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PUBLISHERS NOTE

SINCE 1891 The Vihan has been the vehicle for the exchange of
opinion among members of the European Section (now the British
Section) of the Theosophical Society. Issued as a Sectional
Journal, its circulation has necessarily been limited, but, with the
growth of the Theosophical Movement throughout the world, an
increasing interest has been taken in the subjects discussed in its
pages, and a keen demand has arisen among students for the
twelve volumes, which contain much information nowhere else
available. Complete sets of volumes are extremely rare, and are
not to be found even in many theosophical libraries. It is in
answer to the demand for the information thus accumulated during
so many years—much of it being the work of the older and more
experienced students of Theosophy—that the present volume has
been prepared.

The fact that the whole of the material was originally furnished
as answers to questions, promulgated from many sources, explains
the wide field of subject matter, and affords a guarantee that it
will have a permanent value for students -and inquirers, as it deals
with innumerable points which are likely to occur to those who
commence the study of Theosophy. The number of such
inquirers is steadily growing, and it is therefore felt that the
present volume will have an increasing value as a book of reference
in all the English-speaking countries where Theosophy is destined
to spread.






EDITORIAL NOTE

IN preparing the following Extracts, twelve volumes of Z%e
Vikan, from August 1891 to July 1903, have been carefully
searched for answers likely to be helpful to students at the
present time. Very few answers written before 1895 have been
inserted, as in almost all cases better answers on the subjects
discussed were found in the later Vdkans.

Of the answers written after 1895, the greater number are
included in the Extracts, but in some cases, where a large number
of answers have been given to one question, one or two repre-
sentative answers only have been taken.

The questions are not arranged in order of time as originally
issued. The aim has been to reduce the material as far as
possible to some order in regard to the subject matter, and
questions relating to allied subjects have been placed together.

The year in which any question, with its answers, was first
published has been generally added in brackets after each
question, but in cases where several answers of different dates
are attached to a question, the corresponding date is placed
after each answer.

It is hoped that the Extracts may prove useful for lodge work
and individual study, giving, as they do, a broad and varied
statement of opinion on theosophic subjects. Even those
members who are fortunate enough to possess the whole twelve
volumes of The Vikan may find in the Extracts some help to
study, as the subject matter is rearranged, and a copious index
provided.

In conclusion, I have to express my thanks to the Executive
Committee of the British Section of the Theosophical Society
for permission to make and publish these Extracts; and to
Mr Keightley, Miss Ward, and other members for advice and
practical help.

SARAH CORBETT.
March 1904.
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EXTRACTS FROM THE VAHAN

DIVISION 1

MEANING AND SCOPE OF THEOSOPHY

QUESTION 1.

What is Theosophy? Is it an attempt to propagate Buddhism or
Brakmanism? How does it differ from the Vedinta Philosophy ?

A. B.—Theosophy is the ancient “ Wisdom-Religion,” as
handed down for thousands of years by generation after generation
of Initiates, who from time to time have given out portions of its
doctrines, as the evolution of the human race rendered mankind
at large ready for the teaching. These Initiates are merely men
more highly evolved than their fellow-men, who have become
capable of apprehending the deeper truths of nature, by developing
the intellectual and spiritual parts of their being, and so coming in
contact with portions of the Universe unknown to the race at large.
For it must be remembered that while our knowledge of the
Universe is bounded by our capacity to receive impressions from
it, the Universe itself is not so bounded. Every fresh sense, every
new point of contact, that can be developed in man opens up new
avenues to knowledge of the infinite stores of nature. The Initi-
ates—called sometimes Adepts, Mahitmas, Masters—are men
who have opened up many such new avenues, and who pass on
the knowledge thus acquired to their more backward brethren, as
these are able to understand it. )

This Wisdom-Religion—to give it its older name, for “Theo-
sophy ” is a modern title, dating only from the third century, A.p.

R I



2 FEXTRACTS FROM THE VAHAN

—is the foundation of all exoteric religions, the source of all true
sviences and  philosophies.  The chief doctrines of the great
rehigions of the world are allegories, too often distorted, clustered
round a nucleus of esoteric truth. The science of the nineteenth
century draws some of its most cherished theories from the Initiates
of Greece, and the chief “discoveries” of the Middle Ages were
made by men who had been trained in Occultism in the East—
as the discovery of hydrogen by Paracelsus. Every student can
sce how the most advanced philosophies of Germany are pene-
trated with the spirit of the Eastern schools. And so, in the
course of ages the time has come when Theosophy can stand out
to claim a hearing for its doctrines from the intellectual world, to
challenge the theory of materialism, to lay the scientific foundation
of religion, and to give that sure basis for ethics of which modern
society is so much in need.

Theosophy teaches that the Universe is Life embodied, and
regards “spirit” and “ matter ” as the two poles of this manifesting
energy, which evolves into seven planes or stages of existence,
cach characterised by its own attributes. Man is an image in
miniature of the Universe, and is therefore sevenfold in his
constitution, being related by each plane of his being to the corre-
sponding plane in the Universe. Hence as he evolves the higher
parts of himself he comes into contact with the higher planes of the
Universe, and can study, investigate, and know them with as much
certainty as he can study, investigate, and know the physical plane
through his five physical senses. The department of Theosophy
that deals with the methods of evolution is called Occlltism ; it
is the study of the Universe by theory and by practice. Few have ,
the self-sacrifice, the endurance, the courage, the purity for such
investigation, and emphatically it is true of students of Occultism
that *few are chosen.”

Accepting the correspondence between the Universe and Man,
it follows that man must also be spirit embodied, 7.e., that he is
a spirit using a body, not a body possessed of a spirit. This
spirit can become self-conscious on all planes of existence only by
experience, and this experience can only be won by treading each
plane in all its phases, until the Perfect Man, living on all planes
in full sclf-consciousness, is ultimately evolved. The task is a
long and weary one, needing myriads of years for complete
accomplishment, so that the spirit and intelligence, which are the
permanent part of man, must return to earth-life over and over
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again, inhabiting body after body, and building up brick by
brick the splendid temple of a Divine Humanity. Theosophy,
then, teaches the doctrine of Reincarnation, and further of
Reincarnation under law. This law named Karma (the Sanskrit _
word for action), is the enunciation of causation in all worlds,
mental and moral and spiritual, and Reincarnation is under its
sway. As the man sows in one life, he reaps in succeeding lives,
and he can never escape the consequences of his own actions.
“Action” in the theosophical vocabulary, it should be said,
includes all mental as well as bodily activities, the mental being,
indeed, by far the most potent in their effects. In a fashion, any
description of which would far outrun the limits of my space, man
in each life casts the mould for his future capacities, power of self-
expression, climbing slowly up with many slips and falls, alas!
that long ladder of life eternal, whose highest rungs are veiled in
light too dazzling to be pierced by mortal eye. Reincarnation
and Karma are the foundation of theosophical ethics, afford-
ing the categorical imperative for which every ethical system
craves.

Such is a bold outline of a fragment hewn from the rock of
Theosophy, a fragment only of a mighty whole. Those who
would grasp the teachings of the Wisdom-Religion must study for
themselves, and not hope to catch more than a glimpse of it in a
short answer. But the glimpse may attract one here and there to
long to see the unveiled truth. (1891.)

C. W. L.—Theosophy is not an attempt to propagate any
religion, but rather to set forth the ancient wisdom which underlies
them all. No doubt to many a Western mind its teachings seem
to savour of the Oriental religions, because as a matter of fact
those religions have retained within their popular doctrine more
of the great truths of nature than has the orthodox faith as
commonly preached in Europe; and, consequently, some of the
first ideas which a Theosophist acquires from the study of our
literature are likely to remind him of what he has heard of the
great Eastern systems.

But if the questioner went out to India he would find that there
are some men there who have misunderstood Theosophy in a very
similar way—who, because the founders of the Society and some
of its prominent officials happen to be Buddhists by religion, have
hinted that the whole work of the Society is nothing but the pro-
pagation of Buddhism ; and this rumour has occasionally caused
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hesitation on the part of Indians who were about to join the ranks
of its adherents.

In Ceylon and other Buddhist countries the misunderstanding
has taken exactly the opposite direction, and some Buddhists,
whose zeal outran their discretion and their knowledge, accused
the theosophical leaders of unduly favouring the faith of our
Hindu brothers. The very fact that such contradictory reports
are afloat ought to show where the truth lies to those who have
eyes to see—whose minds are large enough and their heads
steady enough to stand upon the real theosophical platform.

In one sense the statement has truth in it. Theosophy is
identical with esoferic Buddhism and Hinduism, but then so it
is also with esoteric Zoroastrianism, esoteric Mohammedanism,
esoteric Christianity.

It should be pointed out to the objector that the motto of the
Society is, “ There is no religion higher than truth,” and that as a
corporate body it holds no particular belief or dogma. No one
on joining it is required to change his faith, or even asked what
his faith is. It has members among Hindus, Buddhists, Parsis,
Mohammedans, Jews, and Christians, and each is entirely at liberty
to seek to attain the highest truth along the lines of thought to the
use of which he is most accustomed ; indeed, adherents of each
of these systems have again and again spoken gratefully of the
flood of light which Theosophy has thrown upon the real meaning
of the more obscure points in the teaching handed down to them
from their ancestors. The only stipulation which is made when -
a man joins our ranks is that he shall show to his brothers of
other religions the same enlightened tolerance and kindly courtesy
which he himself would wish to receive at their hands.

This is the true theosophical standpoint, but it is a high one,
and its air is too rarefied for the respiration of the sectarian or
the bigot. He finds himself unable to exist at this unaccustomed
- altitude, and he must either sink back again into his own dismal
swamp of self-complacency, or cast off for ever his shell of spiritual
pride, and evolve into a higher and nobler creature. No wonder,
then, that those who can see no light but that which shines from
their own tiny lamps should be unable to grasp so great and
generous an idea, and should consequently misunderstand those
leaders of thought whose minds are cast in a nobler mould than
their own.

Truth is one, but its aspects are many ; and on the lower levels
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its pursuit often seems to lead men in different directions, just as
to travellers who approach a mountain from opposite sides, the
upward road lies in one case to the north and in the other to the
south, so that each might well suppose the other to be entirely
wrong. Yet ever as they reach the higher levels and the purer
air, the searchers, however unconsciously, are drawing nearer and
nearer to each other, till that supreme moment arrives when they
stand side by side upon the loftiest peak, and for the first time fully
realise the difference between the real and the unreal. (1897.)

G. R. S. M.—First of all what are the teachings of the Vedinta
Philosophy ? Does our inquirer refer to the later systematised
Vedinta of the commentators ; and if so, to which of its varieties?
Or does he refer to the various expressions of the Vedédnta found
in the earlier Upanishads? Or does he refer to the inner realities
lying behind these expressions? Can he on the one hand pro-
duce a body of dogmas subscribed to by all Vedintists, and on
the other a body of dogmas accepted by all Theosophists? Then,
again, is it the part of a Theosophist to * differ” and * disagree " ?

But let us go further into the matter. Our inquirer tacitly
assumes that there is a body of persons called Theosophists, and
that this body of persons is in possession of the Wisdom-Religion!
This question should be a warning to all members of the
Theosophical Society. We are before the world taking on the
complexion of a sect. Do we desire to do so; can we prevent
it? This depends entirely on the general body of our members.
If our own members persist in phrasing their statements in our
own periodicals in this fashion, then we well deserve to be re-
garded as sectarians and have no one to blame but ourselves. It
is time we seriously bestirred ourselves to prevent so calamitous a
result ; and, with a little care, we can prevent it.

What then is the Wisdom-Religion? Can we call the members
of our Society Theosophists in the sense of their subscribing to a
definite body of dogmas? Do we belong to some particular
school of philosophy, or constitute a distinct body of religionists,
or subscribe to some peculiar form of faith? Surely the very
essence of our ideal is that its lovers do none of these things?

It is true that we have chosen the word Theosophy as a means
of expressing the striving after our ideal, the search for truth,
without distinction of creed—as a means of denoting our aspira-
tion towards that reality behind all appearances, the truth which
is incapable of expression in any system or body of dogmas.
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It is true that many of us are convinced that behind the very
best expression of that which is greatest in the manifold phases
of religion, philosophy and science in the world, there is a living
and all-satisfying reality, an all-enlightening sun of truth. And
if the true lovers of this hidden way teach that the very best ex-
pression of that truth possible for mortal man is but a faint shadow
of the infinite possibilities of that stupendous reality, shall we
be so inattentive to the voice of their knowledge as to mistake
the fleeting expression in our own day of some small shadow of
the immemorial Wisdom, for an authoritative exposition of the
whole ?

Nay, rather let us be ever on our guard against this ancient
ingrained error of humanity. Let us, if we can do no more, at
least be able to say: We are striving to avoid this abyss which has
engulphed every previous effort. Let us ever revive the question
among us: Is our theosophical body to become crystallised
round some set form of dogma and become rigid and lifeless;
or is it continually to receive the formless seed which may be ever-
living in the hearts of its members and so vitalise the whole body ?
And if we decide for life, then, to live, each of us (the many as well
as the few), must strive to open his eyes to the light and express
it, when necessary, each in his own way; we must not be mere
mimics of each other, parroting empty words.

The only question, therefore, that can be put with any profit is :
What is the opinion of A or B (who are presumed among members
of the Theosophical Society to have some knowledge of the inner
life) concerning the Vedanta Philosophy? T'o answer the question,
A or B must have made a special study of that Philosophy, be
familiar with its history and developments and imbued with the
spirit of what is best in it. They must distinguish between the
later phases based on the commentaries of the schools, such as
those known by the generic name of Shankarachdrya, and the
Shruti or “revelation” (acknowledged by all those schools), the
highest expression of which is found in the oldest Upanishads.
They must know the various dates of these documents, and they
must distinguish between the apologetic position of the com-
mentators who assert that there are no real contradictions in the
Shruti and strive to explain away all discrepancies, and the patent
fact of criticism that the Upanishads are human documents of
schools of thinkers not in entire agreement with themselves on
various points, and at times in distinct contradiction with each
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other. Between these two extreme positions they would have to
take an intermediate view, and show by the aid of their practical
knowledge of the soul and its nature, that the discrepancies and
contradictions are far less than are apparent at first sight, and when
judged solely by the intellect prejudiced by the preconceptions of
an exclusively physical view of things; while, on the other hand,
they would avoid the absurdity of ascribing inerrancy to the seers
of the Upanishads. In any case, they would show that these
most beautiful treatises are vibrant with spiritual life and that they
are one of the most precious inheritances of every Theosophist.

(1899.)
QUESTION 2.

“ Theosophy is only for the rich.” Such is an objection I frequently
hear urged against st in the East End. Is this true? (1891.)

A. B.—It would be interesting Jo know on what arguments this ~
objection is based in the mind of the objector. If the word
“rich ” had been *educated,” one would have understood that
the speaker was thinking of the abstruse side of Theosophy, a side
that it undoubtedly has, like all other philosophies and sciences.
But “rich” and *“‘educated” are not synonymous terms, and I
have heard a sounder argument in a pitman’s cottage than round
a fashionable dinner-table. But to the rich Theosophy seems to
offer on the whole a more repellent view of life than to the poor.
Its doctrine of brotherhood makes claims more readily conceded
by the poor than by the rich. Its doctrine of self-sacrifice is more
easily practised in poverty than in wealth. Its doctrine of Karma
has heavier menace for the rich than for the poor, since responsi-
bility equals opportunity, and faults on the planes of the intellect
and the emotions bear more bitter fruit than merely physical
offences. The selfishness and isolation fostered by wealth bring
the worst karmic consequences, while the self-sacrifice and ready
sympathy common among the poor are signs of a spiritual pro-
gress that will ensure in the subsequent incarnation wider oppor-
tunities for service. “Help the poor, but pity the rich,” are
words of a Master, bearing a deep significance. Reincarna-
tion and Karma are doctrines that lift the darkness of human life
and human pain, that teach us how to escape from misery, and
set Humanity on the road:that leads to final liberation.
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G. R S. M.—Theosophy is for “every man that cometh into
the world.” If it were not so, how could it possibly be *without
distinction of race, creed, sex, caste or colour”? Perhaps it
would have been well, however, to add “class” to the above, and
'so to have given no chance of escape even to the most cavilling of

_ mortals.

Theosophy is for all, but whether or not Theosophists have
yet succeeded in proportion to their efforts to make it plain to
the poor is another question. They are trying to do so, and
intend to do so. But the poor are like scared animals, who look
with suspicion even on those who have the kindliest and most
compassionate feelings to them. Did not the Christ appeal to
the poor perhaps more than to any other class? Did not the
Buddha preach the “cessation of sorrow” to all? And were not
both the Christ and Buddha Masters of Theosophy ?

But who are the ‘““poor”? Are they alone poor who are
destitute of the riches of this world? Are there not intellectual
and moral paupers as well, megn and women and children who
equally deserve the pity of the wise? But let us answer in the
sense in which the question is intended. What can the Theo-
sophical Society teach the poor and miserable of the East End
now to-day? Is it possible to gain a hearing for a doctrine
which replaces selfishness by self-sacrifice, and the hopes of benefit
or reward here or hereafter by a stern sense of duty and justice ?
Will a starving and oppressed populace have any feeling but that
of resentment to one who is bold enough to enunciate such a
gospel to them? Who can say for certain! This much we
know, that the poor, as one of our contributors well says, have
ever been more capable of self-sacrifice than the rich. Once
persuade a man that he is something more than an animal, that
he is a spiritual entity learning the lesson of life, and his man-
hood will awaken in him. The poor do not want charity ; they
want justice. Let them know that they are all men; that their
birthright is Anowledge, and their privilege forgiveness of the
wrongs done them by their igrorant fellows. For man is unjust;
though the Law is just. Charity, as generally understood, is an
infamy. He who has, is a debfor to humanity to the extent of his
riches, whether material, mental or moral. And the poor could
become millionaires in morality more easily than the rich, Such
a doctrine will, of course, make the demagogue snarl and say that
this is just what all the priests have preached to the people in
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order to keep them under their heel. But Theosophy is not
being preached to the poor and starving alone; it is being
preached to all classes of society. No real and permanent
reformation can come from any one class. The masses may rise
against classes, the rabble may initiate a religious movement;
but both efforts will eventually result in failure. The only hope
of a permanent reformation is by gathering together the best of
all classes and using them as channels whereby the purifying
streams of true compassion and brotherhood may permeate all
strata of society. It is evident that as far as material well-being
is concerned more can be done towards the alleviation of the
physical misery of the poor and obtaining justice for them at the
hands of their fellows, on the pkysical plane, by converting the
employer of 1000 hands to Theosophy than by teaching a dozen
of his workmen to lead purer and better lives.

