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FOREWORD

THOUSANDS of people are constantly asking
three questions: What is New Thought?
Wherein does it differ from the orthodox re-
ligions? What is the line of divergence be-
tween New Thought and Christian Science?
The purpose of this volume is to answer these
inquiries. To that end it has been my en-
deavor, not only to set forth the basic ideas
of New Thought, but also to compare its
principles and teachings with those of the
orthodox religions and Christian Science.
This course has been adopted for several
reasons. So many cults are springing into
existence whose teachings differ widely from
those of New Thought, yet are parading
under its banner, that it is thought desirable
to state its principles and philosophy with
such certainty and clearness that its real mes-
sage may hereafter be understood and that
its name may be rescued from those seeking
to appropriate it without warrant. Great
efforts have also been made to blend and com-
v




vi Foreword

bine the philosophy of New Thought with
the teachings of the recognized creeds. I
leave it to the reader to judge whether such a
result is possible or not, when he has finished
reading this volume.

The hope and belief are freely entertained
that the fundamental distinctions between
New Thought and Christian Science have
been stated in such a manner that they may be
readily understood. The ethical values of the
teachings of New Thought as compared with
those of the orthodox religions are duly set
forth and emphasized, that each may be care-
fully studied and weighed.

New Thought is largely a restatement of
old thought, vitalized with new life and
meaning from the discoveries of modern psy-
chology and the latest deductions of science.
The reader must bear in mind, however, that
the Old Thought was suppressed in the West-
ern Hemisphere for nearly two thousand
years; for the first time it is sending its illu-
minating rays to gladden the Western world.

The effort has been made to set forth the
essential teachings of New Thought in a
concrete form in one convenient volume, and
to that end I have drawn with considerable
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freedom from modern science, philosophy,
and the leading writers on New Thought.
The quotations employed embrace some of
the best thought of modern times. It is my
earnest hope that this volume may arouse and
animate a general interest in the study of New
Thought, and awaken a responsive chord to
the beauty and sublimity of its teachings.

ABEL LEIGHTON ALLEN.
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THE MESSAGE OF NEW
THOUGHT

CHAPTER 1

NEW THOUGHT DEFINED

“O we can wait no longer,
We too take ship, O soul;
Joyous, we too launch out on trackless seas,
Fearless, for unknown shores, on waves of ecstasy to sail,
Amid the wafting winds,
Chanting our chant of pleasant exploration.
O my brave soul,
O, farther, farther sail,
O daring joy, but safe, are they not, all the seas of God?
O, farther, farther sail.”
WaLr WHITMAN.

NEwW THOUGHT is not, as many believe, a
name or expression employed to define any
fixed system of thought, philosophy, or relig-
ion, but is a term used to convey the idea
of growing or developing thought. In con-
sidering this subject, the word “INew” should
be duly and freely emphasized, because the
expression “New Thought” relates only to

what is new and progressive.
1



2 The Message of New Thought

It would be a misuse of terms to apply the
expression “New Thought” to a system of
thought, because when thought is molded
and formed into a system, it ceases to be new.
When a system of thought has reached ma-
turity and ceases to grow, expand, and de-
velop, it can no longer be defined by the
word “New.” It follows, therefore, as a
necessary conclusion, that no system of new
thought, or no system of thought defined by
that expression, now exists or ever can exist.
“New Thought” is the result or creation of
perpetually advancing mind. The growing
mind is not content with the past or its
achievements. It is not satisfied with systems
of philosophy or religion originating in other
ages and handed down through succeeding
generations. They do not satisfy the wants of
the mind. Systems do not grow, mind de-
velops. It wants something larger and bet-
ter; it wants improvement, growth, and de-
velopment. It is merely the logical and
natural effort of the mind in its struggle for
advancement; it is following its basic and in-
herent law.

As the growing mind applies thought to
whatever enters into consciousness, it gains
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new and enlarged conceptions and, therefore,
grows, and what it thinks is new. New
Thought has been defined as the latest prod-
uct of growing mind. A distinguished writer
has characterized New Thought as an atti-
tude of mind and not a cult.

Those who grasp the true meaning and
spirit of New Thought, or, as it is sometimes
called, progressive or unfolding thought, do
not conceive that a finished or completed sys-
tem of thought, either philosophical or re-
ligious, is a possibility. All systems of
thought change with the flight of time. De-
cay follows growth. The philosophies and
religions of to-day differ from those of yes-
terday, and those of to-morrow will be un-
like those of to-day. History alone demon-
strates the truth of this statement. This con-
clusion is inevitable also from the very laws
that govern man’s growth and existence.

Man’s body is not the only result of the
processes of evolution, growth, and develop-
ment, but his mind is likewise the product of
the same great law. Man is an evolved and
evolving being, physically, mentally, and
spiritually. Change and growth are the si-
lent mandates of divinity. The eternal cur-
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rent ever moves onward. We do not reckon
with all of nature’s forces. Back of all, un-
seen yet all powerful, is the one universal
law or cosmic urge, forever pushing and pro-
jecting man forward into higher physical,
mental, and spiritual development.

Through the principle of evolution, physi-
cal man was brought to his present state of
development. By the same principle has he
come to his present mental and spiritual con-
dition. It is a principle operating through-
out the universe. Evolution is a movement
from the lower to the higher, from the simple
to the complex, from the inferior to the su-
perior. How can there be a fixed system of
thought, a complete philosophy, a perfect
theology, or a defined religion? For as man
grows mentally and spiritually he moves away
from such limitations. As his mental and
spiritual visions expand, the yery laws of his
being lead him to higher and still higher
conceptions of philosophical and religious
truth. “Through spiritual evolution are we
led to God.”

