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INTRODUCTION

Science is available in Discussing the Survival of the Human Soul. —
The Existence of the Soul not a Question of Metaphysics. — Phi-
losophers of the Present Day have supplied Matter for the Inquiry.
— The Author’s Anonymous Pamphlet on this Subject. — The
Existence of Ether affirmed by Antiquity and assumed by Scien-
tists. — Universal Belief that the Spirit is destined to outlive the
Body. — Ether found in Organic Life, and now looked for in Con-
scious Life.— We apply to the Human Soul the Law of Inde-
structibility of Matter and Energy.

HE aim of the present work is to broach
once more the problem of the survival of
the human soul. It recapitulates all that the

wisdom of the ancients and remote tradition have to
say upon the subject, in order to discuss that evi-
dence in the light of the theories put forward by
modern science. Divers critics will no doubt con-
demn such an attempt unheard, with the objection
that laws derived from the observation of the per-
ceptible world cannot be made to serve as proof of
any deduction which attempts to go beyond that
world. We opine, on the contrary, that at the pres-
ent day any such discussion would be devoid of all
authority unless it had, in so far as possible, under-
gone the preliminary test of positive science, seeing
that this latter has become for us the one and only
source of uncontested truth.

In the midst of the enthusiasm which the marvel-
lous discoveries witnessed by us have evoked, our
contemporaries have come to discard all faith except
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that based on material science; and as the majority
of them are entirely unable to verify for themselves
the exactness of the principles which it teaches, the
French Academy of Sciences has, to use a famous
expression, acquired, in their opinion, all that moral
authority which the canons of religious faith pos-
sessed over the minds of our forefathers.

Through the exaggerated application of a principle
just in itself, they have come to reject as empty and
unfounded affirmations all dogmatic ideas, and some-
times even all conceptions of moral duty, because in
their view such ideas and conceptions cannot be
directly connected with the data of positive science.

This state of mind, nowadays of such common
occurrence, certainly constitutes the cause of the
moral disorder of our times; and the situation will
remain incurable so long as it is not decided to trans-
fer the discussion to the only ground where it is not
repudiated from the first, and above all to give it the
support of the great scientific laws which are to-day
accepted, and of the conclusions deducible therefrom.

Let us note, moreover, that the problem of the ex-
istence of the human soul is in this aspect quite dis-
tinct from the doubtless unfathomable speculations
upon which metaphysical philosophy spends itself in
vain. It is practically alone in being with advantagre
amenable to experimental investigation, and it is,
besides, as we shall see hereafter, closely related to all
the theoretical conceptions nowadays held by science
with respect to the material world, the manifestations
of which it studies.

Hardly need we add that the question of the sur-
vival of the soul is of urgent interest to each one of
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us, since it strives to discover the nature of the
dread unknown which awaits us all when we shall
have paid death’s inevitable toll. This explains the
eager, restless excitement with which the problem is
now being discussed from every available point of
view.

Were it permissible to cite *he experience of daily
life where a question of eternity is concerned, we
should be disposed to say that this question possesses
the world to-day in a very striking degree, and a
whole library might be made up of the publications
to which it has given rise within the last few years
alone.
~ In their attempt to grapple with this mystery which

always eludes them, philosophers (religious apolo-
gists and scientists alike) have at all events clearly
restated the elements of the problem; they have given
us new insight, brought facts into unexpected juxta-
position, and furnished us with startling observations,
all this supplying matter for the inquiry which is still
pendent.

For humanity, too, it is an all-important question.
Do what we will, it forces itself upon us, and positive
- science is incapable of solving it. Yet positive science
may at any rate assist in shedding light upon the
solution, and we should enter upon our inquiry with
all the resources which are thus afforded us. This is
the task which we have undertaken in the present
book; for we endeavour to show that the idea of a
survival follows, by what appears to us a necessary
sequence of argument, upon scientific laws accepted
at the present day.

In an anonymous booklet which we published in
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1896 upon this same matter, we sketched the per-
haps somewhat novel point of view which has guided
us; and the remarkable interest which was awakened
by that essay among a select public, made up of sci-
entists, engineers, and literary men of high standing,
has induced us to recapitulate and expand it into a
new work embracing the question under its two prin-
cipal aspects, — the past and the present. We thus
investigate successively the doctrines of ancient phi-
losophies and of modern science.

In the first part of the book, the principal religious
customs and beliefs of the races which peopled the
earth before us are passed in review, and from them
we seek to make out the dim echo of the common
faith of primitive man. At every step, as will be
seen, we shall encounter among the most divergent
races the constantly reiterated assertion that there
exists in man’s body some subtler element destined
to outlive the physical organism, because it draws its
life from an invisible world other than that of matter.

The second and last part deals with positive
science, but a hard and fast line is drawn between
the fundamental laws which it teaches and the gener-
ally respected conceptions which it appears to adopt.
Here we shall find that we are led to admit the notion
of a semi-material element, the invisible ether which |
is always cropping up in every scientific theory, and
which so marvellously corroborates what was con-{
stantly affirmed by antiquity.

Scientists, in explaining the slightest phenomenon, {
suppose the intervention of an unknown fluid; they,

1 «La Vie Future devant la Science,” Paris, Librairie Nou\n.-,lle,‘|

1896. !
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now find it in the constitution of matter itself and
in the mode of action of the organic as well as of
the physical forces, and we are therefore justified in
looking for it in the manifestations of conscious life.

We discuss from this standpoint the wonderful and
absorbing investigations which have become more and
more numerous during these later years, — investiga-
tions seeking to clear up the vexed question of the
constitution of the human soul, —and we essay to
show that they too can be explained only by the inter-
vention of the mysterious ether. Thus we recognize
that the notion of this invisible element acquires double
authority, first, as the invariable tradition of man-
kind; secondly, as an induction based upon experi-,
mental observation.

At the same time we appeal to the Law of Inde-
structibility, which governs all the manifestations of
life, and we come to the conclusion that conscious
force cannot perish, when we observe with what un-
swerving constancy this law watches over the pres-
ervation of the minutest material atom, and presides
over the transmutation of energy and the recording
of all past events. In the name of science we are
therefore justified in retaining this uncontroverted
law of indestructibility, and we may apply it to the
human soul and endow that too with the power to
survive.

Certainly no delusive hope deceives us that we shall
be able in this book to put forward a doctrine capable
of meeting all legitimate objections, and of solving
the unfathomable mystery of life. Too well we know
that for us absolute certitude terminates with the
limits of the perceptible world, and that in all its
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plenitude it will doubtless never belong to mankind.
Nevertheless, we hope that our conclusion will be
admitted to possess probability of a certain value,
seeing that it reposes upon the two greatest authori-
ties to which man in his present state can appeal, if
we omit religious faith, — of which he may, however,
therein find confirmation.

LOUIS ELBE.
PARris, FRANCE.
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FUTURE LIFE

IN THE LIGHT OF ANCIENT WISDOM
AND MODERN SCIENCE

PART ONE

FUTURE LIFE IN THE LIGHT OF ANCIENT
WISDOM

CHAPTER 1

THE IDEA OF SURVIVAL IN THE VARIOUS
CIVILISATIONS OF ANTIQUITY

The Spiritual Insight of the Ancients.— Tradition and Primitive Phi-
losophy to be appealed to for Help in understanding Spiritual
Matters. — Evidences of a Belief in Survival among Prehis-
toric Races and Modern Savages.— Chinese Ancestor-worship. —
The Evolution of the Survival Idea among the Egyptians. — Trans-
migration of Souls believed in, but abhorred, by the Hindus. —
Survival as viewed by the Chaldeans, and by the Gauls.— Immor-
tality obscurely taught in the Old Testament — Taught also by the
Greeks, and for a Time by the Romans. — The Christian Doctrine
of Immortality and Divine Love. — Disagreement of Roman Cath-
olics and Protestants on the Question of a Purgatory. — Survival as
viewed by Spiritists, and by Theosophists.

IDE by side with scientific observation, which
carries with it the conviction belonging to
ascertained facts, the traditions handed down

to us by antiquity retain a species of moral authority
which is also of high importance, and in studying
the still vexed problem of a future life we can in
no wise afford to neglect them. If we admit that
it is possible to disentangle from them a fairly
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definite conception such as might be considered, in
principle at least, to epitomise the common faith of
widely divergent races, and thus to formulate the
permanent belief of mankind, we are bound to ac-
knowledge that a general concurrence of this kind
tends to endow the teachings of primitive philosophy
with the authority of an original revelation, as if
primeval man had been favoured with an insight
into the problem of the invisible world which we
cannot now regain. So indeed thought Cicero.
Undoubtedly, despite its harmonious agreement, the
doctrine is not always defined with equal precision,
and cannot claim unrestrained adhesion unless it find
at least indirect confirmation from the observation
of facts. This is precisely the reason why in the
second part of this work we shall call in the inter-
vention of modern science and shall ask in what
degree it can extend the support of its peculiar
authority to a theory it is unable to verify directly.
We are not unaware that science is still powerless
to subjugate the recalcitrant problem. It is none
the less able to supply us with crucial conceptions
regarding points which trench upon its sphere, and
possibly it may explain some of them.

To lay down the limits of the first portion of this
work: We shall endeavour to decipher the teaching
of primitive'lore, and to this end we shall examine
in succession such traditions as have been bequeathed
to us by the various races and civilisations that have
in turn embodied the beliefs and hopes of mankind.

To begin with, in order to follow the doctrine
through all its progressive stages, starting, if pos-
sible, from its very birth, we shall attempt to go
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back to those vanished races whose memory has
come down to us solely by means of a few shapeless
monuments, such as the cromlechs and menhirs. The
intention of those monuments has been long since
forgotten, yet it is possible to interpret the rudimen-
tary drawings with which they are decorated and
to discover therein a clear moral design. This has
been shown by M. E. Soldi, the eminent archzolo-
gist; his works, which abound in ingenious conjec-
ture, have been our guide in the next chapter. He
has pointed out how these clumsily executed drawings
and rude characters invariably embody a principle
which we find recurring absolutely identically in
widely separated countries. They are for the most
part an outcry against death, a call to that spirit
of life which shall one day return to breathe a new
existence into the corpse lying buried beneath the
stone on which they are inscribed.

The very same belief in a survival which thus
prompted prehistoric races is still encountered to-day
among wild tribes outside-the pale of civilisation.
They cannot acknowledge that death destroys a
human being entirely; and in the weirdest super-
stitions and most savage customs it is very nearly
always possible, as we shall see, to discern the con-
stant purpose of satisfying the new requirements of
the soul when freed from the physical body.

After having inquired into the primitive form of
the notion of survival, and after having noted it in
the relics of prehistoric peoples and uncultured tribes
alike, we shall in the subsequent chapters proceed to
examine the great races who have left an imprint
upon the history of civilisation, and we shall pass
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inevitable reward awaiting the acts of our present
existence, in conformity with the doctrine of metem-
psychosis, and above all, with that of conscious im-
mortality as laid down by the Christian dogma.

None the less does the notion of an impersonal
survival constitute a most important step in the
evolution of the idea of a future life, for it has left
an ineffaceable mark upon history; and it was fitting
to study it with special care in the only people which
has preserved it intact.

After the somewhat rudimentary conceptions of
the Chinese we touch in the succeeding chapter upon
the tenets of the Egyptians. These, on the other hand,
attest profound knowledge, for we find in them the
most precise assertions with regard to the constitu-
tion of the human soul and its future destinies. We
also note the dawn of that faith in the transmigra-
tion of souls which is common to the whole of an-
tiquity and 1s yet accepted by the vast majority of
mankind. Egypt has been rightly regarded as the
true civiliser of other nations, and did we but pos-
sess complete the doctrine of its mysteries, it is no
doubt to Egypt that we should have to look for the
precise formulation of ancient belief. Unhappily
we are denied that knowledge, and it remains im-
possible to us to explain in any degree to our sat-
isfaction certain strange characteristics which seem
to clash entirely with the lofty wisdom of which
Egyptian religion gives, in other respects, so many
proofs. 7

The Hindus, to whom we next pass, have a dis-
tinct leaning toward a species of shadowy meta-
physics which lends itself to many often contradictory
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interpretations, and between which it is not always
easy to pick and choose. They are, however, unani-
mous in asserting a survival of some kind, whatever
may be the particular philosophical system to which
they are allied. The Hindus are at one with the
Egyptians in their conception of the soul as a
complex whole formed by the union round a single
element of relatively independent envelopes. They
likewise accept the theory of the transmigration of
souls, which they extend to all animate objects.

This idea, which lies at the root of all Hindu
theories, entirely predominates in all their schools -
of philosophy and religion, which look upon reém-
bodiment in a sentient existence as an evil to be
evaded at all costs; in their one desire to escape
from it, they have gone so far as to recommend a
life of purely meditative asceticism, deeming that all
activity, good or bad, is in itself an evil, since it is
a sign of our attachment to the present life, and
thus lengthening the duration of the cycle of fate
from which we must of necessity escape in order to
attain true beatitude in the semi-annihilation of
Nirvana.

From the Hindus we pass to the Chaldeans, whose
history is being constantly carried farther back into
the ages and is thus acquiring a steady increase of
authority. Unfortunately, neither has the teaching
of the magi of Chaldea reached us in its entirety,
but the documents which have come down to us are
enough to enable us to declare that it, too, was
founded upon the idea of survival, better inter-
preted, perhaps, than it had been by Egyptian doc-
trine, because it was always divested of those crude
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observances from which Egypt was never free.
Consequently it i1s in Chaldea above all that we
should seek the noblest and purest expression of the
wisdom of ancient times.

Next we treat of the Gauls, who are connected
with the Chaldeans by a number of most astonish-
ing analogies, and who likewise appear to have
caught the true echo of primitive belief. The
thought of a future existence and of the transmi-
gration of souls permeated their life throughout and
governed their actions. Far, however, from deduc-
ing therefrom, as did the Hindus, the bitter feeling
of the vanity of all activity and pessimistic views,
they drew from 1it, on the contrary, the idea of
courage and self-sacrifice, deeming that the practice
of righteousness and heroic virtues was the most
ready means of entering upon the path of perfec-
tion and of earning an escape from the law of
transmigration.

The Jews received the revelation of Divine unity,
which gave them historically exceptional authority
among the ancient peoples. On the other hand, they
could never rise, at least in their public teaching,
above the crude material conceptions of a survival,
such as belong to primitive tribes. Their great legis-
lator, brought up in the school of the Egyptian
priests, was certainly acquainted with the secret
tenets of ancient lore, and we may, in fact, trace,
in certain passages of the Bible, the Egyptian idea
as to the complexity of the human soul. However,
Moses no doubt judged that the stiff-necked race of
Jews, to use the Scriptual expression, so often dis-
obedient to the word of Jehovah, was far too deeply
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immersed in the material delights of the present life
to be able to soar to this exalted spiritual knowledge.
He, therefore, partly veiled his statement of doctrine,
reserving it for the initiated alone, and it is impos-
sible to disentangle it from the text of the holy
Book without having recourse to an interpretation
liable to disputes. It must be acknowledged that if
the Bible does from time to time affirm immortality,
it is principally in certain books which came under
foreign influence, namely, Job and Maccabees. We
do, however, encounter the affirmation in the Cabala,
where it is presented in a form which brings it into
yet closer relation with the conceptions of the ancient
Egyptians and the Chaldean magi.

The Greeks also were acquainted with the notion
of a survival, albeit they did not, like the Gauls,
make it the exclusive ground for their acts. It is
to be met with in the legendary tales which appear
at the dawn of the history of the city States, and it
formed the basis of the mysteries. Moreover, it was
enunciated by the great Hellenic philosophers, who
taught it to mankind, and it is from them that we bor-
row justificatory arguments even to the present day.

The Romans, who from their standpoint are akin
to the Chinese, also present us with a social State
originally based exclusively on the idea of survival,
which, however, subsequently vanished by degrees
from their thoughts. For the most part they did
not go beyond a somewhat crude and primitive
conception of the collective existence of impersonal
souls. They never sought to support their notion
of a future life by making it part of the general
harmony of the universe, or in placing therein the
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necessary reward of the acts of our present exist-
ence. Gradually, as the recollection of their origin
disappeared, they abandoned the conception, and in
the works of their philosophers the thought of 1m-
mortality appears rather as a pious longing of the
imagination devoid of sufficient support in the reality
of fact.

Illumined by the new revelation disclosed by the
Divine Founder of Christianity, his disciples espoused
the faith in personal immortality with all the un-
shaken conviction which had marked the Gauls, and
they at the same time completed it with that notion
of a divine love, charity, and devotion which antiq-
uity had not known and which was destined to
change the face of the world. They idealised the
belief in survival by showing that it was to be, above
all, immaterial, and that the felicity to be hoped for
was to be sought in the contemplation of the infinite
perfections of the Deity. Under certain aspects this
was no doubt the same doctrine of the return of the
human soul into the bosom of Eternal God which
antiquity had already inculcated, but it was com-
pletely transformed by the new thought of the super-
natural powers of charity and love.

