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PREFHACE

Eet no one suppose that the study of Omar Kbayyam bas ?‘%
brought out all there is in bis writings. The West bas scarcely 7, v
begun fo realize the value of the gem that was discovered a few ol A
years ago. The readers of Omar have been and are drunk with 4 v
“new wine.”” Tt is about time that the carousal ended and q‘d
sobriety took command. Wine or wisdom is of course supreme 5.%
and the primary object. But why not dig into the mines under ";
the vineyards? CThose mountains that grow the Omarian vine
hold treasures of Truth, which shame both the philosophy and @2V
the dogmatic religions; they run with veins of satire, upon the »
idlencss of common talk; they spring with songs and praises of (.9
NRature Tar superior to anything written by modern Natureswors
shippers; they contain a Nature mysticism entrancing and tuil .
of solid food for the soul. They are truly an “unknown world” *
and Fladdin’s cave and lamp. !

The people of Persia and India have taken to publishing fx
and to reading Omar by the side of Hbu Said, AbdsHllah g
HAnsari and HAttar, Sufis of purest water and Mlystics of spotiess
morality. Why should not we of the West do likewise? A spirit ‘?&"
of Mysticism bas fallen upon our people and the Occult is L.
clamoring for revelation. 1{4@»

Hs an encouragement to study and a key to the riches of the Y-
Sufism there are in Omar, the Tollowing interpretation is offered. $
On opposite pages are given Fitzgerald's rendering and what (3
sufis recognize in it. The Sufi speaking is not always a cons 3‘%
temporary with Omar, nor a Persian or Mobammedan. A Sufi tr&
is simply a Mystic in Mohammedan garb. The Sufi speaking is kel
now and then, though rarely, using phrascology which is Western, e

In the main he keeps strictly within Sufi lines and uses cons &
stantly Sufi quotations. The exceptions are casily discovered by %@
the reader who has a literary knowledge; sometimes the sources »
are given in the exposition. Nothing is stated on the authority of 3%
Western scholars and the judgments of such authoritics (?) as

Tholuck, Sir William Jones, §c., have all been passed over as of 2 v f
little or no value, if not erroncous. The translations are from the 4 1o
wellsknown works of Whinticld, Reynold A. Nicholson, &c., §¢. 25:%

My thanks are due to Mr. Robert Arnot, a lover of Omar, for i
suggesting to me the urgent need of such a work as this. ('“&
€. B. A. Bjerregaard, $¥ARY

O Elc
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CThus sang Fitzgerald:

T

mJIKE! For the Sun who scatter'd into flight
The Stars before bim from the Field of
Night,
Drives Right along with them from Beav'n,
and strikes
CThe Sultan’s Turret with a Shatt ot LCight.
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Betore the phantom of False morning died,

Methought a Uoice within the Tavern cried,
“When all the Temple is prepared within,

“Why nods the drowsy Worshipper outside 7

LAY 3 e
-

>,
”
N\ o

-
LA/

m
Hnd, as the €ock crew, those who stood before
Che Tavern shouted—*“ Open then the Door!
“You know how little while we bave to stay,
‘ And, once departed, may return no more.”
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The Muezzin’s call in the morning is urgent, compelling,
great as ‘‘ Allab is great!’” and his sentence *‘ Prayer is better
than sleep!” is true, yet the Muezzin’s call is but trifling coms
pared with the Sufi’s call: Wake! That call cuts the veil of
Mlusion; it reccalls man to bis senses! Tt beralds the Sun, the
One, known by ninetysnine names and who nevertheless is
unnamed !-CThe One whem the devout likes to call Hl=Fattah, the
Opener. Be, Hi=INohyi, the Cifesgiver, is manifested in that call!
Be, AlsMuta’ali, the Sublime, it is who asks, “Why nods the
drowsy worshipper outside?’” Outside—where? Outside the
Temple! Ab, but where is the Temple? Did not Nanac also ask
that question? and was he not told he might turn bis feet anys
where, they would always furn to Mecca, the Holy! The Beloved
is €verywhere except outside the Heart. Whose is that Yoice
within the Tavern that calls? Tt is that of Al<Jami, the HAssems
bler,—the Glorious God, Rl-Jalil. Fnd what is the Tavern? What
but the Beart, the Provider Bimself, Ar-Razzaq! *‘ CThere is
no other tavern here below.”

The Sufi is in the beart. Tt is He who calls “Wake!” and
those friends who hear Him follow to their salvation. This world
hears no more of them. This world is not in them, nor are they
in this world. They are THE world! When that call strikes in
sinful men the rocks of sclf, it reverberates, and the echoes wails
ing cry, “ Open then the door!”” Tt is but avoices no heartburn
of love. Tt is but discontent, with no response. Tn the desert of
untulfilled vows and missspent lives, the ¢ry goes wandering from
weak hearts to shallow brains, from impure desires to black
thoughts, and fills waste places with the ghosts of men, who
speak, indeed, the awlul truth when they do cry

“You know how little while we have to stay,
And, once departed, may return no more.”’

Though the Sufi’'s heart were all love, he could not open the door
for them. They were once both Tavern and Door; now they are
but a semblance. HIl he can do for them is to listen to their bits
terness and try to reason with them. Be cannot convert them,
Bis reasons may act like the limestone that goes into the smelter
with the iron ore: it draws the dross. BHe cannot go along bims
self. The fire of purgation and the oven are the * infidel ”’
bimself.

»'U gle
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Thus sang Fitzaeraid:

™
OW the New Year reviving old Desires,
The thoughtiul Soul to Solitude retires,
Where the White Hand of Moses on the
Bough
Puts out, and Jesus from the ground suspires.

v
Tram indeed is gone with all his Rose
Hnd Jamshyd’'s Sev'n-ring’d €up where no one

knows,
But still a Ruby kindles in the Uine,
Hnd many a Garden by the Water blows.

U1
Hnd David’s lips are lockt; but in divine
Bigh-piping Peblevi, with ¢ Wine! Wine! Wine!
Red Wine!"—the Nightingale cries to the
Rose
That Sallow cheek of hers ¢’ incarnadine,

U' *
(L0 gle
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20 Lus spake Cinar, the Sulis S"(’
i@ R g
2 7
A The Sufi begins a New Year and *“ the thoughtful soul to solis 40N
\\‘&“A- tude refires.”” T¢ is Spring in his heart. No matter what is gone. "\\{/
3%,  Let Tram and Jamshyd's cup be gone! Of small concern is it that ,‘é.

2N David sings no more. Love, the €Everlasting, is red as wine, A

/‘(‘;\ strong as wine, and gives wisdom as does wine! * €ome, fill /’4,'3.'\\
the cup!’”” Be young and fling away the old garments ; there is N7

:\“ but a little time to realize the preciousness of the Holy One and TR
S the Presence of Hi-Hziz, the Thcomparable, who is also Wadud, 2
AN the AllsLoving! Let us drink His wine! Wine, you say? Yes! LAY
N7y Wine! Not ZabrisKhush, that * agrecable poison’ which Jams 28
N2 shyd’s disconsolate court lady discovered, but *“ the wine of God's 87
WOk  grace which bath no brim”— 'Zfb\’
£5 \‘) ‘“Tf it appear to have a brim, ’tis the fault of the cup.” vV (N
NG The Sufi is no wine-bibber and the poct is no drunkard. The QU
Xy, Sufi calls: ) ‘é{’
"’}x “ . « « o bring meacup of wine! X
ALY, Not wine that drives away wisdom, (740N
F.f{ But that unmixed wine whose hidden power vanquishes \‘\,7
N Fate; S
7% That clear wine with which the worshipper sanctifies the  HAY
A garb of the heart; N
ST, That illuminating wine which shows lovers of the world the ; \YY
LK true path; \J)
.i} That impearling wine which cleanses the meditative mind of Ve
P ." P
;‘@‘\ fanciful thoughts d‘l\\
N The Sufi says in justification of his drinking: v\lr//
¥ *n drinking wine it is not my desire ZR
75 P To riot, or fransgress the law divine; n&\
20N No! to attain unconsciousness of self %L
7 f{J Ts the sole cause T drink me drunk with wine.”” Sj’/
c\’fg'_- ‘ Drunkards are doomed to hell, so men declare, =
/if:& Belicve it not, 'tis but a foolish scare; &
< 2 Beaven will be empty as this band of mine, )
X0 Ti none who loves good drink finds entrance there.” ﬁf/
7% )
-f’:- Tt was but a trifle that brought wine in disrespect s A
&S “ RAllah bath promised wine in Paradise, R
N\ Why then should wine on carth be deemed a viee? ’*?\,g//
O An Arab in bis cups cut Bamzah's girth,— - o)
) For that sole cause was drink declared a vice,” B
N 7 R/
% Y
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The Sufi tells us a story to show how all men instinctively ask 5)
for wine. Four travelers, a Turk, an Arab, a Persian and a Greek, \L/
having met together, decided fo take their meal in common, and };‘"&
as cach one had but ten paras, they consulted together as to %N
what should be purchased with the money. The first said Uzum, Q’V(/
the second Tneb; the third decided in faver of Tnghur and the ;Em\
fourth insisted upon Stafilion. On this a dispute arose between :
them, and they were about to come to blows, when a peasant, ?14
passing by, who bappened to know all four of their tongues, ‘@F‘
brought them a basket of grapes. They now found out, greatly
to their astonishment, that cach one had what he desired. Mien
come together from the four quarters of the carth; they do not
speak the same language, but they think the same thought: AR
Wisdom is but One. » Y,

“Life’s fount is wine, Kbizr its guardian, 0.5
T, like €lias, find it where T can; ‘W,

'Tis sustenance for heart and spirit too, _\';1.
Hilah bimsclf calls wine ‘a boon to man.’”

I\

The Sufi scorns material essences : the wine be drinks is wise ’:h
dom from the vats of Hllab, “‘ the Eternal $aki.”” CTherelore, says AR
the Sufi:

“Where bave T said that wine is wrong for all? ’ "{g'
"Tis lawtul for the wise, but not for Tools.” »ON

Wisdom is the law for the wise, but not for fools. Bow could ¢
it be? Foolishness knows not wisdom. Learn from the Sufi that X&)

“ gup is the body, and soul is the wine.” 30
gal
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Thus sxahe Coar, the Sulis
11

The Sufi meditates. Wine looseneth the tongue, they say.
Should not they know that wine opens the heart to HisWali, the
Beloved, who is “‘ the rose’”’? But those who do not know what
that wine is are like the fishes that said they had never seen the
s¢a and did not know what water was. Wine is that ocean in
which sails the ship divine, called Cove. HAn emblem of that cars
avel is the rose. Tn the world there are two kinds of roses: one
that comes in the spring and lcaves before summer. The nights
ingale will stay with that rose as long as he may, till in amorous
intoxication he at last falls down *‘ where thorns point their dag-
gers at his bleeding breast.’”” The Sufi, too, loves this rose;
still, he will say with the caviller: ‘‘Where leaves the rose of
yesterday ?’’ Be knows, however, that the rose of yesterday is
the rose of to=day in fransmutation. The Eternal Womb is |
never barren. CThere is another rose: a rose of mystery, Tts ¢
petals are the planctary curves, and its stamens and pistils are
Divine Presences. The Sufi reveres that rose. Tn it he finds
the Beloved.

The Sufi does not question that Kaikobad the @reat is but a
names; his measuring rod reads differently from that of the world,
whose greatness is but littleness measured by bis standard.
Kaikhosru has left Shirin, and Zal and Rustum are heroes of
legend,—how ¢lise the tales? But why question the wisdom of
Malik-ul-Muik, the Ring of Ringdoms, who is both HisMobvi, the
LCifesgiver, and Al:Mumit, the Deathsgiver? The Sufi will not do
it; Be is not like a detractor. Why should be censure? Be is a

-»‘U U'! g
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Thus spatie Covnr, th2 &

The Sufi has always known that “a strip of Berbage just
divides the desert from the sown.”” But why should he fear?
@od is “‘The Only HAgent,”” and “‘LCove is all there is;”’ $0 say bis
tcachers and bis own bheart.

¢ Whatever instrument Be makes me, that T am.” Be is the
“Resigned One,”” because ‘‘resignation hurrics the soul along
‘the path of reunion.”’”’ He is not a fatalist, ‘‘the instinct ot the
soul protesteth against it as an ¢rror.”’

The Sufi goes smilingly into Death. Tt is to bim the expected
“Union.”’ Bis Mesnavi teaches:

‘“Death, that dread thing of which all mankind stand
in fear,
Ts laughed and mocked at by Saints, when it draws
near,”
Death is the door to Lite. The dewdrop did not perish—
“But, in a shell received, that drop of dew
Tnto a pearl of marvellous beauty grew.”’
Fnd when the diver tore the shell from the ocean bed, it came
to still greater glory, for it
¢ came to gleam
Chiel jewel in a monarch’s diadem.”

