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labor of Marduk, in the Creation Myth, was to divide the 
heavens and to place stars and constellations in the various 
divisions to represent each city or country of the known 
world. Signs seen in a certain part of the sky were sig­
nificant for a special city or nation. The most important 
factors in this attempt to foretell the future were the sun, 
moon, and 5 inferior planets; the zodiac, meteors, comets, 
and meteorological conditions. Almost all the signs of the 
zodiac must have been arranged in approximately their 
present position by 2800 B.C., and some of the constellations 
had probably been determined by 5000 B.C. 

The planets were believed to be deities, or temples in 
which the deities resided, and man-made temples on earth 
were regarded as copies of their heavenly prototypes. 
Prayers might be addressed to the deities in their earthly 
temples and communications might be received from their 
celestial temples by one who was competent to interpret 
the signs. The very name of Babylon (bab-ilu, gate of the 
gods) denotes a city copied from the heavenly model. 

The most· important yearly event was the 11-day fes­
tival held at the beginning of the year when the gods 
assembled in the great Hall of Fates in Babylon to assist 
the supreme god Marduk in deciding the fates of men for 
the ensuing year. Associated with Marduk were the gods 
Shamash, Sin, Ishtar, Nabu, Ninurta, and Adad, who had 
been supreme in various cities before the ascendency of 
Babylon. This council of gods determined the future weal 
or woe of kings and states. Each of the council members 
represented some special characteristic and the complete 
council was merely a thinly disguised representation of 
Marduk in his various manifestations. During this period 
of Babylon's greatest glory, astrology was employed only 
for religious purposes or by the king for affairs of state. 
There was no thought of separating astronomy and astrol­
ogy from religion because they were essential parts of the 
religious system. 

The city of Babylon itself was laid out in 7 concentric 
squares in imitation of the supposed disposition of the 
planets about the earth. According to Herodotus, the wall 
about the city was 360 furlongs in length, corresponding 
to the number of days in the ancient astrological year, al­
though, according to Ctesias, the wall was later lengthened 
to 480 furlongs in order to equal that of Nineveh. 
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Observations of the heavens were made from the tops 
of ziggurats, or towers with external stairways. At Borsippa, 
across the river from Babylon, Sir Henry Rawlinson dis­
covered, in 1845, the ruins of a square 7-storied ziggurat 
of Nabu, 272 feet square and 140 feet high. Its antiquity 
is revealed by the fact that it was in ruins in the seventh 
century, B.C., during the reign of Nebuchadnezzar, who 
restored it. The lowest stage was colored black, for the 
plariet Saturn; the 2nd orange, for Jupiter; the 3d red, for 
Mars; the 4th gold, for the sun; the 5th white, for Venus; 
the 6th dark blue, for Mercury; and the 7th was silver-tinted, 
for the moon. 

Some of the Chaldean ziggurats contained 8 stories, the 
upper one being dedicated to the supreme god and equipped 
for his occupancy when he visited the earth. There he had 
his golden altar, furniture, treasures, and a model of his 
sacred boat. The only human visitor to this temple, accord­
ing to Herodotus, was a virgin selected as the earthly con­
sort of the deity and who climbed the winding passageway 
to the temple each evening to await the coming of the 
heavenly visitor. 

The duty of reading the intentions· of the gods and 
predicting events was assigned to the priesthood, which 
consisted of a distinct and important hereditary class, con­
stituting a sort of Freemasonry each member of which was 
required to be free from any physical blemish or imper­
fection, and to pursue a prescribed course of study. Their 
duties included the recitation of prayers, the presenting 
of offerings, writing music for the temple ceremonies, 
and making prophecies. They were also the astronomers, 
dividers of space and time, as well as the architects and 
builders of the temples, which were carefully oriented to 
the regions of the earth and designed in imitation of the 
supposed likenesses of the temples in the heavens. 

In time the court which surrounded the temple became 
the financial center where priests, acting as lawyers and 
bankers, loaned money at exorbitant rates, acted as 
public scribes in drawing up and notarizing contracts and 
deeds and arranging for the barter and sale of all kinds 
of merchandise. 

Forewarnings of such catastrophies as floods, famines, 
or military defeats enabled the rulers either to make prepa­
rations to avoid them or by prayers, gifts, and sacrifices to 



270 SYMBOLS, SEX, AND THE STARS 

wheedle and flatter the gods into changing their plans. For 
the priests it was a heads-I-win-tails-you-lose system in which 
no war or other important undertaking was initiated until 
the good will of the gods had been determined by astrology 
and insured by the offering of gifts and prayers to the 
temple gods. If disaster followed, however, it was accepted 
as evidence that the gods were extremely angry, and that 
more prayers and greater gifts were necessary. It was, there­
fore, to the interest of the priests to maintain the belief 
that all phenomena on earth were under the ruling power 
of the deities, whose wills and actions they, the priests, 
could reveal. 

In addition to astrology, the priesthood employed nu­
merous less important methods of divination. These in­
cluded the interpretation of dreams and the forecasting of 
events from the actions and movements of birds and animals, 
from the appearance of misbirths in humans and animals, 
from the configuration of the liver of a sacrificed ox or 
sheep, and from the pattern made by drops of oil floated 
on water in a divining bowl. It was with such a divining 
bowl or cup that Joseph amazed the Pharaoh of Egypt, and 
statements in the Bible indicate that liver divination was 
not unknown to Moses. 1 

Their exclusive possession of all astronomical knowl­
edge and their position as intercessors with the gods enabled 
the priests to command vast wealth and power which even 
the king was bound to respect. To maintain their power, 
they jealously guarded their knowledge and handed it down 
from generation to generation to only a small group of 
initiates. A tablet in Assurbanipal's library reads: "The 
wise shall teach it to the wise: The unlearned shall not 
see it." 

The term "Chaldean" itself denoted a priest, a tribe, or 
a prophet. In Greece, where astrology was later practiced, 
the term denoted a tribe or mathematician and, eventually, 
a charlatan. Our word "magician" comes from Magi, 
meaning priest or worker in magic. 

In the earlier period, astrology was almost entirely 
empirical; astrologers were not yet able to predict celestial 
phenomena accurately and reckonings of the moon's phases 

1-Exod. 29:13,22 and Lev. 3:4,10,15; 7:4. 
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show that positions of the sun and moon were not fully 
understood. 

The use of mathematics in astrological calculations 
began about the eighth century B.C. Thereafter, knowl­
edge . of astronomy advanced rapidly and records of that 
period reveal notations concerning· the spring equinox, new 
moon, eclipses, positions of the planets, and the rising of 
the fixed stars. The first eclipses observed in Babylonia, 
and mentioned in the Almagest, are from 721 to 720 B.C. 

In the fourth century, the Saros or 19-year cycle 
was discovered and in the third century, Kiddinu, the 
greatest of Babylonian astronomers, discovered the preces­
sion of the equinoxes; and the year, day, and hour of eclipses 
were predicted, the precise extent of the eclipse being given. 

About 200 B.C., Kiddinu constructed tables of great 
accuracy, giving positions of the stars. In this work he 
utilized a vast collection of observations which were said to 
have been gathered over thousands of years. These records 
were intended as reference works for reading the fate of 
men and the determination of the favorable moment for 
beginning new ventures. To ascertain the significance of 
any celestial phenomenon, particularly in later times when 
the archives had become extensive, it was necessary only 
to consult the records and to observe what formerly followed 
a similar phenomenon. But, despite the numerous records 
and the elaborate methods employed, the ability to foretell 
events on earth failed to keep pace with the great progress 
made in determining the movements and cycles of the stars. 

Comprehensive studies of the correspondences between 
individuals and celestial bodies were made at birth and 
calculations were drawn from the configuration of the stars 
at the time. The calculations were usually based upon many 
arbitrary or immaterial correspondences between the planets 
and the lives of the persons for whom they were made. 
Thus, the approach of Mars to Scorpio was an omen that 
a prince would die from the sting of a scorpion. 

When a certain event on earth had followed a certain 
phenomenon in the heavens, a similar earthly event was 
expected to recur at the same time in the following heavenly 
cycle. Therefore, because eclipses had occurred on certain 
days of the month, or becm,1se a change in. the moon's phase 
seemed to augur good or evil on several occasions, some 
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days were declared propitious for certain pursuits; others, 
unpropitious. The appearance of the new moon earlier than 
expected was regarded as an unfavorable omen, indicative 
in one case of defeat, in another of death among the cattle, 
on the theory that anything that occurred prematurely was 
an augury of an unfavorable event. 

After beginning as a mere adjunct of astrology, astron­
omy finally emerged as a science in its own right. While 
the fame and prestige of the priests as astronomers were 
greatly enhanced by developments in mathematics which 
made it possible to predict eclipses, conjunctions, and the 
positions of the stars and planets with considerable accuracy, 
these same developments eventually led to the discrediting 
of astrology. 

From its very beginning, astrology had thrived on the 
belief that affairs on earth took place in a haphazard manner 
at the whims of gods who could be cajoled into withdrawing 
their harmful decrees. But when it became evident that 
such appeals were useless; that the movements of the sun, 
the moon, and the planets followed certain definite and in­
exorable laws regardless of the appeals of priests to their 
gods, and that these movements could be predicted with 
accuracy, there was no longer any reason to bribe the 
deities with gifts and flatter them with prayers. 

The first real triumph of scientific astronomy over the 
mumbo-jumbo astrology of the priests occurred in 601 B.C., 
when, for the first time in history, Thales, a Greek philoso­
pher, successfully predicted an eclipse. This was the open­
ing contest in the war between science and "revealed" super­
naturalism. Soon afterward astrology was undermined from 
another direction. In 539 B.C. the Persian King Cyrus cap­
tured Babylon and spread the Zoroastrian doctrine of one 
Supreme God who ruled by an infinite law of compensation. 
In the new system there was no place for vengeful, jealous 
deities who ruled by caprice. 

As the power of the astrologers declined in Babylonia, 
their reputation increased in the West. About this time 
the Greeks began to penetrate the East and the fame of 
Babylonian astronomy and astrology was soon carried back 
to Greece, whence it spread over all of Europe. 

Greek astrology is first mentioned in the Prometheus 
Vinctus by Aeschylus, 525-465 B.C., after which the Greeks 
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showed an increased interest in, and knowledge of heavenly 
phenomena. Further impetus was given to Greek astrology 
in the fourth century by the conquest of the East by Alex­
ander the Great, at whose request Berossus translated the 
Babylonian astrological texts. Although astrology never 
achieved the popularity in Greece which it formerly had 
held in Babylonia, the Greek astrologers enlarged its scope 
until they had brought practically all of the known sciences 
under its influence and had given it substantially the form 
it has today. 

Unlike the Babylonian system, Greek astrology was 
mathematical from the beginning. Furthermore, it was 
practiced by laymen instead of priests and was concerned 
with the individual, whereas the Babylonian astrologers did 
not begin making individual horoscopes until they were 
compelled to do so by reduced circumstances, caused by 
the disintegration of the nation. 

In Rome, astrology was held in high honor and, during 
the period of the emperors, the games of the Circus were 
an allegory representing the sun, moon, planets, and other 
bodies of the heavens. The following description of the 
games is from Dupuis: 

"The sun had its horses which, on the race course or 
hippodrome, imitated the career of the luminary in the 
heavens. The Olympic fields were represented by a vast 
amphitheater, or arena, which was consecrated to the sun. 
In the midst of it there stood the temple of that god which 
was surmounted by his image. The East and West, as the 
limits of the course of the sun, were traced and marked 
by boundaries and placed toward the remotest part of the 
Circus. The races took place from east to west until seven 
rounds were made, on account of the seven planets. The 
sun and moon had their chariots the same as Jupiter and 
Venus; the charioteers were dressed in clothes the color of 
which was analogous to the hue of the different elements. 

"The chariot of the sun was borne by four horses and 
that of the moon by two. The zodiac was represented in the 
Circus by twelve gates; there were also traced the movements 
of the circumpolar stars or of the two Bears. 

"Everything was personified in these feasts: the sea, or 
Neptune, the earth, or Ceres, and so on, the other planets. 
They were represented by actors contending for the Pl'izes. 



274 SYMBOLS, SEX, AND 1-'HE S'l'AltS 

These contests were instituted, they said, in order to· illus­
trate the harmony of the universe, of heaven, of the earth 
and of the sea. The institution of these Games was attrib­
uted to Romulus by the Romans and I believe that they 
were an imitation of the races of the Hippodrome of the 
Accadians and of the games of Elis".2 

In India and China, belief in astrology became ex­
tremely widespread and it still flourishes more in those 
countries than anywhere else. From birth to death, the 
life of a Hindu or Chinese is guided by the positions of the 
planets and even minor activities are postponed unless the 
horoscope indicates the time is favorable. 

Astrology was extensively practiced in Egypt during 
the periods of Greek · and Roman domination. In the 
seventh and eighth centuries it was further developed by 
the .A,.rabs, who still place great faith in it. 

It was largely through the Moors of Spain. that astrology 
was introduced into France and other European countries, 
where in the 14th and 15th centuries it attained a tre­
mendous vogue. Nearly every ruler had his official as­
trologer; and at the courts of Italy, Spain, France, Germany, 
and England it became customary for the members of the 
court to take oaths, not in the name of God, but in the 
name of the planets. Courses in astrology were given at 
the universities of Cracow, Warsaw, Algiers, and Cairo. It 
became the fashion for women of high birth to retain a 
"baron", who guided their activities by the positions of 
the planets. 

In the United States, where people proudly proclaim 
this age to be one of science and speak disdainfully of 
superstitions, there has been a noteworthy revival of inter­
est in astrology during recent years, and many heads of 
great industries who are proud of their shrewdness have 
become as credulous in accepting the predictions of the 
astrologers as have· their housemaids. The publication of 
books, magazines, horoscopes, charts and daily newspaper 
articles on astrology has become a fairly important busi­
ness. Divining by drops of oil on water has been replaced 
by the pretended gypsy who reads fortunes in tea leaves 
or coffee grounds. If some enterprising person will begin 

2-The Origin of All Religious Worship, Charles Francois Dupuis, 
New Orleans, 1872, p. 44. 
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making predictions from sheep livers, we will be able to 
foretell the future as well as the Babylonians did. 

Interpreting the Zodiac 

Inasmuch as astrology was based upon the relative 
positions of the sun, moon, the 5 planets (Mars, Mercury, 
Venus, Jupiter, and Saturn), and certain constellations of 
fixed stars, it was essential for the astrologers to be able to 
determine the positions of these bodies at all times. There­
fore, the heavens were divided into 12 sections, each iden­
tified by a constellation of fixed stars, whose order of 
appearance in the sky is marked in the chart called the 
zodiac. 

Present day star maps show approximately 120 con­
stellations, many of which have been mapped by astrono­
mers within recent centuries. The Greeks had 48 constella­
tions and the Babylonians had even more, but only 12 of 
these are of astrological significance; therefore all others 
will here be ignored. 

The Babylonians, Chinese, Hindus, Ceylonese, Egyp­
tians, Arabians, and Persians also had lunar zodiacs which, 
in certain cases, originally contained 27 signs but were later 
increased to 28. These divisions corresponded to the course 
of the moon; the 27 or 28 lunar stages were used in ob­
serving the stars surrounding the Pole Star when they cross 
the meridian. During the period when the sun was in the 
sign of Taurus, the rising of the star Aldebran in Taurus 
and the setting of Antares in Scorpio, at the spring equinox, 
provided a means of dividing the heavens into 28 moon 
stations; 14 in the Overworld and 14 in the Underworld. 

Because of the daily rotation of the earth on its axis, 
every part of the globe is turned toward the heavens every 
24 hours. Of course this does not imply that all constel­
lations may be seen from any part of the earth during that 
time because the stars which are overhead in the daytime 
are rendered invisible by the sun. 

If we were to observe the heavens every evening, always 
at the same hour, we would see a new zodiacal constellation 
appear above the eastern horizon each month. At the same 
hour, 90 days later, this constellation would have risen 90 
degrees, to appear on the meridian. At the end of another 
3 months it ·would have disappeared below the western 
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horizon, not to be seen again until 6 months later. This 
statement applies to all stars in the northern hemisphere 
except the stars which are near the Polar Star and are 
visible throughout the year. Because of the earth's daily 
rotation, these stars seem to move around the Pole every 
24 hours. 

A few bright stars seem to run counter to this orderly 
process. They do not retain their relative positions in the 
sky with respect to each other or to fixed stars: some of 
them change positions greatly from day to day; others move 
more slowly. These are the planets, or wandering "stars". 

The constellations of the zodiac (path of the sun) lie 
in what is known as the "ecliptic", a belt in the heavens 
about 16 degrees wide, marking the path of the earth, or, 
as it appears to us, the path of the sun. 

With the exception of the Balance (Libra) all the signs 
of the zodiac are named after real or imaginary animals. 
The relation, however, is purely mythological or allegorical, 
as not one of the star groups suggests by its shape the 
animal for which it is named. 

Although the zodiac divides the heavens into 12 equal 
parts, the constellations representing the various signs are 
not equally spaced nor are they of the same size. Some are 
crowded together; others are very much spread out. For 
instance, Leo, Taurus, Pisces, and the Virgin occupy 36 to 
48 degrees in the heavens whereas Cancer, Aries, and Capri­
corn occupy from 19 to 23 degrees. The reason for these 
variations is that the zodiac was not charted or devised 
during one period, but, like Topsy, "just growed" over a 
period of some two or three thousand years. 

When a constellation rises with the sun, the sun is said 
to be in that zodiacal sign. The 12 signs, therefore, cor­
respond to the 12 constellations which were regarded as 
"houses" or "mansions" occupied by the sun in its travels 
during the 12 months of the year. This correspondence is 
made clear in the Babylonian calendar, the names of the 
12 months being the names ·of the 12 signs of the zodiac. 
In the astrological period the year began at the vernal 
equinox, which occurs about March 21st. 

The 12 signs were divided into 2 parts composing 6 
favorable signs and 6 unfavorable signs. The first 6 were 
those which the sun occupied during the months of warmth, 
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growth, and fertility. During the Aries age, these were 
Aries, Taurus, Gemini, Cancer, Leo, and Virgo. The 6 un­
favorable signs represented the cold, wet" months, the period 
of sterility and death, wl').en the sun was south of the 
equator or, allegorically, in the Underworld. 

The 12 signs were assigned to the 3 gods Anu, Bel, 
and Ea in this order: 

Anu ruled over Taurus, Gemini, Cancer and Leo. 
Bel " " Virgo, Libra, Scorpio and Sagittarius. 
Ea " " Capricorn,. Aquarius, Pisces and Aries. 

The last 4 ·constellations, lying· between Sagittarius and 
the Pleiades and forming the path of Ea, are what are called 
in Job 9:9 the "chambers of the south". Along this path of 
Ea lay, according to Babylonian symbolism, the entrance to 
the Underworld; hence the constellation Sagittarius was 
called "Ka-sil" (opening of the earth). Where the path of 
Ea begins (between Sagittarius and Capricorn) another 
path, the Milky Way, intersects the ecliptic. It is again 
crossed by the Milky Way at the point where the path ends, 
precisely between Gemini and Orion. 

Following the ancient practice of seeking to combine 
everything with its opposite, to form pairs possessing posi­
tive and negative, or male and female. qualities, the first 
six signs of the zodiac were considered male, and the 6 
unfavorable signs, female. The sign of the Balance (Libra) 
is the dividing point between the favorable and unfavor­
able mohths. In the Babylonian religion, Libra was the 
time of a solemn feast marking the period when the souls 
of the dead were weighed in the balance. 

In the system of Ptolemy, A.D. 139-161, the same 
thought was carried out in a slightly different way. In the 
latter system, the odd numbered signs were male and the 
alternate or even numbered signs. were female, "as the day 
is followed by night and as the male is coupled with the 
female". Astrology contains many such differences in the 
interpretation of signs, and it should be remembered that 
the meaning attributed to any celestial phenomenon was 
not decided in a scientific manner but was the theoretical 
product of many different minds. The development of this 
art took many centuries and such changes and inconsistencies 
were natural. 
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Four regions of the earth were distinguished: East, 
West, North, and South. The rising of the bright star Alde­
bran, in the constellation Taurus, at the spring equinox, 
marked the East; Antares, rising in the autumn, marked 
the West; Regulus, rising in the summer, marked the North; 
Fomalhaut, rising in the winter; marked the South. 

The habitable world was also divided to correspond 
with the divisions of the heavens. The earth was divided 
into 7 zones and sometimes into 4 triangles. Each of these 
triangies was under the influence of 3 zodiacal houses, ac­
cording to location. Each triangle was divided into 2 parts, 
an outer and an inner. The outer part was near the limits 
of the habitable world, while the inner part was near the 
point of intersection of the diagonals, with Babylon placed 
in the center as the "navel of the universe". 

Sometimes the inner part of the triangle stood under 
the influence of the opposite triangle. The houses were also 
united to form geometrical figures such as triangles, rec­
tangles, and hexagons, the first and last figures being good 
signs, whereas rectangles were unfavorable. 

In the Babylonian system each house of the zodiac was 
assigned to a planet, the sign of Cancer being related to the 
moon, Leo to the sun, Gemini and Virgo to Venus, Aries 
and Scorpio to Mars, and Aquarius to Saturn. In each case, 
the presiding planet was the Lord of the mansion. Further­
more, the sun, Jupiter, and Saturn were associated with the 
day: the moon, Mars, and Venus with the night; Mercury 
was associated with both day and night. The sun, Jupiter, 
and Mars were male: .the moon and Venus were female, and 
Mercury might be of either sex. 

The signficance of the planets changed as their latitude 
increased or decreased. Their influence depended also upon 
their position relative to each other. Moreover, the astro­
logical significance of each planet was determined by its 
intensity, speed, heliacal rising and setting, the house of 
the zodiac in which it rose and set, its position in the 
constellation, and its proximity to the other planets. 

Of the fixed stars, those comprising the constellations 
of the zodiac were of the greatest importance because . it 
was in them that the sun and planets always rose and set. 
Other stars, however, were not without significance. The 
most important positions were the rising, culmination, set-
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ting, and the lowest points of the various houses. The 
heliacal rising was especially important because it aided 
astrologers in dividing time into uniform periods.s 

The zodiac signs were further designated according to 
their assumed resemblance to the 4 elements, earth, air, 
fire and water. Taurus, Virgo and Capricorn were cold, heavy, 
and dry signs; Cancer, Scorpio and Pisces were moist, soft, 
and cold; Aries, Leo and Sagittarius were hot, dry, vehement 
signs; Gemini, Libra, and Aquarius were light, moist, and hot. 

Planets were called "lu-bat" (wandering sheep) or "re­
vealers" and "disposers". Seven "mashu" stars north and 
south of the ecliptic had "lu" written before them to indicate 
that they were shepherds guarding the planets lest they 
wander too far north or south. 

Because of their small orbits, Mercury and Venus 
always appear near the sun, being visible shortly before 
sunrise or shortly after sunset. Their appearance close to­
gether, like a family, caused them to be termed, father, 
mother and son. Because Mercury and Venus appeared both 
as evening and morning stars, they might be regarded as 
good or evil influences. 

The three outer planets, Mars, Jupiter, and Saturn 
formed another triad and appeared to the observer as less 
under control of the sun than Mercury, Venus, or the moon. 
Jupiter, in the middle, was kind. The sun, being the giver 
of life and light, was likewise good; it followed that Mars 
and Saturn were evil. Mars, with his turbulent, short period 
of revolution, was the youthful demon, while the slowly 
revolving Saturn was pictured as the hoary-headed begetter 
of evil. 

Despite his evil aspect, Saturn, or Bel, was regarded 
as the highest and most distant planet and was the most 
honored. It was the chief revealer. Saturn was also con­
sidered the bellwether sheep among the planets because it 
appeared to move slowly and steadily. Because of its 
contrast in speed with Mercury, the two were associated 
so that Saturn could receive the epithet which properly be­
longed to Mercury. Mercury was also called the "messenger" 
because of its rapid movement. 

3-A star visible for a few minutes shortly after sunset may 
disappear then reappear 24 or 30 days later as a morning star. 
Its disappearance m the west was termed its heliacal setting 
and its rising in the east was its heliacal rising. 
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Jupiter was believed to be a good omen when it 
darkened other planets, but evil if it were darkened. When 
it appeared in the sky its earthly city, Babylon, might 
expect prosperity. 

Aries was regarded as the leader ram because, in the 
age when the priests of Babylon were creating the system, 
it rose heliacally at the beginning of the year. 

It was believed that mock suns, which are visible under 
certain atmospheric conditions, indicated by their number 
how many days of rain were to follow. 

Halos of the sun were relatively unimportant, but a 
halo of the moon indicated that she was shepherding the 
stars, and the number of stars within the circle was care­
fully noted. It was also important to note whether the 
ring was light or dark, continuous or broken and, if broken, 
on which side the break appeared. 

When a planet entered into a zodiacal sign, the con­
junction was considered as marriage, adultery or incest. 
When it vanished below the horizon and rose again to the 
meridian, it was thought of as having died, risen again, and 
been carried to heaven. 

Because of its rapid change of position and appearance, 
the moon was generally considered of prime importance 
and took precedence over the sun, even in texts which were 
not astrological. 

The moon was likened to a tablet on which the gods 
wrote their decrees, thus revealing the essence of astrological 
knowledge. In the Annals of King Assurbanipal, a priest is 
represented as reading the decrees which have been written 
on the disk of the moon. 

The waxing, waning, and the first and last appearances 
of the moon were very important; likewise the 7th day of 
the moon. The priest, Gudea, gives the 7th day as one of 
rest. No one was struck with a whip; the mother did not 
chastise her child; the householder, overseer, and the laborer 
ceased to work; the dead were not buried; the courts were 
closed; physicians did not treat the sick; it was inappropri­
ate to make a wish; the "Kaba" played no psalm; wailing 
women sang no dirges. 

The 28th day of the moon was a day of lamentation, 
marking the passing of the old moon into the power of the 
dragon. The full moon normally appears on the 14th day 
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but texts permitted a margin of 5 days (from the 12th to 
16th day) for its appearance. An abnormal appearance was 
an evil sign. Positions of the stars in relation to the moon 
were sources of omens. Being on the left side of the moon 
was regarded as unfavorable. 

Eclipses of the sun, the moon, and the planets visible 
during eclipses of the moon were significant. The extent of 
the eclipse was important, as well as the part of the moon's 
face covered by the shadow and the direction in which 
the shadow disappeared. An eclipse was regarded as a sign 
that the eclipsed body was being swallowed by a dragon 
and special prayers were prepared to be recited while the 
shadow crossed the face of the moon or the sun. 

Thunder was the voice of Adad, the god of storms, 
whose influences were either good or evil, because some rain 
is necessary for the growth of crops, but too much is destruc­
tive of life and property. The significance of thunder de­
pended also on whether it was accompanied by rain. If 
heard in the month Ab, it portended both good and evil. 
A thunder storm, in the month Tisri, without a rainbow, 
was an evil sign. Lightning in a cloudless sky foretold 
a flood. 

Meteors and comets rarely appear, therefore but few 
omens were attributed to them but their appearance was 
generally interpreted as an evil omen. 

As the Greeks developed astrology, all the known sci­
ences were brought under its influence-botany, chemistry, 
zoology, mineralogy, anatomy, and medicine. 

Colors, metals, plants, drugs, and animal life of all 
kinds were brought into relationship with the planets. In 
the system of Ptolemy, the planet Saturn was associated 
with gray, Jupiter with white, Mars with red, and Venus 
with yellow; while the color of Mercury varied with 
circumstances because of its changeable character. 

Of metals, the sun was associated with gold, the moon 
with silver, Jupiter with electrum, Saturn with lead, Venus 
with copper, and Mercury was associated with quicksilver 
because of its changeable character as a liquid or solid .. 

In casting individual horoscopes, the signs of the 
zodiac were assigned spaces in a square divided into 12 
parts (Plate 81) and representing the following values: 
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1st house Aries 
2nd " Taurus 

- life, owner of the horoscope. 
- wife or husband, riches; 

3rd 
4th 
5th 
6th 

7th 
8th 
9th 

10th 
11th 
12th 

" 
" 
" 
" 

" 
" 
" 
" 
" 
" 

Gemini 
Cancer 
Leo 
Virgo 

also poverty. 
- brothers. 
- parents, ancestors. 
- children. 
- health, service, or, by another 

interpretation, pain. 
Libra . - marriage. 
Scorpio - death. 
Sagittarius- religion. 
Capricorn - dignities and offices. 
Aquarius - friendship. 
Pisces - enmity. 

Spaces 8, 9, 10, 11, and 12 in the horoscope chart are 
in the upper world, the boundaries of which form the 
Egyptian hieroglyph for the sky, shown in Plate 82, Figs. 
1 and 4. The earth is represented by the same figure 
inverted. (Fig. 3). 

NE 

E NAVEL OF e THE WORLD 

SE 

81. Ancient horoscope chart as a map of the world, gi'Ving positions of the 
signs of the zodiac. ·' 
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NE, NW, SE and SW represent the 4 pillars upon 
which the heavens are supported. From this basic figure 
also was derived the alchemist's symbols of fire, air, earth, 
and water, and the directions north, south, east and west. 

Each of the planets was associated with a different 
part of the body. Various schools of astrology had con­
flicting theories regarding the functions of the organs in 
men and animals. Later, the signs of the zodiac came to 
be associated with organs of the body and the constellations 
of the zodiac became as important as the planets in 
determining individual horoscopes. 

The zodiac was regarded as the prototype of the human 
body, the divisions of the zodiac corresponding to 12 
divisions and 36 subdivisions of the body, each of which 
was under the influence of a planet. The 1st was the head; 
2nd neck; 3rd shoulders and arms; 4th heart; 5th flanks; 
6th bladder; 7th buttocks; 8th pubis; 9th thighs; 10th knees; 
11th legs; 12th feet. The influence of a planet upon an 
individual was contingent, not merely upon the planet 
which happened to rise at the time of his birth or con­
ception, but also upon the relationship between the place 
of birth and the position of the planet and between parts 
of the body and certain signs in the zodiac. Venus ruled 
over the genital organs; Mars presided over the bile, blood, 
and kidneys; Mercury's domain was the liver. In other 
systems the liver was controlled by Jupiter or Venus. Many 
diseases and disturbances were attributed to the influ­
ences of the planets or as due to conditions observed in 
a constellation or in a star's position. 

According to Manlius, in the poem Astronomicals, 
written 2,000 years ago, the sun presided over the head, 
Mars over the right arm, Venus over the left arm, Jupiter 
over the stomach, Mars the parts below; Mercury ruled 
over the right leg and Saturn over the left. 

Albert the Great (1206-1280 A.D.), assigned rule to 
the stars as follows: Saturn over science, buildings and 
life changes; Jupiter over honors, riches, and cleanliness; 
Mars over war, prisons, marriages, hatreds; Mercury over 
debts, commerce, etc.; the moon over wounds, dreams, 
larcenies. 