At the same time Catholic dogma gave precision
to the future existence by showing how in the op-
posite terms of the broad dilemma, heaven and hell,
the acts of mortal life would receive their inevitable
and merited reward; the idea of a purgatory was
moreover introduced, forming an obligatory limbo
in which were confined souls not yet sufficiently
purified or worthy of sharing in the celestial felicity.
This doctrine of an intermediate world gave a new
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complexion to the harmony of the divine plan, and
also allowed of our understanding the beneficial effect
of prayer, which is the agency by which communion
1s maintained between the souls of the righteous in
the three successive stages, in Heaven, on Earth and
in Purgatory.

The prayers and sacrifices of the Church militant
pave the way for the salvation of the suffering
Church and call down upon us the grace and favour
which the Church triumphant is able to dispense.

In contradistinction to the ancient religions, which
had recourse to material sacrifices in order to main-
tain the vegetative existence of the souls of the
deceased in the yonder-world, Christianity endeavours
to open for them a life of blessedness by means of
the infinite merit of the Saviour; and instead of
invoking their succour in the present life, it prays
for them in the other.

Despite the lofty moral and religious significance
attaching to the dogma of purgatory, the Protestant
churches refused it their assent, alleging that it was
not provided for in the eschatology of the Gospels,
and they confined themselves to the simple opposition
of heaven and hell, without regard to the fact that
they were thus delivering into everlasting damnation
the majority of men, who pass to death insufficiently
purified for heaven. This conclusion appears to be
nowadays unacceptable, and the greater part of the
Protestant creeds endeavour to mitigate it by a return
under various guises to some middle solution analo-
gous to that of purgatory. It is not our business
to press these doctrines home, but in a special chap-
ter we shall refer to that of conditional immortality,
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which constitutes a fresh and particularly original
solution. It was at first much disputed, but is now
fervently adopted in Protestant communities.

We next examine with great care two other theo-
ries which are not related to any definite dogmas but
are rather connected with the teachings of ancient
belief as we have endeavoured to determine it. These
theories are spiritism and theosophy.

The spiritistic doctrine may be summed up as fol-
lows. When the disembodied soul of man reaches
the world beyond, it still retains the memory of
worldly cares, and henceforth, by means of the fluid-
like envelope with which it is surrounded, it is
enabled to give rise to material manifestations affect-
ing some one of our senses. It is, however, neces-
sary that for this purpose certain subjects gifted
with an appropriate organisation should be used as
intermediaries ; these subjects are known as mediums.
They act in unconsciously supplying the disembodied
spirit with that vital fluid and even the physical
organ which it requires, and in such a manner that,
so long as the communication lasts, that organ is no
longer under the control of the medium himself, but
of a foreign personality taking the place of his.

This new religion, which claims to demonstrate by
experiment the survival of the soul, has not so far
succeeded in formulating any doctrine with regard
to a future life which is universally accepted by the
various sects to which it has already given birth; but
it may be stated that in general nearly all of these
admit the dogma of successive reincarnations as laid
down by antiquity.

Theosophy, on the other hand, puts forward a



14 FUTURE LIFE

distinct theory which, though it cannot pretend to
challenge all objection, nevertheless embodies in a
complete and homogeneous doctrine one of the most
remarkable solutions of the problem of the consti-
tution of the human soul. The soul is viewed as
a complex whole in which several semi-fluid bodies
of greater or less rarefaction surround a central ego.
Each of these is destined to enjoy its own individual
existence in appropriate surroundings. Theosophy
thus reduces the actual personality of the human
being to the level of a mere ephemeral accident amid
the continuous modes of an endless existence, and
in so doing has certainly incurred objections and
dislike; these are justified, because all experimental
verification is systematically contemned, while the
charming simplicity which our forefathers so much
admired in the Christian dogma is completely lost.

It must, however, be allowed that theosophy in
many respects expands rather than combats the
dogma, and for the most part does little more than
furbish up anew what was inculcated by ancient lore.
If at times there is a departure from simplicity, this
may be perhaps necessitated by the infinite complex-
ity of things; and it may be added that, from the
scientific standpoint, the latest theories regarding the
part played by the ether in the manifestations of
energy and matter are of a nature, as we shall ob-
serve later, to strengthen the theosophical views in
a manner which cannot be overlooked.



CHAPTER 1II
PREHISTORIC TRADITIONS AND REMAINS

Primitive Funeral Rites as Evidence of Belief in Survival. — Evolution
of the Idea of Future Rewards and Punishments. — Influence of this
Belief on Laws and Customs. — Customs which show that the Soul
was believed to be entombed with the Body.— The Importance
ascribed to Burial Rites. — Manes and Penates. —In the Stone Age,
Resurrection regarded as a New Birth. — Drawings on Prehistoric
Tombs, expressive of the Hope of Resurrection.— The Sun re-
garded as the Author of All Life. — Symbolical Ornamentation of
Tombs in Egypt and Greece. — Summary of M. Soldi’s Ideas on
Prehistoric Monuments. — A Forecast of the Modern Theory of a
Vibrating Etheric Fluid.

N the most remote ages and among civilisations
absolutely dissimilar appears the belief in the
survival of the soul. Primitive men, yielding as

it were to a resistless impulse, 1magined, without
exception, that death does not destroy the human
being in his entirety, but allows a more or less con-
scious element to survive, still perhaps in close con-
nection with the physical body, and able to exert a
personal influence over the dead, and even upon the
living. '

This conviction dictated in the first place funeral
rites, which for the most part consisted in ceremonial
incantations aiming at rendering the passing of the
soul of the deceased into the world beyond more easy
by the removal of obstacles, and thus assisting it to
obtain some kind of happiness. At the same time,
these ceremonies helped to maintain the subsistence
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of the disembodied scul. By virtue of hallowed sac-
rifices, and above all. by the offering of victuals
whose smell and savour attract the volatile phantom
with which the soul is henceforward wrapped abour:
and by the outpouring of newly shed human biood
upon common salt, which sets free in it the vital
principle, — the ever drooping life of the spirit is
strengthened and endued with fresh vigour.

Such notions of a life beyond the grave were cer-
tainly as indefinite as they still are to-day. In the
first place, as primitive races believed, the surviving
principle is supposed to remain confined in the grave
beside the corpse, which it no longer animates, and it
is imagined to retain a semi-material existence en-
tailing physical wants akin to those of the living.
notably the desire of food. Later, the mind of man
rises to a conception less purely material, and the souls
of the dead are imagined as being able to partially
leave the tomb and congregate in a place of their own,
where they pursue the occupations of physical life.
Still later the idea arose that this new existence must
be influenced by the deeds of the present life, for which
it is either the reward or the punishment. Two soul-
places are then distinguishable, Tartarus and the
Elysian Fields, the one a place of torment for the
souls of transgressors, the other of happiness for
the souls of the righteous.

This last conception, which belongs to an already
advanced epoch of humanity, is that most frequently
occurring in ancient literature, and we shall meet

th it in varying forms in the course of the brief

lysis filling the next few chapters.

[t would at the first seem to be impossible for us to
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advance anything precise concerning the hypotheses
which preceded it in the mind of prehistoric peoples,
seeing that they have left us, so to speak, no written
record. Yet it must be remarked that these early
beliefs exercised a preponderant influence upon the
evolution of mankind. They have left deep traces,
not only upon burial customs, but also upon almost
all the phases of civilisation. They have even inspired
laws and customs which have survived to our own day,
although our ancestors had already long forgotten the
prime motive. But the formula still remains, pre-
served by tradition, and it is yet possible to disen-
tangle the unremembered meaning.

As Fustel de Coulanges has shown in his interest-
ing study, “La Cité Antique,” the history and the
civilisation of Indo-European peoples find their ex-
planation in the primitive conception formed by our
earliest ancestors, the Aryans, concerning a future
life; and this same conception has swayed other
races, such as the Chinese, who appear to have re-
tained it down to the present time.

“If we go back to the earliest ages of the Indo-
European race, that is, to the time when it first
founded its institutions, and if we note the idea which
they had of the constitution of man as well as of life
and death,” remarks Fustel de Coulanges, “ we per-
ceive an intimate connection between those principles
and the rules of ancient private law, between the rites
originating from those beliefs and the political insti-
tutions themselves.” Thus is exhibited in a most
striking manner the all-important influence exerted by
the idea of future life upon the history of mankind.

In the mind of primitive races the discarnate soul
2
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actually retains an independent semi-conscious exist-
ence, but for all that it is unable to dissever itself from
the physical body, with which it remains confined in
the tomb. It is for the most part regarded as being
identical with that intangible shadow which accomi-
panies all living beings and material objects; and we
know, as a matter of fact, that the religious obser-
vances of certain primitive peoples invested the shadow
of their sacred monuments with especial sanctity.

The laws of Manu go so far as to declare that the
shadow of an unclean man or animal is enough to
defile the sacrifice of a man that is pure.

All the ceremonies of burial are derived from the
belief that this impalpable shadow survives, a belief
which we find explicitly stated by the classical poets,
such as Virgil and Ovid, when describing the funerals
of heroes. At the close of the ceremony the soul of
the deceased was called upon three times, and the wish
was expressed that it might be happy in the grave.
“ May the earth be light upon thee ” was the prayer
of our earliest forefathers; and even in our time, for
all that we no longer regard the tomb as the dwelling-
place of the departed spirit, we nevertheless by a sort
of unconscious reminiscence, always wish it may rest
there in peace.

If the invisible being thus remains present, still par-
tially preserving the cravings of material life, it is the
imperative duty of the living to satisfy these cravings;
our early ancestors consequently arrived at the idea
of burying with the deceased the objects most useful
in life, such as food and clothing.

Hunting and warlike folk even made provision for
the fights and struggles which might be encountered
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in the other world; they added the dead man’s
weapons, his arrows and his javelins, and occasionally
they sacrificed his favourite steed. In the case of a
powerful chieftain, a number of his comrades in arms
and some of his wives were immolated on his grave,
in order to form an escort in the future world and to
minister to his pleasures. After the sack of Troy
each of the Greek heroes, as his share of the booty, led
away a fair captive. But Achilles was not forgotten
in his grave, and for him was slain Polyxena, as his
allotted share. \

The peoples of the Far East practised similar cus-
toms in antiquity, and we find them recorded in the
annals of the Japanese.

Thus the grave becomes the eternal resting-place in
which the disembodied soul finds repose; burial comes
to form one of man’s primordial necessities, and to be
deprived of it is the greatest misfortune, the most
terrible punishment which can befall him. His soul
1s then without place of sojourn and is condemned to
wander through the great beyond, an aimless outcast,
suffering the torments of unappeased desires, and con-
sequently becoming rapidly noxious to the living.

We meet among ancient authors with numberless
passages attesting the prime importance unanimously
ascribed to the performance of the burial rites. The
shades which appear in the world of sense are almost
invariably goaded by the craving for sepulture, or by
the desire that their manes should be deposited in the
family graves if they had not as yet been laid there.
FFor there alone could they find perfect peace, the goal
of their yearning; there in the midst of the forefathers
whom they had honoured during their sojourn upon
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earth, there alone could they receive offerings and
sacrifices from the quick. This is a feeling still to be
remarked among the Chinese, among whom is yet
retained that organisation according to family, which
is the necessary outcome of early beliefs concerning
survival. The manes in receipt of the offerings of the
living rapidly became the gods of the family, com-
pelled to protect it, seeing that they drew as it were
their livelihood from the sacrifices which it was not
permissible for the living to omit. They were at the
same time bound up with the family in the most inti-
mate manner, participating in its joys and its sor-
rows, compelled to defend it at all hazards from
external oppression, whatever might be its pretext.
Henceforth they are exclusive gods, who cannot with-
hold from the service of the family that superior
power which they wield. If the family should be
forced to quit the home of its fathers, the gods will
go with it, although such an emigration would con-
stitute a calamity not even to be thought of. They
are tied down to the soil, which is family property
and cannot be violated without great sacrilege, or
alienated even by the head of the clan.

By the side of the tomb, where dwell unendingly the
dead, is planted the hearth-stone, around which dwell
the living. There, too, dwell the tutelary deities of
the family, who make themselves manifest upon the
hearth in the bright flames leaping heavenwards as
they rise from the glowing embers, when the fire is
kindled according to the hallowed rites. These gods
are the penates who blend with the manes. They thus

rite under their befriending guardianship the two

1damental symbols, tomb and hearth, which, thanks
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to them, become the collective inalienable property of
the whole family, viewed not only in its departed
members, but also in those to come.

On the hearth, as in the grave, penates and manes
require ritual offerings, which are performed by the
head of the family, who is alone competent to act as
intermediary. In the societies of antiquity he is found
clothed with a religious dignity, which is the source
of the sovereign prerogatives that he enjoys among
his own. In speaking later of the Romans we shall
show some of the results upon primitive law and upon
the organisation of the city.

If we recollect that the privilege of doing sacrifice
descended only to male children, we immediately un-
derstand how essential it was for every man to leave
behind him a son who should ensure the uninterrupted
continuity of the sacred offerings, thus maintaining
the life of the soul in the world beyond. This senti-
ment, which has left so deep a trace upon the laws and
manners of antiquity, recurs among the Chinese of
to-day.

We may judge how deep must have been the im-
pression made upon our forebears by the idea of sur-
vival, for it to have left so durable a trace upon all
historical civilisations. To be sure, it has left no
written record; yet in studying ancient manners and
customs we shall find it as clearly marked as if it were
formally stated. We may first of all draw attention to
a custom universally respected among primitive races,
namely, that of burying a body in the same bent-up
position as that of the unborn feetus. As was re-
marked by the Abbé Worsinsky of Apar in Hungary,
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woen celverng bei:re tze Ixtermatiomal Catholic
Congress. m Iy0I. a rema-ikalle paper in which he
refers to tois pecular coaracteristc of the graves of
the Siine Age. tis custim can Zave been prompted
nr.v by a bellef 11 a resusrectiin. No other thought
czn nave niuced pmimilive man to force a corpse
m*r) an unnatural amitwlie wrich 1t was only pos-
sihle tn preserve with great difhcuity. They wished,

when intrusiing a body to the earth to show that
they were replacing it in the womb of mankind’s
universal mother, there to await a new birth at the
resurrection. It is, as M. Trovan asserts, a clear
instance of forethought for the after-world, and it
appears spontanenusly and identically among various -
races at the beginning of their history.

Bt in addition to this universal habit common to
primitive races, we find other not less striking evi-
dence.  Thanks to the new light thrown on the
subject through the latest researches of archaol-
oists, we may to-day claim to possess as many
unfading testimonies to the idea of a resurrection as
there are monuments bequeathed to us by prehistoric
generations,

()n them are to be traced drawings which, although
at the first glance they appear to form so many inde-
_cipherable mysteries, had none the less a very real and
practical meaning in the minds of the people who
made them; and, though in the course of ages their
sigznificance has bheen lost, the combined researches of
men of science, who have had opportunities of com-
paring analogous pictures from quite different coun-
tries, have already allowed us to divine somewhat of

= hidden sense.
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Quite recently M. Emile Soldi has been able to
condense the results thus obtained, and has succeeded
in throwing a new light upon the interpretation of the
primitive symbols which go to make up what he terms
the sacred language. He has shown that in all proba-
bility these pictures, which are generally to be met
with upon gravestones, were nearly always intended
to express the idea of future life or the hope of
resurrection. In their authors’ minds they constituted
a prayer to the superior powers, an invocation to
which those latter were bound to pay heed. It is there-
fore remarkably interesting to meet the idea of a
future life so clearly manifested even from the earliest
ages of mankind, and attested by customs, pictures,
and symbols which have come down to us but of which
we no longer realise the significance.

In the interpretation proposed by M. Soldi, which
derives peculiar authority from the number of in-
stances upon which it is based, the pictures delineated
upon the sepulchral stones, and even the arrangement
of the articles placed around the deceased in the tomb
made up a veritable inscription bearing a-definite
meaning, and sometimes having the effect of an ap-
peal which should procure resurrection. The way
in which the elements acted in order to produce resus-
citation was in some degree represented.

The predominant influence and indispensable ele-
ment is the god who is the author of all life, and who
is invariably represented as the sun, that is, by the
characteristic picture of the circular disc formed either
by a single line or by several concentric curves.

When the circle is coloured, as in the Egyptian
hieroglyphs, the centre is painted red, while the disc
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itself is yellow, the actual colouration of the sun being
thus reproduced. When the drawing is not coloured,
the bright portions are represented by dots or shading.

This picture of the sun is in most cases surrounded
by an aureole of little circles, each dotted in the
middle, which represent solar doubles and become so
many life germs; or else the sun gives off rays com-
posed of identical balls of life, all travelling in the
direction of the mummy in order to fill it with the
breath of a new life.

We encounter a similar notion upon a large num-
ber of Gaulish monuments, upon which is depicted
the creation of human beings and even of animals,
by means of divine germs, each of which 1s despatched
to give life to a particular organ. In the majority of
cases the creation of a new being, by the incarnation
of a divine germ in a physical body, is indicated by a
round spot placed in the centre of a crescent. As a
general rule the germ of life emanating from the sun
is depicted, like the sun itself, by a round disc with a
dot in the centre; but we also meet with other appro-
priate symbols, such as sparks, and pointed flames,
reminding one of mysterious fire, which is also a
manifestation of divine activity.

These pointed flames, curling upward in spirals,
are the originals of a whole category of lines and
figures still employed in decorative art.