Every system of philosophy or religion is
the result of an evolutionary process, the
product of the human mind and understand-
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ing. When thought changes, when the mind
develops, when the understanding is enlarged,
philosophies and religions must likewise
change. This is a self-evident truth. Were
it otherwise, systems of thought, philosophies,
and religions would be greater than the minds
that created them and launched them upon
the world—the things created would be
greater than their creators. Were it not so,
systems that have no inherent power of
growth would become greater than man,
whose very law is growth.

Moreover, fixed systems of thought, either
philosophical or religious, are impossible, be-
cause they are not the same to any two persons
but convey different meanings to each indi-
vidual. No two persons think alike, or have
the same conception or understanding of any
important subject, least of all of a philosophi-
cal or religious subject. No two individuals
are alike or think alike. Duplicates have
never been discovered in all the broad domain
of nature. Scientists tell us that even the
molecules of which our bodies are composed
differ one from the other.

‘‘No two men in creation think alike,
No two men in creation look alike,

- 7 ' v . . . s . I .
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6 The Message of New Thought

No two men in creation are alike,
No worlds or suns or heavens, but are distinct and wear
a separate beauty.”’ '

No individual can convey his thoughts, ideas,
and impressions entire to another. Language,
either written or spoken, is but a symbol, and
at best an imperfect vehicle to convey thought.
The meaning of truth is deflected in its trans-
mission. “Thought is deeper than speech;
feeling deeper than thought; souls to souls
can never teach what to themselves is taught.”
The mental and spiritual visions of man differ
as the stars differ in magnitude. The same
light does not shine with equal brilliancy
on the pathway of each individual. What is
light to one, may be a shadow to another.

Nor are our ideas changeless and fixed.
Our thoughts, conceptions, and understand-
ings change with the advancing years, as the
soul receives new influx of light. As each
morning bathes the earth in new light, so each
returning day and every recurring season
bring new meanings and understandings to
the soul.

The greatest gift from God to manisagrow-
ing mind, one that expands from day to day
as the light of truth breaks upon it. Were it
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otherwise, were our ideas fixed and change-
less, life would be intolerable and existence
a sterile waste. It is the new conception that
thrills the soul and broadens the understand-
ing, as the influx of new life brings physical
health and growth.

In the search for truth each ultimate fact
becomes a cause, a starting-point for the dis-
eovery of more truth. Every attainment is the
beginning of the next. “Every end is the be-
ginning.” The discovery of a law of nature
is only the forerunner of a more universal law.
Thus in the search for truth the endless tide
of progression rolls on, forever conveying to
man broader conceptions of truth and carry-
ing him into a higher realization of his re-
lationship with divinity.

As man renews his mind and reaches out
for larger conceptions of truth, his under-
standing is enlarged, he gains new viewpoints,
his expanded thought is translated and ex-
ternalized into life, he grows, he advances, he
comes into a closer union with God.

Thought is not final. What we last think
may be our best thought, but it is not our ul-
timate though. It is only the foregleams of
greater thought—we may not encompass the

[ g o B O U S S



8 The Message of New Thought

whole truth, but we can enlarge our concep-
tions of truth and thus bring ourselves nearer
the reality. We all live, move and have our
being in an atmosphere of truth; truth is only
assimilated by the individual. It is not sus-
ceptible of monopoly or systematization. It
is not encompassed by institutions, but its
living spirit is present in every manifested
form and object of nature.

We hear much at times about systems, es-
tablished religions, and settled creeds. Every
institution insists on laying its foundation on
a dogma. It has been well said that when a
church is built over truth, truth flies out at
the window. Every creed and every dogma
offered to man undertake to show man’s true
relationship to God. The major premise of
every dogma rests upon an idea of God, and
yet no two persons can be found with the same
ideals and conceptions of God. Man’s idea
of God is but an image of himself. The
major premise of every creed is the concep-
tion some man had of God. To talk about
settled creeds, the indisputable presumption
must be indulged, that all other men have the
same conception of God. To have a finished
system of thought or a definite creed respect-
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ing man’s relations to God presupposes a
perfect and complete knowledge and under-
standing of that relation, which is beyond
man’s comprehension in his present state of
development. When he has attained the
mental and spiritual growth necessary to com-
prehend that relationship in its fullness and
entirety, he will possess all knowledge and all
wisdom, he will be omniscient.

It took the Christian Church until the fifth
century to formulate its creeds, and yet for
fourteen centuries it has been striving to set-
tle them and mold them into an acceptable
system. Has it accomplished it? Are its ad-
herents any nearer an agreement? It is no
nearer the coveted goal than it was fourteen
hundred years ago. It is creed against creed,
dogma against dogma, and their adherents
still continue to look outward for truth.

Man has caught only a few rays from the
great light of truth. Even the agencies of
external nature transcend and baffle our un-
derstanding. We use electricity, it is in our
bodies, we see its manifestations, we harness
it, we regulate it, but we know not what it is.
How light reaches the earth is a puzzle to the
understanding. Because we do not understand

Dt pstboot N B e L 0 T o e . — e



10 The Message of New Thought

these familiar agencies, the meaning of na-
ture’s symbols, must we relinquish all efforts
to discover their meaning and to find the laws
that govern them? Must we desist in our
search for truth?

Science is a search for the secrets of nature.
It is an attempt to find the laws governing
the universe. The laws of the universe are
the laws of God. Science, then, in its broad-
est aspect is a search for the knowledge of
God. As man delves more deeply into the
secrets of nature, the mysteries of the uni-
verse, his spiritual visions will expand and
he will have broader and more compre-
hensive conceptions of God. Yet we are
told that religion must be let alone; that
creeds and theologies must not be disturbed,
that they are not the subject of inquiry.
How futile the attempt to set bounds to
the processes of thought; why should not man
seek for a better religion as he struggles for
better government? Thought was the first
step toward civil liberty. Thought is the first
step toward the soul’s liberty.

