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PREFACE

Part I. of the following Essays was published in
pamphlet form in April, 1891. Part I11. was publish-
ed in the same manner in 1893. Parts II1. and IV.
are now offered as a further contribution, together
with an Introduction, which, it is hoped, will
make the whole subject clearer to those who have
not hitherto had any acquaintance whatever with
Theosophical literature, and Theosophical teach-
ings.

A certain amount of technicality will, I trust,
be pardoned by those who are not Theosophical
students. Hints and phrases are sometimes used
which are only intended for Thcosophists ; their
explanation would entail an amount of matter
which could not be introduced in these, somewhat
fragmentary, Essays.

It remains to add that the THEOSOPHICAL
SOCIETY is not responsible for any of the opinions
herein expressed,since the members of that Society
are not pledged individually or collectively to any
creed, doctrine, or interpretation ; save only to
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the principle of UNIVERSAL BROTHERHOOD. This
work, therefore, must be considered merely as
setting forth the author’s interpretation of the
Esoteric Philosophy of the Secret Doctrine known
more gencrally as- Theosophy, in its relation to
Christian Doctrine.

THE AUTHOR.

January, 1895.
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INTRODUCTION

The title of this work, the Esoteric Basis of
Christianity, implies the existence of a foundation
or origin of the Christian religion other than that
which is commonly accepted. It also implies that
there are some hidden or inner truths or doctrines
which lie deeper than those forms, creeds, or
doctrines which are associated with the term
Christian in the popular conception. The historical
difficulties of the Bible narrative, the want of
reliable information respecting the central figure
of the Gospels, the uncertainty respecting the date
and authorship of the various books of the Old and
New Testaments, the obscurity of the early centu-
ries of the Christian era, and the astonishing
contradictions among various sections of the Chris-
tian community respecting the very essentials of
their faith, though all claim their authority from
the same records : these matters are well known to
all who have passed beyond the mere Bible-class
curriculum, and are seeking for more light and
certainty than can be afforded from the orthodox

i
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presentations. They find but little encouragement
in their search, from the accredited teachers of the
religion they are seeking to understand. Their
very attitude of mind is regarded as a want of
faith, and they are repelled and alienated where
they should find sympathy and help.

There are thousands of such, to whom the
traditional teachings have become for ever imposs-
ible, but who still feel that behind the exoteric
forms and records there is a real basis of truth,
which those forms serve to conceal rather than to
reveal. Such a basis is presented in Theosophy,
and we shall now attempt to outline its teachings
and method in the relation of some of its funda-
mental principles to Christian doctrine and tra-
dition.

That which has been the highest and noblest
theme of human thought and aspiration in all
ages, that which is the object alike of philosophy,
of science, and of religion, is the Truth concerning
the nature of the great First Cause, which some
name God, the nature of Man, and the relation
which subsists between these two, God and Man.
The very slightest acquaintance with the nature
of the problem, with the limitations of human
knowledge contrasted with the infinitude of time
and space, and the unlimited possibilities of pro-
gress and evolution which lie behind and in front
of the individual and the race, suggests at once
that in the very nature of the case there must be
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But when we come to religion, to that which
should be the height and depth of all knowledge,
which should unite philosophy and science, and
claim as its own their utmost efforts and furthest
results, we find quite a different method; an
assumption of superiority and an independent
order of phenomena, which separates it from all
other departments of human experience, and
makes of it the great exception.

We speak in this respect not of religion per se,
considered apart from any particular forms or
creeds, but of the Christian religion in its tradi-
tional methods and ecclesiastical authority. The
effects of that tradition and authority are too
clearly written on the page of history, for any
mistake to bc made as to the relation which it
bears, in its authoritative presentation, to science
and philosophy. The influence of ecclesiasticism
has ever been on the side of darkness and bond-
age, not for freedom and light. The darkness and
cruelty of the Christian era has been deepest, when
the authority of the Church was most supreme.
Every advance in knowledge and freedom during
the present century has been won in the face of
bitter opposition on the part of orthodox religion.
It is little wonder, therefore, that at the present
day, thinking men and women of all classes should
find themselves compelled. to repudiate Christi-
anity ; that science and philosophy will have none
of it; and that even social and moral reforms are
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rience and those of their fellows, in all departments
and phases of human nature, then it is possible
that religion might occupy the highest place of
honour, and its representatives belong to the best
and noblest of the race.

But as it is, there is no choice offered us but to
accept or reject an exoteric form, antagonistic to
our deepest convictions, to our commonest expe-
riences,and to our innate sense of justice and moral-
ity. And if behind the exoteric forms, we desire
to discover a deeper meaning, a hidden truth
which we may suspect to exist, we find, not help,
but antagonism from those who would profess to
be our guides and teachers in the ‘¢ mysteries of
the kingdom of Heaven. ”

If therefore there exist such a thing as an esoteric
basis of Christianity, an inner truth underlying
the external forms and doctrines, either not yet
discovered, or if known at one time, now lost and
obscured, such an esoteric basis is no part of the
teachings and methods of professed Christianity ;
and it is more than likely that any attempt to dis-
close it will meet with strenuous opposition and
denunciation from those who should be the first to
welcome it.

That form of truth which satisfies one race or
generation, is always found to be insufficient for
the next. There is no standing still, but always
transition. Those who cling to the old forms
remain behind as the ¢ orthodox ’; they are the
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may be that Christian doctrine really does contain
the nccessary elements, and that in its origin and
inception it was not so divorced. This is a matter
upon which considerable light is likely to be
thrown by historical and critical research ; but we
wish to approach the matter now from a different
point of view, and in relation to general principles
rather than to a line of evidence requiring peculiar
qualifications for its successful application.
Looking over the vista of human history, we
arc ablc to trace a cyclic law of rise and fall, a
rythmic outbreathing and inbreathing like that of
summer and winter, producing well-marked epochs
of activity and repose, periods of revival alter-
nating with a time of decline or stagnation. Families,
communities, nations, races, all come under the
operation of this law. The cycles which we are able
to trace, however, in what is known to us of his-
tory, must be regarded merely as minor cycles,
included within the operation of some larger pe-
riod, of which our historical records cannot give
us any adequate account. That which has com-
monly been regarded as ancient history, is beginning
to be understood as being very modern indeed,
in comparison with the real antiquity of man ;
and the proofs are gradually accumulating of the
existence, in remote ages, of a degree of civilisa-
tion which equalled, if indeed it did not far sur-
pass, our present boasted achievements. In the
light of the teachings of Theosophy we trace this
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rythmic or cyclic motion deeper than the mere
external events of history ; these events being in
themselves effects, not causes. Like the rise and
fall of the tides, due not to the actions or qualities
of the individual or combined drops of the ocean,
but to great cosmic laws which the ocean as a
whole must obey; so the great cosmic laws of
BEING carry with them the tide of human evolu-
tion, in rise and fall, of which the events of history
are but the merest ripples left on the sands of
time, quickly effaced and obliterated.

It comes to pass, therefore, that in human his-
tory certain results are attained, certain periods
are observable, in which great progress is appa-
rently made in literature, science, art, philoso-
phy, or religion: but these results, instead of
being handed on intact for future races to work
upon and enlarge, become obscured or altogether
lost ; to be re-stated or re-discovered in a later
age. From this it results that certain knowledge
which at one time was exoteric, may in course of
time become esoteric; either because it has been
altogether lost, or because those who still hold it,
find it impossible to communicate it, owing to the
condition of the community or race at some
particular period.

In using the terms exoteric and esoteric, there-
fore, I do so in a purely relative sense. There is no
such thing as the esoteric per se. The whole uni-
verse is an open book, were we but qualified to
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read it. And not merely so, but itis a part of our
theosophic faith, that as we cast aside the limita-
tions which veil our sight, the limitations of our
physical sensations and desires, that which is now
hidden from us becomes ours by natural right.

Seeing then that Christianity in its traditional
form and orthodox presentation is so little in har-
mony with the furthest results of human know-
ledge, with certain well-established principles of
reasoning, inductive and deductive, we might
suspect that the operation of this cyclic law has
caused it to lose its real meaning and true presen-
tation, and left us only the shell or exoteric form
of that which was once a living truth. We might
suspect this not merely because of the inadequacy
of Christianity, but because we trace this process
of deterioration in the history of all religions, and
we cannot grant to Christianity any exceptional
position in this respect ; unless indeed it is one of
exceptional deterioration.

Let it be understood, that when I speak of
Christianity, I speak of Christian doctrine by what-
ever Church or section it may be formulated,
whether Roman Catholic or Protestant. I do not
speak of the Christian Iife, or the Christian ideal,
so far as that is ethical or moral. I speak of eccle-
siastical and historical Christianity ; and since
certain dcctrines accepted by one portion of the
Christian community are repudiated by another, it
is out of the question to consider here as to whether
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word with a supernatural and arbitrary authority
which it was never intended to bear.

If this be so, how shall we regain that which has
been lost ; how shall we succeed, not merely
in freeing ourselves from the false doctrine, but in
gaining the deeper knowledge, the esoteric truth
which the outward forms only serve to conceal ?

It is at this point that Theosophy comes forward
with a clear and definite message. It offers not
merely an exposition of the exoteric records, a
key which harmonises these records with the
profoundest philosophy and the truest science ;
but it discloses the very source and fount of
hidden truths, an inexhaustible mine of esoteric
knowledge underlying the broken and fragmentary
records of all ages, and uniting these into one
harmonious whole.

When I speak of Theosophy, I mean something
more than the teachings which have been brought
into prominence through the Theosophical Society,
and originating in their present form in the
teachings of H. P. Blavatsky. Primarily it is to
those teachings we are indebted for the present
exposition ; but in putting forward modern Theo-
sophy as our immediate guide in the matter, it is
necessary to guard against one or two popular
misconceptions.

In the first place Theosophy is not a new sys-
~ tem, much less is it a new religion, or a new creed.
. It is the oldest of the old. It has meant in previous
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tical with those we are endeavouring to teach ; his
book being indeed a valuable contribution to our
own literature. Yet with regard to the use by us of
the term Theosophy he says that : ¢ This venerable
name, so well known among early Christian think-
ers as expressing the highest knowledge of God
within the reach of the human mind, has of late
been so greatly misappropriated that it was high
time to restore it to its proper function ”’. Now it is
quite possible that some of our writers may have
laid themselves open to a charge of misuse of the
term, but it is also more than probable that the
Professor is only echoing the popular misconcep-
tions regarding the subject. But, to quote his own
words : “ It should be understood once and for all
that one may call oneself a Theosophist without
being suspected of believing in spirit-rappings,
table-turnings, or any other occult sciences and
black arts. ”” We must add to this, that it should
be understood once and for all that one may call
oneself a Theosophist,and may also be a member of
the Theosophical Society, without being identified
as such with any particular doctrines or statements
put forward in theosophical literature. The Society
is absolutely unsectarian, and its teachings eclec-
tic. Its members belong to many religions and
many phases of thought, and none are bound
by the opinions and teachings of others. Theoso-
phy cannot be hardened into a creed or a formal
system, for its very essence and genius lies in its
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expressed in cach and all of these temporary mani-
festations.

Now that TRUTH is Theosophy ; and we shall
rcach it and understand it just in proportion as we
recognise in its modern presentation, and in every
presentation, an attempt—necessarily imperfect—
to express this esoteric truth ; and not a form of
doctrine, adequate in its mere intellectual expres-
sion, to teach us the deep mysteries of our own
nature and of the universe around us.

Most people, however, require a definite creed.
They have been brought up to understand that
all that it is needful for them to know for their ‘sal-
vation ’ can bc expressed in a form of words ;
and it is very difficult for such to grasp the genius
of Theosophy, in the freedom which it effects from
all forms of doctrine. Thus the popular conception
will represent Theosophy as a creed, as a new
religion, in spite of all we may say. And there is
indeed a distinct danger that modern Theosophy
may, in course of time, follow the same lines as
other teachings, and harden into a mere dogmatic
form of faith.

When we examine in the light of Theosophy the
sacred books of various religions, and the original
sayings, so far as these are available, of the world's
greatest teachers, we are able to perceive a singular
uniformity. We might readily suspect that this
uaniformity is something more than a coincidence,
apart even from the consideration that—as there
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can only be one TRUTH —the highest and best teach-
ing must always approximate to this, and therefore
present a considerable amount of correspondence,
when we strip it of all merely fortuitous circum-
stance, in the mode of its presentation.

But Theosophy gives us an actual basis for this
uniformity, by disclosing once more the existence
of a Hierarchy of Initiates, who preserve from age
to age the esoteric teachings which would other-
wise be entirely lost. There are several considera-
tions which would point to the existence of such a
Hierarchy—of some original source from whence
all great teachers have derived their knowledge—
apart from the actual evidence which Theosophy
offers. The very proposition that there does exist
a unifying TRUTH, an esoteric knowledge or T/eo-
sophia, within the reach of every member of the
human race, and the natural goal of his develop-
ment, carries with it the idea that such knowledge
must have its living representatives.