In one system, the days of the week governed by the 
different planets were: Sunday by the sun; Monday by the 
moon; Tuesday Mars; Wednesday Mercury; Thursday Jupi.:. 
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F'J 
~ 
['---1 
3. 4. 

Fire L North L 
Air ~ South v 
Earth 9 East [> 
Water v West <J 

82. The upper half of the astrological chart, adopted by the Egyp­
tians as a hieroglyph for the sky, or upper world. The figure at 
the right illustrates the use of this symbol. The lower half of the 

chart was used as a hieroglyph for the earth, or underworld. 

ter; Friday Venus; Saturday Saturn. In another system 
Sunday was ruled by the sun; Monday by the moon; Tues­
day by Jupiter; Wednesday by Mars; Thursday by Mercury; 
Friday by Venus; Saturday by Saturn. 

Divisions of Time 

The day was divided into 12 double hours, each hour 
representing the time which the sun spent daily in each 
sign of the zodiac. The nychthemeris (day-night period) 
was further divided into 6 watches; 3 for the day, 3 for 
the night. The passage of the sun through the signs of the 
zodiac, beginning with its position at the beginning of 
spring, suggested the division of time into years. The spring 
and autumn equinoxes and the summer and winter solstices 
further divided the year into 4 seasons. 
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The solar year was incorrectly calculated as consisting 
of 360 days and the entire calendrical, astrological, and 
astronomical systems were based upon this reckoning. The 
zodiacal circle, therefore, was divided into 360 parts or 
degrees, 1 degree for each day of the year. Out of this 
theory developed also the custom of dividing a circle into 
360 degrees. 

The solar year of 360 days was further divided into 36 
decans of 10 days each and 72 dodecans, or weeks, of 5 days 
each, with a separate star representing each 5 day period. 
Sometimes each sign was further divided into 12 parts of 
21h degrees each, with a planet presiding over each small 
part. In the astrological texts it was assumed that every 
month had 30 days although, in practice, a month may 
have been 29 or 30 days. 

As the sun and the moon are both important factors 
in the life of man, it was believed necessary to establish a 
relationship between the moon year of 354 days and the 
solar year of 360 days; therefore a normal year was de­
clared to consist of 12 months, each presided over by a 
god. But a solar year exceeds 12 lunations by several days, 
therefore an intercalated month was necessary every 2 
or 3 years. 

The 360-day year became so firmly established that, for 
centuries after the true length of the year became known, 
a calendar period of 12 30-clay months was employed, with 
5 extra or intercalary days inserted in order to keep the 
seasons from gradually receding. In Egypt these 5 extra 
days were religious holidays for the gods Osiris, Horus, Set, 
Isis, and Nephthys. In Babylonia an extra month was added 
every 6 years and named for the Raven. This month was 
so named because, being an extra month, it was considered 
an omen of bad luck. Sometimes the 13-month year was 
called the female year. 

Precession of the Equinoxes 

As the earth revolves around the sun, it wavers very 
slightly on its axis like a rapidly spinning top. Therefore, 
if a line were drawn through its axis from pole to pole and 
projected toward the heavens, it would not point forever 
toward the North Star. Because of the earth's wobbly 
motion the line thus projected would in the course of about 
25,800 years describe a circle in the heavens. 

·, 
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As a result of this motion, each year the earth's equator 
cuts the ecliptic 50.25 degrees westward of the point 
where it intersected it the previous year. This slight eccen­
tricity of the earth caused no end of trouble and confusion 
to early astronomers, astrologers, and calendar makers; 
and even makes difficult the calculations of present day 
astronomers. 

Another way of describing this action is to say that 
just before the earth has completed a circuit of the sun, 
it will have reached the starting point in its orbit as regards 
the stars. In other words, the sidereal or star year on which 
our calendar is based is shorter than the real solar year 
defined by a complete circling of the sun by the earth. The 
difference is 1/25,800th part of a year or 20 min. 23 sec. 

Slowly the equinoctial point falls back so that in about 
3 years a whole hour is lost; in 71 years, 8 or 9 months, 
the loss amounts to a whole day. In 25,800 years an entire 
year is lost, the earth revolving about the sun but 25,799 
times in 25,800 years. 

To the astrologer, this means the sun does not appear 
in the exact position relative to the zodiac year after year, 
but passes slowly through the zodiac, its rate of passage 
being about 50" 9~"' each year: 1 degree in 71+ years: 
5 degrees or days in 360 years: 30 degrees, or one whole 
zodiac sign, in 2,152 or 2,153 years and in about 25,800 
years the sun will have passed through the full 360 degrees 
of the great zodiacal circle. Ancient astronomers erro­
neously calculated the length of time required for the sun 
to pass through a zodiac sign as 2,160 years, or 25,920 years 
for the 12 signs. 

According to calculations of the astronomer Cassini, the 
sun rose in the 5th degree of Pisces at the beginning of 
the Christian era. Allowing 2,160 years for the sun's passage 
through a zodiac sign, this would place the entrance of the 
sun into the sign of Taurus about 4,680 B.C. and Aries 
about 2,520 B.C. In the early centuries of Christianity the 
Church decided to ignore the Precession of the Equinoxes; 
therefore, most calendars still show the sun in Aries al­
though it passed out of that sign many centuries ago and 
is now entering Aquarius. 

The antiquity of astrology and the common origin of 
the ancient religious systems is indicated by the fact that 
the bull (Taurus) was associated with practically every 
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ancient religion, either as an object of worship or as a 
sacrificial offering to the gods. During the age when the 
spring sun rose in Taurus the sun gods were almost uni­
formly portrayed in sculpture as having the head or horns 
of a bull, or as being identified with the bull. After the 
sun passed into the sign of Aries many of the figures 
became ram-headed. 

According to Indian tradition, a great religious war 
occurred about the time of the change from the Taurus to 
the Aries period. It appears that when the Ram was 
elevated to the position previously held by the Bull, for 
reasons which were understood by the priests only, the 
populace became divided in their allegiance and cruel civil 
war ensued. 

As the portion of the heavens occupied by each zodiacal 
constellation was not sharply defined by ancient astrono­
mers, estimates of the exact date of the sun's entry into 
the Taurus, Aries or Pisces signs might easily vary by 
several hundred years. Some estimates of the beginning 
of the Pisces Age have even placed it approximately as 
late as the opening of the Christian era. At that time the 
ancient tradition which associated the births and deaths of 
gods with the signs of the zodiac still prevailed; and cer­
tain writers have seen reason to suspect an attempt by 
early Christian mystics to make the life of Jesus harmonize 
with the astrological tradition. 

The coming Messiah is called, in the Talmud, Dag, the 
fish, who was reborn of the fish goddess Atergatis. It has 
been pointed out that the story of the life of Jesus from 
childhood onward repeatedly calls attention to incidents 
relating to fish and fishermen as if the incidents had an 
inner arcane significance. During the first four centuries, 
Christians were called Pisiculi or Little Fishes and Jesus 
was called the Big Fish. Representations symbolizing Jesus 
as a fish appeared on religious and household objects, also 
on the walls of the Roman catacombs. In the second century 
Clement urged Christians to have a fish engraved upon their 
seals to distinguish themselves from the pagans. 



CHAPTER XIX 

AGES OF THE GODS 

HAD THE ANCIENT ASTROLOGERS returned to earth early in 
the year 1940, they would have seen heavenly spectacles 
of tremendous interest. On February 18th there was a 
triple conjunction of Mars, Saturn, and the crescent moon. 
Two days later there was a conjunction of Venus and Jupi­
ter. Then, for about a week, beginning February 28th, 
there appeared a phenomenon so rare that its like had not 
been reported since astronomers began to keep records of 
celestial phenomena. 

Half an hour after sunset the 5 planets Mercury, Jupi­
ter, Venus, Saturn and Mars could be seen in the south­
western sky, forming an almost straight line, rising at an 
angle of about 30 degrees from the vertical and extending 
from the horizon toward the zenith like a Jacob's ladder. 

The simultaneous appearance of several planets in the 
same part of the heavens is a very rare sight. There are 
only 2 instances in history in which all of the planets known 
to the ancients are said to have appeared in the same region 
in the heavens at the same time. The first is merely a 
calculation by the astronomer Bailly that a conjunction of 
the 5 planets took place February 18th, 3102 B.C., exactly 
5042 years before the beautiful spectacle of 1940. This, 
according to Hindu tradition, was the date of the Flood and 
the beginning of their present Kali yuga, or Grand Period. 

The second appearance of such a spectacle is reported 
in The Annals of the Bamboo Books as having occurred in 
the Chinese constellation called Yin Shih, during the reign 
of Emperor Tsuan Hsu, 2,513 B.C. 

During the many centuries in which all events were 
interpreted by astrology, the tradition prevailed that the ap­
pearance of any unusual phenomenon in the sky was evi­
dence of a great stirring among the gods, and an omen of 
important events to come. The births of illustrious men 
were heralded by the appearance of "signs and wonders" 
in the heavens. On the other hand, the deaths of great men 
were marked by thunder, lightning, heavings of the earth, 
comets, eclipses of the sun or moon, and many other phe-

289 
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nomena. Shortly before the time assigned for the birth of 
Christ there was a conjunction of the moon and the planets 
Jupiter and Saturn, and there is a legend that Magi were 
guided to the infant's birthplace by a strange star. 

It seems to have been believed almost universally that 
the total destruction of the world would be marked by a 
conjunction of the sun, moon, and all the planets, the theory 
being that in the beginning of the world, the sun, moon, and 
planets stood in conjunction at the initial point of the zodiac 
and would return to the same point at the end of the age. 

As the theory was understood by the Babylonian priest 
Berossus, destruction of the world would come by fire when 
all of the planets stood in a direct line in the zodiacal sign 
of Cancer (a fiery sign). If this event took place in the 
sign of Capricorn (a watery sign), the world would be 
destroyed by water. (In 1940, the planets were grouped in 
Pisces, also a watery sign.) The Babylonian belief has been 
found in Egypt, Persia, India, China, Mexico, and among 
the tribes of South America. It was in Babylonia that the 
Jews are believed to have received the legend that the world 
would be destroyed once by fire and once by water. Accord­
ing to the allegorical treatment of mythology, the Flood 
occurred· in the watery sign of Aquarius at the winter 
solstice point. This would place the event about 3,100 or 
3,200 B.C. 

If, according to the ancient astrologers, eclipses of the 
sun or moon foretold fearful events on earth, what great 
catastrophe would the singular phenomenon of 1940 have 
foretold to the mystic star gazer? Would it have been 
considered an omen that the world. would be consumed by 
fire in the great war that has ·recently engulfed the whole 
earth? Would it have been an augury of the rise of a great 
destroyer-dictator? 

It has been shown that astrology was based upon the 
belief that all life and activity on earth are determined by 
the movements, conjunctions, and other aspects of the sun, 
moon, and stars and, as these phenomena were known to 
recur in regular cycles or periods, the events on earth which 
these phenomena caused were also believed to be repeated 
in cycles. 

The seasonal changes upon earth from summer to 
winter, with their repeating periods of growth and decay, 
were believed to have their parallels in the celestial days, 
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Oourteay of American Museum of Natural History 

88. Lad,d,er of plwnets as they appeared, soon after sunaown, 
February 28th, 1940. Read,ing d,ownward, they are Mars, 

Saturn, Venus, Jupiter and, Mercury. 
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weeks, months, years and ages of the gods. Therefore, it was 
believed that a knowledge of the celestial cycles would not 
only reveal future events on earth, but would, likewise, 
reveal the birth, death and rebirth of the gods and the begin­
ning and end of the universe itself. The determination of 
these cycles then became a matter of deep interest to 
astrologers, priests, and philosophers. Every country had 
legends regarding the duration of the world. 

In some cases the beginning of the world was repre­
sented as a period of pristine purity, a Golden Age, in which 
man lived in a state of perfection, with the world becoming 
increasingly degenerate as time passed. The "fall" of Adam 
and Eve is a variation of the Golden Age myth. Other 
theories gave a more hopeful picture; the beginning of the 
world was represented as a period of darkness, disease, and 
anarchy, with man eternally struggling upward toward 
perfection. 

The Brahmans in India divided the supposed duration 
of the world into 4 great time cycles, or Ages of the Gods, 
as follows: 

Krita yuga 1,728,000 years 
Trita yuga 1,296,000 " 
Dvapara yuga 864,000 " 
Kali yuga 432,000 " 

4,320,000 " = 1 Maha yuga. 

The unit whereby yugas are calculated is 1200 years 
of the gods, each of which consists of 360 solar years, or 
72 periods of 6,000 each, making a total of 432,000 years. 
One thousand Maha yugas make a Kalpa, or Great Age, at 
the end of which the destruction and regeneration of the 
world is to take place. A Kalpa is called a day of Brahma, 
and his night is of equal length. Three hundred sixty of 
such days and nights make a year of Brahma and 100 such 
years constitute his life time. This longest period is called 
a para. 

The Kalpa is further divided into 14 Manvantaras, each 
of which consists of 71 + Maha yugas. The present is the 
7th Manvantara of this Kalpa, ruled over by Manu Vaiva­
sata, who is accepted by eastern Buddhists as the outbreath-
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ing of the creative principle, the period of cosmic life which 
lies between 2 pro lay as: a day of Brahma. 

The first, or Krita, yuga was the Golden Age in which 
man lived 4,000 years; when there were no quarrels or wars; 
when laws were obeyed and virtue reigned. As time pro­
gressed, the Ages became shorter and the state of the world 
grew increasingly worse, with the Kali or present age 
representing the complete degradation of man and the com­
ing end of the world. The Kali yuga began February 18th,. 
3102, B.C. 

According to another reckoning, the 4 Ages are sup­
posed to be in the proportion of 4, 3, 2 and 1: 

Krita yuga or Age of Gold 
Trita " " " 
Dvapara " " 
Kali " " 

" 
" 

" Silver 
" Brass 
" Iron 

24,000 
18,000 
12,000 
6,000 

years. 
" 
" 
" 

60,000 years. 

Each period of regeneration is marked by the coming 
of an Avatar1 or Savior. The best known Avatars are those 
of Vishnu, which are said to be countless. 

Berossus, following an older Babylonian system, sought 
to make history harmonize with it by predicating 
466 Seroi (3,600) 4 Neroi (600) = 1,680,000 years of Creation 

120 " 432,000 " of Antedi-

10 " 

3 2 Neroi 

luvian time (10 
periods). 

36,000 years of Post­
D il u via n time 
(from the Flood 
to Alexander the 
Great). 

12,000 years to the end 
of days, 

1-Avatar: a Sanscrit word meaning "descent", especially used in 
Hindu mythology to indicate incarnation of a deity visiting the 
earth for any purpose. The 10 best known Avatars of Vishnu 
are: 1 fish; 2 tortoise; 3 hog; 4 half man and half lion; 5 dwarfi 
6 Rama; 7 Rama; 8 Krishna; 9 Buddha. The 10th is to come ana 
will be in the form of a white winged horse (Kalki) who will 
destroy the world. 
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making a total of 2,160,000 years for the duration of the 
world.2 Each cycle is thus a ner of Seroi: 600 x 3,600 = 
2,160,000 years. This period is equal to 60 x 36,000 years or 
9 x 240,000. Of this time, creation lasts 7 x 240,000 years 
or 7 days of cosmic time. The 2,160,000 year period is a 
sixth of the important Babylonian number 12,960,000 which 
is 60 x 60 x 60 x 60. According to another theory, the Baby­
lonians reckoned the period as 144 Saros or 518,400 years. 

The 10 kings of Babylon who ruled before the Flood, 
according to Berossus, are 

Alor 10 saros 36,000 years. 
Alasper 3 " 10,800 " 
Amelon 13 " 46,800 " 
Amin on 12 " 43,200 " 
Matalan 18 " 64,800 " 
Daon 10 " 36,000 " 
Evidorach 18 " 64,800 " 
Am phis 10 " 36,000 " 
Otiartis 8 " 28,800 " 
Xisusthrus 18 " 64,800 " 

120 " 432,000 years. 

Babylonian influence may be seen in the time which 
Jewish tradition gives for the period from Creation to the 
Flood. Xisusthrus, the 10th patriarch, is the Noah of 
Babylonian mythology as Noah is the 10th patriarch of 
the Bible. The Jewish tradition of 1,656 years for the 10 
patriarchs from Creation to the Flood is equal to 72 periods 
of 23 years, each period consisting of 1200 weeks, or 8400 
days (365.24 x 23 = 8400). In other words, the Babylonians 
calculated the time from Creation to the Flood as 72 x 6,000 
years, whereas the Jews calculated it as 72 times 1200 
weeks. It should be noted, however, that the Jewish cal­
culation is based upon the true length of the year, or 
365.24 days. This period was certainly not known to the 
Jews during the sixth or seventh century B.C., when 

2-From the Flood to the first Babylonian dynasty, the time was 
reckoned at 34,800 or 33,091 years, which would make a period 
of 36,000 years from the Flood to the reign of Alexander the 
Great. 
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their records are said to have been put into written form. 
If it was the basis for the calculation, it is either proof 
that the Jewish period of 1656 years is a late invention of 
the Bible compilers or an exceedingly strange coincidence. 
Another Jewish tradition gives 974 generations before Adam 
and 26 generations from Adam to Moses, making 1000 
generations in all. ( Shab. 88b. Hag. 13b, 14a). 

Comparison of the divine Ages of the Gods with the 
accompanying table for reckoning earth time will show 
that the great Ages of the Gods are enormously enlarged 
counterparts of the seconds, minutes, hours, days, etc. of 
mundane time, the whole system constituting a series of 
cycles within cycles. For example: 72 years equal 25,920 
days and 25,920 years is the time given for the equinoctial 
cycle. Three hundred sixty years equal 129,600 days or 
4,320 months, both figures having important places in 
calculations of the equinoctial precession. 

Days 

1 
3 

30 
50 
60 

360 

CIRCULAR MEASURE 

60 seconds 
60 minutes 
30 degrees 

360 degrees 
1 Decan 
1 Dodecan 

72 " 

1 minute 
1 degree 
1 sign 
circumference or circle 

10 days 
5 days 

360 days 

MUNDANE TIME 

Hours Minutes Seconds 

1 60 3,600 
6 360 21,600 

12 720 43,200 
24 1,440 86,400 
72 4,320 259,200 

720 43,200 2,592,200 
1,200 72,000 4,320,000 
1,440 86,400 5,184,000 
8,640 518,400 31,104,000 
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YEARS OF 360 DAYS 

Years Months Days 

3 36 1,080 
4 48 1,440 
5 60 1,800 

6 72 2,160 

7 84 2,520* 

12 144 4,320 

18 216 6,480 

24 288 8,640 

30 360 10,800 

36 432 12,960 

40 480 14,400 

60 720 21,600 

70 840 25,200 

72 864 25,920 

100 1,200 36,000 

120 1,440 43,200 

144 1,728 51,800 

180 2,160 64,800 

360 4,320 129,600 

600 7,200 216,000 

1,200 14,400 432,000 

1,800 21,600 648,000 

2,160 25,920 777,600 

3,600 43,200 1,296,000 

6,000 72,000 2,160,000 
7,200 86,400 2,592,000 

12,000 144,000 4,320,000 

21,600 259,200 7,776,000 

36,000 432,000 12,960,000 

43,200 518,400 15,552,000 

*2520 is the smallest number that can be divided by 
every number from 1 to 9. 25,920, the number of years in a 
precessional cycle, can be divided by every number except 7. 
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NUMBER OF DAYS IN 27-DAY MONTH PERIODS 

2 months 54 days 
3 '' 81 " 
4 " 104 " 
8 " 216 " 

12 " 324 " 
16 " 432 " 
4 years 1,296 " 
8 " 2,592 " 

40 " - 12,960 " 
80 " - 25,920 " 

Another important version of the Ages of the Gods 
is given in the lndo-Persian system of Zoroaster and ap­
pears to be based on the widespread tradition that the 
world was made in 6 days or ages. It gives 6,000 years 
for creation of the world and another 6,000 for its duration, 
after which the world is to be destroyed and a new cycle 
begun. The period of creation consists of 

1st 1000 years Creation of the sky. 
2nd 1000 " " " " water. 
3rd 1000 " " " " earth. 
4th 1000 " " " " planets. 
5th 1000 " " " " animals. 
6th 1000 " " " " man. 

The first 3 ,000 years of the creative period constituted 
a spiritual age in which creatures were unthinking, unmov­
ing, intangible. The second 3,000 years were the age of 
Gayomart, the primeval man ·and the primeval ox. The 
creative period began with the sun in the zodiac sign of 
Cancer and continued through Leo and Virgo. 

The second 6,000 years covers the history of the human 
race, beginning with the creation of Mashya and Mashyoi, 
the first man and woman, the period being divided into 2 
lesser periods of 3,000 years each. The advent of Zoroaster 
on earth comes 30 years before the end of the first 3,000 
years and he is followed by 3 virgin-born saviors, each of 
whom rules for 1,000 years to the end of the world. This 
period opens with the sun in Libra and extends through 
Scorpio and Sagittarius, agreeing ·in this respect with the 
Babylonian legend that the end of the world will come when 
the sign of Capricorn is reached. 
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Like the 4 Ages of the Brahmans, the Zoroastrian 
12,000 year period is divided into the Four Metals, or Four 
Ages of Gold, Silver, Steel and Iron.3 After the :first 3,000 
years a conflict breaks out between Ahura Mazda, the Prince 
of Light, and Ahriman, the Prince of Darkness; and the 
struggle continues for 9,000 years. During the :first 3,000 
years the contest goes in favor of Ahura: in the second 
they are on equal terms, and in the :final 3,000 years Ahriman 
is vanquished. The time preceding the coming of the 3 
saviors is a period of deterioration marked by misery and 
impiety, but the closing period is described as an advance 
toward the glorious consummation. 

In the last millenium, only those die who are smitten 
with weapons or reach old age. When 53 years of the mil­
lenium still remain, the sweetness and nutrition of milk 
and vegetables become so perfect that, on account of the 
freedom of men from desire for meat, they will stop eating 
it and their food will become milk and vegetables. When 3 
years of the period remain people will even stop drinking 
milk and their food and drink will become vegetables and 
water. The milk of one cow will be enough for 1,000 men. 
At the end of the 12,000 years comes the dissolution and 
regeneration of the world under the savior Saoshyant. 

The Aztecs of Mexico also divided creation into 4 ages. 
They believed that the present era was preceded by 4 ages 
or suns; the sun of the earth, sun of the fire, sun of the 
air, and sun of the water, each age being terminated by a 
terrible catastrophe. They looked forward with dread to the 
end of the present era. It is related by Lord Kingsborough 
(Mexico, vol. 6), that when the Spaniards arrived in Mexico 
the natives became panic stricken when they saw the com­
mander riding a horse, because they had a tradition that 
the end of the world would be heralded by the appearance 
of a strange white animal. This tradition appears to co­
incide remarkably with th~ Brahman belief that the end 
of the world will be brought about by Kalki in the form 
of a white horse. 

The manner in which the Persian dogma of the world's 
destruction and renewal passed to the western nations and 
became a pillar of Christian faith demonstrates the far 
reaching influence sometimes produced by ideas which, at 

3-See APPENDIX: Zoroastrianism. 
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the time of their' inception, appear to be but of minor or, 
at least, local importance. 

Attention has already been called (p. 91) to the great 
changes in the Jewish religious structure which were 
brought about through enforced contact with Persians and 
Babylonians during the Exile. Under these influences Jew­
ish thoughts turned, after the Exile, to the belief in a 
coming destruction and judgment of the world. The first 
reference to· this dogma appears in a prophecy attributed 
to Isaiah (26:19,21), which dates, according to Cheyne, 
from about 334 B.C. From that time onward the coming 
end of the world became the dominant thought of almost 
every Post-Exilic prophet and apocalyptic writer.4 

Daniel's Four Metals and Four Beasts seem to have 
been based upon the Oriental conception of the Four Ages 
of the Gods. II Esdras 14:11 divided the duration of the 
world into 12 parts, 10 of which had already passed.5 Rabbi 
Kalina ( Sanh. 97a) believed that the world will last six 
milleniums and be destroyed in the seventh: 2000 years are a 
period of chaos; 2000 years cover the reign of the Law, and 
2000 years are to be ruled by the Messiah. 

The Assumption of Moses stated the aeon to be 5,000 
years. "A day of God is 1,000 years" said the Book of 
Jubilees. 6 Apocryphal Barnabas7 prophesied that in 6,000 
years all things would come to an end: "a day is as 1,000 
years", said Barnabas. · 

Rabbi Akiba's Alphabet of Letters said the end of the 
world will come in 6,000 years, with a resurrection to follow. 

The Slavonic Book of Enoch8 said: "Let the days be 
after the fashion of 7,000", while the Ethiopic Book of Enoch9 

gave a day of judgment and destruction at the end of 10 
periods or "weeks", 7 of which had passed. The 8th was 
to be an era of universal righteousness when the saints 

4-"that day" Zee. 14:9, "the day of judgment" Mal. 4:3, "the great 
day" Mal. 4:5, "the day of vengeance" Jer. 46:10, "the day of the 
kings" Dan. 12:2, God's "day is 1000 years" Lev. Rab. 19, Sanh. 
19, and Psalm 90:4. 

5-"Then the Highest looked at his times . . . Io, they were at an 
end and his aeons were full. ... now the earth will be refreshed 
and return. . . . and trust in the mercy and judgment of the 
creator". IV Esdras 11:44,46. 

6-Boole of Jubilees, Robt. H. Charles, Ch. 23:26, 27. 
1-Apocryphal Barnabas, Ch. 13:4, 5. 
&-Slavonic Boole of Enoch, Morfil & Charles, Ch. 33; 1, 2. 
9-Ethiopic Boole of Enoch, Robt. H. Charles, Ch. 91, 93. 
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would reign. The 9th was to open with judgment and the 
former heaven and hell were to pass away and be succeeded 
by a new heaven which would be peopled by the righteous 
dead after their resurrection. Heaven and hell would be 
transformed and the mountain of God's throne would be 
set in the south. 

That the end of the world was thought to be imminent 
at the beginning of the Christian era is, of course, known 
to everybody. Much of the early success of Christianity was 
due to the belief that Christ would soon return in a second 
divinity and would reign for 1000 years.10· The New Testa­
ment presents Christ as frequently urging his followers to 
prepare for the coming day of judgment, and the authors 
of the Gospels often refer to "latter days", "last times", and 
the end of the world.11 

Irenaeus believed that, as the work of creation lasted 
6 days, the world would last 6,000 years and be followed by 
1,000 years of rest, corresponding to the Sabbath after cre­
ation. St. Augustine believed that 5 periods had passed and 
the world was then passing through the 6th, with the end 
of all things to come in the 7th. Bede ( d. · 725}, in his 
Chronicles, adopted the 7 ages and predicted that the last 
one, ending with the year 1000, would mark the end of 
the world. 

About 800 B.C., Hes~od placed the Deluge in the second 
stage of the world and his own life in the fifth; or iron age. 
Juvenal said, about 100 years after Christ, that the iron 
age was about to end at that time. In the time of Augustus, 
Virgil wrote: "The last age of the world (the 7th millenium} 
is approaching and a new generation will arise out of the 
elevated heaven. Be thou chaste, Lucina, 0 be propitious to 
the coming child with whose advent the iron age will close". 

The ancient books known as the Sibylline Oracles con­
tained prophecies that the age of the world will be divided 
into 10 generations, after which a Savior will come. The 
8 books are not in accord as to when the 10 generations of 
the world began; 7 of them make the first generation begin 

10-II Peter 3:13; Rev. 20:2,7. 
11-Matt. 23:36; 24:34; 28:20; Mark 13:30; 14:62; Luke 11:32; John 

5:28; Acts 2:17; I Thess. 3:13; 4:15, 16, 17; II Thess. 1:9, 10; 2:2; 
James 5:8, 9; I Peter 1:5, 20; 4:7, 17; II Peter 3:8; I John 2:18, 28; 
Rom. 16:20; I Cor. 7:29; 10:11; Phil. 4:5; Heb. 9:26, 28; I Tim. 
6:14; Rev. 20:2 to 7. 
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with the Flood, while only one of them makes it begin 
with Adam. 

In the early Christian centuries, the Sibyls were highly 
venerated by the Roman Church, being quoted in the 
Apostolic Constitution and by many leaders of the Church. 
Michaelangelo was commissioned to portray the 8 Sibyls for 
posterity, and his great paintings still adorn the ceiling of 
the Sistine Chapel, although the failure of the predicted 
events to materialize in the passing centuries has caused 
the Oracles to become discredited. Long ago the Church 
ceased all reference to the Sibyls and many modern Roman­
ists agree with the contention of Protestant scholars that 
they are forgeries. 

Plato said the oracle in Delphi prophesied the birth 
of a son of Apollo who was to restore peace and justice to 
the earth. The prediction in the Sibyls of a coming Messiah 
may have been derived from the same prophecy. . 

Bernard, a hermit of Thuringia, and many preachers 
of the tenth century made allegorical interpretations of 
the Apocalypse upon which they predicted the coming of 
Anti-Christ and the end of the world. 

According to an old Roman tradition, about 600 years 
after the founding of the city, the populace was seized with 
a great fear that the saeculum was drawing to a close. A 
similar state of mind prevailed in Europe as the year 1200 
A.D. approached. Imminent realization was anticipated of 
the prophecy in the Gospel of John12 that one would come 
to complete the mission of Christ, and a frantic desire to 
force the Mohammedans out of Jerusalem before the coming 
of the Savior was one of the motives which inspired the 
great Crusades of that time. The immediate coming of the 
Savior was predicted in the twelfth century by Joachim, 
Abbot of Curacio, in Calabria, a famous interpreter of 
prophecy. St. Bernard made similar predictions. 

Mohammedans insist that the Gospels originally named 
Mohamed as the Paraclete who is to come, but that his 
name was expunged from the manuscripts, therefore, he is 
rightly the 10th or :final Savior, the one who is to come 
to restore peace and justice to the wor Id. 

Various other teachers of religious doctrines were 
believed by their followers to be the Paraclete. For in-

12-John 14:16, 18, 26. 
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stance, Simon Magus, Montanus, Marcion, and Manes were 
so considered; and Christian leaders persecuted them for 
encouraging the belief that they were the Holy Ghost. 

If the Ages of the Gods were of astrological origin, as 
is shown to be the case, it should be possible to prove that 
the periods given for the regeneration of the world were 
based upon astronomical cycles. It is time to see what 
evidence exists to support this conclusion. 

The Oriental unit of 1200 years consisted of a day of 
600 years and a night of equal length. Originally, however, 
these were astrological years of 360 days each, the 600 years 
consisting of 216,000 days (360 x 600 or 60 x 60 x 60) and 
forming a period which the Italian astronomer Cassini 
called the most perfect astronomical cycle known. 

If the various ways of reckoning the ancient lunar year 
be compared with this solar period, it will be found that 
600 solar years of 216,000 days are exactly, or almost, equal 
to 608, 610 or 666 lunar years, depending upon how the 
latter are calculated. 
600 solar yrs. of 360 days = 216,000 days (7200 lunar months). 

