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PREFACE.

In consequence of the Resolution recorded on page 44, it is neces-
sary first of all to mention in this Preface that the Congress of which
the present Volume forms the transactions is the “First Annual
Congress of the Federation of European Sections of the Theosophical
Society”. Though the Federation met for the first time in London in
1903, it was decided that the meetings then held could not properly
be regatded as constituting a “First Congress”, seeing that they were
of a rather preliminary nature. The reader may be referred for
further observations on this matter to the remarks in this Volume of
Mr. Fricke on pp. 51 and 52; of Mrs. Besant on pp. 53 and 54; of
the Secretary on p. 59; and also to the Report of the Proceedings of
the Thirteenth Annual Convention of the British Section of the Theoso-
phical Society, p. 5 and p. 22; and of the Fourteenth Annual Con-
vention of the same Section, p. §.

In sending out this Volume to the Public it is the Editor’s duty
to acknowledge the valuable assistance so freely given to him: in the
first place by Miss K. Spink, to whom Federation and Congress alike
are greatly indebted; secondly by Mr. C. J. Barker, M. Charles Blech,
Mlle. Bbse, Mrs. S. Corbett, Mr. Oliver Firth, Mr. and Mrs. W. H.
Kirby, Mr. Percy Lund, Mr. A. R. Orage, Dr. Th. Pascal, Miss
F. Smith and Mrs. E. M. White, all of whom assisted in proof reading
or in other ways. Owing largely to the polyglot nature of this Volume,
the Editor would otherwise have found it wholly impossible to get
through his task in a satisfactary manner.

Every paper in this Volume has been regarded as independent as
to all details of spelling, punctuation and transliteration; provided
such spelling, punctuation and transliteration is consistent, logical
and systematic within the limits of the paper itself. Thus the papers
NI B. 1, III. B. 2 and 1II. C. 2 show each a different but individually
consistent transliteration, all equally intelligible to the student of
Sanskrit.

A special eflort has been made to arrange the Volume on a conve-
nient and practical plan. For this reason headlines have been given
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to every page and also, by means of the numerals and letters in the
inner margin of the top line of each page, an indication as to what
Part and Department any given essay belongs. The Roman numerals
denote the Part, the letters denote the Department and the Arabic
numerals denote the order in which any given paper stands in that
Department. For instance III. C. 8. means that the paper belongs to
Part III, Department C, and is the 8t paper in that Department. A
glance at the classified Contents at the beginning of this Volume will
make this clear.

The Index to Parts I and IT is intended only to give a summary of
a few names, ideas and subjects incidentally mentioned in these Parts,
and is not an exhaustive Index like that to Part IIl. It may be
mentioned that the whole of the latter Index is in English. The
various subjects d=alt with, whatever the language is in the papers
themselves, are therefore here quoted only in their English forms.
The various transliterations and spellings used in the different articles
are also here quoted in one form only.

Attention should be drawn to the fact that the papers printed by
title only in this Volume appear in such abbreviated form simply in
consequence of the resolution given on page 44, and not on account
of any question as to their merits. The same explanation holds good
for the fact that many papers were read by title only in the actual
meetings of the Departments

For the opinions and statements contained in the non-official Parts
of the Volume their authors are solely responsible. The incorporation
of a paper does not signify approval or endorsement of its contents
on the part of either the Federation or the Theosophical Society.

Special attention is drawn to the note given on the back of the
title-page.

The Editor will heartily welcome any suggestion sent to him for
the improvement of future volumes of these Transactions, or any
indications of typographical errors not already corrected in the list of
errata.

It has been a source of great satisfaction to the Editor to note
the representative nature of the widely varying contents of this Volume,
All Sections and nationalities included in the Federation have taken
a due and proportionate share in the work of the various Depart-
ments and the subjects dealt with cover the widest possible range,
without excessive preponderance of any special side of Theosophical
thought.

The final word must be one of apology and of regret. The Editor
is sorry to have found it impossible to bring out these Transactions
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as soan as was originally intended. He can only plead the diffi-
culties in the way of an undertaking of this nature — numerous
enough in any case — but doubly so where a first volume both
complicated and bulky is concerned, and where the whole machinery
for its production has to be created and set in order. It may however
be added that means will be taken to ensure that the next volume of
these Transactions shall appear in better time.

Fune 1906. } JOHAN VAN MANEN.
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RECEIPTS.
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To Music Committee 6.13.
Sundries 2.19.
71.18.
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NOTE. The Funds for Entertainment and for the Arts and Crafts Exhibition
were not correctly Congress Funds, the former were under
the control and administration of the Dutch Section, being special
donations from that Section, and the latter, under the admini-
stration of the Arts and Crafts Committee, having been raised
almost entirely by donations from Dutch members.

The expenses of publishing the Transactions are notincluded in the
above Statement of Accounts.
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Opening Meeting.

On Sunday the 19th of June at 10 A. M. the First Annual Congress
of the Federation of European Sections of the Theosophical Society was
opened in the Great Hall of the Concertgebouw in Amsterdam. A
meeting of this Federation had been held in London on the 3t and the 4th
of July of 1903, at the invitation of the British Section, but this was of
the nature of an International Conference for purposes of organization
and in no sense a Congress of the Federation. So the 600 members
present in the Hall of the Concertgebouw were there to inaugurate
the first of a series of such meetings, to be held yearly in one or
other of the countries of Europe, with the object of promoting inter-
national solidarity and a spirit of mutual understanding and of mutual
help among the Sections of the Society in Europe.

Four of the federated Sections, those of France, Holland, Germany,
and Great Britain (including Belgium and Spain), were represented by
their General Secretaries and by a large number of members. The
General Secretary for the Italian Section was unfortunately unable to
be present but at the request of the Italian Section Mrs. Besant had con-
sented to act as its representative. Members were also present from
the following countries: Scandinavia, Switzerland, Russia, Hungary,
America, Australia and New Zealand.

The meeting, was informally opened by the singing of the “Kyrse
elesson” from Stehle’s Mass, by a chorus of members under the leader-
ship of den Heer Dapper. This was followed by a ‘“Benedictus”, by
Mevr. Van der Linden van Snelrewaard (F. T. S.), sung by women’s
voices and conducted by the composer.

Mr. Fricke, the General Secretary of the Dutch Section, then wel-
comed the Congress to Amsterdam and expressed the thanks of
the Federation to Mrs. Besant for consenting to preside.

Mrs. Besant in her opening address spoke upon the work of the
Theosophical Society, upon the essentially international character of
that work, and upon the relationship of the Society to that wider
spiritual renaissance that she called the theosophical movement.

The Secretary of the Federation, de Heer Johan van Manen, read
his report, and, at the President’s request, the following congratulatory
letters and telegrams received on behalf of the Congress.
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FROM THE PRESIDENT-FOUNDER. COLONEL OLCOTT,
(MADRAS, INDIA).

“Salutations’’.
OvLcorr.

FROM THE ITALIAN SECTION.

“Sezione Italiano invia Congresso saluti fraterni auguri vivissimi'.
CALVARIL

FROM THE AMERICAN SECTION.

‘Theosophical Society. American Section.
General Secretary's Office.
7. West 8th. St.
New York.
June 1st, 1904.

To the Federation Meeting of European Sections.
Brethren :

The great importance and significance of your unique gathering inspire
a hearty greeting from every other Section of the T. S., and the National
Committee at Chicago have desired me to voice this to you. I am particu-
larly impressed by two implications in such a meeting. One is the refutation
it gives to the curious notion that dissensions in or schisms from the T.S.
show the futility of organisation, and that Theosophic work is essentially
individual, to be carried on by men singly and without formal association.
I encounter in really worthy Theosophists this strange idea as one conse-
quence of the lamentable events in 1895. Yet nothing can be more palpable
than the fact that the gathering of to-day is the outcome of associated
work, first in Branches, then in the Sections formed from them, now in
the Sections gathered into a Federation. Individualism would have produced
no Branches, no Sections, no Federation.

The other implication is the certainty of Karma. Karma vindicates itself
just as surely in the Theosophical Society as in men or in nations, and
sometimes as evidently. For the unswerving loyalty, the resolute purpose,
the persistent endeavor which have nerved different Theosophists from
Lulea to Naples, have been a call upon the Law which has been answered
this very day in this very gathering.

It is not probable that we in North America shall ever need an analogous
Federation, for the Section is conterminous with the continent and the
language is one; but Spanish-speaking Sections are preparing in Middle and
South America, and perhaps in time may ask that all in this part of the
world shall join in a Theosophic work. But whatever may be the
future organisation of American Theosophists, their present and common
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message to the European Federation is of hail and pleasure and congratu-
lation and good wish.
Most fraternally,
ALEXANDER FULLERTON,
General Secretary, American Section, T. 8.

FROM THE AUSTRALASIAN SECTION.

Australasian Section. Theosophical Society
43. Margaret St.
Sydney. N. S. W.
1oth May 1904.
Dear Sir and Brother,
Although so far away from the scene of your approaching deliberations
on June 19—z1, a circumstance which will preclude our taking any part in
them, we cannot allow you to meet and disperse without a word of greeting
from the Australasian Section, which please convey most cordially to the
'delegates and members assembled.

As you will doubtless have seen, attention has been called to your Con-
gress in the columns of our Sectional paper, but not in time, I fear, to bring
forth any contribution to the literary part of your labours, a deficiency which,
in years yet ahead of us, we may be able to make good.

1 am, Dear Sir and Brother, yours truly and fraternally,

W. G. Jonx,
General Secretary A. S. T. S.

FROM THE EASTERN FEDERATION OF THEOSOPHISTS.

American Section, Theosophical Society.
Secretary’s Office.

Boston, May 25th 1904.
Secretary of the Congress of European Sections, Theosophical Society.
Dear Sir and Brother,

The members and officers of the “Eastern Federation of Theosophists”,
American Section. T. S. convey to their European brethren in Convention
assembled a message of goodwill, sympathy and brotherly greetings. May
your work be conducive to the strengthening of our theosophical Cause
and the expansion of its noble philosophy, and, above all, may it draw into
closer union the students of theosophy in Europe.

Fraternally yours,
CarL G. B. Knavrr,
Secretary.
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FROM THE BESANT LODGE (BOSTON, MASS).

Theosophical Society, American Section,
Boston. Mass: U. S. A.

June 11th,, 1904.
Mr. W. B. Frickg,
General Secretary, Dutch Section.

Dear Brother and Fellows of the T. S.

In compliance with a unanimous vote at our last meeting, I present the
greetings, congratulations and heartiest good wishes of the Besant .Lodge
for the Dutch Section and for the European Congress, about to assemble,
in your country. America wishes to keep, and will keep, in mind the vast.
scope of the Theosophical work in all countries. Though the ocean rolls
between us on this plane and though America is a vast field in itself, we
realise that we are a part of a larger whole, and we often look for inspira-
tion to countries which have set ussuch examples as have Europe and India.

Fraternally yours,
ArcriBaLp Iver CAmPBELL.
Secretary, Besant Lodge 30 Elmwood St., Revere, Mass.

Mr. B. Orp had been asked to convey to the Congress on behalf of the
Birmingham Lodge the following letter.

THE BIRMINGHAM LODGE, T. S. (ENGLAND).

The Birmingham Lodge T. S. (England) sends through’ me cordial gree-
tings and earnest sympathy to the Dutch Section and to those who repre-
sent their respective Lodges at this Congress.

We feel the importance of the International Movement and as far as
our powers will permit we desire to co-operate and strengthen the bonds
of personal friendship and intellectual intercourse individually and collec-
tively, between the five nations: English, French, German, Italian and Dutch.

Especially are we grateful to the Dutch Section for the vigour and
earnestness with which it pursues its Ideals of Universal Brotherhood and
intellectual and spiritual research.

It has been a questionable subject with some of us whether the first
aspect of the T. S. can ever be realised in a practical way, seeing that the
growth of thought increases the individuality, and tends in many instances
to dull the sympathetic nature, leading to self-isolation instead of genial
co-operation.

The International Idea initiated by the Dutch Section has to a large
extent modified our doubts and stimulated our hopes and though the bar-
riers of language e¢annot help but limit our adequate knowledge of one
another in social intercourse, the exchange of papers in the different

2
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departments of Theosophical knowledge will do much to strengthen our
unity in the common search for the truth that underlies all things.

We feel that no harm can result from the most searching criticism being
brought to bear upon all information, recognising that something more than
passive intuitional response is needed to present the rationale of Theosophy
to thoughtful men and women of to-day.

We joyfully co-operate in your good work, looking forward to the
pleasure of seeing many of you in England and joining you at some future
Congress in much greater numbers.

Signed. President,
Freprrick J. Hoorer.

FROM THE BOLOGNA LODGE.
“Saluti cordiali al Congresso del Gruppo Bologna”.

Bowwg,
(Presidente).

FROM THE LOMBARDY LODGE (MILANO).

“Groupe Lombardia, Milano, envoie ses vceux sincéres et salutations
fraternelles”.

FROM THE TORVINO LODGE.
“Gruppo Torvino salutat Congresso. Bene auspicando”.

FROM THE WEIMAR BRANCH.

“Zweig Weimar sendet treue Griisze und winscht den Verhandlungen
des Theosophen Congresses gedeihlichen Fortgang und Erfolg”.

FROM MR. LEADBEATER AND MR. BASIL HODGSON-SMITH.
‘““Heartiest wishes for successful Meeting’.

Leapeeater. Basi. Hobgson-Smath.

The President, with the consent of the meeting, instructed the
Secretary to send a telegram of greeting to Col. Olcott and suitable
replies to all other letters and telegrams.

The time and place of the next Congress was considered and
Mr. Keightley, on behalf of the British Section, gave a most cordial
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invitation to the Federation to hold the next Congressin London. The
exact date could not be decided upon, but it would most probably
be some time in July. The invitation was accepted.

The Secretary read out the names of those who had been invited
to.act as Chairmen and Vice-Chairmen of the Departments of the
Congress, and requested that they would meet him later in the morning
to discuss all arrangements in connection with the proceedings of
those Departments. The following were the names of those invited:
Department A. Chairman: Dr. Pascal. Vice-Chairman: Mr. Faulding.
Department B. Chairman. Mevr. Windust. Vice-Chairman: M. Blech.
Department C. Chairman: Mr. Keightley. Vice-Chairman: Dr. Mersch.
Department D. Chairman: Dr. A. C. Waller. Vice-Chairman : Dr. Hallo.
Department E. Chairman: Dr. A. J. Cnoop Koopmans. Vice-Chairman:
Miss G. Spink. Department F Chairman: Friulein von Sivers. Vice-
Chairman: Major Lauder. Department G. Chairman: De Heer Fricke.
Vice-Chairman: Dr. Steiner.

As the members left the hall at the close of the meeting each
was presented with a souvenir of the Congress, a gift from the
Dutch Section. This took the form of a booklet bound in cream and
gold and bearing the seal and motto of the Society. It contained,
besides the programme of the Congress, a greeting and a welcome
from the Dutch Section to the Congress, an expression of the aims
of the Federation, and a sketch of the growth of the Theosophical
Society in Europe up to the time when the life of that Society, needing
for its fuller expression a more complex and symmetrical body than
any one nation could give, sought it in the European Federation.
It was illustrated with portraits of Mme. Blavatsky, Col. Olcott and
Mrs. Besant whose work for the Society was gratefully recognized,
by those of the General Secretaries of the federated Sections and by
photographs of the Dutch Headquarters and the buildings in which
the Congress was held.
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Meetings of Departments.

The meetings of the Departments took place during the second
and third days of the Congress, June the 20t and 21t and were held
simultaneously in Rooms I and II of the Concert-Gebouw. They
consisted of the reading of papers and of addressesupon the following
subjects:

Department A. Brotherhood. .

Department B. Religion. Mysticism. Folklore. Etc.
Department C. Philosophy.

Department D. Science (including “Borderland” Sciences).
Department E. Art.

Department F. Administration. Propaganda. Methods of Work.
Department G. Occultism.

Forty-five papers had been sent in, and of these thirty-five had been
accepted. Some of these are not included in this volume owing to
the fact that they had already appeared in print or were intended
for publication elsewhere. Very hearty appreciation was felt by the
"Congress for all who had so freely offered the results of thought and
study in the various Departments, whether those results could be
accepted or not.

Almost every paper was summarized in at least one language
other than that in which it was read, and as a consequence there
was little time for discussion.

DEPARTMENT A.
BROTHERHOOD.
(a) Historical; (b) Philosophical; (c) Practical.
Chairman: Dr. Th. Pascal.
Vice-Chairman: Mr. A. J. Faulding.
PAPERS CONTRIBUTED TO THIS DEPARTMENT.
(@) “Fraternity as found in the laws of Primitive Races™.
Emma Weise (Paris).
(b) “Le Droit de Suffrage dans les Nations”. D. A. Courmes (Paris).
(¢) “Brotherhood”. S. Edgar Alderman (Sacramento. U. S. A)
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This Department met in Room II on Monday morning from 10.45,
to 12.30 and was attended by some 200 members.

Mme Weise’s paper was read by Mr. Faulding (London). It
showed that the result of careful study of the totemic laws of certain
primitive races was the strong conviction that those laws could not
be regarded as the work of a primitive people but exhibited an
elaborate and well thought-out system having as its object the pro-
tection and preservation of an infant race from retrogression. Follow-
ing upon this was the further conclusion that in their early beginnings
these races had been under the guidance of wise and highly evolved
leaders and teachers who ruled and protected them, and by means of
a system of intricate, comprehensive and rigid tribal and inter-tribal
laws guarded the evolution of the races and of the individuals com-
posing them.

A résumé in Dutch was given by den Heer Johan van Manen.

“Le Droit de Suffrage dans les Nations” was read in French by
Mme. Siegfried (Paris) in the absence of M. le Commandant Courmes.
The Nation consisted of individuals who according to the theosophical
doctrine of evolution were at very different stages of growth. There-
fore any representation of the people must take into account this
fact and a just proportion of duties as of rights must be accorded.
Laws governing nations should be in line with this fact and power,
and responsibility should be bestowed, not as the result of heredity
or riches but according to the age of the soul and the test of that
age would be the extent to which a man showed forth the three
great qualities of love, wisdom, strength. '

De Heer Johan van Manen gave a résumé in Dutch.

Mr. Alderman’s paper on Brotherhood was a plea for the democratic
ideal and a claim that it approached more nearly than any other
the theosophic ideal of brotherhood. It was read in full in English
by Mr. Faulding, after which a résumé in Dutch was given by Mevr.
Windust.

DEPARTMENT B
COMPARATIVE RELIGION, MYSTICISM, FOLKLORE, ETC.

Chairman : Mrs. Windust.
Vice-Chairman : M. C. Blech.
PAPERS CONTRIBUTED TO THIS DEPARTMENT.
“The God of the Future. An Aspect of Vaishnavism™.
Purnendu Narayana Sinha (Benares, India).
“The Bhagavad Gitd”. C. Jinarajadasa (Milano)
“Ghazzdli's, Kitab Tasaocef”. D. Van Hinloopen Labberton (Java).
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“Some Counsels of St. Teresa”. J. M. I
“Traces of the Wisdom Teaching in the Italian Renalssance
1. Cooper-Oakley, (Roma).

This Department met in Room Il on Monday June 20t from 10
to 10.45. A. M. It was an exceedingly full meeting, the room was
crowded and many members were unable to get in. — Its procee-
dings were opened by Babu Purnendu Narayana Sinha's paper on
Vaishnavism read by Mr. O. Firth (Bradford). That aspect of Vaish-
navism which regards the cultivation of the love faculty as the
surest way to attain to divine perfection was clearly and convincingly
put by the writer. The stages in the journey towards the divine
were marked by the steady widening of the narrow limits of human,
personal love till they embraced humanity and finally God. Numerous
extracts from the Puranas and from the sacred books of other re-
ligions were given.

A résumé in Dutch was given by Mevr. Windust.

“The Bhagavad Gita” of Mr. Jinarajadasa was read by Mr. Firth,
It was a careful enquiry into the date of that poem based upon a
critical examination of its contents in the light of ancient Indian history
and of a study of the evidence supplied by philology. The question
as to the antiquity of Vishnu worship and the growth and spread of
the doctrine of Avataras in ancient India was especially dealt with.

Mevr. Windust was responsible for the Dutch résumé.

Des Heeren van Labberton's paper “Ghazzdli's Kitab Tasaoef”,
one of the longest contributed to the Congress and the only one in
Dutch was summarized in Dutch and English by den Heer Johan van
Manen. Ghazzdli is regarded as the founder of orthodox myticism
in Islam and numerous versions of his ethical writings are to be found
in the Dutch Indian vernaculars. A Dutch translation of a Sundanese
version of the Kitab Tasaoef was compared with what seemed to be
an abridged version of the same work in Javanese. The general
trend of these two versions and their inner significance were exami-
ned in the light of Theosophy.

Mrs. Cooper-Oakley’s paper “Traces of the ‘Wisdom’ teaching in
the Italian Renaissance” was taken as read.

The English paper “Some’ Counsels of St. Teresa” was an attempt
to understand the mystic state of consciousness, not so much by a
critical examination of that state but rather through a study of
how the Saint herself looked upon and thought about it, what place
it held in her life, what relationship it held to the rest of her life.
Miss Spink gave account of its contents in English. The résumé in
Dutch was given by Mevr. Windust
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DEPARTMENT C.
PHILOSOPHY.

Chairman : Mr. B. Keightley.
Vice-Chairman: Dr. E. Mersch.

PAPERS CONTRIBUTED TO THIS DEPARTMENT.

“Mathematik und Occultismus”. Dr. Rudolf Steiner (Berlin).

“The Relation of the Self to the Not-Self”’. Bhagavan Das (Benares, India).

“Un Filosofo Ermetico Italiano del Secolo XVII". Decio Calvari (Roma).

“Symétrie et Rythme dans I'homme”. Gaston Polak (Bruxelles).

“As Above so Below”. G. R. S. Mead (London).

“The Reconstruction of Beliefs”. I. Hooper (London).

“Les principales idées théosophiques et orientales dans la philosophie
frangaise”. L. Revel (Paris).

“Matiere et Conscience”. Prof. Desaint (Paris).

This Department met in Room I from 10 to 12.30 A. M. and
there was a full attendance of members. Dr. Steiner opened the
proceedings by an account of his paper ‘“Mathematik und Occultismus”
in which he found the explanation of the belief attributed to the
Pythagoreans that no mystic development could be attempted without
a knowledge of mathematics in the fact that mathematics was the science
which linked the concrete to the abstract world. Only by a study of
mathematics could a systematic progress in abstract thinking be made.

De Heer Seydlitz gave a résumé in French.

Mr. Keightley read extracts from a paper on “The Self and the
Not-Self”’ contributed by BiAbu Bhagavan Das. The writer outlined
the conclusions reached by Western Philosophy, especially those of
Fichte whose conclusions he sought to carry a step further. The
following were the stages in the journey towards the final Peace:
the Self identifying itself with the universe, the not-Self, declares that
universe to be reality, then the recognition that the universe is not
the Self, and the final realization that the Self is and the universe
not. De heer Johan van Manen gave a summary in Dutch.

In his paper “Symétrie et Rythme dans ’homme” M. Gaston
Polak traced the existence of a great principle of rhythm or symmetry
in the universe and worked out in detail the manifestation of this law
in nature and man. Man was a whole, a unit of symmetry and of
rhythm. This symmetry revealed itself in the physical body as well
as in the subtler vehicles, and evolution did not consist in the des-
truction of one tendency in favour of another but of bringing them
into some new state of harmonious combination that retained but
dominated both.
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The following papers were taken as read: “Un Filosofo Ermetico
Italiano del Secolo XVII"” by Signor Decio Calvari, “As above so Below”
by Mr. G. R. S. Mead, “The Reconstruction of Beliefs” by I. Hooper.
“Les principales idées théosophiques et orientales dans la philosophie
frangaise” by M. L. Revel, “Matitre et Conscience” by Prof. Desaint.

DEPARTMENT D.
SCIENCE (including “Borderland” Sciences).

Chairman: Dr. A. C. Waller.
Vice-Chairman : Dr. J. J. Hallo.
PAPERS CONTRIBUTED TO THIS DEPARTMENT.
“Multiplex Personality”. Ludwig Deinhard (Minchen).
“The Development of a Secondary Personality”. A. R. Orage (Leeds).
“Zwei psychische Erfahrungen”. Ludwig Lindemann (Berlin).
“Sub-Conscience : Conscience Normale : Superconscience™.
’ Dr. Pascal (Paris).
“Spazzio, Forme e Materia a pil dimensioni”. Emilio Scalfaro (Bologna).
“Il Meccanismo della Visione e la quarta dimensione".
Arturo Reghini (Roma).
“Regular Four-dimensional Hypersolids”. 8. Corbett (Manchester).
“Il termino “Anitos”, La raiz “An” y sus significados”.
Dr. Viriato Diaz-Perez (Madrid).
“Criminality and Karma”. S. van West (Haarlem).
“Le Role respectif des différents régnes de la nature, en ce qui concerne
l'alimentation de I'homme”. Dr. Jules Grand (Paris).
Three Diagrams “The Ultimate Physical Atom™, “The Spirals of the
Physical Atom”, “Our Solar System™. Sophronius Niedoff (Sofia).

This Department, the largest of the Congress, met in Room I
from 12 to 12.30 on Monday morning, June 20th, Dr. Hallo took the chair
in the absence of Dr. Waller. Some 250 members took part in the
meeting, but here as in other departments the numbers of résumés in
different languages left little time for discussion.

Mr. Keightley opened the proceedings with a summary in English
of Dr. Pascal’'s paper “Sub-conscience, Conscience normale, Super-
conscience.”” The writer had examined the conclusions of the more
advanced psychologists in the light of theosophical teachings, and
was of the opinion that psychological phenomena of the kind recorded
in Prof. Myers' recent book could only become intelligible if rein-
carnation were accepted as a fact.

Herr Deinhard in a short paper in German entilted ‘“Multiplex
Personality” dealt with this subject and with other problems raised
by Prof. Myers’ book, and reviewed the results of occult research
as given in the work of Mrs. Besant and Mr. Leadbeater to see how
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\
far these provided a key to the problems of modern psychology.

Dr. Hallo summarised this paper in Dutch.

Mr. Orage read his paper “The Development of a Secondary
Personality” in full. It was the result of a close study of Prof. Myers’
book and an endeavour to solve some of the problems raised in
that book. He claimed that the change in state of consciousness
which we call sleep was identical with that entering into another
state of consciousness that Myers called the development of a secon-
dary personality. He also considered the question of moods in connec-
tion with these problems.

A résumé in Dutch was given by Dr. Hallo.

Herr L. Lindemann's paper “Zwei psychische Erfahrungen,” was
taken as read.

A group of three papers on the fourth dimension were. summa-
rized in Dutch and English by den Heer Johan van Manen. The
subject, though the same, was dealt with from three different points
of view in the three papers. Mrs. Corbett in her paper “Regular
Four-dimensional Hypersolids” treated the subject from its mathe-
matical side, Signor Scalfaro from the philosophical, and Signor Reghini
from the physiological standpoint.

At this point the meeting adjourned to meet again at 1-30 P. M.

“El termino “Anitos”; La Raiz “An” y sus significados” by Dr.
Viriato Diaz-Perez was the outcome of a study of the mythology of
the Filipinos, combined with extensive philological research. The
writer believed he had found in the root “an” a survival of a prehis-
toric word in use before the separation of the races occurred.

De Heer Johan van Manen was responsible for the résumé of
this paper in English and Dutch.

Mr. van West’s “Criminality and Karma” was a treatise in English
on modern criminal anthropology, dealing especially with Lombroso’s
system and its value from the theosophic standpoint.

Dr.Jules Grand's “Le Réle respectif des differents régnes de la nature”,
a French paper of considerable length was summarised by den Heer
Seydlitz (Geneva). It dealt with the question of vegetarianism from the
standpoint of physiology.

The three diagrams contributed to this Department by Mr. Niedoff
were examined by the members with much interest. Owing to technical
difficulties they are not however included in this volume.

DEPARTMENT E.
ART.
Chairman: Dr. A. J. Cnoop-Koopmans.

Vice-Chairman : Miss Gertrude Spink.
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PAPERS CONTRIBUTED TO THIS DEPARTMENT.
“The Misson of Art”. Jean Delville (Bruxelles).
“A Plea for Symbolism in Art”. Margaret Duncan (Manchester).
“Application de quelques enseignements théosophiques a I'Art du Chant”.
Amélie André-Gedalge (Paris).
“Theosophie und Kunst”. “Fidus.”

This Department met in Room II at r10.30 A.M. Tuesday,
June 21%. Some 200 members were present and the proceedings
were opened by M. Delville who read his paper. “The Mission of
Art” in French. After being read in full by the writer it was given
in English in rather shorter form by Miss Carter and very briefly in
Dutch by Mej. Dijkgraaf. It included a review of the ideals aimed
at in the various schools of art and a consideration of their relative
value as expressions of divine Beauty and as aids and inspirations
to man in spiritualising his life.

In the absence of the writer Mr. Orage (Leeds) gave a very brief
résumé of Mrs. Duncan’s paper, “A Plea for Symbolism in Art”. This
was not only a plea for the recognition of the importance of symbolic
art, but a sketch of its history and of the periods in which it had
flourished.

De Heer van Ginkel gave a short résumé in Dutch.

Mme André-Gedalge's paper “Application de quelques Enseigne-
ments Théosophiques 2 Il'art du Chant” was read by Mme. Peralté
(Paris). In it she gave her personal experiences in an attempt to
give practical application to the teachings of Theosophy in her musi-
cal work.

Mevr. Cnoop-Coopmans gave a résumé in Dutch and English.

A short paper in German on “Theosophie und Kunst” dealt
with the relationship of Theosophy to art and with the attitude
towards it of the Theosophical Society. It was read by Herr Deinhard
and a résumé in Dutch was given by Mevr. Deutschbein.

DEPARTMENT F.

ADMINISTRATION, PROPAGANDA, METHODS OF WORK, etc.,
Chairman: Fraiilein von Sivers.
Vice-Chairman : Major Lauder.
PAPERS CONTRIBUTED TO THIS DEPARTMENT.
‘*The Theosophical Society and the Faith to Come".
1. Hooper (London).
“Résumé du Mouvement théosophique en Italie™.
Decio Calvari (Roma).
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This Department met in Room I at ro-o’clock on Tuesday morn-
ing, June 20th, and was well attended.

Mrs. Hooper opened the proceedings with her paper “The Theo-
sophical Society and the Faith to come.” It dealt with the attitude of
the members, rather than of the Society as a unit, towards the great
spiritual revival taking place around us, but especially towards that
revival as was showing itself in the Christian Faith. The note of
the future had been struck, primarily by this Society; its echo could
now be heard on many sides. Might not the work of some members
be to intensify that echo rather than challenge it with the reprocla-
mation of the original message in its original wording?

Signor Calvari’s paper “Résumé du mouvement théosophique en Italie”
dealt with the work of the Italian Section during the last year. It was taken
as read, because of the limited time at the disposal of the Department.

DEPARTMENT G.
OCCULTISM.

Chairman : de Heer W. B. Fricke.
Vice-Chairman : Dr. Rudolf Steiner.
PAPERS CONTRIBUTED TO THIS DEPARTMENT,

“Occultism and Occult Training”. Annie Besant (London).
“The Inner Side of Things”. C. W. Leadbeater (London).

This Department met in Room [ at 3 p. M. on June 20t. It had
been specially arranged that the greater part of the time should be
occupied by Mrs. Besant.

Almost all the members of the Congress were present and the
large doors had to be left open that members not able to find room
in the hall might hear. In her address on “Occultism and occult
Training” Mrs. Besant gave as the theosophic conception of occultism
Mme. Blavatsky's definition, “the Study of the Divine Mind in Nature”.
This was followed by an explanation of what was meant by the Divine
Mind and an outline of the training necessary for all who would
become true occultists.

At the close of the address de Heer van Manen gave an almost
verbatim report in Dutch.

Mr. Leadbeater’'s paper “The Inner Side of Things” was read by
Mr. Orage (Leeds). It defined occultism as the study of the whole of
nature, visible and invisible, instead of only that part of it visible to
ordinary sight. While many people theoretically believed in the hidden
side of things few were able to realize this truth; he thought perhaps
he might help towards this realization by describing the hidden side
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of some of the things of every day life. The subject would be very
fully dealt with in his book “The Hidden Side of Things” which was
now in the press, so he would content himself by giving only a few
instances. He took first the effect of music on the inner world of
astral matter and described its power to build form and awaken colour
in that matter. The question of the different types of form produced
by different types of music, the difference of texture in the matter
used, and of permanency in the forms built were all dealt with. The
effect on the inner world of a religious meeting and the thoughts and
emotions evoked by it, were dwelt upon and led to an explanation of
the peculiar value of theosophic thought and emotion.



Exhibition of Arts and Crafts.

On the evening of Saturday, the 18t of June, Mrs. Besant opened
the Exhibition of Arts and Crafts assisted by Miss G. Spink and by
den Heer Lauweriks. This important Department of its work the
Congress owed almost entirely to the Dutch Section; its contributions
were from the hands of Dutch and Belgian members and the entire
management and arrangement had been in the hands of a Dutch
committee.

A full list of the works exhibited was given in a cleverly designed
and well printed programme. It included 432 contributions to the
following Sections: Architecture, Sculpture, Painting, Pottery and Glass,
Weaving, Embroidery and Lace, Furniture, Stained Glass, Metal Work,
Book Printing and Binding, Engraving and Leather Work.

During the days of the Congress the Exhibition was open to
members only, but it remained open for a few days after the close
of the Congress and during these days the public was admitted.
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Public Meetings.

On the evening of Sunday, June the 19th, a public meeting was
held in the “Vrije Gemeente”, most kindly lent by its Board of Trustees
This church holds about 1400 people and few seats were unfilled
when Mr. Fricke took the chair at 8 o’clock. At the express wish
of the Dutch Section Mrs. Besant lectured on “The New Psychology™.
Her words were listened to with quiet and steady attention by an
audience almost entirely Dutch, and at the close were enthusiastically
applauded. Those members of the audience who wished for a résumé
in their own language were asked to remain seated while those who
did not wish for it left the Hall. A large portion of the audience
remained and to them Mr. Johan van Manen gave an almost verbatim
report of the lecture.

Mrs. Besant sketched the history of psychology during the last
half century and placed in clear contrast the advanced psychological
thought of fifty years ago and the advanced thought of to-day. To
Vogt and Biichner thought was simply a product of the brain, and the
study of physiology was the foundation and the key of the study of
psychology. To the student of to-day while the study of physiology
was a necessary step it was but the first step, and interest and
investigation turned towards consciousness itself rather than to its
mechanism From an exclusive study of consciousness in the waking
state psychologists had stepped beyond into the region of dreams.
Physical means were used to suggest and induce different kinds of
dreams and these were studied, till experimental research widening
yet further its field of action included in it consciousness in the
hypnotic state. Experiments in these newly acquired regions of cons-
ciousness showed: first, that it acted very much more rapidly in the
dream than in the waking state, this suggesting the conclusion that it
there worked in subtler matter; second that in the hypnotic state
new faculties of consciousness were unfolded and existing ones intensified,
memory grew stronger, the logical faculty keener, physical sight
developed into clairvoyance; third that in this state distinct layers
of consciousness were found to exist in the same individual, different
personalities as it were, showing different degrees of development.
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In conclusion Mrs. Besant showed how the theosophical teachings
made these phenomena intelligible. In the teaching of the three
bodies of man, physical, astral, mental, each capable of acting as the
mechanism of one and the same consciousness, lay the key to some
of the problems of multiplex personality. In the claim of the theosophist
that in every man all divine faculties existed lay the explanation of
the posession by certain men and women of supernormal powers.
They were the forerunners, showing forth faculties that later would
be the everyday possession of all men; the supernormal men of to-
day being but the normal men of to-morrow.

On Tuesday evening at 8 o'clock Dr. J. J. Hallo gave a public
lecture in Dutch in the Vrije Gemeente, which had again been placed
at the disposal of the Dutch Section by the kindness of the Trustees.

