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PREFACE .

The author originally intended that the pages of
this book should be a part of the work entitled, * Prac-
tical Psychology.” It was seen, however, that this
would make a volume altogether too long, and the plan
of a two-volume book was for a time entertained.
Finally it was decided to give each work a separate
title, since they so greatly differ in style and subject
matter, and since purchasers would then be enabled
to order them singly.

Nevertheless, “ Creative Personality ” is a practical
study in psychology. While it deals with the mental
elements, it takes a broader scope than that which
usually obtains in works on mental science. Its con-
ceptions are not found in the schools, and it is be-
lieved that they are fresh and more or less unique, and
that their practical applications are new and very far
reaching. The reader is invited to keep in mind all
the way through the study the climacteric goal, the
preparation in any phase or stage of life for any suc-
ceeding phase or stage, and the growth of the self in
this world for success in any other world. We offer
this conception as a purely business proposition.



Person changes, but true person can never
die, that is, cease to exist as person.



CHAPTER 1.

CuaPrter II.

CHuapPtER III.

CuAPTER IV.
CHAPTER V.
CrarTER VI.

Cuarpter VIL

CrarTER VIII.

CrarTer IX.

CONTENTS
PAGE
Preliminary Definitions and
Statements ............. 1
A Study in Reality ........ 7
Reality of the Human Self
and of Worlds .......... 63
Person .......ccovvvuennn. 105
Experience ........c....... 157
Laws of Growth .......... 219
The Instruments of Person-
ality wovcimvnmennenonnin 281
Goal of the Self ........... 340

Completed Self for all Stages
of Existence ............ 380



Thought is the one supreme power by which
the self is to attain its proper goal.
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LAW: Every Action Demands an Actor.

CHAPTER L.

PRELIMINARY DEFINITIONS AND STATEMENTS.

UR discussion demands certain Preliminary
Considerations that are fundamental, and
which, let us hope, will lead to a better under-

standing of the subject before us. These considera-
tions suggest, first of all, specific definitions of some
of the greater words employed in unfolding our
thought, as follows:

We define Psychology as the Science of the Facts,
Principles and Laws of the Knowing Human Self.
This definition itself requires further definitions of its
chief ideas.

Sciengce is Systematized Knowledge of Facts, Prin-
ciples and Laws.

A Fact is any sort of Existence — anything that ac-
tually is.

A Principle is That which determines an Existence
to be What it is.

A Law is a Way that an Existence has of Being or
of Doing.

The act of Knowing involves various things, such
as: “to apprehend,” ad and prehendo, ““ to draw to;”
“ to comprehend,” *‘ to draw or pass around;” and to

“ intensively understand,” “ to apprehend the inner de-
1



2 Creative Personality

tails of an object of thought.” We apprehend a thing,
a movement, etc.,— any object of thought,— when we
just make it out, sense it, perceive it as a general
whole, and this whether it be a material thing, a move-
ment or an idea or a mental picture. We comprehend
when we apprehend all around an object of thought.
And we have intensive understanding when we ap-
prehend the whole object, within as well as without.
An ape may apprehend your actions, a child may com-
prehend them, but only a philosopher can intensively
understand them —know them “through and
through.”

These various processes of knowing resolve, on
analysis, into exactly one thing. They all consist of
getting meaning out of and about existences.

Getting meanings is just that: knowing. Knowing
is just that: getting meanings.

The essence of meaning is this: We think an ex-
istence into place in relation to our thoughts concern-
ing other existences. Meaning, then, is relation of one
thought to other thoughts in our mental life. In get-
ting the meaning of a strange word, for example, we
are compelled properly to place or relate every word
employed in the definition to our thoughts of other
things or words, and until we do this, the meaning is
not clear to us. Meanings may be incorrect as re-
gards the thoughts of authorities, but they are our own
if the thought involved is properly placed in our
minds ; and meanings may be incoherent because not
consistently or logically related to the balance of our
mental life; yet they are meanings to us for the reason
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that the ideas concerned are related together in some
way that seems right to the mind entertaining them.
Meanings, thus, are the relations that our thoughts
sustain to one another. Until this relating process
goes on a mind couid have no meanings. Nothing has
meaning to a mind which comes into no relation to
its thoughts. A self that could have but one sensa-
tion or idea could never get that sensation or idea.

We see, therefore, that to apprehend, to compre-
hend, to intensively understand is to think various
meanings of existences.

Hence, to know is to get meanings consistently or
logically related to our thought.

These preliminary definitions bring us on to a dis-
cussion of the foundation of this book, to-wit, Reality.

GENERAL ANALYSIS OF REALITY.

Now, a thought is an active process of the self
that constitutes meaning. But all thought involves an
Activity and an Object of that activity. This general
fact reveals to us a line of cleavage between the
Knowing Self and the known Not-Self. Analysis
thus establishes various General and Particular kinds
of thought-objects which our mental constitution insists
upon as actualities. And from this simple considera-
tion we determine a convenient division of Reality, as
follows :

1. Reality of the Knowing Self.
2. Reality of the Knowable Universe.

These general observations further analyze Reality
into —
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3. Reality of Facts — which includes Principles
and Laws regarded as Facts.

4. Reality of Things, which in part constitute
Facts, and are determined by Principles and expressed
in Laws.

5. Reality, therefore, of Doing, since all exist-
ences incessantly do, in one way and another; thus, of
activities, whether of material or of non-material ex-
istences ; and of movements of things purely material.
The Reality of Doings obviously includes that of
Forces.

6. Reality, for the reasons above indicated, of
Energy and Power.

7. Reality, not only of a Self, but of the essence
of a Self.

The Self is here understood to mean any finite Self
and the Infinite Self.

To summarize: We have Reality of a Knower and
a Known. From the human point of view this means
the Self, its activities and the Universe in which it
lives. From the point of view of an Infinite Intelli-
gence this means the Self and its activities and the
expressions thereof in the Universe and its finite in-
telligences.

We have, then, Fundamental Reality, which under-
lies all forms of actual existences as their Ground and
Source, and is eternal and qualitatively infinite.

Evidently this Fundamental Reality manifests in,
and constitutes, all the existences that we know. The
resulting manifestations may be indicated as fol-
lows:
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In the universal ether;

In certain conditions of the ether, such as “ stresses,”
“ strains,” undulations, vibrations, waves, rays, which
exhibit in electricity, magnetism, light, etc.,— all forms
of non-material force;

In matter, or certain so-called chemical elements,
their electrons, atoms, and inorganic compounds, to-
gether with all forms of material force;

In all forms of plant organizations and their life
phenomena ;

In all forms of animal organization and their life
phenomena; ‘

In psychic factor, which may appear in plant or-
ganisms, but seems to distinguish animal organisms
as of a “higher” order, and is the essential element
in the development of animal life toward the human
self and the human person;

In the human self, which is the first “ budding forth ”
of psychic factor in its unfoldment toward human per-
son, and, as such result, creates human body and hu-
man mind;

In the human mind, which is an organized system
of activities of the self in knowing;

In human person, which is an organized system of
the activities of Reality manifesting through the human
psychic factor, the human self and the human body
to the ends of knowing and development.

These manifestations of Reality tend toward two
finales:

The complete unfoldment of all the possibilities of
person making toward success.
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The complete unfoldment of Reality in a Universe
making toward universal harmony and happiness.

The discussions that follow this chapter will carry
this idea of a Fundamental Reality through the chap-
ters, and will seek to indicate lines of thought and
methods appropriate to the development of person in
their own interest and the great finale, universal har-
mony and happiness.



LAW: No Less Than Infinite System of
Activities Can Support Itself.

CHAPTER II.

A STUDY IN REALITY.

E come, now, to discuss the kinds of Reality

\; ‘/ referred to in the preceding chapter, and do

so by discriminating between that Reality
which means simply Activity and that which means all
actuality possible and factual, which constitutes the
Cause and Sustaining Ground of such actuality.

The former phase of Reality may be sufficiently
described as Phenomena; the latter Essential Being
which reveals in phenomena.

It is evident that all the forms of existence which
we know or to which we give meaning (whether we
comprehend or exhaustively understand or not) must
have some Ground, Cause or Source apart from them
as phenomena.

Now, at this point it is necessary to avoid slipping
unconsciously into a very easy error. We might say
that, if there are forms of matter, there must be some
universal Matter which assumes these forms. We
might go on to affirm that, if there are various forms
of force, there must be some universal Force appearing
in such forms. Then we might continue by declaring
that, if there are innumerable examples of life, there
must be some universal Life springing forth in those

examples. Finally, we might conclude that, if there
1
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are countless finite intelligences, there must be some
universal Intelligence revealing itself in these finite
intelligences. This reasoning would force us to say
that every material object is universal Matter, when
we know that each kind of matter is itself alone and
not the whole of matter; that every phase of force
is the universal Force, when we are sure that elec-
tricity is not heat, not light, etc., and is not the whole
Force known by us; that every individual man and
woman is the whole Humanity or the Infinite in its
essential sameness, when we know that no individual
can be the Infinite Intelligence. Hence, the statements
at the beginning of this paragraph are not here offered
as the truth in the matter.

What we do affirm in the present connection is this
—and it is fundamental both to the facts and to our
thought. If there are various forms of matter, or
force, and of intelligence, there must be some universal
Ground and Source which sustains such forms and
which reveals in and through them. -

It is here distinctly declared that every individual .
object of existence is solely itself and no other and by
no means metaphysically identical with the universal
Ground and Source that expresses in and through it
and so sustains it. Your thought, for example, is itself
and not you, although you sustain and create it. Ma-
terial things, such as the chemical elements and com-
pounds, are always distinct from one another and are
never some universal existence. Other material ob-
jects, like a tree, a crystal of quartz, an animal, etc.,
are exactly what they are and exclusively what they
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are, never some universal stuff unlike them or apart
from them. The matter that is in a tree is that tree's
matter, none other. Matter exists as definite kinds of
matter, not some mysterious universal material sub-
stance which takes the form of such kinds. The pos-
sibility of all the kinds of matter does obtain, but
matter itself exists only in the kinds themselves. The
universal matter is merely a general thought employed
for mental convenience. It has no other reality.

