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THE THEOSOPHIG CONCEPT OF
BROTHERHOOD*

J. Emory Clapp

N the address which | delivered at the last Fraternization Con-
I vention held at Rochester, N. Y., a year ago on the subject
‘Latent Possibilities of the Fraternization Movement, | quoted a
statement from The Mahatma Letters to A. P. Sinnett which aroused
considerable discussion owing to variations of opinion as to just
what was meant by the term ‘brotherhood’ as used by the Masters.
The statement referred to was as follows: “Universal Brotherhood
is the aspiration of the true Adept.” The discussion centered about
the idea the Master wished to convey when he used the word ‘as-
piration,” and it is for that reason that | have chosen for the title
of my address ‘The Theosophic Concept of Brotherhood.” In search-
ing through the literature for authentic information regarding the
thought which the Master wished to convey | came across another
statement in The Mahatma Letters to A. P. Sinnett which seemed
to me to throw considerable light on the question. In a letter written
by Master K. H. occurs the following statement: “M. spoke well
and truly when he said that a love of collective humanity was his
increasing aspiration.” (p. 266) From this | believe we can infer
that the term Universal Brotherhood is not only all-inclusive when
applied to humanity, but that such love should be raised to a plane
of universality where there will be no difference in the love one
might feel for family, nation, or race in comparison with other hu-

+Address delivered by the President of the American Section, T. S. (Point
Loma) at the Third International Inter-Theosophical Convention, held in Toron-
to, Canada, August 23-25, 1935.
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man beings than those belonging to one’s own family, nation, or
race. In other words, we should strive to make our love equally
encompassing for all humanity.

A study of The Key to Theosophy reveals a wealth of informa-
tion regarding this term ‘Universal Brotherhood from the Theo-
sophical standpoint. The following quotations are taken from The
Key to Theosophy, second edition, published by The Theosophical
Publishing Company in New York in 1896, and the references given,
as to pages, apply to this particular edition.

On page 17 we find H. P. B. quoting an address delivered by
Dr. J. D. Buck, which was delivered at the Theosophical Conven-
tion of the American Section of the T. S. held in Chicago in 1889.
In this address Dr. Buck speaks of “the principles of altruism or
essential brotherhood,” thus making altruism a synonym for brother-
hood, and H. P. B. commends the statement, from which this quota-
tion was taken, without qualification.

In referring to (page 36) the first Object of the Theosophical So-
ciety, “to form the nucleus of a Universal Brotherhood of Humani-
ty without distinction of race, color, sex, caste, or creed,” the ques-
tion is brought up by the inquirer as to what are the causes which
make Universal Brotherhood a Utopia at present, and the answer is:

First and foremost, the natural selfishness of human nature. This selfishness,
instead of being eradicated, is daily strengthened and stimulated into a ferocious
and irresistible feeling by the present religious education, which tends not only
to encourage, but positively to justify it. People’s ideas about right and wrong
have been entirely perverted by the literal acceptance of the Jewish Bible. All
the unselfishness of the altruistic teachings of Jesus has become merely a theo-
retical subject for pulpit oratory; while the precepts of practical selfishness
taught in the Mosaic Bible, against which Christ so vainly preached, have be-
come ingrained into the innermost life of the Western nations.

Then she goes on to say (page 37) that Theosophy alone can
eradicate the perversity of this doctrine, and in answer to the ques-
tion “How?” she says:

Simply by demonstrating on logical, philosophical, metaphysical, and even
scientific grounds that; (a) All men have spiritually and physically the same
origin, which is the fundamental teaching of Theosophy, (b) As mankind is
essentially of one and the same essence, and that essence is one — infinite, un-
create, and eternal, whether we call it God or Nature — nothing, therefore, can
affect one nation or one man without affecting all other nations and all other
men. This is as certain and obvious as that a stone thrown into a pond will,
sooner or later, set in motion every single drop of water therein.

In connexion with this quotation | would like to call attention to
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the ancient Stoic doctrine of the oneness of all that is, which is ex-
pressed by the idea that everything in the Universe is a part of
everything else, intermingling, interlocking, interpenetrating every-
thing else. It is exactly the same as the Buddhistic doctrine of non-
separateness. This doctrine further postulates that there is not a
mathematical point in space that is not filled with living entities —
that there are invisible planes with invisible globes, spheres, and
universes all occupying this same space, and hence intermingling
with and interpenetrating one another. A comprehension of this
doctrine will help us to understand the unity of all that is— that
oneness upon which the Theosophical concept of Brotherhood is
based.

Here let me interpolate that modern science has shown us that
only a small portion of the physical plane can be perceived by any
of our five senses. Let us take as an instance the electro-magnetic
spectrum, of which the Solar Spectrum is a part. That which we
call light is the only part of this spectrum which we can perceive
with the sense of sight, and there are no other parts of this spectrum
which can be perceived by any of our other senses. Visible light
occupies only one octave out of some seventy or more octaves in
this wonderful manifestation of that which modern science speaks
of today as radiation. The other sixty-nine or more octaves are
known to us only by their effects, and may be made perceptible by
various transformations, so to speak. Furthermore, even that part
of the spectrum which is radiated from the heart of our Solar Sys-
tem, Father Sun, is only partly visible to us, as there are so-called
infra-red radiations extending several octaves on one side of visible
light and the so-called ultra-violet radiations extending for several
octaves on the other side. Included in this electro-magnetic spec-
trum are those radiations which we speak of as X-Rays, the Gamma
radiation of Radium, and the Cosmic Rays, these being beyond the
ultra-violet rays. At the other end of the spectrum are the Hertzian
radiation, Wireless radiation and other radiations of longer wave-
lengths and lower frequency beyond these.

Even this does not begin to cover the field of possibilities, as the
electro-magnetic spectrum is a spectrum manifesting but one rate
of progress through space, viz.: 186,000 miles per second. It is
possible that there may be an infinite number of other similar spectra
of varying rates of speed, none of which are perceptible to our im-
perfect human senses.

On pages 40, 41, and 42 of The Key to Theosophy we find much
more regarding this doctrine of the unity of all, together with sug-
gestions as to the practical application of the principle of Brother-
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hood. 1 will quote a few sentences or paragraphs to illustrate this
point.

In answer to the question as to how Theosophy explains the com-
mon origin of man H. P. B. says:

By teaching that the root of all Nature, objective and subjective, and every-
thing else in the Universe, visible and invisible, is, was, and ever will be one
absolute essence, from which all starts, and into which everything returns.

Again, quoting from Edward Bellamy’s Looking Backward, she
says:
The principle of the Brotherhood of Humanity is one of the eternal truths

that govern the world’s progress on lines which distinguish human nature from
brute nature.

In answer to the question as to how these ideas apply to practical
brotherhood on the physical plane, the answer is:

First, because that which is true on the metaphysical plane must be also
true on the physical. Secondly, because there is no more fertile source of hatred
and strife than religious differences. When one party or another thinks itself
the sole possessor of absolute truth, it becomes only natural that it should think
its neighbor absolutely in the clutches of error or the “devil.” But once get
a man to see that none of them has the whole truth, but that they are mutually
complementary; that the complete truth can be found only in the combined
views of all, after that which is false in each of them has been sifted out —
then true brotherhood in religion will be established. The same applies in the
physical world.

Then as a concrete example from the physical world she uses
the analogy of the plant.

A plant consists of a root, a stem, and many shoots and leaves. As humanity,
as a whole, is the stem which grows from the spiritual root, so is the stem the
unity of the plant. Injure the stem and it is obvious that every shoot and leaf
will suffer. So it is with mankind.

The objection being raised that if one injures a leaf or a shoot one
does not injure the whole plant, H. P. B. replies:

And therefore you think that by injuring one man you do not injure hu-
manity? But how do you know? Are you aware that even a materialistic sci-
ence teaches that any injury to a plant, however slight, will affect the whole
course of its future growth and development? Therefore you are mistaken,
and the analogy is perfect. If, however, you overlook the fact that a cut on the
finger may often make the whole body suffer and react on the whole nervous
system, | would all the more remind you that there may well be other spiritual
laws, operating on plants and animals as well as on mankind, although, as you do
not recognize their action on plants and animals, you may deny their existence.



THE THEOSOPHIC CONCEPT OF BROTHERHOOD 89

The inquirer then asks: “What laws do you mean?” The an-
Sswer is:

We call them karmic laws; but you will not understand the full meaning
of the term unless you study Occultism. However, my argument does not rest
on the assumption of these laws, but really on the analogy of the plant. Expand
the idea, carry it out to a universal application, and you will soon find that in
true philosophy every physical action has its moral and everlasting effect. In-
jure a man by doing him bodily harm: you may think that his pain and suffer-
ing cannot spread by any means to his neighbors, least of all to men of other
nations. We affirm that it will, in good time. Therefore we say that unless
every man is brought to understand, and accept as an axiomatic truth, that by
wronging one man we wrong not only ourselves, but the whole of humanity in
the long run, no brotherly feelings such as preached by all the great reformers
— preeminently by Buddha and Jesus — are possible on earth.

On page 208 H. P. B. shows how Theosophical principles should
be applied so that social co-operation may be promoted and true
efforts for social amelioration be carried on. She states that these
principles are:

Universal Unity and Causation; Human Solidarity; the Law of Karma;
Reincarnation. These are the four links of the golden chain which should bind
humanity into one family, one Universal Brotherhood.

And may | interject here, if all of humanity should in H. P. B.’s
vision be bound into one family, should not we Theosophists at-
tempt to attain that unity which will make us as one member of
that family?

On page 210 a very practical rule as to what social efforts are
wise is given as follows:

One general test may, however, be given: Will the proposed action tend
to promote that true Brotherhood which is the aim of Theosophy to bring about?
No real Theosophist will have much difficulty in applying such a test; once he
is satisfied of this, his duty will lie in the direction of forming public opinion.
And this can be attained only by inculcating those higher and nobler concep-
tions of public and private duties which lie at the root of all spiritual and ma-
terial improvement. In every conceivable case he himself must be a center of
spiritual action, and from him and his own daily individual life must radiate
those higher spiritual forces which alone can regenerate his fellow-men.

