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12 BYWAYS OF BELIEF

be to the source of the Christian Religion, can on no
possible showing be identified with that source; in
other words, we can only know the historical Jesus
through the memories of two of His disciples as
recorded by two of their disciples—this is the con-
servative view; or, according to the liberal view, only
through the memory of men who knew the first
disciples, or of a still later generation. M. Loisy
sums up this position in these pregnant words: “ We
know Christ only by the tradition, across the tradi-
tion, and in the tradition of the Primitive Christians.”

[t is astounding that theosophists, rationalists,
spiritualists, and other modern heterodoxists, every
one of them evolutionists in the popular sense, should
be continually harking back to what they consider
the Gospel seed, and pouring contempt upon its
historical growth in institution and creed. And itis
a curious commentary on the persistent human
instinct for dogma that the people who begin by
denying the value of creeds, themselves become the
most fantastic of creed-builders. Attempts have
recently been made to distinguish between doctrines
and dogmas, and there has arisen a more moderate
school among the unorthodox who recognise the need
of doctrine, but object to what they call its dogmatic
teaching, The most interesting exponent of this
distinction is Mr Lloyd Thomas, who contends that
dogma is a doctrine of whick the Church has made a

law. “It is the element of official and external
imposition that carries doctrine over into dogma.
The very word signifies a command . . . it implies,

then, an external official authority claiming a compel-
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14 BYWAYS OF BELIEF

such truth authoritatively promulgated, does not the
denial of dogma involve denial of the Church? And
this is precisely the point at which such thinkers
arrive,

If the search for truth be the supreme object of the
Christian Religion, there is, of course, no inaccuracy
in Mr Lloyd Thomas’s analogy with the doctrine of
evolution and the British Association, But Catholics
would altogether deny that the Church was built as a
Society for spiritual research. It was surely built to
promulgate truth and to band men together as
comrades in arms. Similes are dangerous things, but
the metaphor of an army is much more fitting to the
idea of the Church than the metaphor of a hunting
party in doubt as to the quarry it hunts. It isnota
common search but a common find that unites us.
This is not to be taken as meaning that the Catholics
of any particular age are to pride themselves on the
possession of the whole truth, but the very object of
their being banded together is that they may teach
and live that truth which they do possess, and that, by
living it, truth may be added to them in greater
measure. The search for truth has been denied by
Church officialdom, and its advocates have exalted it
out of due proportion into the first essential of a
Christian Church.

Now, if there be a body of truths by which men
may live, and if it be all-important that men should
band themselves together for the theoretic and practical
expression of these truths, it surely follows that such
a fellowship must speak with authority, must have
some rule or discipline, must at least exercise the
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16 BYWAYS OF BELIEF

Immediately we unite together on the basis of a
common faith for common action, we inevitably be-
come exclusive. Affirmation implies exclusion. You
cannot affirm that there is a God without excluding
the notion that there is no God. You cannot lay
down that it is wrong to torture men without ex-
cluding the notion that it is at the same time right.
And if certain men have banded themselves together
on the basis that God is the Father of men, that God
is good, that men should behave as brothers one to
another, such a fellowship would be obliged to reserve
to itself the right of expulsion should they discover
that one of their members was promulgating in their
name that the ultimate power behind the world is
evil, and that human sacrifices are acceptable to it.
Toleration is good, but toleration is not God. There
are circumstances in which toleration is the cruelty
of devils.

The protest against Catholic narrowness and ex-
clusiveness would, I think, be legitimately met if we
remembered that Catholic theologians have always
suggested that the Church has a body and a spirit,
and that there are many who are baptized into its
body who become alien to its spirit, and many who
belong to the spirit of the Church who for one reason
or another have not been baptized into its body. But
this is a very different position from that which denies
the value of the visible fellowship.

It is, on the other hand, essential to remember that
the Catholic Faith by no means altogether consists
in our convictions about God, but also in God’s
convictions about us, Christian truth has its roots,

Digitized by Original from

INTERNET ARCHIVE UNIVERSITY OF CALIFORNIA



Digitized by Original from
INTERNET ARCHIVE UNIVERSITY OF CALIFORNIA



18 BYWAYS OF BELIEF

when we remember that the Catholic Church, in
reconciling the excluded member, is not allowed (by
its own fundamental Faith) to re-baptize.

The protest against dogma and authority is, of
course, by no means all to the bad. It is to some
extent the outcome of a healthy dissatisfaction with
false authority and false doctrine. The dogmas of
the modern Church do not always ring true, and the
people mistrust the seat of authority whether it be
placed at Rome or at Canterbury. One of the most
brilliant defenders of modern Catholicism, Mr Gilbert
Chesterton, seems to be in some confusion in this
matter. He is able to show us, as indeed all true
defenders of the Catholic faith in every age have shown
us, that Catholic doctrine is grounded in the perma-
nent needs of human nature, and that human nature
responds to it and discovers itself in and through the
traditional faith. But he sometimes seems inclined
to identify this authority with Rome—not, indeed,
with the Roman Catholic democracies throughout the
world, but with the decisions of modern Popes. Now
these decisions do not find any response in the hearts
and minds of the peoples of England or Italy, of
France or America. Itis all very well to say that the
democracy in Catholic countries has worshipped Our
L.ady for many centuries, and that therefore the dogma
of The Immaculate Conception ! is the outcome of the
democratic worship. If thisis so,it altogether destroys
the contention of the modern Popes that the Church

! One has only to compare the preamble to this doctrine promulgated
at Rome with the arguments that led up to decisions of the early and
democratic councils of the Church, to discover that Rome, in becoming
autocratic, has become intellectually barren.
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22 BYWAYS OF BELIEF

Protestantism nor Papalism nor Puseyism have been
able to put flesh and blood to the bone structure of
traditional belief, and it is all very well for us to be
contemptuous of the somewhat confused and dispirit-
ing dogmatic substitutes which the “ byways of belief”
I am here examining have to offer us. They contain,
in a meagre and unbalanced condition, much that is
of the true proportion of the Catholic faith, a pro-
portion which we disproportioned Christians have so
often abandoned. [ have perhaps laid myself open
to the charge of putting stress upon their errors rather
than upon the truths they teach. This is not be-
cause I do not recognise their elements of truth,
but because their errors are peculiar to them, while
the truths they each of them contain are common to
them and to the Christian tradition. The truth in
Christian Science about the spirit of man is essential
to the Christian proportion of faith. The truth about
the body of man stressed by materialism is part and
parcel of the like faith., The importance of the mind
of man urged by rationalism is also within the
proportion of the Faith. But it is just because the
orthodox have failed to be orthodox and have lapsed
into conventionality, that they have lost the proportion
and driven eager men into disproportioned heresies.
We have lacked the impulsiveness and originality
of our Catholic forefathers. They believed. We
monotone their beliefs.

But the worst of the theological revolutionists is
that they have never taken the trouble to study the
Catholic Faith. Someone, sick of the religion of his
childhood, starts a new creed, and says: “ How much
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24 BYWAYS OF BELIEF

the rest? Why should they not take Mrs Besant's
advice to the young Hindoo who was going to be
baptized a Christian? She advised him to study
his own religion firstt. Why should she, and all of
them, not have studied their own religion first?

I have spoken of the necessity for a living interpre-
tation of the creeds. Is it too much to hope that
this wise movement with the stupid name, Catholic
Modernism, may give us such an interpretation?
Has not modern physical science changed our
notions of the outward facts of the ascension and of
the descent into hell? Have we not ourselves
abandoned some of the cruder views of Purgatory
once current among us? Could not the doctrine of
the Blessed Trinity be shown to be not a lifeless and
remote riddle, but a profound explanation of the
composite nature of man and his universe ?

There is beneath every clause of the creed an
eternal value. Whether Christ did or did not visit
some mine in the bowels of the earth, does not matter.
That the power of His redeeming personality broke
and breaks all prison bars, and descends to the lowest
depths of death and indifference in which men could
find themselves in all worlds, matters everything.
Whether Christ was levitated so that the disciples
could see the soles of His sandals, does not much
matter; but that He triumphed over death, and
ascended into the innermost heart and life of God
that He might fill all things and be the inspiration of
all men, matters everything. The exact nature of
the flame which burns men in Purgatory matters not ;
but the fact that as a man sows so shall he reap, and
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26 BYWAYS OF BELIEF

drawn its nourishment through its leaves. It has
borrowed from Plato, whom St Augustine claimed as
a Christian Worthy, and later from Aristotle, whose
thought was interwoven by the schoolmen into the
Christian pattern. Greece and Rome and Arabia
have been laid under contribution for the building of
the Kingdom of God. It is almost a truism to say
that the Christian Faith is, in some ways, a synthesis
of other religions, and that the Church brings out of
her treasury things new and old. It is wearying,
therefore, to be told that we have borrowed our
ceremonial from the Pagan or the Jew, or that it was
only when our religion was transplanted from the
meagre soil of Palestine into the generous soil of the
Roman Empire, that it began to flourish. These are
the very things of which we are proud ; for we believe
in the Holy Spirit in whom all live and move and
have their being, and from whom all good things do
come. This is true,and yet it is not the whole truth ;
for we perceive in the Catholic Faith a distinct
revelation of the Holy Spirit, or rather, perhaps, a
focussing of that Spirit in the Brotherhood which
Christ founded and which is able boldly to borrow
its nourishment from the most divers soils and atmo-
spheres, because of this distinctive spirit within itself,
The life within calls to the life without, and is able to
rejuvenate itself by the demands it makes upon the
world around it. The claim of originality is not
always appreciated at its proper value. Someone
triumphantly proves that a thought occurring in the
mind of Jesus Christ is found in some Pagan sage or
Jewish philosopher. Christ was therefore not original.
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32 BYWAYS OF BELIEF

deification of “self”! She speaks of her timidity and
self-distrust, and reminds us that “ meekness, selfless-
ness, and love are the paths of His testimony.”? 1
have by my side a copy of The Christian Science
Sentinel, containing a letter from Mrs Eddy, dated
Pleasant View, April 20, 1903. The style of this
letter is characteristic, and reminds one of Dr Barry’s
remark about Marie Corelli, “ she never uses one word
where three will suffice” The supreme “happifier of
existence” begins by watering a vivid sentence from
the Psalms with a few verbal futilities, and having
answered such minor questions as, “ Who shall be the
greatest?” “ Who shall inherit the earth?” “Who shall
dwell in Thy Holy Hill?” she comes to the major
question, “ Who shall be called to Pleasant View?”
The answer embodies her interpretation of selflessness.
“He who strives and attains . . . such an one is not
called to Pleasant View for reformation or penance

. no mesmerist nor disloyal Christian Scientist is
fit to come hither. I have no use for such, and there
cannot be found at Pleasant View one of this sort,
‘ For all that do these things are an abomination unto
the Lord.”” . . . “It is true that loyal Christian
Scientists called to the home of the Discoverer and
Founder of Christian Science can acquire in one year
the science that otherwise might cost them half a
century. But this should not be the incentive for
going thither. Better far that Christian Scientists go
to help their helper, and thus lose all selfishness, as
she has lost it, and thereby help themselves and the
whole world as she has done. . ., .”

' Rudimental Divine Science, 1898, 8 Jbid,
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34 BYWAYS OF BELIEF

Mr Dixon speaks of Mrs Eddy’s comparative poverty,
and of her giving out of her £250,000 fortune
£200,000 to one charity alone. One would be
interested to know the name of that charity.

I have no a priori objection to healers making
monetary charges, or to ministers of religion living
by the altar, but the dollar is monstrously prominent
in this particular cult, and perhaps Mr Dixon or some
other Christian Scientist official would explain the
logic of paying the human agent if God heals directly
and not by human agency. Mark Twain’s amusing,
but profoundly serious and philosophic challenge
concerning the payment of the imaginary healers of
imaginary disease with an imaginary cheque, has not
yet been taken up.

The Christian Science movement has witnessed
secession after secession of one-time faithful followers.
The leaders who deserted in October 1881 could no
longer stand their founder’s frequent outbursts of
“temper, love of money, and appearance of hypocrisy.”
One by one, men and women of gifts and originality
have come to her service, and one by one have
fallen away. Some are expelled ; others leave of
their own accord. All are pursued with malignant
and relentless hostility. '

Science and Health is described as the child of
an immaculate conception. Of old, the Holy Spirit
and the Blessed Mary gave birth to a man, and now,
the Holy Spirit and the Blessed Mary give birth to a
book, and a visit to Pleasant View is like the visit of
the Magi to Bethlehem., For some time relics of Mrs
Eddy, the chair on which she wrote, and other sacred
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18 BYWAYS OF BELIEF

isolated from the world of thought and feeling around
Him, it would seem unnecessary for Mrs Eddy to insist
on such entire independence. If on waking from a
swoon some truth is left me which evermore burns in
me as fulgent conviction, and changes for me and for
my fellows the course of life and the face of the
world, I may count that to be inspiration and revela-
tion. But it comes to me no less assuredly and with
no less inspired conviction if some man has told it me,
and I have since made it my own, sealing it with the
seal of my own innermost inborn nature; for my
fellow-men and women are God’s children and God’s
ministers, and God’s plenipotentiaries. If Mrs Eddy
cared to proclaim herself the most prominent figure in
the application of a particular phase of the Gospel to
modern needs, if she insisted that the realisation of
God as our Health was an idea that she had made
peculiarly her own, she would be on safe and solid
ground. That Mrs Eddy possesses a powerful
personality and distinct originality, no one wishes to
deny. At about the age of fifty, when most women
are beginning to feel old and spent, she began to feel
young, and found herself preparing for her life’s work
in the urge of an overmastering idea.