The same considerations hold good with reference

"to force. The scientific words, “ conservation” and
“ correlation,” as applied to force mean that conditions
in which heat or light, etc., appear may be changed so
that one phenomenon may appear and another result.
Each force-manifestation is itself alone, and never can
become a different force. No exhibition of force con-
tains within itself all the elements of all the forces
known. There is never any Universal Force in evi-
dence; there are only individual forces in evidence
when they appear, and these have no existence until
they do appear. The Universal Force is an idea in-
vented for mental convenience; it has no other ex-
istence.

Precisely so is it with animal and vegetable life.
An “ entity ” which we call “life ” undoubtedly exists,
but in specific forms only. Life is probably some sort
of chemical reaction, or the result of chemical reaction.
But chemical reaction is the action of material ele-
ments upon one another under certain conditions, or,
phenomenally speaking, the result of such action.
There is certainly no universal action here, except in
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the sense that such action is everywhere and always
going on. We will look in vain for any Universal
Chemism. We will look in vain for the Universal
Life. All chemical reactions are individual and spe-
cific. So, all examples of life are specific and indi-
vidual, and none other. We know and we can conceive
of no life apart from particular cases of life.

Logically speaking, we might go on here and affirm
that there is no Universal Humanity making itself evi-
dent in individual human beings. Each man is himself
alone, not some larger human substance expressing in
him. The word, “ Humanity,” is a general term em-
ployed as a symbol in our thought for an idea repre-
senting all sorts of human beings. The phrase, * Uni-
versal Intelligence,” may signify an Existence universal
and infinite, but in the logical formula of the immedi-
ately preceding paragraphs, is not some mysterious
Universal Stuff out of which men and women are
formed.

We say, then, that the Ground and Source of all
known existences of the nature of matter, force, life
and human nature is never to be conceived as Uni-
versal Matter, or Universal Life, or Universal Hu-
manity.

Nevertheless, it is impossible to think of matter,
force, life and the human intelligence as having no
other Ground and Source than themselves. Matter,
force, chemism, life and that chemical action which
gives us bodies and brains do seem to have a certain
recognized Ground and Source in the Universal Ether
of science. And here are some very significant facts
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concerning this universal Medium. It appears to per-
vade all space; it seems to contain the possibility of all
things; it discloses no differences in its nature any-
where —is the same throughout and identical with
itself, however manifested.

If the ether is material, we do not know the fact. If
the ether is non-material, we do not know that fact as
well. Nevertheless, it explains, and is probably a true
existence.

If the ether is a true existence, the necessity that
we should assume some Ground and Source for the
material Universe is established in fact. But if there
are existences in the Universe that are not material in
the ordinary sense of the word, this establishment is
only an aid, a suggestion in its very logical nature that
we should continue our search for the Universal
Ground and Source, even beyond the medium, the
ether.

For, what is true of matter, force, chemism, life,
must be also true of the ether. There is no ether ex-
cept in an universal-individual sense. The ether is
everywhere itself, and none other. We know no uni-
versal Ether-Stuff which manifests in the ether.
Wherever the ether exists, it is, and nowhere else.
The medium is individual, specific ether. We look in
vain for some universal Sub-Ether out of which our
medium has sprung.

Nevertheless, again, this conclusion does not relieve
the mental situation in the least. The ether itself calls
for some Ground and Source, as does every other
existence save an infinite one.
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This demand springs from our unchangeable mental
conviction that wherever there is an action there is an
actor. OQur scientific knowledge of the ether forces
us to hold that it can not be the Ground and Source
of all things, material and non-material, unless we dis-
miss that scientific knowledge and make the medium
something entirely different from the scientific con-
ception of it that now prevails; in other words make it
infinite, eternal and the sole reason of its own existence.
But the ether known to us has the qualities of a
product, not a cause, an instrument, not a finality in
itself.

The axiom that Every Action implies an Actor, and
the inadequacy both of matter (since there is no uni-
versal Matter-Stuff) and the ether to constitute Ground
and Source of the Universe, drive us to assume as a
complete logical resort for all existences some Reality
capable of satisfying both the mind we use in thinking
and the total facts made known to us in the Universe
about us. We are confronted by the innumerable
Many and the unlimited Varying. Yet we all believe
in the solidarity of the Universe. One abiding Reality
there must be in which the Universe lives and moves
and has its being.

These considerations deduce three conclusions which
we may call

THE FUNDAMENTAL LAws oF REALITY.

First Law. The Ground-Reality basing all ex-
istences is Infinite, Abiding and Indivisible: Infinite,
since it must be capable of unlimited independent ac-
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tion from within, and no other existence conceivable
can accomplish such achievement; Abiding, because
this only could make possible unlimited expression of
the Infinite Nature; Indivisible, for the reason that
division would be a contradiction both of thought and
of fact, yielding two or more Infinites.

Second Law. This Infinite, Abiding and Indivis-
ible Reality phases or manifests to us in matter and
its forms, force and its actions, non-matter and power
and activities thereof. The Reality grounds every
kind of matter, every kind of force, every kind of
intelligence and the power and action thereof.

The Infinite and Eternal Reality is, in every legiti-
mate way of thinking about it, always and throughout
the same and identical with itself. On no other basis
could it manifest the diverse phenomena which con-
stitute the Universe. To say this in another way:
Infinite and Eternal Reality can not in any sense differ
in its essence throughout, since difference in any sense
throughout would destroy universal essential oneness
or basic unity in the Universe. It does not seem nec-
essary to argue for the solidarity of the Universe, once
the preceding considerations are thoroughly under-
stood.

Third Law. The Infinite and Eternal Reality con-
tains within itself the Sole Reason for its own Ex-
istence. To ask for the Reason for the Infinite is
either to ask for another Infinite or to deny that it is
Infinite. When we grasp the notion of an Infinite —
not to comprehend it, but to sense it in some adequate
way for thought — we place the idea first and funda-
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mental to every other thought of any conceivable ex-
istence as actual. The idea covers, adequately and
comprehensively. We need no other explanation of
an Infinite. The Sole Reason for the Infinite must be
Itself — self-originating and self-sustaining simply be-
cause it is Infinite.

Thus, we may now define the Reality which con-
stitutes the Ground and Source of all existences as:
That Which is Eternally and Qualitatively Infinite,
always the same throughout and identical with itself,
and contains within itself the Sole Reason for its own
Being.

Since we now have an idea of Reality in its funda-
mental sense, and also innumerable existences grounded
therein, the only apparent explanation for the latter
is the supposition or conclusion that they are differ-
ing phenomenal manifestations of the former. This
difference of manifestation must not be confounded
with identity of being and its expression. The Reality
manifests in various ways, but no manifestation can
as such be identical with the manifestor. The differ-
ence of manifestation must also not be confounded
with division of the Reality. Infinite Reality knows
no division. Division separates into parts, but vary-
ing differences of manifestation or phenomena simply
mean varying activities of the one Reality. Substan-
tial Being (the Infinite Reality) is one; its expressions
in existences are many. If we ask how the one Uni-
versal Reality can give the innumerable many of the
Universe, we are really asking how the human self
can be one and yet act in countless ways. Each person
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holds himself to be an unity; yet knows very well that
his activities — all phenomenal manifestations of him-
self — are innumerable.

These suggestions bring us on in our discussion as
follows:

REeALITY AND ITs WAYs oF BEING AND DoING.

We are unable to conceive of any existence which
is totally devoid of certain ways of being and doing.
Every existence is a system of activities, and some of
these activities constitute its ways of being, while
others constitute its phenomena — its ways of doing
in the sense of phenomenal expression of its nature.
Concerning such ways of being and doing we suggest
certain considerations, as follows:

FirsT CONSIDERATION.

These ways define themselves to our thought as
Activities and analyze into Activities constituting Pure
Being and Activities constituting Phenomena.

The ways of doing that solely concern Infinite
Reality’s Being are in the nature of the case unknow-
able by us in any direct sense, except as they may be
involved in its phenomenal doing. The scientist ob-
serves the manifestations of electricity and thus knows
electricity in a manner; yet he is even now bent on
the study of what really is electricity. Thus with the
Infinite Reality : we know some of its activities, but of
its inner nature we are ignorant. And ever shall re-
main in ignorance. This unknowability of Reality’s
activities in Pure Being is due to the fact that we can
only know substance through its action upon our know-
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ing selves. The process of knowing is a return action
of the self to some other action, either of the self or
of the Not-Self. The return action, or the’ reaction,
signifies that the self gives meaning to the action by
which reaction is induced. This action upon us is
indispensable to the knowing reaction. If an exist-
ence — whether of matter, force or thought — does
not act upon us in some way, thus causing the mental
reaction of knowing (perceiving, apprehending, com-
prehending or intensively understanding), it is evident
that we can never know it at all. If we in any way
know an activity of an existence, we know by so much
just that much about the existence itself. If we know,
apprehend, understand all the activities of an existence
which are capable of exciting our mental reaction of
knowing, we by so much know all about it — all that
we have any power to know. This knowledge, how-
ever, sets our limit. We can not know more than all
the activities which an existence is capable of bringing
to bear upon us. We can not further understand or
even apprehend the ground, source or cause of these
activities upon us, because we can only know through
activities inducing our knowing —and all such have
by the supposition been exhausted. In other words,
the “ thing in itself,” and so, the activities that consti-
tute that “ thing,” is necessarily unknowable, except
that we are driven to affirm that the activities inducing
our knowing demand an actor for their manifestation;
we gather what the existence does phenomenally, and
thus know all about the actor as an acting something,
the latter remaining unknown because it has exhausted
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its activities upon us and so our power to know it.
Pure Being, therefore, forever hides or recedes from
our mental vision.

We recall our definition of knowing as “giving
meaning to an object of thought” Knowing an ac-
tivity of Pure Being upon us consists in giving some
meaning to that activity — relating it to the balance
of our mental life. 'When we know all such activities,
we have related the ideas raised by them, severally and
altogether, to one another and to the contents of our
mental experience. Our knowing here is meanings
given to the activities. One thing remains, however,
that appears in the process, even though we are un-
aware, even though we deny — to-wit: there has been
action upon us, and we must give meaning to that action
as well as meaning to the activities themselves. We
must properly place in our thought the fact of this
action. Such placing does not occur until we affirm
an actor ; that affirmation is one meaning of the action
upon us. The meanings of the activities are various —
as the case may be; the meaning of the action, or of
the activities as a total fact, is always and inevitably
one — No action without an actor. We never imagine
the contrary until we fall into some passion of psycho-
logical dogmatism and declare, perhaps, that the activi-
ties as a ‘“bunch” or “system” constitute the actor.
Whether or no a system can support itself will come
before us a little later in this chapter.