*608 lunar " " 355.264 " = 216,000 " 
610 " " " 354 " = 215,940 " 
610 " " " 354.1 " = 216,001 .. 
666 " " " 324 = 215,784 " (7992 mos. of 27 days). 
666 " 8 mos. " 324 " = 216,000 " (8000 " " 27 " ) • 

*The sidereal month of 29.530589 days gives a true lunar year of 
354.367068 days. 

From these figures it will be seen that a very slight 
error in calculation would have given the ancient astrologer­
priests a 608, 610 or 666-year cycle. The 608-year period was 
known to the Greeks, Romans, and Etruscans. It was men­
tioned by both Juvenal and Virgil as well as in the 
Sibylline Oracles. The Romans had cycles of 12 and 120 
years, but do not seem to have had a clear knowledge of 
the 600-year cycles. . 

If a 365-day solar year is used as the basis for calcu­
lation, almost equally interesting results are obtained, viz: 
600 solar years of 365 days = 219000 days. 
608 " " " 3GO " = 218880 " 
650 lunar " " 336 " = 218400 " (12 x 28 = 336) 
676 " " 324 " = 219024 " (12 x 27 = 824) 
618.6 " " " 354 " = 219000 " 
632 ecliptic " " 346.5 " = 218988 " 
688 " " .. 846 " = 219018 .. 
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But the revolutions of the planets provide an even 
more remarkable demonstration. If we omit all fractions, 
as the ancients did, and reduce the revolutions of the 
planets to round numbers of days, not only will the cycles 
of the sun and moon be synchronized in periods of 216,000 
days, or 600 years, but all the planets that were known to 
the ancient world will mark time together in this unique 
cycle. 

Planets 

Mercury 
Venus 
Earth 

Mars 

Jupiter 

Saturn 
Moon 

Actual 
Days per 

Revolution 
88.969 

224.7 
365.24 

686.979 

4332.5879 ( 12 yrs.) 

10759.2010 (30 " ) 
29.53 

Days per Revolutions Total 
Revolution in per cycle of Number 
Round Nos. 600 years of Days 

90 2400. 216000 
225 960 216000 
360 600 216000 

j 686 315 216090 
1675 320 216000 

j4333 50 216650 
14320 50 ~16000 
10800 20 216000 

27 8000 216000 
28 7714 215992 
29 7448 215992 
29.5 7322 215999 
30 7200 216000 

Some of these planetary cycles were known to the 
Babylonians. As might be expected, the greatest variations 
from the correct figures occur with the planets Jupiter and 
Saturn because they complete their orbits but once in 12 
and 30 years, respectively. The long periods of observation 
necessary to calculate the length of their revolutions pro­
duce greater errors. The several reckonings for the lunar 
periods give the most remarkable results for, regardless of 
the length of the month employed, they fit exactly, or nearly 
so, into the required period an even number of times. 

If this very small toleration for error be allowed, it 
is easy to see how the ancient astronomers might well have 
reckoned that after the creator had sent the sun, moon, 
earth, and other planets spinning on their way, all of them 
would meet again in the heavens after 600 years, thus 
marking the end of one era and the beginning of another. 

Having first calculated the periods in which the sun 
and moon mark time together, the next task of the astron­
omers was naturally that of estimating the periods in which 
the cycles of all the planets are harmonized, for a universal 
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cycle, to be complete, must include all of the lesser cycles. 
If the minor events on earth were regulated by the con­
junctions of the sun and moon, the more important events 
would logically coincide with conjunctions of several planets. 
The end of the Great Ages, bringing the destruction and 
renewal of the world, would come at a conjunction, or after 
a certain number of conjunctions, of all the planets. 

It is generally conceded that the reckoning of zodiacal 
periods began with the entry of the sun into the sign of 
Taurus, in approximately 4800 B.C. If this date be accepted 
as a starting point, and an allowance be made for the com­
ing of a Savior every 600 years, the beginning of the 9th 
Avatar or Messiac period would coincide with the time of 
Christ's birth and the 10th period would be marked by 
the birth of Mohammed. The 8th period would be marked 
by the rise, in the 6th century B.C., of Buddha in India, 
Confucius in China, and Zoroaster in Persia, all of whom 
were honored by their followers as Saviors. During the 
same period, King Cyrus was equally esteemed by the Jews 
for having freed them from captivity. 

The numerous variations in the prophecies of later 
Jewish writers, however, and the lack of a fully developed 
system of Ages, make it clear that, although the Oriental 
belief in the regeneration of the world became widespread 
among the Jews, they never acquired a comprehensive 
knowledge of the astronomical cycles upon which the theory 
was based. This may be accounted for by the fact that the 
dogma of a future day of resurrection and judgment was 
not taken up seriously by the Jews until after the Exile, 
and by the further fact that the laws against "dividers of 
time" made the study of astronomy a tabooed subject for 
them, so that they had very little knowledge of that science. 
Although they found it expedient to adopt the Egyptian 
solar year for their civil calendar, for long periods the 
Jews preferred to reckon time by the reigns of their kings 
or leaders or from important local and national events, 
instead of reckoning by centuries, eras, and astronomical 
periods. 

Traces of several systems of chronology may be found 
crossing each other in the Old Testament, all of which 
are of late origin, but none of which is employed consist­
ently. The overlapping, contradictions, and general incon-
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sistency in dates and periods, have made Biblical chronology 
extremely unreliable.1a 

The period of 4,000 years allowed by the Bible for the 
time from· Creation to Christ has every appearance of being 
a symbolical figure rather than a historical one. Some 
writers have noted that it is equivalent to the Babylonian 
"world number" representing 100 generations of 40 years 
each or two-thirds of a 6,000 year period. The curious 
parallel between the time given by Babylonian annals and 
the Bible for the period from Creation to the Flood has 
already been pointed out. 

Attempts have been made to fix accurately the dates 
of Biblical events by reference to the genealogical tables in 
Genesis, Chronicles, Matthew and Luke; by the peculiar 
reference to certain periods mentioned in the Book of 
Daniel and by various other means. For example: the 
author of Matthew (1:17) attempts to trace the generations 
from Abraham to Christ as follows: 14 generations from 
Christ to the Exile, 14 generations from the Exi.le to David, 
and 14 generations from David to Abraham. The enumer­
ation is obviously incorrect and appears to be a conscious 
but clumsy attempt to make history conform to a definite 
plan, one supposition being that each generation was esti­
mated to represent 71-1/3 years after the manner of the 
Hindu Manvantara periods, giving 1000 years for each 14 
generations, or 4,000 years from Adam to Christ. 

Daniel's cryptic remarks in regard to "the 1335 days," 
"2300 days," and "a time, times and half a time" were once 
thought by some writers to contain esoteric prophecies of 
the coming of Christ, but this theory has been discarded 
by modern writers. It is now known that the Book of 
Daniel, instead of having been written about 600 B.C. and 
prophesying events to come far in the future, was actually 
written about 165 B.C., and speaks symbolically of events 
then past and present. 

Some knowledge of cycles is indicated, however, by 
the peculiar manner in which the Jews fixed the dates of 
important festivals. The adoption of solar time for the civil 
calendar and lunar time for the religious calendar made it 

13-For the period from Adam to Abraham the Greek translation 
of the Pentateuch gives 1,500 years more than the Hebrew ver. 
sion. Originally the Samaritan Pentateuch commanded greater 
prestige than the Hebrew version, yet it gives an entirely 
different chronology. 



306 SYMBOLS, SEX, AND THE STARS 

desirable to evolve some method of reconciling the two 
systems. How this was done is explained in Leviticus 25:8 
where Moses commanded the Israelites to observe " ... 7 
sabbaths of years unto thee, 7 times 7 . . ." The 50th year 
was celebrated as Jubilee year after which a new cycle 
began. 

From the beginning of the first year to the end of 
the sixth month of the forty-ninth year is forty-eight years 
and six months. The first day of the seventh month was 
declared a Sabbath and the tenth day of Atonement. If 
calculated on the basis of 365 days for the year and 29.5 
days for each lunar period, there is a total of 17,700 days 
or 600 lunations. This period is equal to 50 lunar years 
of 354 days each. 

For the complete span of 49 solar years the true cal­
culation is 17,896.7 days (365.24 x 49 = 17,896.7). The true 
length of a lunar cycle is 29.53 days, therefore, the 17,896.7 
day period is equal to 606+ lunations, or 50 lunar years 
plus 6 months 1.7 days ( 606 x 29.53 = 17895). 



CHAPTER XX 

THE HOLY THREE 

IT HAS BEEN SHOWN that the efforts of primitive peoples to 
explain the origin and workings of the universe produced 
a philosophy in which the world was envisaged as deriving 
from a bi-sexual creative power personified as a god or 
gods, of whom the human male and female were the pat­
tern. The male power was believed to be the active force 
in the generation of life, the female power being merely the 
passive vehicle in which actual production took place. It 
was further assumed that, as the male organs of reproduc­
tion are of tripliform character, every act of creation has 
a three-fold aspect. This belief appears to have been the 
source of the custom of dividing the universe into three 
great departments, ruled by triads of gods. 

In addition to the triads of principal deities there were 
numerous secondary and minor deities, sometimes forming 
triads and sometimes not, ruling over the wind, storm, 
lightning, fire, thunder, rain, etc., while local demons, or 
spirits, dwelt in rocks, trees, mountains, and streams. Each 
nation, tribe or cult had its . own national, local, or tribal 
god. There were also household gods to whom family 
groups paid special devotion. In India and Babylonia, the 
gods and minor deities, or demons, were numbered in the 
thousands. 

TRIADS OF Goi>s1 

Arabian Al-Lat Al-Uzzah Manah 
Assyrian Anu Asher Ea 
Buddhist Boodhash, the Darmash, the Sangh ash, 

deve~oper developed "hosts 
developed" 

Chaldean Anu Bel Ea 
China The One The Second, Third, pro-

from the First duced by 
the Second 

Christian Father Holy Spirit Son or 
Logos 

Egypt Tum Shu Tefnut 
Amon Muth Chans 
Kneph-Osiris Pthah-Isis Phre-Horus 

1-From Rivers of Life, Maj. Gen. James G. R. Forlong, vol. 1, p. 467. 
807 
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German, ac- Perkunos Pikolos Pothrim-
cording to pus 
the Greeks 

India-Vedic Brahma Vishnu Siva 
Greek Om or On Dionysius or Herakles 

Bacchus 
Zeus Poseidon Pluto 

Greek-Latin Zeus-Jupiter Neptune Pluto-
Hephaistos 

Kaanite Yachaveh Ana Ea 
or ancient Baal-Spalisha Self tripli- Baal or 
Phoenician cated Ba-El 

Mexico The Blessed Holy Spirit Their Off-
spring 

Orpheus, Aither-God Phares, the Kaos from 
14th cent. Spirit both but 
B.C. imperfect 

Phoenician Belus (sun) Urania Adonis 
(earth) (love) 

Plato The Infinite The Finite A Compound 
of the Two 

Pythagoras, Monad Du ad Triad 
6th cent. 
B.C. 

Samo- Almighty, the Holy Spirit Kasmilus 
thracian Fecundator Fecundiatrix 

Scandi- Odin Thor Friga 
navian Har Jafner Thrido 

Othin or Odin Vile Ve 
Syria Monimus Azoz Ares, Aries 

or Mars 

The three supreme deities generally appeared as rulers 
of the three original elements out of which the universe 
was believed to be created. In some instances these were 
earth, water, and sky: in others they were sun, fire, and 
water, or water, fire, and sky. Before the oldest pages of 
history were written, the number three had already become 
the sacred number of the gods. 

In the Babylonian system, the sky or region of the 
sun was the domain of Anu or Anna: the earth was ruled 
by Enlik and the subterranean waters, which were believed 
to flow around and under the earth, were governed by Enki. 
This great triad can be traced to the very beginning of re­
corded history, its names being engraved in an inscription 
dating from King Lugatzaggigi, one of the earliest Sumerian 
rulers of whose reign we have record. - In later Babylonian 
history, the members of this triad were known as Anu, Bel 
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and Ea, but the chief actors in the historic period were 
Shamash (sun), Sin (moon), and Ishtar (mother goddess). 

The Brahman religion of India has endured as a con­
tinuous system longer than any other form of worship; and 
its long accumulation of traditions and myths, the rise of 
new gods and the gradual decline of others have made the 
Brahman pantheon the most intricate and confused of all. 
Both heaven and earth are divided into three parts, with 
different gods ruling each sphere or aspect, assisted by hosts 
of minor gods, spirits, demons, so numerous as to make the 
casual reader despair of untangling the system's ramifica­
tions. Agni, the god of fire, appears under many forms and 
titles and those under which Vishnu and Siva appear are 
countless. In its most important aspects, however, Brah­
manism maintains the triadic grouping of the gods and 
as this grouping is the sole subject of the present inquiry, 
we need not be concerned with other details of the system. 

In the religious systems of some nations, the existence 
of 3 great gods at the beginning of creation was explained 
by representing the first god as having created the other 2 
members of the holy triad. In other cases all 3 members 
of the triad were represented as being but different forms 
or manifestations of the same god. This idea is found not 
only in some of the pagan cults; it is perpetuated in the 
Christian doctrine _of a Trinity in Unity: Father, Son, and 
Holy Ghost, 3 persons in 1, 1 person is 3. 

In Greece the images of Bacchus, Mercury, and Diana 
were often portrayed with 3 heads or bodies representing 
their 3-fold character. Lucina, guardian of birth; Diana, 
guardian of health, and Hecate, guardian of death, are but 
different forms of the same goddess. Figures of Hecate 
were often placed at cross roads to keep away evil spirits, 
the goddess being portrayed with 3 bodies placed back to 
back so that she could see in 3 directions at once. Jupiter 
was symbolized by a 3-fold thunder bolt; a 3-pronged trident 
was the symbol of Neptune, and Pluto was represented by 
the 3-headed Cerberus. 

When the priests of Heliopolis, in Egypt, formulated 
their theogony, they represented Tum as a form of the 
sun god, and as having produced the 2 gods Shu and Tefnut. 
The Japanese portrayed some of their gods with 3 heads 
and the ancient Peruvians had a god named Tanga Tanga 
whom they called 3 in one, 1 in 3. Plutarch relates that 
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Ahura Mazda, the supreme god of the Persians, "thrice 
multiplied himself". Mithra was the son of Ahura, yet he 
was Ahura himself. The Chinese Taoists worshiped a self­
created trinity endowed with 3 abstract attributes which 
Lao-tse called I-He-Wei, a term almost identical in sound 
with the Hebrew Yahweh. When preceded by the title 
Adonai, Yahweh is pronounced YeHoWih. 

In the Hindu system, Brahma created Vishnu and 
Siva, the second and third members of the Trimurti, or 
Trinity. Yet they are not 3 separate beings but are merely 
3 different manifestations of the same deity. 

United with Brahma (meaning prayer) is Vach or 
Saraswati, his heavenly consort and divine energy. Vishnu 
and Siva also have Saktis or divine energies, Siva being 
united with his consort in one body, that is, in androgynous ' 
form. 

Brahma is at once the creator, preserver and destroyer, 
the self-created, self-existent great father and great mother 
blended in one person and is, therefore, the primeval an­
drogyne who unites in himself the combined attributes of 
all 3. In another sense Brahma is the rising sun; Siva is 
the sun at noon, and Vishnu is the setting sun. 

"In these 3 persons, the same god is shown, 
Each in his place, each last in one land 
Of Brahma, Vishnu, Siva each may be, 
First, second, third among the blessed three". 

-MONIER WILLIAMS 

Although. he reigns theoretically over the 3 major divi­
sions of earth, water, and atmosphere, Brahma more nearly 
represents abstract intelligence, impersonal, passive, un­
changing. Being incapable of action himself, his thought is 
given form by his divine energy Vach (meaning speech or 
voice). Brahma's neutral character is not one to stir the imagi­
nation, consequently Hindu myths and scriptures assign 
to him a very minor. role. The important figures in the 
Trinity are Vishnu and Siva, who, perhaps, originally repre­
sented the active, creative energy of elemental water and fire. 

A god revealed his various powers by appearing in dif­
ferent forms, each of which was given an individual title 
and regarded as a distinct entity. For example, the words 
water, ice, vapor, steam, are titles denoting different things, 
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yet they are but varying forms of the same element. Thus, 
Agni, the Brahman god of fire, is worshiped as Surya, fire 
in the sun, Trita, as lightning in the sky, and Agni as fire 
on earth. Each manifestation is regarded as fire, yet Agni 
comprehends all 3 forms, hence he is called Tryambaka, or 
Three-Mothered. In another sense Agni is Varuna in the 
evening, Mitra in the morning, 'Savitr as he traverses the 
air and Indra as he illumines the sky in mid-day. 

Similar reasoning prevailed among the Babylonians and 
Sumerians. To them the formally spoken word or the 
breath of any great god was a real divinity in itself. When 
they spoke of a god's "word", the term was not used in 
the modern sense but as the name of a tangible entity. 
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The inem, or word for a thing, was considered equiva­
lent to the thing itself. The oath of even a priest or witness 
to an agreement, or a formally spoken promise, or threat, 
possessed magical and terrible power. From inem, Baby­
lonian magicians coined the expression inim-inim-ma, which 
was spoken as an incantation accompanying their feats of 
magic. 

The Word which on high shaketh the heavens, 
The Word which beneath causes the earth to tremble. 

Babylonian philosophy is thus described by Prof. Lang­
don2: "The Sumero-Babylonians invariably regarded water 
as the uncreated first principle and source of all things cre­
ated. The creative form or principle resided in the pri­
mordial watery chaos. . . . Evidence adduced . . . for the 
beneficent activity of the god's word and breath induces 
the conjecture that the Sumerians employed the term inim 
(word) for cosmic creative form or reason. But, at any 
rate, we know that the term mummu was said to mean 
'loud voice,' apparently because the roar of the thunder 
or rain god was adopted as a term for the indwelling 
wisdom of water. 

"The reality of a thing consisted in its 'forms', i.e., the 
divine mental concept which is revealed to mankind by its 
name. All knowledge is revelation and the reality of things 
was not their tangibleness but the mental concept and 
things cannot exist until the god has this mental concept. 
Fundamentally, all things, material and immaterial, rest 
upon the mental activity of the water god (Ea) which is 
personified as mummu or cosmic reason." 

Babylonian worshipers of spirits believed the voices of 
gods were heard in the sound of thunder, ocean waves, and 
water falls; in rustling leaves; in the creaking of swaying 
trees; in the faint sound of water dripping in deep caverns 
and in many other natural sounds. The friendly presence 
of a god's spirit or breath was felt in the caress of a gentle 
breeze, or gust, while high, turbulent winds indicated his 
anger. 

According to the Book of Genesis, Abraham migrated 
from the Babylonian city of Ur to Canaan and founded the 
Jewish nation. The language and culture of the Jews re-

2-Hastings' Encyclopedia of Religion and Ethics, vol. 12, p. 751, 
Article: Word, by Stephen H. Langdon. 
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85. The devil in three-in-one form. 
From a French miniature of the 
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fleeted a Babylonian origin. Spiritism is in evidence 
throughout Genesis, and both Abraham and Jacob are 
shown to have had strange dreams and visions; to have 
planted trees and set up pillars and heaps of stone as 
dwelling places for their deity. 

The expressions "Word of Wrath", "Word of God", and 
"Spirit of God'' were used by the Jews as personifications 
of the divine essence in the same sense as that in which 
the Babylonians employed them.3 This is demonstrated in 
Genesis 1: 1 where the Word is the active agent which car­
ries out the will of the creator: "God spake the Word and 
the worlds were made." 

How the Oriental conception of the Word as a creative 
agent of the deity was adopted by western nations, how the 
term increased in significance until it eventually became 

3-He sendeth forth his commandments upon the earth. His word 
runneth quickly. Ps. 147:15. Also see Ps. 33:4, 33:6, 33:9; Isa. 
2:1; Jer. 23:29. 
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personified as the deity, is one of the little known chapters 
in the history . of the origin of Christian dogma. 

The desire of Christian propagators to strengthen the 
claim that the Scriptures CQntain divine revelations, unlike 
any other records in the world, has not been conducive to 
the pursuit of an objective investigation which would show 
the true relationship between Christian and pagan beliefs. 
Therefore, when Bible readers see the term "Word" used 
in the Old Testament to designate the creative 'power of 
God, and as a synonym for Christ in the Gospel of J c;>hn, 
the term is usually passed by without the reader's having 
any knowledge of its origin and significance. But, as will 
be shown in the following brief outline, this peculiar con­
cept was closely related to, if not derived directly from, 
beliefs which had prevailed for many centuries among the 
Hindus, Babylonians, Persians, Egyptians, and Jews. 

In Persia, the Word was the great weapon of Zoroaster. 
In Greece, Mercury was the Word or messenger of Zeus; 
to the Romans, the Word was represented by the goddess 
Fama. In Egypt, it was the creative agent of the god Thot. 
As the embodiment of wisdom and keeper of the secret 
of the divine Word, Horus, the god of light, was portrayed 
with a finger to his lips, symbolizing secrecy or silence. 

According to Maspero's4 interpretation of their records, 
the ~gyptians believed that the spoken word of the gods, 
on issuing from the mouth, thickened into tangible sub­
stance, endowed with creative power and energy. 

4-0f the creative power of the Word in Egypt, Maspero says that 
Thot: "recited them (words) with that true intonation which 
renders them all powerful and everyone became, like himself, 
master of the universe ... in fact, the articulate word and the 
voice were believed to be the most potent of creative forces, not 
remaining immaterial and issuing from the lips1 but thickening, 
so to speak, into tangible substance; into boaies which were 
themselves animated by creative life and energy; into gods and 
goddesses who lived or who created; even Tumu had called forth 
by a very short ~hrase the gods who ordered all things; for his 
"Come unto me, ' uttered with a loud voice l!POn the day of 
creation had evoked the sun within the lotus. Thot had opened 
his lips and the voice which proceeded from hlm had become an 
entity: sound had solidified into matter and life from his mouth 
without bodily effort on his part and without spoken evocation. 
. . . Creation by the voice is almost as great a refinement of 
thought as the substitution of creation by the Word for creation 
by muscular effort .... At first it was oelieved the creator had 
made the world with a Word, then that he had made it J:>y 
sound; but further conception of his having made it bf, 
thought does not seem to have occurred to the theologians. ' 
The Dawn of Civilization, Gaston Camille Chas. Maspero, 1894, 
pp. 145-147. 
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86. Ancient three-headed god f<>'und at Oondat, France. 

The Egyptian word for spirit is very similar to the word 
rehk, meaning spittle; and the Egyptian belief that the cre­
ator's spirit or breath became a definite entity on passing 
the lips, is probably the origin of the custom of priests to 
touch the finger tips to their tongues and anointing young 
children with spittle to open their eyes and ears to spiritual 
understanding. Jesus is said to have cured blindness by 
touching the eyes with spittle, and backward people all 
over the world have looked upon the practice as a form 
of baptism or spiritual awakening, similar to the Biblical 
practice of "laying on of hands". 

By the seventh century B.C., the influence of Indian 
and Babylonian culture began to be felt in the West and, 
when Greek philosophers turned their attention to the 
nature of reason and the cosmic processes, their conclusions 
reflected the influence of Oriental philosophy. The universe 
was generally regarded by the Greeks as the product of a 
cosmic intelligence which formed and ruled all things. Their 
speculations were devoted principally to the form or man­
ner in which this intelligence was manifested, whether 
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reason or divine wisdom was imminent in the universal 
creative process or was an independent force speaking from 
without. 

Thales adopted the Babylonian conception of water as 
the universal element and the source of cosmic intelligence. 
In the sixth century, Heraclitus discarded the Babylonian 
theory and adopted fire as the universal element, which 
he sometimes called the "hot breath". Heraclitus envisioned 
a ceaseless transformation of all things . from fire or heat, 
then back again to fire. Finding "the Word" too restricted 
in meaning to express the operating principle of this cosmic 
law, or reason, he designated it by the word Logos which 
denotes both revelation and reason. 

Anaxagoras formulated a theory of a supreme intel­
lectual principle not identified with the world but inde­
pendent of it, the regulating principle of the universe being 
the Logos, which he envisioned as the divine intelligence 
acting as intermediary between the creator and the world. 

The Stoics also adopted a theory of an active principle 
pervading the wor Id and determining its form. This oper­
ative principle they called both Logos and Creator. The 
Logos, they said, exists as thought as long as it is unuttered, 
but becomes the Word as soon as it is spoken. Like Hera­
clitus, the Stoics regarded fire as the primordial substance, 
the material principle of the divine power, Endowed with 
inherent productive activity, it is the "seminal reason" of 
the world which manifests itself in all phenomena of nature. 
The world is a living creature whose spirit goes through 
all things, the creator of forms though itself formless. 

Greek thinking regarding the activity of cosmic intel­
ligence in creation reached its greatest intellectual and 
imaginative heights in the philosophy of Plato. In Timaeus, 
a cosmological myth based largely upon Pythagorean 
geometry and astronomy combined with principles of physi­
ology and medicine, Plato gave to Greek philosophy its 
first conception of a creator god. He visualized the material 
world as a living organism, created by Reason and Neces­
sity, molded into spherical form after the likeness of an 
eternal pattern, being without beginning or end with refer­
ence to time, and composed of the four primary elements 
fire, air, water, and earth in order to provide the greatest 
degree of unity. 
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The world soul, Plato said, was formed by the creator 
out of the constituents Existence, Difference, and Being, 
compounded in the proportions of a musical harmony. The 
soul was placed in the center of the cosmic body and per­
meated it throughout, making the body also its exterior 
environment. 

The world was girdled by the circles of the equator 
and ecliptic, the latter being split into the seven lesser 
circles of the planets and the two (equator and ecliptic) 
were animated in opposite movements, their principal 
motion being that which is most appropriate to mind and 
intelligence. 

Then there were formed the various subordinate gods 
and the higher or immortal parts of the human soul, these 
coming direct from the hands of god himself. The formation 
of the human body and the lower, or mortal, elements of 
the human soul was effected by the activity of the created 
gods (i.e., the stars). This theory of god's creative activity 
being manifested in an "upper" and a "lower" sphere was 
later made an important feature of the Jewish Cabala.5 

5-"God did not make the soul after the body, although we are 
speaking of them in this order .... He made the soul in origin 
and excellence prior to and older than the body to be its ruler 
and mistress. 
"God made the soul out of the following elements and in this 
wise: God made the soul before the body out of the indivisible 
and the unchangeable and also out of that which is divisible and 
has to do with material bodies. He compounded a third and 
intermediate kind of essence, partaking of the nature of the 
Same and of the Other and this compound he placed accord­
ingly in an amount between the indivisible, the divisible and 
the material. 
"He took the three elements of the Same, the Other and the 
essence and mingled them into one form, compressing by force the 
reluctant and unsociable nature of the Other into the Same. 
This entire compound he divided lengthwise into two parts 
which he joined to one another at the center and bent them into 
a circular form, connecting them with themselves and each other 
at the point opposite to their original meeting point and com­
prehending them in a uniform revolution upon the same axis: 
one he made the outer circle and the other he made the inner 
circle. 
"Now the motion of the outer circle he called the.motion of the 
Same and the motion of the inner circle the motion of the Other 
or Diverse. The motion of the Same he carried around by the 
side of the right and the motion of the Diverse diagonally to the 
left and he gave dominion to the motion of the Same and the 
Like for the single and undivided: but the inner motion he 
divided into six places and made seven unequal circles, having 
their internals in ratios of two and three, three of each and bade 
the orbits proceed in a direction opposite to one another: and 
these (Sun, Mercury, Venus, Mars and Jupiter) to move with 
unequal swiftness about the three and about one another but 
in due proportions." Timaeus, by Plato, pp. 34-36. 
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Although there is a tremendous gulf between Plato's 
conception of creation and present day scientific thought 
on the subject, his cosmology exercised considerable influ­
ence on religious and philosophic thinking in his own and 
succeeding centuries. Even today, his fame endures as one 
of the greatest thinkers. of all time. His theory may, there­
fore, be accepted as representative of the results which have 
been produced whenever men have resorted to intuition 
and imagination as a substitute for the methods of science. 

In the first few years of the Christian era, Philo Ju­
daeus, a Hellenized Jew, made an attempt to reconcile the 
pagan pantheistic theories with Jewish conceptions of God. 
He was a member of the Alexandrian school of philosophy 
and a student of the theories of Heraclitus, Plato, Pytha­
goras, ·the Stoics, and other Greek philosophers. He was 
probably also familiar with the Oriental philosophies then 
being taught in Alexandria. 

Philo conceived the Logos to be not merely immanent 
in the cosmos: he gave it an independent existence as inter­
mediary between God and the world. His theory was con­
fused, contradictory, and sometimes unintelligible, yet its 
importance in the history of Christianity cannot be over­
estimated, for it was principally from Philo that the early 
Christian fathers derived the concepts upon which to base 
their doctrine of a Trinity in Unity. 

As visualized by Philo, God is unchangeable, passive, 
unthinking, eternal, incomprehensible. He did not create 
matter, but found a passive, primeval mass of it on hand 
at the time of creation. He can have no connection with 
evil, even to punish it. As matter is essentially evil, 
God can have no connection with the creation of man 
but must call upon the Word to aid him. In the conception 
of God as an abstract, passive being who functions through 
an intermediary, Philo's theory is strongly reminiscent of 
the Hindu conception of Brahma. The Word or Logos, 
then, is the· active intelligent principle in creation and God 
is reduced to a mere name. Sometimes the words Wisdom 
and Spirit are used in the same sense as the Logos. Later, 
this conception of God loomed large in the theories of the 
Gnostics and Cabalists. 

According to Philo, God begot the Word, yet by some 
hocus-pocus which he does not make clear, it was not be-
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gotten like angels or creatures and, because of this peculiar 
generation, Philo declared the Word or Logos to be the 
first-born Son of God, the prototypal man in whose image 
all other men are created. Again, he is the idea, or ideas, 
the. whole mind of God giving out of himself in creation. 
He is both the high priest and Shekinah; the Glory of God 
as well as the intelligible world. Although, at one time, 
Philo speaks of the Logos as if it were a being distinct from 
God under the figure of a son, at another time the Logos 
seems to be merely a manifestation of the divine wisdom. 
As an orthodox Jew, however, Philo could not accept belief 
in any mortal formed in the likeness of God or even brought 
into comparison with him. 

His distinction between God and his rational power, 
or Logos, in contact with the world was maintained in 
later developments of Hellenistic speculation by the Neo­
Platonists, even to the extent of predicating 3 Gods; first, 
a supreme God; second, God or the Demiurge, or Logos, 
and third, God, or the world. 

Philo's effort to fuse Greek wisdom and Jewish religion 
was naturally unacceptable to the Jews, but it was received 
enthusiastically by the early Christians,· some of whom 
thought he was a Christian. 