The Quimby controversy is becoming wearisome,
but, in face of repeated and persistent denials of
borrowing on the part of Christian Scientists, it will be
necessary briefly to repeat the facts. On 7th Novem-
ber 1862, the Portland Courier published a letter
from Mrs Eddy,in which she describes her startling
cure by a certain Dr Quimby, and denies that his
method was mesmerism or animal magnetism,
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40 BYWAYS OF BELIEF

directly after Quimby’s death are conclusive on the
point of her indebtedness to him for the main
principles of the new religion. If further proof is
wanted of the nature of Quimby’s teaching, it will be
found in a little worn and faded scrap-book bearing
on the fly-leaf the name of P. P. Quimby. His wife
pasted it in for him now and then in the fifties and
early sixties. It consists of newspaper comments on
his work. Every comment witnesses to the fact that
he was not a mesmerist, but a spiritual healer. For
instance, in an article dated 3rd December 1860,
appearing in the Free Press, Lebanon, New Hamp-
shire, the writer says: “ The foundation of his theory is
that disease is not self-existent nor created by God,
but that it is purely the invention of man.” An
extract, dated 1861, speaks of Quimby curing diseases
without medicines or hypnotism. In the Advertiser,
Portland, 13th February 1862, Quimby himself
writes: “I deny disease as truth, but admit it as
deception.”

In the Quimby manuscripts, which pre-date Science
and Health by many years, is found the familiar
phraseology of Christian Science. Illness is error,
disease does not exist except as man’s illusion, disease
is “false reasoning,” God is “Principle,” “my philo-
sophy will free man from sin, sickness, and death.”
The system is actually called “Christian Science.”
On 16th January 1866 the doctor died.

In 1875, Mrs Eddy publishes the first edition of
Science and Health, in which Quimby is referred to
as a mesmerist to whom she is in no way indebted.
Since then she has sneered at and belittled the dead
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42 BYWAYS OF BELIEF

person exerts over another. It is now acknowledged
thatthis sciencedoesnot necessarily require the medium
of touch to effect its ends, though the contact of the
hands is perhaps its most usual method. In itself
there is nothing either evil or good; it may be put to
good or bad uses. It does not necessarily involve the
weakening of the patient’s will ; its effects are often
in this direction, but in certain cases the will is actually
strengthened by its means. It is highly significant
that Christian Scientists are forbidden to study books
dealing with the science of suggestion. Is this because
their founder knows her own methods to be mesmeric,
and is interested in keeping the truth about ‘sug-
gestion” as far as possible secret? It has been
wisely said that the method of the Christian Science
healer is to all intents and purposes that of the hypno-
tist. “By the silence, the motionless sitting, the sub-
dued voice, the cabalistic sentences—for they are
senseless and cannot excite the intelligence —the
mind is soothed; then the suggestion is given, and
in the denial of disease the repeated assertion of
particular cure is pointedly made and impressed;
thus directed, the mind exercises its power, all too
little used, of stimulating nerval action, and so induces
in the tissues the change which thought desires.”
When at last Mrs Eddy’s opponents confronted her
with evidence which conclusively proved that Dr
Quimby was not a mesmerist in her sense of the term,
she began to adopt an entirely new and contradictory
line of defence. There was indeed, she now admitted,
some clement of Christian Science in his teaching,
but it was suggested to him by herself! Equally
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44 BYWAYS OF BELIEF

with the Quimby versus Eddy controversy, put up a
ridiculous defence. He alleged that he had not
borrowed from her, but from Quimby, but the Quimby
MSS. are not published. No one charges Mrs Eddy
with legal theft. She is charged with moral theft,
with the theft of an idea and not the infringement of
a copyright. The Court had not to decide on whether
Mrs Eddy had borrowed from an unpublished work
of Quimby’s, but whether Arens had borrowed from
a published work of Mrs Eddy’s. The evidence was
conclusive against him. The Court therefore decided
in her favour, and issued a perpetual injunction re-
straining him from circulating his pamphlet. The
Christian Science leaders, solely on the strength of
this decision, proceeded to declare that the American
Courts had decided the Quimby controversy in Mrs
Eddy’s favour! This false statement is reiterated in
every country, on every possible occasion. Christian
Science methods are ably illustrated in the person of
Mr Frederick Dixon. Some time ago I had occasion
to review Mr Lyman Powell's book on Christian
Science in the pages of the Daily News. In the course
of my review [ gave the chief points of evidence
enumerated in the present chapter, and urged the con-
clusiveness of the Quimby newspaper cuttings. Mr
Dixon writes to the Daily News (8th April 1908)
that to accuse “ Mrs Eddy of plagiarising Mr Quimby’s
ideas because, in the days when she was painfully
threading her way through the labyrinth of human
theories to the goal of Christian healing, she at one
time came in contact with Mr Quimby, is just as
reasonable as it would be to declare that inductive
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46 BYWAYS OF BELIEF

Dixon is answering my review of Mr Powell’s book,
in which the MSS. in question are quoted. Mr
Powell, who is rector of a church in Northampton,
Massachusetts, made a thorough examination of
witnesses for and against Mrs Eddy’s claim. These
are his own words: “ Into the vexed question of the
Quimby manuscripts whick, through the courtesy of Mr
George A. Quimby, I have read, there is no need to
enter.” The third is contained in the statement that
disseminators of the story of Mrs Eddy’s indebted-
ness to Quimby “ never care to dwell on the awkward
fact” of the Law Court proceedings. This third
statement can only be called, to use the words of a
contemporary, calculated and frigid, in face- of the
fact that Mr Powell, in the very book in question,
dwells upon the proceedings of this trial in con-
siderable detail.

It is therefore beyond dispute that Mrs Eddy
borrowed her fundamental ideas from others, although
she herself remains probably their most prominent and
picturesque exponent. In August 1879 the Massa-
chusetts Metaphysical College was founded, its
buildings consisting of Mrs Eddy’s parlour and its
entire faculty consisting of Mrs Eddy. From these
small beginnings has grown one of the most formid-
able and wealthy organisations in the world.

While Mrs Eddy and her healers teach that healing
physical sickness is unimportant compared with the
healing of sin, they would be the last to deny that
the majority of their adherents have come to them
for cure of body and rest of mind. While one is not

! Powell's Christian Science, p. 45.
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48 BYWAYS OF BELIEF

Sentinel between April and August of last year. The
vast majority were cases of indigestion, constipation,
backache, headache, tired feeling, weakness of vision,
functional disabilities, downright imagination, and so
forth. I inquired into the alleged healings of grave
organic diseases. I found not one authenticated case
of any such healing. I found nothing, absolutely
nothing, that might not have got well ‘of itself’ or
got well, or at any rate better, under one or another
of the many forms of mental treatment. The general
style of these two hundred testimonies was fantastical,
vague, illiterate, and absolutely worthless; they were
just like the testimonials to So-and-So’s pills. But
the Editor of the Sentinel corrects the bad spelling ;
and solemnly publishes for the edification of the
faithful all the confessions of these poor, ill-educated,
neurotic lives, many of them not far from the edge
of insanity.

“ Christian Science does not publish her failures, So
I wrote to some doctors, and other friends, asking
them to tell me cases of the harm that she has done.
I got back a long list of killed and wounded ; I wish
that it could be nailed to the doors of all her churches.
I could only publish it, saying: ¢ To see the full iniquity
of these cases the reader should be a doctor, or should
go over them with a doctor. But everybody, doctor
or not, can feel the cruelty, born of the fear of pain,
in some of these Scientists, the downright madness
threatening not a few of them, and the appalling self-
will. They bully dying women and let babies die in
pain; let cases of paralysis tumble about and hurt
themselves ; rob the epileptic of their bromide, the
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50 BYWAYS OF BELIEF

Lancet does often publish its failures and the
Christian Science Sentinel never. The application of
an abstract theory is sometimes very cruel, and the
treatment by Christian Scientists in the case of
certain children and others, who do not completely
share their beliefs, is sometimes disastrous. There
must also be taken into account the anguish of mind
on the part of those who have given in their sub-
mission to Science and Health, and, finding themselves
still uncured, begin to believe that they are absolutely
forsaken of God. On the other side of the ledger
must be put the encouragement by Christian Science
of healthy-mindedness, the invigorating truth in the
persistent statement, even if it be exaggerated, that
disease and premature death are against the will of
of God. In so far as Christian Scientists have dis-
couraged talk about ailments, and symptoms, and
fussing about food, they have been a means of
health and mental rest to our devil-ridden, decadent,
modern world, and especially to that richer portion
of it which habitually over-eats and under-works
itself.

Granted, then, that Christian Scientists cure certain
cases of disease, can we further admit their deduction
that the cures prove the truth of their religious theory?
Surely they would never have advanced this conten-
tion if they had considered where it would lead us.
They cannot deny that drugs have been known to
cure diseases. Do they, then, approve the theory of
drugs? Hypnotism has undoubtedly cured diseases,
do they then approve the mesmeric theory? Lourdes
has had its well-attested cures, do they, then, approve
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54 BYWAYS OF BELIEF

Christian Science every illusion, every sin, every
sickness is due to animal magnetism, and animal
magnetism is mortal mind, so that old serpent, the
Devil, has crawled back again, this time, into Mrs
Eddy’s little Eden, and once more we are faced with
the old difficulties. True, the Christian Faith has
them too, but then the Christian Faith does not pro-
fess to explain all mysteries, Let us see how far we
have travelled.

All is mind and all is God. Sin, disease, and death
must be delusions, nor can they have real existence.
But of what are they the delusions? For if all is
mind and mind is God, they can hardly be the
delusions of God. No, says Mrs Eddy, they are the
delusions, not of mind, but of mortal mind. But if
there be such a thing as mortal mind and mortal
mind is not God, how can all be God? Whence is
mortal mind derived? Is it derived from mind, which
is God? But Mrs Eddy tells us that God, or pure
mind, can have no delusions. If mortal mind exists,
it cannot, according to Christian Science, have delu-
sions. If it does not exist, it is itself a delusion.
Therefore, that which produces the delusion, is itself
delusion. The delusion produced is the outcome of
a producing delusion. Of what, then, is the non-
existent mortal mind a delusion? It must be a
delusion of All-Mind or God-Mind, which we are
assured has no delusions.

Mrs Eddy joins in the popular outcry against
creeds, but anything more dogmatic than her ideas
would be hard to find in the whole range of history.
It is indeed this assumption of finality that is so dear
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we put into words. The being possessed of a high
degree of initiative we call man. The three letters,
M, A, N, mean a being with initiative, volition, power
of self-analysis. To deny the existence of such a being
is to empty those three letters of all significance. God
made man a little lower than the angels. Blatchford
makes him a little lower than the dogs; in point of
fact, he abolishes him altogether by abolishing his
distinctive characteristics.

God’s omniscience and man’s volition present
difficulties. The difficulties are not invented by
theology. The difficulties are inherent in the facts of
life. The problem of evil is not solved by shifting the
responsibility from creature to Creator, for, difficult as
it is to understand the rationale of evil in the creature,
it is a thousand-fold more difficult to understand the
rationale of evil in the fountain-head of being itself.
My grievance against popular free-willers and popular
determinists is that they do not even see the difficulties.
They attempt to solve them by ignoring them. They
leave out all the lines and shadows. We ask for a
portrait, and they give us an oleograph. What I
would now ask Mr Blatchford to give us is some
definition of man which will distinguish him from
sub-human creatures.

The fact is, Robert Blatchford did not originally
care two straws about the philosophic question of
free-will versus determinism, but did care consum-
mately for the bottom dogs, and by the bottom dogs
he at first meant the outcasts and the oppressed.
Mr Alexander Webster writes of his humanity: “ It
enthralls him so completely that he has no mind for
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not one of Mr Blatchford’s theory versus the theory
of the Catholic Church, but of Mr Blatchford’s theory
versus the facts of the Catholic Church, the language
of the dictionaries, and the universal experience of
mankind.

Mr Blatchford may reply: “Granted that uni-
versal experience is against human irresponsibility,
it is, at least, as much against unconditioned human
freedom.” The reply is, of course, unanswerable ; but
then no Catholic theologian of any age or country
has ever taught the unconditioned freedom of human
volition. On the contrary, the Church has explicitly
and deliberately (will the determinists forgive the use
of a word necessarily obliterated from their vocabu-
lary ?) condemned free-will, as defined and attacked in
the Clarion, as a damnable superstition.