These considerations bring us to the question: Is
this Pure Being, for the reason that we can not directly
know it, a mere abstraction, an 1dle quest for thought?
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. SecoND CONSIDERATION.

The answer to the above question seems evident.
The idea of a Fundamental Reality supporting the phe-
nomena of the Universe is an absolute necessity of
good thinking. It is not affirmed that we need an
Universal Matter, or an Universal Life as Ground and
Source of the Universe in which we live. It is con-
cluded from the laws of mind that good thinking de-
mands as such Ground and Source — That Which is
Infinite, Eternal, Indivisible, which is always through-
out the same and identical with itself, which contains
within itself the Sole Reason for its own existence.

Our thought may not always demand that the Being-
Activities of Fundamental Reality shall be taken into
definite consideration by us in all our thought in physi-
cal science. In physical science only the phenomena
of Reality need be discussed or thought about. This
indifference of physical science to the essence of Real-
ity springs from the fact that the province of physical
science does not include the essence of things, but
covers phenomena and their relations alone. The
knowledge of physical science, however, can not ex-
haust the Universe. Philosophy is as important to the
human mind as is science in its physical fields. The
systematized knowledge of facts, principles and laws,
which is science in its broadest sense, includes both
the phenomena of matter and the phenomena of that
which transcends matter. However extensive the
field and knowledge of physical science may be, there
are other fields of investigation and other knowledges
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with which physical science, as such, can not deal, for
the reason, in part, that the human mind furnishes the
fundamental facts, principles and laws which physical
science assumes, and must assume, at the outset of its
work, and which it employs all through that work,
but which it does not investigate or demonstrate, since
this is not the work it has in hand at all. When
science investigates the latter work, it ceases to be
physical and becomes metaphysical and functions as,
say, Psychology. When it seeks to cover the principles
of Reality underlying, so to speak, the physical Uni-
verse, it becomes Philosophy.

Over against material phenomena stands the human
intellect in person. The human mind deals not alone
with the subject of the physical scientist, it deals with
the entire mentality employed by the scientist. The
human self in mental action holds tenaciously, because
it must do so or lose its integrity, to certain ineradicable,
and never in the least degree negligible, fundamental
principles which thought is compelled to use, whatever
the desire or the goal of the thinker. These great
principles are practically known to us all because not
a day passes during which some of them are not em-
ployed by every man and woman in the world. One
of these principles is this — simple, obvious, incon-
trovertible: Every activity proceeds from an actor.
It is the great law of Cause and Effect — Causality.
However speciously we may juggle with this law,
affirming that cause and effect merely represent se-
quence, or that an effect is only the cause in a new
form, it still remains a law of thought because mere
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sequence is the matter always to be explained, because
sequence does nothing but involve a doing behind it,
because the effect is called effect for the reason that it
always lacks the true element of cause. A cause in
this chain of sequence can only bring about the effect
by acting forth into a something not itself; otherwise
it remains an inert and idle notion, not a real fact.
We give meaning to the words “ cause ” and “ effect,”
not by relating them merely as sequence, as antecedent
and consequent, but by placing the antecedent as active
power making the consequent inevitable.

THIRD CONSIDERATION.

Perfectly true as the statement is that every activity
necessitates an actor, it is exactly at this point that our
discussion must draw finer and tighter lines of thought.
The axiom referred to seems wholly obvious, and any
prolonged treatment of it seems altogether needless.
There are those, nevertheless, who aver that we need
no “ thing in itself,” Fundamental Reality, Pure Being,
in our effort to know and understand the Universe in
which we live. Just as, it is said, in Psychology the
thinker requires to know merely a “ plurality of psy-
chical experiences,” so, it is insisted that in our study
of worlds we rest content with phenomena or activi-
ties that mean phenomena to us, and ignore the Ground
and Source of such activities as mere useless abstrac-
tion. To this curious notion our good thinking now
invites careful attention.

Every physical science thus far built up incessantly
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contradicts the proposition that the Reality behind or
in phenomena is merely fictional. Science refers light,
electricity, magnetism and certain “ rays” emitted by
radium to an universal ether, and speaks of “ stresses ”
therein and seeks to explain the same — searches for
the causes. No one supposes that the ether can put
itself into strain. So, also, we have reference to that
which exerts force, since initiation of itself is foreign
to the idea of force. Science never looks for energy
in a void, but endeavors to run it down to its last hiding
place. Science disputes whether or no a vital entity
exists, but asserts surely that life appears in the action
of chemical elements, and now struggles to make out
“the very thing in itself ” which a chemical element
represents. The question, What is matter? is an effort
to get at the Reality which manifests matter. Always
in science any movement raises assumption of a mover,
and any activity the conclusion that here is a something
thus revealing initiating power. No one believes that
the phenomena of the Universe are based on a Noth-
ing. The Universe can not inhere in pure Nonentity.
If there is an Universe, it expresses the ways of being
and doing of some sort of adequate Actuality.

And it is incompetent to affirm that we call for this
Actuality merely because we want a fictional stopping-
place —a ground of pure mental convenience. The
reverse is true: our mental convenience springs from
the fact that we must make our language fit the facts
that appeal to us. We do not invent the idea of cause
and effect; the idea is forced upon us by the action of
an Universe compelling thought.
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FourTH CONSIDERATION.

Since phenomena represent activities, and since every
activity means an actor, no system of activities can be
self-explanatory. The activities behind what we call
phenomena are never the same as the activities by
which we apprehend the phenomena. Light, for ex-
ample is physically speaking a complex ray in the uni-
versal ether ; the light that the self apprehends in mind
is a pure activity of intelligence. Thus the objective
facts become known by us as phenomena. The phe-
nomena are supported by external physical activities.
- The psychical activities give meaning to the physical —
and the phenomena are such meanings. We can not
suppose that we give meanings to nonentities. The
physical activities actually occur. There are those who
contend that the psychical activities constitute the
knowing self and that the physical activities constitute
the Universe. The self and the Universe are simply
systems of activities ; nothing else exists for knowledge.
Is knowing just a “ contact ” of activities among them-
selves?

This question will seem to the ordinary mind alto-
gether unnecessary. How can we conceive of an
action without an actor? How can an activity or a
system of activities originate itself? Nevertheless,
there are writers who seemingly deny this fundamental
law, that an action can only be gotten into being by an
actor, and apparently declare that a system of activities
needs no other actor than itself. The notion is a pure
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fiction of mental confusion. The confusion appears
in the following.

“We shall, therefore (says one writer) stop at
what we know.” And he proceeds to refuse to stop
at what we know. “ The soul is a plurality of psy-
chical experiences comprehended into the unity of con-
sciousness in a manner not further known. We know
nothing whatever of a substance outside of, behind or
under the ideas and feelings.”

An experience is constituted by mental activities.
“ A plurality of psychic experiences ” is a plurality of
mental activities. That is, a number of activities is a
number of activities. To “comprehend” a “ plu-
rality into a unity ” is, not merely to think of the proc-
ess, but to accomplish the comprehending act. The
nature of the activities may constitute the unity — in
the observer’s thought, but this is not the only compre-
hending that goes on. It is the comprehending unity
that requires explanation, not merely a description. A
“plurality of psychic experiences” is comprehended
into a unity by reason of their characteristics, as we
observe them, and, in addition to that fact, by some
factor which determines those characteristics. A sys-
tem of activities is a group of activities acting as a
whole, having a function (or goal or work), or a
group of functions as the explanation of its existence.
No system of activities except an infinite one can cause
itself as a system, since every single activity in the
system must be produced by an actor other than the
system, and what is true of the individuals in the group
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is true of the whole taken as a unit. No system less
than infinite can be the initiator of any of its own
members. To affirm the contrary is to affirm that a
cause can cause itself. The product of a cause is an
effect, and cause and effect may not legitimately be
confused. A cause is involved in its effect, just as an
effect expresses its cause, but never are cause and effect
the same or capable of being identified. The language
indicates the fact that thought can not employ either
word for one and the same thing. Cause, considered
as cause, is cause only, and effect, when truly itself, is
effect alone. While the effects involved in a system
are products of a cause or of causes, they are not, and
never can be, effects caused by the system as a whole.
We are here speaking of systems and causes less than
infinite — of which more will appear later in this dis-
cussion. There is no mysterious power in a system of
activities, of any nature less than infinite, to support
itself or any of its constituent elements. When
writers speak of a system of things or forces as being
solely constituted by the activities that make the things
or are the forces (even exhaustively considered), with
no underlying or manifesting reality supporting or
causing the activities which are the system, they merely
juggle with words and their own mental powers.

These facts impose upon thinkers and writers the
obligation, when they speak of any acting object, to
definitely state that, if they are dealing only with the
activities, the latter solely constitute the matter in hand,
and that the reality of the acting somewhat is not
before them.
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These facts impose upon us the obligation, when
speaking of metaphysical or psychological matters, to
state definitely that, although the nature or essence of
an actor may be unknowable and while the activities
alone constitute our subject, the acting somewhat is
set aside as not under discussion, but is frankly ad-
mitted as an existence and as a necessary supposition
of good thinking. Otherwise confusion must obtain
and the contradiction must appear to be our conclusion
that a cause and an effect, an actor and its activities,
can be identified.