But what besides the principle of unswerving justice and the
doctrine that “whatsoever a man sows, that shall he also reap,”
have we to offer in explanation of human suffering misery? We
have the great fact of Reincarnation to offer once more to the
West from which it has been so long shut out. If you wish
to teach Reincarnation to others you must first be absolutely con-
vinced of its truth yourself. And if you are not, do not speak of
it to the poor and ignorant; for you will have no common ground
of meeting with them. They do not care for working hypotheses,
for metaphysical themes. They want the enunciation of a great
human truth that vibrates in the heart and awakens the memory
of the past within them. Then will you speak as one soul to
another on the common plane of humanity. We shall never be
able to teach Theosophy to the poor by cold scientific analysis
and metaphysical argumentation. It is true that we must go .
through the evidence ourselves carefully, honestly and fearlessly,
and be prepared to give it to those who demand it ; but if we are to
help the poor it must be with the heart first and not with the head.
Humanity is stronger than physical and metaphysical evidences.

A contributor suggests that generally the Karma of the poor is
heaviest. This we believe to be a fallacy. It is true that grinding
poverty, with its vile and bestial environment, is a hard teacher,
but it is one that can teach the most advanced lessons in the
school of life. The sufferer is not of choice creating fresh causes
of suffering for others like his apparently more favoured fellow-
student of the middle and upper classes of society. Once we
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have passed through this difficult training we shall in future births
have a fellow-feeling for physical suffering and misery, a recollection
of the lesson we have learned, for those who gaze with indifference
upon the sorrows of their fellows, have yet to learn the lesson of
sorrow, In speaking of the poor, H. P. B. once said that their
poverty and misery were the labour pains of a new birth to greater
self-consciousness and knowledge.

QUESTION 3.
Is Theosophy for the masses ¢ (1896.)

G.R.S.M.—Theosophy is for all men and all minds undoubtedly,
just in proportion as they can understand its sublime message
and its magnificent liberty. Theosophy knows no classes and no
masses as the world understands such things ; nevertheless it calls
to all men to come out of the indistinguishable mass of souls and
set forward on the path which leads through ever-ascending classes
and hierarchies of wisdom and purity to the supreme of the
supreme. The ethics and the simplest teachings of Theosophy are
for all as the history of religion bears witness; but beyond that it
depends on the individual himself. Ignorance will not bring us
near to wisdom, nor vice to virtue, and the perfect man is he who
is perfected in every department of his nature. The higher
problems of Theosophy require as great an understanding as the
most abtruse doctrines of theology or the most advanced
researches of science, or rather a greater understanding, for in
Theosophy it is not solely a question of intellect, but of that which
transcends intellect and exhausts the most fertile resources of
the mind. From this point of view Theosophy is not for the
masses of souls, just as the higher problems of Christianity,
Brahmanism or Buddhism, are not for the masses of souls, simply
because they cannot understand them. We should, however,
never lose sight of the fact that there are numbers of souls among
the so-called masses in the external world which belong to the
classes within, and numbers of souls among the classes here which
belong to the masses of unprogressed souls in that world over there.
The question, however, seems to suggest that Theosophy is some
new thing. This is not so; it is the old, old wisdom taught by the
great founders and teachers of religion. Each of these suited his
instruction to his listeners, following the rule of common sense.



DIVISION II

“ INSPIRATION ” OF “THE SECRET DOCTRINE”

QUESTION 4.

To what extint is it reasonable to regard The Secret Doctrine as
“snspired”? (1899.)

(The following, from the “Watch-Tower ” notes in the August
number of 7%e Theosopkical Review, is reprinted in reply.—ED.)

A. B.—The attempt made by some ill-instructed Theosophists
to set up this truly wonderful and splendid book as an inspired
revelation dictated by the revered Masters, accurate in every
detail, and free from any error is ill-judged and mischievous. It
contains an extraordinary number of occult truths, learned by
H. P. B. from her great Teachers, and we can never be too grateful
to her for the selfless and laborious efforts she made to present
these truths accurately to the world. The more one learns, the
more one wonders at the vast range of her knowledge, the clear-
ness of her insight, and the strength of her grasp of profound and
obscure truths. But she often, in her humility, buttresses her
own true statements with a mass of rubbish from inferior writers,
picked up haphazard ; on minor points she often speaks hastily
and carelessly ; and further, she confuses her teachings with
excessive digressions. But as to these, even, we may remember
her own saying: ‘It is only hoped that the desire to do so [to
justify the Ancient Wisdom), which has led the writer to be
constantly bringing ancient and modern evidence as a corrobora-
tion of the archaic and quite unhistoric Past, will not bring on her
the accusation of having sorely jumbled up, without order or
method, the various and widely-separated periods of history and
tradition.” (ii. 841.)
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And here is her own judgment on her great work: ‘“No true
Theosophist, from the most ignorant, up to the most learned,
ought to claim infallibility for anything he may say or write upon
occult matters. The chief point is to admit that, in many a way
in the classification of either cosmic or human principles, in
addition to mistakes in the order of evolution, and especially on
metaphysical questions, those of us who pretend to teach others
more ignorant than ourselves—are all liable to err.  Thus mistakes
have been made in Jsis Unveiled, in Esoteric Buddkism, in Man,
in Magic Black and White, etc., and more than one mistake is likely
to be found in the present work. This cannot be helped. For a
large or even a small work on such abtruse subjects to be entirely
exempt from error and blunder, it would have to be written from
its first to its last page by a great Adept if not by an Avatira,
Then only should we say: ¢ This is verily a work without sin or
blemish in it.” But so long as the artist is imperfect, how can
this work be perfect?” (ii. 676, 677.) Such is H. P. B.’s
own opinion of her book. Greatest, strongest and humblest .is
she of the teachers sent to our age.



DIVISION II1

KARMA AND REINCARNATION

QUESTION 5.

How far back in history is it posstble to lrace the belicfs of Karma
and Reincarnation? Are they to be found in the carliest
religions of which we have any knowledge? (1896.)

G. R. S. M.—This is a question that demands considerable
research. The oldest known religions are the Hindu, Egyptian and
Chaldzan traditions. The dates of these traditions are absolutely
so far indeterminate. It is denied that Reincarnation is to be
found in the mantras of the Rig Veda, the oldest document of
Hinduism. The Egyptians undeniably taught this doctrine. The
records of the Chaldeans, so far as I am aware, have not
disclosed a belief in the tenet. The doctrine of Karma, as at
present understood, without the doctrine of Reincarnation, is
unthinkable. But all these traditions teach the doctrine of
‘“destiny ” in some form or other. It is, however, to be believed
that these doctrines go back to remote antiquity among the
informed of mankind ; but this is a question entirely apart from
historical research. One thing is certain, that too much care
cannot be exercised in making assertions on the subject. Vague
and unverifiable statements based on tenth-rate evidence are not
only reprehensible, but display an utter lack of responsibility and
love for truth.

QUESTION 6.

Can any approximate estimate be given of the number of people who
believe in the ideas of Karma and Reincarnation as a part of
their religious creed? (1896.)

G. R. S. M.—Speaking generally, the people who believe in

13
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Karma and Reincarnation are the Hindus and the nations which
believe in Buddhism.

The population of Hindustan numbers some 300,000,000,
and from this must be subtracted, first of all, 50,000,000
Mahommedans, the Anglo-Indian population, the Eurasians
probably, French and Portuguese, and Christian converts, a
comparatively inconsiderable body of people. There are also a
small number of Hindus educated on Western lines who have
abandoned their ancestral faith. The hill tribes and Dravidian
remnants also have in some cases to be eliminated. Let us, then,
put down the number of believers in Karma and Reincarnation in
Hindustan as roughly somewhere about 240,000,000.

As to the Buddhists, their numbers have for long been reckoned
at 400,000,000 ; but this is a mere guess, arrived at by lumping in
the population of China. Now we know hardly anything definitely
about this huge population and its religious census. The state
functionaries and ‘“scholars” are nearly all Confucianists, and
despise Buddhism, and large numbers of the people are of this
opinion. The population of Tibet is inconsiderable; of the
Buddhist population of Siberia we know comparatively nothing.
The populations of Japan, Siam, Cambodia, Burma and Ceylon
do not go far to make up the huge sum of 400,000,000. Nepaul
and Bootan are also not very populous. In India itself there are,
so to speak, no Buddhists.

The vague total of 400,000,000 must therefore be received with
very great caution, and probably be discounted by 100,000,000.

This would make a grand total of 540,000,000 out of the pro-
bable 1,400,000,000 present inhabitants of the world. The
number of people who hold a belief in Karma and Reincarnation
in the Western world and in the British colonies is, of course,
inconsiderable. .

The above is given from memory and is not intended as a
definite answer to the question.

A. B.—It is exceedingly difficult to estimate the number of
people belonging to each of the different faiths of the world, yet
this is the only basis we have for computing the number of those
who believe in Reincarnation and Karma. We may take it that
all who believe in a continuing entity passing from life to life are
believers “in the idea of Reincarnation,” but the details of their
belief vary, while all are at one on the main idea. Thus, among
the Hindus, some believe that the reincarnating entity, the
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human Ego, is confined to the human kingdom, others hold that if
it degrades itself to the level of the brute it may pass a life or lives
attached to animals, but all alike believe that the Ego reincarnates,
and their whole religion and philosophy are built on this funda-
mental idea. Of making quotations to prove this there would be
no end, but I may refer to Brikadiranyakopanishad 1v. iv. 4-6 ;
Shvetdshvatara, i. 6 (in this wheel of Brahman which is the support
as well as the end of all beings, which is infinite, roams about the
pilgrim soul when it fancies itself and the Ruler different);
Kathopanishad iv. 4; Mundakopaniskad, m. ii. 2. An immense
part of the population of China are Buddhists, and reference to
their sacred books, whether translated from the Chinese or the Pili
recensiong, will show the student that, like those of the Hindus,
they are built on Reincarnation as a fundamental idea; in the
Udénavarga, for instance (xxix. 37), we read that those who learn
the law reach the other side ‘ of the great sea of birth and death
that is difficult to cross”’ ; a Brihmana is defined by the Buddha
as a man “having his last body ” (xxxiii. 41), and he speaks of him
as one “who has found the way to put an end to birth”
(xxxiii. §5). The Taoists, whose tenets come down from
Atlantean times, hold the doctrine in a very elementary form, if
we may judge from the writings of Kwangtze (Bk. vi. Pt. i. Sec.
vi.), where it is argued that a man must not claim to choose his
next birth, for the world is a melting pot and the Creator a founder,
and * where can we have to go to that shall not be right for us?
We are born as from a quiet sleep, and we die to a calm awaking,”

The Hindus number about 250,000,000; the number of
Buddhists is not very easy to ascertain accurately ; Rhys Davids
gives from census returns (those affecting Burma, Siam and Anam
are based on military returns of males) 30,000,000 of Southern
Buddhists ; he gives the Northern at 470,000,000 (counting in the
total population of China, and this seems excessive), thus making
a total of 500,000,000 Buddhists. The article by Dr. Findlater
in Chambers’ Encyclopedia gives a majority of the Chinese
population to Buddhism, and places the total number of
Buddhists at “more than 340 millions, or nearly a fourth of the
whole human race.” The Hebrews, now, do not seem to accept
Reincarnation, although it is taught in the Kabala, and belief in it
in the old times peeps out from their Scriptures here and there.
The same statement applies to the Parsis, with less support from
their sacred books. Of later faiths Christianity now rejects it,
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though a good case may be made out for belief in it during the
early centuries, while Mahommedanism never had it, though some
of its Stfis hold it. At the most, a few thousands among those
reckoned as Christians believe it at the present time. Among the
scattered remnants of old races on the American continent the
belief is occasionally found, as among the Zuni Indians. Even
at the present time it would seem that nearly half the human
race believe in it, while in the past the proportion would be very
much greater, as it was also current in the lands then dominated
by Chaldzan, Egyptian and Greck thought. If in addition to
quantity we consider quality, the believers in Reincarnation sweep
all before them, all the greatest minds of the past being its
maintainers. As Professor Max Miiller says in his Veddnta
Philosophy : * Of course, no Indian philosopher doubts the fact of
_ transmigration. It is to him as certain as our migration through
this life. The physiological details of this migration or trans-
migration are often fanciful and childish. How could they be
otherwise in those early days? But the broad fact of transmigration
remains unaffected by these fanciful details, and it is well known
that this dogma has been accepted by the greatest philosophers of
all countries.” )
Belief in Reincarnation and Karma go together, Karma being
"but the name given to the law by which the soul reaps in later
lives the consequences of causes set going in the earlier.

QUESTION 7. -

What is the basis of the belicf current among the Hindus that human
souls are born into the lower kingdoms to reap thesy evil Karma ?
Is it supported by their oldest Scriptures? (1897.)

J. C. C.—The basis of the belief in transmigration into the
animal and other lower kingdoms, held, as far as I know, by the
less informed and the populace, lies in the ignorance and mis-
understanding of certain passages in the Vedas, which alone can
be taken as the ultimate Scriptural authority on all Hindu beliefs
and ideas. Of the Vedas again, it is the Vedintas—that is, the
Upanishads—which are considered as the highest authority on
all such questions. So far as I know, there is not a single passage
in the genuine Upanishads which, unless misinterpreted, supports
this view of transmigration.
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I believe the only passage which can be taken to support it
occurs in the second section of the Kathopanishad. There Yama,
explaining to Nachiketas what happens after death, says :

‘‘Some souls go into wombs, to take a body ; into the ‘ motion-
less’ (?) do others pass according to their deeds, as is their
knowledge.” (Kathop. v. 7.)

On the strength of this passage some have been led to suppose
that certain souls go down to the ‘‘ motionless,” that is to say, the
vegetable and mineral kingdoms. But the Sanskrit word for
which “ motionless” only tentatively stands is “sthanu,” and it is
exceedingly doubtful what this means. From the context it
would appear that the word refers to a condition in which the
soul becomes like an immovable rock and does not go out “to
take a body ” as other souls do. It is probably of this condition
that the Bible speaks, when it says: “ He that overcometh, I will
make him a pillar (sthinu also means a pillar) in the temple of
my God, and he shall go out thence no more” (Rev. iii. 12).
Sthdnu is also a name of Shiva, he being immovable and unshak-
able under any circumstances. The passage may probably refer
to the Shivatva, which is the goal of every Jiva or living individual
soul. Every Jiva after passing through myriads of incarnations
and taking many bodies, mineral, vegetable, animal and human,
must eventually become the Shiva, the Shinta, that is, peace and
tranquillity, motionlessness and rest itself.

There is no reason, therefore, to suppose, merely on the strength
of this passage, that the Vedas teach transmigration into the lower
kingdoms.

Apart from the ambiguity of the meaning, the passage occurs
in a portion of the Kathopanishad, which is, in all likelihood, an
after addition—a fact which, if taken into consideration, will
diminish much of its authoritative importance.

The real teaching of the Upanishads on Reincarnation is
very sensible and logical. And it is, in the language of the
Prashnopanishad: “The up-going upward life (udina) with
purity leads to the pure, with sin unto the world of sin, but
with the two unto the land of man.” (Prash. iii. 7.) This
means that if a soul is absolutely pure, without the slightest
touch of evil, it is thereby lifted up to the higher worlds, those
of the gods and angels. If, on the contrary, it is absolutely
evil, it is destined to go downwards, while all souls of a mixed
nature, having both good and evil in them, are to be re-born

2
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as human beings, higher or lower, according as the good or the
evil is predominant.

This most rational doctrine has been taught in the Bhagavad
Gita and by all the great teachers, including the great Vedinta
master, Shri Shankarichirya himself. In the Bhagavad Giti we
read: “Good, evil and mixed—threefold is the fruit of action
hereafter for the non-abandoner ; but there is none ever for the
renouncer.” (Bhag. Giti, xviii. 12.) Explaining this verse Shri
Shankarichirya says: “‘Evil’ means the Karma that leads to
Hades and the lower animal life: ‘good’ leads to the gods and
the rest, and ‘mixed ’ means both good and evil and it leads to
rebirth as a human being.”

Shri Shankarichirya expresses exactly the same view in his
introduction to the Commentary on the Brihadiranyakopanishad
(see Brih. Up., p. 9, Anandishrama edition). And there Ananda-
Giri quotes a passage in explanation of the Achirya’s statement
which says: ‘*“ One comes, perforce, to humanity by Karma, which
is a mixture of both good and evil.”

Now all these sayings, both from the Shruti and the Smriti,
explain clearly and without a shadow of doubt what is the teach-
ing of the authoritative Scriptures on Reincarnation. This teach-
ing, however, does admit, as far as I can judge, the possibility of a
soul going down if it is entirely evil, without a spark of good in it.
But it is only a theoretical and hardly a practical case. For I
doubt if there is any living soul at the present moment which is
absolutely evil. Almost everyone has, at least, a little spark, how-
ever feeble, of good in him. Therefore souls, as a rule, being of a
mixed nature, come back as human beings and not lower animals.

Then, again, granting that there are souls absolutely evil, it is
doubtful what the Upanishads mean when they say that such souls
go downwards. They may refer to what are called in modern
theosophical literature “lost souls.” Or it may mean, as seems
most likely from the context and association of Hades with animal
rebirth, that such souls take animal and other shapes in the Hades
or the astral world. There their evil and animal thoughts and
passions shape the matter into animal forms more readily than on
the physical plane, though even in the physical body evil passions
hardly fail to leave traces of animality on the countenance of the
brutal man. (Cf. Z%e Ancient Wisdom, p. 120, Eng. ed.) It
was this view which was taken, if I remember rightly, by the late
Pandit Nabin Chandra Roy of Lahore.
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Now from this theoretical idea of the transmigration of abso-
lutely evil souls, arose in later times the absurd notion that even
for a single evil deed of a particular kind, souls however good in
other ways were re-born as animals and even minerals. And
because, in the later age, the Smiriti literature, of which the main
ideas are as old as those of the Vedas or the Shruti, has been
clothed and reclothed in new garbs, erroneous ideas, such as
down-going transmigration and so on, have, consciously or un-
consciously, crept into it. That is the reason why the modern
version of the Manu Samhiti contains so many absurd statements
regarding transmigration. I do not believe that the original
Manu had anything to do with them, but although I hold this
view I am nevertheless as much a believer in the sacred shistras
as any of my countrymen.

QUESTION 8.

Are people in a series of incarnations generally born into the same
dass, or do they commonly pass from the higher to the lower
social classes in order to learn from a more varied range of

lfe? (1897.)

E. G.—The great natural sweep of evolution would, I take it,
gradually carry a man onwards from lower to higher grades in the
social organism, but within this primary sweep, as it were, there is
to be considered the factor of the individual will—the individual
will which, first in its ignorance and then in its perversity, is
constantly setting itself against the cosmic or evolutionary will.
In this vast interplay of individual wills there results the com-
plexity of the social structures of advanced civilisations—of a
civilisation such as ours of to-day, which bears little resemblance
to the ideal fourfold class-division which characterised our fifth
race at its start—the “classification of the people according to
their recognised fitness for this or that career,” not according to
birth or outside possessions, but in accordance with development
of character and faculty.

Class distinction to-day, therefore, being so much on the sur-
face, it would hardly be possible, I should imagine, to lay down
any general rule in answer to the above question. It is, of
course, quite conceivable that an advanced Ego might need to
enter a low social class for the working out of some bad piece of
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Karma, the development of some lacking quality, or even might

find there, in some instances, better conditions of inner purity.