Although the Jews were not willing to accept the 
radical theories of Philo, their own theories had already 
developed far in the same direction. As their culture had 
advanced to such a point that they were no loriger able to 
believe in an anthropomorphic God who had walked in the 
Garden of Eden and joined them in battle against their 
enemies, their conception of him had become less sharply 
defined. His form became blurred, ghostly, and abstract. 
As it did so, he receded into the distance until, finally, he 
was thought to reside in some vague region beyond the 
stars. His remoteness from the earth then made it difficult 
for his worshipers to believe that he heard their prayers or 
that he retained a warm, protective interest in them. 

It was at this point that the Jews began to hope for a 
Messiah or intermediary to bridge the gulf between God and 
man. The Messiah was expected to not only intercede with 
God on behalf of man; he was to be the active agent who 
carried out activities which God himself was no longer 
able or willing to perform. Wherever the king or Messiah 
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is mentioned in the Old Testament,8 it was accepted as 
equivalent to the Word or Logos and the Jewish concep­
tion .of the Messiah became closely analogous to the inter­
mediaries of the gods of India, Persia, Babylon, and Egypt. 

The title Messiah seems to be derived from Mes (Greek 
mesos, Latin mezzo), an old root meaning "middle", "from 
the middle", "out of"; hence "born of" or "son of". Meshken, 
meaning birthplace, combines mes (middle) and ken, a nest 
or womb. 

In Egyptian usage, the sons of Ra, Thot, and Aah were 
designated Ra-mes, or Ra-meses, Thotmes and Aahmes. 
Mesopotamia denotes "in the middle of the rivers". From 
the ancient practice of commanding a person to place his 
hand under the thigh of his interrogator when swearing 
under oath, a witness was termed a mesitis or "middleman". 
When the Jews looked forward to the coming of a Messiah, 
they had in mind the Mess-iah, or Mess-Jah, that is, a 
middleman, interceder, or mediator with Jahveh. 

After the Babylonian period, speculations regarding 
God's mediator increased tremendously, and practically 
every Jewish writer discussed his nature and the time of 
his coming. The- continued failure of the Messiah to appear 
upon the earth caused the attributes of God to be adopted 
as pale substitutes for him and God was represented as 
functioning through them as his agents or emanations. The 
Wisdom, the Shekinah or Glory, and the Spirit of God 
were considered as intermediaries between God and man 
and even the Law could be regarded as an independent 
spiritual entity in much the same sense that the Word or 
Voice was believed by pagans to be the active creative agent 
of their gods. 

In the Targumim,7 the doctrines of the Word, the Angel 
and the Wisdom of God assume concrete form and emerge 
definitely as his intermediaries. Passages of the Bible which 
state that the Word appeared or acted are translated re­
peatedly by the commentary of Onkelos as "the Word of 
the Lord" appeared or acted. God is shielded by his inter­
mediaries from any contact with man or from any active 
part in creation. Inasmuch as the Targum of Onkelos was 
held in the highest esteem by the Jews, we may be sure 

6-See Ps. 45:11, Ps. 72:11, Ps. 2:12. 
7-See Appendix: Talmud. 
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that his usage of words was approved by the best authorities 
of his time. In the Targum of Jonathan, also, "Word" is 
used in the same sense. In the Mishnah, the 10 passages in 
Genesis (Ch. 1), beginning with "our Lord said", are 
spoken of as the 10 ma amarot (words or speeches) by 
which the world was created.8 

Wisdom, which dwelt with Ea in the depths of the sea, 
according to Babylonian mythology, became, in Jewish liter­
ature, the encompassing intelligence of God, the helper of 
the creator, the foundation of the world. Israel's God was 
believed to be ruler of the universe, and Wisdom was re­
garded as the cosmic power. It was God's master workman 
(Prov. 8:30); the first of his works (Prov. 8:23), and his 
designer. (Prov. 3:19; Ps. 104:24). 

Under the influence of Greek philosophy, Wisdom be-. 
came a divine agency of a personal character (Wisdom 7:22, 
30), so that Philo termed it the daughter of God, "the 
mother of the creative Word". 

According to the Wisdom of Solomon, a Jewish work 
written in Alexandria during the first century B.C., Wisdom 
is immanent in God, belonging to the. divine essence, yet 
existing in a quasi-independent state side by side with him. 
Wisdom, the Logos and the Holy Spirit were closely iden­
tified as active agents in the creation of the world, selecting 
among the divine ideas those which were to be actualized 
in the created universe. Wisdom is the cosmic principle 
dwelling on the throne of glory next to God and knowing 
and designing all things (Wisdom 9:1; 4:10), being identical 
with the creative world (9:1), and the Holy Spirit (9:17). 
Ecclesiasticus, the Book of Enoch, Testimony of the Twelve 
Patriarchs and other works speak to the same effect. 

8-It was not the Lord that appeared to Abram, but the Word of 
the Lord. It was the Word of the Lord that appeared to Adam 
and Jacob. The Word of the Lord created man in his image. 
The Heavens were made, not by the Lord but by the Word of the 
Lord. (Deut. 33:37). 
The Jerusalem TargU?n declares the Word created the earth. 
Moses went up to meet the Word of the Lord. (Ex. 19:3). It 
was the Word of the Lord that spoke to Moses (Ex. 3:2), says 
Onkelos. 
Where the Gentile version says "I heard thy voice in the gar­
den" the Targumim say "I heard the voice of the Word in the 
garden". 
The Spirit is spoken of as a person in the beginning of Gen. 2 
and Gen. 6:3; in Num. 11:25,26; Ps. 33:6; II Sam. 13:23. 
"And the Word of the Lord bless thee and the Word of the 
Lord said to them, be ye fruitful and multiply and replenish the 
earth". (Gen. 3:5,9) and so on. 
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The term Shekinah (dwelling) is used in the Talmud 
and Midrash in place of Word (Memra)'. Onkelos translates 
Elohim as Shekinah in Genesis 9:27 and elsewhere. The 
terms "presence" and "faces" of God are . translated in the 
same way. 0 The Targumim psuedo-J onathan and Jerusalem 
adopt a like system as in Psalms 21:8 and 89:47. 

Maimonides, a celebrated Jewish theologian of the 
twelfth century, regarded the Shekinah of God as of the 
same character as the Memra (Word) and the Logos: to 
him the Shekinah was a distinct entity, and a light created 
to be an intermediary between God and the world. Nah­
manides, an eminent Jewish theologian of the thirteenth cen­
tury, considered the Shekinah to be the essence of God 
manifested in a distinct form. 

When the Wisdom, Spirit, and other attributes of the 
Almighty came to be considered as distinct entities, cul­
mination of the evolutionary process could not be far off: 
personification of the attributes was the only step which 
remained to be taken. Paul prepared the way for this step 
when he taught that Jesus was born a man and became 
God. When the author of I John followed Paul with the 
declaration that God, Jesus, and the Word (Spirit) were 
one and the same, it marked the final phase of a belief 
which had been developing among the Jews for several 
centuries. 

Paul's· writings show a thorough knowledge of the Alex­
andrian philosophy and the portrayal of Jesus which he 
gives in his Epistles is an effort to breathe life into Philo's 
conception of the Logos and the "second God". 

· As seen ·at this distance, Paul's message seems much 
more revolutionary than it appeared to the people of his 
day. The period was one of intense religious speculation 
and there was widespread belief that the end of one of the 
great ages of the world was approaching. It was expected 
that the coming of the long-IOoked for Avatar or Messiah 
would be followed by the destruction and regeneration of 
th..e: world.· 

· g_.:_Presence: ·Gen. 3:8; 4:16; Ex. 33:"14; Lev. 22:3; I Chr. 16:27,33; 
.• · II Chr. 20:9; Job 1:12: 2:7; 23:15; Psa. 16:11; 17;2; 31:20; 51:11; 

68:2,8; 95:2; 97:5; 114:7; 139:7; 140:13; Isa. 19:1; 63:9; 64:1,2,3; Jer. 
4:26; 5:22; 52:3; Ezek. 38:20; Jonah 1:10; Nah. 1:5; Zeph. 1:7. 
FaGe: Gen. 4:14; 32:30; 33:10; Ex. 33:11,20,23; Lev. 17:10; 20:3,5; 
20:6; 26:17; Num. 6:25; 14:14; Deut. 5:4; 31:17,18; 34:10; Jud. 6:22; 
I· Kings 13;6; I Chr. 16:11; Psa. 27:8; 34:16; 88:14; 105:4; 119:135; 
Isa. 65:3; Jer. 33:5. 
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Both in the Jewish Scriptures and in pagan mythology 
there were numerous accounts of miraculous births and 
of men being wafted to heaven in life or after death. Faith 
healing and wonder-working were every day occurrences 
and no one doubted the ability of the holy men to raise 
the dead, drive out devils, cure people of fevers, epilepsy, 
and other diseases, restore sight to the blind, and perform 
many other miracles. · 

Many religious leaders claimed to be, or were believed 
by their followers to be, the Messiah, and to some of these 
men miracle-working was attributed. Simon Magus,10 Apol­
lonius, Bar J esus11, Theudas, 12 and a Jesus ben Pandira 
were condemned and some of them put to death because 
of their claim to possess supernatural power. 

Paul began to teach of the crucifixion and resurrection 
of the Son of God at a time when the minds of the people 
were thoroughly prepared for extraordinary changes and a 
restless expectancy pervaded all Judea. There could hardly 
have been a more favorable moment for spreading new 
doctrines. Yet Paul admits that the Jews were indifferent 
or hostile to his work and he was forced to confine his 
proselytism solely to the Gentiles.1s 

By their rejection of Paul's teaching, the Jews com­
pelled Christianity to change from a Jewish to a Gentile 
religion, thus altering the whole course of Western history. 
It is extremely important, therefore, that we know what 
Paul taught, upon what evidence his testimony was based 
and why the Jews rejected his teaching. 

10-Acts 8:9,10. 
11-lbid. 13:6. 
12-lbid. 5:36. 
13-lbid. 18:6. 
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THE HOLY THREE 

(Continued) 

EuL's CONVERSION WAS NOT the result of long investigation 
or mediation; it struck him suddenly, like a thunder bolt. 
In the Acts of the Apostles, a book said to have been written 
by Luke, a companion of Paul, it is related that while on 
his way to Damascus an intense white light appeared before 
Paul, and he heard the voice of Jesus reproaching him and 
commanding that he proceed to the city where he would 
be given further instructions.1 

For three days thereafter he remained blind and help­
less, and he was not quite sure in later years whether he 
had seen Jesus or an apparition.2 Throughout his epistles, 
Paul speaks of visions, of being in trances, of having bodily 
affiictions,3 and if he suffered from epilepsy, as appears to 
be the case, his vision of Jesus was probably an hallucination 
during an epileptic coma. 

Aside from the bare statement that Jesus was crucified 
and resurrected, Paul says very little to present him as 
more than a phantom or symbolic figure. Nowhere in his 
writings does Paul mention the time, place, or virgin birth 
of Jesus; his personal appearance is not described; his 
travels, teachings, and miracles are not mentioned nor does 
Paul give any details of the events which immediately pre­
ceded and followed the crucifixion. He had studied with the 
priest Gamaliel in Jerusalem and must have been in that 
city at the time Jesus is supposed to have been teaching 
and performing miracles there; yet Paul had no personal 
knowledge of him. Although, after his conversion, Paul 
made several visits to Jerusalem in order to gather all avail­
able information about Jesus, one reads his writings in vain 
for intimate details which would give a vivid picture of the 
Savior's life. His failure to mention the virgin birth, the 
miracles, the Sermon on the Mount, and other teachings of 
Jesus is especially inexplicable because they were the 
strongest testimony he could have presented to his listeners. 

1-Acts 9:8,9; 22:11; 26:13. 
2-"I knew a man in Christ above 14 years ago (whether in the 

body I cannot tell; whether out of the body I cannot tell.) 
II Cor. 12:2. 

3-Visions, trances: Gal. 2:2; I Cor. 12:1,4; Acts 16:9, 18:9, 22:17, 
23:11, 27:23; Gal. 4:13,14; Acts 10:10; II Cor. 12:7,10. 

824 
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Nowhere does Paul acknowledge that his teachings are 
shared by or derived from the Apostles. When he speaks 
of Jesus as the first begotten Son of God who died to save 
all men, he speaks as if the fact were his own revelation. 
"Jesus was raised from the dead according to my gospel" 
says Paul (II Tim. 2:8) and, again, he mentions "that gospel 
which I preach". (Gal. 2: 2). It is not the gospel of the 
Apostles but the gospel of Paul. 

His ideas about morals and right living, to which he 
devotes much attention in his Epistles, are precisely the 
same ideas that the Essenes had been teaching for more 
than a century, and Paul does not even claim that they 
represent the views of Jesus. There existed at that time 
numerous small groups or sects such as the Essenes, who 
ate communal meals, held weekly prayer meetings and 
observed secret doctrines. Paul himself mentions having 
appeared before such groups4 and he says nothing in his 
Epistles which precludes the possibility that the Christ 
whom he preaches was derived from the doctrines of one 
of these obscure groups. 

When Paul stated (I Cor. 15:3) that "Christ died for 
our sins according to the Scriptures", he could not have 
referred to the Jewish Scriptures for they contained no 
such statement; he could not have referred to the Christian 
Gospels, for they were not written until many years after­
ward; but the Essenes did have Scriptures as well as Tracts 
and Gospels. 

The mystery of the origin of Paul's doctrines deepens 
considerably when the attitude of the Jews toward Jesus is 
taken into consideration. Judged by the reaction of the 
public today to any unusual event, it seems fair to presume 
that if it were known that the Savior had been born in 
a manger at Bethlehem, runners would have carried the 
momentous news to every corner of Judea: rejoicing cele­
brants would soon have gathered in every town and village; 
the roads would have been filled with ecstatic Jews hasten­
ing to Bethlehem to stand in the presence of the Son of 
God and pay him honor. For this was no ordinary miracle 
of a virgin birth. Here men were witnessing the unique 
spectacle of the Almighty Father of the Universe sending 
his other self to earth. 

4-Acts 16:13, 19:1,4; 20:7, 18:25. 
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If the infant Savior were sent to redeem the people of 
all nations, and not the Jews alone, the signs in the sky 
which heralded his. coming should have been visible to the 
Gauls, Greeks, Romans, Egyptians, Hindus and Chinese, in 
fact to the people of every nation, tribe, and clan on earth 
so that they, too, might rejoice in his coming. 

One should expect to read that from earliest infancy, 
Jesus was worshiped, shielded, protected, every incident in 
his life being observed and recorded with infinite care. But 
history gives no such picture. In pagan countries his birth 
was entirely unknown. Even Jewish records failed to men­
tion his birth, and the Gospels support the conclusion that 
until he began his ministry at about the age of twenty-nine 
years, he lived in utmost obscurity and, apparently, in pov­
erty. With the exception of a passage in Josephus' Anr 
tiquities (18:3 Sec. 3) which is obviously an interpolation, 
no Jewish historian of that period even mentions the name 
of Jesus. The failure of Philo Judaeus, the most reliable 
contemporary Jewish writer, to mention him is particularly 
significant. When Paul appeared before Porcius Festus and 
related how he had seen Christ in a vision, Festus had never 
heard of Christ and, probably knowing of Paul's affliction, 
thought he had been merely seeing visions in a trance. 11 

The absence of any reference to Jesus of Nazareth (or 
Bethlehem) in the Jewish records is accentuated by the 
readiness with which the rabbis recorded the life of an­
other reputed Messiah, Jehoshua (Jesus) ben Pandira. 
According to the Talmud, Rabbi Joshua b. Perahyah6 went 

5---Acts 26:24. 
6---Jehoshua, son of Perahyah, was a president of the Sanhedrin, 

being the fifth, reckoning from Ezra as the first. He was one 
of those who received and transmitted the oral law, as it was 
claimed, direct from Mount Sinai. 
Perahyah began to teach about 154 B.C., therefore we may infer 
that he was born not later than 180-170 B.C., and that it was 
probably not later than 100 B.C. when he went to Egypt w~th 
his pupil, for it is said he went there to escape persecution. 
This doubtless refers to a civil war in which the Pharisees re­
volted against King Yannai, about 105 B.C. If we assume the 
age of the pupil .J ehoshua ben Pandira. to be 15 years, it would 
place his birth .at about 120 B.C. Yannai reigned from 106 to 
70 B.C. and was succeeded by his widow Salome, whom the 
Greeks called Alexandra. She reigned nine years. Traditionsz 
especially of the first "Toledoth JehoshuO:', say the queen or 
Yanhai and the mother of John Hyrcanus, who must, therefore, 
have been Salome, showed favor to Jehoshua and his teaching 
and was a witness to his wonderful works. She tried to save 
him from his religious enemies because he was related to her, 
but that during her reign, he was put to death. 
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to Alexandria; Egypt; ·to• -escape the persecution · of the 
-Jewish king Yannai and 'took with him a pupil named 
Jesus. There is some confusion as to the surname of the 
pupil, certain passages referring to him as Jesus ben Pan­
dira while others refer to him as Jesus ben Stada. 

It is probable that while in Egypt this Pandira, or 
Stada, became a member of the sect of Therapeutae which 
was located near Alexandria, for it is said that while there 
he learned to perform miracles by magic, the formula for 
which he cut in his skin. ( Shab. 104b). After his return 
from Egypt "he practiced magic and deceived and led astray 
Israel" (Bab. Sanh. 107b; Sotah 47a; Yer. Hag. 77d) and 
his disciples healed the sick "in the name of Jesus Pandira". 
(Yer. Shab. 14d Ab. Zarah 27b; Eccl. R. 1,8). 

According to the Babylonian Gemara (the Mishna of 
tract Shabbath), this Jehoshua, or Jesus, was stoned to 
death and crucified by hanging on a tree in the city of Lud, 
or Lydda, on the eve of Passah, the day before Passover. 
The Toledoth Yeshu, written in the Middle Ages, states that 
Jesus was named after Perahyah, who was his mother's 
brother, and this is supported by Kirkisani who wrote a 
history of Jewish sects in 937 A.D. 

Celsus mentions the story (in Origen's Contra Celsum, 
l.c. 1,32) and gives an authority. According to his version, 
Jesus' mother was seduced by a Roman soldier named Pan­
thera. Two centuries later Epiphanius (Haeres, lxxviii, 7) 
gives the surname Panther to Jacob, an ancestor of Jesus; 
and gives his genealogy as Jacob, called Panther, Mary­
Joseph, Cleopas, Jesus. John of Damascus (De Orthod., 
Fide iv, sec. 15) gives the name Panther and Barpanther 

.JI?- the genealogy of Mary. 
The garbled condition of the Talmudic records makes 

it impossible to determine the details with any degree of 
;certainty, but they leave no doubt that there was a Jesus 
,ben Pandira or Stada; that he was taken to Egypt; that 
,he . practiced magic ·and was crucified about one hundred 
years before the date given for the birth of the Biblical Jesus. 

The failure of the Jews to mention Jesus of Nazareth 
cannot be accounted for by assuming that they erased his 
name from their records because they became disappointed 
with his teachings and considered him a false Messiah. They 
rwere a:s mµch opposed to the works of Pandira as they are 
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reputed to have be~n_ to those of Jesus, yet they permitted 
Pandira's name to be mentioned several times in the Tal­
mud. It must also be borne in mind that the supposed dis­
appointment of the. Jews did not come until near the end 
of Jesus' life when, as his historians assert, his life and work 
had become so widely known that knowledge of them could 
not have been suppressed. During his infancy and youth 
the Jews had no reason to suppress the story of his miracu­
lous birth because they had no reason then to suspect that 
he was destined to disappoint them. 

Upon turning to the Gospel writers for confirmation of 
Paul's testimony, it becomes apparent that the historicity 
of Jesus cannot be established by a calm, critical appraisal 
of the evidence presented, but must be accepted through 
faith alone. 

As Christianity spread in the century following Paul's 
ministry, a great number of Gospels were written by anony­
mous authors who frequently signed the names of Apostles 
to their works in order to make them appear authoritative. 
The four Gospels which were finally selected by the church 
as authentic or inspired were claimed to be "according to" 
the Apostles Matthew, Mark, Luke, and John, thus implying 
that the events they describe were related to the authors 
by eye-witnesses.7 The Gospels purport to quote many of 
the parables and discourses of Jesus word for word, includ­
ing the comments and reactions of his listeners: they de­
scribe, in minute detail, a great number of acts and inci­
dents in his life, some of which are of minor or even 
trivial interest. 

Actually, however, the Gospels were written by Greek­
speaking aliens and a reading of their testimony reveals an 
unfamiliarity with the history and geography of Palestine 
and an imperfect knowledge of Jewish laws and customs. 
While giving the impression that they were closely associ­
ated with Jesus by describing intimate details which could 
easily have been invented and could not be disproved, the 
authors seem to have avoided mention of many important 
details which could be verified from historical records. They 
are not clear as to the year in which Jesus was born or the 
year of his crucifixion: they give no information about his 
youth and early manhood or the length of his ministry: they 

7-"Even as they delivered them unto us, which from the begin­
ning were eyewitnesses, and ministers of the word." Luke 1:2. 
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do not know, or at least do not state, what became of his 
father, mother, brothers, and sisters and, in general, exhibit 
but a remote and sketchy knowledge of his life. 

The Gospels are supposed to have been written while 
the incidents they describe were still fresh in the minds of 
the eyewitnesses, yet the Apostolic Fathers (Clement of 
Rome, Ignatius and Polycarp), who lived and wrote in the 
first half of the 2nd century, did not write anything which 
indicated that they had ever heard of the Gospels. 

In the middle of the 2nd century Justin Martyr sought 
to prove the divinity of Jesus, but when he tried to refute 
the claims of pagan critics he could only state: "When we 
say also that the Word, which is the first birth of God, 
was produced without sexual union and that he, Jesus 
Christ, our teacher, was crucified, died, and rose again and 
ascended into heaven, we propound nothing different from 
what you believe regarding those whom you assume to 
be sons of Jupiter."8 

In placing the Christian belief in Jesus on the same 
level as the pagan belief in Jupiter, Justin admitted, inferen­
tially, that he had no more proof of the historicity of Jesus 
than the pagans had of their supreme god. If he had been 
familiar with the Gospels, this would have been the time 
for him to drive home his argument by calling upon the 
testimony of the Gospel writers to prove that the story 
of Jesus was history, whereas the story of Jupiter was 
merely mythology. But Justin made no mention of the 
Gospels or their authors. 

Papias, a contemporary of Justin, is credited with hav­
ing mentioned certain writings of Matthew and Mark, but 
there is no indication that the works referred to were the 
Gospels. The four Gospels were first definitely mentioned 
by Irenaeus, writing about 190 A.D., over one hundred fifty 
years after the alleged crucifixion. 

In Matthew (23:25) Jesus critiCizes the Jews for slay­
ing Zacharias, the son of Barachias. This event took place 
in the temple in 69 A.D., therefore, the author of Matthew 
makes Jesus comment on an event which did not take 
place until about forty years after his death and twenty or 
thirty years after the Gospel of Matthew is supposed to have 
been written. Luke is supposed to have been a companion 

8-First Apology, Chapter 21, Ante-Nicene Library, Justin Martyr. 
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of Paul. The Gospel bearing Luke's name is addressed to 
Theophilus and the only known person to whom this can 
refer is Theophilus, bishop of Antioch, who lived late in 
the second century, a hundred years after Paul's death. 

The authors sought to record incomparably the· greatest 
event since the world began. If they believed they were 
writing authentic history, they should not have deemed it 
necessary to magnify the importance of their story by em­
bellishing it with fantastic and unbelievable incidents. Yet 
they wrote as if they were creating a mystery drama for 
propaganda purposes. · 

Knowing in advance that the pagans whom they wished 
to convert had traditions, which had been handed· down for 

. many centuries, of miraculous births, crucifixions and re­
births among the gods, the authors of the Gospels must have 
realized that, in order to win the unbelievers, it would be 
necessary to convince them that the new savior had dupli­
cated every miracle of the pagan gods and performed even: 
greater ones. Accordingly, incident after incident would 
be invented or borrowed from ancient literature to furnish 
an imposing story. It is obvious that this was the method 
pursued. The result was a mixture. of miracles and the 
moralistic teachings which were then very popular. Into 
this combination was blended practically every important 
incident that had been associated with the old world-wide 
myth of the sun god's birth and re-birth. 

Conservative Biblical authorities place the writing of 
Mark's Gospel between 56 and 63 A.D. If the author of this 
Gospel had known of the virgin birth he surely would 
have mentioned it, but he says nothing about it, nor does 
the author of the Gospel of Jo;hn which, it is claimed, was 
written between 78 and 97 A.D. The story first appears in 
the Gospel of Luke and, as related by him, Mary conceived 
her child before her marriage to Joseph· who seems to 
have believed the child was his own. The . Gospel of Mat­
thew gives a somewhat different version. According to Mat­
thew, Joseph knew the child did not belong to him, but 
was dissuaded from divorcing Mary by an angel who ap­
peared to him in a dream and informed him that the child 
had been conceived by the Holy Ghost. 

Luke's statement (2:15,17) that Jesus was attended at 
birth by shepherds is strongly reminiscent of a .myth that 
the Persian god Mithra was born in a cave and was adored 
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by shepher<ls. Matthew chqnges the shepherds to Wise Men 
(2;8):;and. adds the Star .of Betlllehem. The anonymous 
shepherds eventually become thre~ k,i:qgs, whose names are 
not mentioned anywhere else in history. Matthew says that 
Mary and Joseph fled with the infant Jesus to Egypt to 
escape the wrath of King Herod; but Luke knows nothing 
of this and says that after the forty days of purification were 
Qver the father and mother of Jesus presented him at the 
temple in Jerusalem where Herod could easily have laid 
hands upon him. 

The Gospel of Matthew begins with a genealogy of Jesus 
in order to prove that he was descended from David, the son 
of ·Jesse, thus fulfilling the Old Testament prophecy of 
Isaiah0 that a branch of David would be born to redeem 
the world. Matthew's genealogy gives fourteen generations 
from Abraham to David, fourteen generations from David 
to the E;xile, and fourteen generations from the Exile to 
Jesus, or forty-two generations in all; forty-two being a 
symbolic number for pain, hardship and regeneration. 

Luke gives a wholly different genealogy of Jesus. He 
lists forty-two generations from Joseph to David. Not one 
name on Luke's list agrees with the corresponding name 
given by Matthew. From Jesus to Abraham, Luke gives 
fifty-six generations and from Jesus through Abraham and 
Adam to God a total of seventy-seven; all of these numbers 
being of high mystical significance. 

The Gospel writers represent Jesus as being the very 
essence of gentleness and unbounded love, champion of 
the meek and lowly, yet picture hi:r,n as refusing to recognize 
his own mother.10 They quote him as declaring that he 
came to earth to send not peace but a sword. (Matt. 10:34). 
They have him saying in a parable, "But those mine enemies 
which would not that I reign over them, bring hither and 
slay before me" (Luke 19:27) and making other intern-

9-Isaiah 9:6, 11:1, 7:14. In order that this prophecy of a coming 
., . Messiah might not be misconstrued, however, Isaiah repeated 

at least ten times in Chapters 43 to 48 the warning that " ... 
· · before me there was no God formed, neither shall there be after 

me". (43:10). "I, even I, am the Lord and beside me there is no 
savior". (43:11). "I am the Lord and there is none else". (45:6). 
"A just God and a savior, there is none beside me". (45:21,22). 
"For I am God and there is none else: I am God and there is 
none like me". (46:9). "I am the Lord; that is my name: and 
my glory will I not give to another", (42:8). "I am he; I am 
the first. I also am the last". (48:12), 

10-Woman, what have I to do with' thee? John 2:4. 
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perate statements w:P,ich are contrary to the character of 
a patient lover of humanity who preached forgiveness and 
the return of gooQ. for evil.11 

Jesus is made to prophesy that he would be followed 
by a Comforter,12 for whom the world is still waiting. Again 
he is made to predict the coming end of the world, intimat­
ing that it would occur within the very lifetime of his 
listeners. How the Son of God could falsely forecast the end 
of the world is a question which has embarrassed theologians 
for nearly nineteen hundred years. 

Matthew, Mark, and Luke seem to have formulated no 
clear idea as to whether Jesus was God or man. In certain 
passages he is quoted as saying that he and his father are 
one: in others he complains that his father has forsaken him. 
It is only in John's mind that the point is definitely decided. 
In the Gospel of John, Jesus becomes the incarnation of 
God from birth, in· the form of man. The W 011d which 
Philo had envisioned as a "second God" becomes flesh by 
the birth of God's only begotten Son. "The Word was 
with God and the Word was God". (John 1:1). Almost 
the whole doctrine of the Logos is given in John's effort 
to relate the life of Jesus from the viewpoint of the Philonic 
theory. 

In John's Epistle (I John 5:7) the long evolution of 
the Word and the Holy Spirit reach their culmination in 
John's announcement that "there are three that bear wit­
ness in heaven, the Father, the Word, and the Holy Spirit: 
and the three are one" .13 The belief in a sacred Trinity 
which, for many centuries, had been a prominent feature 
of Oriental religions, had at .last become a part of Christian 
doctrine. The Word, which the ancient religions of India, 
Babylon, Greece, and Egypt had created as a mystic inter-

11-And the Lord said unto the servant, Go out into the highways 
and hedges, and compel them to come in, that my house may 
be filled. Luke 14:23. 
If any man come to me, and hate not his father, mother, and 
wife, and children and brethren, and sisters, yea, and his own 
life also, he cannot be my disciple. Luke 14:26. 
Suppose you that I am come to give peace on earth? I tell you, 
Nay; but rather division. Luke 12:51. 

12-John 14:16,26. 
13-The revised version of the Bible omits I John 5:7 as .an inter­

polation. Many modern authorities believe this verse and the 
last twelve verses in the 28th chapter of Matthew were forged 
by the same writer in order to strengthen the doctrine of the 
Trinity and offset verses 10:5,6 and 15:24, which command that 
the word of Christ shall be preached to none but Jews. 
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mediary to carry out the work of their passive gods had, 
according to John, materialized in human form. John, how­
ever, could not have been quite sure of Jesus' oneness 
with God for in his Gospel (14:28) he makes Jesus say: "I 
go unto the Father; for my Father is greater than I". 

The events narrated by John are irreconcilable with 
those of the other Gospels: either his work or that of the 
other writers must be false. Probably the principal reason 
why John's Gospel was accepted by the early Church 
Fathers as an inspired work was that he was the only Gospel 
writer who directly stated that the Father and Son were 
one. It was on the authority of John alone that the doctrine 
of the Trinity was established. 

His stature as a historian is well revealed in the last 
verse in his book wherein he says, "There are also many 
other things which Jesus did the which, if they should be 
written every one, I suppose that even the world itself 
could not contain the books that should be written". Yet, 
the author is speaking of a man whose public career 
probably did not last more than one year. 