Some 1200 people were present and listened with great interest
and attention. The lecture “De Menschelijke Aura” was illustrated
by lantern slides taken from pictures in C. W. Leadbeater’s book
“Man Visible and Invisible” and was itself a résumé of the contents
of that book put in a popular form.
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Receptions and Entertainments.

On Saturday evening at 8 o’clock the Dutch Section invited its
members to a conversazione in the Concert-Gebouw, and most cordially
extended its hospitality to the members of the Congress. Much of
the pleasure of the evening was due to the music contributed by
Mevr. Cnoop Koopmans-Waller and by the chorus under the leader-
ship of den Heer Dapper. Mevr. Cnoop Koopmans-Waller had chosen
as her song Chaminade’s *“Viatique” while the pieces were Mozart's “Ave
Verum” and Stehle’s “Salve Regina”. De Heer Arbous gave a reci-
tation from Vondel's “Lucifer” and de Heer Dapper an improvisation
on the organ.

A conversazione had been arranged for Monday evening and the
members met in the large Hall of the Concert-Gebouw at 8 o'clock
and great progress was made in one of the most important sections
of the Congress work, the strengthening of the bonds of friendship
and of mutual understanding between the members of the different
nations. As the members of the Dutch Section had claimed a place
for the Arts and Crafts in a Theosophical Congress so they had added
music to its list of activities. At intervals during the evening the
following pieces were given: Weymans’ ‘Ave Verum’; the ‘Victory song’
from Hindel's ‘Joshua’; ‘Zonneschijn’ by Mevr. M. Zwollo-van der Maas
(F.T.S.),sung by women's voices; Flégier's ‘O Salutaris’ by Mej. Boogaard
and the ‘Berceuse de Jocelyn’ of Godard by Mevr. Cnoop Koopmans-
Waller. A recitation in Dutch was given by den Heer Arbous and
one in English by Mrs. Besant from Tennyson’s ‘Lancelot’.

On Tuesday the members of the Congress met in the Large Hall
and the following programme was most successfully carried out:

Largo . Hindel.
Mevr. Vis—Thieme. Violin accompaniment
de Heer S. van West.
Recitation from “Vorstenschool” Multatuli

Mevr. de Heer.
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Murmelndes Liftchen Jensen.
Chanson de Solvejg. Grieg.
Mevr. Marcus—Van Westerhoven.
Recitation from ‘‘Mei” Herman Gorter.
“Oud-jaar” Willem Kloos.
Mevr. Warmelo-Post. . :
Aria Joshua Hindel.
The Meeting of the Waters. . Irish song.
L’Heureux Vagabond. Bruneau.
Mej. Rika Damman. g
Benedictus N. v. d. Linden v.
Women's chorus. Snelrewaard.

At 4 o'clock the members left the Hall and gathered in the garden
for afternoon tea.

On Wednesday afternoon all foreign members of the Congress
were the guests of the Dutch Headquarters. During the afternoon a
photograph was taken in the garden.
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Closing Meeting.

On the afternoon of June 20th at half-past four, the members met
in the smaller Hall of the Concert-Gebouw for the closing of the
Congress.

The President referred to the new Rules for the Federation which
would shortly be in the hands of the members, and announced the
re-election of Mr. Johan van Manen as Secretary of the Federation
and Editor of the Transactions, and of Miss K. Spink as Treasurer. She
requested the members present to send in reports of the Congress
to their Sectional magazines and to the press of their own countries,
and to make the work of the Congress as widely known as possible.

The President’s closing address was less of farewell than of greeting
and her announcement that she would return from India in order to
preside at the Congress in London next year took from her farewell
words any note of sadness they might otherwise have had.

Short speeches of greeting and farewell were given by the General
Secretaries present, den Heer Fricke, Mr. Keightley, Dr. Pascal and
Dr. Steiner.



Regulations

FOR THE ORGANIZATION AND CoNDUCT OF THE FIRsT ANNUAL CONGRESS OF
THE FEDERATION oF EUROPEAN SECTIONS OF THE THEOSOPHICAL SOCIETY.

(Passed by the Councsl, Marck 1904).

1. That participation in the Congress shall be open to all mem-
bers of the Theosophical Society, of whatever Section, who may signify
their wish to attend to the Secretary before the opening of the
Congress.

That each member will receive: —

(a) A card of membership, which is not transferable.
(&) A copy of these Regulations.
(¢) A programme of the Proceedings of the Congress.

That as these will only be sent to members who intend to
take part in the Congress such members are earnestly requested to
signify that intention to the Secretary of the Congress, if possible
before May 15th. )

That members may apply during the Congress, in which case
they will be expected to show their Diploma of membership to the
Secretary of the Congress.

2. That only members of the Theosophical Society may attend
the meetings of the Congress, except such as are definitely notified
as public.

3. That the Congress shall consist of: —

(a) Public Meetings.

(6) General Meetings for members only, for the transaction
of business, for the reading of Papers, for social inter-
course, etc., etc.

(¢) Meetings of the seven Departments into which the
Congress has been divided and at which Papers coming
under the headings enumerated in the Congress pam-
phlet will be read and will be open for discussion; these
meetings to be for members only.
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4. That in the discussions upon the Papers in the different
Departments of the Congress any of the five following languages may
be used: French, German, Dutch, Italian or English; and that a résumé
of any Paper will be given in any of these five languages should a
request to that effect be made to the Chairman before the meeting
by not fewer than seven members.

That in the Public Meetings a résumé in Dutch only will be given.

5. That in the discussions no member will be allowed to speak for
more than ten minutes at a time or more than twice during one
meeting, except with the permission of the meeting. This, of course,
only refers to the meetings of the departments and not to the Public
Meetings or the General Meetings of the Congress. '
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Meetings of the Council of the Federation.

Meeting held at Amsteldijk 76, Amsterdam, 3 p.m., June 18t 1904.

PRESENT:
MEMBERS OF THE COUNCIL,

Mrs. Besant, Representative of the Italian Section.

Dr. Steiner, General Secretary ,,

Dr. Pascal, » »
De Heer Fricke, . »
Mr. Keightley, " ”

”

» German
s French

Dutch »
» British

De Heer Johan van Manen, Hon. Sec. of the Federation.

MEMBERS OF THE SECTIONAL COMMITTEES.

Mevr. Windust,

Mej. Waller,

De Heer Mr. Cnoop Koopmans,
De Heer Lauweriks,

Miss K. Spink.

Business:

Dr. Hallo,

Fraulein von Sivers,
Frdulein Scholl,

Mr. Orage,

New Rules submitted by the Dutch Section.

Membership of the Federation.
The Papers contributed to the various Departments.

Consideration of various

suggestions submitted by

members to the Congress.

Any other business.

Mrs. Besant in the Chair.
Mr. Van Manen.

The chief matter to be brought before this
Council is the formulation of a set of rules.

The Dutch Section had

submitted a set which he would read to the Meeting.

The rules were read.
Mrs. Besant.

Before this matter is thrown open for discussion I

would like to know if all present have power to vote or only the

General Secretaries.

Mr. Keightley explained that only the General Secretaries (the
members of the Council) had power to vote.
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A long discussion followed upon the new rules. Various slight
alterations were made to meet the views of members, and the
Secretary was instructed to make a copy of the suggested rules in
this slightly altered form and to submit it later to the Council.
Dr. Steiner and Dr. Pascal asked that they might have this copy
before them to consider at their leisure so that they might fully
understand before voting upon it. The voting was therefore deferred
to another meeting, arranged for 2 P. M. on June 21%t, before which
date Dr. Pascal and Dr. Steiner would have carefully considered the
new rules.

. Other questions which were raised but not finally settled were:
Whether Membership of the Federation should be limited to European
Sections or be open to any Section.

How the large number of papers sent in, and entered in the
programme should be dealt with.

The following suggestions which had been sent in to the Congress
were brought before the Council by the Secretary. It was decided
that they could not be dealt with in this meeting but should be left
to the Congress Committee.

From Mr. ORAGE (Leeds), on behalf of the British Committee.

In order to forward one of the main objects for which the International
Congress exists, the British Committee invite your co-operation in a scheme
of correspondence whereby isolated students of special subjects may be brought
into definite groups and encouraged to communicate with one another.
For this purpose the British Committee is compiling a Register of such of
their students as are desirous of corresponding with their fellow students
within the Federation. A form similar to the one enclosed has been sent
to each Lodge in the Section. This provides for the following particulars:

(1) Name and address of student.

(2) Special subject of study.

(3) Whether Elementary, Middle or Advanced.
(4) Languages read.

(s) Languages written.

The British Comittee beg to suggest that if each of the Sections
would kindly undertake to prepare a similar Register, the only task then
remaining wonld be to interlink the special students of one Section with
the special students of other Sections. Thus would be formed truly inter-'
national groups of allied students, from whose joint studies much might
be expected.

I beg on behalf of the Bsitish Committee to appeal for your help.
Without the co-operation of each Sectional Committee the scheme will.
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of course, be imperfect, if not a failure ; but with that help we are sure
of good results. I venture to hope that you will be able to undertake on
behalf of your Section so promising a labour.

From Madame MAGNY (Suse, Piémont):

That as part of the practical work of Theosophy, older members,
having greater knowledge, should make for the benefit of the younger, a
list including all those virtues that must be acquired before a human being
is freed from the need of rebirth. Each such virtue should be clearly
defined in simple language, so that they might be learned by heart in
childhood, and remembered easily through the whole life.

That the Department devoted to Religion should indicate a form in
which the rites of baptism, marriage and burial might be performed in
those families where the members did not wish to return to the rites of
a religion from which they had freed themselves, vet who did not wish
to be regarded as atheists.

That the Department devoted to Philosophy should provide for young
students a clear and comprehensive explanation of the law of involution,
which up to now has been constantly confounded with that of evolution.
A clear understanding of the meaning and method of spiritual growth
would prevent much discouragement in those zealous younger members
who found many difficulties in the outer circumstances of their lives.

That the Department devoted to Science should demand of those
members who possess the necessary faculties a careful and scientific study
of spiritualistic phenomena with the object of proving the survival of the
soul after death, and of examining theosophical doctrines in connection
with recent researches in psychic phenomena. There should be at least
one book throwing the light of Theosophy upon the researches of such
men as Wallace, Crookes, de Rochas and Aksakoff.

That thz Art Department should suggest to its members that they
might well take as the subject of their work a scene from the life of the
soul, suggesting the inevitable final triumph while vividlv showing the fierce
struggle against the forces of matter. That a hall filled with such works
and with photographs of the marvellous works of beauty revealed by the
telescope and the microscope might well be suggested as a suitable one
in which to hold future spiritualistic Congresses.

That the Department of Occultism should establish a friendly emulation
amongst its members with a view to encouraging the growth of the sixth
sense, which should before long be the prerogative of every Theosophist.
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That the Department devoted to organization should institute a system
of correspondence between the different groups of students according to
the kind of study.

From Mr MORRISON (New ’Zealand):

That if in the Congress of 1905 papers. from members outside the
Federation be admissible, it would be a good plan to have a clause in-
serted in the preliminary pamphlet especially directed to non-federated
Sections inviting their co-operation. Such a clause would make those
Sections feel more in touch with this work in which many of their mem-
bers are much interested, and would almost certainly result in some good
papers for the Departments of the Congress from those Sections.

From HERR BRESCH (Leipzig):

That in order to bring about that mutual understanding between the
Sections, which is undoubtedly one of the aims of this Federation, there
must be, as one of its chief factors, a continual interchange of ideas
between its Sections. Up to the present everything of importance in modern
theosophical literature has been written in English and passed from that
language and the English-speaking Sections into all others. But the time
may now have come when other sections, having worked out in the mean-
while, the theosophical ideas on national and individual lines, have results
that would be of value to all Sections. Such reviews of articles appearing
in foreign theosophical periodicals as a Sectional magazine is able to give
are, of necessity, too short to be of real use. In his opinion much help
towards this understanding could be given by the publication of a Theo-
sophical Year Book, under the management of a committee composed of
representatives from each Section. It should be in English and should
contain all articles of importance that had appeared in non-English theo-
sophical magazines throughout the year; or in such English magazines as
were not widely read, those of India, America, Australia, for instance. The
committee would select the articles to appear. Later the long articles
might be given only in brief, and so space allowed for articles and
communications of lesser importance. It would be of great advantage to
all editors and to all students to have the principal work of non-English
writers in this form. The possibility of a wider circle of readers would
also greatly encourage non-English writers to contribute of their best
He placed his own services very heartily at the disposal of the Congress
for such work.
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From Mr. GRAHAM (Malta):

That it would be exceedingly good work if this International Congress
could inaugurate some scheme to mitigate even in a slight degree the
international abuse and the rousing of national jealousy and resentment
indulged in by many of the newspapers. There are not wanting people
who do protest publicly in many ways but the abuse continues and must
do infinite harm.

From Mr. SANDERS (General Secretary, New Zealand):

That the delegates assembled at this Congress should seriously consider
the important matter of legally incorporating the Theosophical Society.
The President Founder has for some time urged the members to take
steps in this direction. Should the consent of the members of the New
Zealand Section be necessary, and the European Federation desire it, it
would easily be obtained.

Meeting held in the CONCERT-GEBOUW, AMSTERDAM,
2 p. m.,, June 2I1%., 1904.

MEMBERS PRESENT:

Mrs. Besant, Representative of the Italian Section.
De Heer W. B. Fricke, General Secretary of the Dutch ”
Dr. Th. Pascal, " " » » French
Dr. R. Steiner, " ” » » German
Mr. B. Keightley, " " » v DBritish

De Heer Johan van Manen, Secretary of the Federation.
Miss K. Spink.

Friulein von Sivers, (Interpreter to Dr. Steiner).

Mrs. Besant in the chair.

BUSINESS.

Consideration of the proposed new rules. Election of officers.
Publishing and editing of the Transactions. Question of the official
language of Congress. Any other business.

Mr. Van Manen formally submitted the new set of rules sent in
by the Dutch Section, and discussed and amended in the previous
meeting.
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They were unanimously approved and adopted.

Proposed by Mr. Keightley,

Seconded by Dr. Pascal

and unanimously agreed:

That Mr. Johan van Manen be Secretary of This Federation.

Proposed by Mr. Keightley,

Seconded by Mr. Fricke

and unanimously agreed:

That Miss K. Spink be Treasurer of This Federation.

It was further suggested by Mr. Keightley that Miss Spink should
be authorised to find some one suitable to help in keeping the
accounts.

This was heartily agreed to.

Proposed by Mr. Keightley,
Scconded by Mr. Fricke
and unanimously agreed:
That this Council shall appoint an Auditor of the accounts of the
Federation.

Proposed by Mr. Keightley,
Seconded by Dr. Pascal
and unanimously agreed:
That Mr. Digby Besant be asked to be the Auditor of the Fede-
ration accounts.

Mr. Van Manen then brought forward the question of the
publication of the Transactions of the Congress and laid before the
meeting a scheme he had drawn up on this matter. He had been
gathering together information in order that the meeting might
have some practical knowledge to help it. He was of opinion that
the published transactions should include in addition to the official
report of the proceedings, a very large proportion of the papers
sent in. He believed that the official report and the papers he
had selected for printing would make a volume of six hundred
pages, of about the size and type of “The Secret Doctrine”. An
edition of eight hundred volumes would, according to the calculations
he had made, cost roughly from £100 to £120. Of these he would
suggest that four hundred should be distributed in presentation copies
as follows:
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One to each contributor of a paper.

One to each member of the Council.

One to each Theosophical Lodge of the Federated Sections.

Three to the Headquarters at Adyar.

Three to each Sectional Headquarters.

Some 40 to learned Societies in Europe in exchange for
their Transactions.

The remaining four hundred to be for sale at 10 shillings a
volume. This price, if all the four hundred were sold, would cover
the whole cost of publication, including the presentation copies. He
believed there would be no difficulty in selling four hundred copies
and proposed that the sale of the full number should be guaranteed
before the volume was printed. This could be done quite easily by
the Theosophical publishing societies ordering beforehand whatever
numbers of copies they thought they would require. He would make
the publishing firms thus ordering the sole agents for the sale of the
Transactions. In order to have some idea as to how such a proposal
was likely to be met by the publishing firms he had submitted it to
Miss Ward of the Theosophical Publishing Society, London, and to the
Publishing Society of the Dutch Section. The London T. P. S. would take
one hundred copies, and the Dutch Publishing Society seventy-five ; other
smaller orders had been received, and altogether some two hundred
and fifty copies were already ordered. Should his proposal meet with
the approval of the Council he intended to put the matter before
non-federated sections. Miss Ward had suggested that two hundred
and fifty additional copies might be printed but not bound, as the
extra cost would be very small and they could be stored till wanted.

Mrs. Besant asked the opinion of the meeting upon this matter.

Mr. Keightley thought that, financially speaking, this was a good
suggestion.

Mrs. Besant most heartily agreed. She thought it entirely unne-
cessary to present copies to Lodges; they should be able and willing
to buy their own and should be expected to do so. She believed
the four hundred copies would sell very readily, that in this way the
Transactions would pay for themselves, and that if there should be
any money over it would be entered to the Federation account. The
Federation would then having nothing to do with the selling of the
books, all would be done by the various Theosophical publishing
societies as the sole agents.
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The suggested scheme was heartily and unanimously approved.

Mr. Keightley wished it to be clearly understood that Lodges were
expected to buy copies, and he further suggested that the list of
presentation copies should not be too large

He expressed the general feeling on this point.

Proposed by Mrs. Besant,

Seconded by Mr. Keightley

and heartily approved by all:
That Mr. Johan van Manen be also editor of the Transactions.
Mrs. Besant would like to ask that there should be a clear and
* careful note in the preface of the book to the effect that this was
the first Congress, the meeting of 1903 being of the nature of a
preliminary business meeting for purposes of organization.

Resolved: — That proofs of each paper must be corrected
either by the writer or by a fellow-countryman.

Resolved: — That Dr. Pascal be authorized to overlook all
French papers.

Mr. Van Manen raised the question as to what languages should
be admitted in the printed Transactions, and whether good papers
should be printed in full if they were very long. Should only
English, French and German be admitted into the Transactions? In
connection with the second point, he had, for instance, a good Dutch
paper, but if printed in full he judged it would run to about eighty

pages.

The Council’ did not approve of the suggestion of limiting the
languages permitted in the Transactions to the three named.

With regard to the second question as to the length of papers,
it considered a paper of eighty pages would be too long.

Mr. Van Manen asked if papers that had already appeared, or
were to appear in other books or magazines, could be printed in
the volume as part of the Transactions of the Congress.

It was unanimously agreed that such papers could not be in-
cluded in the Transactions.
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Mr. Van Manen asked if a member who was writing a book
might send a paper to the Congress, giving a short account of what
he intended to work out more fully in the book, and might have
such a paper printed in the Transactions.

The meeting regarded this as quite another matter and heartily
approved the acceptance and publication of such a paper, if otherwise
suitable.

The question of language in connection with the Congress
meetings was again raised by Mr. Van Manen.

It was decided that this question of language should be left open.

Further questions which were raised and discussed but not finally
settled were:

. . ,

The question as to how and by whom the papers for reading
and printing in the Transactions should be selected from the full
number sent in;

. The question as to what type of paper would be most suitable
for reading during the Congress and for printing in its Transactions;

The question as to the best method of dealing with the papers
at the next Congress;

The question of making a small charge for membership of the
Congress. (Though not definitely settled, the principle of making
a small charge for individual membership of the Congress met with
the approval of the meeting.)

Mr. Van Manen proposed that suggestions on these points should
be sent to him, and he would later summarize them and send them
round for consideration. /
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Constitution and Rules
of the Federation of European Sections of the
Theosophical Society.

As ADOPTED BY THE COUNCIL OF THE FEDERATION, June, 2I% 1904.

CONSTITUTION.

1. The Federation of the European Sections of the Theosophical
Society shall have as its object the promotion of the objects of the
Theosophical Society and the strengthening of the bonds between
its members and between its organisations, more especially those of
the federated Sectionms.

2. For the purpose of attaining this object, it shall hold Congress-
es, publish Proceedings of the Congresses, and act in any other way
deemed fit and proper.

RULES.

I. The funds of the Federation shall be derived from: —
(a) Subscriptions,
(6) Donations and other casual sources of income.

2. Each federated Section shall pay annually, on or before
January 1%, to the Treasurer of the Federation a subscription of Francs
0.50 (or its nearest equivalent in other currency) for every member
on its roll at the close of its last financial year previous to Decem-
ber 1.

3. At least two thirds of the income of the Federation shall be
placed at the disposal of the managers of the Congress on or before
February 1%t in each year, for the purpose of defraying the ex-
penses of the Congress; any surplus shall be repaid to the Treasurer
of the Federation.

4. The administration of the general affairs of the Federation
shall be vested in the Council.
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5. The Council of the Federation shall consist, of three represent-
atives from each federated Section, and the Secretary and Treasurer
of the Federation.

6. Of the three members of the Council from each Federated
Section, one shall be the General Secretary of the Section, ex officso;
the remaining two shall be appointed annually on or before January
1*t by the Executive Committee of the Section.

7. The Secretary and the Treasurer of the Federation shall be
appointed annually by those members of the Council who are repre-
sentatives of Sections.

8. The Executive Committee of each Section shall appoint a
Sectional Committee of or including its three representatives on the
Federation Council, one of them to be the Secretary of that Sectional
Committee. These Sectional Committees shall within the limits of their
own Sections, have general charge of the aforesaid objects and under-
take the fowarding of the international idea, and shall also act as
channels of communication between the Federation and its Committees
and their own Sections.

9. The Executive Officer of the Council shall be the Secretary
of the Federation.

10. Council meetings shall be held immediately before and imme-
diately after each Congress.

The business transacted at these meetings shall include:

(a.) Report on the condition, activities and finances of the Fed-
eration during the preceding year;

(6.) Election of the Secretary and the Treasurer of the Fed-
eration;

(c.) The fixing of the time and place of the next Congress;

(d) Arrangements for editing and publishing the Proceedings of
the Congress.

11. The official language of the Federation shall be English.

12. A Congress shall be held annually within the limits of the
federated Sections.

13. The Council of the Federation shall make General Regula-
tions for conducting all Congresses.

14. The detailed management of each Congress shall be in the
hands of the Sectional Commttiee of the country in which the Con-
gress is held, acting with the Secretary of the Federation.

15. The duties of such Sectional Committee shall include:

(a.) Fixing details of time and place for the Congress;

(6.) Arranging the programme for the Congress;

(¢.) Appointing Chairmen and Officers;
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(@) Inviting speakers,

(e.) Judging papers received and selecting those to be publish-
ed in the Proceedings and those to be dealt with at the Congress;

(f) Appointing sub-committees for various purposes;

(g) Preparing and submitting to the Council of the Federation a
repert of their proceedings together with a statement of accounts.

16. An appeal against any decision of the Sectional Committee
may be made to the Council of the Federation whose decision shall
be final.

17. These rules may be altered at any Council meeting, provided
that not less than two months’ notice of such proposed alteration has
been given to the members of the Council, to whom such notice
must be sent.
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Address of Welcome.

‘W. B. FRICKE.

Brothers and Sisters.

I can hardly tell you what a great pleasure it is to me as General
Secretary of the Dutch Section to give you a most hearty welcome,
to extend to every one of you the most cordial greeting possible;
and when I say this I express the feeling of every individual member
of the Section, to every other member, but in the first place to our
fellow workers who have come from other countries to help in this
work, and amongst whom I am glad to see so many well known
and familiar faces.

Both in the East and West the Theosophical Ideas are now-a-days
spreading fast, throwing their light on many different forms of Religion,
even as we hope they will one day throw their light on every branch
of Science.

It is therefore of the greatest importance that those who work in
the foremost ranks of the Theosophical Society should have an op-
portunity to meet and discuss, to form ties of fellowship and goodwill,
and to appreciate the labour of their co-workers which is done in
other Sections on different lines from their own.

There are however many circumstances, such as time and distance,
to be taken into consideration which make it difficult for all workers
spread over the world to meet together. But it is quite possible, and I
should say most desirable, that the members within each Continent should
mecet once a year at least. This would strengthen our movement as
an organisation, and would put new vigour into every member present
at these Meetings whose aim it is to live and work for Theosophy as
far as lies in his power. Therefore I fully supported the proposal
which was made two years ago at the Annual Meeting of the European
Sections: “That a meeting of the European Sections should be held
every year, independent of the Annual Conventions of the Sections them-
selves.”
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This proposal was carried out and a preliminary international Theo-
sophical Congress was held accordingly in London last year in the
month of July, our worthy and beloved President Colonel Olcott
occupying the Chair.

This year I am glad to say the Congress is held in Amsterdam, and
a very cheerful sight it is to me to see so many members present, not
only from Holland but also from other Countries.

As soon as it was arranged that the Congress should be held in
Holland, I invited Mrs. Besant who at the time was in India, to
preside, and she promised to do so if she was in Europe. .

We all know what she has done for the Theosophical Society, is
doing for it, and will do for it in the future. But we also owe a debt
of gratitude to England, where the movement began as far as Europe
is concerned, where Madame Blavatsky wrote her theosophical books and
awakened in so many a belief in the Secret Doctrine.

To Mrs. Besant, one of her truest friends and most devoted disci-
ples, fell the burden of leading the great spiritual movement of the 1gth
century both in the East and in the West.

I hope you will therefore agree with me that the leadership of the
Congress could not have been in better hands.

With the sincere wish that this Congress may prove a success;in
the fervent hope that the great Spiritual Teachers of the Race may
bless this our work, I invite Mrs. Besant to preside over our gathering.



Presidential Address.

ANNIE BESANT.

Brothers and Sisters.

In presiding over this gathering my first duty is to send a message
of greeting to the two founders of the Theosophical Society — the
founders on this physical plane — and then to pass on to do homage
to the true Founders who stand behind, and to ask Their blessing.

When we look round Europe, we know that in these days to
European nations has been given the leading of humanity.

From Europe must come the strength and vigour and power of
organization which are necessary for the success of the movement.

To each part of the world is given a different share in the spiritual
movement; to the East the duty of breathing forth the thought which
is the root-thought of all the religions of the world; to the East
the duty of sending forth the wisdom which incarnates itself in religion
after religion; but to the West is given above all the duty in our
own day of taking up the torch and carrying it far and wide; of
organising that movement which belongs to no one nation, to no one
special people, but includes the whole of humanity in one vast universal
brotherhood. Thus it seems to have been that the Theosophical
Society was founded in the West as a great organising power, while
the wisdom which it spreads was brought from the East; and thus
in the East and West we have the possibility of this universal
brotherhood.

The Federation of the Sections of the Society that is represent-
ed by this Congress is intended, within the limits of Europe, to make
active in every way the great principles of Wisdom and of Brotherhood,
As in course of time, in the history of the Theosophical Society.
each European country grew stronger in theosophical thought, it was
not enough to have a single European Section for. the effective
organisation of the different nations. One land after another made its
own sectional organisation, dividing off from the one European



.
\

54 ANNIE BESANT. I

Section, so that it seemed to some of us two years ago that in the
separation of sections there was a danger that we should lose the
unity of purpose so essential to the ideal of brotherhood; and when
it came about that the European Section became again (as it was
twelve years before) the British Section, it was suggested that Europe
should federate itself, and that its various sections should join together
in one movement manifesting itself in an annual Congress. Last year,
in London, there was held what might be called an organising Congress.
The first of its kind, it was not possible to carry out effectually the
full idea that was in the mind of the organisers. In a very real sense
we may speak of it as the organising of the movement, while we
have here, in Amsterdam, the first effectual Congress, uniting together
the various sections in work, and bringing from the various Countries
of Europe the thought embodied in the various papers to be laid
before you.

That is, roughly, our work and our object. Let usnow forafew
minutes, at the beginning of our labours, consider why we are here,
and what is our purpose. The Society which in Europe we are here
representing is a part of that great spiritual movement which is
spreading all over the world, a movement whose traces you can see
everywhere — in every religion, in every church, in every department
of human life, in science, in art, and in civilisation in all its forms.
Let us try to realise what this movement is, and then to see the
place of the Theosophical Society as its leader and its guide.

This movement is the spiritualising of human life in every one of
its manifold departments. We see a civilisation, potent, wealthy,
spreading its influence everywhere, guiding the nations along the path
of evolution. It is a vast civilisation, containing within it many a seed
for the future, many a possibility for the generations as yet unborn.
Notice however that it has taken to itself a material form. It is splendid
in its character, energetic, powerful, imposing itself on every nation;
but to a very great extent it is a material civilisation, and it lacks
the principle of spirituality which alone will enable it to endure. It
has made much way along the path of science, along the path of
Knowledge of the forms of the world as distinct from Knowledge of
the life behind the forms — that Knowledge which is gained by
observation, by patient study, and by the arrangement in order of
all its forms. It has also had an immense development along the
commercial side, the wealth-getting side of life; it has shown a great
development of wealth and has influenced in that direction the whole
thought and life of the world. These two sides — the side of physical
science and the side of material development — are the two great



2 PRESIDENTIAL ADDRESS. 55

marks of this Western Civilisation of ours, both of them having their
own place and utility, but both belonging to the side of form rather
than to the side of the life-giving spirit. Now, in order that this
civilisation may be complete, there must be added to it that life
which comes from the will which is in accordance with the Divine
Will working out in evolution; I mean the side of the spirit that
usually embodies itself in religion. There must be in our civilisation
a spiritual movement, a life-giving force, as well as a material and
wealth-getting tendency, if the civilisation is to endure.

Here comes in the place of the great impulse given to the world
in 1875 in the form of Theosophy. In Theosophy is the spiritual
Knowledge, the unifying power, the divine wisdom which must
underlie every world-movement that is to be of benefit to huma-
nity, and this Knowledge, this power, this wisdom comes from that
great Brotherhood of Divine Teachers to whom each religion of the
world is due. This Theosophical movement has taken on a new
significance and has given a new message to the world, not by the
founding of another religion, but by the proclamation of the funda-
mental unity of all the great religions in the world, the fact that
they are all divine, and based on one divine revelation, no matter
how diverse thay may appear in the physical universe. That was the
first proclamation, the unity of religions, not by confusing their
separate lines so far as forms and expression are concerned, but by
showing that greater than the expression is the thought that is
expressed, and that while each religion has its own place and work
in the world, they are one in their essential and fundamental teachings;
therefore, we are no longer to have a single creed — as it were a
monotone of religious belief — but one great chord in which every religion
is a note, and that chord is the Divine Wisdom, the light of the world.

Then the other purpose of this movement is to breathe into human
life in all its departments, in all its manifestations, that spiritual life
which shall express itself in all the necessary forms. It comes to
science, and it breathes a new spirit into science. It tells European
science as it is to-day, that while its work has progressed so far by
the observation of forms, its future triumphs lie in the insight that
will seek to pierce through the forms; that it must go further than
it has yet gone; that it must not limit itself to the senses already
possessed, but must remember that man, as a still evolving being, is
evolving special powers and senses; and that, while it keeps its method
of patient observation, it must open its heart to wider possibilities,
and see stretching before it not only the physical plane but the other
planes behind, which have their forms as well as the physical.
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Then turning to another side of civilisation, the side of material
wealth, to it Theosophy also brings its message, its inspiration. It
says to that part of the civilisation which is wealth-producing, that a
new spirit must penetrate its work, and so change its results; that
the getting of t
g;a_n_) but as a g:

ing and the hel Bivus weaim 10w
be regarded as wne possession 01 greau vuugauuns, of great duties;
that those who are the custodians of the world’s xi?lih are stewards
rather than Pﬁ-‘iﬁisz and that the great thought must come back into
modern_civilisation that giilth is meant for the helping of the grld
and_pot for the oppressing of it. Theosophy seeks to carry the ideal
of duty into that department of life and to proclaim the responsibi-
lity of power in wealth, as well as the responsibility of power in the
other departments of organised humanity. Then it turns to that side
of civilisation which seeks to embody the idea of beauty. For, strange
as it may at first appear, it is true that there is a most important
bearing on the results of commerce of the idea of beauty which is
Art. Otherwise, wealth becomes mere ostentatious display, vulgar
and degrading, and it is only through the completion and rounding
off of wealth by Art that to life will be given that beauty without
which it cannot live. Art is rooted in spirituality, and there is not at
the the present moment a true art because there is not a true faith.
It is only Theosophy, the divine Wisdom, which can re-give to art
its power, and make it grander than it has ever been before. That
which Christianity gave to the Middle Ages, that which she did for
architecture, for painting, for music, Theosophy must do for the coming
nations in every land. It must bring back a sense of beauty: it must
give back that power to Art which comes only from inspiration; for
art is something more than the building of houses to live in; and
paintings to hang on their walls; art is the beauty, the grace, the per-
fection of life, without which life must remain incomplete. Therefore
the breath of the Divine Wisdom must purify the art of our civilisa-
tion, must give it a new architecture, a new painting, a new music.

So that we come to realise that what we call Theosophy, and the
Theosophical movement, is a movement in every part of human life, a
proclamation of spiritual unity. It spreads out on every side, into religion
and science and into commerce and art, and gives to all of these a new
form as well as anew life. Such is the Theosophical movement in every
department of life, in every part of the world; and the Theosophical
Society, that is the leader, the chief channel, and the symbol of this
movement, gives to every religion a new inspiration, a new life, a

(
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new conception of spiritual reality, a revelation of the deeper truths
underlying all the faiths. Above all it gives to each religion the
supreme gift of tolerance. The influence of the Society you may
trace, if you will, among the religions of the world by the life that
has come into each of them from contact with Theosophic truth. The
spiritual movement of which I have been speaking touched the Buddhist
communities and forthwith they sprang into new life. So with Hin-
duism, so with Christianity, so with the religion of Zoroaster and so
also it is beginning to be with Islam. If you want a justification of
the Theosophical Society, look outside even more than within it, and
see that each religion has risen in thought and power of expression,
and has taken to itself a new vitality since it has contacted the Society.
That, if nothing else than that, is a justification for the Theosophical
Society. The Society does not exist for itself or for its members.
We exist not for ourselves but for the world. We exist not for
our own progress but for the uplifting of humanity; not that we
may learn a few secrets of the universe which we keep for our
own advantage and progress, but that we may be channels for
a life vaster and grander than ourselves. Our Society is not to be
estimated by the number of its members. It is to be valued not
by its numbers but by the spreading of the ideas that it inculcates.
We are to be judged by the thoughts which are spreading through
the world which have their source within the limits of the Society.
We are the holders of a great trust: not owners of knowledge, but
stewards of knowledge, men and women in whose hands a great trust
is placed by the mighty Brotherhood. Our justification is in the fact
that in less than thirty years of our existence the whole face of the
modern world has been changed. Our work is measured by the amount
of change that we can see in the world, in the spiritualising of
religion and of other parts of life. And 1 dare to say in this our
Congress, that we have not been altogether unfaithful stewards to our
trust. Imperfect, yes, because so limited in our knowledge, in our
power, and in our devotion. Especially in our devotion, for if we
had perfect devotion, knowledge and power would flow in upon us
unasked. And yet not wholly unfaithful, for the world shows the
change that has been wrought.

And if we meet here to look back over work done, we also meet
to look forward to work grander, vaster, and more majestic, in the
years that lie unborn. For ,with this spiritual wave is the promise of
the future, and as it rolls forward science will grow profounder, art
more beautiful, ordinary life more refined and .more brotherly, reli-
gion more spiritual. That is the work of the future which lies before
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us. and the true Founders of the Theosophical Society call upon you,
who have given yourselves to Their service, They call upon you
to go everywhere, bearing the banner of a wider brotherhood, to
increase your knowledge, to perfect your devotion, to take the
inheritance They have placed in your hands, and to be good stewards
of those divine mysteries which are yours to share and to spread, not
yours to keep.
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Secretary’s Report.

JoHAN vAN MAaNEN.

Dear Friends,

The report 1 am going to read will be as short as possible, not
only to save time, but also because many of the things which I
should like you to realise have either been pointed out to you
already in an abler way than I could do, or will be taken up later
on in this Congress.