B. K.—Apart from definite and special individual Karma it
appears that social status, droadly speaking, corresponds to the
(" general level of evolution which the Ego in question has reached.

Or to express the same fact in another way, we may say that the
- lowest savages and most backward races consist mainly of Egos
who have no Pitri ancestry behind them, ie., of those who have
attained to full human individuality from the animal kingdom
upon our own chain of globes in the present manvantara. Above
them come the third-class Pitris who form the large majority of
the lower social strata in the advanced sub-races of our own fifth
race, ¢.g., of the European nations. The social strata above
these contain a majority of second-class Pitris, while the first-
class Pitris preponderate in the still higher and the topmost
strata of our social organisation.

This statement of the facts, it must be remembered, expresses,
as it were, the percentage constitution of any given class, and
forms, so to speak, the law of gravitation in the social organism,
abstracting from the many and wide divergencies which individual
Karma introduces. Itis thelaw according to which an Ego would
gravitate to this or the other social level, supposing it to have
simply drifted with the general tide of evolutionary progress,
maintaining its natural level on the whole, neither forging
markedly ahead of its class nor dropping distinctly behind, and
not to have generated any specially marked Karma which would
give it exceptional opportunity or subject it to circumstances of
exceptional difficulty or disadvantage.

To make this a little clearer, it may be said that while the
majority of the upper classes, say in England, is formed of first-
class Pitris, yet as an observed fact a second-class Pitri has been
noted—and probably there are many more-—quite in the highest
social level, among the royalties—while very many cases, such as
the late Mr. Bradlaugh’s, and not a few men distinguished in
science, literature or art, illustrate the fact that special Karma of
one kind or another not infrequently causes an Ego to take birth
in social surroundings much below its natural level. Such cases
tend to become more numerous in proportion as the Egos under
consideration reach the levels on which they cease to follow the
general average law, and become so highly developed and
individualised that each successive birth becomes a problem of
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enormous complexity, owing to the accumulated and highly
specialised Karma that has been engendered. Of course when
once the Path has been entered upon, the Ego works off very
rapidly his past Karma, and learns more and more how to abstain
from making fresh by the renunciation of desire for Self. But we
are not here concerned with these later stages of growth, as no
general rules applicable to them can be stated ; while if we are to
understand the general law, we must look to averages for its
exemplification, and not seek to apply it in individual cases
without knowing the individual Karma involved.

A. A, W.—We can bhardly fail to find in this question the
(probably quite unconscious) “shrinking from the soiled garment
which may be ours in the next life,” of which a well-known passage
speaks. It is a most natural feeling. To look at the poor
creatures we meet in the London streets, to think of their life, of
the scanty, ragged, filthy clothing, the cold and the hunger; of
the rising in the morning from the foul crowd of the twopenny
lodging house and the going out shivering and empty into the
desolate cold, bare, endless streets, to wander up and down, up
. and down, hour after hour, starving in the midst of the well-clad,
well-fed crowds of passers, hopelessly waiting to see if some one
will be moved to give a copper that they may break their long fast
with a morsel of bread ; and then, in imagination, to' put our own
dainty, fastidious, well-dressed and cared-for selves into such a
‘““soiled garment” as #Aaf, may well be a shock to our delicate
nerves. You say, “They are used to it—they don’t feel it as we
should!” My friend, #4a# is the crowning horror of the thing;
that day after day like this should be their Zf¢e—that thousands of
our brothers and sisters have no other life to look back upon,
nothing else to look forward to till death, but just endless wander-
ing, hungry and cold, through the weary, weary streets! You say
once more, “ They are properly provided for—there is the work-
house for them.” You do not, then, yet understand, my friend,
why the Lords of the World refuse to allow you to sweep all the
poor into workhouses, out of your fastidious sight? It is for
your sake. You must learn the lessons of such a life, as you have
rightly guessed. Only you have your choice. You may learn
them by sympathy with those you meet. It is not giving to col-
lections or subscribing to charities which will help you, or save
you from their fate. It is not indiscriminate putting of money
into their hands, often undeserving enough. You must learn to
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take your delicacy of sense, your pride of position—nay, your
consciousness of virtue—sternly in hand as you would a restive,
shying horse, and force them to look steadily upon these pitiful
creatures till they see in the foulest of them your poor, ill-used
brothers and sisters, far behind in the race indeed, but of the
same royal blood ; and #ken do to them as your heart prompts.
It should not be hard. To me, in such cases, there always comes
into mind the cry of a French peasant brought out, in the old pre-
Revolution days, to suffer on the scaffold. ‘“And must I die?
I—who have never in my whole life had as much as I could eat—
even of dry bread?” But it is strictly necessary. Unless you,
my fine gentleman, can learn to put aside your dignity and your
pride of virtue, and look on the most wretched drunkard who reels
from the public-house almost under the wheels of your carriage,
steadily, pitifully, as you would on a patient, stricken with mortal
disease, in a hospital ; unless with the eyes of your soul, you
can pierce through all that foul degradation, which is after all of
the body and mind of this one incarnation only, to the true Self
which is learning its lessons through it—a spark of the Divine
Flame as noble as your own—your faith in Universal Brotherhood |
will not stand the test. And for the fine lady the trial is perhaps
harder still : to place herself, in imagination at least, amidst the
crowd of poor souls who make some of the London streets im-
passable at night for modest women, and to let her sympathies
touch them, as she would never in actual life permit the hem of
her garment to do; to recognise that the foulest vice (as the
highest virtue) is a thing of the passing life only, and soils not the
true soul ; to trace out by the quick sense of the heart the lessons
which may be learnt even in such a life—the virtues which find
there a more congenial soil than in polite society (there are such
in spite of your indignant denial !) ; until she can claim them too as
sisters—poor, shamed, spoilt, /os¢ souls, but sisters still.

You are shocked, scandalised, insulted at such a suggestion?
Then, be assured, you have not passed that trial, and the * soiled
garment” is yet waiting to be flung on your shoulders. The
lesson of a beautiful story in Lucifer a year or two back is the
true one ; if we will not put ourselves in their place by sympathy
there is no help for it, we must be put there in actual life; and a
hard school that life may well be.



DIVISION 1V

METHOD OF REINCARNATION

QUESTION g.

In some of the early mystical writings it is said that the soul does
not enter a child’s body until it is seven years old. This has
been repeated in theosophical literature. What does the state-
ment mean in reality? (1896.)

F. A.—The statement “that the soul does not enter a child’s
body until it is seven years old” is somewhat misleading. In the
first place, the soul can hardly be said to be sn the body at any
time. The Higher Self of any individual, even of the lowest in
development, is always in touch with its own plane of conscious-
ness, even while manifesting in physical life through the person-
ality. It is evident, therefore, that in no case are we to conceive
of the soul, or Higher Self, as solely centred in the body. In
the case of the Ego coming into a new incarnation we have been
told that the mould according to which the etheric double is
formed, is supplied by the Lipika in accordance with the Karma
of the entity seeking incarnation. Bit by bit the physical frame is
built up till it forms a suitable vehicle for the requirements of the
incarnating Ego. It may be before birth, but certainly at birth,
the connecting link between the Ego and its new physical mani-
festation is established, and it has to begin its work. But it must
be evident that the feeble life of an infant, or even of a young
child, offers but little scope for the full manifestation of the entity,
and when seven years is given as a limit it may be inferred that
it generally takes that time before the entity can be said to
manifest as an individuality through the new organism. Of course,
the time will differ in different cases. For the developed it may
be less than seven, with many it may be more, but in all cases
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there is a period in which it may be said that the soul is not fully
manifest in its new vehicle.

QUESTION 10.

A. A. W. says that a ckild until seven years old is an animal. I
understood that quite the opposite was the case ; that we were
nearer the Divine in infancy, and that the * prison house”
closes round us and Heaven is further off as we grow older. I
should be glad of some explanation of this. (1901.)

A. A. W.—I did not say that even at birth it was only an
animal, without an important qualification, which the querist
has not noticed. The Self which is to animate that baby-frame is
always close at hand, watching its growth and trying to make use
of it; even (as F. A. rightly reminds us) before its birth. The
limit of seven years is only an average. A soul whose Karma has
deserved a peculiarly suitable body may bring it into working
order long before ; whilst, at the other extreme, a congenital idiot
is a case in which this spiritualisation is quite impossible. I am
glad that the querist has referred to Wordsworth’s Ode. What e
had in his mind is the other side of the matter. Whilst the body
is being spiritualised, what happens to the soul is the converse ;
that is being for the time immeshed—immersed, in flesh. The
readers of that very remarkable theosophical novel, Du Maurier’s
Peter lbbetson, may recall a vivid presentation of this in the
chapter where the heroine, after physical death, succeeds in materi-
alising herself for her lover’s eyes and describes to him the
strangeness and discomfort with which she finds her spiritual
senses once more limited and obscured by physical organs. The
soul, accustomed to the spiritual and immediate intercourse of
the higher planes, has to see and hear vaguely and imperfectly
through its human eyes and ears; can know nothing of its fellows
but what these senses convey to it; and when this subjection of
spirit to body is complete there is a very real and intelligible
meaning in saying that the “ prison house” has closed round us,
at all events during our waking life. It was to this I referred
when I said that in the glance of her baby’s eyes the mother
may possibly have soul communion deeper than ever again in after
life ; for the soul which speaks through them is not yet in prison,
and the prison bars do not yet come between them.
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It seems to me that in this view we have, for the first time, an
intelligible explanation of the child state. Its faw/ts are those of
the animal nature, not yet under full control of the Higher Ego;
not sins, for the soul is not responsible for what has not yet been
taught to obey it. They will pass when the soul takes command ;
whilst, on the other hand, the beauties of its infant character, the
things which its mother, like Mary the mother of Jesus, “keeps
and ponders in her heart,” are of the true Self, which does not
come into existence at birth and dies not with the death of
the body.

Of course to make this account complete, much needs to be
added. The very animal nature which I so sharply distinguish
from the soul within, is itself the work of that soul in previous lives,
and the complete rule of it by the soul is not (in actual fact)
gained in seven years or in seventy. All is a matter of degree;
but the statement of the broad general principles is all which can
be made here.

QUESTION 11.

It has been stated that through want of care and self-restraint on
the part of the parent many incarnations of children are
wasted. How can wasted incarnations be accounted for while.
we are taught that the Lords of Karma regulate and are
responsible for the incarnations, whick ought to be for the
Jurther development of the Ego? (1900.)

C. W. L.—It is foolish for us, who understand nothing of the
necessities of the case, to pretend to criticise the action of karmic
deities, who by the hypothesis must understand a/ about it on
every plane. But, obviously, their responsibility ends with the
provision of conditions; the use which a man makes of those
conditions must be left to his free will.

If a parent through ill-conduct or want of self-restraint injures
the character of his child (and it is unfortunately true that many
do this) then it is the parent who is responsible for the waste of
time caused, and not the karmic deities. It must be remembered,
too, that a child is born into a certain family not only because the
conditions there provided for him are such as he has deserved,
but in many cases because he has previously-existing ties of
affection or service with some of its members. A great opportunity
is thus afforded to those members, whether it be to discharge an
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ancient debt, to repay affection shown to them long ago, or perhaps
to resume their loving care of one who has been their child in
former days ; whether they will take advantage of that opportunity,
of course, rests entirely with themselves.

Underlying this question, and many others, there seems to be a
lurking doubt of the justice of the action of Karma. When will
students understand that it is utterly impossible for the action of
Karma to be unjust—that if it could be so in even one case for a
single moment, or in the smallest particular, it would mean the
absolute upsetting of the law of the Universe—a failure in the power

of the Logos Himself?
QUESTION 12.

As the physical body rapidly passes through the stages of previous
evolution, does the Reincarnating Ego sum wup ifs previous
experiences in the early years of physical life? And if so, is it
posstble for the average person to be guided to a knowledge of
his Dharma from the consideration of kis early life? (19o01.)

A. P. S.—Certainly not in the early stages of physical life. It
has, I think, been hinted that there is a stage, moment, or period
in the descent of an Ego towards a new incarnation, when some-

“thing like a preliminary glance at the programme of the coming
life is possible. But at the present stage of human evolution this
does not count for much in the direction of guidance for the new
personality. Perhaps the forecast will be more useful for men of a
later time, more richly endowed with faculties ranging over super-
physical experience than are common with us now.

E. L.—If we observe carefully those around us we can see in
every day and hour of a person’s life this * summing up of previous
experiences ” going on, in the power of judgment shown, the course
of action taken. What is that but the memory—however dim—of
the past? No, the average person though he might (if at all a
believer in the inner teaching) get useful hints from self-introspec-
tion, could not acquire a knowledge of his Dharma in the
way suggested. Knowledge of Dharma means that a high stage
has been reached, and if f«// knowledge is implied, then a very
high stage indeed. But it would be very useful to retrace the
present life (all that is within the reach of most of us consciously)
and find out as far as possible its fundamental lines, seeing the
results arrived at, and checking them for future guidance, Then
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he will return to earth with a clearer conception of Dharma, and as
he progresses gain an ever clearer idea of the path he should tread,
and thus it will be seen that the summing up is not confined to
the early years of physical life, but is continuous, as continuous as
the man himself.

G. R. S. M.—There seems reason to believe that when an
individual “*wakes up ” in any birth, he finds that his past Karma
has been already impressed upon his physical, psychic and mental
make up. The self-conscious Ego then takes up the task where it
was left offl. When this self-consciousness arises it may be possible
for us to see the “ why ” of many things which have happened to
us in our present bodies, but this intelligence will not, in our
opinion, help the Ego to know his Dharma, for, like Paul, he will
say: “When I was a child I spake as a child, I understood as a
child, I thought as a child; but when I became a man I put
away childish things,” and my Dharma now is to do the will of
Him who sent me.

QUESTION 13.

Is anything known with regard to the law of sex—whether there s
an alternation of sex incarnation after incarnation, or whether
there is a continuous series of incarnations in the same sex?
(1898.)

C. W. L.—We were told long ago that as a general rule an Ego
took not less than three, and not more than seven, successive
incarnations in one sex before changing to the other. Such
investigations as have been made since then into the subject of
Reincarnation confirm this teaching, though one or two exceptions
to the rule have come under our notice. These latter, however,
have so far been observed only in the cases of Egos already
developed beyond the average, and can therefore hardly be
considered as violations of what appears to be the rule for
ordinary men.

Though the laws governing Reincarnation probably work, as it
were, mechanically upon the vast majority of undeveloped Egos,
it seems certain from the instances observed, that as soon as any
one Ego makes a little progress of any sort, and so becomes hope-
ful from the evolutionary point of view, considerable elasticity is
introduced into the arrangements, and within certain definite limits
he would be likely to be born into the sex and race which were best
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* suited to give him an opportunity of strengthening the weak points
in his character.

QUESTION 14.

Would Theosophy assert posstively, of any highly-evolved individual,
that Reincarnation otherwhere than on this earth, is impossible 1

(1901.)

G. R. S. M.—I should say that the assertion of the impossibility
of anything concerning the soul of man would be highly unphilo-
sophical and unscientific and therefore untheosophical. As far
as I understand the matter, just as there are all kinds of exceptions
to the average period of time between rebirths, so there are all
kinds of exceptions to normal rebirth on #4és earth ; that is to say,
that there are possibilities of rebirth on other “globes” of our
¢¢ planetary chain” in the case of people not *‘ highly developed,”
and, in the case of those very highly developed, into other spheres
of activity beyond our “chain.” So far, however, I am not
acquainted with any advocate in our ranks of an incarnation of a
normal person of our humanity on another planet, in the sense in
which this is usually understood.

QUESTION 135,

Is there any means of estimaling the total number of Egos concerned
in our evolution, and the proportion of those which will pro-
bably be successful? (1896.)

B. K.—It has, I believe, been stated by those in a position to
know at first hand that the total number of human Egos included
in our evolution is, in round numbers, about sixty thousand
millions (60,000,000,000). Of these it is at present expected that
three-fifths will successfully pass the critical period at the middle
of the Fifth Round, and will complete their evolution in the
remaining one and a-half Rounds of this Manvantara. These
three-fifths, then, will form the “successful ” portion of the Egos
now engaged in evolving on this chain of globes ; but, of course,
there will be very wide differences of level among these, even when
the end of the Seventh Round has been reached. Some, the most
- advanced, will have attained that perfected culmination and efflor-
escence of human evolution which is now represented by the
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Asekha Adept; others, falling short of that highest achievement,
will have developed to Arhat levels; while others again will have
attained only to stages of perfection answering to the lower grades
of Initiation. But all, it is said, who pass the critical period of the
Middle Fifth Round and so attain to the Seventh, will ere that
Round closes find themselves definitely upon the Path.

The consideration of what befalls the failures—the two-fifths or
thereabouts of the sixty thousand millions who are left behind at
the middle point of the Fifth Round—would lead us too far. It
must suffice to state generally that these *failures” resume their
evolutionary career in the next chain of globes, or, more accurately,
in the new chain of globes which will be the Reincarnation of our
present earth and its companions, just as our present earth and
the other globes of our chain are Reincarnations of the moon, and
the other globes of the lunar chain. It is these *failures” who
will there play a part analogous to that of the third-class Pitris in
our chain; to them will fall the earlier and coarser work of building
and formation, so that they may acquire the experience and
development they lack, and thus become fitted to participate in
that higher and more perfect evolution of which the new chain of
globes will be the theatre.

QUESTION 16.

In view of the well-known fact that as this race advances, as the
Ménasic powers unfold, the fewer is the proportionate number
of births, until it would seem that those in the forefront are
almost childless (e.g., the Carlyles, George Eliot), in the future,
will the pressure of the Resncarnating Personalities on the
Incarnate be a force counteracting this tendency '—(may I call
it “ Law” 1)—and, if so, is it likely to be a force sufficiently
strong entirely to counteract the tendency ! Otherwise it would
appear that from the operation of this law alone the race must
become extinct. (1900.)

A. A. W.—I twink a careful study of what has already been
said on Reincarnation in theosophical literature would enable the
querist himself to answer this question better than can be done in
the short compass to which a writer is here limited. Theoso-
phists regard the present method of sexual reproduction as one
destined to cease altogether in the progress of evolution, and



30 EXTRACTS FROM THE VAHAN

there cannot be much doubt that the multiplication of human

forms by this means will be (as the querist suggests) more and

more diminished as this time draws nearer. But the phrase

“the pressure of the Reincarnating Personalities on the Incamate”

has to us no meaning whatever. All the Reincarnating Ego can

do is to descend and take possession of the forms provided

for them by the Lords of Karma; it is upon the practically
unlimited power of these Rulers the continuance of the race
depends, and may safely be left to depend. Other modes of
multiplication will take the place of sexual reproduction, as other
modes preceded it. If it be remembered that the race, as a
whole, exists, and always has existed, on the higher planes where
death is unknown—only from time to time sending out a small
proportion into the physical world and withdrawing them again
after a short period of what we here call life, but which they most
likely call death—it will be seen clearly enough that even if
manifestation on the physical plane ceased entirely (as in process
of time it will) the very last phrase we could think of applying to
the occurrence would be that of the “extinction of the race.”
We must learn to think better of ourselves than that!