We may state the proposition in another way.
Absolute knowledge, absolute wisdom belongs
only to the supremely divine, to ¢ God ’, what-
ever may be conceived of under that term. But
between that supreme divine intelligence which
comprehends all, and the highest knowledge which
is disclosed to us in exoteric forms, or which we
are at present capable of grasping with our finite
intellect, there is a great, .a seemingly infinite
gulf. Is there naught to fill that gulf? Are there no

i
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intelligences, no beings representing all the degrees
and planes of knowledge, wisdom, and power, which
lie in front of man’s evolution, just as behind him
lie the grades and degrees of the lower kingdoms
of nature. If the gulf between a moneron and a
man is bridged by ascending grades of conscious-
ness ; if between an aborigine and a Plato we can
trace all degrees in an ascending order of human
cvolution : is it not a matter of absolute certainty
that the further stages of evolution—which we can
perhaps as dimly conceive as the beetle which we
crush under our foot can conceive of the intelli-
gence which crushes it—should have their repre-
sentative beings? If the whole creation moves in
orderly succession towards one great end ; if evo-
lution has any meaning whatever as an intelligent
purpose of a divine wisdom; if man must have
reached his present stage through the lower de-
grees in the scale of Being, through ages and =ons
of evolution stretching behind, and with ages and
@ons stretching in front : is it not an absolute and
logical necessity that there should be those in
front of us, the ‘¢ Elder Brothers ”” of the Race,
who have passed through the stage at which we
now stand, who have perfected themselves through
the same trials and difficulties with which we now
contend, and without which we could not reach
that higher goal which can only be won by individ-
ual effort and conquest ?

Furthermore, that which we may call the econ-
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one man to be born a philosopher and another
man a clown : we shall see that the unity and con-
tinuity of the whole demands the connecting link
which is only supplied by the law of Karma, work-
ing through reincarnation ; and not merely bring-
ing about the perfectment of the individual, but
ensuring the results of that perfectment for the
progress of the whole.

And thus we teach that behind the ever-chang-
ing scene of human history, with its apparently
fortuitous events, there are those who watch over
and help on the progress of human knowledge and
perfection. From the ¢¢ Silent Watcher ”’, down to
the man who still moves among his fellows, not
boasting of or acknowledging his connection with
the great Lodge of Masters, there is an unbroken
line of Initiates ; of those who have entered into a
higher knowledge and a nobler purpose than that
which the great majority of their fellows can as yet
recognise. Hear what is said in the Secret Doctrine
of this same ‘¢ Silent Watcher ”. ‘¢ He is the
¢ Initiator ’, called the ¢ GREAT SACRIFICE ’,
For, sitting at the threshold of LIGHT, he looks
into it from within the circle of Darkness, which
he will not cross; nor will he quit his post till
the last day of this life-cycle. Why does the
solitary Watcher remain at his self-chosen post ?
Why does he sit by the fountain of primeval Wis-
dom, of which he drinks no longer, as he has
naught to learn which he does not know—aye,
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neither on this Earth, nor in its heaven ? Because
the lonely, sore-footed pilgrims on their way back
to their home, are never sure to the last moment of
not losing their way in this limitless desert of
illusions and matter called Earth-Life. Because he
would fain show the way to that region of freedom
and light, from which he is a voluntary exile himself,
to every prisoner who has succeeded in liberating
himself from the bonds of flesh and illusion. Be-
cause, in short, he has sacrificed himself for the
sake of mankind, though but a few Elect may
profit by the GREAT SACRIFICE. ”

Unlimited are the possibilities which lie in front
of us, yet each step must be won by trial and
cffort. We can only claim at any time such know-
ledge as we are fitted to receive, and in the very
nature of the case we can only receive that for
which we have fitted ourselves. If we do nqt know,
it is because we are not fitted, because we have
not learnt how to ask aright. Let none ask to be
initiated as a favour. When he is ready he may
demand it as a right, nor can it be refused; but
the pass-word must first be given, the pass-word
which none can be told, but each must find for
himself.

The progress of the individual is not in separa-
tion from his fellows, but in closer union and
identity. All great teachers have taught that indi-
vidual progress is attained through renunciation ;
that the more we seek our individual good and
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happiness, the more we shall miss it. The know-
ledge of unity in diversity is the sum of all know-
ledge. The practice of altruism is the first
cssential of progress. The Brotherhood of Human-
ity is the sum of all doctrine, and of all practice.

All TRUTH is bcfore us as an open book;
there is nothing esoleric save that which is so by
rcason of our individual limitations. Men speak
of revelation, as if they had only to be told the
truth on divine authorily in order to recoznise
and accept it. But if they cannot rezognise the
word of God spzaking in all ages, in all history, in
all nature, and in their own hearts : the traditional
authority which may attach to a particular book or
a particular Church will only lead them into the
grossest error and superstition. Nowhere is this
seen more clecarly than in the doctrine of personal
salvation which the Christian Church has promul-
gated. The idea of enjoying a heaven of bliss,
when friends, relations, even the most dearly loved
ones may be doomed to unspeakable torture for
ever and ever, beyond the reach of our help, is so
utterly diabolical, that only those can profess to
believe it whose moral sense has been utterly
ruined by the terrorism of a traditional authority,
under whose sway it has been their karma to
- fall.

But not so have taught the great Masters, and
not so teaches Theosophy to-day. It says :—

Canst thou destroy divine COMPASSION ? Com-
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faith. The existence of abnormal phenomena is a
matter of scientific evidence. Modern ¢ miracles’
arc not one whit less numerous than ancient ones,
but it is only a certain section of the community
who now claims them as miracles, or as a basis for
dogma. A miracle is simply an unexplained phe-
nomenon having a supposed religious significance.
The Roman Catholic Church has still her miracles
by which she holds sway over her devotees.
The Protestant Church asserts the age of miracles
to be past, yet still holds to the miraculous in
Bible narrative as proof of doctrine. Spiritualists
invest their phenomena with a supernatural author-
ity, and very many give a servile and superstitious
obedience to the ravings of any one claiming
to communicate with the ‘¢ spirits. ”’ Material-
istic science falls into the opposite error, and in
denying the supernatural denies also the super-
physical. Those who deny the existence of a spirit-
ual world, refuse to believe in certain abnormal
phenomena, because those phenomena have igno-
rantly been labelled miraculous or supernatural,
whereas they are only super-physical. We do not
reach the spiritual world immediately we part
company with the material plane of sense-per-
ception ; and science must sooner or later recognise
the teachings of Thcosophy with regard to the
existence of various glanes of matter and conscious-
ness transcending the physical ; of which the 7th or
highest can alone be called the truly spiritual ;
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and the phenomena of which are utterly beyond
our reach in our present stage of evolution. Most
so called psychic phenomena belong only to the’
astral plane (See diagram, page 30).

But if we wish to know who are the true Initiates
we must be able to recognise for ourselves the one
message, the one truth which they all proclaim. It
is no use asking for credentials ; the message must
be its own justification.Those who ask for creden-
tials are just those who least understand what they
demand. Orthodoxy is always demanding such
credentials, and persecuting and rejecting the
noblest and best teachers,because in the very nature
of the case they cannot comply with the demand.
Theosophy claims to come from those who know.
But it does not ask acceptance of its teachings on
that account, but for the inherent .truth of the
teachings themselves, which are found to har-
monise with the facts of our own experience, and
with the teachings of the best and wisest in all
ages. We cannot be far wrong when we can lay
claim to the best and furthest results that have
been reached in any age or by any teacher, so
far as these are known exoterically. But there is
a deeper truth, an esoteric teaching which we
also disclose.It is no use, however, to look for that,
if we cannot discern the truth in all its numerous
forms and symbols. Of what use is it to look for
the precious metal, if we cannot recognise its signs
in the ore and dross? Theosophy enables us to
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detect the pure metal in the slag-heaps and rub-
bish of exoteric creeds and religions. For it is the
fate of all things that come into this lower world
to be materialised and debased, to take a physical
and outward form, which often totally obscures
the pure incarnating ray.

And in proportion as men worship the outward
form, they miss the inner truth ; nor can a physical
phenomenon ever be a demonstration of a spiritual
truth, save in so far as all phenomena are the
witnesses of eternal verities. Theosophy finds its
justification in all phenomena, not in any special
ones.

The message of Theosophy, therefore, both in
its explanation of things present, and in the vista
of human attainment which it discloses, is clear
and harmonious. But if we are to reach to the
goal of our perfection we must comply, at every
step, with the necessary conditions. These condi-
tions are not arbitrary, but natural ; they are not
painsand penalties and pious mortifications imposed
by a Church in the name of deity, but the natural
conditions of our own inner nature in its relation
to the outer. Why the upward road of our - evolu-
tion should only be accomplished through pain
and suffering is not yet clear ; but that road is hard

_enough, without introducing arbitrary and unnat-
ural difficulties. It is so hard indeed, so difficult
even to discover, that men prefer the easier way
of compliance with outward conditions, and deem






Xxvili THE ESOTERIC B.SIS OF CHRISTIANITY

that fnner world on which the outer rests,and from
which our own phenomenal lives, and all pheno-
mena of nature springs. ¢ God ’ works in the stone
as well as in the human heart, and the method by
which we apprehend his work is that which we
call the natural law of each. In neither the stone
nor the human heart do we look for direct inter-
vention of an arbitrary will. That which the heart
can manifest forth of the divine nature by reason
of its complex organism and subtle qualities, is
infinitely more than the stone can reveal through
its inertness and unawakened consciousness. And
if the heart be near or far from ¢ God ’, it is so only
in this sensc, that it can respond more or less to
the vibrations of a higher plane. The stone is dead
and inert because it cannot so respond. But the
heart may also be dead to the divine order of
nature, in which case it acts only under the in-
fluence of physical and vital laws, nor can it when
once dead respond to the higher vibrations, any
more than the dead flower or the stone can open
and unfold to the magnetic influence of the sum-
mer sunshine. The organism must be responsive,
whether it be in stone or in plant, in animal life,
or in the human heart and mind; nor can we
presume to find throughout the whole range of the
seen and the unseen aught but the appropriate
operation of natural law, which indeed is the very
nature and Being of ‘God’ ; and which, could it be
altered or changed by caprice, would shatter at a
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blow our faith in the immutability of the divine
Word ; that faith which alone makes life bearable
in a world which otherwise were one of mocking
shadows. Be assured that though with ¢ God ’ all
things are possible, the stone cannot speak with
the human tongue, neither can the heart which is
dead to the higher vibrations, receive the divine
influence, though it may still serve the physical
man for a brief span of years.

Spiritual knowledge is a real knowledge of our
own SELF ; accurate, scientific, assured, and there-
fore potent ; not helpless and inane as at present,
a mere something which we hope to have revealed
to us when we pass the portals of the grave. The
mere religious ideal or faith is of no service here.
All such ideals will have their due fulfilment ; but
they are not the reality. So long as there inheres
in them a personal quality, they are temporary
and finite ; they are part of the hopes and desires
of our lower nature, and belong not to that ONE
REALITY which lives and moves in all, and is free
from all conditioning qualities.

To renounce everything in this world under the
stimulus of religious enthusiasm is comparatively
easy : we see examples of it in every form of
religion. It is not the result of any one ¢ faith’,
but is produced under the influence of the most
diverse forms of belief. The extreme sacrifice of
life for a religious ideal is also exemplified in
various forms of religion, and when examined
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in the light of a higher doctrine, which takes
no account of the truth or falsehood of one religion
as against another, and which understands the
term ¢ life * in a much higher sense than mere
physical existence, it is scen to be only an
exalted form of selfishness.

We say again, that the straight and narrow Path,
which few find, lies outside of the quality of any
mere religious belief, though a man may be found
willing to die a physical death for the sake of that
belief. It is far casier to die such a death, under the
inspiration of a religious ideal, than it is to find
the straight and narrow way which leadeth to
life ETERNAL. For the life ETERNAL, that which
we call the ONE LIFE, lies outside and beyond
all personal aspirations, and hopes, and fears. It
lives and moves in all, and has lived and will
live from eternity to eternity, ever the great
cnigma to all that is personal and temporary. The
personal devotee who loses his life for his faith,
does so in the hope of a personal reward, it is
still the personal ‘“ I ” who will meet in heaven
with all ““I” hold blessed ; ‘“ my ™ friends,
“my” loved ones, ‘“ my” ideal of a personal
God and a personal Saviour .This is not a renun-
ciation, but an intensification of the personal, and
therefore temporary and finite. Far deeper than
that lies the PATH to life ETERNAL. It lies with-
in, not without; in the #nnermost of our own
Being, in that Life which is itself the ONE LIFE,
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some concept of God, coloured and limited by
personal considerations.