Let me first remind you of the former Theosophical Congresses
which have taken place. The first, which was accompanied with much
success and enthusiasm, was held as far back as September 1893 at
Chicago, at the World’s Fair. Some who have joined the Society in
later years may not be aware that a bulky volume of about 200 pages
was issued at the time, comprising a report of its proceedings. The
second was held in 1900 at Paris, at the time of the great ex-
hibition, and was conducted by the French Section. 1 had the honour
and pleasure of being present, and can testify to the earnestness of
our French brothers, and the amiable and large-hearted way in which
they received their foreign visitors. Thirdly, a Congress was held in
London last year, in consequence of a proposal to institute regular
annual Congresses in Europe. It was a preliminary meeting for
organisation and the transaction of business, and was so successful
in this respect, that we are able to reap its fruits to-day. We must
remember, that it is only through the long continued friendship,
example, and cordial hospitality of our British comrades, that such an
idea as is embodied in this new European Federation could be suce
cessfully carried out.

The present Congress has been helped and supported by all the
Sections which compose the European Federation in a most gratifying
way. Each Section has taken a share in the work according to its
powers. While some could not share the financial burden, others
could not give much literary help, while some again were not able to
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be present at the Congress. But all Sections have helped by real
effort, real sympathy, and real work. Italy, for instance, from which
country we are sorry to have no faces amongst us, has sent in not a
few very good papers, which will be submitted to you in the Meetings
of Departments, and has thus in no small degree increased the use-
fulness of these meetings. England has given friends, papers, money,
and hard work. France also sends many of its most valued members,
and gives us material and moral support, the nervus rerum as well
as good thought in its papers. Our German brothers, who are strug-
gling hard to gain their place in their own country, and who need their
brains and means and forces for the home work, have proven their
international and altruistic feelings in an admirable way, and whether
we look at their representatives, who form quite a little colony, so
numerous are they, or listen to the studies they have contributed, we
realise in each case that they have determined to work with enthusiasm
for the ideal embodied in this department of our great movement.

Holland, too, has done its best to serve the international idea, and I
only hope that these meetings will be able to induce you not to think
the Dutch lacking in good intentions at least.

From Spain, from Belgium, and even from the Dutch Indies, from
India and America, proofs have been received of good will and desire
to co-operate with this striving for the realisation of an intelligent and
wise feeling of brotherhood. In short there is not a single reason for
discontent or complaint in any direction; on the contrary all augurs
well for the future of our new departure.

The following facts will show this more clearly:

(1) No less than 45 papers were sent in to the Congress, in 6 lan-
guages, from all participating sections and 35 of these were thought
suitable to be read at the Congress.

(2) 600 members of the Society, amongst them some 150 non-Hol-
landers, applied for participation in the Congress.

(3) Some £ 20 outside Holland were given towards defraying the
expenses of the Congress.

(4) The Dutch members offered an art exhnbltlon, musical enter-
tainments and other contributions to the Congress, involving an outlay
of at least £ 190 in money besides much force in love and labour.

(s) All Federated Sections have in some way or other taken an
active part in the Congress; and even some of the Non-Federated
Sections, such as America and India, have given most substantial sup-
port, and have proved to be keenly interested in it.

As to finances, I am glad to say that the regular income of the
Federation has proved sufficient to provide for the expenditure of
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our meetings, and that most probably a way can be found to make
the published Transactions of the Congress self-supporting.

Some general suggestions and considerations have arisen in the
course of the year of preparation, which I should like to incorporate
in this report.

First of all, we should never forget that any work can only be
made great and good by wisdom and love. This Federation, with its
Congresses, is a new departure, a new activity, in our Society’s
all-embracing work. We have to guide this activity steadily and
lovingly, and we need the help of all — of the Sections, of the
Lodges, of the members. I appeal to you who are present to
give such help, to consider in what way you can help the Con-
gress. Be it money, be it work, be it correspondence, be it literary
labour, or good counsel, all is needed, all is welcome: do not be slow
in contributing such.

Further, let us be aware, that, in a certain sense, Congresses and
all meetings of this kind have at least one dark shadow, and that is
the disappointment felt by many who meet friends whose language
they cannot speak nor understand, or who may hear papers read which
they think tedious or even worse. Let them be prepared to meet a
little disappointment of this kind, but let them never forget to face
that feeling in a resolute way, and to fight their way through it. Let
us not dream that the whole of the Congress is for each of us, that
all papers are intended for our benefit, that we needs must form in-
timate friendships with 2// members present. Let us rather be modest
and content with a part, and labour in our own little corner of the
great work in order that the whole may flourish. No building could
ever be erected if one mason should want to lay all the stones by
himself. Many men from different sides, working in different ways,
still co-operating for the realisation of one plan, may produce the
Cathedral in which holiness and wisdom shall have their place.

Our Congress can have and should have many sides: the social
side is one, but it is not enough: the intellectual side and the inter-
change of thought is one also, but even that is not all. The Congress
should further be the place where the members show themselves,
their thoughts, souls, feelings, and works, as in a living exhibition, so
that all members may know what this great Society of ours contains,
what forces are present and working in it. If such should be attempted,
our Congress could become the strongest means for giving us faith
in our own Society, for showing it to us in its grand possibilities and
yea, even venerable nature. We must love the Society to work well
for it We can love it truly only when we know it well, and have
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found by experience that it is more than a band of enthusiastic dilet-
tantes, that it is a union of many and many earnest souls, striving for
higher things, seeking a higher life, constituting a noble fraternity,
full of wisdom and experience. May the Congress be such an inspiring
force, giving us faith in our work, faith in the Theosophical Society
as an instrument of spiritual enlightenment, and as a means of service
to the race.

Still further we have the international side, and also the aspect of
it as a body for focussing the results of the intellectual labours of our
members: but these and many other aspects are second only in my
opinion to the purpose given above, which I should call the real occult
side of the Congress. In order to reach anything at all in this direc-
tion, the Federation must have good National Committees that love
and believe in its aims; it must have enthusiasm and ability combined.
Many friends in various countries are necessary to lend a helping
hand when required.

In conclusion I wish to express my sincere thanks for the quiet
help given to us abundantly and effectively in many places, by many
individual members, and especially I wish to thank my friends Miss
Spink and Dr. Cnoop Koopmans, without whose active and ever-ready
help, the Congress would never have been so successful as it pro-
mises to be.



Réminiscences sur M™ H. P. Blavatsky.

La Société Théosophique, sous sa forme actuelle et telle que le
Congrés qui vient de nous réunir la présente, fut 'ccuvre de Madame
Blavatsky et du Colonel Olcott. Nous en connaissons tous le début
et nous sommes heureux de pouvoir d’année en année, acclamer avec
reconnaissance dans nos réunions, ces noms gloricux qui nous rappel-
lent les fondateurs d'une grande ceuvre de progres.

Il n’est pas besoin d'insister ici sur les détails de la vie et de
I'ceuvre de ceux qui furent appelés 2 redonner au monde sous une
forme nouvelle les anciennes et immuables verités; des auteurs com-
pétents, comme M. Sinnett et d’autres, les ont présentés dans des
livres devenus classiques, et le Colonel Olcott dans ses admirables
“Diary Leaves” dont le IlI* volume vient de paraitre, a érigé a la
Société, comme a la grande fondatrice, son fid¢le collaborateur et
courageux compagnon dans l'effort pour le but commun, un monu-
ment vivant, qui sera le plus complet document sur la Société et une
étude psychologique de premier ordre. Tout a été dit sur la puis-
sante individualité, sur le génie et le caractére de Madame Blavatsky
et si j'ai cédé a la priere qui m’a été adressée de présenter au Con-
gres international théosophique quelques-unes de mes impressions et
réminiscences personelles de la grande amie dont nous sommes si
légitimement fiers, c’est que je voudrais exposer i cet auditoire si
bien fait pour la comprendre, quelques traits attachants de son carac-
tere, et esquisser une image nouvelle de cette grande figure historique.
Je voudrais vous la présenter sous son aspect doux et féminin, tel qu'il
a paru A ses amis intimes en montrant ces traits qui échappent parfois
aux yeux, mais qui s'impriment dans le. coeur, et qui ont été le secret
de l'ascendant qu'elle exergait sur son entourage, et que la plupart
de ses admirateurs n’ont pas songé 2a relever et a dépeindre, absorbés
qu'ils étaient par sa grandeur intellectuelle et spirituelle.

La tdche que j'ai entreprise est d’autant plus difficile que les
sentiments et les impressions affectives se prétent mal 2 la description;
il faut les deviner, ils sont de nature intuitive et l'on ne saurait &tre
compris que de ceux qui les ressentent. C’est dans un pays ol
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H. P. B. aurait été si heureuse de se sentir comprise, dans le milieu,
ol nous jouissons d'une hospitalité aussi large qu'aimable, que je me
sens fitre de pouvoir parler d'elle, cédant ainsi 3 la pri¢re des repré-
sentants de la Société Théosophique hollandaise chez lesquels la sym-
pathie est innée — et c’est cette sympathie qui estla pierre de touche
des vrais Théosophes.

H. P. B. fut une nature complexe; caracttére de large envergure,
esprit colossal, tout était grand en elle; grande de coeur surtout et
de sentiments profonds, possédant toutes les vertus du coeur féminin,
dévouement, abnégation, tendresse, confiance presque naive, désir
ardent d’'une affection réciproque chez ses amis, capable de se sacri-
fier pour une cause ou pour une personne, heurcuse de pouvoir faire
des heureux. Quand je l'ai rencontrée pour la premitre fois 2 Nice
en 1883, elle me prit aussitdt en affection parce que je venais de son
pays natal et que je connaissais personnellement les membres de sa
famille. C'était vraiment trés touchant de voir I'animation de tout
son &tre, l'expression si douce de son regard, d'entendre sa voix
vibrante d’'émotion, quand elle me parla des siens, comme pour com-
pléter mon récit et qu'elle me questionna sans fin, prenant plaisir &
me faire répéter ce que je venais de dire, comme pour en jouir
doublement et le graver dans son coeur.

Le Colonel H. S. Olcott dans sa description de leur séjour & Nice
a eu raison d'insister sur ce fait, que l'amour pour sa patrie et pour
ses compatriotes, la rendait aveugle pour leurs défauts, et elle paya
dtrement sa confiance illimitée pour Solovioff, comme du reste pour
tant d’autres faux amis de nationalités diverses qu'elle jugeait d'apreés
elle-méme. Mais cette faiblesse I'honore, éveille notre estime, la rend
plus qu’aimable, excite notre admiration et prouve sa sincérité et sa
franchise extrémes.

Depuis notre long séjour a Nice, pendant I'hiver de 1883, j'eus 'oc-
casion de la revoir, tant & Paris qu'a Elberfeld et 2 Londres. Je I'yai
vue sous tous les aspects que prenait son caractére selon les circon-
stances environnantes; et c’est encore une preuve de sa sincérité qu’'elle
n’hésitait jamais 4 se montrer telle qu’elle était — les conventions
sociales étaient pour elle des mensonges. Je l'ai vue fréquentant
“les grands de la terre”; ailleurs en compagnie des petits et des
déshérités et je l'ai trouvée plutdt dire avec une lueur de protestation
dans le regard, devant ceux qui se croyaient supérieurs aux autres
tandis que ses grands yeux exprimaient la tendresse et la sympathie
profonde pour ceux qui dépendaient d’elle ou se sentaient mal-
heureux.

“La Fraternité Universelle” de la Théosophie est bien plus une
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‘“‘entente universelle’” qu'une fraternité, et parle plus i I'esprit qu’ au
cceur. A Nice et 2 Londres, 2 Paris et a Elberfeld, dans ces assemblées
trés souvent orageuses, toujours agitées, ol I'esprit la tourmentait pour
lutter et établir sa cause, tout son &tre avait l'aspect d’'un héros
qui connait sa grandeur et la force de son droit; ses traits étaient
dtrs, ses yeux langaient des éclairs, mais quand la séance était
levée et que les adversaires se retiraient, elle semblait ressentir une
nostalgie au cceur et laissait errer ses yeux — avec un gros soupir
sur les lévres — elle cherchait dans le petit cercle qui I'entourait
I'ami sur lequel elle pouvait reposer son regard, comme pour trouver
un refuge, se délasser, se reconforter et dédommager son coeur de la
lutte qu'il venait de soutenir. C’était touchant de voir ce regard
naguére si ferme, dar, foudroyant, devenir soudainement limpide,
caressant et doux quand il se fixait sur 'une des nombreuses amies
qui 'entouraient, et souvent prenant alors ma main, elle me faisait ses
réflexions en langue russe, comme si toute son &me se sentait soulagée
par cette expansion, comme si elle venait de quitter un monde ennemi
pour revenir dans sa patrie.

Ce fut au mois d'Octobre 1890, que je la revis & Londres pour
la derniere fois. Elle avait le pressentiment que nous ne nous rever-
rions plus et comme pour resserrer le lien qui nous unissait, elle me
combla de souvenirs, m'offrant son dernier livre, sa photographie et
quelques petits objets auxquels elle avait tenu. Car c'était 12 encore
une de ses aimables qualités, elle voulait tout partager, toujours faire
plaisir & ceux qu’elle aimait et son hospitalité ne connaissait pas de
bornes.

Tout était grand en elle, son 4me fut belle autant que grande. En
vous exposant en quelques mots ces traits qu' augmentent notre admi-
ration pour cette grande personnalité je ne suis que le porte-voix de
ses nombreux amis, qui tous, j’ en suis sQire, se joignent & moi pour
rendre témoignage, 4 ses sentiments de sincérité dévouée, 2 son coeur
affectueux, & son 4me noble et élevée qui nous !’ ont rendue si chére
et qui étaient la base solide sur laquelle elle fondait sa théosophie.

UNE AMIE.
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Fraternity as found in the laws of Primitive Races.

E. WEIsE.

Where are the real primitive races? According to the Secret
Doctrine as well as to modern science the real pripit
be found among the éustraliag Hiiixﬁi D] ese savages are now the
very lowest in the scale of humanity, though once, as part of the

third root-race, ?) their ancestors were at the summit of the civilization
of their period. That civilization however has greatly declined owing
e ﬁﬁaaﬁq and_ignorance, and the culture of the native Rustralian
of today is but a gross caricature of what it once was.

Australia may be said to be the cradle of totemism.?) By the
modern mind totemism is regarded as a strange and fanciful form of
religion, whose chief characteristic is the adoption by a tribe of a
class of animals as its emblem, and their adoration as gods and
ancestors. Outside the ranks of the ethnologists, whose studies bring
‘them into contact with this archaic form of civilization, few people
are aware of the wonderful social system connected with totemism,
and of the extent to which fraternity is carried out in it.

The system has undergone many changes among different Austra-
lian tribes: and many more may be looked for in those parts of the
world into which totemism has been imported, for instance, among
American, African and Asiatic tribes. §) Nevertheless the careful and
extensive investigations of ethnologists enable us to fix with some degree
of certainty the main outlines of the system. Totemism has a social
side and a religious side. Of the social side there are two characteristic
features. The first is the division of a tribe into two parts or, in
Durkheim’s term, ®) phratries, each of which is again sub-divided

! Morgan. Amcsent Socsety. p. 51. Schurtz, Alterklassen p. 143.

2 Secret Doctrsme. Vol. 11. p.p. 201—208.

* Frazer. Totemsism p. 11. Smithsonsan Report 1883 p. 798.

¢ Frazer. Op. cst. p. 91.

* Durkheim. Prokibition of incest. Amnde Socsologique 1896. /
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into different clans. And the second feature consists of the exceedingly
complicated matrimonial law of exogamy for the two phratries and
endogamy for the whole tribe.

The social system of totemism may be represented thus: ')

TRIBE.

First Phratry. Second Phratry.
1*t Clan. 4th Clan.
2nd Clan. sth Clan.
3 Clan. 6t Clan.

The number of the clans differs in tribe and tribe, and sometimes
even in phratries of the same tribe. But with the extinction of clans
and the reasons for the same we have nothing to do here.

The law of exogamy requires that a man of the First phratry
shall marry only a woman of the Second phratry, and vice versi. A
further restriction is imposed upon marriage by the system of classes,
into which clans are divided. We will call them matrimonial-gene-
ration classes, as they combine both purposes. In relation to the same
phratry they are generation-classes; in relation to the other phratry
they are matrimonial-classes. Here, by the way, it should be noted
that in the archaic scheme of totemisin descent was always uterine 2):
the children belonged to the clan of their mother, but to a different
generation class.

We thus have the following scheme:

TriBE.
First Phratry. Second Phratry.
1*t Clan =Classes % ; 4% Clan g Classes g :
2nd Clan % Classes % g sth Clan g Classes g ;
31 Clan %Classes % ; 6th Clan gClasses % $

! Durkheim. Op cst.
* Frazer. Op. cst. p. 70. Amnde Soc. 1903. p. 323. Smithsonsan Report.
1883. p. 8o1.
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Simplifying the table by omitting Clans we have the following:

First Phratry. Second Phratry
Matrimonial
Generation IICI&SS A DI—> Class A’ II Generation
classes.
classes Class B »—) Class B’ classes

A man of class A may only marry a woman of class A”. Their
children will then belong to class B’, and may only intermarry with
class B.

In the generation-classes an astonishing system prevails. The
members of the same generation-class call each other brothers or
sisters. The women belonging to the generation-class of the mother
are called “little mothers”: and the men of the father’s generation-
class are named “little fathers”, and so on. The members of these
two parent classes have certain definite duties in regard to the mem-
bers of the next generation-class.

We see here a dual bond of family: one bond arirses from the
natural consanguine family, and the other from the artificial family:
and neither interferes in any way with the other. For it must be
remarked that this wide use of thc terms *father’ and ¢ mother’ by
no means involves any looseness in the view of paternity and mater-
nity proper.

Each member of the tribe has thus his natural family as well as
his artificial family in both phratries. This constitution surrounds the
individual with protection, giving him the opportunity moreover of a
wider development than he could have obtained amongst his own
kinsmen had they belonged to a single clan. Of this system Messrs
Spencer and Gillen, the well-known Australian explorers, remark '):

“The more closely this organization upon sex is scrutinized the
more remarkable it seems as a work of savages. When once esta-
blished and after that transmitted through a few generations, it would
hold society together with such power so that it would become dis-
placed with difficulty.” This mode of securing the life of a tribe is
very different from that of the cruel Roman laws under which the
individual is sacrificed for the sake of the community.

When the two phratries meet in tribal council, the individual is
morally obliged to consider the interests of all his fellow members.
Bound by fraternity to his fellows of the same generation-class, he is

+ Spencer and Gillen. Amcsent Society p. 52.
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also linked with the other phratry by natural and artificial family bonds
And these are additional to his direct and religious respect for the
members of his own clan. Let us now consider fraternity from the re-
ligious side of totemism.

“A totem is a class of material objects which the savage regards
with superstitious respect, believing that there exists between him and
every member of his clan an intimate and altogether special relation.
The connection between a man and his totem is mutually beneficent
the totem protects the man and the man shows his respect for the
totem in various ways, by not Kkilling it, if it be an animal, and not
cutting or gathering it, if it be a plant. It is not a fetish, because it
is never an isolated individual, but it is always a class of objects.
There is in reality between the man and his totem a real substantial
identity, the same identity existing between him and all his clansmen.”

“There are three kinds of totem; the clan totem, passing from
generation to generation: the sex totem, common either to all the
males or females of a tribe; and the individual totem, not passing to
the individual descent.” !

We are concerned here only with the clan totem. It is sacred to
the members of the clan, but it is not sacred to the other clans of
the tribe, who may freely use it for food etc. To the clan the totem
is #aboo: “Thou shalt not touch it.” A clan can exist only so long
as its totemic animal species exists; the kangaroo clan only as long
as kangaroos exist, and so on. Some Australian tribes celebrate a rite
called Sutichiuma. It is celebrated by each clan on the approach of
spring and at the period of reproduction. The object of the rite is
to ensure the regular propagation of the totemic species and to make
it as abundant as possible. In order that this result may be obtained,
ceremonial magic on the principle that like attracts like is employed.
It is a form of evocation by imitative cries, images and dances. The
ceremony lasts for several days.

Why, we may ask, is all this trouble taken when, as we have
seen, the existence of the clan does not depend upon the abundance
of its totem species? As the clansmen are forbidden to eat their
own totem, they can derive no direct benefit from the rite. Plainly
then the rite is on behalf of the clans that have free use of the totem.
They are the sole consumers of the food assured them by the rite.
Thus each clan works not for itself but for the other clans, which in
their turn will work for the first. 32

t Frazer. Op. cst. p. 1 et seq.

2 Durkheim. Totémssm. Annee Soc. 1898. .

Spencer and Gillen. Amcsent Socsety. Chap.—Sutichiuma.
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As there is hardly any object in nature which does not serve as
a totem or which is not attached to the clan totem as sub-totem in the
second or third degree, we have here a regulated system of co6peration.
Though the practice of a particular Sutichiuma is peculiar to a single
clan, other clans are not excluded from participating in it.

During the celebration of this totem they partake less of it, and
even attend the ceremony, holding themselves at a distance, in an
attitude of respect. For the belief in the religious virtue of the totem
is not confined to the clan, but is common to the whole tribe and
extends even beyond the tribe.

The religious side of totemism thus reveals fraternity under three
aspects.

Concerning the first Mr. Jevons remarks:

“The institution of the “taboo” is not especially religious or
moral or social. it is all these together. It is the primitive form under
which moral precepts are presented to humanity. “Thou shalt not‘ say
the most ancient laws and customs. The taboo is the primitive form
of a moral obligation.” '

The second aspect is shown in the cooperation in the magical
ceremony of the Sutichiuma. This according to some ethnologists, is
the religious basis of totemism. ?)

The third aspect is the universal belief in the religious virtues
of each and every clan totem. Carried still further it would involve
universal belief in the virtue of each and every religion, and the
assent to the first and greatest object of the Theosophical Society:
to form a nucleus of the universal brotherhood, without distinction
of race, creed, sex, caste or colour. This is the view which the
writer has wished to lay before students of fraternity.

But a few words may be added concerning the laws themselves.
It must not be forgotten that they are no longer to be found in their
primitive purity, but are covered with the gross materialistic additions
of the modern aboriginal tribes. Yet even now they reveal the marks
of a wonderful and almost divine origin.

From the purely social point of view the laws were well designed.
Let us imagine an individual of the third root-race in the period
immediately following the separation of sexes. Comparatively weak
and unselfconscious as he would be, the totemic laws, following the
great law of evolution, which at the initiation of each phase adds
regression to progression, would place the single man under the rule

! Jevons: * Imtroduction to the History of Religsion'. p. 166.
2 Jevons. Op. cit. Frazer Origins of Totémism, in Année Soc. 1898. p. 216.



76 E. WEISE. m

of the collective personality of the group or clan. But remark how,
by the matrimonial laws, the same man would be saved from the
merging of his weak individuality in the collective personality. Remark
again how, by the institution of generation-classes, he is ensured the
full privileges of each stage of human life: privileges of childhood:
of work and duty as an adult; and of counsel as an old man; love,
intelligence and wisdom.

From the ethical point of view the clans appear equally well
designed. Education was both proscriptive and prescriptive. Pros-
cription naturally led the individual to the recognition and respect of
the rights of his fellows, and of all the categories of nature. By pres-
cription, the closest solidarity was maintained, as well as the religious
duty of mutual aid. And these commands to universal respect and
solidarity are not directly enforced. But it is in the very nature of
the totemic system that men should be brought into the right conditions
for the development of the virtues expected of them. This is human
education at its highest point; and its prototype is seen in the
working of the law of Karma.



Le droit de Suffrage dans les Nations.

D. A. COuRMEs.

La théosophie, ce renouveau de la Sagesse antique, éclaire les
questions de tout ordre, en faisant discerner nettement les éléments
les plus importants des problémes 2 résoudre. Elle peut aussi bien
s'appliquer aux questions sociales qu'aux problé¢mes de philosophie
et de religion. Notre respecté instructeur, Madame Annie Besant, en
a du reste donné la preuve dans son travail sur les Problémes de
Socsologie qui a été reproduit dans les diverses revues théosophiques du
monde et dans sa these sur la Flace des guestions politigues dans la vie
dune nation.

Nous allons essayer de marcher sur de telles traces et d'étudier
un probléme important de la vie sociale, celui du droit de suffrage
dans les nations, en restant exclusivement sur le terrain des idées,
sans personnalisation aucune de nations ou d'individus, et avec le
seul but d’apporter une simple pierre dans D'édification des bases
de l'humanité nouvelle. Nous serons d'ailleurs trés brefs, ne préten-
dant qu’indiquer ici les traits généraux de la solution proposée.

* * *®

Les groupements d’hommes qui forment les nations sont actuelle-
ment régis par des institutions diverses dans lesquelles ressortit,
en Occident surtout, un élément commun, celui du régime repré-
sentatif. Ici, ce sont de simples conseils consultatifs, ailleurs des
assemblées législatives dont les modes de constitution ne sont pas
moins variés que les attributions qui leur sont dévolues. Tels de ces
conseils ou de ces parlements ont leurs membres exclusivement nom-
més par le pouvoir exécutif ou par le fait de I'hérédité. Tels autres,
partie par le pouvoir et partie par les populations ; tels autres encore,
par les populations seulement et suivant diverses regles, les unes en
tenant compte de certaines conditions, d'autres en attribuant A tout
homme non déchu de ses droits de citoyen la pleine faculté de participer
a la nomination des assemblées et d'en faire partie.
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Il est évident que la valeur des assemblées dérive de celle des
membres qui la composent ct cette dernitre emprunte une partie au
moins de sa grandeur au mode de nomination ou d’élection de ses
membres.

Pour se rendre compte, en principe, de linfluence du mode de
nomination, d’élection, ou de vote dans la formation des assemblées
d'un pays, ce qui est bien la question du suffrage dans les nations,
il suffit de considérer ce qu'est en somme une nation.

Une nation est une réunion d’hommes résidant 3 demeure en un
méme pays, participant de par la force des choses aux intéréts communs
qui ressortent de cette situation et soumis aux mémes conditions
générales d’existence.

Pour étudier la question du suffrage dans les nations, il nous
parait suffisant d'analyser théosophiquement la formule précédente au
point de vue de cette question méme, en commengant par l'élément
premier de toute nation qui est 'homme lui-méme.

Or, la théosophie, cette connaissance intégrale des choses, établit
nettement que 'homme est un centre de pensée et d'action en cours
d’¢évolution, datant de loin et destiné a arriver trés haut, en progressant
continiment au moyen des expériences plus ou moins pénibles de la
vie au cours des 4ges, par le fait de la réincarnation et en acquérant
ainsi de plus en plus de force, d'intelligence et d'activité.

Tous les hommes sont soumis & ce processus d’evolution, mais tous,
32 un méme moment donné, n'y sont pas rendus au méme point, soit
que les départs n'aient pas eu lieu en méme temps, soit que, en
raison de la liberté laissée, la marche de tous n'ait pas été la méme,
d'ot il résulte que si les hommes sont égaux entr’eux, au départ et
4 l'arrivée, moments que nous n'avons pas a considérer, ici, puisque
nous parlons pour le présent ou pour un avenir peu éloigné, ils ne le
sont nullement au cours de la route et qu'ils présentent au contraire
d’autant moins de force d'intelligence et d’activité qu'ils sont moins
évolués, ou moins dgés dans le cours de lewr évolution, et d’autant
plus, qu'ils le sont davantage. C'est 12 un point trés important a
considérer et dont la preuve est manifeste si I'on met en regard la
grossiéreté, lincapacité de toute sorte d’un sauvage, avec le raffine-
ment et la valeur générale d’un quelconque des grands hommes anciens
ou modernes dont les biographies nous sont connues.

Les hommes, considérés 3 un méme point du temps, ne sont donc
pas égaux entr'eux, en fait de capacité de tout ordre: ils sont, les
uns plus jeunes, les autres plus 4gés, avec de nombreux titulaires pour
un méme d4ge vrai de I'homme, c’est-d-dire de l'ego qui demeure,
ige qu'il ne faut pas confondre avec 1'’dge physique du corps ou de
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la personnalité qui passe. Telle est la seconde formule donnée par le
développement du sujet et qui permettra d'arriver directement A la
solution du probieme.

* *
*

Considérons, en effet, une famille humaine confinée, seule, sur un
méme territoire ol elle n’a d’autres lois A recevoir que d'elle-méme,
famille comprenant une vingtaine d'enfants, ce qui, tout en étant rare
de nos jours n'est cependant pas impossible a rencontrer. Les iges
de ces enfants sont évidemment divers et leur différence varie au
minimum de 1 3 20.

Apres la mort des parents, le gouvernement passe aux enfants et
continue A s’exercer A I'encontre de difficultés extérieures. Quel sera
le meilleur régime 4 adopter? Sera-ce de donner part égale d’action
directrice A tous les enfants, aux benjamins de 4 4 6 ans aussi bien
qu'aux ainés de 25 A 30, ou davantage & ces derniers qu'aux pre-
miers? — La réponse n'est pas douteuse et il n’est personne qui ne
soit porté A faire administrer la collectivité par ceux de ses membres
qui sont arrivés au plus grand développement des qualités inhérentes
3 'homme, personne qui ne délégue le gouvernement aux ainés pour
le plus grand avantage de I'ensemble et ainsi des plus jeunes eux-
mémes. ’

Or, une nation, si grande qu’elle puisse é&tre, n'est pas autre chose
qu'une nombreuse famille dont le pere ne se montre pas et dont les
enfants de tout 4ge ont i se conduire eux-mémes A travers les cir-
constances diverses et multiples de la vie. Et la comparaison précé-
dente met déja au point la question du suffrage égal indistinctement
attribué A tous les membres de la collectivité. Ainsi le suffrage égal
dit universel, appliqué i toute collectivité, n'est pas raisonnable et ne
peut conduire qu'a de mauvais résultats, quels que soient les paliatifs
et les mesures coordinatrices inspirées par les plus honnétes motifs, et
essayés pour y remédier.

-

S'il est aisément établi que le suffrage universel, égal, est, en
général, un mauvais mode de suffrage, il est certainement plus difficile
de trouver quel est le meilleur.

En principe, sans doute, c’'est celui qui attribuerait aux ainés
d'une nation la plus grande part de gouvernement et de responsabilité,
ou qui répartirait cette part de gouvernement proportionnellement aux
capacités véritables des individus, lesquelles ne sont ni la fortune, ni
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méme la naissance, en cette époque de “Confusion des castes,” mais
plutdt les 4ges mémes des ames.

Comment, toutefois, opérer le discernement nécessaire? .

L’dge des 4mes ne se déctle, en dehors de la vue supérieure qui
peut connaitre du degré d’organisation des corps intérieurs de 'homme,
que par le développement plus ou moins grand des 3 capacités affé-
rentes 3 tout homme: la volonté, la sagesse et l'activité.

La volonté est I'énergie humaine en action qui subordonne I'élément
extérieur des choses 4 leur aspect intérieur plus élevé. On reconnait
parfois les réalisateurs d'une telle volonté, mais il n'y a pas que
nous sachions, de criterium pratique a leur endroit, ou par suite de
régle 2 en tirer.

La sagesse est l'alliance réalisée et en quelque sorte vécue de
I'instruction, de la moralité et de l'expérience. Ici, le discernement
devient plus aisé et telles distinctions universitaires et civiles, non
assombries de tares déterminées, peuvent en effet en témoigner.

L’activité, enfin, au sens théosophique du mot, est la réalisation
d'ceuvres quelconques, avec le souci trés net de l'intérét d’autrui.
Il est relativement facile de dénombrer les cas de cette sorte en
déterminant les entreprises passées ou celles en cours qui en ressor-
tissent, sans omettre de préciser les conditions d’altruisme auxquelles
ces entreprises doivent conjointement répondre.

Ces préliminaires établis, il devient possible, en les appliquant, de
classer les individus d'une collectivité quelconque et les deux catégo-
ries générales d'amciens ou de plus jewnmes, suivant que ces individus
posséderaient ou non les caractéristiques révelées plus haut, et telles
sont les bases pratiques sur lesquelles on pourrait faire reposer le droit
de suffrage parmi les hommes.

* *
*

La masse des citoyens d'une méme collectivité peut étre en effet
divisée en deux parties, celle qui réunit les qualités dévolues aux
anciens et celle qui ne les présente pas.

Nous proposons de former ainsi deux corps électoraux distincts
dont 'ensemble comprendra toute la collectivité. Appelons ensuite
chacune de ces parties 2 former, de par le suffrage universel et égal,
dans sa partie, une chambre distincte. L’application du suffrage égal,
dans chaque partie déterminée comme il vient d'étre dit, ne suscitera
pas les mémes critiques que s'il était universel, parce que les élec-
teurs de chaque partie sont mwosns imégamx entr’'esx que dans la col-
lectivité entitre. Le parlement méme de la collectivité sera I'ensemble
aussi de ces deux chambres.
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Sans entrer, ici, dans la détermination des attributions mémes des
chambres ou dans la question de leurs rapports avec le pouvoir exé-
cutif, pas plus que nous ne traitons de la forme de ce dernier, d'abord,
parce que tel n'est pas I'objet de ce travail, ensuite, parce que nous
pensons que la question du droit de suffrage peut étre indépendante
de celle de la forme gouvernementale ou méme s’adapter & n'importe
quelle forme de gouvernement, nous émettons, comme suit, la derniere
idée principale de notre thtse en proposant, pour toute formule
nécessaire, de laisser simplement le dernser mot de toutes délibé-
rations parlementaires A la Chambre dite des Anciens.

De la sorte, effectivement, et alors méme que la plus jeune
Chambre aurait autant d'initiative, en matit¢re législative, que la plus
ancienne et le pouvoir exécutif, on serait assuré que les intéréts de
tous les citoyens seraient diment représentés, que les aspirations des
plus jeunes seraient forcément soumises 2 I’examen des plus anciens,
que les motifs de ces derniers seraient présentés aussi 3 I'examen
des premiers, et que les décisions intervenues seraient en conformité,
au moins, de la plus grande expérience et de la plus grande capacité
probables.

La collectivité, en vérité, serait ainsi régie comme une méme
famille dont tous les membres seraient appelés A connaitre des affaires
de I'ensemble, avec voix prédominantes des ainés. Ce serait la réa-
lisation de l'idéal de la fraternité humaine, I'harmonisation des choses
vécues et des principes et une garantie de la stabilité dans le progres,
puisque, la théosophie I'enseigne, rien n’est aussi durable et aussi
fécond que ce qui est en accord avec la Loi divine, et que celle-ci
déverserait, sur les institutions ainsi harmonisées, ses caractéristiques
immanentes de force, d'intelligence et d’amour.

Paris, 15 Mai 1004.
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Practical Brotherhood.

S. EDGAR ALDERMAN.

There is, it seems to me, a quite general failure, as yet, to
comprehend the nature, significance and trend of that phase of evolu-
tion which is immediate with us. We have learned with some skill to
trace past effect from past cause, and to see the hidden purposes of
God in the great serio-comique which men have enacted blindly in
ages gone.

But if we are asked what means the maze of cross-currents in
our own worldlife of today—what it portends for the future— what, in
short, is the direction of the curve we are now tracing in the orbit of
the manifested which sweeps from the Source through manifestation
back to the Source again—to these, how much answer can we give?

It is true we are but the graders of the construction gang. The
Surveyors have gone over the route and staked the way, else we
should have lost ourselves long ago, so heedlessly do we travel. And
just what the track-layers who follow us will do we cannot tell. But
should we not build better if we did not build so blindly, even though
we do but lay the rough foundation?

Must we be always puppets in the hands of Fate? Must we be
always moved by heedless desire and short-sighted ambition—our
actions serving the Great Law only because the Law makes service
even of resistance? Or can we learn to take a conscious part in the
forwarding of evolution, and identify our purposes with the will of
the Logos?

We have been granted by our teachers some knowledge of the
course and purpose of evolution, and something of the point which
we, in a general sense have reached; and if we will but open our
eyes we shall see in the facts of life about us plenty of corroborative
evidence, and material for complementary deductions.

