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FirsT LECTURE. e

BroTurrs,—Every time that we come here
together to study the fundamental truths of all reli-

gions, I cannot but feel how vast is the subject, how
small the expounder, how mighty the horizon that
opens before our thoughts, how narrow the words
which strive to sketch it for your eyes. Year after
year we nect, time after tine we ztrive to fathom
some of those great mysteries of life, of the Self|
which form the unly subject realiy worthy of the
profoundest thought of man. All else is passing ; all
else is transient; all else is but the toy of a moment.
Fame and power, wealth and science—all that is
in this world below is as nothing beside the grandeur
of the Eternal Self in the universe and in man,
one in ot Ilie manilsld waeniiono.oous, nmrvellous
and beautiful in every form that He puts forth. And
this year, of all the manifestations of the Supreme,
we are going to dare L. stiwly tuc holiest of the
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2 Avatiras.

holiest, those manifestations of God in the world in
which He shows Himself as divine, coming
to help the world that He has made, shining
forth in His essential nature, the form but a thin

Iz which scarce veils the, Divinity from our eyes.
How then shall we venture to approach it, how
shall we dare to study 1it, save with deepest
reverence, with preirundest humility ; for if there
needs for the study of His works patience, reverence
and humbleness of heart, what when we study Him
whose works but partially reveal Him, when we try
to gudarstand what is meant by an Avatira, what
is the meaning, what the purpose of such a reve-
lation ?

Dur President has truly said that in all the faiths
of _ae wozid there is belief in such manifestations,
ard#het ancient maxim as to truth—that which is
as the hall mark on the silver showing that the
metal is pure—that ancient maxim is lere valid,
that whatever has been believed everywhere, what-
ever has been believed at every time, and by every
one, that is true, thatis reality. Religions quarrel
over many details; men dispute over many propo-
sitions; but where human heart and human voice
speak a singlé word, there you have the mark of
truth, there. you have the sign of spiritual reality.:
But in dealing with the subject one difficulty faces
us, faces you as hearers, faces myself as gpeaker.
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" In every religion in modern times truth is shorn
of her full proportions ; the intellect alone cannot
-grasp the many aspects of the one truth. So we
have school after school, philosophy after philose-
phy, each one showing an aspect of truth, and ig-
noring, or even denying, the other aspects which are
-equaily true. Noris thisall; asthe agein which we
-are passes on from century to century, from millen-
‘ninm to millennium, knowledge becomes dimmer,
spiritual insight becomes rarer, those who repeat
far out-number those who know ; and those who
speak with clear vision of the spiritual verity are
lost amidst the crowds, who only hold traditions
whose origin they fail to understand. The priest
and the prophet, to use two well-known words,
have ever in later times come into conflict one with
the other. The priest carries on the traditions of
antiquity; too often he has lost the knowledge that
made them real. The prophet—coming forth from
time to time with the divine word hot as fire on
his lips—speaks out .the ancient truth and illumi-
nates tradition. But they who cling to the words of
tradition are apt to be blinded by the light of the
fire and to call out ““lieretic” against the one who
speaks the truth-that they have lost. Therefore,
in religion after religion, when some great teachesr
has arisen, therehave been opposition, clamour, re-
jection, becau¥ethe truthhe spoke “wastoo mighty
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to be marrowed within the limits of half-blindec
men. And in such a subject as we are to stud;
to-dav, certain grooves have been made, certain rut:
as it were, in which the human mind is running
and I know that in laying before you the occul
truth, I must needs, at scme points, come into clast
with details of a tradition that is rather repeated b
memory than either understcod cr the truths be
neath it grasped. Pardon me then, my brothers, i
in a speech on this great topic I should scmetime
come athwart some of the dividing lines of differen
schools of Hindu thought; I may not, I dare not
narrow the truth I have learnt, to suit the limi
tations that have grown up by the ignorance of ages
nor make that which is the spiritual verity conforn
to the empty traditions that are left in the faiths o
the world. By the duty laid upon me by tl
Master that I serve, by the truth that He has bidder
me speak in the ears of men of all the faiths tha
are in this modern world ; by these I must tell yoi
what is true, no matter whether or not you agre«
with it for the moment; for the truth that is spoker
-wins submission afterwards, if not at the moment
" and any one who speaks of the Rishis of antiquits
must speak the truths that they taught in their days
and not repeat the mere commonplaces of commenta
tors of modern timesand the petty orthodoxies tha
ring us in on every side and divide man from man
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I propose in order to simplify this great subject

to divide it under certain heads. I propose first to
temind you of the two great divisions recognised by

all who have thought on the subject; then to take
up especially, for this morning, the question, “ What
1% an Avatara?” To-morrow we shall put and strive
to answer, partly at least, the question, “ Who is the
source of Avatiras?” Then later we shall take up
special Ay_amras both of the kosmos and of human
races. Thus I bope to place before you a clear, definite
succession of ideas on this great subject, not asking
you to believe them because I speak them, not asking
you to accept them because I ufter them. Your reason
is the bar to which every truth must come which is
true for you; and you err deeply, almost fatally, if
you let the voice of authority impose itself where
you do not answer to the;speaking. Every truth
is only true to you as you see it, and as it illumi-
nates the mind ; and truth however true is not yet
truth for you, unless your heart opens out to reczive
it, as the flower opens out its heart to receive th°
rays of the morning sun.

First then let us take a statement that men of
every religion will accept. Divine manifestations;
of a spe\mal kind take place, from. time totime as the
need arises for the1r appearaince ; and these special
manifestations are marked out from the universal
manifestation of God in His kosmos ; for never
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forget that in the lowest creature” that crawls ,11¢
earth I'shvara is present as in the highest I)Qvg,
But there are certain special mamfestatlons mayj-eC
out from this general self-revelation in the kos1y4 05:
and it is these special manifestations which ar€
cailed forth by special needs. Two words especj 511>
have been used in Hinduism, marking a certgit
distinction in the nature of the manifestation— e
the word * Avatara,” the other the word “ A’ Vesha— v
Only for a moment need we stop on the meai;ing
of the words, important to us because the liteyal
meaning of the words points to the furn-
damental difference between ihe two. Tie w3
** Avatira,” as you know, hasasitsroot “tri ” passing
over, and with the prefix whichis added, the axa,’”’
you get the idea of descent, one who descends-
That is the literal meaning of the word. The other
word has as its root “ vish,” permeating, penetrat—
ing, pervading, and you have there the thought of
something which is permeated or penetrated. So that
while in the omne case, Avatira, there isthe thout ght
of a descent from abowe from I'shvara to man or
animal ; in the other, there is rather the idea of an
entity already existing who is influenced, permeated
pervaded bx the dwme power, spec1a11y illuminated
as it were. And thus we have a kind of interme-
diate step, if one ‘may say so, between _the. divine
mamfestatmn in the Avatara and in the Losmos——the~
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partial divine manifestation in one who is pumeat-

ed by the influence of the Supreme, or of some other

being who practically dominates the individual, the
Ego who is thus permeated

Now what are the occasions which lead to these
great mamfesta’flons ? None can speaL with mightier
atthority on this point than He who came Himself
as an Avatira just before the beginning of our own
age, the Divine Loord Shri Krishna Himself. Turn
to that marvellous poem, the Blagevad-Gild, to the
fourth Adhyéya, Shlokas 7 and 8 ; there He tells us
what draws Him forth to birth into His world in the
manitested lorm ot the Supreme :

2 &3 fEanE Feaa AR |
SFgeqrAnatel dararE garaeg |l -
gieamons &rgal faarargEgsaal |
qAgeqgarata geaans Z )

“ When Dharma,—righteousness, law—decays, when
Adharma—unrighteousness, lawlessness—is exalted,
then I Myself come forth : for the protection of the
good, for the destruction of the evil, for tiiz ¢-tablish-
ing firmly of Dharmna, I am born from a;.: to age
That is what He tells us of the coming forth of the
Avatira. ‘That is, the needs of His world call upon
Him to manifest Himself in His divine power; and
we know from other of His sayings that in addition:
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to those which deal with the human needs, there are

certain kosmic necessities which in the earlier ages of
the world’s story called forth special manifestations.
When in the great wheel of evolution another turn
round has to be given, when some new form, new type
of life is coming forth, then also the Supreme reveals
Himself, embodying the type which thus He ini-
tiates in His kosmos, and in this way turning that
everlasting wheel which He comes forth as I'shvara
to turn. Such then, speaking quite generally,
the meaning of the word, and the object of the
coming.

From that we mav fitly turn to the more special
question, “What is an Avatira?” And it is here
that I must ask Four close attention, nay, your patient
consideration, where points that to some extent may
be unfamiliar are laid before yvou; foras Isaid, it is

“the occult view of the truth which I am going to

p‘:irtirally unveil, and those who have mnot thus
studied truth need to think carefully ere they reject,
need to consider long ere they refuse. Ve shall
s€e as we try to answer the question liow far the
great authorities help us to understand, and how far
the lack of knowledge in reading those authorities
has led to misconception. You may remember that
thelate learned T. Subba Rao in the lectures that he
gave on the Blagavad-Giti put to yvou a certain view

of the Avatdra, that it was a descent of I'shvara—
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or, as he said, using the Theosophical terin, the

Logos, which is only the Greek name for I'shvara—a
descent of I'shvara, uniting Himself with a human

soul. With all respect for the profound learning of

the lamented pandit, I cannot but think that that is
only a partial definition. Probably he did not at
that time desire, had not very possibly the time, to
deal with case after case, having so wide a field to
cover in the small number of lectures that he gave,

and he therefore chose out one form, as we may say,
of self-revelation, leaving untouched the others,

l

which now in dealing with the subject by itself
we have 1uil tiwe o study. Iet me then begin asit
were at the beginning, and then give you certain
authorities which may make the view easier to ac-
cept ; let me state without any kind of attempt
to veil or evade, what is really an Avatéra.
Fundamentally He is the result of evolution. In
far past Kalpas, in worlds ‘other than thl: nay, in

‘universes earlier than our own, those who were to

'be Avataras climbed slowly, step by step, the vast
‘ladder of evolution, climbing from mineral to plant,

w
from plant to ammal from animal to man, from
.man to Jiv anmukta, from leanmukta higher and

- higher vyet, up the mighty hierarchy that stretches

beyond Those who have liberated Themselves from

" the bonds of humanity ; until at last, thus climbing,

They cast off notonly all the limits of the sepa-

R
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rated Ego, not ouly burst asunder the limitations
of the separated Self, but entered I'shvara Himseli
and expanded into the all-consciousness of the Lord,
becoming one in knowledge as they had ever
been one in essence with that eternal Life from
which originally they came forth, living in that life,
centres without circumferences, living centres, one
with the Supreme. There stretches behind such a One
the endless chain of birth afterbirth, of manifestation
after manifestation. During the stage in which He
was human, during the long climbing up of the
ladder of humanity, there were two special charac-
teristics that marked out the future Avatira irom
the ranks of men. One his absolute bhakti, his
devotion to the Supreme; for only those who are
Bhaktas and who to their bhakti have wed gnyana,
or knowledge, can reach this goal ; for by devotion,
says Shri Krishna, can a man “ enter into My being.”
And the need of the devotion for the future Avatira
is this: he must keep the centre that he has
builteven in the life of I'shvara, so that he may be
able to draw the circumference once again round
that centre, in_order that he may come forth as a
mamfe_statlon of Tshv: ara, one with Him in know-
Tedge, one with Him in ‘power, the very Supreme
Hlmself in earthly life; he must hence have the
power of limiting himself to form, for no form can
exist in the universe save as there is a centre within
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it round which that form is drawn. He must be so
devoted as to be willing to remain for the service of
the universe while I'shvara Himself abides in it, to
share the continual sacrifice made by Him, the sacri-
fice whereby the universe lives. But not devotion
alone marks this great One who is climbing his
divine path. He must also be, as I'shvarais, a lover
of humanity. Unless within him there burns the
flame of love for men-—nay, men, do I say? it is too
narrow—unl<ss within him burns the flame of love
for everything that exists, moving and unmoving,
1u this universe of God, he will not be able to come
1orth as e oSupreme whose life and love are in
everything that He has brought forth out of His.
eternal and inexhaustible life. ¢ There is nothing,’

says the Beloved, “ moving or unmoving, that may
exist bereft of me;™* and unless the man can work
that into his nature, unless he can love everything
that is, not only the beautiful but the ugly, not only
the good but the evil, not only the attractive but

" the repellant, unless in every form he sees the Self, he-

cannot climb the steep path the Avatira must tread.
These then are the two great chagacteristics of
the man who is to become the special manifestation
of God—bhakti, love to the One in whom he is to
merge, and love to those whose very life is the life of
God. Only as these come forth in the man is he on

* Bhagavad-Giti, x. 39.
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12 Avatdras.

the path that leads hiin to be—in future universes,
in far far future kalpas—an Avatira coming as God

“{0 man.

Now on this view of the nature of an Avatira
difficulties I know, arise; but they are difficulties
that arise from a partial view, and then from that
view having been merely accepted, as a rule, on the

-authority of some great name, instead of on the

thinking out and thorough wunderstanding of it
by the man who repeats the shibboleth of his
own sect or school. The view once taken, every
text in Shruti or Smriti that goes against that
view is twisted out of its natural meamingz, in
order to be made to agree with the idea which

-already dominates the mind. That is the difficulty

with every religion; a man acquires his view
by tradition, by habit, by birth, by public opi-"
nion, by the surroundings of his own time and of

 his own day. He finds in the scriptures—which

belong to no time, to no day, to no one age, and to
110 one people, but are the eternal Veda—he finds in

. them many texts that do not fit into the narrow
framework that he has made; and because he too

often cares for the framework more than for the

“truth, he manipulates the text until he can make

it fit in, in some dislocated fashion; and the in-
genuity of the commentator too often appears in the
skill with which he can make words appear to mean
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what they do not mean in their grammatical and
obvious sense. ‘Thus, men of every school, under
the mighty names of men who knew the truth—but
who could only give such portion of truth as they
deemed man at the time was able to receive—use.
their names to buttress up mistaken interpretations,
and thus walls are continually built up to block the-
advancing life of man.

Now let e take one example fromn oneof the-
greatest names, one who knew the truth he spoke,
but also, like every teacher, had to remember that
while he was man, those to whom he spoke were-
children that could not grasp truth with virile under-
standing. ‘That great teacher, founder of one of the-
three schools of the Vedanta, Shri Raménujachirya,.
in his commentary on the RBlhegurad-Gitd—a price-.
less work which men of every school might read
and profit by dealing with the phrase in
which Shri Krishna declares that He has had
Fgras=afiT  “imany births,” points out how vast:
the variety of those births had been. Then,
confining himself to His manifestations as I'shvara—
that is after He had attained to the Supreme—
he savs anite truly that He was horn by His
own will; not by karma that compelled Him, not
by any force outside Him that coerced Him, but.
by His own will He caiie {7rilt 23 I'shvara and

35 TN

incarnated in ome form or another. But there is.
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nothing said there of the innumerable steps tra-
versed by the mighty One ere yet He merged
Himself in the Supreme. Those are left on one side,
unmentioned, unnoticed, because what the writer
had in his view was to present to the hearts of men a
great Object for adoration, who might gradually
lift them upwards and upwards until the Self should
blossomin them in tnrn. Noword issaid of the previ-
ous kalpas, of the universesstretching backward into
the illimitable past. He speaks of His birth asDeva, as
N4Aga, as Gandharva, as those many shapes that He
Thas taken by Hisown will.  As yvou know, or as you
‘may learnif you turn to .Sriwad-Bldgavatzy, there is
amuch longer list of manifestations than the ten
‘usually called Avatiras. There are given one after
anotherthe forms which seem strange to the superfi-
-cial reader wheu connected in modern thought witl
the Supreme. But wefind light thrown on the ques-
tion by some other words of the great I,ord ; and we
also find in one famous book, full of occult hints—
though not with much explanation of the hints given
5‘ —the Yoga Visishiha, a clear definite statement that
‘the de1t1es, as »Iahadeva Vishuyu and Brahmd, have
all climbed upward to the mighty posts They nold *
And that may well be so, if you think of it; there is.
nothing derogatory to Them in the thought; for
ﬂ)lere‘is but one Existence, the eternal fount of all
* P‘arc LI, Chaprer 1i, Shlokas 14, 15, 16.
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that comes forth as separated, whether separated in
the universe as I'shvara, or separated in the copy of
‘the universe in man ; there is but One without a
second ; there is no life but His, no independence
but His, no self-existence but His, and from Him
‘Gods and men and all take their root and exist for
ever in and by His one eternal life. Different
stages of manifestation, but the One Self in all the
different stages, the Omne living in all ; and if
it be true, as true it is, that the Self in man is -

QSTA: AAFSATUOT

“ unborn, constant, eternal, ancient,” it is because the
Self in man is one with the One Self-existent, and
I'shvara Himself is only the mightiest manifestation
.of that One who knows no second near Himself.
Says an English poet :

_Closer is He than breathing, nearer than hands and feet. | §

. The Selfis in you and in me, as much as the Self
is in I'shvara, that One, etelnal, unchanging, unde-
caying, whereof every manifested existence is but
one ray of glory. Thus it is true, that which is
taught in the Ioga Visishtha ; true it isthat even the
greatest, before whom we bow in worship, has climb-
ed in ages past all human reckoning to be one
with the Supreme, and, ever there, to mamfest Him-
self as God to the world,



e ok 17 st

B e

PR

16 Azatiras.

But now we come to a distinction that we find
made, and it is a real one. We read of 2. vaa"a-
_tara, a full, complete, AvatAra. What is the mean-
ing of that word “full™ asapplied to the Avatira?
The name is given, as we know, to Shri Krishna ;
He is marked out specially by that name. Truly
the word ‘‘ pfirna” cannot apply to the Illimitable,
the Infinite; He may not be shown forth in any
form ; the eye may never behold Him; only the
spirit that is Himself can know the One. What is
§ meant by it is that, so far asis possible within the
i:limits of form, the manifestation of the formless
i appears, so far as is possible it came forth in that
i great One who came for the helping of the world.