To the objection that we are all conditioned by Karma and there-
fore Karma must necessarily work itself out on certain lines, H. P. B.
gives the following reply:

It is this very law of Karma which gives strength to all | have said. The
individual cannot separate himself from the race, nor the race from the indi-
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vidual. The law of Karma applies equally to all, although all are not equally
developed. In helping on the development of others the Theosophist believes
that he is not only helping them to fulfil their own Karma, but that he is also,
in the strictest sense, fulfilling his own. It is the development of humanity,
of which both he and they are integral parts, that he has always in view, and
he knows that any failure on his part to respond to the highest within him re-
tards not only himself, but all, in their progressive march. By his action he
can make it either more difficult or more easy for humanity to attain the next
higher plane of being.

Finally, in answer to the question as to the future prospects of
the Theosophical Society, H. P. B. says:

Its future will depend almost entirely upon the degree of selflessness, earnest-
ness, devotion, and, last but not least, on the amount of knowledge and wisdom
possessed by those members on whom it will fall to carry on the work, and
to direct the Society after the death of the founders.

Then she calls attention to the danger should the Theosophical
Society degenerate into a sect, set up hard and fast dogmas of its
own, and so lose by imperceptible degrees that vitality which living
truth alone can impart, and if this danger be averted she gives us a
vision, an inspiring vision, of what the Society can accomplish. |
quote:

Then the Society will live on into and through the twentieth century. It
will gradually leaven and permeate the great mass of thinking and intelligent
people with its large-minded and noble ideas of religion, duty, and philanthropy.
Slowly but surely it will burst asunder the iron fetters of creeds and dogmas,
of social and caste prejudices; it will break down racial and national antipathies
and will open the way to the practical realization of the Brotherhood of all
men. Through its teaching, through the philosophy which it has rendered ac-
cessible and intelligible to the modern mind, the West will learn to understand
and appreciate the East at its true value. Further, the development of the
psychic powers and faculties, the premonitory symptoms of which are already
visible in America, will proceed healthily and normally. Mankind will be
saved from the terrible dangers both mental and bodily, which are inevitable
when that unfolding takes place, as it threatens to do, in a hotbed of selfish-
ness and all evil passions. Man’s mental and psychic growth will proceed in
harmony with his moral improvement, while his material surroundings will re-
flect the peace and fraternal good will which will reign in his mind, instead of
the discord and strife which are everywhere apparent around us today.

Let us meditate and dwell upon these wise admonitions given us
by the Masters’ Messenger. Let us fill our hearts with the vision
which she shows us as sure to eventuate if we only follow these ad-
monitions. All that is necessary is for us to keep constantly in mind
the fact that love, impersonal love, is the cement of the Universe.
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We will then wish to say, or to pledge ourselves as did that ancient
Chinese Savior when he said: “Never will 1 seek nor receive private,
individual salvation. Never will I enter into final peace alone; but
for ever and everywhere will 1 live and strive for the universal re-
demption of every creature throughout the world.”

THE PURPOSE OF THE THEOSOPHICAL
MOVEMENT*

Cecil Williams

And when the Jews ask for phenomena, and the Greeks seek
knowledge, we proclaim Christ crucified (the identity of all souls
with the oversoul), to the Jews a stumbling-block, and to the Greeks
foolishness, but unto us who are called, both Jews and Greeks,
Divine Wisdom and Power.— Corinthians, i, 23, 24.

The unconscious tendency in the Theosophical Movement to
adopt the theological rather than the scientific attitude, upon which
I have before commented, is apparent in the controversy over Bro-
therhood and Fraternization. We go to texts when we should appeal
to reason and conscience.

Let us, ignoring texts, go back to first principles, learned through
those texts.

Brotherhood is based upon the identity of all souls with the
Oversoul. Modern man denies or has forgotten this truth. If he
argues at all, he says (1) My religion teaches me differently, or
(2) Human nature is fundamentally selfish and universal brother-
hood is an impossibility.

The Theosophical Movement is a reply to these powerful, though
erroneous arguments. It seeks to show, (1) That all great religions,
being basically identical, teach universal brotherhood, and (2) That
universal brotherhood is practicable.

The motive of the Theosophical Movement is to reduce the
world’s evil, including war, poverty, cruelty and disease, all trace-
able to ignorance based on selfishness.

To those who argue that their religion condones hate, the Theo-
sophical Movement says, Examine religion and make sure; to those
who argue that universal brotherhood is an impossibility, the Theo-
sophical Movement says, Don’'t be silly! Look at us, people of
widely differing beliefs and convictions, all joined together to de-
monstrate it is possible.

#Reprinted from The Canadian Theosophist, December, 1934.
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At least, the Theosophical Movement should say the last, but
it cannot, because it isn't true.

The failure of the Theosophical Movement to be a practical uni-
versal brotherhood, or the nucleus of one, confirms the judgment of
those who regard universal fraternity as fundamentally unsound or
who think of it as a beautiful and hopeless dream. Instead of in-
spiring hope, the Theosophical Movement confirms despair.

If we keep before us the purpose of the Theosophical Movement
to reduce the world’s evil, we will be constantly aware of the gravity
of our responsibility.

In communities, because of the pressure of public opinion (the
herd complex, as the new psychologists have it), we consort with
people of varying faiths and convictions and get along together
fairly well. But this we are forced to do and there is no particular
virtue in it.

But to voluntarily associate ourselves with people of widely
differing views, at the same time recognizing the right of those people
to their convictions, is another matter. Here our choice is deliberate.
No social pressure forces us to make it. Our motive is a moral one,
namely, to demonstrate that universal fraternity is possible, so that
the pessimist may be confounded and, in time, widespread and en-
during reforms inaugurated.

A central dominant idea is necessary or the association will be
chaotic and the idea selected, that of universal brotherhood, appeals
to the conscience. It is lofty enough to be spiritual and not too meta-
physical to appeal only to the very few. Moreover, it is the very
basis of the reforms it is desired to initiate.

Now the idea of universal brotherhood is an intuitional one, and
may or may not be buttressed with reason. In practice, individuals
may violate it, but average people cannot be expected to live up to
their highest ideals at every moment of their lives. We have to
recognize each other’s shortcomings as natural and give one another
credit for, at least, aspiring. We must use commonsense.

Some friends of mine, knowing my convictions about what may
be called — though erroneously, for the truths are universal and
eternal — Blavatsky Theosophy, may have regarded my activity in
the Fraternization movement as a sign of mental aberration. But
my reasons for supporting Fraternization are simple, and | challenge
anyone to demonstrate their fallacy.

The Theosophical Movement is designed to be an association of
people of various religions grouped around the central concept of
universal brotherhood, and that object having been frustrated for
practical purposes by the division of the movement into hostile so-
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cieties, 1 asked myself, In what fundamental principle do these
organizations differ?

And the answer is, None. Their differences are all minor or
personal.

The idea of universal brotherhood is accepted by the Adyar
society, the Point Loma society and the U. L. T. and by the independ-
ent societies.

Their agreement upon this first and dominating principle of the
Theosophical Movement and their actual separation displays a con-
flict between precept and practice. Fraternization promises to square
thought and action.

Moreover, the various societies not only agree upon the idea of
universal brotherhood but upon the three fundamentals of the Secret
Doctrine’s proem.

These agreements are of overwhelming importance. They over-
shadow all else. Though the societies may disagree upon the details
of the extension of these three propositions, the fact that they
agree upon fundamentals cannot be brushed aside as of no con-
sequence.

A friend asks me, How can I, rejecting certain teachings of Adyar,
contribute through my dues to the support of Adyar. My answer
is, Adyar teaches universal brotherhood, and the three fundamental
propositions, taught me, in fact, these truths. Whatever else it
teaches, that it inculcates universal brotherhood is of paramount
importance.

The intention of the Theosophical Movement was to be a prac-
tical brotherhood. In endeavoring to bring about an exemplifica-
tion of universal brotherhood we must be practical. We must take
into consideration the set of people’s minds, we must recognize
loyalties.

The Theosophical Movement at its inauguration wisely recog-
nized this. It did not say to the Buddhist, for instance, You must
give up your Buddhism, and embrace Theosophy. Nor was that
said to Christian or Mohammedan. All that was said was this, Do
you accept universal brotherhood? If so, join with us and practice
it. Continue your adoration of Buddha but allow your fellow mem-
bers to adore Christ or Mohammed. This was reasonable and
practical.

We cannot make our brotherhood a practical nucleus of universal
brotherhood, we cannot escape the charge of cant, until this policy
is adopted within the movement, until we say, Continue your loyalty
to Blavatsky or Besant or Judge or Tingley, but if you accept uni-
versal brotherhood, recognize that others in the Movement have a
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right to their loyalties, too. There is no Theosophical virtue in
joining only with people who accept your beliefs and loyalties, but it
does require the exercise of Theosophy to associate with people whose
views conflict with yours, for the purpose of convincing the world
that universal brotherhood is practicable.

Theosophical teachings are intended to demonstrate the validity
of the intuition of universal brotherhood. In giving these teachings
to the movement that was the Masters' chief object. To benefit the
few or society merely, was not their purpose. They aimed to change
the whole current of human thought.

Theosophy is Altruism, that is, devotion to humanity. Individual
devotion to humanity is rare, but there is no one who, feeling the one-
ness of humanity cannot by cooperation in the Theosophical Move-
ment give his mite towards benefitting humanity.

It is my belief that there are in the various Theosophical bodies
a large number of people who put brotherhood first and it is my
hope that they will draw together and so influei ce their societies
toward the practical exemplification of brotherhood. Organic unity
is not practicable, neither is the idea of independent societies grouped
around a living teacher. But conferences and joint meetings are
practicable. Cooperation, perhaps, but spiritual unity disregarding
forms, certainly, is needed. Yet there should be no attempt to per-
suade members of one society to join another, for this is a denial
of the spirit of fraternization and the submergence of brotherhood
in self-aggrandisement.