Can we not, from these two sources, at least learn why we do
the things we do, and whether we are doing, out of the things pos-
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sible for us to do, those things which class us with the forces of
evolution, or with the obstacles which evolution has to overcome?
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vidualism is the proper ideal of evolution—diversity is the will of

the Logos.

their source.

If we are not mistaught, the separative forces of this planetary
evolution are just now lapping the periphery of creation, about to
turn back and become the unifying forces which alone can accomplish
anything further.

' We have completed the downward arc, but we have not gained
on the upward course,

Humanity may be said to be trembling in the balance between
the individual-ism which has been, and the social-ism, the realized unity
which is to be.

Now toward this fact we have choice of three attitudes. We may
cling to the old order, and oppose ourselves as so much inertia to
the change; we may add our several energies to the forces working
for the new order; or we may lazily seek the center of gravity and
trust that the forces of evolution will see that we go forward and
not back.

Ah, but responsibility is not to be so easily escaped! For what
are these “forces of evolution” on which we so serenely rely? They
are the will of the Logos, expressed and acting through his creatures,
mcluding us.

Shall we not do our part?

Something more than a glittering generality was meant when the
Founders of our Society made Brotherhood its one essential tenet.
They meant to point us to the work we have to do in the world.

Now when men make the turning toward the realization of unity,

what is the first step? To find something in common with each other,
and then to base part of their lives upon that common ground, instead
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of each ordering his life wholly with regard to his separate self.
Finding that good, they go on discovering and developing more and
more in common, and basing upon that more and more of the interest
of their lives. ‘

Whatever may have been the work of the clear-seeing in the
past, whatever their work may be in the future, my judgment of their
chief task in the present is to help men, first, to realize intellectually
their actual and essential oneness; and, second, to express that reali-
zation in the concrete terms of life to base their public and private
acts upon that realization of unity to find in it rather than in the
relative advantage of the separated self, the inspiration for all their
efforts.

Whereas hitherto business has sought only the enrichment of the
individual, and has never considered the good of the whole, and only
incidentally served it, hereafter the business of the world must be done
in the name of all incarnate souls, and for their use and benefit.

few brands out of the burning, henceforth religion must seek the salva-
tion of the oversoul and individual must be made to understand
that if he is allowed to take any step in advance it is not for his sake

s seearate sclf, but for the sake of the unit of
part — that he may helB1 1o lﬁg ﬁii( face upward,

The first problems of the upward-turning humanity are the primary
physical problems of existence.

Curiously suggestive, when considered in this light, is the fact
that some outspoken materialists are_among the earliest Sosmmi'

Suppose it be grante at this realisation of unity is the proper
work for us, what is the next step? Necessarily the method of work.
This also is of great importance, since mistaken methods may nullify,
so far as all direct effect is concerned, the best intentions. Apply the
same broad principles of judgment, and [ think it will be clearly seen
that what is done for the all must, to be effective, be done #
the all. X

When the ideal of business was individual success; whe
jdeal of government was individual power; when the ideal of religion
was individual salvation — then the ideal of philanthropy might consist-
ently have been individual charity.

But when the ideals of all these have been based upon the reali-
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zation (even dimly cong€ived)/of non-separateness — then he alone
may claim to have brotherhood in ‘his heart who loves all ghen, and who

and-milk poultice on the sole of your foot as to try to cure a world-
hunger, whether physical, mental or spiritual, by rushing hither and
thither with charity, however well intended and however intelligently
applied, for those individual cases of need which come nearest to you
or which appeal most to your peculiar sensibilities.

To do anything worth doing you must get at the system which
supplies nourishment, and you must make the supply adequate, and
remove the obstacles in the way of its distribution.

The whole situation, then, resolves itself into this:

First: — At this stage of evolution the great task is to_turn its

for towar
Second — The_first problems to be faced are the problems of

Third: — The methods to be used are, consistently, those which

Human units in the social structure do not count as mere atoms
in an inert mass, but rather in proportion to the degree of intelli-
gence they possess together with the amount of effort they turn to
social concerns.

Since unity is the goal it is a simple necessity of the case that
it cannot be obtained by any less than all. When we were on the
downward arc —- seeking differentiation — the more we broke away
T ieht we go.

t gow whatever we gain be gai for all, for we cannot

be one with them until they are one with us. Nor is this any arbi-
trary burden laid upon us. Omnipotence could not have made it

otherwnse If iglg is to be reached we simEl
i f sepafateness ibilitx 0

hich we have fcd with strengtn tnrough the age
God speaks no more from above to His
waits for the divine within them to struggle up in
ing put down the seed into the ground, He leaves 1t to torce aside
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the layers of matter and sprout up into the sunlight of wisdom’s
slower process, truly, than the planting of the seed, but part of the
divine plan for our coming to fruition.

We must not clamor now for the tasks which may be ours in
bodies yet unborn, like children crying for the Fourth Reader ere yet
they can stumble through half the lessons in the Third.

We must strive to make this world of affairs and things in which
we dwell conform to our knowledge of spiritual principles,— prosaic
and commonplace as the details of that work may seem to us at
times.

We all long for wider grasp upon the knowledge which now
stretches beyond us.

W we have ? Do we not use
almost all the energies jes an ips in_providing for our
Wm few altruistic impulses
into such narrow, futile channels that an intelligent child, unswayed

by the mixed motives which affect us, can see our folly?

If we plead that we are surrounded by general conditions which
make it impossible for us, as individuals, to do otherwise, then it is
our business to make conditions which will permit us to express in
our lives our very highest ideals.

If the gates of occult knowledge clang shut in our faces, the
reason is not far to seek.

If we be not faithful in a few things we can not expect to be
made rulers over many things.

Sacramento, California.
January 19th. 1904.
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The Religion of the Future —An aspect

of Vaishnavism.

PURNENDU NARAYANA SINHA, M. A, B.L.

“Tend the child for five years. For ten years, let him feel the
rod of strict discipline. When he reaches the sixteenth year, let your
son be treated as a friend.”

Such is the old adage, which applies to the Divine as well as to
the human father.

Providence is always bountiful to the infant human race, and the
gods themselves attend to its early needs and rear it up.

But when humanity grows up, the rod of pain and misery is freely
applied to it, and through joy and sorrow, it passes on from stages
of selfiweservatMML_nLW‘
TFirst a sense of interdependence, and then a sense of unity as under-
lying all forms of life. As ideas develop and expand, the most ad-
vanced amongst the race break through the limitations of the outer
shell, even when seemingly imprisoned within it, and they feel the life
within as one with the life without. f_svara takes up the foremost
amongst the race and treats them as His friends. When He comes
down in manifestation, they also gather round Him, as friends, com-
panions and colleagues. Through them, He speaks. To them, He
gives. He is reflected in them, and they radiate Him forth, through
the distorting medium of ignorant humanity.

The friend of [svara is still a Jiva, a Kshetrajiia, a_monadic soul.

“Earth, water, fire, air, 4kisa, Ahamk4ra, Mahat and Mola Pra-
krsti-—these are my eightfold Prakrsti. This is Apara Prakrsti. Other
than this, know Jiva to be my Para Prakrsti. The universe is sustained
by this Prakrsti”. Gita, vi. 4, 5.

The life of fgsvara, as Jiva Prakristi, is in every form, in ewery
atom, in every molecule. That life tries to manifest itself more and
more, in the likeness of what it is, the life of isvara, and the form
that imprisons it breaks up in response to the impulse within, and
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becomes more and more fitted for the better manifestation of that life
impulse.(The mineral becomes a vegetable, the vegetable becomes an
animal, the animal becomes a man. The T4masic (tdimasa) man, the
man of indolence and inaction, becomes a Rijasic (r&jasa) or active man.
The Réijasic man quiets down into a SAttvic (sdttvika) or spiritual man.:
The Sattvic man, in peace and calm‘ harmonises himself to the ypj e
and harmonises the universe to himsell. Ile reads in himself the law, the
mm humanity at large. He becomes
a mirror, through which the divine light shines forth in all its majesty.
He becomes a teacher uide, an _example to all men. He receives

and he gives. He becomes a hand of Isvara, an instrument divine.
He becomes a friend of Isvara.

But still he_is a Jiva, a Kshetrajna. He is the knower (jna), the
owner of a particular body (Kshetra). Hg js still g humag.monad, an
individual centre one of the infinite dots which make up in their
totality a part of the ISvaric Tle, which is one.

The highest human monad in his friendly relation to i__svara, is an
ideal in the universe, typified by Nara Narayana. The highest mani-
festation of f§vara, as an Avatira of our universe, is Sri Kr#shna, and
the highest manifestation of man is Arjuna. Even before Sri Krsshna
and Arjuna appeared on our earth, there was this dual manifestation
of Nara Nirdyana, as a foreshadowing type of what was to come .
down.

The highest limit of manhood is in Arjuna. He is the typical
man — Nara. And so unto him the teachings were given on the battle-
field of Kurukshetra, the highest teachings that could be given to
man, and assimilated by him as such. Duty to all beings, sacrifice
and surrender, the abnegation of self, its expansion and ultimate
merging in the absolute, all have reference to a particular centre
known as Nara. Nara may be flnally absorbed in Nériyana, Jivitman
may be merged in Paramitman, the phenomenal basis of all ideation
and separateness may disappear in the Absolute Brahman, but before
that consummation, it is Nara that works, it is Nara that worships.
Nara, Jiva or Kshetrajiia is one kind of manifestation or Sakti of
fsvara, as the material Prakrsti or Apara Prakriti is another kind.

But the Jiva may give up its small centre of self, yet not give
itself up to the Absolute Brahman. The Jiva may altogether lose its
own individuality, and yet may at the same time assimilate itself to the
eternal and unbounded fsvaric life.

Says the Vishnu Puréna:

“The Sakti of Vishnu is Para (essentially His own or Svartipa),
Kshetrajfia (or Jiva) and Avidy4 (or Mdya), the third” 6—7—6o0.
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The Para or supreme Sakti of the Vishnu Purina is higher than
the Para Prakrsti (Jiva or Kshetrajia) of the Git, and there is an
essential difference between the two.

What is that difference ?

“O King, wherever thou findest Kshetrajfia Sakti, all pervading
though that Sakti be (in her essence); she becomes limited by AvidyA
and therefore suffers the miseries of repeated births. Overpowered by
Avidy4, this Sakti, called Kshetrajiia, is manifested in different degrees
of relativity in all beings.”

Vishnu Purana, 6—7—60.

The word ‘Sakti’ is used in a feminine sense in Sanskrit. It
means power, energy or manifestation. Kshetrajia Sakti or Jiva, the
“I” in all beings is essentially all-pervading. But the Sakti becomes
limited by AvidyA or Ignorance. She becomes overpowered by the
three Guna’s of MAay4: Sattva, Rajas and Tamas; harmony, actionand
inaction. The Gunas produce every form, every image and every
idea. They are at the root of all phenomena, all changes of relativity-
Avidy4 with the Gunas envelopes Kshetrajiia Sakti, and she ceases to
become all-pervading, she ceases to become pure. She becomes limited
to the centre of I-ness which Avidy4 creates. Jiva Sakti or Kshetrajha
Sakti is therefore a mixed Sakti. She is a Sakti mixed up with and
limited by Avidya.

“Hladini, Samvit and Sandhini—these only remain in Thee, O
thou resort of all. The mixed (Sakti) causing joy and sorrow finds
no place in Thee, void of all Gunas".

Vishnu Purdna, 1—12—48.

The essential aspect of Isvara is Sat, Chit and Ananda: Life,
Light, and Bliss. It is His Life that ensouls all, His Light that illumi-
nes all, His Bliss that cheers and gladdens all! The Sakti called San-
dhini corresponding to Sat, produces harmony in life and being. She
makes the field for spiritual light and joy. She gives the peace and
calm, which clears up the spiritual atmosphere. The Sakti called
Samvit (causing complete knowledge) illumines our hearts completely,
so that we know fsvara, we know ourselves and we know the path
we tread. The Sakti called Hladini (that which gladdens) sends forth
pure spiritual joy unto all beings, pure love and pure devotion. Sam-
vit corresponds to Chit and Hladini to Ananda.

These three Saktis virtually one in three aspects find place in
svara in all their purity. They lose their purity, when they become
mixed up with the three Gunas in Jiva. When they become mixed up,



94 , PURNENDU NARAYANA SINHA. m

they cause both joy and sorrow, light and darkness, life and death.
Thus Para Sakti becomes Jiva Sakti and Jiva Sakti may become Para
Sakti. When Kshetrajia or Jiva Sakti becomes freed of Avidy4 and
saved from her limitations, she becomes pure and all-pervading again.
She becomes then a power or Sakti of f§vara, His Svartipa or Essen-
tial Sakti-Sandhini, Samvit or HIadini, Life-giving, Light-giving or
Bliss-giving.

This was hinted at in the Bhagavad Gita, when $ri Krsshna said
to Arjuna:

“This, my Daivi Maya consisting of the Gunas, is difficult to go
beyond. Only those that attain Me are able to cross this Maya".

So the Jiva's that attain Krsshna can alone cross the ocean of
MAyA and overstep the limits of the Gunas. But when they do so, do
they remain Jivas, as we know them? The Gitd is silent on this. The
Vishnu Purina answers that they become Para Sakti of Vishnu, His
essential powers. They become what Gopas and Gopis become in
Vrindavana, when they attain Sri Krsshna.

The God in His relation to His own Sakti is different from the
God in His relation to Kshetrajia Sakti. The Lord, the Ruler (Isvara)
throws aside all vestiges of lordliness (aisvarya or fgvaraness). He is
no longer Nériyana, the universal or common resort of all men (Nara
ayana), meeting Nara, a fragment, an individual. He has not to rule,
but he has now to love. The crown makes room for the lovely peacock’s
feather. The conch, the mace, the disc, the lotus, weapcns of divine
rule, are all replaced by the flute, that enchants and captivates. The
Lord becomes the Lover. He meets Ass own Saktis on terms of
absolute equality.

“He who regards me as fsvara and himself a humble being does
not conquer me by his devotion. It is my nature that I meet the Bhakta -
on his own ground of devotional attitude. ‘My son’, ‘my friend’, ‘my
husband’ — he who brings such pure relations in his love towards
me, who deems himself even greater than I am and looks upon me
as his equal or even less than that, does surely conquer me by his
love. The mother ties my hands and otherwise brings me up as an
ordinary child. My playmates, in pure friendly love, get upon my
shoulders. What art thou, they say, we are just as thou art. When
my Bhakta as wife abuses me in offended love, oh! that captivates
me immensely more than the prayers of the Vedas.”

Chaitanya Charitdmrsta.

The religion in which the Jivas or Kshetrajfias meet their Lord,
Ruler, Preserver, fgvara, in awe and reverence, the religion that binds
the great and the small, in one word the religion of Aisvarya, [svara-
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hood or Lordliness gives way to the religion of Midhurya or sweetness.
The God of to-day becomes the God of the future. M4dhurya is the
religion of the future.

The Kshetrajfia or Jiva_crosses the limits of Maya in three diffe-
Jsol ways.

absolute peace, and he gets it in Brahma Siyujya or Nirvina Mukti.
The wearied soul sleeps in self, not to arise again. Or he awakens
to that self, making the not-self, a vast dream, a non-entity for him,
an unreality.

(2). He looks upon himself as limited and therefore miserable
while fsvara is boundless and limitless, the embodiment of pure joy,
all that is, was, or will be, the Creator, Preserver and Destroyer, and
he wants love as free, as powerful, as limitless as igvara Himself.
This is his liberation or Mukti. This self-seeking devotion terminates
in bringing the Jivic (jaiva) ray to a likeness of the divine Sun (Salokya,
Sarshti, SAmipya and Sar@pya) and lastly in the absorption of the ray
in the sun itself (fgvara Sayujya). Poor ray! it cares only for itself
and when face to face with the great light, of which it is only a part,
the ray loses itself.

(3). Lastlv he does not think about himself. He offers himself

up_comple anything for him-

If, not v nting only the service
of Esvara. 1ms seu-genymng irguna pnaku keeps the Jiva on in
service ever and ever, and when the great light appears before the Jiva

ce to face, she becomes a power of that light, one with it yet
separate. That power, that Sakti, now the Para Sakti of fsvara, the
divine energy, is reflected back to the universe for its good, with all
the intensity of her union with fsvara.

“Nirguna Bhakti Yoga is that in which the mind runs towards
Bhagavan, even as the Gangi runs towards the sea, with a constant
spontaneous flow. The Devoted spurn Silokya, Sérshti, Samipya,
Sarlpya and Sdyujya, even when offered to them, and they prefer to
serve Bhagavin ever and ever. That is the ultimate Bhakti Yoga
which enables one to cross the May4 of three Gunas and to become
full of my essence.”

Bhagavata Purina, 3—29.
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“Krishna, though Bliss Himself, tastes, bliss through Hladini, and
to give bliss to the Bhaktas, Hladint is the medium.”

Chaitanya CharitAmrsta.

What is the absolute Brahman to a Bhakta, far less what is
Brahma Sayujya or Nirvdna Mukti to him?

The Brahma Samhitd says: — :

“That Brahman, which is without any relativity, which is limitless,
which manifests itself in endless varieties, in millions of cosmic eggs,
is but the outer glow of that primal Purusha Govinda.”

Each solar system is a Brahminda. There are many Brahménda’s.
They are all ruled over by the Supreme fsvara, whose plane proper
is called Vaikuntha or the changeless plane. This plane is beyond
the limits of Mayi. The three Gunas have no access to that plane. The
plane of Vaikuntha consists of Suddha Sattva, or Sattva pure and simple,
not the Sattva of MAyic (myika) plane. This is the plane where fsvara
manifests Himself directly and where those who attain Mukti dwell. In
a higher aspect of this plane, called Goloka, the Para Sakti's form a
family circle with fsvara. Outside Vaikuntha is the glow of isvara only,
abstract Sat, Chit and Ananda, Nirguna Brahman. Those who attain
that plane, if plane it may be called, know nothing of the beauty,
the grandeur of Vaikuntha and the indescribable sweetness of Goloka.

The Brahmianda Purina says: —

“Beyond the limits of Tamas or Maya are the planes of the Siddhas.
There the Siddhas remain immersed in the bliss of Brahman. There
also go the Daityas, killed by Hari.”

Upon this, the Bhakti Rasimrsta Sindhu says: — “How are we
to understand that the same goal is assigned to the enemies of [svara,
as well as to those who are dear to Him? This is because, Brahman
and Krsshna bear the same relation one to the other as the light of
the sun bears to the sun.”

Says Chaitanya Charitdmrista: “That which is called Advaita Brah-
man in the Upanishad is the glow of Krsshna's body.”

Again, “In Vaikuntha, Isvara liberates Jivas, by giving them
Silokya, SAmlpya, Sarshti and Saripya. Those who attain the Mukti
of Brahma Siyujya do not go there. They remain outside Vaikuntha.
Outside Vaikuntha is a sphere of light, which is the light of Krsshna's
body, exeedingly brilliant. That is called Siddha Loka, which lies
beyond the limits of Prakrsti. That Loka is Chit itself, no transfor-
mation of Chit Sakti. Even so is the Sun’s sphere a uniform mass of
light outside, while inside there are treasures of untold detail.”

Again: — “The Mukti known as Brahma Séyujya is the punishment
of those that are drawn away from fsvara. Mukti is not the reward
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of Bhakti. Mukti is said to be of 5 kinds—Salokya, Samipya, Sarlipya,
Sarshti and SAyujya. If the first four kinds be the means of doing
service, the Bhakta may, though rarely, accept them. But he hates
and fears even the mention of Siyujya. He will much rather have
hell than Sayujya. Sayujya or oneness is either with Brahman or with
Isvara. fsvara Sdyujya is much more hateful than Brahma Sayujya.”

Brahma S&yuja or Nirvina Mukti is tolerated as the Jiva that seeks
it is far too wearied and far too elevated for any selfish desire of
greatness. But Isvara Sayujya can never be tolerated, as the Jiva only
seeks his own grandeur on the highest plane.

“The desire to seek one’s own Mukti is the highest ignorance”
Chaitanya Charitdmrista.

~Bhaga¥ata 5—14—43.
ose that seek theilr owp liberation,

of service and service alone. D efy thing, even them-
selves, for the sake of Isvara. Propelled by single-minded devotion
and love, they plunge into the ocean of [svara, and raising their heads
above, they find themselves to be His Saktis, for the service of the
universe, for thj_good of humanity. There have been such Saktis in
every umverse from the very beginning. There is Lakshmi, who
gives power, wealth and energy. There is MahimiyA who binds Jivas
by the darkness of Avidy4d or liberates them by the light of Vidya.
There is Sarasvati, who gives the light of intelligence. There have been
Para Saktis of fgvara at all times and there will be. But the glory
in each Kalpa is of them, who full of compassion ou the one hand and
devotion on the other, break off the Jivic (jaiva) limitation and embrace
Isvara in love, every embrace showering forth light and love on all
beings. They are ours, though they form the household of fsvara.
Foremost amongst the Para Saktis of our Kalpa stand the Gopas and
the Gopis of Vrindavana.

The Gopas and Gopis in Vrindivana clung to Krsshna in sweet
love. They knew not the world outside. They knew not the envy,
the jealousy, the pride, the egoism, the greed, the unrest, the dis-
harmony that furiously raged beyond their forest home, setting man
against man, and spreading misery and suffering in their train. They
knew not the differences of life, the inequalities of Mayad. They knew
not even their brothers, sisters, wives and husbands. For all of them
knew only one, unto whom they offered all they could call their own.

All thoughts of mine and thine were lost in the one idea of Sri
—-&-——?—_ = -
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Krishna. And as their thoughts were all centred in Krsshna, they
crossed the Mayi of three Gunas. They became Saktis of Krsshna. They
outlived the Jivic (jaiva) limitation. But so soon as they became Saktis
of Krishna, they poured forth blessings on those they left behind and
they are now sweetening the relations of man to God, and nourishing
the inner life of devoted Bhaktas. They are the pioneers of the sweet
religion of Love. The details of that religion are to be found in the
Vrinddvana LildA of Sri Krsshna and its commentary in the life and
teachings of Chaitanya. Uddhava wished that he could be one of the
creepers or herbs in Vrinddvana, that had been rendered sacred by
the dust of Gopi's’ feet (Bhigavata X—46) and when Arjuna asked
Krsshna about the mysteries of Vrinddvana and of the Gopt's, He said
they were unknown even to Brahma (Padma Purina, PAtila Khanda,
chapter 43).

The religion of the future is to become a Para Sakti of Isvara,
and the God of the future is the lover of that Sakti.

PEACE BE TO ALL BEINGS.



The Bhagavad Gita.

C. JINARXJADASA.

Among all the Aryan peoples of East and West the Hindus alone
have produced a great national religion, Hinduism, and a great
world religion, Buddhism. Intensely religious from the beginning of
their existence as a nation, for thousands of years ever since they
have maintained a religious and philosophical activity that no other
nation has shown. No wonder then if the literature of India treating
of religion and philosophy should exceed in volume that of any
other race. Vedas, Brahmanas, Upanishads, Sutras, Puranas,—these
are the divisions according to age of the enormous mass of Hindu
sacred literature. )

But among all these works of different epochs and of varying
size, the Bhagavad Grita holds a unique position. It consists of exactly
seven hundred verses, divided into eighteen chapters; and yet this
tiny volume is practically the Bible of the Hindus, for to all cultured
Hindus of whatever sect or creed, its teachings on the deepest
problems of heart and mind come with the divine sanction of God.

It has been translated from the Sanskrit into most of the ver-
naculars of India; it has been quoted for centuries in many a book;
Hindu philosophers and scholars famous in history have written
exhaustive commentaries upon it; and to swell the number of these
commentaries, within recent times we have two new expositions of its
philosophy, one by the late T. Subba Row in his “Lectures on the
Bhagavad Gita,” and the other in the “Studies in the Bhagavad
Grita” by the “Dreamer.” But these writers look upon the book
with the eye of faith, and they stand within the charmed circle of
Hindu tradition; and so I have thought it might be of use to consider
the book and its teachings from the more independent stand-point of
a student of Theosophy.

To us who study Theosophy, our interest in the scriptures of the world
lies solely in the fact that here and there in them we find fragments
of the divine truths of Theosophy, in some clearly, in others dimly;
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and that a particular truth should or should not appear in a religion
at a given epoch, or that we can trace its origin and development,
has to us none but a historical importance. If therefore, in the analysis
of the Bhagavad Grt#, we find ourselves at variance with Hindu traditions,
none of its philosophy is thereby and necessarily invalidated. Our
aim should be to come as near the truth as we may, and it matters
little if in that attempt we run counter to accepted beliefs.

In the analysis of the Grta we shall try to determine two things,
first if we can glean any facts as to its authorship and date of com-
position, and secondly what are the leading doctrines in it.

First then as to its authorship. Hindu tradition attributes it to
Vyasa, the supposed author of the whole of the great Hindu epic,
the Mahabharata, in which the GIth appears as an episode. But
Vyasa means only “editor” or “compiler.,” and as the one and the
same Vyasa is said to have edited not only the Vedas but also the
Puranas, which belong to an epoch some thousands of years later,
Hindu tradition helps us little. Moreover an analysis of the epic
shows at once by differences of style and by linguistic and other
peculiarities, that it was composed at different times and by different
hands;' and this is corroborated by what is said in the epic itself,
which points to the fact that the present Mahabharata is the third
and enlarged edition of the epic nucleus, after many episodes had
been added.?

We shall therefore probably never know the name of the author
of the Gita, but whoever he be, we see that he combined in himself
the rare gifts of a poet, philosopher and mystic.

To determine the period in which the Gita was composed, it is
necessary to consider when first there appears in Hindu thought the
idea of Avataras or the human incarnations of the Deity. For Krishna
is said to be the last avatara of Vishnu, and the Gtz is the dialogue
between Vishou under the form of Krishna, and his friend Arjuna.

Now we have a fairly full account of the popular beliefs of the Hindu
people in their books; the Buddhist books too describe these beliefs
as they existed at the time of the Buddha. From an examination of
these sources we find that in the sixth century B.C. no idea of

' R G. Bhandarkar, Journal of Bombay Branch R. A. S., vol. 10 p. 8s,
cited in Muir's “Metrical Translations from Sanskrit Writers"”, p. xxxv;
A. A. Macdonell, “Sanskrit Literature”, pp. 283 ef seg. For the results of
a careful analysis of the whole epic, see L. von Schroeder, “Indiens
Literatur und Kultur".

* "Adi Parva, chap. L
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avataras has yet appeared, in the sense of the incarnations of
Vishnu for the good of the world; in the Brahmanas, sacred books
that were composed for the most part not long before the rise of
Buddhism, the stories of the avataras appear as popular legends, but
Vishnu is not connected with them. Moreover in all the Buddhist
narratives of this period the chief god popularly worshipped is Brahma,
which is fully corroborated by the fact that in the oldest stories of
the Mahabharata itself, which date from about this period, Brahmz is
the chief deity. Vishnu, who exists in the old Veda as one of the
solar deities, is just mentioned in the Buddhist books, but as yet he
has no prominent position in the popular mind.' Krishna does not
appear at all in Buddhist writings among the gods of the people*.
Also we find mention of no less than sixty-two leading philosophical
theories that were current at the time of the Buddha, ? but nothing to
show that there were then known the doctrines of divine grace and
salvation by devotion that are so characteristic of Vishnu worship.
When little by little in  the popular mind the avatara idea arises,
there is at first doubt as to which deity it is that so manifests himself.
For instance 1n the Shatapatha Brahmana we have the stories of the Fish,
Tortoise and Boar avataras; in it the fish that saves Manu at the time
of the deluge is simply a fish and not a god in that form, * whereas
in the later Mahabharata the fish, though not an avatara of Vishnu, is
an avatira of Brahma.® In this Brahmana the tortoise is the god
Prajapati or Brahma.® The boar in the Taittiriya Brahmana is Praja-
pati, 7 though the Shatapatha giving the same legend says nothing as
to a divine manifestation, ® while the later Ramayana makes the boar
Brahma.® The well-known story of Vishnu, who as a dwarf takes three
steps, appears even in the Veda, and is found in later books; though
again curiously in the Taittiriya Samhita the person who won the earth
for the gods by stepping round it in three strides is not Vishnu, but
Indra in the form of a she-jackal. ' Of course when we come to the

* Rhys Davids, “Buddhist India”, p. 236.

* Burnouf, “Introduction a l'histoire du Buddisme Indien” ; p. 121, 2nd. ed.

* In the Brahmajala Sutta.

41 8. L 1. This and the following references to the Brahmanas are cited
by Macdonell in his article on Vedic Mythology, Journal of the R. A.S., 1895.

® Vana Parva, Markandeya Samasya.

¢ VIL 5. 15.

"L 3 ff

* XIV. i. 2. 11.

° II. 110. Monier Williams. “'Indian Wisdom", p. 330.

1 VIL ii. 4.
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late Puranas, all these legends appear as the avataras of Vishnu only,
though even then their number varies from nine to twenty-eight. '

From these facts the natural inference has been drawn that about
the sixth century B. C., though the worship of Brahma& was flourishing,
the worship of Vishnu had hardly begun, and therefore that of Krishna
could not yet have existed.

By the time of the third century B.C., however, we find the cult of
Krishna already in existence and popular, alongside of the worship of
Shiva; this we know from the description of India that has come down
to us from Megasthenes, a Greek ambassador who lived in the country
between 311 and 302 B.C.;? we further know that in the second
century B.C. in the time of the grammarian Pataijali, the worship of
Krishna was so popular that there were then dramatic representations
of his life. ?

It follows therefore that it must have been during the period that
intervenes between the death of the Buddha in the fifth century B. C.
and the first mention of Krishna worship by Megasthenes towards the
end of the fourth century B.C., that the great personality who is known
by the name of Krishna must have appeared.

Such a statement contradicts the Hindu tradition which declares
that Krishna died at the commencement of the Kali Yuga 5,006 years
ago. Here certainly we have two statements that seem absolutely
irreconcilable ; and yet there is a theory, and one very attractive, that
sheds some light on such a contradiction between scholarship and
tradition. Krishna in the Mahabharata plays a great part in the civil
war that took place between the Kauravas and the Pandavas. No one
doubts that such a war did take place; and as we find some of the
chiefs mentioned in quite early Sanskrit literature, it is quite likely
that the leading events of the war go back to at least the tenth
century B.C. ' It is not therefore denied that Krishna, the astutest
of politicians and councillors, as portrayed in the epic, did live at this
remote period, but it has been suggested that there were fwo Krishnas,
and that the Krishna that has been deified is the later one that arose .
a few centuries before Christ, and that he has been confused with the
earlier Krishna of the epic.?®

! Barth, “Religions of India”, p. 171.

2 [bid. pp. 163, 168.

* Macdonell, 0p. cst. p. 414.

¢ Macdonell, op. cst. p. 285.

3 Adolf Holtzmann, “Arjuna, a contribution to the reconstruction of
the Mahabharata”, p. 61, cited by Muir, 9p. ¢sZ. p. xxiii. See also, Lassen,
“Indische Altherthumskunde”, vol. I. p. 488.
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Strange as may appear this theory of two Krishnas, it certainly is
one that explains many difficulties, not the least of which is the diffi-
culty of reconciling the character of Krishna as we find him in the
epic with the conception of Krishna as the Divine Man. If this theory
be true, curiously enough it would seem to have a parallel in Chris-
tianity also, if the persistent Jewish tradition of the Talmud that Jesus
lived 100 B. C. be founded on fact; for then we should have a similar
confusion between two personalities, between the Christ who lived a
century B.C,, and some Jewish reformer that appeared a hundred
years after him.! Still, only the work of future scholars will show
whether we may believe, with sufficient evidence, in such a theory
or not.

Returning to the question of the date of the Gita, we see that
at any rate it cannot have existed as a dialogue between Krishna and
Arjuna before the fifth century B.C., there being as yet no worship
of Krishna. The question could be quickly solved if Patanjali, the
founder of the Yoga system of philosophy, of which so much is said
in the Gita, be the same Patanjali who wrote the great commentary
on Panini's grammar during the second century B.C.; * the Gtz
must have been then written long after this system of philosophy had
become popular. Now Hindu tradition says that Patafijali the Yoga
philosopher was also the great grammarian; and in this case the Gita
cannot have been composed before the second century B. C. But here
again we do not know whether the two Patanjalis were not two distinct
individuals fused into one by popular tradition ®. Indeed Burnouf takes
for granted that the philosopher lived before the time of Buddhism 4,
whence it would follow that the grammarian of the second century is
another individual. '

The late K. T. Telang, a Hindu scholar of much critical acumen,
after a careful examination of the Grita, puts its date as certainly
before the second century B. C., and perhaps going back even as far
as the fifth, ®* and undoubtedly many of his arguments are striking
and convincing. That the chief ideas of the book existed in the third
century B. C. seems clear from evidence that comes to usindependent
of Brahmanic traditions, for Nagarjuna, the great Buddhist philosopher

* G. R. S. Mead, “Did Jesus live 100 B. C.?" p. 423.
* Macdonell, 0p. cst. p. 431.

3 Weber, “Sanskrit Literature”, p. 238.

¢ Burnouf, “Introduction”, p. 188.

3 Sacred Books of the East, vol. VIL p. 19.
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of the Mahayana school, who was born at the time of the Third
Buddhist Council (242 B. C.) is said to have been the pupil ofa Brah-
man who was much influenced by the teachings of the sage Krishna,
and there seems little doubt that we are dealing here with the Krishna
of the Gita. '

Yet on the other hand there are indications to show that there
are parts of the book that are later than the second century B.C.
For instance, in chapter 10 verse 33, Krishna says, “Among Com-
pounds I am the Dvandva”. Now the meaning of this to an educated
Hindu is perfectly clear, for of the six classes of compounded words
in Sanskrit grammar the Dvandva class is recognized as the chief in
grammatical value. But this doctrine of the superiority of the Dvandva
over the other compounds is first enunciated by the grammarian Pa-
tafijali, who lived in the second century B.C.? Indeed the earlier
grammarian Panini it seems denied this superiority. Patanjali who
commented on Panini accepted it and taught it in his Mahabhashya.
Now a good deal of time must have elapsed after Patafjali before
the author of the Gita could make Krishna say, “Among compounds
I am the Dvandva”, taking it for granted that his hearers would
understand by it the superiority of the Dvandva over other compounds.

It will be apparent therefore from what has been said that the
evidence is contradictory, showing that parts of the book cannot have
been composed before the second century B. C., and that other parts
probably were composed long before; and the easiest solution to this
puzzling problem seems to be to admit that the Grta originally existed
in a smaller form which was expanded when it was embodied in the
epic. Holtzmann even suggests that in the earlier epic there was a
philosophical discussion before the commencement of the battle, on
the immortality of the soul, but between Drona and Duryodhana, and
not between Krishna and Arjuna. * The idea that the Gita as we
have it is the work of more than one hand would explain certain
contradictions in the book,* and many repetitions of the same idea

' Kern, “Manual of Buddhism"”, p. 122 gives references on this to
A. Schiefner’'s works on Tibetan Buddhism.

% Pat. I. p. 393, cited in Speijer, “Sanskrit Syntax”, p. 151, note.

8 Muir, op. cst. p. xxii.

4 IX. 29. “To me there is none hateful or dear”. VIL 17. “For supremely
dear am I to the wise man, and he is dear to me” Also XII. 14—20;
XVL 19; XVIIL 65.

V. 15. “The Lord receives neither the evil nor the good deed of any”.
IX. 24. I am indeed the Enjoyer, as well as the Lord, of all sacrifices”.
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over and over -again; the second half of the last chapter, for instance, is
merely a rapid summing up in other words of what has gone before.

Another striking peculiarity is that Krishna in the book speaks
from two stand-points: at times in speaking of the Universal Self, he
speaks, like the philosophers of the Upanishads, with a deep awe and
reverence of “The Self, He, It, That, Purusha,” and so on; and at
other times he speaks directly in the first person as the Avatdra, the
God,—“Such an one comes to Me.” There is moreover, as many
will have noticed, a certain inequality in the book, parts of which
express a universal religion and are so lofty in their conception as to
be unsurpassable; and yet there are other parts of the book, like
those in chapter XVII. dealing with the Gunas, that might be called
almost trivial in contrast.