Thxs may assist you to grasp the distinction. Where
the manifestation isthat of a PlirnAvatara, then at any
: moment of time, at His own will, by Yocra or other-"
 wise, He can transcend every 111111t of the form in
which He binds Himself by His own will, and shine
forth as the Lord of the Universe, within whom all
‘ the Universe is contained. Think for a moment once
niore of Shri Krishna, who teaches us so much on this,
Turn to that great storehouse of spiritual wisdom,
the Alakdbhirata, to the Ashvamedha Parva which
contains the Anugiti, and you will find that Arjuna
after the U‘?&T‘battle forgetting the teaching that
was given him on Kurukshetra, asked his Teacher to
repeat that teaching once again. And Shri Krishna,
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rebuking him for the fickleness of his mind and
stating that he was much displeased that such know-
ledge should by fickleness have been forgotten,
uttered these remarkable words: ¢ It is not possible
for me to state it in full in that way. I discoursed
to thee on the Supreme Brahman, having concen-
trated wyself in Yoga.” And then He goes on to give
out the essence of that teaching, but not in the same
subhme form as we have it in the Blagevad-Gila.
That is one thing that shows vou what is meant by
a Pfirndvatira; in a condition of Yoga, into which
He throws Himself at will, He knows Himself as
Lord of everything, as the Supreme on whom the
TUniverse is built. Nay more; thrice at least—I am
not sure if there may have been more cases, but
if so I cannot at the moment remember them
.—thrice at least during His life as Shri Krishna
He shows hnnself forth as I'shvara, the Supreme.
Once in the court of Dhritarashtra, when the madly
foolish Duryodhana talked about imprisoning
within cellwalls the universal Lord whom the
universe cannot confine; and to show the wild
folly of the arrogant prince, out in the Court before
every eye He shone forth as Lord of all, filling
earth and sky with His glory, and all forms human
and divine, superhuman and subhuman, were seen
gathered round Him in the life from which they

spring. Then on Kurukshetra to Arjuna, His be-
2

&~
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loved disciple, to whom He gave the divine vision
that he might see Him in His Vaishnava form, the
form of Vishnu, the Supreme Upholder of the Uni-
verse. And later, on his way back to Dvaraka,
meeting with Utanka, He and the sage came

to a misunderstanding, and the sage was preparing

o curse the Lord; tosave him from the folly of
uttering a curse against the Supreme, asa child

‘might throw a tiny pebble against a rock of im-

memorial age, He shone out before the eyes of him
who was really His bhakta, and showed him the
great Vaishnava form, that of the Supreme. What
do those manifestations show ? that at will He can
show himself forth as ILord of all, casting aside the
mmt> ofﬁhuman fo1m in Wthh men hve, casting
aside fhe appearance so familiar to those around
Him, He could reveal himself as the mighty One,
I'shvara who is the life of all. There is the mark
of a Plirpavatira ; always within His grasp, at will, is
the power to show Himself forth as I’shvara.

But wh; —the thought may arise in your minds—

f are not all Avataras ¢ of this kind, since all are verily
“of the Supreme Lord? Theanswer is that by His
s own will, by His own Maya, He veils Himself with-
. in the limits which serve the creatures whom He

R

has come to help. Ah, how different He is, this
Mighty One, from you and me! When we are talk-
ing to some one who knows a little less than our-
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-selves, we talk ont all we know to show our know-
: ledge, expanding ourselves as much as we can so as

to astonish and make marvel the one to whom we

~.speak ; that is because we are so small that we fear

our greatness will not be recognised unless we
make ourselves as large as we can to astonish, if
possible to terrify; but when He comes who is
really great, Who is mightier than any thmcr which
He pmduceb, He ‘makes Himself small in order to
helR 10se whom He loves. And do you know,

my brothers, that onmly in proportion as His
spirit enters into us, can we in our little imeasure
be helpers in the universe of which He is the
one life ; until we in all our doings and speakings,
place ourselves within the one we want to help and
not outside him, feeling as he feels, thinking as he
thinks, knowing for the time as he knows, with all
his limitatiouns, althouvh there may be further know-
ledge beyond, we cannot truly help ; that is the con-
dition of all true help given by man to man, as it is

the only condition of the help which is given to man.
by God Himself.

Aund so in other Avatiras, He limits Himself for
men’s sake. Take the great mer Shri Rama.

What d1d He come ‘to show? The ideal Kshat-.

triya, in every relation of the Kshattriya life; as

son—perfect as son alike to loving father and to "

jealous and for the time unkind step-mother. For
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vou may remember that when the father's wife who-
was not His own mother bade him go forth to the:
forest on the very eve of His coronation as heir,
His gentle answer was: ‘“ Mother, I go.” Perfect as.
son. Perfect as husband ; 1f He had not limited
Himself by His own “‘111 to show out what hus-
band should be to wife, how ceculd He in the
forest, when Sitd had been reft away by Réivana,
have showun the grief, have uttered the piteous.
lamentations, which have drawn tears from thou-
sands of eves, as He calls on plants and on
trees, on animals and birds, on Gods and men, to-
tell Himm where His wife, His other self, the life of’
His lite, had goue? How could He have taught men
what wife shiould be to husband’s hieart unless He
had Hmited Himself 2 The consciously Omunipresent
Deity could not seek and search for His beloved whos
had disappeared. And then asking; as perfect king as
He was perfect sonand husband. \\ hen the welfare of”
His subjects was concerned, when the safety of the

realm was to be thought of, when He remembered

that He as king stood for God and must be perfect im
the evesof His subjects, so that they might give the

obedience and the loyalty, which men can only give

toone whom they know as greater than themselves,

then even His wife was put aside ; then the test of
the fire for Sit4, the unsullied and the suffering ;

. then She must pass through it to show that no sim
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o1 pollution had come upon Her by the foul touch
-of Ravaua, the Rakshasa; then the demand that ere
husband’s heart that had been riven might again
<clasp the wife, She must come forth pureas woman ;
and all this, bécause He was kingas well as husband,
and on thethrone the people honoured as divine there
must only be purity, spotless as driven snow. Those’
limitations were needed i order that a perfect ex-
ample might be given to man, and man might learn
1o climb by 1eproduc1n<rnrtues made small in order
that his small grasp might hold them.

We come to the second great class of manifesta-
tions, that which I alluded to in the beginniung as
covered by the wide termn A've :,Aa In that case it
is not that a man in past Thiverses has climbed
upward and has become one with I'shvara; but it
"iis that a man has climbed so far as to become so
great, so perfect in his manhood, and so full of love
'and devotion to God and man, that God is able to
permeate him with a portion of His own influence,
His own power, His own ‘knowledge, and “send
him forth into the world as a superhuman manifes-
tation of Himself. Theindividual Ego remains that
is the great distinction. The maz is there, thouch
ithe power that is acting is the mamfested God.
Therefore the manifestation will be coloured by
‘the special characteristics of the one over whom
“this overshadowing is made; and you will be able to
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Jtrace, in the thoughts of this inspired teacher, the:
gcharacteristics of the race, of the individual, of the
form of knowledge which belongs to that man in
the incarnation in which the great overshadowing
takes place. That is the fundamental difference.

But here we find that we come at once to endless
grades, endless varieties, and down the ladder of
lesser and lesser evolution we may tread, step by
step, until we come to the lower grades that we
call in sB_"ratmn In a case of A'vesha it generally:
lcontinues through a great portion of the life, the
|-Jatter portion, as a rule, and it is comparatively
!:seldom withdrawn. Inspiration, as generally under-
zstood_, is a more partial thing, more temporary,
Divine power comes down, illuminates and irradi-
‘ates the man for the moment, and he speaks for the
time with authority, with knowledge, which in his”
normal state he w111 be unable probabl} to compass..
Such are the prophets who have illuminated the-
world age after age; such were in ancient days the-
~Bralimai:as who were the mouth of God. Then truly
the distinction was not that I spoke of between priest
and prophet ; both were joined in the one illumi-
nation, and the teaching of the priest and the
preaching of the prophet ran on the same lines and
gave forth the same great truths, But in later times
the distinction arose by the failure of the priesthood,
when the priest turned aside for money, for fame, for
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power, for all the things with which only younger
souls ought to concern themselves—human toys.
with which human babies play, and do wisely
{ in so playing, for they grow by them. Then
the priests became formal, the prophets became
more and more rare, until the great fact of
inspiration was thrown back wliolly into the
past, as though God or man had altered, man no
longer divine in his nature, Ged'no longer willing
to speak words in the ears of men. But inspiration
is a fact in all its stages; and it goes far farther
thail Somie 6f you may think. The inspiration of the
prophets, spiritually mighty and convincing, is need-
ed, and they come to the world to give a new
1mpulse to spiritual truth. But there is a_general
3111sp1rat1011 that any one may share, who btnves to
show out the divine life from which no son of man is
excluded, for every son of man is son of Ged. Have
you ever been drawn away for a moment into higher,
more peaceful realm, where you have come across
something of beauty, of art, of the wonders of
science, of the grandeur of philosophy? Have you
_for a time lost sight of the pettmesses of earth, of
Lr1vxa1 troubles, of smzll worries and annoyances,
‘and felt 5ourself lifted into a calmer region, into a
:light that is not the light of common earth ? Have
“you ever stood before some wondrous picture where-
/in the palette of the painter has beeu taxed to light
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the canvas with all the hues of beauteous colour
that art can give to human sight? Or have you
seen in some wondrous sculpture, the gracious liv-
ing curves that the chisel has freed from the rough-
ness of the marble? Or have you listened while
the diviner spell of music has lifted you, step by
step, till you seem to hear the Gandharvas singing
and almost the divine flute is being played and
echoing in the lower world? Or have you
stood on the mountain peak with the snows
around vou, aud felt the grandeur of the unmoving
nature that shows out God as well as the human
spirit 2 Al, if you have known any of these peace-
ful spots in life’s desert, then you know how all- -per-
A s e
vading is inspiration ; how wondrous thé beauty “and
the power of God shown forth in man and in the
world ; then you know, if you never knew it before,
the truth of that great proclamation of Shri Krishna
the Beloved : ‘ Whatever is royal, good, beautiful
and mighty, understand thou that to go forth from
My splendour;”* allisthereflection of that tejas which
is Hisand His alone. For as there is nought in the
universe without His love and life, so there is no
beauty that is not His beauty, thatis nota ray of
the illimitable splendour, one little beam from the
-unfailing source of life.

#* Adh.x, 41.
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SEcoND LECTURE.

BrOTHERS,—You will remember that yesterday, in
~dividingthesubject under different heads, I put down
certain questions which we would take in order. We
dealt yesterday with the question: “ What is an
Avatira?” The second question that we are to
try toanswer, ‘¢ Whatis the source of Avatiras?” is
.a question that 1éads us deep into the mysteries of
the kosmos, and needs at least an outline of kosmic
*growth and evolutionin order to give an intelligible
answer. 1 hope to-day to be able also to deal with
the succeeding question, ‘‘ How {ig'es the need for
Avatiras arise?”  This will Teave us for to-morrow
the subject of the special Avatiras, and I shall en-
.deavour, if possible, during to-morrow’s discourse, to
touch on nine of the Avatfiras out of the ten recog-
nised as standing out from all cther manifestations
of the Supreme. Then, if I am able to accomplish
that task, we shall still have oue morning left, and
that I propose to give entirely to the study of the
greatest of the Avatras, the Tord Shri Krishna



26 Azatiras.

Himself, endeavouring, if possible, to mark out the
great characteristics of His life and His work, and,
it may be, to meet and answer some of the objec-
tions of the ignorant which, especially in these later
days, have been levelled against Him by those who
understand nothing of His nature, nothing of the
mighty work He came to accomplish in the world.
Now we are to begin to-day by seeking an answer
to the question, “ What is the source of Avatiras?”
and itis likely thatIam going to take a line of
thought somewhat unfamiliar, carrying us, as it does,
outside the ordinary linesof our study which deals
more with the evolution of man, of the spiritual
nature within him. It carries us to those far off
times, almost incomprehensible to us, when our
universe was coming into manifestation, when its
very foundations, as it were, were being laid. In
answering the question, however, the mere answer
is simple. It is recognised in all religions admitting
divine incarnations—and they include the great
religions of the world—itis admitted that the source
of Avataras, the source of the Divine incarnations,

{is the second or m1ddle mamfestatlon of the sac1ed

1. It matters not whetheér with Hindus we speak
of the Trimfirti, or whether with Christians we
speak of the Trinity, the fundamental idea is one
and the same. Taking first for a moment the
Christign  symbology, you will find that every




Azvatdras. 27

Christian tells you that the one divine incarnation
acknowledged in Christianity—for in Christianity
they believe in one special incarnation only—you
will find in the Christian nomenclature the divine
incarnation or Avatéra is that of the second person of’
Trinity. No Christian will tell you that there has
ever been an incarnation of God the Father, the
} primeval Source of life. They will never tell you that
the1e has been an incarnation of the third Person of
- the Trinity, the Holy Spirit, the Spirit of Wisdom,
- of creative Intelligence, who built up the world-
materials, But they will always say that it was the-
second Person, the Son, who took human form, who
appeared under the likeness of humanity, who was
manifested as man for helping in the salvation of
the world. And if vou analyse what is meant by that
* phrase, what, to the mind of the Christian, is
conveyed by the thought of the second Person
of the Trinity—for remember in dealing with a
religion that is not yours you should seek for the
thought not the form, you should look at the idea
not at the label, for the thoughts are universal while-
the forms divide, the ideas are identical while the
labels are marks of separation—if you seek for the
underlying thought you will find it is this: the sign
ﬂ\Qf the second Person of the Trinity is duality’; ‘also,
Heis s the underl} ing life of the world; by His power
the worlds were made, and are sustained, supported
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and protected. You will find that while the Spirit
of Wisdom is spoken of as brmrfmcr order out of dis-
order, kosmos out of chaos, that it is by the
manifested Word of God, or the second Person of
the Trinity, it is by Him that all forms are builded
1p in this world, and it is specially in His image that
man is made. So also when we turn to what will be
more familiar to the vast majority of you, the sym-
bology of Hinduism, you will find that all Avatiras
have their source in Vishnu, in Him who pervades
the universe, as the verv name Vishnu implies, who
1s the Supporter, the Protector, the pervading, all-
permeating Life by which the universe is held to-
gether, and by which it is sustained. Taking the
mamies of the Trimfirti so familiar to us all—not the
philosophical names Sat, Chit, A'nanda, those names
which in philosophy show the attributes of the
Supreme Brahman—taking the concrete idea, we
have Mahideva or Shiva, Vishnu and Brahmi—
three names, just as in the other religion we have

- three names; but the same fact comes out, that it is
the nm.dle or central one of the Three who is the

somce of AvatAras. There has never been a direct
Avatara of “Mahadeva, of Shiva Himself. Appear—
ances? Ves. Manifestations? Ves. Coming in
form for a special purpose served by that form ? Oh
ves. Take the d/akdbhdirata, and you find him
-appearing in the form of the hunter the Ixxrata and
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testing the intuition of Arjuna, and struggling with
him to test his strength, his courage, and finally his.
devotion to Himself. But thatis a mere form taken
for a purpose and cast aside the moment the
purpose is served; almost, we may say, a mere
illusion, produced to serve a special purpose and
then thrown away as having completed that which
it was intended to perform. Over and over again
vou find such appearances of Mahadeva. You mav
remember oune most beautiful story, in which He
appears in the form of a Chandala at the gateway
of His own city of Kashi, when one who was espe-
cially overshadowed by a manifestation of Himself,
Shri Shankaracharya, was coming with his disciples
to the sacred city ; veiling Himself in the form of an
outcaste—for to Him all forms are the same, the
*human differences are but as the grains of sand
which vanish before the majesty of His greatness—
He rolled Himself in the dust before the gateway,
so that the great teacher could not walk across with-
out touching Him, and he called to the Chandala to-
make way in order that the Brahmana might go on
unpolluted by the touch of the outcaste; then the
Lord, speaking through the form He had chosen,
rebuked the very one whom His power over-
shadowed, asking him questions which he could
not answer and thus abasing his pride aud_teaching
him humility. Such forms truly He has taken,.
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but these are not what we can call Avatéras; mere
passing forms, not manifestations upon earth where

a life is lived and a great drama is played out. So

with Brahma; He also has appeared from time to

time, has manifested Himself for some special pur-

pose; but there is no Avatara of Brahm4, which we
can speak of by that very definite and well under-
stood term.

Now for this fact there must be some reason.
Why is it that we do ot Aind the source of Avatiras
alike in all these great divine manifestations?
Why do they come from only one aspect and that
tHe aspect of Vishnu? I need not remind you
that there is but one Self, and that these names

we use are the names of the aspects that are mani-
fested by the Supreme; we must not separate
‘them so much as to lose sight of the underly-

ing unity. For remember how, when a worship-
per of Vishuu had a feeling in his heart against
a worshipper of Mahadeva, as he bowed before
the image of Hari, the face of the image divid-
ed 1itself in half, and Shiva or Hara appeared
on one side and Vishnu or Hari appeared on
the other, and the two, smiling as one face on the
bigoted worshipper, told him that Mahideva and
Vishnu were but _one. But in Thelr functions a
dzvlslon arlses, They manifest along different lines,
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; not for Him but for us, do these lines of apparent
" separateness arise.
Looking thus at it, we shall be able to find the
answer to our question, not only who is the source
of Avatdras, but why Vishnu is the source. And it
is here that I comeé to the unfamiliar part where
I shall have to ask for your special attention as re-
gards the building of the universe. Now I am using
the word “universe,” in the sense of our solar system.
There are many other systems, each of them com-
plete in itself, and, therefore, rightly spoken of as a
kosmos, a universe. But each of these systems in
its turn is part of a mightier system, and our sun, the
centre of our own system, though it be in very truth
the manifested physical body of I'shwara Himself,
is not the only sun. If you look through the wvast
“fields of space, myriads of suns are there, each one
the centre of its own system, of its own universe ; and
our sun, supreme to us, is but, as it were, a planetin
a vaster system, its orbit curved round a sun greater
than itself. So in turn that sun, round which our
sun is circling, is planet to a yet mightier sun, and
each set of systems in its turn circles round a more
central sun, and so on—we know not how far may
stretch the clhiain that to us is illimitable ; for whois
able to plumb the depths and heights of space, or to
find a manifested circumference which takes in all
universes! Nay, we say that they are irnfinite in
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number, and that there is no end to the manifesta-
tions of the one Life.