It is now conceded by Biblical scholars that the last 
twelve verses of the Gospel of Mark, which tell of the 
resurrection and ascension of Jesus, were not written by 
Mark but were added by a later hand. Mark, therefore, 
said nothing of the resurrection. Matthew was the first 
to write that Christ rose from the dead. Luke gives the 
story in greater detail and, later, John devoted two full 
chapters to it. John speaks of nail holes in Jesus's hands 
and feet, but Luke (23:39) says Jesus was hanged.14 

Matthew says that at the moment of Jesus's death on 
the cross, darkness obscured the sun, the earth heavti, 
saints came out of their graves15 and walked the streets, 
yet nowhere on earth were these events noted except in 
Jerusalem. Even the Jews who are supposed to have seen 
them did not record them. Nor are the Gospel writers in 
agreement regarding details of the crucifixion, Christ's dis­
appearance from the sepulchre, or as to the time and place 
he was last seen on earth before ascending to heaven. 

14-Christ hath redeemed us from the curse of the law, being made 
a curse for us: for it is written, Cursed is every one that hangeth 
on a tree. Gal 3:13. "hanged on a tree." Acts 5:30; 10:39; 13:29. 

15-Matthew 27:45,53. See also Luke 23:44,45. 
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When these many·details are considered together, they 
fail in several respects to qualify as authentic history, as 
measured by modern standards.· First: One of the• primary 
requirements. of · history' is that events described must 
appear to be reasonably probable. Evidence given to . sub­
stantiate a claim should be in proportion to .. its degree of 
probability or improbability. · Stories of events of an extra­
ordinary or improbable character require extraordinary 
verification. If a modern writer were to state that he had 
seen an athlete jump 22 feet his statement would, in ordi­
nary circumstances, appear reasonably credible because it 
is well known that such an accomplishment is, a physical 
possibility. But, if the writer were to claim that the athlete 
had jumped. 75 feet, critical readers would demand that 
the story be supported by a motion picture record and 
affidavits from many . reliable witnesses because such· ~ 
feat would be so extraordinary as to be outside of human 
experience. 

Not only do the Gospel writers fail to offer appropriate 
evidence to substantiate their claims upon grounds of rea"'.' 
sonable probability, but their numerous discrepancies, con­
tradictions, and omissions, their readiness to accept as 
facts rumors and legends which they had heard at third 
and fourth hand; their obvious · role as i-efortners, their' 
desire to promote religious ··doctrines· arid ·their apparent 
willingness to even invent stories to promote these doctrines 
is proof that, instead of being objective historians, they 
were decidedly propagandists. Indeed; if any· subject other 
than religion were involved, it is extremely doubtful 
whether any body of thoughtful men would take the 
writings of such men seriously . 
. f The Gospel writers portray God as the kindly Heavenly 
Father who loves all of his earthly children. It is incon­
ceivable, therefore, that he should visit the earth without 
making his teachings and his presence known to every 
nation and tribe in the world. Yet only a tiny minority 
of mankind were favored with a knowledge of Christ ~nd 
his activities.16 A God who could give all of his devotion 

16-These twelve Jesus sent forth and commanded them, sa~ri_g; 
Go not in the way of the Gentiles, and into any -city of Hie 
Samaritans enter ye not. But go rattier to the lost sheep of the 
house of Israel. Matt. 10:5,6. ·' · 
But he answered and said;· I am not sent but unto the: lost 
sheep of the house o~ Israel. Mat.t, 15:24. . .... ·' 
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to the Jews and show no interest in the other peoples- of 
the world would be unworthy of worship or even respect. 
This fact alone stamps the Jesus story as the creation of 
provincially-minded men who thought only in ,terms of 
their own little community and did not expect or .intend 
that their messages would be disseminated throughout the 
world. 

The Gospel writers, furthermore, · revealed their lack 
of perspicacity when they represented Jesus as telling his 
listeners on numerous occasions that the end of the world 
was imminent, assuring them that it would come within 
their own lifetime. They made statements in this connec­
tion which the future would positively prove or disprove. 
By representing Jesus as trying to instill fear and anxiety 
into the minds of the ignorant and credulous with proph­
ecies of a world-wide catastrophe which never material­
ized, they unwittingly portrayed him as a false prophet 
and cruel charlatan. If it be assumed, however, that these 
warnings originated in the minds of the Gospel writers, 
that they merely seized upon a widespread superstition 
that the world would soon come to an end and attributed 
their own false prophecies to Jesus in order to frighten 
people into an acceptance of the new religion, then they 
were unscrupulous writers who wrote with intent to deceive. 

God is represented, on the one hand as the omnipotent 
and omniscient ruler of the universe and on the other as 
the author of history's greatest and most tragic failure, for 
his visit on earth utterly failed to redeem mankind. Men 
continued, after the reputed resurrection, to be as selfish, 
as lustful, and as cruel as before. 

An all-powerful and all-knowing God could have trans­
formed the hearts of men by the mere waving of his hand; 
at least, he could have devised an easier and more practical 
way to save humanity, and a far more successful one, than 
the long, painful method described by the Gospel writers. 
But that would have made the task too simple. Unless the 
object of their worship performed all kinds of marvelous 
and even ridiculous feats, how would people know that he 
was the true God? This is why the creators of ancient 
mythology always endeavored to excite the awe and won­
derment of the people by inventing round-about ways and 
difficult tasks for their godly heroes, involving pain, hard­
ships, persecutions, and supernatural performances. Such 
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tragic and spectacular incidents characterize the religious 
literature of every age and country and constitute the 
tell-tale trade marks of the myth makers. 

Having considered the testimony of the Gospel writers 
and the silence of the Jews regarding Jesus, it is clear 
why his contemporary, Paul, failed to report the miracles 
and teachings of Jesus which were reputedly well known 
to other men who wrote many years after Paul's death. 
Paul said nothing of these matters for the reason that he 
knew nothing of them. The Apostle to the Gentiles was 
ignorant of these things because in his day they had not 
yet been invented. 



CHAPTER XXII 

THE HOLY THREE 

(Continued) 

WTH THE PRONOUNCEMENT of the three-fold manifesta­
tion of God, the authors of the Gospels apparently thought 
the relation of the Word and Spirit to the Godhead was 
disposed of for all time and required no explanation. At 
least they did not explain the relationship, and perhaps 
did not realize just what it was. 

Opponents of the doctrine, however, charged that, in 
its worship of the Father, Son, and Holy Ghost, Christianity 
was not essentially different in that respect from the pagan 
worship of triads of gods. 

There being in the first centuries no central organ­
ization to define the limitations of belief, each church tried 
to refute the charges of tritheism and explain the Trinity 
in its own way. Consequently, differences and contradic­
tions soon developed in the theories advanced by various 
leaders, which constantly involved the church in schisms 
and charges of heresy. Among the many questions which 
arose were these: 

Was Christ a mere man endowed with divine wisdom 
and power? 

Did the divine spirit abide in the man Jesus or was 
the incarnation a mere figure under which God 
was revealed to man? 

Could Christ, being mortal, be of the same substance 
as God or was he inferior? 

If his birth was contrary to nature, could he be a 
real man? 

Did he possess both divine and human natures in 
one or was he wholly divine? 

Was he capable of change, i.e., possessed of freedom 
of will and choice of good and evil or was he 
incapable of sin? 

Was he co-existent with the Father from the begin­
ning or was there a time when he did not exist? 

837 
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The orthodox position of the church on such questions 
developed slowly out of· hair-splitting discussions of nu­
merous charges of heresy where a defendant's guilt or inno­
cence was sometimes decided by the shades of meanings 
of a single word. 

High-lighting this phase of early church history were 
the heresies of Sabellius, a presbyter of Libya, Paul of 
Samosata, the prelate of Antioch, and Arius, a presbyter of 
Baucalis, a suburb of Alexandria. 

Sabellius was condemned for declaring that Christ and 
the· Holy Ghost were mere characters by whom God is 
revealed to men. Paul of Samosata was condemned for 
asserting that Christ was a mere man in whom the divine 
Logos dwelt. Arius, a tall, ascetic man who had a sharp, 
brilliant mind, was the most difficult adversary. He con­
tended that Christ had no existence before he was begotten. 
As God was the Father, he must have existed before the 
Son, and as the creator is superior to that which he creates, 
God is superior to his Son. Being a creature, Christ could 
not be of the same substance as God. As a creature, Christ 
had freedom of will and was kept sinless only by his own 
virtue. 

Arius gained many supporters and the controversy over 
his theories still raged when the bishops finally assembled 
at Nicea Jn 325 A.D. to define Christian belief. 

The bishops knew that the very existence of the 
church depended upon their decisions. They had to devise 
a formula which would heal the wounds produced by 200 
years of strife; preserve the Trinity, and avoid the appear­
anGe of tritheism. No body of men ever sat down to solve 
a more insoluble problem. In such a situation their de­
cisions were bound to be dictated by political considerations 
rather than by facts and logic. 

F. J. Foakes-Jackson quotes the historian Socrates as 
saying: "What took place was a fight in the dark; no man 
knew whether he struck friend or foe". The author then 
adds: "A fear of heresy on the one hand and of inno­
vation on the other made them waverers; yet it was by 
the vcite of such as these that the matter had to be decided."1 

It was evident that the only way to exclude Arius from 
the church was to pronounce Christ divine, yet wholly 

1-'-The History of the Christian Church, F. J. Foakes-Jackson, p. 307. 
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mortal; of the same substance . as the Father; existent, not 
merely from the moment of his human birth as the man 
Jesus, but generated by God from the beginning. As a 
mortal, Christ was ·capable of sin but as a result of the 
Logos' taking the place of the higher soul, there could be 
in him only one nature. 

That this formula was contradictory and impossible 
was realized from the beginning. It was only 50 years 
since Paul of Samosata had been condemned and driven 
from the church for declaring that both divine and mortal 
natures dwelt in Christ. Humiliating as it was for the 
church to reverse its own decision, it had to be done. Any 
other decision would have been equivalent to declaring that 
the Father and Son were not one God but two, and this 
the delegates dared not do. Some of the bishops failed to 
comprehend the actual meaning of the point at issue and 
approved the Creed with tongue in cheek. 

The doctrine of a Tri-une God ruling the world was 
urged upon the council by Athanasius, Bishop of Alex­
andria, supported by bishops of .the eastern churches who, 
doubtless, were aware of. the age'."old heathen belief in the 
triadic character of the gods and were, perhaps, shrewd 
enough to realize the advantages of such a doctrine in win­
ning converts from the heathen cults. At any rate, the 
Holy Ghost was treated as an extraneous issue throughout 
the council meeting. Except for ·'requiring a belief in the 
Holy Ghost, the council · did•· nothing · toward defining its 
relation to the Godhead,· aiid -it remained a useless append­
age, serving no purpose other:than tO 'complete the Trinity. 
There being no personage to represent the third member 
9f the Trinity; it became customary in later religious art 
to represent this member as a dove, the mystic symbol of 
the Holy Spirit. · 

As finally adopted at Constantinople, in 381 A,.D. 1 the 
Creed says: 

"(We believe) . . . iri one Lord, Jesus Christ, the 
only begotten Soh of God, begotten of the Father 
before all worlds;: (God of God):. Light .of Light, Very 
God of God, begotten not made, b~ing of one substance 
with the Father; by whom all things were made; who, 
for us men and: for. our salvation, came down from 
heaven and was incarnated by. the Holy Ghost of the 
Virgin Mary," etc. 
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This affirmation should be re-read and given searching 
thought by every reader. No other religion in the world 
ever put forth such an astounding doctrine. From the works 
of the Gospel writers, particularly John, the bishops at 
Nicea formulated the doctrine that Jesus is not merely the 
Son of God, but that he is God, the two names ref erring to 
different manifestations of the same person. 

Secondary details omitted, the Creed and the Gospels 
together affirm that God was grieved by the sinfulness of 
his children on earth and decided to come down from heaven 
to redeem them. For this purpose his Spirit entered the 
womb of Mary and, in due time, he was born in human 
form. After birth, he lived as a normal but obscure per­
son for about thirty years. Then he began to teach and 
perform miracles and, finally, · contrived to have himself 
crucified. (The crucifixion must have been part of his plan 
for the redemption of the world: being omniscient and omniJ,>­
otent, he could have prevented it had he wished to do 
so).2 After being dead for part of three days, he resurrected 
himself from the tomb and, after an uncertain period (the 
Gospel writers do not agree on this point), returned, still 
in human form, to his throne in heaven. 

Converts to Christianity were required to accept these 
beliefs as sacred truths: persons who did not accept them 
were doomed to eternal torture in hell. For many centuries 
thousands of men and women who could not, in all con­
science, subscribe to such incomprehensible dogmas suffered 
the agonies of a real hell on earth by persecution, exile, 
torture, or burning at the stake. 

Almost from the moment of its adoption, the Nicean 
· Creed became the subject of violent criticism by Arian 

partisans. Before the opposition was permanently put down 
in 381 A.D., Macedonius, the Patriarch of Constantinople, 
had been condemned for denying the divinity of the Holy 
Ghost, and the theory of the Two Substances ·in one per­
son had been discarded by the church and again restored. 

At the council of Chalcedon, in 451, it was declared 
that in the person of Christ are united two complete 

2-No man taketh it (life) from me, but I lay it down of myself. 
I have power to lay it down, and I have power to take it again. 
John 10:18. 
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natures, divine and human. This was supplemented at the 
third council of Constantinople, in 680, by the statement 
that each of the natures contains a will, so that Christ 
possesses two wills. The western church adopted the de­
cisions of Nicea, Chalcedon, and Constantinople, therefore 
the doctrines of the Trinity and the Two Supstances of 
Christ were handed down as orthodox dogma for the 
churches of the East and the West. 

The doctrine never ceased to be a cause of contention. 
Until two or three hundred years ago, it remained a prime 
source of debate in the church. Opinions of churchmen 
regarding the relationship of the members of the Trinity 
changed back and forth. Although churchmen held that 
God and Christ are one, the charges of heresy made against 
the theologian Abelard by St. Bernard, in the twelfth cen­
tury, were based, in part, upon Abelard's declaration that 
Christ did not fear God. 

From the beginning, a minor Christian element per­
sisted which could not accept belief in a Holy Trinity which 
did not include a female member. The Ophites, an early 
sect, solved the problem by adopting the pagan concept 
of a Trinity consisting of Father, Mother, and Son. Hippo­
lytus found in them an Assyrian dogma of a trinity of the 
soul. The Mandaeans, another Christian sect, regarded the 
Ruha (Holy Spirit) as the mother of the Messiah, a view 
which harmonizes with the Cabalistic theory that the Holy 
Spirit is feminine. 

The influence of the ancient tradition may still be seen 
in the modern tendency of the Catholic Church to sub­
ordinate or replace the Holy Spirit by greatly magnifying 
the role of the Virgin Mother. In the last century, Cardinal 
Newman carried this tendency to its logical conclusion in 
his Golden Manual (Response V, p. 649) with the state­
ment that "The God himself created her (Mary) in the 
Holy Ghost and poured her out among all his works." 

Many volumes have been written in unsuccessful efforts 
to rationalize the Trinity and make it appear plausible. 
Realizing the hopelessness of trying to make it understand­
able, most present-day churchmen prefer to avoid contro­
versy by simply contending that the composition of the 
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Trinity "is an· incomprehensible mystery of divine revelation;~ 
Stripped of its mystic pretensions, however, the doctrine 

is strictly a human invention, evolved painfully out of two 
hundred· years of bitter and sometimes bloody dissension, 
and is incomprehensible only for the reason that an effort 
·was made to write meanings into it which did not make 
sense, even to its .authors. Early in the third century, Ter­
tullian wrote what still stands as perhaps the most candid 
and the most inane apology for the Christian doctrine that 
has ever been made. Said he: "I reverence it because it is 
contemptible: I adore it because it is absurd: I believe it 
because it i_s impossible." 

At this late day no religious body would dare amend 
or discard the doctrine, and it remains a lasting token of 
men's willingness to subscribe to beliefs which they can 
neither prove nor comprehend. 

.Ii 

3-"Although the Christian Church soon came to look upon the 
Trinity as an incomprehensible mystery of revelation which 
reason may not probe, her theologians have not refrained, either 
in ancient or in modern times, from speculations upon the doc­
trine." Enc. of Rel. & Ethics., v.12, p.460. 
"We maintain it is a mystery not to be measured by human 
intelligence but necessary for human salvation." Pref. to 
Synopsis of the Gospels in Greek by Dr. A. Wright, p. vi. 
"The conclusion is obvious that while we are taught by the 
Scriptures to believe in the three subjects in the Godhead who 
are described as persons, we are still unable to determine in 
what manner or in what sense these three have the divine na­
ture so in comi:non that there is only one God." McClintcick & 
Strong's CYclopedia of Biblical, Theological and Ecclesiastical 
Literature, vol.10, p.555. . 

·' ..•. ·~ .: ... · ... -.:. ·" ... 



CHAPTER XXIII 

THE TRINITY IN JUDAISM 

AN INQUIRY INTO the idea of a Trinity in Unity would 
not be complete without some further words about its re­
lation to Judaism. In tracing the evolution of "the Word", 
it has been shown that as the anthropomorphic God receded 
into the distance, the Jews came to look upon the Word 
as a creative agent of the Almighty. This idea spread until 
Wisdom, Understanding, the Shekinah, the "presence" or 
"faces", in fact every power, attribute or aspect of God 
visible to man had become an entity, as if God were a 
many-armed being with each arm performing some specific 
part of his work. Nothing has been shown, hnwever, which 
indicates that these powers were conceived as forming a 
Trinity or Triad. Among both Christians and Jews there 
is an assumption that the Trinity was peculiarly Christian 
in origin, wholly unrelated to old Jewish beliefs. 

The fact that God had 3 principal titles-Yahwe, Elohim 
and El Shaddai; that Adam and Noah each had 3 sons; 
that 3 angels appeared before Abraham on the plains of 
Mamre; that Moses, Aaron, and Miriam formed a triad; these 
are considered to have been mere coincidences and to have 
no significance. 

But the reader has probably observed that Oriental 
writers liked to draw analogies and to recite history in 
the form of parables. The mere facts of history were not 
considered as important as were the symbolic relationships 
which could be drawn from them. Both words and num­
bers were often used, especially by early writers, not in a 
strict, factual sense but in a way which made the event 
described conform to the writer's notions of its symbolic 
connotations. Religious rites, customs, and practices were 
not mere haphazard, spontaneous developments but were 
carefully planned to symbolize certain beliefs, many of 
which were known only to the priesthood. 

An example of this 'may be seen in the placing of 
cherubim to the right and left of God's place on the mercy 
seat in the Holy of Holies. The Bible does not tell why 
this was done and Bible authorities can offer no definite 
explanation of it; but if God were envisioned as of 3-:-fold 
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character, it would not have been unreasonable for the 
Israelites to have provided seats for the 3 members of the 
Godhead. This seems to have been been the conclusion 
reached by Philo for in one place he stated that although 
God is one, this is not to be understood with respect to 
number and in another place he declared the cherubim were 
symbols of the 2 eternal powers of God. The same thought 
appears repeatedly in the Targumim. 

Again, all Jews were commanded to wear upon their 
foreheads leather phylacteries or frontlets on which were 
inscribed the 3-pronged letter Shin and no explanation 
was given as to why this particular letter was adopted as 
an emblem of Yahweh.1 

Small square pieces of parchment were placed within 
the phylacteries and on them were written 4 verses from 
the Scriptures, the first of them being the fourth. of Deuter­
onomy, chapter 6, in which the name of the Lord is 
repeated 3 times-"Hear, 0 Israel, our Lord God is one 
Lord." Every Jew was commanded to repeat this verse 
at least twice daily. A similar repetition of the holy name 
appears in the blessing of Israel given in Numbers 6:24,25,26 
and in Isaiah 33:22 and 6:3. 

A similar device was worn upon the left forearm. In 
this case the leather strap on the device was wrapped 
around the middle finger three times so as to form the 
letter Shin; then the strap was wound around the forearm 
seven times and tied with a knot which formed the letter 
Yod or J od, the emblem of Yahweh. 

When giving the eternal blessing to the assembly, the 
priest makes the sign of the Trinity, as Mohammedan and 
Brahman priests do, by raising the right arm and extend­
ing the 3 middle fingers. In reciting the blessing, the priest 
reads the verse from Numbers 6:24 3 times, speaking in 
a different tone of voice with each reading. 

That these customs were symbolic of certain Jewish 
beliefs is obvious, but the Bible does not shed any light 
upon what the beliefs were. Therefore, it is to the Cabala 
and other esoteric works that we must go to learn something 
about them. 

1-And thou shalt bind them for a sign upon thine hand and they 
shall be as frontlets between thine eyes. 
And thou shalt write them upon the posts of thy house and on 
thy gates. Deut. 6:8,9 and Ex. 13:9,16. 
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87 . . Tewish head and arm phyl<roteries. 

Modern critics are generally inclined to belittle the 
Cabala as an example of the more extravagant form of 
Jewish speculations, which it is. Yet it must be conceded 
that its authors were learned men who had a deep knowl­
edge of Jewish history and traditions, and in writing the 
Cabala they were only putting into organized form concepts 
which had been current for many centuries among those 
who were familiar with the higher, esoteric phases of 
Jewish m~ticism. 

The Zohar (book of the Cabala) speaks of Elohim as 
being 3-fold and proceeds to explain this dogma by a quo­
tation from a Rabbi R. Jose, as follows: "Come and see the 
mystery in the word Elohim (Aleim) ! There are 3 degrees 
and every degree is distinct by himself, yet notwithstanding, 
they are all one and bound together in one, nor can they 
be separated each from the other." 

Again quoting from R. Jose ( Exod. col. 75), the same 
authority gives the following explanation for the repetition 
of the Lord's name in Deuteronomy 6:4 and the change of 
voice when reading Numbers 6:24: "They must know that 
these 3, viz., ieue Aleim ieue (Jehovah Aleim Jehovah) are 
one unum and that is the secret which we learn in the mys­
tery of the voice which is here: the voice is one unum 
but it contains 3 modes, viz., the fire, the air and the water. 
Now these 3 are one in the mystery of the voice and they 
are but one unum, so in this place, Jehovah our Lord Jeho­
vah are one unum". According to this view the hidden, 
or secret, meaning of the 3 modes seems to have been that 
Jehovah was Lord of the 3 great divisions of the universe, 
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fire, air and water which, as we have seen, was exactly the 
role played by the great gods of India, Babylonia, Greece 
and Egypt. Elsewhere the author. says that the 3 branches 
of the letter Shin denote the heavenly fathers who are 
riamed in Deuteronomy 6:4. · 

That such opinions were not confined to the Cabalists 
may be seen· in a work by Rabbi Akiba, a famous .scholar 
of the second century who was considered a paragon of 
wisdom. In his Alphabet of Letters Akiba says: "Why is 
the letter aleph 'W.l'itten as a letter and· read as a syllable of 
3 letters? B~cause it represents the Holy One who is one 
and the reading of his name is a 3-fold, as it is written: 
"Hear, 0 Isra~l, our Lord God is one Lord." 

Rev. Father Calmet observed that Raymond Martin, 
Galatine and several other scholars of the Middle Ages 
undertook to show that the Chaldee paraphrase of the Pen­
tateuch and the ancient rabbis made express mention of 
the Trinity and of the 3 persons. Calmet says: "We find 
indeed in their writings the word Shalishith, which sig­
nifies ·Trinity and Memar ( Memra) which signifies the 
Word and Ruach Kakkadoshah, which signifies the Holy 
Spirit. We also find God the Father, God th~ Son, and 
God the Holy Spirit. Lastly the Tri-une, Three-in-One 
and One-in-Three and Jehovah to express the Father, the 
Memara-jah for the word of the Father and Shekinah for 
the Holy Ghost."2 

Anastasius Kircher, a seventeenth century Jesuit scholar, 
wrote that on all of the Hebrew manuscripts which he had 
seen in the Vatican the 3 Jods were printed in a circle as a 
symbol of JVH.8 Elsewhere he gives a quotation in which 
all the persons of the Trinity are named, thus: Pater Deus, 
Filius .Deus, Spiritus Sanctus Deus, Trinus in Unitate et 
Unus ·in Trinitate;4 God the Father, God the Son, God the 
Holy Spirit, Trinity in Unity and Unity in Trinity. 

The Cabala designates God as En Soph or Infinity, con­
sisting of 10 Sephiroth which are interpreted as "faces" 
and a ~eat distinction is made between the first 3 and the last 
7 Sephii-oth. The first 3 are designated the Crown, Wisdom 

2-An Historical,.· Critical, Geographical, Chronological & Etymo­
logical Dictionary of the Bible, 3 vols., 1732, by Rev. Father 
Dom Augustin Calmet, v.3, p.100. 

3-0edipus Aegyptiacus, 1662 by Anastasius Kircher, Tomi 2, p.114. 
4--Ibid, Tomi 2, p. 246. 
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or Understanding and the Ruach, or Holy Spirit. This 
conception could not merely have been drawn from the 
authors' imagination for, as we have seen, Wisdom and the 
Holy Spirit were considered as agents of the divine essence 
in Post-Exilic times if not earlier. They are self-created 
personalities or modes of existence, yet they are all one and 
the name is one, the name Jehovah applying equally to the 
3 Sephiroth. In other words God is manifested in 3 forms: 
Crown, Wisdom and Holy Spirit. 

The author of the Zohar and the author of the Book of 
Habbakir declare that the 2nd Sephira proceeds from the 
lst and that the 3rd proceeds from the 2nd. This is comparable 
to the Indian tradition which makes Vishnu proceed from 
Brahma, and Siva to issue from the forehead of Vishnu. 
Calabists designate the Holy Spirit as being feminine, and 
this belief is also sanctioned by very old tradition. St. 
Jerome observed that it was common among the Nazarenes. 

The last 7 Sephiroth are called Middoth or measures, 
that is attributes and characters which are visible in the 
works of God, such as fear, justice, beauty, etc. 

Rabbi Menachem, a .noted Cabalist, declared it was 
the Shekinah that appeared to Adam after his sin and made 
clothes for him; that he appeared to Abram and Jacob and 
that it was he who spoke to Moses and gave the law to 
the people. 

A Cabalist, Rabbi Joseph ben Gekatilia, quoted Isaiah 
( 11 :2) to the effect that the Messiah and . Wisdom were 
the same. "The spirit of Wisdom shall rest upon him (the 
Messiah), the Spirit of Wisdom and Understanding." Isaiah 
48:16 and 59:19,20,21 are given similar interpretations. 

Another Cabalist, Ehat Rabbi Salomon Jarchi, declared 
upon the authority of Isaiah 11 that the Cochma (Wisdom) 
shall be in the middle of the Messiah and the Book of Enoch 
says: "The Messiah exists from the beginning; he sits on 
the throne of God and possesses universal dominion; all 
jiidgmerit is committed unto him". This is almost pre­
cisely. the position taken by the bishops at the Council of 
Nicea in their struggle against Arianism, and it proves that 
the theories of the Cabalists were deeply rooted in Jewish 
tradition. 

Turning from the opinions of Cabalists and others to 
the Bible itself .for further light on the 3-fold nature of the 
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Godhead, brings us at once to one of the Book's great mys­
teries. Two of the principal titles of God (Elohim and 
Adonai), are plural words but in the translation of the Bible 
they have been used repeatedly in a singular sense. 

In defense of the interpretation which has thus been 
placed upon the names, Bible authorities maintain that the 
authors of the text perhaps followed a custom which was 
widespread in ancient times of employing plural titles for 
deities to signify majesty and power. But in view of the 
great pains the Jews took to distinguish between Yahweh 
and the heathen gods, not only does this explanation appear 
superficial, but it creates the suspicion that an effort has 
been made to conceal something. Presently it will be shown 
that this suspicion is quite justified. 

Genesis 11 :7 now reads, "Go to, let us go down and 
there confound their language ... ", and in Genesis 3:22 
God does not say of Adam, "behold the man has become 
like me'', or even "like us". He says rather, "as one of us". 
Here the language is direct, simple and clear; and there can 
be no question about the intended meaning. Had it been 
intended in the first part of these sentences to convey the 
idea that the words were spoken by God, in the first person 
singular, the construction of the entire sentence would have 
been different. 

Again, in Genesis 49:25, appeal is made to what appear 
to be two distinct Gods: "By the God (Al) of thy father, 
who shall help thee, and by the Almighty (Shaddi), who 
shall bless thee with blessings". In this case the word 
Shaddi is translated "Almighty" whereas in Leviticus 17: 7 
and Deuteronomy 32:17 i shdim (the shaddim) is translated 
"devils". 

Deuteronomy 32: 17 reads: "They sacrificed unto devils 
(Shdim or Shaddim) not to God (Ale); to gods (Aleim) 
whom they knew not, to new gods (Aleim) that came 
newly up .... "' Here "Ale"' means God, singular: Aleim 
refers to gods plural and the word Shaddim is translated 
"devils". 

When Aaron speaks of a golden image of the Egyptian 
bull Apis which the Israelites had made during the absence 
of Moses, there can be no question of his using the word 
Aleim in a plural sense: "These be thy gods (Aleim) 0 
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Israel, which brought thee out of the land of Egypt" 
(Exodus 32:4). 

In Exodus 2:23 the word Aleim is preceded bye mean­
ing "the" and the sentence should read, "Their cry came 
up to the gods". In Exodus 6:7, 15:3, 40:32, 35:5 and else­
where the singular rendering is given, but in Exodus 18: 11 
and Deuteronomy 10:17 and 12:30, 31 e aleim is translated 
"gods". 

In Genesis 35:7 the plural Aleim is joined with a plural 
verb and should read: "And (Jacob) called the place El 
Beth-el because the gods there appeared to him". Joshua 
24:19 should read, "You cannot serve the Lord, for he is 
the Holy Gods." 

Many similar examples of mistranslation appear, not 
only in the Pentateuch, but in Job 35:10; Psalm 119:1; 
II Samuel 7:23, Isaiah 49:24, 54:5 and elsewhere.5 The 
term ieue aleim (Jehovah Gods) is always translated in­
correctly, "Lord God," and efforts are made to have it 
appear that Lord and God are synonymous terms. In 
passages where Aleim is used as a name for Jehovah it 
denotes one God, but when used as a name for heathen 
gods it is translated as a plurality of gods. Wherever it 
was the intention to denote one God the title Aleim or 
Elohim might have been used in its singular form, Eloah, 
but this was seldom done. 

Had the rabbis understood that Aleim was to be read 
as a singular word, they would have interpreted "I saw 
gods" (I Samuel 28: 13) as referring to one person but they 
did not do so. Their own Talmudists have concluded that 
this passage referred to two persons, namely, Moses and 
Samuel.6 

Further evidence that the rabbis were well aware that 
Aleim referred to Gods, 'plural, is given elsewhere in their 
own records. In commenting upon the Greek translation 
of the Pentateuch, which was made at the request of 
Ptolemy. Philadelphus, the Talmudists state that in parts 
of the text Aleim was translated into Greek as a singular 
noun, because to have made it plural would have given the 

5-See The Judgment of the Ancient Jewish Church Against the 
Unitarians, Peter Allix, Oxford, 1821. 