The Church’s teaching may perhaps best be ex-
pressed by way of analogy. Suppose a man with an
hereditary lameness is making towards a given spot,
and, to get there, is obliged to climb a fence. The
free-will school of thought deny the hereditary lame-
ness and the environing fence. The determinist
school of thought deny the man who wills to overcome
them. A third school of thought, the traditional
Catholic or orthodox Christian school, deny neither
the man’s will nor the conditioning factors of fence
and lameness.

The Church teaches and has always taught that man
possesses initiative, but that human volition is at first
embryonic and is to some extent—but not wholly—
conditioned by heredity and environment. It is in-
disputable that man feels responsibility, and feels
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always perceived that punishment can be defended
on the fatalist theory that, if man cannot help sinning,
society cannot help punishing. Or again, punishment
is merely the modification, and prison the alteration,
of a man’s environment. On the determinist
hypothesis, that man is merely machinery, prison
grooves for men are at least as defensible as rails for
trains. So, having reduced man to the level of wood
and steel and iron, in order to show him irresponsible,
unblameworthy, and unpunishable, Mr Blatchford is
faced with the fact that these materials are drilled,
imprisoned, and regimented in every conceivable
direction, are cut and slashed and melted and beaten
into shape in the relentless workshop and at the
flaming forge.

The root of the popular determinists’ error is the
substitution of sentimentality for sentiment, and
sentimentality may be defined as the riot of the
feelings unchecked by reason or the monomaniacal
exaltation of one sentiment to the degradation of all
the rest. If we contend against the present defence
of the bottom dog, it is not because we underrate the
importance of defending him, nor undervalue the
large-heartedness of his defender, but because we are
assured that his particular theory is no defence at all.
Pity is unwholesome stuff until it be admixed with
other ingredients. Wholesale pity is first cousin to
patronage, and there are few dogs so abysmally gone
under as to prefer patronage even to blows and
starvation.

The under dog will not always care to be told that
he cannot possibly get up until those twin monsters,
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of things have been happening since the days of this
nineteenth-century controversy. We no longer insist
on the verbal accuracy of each separate passage of
Scripture, although we believe that Scripture does, on
the whole, give us a true portrait of the Christ and of
the kind of things that He did. Then, again, we have
discovered that all this talk about breaking laws of
nature is nonsensical, for the “laws of nature” is only
a term for our observation of what actually happens.
[f the physical resurrection, or the Virgin Birth, or
the raising of Lazarus, actually happened, they
happened not as contradictions of some fixed and
unalterable law, but as exceptional illustrations of
those mysterious workings of nature which men so
little comprehend. If proof is forthcoming for these
things, we must widen our view of nature so as to
include them. We are becoming daily more healthily
agnostic in matters of detail. Physical scientists are
more willing to admit the limitations of their know-
ledge and to consider it possible that there may be
more things in heaven and earth than were dreamt
of by nineteenth-century dreamers. The study of tele-
pathy, the latest theories about matter conceived as
force, the enormous collection of facts about appear-
ances at the moment of death, the growing scientific
conviction of the influence of mind over body, all
these things have changed the face of scientific
philosophy and have made men more willing to
believe that there is considerable substratum of truth
in the New Testament record of so-called miracles.
On the other hand, we do not feel that miraculous
power is the final proof of divinity. The mere
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The reasoning faculty has been defined in bewilder-
ingly different ways by a multitude of experts.
“Reason,” as commonly understood, would seem to
mean the power of analysis, the power of putting
two and two together, and further, of making
certain deductions from knowledge thus gained. Do
rationalists seriously want us to believe in the
supremacy of this power? Do they think it a
more potent or important force in man’s make-up
than the power of the affections. Colonel Ingersoll
used to give as an example of the futility of a
mere reward and punishment religion the case of
a man drowning and the crowd on the bank. He
asked what would be the motive force that would
impel the rescuer to plungein? He rightly dismissed
the idea that anyone would risk his life on calculation
of a future hell if he drew back or a future heaven if
he plunged. Man is not such a calculating animal as
that. While he was calculating the man would have
gone under ; but this applies with equal force to the
calculations of the analytical reason. The only power,
as Ingersoll himself pointed out, that could with any
certainty be counted on in this instance was the power
of the affections, which seems to be a conclusion
eminently in harmony with the dogma “ God is love,”
and eminently out of harmony with the dogma
“Reason is supreme”—unless, indeed, rationalists
include the affections under the term “reason,” which
would be a slipshod arrangement of which they are
apparently not guilty, for they speak of the emotions
as only safe forces when controlled by reason.

What a pity that rationalists should not acquaint
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The law simply means our observation of phenomena,
our mental note about things that happen. If, for
instance, the Virgin Birth could be proved, it would
not contradict nature ; it would be nature; it would
be a new illustration of how nature sometimes works.

This obsession by natural laws is obvious through-
out the pages of Zhe Rationalist Catechism, by
Aletheia, M.D. The author tells us he was not
created, for nothing that exists was created, for
creation means “ made suddenly from nothing.” He
continues: “Why cannot anything be made out
of nothing ?”—and gives an unintelligible answer.
Later on he speaks of the Ascension. It would
be impossible for anyone living on this earth to
ascend into the skies. “And Jesus could not
have done this?—No. Why?—Because His body
could not have resisted the law of gravitation.”
Not all rationalists are as ignorant and irrational
as Aletheia. But none of them seem to be aware
that a whole host of orthodox Catholic theologians
would repudiate the ex mikilo theory. It is un-
necessary to defend a literalist view of the Ascension,
but could anything be less scientific than its denial
on the ground that a human body cannot “resist
the law of gravitation”? It is noticeable that
rationalists express great contempt for Pagan philo-
sophy. Aletheia tells us that the efficacy of prayer
is nonsense because we have borrowed the idea
from our Pagan ancestors. Worship is of no use at
all, unless it be “admiration for the laws of nature.”
This is how our author defines rationalist philosophy.
It is “completely unified knowledge of the manifesta-
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They neither re-interpret nor develop ethical tradition.
Before they could be of any help to us they must
learn that morality was made for man, not man for
morality. At present their Sunday Services are like
champagne with the cork out.

In vain does one flee from the ethical societies to
positivist churches, from the worship of abstract good
to the worship of abstract humanity, “All men know,”
writes Dr Stanton Coit, “at least sufficiently well for
a starting-point, what goodness in human character
is. But the idea of a personal Creator of the universe
has baffled the speculative efforts of the best-disciplined
and most philosophic minds.” This may be so, but
children and wayfaring men are excited about God
and bored with “the good.” Dr Coit believes that
“the good” is the only bond of religious union, and
that ethicist lecturers would induce men to remove all
other qualifications for membership in churches, and
that men driven away by dogmatic restraints “ will
immediately form themselves into societies for the
spread of goodness.” These societies, he thinks, will
stand equal in dignity and power with Christ’s con-
ception of a Kingdom of God on earth. He believes
that the adoration of the good comes to-day with all
the freshness and vigour of a new revelation. So he
writes in 19g00; so he could hardly write in 1912,
There is no such thing as goodness apart from people.
To love goodness in the abstract is to love that which
never has had, and never will have, any existence,
That is why many leave secularist and ethical
societies for the pursuit of positivism or the worship
of humanity:.
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and Mr Belfort Bax. Mr Pearson’s criticism of Mr
Arthur Balfour should be studied carefully by those
who wish to gain some knowledge of agnostic
rationalism at its best. But perhaps Mr Belfort
Bax’s Essays in Socialism are of equal interest,
especially his chapter on “ The Futility of Holiness,”
where he speaks of the current Christian morality as
summed up in “neurotic introspection and mere self-
sacrifice,” These essays were, of course, penned some
years ago. They are not good criticism of the
casuistry of the day, and are ludicrously bad criticism
of the casuistry of the Middle Ages. Their complaint
can only be allowed as against Mid-Victorian Pro-
testantism, and even the nineteenth century gave us
Maurice, Robertson, Tennyson, and other Christian
philosophers, with whose work Mr Bax should be
acquainted. Mr Bax surely misreads “the Catholic
saint.” He is of opinion that the majority of mankind,
while in theory adhering to the neurotic saintly ideal,
were preserved by their healthy understanding, by the
“blessed animal within them,” from becoming “ mere
lumps of morbidity such asa St Anthony]a St Bernard,
or a St Teresa.,” There was, indeed, a morbid strain
in Anthony and Teresa, but one must remember that
there is an almost infinite variety of types in Catholic
saintship, and that it was in spite of, and not because
of, morbidity that the saints in question were canon-
ised. It would be difficult to find anything neurotic
in the visions of that most robust of martyrs, St
Vibia Perpetua. St Catherine of Sienna would have
shocked the agnostic drawing-rooms of to-day by an
outspokenness which reminds one of Walt Whitman.
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souls—but because it amused themselves and children
and other good people, and scandalised religious prigs
and other bad people. Our Lord’s eating and
drinking with sinners must equally have shocked the
pious and amused Himself, and one can well imagine
church-goers explaining it away in the interests of
one of their idolatrous abstractions, holy obedience,
holy humility, and the like. For, unfortunately,
the Christian churches sometimes become as dull as
positivist and ethical societies, and follow after the
like abstractions. But the saints are different. The
first Franciscans, and especially their leader, were
moved to wrath at cruel sloth and laxity; they were
severe with themselves, not because they despised
their bodies, but because they must keep themselves
lithe and alert. They were full of laughter, and
moved the people to merriment and to tears. To
preach naked before prudes, or to spin like a top in a
circle of dullards, or to play pranks upon the Pharisees,
these are the acts of the Catholic saints. They are
living illustrations of the humanism of Christ, and not
mere imitators of the copy-book Christs of ethical
societies, Christian or non-Christian. That title
“God’s Jugglers” should be remembered by Mr
Belfort Bax. He should also remember the rollicking
jollity of the Middle Ages, and the jests of the Acta
Sanctorum, and the blessed Thomas More’s last words
to his judges, hoping they would all meet in God's
merry heaven. He should remember also the rebuke
of St Charles Borromeo to the pious brother who,
horrified at the saint’s devotion to billiards, asked:
“ What would you do if Our Lord were suddenly to
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But the secularist would concentrate his attention
solely upon this present world, and, by ignoring theo-
logical sanctions, fancies himself to have discovered
an impetus which “supernatural religion” is unable
to supply; for, says he, “Secularism works from
within, supernatural religion feebly appeals from
without.” “Secularism proposes to cultivate the
splendid provinces of time, leaving theologians to
care for the realms of eternity.,” What, on the other
hand, is religion? According to Mr Foote, it is “ the
knowledge of God, of His will, of our duties towards
Him.,” We have faculties which teach us our
“dependence on Him, our prospect of reward and
punishment, to be somehow brought about according
as we obey or disobey Him” (Newman). With such
a religion secularists will have nothing to do, for theirs
is a creed “which appeals to no lust after posthumous
reward, or dread of posthumous punishment, but to
that fraternal feeling which is the vital essence of all
true religion and has prompted heroic self-sacrifice in
all ages.” Human work well done is its own reward.
And if there be a future life, such work must be the
best preparation for it (Foote, Gospel of Secularism,
Religious Systems, Sonnenschein).

The same writer, himself an atheist, contends that
secularism does not necessarily deny, but only ignores
God and the future life. Many secularists are
atheists; more, agnostics. Many, although they re-
ject the “supernatural,” profess to be the followers of
Jesus Christ, whose image, along with others, adorns
the Leicester Secularist Hall. Although secularists,
like other folk, often become bigoted and narrow, the
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slow-footed to keep pace with the development within
the Church.

Of what use any longer are Mr Foote’s ponderous
contrasts between fraternal secularism and anti-
fraternal next-worldliness? He should be contrasting
his creed with the creed of those who, while working
for the good of the race, regard it not as “the trouble
of ants in a million of suns,” but as a God-penetrated
race of divine and enduring beings, influencing one
another for good or evil through this life and through
all stages of the life to come. Men will put more
heart into the building of castles on the rock than
castles in the sand to be obliterated by the tide. A
sad and paralysing pity for the creatures of an hour
is the motive power of the secularist, and pity is but
poor foundation for an enduring ethic.

The secularist propaganda is dying. What further
proof is needed than may be found in the defences
of its leaders? For to say of a little flock who should
be the salt of the earth, a minority in revolt, a band
of young heroes, attracting to its standard the most
vital and adventurous spirits of the age—to plead
average decency and tolerably good living for such a
minority is to admit defeat. Such pleas are for
elephantine majorities, tamed and domesticated by
time. Minorities, leading a “tolerably good life,” if
they were ever to become majorities, would be leading
an intolerably bad life. But there is no spring and
no enthusiasm in minorities of “average decency.”
They will never become majorities. They die and
are buried, and for them there is no resurrection on
the third day.
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““Second. — To encourage the study of comparative
religion, philosophy, and science.