But this concept of an impersonal God is deep,
mystical, esoteric, hidden. Nor can we wonder that
its place should be taken by exoteric forms of
religion, based on the personal needs of devotees.
Yet, perchance, if the priesthood itself had not
lost the esoteric doctrine, the exoteric forms would
be less conflicting and degrading.

But if we would penctrate the secret of our
own life, the riddle of the Sphinx, the mystery of
the ages: we need in a superlative degree the
quality of faith. Not faith in a creed or doctrine,
not faith in something done for us, but faith in
what we can do ourselves, that is to say faith in the
possibilitics of our own nature. Faith governs all
action in which we look forward to results not yet
realised. The agnostic scientist,who devotes his life
to the experimental methods of inductive philo-
sophy, has faith in a certain inviolable order of
nature. If he thought that order could be altered
at any time by supernatural agency or caprice, his
faith and motive for work would be shattered in a
moment. Apart from the arbitrary use of the term,
as the faith, we find that all religions have this ele-
ment in common, that is to say, a belief in some-
thing in human destiny which transcends those
affairs which pertain to our temporary physical
life. But faith, like ¢ntuition, is apt to shade off by
imperceptible degrees into imagination. It needs
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progress of their fellows, have given out again and
yet again, in many and divers forms, from their
own store of knowledge, for the enlightenment of
the world. But the history of all such efforts has
becen one of gradual debasement and obscuration.
Men cannot as yet distinguish the pearl of truth
from the earthly scrapings they rake together in
their short and passion-driven lives. Therefore, lest
the pearl itself should be defiled, it is concealed in
a shell, in an exoteric form of doctrine, in allegory
and fable, which those who lack the necessary qual-
ifications cannot penetrate. This was the invariable
method. All great teachers have had their exoteric
doctrines for the uninitiated, their esoteric teaching
for the few. A thorough understanding of this
gives us the key to much that is obscure in ancient
mythology and symbology. We find the same alle-
gories among nations widely separated by geo-
graphical barriers, and by other circumstances
which make it highly improbable that they could
have borrowed from each other, or have derived
their teachings from any but a common and very
ancient source.

There must have existed at one time a perfect
art of symbology and mythology, a rare genius
for expressing and yet concealing the profoundest
secrets and teachings of that ancient wisdom or
Theo-sophia, which is the root and origin of all the
historical records and systems. This art was a
faithful following of the symbology of ¢ nature’ in
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ficld for cxpansion. The well-known historical
conflict between science and religion, however, is
misnamed. It is not really a conflict with religion,
but with a special form of ecclesiastical authority
and dogmatic theology. We can conceive of no
religion properly so called which is not also scien-
tific, nor of any science which is not religious.
True science must include spiritual and psychic,
as well as physical man. Something more than
half of man belongs to the invisible world. Can
we imagine what the history of the Christian era
would have been, had the Church not asserted her
dogmatic and arbitrary authority ? Can we ima-
gine what society would be like to-day, if all the
strife and bitterness of creed and sect were broken
down ? The majority of professing Christians are
not merely afraid of being unsettled in their faith
by the advances of modern science and criticism,
but they carry their distrust into their social rela-
tionships, and label their fellows with credit or dis-
honour, according to their profession of belief.
From this springs all the hypocrisy and shallow
veneer of our social order ; while underneath are
unspeakable evils which modern Christianity is
powerless to touch; at the very name of which
indeed all respectable people draw aside their gar-
ments and pass on.

If criticism succeeded in destroymor the histori-
cal validity of the Gospel history, what would be
left of modern Christianity ? Are professing Chris-
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Let them no longer seek for the living among the
dead. Whatever we may think of Jesus of Nazareth
as a manifestation of the Logos, it is with the
indwelling Christ in our own hearts that we have
to do, in the working out of our salvation. For the
divine man, the Higher Self, is the Christ. This
was taught in the schools of initiation ages before
the Church limited the divine manifestation to one
particular man. Itis the esoteric teaching of the
DIVINE NATURE OF MAN.

The divine man, the divine ¢ Son’, is and ever
has been perfect and complete in his own essential
nature as the ‘‘ only begotten of the Father. ”
And even as the Sun ever shines in the glory of the
heavens, though his light may be hidden from us
by the clouds and storms of our terrestrial sphere,
so that divine light which emanates from the
source and root of our Being, shines behind and
within our human nature, but can only shine
through, in proportion as we clear away the gross-
ness of our physical and lower nature, in which the
pure rays of Alaya are blurred and distorted, or
altogether lost. The vibrations of the lower must be
attuned to those of the higher, before the out-
ward man can act in the power of his inner nature.
And as the Sun loses naught of his glory and
splendour, though the rays which he sends to this
earth are absorbed or lost in the grossness of the
material world, so neither does the divine Ego lose
aught of its essential nature, though the ray which
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that ONE LIFE, working in his nature, is felt after
rather than perceived ; it is an fnustinct giving rise
to rcligion, rather than a true knowledge of his
own nature ; it is regarded as an external object
of search and worship, and is not recognised as
the real SELF.

But now let those who can,step from the exoteric
to the csoteric; let them no longer look outside
for that which dwells within ; let them no longer
look in the outward expanse of space or of time
for that kingdom of heaven which cometh not by
observation. Let them look beneath the surface of
this changing world of phenomena, for the chang-
less BEING from which all phenomena spring. Let
them no longer rely on historical events, but on
ever present verities. Historical events are but the
accidents of eternal verities.

The eternal verities of Christianity—if indeed we
can apply that term to this teaching which so
much transcends the common acceptation—are
neither the historical narratives of the Gospels,
not yet any event that can be looked forward to as
as a particular external phenomenon. The very
fact of these being fime phenomena, precludes
them from the category of efernal verities. Time
phenomena are but the symbols of the everlasting
noumenon.

There never was a time since man became man
—that the birth of the Christ was not. And
mystic as that birth is, deeply hidden in the mys-
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than this could possibly be given, that the ‘day’ of
the Christ is not identical with the mere historical
lifc of Jesus of Nazareth. That life only person-
ifies the work of the Christ from the beginning,
and through all time. Yet the Church has been no
wiser than the Jews, who took his words in their
literal and personal application ; for they have
made all their dogmas rest in the personal histor-
ical Jesus.

But thosc who take their stand on eternal
principles can watch without alarm the change of
creeds and opinions. They are no longer in bond-
age to the letter, or to the law. They have entered
into that frcedom in which all things become law-
ful, though all things may not now be expedient.

Let thosc who can enter now into this freedom,
and passing from that exoteric religion of Christi-
anity which rests on particular facts or isolated
cvents, let them lay hold of the hidden spiritual
verities, of which all facts and all events are a sym-
bol and a revelation.



PART 1.

THEOSOPHY AND CHRISTIAN
DOCTRINE.

‘ Wisdom in a Mystery, even the Wisdom that hath
been hidden. " St. PauL.

HEOSOPHY claims to be the truth under-

lying all religions in their exoteric or popular
form ; and it claims this in virtue of its being a
presentation or interpretation of a very ancient
system known as the Secret Doctrine, or ancient
Wisdom Religion. The world has never been with-
out its Initiates, who have preserved the esoteric
knowledge which has assumed such numerous
exoteric forms in all ages. This esoferic knowledge,
however, has always been guarded with the great-
cst care, and preserved a profound secret, for
reasons which have been fully dealt with elsewhere.
I need merely instance here the instruction of Jesus
to his disciples, not to cast their pearls before
swine ; and also the statement of St. Paul. (I. Cor.,
ili., 1) that he was only able to feed his converts
with milk, not with meat. The ‘* Wisdom in a
Mystery ” has been reserved, as St. Paul says
(I. Cor., ii., 6), for the perfect or full-grown, for

1
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those who have attained to spiritnal! manhood :
something which is altogether different from, and
not coincident with, physical or intellectual man-
hood.

The particular point, however, to which I wish
to direct attention, and which is a fundamental
one, before we can establish any relation between
Theosophy and Christian Doctrine, is this : that
in the nature of things, in the nature of history, of
human progress and development, in the nature
of man’s capacity for growth, for the expansion of
his limited and relative mind and consciousness,
in the nature of the universe itself, there is and
must be an inner and an outer, an esoteric and
an exoteric; an outward form, and an inner
meaning ; an outward expression, temporary,
finite, mutable; an inner priuciple, eternal, un-
varying. If there be any reality whatever, under-
lying what we term phenomena, the objective
changeable world of sense and form : that reality
must constitute an inner mysfery, which is a
mystery simply on account of our inability to sense
and cognise it, owing to our limited faculties. And
if there be any reality in that growth, development,
or evolution, which is the most prominent factor
in our experience : that reality consists in our
coming into more and more intimate conscious
relation to this inner principle which underlies
phenomena ; consists in an apprehension of the
noumenon; in the casting-off of the temporary illu-
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sion of form, of that bondage of the senses which
causes attachment to form, attachment to the
impermanent and temporary, whereby the perma-
nent and eternal is lost sight of ; consists, in short,
of the development of that faculty which cognises
unity in diversity; or in a woid consists of—
spirituality.

In theosophical language this faculty resides in
the fifth principle, or Manas, the immortal spi-
ritual Ego. (See diagram, page 30.) But setting
aside specific theosophical doctrines, let us see
what relation this principle of an inner spiritual
reality and an outer expression in form, and of a
corresponding evolution or expansion of human
consciousness from particulars to universals, bears
to the subject before us.

It is well known that the claim which has been
made by the Church, from its earliest traditions
down to our present day, on behalf of Christian
doctrine, has been that of a special divine revela-
tion by a personal God. Beginning with the first
chapter of Genesis, and ending with the last verse
of Revelation, we are asked to believe that the
collection of ancient writings known as the Bible,
has been specially prepared and inspired by this
personal God, as a record of his dealings with, and
his will towards, the creatures he originally creat-
ed. This, I believe, may be accepted as the fun-
damental basis of Christian doctrine, the centre
round which all the teachings of the Church,
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whether Protestant or Catholic, have revolved,
and from which they cannot get away without
breaking up and destroying all that has ever been
known historically as Christianity. 1 say specifi-
cally that this is the claim made by the Church,
because it is a fact commonly overlooked, and one
indeed of which the majority of professing Chris-
tians are ignorant, that what is known as Christj--
anity, in its doctrinal form, in its traditions,
the selection and compilation of the
of the Bible, is purely ecclesiastical
its present form, the creeds, and3CT.
ccremonies which go to make up tl
what is known historically as Chr
compiled by the early Church au
miscellaneous sources. This, howev

of literary and historical data into *
enter now ; but I wish to be und
speaking of Christianity and Chr

I am dealing at present with its ecc
historical forms, and not with the
teachings of its supposed founder.

We have then this fundamental i
anity as a revelation of the person
between a creative God, and the
created ; and upon this basis is
doctrinal superstructure with whic
familiar in its many variations and

Now the question which we have Werore us, in

connection with the principle of expansion of the




THEOSOPHY AND CHRISTIAN DOCTRINE 5§

human mind which I have already laid down, is
simply this :—Is there room within the limits
of Christian doctrine, within that system known as
Christianity, for this natural evolution and expan-
sion ? Does Christianity give us, as it claims to do,
all that is necessary for man to know of his spirit-
ual nature and destiny? We may even narrow
the question down, and setting aside all the varied,
and often conflicting teachings of the Churches,
we may confine ourselves to the root idea, and ask
whether the relationship of man to a personal
creator which Christianity postulates, is a perma-
nent or only a temporary phase in the evolution of
the human mind and consciousness.

Let me point out here the great mistake which
is made by all religionists and sectarians with
regard to what they call the fruth of their own
particular doctrines. A doctrine is simply a form-
ulated statement of a principle : and since the
human mind is only capable of dealing with that
which is relative, is only capable of formulating
principles which are relative to its limited and
finite consciousness : and since every mind differs
in some degree in its powers of observation and
intuition : what is called the truth of a doctrine is
merely a term for its relativily, for the relation
which it bears to the individual mind at a certain
stage of its experience or evolution. Uniformity of
doctrine and believe is impossible, except in aworld
where every individual is at the same level or point
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of evolution, and all progressing, or it may be
retrogressing, at the same rate.

The mistake which is made by the individual,
the sect, or the Church, (and Theosophists need
to be warned against this quite as much as others)
is in supposing that what is true to them, or true
of their own experience, must be true for all the
rest of humanity. It is this constant tendency to
individualise and restrict, which gives rise to
dogmatism, hatred, bigotry, and all the unchari-
tableness of sectarian religion.