It seems therefore not unlikely that when the great epic was
arranged in its final form, the Grta when included in it underwent
some change; it was probably at this period that the book was
limited to exactly seven hundred verses—most likely, as has been
suggested, to prevent further additions—and divided into eighteen
chapters, to fall into line with the epic, which is divided into eighteen
books, in which the battle lasts eighteen days, and eighteen armies
are engaged. It is noteworthy too that the number of the Puranas
is eighteen. ‘

With reference to the date of the Grta, it is but right to mention
that a claim has been made that the book shows undoubted traces of
Christian influence, and so must be post-Christian. This assertion
once had the support of many Sanskrit scholars in the West, and
there was much to be said in favour of it. We can trace in the
history of Hindu thought the commencement in germ and the gradual
development of all the leading doctrines of Hinduism and Buddhism.
But the doctrine of the Gt of grace and salvation by devotion,
appears in the Hindu mind fully developed and without a precursor,
with startling suddenness. Worship, reverence, and fear of the Gods
exist in the oldest Hinduism, and Shraddha, faith or trust in a god,
we find personified as a goddess even as early as the Rig Veda, '
and strange as it may seem it exists in Buddhism too;* but Bhakti,

VI. 46 The devotee superior to men of knowledge. XII. 12. Concen-
tration superior to knowledge. Per comtra, VII. 18. The man of wisdom
the highest, and IV. 38, Wisdom the supreme purifier.

' X. st

* Sutta Nipata, verses 76, 181, 183, 336, 431, 719. Dhammapada,
vv. 303, 333



106 C. JINARAJADASA. I

love of God, is different, and appears suddenly as a new gospel and
means of salvation. Wherefore scholars seeing in the Gita the many
sayings of Krishna that so resemble verses in the New Testament,
have claimed that the leading ideas of the Gita are of non-Hindu
origin and have been taken from Christianity.

But in the words of Max Miiller: “It is strange that these
scholars should not see that what is natural in one country is natural
in another also. If fear, worship and reverence of the Supreme God
could become devotion and love with Semite people, why not in
India also?”’ ' Barth, too, rejects the theory of borrowing, and says,
“The book is Indian and Indian throughout.” * Such learned Sans-
krit scholars as Muir, * Monier Williams, * and Cowell ® also see no
reason why Hindu thought alone could not originate the new teachings;
and even Weber, who desired so strongly to see Christian influence
in the Gitas had to admit that it could not be proved;* and therefore
we may be certain that the Gita owes nothing to Christianity. In
fact, again in the words of Max Miiller, “Still, even if, chronologi-
cally, Christian influences were possible at the time when the poem
was finished, there is no necessity for admitting them. I do not
wonder at readers, unaccustomed to Oriental literature, being startled
when they read in the Bhagavad Grita IX. 29, ‘They who worship me
with devotion or love, they are in me, and I in them.'! Such coinci-
dences between the thoughts of the New Testament and the thoughts
of Eastern sages will meet us again and again, because nature is
after all the same in all countries and at all times.” ?

Perhaps indeed a seemingly stronger case for Buddhist influence
on the Grta could be made out, were one so minded, for many a
verse of the GItZ seems very reminiscent of verses in the Sutta Nipata
and the Dhammapada, 8 and these two Buddhist works on morality, and

! “Natural Religion”, Gifford Lectures, 1888, p. 97.

* Muir, 0p. cit. p. xli.

' sbid. p. xv et seg.

¢ “Indian Wisdom", pp. 153, 154.

¢ “The Aphorisms of Shandilya”, p. viii.

¢ “Sanskrit Literature”, p. 238.

7 0p. cit. pp. 99, 100,

* Remarkable is the occurrence of the term *Kshetrajina” (Pali,
Khettajina), “the Comgueror of the Field”, in Sutta Nipata, Sabhiya Sutta,
vv. 14, 15. Certain Brahmans come to the Buddha and ask him to defixe
it. In the Gita, chap. XIII. we have Kshetrajia, “the Xwower of the
Field".
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especially the former with its archaisms in language, are undoubtedly
earlier than the Gita. But in reality such an attempt would not show
more than that Indian philosophers, reasoning as they do on lines very
similar, have certain expressions and modes of thought and similes
that arise in the mind of each, without there being any borrowing one
from another.

From the foregoing remarks it will be seen that we may put thc
composition of the Gita as we have it now at about the first century
B. C. The evidence, it is true, is neither definite nor satisfactory;
but the general tendency now-a-days is to put back the date of old
Sanskrit writings, and we shall not be far wrong in claiming for the
Grtz an antiquity that dates from before the commencement of the
Christian era.

Here we must leave the further examination of this question
hoping that future scholarship may be able to settle the matter more
definitely, and explain the peculiar phenomenon of the sudden appear-
ance in India and Palestine of ideas so remarkably similar.

In dealing with the Gita as a book of philosophy, there are cer-
tain elements in the book that are of special interest to us all as
students of Theosophy. Everyone who reads the book with some
attention will have noticed how often the author insists that certain
systems of Hindu philosophy, the Sarnkhya and the Yoga, do not
contradict each other. “Children, not the wise, speak of Sankhya and
Yoga as distinct. He who is rightly devoted to even one obtains the

Of many verses in the Sutta Nipata and the Dhammapada the following
from the latter will serve for comparison.

“Let no one forget his duty for the sake of another's, however great;
let a man, after he has discovered his own duty, be always attentive to
his duty”. v. 166. Cp. Gita, IIL. 35. .

“Self is the lord of self, who else should be the lord? With self subdued
a man finds a lord such as few can find". v. 160.

“Rouse thyself by thyself, examine thyself by thyself; thus self-protected
and attentive wilt thou live happily, O Bhikkhu " v. 379.

“For self is the lord of self, self is the refuge of the self; therefore
curb thyself as the merchant curbs a noble horse " v.380. Cp. Gitg, VI 5, 6.

Moreover, the Buddha declares that in a certain manner he teaches the
value of action, though he also teaches at the same time the value of non-
action. (Kern, “Manual of Buddhism”, p. 71, gives the references in the
Suttas). Cp. Gita IV. 16, 17. The question as to the value of action, good
or bad, seems to have been frequently discussed at the time of the Buddha,
and in the Samantiophala Sutta (trs. by Rhys Davids,” Dialogues of the
Buddha”), we have the opinions of the then six chief philosophers.
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fruits of both. That State which is reached by Sankhyas is reached
by Yogis also. He sees [rightly], who sees Sankhya and Yoga as
one”. (V. 4, 5). In other places also much emphasis is laid on the
harmony that exists between the doctrines of these two systems.

Now though many writers have pointed out the eminently psy-
chological and mystical character of the book, no one, as far as I am
aware, has laid adequate stress on the fact that the Gritais an attempt
to harmonize such important philosophical systems as existed in its
day, and that it tries to find the common basis of them all. Had the
book no other intrinsic merits, this peculiarly Theosophic stand-point
alone would make it worthy of study by students of Theosophy. The
doctrines of the Grta are very largely eclectic, and the great influence
it has had in India for nearly two thousand years is due just to this
eclecticism. The Gita must surely be the earliest instance in history
of the study of religion and philosophy with the aim of finding the
unity underlying them all. But how this truly Theosophic task was
accomplished will only be clear after an examination of what were
the leading philosophical theories that the Gita tries to harmonize.

When the Gita was composed, three important philosophies were
much studied. There was the idealistic philosophy of the Upanishads,
which later becomes crystallized into the Vedanta system, and this
may be said to be the ground-work of the book. There were also
the Sunkhya and the Yoga systems. The author of the Grita blends
all these three, pointing out their harmony with the help of the new
idea of Bhakti or loving devotion. It will be necessary therefore to
consider, even though hastily, the chief doctrines of these three systems,
to understand the Theosophic character of the book.

It would perhaps be wrong to talk of the Upanishads as if they
were the exponents of a definite scheme of philosophy, for they contain
only the speculations and theories of earnest philosophers, and often
the ideas of one contradict those of another; far rather should we
regard them, as Max Miiller has justly said, as ‘“‘guesses at truth,
frequently contradicting each other, yet all tending in one direction.” !

Nevertheless they contain ideas common to all. By careful rea-
soning all come to the conclusion that all nature is the manifestation
of the one Intelligence called Brahman; that man’s Individual Soul,
the Jivatman, is in reality the Supreme Soul, the Paramatman, and
that man’s separated existence is temporary and lasting only till he
shall rise above his limitations. Sometimes this Jivitman was “the

! Hibbert Lectures, 1878, p. 317.
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préna, the breath; or something more subtle than the air, the ether
being the atman in nature. Or else the atman was a small being, a
homunculus, a purusha, which had its seat in the heart, where it was
felt stirring, and from which it directed the animal spirits. Here it
sat at its ease, for it was not larger than the thumb. It could even
make itself still smaller, for it was felt making its way along the
arteries, and could be distinctly seen in the small image, the pupil,
which is reflected in the centre of the eye. A purusha, quite similar,
appeared with dazzling effect in the orb of the sun, the heart and eye
of the world. That was the atman of nature, or rather it was the
same #tman which manifested itself in the heart of man and the sun;
an invisible opening at the top of the skull affording a passage for it
to go from one dwelling place to another.” !

Nor is there in the Upanishads any definite theory as to the first
cause of manifestation. Some declare that the primordial being, Pra-
japati, tired of his solitude, willed to manifest, and separating himself
into male and female produced all that exists. Others hold that the
primordial being himself proceeds from a material substratum, and then
he is Hiranyagarbha, the “Golden Embryo”, or Narayana, “whose abode
is the deep”. Another theory is that the primary matter extricates
itself from chaos, and by its own energies becomes the cosmos, the
asat becomes the sat,* without the direction or interposition of a per-
sonal agent. :

In some of the Upanishads we get a foreshadowing of the theory
of Mayz, which makes all manifestation an illusion, the one reality
being Brahman, who never changes. This idea gets developed little
by little, and later in the Vedanta system as formulated by Shankara-
charya, it becomes the prominent feature of the modern Vedanta.

Generally in the Upanishads the first cause, the Absolute, is called
Brahman, or by the pronoun That, and sometimes Ishvara,the Lord,
the material cause, who however is not looked upon as a personal
god; and the sages do not depart from this abstract notion of the
first cause. In a late Upanishad, however, the Shvetashvatara, we find
it personified as Rudra, and with it expressions of love and devotion
and awe as to a ‘“personal god”’ — an idea quite foreign to the older
philosophers.

The Sankhya system, whose author is Kapila, on the other hand,
is remarkable’ for the fact that it practically ignores the conception

' Barth, op cst. p. 72.
* sbid. p. 69.
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of Deity. It attributes all manifestation to material causes, and may
be called atheistic in that there is no need in its scheme for a
supreme divine intelligence. It is true that to avoid the charge of
atheism some of its adherents do admit an Ishvara, a theoretical
Supreme Soul, “a personified Sum of existence”, but Kapila declares
that the existence of Ishvara is not proved. ' According to the
Sankhya, Purusha and Prakriti, Soul and Matter, exist eternally.
Prakriti by its own inherent energies and by modifications of its three
Gunas or ingredients, produces all manifestation; Purusha, the soul,
producing nothing and never changing, merely contemplates these
manifestations, giving itself up to an apparent but not real union with
Prakriti to realise individual existence, to experience the pleasures
and disgusts due to Prakriti; weary of this, the soul presently realises
that it is radically distinct from Prakriti and so regains its original
liberty. All individual souls are eternal and intrinsically equal, and
each retains its individuality, remaining unchanged throughout its long
experiences during many lives. The modifications of matter with
which these souls temporarily unite vary greatly, and hence there are
beings at different levels of intelligence.

The three Gunas are not gualsties of Prakriti (as in the Vedanta),
but actual substances that make up Prakriti. From Prakriti as the
original producer, seven other producers are evolved, Buddhi, Ahankara
and the five Tanmatras; from the Tanmatras come the five gross
elements, #kasha, air, fire, water, earth, which are productions only;
and Ahankara produces the five organs of sense, the internal organ
of the mind, and the five organs of action. Purusha, eternal and unal-
terable, is neither produced, nor is it productive of anything.

Coming to the Yoga system, whose founder is Piiiﬁq'ali, we find
that it admits the Sankya scheme of cosmogenesis, but difters in_that
it is not atheistic, and does admit God. According to the Yoga, “God,
Ishvara, the supreme ruler, is a soul or spirit distinct from other souls;
unaffected by the ills with which they are beset; unconcerned with

ood or bad deeds or their consequences, or with fancies or passing
thoughts:In_him is the utmost omniscience. He is the instructor of
the earliest beings that have a beginning; himself infinite, unlimited
by time.” 2

Such in brief is a bare outline of the philosophical systems of

' Aphorisms 92 and foll. Monier Williams, op. c#t. p. 97.
* Colebrooke, “Essays on the Religion and Philosophy of the Hindus”,
Sarikhya, p. 159.
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the Upanishads, of the Sankhya and of the Yoga. Now let us see

what each had to say as to the realisation of the summum bonum.
As has been pointed out, all three systems are agreed as to what

knowledge merely.” * diggfound meditation too must be Bractised, and
it is said that “the wise should sink sense into mind; this sink in

sink in the Great Self reason, this in the Peace Self sink.”
But at the same time the duties to wife and child and friend must be
carefully performed, and the sacrifices to the gods must be carried
out, as ordained by the scriptures. 4

! Katha Upanishad, (Mead and Chatterji's translation) II. vi. 15s.
*ibid. 11 ii. 24.

3 gbid. 1. iii. 13.

¢ Taittiriya Upanishad, L 9.
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Thus in the Upanishads in general the qualifications are many.
“Truth only — says Rathitar, who speaks the Truth himself. Ascetic
practices — says Paurushishti, who ever lives himself this life. Study
and teaching, verily -— Naka Maudgalya says,” ! but no one definite path
is outlined as the one and the only.

The Sankhya emphasised one side of this teaching. Not admit-
ting a supreme divine intelligence, it does not teach man to strive for
union with it; it declares that a man has but to realise that he is mot
the material world with all its fantasies evoked by Prakriti, and the
goal is then reached. To do this a man must understand by careful
analysis according to the SzZnkhya method of investigation, how mani-
festation arises. He must also renounce action, dedicating himself
with all his mental faculties to cognize what is the real and what the
non-real. The way of Knowledge, says the Sankhya, is the only way
to salvation.

The Yoga system empbasised the other side of the same general
teaching of the Upanishads. As was pointed out, it does admit a
divine eternal consciousness; and hence it declares with the Upanis-
hads that man must strive for union with that Tshvara. But the Yoga
does not insist on knowledge, as does the Sankhya, but on contem-

n, and then it
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These then were the paths pointed out by the Hindu philosophies
before the time of the Grta; and now we shall be able to see clearly
how the GIta unites them all, and, in the light of the new doctrine of
Bhakti, loving devotion to God, shows them as not different paths but
one path. For the GItR points out a new way in which man
gan_step outside the working of the law_of Karma; and in this
path are two stages. Do every act, says Krishna, without thought of
reward, here or hereafter, and liberation will ensue; or better still,
do_cach act as an offering to God, and salvation is sure. Knowledge
alone will not suffice by itself; it must be sought for with Bhakti
love of God. Renunciation is a means, but only if the actions are
renounced as an offering to the Deity. Ecstatic contemplation and
ascetic practices are useful to carry a man towards the goal,
but he must have knowledge too. No duty must be renoun-

Y ibid. 1. 9.
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ced, but the weariness of action will disappear if each act is made
a sacrifice. Pursuit of knowledge of divine things, ecstasy, all the
virtues imaginable, strict fulfilment of duties, are all necessary for a
man for liberation, but above all he must feel within himself the love
of God, in whose name he will live and die. And thus the Grita pro-
claims the one and the only way to be that of Sacrifice, for, j

is theoonly act that ma'.kesﬂa KﬂﬁE and hence the anl.

Not only with regard to the pa oes the 3 the common
basis of the three systems of philosophy, but the same attempt is
made for other teachings also. What the Upanishads and the Safikhya
and the Yoga say as to the relation between the Individual Soul and
the Universal Soul, and what their theories are as to the origin of
manifestation, have already been mentioned; and on examination it
will be seen that the views of the GIta on the same subjects have a
good deal in common with all the three systems; and, as was pointed
out, it is just this fact that makes the Gita so interesting to the student
of religions.

Equally noteworthy is the attitude of the Grta to the Hindu
scriptures, the Vedas, which were looked upon as direct revelations
from the Deity. It is quite true that long before the Gita was writ-
ten there were Hindu philosophers bold enough to declare that the
Vedas were “a tissue of nonsense’” ' and the attitude of the early
Buddhists in denying any authority at all to the Veda was only an
expression of this same sentiment that rebels against orthodoxy. With
these the Gita agrees, and rejecting the “flowery speech” of those
that hold that the Vedas are sufficient for all purposes (Il 42), declares
that for an “enlightened Brahman” there is as little need to go to
the sacred scriptures for the knowledge he seeks, as for a man to go
to a tank for water when there is water on all sides (II. 46); and
yet, in a spirit of conciliation, the Gita says that these same Shastras
are to be the authority in deciding what ought or ought not to be
done. (XVI. 24.)

But all these and many other interesting questions can hardly be
discussed within the limits of a paper like this; and the subject must
be left here, with the hope that some student will be sufficiently
interested to follow out the line of study suggested.

Before concluding this essay, there remains only to consider the
teachings of the Gita in the light of Theosophy. A student of Theo-

Yaska’s Nirukta, L. 15, 16, Barth, op. cit. p. 8s.
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sophy naturally cannot look upon a scripture of any religion from the
standpoint of a sectarian, nor can he help contrasting its teachings
with what he finds in Theosophy. If therefore any comments are
made on the teachings of the Grta, it is not done in a spirit of criti-
cism; but it is because the fuller comprehension we now have of
Theosophy shows all the more clearly in contrast that there is thatin
Theosophy not found in any Oriental religion or philosophy.

And the great difference would seem to lie in this, that we find
in Theosophy a far nobler ideal of the spiritual life than what we see
in either Hinduism or Buddhism. For in those religions the chief theme
is always that man has but one supreme duty, which is to save bhis
own soul. All their moral teaching, the efforts of heart and mind that
they prescribe, are bent towards this same end.

One who approaches these religions after a study of Theosophy
listens in vain to hear that note of universal sympathy and brotherhood
that rings throughout the teachings of the profoundest of books that
speak of the spiritual life, “The Light on the Path.” Undoubtedly much
stress is laid in the Gita on the thought that ye must
wagderlying all forms, and that we must look equally u
Qf_earth, or_stone, or gold; mm‘m%—ﬁ
Brotherhood that is the keynote of Theosophy. Hinduismindeed does
proclaim man’'s divine nature, and Buddhism that there is liberty for

all men; but in both there lacks the further truth that _po man can
to libe
]
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sin and the shame of the world are your sin and shame; for you are
a part ot it, your Karma is inextricably woven with the great Karma. ..
try to lift a little the heavy Karma of the world: give your aid to
the few strong hands that hold back the powers of darkness from
obtaining complete victory.”

In other ways also does the Theosophical ideal differ from that
which we see in the Gita. In the fundamental idea of the evolution
of the soul, and that “its future is the future of a thing whose growth
and splendour has no limit,” we find in Theosophy a new hope for
man that lightens a little the gloom of the misery and the pain of
humanity. For though much of Hindu philosophy is profoundly true,
yet the lack of just this one conception that the human soul evolves,
makes one ever ask — If_ the Individual Soul, divine and immutable,

(s identical with the Universal SoulI why then all this evolution,_and
osmm——p
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Wﬂ that it involves? Zkat is all Muxul illusion
Sudrcalu il dRiEalilmsays the Gita, and

The ANsSwer 1§ Cicdr; vut nds not uie answer wuac i neosopny
gives us more of hope in it?

" Indeed one cannot but think that we who study Theosophy now
see far more clearly than did many of the philosophers of old what
is the real ideal to which man is destined. And that ideal is not
that man should be a saint nor a wise man, nor even that his
highest happiness lies in his trying to merge his own conciousness
in that of Divinity. Far rather does the Divine Wisdom show us
that man’s aim should be to perfect himself in all ways, that he may

be_a worker with God, and take his_share_in helping the humanity of
which he is a part,

With this end in view he must have the keen intellect of the sage,
and the re and gentle heart of t and the devotion of the
lover; and if he would be more efficacious still in his help, he must

develop within himself that other side of the human soul that sees in
Divinity not only Power, Wisdom and Love, but also Infinite Beauty;
and it is in declaring the necessity of this many-sided development
that Theosophy holds out a grander ideal for man than any religion
or philosophy, in East or West, has as yet done.

Thus, though there is in Theosophy much that is not to be found
in the scriptures of the world’'s religions, yet so lofty is the philosophy
of the Gita, and so profoundly true are its teachings, that all who read
the book will agree that everyone who studies and ponders over its
deep philosophy must become wiser and more serene thereby, and we
can therefore well concur in what Saiijaya the seer in his enthusi-
astic devotion says of the book in its last verse, that “Wherever is
Krishna, Lord of Devotion, and Partha the Archer, there in my opinion
are fortune, victory, prosperity and eternal justice.”

Milan, May 1904.

' Giti, XVIIL. 61: “The Lord dwells in the hearts of all beings, O
Arjuna, and by his maya whirls them round, as though mounted on a
machine.”
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Some Counsels of Saint Teresa.

J. ML

Iurn, if you may, from battles wever dome,
Danger mo refuge holds; and war mo peace
For him who hears Love sing.

e is a e of soul who can find no rest or reality in the
world of men and_things around bim; to whom the piling up of theo-
ries and arguments is a never-ending weariness bringing no kind of

relief or sense of rightness: for whom in all things is a dreadful

sameness.

Those who are in this dead middle region between the two worlds /

of ignorance and _kgowledge may have found themselves thinking that

elief in the Real is a matter merely of careful theorising or authority.
They can believe no authority and have neither the wit nor the con-
viction to theorise. These folk may perhaps find a cure for the joy-
less drifting inconstancy which overcomes the soul at this stage in
such revelations of unspeculating certain faith in the Real-—or God, or the
Good, or the One or whatever name That which is behind may be
called—as the attitude shown by Saint Teresa in her Life. Such won-
derful faith as that of the Saint is indeed a revelation to us who have
almost forgotten its possibility. It is the quietness of the lower nature
through which wisdom comes.

The Life of Saint Teresa is one of those rare autobiographies
which are without self-consciousness, without theory, without much
conscious self-criticism. In it all events are described simply and
truthfully exactly as they happened. The absence of comment and
explanation is a remarkable thing in a book of this kind, for where a
soul is consciously turning round to the Real, it is in great danger of
being deeply interested in its own personality, for that personality
constantly gets in the way. The poor soul so easily loses.itself in
the barren activity of the chattering mind which has so many criticisms
and suggestions and admirations to express. So in most personal
documents the facts become greatly distorted by afterthoughts and
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explanations. They are apt to be forcibly fitted into some pet theory
as to what they all meant. Or else the facts are marred and the book
made gritty by an arid critical spirit constantly comparing deficiencies
with some artificial, conscious ideal. Saint Teresa’s greatness is
indicated in her rare capacity for accepting her own limitations while
at the same time being fully aware of them.

She indeed bewails that she has so little to offer’ up, but even
that regret she suspects to be unnecessary. She has to admit that
the facts have proved to her that it is not perfection of faculty but
some wider, greater thing that God. requires of her, for “God is no
respecter of persons.”

Her own doubts as to her unfitness for the heights to which she
was raised in prayer, and her unworthiness of the visions which came
to her, tormented her greatly for a long time, and, until she met the
confessor who understood her, she got no help from outside in sur-
mounting those doubts. She says:—“There were most holy persons
in the place—in comparison with whom I was a mass of perdition—
whom God did not lead by this way: they were at once filled with
fear ; they thought it all came through my sins.”” And they diligently
and forcibly expressed their thoughts so that she suffered terribly,
both from her own reasonable endeavours to doubt the reality of her
widened consciousness and to put her visions down to Satan, as well
as from the anxiety for her salvation unpleasantly manifested by every
one around her.

In the Life however, there is no very great stress laid on all this.
Her attention is fixed on describing, with lucid truthfulness, the course
of the events of her inner life, the reality and intensity of which were
quickly throwing into shadow all else.

About herself she says: — “I am a mass of imperfection — except
in desire and in love.” — a sufficiently large exception assuredly!
Her desire to attain to union with God was infinite. “It is very
necessary for us not to contract our desires. [ am astonished at the
great things done on this road by encouraging oneself to undertake
great things. Humility must always go before, so that we may know
that this strength can come out of no strength of our own. But it is
‘'necessary that we should understand what manner of humility this
should be.” Humility seems to be the reflection in the ordinary self
of the knowledge that the spirit is all things and so nothing can be
added to it, by the ordinary self least of all. This knowledge must
bring forth a deep sense that the ordinary self is a dead limiting thing
with no power of its own.

Urged on by that desire which is an expression of the knowledge
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of the personality’'s own emptiness and nothingness, the Saint perfected
the three °abiding things’, hope, faith and love, by prayer. Prayer,
for her and those who belong to her type, is the only means. “Let
" the soul look to it again and again, for the love of our Lord, that
Satan deceive it not by tempting it to give up prayer.” — “To lose
one’s way is — so it seems to me — nothing else but the giving up of
prayer.”

She reiterates this again and again, and also gives an account of
how she herself was tempted by ‘false humility’ to give up prayer.
In this, as in everything else she says, she speaks from experience.
False humility, which seems to be depression, she especially warns the
aspirant against.

During the eighteen years of her trial, in spite of extreme physical
suffering, and great aridities because of her inability to meditate, she
held on until she was sure of her way, with a humility that expected
nothing and with complete faith. Of all that time she says: -

“] sought for help, took great pains: but it must be that I did
not understand how all is of little profit if we do not root out all
confidence in ourselves and place it wholly in God. I wished to live
but I saw clearly that I was not living but rather wrestling with the
shadow of death: there was no one to give me life and I was not able
to take it.”

The first step must be an understanding of that which it is the
nature of the soul to be and to follow: — to realise what is meant
by the Cross — “The great source of our deliverance.... is to begin
with a resolution to walk in the way of the Cross from the very
first.” Until this is realised prayer can only be vocal, or a matter of
blind well-meaning good resolutions. Resolution to know and love
is all that can be expected of the soul before realisation comes. Prayer,
at this stage, to one of the Saint’s temperament must be a matter of
extreme difficulty. She had not the gift of making reflections with
the understanding or of using her imagination, so that she was left
completely at the mercy of her own thoughts. “Though men may
attain more quickly to the state of contemplation, if they persevere,
by this way of inability to exert the intellect, yet is the process more
laborious and painful, for if the will have nothing to occupy it, and
if love have no present object to rest on the soul is without support
and without employment, its isolation and dryness occasion great pain
and the thoughts assail it most grievously. Persons in this condition
must have greater purity of conscience than those who can makc use
of their understanding.”

Reading must take the place of the lacking imagination and thought.



120 J ML , I

For eighteen years the Saint never dared begin her prayer without
a book, which acted as ‘“a companion and a shield whereon to receive
the blows of many thoughts.” It was a help to her to look on fields,
water and flowers, and she used pictures and images also to quicken
her love of that which they represented, for she was never able to
visualise for herself. She advises the aspirant always to talk over
matters without reticence whenever there is a chance of talking to
the right people: and to form intimate friendships with those who are
likeminded. In fact she advises one to make use of every help that
comes on the way.

The Saint has great sympathy for those who distress themselves
because they seem to make no progress. She knows so well the
almost unbearable pain of the dark times. Nevertheless she will
tolerate this distress. *“We must not suppose that our Lord does not
regard these things... He knoweth that these souls long to be
always thinking of Him and loving Him. It is this resolution that he
seeks in us; the other anxieties which we inflict upon ourselves serve
to no other end than to disquiet the soul, —- which if it be unable to
derive any profit in one hour will by them be disabled for four. No
one should distress himself on account of aridities or because his
thoughts are restless and distracted, neither should he be afflicted
thereat if he would attain to liberty of spirit and not always be in
trouble”. For part of this ‘liberty of spirit’ when it is attained, is a
- certain complete indifference to one’s own evolution and progress; so
that any fretting over want of progress is necessarily a turning of the
mind in a wrong direction. The soul must attend to his outward
business and to attaining knowledge of his own character. He must
not particularly disturb himself over what he may consider his lack of
devotion, nor be greatly afflicted when he seems to be advancing not
at all. All these anxieties about his own evolution must be based
fundamentally on selfishness and a complete absence of the true
humility which has no reason to expect anything. The soul must
begin with a resolution to accept all things freely: in fact to will that
that thing shall happen, which does happen. When he succeeds in
doing that, he will already have attained that freedom from perturbation
which is necessary before any real life can begin. That freedom is a
vastly different thing from resignation and indifference—those shelters
that fools build for their own imprisonment.

But Saint Teresa is too well aware of difficulties to be too intole-
rant. The deadness and want of enthusiasm and devotion may all be
due to bodily ill-health, — the soul is a wretched prisoner to the
body after all. A change of the times of prayer and a little sensible
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recreation may put everything all right. Brother Ass — as St. Francis
called his body —may be responsible for a-g-r-e?t%l. Even Plato had
to warn his disciples not to mistake swimmings of the head for philo-
sophy. In these times of dulness attend to the body and compel it to
go as reason thinks fit; but on no account should the soul be dragged.
If sanity and growth be valued the inclinations must not be forced
into prisons built by some arid ideal. Nor must it be thought that
the soul is lost because it is perverse. The soul that can be forced
in the way the mind thinks the right way, is only demonstrating its
own sleep and feebleness, not, as it appears to be doing to the
deluded consciousness, showing wonderful progress.

Over_and over again the Saint insists on the folly of trying, by
taking thought, to build that which must be left to grow as God
wills. That_grows in j i ording to the jdea which |
“created it _in the beginning, not according to what the mind of man
thijpks desirable and correct and ideal.

The desires and imagination working in memory are shadows of
the real desire and the imagination that is looking upwards; but
they are poor twisted things and only good for the world of shadows
where they have their birth. They can only bring forth more and
deeper shadows and prisons. — “It is of great moment not to
raise our spirit ourselves if our Lord does not raise it for us: and
if he does there can be no mistaking it.”

It is through perfect faith that the raising of the spirit will come.
The soul must think of the Idea —- of God — more often than he
breathes, and remember always that all strength and goodness and
beauty can only come from God and not from the “I”. By this way
he stands to gain much or lose all, for when his faith is illuminated
by knowledge, love must be strong enough, for the gap is bridged
by love.

Detachment will come when the spirit is raised, but it may be
growing in the mean time as the result of the love which is awakening.
The negative process of developing indifference, non-attachment and
the like effects as things in themselves, the Saint looks upon as wasted
labour for. people like herself, — a sweeping and garnishing the
chamber for the original devil to return to bringing seven worse than
himself. To attempt to meditate by stilling the mind and making forms
none of the means, she thinks can only be done by those who have
already made great progress. — “It is making the soul to walk in the
air, for it has nothing to rest on, it is a little failure in humility in
that the soul desires to rise of itself before our Lord raises it —
seeking to be Mary before it has laboured with Martha. If our Lord




122 JJM. L 111

will have a soul to be Mary even on the first day, there is nothing
to be afraid of, but we must not be self-invited guests. There are some
whom God leads at once by the highest way, these think that others
might advance in the same manner, — but these people will remain
dry as a stick.” The mind is stilled only when God suspends it and to
attempt to still the mind by means of the mind or ordinary self is to
produce deadness and stupidity, to aim at an effect instead of a cause,
and thereby to produce an artificial thing.

From her restless thoughts she suffered greatly in prayer. She
knew of no cure for this war on the soul carried on by the memory
and imagination. After years of weariness the only remedy she found
was to make no _more account of the mind than of a madman. When
the other faculties are raised above it, do what it will, it cannot drag
them in its train. It was a great relief to her to discover that ‘this
lunatic’, the mind, and the imagination wandering in memories, are
quite different from the understanding. She asked a learned man if
that were really so, and when he assured her that it was so, she
reflects how much trouble a little capacity for learning would have
saved her, and how valuable learned men really were. As a rule she
had little respect for the learned who were without prayer and prac-
tical experience.

Sometimes she would find that the restless mind was stilled at
the same time that she was raised above it, but then it did not much
matter whether it were stilled or not. Until the consciousness was so
raised she had to endure the fretting of the mind as well as she
could, and attend to her affairs in spite of it.

Of itself the soul can never rise. *“Let the will quietly and wisely
understand that it is not by dint of labour on our part that we can
converse to any good purpose with God.” The very struggle to attain
the higher state obviously brings about the very disturbance and
intensification of the I and not I, which makes that higher conscious-
ness—which is a quietness, a freedom—impossible. To rise above the
ogdinary self, the personal will must be abandoned. That will may
work for its own destruction and prepare for its own sacrifice, but the
acceptation of that ancient sacrifice comes from a higher will.

This higher will I have spoken of as God, for that is the word
which Saint Teresa uses for that which urged her on all through her
life.—The Companion, seen in vision, is the Son of the Virgin, not
“God”, although they are the same.

Most of us begin our lives with flickering aspirations, the lambent
beginnings- of life,—and the whole of our lives is a slow darkening
and quenching of these poor dim fires. But there are a few whose
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early dimness grows all their lives to brightness until the soul rises
like a flame to meet its source. And such a one was Saint Teresa.
For her there could be no dying—no turning away, for from the
beginning of her life she knew that nothing in all the world could
ever fulfil her longings for life. Her spirit knew that Reality to which
all changing desires ever turn. It had beheld the Beauty that shines
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events. The laws which govern his being are not in the abyss into
which he is looking, his own people are not there. He must turn
round, but he will never turn round until he knows how lonely and
unmoved he is. If that loneliness be all he knows, his love may not
be strong enough to bridge the gap. But like St. Teresa he may
turn and find the gap already bridged by his blind love. Then like
the Gods who pass over the rainbow bridge out of the burning ruins
of the world he will pass into the glorious liberty of the Sons of God.

This paper obviously deals with only a very small part of the
Life of Saint Teresa. I have not touched at all upon her work in the
world or her relations with the people around her. The four degrees
of prayer I must leave to those who have experienced them. Her
visions might be dealt with by some visionary who at the same time
was well read in modern psychology and spiritistic phenomena.—I do
not think I have even mentioned them. To the Saint a large number
of them—all in fact, below a certain degree—were more or less by
the way, and not in themselves much valued.

But all these aspects of the life of the Saint and many others
besides would each need an essay to itself: and no essay could ever
be so luminous and minute as the Saint’s own writings about these
things: because, she wrote not as we Scribes and Pharisees, but as
one having authority.

{
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Kitab Tasaoef.

D. van HINLOOPEN LABBERTON.

De Kitab Tasaoef naar Ghazedli, volgens de Pégon-usigave van
G. F. Grashuis (Leiden 1874), uit het Soendaneesch vertaald, en van
eene snlesding, eeme schematische smhoudsopgave, aanteckeningen en een
aankangsel voorsiem.

I. INLEIDING.

De vertaling van den zoogenaamden “Kitab Tasaoef’ moge worden
voorafgegaan door een enkel woordje tot inleiding. Het Soenda-
neesche handschrift dat deze vertaling in de pen gaf werd door den
bekenden Indischen taalkenner Mr. Grashuis aan het licht gebracht,
die er een exemplaar — “langs eerlijken weg” —- van wist machtig te
worden. Met ettelijke aanteekeningen verrijkt werd er door Mr. Grashuis
eene uitgave van bezorgd in zoogenaamd pegon, dat wil zeggen de
inheemsche taal met Arabisch letterschrift. In de Soenda-landen, het
Westelijk deel van Java, bestaat ook een eigen letterschrift dat nage-
noeg gelijk is aan het Javaansche en evenals dit laatste van Arischen
oorsprong is.