QUESTION 17.

Granted that Reincarnation is a fact, and is intended as the method
of human evolution, what is it that gives a man the upward

tendency? Why should he not be just as bad in the next life as
in this? (1897.)

A. B.—There are two forces—one attracting and one driving—
which constantly play on man and cause his upward evolution.
(1) The attractive force is the drawing power of the One Self,
whose life-essence forms the spirit in man. As water rises to its
own level, the spirit in man rises to the Divine spirit—a clumsy
way of imaging the indrawing force whose presence is evidenced
by the ever-repeated cries of man in search for God. “ My soul
is athirst for God, for the living God.” Enfolded in ignorance,
and by ignorance feeling itself as separate, the soul thus expresses
its longing for union with That which is really its innermost life :

Closer is He than breathing, nearer than hands and feet.

This fundamental unity acts in the world of manifestation as a
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steady, up-drawing force. (2) The driving force is the suffering
caused when the soul flings itself against the law.

The world is an evolving organism, and the Logos has given it
birth for a definite purpose; for the carrying out of this purpose
evolution is the means, and the whole world is set for evolution.
The law of its being is a law of growth ; as we watch the develop-
ment of a plant or of an animal, we see its various parts develop-
ing along certain definite lines of growth, and it gradually acquires
a likeness to its parent organism ; if growth be forcibly prevented
along any one of these lines, a monstrosity results, and, if the
creature be sentient, pain accompanies the frustration of its orderly
evolution. Man is no exception. He has reached a stage of
his evolution in which mental and moral capacities are developing,
and if he sets himself against his own orderly progress along these
definite lines of growth, he dashes himself against the laws of his
being, and pain is the inevitable result. Impelled by passion, he
may do this again and again, but when death has deprived him of
his body, he suffers all the cravings of his encouraged passions,
but has lost the instruments for their gratification. The folly of
thus laying up for himself inevitable sufferings dawns on him,
however slowly, and he realises that continually to do the things
which bring on him misery in this and in other worlds is the act
of a fool. Suffering chastises him when he goes against the law ;
happiness suffuses his being when he lives in harmony therewith,
and develops his nature harmoniously. Inevitably, sooner or
later, he accommodates himself to his surroundings, submits to
the law, and treads the upward path.

QUuEsTION 18,

Is it necessary that every Ego in the course of its incarnations should
pass through every experience, including both vice and virtue 7

Has every individual alive fo-day, as a certain passage in Light
on the Path would seem to imply, at some time or another in
kis past, committed murder, theft, and all the other crimes in
the calendar? (1903.)

G. R. S. M.—The question is, what do we mean by Ego? What
incarnates ; is it the soul or the mind? In my opinion—which
is not knowledge, as any reader of Plato is well aware, for
opinion pertains to “soul” and not to “mind”—the “man,”
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the true humanity, “passes through every experience,” and yet
does not do so, for (pace Kant) it contains in itself the categories
of time and space, and is not determined by them. This “man”
is not separate or individual in any physical or psychic sense, but
is both same and other, and therefore truly human in the ideal
sense of the term. It is the great mystery, the sphinx of the ages.
“Man,” however, when looked upon as “soul” is a separate
individual, and soul presumably has a beginning in time and space ;
this “soul ” may perhaps be regarded as “ Ego,” it is a continuum
of sense at best, and does not pertain to the truly immortal world,
and will therefore be dissolved in time. This “soul” is equally
a most difficult concept to grasp, but its proper understanding
will hardly be facilitated by describing it in physica/ terms. Itis
brooded over by the “mind,” and it gives “life” to ‘form,” or
perhaps, more correctly, is the “mover” of the “moved,”
that is “body.” If, however, the question is asked: Does the
soul—the human soul or soul brooded over most directly by
mind—have to pass through all experiences >—the answer would
seem to be that as only all souls can pass through all experiences,
a separate soul does not do so, but develops along a special
line of experience, this experience, of course, including both vice
and virtue, for virtue in its true sense means the atoning of the
will of the soul with the s/ of the mind, the true humanity,
while vice means the persistence in the D/karma of the animal
as animal.

It seems that when a man wins to that Sidd/s or power which is
called Punarjanmasmriti, or the memory of past births, that he
can as easily “see” the past of another as the past of his own
soul, and therefore that the *“ memory ” acguired is the memory of
many other lines of evolution besides that of his own soul-
continuum. It has also been said that in the course of the long
evolution of man towards union with that great Mind which we
call the Logos, there is a moment when the man is still apart,
worshipping and aspiring, and then a moment when he is that
Logos regarding the aspirant as His beloved. But when this
consummation is reached, the man does not feel that he has
acquired anything new, or has a#fasined ; he knows that he has
been the Logos all the time. So, too, with every lesser extension
of consciousness and knowledge we may acquire, when we have
acquired it we have ever been it. As an ancient writing says:
“This race of men is never taught ; but when the time % ripe its
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memory is restored by God.” And we, as men, have it in our own
hands to retard or hasten this ripening.

A. R. O.—It would be a very hard fate surely if every one of us
were doomed to pass through every experience. We could not
even profit by our own mistakes to the extent of not repeating
them, nor even, which is more absurd, by the mistakes of others!
I suppose there are a number of what may be called types of
experience ; they may be the abstract ideas. And since by
virtue of our Divinity we have each the germ of the ideas in us,
it follows that it would be possible to rise to the ideas by means of
one experience only of each idea. For example, the idea of
triangularity might conceivably be reached after experience of
one or a few triangles. One purpose of meditation is, in fact, to
reduce the number of examples necessary to awaken the idea:
and thus to quicken evolution. I do not suggest that one
experience is enough for most of us. We are not like the
American statesman who declared he had made as many mistakes
as most people, but never the same mistake twice. On the other
hand, were this treadmill conception true, there would be neither
end nor possible hastening of evolution, which is absurd.

QUESTION 19.

Is it known whether in the descent to re-birth the law that force
akways works along the line of least resistance is in any way
Sulfilled? Where the mental affinity, and consequently the
attraction, is greatest, the resistance whick the embodiment
offers is obviously least. (1903.)

A. A. W.—The short answer is that if it is a Law, it must be
fulfilled. It is, however, well to point out that, as we are taught,
these laws of heredity and the like do not work out #/indly their
results, but that they are only the means whereby the Powers
above provide for the needs of Karma. The confusion of thought
and language whereby even writers on philosophy allow them-
selves to speak of an observed mode of succession (which is all a
“law” really means) as having somehow power to cause that
succession, is at the present time so universal that it is needful to
emphasise this point. The Lords of Karma by the intelligent use
of the law of heredity and other ‘‘laws” produce a suitable body
for the reincarnating soul. But the soul’s descent into it cannot

3
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be regarded as a matter of “ mental affinity and attraction” only.
In many cases (perhaps in most), it is a body to which the soul
is not attracted, a means of karmic punishment instead of reward ;
the soul takes it, not as water flows away through any chance
crack it may find, ‘“along the line of least resistance,” but guided,
and, if necessary, forced to that body and no other, by the active,
intelligent Will of the Powers concerned. Of course, in a sense,.
it follows the line of least resistance ; for in any other direction it
would find itself stopped. But I am not sure that the querist is
clear that this is the result of a living Will, not of chance or
“law,” a Will which overrules all affinities or attractions in
its way.

A. H. W.—The writer thinks that the impersonal and abstract
mode of expressing the mystery of being which this question
illustrates is probably more near the truth of things than the
personal and anthropomorphic imagery in which much theo-
sophical teaching is clothed. That action and re-action are
always equal and opposite, that a man puts out energy in a
certain direction and to that extent dlters the balance of the
Universe, which must be restored inevitably by the return of the
re-action, is cold and hopeless to the type of mind which loves to
attribute its joys and sorrows to some outside agent, some adored
Lord or Master who loveth whom he chasteneth. The two points
of view might be called passive and active. The active regards a
man as energised and ever growing from within, continually
assimilating experience, and continually modifying the lower
vehicles in response to it, till perfection and harmony are attained.
The passive looks to the without, and anthropomorphises the
forces of Nature which form the environment into entities,
Builders, Elementals, Devas, Lords of Karma, all of which are
figured as interfering from outside, as building the body into
which the soul is forced often against its will, as giving powers, as
imposing limitations, as inflicting punishments or conferring
rewards. Yet all these entities are said to act strictly in uni-
formity with the Good Law of absolutely just action and re-action
on which the Universe is built ; which, so far as Science can see,
appears to be absolute for microcosm and macrocosm alike. But
if all these entities by their joint action simply fulfil the Good
Law, the necessity for conceiving them as separate or different
from the Law secems to vanish ; and with this disappearance goes
the uncomfortable idea that a man is a pawn on a board, moved
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and modified, cuffed and caressed, lured on and put off by
innumerable Fairy God-mothers who may be neither all-good
nor all-wise.

The anthropomorphic view is doubtless attractive, and it may
well be necessary at certain stages of evolution. If our fate is in
the hands of a conscious entity, only possibly conceived as a
magnified-self, then there is always the subconscious notion that
he may be in some way got at, propitiated, pleased, and that,
therefore, he may let us down easy and not exact the uttermost
farthing. Our idea of mercy is being let off something unpleasant
which we deserve, a sort of discount for cash; while our idea of
justice is something which will keep other people in order, and let
us have our way.

But really, the writer conceives, Mercy and Justice are identical,
mercy which is unjust is unmerciful, justice which is unmerciful
is unjust, the golden mean which includes both is perfect im-
partial fairness all round, in point of fact the Good Law and
nothing else.

For aught we know, the whole congeries of Builders, Elementals,
Devas and others, may be nothing but streams of the One Energy
personified by the thought of anthropomorphising seers. It is to
be remembered that theoretically all these classes of entities are
distinct from the Masters of Wisdom, who are Men.

QUESTION 20.

With regard to the broad latws governing Reincarnation, how is it
that when one meets an Indian ascetic, and finds that all his
teackings fall into line with the purest Theosophy, and that
his life is in the best sense holy, yet in this one question he
is unhesttatingly at variance with our theosophical concepts?
For ke states positively that Reincarnation is practically
immediate, or within a feww hours, and that the problemaltic
1800 years spoken of is only @ human method of calculation,
nine hundred yogin breaths being equal to one hour. (1899.)

C. W. L.—Immediate Reincarnation is certainly no¢ the teach-
ing of the holy men of India as a whole. The questioner is
evidently speaking from personal experience as to the opinion of
some individual ascetic, but further inquiry will probably satisfy
him that his friend stands alone in this opinion, or, at any rate,
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that it is not shared by the real philosophers and teachers of the
East. It is quite true that many people in India would assign a
much lower average to the Devachanic period than is given to it
in theosophical literature, but I have never heard it put at much
less than a century, except among the Burmese. I think many
Indian teachers would give it as their belief that while the life in
the heaven-world oxgk? to be not only as long as we suppose but
even much longer, yet in the present material age it is a good
deal shorter, because men now are so entirely ensnared by the
affairs of this world that they no longer fix their thoughts and
hopes upon the higher life as they should.

After all, however, this is a matter not of opinion, but of fact.
Fifteen hundred years was mentioned in the earlier theosophical
teachings as a rough average for the man who lived to moderate
old age, and as far as the recent researches touch the subject, they
have all testified to the accuracy of this statement. In a list of
sixteen successive incarnations of the same individual it was found
that his average earth-life was forty-eight years and his average
period out of incarnation 1265 years. This list, however, includes
two lives in which the man dies almost in childhood—at the age
of twelve, and has, therefore, only twenty-two and forty-one years
of heaven-life respectively—the difference between these two re-
sults being apparently a question of development and education.
On the other hand, a long life of eighty-five years under excep-
tionally good conditions produced in the same man a Devachanic
period of no less than two thousand three hundred years. Other
lines of lives which have been followed show a somewhat higher
average, so that the trend of later observation has been distinctly
to confirm the information given at the beginning. It may be
taken as abundantly proved that the fifteen-hundred-year average
holds good for the scction of humanity which we have called
the firstclass Pitris, but, of course, that is after all only a very
small section of mankind, and there is room for great divergence
from its rules in the comparatively unexplored region which lies
outside it.

It is obvious that less developed entities would be likely to
have far less of the higher spiritual forces in action within them,
and their stay in the heaven-world, therefore, could not but be
much shorter. To some slight extent this shortening of the
period between incarnations would be compensated by the in-
creased length of the astral life, caused by uncontrolled desire
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but, nevertheless, the lower classes of Pitris must undoubtedly
return into earth-life much more rapidly than comparatively highly
evolved beings would do. Although but little investigation has
as yet been devoted to these problems, it is probable that the
average given to us was not intended to apply to any but the
highest class, from which all those who were keenly attracted to
the Occult life would be likely to be drawn.

There is a certain amount of evidence from outside which tends
to confirm this view, although, as it has not yet been sifted or
specially examined, it is impossible to pronounce definitely upon
its reliability. The widely-spread belief in India that incarnation
takes place after an interval of a century or two, and the numerous
stories (related on apparently good authority) which reach us
from Burma and from some parts of America as to children who
distinctly recollect a comparatively recent previous life, and have
in some cases, it is said, been able to prove their recollection of
it satisfactorily, are some of the items of this evidence.

So that while the questioner may set his mind entirely at rest
as to the general accuracy of the teaching, he may also solace
himself with the idea that there are probably a large number of
variations from the rule given to us—quite enough, I should
imagine, to account for the diversities of opinion which have
puzzled him. Another vast question which is so far almost
entirely uninvestigated, is that of the difference (if any) between
the average incarnation-periods of man in the third, fourth, and
fifth root-races.

QUESTION 21.

How can we explain the first human birth, life, and death? The
doctrine of Incarnation and Reincarnation does not seem to
clear up the mystery of our first life, and puts the question
Surther back without solving it. We had a first life as human
beings. Why, then, in this first existence were our souls so
different? Why did they experience joy and suffering equally
mysterious, incomprehensible destiny, tliness and physical
death? The Christian myth offers us under the somewhat
obscure form of the dogma of ** Original Sin” a poetic explana-
tion, which I shkould like dealt with from a theosophic point
of view. (1902.)

A. P. S.—The teaching that has been received with reference to
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’
the beginnings of human life does indeed put the explanation so
far back for most of us that it is difficult to realise the conditions
existing when such life began. All who entered on the stage of
this world’s experience as Pitris of the first class were differentiated
as human beings in the last Manvantara. The Pitris of the
second class were already distinct reincarnating entities at the close
of the Lunar Manvantara, and did not come into activity in this
world till the second round, and had their first experience of this
Manvantara on other planets. The third-class Pitris, though
reckoned as having attained the human kingdom in the last
Manvantara, were merged in the lower kingdoms again at the
beginning of this one, and during the earlier rounds of this one
great numbers of our present human family were not yet in
existence as differentiated entities at all. So at once it is obvious
that our “first life as human beings” was not a condition of
uniformity for all. For some that first life has to be sought for
in the record of worlds that have passed away for myriads of ages.
For others it is a relatively recent achievement, great masses of the
people around us having been born out of the animal kingdom
only in this world period, and between those two extreme possi-
bilities, lie an almost infinite variety of others. Leaving aside for
the moment, however, the deeper complexities of the problem, it
must be remembered that from the moment any new human being
is born, so to speak, in the course of the vast evolutionary process,
he begins to work with the opportunities of human existence
according to his own sweet will. “ Why,” says the question before
us, “were our souls so different?” It is not necessary to assume
they were different in order to account for the difference of their
development. They enter on the stage of evolution in presence
of an infinite variety of external circumstance. Each one to
begin with may be thought of as a colourless atom of the Logos’
consciousness. In view of the ultimate motive of the whole
undertaking it does not matter which of these atoms acquires a
colour which renders it available for use in the eventual evolution
of new Logoi. To the individuality which each in turn becomes,
it matters everything no doubt, but as an individuality the choice
rests with itself and can never be final as long as ignorance clouds
the understanding. Why the present scheme of evolution is
associated with suffering is a question to which wo sensible student
will attempt to give a reply. When he becomes competent to
create a solar system himself he will be in time to consider
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whether he can invent one in which suffering shall play no part.
But, meanwhile, the moral to be derived from such inquiries as
these is one which may be worth some emphasis. There are
limits which it is undesirable for us.to attempt to transcend in our
study of Nature as carried on from this platform of physical
consciousness. There is certainly something within which is
Divine, but we shall not on that account be enabled to comprehend
the operations of Divinity as 2 whole. We may be able to trace
back our origins as far as the animal kingdom, but we shall lose our
way if we try to go back much further, or rather if in attempting to
go back further we aim at comprehending things in too much detail.
The wealth of knowledge that has been accumulated by theoso-
phical students within the last twenty years is enormous, but we
have no perfect comprehension even of this planet on which we
stand. And we know that our evolution, even in this one round, of
this one Manvantara, of this one planetary scheme—itself but a small
portion of the solar system as a whole—is carried on during progress
through several other worlds of which we know next to nothing.
The physical eyesight may be blinded by excess of light, and in
the same way the understanding may be hopelessly dazzled by
the mystery of Divine beginnings. Nor to understand our place
in Nature for practical purposes is it necessary to bewilder the
mind by attempts to deal with the problem of Divine beginnings.
Our first human life, though so recent for some members of the
human family—recent as the age of planetary systems may be
reckoned—is, as regards the older members, wrapped in
unfathomable mystery. All we can say with assurance on the
subject is that we are all products of the evolutionary system to
which we are bound, with infinite possibilities of future develop-
ment in front of us. If we have suffered and blundered through
ignorance in the past, there is no reason why we should go on
doing so in the future, now ignorance is gradually clearing away,
and no trace of bygone suffering, or blundering, need cling to
us for ever.

The only idea bearing on the difficulties stated which I should
like to throw into the questioner’s mind—in addition perhaps to
what he may find in the familiar books—is this :—Humanity
emerges in many different ways from the animal kingdom. At
the beginnings of this world period it emerged from animal forms
of a very low type and entered humanity in correspondingly
ignoble forms. Let us not suppose that future humanity, emerging
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from the relatively exalted animal forms of the present day, will
ever have to pass through such humanity as the savage remnants
of the third and early fourth races still on the earth represent.
New humanity may be evolving from our present animal kingdom
continually, but it will incarnate in a correspondingly respectable
humanity on another globe in due time, or, in somewhat rare
cases, among the advanced humanity of this world period when
powerful Karmic attractions are operative. Some of our animals
of the highest types are already reincarnating entities, and their
first human lives will thus be already tinged with individual
characteristics and even with actual Karma.

For the rest I think we may assign the doctrine of *original
sin” to the company of such theological imaginings as are
concerned with the core of the apple that stuck in Adam’s throat,
or the temperature of Satan’s furnaces.

B. K.—In trying to suggest an answer to this question it
seems necessary to make some general statements regarding the
fundamental theosophical conceptions bearing on the problem and
the terms used in dealing with it, in order that as little misunder-
standing and confusion of thought as possible may arise.