But, I can hear some say, if fruth be thus
merely relative, what test or assurance have we of
anything ? None whatever, I reply, save the assur-
ance of your own judgment, of your own mind
and consciousness. Do not deceive yourselves in
this matter, as you value your eternal salvation, as
you wish to escape from this fatal illusion of rela-
tivity, into the realm of eternal truth. Those who
make this fact of man’s ignorance the basis of
doctrines of revelation and infallibility, are guilty
of self-deception and sophistry. The man who
asserts his belief in an infallible book, or an in-
fallible Church, is exercising his own individual
judgment just as much as the man who asserts his
right to question both. The final test in each case
is the test of individual experience.

But although all that we call ¢ruth is thus rela-
tive, there is one test, one principle, which cannot
be ignored and which must always decide as to the
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tive ideas of the savage. And if this be not merely
possible, but inevitable, as the human race advan-
ces : why should there not be those who have
already reached that far point of development, who
already stand as far removed from the modern
scientist or philosopher as the latter does from the
savage P

In this vast universe, which appears as one
grand field of consciousness, individualised in
innumerable manifestations of varying degrees,
and ever progressing activity, we can conceive no
break in the ever-widening circle. The funda-
mental axiom of the Unity of the Universe forbids
us to conceive of any part or portion, of any mani-
festation or individualisation, which does not
share in degree and kind in the universal conscious-
ness. There is no single atom of so-called dead
matter, no single cell or organism, however minute
or rudimentary, which is not instinct with this
universal principle of consciousness, which is the
basis of all manifestation, phenomena, and sensa-
tion. Assuredly it was this idea which inspired our
own poet Tennyson to write :—

‘¢ Flower in the crannied wall,
I pluck you out of the crannies ;—
Hold you here, root and all, in my hand,
Little flower—but if I could understand
What you are, root and all, and all in all,
I should know what God and man is. ”

And as we can trace this principle in all stages
of evolution, in ever-widening spheres of con-
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sciousness up to man, so we are bound to go on
with the process, and conceive of individual intel-
ligences of higher, wider, and nobler character,
until the whole series is summed up in that abso-
lute consciousness of the whole, which we can
postulate and name as ¢ God ’ or otherwise, but of
which we can form no conception, and therefore
formulate no doctrine.

And this is not merely true as a speculation of
the mind, one which has found expression in all
ages in various conceptions of superior Beings, in
Gods,” Angels and Archangels, Dhyan Chohans,
&c. : but it is claimed as an actual fact that there
are those human beings, with no elements of
supernaturalism or superstition about them, who
stand to-day where the majority of men will only
stand after thousands, and it may be millions
of years. Why not ? I ask again, where are we to
draw the line at the possibility of further human
progress ? And if the gulf is so great to-day be-
tween the savage and the philosopher, why should
there not be as great a gulf between the philoso-
pher and the Adept ? The existence of these Mas-
ters of Wisdom is a fact, which all may prove who
are not too prejudiced to investigate and form an
unbiassed judgment.

And now observe in connection with this relativ-
ity of doctrine to the experience of the individual,
its application to what has been called revealed
truth, as distinguished from human discovery.
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There is no possibility of revelation save in con-
nection with the relative nature and capabilities
of the individual mind. ‘¢ I have yet many things
to say unto you, but ye cannot bear them now "
{John xvi., 12). Revelation necessarily deals with
that which is subjective, with that which is sup-
posed to be beyond the reach of actual experience
or observation ; and it is just here that we have
the special claim of Christianity, that it supplies
information which man could not in the nature of
things have found out for himself. In Christian
dogma the Bible is nothing if not superhuman.

But the whole question is, what is superhuman?
To the savage there is much that would appear
superhuman in that which is familiar in the every-
day experience of the civilised man. To the average
man of to-day, even to the most advanced scientist
—and probably more so to him by reason of
his one-sidedness—the powers of the Adept appear
superhuman, and are therefore denied. Much
that has at one time been denied, as belong-
ing to the category of the supernatural, is now
admitted, as having been brought within the line
of the natural. Science denied the facts of mesmer-
ism, but is now compelled to recognise them. It
denies the facts of spiritualism, and will not
investigate because it has settled beforehand that
the phenomena are impossible. Professor Tyndall
says :—*‘‘ There are men of science who would sell
all that they have, and give the proceeds to the



THEOSOPHY AND CHRISTIAN DOCTRINE 11

poor, for a glimpse of phenomena which are mere
trifles to the spiritualist. ” And yet he will not
investigate, although one of the most eminent
scientific men of the day, Professor Crookes, has
published scientific researches which give some-
thing more than the required glimpse. On the other
hand Professor Huxley virtually contradicts Pro-
fessor Tyndall when he says : ¢¢ Supposing the
phenomena to be genuine, they do not interest
me. " And so he also will not investigate. These
men have made up their minds that there cannot
be anything supernatural or superhuman; and
they define these as . anything which lies outside
the range of their own particular experience.

The Christian makes exactly the same mistake
in the opposite direction. He has made up his
mind that his Bible is superhuman and revealed,
and not only so, but that there is no other record
in the world which can make a similar claim, or
can be compared in any respect with this book ;
and starting from this as a first principle he is
compelled to reject all other records, religions,
and experience as false and mischievous.

Before we can decide, then, as to the authority
of the Bible as a supposed superhuman record, we
must first of all decide as to the limits of the
human, as to the line of demarcation between the
human and the superhuman, between the natural
and the supernatural. And if there be no such line
—or rather if the line be relative, not absolute—if
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the possibility of human development be infinite,
as indeed all reason and analogy lead us to con-
clude ; if further than this we have direct evidence
that there are, and always have been, those who
are so much in advance of the race that they
stand in the position usually assigned to the
superhuman : we have offered to us at once a
rational solution of the difficulties in connection
with the Bible record. Let us glance at a few of
these difficulties before presenting more specifi-
cally the solution which Theosophy offers.

We may divide these difficulties into two
classes : (a) historical, literary, and critical;
(6) doctrinal ; or briefly : those which relate to
facts, and those which relate to doctrine. It is
necessary to make this distinction, because facts
are so often confounded with doctrine in matters
of controversy. The facts of the Bible, and the
doctrines based thereon, are two totally different
things. A fact must underlie a doctrine, it is the
basis on which doctrine rests, and if the supposed
fact is found to be false, the doctrine must neces-
sarily be false also. In too many cases this is
reversed, and fact is made to rest upon doctrine,
as in the instances I have educed of the attitude
of mind of the scientist and religionist respectively.
The position taken up by each of these is, that
if the facts and the doctrine do not harmonise, so
much the worse for the facts. We must observe,
however, that so long as the fact is admitted, or
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supposed, or stands as a first principle, or premise,
the doctrine may be relatively true to that fact,
although absolutely false. On the other hand, a
fact may be admitted, but the conclusions drawn
from that fact be widely different.

Now we have in the Bible a record which on the
face of it appears to be historical ; on what grounds
are we to decide its validity as history ; how are we
to decide as to the truth of the statements it puts
forward as statements of facts? The common argu-
ment is, that it is true because it is the inspired
word of God, but that is putting doctrine before
fact ; and as such a large portion of it is evidently
untrue as matter of fact, the doctrine of inspiration
becomes a difficult one to accept. Modern apologists
endeavour to strike a kind of mean between the old
doctrine of literal inspiration, and the idea that the
Bible is purely human in its origin. This, however,
is merely one of those forced concessions by which
the Church is dragged in the rear of advancing
thought, which she vainly endeavours to retard.

We have, then, in the first place, the fact of the
existence of the Bible, and in the second place, the
doctrine of the Church with regard to its origin
and inspiration. We have, in the first place, certain
statements made in the Bible with regard to sup-
posed facts in history, and in the second place,
the doctrines of the Church built up upon these
statements.

It is no part of my task now to enter into contro-
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versy on these matters. What I wish to do is to
state the question so that we may see clearly where
it is that Theosophy offers a solution of the
difficulties which beset the earnest student, and
more especially those who are endeavouring to free
themselves from the narrow and inconsistent con-
cepts of Christian orthodoxy. Theosophy has much
to offer to these enquirers ; a great responsibility
rests upon Theosophists in connection with the
revolution through which so many minds are pass-
ing in connection with the elements of the faith
in which they have been brought up. There is, I
fear, too much tendency on the part of those who
have passed through this stage, and reached the
goal of freedom, to look with something approach-
ing to contempt upon those who are still unable
to enter into that freedom. There is a contempt of
intellect, as well as a contempt of wealth ; an air
of nouvean riche in the one as in the other. There
is much need that we should bear in mind the
injunctions of St. Paul as to our behaviour towards
our weaker brethren, those who are not yet freed
from the bondage of forms and ceremonies, of
custom, prejudice, and early training and bias.
While jealously guarding our own freedom, while
boldly denouncing those systems which are respon-
sible for the moral and intellectual thraldom of so
many of our fellow-creatures : those systems which
take advantage of ignorance in order to enslave it
by means of superstitious fear ; let us be careful
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which arise in the minds of those who first suspect,
and finally conclude,that Christian doctrine cannot
be literally and historically true; and we may
show that all these doctrines have a basis in deep
and abiding principles of human nature; that
when the shell has been cracked and thrown away,
the kernel will be found. The shell is the result of
human sin and ignorance ; it is the encrustation
of matter and form which is inevitable when the
spiritual is brought down into the material. The
Word must be made manifest in the Flesh, other-
wise it is not seen of men ; but the Flesh is never
the Word, is never the reality, though men in their
ignorance fail to discriminate, and the Church has
perpetuated the error, and materialised the Word
into grosser and still grosser forms; so that now
when men cry for the spiritual bread of life, it has
nothing to offer them but a stone.

The Church gives us no alternative but to accept
or reject its dogmas. It offers no inner or spiritual
meaning in its teachings apart from their literal
acceptation. There is no Esoteric Christianity in
the Church, we must go elsewhere for it ; and it is
Theosophy which now proclaims it.

So, taking this first and fundamental difficulty
with regard to the origin and nature of the Bible,
we do not deny,but we assert that it is a revelation;
that it is an inspiration; that it is, if you like, super-
human, inasmuch as it comes from those who, in
virtue of their position and knowledge, would be
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down to us from nations antedating the Jewish
race, similar records, dealirig with the creation of
the world and the relation of man to the universe,
in a totally different way, though still to all ap-
pearances historically.

Now these accounts cannot be all true ; they
are on the face of them quite at variance with
each other. Either the Bible is true as history—I
am referring now to the account in Genesis —and
the others false, or the Bible is false and the
others true ; or there is a third alternative, that
they are all allegorical. Up to a certain point in
their experience, men may be satisfied to accept
one or other of these records as historically true.
There are thousands even to-day who accept
literally the narratives in Genesis. But if we reject
them as history, how shall we deal with them ?
Shall we throw them aside as worthless fables,
belonging to a primitive and ignorant age ? The °
answer is, No! We must call to our aid the result
of literary research into ancient civilisations,
customs, religions, and symbology ; and by
careful comparison we shall soon discover the key
which we require. For there is a great mass of
research and literature now available for those
who really desire to get at the truth.

And when we do this we shall find that the
collection of writings known as the Bible, consti-
tutes but one of a number of records which are all
derived from, and based upon one unifying sys-
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underlying the form in which they taught; they
have all had their esoteric doctrine, and their
initiated disciples.

And this esoteric doctrine is the same all the
world over and in all ages ; for it is the spiritual
truth of man’s relation to the universe, the spirit-
ual mystery of his life and consciousness, and
can only be discerned and understood by those
who have risen above the illusions of time and
sense, of matter and form. Let those who deny
the existence of this esoteric truth explain what
St. Paul means when he tells the Corinthians:
¢ And I, brethren, could not speak unto you as
unto spiritual, but as unto carnal, as unto babes
in Christ, I fed you with milk, not with meat ; for
ye were not yet able to bear it: nay, not even
now are ye able, for ye are yet carnal. ” (L
Cor. iii., I.)

And it is just this esoferic truth, this inner
spiritual meaning of the great teachers of the
world, and the records they have given us, which
Theosophy now offers. Not by any means the
whole of it; for there must still remain mystery
within mystery, until the final triumph, but assur-
edly enough to point the way to those who are
'stnving after a deeper knowledge and a purer
ﬁght

“And’ the proof that the key which Theosophy
‘offers is the true one, is its universality. The
-proof lies'in the fact, which each one must verify
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send home a few samples of the four-headed Brah-
mi and other ¢ idols’, and these serve to keep
up the pity and contempt —and the subscriptions.
And all the time Brahmi and Jehovah are essen-
tially identical ! Even exoterically, in the mere
external form they are identical, Jehovah as the
tetragrammaton cr ‘‘four-lettered word’ I HV H ;
Brahma as the four-headed god. To understand
this in its deeper meaning, you must understand
the relation between the triad and the quaternary
(See diagram, page 30), as symbols the spiritual
and the material, the eternal and the temporal,
the subjective and the objective. The Brahmin
will explain this to you, the Christian will com-
monly deny the whole subject.