This symbolical ornamentation so frequently re-
sorted to in LEgypt, is not, however, restricted to that
country. It is likewise to be met with in Greece upon
the stele surmounting sepulchral monuments. Ac-
cording to M. Ravaisson, these stele were erected

above\tombs in order to represent that which remained
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of the dead, and arrest the semi-material soul, after
the fashion of the open chamber of an Egyptian
mastaba.

In certain inscriptions the stela itself speaks in
place of the dead, in whose name it received religious
worship, fulfilling in some degree the same role as the
double among the Egyptians. As a rule the stela was
decorated with a palm, which became the divine sym-
bol, the representation, and the dwelling-place of the
soul itself. The tapering, flame-like palm leaves carry
the soul toward heaven, where it is transfigured and
becomes “ such and such an Osiris,” according to the
phrase so common upon Egyptian grave-stele.

On certain stele there is a half-length portrait of
the deceased, surrounded with acanthus leaves, which
develop by degrees into wings. M. Soldi is able to
instance an ancient vase, at present deposited in the
Naples Museum, upon which we observe the bust of
a man bearing two wings, and just beneath these and
parallel to them the acanthus leaves, not unlike wings
in process of formation.

Granted this notion of a resurrection, it has been
maintained that an entire category of sepulchral mon-
uments owe their erection and form to the desire to
place upon the tomb an eternal fire, represented in
painting or in metal work of creative flames symbol-
ised by a particular kind of palm leaf.

We shall not further dwell upon the interpretation
of the sacred language, despite the keen interest at-
taching to the examination of the many symbols
studied by M. Soldi, especially the ‘nedj,” which
originally was the revolving drill set in motion by the
friction of a simple cord for the purpose of obtaining
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fire, an emanation of Agni, but was later confounded
with the cross, itself regarded as a symbol of life.

It will be sufficient to point out that, in the unani-
mous affirmation of all the symbols thus bequeathed
by the sacred language, the idea of the resurrection
has invariably inspired the various races of mankind
from the dawn of their history. Be this as it may,
it is interesting to sum up the philosophical notion
which results from the examination of these prehis-
toric monuments; we shall proceed to do so, still
taking M. Soldi’s works as our guide.

According to this notion, the monuments of antiqg-
uity may all be regarded as hymns in honour of the
sun, the creative and regenerative power which is the
source of all life on earth. The monoliths of the Celts,
the obelisks of the Egyptians, often adorned too with
the solar disc, are emblems of the sun’s rays, the
spreading of which is figured by the pyramids.

If we direct our attention more especially to such
a work of art as the Greek temple, we can discern in
it again a rendering of the solar drama. Such an
interpretation was certainly admitted by the ancients,
and we find it referred to in the work of Vitruvius.

The eternal god, or sun, is represented by a radiant
disc or acroterium surmounting the pyramidal pedi-
ment of the temple. Heaven is figured in the bas-
reliefs ornamenting the pediment, while lower down
we have in the architrave the line of separation be-
tween heaven and earth; lower still, in the metopes
and triglyphs, we see the lightning rending the
clouds in order to bring down fertilising rain and
carry the creative germ down the temple columns
to the soil.

hY
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Let it be added that the corpuscles or little animated
spheres, which are indispensable agents for the main-
tenance of life, bring about the agglomeration of
matter to form bodies. They are carried round in
a complex rotatory movement, during which they can
attract, retain, and in some way absorb the atoms of
matter, which they agglomerate and bring into some
definite form. These spheroids are particles emanat-
ing from the solar god, and possessing life like him;
although they are less active, they share in its essence.
It may thus be said that the constant action of this
divinity is affirmed wherever the sun’s light pene-
trates; it surrounds with a living atmosphere the
beings which he has created, and transmits to them
special germs containing life in themselves; it is
constantly emitting these animate spheroids which
permeate living bodies, while these latter radiate sphe-
roids in their turn which go back to the common
centre. Life is thus maintained by an invisible series
of expirations and inspirations, by an uninterrupted
exchange of cosmic radiations sent to us by the sun.

This is, moreover, a conception which has been to
a certain extent revived under another form by
modern science in the theory of an incessantly vibrat-
ing etheric fluid which it views as the source not only
of all energy, but of all matter. A curious return to
the primitive traditions of mankind.



CHAPTER 1III
SAVAGE TRIBES

Customs of Savages resulting from the Universal Belief in Survival. —
Embalming. — Cannibalism. — Slaughter of Aged and Infirm Rela-
tives. — Metempsychosis. — Division of the World into Infernal
Regions and Blessed Regions. — Independent Elements in the
Human Soul as viewed by Fijians, Greenlanders, Algonquins,
Polynesians, Malagashes, Dakotas, Siamese, Konds, and Burmese
Karens.

ROM the remotest times primitive peoples
have believed in the survival of the human
soul. We have seen how their hopes are
plainly written on the rough-hewn monuments which
they have left; how the crude drawings which are
our sole evidence of the existence of those peoples
at the same time acquaint us with their faith. In
subsequent chapters we shall pursue the evolution
of this same idea among the great races of antiquity
which have left bright tracks in the history of man.
But, before so doing, it will be of interest to round
off our survey of the original conceptions of mankind
with certain observations regarding savage races at
the present day. We can gather from them some
notion of the mental attitude of primitive peoples,
and their semi-superstitious beliefs in an invisible
world present us either with a spontaneous manifes-
tation of man’s innate instinct or else with the echo,
hut little dulled, of a revelation not yet forgotten.
Travellers unanimously agree that uncivilised
wples, while admitting that death overtakes the
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physical body, believe that an immaterial element
survives to continue its existence in an unknown
world. It would thus appear that faith in the
survival of the soul forms the general belief of
mankind, although it may present itself under quite
dissimilar and even contradictory guises. More or
less marked, its influence can always be traced upon
the traditional customs, even when those customs
are seemingly quite alien to it and result in crimes
which cause us horror, such as cannibalism and the
killing of aged or infirm relations. So true it is
that the idea of a future life, which has contributed
the best part to human progress and dictated great
acts of self-sacrifice, has, when wrongly understood,
called forth excess of evil where its desire was to
encourage the love of what is right. We might
point to analogous examples even in our own civil-
isation. The barbaric exclamation of the slayer that
“God will be able to recognise his own,” when he
puts his victims to death haphazard, is but a false
application of a doctrine, become as mischievous
through perversion as it was originally pure in
principle.

The idea that the disembodied soul continues to
inhabit the immediate vicinity of the physical body
leads naturally to a desire to preserve the corpse,
as far as possible, so that the soul may not be con-
strained to abandon it entirely, and may, if it be
not destroyed, reanimate it upon the judgment-day.
It was this thought which caused the Egyptians to
embalm the bodies of their dead with such care; the
idea was also common to the Peruvians, descend-
ants, perhaps, like them, of the inhabitants of ancient
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Atlantis; they, too, reverently preserved the mummies
which they obtained by desiccating the dead in the
cold dry air of their high mountain-tablelands. It
is with similar intent that divers savage tribes, such
as the Papuans of New Guinea, carefully preserve
the dried bones of their ancestors, especially the
skull and the first two vertebree. After the body has
lain in the earth sufficient time to bring about the
destruction of its perishable parts, they exhume the
bones, and use them, with great reverence, to deco-
rate their dwellings and clothing.

Since savage tribes believe that the soul, despite its
independence of the physical body, cannot at the same
time entirely quit it, it is hardly unnatural that they
should come to think the best sepulture which a body
can receive is to reémbody the dead man immediately
in a living being, who, while assimilating the flesh,
will likewise absorb the moral qualities of the soul
thus brought within his reach. Thus they come to
believe that the highest honour bestowable upon de-
ceased relations is to revitalise their bodies by eat-
ing them at a solemn banquet. Such a custom is
current among savage races ethnologically and geo-
graphically remote from one another. M. Gasc-
Desfossés tells us that it has been discovered in
Australian Queensland, in New Zealand, in Central
Africa, etc. It is known also in the Ladrone Islands,
where the natives burn the flesh and then soak the
ashes with cocoa-spirit. These examples, which might
readily be multiplied, suffice to show how the terrible
custom of cannibalism unexpectedly attests a belief
in survival.

The notion may be carried still further. If it be
R Y
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admitted, as certain tribes do admit, that the soul,
upon its arrival in the other world, possesses the
strength, energy, and will which belonged to it at
the moment of death, the obvious deduction is that
it is preferable for it to quit the body in its prime,
rather than to await decrepitude, which destroys the
faculties and leaves but a weak victim unable to
battle with the unknown powers of the world be-
yond. The greatest boon which can therefore be
conferred upon an old man is to take his life while
he yet retains some strength; and we thus arrive
at a usage which seems to us hardly less horrible
than cannibalism, namely, the slaughter of aged and
infirm relations. This is, indeed, a ceremonial crime,
prompted entirely by filial affection labouring under
a false conception of survival. From ancient authors
we gather that this custom was in vogue among
peoples who, for all that, attained a certain degree
of culture. Herodotus relates that the usage existed
among certain Indian tribes, while Strabo records
it as belonging to the Irish and Massagete.

Metempsychosis is another form of the idea of
~survival which was generally believed by ancient
races, as we shall have occasion to remark later; it
is also common to many savage peoples, such as the
African negroes and the American Indians. It is
said that both the Algonquins and Mongols, racially
so far apart, used to put the dead bodies of their
children by the roadside, in the hope that the soul
of each might become reémbodied in the yet unborn
child of some wayfaring woman. This custom still
persists among the Malagasy.

A belief in the existence of spirits, or of a world
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beyond the grave, divided into infernal regions and
blessed regions, evidently indicates a faith in sur-
vival; 1t 1s to be found among all savage peoples
as among civilised races, whose religious doctrines
it prompts. We shall make no endeavour to recall
the superstitions to which it has given rise, for they
are practically numberless. We shall confine our-
selves to mentioning the ideas which certain primi-
tive peoples have held concerning the nature of the
human soul, in which they distinguish independent
elements in some degree corresponding to the vari-
ous faculties, just as did the ancient Egyptians.

The Fijians ascribe two spirits to man, says M.
Bourdeau in “Le Probléeme de la Mort”; one is
the shade, or black spirit, the faithful companion of
the body, and it is buried with him; the other is the
light spirit, analogous to the image seen in reflec-
tions, and it haunts the vicinity of the body. Green-
landers also imagine that they possess two souls, the
shade, which they think quits the sleeping body at
night in dreams, and an aerial spirit, or breath,
which leaves the body only at death.

The Algonquins believe in the survival of two
souls, one of which resides in the proximity of the
body and receives all offerings of food, while the
other returns to the land of its ancestors. Many
Polynesians distinguish a soul, sogho, which is the
vital principle, and a shade, /uwo, a species of tute-
lary spirit which departs to another world, but leaves
behind it upon earth a spectre, termed noali. Ac-
cording to the Malagasy belief, one of their souls,
the aina, is converted into pure air; the second,
saina, vanishes at death; and the third, or mastatoa,
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wanders in the neighbourhood of the grave in the
shape of a ghost.

The Dakotas in America, the Siamese, the Konds
in Asia, and many Polynesians admit the coexistence
of four souls, which at death are separated. One
remains near the body, as did its shadow; another
is dispersed into the air like breath; a third goes
back to the village, where it appears to the surviv-
ors in the visions of sleep; the last goes to join
the spirits far away. Finally, we should notice the
Burmese Karens, who, in their soul or double, dis-
tinguish as many as seven entities, each of which
survives independently.

It is scarcely necessary to draw attention to the
very interesting analogy between these crude con-
ceptions and the belief in ghosts and spirits still so
common among Christian populations. The analogy
with the religious ideas of the Egyptians and with
the theosophical doctrines is even more striking.
These also are based, as we shall see later, upon the
notion of the complexity of the immaterial portion
of man.



CHAPTER 1V
THE CHINESE

Influence of the Survival Notion on the Development of Ancient Civil-
isations as exemplified in the Chinese. — The Origin of Ancestor-
worship among the Chinese, Hindus, Greeks, and Romans. — The
Family System founded by Confucius. — His Sacred Books. — His
Contemporary Philosophers: Lio Tsze in China, Pythagoras in
Greece, and Sakyamuni in India. —Lio Tsze’s Belief in the Sur-
vival of an Individual, Conscious Soul. — Composition of the Soul.
— The Necessity for Correct Funeral Rites and Offerings to the
Dead. — Chinese Horror of being deprived of Obsequies. — Swords
and other Pointed Articles used by Ancient Nations to drive away
Importunate Spirits. — Analogy between the Chinese Funeral-
tablet and the Roman JZmagines.— The Part taken by Departed
Spirits in all Family Matters.— The Son’s Duty to continue the
Daily Ceremonial for the Happiness of his Deceased Father. — How
the Law provides Heirs for Men who have no Sons.

F savage tribes furnish us with evidence at the
present day of how powerful an influence the
vague belief in a shadowy survival may have

had upon the development of early man, the Chinese,
on the other hand, present us with the living example
of a social system which has now elsewhere vanished,
but which was that of the principal civilisations of
antiquity in what we may term their Heroic Period.

During the five-and-twenty centuries which sunder
us from their foundation, those institutions have re-
mained immutably identical, and have passed unaltered
not only through ages of time, but through historical
vicissitudes, — a proof of their extraordinary vitality
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which rouses the wonder of foreigners. Nothing so
far has succeeded in shaking the deserved respect in
which they are held by the four hundred millions of
men governed by them, and we can understand the
fine contempt which their representatives instinctively
entertain for our Occidental civilisations and their
constant ferments. They think, and perhaps rightly,
that the material progress of which we are so proud
has been too dearly bought at the price of moral dead-
locks of every kind, which they have so far been able
to avoid while still preserving the ancient notion of
survival.

No doubt the Chinaman of the present time allows
himself in daily life to be completely engrossed by
material needs, and he seems to reck little of a future
life, all notion of which might at first glance appear
to be quite alien to him. None the less is it true that
each one of his fundamental institutions is based
exclusively upon the idea of ancestor-worship, and
has been given its present turn by the primitive con-
ception of its founders, which tallied moreover with
that of all prehistoric races.

Confucius and Lao-Tsze, who lived in the sixth
century before our era, discovered among their com-
patriots the same ideas which then dominated foreign
civilisations. They were at one with Hindu, Greek,
and Roman in believing that the souls of ancestors
really enjoyed an impersonal after-life in the world
beyond, and that they became blended together so as
to form a kind of collective family-soul. This soul
remained, however, in the closest possible union with
its offshoots, enjoying terrestrial life, and owed
its very existence to their uninterrupted offerings.
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Should the sacrifices come to an end, either through
culpable neglect or the extinction of the line, the soul
was destined to perish.

Out of this conception the Chinese philosophers
built up, as we shall see, a family system which, by
a unique anomaly of history, has continued to the
present day. It must, however, be supposed that this
wonderful persistence is in great part due to the fact
that the Chinese people have never been willing to
rise above the original rudimentary notion, and have
never attempted to deduce from it the conception of
a personal after-existence in which the acts of the
present should meet their due, as Occidental society
has come to believe under the influence of the
Christian dogma.

Any such doctrine is practically unknown in the
Jon-Kiao, the religion founded by Confucius; and
although the two other forms of worship generally
practised in China, Taoism and Buddhism, accept the
belief in more precise terms, nevertheless it is com-
pletely disregarded by present-day Chinamen, what-
ever may be the particular creed to which they
adhere. Hence it may be inferred without doubt that
the collective cult of ancestors as practised in China
is connected in some aspects with the fetichism of
primitive peoples; but on the other hand, one cannot
ignore the fact that it lends definite affirmation to
the notion of survival, and testifies strongly in favour
of the unanimous agreement of all ancient civilisa-
tions as to this fundamental principle.

We shall reproduce several passages from the sacred
books of Confucius and Lao-Tsze which clearly speak,
at all events, of abstract immortality, while it will be
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seen that some appear to imply individual survival,
as has been acknowledged by certain commentators.
Subsequently we shall summarise the Chinese con-
ception of the human soul, to which we shall trace the
characteristic institutions common to China and the
whole of antiquity.

Kung-Fu-Tsze (551-479 B. C.), the great philoso-
pher, who to the Chinese is still the unquestioned
Master, was the founder of that ancestor-worship
which is the typical characteristic of the Chinese social
system. But if in practice he made it the means to
achieve important social ends, he almost constantly re-
frained from vindicating it from a metaphysical point
of view by laying down any theory at all formal in
character as to the nature of the human soul. He
generally confines himself to giving maxims for daily
conduct, to setting forth the practice of filial piety, to
inculcating the worship of ancestors. Their conduct
he holds up for imitation. He recommends his dis-
ciples to read holy books, warning them at the same
time to avoid philosophical speculations, which vex
the spirit and disturb social order. The Yth-King or
Book of Transformations, which probably dates from
before Confucius, but which he at all events rehandled
and sent down to posterity under his name, contains
a few exceedingly obscure passages alluding to the
doctrine of an immaterial soul distinct from the body.
Commentators have up to now found the greatest diffi-
culty in disentangling this doctrine with any certainty.
We may, however, quote the following passages which
would seem to summarise the views of Confucius upon
the nature of man. Thus it is written in the famous
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Ta-Hio (The Perfecting of Oneself), the King par
excellence:

«Man is produced by the action of two contrary elements, Yang
and Yin, upon a portion of the substance of the parents, the
germ. These two universal agents of nature develop the germ,
and cause it to assume a form. Henceforth it is a living being,
but not yet homogeneous ; it must yet be endowed with intellectual
substance, wherewith Heaven blesses it in order that it may per-
ccive, compare, and judge. Death is not destruction properly so
called, but a decomposition which resolves each substance into
its natural state. The intellectual substance again ascends to
heaven from which it came, the animal spirit, K47, unites with
the aerial fluid, and the terrestial and aqueous substances turn
once more to earth and water.”