If we suppose a system of activities to be called
A-B-C-D-E-F-G, the system is composed of activities
Aand Band Cand D and E and F and G. Can the
system cause any of the activities contained within it?
Can itself cause all the activities? If it can do the
latter, it can exist before it becomes a system. If it
can do the former, it can exist before that particular
activity comes into being; that is to say, a total cause-
system can precede some of the elements that make it a
whole. If such a system can cause itself it can sup-
port itself, for any cause, taken solely as cause, stands
on its own feet ; otherwise it is in part an effect. The
only support of a cause is its own nature. If a cause
less than infinite can not cause itself it can not main-
tain itself as cause, but immediately becomes something
else. And if a cause can not cause or support itself,
it can not cause or support any one of its elements. A
system of activities, therefore, can not legitimately be
regarded as the cause or support of itself or any of
the activities included.
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We will assume that the system A-B-C-D-E-F-G can
cause, and so, support itself. It needs no other ground
or support than itself. The supposition here is a sys-
tem less than infinite. The system, as such, causes
itself and hence its constituent elements, the activities.
It is obvious that in this case each of the activities has
a share in causing every other associated activity, be-
cause each is a part of the system as cause and also
an integral element in the cause of all the others.
Each activity in part causes itself as well. The activity
G, then, shares in causing A and Band Cand Dand E
and F. Then the activity G in part causes itself and
in part causes the remaining activities. So, an activity
can at one and the same time serve as cause and effect
— in the one identical process. The conclusion, stated,
is as follows — as applied to system A-B-C-D-E-F-G:

Activity G in part causes and supports itself plus x
— the x being its share in the existence of A and B and
Cand D and E and F. Activity F holds the same
function. E shares also this curious power. D also
comes in for double power. Each of the activities
C and B and A causes in part itself as a member of
the system and the other activities as members. The
system thus causes itself plus 7x. The work of the
system is greater than the system. The system has
more power than the sum of the powers of its elements.
We are juggling with words and thought when we say
that we need no other reality as explanation of a system
of activities than the system itself.

The truth, of course, is thus: Every person less
than infinite is incompetent to support itself, since no
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cause less than infinite is competent to produce itself.
Therefore, any reality less than infinite in its nature is
incapable of supporting itself, and can exhibit no reason
for its existence throughout its constitution.

We conclude that such a system as the Universe can
not be disposed of for thought by simply taking it as
a system of activities. If the laws of mind are true
and truly regulative of our investigation of the activi-
ties constituting the Universe, they must represent
truly the constitution of that Universe. We may err
in our conclusions about the facts of the Universe,
but we must assume that the laws of mind and the
laws of the Universe are in no sense contradictory.

FirrH CONSIDERATION.

No mere plurality of activities can explain a true
system. Both for our thought and for the fact, a
plurality of activities becomes a system only when the
existence of some unifying reality makes it a system.
This unifying somewhat may be the character or nature
of the activities, the principle that determines that
nature, and the end or object for which they are
adapted. If we have, for example, a hub, some spokes,
the parts of the felloe and the tire, the unifying things
here are — material of the objects, form when put to-
gether, and the wheel-principle. Representing these
objects as abstract activities, we see that the latter are
no system until they have an actor, a determining prin-
ciple and a fitting end or goal or work. So, we say
that the Universe is not a mere heterogeneous jumble
of activities; it is more than a plurality; it is a true
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system. But its system-character springs from the
fact that it is based in Reality which manifests in its
activities, that the activities are evidently determined
by some definite principle, and that the on-going out-
come stands for work or ends made possible by and
limited to that principle. Of course it is the Reality
which contains the principle and acts for the ends in
evidence. In other words, the Universe, as a mere
plurality, contains within itself no reason for the exist-
ence either of the plurality or for the system as such.
And the ends of which it is capable do not represent
such reason, because they require a reason. Only the
Fundamental Reality contains within itself the reason
for the existence of the Universe, because the principle
which determines the Universe to be an Universe can
be found nowhere else. That we need look no further
for unifying ground of the Universe than to Infinite
Reality will appear in our discussion on a later page.

SixTH CONSIDERATION.

The Universe demands a background (for thought)
in Infinite Reality which is always throughout the same
and identical with itself and which contains within
itself the sole reason for itself. This proposition
may first be worked out in a very concise and funda-
mental way. The great existences of the Universe
appear to be Matter and Person. We have said that
there is no Universal Matter adequate as cause and sup-
port of objects. The matter that constitutes objects
is compounded of chemical elements. The chemical
elements, as such, differ from one another in various
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degrees, and so do the chemical compounds. The ele-
ments can combine only in certain limited ways, and
no element which enters into any compound can at the
same time enter into any other compound. So, also,
no compound which enters into any material object
can at the same time enter into any other object.
There are about eighty kinds of elements and, it may
be, several hundred thousand kinds of compounds.
The total quantity of elements no one knows, just as
the total number of compounds and material objects
no one can determine. Yet the quantity of elemental
and compounded matter is a total of some size, what-
ever that may be. Matter so far as reason can go is
limited. There is nothing in the nature of matter to
indicate that it is infinite in the true sense of the word.
We can always conceive of more matter, but we can
also always conceive of some limit to matter. This
means that because we can conceive of more matter,
there is always the possibility of more and more and
more — which gives matter a finite existence in our
thought. But the Fundamental Reality, which evi-
dently expresses in the Universe, can not have the
quality of limitability, but must pervade all things, act
as cause and support of all things, and at once consti-
tute any object and every other object. If it manifests
itself in an atom or an ion of the ether, or the Universe,
or countless Universes, it just as truly and simultane-
ously manifests in every conceivable existence of every
conceivable kind. If every activity requires an actor,
and if no system of activities can cause or support
itself, but demands some unifying Ground and Source
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other than itself, it seems infallibly correct to affirm
that the vast diversity of our Universe must be based
by our thought in the perfect unity of that Infinite
Reality which the definition of these pages has sought
to enforce.

The proposition suggested at the head of the present
consideration may now be worked out in a somewhat
different manner. The Universe in which we live ap-
pears to be a vast, yet limited, system of activities,
which exhibit phenomenally as, in part material, in
part non-material. We may grant that some of the
activities involved in the existence of an Universe may
be non-material, yet not personal; we simply do not
- know. But it appears to be the fact that all the activi-
ties that we do recognize except, perhaps, of the Uni-
versal ether and of force, are of a nature which we call
personal. The Universe, then, so far as concemns its
known qualities, consists of matter, force, and person.
Always, then, we have to deal with actions of things
and actions of persons. Now, we never, in common
speech, think of the actions as either the things or the
persons. We refer actions by objects to the objects
themselves, and action of or within things to the mat-
ter which takes the form of things. In a similar man-
ner we speak of activities by persons, referring the
former to the latter, and of activities within person,
referring the activities to a self which manifests as
person. Nobody supposes that activities by objects or
persons constitute the objects and persons. No one,
then, should suppose that the activities taking place
within objects or persons cause the objects and the
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selves. Objects and persons are indeed constituted by
activities of various sorts, so far as mere observation
goes, because critical thought alone is adequate to dis-
cover that the activities constituting objects and per-
sons can not cause and support themselves, and demand
an actor revealing in such activities. Common speech
refers activities within objects, and constituting them,
to matter, but, since matter is itself activities requiring
an actor for explanation in our clearer thought, we are
compelled to refer these activities to some existence
that is in itself perfectly adequate to constitute the
ground and source of all objects, whether material or
non-material. The reference of common speech indi-
cates the logical necessity which the better critical
thought carries out, and the outcome is the reference
suggested. In the Infinite and Eternal Reality already
defined, this necessity is fulfilled. Similarly with ac-
tivities constituting the self revealing in activities con-
stituting the person. The person is a system of activi-
ties given definite “shape” by the activities of the
self,— for the person-system can not cause and sup-
port itself, and as this is equally true of the self-system,
— the activities constituting the self,— the logical de-
mand appears here also, and it is satisfied by reference
to the Fundamental Reality that grounds and supports
every other existence. Similarly with the Universal
ether. This is an hypothetical existence demanded by
critical scientific thought, which investigation appears
to be demonstrating as an actual existence. The ether
is anything other than an inert something; it is itself
evidently a vast system of activities,—a double system,
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—since we have those activities which it manifests,
and we conclude that it is constituted by activities that
determine it to be what it is. OQutside the field of
science no one supposes that the ether is merely the
activities that are manifest to us. Electricity is one
such activity, but it can not be claimed that electricity
is the ether itself; it is said to be a “movement” or
a condition of the ether. (In the same manner, mag-
netism, light, some forms of radio-action are explained
as “ stresses ”’ or “ strains ™’ or conditions of the ether.)
All such conditions are really activities of ether within
itself. These kinds of activity do not explain the
medium in which they occur. Our effort to get at the
nature of the ether is actually an effort to know its
constitutive activities. That is to say, the effort is an
admission that the ether can not cause and support
itself. We are coming to think that matter is an es-
tablished system of activities of the ether within itself;
some assert that matter is electricity and nothing but
electricity. Even if so, electricity can not cause and
support itself. Our effort to find out what electricity
is, as well as our effort to know the nature of the ether
which manifests as electricity and then in matter, drives
us further back to the old axiom: Every activity de-
mands an actor. Some of the etheric activities ex-
hibited in electricity, magnetism, light, matter, we know
in part, but the activities that make the ether what it
is must be referred in good thinking to some actuality
which is adequate to manifest in this universal medium.

No juggling with words about activities can obviate
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the conviction that activities and actor may never be
identified, that no system of activities can cause and
support itself, even though a system may have more
power as a system than the sum-total powers of its
members, since our axiom demands that the individual
activities must have some support other than the sys-
tem, exactly as this must have some support other
than itself, that the Universe obeys this general law of
mentality, and that our thought finds an end in some
Infinite and Eternal Reality which is adequate as
cause and support of all things.

The ether appears to be universal in the sense that
it is coincident with the material universe so far as we
know. This fact, however, does not make it infinite
or eternal. Possibly it is an effect or a system of
effects of a cause or a system of causes evolving toward
matter and material forces. Conceivably, the ether
may be infinite in a quantitative sense and eternal in
the sense of duration. We can conceive of its exist-
ence in this way, regarding it as a medium and its
activities as a method of evolution in fundamental
aspects — that is, aspects just preceding or underlying
what we call matter and force. It may be that always
matter and force have been becoming, disintegrating,
becoming again, and it may also be that the ether,—
and its activities,— the medium and method,— have al-
ways been becoming. Nevertheless, the becoming here
must mean that forever the ether as medium and
method have been the effects of a Something forever
acting as Infinite and Eternal Cause and support
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thereof. Even granting these suppositions, our
thought finds no resting place save in the Fundamental
Reality here suggested.

SEVENTH CONSIDERATION.

Our conclusion (that every action demands an
actor) does not, now, apply to a system of activities
which is infinite and eternal in itself. On the contrary,
the conclusion demands precisely such a system as
cause and support for every other system, on the
ground that the latter is less than infinite and the
former is infinite in all legitimate senses. No system
less than infinite gives the mind the necessary reason
for the existence of such system. A system that is in
itself infinite and eternal must be its own cause, must
support itself, must contain within itself the sole rea-
son of and for its existence.