Alas ! for the illusion of forms and formulas ;
how shall we teach men to escape from it ? How
shall we combat that fatal disease which is the
cause of all the cruelty, intolerance, and bigotry,
which has ever been associated with the name of
religion? There is only one way in which it can be
done—by disclosing the unifying principle, the
basis upon which all religions rest, and from which
they have all been derived. And for those who
cannot enter into the literary and critical evidences
of this unity, we must present a few easily under-
stood principles which will enable them to appre-
ciate its practical and moral aspect. And this is
done in our Theosophy by the doctrines of Rein-
carnation and Karma. Reincarnation and Karma
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do not apply merely to our individual lives, they
are universal principles. They find a reflection in
our individual lives, because they are universal
principles ; for there is nothing in man, the micro-
cosm, that does not exist in the universe, the
macrocosm ; nor is there anything in the universe
which does not exist in man. We are sometimes
asked to prove the truth of Reincarnation and
Karma in their individual application by chapter
and verse from the Bible ; but those who demand
such proof are those who are still in bondage to
the letter, and the least likely to grasp an under-
lying principle. What is there that cannot be
proved or disproved at will, by taking mere
isolated texts of Scripture? ‘¢ The Devil can quote
Scripture for his own ends”,has become a proverb.
There are, however, many isolated texts and inci-
dents in evidence of these doctrines as applied to
the individual, as, for instance, the reference to the
reincarnation of Elijah (Mat. xvii. 10); the
mystical application of the principle in John iii.,
3-15; and the reference to Karma operating at
birth in the case of the man who was born blind
(John ix. 1). Inthis case Jesus is made to say
that the blindness was not the result of sin, either
in the case of the man himself before birth—for
it is evident that the sin which could cause a man
to be born blind could only be accomplished in
a previous life—or of his parents; and the rest
of the chapter is made to turn upon this incident
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in order to convey deeper spiritual truths, which
those who read the mere narrative will inevitably
miss. The key to the whole chapter is contained
in the last three verses: ‘‘ And Jesus said, For
judgment came I into this world, that they which
see not may see ; and that they which see may
become blind. . . . . The Pharisees said
unto him, Are we also blind ? Jesus said unto
them, If ye were blind, ye would have no sin : but
now ye say, We see : your sin remaineth. ”” Thus
the man who was born blind in the narrative,
stands for the natural spiritual blindness of those
whose evolution has not yet reached that point
where the ‘¢ works of God ” became manifest in
them through the indwelling Christ principle, ¢‘the
light of the world ”’. To this natural blindness no
sin attaches, but the sin remains with those who
say, ‘“ We see ”, yet cast out of the synagogue
those whose eyes have really been opened by the
divine master. Are there no such Pharisees to-day?

The whole chapter is a good illustration of
the method which pertains all through the Bible.
‘¢ The narratives of the Doctrine are its cloak.
The simple look only at the garment, that is,upon
the narrative of the Doctrine ; more they know
not. The instructed, however, see not merely thg
cloak, but what the cloak covers. ”” And it is only
when we have grasped this principle, when we
have understood that the genius of the Bible is
not in its narrative,that we shall be able to under-
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Theosophy offers as to the supposed connection
between the Old and the New Testaments in the
fulfilment of prophecy.

The prophetic utterances with reference to the
Messiah, and their supposed fulfilment in Jesus
Christ, constitute one of the most difficult subjects
in connection with Biblical criticism, as well as one
of the fundamental doctrines upon which Christi-
anity rests. If there be no connection between the
Old and New Testaments in this matter, Chris-
tianity falls to the ground. The necessity for the
coming of a Messiah according to Christian doc-
trine was owing to the ¢ fall’ of man ; he was
pre-ordained, prophesied, and awaited from the
moment of that fall.

Now that fall is allegorically represented in
Genesis. I am not speaking now to those who
believe that the whole of humanity is sinful and
degraded because Eve ate an apple some six thou-
sand years ago. There is no spiritual knowledge
possible for those who are so wedded to the letter,
for the letter kills the spirit. But the question is:
was there in the history of man’s evolution, in
his relation to the spiritual world, anything equi-
valent to a ¢ fall ’? The Esoteric Doctrine answers,
Yes ; and explains this ¢ fall’ in connection with
‘certain well-recognised cyclic laws of involution
and evolution. Spiritual man ¢ falls’ every time
he incarnates in physical life : for all are agreed
that our present state of existence is not merely
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temporary, but subject to conditions which are
much lower than those of a spiritual state. And so
also Adam, representing generically the whole
human race, ‘fell’ from his original state of
freedom and purity by eating the fruit of the tree
of the knowledge of good and evil.In other words,
in order that there may be evolution there must be
involution. Man as a spiritual being can only
become self-conscious through experience of ‘good
and evil ’ ; that is to say, through a descent into
matter and physical life, by passing through those
lower planes of cosmic life and consciousness which
constitute the phenomenal world of manifestation,
where everything is inseparably connected in our
consciousness with its opposite ; for it is this oppo-
sition or duality in all things—good and evil,
light and darkness, life and death, here and there,
then and now—which is the basis of all pheno-
mena. And so when we look beneath the mere
words of the allegory we find the deepest philo-
sophical meaning ; we have room for the mind to
expand towards those deeper problems of life and
consciousness which have occupied the profoundest
thinkers in all ages, and in which the mystery of
our spiritual life is hidden.

But as man has fallen, so he must also rise ; and
his final triamph over evil, or Satan, or matter
—for the three are synonymous—is foreshadowed
in the type of the Messiah, and fully represented
in the New Testament by the resurrected Christ.
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‘“ For as in Adam all die, so also in the Christ
shall all be made alive. ” (I. Cor. xv. 22.) Do
you suppose this refers to mere physical death? It
does so apply on the lowest or physical plane of
consciousness, but—*¢ as above so below. ’’ There
is a spiritual death as well as a physical ; but they
are only synonymous inasmuch as every mystery
in ¢ heaven’ isrepeated on ¢ earth’; and they
are not coincident.

Spiritual man must ¢ die ’, otherwise there could
be no resurrection from the dead in a spiritual
sense ; and since spiritual man is immortal and
eternal, he ‘dies’ every time he incarnates upon
this earth ; for verily this world is the grave of the
spirit, where it sleeps,unconscious of,or but dimly
recollecting, its higher and nobler life.

And as with the invidual, so with the race.
As Adam is the type, so also is Christ. As the Old
Testament deals with the history of man in his
¢ fall ’, foreshadowing at intervals his final redemp-
tion under the type of the Messiah, so the New
Testament is the natural fulfilment of that pro-
phecy, because it deals with the nature and condi-
tions of the redemption under the type of Jesus
Christ.

Is not that a natural and rational explanation
of the nature of prophecy, and of the connection
between the Old and the New Testaments? You
will see at once how it places in the background,
as of quite secondary importance, all those sup-
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consciousness, that ¢ knowledge of good and evil’,
which is the purpose of his incarnation.

The eternal law of ceaseless motion which lies at
the root of cosmic evolution, finds its reflection in
both small and great ; in the tiniest atom and in
the most glorious sun ; in the sentient life of the
lowest organism,up to man, and from man onward
through all the divine hierarchies to that sum total
which is unnameable.

To those who are familiar with the teachings of
the Secret Doctrine this is readily understandable ;
but for the sake of those who are not I must now
call attention to a symbolism which will be
found to apply to these principles under whatever
form they may be given, whether in the Bible or
in other ancient records.

Considering man as dual in his nature, as spiri-
tual and material, we have as a symbol of spiritual
man, a triad, represented geometrically by the
triangle; and as the symbol of material or physical
man we have a quaternary or square. Now the
three and the four together make up seven, or the
seven Principles of man as taught in Theosophy.

Atma Spirit
Buddhi | Spiritual Soul
Manas | Mind

Kama Animal Soul
Prana | Vitality
Astral Double
Physical | Body

The three higher principles constitute the im-
mortal, divine, spiritual man ; the individuality,

The Immortal Spiritual
Man
or Divine Ego.

The Mortal Physical
Man or Temporary
Personality.

- N WHh O
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the Ego sum. The four lower belong to the tempo-~
rary personality of physical, material man.

At death, the four lower principles disappear,
or disintegrate into their natural elements on the
four planes to which they bzlong, while the con-
sciousness of the man that was, is withdrawn into
the higher triad. At rebirth, or reincarnation, this
is outbreathed again, clothes itself in the elements
of the four lower planes, or ‘matter’, and becomes
again a human being for the purpose of a new cycle
of experience. Thus we see that at every birth into
this world, or at every reincarnation, there is rela-
tively a ‘fall’, though absolutely it is a rise,
on account of the experience gained. Now we see
this great law of cyclic motion, of outbreathing
and inbreathing, in operation in every form of
manifestation in the universe, taking the form ofa
law of periodicity, or of alternate subjectivity and
objectivity ; smaller cycles operating within larger
ones in ever-increasing magnitude, to infinity. And
just as individual man in his repeated manifesta~
tions or incarnations follows this law, so does the
whole of humanity in its aggregate of evolution.
upon this earth, during ifs period of manifestation;
and this descent into matter constitutes the alle-
gory of the Book of Genesis, and is continued
under other symbols in other books of the Old
Testament. '

But man has to win his way back to his orginal
freedom. Having entered ¢ matter ° he must fight.
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and overcome it. The necessity for reincarnation
is conditioned by his not having as yet accom-
plished the object for which the original impulse
to incarnation was given. When that object is
accomplished, man rises as the conqueror over
death—because the conqueror over the neces-
sity of rebirth—as the glorified Christos, the per-
fected Adept, or full Initiate. ‘¢ Then shall come
to pass the saying that is written, Death is swal-
lowed up in victory. ” (I. Cor. xv. 54.). And it
is this victory, this conquest, and the conditions
under which it must be obtained, which is por-
trayed in the New Testament.

Thus we may trace the connection between the
Old and New Testaments, and find the clue to
their interpretation ; for it is impossible to do more
than give the clue to those whose minds are open
to the underlying mysteries ; and we must now
pass on to deal more specifically with some of the
doctrines based on the New Testament record.

The first thing which is necessary in doing this,
is to dispose of the historical difficulty. There are
many who will accept an allegorical Adam as a
type of humanity, who will not accept an allego-
rical and typical Christ. But the one without the
other is an impossibility, as indeed is plainly seen
in the writings of St. Paul. ‘¢ As we have borne
the image of the earthy, we shall also bear the
image of the heavenly. "’ (I. Cor. xv. 49.) There is
no choice between the literal personal and histor-
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ical character of both, and the doctrines of the
fall and atonement as taught by the Church, or
the allegorical and typical character of the one as
of the other. They are indissolubly connected, and
whatever key is used for the one must be used for
the other.

But the difficulty is not so great as it appears,
and admits of a very simple solution. Just as in
the Old Testament we have the historical Jewish
race, into whose history is cunningly woven the
thread of the mystical allegory of man’s evolution,
so in the New Testament we have the historical
Jesus, into whose life and teachings is woven the
mystical truths of the nature of the divine man.
There cannot be an historical Chris¢, any more
than an historical Adam ; for every man is Adam,
and every man will become Christos or ¢ anointed °.
But we have an actual historical Fesus and every-
one is at liberty to believe what he likes as to that
historical character being already Christos, the
perfect man, or Initiate.

Thus we may reconcile in whatever way we
please, from literary and critical evidences, the
difficulties which arise in the Gospel narratives
respecting the personality of Jesus of Nazareth,
without interfering in the slightest degree with the
divine nature and mystery of the Christ.

It will be seen at once how this disposes of
the importance of those difficulties over which so
much controversy has been wasted, during centu-

3
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ries of ecclesiastical teaching, and which still rages
in the present day. The ¢ divinity of Christ "’ has
been the great dogma of the Church, and at the
same time the great stumbling-block of rational
thought, simply because the blind was so complete
— or rather because the early Church authorities
were so successful in destroying the clue, so that
the derivation of their doctrines from the Gnostic
and Egyptian Mpysteries could not be traced—
that the personal Fesus became absolutely identi-
fied with the typical Christ.

But the truth cannot be withheld from the world
much longer. Literary and historical research, and
comparative symbology and mythology, are grad-
ually disclosing the fraud which has been imposed
upon the world for centuries. The truth will soon
be clearly and undeniably demonstrated, and while
ecclesiastical Christianity may remain as a remnant
of superstition, the truth as it is in Christ will shine
forth as the spiritual light upon the inmost mys-
tery of man’s nature.

The divinity of Christis as certain as the human-
ity of Adam. The one completes the other. If
Christ is not divine, then is humanity not divine ;
and there is no salvation possible for it. If human-
ity is not divine, then there can be no Christ,
and all men’s spiritual aspirations are empty
dreams. :

The doctrine of the divine incarnation was
taught in the Ancient Mysteries. We have the
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line of research blinds him to higher spiritual poss-
ibilities, so much the worse for him ; but we
welcome as so much gain all that he can teach us
as to nature’s methods of working. And so also in
other departments of research, all that is brought
to light is clear gain to us. There is no longer
any fear lest our favourite dogmas should be over-
turned, lest the foundations of our faith should
crumble to dust before the advancing tide of
knowledge.We welcome knowledge in every shape
and form ; for in knowledge there is freedom, but
in ignorance there is superstition, fear, cruelty,
and death.