Here we find, asserted in so many words, the exist-
ence in man of an immaterial principle beyond the
reach of death, and Confucius as a matter of fact sees
in survival the foundation of ancestor-worship.

«“ They are,” he says, “everywhere, above us, to right, to left,
and they encompass us on all sides. These spirits, however, for
all that they are subtle and imperceptible, make themselves mani-
fest in the corporeal form of beings. But, by the very nature of

their essence, they cannot manifest themselves independently
under any real form whatever.”

From these passages it is not possible to tell to
what extent the disembodied spirit preserves con-
sciousness of its former state.

Lao-Tsze, the founder of Taoism, was a contempo-
rary of Confucius. He was a far more idealistic phi-
losopher, and introduced into China lofty metaphysical
concept'ions analogous to those promulgated about the
same time by Pythagoras in Greece and Sakyamuni
n _Ind1a. The simultaneous appearance of these great
philosophers, bearers of a probably identical doctrine
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to absolutely dissimilar peoples, is one of the most
remarkable incidents of history. All three of them
attached themselves to those fundamental conceptions
which we always encounter at the dawn of civilisation.

The philosophy of Lao-Tsze is contained in a work
most difficult to interpret, the very title of which,
Tado Teh King, has given rise to endless controversy.
Pauthier, who furnishes this translation (supported
by M. L. de Rosny), remarks the similarity between
the word Tao and the Greek @®eos. According to
M. L. de Rosny we are to look upon Tao as primordial
reason, the Adyos of the Neoplatonists, which is the
immutable aspect of the divinity; and we are to see
in Teh the creative activity, the eternal quyvouevor
which is, as it were, the variable aspect of the Creator,
viewed through the material world which he has made
and which he continually maintains by his power. In
the philosophy of Lao-Tsze we thus meet once more
with the notion of a divine trinity, the Trimurti of
the Hindus, which also appears in the great primitive
religions, and was later taken up and magnificently
expanded by the Neoplatonic school. This brief
sketch, which is all that we can give here, suffices to
show the importance which attaches to the teaching
of Lao-Tsze, that is, to Tdoism, in the history of
thought; and considering the power of conception
which it displays, we can understand the conclusion
of M. L. de Rosny that it could only have been the
work of a single man in a country where the labour
of many generations had prepared all the ways. We
are indeed able among Lao-Tsze’s predecessors to
point to actual precursors of his doctrine, showing
that the same notions, more or less veiled, are to be
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met with among the Chinese as among the other
races of antiquity.

From this standpoint, and as a curiosity, let me
quote the following passage from Yen-Wei-Tsze, the
immediate follower of Lao-Tsze, from which we can
infer that the Chinese already possessed advanced
astronomical knowledge: “The Earth and Heaven are
carried through space and interpenetrate one another.”

Like all preceding philosophers, Lao-Tsze distin-
guishes opposite elements in the human soul, one spir-
itual, huén, and the other semi-material, phi. The
huén is the subtle male principle, the intellectual soul,
divine in its essence, which can move anywhere and
does not perish; it is united to the vital soul, the sen-
tient principle, phi, and between them they animate
the human body. The intellectual soul is an emanation
of the tdo, to which it returns after death, being thus
akin to all beings which appear in life, for each of
them returns to its origin after having fulfilled its
destiny.

“ Not to know that one becomes immortal,” says
Lao-Tsze, “is to be given over to error and all sorts
of calamities.

“That which is subtle and spiritual in man is the
portion of heaven; that which pertains to flesh and
bones is the portion of earth.”

Lao-Tsze makes no explicit statement as to the
survival of consciousness. The majority of commen-
tators are agreed in recognising that it is involved in
the notion of the perpetuity of the life-giving principle
emanating from the Tao, as Lao-Tsze teaches it.

We find confirmation, moreover, in certain quota-
tions from the works of his immediate disciples.
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According to Si-Haei the breath of life is dispersed,
but the spirit, the soul, the divine principle of intelli-
gence, is preserved after death.

Elsewhere:

“There 1s no absorption of the individuality
into the tao, because individuality is not entirely
perishable.”

Chuang-Tsze, who lived in the year 338 B.c., says,
“ Death is the commencement of life.”

As far as regards the notion of eternal life, we may
add that taoism also regards it as destined to reward
the deeds of the present life. The Book of Rewards
" and Punishments speaks of heaven and hell, and after
briefly touching upon Nyan-Lo, the Western Paradise,
the place of pleasure, minutely describes, in all their
fearful detail, the eighteen kinds of punishment
awaiting the wicked in hell, as well as the particular
kinds of sins for which each is.prescribed.

Like Buddhism, Taoism teaches metempsychosis,
which also implies personal responsibility beyond the
grave. We shall see later that the Chinese suppose
the huén, or superior soul, to remain fixed to the tablet
assigned to it in the hall of ancestors. They admit,
however, that the souls of the deceased can at least
temporarily unite in a common gloomy dwelling-
place, at the Yellow Fountains, Hoang-ti-nan, which
recall the Hebrew Sheol or even the Elysian Fields of
the Greeks.

In accordance with Confucius and Lao-Tsze, the
latter-day Chinese generally admit, as do the Anna-
mese and other Far-Eastern peoples, that the human
soul consists of three distinct parts, each having its
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seat in a particular organ of the living body. and re-
newing its independent existence after death. One
1s semi-material, and 1s usually situated in the belly.
This is the kuei, which is united with the body of the
dead, and remains in or near the grave.

The other two elements are purely fluid. They are
the soul of the passions. or ling, situated in the chest,
and the rational soul, or huén, which makes the brain
to operate. They quit the corpse at burial and return
to the family-dwelling in the folds of the banner borne
by the dead man’s son. They henceforth remain in
the sepulchral tablet sacred to the deceased, and are
generally considered as blended into a single soul,
the huen.

The semi-material soul, or kuei, is an unconscious
phantom destined to occupy the grave, as we have
said; but it cannot find the needful repose, unless the
funeral has been duly carried out, the position of the
tomb rightly chosen, and its orientation correctly
mace, and unless the descendants come regularly to
bring their due offerings. If a single essential con-
dition.be omitted the kuei is robbed of repose, and
does not hesitate to haunt the living, whom it tor-
ments until fitting reparation is made.

These apparitions, which are always fired with hos-
tile intent toward the living, are much dreaded in
IZastern countries, and we at once see why the Chinese,
like the ancients, attach such importance to burial.
In their view it is a question of prime importance,
giving rise to the nicest calculations, for the Chinese

» not unite all the ancestors in a common grave. The

" ‘on of the tomb and the date of interment have
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to be fixed for each individual, his particular case
taken into account, and all possible occult influences
allowed for. This necessitates minute investigation
and the assistance of seers of great repute. Solemn
funerals are consequently not held immediately after
death, but often several months afterward, when the
influences are deemed opportune. Despite every care
it sometimes happens that the kuei finds no peace,
and it becomes necessary to shift the grave, as the
seers direct.

Deprivation of burial has always been viewed in
China as the height of misfortune. Condemned pris-
oners do not hesitate to choose death rather than
certain punishments which, though sparing their life,
would prevent their receiving due burial rites. De-
capitation, which precludes the performance of proper
obsequies, 1s more dreaded than strangulation. It is
with the same idea that the Chinese insure the burial
of those dying far from home. A wicker dummy is
prepared, in which the soul of the deceased is called
upon by a medium to take up its abode. The dummy
is then buried with all the honours which would have
been observed with regard to the actual remains.

Concerning the dreaded apparition of the kuei, it
should be mentioned that the best way of avoiding
their attacks is to stand at a distance and threaten
them with a sword, or generally with any pointed
article; and it has been advanced with great likeli-
hood that eagerness to avert evil spirits by the inter-
position of points has contributed in large degree
toward that peculiar manner of roofing large build-
ings, private houses, and especially pagodas, which
is so constantly met with in the Far East. It is also
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interesting that this same belief in the potency of
points is common to all ancient civilisations. Homer
informs us that Ulysses, after having gone to consult
the shade of the soothsayer Teiresias, was forced to
ward off the too importunate spirits with his sword.
This, moreover, is a point in which modern science
agrees with ancient belief, for science tends to as-
similate the transmission of externalised odic fluid
with that of the electric current.

The Chinese believe not only in the appearance of
these unconscious phantoms formed by the kuei, but
also think that it is possible for the soul to appear
in all its integrity, owing to the return of the huén.
This, however, is an entirely exceptional phenomenon
bordering on the miraculous, for it requires that
the two other more subtle elements should leave the
home of ancestors and reunite with the semi-material
soul from which they had parted at death. The
manifestation is then conscious, constituting a com-
plete temporary resurrection, and can occur only to
convey communications’of the utmost gravity.

The thought of death does not disturb the Chinese.
He has his coffin always in readiness, and as the
fatal moment draws on, he is clothed in his burial
garb, while a silken double, which is to catch up his
subtle soul at the moment of its release from the
body, is prepared. This double is afterwards carried
to the grave with the corpse, there to remain until
the solemn obsequies, in order that it may take firm
hold of the soul of the dead man, whose son then
brings the soul home to the funeral-tablet, which is
henceforth its everlasting habitation.
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This tablet plays an analogous part to the ances-
‘tral imagines preserved by the Romans; on it are
inscribed in golden letters the principal dates of the
dead man'’s life, his name, that of his sovereign, and,
in addition, the word “ Chin-Wei,” meaning soul-
dwelling. The huén thus imprisoned takes its place
henceforth amongst the souls of the ancestors, inhab-
iting with them the funeral-hall, wherein the com-
memorative tablets are arranged before a holy altar,
and in front of the table, round which upon solemn
occasions all the relations gather, and which forms
the outward sign of the unbroken communion of the
living with the dead.

In this chamber the living offer up the ceremonial
sacrifices, paper pictures of the articles which the
dead may require in the world beyond, or copies of
prayers or advice intended to aid them in the struggle
against infernal powers. Here on memorial days all
partake of a family banquet, the chavistia, in which
the dead themselves share. Here also all important
occurrences are notified to the souls and entered in
the Family Book, the kin-pu. The souls, on their
part, always remain 1in this chamber so as to be in
continual contact with the living. They are present,
though unseen, at all family consultations under the
presidence of the head of the family, who owes to
them the sovereign power of which he is the de-
positary. Sometimes they make themselves heard,
if need be, by the lips of the youngest born, the
latest to receive their inspiration. They are in-
formed of births of new scions, and they hearken to
the farewell of the maiden who quits her father’s
house to enter a new family on her husband’s arm.
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With special joy they welcome the betrothed bride,
yesterday a mere stranger, to-morrow to become”
mate of the son of the house, who, as he leads her
in, lays on the altar the symbolic cards bound with
scarlet thread, which tell of the coming wedding.
They look forward already to the children of the
future who shall perform the rites ensuring the hap-
piness of souls. Thus in the yonder-world the an-
cestors draw life, as it were, from the family of
their foundation, share its griefs and joys, watch
over its fortunes, and feel the counterfeit of that
personal existence, not perhaps vouchsafed to them.
Last hope of all, they are capable of receiving
honour and reward from the State, and of living
anew exalted in the esteem of their compatriots, if
the descendant whom they have left, and who is but
one of themselves, wins by his good deeds that
noblest and most prized of all rewards, the ennoble-
ment of his ancestors.

The paramount question is to leave sons behind,
seeing that all happiness beyond the tomb hinges on
the perpetuation of the family. Dishonoured is the
Chinaman who dies without male issue, we are told
by M. Abel de Remusat, for no man will perform
for him the daily ceremonial which keeps the dead
present among the living. Nobody will come at
morn or even to kneel before the tablet on which his
name is written; nobody will burn perfumes, offer
him viands, or arrange his garments; nobody will
keep his empty place in the family, stir the sod
above his grave, tend the trees which grow thereon,
or weep and wail upon his tomb on the anniversary
of his death.
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The ceasing of funeral rites is the most dreaded
of all calamities; the most terrible chastisement that
can befall a criminal is the prohibition of marriage
to his offspring, which breaks the line of his de-
scent. The “ Historic Annals ” relates a particularly
- striking example under this head. There were two
brothers, the elder of whom, being married and the
father of two children, offered to die in the place
of his young bachelor brother, simply because he
foresaw the utter misery of the latter in the future
world, since there would be no one to perform the
customary sacrifices for him.

It is the same feeling which makes each Chinaman
so fervently desire to return and sleep his last sleep
in the tomb of his ancestors, so as to participate
directly in the ritual offerings of his descendants.
Chinese workmen who have emigrated far insist on
the condition, when engaging, that their bodies shall
be brought home to the land of their birth.

Clearly such a belief in survival sufficiently ac-
counts for the development of institutions based on
relationship. For the Chinese of to-day, as for the
races of antiquity, the father of the family alone is
qualified to sacrifice, and in him is concentrated the
authority of the ancestors whom he represents in the
visible world. In his family he is the sovereign lord
of men and property, he can excommunicate the err-
ing child and decree that his soul shall never receive
the prayers due to ancestors. At the same time he
is responsible for the acts of all his forefathers,
whom he likewise renders liable to such penalty as
he himself may incur. From the material standpoint
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he has only the usufruct of the paternal inheritance,
which he cannot alienate. He is bound to pass it
on to his legitimate descendant, who will ensure per-
petual sacrifice; and, of course, the rights of each
of the members of the family are determined exactly
according to the measure in which they can be called
on to cooperate with him.

An inheritance descends naturally in the male line,
and in principle daughters cannot receive a share.
However, they are not in reality so rigidly excluded
as was the case in ancient Rome. Sometimes they
are admitted to family gatherings, even after their
marriage, and can succeed on the failure of male
issue. ‘

The prime necessity of leaving male successors
being known and accepted by all the Chinese, the
law has endeavoured to furnish them with the means
of meeting it. It allows them to take wives of the
second class, — tsieh, — when the wife of the first
class, — tsi, — who remains always the sole mistress
of the house, fails to present them with a man-child.
Chi.l(.iren of such unions are, however, accounted the:
legitimate offspring of the wife of the first class
Such a custom was not rare in ancient civilisations
and underlies several passages in the Bible; for ex-
ample, Fhat which deals with the relations of Abra -
:?l?ghinth Sarah anq her servant Hagar. Wher.

ng upon the Hindus, we shall find the custon.

defined in the laws of Manu.
meI:t;r;W;::rli atO fall back upon this ki.nd f)f supple -
to take ge, the jnead of a family is enable |
<€ @ son by adoption, who shall enjoy all th
perIIeges of a legiti . J_y all th:
gitimate child; and Chinese lav
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like Roman law of old, minutely adjusts the condi-
tions under which an adoption can be ratified. The
division of an inheritance is made upon the basis
of equality between all legitimate male children,
direct or adopted, without regard, in the case of the
first, to the status of the mother.

The eldest son, whose duty it will be to carry on
the worship of the ancestors and keep the Family
Book, receives an extra portion to meet the expenses
of sacrifices. This kind of inalienable patrimony,
entitled hang hu (fire and incense), shows how be-
lief in survival may, in our Occidental societies, have
given birth to the rights of the eldest son.



CHAPTER V
THE EGYPTIANS

The Influence of the Learning of the Egyptians on that of other
Nations. — Their Knowledge of Pure Science. — Their Knowledge
of Astronomy. — Their Constant Preparation for the Life to come.
— Belief in a Fluidic Intermediary between the Body and the
Spirit. — The Individual Elements of the Soul. — Effects of various
Foods upon the Soul. — Regulations for the Preservation of Purity.
— Provision for the Support of the Life of the Double. — Trial and
Final Destiny of the Soul. — Metempsychosis for the Wicked only.
— Monumental Evidence for the Idea of Survival. — Creative Power
of the Sun.—Symbols of the Sun and of the Soul.— The first
Rough Outline of the Atomic Theory.

HE Egyptian race stands out proud and
impassive against the dawn of history. In
the midst of barbarous peoples it alone pos-

sessed knowledge and culture, and it probably gave
the first stimulus to the great civilisations which
followed it in the course of ages. The builders of
other nations and their great philosophers came to
Egypt’s sanctuaries in quest of learning, and she
bequeathed to them the profundity of her knowl-
edge. Her teachings were not always understood
or wholly assimilated by new races, but have left a
mark, either apparent or hidden, upon their intellect
and traditions. The influence of Egypt is still per-
ceptible to-day. We still preserve many a custom
brought thence, especially in astronomical matters.
Thence come our distinction of seven days in the
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week, our recognition of lunar months, our names
for the principal stars, the twelve signs of the
zodiac, etc.

