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WHY THIS BOOK -

.o
-
.

“‘Books are man’s worlds—his great attempts to speak -~

The meaning of the oracle within;
And worlds are God’s books, in which he writes
A memoir of Himself in love to man.’’

The question ‘ Why this Book?’ is natural, consider-
ing the numerous writers and the crowded libraries of
the country. '

‘It may seem strange,’’ said the quaint Walt Whit-
man, ‘‘that the utmost growth of a nation is its own
born literature, either prose or poetry.”” These are
the flower and the fruitage of any rising eycle of time.
In no civilization does the most advanced science re-
main true for centuries. Chemistry, with its seventeen
elements, in my academic days seventy years ago, is
now but a vanished memory. Archimedes and Euclid
are barely mentioned today, while Homer and Virgil
delight the modern student as they did the Greek and
Roman heroes of old.

‘When the inspiration came to me some two years
ago like ‘‘a mighty rushing wind’’ to write ‘‘The
Demonism of the Ages and of Spirit Obsessions,”’ I
hesitated, saying in the silence, is it wanted? Would
it be welcomed? Would it benefit investigators, espe-
cially those who sit doubtingly, hopingly, by that shrine
of mystery—the Invisible?

Pondering, the voice said in tenderest tones of ear-
nestness,—‘‘ Write—Write! The time has come.’”’ And
like Paul, I, before some unseen spiritual Agrippa,
‘‘was not disobedient to the heavenly vision.”’ -

7
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8 st THE SPIRIT’S PATHWAY.

._.Tiie:.book was launched, and the canonading crash
of criticism came, exceedingly noisy and tremendously

) totﬁ.ﬁc for a time. The class of Spiritualists who
:.-believe death to be the great deliverer, if not the savior

.
*ee,

‘of the world, pronounced it ‘‘the worst book ever writ-

ten except the Bible;’’ another wrote that ‘‘the author
ought to be imprisoned;’’ another wrote that ‘‘both
him and the book should be burned in effigy;’’ another
wrote in the ‘‘Light of Truth’’ that the writer ‘‘ought
to be impaled on some grinning devil’s red-hot pitch-
fork and thrust into a boiling cauldron;’”’ and still
another, seeing by the press that I was about to sail
for England, ‘“hoped to heaven, that the steamer that
carried Peebles would go down with him and all his
devils.” i

These little eddying ripples upon the river of time,
soon proved to be but ‘‘spent forces’’ increasing the
calls for the book, giving place to the calm words of the
great seer, Dr. A. J. Davis, W. T. Stead, of the London
Review of Reviews, Prof. E. Whipple, Pres. Moses
Hull, editors of the Progressive Thinker and the Ban-
ner of Light, the Balance, the Arena, the Literary
Digest, &c. which may be briefly summed up—*¢This
book was needed.”” “‘It will be a chart to the investi-
gators?’’ ‘It was wanted.”” ‘‘It will cause care in
the seances,’”’ ‘‘prove a light-house of warning,’’ and
other commendations from those who live in a realm
above all envies and petty jealousies; while J. R. Fran-
cis, whom I have personally known these forty years,
and known to esteem and honor, said in his weekly
““Thinker,’’ ‘‘Such a timely book would make any man
immortal!’”’ A fourth edition revised will be issued
early this autumn.
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Well—several months ago the voice came again—
“Write—Write—the time has come!’’

As before, I hesitated, saying, is such a book as I
seem to see in vision, wanted?* Will it not be disap-
pointing? Will it not call out harsh, and probably
vicious criticism? Is there a demand for a book deal-
ing more with the ideal and the metaphysical than with
the objective phenomenal—*‘‘Write!’’ again said the
voice.

Obeying, the writer has to say that his sole object
in this discursive volume has been to arouse a thought-
ful mood, hoping to bring into conscious activity the
higher spiritual forces of the inner nature.

Certain persons who have not thought along the
line of the spirit’s origin may think that the theories
of pre-existence and return into human bodies for spe-
cial purposes, irrational and iconoclastic; but if they
clearly comprehend the author’s purpose they will
see that his aim has been to present tentatively the
higher teachings of life and immortality in relation to
involution and evolution—cause and effect in their
relational continuity, demonstrating for all a glorious
eternity of unfoldment.

‘‘Speak thy thought if thou believ’st it;
Let it jostle whom it may,

E’en altho the unwise scorn it,
Or the obstinate gainsay;

Every seed that grows tomorrow
Lies beneath a clod today.

““If our sires (the noble-hearted
Pioneers of things to come),

Had like some been weak and timid,
Traitors to themselves, and dumb,

‘Where would be our present knowledge?

‘Where the hoped Milennium?”’



INTRODUCTION.

‘‘And as to your Life I reckon you are the leavings of
many deaths,
(No d(}ubt )I’have died myself ten thousand times be-
ore).”’

“My foothold is tenon’d and mortis’d in granite,
I laugh at what you call dissolution, and I know the
amplitude of time.”’
- —Walt Whitman.

Many years ago, as we count time, through the
courtesy of a mutnal friend, I had the honor of an
afternoon with Emerson in his Concord library, and
upon leaving had the further pleasure of bearing a
note from him to Walt Whitman, then in the city of
Washington.

Previously I had felt the tender touch of Whit-
man’s spirit when Eliza W. Farnham, a noted writer,
author of ‘‘The Ideal Attained,’’ and at this time Ma-
tron of the Woman’s Department in a California
Institution for the insane.

At the close of a series of lectures delivered in the
City Hall, Stockton, in 1861, upon both the intuitive
and phenomenal proofs of a future existence with the
corollary, a converse between the worlds visible and
invisible, I was introduced to Mrs. Farnham, already
a believer in angel ministries, and who invited me to
call upon her. So doing, she read to me on several
evenings extracts from Whitman’s ‘‘Leaves of Grass.”’
They were then new to me. She was a splendid reader,
and her annotations upon some of the passages were
comparable to richest aromas from a truly spiritual

10
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genius. Listening to her readings and her clear, up-
lifting comments upon them, I was thrilled to my be-
ing’s core. Understanding, she could interpret him.
She knew how to elucidate his dark lines of mystery
called poems—poems unique, beautiful, inspiring, yet
devoid of rhyme or rhythmic measure. Who could read
his lines—‘‘The Song of The Open Road,’’ without
being led, charmed along to the border realm of ecstasy?

Here follow sentences and passages selected almost
at random from his scattered leaves:

“‘The song is to the singer and comes back most to him;
The teaching is to the teacher, and comes back most
to him.”’

This poet of nature, like nearly all inspired poets,
believed in the human spirit’s pre-existence. Yet, like
the philosopher, A. Bronson Alcott, he did not seek to
force this great truth upon those whom he esteemed
unprepared to receive it, nevertheless it runs like
golden threads through his prose and verse.

‘I see, Hermes unsuspected, dying, well-beloved, saying
To the people, ‘do not weep for me.’
This is not my true country. I have lived banished
from my true country—I now go back there.
I go to that celestial sphere, where every one goes in
his turn.”

““Let me glide noiselessly forth:
With the key of softness unlock the door—
With a whisper, set ope the door, O Soul!”’
““I know that the hand of God is the promise of my
own;
I know that the spirit of God is the brother of my own;
And that all the men ever born are also my brothers,
and the women my sisters and lovers,
And that a kelson of the creation is love.”’
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‘‘Strong and content I travel the open road,
Of physiology from top to toe I sing.
I think all heroic deeds were conceived in the open air.
Now I think I see the making of the best of persons:
It is to grow in the open air, and to eat and to sleep
with the earth.

¢ Afoot and light-hearted I take to the open road,

Healthy, free, the world before me,

The long brown path before me, leading wherever I
choose.

Henceforth I ask not good-fortune—I myself am
good-fortune;

Henceforth I whimper no more, postpone no more,
need nothing;

Strong and content I travel the open road.

‘¢ A song of the good green grass,

A song no more of the city streets;

A song of farms—a song of the toil of fields,

A song with the smell of sun-dried hay, where the
nimble pitchers handle the pitchfork;

A song tasting of new wheat, and of fresh-husked
maize.”’

Journeying along the byways of mortal life, peo-
ple generally find what they seek for. If they seek in-
viting groves and roses along the way, they find them,
and if they hunt for thorns, they find them. Whit-
man sought and sung of the good. While ‘‘on the
road’’ he looked up to suns, to stars, and not downward
into pits and mudholes of filth.

‘‘None has understood you, but I understand you,
None has done justice to you; you have not done
justice to yourself,
None but has found you imperfect, I only find no im-
perfection in you.”’
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Down to the inmost core, the divine Ego, the God
incarnate under all the cells, monads and bodily rub- -
bish, there is nothing but purity and perfection. Such
is my deep conviction. The Westminster Confession
phrase, ‘‘elect infants,”’ with its corollary, ‘‘total de-
pravity,”’ was a piece of ecclesiastical ‘wretchedness
worthy of only a Scandinavian demon.

‘““Weep not, child,

With these kisses let me remove your tears.

The ravening clouds shall not long possess the sky,
they devour the stars only in apparition,

. Jupiter shall emerge, be patient, watch again another

night, the Pleiades shall emerge,

They are immortal, all those stars, both silvery and
golden shall shine out again,

The great stars and the little ones shall shine out
again, they endure

The vast immortal suns and the long-enduring pensive
moons shall again shine.

None are lost. Souls that sink, re-born shall rise
again.”’

How tender these words to his mother!

‘‘Behold a woman !
She looks out from her quaker cap, her face is clearer
and more beautiful than the sky.
She sits in an armchair under the shaded porch of the
farmhouse,
The sun just shines on her old white head.
Her ample gown is of cream-hued linen,
Her grandsons raised the flax, and her grand-daugh-
ters spun it with the distaff and the wheel,
The melodious character of the earth,
The finish beyond which philosophy cannot go and
does not wish to go,
The justified mother of men.”’
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But why do I quote so freely from Walt Whitman?

Because I personally knew him—because I admired
his personality—because I appreciated in a measure,
at least, the spiritual wealth of his soul. It is by no
means claimed that his verse is polished and rounded
like Virgil’s, or Milton’s, Tennyson’s or Longfellow’s.
He was not a copyist. Putting fashion under his feet,
he bowed to no shrine of either pattern or patent. He
was original. He was rugged as nature itself. His
landscapes knew the touch of no foreign artists. His
alm was not to display pictures but to create an atmos-
phere of inspiration, equality and brotherhood.

Men’s estimates of him necessarily differ. Each
naturally speaks or writes from his own mental and
moral standpoint. Mr. Ernest Marklew, editing a
Spiritualist journal in Preston, England, called ‘‘The
Medium,”’ pronounces Walt Whitman ‘‘an imconse-
quential piece of piebald humbug!’’ Such an outburst
of unwisdom is its own comment. In contrast, the Rev.
Dr. Savage, one of the most learned and brilliant Uni-
tarian orators in the Unitarian church of New York,
says in his sermon, ‘A Plea For a Restful Life:’’
¢ And so, Walt Whitman, a man so misunderstood by
the illiterate of his time, is going to take rank as one of
the greatest creative forces in American literature. He
would spend a large part of his time in what some
would call idleness. Yet meanwhile, he was observing,
gathering thoughts into his soul that when expressed
would make the world richer, and vastly better.”” The
critic of ‘‘the twelve great poets,’’ speaks of Whitman
as one of them—‘‘a star in the firmament of poesy,
whose fame grows with advancing years.’’

Years had passed since first meeting him, but occa-
sionally I had read some of his added ‘‘leaves’’—liter-
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ally prose-poems, which flowed from his soul as rip-
pling waters from hill-side fountains. The fervor of
his hand-clasp had not faded from my memory. Friend-
ships based upon principle are as abiding as the con-
stellations of the heavens.

Later, supplying the Unitarian pulpit a few times in
Camden, N. J., during the absence of their pastor, and
learning that Whitman, an invalid, was in the city
stopping with a friend, I made haste to call upon him.
Entering his library-room where he was reclining in a
large arm-chair, he extended the pale hand. His salu-
tation was—‘‘We have met before; souls do not for-
get.”” Whether in those words he referred to our meet-
ing in Washington, or to a meeting in some pre-existent
state of consciousness I do not know, but do know that
he believed in the continuity of life—Ilife past, present
and future as the one life in the circle of being.

Recognizing his infirmity, gladly did I defer to his
lead in the conversation. Though ill, his voice was
strong, his eye clear, his intellect commanding and his
personality morally imperial. His room was a verit-
able swamp of pamphlets, manuscripts and books.
Half apologizing, he remarked, ¢‘This is my workshop,
the tools lying around loosely; chaos, you know, pre-
cedes cosmos, and scattering timbers, work on the
building.”’

