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RETURN OF THANKS 

T O the following authors and publishers thanks are 
due for permission to quote copyright poems and 
prose passages : I! 

To Dr. Robert Bridges, Poet Laureate, and Mr. 
Humphrey Milford for a passage from the former's 
translation of Virgil; to Lord Chalmers, the Pali Text 
Society, and Mr. Humphrey Milford for quotations from 
the former's translation of Dialogues of the Budd/ta ; 
to Mr. A. T. A. Dobson and Mr. Humphrey Milford for 
a poem by Austin Dobson; to the Clarendon Press for 
a translation from Kabir by M. A. Macauliffe, from The 
Sikh Religion ; to Sir John Murray for a passage from 
The Thread of Gold, by A. C. Benson, and for extracts 
from the following volumes in The Wisdom of the East 
Series: The Lute of Jade, A Feast of Lanterns, M1,s-ings 
of a Chinese Mystic (Chuang Tzu), and Buddhist Psalms; 
to Messrs. John Lane for quotations from the poems of 
Stephen Phillips and Margaret L. Woods, for poems by 
K. Balmont and V. Brusov from Modern Russian Poetry, 
an Anthol<Jgy, and for a poem by Natalia Crane from 
The Janitor's Boy; to the Theosophical Publishing 
House for passages from the writings of H.P. Blavatsky, 
A. P. Sinnett, Annie Besant, C. Jinarajadasa, Olive 
Stevenson Howell, G. S. Arundale, C. W. Leadbeater, 
E. D. Walker, J. J. van der Leeuw, and F. L. Woodward; 
to Dr. James Cousins for two poems from The Garland 
of Life; to Messrs. Martin Secker for a sonnet by Lord 
Alfred Douglas; to Mr. G. R. S. Mead and Mr. John 
Watkins for extracts from the farmer's versions of the 
Pistis Sophia and the Hermetic Books; to Mr. John 
Watkins for passages from Clothed wit!. the Sun and 
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Return of Thanks 
The Perfect Way, by Anna Kingsford and Edward 
Maitland; to Mr. John Masefield for his poem, A Creed 
(from Ballads and Poems) ; to Messrs. W. Heinemann for 
passages from The Prophet, by Kahlil Gibran, and from 
The Man Who was Born Again, by Paul Busson; to 
Mr. Clifford Bax for quotations from Poems Dramatic 
and Lyrical, The Traveller's Tale, and Inland Far, and 
to Mr. Basil Blackwell and Messrs. Heinemann for 
confirming the two latter permissions; to Mr. Basil 
Blackwell for two verses from Edward Storer's Narkissos; 
to Mrs. William Sharp for extracts from the prose and 
poetry of William Sharp (' Fiona Macleod ') ; to Messrs. 
Mills & Boon for a passage from The Jacket, by Jack 
London ; to Dr. Moses Gaster for a passage from his 
Exempla of the Rabbis ; to Messrs. Kegan Paul, Trench, 
Triibner & Co. for passages from The Light of Asia, The 
Epic of Hades, The Spirits' Book, and A Talmttdic 
Miscellany, and from the poems of Longfellow and 
Whittier ; to Mr. Arnold Bennett and Messrs. Chapman 
and Hall for a passage from The Glimpse ; to Mr. Walter 
De La Mare and Messrs. W. Collins for a passage from 
The Return; to Messrs. W. Collins and M. Charrier for 
extracts from From the Unconscious to the Conscious, by 
Gustave Geley; to Messrs. Rider & Co. for passages from 
the writings of G. Baseden Butt, Prentice Mulford, 
W. Gorn Old, Elsa Barker, W. L. Wilmshurst, and 
Violet Tweedale ; to Lady Haggard and Messrs. 
Longmans Green for quotations from The Mahatma and 
the-Hare, and She, by Sir Rider Haggard; to Miss E. G. 
Roper for passages from the prose and poetry of 
Eva Gore-Booth ; to Mr. Bernard Shaw and Messrs. 
Constable for passages from Back to M ethmelah and 
Saint Joan ; to Messrs. Constable for passages from 
Sweet Rockd, by Mary Johnston ; to Mrs. Leo for a 
passage from Esoteric Astrology, by Alan Leo ; to 
Mr. Oliver Douglas and the editor of the Observer for 
the farmer's poem, Recognition; to Mrs. C. A. Dawson 
Scott and Messrs. Arrowsmith for a passage from From 
Foiir Who Are Dead; to Professor G. Lowes Dickinson 
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Return of Thanks 
and Messrs. J. M. Dent for passages from Religion and 
I nimorlality ; to Sir A. Conan Doyle a:1? M~rs. Cassell 
for a passage from .t1 History of Spm,t1,al1,sm; to Mr. 
Algemon Blackwood and Messrs. Cassell for passages 
from Julius Levallon and Episodes before Thirty ; to 
Sir Oliver Lodge and Messrs. Hodder & Stoughton for 
a passage from The Making of Man; to Sir Oliver Lodge 
and Messrs. Methuen for passages from Man and the 
Universe and Reason and Belief; to Professor W. Flinders 
Petrie and Messrs. Methuen for extracts from the farmer's 
version of The Two Brothers (in Egyptian Tales); to 
Messrs. Methuen for a Sonnet by Oscar Wilde, and a 
passage from Ardath, by Marie Corelli; to Mr. Frank 
Archer for a passage from William Archer's translation 
of Ibsen's Emperor and Galilean; to Mr. Edward 
Carpenter for passages from Towards Democracy and 
The Art of Creation, and to Messrs. G. Allen & Unwin 
for confirming the latter permission ; to Mr. Henry 
Nevinson and Messrs. Allen & Unwin for a poem from 
Lines of Life; to Dr. Oscar Levy and Messrs. Allen & 
Unwin for extracts from Thomas Morrow's translation 
of Thus Spake Zarathustra (Nietzsche) ; to Messrs. 
Allen & Unwin for a quotation from The Treasure of the 
Humble, by Maurice Maeterlinck; to Mr. Talbot Mundy 
and Messrs. Hutchmson for passages from the farmer's 
novel Om ; to Mr. A. E. Waite for quotations from bis 
Collected Poems; to 1'-Ir. H. G. Wells and Mr. Jonathan 
Cape for a passage from The Dream; to Mr. Jonathan 
Cape for passages from Later Days, by W. H. Davies, 
The Travel Diary of a Philosopher, by Count Hermann 
Keyserling, and The Notebooks of Samuel Butler; to 
l\lr. Wilfred Meynell for quotations from the poems of 
Alice Meynell and Francis Thompson; to Mr. H. A. 
Vachell and Messrs. T. Nelson for a passage from The 
Other Side ; to Mr. Herbert Thomas for a quotation from 
his Ballads of Evolution; to Mrs. Frances Cornford and 
The Poetry Bookshop for the farmer's poem, Pre­
existence; to Mr. Greville MacDonald for quotations 
from the prose and poetry of George MacDonald ; to 
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T HERE have existed, from earliest ages, certain uni­
versal images which symbolise the deepest truths 
the human mind is capable of conceiving, and one 

of the chief of these pictures the soul of man as a traveller, • 
a sojourner in a strange land, the wandering heir to a 
lost inlieritance. In the lamentations of Isis for Osiris, 
of Demeter for Persephone ; in the parable of the 
Prodigal Son who had gone ' on a far journey ' ; in the 
stories of Cinderella mournful among the ashes, and of 
the Sleeping Beauty awaiting love's magic kiss; in the 
fantasy of the lost Princess in The Immortal Hour, loved 
by an earthly king, but drawn back by her immortal 
lover to the' Country of the Young'; in many another 
folk-tale, legend, and poem is the same idea repeated, 
age after age, in varying forms. 

There is a very remarkable poem about eighteen 
hundred years old, called The Hymn of the Robe of Glory, 
which speaks of the soul as a little child dwelling in its 
father's house, and tells of its being sent down into the 
Land of Egypt to seek the Pearl ' that lies in the Sea, 
hard by the loud-breathing Serpent.' But when it 
reached the Land of Egypt-that is, the body-the soul 
forgot its royal birth, forgot the Pearl, and sank into a 
deep sleep. From this it was aroused by the receipt of 
a letter, urging it to awaken and to remember the object 
of its journey; whereupon, after overcoming the 
Serpent with magical charms: 

I snatched up the Pead, 
And turned to the House of my Father. 
My Glorious Robe that I'd stripped off, 
And my Mantle with which it was covered, 
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The Ring of Return 
Down from the Heights of Hyrcania 
Thither my Parents did send me .... 
And I stretched myself forth to receive it, 
\Vith its beauty of colour I decked me. 
And my Mantle of sparkling colours 
I wrappM entirely a.round me.• 

Thus garmented, in what might be described as the 
'aura ' or ' body of light,' in what St. Paul called the 
'spiritual body,' the soul returned to the Presence of 
the King, its Father. 

We are reminded of this old Gnostic poem when we 
find William Blake describing how the soul of Milton 
discards ' the Robe of the Promise ' before descending to 
' Eternal Death,' or in other words to rebirth in the 
' Sea of Time and Space ' ; and again when among the 
quaint and lovely thoughts of Henry Vaughan, that wise 
physician, we come upon such a verse as this: 

If a star 
Should leave the Sphere, 
She must first mar 
Her flaming wear, 
And after fall, for in her dress 
Of glory she cannot transgress ; 

while many another seer, ancient or modem, has looked 
upon the body as a' Land of Egypt,' a place of darkness 
and captivity. In the Orphic Mysteries, we are told, 
the cry of the believer, like that of St. Paul, was, 'Who 
shall deliver me from this body of death?'; St. Clement 
of Alexandria speaks of the soul being ' yoked with and 
buried in the body as in a tomb '; and Thomas Vaughan, 
twin-brother to the poet just quoted, says that 'the 
soul of man, whiles she is in the body, is like a candle 
shut up in a dark lanthorn,' 

It is not surprising that the poets and mystics of all 
ages should have been more fully conscious than other 
men of this state of separation and imprisonment, and 
also more successful in expressing the soul's ardent 

l Translated by G. R, s. Mead. 
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Introduction 
So again Dante, in ThtJ Banquet, writes: 

The strongest desire of everything and the one first implanted 
by Nature,is to return to its source. And since God is the 
Source of our soul and has made it like unto HimseU ... there­
fore this soul desires above a.II things to return to Him. And like 
a. pilgrim who is going by a road he has never travelled, who 
believe.q each house that he sees from afa.r to be his inn, and, 
disappointed in this one, puts faith in the next, a.Ild so on from 
house to house until he comes to the inn, so our soul,as soon as 
~he enters upon the new and never-travelled path of this life, 
direct, her eye;; towards her supreme good. 

This symbolism of the traveller or pilgrim appears and 
reappears, in various guises, times innumerable through­
out human literature. ' Death ought to be looked upon 
only as one stage in our journey,' writes Claude Saint 
Martin. ' We reach this stage with tired, worn-out 
horses, and we start again with horses that are fresh and 
able to take us farther on our road ' ; 'the Earth,' says 
William Blake, ' is a Vortex not yet pass'd by the 
traveller through Eternity'; and Walt Whitman urges 
us ' to know the Universe as a road, as many roads, as 
roads for tra veiling souls.' 

It has been necessary to lay stress on the prevalence of 
this particular world-symbol, as it may be called, before 
passing to a consideration of the idea with which this 
Anthology is specially concerned-the idea of Reincar­
nation as an integral part of the scheme of Evolution, 
involving repeated sojourns in this place of exile, 
pleasure-ground, prison, or school of experience, as our 
earth may variously be described. by those of differing 
temperament and outlook. For the idea of the pilgrim 
soul's pre-existence in some diviner sphere is so closely 
bound up with that of its recurrent visits to earth that it 
!5 far from easy to disentangle the two. They cannot, 
mdeed, be entirely separated, and i1 any quotations are 
found in the body of this book which seem, to some 
readers, to suggest merely such pre-existence, we 
~ only say that we have done our best in the very 
difficult task of selection and elimination. 
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The Ring of Return 
The well-kM'Wll lines from Wordsworth's Ode on the 

Intimations of lmnwrtaUty, 

Our birth 111 but a 11leep and a forgetting. 
'D10 1wul that ri11C8 with us, our !ifo'r. 11tar, 
Jfath h;vJ d11ewhere ite: setting, 
And wmeth from afar, 

were rejected for the reason that they offer no suggestion 
of the poet's having b<.:lieved that this spiritual rising 
and setting might take place more than once; and for 
simifar reasons other well~known names will be found 
missing. Keats, for example, having a vision of great 
spirits 'standing apart upon the forehead of the age to 
come,' believed that' these will give the world another 
heart and other pulses '-thus definhely indicating the 
conscious existence of souls before their incarnation 
upon earth, but not necessariJy a repetition of the 
experience. lHdced, the conception of the soul existing, 
not in embryo, but, as it were, fuJJ-fledged and in pos­
session of all its faculties, in some heavenly region before 
birth, is one which has strongly appealed to poets of all 
ages, and a large Anthology could be compiled along this 
line alone. It is interesting to remark in passing that 
there is one poet, at least, who, while obviously believing 
in the soul's divine origin, regrets, instead of welcoming, 
childhood's evidences of it. Thus Edmund Gosse, in 
his lines To My Daughter Teresa, shows no delight in 
such ' bright shootes of everlastingnesse ' as rejoiced 
the heart of Henry Vaughan, but looks upon them merely 
as 'cold immortal lights'; and instead of deploring, 
like Wordsworth, the inevitable gathering of the 'shades 
of the prison-house,' can write witb all sincerity: 

I joy in every chiWi11h sign 
That provca; lhe stranger lest divine-

a novel point of view which may appeal to the more 
human side of parents in general. 

On the other hand, Thomas Hardy, so-called pessimist, 
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Introduction 

and opprJY!d (p<:rhaps ?) to tht theory of personal 
immortality, speaks sympathetically of the ghosts who 
surround him when ' Copying Architecture in an Old 
Min,lf:'.r,' and suggests that, 

Perhap!i they 5p'!,~k to the yet unborn, 
An,J ,;.aothn th~m not to come 
To a w,,rJd w ancient and trouble-torn, 
Of fojlt,,J intent:-., vain fovingkindnes.~. 

And ardc,urn ehiUOO and numb---

a w:ry d<·finite suggestion of the existence of individual 
souls before birth, wbt::ther or no their survival after 
death be admitted. 

Nrit one of these poets, however, attempts to explain 
how each human soul has attained those varying qualities 
:md faculties which they obviously believe it to possess 
at birth ; not one of them offers any solution of the 
eternal prc,bJcm as to the why and wherefore of its 
temporary sojr,um upon earth under circumstances 
diffr·ring so wid~ly, and apparently so unjustly, for each 
individual ; though some of them do seem to be aware 
of th<: fact that this sojourn is, in many cases, too 
tragically short to allow of any benefit being reaped from 
what must, at the least, be an experience of Wliversal 
irnportanC(: and great educative value. 

Well may Thomas Hardy ask-as he does in his 
Chorus of Pities in The Dynasts-

To whal tune danccth thi.9 Immense? 
Why the AU-:0.1over, 
Why the All-Pmvcr 
Ever urgCH on and measures out the chordless chime of Things? 

And though he supplies as answer to his own question­

That lhe rag~ 
Of the iJ.ges 
Sball be c;mcelle<l, and delh·erance offered from the darts that 

were, 
C;,uaciousness lhc Will informing, till It fa1.hion all things fair-
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The Ring of Return 
there are those for whom that answer, satisfactory as 
far as it goes, is too abstract to carry either comfort or 
conviction. 

It is, in part, the knowledge that there are still many 
people vainly seeking an answer to this pregnant question 
that has led to the compilation of an Anthology remark­
able, we venture to think, both for the extent of time 
that it covers and for the variety of names that it 
includes. This company of writers, from such widely 
separated lands and periods, united here in common 
thought, will provide many seekers, we confidently 
believe, with an answer to ' the everlasting Why ' that 
is both satisfying and unique. In any case, a book which 
includes between its covers such various names as 
Empedocles, Plato and Virgil; Shelley, Ibsen and Victor 
Hugo; Browning, Nietzsche, Tennyson and Martin 
Tupper; Walt Whitman, Marie Corelli, Bernard Shaw, 
'A. E.' and H. G. Wells-such a book is not likely, 
whatever its shortcomings, to be found dull reading, 

For it seems as if there could scarcely be a time in 
human history when some such doctrine as this-be it 
called Reincarnation, Metempsychosis, Palingenesis, or 
the Transmigration of Souls-had not been formulated 
in thoughtful and speculative minds as a possible 
explanation of the Riddle of the Universe, a possible 
indication of the tune to which 'danceth this Immense,' 
a possible solution of the way in which ' deliverance ' 
shall be offered, and all things fashioned fair at last. 

We find its traces in such unexpected regions : not 
only in the organised philosophy of Hinduism and 
Buddhism, but in tire customs of untaught savage tribes ; 
in the speculations of lonely heterodox thinkers; in the 
scornful parodies of some old Roman satirist ; in the 
didactic allegories of some early Christian Father. 

The idea that the soul with its inexplicable memories, 
its inborn characteristics, tendencies and gifts, must 
inevitably be the product of former experience in a 
similar material environment, as well as of intervening 
periods in some 'heavenly' realm ; the idea that it is 
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Introduction 

v.ill make apparent; and, in surveying the subject 
dispassionately, it is well to bear in mind that a 
teaching which forms a main bulwark of the religious 
faith of two•thirds of the population of the world is one 
that cannot be lightly dismissed. Its prevalence is not, 
of course, a proof of its truth ; neither is its antiquity, 
nor its persistent reappearances throughout long periods 
of history; for' nothlng worthy praying,' as Tennyson 
has remarked, 'can be proven nor yet disproven.' Its 
prevalence, however, its persistence, and its vast 
antiquity must all be taken into account before passing 
judgment. 