I think —and if I am wrong | would like to be corrected — that
those who disagree with my conclusions have to demonstrate:

(1) That the Theosophical Movement was NOT designed to
immediately benefit humanity at large;

(2) That universal brotherhood is NOT intended to be the
dominant idea of the Theosophical Movement;

(3) That others should NOT feel affection for or loyalty to
teachers other than ours;

(4) That Theosophical teachings are NOT designed to forward
universal brotherhood,;

(5) That to exemplify universal brotherhood it is NOT neces-
sary to have relations with members of the movement holding views
different from ours;

(6) That it is NOT Theosophical to extend or accept the hand
of fraternization.

There are other questions relating to the problem of making the
Theosophical Movement a practical nucleus of universal brother-
hood but they are of minor importance and can be resolved on clear-
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cut, ethical lines, providing we agree to reason from the first principle
of the Theosophical Movement. What is important at this time is
that we should accept or else refute the idea that the basis of the
Theosophical Movement is association in a friendly spirit with peo-
ple who disagree with us on principles less fundamental than universal
brotherhood.

The questions we have to ask ourselves, And Answer, are these:
Do | desire to increase the spirit of brotherhood in the world? If so,
am | prepared to associate, in a reasonable way, with people whose
views | dislike, in order to demonstrate to the world that universal
brotherhood is not an hallucination?

Upon the answers of the majority or a large minority of the peo-
ple in the Theosophical Movement turns a great deal of the future
weal or woe of the world.

You may say you do not need to answer, but you cannot help
yourself. Your action or inaction is an answer. Those in the move-
ment who are not for universal brotherhood are against it.

LEAVES OF THEOSOPHICAL HISTORY

[The following is the first part, evidently the main part, of a personal
letter from Damodar K. Mavalankar in his own handwriting to William
Q. Judge, complete except for the conclusion. It is here reproduced ver-
batim et literatim. The original is held in the archives of the Theosophical
Society, Point Loma. —Eds.]

Publication Office of the “Theosophist,”
Breach Candy, Bombay, India.

6th September, 1881.
My dear Judge

I have received your favour of the 11th July. You ask me what
is my belief about “re-incarnation”? Well, as it is a complicated
question, I must give you a plain statement of my full belief.

To begin with, I am a Pantheist and not a Theist or a Deist. |
believe that the whole Universe is God. You must however well
understand that the word “God” does not convey to me any mean-
ing attached to that word by the Westerns. When | say God, | un-
derstand it to be Nature or Universe and no more. Therefore, |
might more appropriately be called a “Naturalist.” To my mind
there is no possibility of the existence of an extra-cosmical Deity.
For if there were such a possibility the harmony or equilibrium in
nature could not be preserved and the whole Universe instead of
being one harmonious whole would be but a Tower of Babel. This
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harmony can be kept only by the working of the Immutable Laws
of Nature. And if the Laws of Nature are Immutable, they must
be blind and require no guidance. Hence the existence of an extra-
cosmical Deity is impossible. This, as far as | can understand, is
the Chief teaching and principle of Aryan Philosophy. The Aryan
and the Shemite Philosophies differ from each other in this funda-
mental ldea, viz., that while the former is pantheistic, i. e., not
acknowledging the existence of an extra-cosmical God, the latter is
Monotheistic, i. e., admitting the existence of an intelligent Creator
existing outside the cosmos. How far either of this is true I cannot
say. But, as | think the former to be a logical position while the
latter merely a matter of blind faith, 1 accept the former. Now
some of the Pantheists recognise the existence of two distinct exist-
ences, viz., Matter and Spirit. But thinking deeply over the Sub-
ject has led me to the conclusion that this position is not quite logical.
For, as far as | can understand, there can be but one Infinite Exist-
ence and not two. Call it either Matter or Spirit, anything you
like, but it is one and the same. For who can say that this is Spirit
and this is Matter? Can you draw any where a line between the
two? Take an instance. Ice is a gross form of matter. Suppose
it is a little rarefied, you will have water, which you will still call
matter. Higher still, you have vapour, but it is still matter. Higher
again, it becomes atmosphere, but still it is matter. Furthermore,
it becomes ether, but still it is matter, and thus you may go ad infi-
nitum. Thus becoming more and more sublimated it will reach its
climax of the process of spiritualization. But still it does not be-
come nothing. For if it does, there must come a time when the
whole Universe will be nothing. If it is so, it is not infinite as it
has an end. If it has an end, it must have a beginning. If it had
a beginning, it must have been created and thus we must assume
the existence of an extra-cosmical Deity, which, as said above, is
not a logical position. Then we thus find logically that this highest
sublimated form of matter cannot be nothing. In this case matter
has reached that climax of Sublimation or Spiritualization when
any further action would make it grosser, not finer. What is com-
monly understood by the word “Spirit” then is nothing but that highly
etherealized form of matter which we with our finite senses can not
comprehend. But it is still matter in as much as it is still something
and liable to be grosser. Some argue that these terms are adopted
to signify the two extreme conditions of matter. But then | can
not with my finite senses comprehend where you can draw the line
between Matter and Spirit. And the gradations being infinite, |
give up this task as hopeless for me, an imperfect finite being. Well
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then, there is only one eternal Infinite Existence, call it either Spirit
or Matter. | will however designate it by the latter name as that
term is most suited in its common understanding for what | am to
state. Matter, as you know, we call Maya. Now some say that
Matter, when assuming form and shape and being temporary, is
illusion and therefore does not really exist. But | do not agree there.
In my opinion — and such is that of every rational metaphysician
— it is the only Existence. And it is called Maya simply on account
of these Transformations. It is never steady. The Process is ever
working. The one Infinite Agglomeration of matter is in some of
its modes becoming grosser and grosser, while, in others, becoming
more and more sublimated. The Circle is ever turning its round.
Nothing goes out of that Circle. Every thing is kept within its
bounds by the action of the Centripetal and the Centrifugal Forces.
The forms are changing but the Inner substance remains the same.
You will naturally ask what is the use of our being good or bad, if
Nature has her own course? Our souls will be etherealised in their
proper time? But then, what is a Soul? Is it material or imma-
terial? Well it is material for me as there is nothing immaterial as
said above. Then what is it? Well, as far as | can think, it is an
agglomeration of all the attributes together with that something
which gives us the consciousness that we are. And just as Thought
is Matter, so is every attribute Matter. It might be then asked,
will not our souls be etherealised in their proper turn? Well, then
take here again the instance of Ice. It is the grossest form of mat-
ter. We say it then becomes water. But will it be so unless it comes
in contact with heat? Decidedly not. The action of the Centripetal
Force is strong and it keeps up together the particles of Ice. It re-
quires the action of Centrifugal Force, which is done by the supply
of heat. If that piece of Ice be left in a cold place it will remain
so until by accident Sun’s rays might penetrate there or in some
such way heat might be supplied. Just so then with man. The ac-
tion of the Centripetal Force keeps us to our gross forms. And if
we have to etherealise ourselves we must supply the Centrifugal
Force, which is our Will. And this is the first principle of Occult-
ism. Just as the etherealisation of our Souls is the result of the ac-
tion of our Will, so is everything else the result of something else.
The action of the working of the Circle of Matter is regulated by
the Law of Cause and Effect. Nothing can be without it. And
everything is at the same time in itself a Cause and an Effect. Take,
for instance, heat. It is the cause of the melting of ice into water
and at the same time it is the result of some other force. It did not
come out of nothing. Then, how can we etherealise ourselves? By
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studying the action of Causes and Effects and acting accordingly.
Or, in other words, by obtaining knowledge of the Forces of Na-
ture— in one word, by studying occultism. You might ask, Can
we not rise higher and higher without being Occultists? | reply,
decidedly not to that extent to which an Occultist will rise. You
will simply desire to rise higher? Well, as said above, this is only
the first principle of occultism. And just as one step leads you to
certain progress, more Knowledge will lead you to a greater progress;
for every result must be in proportion to the cause producing it.
As said above the action of matter is always going on. And we are
every instant emitting and attracting various atoms of matter. Now
a person who is not an occultist will have various desires and un-
consciously to himself he will produce a Cause which will attract
to him such atoms of matter as are not suited for his higher progress.
The same way, when he is emitting others, he may give them such
a tendency that they will mix with others evilly inclined and thus
other Individualities which are thus formed will have to suffer for
no fault of theirs. While an Occultist directs both. He is the Mas-
ter of the Situation. He is not guided by the blind Forces of Nature.
He guides them. And by knowing their action, he produces such
conditions as are favourable to his attaining “Nirvana.” But what
is Nirvana? By Nirvana | do not mean any locality but a state.
It is that condition in which we are so etherealised that instead of
being merely a mode of the one Infinite Existence as at present, we
are merged into Totality or we become the Whole. There is also
another reason why an advanced occultist is superior to one who
merely is content with the first step mentioned above. The more
he studies and understands the action of the Forces of Nature, the
more is he in a position to benefit Humanity. While the one is
merely content with his own advancement — the other one, the ad-
vanced occultist, places his happiness in the good of Humanity which
he practically assists and benefits. Perhaps you might ask that as
the Universe is evolving, there must come a time when this process
of evolution must cease and jmvolution begin; and when the latter
process has done her course, everything will be in Nirvana; and
therefore what is the use of troubling oneself with the study of Oc-
cultism, etc., if we can be just as well in that state? But then there
are two reasons why we should do it. The first is, we do not know
when the process of involution will begin and perhaps millions and
billions of years might pass before everything is in Nirvana, and
who knows through how many transformations we may have to
pass, for, as said above, Matter is never steady but is ever chang-
ing forms. A practical occultist reaches that state in a compara-
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tively very short time. The other reason is — When everything will
be in Nirvana, it will not be me that attains Nirvana. And here |
must state | believe that a man can attain Nirvana only in this life
and no other. If I do not go to Nirvana some time after death, where
do I go in the end, you will naturally ask? My reply is that if | do
not keep up my Individuality, I lose it. My Ego remains; but my
Individuality is lost. | lose that something which at present fur-
nishes to me the consciousness that | am Damodar, that | exist as
such. My Spiritual Soul or Ego if pure and good may be ethereal-
ised and reach Nirvana state but it will no longer be the Individu-
ality of Damodar that will attain that state. Therefore I must keep
up that Individuality until I reach Nirvana state. And how to do it
is taught by occultism. 1 did not come out of Nothing. The par-
ticles of which 1 am formed have always existed, and yet | do not
know in what form they existed before. Probably they have passed
through millions or billions of Transformations. And why do I not
know it now? Because | did not retain my Individuality. 1 did
not supply the action of the Force that would not have allowed the
disintegration of my Individuality. Occultism furnishes that Key.
And if I act up accordingly I may attain Nirvana. But then I shall
not be eternally in that state. For it is unjust that the actions of a
few years should be rewarded or punished eternally. At the most,
how long can a human life last? Not more than four hundred years.
Would it then be just that my actions of so short a period should be
punished or rewarded eternally? For what are even billions of years
compared to eternity? Well, then you might say what is the use
of our attaining Nirvana if we are to come back again? The reasons
are twofold. The first is— | shall be in Nirvana for some time, so
long as the action of the Force keeps me there, or, in other words,
I shall be there until the completion of the result of my endeavours
to attain it, the effect being always in proportion to the Cause. Here
again you might ask, but can we not keep up this process ad infini-
tum? Certainly you can not, because the Law of Exhaustion must
assert itself. Everything you do must be to the detriment of another,
or, in other words, you exhaust a certain amount of Energy to pro-
duce a certain Result. The other reason is that while you are pass-
ing through this process of etherealisation you all along give a cer-
tain tendency to the particles of which you are formed. This ten-
dency will always assert itself and thus in every Cycle, i. e., in each
Circle of your transformation or Re-incarnation, you will have the
same advantages which you can always utilise to be soon free, and,
by remaining longer in Nirvana State than the generality of Hu-
manity, you are comparatively free. So every consciousness which
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has been once fully developed must disintegrate if not preserved by
the purity of its successive Egos till the attainment of Nirvana State.
Now | believe that the full development of my consciousness as Da-
modar is possible only upon this earth and therefore should a person
die before his consciousness is developed, he must be reborn on this
earth. And this is possible only in two states, viz., if one dies in
childhood, or as a congenital idiot. Or there is a third state pos-
sible, which is this. Suppose | am studying Occultism and | reach
a certain stage where 1 am able to retain my Individuality suppose
my body should be incapacitated for my practical purposes. Then
with my Knowledge | can choose any body I like, for, as | said above,
Nirvana State is possible of attainment only in this earthly life. |
may be in any other body, but my Individuality will be the same
as now and | shall know myself as Damodar.