Now that is true physically. Look at the ph\‘Slcal
universe with the eve of spirit, and you see in it
a picture of the spiritual universe. A great
word was spoken, by one of the JMasters or
Rishis, whom in this Scciety we honour and
whose teachings we follow. Speaking to one
of His disciples, or pupils, He rebuked him,
because He said in words never to be forgotten, by
those who haverend them: “You always look at

* the things of the spirit with the eyes of the flesh.
!  What vou ougit to co is to look at the things of the
‘ ﬂe:h with the eves of the <p1f't " Now, what does
thaL mean? It means that instead of trying to
degrads the spiritual and to limit it within the
narrow bounds of the physical, and to say of the
spiritual that it cannot be, because the human
brain is unable clearly to grasp it, we ought
to look at the ph\smu universe with a deeper
msl(rht and see in it the image, the shadow, the
~ reflection of the spiritual World and learn the
' spiritual verities by studying the images that exist
of them in the physical world around us. The
physical world is easierto grasp. Do not think the
spiritual is modelled on the physical; the physical
is fundamentally modelled on the spiritual, and if you
ook at the physical with the eye of spirit, then you

M e e
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find that it is the iinage of the higlier, and then you
are able to grasp the higher truth, by studying the
faint reflectionis that vou see’in the world around:
you. That is what Iask you to do mow. Just as.
vou have your sun and suus, many universes,
each one part of a systemn mightier than itself, so in.

ierarchy of spiritual intelligences wlic are as the
suns of the spmtual world. Our physical system
hias at its centre the great spiritual Intelligence-
manifested as a Trinity, the I'shvara of that
system. Then beyond Him there is a mightier
I'shvara, round whom Those who are ou the level of
the I'shvara of our system circle, looking to Him as

mthe spiritual universe there is hierarchy beyond.

,Their central life. And beyond Him yet another,

and beyond Him others and others yet, until as the
physical universes are bheyond our thlllLlllQ, the
spiritual hlerarch5 stretches also beyond our th OUOTlt .
and, dazzled and blinded b} the splelldom we
sink back to ear th, as Arjuna was blinded when the
Vaishnava formn shone fortli on him, and we cry:

“QOh! show us again Thy more limited form that
we may know it and live by it. V\e are not vet
ready for the mightier mzunfestatxox 3 We are
bdeed not heiped, by such blaze of divine splend-
our.”

And so we find that if we would learn we must

limit ourselves —nay, we must try to expand our-

2
b
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selves—to the limits of our own system. Why?
have met pzople who have not really any grasp
of this little world, this grain of dustin which
they live, who cannot bs content unless you
answer guestionsabout the One Existence, the Para-
Bralima, whom sages revere in silence, not daring to
spe ak even with illuminated mind that kuows
nirvanic life and has expanded to nirvinic conscious-
ness. ‘The more ignorant the man, the more he
thinks he can grasp. The less he understands, the
nlore he resents being told that there are some things
bevond the grasp of his intellect, existences so
mighty that lie cannot even dream of the lowest of
the atiributes that mark them out. And for mvself,
who know myself ignorant, who kuow that mauny an
age must pass ere I shall be able to think of dealmcr
\mhebe profounde" problems, I sometimes gauge
the ignorance of the questioner by the questions
that he asks as to the ultimate existences, and
when hie wants to know what he calls the primary
origin, I know that he has not even grasped the
one-thousandth part of the origin out of which he
himself has sprung. Therefore, I say to you frankly
that these mighty Ones \vhom we wo*shlp are the
Gods of our sy stem bevond them there stretch
mightier Ones vet, Whom 'perhaps, myriads of kalpas
hence, we may begm to understand and worship.

if1

I

Let us then confine ourselves to our own
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-svstem and be glad if we can catch some ray of the
-glory that illumines it-  Vishnu has His own func-
‘tions, as also have Brahmi and Mahadeva. The
“first work in this system is done by the third of the
sacred great Ones of the Trimfirti, Brahmi, as

vou all know, for you have read that there came
i forth the creative Intelligence as the third of the
divine manifestations. I care not what is the sym-
bology you take; perchance that of the Vishuu '
Purina will be most familiar, wherein the unmani-
fested Vishnu is beneath the water, standing as the
first of the Trimfirti, then the® Lotus, standing as
the second, and the opened ILotus showing Bxahma
the third, the creative Mind. You may remember,
that the \'»011\ of creation began with His activity.’
\\ hen we study from the occult standpoint in what
bthat activity consisted, we find it consisted 1m-.
: _'pfs_gnatmor with His own life the matter of the’
| ‘ solar system ; that He crave "His own 11fe to build up
form after form of atom, to make the great divisionus
| in the kosmos ; that He formed, one after another,
! jthe five kinds of matter. Working by His mind—
| gHe is sometimes spoken of as Mahat, the great One,
l ilntelliofence——He formed Tattvas one after another.
lj i Tattvas, you may remember from last year, are the

S

i%undahons of the atoms, and there are five of them i
' manifested at the present time. That is His special i
“work. Then He meditates, and forms—as thoughts
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—come forth. There His manifest work may be
said to end, though He maintains ever the life of
the atom. As faras the active work of the kosmos
is concerned, He gives way to the next of the great
forces thatisto work, the force of \ shnu. His works:
' is to gather tooether that matter that has been built,
" shaped, prepared, vivified, and build it into deﬁmte
,iforms after the creative ideas brought forth by the
: “meditation of Brahmai. He gives to matter a bind-
! Eing force ; He gives to it those energies that hold.
{form together. No form exists without Him, whether
"it be moving or unmoving. How often does Shri
Kyishna, speaking as the supreme Vishnu, lay stress
on this fact. He is the life in every form; without
it the form could not exist, without it it would go-
' back to its primeval elements and no longer live as.
form. Heis the all-pervading life; the © Supporter
15 one of His nantes. mhﬁdeva has.

of the Universe ”
. ARETR I g mpcy
a different function in the universe ; especially is He:
i the great Yogi; especially is He the great Teacher, the

i AahAguru ; He is sometimes called, Jagatguru, the
| ¥ Teacher of the world. Overand over again—totakea

comparatively modern example, as the Gurugiti—
we ind Him as Teacher, to whom Pirvati goes
asking for instruction as to the nature of the Guru.
He it is who definesthe Guru's work, He it is who
inspires the Guru's teaching. Every Guru on
earth is a reflection of Mahadeva, and it is Hia
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Tlife which he is commissioned to give out to the
world. Yogl, immersed in contemplation, taking
‘the ascetic form always—that marks out Kis
functions. For the symbols by which the mighty
Ones are shown in the teachings are not meaning-
less, but are replete with the deepest meaning. And
when you see Him represented as the eternal Yogd,
with the cord in His hand, sitting as an ascetic in
contemplation, it means that He is the supreme ideat
of the ascetic life, and that men who come especi-
ally under Hisinfluence must pass out of home, out
of family, out of the normal ties of evolution, and
give themselves to a life of asceticism, to a life of
Tenuuciation, to share, however feebly, in that mighty
voga by which the universe is kept alive.
i He then manifests not as Avatara, but such mani-
{festations come from Him whois the God, the Spirit,
§o’f evolution, who evolves all forms. That is why
from Vishnu all these Avatdras come. For itis He
who by His infinite love dwells in every form that
+He has made; with patience that nothing can ex-
~haust, with love that nothing can tire, with quiet,
, calm endurance which no folly of man can shake
i from its eternal peace, Helives in every form, mould-
ting it as it will bear the moulding, shaping it as
f{‘}lt\ ields itselfto His impulse, binding Himself, limit-
'“mor Himself in order that His universe may grow,
fLord of eternal life and bliss, dwelling in every form.

h
&
§
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If you grasp this, it is not difficult to say why from:
Him alonethe Avatirascome. Who else should take
form savethe One who gives form? who else should
work with this unending love save He, who, while
the universe exists, binds Himself that the universe:
may live and ultimately share His freedom? He
is bound that the universe may be free. Who else
then should come forth when special need arises ?
And He gives the great types. Let me remindyouw

of the Skrimad-Bhi va’/az‘a where in an early chapter
of the first Book, the 3rd chapter, a very long list

!. is given of the forms that Vishnu tooL, 1ot
only the great Avataras, but also a lar ge number of

{f others. Itissaid He appearedas Nara aud Narayana;

{itis said He appeared as Kapila; He took female
iforms, and so on, a whole Ioncr list being given of
‘the shapes that He assumed. "And, tmnmo from*®
~that to a very illuminative passage in the Alala-
“bhdrata, we find Him in the form of Shri I\!‘lshl"t
explaining a profound truth to Arjuna.

There He gives the law of these appearances:

TS Wh hen, O son of Pritha, I live in the order of
the de1t1es then I actin every respect as a deity.
When Ilive in the order of the Gandharvas, then
Tact in every respect as a Gandharva. When I
live in the order of the Nigas, [act as a Niga.

- When I live in the order of the Yakshas, or that of
the Rakshasas, I act after the manner of that order..
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Born now in the order of humanity, I must act as a
human being.” A profound truth, a truth that few
in modern times recognise. Every tvpe in the
universe, inits own place, is good; every tyvpe in
the universe, in its own place, is necessary. There
is no life save His life: how then could any type
come into existence apart from the universal life,
bereft whereof nothing can exist?

We speak of good forms and evil, and rightly, as
sregards our own evolution. But from the wider
“standpoint of the kosmos, good and evil are relative

,terms, and everyvthing is very good in the sight of
ithe Supreme WhO lives in e‘exr;' kone How can a
t\f;a come into existence in which He cannot live ?
How can anvthing live and move, save as it has its
being in Him? KEach type has its work: each
tvpe has its place; the type of the Rakshasa as
much as the type of the Deva, of the Asura as much
as of the Sura. IL.et me give vou oue curious little
simple example, which vetlias a certain graphic force..
You have a pole vou want to move, and that pole
is on a pivot, like the mouuntain which churned the
ocean, a pole with its two ends, positive and nega-
tive we will call them. The positive end, we will
say, is pushed in the direction of the river (the river
flowing bevond one end of the hall at Adyar). The
negative pole is pushed—in what direction? In
the opposite. And those who are pushing it have:
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their faces turned in the opposite direction. One
man looks at thie river, the other man has his back
to it, looking in the opposite direction. But the
pole turns in the one direction although they push
in opposite directions. They are working round the
same circle, and the pole goes faster because it is
pushed from its two ends. There is the picture of
our universe. The positive force vou call the Deva
or Sura; his face is turned, it seems, to God. The
negative force voucall the Rakshasa or Asura; his
face, it seems, is turned away from God. Ah no!
God is everywhere, in every point of the circle round
which they tread ; and they tread His circle and do
His will and no otherwise ; and all at length find
test and peace in Him,

Therefore Shri Krishna Himself can incarnate in

the form of RAksliasa, and when in that formn He®

will act as Rakshasa and not as Deva, doing that
part of the divine work with the same perfection as

{He does the other, which men in their limited
tvision call the good. A great truth hard to grasp. I

shall have to return to it presently in speaking of
Rivana, one of the mightiest types of, perhaps
the greatest of, all the Réakshasas, And we shall
see, if we can follow, how the profound truth
works out. But remember, if in the minds of
some of you thereis some hesitation in accepting
this, that the words that I read are not mine, but
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those of the Lord who spoke of His own embody-
ing ; He has left on record for your teaching, that
He has embodied Himself in the form of Raksha.\a
and has acted after the manuer of that order.
Leaving that for a wmoment, there is one other
point I must take, ere speaking of the need for Ava-
taras, and it is this : when the great central Deities
;have manifested, then there come forth from Them
- seven Deities of what we may call the second order.
In Theosophy, they are spoken of as the planet-
“ary Logoi, to distinguish them from the great solar
‘Logoi, the central Life. Each of These hasto do
with one of the seven sacred planets, and with the
‘chain of worlds conmnected with that planet. Our
i world is one of the links in this chain, and you and
i T pass round this chain in successive incarnations in
;;.the great stages of life. The world—our present
i world—is the midway globe of one such chain.
;'‘One Logos of the secondary order presides over the
_evolution of this chain of worlds, He shows out
! three aspects, reflections of the great Logoi who are
- at the centre of the system. You have read perhaps
of the szveun-leaved lotus, the Saptapamapadma ;o
looked at with the higher swht gazed at with the
" open vision of the seer, that mighty group of
-creative and directing Beings looks like the
“lotus with its seven leaves and the great Ones are
at the heart of the lotus. Itis as though you
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could see a vast lotus-flower spread out in space,
the tips of the seven leaves being the mighty
Intelligences presiding over the evolution of the
chains of worlds. That lotus symbol is no mere
symbol but a high reality,- as seen in that won-
drous world wherefrom the symbol has been
taken by the sages. And because the great
Rishis of old saw with the open eye of know-
ledge, saw the lotus-flower spread in space, thev
took it as the symbol of kosmos, the lotus with
its seven leaves, each one a mighty Deva presiding
over a separate line of evolution. We are primarily
concerned with our owu planetary Deva and through
Him with the great Devas of the solar system.

Now 1wy reason for mentioning this isto ex-
plain one word that has puzzled many students.
Mahavishnu, the great Vishnu, why that particular ©
Eﬁ?ﬁ"e“f?””“’hat does it mean when that phrase is

rused? It means the great solar Logos, Vishiu in

His essential nature; but there is a reflection of His.
glory, a reflection of His power, of His love, in more

! Immediate connection with ourselves and our own

i
j
i

world. He is His representative, as a Viceroy may
represent the king. Some of the Avataras we shall
find cams forth from MahAvishnu through the
planetary Logos, who is concerned with our evolu-
tion and the evolution of the world. But the Purn--
Avatara that I spoke of vesterday comes forth direct-
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1y from Mahavishnu, with no intermediary between
 Himself and the world that He comes to help. Here
" is another distinction between the Purnavatira and
those more limited ones, that I could not mention
vesterday, because the words used would, at that
stage, have been unintelligible. We shall find to-
morrow, when we come to deal with the Avatiras
Matsva, Kurma, and so on, that tliese special Avaté-
ras. connected with the evolution of certain types in
the world, while indirectly from MahAvishnu, come
thirough the mediation of Hismighty representative
for our own chaiii, the wondrous Intelligence that
convevs His love and ministers His will, and is the
channel of His all-pervading and supporting power.
When we come to study Shri Krishna we shall find
that there is no intermediary. He stands as the
*Supreme Himself. And while in the other cases.
there is the Presence that may be recognised as.
an intermediary, it is absent in the case of the great
‘Lord of Life. .
Leaving that for further elaboration then to-
morrow, let us try to answer the mnext question,
:*“ How arises this need for Avatdras?” because in
3 the minds of some, quite naturally, a difficulty does.
arise. The difficulty that many thoughtful people
feel may be formulated thus: ‘Surely the whole
plan of the world is in the mind of the I.ogos.
from the beginuning, and surely we cannot sup--
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pose that He is working like a human workman,
not thoroughly understanding that at which He

aims. He must be the architect as well as the

builder; He must make the plan as well as carry
it out. He is not like the mason who puts a stone
in the wall wherelie istold, and knows nothing
of the architecture of the building to which he
is contributing. He is the master-builder, the
great architect of the universe, and evervthing in
the plan of that universe must be in His mind ere
ever the universe began. Butif that be so—and we
cannot think otherwise—how is it that the need for
special intervention arises? Does not the fact of

special intervention imply some unforeseen difficulty

that has arisen ? Ifthere must bea kind of inter-
ference with the working out of the plan, does that
not look as if in the original plan some force was "
left out of account, some difficulty had not been:
seen, something had arisen for which preparation
had not been made? If it bz mot so, why the.
need for interference, which looks as though it were
brought about to meet an unforeseen event?” A
natural, reasonable and perfectly fair question. Let
us try to answer it. I donot believe in shirking
difficulties; it is better to look them in the face, and
see if an answer be possible.

Now the answer comes along three different lines.

. There are three great classes of facts, each of which
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-contributes to the necessity; and each, foreseen by
‘the Logos, is definitely prepared for as needing a
iparticular inanifestation.

The first of these lines arises from what I may
perhaps call the nqtme of things. I remarked at
the beginning of this lecture on the fact that
our universe, our system, is part of a greater whole,
not separate, not independent, not primary, in
comparativelv alow scale in the universe, our sun
a planet in a vaster system. Now what does that
imply? As regards matter, Prakriti, it implies that
our system is builded out of matter already existing,
out of matter already gifted with certain properties,
out of matter that spreads through all space, and
from which every Logos takes His materials,
modifving it according to His own plan and accord-

“ing to His own will. TWhen we speak of Afila-
prakriti, the root of matter, we donot mean that it
exists as the matter we know. No philosoplier, no
thinker would dream of saving that that which
spreads throughout space is identical with the matter
of our very elementary solar system. It is the
root of matter, that of which all forms of matter are
merely modifications. What does that imply ? It
implies that our great Lord, who brought our solar
system into existence, is taking matter which already .
has certain properties given to it by One yet
mightier than Himself. In that matter three gunas
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‘exist in equilibrium, and it is the breath of the
i"Logos that throws them out of equilibrium, and
izauses the motion by which our svstem is brought
%into existence. There must be a throwing out of
equilibrium, for equilibrium means Pralaya, where
‘there is 1ot motion, nor any manifestation of life and
form. When life and form come forth, equilibriumn
anust have been disturbed, and miotion miust be li-
hHerated by which the world shall be built. But the
moment youn grasp that truth you see that there must
e certain limitations by virtue of the very material
in which the Deity is working for the making of the
system. It istrue that when out of His svstem, when
siot conditioned and confined and limited by it, as
Heis by His most gracious will, it is true that He
would be the Lord of that matter by virtue of His
union with the mightier Life beyond ; but when for*
the building of the world He limits Himself within
His Maxa, then He must work within the condi-
tions of those materials that limit His activity, as we
are told over and over again.