Among many primitive tribes the belief, in a variety of 
crude forms, is found to flourish quite independently; 
for instance, among the Fijians, many African tribes, 
and the North American Indians. Examples can be 
found in any text-book of Anthropology, and it seems 
unnecessary to repeat them here. Of greater interest to 
the general reader is the fact that it also flourished among 
the early inl1abitants of our own islands, and that here 
again, according to the view held by most students of the 
subject, it was original and spontaneous, not derivative. 
'TI1e ancients,' says Max Muller, 'were convinced that 
this belief came from the East; they imagined that 
Pythagoras and others could have got their belief in 
Metempsychosis from India only' ... but ' it can 
easily be shown that a belief in the transmigration of 
souls sprang up in other countries also, which could not 
possibly have been touched by the rays of Indian or 
Greek philosophy.' With regard to Ancient Britain it 
is impossible to speak positively on this point, the 
evidences being too scanty. During the Drnidic Ages 
teachings of this kind were only allowed to be transmitted 
orally, and any that were written down later are frag­
mentary, though extremely interesting. We may quote 
a Druidic proverb-' The true home verily is heaven' ; 
and one of the Triads, obscure but suggestive, will be 
found on p. no. As to the idea of a human being's 
reincarnation in animal fonns, so commonly accepted 
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The Ring of Return 
among savage and primitive peoples-this, it must be 
remembered, finds no place in the more logical and more 
spiritual interpretation of the doctrine which prevails 
among civilised men to-day. It is well to make a definite 
distinction between Reincarnation (rebirth in human 
bodies) and Transmigration or Metempsychosis (the 
flitting of the soul through sub-human shapes). Whether 
even Pythagoras ever held the belief, so generally 
attributed to him, of the possible return of a human soul 
to the animal kingdom, seems extremely doubtful. 
Modem students of his teachings declare emphatically 
that he stood but for the fact that souls must always 
find expression of their strongest tendencies, and that 
it would be ' as impossible for a gallon to be contained 
in a pint measure as for a human spirit to inhabit an 
animal body' ; while Dacier, in his Life of Pythagoras, 
says equally emphatically : 

A sure token that Pythagoras never held the opinion attributed 
to him lies in the fact that there is not the faintest trace of it 
in the symbols we have left of him, or in the precepts his disciple, 
Lysis, collected together and handed down as a summary of 
the Master's teaching. 

This may be compared with the statements of Hierocles 
on p. 56, of A. P. Sinnett on p. 194, and of Max Heindel 
on p. 242. 

In Buddhism the idea of rebirth in animal bodies was 
derived from ancient folk-tales, but this rather childish 
teaching appears to have been held only by the monks 
and by their often totally uneducated hearers. It is 
considered more than doubtful, by informed opinion, 
whether Gotama and his co-teachers ever subscribed to 
it. At the same time, we must remark that Gotama, 
like many other seers, did, on looking back, behold 
himseli in various sub-human shapes. The point is 
that he saw it all as an orderly progress: 

Life's upward steps Jong-linked, from levels low 
\\'here breath is base, to higher slopes and higher. 



Introduction 

As Tennyson's 'Evolutionist' has it, the sceptre of the 
Human Soul must rule the province of the Brute, until 

I hear no yelp of the beast, and the Man is quiet at last 
All he sta.nds on the height5 of his life with a glimpse of a 

We t.hat is higher. 

It is surprising that this eminently rational idea of the 
age-long evolution of the soul through repeated sub­
human and human lives should have been largely 
ignored by those who have given so much attention to 
the age-long evolution of the body. Life and form, 
soul and body, spirit and matter-call them by what 
names we will, the two seem inextricably intermingled. 
The slow reonian growth of the one parallels the slow 
ceonian growth of the other. Who can maintain that 
the souls inhabiting the bodies of pre-historic men were 
at the same stage of development as those inhabiting 
the bodies of average mankind to-day? Or that the soul 
of a Hottentot is as fully evolved as that of a civilised 
hnman being of fine character and high intellectual 
powers? ~fore increase of physical brain-capacity fails 
to explain the differences-the immense differences-in 
outlook, in achievement, in aspiration, between the 
early stages and the later ones. ' Men rise on stepping­
stones of their dead selves.' ... 

It has been left to a Frenchman, Gustave Geley, to 
remark that against this theory of palingenesis 'no 
objections of a scientific kind can be raised ' ; and to a 
German philosopher, Carl Du Prel, to point out that it is 
'completely compatible with Darwinism' (pp. 273 and 
137). We have been able to quote only a few short 
passages. but the whole of the second part of Geley's 
remarkable book, together with Du Prel's chapter 
on • The Monistic Doctrine of the Soul,' will repay 
close study. So will, from the religious and philo­
sophical, rather than the scientific, point of view, the 
wry valuable contributions to modem thought of 
the late Dr . .McTaggart, quoted on pp. 222-5. Hume 
also, it is true, admitted that metempsychosis is the 
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The Ring of Return 
only system of immortality 'that philosophy can 
hearken to' (p. 171) ; Huxley, though no believer, 
paid definite tribute to it as one of the most logical 
theories put forward in explanation of the meaning of 
the universe (p. rg8); and Sir Oliver Lodge has pertinent 
and suggestive passages in several of his books, some 
of which we arc privileged to quote (pp. 226-8), and 
all leading up to the conviction that ' humanity has a 
future, a potential future, beyond our wildest dreams! '• 

Bergson, in his Creative Evolution, does not touch 
on the Reincarnation theory, but he does remark that 
our charactn is ' the condensation of our history 
since birth, or even before birth, since we bring pre­
natal dispositions with us'; and an older philosopher, 
Henry Drummond, more than once comes very near to 
the doctrine-so near as to make us wonder why he held 
back from that one step farther which would so satis­
factorily have completed his ' scheme of things.' 
'Natural Law,' he says, 'could it be traced in the 
Spiritual World, would have an important scientific 
value-it would offer Religion a new credential. ... 
It is not plain that the one thing thinking men are 
waiting for is the introduction of Law among the 
Phenomena of the Spiritual World? ' And again he 
remarks that the continued existence of the discarnate 
souJs of either men or animals-as 'ghosts,' that is to 
say-in a material environment, limited by space and 
time, docs not constitute eternal life, ' because their 
environment is not eternal. ... An eternal life demands 
an eternal environment.' And more suggestively still: 
'The materialistic Evolution, so to speak, is a straight 
line. . . But as Evolution unfolds everything else, it 
is now seen to be itself slowly unfolding. The straight 
line is coming out gradually in curves .... What we 
are reaching, in short, is nothing less than the evolution 
of Evolution.' Is it too much to say that the theory 
of soul-growth by means of innumerable successive lives 
in the lower and higher worlds does indicate a' Natural 

1 £Iller and Reality. 
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Introduction 
Law ' among spiritual phenomena, does provide dis­
carnate souls ·with ' an eternal environment,' and does 
constitute what may very well be called ' the evolution 
of Evolution '--with the capital letters reversed? 

Anotlwr writ(>r-not scientist, but novelist-who 
comes near to the theory without actually adopting it, 
is George Du Maurier. In that remarkable book, 
Peh'r lbbetsen, he certainly suggests the evolution of the 
spirit in this and other worlds when writing of 'that 
ever-growing Conscious Power. . . . That which is 
~lowly, surdy, painfully weaving Itself out of us and the 
likes of us all through the limitless Universe, and Whose 
coming we can but faintly foretell by the casting of Its 
shadow (Jn our own slowly, surely, painfully awakening 
soul$.' But at the same time he limits human reincar­
nation on this earth to those who marry and have 
children, thus excluding aU U1e unmarried, and all who, 
thoush married, arc childless, in a wholesale fashion 
that seems scarcely reasonable (p. 197). 

Samm~l Butler, rather similarly, involves himself in 
contradictions through his theory that the only form of 
human immortality (or reincarnation) is that of those 
who, either for their achievements or for themselves, 
live on in the memories of succeeding generations. Even 
this is a strictly limited' immortality,' for, as he admits, 
'Shakespeare and Homer may live long, but they will 
die some day, that is to say, they will become unknown 
as direct and 1::fficient causes.' He seems here to mean 
that the 'persons' known as Shakespeare and Homer 
will die, together with their work, even in the memory 
of man ; but as he says quite definitely elsewhere that 
'the immortal constituents do not cease and never will,' 
we arc left with a suspicion that he had not fully faced 
the proiJlem, At any rate, whether he consciously 
believed in the possibility of any other kind of reincar­
nation or not, he appears to imply such a belief in 
the verse quoted on p. 209; just as George MacDonald, 
while frequently veering towards the doctrine in his 
prose writings, expresses it openly only in his verse 
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Introduction 
occupation to compare the startling similarities, both in 
thought and expression, between such writers as 
Plutarch (p. 7z) and W. H. Davies (p. 290) ; between 
the Chinese philosopher, Chuang Tzu (p. 98) and the 
French poet, Victor Hugo (p. r49); between the 
Hindu Upanishae of unknown antiquity quoted on 
p. 39 and the saying of Bernard Shaw's Serpent (p. 276) 
-' Why not be born again and again as I am, new and 
beautiful every time? '; between the old Chinese poet 
(p. roo) imagining his friend's spirit passing into 'some 
far-towering pine ' and the two American poets quoted 
on pp. 162 and 167 ; between the French philosopher, 
Dr. Pascal (p. 157) and the English poet, Francis Thomp­
son (p. 197) ; between the ancient Buddhist and the 
modern French d111;scriptions of the sensations of one 
about to be reborn on earth (pp. 43-4 and 236---J) ; 
the vision experienced by A, C. Benson (p. 239) ; and the 
statement of the 'Living-Dead Man ' (p. 26r)-' Do you 
know what they call death? It is rebirth into the 
world. Yes, even so.' A contrasting point of view, 
however, is expressed by Eva Gore-Booth in her poem 
(pp. 26r-2), where the soul, weary of wlllgs, is glad to 
find itself once more 'safe among shadowy, unreal 
human things.' 

With regard to divine, not human, reincarnation the 
Bhagavad-Gitd (p. 41), dating from long before the 
Christian era, is in perfect accord with a German poet, 
Friedrich Riickert (p. I3I)-the1atter directly influenced, 
no doubt, by a study of Eastern philosophy; while a 
woman-poet of the twentieth century, the late Alice 
Meynell, has extended the same thought to its farthest 
compass, and has clothed in words of rare and dignified 
beauty the conception of the Divine Being assuming 
new and different forms, not on our own small globe, but 
in other worlds throughout the immensities of the 
stellar Universe (p. 258). 

Finally, attention may be called to the verses which 
close the modern section of the Anthology, from the pen 
of an American child-poetess, aged ten. So, from old 
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saying, ' Do not come against us, Horus, son of Panishi, 
but forgive us this criminal deed I If thou wilt but 
give us a boat, we will never come back to Egypt again.' 
Horus, the son of Panjshi, swore by Pharaoh, as well as 
by the gods of Egypt, to wit, ' I will not stay my work 
of magic by written spells if you will not swear to me 
never to return to Egypt under any pretext.' Tnahsit 
raised her hand as witness that she would not come to 
Egypt for ever and ever. Horus, the -son of Tnahsit, 
swore, saying, ' I will not come back to Egypt for fifteen 
hundred years.' Horus, the son of Panishi, reversed 
the deed of magic, he gave a boat to Horus, son of 
Tnahsit, as well as to Tnahsit, his mother, and they 
departed to the land of the Negroes, their country." 

This discourse Senosiris uttered before Pharaoh while 
the people listened to his voice, and Satmi, his father, 
beheld alJ, the Ethiopian plague being prostrated with 
his forehead to the ground ; then he said ; "By the life 
of thy countenance, my great lord, the man here before 
thee is Horus, the son of Tnahsit, the same whose doings 
I recount, who has not repented of that he did before, 
but who has come back to Egypt after fifteen hundred 
years to cast his enchantments over it. By the life of 
Osiris, the great god, lord of the Amentit, before whom 
I go to rest, I am Horus, son of Panishi, I who stand here 
before Pharaoh. When I learnt in Amentit that this 
Ethiopian enemy was going to hurl sacrilege against 
Egypt, as there was no longer a good scribe or a sage in 
Egypt who could contend with him, I implored Osiris in 
Amentit to allow me to appear again on earth to prevent 
his reporting the inferiority of Egypt to the land of the 
Negroes. Command was given on the part of Osiris 
to return me to earth; I came back as a seed until I 
met 'Nith Sahni, the son of Pharaoh, on the mountain 
of Heliopolis or Memphis. I grew in that plant of 
colocasia in order to enter a body and be born again on 
earth to make enchantments against that Ethiopian 
enemy who is there in the court of audience." Horus, 
son of Panishi, performed a deed of magic by written 
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spells in the form of Senosiris against the plague of 
Ethiopia; he surrounded him with a fire, which con­
sumed him in the midst of the court, in the sight of 
Pharaoh, as well as of his nobles and the people of 
Egypt ; then Senosiris vanished as a shadow before 
Pharaoh and his father Satrni, so that they saw him 
no more. 

From Popular Stories of Ancient Egypt. 
{Translated by SIR G. MASPERO,) 

FROM one Soul of the Universe are all those Souls 
which in all Worlds are tossed up and down as it 
were, and severally divided. Of these Souls there 

are many Changes, some into a more fortunate Estate, 
and some quite contrary. And they which are of Creep­
ing Things are changed into those of Watery Things, and 
those of Things living in the Water to those of Things 
living on the Land ; and Airy ones into Men ; and Human 
Souls that lay hold of Immortality are changed into 
{holy) Demons. And so they go on into the Sphere 
of the Gods. . . And this is the most perfect Glory 
of the Soul. 

Human souls, not all of them, but only the pious 
ones, are daimonic and divine. Once separated from 
the body, and after the struggle to acquire piety, which 
consists in knowing God and injuring none, such a soul 
becomes all intelligence. The impious soul, however, 
remains in its own essence and punishes itself by seek~ 
ing a human body to enter into, for no other body can 
receive a human soul; it cannot enter the body of an 
animal devoid of reason. Divine law preserves the 
human soul from such infamy. 

Hermes Trismegistus. 

{NoTR,-The so-called Hermetic Books are of unknown date, 
and are supposed by competent authorities to represent the 
esoteric doctrines of the Ancient Egyptian priesthood, which were 
inspired by the god Thoth, known also a.s Hermes Trismegistus.) 
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"Souls of the noblest kind, when they enter human 

bodies, become righteous kings, fom1ders of cities and 
lawgivers, genuine philosophers, true diviners, trust­
worthy prophets, skilled musicians, sage astronomers, 
priests exact in the rites of sacrifice,' and all kinds of 
men that are of high worth in any sort of work. When 
such souls enter the bodies of birds, they become eagles ; 
because eagles neither drive away other creatures of 
their kind, nor devour them, and do not seek to wrong 
any other sort of animal that is weaker than themselves, 
for eagles are most righteous by nature. When they 
enter the bodies of quadrupeds, they become lions; 
for the lion is a strong beast, and one that trains itself 
to imitate with its mortal body the immortal nature of 
the gods, inasmuch as lions are never tired, and never 
sleep. When they enter the bodies of reptiles, they 
become dragons; for the dragon is a powerful animal, 
and long-lived; and it is harmless, and so friendly to 
man that some dragons are even tamed by men ; it has 
no venom ; and it renews its youth when it has grown 
old, resembling the gods in this. And among the fishes • 
such souls are dolphins ; for dolphins take pity on men 
who fall into the sea, they convey the man to land if he 
is still alive, and they never even touch him if he is 
dead, though the race of fishes is voracious beyond all 
others." 

And, having thus spoken, God vanished from their 
sight. 

Hermes Trismegistus. 
(Translated by G. R. S. MEAD.) 

T HE Egyptians were the first who propounded the 
theory that the human soul is immortal and that, 
when the body of any one perishes, it enters into 

some other creature that may be born 'ready to receive 

• Or possibly' unerring herbalists.' 
•Or' when they are in fish-bodies." 
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PURIFIED, clarified in mind, the Bikkhu now directs 
his mind toward the recollection and recognition 
of previous modes of existence. 

And he calls to mind his various lots in former lives ; 
first one life, then two lives . . . up to fifty lives, then 
a thousand Jives ; then a hundred thousand. 

Then he recalls the epochs of many a world-arising; 
then the epochs of many a world-destruction .... 
" There was I. That was my name. To that family 
I now belonged. This was my rank. This was my 
occupation. 

" Such and such were the fresh weal and woe I 
underwent. Thus was now my life's ending. Departing 
once more, I came into existence again elsewhere." In 
such wise does the Bikkhu remember the characteristics 
and particulars of his varied lots in times past. 

Sllmaiiiiapala Sutta. 

AS the dweller in the body experienceth in the body 
ehildhood, youth, old age, so passeth he on to 
another body; the steadfast one grieveth not 

thereat .... 
He who regardeth this as a slayer, or he who thinketh 

he is slain, both of them are ignorant. He slayeth not, 
nor is he slain. 

He is not born, nor doth he die; nor having been, 
ceaseth he any more to be ; unborn, perpetual, eternal 
and ancient, he is not slain when the body is slaughtered. 

As a man, casting off worn-out garments, taketh new 
ones, so the dweller in the body, casting off worn-out 
bodies, entereth into others that are new. 

Weapons cleave him not, nor fire burneth him, nor 
waters wet him, nor wind drieth him away. 

Uncleavable he, incombustible he, and indeed neither 
to be wetted nor dried away; perpetual, all pervasive, 
stable, immovable, ancient. 
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• And Ananda said : The monk Sal.ha has died, sir, 

at Na.dika. Where has he been reborn, what is his 
destiny? The nun Nanda has there died. Where has 
she been reborn, what is her destiny? ... 

' The monk Sa.Iha, Ananda, by the destruction of the 
cankers has, by himself and in this world, known, 
realised, attained to release of heart and mind. The nun 
Nanda has, by the destruction of the five fetters binding 
to the lower worlds, become reborn without parents, in 
higher worlds, there to become utterly well, thence never 
to return. The lay disciple Sudatta by the complete 
destruction of the three fetters, by the reducing to a 
minimum lust, ill-will and stupidity, has become a 
Once-returner, who on returning to this world will make 
an end of ill. The lay disciple the woman Sugata, by 
the complete destruction of the three fetters has reached 
the stream (i.e. entered on the Way) is no longer liable 
to be reborn in an unhappy world, is assured of hereafter 
attaining enlightenment.' ... 

Dialogues of the Buddha. 
(Translated from the Pali of the 

Digha Nikaya 
by MRS. c. A. F. RHYS DAVIDS.) 

(r) 

W HEN a deva1 comes to decease from a. world of 
devas there are five symptoms manifested; his 
garlands wilt, his robes are soiled, he sweats, he 

becomes weak, he takes no joy among his fellows. The 
devas seeing this, cheer him with three sayings : " Go 
hence to a happy bourne, sir; when you go, win a 
lucky state-enjoy! " And a monk said to the Lord : 
"What, sir, is reckoned a happy destiny for devas?" 
... "The state of man, monks I Then can he win 
faith in the dhamtna and discipline taught by the 
Tathagata." 

1 A word which in Buddhist scriptures frequentlv means not' god' {a, 
in the Vedas), but a Im man be/11g in some happy, or hcaw·nly world. 
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(2) 

~hen a deva from deva-worid deceases from waning 
of life-span, three words of devas cheering him go forth : 
" Hence, sir, go to happy bourne, to fellowship of men ; 
become a man, win faith in the peerless teaching of the 
Better. That faith, for thee settled, become thy base, 
immovable while life lasts in the peerless teaching of the 
Better. Putting off bad ways in thought and word and 
deed, and all else that is corrupt, doing good in thought 
and word and deed, boundless, ungrasping, do well-based 
merit in giving, yea, much of it, and show other mortals 
the holy teaching of the Better." With this compassion 
the devas, when they know a deva is deceasing, cheer him, 
saying again and again : " Come, deva ! " 

(1) Prose passage, (2) Poem. 
(Translated from the Pali by 
MRS. C. A. F. RHYS DAVIDS.) 