“Third.—To investigate the unexplained laws of nature,
and the powers latent in man.”

A declaration of sympathy with the above objects
is required as a condition of membership, but such a
declaration obviously involves belief in the dogma of
Brotherhood, the dogma of Unity, the dogma of a
Universal Order—three dogmas at the least ; and the
student would not have attended half a dozen meet-
ings without discovering that these were only certain
articles of a creed far longer and more elaborate than
the Athanasian, a creed as intellectual as the other
so-called creed but without its damnatory clauses.

The theosophist would seem at one and the same
time to regard the fear of creeds as the beginning of
wisdom, and to hold an intricate faith to which Mrs
Besant gives, and other theosophists deny, the name
of religion. ‘

Personally, I must confess that both my first and
my mature impressions of theosophists suggest that
there are few things in heaven and earth that are
undreamt of in their philosophy:.

In the face of the things I have quoted, and of the
direct testimony of one of the officials of the Society,
who said it existed to make known and advocate a
certain system of philosophy (Henry T. Edge), the
denial of dogma is puzzling. Such a denial, when
applied, not to the Society, but to that system of
theosophy it exists to promulgate, seems to me
grotesque. This terror of dogma is characteristic of
the Mid-Victorian age, in which the Society was
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pose. All kinds of societies starting out with the
most brotherly motives have split up into warring
sections, and the keener their convictions the more
numerous the splits. I do not therefore intend to
enter into the controversy between the two main
opposing theosophic sections,! but would point out
that, however valuable Mrs Tingley’s various social
schemes may be, Mrs Besant has not been a mere
theoriser. It is not a question as to which of them is
the true successor of Madame, for any criticism that
I have brought against the one might equally have
been brought against the other, and with even greater
weight against Madame Blavatsky herself. In point
of fact, it is a criticism, not so much of theosophists
as of theosophy, which on the whole exercises a
paralysing influence on action.

Mrs Besant, in her agnostic and pre-theosophic
days, was a constructive Socialist and a vigorous
social reformer, Her practical work has to all
intents and purposes ceased. In a sense she admits
this. She holds that an inch of theory is worth yards
of practice; that faith is more important than works.
She does not agree with the slipshod saying:

“For warring creeds let angry bigots fight,
He can’t be wrong whose life is in the right.”

She knows that according to a man’s faith so are
his works, and that, if only the faith is there, the
works must follow as inevitably as a tree puts on
its leaves. Why, then, has she suffered paralysis?

! Since writing this, Mrs Besant’s own section of theosophy has itself
been violently subdivided by an unsavoury scandal which it would be
out of place to discuss in these pages.
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Men can never get right with God until they get
right with one another. The shirkers feast while the
workers starve. Some men are overworked and
underfed to produce food and house and raiment for
idlers and gluttons. Justice is the basis of the
Christian religion. Set your foundations in order.
So far Leo Tolstoy’s creed has at least the implicit
support of the Gospels. People should learn to get
their own living, and cease picking the pockets of the
poor. Many physical diseases and mental maladies
come upon a society which has forsaken justice.
Games and gymnastics are no true substitute for
manual labour.

But up to this point he has no quarrel with Catholic
tradition as expressed in patristic authorities or the
work of the earlier schoolmen, or even in so modern
and local a form as our English Church Catechism.
He does not seem to realise this, for he has no know-
ledge of the living traditions of the Christian faith.
He now proceeds to spoil his faith by battling, not
against class luxuries wrung from hungry workers,
but against luxury itself. He denounces the “Life
of the Senses.” He confuses sensuousness with
sensuality. The virtue of magnificence is for him a
vice. Marriage is the fallen life. Procreation of
children is disgusting. Patriotism is crime. He wars
not against the sinful lusts of the flesh, but is
intolerant of all bodily desires. The censorial brush
is used freely. Cana of Galilee must go, not in
obedience to any law of textual criticism, but because
miracles are silly, alcohol poisonous, and marriage
filthy. On the same principle, he should have
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not much surprise one if even Welsh Nonconformity
were to become “ ritualistic.”

As to the alleged gains of the Church in Wales,
how far are the increased numbers to be accounted
for by some special urging forward of boys and
girls into confirmation and first communion for the
purpose of swelling returns? How far is the advance
a spiritual gain? To a great extent, apparently, the
progress is intensive as well as extensive.

I have said that Nonconformists have little to fear
from the rivalry of a Church at present so largely
Tractarian and Tory, but there is an even more potent
reason for the comparative impotence of the Church
in Wales. Patriotism is almost a passion among
Welsh people. The Union Jack is nothing to them.
The union with England ! is practically but not senti-
mentally accepted. The Red Dragon alone stirs them
to enthusiasm.

Of course, the suicidal policy of thrusting foreigners
into Welsh sees and parishes has been to a great
extent abandoned, but the Church in Wales is still
largely the Church of England in Wales, English bred
and English fed. No characteristically Welsh theo-
logian has been forthcoming.

The ordinary Church Defence lecturer, so far from
grasping the value of a national point of view,
cries out against altering the sfafus quo precisely
because the Welsh Church has for him no existence
excepting as four dioceses of the English province
of Canterbury. The ordinary Church defender will

! Cf. Mr Morgan Humphreys on ‘‘ Welsh Nationality,” in a recent
number of the Socialist Review,
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the particular mark of salvationism, as of Eddyism
and other heretical organisations with which I am
dealing, that they attempt to build up in their
converts the belief that obedience to their tyrannical
regulations is obedience to heaven, and that desertion
from them is desertion from God.

Such an attempt naturally fails in the case of a
robust and well-proportioned character, but it is not
these characters which the Army to any large extent
attracts, and in the case of the hypersensitive, the ill-
instructed and emotional, the attempt is disastrously
effective.

I have already spoken of the large sums contri-
buted by the public, who, while they do not greatly
believe in the “ General’s” religion, do believe in his
social schemes.

The Army makes a great parade of its balance-
sheet, audited by an eminent firm of accountants, but
this publication deals with only a small percentage of
the funds, the bulk of which are collected from the
public at more than a thousand local centres through-
out England, The unfortunate local officer knows
only too well that it would be almost futile to make
an appeal for money for the purposes of carrying on
a salvationist conventicle and preaching salvationism,
so he draws an alluring picture of what “we” are
doing to relieve the poor, to nurse the sick, and to
socially regenerate the submerged. In point of fact,
the evangelistic and social departments are entirely
separate, the local evangelist has nothing to do with
the social wing, yet the money so gained goes almost
in its entirety to the support of the local gospel
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merchants and work-people in the trade, held in 1905
at Trinity Hall, Deptford, it was stated that thousands
of work-people had been thrown out of employment
by this particular solution of the unemployed problem,
and a bundle measuring fourteen inches by six inches
was exhibited at the meeting, which had been made
and sold by the Church Army for two shillings and
ninepence per hundred, which sized bundle could not
be sold profitably by the “trade” under three shillings
and threepence per hundred. The Salvation Army
was denounced for employing like methods. The
following resolution was passed: “That this meet-
ing of firewood merchants, makers, and work-people
strongly condemns the making and trading of bundles
of firewood by charitable organisations, etc., as being
unfair and mischievous competition with legitimate
‘trade’; which competition tends to lower prices and
wages, besides unduly interfering with the labour
market of the ‘trade’ and throwing numbers of
industrious work-people out of employment.”
Perhaps an even more scandalous instance of
Salvationist sweating is to be found in the Joinery
Works in Hanbury Street, Whitechapel. It is
fortunate, indeed, for the Army that the present
officials of the labour world are so largely Puritans
and local preachers, inclined to deal tenderly with
dissenting brethren; but even trade-union officers
have been compelled to protest against the victim-
ising of the poor in Army institutions. The United
Workers’ Anti- Sweating Committee publishes a
damaging exposure, but even more damning are the
evasive replies in Army publications. How can we
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precedented number of appeals for employment and
clothing this year, which have not ceased yet, men
still being unable to obtain work which will yield
enough to support their families,” It must be re-
membered that the Army not only collects large
sums in connection with its emigration schemes, but
charters steamers for its emigrants, charging them
“only ordinary fares,” earns commissions from the
shipping companies, receives capitation grants, and is
able to do business more cheaply than other agencies.
Every year it receives thousands of pounds on account
of passage-money commissions, fees, and grants,

If the social work of the Army has failed, its
failure as an evangelising agency has been even
more abject. General Booth in 1865 commented
on the lack of success attending ordinary evangelical
methods, and was confident that the whole field of
unregenerate England lay in his own hands for the
reaping ; but according to the most favourable statistics
available,! the attendances at Salvationist conventicles
were only a little above two per cent. of London
total attendances, and these, of course, include the
crowds at the Hackney Congress Hall, the West-
minster Abbey of Salvationism, of whom but few are
adherents of the sect. In East London other missions
have far outdistanced the Army’s results, in spite of
the fact that no other effort is so extensively adver-
tised as that of General Booth. Other parts of
London and the majority of provincial centres are in
worse case than the East End ; and a failure is more
marked when we remember that although the Army

! Daily News religious census,
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of these material cities into the City of God and of
His Christ, but have, on the other hand, escaped from
the gloomy Calvinist conviction that the majority
of mankind are doomed to destruction. Calvinism
cannot be Dionysian, Methodism can. Although its
religious outlook is gloomy, as regards this secular
world, and its faith is faith of the fire-escape order,
yet the escape is possible for all, and there is no
greater joy to be found than in teaching all and
sundry the use of it. This joyous enthusiasm, really
humanist in spite of its inhuman despair of this world,
increases in the unconventional atmosphere of the
Army, with its barbaric use of music, colour, and
movement,

In spite of all criticisms, there remains the fasci-
nations of autocracy for many minds, and it must
be confessed that General Booth is by no means
an unattractive autocrat. He has been described by
one of his intimates as “evangelist, preacher, maker
and manager of the Salvation Army, company pro-
moter, assurance director, banker, farmer, printer,
publisher and bookseller, tea merchant, commission
agent for lamps, bicycles, pianos, and drapery, author,
hymn-writer, financier, politician, and monarch of
men’s consciences in all parts of the world.”! It is
remarkable how often one finds this amazing versa-
tility in the leaders of religious movements; and it
must not be forgotten that, although the present
indictment of General Booth’s methods is if anything
an understatement, it would be crude and uncharitable
to suppose that the General is merely a financial

V John Bull, 17th April 1909.
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of danger rather than of strength. It would seem
undesirable in the extreme to lead weak and starving
persons into the temptation of cant and spiritual dis-
honesty in conventicles and workshops, where the
“converted” will always be the pets of the officers
and the prospect of employment will always be
measured by the docility of the submerged.

It is not only the Army’s reputation for questionable
speculation, but this evil habit of putting a premium on
outward professions of religion, that makes it imperative
that we should be on our guard against attempts such
as that of the Majority Report to subsidise its work,
and the work of kindred religious agencies, by grants
fiom the national exchequer, and to give its officers
official, or semi-official, positions. And if the Army’s
failure to help the submerged, that very class which
they came into existence to help, is self-evident, is
this the moment to endow General Booth and his
followers with funds to be used on behalf of that
larger class of respectable artisans who mistrust and
despise the Army and its methods?

The deep-rooted suspicion, implied in the con-
temptuous attitude of so many of the workers towards
the Army, found a voice in the warnings of an
Anglican priest of the last century.! The religious
world of to-day “fancies the Kingdom of Heaven
grows like some prodigious fungus, that its power
can only be given to a huge and clamorous multi-
tude, and that a true Church must hire nothing less
than a hippodrome.” Mr Hancock’s final word on
popular religio-social schemes is memorable: “You

! Thomas Hancock’s Pulpit and Press.
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the Saturday or Sabbath as feast, not fast, giving as
their reason a quaint belief that their God was tired
after His six days’ labour of creation and had to rest
on the seventh ; and also the less irreverent reason that
God delivered their forefathers on a Saturday from the
bondage of Egypt. It will be shown that the Puritans
take up an anti-Christian attitude in their observance
of the Sabbath, but it is not so generally realised that
their position is pre-Jewish and can claim no support
from Jewish Scriptures. In these books humanitarian
reasons govern Sabbath custom. The labourer and
the beasts must have their due meed of rest. A dis-
tinction between work and play was upheld. Such
trivial labour as gathering sticks or lighting a fire was
visited with the death penalty, but dancing, drinking,
and merriment were not discouraged. In spite of its
severity the Sabbath law was passed “for man,” that
time might be found him for worship, political instruc-
tion, and secular recreation. It was not only Christ
who called men back to the humanism underlying
the Judaic legislation, but Rabbi Jonathan is said to
have asserted that the Sabbath was delivered into the
hand of men, not men into the hand of the Sabbath.
It is possible that this saying should rather be at-
tributed to Rabbi Shimeon, who lived nearly two
hundred years after the time of Christ.?