Now when in the ceaseless interplay of Sattva,
Rajas and Tamas, Tamas has the ascendancy, aided
and, as it were, worked by Rajas, so that they pre-
dominate over Sattvain the foreseen evolution, when
the two combining overpower the third, when the
force of Rajas and the’inertia and stubbornness of
Tamas, binding themselves together, check the



dwatiras. 47

action, the harmony, the pleasure-giving qualities
r:z»of Sattva, then comes one of the conditions in
iwhich the Lord comes forth to restore that which
iTiad been disturbed of the balanced interwork-
}ging of the three gunas, and to mmake again such
§ba1a11ce between thein as shall enable evolution to go
“forward smoothly and not be checked inits progress.
He re-establishes the balance of power which gives
-orderly motion, the order having been disturbed by
the co-operation of the two in contradistinction to
the third. In these fundamental attributes of matter,
ythe three O’lh a< lies the first reason for the need of
,gAvataras
" The second need has to do with man himself, and
now we come back in both the second and the
third to that question of good and evil, of which
’I have already spoken. I'shvara, when He came
$to deal with the evolution of man—with all rever-
ence I say it—had a harder task to perform than in
the evolution of the lower forms of life. Onthem the
Law is imposed and theyv must obey its impulse.
On the mineral the law is compulsory; every
mineral moves according to the law, without inter-
posing any impulse from itself to work against
the will of the Omne. In the wvegetable world
the law is imposed, and every plant grows in
orderly method according to the law within it, deve-
loping steadily and in the fashion of itsorder, inter—
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posing no impulse of its own. Nay,in the animal
world—save perhaps when we come to its highest
members—the Jaw is still a force overpowering
evervthing else, sweeping everything before it,
carrying along all living things. A wheel tarning
on the road might carry with it on its axle the fly
that happened to have settled tliere; it does uot
interpose any obstacle to the turning of the wheel.
If the flv comes on to the circumference of the
wheel and opposes itself to its moticu, it is crushed
without the slightest jarring of the wheelthat rolls
on and the form goes out of existence and the life
takes other shapes.

So is the wheel of law in the three lower king-
doms. But with man it is uotso. In man I'shvara
}sets Himself to produce an image of Himself, which
11s not the case in the lower kingdoms. Ag life has
evolved, one force after another has come out, and in
man there begins to come out the central life, for the
time has arrived forthe evolution of the sovereign

- power of will, the self-initiated motion which is part
“of the life of the Supreme. Do not misunderstand

me—for the subject isa subtle one; there is"only
one willin the universe, the willof I’shvara, and
all must conform itself to that will, all is con-
ditioned by that will, all must move according to
that will, and that will marks out the straight line
of evolution. There may be swerving neither to the
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right hand nor to the left. There is one will only
which inits aspect to us is free, but inasmuch as our
lifeisthelife of I'shvara Himself, inasmuch as thereis
but one Self and that Self is yours and mine as much
as His—for He has given us His very Self tc be our
Self and our life—there must evolve at one stage of
this wondrous evolution that royal power of will
‘which is seen in Him. And from the A'tma within
us, which is Himself in us, there flows forth the
sovereign will into the sheaths in which that A'tma
is as it were held. Now what happens is this : force -
goes out through the sheaths and gives them some%
of ‘ts own nature, and each sheath begins to set upl
a reflection of the will on its own account and you get:
the “I” of the body which wants to go this way,;
and the “I” of passionor emotion which wants to go-g
that way, and the “ I” of the mind which wants tog
go a third way, and none of these ways is the way’
of the A'tm4, the Supreme. These arethe illusory
wills of man, and there is one way in whicll vou may
d1st1n<rmsh them from the true will. Each of
them is determined in its direction by external’
attraction ; the man’s body wants to move in a par-
ticular way because something attracts it, or some-
thing else repels it :it moves to what it likes, to
what is congenial to it, it moves away from that
which it dislikes, from that from which it feels itself’
repelled. But that motion of the body is but motion.

4
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determined by the I'shvara outside, as it were, rather
than by the I'shvara within, by the kosmos around
and not by the Self within, which has not yet achiev-.
ed its inastery of the Kosmos. So with the
emotions or passions : they are drawn this way or
that by the objects of the senses andthe “senses

move after their appropriate objects”; it is mnot
the ¢ 1,” the Self, which moves. And so also

with the mind. “The mind is fickle and restless, O

Krishna, it seems as hard to curb as the wind,” and

the mind lets the senses run after objects as a
horse that has broken its reins fliess away with the
i , unskilled driver. All these forces are set up ; and there
& .is one more thing to remember. These forces
-reiuforce the rjasic guna and help to bring about
¢ that predominance of which I spoke; all these reck-

less desires that are not according to the one will are
ecessary in order that the will may evolve and in
“order to train. and develope the man.

Do you say why? How would you learn right if
you knew not wrong? How would you choose good
if you knew mnot evil? How would you recognise
the light if there were no darkness ? How would
you move if there were no resistance ? The forces that
are called dark, the forces of the Rikshasas, of the
Asuras, ofall that seemto be working agaiust I’shvara
—these are the forces that call out the inner strength
of the Self in man, by struggling with which the
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forces of A'tma within the man are developed, and
without which he wonld remain in Pralaya for ever-
more. Itis a perfectly stagnant pool where there is no
motion, and there you get corruption and mnot life.

%The evolution of force can only be made by struggle,
.“s‘)_\‘ combat, by effort, by exercise, and inasmuch
ﬁas I'shvara is building men and not babies, He must
~draw out men’s forces by pulling against their
strength, making them struggle in order to attain,
~and so vivifying into outer mamfestatlon the life tL“_

1¢

‘otherwise would remain enfolded in itself. Inthe
- seed the life ishidden, but it will not grow if vou
ea\e the seed alone. Place it on this table here,

T znd come back a century hence, and, if vou find it
© it willbe a seed still and nothing more. So also
o is the A'tmi in man ere evolution and stru
- have begun. Plaut vour seed in the groun AJ so
. that the forces in the ground press on it, and the
‘rays of the sun from outside make vibrations that
‘work on it, and the water from the rain comes
through the soil into it and forces it to swell—then
~the seed begins to grow; but as it begins to grow it
cfinds the eu'th alound How shall it grow but by
pushing at it and so bringing out the energies of
1ife that are within it? And against the opposition
of the ground the roots strike down, and against the
opposition of the ground the growing point mounts

ipward, and by the opposition of the ground the

I
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forces are evolved that make the seed grow, and.
he little plant appears above the soil. Then the
wind comes and blows and tries to dragit away,.
and, in order thatit may live and not perish, it
strikes its roots deeper and gives itself a better hold
against the battering force of the wind, and so the
tree grows against the forces which try to tear it out.
And if these forces were not, there would have been
no growth of the root. And so with the root of
T'shvara, the life within us; were evervthing around
us smooth and easy, we would remain supine,
ylethargic, indifferent. Itis the whip of pain, of
isuffering, of disappointment, that drives us on-
‘ward and brings out the forces of our internal life-
iwhich otherwise would remain undeveloped. Would
vou have a man grow, then don’t throw him on a
couch with pillows on every side, and bring his meals”
and put them into his mouth, so that he moves
not limb nor exercises mind. Throw him on a desert,
where there is no food nor water to be found; let
the sun beat down on his head, the wind blow
against him ; let his mind be made to think low to.
meet the necessities of the body, and the man grows.
yinto a man and not a log. That is why there are
forces which you call evil. In this universe there
is no evil; all is good that comes to us from I'shvara,
!but it sometimes comes in the guise of evil that, by
fbpposing it, we may draw out our strength. Then

o
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-we begin to understand that these forces are
necessary, and that they are within the plan of
T'shvara. They test evolution, they strengthen
evolution, so that it does mnot take the mnext step
onward till it has. strength enough to hold its
own, one step made firm by opposition before the
next is taken. But when, by the conflicting wills

}of men, the forces that work for retardation, to keep
/2 man back till he is ableto overcome them and

‘f go on, when they are so reinforced by men's unruly

- wishes that they are beginning, as it were, to

| threaten progress, then ere that check takes

! place, there is reinforcement from the other side:

" the presence of the Avatara of the forces that threaten

"-evolution calls forth the presence of the Avatara that

‘leads to the progress of humanity.

: . We come to the third cause. The Avatira does
11th come - forth without a call. The earth, it is
said, is very heavy with its load of evil, “Save us
O Supreme Lord,” the Devas come and cry. In
answer to that cry the Lord comes forth. But what 1s
this that I spoke of purposely by a strange phrase to

|.catch vour attention, that I spoke of asan *“ Avatlra

of evil 2 ¥ By the will of the one Supreme, there

is one incarnated in form who gathers up together
the forces that make for retardation, in order that,
’igthus gathered together, they may be destroyed bv
the opposing force of good,and thus the balance
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.1may be re-established and evolution go on along

?it‘s appointed road. Devas work for joy, the
reward of Heaven. Svargais their home, and they
serve the Supreme for the joys that there they have.
Rakshasas also serve Him, first for rule on earth,
and power to grasp and hold and enjoy as they will
in this lower world. Both sides serve for reward
and are moved by the things that please.

And in order, as our time is drawing to a close,
that I may take one great example to show how these
work, let me take the mighty one, Ravana of Lanka,
that we may give a concrete form to a rather difficult
and abstruse thought. Ravana, as you all know, was
the mighty intelligence, the Rakshasa, who called
forth the coming of Shri Rama. But look back
into the past, and what was he ? Keeper of Vishuu's
Heaven, door-keeper of the mighty Lord, devotee,”
bhakta, absolutely devoted tothe Lord. I.ook at
his past, and where do you find a bhakta of Maha-
deva more absolute in devotion than the one who
came forth later as Ravana? It washe who cast his
head into the fire in order that Mahaddeva might be
served. It is he in whose name have been written
some of the most exquisite stotras, breathing the
-spirit of completest devotion ; in one of thewm, you
may remember—and you could scarcely carry
-devotion to a further point—it is in the mouth of
Ravana words are put appealing to Mahadeva,
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and describing Him as surrounded by forms the
most repellant and undesirable, surrounded on every
side by pisdchas and bhfitas, which to us seem but
the embodiment of the dark shadows of the burning
ghat, forms from which all beauty is withdrawn.
,He cries out in a passion of love :

Better wear pisidcha-form, so we

Evermore are near and wait on Thee.
How did he then come to be the ravisher of Sita
and the enemy of God ?

You know how throughlack of intuition,through
lack of power to recognise the meaning of an order,
following the words not the spirit, following the
outside not the inner, he refused to open the door of
Heaven when Sanat Kumira came and demanded
entrance. In order that that which was lacking
might be filled, in order that that which was want-
ing might be earned, that which was called a curse
was pronounced, a curse which was the natural re-

: action from the mistake. He was asked : “Will
;§'ou have seven incarnations friendly to Vishnu,
“or three in which you will be His enemy and
- oppose Him ? 7 And because he was a true bhakta,

and because every moment of absence from his
Lord meant to him hell of torture, he chose three
of enmity, which would let him go back sooner to
the Feet of the Beloved, rather than the seven of
happiness, of friendliness. Better a short time of
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atter enmity than a longer remaining away with
apparent happiness. It was love not hatred that
made him choose the form of a Rakshasa rather than
the form of a Rishi. There is the first note of ex-
planation.

Then, coming into the form of Rikshasa, he must
do his duty as Réakshasa. This was no weak man to
be swaved by momentary thought, by transient ob-
jects. He had all the learning of the Vedas. With him,
it was said, passed away Vaidic learning, with him
it disappeared from earth. He knew his duty. What
was his duty ? To put forward every force which was
in his mighty nature in order to check evolution, and
150 call out every force in man which could be
called out by opposing energy which had to be
overcome ; to gather round him all the forces which _
were opposing evolution ; to make himself king
of the whole, centre and law-giver to every force
that was setting itself against the will of the
Lord; to gather them together asit were into omne
head, to call them together into ome arm; so
that when their apparent triumph made the cry of
the earth goup to Vishpu, the answer might come
in Réma's Avatira and they be destroyed, that the
life-wave might go omn.

Nobly he did the work, thoroughly he dis-
charged his duty. It is said that even sages are con-
fused about Dharma, and truly it is subtle and hard
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to grasp in its entirety, though the fragment the
plain man sees be simple enough. His Dharma
was the Dharma of a Rakshasa, to lead the whole
forces of evil against One whom in his inner soul,
then clouded, he -loved. When Shri Rama came,
:.éwhen He was wandering in the forest, how could
§he sting Him into leaving the life of His life,
§His beloved Sita, and into coming out into
#the world to do His work ? By taking away
;from Him the one thing to which He clung, by
*taking away from Him the wife whom He loved
:as His very Self, by placing her in the spot where
all the forces of evil were gathered together, so
/making one head for destruction, which the arrow
cof Shri Rama might destroy. Then the mighty
battle, then the struggle with all the forces of his
great nature, that the law might be obeyed to the
uttermost, duly fulfilled to thelast grain, the debt paid
that was owed ; and then—ah then ! the shaft of the
Beloved, then thearrow of Shri Rama that struck off
the head from the seeming enemy, from the real de-
votee. And from the corpse of the Rakshasa that fell
upon the field near Lanka, the devotee went up to
Goloka to sit at the feet of the Beloved, and rest
for awhile till the third incarnation had to belived
out.
Suclh then are some of the reasons by, the ways in,
which the coming of the Avatirais brought about.
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And my last word to you, my brothers, to-day is buta
sentence, in order to avoid the possibility of a mistake
to which our diving into these depths of thought may
possibly give rise. Remember thatthough all powers
are His, all forces His, Rakshasa- as much as Deva,
Asura as much as Sura; remember that for your
evolution you must be on the ‘an;ide"o'f good, and strig-
ple to the “utmost against evil. Do not let the

tthoughts I have put lead you into a bog, intoa
i pit of hell, in which you may for the time perish, that

because evil is relative, because it exists by the one
will, because RAkshasais His as much as Deva,
therefore you shall go on their side and walk along
their path. Itis not so. If you vield to ambition, if
vou vield to pride, if vou set yourselves against the
will of I'shvara, if you struggle for the separated
self, if in yourselves now vou identify yvourself with
the pastin which you have dwelt instead of with the
future towards which you should be directing your
steps, then, if your Karma be at a certain stage, vou
pass into the ranks of those who work as enemies,
because you have chosen that fate for vourself, at
the promptings of the lower nature. Then with
bitter inner pain—even if with complete submission
—accepting the Karma, but with profound sorrow,
you shall have to work out your own will against
the will of the Beloved, and feel the anguish of the
rending that separates the inner from the outer life.
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; : The will of I'shvara for you is evolution ; these i
} : forces are made to help your evolution—éuz only if
% : j’m strive against them. If you vield to them, then
- they carry you away. You do not then call out your |
own strength, but only strengthen them. Therefore, |
O Arjuna, stand up and ﬁcrht Do not be supine ; do !
{not vield yourself to the forc:es thev are there to
{call out your energies by opposition and you must
uot sink down on the floor of the chariot. And my g
ast word is the word of Shri Krishya to Arjuna : ;
¢ Take up your bow stand up and ﬁcht
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THIRD LLECTURE.

The subject this morning, my brothers, is in some-
ways an easyv and in other ways a difficult one;
easy, inasmuch as the stories of the Avatiras can be -
readily told and readily grasped; difficult, inas--
much as the meaning that underlies these manifesta-
tions may possibly be in some ways unfamiliar,.
may not have been thoroughly thought out by

individual hearers. Aud I must begin with a general

word as to these special Avatiaras. You may remem-
ber that I said that_the whole universe may be
regarded as the Avatara of the Supreme, the Self-
revelation of I’shvara. But we are not dealing with.
that general Self-rev elahon ; 10T are we even coi-
%mermoatvhwev‘.—ewmman} revelations that have taken
place from time to time, marked out by special.
characteristics ; for we have seen by referring to one
or two of the old writings that many lists are given
of the comings of the Lord, and we ve are to-day con-

cerned with only some of tho~e, those that 'n&
accepted specially as Avataras.
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Now on one point I confess myself puzzled at the
outset and I do not know whether in your exoteric
literature light is thrown upon the point as to how
these ten were singled out, who was the person ‘who
chose them out of a longer list, on what authority
that list was proclaimed. On that point I must
simply state the question, leaving it unanswered.
It may be a matter familiar to those who have made
researches into the exoteric literature. It is not a
point of quite sufficient importance for the moment
to spend on it time and trouble, in what we may
call the occult way of research. I leave that then
aside, for there is one reason why some of these
stand out in a way which is clear and definite.
They mark stages in the evolution of the world.
They mark new depaltmes in the growth of the,
developlno‘ life, and whether it was that fact which
;underlay the exoteric choice I am unable to say ;
;but certainly that fact by itself is sufficient to justify
‘the special distinction which is made.

‘,14

There is one other general point to consider.