Truth is the understanding of the principles
underlying the universe. Truth is as illimi-
table and boundless as the universe itself.

AT P ¥ Tt 2 W = Sty 2O = PO lﬁ(vﬁ_r"w



New Thought Defined I

Principles and laws are changeless, but our
understanding of them changes as our minds
gain new conceptions of truth and as they
grow and develop. Only as the mind dwells
on principles can it advance to a larger under-
standing of truth and higher conceptions of
life. Principles are the landmarks to which
all things are tied. When man departs from
them he enters the jungle of uncertainty and
confusion. To gain higher conceptions of the
principles and laws underlying the universe
is the real work of man. As he comes into an
enlarged understanding of these principles,
he directs the current of his life in accordance
therewith. He grows into a closer harmony
with nature, and enters a richer and more
satisfying field of experience.

A moral and religious life must be a grow-
ing life, an advancing life, a life positively
and constantly constructive. Man is either
progressing or receding; spiritually and men-
tally he cannot stand still. All nature, with
her actions and reactions, proclaims this great
truth in every moment of life.

All useful discoveries in science have
been the result of progressive and continued
thought, thought applied to the discovery

JEOR



12 The Message of New Thought

of the secrets of nature. Each discovery has
been a stepping-stone to the next. The dis-
covery of each law became a light for the dis-
covery of more laws. Each discovery in na-
ture is a benefit to the race, a step forward,
and enlarges man’s understanding of God.

Man can grow into a knowledge of his
relationship with God and reach out toward
the divine goal, only as he renews his mind,
only as he enlarges his conception of what is
within his consciousness, only as he presses
forward into a higher spiritual and mental
development.

Why should not new conceptions be ap-
plied to religion as well as governments?
Religion relates to man’s life and destiny:
Government regulates man’s relation with
his fellow-man. Governments have existed
as long as religion. They both sprang into
existence with the dawn of reason. They
traveled side by side down the ages. They
have changed as man has progressed in civi-
lization.

We do not yet concede the existence of a
perfect government. The model government
is not yet in sight. The struggle to improve
government goes on as relentlessly as ever
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before in history. The rights of man forever
assert themselves. They have been improved
and secured only as he created new ideals of
government, only as he applied new thoughts
and new conceptions to existing governments.

The creeds which attempt to set bounds to
religious thought, which endeavor to define
man’s conceptions of God, were given to the
world when scientific thinking was unknown
and by men whose conceptions of nature were
no better than idle superstitions. The formu-
lators of the creeds, in their blind endeavor
to set up a system founded on the oriental
allegory of the Garden of Eden, apparently
did not know that truth has no terminals and
cannot be defined or circumscribed. If they
had looked into the great laboratory of nature
and given thought and study to her processes,
they might have there read that nature tells
no falsehoods and that her very law is growth,
development, and eternal progress. They
might hug the delusion that creeds are static,
that they are fixed and final, but they could
find nothing in nature remotely to hint at
limitation or set bounds to her modifying
processes. Change is written everywhere in
her symbols. Her pulsations of life growth
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and decay, the morning and evening, the
return of the seasons, all bespeak eternal
change. There are no fixtures in all her
domain. She has her seed-time and harvest,
her summer and winter, her heat and cold.
Her pendulum always swings.

Everything vibrates and oscillates through
the broad stretches of infinity. Since motion
produces change, everything in nature is pass-
ing through perpetual change.

Let us apply the analogies of nature to man,
for is man not a part of nature? The physi-
cal man is changing as the moments speed
away. Scientists at one time said our bodies
were entirely renewed once in seven years.
Now they have reduced the time to six
months or less. Man is constantly putting off
the old and putting on the new, but nature
ever tends toward perfection. From the
amceba to man was a long and tedious strug-
gle, but it marks the developing and perfect-
ing laws of nature. Her movements were
ever from the lower to the higher, by the
ceaseless and tireless processes of evolution,
to the highly complex and individualized
man, conscious of his own personality and
existence.
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We recognize man as a co-worker with na-
ture, and his right to assist her in her efforts
toward perfection. He applies thought to
her processes, and with her aid brings the
flower, the fruit, the nut, and the animal to
perfection. Is not nature a part of God? Are
not these symbols through which God finds
expression and speaks to man? Why not
Burbank religions, creeds, and theologies, as
.well as the fruits and products of the earth?

When man is a co-worker with nature he
is a co-worker with God; he applies thought
to the processes and laws of nature, and be-
hold she smiles back with fatness and plenty.
Then let us, with a sublime courage and
kindly spirit, turn the God-given mind in
‘each to higher ideas of God, and God will
smile back with prophetic glimpses of the
eternal peace and beauty of true religion.

All thought is new. What we know, what
we understand, we do not think about. It
is only the new that creates interest or en-
thusiasm. It alone awakens the mind and
soul to activity and effort. The soul is always
thrilled with the reception of new truth.
Without enthusiasm nothing great was ever
accomplished. It has ever been the propel-
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ling force of man in every important and mo-
mentous undertaking. We instinctively turn
from the old to the new. It is the law of
mind, it is nature’s method, it is God’s plan
of teaching man to grow.

Emerson said, “What is the ground of this
uneasiness of ours, of this old discontent?”
What is this universal sense of want and ig-
norance, but the fine innuendo by which the
great soul makes its enormous claim?”
Progress is the law of the soul. Evermore
the mind stretches forth toward the infinite,
to grasp and reduce to understanding her
mysteries, her wonders, and her secrets. To
bind it to a fixed creed, a defined religion or
system of thought, is as impossible as to pluck
the Pleiades from the galaxy of the stars.
The mind that can flash its thoughts across
billions of miles from star to star in the hun-
dredth part of a second, as the scientists tell
us is possible, cannot be fettered by fixed
creeds, dogmas, or systems, or bend to the
. authority or edict of an institution.