It may be hastily concluded that we stop in some
Infinite because the mind can not entertain the idea
of an endless chain of causes and effects, and assumes
a First Cause for that reason. We do not arrive at our
conclusion arbitrarily,— and in order to get rid of the
infinite regress,— as some thinkers express themselves
in the matter, that is, by arbitrarily ending the quest
somewhere, What causes the cause of the cause? To
do this is to do as some scientists who affirm that it
is enough to investigate phenomena and stop at that
point. The meaning of this is to cease thinking when
we arrive at questions requiring the whole mind rather
than a part only. If science in its physical sense must
pause with physics, the whole mind of the scientist
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craves — unless it has in part atrophied — the meta-
physics which alone gives science its basis and its in-
struments of work. As a matter of fact there is no
particular reason, after all, why in the regress, we can
hope to get rid of the regress by pausing anywhere
until we reach Pure Cause. If we go on forever
thinking of cause of cause, we are always assured of
a plenty of receding causes with which to satisfy the
law that every effect must have a cause, since there is
forever one cause more. This position is entirely as
legitimate as that which supinely settles down in mat-
ter or force as sufficient support for the phenomena of
the Universe.

Nevertheless, the position is contemptible, for the
reason that it deliberately puts the mind to sleep and
refuses to think the matter out to an adequate finish.
There remains a more excellent way.

We arrive at the conclusion that an Infinite System
of Reality causes and supports the Universe, and only
such can achieve the task, because the nature of Infinite
and Eternal Reality compels mental rest. This means
that such Fundamental Reality is the only Pure Cause
that we can conceive. When we speak of a cause of
a cause, however long we continue to say the words,
we do not once speak of a real actor in any final or
perfect sense of the phrase. We merely put into any
cause in the chain the idea of cause which we feel
is needed, but which at no time is really there. Even
were any cause in the chain a real cause in part, it is
so in part only, since, just because it is a member of a
chain, it is also an effect. Secondary causes are merely
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mental conveniences by which we locate any member
of a series. A real cause can not be an effect. As
every cause in the chain is really an effect, it is evident
that the real cause never appears in a sequence —
except the first cause. First or Pure Cause alone re-
veals the actor. The endless regress fails to intro-
duce the required actor. Any activity that may serve
as a cause, yet also demands an actor to get itself into
existence, is no true cause. This getting into existence
of an activity is an effect, however much we may de-
ceive ourselves with the notion that it is a cause.
No so-called cause in an endless chain can satisfy the
rational mind, because no such cause can be wholly a
true cause and nothing other than a cause. Only Fun-
damental Reality can define Cause in its absolute sense.
Here alone is our mental diamond, “of purest ray
serene,” shaping every other existence, itself shaped
by none, and shining forever in the depths of honest
critical thought —an eternal guiding star for human
reason.

We conclude that Infinite and Eternal Reality does
not demand cause and support, but is self-causing and
self-supporting, because the words Infinite and Eternal
Reality preclude any additional or underlying cause and
support. This is no assumption out of hand. It is an
absolutely necessary conclusion. Qur Reality is by
nature infinite and eternal, and thus embraces all ex-
istences and exhausts both our mental resources and
the whole matter under discussion. There can be
only one Infinite Reality. In that thought, whenever
we seek for a further cause or a further support, we
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seek what we already have. The conception carries the
things sought. The Reality carries in its nature —in
our very idea of its nature —its own cause and its
own support. If, coming to the Fundamental Reality,
we ask: What causes or maintains this? we are in
effect, by the question, denying that it is Infinite and
Eternal. We thus ask for the infinite and eternal
cause of the infinite and eternal effect. The request is
contradictory of one or the other member of the ques-
tion. By its infinity, the cause can be no effect. An
infinite effect denies itself, since a cause is greater than
an effect, and nothing can be greater than the infinite.
Moreover, we are now juggling with two infinites,
which is a contradiction of terms. Fundamental Real-
ity must stand alone.

EicHTH CONSIDERATION.

The Fundamental Reality manifests in every ma-
terial object and in the self of every human person.
This means that the Reality constitutes the object and
the self. Our analysis would seem to separate the
Reality from existence, but such separation is merely
due to the fact that we distinguish object and Reality
for convenience of thought. In true actuality the
object and the self could no more exist apart from
the Reality than a tree could exist apart from matter.
This necessity of thought, that we separate for thought
what we know to be inseparable in fact should be held
in mind as a safeguard against that confusion which
we have been trying to avoid, to-wit: that an activity
and an actor may coexist in actual conditions and
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therefore may be logically identified. Objects are con-
stituted by the Fundamental Reality, but the fact of
the constituting assumes that the Reality acts as cause
to manifest itself in the objects. The universal ether
would not exist were Reality not to constitute it;
always, therefore, the Reality appears in the ether.
There is no ether where the Reality does not act as
ether. Nevertheless, we may not say that there is no
Reality where the ether does not exist. There is no
matter apart from the ether, although we may not say
that there is no Reality where the ether is non-existent.
The ether is universal so far as we know, but we have
no reason for assuming that it is infinite. No chemical
elements exist that are not matter and probably ether,
and so, that are not exhibits of Reality, but to affirm
that Reality can have no being apart from the elements
is to contradict the law that every system of activities:
must have cause and support for thought in some kind
of being, logically distinguishable therefrom. Our
analysis, however, must not separate the Fundamental
Reality from the Universe so far as to lose the Reality
out of the Universe. We do not identify our thoughts
with ourselves — say that our thoughts are our selves;
the selves have or think the thoughts. There are no
thoughts apart from a self, although we may not sup-
pose the self non-existent simply because not active in
thought. The self constitutes the thoughts, and is in
them as their cause and support. The activities called
thoughts demand an active self to make them possible.
Thus with all objects and all human selves: the Reality
is distinguishable from them as cause and support, but



A Study in Réality 39

inseparable from them in the sense that they only exist
as the Reality is in and manifests itself through them.
In actuality, every material object, every physical force,
and every human self might affirm truly: “I am of
the essence or nature of the Infinite Reality.” There is
indicated in such a possible claim identity of nature
which is not to be confused with identity of totality.
No individual object of existence is the whole of exist-
ence, since individuality and not universality is the fact.
The Infinite Reality has a wholeness, even if infinite:
the wholeness is infinite. The wholeness of any indi-
vidual object is finite. No object, then, is the whole
Reality. Material objects are altogether matter, but
none is the whole of matter. - The nature of Reality
appears in every form of matter and human self, but
the latter do not exhaust the former. In actuality, the
Reality and its manifestations are identical ; for thought
they are separable as cause and effect.

NiNTH CONSIDERATION.

All manifestations of the Fundamental Reality are
independent separate existences so far as concerns their
relation to that Reality. Material objects and human
selves sustain mutual relations of greater or less de-
pendence upon one another in maintaining their exist-
ence, because that is one of the complex ways Reality
has of being and doing. Chemical elements combine
into compounds, and compounds codperate together in
living and other forms of matter, and vegetables and
animals utilize the products of living matter; yet Real-
ity gives to every existence its individuality, which is
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absolutely independent of the actuality of every other
existence. As our thoughts sustain mutual relations,
one suggesting another and combining with others, yet
become solely through the action of the self, so material
objects and human selves, however dependent upon one
another, are constituted alone by the Fundamental
Reality, and made individual and non-identical. The
Reality manifests itself in innumerable forms, each of
which, in relation to the Cause and Support, is itself
only and none other.

The apparent commonplaceness of this proposition
disappears when we work out some of its implications.
Every individual object of existence has now absolute
standing, apart from all the interdependence and “ obli-
gation” of mutuality. The right of each to unfold
Reality to the limit now becomes unimpeachable. Evi-
dently this right is an “ obligation.” At least, this be-
comes the sole end of any existence. The real nature
of each existence, then, is to attract to itself whatever
is favorable to the goal suggested, and to repel what-
ever is unfavorable. Each individual object and
human self is now driven to maintain and develop its
individuality,—to work out Fundamental Reality,—
whatever the cost to any other object, because only so
can Reality come to full expression of itself, or to
“best estate,” and because the Infinite Reality, in
coming to full expression of itself, will assuredly, if
perfectly free (as it is in the material world) bring all
individual objects to “ best estate ” as it will bring one.
It is as if Infinite Reality were constantly saying to all
things: “Come to your ‘best estate® by fully insist-
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ing that I, as expressed in you, shall have absolute
right of way to perfectly individualize you, whatever
the apparent consequences to others, because I will
and am able to take due care of such consequences and
to individualize every other existence.” The standing
of each individual object and self in the Fundamental
Reality puts the whole of the latter’s freedom into each
object and self. Each may now freely exhibit or
evolve all that is possible to it as an individual ex-
pression of free Reality. And this freedom originates
the highest tendency of things and the highest duty of
the human self. In the vast drama of the Universe
all “stains” and “flaws” become now relative, and
not absolute, and so remediable and eliminative as the
wonderful Play shall go on.

TENTH CONSIDERATION.

If the individual object, human or otherwise, is
obliged as well as privileged to insist upon fullest ex-
pression of itself regardless of consequences because
the Infinite Reality will take care of the consequences
in its own unfoldment through individuals, it is evi-
dent that “stains ” and “flaws” are temporary only
and will all disappear in the final outcome. Some ap-
parently imperfect objects may cease to be, but the Uni-
verse will at last realize the absolute perfection of the
Fundamental Reality thus evolving itself.

ELEVENTH CONSIDERATION.

The expression of the Fundamental Reality in ma-
terial objects and forces and the human selves is con-
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tinuous, and not an event once for all. All things are
forever in the act of becoming. This is true because
the Reality is the Ground and Source of existence, and
therefore its perennial support. Were the support or
the cause of existence to cease for an instant, the exist-
ence would necessarily fail. Both the animal and the
plant are ever in the process of becoming what they
are. Matter, also, has no power to maintain itself, but
gets its being through action, going on without cessa-
tion, of its Fundamental Cause. Thus as well with the
ether: this is not an existence brought into being at
“ the beginning,” but becomes incessantly by the same
action. There can be no true evolution otherwise.
Objects have no power to evolve themselves; if they
had such power, the question must be answertd:
Evolution of what? If this evolution is merely of mat-
ter, the same question occurs in regard to matter.
Were we to assume that the evolution is simply of the
ether, we have exactly the same problem. Evolution
means the unfolding expression in varying forms of an
Infinite and Eternal Reality, the nature of which is to
do precisely this. All things therefore are in a state
of unceasing becoming.