And now | suppose this is sufficient for you. It is very difficult
to put such ideas on paper, for the process is tedious. Such things
are to be understood intuitionally and therefore our conceptions of
them are more ethereal. The first thing | have to do is to materialise
my thought, put it into shape and then write down. | have also to
think of the objections that might be naturally raised. And there-
fore in such matters | find it easier to discuss orally than write or
speak. | must have missed many points but | have given you the
principal ideas so that you may put your questions and | will be
most happy to answer them. | must however ask you to hold me
alone responsible for any mistakes. | have merely read “Isis Un-
veiled” and heard H. P. B. talk often with others as also The Higher
Powers on some few occasions. | have got hints from them. But
the subsequent working is entirely of my own making. If you think
it good and correct, all credit is due to them—-our Brothers-—Tor
having got the hints from them and H. P. B. If there are any mis-
takes, the whole fault rests entirely with me for not having proper-
ly understood their teachings. And this would but show that I am
greatly lacking in my intuition.

You ask me what my opinion about the West is? Well, to be
candid, I can not think very highly of a Theosophical Society that
can not go on without the child’s toy of a rituall This very fact it-
self proves to me that the West is not

The Leader's Pence

“My daily ‘penny’ to the Leader’s Pence, the T. S., and Masters' Cause!”
—W. E. L.
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Question 288

I have heard it said of you Point Loma Theosophists that with the advent
of Dr. de Purucker as your leader you have if not entirely ignored the teachings
of H. P. Blavatsky at least relegated them to the background in favor of his
presentations of Theosophy; in other words that your students are not encour-
aged to study Theosophy as presented by H. P. B. but made to feel that it is
G. de P.’s up-to-date Theosophy that is the only Theosophy worth while, and
that H. P. B. is now decidedly out of date. Is this true?

W. E. S.— No, it is not true! It is a ridiculous statement. One
of the things G. de P. has done since taking office is to stimulate and
encourage the study of H. P. B.’s writings. Her books are always
recommended to inquirers, and Point Loma students have taken a
large share in the production of the Centennial Edition of her Com-
plete Works. Her teachings are constantly quoted and expounded
in our literature and in public lectures. The scientific articles in
our periodicals are based on her teachings, and many of them are
devoted to the demonstration of the progress of modern discoveries
and hypotheses toward the teachings of The Secret Doctrine, a most
promising way to establish her rightful place and authority as a
Teacher. Cast even a hurried eye over our Point Loma periodicals,
The Theosophical Path, The Theosophical Forum, Lucifer, The Lo-
tus-Circle Messenger, and you will find scores of articles in the last
six years on H. P. B., her life and work and teachings. Every issue
of The Theosophical Path in 1931, the year which marked H. P. B.’s
birth centenary, carried an outstanding article on her. Lucifer ran
a series of articles commencing November, 1932, and running through
June, 1934, entitled ‘Helps for Students: H. P. Blavatsky and Mod-
ern Discoveries in Science and Archaeology.” Indeed it would be
difficult, if not impossible, to find any other Theosophical magazines
anywhere that have been so consistent in vindication and support
of H. P. B. and in prolific exposition of her teachings as the periodi-
cals emanating from Point Loma during the last six years. No Theo-
sophist has insisted more strongly than Dr. de Purucker upon the
greatness of H. P. Blavatsky as both Teacher and Exemplar of
Theosophy. His H. P. Blavatsky: the Mystery, written in conjunc-
tion with Katherine Tingley, is alone sufficient to prove that.

Add to this that at Point Loma a class in The Key to Theosophy
was conducted during 1929-30, followed by a class in The Ocean of
Theosophy, and then by a class in The Secret Doctrine, which, now
in its third year, has an enrollment of nearly one hundred — remem-
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ber these simple facts, and then say that H. P. B. is a back number
at Point Loma!

It is positively puerile to state that simply because Dr. de Pu-
rucker is the successor (after Judge and K. T.) of H. P. B. that his
books take precedence over the original teachings of the first Mes-
senger and that H. P. B. is now relegated into the limbo of mildewed
volumes stacking the shelves of some storeroom. For pity’s sake let
us find out the facts and not wrap our ideas round with the fiction
of personal bias!

While it is true that Point Loma Theosophists study G. de P.’s
presentation of Theosophy, as for instance in his Fundamentals of
the Esoteric Philosophy and his latest work The Esoteric Tradition
— and would it not be very odd if they didn’t? — nevertheless what
is stated above, namely that H. P. B. is also faithfully studied, is of
equal importance and an absolutely necessary corollary in order to
obtain a correct view of the situation.

Were it the policy of the Leader of the Theosophical Society,
Point Loma, to slur over or seek to supersede with his own the works
of his great predecessor, it is safe to say that he would not retain
office six months. It is precisely because Dr. de Purucker upholds
H. P. B.’s teachings, encouraging everyone to study her writings,
and further because his own writings, as well as oral statements,
are in perfect harmony with the teachings as presented by H. P.
Blavatsky and so adjudged by students of many years' standing,
that he holds today the universal confidence and love of the member-
ship of the Point Loma T. S., if not of many sincere and open-minded
searchers for truth at present members of other societies. It would
be an utter wrecking of the T. S. were it otherwise.

When will our critics face facts and admit the plain truth: that
in the Point Loma Society the program of being true to the teaching
as given out by H. P. B., the Masters' first Messenger, has never
been departed from! And further, that the moment it is departed
from disintegration in its manifold and subtil forms will have an-
nounced its cancerous presence! | hold it an obvious fact that were
there any such divagation from the policy of inviolable loyalty and
strict adherence to the teachings of Theosophy as originally set forth
by the Masters and H. P. B., Dr. de Purucker himself would con-
sider his leadership of the Society a failure. Can we state the fact
in clearer and simpler manner!

Theosophical Correspondence Class: Address all communications to the
Secretary, Mrs. E. W. Lambert, Point Loma, Calif.



QUESTIONS AND ANSWERS 103

Question 289

Are H. P. Blavatsky’s teachings, like the dogmas of theology, so complete
and final — at least for our time —that they cannot be amplified or have new
light thrown on them? Or do Point Loma T .S. students claim greater authority
for Dr. de Purucker as a teacher of Theosophy than H. P. Blavatsky?

C. J. Ryan — To these questions we answer, No! The essential
thing to be recognised is that the same Masters of Wisdom who spoke
through H. P. Blavatsky and who appointed W. Q. Judge “in order-
ly succession,” as their representative, are still in command and
have not abandoned the Movement or any Theosophists anywhere
who are sincerely trying to carry out the precept “Theosophist is
who Theosophy does.” If they feel that the time is ripe for addi-
tions or elucidations of obscure points in The Secret Doctrine, who
shall say them nay? The Movement does not resemble the early
Christian church which had to depend on the leadership of ordinary
men, having lost connexion with the Great Lodge. H. P. Blavatsky
says “paradoxically with Them everything is possible and every-
thing impossible.” It depends upon the sincerity and impersonality
of our aspirations. In her important Letter to the American Con-
vention in 1888 we read:

The Mss of the first three volumes [of The Secret Doctrine’] are now ready
for the press;

and
According as people are prepared to receive it, so will new Theosophical
teaching be given. ... It depends on the spread of Theosophy — the assimila-

tion of what has already been given —how much more will be revealed, and
how soon.