Accounts of these Avatiras are found in the Pura-
nas; allusions to them, to one or other of them, are
found in other of the aucient writings, but the
moment you come to very much detail you must
turn to the Paurinic accounts; asyou are aware,
' sages, in giving those Purdnas, very often described
'duuos as the\ are seen on the hwher planes, giving



-

- ————

“‘1

sAeatdras. 63

the description of the underlying truth of facts
and events; you have appearances described which
sound very strange in the lower world ; you have
facts asserted which raise very much of challenge in
modern davs. When you read in the Purlnas of
strange forms and marvellous appearances, when
vou read accounts of creatures that seem unlike
anvthing that vou have ever heard of or dreamed of
elsewhere, the modern mind, with its somewhat
narrow limitations, is apt to revolt against the
accounts that are given; the modern mind, trained
within the limits of the science of observation, is
necessarily circumscribed within those limits and
those limits are of an exceedingly narrow descrip-
tion; they are limits which belong only to modern
time, modern to men, in the true sense of the word,
-though geological researches stretch of course far
back into what we call in this nineteenth century
the night of time. But you must remember that
the moment geology goes beyond the historic period,
which is a mere mowment in the history of the
world, it has more of guesses than of facts, more of
theories than of proofs. If you take half a dozen
niodern geologists and ask each of them in turn for
the date of the period of which records remain in
the small number of fossils collected, you will find
that alinost every man gives a different date, and
that they deal with differences .of millions of years as
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though they were only seconds or minutes of ours.
So that you will have to remember in what science
gg can tell you of the world, however accurate it may
i “Ibe within its limits, that these limits are exceedingly
' ‘ynarrow, narrow [ mean when measured by the sight
‘that goes back kalpa after kalpa, and that knows that
“the mind of the Supreme is not limited to the mani-
;’festatious of a few hundred thousands of years, but
goes back million after million, hundreds of millions
after hundreds of millions, and that the varieties of
form, the enormous differences of types, the marvel-
lous kinds of creatures which have come out of that
creative imagination transcend in actuality all that
man’s mind can dream of, and that the very wildest
images that man can make fall far short of the reali-
“ties that actually existed in the past kalpas through
| kvhich the universe has gone. That word of warning *
1s necessary and also the warning that on the higher
planes things look very different from what they
- look down here. You have here a reflection only
~of part of those higher forms of existence. Space
_there has more dimensions than it has on the phy-
_sical plane, and ach dimension of space adds a new
f}igdamentalieziriety to form ; if to illustrate this I
may use a simile I have offen used, it may perhaps
- convey to you alittle idea of what I mean. Two similes
I will take, each throwing a little light ona very
difficult subject. Suppose that a picture is present-

i e e A A A
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ed to you of a solid form ; the picture, being made
by pen or pencil on a sheet of paper, must show on
the sheet, which is practically of two dimensions—a
plane surface—a three dimeunsional form; so that if
you want to represent a solid object, a vase, you
must draw it flat, and vou can only represent the
solidity of that vase by resorting to certain devices
of light and shade, to tlie artificial device which is
called perspective, in order to make an illusory
semblance of the third dimensioun. There onthe plane
surface you get a solid appearance, aund the eye is
deceived into thinking it sees a solid when really it
is looking at a flat surface. Now as a matter of fact
if you show a picture to a savage, an undeveloped
savage, or to a very young child, they will not see
a solid but only a flat. They will not recognise
sthe picture as being the picture of a solid object
they have seen in the world round them ; they will
notsee that that artificial representation is ineant to
show a familiar solid, and it passes by them with-
out making any impression on the mind; only the
education of the eye enables vou to see on a flat.
surface the picture of a solid form. Now by an
effort of the imagination, can vou think of asolid as
being the representation of a form in one dimension
more, shown by a kind of perspective? Then vou-:
may oet a vague idea of what is meant when we
speak of a further dimension in space. As the

S
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picture is to the vase, sois the vase to a higher
ob_]ect of whlch that vase itself isa reflection. So
again if you think, say of the lotusflower I spoke
of yesterday, as having just the tips of its leaves above
water, each tip would appear as a separate object.
If vou know the whole you know that they are all
parts of one object ; but coming over the surface of
the water you will see tips only, one for each leaf of
the seven-leaved lotus. So is every globe in space an
apparently separate object, while in reality itis not
separated at all, but part of a whole that exists in a
space of more dimensions; and the separateness is
mere illusion due to the limitations of our faculties.
i Now I have made this introduction in order to
ishow yvou that when you read the Purdnas you
! consistently get the fact on the higher plane describ-
ed in terms of the lower, with the result that it
. seems unintelligible, seems incomprehensible;
ithen vou have whatis called an allegory, that is,
a reality which looks like a fancy down liere, but is
a deeper truth than the illusion of physical matter
Jand is nearer to the reality of things than the things
%Which you call objective and real. If you follow
‘that line of thought at all you will read the
Purdnas with more intelligence and certainly with
more reverence than some of the modern Hindus
are apt to show in the reading, and you will begin
to understand that when another vision is opened
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-one sees things differently from the way that ove sees
“them on the physical plane, and that that which
‘seems impossible on the physical is whatis really

seen when you pass beyond the physical limitations.
From the Puranas then the stories comie.
Let me take the first three Avatiras apart from

‘the remainder, for 2 reason that you will readily
‘understand as we go through them. We take the

Avatira which is spoken of as that of Matsya or the
fish ; that which is spoken of asthat of Kfirma or

‘the tortoise; that which is spoken of as that of

Véariha, or the boar. Three animal forms; how,
strange! thinks the modern orraduaLe How strange! 2

‘that the Supreme should take ‘the forms of these~

lower animals, a fish, a tortoise, a boar! What'

, childish folly ! ¢ The babblings of a race in its ’

infancy,” it is said by the pandits of the Western,
world. Do 1ot be so sure. Why this wonderful.

~conceit as to the human form ? Why should you and.

I be the only worthy vessels of the Deity that:
have come out of the illimitable Mind in the course :
of ages? 1What is there in this particular shape of '
head, arms and trunk which shall make it the only
worthy vessel to serve as a manifestation of the su~
preme I'shvara? Iknow of nothing so wonderful ing

‘the mere outer form that should make that shape
-alone worthyv to represent some of the aspects of the

Highest. And may it not be that from His stand-




!
P
§

PR

68 Azvatiras.

¢ point those great differences that we see between
ourselves and those which we callthe lower forms.
of life may be almost imperceptible, since He trans-
cends them all? A little child sees an immense

~difference between himself of perhaps 2% feet high

and a baby only a foot and a half high, and thinks
himself a man compared with that tiny form rolling
onthe ground and unable to walk. But to the grown
man there is not so much difference between the

_length of the two, and one seems very much like
the other. While we are very small we see great

differences between ourselves and others; buton the
mountain top the hovel and the palace do not differ

. so very much in height. They all look like ant-

hills, very much of the same size. And so from-
the standpoint of I'shvara, in the vast hierarchies-
from the mineral to the loftiest Deva, the distinc-"
tions are but as ant-hills in comparison with Himself,
and one form or another is equally worthy, so that
it suits His purpose, and manifests His will.

Now for the Matsva Avatara ; the story you will.
all know : when the dleat \Ia1111 Vaivasvata Manu,
the Root l\Ianu, as we call Hnn—-—that is, a Manu
not of one race only, but of a whole vast round of "
kosmic evolution, presiding over the seven globes.
that are linked for the evolution of the world—that
mighty Manu, sitting one day immersed in contem-
piation, sees a tiny fish gasping for water ; and mov--
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-ed by compassion, as all great omes are, He takes up !
the little fish and putsit in a bowl, and the fish grows
ill it fills the bowl; and He placed it in a water
vessel and it grew to the size of the vessel; then He
took it out of that vessel and put it into a bigger
_one; afterwards into a tank, a pond, a river, the sea,
-and stlll the marvellous fish grew and grew aud grew.
The time came when a vast change was impending
-one of those changes called a_minor pralaya, and 1t [
was necessary that the seeds of 1ife should be carried !
over that pxa’[a3a to the next manvautara That
would be a minor pralaya and a minor manvantara. .
What does that mean ? It means a passage of the .
;seeds of life from one globe to another ; from what
we call the olobe precedmcr our own to our own
.earth. It is the function of the Root Manu with the
* help and the guidance of the planetary I.cgos, tor
‘transfer the seeds of life from one globe to the next, -
.50 as to plant them in a new soil where further
‘growth is possible. As waters rose, waters of matter
-submerging the olobﬁ which was passing into pra-
laya, an ark, a vessel appeared; into this vessel step-
ped the great Rishi with others, and the seeds of life
“were carned by Them, and as They go forth upon
& ‘the waters a mighty fish appears and to the horn of
-that fish the vessel is fastened by a rope, and it con-
-veys the whole safely to the solid ground where the
. Manu rebegins His work. A stmy ! yes, but a story

i
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that tellsa truth ; for looking at it as it takes place-
“if‘the history of the world, we see the vast surging:
ocean of matter, we see the Root Manu and the great.
. Initiates with Him gathering up the seeds of life
from the world whose work is over, carrying them-
‘under the guidance and with the help of the plane-
stary Vishnu to the new globe where new impulse:
/is tc be given to thelife; and the reason w h} the
ﬁsh form was chosen was s1mp1v ‘because in the
buudmor up ‘again of the world, it was at first
covered with water, and ouly that form of life was
originally possible, so far as denser ph\ sical life was.
concerned
You have in that first stage what the geologists.
pcall the Silurian  Age, the age of fishes, when
‘the Great “divine inanifestation was of all these
'forms of life. The Puréna rightly starts in the pre-
vious Kalpa, rightly starts the .manifestations with.
the manifestation in the form of the fish, Not so very
ridiculous after all, you see, when read by knowledge:
instead of by ignorance; a truth, as the Purinas are-
full of truth, ifthey were only read with intelligence
and not Wlth prejudice.
3 But some of you may say that there is confusion-
frabout these first Avatiras; in several accounts we
% find that the Boar stands the first; that is true, but
the kev of it is this; the Boar Avatara initiated:
that ev olutlon which was follewed unbrokenly by
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jthe human; whereas the other two bring in great
stacres each of which is regarded as a separate

{kalpa; and if you look into the Visknuu Purina

23011 will find there the key ; for when that begins

jto relate the incarnation of the Boar, thereis just a

%sentence thrown in, that the Matsya and K{irma.

i Avataras belong to previous kalpas.

- Now if we take the theosophical nomeunclature,
we find each of these kalpas covers what we call a
Root Race and you may remember that the first
Root Race of humanity had not human form at all
but was simply a floating mass able to live in the
waters which then covered the earth, and only
showingthe ordinary protoplasmic motions connected
with such a type of life and possible at that stage
of its evolution. It was a seed of form rather than a

* form itself ; it was the seed planted by the Manu in
the waters of the earth, that out of that human-
ity might evolve. But the general course of phy-
sical evolution passed through the stage of the

; and geology there givesa true fact, though it
Eae/s not understand, naturally, the h1dden meamng ;
while the Purina gives you the reality of the mani-
festation, and the deeper truth that underlies the
stages of the evolving world.
Then we find, tracing it onward, that this great age
passes,and the world begius to rise out of the waters.
How then shall types be brought forth in order that

T
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evolution may goon? The next great typeis to be
1 “fitted either for land of for water ; for the next
x ' *Stage of the earth shows the waters draining gradu-
.ally away, and the land appearing, and the creatures
‘that are the marked characteristic of the age must
i N exi: e\nst partlallv on land and partially in water. Here
| = ~--__ again there must be manifestion of the type of life,
‘ * this time of what we call the reptile type ; the tortoise

is chosen as the typical creature, and while the

tortoise typifies the type to be evolved, reptiles,
amphibious creatures of every description, swarm

over the earth, becoming more_and more land-like

in their character as the proportmn ‘of land to water
1ncreases There is meanwhile going ou, in the
“Imperishable sacred land,” a preparation for further

evolution. There is one part of the globe that _

changes not, that from the beginning has bheen, and

will last while the globe is lasting ; itis called the

i “imperishable land.” And there the great Rishis

. gafher, and thenice theyever come forth for the help-

‘ing of man ; that is the imperishable sacred land,

: sometimes called the “sacred pole of the earth.” Pole

"1itself exists not on the physical plane but on the

higher, and its reflection coming downwards makes

;as it were, one spot which never changes, but is

yever guarded from the profane tread of ordmarv mein.

{There took place a most instructive phenomenon.

;The type of the evolution then preceding, the Tor-
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toise, the Logos in that form, makes Himself the
base of the revolving axis of evolution. That i isy:
typified by Mandira, the mountain which, placed
on the tortoise, is made to revolve by the hosts of
‘Suras and Asuras, one pulling at the head of the
serpent, and the other at the tail—the positive
and negative forces. So the chnrning begins in
matter, evolvmcr types of life. The type is ever
evolved before the lower manifestation, the type
appears before the copies of it are born in the lower
world. And how often have the students of the
-great Teachers themselves seen the very thing occur ;
‘the churning of the waters of matter giving forth all
the types of the many sorts and species that are gene-
rated in the lower world; these are the archetypes,
as we call them, of classes and creatures, always
E__oduced in preparation for the forward stretch of
«evolution. There came forth one by one the arche-
g*i)es, the elephant, the horse, the woman, and so
.on, one after another, showing the track along
swhich evolution wasto go. And first ofall, Amrita,
nectar of immortality, comes forth, symbol of the
-one life which passes through every form—and that
life appears above the waters the taking of which
ds necessary in order that every form may live.

VVe cannot dela on details' I can onlv trace

e s At e
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‘goes on and the types are ready, there comes the
; whelming of the world under the waters, and the
Do great continents vanish for a time.

O

Then comes the third Avatara, the Vardha. No
v!earth isto be seen; the waters of the flood have
‘overwhelmed it. The types that are to be produced
fon earth are waiting in the higher region for place
;jon which to mamfest How shall the earth be
!broucrht up from the watels Whlch have over-
Whehned it? Now once again the ‘great Helper
;fis " needed, the God, the Protector of Evolution.
Then in the form of a mighty Boar, whose form
“filled the heaven, plunging down into the waters
that He alone could separate, the Great One de-
scends. He brings up the earth from the lower .
region where it was lyving awaiting His coming;
and the land rises up again from below the surface
of the flood, and the vast Lemurian continent is.
the earth of that far-off age. Here science has a
i‘vs ord to say, rightly enough, that on the Lemurian
contment were developed many types of life, and
there the 1nammals first made their appearance.
aQulte. SO ; hat was exactly what the sages taught
thousands upon thousands of years ago; that when
l’ithe Boar, the great type of the mammal, plunged
. into the waters to bring up the earth, then was
i started the mammalian evolution, and the continent
thus “rescued from the waters was crowded with the-
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- forms of the mammalian kingdom. Just as the Fish

ihad typified the Silurian epoch, just as the Tortoise:

#had started on its way the greatamphibian evolution,
?t so did the Boar, that tvplcal mammal, start the
$ mammalian evolution, and we come to the Lemurian

{mammalian life. Not so very ignorant after all you
see, the ancient writings! For men are only re-
discovering to-day what has been in the hands of the

followers of the Rishis for thousands, tens of’

thousands of years.

ot

I.emurian continent ; frightful conflicts existed ; we

.

is the middle or third Race, and 1 man as man will
s’l_}_g{tlv apoear, with all the characterlstms of h1>
nature. Heis not vet quite come to birth ; SLranae
f%g'____ms s are seen, half human and half animal, wholly
imonstrous ; terrible strucrcles arise between these
.monstrous forms born from the slime as it is said—
from the remains of former creations-—and the newer
pand higher life in which the future evolution is
enshrined. These forms are represented in the
Purfnas as thiose of the race of Daityas, who ruled
the earth “who struddmmadamst the Deva manifes-
tations, Who conquered the Devas from time to time,
who subjected them, who ruled over earth and

heaven alike, bringing every thing under their

continent with its woncxerful variety of forms of’

Then we come to a strange incarnation on this.

have reached what in the theosophical nomenclatme
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sway. You may read in the splendid stanzas of the
Book of Dzyan, as given us by H. P. B, hintsof
'that mighty struggle of which the Purfnas are

o full, a_ struggle which was as real as any
,struorcle of late1 davs, an absolute h1st011ca1 fact
;that many of us have seen. We are instructed
lover and over again of a frightful conflict of
forms, the forms of the past, monstrous in their
strenoth and in their outline, against whom the
Sons of Light were battling, against whom the great
Lord of the Flame came down. One of these conflicts,
the greatest of all, is given in the story of the Ava-
thra Lnown as that of Narasimha—the Man-Lion.
"You know the story; what Hindu does not know

ithe story of I?;a_hlada? In hnn we have typ1ﬁed the
dawnmo
i

tev olut1on, ang}u their form gives way that sexual
iman may be born. I need not dwell on that
“familiar ‘story of the devotee of Vishnu; how his
Daitya father strove to kill him because the name of
Hari was ever on his lips ; how he strove to slay him
with a sword and the sword fell broken from the
neck of the child; how then he tried to poison him
-and Vishnu appeared and ate first of the poisoned
rice, so that the boy might eat it with the name of
Hari on his lips ; how his father strove to slay him
by the furious elephant, by the fang of the serpent,
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by throwing him over a precipice, and by crushing

him wunder a stone. But ever the cry of ‘ Hari,

Hari ” brought deliverance, for in the elephant, in
the fang of the serpent, in the precipice, and in the
stone, Hari was ever present, and his devotee was
safe in that presence ; how finally when the father,
challenging the omnipresence of the Deity, pointed
to the stone pillar and said in mocking lan-
guage : “ Is your Hari also in the pillar? ™ * Hari,

Hari,” cried the boy, and the pillar burst asunder,

and the mighty form came forth and slew the Daitya
that doubted, in order that he might learn the omni-

presence of the Supreme. A story ? facts, not fiction ;.
" e )

g

truth, not imagination ; and if vou could Took back -
to the time of those struggles, there would seem to

you nothing strange or abnormal in the story; for
g.you would see it repeated w ith less vividness in the
(maller struggles where the Sons of the Fire were
g)urgmg and redeeming the earth, in order that the
‘flater human evolution might take place.
Wepassfrom those four Avatiras, every one of
which comes within what is called the Satya
Yuga of the earth—not of the race remember, not the
smaller cycle, but of the e’u:th——the Satya Yuga of
tllf_garth as a whole, when periods of time were
of immense lenvth add when _progress was marvel-
101151\' slow. Then we come to the next age, that -

which we call the Treta Y uga, that which is, in the ;T"f

et
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theosophical chronology—and I put the two together
in order that students may be able to work their
way out in detaﬂ——the middle of the third Root
. Race, whe}}mhumamtv recelves the light ﬁom above,
iand When man as man be qms to evolve. How is
xthat evolution marked ? By the coming of the

The Dwarf? Yes; for man was as yet but dwarf in
the truly human statme althoucrh vast in outer ap-
pearance; and He came as the inner man, small, yet
stronger than the outer form ; against him was Bah

the mighty, showmcr the outer form, while V4 Amana,

:the Dwarf, showed the man that should be. And
when Bali had offered a great sacrifice, the Dwarf
as a Brihmana came to beg.