FIVE in number are the destinies ... -in purgatory, 
as an animal, as a peta,• as a human being, and as a 
deva•. Purgatory I know, the road thereto, the courses 

that lead to it, and what courses a man pursues to pass, 
at the body's dissolution after death, to rebirth in some 
unhappy state of misery or woe in purgatory. The 
animal world I know, and the worlds of petas and men, 
together with the roads to each .... Devas I know ... 
and what courses a man pursues to pass, at the body's 
dissolution after death, to a state of blessedness in 
heaven. I know too Nirvana ... and what courses a 
man pursues to dwell-here and now-by the extirpation 
of the Cankers, in that Deliverance of heart and mind 
which knows no Cankers, a Deliverance which he has, 
for and by himself, thought out and realised, so as to 
enter and abide therein. 

There are two quests, Almsmen-the noble and the 
1 A man suffering penally iu au invisible body in this world. 
• See note on previous page. 
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and death-all these have been grubbed up by the 
roots, like a bare cleaned site where once a palm tree 
grew, things which once have been and now can be 
no more. 

Take the case of an Almsman who possesses faith and 
virtue, instruction, munificence, and understanding. 
The wish comes to him that, at the body's dissolution 
after death, he may be reborn a wealthy noble. On this 
he fixes and sets his heart, to this he trains his heart. 
The possession of the foregoing five plastic forces, 
coupled with this wish of his, conduce, with cultivation 
and development, to his being reborn accordingly. This 
is the road and way to such rebirth .... 

Or in like manner, he forms the wish to be reborn a 
wealthy brahmin, or householder ... or in communion 
with the Brahma of one, two, three, four or five thousand 
worlds .... Or, possessing those same five qualities, 
the Almsman, hearing that the Brahma of ten thousand 
worlds enjoys long life and beauty and abounds in well­
being, forms the wish that he may be reborn in com­
munion with that Brahma. Now that Brahma 
illuminates and pervades ten thousand worlds and all 
the creatures that are reborn there, ... On this the 
Almsman fixes and sets his heart. . . . This is the 
road and way to such rebirth. 

Further Dialogues of the Buddha. 
(Translated from the Pali of the 

M ajjhima Nikaya 
by LORD CHALMERS.) 

T HOSE who again and again go to the world with 
birth and death, to existence in this way or in that 
way-that is the state of ignorance .... The wise 

do not go to rebirth. 
Dvayattim,passanasutta. 
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IF a Bikkhu should desire, 0 brethren, to call to mind 
his various temporary states in days gone by-such 
as one birth, two births, three, four, five, ten, 

twenty, thirty, fifty, one hundred, or one thousand, or 
one hundred thousand births-in all their modes and all 
their details, let him be devoted to quietude of heart­
let him look through things, let him be much alone. 

A k·ankhayasutta. 

HE in whom there are no sins whatsoever origin­
ating in fear, which are the causes of coming 
back to this shore, that ascetic leaves this and 

the farther shore, as a snake its old worn-out skin. 
UragaS1ttta. 

T HE man who knows his previous birth-abodes, who 
sees both heaven and hell, who has reached the 
destruction of births, attained to insight, supreme, 

perfect in knowledge-him do I call a Brahmana. 
V asetthasutta. 

T HERE was a great god-sage called Nirada .... 
He travelled everywhere, and one day he was 
passing through a forest, and he saw a man who 

had been meclitating until the white ants had built a huge 
mound round his body, so long had he been sitting 
in that position. He said to Nirada, " Where are you 
going?" NAradareplied, "Iamgoingtoheaven." "Then 
ask God when He will be merciful to me, when I shall 
attain freedom." Further on Nirada saw another man. 
He was jumping about, singing and dancing, and he 
said, " 0 Nfil"ada, where are you going? " Nirada 
said, " I am going to heaven." "Then ask when I shall 
attain freedom." So Na.rada went on. In the course of 
time he came again by the same road, and there was 
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the man who had been meditating till the ant-hills had 
grown round him. He said," 0 Nat"ada, did you ask the 
Lord about me? " "0 yes." " What did He say? " 
" The Lord told me that you would attain freedom in 
four more births." Then the man began to weep and 
wail, and said, " I have meditated until an ant-hill has 
been raised around me, and I have to endure four more 
births yet ! " N~rada went on to the other man. " Did 
you ask about me? " " 0 yes. Do you see this tamarind 
tree? I have to tell you that as many leaves as there 
are on that tree, so many times you will be born, and 
then you will attain freedom." Then the man began to 
dance for joy, and said, '' After so short a time I shall 
be free ! " A voice came, " My child, you !Hlall have 
freedom this instant." 

Kurma Purdna. 

W HAT now, Brothers, is the holy truth of the 
Cessation of Suffering? ... 

Released from Sensual Craving, released from 
the Craving for Existence, one does not return, one 
does not enter again into the world of Existence. 

For it is even through the total extinction of this 
Craving that the Clinging to Existence ceases; with 
the cessation of the Clinging to Existence the Action­
Process ceases; with the cessation of the Action-Process 
Rebirth is done away; through not being reborn, decay, 
death, sorrow, lamentation, suffering, grief, and despair 
cease. 

The Word of the Buddha. 

AS a wayfarer takes a brief lodging, so he that is 
travelling through the way of existence finds in 
each birth but a passing rest. 

Bodhicharyavata.ra. 
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and asses have reasoning, but wisdom they have 
not." 

"Well put, Nagasena." 

The king said : " What is it, Nagasena, that ,s 
reborn? " 

"Name-and-form is reborn." 
"What, is it this same name-and-form that is 

re-born? " 
"No, but by this name-and-form deeds are done, good 

or evil, and by these deeds (this Karma) another name­
and-form is reborn." 

" If that be so, sir, would not the new being be released 
from its evil Karma? " 

The Elder replied: "Yes, if it were not reborn. But 
just because it is reborn, 0 king, it is therefore not 
released from its evil Karma." 

" Give me an illustration." 
" Suppose, 0 king, some man were to steal a mango 

from another man, and the owner of the mango were to 
seize him and bring him before the king, and charge him 
with the crime. And the thief were to say: 'Your 
Majesty, I have not taken away this man's mangoes. 
Those that he put in the ground are different from the 
ones I took. I do not deserve to be punished.' How 
then? Would he be guilty? " 

"Certainly, sir. He would deserve to be punished." 
"But on what ground? " 
"Because, in spite of whatever he may say, he would 

be guilty in respect of the last mango which resulted 
from the first one (the owner set in the ground)." 

"Just so, great king, deeds good or evil are done 
by this name-and-form and another is reborn. But 
that other is not thereby released from its deeds 
(its Karma)." 

The Questions of King Mdinda. 
(Translated by T. W. RHYs DAvrns.) 
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SUCH an one who does his duty is tolerant like the 
earth, or like a threshold; he is like a lake without 
mud; no new births are in store for him. 

Many a birth have I traversed in this round of lives 
and deaths, vainly seeking the builder of the house. 
Wretched is birth again and again ! 

Builder of the house, now art thou seen ! Never again 
shal.t thou build the house. Thy timbers all are broken, 
thy ridge-pole destroyed. Delivered is my mind ; 
achieved the conquest of craving. 

Be free from the past, be free from the future, be free 
from the present, passing beyond them ! From all thus 
delivered in mind, no more shalt thou come to birth and 
to decay .... 

Done with craving, unattached to aught, skilled in the 
meaning of the Teaching, knowing the arrangement of 
the words in order due-this is the final body of such 
an one! 

Dhammapada. 
(The Way of Truth.) 

ALTHOUGH the Master was preaching, yet, of five 
laymen who sat there in His presence, one, being 
drowsy, fell asleep ; another sat grubbing in the 

grotmd with his finger; the third idly shook a tree to 
and fro ; the fourth sat gazing at the sky and paid no 
heed to what was said; while the fifth was the only one 
of them who gave heed to the teaching. 

So the Elder Ananda, who stood there fanning the 
Master, observing the behaviour of these men, said to 
Him : " Lord, Thou art teaching the Truth to these men 
even as the voice of the thtmder when the heavy rains 
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air, and regulates the entire universe ; but the soul that 
has lost its feathers is carried down till it finds some 
solid resting-place ; and when it has settled there, when 
it has taken to itself, that is, an earthly body, which seems 
capable of self-motion, owing to the power of its new 
inmate, the name of animal is given to the whole ; to 
this compound, I mean, of soul and body .... The 
natural efficacy of a wing is to lift up heavy substances 
and bear them aloft to those upper regions which are 
inhabited by the race of the Gods .... There are many 
ravishing views and opening paths within the bounds 
of heaven, whereon the family of the blessed Gods go 
to and fro . . . and they are followed by all who from 
time to time possess both will and power. ... But 
whenever they go to feast and revel, they forthwith 
journey by an uphill path to the summit of the heavenly 
vault. Now the chariots of the Gods being of equal 
poise and obedient to the rein, move easily, but all 
others with difficulty; for they are burdened by the 
horse of vicious temper, which sways and sinks them 
towards the earth, if haply he has received no good 
training from his charioteer. 1 Whereupon there awaits 
the soul a cro'Nlling pain and agony. For those which 
we called immortal go outside when they are come to 
the topmost height, and stand on the outer surface of 
heaven, and as they stand they are borne round by its 
revolution and gaze on the external scene. . . . Real 
existence, colourless, formless and intangible, visible 
only to the intelligence which sits at the helm of the 
soul ... has its abode in this region .... And the 
mind of every soul that is destined to receive its due 
inheritance is delighted at seeing the essence to which 
it has been so long a stranger, and by the light of trnth 
is fostered and made to thrive, until, by the revolution 
of the heaven, it is brought round again to the same 
point .... And when in like manner it has seen all the 

• The soul is compared throughout to a pair of winged steeds, with 
charioteer, one steed being 'of generous breed,' the other 'of oppositl' 
decent and opposite character.' 
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of their first life ... some go to the prison-houses 
beneath the earth, to suffer for their sins; while others 
by virtue of their trial, are borne lightly upward t~ 
some celestial spot, where they pass their days in a 
manner worthy of the life they have lived in their 
mortal form. But in the thousandth year both divisions 
come back again to share and choose their second life, 
and they select that which they severally please .... 

And this is nothing more nor less than a recollection 
of those things which in time past our soul beheld when 
it travelled with a God, and, looking high over what 
we now call real, lifted up its head in to the region of 
eternal essence. . . . 

Every man's soul has by the law of his birth been a 
spectator of eternal truth, or it would never have passed 
into this our mortal frame, yet still it is no easy matter 
for all to be reminded of their past by their present 
existence. It is not easy either for those who, during 
that struggle I told you of, caught but a brief glimpse 
of upper glories, nor for those who, after their fall to this 
world, were so unfortunate as to be turned aside by evil 
associations into the paths of wickedness, and so made 
to forget that holy spectacle .... 

PLATO 
(PhtEdrus). 

(Translated by J. WRIGHT.) 

W ELL, I will tell you a tale, not like that of 
Odysseus to Alcinous, but of what once 
happened to a brave man, Er, the son of 

Armenius, a native of Pamphylia, who, according to 
story, was killed in battle .... On the twelfth day after 
his death, as he lay on the funeral pyTe, he came to life 
again, and then proceeded to describe what he had seen 
in the other world. . . . 

Each soul, as it arrived, wore a travel-stained appear­
ance . . and those who had descended from heaven 
were questioned about heaven by those who had risen 
out of the earth ; while the latter were questioned by 
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the former about the earth. Those who were come 
from earth told their tale with lamentations and tears, 
as they bethought them of all the dreadful things they 
had seen and suffered in their subterranean journey, 
which they said had lasted a thousand years ; while 
those who were come from heaven described enjoyments 
and sights of marvellous beauty .... 

Now the souls were required to go to Lachesis. An 
interpreter first of all marshalled them in order, and 
then having taken from the lap of Lachesis a number 
of lots and plans of life, mounted a high pulpit, and 
spoke as follows : "Thus saith the maiden Lachesis, 
the daughter of Necessity. Ye short-lived souls, a new 
generation of men shall here begin the cycle of its mortal 
existence. Your destiny shall not be allotted to you, 
but you shall choose it for yourselves. Let him who 
draws the first lot be the first to choose a life, which shall 
be his irrevocably. Virtue owns no master. He who 
honours her shall have more of her, and he who slights 
her less. The responsibility lies with the chooser. 
Heaven is guiltless." Having said this, he threw the 
lots down upon the crowd ; and each spirit took up the 
one which fell at his side, except Er himself, who was 
forbidden to do so .... This done, the plans of life, which 
far outnumbered the souls that were present, were laid 
before them on the ground. They were of every kind. 
There were lives of all living things, and among them 
every sort of human life .... The materials were very 
variously combined-wealth appearing here, and poverty 
there; disease here, and health there; and here again 
a mean between these extremes. This, my dear Glaucon, 
is apparently the moment when everything is at stake 
with a man ; and for this reason, above all others, it 
is the duty of each of us diligently to investigate and 
study, to the neglect of every other subject, that science 
which may haply enable a man to learn and discover 
who will render him so instructed as to be able to 
discriminate between a good and an evil life, and accord­
ing to his means to choose, always and everywhere, 
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tha_t better life, by carefully calculating the influence 
which the things just mentioned, in combination or in 
separation, have upon real excellence of life; and who 
will teach him to understand what evil or good is 
wrought by beauty tempered with poverty or wealth, 
and how the result is affected by the state of soul which 
enters into the combination ... so as to be able to form 
a judgment from all these data combined, and, with 
an eye steadily fixed on the nature of the soul, to choose 
between the good and the evil life, giving the name of 
evil to the life which will draw the soul into becoming 
more unjust, and the name of good to the life which will 
lead it to become more just, and bidding farewell to 
every other consideration .. 

It was a truly wonderful sight, he said, to watch how 
each soul selected its life-a sight at once melancho1y,and 
ludicrous, and strange. The experience of their former 
life generally guided the choice .... It so happened 
that the soul of Odysseus had drawn the last lot of all. 
When he came up to choose, the memory of his former 
sufferings had so abated his ambition that he went about 
a long time looking for a quiet retired life, which with 
great trouble he discovered lying about, and thrown 
contemptuously aside by the others. As soon as he 
saw it, he chose it gladly, and said that he would have 
done the same if he had even drawn the first lot. ... 

Now, when all the souls had chosen their lives in the 
order of the lots ... they all travelled into the plain of 
Forgetfulness ... and took up their quarters by the 
bank of the river of Indifference, whose waters cannot 
be held in any vessel. All persons are compelled to 
drink a certain quantity of the water; but those who 
are not preserved by prudence drink more than the 
quantity ; and each, as he drinks, forgets everything. 
'When they had gone to rest, and it was now midnight, 
there was a clap of thunder and an earthquake ; and 
in a moment the souls were carried up to their birth, 
this way and that, like shooting stars. Er himself was 
prevented from drinking any of the water; but how, 
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and by what road, he reached his body, he knew not : 
only he knew that he suddenly opened his eyes at dawn, 
and found himself laid out upon the funeral pyre. 

PLATO 
(The Republic, Book X.). 

T HE soul of the true philosopher ... abstains as 
much as possible from pleasures and desires, 
griefs and fears . . . because each pleasure and 

pain, having a nail, as it were, nails the soul to the body, 
and fastens it to it, and causes it to become corporeal, 
deeming those things to be true whatever the body 
asserts to be so. For, in consequence of its forming 
the same opinions with the body, and delighting in the 
same things ... it can never pass into Hades in a pure 
state, but must ever depart polluted by the body, and 
so quickly falls again into another body, and grows up 
as if it were sown, and consequently is deprived of all 
association with that which is divine, and pure, and 
uniform. PLATO 

(Phaedo). 
(Translated by HENRY CARY.) 

KNOW that if you become worse you will go to the 
worse souls, or if better to the better, and in every 
succession of life and death you will do and suffer 

what like may fitly suffer at the hands of like. 
PLATO 

(Laws, Book X.). 

THE mistakes and the sufferings of human life make 
me think sometimes that those ancient seers, or 
interpreters of the secrets of heaven and the 

counsels of the Divine Mind, had some glimpses of the 
truth, when they said that men are born in order to 
suffer the penalty for some sins committed in a former 
life. CICERO 

(Treatise on Glory). 
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QN the level bosom of this vale more thickly the tall 

trees 
Grow, an' aneath quivering poplars and whispering 

alders 
Lethe's dreamy river throu' peaceful scenery windeth. 
Whereby now flitted in vast swarms many people of all 

lands, 
As when in early summer honey-bees on a flowery 

pasture 
Pill the blossoms, hurrying to an' fro,-innumerous are 

they, 
Revisiting the ravish'd lily cups, while all the meadow 

hums. 
lEneas was turn'd to the sight, and marvelling 

inquired, 
" Say, sir, what the river that there i' the vale-bottom I 

see? 
And who they that thickly along its bank have 

assembled? " 
Then Lord Anchises, " The spirits for whom a second 

life 
And body are destined ar' arriving thirsty to Lethe, 
And here drink th' unmindful draught from wells of 

oblivyon. 
My heart greatly desired of this very thing to acquaint 

thee, 
Yea, and show thee the men to be born, our glory 

her'after, 
So to gladden thine heart where now thy voyaging 

endeth." 
" Must it then be believ'd, my sire, that a soul which 

attaineth 
Elysium will again submit to her old body-burden? 
Is this well? what hap can awake such dire longing in 

them ? " 
"I will tell thee,O son, nor keep thy wonder awaiting," 

Answereth Anchises, and all expoundeth in order. 
"Know first that the heavens, and th' Earth, and space 

fluid or void, 
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That first fiery vigour, the celestial virtue of our life. 
All whom here thou seest, hav' accomplished purification: 
Unto the stream of Lethe a god their company calleth, 
That forgetful of old failure, pain and disappointment, 
They may again into earthly bodies with glad courage 

enter." 
VIRGIL (lfaieid, Book VI.). 

(A line for line paraphrase by 
ROBERT BRIDGES.) 

0 RACE ! stricken by the alarms of icy death, why 
do you dread Styx? ... Souls are not subject 
to death ; and having left their former abode, 

they ever inhabit new dwellings and, there received, 
live on ... 

The soul wanders about and comes from that spot 
to this, from this to that, and takes possession of any 
limbs whatever; it both passes from the beasts to 
human bodies, and so does our soul into the beasts; 
and in no lapse of time does it perish. 

And as the pliable wax is moulded into new forms, 
and no longer abides as it was before, nor preserves the 
same shape, but yet is the same wax, so I tell you that 
the soul is ever the same, but passes into different 
forms. 

Pythagoras speaks : 

OVID 
(Metamorplwses). 

(Translated by H. T. RILEY.) 