In regard to the legitimacy of attempting to synthesize or to ex-
pound the difficulties in The Secret Doctrine, it certainly obtained
H. P. Blavatsky’s approval. In Lucijer for June, 1890, H. P. Bla-
vatsky admits the difficulty of understanding The Secret Doctrine
and says that this cannot be done

at first reading, nor even after several, unless the reader elaborates for himself
a system for it. That this can be done and is done is shown by the “Two Stu-
dents of the E. S.” They are now synthesizing the “Secret Doctrine,” and they
do it in the most lucid and comprehensive way in this magazine. No more than
anyone else have they understood that work immediately after reading it. . . .
They indexed it for themselves, classifying the contents into two portions —
the exoteric and the esoteric; and, having achieved this preliminary labor, they
now present the former portion to the readers at large, while storing the latter
for their own practical instruction and benefit. Why should not every earnest
theosophist do the same?

And why should not a Theosophist, with such a field of oppor-
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tunity and such qualifications as Dr. de Purucker, be allowed to do
the same on a larger scale?

In H. P. Blavatsky's teachings to a certain group in England, as
reported by Commander R. Bowen, and published in The Theoso-
phical Forum for August, 1932, she declares that The Secret Doc-
trine contains far more than appears, and that this may be found by
the disciple who does not live in “the World,” i. e., the lower per-
sonality. She even said that another may find knowledge in it which
she did not possess herself. We know, of course, that it was pro-
duced by the Masters K. H., M., and by H. P. B., and that all she
claimed was a minor part. Are we to disparage the efforts of a
highly intuitive and interpretative Intelligence, in touch with the
same secret sources from which H. P. B. drew, if he tries to help us
to a clearer understanding of its meaning? We may reject the help;
that is our loss, but before doing so keep in mind H. P. Blavatsky’s
promise: “According as people are prepared to receive it so will new
Theosophical teachings be given.”

There exists in some quarters a superstition that with the close
of the cycle in 1899 or so, a complete extinguisher would be put
upon communication with the Adept Teachers until 1975. W. Q.
Judge explodes this fallacy in two most important articles in The
Path, ‘Are We Deserted’ (August, 1891) shortly after H. P. Bla-
vatsky’s death, and in another article in The Path of November,
1894, where he says:

[The Masters] will leave the ideas to germinate in the minds of the people
at large, but never will they take away from those who deserve it the help that
is due and given to all. However, many will have gone on further by that time
[end of the nineteenth century] than others, and to those who have thus gone
on from altruism and unselfish devotion to the good of the race continued help
and guiding will be given. ... H. P. B. was quite definite about this. . . .
During all the centuries there have been many persons who have direct and
valuable help from Masters, and to suppose that at the end of the first twenty-
five years all of that will be finished is an absurdity in itself.—W. Q. Judge

Furthermore, in regard to the assertion that H. P. Blavatsky flat-
ly denied that another Teacher could come before the year 1975, it
is well to compare everything she said on disputed points, and dis-
passionately weigh it before making final decisions. If the state-
ments are inconclusive or paradoxical, keep an open mind for the
time being — the scientific method. In this case H. P. Blavatsky
makes a far-reaching statement that has not been sufficiently no-
ticed. In The Secret Doctrine she says:

Every century an attempt is being made to show the world that Occultism
is no vain superstition. Once the door permitted to be kept a little ajar, it
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will be opened wider with every new century. ... In Century the Twentieth
some disciple more informed, and far better fitted, may be sent by the Masters
of Wisdom to give final and irrefutable proofs that there exists a Science
called Gupta-Vidya. ... (1, xxxviii)

This reference is usually taken to mean the Special Messenger
coming in 1975, but in another publication, in referring to the “al-
most insuperable” (italics ours) difficulties of the closing cycle of
the nineteenth century, and to the fact that those who had jailed to
take advantage of their opportunities (the “sluggards) would have
to wait, she spoke of the possibility that the Masters might “fill her
place” and send a successor “worthier and more learned than her-
self,” even in the years immediately following her passing.

The real point to be settled, however, is not so much the occult
standing of apossible more or less immediate successor, but whether
the most qualified leaders, who may be recognised as coming “in or-
derly succession” as W. Q. Judge said he did, are to be discouraged
from giving their help in clearing up obscurities in the Theosophical
field and in presenting new teachings in confirmation thereof, de-
rived from their own resources and from the same Masters. We
have not the slightest hesitation in believing and openly declaring
our belief that the Masters have stood behind Dr. de Purucker’s
efforts to do this needed work. Some critics may not like the idea,
but it is now time and right to attract attention to the fact that he
speaks, as his writings and statements themselves show, not by
claims, but “with authority, and not as the scribes.”

In Questions We All Ask, Dr. de Purucker expresses his posi-
tion very clearly:

As the great Buddha says: “Believe not anything that is told to you merely
because it is told to you.” Exercise the wondrous powers of your own inner
being; . . . and greater vision in time thus will be yours, . . .

Be always willing to learn, but believe naught that your own conscience
rejects. . . .

It is obvious that some men know more than other men; therefore they
who know more are the natural-born teachers of them who know less. But
the man who is the pupil should himself grow through himself exercising the
inherent powers of his being . . . very soon you will come to realize that there
are indeed great Teachers, in the world, because you will feel growing within
you, in your own heart, recognition of the fact that you yourself are learning.

— Series 11, 257-9

Careful enlargement, amplification and interpretation of the teach-
ings of Theosophy under the same Direction that originally inspired
them, implies no inconsistency with or contradiction to H. P. Bla-
vatsky’s writings such as have unfortunately marred the writings
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of certain misguided Theosophists in the past. Quite the reverse,
and, although Dr. de Purucker is giving new light on obscure points
and filling out the picture in many places, he has never run counter
to the meaning of The Secret Doctrine. Any contrary opinion can
only be courteously attributed to either a want of sufficient care
in study or to lack of discrimination. The question of his use of
certain words has arisen, and has been fully discussed in The Theo-
sophical Forum. Once or twice he has preferred to use a technical
philosophical term, such as ‘the Absolute,” in a sense more in accord
with the fundamental root meaning than with the popular accepta-
tion as adopted by H. P. Blavatsky, but this was simply a philo-
logical distinction; his concept of the subject was the same as hers.

We protest against the crystallized notion that the philosophical
and scientific teachings came to a sudden end in 1891, but we also
emphasize that the fundamentals in Theosophy (not in what H. P.
Blavatsky calls ‘Occultism’) cannot be added to. Not because they
came to an end in 1891, but because they are accessible to all who
desire them and always have been. If we could all remember the
following noble words of H. P. Blavatsky, and try to act on them,
“in spite of all our failures,” the Theosophical Movement would
become a still more vital force in the progress of humanity.

Men cannot all be Occultists, but they can all be Theosophists. Many
who have never heard of the Society are Theosophists without knowing it
themselves; for the essence of Theosophy is the perfect harmonizing of the
divine with the human in man, the adjustment of his godlike qualities and
aspirations and their sway over the terrestrial or animal passions in him. Kind-
ness, absence of every ill-feeling or selfishness, charity, good-will to all beings,
and perfect justice to others as to oneself, are its chief features. He who
teaches Theosophy preaches the gospel of good-will; and the converse of this
is true also, —he who preaches the gospel of good-will, teaches Theosophy.

— Letter to the American Convention, 1888.

H. N. STOKES AND JOSEPH H. FUSSELL

INCE writing my ‘Open Letter to Dr. H. N. Stokes,” which was

published in the November issue of The Theosophical Forum,
it is with genuine pleasure that I am enabled to say that | have
received from my friend and brother, Dr. Stokes, communications
in which he states that he will, at the earliest moment, publish in
a forthcoming issue of The Critic ‘a full retraction’ of the erroneous
statement made by him in the August-September issue of The Critic
to the effect that William Q. Judge suppressed a certain letter from
H. P. Blavatsky in regard to the status of William Q. Judge and of
Annie Besant after H. P. Blavatsky’s passing.
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I received from Dr. Stokes word to the foregoing effect, but un-
fortunately and to my deep regret too late for insertion in the same
issue of The Theosophical Forum in which my own open letter
appeared. Had Dr. Stokes' letter come in time it would then and
there have followed my own open letter.

The intention of our esteemed Washington correspondent and
friend, Dr. Stokes, as thus stated, to rectify what must have been
on his part an oversight due to pressure of work, is quite in line
with the best principles of journalism as well as of justice to former
Theosophic workers — a code which those who know Dr. Stokes
feel assured he ever strives to follow; and readers of The Theo-
sophical Forum who may likewise be subscribers of The Critic are
invited to read what our Washington Correspondent will have to
say on the subject; and whatever Dr. Stokes' opinion of Mr. Judge
may be they will at least find in his correction an honorable retrac-
tion of the particular and erroneous statement made by Dr. Stokes
that Mr. Judge suppressed that certain letter from H. P. Blavatsky.

— Joseph H. Fussell

THEOSOPHICAL NEWS AND NOTES

IRELAND. It is interesting to note that two new lodges of the T. S. in
Dublin, Ireland, have just been chartered by the Leader. One of the applica-
tions for a charter was signed by our splendid Theosophical worker, Mrs. Edith
Norman, and her husband, H. F. Norman, and by other signatories who have
recently joined the T. S. The application for the other charter, which came
some days later, was signed by F. T. S. who are likewise members of the
Druid Lodge.

AMERICAN SECTION. Western District. Regional Vice-President’s
Tour. Mr. lverson L. Harris's tour of the Pacific Coast which commenced last
August 30th came to a close on November 25th. After lecturing in Vancouver,
B. C., Canada, he returned to Bellingham, Washington, where he spoke on Novem-
ber 21st. Then after giving another public forum-lecture between trains in
Seattle on the following day, he entrained for Point Loma.