The Sufi has a deeper understanding of death than the shale
low critic of Nature’s law. Be has heard that the Earth refused
to give of her substance Tor a body, when Hilab commanded
Gabricl, Michacl and Tsrafil to mould one for Adam, and that
Tsratil, the Fingel of Death, thercfore took the substance from
bimself. That the body dies or Tollows the law of Tsrafil is but
natural, tor
¢ Everything returns to its source.’’

Figain says the proverb:
“Death’s terrors spring from baseless phantasy,
Death yiclds the tree of immortality s
since Tsa breathed new life into my soul,
€ternal death has washed its hands of me?"’

P i:h' .
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CThus sang Fitzgerald:

% N Gl
{ 34‘:%

Xm

OME for the Glories of this World; and some
Sigh for the Prophet’s Paradise to come,
Hb, take the €ash, and let the €redit go,
Nor beed the rumble of a distant Drum!

o

S

V,x"\
A\

-
Y,
-

X

Look to the blowing Rose about us—*‘ Lo,

Laughing,’” she says, ‘‘into the world T blow,
Ht once the silken tassel of my Purse

Cear, and its Treasure on the Garden throw."

4 \\‘A\'

-

\

o2,
-

‘,.,

Hind those who husbanded the Golden grain,
Hnd those who flung it to the winds like Rain,
Hilike to no such aurcate €Earth are turn’d

Hs, buried once, Men want dug up again.

i: ¥
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T
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FINB
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X1

The Worldly Bope men set their Fearts upon

Curns HAshes—or it prospers ; and anon,
Like Snow upon the Desert’s dusty Face,

Lighting a little hour or two—was gone.

X
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Trus srate Gomar, e Sulis

- Che Suli knows that ‘‘some for the gloriecs of this World,
and some sigh for the Prophet's Paradise to come.”” For some
“the worldly hope men set their hearts upon turns 1o ashes '
for others “‘it prospers.’”” * Tn a little hour or two,’”’ however, it
is all gone, because this world, which men make, is Nonsexists
ent. Tt is the will of Hllab! Others are deaf; they do not
‘ heed the rumble of a distant drum ™ and its call to join the
caravan on ‘“the way to God.”” MNone of these understand the
nature of “ this batter’d €aravanserai’ in which we stop for a
moment on the journcy for Sarab, * Wine ' or Divine Love in
the heart.

The Sufi will not countenance the worldling’s idea of taking
the cash and paying no attention to the drum that starts the cars
avan. To bim that is as wrong as to live on credit. The mers
cenary’s cash is worth no more than the credit of the credulous.
LCook to the rose which blows as richly for the poor as for the
Sultan and which sheds a perfume in the garden of the infidel as
well as in that of the Sufi. They say the Greecks carved roses
on the ceilings of their private reception rooms as an admonition
to all within that that which took place sub rosa should remain
secret.  What was the thought bebind the custom? The truth
that God comes from Beaven to look on Nature through our
eyes ?

The Sufi is a seminal spirit. Be is also a granary. Be con=
tradicts the Sopbist who says that he who busbands is no richer
than he who throws away, because

¢ Hlike to no such aurcate carth are turn'd
Hs, buried once, men want dug up again.”

To be sure, the grave may bold, if it could, two such irrational
souls, but the Sufi and the manly race that follows bim bave
realized that giving is getting and holding is but losing. Tn all
growth there is the mystery of sclfscontrarviety: we are not yet,
but cver going to be. Our becoming, or * coming=tosbe,’”” is our
being. We *“fling away’ and we * busband,”” and gold comes
out of that alchemic process; let the ignorant deny it,

(,.u 3!1;‘
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<}-‘3_‘- “us crate Cmar, the St ]{—\{.
\3{ The Sufi knows the €aravanscrais of the route as well as the \\?
O ‘% P merchant; he, 00, knows about goods and the discomforts of inns. . 53-
AN, But he does not complain. Be belongs to that class of travelers 0;24\;;
O ‘,’ who are scarchers after God. He is a Talib and also a Salik. SW
.\'f.'. He does not travel to aveid ennui or 1o run away from bhimself. 3 ;;4.

I\ Be is "Hshiq, the Cover, and @od is M’ ashugq, the Beloved. The )ES
wﬁ‘ two keep company. The Sufi bas the artistic soul and sces the  RGY
\S

BUK beauties in a ‘‘battered €aravanserai,”” and the cverschanging 3 ‘of.
//K\A alternation of “Might and Day” is to bim the heartbeating of  ELN
Wﬁ} the Beloved. He bas drunk deep of the Beloved’s wine; and 7@%
.\:,: therefore “ thinks ' with calm ’:,
T T
::(:;\: “FHow Sultan after Sultan with bis Pomp (’w‘;\
‘3..;_ HAbode bis destin’d Hour, and went bis way.” 3\_{
3 IO
:(\3 The camelsdriver of his caravan may se¢e the funeral pageant, }r.ﬁ
\Vis but he does not ““ think.”” * Thinking”’ involues initiation. 3 W
';i',\? CThe Sufi rcalizes what means the tragic drama which is R
VAN enacted in Jamshyd’'s courts by Lion and Lizard. The irony of )}l\
V4 fate that drives the Wild Ass over Bahram's Fead, * but cannot N
o\f(;- break bis sleep’’ is a perpetual memento mori to him and he is %“,

/’,‘Q? grateful for it. No drunkard, no veoluptuary can understand that

W/ mystery., They see the loss, but not a friend “‘gone before.” \\\‘g)v
.'7,’. They feel the scythe, but do not see the Master of the Harvest, '?i.
;.\ They bhave enjoved the seessaw of passion; things bave played %’a‘s

N7 with them, but they have not played with the things. They bave
.\:.'i_. seen the Manifoldness of the One, but not the One in the M
A manifold. Now they burn in the fire of the passion they QAN
\‘u;/‘ generated and they shall burn until that fire burns itself out, W

bicse  and the One starts it anew. St
m A
, \\' \ *.'L\
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i A 1//"? I
Y | SOMETIMES think that never blows $o red 5SS
N 25

i The Rose as where some buried €asar &)
-y . 3 ,5:?.
Q\Q\‘ bled; %
\r‘g) That every Byacinth the Garden wears ‘;}f
IR I s
)/ ,ﬁrg\a Dropt in ber Lap from some once lovely Bead., [/
-/% And this reviving Herb whose tender Green WHA
\e&’: Fledges the River-Lip on which we lean— ‘:{:}
‘»{ b, lean upon it lightly! for who knows %‘»
/‘gi I)‘ 0\\
\\@; From what once lovely Lip it springs unseen! ’{33
< ;:,. —‘);“s"
N\, &

N xx1 Y
fie N
R b, my Beloved, il the £up that clears A
N7 o
,\;" To=day of past Regret and future Fears : \\,«-

00 “IN
%‘ To=morrow {—Why, To-morrow T may be \(gj)\

Y NV,
B¢ Myself with Yesterday’s Seo’n thousand Years, %24
7, )1 ) i_' 2N

' . gle
L0 gle
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20 b,

SSZ) 5
7.8 v ,‘,.:;‘
& O
) The Sufi calls upon the Beloved for the Sevensringed Cup of R
.2.-_: 3 Jamshyd, that he may divine the mystery of the ‘‘Round or two ¥

ﬁ before” and why he tomorrow rather than tosday shall join /~<
& :E‘y’;‘ ‘ Yesterday's Sev'n thousand Years.”” Fe knows that *“the whole A\
\g"‘(, heaven is a body; ‘the first intelligence’ is the soul; the ‘breath 5\5\2’/

-y of the whole’ is its heart; ‘the spirits of the seven plancts and e
y /@‘Sﬁ the fixed stars and the rest are its powers’,”” for “the World is Q;}}k
‘t/); the image of God.”” The Sufi lives as a member of a conscious \‘&\(‘7
“s\f universe, hence he *“ spills”” wine on the ground as an ‘““ancess 7578
VRS tral”’ offering; bence the rose ‘‘never blows so red as where f

//A’K\A some buried €asar bled’ ; hence his tenderness for what was \
N07)  perbaps a ““once lovely lip.” N
“:,:_ The Suti is a man of Wholeness (holiness). Be *“thinks” b

m God’s thoughts are revealed in bis whole nature, not merely in
- parts of it. Be boldly proclaims himself a full and perfect type

\ \ |
s‘f‘; of “the nature of all things.”” Be does that, though he knows J/
¥ everybody can s¢e the flower is not fully developed. He sees V.~
)\}\ with the ¢ye of the Sun, he feels with the sentimental Moon. Bis \,};&
'-\wﬂ’\ thoughts are the ebb and flood of the E€ternal Pulse. His will is 7
‘}”- strong as the ages, and bis aspirations are not bound by cycles 0\1/
) of cternitics. Be is cequally Tamiliar with *‘the world of the infis 'l“«\
AN nitely small”’ as with that of the larger one. He addresses birds }ﬁs
\\'43{, as sisters and reptiles as brothers. Fe has cleaved an atom and 37
‘\( found that it contained a world. There is sympathy or fellows | il
/r: feeling between bim , &
L"pi 3 “ And this reviving Ferb whose tender @reen \‘W
4 Fledges the River-Lip on which we lean—"" \i:
tﬁk The Sufi is a poet, yea, more than a poet. *Tender Greens*”’ ¥ ’EL\
\\‘g and “‘RiversLips '’ ar¢ symbols and more t0 bim. The curves of S\;g'\f
-\5'§., RNature’s architecture and the cloquence of her colors make his KA
’}\\\Q Book. HIl its lessons are written in volutes of love and straight %ﬂ\\
<p; lines of law. They are imprinted upon leaves of life and illumins lf
N /_ ated by shafts of light. P

. l )
(\.I‘Q_’ ::.‘;L.



. Original from
D d b
e GOOSI"-' UNIVERSITY OF MINNESOTA



. ' Criginal from
(] d ]
e GOOSI"-' UNIVERSITY OF MINNESOTA



. ‘ Original from
(] d b
s GOOSle UNIVERSITY OF MINNESOTA



Al .~ - % Car X, e €3
' Trus spane Gar, 152 Sufi:

Ay The Sufi can sce the grave humor of existence, though he is
}  fully as exalted as the noble Roman who told us to consider ours
4 s¢lves standing on a bridge, secing the torrents below carrying
£  away everything we hold dear. The bridge is our own indi-
Ts-“:g, viduality, which is indestructible, and the stream Is the constant

v mutation of things. S$ince this stream is not in our power, it is

? neither good nor bad, but indifferent. Hs we cannot conceive how
Qg the universe is maintained, but know enough of Rature’s workings
}?l,x,‘ to sce the relationship of many things and to conclude that a
ﬁ Universal Reason binds them together, we should see the solemn

humor ot

L)
)"r*?% ‘‘ Qurselves must we bencath the Eouch of Earth
% Descend—ourselves to make a €ouch—for whom?*

fg} The Sufi's healthy optimism and sweet laughter drive away
";;5 base pessimism and tears. CThe latter are only “‘externals’ 3
aﬁ/"

t o3 they never spring from a divine life and they have never revealed
> to man a profound understanding of *‘ the workings of God.”” The
> A Sufi is only a pessimist to the unwise. He does not put any value
V% in “these things.” WHis regrets are not really bis, but bis
® listeners’. What he says metaphysically, they understand
%( morally and that is the perpetual mistake of the listener whose
. reason has not been spiritually cleared.

H| *
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o
oo Thus spake Cma Lo €113 so st
‘%\E‘{' SUuS spade Lmar, e LUl o9ot> Y
35 ™ ¥
o The Sufl agrees with the winedrinker to ’
'. X Y “mMake the most of what we yet may spend, y
o Before we too into the Dust descend™ Wi o
KAV  but how differently he ““thinks™ from the hopeless. Bis hope Is g
o2 to realize bis own dignity as Man: %@
‘;;@ “Man, what thou art is bhidden from thyselt; 8 3
e Know’st not that morning, mid-day, and the ¢eve S35%
o Rre all within thee? The ninth heaven art thous gi"
3 Find from the spheres into the roar of time e
g g Didst fall ere=while; thou art the brush that painted ;
o The bues of all the world—the light of life r:
_ That ranged its glory in the Nothingness.’” ‘;,, y
iR “5 He spends for a purpose. What he spends he gains.  ““Be buys ‘i -
) the next world with this.” Be buys Being for RNo-thing. ,
A The Sufi also agrees with the winedrinker that they shall { %
Jpide  descend &
'bg; “ Dust into Dust, and under Dust, to lie, ‘

Sans Wine, sans $ong, sans Singer, and—sans €End!"” %

But how differently be *“ thinks "’ from the taithless. Bis taith is &
1o realize bis own dignity as Man:

“ T am not of Nature’s mint, nor of the circling Heavens—

B
Sn

B

& {: My place is the Placeless ; my trace is the Tracelesss %"
x‘. 'Cis neither body nor soul, for T belong to the soul >
ot the Beloved.” 4
A A5
?0‘2 %  He pays bis ducs to *“‘the way of manifestation.” He returns what oI
&S he borrowed. v v‘ ‘*

(s

s Chis life, that Heaven bath lent me for a while,
1 will pay back, when it is time to pay.”
CThe Sufi arises where there is mo “T°* or *“Thow.”

o

%’*\i
e

.
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Thus sary Fitzacraid s ?f?’