First, then, what is the meaning of “we” or “I”? Whatam
“I”? According to Theosophy “I” am *“That”: in other
words “I,” in ultimate analysis, am a “spark,” a * portion,” a
“ray,” a ‘“centre”—no form can be used or invented that is
wholly accurate and free from objection—of the very life and
essence of the Logos, possessing in latency a// the powers,
possibilities, potentialities of the One Universal Life. In this
respect “we ” are not merely all equal, but we are all absolutely
one, for each ‘“centre,” “spark” or “ray” has in it equally,
and at once, all potentialities alike—but alike unmanifested,
existent only as potentialities within the bosom of the Father,
that is, within the highest plane or region of the Universe. And
“ manifestation ” means the calling forth into actuality, the render-
ing effective, present, operative of a// these potentialities in each
and every plane or condition of the Universe, so that each centre
ultimately becomes even as the Father, Master and Lord of all
manifestation.

But looking at ‘“manifestation” we see that it is essentially
a process, an ordered coming forth, implicated with Time and
Sequence. Hence—since the infinite fulness of the One Life
can only be expressed by means of infinite variety and in
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manifestation—it would seem obvious that the order, the sequence
and ‘succession, according to which the infinite series of latent
potentialities inherent in each centre will be called forth and
manifested into actuality, must needs be different—more or less
—for each. Now this calling forth or manifestation of that
which is latent in each centre, and the order and sequence
in which it occurs, depends during the ‘‘downward arc,” as it is
called, entirely upon the differing vehicles, the upadhis or bodies,
with which the centre becomes clothed or enveloped. And
it is not till the upward arc of evolution has advanced to some
extent that conscious choice begins to play any conspicuous part
in the process. Indeed, it is only, I think, when the centre
appears as man, that is, obtains the human causal body as
vehicle, that we can speak of conscious choice as in actual
operation at all on the planes below the highest.

But one half at least of the whole cycle of evolution in our
system has already been traversed when the causal body is
formed and man becomes truly man—when in strictness the
‘““centre,” the Divine Spirit or Spark which “I” ultimately am,
obtains its first truly human birth.

Now all this agelong process, up to that point, has been
occupied in the slow preparation of and partial learning to
manipulate the bodies we now use so easily though even still so
imperfectly—the physical, astral, mental and causal—and their
full mastery and development will occupy the remainder of the
present cycle of evolution. But it is these bodies which in their
varied building have determined and do still determine the
sequence, the order, in which the powers of the centre, the Self
in us, shall be called forth. And till the causal body was formed,
these other bodies were built for us, by the working of the Logos
and his agents, far more than they were built by us directly and
immediately. In them are expressed partially a minor series out
of the infinite possibilities which await realisation 7 us, but which
the Logos, our Father, had already actualised ere he called this
Universe into being from within himself.

Our “first human birth,” therefore, is by no means the first
putting forth, the first coming into manifestation of that Divine
Spark which is our real Self. It but marks a certain definite and
very important stage in the process—the point, namely, where
the Self in us, the true “ I,” begrns to take into its own hands the
further course of its unfoldment and to develop the power of
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conscious choice. But in its long past of slow unfoldment in
other forms, it has developed, actualised from within its boundless
store, a certain definite series of powers and qualities, which
distinguish it £ mantfestation from other similar Divine Sparks and
give to it within the fields of manifestation, a specific, individual
character of its own. Thus at any point of time, each centre in
manifestation is distinguishable from all others, not in essence or
in inmost nature, which in all alike is Z%a# but in manifestation,
in the actual, realised, developed and operative set of powers and
potentialities which it has unfolded and actualised up to that
moment. All powers and possibilities of the Infinite All lie
latent within each alike, waiting their unfoldment. In the
Eternal all are One, there is neither before nor after, neither Time,
nor Change, nor Difference. But manifestation implies, nay, /s
all these, and thus long before the hour of our first “human
birth” we have become different as manifested, that is finite and
limited beings, clothed in partially developed vestures of matter,
which, while they aid, nay bring about our unfoldment, also limit
and shut us in.

And the problem of Justice? In the sum total, each and all
must acquire all and every experience, and the balance swings
true and unerring. Time matters not at all, for each centre of
the Divine Life, ere it becomes * one with the Father,” has passed
through all places alike and has tasted in equal measure of every
cup, has assimilated all experience that goes to make up the
Universe of Manifestation,



DIVISION V

THE CHURCH FATHERS AND REINCARNATION

QUESTION 22.

There are apparently no references lo the doctrine of Reincarnation
in the writings of the early Church Fathers: is this also the
case with regard to the other early Christian Sects which were
subsequently condemned as heretical? (1896.)

G. R. S. M.—In the Gnostic Gospel Prstis Sophia frequent
reference to the idea of rebirth is to be found. Thus Mary (p. 296)
interprets a saying of Jesus as follows :

O Master, thou has said unto us aforetime, ‘Agree with thine
enemy whilst thou are in the way with him, lest at any time thine
enemy deliver thee to the judge, and the judge deliver thee to the
officer, and the officer cast thee into prison: thou shalt not come
out thence till thou hast paid the uttermost farthing.’

‘“ Manifestly is thy word concerning this, ‘Every soul which
shall come forth from the body, and shall go on its way with the
counterfeit of the spirit, and which hath not found the mystery of
breaking all the seals and all the bonds, that it may be set free
from the counterfeit of the spirit which is bound unto it; well,
then, that soul which has not found the mystery of light, and
hath not found the mystery of detaching the counterfeit of the
spirit which is bound to it within; if, then, that soul hath not
found it, the counterfeit of the spirit bringeth that soul unto the
virgin of light, and the virgin of light, the judge, handeth over
that soul to one of her receivers, and her receiver casteth it into
the spheres of the ®ons, and it is not set free from transmigrations
into bodies, until it giveth signs of being in its last cycle.””

The embryonic stages of Reincarnation and the workings of the
karmic law are suggested in the following (p. 345):
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‘“And the rulers give commandment to the workmen saying,
¢ This is the type which ye shall set in the matter of the world.
Set ye the compound of the power which is in the soul within all
of them, that they may hold together, for it is their support, and
outside the soul place the counterfeit of the spirit.’

“Following this plan the workmen of the rulers bring the
power, the soul, and the counterfeit of the spirit, and pour them all
three into the world passing through the world of the rulers of
the midst.

“The rulers of the midst also inspect the counterfeit of the
spirit and also the destiny. The latter, whose name is the
destiny, leadeth on a man until it hath him killed by the death
which is destined for him. This, the rulers of the great fate have
bound to the soul. .

¢ All this I will tell unto you and the class of every soul, and
the type whereby they come into bodies, either as men, or birds,
or cattle, or wild beasts, or reptiles or any other species that
existeth in the world.”

The method of the workmen is further explained in relation to
Karmic compulsion (p. 346): )

“Now, therefore, when the workmen of the rulers have cast
one part into the woman and the other into the man, even though
the pair be removed a great distance from one another, the work-
men compel them secretly to be united together in the union of
the world. . . . And forthwith the workmen of the rulers
enter into her, to take up their abode in her.”

Then follows a description of the way in which the workmen
impress the organism, and build the different members into the
body.

Finally, the inviolability of the karmic law is most clearly set
forth in the following remarkable passage (p. 350):

“Amen, I say unto you, every jot that is set down in the
account of every man by the fate, be it every good or be it every
evil, in a word every jot that hath been set down will be worked
out.”

Many other passages could be adduced, for the whole of the
mystic narrative turns on the two great facts of Karma and
Reincarnation, but sufficient has been quoted to give the reader
an idea of the unequivocable statements supplied to us by the
teachers of the Gnosis. But Bhakti (devotion) gained the upper
hand, and Ghana (gnosis, wisdom) was condemned, and so the
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Western world has had an unintelligent faith and a credo guia
absurdum,

QUESTION 23.

Question 22 states that ““there are apparently no references to
the doctrine of Reincarnation in the writings of the early
Church Fathers” : surely this is a very exaggerated statement 7
(1896.) .

G. R. S. M.—This ever-recurring question among theosophical
students can only be setttled by the production of evidence from
the writings of the Fathers themselves. In order to show the
state of affairs we will append two quotations, the first from the
pen of an untrammelled inquirer who was remarkably free from
prejudice for the time at which he wrote, and the second from the
lectures of a cleric who by the very conditions of the lecture trust,
had to defend certain dogmas. Beausobre and Burton were both
without the faintest sympathy for the doctrine of Reincarnation,
and, therefore, we cannot expect from them a really intelligent
treatment of the subject itself, but they are useful to us in the
present question, since the former distinctly asserts with regard
to Origen that he was a Reincarnationist, while the latter quotes a
number of passages to show that this was not the case.

In Beausobre’s Histosre Critique de Manickée et du Manichéisme
(Amsterdam, 1734), we read in volume ii, pp. 492 sqq., as
follows :

“1t is certain that Origen believed that souls animate several
bodies successively, and that these transmigrations are regulated
according to their merits or demerits. If we believe the anony-
mous author, of whom Photius has given an extract, the learned
Origen must have stated that the soul of the Saviour was the same
as the soul of Adam. He had apparently taken this idea from
the Jews. However that may be, there is no doubt that he
admitted the transmigration of souls. The only question to
determine is whether rational souls could be so far debased as to
pass imnto the bodies of animals. Saint Jerome bears witness that
this error was to be found in the [Greck original of the] first book
of Orngen’s Princples; but it is no longer to be found in the
{Lazn] translation which we possess, a fact which shows that it is
one of the passages which the translator Ruffinus cut out. Saint
Jerome is worthy of our crecence. Origen, who enters largely
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into philosophical questions in his works, supposed that it was
possible for the souls of great sinners to be sent into the bodies of
animals, there to expiate their crimes. I say that he believed
that that was possible, for he does not affirm it as a dogma ; it is
only a probable conjecture, as Saint Jerome agrees. All that can
be said is that Origen did not believe that this opinion would in
any way damage the foundation of the Faith.

“Several other Christian philosophers, who have not been
treated with such severity as Origen, permitted themselves to be
led astray into the error of the transmigration of souls. Nice-
phorus Gregoras was right in attributing it to Synesius. Itis to
be found in several passages of the works of this Father, and
especially in the following prayer which he addresses to God:
¢ Father, grant that my soul, mingling with the Light, may no more
be plunged in the delusion of Earth.” Let us add to Synesius
another Christian philosopher [Chalcidius], of an earlier date, who
gives his unqualified consent to the same error, when writing : *Souls
who have failed to unite themselves with God, are compelled, by
the law of destiny, to begin a new kind of life, entirely different
from their former [existence], until they repent of their sins.’

I should have imagined that this ‘new kind of life, entirely
different to their former [existence],” means that vicious souls pass
into the bodies of animals, but that cannot be the idea of Chalci-
dius, for I have already remarked that he endeavours to give an
allegorical interpretation of what Plato said on the subject, in
order to relieve him of an opinion which has the appearance of
too great absurdity.

“Thus then it was not only the Simonians, Basilidians,
Valentinians, Marcionites, etc., and in general those who are
called Gnostics, who abandoned themselves to the error of
metempsychosis, but also Christian philosophers of great merit
and high virtue, the error being exceedingly seductive on account
of its antiquity and universality, and because of the principles of
which it was believed to be the consequence.”

We thus see that in the case of Origen, Beausobre’s main
evidence depends on a quotation of Jerome, which has been
apparently removed from Origen’s Principles by the orthodoxy of
Ruffinus, and in support of his several assertions he refers solely
to Huetius (Origeniana, L. 11. Quest. vi. No. 17, p. 102).

For the rest of Beausobre’s quotations in support of his other
statements I must refer the reader to his work.
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Burton, in his Bampton Lectures, entitled An Inguiry into the
Heresies of the Apostolic Age (Oxford, 1829), traverses the opinion
of Beausobre, writing as follows on pp. 427, 428:

“It has often been said that some Christian writers, and
particularly Origen, believed in a transmigration of souls. Jerome
asserted it of Origen ; and Huetius, Beausobre and others, have
made the same statement. That Origen believed in the pre-
existence of souls cannot be denied, and Gregory of Nyssa has
shown that the two doctrines are connected together ; butI cannot
help doubting whether the charge was not brought against Origen
by inference and implication, rather than by positive proof. There
is no passage in his existing writings which shows a belief in the
transmigration of souls. On the contrary he seems to be decidedly
opposed to it: he speaks of using the doctrines of Christianity
‘to heal those who are suffering from the foolish notion of the
melensomatosis’ : he says of Celsus, ‘ If he had been aware what
awaits the soul in its future eternal existence, he would not have
so violently attacked the notion of an immortal being coming
into a mortal body ; not according to the metensomatosis of Plato,
but by another and sublimer method.” Speaking of those words in
Matt. xi. 14: *This is Elias, which was for to come,” he observes,
‘From this passage, which stands almost alone, some persons have
introduced a metensomatosis, as if Jesus himself had thus confirmed
the notion : but, if this were true, we ought to find something like
it in many passages of the prophets or evangelists.’” In another
place he speaks of persons, ¢ who are strangers to the doctrine of
the church supposing that souls pass from human bodies to the
bodies of dogs according to their different crimes.” But the most
remarkable passage is where he is again speaking of Elias, as
mentioned in Matt. xvii. 10, and says, ¢ In these words it appears
to me that E/ias does not mean the soul, lest I should fall into the
doctrine of the metensomatosis, which is not held by the Church of
God, nor handed down by the apostles, nor does it appear
anywhere in the Scriptures” He then argues at considerable
length against the notion; and upon the whole I cannot but
conclude that the charge which has been brought against Origen
is entirely groundless. This was shown formerly by Pamphilus in
his Defence of Origen (c. 10); and Huetius professes the same
opinion in the work to which I have already referred (§ 19, etc.),
though Beausobre quotes him as if he had charged Origen with
agreeing with Pythagoras and Plato,”
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For the references I must refer the student to Burton’s notes.

We thus see that (a) Beausobre and Burton take a diametrically
opposite view of the passages from Origen’s works quoted by
Huetius ; that (4) Beausobre bases himself upon a passage which
he asserts has been in translation wilfully expunged from Origen’s
works ; that (¢) Origen believed in pre-existence, but denied
metensomatosis ; that (4) Burton skilfully confines his argument
to Origen, and omits all reference to Synesius and Chalcidius, and
with regard to Origen passes over in silence the charge of mutilation
of the original made against Ruffinus,

With regard to Origen, therefore, the question resolves itself
into (a) whether or not he held the idea of Reincarnation though
denying the possibility of the degradation of the human soul to the
animal kingdom ; () whether his idea of Reincarnation was that
of renewed embodiment on earth in human form, or re-embodi-
ment in some ascending scale of spheres. This question is still
undecided, and will remain obscure until we can discover what
difference, if any, Origen made between the terms * metenso-
matosis” and ‘‘ metempsychosis.”

In any case, students of Theosophy, from their fuller informa-
tion on the subject, will be able to assign each scrap of informa-
tion to its proper place in the psychological scheme.

The doctrine is that rebirth normally takes place here on earth.
It is only when a soul is so irretrievably vicious that Reincamation
in human form is no longer possible, that it may pass back into an
inferior kingdom ; though this is a very rare event fortunately, the
terrible possibility has been exaggerated into a frequent occurrence
by didactic moralists in India and Greece as an incentive to virtue
and a deterrent from vice, just as the eternal hell doctrine has
been used in Christianity. The idea of Reincarnation, not on
earth, but in other spheres, is a dim echo of the planetary chain
doctrine, and also of the passage of the soul from plane to plane
in the post-mortem state.

It goes without saying that as the real facts were guarded with
jealous secrecy in antiquity, the garbled versions of the doctrine
and superstitious glosses upon it that were in public circulation
have always to be received with the greatest possible caution.
Christian apologists invariably use the term *“ metempsychosis” to
mean the passage of the soul into the bodies of animals and
nothing else, thus at the very outset exaggerating an exceedingly
rare detail into the full sum and substance of the whole teaching.



EXTRACTS FROM THE VAHAN 49

QUESTION 24,

Where are the alleged passages bearing on Reincarnation to be found
in the works of Origen and Synesius? (1896.)

G. R. S. M.—Although, unfortunately, I have not the whole of
Synesius’ writings on my shelves, the following may be of service
as a contribution to an answer.

Thomas Taylor, in his ‘* Restoration of the Platonic Theology”
(Comment. of Proclus on the Elements of Euclid, ii. 269, n.), tells
us that Synesius ¢ was a native of Cyrene in Africa ; travelled into
Egypt for improvement, and perfected his studies under the
celebrated Hypatia—a woman no less eminent for her uncommon
abilities, than remarkable for her tragical death. . . . Though
Synesius was reluctantly consecrated Bishop of Ptolemais about
the year 410, yet we may collect from his tenets that he was not a
perfect convert to Christianity, and from his epistles that he
lamented his episcopal station. For with respect to the former,
he denied the immediate creation of the world, its final destruction,
and the resurrection of the dead : and with regard to the latter,
he frequently and earnestly begs to be discharged from his office,
and declares that as he was by education a heathen, and by
profession a philosopher, he had met with no success since he
presumed to serve at the altar. Particularly in a letter to his
friend Olympius (Epist. 95) he declares that if his duty as a
bishop should be any hindrance to his philosophy, he would
relinquish his diocese, abjure his orders, and remove into
Greece.”

In his book On Dreams, Synesius writes as follows :

“ In what the disease of this spirit consists, by what means it
languishes and is dulled, and how it becomes purified and
defecated, and restored to its original simplicity and perfection,
must be learned from the arcana of philosophy ; from which being
purified by the lustrations of mysteries it passes into a Divine
condition of being. But it is requisite to banish all influxions
externally, before the phantastic spirit can superinduce the
divinity. And whoever preserves it pure by a life according to
nature, will render it prompt for this most exalted employment.
For this spirit understands the affection of the soul, and is not
destitute of sympathy towards it, like its testaceous vestment the
body, which has a condition opposite to the more excellent

4
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affections of the soul. But the primary and proper vehicle of this
phantastic spirit, when the soul is in a flourishing condition, is
attenuated and ethereal; but when the soul is badly affected,
then this vehicle is dulled, and becomes terrene. For this
phantastic spirit is situated in the confines of the rational and
brutal nature, is of an incorporeal and corporeal degree; and is
the common boundary of both, and the medium which conjoins
Divine natures with the lowest of all. On this account it is
difficult to comprehend its nature by philosophy, for it collects
that which accords with itself, as it were, from things separated
by so great an interval from its own. But nature extends the
latitude of a phantastic essence through many conditions of things,
for it descends even to animals, to whom intellect is not present.
In this case, however, it is no longer the vehicle of a diviner soul,
but presides over its subject powers, becomes the reason of the
animal with which it is connected, and is the occasion of its act-
ing with much wisdom and propriety.