Corona. We are happy to announce the establishment of a Lodge of the
American Section, at Corona, California, due mainly to the devoted efforts of
Mr. and Mrs. Edwin A. Franklin and Mrs. Clara Lester. The charter received
the Leader’s signature on November 15, 1935.

San Diego. Katherine Tingley Lodge held its sixth annual Happiness Sale
on December 5th, 6th, and 7th. At the afternoon tea, on Dec. 5th, Mrs. Ethel
Lambert spoke on ‘The Way to Happiness’; a musical program was presented
on the 6th at 3 p.m., and at 8 p.m. Mr. Iverson Harris spoke on ‘Theosophical
Keys to Happiness.” Following the cafeteria dinner on the 7th, an illustrated
lecture was given by Helena Whitford Bennett on ‘Islam’s Love of Beauty.



108 THE THEOSOPHICAL FORUM

STUDY-PROGRAMS FOR T.S. LODGES

Subject: The Monad.

The Monadic Host: The Secret Doctrine, Vol. 1, pp. 174-6, 181-
183; Vol. 11, p. 186; The Theosophical Forum, Vol. V, pp. 24-5,
212-3; Fundamentals oj the Esoteric Philosophy, p. 516; Theosophy
and Modern Science, Vol. I, Section xvii.

The Mineral Monad: The Secret Doctrine, I, pp. 175-7; Five
Years oj Theosophy, p. 273 et seq.; Fundamentals oj the Esoteric
Philosophy, p. 338.

The Human Monad: The Secret Doctrine, Vol. I, pp. 183-5;
Vol. 11, p. 185; The Theosophical Forum, Vol. 1V, pp. 239-41;
V, 301-2; Fundamentals oj the Esoteric Philosophy, pp. 107, 141.

“THE THEOSOPHICAL FORUM
and The Theosophical Path and Lucifer”

OLUME VII, No. 4, closes the present volume of The Theo-
Y sophical Forum, and with the New Year we are introduced
to it in its new form as combined with The Theosophical Path and
Lucijer. We trust that all subscribers who have been faithful readers
of these pages will transfer their interest to the new magazine, which
will contain, as explained in earlier announcements, the best features
of all our Point Loma periodicals, now combined into one. It will
be issued monthly, $2.00, foreign postage 50c., Canadian postage
25¢.; single copies 20c.
A few extracts from letters evidence the enthusiasm with which
the proposed change has been received:

“l think it is one of the finest things that is to happen for some time.

Every member should make an effort to subscribe for this new magazine.”
—C. C. L., Portland, Ore.

“We are all pleased about the change in the magazine, that is, having the
three in one.” — G. F., Petaluma, Calif.

“Note with pleasure combination of the magazines — think it is a splendid
plan.”—B. R., Hollywood, Calif.

“The members of Blue Mountain Lodge are ready to welcome the new
3-in-1 magazine, The Theosophical Forum. You can be assured that it
will have an increasing circulation. All of the active members in Elgin are
ready to subscribe and it is our hope that many others will be added to the
list by January 1.” —J. J. L.

With trust and confidence we look forward to the New Year
hoping it will bring you happiness. We echo the old refrain: ‘Ring
out the old, Ring in the New! —The Editors
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Agnishwattas, 195

Alexandrian Library, 27

Angels, Fallen, 5-6

Answers to Questions (See Questions and
Answers)

Atma-Vidya, Study Program references to,
177-8

Atoms, of soulless entities, 2-6

Barker, A. Trevor, lecture, ‘Destiny, Liber-
ation, Annihilation,” 15-21

Bhagavad-Gita, 33-7

Bible (See New Testament)

Blavatsky, H. P. Copy of a letter in one
received from her, 232; address on, by
H. T. Edge, 274-6; Messages to Amer.
Sec., extracts from, 153-5; article by
Betty Roberts, ‘H. P. Blavatsky, the
Misunderstood,” 84-6; Psychic powers,
letter on, 1-2; H. P. Blavatsky’s Com-
plete Works, Contents of Vol. Ill, 292.
(See also White Lotus Day)

Bodhisattvas, Buddhas and (G. de P.),
73-7

Brotherhood. Vera Berg von Linde article
on, 22-3; Universal, Clifton Meek ar-
ticle on, 24-5; Universal, and admission
of members, by W. Q. Judge, 47-50

Buddha, Gautama, 74-7; was Jesus a
greater exponent of Golden Rule than?
263-5

Buddhas, Bodhisattvas and (G. de P.),
73-7

Buddhas, Pratyeka-, (G. de P.), 68-70

Buddhism, Esoteric, and Theosophy, by
Wm. Q. Judge, 33-7

Cagliostro, 27

Cause, the ‘Causeless,” Karman and, 39-45

Chain, Hermetic, Study Program refer-
ences on, 57-8

Charity. Paul, and Mahatma Letters on,
228; G. de Purucker on, 225-31

Chelas, 157-62, 164-5; Subba Row on,
185-90

Christ (See Jesus)

Christianity.  Trinity, origin of; Holy
Ghost as female (G. de P.), 10-11:
Gospels, when written, how selected
(G. de P.), 37-9; Reincarnation, why
dropped from? did Jesus teach it?
(G. de P.), 129-32; Gospel text tam-
pering (G. de P.), 210-1; Jesus, any
historical record of? (G. de P.), 211-2;
was he “greatest exponent” of Golden
Rule? 263-5; first Theosophical sermon
in a U. S. church by a Christian min-
ister, 212-6

Conduct, relation of Knowledge to, 168

Continents, “imperishable sacred land” at
the North Pole, 45-7

Conventions.

European Int'l.,, Wales, Aug., 1935: 200,
252, 276-9

Inter-Society Fraternization, Toronto,
Aug., 1935, 252-3; paper by lverson L.
Harris on ‘Bogeys and Brotherhood
among Theosophists’; program, 279-85
International Inter-Theosophical, Ro-
chester, N. Y., June, 1934: 28

Correspondence Class (See Theosophical
Correspondence Class)

Cycles, Atlantean Karman, 163-4

Damodar (See Mavalankar)

Death, 42-3, 265; Planet of, 2

de Purucker, G. (See Purucker)

‘Destiny, Liberation, Annihilation,’ lecture
by A. Trevor Barker, 15-21

Devachan, 42

Directory (See Theosophical Directory)

Discipleship (See Chelas)

Edge, Dr. Henry T., address on H. P.
Blavatsky, 274-6

Ego, ‘lost souls’ and ‘soulless’ (G. de P.),
2-6  (See also Soul, Monads)

Esoteric Buddhism, Theosophy and, by
Wm. Q. Judge, 33-7

Esoteric Tradition, The, book by G. de
Purucker, Contents of, 256
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Ethics, 71-2

Evil, Stoicism and Theosophy on (G. de
P.), 9-10

Evolution. Man’s future states of, 8-9;

monadic through the Kingdoms, 259-61;
Transformism and, 262-3; why are we
so unprogressed in? 7-8; Study Program
references on, 25-6; 115-6

Failure, the failures of a superior hier-
archy feed an inferior, 2-6

Fatalism (See Karman)

FRATERNIZATION.
Conventions.  Int'l-Inter-Theosophical,
Rochester, N. Y., June, 1934, 28; Inter-
Society, Toronto, Aug., 1935, 252-3;
G. de Purucker’s General Letter on ob-
servance of White Lotus Day, 225-31;
White Lotus Day meetings, May, 1935,
246-8; visit of C. Jinarajadasa to Pt.
Loma T. S. hdqgtrs., 285; W. Q. Judge
on importance of unity, and opposing
ousting H. S. Olcott from presidency,
273-4

Free Will (See Will)

Fussell, Joseph H. (For official actions
of, see Theosophical Society, Secretary-
General)

Gestation, of Monad and reincarnating
Ego (G. de P.), 191-2

Ghosts, 193-4

God, Saturn the Jewish tribal deity, 233-4

Gospels (See New Testament)

Goud, Arie, obituary, 127-9

Gurus, Subba Row on, 185-90

Harris, Iverson L. Resigns as Treasurer
General to become Asst. Sec'y General,
145-6; paper by, for Inter-Society Frat-
ernization Convention on ‘Bogeys and
Brotherhood among Theosophists,” 279-
284

Heaven (See Devachan)

Heredity, Study Program references on,
25-6

Hermetic Chain (See Chain, Hermetic)

Hierarchies. Failures of a superior feed
an inferior, 2-6; Study Program refer-
ences on, 57-8

INDEX TO “THE THEOSOPHICAL FORUM”

Holy Ghost, meaning of; as female (G.
de P.), 10-11
Hypnotism, H. P. Blavatsky on, 125-6

“Imperishable Sacred Land,” at North
Pole, 45-7

Individuality, monadic Swabhava, 259-61
(See also Ego)

International Theosophical Directory (See
Theosophical Directory)

Jameson, William, letter to, from W. Q.
Judge, 209-10

Japan, sacrificial suicide in, 235

Jehovah, Saturn the Jewish tribal deity,
233-4

Jesus. Did he teach Reincarnation? (G.
de P.), 131-2; any historical record of
him? (G. de P.), 211-2; was he great-
est exponent of Golden Rule? 263-5

Jewels, Seven. “The Six Glorious Vir-
tues,” 164-8; Study Program references
to: Karman, 25-6; Hierarchies, 57-8;
Swabhava, 86-7; Evolution, 115-6; Two
Paths, 147; Atma-Vidya, 177-8

Jews, Saturn the tribal deity of, 233-4

Jinarajadasa, C., visit of to Point Loma
T. S. headquarters, 285

Judge, William Q.

