




The interpretation given above is based upon Fitzgerald’s
translation, popularly known as the third and iourth edition.

Jill readers oi Fitzgerald, oi course, know that he has pieced

his manuscript authorities together to a whole to suit himseli.
Far irom this being a criticism on Fitzgerald, it should be looked
upon with both iavor and high praise ior him. 'it shows how he,

in spite oi himseli, was permeated with Suiistic ideas and what
a true poet he was. it shows how he was iilled with Omar's
spirit; how they two were one, though Fitzgerald denied his
master.

che interpretation could not have been made ii Fitzgerald’s

Suiistic rendering had not been so complete and so true to
Symbolism. 'it-geren". rendering presents the inner liie oi a

soul through the period oi one year. “It begins with a call to

“wake” and it ends with “Death ", .pi-.z the departure oi the

Soul irom the present state and condition. ‘It runs through the

discussion oi Suiistic problems, but in the main only in their
negative aspects. Omar raises all those questions that linger in
the natural mind. those oi doubts about the wisdom oi creation.
the origin oi evil, the iinal outcome oi lite, 8c. lie raises them

ior the purpose oi suggesting to the mind oi the hearers that
there might be other answers than those oi the mere intellect.
Fitzgerald has caught the idea oi all this constructive scepticism
in a marvellously correct manner. this will be seen in the
transparencies his translations reveal everywhere. he makes
Omar put his obiections so that the one who undertakes to reply

will always be in doubt about the satisiactoriness oi his reply and
will iind himseli driven into the mystic mazes oi his own mind.
.iin-i it is into these meshes that Omar desires to drive the dis
putant. Once caught in thesemeshes, the reasoner never can,

will or cares to liberate himseli, because he tina. himseli
wrapped in the garment oi the Beloved. Omar was a Socratic
accoucheur and Fitzgerald in a sense was “his prophet."

‘It has been asserted that there is no continuity in the Rubaiyat.

how utterly ialse that idea is will be seen irom the division of

G
e
n
e
ra

te
d
 f

o
r 

Jo
h
n
 P

a
tr

ic
k 

D
e
v
e
n
e
y
 (

U
n
iv

e
rs

it
y
 o

f 
C

h
ic

a
g

o
) 

o
n
 2

0
1

5
-0

6
-1

7
 2

0
:3

4
 G

M
T
  
/ 

 h
tt

p
:/

/h
d
l.
h
a
n
d
le

.n
e
t/

2
0

2
7

/u
m

n
.3

1
9

5
1

0
0

2
1

8
2

2
7

1
1

P
u
b
lic

 D
o
m

a
in

, 
G

o
o
g

le
-d

ig
it

iz
e
d

  
/ 

 h
tt

p
:/

/w
w

w
.h

a
th

it
ru

st
.o

rg
/a

cc
e
ss

_u
se

#
p
d
-g

o
o
g
le



G
e
n
e
ra

te
d
 f

o
r 

Jo
h
n
 P

a
tr

ic
k 

D
e
v
e
n
e
y
 (

U
n
iv

e
rs

it
y
 o

f 
C

h
ic

a
g

o
) 

o
n
 2

0
1

5
-0

6
-1

7
 2

0
:3

4
 G

M
T
  
/ 

 h
tt

p
:/

/h
d
l.
h
a
n
d
le

.n
e
t/

2
0

2
7

/u
m

n
.3

1
9

5
1

0
0

2
1

8
2

2
7

1
1

P
u
b
lic

 D
o
m

a
in

, 
G

o
o
g

le
-d

ig
it

iz
e
d

  
/ 

 h
tt

p
:/

/w
w

w
.h

a
th

it
ru

st
.o

rg
/a

cc
e
ss

_u
se

#
p
d
-g

o
o
g
le



G
e
n
e
ra

te
d
 f

o
r 

Jo
h
n
 P

a
tr

ic
k 

D
e
v
e
n
e
y
 (

U
n
iv

e
rs

it
y
 o

f 
C

h
ic

a
g

o
) 

o
n
 2

0
1

5
-0

6
-1

7
 2

0
:3

4
 G

M
T
  
/ 

 h
tt

p
:/

/h
d
l.
h
a
n
d
le

.n
e
t/

2
0

2
7

/u
m

n
.3

1
9

5
1

0
0

2
1

8
2

2
7

1
1

P
u
b
lic

 D
o
m

a
in

, 
G

o
o
g

le
-d

ig
it

iz
e
d

  
/ 

 h
tt

p
:/

/w
w

w
.h

a
th

it
ru

st
.o

rg
/a

cc
e
ss

_u
se

#
p
d
-g

o
o
g
le



the above Interpretation in twelve parts. The first (stat-:as 'l-UTI‘I)
naturally is the introduction 2 the call and the admonition to

drink Wine or wisdom, without which none shall see God.