T HOSE I would teach; and by 1:lght r~ason bring 
To think of death as but an ulle thing. 
Why thus affrighted at an empty name, 

A dream of darkness, and fictitious flame? 
Vain themes of wit, which but in poems pass, 
And fables of a world that never was ? 
What feels the body when the soul expires, 
By time corrupted, or consumed by fires ? 
Nor dies the spirit, but new life repeats 
In other form, and only changes seats. 
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T HE company of disembodied souls is distributed in 
various orders. The law of some of them is to 
enter mortal bodies and after certain prescribed 

periods be again set free. But those possessed of a diviner 
structure are absolved from ail local bonds of earth . 
. . . Some of these souls choose confinement in mortal 
bodies because they are earthly and corporeally inclined. 
Others depart, being released again according to super­
naturally detennined times and seasons. Therefore, all 
such as are wise, like Moses, are living abroad from 
home. For the souls of such formerly chose this expat­
riation from heaven, and through curiosity and the 
desire of acquiring knowledge they came to dwell abroad 
in earthly nature, and while they dwell in the body 
they look down on things visible and mortal around 
them and urge their way thitherward again whence 
they came originally: and call that heavenly region in 
which they have their citizenship, fatherland, but this 
earthly in which they live, foreign. 

PHILO OF ALEXANDRIA. 

EVERY soul, whether without mind, or joined to 
mind, or departing from the body, is ordained 
to wander in the region lying between the moon 

and the earth for a term. . . . 
In like manner there are deep places and gulfs-like 

in the moon ... in which the souls either suffer or 
inflict punishment for the things which they have either 
done or endured when they have already been made 
genii .... The genii do not always pass their time upon 
her [the moon], but they come down hither or take 
charge of Oracles ; they are present at, and assist in, 
the most advanced of the initiatory rites, as punishers 
and keepers of wrongdoers ; they act, and shine as 
saviours in battle and at sea ; and whatsoever thing in 
these capacities they do amiss ... they are punished 
for it, for they are driven down again to earth and 
coupled with human bodies. PLUTARCH 

(Morals). 
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T O his [Apollonius's] mother, just before he was born 
there came an apparition of Proteus, who changes 
his form so much in Homer, in the guise of an 

Egyptian demon. She was in no way frightened, but 
asked him what sort of child she would bear. And he 
answered: "Myself." "And who are you? " she 
asked. "Proteus," answered he, "the god of Egypt." 

Iarchas explained that his own soul had once been in 
the body of another man who was a king, and that in 
that state he had performed this and that exploit ; while 
Apollonius told them that he had once been the pilot of 
a ship in Egypt, and had accomplished all sorts of 
exploits, which he enumerated to them. 

" And you must not be surprised at my transformation 
from one Indian to another ; for here is one "-and he 
[Iarchas] pointed to a stripling of about twenty yeara 
of age-" who in natural aptitude for philosophy excels 
everyone, and he enjoys good health, as you see, and is 
furnished with an excellent constitution ; moreover, he 
can endure fire and all sorts of cutting and wounding, 
yet, in spite of all these advantages, he detests philoso­
phy." "What, then," said Apollonius, "0 Iarchas, is 
the matter with the youth? For it is a terrible thing to 
tell me, if one so well adapted by nature to the pursuit 
refuses to embrace philosophy, and has no love for learn­
ing, and that although he lives with you." "He does 
not live with us," replied the other, "but he has been 
caught like a lion against his will and confined here, but 
he looks askance at us when we try to domesticate him 
and caress him. The truth is this stripling was once 
Palamedes of Troy, and he found his bitterest enemies in 
Odysseus and Homer ; for the one laid an ambush 
against him of people by whom he was stoned to death, 
while the other denied him any place in bis Epic ; and 
because neither the wisdom with which he was endowed 
was of any use to him nor did he meet with any praise 
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from Homer, to whom, nevertheless, many people of no 
great importance owe their renown, and because he was 
outwitted by Odysseus in spite of his innocence, he has 
conceived an aversion to philosophy, and deplores his 
ill-luck. And he is Palamedes, for indeed he can write 
without having learned his letters." 

The following incident of Apollonius's stay in Egypt 
was thought remarkable. There was a man led a tame 
lion about by a string, as if it had been a dog ; and the 
animal not only fawned upon him, but on anyone who 
approached it. It went collecting alms all round the 
towns, and was admitted even in the temples, being a 
pure animal ; for it never licked up the blood of the 
victims, nor pounced on them when they were being 
flayed and cut up, but lived upon honey-cakes and bread 
and dried fruits and cooked meat ; and you also came 
on it drinking wine without changing its character. One 
day it came up to Apollonius when he was sitting in the 
temples, and whined and fawned at his knees, and begged 
of him more earnestly than it had ever done of anybody. 
The bystanders imagined it wanted some solid reward, 
but Apollonius exclaimed : "This lion is begging me to 
make you understand that a human soul is within him, 
the soul namely of Amasis, the king of Egypt in the 
province of Sais." And when the lion heard that, he 
gave a piteous and plaintive roar, and, crouching down, 
began to lament, shedding tears. Thereupon Apollonius 
stroked him, and said : " I think the lion ought to be 
sent to Leontopolis and dedicated to the temple there, 
for I consider it wrong that a king who has been changed 
into the most kingly of beasts should go about begging, 
like any human mendicant." In consequence the priests 
met and offered sacrifice to Amasis, and, having 
decorated the animal with a collar and ribbons, they 
conveyed him up-country to Egypt, with pipings, hymns, 
and songs composed in his honour. 

PHILOSTRATUS 
(Life of Apollani1ts of Tyana). 
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I am indeed of the opinion that as the end and consum­

mation of the saints will be in those [ages] which 
are not seen, and are eternal, we must conclude 
that rational creatures had also a similar beginning .... 
And if this is so, then there has been a descent from a 
higher to a lower condition, on the part not only of 
those souls who have deserved the change by the variety 
of their movements, but also on that of those who, in 
order to serve the whole world, were brought down from 
those higher and invisible spheres to these lower and 
visible ones, although against their will .... The hope 
of freedom is entertained by the whole of creation-of 
being liberated from the corruption of slavery-when 
the sons of God, who either fell away or were scattered 
abroad, shall be gathered into one, and when they shall 
have fulfilled their duties in this world. 

0RIGEN 
(De Principiis). 

IS it not more in conformity with reason that every 
soul for certain mysterious reasons (I speak now 
according to the opinion of Pythagoras and Plato 

and Empedocles, whom Celsus frequently names) is 
introduced into a body, and introduced according 
to its deserts and former actions ? 

Is it not rational that souls should be introduced into 
bodies, in accordance with their merits and previous deeds, 
and that those who have used their bodies in doing the ut­
most possible good should have a right to bodies endowed 
with qualities superior to the bodies of others? ... 

The soul, which is immaterial and invisible in its 
nature, exists in no material place without having a body 
suited to the nature of that place; accordingly, it at one 
time puts off one body, which was necessary before, b~t 
which is no longer adequate in its changed state, and 1t 
exchanges it for a second. 

0RIGEN 
(Contra Celsmn). 
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WE were in being long before the foundation of the 

worl.d ; we existed in the eye of God, for it is our 
destiny to live in Him. We are the reasonable 

creatures of the Divine Word; therefore we have existed 
from the beginning, for in the beginning was the 
Word ..... Not for the first time does He show pity 
on ~s ~n our wanderings ; He pitied us from the very 
begmnmg. 

ST. CLEMENT- OF ALEXANDRIA 
(Exhortations t-0 the Pagans). 

IT is a dogma recognised throughout antiquity that 
the soul expiates its sins in the darkness of the 
infernal regions, and that afterwards it passes into 

new bodies, there to W1dergo new trials. 

When we have gone astray in multiplicity, we are 
first punished by our wandering away from the path, and 
afterwards by less favourable conditions, when we take 
on new bodies. 

The gods are ever looking down upon us in this world. 
No reproach we bring against them can be justifiable, 
for their providence is never-ending ; they allot to each 
individual his appropriate destiny, one that is in har­
mony with his past conduct, in conformity with his 
successive existences. 

PLOTINUS 
(Second Ennead). 

T HOSE who have exercised human faculties are bo1;1 
again as men. Those who have used only ~heir 
senses go into the bodies of brutes, and especially 

into those of ferocious beasts, if they have yielded to 
bursts of anger ; so that even in this case, the difference 
between the bodies that they animate conforms to the 
difference of their propensities. Those who have sought 
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only to gratify their lust and appetite pass into the 
bodies of lascivious and gluttonous animals. Finally, 
those who have degraded their senses by disuse, are 
compelled to vegetate in the plants. Those who have 
loved music to excess and yet have lived pure lives, go 
into the bodies of melodious birds. Those who have 
ruled tyrannically become eagles. Those who have 
spoken lightly of heavenly things, keeping their eyes 
always turned toward heaven, are changed into birds 
which always fly toward the upper air. He who has 
acquired civic virtues becomes a man ; if he has not 
these virtues, he is transformed into a domestic animal, 
like the bee. 

PLOTINUS 
(Translated by THOMAS TAYLOR). 

T HE soul therefore, falling from on high, suffers cap• 
tivity, is loaded with fetters, and employs the 
energies of sense. . . . She is reported also to be 

buried and to be concealed in a cave; but when she con­
verts herself to intelligence she then breaks her fetters and 
ascends on high, receiving first of all from reminiscence the 
ability of contemplating real beings ; at the same time 
possessing something super-eminent and ever abiding 
in the intelligible world. Souls therefore are necessarily 
of an amphibious nature, and alternately experience a 
superior and inferior condition of being; such as are 
able to enjoy a more intimate converse with Intellect 
abiding for a longer period in the higher world, and 
such to whom the contrary happens, either through 
nature or fortune, continuing longer connected with 
these inferior concerns. . . . 

Thus the soul, though of divine origin, and proceed­
ing from the regions on high, becomes merged in the dark 
receptacle of body, and, being naturally a posterior god, 
it descends hither through- a certain voluntary inclina­
tion, for the sake of power, and of adorning inferior 
concerns .... By this means it receives a knowledge 
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of evil, unfolds its latent powers, and exhibits a variety 
of oper:3-t}on~ pecu~ar to its nature, which, by perpetu+ 
ally abiding m an Incorporeal habit, and never proceed~ 
ing into energy, would have been bestowed in vain .... 

Through an abundance of sensible desire it becomes 
profoundly merged in matter, and no longer totally 
abides with universal soul. Yet our souls are able 
alternately to rise from hence, carrying back with them 
an experience of what they have known and suffered 
in their fallen state; from whence they will learn how 
blessed it is to abide in the intelligible world, and by a 
comparison, as it were, of contraries, will more plainly 
perceive the excellence of a superior state. For the 
experience of evil produces a clearer knowledge of good . 

. . This is accomplished in our souls according to the 
circulations of time, in which a conversion takes place 
from subordinate to more exalted natures. . . . 

Indeed, if it is proper to speak clearly what appears 
to me to be the truth, contrary to the opinions of others, 
the whole of our soul does not enter into body, but 
something belonging to it always abides in the intelligible 
and something diffe:rent from this in the sensible world : 
and that which abides in the world of sense, if it conquers 
-or rather if it is vanquished and disturbed-does not 
pennit us to perceive that which the supreme part of 
the soul contemplates .... For every soul possesses 
something which inclines towards the body, and some­
thing which tends upwards towards intellect ... but 
the superior part of the soul is never influenced by 
fraudulent delights, and lives a life always W1iform 
and divine. 

PL0TJNUS 
(The Descent of the Soul). 

(Translated by THOMAS TAYLOR.) 

PHILOSOPHY speaks of so'!-1s being p_repa~ed _by 
a course of transmigrations, the rmagmahon 
being made light in weight or being polluted 

by the good or bad disposition .... In the region 
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the judgments and violent chastisements, but that 
they be removed into a righteous body which will find 
the mysteries of the Godhead, so that it goeth on high 
and inheriteth the Light-Kingdom-then perform the 
third mystery of the Ineffable and say : Carry ye the 
soul of this and this man of whom we think in our 
hearts, carry him out of all the chastisements of the 
rulers and haste ye quickly to lead him before the 
Virgin of Light ; and in every month let the Virgin of 
Light seal him with a higher seal, and in every month 
let the Virgin of Light cast him into a body which will 
be righteous and good, so that it goeth on high and 
inheriteth the Light-Kingdom. 

And the Virgin of Light sealeth that [the sinful] soul 
and handeth it over to one of her receivers, and will have 
it cast into a body which is suitable to the sins which 
it bath committed. 

And amen, I say unto you: They will not discharge 
that soul from the changes of the body until it bath 
yielded its last circuit according t~ its merit. 

Blessed indeed are the souls which shall receive of 
those mysteries; but if they tum and transgress and 
come out of the body before they have repented, the 
judgment of those men is sorer than _all the judgments 
and it is exceedingly violent, even if those souls are 
new and it is their first time for coming into the world. 
They will not return to the changes of the bodies from 
that hour onwards and will not be able to do anything, 
but they will be cast out into the outer darkness and 
perish and be non-existent for ever. 

The Saviour answered and said unto his disciples : 
" Herald unto the whole world and say unto men: 
Strive thereafter that ye may receive the mysteries of 
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the Light in this time of affliction and enter into the 
Light-Kingdom. Join not one day to another, or one 
circuit to another, hoping that ye may succeed in 
receiving the mysteries if ye come into the world in 
another circuit." 

But the rulers of the Fate, when an old soul is about to 
come down through them ... give the old soul a cup 
of forgetfulness out of the seed of wickedness, filled with 
all the different desires and all forgetfulness. And 
straightway, when that soul shall drink out of the cup, 
it forgetteth all the regions to which it bath gone and all 
the chastisements through which it bath travelled. 

And when I came to the regions of the ~ns, I have 
turned Elias and sent him into the body of John the 
Baptiser, and the rest also I turned into righteous 
bodies. 

And then cometh Yaluham, the receiver of Sabaoth, 
the Adamas, who handeth the souls the cup of forget­
fulness, and he bringeth a cup filled with the water of 
forgetfulness and handeth it to the soul, and it drinketh 
it and forgetteth all things and all the regions to which 
it bath gone. And they cast it down into a body which 
will spend its time continually troubled in its heart. 

This is the chastisement of the curser. 

Thereafter cometh Yaluham, the receiver of Sabaoth, 
the Adamas, who bringeth the cup of forgetfulness 
and handeth it unto the soul ; and it drinketh it and 
forgetteth all things and all the regions to whi_ch it had 
gone. And they cast it into a lame, halt, and bhnd body. 

This is the chastisement of the thief. 

And Yaluham, the receiver of Sabaoth, the Adamas, 
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cometh and bringeth the cup with the water of forget­
fulness and handeth it to the soul, and it drinketh and 
forgetteth all things and all the regions to which it had 
gone, And they cast it up into a lame and deformed 
body, so that all despise it persistently. 

This is the chastisement of the arrogant and over­
weening man. 

(To] a man who bath committed no sin but done 
good persistently, but bath not found the mysteries ... 
there cometh a receiver of the little Sabaoth, the Good, 
him of the Midst. He himself bringeth a cup filled with 
thought and wisdom, and soberness is in it ; and he 
handeth it to the soul. And they cast it into a body 
which can neither sleep nor forget because of the cup 
of soberness that bath been handed unto it; but it will 
,Vhip its heart persistently to question about the 
mysteries of the Light until it find them, through the 
decision of the Virgin of Light, and inherit the Light 
for ever. 

Jesus said unto his disciples: "When the sphere 
turneth itself, and Kronos and Ares come behind the 
Virgin of Light and Zeus and Aphrodite come in face 
of the Virgin, they being in their own .eons, then the 
veils of the Virgin draw themselves aside and she 
falleth into joy in that hour when she seeth these two 
light-stars before her. And all the souls which she shall 
cast at that hour into the circuit of the reons of the 
sphere, that they may come int~ t~e world, will ?e 
righteous and good and find at this tune the mysteries 
of the Light; she sendeth them anew that they may 
find the mysteries of the Light. 

From the Pistis Sophia: a Gnostic Gospel 
translated from Greek into Coptic in the third 

or fourth century. (English version by 
G. R. S. MEAD.) 
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PERSIAN 

Q BROTHER, lrnow for certain that this work has 
been before thee and me in bygone ages, and that 
each man has already reached a certain stage. No 

one has begun this work for the :first time. 
SHARF~u'n-Df N-MANERf 

(A Sufi Teacher). 

A STONE I died and rose again a plant, 
A plant I died and rose an animal ; 
I died an animal and was born a man. 

Why should I fear? What have I lost by death? 
As man, death sweeps me from this world of men 
That I may wear an angel's wings in heaven : 
Yet e'en as angel may I not abide, 
For nought abideth save the face of God. 
Thus o'er the angels' world I wing my way 
Onwards and upwards, unto boundless lights; 
Then let me be as nought, for in my heart 
Rings as a harp-song that we must return to Him. 

]ALA.Lu'n-DfN ROMf 
{Persian Mystic; thirteenth century). 

FIRST man appeared in the class of inorganic things, 
Next he passed therefrom into that of plants. 
For years he lived as one of the plants, 

Remembering naught of his inorganic state so different ; 
And when he passed from the vegetive to the animal state 
He had no remembrance of his state as a plant, 
Except the inclination he felt to the world of plants, 
Especially at the time of spring and sweet flowers; 
Like the inclination of infants towards their mothers, 
Which know not the cause of their inclination to the 

breast. 
Again the Creator, as you know, 
Drew men out of the animal into the human state. 
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Thus man passed from one order of nature to another, 
Till be became wise and knowing and strong as be is now. 
Of his first states he has now no remembrance, 
And he will be again changed from his present state. 

]ALAI.u'v-DfN R01>d 
(Masna'ln, Book IV.). 

T HOSE who, in the season of prQsperity, experience 
pain and grief, suffer them on account of their 
words or deeds in a former body, for which the 

Most Just now punisheth them. 
Tlte Desatir. 

(The Book of the Prophet Zoroaster.) 
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MOHAMMEDAN 

THEY sha.:1} say: Our Lord ! twice didst Thou make 
us ~UbJect to death, and twice hast Thou given 
us life, so we do confess our faults : is there then 

a way to get out? 

How is it that ye believe not in God? Since ye were 
dead, and He gave you life, He will hereafter cause you 
to die, and will again restore you to life ; then shall ye 
return unto Him. 

God generates beings, and sends them back over 
and over again, till they return to Him. 

Or the like of him who passed by a town, and it had 
fallen down upon its roofs. He said : When will Allah 
give it life after its death? So Allah caused him to 
remain in a state of death for a hundred years, then 
roused him. He said: How long have you tarried? 
He said : I have tarried a day, or part of a day. Said 
He: Nay l You have tarried a hundred years; then 
look at your food and drink-years have not passed over 
it; and look at your ass: and that We may make you 
a sign to men, look at the bones, how We set them 
together, then clothe them with flesh. So when it 
became clear to him, he said : I know that Allah has 
power over all things. 