Articles by: Universal Brotherhood
and Admission of Members, 47-50;
Will Master's Help be Withdrawn till
1975? 134-6; Spooks, 155-6

Letters by: to Wm. Jameson, 209-10;
to an unknown person, Mar. 3, 1896,
249-51; to “Friends,” 257-8; to an un-
known group, opposing proposed oust-
ing of H. S. Olcott from presidency,
273-4

Manuscript on Esoteric Buddhism and
Theosophy, 33-7

Damodar K. Mavalankar's letter of
advice to, 65-8; letter to, on experiences
with Masters, 100-2

Karman.
Atlantean, 163-4; Free Will and, 72-3,
39-45; predestination and, 6-7; proof of,
7; unmerited suffering and, 157-62;
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Karman (con.)
Zodiac and, 104-5; ‘Destiny, Liberation,
Annihilation,” lecture by A. Trevor Bar-
ker, 15-21; Study Program references
to, 25-6

Knoche, J. Frank, obituary, 251-2

Knowledge, relation of Conduct to, 168

Kumaras, 195

Kwan Yin, quotation from, 85

Lactantius, and the Gospels, 210-1

Lambert, Mrs. Ethel, article, ‘How can
we best help the T. S.?’, 197-200

Leader, Theosophical Soc. (See Purucker,
G. de)

Leaders, Iverson L. Harris on why Point
Loma T. S. believes in, 279-84

Leader’s Pence, approvals of, 58-60, 88-9,
114-5, 146, 207, 235, 253, 265, 289

Leaves of Theosophical History (See Theo-
sophical History)

Libraries, Alexandrian, 27

Life-Atoms (See Atoms)

Lodge, Sir Oliver, on death, 265

Lodges, Study Programs for (See Study
Programs)

Lunar Pitris, 195

Lotus-Circle Messenger, Sanskrit Course
announcement, 60-1

Lotus-Circles. National officers appointed,
113; news items, 143-4; 179-80

Mahat, 165-8

Mahatma Letters to A. P. Sinnett, on
charity of spirit, 228

Mahatmans. Will the Masters' help be
withdrawn from T. S. till 1975? (W. Q.
Judge), 134-6; Damodar K. Mavalan-
kar on experiences with, 100-2; on the,
121-2; Subba Row on, 185-90; Study
Program references to, 239

Man, why so little progressed if so an-
cient? 7-8

Manasaputras, 195

Masters (See Mahatmans)

Mavalankar, Damodar K. Letter of ad-
vice to Wm. Q. Judge, 65-8; ditto on
experiences with Masters, 100-2; letter
on Masters to Mrs. J. W. Cables, 121-2

McGregor, Rev. Ernest F., delivers first
Theosophical sermon by a Christian
minister in the U. S., 212-6

Meek, Clifton. Universal Brotherhood
article by, 24-5; sermon written by, de-
livered by a Christian minister, 212-6

Millikan, Dr., on ‘Jesus as the greatest
exponent of the Golden Rule,’ 263-5

Monads. And lost souls, 2-6; gestation
of (G. de P.), 191-2; Swabhava of,
259-61

Morals, 71-2

Mystery-Schools, and Esoteric School of
Theosophy, 133-4

New Testament. When Gospels written;
how selected (G. de P.), 37-9; tamper-
ing with Gospel texts (G. de P.), 210-1

News (See Theosophical News)

North Pole, is there an “imperishable sa-
cred land” at the? 45-7

Occultism, Genuine and Imaginary, study
program references on, 289

Olcott, Col. Henry S., a letter by W. Q.
Judge opposing ousting of, from presi-
dency, 273-4

Paramitas, 164-8

Paths, Two, Study program references to,
147

Paul, Saint, on Charity, 228

Pence, Leader's (See Leader's Pence)

Pitris, 195

Planet of Death (See Death)

Plato, on good and evil, 103-4

Politics, and Theosophy, 132

“Polyandry,” Hindu, 34

Prajna, 165-8

Pratyeka-Buddhas (See Buddhas, Prat-
yeka-)

Precipitation, an experience of, by Subba
Row, 188-9

Predestination (See Karman)

Press Service, Theosophical (See Theo-
sophical Press Service)

Progress, why so little if we are so an-
cient? 7-8
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Psychism. H. P. Blavatsky letter on, 1-2;
warning to F. T. S. on allurement by
teachers of, 123-6

Purucker, G. de.

Answers to Forum numbered ques-
tions (See Questions and Answers)

Article, on Buddhas and Bodhisat-
twas, 73-7

Book, The Esoteric Tradition, con-
tents of, 256

General Letters: No. 16 (Dec., 1934),
97-9; No. 17 (May, 1935), 225-31

Mise. Letters: New Year's,to F. T. S,,
Jan., 1935, 126-7; answer to a question
on ‘Gestation of the Monad,” 191-2

Questions and Answers (Answers by
G. de Purucker are indicated by ini-
tials G. de P. in parentheses.)

No. 242—Matter divorced from Spir-
it, laggard Egos, ‘“soulless” men and
“lost souls” (G. de P.), 2-6

No. 243—Punishing present person-
ality for deeds of a previous one, 6-7

No. 244 — What proof of Karman? 7

No. 245 —Why humanity so unpro-
gressed if so ancient, 7-8

No. 246 — Future evolutionary states
of man, 8-9

No. 247—Theosophy and Stoicism
on Evil and Free Will (G. de P.), 9-10

No. 248 — Origin of Christian Trini-
ty (G. de P.), 10-11

No. 249 — Was the Holy Ghost fe-
male in early Christianity? (G. de P.),
11

No. 250 —When were the Gospels
written? (G. de P.), 37-8

No. 251—How were the books of
the New Testament selected? 38-9

No. 252 — Karman, Free will, unmer-
ited suffering, and “Causeless Cause,”
39-45

No. 253 — Is there an “imperishable
sacred land” at the North Pole? 45-7

No. 254 — Are Pratyeka-Buddhas
midway between selfish and selfless?
(G. de P.), 68-70

No. 255 — Karman and Pre-destina-
tion, 70-1

Questions and Answers (con.)

No. 256 — Are Morals relative or ab-

solute? 71-2
No. 257 — Karman and Free will,
72-3

No. 258 — World-Soul as author of
good and evil (G. de P.), 103-4

No. 259 — Relation of Zodiac to hu-
man life, 104-5

No. 260 — The “technique” of getting
on to a higher plane, 105-6

No. 261—Why was Reincarnation
dropped in early days of Christianity?
(G. de P.), 129-31

Nos. 262, 263 — Did Jesus teach Re-
incarnation? (G. de P.), 131-2

No. 264—Why political discussions are
barred from Theosophical platforms,
132

No. 265 — Has modern Theosophical
Movement a Mystery-School? 133-4

No. 266 — Karman and unmerited
suffering, 157-62

No. 267 — Atlantean Karman, 163-4

Nos. 268, 269 — The Six Glorious Vir-
tues, 164-8

No. 270 — Relation between Know-
ledge and Conduct, 168

No. 271—What is a ghost? 193-4

No. 272 — Kumaras, Agnishwattas,
Manasaputras and Lunar Pitris, 195

No. 273 — Any Great Teachers now
functioning in the Anglo-Saxon Race?
195

No. 274 —Why do men not flock to
hear Great Teachers? 196

No. 275 — Tampering with texts of
Christian Gospels (G. de P.), 210-1

No. 276-—Any historical record of
Jesus? (G. de P.), 211-2

No. 277 — Allegorical meaning of
God resting on the seventh day, 233-4

No. 278 — Suicide, generally; suttee
in India, sacrificial suicide in Japan, 235

No. 279 —Monadic Swabhava (G. de
P.), 259-61

No. 280 — Evolution and Transform-
ism, 262-3

No. 281—Miillikan on ‘Jesus as great-
est exponent of Golden Rule,” 263-5

No. 282 — Death as an adventure, 265
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Reimbodiment.  Punishing present per-
sonality for deeds of a previous, 6-7;
why dropped by early Christians? Did
Jesus teach it? (G. de P-), 129-31;
gestation of the Monad (G. de P.),
191-2; Secret Causes of (Study Pro-
gram references), 269

Reincarnation (See Reimbodiment)

Roberts, Betty, article, ‘H. P. Blavatsky,
the Misunderstood,” 84-6

Row, Subba, on Mahatmans and Chela-
ship, 185-90

Sabbath, allegorical meaning of God rest-
ing on the, 233-4

Sanskrit, Lotus-Circle Messenger Course
announcement, 60-1

Saturn, the Jewish tribal deity, 233-4

Secret Doctrine, Three Fundamental Pro-
positions of the (Study Program refer-
ences), 206-7, 222

Secretary General, T. S. (See Theosophical
Society, Secretary General)

Seven, allegorical meaning of God rest-
ing on seventh day, 233-4

Seven Jewels (See Jewels, Seven)

Soul, “lost,” and “soulless” (G. de P.),
2-6; World-Soul as author of good and
evil (G. de P.), 103-4 (See also Monads)

Spiritism, W. Q. Judge on ‘Spooks,” 155-6;
what is a ghost? 193-4

Spooks, W. Q. Judge on, 155-6

Study Programs for Lodges. Karman,
25-6; Hierarchies, 57-8; Swabhava, 86-
87; Evolution, 115-6; The Two Paths,
147; Atma-Vidya, 177-8; The Three
Fundamental Propositions, 206-7, 222;
the Masters, 239; the Secret Doctrine
of the Ages, 252; some Secret Causes
of Rebirth, 269; Occultism: Genuine
and Imaginary, 289

Suicide, generally; suttee in India; sacri-
ficial suicide in Japan, 235

Suttee, 235

Swabhava, Study Program references to,
86-7; monadic- (G. de P.), 259-61

Teachers, 195-6

Test of Theosophic Interest, Path reprint
article, 11-15

Theosophic Interest, Test of, Path article
reprint, 11-15

“THE THEOSOPHICAL FORUM”

Theosophical

113

Theosophical Conventions (See Conven-

tions)