Let us now turn for a moment to the symbol
of the cross, which is supposed to be so pre-emi-
nently originated by, and associated with,Christian
doctrine. It is a matter of secondary importance
to us whether the personal Jesus was or was not
crucified in the manner described ; as to whether he
did ordid not rise from the grave, and appear after-
wards to his disciples. The speculations, and argu-
ments, and physical probability or improbability
of this event may be left to those who still cling
to the idea of a carnalised personal Christ. Suppos-
ing for a moment that it did happen as narrated,
it by no means follows that the dogmas built
thereon are true ; but whether it did or did not
happen, does not interfere with the spiritual
meaning and significance. Here again the Church
is a blind leader of the blind. We must go further
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and deeper,we must study symbology, mythology,
and astronomy even, before we can understand
how the symbol of the cross came to be associated
with spiritual man, as the Chrisfos. In selecting
and editing the books of the New Testament as
we now have them, the Church took care to obliter-
ate all traces which would disclose the real source
and meaning of this symbol. They did more. The
hordes of fanatical Christians searched for and
ruthlessly destroyed all the ancient manuscripts,
sculptures, hieroglyphs, and other records which
bore testimony to its use prior to the Christian
era. Some of the hieroglyphs, cut into the hard
stone of the Egyptian rock temples, which they
could not deface, they plastered over with stucco,
thus -taking the very best precautions to preserve
the writing clear and well-defined for our use. But
the evidences are now too numerous to be denied,
that the cross has been a universal symbol in all
ages. What did it mean ?

The cross in its simplest form, as +, is the
glyph for the quaternary or square, representing
as we have already seen the four lower planes of
consciousness, or more simply, matter. Astrono-
mically also, in conjunction with the circle, as ®
it is the symbol for the earth. It is also known as
the ‘“ mundane cross,” and is expressed in various
forms in different systems, as the ¢ swastica ”,
v, the ‘“ ansated cross ” 4, the ‘“ tau” T, etc;
On our three dimensional planes the square becomes



38 THE ESOTERIC BASIS OF CHRISTIANITY

the cube, and the cube unfolded again displays the
cross.

The two members counted separately, give us 3
and 4, or together 7; while the addition of the
three nail-marks gives us the
suggestion of the triangle, or the
HEE divine man crucified on the cross
- of matter.

L We shall thus see, in accord-

ance with what has already been
explained, that every incarnation of the divine spi-
rit,whether individually or collectively, constitutes
of necessity a crucifixion. The incarnated Christ
must needs be crucified. It is simply the summing
up in one glyph, in one allegory, of the whole
mystery, the consummation in one figurative
emblem of the whole drama of human existence.
And as he must needs be crucified, must needs
descend into matter, so he must needs resurrect,
and re-ascend to claim his spiritual birthright.
¢« If Christ hath not been raised, then is our
preaching vain. ” (I. Cor. xv., 14.)

There are other applications and interpretations
of this symbol, too numerous and complicated to
enter into here. Each of these symbols has seven
meanings, corresponding to the seven planes of
consciousness through which the man passes, or
in which he lives. In its lowest signification the
cross is a purely physiological symbol, and as such
led to its identification with phallic worship.
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gods : this great law holds its sway. Cycle within
cycle in ever-widening magnitude, until the mind
of man is lost in contemplation of the infinite ;
and yet, through all and in all, such unity and
harmony that could we but see and understand, we
should find at every mathematical point in spacc
— the whole universe. And thus one type stands
for all, one symbology is of universal application ;
and were we wise as those ancient sages who gave
to the world that symbology, of which we have
now but the broken fragments, we should indeed
be able to read man’s destiny in the stars.

We must now turn our attention for a few
moments to the Christian doctrine of the Atone-
ment, or as it ought more properly to be called,
the at-one-ment. I am not supposing now that
any of my readers are believers in the dogma that
the actual sufferings of a physical Christ were the
propitiation of an angry God. One would think
that the actual sufferings of humanity itself since
the ¢ fall ’, was propitiation enough to satisfy any
God with a.sense of justice at least equal to our
own. But be that as it may, I must now show that
this doctrine, grossly as it has been materialised,
can still be reconstructed on esoteric lines.

Turn to our diagram of the seven principles of
man. (Page 30.) We have spiritual or divine man
as a trinity, corresponding to the supreme divine
trinity which is found in every ancient system,
and from which the Christian trinity was derived,
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the divine Ego, is not comprised in the personal-
ity, but overshadows and guides it. We have
already seen that in doing this it is symbolically
crucified on the cross of matter, for it attaches to
itself and becomes responsible for all the deeds of
the personality, good or evil. Thus it is truly the
sacrificial victim, suffering for our transgressions,
for the sins of humanity.

And observe how the only hope of salvation for
the personality—for ourselves—the only way in
which we can escape from the evil of matter, from
the ¢ greatillusion’, the ¢ great deceiver '—or, in
short, the Devil—the only way in which we can
reach that perfection of our humanity which is
typified in Christ : is by union with our Alter Ego,
our Higher Self ; or by means of that indwelling
Christ which Paul preached. If we persistently
turn from the light, if we refuse to follow the
promptings of our conscience, and choose the path
of evil, we weaken more and more the bond which
connects the higher with the lower, until at last
perchance the link is snapped, and there is no
longer any possibility of salvation. This is the
¢ sin against the Holy Ghost .

Observe how this is taught all through St. John’s
Gospel. ““ I am the way, and the truth, and the
life : no one cometh unto the Father, but through
Me ” (John xiv., 6). For, as Manas is one with
Atma, we can only reach the latter, or the
¢ Father ’ through union with Manas. And this
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plishment of this individually, is the complete
union of the personality with the higher triad, so
for the race collectively it is the return of that
cycle when spirit will once more triumph over
matter, typified in the New Testament as the
“‘second coming of Christ.”” And then the ‘Son’
having accomplished his work, becomes once
more one with the ¢ Father’. This is the Pralaya,
or ‘“ inbreathing of Brahmi”’, in Eastern phra-
seology ; while St. Paul expresses it by saying :
‘“ And when all things have been subjected unto
him, then shall the Son also himself be subjected
to him that did subject all things unto him, that
God may be all in all ” (I. Cor., xv., 28).

Read the mystical Gospel of St. John in the
light of this interpretation, and see what a flood of
light it throws upon the constant references to the
relationship between the ¢ Father ’ and the ¢ Son’,
personified in Jesus. The ¢ Father’ of St. John’s
Gospel never was and never can be the personal
tribal God of the Israelites— Jehovah ; although
the Church has fathered him upon Christendom.
The sayings and claims of Jesus are absurd when
personified; but are pregnant with meaning, and
the deepest truth when applied to universal prin-
ciples. ‘“ As the living Father sent me, and I
live because of the Father; so he that eateth me,he
also shall live because of me. This is the bread
which came down from heaven : not as the fathers
did eat, and died : he that eateth this bread shall
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live for ever ”. (John vi.57.) This passage bears
on the face of it its mystical and figurative char-
acter. Yet because the Church has materialised
it, and succeeded in imposing upon the world a
personal Christ, it has given rise to some of the
grossest forms of superstitious ritual.

The Pharisees of old were the representatives
of all that was narrow, formal, mechanical, and
material in religion. They practised a ritual from
which the spirit had fled, of which the key had
been lost ; they made clean the outside of the
vessel, but inwardly it was full of extortion and
wickedness. And so it was the Pharisees who
cried out, ¢¢ Crucify him ! Crucify him ! ” Do you
suppose that was merely an historical event, or
rather that it stood as the type of what happens
in all ages, when the truth is sacrificed at the
hands of formalism and bigotry ? The crucifixion
as we have already seen, stands for the descent
of spirit into matter, in whatever aspect we may
regard it ; whether definitely and individually in
our own nature, or in a more abstract way as the
bringing into objectivity, the giving shape and
form, or the representation on the limited and
conditioned plane of materiality, of universal
spiritual principles. So, whenever we endeavour
to give these spiritual mysteries a definite shape
and form,to confine them within the limits of some
system, of some cut and dried formula, of some
dogma and creed, we crucify the divine on the
cross of matter.
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our social relationships is decided on grounds of
expediency which have no special basis in Christian
doctrine. The Church itself has decided that it
shall be so. What it teaches has reference to a
future life, to a future spiritual state, not to the
eternal spiritual present. It has no ethical standard
which is not found elsewhere, for on those very
points where the ethics of Jesus are in advance
of the common morals of expediency, it tacitly
admits, and even expressly declares, thatthey
are tmpracticable. 1f one tithe of professing Chris-
tians believed all that they profess, there would
be no ¢* submerged tenth.”

We have no quarrel with the sincere and devout
religionist, with those who are striving to the best
of their ability, with the light they have, to live
up to their ideal. There are hundreds of thousands
who cannot in the nature of the case enter into
the esoteric teachings. The truth must be presented
to them in some familiar and understandable form,
otherwise it is a dead letter, and a sealed book. To
many, the personal Saviour is a living reality,
because they have made it such by daily and
hourly dwelling upon the ideal. To ruthlessly
destroy that ideal, without substituting an equi-
valent, might lead to untold evil. Let us deal
gently and carefully with such.

Nor is there any need to destroy that ideal
which is so dear to many sincere Christians.
The personal attachment to the life and character
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of Jesus of Nazareth may still remain in all degrees
and forms. It even becomes greater and stronger
when we understand the true nature of hisdivinity,
and the true nature of his humanity. Jesus Christ
is both human and divine, because we are such.

Understand this matter well :— Fesus is the
personal historical character, Christ is the type,
which has been grafted upon and associated with
that character. Christ, the ¢‘second Adam ”,
could no more be historical than the ¢ first
Adam " ; and those who have accepted the myth-
ical and allegorical character of the one, have no
choice but to do so for the other. Both are types
of humanity. ‘‘ The first man is of the earth,
earthy : the second man is of heaven. As is the
earthy, such are they also that are earthy; and
asis the heavenly, such are they also that are
heavenly. And as we have borne the image of the
earthly, we shall also bear the image of the heavenly”.
(I. Cor. xv. 47.)

There always has been, and must be, an exoteric
and an esoteric; a religion for the masses, an
initiation for the few. But when we see the blind
leading the blind we are bound to step in. Even
as Jesus denounced the Scribes and Pharisees of
his time, so we are bound to denounce the for-
malism and bigotry of to-day. The Church has
no esoteric doctrine, no initiated priesthood. To-
day the priest nominates himself ; his qualifica-
tions are for the most part social or sermonising.






50 THE ESOTERIC BASIS OF CHRISTIANITY

¢« O foolish Galatians, "’—hz says again—
‘¢ who did bewitch you, before whose eyes Jesus
Christ was openly set forth crucified? ” ; that is to
say : to whom he had openly taught the know-
ledge of the mystic Christ, which had been kept a
profound secret hitherto by the initiated Gnostics ;
for he adds : ‘¢ Are ye so foolish ? having begun
in the spirit, do ye now make an end in the
flesh? " ; that is to say, having begun with the
highest or spiritual signification, do ye now return
to the outward worship of a carnal Christ ? Nor is
it difficult to trace the connection between these
words and the relation of Paul’s teachings to those
of Peter and the other apostles who founded the
Church of Rome. Paul was an Initiate and a
Gnostic. Just as St. John’s Gospel is Gnostic, so
are St. Paul’s Epistles ; and in spite of the inter-
polations and emendations which were made by
the Church Fathers before they would allow them
to be placed in the Canon, the fact cannot be
disguised when once the clue is found.It was Peter,
and those who with him, as apostles of the ‘¢ cir-
cumcision”, preached a personal and carnal Christ,
against whom Paul warned the Galatians. The
subject is too large to deal with here, but it is
necessary to give this hint in order that the question
of Christian doctrine, derived from the authority
of the Church, may be understood.

I have thus traversed briefly the whole ground
of Biblical narrative in its connection with Christian
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Theosophists would do well to remember: ¢ A
man that is factious after a first and second admo-
nition—avoid. ” (Titus 3, 9.) It is impossible to
teach the underlying spiritual truth to those who
are still in bondage to the law, to those who have
not yet cast aside the material form, but can rise to
no higher ideal than that of a material heaven of
endless enjoyment, and an equally material hell
of endless torment.

‘It is time that the Christian world should lay
aside the spell which has been so long cast over it.
It is time that all thinking men should awake
to the spiritual realities which constitute the ever-
present NOW. And it is the work of Theosophy
to lead the way in this spiritual revival ; to free
mankind from ignorance, superstition, sin, and
death.