They say, What l when we have become bones and 
rubbish are we to be raised up a new creature? Say, 
Be ye stones or iron, or a creature, the greatest your 
breasts can conceive! Then they shall say, Who is to 
restore us? Say, We who originated you at first. And 
they will wag their heads and say, When will that be? 
Say, It may perhaps be nigh. The Koran. 
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ITALIAN 

IF, in man, the immortal nature is united for an instant 
to the mortal nature, only to abandon it for the 
rest of the time, no permanent bond would be made 

between these two mortal and immortal elements, but 
a temporary union which, the mortal element once 
removed, Would immediately dissolve, and dissolve with 
it the general harmony. It remains to be said that the 
union of these two natures exists partially, temporarily!. 
and that whenever the body is destroyed each returns 
to its respective independence, and this process is 
renewed indefinitely throughout eternity. 

As to ourselves, our soul, partaking of the divine 
nature, remains immortal and eternal in the precincts 
which are the limit of our world. Attached to a mortal 
envelope, it is sent by the gods now into one body, now 
into another, in view of the universal harmony, in order 
that the union of the mortal and immortal elements in 
human nature may contribute to the unity of the Whole. 

GEORGE GEMISTUS: the ' Sage of Miziterra.' 
(Fourteenth century.) 

T HERE is an eternal Principle or Substance which 
is truly the man and no accident derived from 
Composition. This is the Deity, the hero, the 

particular God, the intelligence in, from, and through 
whom different Complexes and bodies are formed 
and form themselves, so that it continually reappears 
in different species, names, and fortunes. 

I have reasoned deeply, and, speaking as a philosopher, 
since the soul is not found without body, and yet is not 
body, it may be in one body or in another, and pass from 
body to body. 
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If we are blind, or can see but two steps beyond our 
noses, ought we therefore to deny that others may see a 
hundred or a thousand degrees farther, even to the 
bottom of time, into the deep, cool well of the foreworld, 
and there discern everything, plain and bright and 
clear? 

You know the law of economy which rules throughout 
nature. Is it not probable that the Deity is guided by 
it in the propagation and progress of human souls? He 
who has not become ripe in one fonn of humanity is put 
into the experience again, and, some time or other, must 
be perfected. I am not ashamed of my half-brothers, 
the brutes ; on the contrary, as far as they are concerned, 
I am a great advocate of metempsychosis. I believe, 
for a certainty, that they will ascend to a higher grade 
of being, and am unable to understand how anyone can 
object to this hypothesis, which seems to have the 
analogy of the whole creation in its favour .... 

When you stand before the statue of a high-hearted 
Apollo, do you not feel what you lack of being that 
form? Can you ever attain to it here below, though 
you should return ten times? And yet that was only 
the idea of an artist .... Has the almighty Father no 
nobler forms for us than those in which our heart now 
heaves and groans? The soul lies captive in its dungeon, 
bound as with a sevenfold chain, and only through a 
strong grating, and only through a pair of light and 
air-holes, can it breathe and see .... That restless 
discontent shall some time finally release us from our 
repeated sojourns on earth, through which the Father 
is training us for a complete divorce from sense-life. 

J. G. VON HERDER 
(Dialogues on Metempsychosis). 
(Translated by F. H. HEDGE.) 

JN this tumultuous world of misery and sin 
From one belief alone I hope and comfort win : 
That the One God, who sees us with the Sun for 

Eye, 
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loss of intellect is the Lethe but for which the Will would 
remember the various manifestations it has caused. 
When we die, we throw off our individuality, like a 
worn-out garment, and rejoice because we are about to 
receive a new and better one. 

Were an Asiatic to ask me for a definition of Europe, 
I should be forced to answer him: It is that part of the 
world which is haunted by the incredible delusion that 
man was created out of nothing, and that his present 
birth is his first entrance into life. • 

SCHOPENHAUER 
(Parerga and Paralipomen.a). 

W HAT sleep is for the individual, death is for the 
will. It would not endure to continue the same 
actions and sufferings throughout an eternity, 

without true gain, if memor.y and individuality remained 
to it. It flings them off, and this is Lethe; and through 
the sleep of death it reappears refreshed and fitted out 
with another intellect, as a new being-' a new day 
tempts to new shores.' These constant new births, 
then, constitute the recession of the life-dreams of a will 
which in itself is indestructible .... Every new-born 
being comes fresh and blithe into the new existence, and 
enjoys it as a free gift : but there is, and can be, nothing 
freely given. Its fresh existence is paid for by t11e old 
age and death of a worn-out existence which has perished, 
but which contained the indestructible seed out of 
which the new existence has arisen : they are one being. 
To show the bridge between the two would certainly 
be the solution of a great riddle .... We find the 
doctrine of metempsychosis springing from the earliest 
and noblest ages of the human race, always spread 
abroad in the earth as the belief of the great majority 
of mankind ; nay, really as the teaching of all religions, 
with the exception of that of the Jews and the two 
which have proceeded from it : in the most subtle form, 
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however, and coming nearest to the truth, in Buddhism. 
Accordingly, while Christians console themselves with 
the thought of meeting again in another world ... in 
those other religions the meeting again is going on now, 
only 1:ncognito. In the succession of births ... the 
persons who now stand in close connection or contact 
with us will also be born again with us at the next 
birth, and will have the same or analagous relations and 
sentiments towards us as now, whether these are of a 
friendly or a hostile description. 

SCHOPENHAUER 
(The World as Will and Idea), 

OUR duty is present with us every instant. 
My doctrine is: Live so that thou mayest desire 
to live again-that is thy duty; for, in any case, 

thou wilt live again ! 
And in every one of these cycles of human life there 

will be one hour where for the first time one man, and 
then many, will perceive the mighty thought of the 
eternal recurrence of all things-and for mankind this 
is always the hour of noon. 

FRIEDR1CH NIETZSCHE. 

T O those who think like us, things all dance them­
selves : they come and hold out the hand, and 
laugh, and flee-and return. 

Everything goeth, everything retumeth; eternally 
rolleth the wheel of existence. Everything dieth, every­
thing blosso·meth forth again ; eternally runneth on the 
year of existence. 

Everything breaketh, everything is integrated anew; 
eternally buildeth itself the same house of existence. 

All things separate, all things again greet one another; 
eternally true to itself remaineth the ring of existence. 

Behold, we know what thou teachest, that all things 
eternally return, and ourselves with them, and that we 
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earthly existence, but the marked individuality which we 
already bring with us into this exisknce must have been 
acquired in a similar way to that in which it is augmented 
in this life .... From the strength of the impulse to 
incarnation ... is to be inferred agn~at advantage from 
immersion into the world of senst', and the consequent 
desirability in the interest of the Subject of tl1e repetition 
of this mode of existence, so that the unconscious 
attainments of one existence may be transmitted to the 
next. The hypothesis of a transcendental consciousness, 
which many followers of Darwin might repudiate, i~ 
therefore completely compatible with Darwinism .. , . 

Accordb1g to Darwin, habits are transmitted to tht' 
germ-cells, and so to all later generations, species, and 
kinds; according to the transcendental psychologist, 
habits pass as predispositions to the transcendental 
Subject, and so determine its later phenomenal forms, 
which these later generations just are. These two views 
are not opposed to each other .... 

Those who think the metaphysical Darwinism, 
tending to Palingenesis, a crude explanation of individ­
uality, should consider that the altemative explanations 
offered by materialism and pantheism are by no means 
less crude. They do not simplify the problem o! !ifo, 
if only because they do not seek in it unity; it returns 
with every birth ; and becomes permanent when in every 
birth they see a new creation .... 

Our transcendental Subject not only introduces us 
into life and determines our particular individuality, 
but also leads us through life; but it cares only for our 
transcendental good, and is regardless of our wishes, 
just as in dreams we, the secret directors, arc regardless 
of our wishes in the dream .... 

Whoever recognises the transcendental Subject in us 
will see that the earthly misery is for our transcendental 
advantage, and that this earthly existence is our own 
act .... 

Man is his own heir, the Subject inherits from the 
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is at present unknown to us; science and philosophy will 
doubtless succeed in determining this limit later on. 

r affirm the perpetual union of the soul to organic 
bodies; these bodies succeed each other, being born 
from one another, and fitting themselves for the consti­
tutive forms of the worlds traversed by the immortal 
ego in its successive existences .... Let us not forget 
that the soul always carries off a material germ from 
one existence to the next, making itself anew, so to 
speak, several times, in that endless ascent of lives 
through the worlds. 

ALPHONSE ESQUIROS. 

"ALBERT had persuaded himself, and would have per­
suaded us, that he was the same Wratislaw, the son 
of Withold, who was the first to bear the maternal 

name of Rudolstadt. He recounted all the events of 
his childhood ; his memories of the execution of Count 
Withold {for which he blamed the Jesuit Dithmar, whom 
he declared to be none other than the Abbe, his present 
tutor) ; the deep hatred he had felt during his childhood 
for this Dithmar, for Austria, and for all Imperialists 
and Catholics. Then his recollections seemed to become 
con(used, and he uttered a thousand incomprehensible 
statements about eternal and perpetual life, asserting 
the reappearances of men on earth . . . all with such 
a show of conviction, with such precise and interesting 
details of what he claimed to have seen, not only as 
Wratislaw, but again as John Ziska, and I know not 
how many other dead persons whom he maintained to 
have been previous incarnations of himself in the past, 
that we listened with open mouths, incapable either of 
interrupting or contradicting him." 

'' If one asks him how he has been able to learn so many 
different languages, he replies that he knew them before 
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he was born, and that he only has to recall them to 
memory-one that he spoke twelve hundred years ago, 
another during the Crusades-alas, how can I tell? 
You will hear many strange accounts of what he calls 
his former existences." 

"Albert," she said, " for your name is no longer John, 
as mine is no longer Wanda, look at me well, and under~ 
stand that I am changed in face and in character, even 
as you are .... God commands us to pardon and to 
forget. These wild and detailed recollections of former 
lives, this determination to exercise a faculty not given 
to other men, this fatal memory is an offence to God, 
and He withdraws it from you because you have abused 
it. . . , It is God who has made you to live again under 
new conditions and vvith new duties. These duties you 
do not know, Albert-or you despise them. You retrace 
the course of ages with an impious pride ; you aspire to 
penetrate the secrets of destiny; you think to attain 
equality with God, embracing in a glance the present 
and the past. This retrograde thought is rash and 
criminal. ... Renounce in your own soul, renounce 
firmly and once for all, the wish to know yourself beyond 
this transitory life that is imposed on you. . . With­
out losing faith in your immortality, without doubting 
the divine goodness which pardons the past and protects 
the future, concentrate on rendering humane and fruitful 
this present life that you despise, when you ought to 
respect it and give yourself up to it entirely, with all 
your strength, and abnegation, and charity." 

" Consuelo," he said to her. . "I am going to 
leave you for a time, and then I shall return to earth by 
means of a new birth. I shall return accursed and 
despairing if you abandon me now, in my last hour. 
You know that the crimes of John Ziska are not fully 
expiated, and only you, my sister Wanda, can accom­
plish the act of purification in this phase of my life. We 
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are brethren ; ere we become lovers, death must once 
more separate us. But we must be united by the 
marriage-vow, that I may be re-born calm and strong, 
and free, like other men, from the memory of past lives 
which has been my torment and my punishment for so 
many centuries. Consent to this vow. It will not bind 
you to me in this life, which I am about to leave, but it 
will reunite us in eternity. It will be as a seal to help 
us to recognise one another when the shades of death 
have effaced the clearness of our memories." 

GEORGE SAND 

(Consuelo). 
(Translated by EVA MARTIN.) 

I AM a soul. I know well that what I shall render up 
to the grave is not myself. That which is myself 
will go elsewhere. 

Earth, thou art not my abyss ! 

The whole creation is a perpetual ascension, from 
brute to man, from man to God. To divest ourselves 
more and more of matter, to be clothed more and more 
with spirit, such is the law. Each time we die we gain 
more of life. 

Souls pass from one sphere to another without loss 
of personality, become more and more bright, un­
ceasingly approach nearer to God. 

A man sleeps. He dreams. He dreams that he is a 
wild beast, a lion, a wolf, and he experiences all the 
adventures of the wilds. On awakening he recovers 
himself. The dream has vanished. He is what he was 
before. He is a man and not a lion. 

The next night he has another dream. He is a bird 
or a serpent. He awakes and finds himself a man. 

So it is with life. So with all the terrestrial lives that 
We may be compelled to traverse. 
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The I which persists after the awakening is the I 

anterior and external to the dream. The I which persists 
after death is the I anterior and external to life. 

VICTOR HUGO 
(Life and Death: From Victor Hugo's 

Intellectual Autobiography). 
(Translated by LORENZO O'RouRKE.) 

OUR efforts must be free, voluntary, sheltered from 
the influences of the past ; the field of strife must 
be seemingly untrodden, so that the athlete shall 

show and exercise his virtue. Previously gained ex­
perience, the energies which he has acquired, help him 
in the new strife, but in a latent way of which he is 
unconscious. . Lethe, like free-will, is a law of the 
world as it is. 

Original sin does not account for the particular fate 
of individuals, as it is the same for all .... 

Once accept the theory of pre-existence, and a glorious 
light is thrown on the dogma of sin, for it becomes the 
result of personal faults from which the guilty soul must 
be purified. 

Pre-existence, once admitted as regards the past, 
logically implies a succession of future existences for all 
souls that have not yet attained to the goal, and that 
have imperfections and defilements from which to be 
cleansed. In order to enter the circle of happiness and 
leave the circle of wanderings, one must be pure. 

ANDRE PEZZANI 
(The PVUrality of the Soul's Existences). 

ALL are destined to attain perfection by passing 
through the different degrees of the spirit-hierarchy. 
. . . Material life is a trial which they have to 

undergo many times until they have attained to absolute 
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perfection; it is a sort of filter, or alembic, from which 
they issue more or less purified after each new 
incarnation .... 

The incarnation of spirits always ,takes place in the 
human race ; it would be an error to suppose that the 
soul or spirit could be incarnated in the body of an 
animal .... 

The soul possessed its own individuality before its 
incarnation ; it possesses that individuality after its 
separation from the body. 

On its re-entrance into the spirit-world, the soul 
finds there all those whom it has known upon the earth, 
and all its former existences eventually come back to 
its memory, with the remembrance of all the good and 
of all the evil which it has done in them. 

He who is conscious of his own inferiority derives a 
consoling hope from the doctrine of reincarnation. If 
he believes in the justice of God, he cannot hope to be 
placed, at once and for all eternity, on a level with those 
who have made a better use of life than he has done ; but 
the knowledge that his inferiority will not exclude him 
for ever from the supreme felicity, and that he will be 
able to conquer this felicity through new efforts, revives 
his courage and sustains his energy. Who does not 
regret, at the end of his career, that the experience he 
has acquired should have come too late to allow of his 
turning it to useful accollilt? This tardily acquired 
experience will not be lost for him; he will profit by 
it in a new corporeal life. 

Just as in a human lifetime there are days which bear 
no fruit, so in the life of a spirit there are corporeal 
existences which are barren of profitable result, because 
he has failed to make a right use of them. 

The possibilities of the future are open to all, without 
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has power some day to throw light on its successive 
journeyings .... There are strong reasons for thinking 
that such is the case, since the entire restoration of 
memory appears, with good reason, to be one of the 
main conditions of our future happiness. 

We cannot fully enjoy life until we become, like Janus, 
kings of time ; until we know how to concentrate in 
ourselves, not only the sentiment of the present, but 
that of the future and the past. Then, if perfect life 
be one day given to us, perfect memory must also be 
given to us. Let us try to conceive the infinite treasures 
of a mind enriched by the recollections of an innumer­
able series of existences, entirely different from each 
other, and yet admirably linked together by a continual 
dependence. . . Let us banish the idea of disorder 
from the earth, by opening the gates of time beyond 
our birth, as we have banished the idea of injustice by 
opening other gates beyond the tomb. 

JEAN REYNAUD 

(Earth and Heaven). 

DESCARTES and Leibnitz have demonstrated that 
the human understanding possesses ideas called 
innate, that is to say, ideas which we bring with us 

to our birth. This fact is certain. In our time, the Scotch 
philosopher Dugald Stewart, has put Descartes' theory 
into a more precise form, by proving that the only really 
innate idea, that which has universal existence in the 
human mind after birth, is the idea or the principle 
of causality, a principle that makes us say and think that 
there is no effect without cause, which is the beginning 
of reason .... 

Innate ideas and the principle of causahty are 
explained very simply by the doctrine of the plurality 
of existences ; they are, indeed, merely deductions from 
that doctrine. A man's soul, having already existed, 
either in the body of an animal or that of another man, 
has preserved the trace of the impressions received 
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during that existence. It has lost, it is true, the recollec­
tion of actions performed during its former incarnation, 
but the abstract principle of causality, being independent 
of the particular facts ... must remain in the soul 
in its second incarnation. 

We are endeavouring to prove that the soul of the 
man remains always the same, in spite of its numerous 
peregrinations, notwithstanding the variety of form 
of the bodies in which it is successively lodged .... 
We are endeavouring to establish that the soul, not­
withstanding all its journeys, throughout all its incarna­
tions and metamorphoses, remains always: identical with 
itself, doing nothing more in each metamorphosis . . . 
than perfect and purify itself, growing in power and in 
intellectual capacity. We are endeavouring to prove 
that, notwithstanding the shadows of death, our individ­
uality is never destroyed .... 

Natural aptitudes, special faculties, vocations, are 
the traces of impressions formerly received, of know­
ledge already acquired, and, being revealed from the 
cradle, cannot be explained otherwise than by a life 
gone by. We have lost the remembrance of the facts, 
but there remains the moral consequence, the resultant 
... and thus the innate ideas indicated by Descartes, 
which exist in the soul from its birth, and also the 
principle of causality, which teaches us that every effect 
has a cause, are explained. 

LOUIS FIGUIER 
(The Day After Death). 

T HE degrees of initiation are innumerable. Watch, 
then, disciple of life, watch and labour towards 
the development of the angel within thee l 

For the divine Odyssey is but a series of more and 
more ethereal metamorphoses, in which each form, the 
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result of what goes before, is the condition of those 
which follow. 

All that we are, desire, do, and know, is more or less 
superficial, and below the rays and lightnings of our 
periphery there remains the darkness of unfathomable 
substance ... the abyss of the Unrevealed, the Virtual, 
pledge of an infinite future-the obscure self, the pure 
subjectivity which is incapable of realising itself in mind, 
conscience, or reason, in the soul, the heart, the imagin­
ation, or the life of the senses, and which makes for 
itself attributes and conditions out of all these forms of 
its own life. 

Life is only a document to be interpreted, matter to 
be spiritualised. Such is the life of the thinker. Every 
day he strips himself more and more of personality .... 
He does not even believe his body his own ; he feels the 
vital whirlwind passing through him-lent to him, as it 
were, for a moment, in order that he may perceive the 
cosmic vibrations .... He asks nothing from life 
but wisdom. 