The second section (TX-XI) dwells on Dove, which is the com
plement of Wisdom. [love and Wisdom are the two main forms
of the Revelation of the One. .Hs Wine or Wisdom gives the
Uision of God, so Dove creates Resignation or Devotion to God's
Will. 'ln this section therelore we find a discussion of the
questions of Death. and incidentally those of cite,

'In the third division (XII-X8111) comes the natural sequence

of the two preceding ones, answering the question concerning
man’s real nature: it is life with the Beloved and not a stay in
this ltothingness. Incidentally the Sufi also sees “the world as
the Image of God.”

The next part (amo-mm!) ls an appeal to. man “to spend this
life for a purpose and to live in the way of manifestation" because

that is the sure road to God. This appeal is backed up with the
assertion that it is foolish to think of rewards here or there, and
an attempt to demonstrate the doctrine of veils or that “the way
of manifestation" is a symbol of God's doings or Bis method of
life. That doctrine naturally leads to an exposition of how God
can be the soul of all and it is illustrated by the beautiful and
touching legend of “the bitter-sweet flavor of mortality’f that
attaches to some cups. lt also brings up the doctrine of re-incar
nation.

“In these four parts, man’s real dignity and power have been
intimated. The thought suggests that which follows in the fifth
portion of the Rubaiyat (KLM-1:10), namely this : if man is as great
as he is represented, why does he not commit suicide and end

his misery? The answer is that suicide is no demonstration of
freedom and worth.

The sixth and seventh sections (EU-3X20) contain more posi
tive teachings than any of the precedintt. because the usual intel
lectual questions in the beginning of the “tourney to God” are
answered. The Sufi now proves himself a twice-married man and
a man not bound by time. Be is a man of the [logos or “logic
absolute.” Be cares not for heaven nor for hell; he lives now in
the night, via.: removed from positives and negatives. Sacrifices
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are no burdens, they are incidents on the road and epiphanies of
the Beloved.

The eighth chapter (BXXIl-EXXUTI) is devoted to scientific
subiects natural to the sequence of the evolution of thought in
the preceding seven chapters.

[n the ninth part (vacuum-[match a new note is heard.
Hitherto all has been intellectual, now all of a sudden the will of
man comes into play and asserts itself by reproaching God and
silently cursing htm. This last thought is of course not Omar's.
'It is Fitzgerald’s only.

The poem would have ended here had it been the intention to
sing the praises of scepticism and pessimism. But it does not
end. The feast of Ramazan is introduced. To the Sufi it is a

feast. To the evil man and scoffer it is a sacrificial time, during

which he purges himself oi sin. The thought can therefore con

tinue. [t does so in part ten (themen-x2). The tone of the parts
is softened. no bitter discussions are heard any more. The
intellectual-volitional sides of man are repressed and the feelings
begin to assert themselves. they are childlike and obedient.
they yield themselves readily to the influence of Beauty and
Wisdom. The Sufi retires to the quiet and melancholic serenity

of the night and the moon.
Part eleven (RTL-E) is the beginning of the end. The Sufi is

preparing to depart. He says as “his last will and testimony"

that he is “a man of fire" and so full of [love that he wishes he

could remould the world. cite has not crushed him or dulled his
senses. 0n the contrary the effect of life has been a true unfold:
ment. Therefore is part twelve (24“) simply for the scoffer a

turned down empty glass, but the Sufi is

“The Bird upon the wing."

Fitzgerald is weakest in the twelfth part. Bis rendering does
not forcibly emphasize the logical conclusions of the opening
word, “wake”. lie closes with Caman. But the Sufi does not:
The Sufi now begins the real life.
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firm-stations to the Sufi “interpretation

Sufism may be called religious philosophy or philosophical
religion, and either name is correct. Sufism, however, may also
be said to be a systematic Symbolism by which is taught the way
to God. "i is principally as Symbolism we meet it in 0mar
Khayyam and Fitzgerald.