As we constantly advance to higher and
more perfect ideals, we obtain clearer con-
ceptions of the principles of truth, we ex-
pand and extend our spiritual horizon. We
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v

thus come to a better understanding of our-
selves, our powers and forces, and the mean-
ing of our existence.

Man grows only as he enlarges his thoughts.
How can his thoughts be enlarged except as
he takes on the new? By no other process
can he enlarge his conceptions and under-
standing of life. As his ideals expand he
comprehends more truth, he moves forward,
he extends his visions, he grows, he sees
beauty, harmony, and law in all created
things.

Hence New Thought is a synonym for”
growth, for development, for perpetual and
eternal progress. It recognizes the superior
and excellent in man; it deals not with limi-
tations; it sets no bounds to the soul’s prog-
ress, for it sees in each soul transcendental
faculties as limitless as infinity itself. <

But, some one asks, has New Thought noth-
ing but uncertain and shifting conceptions re-
garding man’s relation to the universe? Is
New Thought a mere tramp in the field of
philosophical and religious thought? Is it
anchored to nothing? These inquiries do not
create surprise, since for centuries past men
have been told that a belief in certain formu-

e b e e
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18  The Message of New Thought

- las was the first step in a religious life. They
have become habituated to creeds, beliefs, and
churches of authority and therefore deeply
impressed with the thought that without them
religion must decline and cease to have any
vitality and strength. New Thought may be
said to possess one fixed creed, that of an
eternal search for truth. It is anchored to
that one thought. It believes in truth, but
does not accept every conception of truth as
final. It realizes that attainment of truth is
a process of evolution, growth, and develop-
ment.

Man can acquire truth only as he is men-
tally and spiritually prepared to receive it.
New Thought is anchored to the idea of find-
ing the good and the beautiful in life, the
development of latent possibilities in man,
and that law reigns supreme in the universe.

Anchored to these principles, New
Thought moves forward in its quest for more
truth, in its search for greater light that leads
upward and onward toward a unity with God.
It has not come to eradicate the old, except
as the old fades away before the advancing
light of the new. However, we have been
told that it is dangerous to put new wine into
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old bottles lest the bottles may break. New
Thought is constructive, not destructive. It
is not here to tear down, but to build up. It
employs addition, not subtraction. Its sym-
bol is plus, not minus.

It recognizes that the universe is supported
upon the enduring foundation of changeless
principles and fixed laws, the result of an
infinite and divine intelligence. It realizes
also that man may grow into a knowledge and
understanding of those principles and laws
only as his conscious ideals grow from day to
day.

Its goal is the understanding of life, of man,
and a conscious unity of man with God. If
its adherents differ, it is only in methods and
not in the end sought. It does not enjoin
methods. There are many avenues leading
to truth. The arc-light sends out a myriad of
rays, but they all lead to the one light.

The adherents of New Thought worship
the omnipresent God, the indwelling God, in
whom we live, move, and have our being.
They do not conceive of God as distant or
separated from man, but as a universal spirit
permeating all nature, finding its highest ex-
pression in man.
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No better conception of the God of New
Thought can be expressed than was given by
Pythagoras to the world six centuries before
the Christian era. Listen to the great mes-
sage:

“God is the universal spirit that diffuses
itself over all nature. All beings receive their
life from him. There is but one only God,
who is not, as some are apt to imagine, seated
above the world, beyond the orb of the uni-
verse; but being himself all in all, he sees
all the beings that fill his immensity, the only
principle the light of heaven, the father of all.
He produces everything. He orders and dis-
poses of all things. He is the reason, the life
and motion of all things.”

New Thought teaches that the revelation
of God to man is a continuous process through
nature, through reason, the whispering of in-
tuition through the events and experiences of
life. The objects of nature convey their mes-
sage only as they awaken the divine impulse
within, the desire to come into harmony with
God.

Molding our lives more and more into the
divine likeness is the essential thought in any
worthy religion; as Plato taught, the highest
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aspiration of man is “the free imitation of
God.”

To teach man to come into a conscious real-
ization of the divinity within, and the unity of
man and God, so that out of the sublimity of
his soul he can say with the Gentle Master,
“The Father and I are one,” is the supreme
purpose and meaning of New Thought.



CHAPTER I1

ORIGIN OF THE CREEDS

“No! such a God my worship may not win,

Who lets the world about his finger spin,

A thing externe; my God must rule within,
And whom I own for Father, God, Creator,
Hold nature in Himself, Himself in nature;
And in his kindly arms embraced, the whole,
Doth live and move by his pervading soul.”

GOETHE.

THAT there may be a better understanding and
clearer comprehension of the fundamental
principles of New Thought, and wherein it
differs from the recognized systems of ortho-
dox theology, I shall undertake to institute a
comparison between some of its teachings and
the doctrines of orthodox religions. This
plan of statement is adopted, because in no
other manner can the distinctions and diver-
gencies between the principles of New
Thought and those of the recognized theol-
ogies be so accurately measured and deter-
mined.

At this time there seems to be an imperfect

22



Origin of the Creeds 23

and mystified conception and understanding,
in the minds of many persons, adherents both
of New Thought and the orthodox religions,
of the real message of New Thought and what
it represents and teaches. This is not surpris-
ing since the Christian religion, although its
followers claim for it a different origin, and to
be founded on different ideas and conceptions,
adopted in a more or less modified form many
of the ceremonials and rituals and some of
the teachings of the ancient pagan religions,
and persistently adhere to them and treat them
as essential, even to the present day. It is not,
therefore, anomalous that there should be a
tendency among the followers of both New
Thought and the orthodox adherents to com-
bine some of the philosophy of New Thought
with the dogmas and creeds of the orthodox
religions.