I possess myself only as Monad and as Ego, and I feel 
my faculties themselves reabsorbed into the substance 
which they have individualised. . . The whole rain­
bow is withdrawn within the dewdrop; consequences 
return to the principle, effects to the cause, the bird to 
the egg, the organism to its germ. This psychological 
reinvolution is an anticipation of death; it represents the 
life beyond the grave; ... it implies the simplication of 
the individual who, allowing all the accidents of person­
ality to evaporate, exists henceforward only in the 
indivisible state, the state of point, of potentiality, of 
pregnant nothingness .... \'\'hat is the acorn but the 
oak which has lost its leaves, its branches, its trunk, and 
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As soon as this will is guided by intelligence and the 
moral sense, it hastens or delays individual evolution, 
makes it easy when it acts in harmony with divine Law 
-by doing what is called 'good '-or disturbs evolu­
tion by pain, when it opposes this Law, by doing ' evil.' 

These effects of the will influence to a noticeable 
degree the life during which they have originated ; they 
are preserved in a latent condition after death, and 
appear again in future returns to earth. 

Thus are men born laden with the result of their past, 
and in possession of the capacities they have developed 
in the course of their evolution .... Men are philo­
sophers or mathematicians, artists or savants, from the 
very cradle. 

But if we are the slaves of the past, if fate compels us 
to reap what we have sown, we yet have the future in 
our hands, for we can tear up the weeds, and in their 
place sow useful plants. Just as, by means of physical 
hygiene, we can change within a few years the nature of 
the constituents that make up our bodies, so also, by a 
process of moral hygiene, we can purify our passions and 
then tum their strength in the direction of good. 

Another fact strikes the observer : the cyclic march of 
evolution. After action comes reaction; after activity, 
rest ; after winter, summer ; after day, night .... 
Ideas also have their successive cycles of glory and 
decadence .... Races are born and grow up, die and 
are born again ; pass through a state of childhood, of 
youth, of maturity, and of old age .... Continents 
submit to the same law; history and science show how 
they pass through a series of immers.ions and emersions . 
. . . The very planets, too, come under this .law .... 

Everything, then, in appearance is born and dies. In 
reality, each thing springs from its germ, makes an 
effort-the effort of the divine Will incarnated in this 
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Believing I shall come again upon the earth after five 

thousand years. . . . 

The clock indicates the moment-but what does eternity 
indicate? 

We have thus far exhausted billions of winters and 
summers, 

There are trillions ahead, and trillions ahead of them. 
Births have brought us richness and variety, 
And other births will bring us richness and variety .... 
I am an acme of things accomplished, and I an encloser 

of things to be. 

My feet strike an apex of the apices of the stairs, 
On every step bunches of ages, and larger bunches 

between the steps, 
All below duly travell'd, and still I mount and mount. 

Rise after rise bow the phantoms behind me, 
Afar down I see the huge first nothing, I know I was 

even there, 
I waited unseen and always, and slept through the 

lethargic mist, 
And took my time, and took no hurt from the fcetid 

carbon. 
Long I was hugg'd close-long and long. 

Immense have been the preparations for me, 
Faithful and friendly the arms that have help'd me. 

Cycles ferried my cradle, rowing and rowing like cheerful 
boatmen, 

For room to me stars kept aside in their own rings, 
They sent influences to look after what was to hold 

me .... 

All forces have been steadily employ'd to complete and 
delight me, 
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earned by his own previous history. He carries with 
him from one stage of existence to another the habits 
or tendencies which he has formed, the dispositions 
which he has indulged, the passions which he has not 
chastised .... 

We can easily imagine and believe that every person 
now living is a re~presentation of some one who lived 
perhaps centuries ago under another name in another 
country .... His surroundings are changed ; the old 
house of flesh has been torn down and rebuilt; but the 
tenant is still the same. He has come down from some 
former generation, bringing with him what may be either 
a help or a hindrance-namely, the character and 
tendencies which he there formed and nurtured. And 
herein is retribution ; he has entered upon a new stage 
of probation, and in it he has now to learn what the 
character which he there formed naturally leads to when 
tried upon a new and perhaps broader theatre .... 
[Men] bring with them no recollection of the incidents 
of their former life, as such memory would unfit them 
for the new part which they have to play. But they 
are still the same in the principles and modes of conduct, 
in the inmost spring of action, which the forgotten 
incidents of their former life have developed and 
strengthened. . . . 

The transmigration of souls may be regarded also 
in another light, as that portion of the divine govern­
ment of this world's affairs which maintains distributive 
justice, since, through its agency, in the long run, all 
inequalities of condition and favouring or unfavouring 
circumstances may be compensated, and each person 
may have his or her equitable share of opportunities 
for good and of the requisite means for discipline and 
improvement. 

PROFESSOR FRANCIS BOWEN 
(From an article on ' Christian Metem­

psychosis' in the Princeton Review, 
May r88r). 
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Follow after the detestable Gods of Priam, in pomp 
Of warlike Selfhood, contradicting and blaspheming ... . 

My soul lies at the gates of death ... . 
I will go down to self-annihilation and Eternal Death ; 
Lest the Last Judgment come and find me unannib.ilate, 
And I be seiz'd and giv'n into the hands of my own 

Selfhood." ... 

And Milton said : " I go to Eternal Death ! " Eternity 
shudder'd; 

For he took the outside course, among the graves of 
the dead, 

A mournful Shade. Eternity shudder'd at the image 
of Eternal Death. 

Then on the verge of Beulah he beheld his own Shadow, 
A mournful form, double, hermaphroditic, male and 

female 
In one wonderful body, and he enter'd into it 
In direful pain .... Milton bent down 
To the bosom of Death: what was underneath soon 

seern'd above, 
A cloudy heaven mingled with stormy seas in loudest 

ruin. 
But as a ~try globe descends precipitant, thro' Beulah 

bursting, 
With thunders loud and terrible, so Milton's Shadow 

fell 
Precipitant, loud thund'ring, into the Sea of Time and 

Space. 
WILLIAM BLAKE 

(Milton). 

WHY is it that some scenes awaken thoughts which 
belong, as it were, to dreams of early and shadowy 
recollections, such as old Brahmin moonshine 

would have ascribed to a state of previous existence? 
How often do we find ourselves in society which we have 
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DETACHED, separated! I say there is no such 

separation : nothing hitherto was ever stranded, 
cast aside ; but all, were it only a withered leaf, 

works together with all; is borne forward on the 
bottomless, shoreless flood of Action, and lives through 
perpetual metamorphoses. 

Nay, if you consider it, what is Man himsell, and his 
whole terrestrial Life, but an Emblem ; a Clothing or 
visible Garment for that divine life of his, cast hither, 
like a light-particle down from Heaven? 

Are we not Spirits, that are shaped into a body, into 
an Appearance ; and that fade away again into air and 
Invisibility? ... Ghosts ! There are nigh a thousand­
million walking the Earth openly at noontide .... 
These Limbs, whence had we them ; this stormy Force; 
this life-blood with its burning Passion? They are 
dust and shadow ; a Shadow-system gathered round 
our life ; wherein, through some moments or years, the 
Divine Essence is to be revealed in the Flesh .... 
Thus, like some wild-flaming, wild-thundering train of 
Heaven's Artillery, does this mysterious Mankind 
thunder and flame, in long-drawn, quick-succeeding 
grandeur, through the unknown Deep .... Can the 
Earth, which is but dead and a vision, resist Spirits 
which have reality and are alive? On the hardest 
adamant some footprint of us is stamped-in ; the last 
Rear of the host will read traces of the earliest Van. 
But whence? 0 Heaven, whither? Sense knows not ; 
Faith knows not ; only that it is through Mystery to 
Mystery, from God and to God. 

THOMAS CARLYLE 
(Sartor Resartus). 

ETERNITY may be but an endless series of those 
migrations which men call deaths, abandonments 
of home after home, ever to fairer scenes and 

loftier heights. Age after age the spirit may shift its 
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AN occultist or a philosopher will not spe~ of t:!1-e ~oo~­
ness or cruelty of Providence ; but, 1dentifymg 1t 

with Karma-Nemesis, he will teach that neverthe­
less it guards the good and watches over them _in this 
as in future lives ; and that it punishes the evil-doer, 
aye, even to his seventh re-birth, so long, in short, as 
the effect of his having thrown into perturbation even 
the smallest atom in the Infinite World of harmony has 
not been finally readjusted. For the only decree of 
Karma-an eternal and immutable decree-is absolute 
Harmony in the world of Matter as it is in the world of 
Spirit. It is not, therefore, Karma that rewards or 
punishes, but it is we who reward or punish ourselves, 
accorcling to whether we work with, through, and along 
with Nature, abiding by the laws on which that Harmony 
depends, or-break them .. , . 

We stand bewildered before the mystery of our own 
making, and the riddle of life t,hat we will not solve, and 
then accuse the great Sphinx of devouring us. But 
verily, there is not an accident in our lives, not a mis­
shapen day or a misfortune, that could not be traced 
back to our own doings in this or in another life. 

H. P. BLAVATSKY 
(The Secret Doctrine). 

INTIMATELY, or rather indissolubly, connected with 
Karma, then, tis the Law of Re-birth, or of the 

. reincarnation of the same spiritual Individuality 
m a long, almost interminable, series of Personalities. 
The latter are li½e the variou~ characters played by 
the same actor, with each of which that actor identifies 
himself and is identified by the public, for the space of a 
ew hours. The inner, or real Man, who personates 

those characters, knows the whole time that he is Ham.let 
only for a brief space of a few acts, which, however, 
~n the plane of human illusion, represent the whole 
life of H~mlet. He knows also that he was, the night 
before, Kmg Lear, the trandonnation in his turn of the 
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a careful examination of the matter, the Karmic law 
... will be seen not only to reconcile itself to the sense 
of justice, but to constitnte the only imaginable method 
of natural action that would do this. The continued 
individuality running through successive Karmic rebirths 
once realised, and the corresponding chain of physical 
existences, intercalated between each, borne in mind, 
the exquisite symmetry of the whole system is in no way 
impaired by that feature which seems obnoxious to 
criticism at the first glance-the successive baths of 
oblivion through which the reincarnating spirit has to 
pass. On the contrary, that oblivion itself is in truth 
the only condition on which objective life could fairly be 
started afresh. Few earth-lives are entirely free from 
shadows, the recollection of which would darken a 
renewed lease of life for the former personality. And 
if it is alleged that the forgetfulness in each life of the last 
involves waste of experience and effort, and of intellec­
tual acquirements, painfully or laboriously attained, that 
objection can only be raised in forgetfulness of the 
Devachanic life in which, far from being wasted, such 
efforts and acquirements are the seeds from which the 
whole magnificent harvest of spiritual results will be 
raised. In the same way, the longer the esoteric doc­
trine occupies the mind, the more clearly it is seen that 
every objection brought against it meets with a ready 
reply, and only seems an objection from the point of 
view of imperfect knowledge. 

A. p. SINNETT 

(Esoteric Buddhism). 

T~E way the la_w of Karma works when it is infringed 
m. the ~st mst.ance, as it constantly is being in­

. fringe?, is by ultimate compensat_ion. In everyday 
life, t~e action of anyone connected with us may impose 
suffenng upon ourselves that we have not earned. 
People sometimes think that everything you suffer must 
have been earned by your own Karma. In the majority 
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melody, to every billow of harmony, there answers wit~ 
him out of the Sea of Death and Birth, some eddymg 
i~easurable of ancient pleasure and pain. 

LAFCADIO HEARN 
(Ghostly Japan). 

I SEEMED to understand as never before, how the 
mystery that is called the Soul of me must have 
quickened in every form of past existence, and must 

as certainly continue to behold the sun for other millions 
of summers, through eyes of other countless shapes of 
future being .... For thousands of years the East 
bas been teaching that what we think or do in this life 
really decides-through some inevitable formation of 
atom-tendencies or polarities-the future place of our 
substance, and the future state of our sentiency .... 
Acts and thoughts, according to Buddhist doctrines, are 
creative .... What we think or do is never for the 
moment only, but for measureless time ; it signifies some 
force directed to the shaping of worlds-to the making 
of future bliss or pain. 

What becomes of the dewdrop? By the great sun 
its atoms are separated and lifted and scattered. 
Each one of them will combine again .... Even so 
with the particles of that composite which you term 
your very Self. Before the hosts of heaven the atoms 
of you were-and thrilled-and quickened-and re­
flected appearances of things. And when all the stars 
of the visible Night shall have burnt themselves out, 
those atoms will doubtless again take part in the orbing 
of Mind-and will tremble again in thoughts, emotions, 
memories-in all the joys and pains of lives still to be 
l~ve~ in v.:orlds still to be evol':'ed .... Your personality 
s1gn~es, m the eternal order, rust as much as the especial 
mot10n of. molecules in the shivering of any single drop. 
Perhaps m no other drop will the thrilling and the 
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some tremendous improvement-an improvement out 
of all proportion to any which can ever be observed in 
life-takes place at the moment of death .... The 
other and more probable alternative is that the process 
of gradual improvement can go on in each of us after 
the death of our present bodies .. 

And it seems to me that the natural inference , , . 
is that this life will be followed by -others like it, each 
separated from its predecessor and successor by death 
and rebirth. For otherwise we should be limited to 
the hypothesis that a process of development, begun 
in a single life bounded by death, should be continued 
as an indefinitely long life not divided by birth and 
death at all. And to suppose, without any reason, such 
a change from the orde~ of our present experience seems 
unjustifiable. 

The doctrine of pre-existence does not compel us to 
deny all influence on a man's character of the characters 
of his ancestors .... But there is no impossibility in 
supposing that the characteristics in which we resemble 
the ancestors of our bodies may be to some degree 
characteristics due to our previous lives .... A man 
whose nature had certain characteristics when he was 
about to be reborn, would be reborn in a bodv descended 
from ancestors of a similar character .... it would be 
the character of the ancestors ... and its similarity 
to his character, which determined the fact that he was 
reborn in that body rather than another. The shape of 
the head does not determine the shape of the hat, but 
it does determine the selection of this particular hat 
for this particular head. 

A man who dies after acquiring knowledge-and all 
'.°en acquire some-might enter his new life, deprived 
mdeed of his knowledge, but not deprived of the in­
creased strength and delicacy of mind which he had 
gained in acquiring the knowledge. And, if so, he will 
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of animals and of children, especially when those children 
show signs of exceptionally early precocity. When 
they can calculate, for instance, or play a musical 
instrument, without having learnt. 

How large a subliminal self may be, one does not know, 
but one can imagine that in some cases it is very large, 
so that it contains the potentiality for the incarnation 
not only of a succession of ordinary individuals, but of 
really great men. It would be a mistake to suppose 
that Dante and Tennyson were reincarnations of Virgil, 
but one might, though presumptuously, imagine that 
all three were incarnations of one great Subliminal Self, 
which was able to manifest itself in different portions, 
having a certain family likeness, though without any 
necessary bodily consanguinity or inheritance in the 
ordinary sense. 

The heredity link appears to be of quite different 
order from the subliminal link ; and mother and son 
need have no spiritual or subliminal relationship, in 
spite of their great similarity. The similarity of the 
bodily instrument would be sufficient, in that case, to 
account for the similarity of that portion of the son's 
larger self which automatically solicited this means of 
manifestation. And the importance of parenthood, in 
providing a suitable corporeal instrument or vehicle for 
the manifestation of a really great personality, can 
hardly be over-estimated. But the indwelling spirit 
need not come from the parents at ail. 

SIR OLIVER LODGE 
(The Making of Man). 

LONG, long ago you lived in Italy; 
You were a little princess in a state 
Where ail things sweet and strange did congregate, 

And in your eyes was hope or memory 
Or wistful prophecy of things to be ; 
You gave a child's blank 'no' to proffered fate, 
Then became grave, and died immaculate, 
Leaving torn hearts and broken minstrelsy. 
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But Love that weaves the years on Time's slow loom 
Found you again, reborn, fashioned and grown 
To your old likeness in these harsher lands; 
And when Life's day was shadowed in deep gloom 
You found me wandering, heart-sick and alone, 
And ran to me and gave me both your hands. 

LORD ALFRED DOUGLAS. 

W HAT is a span of ten thousand years, or ten times 
ten thousand years, in the history of time? It 
is as naught-it is as the mists that roll up in 

the sunlight ; it fleeth away like an hour of sleep or a 
breath of the Eternal Spirit. Behold the lot of man ! 
Certainly it shall overtake us, and we shall sleep. Cer­
tainly, too, we shall awake, and live again, and again 
shall sleep, and so on and on, through periods, spaces 
and times, from reon unto reon, till the world is dead, and 
the worlds beyond the world are dead, and naught 
liveth save the Spirit that is Life. 

Time hath no power against Identity, though sleep 
the rnerniful hath blotted out the tablets of our mind, 
and with oblivion sealed the sorrows that else would 
hound us from life to life, stuffing the brain with gathered 
griefs till it burst in the madness of uttermost despair . 
. . . The wrappings of our sleep shall roll away ... 
and the voices shall be heard, when down the completed 
chain, whereof our each existence is a link, the lightning 
of the Spirit hath passed to work out the purpose of our 
being; quickening and fusing those separated days of 
life, and shaping them to a staff whereon we may safely 
lean as we wend to our appointed fate. 

SIR RIDER HAGGARD 
(Sh,). 

"you know me and my story," I muttered at last. 
"No," he answered; "at least not more than 
I know that of many men with whom I chance to 

be in touch. That is, I have not met you for nearly 

QR 229 



The Ring of Return 
eleven hundred years. A thousand and eighty-six, to 
be correct. I was a blind priest then, and you were the 
captain of Irene's guard." . . 

At this news I burst out laughmg, and the laugh did 
me good. 

"I did not know I was so old," I said. 
" Do you call that old? " answered Jorsen. " Why, 

the first time that we had anything to do with each other, 
so far as I can learn, that is, was over eight thousand 
years ago, in Egypt before the beginning of recorded 
history." 

"I thought I was mad, but you are madder," I said. 
"Doubtless. Well, I am so mad that I managed 

to be here in time to save you from suicide, as once in 
the past you saved me, for thus things come round." ... 

That was how I came to know Jorsen. 

Sure knowledge has come to me about certain epochs 
in the past in which I lived in other shapes. 

They do not all come back to me with equal clearness, 
the earlier lives being, as one might expect, the more 
difficult to recover and the comparatively recent ones 
the easiest. Also they seem to range over a vast stretch 
of time, back indeed to the days of primeval, prehistoric 
man .... 

To take a single instance of what I do know : once 
this spirit of mine, that now by the workings of destiny 
for a little while occupies the body of a fourth-rate 
auctioneer, and of the editor of a trade journal, dwelt in 
that of a Pharaoh of Egypt-never mind which Pharaoh. 
Yes, although you may laugh and think me mad to 
say it, for me the legions fought and thundered ; to me 
the peoples bowed and the secret sanctuaries were 
opened that I and I alone might commune with the gods; 
I who in the flesh and after it myself was worshipped 
as a god. 