6--Midrash Sam. Rabbatha, cap. 27: Tanchuma fol. 63, col. 2. 
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Egyptian king the impression that the Jews worshiped 
more than one God. Had they not known that Aleim should 
be read in· a plural sense, they would not have deemed it 
necessary to explain why it had, in some instances, been 
rendered in the singular. · 

Names or titles were, for Jews, as they were for the 
Babylonians, not mere appellations, but were revealing of 
the things themselves. They sought to make sure that a 
name or title truly indicated the character of th~ person 
or thing to which it applied, and a change of character or 
status was accompanied by a change of name. This was 
particularly true of important figures. 

When the names of Abram, Sarai, and Jacob were 
changed to Abraham, Sarah and Israel, the change indi­
cated an alteration in their status or character. The change 
from the name Hebrew, to Israelite, and then to Jew marked 
important changes in Jewish religious concepts. Accord­
ingly, When the Holy One appeared to Moses and an­
nounced that henceforth he was to be. known only as 
Jahveh (Exodus 6:3), it marked the end of an old and the 
beginning of a new concept. 

Observe how the incident is described in Exodus. Four 
hundred thirty years are supposed to have elapsed since 
the Jews had arrived in Egypt, and during that time they 
had drifted away from the worship of Jahveh and no longer 
remembered him. When Jahveh told Moses to announce his 
return, Moses asked whose name he should give as the 
source of his information, and Jahveh answered Moses in 
the manner of a modern sales manager giving a "pep" talk 
to subordinates. ". . . say unto the people of Israel that 
Ahih (I AM), hath sent you." (Exodus 3:14).7 

"Tell your people I am the God of your fathers, 
Abraham, Isaac, and Jacob," says Jahveh, "And I appeared 
unto Abraham, unto Isaac, and unto Jacob, by the name 
of God Almighty, but by my name Jahveh (Jehovah) was 

· 7-Ahi is a title wltich the Egyptians gave to their god Horus, and 
Jahveh's design9-tion of himself as I AM or I AM THAT I AM, 
is a title which the Persians gave to their god Ahura Mazda. 
"My name is Ahmi, I AM, ... and my twentieth name is Ahmi 
Yad Ahmi Mazdeo, I AM THAT I AM." Avesta xvii, 4, 6. "The 
ineffable name of the Parsees, Soham Asmi translates I AM 
THAT I AM." Sacred Books of the Hindus, Part 1, Vol. l, p.8 
Introduction. · · 
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I not known to them". (Exodus 6: 3) . Tell your people I 
am the Lord, says Jahveh, "And I will take you to me for 
a people and I will be to you a God". (Exodus 6:7). Speak­
ing as one who had long been absent, he says: "Tell your 
people I have surely visited you and seen that which is 
done to you in Egypt". (Exodus 3:16). No reason is given 
for abolishing the old names Elohim and Al Shaddai, but 
these and subsequent passages of Exodus reveal the new 
conception of God as being quite unlike that of the old 
God of Abraham, Isaac, and Jacob, and really amounting 
to the beginning of a new religion. 

Biblical chronology places the date of this incident at 
about 1500 B.C. According to Prof. Stephen H. Langdon,8 

however, in the earliest written records of Samaria, the 
name was written Yaw or Yah, not Jahveh, and among 
Samaritan exiles in Assyria the name invariably appeared 
in this form in proper names. As. late as the sixth or fifth 
century, B.C., a Jewish colony in Elephantine, in southern 
Egypt, wrote in Aramaic and pronounced the name of their 
principal god Yaw, whom they associated with the Ca­
naanitish mother goddess Astarte or Anat, as Astarte-Yaw 
or Anat-Yaw. The name Yahweh or Jahveh did not exist. 
The name Elohim, in its singular form, Eloah, is equiva­
lent to and apparently is derived from the south Arabic 
deity II or Ilah, or from the north Arabic deity Allilah or 
Allah, who became the supreme god of the Mohammedans. 

In the text quoted above, Jahveh appears to be anxious 
that his name should be known to every Jew, but, sub­
sequently, a mysterious and very important change took 
place. To seek to know his nature or to understand the 
mysteries of his work, was sinful. Even his proper name 
became a profound secret, and to pronounce it was a gross 
sacrilege. When those who knew the holy word referred 
to J ahveh, they called him Adonai, meaning "My Lords". 
Leviticus 24: 16 clearly implied that to utter the holy name 
was punishable even by death, and as late as 130 A.D. an 
Abba Saul denied eternal blessings to any one who pro­
nounced the sacred word with the actual consonants. 
Whereas the feeling of the Jews toward the old J ahveh 
was one of nearness and warmth, it was now succeeded by 
a feeling of remoteness, impersonality, and austerity. 

&-Myths of all Races, vol. 5, p. 42. 
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The nearest approach to an admission that the old 
names Jahveh, Elohim and Al Shaddai were titles of dif­
ferent deities rather than alternate titles of the same God, 
is contained in the statement of Isaiah (26:13): "O Lord 
our God, others beside thee have had dominion over us." 

That there were many things relating to the worship 
of Jahveh which were carefully withheld from the com­
mon people is confirmed by Jewish traditions that, in 
addition to the written Laws and records, there were cer­
tain others which were deemed too profound for popular 
understanding. These sacred Laws and records, it is said, 
were committed by Moses to Aaron and the priesthood 
and by them handed down orally only to the learned from 
generation to generation. 

Another tradition credits the Chaldean priest-scribe 
Ezra with rewriting the Books of Moses after the original 
Books had been destroyed by Nebuchadnezzar's army in 
the attack on Jerusalem in 586 B.C. This tradition was 
certainly known to the author of the Fourth Book of Ezra, 
or Esdras, for in that work Ezra laments that because of 
the destruction of the holy city, "thy law is burned, there­
fore no man knoweth the things that are done of them, 
or the works that shall be done". (Ch. 14, v.21). 

As the re-writing of the holy records is described in 
IV Ezra, Jahv.eh responds to Ezra's grief and gives him a 
cupful of wonderful water which strengthens his memory 
and enables his heart to utter understanding and wisdom. 
Jahveh then commands him to procure many tablets and 
five scribes, and to tell people to stay away for forty days. 
Ezra does this and although it is nearly a hundred and 
fifty years since the records were destroyed, Ezra miracu­
lously reproduces them by dictation from "memory"; and 
within the prescribed time, ninety-four books are written, 
twenty-four of which compose the Jewish canon, and are 
to be published. But Jahveh commands that the remain­
ing seventy books be kept secret, saying: "These words 
shalt thou declare, not hide thee . . . then shalt thou 
declare some things openly unto the perfect and some 
things shalt thou speak secretly unto the wise . . . the 
first that thou hast written, publish openly that the worthy 
and unworthy may read it, but keep the seventy last that 
thou mayest tell them only to such as be wise among the 
people. For in them is the spring of understanding, the 
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fountain of wisdom and the stream of knowledge".9 

(Chap. 14:6, 26, 45). 
· In refutation of Ezra it may be pointed out that this 

work contains references to events which did not occur 
until the first century A.D. Its real author certainly could 
not have been the Biblical Ezra. It is obvious that Ezra could 
not have re-written more than a small portion of the Scrip­
tures because they are composed of many styles of writing 
and give, in many instances, contradictory accounts of the 
same events, which would not have been the case had the 
entire work come from the hands of one man. 

IV Ezra does indicate, however, that even in the first 
century, there was a tradition that the Scriptures had been 
destroyed, and that part of them contained certain doctrines, 
and perhaps described secret rites and practices, which the 
priests did not dare make known to the common people. 
The destruction of the records seems to be confirmed also, 
by II Chronicles 36:18,19, II Kings, Chap. 25, and Jeremiah, 
Chap. 52 where it is stated that Nebuchadnezzar's army 
took all the holy treasures and other things of value from the 
temple, then burned it to the ground. The spoil was taken 
to Babylon. It is not stated that the records were saved at 
that time and, so far as is known, every vestige of them was 
destroyed. Aside from these uncertain references, the exist­
ence and whereabouts of the Scriptures is not mentioned 
from the beginning of the Exile until Ezra turned up with 
them in Jerusalem. 

According to Nehemiah (Chapter 8), Ezra took the 
Books from Babylon to Jerusalem and there read them to 
the people in 444 B.C., and gained popular acceptance for 
them in exactly the same manner that Josiah had secured 
acceptance of the Book of Deuteronomy two hundred years 
earlier. How Ezra obtained possession of the Books is 
not disclosed. 

9-The secret things belong unto the Lord our God, but those 
things which are revealed belong to us and to our children for· 
ever that we may do all the words of the law. De1tt. 29:29. 
Search not the things that are too wonderful for thee. And seek 
not that which is hid from thee ... thou hast no business with 
the secret things. -Bf'Il Sira. 

The learned may penetrate into the significance of all 
Oriental mysteries, but the vulgar can only see the exterior 
symbol. It is allowed by all who have knowledge of the Scrip­
tures that everything is conceived enigmatically. Letter of 
Origin to Celsus. 
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It will probably never be possible to determine defi­
nitely when or by whom the existing version of the Penta­
teuch was written, nor will it be possible to ascertain to 
what extent it differs from the original records that were 
destroyed in the burning of Jerusalem. No inscriptions or 
documents from Pre-Exilic times, written with the square 
Hebrew letters now in use, have ever been discovered. Fur­
thermore, the forms of writing employed before the Exile 
do not appear on any known records of the Post-Exilic 
period .. In fact, Origen, St. Jerome, and other authorities 
have definitely attributed the invention of the square 
letters to Ezra. It is clear, therefore, that all existing 
manuscripts were put into their present form after the Exile. 

The evidence indicates beyond doubt that during and 
after the period of the Exile, a staff of priestly writers in 
Babylon was engaged in compiling all of the known Jewish 
myths, folklore, history, psalms, proverbs, etc. These 
writers included, in addition to this material, many beliefs 
and myths which they had derived from the Persians and 
Babylonians. In order to revive the national spirit among 
the captive Jews, they gave the combined material a height­
ened background which aggrandized the Jewish people, and 
made them appear superior to all their neighbors in culture 
and religion. 

The priestly scribes probably deleted the crudest por­
tions of the record and made suoh other alterations as would 
make the work acceptable to the people of their day. Old 
beliefs or customs which conspicuously revealed a simi­
larity to the pagan cults were minimized or glossed over, 
and whatever information the records contained regarding 
the plural titles and the three-fold nature of Jahveh, was 
eliminated. 

Since the finding in the last century of ancient Baby­
lonian tablets containing myths of the Creation and the 
Deluge, it has become certain that the Biblical accounts 
of these events were taken from Babylonian sources. None 
of the early patriarchs or prophets make any references to 
the stories of Creation, the Fall of Adam and Eve, or the 
Flood. It is, therefore, altogether unlikely that these stories 
found their way into the Scriptures before the sixth or 
fifth centuries B.C. 

The remainder of Genesis is strongly colored by Baby­
lonian customs and spiritism, and appears to be symbolic 
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mythology rather than history. The name of Abram seems 
to be a reversal of the Hindu name Bram-a. Abram's wi(e 
is Sara: Brahma's wife is Saraswati. Brama committed 
incest with his sister, Vach: Abram represented Sara as his 
sister. Milka, the sister of Sara equates with Milka-tu, an 
epithet of Ishtar. These parallels are too close to warrant 
their being dismissed as mere coincidence~. 

Now that it is known that many of the Laws of Moses 
were adapted from the Laws of Hammurabi and that many 
important details in the birth, life and acts of the supposed 
great law-giver of the Jews may be found in myths about 
King Sargon of Babylonia, and the Greek god Bacchus, there 
is no longer any doubt about the mythical character of the 
Moses legends. Although there may have been a Jewish 
leader who bore the name of Moses, the accounts of his 
birth, of his miracles in Egypt, of the forty years of wander­
ing in the desert, and of his receipt of the divine commands 
from God on Mount Sinai, seem to have been invented for 
the purpose of making it appear that the beliefs and statutes 
which the priests gave to the people were not of their own 
making, but were handed down directly to Moses by Jahveh 
himself. 

After the first editors had made such revisions, addi­
tions, and deletions as they deemed expedient, later re­
dactors and compilers continued to do likewise until long 
after the time when the Pentateuch was translated into 
Greek, about 280 B.C. Thus the Books of Joshua, Samuel, 
Judges, Kings, Chronicles, and the Books of the Prophets 
refer to events which did not occur until years, even cen­
turies, after the time in which they are supposed to have 
been written.10 Where several existing manuscripts refer 
to the same subject, they frequently differ from one another, 
particularly in figures and proper names. 

After the beginning of Christianity the task of "im­
proving" the Scriptures was taken up by Christian editors 
and translators. Innumerable obscene words were elimi­
nated or mistranslated so that, in many cases, the original 
meaning of the text was completely altered. 

Nor did the Books of the New Testament escape the 
hands of the revisionists. Zealous churchmen inserted 

10-See The Old Testament in the Jewish Church, William Robert­
son Smith. 
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verses and even entire sections into the New Testament 
writings in order to make it appear that dogmas mentioned 
in the forgeries were authorized by the Gospel writers.11 By 
the sixteenth century there were in existence hundreds of 
conflicting texts of the New Testament. Books which were 
at one time considered inspired were later declared spurious. 
Both the Catholic and Protestant Churches have recently 
prepared new editions of the Bible in which the discrepancies 
are increased between the letter and spirit of the Hebrew 
and Greek manuscripts and the English translations. 

11-"Victor Tumunensis, an African Bishop who flourished about 
the sixth century and who wrote a chronicle ending at the year 
566 said, 'When Messala was consul (that is the year 506 A.D.) 
at Constantinople, by order of the Emperor Anastasius, the Holy 
Gospels, being written by illiterate evangelists, are censored 
and corrected.'" Credibility of Gospel History, Nathaniel Lard­
ner, Ch. civ, London, 1815. Further changes are said to have 
been made by Lanfranc, head of the monks of St. Maur, about 
1050 A.D. and by Nicholas, Cardinal and librarian of the Roman 
Church. "Lanfranc, a benedictine monk, Archbishop of Canter­
bury, having found the Scriptures much corrupted by copyists, 
applied himself to correct them as also the writings of the 
fathers, agreeable to the orthodox faith secundum fidem ortho­
doxam". From Cleland's Life of Lanfranc. 

THE END 



APPENDIX I 

CABALA 

THE TERM CABALA (Hebrew Kabbalah), meaning "to 
receive" or "traditional lore", sometimes called "Secret 
Wisdom", is applied to certain traditional doctrines consti­
tuting a system of religious philosophy or theosophy which 
has played an important part in theological literature ever 
since the Middle Ages. . 

The Cabala is claimed by Jews to be an exposition of 
the oral law which Jewish tradition maintains was revealed 
to Moses on Mount Sinai and committed to Aaron and other 
priests and great prophets and finally recorded in the 
Mishna. The Cabala was reputedly transmitted along with 
the Law and Talmud and contains a deeper or more in­
itiated style of instruction that was revealed only to the 
wise. Other traditions credit the origin of the Cabala to 
Adam, Abraham, Moses or Ezra. In comparatively recent 
times it has been used to denote a peculiar mystic method 
of interpreting the Old Testament. 

That many sacred books contained secret lore and were 
kept hidden by the wise is clearly indicated by IV Esdras 
14,15,16, where pseudo-Ezra is told to publish 24 books of 
the canon openly that the worthy and unworthy alike may 
read them, but to keep the other 70 books hidden in order 
to "tell them only to such as be wise", for in them are the 
fountain of wisdom. 

On the philosophical side, the Cabala attempted, by a 
system of allegorical interpretation, to rationalize the Scrip­
tures and bring them into harmony with universal reason. 

It was seen that an all-wise, all-perfect Creator must 
be perfect in all of his works; that the creation of an im­
perfect world by a perfect Creator was inconceivable. It 
was also obvious that inequalities and imperfections did 
exist, and that the hand of fate seemed at times to strike 
at random, as though men were like trees in a forest, some 
to be cut down early or blighted and under-nourished, 
while others thrived. Some people, through no fault of their 
own, seemed to suffer undeserved poverty, pain, disease 
and oppression; some were born physically or mentally de­
formed, while others, without particular virtues or abilities, 
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were blessed with lives of health, comfort, wealth and 
pleasure. 

The aim of the Cabalists was to formulate a conception 
of God and his works which would philosophize away the 
conflict between theological dogmas and the realities of 
life. How this was accomplished constitutes, with the ex­
ception of the Talmud and the sacred books of India, per­
haps the greatest feat of verbal acrobatics ever performed. 
The meanings of words were tortured and distorted to make 
black mean white, and white mean black. By virtue of the 
Cabalistic philosophy, God becomes deserving of praise for 
all that is good and is absolved of responsibility for anything 
that is bad. He does everything, yet he does nothing; is 
everywhere and nowhere; is everything and nothing. 

God is above everything, even above being and think­
ing, possessing neither will, intention, desire, thought, lan­
guage or action, since these attributes which belong to man 
have limits, whereas God is boundless in every way because 
he is perfect. His infinite nature implies absolute unity and 
immutability; there is nothing without him; he is there­
fore called En-Soph, without end, boundless, and can neither 
be comprehended by the intellect nor described by words 
for there is nothing which can grasp and depict him to 
us. In this incomprehensibility or boundlessness, God or 
En-Soph is in a certain sense non-existent, since so far as 
our minds are concerned that which is incomprehensible 
does not exist. Hence, without making himself comprehen­
sible his existence could never have been known. He had 
therefore to become active and creative in order that his 
existence might become perceptible. 

But the will to create implies limits and the circum­
scribed and imperfect nature of this world precluded the 
possibility of taking it as the direct action of him who can 
neither will, nor produce anything but what is like him­
self, boundless and perfect. Yet the beautiful design and 
order displayed in the world plainly indicates intelligent 
and active will and cannot be regarded as the offspring of 
chance, therefore the En-Soph must be viewed as the Creator 
of the world in an indirect manner through the medium of 
10 "Sephiroth" or intelligences which emanated from the 
En-Soph. 

From his infinite fullness of light the En-Soph sent 
forth at first one spiritual substance or intelligence; this 
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intelligence, which existed in the En-Soph from all eternity, 
and which became a reality by a mere act, contained the 
other 9 intelligences or Sephiroth. Great stress is laid upon 
the fact that the 1st Sephira was not created, but was 
simply an emanation, and the difference between creation 
and emanation is thus defined: in the former a diminution 
of strength takes place, while in the latter strength remains 
intact. 

From the first Sephira emanated the second, from the 
second the third, from the third the fourth and so on; one 
proceeding from the other to the number 10. These Sephi­
roh form among themselves, and with the En-Soph, a strict 
unity, and individually represent different aspects of one 
and the same Being, as the flame and spark that proceed 
from the fire and that appear different things to the eye, 
form only different manifestations of the same fire. Differ­
ing thus from each other simply as different colors of the 
same light, all the 10 emanations alike partake of the En­
Soph. These are boundless and yet constitute the first 
finite things; so that they are both finite and infinite. They 
are infinite and perfect like the En-Soph when he imparts 
his influence to them, and finite and imperfect when that 
fullness is withdrawn. The finite side of the emanation of 
the Sephiroth is absolutely necessary, for thereby the in­
comprehensible En-Soph makes his existence known to 
the human intellect, which can grasp only that which has 
measure, limit and relation. From their finite side the Sephi­
roth may even be called bodily, and this renders it possible 
for the En-Soph, who is immanent in them, to assume 
bodily form. 

The 10 Sephiroth, of which every one has its own name, 
are divided into 3 groups of 3 Sephiroth, each respectively 
operating upon 3 worlds, that is, the world of intellect, the 
world of souls, and the world of matter. The first operates 
in the intellectual world, and consists of 

Sephira 1, denominated the Crown or the Inscrutable 
Height; 

" 2, Creative Wisdom; 

" 3, Conceivable Intellect. 

The result of the combination of the latter two (as 
"father and mother"), is likewise represented as knowledge, 
i.e., concrete thought, the realm of mind. 
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The second group exercises its power upon the moral 
world and consists of: 

Sephira 4, called Infinite Grace (also Greatness); 
" 
" 

5, Divine Justice or Judicial Power; 
6, Beauty, and is the connecting link between 

4 and 5. 

The third group exercises its power upon the material 
world and consists of: 

Sephira 7, called Firmness; 
" 
" 

8, called Splendor; 
9, Primary Foundation, and is the connecting 

link between the two opposite, numbers 
7 and 8. 

Sephira 10 is called Kingdom and denotes Providence 
or the revealed Deity (Shekinah) which dwells in the midst 
of the Jewish people, going with them and protecting them 
in their wanderings and captivities. 

In order to make the description more intelligible, the 
10 Sephiroth are arranged in a diagram, called by Cabalists, 
the primeval man, or Adam Kadmon. (Plate 88). 

These Sephiroth, or God through them,. created the 
lower and visible world, of which everything has its pro­
totype in the upper world. "The world is like a gigantic 
tree full of branches and leaves, the root of which is the 
spiritual world of the Sephiroth; or it is like a firmly united 
chain the last link of which is attached to the upper world; 
or like an immense sea, which is being constantly filled 
by a spring everlastingly gushing forth its streams." 

The Sephiroth, through the divine power immanent in 
them, uphold the world which they have created and trans­
mit to it the divine mercies by means of 22 channels. This 
transmission of the divine mercies can be accelerated by 
prayer, sacrifices, and religious observances; and the Jew­
ish people, by virtue of the revelation and the 613 com­
mandments given to them, have especially been ordained 
to obtain these blessings for the whole world. Hence the 
great mystery of the Jewish ritual; hence the profound 
secrets contained in every word and syllable of the for­
mulary of prayers; and hence the declaration that "the 
pious constitute the foundation of the world." 
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AN.DROGVNE 
Harmony 

MALE 

88. The primeval man, or Adam Kadmon, 
of the OabaUsts. The ten Sephiroth are 
connected by 22 .canals corresponding to 
the 22 letters of the Hebrew alphabet. 
Sephiroth Nos. 1, 2, 3 constitute the up­
per world, the World of Emanation, 
called the "Boundless"; Nos. 4, 5, 6, the 
World of Creation, (Jffl,d 7, 8, 9 the World 

of Formatio-n. 
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Not only does the En-Soph reveal himself through the 
Sephiroth, but he also becomes incarnate in Sephira 4, 
Abraham; 5 Power in Isaac; 6 Beauty in Jacob; 7 Firmness 
in Moses; 8 Splendor in Aaron; 9 Foundation in Joseph; 10 
Kingdom of David. They constitute the chariot throne. 

All human souls are pre-existent in the world of the 
Sephiroth and are without exception destined to inhabit 
human bodies and pursue their courses upon earth for a 
certain period of probation. If, notwithstanding its union 
with the body, the soul resists all earthly trammels and 
remains pure, it ascends after death into the spiritual 
Kingdom and has a share in the world of the Sephiroth. 
But if, on the contrary, it becomes contaminated by that 
which is earthly, the soul must inhabit the body again and 
again till it is able to ascend in a purified state, through 
repeated trial (restricted by Nahmanides and later Cabalists 
to 3 transmigrations). 

The apparently undeserved sufferings which the pious 
have sometimes to endure here below are simply deigned to 
purify their souls. Hence God's justice is not to be im­
pugned when the righteous are afflicted and the wicked 
prosper. This doctrine of the transmigration of souls is sup­
ported by an appeal to the injunctions in the Bible that a 
man must marry the widow of his brother if he died without 
issue, inasmuch as by this is designed, say the Cabalists, that 
the soul of the departed one might be born again and finish 
its earthly course. Very few souls enter into the world, be­
cause many of the old souls that have already inhabited 
the bodies have to re-enter those who . are born, in con­
sequence of their previous bodily existence. This retards 
the great redemption of Israel, which cannot take place 
till all the pre-existent souls have been upon earth, because 
the soul of the Messiah which, like all other souls, has its 
pre-existence in the world of the spirits of the Sephiroth, 
is to be the last one born at the end of days; which doctrine 
is supported by an appeal to the Talmud. 

In olden times secret philosophical science and magic 
went hand in hand. The principle of the mystic interpre­
tation of the Scriptures is universal. We find it in Philo, 
in the New Testament, in the writings of the fathers, in the 
Talmud and the Zohar; and the more it departs from the 
spirit of the sacred text the more the latter had to be 
brought to its support by distortion of its meaning. For 
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such operation there are 20 known rules except the exig­
encies of the case and the subjective mass of the senses. 
In the meantime the Jews had already, by the arbitrary 
character of their alphabet, arrived at all manner of subtle­
ties of which we have isolated examples in their earliest 
writings, but which practice is especially established in 
post-Zoharic times. From this rose the following species 
of Cabalistic transformation: 

1st Gematria: 
The art of discovering the hidden sense of the text 

by means of the numerical equivalents of the letter. It 
is called Gematria also when Biblical numbers, for 
instance, dimensions of buildings, are expressed in 
letters and words made of them. 

2nd, the "Figurative" Cabala Notarikon: 
Consists of framing with each letter of a word 

several new ones, e.g., from the first word of Genesis, 
(these can thus be framed) . We thus learn the correct 
scientific nature of the universe besides the proper 
meaning of the text. Again it consists in taking the 
first letter of several words to form a new word, e.g. 
Deut. 13: 12. 

3rd, Temurrah (Permutation): 
The anagram, of two kinds. The simple one is a 

mere transposition of the letters of a word, e.g., we thus 
learn that the angel in Exodus 13:23 was the angel 
Michael. The more ingenious kind is that by which, 
according to certain established rules, each letter of the 
alphabet carries the significance of another; as Aleph 
that of Tau, both that of Ayin, then again the letter 
may read forward and backward (which constitutes 
the alphabet of Athbash) or the first letter with that of 
the twelfth, the second with the thirteenth and the re­
verse (making the alphabet called Albam), the more 
multifarious these trifles the easier it is to arrive in 
every given case at a result and the less wit or thought 
is required. 

Origin 

The only books which can be said to embody the prin­
ciples of the Cabala are two that became the acknowledged 
texts of the system in the latter part of the Middle Ages. 
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The older of these is the Sephir Yezirah, "the book of the 
creation," a short treatise of obscure meaning which is 
founded on the Pythagorean idea of the creative numbers 
and letters. 

The other book is the Sephir haz-Zorah, "book of light," 
which was first printed at Cremona and at Mantua in 1560. 
Jewish tradition ascribes it to Simeon ben Jochai, a Galilean 
rabbi of the second century A.D., but modern commentators 
are inclined to credit the work to a Spanish Jew named 
Moses of Leon, in the thirteenth century. Whatever its 
origin, it is composed of material of a far earlier date, and 
appears to be a syncretism of Jewish, Essene, Gnostic, 
Platonic, Pythagorean, Zoroastrian, and Babylonian ideas, 
and was probably completed by the eighth century. The 
assumption that the Cabala is a product of the thirteenth 
century does not take cognizance of the wide use of letters 
and numbers in a symbolic and esoteric sense throughout 
the East from very early times. Use of the Tetragrammaton­
for JHVH is a familiar instance. In fact the Talmud makes 
mention of a secret doctrine imparted to only a few care­
fully selected persons and even applies to it certain names 
signifying speculative cosmology and theosophy. The Book 
of Jubilees written during the reign of King John Hyrcanus 
contains much Cabalistic lore, and the Mishnah (Hag. i,l), 
recognized that cosmology and theosophy were esoteric 
studies and prescribed that care should be taken "not to 
expound the chapter on creation before more than one 
hearer, nor that of the heavenly bodies to any but a man 
of wisdom and profound understanding." 

Exodus 15:26 is an incantation mentioned in the 
Mishna, and Exodus 14:19,21 is of great magical importance. 
Each verse consists of 72 letters, and one of the mysterious 
names of God consists of 72 letters, and these 3 verses are 
believed to represent the ineffable name blended, trans­
posed and manipulated to form 72 groups of names of 3 
letters, one letter for each of the 3 verses. Again, Numbers 
23:22,23, if read backward, form a palindrome, and Psalm 
67 is written in the form of an amulet of the 7-branched 
candlestick in a peculiar manner with the initial and final 
letters combined to form mystic names. 

The chief elements of the Cabala are contained in the 
Apocalyptic writings of the Essene sect of the second and 
first century B.C. According to the historian, Josephus, such 
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mystic writings were in the possession of the Essenes who 
jealously guarded them against disclosure. This was verified 
at an earlier period by Philo Judaeus, himself a Cabalist, 
who asserted that the writings were of great antiquity. 
Similar opinions of these Essenean writings have been ex­
pressed by Rabbi Adolf Jellinek and other modern scholars. 

The dual system of good and evil powers which is 
found in the Cabala goes back to the Zoroastrians, and ulti­
mately to Chaldea. The conception of a Cabalistic tree 
in which the right side represents light and life and the 
left side the source of darkness and impurity was known 
to the Gnostics. The theory of Kelippot (scalings of im­
purity) which are prominent in the medieval Cabala are 
found in the old Babylonian incantations. K. Kessler, in 
describing the beliefs of the Mandaeans, a Gnostic sect 
existing in Persia and Mesopotamia, south of Bagdad, as­
serted that the Cabala is derived from the old Babylonian 
worship of Marduk (Article: Mandaeans, New Schaff­
Herzog Enc. of Rel. Knowledge, v.13, p.146). Lenormant 
(Chaldean Magic, pp. 29-43), was of the opinion that belief in 
the magic power of the letters of the Tetragrammaton JHVH 
and other names of the deity, originated in Chaldea. 



APPENDIX II 

ESSENES AND THERAPEUTAE 

WTH THE GRADUAL decline and disintegration of the old 
pagan religions toward the end of the pre-Christian era, 
popular interest became focused upon the newer ideas which 
were slowly developing in Greece, Asia Minor and Egypt 
(especially in Alexandria). The spread of Greek influence 
to the East following the victories of Alexander the Great, 
had also brought a corresponding spread of Oriental ideas 
to the West. It was a period of great religious confusion 
in which a new, popular religion had not yet risen to take 
the place of the old worn out beliefs, and new cults and 
schools of philosophy were mushrooming up in which the 
speculations of Plato, Pythagoras, and other Greek philos­
ophers were mixed with varying degrees of Oriental 
mysticism. 

The Essenes, Eclectics or Ecclesiastes were a product of 
the religious ferment which boiled throughout the eastern 
Mediterranean during this period. They were a sect of 
Jewish ascetics which seems to have developed from a group 
of zealous religionists called Hasidaeans (Hebrew: Chasidim, 
meaning pious) . They gathered in numerous small colonies 
along the shore of the Dead Sea and scattered throughout 
Asia Minor from early in the second century B.C., to about 
70 A.D., and consisted of about four thousand. members. 

The Essenes practiced complete communism, with com­
mon ownership of property, living in communal groups and 
eating communal meals. They · had churches, monasteries, 
bishops, ministers, monks, friars, deacons, who were closely 
organized under a strict religious government. Member­
ship was by initiation after a two-year novitiate, with mem­
bers consisting of four classes who observed caste distinc­
tions very much like the Brahman Hindus. The four 
classes kept aloof from each other and for a member of 
one class to have contact with a member of a lower grade 
constituted defilement. 