His hair was nearly as white as the winter snows
of our extreme northlands, reminding me that T had
hear him spoken of as ‘‘the good, gray poet.”’

Referring to the reading of his ‘‘Leaves’’ with such
emotion and grace by Mrs. Farnham, he remarked—
‘“Woman—a woman’s voice. She understood me. We
are all coming to know each other better. Individual-
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ity, races, nations, are gradually melting into one great
brotherhood.’’ v

Following these calm inspirational words hepointed
me to this leaf in his book of leaves, referring, no
doubt to the Nazarene, so often called by the Evange-
hsts the ‘‘son of man’’—*‘‘the man of sorrows:’’

‘“My spirit to yours, brother,

Do not mind because many sounding your name do
not understand you,

I do not sound your name, but I understand you,

I specify you with joy, O my comrade, to salute you,
and to salute those who are with you, before and
since, and those to come also,

That we all labor together transmitting the same
charge and succession,

We few equals indifferent of lands, indifferent of
times,

We, enclosers of all continents, all castles, allowers
of all theologies,

Compassionaters, perceivers, rapport of men,

We walk silent among disputes and assertions, but
reject not the disputers nor anything that is
asserted,

‘We hear the brawling and din, we are reached at by
djgisions, jealouses, recriminations on every
side,

They close peremptorily upon us to surround us, my
comrade,

Yes we walk unheld, free, the whole earth over, jour-
neying up and down till we make our ineffable
mark upon time and the divers eras.

Till we saturate time and eras, that the men and
women of races, ages to come, may prove breth-
ren and lovers as we are.”’

‘Whitman was literally a giant of soul impulse.
There was not a shadow of sham about him. He was
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innocent of fashion and affectation. ‘‘I am,’’ he said,
‘“‘but an idea—a spirit—a new language for Civiliza-
tion. What am I but you, and what are you again but
this same I, the two halves of a circle in an infinite
circle.”’ ’
He wrote of life as he saw it ‘‘on the road.”” Fame
was to him a bubble to be shunned. Thousands ad-
mired both his personality and his verse. Some
mocked. He heard the taunt—the jeer—the heartless
scoff; but not heeding, he continued ‘‘on the road.”
Now better appreciated, he is receiving unstinted
praise from this and foreign lands. Wrapt in admir-
ation of him, I fancy that I can almost hear him from
his sublime abode now repeating his inspired words:

¢¢ All seems beautiful to me,
I can repeat over to men and women, You have done
such good to me I would do the same to you,

I will recruit for myself and you as I go, ’
I will scatter myself among men and women as I go,
I will toss a new gladness and roughness among them,
‘Whoever denies me it shall not trouble me,

‘Whoever accepts me, he or she shall be blessed, and

- shall bless me.”’

Whitman was eminently social. Horace Traubel,
in his recent work, gives us most interesting descrip-
tions of his letters and talks with the great men of his
time. John Hay, our late world-famed Secretary of
State, was very fond of him, as their correspondence
proves. Longfellow called upon Whitman with Childs.
Afterwards, our ‘‘good, gray poet’’ said, ‘‘Longfel-
low’s manners were stately, conventional—all right
but all careful.”’

‘“Was his conversation striking? Was he at all like
Emerson?”’

2
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““Not at all. Emerson was as different as day from
night. He had the best manners of any man I ever met;
by this I mean manners in the right sense: manners,
words, thoughts, always right, yet never at any time
suggesting preparation or design. Emerson always
seemed to know what he wanted. If I was asked to put
him into two words I should give ‘sincerity’ first and
then ‘definiteness:’ yes, sincerity and definiteness.
Emerson never lost these qualities. In his last days,
when it was said his ‘mind had failed,” he remained
of this aspect: in fact, it seemed to me to be empha-
sized. Emerson only lost the outward, the superficial
—the rest of him remained untouched. I thought Al-
cott had really lost something. He came to see me in
Brooklyn once, just before Emerson. While Emerson
was with me I asked him about this breakdown of mem-
ory or what-not in Alcott, but Emerson would not have
it my way. He was gentle, but firm.

“The world does not know what our relations,
Emerson’s and mine, were. They think of our friend-
ship always as a literary friendship: it was a bit that,
but it was mostly something else—it was certainlymore
than that—for I loved Emerson for his personality and
I always felt that he loved me for something I brought
him from the rush of the big cities and the mass of men.
‘We used to walk together, dine together—argue, even,
in a sort of a way, though neither one of us was much of
an arguer. We were not much for repartee, or sallies,
or what people ordinarily call humor, but we got along
together beautifully—the atmosphere was always
sweet, I don’t mind saying it, both on Emerson’s side
and mine: we had no friction—there was no kind of
fight in us for each other—we were like two Quakers
together. Dear Emerson! I doubt if the literary
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classes which have taken to coddling him, have any
right to their god. He belonged to us—yes, to us—
rather than to them.’”” Then after a pause: ‘‘I sup-
pose to all as well as to us—perhaps to no clique what-
ever—aye, to the wide—wide world.”’

Never shall the writer forget the afternoon that he
spent with Emerson in his library. It was to me liter-
ally a ‘‘red-letter’’ day. It was he that, turning to
volume after volume, rare and ancient, gave me the
first impulse to the study of oriental literature.

‘Whitman was a child of nature. He loved alike the
loneliness of the forest, the surging throngs along
Broadway—the shoutings of children by the road-
side and the singing of crickets in the gray of even-
ing time. He was equally at home studying a sunset,
riding upon the top of an omnibus, among the convicts
of a prison, or sitting in a Quaker church. He was an
all-around man, shunning the shallows of fashion and
daring the roughness of life. His peerless presence
was like a dynamo—radiating vigor and health, peace
and good will.

The Rev. J. Page Hopps, the cultured and popular
Unitarian preacher of London, author, scholar, and
manly out-spoken Spiritualist, in speaking of the in-
spirations of Walt Whitman in London Light of April
28th, says:

¢“‘Surely it was the Holy Ghost, the Comforter, who
inspired Walt Whitman to write these lovely lines in
his ‘Carol’ for death:

Come, lovely and soothing death, .
Undulate round the world, serenely arriving, arriving,
In the day, in the night, to all, to each,

Sooner or later, delicate death.
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Dark Mother, always gliding near, with soft feet,

Have none chanted for thee a chant of fullest welcome?

Then I chant it for thee—I glorify thee above all;

I bring thee a song that, when thou must indeed come,
come unfalteringly.

Over the tree-tops I float thee a song!

Over the rising and sinking waves—over the myriad
fields and the prairies wide;

Over the dense-packed cities all, and the teeming
wharves and ways,

I float this carol with joy, with joy to Thee, O Death!

Death is only an incident—a wave upon the meas-
ureless ocean of time—a burnished link in the chain of
of eternal being. It is more—it is the new birth. Step
lightly ; spirit friends have come to attend this higher
birth. See—they have brought garments bright and
glistening. The stillness is holy and heavenly. The
atmosphere is fragrant with the odors of the heavens.
The dying, catching a glimpse of the loved in waiting—
smile—there’s now a tremor, the life-thread is severed
and the light of eternity dawns upon the new-born, the
twice-born son of the Eternal.

“Light of the universe
‘When shall I return me to Thee?
‘When shall I go back into the ancient places,
The paradise bowers of primeval love

. My spirit longs for the antecedent home.’’

J. M. Peebles, M. D.



PREFACE.

The question of the nature and origin of the human
spirit has occupied the thoughts more or less of the
world’s best thinkers through all the old agone ages.

Did the spirit begin to exist with the mortal body
as a conscious individuality? Is it evolved from the
physical body? Did it ascend up from protoplasmic
slime through all the lower orders of creation? Did it
begin to exist in time and space; or is it an incarnation
—a spiritual implantation—a spark from the great
Deific fire—a potentialized portion of God? These
questions are considered and discussed in this book,
which we send forth trustingly hoping that it may
incite to still deeper thought, enlarge the sphere of
human wisdom, and so enlighten and richly bless the
world.

Pre-existence is, with myself, a settled conviction.
But the pre-existence of the spirit is not the synonym
of reincarnation. This latter, though somewhat ger-
mane, points to another field of investigation, the argn-
ments in favor of which when lifted up out of the mire
of oriental speculations, are growing in favor with me.
Nevertheless, my final word has not been spoken upon
this momentous subject.

Aye—will—can this word final ever be spoken. I
almost tremble at the word finality. Is there any fin-
ality except in God—the Immutable—the Infinite?

21
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Human life may be considered a pilgrimage, and
this world a temporary tavern by the way, wherein we
tarry for a time for experiences and discipline. Often
the feet are pierced with thorns, the limbs are weary, .
the heart heavy, and the spirit lonely with the jour-
neys, trials and tragedies, reminding us of John the
Baptist’s trance-vision of Jesus of Nazareth as pic-
tured by the poet:

‘‘He hath gone to the vineyard alone; is there
no one to help?”’
A voice—‘‘There is none; He must gather alone.”
‘‘He treadeth the winepress alone; is there
none to help?’’ '
A voice—*‘‘There is none; He must tread it alone.’’
‘“‘He hath gone against the dragon alone; is
there no one to help?’’
A voice—*‘‘There is none; He must conquer alone.”’
“‘Grief’s archers sore press Him alone; is
there no one to help?’’
A voice—*‘There is none; He must suffer alone.’’
“‘Death’s sorrows o’erwhelm him alone; is
there no one to help?”’
A voice—*‘There is none; He is victor alone.’’
‘““Hell’s legions assail him alone; is there
no one to help?”’
A voice—*‘‘There is none; He shall triumph alone.”’

Exalted minds dwell in the element of the spiritual.
The spiritual is the real. Poets are the soul’s prophets.
Jesus was a poet, prophet and rabbi. They are unlike
metaphysicians; they give us the product of their spir-
itual life, and intuitive insight and appeal to the con-
sciousness and deep sympathies of humanity for the
verification. Poets are divinely appointed interpret-
ers, employing the shadows of the outer-world to re-
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veal the substance of the world within. All along
down the pages of thought and culture, from the Vedic
hymns of the Hindus, their glory gleams in the bright-
ness of divine truth, and their lines, ever tender, glow
with the fadeless radiance of immortal love. Here is a
sample :

‘‘Before the solar systems were conceived,
When nothing was but the unnamable,
My spirit lived, an atom of the Cause,
Through countless ages and in many forms
It had existed ere it entered in
This human frame to serve its little day
Upon the earth. The deathless Me of me,
The spark from that great all-creative fire,
Is part of that eternal source called God,
And mightier than the Universe.’’

—Ella Wheeler Wilcox.
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THE SPIRIT’'S PATHWAY TRACED.

DO HUMAN SPIRITS PRE-EXIST ?
AND

‘DO THEY AGAIN REINCARNATE ?
BY
J. M. PEEBLES, M. D.

CHAPTER 1.

THE PRE-EXISTENCE OF THE SPIRIT.

There are few scholars, and probably no profound
philosophers who do not distingunish and note the dif-
ference between the words ‘‘soul’’ and “‘spirit.’”’ Paul
did when he wrote—‘‘I pray God to preserve you body,
soul and spirit.”” And the Roman Marcus Aurelius
did when urging that life was a unit—that the sensa-
tions were subjective, and that the ‘‘soul (soul-body)
was a refined, corporeal organism.”’

The learned Alford in his Greek Testament states
that Prneuma is the highest and persistent part of man,
while the Psuche, the lower or animal soul, contains the
desires and passions which we have in common with the
brutes.

Prof. Schubert, a follower of Schelling, states that
‘““the soul is the inferior part of every intellectual
nature, the interior organism, while the spirit is that
‘part of our nature which tends to the purely rational,
the spiritual and the divine.”’

25
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In common parlance it is said ‘‘the sun rises,’’ and
that ‘‘the soul is immortal,’’ yet the astronomer knows
that the sun does not rise, and so the philosopher and
the cultured theologian know that the soul is not im-
mortal, for while it is attenuated it is also particled,
changeable and may die. Hence, the old biblical pas-
sage, ‘‘The soul that sinneth it shall die.”” The soul,
or soul-body, is the vehicle, the tabernacle in which the
spirit—the immortal spirit tents and manifests during
its mortal pilgrimage. It is the conscious spirit that
is immortal and pre-existent. ‘‘But,’’ rejoins someone,
““Non mi ricordo.”” (I do not remember.) Granted,
but that does not disprove an eternal past existence.
You do not remember your past foetal life, nor your
nine months placenta life; nor do you remember your
baby life nor your early childhood life. But this counts
for nothing against your existence during all these
periods. You nevertheless have access to an ample
amount of evidence that your existence traversed all
these stages—evidence that your personality was prior
to your conscious memory of it.