Would that it might ring through the world
like a trumpet-call—* AWAKE THOU THAT
SLEEPEST,AND ARISE FROM THE DEAD,
AND CHRIST SHALL SHINE UPON
THEE.”



PART II.

GENESIS.

‘¢ We use great boldness of speech, and are not as

Moses, who put a veil upon his face . . . . for
until this very day at the reading of the Old Testament
the same veil remaineth unlifted. ” St. PauL.

N the previous Part we have endeavoured to

show how, in their broad outline, the sacred
books of the Christian religion may be harmonised
with the teachings of Theosophy concerning the
origin of man, his natural evolution, and his final
destiny—expressed as a fall and redemption—
and more particularly what is the relation of his
own inherent divine spiritual nature to the mystic
Christ of the New Testament. We have endeav-
oured to show how, by unlocking the esotericism
of the Old and New Testaments, Theosophy offers
an easy way out of the difficulties which so many
have to encounter, in the defence of their cherished
faith against the onslaughts of modern criticism.
We have shown that this is to be done—not by
destroying —but by reconstructing on a firmer
basis, on a spiritual basis, which cannot be touched
by the destructive criticism which deals merely
with the outward form.

In this connection we would once more incul-



54 THE ESOTERIC BASIS OF CHRISTIANITY

cate the general principle which seems to us to lie
at the root of the whole matter as between fruth
and error.We have already shown that all so-called
truth is necessarily relative, but that the test of
its value is its universality. (Part. I, page 7.) Now
universality may be taken in this sense as a
synonym for spirituality ; or in other words, in
stating spiritual truths we must deal with under-
lying and universal principles—universal that is
so far as the experience and concepts of humanity
can reach—and not with the limitations of some
particular form or of some particular section of
humanity. The reason for this is, that all that
enters into the world of form (and formulas)follows
the inevitable law of change and ultimate death.
Therefore, if the principle be not perceived apart
from the form, if the individual, or the sect, or
the Church, cling to the outward form, afraid to
let go of that, because the spirit of which the
form is only a temporary expression, is not recog-
nised : then for such there can be naught else in
store but the throes of death and rebirth ; they
must follow the history and fate of the form to
which they are wedded.

Is it not even this which we see in the Christian
Church to-day ? The old forms of doctrine are
dead or dying ; a ¢‘ new Theology ”’ is springing
up ; and between those who cling to the old dead
forms, and those who would advocate the new,
are innumerable sects, each of which lays claim
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which have been lost sight of in the accretions
of religious forms and dogmas. But such a restate-
ment implies a primal source, where these prin-
ciples have been preserved pure and uncorrupted.
That is so, gtherwise would mankind be utterly
lost in ignorance and darkness. Again and again
must those who preserve the TRUTH give to the
world that measure of enlightenment which it is
fitted to receive.Now in one form, now in another,
the central truth of man’s spiritual nature, and the
way in which he must fulfil his destiny, are given
out by various teachers, by the great INITIATES,
and founders of the world’s Religions ; one and
all deriving their authority from that unifying
system known as the ANCIENT WISDOM RELI-
GION, ot SECRET DOCTRINE.

For in the light of that Ancient Wisdom, now
given to the world once more as THEOSOPHY, the
underlying principle of all religions is discovered ;
that test of truth, its universality, which we are
seeking, is found ; and we possess, not a religion,
but RELIGION itself, that upon which we can
take our stand, and watch the conflict of sects and
creeds without concern ; for were the whole fabric
of any individual religion to crumble to dust
to-morrow, as it inevitably will in course of time,
the TRUTH would still remain with us.

The whole is greater than a part, and Theo-
sophy in disclosing the underlying principle of
all religions, proves thereby its superiority to any
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one. This of course will be strenuously denied by all
sectarians. But we do not appeal to sectarians.
The orthodox are always the furthest from the
truth, because they are the most wedded to form.
In so far, however, as it is now our object to
deal with the fundamental principles which Theo-
sophy discloses, in their relation to Christianity,
it will be necessary in the first place to present
these principles in a concise form, and then com-
pare them with the records on which the Christian
religion is based. We shall have to give an outline
of the Esoteric Philosophy in one of its symbolical
forms, to trace briefly its cosmogenesis and anthro-
pogenesis, and then compare them with the Chris-
tian Book of Genesis.

With regard to this same Book of Genesis, there
was a time, in the days of our childhood, when we
regarded it with a feeling akin to reverence and
awe ; when we endeavoured to realise the idea of
the personal Creator producing the heavens and the
earth— out of nothing—by the word of his mouth;
when we endeavoured to picture to ourselves the
six days’ work, the creation of the plants, animals,
and finally man, and the seventh day of rest;
this latter day being most real to us by reason of
the restrictions to which we were subjected every
Sunday. We have endeavoured to realise to our-
selves the garden of Eden, the forbidden fruit,
the naked man and woman, the tempting serpent,
the Lord God walking in the garden in the cool of
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the day, the sentence on the trembling, guilty
couple, the expulsion from the garden — and the
rest. Perhaps the greatest cause of wonderment
with us at the present time, is not that we our-
selves once believed, or endeavoured to believe, in
all this as literal history ; but that there are to-day
people who call themselves adults who still believe
it. We were taught this in our childhood, and
knew no better ; we had to grow out of it. And so
must those who still hold to the literal form of the
narrative, those who are still children in their spir-
itual perceptions, though adults in their present
physical form.

But when these records have been rejected as
‘history, when it has become for ever impossible
to accept them in their orthodox interpretation,
what shall we say of them ? Are they altogether
fables, or are they allegories concealing the deep-
est truths 7 Where shall we look for enlighten-
ment ? The Church fails us utterly at this point.
All that it can give to us is some tardy and
reluctant concession to the facts which science has
forced it to accept after centuries of conflict. We
ask for bread, and it offers us a stone; and had
we not happily lighted upon the solution of the
problem elsewhere, we had been fain, as so many
have, to turn to materialism or agnosticism. For
it is not science that draws men from the Church ;
1o knowledge of any kind can be incompatible
with TRUTH. It is the ne-science of the Church
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the past, present, and future, the natural and the
spiritual, the real and the ideal, the objective and
the subjective, are merely relative to our concep-
tions or state of consciousness; that they are
imaginary lines of latitude and longitude, that they
are not realities, but conditioned aspects of the
One Reality : until this is understood and brought
to bear upon Christian doctrine there can be no
revelation in the latter of efernal truth, of that
TRUTH which is beyond the illusions of time and
space.

To perceive the relativity of the relative, the
finality of the finite, this is the first step into the
arcane. Until this is perceived, no advance is pos-
sible into that region where lie the realities, the
eternal verities. This is the root of all true mysti-
cism ; it is the key-note of the esotericisin of all
religions. It is the difference between the ¢“ world
and the ‘¢ Kingdom of Heaven ™ in the teachings
of Jesus of Nazareth. It is the difference between
the Maya of the phenomenal world, and the
Nirvana of the noumenal, in the teachings of
Buddha.

All that pertains to our external life is transitory
and illusive ; it is not here, in the world of forms
and phenomena that we can find the secret of
our being. Nor can that secret be expressed in
terms of the finite ; therefore are all those religious
conceptions found to be utterly wanting, which
deal with a personal God and a personal Devil as
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the origin of good and evil; with creation and
final judgment, with heaven and hell as localities,
with time and eternity as successive periods, with
a material here and a spiritual hereafter.

When once the awakened soul has looked into
the depths of its own nature, even though the
vision be but momentary, and the mists of the
physical close again over the spiritual insight, it
has become for ever impossible to satisfy it with the
forms and formulas of exoteric religions.

¢¢ The kingdom of God is within you ”’, there
lies the secret of the whole universe. Look not for
it beyond the furthest stars, nor think to enter it
at death, or at the judgment day. ‘¢ It is not in
heaven . . . neither is it beyond the sea
. but the word is very nigh unto thee, in
thy mouth, and in thy heart. ” :

And learning this, we place our feet with firm
and certain tread upon the PATH ; for we are our-
selves that Path. ¢“ Thou canst not travel on the
Path before thou hast become that Path itself. ”

‘ Within yourselves deliverance must be sought;

Each man his prison makes. ”

For it is the Christ within, our own HIGHER
SELF, that is ¢ the way, the truth, and the life. ’.

Let us now examine briefly some of the ideas
that lie at the root of Christian doctrine, in order
that we may understand clearly where the point
of departure lies between the exoteric and esoteric.

We may commence with the idea of ¢ creation’.



62 THE ESOTERIC BASIS OF CHRISTIANITY

There are doubtless many who still believe that by
the power of God something may be created out of
nothing. This class, however, we must leave entire-
ly out of the question. There are others, how-
ever, who, though not willing to admit such a
concept, cannot get beyond the idea that God, as
a personal creator, exists apart from the universe
he has created. Now it will be seen later on that
Theosophy does in a certain sense recognise such a
creator, or rather such creators, but rejects the idea
that anything that is personal can claim to be abso-
lute deity ; for personality implies relativity and
finiteness. To those who hold to the idea of a
personal creator, who is separate and distinct from
the universe he has created, the next step appears
to involve a pantheistic idea which they are by
no means willing to admit. It is not necessary for
our purpose that we should follow this out here ;
we may simply point out that the conception of
God and the universe, as an eternal duality, implies
the existence of a something—call it matter, or
substance, or what you will—out of which the
universe is made, which is not God, and which
God did not make, since something cannot be
made out of nothing.

‘¢ God is a spirit, *’ we are taught ; but what is
spirit, and what is matter? If they are=<eternal
dualities, and if the God-spirit did not make
matter out of its own self, whence came the matter
or substance out of which the universe is fashioned?
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Viewed from another standpoint, it is rather our
perceptions, or states of consciousness, which
change, and not things in themselves. The pheno-
menal world appears to pass before us as an exter-
nal change, but this, like all else on this plane of
illusions, is appearance only. Time, space, the
phenomenal world, these are creations of our own
consciousness. Within ourselves lies the creative
power, it is there resides the ¢ God ’ who creates
the heavens and the earth; who ‘¢ in the begin-
ning “—that is, when the first conception of
time arose in our consciousness, when the finite
issued from the infinite—separated the firma-
ment from the waters—that is, separated the
space of our perceptions from that infinite ¢ void’
or abstract space, which is spoken of in many
exoteric works as the ‘¢ great waters’ or the
¢ deep . .

Thus is MAN — not the temporary personality
which is now called man, but the HEAVENLY
MAN, the divine Prototype—the creator of the
temporary world in which he lives. That world is,
soto speak,the particular cross-section of the whole,
which alone can be viewed by the conditioned and
finite ; and which being thus viewed is called the
present and the real. For man has fallen into the
illusions of matter ; he has lost his divine birth-
right ; he perceives no longer the eternal verities;
he exercises no longer the conscious function of
creator, but lives wholly in the phenomenal world

w
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growth and extension of our own life and con-
sciousness. For these higher powers and intel-
ligences are not separated and isolated from each
other and from man. The whole is united and
blended into one harmonious unity. It is no more
possible to separate Man from the Universe, than
it is to separate ¢ God ’. Each lower power
¢ creates’ within the limits of law determined by
higher powers. Free will is limited by law. And
if we enquire in this light what are the ¢ laws of
nature ’, we find them to be the very nature and
essence of these higher creative Intelligences ; the
¢ forces of nature’ are their very bodies and sub-
stance. ‘‘ Every force is an emanation from an
entity ”, says the Secret Doctrine. This must be
qualified, however, as meaning the noumenon of
these forces, and not their lowest phenomenal
aspect on our plane of matter. And though now
to the man of flesh these entities appear as
¢ forces ’, ¢ laws of nature’, ¢ spirits’, ¢ gods’,
and what not, above and beyond him; yet we touch
the deepest truth of all, the profoundest mystery
of our own nature, when we state that MAN in his
totality, in the fulness of his seven principles,
1s himself these entities.

To quote again from the Secret Doctrine :
¢¢ There is naught higher than man in the Uni-
verse : everything has been, is, or tends to become
man ”.

And again, the Archaic Stanzas from the Book



GENESIS 67

of Dzyan, in describing the consummation of the
drama of human existence on this globe, says :—
‘¢ Then the Builders, having donned their first
clothing, descend on radiant earth and reign over
Men—who are Themselves. ”’

““ Who are Themselves " truly. ‘¢ It is they who
are thou, I, he, oh Lanoo. They who watch over
thee, and thy mother earth. ”’ And though now the
divine appears to be the not-ourselves, yet is
there naught higher in the Universe than perfect-
ed Man; he who has risen triumphant over the
illusions of this world ; who was ‘¢ dead and is
alive again. ”

‘“ Him the Gods envy from their lower seats ;
Him the Three worlds in ruin should not shake ;
All life is lived for him, all deaths are dead.”
(Light of Asia)
and again ;: —

‘“ Yea, He is mighty. The living power made
free in him, that power which is HIMSELF, can
raise the tabernacle of illusion high above the
gods, above great Brahm and Indra. ”

‘¢ He standeth now like a white pillar to the
west, upon whose face the rising Sun of thought
eternal poureth forth its first most glorious waves.
His mind, like a becalmed and boundless ocean,
spreadeth out in shoreless space. He holdeth life
and death in his strong hand. " (Voice of the
Stlence.)