Symbolism is found everywhere and in all religions, Philoso
phies, literature and art. the essential and perennial element in
them is their symbolism or power to show “the invisible things
of God by the things that are made.” But none of them are
wholly symbolical or devoted to the exclusive service of pointing
the way to God. with Sufism as an exception. Nm' Sufism is
not entirely Symbolism either. It, too. is loaded down with the
heavy weight of extraneous matter. But Sufism is more nearly
an exclusive and systematic Symbolism than any religion or
philosophy.

What is Symbolism? ‘In the case of Sufism it is a series of

emblems or linguistic figures which express the universal echo
there is between man and nature. It is a collection of images
that arise in the human mind and heart. they are “nature” or
God's obiective manifestation. "t is a dictionary of the hieroglyph
ics written upon the sky and every object in nature. It is also
a grammar or a guide to the reading of these signs of the omni
present God. Sufism is also the school in which that dictionary
and grammar are studied. God, or as Sufism prefers to say, the
One, the Beloved, has not left Himself without witnesses any

where. the marks of Bis fingers, the impress of his foot and the

breath of Bis spirit are engraved upon every atom in space and
Symbolism is the systematic arrangement of all these “correspond
ences.” Symbolism may be called, and has been called poetry

or the language of the gods, and the expression is correct. It
expresses “the inspiration ” there is in “these things."

with this definition of Symbolism and Sufism in mind, an
understanding of Omar and Fitzgerald is possible. It is also the
underlying and pervading idea of the Interpretation given

above.
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the interpretation begins with “Wake!” llnder the symbol:
ism oi the call that comes to the caravan in the morning to break
up to continue the journey, if it is a day march, or in the evening
if it is a night-journey, the Sufi starts his teachings. the core
respondence is perfect. the similarity between a spiritual
awakening and an awakening from sleep is natural and profound.
Moreover, Sufism has a clearly defined “iourney to God," or an
emblematic presentation of the soul’s progress in regeneration.
Previous to the “tourney” we are asleep, they say. the
“ natural" condition of man is sleep, though he be in his own
opinion wide awake and alive to the nature of existence. We are
asleep if we do not wander at all times and every moment in the

Presence of the Beloved. The Sufi’s “wake” strikes deep and
makes an incurable wound. 1t destroys the illusionary existence
of the dreamer, and transports him to another condition of exist
ence. It is the call of the “ God who is God," vw.: Jillah. It is
heard all over nature. there is no time and place where that call
is not sounded. Everything is a mouthpiece of bim who is Jil
Fattah, the Opener. I'm] Bis temple is everywhere, because Bis
Presence is Everywhere. Be is found especially in the tavern
called the Heart, the human heart. 0mar said,“ there is no other

tavern here below."

0mar also said:

“thy being is the being of Another,
thy Passion is the passion of Another.

Zover thy head, and think, and thou wilt see,
thy hand is but the cover of Another."

this expression and numerous other and similar ones so

common among Sufis have been said to be pantheistic. But the
charge of pantheism is absurd. these and similar expressions
are love expressions and mean the same as we mean in ordinary
language when we say that lovers are absorbed in each other.
the Sufi expression is love language and nothing more; certainly
not science or philosophy. Our being is that of the One, because
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we rest and have our being in the One. The philosophy that is
involved in that expression is wonderfully correct as psychology.
It is only by means of "Another" that we discover ourselves.
covers never know their own value till “Jinother” discovers it.

With that discovery comes self=knowledge and also self=respect

and “the law we live by," so beautifully expressed by Cennyson
in 0enone. From this it ought to be apparent why Sufis talk so

much about love and why they constantly seek “llnion.” the
main subiect of the Quali-gms presented by Titzgerald is this
“ Union” and the way to it by means of “wine” or wisdom.

in all mystical philosophy and poetry the Cnc' is always
synonymous with the Beginning, viz.:the purpose of the coming
exposition is set forth in the opening words, or paradoxically we
are shown that the branches of the tree are the cause of the trunk
and the roots. the Divine purpose is the Wine; hence arises the
Tine, says Sufism and all Mysticism. they teach a descent.

Science begins the other way and ends with an ascent. its God

is a climax or result. God in Illysticism is the 6nd or purposive
beginning and also the End or conclusion.

the Sufi begins the new year not with an enfoldment as the
natural man would expect. Be is not full of new energy and new
schemes. Be retires from such externals into solitude and
silence, which to him are the two beginnings, because they are
the springs of life. Everything begins in silence and grows in
solitude. Does it not? Who ever heard the first coming of a soul
into flesh? Who helps it to grow? (Experienced gardeners tell us
to let the rose alone if we want the best results. On the other

hand we “worry” weeds out of existence. to act thus is
to drink Wine, or to fill ourselves with the sap of the Tree' of
Bife. Should we not therefore ever and always call to our friends
to “ come and fill the cup"?