The deeper we explore that venerable civilisation
by means of the comparative study of its surviving
relics and inscriptions, the more clearly we recognise
that upon matters of pure science it had already
attained exact knowledge such as we have but now
rediscovered, and that it had already given precise
well-pondered answers to the great fundamental ques-
tions which mankind has since debated without reach-
ing any final solution.

Perhaps these Egyptians owed their wisdom to
some forgotten forerunners, like those legendary At-
lantes swallowed by Ocean in the days of a colossal
cataclysm faintly echoed in ancient fable. Whatever
may have been the origin of their knowledge it is
certain that they already knew of the isolation of the
earth in space, through which it sailed like the sun
and stars. This is distinctly stated in original papyri
now in the British Museum, especially in the Harris
papyrus.! We might also refer to what we know
from several authors of antiquity, such as Philolaus,
pupil of Pythagoras, quoted by Plutarch, Niketas of
Syracuse, Diodorus Siculus, Aristotle, and others, not
to mention the famous investigations in the Great
Pyramid by Piazzi Smyth, the astronomer. It is
well-known that he regarded it in the light of a
wonderful astronomical monument, for its principal
measurements reproduce, as he discovered, the 1nain
data of the solar system.

1 See “Compte-rendu du Congrés provincial des Orientalistes
Frangais,” Saint Etienne, 1875,
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But beyond this profound astronomical knowledge,
the Egyptian possessed upon the great problems of
the world beyond and the constitution of man a
complete body of doctrines which, as it was secretly
taught, has unfortunately become lost; but it is in-
teresting to note that it was based upon a general
knowledge of the universe which was perhaps never
surpassed in antiquity.

No race has even been so absorbed by the problem
of life and death as were the Egyptians. In each
one of their acts they seemed to be looking toward
the final end; so much so indeed that the present life
was for them scarcely more than a preparation for
the existence beyond the grave, when, as the books
of Hermes taught, the soul should at last be freed
from the yoke of matter.

From what we are told by Diodorus Siculus we
know that the Egyptians regarded the dwelling-places
of the living as mere transitory hostelries, seeing that
we abide therein so short a space; but the graves
they called eternal habitations, for the dead remain
in the nether world time without end. They con-
sequently took small pains in building their houses,
while they constructed their tombs upon the most
lavish scale. Throughout their forty centuries of
history they were inevitably led to modify in many
respects their primitive notions regarding the soul;
but upon the fundamental idea of survival they never
felt a doubt, always admitting that man contained
within him a divine ray emanating from Ammon-Ra.
This ray they called the kae; it is embodied in the
flesh, but survives its destruction.
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They imagined that the divine ray constituting the
spiritual soul acts upon the body through the agency
of a peculiar fluid-like compound, in which by de-
grees they came to isolate several different elements,
mutually interpenetrant, and serving as agents for
the various faculties of the soul. These elements
were as follows, but their attributes are still matter
of debate among Egyptologists:

The ka is, properly speaking, the ego, the divine
emanation, and contains a vital principle made up
of two elements, — ab, conscious will-power, and
hati, unconscious will-power. The ka is enveloped
in the fet and emits xaib-rays, which have a particu-
lar odour, peculiar to each race. The form of the
immaterial body is called sahu, — that is, properly
speaking, the phantom or double that takes the same
shape as the physical body, the airy soul that ap-
pears when the dead are evoked.

Other Egyptologists describe the attributes of the
various elements differently, and classify these fluidic
bodies in order of materiality. Ka is the divine spirit;
ab is the spiritual soul, or intellect; fet is the astral
body, the agent of passions and desires; sahu is the
double; hati is the vitality ; and xa is the physical body.

However the case may be, ab is the part of the
soul which bears the responsibility for the deeds of
the deceased, and 1t is ab which is tried and weighed.
Hati, which is placed in the heart, is merely an
irresponsible instrument. Porphyry informs us that
before embalming a body, care was taken to remove
the entrails and to place them in a vessel apart,
which was then flung into the river. The vessel
was first lifted on high to be seen of the god Ra,
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and then before its immersion certain formule were
uttered by which the dead man cast upon his en-
trails all responsibility for any possible misdeeds.
The following sentence is commonly inscribed on
the monuments: “ May justice be with his spirit, and
the sin with his belly.”

This belief in the complexity of the fluid-like ele-
ments attached to the physical body caused the
Egyptians to bestow especial care upon their food,
which they thought capable of producing indirect
effects upon the soul itself, particularly upon the
element of life proper, and upon the astral body.
Thus various vegetable stuffs, such as barley, wheat,
and especially beans, were prohibited. Certain
writers think that the interdiction of these last was
due to an idea that beans were perhaps the refuge
for the souls of the dead; certainly they are often
employed in magical operations. It is known that
Pythagoras also laid down this prohibition, which
he doubtless borrowed from Egypt together with
the rest of his doctrine. The use of the flesh of a
great number of animals was likewise forbidden, as
the unclean spirits possibly inhabiting certain kinds
were also to be dreaded. It was not allowed that
the head of any beast should be eaten; it was to be
thrown into the Nile. The anxiety to escape all
pullution, which prompted the choice of victuals, is
also to be traced in matters of dress. Certain animal
products were discarded. Flax was the sole material
auployed in the manufacture of clothing directly
onehing the body; it was not permissible to enter
4 tomple or a tomb with even an outer garment of

woul P
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These different regulations with regard to food,
the choice of clothing, and the employment of time,
were enforced with especial rigour upon the prin-
cipal people of the nation, such as the priests, whose
duty it was to be very careful to preserve a state of
absolute purity. Owing to their exalted position,
their faults involved very serious results, for they
might impair the performance of certain holy rites,
and thus the guilt would fall upon the whole people.
As for the king, he must be pure among the pure,
for he was the Horus of the land charged with the
uprooting of all disorders and uncleanness. He was,
therefore, allowed to eat only certain special things,
principally goose-flesh and veal. He was to be sat-
isfied with a single portion of wine, to wear gar-
ments of flax only, like the priest, to keep a strict -
watch upon his thoughts and doings, and to attend
to no business save at the propitious hour. It is
hardly necessary to add that this constant need of
cleanness led the Egyptians to avoid any close con-
tact with foreigners. It was forbidden to sit at
their table, to eat of their food, or to drink from
their cup.

Proceeding upon the idea that the nature of food
assimilated during life exerted an influence upon the
condition of the double forming the less refined
portion of the fluid-like body, the Egyptians arrived
at the conclusion, as did all primitive races, that
this double is also sensible of the need of appro-
priate nutriment for the support of its own exist-
ence, and that it consequently continues to inhabit the
neighbourhood of the corpse. It allows, however,
the more subtle elements to escape and to proceed
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immediately toward Amenti, there to undergo trial.
Children and heirs are bound to support the life of
the double, at the same time dissuading it from
quitting the tomb; and this constant anxiety certainly
explains, what at first sight appears so strange, the
burdensome care with which the Egyptians attended
to their dead. Thus they embalmed the corpse with
meticulous precautions to prevent its decay and to
avoid scaring away the subtle spirit, which they de-
sired to remain close to the dead body. The corpse
itself was placed in a closely walled-up cell, but a
chamber in the tomb was carefully set apart for the
sole use of the double, which was invited to take
up its residence therein. In order to enliven its
perpetual confinement the walls were invariably dec-
orated with scenes from life, which should remind it
continually of its past existence. This chamber was
left open, and there upon holy days the children met
to do worship to the dead and make offerings to his
double, which should uphold it in its enfeebled state.

.The fate of the soul is determined in a solemn
trial, which takes place immediately after it has been
separated from the body of the flesh and from its
double. For this purpose it is brought before that
dread tribunal sitting in the gateway to Amenti, at
the entrance to the nether world, in front of the Hall
Ohf the Two Jl15tice§. In order to guide the soul in
: es'eb lunknown r'eglons an.d help it to withstand the
errible ordeal which awaits it, care is taken that a
Colze (if the burial ritual shall be placed in the
ﬁrecessa;) S;tr}/e as a sort of viz.ltigum and supply all

y miormation. Therein the soul will learn
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the road which is to be followed, all precautions to
be observed, and, above all, the hallowed formulae
to be repeated in order to enlist the favour of the
judges, to the end that the dead may see even as
do the souls of the good, and that he may hear and
be seated like them, according to the formule of the
burial prayers. Thus strengthened and upheld, the
soul appears before the tribunal which is to pronounce
its destiny for eternity. It sees the god Osiris girt
with fillets and seated on a throne, with crown on
head and sceptre in hand, in the midst of a lake of
the water of life, upon which float lotus-flowers. By
his side are seated two-and-forty spirits of the nether
world, the judges of the dead, who pass sentence on
the two-and-forty sins. They wear ostrich feathers
as emblems of truth and justice.

When led before Osiris the soul entreats to be
allowed into the communion of the blessed. It then
undergoes an examination, in which it must clear
the dead from every charge of sin, and prove that
he kept all the rules of purity, and was guiltless of
murder or unchastity; that he never offended the
gods, or the kings, or his superiors, or his father;
that he laid no snare for sacred animals, fish, or fowl;
that he never diverted the course of the Nile waters
or sought to deceive god or man; that he never
overburdened his servants with toil; that he never
starved anybody or caused any one to weep; that he
had avoided sloth and weakness. Only thus can the
soul find mercy at the hands of its incorruptible
judges.

Thereafter it is weighed in the balance against the
ostrich feather of truth and justice placed in the
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other scale. By the side of the first scale stands
the jackal-headed god Anubis, the accuser of the
dead; by the second the hawk-headed god Horus:
near at hand is seated Toth, who marks the result
of the weighing and enters the sentence of the sov-
ereign judge. If the sentence is favourable and the
soul is found pure, it receives an ostrich feather,
while from the trees of life, the persea and sycamore,
Neith and Hathor rain down upon it the celestial
moisture which i1s to regenerate it for all time.

Thus transfigured, the spiritual soul passes through
the nether world unscathed by the dread hippopota-
mus guarding the entry, past a whole series of fear-
ful brutes and monsters, serpents, and crocodiles.
Finally it enters the fellowship of the Sun-god Ra.
The inscription upon a royal tomb reads: ‘ These
have found mercy in the eyes of the great god, and
dwell in places of glory, where they enjoy heavenly
life; the bodies they have left sleep for ever in the
grave, while the righteous rejoice to behold the
highest of the gods face to face.”?

If, on the other hand, the heart of the dead is
found to be too light, if he had given himself up to
evil living and uncleanness, he is despatched, on his
issuing from the entrance hall, into the kingdom of
darkness, into hell, over the five-and-seventy depart-
ments whereof rule fearful demons armed with
swords. An inscription placed above each depart-
ment relates for what sins the victims are suffering
torture and also the nature of their punishment.
These guilty souls are black, and are lashed to stakes
while their red familiars hack them to pieces with

Champollion’s Letters.



THE EGYPTIANS 59

their swords. Others are hung head downwards, or
march, headless, in long columns. In yet other places
souls may be seen dragging after them the heart
which has been torn from their bleeding breasts.

It would be interesting to complete this survey
of Egyptian eschatology with an exact account of
the interpretation which the Egyptians gave of the
dogma of metempsychosis and of the part which
they considered it to play in the future life. Un-
fortunately, we are still not in a position to do so.
It would, however, seem likely that the souls of the
righteous were #not called upon to undergo reincar-
nation in the body of another man, much less of
an animal. The drawings on graves always depict
the souls dwelling happily in the centre of the sun,
while their bodies still sleep in the tomb. We should
note, however, that the Egyptians believed in a final
resurrection, when man was to rise again in all his
completeness. This favour was limited to the right-
eous. The purified soul was to return to the body
which it had inhabited during its earthly existence,
and was to pour into it the breath of life, subse-
quently leading it away to the heaven of the blessed.

Reémbodiment in animals was doubtless entirely
reserved for the souls of the wicked, and even then
the animals must have been unclean, seeing that the
others were deemed sacred and capable of receiving
a divine spirit. This, however, 1s a point of which
it is difficult to give an explanation at present, for
we cannot understand upon what motive the Egyp-
tians approved of offering divine honours to certain
animals, such as the ox Apis.
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Perhaps we should believe, as do certain writers,
that these animals stood only for mere symbols of
divinity, and formed, in fact, a kind of living statues,
better able than an inanimate object to manifest that
divine essence inhabiting every man.

Whatever we are to believe as to their conception
of metempsychosis, we can at any rate be certain
that faith in an after-life was implicitly held by all
the Egyptians. It has influenced all their institu-
tions, supplied the motive of all their doings. All
the accounts of ancient Egypt which have come down
to us are at one upon this point. But it is useful to
show how these receive confirmation in the monu-
ments, the meaning of which has been forgotten.
This is but a fresh appreciation of the general
method contrived by M. Soldi for the study of the
so-called holy language of prehistoric remains, and
which led to the curious observations mentioned in
Chapter II. By means of this method we get, as it
were, a living insight into the fundamental notions
entertained by the Egyptians as to the way in which
life 1s perpetuated in the universe, and as to the
modus operandi of immortality. They had, in fact,
the same general conception that was formed by
primitive humanity, according to the works of M.

= Soldi.

The Egyptians, like primitive man, viewed the

n as the sole creator, acting by the emission of

xrms charged with his creative power, — germs that
-lA.Ltheir turn bring about the evolution of beings

lucing the conflux of the atoms suitable for the
tion of the required type. The creative power

K
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of solar germs likewise acts upon the bodies of the
dead, insufflating them with that life which is to
bring about the resurrection. This is a process which
we find constantly represented in the hieroglyphical
paintings. In some pictures we see lines of divine
germs travelling toward the principal organs of the
mummy about to be resuscitated, upon whose heart
is to be observed the creative symbol, the sun itself,
denoting the awakening soul. In yet other draw-
ings the soul is figured by a circular germ placed in
the middle of a crescent, the kert, symbolising the
body, into which it penetrates as into a cave. Oc-
casionally the return to life of the mummy is typi-
fied by a libation of water. The outpoured liquid is
looked upon as being of the very substance of Osiris,
the life of the soul, and it is symbolised by the
hieroglyph meaning life.

At other times the soul is denoted by certain ani-
mals, which typify the idea of the transformation
brought about by death. Thus among the insects
are encountered the butterfly, the metamorphosed
caterpillar, a very appropriate symbol indeed where-
with to represent the freedom of the soul as it bursts
from its terrestrial prison-house, as does a winged
insect from the chrysalis. Thus, forming the hiero-
glyph for “ generation” we find the scarabeus, —
kephra, — which buries itself in the earth during
the six winter months in order to appear again in
the following Spring. Then there is the bee, which
also finds its place among the hieroglyphs; and cer-
tain birds are also employed, whose chief charac-
teristics are the head lit up by its central eye, and the
prominent beak. The outline pictures derived from
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the heron, the crane, and the hawk sufficiently remind
one of the solar hieroglyph, composed of a circle
with central dot, and having a triangular flame pro-
truding from the side.

Elsewhere we meet with the egg, — omphalos, —
the envelope containing the god, the future entity,
and this symbol is itself often represented by ser-
pents interlaced; for snakes are considered as the
fertilising element par excellence. This symbol is
also to be met with among the Gauls, and it 1s well
known that the Greeks were acquainted with it, for
it formed part of the caduceus of Hermes.

Whatever the case may be, it is interesting to
remark that the Egyptians represented resurrection
by the concourse of the proper atoms, thus giving
us the first rough outline of that atomic theory to
be expounded later by the Greek Heracleitus, which
still forms the basis of modern scientific ideas.

~



CHAPTER VI
THE HINDUS

Ancestor-worship among the Hindus. — Interdependence of the Living
and the Dead. — Similarity between the Laws of the Chinese and
of the Hindus for supplying Heirs to Men who have no Sons. —
The Soul’s Destiny as stated in the Laws of Manu, and in the
Vedas. — Metempsychosis the Gause of the Hindu’s Reverence for
all Living Things. — The Moks/ia of the Brahmins, the Airvana of
the Buddhists.— Extracts from the Sacred Books on Reincarna-
tion.— The Theory expanded in Hindu Poetry. — Abhorrence of
the Hindus for Reincarnation. — Asceticism and Meditation the best
Means for shortening the Cycle.— Reincarnation the Basis of
Caste. — The Buddhist Doctrine of the Brotherhood of Man. —
Antagonistic Views of the three Principal Schools concerning the
State of the Soul after Death. — Hindu View of the Composition of
the Soul similar to the Egyptian. — Classification of the Soul’s Ele-
ments. — Yama, Arbiter of the Soul’s Destiny.

HE idea of immortality, at least in the ab-
stract is, so to speak, inherent in the Hindu
mind. It forms the basis of all the philo-

sophical speculations and religious beliefs of that
meditative race, which, though it has lost itself in con-
templation and in giving birth to diverse systems, has
always retained unwavering faith in the reality of an
invisible world, the scene of after-life.