Naar luid der overlevering werd het door Adji S8ki bij zijne
komst op Java uit Indi€ meegebracht en aan de inwoners van dit land
geschonken bij de intrede van een nieuwen tijdkring, die met zijne
komst aanvangt. Deze tijdrekening die 72 jaren later begint dan de
Christelijke aera is op Java nog steeds in gebruik: de Mohamme-
daansche die met de Hedjrah aanvangt heeft ze niet kunnen verdringen,
in hoever dit aan de Europeesche zal gelukken, moet nog blijken.

Het voornaamste bolwerk voor de oude Arische gedachte is
intusschen eigenlijk (dat wil zeggen het middengedeelte er van) Java
met zijn rijke litteratuur, voortgevloeid uit een hoog standpunt van

_Arische cultuur, met zijn Wajang poerwa aan de Mahabharata (Britd
Joed3) en Ramayana (Sri Rdmd) cyclussen gewijd.

In West-Java, de zoogenaamde Soenda-landen, daarentegen heeft
de cultuur een tijdlang stilgestaan. De oude litteratuur is er slechts
in fragmentarische dongeng 2 (verhalen) en pantoen’s (epische liederen)
overgeleverd, terwijl het Arische letterschrift in Bantam geheel en in
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de Preanger gedeeltelijk moest wijken voor de Arabische karakters,
die de Islamiseering op den voet volgden, maar die in Midden- en
Oost-Java, dat op kleine uitzonderingen na mede geheel geislamiseerd
werd, niet in staat waren de plaats van de inheemsche schriftteekens
in te nemen. Toch beginnen ook daar de Arabische letters voor
godsdienstige geschriften veld te winnen, vooral ook onder den invioed
van het Kor-an reciet dat hand over hand toeneemt, en waarbij de
dorpskinderen gedrild worden in het hardop lezen van den Kor-an in
het Arabisch van het begin tot het einde, waarin zij met hun leer-
gierigheid en ijver en geheel gemis aan andere leerstof binnen verras-
send korten tijd slagen.

Naast de beide genoemde letterschriften wordt natuurlijk ook het
Europeesche langzamerhand van algemeene bekendheid.

De Islam werd op Java gebracht op 12 Rabioe’lawal (= Moeloed,
de geboortemaand van Mohammad) in het jaar 822 van de Hedjrah,
overecenkomende met 8 April 1419 A.D., door den Arabier Maulana
Malik Ibrahim te Grésik (Soerabaja) gevestigd.

De Islam, zooals zij hier op Java gepredikt werd, was overwegend
mystiek, zoodat zij zich gereedelijk aansloot bij de oude Arische ge-
dachten.

Zouden wij de leering dezer Wali-oellah’s (de eerste verkondigers)
willen etiketteeren, dan zouden wij ze pantheistisch moeten noemen.
Van algemeene bekendheid hier te lande en volkomen duidelijk zijn
in dit opzicht Kor-an spreuken als:

Mantollabil maula birahi nafsihi, fagadollah dolalam baied = Wie
den Heer zoekt en Hem niet zoekt in zijn eigen ziel, zal ten zeetste
dwalen.

Andhnoe okroboe min hablil waried = Ik ben dichter bij U dan
de slagader aan uw hals.

In het Arabisch:

Léw-‘r**’rd-'%o*

)SJ""o‘J‘r“‘u"

Van hooge waarde is verder de gedachte:
Wa’ lnsannoe siri, wa ana siroehoe = ‘s Menschen bewustzijn is
Zijn bewustzijn.”
Deze spreuk wordt als formule gebruikt om door gestadige her-
haling het gevoel van naastenliefde, verdraagzaamheid en mededoogen
op te wekken en te verhoogen.
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De leeringen van den hoogstaanden Mysticus en Philosoof Ghazz4li
(Gadjali) vonden hier op Java dan ook gereeden weerklank: enkele
van deze resonnaties zijn in het onderhavige Soendaneesche geschriftje
neergelegd. ')

De denkbeelden daarin vervat zijn onder de bevolking van alge-
meene bekendheid, en door mondelinge overlevering gekend en
geliefd, al weet men zeer goed dat ’t slechts aan de enkelen nog
gegeven is het Pad te kunnen en te willen betreden. Handschriften
zijn in de lémboer’s (kampong'’s, gehuchten) zeer zeldzaam en die er
zijn, beduimd en zwart geroet, worden met eerbied op een veilig ver-
holen plekje bewaard “om te zorgen dat de kinderen er niet aan
komen”. Komt er iemand die ze weet te lezen — geenszins altijd de
eigenaar — dan verzamelen zich kennissen en buren in of voor het
voorgalerijtje van het op palen 4 1 M. boven den grond gebouwde
huis, waar men met gekruiste beenen (de Boeddha-houding, “sila”
genaamd) zich op den vloer om een staande lamp neerzet.

De piéteit, waarmede godsdienstige geschriften behandeld worden,
is treffend. De Kor-an zal men niet aanraken zonder vooraf de ritueele
wassching (woedloe) verricht te hebben, en het boek wordt niet
getransporteerd (bij voorbeeld door kinderen die naar de reciet-les,
't “ngadji” gaan) zonder in een doek te zijn gewikkeld.

De godsdienst is eene zaak die “geleefd” wordt op Java. En
waarlijk de Islam is er niet, zooals men vaak verkeerdelijk meent, van
buiten maar opgeplakt, doch zij heeft houvast in de zielen. En dat
komt doordat zij geenszins als de karikatuur wordt opgevat die
Westersche schrijvers er veelal van maken, doch omdat zij voor het
volk werkelijk een godsdienst is, dat wil zeggen een dienst van het
goede en schoone en edele. Als zoodanig heeft de Islam gepakt en
daarop heeft zich voor de minder begrijpende,. uviterlijk houvast noodig
hebbende menigte de ritueele godsdienst, de sareat (op Java: saren-
gat) vastgezet, die met groote symbolische en esoterische kracht de
godsdienstige idee doet beklijven, en helaas (ook op Java) maar al
te veel als surrogaat voor het innerlijk bestanddeel de “haqeqat”
(waarheid) in de plaats treedt. In haar gevolg voert zij natuurlijk
sectarisme, dweepzucht en geloofshaat mee, die aan de godsdienstige
idee vreemd zijn, doch die door de moeilijkheden welke de verbrei-
ding dezer idee in de eerste tijden van hare prediking door Moham-
mad ondervond, al aanstonds in belangrijke mate met dezen vorm van
godsdienst zijn samengegroeid.

' Zie omtrent Ghazz4li T. J. de Boer: Geschichte der Philosophie im
Islam, blz. 138.
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Onze gemeenzame Westersche opvatting van den Islam als ecclesia
militans draagt er niet weinig toe bij deze opvatting ook onder de
Mohammadaansche volken zelf te accentueeren, vooral waar niet-
Mohammadanen hem overheerschen en Christelijke zending die maar
al te veel schermt met “leugenprofeten”, waar het niet-Christelijke
verkondigers van geestelijke waarheden en Goddelijke gedachten geldt,
het sectarisme prikkelt.

De Islam zelf daarentegen erkent en beroept zich steeds op alle
profeten en verkondigers van Gods woord en de Goede wet, de
Mohammadanen begrijpen beter dan vele Christenen dat de Meesters
van wijsheid en goedheid onmogelijk Zegemover elkaar kunnen staan
doch eendrachtig samenwerken, en het is eene heerlijke en loonende
taak voor ons Theosofen in Indi€é om de gedachte te verbreiden en
te manifesteeren dat de leerlingen en volgers van alle Godsgezanten
en Profeten Hun verheven voorbeeld hebben te volgen om de godde-
lilke Wet te verwezenlijken in de wereld.

De verder voortgeschreden zielen die ook onder de volgers van
den Islam in den loop der tijden eene belichaming vonden, hebben er
genoegzaam op gewezen dat de verschillende profeten slechts zijn als
brandglazen die dienen om hunne volgers helderder voor te lichten
door een enkelen bundel. zonlicht voor hen te convergeeren. Laten
wij de gedachte propageeren dat al die bundels ofschoon wellicht
verschillend van tint of intensiteit toch alle afkomstig zijn van één
zelfde Zon en dat de verschillen zullen wegvallen, wanneer wij het
hooge standpunt bereiken, waarop de éénmaking (tdhid) ons ten slotte
brengt, en Gods licht zelf ons verlichten zal.

Laten wij op deze wijze humanitaire, altruistische en antisectarische
begrippen aan Mohammadanen, Christenen en Heidenen in dezen
Archipel brengen.

Laten wij er vooral den nadruk op leggen — iets waarvan de
talrijke denkende en bespiegelende Inlanders reeds thans overtuigd
zijn — dat de werschsllen slechts door het uiterlijke worden veroor-
zaakt slechts “lahir” zijn, door de eindigheid en beperking van het
onwezenlijke veroorzaakt, terwijl het innerlijke (bathin) voor ons allen
hetzelfde is.

Ook de ontwikkelde Mohammadaan is er van overtuigd dat de
ritueele plichten en gebruiken (sareat) slechts uiterlijkheden, slechts
hulpmiddelen zijn waarachter de werkelijkheid (haqeqat) zich verbergt.

Vandaar dat de Kor-an voorschrijft dat wie, het innerlijk leven
zoekende, hoog genoeg is gevorderd, de sareat nalaat.

Zij die het innerlijke zoeken antwoorden dan ook aan de bekrom-
penen, die in de trouwe opvolging van de sareat en daarin alleen
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het hoogere meenen te vinden en eerstgenoemden verwijtend vragen,
waarom zij niet trouw vijfmaal daags de galat (ritueele prosternatie)
waarnemen: “Waartoe zou ik slechts vijfmaal daags aan God denken
waar elke ademtocht Hem is gewijd?”

Om het in een beeld uit te drukken: de uiterlijke godsdienst is
als een schip dat noodig is om door den Oceaan des levens zonder
vrees voor verdrinken de Parel van het bestaan te gaan zoeken,
maar zoo gij de plaats genaderd zijt waar die Parel in uw bereik
zal komen en dan nog aan het schip u vastklampt en niet onderdrukt
in de wateren, zult gij de Parel niet kunnen bereiken.

De zinspreuk onzer Vereeniging zou ik dan ook in het Soen-
daneesch willen uitdrukken door: “Haqegat ngoengkoelan sareat.”
(De Waarheid gaat de Godsdienstige Wet te boven).

Ghazzdli was een van de groote zielen die als regulateurs optreden
om de goede richting te wijzen. .Reeds hij wees er eeuwen geleden
op dat de “Sabiloellah”, de heilige krijg Gods slechts in uiterlijken
zin een strijd tegen anderen beteekent, doch dat deze in werkelijkheid
sn dem mensch zelf moet uitgestreden worden, dat de heilige krijg
die is van de ikheid tegen de stof en de menschelijke hartstochten,
waarin de overwinning de Vrede en de Eénwording (tohid) beteekent.

Nu nog iets om tot het uiterlijke terug te keeren omtrent den
naam van het werkje dat behandeld wordt.

“Tasaoef” of het Arabische “tagawwoef” is taalkundig de infi-
nitief van den Ven vorm van den stam ¢oéf, en heeft als zoodanig de
beteekenis van: het zich gedragen als goéfi (evenzoo gevormd zijn:
“takkaboer, tawadldloe#, tafakkoer). Voor dit goéfi als aanwijzing van
Mohammadaansche mystici werd eene afleiding voorgesteld door Dozy
van een Perzisch woord dat “wol” beteekent, en zulks naar het “wollig
opperkleed” dat ¢oefi's zouden dragen.

Deze afleiding kan mij geenszins bevredigen. Waar het woord
“theosophia” in de 3e eeuw van de Christelijke jaartelling door
Ammonius Saccas en zijne leerlingen in Alexandrié en elders in zwang
kwam en zooals bekend de theosofie grooten invlioed op het christelijk
denken dier eeuwen heeft uitgeoefend (men denke aan Origenes en
Clemens Alexandrinus) ligt het voor de hand naar dezen invloed ook
bij de ontwikkeling van den nieuweren Arabischen godsdienstvorm te
zoeken.

Etymologisch is tegen eene afleiding van g¢oefi uit theosophos
geen bedenking : van taalkundige zijde werd reeds als veronderstelling
geopperd gymnosophos = een naaktlooper, een (vooral Indisch) asceet.

9
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Voor ter zake kundigen zou het eene loonende studie kunnen
zijn in de aangeduide richting naar de wording van de mystiek in den
Islam te zoeken. Zooals bekend, wordt zij veelal geacht van uit
Perzi€ daarin te zijn opgenomen en wel op een vrij laat stadium.
Mevrouw A. Besant deelt echter mede in haar werkje over den Islam )
dat reeds Ali, Mohammad’s schoonzoon, met zijne veertig eedgenooten
eene mystieke vereeniging hebben gevormd. Deze laatste aanwijzing
schijnt zeer aannemelijk, daar een groote wereldgodsdienst wel niet
zonder een sterke theosofische basis gesticht wordt. De Kor-an zelf
is trouwens ook een rijke bron voor mystieke exegese.

En nu ten slotte de vertaling zelf. In deze mocht de zin niet
aan de woorden worden opgeofferd, doch behoorde naar het mij voor-
kwam de eerste in goed Hollandsch te worden uitgedrukt. De ver-
taling is dan ook zeer vrij, maar, zoo ik de verzekering van een
bevoegd deskundige *) gelooven mag, ook juist. Trouwens de verta-
ling werd niet vastgesteld dan na bespreking en overleg met enkele
Soendaneesche vrienden, wier glossen hier en daar in noten zijn vast-
gelegd. De rubriceering en indeeling in kapittels komt in den oor-
spronkelijken tekst niet voor, maar werd ter wille van den Westerschen
lezer dienstig geacht en is hier daarom ingevoerd, terwijl ook een
daarmede overeenstemmende inhoudsopgave aan de vertaling is toe-
gevoegd.

Naast het Soendaneesche werkje dat met zijne vele “eta, nja eta”
alle kenmerken draagt voor mondelinge voordracht te zijn bedoeld,
dan wel uit den mond van den voordrager te zijn opgeteeckend,
publiceer ik eene opgave welke op Java is overgeleverd en die
op eenigszins andere wijze dezelfde leering bevat als de “Kitab
Tasaoef”.

De Javasche tekst die met eene eenvoudige opsomming volstaat,
waaraan nog eenige wenken omtrent wijzen van t3pd (yoga) waren
toegevoegd werd, volgens het manuscript waarvan mij door den
Javaanschen eigenaar welwillend afschrift werd verleend, overgeleverd
van een der eerste verkondigers van den Islam op Java zelf.

Onder het derde volk van Java, de Madoereezen, is zonder eenigen
twijfel dezelfde leering te vinden, wellicht zou een onzer Theosofische
vrienden die thans in hun gebied werkzaam is de daar bestaande
traditie wel eens willen ontdekken.

* The religious Problem in India (drie Adyar-lezingen).
* Dr. Ph. S. van Ronkel te Batavia die zoo welwillend was de be-
werking door te zien en mij met verschillende inlichtingen verplichtte.
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AANROEP.

Bij God, mijn toevlucht tegem dem gesteemigden dusvel.
In den naam van God, goedertseren en barmhartsg.
En van Hem vragen wij hulp.

EERSTE AFDEELING.
HET LICHAAM EN ZIJN LEDEMATEN.

I. INLEIDING.

Hoort, gij allen die volwassen zijt ') en uw welzijn in 't eeuwige
leven beoogt. Zoo gij dit naar behooren vervult, dan behoort gij nu
uw lichaam en zijn zeven ledematen wel te bewaken. Doet dan niet
het kwade dat afgekeurd wordt door den hoogverhevenen God.

Zoo dient gij wel te bewaken uwe oogen, uwe ooren, uw tong,
uw maag, uwe geslachtsdeelen, uwe handen en uwe voeten.

Want de gehenna ?) heeft zeven poorten, en er is niemand die
een dezer heeft te doorschrijden, dan hij die het kwade gedaan heeft
met. deze zeven lichaamsdeelen.

2. UITEENZETTING.
I. HET 00G.

a. Wesen des oogs.

De oogen nu zijn u door den Hoogverhevene geschonken, opdat
gij de leiding des gezichts zoudet hebben in de duisternisse van land
en zee, waar ook gij u moogt bevinden; en opdat gij met behulp
daarvan zoudt kunnen tot stand brengen wat gij verlangt; en opdat
gij met uwe oogen al het schoone-zoudt kunnen aanschouwen, en de
wonderen des hemels en van de aarde.

* Letterlijk: die de fysische en psychische gesteldheid hebt om met
wettelijke voorschriften belast te worden.
? Letterlijk : de hel gehenna.
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‘ Dat al wat gij ziet, door u moge gezien worden als een teeken
van Gods wezen en zijne eigenschappen!

b. Bewaking des oogs.

De bewaking des oogs nu is vierledig.

Vooreerst. Hoedt u wel het te wijden aan wat u verboden is,
zooals het aanzien van vreemde vrouwen.

Tweedens. Gebruikt het niet tot aanschouwing van het jeugdig
schoon eens jonkmans tot opwekking uwer lusten.

Ten derde. Bezigt het niet tot een minachtenden blik op wien
ook, die op den weg des Heeren is. ')

Ten vierde. Ziet niet naar de gebreken vanuwen godvruchtigen ')
medemensch.

II. HRT GERHOOR.

a. Wesen des gehoors.

De ooren zijn aan u gesteld, opdat gij er mee zoudt hooren naar
wie de beginselen des geloofs, de kennis der plichten of de leering.
en der mystiek ?) voordraagt.

b. Bewaking des gehoors.

De bewaking des gehoors omvat vijf zaken.

Eerstens. Wacht u voor het aanhooren van ketterij die strijdt met
de Goddelijke waarheid en door de Goddelijke wet wordt afgekeurd.

Tweedens. Hoort niet naar achterklap; en meent niet dat slechts
zondigt in dezen wie achterklap spreekt: ook wie er naar luistert is
even schuldig.

Ten derde. Luistert niet naar vuile praatjes, die u hiernamaals
niet tot gewin zijn.

Ten vierde. Luistert niet naar dwaas gebeuzel.

Ten vijfde. Luistert niet naar wie de slechtheden van uwen mede-
mensch bespreekt.

III. bpE TONG.

a. Wesen der tong.

Wat de ftonmg betreft, die is door den Allerhoogste ons gegeven
om zijn lof te uiten en om alle dienaren van het Goddelijke den weg
tot God te wijzen en tot Zijn rijk. En voorts diene de tong u om op te

' Isldm is “het zich overgeven” aan het Goddelijke.
* “Tasaoef” wordt weergegeven door mystiek : de inhoud dezer mystiek
is echter wel niets anders dan de beoefening der wijsheid Gods (=Theosophia).
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wekken tot het goede en af te houden van het kwade, en voorts om
daarmede de wenschen uws harten te openbaren, zij 't dan dat deze
op de aarde of op °‘t hiernamaals betrekking hebben.

b. Bewaking der tong.

De bewaking van de tong omvat acht zaken.

Eerstens. Wacht u ze tot leugen te bezigen. Liegt niet, zij 't ook
gekscherenderwijs, want wie zich aanwent te liegen uit de grap, zal
daardoor tot werkelijken leugen worden geleid. Vandaar het woord van
Imam Ghazzdli zaliger: “De leugen is de moeder van alle groote zonden.”

Tweedens. Gebruikt uwe tong niet tot woordbreuk; wat gij be-
loofd hebt moet gij houden, tenzij gij daartoe niet bij machte mocht zijn.

Zen derde. Gebruikt uwe tong niet tot achterklap. Achterklap
wil zeggen iets achter iemands rug vertellen, wat, zoo hij 't hoorde,
hem onaangenaam zou zijn; 't zij dan dat ge zijn lichaam gispt, of
zijn werk, of zijn geloof, dan wel zijne woning, zijn vee of iets anders
wat hij 't zijne kan noemen.

Dat alles is achterklap en gij begaat daardoor 'n ongerechtigheid.
Zij 't ook dat wat gij zeidet de waarheid was, zoo blijft 't nochtans
achterklap.

Zen vierde. Viert uw tong niet den vrijen teugel. Dat wil zeggen
gij moogt noch eens anders woorden gispen, noch discussiéeren tot
zelfverheffing, noch bedrog plegen.

Zoo moet gij niet twisten over de leerstukken en daarbij zelfs
teksten aanhalen om uwe wederpartij te beschamen, noch ook vlam
vatten op wat uw makker zegt.

Want al de hierboven genoemde zaken geven aan anderen hart-
zeer. Anderen voor den mal houden, anderen beschimpen of zich zelf
loven, dat alles wordt verboden door de wet des Profeten, over wien
God zich moge neigen en wien hij vrede geve.

Ten vijfde. Gebruikt uw tong niet om u mooi voor te doen en tot
eigen lof.

Zen zesde. Leent niet uw tong tot 't uitspreken van eene vervioe-
king; dat wil zeggen bekladt niet de werken des Allerhoogsten, en
beschimpt niet het door den Verhevene geschapene. Weest er van
overtuigd dat het daarbij hetzelfde is wat gij gispt of bekladt, 't zij
menschen of dieren, steenen of hout, vuur of water of wat ook, 't is
gansch hetzelfde of 't een aan God onderworpene of een goddelooze
geldt. Gij hebt u daarmede niet in te laten, immers wordt in Gods
Woord (de Kor-an) gezegd: “Op den ongeloovige en op den leugenaar
rust Gods vloek.”



136 D. VAN HINLOOPEN LABBERTON. m

Maar 't is best dat de menschen er zich van onthouden om wat
ook te vloeken.

Ten szevende. Misbruikt uw tong niet om kwaad af te bidden over
eenig schepsel. Al wordt gij ook verdrukt dan nog moogt gij geen
kwaad wenschen voor uwen onderdrukker.

Geeft liever de werken des boozen over in de hand des Heeren.

Ten acktste. Gebruikt uwe tong niet tot spel, dat wil zeggen om
met anderen een loopje te nemen, noch tot zottepraat, noch tot
praatjes om iemand in 't ootje te nemen, want dat alles is verboden
door den profeet, over wien God zich moge neigen en wien hij vrede geve,

IV. DE MAAG.

Wat verder uw maag betreft, hoedt u er voor voedsel te ge-
bruiken dat onrein is, of waarvan de zuiverheid niet vaststaat.

Gebruikt slechts geoorloofd voedsel.

Geoorloofd zijn herten en vee en dergelijke die door de jacht in
de bosschen zijn verkregen, en verder voedzame boschproducten, als:
eetbare plantendeelen en kruiden.

Voorts wat verkregen wordt voor goud en dergelijke zaken die
gedolven worden uit de aarde, of als erfgoed, of door den handel, of
door land- of tuinbouw, of door aalmoezen en gastmalen of als ge-
schenk en dergelijke. Onrein voor u, als varken of hond en kreng,
is al wat verkregen is door diefstal en roof of door woeker, en verder
arak en alcoholica en dergelijke zaken die onrein zijn. Zaken waar-
van de zuiverheid niet vaststaat, dat zijn zulke waarvan gij de her-
komst niet weet, en waaromtrent gij niet kunt beslissen of zij wel tot
de geoorloofde behooren.

V. DE GESLACHTSDEELEN.

Wat de geslachtsdeelen betreft, zorgt er voor ze tot niets te ge-
bruiken wat door de Goddelijke wet verboden wordt.

Zooals Gods Woord zegt:

Bewaakt uwe geslachtsdeelen; slechts de gemeenschap met uwe
eerste of verdere vrouwen wordt door de wet niet afgekeurd.

VI. DE HANDEN.

Wat uwe beide handen betreft, hoedt u wel ze uit te steken naar
uwen godvruchtigen medemensch, en wacht u er voor daarmede iets
verbodens aan te nemen. Hoedt u daarmede iets van het door God
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geschapene leed te doen, of u te vergrijpen aan wat u door uwen
medemensch werd toevertrouwd.

Wacht u ook iets neer te schrijven wat u niet geoorloofd zou zijn
te zeggen, want de uitingen van hand of tong staan gelijk.

VII. DE VOETEN.

Wat uwe voeten betreft, bezigt ze niet om te gaan naar den onge-
rechtigen mensch of den ongerechtigen vorst. Tenzij gij werkelijk
gedwongen waart ') of het noodzakelijk mocht zijn ter wille van den
godsdienst, is dit verboden en slecht.

TWEEDE AFDEELING.

DE INBORST EN HARE GEBREKEN.
I. INLE1IDING.

En bedenkt dit wel, o mijne vrienden die het eeuwige leven be-
geert, dat de boosheid des harten inderdaad bestaat uit een slechte
inborst en alle slechte hoedanigheden. De boosheid des harten kan
zijn van velerlei aard. Een tiental ?) zaken echter zijn door wijlen
Iman Ghazzéli genoemd in zijn werk: “De veertig beginselen des
geloofs.”

Ten eerste. De gulzigheid, de zucht om veel voedsel tot zich te
nemen.

Zen tweede. Praatzucht.

Ten derde. Toorn.

Ten vierde. Afgunst.

Ten vijfde. Gierigheid en hebzucht.

Ten sesde. Eerzucht.

Ten sevende. Wereldsgezindheid.

Ten achtste. Zelfverheffing.

[Zen megemde. Eigenwaan.

Ten tiende. Huichelarij.]

En nu past het allen volwassenen, die het eeuwige leven begee-
ren om hun hart te reinigen van alle slechte eigenschappen en nei-
gingen.

! Dlaroeret is erger dan hadjat, ongeveer : nooddwang en excuus.

2 In den tekst worden hier evenwel slechts acht fouten opgesomd. Het
werk is dus in geschonden toestand tot ons gekomen. Blijkens het volgende
zijn hier uitgevallen: ‘oedjoeb” = eigenwaan en ten tiende: “rija =
h uichelarij, schijnheiligheid. Deze zijn in de vertaling tusschen [ ] ingevoegd.
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2. VITEENZETTING.
I GULZIGHEID.

Gulzigheid wil zeggen dat men genot in 't eten zoekt, en zich zat
wil eten, meer dan voegzaam is. Dat wordt afgekeurd door de wet.
De Profeet, over wien God zich moge neigen en wien hij vrede geve,
zeide reeds: “Hij staat het meest in Gods gunst die sober leeft en
ijverig mediteert.” Wie hoe langer hoe meer wil eten zal hoe langer
hoe meer drinken en zal hoe langer hoe meer slapen.

II. PRAATZUCHT.

Praatzucht wil zeggen lust tot het houden van nietsnutte praatjes.
Het is slechts goed om uw woorden te doen strekken tot offerande,
of bij voorbeeld om twistenden te verzoenen of te scheiden. Zoo zegt de
Profeet, over wien God zich moge neigen en wien hij vrede geve : “Laat
al wie gelooft in God en aan den laatsten dag slechts goede woorden
spreken. Laat wie niets goeds kan spreken liever zwijgen”.

III. TOORN.

Ook de toorn wordt door de wet gegispt. Zooals de Profeet zegt:
over wien God zich moge neigen en wien hij vrede geve: *“De toorn is
inderdaad uit den booze. En daar de booze uit het vuur ontstaat,
moet hij met water worden gebluscht. Daarom zoo er toorn rijst in
uw hart, haast u dan de wasschingen ' te verrichten’.

IV. AFGUNST.

De afgunst is de grootste aller menschelijke slechtheden. Ze
wordt door de wet verboden. Zoo zeide dan ook wijlen Imam
Ghazzdli: ‘““Weet het wel, wiens hart vol afgunst is, die is onrein".
De afgunst omvat ook dat gij leedvermaak hebt, of dat het onheil
van een ander u verheugt.

Het is niet verboden zich zoo gelukkig te wenschen als zijn
medemensch, mits men niet verlangt dat hij zijn genoegen zal derven.
En ook mag het u verheugen zoo een boosaardig verdrukker zijn
genoegen verliest, daar zoodoende ook zijn verdrukking verdwijnt.

' Woedloe of kleine reiniging is eene ritueele wassching met zuiver
water waarbij de gedachte op het rein worden moet worden geconcentreerd
(niat). Het water is uit den aard der zaken een hulpmiddel voor wie de
geestelijke reiniging niet zonder dat volbrengen kan.
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V. GIERIGHEID EN HEBZUCHT.

Gierigheid en hebzucht worden door de wet zeer afgekeurd, want
vooral deze zijn het die u hiernamaals ongelukkig maken. Want Gods
woord luidt: “Meen niet dat deugdzaam is die gierig is met Gods
gaven; hij is voorzeker zeer slecht, en straks op den laatsten dag zal
wat hij bijeengeschraapt heeft hem aan zijn hals worden gehangen.”
Als in de wet goederen of schatten worden geloofd, dan zijn het die
welke voor gedachtenismalen worden gebruikt, of voor den pelgrims-
tocht en in 't algemeen ten bate van het Pad. ,

Bezittingen die door de wet worden afgekeurd, dat zijn die welke
gebruikt worden voor het kwade of om de lusten bot te vieren.

V1. EERZUCHT.

Ook eerzucht, de zucht naar roem, wordt door de wet afgekeurd.
Want Gods woord zegt: “Het koninkrijk der Hemelen is door Mij
geschapen voor hen die niet gezocht hebben naar grootheid en roem
in deze wereld, en voor hen die hunne medemenschen op aarde niet
ongelukkig hebben gemaakt. De hemel is voor de Godvreezenden”.

En zoo zeide wijlen Imam Ghazzdli: “De zucht naar beroemdheid,
dat wil zeggen om door velen gekend te worden, wordt door de wet
afgekeurd, behalve voor hen die door den Heer verhoogd worden,
omdat zij de Godsdienstige gevoelens over de aarde verbreiden.”

VII. WERELDSGEZINDHEID.

Ook de wereldsgezindheid wordt afgekeurd door de wet. Want
gehechtheid aan het aardsche is de oorzaak van alle slechte eigen-
schappen die ’'s menschen ongeluk veroorzaken. De gehechtheid aan
het aardsche bestaat in een levenswandel die niets nut voor het leven
na den dood. De gehechtheid aan het hoogere leven blijkt uit een
levenswandel op aarde die na den dood tot nut is.

VIII. ZELFVERHEFFING OF LAATDUNKENDHEID.

Zelfverheffing of laatdunkendheid is eene ernstige kwaal en een
groot kwaad in de diepten van het hart, en wordt door de wet afge-
keurd. De zelfverheffing bestaat hierin, dat men, zich zelf beschou-
- wende, meent veel grooter, hooger en verhevener te zijn dan anderen.
Anderen ziet men als veel lager en minder. Die trots kan blijken
door middel van de tong, doordat men zich voor beter dan zijn mede-
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mensch uitgeeft. Ook blijkt het uit het feit waar men zich neerzet,
zo0 men gaat zitten op eene hoogere plaats dan waarop men recht heeft,
terwijl men de anderen voor zich laat hurken. Evenzeer door voor-
aan te willen zitten terwijl er velen achter u zijn. Evenzeer blijkt het
bij 't spreken met uwe makkers zoo ge steeds gelijk wilt hebben en
nooit eens toegeven en doen wat anderen zeggen.

IX. EIGENWAAN OF ZELFINGENOMENHEID.

Eigenwaan of zelfingenomenheid wil zeggen u zelf en wat gij het
uwe kunt noemen bewonderen; de wet keurt dit af daar het den
godsdienstigen levenswandel ') verwoest. Die zelfingenomenheid is
niets dan trots, die echter binnen het hart besloten blijft en niet naar
buiten zichtbaar is. Daartoe behoort ook het hooggaan op 't bezit
van verheven wijsheid of volmaaktheden, waarbij men vergeet dat die
volmaaktheden niet de uwe, doch Godes zijn, terwijl gij niet vreest
dat God ze van u zal nemen. Slechts zoo ge doordrongen zijt van
het besef dat het goede wat gij hebt u van Godswege geschonken
is en in vreeze zijt dat het van u genomen mocht worden, dan is
het geen zelfverheffing. Het streven naar zelfvolmaking is een genoe-
gen in God en geen kwaad.

X. SCHIJNHEILIGHEID.

Schijnheiligheid, het willen schijnen wat men niet is en jacht
maken op menschenlof, die alleen Gode toekomt is volgens gemeen
gevoelen der wijzen verboden en wordt door de wet verboden. Dit
kwaad bestaat hierin dat men Godvruchtig is of goede werken doet,
met het doel om door de menschen goed en ijverig in 't goede
geacht te worden, dan wel om door de menschen verhoogd of ge-
liefd te worden.

Al het hierboven genoemde is zeer verkeerd en een groote zonde.

DERDE AFDEELING.
DE INBORST EN HARE DEUGDEN.

I. INLEIDING.

Weet wel, o mijne broeders die de eeuwige gelukzaligheid beoogi,

1 Ibadah, of de godsdienst hier op aarde, bestaat voor de volgers van
den Serengat uit: 1° inachtneming van alle verplichtingen, 2° herdenkingen,
berouw over zonden en zonder ophouden daarvoor vergeving vragen,
3° den naasten wel doen.



B.4 KITAB TASAOEF. 141

dat de godsdienst des harten, dat wil zeggen het aankweeken van
een reine inborst en van lofwaardige eigenschappen, zooals door
wijlen Imam Ghazzili gezegd wordt, bestaat uit tien zaken.

ZTen cerste. Berouw.

Ten tweede. Godvreezendheid.

Ten derde. Trouwheid.

Ten vierde. Berusting.

Ten vijfde. De erkenning der liefde Gods.

Ten zesde. Waarachtigheid.

ZTen sevende. De overgave.

Ten achtste. Opgaan in het Goddelijke.

" Ten negende. Welgevallen in de gerechtigheid Gods.

Ten tiende. Het heengaan van deze aarde gedenken.

2, UITEENZETTING.
I. BEROUW.

Dit is het begin van den weg die naar 't Goddelijke leidt. Weet
wel dat ieders plicht is zich te berouwen over wat men verkeerds
heeft gedaan. Zoo luidt eene overlevering des Profeten over wien God
zich moge neigen en wien hij vrede geve, en alle wijzen denken
hierover eenstemmig.

Volgens de wet bestaat dit berouw uit drie ') zaken:

Allereerst. Het kwade nalaten.

Tweedens. Spijt hebben over het bedrijven daarvan.

Zen derde. Zich innerlijk voornemen niet weder tot dat kwaad
te vervallen; zoolang men zondigt tegen de menschen, bijvoorbeeld
zijn naaste te kort doet, vermeerdert men zijn slecht karma.

Zen vierde. Het gedane kwaad zooveel mogelijk herstellen,
bijvoorbeeld hetgeen men een ander te kort deed of ontnam, aan
dezen terug geven of zijne goedwilligheid inroepen. Is de rechtmatige
bezitter er niet meer, of kan men zijn verblijfplaats niet meer ont-
dekken, of is hij overleden, dan doe men het terugkeeren tot zijne
erven. Zijn ook deze er niet meer dan doe men het goed strekken
tot een offermaal aan behoeftigen of armen. Vermeerdert voorts uw
verdiensten en doet ijverig goede werken en berouwt u tegenover God,
opdat gij zoo mogelijk het bedreven kwaad goed gemaakt moogt
hebben op den oordeelsdag.

' Maar er worden er vier opgesomd. Zie noot op blz. 137.
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I. GODVREEZENDHEID.

Godvreezendheid. De vreeze ! des Heeren brengt u nader tot het
Goddelijke en omvat vier voorrechten.

Om te beginnen geeft ze den mensch leiding, en

Tweedens doet ze hem de genade deelachtig worden. Zoo zeide
de Profeet, over wien God zich moge neigen en wien hij vrede geve:
“Goddelijke leiding en genade zijn het bestendig deel van hem die
leeft in de vreeze des Heeren.”

Ten derde. Goddelijke kennis (= theosophia), zooals de Heilige
Schrift leert: “Zoo waarlijk de dienaren Gods die eerbiedig opzien tot
den Heere zullen zijner wijsheid deelachtig zijn.”

Ten vierde. Hooge vreugde. Zoo luidt het woord des Heeren:
“De Heer heeft Zijne vreugde aan wie vreugde (gelukzaligheid) hebben,
dat zijn zij die in eerbied opzien naar den Allerhoogste.”