XXV &%\a

CTKE for those who for To=day prepare, 7 i‘d
HAnd those that after some To-morrow X

stare, ;E'Q ,

A Muezzin trom the Tower of Darkness cries, .8

“Fools! your Reward is neither Bere nor There.” ¢ }
s

. XXUT ?

Why, all the Saints and Sages who discuss’d i%
0t the two Worlds so wisely—they are thrust "
Cike foolish Prophets forth; their Words to
Scorn . o

HAre scatter’d, and their Mouths are stopt with
Dust.

XxXomn

_Myselt when young did cagerly frequent

Doctor and Saint, and heard great argument
Hbout it and about; but evermore:

€ame out by the same door where in T went,

00gle
0 gle
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Thus sangy Filzaorald:

XXt
m'ICB them the seed of Wisdom did T sow,
Hnd with mine own hand wrought to make
it grow;
Hnd this was all the Barvest that T reap’d—

“T came like Water, and like Wind T go.”

XXIX
Tnto this Universe, and Why not knowing
Nor Whenee, like Water willy=nilly flowing ;
Hnd out of it, as Wind along the (Uaste,
T know not Whither, willy-nilly blowing.

LTS

- o

A
»

ez

XXX
What, without asking, bither burried Uhence ?
And, without asking, Ubither hurried hence!
Ob, many a €up of this forbidden Wine
Must drown the memory of that insolence !

v@

A)
"

B b"

&S

XXXT1
Up from Earth’s Centre through the Seventh Gate
T rose, and on the Throne of Saturn sate,
JHAnd many a Rnot unravel’d by the Road
But not the Master-knot of Buman Fate.

< ) Rty N R D 7T N - 3=\
p [ ’\‘ﬁ‘(\\‘@?//%’:’t’-- CARCSZNY g
/P 'Q ) ) IR VXY )\ :l\_

=
’
fg"
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The Sufi speaks the universal cxperience of those who have
passed through the discussions of the schools:

“T came like Water, and like Wind T go.””

They are of clemental value when they arrive, but they come out
as emptiness. Be also sums up most admirably the philosophy
—it philosophy it can be called—of those who never discovered
themselves: they never will know the Why, the Whence, or the
Whither. They are “like Water willy=nilly flowing.”” They may
be made to drive the mills of the Superior IMan, but they cannot
quench the thirst of a soul. They are ‘“as Wind along the
Waste,” and in the clemental warfare they work as destroyers.
T they build, it is only on shifting sands. They are the makers
of deserts. The Sufi specaks loudly encugh of all this selfsim-
posed misery in the world, but bhe is seldom heard, much less
understood. Fence comes it that withered Souls still ask: Why
were we

“without asking, bither burried Whenee ?
FAnd without asking, Whither hurried hence !’

Surely much divine wine is needed to wash out s0 much igno-
rance, so much sin!
The Sufi listens Kindly to the Magi who claim to bave risen

“ Up from Earth’s centre through the Seventh Gate’’

and—come back no wiser! Fe realizes the strength of ““ the will
to live” that carricd them through so much suffering, so many
births and deaths. Be realizes also that the Wise Man sees only
bis own smokeswoven pictures; that he is wrapt in the shadows
play of a world made of images, and has not yet discovered the
Seif and the Key to Self.

Let go the flesh! let go understanding ! let go volition! yea,

‘“Let reason go, and abide in ‘The Truth!’ "™’

) t-‘! i
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Thes sang Fitzoeratds
Xxxm
CBGRG was the Door to which T found no Key;
There was the Ueil through which T might
not sees
Some little talk awbile of Mle and Thee

There was—and then no more of Thee and Me.

R PN
r'd

N 4&‘

A

-
- \
A\

-

XXXTIT

-
-2, ~
> N

Earth could not answer; nor the Seas that mourn
Tn flowing Purple, of their Lord forlorn;;

Nor rolling Heaven, with all bis Signs reveal’d
Hnd bidden by the sleeve of Night and Morn.

Shd
-

A

XXXTU
Then of the Thee in Me who works bebhind
The Veil, T liftted up my bands to find

H Lamp amid the Darkness ; and T heard,
As trom Without—*‘ The Me within Thee blind !’

yogile
L\.Ik {_%h
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N Thus spake Gmar, tae Sufis W7
YA 1S spake Giar, toe Sl _‘_;:{,
4% 2\
‘[é) CThe Suli speaks of veils which do not bide, but which reveal. \\74
:S;_' . The “Me” and the *““Thee” are veils through which we do not : 4;3’.
/,ﬁg\ see. But when there is ‘o more of Thee and Me,” then we see "‘,d‘:
\\-@‘/ﬁ the Mystery in that veil. ““ Unity”’ is its Name. Tn that is uns W
‘\,,: . ravel’'d ““the Mastersknot of Human Fate” and in that Name we ’“\.
/&( may drink deep and freely. Tn that Rame we read the tablet ’f\
?gg—,; of greation. That name is a veil which reveals. But the mystery g \";;
hAZ can only be s¢en by the Seer. The mere student does not unders "

/ ’; N stand that ‘‘not only are the nightingale and the roscbush chants ‘,?”:
@ ing praises to God, but cvery thorn is a tongue to extol Bim,” Vi 4o\
N The Sufi is not so positive as the materialist. To be sure the Q_““
‘}%’ €arth, the Scas, the Feavens cannot answer loudly. Their lan. i
/.51‘ guage is silent, but is nevertheless casily understood by a child. f‘.:'
\\'\f,{;‘ They themselves are the language of the intuitive. They are N\
‘,éj ¢ the universesal language which expresses God’s thoughts, or, as 3“.
./};\,‘ Novalis puts it: “ Nature is a kind of illuminated table of cons VAN
\L fents of the Spirit.”” The most direct language, the language of N/
SR love, is that of the heart. Tt is N
2N \'s
\\Er,\‘ ¢ The Thee in Me who works behind N7
S The veil.” ward
2§ b

&2

\7}?’ But to the carth-bound ones it is as mysterious as that of the

‘,‘i A Universe. The drumkard cannot speak it. The scoffer canmot 5

. . ole
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/A
> ))
k’Jg X H et
ik cus epahe Cinar, the SWis 7(
& N
NG \\\%
‘;5-‘\(7 The Suti may learn the secret of bis life from a *“‘poor carths ‘ _’,'.3\\’
;‘; en Urn,”’ but never Who He is. The secret revealed is this: @%\3
N\~
N2 J
1}% ‘ Fingel and beast Man’s wondrous lcaven compose.’’ “‘0

\V{ Hgain, the cup knows the secret of man’s life, because of the W
)—; human clements in its make: it partakes of the Soul of All. But ,v(/.
K man does not live by secrets, be is God’'s Revelation. Tn €ons k%_\\
&\‘w’ science he knows who be is. €onscience is “ Unity.”” Tn *“Unity,” f{?{
R3¢  says Shamsi Tabriz, I
7N O\
F@¢ “The Lentre is within me, and its wonder {\),
e Lies as a circle everywhere about me.”’ DA
St/ CThe Sufi and the Sot alike may hear the ‘‘poor carthen \W;
$o75e U say 2‘,;\'-
,(;; * While you live, @&l\\
J’ﬁi Drink!—for, once dead, you never shall return.” Q\Er//

ZQ ~. For both it is true that drink creates thirst for drink. The former, ’(5,]&
% however, will come to the time when he shall drink no more and . ‘;ﬂg//
CIie  not call for it cithers his only drink will be the ¢verlasting play 3D
/,f@ of Cloud and Stream; the latter will not cease drinking till he \ 1NN
\YVK dies, nor will he ever cease calling for it. For the SuH, one drink @y

R 5

‘r% quenches all thirst. Tt is so designed. When the building is A,'—"g’
N\

\;: finished, the plan is needed no more. When the Play is ended, %;LS

.3:;’ 4 there is not Time, or Space, or Cause any more., H//
NS SEXHD
( R

AN} RN
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Lbus spaiie Cmar, the Sulie

(S
The Sufi Attar tells the sweetest of all storiess one of brothers fv;
hood in the bitter=sweet flavor of mortality: v ﬁ

“One day the Prophet on a River Bank, b _
Dipping his lips into the channel, drank *
A draught as sweet as honey. Then there came .ﬁgq@
One who an carthen Pitcher from the same o 2
Drew up, and drank: and after some short stay .
Under the Shadow, rose and went bis way, f:g‘
Lcaving bis carthen Bowl. Tn which, anew 2808
Thirsting, the Prophet from the River drew, A %4
RAnd drank from: but the Water that came up o o
Sweet from the stream, drank bitter from the cup. (o 2

At which the Prophet in a still Surprise

For Answer turning up to Heav’'n bis Eves, -
The Uessel’s carth’n LCips with Answer ran: Sl
¢The Clay that T am made of once was Man, o~
Who dying, and resolved into the same %‘:E'

Obliterated Earth from which he came, 5
Was for the Potter dug. and chased in turn :
Through long Uicissitude of Bowl and Urn:
But howsoever moulded, still the Pain

Of that first mortal Anguish would retain,
HAnd cast, and rescast, Tor a thousand years
Would turn the sweetest Water into Tears.”

(O E.;IL'
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ND not a drop that from our Cups we throw

For Earth to drink of, but may steal below
To quench the fire of Anguish in some €Eye
There bidden—far bencath, and long ago.

XL
Hs then the Tulip for her morning sup
01 Beav’'nly Uintage from the soil 100ks up,
Do you devoutly do the like, till Heav'n
To Earth invert you—Ilike an empty Cup.

"~ _’| .



CThus seale Crmar, the Sufis

The Sufi is not a Resincarnationist. Sunnites speak of metems
psychosis but Shiites do not. Tesavul is not Resincarnation, but
Regencration. Fana is not cxtinction, but tfransmutation and
ascension. Sciisunfoldment is the Sufi’s life:

“From the moment you came into the world of being

A ladder was placed before you that you might escape.

First you were mineral, later you turned to plant,

Then you became animal: how should this be a secret
to you?

Riterwards you were made man, with knowledge,
reason, faith;

* * - * L L L] L L]

When yvou bave tfraveled on from man, you will
doubtless become an angel;

Ftter that you are done with this carth: your station
is in Beaven.

Pass again ¢even from angelhood: enter that Ocean!

Through it all you are and you remain You.”

The Sufi while be walks in the garden of the Beloved does,
like the Tulip, open his bosom for the ““morning sup.” Tn the
morning both lift up their eyes to the *‘ Turkis-vaulted dome of
the sky’’ to be united with that Supreme Tntelligence that moulded
both. When Mother Earth washes the slcep from her eyes with
dew and cold breezes, they both *‘ utter speech’ and their hearts
throb with the One Life of Brotherhood that binds all the spheres
in Unity. When the Maker of Day, the symbol and c¢cye of Bis
glory, puts the stars away and clears the firmament for a new
Revelation of the €Eternal Beauty, the Tulip and the Sufi put on
their brightest colors, which are their flags of allegiance, and they
profess their joy. There is an hour of silence in the morning just
before the day becomes noisy. Tn that bour the Tulip prays
and communes with newsborn innocense. The Sufi folds bis
hands as a symbol that he embraces all the world in Brotherhood
ot the One Law, the One Life, the One Love, the One Light.

. . ole
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Thuvs sang Fitzgera'd:
xc1

ERPLEXT no more with Buman or Divine,
CTo=morrow’s tangle to the winds resign,
Hnd lose your fingers in the tresses of
The Cypress=siender Minister of Wine,

XL

And it the Wine you drink, the Cip you press,

€End in what HIl begins and ends in—Yes;
Chink then you are To-day what Yesterday

You were—CTo-morrow you shall not be less.

XLITT

So when the HAngel of the darker Drink
Ht last shall find you by the river-brink,

Hnd, offering bis €up, invite your Soul
Forth to your Lips to quatf—you shall not shrink,

L.l‘l._’ :_g"i‘:



Trhus spake Cmar, the $idis

The Sufi after praver is
“ Perplext no more with Buman or Divine.”

Bis prayer is no vulgar petition. Fe never asks. He has no
occasion for asking. Fe only praises and gives thanks. Fe wills
as his Beloved wills. Fe spends bis day most religiously *fingers
ing the tresses” of his Beloved and emptying the cup. Ts that
not rcligion? What else is religion? Ts it discursive wrangling
about “Panstheism or Potstheism?’’  Ts it recitation of formulas,
once full of magic but now dead? MNay, religion is the enfoldment
of God and Bis world in one embrace. Ttis the enjoyment ot love
and wisdom. Tt is telling Bim bhow sweet it is to live, how
precious Fe is and how we long for * Unity.”

“ And if the Wine you drink, the Lip you press
€nd in what HIl begins and ends in—"’

You shall cultivate them ceremoniously and never neglect them.
Such ceremony is prayer, too. Tt is universal religion.
The Sufi will lcast of all men shrink when be meets

¢ The angel of the darker Drink.”