But with the march of pious infidelity and political
corruption there arose among the Jews teachers of
sour views who, exalting and twisting the letter, and
debasing the spirit and intention to which it gave
witness began to bind men with those very precepts

' (7. James Drummond, Journal of Theological Studies, vol. ii. p. §50.

Digitized by Original from

INTERNET ARCHIVE UNIVERSITY OF CALIFORNIA



Digitized by Original from
INTERNET ARCHIVE UNIVERSITY OF CALIFORNIA



206 BYWAYS OF BELIEF

It is significant that the Christian Hexalogue is as
follows: (1) Thou shalt do no murder; (2) Thou
shalt not commit adultery ; (3) Thou shalt not steal;
(4) Thou shalt not bear false witness; (5) Honour
thy father and thy mother; (6) Thou shalt love thy
neighbour as thyself. This is the whole duty of man,
even as given by Jesus to fellow-Jews, still under the
law.! More striking still is the Fourth Gospel account
of the line He took with His Sabbatarian opponents.
They were beyond measure shocked at His Sabbath
actions, for did not the Old Testament teach them
that their Father rested on the seventh day? Instead
of answering them to the effect that what He and His
disciples did could hardly be considered as work, He
replied, in words which no doubt must have seemed
to the pharisaic world of His day as blasphemous
as this chapter will seem to the pharisaic world
of to-day, “My Father worketh hitherto, and I
work.”

It would indeed be curious if it had been left for
the Puritans to discover His mind in this matter, and
to correct the teachings of the Epistles of St Paul and
the universal tradition of His Church. That St Paul
approved the abandonment of the Sabbath would
seem indisputable, for he tells us that one man esteems
one day above another, while another man regards
every day alike. Let each one do as his conscience
approves. With those who observe days, and months,
and seasons, and years, he pleads: “How turn ye
back again unto the weak and beggarly rudiments
whereunto ye desire to be in bondage over again?”?

C7, His answer to the rich young man. * Cf. Gal iv.
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feast, and after service going back to their ordinary
duties. Many were slaves, and could not have helped
themselves, but the richer converts observed no
different rule, and Sunday was a favourite day with
them for plying their needles on behalf of the poor.
Sabbath-breaking was a common accusation brought
against them by the Jews, and to that accusation they
did not and could not reply, “We have merely
changed the day,” but in consideration of the Lord’s
example and the restful and recreative spirit
engendered by their religion, they defended them-
selves with the reply, “ Every day is a Sabbath to the
Christian.” “You suppose, because you are idle for
one day of the week, that you are pious . .. our
God is not pleased with such observances . ..
the heavens are not idle, nor do they observe the
Sabbath.”! In an interesting book called Zke
Christian Sabbath, a catena of the Fathers is given,
and quotations are made from Clement, Tertullian,
Origen, Victorinus, Eusebius, Cyril of Jerusalem,
Epiphanius of Constantia, and Jerome. These
authors, one and all, regard Sabbatarianising as the
heresy of the Jews which was abolished in Christ.?
The popular title amongst Christians of these early
days is “ The Lord’s Day,” or “ The Day of the Sun,”
and it is only later, when the danger of Sabbatising
was not so acute, that they allowed themselves
occasionally to call it “ The Christian Sabbath”; but
in the early Church the evidence is all against the

' CJ. Justin Martyr, Dialogue xii. ; ¢f. also Irenseus, Against Heresies.
* (/. for further information my pamphlet on 7ke Day of the Sun
(Nutt, 1901); and in greater detail, Hessey's Bampton Lectures.
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that our poor persecuted opponents caused certain
fishermen to do penance for violating the sanctity of
the Sabbath by saving a shipwrecked crew from drown-
ing on that sacred day. In course of time Puritan-
ism gained a substantial footing in the National
Church, and the Sabbath heresy became the popular
faith of the eighteenth and nineteenth centuries.

[t is a dramatic comment on Sabbatarian restric-
tions that in Massachusetts, where Puritan legislation
was severest, the theatres are now open on Sunday,
and that in many of the States the Puritan bugbears
of racing, acting, singing, and drinking are common
features of that day.

There is, unfortunately, abundant evidence that
the Sabbatarians do not agitate for restriction of hours
on Sunday and a six-day week on humanist grounds.
They do not wish the artisan to be secured in his
liberty on the Sunday that he may do what he likes
with it, but that they may do what they like with him ;
and although they employ humanitarian arguments in
support of their designs, the sincerity of such argu-
ments can easily be tested by asking them whether,
if they were assured that the rest day would be used
in football, amateur acting, and the reading of comic
papers, they would still be its keen supporters. The
answer will certainly be in the negative. It is rather
ingenuous of them to pose as the humane advocates
of the rest day of the working man when one of their
most frequent complaints is that working men spend
their Sundays in idleness.

One can hardly imagine a more serious or more
hopeful movement than the international movement

Digitized by Original from

INTERNET ARCHIVE UNIVERSITY OF CALIFORNIA



Digitized by Original from
INTERNET ARCHIVE UNIVERSITY OF CALIFORNIA



Digitized by Original from
INTERNET ARCHIVE UNIVERSITY OF CALIFORNIA



Digitized by Original from
INTERNET ARCHIVE UNIVERSITY OF CALIFORNIA



Digitized by Original from
INTERNET ARCHIVE UNIVERSITY OF CALIFORNIA



Digitized by Original from
INTERNET ARCHIVE UNIVERSITY OF CALIFORNIA



218 BYWAYS OF BELIEF

to believe in the Bible and the traditions of Christi-
anity, assert that alcohol is the “Devil in solution,”
that this proposition can be proved from the pages of
the New Testament, that there is no true medical
scientist but supports it, that belief in it is belief in
temperance, and that unless a man hold it, wholly and
entirely, without doubt he shall perish everlastingly.
It is not, therefore, “total abstinence” that is here to
be examined, but the foregoing type of total abstainer,
and the term teetotalism will be used throughout the
following chapter only in this defined and restricted
sense. Drunkenness and teetotalism are the two
opposed heresies, just as spiritism and materialism are
opposed, or the teachings of Tolstoy and of Nietzsche
are opposed. I have not, however, included in this
volume the heresy of drunkenness, for although,
unfortunately, it has many adherents in this country,
they seem to tumble into it in spite of themselves, and
do not attempt to define or defend it as a life-giving
creed. It must, however, be remembered that there
have been times and countries in which it has been so
defended, and in which spirituous intoxication was
associated with spirituality.

The teetotallers are never tired of repeating the
sacred refrain of their faith, “alcohol is a poison,” but
as no one to my knowledge has ever attempted to
deny it, the value to the teetotaller of this particular
article of faith is not apparent. He would seem to
labour under the impression that wine and beer and
spirits alone contain alcohol, and he quotes an impos-
ing array of authorities as to its poisonous nature, in
ignorance of the fact that the medical world has
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described alcohol, ‘distilled damnation.’” This asser-
tion, that the destruction of wheat by the process of
fermentation necessarily implies something damnable,
is the commonest plea of the teetotaller and at the
same time the most amusing of his arguments, for he
does not seem to realise that without this damnable
fermentation he would not be alive at all. The
energy with which he proselytises us is energy due to
the very process he denounces, for the fermentation
and destruction of wheat must take place in his
stomach before it can be utilised as food, and alcohol
is one of the first products of such fermentation.
“ The process of fermentation we now know to be the
innermost key to the unlocking of the most secret
processes of nature.”! That alcohol is not a food
has been the contention of certain medical scientists,
who have supposed that it was claimed that alcohol
could be isolated from other aliments and proved to
be a substitute in itself for other forms of nourishment.
It would now seem certain that each alimentary
contributor in isolation is deleterious. All become a
source of danger above a certain dose, This fact, in
conjunction with that other, namely, that the products
are all products of fermentation, seems to destroy the
teetotaller’s favourite argument from medicine.

The violence of teetotal denunciations of beer, and
their equally violent appreciation of tea, can be
paralleled by a passage from William Cobbett’s Cotzage
Economy (1824 edition). He is denouncing the drink
“which has caused a very considerable part of the
mortifications and sufferings of (the labourer’s) life.”

V Cf. The Case for Alcokol, Robert Park (Rebman), p. 7; o/ 31 fi.
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when he excuses himself for having betrayed his
comrade during one of his rare lapses into sobriety on
the ground that “ there’s no telling what a man will
say when he’s sober.” Sobriety, fortunately perhaps,
disguises; and De Quincey points out how ridiculous it
is to talk of being disguised in one’s cups. Professor
James devotes considerable space, in his Varieties of
Religious Experience, to the question of drunkenness,
by which he would seem to mean not the stupor of
the drunkard but the exhilaration of the slightly
intoxicated. “ The sway of alcohol over mankind is
unquestionably found in its power to stimulate the
mystical faculties of human nature, usually crushed to
earth by the cold facts and by criticisms of the sober
hour. Sobriety diminishes, discriminates, and says,
No; drunkenness expands, unites, and says, Yes. Itis,
in fact, the great exciter of the Yes function in man.
It brings its votary from the chill periphery of things
to the radiant core. It makes him for the moment
one with truth. Not through mere perversity do men
run after it. To the poor and the unlettered it stands
in the place of symphony concerts and of literature;
and it is part of the deeper mystery and tragedy of
life that whiffs and gleams of something that we im-
mediately recognise as excellent, should be vouchsafed
to so many of us only in the fleeting earlier phases of
what in its totality is so degrading a poisoning. The
drunken consciousness is one bit of mystic conscious-
ness, and total opinion of it must find its place in our
opinion of that larger whole.”! If Professor James’
description of drunkenness is valid, the deduction must
! Page 387 I,
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mentally cruel man inhibited by the principle of
mercy sometimes becomes a drunken fiend. Drunken-
ness is really a sin, but its sinfulness consists not in
cruelty, nor in any other lust, but in complete loss of
self-control, in the looseness of total unreserve. There
is, at the other end of the scale, an opposite evil, and
it is because the Puritan over-emphasises the one and
under-emphasises the other that his creed must be
classed with the heresies. That other evil is to be
found in a stiff and ungracious reserve, the pride of
the frozen nature that “keeps itself to itself”; these
two natures lead—the one to the slovenly and lazy
cruelties of the drunkard, the other to the deliberate
and calculating cruelties of the Pharisee. The tem-
perance reformer steers between the two extremes,
appreciating the good that lies behind the philosophy
of expansion and the philosophy of control. He
recognises that a moderate use of fermented liquor
stimulates body, brain, and spirit, and that alcohol is
peculiarly valuable in northern countries, tending to
encourage friendships among men and women ordi-
narily a little ungainly in behaviour and constrained
in their nature. The temperance reformer will be in
favour of any movement aimed at the gross evils of
solitary drinking, so far as it is concerned with causes
and not merely with results; he will be suspicious of
attacks upon the public-house and the social drinking
customs of the people, for he appreciates the action of
the Founder of the Christian Religion in making ex-
hilarating wine an outward sign in the sacrament of
good fellowship ; for normal cases he urges temper-
ance, for abnormal total abstinence—that is to say, he
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then it must be suppression, although it is admitted
that suppression is in all cases a loss and a maiming.
In other words, when applied to the drink problem,
the Gospel rule is—in normal cases, temperance; in
abnormal, total abstinence.

One of the most striking things about the Gospels
is their anti-Oriental character, their praise of activity
as against passivity, their ideal of fullness of life as
against emptiness and negation! The New Testa-
ment would seem largely a development from those
more robust and lively elements in the Old Testament
which to a great extent differentiated Judaism from
more passive Eastern creeds. Another passage often
quoted in favour of asceticism is “ Take up thy cross
and follow Me,” but this saying can as easily be in-
terpreted of the painful process of control-as of the
process of suppression, and more probably refers to
the necessity for social courage than to either of these
individual processes. This has been well illustrated
by the instance of an artist who wishes to express
his joy in life through his painting, and finds himself
in a city of Philistines who on ascetic grounds object
to pictorial expression. He would either have to
abandon his mission or to “face the music.”
Threatened by imprisonment, or even death, if his
gospel was everything to him, he would himself be
prepared to tread the way of the cross, and to say to
his disciples, “ Take up thy cross and follow me,” and
after-generations would praise him as the man “who,

! Tam not here contrasting the Gospels with Oriental creeds as they

really are, but with them as they are popularly supposed to be by
Westerns.
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Gospel, which the Puritans accept as authentic, He
deliberately contrasts His own temperance with the
Baptist’s abstinence; the John who came neither
eating nor drinking, with the Son of Man who comes
eating and drinking ; the ascetic who mourned to them
and they would not weep, with the joy-bringer who
piped to them and they would not dance, The
followers of the ascetic become followers of the Christ,
and His first action was to take these amazed and
puzzled disciples one Sabbath! Day to a wedding
feast at which probably there was dancing and
certainly drinking. And when the guests had some-
what freely indulged,® instead of subjecting the party
to a teetotal homily, He replenished their supply of
wine. [ am aware that some teetotallers contend that
He turned the water into barley-water or some other
“temperance” beverage; but, had that been the case,
I can hardly imagine that the master of the feast
would have exclaimed with evident satisfaction,
“Thou hast kept the good wine until now.”