They had all the moral virtues of the Zoroastrians, and 
their tenets seem to have been derived from the same 
source, but unlike the older sect, the Essenes lived within 
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their own groups, practiced celibacy and shunned many 
of the metaphysical theories of the Parsees. While they 
believed in eternal existence of the soul, the Essenes did 
not, however, believe in the resurrection of the body. 

The sect observed the Sabbath and all important 
religious holidays, wore only fine linen, opposed slavery 
and animal sacrifice, refused to take an oath but were 
held in high esteem because of their unswerving integrity. 
They abhorred the use of oil, abstained from meat, prac­
ticed baptism, took daily baths, and, in a sense, worshiped 
the sun. They were abstemious, modest, humble, helpful, 
devoted to almsgiving, healing, practicing medicine, and 
giving other forms of assistance without compensation or 
publicity. One of their activities was, as they believed, 
the casting out of evil spirits. 

The Essenes wrote and distributed tracts, and revered 
certain ancient esoteric works, which were said to be de­
rived from their apostolic founders, the secrets of which 
books they would not divulge, even under torture. Their 
scriptures were believed to possess a hidden meaning, 
which they expounded in allegories. They also held the 
Books of Moses in extreme reverence, and any disparage­
ment of them was considered highly blasphemous. 

The headquarters of the Therapeutae was located at 
Lake Mareotis, near Alexandria in Egypt. They had 
numerous colonies in Africa and their doctrines were so 
similar to those of the Essenes that both sects were gen­
erally considered the same. The Therapeutae, however, 
were a purely Egyptian sect and differed from the Essenes 
in that their members lived in separate huts, or cells, 
were vegetarians, led a less active and more meditative 
life, and included nuns or elderly virgins in their mem­
bership. Moreover, the Essenes and Therapeutae were so 
similar to the early Christians that they were generally 
believed to be of the same sect. 

John the Baptist corresponds fully to the description 
of an Essene, and if he was not a member of the sect, 
he was at least strongly influenced by it. Mark is said 
by Eusebius to have been sent to Egypt to teach and 
establish churches, and there is no reason to doubt that 
while there he had contacts with the Therapeutae and 
learned their doctrines. 
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St. Paul, a Pharisee who professed to be familiar 
with all the ancient religions, knew the Essenes, and in 
a small country like Palestine it is doubtful if any of 
the Apostles could have avoided knowing them. Paul 
bitterly opposed the Essenes in the three epistles to the 
Colossians, Ephesians, and Timothy, but like them, he 
practiced healing and exorcism, urged his followers not 
to take oaths, and preached continence, temperance, truth­
fulness and other virtues identically as the Essenes taught 
them. Like the Essenes also and other early cults, Paul 
looked upon religion as a mystery, and refused to permit 
outsiders to partake of certain parts of the religious services. 
Further, he favored the allegorical exposition of the Scrip­
tures as did the Essenes, because "the letter killeth, but 
the spirit giveth life". ( II Cor. 3: 6) . "Which things are 
an allegory." (Gal. 4 : 24) . 

Other passages in the Epistles suggest the possibility 
that not only may the first Christians have modelled their · 
teachings after those of the Essenes, but that they may 
have absorbed many of the Essene churches. If so, the 
fact would account for certain passages in the Epistles 
and the Acts which have puzzled Biblical scholars. For 
instance, the Epistles and The Acts are supposed to have 
been written a considerable time prior to the four Gospels 
and before the Apostles had suffered martyrdom; they 
speak of Paul's work while the church was still in an 
early stage of development, when it consisted of only a 
few widely scattered groups. The Christian churches ex­
isted as individual cells with important differences in their 
doctrines until lrenaeus initiated the work of bringing them 
all together in the Catholic Church at the end of the second 
century. Yet Paul refers to the branches of the church 
with its saints, its martyrs, its bishops, and deacons as 
if it were a long established institution. (Acts 15:22, Rom. 
12:13, I Cor. 1:2 and 8:4, Eph. 1:15, Col. 2:28). Matthew 
1.8: 15,16,17 speaks of the authority of the church to settle 
disagreements as if it were an old, fully organized, and 
authoritative body; and when Matthew 6:3,4 urges the 
giving of alms and assistance without praise or publicity 
the speaker cannot be distinguished from an Essene. 

Before the work of the Apostles was completed and 
before any of the Gospels were written, Paul spoke of 
the gospel "which ye have heard and which was preached 
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to every creature which is under heaven" (I Col. 1 :23), 
thus indicating that he was preaching things with which 
his listeners had long been familiar. Again he speaks of 
the death and resurrection of Christ "according to the 
Scriptures" at a time probably more than fifty years before 
the earliest Gospel of the New Testament was written. 
(I Cor. 15:4). 

In Ephesians 1: 15, he addresses his readers as though 
he were a stranger who had only recently heard of them, 
but in Acts 20: 18 he addresses the leaders of the church, 
declaring "I have been with you at all seasons". This is 
paralleled by Luke's admission that his Gospel covered 
events that had been recorded by many earlier writers. 
(Luke 1:1,4). 

Acts 12:4 is most extraordinary. It relates that Herod 
cast Peter into prison intending after Easter to bring 
him forth to the people. There was no Easter celebration 
among the Jews, the word Easter had not yet come into 
use among the Christians, and Paul's mention of an Easter 
festival remains a deep mystery. 

That the doctrines of the Apostles had been taught 
previously by the Therapeutae is argued in the zeal with 
which a certain educated Jew named Apollos, who lived 
at Alexandria before any of the Apostles had preached the 
Gospel in that city, went to Ephesus and taught of the 
Lord in the synagogue, although knowing only the things 
of John the Baptist. Afterward Aquilla and Priscilla took 
Apollos in hand and explained to him the way of the Lord 
more perfectly. (Acts 18:24-28). 

The most complete description of the Therapeutae is 
given by Philo Judaeus, a semi-Christian Jew, member of 
a family of priests and brother of the Jewish magistrate 
of Alexandria. Nearly all of Philo's writings have been 
lost, but Eusebius, the fourth century church historian, 
quotes from them at length and gives it as Philo's opinion 
that the Therapeutae were Christians. Not only does 
Eusebius accept this opinion of Philo, he declares: "These 
facts appear to have been stated by a man who has paid 
attention to those that have expounded the sacred writings. 
But it is highly probable that the ancient commentaries 
which he says they have are the very Gospels and writ­
ings of the Apostles and probably some Expositions of the 
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ancient Prophets such as are contained in the Epistle of 
the Hebrews and many others of St. Paul's Epistles". 
(Euseb., Eccl. History, Bk., Ch. 17, quoted by Rev. C. F. 
Cruse). 

Most modern writers, while recognizing the strong 
influence of the Essenes and Therapeutae on the form of 
the Christian organization, its teachings and practices, 
nevertheless fail to find a direct connection between the 
different groups, and incline to the view that both Josephus 
and Philo were mistaken in assuming that Essenes, Thera­
peutae, and Christians were all one body. Eusebius is 
thought to have depended too much on the sole opinion 
of Philo. 

Inasmuch as the Essenes and Therapeutae and all 
their works disappeared during the Jewish War in the 
first century A.D., the extent to which Christianity was 
influenced by the earlier cults must remain one of the un­
known factors in its early development. But that Eusebius 
was not alone in thinking that the roots of Christianity 
went far into the past may be seen in the writings of 
numerous other figures in the early church who held 
similar opinions.1 

1-Said Lactantius an orthodox Christian: "If there had not been 
any one to collect the truth that was scattered and diffused 
among the various sects of philosophers and divines into one 
and to reduce it into a system, there would indeed be no differ­
ence between him and a Christian." Admission 10. 
From a letter of Origen to Celsus: "That the Christian religion 
contained nothing but what Christians held in common with 
heathens-nothing that was new or truly great." Bellamy's 
Translation, Ch. 4. 
St. Augustine declared his religion "was before in the world." 
Admission 12. . 
"There could be found no other difference between paganism 
and popish worship before images but only this that names 
and titles are changed." Blount's Philostratus, pp. 113-114 quot­
ing Ludovicus Vivus, a learned Catholic. 
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MITHRAISM 

0 N BEING TAKEN to Babylon by the Persians, the cult of 
Zoroaster encountered the philosophical theologizing of the 
Babylonian priests who identified Mithra with the sun 
god Shamash. To the cult they added elements of astrology 
which later came to have a large part in the ritual. The 
cult was then carried to Armenia and Asia Minor, where 
it came into contact with other mystery cults then popular, 
the chief of which was that of Cybele. Between 250 and 
100 B.C., its ritual and doctrine probably took the form 
which it afterward retained. 

The cult was probably taken to Rome by soldiers re­
turning from Asia Minor and by visiting merchants about 
70 B.C., and became widespread among Rome's slaves, civil 
servants, and soldiers, who carried it to Africa, Europe, 
and even to Scotland. Popular among the common people, 
the new religion also claimed followers among senators and 
other high officials. Nero, Aurelian, and Emperor Julian 
were adherents. Diocletian, Galerius, and Licinius dedicated 
a temple to Mithra in 307 A.D. 

In the western form of the cult, Mithra was no longer 
the chief Yazata of Ormuzd but became the head of an 
independent religion. He was the guardian of truth, fidelity 
and justice; lord of the countryside, strong, sleepless, and 
possessing full knowledge; his piercing eyes saw all things, 
therefore he was witness of oaths and good faith, chastising 
liars but protecting those who kept faith. 

The births of Mithra and Christ were celebrated on 
the same day, the births being honored in each case as 
having taken place in a cave. In both Christianity and 
Mithraism the central figure was a Mediator who was one 
of a Trinity: in both, there was a sacrifice for the benefit 
of humanity, and the purifying power of blood from the 
sacrifice was of basic importance. Both Christians and 
Mithraists regarded Sunday as sacred. 

Regeneration, or second birth, was a fundamental 
tenet in both faiths. In both faiths, also, the conception 
of the relation of the worshipers to each other was the 
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same: they were brothers and both had sacraments, among 
which were included baptism and a communal bread and 
the cup. Both had mysteries from which the lower orders 
of initiates were excluded; ascetic ideals were common to 
both. Both religions taught the doctrine of immortality, 
heaven and hell, the resurrection from the dead, judgment 
after death, the final conflagration by which the world is 
to be consumed, and the ultimate conquest of evil. "We 
may say that if Christianity had been arrested in its growth 
by some mortal malady, the world would have been 
Mithraic. . . . It needed to destroy it the terrible blows 
struck at it by the Christian empire." (Marcus Aurelius, 
p. 432, London, n.d.). 

The worshipers formed small mithreum, like modern 
lodges, the groups of members generally not exceeding 100, 
and often organized as burial associations in order to achieve 
legal status. Brotherhood, loyalty, and equality were 
stressed. Lustrations and libations were frequent. Women 
were not admitted to membership. 

There were seven degrees of initiation in which the 
neophyte assumed the names of raven, griffin, soldier, lion, 
Persian, courier of the sun, and father. On certain occa­
sions they donned a costume symbolic of the bird or animal 
imitated and simulated its actions, as was the custom in 
other mysteries of the period. Those who passed the grade 
of lion were "participants" because to them was adminis­
tered the sacrament of bread and water commemorative 
of Mithra's banquet at the end of his labors. This partici­
pation was supposed to impart immortality. 

The guardian bishop went through a ceremony of 
espousing the church in accordance with the old mystery 
in which was recited the formula "Hail to thee, new spouse, 
Hail new light." His mitre was called a crown or tiara 
and it corresponded to the headdress of Mithra. The Mi­
thraic priests wore red military boots, said to be emblem.:. 
atical of the spiritual warfare in which they were en­
gaged. This may have more than an incidental relation 
to the custom in the Roman Catholic Church of placing red 
military boots on the feet of the deceased popes when they 
are prepared for the funeral ceremony. 

The four elements, fire, water, earth and air were deified 
and worshiped, and the sun, moon and planets were held 
in hiBh reverence. Each day of the week was believed to 
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be controlled by a different planet and with each a metal 
was associated, while the signs of the zodiac, which took 
creation under control, marked the devotions of the month. 
Kronos (unending time) figured as the lion-headed human 
figure with four wings, sexless and passionless, his legs 
and body in the embrace (sometimes 6-fold) of a serpent 
receiving the motion of the sun in the ecliptic. 

In many of the monuments of Mithra there are two 
torch bearers, which are to be interpreted as the double 
incarnations of Mithra with himself, forming a triple 
Mithra. One of these with torch erect symbolized the grow­
ing sun and life: Mithra himself in the center was the 
sun at noon and the figure of life; the other torch bearer, 
with torch turned downward, was the declining sun and 
death. 

Mithra was pictured as born of a rock and sculptures 
represents him issuing from a rock with knife and torch 
in his hands. It was then his task to demonstrate his in­
vincible strength and his first trial was with the sun, 
whom he conquered, then adorned with the rayed crown 
and made his faithful ally. His next labor was with a 
bull and this became the central point of the Mithraic 
myth, the portrayal of which furnished the set piece in 
Mithraic art. .· :.:·':£~.ill 

The bull was caught and mastered after a severe struggle 
and dragged ·by Mithra to his cave, whence it escaped, 
and Mithra was commanded to pursue and sacrifice it, 
which he reluctantly did. From its body then sprang all 
kinds of useful herbs, and from its blood the grape which 
furnished the wine of the mysteries; from its spinal mar­
row came wheat, while its soul became Silvanus, guardian 
of herds who is also a leading figure in the mysteries. The 
bull was, therefore, a source of life and for this reason took 
its place in the Mithraic ceremony. 

Meanwhile, the first human pair had been created 
and were under Mithra's protection. This protection was 
necessary because Ahriman was assailing humanity with 
drought, flood, conflagration, pestilence and other calami­
ties, and therefore had to be overcome. The ending of 
Mithra's labors was the occasion of a celebration and last 
supper after which Mithra retired to heaven, whence he 
still protects the worshipers. But the battle between Ahura 
Mazda and Ahriman continues so far as humanity is con-
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cerned. Life is warfare and to win, the faithful must ever 
obey Mithra's commandments. 

Shortly after Constantine made Christianity the religion 
of the Roman state, the Christians demanded the suppres­
sion of the Mithraic cult, and before long no one dared 
to look at the rising or setting sun and farmers and sailors 
were afraid to observe the stars. At times the persecution 
of the cult was bloody and the remains prove that the 
priests were sometimes slain a:nd their corpses buried in 
the mithreum in order to desecrate the site. 
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TALMUD 

THE TALMUD 1s the work which embodies the canonical 
and civil law of the Jews. It consists of the Mishna (oral 
repetition), a systematic collection of religious decisions 
developing the laws of the Old Testament, and the Gemara, 
(supplement), containing a mass of opinions, comments, and 
illustrations, legal and otherwise. 

The Mishna forms the foundation of the Gemara and is 
divided into six sedarim, or orders, containing a number 
of tracts, or massektoth. Further material relative to the 
Mishna is preserved in the Tosephta (Aramaic, "addition" 
or "appendix"), and the Midrash. Together with the Tar­
guni.im they represent the orthodox rabbinical literature 
connecting the Old Testament with medieval Judaism. 

Midrash means to search, investigate, explain, and, 
primarily, the study or exposition of the Scriptures. It 
attempts to go beyond the mere literal sense; to penetrate 
into the spirit of the Scriptures and to examine the text 
from all sides in order to formulate interpretations which 
are not immediately obvious. The text is interspersed with 
maxims, ethical sayings of illustrious men, parables, 
legends, biographical sketches of Biblical persons, philo­
sophical discussions, poetical allegories, symbolical inter­
pretations, etc. Legal prescriptions form the Halakoth; 
and free interpretations compose the Hagadoth. The first 
are the rules of conduct which must be observed; the 
others are merely considered to be "what is said" by the 
sages. 

Beginning as a supplement to, or interpretation of, the 
Mosaic Law, the Mishna developed into such a voluminous 
mass of contradictory opinions and hair-splitting legalism 
that a second supplement became necessary to explain the 
first. "This task was carried out by the Amoraim, or 
Gemarical doctors, whose very singular illustrations, opin­
ions, and doctrines were subsequently to form the Gemara, 
i.e., the Palestinian and Babylonian: a body of men charged 
with being the most learned and elaborate triflers that ever 
brought discredit upon the republic of letters .... With 

375 



376 SYMBOLS, SEX, AND THE STARS 

unexampled assiduity did they seek after or invent obscur­
ities and ambiguities, which continually furnished pretexts 
for new expositions and illustrations, the art of clouding 
texts in themselves clear having proved ever less difficult 
than that of elucidating passages the words or the sense 
of which might be really involved in obscurity."1 

The Talmud fills more than sixty volumes and repre­
sents the labor of several hundred rabbins over a period 
of about five centuries. The work is divided into two great 
recensions, consisting of a Babylonian Talmud, written in 
eastern Aramaic dialect and a Palestinian Talmud, written 
in western Aramaic. The western version never became as 
popular as the eastern, and now survives in a very 
incomplete form. 

Eventually, many of the rabbins became awed by the 
immensity of the product of their labors, and considered 
the Mishna and Gemara more important than the Mosaic 
Law. "The 'written law,' " they said, "is like water, the 
Mishna is like wine, and the Gemara is like spiced wine". 
But modern authorities are inclined to take a more critical 
view of these writings. McClintock and Strong,2 for in"' 
stance, describe the Babylonian Talmud as being "composed 
in a dialect neither Chaldaic nor Hebrew, but a barbarous 
commixture of both of these and of other dialects, jumbled 
together in defiance of all the rules of composition or of 
grammar, it affords a second specimen of a Babylonian 
confusion of languages . ... Abounding, moreover, in fan­
tastic trifles and rabbinical reveries, it must appear almost 
incredible that any sane man could exhibit such acumen 
and such ardor in the invention of those unintelligible 
comments, in those nice scrupulosities, and those ludicrous 
chimeras which the rabbins have solemnly published to 
the world." 

In their efforts to further define the Mosaic Law dealing 
with relations between men and women, the framing of 
opinions pertaining to sexual functions, particularly those 
of women, became an obsession with the Talmudists. Entire 
sections of the Mishna and Gemara were devoted to the 
sexual peculiarities of women, much of the text being so 

1-Cyclopedia of Biblical, Theological and Ecclesiastical Literature, 
McClintock and Strong, vol.10, p.168. 

2-CYclopedia of Biblical, Theological and Ecclesiastical Literature, 
McClintock and Strong, vol.10, p.168. 
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obscene that it is considered too shocking for English­
speaking readers, and consequently, quotations from it are 
given only in Latin. 

Nothing that occurs in human life seems to have been 
too unimportant for consideration by the dictators (Amo­
raim), the opinionists (Seburaim), and the sublime doctors 
( Geonim), and every fact or idea, however trivial, which 
came to their attention became the subject of a learned 
opinion or decree in which facts were mixed with errors 
in almost every department in science, natural history, 
chronology, genealogy, logic and morals. 

The learned rabbins wrote lengthy treatises specifying 
the proper time and manner for giving blessings, offering 
prayers, and paying tithes; for planting and harvesting 
crops; for the cultivation of fruit trees, the correct perform­
ance of social and household duties, etc., including such 
details as how and when to place a cover on a stew-pot, 
how to weave, sew, cook, wash, tie and un-tie knots, fold 
garments and make beds, clean pillows, strain wine, light 
lamps, pick up crumbs from the table, and thousands of 
other activities equally trivial. 

It is improbable that the average Jew ever observed 
more than a small portion of the opinions and legal pre­
scriptions handed down by the learned doctors, because to 
become even slightly familiar with all of them would have 
required years of study. Even so, the lives of the people 
were metaphorically fenced in by countless regulations and 
taboos which conditioned and regimented their acts and 
thoughts from birth to death. 

Tar gum 

After the Exile it became the practice to read the Law 
in public with the addition of an oral paraphrase in the 
Babylonian dialect. The paraphrase was called Targum, 
meaning translation or interpretation, and was designed to 
meet the need1 of the unlearned who had ceased to under­
stand the Hebrew of the Old Testament. There are three 
Targumim of the Pentateuch, the oldest of which was 
highly esteemed in the Babylonian divinity schools and, 
later, in Palestine. Its authorship has been attributed to a 
teacher named Onkelos and it is called the Babylonian 
Targum or the Targum of Onkelos. 
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Much of the Jerusalem Targum consists of fragments 
or remnants which are not contemporary, and many pas­
sages contain several versions of the same verses, while 
certain sections are designated additions. Consequently, it 
is frequently called the Fragmentary Targum. Many of the 
fragments consist of single words, or portions of verses, 
fused together. They probably were originally comments 
written without system or completeness by copyists on the 
margin of the Onkelos Targum. 

A second Jerusalem Targum, also called the Jonathan, 
or pseudo-Jonathan Targum, dates from about the seventh 
century A. D., and attempts to correct and supplement the 
Targum of Onkelos. In h.is translation from the Hebrew, 
Jonathan is careful to avoid anthropomorphisms and to 
give the complete sense by very simple metaphors, although 
his method is not as thorough as that of Onkelos. Jonathan 
also attempts to gloss over or modify all Old Testament 
passages which seem derogatory to the ancestors of Israel, 
and to amplify everything which redounds to their credit. 

Other Targumim exist for the Psalms, Proverbs, and 
the Books of the Prophets, Job, and Chronicles, but they 
are almost entirely imitations of earlier works. · 
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ZOROASTRIANISM 

THE HISTORICITY OF Zoroaster was long in doubt but emi­
nent authorities are now inclined to the view that he was 
an historical character, born between 660 and 630 B.C. in 
Bactria (Iran) or in Azerbaijan west of the Caspian Sea. 

The religion which Zoroaster formulated was derived 
largely from beliefs of the Brahmans which had long been 
creeping westward from India. The teachings of Zoro­
aster are found in the Zend-Avesta, which are written in 
one of the seven branches of the Indo-European family 
of languages closely resembling Sanscrit. The language in 
which the principal translations and commentaries were 
originally written is Pahlavi, the language of medieval 
Persia. The alphabet is Semitic, and the vocabulary of the 
documents is in Aramaic and Perisan. 

As enunciated by Zoroaster, Ahura Mazda (Ormuzd 
in the shortened form), "the god of light", is the creator, 
omniscient, holy, beneficent, eternal in the full sense; be­
stower of health and responsible for happiness; bestower 
of all that is pure and good. He is opposed by his brother 
Angra Mainyu (or Ahriman), "hostile spirit", the Prince 
of Darkness, who represents ignorance, death, and all that 
is evil in the world. In the corrflict between the two brothers, 
the old mythical struggle between Light and Darkness 
develops into an ethical religion and becomes a struggle 
between Good and Evil. 

Man is considered of 5-fold character: (1) spirit or 
angelology; ( 2) knowing power; ( 3) conscience; ( 4) soul, 
perhaps moral choice, and ( 5) fravashi, which seems to be 
the post mortem personality. 

In his creative work, Mazda gave man a free will, and, 
therefore, holds him fully responsible for his deeds, in 
contradistinction to his status in the older religions in which 
every act was assumed to be determined by a god. There 
is no pardon for sin apart from the fact that a convert is 
relieved of the consequences of sins committed prior to his 
conversion, when he was ignorant of the religion. Yet man 
is not left wholly alone in his efforts to achieve goodness, 
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for guardian angels assist him in overcoming temptation 
and in avoiding the pitfalls set by the demons. By 
a true confession of faith, by word and deed, he may im­
pair the work of Ahriman (Satan), and establish a claim 
to reward from Mazda. Sacred virginity is considered ir­
religious; self-mortification is regarded as sinful; and later 
writings seem to be directed against Christian asceticism. 
Inhibitions of sexual intercourse, where they exist, rest 
in the main upon considerations of healthful propriety. 

Mazda created six Amesha · Spentas ( Amphaspands), 
"immortal beneficents" as servants to assist him in the 
guidance of the world in his conflict with Ahriman. These 
are personifications of virtues or abstract qualities, their 
names signifying "Good Thought", "Best Righteousness", 
"Desired Kingdom", "Holy Harmony", "Saving Health", and 
"Immortality". The first three are male and the second 
three female. To offset the Amphaspands, Ahriman creates 
devas, archdemons or evil spirits. 

Beside the Amesha Spentas there are a number of other 
characters which receive special honor. Notable are the 
Yazatas, angels, abstractions or personifications of natural 
elements, bodies or qualities. They are assigned to the 
protection of elements in the world such as animals, metals, 
fire, earth, water, vegetation. 

The greatest of the Yazatas is the "thrice born" Mithra, 
"the eye of Mazda", the knower of truth, witness to oaths 
and contracts, judge of the de.ad, the god that gives victory 
to armies and is the next in importance to Mazda himself. 
As Mediator and Benefactor, he is associated with the light 
and warmth of the sun and was probably originally a 
solar god. 

Other figures among the Yazatas are Sraosha, "abun­
dance", Rashnu Razista, "genius of truth", Gosurvan (Gos, 
Drvaspa), as the cow or bull, the abstract representation 
of the animal kingdom; Kavaem Hvareno, "kingdom majesty", 
or "royal glory"; Ashi Vanguhi, "piety, wealth, health and 
intellectual vigor", and Arstat, "truthfulness". Animals are 
given particular consideration and it is sinful to kill them. 

Next to Mithra among the Yazatas is Atar, or fire, the 
purest of the elements. He is the messenger of Mazda, the 
holiest spirit, and stringent regulations are drawn against 
his defilement in material form. Fire is considered a rep-
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resentation of the divine essence of earth and the priests 
are fire priests. It is the essence of life burning in the 
bodies of men and animals, in the stems of plants, in air 
and paradise itself, but, as with Agni in India, the con­
ception varies from material to spiritual and from personal 
to impersonal. From the cult associated with this element, 
the Zoroastrians were erroneously called "fire worshipers". 

Of special significance is the doctrine of Saoshyant, 
usually rendered "savior" who is to come, having been 
foreshadowed by virgin born prophets in the line of Zoro­
aster. He is to end the battle with evil, preside over the 
resurrection and accomplish the regeneration of the world. 

After death, the soul remains near the body for three 
days in pain or joy, its experience depending upon the 
individual's actions during life. On the fourth day at dawn 
it takes up its journey to its final home, being cheered 
on its way by delightful experiences; and is met by a 
beautiful maiden, the personification of its good deeds done 
in life, and is guided to the Chinvat Bridge, where Mithra, 
Sraosha, and Rashnu weigh its good and bad deeds in the 
scales of judgment. These experiences of the soul clearly 
foreshadow the Christian doctrine of a Day of Judgment. 

Then the soul passes to the bridge of angels. Being 
finally received by Vohu Monah, the soul passes before 
Mazda and the Amphaspands to take up its permanent 
abode with the righteous. But the wicked soul is met by 
an ill-favored hag, and, after judgment, is dragged to the 
depths of darkness. There is, however, a place called Hames­
tagan, the abiding place of souls whose good and evil 
deeds balance. These souls and the evil they have com­
mitted abide in their places until the last day, when the 
human denizens of hell, having been purified, join with 
the Hamestagan and are placed in the new heaven. Con­
version and final happiness are, therefore, the goal ulti­
mately reached, and hell is not eternal torture or retribution. 

On the day of final judgment Saoshyant completes the 
last victory over evil, and enters upon a reign of 57 years. 
At the expiration of that period, man will have become 
spiritualized, requiring neither food or drink. A star will 
fall from the heavens and its heat will melt the terrestrial 
metals, and the molten mass thus formed will course over 
the earth, bringing about the purification of man and render 
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the earth a mountainless plain. Then will take place the 
resurrection: all the souls will gather and the wicked shall 
su:ff er three days in hell. Souls will pass through the molten 
flood, which, to the good, will be a pleasant experience and 
to the evil, extremely painful. Then will begin the one, 
undivided kingdom of Mazda in heaven and earth. 

In addition to the triad of Mazda, Mithra, and Ahriman, 
the Mazdean religion contains one other member who has 
no essential function in the plan but was possibly adapted 
because of the Oriental custom of including a virgin god­
dess in the religious pattern .. She is Anahita, or Ardvi 
Sura Anahita, "the spirit of waters", "the high, powerful, 
immaculate being", the heavenly spring and source of all 
terrestrial waters, located on the summit of a mythical 
mountain in the region of the stars and the habitation of 
many holy heroes before and after the prophet. Having 
power to fertilize the earth, she uses this power beneficently 
for the good of animals and mankind and is the genius 
of marriageable girls and parturient women. Her cult came 
to have a widespread independent vogue in Armenia and 
Asia Minor, where she became confused with the great 
mother goddess. The Greeks identified her with Athene 
and Aphrodite. 

Much attention was also given to the stars, and the 
"star Yazatas" were of great importance, these being the 
fixed stars, not the planets, which were regarded as creations 
of Ahriman. 

The Zoroastrians, driven out of Persia by the Moham­
medans in 641 A.D., eventually settled in Bombay, where 
they are known as Parsees. At the present time there are 
perhaps 8000 members of this sect in Persia while in Bom­
bay the Parsees number approximately 100,000. Many of 
them are wealthy merchants. 

Among the features of Zoroastrianism which were later 
to become parts of Christian religious thought were the soul, 
free will, heaven and hell, angels and devils, confession, 
baptism, rosaries, purgatory, a mediator, a virgin born 
savior, catechisms, a day of resurrection, and final judgment. 
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Gregory, Pope, 115. 
Groaning cheese, 212. 
"Groves," 75, 81, 82, 181, 214, 215, 

231. 
Guinness, Grattan, 119. 

H 
Hadrian, Emperor, 108. 
"Hair of the feet," 152. 
Hair, symbolic meaning, 63. 
Hall of Fates, 66. 
Haloes, astronomical, 281. 
Hammurabi, king, 10, 64, 355. 
Hand of God, 137. 
Hand signs, 137, 138, 344. 
Hands, 136, 198. 
Hanging rags on trees, 212. 
Hangings for "groves," 82, 236. 
Hanukkah, feast of; 123. 
Harley, Rev. Timothy, 22. 
Hathor, 32, 117, 160, 174. ,, 
Hathsheput, Queen, 115. 
Hawk, 100. , 

Hawwa (EVe), 186, 187. 
Healers, faith, 91, 103, 110. 
Heaps of stones, 199. 
Heaven a macrocosm, 267. 
Heaven and hell, 124, 196, 300. 
Heavens as round, 132; 
Hecate, 46, 47, 309. 
Hephaistos, 47, 53. 
Heraclitus, 316. 
Hercules, 57, 59, 60, 61, 115, 116, 122, 

126, 202, 208. 
Heresy, 338. 
Hermaphroditic gods and men, 106, 

108, 110, 111, 112, 164, 214, 250, 
310. 