Because this inmost spirit cannot project- itself
through its clumsy, clayish environment into the exter-
nal with sufficient vividness to remember the past and
express it in human language, is no evidence that the
individualized spirit did not exist. Non-existence is
unthinkable. And thinking is as natural as breathing.
Only circles are endless. All beginnings in time and
space necessarily have their endings. A creature
which has had its full beginning in time is incapable of
perpetuating itself or of being perpetuated through
eternity. A line projected from a point in space has a
further geometrical limit which no logic can carry to
infinitude. Whether or not ‘‘God geometrizes,’”’ that
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cannot be morally and psychologically false which is
mathematically true. Though on different planes of
thought, morals and mathematics harmonize. The
universe is not a dual-verse of infinite inharmonies,
but a unit of harmonies, not fathomed nor fully under-
stood.

I may here remark that two fundamental assump-
tions lie at the threshold of man’s introduction into
this world. The first is, that his subjective existence
ante-dates his objective appearance. That as an ego
he is co-existent with the universe, and participates in
that universal and eternal life which is perpetually
manifest in the cosmos.

The second assumption, is that man as to his essen-
tial form or inmost individuality is derivative; that
his earliest introduction into the world and the uni-
verse is when he is born of a physical mother; that his
conscious individuality is dependent upon and dates
its beginning with the visible appearance of the phys-
ical organism. According to this assumption the mate-
rial atoms and forces which have transiently converged
in the human organism, with no promise or purpose of
anything more than a limited persistence, were once
conglomerated with the great cosmic mass as a portion
of its unorganized, undifferentiated substance. And
this hypothesis of derivatived man further assumes
that the purpose, if there were any, of this single ex-
istence is to specialize a portion of the organizable
pabulum of the general cosmos into human shape, that
it may in some way manifest the attributes of self-
consciousness. This materialictic hypothesis still fur-
ther assumes that the inmost individuality co-existent
with this body-organism, commenced its existence with
it, and must have its share in its vicissitudes and logic-
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ally its final destruction. Is it surprising that such a
materialistic philosophy should yield its abundant crop
of uneasy atheists?

With the wisest of the Greek philosophers, diver-
sity, individuality, was as fundamental as unity; but
with our modern scientists, the Ego, the conscious indi-
viduality is purely derivative. The Darwinian school of
writers assume that our world and solar system, to-
gether with the kingdoms of life, nay, even the genius
of Homer, Raphael and Shakespeare were ‘‘once latent
in a fiery cloud.”” All specific forms, say they, came
by development, they arose by insensible modifications
wrought in an originally homogenous substance. That
also was the philosophy of certain ancient Hindus.
That was the philosophy of Spinoza. That, too, is in a
degree the philosophy of Herbert Spencer and of Dar-
win’s disciples. Darwin’s qualification to the effect
that God originally, and, I may add, miraculously, cre-
ated a ‘‘few germs,’’ as a basis from which to evolve
future distinctions and organic formations, does not
redeem his theory from that pantheistic conception
which is its very root and essence. It is, in fact, the
pantheism of rankest materialism. . v

Spinoza and the pantheistic philosophers of India
taught this in harmony with the logical implications
of their philosophy. They were materialists; inas-
much as types, or essential forms, with them, were not
co-existent with substance, but effects, or derivative
results, consequent upon the differentiation and inte-
gration of substance; so these beginnings necessitated
endings. Forms were ephemeral. They were parti-
“cled ; hence, their destiny was to suffer resolution into
the primitive substance.

Future immortality logically implies a pre-exist-
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ent, or past, immortality. And any attempt to recon.
cile man’s future immortality with Darwinism, or with
any form of materialism, is much like Hugh Miller’s
effort to reconcile geology and Genesis. It seems clear
to the reasoner that if a protoplastic formation with-
out intelligent force originated, evolved and built up
essential man, involving the personal identity, the con-
cious Ego, it may, and necessarily must, by the law of
involution, and atomic changes return again to proto-
plasm.

It was precisely upon this point that Agassiz took
issue with Darwin. The former held with Plato that
ideas and ultimate forms were co-existent with sub-
stance. He taught that they had a spiritual basis, ante-
dating their material embodiments. It is not sufficient
to say that man existed in essence before he became a
personal identity. If that identity was produced, if it
be a result, an effect, consequent upon molecular action,
or material change, then no ‘‘key-stone’’ in the arch-
way of organization will insure that identity from final
resolution into that ‘‘fiery cloud,’’ in which Tyndal in-
forms us the genius of Raphael and Shakespeare were
once latent.

A marked distinction must be made between Dar-
winism and evolution. The higher evolution in con-
nection with involution harmonizes with the spirit’s
upward career. The arc implies the balance of forces.

Individuals favoring the Darwinian school of mate-
rialism and believing in derivative individuality, ask
for facts in proof of pre-existence, by which they
doubtless mean facts addressed to the perceptive intel-
lect, but T submit that facts of the sensnous order are
quite incompetent to prove or disprove truths which
address themselves to intuition and the highest reason.



30 THE SPIRIT'S PATHWAY.

To me the facts of consciousness and intuition are far
more authoritative and imperial than those appealing
to the fallible senses.

Scholars, thinkers and metaphysicians of all schools
recognize three orders of evidence which may be com-
petent to influence the judgment.

1. Evidence addressed to the senses—sense per-
ceptions. .

2. Evidence addressed to the rational and con-
scious understanding.

3. - Evidence addressed to the moral reason in the
form of axioms and intuitions.

The demand for facts of external observation in
proof of those higher truths of recondite relations and
of that consciousness which can only be apprehended
by the higher reason, will not be gratified; at least in
the present condition of our worldly humanity. The
problem of pre-existence is included in the provinces of
consciousness, mental science, metaphysics and relig-
ion, rather than in that of the physical sciences. Sei-
ence may afford important aid by revealing the laws ot
movement; but its sphere being limited to the order
and sequence of physical phenomena, it can never re-
veal the vital nature of things in themselves. I have
no expectation that the problem of man’s first estate
will ever have any clear light thrown upon it by re-
course to such data as material science will be able to
furnish, for it involves an ultimate ground that lies be-
yond the pale of the microscope and experimental re-
search. And then what is denominated science today
is pronounced non-science in the next decade.

A strong presumptive evidence in favor of the truth
of a proposition is to be found in the extent of its dif-
fusion and in the degree of its persistence. This is an
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axiomatic truth with Herbert Spencer. Now the belief
in the spirit’s pre-existence—the belief in God and the
immortality of man have survived the rise and fall of
empires, thrones and powerful races. Nor has modern
enlightenment succeeded in driving them into the
dreamy haunts of superstition and materialism, but it
has welcomed, extended and fortified these beliefs.
They may be accepted, therefore, as foreshadowing, or
rather, as the synonyms of ultimate verities.



CHAPTER 1II.

OUR CONCEPTION OF THE HUMAN SPIRIT.

Sankaramarya, an illustrious oriental poet, in
attempting to define universal spirit—pure essential
spirit, wrote thus:

‘I am neither body nor changes of the body;
Nor am I senses or object of the senses.

““I am neither temple nor worship;
Nor pilgrimage nor books. I am life.

‘I have neither death nor fear of death;
Nor was I ever born, nor had I parents.

‘T am not misery, nor ever had I misery;
I am not enemy, nor had I enemies.

“T am without limit, beyond space, beyond time;
I am in everything; I am the basis of the universe;
everywhere I am Existence Absolute; Knowledge
Absolute; Will Absolute; Bliss Absolute;
I enternally was—am—and eternally shall be.”’

Poets in their more inspired moments of exaltation
often sing of pre-existence:

‘I have dreamed
Of sinless men and maids, mated in heaven
Ere yet their souls had sought for beauteous forms
To give them human sense and residence.”’’
—Holland.

32
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I believe the spirit, the Ego, to be an eternal entity,
or unit from all eternity. The spirit is immortal and
has its state of being within God. The spirit is abso-
lute. Nothing can be taken from it or added to it. Its
manifestations in time proceed from sources that are
within. The spirit in its inmost quality is like unto
God. It is a ray which proceeds from God as a
mighty central sun. Its being is in God, and yet
it is not God. The chandelier lights the furniture
in the parlor, but neither the furniture nor the
vibrations are the light-giving chandelier. The
essential nature of God cannot be communicated
through the medium of poor human speech, for it is
only known withini the spirit. Knowledge proceeds
from the known to the unknown. The life, the con-
scionsness of the universe is (od ; the consciousness of
man is the spirit.

The spirit is the only pre-existing entity except
God, having its being in eternity and its existence in
time. Existing in time the spirit is subject to limi-
tations, but God is the Absolute Being transcend-
ing all limitations.  The spirit geometrically ex-
pressed, is a complete circle, having neither beginning
nor ending. God is the sphere in which the circle is
related to infinity. But while the spirit abides in the
Infinite it is never lost therein. Annihilation is both
unthinkable and impossible. There are probably no
new spirits added to the universe; none taken there-
from. The spirit in its primal nature does not exist
in time or space, but in eternity. Only its movements
or manifestations fall within the province of time and
space. It unfolds in manifestation, but not in essen-
tial quality.

It will hence be seen that the spirit in its first estate

3.
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is a purely, and germinally a subjective being in the
human form. In this primal state it embodies all the
attributes and spiritual qualities which we can con-
ceive of as embraced in the cosmos. It is Plato’s ‘‘One
and Many’’—a unity in which is embraced multitudes.
All numbers, forms, forces and series inhere in this
microcosmic entity. Love, wisdom and will constitute
the spiritual substance and form of its existence. Love
is its inmost substance and the subjective ground of its
being. Wisdom is its form of existence and quality of
limitation, while self-determined will is the conscious
force that distinguishes it from all other human enti-
ties. Considered in one aspect the infinite multitude
of spirits in the universe form one complex and unitary
body, each sharing the same divine qualities with his
fellow, which is the ground of their sociality. It is
also the ground of universal brotherhood. But viewed
in another aspect, spirits present an infinite diversity,
no two being precisely alike, nor predestined to per-
form identical offices. Thus all spirits cohere in social
solidarity by virtue of the principle of love which in-
heres alike in each. And then again, each spirit is a
Form per se, distinguished from all others by virtue
of its principle of Wisdom or quality of limitation.
Accordingly, each spirit is endowed with a specialty
of genius which qualifies it for a particular function
and form of service, as a unit in the affiliated series of
the universal life. But before the spirit can become
equipped to consciously serve in its pre-destined place
in the universe, it must perfect for itself a soul-form
or etheric body, through which it can fully express its
subjective wealth of faculty. This soul-form will be
the ultimate, the final summing up of the spirit’s pil-
grimages in and through matter.
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‘¢ A keel grated on the sand,
Then a step was on the shore—
Life awoke and heard it. ‘
A hand was laid upon her, ‘
And a great shudder passed through her.
She looked up, and saw over her
The strange, wide eyes of Love,
And life knew for whom
She had been waiting,
And Love drew Life up to him,
And of that meeting was born
A thing rare and beautiful—
Joy, First Joy was it called.”’

Olive Schreinrer.

Prof. Larkin in his scholarly book ‘‘Radiant
Energy,’’ informs us that ‘‘matter and energy are all
that have been found during three centuries of inces-
sant research in all that portion of the Universe visi-
ble in a forty-inch telescope, and armed with the most
powerful spectroscope made.”’

‘With all due deference to astronommal science, the
forty-inch telescope and the spectroscope have found
neither matter, nor energy. They have only found
manifestations—found visible forms called matter,
and an invisible force called energy, something such
as is manifest in a land-slide, or a boulder bounding,
rushing down a mountain-side. Astronomical and
mathematical instruments know nothing of conscious-
ness, or intuition, or the higher reason, neither can
they reveal what does not inhere in them.

The position. of this professor reminds me of a
Chicago surgeon, a materialist, who gravely informed
me that he had dissected scores of cadavers, cutting
their brains all to atoms, yet finding there no immortal
spirit. ‘‘Quite likely,’”” was my reply, adding inquir-



36 THE SPIRIT’S PATHWAY.

ingly, ‘“did you find any thoughts there that flamed for
expression—any ideas there that aspired to mental and
moral eminence?’’ There was silence then. The un-
seen, rather than the seen, is the abiding reality.
Phenomena are ephemeral appearances, but the unseen,
the noumenal are the real and the substantial.

To convey an idea of the potency and durability of
unseen essences, consider the tuberose, or what is
more potent, the Persian moss-rose, which will flood a
drawing-room with a most delightful fragrance for
weeks.

A grain of musk placed in and diffused through a
room will remain for an indefinite time, as the nasal
passages testify.