This grotesque attempt to claim Christ as a tee-
totaller is surely not worth while in face of the explicit
words of Scripture and the unbroken interpretation
of the Church. What possible advantage would there
have been in His enemies charging Him with being
a wine-bibber unless the charge had been an exag-
geration of His actual habit? They did not bring
the charge against the Baptist because of its obvious
futility. With Christ wine would always seem to
have been associated with the meal and the fellow-

! Many commentators are convinced it was the Sabbath.
? The Greek hardly admits of dispute on this point,
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for I know of whence you come and why. Drink, for
I know of when you go and where.”!

As Christ was certainly a moderate drinker, one
would have thought that Christian teetotallers would at
least have refrained from their favourite pronounce-
ment to the effect that the moderate drinker is worse
than the drunkard. Of course, their object is to
frighten the temperance man out of his moderation;
if they really meant it they should design us one of
their lurid posters showing the downward progression
from mere respectable drunkenness to the last stage
of all, the moderate drinker’s grave. Alcoholism
seems to be for them the root of all evil, yet it has
been well said that Cain did not come out of a tavern
to murder his brother. It is often suggested that
drunkards are- peculiarly stony-hearted with their
children. This is the reverse of truth. Passionate
cruelty too often results from hard drinking, but the
worst kind of fiend in the records of the Society for the
Prevention of Cruelty to Children is often the total
abstainer. A drunkard is sometimes proud and hard-
hearted ; but hardness is not the besetting sin of the
drinker, but of the abstaining prig who “thanks God
he is not as other men are.”

The effect of teetotal ethics upon the souls of
children is at least as bad as the effect of gin upon
their bodies. A fair specimen of the abstainers’
doggerel for the young lies before me. An innocent
child asks his mother why public-houses have doors
and blinds, thus preventing his gazing in? Now,
“mamma ” might have reminded Paul Pry, junior, that

Y Heretics, Gilbert K, Chesterton.
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that Baal and Apollo, or the Sun-god, were names
among many others by which Satan procured worship
to himself in the ancient world. The pamphleteer
continues: “ We see signs of a revival of this exploded
paganism in England in these latter days, in the
eastward position in Churches, and the aureola on the
heads of the virgin and the saints, in the sunflower
craze of a few years ago (I find in the church not
far from where I live two large sunflowers over the
communion table), in Sun Insurance companies, and
even in sunlight soap, an emblem, shall we say, of
Satan’s fawning flatteries and deceits, for the pride of
the serpent can lick the dust when it suits him in order
to mock and betray.” We are subsequently referred to
Milton’s description of Satan exalted in his sun-bright
chariot, with the following comment: “ Now, if we look
at the advertisement of the Sunday Sun on the walls
of London, or at the Daily Sun, we shall find Satan,
however crudely portrayed, seated in his sun-bright
chariot, and full of rage and hatred, as I believe, after
his defeat by Michael and his angels in the heavenly
places, careering over the globe,” We are to “ Note,
too, the wings attached to the wheels—a blasphemous
parody, I should say, of the chariot of the Lord.”
These quotations are examples of Kensitite litera-
ture in its happier vein ; with its more prurient! and

' 7o Men Only and the Book for Boys, books sold over the counter
by a young girl to anyone who cared to ask for them, suggest just the
kind of sins to children that the manuals for confessors are supposed to
but do not suggest. The Kensit shop does a roaring trade in Maria
Monk and other filthy books, which are otherwise only obtainable at
obscenity depits.  For a Protestant refutation of Maria Monk, readers
are referred to Col. Stone’s Refutation of the Fabulous History of the
Arch-Impostor, Maria Monk,
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suicide. Their separation was in their own eyes
separation from a corpse-like parody that they might
set up the true and only Church of God in the land,
The Kensitites have as clear and defined! a case as
had the old-time Dissenters. Dr Clifford has no
case at all. The only thing that can be said against
the Kensitite case is that it happens to be wrong,
and a brief examination brings us to its fundamental
mistake.

The period of the English Reformation which ex-
tends from the latter years of King Henry the Eighth
to the closing years of Queen Elizabeth’s reign, or
to the first years of the Restoration, cannot be studied
on black and white methods. It cannot obviously be
described as wholly Catholic or wholly Protestant,
and whatever may be true of it, this fact at least
emerges, namely, that the post-Reformation Church of
England did not consider itself to be breaking
absolutely with its past, did not wish to exclude any
but the extreme Calvinists and extreme Papalists.
It wished to retain within its borders men who
inclined to the old medi®valism — that is, the
immediate past, and men who inclined to the new
Protestantisms. It did not consider that such in-
clinations unchurched their authors. In the Henry
the Eighth period the medi®valists, minus the
Pope, had things pretty much their own way. In the
Edwardian period the Anglican theologians were
cowardly and vacillating and foggy minded, and in

' This requires modification, for I now understand that the Kensit
““ Training College " is largely recruited from certain types of dissenting
young men,
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The militant Church Protestants seem deliberately
to ignore this complicated history, and to urge that
one thing alone is binding upon their brethren—
namely, the Thirty-nine Articles of religion, These
Articles, they say, and back their assertion by
quoting the preamble, are binding upon Churchmen
in their plain and literal sense,! but as the Thirty-
nine Articles have been quite honestly interpreted
in almost three-hundred-and-thirty-nine different
ways, plain men will be a little puzzled as to the
literal sense.

There never was a time in which their sense was
not to be governed by an appeal to Scripture and to
the Book of Common Prayer, and even if one made
the wild supposition that the liturgy of the Church of
England was not binding upon the sons and daughters
of that Church, one would still have to face the fact
that a Roman Catholic theologian of great learning
wrote a treatise on the Articles, and, after minute ex-
amination, discovered that he could agree, possibly to
all of them, certainly to all save one. Scottish and
Anglican divines of undoubted learning and honesty
have interpreted them in a Catholic sense, For
instance, they point out that it is quite possible for a
Catholic to accept Article 6, “of the sufficiency of
Holy Scripture for salvation,” Articles 12 and 13 on
good works, Article 14 of works of supererogation,
Articles 19 and 20 on the Church, and Article 21 on
general councils. They further urge that Article 34

! This preamble presupposes the Catholic nature of the Articles, for
it was the work of the Catholic party, published to exclude Protestant
interpretations.
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in purgatory and worshipping the saints, repudiate
“the Romish doctrine” concerning them.!

The case, therefore, even if we consider the Articles
apart from the liturgies, is flimsy enough from the
Protestant point of view, and especially when we
remember that the Church which put forward this
strange document was composed in its inner councils
of powerful men of both Protestant and Catholic
tendencies, who deliberately wished to print a mani-
festo which would satisfy their respective followers.
It is the assumption of immaculate loyalty to the
Church of England, and the pharisaic presumption
that all who differ from them are traitors, that is
nauseating on the part of many Anglican Protestants.
They suggest that their position is an easy, and, indeed,
impregnable one within the Church of England,
whereas it is in fact a thousandfold more difficult to
defend than that of the people they are continually
bullying. It would be bad enough if the Articles
were the sole document of binding authority, but,
when we realise that the terms of subscription have
been considerably modified, their assumption becomes
ridiculous. The Anglican clergy are not required to
sign the articles. Until the year 1867, the clergy
and others were required to assert that they “willingly
and ex animo acknowledged the Thirty-nine Articles
besides the ratification to be agreeable to the Word
of God”; but since 1867, by the authority of Church
and State, the form has been altered so that there is

! ““The Romish doctrine ” is a carefully penned phrase referring to
certain superstitions of the fifteenth century condemned by many Roman
Catholic theologians,
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unto thee by the Imposition of our hands. Whose
sins thou dost forgive, they are forgiven.”

There lies before me a letter from a typical Pro-
testant priest, who brings the usual complaint that I
do not receive the Articles in their literal and gram-
matical sense. He is as perfectly satisfied with
himself as they all are that his anti-sacerdotalism is
impregnable. Does he, or, to put it generally, do
any of them, accept the above-quoted words of the
Ordinal in their literal and grammatical sense? Could
any reasonable man have the slightest shadow of
doubt as to the meaning of those words, and if such
shadow existed, how long could it exist in face of
the Prayer Book Office for the Visitation of the Sick
—in which the priest so ordained and so entrusted with
the power of remitting sins is commanded to move
the sick person “to make a special confession of his
sins if he feel his conscience troubled with any weighty
matter. After which confession the priest shall
absolve him (if he humbly and heartily desire it)
after this sort—

“Qur Lord Jesus Christ, who hath left power to His
Church to absolve all sinners who truly repent and
believe in Him, of His great mercy forgive thee thine
offences: And by His authority committed to me, I
absolve thee from all thy sins, in the name of the
Father, and of the Son, and of the Holy Ghost.
Amen”? .

Anglican Catholics will refuse to quarrel with
Evangelicals who ignore the literal and grammatical
sense, as also the inward and spiritual significance, of
their Prayer Book and their Ordinal. It is, after all,
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not answer for him. Had he felt his tram at last
shake itself free of the city man and the man in the
street and the man in the villa, and emerging from all
this lumber of cheapness and complacency, glide on
to the greenest of commons, past a tiny Byzantine
church, an inn, thick trees, and a shining pond ; had
he seen it finally stopping in sight of a great grey
church, with a thin spire, at the top of which was a
spear thrust up into the heavens, and below which
were four huge monsters, a flying eagle, a man, a lion,
and a bull—had he seen all this, I should have
trembled for his chances of ordination.

For this is the Ark of the Covenant, opened at
Whitsuntide 1895, encrusted with symbolism, its
largest window filled with the rising sun, built by the
community of the Son of Man, the architects giving
their services for nothing, and the labourers being
paid in hard cash as the building grew, and here the
faithful awaited the coming of the Messiah ; for, as the
Jewish temple was God’s only temple in all the world,
so is this the only building where Christ is fully
worshipped. In this temple He will surely appear.
So wrote Henry James Prince, founder of the Com-
munity of the Son of Man, a society called by all
manner of names—Princeites, Lampeter Brethren,
Adullamites, Agapemonites.

In 1811, the year of the great comet, in the city of
Bath was born a child who, under more favourable
circumstances, might have become the founder of a
great religious order ; as it was, he became a second
John the Baptist to a Messianic Pretender. Prince’s
childhood had been marked by nothing save illness.
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Calvin. Occasionally one comes across astounding
entries: “I have passed right through the middle of
life and come out on the other side into God”; and
towards the close, “I am utterly absorbed and
swallowed up in God. . .. My life is ended (!) . . .
My journal ends.”

Before leaving college, he believed himself to have
entirely abandoned self-judgment. As Christians of
another time immolated the senses, so he had im-
molated and utterly destroyed his will. He is offered
his first curacy. He places himself absolutely in
God’s hands. His wife dies, Within a few months,
“though it was pain and grief to him,” he passively
obeys what he conceives to be God’s voice and
marries again, and a small annuity is transferred from
the lady to the Abode of Love. He never buttoned
a collar, or took out an umbrella, without an appeal
to the Almighty.

He became curate of Charlinch, and worked
indefatigably. Not the hostility of the beer-drinking,
fox-hunting farmers, nor the ridicule of the children,
nor the indifference of his absentee invalid rector,
moved him in the slightest degree. Always before
him was the vision of the flaming pit and the souls
of his flock upon the brink. A year passed, and the
aspect of things suddenly changed. His bed-ridden
rector came across a printed sermon that stirred him
to the depths. Inquiring its author, he found it had
been preached at Charlinch by his own curate.
Within a month he was back at his post, working
under him in the Charlinch revival.

Soon the doctrine of the elect began to frighten
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“You've been here for years. I'm certain of my
money.” “Not at all,” was the reply ; “any day we
may suddenly go up into the sky with the Lord, and
then where would you be?” Overcome by this
prospect of impotent tradesmen, bill in hand, storming
high heaven for payment, the milkman agreed to a
weekly settlement.

For the most part, the men and women live together
in spiritual comradeship. There is neither marrying
nor giving in marriage. Physical desire is supposed
to be a thing of the past. The keynote of life in the
community is present perfectibility, immortality
(whatever this may mean), and expectancy of the
immediate coming of Messiah.

On 7th September 1902, about three years after
Prince’s death and sixty-five years after the formation
of the sect, the Rev. J. Smyth Pigott, who had for
some time been pastor of the Ark, proclaimed himself
to be the Messiah. Was he a clumsy impostor, who
found an easy berth awaiting any Messianic claimant,
and tumbled into it? He has had a varied history.
University man, cattle driver, seaman, coffee planter,
soldier, brilliant raconteur, first-rate boxer, he knocked
about the world, eventually taking orders and becoming
a curate at Mildmay Park, where he won the respect
of his vicar and the devotion of the people. But
the routine of the parish cramped him ; so we hear of
him next as officer in the Salvation Army, returning
home late at night bruised and bleeding from the stones
of assailants, perfectly good-humoured and generous
in thought and deed towards his ignorant opponents.
He treats them as friends, and his heart invariably
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to develop its spirit, these traits alone would be suffi-
cient to write him down a kindly and unconscious
impostor.