The plan of comparing the principles of the
philosophy of New Thought with those of the
orthodox religions is adopted not for a critical
purpose, but with a view to finding the initial
and important points of difference between
the two and clearly differentiating them, so
that they can be more readily and clearly com-
prehended.
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Ecclesiastical authorities both in the past
and present have not encouraged a critical or
careful research and study of the foundations
upon which theological structures are built.
The theologian has been able to vault over
great gaps in history with the nimbleness
of an athlete, but the inquiring and careful
layman might not be able to accomplish
the same feat. In the Catholic Church the
adherents have been told, in unmistakable lan-
guage, that they must accept the dicta and
authority of the Church as conclusive and
final.

In the orthodox branches of the Protestant
churches a critical review of the origin of the
creeds is not encouraged, and particular be-
liefs and dogmas are enjoined as paramount
and absolutely necessary to salvation, and that
any doubts thereof would unmistakenly incur
the Divine displeasure. With them the search
for truth is of less importance than the ac-
ceptance of certain beliefs.

This may be called an incredulous age, but
it is nevertheless a reasoning, thinking, and in-
vestigating age. Mind is at last becoming
free. It is asserting itself as never before. It
is refusing to be bound by the edicts and com-
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mands of authority, which we shall discover
in a later page was invented for the sole pur-
pose of silencing the reasoning and investiga-
tions of man.

In this twentieth century, too, men are ask-
ing why they must be bound by fixed beliefs,
which the reason rejects, and why it is wrong
to question them. Man finds himself en-
dowed with reason and is conscious of his rea-
soning faculties, the one quality and divine
gift that raises him above the animal, and asks
why he may not exercise those powers in the
investigation of religious questions as well as
all others. Men are asking this question, why
are the exponents of the creeds so persistent
in enforcing their beliefs upon others? Why
are they so uncharitable to those who differ,
when the mind cannot accept their beliefs?
Why the manifestation of so much displeasure
at what are called unbelievers?

Many worthy persons are deeply grieved at
what seems to be a growth of independent
thought. They look upon modern progressive
thought as an evidence of a decline in religion.
They worship creeds in the name of religion.
They reject truth in the name of creeds. They
see in ceremonials and forms the highest ex-

.
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pression of religion. They worship the old
and distrust the new. They assume that a
change of thought cannot be productive of
any good, but must result in the subversion of
all religious thought. They assume that it
will lead man from all true considerations of
a religious life.

All religion is based on man’s conception of
God. Because my conception differs from
yours, is it fair to quarrel with me because of
that? That our views of an infinite God differ
should cause no surprise. It does not follow,
because men question existing beliefs, that
they are not deeply religious themselves, that
they are thinking at all about religion is evi-
dence that they are in fact religious. That
they are not satisfied with the old is evidence
that they are trying to find a better and more
satisfying religion. Man ought not to be
blamed for seeking the religion that best satis-
fies the wants of his own soul. Carlyle said:
“We will understand that destruction of old
forms is not destruction of everlasting sub-
stances; that skepticism is not an end, but a
beginning.”

It has been well said that man never really
understands a truth until he has contended
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against it. In this age of intellectual and re-
ligious liberty we ought to be able to discuss
in a dispassionate manner all subjects to which
the mind is directed, whether religious or sec-
ular. In that spirit let us proceed to a study
of New Thought and the orthodox religions
and find the important lines of divergence:

‘‘ He who will not reason is a bigot,
He who dares not reason is a slave.*’

The theology of all so-called orthodox
churches, the Roman Catholic, the Greek
Catholic, and the various branches of the
Protestant Church, is fundamentally and in
all essential points the same. Their basic prin-
ciples are the same, and they draw their life
and inspiration from the one identical source.
The Reformation was not caused by any im-
portant differences between the fundamental
creeds and doctrines of the Church. When
Protestantism broke away from the Catholic
Church, it was not because it disputed the
underlying principles of the Church, but
mainly and essentially because of certain
abuses and practices it was claimed had grown
up in the Catholic Church. The sale of in-
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dulgences and like practices contributed
largely to the separation.

When Luther separated from the Catholic
Church, he still clung to the theological ideas

. of the separation of God and man, original
sin, the vicarious atonement, that none outside
the Church could be saved, the doctrine of
transubstantiation in reference to the sacra-
ments, the denial of the freedom of the will,
all of which, as we shall hereafter find, were
first promulgated by the Church while under
the dominion of the Latin bishops. He an-
nounced the doctrine of justification by faith
and greatly magnified the functions and im-
portance of Satan, so much so that we are told
that he once hurled an inkstand at the phan-
tom he called the devil.

John Calvin declared that God was outside
the framework of the universe and denounced
the idea of an immanent God. He adopted
from the Catholic Church all the doctrines of
a vicarious atonement, including that of elec-
tion, which was first announced by Augustine
in the fifth century A.D.

The creeds of both the older and newer -
churches after the Reformation continued sub-
stantially the same, and they remain the same
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to-day. The creeds of the Roman Catholic, the
Greek Catholic,and the several branches of the
Protestant Church are based on the following
fundamental ideas and declarations: First,
that man was estranged from God and became
a fallen being by reason of Adam’s sin in par-
taking of the forbidden fruit, when the ser-
pent said to Eve: “Your eyes shall be opened
and ye shall be as gods, knowing good and
evil;” second, that by reason thereof man be-
came by nature sinful and lost; third, that be-
cause of his lost condition, it became necessary
to have a vicarious atonement to reconcile God
to man; fourth, that God brought forth Jesus
for that purpose; that Jesus was conceived of
the Holy Ghost, born of the Virgin Mary,
and became the vicarious atonement for man’s
redemption; fifth, that Jesus was crucified,
was buried, and resurrected and ascended into
Heaven, and there sits on the right hand of
God, to judge the quick and the dead; sixth,
that a belief in all this is necessary and essen-
tial for man’s salvation and a life of happiness
in a future world; that if man will repent of
his sins and believe this, his offenses will all
be blotted out and he will be saved in heaven.