It is curious this question of the caste of the Ava-
tiras. When weonce come to the human Avatams
The\' are mostly Kshattriyas, as vou know, but in two

-cases They are Brdhmanas, and this is one of them;
for He was going to beg, and Kshattriya might not
:beg. Only he to whom the earth’s wealth should

;be as nothing, who should have no store of wealth

ito hold, to whom gold and earth should be as one,
gonly he may go to beg. He was an ancient Brah-
inana, not a modern Brahmana

‘ ;Supreme in human form, as VAmana, the Dwarf.
w

He came with becrcrmor bowl in hand, to beg of
the king ; for of what use is sacrifice unless some-
thing be given at the sacrifice ? Now Bali was a pious

— Sk
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ruler on the side of the evolution that was passing

away, and gladly gave a boon. ‘“ BrAhmana, take

thy boou,” said he. ¢ Three steps of earth

alone I ask for,” said the Dwarf. Of that little

man surely three steps would not cover much,
and the great king with his world-wide dominion
might well give three steps of earth to the short

and puny Dwarf. But ome step covered .
-earth, and the next step covered sky. Where could

the third step be planted, where ? so that the gift
might be made complete. Nothing was left for
Bali to give save himself ; nothing to make his gift
complete—and his word might not be broken—save
his own body. So, recognising the Lord of all, he
threw himself before Him, and the third step, planted

-on his body, fulfilled the promise of the king and
‘made him the ruler of the lower regions, of PAtala.

Such the story. How full of swmﬁcance This 1 mner
man—so small at that stage but reall; so mighty,

who was to rule alike the earth and Heav en—-could
for his third step find no place to put his foot upon*

save h’IS own lower nature ; he was to go forward and |
forward ever ; that is hmted in the thud step that was | ‘
taken. X‘Vhat a graphic picture of the evolution that

lay in f10nt the wondrous evolutmn that now was to
becrm

~And T may just remind you in passing that there
is one word in the Rzg Feda, which refers to this

A
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very Avatira, that has been a source of endless con-
troversy and dispute as to its meaning ; there it 1is.
said :

Through all this world strode V l‘ahﬂll thrice His foot
He p anted and the whole

\\ as gathered in His footstep’s dust. (I, xxii, 17.;*
That too is one of the * babblings of child human-
ity.” I know not what figure the greatest man could
use more poetical, more full of meaning, more sub-
lime in its imagery, than that the whole world was.
gathered in the dust of the foot of the Supreme. For
what is the world save thedust of His footsteps, and
how would it have any life save as His foot has.
touched it?

So we pass, still treading onwards in the Treta
Yuga, and we come to another manifestation—that of’
Parashurma ; a strange Avatira you may think, and
apartial Avatira, let me say, as we shall see when
we come to look at His lifeand read the words that
are spoken of Him. The Yuga had now gone far and
the kshattrl} a caste had 11sen and was 1ulm , mighty
S. power, great in its authont\ the one warrior
ruling caste, and alas ! abusing its power, asmen will
do when souls are still being trained, and are young
for their surroundings. The Kshattriya caste abused.

¥ See also I, cliv, which speaks of His three steps, within.
which all living creatures have their habitation ; the three steps.
are said to be “the earth, the heavens, andall h\mu creatures.”
Here Bali is made the sy mbol of all living things.
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its power, built up in order that it might rule: the
duty of the ruler, remember, is essentially protec-
tion ; but these used their power not to protect,
but to plunder, not to help but to oppress. A

terrible lesson must be taught the tuling caste;

in order that it might learn, if possible, that:
the duty of ruling was to protect and support

and help, and not to tyrannise and plunder. The
first great lesson was given to the kings of the earth,
the rulers of men, a lesson that had to be repeated
over and over again and is not vet completely learnt.
A divine manifestation camie in order that that
lesson might be taught; and the Teacher was not

a Kshattriva save by mother. A strange story, that

story of the birth. Food given to two Kshattriva
women, each of whom was to bear a son, the hus-
Pand of one of them a Brihmana; and the two
women exchanged the food, and that meant to bring
forth a Kshattriva son was taken by the woman with
the Brahmana husband. An accident, men would
sav ; there are mno accidents in a universe of law.
The food which was full of Kshattriya energy thus

\
went into the Brihmana family, for it would not

have been fitting that a Kshattriva should destroy

Kshattrivas. The lesson W ould uot thus have been

so well taught to the world. So that we have the

strange plienomenon of the Brabmana coming with

an axe to slay the Kshattriva, and three times seven
6
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times that axe was raised in slaughter, cutting the
Kshattriva truunk off from the surface of the earth.
But while Parashurdma was still in the body, a
greater Avatdra came forth to show what a Ixshat—
‘frlva. king should be. The Kshattriyas abusing
their place and their power were swept away by
Parashurima, aud, ere He had left the earth, where
the bitter lesson had been taught, the ideal Kshat-
triva came down to teacl, now by example, the lesson

.of what should be, after the lesson of what should
‘not be had been enforced. The boy Rima was

born, on whose exquisite story we have not time long
to dwell, the ideal ruler, the utterly perfect king.
While a boy He went forth with the great teacher
Visvamitra, in order to protect the Yogi's sacrifice;
a bey, almost a child, but able to drive away, as you
remember, the Rakshasas that interfered with thé
sacrifice ; and then He and His beloved brother
Lakshmana aud the Yogi went on to the court of
king Janaka. And there, at the court, was a great
bow, a bow which had belonged to Mahadeva Him-
self. “l'o bend and string that bow was the task for
the man who would wed Sit, the child of mmarvellous
birtl, the maiden who had sprung from the furrow
as the plough went through the earth, who had no
physical father or physical mother. Who should
wed the peerless maiden, the incarnation of Shri,
T.akshmi, the consort of Vishyu? Who should wed
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‘Her save the Avatira of Vishnu Himself? So the
‘mighty bow remained unstrung, for who might string
it until the boy Rama came? And He takes it up
‘with boyish carelessuess, and bends it so strongly

that it breaksin half, the crash echoing through earth

-and sky. He weds Sit4, the beautiful, and goes forth

with Her, and with His brother Lakshmana and his
bride, and with His father who had come to the bridal,
and with a vast procession, wending their way back
to their own town Ayodhya. This breaking of Mahai-

-deva’sbow has rung through earth, the crashing of the

bow has shaken all the worlds, and all, botl men and
Devas, know that the bow has been broken. Among
the devotees of Mahéadeva, Parashurdma hears, the

-clano “of the bxoken bow, the bow of the Oue He.
yvoxslupped, and ploud with the might of His.
-strength, still with the energy of Vishnu in Him,

He goes forth to meet this insolent boy, who
had dared to break the bow that no other arm

-could bend. He challenges Him, and handing His
.own bow bids Him try what He can do with that.
-Can He shoot an arrow from its string ? Rama takes

this offered bow, strings it, and setsan arrow on the

.string. Then He stops, for in front of Him there is

the body of a BrAhmauna ; shall He draw an arrow
against that form ? As the two Rﬁmas stand face to

face,'the energy of the &lder, itis written, , passes |

i

Ainto the younger ; the energy of Vishuu, the energy |-

i
i
i
|
i
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" of the Supreme, leaves the form in which it had

: been dwelling and enters the higher manifestation
~of the same divine life. The bow was stretched and

JER

the arrow waiting, but Rama would not shoot it forth
Jest harm should come, until He had pacified His
antagonist; then feeling that energy pass, Parashu-
rAma bows before Rima, diviner than Himself, hails
Him as the Supreme Lord of the worlds, bends in
reverence before Him, and then goes away. That
Avatdra was over, although thie form in which the
energy had dwelt yet persisted. That is why I said
it was a lesser Avatira. Where you have the form

‘t}’)EI\lStll]O’ when the influence is withdrawn, you

liave the clear proof that there the incarnation
cannot be said to be complete ; the passing from the
one tothe other isthe sign of the energy taken
back by the Giver and put iutoa new vessel in whicly
new work is to done.

The story of Réma you know; we need not fol-
low it in detail ; ﬁpoke of itvesterday inits high-
est aspect as combating the forces of evil and
starting the W011d as it were, anew, We find the -
great reign of Rama lastmg ten thousand vears i
the Dvapara Yuga, the Yuga at the close of whiclv
Shri Krishna came.

Then comes the Mighty One, Shri Krishi:a Himself,
of whom I speak not to-day ; we will try to study that
Avatira to-morrow with suchinsight and reverence
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:as we may possess. Pass over that then for the mo-

ment, leaving it for fuller study, and we come to the
‘ninth Avatira as itis called, that of the I.ord Buddha.

;;\

-

Now round this much controversy has rac‘red and al ’

theory exists current to some extent among thq
Hindus that the Lord Buddha, though an mczu-{
nation of Vishnu, came to lead astray those whm
did not believe the Vedas, came to spread confusion
upon earth. Vishyu is the Lord of order, mnot of
disorder ; the Lord of love, not the Lord of hatred;
the Lord of compassion, who only slays to help the
life onward when the form has become an obstruc-
tion. And they blaspheme who speak of an in-
carnation of the Supreme, as coming to mislead the
world that He has made. Rightly did your own
learned pandit, T. Subba Row, speak of that theory
" with the disdain born of knowledge ; for no one who
has a shadow of occult learning, no oune who knows
anything of the inner realities of life, could thus speak
of that beautiful and gracious manifestation of
the Supreme, or dream that He could take the

. mighty form of an Avatfra in order to mislead.

But thereis another .point to put about this
Avatéra, on which, perhaps, I may come into conflict
‘with people-on anotherside. For this is the difficulty
of keeping the middle path, the razor path which
-goes neither to the left nor to the right, along which
ithe great Gurus lead us. On either side you find
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ODJECtIOn to the central teaching. The Lord Buddha,.
{in the ordinary sense of the word, was not what we
have defined as an Avatdra. He was the first of
our own humanity who chmbed upwards to that
pomt and there merged in the Logos and received
f fall illumination. His was not a body taken by the-
Logos for the purpose of revealing Himself, but
{ was the last of myriads of births through which he
i-had climbed to merge in I'shvara at last. That is.
7 not what is normally spoken of as an Avatira,
tthough, you may say, the result truly is the same.
% But in the case of the Avatira, the evolving births:
arein previous kalpas, and the Avatira comesafter the:
~sman has merged in the Logos, and the body is taken
ifor the purpose of revelation. But He who is Gautama
Buddha had climbed though birth after birth in our’
own kalpa, as well as in the kalpas that went before ;-
and He was incarnated many a time when the
great Fourth Race dwelt in mighty Atxantls and rose-
onward to take the office of the Buddha for the:
Buddha is the title of an office, not ofa particular
Pr——
mau. T*Hnally by His own struggles, the very first
of our race, He was able to reach that great function
in the world. What is the function? That of the
Teacher of Gods and men. The previous Buddhas
had been Buddhas who came from another planet.
Humamty ‘had not lived long enoucrh here to evolve
‘its own son tothat height. Gautama Buddha was.

et
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human-born. He had evolved through the Pourth
Race into this first family of the A'ryan Race, the%
Hindu. By birth after birth in India He had com-ij
pleted His course and took his final bodyin A'ryavarta, ‘
to malke the proclamation of the law to men.

But that proclamation was not made primarily for
Indm It was given in Indiabecause Indiais the place
whence the great religious revelations go forth by the
will of the Supreme. Therefore was He born in India,

‘but His law was specially meant for nations bevond
tle bounds of A'ryAvarta, that they might learna
pu;ermoraht\ a noble ethic, disjoined—because of
the darkness of the age—from all the comphcqtedi
teachings which we find in conunection with the:
subtle, metaphysical Hindu faith.

Heunce vou find in the teachings of the Lord Buddha
ftwo great divisions ; one a philosophy meant for the
‘learned, then an ethlc chx.]omed from the philosophy,
'so far as the masses are concerned, noble and pure
and great, yet easy to be grasped. For the I.ord
knew that we were going into an age of deeper and
:deeper materialism, that other nations were going
‘to arise, that India for a time was going tosink
i down for other nations to rise above her in the
‘scale of nations. Hence was it necessary to give
a teaching of morality fitted for a more material-
1<txc age, so that even if nations would uot believe
(i the GodszievMiﬁT”T "‘JTT p1act1se ‘morality and
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obey the teachings of the Lord. In order also that
this land might not suffer loss, in order that India
itself might not loseits subtle metaphysical teach-
ings and the widespread belief among all classes of
people in the existence of the Gods and their part in
the affairs of men, the work of the great Lord
Buddha was done. He left morality built upon a
W e
basis asis _that could_ 1ot be shaLen bv any change of

faith, and, havmd done His wo1L passed away.
 Then was sent another great Omne, overshadowed
by the power of’\Iahadeva Shri Shanl\axachm)a in
lorder that by His teaclmw He might give, in the
,_Adva"cq Vedanta, the phxlosoph; which would do
intellectually what morally the Buddha had done,
which intellectually would guard spiritnality and
iallow a materialistic age to break its teeth on the
“hard nut of a flawless philosopby. Thus in India
metaph\sical religion triumphed, while the teach-
ing of the Blessed One passed from the Indian soil,
to do its noble work in lands other than the land
of A'rydvarta, which must keep unshaken its be-
lief in the Gods, and where highest and lowest
alike must bow before their power. That is the
real truth about this much disputed question as
to the teaching of the ninth Avatira ; the fact was
that His teaching was not meant for His birth-
- place, ‘but was meant for other younger nations that
were 11%1110r up around, who did not follow the
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‘Wedas, but who yet needed instruction in the path
-of righteousness; not to mislead them but to guide
‘them, was His teaching given. But, as I say, and as

I repeat, what in it might have done harm in India
had it been left alone was prevented by the coming

-of the great Teacher of the Advaita. You must
remember, that His name has been worn by man
after man, through century after century ; but the

Shri Shankarichirya on whom was the power of
\Iahadeva was born but a.few vears after the pass-

' DwaraLa Math show plamlv—mvmcr date after
-date backward, until they bring His birth within
‘60 or 70 vears of the passing away of the Buddha.

We come to the tenth  Avatdra, the future one,

: the Kalki. Of that but little may be said ; but one
~or two hints perchance may be given. '\3{_1111, His
«coming will dawn a brighter age ; with His coming

the Ixah Yucra w111 pass awav'; with His coming
will also come a h1crher race of men. He will come
when there is bofi tipen earth the sixth Root Race.

S

There will then be a great chance in the World a

-great manifestation of truth, of occult truth, and

when He comes then occultism will again be able to
show itself to the world by proofs that none will be
able tochallenge or to deny; and He in His coming
will give the rule over the sixth Root Race to the
two Kings, of whom you read in the Aualks
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Purdna. As we look back down the past stream
of time we find over and over again two great
figures standing side by side—the ideal King
and the ideal Priest. They work together; the one
rﬁmfue“é,‘ the other teaches; the one governs the nation,
the other iustructsit. And such a pair of mighty
ones come down in every age for each and every
Race. Each Race has its own Teacler, the ideal
Brahmanpa, called in the Buddhist language the
Bodhisattva, the learned, full of wisdom aud truth.
Fach has also its own rule1 the Manu. Those two:
we can trace in the past, in Their actual incarna-

‘tions; and we see Them in the third, the fourth and

fifth Races ; the Manu in each race is the ideal
King, the Brihmana in each race is the ideal
Teacher ; and we learn that when the Kalki Ava- _
tira shall come He shall call from the sacred
village of Shambal la—the village known to the
occultist thougli 1ot to the profme—two Kings who
have remained throughout the age in order to help:
the world in its evolution. And the name of the
Manu who will be Lhe King of the next Race, is said
in the Purina to be '\Ioru~ and the name of the
ideal Brahmara who ill be the Teacher of the
next Race is said to be Qevag_}“, and these two are
King and Teacher for the sixth Race that is to be
born.

Those of you who have read something of the-



A

Aeataras. 91

wondrous story of the past will knowthat the choos-
ing out of the new race, the evolving of it, the mak-
‘ing of a mew Root Race, is a thing that takes
centuries, millenniums, sometimes hundreds of
thousands of yvears; and that the two who are to
be its King and Priest, the Manu and the Brahmana,
are at Their work throughout the centuries, choos-
ing the men who may be the seeds of the new
Race. Inthe womb of the fourth Race a choice
was made out of which the fifth was born; isolated
in the Gobi desert, for enormous periods of tiime,
that chosen family was trained, educated, reared,
till its Manu incarnated in it, and its Teacher also
incarnated in it, and the first A'ryan family was led
forth to settle in A'ryAvarta. Now in the womb of ¥
Jthe fifth Race, the sixth Race is'a choosing, and the
me “and the Teacher of the sixth Race are already
. at Their mighty and beneficent work. They are.
choosing one by one, trying and testing, those who-
shall form the nucleus of the sixth Race ; They are
taking soul by soul, subjecting each to many atest,
to many an ordeal, to see if there be the strength
out of which a new Race canspring ; and in fulness
of time when Their work is ready, then will come
the Kalki Avatira, to sweep away tlie. “darkness, to
send the Kali Yuoa into the past, to proclaim the,
birth of a the new Satva Yuga, with a new and
more sp1r1tuarRace that is to live therein. ;
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.;f‘ i Then will He call out the chosen, the Kiug Moru
; -and the Bralunana Devapi, and give into Their

x hands the race that now They are building, the race
to inhabit a fairer world, to carry onwards the evolu-
“ion of humanity.




FotrrTH LECTURE.

My BROTHERS, thereare themesso lofty that tongue
of Deva would not suffice to do full justice to that
which they enclose, and when we think of the music
of Shri Krishna's ﬁute all human music seems as.
discord amidst its strains. Nevertheless since bhakti
grows by thought and word, it is not amiss that we
should come near a subject so sacred ; ouly in dealing
Jwith it we must needs feel our incompetency, we
must needs regret our limitations, we must needs
wish for greater power of expression then we can
have down here. For perhaps amid all the divine
manifestations that have glorified the world, there
is none which has aroused a widzr tenderer feeling
than the Avatara which weare to study this morning

The austerer glories of MahAdeva, the Lord of
the burning ground, attract more the hearts of those
who are weary of the world and who see the futility
of worldly attractions; but Shri Krishua is the
!God of the household, the God of family life, the

C”‘“ GaWliose manifestations atfract in every phase of:
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* His Self-revelation; He is human to the very core;
. born in humanity, as He has said, He acts as a man.
" As a child, He is a real child, full of playfuluess,
fof fum, of winsome grace. Growing up into boy-
‘hood, into manhood, He exercises the same human
‘fascination over the hearts of men, of women and of
_children ; the God in whose presence there is always
.joy, the God in whose presence there is continual
'laughter aud music. When we think of Shri Krishna
‘we seem to hear the ripple of the river, the rustling of
‘the leaves in the forest, the lowing of the kine in
‘the pasture, the laughter of happy children playing
‘round their parents’ knees. He is so fundamentally
‘the God who is human in everything ; who bends
;in human sympathy over the cradle of the babe, who
%sympatlnses with the play of the youth, wlo is the
:friend of the lover, the blesser of the bridegroom
“and the bride, who smiles on the young mother
-when her first-born lies in lier arms—everywhere
the God of love and of human happiness; what
'wounder that His winsome grace has fascinated the
"hearts of men !