“But this phantastic spirit may be even purified in brutes, so
that something better may be induced ; and all the genera of
demons derive their essence from a life of this kind, for their
whole essence is composed from the phantasy and from inward
imaginations. . . . Hence this animal spirit, which Divine men
have denominated the spiritual soul, becomes a god, and an omni-
form demon, and an image, in which the soul suffers the punish-
ment of its guilt. And in comformity with this the oracles also
compare the life of the soul in this animal spirit to the imagina-
tions of dreams. Philosophy, too, agrees in asserting that pre-
ceding lives are certain preparations to those in a subsequent order,
while the possession of the best habit in souls renders this spirit
more adapted to elevation, and wipes away the profound stains of
a baser affection. Hence by natural allurements, this spirit is
either elevated on high, on account of its heat and dryness, which
Plato signifies by the wings of the soul, and Heraclitus when he
says, that a dry soul is the wisest ; or becoming bulky and humid,
it merges itself in the recesses of the earth by a natural gravity ;
and is thus concealed in darkness, and hurled into a subterra-
nean region.  For a place of this kind is peculiarly adapted to
humid spirits ; and the life there is unhappy, and obnoxious to
punishment. It is, however, possible by labour and time, and a
transition 1nto other lives, for the imaginative soul when purified,
to emerge from this dark abode, for it passes its course through
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lives of a twofold nature, and alternately approaches to inferior and
subordinate conditions of being.

“But the soul in its first descent derives this spirit from the
planetary spheres, and entering this as a boat associates itself
with the corporeal world, earnestly contending that it may either
at the same time draw this spirit after it in its flight, or that they
may not abide in conjunction. Indeed it is rarely, though
possible to be accomplished, that the one deserts the other in
descending to the earth, for it is unlawful not to believe in
mysteries of known credibility and truth, But the soul’s regres-
sion will be base, if she neglects to restore that which is foreign
from her nature, and leaves about the earth what she had
received from on high, and this indeed one or two may obtain
as a gift of Divinity and Initiation. For it is instituted by nature,
that the soul, once seated in this phantastic spirit, should either
follow, or draw, or be drawn, yet so as to remain copulated with
this spirit, till it again ascends from whence it came. Hence,
when on account of its depravity this spirit grows heavy, at the
same time it draws down the soul, which had yielded to its gravita-
tion. And the dread of this is what the oracles announce to
our intellectual conceptions, when they advise: ‘Nor decline
beneath into the obscure world, whose depth is always an
unfaithful bottom, and an infernal darkness, squalid, rejoicing
in shadows, and fuli of stupidity and folly.’. . .

“No place would be left for the soul to take her flight from
the dominion of matter, if in the present state she lived free from
the incursions of evil, and hence it is proper to believe, that
preefects of the infernal regions have invented vulgar prosperities
as the snares of the soul. It may, therefore, be said that souls
emigrating from hence drink of oblivion; but the cup of oblivion
is extended to souls entering into the present life, by pleasure
and delight. For when the soul descends spontaneously to its
former life, with mercenary views, it receives servitude as the
reward of its mercenary labours. But this is the design of
descent, that the soul may accomplish a certain servitude to the
nature of the Universe, prescribed by the laws of Adrastia, or
inevitable fate.”

G.—I question very much whether any positive evidence can
be obtained from Origen’s works showing that he held the
doctrine of Reincarnation in the commonly accepted sense of the
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word. That he regarded the pre-existence of the soul as a fact
is well known, but it would appear from many passages that he
conceived the soul as appearing for the first time on this earth,
having, from the beginning of all things, passed through a series
of states in super-earthly regions. The soul fell into matter, or
was born in a physical body, for one of two reasons—first,
because of its previous sinful actions, or second, because its
presence was required for the aid of those who were lower in the
scale of evolution, for Origen .clearly recognised the growth and
development of the soul. In De Principiis, Book 11, chap. v.,
he compares the future of the soul with the past, and argues that
as there is no finality there can have been no beginning.

“I am, indeed, of opinion that as the end and consummation
of the saints will be in those [ages] which are not seen, and are
eternal, we must conclude (as frequently pointed out in the
preceding pages), from a contemplation of that very end, that
rational creatures had also a similar beginning. And if they had
a beginning such as the end for which they hope, they existed
undoubtedly from the very beginning in those |ages] which are not
seen and are eternal. And if this is so, then there has been a
descent, from a higher to a lower condition, on the part not only
of those souls who have deserved the change by the variety of
their movements, but also on that of those who, in order to serve
the whole world, were brought down from those higher and
invisible spheres to these lower and visible ones, although against
their will. ‘Because the creature was subjected to vanity, not
willingly, but because of him who subjected the same in hope.’

The hope indeed of freedom is entertained by the whole
of creation—of being liberated from the corruption of slavery—
when the sons of God, who either fell away or were scattered
abroad, shall be gathered together into one, or when they shall
have fulfilled their other duties in this world, which are known to
God alone, the Disposer of all things.”

Origen goes on to remark “that it was owing to preceding
cause, originating in free-will, that this variety of arrangement had
been instituted by God.” The whole of the chapter from which
these quotations have been taken deals with the subject.

Origen, in common with all Christian writers, objects persis-
tently to the Greek conception of metempsychosis, but leaves it
open to doubt whether the objection includes Reincarnation in
human bodies or only the transmigration into animal forms.
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In Contra Celsum, Book 1., chap. xx., he writes : * The Jew is,
in the opinion of Celsus and those like him, deemed inferior to
him who degrades the Divinity, not only to the level of rational
and mortal animals, but even to that of irrational also!—a view
which goes far beyond the mythical doctrine of transmigration,
according to which the soul falls down from the summit of heaven
and enters into the body of brute beasts, both tame and savage ! ”

In Book 1., chap. xxxiii, he discusses the birth of Jesus,
defending the idea of immaculate conception, and at the same
time introducing us to the doctrine of pre-existence.

“ Now if a particular soul, for certain mysterious reasons, is not
deserving of being placed in the body of a wholly irrational being,
nor yet in that of one purely rational, but is clothed with a mon-
strous body, so that reason cannot discharge its functions in one
so fashioned, which has the head disproportioned to the other parts,
and altogether too short, and another receives such a body that
the soul is a little more rational than the other; and another still
more so, the nature of the body counteracting to a greater or less
degree the reception of the reasoning principle ; why should there
not be also some soul which receives an altogether miraculous
body, possessing some qualities common to those of other men,
so that it may be able to pass through life with them, but pos-
sessing also some quality of superiority, so that the soul may be able
to remain untainted by sin?” '

The other references which may be given are as follows: De
Principiis, Book 111, chap iii., giving reasons why a man is acted
upon by good or bad spirits, “the grounds of which I suspect to
be older than the bodily birth of the individual ”: Contra Celsum,
Book 1., chap. xxxii.,, and Book 1v., chap. xvii,, of Christ and His
Incarnation.



DIVISION VI v

ANALOGIES TO REINCARNATION o

QUESTION 25.

Is there anything analogous fo Reincarnation among beings who are -.
not zm'amated on this plane? (1895.)

G. R. S. M.—I have always understood that “ Reincarnation " '
was a universal process, or rather that the process of nature wasa
perpetual descent of spirit into matter and an ascent of spirit out
of matter. That on all planes of manifestation this polarity
existed, and that, therefore, on planes more subtle than the physical,
there were processes anglogous to, though naturally not identical
with, Reincarnation. No doubt, however, other terms should be
used for such processes, and the term Reincarnation retained for
the process on this plane of manifestation or in this state of

existence.

The symbol for manifested existence among the Buddhists was
a wheel, and with the Greeks a circle; that is to say, that every
““cycle of generation” was a line of successive existences, which
.recurred or entered into Self, life so limiting itself and confining
itself in a “cycle” or ‘‘ wheel of necessity.” Among the Greeks
Reincarnation was referred to as the “cycle of generation” and
among the Buddhists as the Samséra or ¢ wheel of rebirth.” Plato
shows how the symbol of a circle fitly represents manifested
existence, and how it is generated from the three primary ideas of
““bound,” “infinity ” and “mixed.” The “bound” is the central
point or centripetal force; the *“infinity” the circumference or
centifugal force; and the “mixed” is the product of the two forces,
the manifold existence generated by them. Such, then, is the
existence of every monad in the Universe, regarded as monad.
But monads depend on other monads, and subordinates are ruled

54



-

EXTRACTS FROM THE VAHAN 55

by principals. Thus a planet is subordinate to its sun, and the
reincarnating “soul” to its *“parent mind.” But only perfected
existences (and by “perfected” is meant * self-existent”) follow
the perfect path of the circle. There are also imperfect existences,
and these follow elliptical, parabolic, or hyperbolic paths, and may
be compared to comets. Now comets are the kamic elementals of
the kosmos. We may, therefore, suppose that the Reincarnation of
an_animal bears the same analogy to the Reincarnation of a human
being as the cometto a planet. I donot mean to say that we should

" push the analogy into an identity, but that we may perhaps find
. .’some useful hints by comparing the two phenomena. The comet
.7 is said to be inchoate and nebulous ; that is to say, not yet settled

down into a respectable and responsible denizen of the celestial
state—in other words, not entirely individualised. Its ‘seven

" skins ” are not on it. The monad of an animal is nebulous and
_inchoate as compared with the more individualised monads of men.
»There is, therefore, far less direct connection between two of its
successive appearances, than between two successive incarnations
of a human being. Then, again, does an animal monad manifest
a certain number of times in some particular species, say the feline
family, and then pass into another species, or does it change about
from species to species within certain limits? ‘The (uestion seems
as difficult to answer as the question of racial Reincarnation in the
human kingdom.

One thing, however, is certain, osz.; that the law of Karma
obtains everywhere even to the minutest detail. It is a /aw,
absolute and unerring, and the more we try to work it out in every
phrase, the nearer we are to comprehending the reason of every
phenomenon. The law of Karma never excuses itself, is never
late or out of time, omits nothing. It is a grand thing to realise
that there is reason in everything, that a reasonable and all-
sufficient line of causation leads up to every result. We should,
therefore, be in error if we allowed our limited ideas of justice,
confined to the cycle of one short life, to seek exceptions to this
unerring law.  As Iamblichus says, men often accuse the justice of
the Gods because their view is confined to the present life, but the
Gods see all the lives of men and err not in their just decrees.
No single individual who suffers death in a general calamity, such
as a war or earthquake, could possibly have lost his life unless it
had been so decreed by his past Karma. If the causes had not
been set in motion for a loss of body at that particular time, no
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catastrophe could have the power to number a particular individual
among its victims. The individual would have what is called a
‘““miraculous escape.” This follows as surely from the main axiom
that ke law of Karma has no exceptions. Nevertheless, we have to
seek some explanation for collective catastrophes, and we may
perhaps find a useful analogy in the *lives ” of the physical body
which suffer together, and die together, when some part of the
body is attacked by disease or is cut or bruised. For the earth
also “is an animal, and its ‘“lives” war on each other and suffer
death together, when disease arises or hurt is done to the body of
their mother.

Why do hereditary diseases declare themselves in the lives of
children at a certain age? So again with fevers, chills, etc.
What is true of one body is true of another; what happens in a
short period to the human frame occurs, or may occur, to the
body of the earth, though, of course, on a much vaster scale,
and in a more lengthy period. Perhaps this idea may aid a
comprehension of national calamities, etc., for one should re-
member that even the greatest calamities of which we bhave
historical record, are small finger aches for mother earth ; mankind
will have a different tale to tell when the whole of her body
is convulsed in some great throe of anguish.

P.—As Reincarnation is but a particular application of the great
law of cycles, it would seem that the Universe is pervaded, on
all the outer planes, by processes similar to human Reincarnation,
all springing from the same principle of cyclic progression. The
mere fact of Reincarnation upon this earth leads to the conclusion
that it is a phenomenal expression of phases of life in higher
worlds.

C.—There are analogies to Reincarnation on every plane of
nature. Reincarnation, strictly speaking, is the entry of the same
spiritual entity into a series of bodies of flesh. But there is
an analogy to the process wherever we have anything which
is relatively permanent, expressing itself in a series of temporary
forms or garments.

Thus, as Carlyle says, religions are the garments of Religion.
The universal truth, which is beyond our perception, clothes
itself in some particular form of teaching for each cycle and race.
These different religions are the successive bodies which religion
takes, and which it casts aside in turn when they become unsuited
to its purpose.
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Again, the spiritual entity, of which our earth is one of the
bodies, has inbabited, and will inhabit, a series of other globes;
and the souls of the atoms which form our bodies are continually
building and destroying material expressions for themselves.

The life of a tree is relatively permanent as compared with the
leaves which it puts forth year by year ; and a river or a fountain
is relatively permanent while there is constant change in the
water of which it is composed.

A. M. G—If an entity functions on any plane of nature, he
requires a body or a vehicle corresponding to that plane, while
the being himself belongs in his own proper nature to a higher
plane. That is, in the case of man, the man as the Self does not
belong to the physical plane on which his body is, nor to the
psychic, on which is his soul body, nor to the spiritual, whereon
the causal body exists. The Self acts in all these, and is limited
by them, the range of action depending on the perfection of the
instrument. But the instrument is not the worker. It is always
a complex thing, which can consequently be disintegrated, and is
disintegrated at the end of its cycle of existence, however long
that may be, for we cannot realise a complex thing which is
incapable of being divided. It can only be the Self, the conscious
centre or unit working through the complex aggregate, which is
indestructible. Thus from a body on any plane, physical, psychic
or spiritual, the Self may be detached, and following out the
analogy of nature, we must assume that if it is passing through an
experience on a special plane it would pass from body to body as
it does on earth, though the periods of incarnation and the laws
governing it might be very different. -

E. S.—The Universality of Reincarnation seems to me to be
the fundamental idea underlying all theosophical teachings,
properly so called. Yet it has been kept much in the background
when not altogether ignored. The universality of the operation
of “ Karma,” at least on external planes, is much insisted upon.
But the “theosophical” idea of Karma is indissolubly knit to
repeated appearances, successive, though not necessarily continu-
ously successive, as in physical heredity, of a governing entity on a
natural plane. May it be that Weissmann’s views of heredity,
preposterous as they seem from some points of view, owe their
acceptance among some experts to a glimmering intuition of the
persistence of the germ? And this notwithstanding that the hypo-
thetical germ plasm of the physiologist is a very different concept
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to the germ which determines the conflux of the Skandhas of
past earth-lives when an individual is about to reincarnate.

The doctrine of Karma, in its cruder form, is harsh indeed.
Parysatis condemns the slayer of her son on the battle-field to the
punishment of ‘“the boat,” and the seventeen days of torture
suffered by the victim exactly represent his deserts. The suffer-
ings of the millions of French peasants before the great Revolution
were their deserts.

The harrying of Northumbria by William, the devastation of
the Palatinate by Louis, the persecution of Alva in the Nether-
lands, although in each case involving prolonged agonies to
thousands, with little or no distinction to sex or age, are only
specially familiar instances of great bodies of people promiscuously
subjected to cruel wrong—which might be multiplied almost
indefinitely from the annals of history, ancient or modern. Tt
may be hard to say what any individual may have deserved,
taking past lives into account; but surely, when vast masses
are tortured, some incredulity as to their deserts having been
given must be experienced. Further, a doctrine of Karma
should apply not only to man, but to all animals, inclusive of
the victims of the modern Continental vivisector.

Law there must be in spiritual as in natural things, though
it is hard to trace, and the name given it, whether “Karma?”
or the “ Divine Providence,” does not help much—in exposition
of the stupendous tragedy of life, when viewed on any great scale.

The mind wearies, like a bird with tired wing at sea, far
from any shore, in contemplating the great mystery of Being.

I can only suppose that we are not so much men as we are apt
to imagine ourselves to be—that the “I am I” is a fallacy ;
that the interval between us and lower animals is less than
is usually believed. Thus, that our Karma is more or less
an aggregate Karma, compounded of many elements, and that
our consciousness is more of a common consciousness than an
individual consciousness. Roughly speaking, we may call our-
selves 4¥ men, and perhaps such animals as dogs, horses, etc.,
#th men. But I know this will not pass muster as orthodox
Theosophy.

“Karma” involves repeated Reincarnations, and the aspects
of these Reincarnations, especially as among the animals, or
lower down still, greatly need exposition.



DIVISION VII

ANIMALS AND REINCARNATION

QUESTION 26.

If there is no persistent individual consciousness in animals, how can
one account for the statement in the Light of Asia that Buddha
was able to remember his tncarnation in a tiger’s form? (1896.)

G. R. S. M.—This incident probably occurs in the curious
collection of folk-lore and moral fables called the Jataka Tales or
Birth Stories. The ordinary mortal is strongly tempted to believe
that the collection is mainly composed of genuine pre-Buddhistic
folk-lore and Buddhistic monkish academical exercises mingled
with some slight tradition of the actual teaching of the Tathigata.
Such folk-lore tales are not the proper field for the exposition of
subtle psychological mysteries, and, therefore, we should not look
for more than a simple substructure of graphic ideas on which to
hang moral precepts suited for the most part to the compre-
hension of children and rural audiences.

C. J.—We do not require the theory of a persistent individual
consciousness in animals to account for the fact that the Buddha
was able to remember what he did in a tiger’s form. Strictly
speaking it is.inaccurate to imagine that the Buddha was the
tiger, but rather that out of the monadic essence that was then
evolving through the tiger's form the human being that was later to
develop to a Buddha was individualised. In this lies the explana-
tion. We are all familiar with the fact that it is possible for
Adepts to trace all their past incarnations right back to the
beginning when they became men ; and though previous to that
there was not what we can call an individual (f.e., with the higher
principles) to trace the line further back, yet an Adept’s conscious-
ness would find no difficulty in identifying itself with the con-
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sciousness of the block of monadic essence out of which he
became individualised. And though there is no persistent indi-
vidual consciousness in animals, yet there s such a persistent con-
sciousness in the animal monadic essence ; hence it follows that the
Buddha was able to say that he remembered his incarnation in
a tiger’s form.

C. W. L.—First of all, the statement in question is merely a
. repetition of an exoteric legend, which may or may not have some
foundation in fact. Supposing, however, for the sake of argument,*
that it really represents a saying of the BupDHA, it must be
remembered that in his case we are not dealing with what is
ordinarily called an Adept, but with a Being whose powers are far
higher even than theirs. It might well be possible, therefore, that
he could look back and read the akashic record of a previous
Manvantara, when that monadic essence which is now himself was
part of a block of such essence ensouling the bodies of many
tigers, of one of which the story may be true. Or again, the
conditions of individualisation might possibly have been different
in that long-past age, and the process of the subdivision of the
monadic essence into masses might have been carried so far as to
produce a definite reincarnating entity at an earlier stage of
evolution than is now the case. But it is little use speculating
upon the meaning of what may after all be merely a fairy tale.

QUESTION 27.

In the Growth of the Soul, p. 64, “the immensely powerful
argument ” for individual Reincarnation is an expansion of the
idea of the injustice involved if there is no Reincarnation,
pp. 64-6. In what way is the general argument on these three
pages inapplicable to animals? (1897.)