TweLFTH CONSIDERATION.

The Fundamental Reality can unfold nothing foreign
to its nature. It may express itself in infinitely vary-
ing forms, but these forms are all of itself, pertaining
to its own nature. In other words, not even Infinite
and Eternal Reality can transcend itself. Nothing
exists “outside” the Reality. Nothing exists which
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does not express the Reality. Nothing is of a nature
essentially different from the Reality. Every exist-
ence, and all states and activities of existence, express
the Reality. No object and no person can act “ out-
side ” that which forever gives it being. The * stains ”
and ‘“flaws” of the Universe —as so-called “evil”
may be described — are within the Infinite Reality and
have possibility only through its expression. We deem
these activities or states “ evil ” because we are unable
to measure or perceive the final outcome of the uni-
versal process, but once we see that the Fundamental
Reality is eternally engaged in unfolding itself through
objects and human selves, we discover that these
“ evil ” states are our imperfect interpretations of some
of the details of evolution. They are relatively “ evil ”
because free intelligence in human beings gets into
relations with objects and forces and other human
beings that bring consequences which we do not ad-
mire, but which consequences are as truly an expres-
sion of the Reality as any so-called admirable existence,
since in them the Reality is going on to its own perfect
unfoldment in existence.

THIRTEENTH CONSIDERATION.

Freedom is of the essence of the Fundamental Real-
ity. The Infinite can not be other than free. Since
our Reality is infinite in nature, and is the Ground and
Source of all existence, there can be no other existence
infinite in nature, and hence no power adequate to
coerce its activities. Its activities can not be self-
coerced, since a self-coerced infinite is a contradiction
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of terms and thought. The possibilities of a true
Infinite are also infinite. The unfoldment of such pos-
sibilities is either selective or mechanical, we may say.
But the idea of the mechanical does not imply accident
and does not imply coercion. An infinity of reaction
set against an infinity of reaction constitutes an infinite
balk or estoppel. An infinity of accident can only
signify a quantitative infinite, which is not exhaustive
of a true Infinite, as this is qualitative no less than
quantitative — a Reality which is Infinite in its Nature.
The meaning of “mechanical” is cooperation of
“means ” to an “end.” Mechanism is a realization in
instrumentation for work. Every human machine ex-
presses an unvarying tendency which we call adapta-
tion, and the adaptation is the principle of mechanism.
Such principle determines the machine and its working.
The machine is free to act within the limits of its con-
struction, and an Infinite Reality derives freedom from
its own nature to act within itself with infinite free
self-cooperation. And this means infinite codperative
power. This further appears in our discussion imme-
diately to follow the present consideration.

The Freedom of Fundamental Reality manifests in
its expressions according to their form and sphere.
We may say that the ether is free to act in “ stresses ”
and “ strains ” and undulations, vibrations, waves, etc.,
because this is the nature of the Reality in such ex-
pression as the ether. We may say that matter is free
to act in chemical constitutions and reactions, in various
compounds and in purely vegetable and animal forms,
because also here we have the nature of Reality thus
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expressing. We may say that both the evolution and
the disintegration of chemical elements are expressions
of free Reality to act in the ways indicated. We may
say that each individual plant and animal has the free-
dom of its own nature, that is, the nature of the Ground
and Source and Cause of each object. And we may
say that each individual human self is free within the
sphere of its own nature to be a human and to act with
all the selective possibilities of the human. All this
seems, perhaps, entirely inconsequential — seems to be
merely an adjustment of language and thought to a pre-
conceived notion in order to make the notion good.
But the seeming is superficial. We come back to our
axiom, that every activity implies an actor, and then
insist that the Universe calls for an Infinite Reality
the actions of which express that Universe, finding
freedom within it because the very nature of a true
Infinite carries freedom as of its essence. The details
of freedom in existences revealing that Reality are
simply necessary deductions that “ put things together ”
in one consistent Whole.

FoUrRTEENTH CONSIDERATION.

The Infinite Reality contains the possibilities of in-
telligence. That which contains within itself, or is, the
sole reason for its own existence, must, therefore, con-
tain all intelligence — possibilities. If, moreover, we
remember that a true Infinite is qualitative as well as
quantitative,— means infinite in essence or nature, not
merely an unlimited quantity of Reality,— we see that
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provisions of intelligence are carried with the very idea
of this Infinite.

The Infinite Reality must be conceived of as the
background of all existence. We can not, therefore,
posit in this Infinite anything other than the possibili-
ties of all existences, except the pure essence of its own
nature and the freedom of that nature to unfold such
possibilities. We can not say that the Infinite Reality
is actualized intelligence, because actualized intelligence
is an expression of the Reality, and the expression can
not be itself and its own background, or ground and
source. We affirm that the Fundamental Reality, as
Ground and Source of all existences, contains within
itself simply the possibilities of such existences. In
our thought, then, of Reality as Ground and Source,
we say that it contains within itself infinite possibilities
of infinite actualized manifestation. This means, for .
example, that itself provides in its nature for expres-
sion in what we call freedom and intelligence.

F1rTEENTH CONSIDERATION.

The manifestation of the Fundamental Reality in
the human self does not signify that the self is helpless
in the exercise of its nature. It is, of course, helpless
as regards being other than a human self. However
long continued its evolution may be, it will never be-
come an existence not human. But the evolution of
the human self is an outcome of its action as such.
This action has the freedom of its nature. The Funda-
mental Reality expresses in that nature; gives to the
human nature the same quality of freedom which itself
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possesses. The Infinite freedom, qualitatively speak-
ing, passes into the finite self. Within the sphere of
the self, within the possibilities of the self, it is free ac-
tivity that unfolds the self. If the self continues for-
ever, the freedom will forever go with it. Evolution
here becomes endless. In the plant or animal, the
nature of the Fundamental Reality expresses in limita-
tions on development of form and individual exhibits
of the form. The plant can never pass out of its form
into another form except as that process be a method
of evolution of the Infinite Reality. So with the ani-
mal. The processes of taking forms in the plant and
animal realms arrives at finality at various points, so
that the freedom of the objects is here merely the free-
dom of the Reality to make toward its ends and stop
there. In the human self this selective stopping point
appears in the form of the self, but passes on therefrom
to the idea of an endless development, always within
the form, but always unfolding of the possibilities of
that form. We may say the thing in this way: in an
oak tree free unfoldment of Fundamental Reality
stops, but in the human self such unfoldment never
does stop, because never to stop is of the nature which
Reality expresses in the individual. It is this power of
unlimited free development that places man at the head
of existence in the world. The more of his intelligence
does not so place him, for that more is merely quantita-
tive. The qualitative difference between man and all
other existences in the world is a difference of essence
and expression of the Fundamental Reality — as
though man existed for unlimited development, while
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plants and lower animals existed for development
limited at some point therein. The more or less of
intelligence classes human individuals as higher or
lower, so to speak, but the unlimited possibilities of all
humans in the way of development gives them supe-
riority over plants and animals, on the one hand, and,
on the other hand, that theoretical equality with one
another on which we all insist. Instinctively the Real-
ity which we represent asserts its freedom in the human
self. '

SixTEENTH CONSIDERATION.

The Fundamental Reality embraces all existences.
Its own Nature determines both the substance — the
manifested content — of existences, and the mode of
their self-expressioning activity. It provides their
ways of being and their ways of doing. Nothing can
exist apart from this Ground; nothing can express
itself independently of this Source. In the sense sug-
gested, Reality “ contains ” all forms of being.

This conclusion means that the Fundamental Reality
constitutes the possibility of the ether, of matter and
force, and of personality.

We may say that the ether provides the possibility
of matter. It does not follow that matter must neces-
sarily appear. Expression of the nature of ether might
conceivably stop at proto-matter — something evolving
toward matter. We may also say that matter provides
the possibility of physical life —a product of chemical
action, perhaps. Here, as well, such life is no logical
necessity. Matter and physical life do not, as matter,
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as life, exist in the ether, are not identical with the
ether as such. For example, one of the products of
radio-activity is Helium. Helium does not exist in
Radium; the two elements are chemically different.
Helium appears as a result of the action of Radium
under certain conditions. So, matter is ‘ contained ”
in the ether, in the sense that it results from certain
activities of ether. So, also, ether and matter do not
exist as such in our Fundamental Reality, but are pos-
sibilities which the action of Reality realizes in fact.
The very essence and nature of Reality goes into ether,
matter and personality, but the latter, as actualities,
are not identical with the Reality, since cause and effect
can not be one. They are real (are realities), but are
not the Reality. Metaphysical form is not metaphysi-
cal substance — as our personal life is not the psychic
self. Always, substance contains the possibility of
form-expression.

We may now say that the Fundamental Reality pro-
vides in its nature for ether, matter and personality.
Reality, therefore, “ contains ” as follows:

The ether, and so, every variety of etheric force,
such as light, electricity, magnetism — all “ stresses,”
‘“ strains,” vibrations, undulations, waves, rays, vor-
tices, etc., supposed by science;

Matter, and so, the chemical elements and com-
pounds and their properties and reactions, together
with every material force and life, including the prin-
ciples of evolution; (Reality provides all the details

of the inorganic and organic worlds.)

Personality, in the sense of involving the elements
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which, on organization, constitute person. Funda-
mental Reality is the Ground, one phase of the nature
of which is personal. It thus provides the possibility
of infinite and finite personalities. It organizes itself
into incessant expression of its nature, into an Infinite
Personality, eternally coexistent with itself, but not, as
personality, metaphysically identical with itself. The
Reality provides in its nature all other personalities,
which are partakers of its nature, yet not of metaphys-
ically identical existence, and so, as concerns the Real-
ity, not directly derived from the Infinite Personality,
but equally actual and separate in origin. As the
human self is the ground and source of finite personal
activities, and as the Infinite Self is the Ground and
Source of the infinite Activities, so is Fundamental
Reality the Ground and Source of the Infinite Per-
sonality. The Reality eternally organizes the Deific
Person by free expression of its own nature, but therein
realizes its personal possibilities #n toto. In every
other existence its nature is freely but limitedly real-
ized. As, therefore, the Infinite Person is infinitely
free, so each inferior manifestation is free within the
limits of its expression of the Fundamental Reality.