Particles of odorous substance in the act of smelling,
produce molecular changes, which transferred through
nerve fibres to the nerve centers of sensation, report to
consciousness. It is clear to the writer that being con-
scious of our consciousness we know more of con-
sciousness than we do of the clay under our feet, more
of mind than we do of matter, and more of the invisi-
ble spiritual man than we do of the physical that meas-
urably besets and binds us.

Although not absolute proof, yet the most illustri-
ous prophets, poets, sages and philosophers of the past
were ardent believers in the spirit’s pre-existence.
On the other hand, materialists, and a few noted think-
ers not only deny, but with a sarcasm that stings they
intellectually trample the theory under their feet.
Among them is that clear-headed thinker and writer—
a writer that however we may differ in opinion, I am
proud to consider and honor as a friend—W. Emmette
Coleman. What this author and student of analytical
philosophy has not said and cannot say, cannot, in my
opinion, be said against pre-existence.
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In reviewing or noticing the book entitled ‘‘Demon-
ism of The Ages and Spirit Obsessions,’’ a number of
distinguished persons are named who repudiate the
doctrine of pre-existence; and an equal, aye, a much
larger number, beginning with Prof. Alexander Wilder,
and Prof. E. Whipple, and Prof. Kiddle, can be named
who accept it.

Prof. Wm. Knight, of St. Andrews, Edinburg Uni-
versity, in a very able essay, published in the Fort-
nightly Review, thus speaks of the doctrine of pre-
existence: ‘‘Its root,’’ says he, ‘‘is the indestructibil-
ity of the vital principle. Let a belief in pre-existence
be joined to that of posthumous existence, and the
dogma is complete. It is thus at one and the same time
a theory of the soul’s origin and of its destination, and
its unparalleled hold upon the human race may be ex-
plained in part by the fact of its combining both in a
single doctrine. . . . It is probably the most widespread
and permanently influential of all speculative theories
as to the origin and destination of the soul. . .. It
has lain at the heart of all Indian speculation on the -
subject, time out of mind. It is one of the cardinal doc-
trines of the Vedas, one of the roots of Buddhist be-
lief. The ancient Egyptians held it. In Persia it col-
ored the whole stream of Zoroastrian thought. The
Magi taught it. The Jews brought it with them from
their captivity in Babylon. Many of the Essenes and
Pharisees held it. . . . The Apocrypha sanctions
it, and it is to be found scattered throughout the Tal-
mud. In Greece Pythagoras proclaimed it; Empedo-
cles taught it, Plato worked it elaborately out, not as a
mythical doctrine embodying a moral truth, but as a
philosophical theory or conviction. It passed over into
the Neo-Platonic school at Alexandria. Philo held it.
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Plotinus and Porphyryin thethird century, Jamblichus
in the fourth, Hierocles and Proclus in the fifth,
all advocated it in various ways. Many of the
fathers of the Manicheans received it, with much
else, from their Zoroastrian predecessors. It
was held by Nemesius, who emphatically declares
that all the Greeks who believe in immortality
believe also in pre-existence. There are hints
of it in Boethius. It was defended with much
learning and acuteness by several of the Cambridge
Platonists, especially by Henry More. Glanville de-
votes a curious treatise to it, the Lux Orientalis; Eng-
lish clergy and Irish bishops were found ready to
espouse it. Poets, from Henry Vaughn to Wordsworth
praise it. It won the passing suffrage of Hume, as
more rational than the rival theories of Creation and
Tradition. It was held by Swedenborg, and it has
points of contact with the anthropology of Kant and
Schelling. It found an earnest advocate in Lessing.
Herder also maintained it, while it fascinated the
minds of Fourier and Leroux. Soame Jenyus, the
Chevalier Ramsay and the erudite Edward Cox have
written in its defense.’’

This erudite writer, Mr. Coleman, in criticising my
belief in pre-existence, submits the following:

““If the soul has been eternally existent, what has it
been doing all through the ages? Progress being the
order of nature, we should think that by this time it
would have attained to the most exalted intellectual,
moral, and spiritual grandeur, beyond the highest con-
ceptions of our undeveloped minds; yet we find these
godlike spirits, when they enter this world, in many
cases just a degree above the brute,—mere biped
brutes, coarse, ignorant savages and barbarians.

Dr. Peebles has told told us that all the pre-existent
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souls from all eternity revel in ‘‘ecstatic bliss’ proir
to their incarnation in material bodies. By what
strange metamorphosis does a God of the upper
heavens become transformed into an Australian, a Fiji
Islander, or a Bosjesman (or Bushman)? If these
souls have been in an ‘ecstatic’ state for myriads of
ages, whence the utility of their becoming inhabitants
of animal bodies on earth, filled with base passions and
groveling instincts, and compelled to take with them,
at death, to the spirit world, their depraved natures,
there having, by persistent effort, to outgrow their
debasing habits of thought and mind consequent upon
their life on earth? How is it that these exalted spirits
become the obsessing demons that Dr. Peebles so stren-
uously insists upon as causing so much harm on earth?
Do these heavenly entities voluntarily abandon their
ecstatic paradisian home, and willingly descend to
earth to become Hottentots, Esquimaux, Aleutian
Islanders and Digger Indians: and what justice is there
in some of these spirits being incarnated as brutes and
savages, while others become a Shakespeare, a Spencer,
a Washington, or a Peebles?’’

The above from the trenchant pen of the scholarly
Coleman is little more than a bundle of assertions, ac-
companied by a series of questions, which may be
successfully answered by another series equally as
potent. For instance, where was this writer Coleman
and ‘‘what was he doing’’ when this earth was a liquid,
seething mass of fiery fluid? or where was he when it
was being transformed into rocks, into soils, mosses,
rushes and ferns? Was he wrapped in the soil as are
worms and insects? Did he grow up out of the earth
as did mushrooms and insects? Certainly not.

‘ Briefly then, did he as a conscious spirit at this time

exist—pre-exist? If not, then we have the miracle—
the astounding 20th century miracle, of existence from
non-existence—somebody from nobody—something
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from nothing: Coleman from the gaping womb of non-
entity. Let no one who accepts this theory stagger
hereafter at the old churchianic dogma that the world
was made in six twenty-four-hour days out of nothing.
The old Latin maxim of Lucretius’ time, exz-nihilo nihil
fit, from nothing nothing comes—stands like a rock
amid all the materialistic subtleties of the centuries.

‘What was the pre-existent spirit doing ‘‘all through
the ages,’’ ask these inquisitors.

Candidly, I do not know. Neither do I know what I
was doing a year after my birth, nearly 85 years ago;
nor do I know what ever became of my baby hair. I
do not know what I was doing when soundly asleep last
night, yet I am very certain that I existed.

To be more explicit, the chandelier, though illumin-
ating everything in the room, does not vibrate, does not
shine out through the compact brick wall. Such pro-
jection is impossible. What in all time past, I, as a
spirit, was thinking—or what, as a germinal psychie,
environed in the barriers of etheric sensuous substance,
or in the various grades and limitations of matter—I
was doing, I do not now vividly remember. These
grosser mortal barriers do and ever did limit the area
—the expression of the spirit’s consciousness. In line
with this thought, Prof. Tyndall in his Belfast address
said: ‘‘You cannot satisfy the human understanding
in its demand for logical continuity between molecular
processes and the phenomena of consciousness. This
is a rock on which materialism must inevitably split
whenever it pretends to be a complete philosophy of
life.”’ And Dubois-Raymond said that ‘‘consciousness,
not originating in matter, cannot, owing to the non-
sensibility of matter, perfectly express itself through
it, or through physical forms related to it.”’
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‘‘By what strange metamorphosis,’’ agks Mr. Cole-
man, ‘‘does a god of the upper heavens become trans-
formed into an Australian, Bosjesman or Bushman?$’’
Possibly by the reverse method that the evolution-god
of the hells transformed amoeba, worms, kanga-
roos and monkeys into degraded Anglo-Saxon men.
Touching this theory I am decidedly skeptical. I trace
my spirit ancestry to God, called by the prophet ‘‘the
father of all spirits,’’ rather than to apes and baboons,
who through unexplained transformations become
men. There is something grand beyond grandeur
itself in a conscious spirit’s descent into matter for,
as the Neo-Platonists taught, experiences on another
plane of consciousness—experiences that may be price-
less in teaching the relation of causes to their effects.
‘What a spirit thinks as a spirit unfleshed is not remem-
bered only in the rarest cases by a spirit enveloped and
hemmed in by fleshly prison walls.

The following paragraph by friend Coleman re-
quires a word of notice:

““Many Spiritualists have taught that a great deal
of the insanity of the world is caused by obsessing,
evil spirits, and that these insane persons can be cured
by the exorcism of the evil spirits infesting the poor
unfortunates. What a repulsive idea, and, to my mind,
how repugnant to common sense!’’

There is no timidity in these words. Emphatically,
‘“‘many Spiritualists’’ (such as that illustrious jurist,
Judge Edmonds, Prof. Kiddle, Prof. Brittan, Prof. E.
. Whipple and others distinguished for investigation
and patient research) have taught that much of the
insanity of the country is caused by the obsession of
unwise, evil-disposed spirits. But: ‘‘What a repul-
sive ideal”’ exclaims Mr. Coleman. Yes—it is as
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repulsive as is Spiritualism itself to many sectarian
ecclesiastics. Pronouncing well-established obsessional
facts ‘‘repulsive’’ (a child’s argument), does not an-
nihilate the facts. The candid inquiry of the scientist
and the philosopher is this: “‘Is it a fact? And if so
pronounced by responsible persons, I will, throwing all
prejudice aside, vigorously investigate the matter to
the finish.”” Such a proposition is honorable.

‘While pre-existence is a fact accepted alike by the
greatest number and by the greatest minds in the
world, the descent of spirits into human forms (not
‘‘brutes,’’ as Coleman uncharitably states and as some
Buddhists believe) is a matter of choice.

Chance is not compatible with law. This universe
implies a directive purpose rather than a catastrophe,
and though exceedingly difficult for the plodding,
selfish, commercial citizens to comprehend self-sacri-
fice, self-humiliation to help others, self-forgetfulness
to remember others, toiling for their good—these—
this, is more than altruism; it is God manifest. De-
scent from the heavens to aid others in ascent is the
purest divinity that mortal or immortal can know or
practise. Beautifully, inspirationally, wrote Tenny-
son:

“Eart}ll., %wse solid stars, this weight of body and
imbs;
Are they not sign and symbol of thy division from
Him?”’
“‘Dark is the world to thee: thyself art the reason why;
For is He not all but that which has power to feel ‘I
am I'?”’
‘‘Speak to Him then for He hears, and spirit with
spirit can meet.

Closer is He than*breathing, and nearer than hands
and feet.”’



CHAPTER III. .

WHAT IS THE NATURE OF THE HUMAN
SPIRIT THAT PRE-EXISTS?

““And in the spheral chime they listening heard
The soul’s high destiny, which, being sunk
Into this fleeting life, through obscure paths
Must wander, fighting still a God-like fight—

Victor, through death!”’
—~Schelling.

This grand universe of which our planet forms a
very small portion, is not an orphan, not a dice-throw,
not a helter-skelter chance universe that somehow got
itself into existence without plan or purpose. It is
a universe of law and order—I repeat, of law and
order, else no astronomer could foretell to the day and
the hour for centuries ahead, the coming of an eclipse.
The returning new moeon, the revolution of the sea-
sons, succession of day and night are all in evidence
of law and order; and these manifestations indicate—
demonstrate the realty of a Cause behind and within,
adequate to their production. There is here no alter-
native. This universe, aglow with life and cosmic con-
sciousness, was either the product of an intelligent
purpose with executive power sufficient to actualize
that pre-existing purpose, or it chanced itself—
chanced itself into being. There is no middle ground
here for metaphysical wriggling. Neither chance nor
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force is creative: the latter is only executive. Force
relates to laws, but does not make them. Laws are not
causes. Law is a mode of action, and to talk of law,

or force, or motion, or protoplasm as the originating
cause of consciousness, or reason, or immortality, is

parrot talk and nothing more. Nothing could have
come out of protoplasm that was not first potentially
in it—and here again we have pre-existence.

Our academic days taught us that a body could not
move where it was not. Is this true of the conscious
spirit? Can it act where it is not? But spirits do act
far away from the brain centers they normally inhabit,
showing conclusively that they temporarily may leave

their own cranial habitations. Somnambulism,
dreams, trances and scientific hypnotism, such as is

practiced at Nancy and Salpetviere in France, are in
evidence that human consciousness can and does act
apart from the body which it has built up to
tabernacle in for a time.