We are to study Him then this morning. Now
an Avatara—I say this to clear away some prelimi-
nary difficulties—an Avatira has two great- as-
pects to the world. First, He isa h1st011cal fact.
Do not let that be Iorwotten When you are reading
the story of the great Ones, you are reading hlstory
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and not fable. But it ismore than history; the
Avatéra acts out on the stage of the world a mighty
drama. He is, as it were, a player on the world's

- _ stage, aud He plays a definite drama, and that drama

1< an e\_DObltIOn of spiritual truth. And though the
facts are facts of history, they are also an allegory
under which great spiritual truths are conveyed to

. the minds and to the hearts of men. If you think

of it only as an allegory, vou miss an aspect of the
truth ; if you think of it ouly as a history you miss
an aspect of the truth. The history of an Avatira
1s an exposition of spiritual verities; but though the
drama be a real one, it is a drama with an object, a
drama with distinct outlines laid down, as it were, by
the author, and the Avatdra plays His part on the
stage at the same time as He is living out His life as
‘man in the history of the world. That must be
remembered, otherwise somie of the great lessons of
the Avatara will be misread.

. Then He comes into the wotld surrounded by
many who have been with Him in former Dbirths,
surrounded by czlestial ‘beings, born as mex, and by
a vast body of beings of the opposing side born also
as men. I am speaking specially of the Avatira of

L Shri Krishypa, but this is true of any other human

Avatira as well. They are not born into the world

alone ; They are born with a great circle round

Them of friends, and a great host before them of

o ———————— . e




into its separate acts. I am using for a moment the
language of the stage, for I think it will make my
meaning rather more clear. That is, in dealing with
His life, I have taken its stages which are clearly
marked out, and in each of these we shall see one
great type of the teaching which the world is meant
to learn from the playing ef this drama before the
eves of men. To some extent the stages correspond
with marked periods in the life, and to some extent
they overlap each other; but by having them clearly
in our minds we shall be able, I think, to grasp
better the whole object of the Avatdra—we shall
have as it were compartments in the mind in
which the different types of teaching may be placed.

First then He comes to show forth to the world a
great Object of bhakti, aud the love o God
MYé)"‘Bl1alita; ‘or devotee. Thatis the aim of the
first act of the great drama—to stand forth as the
Object of devotion, and to show forth the love with
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rous policyand intelligence, standing forth not as
king but rather as statesman.

Then we have Him as friend, the human friend,

especially of the Pandavas and of Arjuna.

The next act is that of Shri Krishna as Teacher, .

the world-teacher, not the teacher of one race alone.

Then we see Him in the strange and wondrous.

aspect of the Searcher of the hearts ofinen, the trier
and tester of human nature.

Finally, we may regard Him in His manifestation
as the Supreme, the all-pervading life of the universe,

2o . LR .
who looks on nothing as outside Himself, who

embraces in His arms evil and good, darkness and
light, nothing alien to Himself.
Into these seven acts, as it were, the life-history

may be divided, and each ofthem migh: serve as the

study of a life-time instead of our compressing them

into the lecture of a morning. We will, however,
take them in turn, however inadequately; for the

7

o
v




98 Awvaliras.

hints I give can be worked out by you in detail
according to the constitution of your own minds. -
One aspect will attract one man, another aspect will
attract another ; all the aspects are worthy of study,
all are provocative of devotion. But most of all,
with regard to devotion, is the earliest stage of His
life inspiring and full of benediction, those early
years of the Lord as infant, as child, as young boy,
when He is dwelling in Vraja, in the forest of
Brindaban, when He is living with the cowherds
and their wives and their children, the marvellous
child who stole the hearts of men. It is noticeable’
—and if it had been remembered many a blasphemy
would not have been uttered—that Shi? Krishna
chose to show Himself as the great Object of devo-|
tion, as the lover of the devotee, in the form of ai
child, not in that of a man. ' T

ome then with me to thetime of His birth, remem-
bering that before that birth took place upon earth,
the deities had been to Vishnu in the higher regions,
and had asked Him to interfere in order that earth
might be lightened of her load, that the oppression
of the incarnate Daityas might be stayed; and
then Vishnu said tothe Gods: Go ye and incar-
nate yourselves im portions among men, go ye
and take birth amid humanity. Great Rishis also
took birth in the place where Vishnu Himself was
to be born, so that ere He came, the surroundings
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-of the drama were, as it were, made in the place
of His coming, and those that we speak of as the
cowherds of Vraja, Nanda and those around Him,
the Gopis and all the inhabitants of that won-
drously blessed spot, were, we are told, “ God-like
persons ”; may more, they were ‘the Protectors
of the worlds” who were born as men for the pro-
‘gress of the world. But that means that the Gods
themselves had come down and. taken birth as men ;
and when you think of all that took place through-
-out the wonderful childhood, of the Lila of Shri
Krishpa, vou must remember that those who played
that act of the drama were mno ordinary men, no
-ordinary women ; they were the Protectors of the
-worlds incarnated as cowherds round Him. And
ithe Gopis, the graceful wives of the shepherds, they
were the Rishig of ancient days, who by devction to
Vishnu had gained the blessing of being incarnated
as Gopis, in order that they might surround His
chxldhood and pour out their love at the tiuy feet of
.the boy they saw as boy, of the God they worship-
i;ped as supreme.

When all these preparations were made for the
-coming of the child, the child was born. I am not
dwelling on all the well-known iucidents that sur-
rounded His birth, the prophecy that the destroyer of
Kamsa was to be born, the futile shutting up in the
-dungeon, the chaining with irons, and all the other
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follies with which the earthly tyrant strove to make
impossible of accomplishment the decree of the
Supreme. You all know how his plans came te
nothing, as the mounds of sand raised by the hands
of children are swept into a level plain when one
wave of the sea ripples over the playground of the
child. He was born, born in His four-armed form,
shining out for the moment in the dungeon, which
before His birth had been irradiated by Him through
His mother’s body, who was said to be like an ala-
baster vase—so pure was she—with a flame within it..
For the Lord Shri Krishna was within her womb,
herself the alabaster vase which was as a lamp con-
taining Him, the world’s Light, so that the glory:
illuminated the darkness of the dungeon where she
lay. At His birth he came as Vishnu, for the moment
showing Himself with all the signs of the Deity o
Him, with the discus, with the conch, with the:
shrivatsa on His breast, with all the recognised
emblems of the Lord. But that form quickly vanish--
ed, and only the human child lay before His parents’
eves. And the father, you remember, taking Him
up, passed through the great locked doors and all
the rest of it, and carried Him in safety into his.
brother’s house, where He was to dwell in the place
prepared for His coming.

As a babe He showed forth the power that was
in Him, as we shall see, when we come to the-
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second stage, the destroyer of the forces of ‘evil.
But for the moment only watch Him as He plays in
his foster mother's house, as He gambols with
children of His own age. And as Heis growing
“into a boy, able to go alone, He begins wandering
through the fields and through the forest, and the
.notes of His wondrous flute are heard in all the
groves and over all the plains. The child, a child
-of five—only five vears of age when He wandered
with His magic flute in His hands, charming the
Hearts of all that heard ; so that the boys left tending
+he cattle and followed the music of the flute; the
women left their household tasks and followed
; ~where the flute was playing ; the men ceased their !
~ labours that they might feast their ears on the music ,
of the flute. Nay, notonly the men, the women ’
and the children, but the cows, itis said, stopped
:their grazing to listen as the notes fell on their ears,
and the calves ceased suckling as the music came to
‘them on the wind, and the river rippled up that it
might hear the better, and the trees bowed down their
-branches that they might not lose a note, and the
ibirds no longer sang lest their music should make
idiscord in the melody, as the wondrous child
#= é'wandered over the country, and the music of heaven
flowed from His magic flute.
And thus He lived and played and sported, and
the hearts of all the cowherds and of their wives and

{ -
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daughters went out to that marvellous child. And
He played with them and loved them, and they
would take Him up and place His baby feet on their
bosoms, and would sing to Him as the Lord of all,
the Supreme, the mighty One. They recognised the
Deity in the child that played round their homes,
and many lessons He taught them, this child, amid
His gambols and His pranks—Ilessons that still
teach the world, and that those who know most
understand best.

Let me take one instance which ignorant lips have
used most in order to insult, to try to defame the
majesty that they do not understand. But let me
say this: that I believe that in most cases where
these bitter insults are uttered, they are uttered by
people who have never really read the story, and
who have heard only bits of it and have supphed
the rest out of their own imaginations. ' I therefore

" take a particular incident which I have heard most

spoken of with bitterness as a proof of the frightful
immorality of Shri Krishna.

While the child of six was one day wander-
ing along, as He would, a number of the Gopis were
bathing nude inthe river, having cast aside their

- ‘cloths —as they should not have done, that being

against the law and showing carelessness of wo-
manly modesty. Leaving their garments on the bank
they had plunged into the river. The child of six:
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saw this with the eye of insight, and He gathered up:
their cloths and climbed up a tree near by, carrying
them with Him, andthrew them round His own
shoulders and waited to see what would chance.
The water was bitterly cold and the Gopis were
shivering ; but they did not like to come out of it
before the clear steady eyes of the child. And He
called them to come and get the garments they had
thrown off ; and as they hesitated, the baby lips told
‘them that thev hadsinned against God by immodestly
_casting aside the garments that should have been
“worn, and must therefore expiate their sin by coming
Jand tal\mg from His hands that which they had cast
‘aside. They came and worshipped, and He gave them
back their robes. An immoral story, with a child
of six as the central figure! It is spoken of as though
*he were a full grown man, insulting the modesty of
women The Gopis were Rishis and the Lord, the
Supleme, as a babe is teaching them a lesson. But
“there is more than that; there is a _profound o occult
. lesson below the story—a story repeated over and
DAl :
: | over again in “different forms—and it is this: that
- when the soul is approaching the supreme Lord at
! one great stage of initiation, it has to pass through
' a great ordeal ; stripped of everything on which it has
hitherto relied, stripped of everything thatis not
of its inner Self, deprived of all external aid, of all
external protection, of all external covering, the soul
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5 itself, in its own inherent life, must stand naked and

! alone with nothing to'rely on, save the life of the Self
?Within it. If it flinches before the ordeal, if it clings
?to anything to which hitherto it has looked for help,

'if in that supreme hour it cries out for friend

-or helper, nay even for the Guru himself, the
soul fails in that ordeal. Naked and alone it must

go_forth, with absolutely none to aid it save the

@I\ty_’y{ﬁhj}}ltself And it'is that nakedness ?f
the soul as it approaches the supreme goal, that is
told of in that story of Shri Krishna, the child, and

the Gopis, the nakedness of life before the One who
gave it. VYou find many another similar allegory.
When the Lord comes in the Kalki, the tenth, Ava-

tara, He fights on the battlefield and is overcome.
He uses all. His weapons ; every weapon fails Him ;
and it is not till He casts every weapon aside and
fights with His naked hands, that He conquers.
Exactly the same idea. Intellect, everything, fails
the naked soul before God.*

If I have taken up this story specially, out of
hundreds of stories, to dwell upon, it is because it
is one of the points of attack, and because you who
are Hindus by birth ought to know enough of the
inner truths of your own religion not to stand silent
and ashamed when attacks are made, but should

: * So in the Imitation of Christ, the work of an occultist, it is
iwritten that we must “naked follow the naked Jesus.”
R Fr————
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-speak with knowledge and thus prevent such blas-

phemies.

Then we learn more details of His play with
the Gopis as a child of seven: how He wan-
dered into the forest and disappeared and all

‘went after Him seeking Him; how they tried to
‘imitate His own play, in order to fill up the void
‘that was left by His absence. The child of seven,

that He was at this time, disappeared for a while, but

-came back to those who loved Him, as God ever

does with His bhaktas. And then takes place that
wondrous dance, the Rasa of Shri Krishna, part of
His Lila, when He multiplied Himself so that ev ery
pair of Gopis found Him standing between them ;
amid the ring of women the child was there between
-each pair of them, giving a hand to each; and so
“the mystic dance was danced This is another
-of these points of attack which are made by ignorant
‘minds! What but an unclean mind can see
aught that is impure in the child dancing

‘there as lover and beloved? Itis as though He
‘looked forward down the ages, and saw what
‘later would be said, and it is as though He kept the

child form in the Lila, in order that He might breathe

. Rarinlessly into men’s blind unclean hearts the
" lesson that He would fain give. And what was the

lesson ? One other incident I remind you of, before I

draw the lesson from the whole of this stage of His
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life. He sent for food, He who is the Feeder of
the worlds, and some of His Brahmanas refused to
give it, and sent away the boys who came to ask
for food for Him ; and when the men refused, He
sent them back to the women, to see if they too
would refuse the food their husbands had declined
to give. And the women—who have ever loved the
Lord—caught up the food from every part of their
houses where they could find it and went out,
crowds of them, bearing food for Him, leaving house,
and husband and household duties. And all tried to:
stop them, but they would not be stopped; and
brothers and husbands and friends tried to hold them
back, but no, they must go to Him, to their Lover,
Shri Krishna ; He must not be hungry, the child of
their love. Amnd sothey went and gave Him food
and Heate. But they say : They left their husbands !
they left their homes! how wrong to leave hus-
bands and homes and follow after Shri Krishna ! The
implication always is that their love was purely
physical love, as though that were possible with a
child of seven. I know that words of physical love
are used, and I know it is said in a curious transla-
tion that “ they came under the spell of Cupid.” It
matters not for the words, let us look at the facts.

« There is not a religion in the world that has not
- taught that When ‘the Supxeme calls all elqe
» must be cast aside. I have seen Shri Ixushna
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contrasted with Jesus of Nazareth to the detri-
ment of Shirl Krishna, and a contrast is drawn be-
tween the purity of the one and the impurity of the
other; the proof given was that the husbands were
left wk whlle the wives went to play withi and wait on the
Lord “But I'have read words that came from the
hps of Jesus of Nazareth; ‘He that loveth father
or mother more than me, is not worthy of me;
and he that loveth son or daughter more than me is
not worthy of me.” “And every one that hath
forsaken houses, or brethren, or sisters, or father, or
{ mother, or wife, or children or lands, for my name’s
i sake, shall receive an hundred fold, and shall inherit
everlasting life. (Matt. x. 37, and xix, 29.) And
_ again, yet more strongly: ¢ If any man come to me
and hate not his father, and mother, and wife, and
children, snd brethren, and sisters, yea, and his own
} life also, e cannot be my disciple.” (Luke, xiv, 26.)
That_is exactly the same idea. When Jesus calls,
husband and wife, father and mother, must bé for-
saken, and the reward will be eternal life. Why is
that right when done for Jesus, which is wrong
when done for Shri Krishna ?

It is not only that you fiud the same teaching in-
both religions; but in every other religion of the
world the terms of ph) 51ca1 love are used to descmbe
the relation between the “soul and God Take the

ot W

“_Sonor of Solomoﬁ 5 TF v you taLe the Christian Rible
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-and read the margin you will see “The Love of
Christ for His Church”; and if from the margin you
look down the column, you will find the most
passionate of love songs, a description of the exquisite
female form in all the details of its attractive beauty,
the cry of the lover to the beloved to come to him
that they might take their fill of love. * Christ
and His Church” is supposed to make . it all
'right, and I am content that it should be so. I
have no word to say against the “Song of
Solomon,” mnor any complaint against its gorgeous
and luxuriant imagery; but I refuse to take from
the Hebrew as pure, what I am to refuse from the
Hindu as impure. I ask that all may be judged
by the same standard, and that if one be don-
-demned the same condemnation may be Ilevelled
against the other. So also in the songs of the Sfifis,
the mystics of the faith of Islam, woman’s
love is ever used as the best symbol of love between
the soul and God. Inall ages the love between
f husband and wife has been the symbol of union
‘bet\x een the Supreme and His devotees ; the closest
of all earthly ties, the most intimate of all earthly
unions, the mercmdof heart and body of twain into
one-—-whe1e will you find a better image of the
mercmc of the soul in its God ? Ever has the object
of devotion been symbolised as the lover or husband,
ever the devotee as wife or mistress. ‘This symbo-

-
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logy is universal, because it is fundamentally true.
The absolute surrender of the wife to thé husband
1s the type upon earth of the absolute surrender of
the soul to God. That is the justification of the
Raésa of Shri Krishnpa ; thatis the explanation of the
story of His life in Vraja.

I have dwelt specially on this, my brothers, yvou all

~know why. Let us pass from it, remembering that
“till the nineteenth century this story provoked only

devotion not ribaldry, and it is only with the coming

in of the grosser type of western thought that vou
- have these ideas put into the Blhdgavad Purdna. 1

would to God that the Rishis had taken away the-
Shrimad Bhagavata from a race that is unworthy to

have it; that as They have already withdrawn the

greater part of the Vedas, the greater part of the
ancient books, they would take away also this story:

of the love of Shrl Krishpa, until meun are pure-
enough to read it without blasphemy and clean;
enough to read it without ideas of sexuality.

Pass from this to the next great stage, that of the_
Destroyer of evil, shortly, very shortly. From the®
tie when as a babe but a few weeks old He sucked
to death the Rakshasl, Pfitana; from the time He
entered the great cave made by the demon, and ex-
panding Himself shivered thewhole into fragments ;
from the time He trampled on the head of the ser-
pent Kalia so that it might not poison the water
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needed for the drinking of the people ; until He left
Vraja to meet Kamsa, we find Him ever chasing
away every form of evil that came within the limits
of His abode. We are told that when He had left
Vraja and stood in the tournament field of Kamsa
with His brother, His brother and Himself were
mere boys, in the tender delicate bodies of youths.
After the whole of the Lila was over They were still
children, when They went forth to fight. From
that time onwards He met, one after another, tie
great incarnations of evil and crushed them with
His resistless strength : we need not dwell on these
stories, for they fill His life.