Darkness is universality to bim. Tt is the Al that lies beyond
day and night; the Il for which he yearns: the HIl in which he
shall meet the Beloved. Death is Resunion, not separation.
Death is gain, not loss. They tremble whose bodies reverberate
with desire and pain, and whose souls arc strangers to thems
selves. Such ones fear death; it is to them the Unknown, and
the Bercafter is a Bades of bloodiess shades that fear one
another. These unhappy ones are cowards in darkness, because
they canmot seec their own shadows, the only cvidence they
possess of being alive.

00gle
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Chus sangy Filzseraid:

XLCTU
mﬁy, it the Soul can fling the Dust aside,
Hnd naked on the Hir of Beaven ride,
Were't not a Shame—were’t not a Shame
for bim
Tn this clay carcass crippled to abide?

XLV

"Cis but a Tent where takes bis one day’s rest
H Sultan to the realm of Death addrest;

The Sultan rises, and the dark Ferrash
Strikes, and prepares it for another Guest,

XLUT

Hnd fear not lest Existence closing your

Hecount, and mine, should know the like no more;
CThe Eternal Saki from that Bowl bas pour'd

Millions of Bubbles like us, and will pour,

N oY A, N I

\ .,' .
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7 an€y
e Qomar, the Sl

The Sufi is not ““perplext with Buman or Divine,”” Knowing
the mystery of veils, ceverything to him is symbolical. Bow
could be appreciate a curve but for lover’'s tresses ? Bow uplift
bimselt but for the flameshaped @ypress? BHow know the
difference between To=day and Yesterday but for the wine of life
which *‘ keeps cozing drop by drop’’? But he will not ““fling the
Dust aside,’”’ though TT be only dust and FE a Microdeus! Bels
a free man! No matter it

¢ The Eternal Saki from that Bowl bas pour'd
Millions of Bubbles like us, and will pour.”’

The Sufi will not remain here materially and let the Beloved wait.

“Were't not a shame—were’t not a Shame for bim™” o be
engaged with carthly adornment when ‘‘unadorned is most
adorned” and Truth is Nakedness? He will not stay. He will
not delay, linger, and wait in the tent, FAnother Sultan may have
it. He, the Sufi, goes up bhigher! But the Sufi does not spurn the
body; he is no irrational ascetic. Fs a tabernacle, the body is
built on the plan of fourfoldness, which is the plane of Wholeness
or Barmony. B¢ sings,

“T am the brick, the mortar, the builder, and his plans,
The groundwork and the roolstree, the building and its fall.”’

The Sufi needs the body to express Bis beauty in. H lovely
body, a strong body, a perfect body, a rich body, cach and all
are Bis mirrors. HIll beauty is ¢essentially BumansDivine, Divines
FBuman, and the Sufi is an artist who cultivates it. Hesthetics is
the perception of this mystery. Experience is the only teacher.
The body is the studio, the student, and the study. Tt is ‘“‘the
Gate called Beautiful”’, it is *““the city within,”” and the King's
palace. Still the body is only a bhaltingsplace in our pilgrimage
from world to world.

* ‘:'.I .
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Chus sang Filzgerald:
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XCUTT
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mﬁﬂl You and T bebind the Ueil are past,
Ob, but the long, long while the World
shall last,
Which of our Coming and Departure heeds
Hs the Sca’s self should heed a pebble-cast.

=

\{

5

-

XLUTIT
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H Moment’s Balt—a momentary taste
Of Being trom the Well amid the Waste—

Hud Co!—the phantom €aravan has reached
The Nothing it set out from—Ob, make haste!

o
%

2
N - -

L/

XLIX

T
P/
-~

Would you that spangle of Existence spend
HAbout The Secret—quick about it, Friend!

A Bair perbaps divides the False and CTrue,
HAnd upon what, prithee, does lite depend?
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ST Thus spake Cmar, the N ol
AL O
ZON) 40N
S CThe Suti is no sophist, when he compares our goming and K7
N Departure to the insignificant drop of a pebble in the occan. Even “‘@l'

f
‘A

e the wise may at times wonder what the meaning may be of a R
£Q))  frifling act of theirs. What is the cHect upon me tosday of the (KN
NU» sinking of the fabled RAtlantis? Why did T meet my soul-mate N4
'g" yesterday and not years ago, when T secarched? Why now, when

/*.'
9

XS T search no more? Upon such mysteries the Sufi may give (P~
A sophistic answers. Fe may also lay his finger upon the lips and

7

) demand silence. But is a pebble not full of *“the presence of some N,
3o  Unknown heavenliness” ? Jacob Bochme thought a stone was Y7
2SS ‘“‘dod minus warmth.” J geologist thinks the pebble came into By
£5 \J existence in the angry and passionate tight between fire and VA
X7, water in the infancy of our carth. When the occan rages upon R~
.‘~,.~‘ the shore, the poet can hear the pebble moan—it then tells its J. M)

;!Q reminiscences. The 1all of the pebble into the sea starts concens SO
) fric movements that never end till they reach the brim of existence.

N7 Surcly, the pebble is both no-thing and somesthing! Vf’;f
Nl The Sufi may be equally sophistic when the discussion turns 0
-’ upon the moment! Tn daily life it is next to nothing! Tt is wasts o
,,j\\ ed and we seem none the worse for it. Tt is afer all full of é‘:
et emphasis! CThe poet certainly strikes some of the decpstuncd  Yeap
‘;4/ chords of the human heart when he compares life to N )
.,‘!( “HA Moment’s Balt—a momentary taste 2
i.&’\‘ Of Being — " J,(’.;/
?{«\ The moment is * that indivisible point’’ where eternity and time \’\)«
VLA meet! What clock measures it? Tt is contained in the lashofthe PR
Z0N) eye when the eye knows an ¢enemy. Tt is the suddenness of the Qa\

N7 spirit’s movement, too quick for time to cateh. The idea of the (\7
;{ﬁ) moment connects itself with the eye. Tnstinctively we describe the g
'}'-_t 3 moment as a flash upon the eye, whether it comes as a lightning  EP&J
24N from the sky or from within as a sudden illumination of grace. )‘%
N7 Tn cither case it is the meeting of worlds. HBow important then is e
ﬁ the moment! T we did not stop for *‘ H Moment’s Balt,” we should Q‘ y
2 not know what this Midgard is. Tt we did not tastc “of Being IS
AN, from the Well amid the Waste’’—viz., the vasiness of the incompres ) (é\
NP2 hensible, we should not know of His bountifulness. Without the b
Balt and without the Taste, we might have been bigh and pure {.\W

‘fé!)' angels, but never buman beings. Look well to the Moment! AN

Js)  Festina tente! )
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fﬁ\ Thus sang Fitzgeraid: (,f;i\
- - "I'\V\.
AN C AN
NG 7,
'ﬁg\\ H BHTR perbaps divides the False and Crue; ;,{
N Yes; and a single Hlif were the clue— 2 ,:?
K3 ST
‘;’i’z €ould you but find it—to the Treasure-house, 23
S3 40
X Hnd peradventure to The Master t00; Q”
‘/(l\-‘ ."ﬁ’
AN ‘ﬂ,S\
v<% Whose secret Presence, through Ereation’s veins  Ei
ﬂ“\ \J‘B‘:
‘;(, Running Quicksilver-like, ¢ludes your pains; N7
KK Taking all shapes from Mab to Mabi; and é&'
7 % ../‘ )
7@  Chey change and perish all—but Be remains; YA
(e S
ZON? o)
S;y'{ 1A 1] b\j?’
Vi 1 moment guess’d—then back bebind the Fold ‘{
a QA,'_
X Tmmerst of Darkness round the Drama roli'd S\
-’ ' ETX
AS Which, for the Pastime of Eternity, N
\ P, /A )
,‘( Be doth Bimselt contrive, enact, behold. \TA
RS BLR
ZN 2\
K

RSN WA AN PIWZAIN RN SIS XA
ZANUZ IS I B S G S G iR

. k | .
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37D ', YU v €n¥i, &7
:};.; e Cmar, the Sufis ‘%;.

The Sufi will not and can not sce suicide as a symbol of \2[3*_1

‘\(’/’v freedom. True enough *““a hair perbaps divides the False and y-}
,.-_.' 1 True’’ ; but the *‘ momentary taste of Being from the Well amid _i.,‘/.-
m the Waste,”’ though scemingly a Nosthing, is the ¢clue, NS
AN Y AR

“ gould you but find it—to the Treasureshouse, ‘37
And peradventure to The Master to00.” S (/

Tn ““the momentary taste’’ of the Presence which runs * through (ﬂ"*
)

- Ereation’s veins’ we commune with Bim. €all the drama a <
\‘Q “ Pastime of Eternity”’ if you like. What is that tome? Ttis a N
QX% Ueil to the Sufi, a part of the Garment of the Beloved, Let the :,"
VAQ  Beloved take it away. The Sufi will not throw it away. (N
‘Wf The Sufi is afraid of you when you begin to talk of a N7
‘\f.' ] “_— secret Presence, through €reation’s veins {<o
, }«‘ﬁ(\*, Running Quicksilverslike, —*’ "k
'\:5" Be fears for your reason. Tmaginations may destroy it. Lite is N~
Befke, Mot a Drama that *‘;,-
720 “for the Pastime of Eternity, N
& Be doth Bimself contrive, enact, behold.” }\ o)
‘k The Beloved is not a mere “ ferminus ad quem,’” the lion’s den in i‘/
e which all tracks end and nome is scen to emerge from it ’:?f
2N surely, all things are in @od, but that does not mean *‘ nosthing 7R
X  but God!” @God is subject, not substance, or rather He is both, \o"/
SO X%  because Be is ncither. Terms are only score-marks of thinking. i\
I When we finish thinking we wipe out all marks and are in SN
7:'&& “ Unity.” When we have the Salt, we talk no more of acid and Zfl\
NYf) basc. They are transmuted into one. \‘\\if
-0 The Beloved is *“ the secret Presence,” but also the open Tace, R Dlg
AQ)  which the purc may see. Tn 4N
D “ The Universe” (which) is the book of the *“ Truth most Bigh,” QY
0;,0' as declares the Guishan T Raz, we read 'n‘
7“\\&)\ “7 am the spirit of the grape, the wine press and its juices 'j;:"\,
W The guest, the host, the crystal cup that shineth in bis hall.” \‘12‘7

Exactly what Jelaladdin said.

O 5“:
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£ Chus spake Cmar, the Sufis oo
V7=, i
Wy ‘) V,:
v\ﬁg Che Sufi urges you in the words of the Guishan T Raz to N g

v *‘purge yourselt from affirmations and negations,” and give your ?) ,;\\
=5 mind wholly to the €upbearer and His Wine. Remain not in the -4
@ ) tangled wilds of willulness, but drink of Tsa's cup. Buried in  §

- e thysclf thou canst not control the world or be the pivot of thy o
@LK“ cyele. @Give thyself up to Bis cup and thou shalt find thyself again )}}‘\
&5 init. Tt is a giving, which is a getting. Tt is a sicep which is S
\&‘ awaRkening! That Wine is a ’M
S e
NP ‘‘ Minstrel who by one sweet melody , ‘ﬁ
//J’Kf Burns up the garners of a hundred devotees.” G\
N7 W,
\:‘)’) Away with scif-regard; it is not Truth. CTruth is in Wisdom and 1.\\.\/‘
-/;"\' Wisdom means Life and LCight. NI
260 That Minstrel, says the Guishan T Raz, further: I\
\ A §
i% “Makes drunken two bundred men of three score and ten ! J
- 4 Tt Be enters the mosque at carly dawn, -4
/f@ He leaves not a single wakeful man therein, XX
7\, Tt Be enters the cloister drunken at night, ’&‘
\% He makes Sufi's storics an empty tale. VZ
e Tt e enters the college as a veiled drunkard, Y
=N The professor becomes helplessly drunken, LN, >
/‘;’@ From love to Fim devotees lost their heads, )0
oor Fnd became outcasts from house and home., 4
\‘{’ Pe makes one faithiul, another an infidel, N7
-7 Be tills the world with tumult and wrong, APk
/ﬁ(\ Taverns bave been edified by Bis lips, S~
= Mosques bave been illumined by Bis cheek.” AN
\ %
® s CThe Sufi confesses with Shabistani: AL
2 PO
4(\\\\ “ AN my desire has been accomplished through Fim, ¢ ’C\S
N Through Him T gained deliverance from infidel lust. NG
‘\\,l ‘” My heart was hid from knowledge of itself by a hundred P
X veils, X
‘fj\}{S By pride and vanity and selt-conceit and illusion. DN
N7 That fair idol entered my door at carly morn \\‘VQ
7 Hind wakened me from the sleep of negligence. L):
4,;',0 ; By Bis face the secret chamber of my soul was illumined. 9, >
AN CThereby T saw what T myscif really am.” @)
&)
\P;' 7
SAESCE Wi 2 58 SIS S S SIS S e
a'$>’2§ S\ )‘.f Y )i (\')r 2 \ (./kv‘qp’lvk\"/)l \\qﬁ\(@\ }/JL."(V\{YP '\
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DI A

N AT AN 7 D AT NAT7 NG AT
e AR DR S

8\ 057
APl Y w“.
/A‘“ Chus sang Fitzzeralds f{:
) ) )
'iw EXTT ‘\3\/
N I MUST abjure the Balm of Lite, T must, 0,
-y o 23y 2
,:;} Scared by some Hitter-reckoning ta’en on A\
W/ trust, | WA
AN v
V7N Or lured with Bope of some Diviner Drink, ;.?Li,
W, 57
.} To fill the Cup—when crumbled into Dust! xR
&) S
7 XY : A7,
e Ve
2 Ob threats of Bell and Hopes of Paradise ! O
N7 AN
,'.;{(, One thing at least is certain—Chis Life flies; %{
\/\:S}E One thing is certain and the rest is Lies; DA
" i\ &/
."g;‘. The Flower that once bas blown for ever dies. N
W EXTU N7
2 W7
@} Strange, is it not? that of the myriads who P
V) N\
.,\:‘. Before us pass’d the door of Darkness through, 34
N ‘»h B
(\‘;2/‘ Not one returns to tell us of the Road, 5
N7 N
€;1‘§> Which to discover we must travel too, ' '?f;
2D 7/
\ﬁ’{z"‘ ‘\:\:W
N2 0 WORSNY PRI AN AN AN
P Lt L S P S L S

P

3

vl
(L0 gle
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A i 57
W, Bus spake CGmar, the Sulis XK,
<@ - AN
A o
AN un )
7 ~
UK The Sufi cares not for *“ threats of Fell and Bopes of Paradise.” S
/:1? Why this * Attersreckoning ta’en on trust?’’ CThe Beloved is the \@\\
\:»'f '  Merciful and the Faithful! They say \Y’y
¢ )
< ‘Dot one returns to fell us of the Road AR
7‘?‘\‘ Which to discover we must fravel 100.” k;rﬁ.\:\
\Y .