At the outset of their history the Hindus also, like
the rest of primitive man, were believers in collective
ancestor-worship. Their present religion, sectarian
Brahminism, still regards the souls of the forefathers
as obliged to protect the descendants, and calls upon
them to do so. The souls are pitri, dwelling in the
sun, where they enjoy a greater or less degree of
purity, depending upon the deeds of their past life.
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They are distributed into seven distinct classes, of
which the first three alone contain the pure spirits;
whilst in the other four the spiritual element, not yet
completely freed from matter, remains surrounded by
a kind of half-fluid envelope, more or less dense.
The first progenitors of mankind, who discovered
fire and invented sacrifice and prayer, are the demi-
gods, rishis, residing in the starry constellations,
which thev are severally commissioned to govern.
Manu, the great legislator who established the
lindamental nstitutions of the Hindu race, informs
us that to be admitted to heaven man must rely only
upon the ethicacy of the sacrifices which it is the duty
ol lis son to offer on his grave, and the unhappy
wreteh that arrives in the mysterious darkness of the
other world and has left no son behind him 1s like
the mad hsher who trusts himself rudderless upon the
measureless deep and vet thinks to reach the haven.
The funeral ceremonies and banquets — sradas —
are particularly pleasing to the souls of the departed,
and Manu minutely regulates the way in which they
are to be carried out. The father of a family must
invite the holy Brahmins thrice yearly to perform the
solemn rites, but he must not omit to offer daily the
prescribed sacrifice forming part of the five oblations.
During the repast the Brahmin divides the consecrated
cike among those present, beginning with the Brah-
mins and then passing on to the members of the family
in order of precedence, at the same time uttering the
following words: “ May this hallowed food make
your bodies pure, and may the pious prayers you are
aF " to offer open heaven — svarga — to the souls
ancestors.”
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The head of the family then calls by name upon all
the deceased forefathers, from the grandfather of his
grandfather downwards. The grateful manes there-
upon put up the following prayer on behalf of their
living posterity:

“ May our family remaining upon earth wax con-
tinually in numbers, and become exalted through gen-
erosity, virtue, and adherence to the revealed truths.

“ May the sons and descendants of our sons never
fail to offer us rice boiled in milk, honey, and clarified
butter, on the thirteenth day of the moon, at the hour
when the shadow of the elephant sinks in the east.

“ Each ritual oblation made by a son pure of heart
cleanses the souls of his ancestors and earns for them
happiness unending in the other world.”

In their anxiety to ensure the perpetuation of the
family, the laws of Manu also prescribe that the Hin-
dus shall acquire children by adoption if they have
none by legitimate wedlock; and they also allow them
to seek children from extra-conjugal unions, which
must, however, be contracted with due observances.
This provision is so far analogous to that of the
Chinese which we have already mentioned, but it goes
on to contemplate the substitution of a brother or a
close relation for the husband. The child born of such
a union is reputed the issue of the husband, and the
wife is not permitted to renew the union.

When a husband dies without issue, we meet with
an analogous provision, which is also to be found in
the Bible: ‘“Let the young wife whose husband is
just dead be married anew by the husband’s own
brother (or in default of such, by the nearest relation)
as if she were still the wife of the dead brother; and

5



66 FUTURE LIFE

the child born of this union shall be held to be the son
of the deceased.”

Side by side with these institutions characteristic
of collective ancestor-worship, the early Hindus al-
ready believed in a species of semi-conscious immor-
tality involving responsibility for the deeds of this
life, and out of this belief they evolved the doctrine
of metempsychosis, which was afterwards adopted by
all their schools of philosophy.

Already in the laws of Manu appeared the following
assertions:

“ Man is born alone, dies alone, and alone is rewarded for his
good deeds or chastised for his wickednesses.

“So soon as his mortal remains have been given over to the
fire or the earth, like a log or a piece of clay, the relations leave
him, but virtue follows his soul.

“ The body, of which the bones are the timbers, is subject to
age and decrepitude, sorrow and sickness, and should be left

with joy by the righteous.
“ All will vanish in earthly corruption, alone the good deeds of

the soul shall not perish.

“ But the heavenly dwelling is to be won only by meditation on
the divine essence. Even as the tree fallen in the river follows
the stream which sweeps it along; even as the bird spurns its
nest and soars to the skies, so shall the soul soar to the dwelling
of Brahma, casting aside its perishable raiment.”

TThe Vedas, on the other hand, which are the most
ancient and venerated of the holy books, the fountain-
head of truth and law and science, likewise proclaim
that death does not wholly annihilate man, for the
hodies which come to an end enfold an eternal soul,
indetruetible and unchangeable.

“When the man is smitten of death, his breath
rocth hack to Vaya, his life to the sun. But there
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remains of him that which is undying. It is that, O
Agni, that thou must warm with thy rays, fire with
thy flames, O Jatavedas. In that glorious body which
thou hast made, carry it to the world of the righteous.”

Elsewhere the Vedas speak in these terms of the
fate of the soul after death:

““The soul hieth to the world to which its deeds
belong. It goeth to the world of the sun, if it hath
done deeds that lead it thither; it goeth to the world
of the Creator, if it hath done deeds that lead it to
the world of the Creator.”

This faith in survival, underlying every output of
the Hindu mind, was completed by the doctrine of
metempsychosis, which is equally at the root of the
two great religions, Brahminism and Buddhism.

The most widely differing philosophic schools,
which have followed one upon another in the course
of ages, all admit this notion of reémbodiment, which
they state more or less obscurely, and often extend
even to animals. This thought it 1s which inspires the
Hindus with that wondrous reverence for all living
things, animals, and even plants. After a long series
of reémbodiments the soul attains freedom, which is
the one capital object of human existence. This is the
moksha of the Brahmins, the nirvana of the Buddhists.
It answers to a kind of absence of all thought and
activity, and constitutes supreme happiness.

The theory of reincarnations is constantly put
forward in Hindu literature. It is hardly necessary
to quote passages in support of it, but we nevertheless
think that a few extracts from the sacred books will
be of interest. The doctrine is not explicitly laid down
by the Vedas, in which the Brahmins have, however,
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The theory of reémbodiment was in Hindu poetry
expanded in a manner which at the first glance ap-
pears particularly strange. In the Ramayana we hear
Vishnu declaring to Rama that he is embodied in all
things excellent and good. Among the rivers he is
the Ganges, and among the warriors he is Rama
himself, to whom he 1is speaking. We immediately
grasp the conception according to which living beings
inclose a divine emanation. That emanation, on be-
coming embodied in matter, acquires a new conscious-
ness depending upon the perceptible form which it
takes on; at the same time it loses all clear notion of
its spiritual origin, of which during sensitive life it
retains but a dim memory.

With the majority of ancient peoples, the idea that
the soul is called to a continued course of improve-
ment, carried on through numberless existences, ‘led
to a very general desire for betterment, a need for
activity, for perseverance in enterprise, but among the
Hindus it produced precisely contrary results.

The transmigration of souls, the perpetual journey-
ings through life after life, — the circle of gwynfyd,
—which the Gauls accepted not with sorrow, but with
a longing to enjoy the new existence which awaited
them, is by the Hindu rejected with horror; for he
sees therein the forced abode in a world of evil and
ignorance which should be left behind as soon as pos-
sible. The rival schools of philosophy and the most
antagonistic religious sects are at one in their anxiety
to put a period to these endless reémbodiments, the
thought of which haunts them. Their one difference
is as to the most effectual means of attaining this end.

In the realm of religious faith this divergency of
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opinion led to the great schisms of Djainism and
Buddhism, and to the formation of the numberless
sects into which Brahminism is now divided. They
are all, however, agreed in recognising the “ ignorant
condition of the soul,” atwidya, to be the principal
cause prolonging the cycle of reincarnation, and this
must be combated by knowledge, vidva, to be acquired
by asceticism and meditation. Asceticism breeds in us
tapas, that fertilising warmth which, by giving the
soul supernatural powers, can raise it to the heavenly
regions, and by which the Asuras tried of old to raise
themselves into gods. Asceticism also permits of a
uscful recourse to meditation, the principal means of
dcliverance, according to the yoga school. It is by
meditation alone, writes M. de Milloué, that the wise
man can come to feel the unreality of the external
world and to understand the identity of his being with
the universal soul; so soon as he grasps this, he is
sure of reabsorption at death. Ecstatic meditation is
thus the most ready means of attaining the blessed
condition of nirvana, that scarcely conscious calm,
which with our Occidental notions, it is so difficult for
us to comprehend, but which seems to border upon
annihilation. The doctrine does not shrink from its
most disastrous and pessimistic consequences; it de-
clares the world essentially wicked, and proscribes all
activity. Actions, whether good or evil, are always
baneful, because they tend to prolong the period of
probationary reincarnations.
We shall not push the doctrine of transmigration
Ja.nnyurther home; we have mentioned it chiefly to
“ - the different consequences in which it may re-
:cording to racial temperament. We must not,

\
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however, omit to remark that this conception of
reincarnation furnished Brahmanism with its chief
justificatory argument in favour of the rigid caste-
distinctions which seem to us so unnatural. Brah-
minism looks upon birth in the inferior castes, sudras
and pariahs, as the punishment for faults committed in
a previous existence. It is, in its view, an ineradicable
mark or seal of infamy, stamped by the very law of
karma, and nobody can raise the impious claim to
dispute it.

It is easily seen to what odious consequences such
a theory may lead, and we can well understand
the enthusiastic echo roused in the multitude of the
outcast by the proclamation of the Buddhist schism,
when Sakyamuni displayed the brotherhood of man
and shattered the social barriers raised by the Brah-
mins under the doctrinal agis.

Before finishing with the Hindus we shall recall
the notions held by the great philosophical schools
known as Darthanas, concerning the human soul, and
its abode, for a time at least, after death. We shall
chiefly insist upon the three principal schools, which
represent antagonistic doctrines, namely, the Nyaya,
Vedanta, and Sankhya schools.

The Nyaya school, which espouses spiritualistic
ideas, affirms the conscious immortality of man’s soul,
wherein it distinguishes two elements, — atman, or
sensitivity, and manas, or intellect. The Vedanta
school also allows this distinction, but adds a third
element, prana, the divine breath; it looks upon the
soul as a spark emanating from Brahma, which has
come to animate matter, but has lost the memory of
its heavenly origin.
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The Sankhya school is purely materialistic, and
draws its inspiration from the doctrines of Buddhism
and Djainism. It considers matter, prakriti, to have
existed from all eternity side by side with spirits,
purusha. Prakriti is active but unreasoning, and in-
capable alone of originating organic forms, and can
only produce illusions, maya. By means of these
illusions it captures purusha which allow themselves
to be drawn within the sphere of attraction and unite
with it in the creation of beings. The purusha sub-
sequently recognise the fault they have committed,
and endeavour to escape from the meshes of prakriti,
but they can only do so by passing through the cycle
of existences and freeing themselves by penitences,
tapas, so as to deserve to return to the invisible world
from which they emanate. Briefly, it may be said
that the philosophical systems, while affirming im-
mortality, differ among themselves in that they do not
all admit the survival of consciousness, and they are
also unlike in their doctrinal teaching. The two
great Buddhist schools of North and South differ
precisely on this point, which was never properly
decided by Buddha. The Southern school, Hinayana,
considers that conscious survival is not vouchsafed
to the soul as we know it in the present life, but only
to its karma, which is a kind of abstract entity repre-
senting the necessary consequences of its acts. It is
this karma which determines the features of the new
being which it summons into existence, the uncon-

cious perpetuator of him with whose moral inheri-
ance it is endowed. The karma frames its character
and determines the main lines of its future career,
“mays keeping in view past deeds, which must be
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rewarded. Thus the karma becomes the collective
residue of a whole series of mutually unacquainted
beings, but whose continuity in time it maintains in
order to furnish the satisfactions demanded by imma-
nent justice. It holds them all together, forming, as
1t were, the moral link between the first and the last
of the series. The various beings which appear suc-
cessively as unconscious manifestations of the karma
are entirely ignorant of the deeds of which they are
undergoing the consequences. But this unconscious-
ness is not destined to last forever; for the memory
of past existences still remains unimpaired in the
depths of the karma, and the soul, when it has at-
tained to sanctity, will be able to grasp and under-
stand that memory.

This weird conception is no monopoly of the Hin-
dus; we meet with it again among the Chaldeans,
as we shall see when we come to talk of the kerdar
and the ferohers. Let us recollect that, as far as
regards the nature of the soul, the Hindus of to-day
agree with the ancient Egyptians in viewing it as
made up of a number of fluid-like, invisible elements
centred about an immaterial principle. Each of these
elements corresponds to a particular faculty of the
soul, and may therefore be considered as relatively
independent of the others. The element is most subtle
and attenuated in proportion as the corresponding
faculty is higher and more characteristic of man.

To be sure, it 1s difficult to classify these elements
methodically, and this would not have suited the
vague and hazy notions of the Hindu. Yet, says
Baron Textor de Ravisi, in a paper laid before the
Provincial Congress of Orientalists held at St. Etienne
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whom naught can bend, for he is impassive as the law
of karma which he administers.

These more definite notions, wherein is seen the
idea of an after-life, have gradually ousted in the
popular belief, whether of Brahmin or Buddhist,
the too abstract conceptions of moksha and nirvana.
Both religions nowadays recognise a distinct heaven
(the svarga of Brahminism and the sukharati of
Northern Buddhism), and both combine, under the
name #naraka, various degrees of hell, which visit all
imaginable tortures upon the souls of evil-doers. As
for those souls which, without having been completely
bad, nevertheless have sins to expiate, they are sent
to intermediate places set apart for them, kama loka
and rupa loka.



CHAPTER VII
THE CHALDEANS

e Religion of the Magi Lofty in its Conceptions and Free from Idola-

N

2::v. — Chaldeans the Founders of Astronomy.— Their Belief in a
Cemplex Soul, a Bodily Resurrection, the Soul’s Immortality, and
Rewands and Punishments after Death. — A Parsee Priest’s Sum-
wary of the Doctrine of the Nature of the Soul. — Opinions of the
Muagi on the Future Life opposed by Jinandii Modhi in 1893. — The
\Vicked to be purified in Hell and admitted to Heaven.—Ceaseless
Struggle between Ahura-Mazda, the Spirit of Good, and Agramai-
Nvons, the Spirit of Evil. — Evolution of the Conception of a Single
\;;\d.—The Eternal Progress of the Soul toward Perfection, —
Guardian Angels to be rewarded according to the Good Deeds per-
formed under their Inspiration. — The Prayer to the Ferohers, or
Guardian Angels.— The Progress and Kinship of all Living Be-
ings. — Respect for Women. — Monogamy.

HE more we come to know of the Chaldeans,
the further we find their history receding
into the mists of antiquity. In point of

age that history can compete with that of Egypt,
and acquires greater authority in our eyes in pro-
portion as its origins come nearer to those of man-
kind itself.

The Magi of Chaldea undoubtedly possessed the
profoundest knowledge to which their contempora-
ries were able to attain. They founded a religion
involving lofty conceptions and free from that ad-
mixture of idolatry against which the Egyptians were
unable to guard themselves. They were able to adore
.~ -~q without seeking for it in animals, nor did
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they feel the necessity for any other symbols than
the airy, ethereal flame shooting heavenward from
the fermented libation (/homa) placed upon the sac-
rificial altar.

Maybe they were the first to make consecutive
observations of the movements of the stars, and in
this they were largely assisted by the special facili-
ties afforded by the Persian climate; thus they came
to be the founders of astronomy, the science which
in antiquity shed light upon all others. Likewise,
concerning the constitution of man they held pecu-
liar views which it would be interesting to recover,
but unhappily in this direction we possess only vague
second-hand information. The only holy books which
have come down to us, such as the Zend Avesta
and the great Persian poem, the “ Masnavi-Manivi,”
give few particulars upon this matter and practi-
cally restrict themselves to a mere summary of
their fundamental notions concerning a posthumous
existence.

We have reason to suppose that, like the Egyp-
tians, they considered the soul, which they called
urvan, to be a complex whole, in which they dis-
tinguished especially a vital principle, ekimu, having a
continuous habitat in the sepulchral monument, while
the spiritual element wings its way to the land
whence there is no returning. It is known also
that they explicitly accepted the idea of a bodily
resurrection, to take place by the power of the god
Marduk, assisted by his wife Zarpanis. All ancient
authors concur in recognising that the Zend Avesta
clearly declares the soul’s immortality and the eter-
nity of future life. Pausanias, for instance, informs
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us ! that, according to the teaching of the Magi, the
pure will go to the bright dwelling of Ormuzd,
whereas the wicked will be imprisoned in darkness.
The modern Parsees, who to this day carry on this
ancient religion, still maintain the doctrine of Zo-
roaster upon this point. This is shown by the dec-
larations made on their behalf at the Chicago
Religious Congress, in 1893. Mr. Edward Barucha,
a Parsee priest in Bombay, forwarded an interest-
ing communication to the Congress, summarising
as follows the Mazdean doctrine of the nature of
the soul of man:

“ The undying spiritual element was created before the body,
and both were united at birth and are parted at death. The
soul, which comes from the spirit-world, is possessed of various
senses and faculties; it enters the new-born body, out of which it
will return at death into the spiritual world. Zoroaster teaches
us that God grants to the soul such means and assistance as are
requisite for the carrying out of its allotted task: these are
knowledge, wisdom, judgment, thought, action, free-will, relig-
ious conscience, a guardian angel or beneficent genius, and above
all, revelation. At the resurrection of the dead, when all things
shall be renewed and the whole of creation will begin over again,
the souls will be provided with new bodies, that they may taste,
in the life to come, bliss ineffable.”’