In its most prosperous days, the sect numbered
about six hundred persons, and these dwindled to a
meagre remnant, many of whom are girls who have
been in domestic service. It is curious that since the
proclamation, the numbers do not either seem to have
increased or decreased.

In view of recent moral scandals at Spaxton, it is
interesting to notice that in Prince’s days the birth of
children, within or without the bonds of wedlock, was
considered a sign of sin, while sexual indulgence was
apparently not supposed to be sinful in the perfected.
Prince writes on one occasion as follows: “ The Spirit
has cut off from their flesh the evil one, the very
essence of that deadly evil in the generative reproduc-
tive life current of the human race by which the
natural flesh is defiled.”

This belief throws some light on the horror with
which the birth of a child was regarded in the
Agapemone. The mother was expelled from the
community, and it may also give some hint of the
extraordinary thing which took place in the Abode
in presence of all its inmates. In order apparently
to prove that the flesh was dead in him, Prince went
through some kind of sexual ceremony in public.
Eventually a child was born, “the child of shame,”
and Prince was utterly aghast. His supreme test had
broken down. He was still a sinful man. It has been
explained to me that as our Lord suffered crucifixion,
so to Prince this was the most loathsome thing he
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ignorant Christians, as they consider us, and to guide
out feet in the way of Indian peace? And with the
Ambrosians, Cosmosophists, Alexandrians, Anti-
nomians, Separatists, Primitive Animists, and Re-
incarnationists, with all these, too, one may perhaps
claim a bowing acquaintance, while a smattering of
Greek will tempt one to a pretty shrewd guess aboat
the creed of the Hylozoist.

But the Tipon puzzled me. Is he related to that
equally mysterious creature the Sung Quong? Or is
he nearer in faith to what the census gives as a
Calathumpian? It is some consolation to know that
if one were dissatisfied with the Tiponian faith, one
might become a Thesian, a Tunker, or a Hoke.

[t may be that when a census is taken, many persons
find themselves with definite religious beliefs but no
definite religious labels, and so invent them on the
spur of the moment, sometimes for fun, but more often
in a genuine desire to describe themselves accurately.
This may explain such terms as Believer in Christ
and Christian Freethinker. Many queer names are
explained by the fact that the empire covers not only
the Christian Religion, with its thousands of sectarian
offshoots, but Mohammedanism, Buddhism, Hinduism,
with their tens of thousands of remote sectaries, a fact
which may very well account for Sung Quongs, Hokes,
and Tipons.

The Dipper and the Canopist are more compre-
hensible, although the former sounds like a bird and
the latter like a balloonist. But the Dipper is, in
reality, one of the countless sects of immersionists,
who stick to the letter of Scripture and deny salvation
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The Conditional Immortalists are a more prosaic
sect who believe all men to be naturally mortal, and
a select few unnaturally immortal, on condition of
their accepting certain peculiar doctrines about
Christ.

Pelagians figure in the list. Are these descendants
in an unbroken spiritual line from the Welsh bishop
of the Middle Ages, or a new sect that claims his
doctrine? Pelagius disbelieved in original sin, and
believed most emphatically in his original self. The
power of man’s will was his supreme doctrine, and
had he lived now he would have been a follower of
Bernard Shaw, or Shaw of him, except that neither
of them would think of following anybody but
himself.

The Hornerites are disciples of R. C. Horner, the
Canadian, who, being expelled from the Methodists,
founded “the Holiness Church,” built a hundred
chapels, would have liked to have burnt an equal
number of dancing-saloons, opposed bazaars as works
of Satan, preached Quakerism, and practised Puri-
tanism.

The list is by no means complete, but, for all its
incompleteness, is a voluminous document. It makes
no reference, for instance, to a sect of Breathers, whose
existence was revealed to me in an A. B. C, restaurant
some years ago. | was engaged upon the unexciting
repast provided in such establishments, and strangely
enough—for this was no tavern where one looks for
conversation and good-fellowship — my neighbour
spoke to me. His remark may have been a request
for salt or an imprecation on the weather, but it
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belief, and not the mere make-beliefs of convention-
alists who call themselves Catholic—would spread
along the highway of a man’s life, filling every nook
and cranny of his being. It would alter the cut of
his clothes, and change the colour of his necktie,
and the expression of his face would be different,
and his desirable mansion at Upper Tooting, with
its showy furniture, would be a heap of dust and
ashes.

For one thing is noticeable in connection with all
these holders of queer faiths. Lace curtains shade
the front windows of them all ; frail tables of bamboo
support the same unhappy indiarubber plants in the
front parlours of them all, and all consider a naked
flower-pot as indecent a sight as the naked human
body; the one they cover with unspeakable tissue-
paper, the other with unspeakable clothes. The wool
mats and antimacassars of the Plumstead Peculiar
differed in no respect from the antimacassars and
wool mats of the Walworth Jumper. For some
months the Jezreelites gathered themselves together
in a sort of gasometer at Chatham that should serve
them as a city of refuge against the great and terrible
day ; and the New Motorists constructed a huge
machine, which was to resemble man so closely that
it could even beget little motor machines—and the
mob smashed it. But New Motorists and Jezreelites
ultimately dispersed to the self-same style of home,
and resumed monotonously kindred occupations.
Japanese fans and shop-made fretwork, matchwood
imitation tables, and muddy wallpapers figured with
terra-cotta cauliffiowers—or monstrous unnameable

Digitized by Original from

INTERNET ARCHIVE UNIVERSITY OF CALIFORNIA



Digitized by Original from
INTERNET ARCHIVE UNIVERSITY OF CALIFORNIA



264 BYWAYS OF BELIEF

the Spurgeonic doctrine that “ Hell is a place where
immortal souls are jingling the burning-irons of their
torment amidst the shrieks of tortured ghosts”; but
the religion of the Sixtieth Century Ephraim College,
in the vanguard of the Nazarine Ecclesia, Brixton, is
unattractive and somewhat ungraceful, because its
members bury themselves under a ruin of pre-
cedents and worship a God who has gone out of the
world.

More fascinating are the spiritual adventures of men
like Noyes, of Oneida Creek, who endeavour, not only
to forecast but to secure the future, The religion of
his followers may be described as evangelical com-
munism ; their creed is too elaborate, and of too
much importance to be inserted at the tail of a
chapter ; but their founder was determined that the
future should be on the side of this belief. By a
careful system of mating, under strict supervision of
the community, he believed that a kind of spiritual
overman might be produced; the children of such
unions would be so sane and strong in mind and
body that they would naturally turn to the commun-
istic faith of their fathers. What was the result of
this scheme? The children, I believe some twenty to
thirty in number, were exceptionally developed both
mentally and physically — the women were like
Amazons—but all except one deserted their founder’s
creed. So far as this experiment goes, it therefore
appears creduious to believe that you can deliberately
breed a particular kind of spiritual man ; nevertheless,
Oneida has contributed a most valuable chapter to
the history of Eugenics.
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affirms. The Tolstoyans appreciate love and peace-
ableness and self-negation, while the Nietzscheans
emphasise the importance of self-expression and
valour. The Popular Determinists insist upon plan
and destiny, while the Pelagians and their modern
followers urge spontaneity and the energy of the
individual. These contrasts might be extended ad
infinitum. The Church appreciates the positive
elements in all, rejecting only their spirit of rejection
and denying their denials.

At present the battle rages between Immanantists
and Intrusionists, between those who realise the
presence of God in the ordinary life of the world
while they depreciate the idea of cataclysm and
sudden divine intrusions, and those who recognise a
“nature red in tooth and claw” and the corruptions
of men, and regard revelation as what has been called
a series of irruptions ! into a world alienated from the
Spirit of God.

Here, again, the Catholic Church boldly affirms that
God is really present in the core of things, for in Him
all things consist; but equally does it affirm the
presence of evil, and the cruelties and stupidities of
men, the sudden outpourings and inrushes of God’s
Spirit, and the cataclysmic upheavals of the world.

It has been said that logic is the vice of little minds,
and certainly the little logic of the heresies is a
dangerous thing. The Church seeks, and to some
extent succeeds in gaining, a constructive and com-
prchensive view of the world, but refuses to closure

! C/. Antony James, ‘‘Irruptionism and Infidelity,” Churck Socialist
Quarterly, 1910,

Digitized by Original from

INTERNET ARCHIVE UNIVERSITY OF CALIFORNIA



Digitized by Original from
INTERNET ARCHIVE UNIVERSITY OF CALIFORNIA



272 BYWAYS OF BELIEF

and searching inquiry. Henry Sidgwick, who was
admittedly no friend of the Christian Church, told me
that he had held the popular and contemptuous
view of theologians until certain researches brought
him into contact with the work of the schoolmen,
and that he had not found such vigour and clarity of
thought among modern scientists as he found in their
controversial writings. True enough, Church official-
dom has often been as intolerant of free-thought as
the heretics themselves, and as cruel in its suppression
of free-thinkers as any Puritan, but such acts of
intolerance are the expression of an autocracy which
is inconsistent with the Catholic spirit.

In some quarters it is popular to suppose that
Catholic dogmas are arbitrary degrees of a clique of
theologians or of the Pope, capriciously imposed upon
men’s consciences by these alien authorities, This
may or may not be true of modern papalism; it is
grotesquely untrue of the clauses of the creeds
universally accepted by Christendom. Take, for
instance, such dogmas as the true manhood of Jesus,
Apollinarius denied that Christ was truly human.
He was not arbitrarily condemned by alien authori-
ties. The question had been argued for years in
Christendom ; it had been the storm-centre of human
thought, and had evoked the freest and most vital
controversies. This energetic clash of mental energies
resulted in definition at a council called together from
all parts of the civilised world.

The agnostic of to-day may be contemptuous of
what he calls the hair-splitting irrelevancies of Church
councils; the question at issue seems to him childish
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insects. To quote from an article in the Church
Socialist Quarterly® - —

“What a Catholic triumph! Safeguarding the
divinity of virgin-born insects as against the mere
manhood, stupid, dull, and undivine, of ordinary men
and women. I often wonder what the irruptionist
conception of God is? Would they have thronged
about the Christ and jostled against Him without
ever suspecting that He was Godlike and supremely
adorable, until someone assured them He was born in
an extraordinary way, and that His body was destined
for a levitation into sky? What is God, then? That
which is peculiar and goes up? Or was there not
something about the Galilean to drag from the very
hearts of simple folk the conviction, ‘ Never man
spake like this man,’ to assure them that they were
in the presence of a divinely Human Being, who spoke
with authority, and not as the mumbling, bookish,
second-rate inhuman scribes? Would the irrup-
tionists have believed that there was everything
divinely delightful in Jesus, or could they not have
been persuaded until one rose from the dead? Dr
Figgis rather confuses the issue. He groups together
the peculiar birth, the availing death,the empty tomb.
But crucifixion in itself is not availing, nor is it any
proof whatsoever of divinity, nor are the virgin-births of
animalcula, nor even the levitations of a yogi. What
are the divine values behind the supposed phenomena ?

“And criticism such as mine does not deny the
occurrences. It merely minimises their importance
and suggests that belief in the eternal values of the

! Antony James on *‘ Irruptionists,” Churck Socialist Quarterly .
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I have here, in the pages that follow, attempted a
short exposition of the Creed along the lines suggested.
It must of course be taken as the roughest of sketches,
the finished picture would require volumes, It will
suggest in brief outline the Catholic Faith by which
many of us live, and forgetting which we sink into a
dullness as prosy as that of any hereticc. My inter-
pretation is for the most part based upon the con-
clusions of orthodoxy, and in no part is it without the
support of some one or other school of Catholic
thought. What I have here tried to seize upon is
the emotional standpoint of the Church, as against the
emotional standpoint of the heresies; in the case of
each clause to crack the shell and come at the kernel.

I BELIEVE IN GOD, THE FATHER ALMIGHTY

God is Life. He has neither beginning nor end, but
is the same yesterday, to-day, and for ever; the soul
of everything ; path and goal ; beginning, middle and
end, without whom

“Nought soever is,
Nor was afore, nor e’er shall be,
Nor any other joy than His
Wish I for mine to comfort me.”

The Personality of God.— The universe is the
language He speaks, limited as is all language, but
actually, though inadequately, expressing and meaning
and spelling God.

To interpret God in terms of the universe is
wisdom, but always with the reservation that He
transcends it. The inadequacy of the means of com-
munication does not justify men in a refusal to speak
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which is being formed day by day out of His own
substance.