We believe that the Reality, from all eternity, by
free expression of its Nature, organizes finite per-
sonalities. The Reality is the Ground of all exist-
ences. Metaphysically speaking, we may say that it
is Ground and Source of Deity, and Man, and every
type of personal being. '

It is to be emphasized that, metaphysically speak-
ing, our conception gives man and every individual
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human free and independent origin in Reality — al-
though, since the Reality, Infinite and Eternal, or-
ganizes itself into the Infinite and Eternal Personality,
the latter is forever the Existence through which fi-
nite personalities appear. To illustrate: Reality ex-
presses itself in material objects through the ether,
but the origin of the ether and the origin of material
objects are not identical. Finite personalities originate
in Reality expressing itself through the Infinite Per-
sonality, so that here also origins are separate and, as
such, independent. It is the action of the Nature of
the Fundamental Reality that originates the two types
of personality, and this fact it is that rescues the finite
personality from bondage to any Will other than its
own. Your life is determined solely by the Nature
of Fundamental Reality as expressed in your will,
never by some Infinite Personal Will, conceived as
superior to such Reality, or even as in essence of a
superior-different nature to your own nature and will.
The Fundamental Reality, therefore, * contains”
every Element of Personal Existence. It provides for
the organized body-form of the human person, that
marvelous fact called physical life, and all the possi-
‘bilities of the mental self, and the very being of the
self. We partially uncover the nature of the Reality
when we say that it “contains” Will, Feeling,
Thought — the latter involving Sensation, Perception,
Conception, Judgment. Here, then, in the very Nature
of Reality, we find the First Principles of Mind —
those Primary Ideas and Laws of the Mental Life
without which no thought is possible,— to-wit:



52 Creative Personality

Being (an Idea which gets its origin from the men-
tal law that every activity must have an actor —a
Meaning placed by a law of mind as ground and source
of all the meanings of all existences) ;

Action (an Idea which springs from the law of mind
that Power always associates with Being — the idea of
Action being here the idea of the putting forth of
such power) ;

Movement (an Idea which springs from the mental
law that the exercise of power on any material object
always associates with change of space-relation of that
object to other objects — the change being that Idea,
the idea of such change being that Idea of Movement) ;

Relation (an Idea which springs from the mental
law that all existences are associated in some way,
and that all associations have some meaning — the
meaning of any such association being the Idea of
Relation) ;

Quality (an Idea which gets origin from the mental
law that mind always gives fixed nature-meaning to
any manifestation of being —our interpretation of
such manifestation being our idea of its nature, and
so, of the nature of the being — the nature-meanmg,
or Idea, being Quality) ;

Sequence (an Idea of relation derived from the law
that associated existences or events having no other
intermediaries must be interpreted as following — the
following-order Idea being Sequence); -

Disjunction (an Idea of Association having no de-
termining order or principle of order) ;
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Quantity, including Number (an Idea springing
from the mental law that all existence less than in-
finite have some total limit, and so, that any finite ex-
istence may be given any total limit by separation from
the absolute total) ;

Number, including Unity and Plurality (an Idea de-
rived from the mental law that any total of quantity
may be separated into a sequence of parts each of
which is regarded as undivided) ;

Unity (an Idea of any total or any indivisible ex-
istence, in the absolute sense and applied in any rela-
tive sense) ;

Plurality (an Idea having the meaning of more than
one associated object, these being conceived as uni-
ties) ;

Identity (an Idea of absolute excluding sameness of
existence) ;

Diversity (Difference) (an Idea involving any de-
gree of the absence of identity or of sameness) ;

Cause (an Idea which springs from the mental law
that every change in existences and events must have
origin in a something that is greater or more potent
than the change itself — Pure Cause being an Idea in-
volving no idea of resulting changes in itself) ;

Effect (an Idea of change not self-produced) ;

Space (an Idea which springs from the mental law
that any two or more existences must be separated by
one or more separated and intermediary existences,
for, if we could perceive only an absolutely unitary
and identical existence, the Idea of Space could not
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arise in mind — this Idea does not seem to depend on
the existence of matter but appears to result from an
inveterate and a necessary habit of mental view) ;

Time (an Idea derived from the mental law that
any two or more events must be associated either with
the fact or the possibility of other events intermediary
— the possible or actual association being a sequence,
and the idea of such sequence having for one of its
meanings the Idea of Time).

Such Ideas are necessary to mind. The conditions
that give them possibility obtain in the Fundamental
Reality. They are basic to personality, and have their
ground in the Ground and Source of the Universe.
The Universe, therefore, is so constituted that ideal
finite mind interprets the presentations of the Universe
to it in terms corresponding to the presentation. The
Ideas are called “ innate,” but are really products of
reflective experience, which infallibly derives them
from the universal facts. Hence, we say, the Funda-
mental Reality contains or provides them, and we in-
troduce them here because they are necessary to any
intelligent understanding of the world of matter, force
and personality.

The conditions involved might exist were no in-
telligence existent, were all existences matter and force
only, but the Ideas, which are the meanings of the con-
ditions, are purely products of mental action under
law. Any invalidation of the law and the Ideas would
destroy thought. Attempts have been made to over-
throw these Primary Principles of thought, but al-
ways the universal conditions which we interpret in



A Study in Reality 55

the Ideas remain and confront us. These facts con-
stitute a demand imperative that we surrender to the
Necessary Laws and Fundamental Ideas of all ra-
tional mentality.

SEVENTEENTH CONSIDERATION.

The Universe is manifested intelligence. Repeat-
ing somewhat, we observe that Ideas above indicated
are inherent or conditioned in the very Nature of
Fundamental Reality. The Reality organizes Exist-
ences in ways of doing which constitute the laws in-
volved in the Ideas. We note the facts, formulate
the laws, and so, think the Ideas. Thus, we speak of
the Law and Idea of Cause, of Being, of Effect, of
Space, of Time, of Relation, of Quality, of Action, of
Quantity, of Number, of Identity, of Diversity, of
Unity, of Plurality, etc., of force, matter, life, and
personality. We derive the Ideas from experience and
reflection pertaining to facts, and state the results of
this mental action as laws which necessitate conditions
of existence to which we give the meaning of the
Ideas. No system of worlds organized otherwise than
on lines expressive of these Ideas is by us conceivable.
And to us a mind not dependent on these Ideas for
its very working in any rational way is impossible.
Hence, as we read the Universe, we employ the Ideas,
and feel that they correctly represent the conditions
involved, and come at last to hold that the Ideas ex-
haust the Universe for thought, so far as we know.
The conditions and Ideas thus exhaust the Nature of
Fundamental Reality so far as manifested in the Uni-
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verse which we know. We therefore affirm that the
Ideas and conditions and laws are of the very essence
and nature of Reality.

Since we conceive of finite minds as intelligent, we
refer these Ideas to a Ground and Source, the Nature
of which must provide for manifestation giving rise
to such Ideas in finite minds, and we thus conclude
that the manifestations (the total Universe) are in-
telligent. Since we find intelligence in the manifested
Universe, we can not locate the intelligence in the
Ground, or the Fundamental Reality, because this
would be to make an expression of Reality in its own
Ground, and, therefore, we merely conceive of the
Reality as providing in its Nature for expressions of
what we are compelled to call intelligence.

This conclusion does not contradict the common no-
tions of science. The Universe is ether, it is matter,
it is force, it is personality, it is whatever rational
thinking determines it to be, but these all express our
Primary Ideas or First Principles of mind-action, and
are apparently products of the activity of a Funda-
mental Reality which forever acts in accordance with
such principles and forever contains all the elements
of mind. In the sense thus indicated it is legitimate
to affirm: Human thought is as purely substantial as is
anything material, or, All existences express the same
Fundamental Reality. In this unquestionable Base,
the Universe of matter and the Universe of mind are
one. We can conceive that mind in matter may
originate the Ideas of matter and mind as two phases
of the one Reality. We can not conceive that exist-
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ence taken as matter only and absolutely could origi-
nate the Idea of Mind. The Nature of our Funda-
mental Reality is purely metaphysical. The Universe
is phenomenally material in part, but essentially it is
of the order of manifested intelligence.

We briefly summarize the process by which we reach
the Fundamental Reality in this way. We ourselves
find within certain thoughts or mental activities. The
law that every activity demands an actor impels us to
assert an inner self as the actor behind these mental
activities. But, since we only know the self through
the activities, that is, by necessary inference, it seems
as though the self also consists of activities, and our
law requires that we find the actor putting forth the
activities constituting the self. This drives us out into
a search for the ultimate actor behind the self, behind
the matter, behind the ether, behind the manifested
Universe. Thus we land in a conception of the Funda-
mental Reality.

The further discussion of the latter will be found in
the ensuing chapter.

From the preceding studies issue several practical
suggestions, which will here be given in the form of

régimes.
PracTiCcAL REGIMES.

The present chapter has value, above that of the
thought set forth, in the preparation of a mental mood
for these régimes. You are, therefore, invited to ab-
sorb into your life the regulative principles:

First — Régime of Oneness with the Infimite. The



58 Creative Personality

Fundamental Reality manifests in your self and body,
precisely as truly as in Deity and the Universe. You
share its nature as the Christian Bible declares in the
words, “ Partakers of the Divine Nature.” You are,
therefore, a phase of that Reality. You express the
great basic Fact of all existence. You may cultivate
a consciousness of this oneness with Reality which
shall be to you a Cosmic Consciousness. In order
thereto, you are urged to affirm daily for long as fol-
lows: “I am the Fundamental Reality. I myself
share in the Consciousness of worlds.” As you pro-
ceed to so affirm from day to day, you should find
yourself growing finer and greater in all your mental
life.

Second — Régime of Expanding Power. Your
basic nature contains the conditions of all the power
you will ever develop. You are, for that reason, in-
vited to realize more and more your personal possi-
bilities in this respect. The goal here will always re-
cede, but the recession will show that the realization
is always going on. You can consciously assist the
process by the daily assertion: “ My power of mani-
festation is infinite. I realize more and more in actual
growth the limitless possibilities of my nature. I am
the infinitely Real. I express in my life the Funda-
mental Reality.”