The faith in survival among the ancient Magi was
accompanied at the same time by incessant preoccu-
pation as to the future life; a lofty sense of justice
serving as their point of view. In a word, they did
not confine themselves to the simple affirmation of
survival which has been made by humanity from
the beginning of its history, but, like the Egyptians,
“~ey clung, above all, to the idea of the inevitable

1 Book IV, chapter xxii.
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reward which the future life must apply to the deeds
of the life on earth. They, too, endeavoured to pic-
ture to themselves beforehand what would be the
judgment ensuing after death, and to forecast the
different fates awaiting the good and the wicked.
The notions at which they arrived were discredited
by Mr. Jinandii Modhi at the Chicago Religious Con-
gress in the following terms:

“ The Avesta, as well as earlier Pehlvi writings, attaches first-
rate importance to the question of the soul’s immortality, because
the dogma appears to be morally requisite. Mazd®ism incul-
cates a belief in heaven and hell. Between heaven and the future
world it places a bridge named Chinevat. According to our
book, the soul of a man after death wanders for three days over
the face of the earth under the guidance of the angel Serosch. If
the deceased was a man of piety or led a virtuous life, his soul
utters the words : ‘ Happy is he whose profit is not only his own,
but also that of others.” If, on the contrary, he was a wicked man
or led a sinful life, his soul complains bitterly: ¢ Whither shall I
betake me, or in what country shall I find refuge ?’

“ At nightfall on the third day the souls of the dead come to
the bridge of Chinevat, which is watched by the angel Meher
Daver, — Meher the Judge, — with whom are two assistant judges,
the angels Rashné and Astad. The first represents justice; the
second, truth. Before these three judges the soul is summoned to
render account of its deeds, and is weighed by Meher Daver in
the scales. If the evil deeds are heaviest, even by ever so
little, the deceased is forbidden to cross the bridge, and is hurled
into the abysm of hell. If evil and good are equally balanced,
he is sent to an abode called Hamast Gehan, answering to the
Purgatory of Christianity and the El-Araf of Mohammedanism,
The good which he has done hinders him from going to hell, and
the evil from going to heaven.”

Be it added that this division of souls, terrible as
it is, does not last for ever, but only till the end of
the ages, when the struggle between good and evil
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shall itself cease. The Avesta tells us that upon the
day of resurrection all the souls of the righteous
shall meet upon Mount Berezat in the chain of
Elbruz, under the guidance of the ministers of good
spirits, and thereafter the wicked shall be permitted
to join them, being now purified by pain and fire.
All men will then become blessed, and will take
on bodies of light, being no longer in need of
nutriment.

Plutarch tells us?! that, when the end of the world
shall have come, even the most wicked of the dar-
vands will become pure and divine, breathing noth-
ing but purity, and will offer a long service of praise
to Ormuzd. It is known, moreover, that Mazdaan
doctrine is mainly based upon the idea of the cease-
less antagonism between good and evil which is
ocmnipresent in the universe, but more particularly
actuates mankind. This it views as a struggle be-
tween two rival genii: Ahura Mazda, the spirit of
good and source of true life, the father and author
of truth, who guides all heavenly movements, and
the god of evil, Agramai-Nyons, who inspires all
sinful lusts and unrighteous deeds.

The struggle between these two warring principles
will last as long as mankind itself, and will continu-
ally suffer ups and downs of triumph and defeat.
Nevertheless it will not extend beyond the bounds
of time. It must not be forgotten that the good
spirit is more powerful than its rival, and must in-
evitably be victorious at the day of resurrection.

It is thus clear how the conception of a single God
arose by degrees out of this earlier dualism; for,

1 ¢« De Isi et Osiri.”
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being quite convinced of the final victory of good,
we are led to the conclusion that in reality the world
is not governed by two evenly balanced and antago-
nistic powers, but by the providence of the more
powerful of the two, which regulates all things with
a view to its final victory; and we read in a passage
quoted by Menant, author of an “ Etude sur Zoro-
astre,” that he who does not recognise the unity of
God will not be permitted to cross the bridge of
Chinevat, but will be condemned to remain in hell
until the resurrection.

In the belief of the Mazdaans the ultimate triumph
of the God of good will inevitably lead to the con-
version of the wicked, because after the defeat of
Ahriman evil will no longer be able to exist in the
universe. They conceived the history of the soul,
moreover, as an eternal progress toward the good,
and there would be something inconsistent in sup-
posing that a soul might some day be no longer in
a position to attain the good. They recognised, in
accordance with this interesting evolutionary doc-
trine, which we shall meet with again among the
Gauls, that this continuous ascending movement is
carried on in all the realms of the universe through
which the soul, at first unconscious, has already
passed before reaching the world of man, where it
appears endowed with faculties gradually accumu-
lated in the course of past existences. The soul is
destined to improve yet further, to rise in future
above its state, to free itself from covetousness and
desire, and to essay countless higher grades of
intelligence.

Throughout this endless progress the soul is guided

6
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by the fravashis or ferohers, — souls created by God,
born or not yet born, a kind of superior spirits, among
which it will some day take its place. These fero-
hers are, in fact, guardian angels, having the same
substance with the soul which it is their mission to
protect, and at the same time going through a process
of development parallel to that of the soul, the fruit
of whose virtuous deeds performed under their in-
spiration they also enjoy. Placed thus at the sum-
mit of the scale of beings, the ferohers serve as ideal
types of all pure existences; but the great law of
continual perfection, embracing all forms of life, from
lowest to highest, compels each form to have its ideal
type; and so humanity is not the only possessor of
these protecting spirits, but animals also have their
appropriate ferohers, which are the souls of each
different species.

The ferohers of the dead are the beneficent genii
of mankind. They live in real communion with us,
although invisible. Upon the last ten days of the
year, which are specially set apart for them, they
come down from heaven upon earth to mingle yet
more intimately in the life of those whom they love,
and to receive the sacrifices and offerings which they
require. To render these has always been, as we
have shown, the unremitting care of primitive peoples.
The prayer to the ferohers expresses this concern
with remarkable intensity:

“We make offering to the good, strong, holy ferohers of the
righteous, even unto those that come down from their habitation
at the season of Hamaspath-mzdha. Then do they spread
themselves over the earth during ten nights and give utterance to
their desires in such questions as these: Who shall laud us ?
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Who shall make sacrifice unto us? Who for us shall spread out
an offering? Who shall call to us, having in his hand the milk of
cows, and a garment, and uttering the prayers which bring
purification ?

Then do the strong ferohers of the righteous, being appeased,
become benign and beneficent, and they bless him who has
brought them milk of kine, and a garment, with a prayer for pur-
ity. ¢Let him have in his home a flock, a cow, and her calves;
let him have a swift steed and a strong bull. Let him be hon-
oured and deemed wise.””

Each man’s feroher is gradually formed during life,
and being an invisible form (kerdar), which, as it
were, epitomises our deeds and thoughts, and thus by
degrees waxes stronger, it gradually reaches heaven.
This is, in other words, the belief in the karma which
we noticed among the Hindus. The karma, it will
be remembered, was the necessary outcome of our
acts during life. The feroher, however, preserves a
more personal and human character, and appears in
the light of a guardian angel, or benevolent tutelary
spirit, eager to rise as we rise, and steering us along
the course of moral progress; while the karma, on the
other hand, is the inflexible judge, caring for nothing
but the law, and unable to forgive misdeeds which
have not yet been atoned for.

In the belief of the Magi, the soul passes through
a series of existences until it attains such a state of
purity as qualifies it for release from further re-
incarnation and renders it eligible to dwell in a place
of light eternal. Meanwhile it has, no doubt, lost
all memory of its previous lives; but the good which
it has done and the lofty aspirations it has formed are
not thrown away, having been gathered up by its
unconscious kerdar; and when at the last it has
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“T'o thee, O Homa, who dost make the poor equal
to the great, to thee I raise my prayer.”! In another
place Zoroaster, as he shows the heavenly vault to
King Gustap, expresses himself thus: * These rounded
domes cover, without distinction, kings and their sub-
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It is the Chaldeans’ duty to respect useful animals,
which emanate from Ormuzd, and to combat noxious
beasts, emanating from Ahriman, and he is to re-
member that animals have a soul in course of devel-
opment, and that we owe duties to them. The rewards
of heaven are promised to such as have care for the

t

1 Menant.
2 See Anquetil Duperron, “ Vie de Zoroastre.”



THE CHALDEANS 85

increase of domestic animals and treat them with
kindness and justice. Moreover, the animals them-
celves will some day be able to recognise the benefits
we have bestowed upon them:

“1 pray to the animals, that they in their turn may
pray for me. To slay a dog that is set to watch a flock
is to imperil the salvation of one’s soul.”

We have our duties to perform even toward plants.
To till the soil and clothe the earth with vegetable life,
to beautify it and make it happy and joyous, is as
much a deed of sanctity as is prayer. The feeling of
universal kinship, and the protection which they were
bound to extend to the weak, filled the Mazd=ans with
a deep respect for women. Monogamous marriage
was compulsory upon all the faithful, and was a neces-
sary condition of salvation. This institution is still
upheld by the Parsees even in Mohammedan coun-
tries. Adultery was rigorously put down by religious
law, which aimed at purity of life and manners. As
J. Reynaud remarks, woman preserved her personality
even in marriage, and was not condemned to merge
entirely with the husband and to follow his fortunes
passively. If she was worthy, she might even be
admitted to priestly office.
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among all the peoples with whom it came in contact
during its protracted wanderings. As Jean Reynaud
has remarked, in his fine “ Esprit de la Gaule ”:

“If Judea represents in the world, with a tenacity of its own,
the idea of a personal and absolute God, if Greece and Rome
represent the idea of society, Gaul represents, just as particularly,
the idea of immortality. Nothing characterised it better, as
all the ancients admit. That mysterious folk was looked upon
as the privileged possessor of the secrets of death, and its un-
wavering instinctive faith in the persistence of life never ceased
to be a cause of astonishment, and sometimes of fear, in the eyes
of the heathen.”

All ancient writers concur in setting high value
upon the philosophy of the Gauls, of which they
acknowledged the value and the unquestioned supe-
riority. We find this feeling expressed not only
among heathen writers such as Aristotle, Cesar,
Lucan, and Valerius Maximus; but later also by the
Fathers of the Church, Saint Cyril, Saint Clement,
and others.

It is therefore most regrettable that so highly
esteemed a doctrine should have become lost after
the conquest of Gaul, and that we should have only
scattered references out of which to reconstruct it.
However, there is no need for doubt upon the point
which concerns us. From numerous unequivocal
quotations we know that the relationship of the Gauls
to the school of Pythagoras was clearly recognised.

The Celts, who doubtless set out from some central
Asiatic home at the time of the great Aryan migra-
tions, finally settled in Gaul after having passed
through the greater part of the then known Continent.
They must have rubbed shoulders with almost all the
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peoples of antiquity; must have bartered ideas with
them, learned from them, taught them perhaps; and
thus it is that we have numerous records of their
long-standing relations with the Greeks, for example.
\We know indeed that the Gauls regularly despatched
an offering to the great sanctuaries of Greece, and
that the Celtic god Bel had a place set apart for him
in the temple of Delphi. In the island of Delos there
stood behind the temple of Artemis a Druidic monu-
wment, said to be the tomb of two hyperborean priest-
csses who had come to the island in the olden days
together with Apollo. In the very temple of the god
there was another such monument, and both, says
Herodotus, were the object of particular veneration.
\When speaking of the ancient alliance between the
Dorian and Celtic tribes settled at his time upon
the Euxine, Herodotus mentions the name of a cer-
tain priest Abaris, whom we also find in Pindar and
Hecatzeus; and it is very remarkable that a Gaulish
medal of gold bearing the same name should have
been discovered in western France. This medal is
now in the Bibliothéque Nationale at Paris.

Seeing how identical are their doctrines, it is not
very strange that antiquity should have connected
the Druids with the Pythagorean school, and should
have supposed Pythagoras to have been either their
master or their pupil. Polyhistor, indeed, declares
in his book upon “ Symbols ” that Pythagoras visited
the Brahmins and the Celts. Others affirm that the
Druids were initiated by Zamolais, a sometime slave
of Pythagoras.

As we have already remarked, a complete knowl-

) ~adge of Druidic doctrine is unhappily unattainable.
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Their teaching was entirely oral and was never trans-
mitted by writing. We nevertheless gather from
sundry references, far too rare, in Greek and Roman
writers, that it formed a philosophical doctrine of high
value; its study entirely absorbed the lives of those
who devoted themselves thereto, and the mere initia-
tion period lasted no less than thirty years.

The information gleaned from ancient authors is
confirmed by the songs composed after the Roman
invasion by bards who had been instructed by the
Druids. These songs have survived, and owing to
the progress of Celtic studies they can now be inter-
preted with comparative accuracy. The most noted
are the works of the bard Taliesin, and they record
nothing more than the faint echo of a dying faith.
They permit, however, of our discerning the doctrine
in 1ts main outline, and, thanks to them, we know
the Druids to have admitted the existence in man
of an immortal and immaterial principle. From the
interpretation of inscriptions gathered from the
menhirs, and especially from Gaulish medals, we
gather a no less explicit affirmation of a faith in
immortality.

The Gauls believed that man’s immaterial part was
a divine emanation, the awen, or single principle of
all life. Before reaching man, the unconscious awen
animated inferior forms of life, first plants and then
animals. It was then imprisoned in the circle of the
abyss, anufu, but after long years of struggle and
waiting it escaped thence and entered the circle of
liberty, abred, which is also the circle of transmigra-
tions. This circle includes all the worlds of trial
and atonement peopled by mankind; and of these
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worlds the earth is one. After many transmigrations
the soul will pass on, and will attain the circle of
happy worlds and felicity, gwynfid. But even this is
not all. Far higher and inaccessibly removed is the
circle of the infinite, ceugant, encompassing the other
circles and belonging to God alone.

One feels no hesitation in recognising the doctrine
of transmigration, which we have already remarked
among the great races of antiquity, and which formed
the basis of the Pythagorean teachings. As it at the
same time rests upon the notion of an infinite progress
toward perfection, it would seem to deny explicitly
the possibility of the soul’s returning to inferior
forms, as was generally held to be the case in the
theory of metempsychosis. The Gaulish doctrine
recognises the essential difference between the soul
of man and the soul of the animal, and is thus in
advance of other doctrines.

So deeply were the Gauls impressed by thoughts
of a future life that, it is said, they waited five years
after condemning a criminal before they put him to
death, so as to give him time for repentance, and
fearing also to sully the world beyond with the pres-
ence of guilty souls.

The continuous transmigration of souls as yet de-
tained in the circle of abred took place not only upon
earth, but also in kindred planetary worlds. Thus
says Lucan in his * Pharsalia,” addressing the Gauls:

“Ye deem that the shades are not interred in Erebus’ dark
realm, but that the soul returns to people other bodies in new
worlds. The same soul rules other limbs in other worlds. If
that which your hymns sing is truth, death is but an interlude
in a long life.”
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There can be little doubt that the Druids, who had
attained to this conception of the plurality of inhabited
worlds, must have possessed profound astronomical
knowledge, as indeed Casar claims for them. They
almost certainly knew that the world moves in the
universe, of which it does not occupy the centre.

But listen to the bard Taliesin:

“I will ask of the bards what upholdeth the earth, seeing that
it is without maintenance, yet falleth not. Who can uphold it ?

“ A great journeyer is the world. While it glides on unrest-
ing, it remains calm in its path. How wonderful is that path,
that the world should never at all leave it!”

Hecatzus informs us that the Druids taught the
existence of lunar mountains, which would indeed
point to their possessing very exact knowledge con-
cerning our satellite. The Druids, like the Chaldean
Magi, and indeed most priests of antiquity, were
astronomers, — the watching of the skies was their
principal business. According to their belief, souls
which finally escaped from their humanity passed
beyond the atmosphere and betook themselves to the
moon, which constituted a sort of half-way paradise.
Here they again suffered death, finally issuing forth,
transfigured and entirely purged, to go to the sun,
the real and lasting paradise. Plutarch tells us that
they looked upon the moon as the place, and there-
fore the visible pledge, of the immortality awaiting
them. It is moreover known that the moon played
a predominant part in ancient esoterism; according
to the Pythagoreans it formed a sojourning place
between earth and heaven. The souls of the dead
passed their astral life upon the face turned toward
the earth before they were permitted to rise to
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heaven, while the souls of heroes and geniuses about
to become incarnate assumed the astral body upon
the averted face before descending to the earth. The
moon magnetised the souls for terrestrial incarnation
and demagnetised them for heaven. It consequently
enjoyed, as Jean Reynaud tells us, every kind of
religious favour. The order of the ceremonies, which
the moon sanctified by her presence and rays, was
fixed according to her phases; her crescent, placed
in the Druids’ hands, served as the sign and emblem
of their office. To summarise Druidical doctrine
from the eschatological standpoint, it may be said
that the earth was regarded as an inferior world,
wherein liberty enjoyed free play, which fact ex-
plained the existence of evil. But it was only a
transient abode, for afterwards the soul entered into
heaven, which was the world of love par excellence.
This goal it could attain only after numerous trans-
migrations; and upon this point Plutarch informs us
that the death of a higher man who is about to enter
the final gwynfid circle causes certain disturbances
in the earthly material world. In principle, the soul
is detained in the circle of abred after death, for
the three following shortcomings, — neglect of self-
instruction, lack of love of good, and attachment to
evil. When at last it does reach the circle of gwynfid,
its awen recovers pristine purity together with the
recollection of its past existences, and enjoys more-
over the affection of those whom it had known and
loved during its many pilgrimages upon earth.
What, however, especially characterises the Gauls
and their doctrine of immortality is that they did
not regard it as a mere philosophical theory subject
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to discussion, but as an absolute certainty possessing
all the reality of the present life. Upon this point
all ancient authorities are unanimous: that the
certainty of immortality governed their every act,
inspired them with such noble virtues as are engen-
dered by contempt for death, and with that bravery
exaggerated into foolhardiness which proved their
destruction. According to Pomponius Mela and
Valerius Maximus, they did not hesitate to lend sums
repayable in the next world. They buried or burned
with the dead such of their belongings as might
serve them in their next existence; and Diodorus
Siculus says that they even added thereto letters ad-
dressed to relations who had died at some earlier
time, so that they might be delivered to them by
the deceased.