A. P. S.—The reason why the argument in favour of individual
Reincarnation in the case of human beings, advanced on p. 64
of The Growth of the Soul, does not apply to the case of animal
life, will be found on p. 446 of the same book. The soul-
consciousness gradually evolving through the animal kingdom is
shared at each stage of the process by a considerable number
of animals. ‘‘Each animal it (the common soul of that division
of the animal kingdom) ensouls draws equally on the common
stock of knowledge and experience; one consciousness shares



EXTRACTS FROM THE VAHAN 61

the fresh experience of each. When one animal of a given family,
for example, suffers, the common soul suffers. Just as, in the
case of a human being, if the right hand is injured the man
suffers, though his left hand or foot may not be suffering.”

We are still far from understanding the whole subject
thoroughly. Why it should be necessary that any suffering
should be endured by consciousness at the early animal stage of
its evolution, is one of many mysteries concerning the design
of the cosmos, which we must be content to reserve for considera-
tion until we are at least on the intellectual level of the Adepts.
But there is nothing in the point raised that in the least degree
impugns the coherence of the teaching we have already acquired,
and are already able to understand. The passage I have quoted
deals sufficiently with that. A brief Transaction of the London
Lodge, issued in 1889, explained that point quite clearly, and
then for the first time. Since then, though the phenomena of
animal life and consciousness remain a vast congeries of intricate
mysteries, they do not any longer constitute a stumbling-block in
the way of our proper comprehension of the theosophical teach-
ing which we have been able to acquire concerning human
Reincarnation and Karma.

QUESTION 28,

How are the terrible sufferings of some animals to be explained?
Does Reincarnation occur in the animal kingdom, and if so,
what is it that is reborn? (1896.)

P. S.—The exceptional suffering to which animals are un-
fortunately sometimes subjected cannot be regarded as karmic or
deserved by the particular creature afflicted, for Reincarnation in
the animal kingdom does not exist in the sense of persistent,
individual consciousness. Yet there is no injustice in the fact
that animals do suffer grievously as the result of their contact with
man. Let the whole animal kingdom be regarded as the
manifestations of one great entity with many ramifying members
and outlying limbs, the nervous centres in some parts of its wide-
spread organism being much more sensitive than in others, and
then let us draw an analogy between this entity and the body of a
man. If the latter, through disease, carelessness, vice, or enmity,
is afflicted by pain or injury in one of the numerous organs or
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limbs of the body, we do not either think or speak of such an
organ or limb as an individual worthy of compassion, as some-
thing apart from the whole, nor if it has through disease or injury
to be removed altogether from the body do we take it as bearing
Karma on its own account. The pain, discomfort, and loss are
borne entirely by the entity, and do not affect the organ or limb
as a separate centre of consciousness.

Thus it is with the suffering of animals. Up to a certain point
of their evolution they are but expressions of one great entity,
their pain, birth, life, and death are the experiences that slowly
build up in the monadic essence of that entity a kind of
specialisation that makes for more contracted and concentrated
manifestation through more and more highly organised forms, till
the limit of animal growth in that direction is attained. Then one
by one the perfected creatures break away from their old kingdom
and join the ranks of the one above.

In a wild state, animal suffering, in the true meaning of the
word, is almost 7/, and development is correspondingly slow, but
as soon as any rappor? with the human kingdom arises, pain
increases enormously, as does also growth towards differentiation.
Exceptional suffering, therefore, in animals, becomes a factor in
their upward development, as does also exceptional happiness,
both causes being due to the contact with humanity.

F. A.—We have been told that animals do not Reincarnate, z.e.,
that there is no continuity of the individual consciousness of
animals, but this statement must be received with some qualifi-
cations. All the higher animals, and especially those who come in
contact with man, are, so to say, on the threshold of the human
kingdom ; they are awaiting the particular spark which shall draw
them from their lower evolution to unite them with the over-
shadowing Atmi, so that henceforth they may become living
souls.

In the wild state, animals may, and do, suffer to some extent,
but it can hardly be said that one animal suffers much more than
another. The law of their nature is death at some time, and it
makes but very little difference whether a wild animal is killed by
another animal, or whether it succumbs to death from natural
causes. There is but little anticipation of death, and, as a rule,
not much previous suffering. The question of injustice can
hardly be said to apply, because the fate of all is similar.

With the animals who come into contact with man the case is
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very different ; there we find apparently distinct injustice. Man,
to his shame, has caused the animal in many instances to suffer
horrible tortures from his greed for gain, his desire to obtain
through their suffering some benefit to himself, or through the
brutality of his lower nature. On the other hand, we have animals
loved and cared for and treated as the pets and companions of
their masters, How are we to reconcile this apparent injustice
with our knowledge that, as far as we have been able to learn, the
laws of cause and effect are servants of strict and unerring justice ?
It is not so impossible as it appears at first sight.

The animal awaiting its human development is born again and
again as the manifestation of the highest grade of the informing
essence of the animal kingdom. It cannot be said that it rein-
carnates as an individual consciousness, but yet the consciousness
which includes the whole of the manifestations of that plane of
development cannot manifest in any lower plane, so that although
there is no Reincarnation in the individual sense, there is in the
collective sense, for each manifestation returns to the specialised
grade the experience it acquires in each incarnation, which
experience is drawn back again into manifestation as instinct. In
these cases, all experience, whether of suffering or otherwise,
develops the essence of which that animal is a manifestation, and
the kingdom as a whole must be looked upon as the suffering
and enjoying entity. There does not seem more injustice in this
than in the fact that one personality has to suffer for the sins of a
former personality, because in each case it is that which lies
behind which is the informing intelligence. The method of
development in this way will be extremely slow, but just as the
Manas was quickened into activity in the human kingdom through
the contact with a higher development, so it is possible for the
animal to receive its human reincarnating qualification of Egoship
through the contact with its human superior. It is this quicken-
ing which is the special result of the action of man on the higher
animals. ‘Take the animals of our civilised existence, the dogs,
cats, horses, etc.,, which come more directly into contact with
men. In some instances this contact results in the affections of
the animals being cultivated and stimulated, and through this
affection the animal receives the impulse which allows it to cross
from the animal to the human kingdom. In other instances we
find the contact with humanity has not led to such fortunate re-
sults on this plane. Ill-treatment and cruelty have been the only
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gifts which it has received from the advanced kingdom, but who
will say that the suffering incurred shall not have as potent an
effect upon the development, and that in spite of the crimes of
men, the victim shall have the measure of advance he is requiring ?

What will be the difference when the two entities commence
their human progress we do not know, but this at least is sure, in
the one case the ties set up by the human being, who in justice
and kindness has done his duty to the animal kingdom, will be
very different to those set up in the other case. The one man
will have a millstone of Karma to work off to free himself from
the tie engendered by cruelty, while the other will have good
influences that will be aids in his own upward path. It is probable
that the debt of cruelty will have to be paid in service. Justice
will therefore not be found wanting altogether, and Reincarnation
in the animal kingdom, as elsewhere, is the rebirth of that which
has passed through the previous grades of evolution.

I. P. H.—Firstly, by the fact that physical action produces
physical results. Beasts have the moral sense undeveloped, or
rudimentary ; they adsoré a little occasionally from man, as I
think ; but an animal can do physical actions, which produce
karmic results physically. Herein motive does not come into
account. Whether I cut off my hand from a good or a bad
motive, the pain is the same. Let us keep clear mental divisions
between the different kinds of Karma which may be generated.
An animal is perfectly capable of making another animal suffer
terribly ; and they use their capabilities freely, and produce results.
I should say that the monad of a beast, containing potential
mind, does reincarnate ; its nature is built to a certain extent, in
the same way, and by the same methods, as that of a man.

QUESTION 29.

If animals do not make good or evil Karma, what is the reason for
the very varied degrees of happiness and misery experienced by
them on earth 7 (1897.)

E. S.—The treatment of the subject of Karma, whether human
or sub-human, has always scemed to me to be the weak side of
theosophical writings.  Persistently, the old Jewish notion of
material rewards for well-doing is presented. It seems to be
forgotten that suffering is the condition of spiritual progress,



EXTRACTS FROM THE VAHAN 65

as truly as exercise is the condition of attaining physical
strength.

As to the question, “ What has one dog done to merit a life of
luxury on the lap of an adoring mistress ? ”—the matter strikes me
differently. To my mind a lady’s pet dog is a most unfortunately
placed animal, at least so far as upward progress goes. Who has
not watched such a dog day by day, to see the qualities most
admirable in dog-nature effaced, or replaced by utter egotism and
love of ease? Even affection for his mistress dwindles in time to
carelessness or indifference. If he be not called upon to do
anything disagreeable to him, he may show a liking, but not
comparable to that of a dog trained up to perform some duty,
and to value the performance of it far before his comfort. The
pet dog is put back, and in his next incarnation (assuming that
such animals do reincarnate) must take a lower place and work
laboriously up to the position from which he was degraded by
the life assumed to be won by his past “merit”! Can it be that
such degrading conditions can in any sense be considered as a
reward for merit? Of course, the same reasoning applies equally
to humans.

Going back, however, to the question, it is an undeniable fact
that there is a vast amount of suffering among animals, especially
among such as are in close contact with men. What does it
mean? Looking at the matter for a moment as a qubstion of
Karma, and remembering that, with every new Manvantara, Egos
who had arrived at the human stage in the previous Manvantara,
and fasled in various degrees and at various stages, have to begin
their pilgrimage anew, perhaps from the lowest plane, and that as
such reach the stage of higher (but still sub-human) animals, past
Karma begins to tell, and to tell more and more with each
development upwards; then, is this not on all fours with the
ordinary doctrine of Karma, involving a system of reprisals from
one earth-life to the next succeeding earth-life ?

No! it may be said, the intervals are so different ; in the latter
case some 1500 years on the average, and in the other, almost
countless millions of years.

But what matters the length of interval? If a man must reap
to-day the fruits of seed sown 1500 years ago, of sowing which
he has absolutely no cognisance, why should not an animal
reaping what it sowed as a man millions of years in the depths of
the past be considered as justly dealt with ?

5
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I cannot say that this view pleases me, or reconciles me to the
existence of so much apparently undeserved suffering, but at least
I think the argument is sound as between man and animals.

C. W. L.—I should say that the majority of the students of
Theosophy have found the doctrine of Karma one of the most
helpful and illuminative of its teachings. The notion that
advancement and well-being are the results of well-doing is a
true one, whether Jewish or not; but there should be no mistake
as to exactly what is meant by the well-doing and the well-being
respectively.

The object of the entire scheme is, so far as we are concerned,
the Evolution of Humanity ; and consequently the man who does
best is he who does most to help forward the evolution of others
as well as his own. The man who does this to the utmost extent
of his power and opportunity in one life will certainly find him-
self in the next in possession of greater power and wider
opportunities. These are not unlikely to be accompanied by
worldly wealth and power, because the very possession of these
usually gives the opportunity required, but they are by no means
a neccssary part of the Karma; and it is important for us to bear
in mind that the result of usefulness is always the opportunity
for further and wider usefulness, and we must not consider the
occasional concomitants of that opportunity as themselves the
“reward” of the work done in the last incarnation.

One instinctively shrinks from the use of such words as reward
and punishment, because they seem to imply the existence some-
where in the background of an irresponsible being who deals
out both at will. We shall get a truer idea of the way in which
Karma works, if we think of it as a necessary readjustment of
equilibrium  disturbed by our action—as a kind of illustration
of the law that action and reaction are always equal. It will also
help us much in our thinking, if we try to take a broader view of
it to regard it from the point of view of those who administer
ity laws rather than from our own.

Though the inevitable law must sooner or later bring to each
man uncerringly the result of his own work, there is no immediate
hurry about it; in the counsels of the External there is always
time enough, and the first object is the Evolution of Humanity.
I'hereflore it is that one who shows himself a willing and useful
instrunient in forwarding that evolution always receives as his
“rewand * the opportunity of helping it still further, and thus in
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doing good to others to do best of all for himself. Of course, if
the thought of self-advancement were his motive for thus acting,
the selfishness of the idea would vitiate the action and narrow its
results; but if, forgetting himself altogether, he devotes his
energies to the single aim of helping in the great work, the effect
upon his own future will undoubtedly be as stated.

A definite protest ought once for all to be entered against the
theory that suffering is the condition of spiritual progress. Exercise
is the condition of attaining physical strength, but it need not be
painful exercise ; if a man is willing to take a walk every day there
is no need to torture him on the treadmill in order to develop the
muscles of his legs. For spiritual progress a man must develop
virtue, unselfishness, helpfulness—that is to say, he must learn to
move in harmony with the great cosmic law; and if he does this
willingly there is no suffering for him but that which comes from
sympathy with others. Granted that in this kali yuga most men
refuse to do this, that when they set themselves in opposition to
the great law, suffering invariably follows, and that the eventual
result of many such experiences is to convince them that the path
of wickedness and selfishness is also the path of folly; in tAis
sense it is true that suffering conduces to progress in those
particular cases. But because we wilfully elect to offend against
the law, and thereby bring down suffering upon ourselves, we have
surely no right so to blaspheme the great law of the Universe as to
say that ## has ordered matters so badly that without suffering no
progress can be made. As a matter of fact, if man only will, he
can make far more rapid progress without suffering at all,

Undoubtedly, as E. S. observes, the pet dog with the foolish
mistress is most unfortunately placed as far as progress is con-
cerned—almost as unfortunately as the sporting dog. In both
these cases, man is criminally abusing his trust with regard to the
animal kingdom, and is deliberately developing the lower, instead
of the higher, instincts of the creatures committed to his care.
Man’s duty towards the dog is clearly to evolve in him devotion,
affection, intelligence and usefulness, and to repress kindly but
firmly every manifestation of the savage and cruel side of his nature,
which a brutalised humanity has for ages so sedulously fostered.

But when it is suggested that a dog receives a certain incarna-
tion as a ‘“‘reward of merit,” we ought to bear in mind that we are
not as yet dealing with a separated individuality, and that therefore
there is nothing to generate Karma in the ordinary sense of the
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word—nothing either to merit or to receive a reward. When a
particular block of that monadic essence which is evolving along
the line of animal incarnation, which culminates in the dog, has
reached a fairly high level, the .separate animals which form its
manifestation down here are brought into contact with man, in
order that its evolution may receive the stimulus which that
contact alone can supply. The block of essence ensouling that
group of dogs has no Karma in the matter, other than that of
having by process of time reached the level where such associa-
tion is possible. When people ask what an individual dog can
have done to merit a life of ease or the reverse, they are allowing
themselves to be deceived by the miyi of mere outward
appearances, and forgetting that there is no such thing as an
individual dog except during the latter part of that final incarnation
in which the definite breaking away of a fresh soul from the block
has occurred.

Some of our friends do not seem to be able to realise that there
may be such a thing as the commencement of an entirely new
piece of Karma. When an injury is done by A to B, they always
fall back upon the theory that at some previous time B must have
injured A, and is now simply reaping what he has sown. Of
course that may be so, but also, of course, such a chain of causation
must begin somewhere, and it is quite as likely that this may be a
spontaneous act of injustice on A’s part for which Karma will
assuredly have to repay him in the future, while B’s undeserved
suffering will also be made up to him in a future life.

In the case of the ill-treatment of an animal by a man this is
certainly so; it cannot be the result of previous Karma on the part
of the animal, because if there were an individuality capable of
carrying over Karma, it could not have been again incarnated in
animal form. But most emphatically there is Karma, and exceed-
ingly heavy Karma, stored up for himself by the man who thus
abuses the power to help which has been placed in his hands, and
in many and many a life to come he will suffer the just reward of
his abominable brutality. We may be sure also that the injustice
which he has done to the block of monadic essence, of which the
ensouling energy of the ill-used animal formed a part, will in some
way or other be atoned for in the working of the vast economy
of Nature, though in the present state of our knowledge we can
only speculate as to how or where this is done.

The theory contained in the final paragraphs of the answer by
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E. S. is an ingenious one, but though it might quite conceivably be
true of life on some other system of worlds, it does not seem to
apply to our own chain. The only case in our past evolution, in
which entities already individualised and human passed again
through the animal kingdom, was that of the third class of the
Lunar Pitris, who in the first round had to work up from the
elemental to the human kingdoms on each planet in turn, in order
to prepare the forms for the lower classes of Pitris which followed
them. At one other period of our evolution, there was a possi-
bility of a relapse into the animal kingdom under very terrible
conditions, but that applied in any case to a very small number of
men only, and is now happily entirely a thing of the past.

If one takes the trouble necessary to obtain a complete grasp of
such knowledge as is already available in theosophical literature
on the subjects of Karma and of animal Reincarnation, the main
principles upon which their laws work will, I think, be found
clear and readily comprehensible. At the same time I most fully
recognise how very small and general such knowledge is, and I
realise that many cases are constantly occurring in which the
details of the method in which the Karma works itself out are
entirely beyond our ken ; but we see enough to show us that what
we have been taught as to the inevitability and the absolute justice
of the great law is one of the fundamental truths of nature, and,
secure in that certainty, we can afford to wait for the more detailed
comprehension until we gain those higher faculties which alone
will give us the power to see the working of the system as a
whole.



DIVISION VIII
INSTINCT IN ANIMALS

QUESTION 30.

To what princple in animals and birds do the higher forms of
oinstinct belong, those whick seem most like human intuition ?
Is the faculty whick enables a skylark to sing an aspect of
Kima? (1892.)

W. R. O.—To the monad ensouling them. This monad holds
the experience of all degrees of differentiated life up to the point
reached by the particular forms in which the higher phases of
instinct are capable of expression. With regard to the singing of
the skylark, which, according to the poets, is but  the overflowing
of a joy intensified,” naturalists have said that it is caused from
jealousy, and that one lark will sing against another from sunrise
to sundown, though this does not explain why one lark should
break the silence at the outset. I think we may conclude, how-
ever, that it is the natural expression of the soul of the cheerful
creature, though whether it is confined to Kima (the animal soul)
alone, is doubtful. We have always to remember that every form
of life, however humble, gains all its potentialities from the monad
“which propels towards and forces evolution” (Secret Doctrine, ii.
109), and these potentialities of a creature find expression as much
from internal as from external stimulus. This seems the more
certainly true from a consideration of the strong similarity of results
proceeding from the action of the instinctive faculty in the lower
forms of life, and of the intuitive faculty in man. A comparison of
these results points conclusively, I think, to the action of the monad
equally in the Riipa as in the ArQipa planes of existence, in which
instinct seems to depend upon the responsiveness of the organism
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to the monadic impulse, and intuition upon that of the Manasic
vehicle to the same energy. The monad being universally one
and indivisible, the difference of function denominated * instinct ”
and “intuition” is due merely to difference of instrument, the
faculty in the one case being thereby related to the objective,
phenomenal, and sensuous existence, and in the other to the
subjective, noumenal, and spiritaal.

QUESTION 3I.

1 have heard it asserted by a Veddntin student that what we call
instinct in animals is the action of Buddhi which supplies the
place of reason, since animals are not possessed of Manas. Is
this correct? If so by what means does Buddhi function? Is
it not said that this power does not act in separation from
Manas?  The animal, nevertheless, knows its enemy more
surely than the man knows his. (1903.)