III. VROOMHEID.

Op een hoogeren trap weer staat de kenner van vroomheid, wat
wil zeggen staan voor Gods aangezicht, omdat men ver is van de
wereld en daarom dicht bij het hiernamaals: men wordt dan geliefd
door den Heer en als gevolg daarvan door alle schepselen.

IV. BERUSTING.

Berusting is eene loffelijke eigenschap die in Gods woord her-
haaldelijk als de slotsom van vele goede eigenschappen, zoo voor deze
wereld als voor 't hiernamaals, wordt genoemd. Die berusting of
ongeschokte gemoedsrust wil zeggen toeneiging en afkeer overwonnen
te hebben, en zijne woorden in toom te hebben, zoodat aan de tong
niets ontsnapt wat niet nuttig is voor het hiernamaals.

Aan alle volwassenen is opgelegd om rustig volhardend te zijn in
het uitvoeren van Goddelijken drang; en rustig voort te gaan met af
te staan van het kwade; evenzoo behooren allen hun evenwichtige
gemoedsrust te bewaren in ongeluk en ziekte.

Nog hooger staat men door rustig volhardend te doen niet
slechts wat verplicht doch ook wat aanbevolen is, en rustig zich te

! Het Soendasche woord “sijifum” hier weergegeven door “vrees"
behoort te worden opgevat in den zin van “eerbied hebben” “respect
hebben” voor. Niet in dien van “bang zijn.” Het Javaansche médi, adjrih, en
't Soendaneesche sijéum worden niet als karaktergebreken, maar als deugden
beschouwd in den zin van “eerbied voor gezag”
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onthouden van te doen niet slechts wat verboden doch ook wat slechts
afkeurenswaardig is. Evenzoo is het aanbevelenswaard om kwaad
niet met kwaad te vergelden. Zeer groot zal het loon zijn van wie
zoo handelt.

V. DE ERKENNING VAN DE LIEFDE GODS.

De erkenning der liefde Gods en het daardoor met blijdschap
aanvaarden van wat u is toebedeeld, staat weder veel hooger dan
de berusting.

Deze erkenning bestaat uit drie deelen.

Om te begsnnen moet gij er u mede vereenzelvigen dat al wat u
geschonken is, Gods gave is en van niemand anders. Al schijnt het
ook van een ander of van u zelven afkomstig zoo behoort het in
waarheid toch Gode. Bedenkt dit wel, bij al wat gij doet.

Ten tweede: het wezen der zaak. Dit beteekent dat gij wat
God u zond, in dank en eerbied moet ontvangen, terwijl gij u aan Gods
wil onderwerpt.

Ten derde: de daaruit voortvioeiende handeling. Dat wil zeggen,
dat zoo gij u in Gods welbehagen verheugt, gij dit ook moet toepas-
sen op al wat u Gods toorn zou kunnen doen beloopen, zooals de
zeven lichaamsdeelen die hierboven werden genoemd. Deze alle zult
gij gebruiken om Gods wil te doen, dat wil zeggen om uw godsdienst
te leven. Want het vervullen van godsdienstige plichten maakt u
aangenaam bij God, die van slechte handeling een afkeer heeft.

V1. WAARACHTIGHEID.

Waarachtigheid is een hoogst lofwaardige eigenschap: zonder deze
is alle godsdienstige handeling ' geheel waardeloos. De beteekenis
van waarachtigheid, kan gekend worden uit het gezegde van Ibrahim
ibn Adham*®: ‘“Waarachtigheid wil zeggen het doel voor het doel te
nemen: er zijn er ook die Gods wil volbrengen, maar haken naar den
hemel of vreezen voor de hel.” Zoo zegt de roejam: »Handelen met
waarachtigheid wil zeggen den plicht te doen terwille van den plicht,
afstand te doen van de vruchten van de handeling en geene vergelding

' Deze godsdienstige handeling bestaat hier op aarde uit: 1° Niet
te verzuimen wat verplicht-is; 2° zijne zonden overdenken, er berouw
over hebben en om vergiffenis vragen; 3° zijn naasten weldoen.

* Dit is de bekende vorst van Beleh van wien de Maleische verhalen,
vooral in den Boestinoessalitina, vol zijn.
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te beoogen noch hier, noch hiernamaals.” Deze handeling met slechts
Gods wil als doel is het oogmerk van hen die verlicht zijn. '

VII. OVERGAVE.

De overgave wil zeggen zoo vast zijn in het geloof dat dit niet
in het geringste geschokt kan worden door welvaart noch gebrek. De
overgave wil zeggen, dat men al zijne handelingen, al zijne bekommer-
nissen op den Heer werpt in volheid des geloofs en zijn hart naar
niets anders dan het Goddelijke doet afdwalen. Weet echter wel dat
dit geenszins zeggen wil, dat de mensch handeling mag nalaten, of
geneesmiddelen zou moeten verwerpen. De handeling toch van iemand
die zich heeft overgegeven, is vierderlei: ’

Zen eerste. Het goede aannemen dat men nog niet heeft.

Ten tweede. Het goede behouden dat men heeft.

Ten derde. Het gebrek afweren dat men nog niet heeft.

Ten vierde. Het gebrek afweren dat men reeds ondervindt.

VIII. OPGAAN IN HET GODDELIJKE.

Opgaan in het Goddelijke is een zeer verheven staat, die leidt
tot de kennis Gods. Dit opgaan wil zeggen dat het hart zich afkeert
van al wat genoegens uitmaakt voor de lagere natuur. De begeerte
gaat uit naar al wat aangenaam is. Zoo zeide de Profeet over wien
God zich moge neigen en wien hij vrede geve.

Drie zaken zaken zijn er op uwe aarde, waarin ik behagen schep.

Ten eerste. Al wat wel ruikt.

Ten tweede. Eene echtgenoote die onderdanig is aan haren man,
aan den Profeet en aan God.

Ten derde. Aan God denken in de galat.

Weet wel dat zij die kennis Gods bezitten slechts naar het God-
delijke haken in al wat zij mochten begeeren. Want, zoo zegt het hart
der verlichten, inderdaad is al wat is Goddelijk in zijn oorsprong. En
inderdaad God lief te hebben wil zeggen zijne schepselen te beminnen en
zijne werken. Want iets lief hebben buiten God, komt toch voort uit liefde
tot God. Zoo wordt in den Profeet, over wien God zich moge neigen en
wien hij vrede wil geven, zijn Zender bemind, want deze bemint hem.

* Arifin wil zeggen: die kennis (Gods) bezitten. “Djélma arifin” wordt
het best gedekt door “occultist™.
2 Calat de 5 maal daagsche prosternatie en nederwerping voor God.
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Zoo bemint men den Profeet wederom in zijne discipelen, en alsdus
kan deze vergelijking door uzelven worden voortgezet: wat gij ook
bemint, het is iets Goddelijks.

De liefde die men geeft is in twee groepen te verdeelen.

Ten eerste. Verplicht.

Dat is de liefde tot God die leidt tot een godsdienstigen levens-
wandel en tot het aflaten van het kwade, en die Zijne wet en raads-
besluiten aangenaam maakt voor uw aangezicht.

Ten tweede. Verdienstelijk.

Dat is de liefde tot God die leidt tot het vervullen niet slechts
van wat verplicht, doch ook van wat slechts aanbevelenswaardig is
en tot het aflaten van wat wellicht verkeerd is. De kenmerken
waaruit blijkt dat men God lief heeft zijn velerlei.

Zoo kan dit blijken uit het feit dat men geheel bereid is om te
sterven en geen vrees of afkeer heeft tegen den dood. Ten slotte
blijkt ze hieruit dat men zijn hart geheel van het aardsche heeft
afgewend.

IX. WELGEVALLEN IN DE GERECHTIGHEID GODS.

Het zich verheugen in de gerechtigheid Gods is eene schoone
hoedanigheid voor elk denkend wezen. Het beteekent dat men vreugde
heeft aan al wat God aan u doet geschieden, en nooit zijn wil zoekt
te weerstreven. Zoo zegt wijlen Sjech Aboe Ali da faik: “Staat er niet
geschreven dat deze verheugenis zoo ver moet gaan dat men nimmer
smart gevoelt over onheil dat u overkomt, doch dat men zelfs niet
mort over Zijn raadsbesluit.”

Weet echter wel dat wie zich verheugt in Gods werken daarom
nog geen welbehagen moet hebben in het verkeerde, noch in het zich
verzetten tegen Gods wil.' Dienaangaande moet men tweeérlei ge-
zichtspunten onderscheiden.

Ten eerste. Het bestaan van het kwade en van goddeloosheid is
zeker uit Gods almacht — Zijn wil zij geprezen — en objectief be-
schouwd mag men het bestaan daarvan niet gispen.

Ten tweede. Subjectief beschouwd zijn het kwaad en de godde-
loosheid omse eigenschappen, en in deze mag men geen behagen
scheppen, want God eischt van ons niet dat wij het kwade doen.

! Koefoer = ‘“ongeloovig zijn”, de eigenschap van hen, die Gods wil
weerstreven, het tegenovergestelde alzoo van islam = zij die zich aan den
Goddelijken wil onderwerpen. Men kan wel — ook volgens de zienswijze der
Mohammadanen — uiterlijk de leer van Mohammad volgen zonder Islam te
zijn en omgekeerd beperkt Islam zich niet tot zijne volgers. Elk waarlijk
Godsdienstige of oprecht Theosoof is stellig /slam en geen Kafir.

10
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X. HET HEENGAAN VAN DEZE AARDE GEDENKEN.

Het heengaan van deze aarde gedenken is eene lofwaardige eigen-
schap. Zoo zegt Gods woord:

“Weet wel dat gij inderdaad een afkeer hebt van doodgaan, en
toch zult gij daaraan niet ontkomen. Zoo zeide de Profeet, over wien
God zich moge neigen en wien hij vrede geve: “Gedenkt te sterven
herinnert u vaak den dood die u de genoegens der wereld doet der-
ven”; want inderdaad gedenkt niemand den dood: zelfs als het leven
slechts duisternis biedt zoekt men het te behouden, en als het leven
vol en open voor den mensch ligt dan bedenkt men slechts hoe het
nog wijder en grooter te doen worden.

Zoo zeide de Profeet, over wien God zich moge neigen en wien
hij vrede geve: “Wanneer gij u voorstelt dat dieren den dood gevoe-
len zooals de kinderen Adams dan zult gij geen visch meer tot uw
voedsel bestemmen.”

En zoo vroeg Siti Aisja, aan den Profeet, over wien God zich
moge neigen en wien hij vrede geve: “Zeg mij o Gezant, zullen er
op den dag des oordeels menschen zijn die op gelijke wijze zullen
worden opgewekt uit hun graf als zij die als getuige des geloofs hun
leven lieten?’ En de Profeet sprak: ‘“Voorzeker, en wel zij die vele
malen hun sterven gedachten: twintig malen per etmaal.”

IV. AANHANGSEL.

Vertaling van een Favaansch handschrift
verwant van inhoud aan den Kital Tasaoef. Zie Imlesding bis. 8.

VERTALING.

Het onderricht van Kangdjéng Soenan Ngampel Gading aan Raden
Ngabdoel Dijalil, den zoon van den Soenan van Tjirébon (Cheribon).

I. De beoefening van den exoterischen Godsdienst omvat 8 zaken.
1. Het uitspreken van de geloofsformule.

De ritueele prosternatie en nederwerping.

Het geven van aalmoezen tot zuivering zijner bezittingen.

Het vasten in de vastenmaand.

De bedevaart doen naar Mékkah.

Streven naar het goede.

't Navolgen der apostelen. .

Zich onthouden van het kwade.

PN Oond wN
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II. De bewandeling van het Pad omvat 7 zaken.

1. Zich innerlijk berouwen over al 't verkeerde dat men deed
met 't vaste voornemen daarin niet meer te vervallen.

2. Yoga; aan het wereldsche den rug toekeeren.

3. Bevrijding des harten, dat wil zeggen Gode dank weten voor
al wat men bezit.

4. De overgegevenheid des harten, dat wil zeggen zich als een
lijk in Gods handen weten.

5. Berusting; dat wil zeggen niet morren.

6. De erkenning der liefde Gods; smart of vreugde met blijdschap
van God ontvangen.

7. Waarachtigheid des harten; handelen tot uitvoering van den
Goddelijken wil.

Er zijn 7 zaken waarvan men zich op het Pad moet onthouden.

1. Zelfingenomenheid, dat wil zeggen de genietingen en het bedrijf
zijns lichaams bewonderen zonder te beseffen alles aan Godes hulp
verschuldigd te zijn.

2. Schijnheiligheid, dat wil zeggen zich fraai voor te doen in de
hoop geprezen te worden en op een voetstuk geplaatst door zijne
medemenschen.

3. Zelfverheffing, dat wil zeggen zich zelf in de hoogte steken,
anderen overtreffen en zich zelf het uitstekendst achten.

4. Pharizeisme; dat wil zeggen zijne deugden en goede werken ten
toon spreiden, opdat anderen ze mogen hooren en zien.

5. Wereldsgezindheid ; dat wil zeggen hechten aan het aardsche.

6. Gierigheid; dat wil zeggen niet mededeelzaam zijn.

7. Afgunst; dat wil zeggen naijverig zijn op de lotsbestemming
en bemoeiziek.

Middel om het Goddelijke klaar te aanschouwen.

1. Kor-an-reciet met kennis van de beteekenis.

2. Ascese in voedsel.

3. 'sNachts waken en over het Goddelijke mediteeren.

4. 'Onderdrukking van de begeerte naar 't aardsche.

5. Het Goddelijke dag en nacht loven: bij vermoeidheid der
lippen nochtans innerlijk zonder ophouden voortgaan met vaste ge-
dachte.

De Yoga omvat 8 zaken.

I. Yoga met vaste volharding waarbij men in al zijn doen en
laten tracht Gods willen te volbrengen, terwijl het lichaam is als het
schuim op den Oceaan.
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2. Yoga met uitsluitend gebruik van rauw voedsel (vruchten,
wortels en dergelijke), daarbij mag men nooit toornen over wat u
gezegd wordt, doch moet gij, wetende dat dit eene beproeving is
standvastig zijn van hart en voortdurend winnen in zuiverheid.

3. Yoga waarbij men niet over allerlei dingen mag spreken, doch
slechts dan spreken als het met ware kennis geschiedt, en vol ver-
geving zijn voor wie misslagen begingen.

4. Yoga in een grafkuil in den grond, laat al het goede wat gij
anderen doet en uwe goede werken verborgen blijven, geef daarvan
anderen geen kennis en praal er niet mee.

5. Yoga des lichaams met onthouding van voedsel, rein of
onrein.

6. Yoga des harten waarbij men geheel in zich zelven inkeert.

7. Yoga van den geest, waarbij men zich onthoudt van slaap
200 overdag als 's nachts.

8. Yoga des gevoels, waarbij men in volle berusting is en zijne
begeerten overwonnen heeft.

Op 4 wijzen kan men bij 't opnemen van voedsel goed Karma
maken.

1. Het deelnemen aan een liefdemaal, als men aanzit met gasten
wien eer verschuldigd is, van goeden stand. Of het eten smakelijk is
of niet laat u daarover niet uit.

2. Offering van de genuttigde spijs; dat wil zeggen bij het tot
zich nemen van voedsel, niet het genot van de spijze zoeken, maar
slechts den Heer gedenken.

3. Het nuttigen van voedsel doen strekken ten dienste van den
Heiligen oorlog '), door zich te onthouden van wat lekker smaakt.

4. Voedselopname die strekt tot vermeerdering der vroomheid.
Wisselt uw voedsel niet af met drank; wordt de lust om te drinken
te sterk, houdt dan op met eten.

' De “prang sabiloellah” is in zijne “bathin” (innerlijke) beteekenis het
overwinnen van de 4 (de lagere mensch) door den s¢ (de ware mensch):
Als symbool de middenvinger tegenover de 4 andere.
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Traces of the “Wisdom™ Teaching in the Italian
Renaissance.

IsaBeL. CoOOPER — OAKLEY.

‘“Before many years have elapsed there will be one religion taught
everywhere, and universally adopted ; a religion which will be neither
of Christ, nor of Mahomet; but another differing but little from that
of the Ancient Greeks.” Such were the prophetic words uttered at
the Council of Florence, 1439, by Gemistus, the Sage of Mizittera,
during that wonderful period known as the “Renaissance.” A new
life indeed had dawned, and the most extraordinary impulse seemed
abroad. The wealthy nobles vied with each other in the collection of
manuscripts and copies of celebrated works. The spirit of enquiry
was in the air: mystic studies were pursued and mystical societies
were formed. In addition there was a distinctly public manifestation
of the spread of new ideas, and the representative of the public side
of the movement was Gemistus, who appeared (somewhat suddenly)
during this period of revival. His work was made possible by Cosmo de
Medici (the elder), who recognised the merit of Gemistus and made
possible the great revivification of the ancient philosophical teaching.
There were traces of the ancient wisdom to be found in Italy among
the Caltiori, Patarini, Albigenses, etc., who preserved some of the
Manichean and Gnostic traditions. Rossetti states that there was a
double language used in Italy, and that Dante, Boccaccio, Petrarch,
and all the great poets were members of a wide-spread mystical society,
which was carried on from century to century. This statement can
be amply verified by careful study.

Hence round Gemistus gathered together the groups who were
ready for his teaching, and from him we can clearly trace onwards
* those men who formed the links in the golden chain of mystic truths;
and at this period — for nearly a century — we enter on a public
phase of mysticism, in which (protected by Cosmo de Medici) the
mystic teachings were proclaimed in the “Platonic Academy” and the
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“Science of the Soul” was taught, with its true relations to the ex-
terior and interior worlds.

A golden period truly termed a “Renaissance,” for the doctrine
of “rebirth” or “metempsychosis” was one of the truths most empha-
sized by Gemistus and his pupils. It is impossible, in a brief sketch,
to enter into details of this period, and we can but note a few names
of the living links of the time, such as Gemistus himself, Marsilio
Ficino, Pomponius Loetus, Pico della Mirandola, Bernardino Telesio,
Tomaso Campanella, and Cornelius Agrippa. These, with others, formed
groups and were all teachers and writers. Those who wish to study,"
in detail, the conditions of this wonderful period should read the
work of J. Addington Symonds, who gives, in the volumes of his book
“The Renaissance in Italy”’ a most vivid picture of the period; and,
indeed, it is necessary to study the conditions of the church, in order
to understand why the new teaching was grasped with such avidity,
and why Platonism could raise the ideal of life, which had become
degraded under Christianity. The purity and beauty of the teaching
of the Master Jesus were being defaced and degraded by the Vicars
of Christ, and the Christian Platonist, Marsilio Ficino, tried to restore
the philosophy and the true doctrines in his country. But amongst the
few in the church at that period whose lives shone like stars in the
darkness of a black night must be named Cardinal Bessarione, the
disciple and also the protector of Gemistus.

George Gemistus, known in Italy by the adopted name of Plethone,
was born of an illustrious family in Constantinople about 1355; he
left his native city and went to Adrianople, where he became the dis-
ciple of a mysterious Jew, a great Kabbalist, who was extremely influ-
ential with the Sublime Porte, and a known student of occult sciences.
He was finally burned alive. On the death of his occult instructor,
Gemistus appears to have changed his residence to the Morea, and
established himself at Mizittera, the ancient Sparta. It was here that
he spent most of his life, occupied with profound studies, and here
that he founded — or, more probably, continued — the Secret School,
of which he was the head. It appears that he held a public po-
sition of some importance, and at this period he was writing on phi-
losophy, rhetoric, geography, astronomy, astrology and the Virtues. In
addition. he wrote on the Physical (or Natural) Proofs of the Exis-
tence of God.

As a Littératewr and savant his superiority over most of his
contemporaries is unquestioned, andthese qualities, according to Migne,
attracted to Gemistus. the illustrious Bessarion, one of the most enligh-
tened Cardinals that the Vatican has ever known. This future Cardinal
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went to a convent in the Morea to prepare for his monastic career, and
it was here that he formed the devoted friendship with Gemistus which bore
such important fruit. In 1430 Gemistus was consulted by the Emperor John
Paleologus on important political matters, and especially on the subject
of the re-union of the Greek and Latin Churches. He was chosen to be
one of the six Greek representatives, by the Emperor, at the Council
of Florence. The leaders of the Council were Bessarion of Nicea, and
Isidore of Russia. But we find Gemistus speaking with that power
and eloquence which attracted the notice of Cosmo de Medici, and it
was here that he uttered those memorable and profoundly significant
words, quoted at the head of this paper, whose truth is only now dawn-
ing on the world. He seems to have been a powerful orator, and had
a memory stored with treasures drawn from Platonic, Pythagorean, and
Alexandrian mysticism. His influence was profoundly felt, even out-
side Italy, for through Reuchlin and his pupil Melanchton, it reached
the larger part of Protestant Europe. The journey which he took
to Florence in the train of John Paleologus in 1438 was memorable
in many ways, for he became intimately acquainted with Cosmo de
Medici, and from this apparently small fact developed the brilliant
group of Neo-Platonists in Italy, and was revived the esoteric teaching
in Christianity: and moreover there was founded that famous Institu-
tion the Platonic Academy, whose influence was the crowning glory
of the Italian Renaissance.

Cosmo de Medici became the pupil of the Sage of Mizittera and
the project for the Platonic Academy was then formed. Gemistus
adopted the name of Plethon, after his great Master Plato, according
to the fashion prevalent in those days, when many of the learned adopted
pseudonyms. He had founded an “Inner School” and many of his pupils
thought that the soul of Plato had re-incarnated in their Master,
and that his form of belief would supersede those already existing.
Ludwig Geiger, a well-known author, referring to him, says. “‘He appears
to have occupied himself less with the Council than with the spread-
ing of Platonic Philosophy, and made a profound impression on his
hearers, among whom were Cosmo himself and the celebrated Pom-
ponius Loetus. The effect produced was related by one of his dis-
ciples in these words, “How astounded were the Romans — or rather
the Italians — with the wisdom, the virtue and the eloquence of this man!
In their midst, he was like a Sun; some exalted him as a Master
and benefactor ; they called him Plato and Socrates.” Gemistus Plet-
hon, however, did not influence people only by his oral teaching, but
also by his writings, the principal of these being his great book, “Zke
Laws,” which his adversary Gennadius declared to be heretical and
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quietly consigned to the flames! In consequence, it has not come
down to us entire, but in a fragmentary condition; it was read with
avidity by his contemporaries, and almost accepted as a dogma of
faith.”

The same author shows how clearly Gemistus believed in Metem-
psychosis, or Re-incarnation. He was indeed a profound occultist.
Fallmeyer states that he derived his doctrines from the Brahmins of
ancient times. He appears to have accepted Zoroaster as ‘“‘the most
ancient amongst those known to us by tradition, who acted as inter-
preter (to the Medes and Persians and the greater number of the
other Asiatic nations) of things pertaining to God and other exalted
matters”. Gemistus, we find, founded an “Esoteric School” for the new
religion, gathering the community together at Mizittera. The “Book
of Rules” or “Law-Book” of this mystic group was the chief work of
Gemistus. It contained his ‘‘dogmas” as he calls them. In many of
the speeches of Gregorius — one of his disciples — there is reference
made to this “Inner” School. The attack on Gemistus made by one,
Mathias Camariola, in two articles against the ‘‘atheist Plethon” also
proves that this inner school existed. After the death of the Teacher it
was broken up. The old age of the Sage was saddened by the
fierce attacks directed against him by Gennadius, the Patriarch of
Constantinople, who was particularly virulent against the esoteric
doctrines ; it is wonderful, indeed, that with so powerful an enemy
Gemistus did not share the fate of his own teacher, Elissaios, who
was burnt.

Let us briefly note a few points in the doctrines of Gemistus,
which are of vital interest to the students of Theosophy. These are
to be found in a book ' which is by no means friendly, but in which
the author has gathered together a valuable list of the works by this
philosopher, the most complete, excepting that of the Abbé Migne.
In the introduction, the author tells us that the chief idea which domin-
ates all, is that the Supreme Deity gives His essence to all mani-
fested things in a manner that is graduated, and by degrees that
are descending in the scale of evolution; first to the Gods — who are
themselves divided into various categories — next to immaterial sub-
stances, and then to corporeal things. This ladder, says the writer,
represents the Zons of Gnosticism, and the Sephiroth of the Kabbala,
and he might have added, it also represents the grades of Devas and
their various kingdoms, and the different conditions of Essences, All these

! C. Alexandre. Plethon, Traité des Lois, ou Recueil des Fragments,
en partie inédits de cet Ouvrage. Paris, 1858.
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Gods, although they are equivalent ideas. have also thesr own proper
indsvidualities ; they are thinking Essences with will, and with activities ;
able to marry — doubtless in a purely spiritual sense — but they are
personalities, otherwise they could not be adored, or prayed to, or have
sacrifices offered to them.

The teaching on ,Re-incarnation” is also very clear: — the soul
returns into the body and re-commences the circle of life, after certain
defined intervals.

Enough has been said to indicate what the teachings were that
were given to Marsilio Ficino, and by him given in the renowned
Platonic Academy. Ficino was selected by Gemistus, and pointed out
by him to Cosmo de Medici, who then had his education directed in
such a way as to fit him for the work he was to do as the transla-
tor of Plato, and as the exponent of the Neo-Platonists. He was born
in 1433, his father being a celebrated surgeon. Marsilio was for long
a member of Cosmo de Medici's houshold, and here he gathered together
the groups of those who were most famous in the Platonic Academy.
Later, these meetings were transferred to a house in the Via San
Egidio in Florence, and to a house near the villa at Careggi on the road
to Fiesole, the place at which Plato was studied and almost adored.
Ficino remained throughout his life an earnest Christian, but his true
masters were Plato and Plotinus. He translated the works of Hermes
Trismegistus: he was a profound student and admirer also of Por-
phyry, Proclus, and Jamblichus, besides Orpheus and Zoroaster. He
firmly believed in Astrology and guided much of his life by the
indications obtained in this way. Numbers were of much impor-
tance to him and he followed many of the lines laid down in the
Kabbala.

In the introduction to his translation of the works of Plotinus
Ficino pays tribute to the memories of Gemistus and Cosmo de Medici,
telling how he was trained. He makes a curious statement to the effect
that after Cosmo had “migrated”’ as he expresses it, he nevertheless
“impressed” his ideas regarding the interpretation of Plotinus “from
on high” upon Ficino. He continues by stating his exalted opinion
of the philosophers whom he felt bound to follow and interpret, and
concludes by an assertion of the propriety of the application of reason
to religious problems.

Ficino was bitterly attacked on the ground that he approved of
magic. He retorted that in explasmimg magic in the course of his
exposition of Plotinus he was not necessarily approving of it, saying
that his magic “is not of that kind which interests itself in the
study of demons, but in the investigation of the forces latent in Nature.”
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During the last 25 years of his life he was a Canon of the Church.
He held meetings at his villa near Florence to which only certain of
his pupils were allowed admittance, and they studied what was called
Theologsa Platonica. His life was one of great simplicity, and he wrote
and spoke much against luxurious living. He particularly objected to
the use of wine.

There is proof to be found in every century of the constant recur-
rence of the ,,Wisdom Religion,” and this brief sketch is only to lay
before students some few of the facts which show the truth of that
claim, that there is one united spiritual teaching which links together
all the diverse religious aspects, and the Renaissance in Italy was not
confined to Literature and Art, but was in truth a Renaissance of the
eternal Wisdom tradition. :

ROME, May 26th., 1904.
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Mathematik und Occultismus.

DR. RUDOLF STEINER.

Bekannt ist, dass die Uberschrift des platonischen Lehrsaals jeden von
der Teilnahme an der Unterweisung des Meisters ausgeschlossen haben
soll, der mit der Mathematik unbekannt war. Wie man auch
ilber die historische Wahrheit dieser Uberlieferung denken mag: es
liegt ihr ein richtiges Gefiihl zu Grunde von der Stellung, die Plato
der Mathematik innerhalb des Gebietes menschlicher Erkenntnis ange-
wiesen hat. Durch die “Ideenlehre” wollte er seine Schiiler anleiten,
in der Welt der rein geistigen Urwesen sich durch ihr Erkennen zu
bewegen. Er gieng davon aus, dass der Mensch von der wakren Welt
nichts wissen konne, so lange sein Denken durchsetzt ist von dem,
was die Sinne liefern. Sinnlichkeitfreies Denken forderte er. In der
Ideenwelt bewegt sich der Mensch, wenn er denkt, nachdem er aus diesem
seinen Denken alles ausgesondert hat, was die sinnliche Anschauung
liefern kann. Es musste fiir Plato vor allem die Frage entstehen:
wie befreit sich der Mensch von aller sinnlichen Anschauung? Als
eine bedeutsame Erziehungsfrage des geistigen Lebens stand ihm das
vor Augen. .

Der Mensch kann sich ja nur schwer frei machen von der sinn-
lichen Anschauung. Selbstpriifung kann das lehren. Auch wenn der
im Alltiglichen lebende Mensch sich zuriickzieht in sich selbst, und keine
sinnlichen Eindriicke auf sich wirken ldsst, so sind in ihm doch die
Uberreste des sinnlichen Anschauens vorhanden. Und der noch unent-
wickelte Mensch steht einfach dem Nichts, der volligen Leerheit des
Bewustseins gegeniiber, wenn er von dem Inhalte absieht, der aus der
Sinnenwelt in ihn eingeflossen ist. Deshalb behaupten gewisse Philo-
sophen: es gibe kein sinnlichkeitfreies Denken. Selbst wenn sich
der Mensch noch so sehr zuriickzége in das Feld des reinen Denkens,
so hitte er es doch nur mit seinen Schattenbildern der sinnlichen
Anschauung zu tun. Aber diese Behauptung gilt nur fiir den unent-
wickelten Menschen. Sobald der Mensch die Fahigkeit erwirbt, in sich
selbst geistige Wahrnehmungsorgane auszubilden, sowie die Natur ihm
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sinnliche angebildet hat, sobald bleibt sein Denken nicht leer, wenn es
den sinlichen Gehalt von sich aussondert. — Solches sinnlichkeitfreies,
und doch geistig-gehaltvolles Denken forderte Plato von denen, welche
seine Ideenlehre verstehen wollten. Und er hatte damit nur etwas
gefordert, was zu allen Zeiten diejenigen von ihren Schiilern verlangen
mussten, welche diese Schiiler zu wirklichen Eingeweihten des hoheren
Wissens machen wollten. Bevor der Mensch nicht in ganzem Umfange
in sich das erlebt hat, was Plato fordert, kann er keinen Begriff davon
haben, was wirkliche Weisheit ist.

Nun betrachtete Plato das mathematische Anschauen als ein Erzie-
hungsmittel zum Leben in der sinnlichkeitfreien Ideenwelt. Denn die
mathematischen Gebilde schweben an der Grenze zwischen der sinn-
lichen und der rein geistigen Welt. Man denke den “Kreis”. Dabei
denkt man nicht diesen, oder jenen sinnlichen Kreis, den man viellicht
auf dem Papiere entworfen hat, sondern jeden beliebigen Kreis, den man
nur je zeichnen, oder den man in der Natur antreffen kann. Und so
ist es mit allen mathematischen Gebilden. Sie beziehen sich auf das
Sinnliche, aber sie sind durch kein sinnliches erschopft. Sie schweben
iber unzdhligen, mannigfaltigen sinnlichen Gebilden. Wenn' ich mathe-
matisch denke, denke ich {iber dass Sinnliche; aber ich denke zu-
gleich nicht s Sinnlichen. Nicht der sinnliche Kreis lehrt mich die
Gesetze des Kreises, sondern der ideelle Kreis, der nur in meinem
Geiste lebt, und von dem der sinnliche nur ein Bild ist. Dasselbe
kénnte mich eben jedes andere sinnliche Bild des Kreises lehren. Das
ist das Wesentliche der mathematischen Auschauung, dass mich ein ein-
zelnes sinnliches Gebilde iiber sich selbst hinausfiihrt, dass es mir nur
Gleichnis sein kann fiir eine umfassende geistige Thatsache. Und
dabei bleibt doch wieder die Moglichkeit bestehen, dass ich das geistige
auf diesem Gebiete zu sinnlicher Anschauung bringe. An dem mathe-
matischen Gebilde kann ich auf sinnliche Art iibersinnliche Thatsachen
kennen lernen. Das war fiir Plato das wichtige. Die Idee muss rein
geistig angeschaut werden, soll sie in ihrer wahren Wesenheit erkannt
werden. Dazu kann man sich erziehen, wenn man im Mathematischen
die Vorstufe dazu iibt, wenn man sich klar macht, was man eigentlich
an einem mathematischen Gebilde gewinnt. — Lerne an der Mathe-
matik dich frei zu machen von den Sinnen, dann kannst du hoffen, zur
sinnenfreien Ideen-Erfassung aufzusteigen: das wollte Plato seinem
Schiiler einprigen.

Und ein dhnliches verlangten z.B. die Gnostiker. “Die Gnosis ist
die Mathesis” sagten sie. Nicht meinten sie damit, dass durch eine
mathematische Anschauung das Wesen der Welt zu ergriinden sei,
sondern nur, dass die in diesem Anschauen zu erzielende Ubersinnlich-
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keit die erste Stufe sei in der geistigen Erziehung des Menschen.
Wenn der Mensch dazu gelangt, so von der Sinnlichkeit frei iiber
andere Eigenschaften der Welt zu denken, wie er durch die Mathesis
iilber geometrische Formen und arithmetische Zahlenverhiltnisse
denken lernt, dann ist er auf dem Wege zur geistigen Erkenntnis.
Nicht die Mathesis selbst, wohl aber ein 7ack dem Muster der Mathe-
sis aufgebautes {ibersinnliches Wissen erstrebten sie. Und sie sahen
in der Mathesis ein Muster, oder Vorbild, weil die geometrischen Ver-
hiltnisse der Welt die elementarsten, die einfachsten sind, die sich
daher der Mensch am leichtesten aneignen kann. Er soll lernen an
den elementaren mathematischen Wahrheiten sinnlichkeitfrei zu
werden, damit er es spiter auch da werden kann, wo die hoheren
Fragen in Betracht kommen. — Fiir viele wird damit gewiss eine
schwindelerregende Hohe des menschlichen Anschauens angedeutet.
Diejenigen, die man als wahre Occultisten bezeichnen darf, haben aber
zu allen Zeiten von ihren Schiilern den Mut gefordert, sich diese
schwindelerregende Hohe zu ihrem Ziele zu machen. “Lerne iiber das
Wesen der Natur und des geistigen Daseins so frei von jeder sinnlichen
Anschauung denken, wie der Mathematiker iiber den Kreis und seine
Gesetze denkt, dann magst du ein Geheimschiiler werden”. Dass sollte
wie mit goldenen Lettern vor jedem stehen, der wirklich die Wahr-
heit sucht. Du wirst nie einen Kreis in der Welt antreffen, der dirim
Sinnlichen nicht bestitigte, was du im sinnlichkeitfreien mathematischen
Anschauen iiber den Kreis gelernt hast; keine Erfahrung wird je deine
iibersinnliche Erkenntnis Liigen strafen konnen. Du erwirbst dir also
ein unvergingliches, ein ewiges Wissen, wenn du frei von Sinnlichkeit
erkennen lernst. So ist als ein Erziehungsmittel von Plato, von den
gnostischen, und von allen Occultisten die Mathematik gedacht.