Bow absurd to think that the Sufi means vulgar and licen

tious drinking. Be does not even mean that fine and health
giving juice of the vine discovered by accident according to the
Parsee story. 0ne day, so runs the tale, when Jamshyd was
about to start for a hunting expedition, he left some grapes in a
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iar. On his return they had fermented, and the Ring, astonished
at their new flavor, wrote “ Poison ” upon the vessel. Soon after

wards a disconsolate lady of the Zourt, noting the inscription on

the forgotten iar, conceived the idea of terminating her miseries
by drinking the fatal beverage. Intoxication and sleep restored
her to health and happiness. From this auspicious event the
qualities of wine became celebrated and henceforth it was named

“Zahri Rhush," the agreeable poison.

The Sufi calls the Beloved, by which term he always means
God, the Rose, and the symbol is apt, the circular form of the
rose being easily seen to be the circle of infinity. "es leaves are set
spirally, and that the Sufi says.symbolizes the movement of our
solar system towards the constellation Heracles; and the general
appearance of the rose, when we look into it, is like a cup.

The Iniddle Ilges for that reason connected the rose with the holy
Grail cup. The perfume of the rose seems to contain the essence
of all sensuality in the most spiritualized of forms. 'l' is the per

fume that holds the nightingale in the spell even as the feminine
holds the masculine. The nightingale is the type of earthly love,

but in Sufi symbolism the perfume represents Divine Eove.

Sufis are 'Islamites as a rule. To be an “Islam means to be a
“Resigned one”, but Sufism does not teach that destructive
fatalism so often wrongly attributed to mohammed. (Zontrary to

the common opinion, mohammed did not speak definitely on

the subiect of preordination, Fe. mohammedan doctors have
elaborated the doctrine of fatality. Sufism says in the words of
Bay lbn Ibrahim of Rerbela, that “the instinct of the soul pro

testeth against it as an error." The instinct of the soul is in all
cases the supreme and last authority for the Sufi. The Sufi,
however, is a “Resigned one" in the sense of following most im
plicitly and in all particulars the will of the Beloved, as far as
he discovers it. [living so simple a life, he has no difficulty in
adiusting himself to his “environment” and in that he sees a

Divine guidance, which he must follow. To follow the personal
will of the Supreme, the Beloved, is far different to submitting to
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a blind and impersonal impulse of “things” and misunderstand=
ing that impulse to be the Divine will.

The Sufi goes smilingly into Death, as we have said. The
. story of the dewdrop quoted is from the mesnavi and the last

"s quotation is one of Omar’s. The legend of the formation of
P Jldam's body is common in the East and among Mohammedans.

The Tuba-tree is the Soul's home and the Soul is a “sacred
bird” sings Bafiz. The legends about that tree, the reader will
find in [lane's “Preliminary Discourse to the 'im-an", but he must
not be led to believe that because some ignorant mohammedans
take the legends literally, the Sufis also do so. they do not. The
*Ti-ee to them is the symbol of life, viz. : the Divine Presence.

'It was Paracelsus who said that wine and bread were heaven
and earth in one. Be said so, because “heaven and earth” go to

make them.

B

".
7

MThe “book of verses" is of course the inspired Soul. With
these, even in the wilderness of the world, the Sufi is most '6

.ham-V. Q
I.

The tales of Jamshyd’s cup are familiar to all Omarians. But *x
*

perhaps they do not think of it as a symbol of the planets and their j'
orbits. It was so constructed that the inside revealed these to the B

drinker. 0nly he who emptied the cup could see and understand
the symbol. The cup symbolizes the “rounds of existence" or

-V

“the breathing of the world"; the world is namely a living ex.
istence. Jill this is oi course more or less occult and cannot very
well be explained in detail in this place. L

The Sufi is a man of Wholeness or, as it is nowadays spelled
and pronounced, Holiness. By wholeness is to be understood the
Whole of reality and ideality. viz.: that everything there is or
which can be conceived to be, constitutes one indivisible and in
separable entity. The conception includes both cause and effect, (

both God and the World. The Sufi also calls himself a man of *z
i/
i
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