Hermes, 59, 199. 
Hero of Alexandria, 95. 
Herodotus, 100, 104, 238, ,268, 269. 
Hesiod, schollast of, 60; 300. 
Heqet, 193. 
Hezekiah, king, 184. 
Hierodouloi, 34, 45, 238. 
High places, 75, 77, 81, 82, 83, 130, 

215, 236. 
Hilaria, festival of, 49. 
Hllklah, 78. 
Hipparchus, 95. 
Hippocrates, 182. 
History ofJapan, 196. 
Hittite tablets, 11. 
Hoe, 162. 
Holey stones, 204, 205. 
Holi festival, 120. 
Holy Ghost (see Holy Spirit). 
Holy of Holies, 133; 169, 184, 202; 

256, 343. 
Holy men, 108, '104. 
Holy Spirit (Holy Ghost), 111, 126, 

127, 160, 191, 192, 198, 244, 256, 
321, 322, 882, 889, 340, 341, 347. 

Holy Spirit, feminine, 347 .. 
Holy vinegar, 229. 
Horned gods and goddesses, 79, 97, 

288. 
Horns, a hand sign, 137 .. 
Horoscopes, casting, 282, 288, 284, 

285. 
Horse shoes, 162. 
Horses of sun gods, 82; 100, 101. · · 
Horus, 51, 52, 54, 93, 111, 115, 116; 

126, 148, ,241. 
Hosea, Book of, 83, 85, 202, 237. 
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Host of heaven, 77, 82, 83. 
Houses or mansions, astronomical, 

276, 283. 
Huldah, 76, 81. 

I 

I am Alpha and Omega, 260. 
I AM THAT I AM, 251, 252, 351. 
Iao or law, 249. 
Ida, 44. 
Ideographs, Chinese, 164, 165. 
Idols, 75, 81, 82, 83, 90, 200, 202, 220, 

221, 228. 
le, Ieu or Ieue, 249. 
Ieue Niss!, 249. 
Ignatius, 329. 
IHS, 249. 
II or Ilah, 110, 351. 
Image of jealousy, 214, 237. 
Images, 75, 81, 83, 90, 170, 202, 215, 

216, 220, 221, 222, 225, 226, 228, 
229, 230, 231, 232, 233, 239. 

Immaculate Conception, 116. 
Immortality, 5, 70, 72, 88, 147, 156, 

182, 188. 
Incantations to Fasclnum, 227. 
Indra, 54, 117. 
Ineffable name, the, 351. 
Influence of planets upon llfe, 267, 

280. 
Inman, Dr. Thomas, 194, 219. 
Inninl, 32. 
Intercalary month, 94. 
Interpretation of astrological signs, 

271, 278, 279, 280, 281, 282, 283, 
284, 290. 

Io, 97, 172. 
Iona, 172. 
Ioannes, 56, 57, 58. 
Iota, 245. 
Irenaeus, 300, 329. 
Isaiah, Book of, 51, 77, 83, 108, 129, 

152, 194, 238, 299, 347, 352. 
Ishtar, 33, 34, 35, 36, 37, 38, 39, 40, 

44, 45, 48, 52, 55, 63, 68, 71, 97, 
108, 121, 130, 174, 187, 192, 236, 
244. 

Ishtar's Descent, 19, 48. 
Isis, 36, 40, 45, 46, 47, 55, 03, 111, 

133, 114, 183, 184, 188, 192, 208; 
225. 

Isle of Man, official symbol, 152. 

J 
Ja or Jah, 249, 250. 
Jachin, 188, 202. 
Jacob, 51, 61, 83, 199, 200, 221, 225, 

251, 350. 
Jahveh or Yahveh (Jehovah), 75, 

76, 83, 88, 89, 90, 92, 108, 126, 158, 
160, 170, 184, 186, 218, 220, 248, 
245, 250, 251, 252, 344, 345, 846, 
849, 350, 351, 852, 354. 

Jahveh's dual nature, 85. 
James, Apocryphal Gospel, 54. 
Jamnla, 92. 
Jason, 58, 126. 
Jealousy, image of, 214, 237. 
Jehoiachin, king, 84. 
Jehovah (see Jahveh). 
Jephthah's daughter, 235. 
Jeremiah, 86, 221, 224, 353. 
Jerusalem, 84, 87, 92, 104, 131. 
Jesse, 249, 331. 
Jesus ben Pandira, 323, 326, 327. 
Jesus ben Stada, 327. 
Jesus Christ, 43, 46, 48, 52, 118, 120, 

124, 127, 150, 245, 249, 259, 288, 
290, 304, 315, 322, 324 to 342 incl. 

Jewish mysticism, 345, 346, 347. 
Jezebel, Queen, 237. 
JHV, 242, 246. 
JHVH, 158, 160, 106, 243, 251, 252, 

256, 261. 
Job, Book of, 108. 
Jod or Yod, 141, 245, 250. 
John the Baptist, 122, 124, 127. 
Jonah, 57, 58, 172, 251. 
Joseph, son of Jacob, 61, 64, 76, 218. 
Josephus, 123, 133, 326. 
Joshua, 97, 174, 199. 
Josiah, king, 78, 79, 81, 84, 86, 100, 

216. 
Joy maidens, 34. 
Judaism, 88, 91. 
Judas Maccabbeus, 123. 
Judges, Book of, 60, 75, 83. 
Judgment, day of, 88, 89, 91. 
Jupiter, god, 106, 172, 249. 
Jupiter, planet, 6; 30, 94. 
Justin Martyr, 126, 329. 
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K 
Ka'aba at Mecca, 136, 170, 202. 
Kaempher, Dr. Engelbert, 196. 
Kall, 108, 194. 
Key of life, 146. 
Key and lock, 162. 
Khnum or Knum, 101. 
Kiddinu, 271. 
Kings, Book of, 75, 78, 83, 86, 152, 

353. 
Kircher, Anastaslus, 346. 
Klachan, 204. 
Knight, Richard Payne, 224, 228. 
Kore 118, 119. 
Kronos, 55, 59. 
Kunti, 166, 196, 239. 
Kwan-non, 174, 196. 

L 

Laban, 200, 221. 
Labors of Hercules, 60, 61, 126. 
Lady of the Mountain, 130. 
La Fete des pinnes, 224. 
Lamb of God, 149, 150. 
Lamb sacrifice, 20, 120, 148. 
Land of No-Return, 36, 38. 
Langdon, Stephen H., 39, 71, 108, 

312, 351. 
Laomedon of Troy, King, 57. 
Lares and penates, 202. 
Laws of Hammurabi, 10, 73, 355. 
Laws of Moses, 10, 73, 88, 169, 355. 
Layard, Sir Austin Henry, 176. 
Laycock, Dr., 19. 
Left hand unlucky, 136. 
Left side, 135. 
Leo, zodiac sign, 61, 71, 122. 
Letters, 158. 
Letters, numerical equivalent of, 

247, 248, 249, 250 to 266 incl. 
Leviticus, Book of, 82. 
Llber, 226. 
Libera, 226. 
Llberalia, 226. 
Libra, zodiac sign, 126, 297. 
Light-darkness contest, 50, 51, 55, 64, 

88, 114, 116, 119, 122, 124, 240. 
Lights, festival of, 122, 123. 
Lily, 188. 
Llngam, 168, 169, 172, 192, 194, 232. 
J,,lttle Fishes, 259, 288. · 

Liver divination, 270. 
Logos, 316, 318, 319, 321, 332. 
Lotus, 98, 188, 196, 198, 206. 
Lunar calendars (also see Moon). 

14, 59, 93, 124. 
Lunar zodiacs, 14, 275. 

M 

Ma or Mama, 32, 44, 47. 
Maachah, 221. 
Macrocosmic man, 124. 
Magi, 270. 
Magic, 91, 111. 
Magicians, 76, 77, 110, 111. 
Magic, sympathetic, 234. 
Magic square, 180. 
Maimonides, Moses, 20, 112, 322. 
Male characteristics, 129. 
Male, symbol basic, 142. 
Manasseh, king, 79, 82. 
Mandaeans, 341. 
Manlchaeans, 227. 
Manoah, 60, 252. 
Manvantaras, 292, 305. 
Marcion, 302. 
Marduk, 32, 54, 65, 66, 97, 98, 160, 

187, 268. 
Marla (l\Iaera), 47, 48. 
Mars, 12, 36, 94. 
Martyr, Justin, 126, 329. 
Mary, Virgin, 36, 48, 52, 53, 54, 120, 

124, 172, 174, 244, 259. 
Mashya and Mashyoi, 185, 297. 
Maspero, Gaston Camille Charles, 

314. 
Mathematics in the Cabala, 262 to 

266 incl. 
Matter, three divisions of, 254. 
Matthew, Apocryphal Gospel, 53. 
May day festival, 226. 
Maya, 47, 241. 
Maypoles, 213. 
Mediators of the deities, 88, 320, 333. 
Menhirs, 203, 204. 
Menstrual cycle, 18. 
Mercury, planet, 36, 94. 
Meru, Mount, 44, 131, 168. 
Merodach (see Marduk). 
Meshkent, 169, 193, 320. 
Messiah, 91, 111, 251, 261, 299, 304, 

319, 320, 323, 347. 
M etamorph08i8, 46. 
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Meteors, 268, 282. 
Micah, Book of, 77, 83, 85, 221. 
Michal, 221. 
Mlrlianite women, 220, 237, 238. 
Millenlum, 298. 
Miraculous births, 60, 115, 116, 126, 

323. 
Miriam, 48, 76. 
Misbirths in humans and animals, 

270. 
Mishnah, 321. 
Mithra, 47, 102, 115, 20'2, 310. 
Mizram or Mizralm, 47, 
Moab, Women of, 238. 
Mock suns, 281. 
Mohammedans, 170, 176, 301. 
Moloch, 75, 130. 
Monad, Great, 176. 
Monogram of Jahveh, 241. 
Moon calendars, 14, 59, 94. 
Moon, crescent, 32, 156, 184, 190. 
Moon cycles, 6, 18. 
Moon-faced, 166. 
Moon, generator of life, 50, 97, 166. 
Moon, influence of the, 17, 281. 
Moon Lore, 22. 
Moon phases, 13, 51, 52, 56. 
Moon, regulator of fate, 16. 
Moon superstitions, 16 to 28 Incl., 51 

to 56 Incl. 
Moon swallowed by serpent or dra-

gon, 54, 56. 
Morgan, J. De, 10. 
Moriah, Mount, 131, 168. 
Moses, 18, 75, 76, 79, 83, 184, 350, 

351, 352. 
Moses, Laws of, 10, 73, 76, 77, 78, 79, 

81, 82, 83, 84, 91, 169, 170, 350, 
352, 355. 

Mother goddess, 34, 35, 47, 50, 51, 71, 
75, 114, 118, 121, 128, 133, 158, 164, 
186, 187, 196, 208, 234, 235, 236. 

Mount Niss!, 70. 
Mount Tabor, 131. 
Mount of Transfiguration, 131. 
Mount of Venus, 156. 
Mountain of the world, 130. 
Mounts, 129. 
Mouth, 146; 193. 
Multimammla, 44, 47, 196. 
Mummu, 64, 67, 312. 
Musical Intervals, 241. 

Myrrha, 40, 47. 
Mysteries, 12, 128. 
Mysteries, Egyptian, 46, 208, 241. 
Mysteries of Eleusls, 142, 209, 224, 

240, 244, 245. 
Mysteries, l\Ilthrnlc, 208. 
Mysteries of Osiris and Isis, 208, 

240. 
Mysteries of Persephone, 18, 209. 

N 
Nabataeans, 118, 200. 
Nana, 32, 44, 97, 194. 
Nannar, 32. 
Napoleon, 8, 265. 
Nativity of the Blessed Virgin, 48. 
Nativity of Jesus, 118. 
Natural phenomena deified, 96. 
Navel of the universe, 129, 130, 131, 

132, 169, 279, 283. 
Nayars, 206, 213. 
Nebuchadnezzar, 12, 84, 87, 269, 352, 

353. 
Nehemiah, 81, 90, 92, 353. 
Nehustan, 184. 
Nephthys, 93, 183. 
Nergal, 5, 115. 
New moon greeting, 22, 23. 
New Testament (also see Gospels), 

124, 300, 325, 328, 329, 331, 332, 
333, 334, 335, 336, 340. 

New Year, 93, 120. 
Nicea, Council of, 59, 338. 
Nile river, annual overflow; 72, 93. 
Nlnkharsag, 32, 72, 
Nintud, 32, 72, 187. 
Nippur, 30, 31. 
Noah, 88, 191. 
Noah's ark, 169, 244. 
North side, female, 135. 
Nourry, Emile, 24, 26. 
Nudity to insure deity's protection, 

222, 223. 
Numbers, Book of, 48. 
Numbers, earthly, 240. 
Numbers, heavenly, 240. 
Numbers, mystic meaning of, 18, 20, 

21, 53, 141, 142, 155, 156, 158, 161, 
240 to 266 incl., 306. 

Numerical equivalents of letters, 247, 
248, 249, 250 to 266 Incl. 
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Numerology, 248. 
Nun, 174, 251. 
Nut ·or Nerth, 98; 102, 193, 208. 

0 
Oannes (also see Ioannes), 58. 
Oars and paddles, 198, 214. 
Obelisks, 162. 
ObsenJaffon.B of Bez, 267. 
011 of St. Cosmus, 230. 
Old Testament, 92, 104, 112, 124, 236, 

245, 820, 844, 845, 847, 848, 849, 
850, 851, 852, 858, 854, 855. 

Olympos, 180. 
Omphales, 60. 
Omphalos, · ·180, 182. 
Onkelos, 820. 
Oracles; ~; 192, 210, 801. 
9rientatlon of churches, 188. 
Original sin, 185. 
Orpheus, 106, 169. 
0$il'.iS, 40, 55,. 56, 93, 97, 100, 111, 

115, 192, 225. 
Our Lady Day, 49. 
Ovals, 140, 146, 162, 164, 172, 174. 
Overworld, 50, 185, 275. 

p 

palash or phalash, 214. 
Pales, 162, 218, 214. 
Pandora, 170. 
Paraclete, 301, 882. 
Paradise, 71, 72, 184, 186. 
Parsees1 22. 152, 165, 185. 
Parvati, 180, 164, 192, 232. 
Paschal lamb sacrifice, 20, 120, 149. 
Passage of the Virgin, 48. 
Passing through holes and crevices, 

206. 
Passing through a cleft ln a tree, 

212. 
Passover, 20, 119, 120, 149. 
Passwords, 188. 
Paul of Samosata, 838, 889. 
Pausanius, 47, 60. 
Peachwood staves, 100. 
Peaks; mountain, 162; 
Penates ·and Jares, 202. 
Penlel, 221. 
Pemtenti!lf. of Theodore, 23. 
Pentateuch,, BS,; 88 ... ..:__._._. 

Periodicity of Vital Phenomena,. The 
19. 

Persephone, 18, 48, 44, 209. 
Pessinus, 47, 200. 
Pestle and mortar, 162. 
Phallic Images ln churches, 228, 229, 

230, 231. 
Phallic saints, 229. 
Phallic worship, 128, 130, 217, 221, 

224, 228, 220, 230, 231, 282, 288. 
Phalllc worship, punishment for, 

227. 
Phallus, 141, 152, 165, 168, 170, 182, 

184, 188, 106, 199, 214, 218, 220, 
221, 222, 224, 225, 226, 228, 229, 
280, 281, 282, 288, 250. 

Pharaoh, 76, 84. 
Philip, 214. 
Philip Judaeus, 21, 112, 818, · 819, 

822, 826, 844. 
Phylacteries, 844. 
Phyllls, 214. 
"Pi," 253. 
Plctography, 80, 146. 
Pillars, 81, 140, 162, 172, 188, 202, 

214, 221. 
Plllars of Hercule8, 62, 116. 
Plnne, 214. 
Pisclna, 58. 
Plslcull, 259, 288. 
Plagues of Egypt, 80. 
Planets, 36, 268, 2i0, 280, 284, 285, 

803. 
Plato, 47, 106, 112, 115, 801, 816, 817. 
Plow, 162. 
Plutarch, 28, 51, 55, 166, 208. 
Pluto, 48, 44. 
Point, 156. 
Poles, 162. 
Polycarp, 329. 
Pomegranates, 188, 194, 195. 
Pope Alexander VII, 220. 
Porcius Festus, 826. 
Posts, 162. 
Prajapatl, 59. 
Precession of the equinox, 270, 286, 

287, 205. 
Pre-Christian culture, 95. 
"Presence" of God, 822, 843; 
Priapus, 108; 214; 227, 228. 
Priest-astrologers, 269, 270. 
Priestly Laws, 81 • 
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Priests In female· attire, 162, 163, 
214. 

Prince of Darkness, 88, 89, 116, 298~ 
Proclus, 47, 106. 
Pr-0Irietheus, 97, 101, 115; 
Prometheus Vinctus, 272. · 
Prophets, 103. 
Prophetesses, 76. 
Proserpine, 41, 42, 43, 47, 108, 222; 
Prostitutes, 45, 68, 108, 144, 236, 237, 

238. 
Prostitutes, laws against, 236. 
Prostitutes, rellgious, 34, 217, 234, 

235, 236, 237, 238, 239. 
Protevangellon, 53. 
Ptolemy· Phlladelphus, 226, 349. 
Puberty Initiations, 239. 
Punishment for worship . of Fasci~ 

num, 227. 
Purification rites; 149, 204, 206, 208,: 

209, 244. 
Pyramid of Khufu, 254, 256. 
Pyramid, proportions of, 254, 256. 
Pyramid, theories concerning, 264,' 

265, 266. 
Pyramids and cones, 155. 
Pythagoras, 19, 21, 115, 160, 248. 
Pythagorean triangle, 158; 252, 253. 
Python, 132, 182. 

:Q 
Qedesha, 108. 
Queen of Heaven; 34, 35, 51, 87, 91,, 

196. 
Quetzalcoatl, 115, 172. 

R 

Ra, 54, 100, 102, 133, 156. 
Raising the dead, 91, 147, 323. 
Rawllnson, Sir Henry, 141, 269. 
Reallty and Illusion, 241. 
Red Sea, Passage of, 80, 83. 
Regeneration; 204, 200; 208, 209, 226, 

241. . 
Reincarnation, 5,· 50, 161. 
Remains of the Worship orPriaipiu, 

224. 
Uesurrection, 88, 89, 91, 119, 120, 

124, 156; 241; 300. 
Besun-ectlon ·bf Jeslis1 323, · 824, 333~ 

340. 
Revelations, 103. : ; ~ ' 

Rhea, 46, 108. 
Right llaiid lucky, 136. 
Rings, 162. 
Rites to promote fertlllty and cure 

ms, 229. 
Rock, 200. 
Roman ·cath<illc Church, 48, 124. 
Roscoe, Wm., 220. 
Rosetta· stone, 8. 
Rudraksa beads, 161. 
Ruach, 198. 

s 
Sacrament, 225. 
Sacrament, origin of, 218. 
Sacred boats, :66, 152, 168, 269. 
Sacred shirt and thread, 165. 
Sacrifice of virginity, 235. 
Sadduccees, · 91 .. 
St. Augustine, 112, 300. 
St. Bride, 164. 
St. Christopher, 27. 
St. Chrysostom, 127. 
St.' Oosmus, :230. 
St. Damiano, 230. 
St. Foutln,. 229. · 
St; George, 59. 
St. Grelichon, 229. 
St. Guignolet, 229. 
St. Jerome, 98, 131, 134, 186, 245, 

347, 354. 
St. John's day, 43. 
St. John's fl.re, 121, 122. 
St. Michael day, 124. 
St. Paul, 217, 322, 324, 325, 326, 336. 
St. Swlthin's day, 27. 
Sakteyans, 239. 
Saktis, 160, 190, 239, 310. 
Salaam, 252~ · 
Salagrama, 207; 
Salamanders, 181. 
Salamannu, 58. 
Saiutation of Mithra, ·18. 
Samson, 60, 61, 63. 
Samuel, Book of, 61, 77, 237. 
Sandalphciil, 112. 
Saoshyant, 298. 
Sara, Sarai~ Sarah, 61, 850, 855. 
Saraswatl, 310, 355. 
Sargon; klhg; 10; 12; 16, 115. · 
SiEros, 15, 211, 294. 
Satan, 89; 261. . 
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Saturn, 5, 36, 94. 
Saviors, 88, 114, 115, 116, 117, 118, 

119, 120, 293, 298, 301, 304. 
Sayce, A. H., 58, 71. 
Scallops, 189. 
Scarab, 5. 
Schliemann, Dr. Heinrich, 152. 
Science, Pre-Christian, 95. 
Scriptures, Jewish, 92, 104, 112, 124, 

236, 245, 320, 344, 345, 347, 348, 
849, 850, 851, 852, 858, 354, 355. 

Scorpion, zodiac sign, 55, 71, 124, 
275, 297. 

Sea shells, 189. 
Secret signs, 138, 140. 
Secrets of the Moon, 26, 
Seb, 98, 102. 
Seers, 108, 208. 
Self-existent deities, 156, 188. 
Self-mutilation; 217. 
Semiramis, 36, 192. 
Sephiroth, 254, 346. 
Serapis, 108, 111, 184. 
Serpent swallowing sun or moon, 54; 

58. 
Serpent worship, 182, 187. 
Serpents, 157, 164, 170, 181 to 188; 

261. 
Shabbatu, 20. 
Shadd!, 848. 
Shalmanesar, king, 252. 
Shamash, 5, 34, 38, 60, 75, 98. 
Shamayim, 158. 
Shatan or Shaitan, 89. 
Sheila-na-Gig, 286. 
Shekinah,319,820,322,343,347. 
Shl'ur Komah, 111. 
Shu, 98, 110. · 
Sibylline Oracles, 300, 301, 302. 
Sign of the cross, 148. 
Sign of heaven and earth, 187. 
Signs and wonders in the sky, 289. 
Simon Magus, 302, 323. 
Sin, moon god, 32, 34, 35, 38. 
Sin, original, 185. 
Sirius, the dog star, 65, 133. 
Sistrum, 164, 193. 
Siva, 108, 157, 190, 220, 236, 310. 
Six-pointed star, 157. 
Six ages of the world, 243, 297, 299. 
Slaughter of the first-born, 80, 1%0. 
SZavonio Boo'k of JJJnooh, 299. 

Smith, George, 10, 64. 
Snake gods, 182, 184. 
Sodomites, 236, 237. 
Solar fectlval, 120, 122. 
Solar heroes, 59, 60, 61, 62; 65, 66; 

67, 114, 115, 116, 252. 
Solar time, 98, 94, 95, 124, 125, 285, 

286, 302. 
Solomon, king, 58, 77, 100, 218, 252. 
Solomon's seal, 160, 161. 
Solomon's temple, 82, 104, 188, 202. 
Solomon's temple, orientation, 133. 
Solstices, 61, 94, 114, 117, 120, 122, 

138, 144, 285, 290. 
Soul, 88, 101, 152, 317. 
Souls, weighed in the balance, 122, 

278. 
Spirit of God, 313, 318, 320. 
Spirit worship, 199, 210, 312, 313. 
Spirits, good and evil, 241. 
Spittle, anointing with, 315. 
Square, 155. 
Squaring a circle, 254. 
Square, magic, 180. 
Staff, 146. 
Star of David, 157. 
Star, 5-pointed, 160, 161. 
Star, 6-pointed, 151, 158. 
Status of women in Judea, 236. 
Stella Maris, 48. 
Stonehenge, 122, 205. 
Stones, 199, 200. 
Stones, conical, 200. 
Stones as witnesses to God, 199. 
Stone worship, 199, 204. 
Stupas, 136, 155. 
Sumeria, 8, SO. 
Sun disk, 100, 132, 145, 156, 183, 198} . 
Sun, spring, 128. 
Sun, winter, 128. 
Sun as a plowman, 96. 
Sun and moon worship, 3, 4, 16, 17, 

18, 19, 20, 21, 27, 30, 81, 82. 38, 34, 
35, 36, 37, 38, 39, 50 to 78, incl., 81, 
86, 90,91, 96, 97,110, 114, 118,267, 
281, 288. 

Sun of Righteousness, 114, 134. 
Sunrise point, 138. 
Supernaturalism, 96, 112, 272. 
Superstitions about the moon, 21, 

28, 166. 
Suryabans. 166. 
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Swastika, 150, 154. 
Swords, 162, 198. 
Swearing by the testes, 218, 220. 
Sympathetlc magic, 234, 285. 
Synodic mollth, 15. 

T 
Tabor, Mount, 131. 
Taht, 52, 117, 146, 210. 
Talmud, 111. 
Tammuz, 32, 34, 36, 38, 39, 40, 44, 

49, 55, 87, 106, 115, 120, 121. 
Tamar, 288. 
Targum, 320. 
Tau or T, 142, 160, 184, 198. 
Taurlbolium, 208. 
Taurus, zodiac sign, 16, 68, 71, 102, 

124, 126, 275, 287, 304. 
Tebah, 169, 
Tell-el AD1arna tablets, 11, 80. 
Temen-Salllm, 58. 
Ten Lost Tribes of Israel, 78. 
Tertulllan, 148, 342. 
Testes, swearing by, 218, 220. 
Testicle, 143, 144. 
Testimony of Jahveh, 169, 170. 
Testimony, origin, 218. 
Tetractys of Pythagoras, 243, 
Tetragrammaton JHVH, 158, 166, 

243, 251, 
Thales, 93, 272, 316. 
Thebes, 131, 133, 169, 226, 289. 
Theophllus, 330. 
Therapeutae, 327. 
Thesmophoria festival, 210, 224. 
Theudas, 328. 
T'hom, 67. 
Thor's Hammer, 144. 
Three-fold manifestation of deities, 

158, 309, 310, 343, 344, 345, 346, 
347, 354. 

Three primordial elements, 345, 346. 
Thunder in astrology, 282. 
Tiamat, 54, 58, 64, 65, 66, 67, 98, 110. 
Timaells of Plato, 47, 106, 316, 317. 
Tires, 236. 
Ti Shang, 198. 
Tith, 130. 
Tltthonia, 129, 130. 
Tjet, 192. 
Token of virginity, 194. 
'l'oledoth Yeshu, 827. 

Tomaye, 152. 
Tonsuring, 132. 
Tower of Babel, 4, 137, 269. 
".fowers, 162, 202. 
Trees and tree trunks, 162, 211, 212. 
Trees, hanging rags on, 212. 
Tree of Life, 131, 181, 184, 198, 211, 

214. 
Tree marriage, 213. 
Tree worship, 181, 210, 213, 233. 
Triads of gods, 241, 307, 308, 309. 
Triangles, 146, 155, 156, 157, 158, 

252, 253, 254. 
Trigrams, 177, 178. 
Trimurti, Hindu, 310. 
Tripliform character of male gener-

ative organs, 142, 164, 308. 
Triquetra, 152. 
Tritheism, 337. 
Turning clockwise or sunwise, 135, 

136. 
Turtles, 181, 182. 
Two Brothers myths, 51. 
Two Substances doctrine, 340, 341. 
Tylor, Edw. B., 22. 
Typhon, 55, 93. 
Trinity, 142, 241, 310, 343, 346. 
Trinity in Unity, 156, 309, 318, 332, 

337, 338, 339, 341, 342, 343, 346. 

Ubshukhim, 66. 
Udjat, 160. 

u 

Umbilicus, 130, 132, 169. 
Underworld, 36, 37, 38, 41, 42, 43, 50, 

51, 52, 53, 56, 116, 119, 122, 193, 
275, 278. 

Universe, key to the, 254. 
Universe regulated by pairs of op­

posites, 241. 
Universe, the three elements of, 254, 

308, 309. 
Ur, 30, 31, 312. 
Urban life, beginning of, 93. 
Ut-napishtim, 69. 

v 
Vach, 310, 335. 
Valentlnians, 111. 
Vamacharis, 136. 
Vapors from caverns, 129. 
V edfls, 58, 59. 
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Venus, goddess, 40, 45.;~ :47,.· 48; .75, 
106, 17 4, 192, 200, 226. 

Venus (planet); 5; 6; 83, 84,.86, ~· 
V esica plscls, UIS, 173... . . 
.Vestal virgins, 227. . . . . · 
Virgil, 300, 802. 
Virgin birth Qf Jesus, 1124.: 8.25, 830, 

840. 
Virgin births, 60, 115, 116, 126. 
Virgin born saviors, 88; 115, 116, 297. 
Virgin, Day of the Blessed, 49. 
Virgin Mary, 86, 48, 52; 53, 54, 120, 

124, 172, 17 4, 192, 244, 259, 830, . 
836, 840, 841. 

Virgin mothers, 51, 118. 
Virgin, passage of, 48. 
Virgin, zodiac sign, 48, 71, 114, 116, 

126. 
Virgins, 45, 46, 97, 164, 166, 194, 220. 
Virgins for service of Jahveh, 220. 
Vishnu, 56, 98, 126, 144, 157, 168, 

184, 190, 286, 293, 810. 

w 
Water, blessing the, 127.· 
Water, destruction of the world by, 

290. 
Water of the feet, 152. 
Water the source of all things, 812, 

816. 
Water turned info wine, 127. 
Weeping women, festival of; 89. 
Whips, 146. 
Wilderness, wandering ln1 75, 83. · : 
Windows, .162. 
Wisdom of God, 818;· 320, 821, 322, 

848, 847. 
Witch of Endor, 76. 
Witchcraft, 91, 111, 181, 222, 227, 

285. 
Wlthershlns, 186 .. 
Witness, sign of the, 187. 
Wizards, 76, 77, 81, 82, 83 •. 
Womb, fti.'st ·.fruits. of, 285. 

Wonder-working, 91; 828. 
Word, 812, 816, 818',. 31Q. 348; 
Wotd.:a1ran entity, au, 812, 318, 814, 

816. -~-~-.:..~:..:.; .. . 
Word of God, 818,r Sal4JJ22. · 
Word, a tltle of Jesus, 814, 822, 829, 

832. 'j' 

World destruction,· by, fire, 290 •. 
World destruction, by water, 290 •. 
Worship of fertlllty gods,: 90, 114.. .·:~ 
Worship .of trees, 218, 288.,.::.1w:r.i:c".i,T 
Worship ·ot stones~ ,199, .202~~ 

XYZ 
X as a monogrrun of .Jesus, 245. 
Xisuthrus, 69, 70, 294.. 
Ya Ol' Ja (see J.ah). 
Yang and Yln,.lal>,.176. 
Yaou, Emperor, 94.. 
Yaw or Yah,.108, 851. 
Yazatas, 22. 
Yggdrasil, 211. 
YHVH, see JHVH. 
Ylh, 176. 
Yoni, 129, 168, 172, 176, 187, 188, 

192, 194,, 196, 198, 226, 289. 
Yu, 115, 180. 
Yugas, 289, 292, 298. 
Yule logs, 121. 
Zacharias, 829. 
Zakar, 165, 218. 
Zedekiah, king, 87. 
Zenanas, 182. 
Zeus, 41, 59, 106, 115, 128, 182, 200, 

288. 
Ziggurats, 4, 269. 
Zodiac, 51, 65, 71,. ~. 126, 251, 268, 

276, 278, 279, 280, 282, 283, 284, 
285, 287, 290. 

Zohar, 845, 847. 
Zoroaster, 88, 115, 804. 
Zoroastrian religion, 88; 89; 91, 110, 

241, 272, 297, 298. 