G. R.S. M.—I should say that the Vedintin student referred to
was a Westerner and a bold speculator. As far as my reading
goes, the Buddhi of the Vedinta is never assigned to animals. It
is the thing that the ordinary man is always being urged to
cultivate. Doubtless BuddAi and all that transcends Buddhi is
latent in the animal and in everything else besides, but it would
be a ‘“derangement of epitaphs” to assign the instinct of the
animal to Buddki in the technical sense in which this term is
used in the Upanishads or Gitd. That there is a strange corre-
spondence and parallelism between Bunddki and Kéma is true, but
this is not the same as an identity. The animal feels a good
many things that the non-savage man has long ceased to feel, but
the knowledge of feeling and the knowledge of intellect are very
different things ; one is confused, chaotic and primitive, the other
discriminating, ordering and evolved. As the mind evolves, and
man rises through his ancient Self to higher things, he regains
all the powers which are represented so crudely by the primitive
feelings of the animal, but whereas he was as animal unconscious
individually and mixed with the mass, now he is conscious and
discriminating, he can choose and will. He is master and no
longer slave. Still it would be confusing to say that instinct was
a manifestation of Buddhi. Better to say that Buddki and the
rest are manifestations of the nature of the Self.
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A. H. W.—The writer holds that *“ Buddhi” is essentially the tre-
mendous stream of energy which represents the Logos in its locality
on the Buddhic plane of space. Omnipresence, Omnipotence and
Omniscience are there represented as the “ Eternal Man.”

Thence the three waves of life pour on to the lower planes of space,
and form first the atomic worlds, then the molecular worlds, and then
the protoplasmic organisms, in order. The Rays of Life into which
the third wave differentiates manifest their powers through the vehicles
held together by the molecular attractions of the second wave, and
the one Force playing through the sub-planes of matter beats upon
those vehicles and awakes the powers of the indwelling Ray.

It is in this sense that Buddhi functions on the plane of instinct.
It is the Great Creative Energy ever stimulating the astral vehicles
in the direction of preserving the individual body, and of propagat-
ing the species. It stimulates the Ray which is playing through
the permanent mental and astral atoms which form the focus
of the group soul to which animals belong; and although there
is little action on the mental plane, yet all animals, of the vertebrate
type at least, have some little power of memory and anticipation,
and therefore some little trace of a mental body.

The Life Ray passes from the permanent Buddhic atomto the
permanent mental atom as the finest “thread of Fobat.” Thence
it passes to the astral and physical permanent atoms, through
which it vivifies the astral and physical bodies of the animal
group. The experiences conserved in the astral group soul ever
impel the forms to avoid enemies and seek friends, these severally
being physical forms which past experience has shown to be pain-
ful or pleasant. A man’s friends and enemies are generally on an
astro-mental plane, not on an astro-physical, the opportunities for
error are hence infinitely greater and mistakes more often made.
But that animals 4now their enemies more surely than a man
knows his, the writer profoundly doubts ; the cases do not appear
to him to be in any may comparable,

S. C.—The Buddhi which functions through Manas is the intel-
lectual discrimination between good and evil,a qualityand an attain-
ment of the individual man ; and this should not be confused with
the universal soul of Nature, which guides evolution in all the lower
kingdoms. As Ze Secret Doctrine puts it, Buddhi is unconscious
in the animal so far as this plane is concerned. An infant carried
by his mother finds his way more surely from one place to another

_than an older child who is learning to guide his own steps.



DIVISION IX

CARNIVOROUS ANIMALS

QUESTION 32,

Theosophical teackers state that the carnivorous animals arose from
the artificial breeding by man of ansmals on the Atlantean
Continent, How is this reconcilable with the fact that fossil
Carnivora have been jfound in the Lower Eocene of North
America—a period whick must have antedated that of the awl
isation qf Atlantis? (1899.)

C. W. L.—There are two points here to which exception may
be taken. First, *“ theosophical teachers” have not, so far as I
am aware, made the statement above attributed to them; and,
secondly, what is called the Eocene period probably did nof
antedate that of the great civilisation of Atlantis. The dates
assigned by geologists to their periods vary within very wide limits,
so that it is scarcely possible for us to correlate them to the great
facts of the world’s history ; but if the questioner will look at the
table of approximate times given at the end of the London Lodge
Transaction on Zke Lunar Pitris he will see that the assumption
which he makes is scarcely justified.

With regard to his other statement, it may be sufficient to quote
from ZThe Ancient Wisdom, p. 370, where Mrs. Besant writes :
** Man, in the part he has played in helping to evolve animals . . .
has strengthened instead of diminishing the predatory instincts of
carnivorous animals; still, he did not implant those instincts, . . .
and innumerable varieties of animals, with the evolution of which
man has had directly nothing to do, prey upon each other.”

There were carnivorous creatures among the gigantic reptilia of
the Lemurian period, and man was in no way directly engaged in
their evolution ; but it was in part his work to assist in the
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development from those reptile forms of the mammalia which play
so prominent a part in the world now. Here was his opportunity
to improve the breeds, and to curb the undesirable qualities of
the creatures that came under his hands; and it is because he
failed to do all that he might have done in this direction, that he is
to some extent responsible for much that has since gone wrong
in the world. If he had done all his duty, it is quite conceivable
that we might have had no carnivorous mammals, but for earlier
and lower forms he is not directly responsible. Reference has
been made to these facts on several occasions by various theo-
sophical writers, but their statements have necessarily been less
sweeping than that attributed to them in the question.

.

QUESTION 33.

1Ay are there so many wild animals in the world, living by Rilling
other animals and often men? What purpose do they serve?
Is humanity in any way responsible for their savage nature?
(1897.)

L. Ll.-—We learn from theosophical literature that humanity is
directly responsible for the ferocity of wild animals.

Man was intended to co-operate with the directors of the infant
Races in the evolution of animal types by his care of the develop-
ing creatures, his attention to their breeding and training. But
with man’s increasing selfishness grew his neglect of his younger
brothers. In the days of Atlantean degeneration men refused to
further the evolution of animals on the lines laid down by the
Manu of the Fourth Race. Not only did they omit to foster in
the beasts faculties really useful to humanity and helpful to the
animals themselves ; they definitely encouraged impulses destruc-
tive to the creatures, and, in the end, inimical to man. By train-
ing animals to hunt for them, for example, men sowed the seed
of those carnivorous instincts, which to-day are rampant in the
animal world, and which, by karmic retribution, are now turned
upon their authors,

Again, by their attitude towards animals, of tyranny, slaughter
and destruction, men have bred in the creatures that should love
them, such feelings of fear and hate, as naturally find expression in
instinctive and fierce.resistance. Thus, the purpose which wild
animals were intended to serve has miscarried through the selfish-
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ness and carelessness of man. The “ wildness” was no# designed.
Yet we may hope that the pain and misery brought by man to
animals may prove a gift not entirely baneful, after all. Keen
emotion—painful as well as pleasurable—hastens the growth into
self-consciousness ; and the more strenuous the experiences, the
fewer will be needed by the monadic essence climbing up to
individualisation.

A. A. W.—There will be plenty of pundits to give the orthodox
answer to this question, so I may perhaps be allowed to look at it
from another side. When they tell us that it was nof the inten-
tion of those Powers, whom we may for this purpose sum up as
Nature, that there should be savage animals, and that it is indeed
an earlier race of humanity which should have taught them better
and did not, one can only bow to their knowledge. But I think
of one thing we may be certain—that matters having thus gone
wrong, Nature did not confine themselves (one must speak in the
plural) to lamenting over the wickedness of Human Nature ; we
may be sure that the event was somehow worked into the scheme
of development. In similar manner, we are told that the present
mode of reproduction of the human species was not intended by
Nature, but see how entirely the whole framework of human society
is now settled on that basis! Speaking simply as a student, when
I find that, from the lowest organisations to the highest, it is the
rule that the higher actually feeds on the lower, I have so much
faith in the Order of Things as to be certain, that this is 70w (what-
ever may have been intended at a previous time) the established
order of evolution, and that the lower are, in some way which we
shall learn by-and-bye, the better for being eaten. You may think
that the existence of so many vegetarian animals is enough to upset
my point; I think otherwise. You cannot in this way rule off
animals from vegetables ; one, as the other, is made up of lives;
the life of the grass is the same life as that of the cattle which feed
on it—if one is delayed in its progress by being prematurely
killed, so is the other. There are vegetables which live on
animals—what of them?

We should lose ourselves in mere speculation, if we were, at this
stage, to ask what is the progress thus gained. It may be that
the particles of the lower body are refined by transmission to the
higher, and that this is the method by which the world, as a whole,
rises in the scale. But to keep to what we know. If there is any
real truth in this view, I shall be at once asked: “ Does not this
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make it a sort of duty for us to feed on the animals—to advance
them in the scale as you say?” A friend with whom I was once
talking on the matter replied promptly : “But we are not animals!”
—and this might serve as an answer. But I am myself inclined
to admit the charge, and, whilst fully allowing the many and

serious arguments against flesh-eating from the moral and social />
point of view, to doubt whether it is not for us also the order of -". "

Nature. No more than the lion and the tiger are we provided

with the requisite apparatus for eating grass *like the ox”; and as-

a matter of observation all the world over, the energy and power
of a race is in proportion to the meat it eats. The Zfe of the
Human Race is not amongst the vegetarians, many as they are.
The Buddhist reverence for life—human and animal—is beautiful
in sentiment, but utterly against Nature, to whom it is obviously
a matter of perfect indifference whether Egos are “in manifesta-
tion” or out of it. As we are told in Mr. Sinnett’s last paper on
the “ Beginnings of the Fifth Race,” it occurred to Nature that it
would be a good thing to have a new sea in Asia; and with the
calm philosophy of Krishna himself, she made it—drowning in
the process three-parts of the wondrous new race of men as if they
were flies! And in history the same thing presents itself—the
ruling races of mankind have always been those to whom their
own lives, and still more those of others, have been utterly in-
different. Do you say this is wicked? It may be so according
to the morality of slaves and weaklings (to use F. Nietzche’s
forcible expression), but the strong Powers who rule the world do
not judge by such rules. And is it not our faith that lives are of
no consequence ?

I should thus be inclined to say, in answer to the question,
that the animals who live by killing others, do so because Nature
has formed them for that purpose; and that it is the business of
our “friends who know ” to find out and tell us what good end
they bring about by doing so. For good I am sure it is.

J. M.—A. A. W, answers the above question as a man with a
heart and a conscience, but there is scarcely a single conclusion
with which I can agree. I maintain that everything which has
existence is a form of life ; that life is uncreate, and contains within
itself the inherent power to clothe itself in form, as is demonstrated
by its self-reproductive power. Hence to talk about maintasning
life is metaphysically absurd.

It is inferred that we may owe animals the duty of eating them,

;

!
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to help forward their evolution. If this be true, the higher
domesticated animals have no doubt a prior claim to our attention.
A better claim still have our half-brothers the monkeys. If we
would only eat them, the hope of raising them quickly into the
human kingdom would stand some chance of being realised !

We are further told that the Buddhist reverence for life, human
and animal, though beautiful in sentiment, is utterly against
Nature. That #s astounding. It means that Gautama Buddha
was a messenger of the powers that work against Nature !

In support of the writer’s views, we are referred to the action of
the Lords of Karma in bringing about the natural crisis in which
many millions of people are suddenly ‘ hurried into etemity.”
The inference is, that as Z%ey can calmly do this, so we can
calmly and innocently proceed with our butchering of animals !
Are these parallel cases? No. The Lords of Karma are karma-
less and impersonal. Man is not so. The Lords of Karma are
bound by their office to bring about such *‘natural crises” upon
such people as have merited them. Man is under no such
obligation. Those who perish in a ‘natural crisis,” generally
speaking, merit such a death, but this cannot be said of the thou-
sands of animals which die by the hand of man.

If it were not pathetic, it would be comical to read *‘that it is
the business of our friends who know to find out and tell us
what good end” is brought about by this destruction of life, when
our “friends who know ” have besought us for years to stop the
practice on account of its evi/ end. When by our maltreatment
of animals we are constantly generating in them feelings of hatred
and revenge, how can we expect them to evolve any other than
savage propensities to which, perhaps, future generations may
point as being the expression of the law implanted in them by
Nature—or the Great Powers—failing entirely to see that the
Great Powers actually employed were the butchers and vivisectors
of to-day!

Let us grant that it is fully in accord with Nature at present
for the higher to feed on the lower. Let us suppose that a time
arrives when the Great Powers think proper to institute a new
order; what course would they pursue? ‘“Men must be per-
suaded, not forced, to bring their lives and will into harmony
with the Divine purpose ” (Z7ansactions of the London Lodge, No.
31, p- 11). To do this, then, great teachers must be sent. This
fact alone, that Buddha came and taught such reverence for life,
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human and animal, is a proof that the Great Powers wish to
change the present order of things. I would apply to the animals
what A. A. W, says about our ‘‘lost sisters”: “If we will not
put ourselves in their place by sympathy, there is no help for it,
we must be put there in actual life; and a bard school that life
may be.” .

E. W.—The main contention involved in A. A. W.’s reply is that
it is in the existing order of things for the higher to subsist upon
the lower, ergo, moral and social considerations notwithstanding,
it may be “for us also the order of Nature” to be beasts of prey.
Let us examine the argument. Certain man-made conditions
were not in the original scheme of evolution. Agreed. The
powers who are ever guiding the world towards the good have
probably done the best that could be done to convert the evil
into good. Again agreed. It is the rule for the higher to feed
upon the lower, and eventually we shall learn in what way the
lower are the better for the process. Here I must join issue.
Looked at more closely the rule of life rather appears one of
reciprocity. Broadly speaking ‘““all flesh is grass,” but if the
animal kingdom depends as a whole upon the life of the vegetable
kingdom, no less truly can it be said that the vegetable kingdom
is fed and sustained by the animal kingdom. Surely no scientific
truth is more widely attested than the fact that particles of matter
are in a constant state of ebb and flow between the animal and
the vegetable worlds. A. A. W. asks, what of the vegetables
which live on animals? And we may add, what of the host of
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body would be benefiting from the destruction of the higher
organism of which they formed only a part.

A. A. W, then proceeds to say that if there be truth in his
suggestion, it might be our duty to eat animals and is “inclined
to admit the charge.” If so, it is clearly our bounden duty not
to draw the line at vegetable-feeding beasts (some do not already),
but forthwith to aid in the development of carrion crows,
vultures, hyenas, dogs e¢f koc genus omne. Besides which, it would
evidently become the correct thing for every pious and intellec-
tual European to hasten the development of Bushmen and others
in the same cannibalistic fashion, a process which for combined
rapidity and economy might be recommended to the London
Missionary Society. Such considerations soon show whither
the argument would lead us.

The next contention, which I had hardly expected to recognise
away from the platform of the very average debating society, may
be dismissed in few words. It is true we have nof the digestive
apparatus of the ox, but equally truly we have #o# the digestive
apparatus of the tiger. Our structural affinities lie nearest to the
frugivorous ape, but is it not true that we have to let both *“ape
and tiger die”? .

Yet again, the observation of A. A. W. seems at fault when
he writes that ‘‘the energy and power of a race are in proportion
to the meat it eats. The /ife of the human race is not among
vegetarians.,” If the first proposition be true, it (“the /Jfe”)
must be among those cheerful specimens of the human race of
whom De Windt has just brought home such horrible accounts.

They, the Tschuktchis, are, however, exactly what we should
have expected them to be from their environment and their
exclusively flesh diet.

The last point raised by A. A. W. is the indifference of
Nature as to life or death. How often have we *“who trusted
God was love indeed ” heard that “Nature red in tooth and
claw, with ravine, shrieked against our creed”; but surely we
have in the Theosophical Society passed out of the stage when
it is necessary for us to justify our conduct by a reference to
the cosmic process. Indeed this last argument seems, more
than all, to show that A. A. W. does not mean us to take him
seriously ; he must be poking fun at us. We know that there
is a dual aspect—creative and destructive—in cosmos ; we know
that the volcano and the earthquake, the glacier and the hurricane
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are agents for the ultimate good as they work the present evil,
but it is shame to us if we do not also know (since we have been
so well and often taught it) that we have reached a point in
evolution when we ought to form part of the force consciously
working towards Divine Harmony and Union, and not part of
the out-going and destructive energy. Huxley, the prophet of
evolution, has shown us that the cosmic process is not compat-
ible with ethical development, and is not the very raison &'étre of
the Theosophical Society that it should be, as it were, a milestone
and finger-post on the path of development, showing us that we
have passed the turning point, telling us that we are “going
home,” that we have rounded the furthest flag in the race of
life, that our course must be altered, our sails reset to meet the
altered condition of things which that fact implies?

If in our outward and downward course one law held good for
us, as it may still hold good for those who are following in our
track—if in our deepest depths we were compelled to eat of the
husks with the swine, we may still realise that the old order has
changed for us, that the swineherd’s garment is to be cast off for
the purple robe, and that ‘man having evolved to a stage at which
the infliction of pain.on others is against his evolution towards the
Divine Love, we call that infliction of pain a ‘crime.’”

G. G.—There is a statement made in A. A, W.’s answer which
may have struck a few of us with something like dismay. The
statement is, “ The Zife of the human race is not amongst the
vegetarians, many as they are. The Buddhist reverence for life—
human and animal—is beautiful in sentiment, but utterly against
Nature, to whom it is obviously a matter of perfect indifference
whether the Egos are in manifestation or out of it.”

Now, if the writer means by the /ife of the human race, the
fighting capacity, the virility which forces a nation to the top when
put to the test, he may some day find reason to change his present
conviction. I am open to correction, but I think it will be found
that the great majority of the lower classes in almost all countries
live chiefly on what is practically a vegetable diet. I know that
in the East of England amongst the agricultural class very little
meat is eaten. In the towns it may be different, but are the better
classes of individuals, physically or morally, found in the town or
country? In Turkey, the Balkan States, India, China and Japan,
meat is seldom eaten by the lower classes. Only lately, in the
Standard, there appeared a paragraph alluding to the astonish-
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ment of the Turkish doctors at the rapidity with which their
patients recovered from wounds, and they attributed this to the
men having lived chiefly on vegetable diet. It is generally
recognised that the Turkish army provides fighting material as
good as any there is, and it was so recognised many years before
the present war. Nor will anybody who knows Japan question
the hardy valour which lives in the equally hardy bodies of the
inhabitants of those islands.

Now, who but the lower classes of a country win battles? Of
course the mind to plan must be in the general, but the battle
cannot be won—nor even fought—without the men.

It may be said that the standing armies are meat-fed men.
This I think is open to question ; there are some which are not,
except in a very small degree—but however it may be, it does not
appear to be a very strong argument, for the mass of the popula-
tion is very soon drawn upon.

But does A. A. W. really mean by the /ife of the human race the
capacity of one nation to trample on another? Surely there are
signs of a time coming when nations warring against nations will be
only a memory of the past. I have just read a book on the Polish
Wars of the r7th century, and the contrast is most striking between
the most awful horrors therein described and war as it is conducted
to-day. Civilisation has civilised even war it