Druidical doctrine, moreover, possesses this re-
markable feature: faith in immortality went hand
in hand with a most exact belief in Divine unity.
The god Asus, whose name is remarkably similar
to the Greek Aisa, or goddess of destiny, superior
even to Zeus himself, was considered the supreme
head of the universe, placed above all other divini-
ties. It is known that Aristotle thought that the
name Aisa might be explained by a quaint etymol-
ogy, namely, ael odoav, ever existing, which strik-
ingly recalls the name of the God of the Jews,
Jehovah, which is formed by the combination of
the three tenses of the verb to be, past, present, and
future, and likewise expresses the notion of eternity.
Interesting, too, is the fact that the Druidic ritual
presented singular analogies with that observed by
the Israelites at the time of Exodus and Judges.
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Like them, they adored the Highest amid the great
forest oaks, beneath the starry vault, and in no
temple built by man. The stone upon which they
laid their offerings was intentionally left unhewn;
for if it had been touched by any tool it would have
been tainted with man’s impurity, and that which has
come straight from the Creator’s hand is pure enough
to be set before his face.

The unhewn rock, or menhir, which no doubt shel-
tered the sacrifice, was reared amidst the towering
oak-boles, which thus formed, as it were, the pillars
of nature’s temple. Like features mark the sacri-
fices offered by the Hebrew patriarchs and described
in the Bible. So did Abraham come afoot into the
oak-forest to lay his offering before Jehovah, and
he set it down upon a rough stone consecrated for
the purpose and called Bethel, the House of God.
The Israelites also raised mighty stones to com-
memorate events in which they desired to trace the
ever-watchful guardianship of Jehovah; or else they
reared tumuli upon which each man laid his stone,
as was done after the passing of Jordan. Herein
" we have a definite parallel with the Gaulish crom-
lechs. It need hardly be added that with the Gauls,
even as with the Israelites, the idea of worshipping
God necessarily involved the notion of sacrifice, and
unhappily it led both peoples to the too frequent
practice of bloody holocausts,

It may be well understood that all these analogies
between Jewish and Druidic ceremonial long ago
impressed commentators, and appeared to them to
indicate the existence, at some time in the begin-
ning of history, of active relations between the two
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peoples. From other points of view no less pre-
cise analogies can be remarked between Druidic and
Chaldean religion. Pliny, indeed, calls the Druids
the Magi of Gaul.

Mistletoe, for instance, was an indispensable feature
in all Gaulish religious ceremonies, of which indeed
the word “druid” is itself immediate proof, for
it is in all probability derived from the two vocables
derv (oak) and wydd (mistletoe), derwydd being
the original Celtic for Druid. There is every reason
to suppose, as Jean Reynaud says, that the Druidic
mistletoe fulfilled the same symbolic uses as did the
Mazdzan homa or the Vedic soma among the Magi
and Aryans, respectively.

Fitting symbol, indeed, of immortality was the
evergreen mistletoe, sprouting from a strange tree,
and which, as it perishes by its fermentation, gives
birth to hidden forces from which a new being will
arise. We might multiply examples, but those we
have already given suffice to emphasize the numerous
analogies by which the Druidic doctrines were linked
with the great religions of antiquity.

Dr. Maurice Adam remarks that these same analo-
gies later reappeared in the Christian dogma; and it
is not difficult to understand that the Druids should
have readily adhered to, and propagated, the new
religion as soon as it was conveyed to them by the
Roman invasion. In it they recognised their funda-
mental dogmas allied with a higher doctrine of divine
love and of charity toward every creature, which they
had not so far known, but the call whereof they were
worthy to hear.

The menhirs and dolmens received the cross.
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““Good is the stone with the Gospel,” proclaimed
the bards, and La Villemarqué says that St. Patrick
carried a stone with him upon his travels, to serve
as an altar for celebrating the mass.

A. Bertrand even asserts that the monasteries
wherewith Gaul was covered were merely ancient
Druidic congregations which had been converted
wholesale. Jubainville also declares that in Ireland
the Druidic hierarchy became at once converted into
a Christian hierarchy. It is clear why the Chris-
tian dogma sank into the soul of the descendants
of the Gauls so profoundly that for long centuries
their history is confounded with that of the Church.

It is very remarkable that the worship of trees and
forest-fairies should have persisted in Gaul after the
rise of Christianity; and this shows that in the
opinion of our forefathers a Christian belief did not
exclude the last vestiges of the older faith. This
influence, indeed, has left a deep mark upon all the
intellectual output of the Middle Ages; it inspires
the Bardic, or neo-Druid poetry; and in the epic of
the Round Table, in the songs of the Trouveres,
and in the old Fabliaux, it is always the Celtic spirit
which influences the choice of subjects and heroes.
The same Druidic faith, although she knew it not,
inspired the earliest thoughts of the Maid whom the
famous prophecy of Merlin summoned to be the lib-
erator of France in one of the most troublous periods
of its history. We know that the poor Domremy
shepherdess was wont to go and think beneath the
shade of the giant oaks, and there drank in the in-
spiration which had guided the Gallic race; there
she saw angelic visions, and thence drew courage
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to face battle and bloodshed, and lastly to sacrifice
her life to save France. She upon whom we look
as the hallowed incarnation of mother country united
in herself the two great streams of influence which
had contributed to its upgrowth, — Gaulish tradition
and Christian faith.



CHAPTER IX
THE JEWS

Immortality obscurely taught in the Old Testament. — Quotations on
this Subject from the Book of Wisdom, Ezekiel, Job, Daniel,
Maccabees. — Why Job and Maccabees cannot be viewed as prov-
ing that the Jews believed in Immortality. — Moses probably a
Believer in the Doctrine. — A Wide-spread Belief that the Penta-
teuch holds a Hidden Meaning.— Three Different Words used in
the Bible to signify the Immaterial Part of Man.— Evidence that
the Old Testament admits a Belief in Survival, and in the Power
of the Dead to manifest themselves. — Probability that the Israel-
ites practised Ancestor-worship. — Their Laws for providing Heirs
for Men who had no Sons.— Their Hopes for the Dead. — Sheol
compared to Purgatory. — Survival plainly taught in the Cabala
and the Zohar.— Rotation of the Earth taught in the Zohar.—
Reincarnation taught in the Time of Christ.

HE Jewish Bible appears at the first glance
to know nothing of immortality. It merely
states that the present life will reward the

righteous and chastise the wicked. In order to im-
press the chosen people with a sense of their duties
toward Jehovah, it never so much as thinks of ap-
pealing to the idea of an after-life. The Pentateuch
mentions only Sheol, a kind of dark cavern where the
souls of the dead are gathered together in an uncon-
scious sleep. All apologists of the Bible have long
been struck with this conception; Bossuet declares
that God no doubt considered that the intelligence
»f the early Hebrews was insufficiently developed to
grasp the conception of immortality. It may, however,
be =~*ed that the absence of the idea of survival is
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not so complete as might at first sight appear, and
it is possible to adduce numerous passages affirming
such an idea more or less explicitly.

(Solomon’s ““Book of Wisdom ” tells us that God
made man imperishable, and that by sin alone death
entered into the world. ) They knew not the secrets
of God, nor hoped for the wages of justice, nor es-
teemed the honour of holy souls. For God created
man incorruptible, and to the image of His own like-
ness He made him.” ! /7 x2 o £

Well known is the vision of Ezekiel in which the
prophet, in obedience to a divine command, bids the
dry bones of the dead to awaken and live again.?

We may also quote various passages from the Book
of Job: “TIfor I know that my Redeemer liveth, and
in the last day I shall rise out of the earth, and I shall
be clothed again with my skin, and in my flesh shall
I see my God: whom I myself shall see and my eyes
shall behold, and not another: this my hope is laid
up in my bosom.” 3

Job maintains, as a general rule, that crime is often
unpunished in this world, because God reserves His
punishment for another life.

Finally, there is the following passage in the Book
of Daniel: “ And many of those that sleep in the dust
of the earth shall awake, some unto life everlasting,
and others unto reproach, to see it always.” * Most
characteristic of all are the following verses from the
Second Book of Maccabees: ‘ She said to them:
I know not how you were formed in my womb; for
I neither gave you breath, nor soul, nor life; neither

1 Wisdom ii. 22,723. 2 Ezekiel xxxvii. 3-7.
8 Job xix. 25-27. ¢ Daniel xii. 2.
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did I frame the limbs of every one of you, but the
Creator of the world. . . . He will restore to you
again in his mercy both breath and life. . . . For my
brethren, having now undergone a short pain, are
under the covenant of eternal life.”! ‘ And making
a gathering, he sent twelve thousand drachms of sil-
ver to Jerusalem for sacrifice to be offered for the
sins of the dead, thinking well and religiously concern-
ing the resurrection (for if he had not hoped that
they that were slain should rise again, it would have
seemed superfluous and vain to pray for the dead).
. . . It 1s therefore a holy and wholesome thought to
pray for the dead, that they may be loosed from sins.” 2

It is at once clear that in these last three quotations
especially we have a most explicit affirmation; but
it must not be forgotten that the Books of Maccabees,
due apparently to two different authors, date from
much more recent times than the rest of the Old Tes-
tament writings. They recount the history of the
fifty years preceding the death of Alexander the Great,
which took place in 312 B.c. Consequently they can
have been compiled only in the second century B.c.,
and they do not form part of the Jewish Canon,
which had by that time already been fixed. It is there-
fore possible to suppose that the idea of immortality
had been imported into Judea by the surrounding
nations during the numerous invasions of which the
country was the scene, and that it had been accepted
by a part, if not the whole, of the Israelites, as being
in conformity, or at the least compatible, with the law
of Moses. Moreover, the explanatory matter put for-
ward by the author of the Second Book of Maccabees

1 2 Maccabees vii. 22, 23, 36. 3 75d. xii. 43, 44, 46.
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looks very much as if he desired to justify a belief
which was doubtless not yet universally admitted.
A kindred objection might perhaps be brought against
the Book of Job, although it is undoubtedly much
older, some authors ascribing it even to the times of
Moses. We have, however, no precise information
as to its date or as to the nationality of its author,
Maccabees and Job cannot, therefore, be viewed as
decisively proving that the Jews believed in immor-
tality, and it would be much more instructive if we
looked to the Pentateuch itself for any trace of the
possible views held upon the subject by Moses. There
can be no doubt that having been brought up in the
holy places of Egypt he must have shared in the
beliefs to which he had been initiated by the Egyptian
priests. But he no doubt thought that it would be
impossible to reveal those teachings with beneficial
-esults to the half-civilised people whose prophet and
legislator he became. Perhaps in obedience to the
examples of his masters, or in reverence of his prom-
ise as an initiate, perhaps, as thought Bossuet, in obe-
dience to the guiding inspiration of God, he refrained
from openly stating any fundamental truths, but
wrapped them in the veil of mystery which we still
have such difficulty in penetrating.

All commentators are agreed in believing the Pen-
tateuch to enfold a hidden meaning. Such was the
notion of the Jewish rabbins, such was the opinion of
the Fathers of the Church, St. Paul, Origen, and St.
Augustine; and it is all the more credible inasmuch
as the priests of Egypt habitually wrote with a hidden
meaning and were never willing entirely to disclose
the truths taught in their sanctuaries. These were
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revealed to none but the chosen few, after a long
course of initiatory study extending over years. They
reappear in the mysteries of all the nations of anti-
(uity, which are only a distant echo of the Egyptian
mysteries.

Besides the apparent sense, which is in itself often
exceedingly doubtful, we have in any sacred book to
look for an esoteric meaning containing the real idea
of the author. Many attempts of this kind have been
made in the case of the Bible, especially the Penta-
teuch, and have resulted in extremely divergent con-
clusions, with which we need not here deal. We shall,
however, draw attention to the debate which has arisen
as to how to interpret certain verses alluding to the
constitution of the spiritual element in man.

In the two most characteristic passages the
Bible simultaneously employs the three expressions:
nichema, rouah, nephesh, which may be roughly trans-
lated as “soul” or “spirit,” but the exact sense of
which should be found out with a view to discovering
whether each name is not applied to some distinct por-
tion of the spiritual element. If this were the case,
we should be again in presence of the Egyptian con-
ception, according to which the soul forms a complex
whole and not an immaterial, indivisible unit, which
tradition generally admits in the Christian dogma.

The first of these passages is from Genesis, and
describes the creation of man.! Hebrew scholars that
wish to accentuate the distinction of three constitu-
ent elements translate as follows: ‘ The Lord God
joined to his material organs (that is, of man) the
intelligent soul (the ego), nichema, bearing the breath

1 Gen.ii. 7.
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of life; rouah (which follows it in all lives); and
the bond of this union of the soul with the gross body
was a breath of life, nephesh.”

The Vulgate runs as follows, and entirely ignores
any such distinction: “ And the Lord God formed
man of the slime of the earth, and breathed into his
face the breath of life, and man became a living
~ soul.”

In Job the same three expressions again occur si-
multaneously, and the interpretations given to this
passage differ as before. The distinction-theory rests
upon the following rendering: “ And God has post-
poned the punishment of the guilty, afflicting him first
in his earthly spirit, nephesh, because the soul,
nichema, is joined in me eternally with the divine
spirit, rouah.”

The Vulgate runs as follows: “As God liveth, who
hath taken away my judgment, and the Almighty,
who hath brought my soul to bitterness, as long as
breath remaineth in me and the spirit of God in my
nostrils, . . .71

The Latin text of the Vulgate is:

“Vivit Deus qui abstulit judicium meum, et omnipotens qui ad
amaritudinem adduxit animam meam,

“ Quia donec superest habitus in me et spiritus Dei in naribus
meis, . . .”

We might also adduce the passage in Isaiah where
the three expressions again occur side by side. The
Vulgate translates as follows: “ For I will not con-
tend for ever, neither will I be angry unto the end;
because the spirit shall go forth from my face, and
breathings I will make ”;2 against which we have

1 Job xxvii. 2, 3. 2 Tsa. lvii. 16.
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this translation: “ The soul shall go out of my hands,
and I will give it a nephesh which will join it to the
body for its incarnation.”

These divergences should not cause great surprise
when one remembers to what unceasing discussion the
Bible has been subjected, and the countless attempts
which have been made to interpret it in the most dif-
ferent manners. All of which has only contributed
to show the difficulty attending any translation of
expressions the sense of which has doubtless con-
stantly varied since the remote epoch when the book
itself was composed.

We shall not here attempt to solve the dispute, but
shall merely note the fact that the Bible considers the
soul as containing an emanation of the divine spirit,
and as therefore destined to participate in the immor-
tality of the Creator. We may therefore conclude
that the Bible admits, at least by implication, a belief
in survival, and also in the capability of the souls of
the dead to manifest themselves. It is hardly neces-
sary to recall the famous passage in which the shade
of the prophet Samuel is conjured up by the witch of
Endor at the request of Saul. The soul survives in a
kind of semi-conscious condition, surrounded by the
fluid-like envelope, or nephesh, by means of which it
can manifest itself when called upon. This envelope
at the same time establishes a kind of permanent con-
nection between the physical body and the soul which
has vacated it; for the soul continues to suffer so long
as the body is not brought back to the land of Judah,
there to sleep its last sleep. It would seem that the
dxserpbodied entity still feels some of the wants of
physical life even after death — the same belief with
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which we have already met so often among ancient
races, and which still subsists among Oriental peoples.

It is interesting to note that this crude conception
of survival must have led the first Israelites to prac-
tise ancestor-worship, for we find them paying ex-
treme care to consecrated burial, to the end that the
soul might enjoy repose in the life beyond; we see
them equally concerned about leaving a son behind
them for the continuance of sacrifices; and we dis-
cover in the Bible various passages giving clear evi-
dence of that organisation according to family which
1s the mark of races devoted to ancestor-worship.

Thus Sarah, when she remained barren, herself
suggested to Abraham that he should seek to obtain
a child by her servant Hagar, whom he was to take
as a kind of wife of the second class, like the Chinese
tsi-e; and we also know that the Mosaic law pre-
scribed, like the laws of Manu, that a man must marry
the wife of his brother deceased without issue, and
that her son should be held to be the 