The physical eye cannot see the human spirit, nor
can the clairvoyant eye see it in its fulness nor describe
it. Neither the microscope nor the hyper-microscope
can get a glimpse of it. It does not pertain to the
plane of the visible, nor belong to any series of geomet-
rical dimensions. Often have I put questions like this
to very high intelligences when they were entrancing
sensitives: ‘‘Can you under any conditions see the
real, conscious spirit of this influencing spirit friend?’’
and the reply has invariably been in the negative.

To be more explicit, frequently have I asked these
invisible yet entrancing intelligences, who had pre-
viously stated that when they took control of the sub-
ject, the spirit normally connected Wlth this sensitive,
leaves the organism:
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Is this a theory with you or is it a literal fact?

“It is a positive fact with our instrument, but I
cannot go, or authoritatively speak beyond the domain
of my personal observation and experience.’’

Where is the spirit that just at this time has tem-
porarily vacated the organism for you to use?

‘Tt is here, close by us, and in a kind of a sympa-
thetic converse with other intelligences disrobed of
mortality.”’

Can you see—can you describe this unclothed
spirit?

‘T cannot. The most that I can say is that it looks
like a fiery diamond—a brilliant point of dazzling
brightness shining through a very ethereal white film,
and connected in some way (sympathetically and vibra-
torially) with the sensitive that I am now using. And
I am sure that all life, all energy, all thought, centers
in this spirit.”’

The forces that infill and influence crude matter
are in a measure apprehensible, while the forces that
influence more attenuated substance, known as living
matter, are spiritual. And further, the forces and in-
telligent principles that developed the human body,
exhibiting design in the structure, are independent of
the matter, the monads and molecules composing it.
Spirit molds matter. Spirits are master-builders.
They form the bodies which they inhabit. If advanced
enough in the comprehending and in the manipulation
of the electrons, cells, nervo-circulation and the sub-
jective soul-form, they can leave the body temporarily
and return—leave it by request of seme other spirit,
for a purpose—leave it and dwell in another human
body for a time, serving some good end thereby. Only
an arch-bungler would build his house so hemming
himself that he could not get out of it.
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In confirmation of the above, that marvelous phe-
nomenon known as the ‘‘Watseka Wonder’’ was and is
an evidence, because a number of the friends, the Roffs
and their relatives are still residents of Watseka, Ill.*

In this marked instance, the so-called dead Mary
Roff entered into and lived for several months in the
physical body of Lurancy Vennum. This household
phenomenon was a temporary re-inhabiting, or the re-
incarnation of a conscious rational spirit into another
human body for the purpose of healing this other body,
‘Rancy Vennum, and the allowing of Mary Roff the
" great pleasure of a renewed and more direct experience
with her earthly friends yet vestured in mortality.
During these months of the rehabitation of a mortal
organization she talked much of heaven, of the condi-
" tions and occupations of those who had put off their
bodies and had gone up one step higher, with better
environments and opportunities for soul-unfolding.

Charles Dawbarn, termed the ‘‘Philosopher of the
Pacific,”’ insists that the minutest molecule is con-
structed of and aglow with ‘‘substance, energy and
intelligence.’’

That eminent KEastern authority, Ashvalayama,
taught that from the ‘‘Atma sprang the shadow, the
material sheath, and that within this sheath-vehicle
was the soul-form, or body, and that interior to this
was pure intelligence, the spirit; and that above and
over all was Absolute Being.”’

*N. B. It affords me much pleasure to state that I
knew intimately this family of the Roff’s, Mrs. Alter,
a sister of Mary, and other relatives. I had been a
guest in their hospitable home, and was for a time the
physician of Mr. Roff, who had an enviable standing
among his fellow-men as a man of intelligence and high
moral integrity. The whole family was exemplary
and cultured—known only to be esteemed and honored.
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Parmenides, Grecian philosopher and adept, taught
that the soul was ‘‘a compound of elements,’’ while the
‘““divine intelligence,’’ the spirit, ‘‘was a wunit and
indestructible.”’

It is clear to my vision that this uncompounded,
indivisible, eternal ego, the conscious ‘‘I am,’’ eternally
was and is a potentialized portion or principle of the
infinite all-energizing spirit of the universe, and so,
necessarily pre-existed before the material body.

The profound Synesius of Pentapolis wrote this in
the Latin language:

“A fragment of the Divine Parent descended into

matter;
A small portion indeed, but it is everywhere the One
in all. '

All diffused through all, it turns the vast circumfer-
ence of heaven,

Preserving the universe: distributed in diverse forms,
it is present.

A part of it is the course of the stars; a part is the
angelic choir;

A part—with a heavy bond—found an earthly form.”’

Theodore Parker said in Music Hall, Boston, in
1875 (See Giles B. Stebbin’s Bible of The Ages, p.
322), ‘““We thank thee, O Father, for this atom of spirit,
a particle from thine own flame of eternity which thou
hast ledged in this clay.”’

And Longfellow in an inspired moment, sang:

“Qur birth is but a sleep and a forgetting;
The soul that rises with us, our life’s star,
Has had elsewhere its setting,
And cometh from afar,
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Not in entire forgetfulness,

And not in utter nakedness,
But trailing clouds of glory, do we come
From God, who is our home.”’

Some writers of materialistic tendencies have fren-
- ziedly conveyed the wild idea that there was originally
nothing in this mighty and measureless universe except
matter and force, which two unknowables somehow got
into molecular affinity and struggled—and struggled
through an unconceivable past eternity to evolve a
savage man, the legitimate son of an orang-utang.
Until this matter—and—force amoeba appeared on its
way up through a serpentine brutehood to manhood, all
the vast spaces of infinity were naught but abysmal
emptiness—all, everything, was enzoned in the dream-
less vacuum of nonentity, and oue of and up from which
without life, intelligence, consciousness or purpose,
there sprang into being through countless aeons of
time, savage, ape-like men.

Do I hear it said that in that past so remote that
figures fail to count, ‘‘force was acting on matter?’’
How does one know? What grounds have you for the
hypothesis? If at this time force acted on matter, what
caused the impulse, the blind force to act? If it was
not blind but intelligent, this would be coming squarely
into the Theistic ground of God, in whose immanence
all spirits incarnate or discarnate live and move and
have their being.

Considered from every point of view, the pre-exist-
ence of the spirit—the life-entity, the ‘‘god-atom,’’ as a
German writer terms it; the Ego, the Atma of the
Vedantist seems more than reasonable. To my concep-
tion it is axiomatic.



CHAPTER IV.

PRE-EXISTING INTERNAL OBSESSIONS.

‘““Weep for the god-like life we lost afar
That thou and I its scattered fragments are:
And still the unconquered yearning we retain,
And sigh to renew the long and vanished reign
And grow divine again.”’
—Dryden.

It is no more logical to affirm that the this im-
plies the that, than that the external implies the
thinking internal. Atoms were once thought to be
fixed, indivisible entities and imperishable, but now
they are being broken into thousands of pieces and
they are loaded with energy. There is energy
‘“‘enough in a pound of coal,”’ says Prof. Dolbear
of Tuft’s College, ‘‘to raise itself a distance of
3,000 miles. A pound of hydrogen would raise
itself 12,000 miles.”” Life forces are everywhere.
There is no dead matter. The waste connected with the
dying, the dissolving of organic bodies becomes vital-
izing nourishment for lower forms. Nothing exists for
itself alone. Interdependence and interaction are
kept up between particles and worlds—a constant out-
going of vibratorous impulses and a returning recep-
tion of impressions.

Well do I remember the shouting plaudits of a
wonder-stricken public when the discovery of ‘‘Bathy-
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bius,’’ a pronounced vitalizing substance extending, it
was said, hundreds of thousands of miles over the
bottom of the sea and from which as a protoplasmic
base there sprang the lowest types of animal life. But
the Challenger’s brief song of ‘‘life from the sea—
life from pre-existent death,’’ dropped dead and was
soon buried too deep for a resurrection.

Yes, the Darwinian’s ‘‘Bathybius’’ died soon after
being named. And now these long years after, not only
Bathybius but the existence, the very existence of mat-
ter is being questioned, and so Berkeley, that illustrious
metaphysical philosopher, is again to the front. What
the majority term matter is considered by eminent
biologists and psychologists to be substance—etheric
substance, which infinitely attenuated stuff was and
may be so manipulated and condensed in nature’s cru-
cible by law and the forces that relate to law, as to
become clearly visible and weighty enough to become
the subject of avoirdupois—matter!

Writers and thinkers of materialistic tendencies
taught in the older centuries that originally there was
nothing anywhere but unlimited void—sheer abysmal
emptiness. Then it was contended at a much later pe-
riod that there was nothing originally in the universe
of space but matter and force, and force acting upon
matter—but what started the acting we are not told—
acting and struggling without intelligence, conscious-
ness, purpose or wisely-directed Energy, evolved mon-
erons, mammalia, monkeys, and ultimately aborigi-
nal men. Again, something from nothing! Only a
shriveled, unbalanced brain could have hatched out
such a silly theory!

The existence and eternity of God as the infilling
energy of all being is axiomatic, and the eternity of
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substance—particled, etheric substance, is now gener-
ally admitted. To the intuitive well-balanced mind
this is self-evident. And these particles, essences, ele-
ments, entities, monads, atoms, motes, molecules, swarm
in incalculable numbers in the atmospheres and gases
that encircle us. These we inhale; and if each entity
inhaled is unitively held together by a central force—
and it is—are we not rapidly getting on towards inter-
nal obsessions?

In connection with this, carefully consider the mat-
ter of dust and floating metes. Let a ray of sunlight
stream through a keyhole into a dark room and an eye-
glance reveals to the sense-perceptions millions of
moving, whirling particles of dust.

Consider again the wind-driven dust of the streets
and the filthy lanes of cities, the smoke of factories, the
invisible floating malaria in wood-shaded valleys, in
low, foggy swamplands, the spores in drains, the bac-
teria, the unorganized elements in dark storehouses,
damp, ill-ventilated parlors, pool-rooms, dance-halls
and theatres; these—all these, are the abiding places
of micro-organisms, millions of which clustered to-
gether would not make a mass larger, we are told, than
a pin-head or a pea; and yet, they are entities breathed
and re-breathed, finding lodgment in the blood and
the tissues of the human body. And what is more,
these germs, these entities are not dead. Death, abso-
lute death, can produce no effect. These entities do.
They obsess. They injure the health.

Here comes up the old objection—‘‘no two things
can occupy the same space at the same time.’’ Granted,
and what of it? Think a moment! The brain is an
electro-magnetic dynamo, converting electrical energy
into spiritual energy, conducted by the inhering con-
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scious Ego—the one original indivisible spiritual
ruler. And this cranial area of the brain consists of a
congeries of convolutions; and further, as estimated,
it contains 12,000,000 of atomic cells, each cell being a
center of force. These cells are born, grow, die; releas-
ing the infinitesimal Egos temporarily imprisoned,
which may be attracted to the same brain or the same
body again, or may, by counter impelling attractions
enter the aura, the brain, the nerves, or blood corpus-
cles of another, and there remain until physically re-
moved.

The average amount, of the all-too-often germ-
laden atmosphere taken into the lungs at each breath,
says Dr. Pruden, is thirty cubic inches. Basing our
estimates upon careful study and reliable reports, with
every twenty breaths one may take into his body all the
way from 11 to 376 living micro-organisms, real enti-
ties. Think of it—living micro-organisms taken into
the lungs, the blood, the body, the brain, the nerve
centers. And these, by French and German scientists,
are pronounced ‘‘alive—living.”” Do you not begin to
see the rationale of internal obsessions?

Stating nothing right here of the menace to physi-
cal health, nor to the malignant agencies that may be
hidden in these microscopic bacteria—these wandering
germinal entities, the central force of which is spirit;
may it not be concluded that chance, or will-impelled
vibrations may be the chariots by which they are borne
into the auras, the blood corpuscles and the convolu-
tions of the brain, producing the most deleterious
effects upon the subject physically, mentally and mor-
ally. The clairvoyant eye perceives these effects and
unfleshed intelligences, pronounces them positive real-
ities, though generally unknown to those whose range
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of thought is interwoven into the materialistic object-
ive rather than the higher subjective verities.

Writing of the great Positive Mind, the American
seer, Dr. A. J. Davis, recognizes the superiority, and
by inference, the eternity of spirit in these words:
¢¢Spirit, the inmost and eternal, while the source of
power, is manifest in intellectual sensibility, the nerves
of affection and is the self-conscious volition of the
higher wisdom of faculties. . . . It is positively cer-
tain that the fixed affirmations of man’s eternal spirit
are not the evanescent flames of a chemical battery,
nor are the social, moral and intellectual attributes of
man evolved from the physical basis of life. Grate-
fully I affirm that I have never been mis-impressed or
mis-educated enough to teach that man’s intellectual
and spiritual nature was a product of the material
world. ”’

There is no crookedness in the above language. It
is clear and concise, and right the reverse of Haeckel
and such disciples of Darwin as those who teach that
man, physical, mental, moral and spiritual, sprang
up into being from matter and force—from apes and
orang-utangs.