Es sollte zu denken geben, was hervorragende Persdnlichkeiten
iiber die Beziehung von Mathematik und Naturwissenschaft gesagt
haben. Es ist so viel wahre Wissenschaft in dem Naturerkennen, als
Mathematik in ihm ist, hat z. B. Kant und haben gleich ihm viele ge-
sagt. Nichts anderes ist damit angedeutet, als dass durch die mathematische
Formuliering des Naturgeschehens iiber dasselbe ein Wissen gewonnen
ist, das {iber die sinnliche Anschauung hinausreicht, das durch die sinn-
liche Anschauung zwar zum Ausdrucke kommt, das aber im Geiste ein-
gesehen wird. Ich habe die Wirkungsweise einer Machine erst ein-
gesehen, wenn ich diese Wirkungsweise in mathematischen Formeln
zum Ausdruck gebracht habe. Die den Sinnen vorliegenden Prozesse
durch solche Formeln auszudriicken, ist das Ideal der Mechanik, der
Physik, wird immer mehr auch das Ideal der Chemie. — Aber man
kann so mathematisch nur ausdriicken, was in Raum und Zeit sich aus-
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lebt, was Ausdeinung in diesem Sinne hat. Sobald man in die hGheren
Welten heraufsteigt, bei denen es sich nicht nur um Ausdehnung in diesem
Sinne handelt, versagt auch die Mathematik in dieser ihrer unmittelbaren
Gestalt. — Aber es darf nicht versagen die Ar¢ der Anschauung, welche
der Mathematik zu Grunde liegt. Wir miissen die Fiahigkeit gewinnen
iiber das Lebendige, iiber das Seelische u.s. w. so frei, so unabhingig
von dem einzelnen beobachtbaren Gebilde zu sprechen, wie wir iiber
den Kreis unabhingig von dem einzelnen auf dem Papiere gezeichneten
Kreis sprechen.

So wahr es ist, dass in allem Naturerkennen nur so viel wahres
Erkennen ist, als Mathematik in ihm lebt; so wahr ist es, das auf
allen hoéheren Gebieten nur dann Erkennen erworben werden kann,
wenn dieses nach dem Muster des mathematischen Erkennens sich
gestaltet.

Nun hat das mathematische Erkennen in der neueren Zeit bedeut-
same Fortschritte gemacht. Es hat sich innerhalb desselben ein wich-
tiger Schritt ins Ubersinnliche vollzogen. Mit der Analyse des Unend-
lichen, die wir Newfor und Lesbusz verdanken, ist das geschehen.
Dadurch haben wir zu der Mathematik, die man die Euklid’sche nennt,
eine andere hinzu erhalten. Die Euklid’sche Mathematik bringt nur
das in mathematische Formeln, was auf dem Felde des Endlicken dar-
stellbar, construierbar ist. Was ich iiber einen Kreis, iiber ein Dreieck,
was ich iiber Zahlenbeziehungen im Sinne der Euklid’schen Mathema-
tik aussage, ist im Endlichen, in sinnlich iiberschaubarer Weise zu con-
struieren. Das ist nicht mehr moglich bei dem Differential, mit dem
uns Newton und Leibniz zu rechnen lehrten. Das Differential hat noch
alle Eigenschaften, die es ermoglichen, mit ihm Rechnungen auszufiihren;
aber es ist als solches der sinnlichen Anschauung entriickt. Die sinn-
liche Anschauung wird im Differential erst zum Verschwinden gebracht ;
und dann haben wir die neue, die sinnlichkeitfreic Grundlage fiir unsere
Rechnung. Das Sinnlich-anschaubare wird errechnet aus dem, was nicht
mehr sinnlich-anschaubar ist. So ist das Differential ein Unendlich-Klei-
nes gegeniiber dem Endlich-Sinnlichen. Das Endliche ist mathematisch auf
etwas von ihm ganz verschiedenes, auf das wirAlicke Unendlich-Kleine zu-
ruckgefiihrt. Mit der Infinitesimalrechnung stehen wir an einer wichtigen
Grenze. Wir werden mathematisch aus dem Sinnlich-Anschaulichen
hinausgefiihrt, und wir bleiben dabei so sehr im Wirklichen, dass wir
dan Unanschauliche berechnen. Und haben wir gerechnet: dann
erweist sich das Anschauliche als das Ergebniss unserer Rechnung aus
dem Unanschaulichen heraus. Mit der Anwendung der Infinitesimal-
rechnung auf die Naturvorginge in Mechanik und Physik vollziechen wir
in der That nichts anderes, als dass wir Sinnliches aus Ubersinnlichem
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errechnen. Wir erfassen das erstere aus seinem iibersinnlichen Anfange,
oder Ursprunge heraus. — Fijr die sinnliche Anschauung ist das Diffe-
rential ein Punct, oder die Null. Fiir die geistige Erfassung aber wird
der Punct lebendig, die Null wird zur Ursache. Der Raum selbst
wird damit fiir die geistige Auffassung belebt. Fassen wir ihn sinn-
lich, so sind seine Puncte, seine unendlich kleinen Teile tot; fassen
wir diese Puncte aber als Differentialgrossen, dann kommt innerliches
Leben in. das tote Nebeneinander. Die Ausdehnung selbst wird zum
Erzeugnis des Ausdehnunglosen. — So kam durch die Infinitefimal-
rechnung Leben in die Naturerkenntnis. Dass Sinnliche ist bis zu dem
Puncte des Ubersinnlichen zuriickgefithrt. —

Die Tragweite dessen, was hier gesagt ist, sieht man nicht durch
die gebriuchlichen philosophischen Speculationen iiber die Natur der
Differentialgrossen, sondern vielmehr dadurch ein, dass man durch
Selbsterkenntnis sich klar macht, wie man sich verhilt in seiner Geis-
tesarbeit, wenn man vom Unendlichkleinen aus das Endliche durch
die Infinitesimalrechnung erobert. Man steht da fortwihrend vor dem
Momente der Entstehung eines Sinnlichen aus einem nicht mehr Sinn-
lichen. Es ist daher nur erkldrlich, dass dieses geistige Leben in iiber-
sinnlichen mathematischen Grossenverhiltnissen fiir die Mathematiker
in neuerer Zeit ein kriftiges Erziehungsmittel geworden ist. Und dem
verdanken wir, was Geister wie Gauss, Riemann, und in der Gegenwart
die deutschen Denker Oskar Simony, Kurt Geissler, nebst vielen Anderen
auf dem Gebiete geleistet haben, das iiber die gewdhnliche Sinnes-
anschauung hinausliegt. Mag man im Einzelnen gegen diese Versuche
was immer einwenden: dass solche Denker den Raumbegriff iiber die
Dreidimensionalitit hinaus erweitert haben, dass sie in Verhiltnissen
rechnen, die allgemeiner, umfassender sind, als der Sinnenraum: das
ist ein Ergebnis des durch die Infinitesimalrechnung von der Versinn-
lichung emancipierten mathematischen Denkens.

Damit sind wichtige Fingerzeige fiir den Occultismus geschaffen.
Dem mathematischen Denken verbleibt ndmlich auch da, wo es sich
iiber das Sinnlich-Anschaubare hinauswagt, noch die Strenge, noch die
Sicherheit echter Gedankencontrolle. Mégen auch Verirrungen auf diesem
Gebiete vorkommen, so verheerend werden sie nie wirken, als wenn
die ungeordneten Gedanken des nicht mathematisch Geschulten ins
Ubersinnliche eindringen. So wenig Plato, oder die Gnostiker in der
Mathematik etwas anderes als ein Erziehungsmittel gesehen haben, so
wenig soll hier von der Mathematik des Unendlich-Kleinen etwas
anderes behauptet werden. Aber ein¥solches Erziehungsmittel fiir den
Occultisten ist sie. Sie lehrt ihn strenge gedankliche Selbstzucht dahin
mitbringen, wo nicht mehr sinnliche Anschaulichkeit ihm auf Schritt und

11
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Tritt verkehrte Gedankenverbindungen controlliert. Unabhingig werden
von der Sinnlichkeit lehrt die Mathematik ; aber sie lehrt dazu zugleich
den sichern Pfad, weil ihre Wahrheiten zwar iibersinnlich gewonnen

sind, aber immer durch sinnliche Mittel bestitigt werden koénnen.
" Selbst wenn wir mathematisch iiber einen vierdimensionalen Raum
etwas aussagen, so muss die Aussage eine solche sein, dasz wenn wir
die vierte Dimension fortlassen und das Ergebnis fiir drei Dimen-
sionen specialisieren, unsere Wahrheit der Spezialfall eines allgemeinen
Satzes bleibt.

Niemand kann Occultist werden, der nicht in sich den Ubergang
von Sinnlichkeit-erfiilltem zu Sinnlichkeit-freiem Denken vollziehen
kann. Denn dies ist der Ubergang, an dem wir die Geburt des “hhern
Manas” aus Kama-Manas heraus erleben. Dieses Erlebnis forderte
Plato von denen, die seine Schiiler werden wollten. Aber der Occultist,
der dieses erfahren hat, muss noch ein héheres erfahren. Er muss
auch den Ubergang finden von dem sinnlichkeit-freien Denken in der
Form zu dem formlosen Denken. Der Gedanke eines Dreieckes, eines
Kreises u.s.w. hat noch immer Form, wenn diese Form auch keine
unmittelbar sinnliche ist. Erst, wenn wir von dem, was in endlicher
Form lebt, ilibergehen zu dem, was noch nicht Form hat, sondern in
sich die Moglichkeit der Formerzeugung, dann begreifen wir, was das
Arupa-reich im Gegensatz zu dem Rupa-Reich ist. Und auf dem unter-
sten, elementarsten Felde haben wir in dem Differential vor uns ein
arupa-Wirkliches. Rechnen wir mit dem Differential, so stehen wir immer
da, wo das Arupische das Rupische gebiert. Wir kdnnen uns also
an der Infinitesimalrechnung zum Begreifen dessen erziehen, was Aru-
pisch ist, und welches Verhiltnis dieses zum Rupischen hat. Man
muss nur mit vollem Bewusstsein einmal eine Differential-Gleichung
integrieren, dann verspiirt man etwas von der Quellkraft, die an der
Grenze des Arupischen gegen das Rupische lebt. Man hat da aller-
dings zunichst nur ganz im Elementaren erfasst, was der vor-
geschrittene Occultist fiir hohere Wesenheiten anzuschauen vermag.
Aber man hat ein Mittel, wenigstens einmal eine Andextung dessen zu
sehen, wovon der Mensch, der am Sinnlichen haften bleibt, nicht ein-
mal eine Ahnung gewinnen kann. Fiir den blossen Sinnenmenschen
miissen ja die -Worte des Occultisten zundchst alles Inhalts ent-
behren.

Ein Wissen, das in Gebieten erworben wird, wo die Kriicke der
Sinnesanschauung fehlen muss, kann ja am einfachsten verstindlich
werden, da wo sich der Mensch am allerleichtesten von solcher Anschau-
ung frei macht. Und das ist innerhalb der Mathematik der Fall. Sie
ist deshalb die am leichtesten zu iiberwindende Vorschule fur dex
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Occultisten, der in lichter, heller Klarheit, und nicht in dunkel-gefiihls-
missiger Ekstase, oder in einem traumerischen Ahnen sich zu den
hoheren Welten erheben will. Der Occultist und Mystiker lebt im
Ubersinnlichen in solcher lichtvollen Klarheit wie der Elementar-
Geometer innerhalb seiner Gesetze von Dreiecken und Kreisen. Denn
wahre Mystik lebt im Lichte, nicht in der Finsternis.

Leicht kann auch missverstanden werden, wenn der aus einer
Gesinnung, wie die platonische ist, heraus sprechende Occultist eine
Forschung im Sinne des mathematischen verlangt. Man konnte meinen :
er iberschitze dieses Mathematische. Das ist nicht der Fall. An
einer solchen Uberschitzung leiden vielmehr diejenigen, welche nur so
weit strenge Erkenntnis zugeben wollen, soweit die Mathematik selbst
reicht. Es giebt Naturforscher in der Gegenwart, die jede Behauptung
ablehnen als nicht in vollem Sinne wissenschaftlich, die nicht in Zahlen,
oder Figuren auszudriicken ist. Fiir sie beginnt da, wo die Mathe-
matik aufhort, der vage Glaube; und alles Recht zu objectiven
Erkenntnissen soll da aufhdren. Gerade diejenigen, welche sich gegen
diese ("Jberschiitzung der Mathematik selbst wenden, konnen erst wahre
Schitzer der echten krystallklaren Forschung sein, die im Gesste der
Mathematik auch da verfihrt, wo Mathematik selbst aufhért. Denn
die Mathematik in ihrer unmittelbaren Bedeutung hat es ja nur mit
dem Quantitativen zu thun. Wo das Qualitative beginnt, da endet
ihr Reich.

Es handelt sich aber darum, auch im Gebiete des Qualitativen in ihrem
strengen Sinne zu forschen. Besonders scharf wandte sich in diesem
Sinne Goethe gegen eine Uberschitzung der Mathematik. Er wollte
das Qualitative nicht gefesselt wissen durch eine rein mathematische
Behandlungsart. Aber er wollte iiberall im Geiste des Mathematischen,
nach dem Muster und Vorbild des Mathematischen denken. So sagt
er: “Selbst da, wo wir uns keiner Rechnung bedienen, miissen wir so
zu Werke gehen, als wenn wir dem strengsten Geometer Rechenschaft
zu geben schuldig wiren. Denn eigentlich ist es die mathematische
Methode, welche wegen ihrer Beddchtlichkeit und Reinheit gleich jeden
Sprung in der Assertion offenbart, und ihre Beweise sind eigentlich
nur umstidndliche Ausfilhrungen, dass dasjenige, was in Verbindung
gebracht wird, schon in seinen einfachen Teilen und in seiner ganzen
Folge da gewesen, in seinem Umfange {ibersehen und unter allen
Bedingungen richtig und unumstdsslich erfunden worden.” Das Quali-
tative in den Pflanzengestaltungen will Goethe in der Strenge und
Klarheit mathematischer Denkweise umfassen. Wie man mathematische
Gleichungen aufstellt, in denen man nur besondere Werte einsetzt, um
eine Mannigfaltigkeit von einzelnen Fillen unter cine allgemeine For-
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mel zu fassen, so sucht Goethe nach der Urpflanze, die im Qualitativen
und Geistig-Wirklichen ein Umfassendes ist, von dem er 1787 an
Herder schreibt: “Ferner muss ich dir vertrauen, dass ich dem Geheim-
nis der Pflanzenzeugung und Organisation ganz nahe bin, und dass es
das Einfachste ist, was nur gedacht werden kann. . .. Die Urgflanze wird
das wunderlichste Geschopf von der Welt, um welches mich die Natur
selbst beneiden soll. Mit diesem Modell und dem Schliissel dazu kann
man alsdann noch Pflanzen ins Unendliche erfinden, die consequent
sein miissen, das heisst, die, wenn sie auch nicht existieren, doch
existieren konnten.” Das heisst: Goethe sucht die noch ganz form-
lose Urpflanze, und strebt darnach aus ihr die Pflanzenformen zu ge-
winnen, wie der Mathematiker aus einer Gleichung die besonderen
Formen von Linien und Flichen gewinnt. — Und Goethes Denkweise
strebte auf diesen Gebieten zum Occultismus hin. Das weiss, wer ihn
niher kennen lernt.

Es kommt darauf an, dass sich der Mensch durch die angedeutete
Selbstzucht zum sinnlichkeitfreien Anschauen erhebe. Nur dadurch
erschliessen sich ihm die Pforten der Mystik und des Occultismus.
Durch die Schulung im Geiste des Mathematischen geht esxer der Wege,
die zur Liuterung von dem Leben in der Sinnlichkeit fihren. Und
wie der Mathematiker fest im Leben steht, wie er durch seine
Schulung Briicken und Tunnels bauen kann, das heisst die Wirklichkeit
quantitativ meistern: so kann nur derjenige das Qualitative verstehen
und beherrschen, der es in den Aetherhdhen der sinnlichkeitfreien
Anschauung erfasst hat. Das ist der Occultist. Wie der Mathema-
tiker die Eisenformen nach mathematischen Gesetzen zu Maschinen
formt, so der Occultist Leben und Seele in der Welt durch die im
mathematischen Geiste erfassten Gesetze dieser Gebiete. Der Mathe-
matiker kehrt zum Leben zuriick mit den mathematischen Gesetzen;
der Occultist nicht minder mit den seinen. Und so wenig der Nicht-
mathematiker verstehen kann, wie der Mathematiker an der Maschine
arbeitet, so wenig kann der Nicht-Occultist die Pline verstehen, nach
denen der Occultist an den qualitativen Gebilden des Lebens und der
Seele arbeitet.
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The Relation between the Self and the Not-Self.

BHAGAVAN DAs, M. A.

[The following paper summarises the central argument of a
book shortly to be published, entitled Zke Sciemce of Peace,
by the author of this paper.]

Indian thought, in all departments of research in which we possess
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forget to state at the outset that they subserve the attainment of
mukti, in some way or other.

Modern western thought, on the other hand, has, for various
reasons, historical and evolutionary, become disconnected with religion—
which in its perfection and completeness is the one science of all
sciences, #nowledge pre-eminently as it is named in Samskrit, viz., the
Veda. Its mainspring is mainly intellectual, knowledge for the sake
of knowledge—at least as that mainspring is described by some of
those in whose hands this western knowledge has made progress.
This fallacy, as it is, despite its brilliant results in science and phi-
losophy, has its own good reasons for coming into existence. That
it is a fallacy may be inferred rapidly, in passing, even from the one
single and simple fact that public common sense and public instinct
and public need have declined to rest content with a mere subjective
and poetical admiration of the scientific discoveries recorded and
registered in bulky tomes and journals, but have assiduously applied
them, and continue to apply them, with an ever-increasing eagerness
and demand, to the purposes of daily life, for the amelioration of its
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pains and the enhancement of its pleasures, with a success in the
mechanical arts and appliances of peace and war, conquest and com-
merce, which makes the western races the rulers of the surface of
this earth at the present day.

In the meanwhile, that western thought has approached meta-
physic proper from the side of psychology, or rather epistemology,
the theory of knowledge, almost exclusively. It examines the nature
of the Self and the Not-Self in their relation to each other as cogniser
and cognised, subject and objéct, knower and known, rather than in
their other relations to each other of desirer and desired, and actor
and acted on. In other words, it at first confined itself mainly to the
relation of jfidna, 7. e. cognition, and did not take much more than
incidental account of ichchh4, 7. e., desire, and kriy4, 7 e, action.
These, in their metaphysical bearing, it left for long entirely to theo-
logy, though, of course, the later thinkers have not been able to avoid
a survey of the whole field of life from the standpoint they ultimately
reached.

Thus it has happened that Berkeley, enquiring into the relation
of the knower and known under the names of mind and matter, came
to the conclusion that the very being of matter is its perceptibility
by a mind. Its esse is its percipi. What matter is, apart from its
cognisability by the mind, we cannot say; indeed, we may well say,
it is nothing apart from the mind. Thus that which we have regar-
ded so long as out of us, apart from us, independent of us, is in
reality dependent on us, is within us; “wsthout is within”. !

Hume came after Berkeley and he may be said to have shown
with equal cogency that, if the being of matter is perceptibility, the
being of mind is percipience; that if we do not know matter except
as it is known—almost an Irishism (Bishop Berkeley was an Irish
Bishop !) but with a special fulness of significance—we also do not
know mind except as it knows and apart from what it knows. What
is mind but something cognising something? Vacant mind, empty of
all cognition, we know nothing about ; therefore wsthsn is without.

[The writer rapidly reviews the work of the leading
western thinkers, remarking that:]

Fichte clearly saw the necessity, in the interests of mental
satisfaction, true internal liberty and respite from restless doubt, of
deducing the whole mass and detail of the universe from a single

! J. H. Stirling’s English Translation of Schwegler's History of Phslosopky,
P- 419 (Annotations).
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principle in which the human jiva could find the inviolable refuge of
identity with it; and he also saw therefore that this principle must
be the Ego. Fichte is the western thinker who, of all known western
thinkers, ancient as well as modern, appears to have come nearest
the final truth, attained closest to the ultimate explanation of the
universe. He divides with Schelling and Hegel, in current public
judgment, the high honour of leading a large mass of humanity, in
the west, away from the deadly pits of blind belief on the one hand
and blind scepticism on the other, towards the lifeful and magni-
ficent mountain heights of a reasoned knowledge of the boundlessness
and unsurpassable dignity of the jiva's life.

[After this summary, he resumes:]

Fichte, as said before, realised and stated that the Ego was the
only true universal, perfectly unconditioned in matter as well as in
form (in the technical language of German thinkers), about the certainty
of which there was not possible any doubt. And from this universal
he endeavoured to deduce the whole of the world-process. His
deduction is usually summed up in three steps: Ego=Ego ; Non-Ego
is not=Ego; Ego in part=Non-Ego, and Non-Ego in part=Ego.
There is first the thesis, the position of identity, I is I; secondly,
there is the antithesis, the op-position of contradiction, I is not Not-I;
lastly, there is the synthesis, the com-position of a reconciliation of
the opposites by mutual limitation, mutual yielding, a compromise in
which the I becomes 7. e., takes on the characteristics of, the Not-I,
and the Not-I of the I. And this is entirely and irrefutably in
accordance with the facts of the world-process as they are there
under our very eyes. No known western thinker has improved
upon this summary of the essential nature of the world-process.

By sheer force of intense gaze after the truth, Fichte has reach-
ed, even amidst the storm and stress of a life cast in times when empires
were rising and falling around him, conclusions which were generally
reached in India only with the help of a yoga-vision developed by long
practice amidst the contemplative calm of forest-solitudes and moun-
tain-heights. Page after page of his work reads like translations
from Vedinta works. Schwegler, apparently unmindful of their value
and even disagreeing with them, sums up the conclusions of Fichte
in words which simply reproduce the conclusions of the Advaita-
Vedinta as now current in India. Fichte’s statement, quoted above,
as to the transference of their characteristics to each other by the
Ego and the Non-Ego, is the language of Shankara at the very com-
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mencement of his commentary, the Skdrfraka Bkdshya on the Brakma-
S#tra. His distinction between the absolute Ego and the individual
or empirical ego is the distinction between the higher Atm4 and the
jiva. The words ‘higher Atméi' are used here because one of the last
defects and difficulties of the current Advaita-Vedanta turns exactly,
as it does in Fichte, on the confusion between Pratyagitm4 and Param-
atm4, the universal Ego and the true Absolute. Again, Fichte's view
is thus stated by Schwegler: “The business of the theoretical part
was to conciliate Ego and Non-Ego. To this end middle term after
middle term was intercalated without success. Then came reason
with the absolute decision: ‘Inasmuch as the Non-Ego is incapable of
union with the Ego, Non-Ego there shall be none.”” This is to all
appearance exactly the Vedinta method, whereby predicate after
predicate is superimposed upon the Supreme, and predicate after
predicate refuted and struck away as inappropriate, till the naked
Ego remains as the unlimited which is the negation of all that is
not-unlimited, and the searcher exclaims ‘I am Brahman"' and “the
Many is not at all,”* as the two most famous Veda-texts, great sen-
tences (in the Samskrit phrase, mahdvékyas) or logia, the foundation
of the Advaita-Vedanta, describe it. The opposition between the
(undistinguished) Brahman or Atmi or Ego, on the one hand, and the
Non-Ego, on the other, is stated correctly by the Vedantis thus: (The
Atmi is) that of which &kasha (ether), air, fire, water and earth are
the vivartas, opposites, perversions.® The relation between them is
indicated by Madhustidana Sarasvati in a manner which comes home
to the reader even more closely than Fichte’s: “Brahman dreams all
this universe and its waking is the reduction of it all to illusion.” ¢

Thus we see that some of the most important conclusions of the
current Advaita-Vedanta have beenindependently reached by this truly
great German thinker.

Many have been the efforts to shut up the world-process into
something which can be held in a single hand, which shall be but one
single act of consciousness. Fichte could not do it in less than three
successive, unsimultaneous and therefore change-involving steps, and
then too but incompletely. The great mystic school of Rosicrucians
has endeavoured to do so in one thought and sentence, “I am that I

! Bz‘iltad-fraqyaka. L iv. ro.

* [bid, IV. iv. 19.

3 Bhémats. p. 1.

4 Sankikepa-Shiriraka-Tika. iii. 240.



C.2 THERELATIONBETWEEN THE SELF AND THE NOT-SELF. 169

am”; but this propounds mere changelessness and makes no provision
for change. The Veda-texts belonging to the penultimate stage have
exclaimed separately, as said before, “Iam Brahman,” and then, “the
Many is not at all”; but these too are insufficient for our purpose;
they too establish changelessness alone and explain not change.

What we seek shall be obtained by compressing the three steps
of Fichte into one; by combining the two separate scripture-utterances
into a unity—a small change perhaps, at first sight, but almost as
radical and important in result as an alteration of the mere order of
letters composing a word, an alteration which makes a completely new
word with an entirely new meaning.

Yama, Lord of Death, than whom, as Nachiketd said, there could
be no better giver of assurance against mortality, no truer teacher of
the truth of life and death, gives this last answer: “That which all the
scriptures ponder and repeat; that which all the shining sufferers
declare; that for which (the pure ones) follow Brahmacharya (the life
of holiness, of sacrifice to Brahman); that do I declare to thee in
brief, it is AUM.” !

What is the meaning of this mysterious statement repeated over
and over again in a hundred ways in all Samskrit literature, sacred
and secular? Thus:

The Praskna-Upansshat says: “This, O Satyakima, desirer of
truth, is the higher and the lower Brahman—this—(that is known as)
the Aum. Therefore, (strong-based) in that as (his) home (and central
refuge) the knower may reach out to any thing (that he deems fit to
follow after, and shall obtain it).” *

The Chhdndogya says: “The Aum is all this; the Aum is all
this.” 3

The Zasttirfya says: “ Aum is Brahman; Aum is all this.” ¢

The Méandakya says: *“This, the imperishable Aum is all this;
the unfolding thereof is the past, the present and the future; all is
Aum.” 8

The Z7&ra-séra repeats these words of the Ménddkya and says

\ Katha-Upanitkat. 1. ii. 15.
! A SEw™ O SO T SR TR TR AT A A A |
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again: “The Aum—this is the imperishable, the supreme Brahman ;
it alone should be worshipped.” !

Patanjali says: “The declarer thereof is the Pranava.” *

Such quotations may be multiplied a hundredfold. What is the
meaning of these mysterious and fanciful-looking statements? Many
profound and occult interpretations of this triune sound have been
given expressly in the Upanishats themselves, also in the Gopatha
Brékmana, and in the books on Tantra, but the deepest and most
luminous of all remains implicit only. For if the above seemingly
exaggerated statements arc to be justified in all their fulness, then,
in view of all that has gone before, Aum must include within itself
the Self, the Not-Self. and the mysterious relation between them which
has not yet been discovered in any of the preceding answers—that
mysterious relation, which being discovered, the whole darkness will
be lighted up as with a sun, the relation wherein will be combined
changelessness and change. If it does this, then truly is the Indian
tradition justified, that all knowledge, all science, is summed up in the
Vedas, all the Vedas in the Gayatri, and the Giyatri in the Aum;
then truly are all the Vedas and all possible knowledge there, for all
the world-process is there. The Self, the Not-Self, and their mutual
relation—these three, the primal trinity, the root-base of all possible
trinities, exhaust the whole of thought, the whole of knowledge, the
whole of the world-process. There is nothing left that is beyond and
outside of this primal trinity, which in its unity, its tri-une-ness, con-
stitutes the Absolute which is, and wherein is, the totality of the
world-process—the world-process which is nothing else than the Self
or Pratyagitm4, the Not-Self, or Malaprakriti, and their Interplay.

But how can these three be said to be expressed by a single
word? The immemorial custom of summing up a series or of expres-
sing a fact, in a single letter, and then of joining letters thus signifi-
cant into a single word—of which many examples are to be found in
the Upanishats—here gives the clue.® Each letter of this word must

' ifRicwy o s Asnaraae i 27.

* Yoga Shtra. i. 27.

% This ancient method of expressing a profound truth by assigning to
each of its factors a letter, and then writing down the letters as a word,
meaningless, a mere sound, except for the meanings thus indicated, is one
which is not familiar to and therefore may not commend itself to modern
thought. These “mystic words,” of which so many are found in ancient
writings, and later in Gnostic and Kabbalistic works, are regarded as jargon
by the modern mind. And yet in these same words ancient wisdom has
imbedded its profoundest conceptions.
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be the expression of a complete fact, and we are thus compelled to
an inevitable conclusion.

}S
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would be the proposition: Ego—Non-Ego—Non (est), or [—Not-I-- Not
(am),—which sums up all the three factors of the world-process into
a single proposition and a single act of consciousness.

Put into one sentence, this can take no other form than that of
the logion, Ego Non-Ego Non (est).

Thus does the Pranava, the Aum, the sacred word, embody in
itself the universe; thus does it include all previous tentative summa-
tions; thus is it the very heart and essence ef the scriptures; so
only is the tradition justified that all the universe is in the Pranava.
Herein we find that what before were the wheels of a machine, apart
and dead, are now together and powerful and active as an organism.
Herein we find the two great scripture-texts combined into one
statement that gives a new and all-satisfactory significance to them.
Herein we see the whole finding of Hegel, and far more besides,
included. Herein we see the three propositions of Fichte compressed
into one single proposition, which is a re-arrangement .of his second
proposition.

And it is not only a re-arrangement of it, though that is impor-
tant enough, but more. If the statement that ‘being is nothing’ is
not only external to us but unintelligible, the statement that ‘Ego is
not Non-Ego’ is not yet quite internal, though certainly intelligible.
It does not yet quite come home to us. The verb ‘s, and the order
of the words in the sentence, make us feel that the statement embodies
a cut-and-dry fact in which there is no movement, and which is there,
before us, but away from us, not sz us. The negative ‘not’ entirely
over-powers the affirmative ‘is, and appropriates all the possibility
of significance to itself, so that the rhythmic swing between the Ego
and the Non-Ego, between us and our surroundings, which would be
gained by also emphasising and bringing out the force of the affir-
mative ‘is,” is entirely hidden out of sight, and only a bare dead
negation is left. But now we change the order of the words,
and the spirit of the old languages, the natural law underlying
their construction, comes to our help. We place the Ego and the
Non-Ego in juxtaposition, and an affirmatieve relation appears
between them first, to be followed afterwards by the development of
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the negative relation in consequence of the negative particle. And,
more than this, we replace the ‘s’ by ‘am,’ the ‘est’ by ‘sum’,
as we have every right to do, for in connection with the Self, with]I,
®g, Aham, ‘is’ has no other sense than ‘am’; and in place of the
Non-Ego, ’Flé, Anaham, we substitute ‘this,’ A7 Etat, for we have
seen their equivalence before (vide Ch. IV.), and will do so again
later, in the section on Malaprakriti. Our logion therefore now runs
as #§ Yad T “Aham Etat Na,” “I This Not (am)." In the Samskrit
form the word corresponding to ‘am,’ vsz., #f&, asmi, is not needed
at all, for it is thoroughly implied and understood. But as soon as we
have the logion in this new form, “Aham Etat Na,” we see that there
is a whole world more of significance in it than the dry statement
of the logical law of contradiction, “A is not not-A,” “Ego is not
Non-Ego.” The one law of all laws, the pulse of the world-process,
the very heart-beat of all life is here, now. The rhythm between the
Self and the Not-Self, their coming together and going apart, the
essence of all change, is expressed by it; and yet, when we take the
three constituents of it at once, it expresses changelessness also.

As a man seeking for the vale of happiness, may toil for days
and nights through a maze of mountain-ranges and come at last to a
dead wall of rock and find himself despairing, and a sudden casual
push of the arm may move aside a bush or a slab of stone and disclose
a passage through which he may rush eagerly to the top of the highest
peak, wondering how he had failed to see it all this while, it looks
so unmistakable now, and may behold spread clear and still before
him the panorama of the scenes of his toilsome journey, on the one
side, completed and finished by the scenes of that happy vale of
smiling flowers and fruits and crystal waters on the other—such is
the finding of this great summation. All the problems that bewildered
him before now receive easy solution, and many statements that
puzzled him formerly, in the Scriptural literature of the nations, begin
to become intelligible.

After finding the truth of this great logion for himself the enquirer
will find confirmation of it everywhere in the old books as well as in
the world around him.

Let us see now if this summation will give us all we want, if it
will withstand and resolve all doubts and queries and objections even
as the rod of power wielded by Vasishtha swallowed up and made
nought of all the weapons of Vishvimittra. Let us test it with ques-
tions the most wild and weird and fanciful. If it fails to answer one, it
fails to answer all, and we must seek again for another summing up.
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Aham Etat Na—this logion, in its entirety, represents with the
greatest accuracy that it is possible for words to attain, the nature
of the Absolute, the Absolute which so many names and words endeav-
our to describe —the unconditioned; the transcendent; consciousness
that includes unconsciousness; the compactness, solidity, plenum of
cognition, knowledge, or thought; the supreme ; the indescribable; the
unknowable. !

This timeless thought, this spaceless idea, taken as a whole,
changelessly constitutes and is the nature of Brahman. So taken, it is one
thought, one knowledge, one cognition, ore single act or mood of
consciousness, in which however there is no particular content; it is
unbroken, pieceless; there is no motion in it, no space, no time, no
change, no shifting, no unevenness, but all-equality, an all-complete
condition of balance and repose, pure, stainless and formless.? We
can call it unconsciousness also, the absence of thought or cognition
or action or any mood at all. For where the This is the whole of
the Not-Self, and even that is negated, the consciousness that is left
may well be called unconsciousness, as that of the state of sound
slumber ; it is clearly not any particular consciousness such as that
wherein the particularity of zke This, as & this, & that, defines both
the subject Self and the object Not-Self. And yet it includes the
totality of all such particular consciousnesses, for the Not-Self includes
all particular this's. °

Taken in two parts the same thought gives (1) aham etat, I this,
i. e, 1 am this something other than I, a piece of material matter, a
material or physical body; and (2) (aham) etat na, (I am) not this
thing which is other than I, this piece of matter, this material or
physical body. Here, in these two sub-propositions, inseparable parts
and constituents of the one logion, we have, as we shall see later in
detail, the whole process of samsira, samsira which means a process,
a process of alternation, a movement of rotation, for itis made up of
the alternation of opposites: birth and death; growth and decay;
inbreathing and outbreathing ; waking and sleeping; acceptance and
rejection ; greed and surfeit ; pursuit and renunciation; evolution and
involution ; formation and dissolution; integration and dis-integration ;
identification and differentiation ; differentiation and remergence—such

' wrafe, aad, owten, o9, oW, o, e

g o, Gifaww, wad, Rftwed, swendd, oA, e,
g4, anar, qrd, Sigd, (S, &c., are the descriptive words used in
Samskrit.
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is the essence and the whole of the world-process, at whatever point
of space or time we examine it, in whatever aspect we look at it,
animate or so-called inanimate, chemical, or mechanical, or physical,
or organic, the birth and death of an insect and also each rhythmic
wing-beat of that insect, or the birth and death of a solar system and
also each vast cyclic sweep in space and time of that system. Why
the logion has to be taken in parts and also as a whole will appear
when we study further the nature of the This.

This single logion thus includes within itself both changelessness
and change. It includes the fulness of the absolute consciousness or
unconsciousness, from the all-embracing timeless and spaceless stand-
point of which the Self has eternally negated, abolished, and annihil-
ated the Not-Self, in its totality, without remainder, and so left behind
a pure strifelessness of perfect balance and repose and utmost peace.
It also includes the pseudo-eternal, the pseudo-infinite, the in-de-finite,
and, technically, the illusive, mayavic, endlessness of incessant identi-
fications and separations, on the smallest and the largest scales, of
the Self and the Not-Self, each identification being immediately bal-
anced up by a separation, each separation immediately balanced up
by an identification, v sarga, and g@g pralaya, creation and disso-
lution, following each other in untiring and ceaseless rotation in
order to imitate and show out in time, in an ever-futile and ever-
renewed endeavour, that which is complete, always and at once, in
the Absolute.

Thus it comes about that the method of the Vedanta, the repeated
super-imposition of an attribute upon the Supreme (object of defi-
nition) and then the refutation and striking away of it, till all parti-
cular attributes have been struck away and the Supreme remains
defined as the un-de-fimable—that method is also the method of all
thought and the method of the world-process, which is the embodiment
of the endeavour to impose material attributes upon the Attributeless
throughout all time, the endless endeavour to define spirit in terms of