"y
What of that! The ““Devout and Cearn’d” only talked in their W
sleep. They do not know that the Night is the Day of the Soul  § 2%
AN and that every night *“ spirits are set free”” and are ““ independent, \_'f,\ A\

N'@  ncither ruled nor ruling.” Said Torabim of Kerbelah: ‘C\\y;)'f’
?7 < o - -4, W
10 “ it night prisoners forget their prison, AN
A 0\
<—fl" At night kings forget their power, P
“[(j( There is no sorrow, no brooding over gain or loss—’* \’%(”
«lpl: P
}\Q Hs the night is, so is the Atterdlife. Many a Sufi bas told us k&\
N7 X
S\g@ “T sent my Soul through the Tnvisible, ‘.ﬁj
SR Some letter of that Afterslife to spell: 52’\‘
Z‘\S Find by and by my Soul return’d to me, Jc‘k.
Mr‘ g 66 1 y ST/
:\'{fj HAnd answer'd “T Myself am Beav'n and Bell.” Q\?‘
“\ For a Truth, All is alive and the Whole is Man. * Heaven's but : o
\%I’ the vision of fulfilled desire, Aind Bell the Shadow from a Soul (N
.‘,’f on Fire.”” Hs the Night is, so is the Atterslife the Day of the ) QJ.//
WY " 9.9
fi’g“ ’5’&’:\\
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Cﬁ(—: Revelations of Devout and Eearn’d

They told their comrades and to Sleep return’d.

DR PASNASKIAIRAIRERIRAS K@K 2op ] -
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N\ %7/

Thus sang Fitzgerald:

Nl
LXU ’(/h

Whe rose betore us, and as Prophets burn’d,
Hre all but Stories, which, awoke from Sleep %2
/

)\‘
L

)

3

LXUT

T sent my Soul through the Tnvisible, AN
Some letter of that Hiter:life to spells o

Hnd by and by my Soul return’d to me, '}‘l\
HAnd answer'd T Myself am Beav'n and Bell:* Q%

CXUTI % 7,

Feav'n but the Uision of fulfill'd Desire, A
And Bell the Shadow from a Soul on fire A\
Zast on the Darkness into which Ourseloes, @&

So late emerg’d from, shall so soon expire. Nty

O

GES

gle
e



Thus spake Cinar, the Sutis

CThe Sufi disputes the sensual fact that
‘ The Flower that once has blown forever dies.””

The rose of yesterday is gone! True! Yet its aroma lingers upon
my Soul. The maiden of last night is the matron of to=day. T ate
the apple that yesterday held the life of futurity. Rl true! But
is not yesterday a part of to=day? Ts not that aroma the Breath
of my Beloved? Hre not the maiden and the matron the Mothers
hood of God? Hnd the apple? Ts that not fruitfulness? Where
does it begin? Where does it end? Only the individual rose truly
is! Only its aroma is aroma! Only my maiden is the mother!
Only that apple is the apple! Tndividuality is nothing superadded
nor anything subtracted! The pessimist does not say so! The
Sufi says so! Be stands for individuality and for immortality in
the Beloved!

The pessimist declares that it is only in the microscope that
our life looks so big. Fe enjoys the little world in the valley, like
the worms their pond. Bis lungs never breathed Rlpine air, and
his eyes never beheld the azure blue of the heavens: those blues
which open like doors when your soul dwells upon them. Be sces
only the scaffolding of life, but not the building. Be is lostin the
Many ; Manifoldness is a swoon. The flower that once has blown
never dies.

The Sufi sees in Nature a background on which appear innus
merable cyes and swarming intelligences. They are the monadic
existences that make up the world, the throne of God. They are
unformed and imperishable. HAs * trailing clouds of glory '’ they
appear in the form of men. Others remain in their office as
‘“ powers and principalitics.” Whatever they do, they are individs
ualities or indivisible e¢ntitics. €lothed in personalitics or naked
as pure spirits, they ¢lude definition. Definition is limitation., Tn
themselvoes they are Infinitiecs and they form the web and the
woof of existence. The Beloved is both pattern and weaver:

“Be works on the wrong side evermore, but works for
right side ever.”

When the weaving stops, and the web is tossed and turned, the
real handiwork will be seen. The poor pessimist has not time to
wait! What shall we see? The Mystic thinks he shall s¢e the
One is a multiple personality and that the World of Spirits is the
ity of @od.

P k | )
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Lus sang Fitzaeralds

LXUTTT
me are no other than a moving row
01 Magic Shadow=shapes that come and go
Round with the Sun-illumin’d Cantern beld
Tn Midnight by the Master of the Show;

LXTIX

But helpless Pieces of the Game Be plays
Upon this €hequer-board of Nights and Days:
Bither and thither moves, and checks, and
slays,
Hnd one by one back in the €loset lays.

LXX

The Ball no question makes of Hyes and Noes,

But Here or There as strikes the Player goes;
Hnd Be that toss’d you down into the Field,

Be knows about it all—Fe knows—BHE knows !

O Elc

fedse:
i

o
-

3 3AY
.

5

25
J

SSLE

2

¢
G
Ne

’%.

Do

L

€

Yo f

y 269
)3 # %

Y|

v { o
N

f 'i;\f (e
ARy
. ‘.\0:'{w. >

L/

'y



R e NN

N E

/ e )

3 d d @
r!A%g; : R ,‘-{..
!; N ~

Xy

W~
> -

Thus spake Cmar, the Sulis

B

The Sufli will not listen. Do not tell him the Beloved is ““the
Master of the Show'™ and * we are no other than a moving row.”

£V Tt is only a delusion to think so. We are on board ship, to be Q
o sure, but the land does not move, while the ship does; yea, and i’.”‘
) 45 ol it we ““keep the rudder true” it brings us to the baven where we

would, He knows—Fe knows, when it is best we stop the game.
Tt is not He that plays. Tt only scems so! We are the travellers.

,
/.% .

v‘,

,.% Gurbat Kurbat ast, says the Persian proverb: * Travel is X
s travail ’—the giving birth to the New Man. No man was cver :xl“i’ 3

9 | born without the shedding of blood. Life means death to another. 7

LN » The b 3

o

“Magic Shadow=Shapes that come and go”*’

)
R

appear to be ‘“‘helpless Picces,’”” but * they reveal a mystery in a

(1
" veil.”” Therefore say with Shamsi: “At Being and Nons=Being fret : v
%:Q not.”” ‘‘Tn every place Cove has its tenants.””
A The Sufi again opposes tbe pessimist, Tt is not ‘ﬁ 1
¢ o V.
! o “Be that toss’d you down into the field.” f&}t
Tt seems so to one who does not see the play, but rcasons from ...
the methods of the boy's game. We come frecely and our departure 3
is voluntary. Some atomic fellowstraveliers, who have not yet 73

opened their eyes, because they need not, do not journey without i

guides and restraints. But Man, that proud Being, whose name :. .
o),
o,

e
B8 Vel

is derived from his power ““to look up,” goes alone because he
“ sees life steadily and sees it whole.”” Ts the pessimist such a

man or is he only a semblance? Surely be who is not awake is %
asleep! The sleeper bas but an imperfect knowledge of what is
going on. They say a sleep-walker never falls. He is innocent of )
bis dangers, therclore the angels guide him. The pessimist and T\
the faithless do not even sce that the Wills¢’sthesWisp is a lamp—
a lamp to the wise, but a phantom of destruction to the heads

o

7“’. @, a
TR

" strong and disloyal. They are sleepswalkers because they are

e  not friends with rest and peace. They will mot see steadily,

' 'S,  hence they end in the morass and must pass involuntarily through
@
3

. k | .
(.l"\.»’ :J;\._
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Chus sang Filzaeralds

fles-

EXXTIT
«I‘ICB €Earth’s first €lay They did the LCast
Man knead,
Hnd there of the Last Barvest sow’d the Seed:
Hnd the first Morning of €reation wrote
What the Last Dawn of Reckoning shall read.

[/ S
V)

-
\J
Q

.. .A
N9
> A=A

4

LXXTU
Yesterday This Day's Madness did prepare ;
Co=Morrow’s Silence, Triumph, or Despair:
Drink! for you know not whence you came,
nor why:
Drink! for you know not why you go, nor where.
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LXXU
T tell you this—When, started from the Goal,
Over the flaming shoulders of the Foal
0t Beav’'n Parwin and Mushtari they flung,
Tn my predestin’d Plot of Dust and Soul.
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AN AN
T57 )
& Vi
q;. b "‘0; >
% A
‘\‘\7’ The Sufi acknowledges the laws of cause and cflect and sces \\‘\:‘:{
e X the end as the Beginning. The RNaturalist is right, he says: "",-\o
AR yesterday is mother of to=day. Al things are One and may be \72‘\\
N, transmuted into one another. *‘Earth’s first day’” and *‘the Last ~1,/
N)  Man’ are relatives. The *“‘Cast Dawn "’ that is to be was born Vg
7%  on the ““Morning of Greation.” Tt is thus *‘the Way of Manie  FHIY
&?‘\\\ festation.”” But the Sufi is more than that and sings triumphantly (/\ﬂ\
4 AN
N “ Of my Base metal may be filed a key 7
e That shall unlock the Door,” Porh
@ the foolish Dervish howls without. Let him bowl. He is not an \747‘\\
P, alchemist. Be knows neither basic metal nor the Base.metal, 74
‘\,- When the door is opened *“‘the one True Light” shall be seen. Q}{
L - "‘ b »
PAS * One flash ot Tt within the Tavern caught ST
\;.3 Better than in the Temple lost outright,” \7 $‘
N 7
-»& ¢ because the Tnn, the Tnnkeeper and that Cight are One. \%(
28 The Sufi brought the vise with bim from *‘the eternal home.’’ 242
N Tsa is the true vine, viz: the unconcealed vine. The ancient :f,\ \
%) world sought it. Tt was the ‘‘longing of nations.” CThe NP
,4; Mystic found it and gives its juice to all that thirst for the waters N/
K K of immortality. The name of that juice in some men reads Wine; ARy
Ja in others Truth, The wise assert that the terms are synonymous., vi’@&

N Those who Know also say that Tsa’'s wine never lessens. The "P;‘Y//'

J(ﬁ cup is always full. Hs you may light a thousand torches from e\)/
one, the flame remains the same, so all men may drink of that cup N2

R and never empty it. Some c¢ven say that the more you drink the [&
ﬁ&‘j more abundantly it flows. *‘ Tt bringeth forth the living from the & ,L
Sg@ dead and the dead from the living,”” teaches the Koran about g\’f
T Wine. Wine is the Tdea of the Scil-Existent. %

) The Sufi Tsa is the Opbiochus or Serpentsbearer in the heavens. )
&\ Tn bis band be holds the serpent=demon, recady (o strangle bim &
\7/’5) when the time comes. He is so large that but few see bis constells NV

ation. The Equator goes through bis breast, viz: Bis breast of I,
7 love is pierced by men’s dividing lines. Tt is Opbiochus who ti-g‘
<‘A\, tells the falling Beracles that he shall rise, though be falls. This  EHN
v heavenly panorama of Opbiochus is the symbolic representation -\4‘ )
) of “the unconcealed’’ vine. The understanding of it is Wine or 0 4
Wisdom. Be that drinks that Wine becomes a Kotb or a “pivet  JhAA