Our world is a fragment of the universe. He is the
Soul of this world who is also Soul of stars and
planets, of sun and moon and everything, whose
dwelling is

“The light of setting suns,
And the round ocean, and the living air,
And the blue sky, and in the mind of man
A motion and a spirit that impels

All thinking things, all objects of all thought,
And rolls through all things.”

Almighty God and Necessity.—The term almighty
was added as against certain heretics who affirmed
God to be limited by conditions of matter outside
His control. God is under necessity. Power is not
capricious, Absolute power is absolutely under
necessity, a necessity not indeed external to itself|
for there would be a limit to its absolutism, but
imposed from within by its own consistent and in-
variable nature. God cannot lie, cannot alter reality,
cannot deny Himself, is hedged about on this side and
on that by His own innate and righteous impulse.

God's Necessity to Create.— As an artist is bound to
produce his work, and a prophet cries: “Woe is me
if I preach not the Gospel,” God is bound to reproduce
Himself in innumerable conscious, loving, willing, ima-
ginative, sentient beings. Creation or self-expres-
sion implies definition and limitation and sacrifice,
This paradox of self-expression and self-sacrifice is
the paradox of God’s nature and property as Artist of
the Universe.
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creatures, they conquer time and space; living in
their source and goal they become one with the
infinite, and themselves infinite, being urged forward

by that
“ Boundless hunger of the immortals
Which only God’s infinitude supplies.”

Born partly blind, men grope with blundering efforts
towards happiness, health, life, possessing the seed-
ling will to live, but not knowing wherein life consists.
God looks with piteous eye upon these blind efforts
to satisfy the instinctive craving for what is, did they
but know it, eternal life.

The limitations of the creature groping towards
humanity, the absence of light and life in him,
which lead him to turn aside after false gods, are
evil. Evil can be expressed as the difference between
man as he appears at any given moment and man
as he is in God’s ideal, as he must become in the
future—r.e. as he essentially is.

Although evil in itself is best expressed by
negatives—as want of life, or falling short of a
mark—each individuality has been given possibilities
of more or less spontaneity and can, by exercise of his
embryo will, gain larger fields of initiative. Inertia
and the refusal to exercise such will as he possesses,
or its exercise in the direction of death, are the
positive sins which flow from negative evil. We try to
find our life in things that can only yield death. Our
mistakes are numberless, but have their only source
in that negation, that want of life, which we call evil.

God is not the author of evil, if evil be some
positive and created thing; and if evil be a gap or
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course of a wheel, fixed in the same spot but spinning
round. Others expect continuous progress; but the
advance of human kind, or of its individual units, may
be the advancing tide whose waves recede only for
further advance.

The shell, dragged back by the receding wave,
may well think in terms of retrogression; so it
may be with men living in back-wash periods of
history. Man can use his defeats as well as his
victories as factors in progress, for he is the child of
a God who brings good out of evil.

“Did we think victory great? Well, now, it seems to me,
when it cannot be helped, that defeat is great and that
death and dismay are great.”!

And in Jesus Christ—From the loins of humanity
itself springs the Saviour of men. Out of the heart of
the human race comes the promise of victory, for Jesus
is the First Fruits; after that, the harvest. Jesus is
the bridge between earth and heaven, for He proclaims
to men that they are Very God of Very God, and that
their Father in heaven, who is so careful of the type,
is not careless of the single life. This world, a mere
speck of dust on Nature’s face, teems with millions of
sentient beings, and God regards not the minuteness
of the being but its infinite potentiality, for—

“Nothing walks with aimless feet ;
That not one life shall be destroyed,

Or cast as rubbish to the void
When God has made the pile complete.”

Jesus is the pledge that human nature is inherently
divine, and that evil is sub-natural.
! Walt Whitman,
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when you are all God’s family? The Shepherd and
the Bridegroom and the Prince of Peace was also the
Warrior and the Destroyer, for men loved darkness
rather than light, and would hinder their brethren from
entering into life. Once the secret is learned, the yoke
is easy and the burden light ; but there are few who care
to learn it, and the pearls were often cast before swine.

Yet deep down in the heart of things Jesus and the
rest of mankind are at one, for the Catholic doctrine
opposed by Marcion, “that great, though one-sided
thinker who dared to assert that the God of Jesus
was a stranger to man,” ! teaches “that God and man,
if they really can have any intercourse together,
must have a common atmosphere,” so multitudes
of ordinary folks were moved to cry out, “Never
man spake as this man.” “ He speaks with authority
and not as the scribes.”

It is this natural grace of Jesus which points us
to the innate gracefulness of mankind wherever it
reaches the full stature of manhood, for the Son of
Man is full of humour and comeliness and joy, and
His sons and daughters have the like nature. Take
for example of this natural grace and beauty and
spontaneity the records of the early martyrs? and
particularly the story of Vibia Perpetua, torn from her
child and in prison awaiting trial. Hardest to bear
were the entreaties of her old father, who at last
went down on his knees, crying out to her to spare
them the shame, calling her no longer fi/ia, but

L cf. Burkitt, Failure of Liberal Christianity.
* Cf. such accounts as are to be found in A. J. Mason’s Historic
Martyrs of the Primitive Church (Longmans, 10s, 6d.).
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Among atheists and agnostics you will find many
honest and generous men and women, but it is to the
religious, and especially to the Catholic faith, that
we must turn if we want the great heroic types. It
is Francis of Assisi, Vibia Perpetua, Joan of Are,
Thomas More, Thomas Becket, Katharine of Siena—
these are the people who turn the world upside down.
They are no mawkish imitators of a dead God, but
incarnations of a living God, daring everything,
moving mountains, turning the moon into blood,
achieving the impossible —and by virtue of the
innate and natural and irresistible grace of the divine
spirit. He who associates the saints with stained-
glass ineptitudes and drawing-room piosity had better
read the letters of Katharine of Siena or the
speeches of Thomas of Canterbury. In an hour
when the church seems to have rotted into nothing-
ness, there arises the wool-dyer’s child at Siena, and
the civilised world is remade. Katharine, “daughter
of the republic,” “child of the people,” thunders
anathemas against the Holy Father at Avignon, and
once more Rome becomes the seat of the papacy,
and the dry bones of the Church come together and
the flesh appears and the Catholic Church is re-
juvenated. She writes to Urban at Avignon, “ God
will utterly purge His Church. Without fail He will
cut away all the rotten wood of the tree and will plant
it again in a manner of His own.”

This “child of the people,” this “little daughter
of the republic,” was the counsellor of kings and
cardinals, of the nations and the Holy See. She
preached to infuriated mobs and made of mobs a

Digitized by Original from

INTERNET ARCHIVE UNIVERSITY OF CALIFORNIA



Digitized by Original from
INTERNET ARCHIVE UNIVERSITY OF CALIFORNIA



288 BYWAYS OF BELIEF

his tribe those more spiritual faculties to which tribal
conditions were favourable, From this charity which
began within the home of the tribe he reaches out
to a larger charity, a sense of justice, fellowship,
kinship with a larger world, still struggling for life,
he lets go much that once seemed to him life, that
he may gain the fuller life in harmony with his
fellows. Jesus Christ and the saints and leaders
of divine movements, consciously Christian or not,
gave a meaning and a tongue and a lively direction
to these struggles for full or eternal life, and men
began to perceive the unity of all life in God. This
spiritual perception is as natural to man, when he
has come into his human nature, as was the cruder
struggle for self-preservation in an earlier period.
It is the struggle for the deeper, cosmic self, the
old struggle carried forward, with those instincts
which favoured it, not discarded but transmuted
and controlled, and used for service. Grace, then,
is opposed to ape and tiger nature, and is another
name for the human nature into which the saviours
of men would bring us.

There are passages in Scripture and in the history
of the saints which suggest the unity of all sentient
beings and what has been called a “ cosmic conscious-
ness.” And if we reject that materialism which
resolves the world into a heap of dead atoms, and
that spiritualism which denies the objectivity of a
world exterior to ourselves, we must come to the
belief that the objects exterior to man, which impress
him and come, by means of the senses, into relation-
ship with him, must be in some sense of like nature
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SUFFERED, ETC.

As against certain ancients who held that He was
a Spirit too perfect to suffer and to die, except in
seeming. This clause, of course, makes it impossible
for Christian Scientists to claim the name Christian.

WAs CRUCIFIED, ETC.

Here, again, is witnessed that perfect balance of
truth, that appreciation of the position of those who
insist that life is gay and joyous and swift-footed,
with the appreciation that it is by much tribulation
that men enter it. And that the way of the Cross is
smoothed and the burdens lightened by the pioneers
who have died that we may live.

HE DESCENDED INTO HELL

This clause does not appear in the Apostles’ Creed
before about 400 A.D., and very various interpretations
have been put upon it. Its spiritual significance
would seem to be that the power of love and heroism
in this Very Man of Very Man leaps the barriers of
death, and can drag from the bottomless pit the very
souls of the damned.

THeE THIRD DAY HE ROSE, ETC.

The undisputed fact is that men broken and
defeated and disbanded are found in a very short
time filled with strength and exultation, and revolu-
tionising the world in what they believe to be the
spirit and presence of the living Christ. The Resur-
rection as an historic fact can now neither be subject
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if Christ were a magnified magistrate; but it is at
least as orthodox to believe in the Judgment of God
as the discernment of the good physician whose
kindliness does not shrink from terrible remedies—
the judgment of a God who saves, yet so as by fire.

I BELIEVE IN THE HoLyYy GHOST

In that holy spirit of humanity which is equally the
Spirit of God and the spirit of man, His child, out-
flowing from God through the most human of men,
and above all through the Son of Man—the good
spirit in all religions, the spirit of good impulse, of
naturalness and gracefulness and heroism, “from
whom all good things do come, the common bond
between heaven and earth.”

THE HoLy CATHOLIC CHURCH

The visible fellowship of christened men through-
out the world, who theoretically and in God’s inten-
tion, and to some extent in actual practice, are the
witnesses and mouthpiece and organs and instrument
through which the divine kingdom of mankind is
effectualised on earth,

THE COMMUNION OF SAINTS

Spiritualism is an attempt to do what the Catholic
Church more fully does to bridge over the gulf of death.
We believe in the communion between the living and
the dead; in the power of the living to help the departed,
by prayer and intense desire, on their way through
purgatory or the fires of experience towards their home
in God ; and in the power of departed heroes, whose
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THE RESURRECTION OF THE BoODY

Although a false asceticism passed as an evil wave
over the Church, it was never recognised officially, and
even ascetic monasticism had a hard fight for its life
and sometimes got beaten, as in the case of Port
Royal. This glorification of flesh got into the creed
in protest against the dreary Orientalism of the
second, third, and fourth centuries. In this clause we
assert our belief in the resurrection, not of some feeble
wraith divorced from appetites, but in all that
essentially goes to the making of man, in man him-
self, with his full powers, bodily, mental, and spiritual,
transmuted, transformed, and deified in some sense
at present but dimly understood.

AND THE LIFE EVERLASTING

The translation everlasting is unfortunate; it should
be eternal, a term not referring to time at all, ze. not
insisting upon the duration and quantity of existence,
but on its quality. The “life overmastering,” or “over-
whelming life,” would be the exact equivalent. It is
worth noticing in passing that the judicial committee
of the Privy Council of 1864—which numbered among
its judges the Archbishops of Canterbury and York
and the Bishop of London—decrees as follows: “ The
hope that the punishment of the wicked may not
endure to all eternity is certainly not at variance with
anything that is found in the Apostles’ Creed.”

[t is significant that we profess our belief in God,
not in Satan, in everlasting life, not in everlasting
death. In the original draft of the Articles of Religion
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have the same happy state, the joy would be double,
because thou wouldst be as glad for him as for thy-
self. But if two or three or a number more should
have the same thing, thou wouldst be as glad for
every one of them as for thyself, if thou didst love
them as thyself. What joy, then, shall there be in
that perfect love of the innumerable blessed angels
and men, when none shall love any other less than
himself, for every one of them shall be as glad for
others as for himself?

“ Now, if the heart of man be scarce able to conceive
the joy of any one so great a benefit, how shall it be
capable of so many and great joys? And doubtless,
seeing that according as every man loveth another, so
much doth he rejoice of his well-doing, therefore, just
as in that blessed happiness every man shall without
comparison love God more than himself and all others
set together, so also shall he rejoice immeasurably
more for the felicity of God than for the felicity of
himself, and all other folks with him. Moreover, if
they love God with all their heart, with all their mind,
and with all their soul, and yet all their heart, all
their mind, and all their soul suffice not to love Him
as He is worthy, beyond all doubt they shall also
rejoice with all their heart, with all their mind, and
with all their soul, and yet their whole heart, their
whole mind, and their whole soul, shall not suffice to
rejoice to the full.”!

! The little book of 7ke Contemplation of Christ, 1577, republished as
a Mirfield manual. This was one of the most popular devotional books
of the time,

PRINTED BY NEILL AND CO., LTD., EDINBURGH.
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