We come to the third stage of Statesman,a marvel-
lously interesting feature in His. life, tlx_g_”tact the
rdelicacy, the foresight, the skill in always “putting
. the mmsed' to~Hifi i the wrong, and so
Wmmnc His way and carrying others with Him.
As you know, this part of His life is played out
especmlly in connection with the Péandavas. He
is the one who in every difficulty steps forward
.as ambassador; it is He who goes with Arjuna
and Bhima to slay the giant king Jarasandha,
who was going to make a human sacrifice to
Mahéadeva, a sacrifice that was put a stop to as
blasphemous; it was He who went with them in
order that the conflict might take place without
transgressingthe strictest rules of Kshattriyamorality.
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Follow Him as He aud Arjuna and his brother enter
into the city of the king. They will not come by
the open gate, that is the pathway of the friend.
They break down a portion of the wall as a sign that
they come as foes. They will not go undecorated ;
and challenged why they wore flowers and sandal
the answer is that they come for the celebration of
a triumph, the fulfilling of a vow. Offered food, the
answer of the great ambassador is that they will
not take food then, that they will meet the king
later and explain their purpose. When the time
arrives He tells him in the most courteous but the
clearest language that all these acts have been
performed that he may know that they had come
not as friends but as foes to challenge him to battle.
So again when the question arises, after the thirteen
vears of exile, how shall the land be won back
without struggle, without fight, you see Him stand-
ing in the assembly of Pandavas and their friends
with the wisest counsel how perchance war may be
averted ; you see Him offering to go as ambassador
that all the magic of His golden tongue may be used
for the preservation of peace;you see Him going
as ambassador and avoiding all the pavilions raised
by the order of Duryodhana, that He imay mnot
take from one who is a foe a courtesy that

might bind him as afriend. So when he pays

the call on Duryodhana that courtesy demands,
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never failing in the perfect courtesy of ambassador,
fulfilling every duty of politeness, He will not
touch the food that would make a bond between
Himself and the one against whom He had
come to struggle. See how the only food that
He will take is the food of the King's brother,
for that alone, He says,  is clean and worthy
to be eaten by me” See how in the
assembly of hostile kings He tries to pacify and
tries to please. See how He apologises with the
gentlest humility ; how to the great king, the blind
king, He speaks in the name of the Pandavas as
suppliant, not as outraged and indignant foe.
See how with soft words He tries to turn away
words of wrath, and wuses every device of
oratory to win their hearts and convince their
judgments. See how later again, when the battle
of Kurukshetra is over, when all the sons of the
blind king are slain, see how He goes once
more as ambassador to meet the childless father
and, still bitterer, the childless mother, that the
first anger may break itself on Him, and His words
may charm away the wrath and sooth the grief
of the bereft. See how later on He still guides and
advises till all the work is done, till His task is
accomplished and His end is drawing near. A
statesman of marvellous ability; a politician of

keenest tactand insight, as though to say to men of
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" the world that when thev are actiug as men of the !

world, they should bz careful of righteousness, but
 also careful of discretion and of skill, that there is
nothing alien to the truth of religion in the skill of .
'the tongue and in the use of the keen intelligence of !

I the brain.

Then pass on again from Him as Statesman to
His character as Frieud. Would that I had time to =
dWell on it, and paint vou some of the fair pictures
of His relations with the family He loved so well,
from the day when, standing in the midst of the self-
chioice of Krishni, the fair future wife of the Panda-
vas, He saw for the first time in that human incarna-
tion Arjuna, His beloved of old. Think what it
must have been, when the eyes of the two voung
men met, with memories in the one pair of the close
‘friendship of the past, and the drawing of the otler
by the tie of those many births to the ancient friend
whom he knew not. From that day when they first
meet in this life onwards, how constant His friend-
ship, how ceaseless His protectiot, hiow careful His.
thought to guard their honour and their lives;
and yet how wise; at every point where His
ipresence would have frustrated the object of His
éoming, He goes away. He is unt present at thel
g'vr‘éat game of dice, for that was necessary for the:
working out of the divine purpose ; He was away.:
Had He been there, he must needs have interfered ;

8

.
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had He been there, He could not have left His friends
unaided. He remained away, until Draupadi criec
in her agony for help when her modesty was threat-
ened ; then hecame with Dharma and clothed her
with garments as they were dragged from her ; but
then the game was over, the dice were cast, and
'destiny had gone on its appointed road.

How straunge to watch that working ! One object
followed withiout change, without hesitation : but
every means used that mightgive peoplean opportu-

»mt\' of escaping if only the\' would. He cameto
bring about that battle on Kurukshetra. He came,
as we shall see in a moment, in order to carry out that
one object in preparation for the centuries that
stretched in front; butin the carrving of it out, He
would give every chance to men who were entangled
in that evil by their own past, so that if one of them’
would answer to His pleading he might come over
totheside of light against the forcesof darkness.
He never wavered in His object; vet He never
left unused one means that man could use to
prevent that object taking place. A lesson full

.of significance ! The WIH of the Sup1eme must

be dome, but the doing of that will is no
excuse for any individual man who does not carry
out the law to the fullest of his power. Although
the will must be carried out, every thing should Le
done that righteousness permits and that compas-
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t-sion suggests in order that men may choose light
rather than darkness, and that only the resolutely
obstinate may at last be whelmed in the ruin that
i falls upon the land. *

As Teacher—need I speak of Him as teacher who
gave the Blagavad-Gild between the contending
.armies on Kurukshetra? Teacher not of Arjuna
-alone, not of India alone, but of every human heart
which can listen to spiritual instructicn, and under-
stand a little of the profound wisdom there clothed
in the words of man. Remember a latersaying : “ 1,0
Arjuna, am the Teacher and the mind is my pupil ”;
the mind of every man who is willing to be taught;
the mind of every one who is ready to be instructed.
Never does the spiritual teacher withhold kuow-
ledge bzcause he grudges the giving. He is hamp-
cered in the giving by the want of receptivity in
those to whom his message is addressed. 11l do men
judge the divine heart of the great Teachers, or the
faint reflection of that love in the mouth of Their
messengers, when they think that knowledge is
withlield because it is a precious possession to be
grudgingly dealt out, that has to be given in as
small a share as possible. It isnot the withholding
of the teacher but the closing of the heart of the
hearer ; not the hesitation of the teacher but the
want of the ear that hears; not the dearth of teachers
but the dearth of pupils who are willing and

.
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ready to be taught. I hear men say: “ Why
not an Avatdra now, or if not an Avatira, why do-
not the great Rishis come forward to speak their
golden wisdom in the ears of men? Why do they
desert us? Why do they leave us ? Why should this
world in this age not have the wisdom as they
gave it of old ?” The answer is that they are wait-
ing, waiting, waiting, with tireless patience in order
to find some one willing to be taught, and when
one human heart opens itself out and says: “ O
Lord, teach me,” then the teaching ccmes down
in a stream of divine energy and floods the
heart, And if vou have not the teaching, it is
ibecause your hearts are locked with the key of gold,.
with the key of fame, with the key of power and with
ﬁth'a key of desire for the enjoyments of this world.
fWhile those keys lock your hearts, the teachers of
fwisdom cannot enter in; but uulock theheart and
throw away the key, and you will find vourselves
gflooded with a wisdom which is ever waiting to
come in.

As Searcher of hearts—Ah ! here again He is sc.
difficult to understand this Lord of Mava, this
Master of illusion. He tests the hearts of His be-
loved, not so much the world at large. To the world
is the teaching that shall guide it aright. For
Arjuna, for Bhima, for Yudhishthira, for them the
keener touch, the sharper trial, in order to see-

~



r

— -

Avaliras. 1ry

‘it within the heart one grain of evil still re-

mains, that will prevent their union with

Himself. For whatdoes He seek? That they :
shall be His very own, that they shall euter
into His being. But they cannot enter therein

while one seed of evil remains in their hearts. They
cannot enter therein while one sin is left in their
nature. And so in tenderness and not in anger, in
wisest love and not with a desire to mislead, the
Lord of Love tries the hearts of His beloved, so that

-any evil that is in them may be wrung out by the

grip that He places on them. Two or three occa-
sions of it I remember. I may mention perhaps a
couple of them to show you the method of the trial.
The battle of Kurukshetra had been raging many a
day ; thousands and tens of thousands of the dead

lay scattered on that terrible field, and every day
when the sun rose Bhishma came forth, generalis-

simo of the army of the Kurus, carrying before him

-everything, save where Arjuna barred his way ; but

Arjuna could not be everywhere ; he was called away,

-with the horses guided by the Charioteer ShriKrishna

sweeping across the field like a whirlwind, carrying
victory in their course; and where the Charioteer and
Arjuna were not there Bhishma bad his way. The
hearts of the Pandavas sank low within them,
and at last ome night under their tents, resting
ere the next day's struggle, the Dbitter despond-

i e
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ency of King Yudhishthira broke out in words, and
he declared that until Bhishma was slain nothing
could be done. Then came the test from the lips
of the searcher of hearts. ‘' Behold, I will go
forth and slay him on the morrow.” Would
Yudhishthira consent ? A promise stood in his way.
You may remember that when Durvodhana and
Arjuna went to Shri Krishna who lay sleeping, the
question arose as to what each should take. Alone,
unarmed, Shri Krishna would go with one, He
would not fight; a mighty battalion of troops He
would give to the other. Arjuna chose the unarmed
Krishna; Duryvodhana, the mighty army ready to
fight ; so the word of the Avatira was pledged that
He would not fight. Unarmed He went into the
battle, clad in his yeliow silken robe, and only witly
the whip of the charioteer in His hand; twice, in
order to stimulate Arjuna iato combat, He had
sprung down from the chariot and gone forth with
His whip in His hand as though H'= would attack
*%11L11ma and slav him whe1e ‘he foucrht Each
time Arjuna stopped Him, reminding Him of His
words. Now came the trial for the blameless King,
as he is often called ; should Shri Krishna break His
word to give him victory ? He stood firm. “ Thy
promise is given,” was his answer ; *“ that promise
may not be broken.” He passed the trial ; lie stood the
test. But still one weakness was left in that noble-
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heart ; one underlying weakness that threatened to
keep him away from bis Lord. The lack of power
to stand absolutely a:one in the moment of trial, the
ever clinging to some one stronger than himself, in:
order that his own decision might be upheld. That
last weakness had to be burnt outas by fire. Im
a critical moment of the battle the word came that
the success of Drona was carrying everything before
bim ; that Drona was resistless and that the only
way to slay him was to spread the report that his.
son was dead, and then he would no longer fight.
Bhima slew an elephant of the same name as
Drona’s son, and he said in the hearing of Drona :
“ Ashvathdma is_dead.” But Drona would mnot
believe unless King Yudhishthira said so. Then the
_test came.  Will he tell a practical lie but a nominal
truth, in order to win the battle? He refused 5
not for his brother's pleadings would Le do it.
Would he stand firm by truth quite alone when all
he revered seemed to be on the other side? The
oreat One said :  Say that Ashvathama is slain.”
Ouglt he to have done it because He, Shri Krishna
bade him? Ought he to have told the lie because
the revered One counselled it? Ah no! neither for
the voice of God nor man, may the human soul do-
a thing which he knows to be against God and His;
law ; and alone he must stand in the universe, rather
than sin against right. And when the lie was told

.



purification, and that the heart was clean from the
slightest taint of weakness. O, but men say, Shri
Krishua counselled the telling of a lie! My brothers,
«can you not see beueath the illusion ? What is there
in this world that the Supreme does not do? There !
is no life but His, no Self but His, nothing save

His life through all His universe; and every act is

His act, when you go back to the ultimates. He'
had warned them of that truth. < I” He said, “ am
the gambling of the cheat,” as well as tlie chants of the
Veda. Strange lesson, and hard tolearn, and yet true.
For at every stage of evolution there is a lesson to be
learnt. He teaches all the lessons; at each point of
growth the next step is to be taken, and very often
that step is the experiencing of evil, in order that
suffering may burn the desire for evil out of the
very heart. And just as the knife of the surgeon is
different from the knife of the murderer, although :
both may pierce the human flesh, the one cutting to

1

.
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is the Supreme seen in the profound wisdom of
the teaching, in the steadfastness of His walk
through life. Does it sound strange to say that

‘God is seen more in the latter than the former, that

the outer form that contains the universe is less
divine than the perfect steadfast nature, swerving
neither to the right haud nor the left? Read that
life again with this thought in your mind, of one
purpose followed toits end no matter what forces
might play on the other side, and its greatness may
appear.

What did He come to do? He cameto give the last“‘a‘
lessoni to tlhie shattrwa ‘Caste of Tndia; and to open ¢
India to the wo11d ‘Many lessons had been given
to that great caste. We know that twenty-one times

they had been cut off, and yet re-established. Wej

know that Shri Rama had shown the perfect life of
Kshattriva, as an example that they might follow.g
They would not learn the lesson, either by destruction
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tor by love. Theyv would not follow the example either
ifrom fear or from admiration. Then their hour struck
§0n the bell of Heaven, the knell of the Kshattriva
‘caste. He came to sweep away that caste and to leave
only scattered remnants of it, dotted over the Indian
soil. It had been the sword of India, the iron wall that
ringed her round. He came to shiver that wall into
pieces, and to break the sword that it might not
strike again. It had been used to oppress instead of
to protect. It had been used for tyranny instead of
for justice. Therefore He who gave it brake it, till
“men should learn by suffering what they would not
‘learn by precept. And on the field of Kuru, the
" Kshattriva caste fought its last great battle ; none
were left of all that mighty host save a handful, when
the fighting was over. Never has the caste recovered
from Kurukshetra. It has not utterly disappeared.
In somedistricts we find families belonging to it: but
you know well enough that as a caste in most
parts of modern India, you are hard puttofind it.
Why in the great counsels of the world's welfare was
this done? Not only to teach a lesson for all time to-
kings and rulers, that if they would not govern
aright they should not govern at all: but also to lay
India open to the world. T
! How strancre that sounds! To lay her open to.
invasion ? He who loved her to lay her open to
.conquest ? He who hadconsecrated her, He who had.

.
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thirsting for the liquid that it contains. The mighty "
One filled His Indian vessel with the water of
spiritual knowledge, and at last the time came when }
that water should be poured out for the quenching of

the thirst of the world, and should not be left only for :
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the quenching of the thirst of a single nation, for the ;
use of a single people. Therefore the Lover of men |

came, in order that the water ofhﬂ might be pom ed

out; He broke down the waxl sothat the foreign
mlcrht overstep [ie1 "borders. " Theé Greeks swept in,
the ’\Iussuﬁnans 'swept in, invasion after invasion,

invasion after invasion, untll the conquerors who-
now rule India were the latest in time. Do you '
see in that only decay, only misery, only that India *

is under a curse ? Ah no, my brothers! That which :

seems a curse for the time is for the world’s healing

and the world’s blessing ; and India may well suffer-
for a time in order that the world may be redeemed..

What does it mean? I am mnot speaking poli-

>
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tically, but from the standpoint of a spiritual
student, who is trying to understand how the evolu-
tion of the race goes on. The people who last conquer-
-ed India, who nowrule her as governors, are the people
whose language is the most widely spread of all the
languages of the world, and it is likely to become
the world’s language. It belongs not only to that
little island of Britain, it belongs also to the great
-continent of America, to the great continent of Aus-
tralia. It has spread from land to land, until that
-oue tongue is the tongue most widely understood
amongst all the peoples of the world. Other nations
-are beginning to learn it, because business and trade
-and even diplomacy are beginning to be carried on
_in that English speech. What wonder than that the
? Supreme should send to Tidia this nation whose
145%“&23?‘15 %ecommcr the wo11d lanouafre and lay
he1 open to be held as partof that world-wide
“empire, in order that her Scriptures, translated into
“the most widely spoken language, may help the
{ whole human family and purify and spiritualise the
[ hearts of all His sous.
There is the deepest object of His coming, to
prepare the spiritualisation of the world. It is not
i enough that one nation shall be spiritual ; it is not
tenough that one country shall have wisdom ; itis not
enough that one land however mighty and however
ibeloved—and do not I love Iudia as few of you love

-«
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§so that all the nations may come in and learn.

‘A Only that leaves to you a duty, a responsibility. I
‘hear so much, I have spoken so often, of the descend-
‘ants of Rishis and of the blood of the Rishis in
‘your veins. True, but not enough. If you are again
ito be what Shri Krishna means vou to be in His eter-
nal counsels, the BrAhmana of nations, the teacher of
{divine truth, the mouth through which the Gods
hpeak in the ears of men, then the Inch an nation
g’x}u}fﬁ purlf\ itself, then the Indian Tation must
qplrltuahse tself” Shall vour Scriptures spiritualise
| theWHole "World while you remain unspiritual ?
Shall the w15dom of the R1<hxs go out to Mlechchas.

they learn and profit

by it, whﬂe you, the ph)smal “descendants of the
{Rishis, know mnot your own literature and love it
ieven less than you know? That is the great lesson
with which I would fain close. So true is this,
ithat, in order to gain teachers of the Brahmavidya




Pl Avatiras.

:%which belongs to this land by right of birth, the

| great Rishis have had to send some of their
children to other lands in order that they mav
.come back to teach your own religion amidst
your people. Shall it not be that this shame
‘shall come to an end?  Shall it not be that
there are some among vou that shall lead again the
old spiritual life, and follow and lovethe ILord?

hall it not be, not only here and there, but at last
that the whole nation shall show the power of Shri
Krishna in His life incarnated amongst you, which
would realiv be greater than any special Avatéra?
May we not lope and pray that His Avatira shall
be a nation that incarnates His knowledge, His
love, His universal brotherliness to every man that
treads the soil of earth? Away with the walls
of separation, with the disdain and contempt and
hatred that divide Indian from Indian, and India
from the rest of the world. Let our motto from this

ime forward be the motto of Shri Krishna, that as
He meets men on anv road, so we will walk beside
them on any road as well, for all roads are His.
There is no road which He does not tread, and if
we follow the Beloved who leads us, we must walk
-as He walks.

PEACE TO ALL BEIXNGS.