N
/‘,?\ of the world.” 2’;5\\

.
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N R DR R OR DA S

7%, ThHus spatie Coar, the Sufis N
< The Sufi Shabistani wrote over bhis door, X
,\,‘ ““Did ever one learn knowledge from the dead ? ‘."{.’.
::;\\' Was cver lamp lighted from ashes ? ’,’2\\
s\p‘* For this cause my mind is resolved on this, N4
.;\ To gird my loins with the Magian girdle.” e
fﬁl\ Find what is the Magian girdie? The vine! The mysteries of i
“g{ the orb and cycle are solved by its lines. Tt is ‘““the line of ‘W'j
WS  beauty.”” Ttis warm with buman passion and bright and heavenly 0)\’
/.& light. Tt contains the creative principle and begets infinite love. /AN
X ;{ Tts sap turns us into artists. No oracular wisdom can vie with it. A%
c{’f : Tt is the revelation of revelations. P .{ >
/‘,\ S The Suti wrote also: 2\

“The knotted girdle is the emblem of obedience.”
Be thercetfore advises bis disciples to

S ‘ €ast aside vain tales, and mystic states and visions, . :},\
AN~ Dreams of light and marvels of miracles. Q\?/
X Your miracles are comprised in ‘ Cruth’ worship, Y
<->“‘\ A beside is pride, vain glory and illusion of existence.” - @;5/
:(,(' A €Encircle yourself with the vine, ‘‘the knotted girdie’’, and you "\}‘(’,
;\\; shall be c¢qual to Rbhizr, ‘“‘the green man,”” who drank of “ the ;i\i
g‘:;{ waters of life.”” You shall know the secret of Nadir and Zenith, \v y
.,}5) of opposition and conjunction, and why the heavens are always ’;‘J.
10} in a whirl; N
/ ,t\ \Y ‘LS
\\‘ﬂ',) ““ il at the command and by favor of the Master! "\
:‘:—{ A A confessing the rule of their Master! " ¥R
\‘:';\‘j You shall according to the Guishan T Raz, (’&\

N “Behold the world entirely comprised in yourself s A
f,'\‘!" You are the kernel of the world in the midst thereof. .

Know yourself that you are the world’'s soul.’”’

7, :,;; /
&? Dp ), R D) 0 0 F \\\\"\g
D A N 1 N Sy S AR Y XIS )
g _/%-\ﬂgrj }\;\(\_ y)ke.si 2 )\',q&/\g}'»(ﬁﬁ‘;l‘éq ,\v}/\;'/ T r,))\v,(!??},;’,kva%v ‘(‘)\:}‘
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N KA
R EXXUTTT 2

) K
AU BHT! out of senseless Nothing to provoke 35“7’.
/3((}) ' H conscious Something to resent the yoke ?715@

7 N\
::‘,‘) Of unpermitted Pleasure, under pain );.
29 O\
N7 Ot Everlasting Penalties, if broke! 1 9\“7%
.\;"O !\2’
N EXXTX @IS
}\g What! from bis helpless Creature be repaid o’-
A0 ) N\
€Y Pure @old for what he lent bim dross-allay'd— )
}‘\’1\ Sue for a Debt be never did contract, 1 ,f;-:v
‘A‘\.\i I;“L\
\\& And cannot answer—Ob the sorry trade! ‘g/
K IR J
.5- Oh Thou, whe didst with pitfall and with gin "’i:
% Beset the Road T was to wander in, \'\Y
‘.'§\. 3 “ e,
g:; Thou wilt not with Predestin’d Evil round ii%\x
N 7,
‘;f. ' Enmesh, and then impute my Fall to Sin! ,‘4’.
/ SN
25 W2
\T 3%
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Thus spane Cinar, tise Sulis

12

The Suli cries aloud to Tblis, the Betrayer, who lingers in the
unlighted crevices of the mind, ‘Do not say that Be provoked a
conscious Something out of senscless Nothing and will resent
unpermitted Pleasures under pain of €verlasting Penalties.”” BHe
never provoked consciousness out of unconsciousness—He never
permitted or forbade picasures—Fe possesses no everlasting penals
tics! Tilusions betray us! Tllusions are our own! He never
made us ¢vil! Fe does not need us, cither good or bad! Tihus
sions are our own shadows, they show that we are not transpars
ent yet. H little more fire; a little more sublimation—and the base
metal becomes gold!

The Suti shrinks back in horror at the idea of heaping *‘evers
lasting penalties’” upon a “‘helpless creature,’”’ that enjoys life
unconscious of breaking a law. Be is as determined as the
scoffer and ecnemy of God. He will say to the Beloved,

“0b Thou, who didst with pitfall and with gin
Besct the road T was to wander in,”?

Thou wilt not *‘ impute my fall to sin!’’ but to my carclessness
and ignorance of Thy Will and T will thank Thee for correction!
‘71 trust Thee, though Thou slay me!’

To the agnostic who asks him for a definition of his pbil-
osophy of life, the Sufi says:

“My words are dark, but T cannot unfold
The secrets of the ‘station’ where T dwell.”
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(Specters of alicnation arise. Soon they will sink back again
into their own wantonness and dissolve in the nothingness of
their curse upon @God.)
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Thus sang Fitzgerald:s

CLXXXTTT
SB.‘HPES of all Sorts and Sizes, great and small,
That stood along the floor and by the wall;

Hnd some loquacious vessels were s and some
Cisten’d perbaps, but never talk’d at all.

CXXXTU
Said one among them—** Surely not in vain
My substance of the common Earth was ta’en
HAnd to this Figure moulded, to be broke,
Or trampled back to shapeless Earth again.”

CXXXU
Then said a second—*‘Ne’er a peevish Boy
Would break the Bowl from which be drank in joys
Hnd Be that with bis band the Uessel made
Will surely not in atter Wrath destroy.”
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bus spatie Cmar, the Sulie

X

The Sufi lives in the Potter’'s HBouse alone. Be listens to the
prattie of the children and the cffusions of the foolish:

‘““ Shapes of all Sorts and Sizes, great and small,”

Bis solitude is broken for a short while at Great Feasts or Fasts
when “the Shapes of €lay’” for a moment turn serious. WMore
words than wisdom come from these ““shapes’: One child, a
Murid, a Traveller of some future day, thinks that his * Figure’’
will not be broke

“Or trampled back to shapeless Earth again.”
HAnother stripling in wisdom remarks sagely

‘“Ne’er a peevish boy
Would break the Bowl from which he drank in joy.”

“Well said’’, remarks the Man of Insight; *‘in the divine poem
the first word is Reason and the last is Man.”’ Some day you
shall recad it yourself.

The Sufi rcasons that atfter all there is sense in this loquas
city. They bave whe right thought. Thinking is rcal worship,
LCaborare est orare; it is divine service to see God’s thoughts.
€ven the devil is an admirer of God. Be, too, is a reflex of the
Cogos. ‘‘The truth of necessity is freedom.”” Be forces the
followers of the law to declare themselves. Be is the cause of
their “‘finding themselves’ and thus be works in the office of
salvation. Tt God is the principium essendi, why is be not a
principium cognoscendi?

The Suli can lecarn wisdom of the fool. Why not? Ts it not
said that *“ Whoso sceheth wisdom shall have no great travails
for he shall find her sitting at his door.”” She sits at bis door.
‘ Wisdom is the worker of all things’’ : $She rules the Tun on the
way to Paradise and she is ‘‘love’s alchemic power”, Batiz
vouches. She is Fortune.

“Rnowest Thou what fortune is? °'Tis beauty’s sight obtain-
ing.”” RAb, my friend

“With treasures in our slecves, with empty purse,
We, though road dust, reflect the Universe.””

s$o0 sang Bafiz, the Sufi, and he surely knew. Did he not live
in the temple of Wisdom ?
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\ Thus sang Fitzgerald:
CXXXUT
! } HFCER a momentary silence spake W
Some Uessel of a more ungainly make
¢ They sneer at me for leaning all awry:
“What! did the Band then ot the Potter shake? '’ )
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Thus sang Fitzgerald:
CXXXUTI
M «[BEREJIC some one of the loquacious Lot—
T think a Sufi pipkin—waxing bhot—
‘¢ HIl this of Pot and Potter—CTell me then,

|

P

' “Who is the Potter, pray, and who the Pot?
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Thus spake Cumar, the Sulis

The Sufi bas love even for the wag:

“He’'s a Good Fellow, and 't will all be well,””

\\
%235

]
o
3

though for the sake of an epigram this * luckless pot’” will risk
the Uision of the Beloved. Why should not the Sufi be silent?
The Sun is silent! 'Why not forgive? Where is the Sound of the
last howling storm? Only the Word creates ; the Sound does not.
The wag has not created anything that lasts and the Beloved—

“Be’s a Good Fellow, and 't will all be well,”’

£

"i ('\x

3

G
0
I
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Ts He not? Observe “ the sorting, sifting and distributing process
of “Nature’ and you shall understand! The world is vital and
alive with the Breath of Bim, who is

¢ The Boly One and The Grand.”

The sSufi smiles when one who otherwise stands solitary,
‘““along the floor and by the wall” and whose * clay with long
oblivion is gone dry,”” calls for Wine, for Wine indeed is the
Balance and the Restorer. Tn vino veritas. €Even Mr. Punch is a
minister.

*$ Pe

¥

Y

.

¢ 0 saki, give me that imperial bowl
Which opens the heart, exhilarates the soul.”

The Sufl thought of the Badis which says: * Think on the mercics
of God, not on the ¢ssence of God.” WinesWisdom is the intrors
sum ascendere, and reveals God.

30

2

@
®
<t

\oz.%

“Wine, the torch and beauty are epiphanics of Uerity,
For it is that which is revealed under all forms soever.”

&
-

Cabiji, the Suli, wrote: * Wine is the rapture which makes the
Sufi beside bimselt at the apparition of the Beloved; the Toreh,
the Cight Rindled in bis heart by the same apparition, and Beauty,
the Truth itsclf manifested and present.”” For, says the Sufi,
‘“In CTaverns better far commune with CThee, than pray in
Mosques, and fail Thy Face to see!”’
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<2§-'o’/f Thus spake CGmar, the Sufis .\:\;
) e
Mg, The Sufi will also in Death remain the witness to CTruth, that ~\\\;>
/;7{ he has been in LCife. e asks to be - }\,\:
/) W ) 3
Y7 “ shrouded in the living Ceat” 3@’?’
& and 1aid aside o0
()

“ By some not unfrequented Gardensside’’

*
N
’

Pa
(¥
7

that cven his buried ashes shall testity the Truesbeliever, the
Man of Wisdom. Hs for this world; it bas condemned bim long
ago, never knowing what bis song of Wine really meant. BHe

QU

A
<
\!

- admits—with regret—that * oft before’” he tried to conform to the :(.
/ff,\\ opinions and usages of the world, “but was T sober when 7T gh‘:
N7 swore?’’ Nay! This world’s men are intoxicated. He was sober Rery
-?3' 5> in the Spring and then be Rosesinshand bis ** Penitence apicces 37-
A5y tore ) :i
N7 The Sufi askes for a ““living”” leat as a symbol of bis living 2R ;— 7,
§i7¢  though be scems dead. The Lord of Life should not be worshipped 5:‘
?‘ R with faded flowers and it is an ancient custom that they who )*"\’
<:£‘, ’\ sleep on the bier should be covered with flowers from their own '.'-;"_-;.
\(r' gardens. What more significant shroud for the Sufi than the ‘t‘
',i",a' living Icat of the vine, “the tree of life”’? He asks also to be 'ﬂ,.";\’
(:/3 laid DN
7, ;
.\%’ ““By some not unfrequented Gardensside.” ‘ %\’-{\152
5\ Tn bis case the grave is not a place where men fear to go. Tt . ’}ii
\\:ﬁ’ is a place of pilgrimage. Fe¢ was a pilgrim to the Tnfinite in life; Q57
0,);9{ how much more so in death? His interior illumination will cons \0'1-
/A\\\ tinue to shine over the tomb and triumph over all illusions, !,,,1\\
\'&’4 Echoes and shadows will move among the living and they will be 'Z’

bis voice. They will unite with the Tnmermost Uoice within and
souls shall be resurrected!
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Chus sang Fitzgarald:

Xen

CBHC ev’n my buried Hshes such a snare
Of Uintage shall fling up into the Hir
Hs not a True-believer passing by
But shall be overtaken unaware.

Xem

Tndeed the Tdols T have loved so long

Bave done my credit in this world much wrong:
Bave drown’d my Glory in a shallow Cup,

Hnd sold my reputation for a Song.