I sat upon the borders of the Road ... and watched 
the dead go by. 
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There were many that night. Some plague was 

working in the East and unchaining thousands. 
The knowledge which I have told me that one and all 
they were very ancient souls who often and often had 
walked the Road before, and therefore, although as yet 
they did not know it, were well accustomed to the 
journey. No, I am wrong, for here and there an indivi­
dual did know. Indeed, one deep-eyed, wistful little 
woman, who carried a baby in her arms, stopped for a 
moment and spoke to me. 

"The others cannot see you as I do," she said. 
"Priest of the Queen of queens, I know you well; hand 
in hand we climbed by the seven stairways to the altars 
of the moon." 

" Who is the Queen of queens? " I asked. 
" Have you forgotten her of the hundred names 

whose veils we lifted one by one ; her whose breast 
was beauty and whose eyes were truth? In a day to 
come you will remember. Farewell till we walk this 
Road no more." 

" Stay-where did we meet? " 
"When our souls were young," she answered, and 

faded from my ken like a shadow from the sea." 
SrR RIDER HAGGARD 

(The Mahatma and the Hare: 
A Dream Story). 

I SHALL return to thee, 
Earth, 0 dearest 
Mother of mine ! 

I who have loved thee with joy everlasting, 
Endless discovery, newness diurnal; 
I who with every delight of my heart, 
As with strands of gold, have enwoven the fairest 
Flowers of thy beauty, whose sorrows yearn for thee, 

See, with no gesture 
Of long resignation, of farewell eternal, 

Now I depart, 
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REINCARNATION unites all the family of man into 
a universal brotherhood .... It promotes the 
solidarity of mankind by destroying the barriers 

that conceit and circumstances have raised between 
individuals, groups, nations, and races. All are alike 
favoured with perfect poetic justice. The children of God 
are not ordained some to honour and others to abasement. 
There are no special gifts. Physical blessings, mental 
talents, and moral successes are the laborious result of 
long merit. Sorrows, defects, and failures proceed from 
negligence. The upward road to the glories of spiritual 
perfection is always at our feet, with perpetual invita­
tions and aids to travel higher. The downward way 
into sensual wreckage is but the other direction of the 
same way. We cannot despise those who are tending 
down, for who knows but we have journeyed that way 
ourselves? It is impossible for us to scramble up alone, 
for our destiny is included in that of humanity, and 
onJy by helping others along can we ascend ourselves. 

E. D. WALKER 
(Reincarnatian : 

A Study of Forgotten Faith). 

L IFE presents us with many problems which, on any 
other hypothesis than thls of reincarnation, seem 
utterly insoluble ; thls great truth does explain 

them, and therefore holds the field illltil another and 
more satisfactory hypothesis can be found .... 

\Ve understand that our present life is not our first, 
but that we each have behind us a long line of lives, by 
means of the experiences of which we have evolved from 
the condition of primitive man to our present position. 
Assuredly in these past lives we shall have done good 
and evil, and from every one of our actions a definite 
proportion of result must have followed illlder the 
inexorable law of justice. From the good follow always 
happiness and further opportunity ; from the evil follow 
always sorrow and limitation .. 

It is in reality a most comforting doctrine. . . . 
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heavenly dew which will leave in its heart the burning 
thirst of an w1known happiness. Then, with solemn 
oaths, it promises to remember-to remember the light 
when in the world of darkness, to remember truth when 
in the world of falsehood, and love when in the world 
of hatred. The return, the immortal crown, can 
only be acquired at this cost. It awakens in a 
dense atmosphere; ethereal constellations, diaphanous 
souls, oceans of light-all have disappeared. And 
now it is back on earth, in the abyss of birth and 
death .... 

Terrestrial birth is death from the spiritual point of 
view, and death is a celestial resurrection. 

Lives follow without resembling one another, but a 
pitiless logic links them together. Though each of them 
has its own law and special destiny, the succession is 
controlled by a general law, which might be called the 
repercussion of lives. . . There is no word or action 
which has not its echo in eternity, says a proverb. 
According to esoteric doctrine, this proverb is literally 
applied from one life to another. 

\Vhat, then, is the final end of man? After so many 
lives, deaths, rebirths, periods of calm, and poignant 
awakenings, is there any limit to the labours of Psyche? 
Yes, say the initiates, when the soul has definitely 
conquered matter, when, developing all its spiritual 
faculties, it has found in itself the principle and end of 
all things, then, incarnation being no longer necessary, 
it will enter the divine state by a complete union with 
the divine intelligence .... The soul :which has become 
pure spirit does not lose its individuality, but rather 
perfects it as it rejoins its archetype in God. 

EDOUARD SCHURE 
(Pythagoras and the Delphic Mysteries). 

(Translated by FRED ROTHWELL.) 

2 37 





The Twentieth Century 

PRESENTLY I became aware that some com­
munication was passing between my consciousness 
and the consciousness of the newly-arrived spirit. 

It did not take place in words but in thought, though 
only by words can I now-represent it. 

"Yes," said the other, "you do well to rest and be 
happy; is it not a wonderful experience ?-and yet you 
have been through it many times already, and will pass 
through it many times again." 

I suppose that I did not wholly understand this, for 
I said : " I do not grasp that thought, though I am 
certain it is true: have I, then, died before? " 

"Yes," said the other, "many times. It is a long 
progress ; you will remember soon, when you have had 
time to reflect, and when the sweet novelty of the 
change has become more customary. You have but 
returned to us again for a little ; one needs that, you 
know, at first; one needs some refreshment and repose 
after each one of our lives, to be renewed, to be 
strengthened, for what comes after." 

All at once I understood. I knew that my last 
life had been one of many lives lived at all sorts 
of times and dates, and under various conditions ; 
that at the end of each I had returned to this joyful 
freedom. 

It was the first cloud that passed over my thought. 
"Must I return again to earth? " I said. 

"Oh, yes," said the other, "you see that; you will 
soon return again-but never mind that now; you are 
here to drink your fill of the beautiful things which you 
will only remember by glimpses and visions when you 
are back in the little life again." 

And then I had a sudden intuition. I seemed to be 
suddenly in a small and ugly street of a dark town. I 
saw slatternly women run in and out of the houses ; 
I saw smoke-stained, grimy children playing in the 
gutter. ... I knew in a sad flash of thought that I 
was to be born there, to be brought up as a wailing 
child, under sad and sordid conditions, to struggle into 
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a life of hard and hopeless Jabour, in the midst of vice, 
and poverty, and drunkenness, and hard wage. It filled 
me for a moment with a sort of nervous dread, remem­
bering the free and liberal conditions of my last life, 
the wealth and comfort I had enjoyed. 

"No," said the other, for in a moment I was back 
again, " that is an unworthy thought-it is but for a 
moment ; and you will return to this peace again." 

But the sad thought came down upon me like a cloud. 
" Is there no escape? "I said. And at that, in a moment, 
the other spirit seemed to chide me, not angrily, but 
patiently and compassionately. 

"One suffers," he said, "but one gains experience; 
one rises,"-adding more quietly: "we do not know 
why it must be, of course-but it is the Will; and, 
however much one may doubt and suffer in the dark 
world there, one does not doubt of the wisdom or the 
love of it here." And I knew in a moment that I did 
not doubt, but that I would go willingly wherever I 
should be sent. 

A. C. BENSON 
(The Thread of Gola'). 

WHEN the time for birth comes, a body is chosen 
of a special type, suitable for the soul's acquire­
ment of the experience needed at that special 

time .... It is not that the body by long-continued 
effort is wrought into the likeness of the soul, though 
there is some truth in this view also, but that the type 
of body is arranged beforehand to suit and express the 
type of Personality which requires manifestation during 
this earth-life. In short, the body is made to fit the 
Personality just as a suit of clothes is made to fit the 
body; and, since this is the case, it is not to be wondered 
at that the shape, size, structure, and contour of the 
body and its parts should show the character of the 
person who uses that body as a vehicle. 
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The inner or real man is brought into touch with his 
physical environment by means of his physical body . 
. . , The not-yet-incarnate soul, descending towards 
birth, requires a physical body to bring it into touch 
with the physical world, and until it has acquired one 
the physical side of things can make no impression upon 
it .... The soul brings its various faculties with it 
when it is born upon this earth, but its possibility of 
using them efficiently depends upo'.!1 the kind of body 
that is given to it. . . \Ve have apparently to see in 
body a kind of physical epitome or expression for the 
whole of the soul's character, or rather for so much of 
it as succeeds in manifesting during the space of one 
lifetime .... Body is a living mask which hides, and 
yet at the same time expresses, the man who wears it. 

ALAN LEO 
(Esoteric Astrology). 

W HAT we are, what we have, all our good qualities, 
are the result of our own actions in the past. 
What we lack in physical, moral, or mental 

excellence may yet be ours in the future. 
Exactly as we cannot do otherwise than take up our 

lives each morning where we laid them down the pre­
ceding night, so by our work in previous lives have we 
made the conditions under which we now live and labour, 
and are at present creating the conditions of our future 
lives. 

Genius is the hall-mark of the advanced soul .... 
It reveals a glimpse of the degree of attainment which 
will be the common possession of the Coming Race. . . . 

The twin laws of Rebirth and Consequence solve, in 
a rational manner, all the problems incident to human 
life as man steadily advances towards the next stage 
in evolution-the Superman .... 

Spirits incarnate only to gain experience ; to conquer 
the world; to overcome the lower self-attain self­
mastery. When we realise this we shall understand 
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that there comes a time when there is no further need 
for incarnation, because the lessons have all been 
learned. 

A man who has evolved so far as to have an individual, 
separate soul cannot tum back in his progress and enter 
the vehicle of animal or plant, which are under a group­
spirit. The individual spirit is a higher evolution than 
the group-spirit, and the lesser cannot contain the 
greater. 

MAX HEINDEL 
(The Rosicrucian Cosnw-Conception). 

AND in the ecstatic void the vision of the whole cycle 
of my existence began to be revealed to me, 
rolling itself backwards into the unguessed deeps 

of the past, so that I might learn. I saw the endless 
series of my lives, recuning and recurring in sequences of 
three-the imprisonment in the double envelope, the 
partial freedom of the single radiant envelope, and the 
freedom. The last an ageless realisation, the second a 
long purgation, the first an ordeal brief but full of fate 1 
... I ceased to be Morrice Loring, and became a legion. 
These lives flashed up before me, one anterior to another, 
mere moments between the vast periods that separated 
them .... And one life was not more important to 
me than another. All were equally indispensable and 
disdplinal. The variety of those imprisonments seemed 
endless. Some were fevers of desire ; others had almost 
the calmness of a final wisdom. Some were cruel ; 
some were kind. In some the double barriers were so 
thin that the immortal prisoner shone through them, and 
men wondered. And in the next the walls might be 
hopelessly thick again. . . Undulations in the curve of 
evolution. 

But as the remoter past swam towards me in this 
vision, the development of that prisoner which was I 
showed unmistakable. He had seemed to be helplessly 
isolated in the prison named Morrice Loring, but in 
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'TIS scarcely true that souls come naked down 

To take abode up in this earthly town, 
Or naked pass-all that they wear denied : 

We enter slip-shod and with clothes awry, 
And we take with us much that by and by 
May prove no easy task to put aside. 

A. E. WAITE. 
(Collected Poems). 

IF it be admitted that the soul of the savage is 
destined to live and to evolve, and that he is not 
doomed for eternity to his present unjust state, but 

that his evolution will take place after death and in other 
worlds, then the principle of soul-evolution is conceded, 
and the question of the place of evolution alone remains . 
. . . The Ancient Wisdom teaches, indeed, that the soul 
progresses through many worlds, but it also teaches that 
he is born in each of these worlds over and over again, 
until he has completed the evolution possible in that 
world. The worlds themselves, according to its teaching, 
form an evolutionary chain, and each plays its own part 
as a field for certain stages of evolution. Our own world 
offers a field suitable for the evolution of the mineral, 
vegetable, animal, and human kingdoms, and therefore 
collective and individual reincarnation goes on upon it 
in all these kingdoms. Truly, further evolution lies 
before us in other worlds, but in the divine order they 
are not open to us until we have learned and mastered 
the lessons our own world has to teach. 

Just as the memory of some of the present We is 
indrawn beyond the reach of the waking consciousness 
... so is the memory of the past lives stored up out of 
reach of the physical consciousness. It is all with the 
Thinker, who alone persists from life to life; he has the 
whole book of memory within his reach, for he is the only 
' I ' that has passed through all the experiences recorded 
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therein .... The difficulty of memory does not lie in 
forgetfulness, for the lower vehicle, the physical body, 
has never passed through the previous lives of its 
owner; it lies in the absorption of the present body in 
its present environment, and in its coarse irrespon­
siveness to the delicate thrills in which alone the soul 
can speak. 

Memory of their own past lives, however, is possessed 
by a considerable number of people who ... have 
learned how much richer life becomes when memories of 
past lives pour into it, when the friends of this brief day 
are found to be the friends of long ago, and old remem­
brances strengthen the ties of the fleeting present. Life 
gains security and dignity when it is seen with a long 
vista behind it, and when the loves of old reappear in the 
loves of to-day. Death fades into its proper place as a 
mere incident in life, a change from one scene to another, 
like a journey that separates bodies but cannot sunder 
friend from friend. The links of the present are found to 
be part of a golden chain that stretches backwards, and 
the future can be faced with a glad security in the 
thought that these links will endure through days to come 
and form part of that unbroken chain. 

With reincarnation man is a dignified, immortal 
being, evolving towards a divinely glorious end ; without 
it, he is a tossing straw on the stream uf chance circum­
stances, irresponsible for his character, for his actions, 
for his destiny. 

ANNIE BESANT 

(The Ancient Wisdom). 

THE right way of looking on Reincarnation is that 
it is a theory of immortality, a theory of the way 
in which the human spirit unfolds his powers in 

an endless life. . . The experience gained in one life, 
according to this theory, is carried through the gateway 
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Leah : Grandmother, every one of us is born to a 

long life of many many years. I£ he die before his 
years are done, what becomes of the life he has not 
lived, do you think? What becomes of his joys and 
sorrows, and all the thoughts he had not time to think, 
and all the things he hadn't time to do ... ? No 
human life goes to waste.. If one of us dies before his 
time, his soul returns to earth to complete its span, to 
do the things left undone and experience the happiness 
and griefs he would have known. . . . 

Messenger: The souls of the dead do return to earth, 
but not as disembodied spirits. Some must pass 
through many forms before they achieve purification. 
(Leah listens with ever-increasing attention.) The souls 
of the wicked return in the fonn of beasts, or birds, 
or fish-of plants even, and are powerless to purify 
themselves by their own efforts. They have to wait 
for the coming of some righteous sage to purge them 
of their sins and set them free. Others enter the 
bodies of the newly-born, and cleanse themselves by 
well-doing. 

Leah: (In tremulous eagerness) Yes ... Yes, ... 
Messenger: Besides these, there are vagrant souls 

which, -finding neither rest nor harbour, pass into the 
bodies of the living, in the form of a Dybbuk, until they 
have attained purity. 

Rabbi Azraet: Every day of a man's life is the Day 
of Atonement, and every word he speaks from his heart 
is the name of the Lord. Therefore the sin of any man, 
whether of commission or of omission brings the ruin of 
a whole world in its train. (His voice becomes weaker and 
weaker.) Through many transmigrations, the human 
soul is drawn by pain and grief, as the child to its 
mother's breast, to the source of its being, the Exalted 
Throne above. But it sometimes happens that a soul 
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Thus to know yourself is to gain knowledge of the 
vibrations of past lives .... 

These vibrations are the temptations to evil within 
u~; they are also what we call our natural good ~­
stmcts, as they form our natural characters : and their 
inter-relations with the desires of other lives work out 
into the circumstances and events of our lives .... 

It is only in this life that we suffer the results of our 
mistakes in living . . there is no pain in eternal or 
real life, the life of lives .... On its negative side, this 
eternal life that Christ offers to all men, now at once, 
is a deliverance from reincarnation, from the life and 
death circle of this earthly living, not from any torments 
of a bodiless state, but simply from the body of this 
death. 

The suggestion of the idea of a form of reincarnation 
as a substitute for the hell of the Middle Ages, and as 
explanation of those strange sentences in which Christ 
seems to attach conditions to the attainment of Eternal 
Life, will doubtless seem unfamiliar and even forbidding 
to modem readers, though to the Jews and the Greeks 
such an idea would be familiar enough. The Church 
doubtless cast it out as a heresy, perhaps because of its 
connection with Greek philosophy as well as Jewish 
tradition. But then so strong was their horror of any­
thing connected with the heathen world, that the early 
fathers also condemned washing, presumably because 
of the association of the baths with the immoral every­
day life of heathen Rome .... But there is so very 
much in the New Testament that seems to give colour 
and authenticity to such a doctrine, that I would appeal 
to followers of Christ to overcome any shrinking from 
a conception usually associated with Pagan thought, 
and give the suggestion full and honest consideration in 
their study of the Gospels and Epistles. 

The idea of a succession of lives and deaths, following 
one another, for those who have not yet attained real 
life-are not yet Sons of God and children of the Resur­
rection-seems to illuminate, in a curious way, some of 
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T HE souls that united in a common work in Greece 
scattered and have since gone forth into many 
nations. The sculptors and painters reincarnated in 

the middle ages in Italy as the great masters of painting; 
the architects appeared as the great cathedral builders 
of France, Germany, and Italy. A few of her dramatists 
were the Elizabethan dramatists of England; and in 
many countries of Europe the souls that co-operated in 
the Renaissance were mainly egos from Greece. Every 
so often individual Greeks still appear in the nations, 
and their temperament is unmistakable. Goethe, 
Schiller, and Lessing in Germany, and Byron, Keats, 
and Shelley in England, are typical of these returned 
Greeks. But there -is no reincarnation of the Periclean 
Greeks as a body, making a separate nation; Greece 
was as a forcing-house, and her brilliant egos were 
selected out of all nations, and were returned to their 
normal homes to carry back with them the leaven that 
Greece gave. 

Nations come and nations pass away ; but nations 
are reborn too. By what we do in them now to serve 
them we earn the right to be their inspirers and leaders 
in their future transformations. Time may pass us by, 
and we grow old and ' die' ; but that is only an illusion. 
We are immortal souls, and the world's history is only 
the alphabet of our speech, and we fashion the future as 
we will to fashion it .... 

For this is the power the Divine Wisdom gives to all 
who love her-to greet life in all time not as the elders 
of the sunset, but as the children of the dawn. 

C. ]INARAJADASA 
(History and Reincarnation). 

(From Theosophy and Mode-rn Thought.) 

T HE man is an Ego, an imperishable circle in the 
sphere of Divinity; 'long, long ago, indeed, he had 
his birth, he verily is now within the germ.' He 

has lived on earth in many a past life, and there thought 
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in me, and troubled the flux of me, in the effort to 
incorporate itself in me and become me. 

I, like any man, am a growth. I did not begin when 
I was born nor when I was conceived. I have been 
growing, developing, through incalculable myriads of 
millenniums. All these experiences of all these lives 
have gone to the making of the soul-stuff or the spirit­
stuff that is I. ... I am t:IPs spirit compounded of the 
memories of my endless incarnations .... 