Theosophical Correspondence Class, 26,

58, 239

Theosophical Directory, 30-1, 62-3, 94-5,

118-9, 150-1, 182-3, 223-4, 254-5, 270-1,
290-1
Forum, The, five-year
Index, 29, 93, 117; change in editorial
staff of, 145-6
Theosophical History, Leaves of
H. P. Blavatsky: letter on psychic
powers, 1-2: copy of a letter of May,
1887, received in one from, 232
William Q. Judge: ‘Esoteric Bud-
dhism’ article, 33-7; on Spooks, 155-6;
to Wm. Jameson, 209-10; letter by,
dated Mar. 3, 1896, 249-51: letter No.
537 of Mar. 8, 1894, by, 257-8; letter
by, opposing proposed ousting of H. S.
Olcott from presidency, 273-4
Damodar K. Mavalankar: letter of
advice to W. Q. Judge, 65-8; to W. Q.
Judge on experiences with Masters,
100-2; letter to Mrs. J. W. Cables on
Masters, 121-2
Subba Row on Mahatmans and Chela-
ship, 185-90
Theosophical News, 50-7, 78-83, 106-13,
116, 136-46, 168-77, 200-6, 219-22, 236-
239, 266-9, 285-8
Theosophical Press Service, 23-5, 216-8
Theosophical Society.
Conventions (See Conventions)
English Section. New headquarters,
266
Fraternization (See Fraternization)
Leader (See Purucker, G. de)
Masters. Have not abandoned the
(W. Q. Judge), 77; will their help be
withdrawn until 1975? (W. Q. Judge),
134-6
Membership. Article, ‘Universal Bro-
therhood and Admission of Members,’
by W. Q. Judge; extracts from 1884
T. S. rules, 47-50; Associate Fellow-
ship substituted for Probationary Fel-
lowship, 148
Objects, information, etc. Statement
of, 32, 64, 96, 120, 152, 184, 208, 240
Officers.  lverson L. Harris resigns
as Treas. Gen'l to become Asst. Sec'y
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Theosophical Society (con.)
Gen'l, 14S-6

Secretary General. Warningto F. T. S.
to guard against exploitation and pro-
paganda by non-members, and psychic
‘teachers,’ 123-6

Welsh Section.  Convention, Aug.,
1935 (See Conventions)

Miscellaneous. Extracts from H. P.
Blavatsky’s Messages to American Con-
ventions, 153-5; G. de Purucker on need
for spirit of Charity and Fidelity, 225-
231; how best can we help? by Mrs.
Ethel Lambert, 197-200

Theosophy. The esoteric doctrine is (W.
Q. Judge), 33-9; Esoteric School of,
133-4; Sermon on, by minister in Chris-
tian church, first in U. S., 212-6; ‘The
Secret Doctrine’ (Study Program refer-
ences), 252

“Things | Want to Know,” 27

Three Fundamental Propositions of the
Secret Doctrine (See Secret Doctrine)

INDEX TO “THE THEOSOPHICAL FORUM”

Transformism, Evolution and, 262-3
Trinity, origin of Christian; Holy Ghost
as female (G. de P.), 10-11

Universal Brotherhood (See Brotherhood)

Virtues, Six Glorious, 164-8

von Linde, Vera Berg, article, ‘Brother-
hood," 22-3

Vows, 19-21

White Lotus Day. G. de Purucker's Gen-
eral Letter on observance of, 225-31;
meetings, 243, 245-8

Will.  Stoicism and Theosophy on (G.
de P.), 9-10; Free, and Karman, 39-45,
72-3

World-Soul, as author of good and evil
(G. de P.), 103-4

Yin, Kwan, quotation from, 85

Zodiac, relation of, to human life, 104-5

INDEX TO
“THE THEOSOPHICAL FORUM”
Vol. VII, September, 1935, to December (incl.), 1935

Answers to Questions (See Questions and
Answers)

Astral Body (See Linga-sarira)

Astrology, 41-2

Besant, Dr. Annie. An open letter by
Dr. J. H. Fussell to Dr. H. N. Stokes
on succession in the Esoteric School of
Theosophy following H. P. Blavatsky's
death, 65-8

Blavatsky, H. P. Articles by, on Denun-
ciation and the Pledge, 53-65; Can her
teachings be amplified? Does G. de Pu-
rucker encourage relegating her to the
background? Is greater authority
claimed for him? 101-5

Brotherhood. Articles by H. P. Blavatsky
on Denunciation and the Pledge, 53-65;
address, ‘The Theosophic Concept of
Brotherhood,” by J. Emory Clapp, 85-91

Condemnation. Article by H. P. Blavat-
sky on Denunciation, 53-60
Conventions.
European International, Wales, Aug.,
1935, proceedings, 1-10
Inter-Theosophical-International Fra-
ternization, Toronto, Aug., 1935: pro-
ceedings, 10-12; report on, 30-3; ad-
dress by J. Emory Clapp on ‘The Theo-
sophic Concept of Brotherhood, 85-91
Croshie, Robert. A letter to a friend ad-
vising action only uponAinstructions
from the Leader (Katherine Tingley),
12-13
Cycles, Study Program references to, 19

Damodar (See Mavalankar)
Darkness, and Light, Absolute (G. de P.
and others), 33-7
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Denunciation, article on, by H. P. Blavat-
sky, S3-60

de Purucker, G. (See Purucker)

Disease. Attitude of Theosophy toward
medical inoculation (G. de P. and
E. D. W.), 38-41

Fraternization. Third Inter-Theosophical-
International Convention, Toronto,
Aug., 1935: proceedings, 10-12; report
on, 30-3 : Utrecht and Bridgeport Lodge
meetings, 16-17; article, ‘The Purpose
of the Theosophical Movement,” by
Cecil Williams, 91-5

Fussell, Dr. J. H. (For official acts, see
Theosophical Society, Secretary General)

God, Damodar K. Mavalankar on, in
letter to Wm. Q. Judge, 95-100

Inoculation, medical, attitude of Theoso-
phy towards (G. de P. and E. D. W.),
38-41

Judge, William Q.
Letters by: to Mrs. H. Beane, written
18 months before his death, in which
he mentions Katherine Tingley; to E.
W. Minchen, giving advice re. reorgani-
zation after the ‘split’ in the Society,
26-8; to John Whitworth, explaining
the need for autonomy of the T. S. A,
28; to Theodore Reuss, on reorganiza-
tion of the T. S. A, 29; to Dr. N. B.
Acheson, giving advice on starting T. S.
work, 29-30

Letters to: From lsaac Myer, deny-
ing plagiarism from H. P. Blavatsky,
69-71; From Damodar K. Mavalankar
(1881) on God, Nature, Nirvana, Soul,
Individuality,. Occultism, 95-100
Secretary-General J. H. Fussell's open

letter to Dr. H. N. Stokes on succession
in the Esoteric School of Theosophy
following H. P. Blavatsky's death, 65-8,
106-7

Karman, Astrology and, 41-2; is it a

God? 43-4

115

Leaders, 103-5

Leader’s Pence, letters of approval of, 19,
48, 79-80, 100

Light, and Darkness, Absolute (G. de P.
and others), 33-7

Linga-sarira. Is it perfectly shaped before
birth? 42-3

Lodges, Study Programs for (See Study)

Mavalankar, Damodar K., letter to Wm.
Q. Judge (1881) on God, Nature, Nir-
vana, Soul, Individuality, Occultism, 95-
100

Messengers, 103-5

Monads. Study-Program references, 80,
109
Myer, lIsaac. Letter to Wm. Q. Judge

denying plagiarism from H. P. Bla-
vatsky, 69-71

Neresheimer, E. A., a letter by, to a dis-
gruntled member, supporting the validi-
ty of Katherine Tingley's successorship
to Wm. Q. Judge, 25-6

Nirvana, Damodar K. Mavalankar on, 95-
100

Pledge. Article on, by H. P. Blavatsky,
and discussion of, 53-65
Point Loma Lodge. A discussion on ‘Ab-
solute Light' at a meeting of, 33-7
Purpose of the Theosophical Movement,
article by Cecil Williams, 91-5
Purucker, G. de
Remarks on Absolute Light, 33-7;
Has he encouraged Point Loma Theo-
sophists to relegate H. P. Blavatsky’s
teachings to the background? 101-2;
Is greater authority claimed for him
than for H. P. Blavatsky? 103-5;
(For answers by him to Forum num-
bered questions, see Questions and An-
Swers)

Questions and Answers
No. 283 — “What is the criterion of
Theosophy?” (W. Q. Judge), 37-8
No. 284 — Attitude of Theosophy
towards medical inoculations (G. de P.
and E. D. W.), 38-41
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Questions and Answers (con.)

No. 285 —How to meet astrological
forecasts of trouble ahead, 41-2

No. 286 — Is the astral body perfect-
ly shaped before birth? 42-3

No. 287 — Is Karman a God? 43-4

No. 288 — Has Dr. de Purucker en-
couraged Point Loma Theosophists to
relegate H. P. Blavatsky’s teachings to
the background? 101-2

No. 289—Are H. P. Blavatsky's
teachings so final they cannot be ampli-
fied? Is greater authority claimed for
G. de Purucker than for H. P. Bla-
vatsky? 103-5

Radiation, relation of, to Absolute Light
(G. de P.), 33-7

Serums (See Inoculation)

Soul, Damodar K. Mavalankar on, 95-100

Spirit, relation of, to Absolute Light (G.
de P.), 33-7

Stokes, Dr. H. N. An open letter to, by
Dr. J. H. Fussell on succession in the
Esoteric School of Theosophy follow-
ing H. P. Blavatsky's death, 65-8, 106-7

Study Programs for Lodges. Cycles, Uni-
versal and Individual, 19; the Monad,
80, 108

Theosophical Directory, 21-2, 49-50, 82-3
Theosophical Forum, The. Announce-
ment of consolidation of The Forum,
The Theosophical Path, and. -iucifer,
81, 108
Theosophical History, Leaves of
Robert Crosbie’s letter to a friend ad-
vising action only on instructions from
the Leader (Katherine Tingley), 12-13
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