Xew

Tndeed, indeed, Repentance oft before
T swore—but was T sober when T swore?
HAnd then and then came Spring, and Rose-
in=band
My thread-bare Penitence apieces tore.
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0 Thus spake Omar, the Sulis ; \?Z
ik The Sufi's ashes sing Ballcluiabs at their burial, as the  SX¢
AN, Sandal frec sheds perfume on the axe that cuts it down. Bis &
i*‘d’l ashes are not consigned ““ashes to ashes’. Bis ashes and the \\‘\\g
37  roadsashes cannot mix. ; "«'\'
;('\Q\x The Sufi’s AN
W‘J' “ buried Fshes such a snare 7
e Ot Uintage shall fling up into the Hir &1.
}R Hs not a Truesbeliever passing by /?
% But shall be overfaken unaware.” \“_-j
5 2 4
Nzke Find be Is not entangled in ilusions! Who has mot read the I
’i:c history of the past ages in the atmosphere that lics over a popus ,J)\
& lous region? Tn some places the air is Tull of battle smoke and ‘ ‘;}
\{g shoutings. Tn others the dim mystical cathedral air fells of ﬁ;)
IR sacrifice and prayer. CTravel through Persia, the land of roses  FONN
) and jasmin, and you breathe the air of firesworship and elusive  E5a\
\;E{ spirit essences. \T:
‘,, £ The Sufi confesses bis relationship fo the Tntidel, the Gueber "‘
Y& or Fircsworshipper. But “bis fire gives forth no smokescloud 9 .‘<‘
/,f\? here below.”” Tn fire he sees a symbol of Love. Tn the eye of the AN
:& Orthodox it robs bim of his ‘““Robe of Bonour.” What cares be; \TJ.'/;
_\y’ a Dervish coat is good enough. 2 ,,z-
A “Love’s devotees, not Moslems here you see, (Q’(\L\\
N Not Solomons, but ants of low degree; ‘;\XY(/
A K Bere are but faces wan and tattered rags, 2 _.;.‘ >
;\\ No store of Cairenc cloth, or silk we have.” PL‘R
N/5  Che Orthodox or the Uintners may cultivate the plant, the Form @
ke of Wisdom and they sell the Essence. What do they buy for their 58
@) money? @an they buy anytbing EAN
. g~
\\}@« ““ One halt so precious as the stuff they sell”” ? W
o) <3
Y75,  Sad enough “that Spring should vanish with the Rose!” Butit WY
Q¥ leaves the New Life. The New Life of Regencration calls for pers Dg\
\ manence. Tt seems the New Man might convert the Desert to a ﬁ‘W/
'/;g ¢ garden oA
AN “ Would but the Desert ot the Fountain yield ¢ )i\
S One glimpse.” e
gff" NN 72 '}1\‘\}"{0’"\' Vo 7n AN /i"(\‘-\' S NP "y“’(‘\‘c%
e e S 2 S G S e ) U S 8
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“;‘ X 3 ~"‘\ >
/;E\ Thus sang Fitzgerald: ‘!’5_\
\\-G: { l,j 4;\%
- ’Q - Xxeu 1’;’:'\.
‘:5‘ Hlm much as Wine has play’d the Tnfidel, o
\\‘{\ D
' Find robb’d me of my Robe of Bonour—Well, g
AAN S
€% 1 wonder often what the Uintners buy &)
N 3 >
‘_f»‘-'g’ One half so precious as the stuft they sell. A
tﬁ‘ [} (AN
g 4'. N "5:;
e e ENS
é’\ Yet Hb, that Spring should vanish with the Rose! ;%5
-,% CThat Youth’s sweet-scented manuscript should ¥¥q
Z(\Y) : )’7‘\\_
% close! 7,
Rk The Nightingale that in the branches sang, AN

'W" HAb whence, and whither tflown again, who knows! & 2

[ K
AN PO J
3 )
2\ xeuTt 20

vA§ Would but the Desert of the Fountain yield

§‘g ) One glimpse—it dimly, yet indeed, reveal’d, 5:’
.f! 3 To which the tainting Traveller might spring, '\.
:;i Hs springs the trampled herbage of the field! V)
%\‘i?.o\d ST Nl N SN S r S Nel e S eSS ‘7’-5/
A B N NG D G 2
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Thus gneke Ginar, the Sulis

The Sufi does not lament for his own sake
‘ that Spring should vanish with the Rose!”

Nay, Nay! Be is only a bird of passage and be is ready to leave
with the Spring and the Rose. Fe laments the fate of all the
children and promising souls, who for so short a time perceive
the chullitions from the cternal springs. Il hasten to the nuptial
feasts and there is scarcely time to decorate the brides. $So many
journcy but a day and leave life’s riddies all unsolved. Tt seems
they ought to stay and take another goblet. Bowever, Wisdom
solves the riddle, since

“When sober, T find ¢verything amiss,
But in my cups cry: ‘Cet what will be, bel’ "

The Sufi compares the world to a desert that covers the
fountain—the Tountain of youth. Some deserts are brown heaths
and stretches of melancholy lands, but even there rises the lark
and pours out bis song. The heather grows in solitude, but the eyes
of the stars 100k down upon it and the spirits of the air wonder at
the beauty of a heather blossom. Other deserts are the scene of
Nature’s tight against fertility, that she may preserve the balance
of power in her family. By sandstorms, winter colds, clouds
bursts or scorching sun she makes wastes and spreads desolation
where life might abound. RNature’s deserts are awesinspiring and
sublime. When man makes a desert, destroying hopes and aspiras
tions, there is the desert indeed. Fe closes all the fountains, and
sterility ensues. Neither Nature nor angels can revive the tracks
of desolation he lcaves bebind bim. The Beloved must make a
New Beginning!
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yCk  Under the garb of the Mystic’s favorite Method 2 o
RN ;’;‘j\\
NG of \\((({
<787 PY
‘ § Doubt and Protest N
N\ 357
‘!: b ,““\/
) »}(:1{\ The Sufi pictures the process of ;1.
N The Hwakening of the Soul. WA
,E\( g}.!j\
g - - (“\\.
{ That is the purpose of these 3 5/
./-'f . S
@ “ Magic Sbadow-shapes "’ O\
\;l A \S“:
j!} that come and go in the Rubaiyat }4'
24N YA
:;.j‘i: ,' ot ST\;;
‘é Omar Kbayyam. AN
3¥%.  Bis pictures are sufficiently transparent for us 3 X
AN to see N

A/

A

The Raeality-Bebind.

\\7\@ Our endeavor has been to retouch the lines, that they may stand W
<o out more distinctly e
/:‘ x4
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Cmar Flayvam and bis position in the
Tistory of Sulism

a
Y
®,

A
X

Scidom has a poet suffered from his friends and toes as has

4

<
@ Omar Khayvam.
,’Q “He bas been regarded,” says a writer in The Journal of the
‘»!:5;‘; Roval Hsiatic Society, ‘‘ as a freesthinker, a subverter of faith;
\;‘v an atheist and materialist; a pantheist and a scoffer at Mys=
')PQ. ticism; an orthodox Mussulman; a truc philosopher, a keen
&5.‘\’ observer, a man of learning; a bon vivant, a profligate, a dissem-
N, 49  bler and a hypocrite and a blasphemer—nay, more, an incarnate
4\2‘.. negation of positive religion and of all moral beliefs; a gentle
7‘,‘:\%3 nature, more given to the contemplation of things divine than to R
~§f’- worldly enjoyments; an epicurcan sceptics the Persian Abusi: ;“;/
N3 Hla, Uoltaire and Beine in one.” The writer has in view the wells \\'

known criticisms of Uon Bammer, Renan, Ellis, Nicolas, Garcin
de Tassy, Whinticld, Aug. Muller, §c. He might have added
Uedder's curious misunderstanding of the * Beloved,”” making
Him a damsel and a playtoy, and the thousand and one small
ideas sct forth in Omarian Socictics.

A1l this criticism is curious because it is so completely out of

(Y.
N
; :o)?" ¥,

C&g harmony with the facts of Omar’'s life. Tt is true that no complete

-?’; authentic manuscript of Omar’s is known and cqually frue that 4
J’\-\t no comprehensive biography is known, but detailed information 5’0&

\-‘55’.’ bas come down to us from bis contemporarics. From these notes "'\/"Y//
J(/, enough can be.gathered to show that Omar was a great man v)_«(l
(K¢ indeed, one who clearly and forcibly shows the four sides of a PRl

perfect character.
A perfect character is first and fundamentally powerful. Tt is

based upon the One, be it in idea or in action. Next it is so sims ,0‘:,,\).
ple and direct that all extrancous thoughts and purposes are ‘“

unknown to it. These two sides condition one another. No power N
without simplicity and no directness without power. The third WA
side of a great character is love or human fecling; a fullness \{"0

that seeks to draw all men to the One and the fourth and last
characteristic is harmony or a welding together into One of all
these four. The last characteristic is of course an impossibility
where the others do not exist; nor can the others attain any vivs
idness or fullness without love.
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A perfect character is rare. We see, however, glimpses of it
bere and there. Omar Kbhayyvam was a type of perfect character.
Be is full of the One; Be knows of Nosthing but the One; He
burns to draw his Iellowsmen to the One; He belongs nowhere
but in the One, in whom he indeed can be said to move, live and
have bis being. Tn the One he attained Wholeness, harmony,

Omar’'s philosophy is that of the Sufis. Tn that, too, he is
consistent. The One is Truth; Truth is the reality of things;
Truth burns to draw men to Ttself; Truth is the Caw or “Unis
verse."”

Omar’'s method is Symbolism, viz.: he chooses the transpars
encies of Nature in order to show bis hearers how Truth or Wiss
dom, Cove or Devotion, everywhere appear to be the reality
behind “‘ the magic Shadowsshapes that come and go.”” Bis
most prominent symbols are Wine and Cove; Roses, Springtime
and Death.

Omar's ethics are not those of Mobhammedanism. He advocates
Resignation, to be sure, but not Mobammedan fatalism as popus
larly understood. Bis morals spring from bis conception of the
fullness of the One, and as such they are in harmony with the
most universal notions of mankind.

Tn one word, Omar’s theology, pbhilosophy, method and
morals are Sufistic, Sufism taken in the bighest sense as the
unifying notion for Wholeness, Love, Truth and Power. H
study of Sufism will reveal the rcal Omar—bitherto but little
known, if known at all.

Tn the following shall be given an exposition of the interpres
tation of Omar's Rubaivat presented above. The exposition will
not only justify the interpretation and prove it to be the only one
that can be given, but it will also show Omar as that perfect
character it is claimed he represents, and it will open new and
unknown mines of Omarian beauty,

No one has attempted, so far as T know, to classify the varis
ous Sufistic syctems. Tt is not so difficult to do so when a key
can be found to them. The best key is that foursfoldness which
manifests itself in all bhuman character, endeavor and work.
Qorresponding to the foursfoldness of character delincated
above, T shall now take the terms Life, Cove, Light and
Caw, and say that Hl @Ghazzali and Jelaladdin represent the
first and as a procf peint to their constant empbasis of will as
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The interpretation given above is based upon Fitzgerald's
translation, popularly known as the third and fourth edition,

AN readers of Pitzgerald, of course, know that he bas picced
his manuscript authoritics together to a whole to suit himself.
Far from this being a criticism on Fitzgerald, it should be looked
upon with both tavor and bhigh praise for him. Tt shows how he,
in spite of himself, was permeated with Sufistic idecas and what
a true poet he was. Tt shows bow be was filled with Omar's
spirit; bhow they two were one, though Fitzgerald denied bis
master,

The interpretation could not have been made it Fitzgerald's
sufistic rendering had not been so complete and so true to
sSymbolism. Fitzgerald’'s rendering presents the inner life of a
soul through the period of one year. Tt begins with a call to
“Wake’” and it ends with * Death’’, viz. s the departure of the
soul from the present state and condition. Tt runs through the
discussion of Sufistic problems, but in the main only in their
negative aspects. Omar raises all those questions that linger in
the natural mind, those of doubts about the wisdom of ¢reation,
the origin of e¢vil, the final outcome of life, §¢c. Be raises them
for the purpose of suggesting to the mind of the hearers that
there might be other answers than those of the mere intellect.
Fitzgerald bas caught the idea of all this constructive scepticism
in a marvellously correet manner. This will be seen in the
transparencics his translations reveal everywhere. He makes
Omar put bis objections so that the one who undertakes to reply
will always be in doubt about the satisfactoriness of bis reply and
will tind bimselt driven into the mystic mazes of bis own mind.
Fnd it is into these meshes that Omar desires to drive the diss
putant. Once caught in these meshes, the reasoner never can,
will or cares to liberate himsell, because he finds bimself
wrapped in the garment of the Beloved. Omar was a $ocratic
accoucheur and Fitzgerald in a sense was ““bis prophet.”’

Tt has been asserted that there is no continuity in the Rubaivat,

Bow utterly lalse that idca is will be seen from the division of
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the above Tnterpretation in twelve parts. The first (Stanzas T-UTTT)
naturally is the introduction: the call and the admonition to
drink Wine or Wisdom, without which none shall s¢e God.