At this point, without permission, I embody a por-
tion of a letter written me by that superior sensitive
" physician and exorcist, Dr. G. Lester Lane, of Boston,
Mass.:

¢¢. .. As you state, Doctor, in your communications,
every entity, atom, molecule and cell has within it a
central force, and evidently this force isaspirit-essence,
or substance, in some degree of refinement.

In describing these entities, unseen by most eyes, I call
them spirit-atoms, or, in a sense, atomic conditions
which permeate the human body. Wherever there is
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life, there is spirit, or God. And yet, my brother, I
stand ready today to proclaim without fear of contra-
diction from my enlightened teachers in spirit life,
that the spirit, or ego, or the central or soul-life,
though it be coated with material substance, does
enter into the nerve-centers of brain and body of
human beings now living; that these entities, or egos,
have once been the soul-centers or life of people who
have lived in the physical form is a fact. They are not
now in possession of that mortal body, but as entities
they are scattered through the human system and be-
come a power sufficiently strong (when of a low order,
which they in most cases are) to absolutely and posi-
tively change that person’s personality and desires to
such an extent that his life course, instead of being
upward, as designed by the Almighty, is downward.
They rob him of his characteristic personality and
‘deprive him of his self-respect. No matter what the
world may say to the contrary. I know—positively
know—this to be a fact. They, or many of them, are
the spirits of mortals who have once lived and walked
the earth as such. Being neither spiritually enlight-
ened nor possessed of any desire for enlightenment,
they pass from the earthly tabernacle and enter the
lower spiritual zone where that same predominating
idea obtains as before. After a time retrogression sets
in and by virtue of magnetic and atmospheric currents
they drift about until coming in contact with a con-
genial aura they enter therein and become one of that
person’s family, often numbering hundreds. Stagger-
ing, is it not? Yet, Doctor, it is true. They often exert
such a dominating influence over this person that they
actually compel him to eat food which they formerly
craved, thereby depraving his appetites as well as his
soul.
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“. .. Vague as this may seem to the casual ob-
server, or the ordinary seer, I know that centuries
hence it will be as an open book, for the people will
have learned of the fact, the momentous fact of inter-
nal obsessions. . . . I am listening. . . .

“My spirit guide, Dr. Scott, says, ‘Let me say a
word.” ”’

¢¢ ¢Greetings, brother in earth life!

- ¢¢ ‘The greatest seers of the past were cognizant of
the facts above stated, though crudely defined. By
this knowledge they were enabled to penetrate the
closely-drawn veil which seems to separate the mate-
rial from the spiritual. What you call matter is barely
observable by us, unless our attention is especially
directed to it. We pass it, something as you pass
through strata of fog. As yeu see leaves and straws
floating in the atmosphere, so we see entities, emana-
tions and spirit-centers of life and conscious forces
surrounding you in your daily walks.

¢ ¢Obsessions and possessions in a large degree
dominate the thinking world today. History, it is
said, often repeats itself. And certainly it is true of
this newly-discovered fact: internal obsessions, which
my medium has, while impressed by us, attempted to
make more plain to you from our side of life.

¢ ‘Centuries upon centuries ago people were as
familiar with this so-called new discovery as the school
children of today are familiar with primitive arithme-
tic and geography. There were great civilizations be-
fore the time of Babylon, before proud Greece or
imperial Rome. So then, there’s nothing new—at least
in principle. Yet, we, dwelling in the spheres of
immortality are controlling and representing the
central guiding force of this medium; are determined
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that ere his exit from the mortal world this mammoth
truth of internal obsessions, as well as the external
shall be so put before the thinking, reasoning people
as to be by them universally accepted.

¢¢ ¢‘Turn your face once more toward this azure sky
of enlightment, this mortal portal, and partake of such
foods as we are anxious to give you. Come into our
tent again. Partake of our spiritual bread and drink
from our brimming cup. Come, and you shall go forth
more fully equipped and inspirationally panoplied to
do the Master’s work.

¢¢ ‘Peace and many years of health be unto you
in the flesh before you put off your sandals,
drop your pilgrim’s staff and cross to our
side of the higher life.” ”’

(From spirit DR. SCOTT.)

Let us not forget that while thinking of matter, of
oxygen, of hydrogen, or of any of the elements, that
back of, or within the minutest atom or molecule of
form there is substance, intelligence, energy; and that
these molecules, entering the human system, must
obsess, or influence, it just in the ratio of their psychic
potency.

Scientists assure us that ‘‘electricity is constituted
of corpuscles about one thirty-thousandth part of the
size of the atoms of which all matter is composed, and
these corpuscles are known to be the centers of force,
free to move, and constituting, as they do, the life
forces of the universe.”” As for the tremendous
potency in these corpuscles, it is said that ‘‘two one-
grain masses of corpuscles if placed four-tenths. of an
inch apart, the repulsion of each upon the other will be
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twenty quadrillions of a ton.”” Such mathematical
estimates, strange indeed, may be set down as the mira-
cles of science. And yet there are no miracles in the
ecclesiastical sense of that word. As high an authority
as Huxley wrote thus: ‘‘With regard to the miracle
question, I can only say that the word impossible is not
to my mind applicable to matters of philosophy. That
the possibilities of nature are infinite is an aphorism
with which I am wont to worry my friends.”’

It was the dictum of Farady that ‘‘all force allied to
motion is will force.”” Even the vegetative diatomacea
move about in all directions, supposedly by some such
law as that which causes the ascension of the balloon,
but I think rather by its inherent consciousness. Doubt-
less flowers are conscious on their plane of expression.
I love them, and say in the silence, God beautify and
bless you. Their central germs are entities. While 1
feel pulsing life all around me, I am not able to
say there is no death. I pronounce that dead, judg-
ing by the sense-perceptions, which has no power
to move—no power to produce itself—no power
to cognize cause and effect—no power to select nutri-
tion, nor has any aspiration to grow. The great
granite boulder that capped the hillside back of the
old school-house near the foot of the Green Moun-
tains where I attended school over seventy-five years
ago, remains there stationary, and if not dead, it is
provokingly inactive. Those immense blocks of finely
polished granite lining the King’s Chamber in the
great pyramid, have probably remained there for
5,000 years, and to the touch seemed cold and dead—
dead as a mass. Prof. Lionele S. Beales, admittedly
the greatest microscopist of the world, pronounced
primordial matter dead—dead till force or combined
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energizing forces infill and move it. But if dead to
the perceptions, life permeates it, for life—divine life
—pulses through all things, animate or inanimate—
and all life could come only from antecedent life.

It is stated, without contradiction, so far as I know,
that fourteen chemical elements enter into the compo-
sition of all the higher organized beings. There may
be more. These are carbon, oxygen, hydrogen, nitro-
gen, sulphur, phosphorus, chlorine, potassium, sodium,
calcium, magnesium, iron, fluorine and silicic acid. If
there are others they are not booked as actually demon-
strated. And these above-named elements certainly
pre-existed in inorganic forms before being organized.
And organization biologically related to origin, differ-
entiation, environing ether and those configurations of
outline that characterize entities and personalities,
physical, mental and moral, were surely impelled by
pre-existing forces. Pre-existence faces us, look which
way we will, and is equally as true on the psychic as
the physical plane of existence.

All, everything except Absolute Causation, mani-
fest as cosmic conseiousness, is subject to change—to
a perpetual flux, seen or unseen. The descending or
ascending circuit of force flows into and through every
electron, atom, cell and plant up to man. Force causes
motion, and ‘‘if motion could be arrested,’”’ says the
astronomer Flammarion, ‘‘if force could be destroyed,
if the temperature of the bodies could be reduced to
absolute zero, matter would cease to exist as we know;
but there would still be pre-existing substance.”

‘““How can we reason,’’ said Socrates, ‘‘but from
what we know.”” Hypotheses are cheap. Among the
- things that we know is that man can throw off his over-
coat—throw off all his garments—and even his phys-
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ical body by persistent fasting, becoming a mere
shadow. And if so, why may he not as a spiritual
being on another plane of conscious expression, throw
off the sheathings of his particled soul-body, which
has more attractions for the earthly than the spiritual,
and consequently exist simply as a spirit-entity? And
again, if man is a rational, moral actor—and he is—
may he not hereafter disobey as well as obey law? If
he may increase, may he not in manifestation decrease?

Do I hear—*¢Is not this a possible retrogradation?’’
Yes—and emphatically no, considering the all—the
ONE. The sun retrogrades every autumn afar down
the south-west skies, but it is not blotted out of exist-
ence. The parable-son went afar from home spending
all that he had in ‘‘riotous living,”’ went so deep into
degradation that he would fain have filled himself
with the ‘‘husks that the swine refused’’—a terrible
experience. But when he ‘‘came to himself’’—when
the spirit within awoke to conscious manliness, he said:
“I will arise and go to my father.”” And mark—
though he spent all that he had, he did not spend his
conscious self—his real atma. So a spirit once incar-
nated in a mortal form and living a viciously selfish
and depraved life—living solely for worldly and
grossest ends, may continue this morally downward
course in the invisible realms until he spends, disposes
of his particled soul-form, he himself reverting to a
prodigal spirit-entity.

Remember, reader, that while there are different
grades of manifest matter interblending and shading
into each other, something as do rainbow hues, there
are also different degrees of radiant substances—
differentiated atoms, and ether centers constituting
the etheric soul-body. This, through the chemistry
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pertaining to the lower spirit spheres, having during
the descending arc, dispersing and disposing of the
psychic or soul elements, becomes an individualized en-
tity—that and nothing more—a wanderer on the earth-
plane of spirit existence, seeking some vortex of life,
some attracting aura, some inviting nerve-center, some
cranial convolution into which it may enter and dwell
as an influencing or obsessing influence—a very vam-
pire.

There are many mental phases and many occult
kinds of obsessions, those immediate and those
shadowy, subtle, invisible, forces from afar, and others
still that are simply self-induced hallucinations. In
my work entitled ‘‘Demonism of the Ages and Spirit
Obsessions’’ (page 199) Isay:

It must be considered that all obsessions are not
from surrounding unseen intelligences. There is a
- sort of ideation obsession caused by an unbalanced,
weakened organization, and these are internal unbal-
anced forces. Everything objective and subjective
affects these persons. They are like tremulous aspens.
They are partly the victims of their own disordered
imaginations. They are emotional, suspicious, pessi-
mistic sensationalists, touching the fringe-belt of mor-
bidity, hearing the unheard, and seeing fanciful pic-
torial presentations, instead of genuine realities. This
sort of obsession is remedied by auto-suggestion, will
power, magnetic manipulation, and hypnotic treat-
ment scientifically administered.’’



CHAPTER V.

Long having wander’d since, round the earth having
wander’d,
Now I face home again, very pleas’d and joyous.
(But where is what I started for so long ago?
And why is it yet unfound?)

I xNow I am deathless.
I know that this orbit of mine cannot be swept by a
carpenter’s compass;
And whether I come to my own to-day, or in ten thou-
sand or ten million years,
I can cheerfully take it now or with equal cheerfulness
I can wait. —Whitman.

The affirmation that whatever exists must exist
somewhere, requires no proof. A prophet of Israel
when wrapt in the ecstacy of inspiration exclaimed,
““The spirit is the candle of the Lord.”” The candle,
though located and stationary, floods with brightness
every portion of the apartment. And so the spirit,—a
flame of light—conscious and kingly, ensphered in a
golden ether circle, located in the coronal brain region,
illumines the whole physical and mental organization,

The segment tells prophetically of the circle, and
the cosmos, that measureless infinity of being, in its
unitive wholeness, is as rhythmic with music as are the
autumn-laden harvest fields when fanned by gentlest
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breezes. If the blind and the deaf do not to-day sense
the vibrations of this flow of music through this grand
orchestra of nature, they will in the to-morrow of eter-
nity. God’s goodness is endless.

The falling leaves of dreary November decay—die
to feed and nourish the trees and buds of spring.
Under the compost the grass is greenest. As parts of
the cosmos, the energies, elements and entities of skies
and mountains, rocks, forests and flowers enter into
our rude frame-works—our skeleton bodies, to obsess,
lowering or lifting them to higher planes of realiza-
tion.