The three basic ideas are the fall of man,
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the vicarious atonement, and an absolute be-
lief in these propositions. This statement
might be enlarged and amplified, but in the
end we should come back to the same proposi-
tions. This will no doubt be accepted by the-
ologians as a fair and impartial statement of
the underlying principles of the creeds of all
the so-called Orthodox denominations. It is
true the Catholic Church, in addition to the
dogmas above expressed, still holds to the doc-
trines of the authority of the Church, Apos-
tolic succession, priestly intervention, etc.,
which some of the Protestant churches have
omitted from their creeds. But in substance
the theologies of the Orthodox Protestant and
Catholic churches are the same.

The adherents of New Thought cannot ac-
cept these views of orthodox theologians, for
two reasons: First, because they do not rest
upon any adequate or sufficient historical
basis. Secondly, because these dogmas find
their only support in the theory and suppo-
sition of the separation of God from man,
which the advocates of New Thought cannot
admit or concede. How many modern Chris-
tians know anything of the origin and history
of the creeds and dogmas to which they yield
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implicit faith and obedience? They have been
unqualifiedly accepted, without inquiry,
doubt, or investigation. For fifteen centuries
every doubt and inquiry about their origin,
their reasonableness and truth have persistent-
ly been frowned upon by priest and theologian
alike. They have held up doubt as a deadly
offense and investigation as treason to the
authority of the Church, that is, divine au-
thority. They said, “Believe what we tell you
or we will burn you as a heretic at the stake.”
Such superstitions still grip the minds of
millions who call themselves free.

Many illusions vanish when we take a sur-
vey of history and look into the origin of be-
liefs and the dogmas upon which they are
based. We hear much even in the twentieth
century about the early history of the Church,
its beliefs, its doctrines, and revelations, with
the plain inference, if not with the positive
statements, that they were all given to the
early Fathers of the Church by the Apostles
themselves. To support that claim the theory
of apostolic succession was invented as a val-
uable and necessary expedient.

As a starting-point in this inquiry it is well
to remember that there is a vast hiatus in the
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early history of the Church, and no historical
data of any value exist to bridge it over. Be-
tween the Apostles and the first of the so-
called Fathers of the Church there is an inter-
val upon which no historical light is shed.
From the fall of Jerusalem, AD. 70, to the
middle of the second century, more than two
generations lived and passed from the stage
of existence, and yet that whole period fur-
nishes no authentic history of the early
Church. During that interval there is not a
word of Church history that can be drawn
from writers who have been designated as
Apostolic Fathers. The first mention of the
doctrine of apostolic succession was by Cyp-
rian, about the middle of the third century.
It is proper to keep in mind that St. Au-
gustine in the fifth century first formulated
the modern doctrines of the Church, invented
many of its creeds and dogmas, and adopted
the Latin idea of establishing a church to
govern and rule the world. From that date
Roman theology governed the Church and
gave to the West its creeds and dogmas.
Greek thought prevailed in the first cen-
turies of the Church—Clement, Origen, and
Athanasius being among its most able expo-
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nents. It was mainly their thought that
shaped the theology of the early Church.
They lived nearer the age of the Apostles than
the Latin theologians, and it is a reasonable
inference that if the creeds and dogmas later
announced by the latter had had any existence
in their day, they would have heard of them
and given them to the world.

It is interesting to modern progressive
thinkers, who teach the immanency of God,
that God is a universal intelligence, expressing
himself in all nature, indwelling in man, that
the early Fathers of the Church taught the
same great truths. Like the Stoic philosophy,
which on the very eve of its decline produced
such men as Seneca, Epictetus, and Marcus
Aurelius, they taught that God is indwelling
in ‘nature, that the world was directed and
controlled by an immanent life, of “whose
beauty and glory outward nature is the direct
manifestation,” and that the spirit of man
expressed the highest revelation of the actual
presence of the divine. They said man was
created in the spiritual image of God; that
because he was made in the spiritual image of
God, it is the law of his being that he may rise
into the likeness of God and respond to the
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divine call; that the law of God is not found
in external commandments, but is written in
the consciousness of man himself. Nowhere
did they teach the fall of man or that he was
separated from God, or that God was dis-
pleased with his conduct. They saw in Jesus
the normal man, the master idealist of the
race, the exemplar set before man as a pattern
toward whose perfection he should strive and
aspire in the experience of life.

, The theology of St. Augustine reversed all
this and made Adam and not Jesus the normal
man, and this is the view of the Orthodox
theologies, even to this day, Protestant and
Catholic alike.

The Greek Fathers also taught that the
mission of Jesus was to reveal man to himself
and illuminate his soul with a consciousness
of man’s own divine nature. They did not
speculate on the origin of evil and knew noth-
ing of the doctrine of total depravity, of a
vicarious atonement, endless punishment, in-’
fant damnation, election, Purgatory, and many
other beliefs and dogmas that are still clung to
by both Catholic and Protestant and regarded
by them as essential to salvation. To them the
resurrection was the immediate standing up
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again in the greater fullness of life,—a spiri-
tual resurrection, not a resurrection of the
body. They said the only revelation is within
human consciousness, and not in anything ex-
ternal to man’s nature; that the kingdom of
God, as Jesus taught, was within ; that it is not
through grace coming from without but by a
voluntary preparation of the soul in the disci-

pline and education of life, that man comes
~ into a harmonious and conscious relationship
with God.