Third — Régime of Conscious Superiority. While
all humans manifest Reality, they are not all equally
developed. As phases of Reality we are all equals,
but as developments of the same Source, we differ.
The practical truth is this: that, if each man has his
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superiors, each has as well his inferiors. It is law
that the sense of inferiority never unfolds the Funda-
mental Reality within the human. Reality loves a large
consciousness of itself. Growth does not follow the
lead of small ideas. Expansion can not ensue self-
depreciation. You are, therefore, urged to eliminate
the small from your thought, and to cease comparing
yourself with superiors so-called, and you are invited
to remember, no matter who you are, that you are
surely superior to many other people in respect to per-
sonal development of the Fundamental Reality. This
result may be accomplished by affirming daily, with
emphasis and assurance: “I am now conscious —
splendidly conscious — of my own Reality, powers and
superiority. I invite the large. I assert the greatness
that is mine.”

Fourth — Régime of Life-Freedom. Each one of
us exhibits the process of Reality’s unfoldment into
human personality — as and for an individual human.
No objection can be urged to this process of unfold-
ment. The process which constitutes the human per-
son carries with it the freedom to individuate itself —
to realize in each particular person. This means that
each human has a right to express his own nature —
to be himself. Truly to be one’s self is to realize one’s
best estate — Reality individuating in harmony with all
other selves. We find in our freedom that certain
activities do not seem to realize such best estate. The
right to object to any person’s freedom of being him-
self, therefore, depends on the question of interference
or non-interference with the true freedom of others.
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Within the limits thus indicated, every human has the
right to live his own life precisely as he will. Our
régime concerns this right. You are invited to be
yourself, and in order to do this, to affirm the right
somewhat as follows: “I live my own life, freely
and fearlessly. My desires and tendencies, so far as
they do not, or ought not to, interfere with the best
interests of others, are to me laws of the Infinite
Reality. I throw off all shackles. I express my own
nature to the utmost.”

Fifth — Régime of Courage for Happiness. The
Fundamental Reality manifesting in your self provides
all the elements of happiness. Freedom to realize
one’s greatest happiness involves some dangers, since
a degree of danger goes with all freedom. The dan-
ger attending freedom in living your own life is
limited, however, by your capacity for experience.
Beyond your capacity to experience results of freedom
its dangers have to you no meaning. If you are satis-
fied, then, that living your own life, in any respect, will
bring to you more unhappiness than happiness — more
undesirable experiences than desirable — courage is
called upon to limit your activities accordingly. If you
are satisfied of the reverse, courage may be demanded
to realize your desires and tendencies in the face of all
opposition. Your individual freedom may involve the
desires and tendencies of others, but your sole question,
then, is this: “ Will living my own life bring to me
greatest happiness and welfare?” If you believe that
such will be the result, Reality calls for the courage
to go on following your desires, working out your
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tendencies, regardless of apparent consequences to
others, on the ground that the final outcome of the
free expression of Reality will take its own care of
such others. To believe and act on this latter truth is
to have the courage of your own freedom. And it
is even so. You are, therefore, invited to now deter-
mine that your life is yours alone, in the sense in-
dicated, and that you will henceforth live that life
freely, independently and happily. Assert daily: “I
have the courage to find happiness in realizing my own
nature to the utmost, wherever satisfied that doing so
will bring more happiness than unhappiness. I put
unlimited confidence in the final outworking of the
Fundamental Reality.”

The above régimes are practical because their prin-
ciple is self-suggestion. The suggestions to self, how-
ever, go more deeply than to the ordinary workings of
the mind. They must penetrate into what we may
here call the “ subconscious ” mental conditions. The
quoted affirmations of the régimes should be made for
long, each for a separate continuous period, say ten
minutes, one set for a day, perhaps, then another for
another day, and so on. The reason for this work is
seen in the fact that such repetitions come in due time
to inspire subconscious mental activities tending to con-
tinue and to regulate all the workings of the ordinary
mental states. The result will be enlargement and
enrichment of the entire personal thought and life.

The rather long and metaphysical discussion of this
chapter is now, it is hoped, justified. In no other
way could a foundation for the régimes be laid. If
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the chapter has seemed difficult, you are invited to re-
member that the foundation for the régimes is guaran-
teed to be worth a good deal of mental labor. Finis
coronat opus.

Our conception of a Fundamental Reality, it may
now be noted, constitutes also a foundation on which
the present book will be built. The idea that every
human is a phase of such Reality runs all through
the following pages, and determines both their char-
acter and the end sought in the total work before us.
In maintaining this idea, we give this study of human
person an adequate Ground, and do not leave it hung
in air like a mirage in a desert of fruitless thought.



LAW: Fundamental Reality Unites All
Ezistences in One Nature.

CHAPTER IIL

REALITY OF THE HUMAN SELF AND OF WORLDS.

facts, principles and laws of the knowing hu-

man self, must rest on a fundamental truth —
the reality of its subject and of the world in which that
subject comes into being and is developed. If the
science were made to embrace the human mind only,
our discussion would concern merely our mental ac-
tivities, The larger definition is here preferred be-
cause we are thus engaged with the Ground, Cause
and Support of those activities, together with the
Ground, Support and Cause of the world in and by
which they are induced. We shall expand our study
for these reasons. An additional motive appears in
the fact that the study will thus become something
more than a discussion of mental operations, become
as well practical and inspirational. This treatment
overlaps considerably the usual field occupied by the
science, and is especially taboo by those writers who
appear to hold that the soul, or the self, is foreign to
their investigations. Since the self is the root of the
whole matter, we indicate the scope of the science in
order to a clear understanding of the work before
us.

PSYCHOLOGY, regarded as the science of the

63
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ScoPE oF PsYcHOLOGY.

We hold that the true subject of Psychology is given
us in the human self that knows —in the knower —
not merely the knowing activities. Animal Psy-
chology is a systematized interpretation of animal men-
tality in terms of human Psychology, and is here dis-
regarded. Experimental Psychology and the Psy-
chology of Childhood are also eliminated from the
work in hand, since each would demand a volume in
itself — many volumes, indeed. Our present study
concerns the chief factors for inspirational and prac-
tical purposes, and is, even at that, so vast that limita-
tions must mark the results all the way. The sub-
ject concerns the human body from two points of
view: as a product of the self in certain activities of
appropriation and organization, and as an instrument
for certain other activities in knowing.

The subject also covers all the mental operations —
those which employ the physical instrument in relation
to the external world — the sense-organs — and in re-
lation to the sense-organs, the brain, together with
the relation of the operation among themselves.

The subject involves certain other obscure opera-
tions of the self which are commonly called subcon-
scious, but which we prefer to define as Pre-mental,
since they are prior to the familiar activities of mind.

The subject also embraces an external world so
far as the latter’s activities induce reaction in the
self, and so far as it is determined to be real.

The subject concerns that which puts forth the pre-
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mental and the mental activities. This is here called
the self for the reason that it appears as a basic en-
tity in our analysis of person, is the entity referred to
in our common speech when we think of the “core ”
of the idea or the fact of person. The self is the
organizer of both body and mind, and is the knower
in all the interpretations of itself and worlds. The
self it is that feels, thinks, wills.

The subject also includes the psychic factor, which
may be called the quoted root of the self just referred
to, and is the first manifestation of Reality on its way
toward person.

- Asserting, then, that Psychology embraces the self
-and the mind and the world as a subject of knowing,
we proceed with the work in hand. Knowing implies
a knower and an object known. We take up the lat-
ter implication in a discussion of six propositions or
canons, as follows:

CerTAIN CaNONs oF KNOWING.

1. The reality of the self implies the reality of the
world or not-self and vice versa.

2. Only the real in some sense is knowable in any
sense.

3. That which is knowable in any sense is real in
some sense.

4. We are compelled to describe reality in terms
of the knowing process.

S. The kind of reality known is determined for
our thought by the knowing process involved.

6. When, between two existences, the world and
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the self, the latter taken as object of knowing, there
stands a third, the self taken as knower, and the two
former are given to the third in different ways, so that
the knowledge of each demands a knowing process
and a language which are different from the process
and language of the other, both so-called existences are
to be accepted as real in some definite sense.

7. In the study of reality we can pause only with
that which appears to be ultimate, and in our judg-
ment on two or more apparently ultimate realities we
are compelled to exclude as ultimate that which is less
than infinite.

8. In our determination of that kind of reality
which is for our thought ultimate and infinite, we are
compelled to conceive it in terms of the ultimate ele-
ments of our own nature.

These canons will now be taken up in the order
named.

THE First CANON oF KNOWING.

Stated: The reality of the self implies the reality
of the not-self, or world, and the reality of the not-
self, or world, implies the reality of the self.

Discussed: The reality of the self implies the
reality of the not-self. If the self is not real, knowing
is not real, and there is no not-self ; and if the knowing
is merely by the not-self, knowing is false for us, and
there is to that knowing no not-self. If the not-self
is not real, the knowing is a fiction of the self — the
self is all. There is, then, no not-self acting upon the



Reality of the Human Self and of Worlds 67

self and inducing self-reaction in knowing. In this
case the self acts upon the self and induces the re-
actions of knowing, with the fiction supposed that the
knowing has an external object. Thus, knowing loses
its value, some degree of certainty, and the actual Uni-
verse reduces to individual thought totally induced by
the individual inner activities of the self. The fact
which obviates this absurdity is our common experience
in which we all approximately gain the same world
called the not-self, and conduct the affairs of life on
that universal similarity. That experience climaxes
the considerations here suggested. In some way real-
ity insists on being abroad.

Our mental constitution drives us to this conclusion:
The basic fact about the self and worlds is their actual
reality. Objects are not shadows, nor are we our-
selves phantoms. Some sort of reality surrounds us
and pervades us. When we seek to run this reality
down to its lair and to grasp it, it seems to elude us,
yet all the time we know it is there, and we are certain
that if only we had “ eyes to see,” and “ ears to hear,”
and “ reason to think,” we should make it out.

We are endowed with precisely these furnishings,
the “eyes to see,” and the “ears to hear,” and the
“reason to think.” This means that we have the
power to apprehend, and we have the power to draw
necessary conclusions — the power to know. We ap-
prehend through physical organs fitted to the purpose,
that is, in sense-perception. We draw the conclusions
by mental operations necessitated by the facts and the
nature of mind.
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TrE SEcoND CANON OF KNOWING.

Stated: Only the real is k