Astronomers assure us that the interplanetary
spaces, the vast ether-regions of our solar system, are
crowded with flowing streams of meteoric fragments
and fire-dust, which when drawn into our atmosphere
flash and fall Vesuvius-like as ashes and unseen
essences. It has been ‘‘computed that more than7,000,-
000 of meteors fall nightly upon our earth, invisible
or visible to the naked eye.”” If so, what countless
millions of invisible fragments, what myriad hosts of
meteoric bodies and detached life-entities may be float-
ing about us, vitalizing, transforming, obsessing, and
all to the non-clairvoyant eye unseen, unknown.
Though one may feel to sing with the poet:

‘T feel like one who treads alone
Some banquet hall deserted’’—

no mortal is ever alone; unseen energies and entities,
angelic or demoniac, attend all, doing their silent work
according to atmospheric conditions, atomic environ-
ments and invisible vibrations, which impinge upon the
enveloping auras of sensitives. This invisible network
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—these aural emanations, are often broken into by
disturbing, obsessing diakka.

Angels naturally abide in the etherial realms of
ecstatic beauty and loveliness, passing to and from
planetary worlds at will. And the more pure, exalted
spirit intelligences undoubtedly dwell in the higher,
clearer regions that obtain above us.

Mount Everest, a point of the Himalayas, is five
and a half miles high. The highest inhabited place is
Hanle in Thibet, 15,000 feet -above the sea. Then
comes San Vicente in the Bolivian Andes. At these
altitudes the density of the air is only about one-half
of the normal and the supply of oxygen is so insuffi-
cient that the people are frail and weakly. The higher
the ascent up from the earth the colder the temperature
and the greater the store of electricity. The Cirrus
balloon of Berlin bearing a thermometer and barom-
eter, upon reaching eleven and a half miles marked the
temperature of 75 below zero. Our atmosphere is a
fluid ocean extending off seventy-five or a hundred
miles from our planet, and at that elevation all is pure
as purity itself, befitting abode for the purer spirits—
the seers and the adepts of the elder ages—if they so
choose, or in the starry depths; while the lower, less
unfolded spirits, the earth-bound, can no more rise to
those lofty heights than fish can fly or lead float upon
water. A law which may be termed spiritual attrac-
tion, as immutable as the law of gravity, holds them
temporarily to the darker aerial zones that encircle
our planet. Messages from them are often unreliable
and never infallible. These earth-chained spirits, with
innumerable entities, semi-conscious and conscious,
dwell in the unclean, smokier localities that dot and
darken so many of the dismal portions of our earth;
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and they just as naturally obsess or cling to negative
sensitives as do bits of iron filings to magnets.

THE MONERON AND THE QUESTIONABLE
ATOM.

The atom with its constituents is doubtless formed
from primary substance through the action and reac-
tion of magnetic and electro-chemical currents, the
mineral atom being qualitatively unlike that of the
vegetable. The latter from vibratory influx and inter-
nal differentiation is a grade higher in the line of evo-
lution.

The lowest of all organized beings, the moneron, is
endowed with life and is a microscopal entity. It has
the powers of reproduction, and within its form is a
central force, or ruler. This ruler is sensitive, has the
power of determination and can move in a given
sphere independently. If divided into one or several
parts, there is influxed into each part the vital princi-
ple from the all-life, the Divine Presence. Each part
lives. Each part can procreate.

Just above the pre-existing moneron in the scale of
life, is found the amoeba. The higher is always based
upon the pre-existing lower, plus the addition of some
force or conscious substance. The amoeba has ‘‘a
central nucleous, the central intelligence of which,”’
says Howard Cashmere, ‘‘controls the cell-body.”” And
this controlling force of the cell-body of all cells and
all cell formations, is spirit—or expressed in the plural,
infinitesimal spirits.

In treating of this central ruler, this conscious
entity, atma, ego, Thomson J. Hudson says:

.



THE SPIRIT’S PATHWAY. 65

“It has been variously designated as ‘the vital
principle,’ the ‘principle of life,’ ‘the soul,” ‘the com-
munal soul,’ ‘the supersensitive soul,’ ‘the spirit,’ ‘the
unconscious mind,” ‘the subconscious mind,’ ‘the
subliminal consciousness,’ ‘the subjective mind’ etc.,
the designation being governed by the point of
view from which the subject is treated. But no
one, be he materialist or spiritualist, denies its
existence, or that it is endowed with an intelli-
gence commensurate with the functions it performs
in organic life. Philosophers may differ in their views
as to its origin, or its ultimate destiny, or its psycho-
logical significance outside of the functions it performs
in keeping the machinery of life in motion ; but no one
denies its existence, its intelligence, or its power over
the functions, sensations and conditions of the body. ...

‘I point out the obvious truth that this central intel-
ligence, operating upon the myriad intelligences of-
which the physical organism is composed, constitutes
the mechanism, so to speak, by which the mind (the
spirit) controls the body in health and disease.’’

But where, considering location, does this kingly
ruler, the spirit, reign in the human organism?

Surely in the brain, rather than in the limbs or solar
plexus. Sarcognomy, physiognomy, phrenology, and
all the finer commanding forces, point to the coronal
region of the brain as the necessary home of the spirit.

And ‘‘what the*form and size of this conscious
spirit, that intuitively knows, plans and wills?”’

Only a materialist, unacquainted with the last
words of scientific research, would propound such a
question. Assuredly, it is not square nor trapezoidal
in shape, nor is it, literally speaking, the size of a wal-
nut or a mountain boulder. Some can only consider

5
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refined substance, as avoirdupois, or as something akin
to the three visible dimensions of space. Worse than
this, they can think of spirit and its persisting ener-
gies, only in terms of matter.

It is pressingly asked, what then is—or what consti-
tutes the human spirit?

Though measurably undefinable in language, it is
in our conception, an uncompounded, indivisible, par-
ticle of conscious life, encircled in a crystal-like aura
of dazzling brightness—a potentialized portion of the
Infinite, finited for the realization of manifestation on
the physical plane of mortality—the incarnate God
within us, which is the builder of the body and the com-
manding master of the innumerable cells, atoms and
electrons that constitute the human structure.



CHAPTER VI.

WHAT THE NATURE OF THE ATOM, AND DOES
IT PRE-EXIST?

‘““Were once our beings blent and intertwining
And for that glory still my heart is pining;
Knew we the light of some refulgent sun
‘When once our souls were one?’’

‘‘Round us in waters of delight forever
Ravishingly flowed the heavenly nectar river;
‘We were the masters of the seal of things

. And where truth in her everlasting springs
Quivered our glancing wings.’’
—Schiller.

Think, speculate as you may, O believer in the
mind-and-force theory, that two human cells, mingling
in darkness, with no purpose (or if any, with no higher
purpose than sensual pleasure), could create a con-
scious rational spirit! Think of it in the line of
geometrical ratios, mortality begetting, manufacturing
immortality. Accept it, and you have an appalling
mosaic miracle minus any God in the garden.

Do I hear that generation only evolves the spirit?
But evolution implies substance to be evolved from,
and whatever that substance or something was, it pre-
ceded—pre-existed ; and so your own reasoning forces

you to a belief in pre-existence.
' Barely mentioning the Quadric of Von Staudt and
the principle involved in the conic sections, it is enough
67
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to state that analytical geometry reveals and shows the
enumeration and ‘‘perpetuation of constants,’”’ which
may be thus summed up: that which, or whatever,
thinks is potent ; whoever thinks the thoughts of aspira-
tion and purpose exists, pre-exists, before the thought.

It requires no argument to show that the atom with
its dissociated fragments pre-existed before the mole-
cule. But what is the ‘‘“mighty atom,’’ using the words
of Marie Corelli, noted for her fine descriptions of
social economy and her grasp of moral philosophy.
We give you the best up-to-date statements of the
world’s most illustrious scientists and physicists,
Prof. J. J. Thompson says he finds the atom to consist
of a sphere of positive electricity within which are
revolving, with enormous speeds, concentric rings of
negative corpuscles, or electrons; the number of the
latter being proportional to the atomic weight of the
atom, and varying with different atoms from one
thousand to two hundred and fifty thousand.

And Blondlot, writing of the N-rays, informs us
‘‘that by mathematical analysis and chemical mechan-
ism, Thompson has had marvelous success in account-
ing for the known properties of various atoms, espe-
cially noteworthy being his explanations of the periodic
law and of radio-activity.”’

Townsend of Oxford, to the same intent, informs
us that the ‘“part played by the positive electrons and
ions in the genesis of the electrical spark, is of prime
importance, giving us a clear picture of disunited
atoms, and of the mechanism of the disruptive electri-
cal discharges.”’

Those who have been building up pyramidal strue-
tures of force and matter out of atoms—atoms of mat-
ter, have been building upon the sand. The atom, so
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long pronounced indivisible, has gone, as an indivisible
entity. It is literally abolished. In furtherance of this,
at a late British association, Prof. Thompson and
Lockyer both pronounced the atom to be complex and
divisible. And Sir Oliver Lodge had previously de-
clared that the ‘‘electrons, or natural electrical units, to
be the ultimates behind the atom.’”” And so scientists,
physicists, after the profoundest of research, have
united in the dethronement, destruction and burial of
the once-pronounced ‘‘indivisible and mighty atom.”’
But the electrons, divisible elements, and invisible
entities, remain. There is no annihilation.

Do we—can we—begin to comprehend the heighth,
the depth, the grandeur and the glory of this universe,
pulsing with life and throbbing with activity? Impris-
oned in the flesh, our dull ears cannot hear, and our
dim eyes, unless in the ecstacy of independent clair-
voyance, cannot see a millionth part of the world about
us. If our inmost eyes were opened, we should behold
cells, molecules, particles, electrons, entities, radiobes,
spirit-centers of the minutest organisms,—whirling,
dashing, in a seemingly purposeless profusion. Fur-
ther, we could see the astral atmosphere, this surround-
ing realm of haze in which we live and move and
breathe, filled with pre-existent spirit-germs of grasses,
grains, buds, birds, animals and human spirits, non-
incarnated; once incarnated nebulous groups, wild
island tribes, races, nations, cities, temples of wor+
shipers, restless politicians, churchianic hypocrites,
psychic frauds, poor, frenzied millionaires just freed
from their fleshly bodies, dazed and dimmed in vision—
these latter wandering, fearing, hoping; recalling and
recounting the deeds of their lives while vestured in
earthly bodies, beginning now to fully realize that con-
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science is the accuser, memory the undying worm, fame
and fashion, fossils; and ‘‘whatsoever a man soweth,
that shall he reap.’” There is no possible escape. God
is just.

THE ORIGIN OF THE HUMAN SPIRIT.

It had no origin—none except in manifestation.
Creation must not be confounded with evolution nor
with objective realization.

While it is conceded that atoms, electrons and radi-
obes have individualized forms and polarities, with
forces attractive and repellent, they are not creative.
The spark from frictioned flint and steel is simply
evolved from what was previously involved' therein.
The basis of evolution is involution. Water does not
flow from a dry fountain, and all loud prating of evo-
lution—virtually evolution from nothing—is but child-
ish prattle.

In the dry, shell-incrusted acorn there abides the
involved pre-existing life-germ, from which, when
given soil, moisture and warmth, there is evolved the
towering oak. The simile of flint and steel as related
illustratively to the human spirit shows in manifesta-
tion that the germinal life-principle involved in the
spermatazoa, uniting magnetically with the life ele-
ments of the negative ovum, evolves—that is, affords
the conditions for the pre-existing spirit’s implanta-
tion and manifestation upon this mortal plane of exist-
ence.

Possibly afire with the intensity of conviction, I may
be spirit-mad; but I insistthatthatexpressionof energy
which we call spirit, and which moulds the various
elements into living forms and endows organisms with
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the functions of nutrition, growth, reproduction, and
still upward with consciousness, the faculties of
thought, and intellectual aspirations, is spirit—Con-
scious, Potent Spirit, and that this spirit pre-existed
as the formative life-principle.



CHAPTER VII.

“Of the Beginning that never began is life’s tale,
And that never-finishing ending to which we all
sail— ‘
For-the children of never and ever we are,
And our home is beyond, and our goal is afar.”’

Contrasted with stoicism in its naked stolidity—
contrasted with the teachings of the laughing Democri-
tus, the weeping Hieraclitus, and the materialistic Epi-
curus and other cold, inductive sophists who consid-
ered matter and unreasoning force—the only force
that causes water to run into frost-forms upon window-
panes—we turn with delight to Plato and Socrates,
Proclus and Jesus, Swedenborg and Hugo, Emerson
and Davis, and S. J. Finney, and other great, inspired
souls standing in brightness upon the mount of
vision—souls regenerated and so illumined that they
saw a universe afire with purpose and aflame with
essential spirit—the equivalent of a guiding, molding
Intelligence. Swedenborg declares that ‘‘there is one
sole Essence, one sole Substance, and one sole Form,
the Divine, from which are all essences, substances and
forms that are created.”” Hegel teaches that ‘‘the
substratum underlying all phenomenal existence is
God, the Infinite Being.”’