These views were presented with substan-
tial unanimity by Clement, Origen, and Ath-
anasius, and reflected the prevailing theologi-
cal sentiments from the latter part of the sec-
ond century until the latter part of the fourth.
Although Clement proclaimed the immanent
and universal God indwelling in man, and
knew nothing of the fall of man and a vicari-
ous atonement, yet the Catholic Church saw
fit to canonize him as a saint and revered him
as such until the close of the fourteenth cen-
tury, when his name was stricken from the
calendar of saints under the pontificate of
Clement VIII. It would be interesting to
know in which instance the Catholic Church
manifested its infallible wisdom, when it
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placed a halo around his name as a saint, or
when it discovered his teachings were con-
trary to the doctrines of the Church and on
that account struck his name from the calen-
dar of saints.

Soon after the passing of the Greek theolo-
gians, the Church came under the influence
of Latin theology. The Greek loved philos-
ophy, the Roman loved power. The Greek
revered truth and saw in the visible objects
of nature God’s symbols and gave their mean-
ing to man. The Roman cared little for phil-
osophy, but loved to exercise his genius for
purposes of dominion, conquest, splendor,
power, and obedience. It took as its proto-
type the Roman government, whose genius
was conquest, power, and slavery. Roman
theology was formulated to that end.

It found its champion in Augustine, the so-
called St. Augustine who flourished and wrote
in the fifth century A.D. It is to him that both
the modern Catholic and Protestant churches
of the orthodox faith owe the origin, existence,
and establishment of their present dogmas
and creeds. He taught that man is wholly
separated from God. He was the author of
the doctrine of original sin and the total de-
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pravity of man, the only basis upon which a
vicarious atonement could be sustained. He
also invented the doctrine of predestination.
His fertile mind also formulated the dogma
of eternal punishment, as well as the idea
of Purgatory after death. He promulgat-
ed the doctrine of apostolic succession, which
was first invented, as we have seen, by
Cyprian.

Tertullian, the Roman lawyer, who lived
in the early part of the third century, in his
“Prescription of Heresy” first proclaimed the
idea of the absolute authority of the Church.
The following language is ascribed to Tertul-
lian at a later date: “Itis a fundamental hu-
man right, a privilege of nature, that every
man should worship according to his own
conviction. It is no part of religion to coerce
religion. It should be embraced freely and
not forced.” Nevertheless, his original argu-
ment was so valuable that the Church adopted
it bodily and made use of it even down to the
present.

Augustine found the idea of absolute au-
thority convenient to silence questioners he
could not satisfy and to dispose of inquiries he
could not answer; hence he proclaimed the
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authority as supreme over the wills and con-
sciences of men. With him, none outside the
Church could be saved, and unbaptized in-
fants and heathen were eternally lost. The
necessity of baptism, sacraments, inspiration
of the Bible, priestly mediation, and other
dogmas originated with Augustine; in other
words, they were invented by him as conve-
niences in making the Church a dominating
power in the world. _

It might be of interest to the orthodox Prot-
estant to stop and contemplate the point that
all the important tenets of his creeds had their
origin with Augustine; that he also promul-
gated the doctrine of the authority of the
Church, which subordinates the wills and con-
sciences of men to its control, as well as priest-
ly mediation and other cherished doctrines of
the Catholic Church.

But, some one says, what authority have you
for these bold assertions? What proof have
you of these startling statements? In good
faith it may be answered that all these state-
ments are supported by historic data of the
highest order. If our orthodox friends wish
to read them in concrete form, they can find
them in a volume written by a man orthodox
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in every respect, a professor in an orthodox
theological institution. In a volume entitled
“The Continuity of Christian Thought,” writ-
ten by Alexander V. G. Allen, professor at
the Episcopal Theological School of Cam-
bridge, all the foregoing statements and many
interesting facts relating to the early Church
may be found. Let us read from the volume
some of the thoughts of Athanasius, who lived
from 296 to 373 AD.: “The revelation of God
is written in the human consciousness; the
ground of all certitude is within man, not in
any authority external to his nature. In order
to know the way that leads to God and to
take it with certainty, we have no need of for-
eign aid, but of ourselves alone. As God is
above all, the way which leads to him fis
neither distant nor outside of us, nor difficult
to find. Since we have in us the kingdom of
God, we are able easily to contemplate and
conceive the King of the Universe, the salu-
tary reason of the universal Father. If any
one asks of me what is the way, I answer that
it is the soul of each and the intelligence which
it encloses.” The sublimity of these thoughts
cannot be harmonized with the dogmatic ut-
terances of an Augustine. They leave no
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room for the dogma of the separation of God
from man, a necessary premise for the hy-
pothesis of a vicarious atonement. The teach-
ings of Athanasius would find ready response
with the most advanced of modern, progres-
sive thinkers.

Let us quote further from the same volume:
“None of the individual doctrines or tenets
which have so long been the objects of dislike
and an imadversion to the modern theological
mind formed any constituent part of Greek
theology. The tenets of original sin and total
depravity, as expounded by Augustine and re-
ceived by the Protestant churches from the
Latin Church; the guilt of infants, the abso-
lute necessity of baptism in order to salvation,
the denial of the freedom of the will, the doc-
trine of election, the idea of a schism in the
divine nature, which required a satisfaction to
retributive justice before love could grant for-
giveness, the atonement as a principle of equiv-
alence by which the sufferings of Christ were
weighed in a balance against the endless suf-
ferings of the race, the notion that revelation
is confined within the book, guaranteed by the
inspiration of the letter or by a line of priestly
curators, in apostolic descent, the necessity of
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miracles as the strongest evidence of the truth |
of a revealed religion, the doctrine of a sacra-
mental grace and priestly mediation, the idea
of a church as identical with some particular
form of ecclesiastical organization, these and
other tenets which have formed the gist of
modern religious controversy find no place in
the Greek theology and are irreconcilable
with its spirit.”