I am all of my past, as every protagonist of the 
Mendelian law must agree. All my previous selves 
have their voices, echoes, promptings in me. My 
every mode of action, heat of passion, flicker of thought 
is shaded, toned-infinitesimally shaded and toned­
by that vast array of other selves that preceded me and 
went into the making of me .. 

I am man born of woman. My days are few, but 
the stuff of me is indestructible. I have been woman 
born of woman. I have been a woman and borne my 
children. And I shall be born again. Oh, incalculable 
times again shall I be born; and yet the stupid dolts 
about me think that by stretching my neck with a rope 
they will make me cease. 

JACK LONDON 
(The Jacket). 

T HE antipathies and sympathies of To-day, the 
sudden affinities like falling in love at sight, and 
the sudden hostilities that apparently had no 

sense-all were due to relationship in some buried Yester­
day, while those of To-morrow could be anticipated, and 
so regulated, by the actions of To-day. Even to the 
smallest things. 

Le Vallon lived in eternal life. He knew that it 
stretched infinitely behind his present ' section,' and 
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infinitely ahead into countless other ' sections.' The 
results of what lay behind he must inevitably exhaust. 
Be that harvest painful or pleasant, he must reap what 
he had sown. But the future lay entirely in his own 
hands, and in his power of decision ; chance or caprice 
had no word to say at all. And this consciousness of 
being in eternal life now, at the present moment, master 
of fate, potentially at least deific-this has remained a 
part of me, whether I will or no. 

To Julius Le Vallon the soul was indeed unconquer­
able, and man master of his fate. Death lost its ugliness 
and terror; the sense of broken, separated life was 
replaced by the security of a continuous existence, 
whole, unhurried, eternal, affording ample time for all 
development, accepting joy and suffering as the justice 
of results, but never as reward or punishment. 

ALGERNON BLACKWOOD 
(Julius Le Vallon). 

' QLD Souls ' and ' Young Souls ' was a classification 
that ruled my mind in this period .... In the 
Old lay innate the fruits, the results, the memories 

of many, many previous lives, and the ripeness of long 
experience showed itself in certain ways-in taste, in 
judgment, in their standard of values, in that mysterious 
quality called tact : above all, perhaps, in the type and 
quality of goods they desired from life. Worldly 
ambitions, so-called, were generally negligible in them. 
What we label to-day as the subconscious was invariably 
fully charged; also, without too much difficulty, acces­
sible. It made them interesting, stimulating, not easily 
exhausted. Wide sympathies, spread charity, and 
understanding were their hall-marks, and a certain 
wisdom, as apart from intellect, their invariable gift ; 
with, moreover, a tendency to wit, if not that rare 
quality wit itself, and humour, the power of seeing, and 
therefore laughing at, oneself. The cheaper experiences 
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For animals, and men of very low grade, the phase of 

existence which follows on death is short and dark. . . . 
The call of matter asserts itself with irresistible power, 
and the mystery of rebirth is soon brought about. 

But for the more highly evolved man, death bursts 
the narrow circle within which material life has im­
prisoned a consciousness which strained against the 
bounds imposed by profession, family, and country. He 
finds himself carried far beyond the old habits of thought 
and memory, the old loves and hatreds, passions and 
mental habits. 

To the degree that his evolutionary level permits, he 
remembers his past and foresees his future. He knows 
the road by which he has travelled; he can judge of his 
conduct and his efforts. Many things which, in life, 
.appeared to him very important, now, seen from a higher 
point of view, seem small and petty, 

Great joys and great sorrows, mental storms out of 
all proportion to their causes, the passions which 
devastate a life, and the ambitions which consume it­
all these are reduced to their true values, and hold but a 
very small place in the chain of remembrance. 

Some of the links with the past are easily broken ; 
they pass away like the mists of dawn. Some are 
strong ; they are part of the unbreakable chain of 
destiny, and can be unwound only little by little. 

There are good days and bad days, good lives and 
bad lives; days and lives which are profitable; days 
and lives that are lost. A single day and a single life 
cannot be appraised apart from preceding days and 
lives: they form a chain of consequences. . . Lives 
as well as days are separated from one another by a 
period of seeming repose which is, nevertheless, one of 
useful assimilation and preparation ; and as on waking 
we find many problems solved as if by magic, so it is at 
the dawn of another life. . . 

Thus, from one existence to another, the Self comes 
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"When children have dreams of terror, of being in 

the wild with howling beasts, of long pursuit and hair­
breadth escapes, perhaps it is the memory of some dead 
creature that lives again in them ? "asked Starlight. ... 
" Maybe We from its very beginning has been spinning 
threads and webs of memories. Not a thing in the 
past, it may be, that has not left its memories 
about us. Some day we may learn to gather in 
that forgotten gossamer, we may learn to weave its 
strands together again, until the whole past is restored 
to us, and life becomes one .... And however that 
may be, and however these things may be explained, 
I can well believe without any miracles that Sarnac 
has touched down to the real memory of a human 
life that lived and suffered two thousand years 
ago." ... 

"And I too believe that," said Sunray .... "I 
do not question for a moment that Sarnac lived that 
life." 

"It was a life," said Sarnac, "and it was a dream, 
a dream within this life ; and this life too is a 
dream. Dreams within dreams, dreams containing 
dreams, until we come at last, maybe, to the Dreamer 
of all dreams, the Being who is all beings. Nothing 
is too wonderful for life and nothing is too 
beautiful.'' 

H. G. WELLS 
(The Dream). 

YOU sing to me, and I have beard that call 
Played upon flutes two thousand years ago, 
Delicate flutes whose music's rise and fall 

Drew all the dancers' feet within a snare 
\¥here mine more wildly stepped to it than all. 
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'I f1rrillf'.h tmpty wriV111t t.l1r, •.1111mw1 wj11d1 Tl/JW lilr,w, 
Arid ;iJJ th,11 y1,111h will w, 1r1,m: /iM·d ynur 1:all, 
But I wli/J pr,rh,hNl t.11q eui lwar it yd 
Wb1, hv1: d 1111w w1 llwH 011: lif!,;;l til all, 

l·,uwA1,1i S·rnmrn 
(Nar/#1111().~). 

I> ldNCAHSA'I f(JN rr::v1Jw:11 •·w,ry J1um:m pm1JJ1,m. 
'\. JI /tCt:1J11t1hi f1,r tli1: 1:u;trmio;l!in~ imd r1ft1,ri lwarl­

liri,akiri~ e<inlra!ttPI b1:tw1:1:11 iudivid1ml!t .. , by 
fti,, ,t,,darali<,JJ Umt tlw·.,, varyiJlg i11divid11alff art; at 
hif:!11,r 1,r Jr,wn f+lfl.lf,I::; iri l.lw f:Vr,lutirm 1if tfw race, 
w11111, lw.vi11v, b,,,,n lf11·011v,li a 1<;n:at1:r nwnlJ1:r of livr:s 
J.Ji;111 11flwn1, r,r 11mil•• lwtt,,r U",l: 1if tlif:Jr ri1•1,ortuniti1:1s, 
A11d willirmt n,i11r:aniafi1,r1 llir:H: i!! 11ri ;1,:<;()untinl{ M ii/I 
for dj!f,.n:rir:1·K 1J,,fw1:1·11 i11r!lvid11al~. n<ir n111 the far;t ()f 

r:rmti;nl IJdw1•r,n wibk :rnd b11w, bi, <l1'.1dr,d IJy irny 
i111p;1r1i:d 1Jl/•,i,rv1,r. Unk,11 m:my individu:dff ar1: frJ J;,~ 
b1in1 :1w1in, 1u·d1ap~ rr1:lt1y tiwr:JI, 1111:y must IJ/: wdHr,n 
d11wu ait <;od'i; br1pl'.!1:11K failurr:s, glarlr11-:ly imp1:rfoct 
mli.r:n·afi,mff .. , • <Jur I/fr, litr,,LdJl:a bad< i11fti th,: dim 
and di·Jtard pw,t, wlwr1 w1: wN1: ape, i.iW:r, liat, il1!::f!Ct, 
l,ird, plant, r:n,,,pin,i.: t.lirru:, r1r mirwnd ir1 U11: d1:pl/1a (Jf 
tlu: 1:ar1!1, Our li/11 1-1tn,tdwi. forw:ml inl/J U11: vdkd 
but ~:lriJ ir1H'I f11tun,, tlm1uff,li !if1: af1.l:f Jifo 0! -"rr1wfh, 
,J,:vr,l,1J11r11,11t, Jc1t,1Jfl'I 11:ariu:11 l.)1rr1ugl1 jriy <111d p;tin, 
liv1:M rm !!11: 1:a1! 11 and liv1:ff Jn t)J1: glriri()U'I :mgtl-w0rlda, 
unlil 11{ l1:11g01, 11fti:r mJJlir,m, <Jf yc:ant, wt., Ji:tr.s into tbc 
pnf,,,:t r1,t,t ,if fl)Jiril11al pufodlc,n, ... Not only ,incc, 
ju tl11• 1·.idh--lif,, wbidi WI: k111iw at pr1:!-,1:nt, /Jave W<; 

la!J(111r1:d, nnd K1Jl/1•n:d, and 111:rlmr,s fal/1:n, ancl rio;r;n 
:,v,:d11 , nc,t r,uly 1,1Jr:r: liav1: w1: dwrb!wd our JN1r (JOC:ll, 
t1,Jlir11t, f11r l!w1r Kak1:~, ,-;ti:kiu~f tlu:ir /J:ippin1:s!I .. , . 
W1: ar(' :if{I: J1mg frl1:1Hh, r:11mp,mi1m~ Kinu: tlw birth of 
ti1r11•, r,rmi1m11i,i11'1 hi1H:t: tb1• /)ivJu1: lki11g bc:grit our 
Jmyd,ic iru ividuaHUr·K in 1,1,irltu:1! wrirldf; J1111g t1/{(J, 'JJ1e 
1r11·u111ry oJ 0111 pwit ha!> drnppt:rl frr,rn 11'-1 for n tinw, in 
r,rd,,r tl1al w1: IJ!ay f:wlum llw dio;<:ipJiur: of ttm1pCJrary 
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'I knew there are those who have won merit in their 

former lives, whose time comes to be born again. I 
knew that the key to evolution is in character-not in 
numbers or material increase-in the character of the 
soul, my Son ! I knew that at the right time those would 
begin to be born whose character would influence the 
world, as mine could not. And I waited.' 

TALBOT MUNDY 
(Om). 

EVEN the observant Masonic student is made aware 
by the formula used at Lodge-closing, that by 
some great Warden of life and death each soul is 

called into this objective world to labour upon itself, 
and is in due course summoned from it to rest from its 
labours and enter into subjective celestial refreshment, 
until once again it is recalled to labour. For each the 
'day,' the opportunity for work at self-perfecting, is 
duly given ; for each the 'night ' cometh when no man 
can work at that task ; which morning and evening 
constitute but one creative day in the soul's life, each 
portion of that day being a necessary complement to the 
other. Perfect man has to unify these opposites in 
himself; so that for him, as for his Maker, the darkness 
and the light become both alike. 

The world-old secret teaching upon this subject, 
common to the whole of the East, to Egypt, the Pytha­
goreans and Platonists, and every College of the 
Mysteries, is to be found summed up as clearly and 
tersely as one could wish in the Phcedo of Plato, to 
which the Masonic seeker is referred as one of the most 
instructive of treatises upon the deeper side of the 
science. It testifies to the great rhythm of life and 
death above spoken of, and demonstrates how that the 
soul in the course of its career weaves and wears out 
many bodies, and is continually migrating between 
objective and subjective conditions, passing from 
labour to refreshment and back again many times in its 
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I STILL have my own ideas of a future state. It is this­
that if we are hunted and pursued in this life by 
malicious enemies, so, in the life to come, it is we 

that will be the hunters and our enemies the hunted. 
This idea comes from no vindictive spirit. ... It comes 
from the knowledge that I have never wilfully done 
hann to anyone on earth. My capacity for taking 
punishment has been tremendous, but the spirit to 
inflict it on another was not given to me at birth. But 
in this new life to come, it will be the decree of the 
reigning powers that I shall ride on the backs of my 
enemies, and they will live in fear of me from hour to 
hour. This will go on until we die again and enter into 
another new state of life. For there is probably more 
states of life than one or two ; and even in our next life 
to this we will not be much wiser than we are now, to 
know what extraordinary life will be the end of all. 

W. H. DAVIES 
{Later Days). 

JUST as the evolution of form shows our own physical 
form to be the outcome of a long process of physical 
evolution, so in the evolution of life, the life within 

us is seen as the outcome of an age-long evolution from 
the very simplest manifestations to ever higher and 
higher stages, until in the great Rhythm of Creation 
the separate life has regained the unity of the Divine 
from which it came. The dynamic view of the universe 
applied to the human soul, to our own life, to the con­
sciousness within us, produces as its result the doctrine 
of Reincarnation, of the many lives on earth through 
which we have reached our present stage of evolution, 
the doctrine of Karma by which our different lives are 
causally connected, and the doctrine of the Perfection 
or Deification of man, in which that life reaches its 
perfection. 
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ONE vision of the Eternal does not satisfy ; one 
vision opens up another, and so it goes on through 
life after life. Evolution does not suddenly 

begin at a certain moment, nor stop at a given moment, 
nor after one life ; it is an endless road. 

j. KRISHNAMURTI 
(The Kingdom of Happiness). 

T HE principle ... is indestructible. It continues 
to act objectively, from reincarnation to rein­
carnation, on both sides of the grave, in some 

unknown sense. The bearers of this principle change, 
and they do not guess, or, if so, only faintly, that their 
essence is eternal. The rare man, who succeeds in 
anchoring his consciousness in true Being, knows himself 
to be immortal, and death no longer signifies an end 
to him .. 

He who seeks progress first will never attain to per­
fection. It is wonderful how plastically the myth of 
the transmigration of souls expresses the truth of this 
relation : the man who has faithfully fulfilled his dhanna 
in a lowly position in We will be reborn in a higher one ; 
he who has entered upon the path of saintliness will 
gain, through incarnation upon incarnation, more 
advantageous circumstances. 

Benares is overflowing with the diseased and the 
infirm .... And yet I have never felt less compassion. 
These sufferers suffer so little; they have, above all, 
no fear whatever of death. . . As to their infirmity­
well, that must be endured ; it will not take very long 
anyhow. And some old sin is no doubt scored off in 
the process. The faith of the Indians is said to be 
pessimistic. I know of none which is less so. It believes 
in a scheme of the world in which every being rises upward 
inevitably, in which, at most, one man in millions of 
millions succeeds in falling lower. The whole processes 
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of the world bear him along in so far as he progresses, 
and he must overcome all resistance before he can 
deteriorate. The aim of this ascent is, of course, not 
one which may seem desirable to the Westerner. His 
soul is still too young to strive after liberation. But 
it is certain that to the Hindu liberation means the 
same state of bliss as Heaven does to the Christian. 

COUNT HERMANN KEYSERLING 
{The Travel Diary of a Philosopher). 
(Translated by F. HOLROYD REECE.) 

IF the deep wood is haunted, it is I 
Who am the ghost ; not the tall trees, 

Nor the white moonlight slanting down like rain, 
Filling the hollows with bright pools of silver. 

A long train whistle serpentines around the hill, 
Now shrill, now far away. 

Tell me, from what dark, smoky terminal 
What train sets out for yesterday? 

Or, since our spirits take off and resume 
Their flesh as travellers their cloaks, 0 tell me where, 

In what age and what country you will come, 
That I may meet you there. 

ROBERT HILL YER 
(Nocturne). 

FORGET not Memphis and the evening lights 
Along the shore, the wind in the papyrus, 

The sound of water through the glass-green nights, 
The incense curling upward to Osiris. 

Forget not Athens and the starry walks 
Beside llissus under the cool trees, 

The Master's garden, and the quiet talks 
Of gods and life to come. Forget not these. 

And in the after years, forget not this : 
How in a withered world allied to death, 
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When love was mocked and beauty deemed amiss, 

We met and pledged again the ancient faith. 
For this, of all our loves the loveliest, 

So thwarted and so strong, will seem the best. 
ROBERT HILL YER 

(Sonnet). 
{From The Halt in the Garden.) 

T HE psychology of to-day tries to build up the mind 
of the individual from the racial mind of the 
past. It has to deal in masses, for it has not 

the Buddhist secret of rebirth. The psychology of 
to-morrow will investigate the past of the individual­
the last little bit of that past; and it will find itself up 
against the Buddhist doctrine of rebirth. The next 
step will be to inquire into the psychology of our future­
into what we rise up as, when we discard this body, the 
whence of that new body and the nature of it. It is 
no idle quest, but of tremendous practical importance. 
Few of us will urgently need to wireless to the Antipodes, 
much less to Mars. But we all die, and very soon. 
Are we always going to be so childish as to be content, 
not only with creeds, but with sciences that leave us in 
ignorance of death, and so in the fear of death? 

MRS. C. A. F. RHYS DAVIDS 
(Buddhist Psychology). 

T HE doctrine of Reincarnation, in its simplest possible 
outline, is this : That the Immortal Ego in man, 
that part which is divine, seeks experience in a 

succession of mortal physical bodies, with intervals of 
varying length spent on other planes of being between its 
incarnations. This is sometimes expressed by saying 
that the Individuality lives through many personalities . 
. . . The acceptance of the theory does not involve the 
assertion that all Egos came into evolution simultane­
ously; some may be much older than others, e.g. the 
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J PERCEIVE the imprisoned lightnings in all tltings. 
I perceive the Light which is dull-the savage; 
the Light which is bright-the man evolved ; the 

Light which is glory-the superman, the master. 

I perceive an Apotheosis of Death. There is no death, 
only change, and always change with purpose, change 
to a greater end. Death is re-creation, renewal, 
the dropping of fetters, the casting aside of a vehicle 
which has ceased to suffice. Death is in very truth a 
birth into a fuller and larger life, or a dipping down into 
matter under the law of readjustment. Progress 
always, and progress towards Unity. We come ever 
nearer to each other and to the Real through death. 
If only we could realise this ! 

GEORGE S. ARUNDALE 
(Nirvana). 

SPIRIT may be thought of as 
reincarnating ego. 

the nucleus of the 

Blavatsky taught reincarnation, and the theory was 
immediately seized upon by great numbers of intelligent 
persons who saw in it the only logical explanation of 
certain problems of existence, which formerly had defied 
solution, and which made of life not an ordered, coherent, 
and absolutely just scheme of evolution, but a wild 
chaos of hideous cruelty and injustice .... 

In countless cases, during those early years, I have 
seen the acceptance of reincarnation tum the atheist 
and agnostic into a reverent worshipper of the Absolute. 

What of the countless undeveloped millions who live 
and die with no conception of there being any other 
object in life save keeping soul and body together? 
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