The deductive thinker, Selden J. Finney, one of the
most brilliant minds ever in the ranks of Spiritualists,
observed that:
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¢“¢If infinite mind evolved the physical universe, then
mind first became body. If mind becomes body, form
‘matter,’ it must do so by descent, precipitation, con-
densation. . . . Infinite mind descends into ‘crea-
tion,’ its body and chronology, only by approximate
materialization. The two processes are equivalent and
correlative,”’—pre-exisiting and existing. -

Dana, the great geologist and mineralogist, says
this in the ‘‘ American Journal of Science and Arts:”’

““For the development of man gifted with high rea-
son and will, and thus made a power above material
nature, there was required, as Alfred R. Wallace has
urged, a special act of a Being above nature, whose
Supreme Will is not only the source of natural law, but
the working-force of nature herself,—this I still hold.”’

It is the spirit that constitutes the man, and finite
man bears a similar relation to God, the Infinite Spir-
ituality, that a crystal drop bears to a perpetual foun-
tain. This is the root-thought of pre-existence.

It is very clear to profound thinkers that once in
existence as divine man, always in existence. The con-
verse is equally true; once absolutely out of existence,
never i existence! This logical bulwark has never
been successfully assailed and overthrown by material-
ists. '

In the phrase, ‘‘once in existence, always in exist-
ence,’”’ I am referring to conscious, to divine man, and
not to sticks and stones, nor to stinging insects. These
are fragments—imperfect structures—unfinished tem-
ples. And no one gifted with intelligence speaks of a
conscious rock, a divine wolf, or a righteous dog. These
are not, and never were, in existence as consciously ra-
tional and morally progressive beings. They have not
the Spiritual Keystone. They are not religious; neither
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are they conscious of their subordinate consciousness!
And certainly no logician ever affirms of a part what
he does of a whole. A slice slashed from a golden
orange, thin, irregular, ill-shapen and seedless, is not
equal to nor should it be compared with the well-
rounded orange. Vile, vicious animals, serpents,
spiders and noxious insects are but parts, bearing the
same relation to man that passing thoughts bear to
permanent ideas, or shadows to substances. Carniv-
orous animals and insects are never in existence as per-
fect structures, as divine entities; but rather as fleeting
organisms serving temporary uses. Yet, the higher
order of animals, humanly magnetized, may exist here-
after. They doubtless do.

The problem of pre-existence is included in the
provinces of mental science, metaphysics and religion,
rather than in that of the physical sciences. Science
may afford important aid by revealing the laws of
movement ; but its sphere being limited to the order and
sequence of phenomena, it can never reveal the inner
nature of things in themselves.

Many of the most enlightened minds of all ages and
countries have taught that man’s conscious self-hood is
as much a matter of the past as it is to be of the future,
The proofs of this rest more upon axioms, intuitions,
spiritual cognitions, direct revelations from angels and
exalted spirits, prophets and poets and the seers of the
ages, than upon evidence directed to or proceeding
from the perceptive senses, or to the didactic faculty.

An eminent English writer remarks: ¢‘This doc-
trine of pre-existence in some of its different forms,
was at one time the doctrine taught in the Divine Apoc-
alypse, in the books of Enoch, and Fohi, in Bhaga-Vad
Gita, in the teachings of the Celtic Druids, and in the
lore of the old Babylonians and Egyptians.”’
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Pythagoras, the founder of the Italic school of
Greek philosophy, not only taught pre-existence, but
professed to have a distinet remembrance of it.

Plato believed that all the knowledge of laws and
principles we acquire in this world is simply a recovery
of reminiscence of knowledge which the soul possessed
in a previous state of existence. Readers of Plato will
remember the reference to ‘‘ Meno,’”’ where Plato in-
troduces Socrates as making an experiment, by way of
putting a series of questions to a slave of Meno, elicit-
ing from the uneducated youth geometrical truths.
This done, Socrates triumphantly observed to Meno,
“I have not taught the youth anything; but simply
interrogating him, he recalled the knowledge he had
in a previous existence.”’ Plato further taught that all
ideas, types, and ultimate forms both precede and suc-
ceed their material embodiments.

Ammonius Saccas, founder of that school of eclectic
philosophy known as New Platonism, and among whose
disciples were Longinus and Origen, was a believer in
pre-existence.

Plotinus, an eminent Greek philosopher, an adept
in the doctrines of the Oriental sages, and a teacher
of philosophy at Rome from 245 A. D. until his death,
was an advocate of pre-existence.

Proclus, a student of Olympiodorus, at Alexandria,
and for a time at the head of the New Platonic schools,
believed in pre-existence.

Appollonius, of Tyanna, a Pythagorean philosopher
of the first century, venerated for his wisdom by his
contemporaries, and whose thrillingly interesting life
was written by Flavius Philostratus, was a believer
in and teacher of pre-existence.

Leibnitz, the most profound philosopher of the



76 THE SPIRIT’S PATHWAY.

seventeenth century, held the doctrine of pre-existence
as one of his cardinal beliefs.

Sir Walter Scott makes this observation: ‘‘How
often do we find ourselves in society which we have
never before met, and yet feel impressed with a myster-
ious and ill-defined consciousness that neither the
scene, the speakers, nor the subject are entirely new;
nay, feel as if we could anticipate that part of the con-
versation which has not yet taken place!’’

In his diary he further said: ‘I cannot, I am sure,
tell if it is worth marking down, that yesterday, at
dinner-time, I was strongly haunted by what I would
call the sense of pre-existence, in a confirmed idea that

nothing which passed was said for the first time; that
" the same topics had been discussed, and the same
persons had stated the same opinions on them. . .
The sensation was so strong as to resemble what is
called mirage in the desert, or a calenture on board a
ship. . . . It was very distressing yesterday, and
brought to my mind the fancies of Bishop Berkeley
about an ideal world.”’

Sir 8. C. Groom Napier, one of England’s cleverest
thinkers, was as firm an advocate of pre-existence as
were Charles and Edward Beecher of America.

Plato emphatically declares—¢‘Our soul was some-
thing before it came to exist in this present human
form, whence it appears to be immortal, and as such it
will subsist for ever after death.”’

Empedocles, cherishing opinions similar to Plato’s,
assures us that—¢‘There is no production, or anything,
which was not before; no new substance made which
did not really pre-exist; therefore, in the generations
and corruptions of inanimate bodies, there is no form
or quality really distinet from the substance produced
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and destroyed, but only a various composition and
modification of matter. But in the generation and cor- -
ruption of men, where the souls are substances really
distinct from the matter, there is nothing but the con-
junction and separation of souls, and particular bodies
existing, both before and after; not the production of
any new soul into being, which was not before, nor the
absolute death, and destruction of anything into
nothing.”’

Poets and prophets, being inspired, they get down
to the very soul of realities, and I am proud to state
that the world’s great poets as well as the most highly-
illumined Spiritualists of the ages, have believed and
taught the doctrine of pre-existence. Here I use Spirit-
ualists and Spiritualism as the direct antitheses of
materialists and materialism.

““Though descending from realms divine,
‘We must drink the cup of SOrTow deep
Ere we can comfort anyone’s distress;
For, from the heart bruised by a thousand ills,
The tears if sympathy alone can flow.

"Our home is the land of day,
Our journeying is all that way;
Our love is in God’s paradise.”’

—James Macbeth Bam
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CHAPTER VIII.

Trismegistus! three times greatest!
How the name sublime

Has descended to this latest
Progeny of time!

By the Nile I see him wandering,
Pausing now and then,
On the mystic union pondering
Between gods and men;
Half-believing, wholly feeling,
With supreme delight,
How the gods, themselves concealing,
Lift men to their height.

Or in Thebes, the hundred-gated
In the thoroughfare
Breathing, as if consecrated,
A diviner air;
And amid discordant noises,
In the jostling throng,
Hearing far, celestial voices
Of Olympian song.

‘Who shall call his dreams fallacious?
‘Who has searched or sought

All the unexplored and spacious
Universe of thought?

‘Who, in his own skill confiding,
Shall with rule and line

Mark the borderland dividing
Human—and divine?

Longfellow.

—
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Personality in its common and outward acceptation
is usually associated with appearance and outward
character; but with such writers as Emerson, James
Freeman Clarke, Frohschammer, Elisha Mulford,
Lotze, etc., personality has a far deeper meaning. The
Latins used Persona to signify personating, counter- .
feiting, or wearing a mask. But personality in the
sense in which Emerson employs it signifies true being,
both concrete and spiritual. It alone is original being.
It is not limited. Personality is that universal element
that pervades every human soul, and which is at once
its continent and ground of being. Distinction from
others and limitation by them results from Individu-
ality, not the inmost Personality.

Elisha Mulford says: ¢‘There is in conscious per+
sonality the highest that is within the knowledge of
man. It is the steepest, loftiest summit toward which
we move in our attainment.’’

Emerson says: ‘‘The personal within man is the
soul of the whole; the wise silence; the universal
beauty, to which every part and particle is equally re-
lated. . . . The personal is not an organ, not a func-
tion, not a faculty; it is the background of our being—
an immensity not possessed and that cannot be pos-
sessed.”’

We are here again brought back to what was said
above, that all spirits cohere in one social solidarity by
virtue of the principle of Love which inheres alike in
each. Personality, therefore, pertains to ‘‘the sub-
stance of the spirit and individuality to its form.”’
Others reverse these words. Individuality, rooted in
spirit, is the far greater word. Unfolding and widen-
ing, it becomes unmeasurable in magnitude and irre-
sistible in force.
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PHILOSOPHERS WHO TAUGHT PRE-
EXISTENCE.

The Magi of Persia, the Hierophants of Egypt, the
Brahmins of India, and Buddhists of the East, each
and all held to some form of the general doectrine.
Jesus recognized his own pre-existence when he spoke
of the ‘‘glory He had with the Father before the world
was.”’ Again He said: ‘‘Before Abraham was, Iam;’’
that is to say, before Abraham was in the physical
expression, I existed as a spirit. Many of the most
enlightened minds of all countries have -taught that
man’s conscious selfhood is as much a matter of the
past as it is to be of the future.

“Our soul,’’ says Plato, ‘‘is a particle of the Divine
Breath, and therefore we are related to God. Our
spirit’s divine ideas are natural and are created by the
contemplation of divine things. Before it was asso-
ciated with the body, it existed in God; even now,
though enveloped by the body, it may participate in
that divine contemplation through the subjection of the
passions, and through a contemplative life.’’

In the song of Amosis we read: ‘‘Lord, thou hast
been our dwelling place in all generations; before the
mountains were brought forth, or ever thou hadst
formed the earth and the world.”’

The most learned among the Christian fathers, such
as Origen, accepted the doctrine of pre-existence.

Jerome of 340 A. D., said of the doctrine of re-in-
carnation which prevailed in India and Egypt: ¢‘This
wicked and impious doctrine was anciently diffused
through Egypt and the East, and now prevails insecret,
as in vipers’ nests, among most, and pollutes the purity
of those regions; and as by a hereditary disease glides
in the few to pervade the many.”’
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Clemens of Alexandria, in his Eclogues, advocated
the soul’s pre-existence, but stoutly denied the doctrine
of reincarnation—and the reincarnation of human
souls. He contended that the passage: ‘‘There was a
man sent from God’’ meant that the soul of John the
Baptist was older than his body, and was sent from his
former state. '

Clement of the second century, educated in the Pla-
tonic philosophy, and afterwards a disciple of Pan-
tenus in Alexandria, said: ‘‘Do we not love God this
first, that we exist, that we are said to be men? That
descending from the regions of light, or sent by Him,
we are held in these corporeal bodies.’’

Pamphilas, who established a flourishing school in
Caesarea, who vindicated Origen in five books, and was
martyred 309 A. D., was a strong advocate of the soul’s
pre-existence. ‘‘Does matter create the soul?’’ he
asked. ‘‘The house resembles the idea that preceded it,
and the entrance by a path from the mountains resem-
bles the descent of souls from Heaven to their lodgment
in bodies.’’

Synesius, a Neo-Platonic philosopher and disciple
of Hypatia at Alexandria, wrote largely in favor of
pre-existence. When the citizens of Ptolemais had in-
vited him to the bishopric among them, he declined that
dignity, in a letter to his brother on the subject, for
this reason among others, that he cherished certain
opinions which perhaps all would not approve, but
which he could in no wise abjure, as after mature re-
flections they had struck their roots deep in his mind.
First among these he mentioned the doctrine of pre-
existence. ‘‘Assuredly I can never think it right to
believe the soul an after-birth of the body.”” Vestiges
of this belief are openly discernible in his writings, as,

8
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