Again, the same authority says: “Clement
does not speculate on the nature or origin of
evil. He knows nothing of the later dogma
of the fall of man in Adam, nor of Adam as
the federal representative of mankind.” The
same author further observes that the Rev. J.
M. Neale, in the preface of his translation of
the Eastern Liturgies, remarks that he finds
no trace in them of the modern theory of the
atonement as it has been held in Latin and
Protestant churches, according to which the
sufferings of Christ were an equivalent for
human punishment.

To show that Grecian theological thought
was predominant in the Christian Church un-
til the Augustine era, it is interesting to note
that St. Augustine himself once advocated the
doctrine of the immanent, theomnipresent,uni- -
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versal God—ideas, directly at variance with
those he afterward proclaimed when he con-
ceived the idea of establishing an ecclesiastical
hierarchy to rule the world.

At one time in his career, apparently with-
out difficulty he wrote as follows: “For God
is diffused through all things. He said him-
self by the prophet, ‘I fill heaven and earth,’
and it is said unto him in a certain psalm,
‘Whither shall I go from thy spirit or whither
shall T flee from thy presence? If I ascend
up into heaven thou art there; if I make my
bed in hell, behold thou art there,’ because
God is substantially diffused everywhere.” At
a later date Augustine without difficulty
could separate God from man and supply
priestly intermediaries without number, as
ecclesiastical middlemen between man and
God.

In the same volume we read: “For a thou-
sand years those who came after him [Augus-
tine] did little more than reaffirm his teach-
~ ing, and so deep is the hold which his long
supremacy has left upon the Church, that his
opinions have become identified with divine
revelation and are all that the majority of the
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Christian world yet know of the religion of
Christ.”

It is evident that these creeds and beliefs
could not have been perpetuated through fif-
teen centuries save for that convenient dogma
that the wills and consciences of men must be
subordinated to ecclesiastical authority, and
that other doctrine, observed and fostered by
orthodox Protestantism, that a belief in cer-
tain formulas is necessary to salvation and that
all reasoning and inquiry about their truth
must be effectually and forever stilled.

A historical review of the creeds and a
religion professedly based upon the teachings
of the Gentle Master reveals many strange
situations and anomalies. The creeds of the
Christian Church originated among dissen-
sions, and they have bred contentions, strifes,
and quarrels from their beginning to the pres-
ent. We read in Galatians, that all was not
peace and harmony between Paul and Peter.
Their unseemly quarrel was presumably due
to a profound jealousy on the part of Peter,
over the fact that circumstances had not
brought Paul into the company and society
of Jesus during his sojourn in Palestine.
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Perhaps one of the serious faults of human-
ity has been unduly to value and emphasize
the lives and characters of those who lived
in the distant past. We find Tertullian in the
early part of the third century condemning
heretics and asserting the authority of the
Church. At the great council of the Church
at Ephesus, A.D. 431, violent quarrels ensued
over the question whether Christ had two na-
tures or one, and similar questions. Let a
modern historian tell the result: “A bishop
was kicked to death by another bishop in the
course of their arguments, and one hundred
and thirty-seven corpses were left in a church, .
to attest the convincing reasons by which the
most ruffianly side proved its orthodoxy. At
the fifth general council, by a decree the
Church expressed its gentleness as follows:
“Whoever says that the torments of the de-
mons and impious men will at length come
to an end, let him be damned. Anathema to
Origen, Adamantius, who taught these things.”
Even the former head of the Church did not
escape their fury.

The various creeds are as widely separated
and no nearer a union than at any period since
the first creed was promulgated. Their peace
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is outward only. Their love and respect for
each other are no greater than when the
Roundheads contended against the Cavaliers.
My orthodox friend, is it a pleasant picture to
contemplate? Are these contentions, strifes,
and differences to continue forever? Why
this tenacity over the shading of creeds and
beliefs? 'Why this jealousy over speculative
theories? The philosopher looking for a
cause for every effect is prompted to make this
inquiry: Does any part of the entire struc- i
ture stand on a foundation of truth?
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CHAPTER III

NEW THOUGHT AND THE CREEDS

“As wider skies broke on his view,
God greatened in his growing mind;
Each year he dreamed his God anew,
And left his older God behind.

He saw the boundless scheme dilate
In star and blossom, sky and clod;
And as the universe grew great,
He dreamed for it a Greater God.”

THOSE who worship the immanent God, the
indwelling God, cannot accept the theological
opinions of the orthodox churches for the fur-
ther reason that they are all based on the
dogmas of the fall of man and his separation
from God, and on miracles and other me-
dieval conceptions. From a careful analysis
of the propositions embraced in the orthodox
theology, it follows as a necessary and logical
conclusion that each one hinges upon the
other and they must all stand or fall together.

If man never incurred the displeasure of
God and never was estranged from him, or,
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in other words, never fell, then it follows that
there was no necessity, occasion, or reason for
a vicarious atonement to establish his rela-
tionship with God. In other words, if man
never was separated from God, no vicarious
atonement was necessary to restore peace and
harmony between him and God.

It is also apparent that if man was never in
a lost or fallen state or condition, was never
separated from God, the vicarious sacrifice of
Jesus, the Gentle Seer of Galilee, was a use-
less and needless requirement,—nay, a cruel
tragedy. It follows also that if man was never
separated from God, the necessity for a belief
in the vicarious atonement cannot possibly
exist.

These conclusions seem to follow logically
from a fair, candid, and careful consideration
of the various propositions embraced in the
orthodox scheme of man’s redemption.” It will
be observed that the whole orthodox plan is
based on a dualistic conception of man’s re-
lation with God; in other words, that God
dwells apart from man, separated by a gulf,
and that Jesus is the only intermediary to
bridge that chasm.

The moral effect of the doctrine that man
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