The second section (IXsXT) dwells on Love, which is the coms
plement of Wisdom. Love and Wisdom are the two main forms
of the Revelation of the One. As Wine or Wisdom gives the
Uision of @od, s0 Love creates Resignation or Devotion to God’s
Will. Tn this section therefore we find a discussion of the
questions of Death, and incidentally those of Cife,

Tn the third division (XTT-XXTIT) comes the natural sequence
of the two preceding ones, answering the question concerning
man’s real nature: it is life with the Beloved and not a stay in
this Nothingness. Tncidentally the Suti also sees “‘the world as
the Tmage of God.”’

The next part (XXTUXLCTIT) is an appeal 10.man ** to spend this
life for a purpose and to live in the way of manifestation’’ because
that is the sure road to God. This appeal is backed up with the
assertion that it is foolish to think of rewards here or there, and
an attempt 1o demonstrate the doctrine of veils or that * the way
of maniiestation” is a symbol of God’s doings or Bis method of
life. That doctrine naturally lcads to an cxposition of how God
can be the soul of all and it is illustrated by the beautiful and
touching legend of ‘‘the bitterssweet flavor of mortality’’ that
attaches to some cups. Tt also brings up the doctrine of resincars
nation.

Tn these four parts, man’s real dignity and power bave been
intimated. The thought suggests that which Tollows in the Fifth
portion of the Rubaiyat (XLTUsLTU), namely this : if man is as great
as be is represented, why does he not commit suicide and ¢nd
bis misery? The answer is that suicide is no demonstration of
freedom and worth.

The sixth and secventh sections (LU-LXXT) contain more posis
tive teachings than any of the preceding, because the usual intels
lectual questions in the beginning of the “‘journcy to God” are
answered. The Sufi now proves himself a twicesmarricd man and
a man not bound by time., Be is a man of the Cogos or “logic
absolute.”” He cares not for heaven nor for hell; he lives now in
the night, viz,. : removed from positives and negatives. Sacrifices




are no burdens, they are incidents on the road and epiphanics of
the Beloved.

The c¢cighth chapter (CXXTILXXUTI) is devoted to scientific
subjects natural to the sequence of the evolution of thought in
the preceding seven chapters.

Tn the ninth part (CXXUTIT-LXXXD a new note is heard.
HRitherto all has been intellectual, now all of a sudden the will of
man comes into play and asserts itself by reproaching God and
silently cursing Him. CThis last thought is of course not Omar’s.
Tt is Fitzgerald’s only.

The poem would have ended here had it been the intention to -
sing the praises of scepticism and pessimism. But it does not
end. The feast of Ramazan is inftroduced. To the Sufi it is a
feast. To the ¢evil man and scoffer it is a sacrificial time, during
which he purges himself of sin. The thought can therefore cons
tinue. Tt does so in part ten (ERXXNXTI=XE). The tone of the parts
is softened. No bitter discussions are heard any more. The
intellectualsvolitional sides of man are repressed and the feelings
begin to assert themseclves. They are childlike and obedient.
They yicld themselves readily to the influence of Beauty and
Wisdom. The Sufi retires to the quiet and melancholic serenity
of the Night and the Moon.

Part cleven (XET-@) is the beginning of the ¢end. The Sufi is
preparing to depart. Be says as ““bhis last will and testimony”’
that he is *‘ a man of fire’”’ and so full of Cove that he wishes he
could remould the world. Life bas not crushed bim or dulled bis
senses. On the contrary the eHect of life has been a frue unfolds
ment. Therefore is part twelve (€T simply for the scoffer a
turned down empty glass, but the Sufi is

4 The Bird Upon the Wing.”

Fitzgerald is weakest in the twelfth part. Bis rendering does
not forcibly empbasize the logical conclusions of the opening
word, “Wake’. He closes with Taman. But the Sufi does not:
The Sufi now begins the real life.
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Finnotations o the €81 Tnterpretation

Sufism may be called religious philosophy or philosopbical
religion, and cither name is correct. Sufism, however, may also
be said to be a systematic Symbolism by which is taught the way
to God. Tt is principally as Symbolism we meet it in Omar
Rbayyam and Fitzgerald.

Symbolism is found everywhere and in all religions, pbilosos
phics, literature and art. The essential and perennial element in
them is their symbolism or power to show “‘ the invisible things
of God by the things that are made.” But none of them are
wholly symbolical or devoted to the exclusive service of pointing
the Way to God, with Sufism as an exception. And Sufism is
not entirely Symbolism cither. Tt, too, is loaded down with the
beavy weight of ¢xtrancous matter. But Sufism is more nearly
an exclusive and systematic Symbolism than any religion or
philosophy.

What is Symbolism? Tn the case of Sufism it is a secries of
emblems or linguistic figures which express the universal echo
there is between man and nature. Tt is a collection of images
that arise in the buman mind and heart. They are * RNature’ or
God’s objective manifestation. Ttis a dictionary of the bicroglyphs
ics written upon the sky and cvery object in Rature. Tt is also
a grammar or a guide to the reading of these signs of the omnis
present God. Sufism is also the school in which that dictionary
and grammar are studied. God, or as Sufism prefers to say, the
One, the Beloved, bas not left Bimsell without witnesses anys
where. The marks of His fingers, the impress of Bis foot and the
breath of Bis spirit are engraved upon ¢very atom in space and
Symbolism is the systematic arrangement of all these “‘corresponds
ences.”” Symbolism may be called, and bas been called poetry
or the language of the gods, and the expression is correct. Tt
expresses *‘ the inspiration’ there is in ¢ these things.”

With this definition of Symbolism and Sufism in mind, an
understanding of Omar and Fitzgerald is possible. Tt is also the
underlying and pervading idea of the Tnterpretation given
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The interpretation begins with ““ Wake !’ Under the symbol:
ism of the call that comes to the caravan in the morning to break
up to continue the journey, if it is a day march, or in the evening
it it is a nigbht-journcy, the Sufi starts his tcachings. The cor=
respondence is perfect. The similarity between a  spiritual
awakening and an awakening from sleep is natural and profound.
Moreover, Sufism has a clearly defined *‘ journey to dod,’”’ or an
emblematic presentation of the soul’s progress in regeneration.
Previous to the “‘journey’” we are asleep, they say. The
““natural’’ condition of man is sleep, though he be in bis own
opinion wide awake and alive to the nature of existence. We are
asleep if we do not wander at all times and every moment in the
Presence of the Beloved., The Sufi’'s ““ Wake” strikes deep and
makes an incurable wound. Tt destroys the illusionary existence
of the dreamer, and transports him to another condition of exists
ence. Tt is the call of the *‘ @od who is God,’”” viz.: Hilah. Tt is
heard all over Nature. There is no time and place where that call
is not sounded. Everything is a mouthpicce of Bim who is HAl=
Fattah, the Opener. And Bis Temple is everywhere, because his
Presence is Everywhere. Be is found especially in the Tavern
called the Beart, the buman beart. Omar said,* there is no other
tavern bere below.”’

Omar also said:

¢ Thy being is the being of Another,
Thy passion is the passion of Another.
gover thy bead, and think, and thou wilt see,
Thy hand is but the cover of Another.”’

This cxpression and numerous other and similar ones so
common among Sufis have been said to be pantheistic. But the
charge of pantheism is absurd. These and similar ¢expressions
are love expressions and mean the same as we mean in ordinary
language when we say that lovers are absorbed in ¢ach other.
The Sufi expression is love language and nothing more; certainly
not science or philosophy. Our being is that of the One, because




we rest and have our being in the One. The philosophy that is
involved in that expression is wonderfully correct as psychology.
Tt is only by mecans of *‘ Another’’ that we discover oursclves.
LCovers never know their own value till ¢ Another’’ discovers it.
With that discovery comes scli-knowledge and also self-respect
and ‘‘ the law we live by,’” so beautifully expressed by Tennyson
in Oenone. From this it ought to be apparent why Sufis talk so
much about love and why they constantly seck *‘ Union.”” The
main subject of the Quatrains presented by Fitzgerald is this
“ Union’’ and the way to it by means of *“Wine’’ or Wisdom.

Tn all mystical philosophy and poetry the €End is always
synonymous with the Beginning, viz, : the purpose of the ¢coming
exposition is set forth in the opening words, or paradoxically we
are shown that the branches of the tree are the cause of the trunk
and the roots. The Divine purpose is the Wine; hence arises the
Uine, says Sufism and all Mysticism. They teach a descent,
Science begins the other way and ends with an ascent. Tts God
is a climax or result. @God in Mysticism is the End or purposive
beginning and also the €End or conclusion.

The Sufi begins the new year not with an enfoldment as the
natural man would ¢expect. He is not full of new energy and new
schemes. Be retires from such cexternals into solitude and
silence, which to him are the two beginnings, because they are
the springs of life. €verything begins in silence and grows in
solitude. Does it not? Who ever heard the first coming of a soul
into flesh? Who helps it to grow? Experienced gardeners tell us
to et the rose alone if we want the best results. On the other
hand we “‘worry’” weeds out of cxistence. To act thus is
to drink Wine, or to fill ourselves with the sap of the Tree of
Life. Should we not therefore ever and always call to our friends
to “‘come and fill the cup’’?

Bow absurd to think that the Sufi mcans vulgar and licens
tious drinking. B¢ does not ¢ven mean that fine and bealths
giving juice of the vine discovered by accident according to the
Parsee story. One day, so runs the tale, when Jamshyd was
about to start for a hunting cxpedition, he left some grapes in a
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jar. On bis return they bad fermented, and the King, astonished
at their new flavor, wrote *‘ Poison’’ upon the vessel. Soon afters
wards a disconsolate lady of the €ourt, noting the inscription on
the forgotten jar, conceived the idea of terminating bher miseries
by drinking the fatal beverage. Tntoxication and sleep restored
ber to bealth and happiness. From this auspicious cvent the
qualities of wine became celebrated and henceforth it was named
‘¢ Zabri Rhush,’”’ the agreeable poison.

The Sufi calls the Beloved, by which term he always mecans
dod, the Rose, and the symbol is apt, the circular form of the
rose being casily seen to be the circle of infinity, Tts lecaves are sct
spirally, and that the Sufi says.symbolizes the movement of our
solar system towards the constellation Beracies ; and the general
appearance of the rose, when we 100k into it, is like a cup.
The Middle Ages for that reason connected the rose with the HKoly
@rail cup. The perfume of the rose seems to contain the ¢ssence
of all sensuality in the most spiritualized of forms. Tt is the pers
fume that holds the nightingale in the spell ¢even as the feminine

holds the masculine. The nightingale is the type of carthly love,
but in Sufi symbolism the perfume represents Divine Cove.

Sufis are Tslamites as a rule. To be an Tslam means to be a
“Resigned one’’, but Sufism does not tecach that destructive
fatalism so often wrongly attributed to Mohammed. Contrary to
the common opinion, Mobammed did not speak definitely on
the subject of preordination, &c. Mobammedan doctors have
claborated the doctrine of Iatality., Sufism says in the words of
Bay Tbn Tbrabim of Kerbela, that ‘‘the instinct of the soul pros
testeth against it as an error.”” The instinct of the soul is in all
cases the supreme and last authority for the Sufi. The Sufi,
bhowewer, is a *‘ Resigned one’”’ in the sense of following most ims
plicitly and in all particulars the Will of the Beloved, as far as
be discovers it. Living so simple a life, he has no difficulty in
adjusting bimsclf to bis ‘“‘environment’ and in that he se¢es a
Divine guidance, which hbe must follow. To follow the personal
will of the Supreme, the Beloved, is far different to submitting to
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a blind and impersonal impulse of ‘“things’’ and misunderstands
ing that impulse to be the Divine Will.

The Sufi goes smilingly into Death, as we have said. The
story of the dewdrop quoted is from the Mesnavi and the last
quotation is one of Omar’'s., The legend of the formation of
HAdam’s body is common in the €East and among Mohammedans.

The Tubastree is the Soul’s home and the Soul is a “‘sacred
bird’’ sings Bafiz. The legends about that tree, the reader will
find in Caue’s *‘ Preliminary Discourse to the Kuran’’, but he must
not be led to believe that because some ignorant Mobammedans
take the legends literally, the Sufis also do so. They do not. The
Tree to them is the symbol of life, viz. : the Divine Presence.

Tt was Paracelsus who said that wine and bread were heaven
and carth in one. Be said so, because “heaven and carth’ go to
make them,

The “book of verses’ is of course the inspired Soul. With
these, ¢even in the wilderness of the world, the Sufi is most
bappy.

The tales of Jamshyd’s cup are familiar to all Omarians. But
perbaps they do not think of it as a symbol of the plancets and their
orbits. Tt was so constructed that the inside revealed these to the
drinker. Only be who empticd the cup could s¢e and understand
the symbol. The cup symbolizes the ‘‘rounds of existence’ or
‘“ the breathing of the world’’; the world is namely a living exs
istence. A1 this is of course more or Iess occult and cannot very
well be explained in detail in this place.

The Sufi is a man of Wholeness or, as it is nowadays spelled
and pronounced, Boliness. By Wholeness is to be understood the
Whole of reality and ideality, viz.: that cverything there is or
which can be conceived to be, constitutes one indivisible and ins
separable entity., The conception includes both cause and effect,
both God and the World. The Sufi also calls bimself a man of
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