And this is the Christ whom Paul preached,
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the HEAVENLY MAN, the divine Prototype ;
‘¢ Who is the image of the invisible God, the first
born of all creation; for in him were all things
created, in the heavens, and upon the earth, things
visible and things invisible, whether thrones or
dominions or principalities or powers ; all things
have been created through him, and unto him ;
and he is before all things, and in him all things
consist. ” (Col. i. 15—18).

Thus does the ancient Archaic Wisdom, the
teachings of Theosophy, unite with the doctrine
of Buddha, and of Paul. Herein lies the true key
which opens the door of RBLIGION to him who is
spiritual enough to use it. Here is the link between
Esoteric Christianity and Theosophy ; the one
central doctrine of the great INITIATES of all
ages. In this we strike the key-note of the Bible,
from Genesis to Revelation, when the ‘¢ cloak of
the narrative " is laid aside. Not God and the uni-
verse ; not divinity and humanity ; not Christ the
divine Son, and man the lost creature; not an
eternal duality of good and evil ; but all these as
the finite aspects of the ONE REALITY. God
becoming the Universe, and the Universe becoming
God ; the divine becoming human, and the human
becoming divine; Christ becoming man, and man be-
coming Christ; good becoming evil, and evil
becoming good. For the Universe, when once it is
viewed in one or any of its finite aspects, is the
ever becoming.
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porary personality only. Hence the necessity for
incarnation and reincarnation. The universe as the
evey becoming, is the eternal reincarnation of the
divine spirit, the Logos; not merely in the physical
man as we know him, but in all forms of life, in
infinite varieties of manifestation. Thus reincar-
nation being a universal principle, the doctrine of
rebirth as applied to man is once more not an
arbitrary teaching, but the application of a truth,
which is rue because of its universality.

The idea of that immortality implies pre-exis-
tence, is one which has been touched in many ways
by intuitional writers of the present age, although
it now receives no acknowledgment in the teach-
ings of the Church. Yet it was well understood in
the early days of Christianity, and even explicitly
taught as late as the ninth century. And if our
individual spiritual Ego has incarnated this once,
in our present physical body, why may it not have
done so before, and why may it not do so again ?
There are many who will admit our future life to
be the natural sequence and outcome of the pre-
sent ; after death, they say, we shall begin just
where we leave off here; we shall reap that which
we have sown. And if this be so of the future, it
must also be so of the present,which is but the reap-
ing of that which we have sown in the past. This
is Karma, and only by this law can we %econcile
the unequal lots which fall to men in this world. For
although the true Ego is immortal and divine, yet
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perhaps the easiest to understand, and because
these symbols are of the greatest antiquity, and
prove the identity of these teachings in all ages,
and among all races.

The Esoteric Philosophy is deductive in its
methods, proceeding from universal to particulars.
Taking first of all the highest intellectual concept
that can possibly be formed in respect to the prin-
ciple of the unity of the universe—the idea which
is set forth in various philosophies under the terms,
the ¢ Absolute ’, the ¢ Unknowable ’, the ¢ Uncon-
scious ’, etc.,—we have this symbolised by a plain

white disc. Q

It represents the ALL, the INFINITE, the
ever concealed Causeless-Cause, or Rootless-Root
of the Universe in its TOTALITY. No name can
be given to it, no qualities postulated of it. Itis
simply IT, or THAT. It can only be expressed
by a paradox ; it is absolute light which is dark-
ness; absolute consciousness which is unconscious-
ness. In it all oppesites are united. It is OM TAT
SAT. It is OM AMITAYA. It is ALAYA; a
shoreless sea of absolute motion, which is infinite
rest. It ever is, yet is not; for it is all and in
all, yet has no relation to aught that is relative.
It is absolute Being, which is Non-Being. Before
this mystery the highest celestial beings, Arch-
angels, Dhyan-Chohans, or Gods, bow their heads
in silence.






74 THE ESOTERIC BASIS OF CHRISTIANITY

tence stretched boundless, infinite, causeless, in
dreamless sleep ; and life pulsated unconscious in
universal space '’ (Bcok of Dzyan). Or to quote
from the Rig Veda :—

¢ The only One breathed breathless by itself,
Other than IT there nothing since has been.
Darkness there was, and all at first was veiled
In gloom profound. ”

We have now to introduce the idea of the first
beginning of manifestation ; the first dawn of differ-
entiation; the first ideal ‘breath’ of the Manifested
Universe that is to be.

‘“ The last vibration of the seventh eternity
thrills through infinitude. The vibration sweeps
along, touching with its swift wing the whole
universe and the germ that dwelleth in darkness ;
the darkness that breathes over the slumbering
waters of life. Darkness radiates light, and light
drops one solitary ray into the mother-deep
(space).—Book of Dzyan.

It is the ‘¢ spirit of God moving upon the face
of the waters’’. It is the commencement of the
‘“day of Brahma” (or Jehovah).“*And God divided
the light from the darkness. And God called the
light Day, and the darkness he called Night.” This
was not our little day and night, for the sun, moon,
and stars had not yet been created. It is the
universal day and night.It is the first manifestation
of the ‘Word ’, the ¢ first Logos’, the ¢ point within

the circle ’. @
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as the manifestation of thought ; a very imperfect
simile, but the only way in which we are familiar
now with the expressions of thought; whereas
the ancients held — and those who know hold
it to this day—that thought, properly direct-
ed, will at once produce its corresponding objective
result. The idea therefore that is associated with
the Logos as the first process of manifestation, is
simply that of the divine thought, or ideation,
expressing itself immediately as an objective effect.

We have now obtained three distinct symbols,
expressive of the Divine Trinity, which is found at
the root of all the ancient theogonies. Thus the

three Logos @ @ EB may now be

expressed in the one symbol of the triangle, A

Sometimes the { § is used as the symbol for

the second Logos, while the third Logos is repre-

sented by a square. Thus the symbols may

be represented in an extended form as :— %

where the point in the circle is the apex of the
triangle, and the base line of the triangle is extend-
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manifestation is but the reflection and repetition
of the universal process, the same numerical order
is found, whether we deal with the universal or
the particular.

There is nevertheless a profound signifiance even
in the numbers themselves; for what is the
manifested Universe, whose symbol is the square,
but the perfect quadrature of the infinite circle.

It has already been pointed out in Part I.

that the A and the taken together

constitute the number seven, or the seven
¢ principles ' as taught in Theosophy ; the upper
triad belonging to the ¢ divine’ world, and consti-
tuting the immortal spiritual principles, and the
lower quaternary belonging to the world of tem-
porary manifestation and form. (See diagram,
page 30).

We must now turn our attention to the con-
nection between this symbolism and the Biblical
records, together with the Christian doctrines
founded thereon.

It will be necessary, in the first place, to throw
more light upon the doctrine of the trinity, which
has become so much obscured by theological spec-
ulations based upon the literalisation of the
Gospel narratives. In this, as in other matters, the
key can only be obtained by comparing and inter-
preting the Bible with those older systems from
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divine ¢ Son’; or more simply the manifested
universe.

To quote again from the Book of Dzyan :

‘¢ Father-Mother spin a web whose upper end
is fastened to spirit—the light of the one darkness
—and the lower one to its shadowy end, matter ;
and this web is the universe spun out of the two
substances made in one, which is Svabhavat. ”

¢ Father-Mother ’ are the first and second Logos
{more strictly the second Logos only is so regard-
ed); and the ‘web’, which is ‘‘ the universe spun
out of the two substances made in one’’, is the
third Logos, the divine ¢ Son’, symbolised by the
—

l Oor Cross.

Many are the aspects in which this trinity can
be presented, both in its collectivity and its com-
ponent parts. The whole pantheon of the ancient
gods and goddesses are only permutations of these
three fundamental principles. For ‘¢ every mystery
in heaven is repeated on earth ”’; and whether we
take it in its universal aspect, or whether we take
the birth of a solar system, or of a single planet,
of a human being, or a speck of protoplasm, or
a single atom of matter, the process, the problem,
the mystery, the symbology is the same.‘‘ There
is no great and no small, to the soul that maketh
all ”. The Infinite repeats itself in endless mani-
festations ; it is ‘‘ the beams and sparks of one
moon reflected in the running waves of all the
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repetition of this symbolozy. Mary is Mare, the
sea ; representing again the ¢ waters ’, or the
‘deep’. Sheis ‘‘found with child of the Holy
Ghost” (Mat.i.18). Now, one symbol for the Holy
Ghost is fire (Acts ii. 3), and we have thus again
the dual symbols, fire and water, as representing
spirit and matter, or Father-Mother ; the ‘¢ spirit
of God ” and the ‘‘waters” of Genesis. It is clearly
seen here that the Holy Ghost is the Father, the
first person of the trinity and not the third. The
Church has left out altogether the female principle
in the divine trinity, has put in two ¢ Fathers’,
and taken the ¢ Mother ' only in the lowest phys-
iological sense. The immaculate conception was
a divine allegory ages before the Church appro-
priated and materialised it.

Moreover, it is not difficult to connect the
Virgin Mary with the personified female principle
of the older religions. She is also identified with
the Hindu Maya, with the Chaldean Mar-Ri, and
with many other ‘¢ divine mothers ”’, all conveying
the same signification, and even bearing a singular
phonetic resemblance. Her direct prototype is the
Egyptian Isis, whose son Horus corresponds
to the Christ of the later symbology. She also
corresponds to the moon, which is another type
of the feminine; the sun (Osiris) being mas-
culine. Hence her title of ¢ Queen of Heaven ’ and
her pictorial representations in connection with the
crescent moon.
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It must be remembered, if these variations scem
to be somewhat confusing, that this symbology
has assumed many forms, and been dressed up in
all kinds of guises, exoteric and esoteric, for thou-
sands of years, and by different races, nations, and
teachers. We have but broken fragments of the
original, whether in the Bible, or any other similar
book. In many cases—in the Bible notably—
they are worse than broken ; they are deliberately
perverted to fit a special system of anthropomor-
phic theology, and ecclesiastical authority. But
enough remains to show that they have a common
origin, and that they have been handed down and
repeated from cycle to cycle of human history ;
from the earliest beginnings of the Aryan race,
through Hindu, Babylonian, Chaldean, Egyptian,
Grecian, Roman, and other nations, who have had
their golden age, and then been swallowed up by
the great devourer. Enough remains to prove the
antiquity and the preservation of the Secret Doc-
trine, which alone can give the key which is the
synthesis of the philosophy, religion, and science
of all ages. For while all these change with the
changing races and cycles, while the allegories are
passed from one to the other, mutatis mutandis :
the facts of the Universe, the laws of nature,
remain ever the same.That which has been, is,and
will be. All forms perish; and the altars and
temples of to-day shall in their own turn become
as those whose fragments now strew the sands
of the desert.
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The wheel of birth and death turns round, and
those who once shook the sistrum before the Egypt-
ian Isis, now burn candles before the Virgin Mary ;
who shall say to what form they will be wedded,
when once more the wheel turns round.

Let us now see how far the broken fragments
given to us in the Book of Genesis,may be pieced
together, so as to bear some resemblance to the
original teachings.

¢“ In the beginning God created the heaven and
the earth. And the earth was without form and
void. ”’

‘¢ In the beginning ”, is the commencement of
the time cycle of this present manifested Universe.
There is no beginning nor end in eternity ; but
since in this also we must make concessions to our
finite ideas, it is necessary to introduce the idea
of periodicity. We have already referred to the
¢¢ days and nights of Brahm4 ”’, or the outbreath-
ing and the inbreathing, the periods of Manvani-
ara and Pralaya. The conception is a fundamental
one in the Esoteric Philosophy, that everything
that makes its appearance in time and space is a
manifestation of something already existing ; and
that it has to pass through alternate periods of
subjective and objective existence. This is what
we, on this plane of consciousness, call birth and
death ; and it holds good—as do all other universal
principles—equally for the small as for the great.
Thus the whole manifested Universe has its period
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the whole.Take as an illustration the development
of the human feetus. Its physiological development
is the epitomised history of physiological man of
the earlier rounds or cycles ; and could the astral
and spiritual forms and forces which lie behind
the physical, and which mould the latter into
form, be discerned, the whole line of descent of
¢ Man '’ from ¢ God’ would be unveiled. It is this
descent or ‘ fall’, and the re-ascent or ¢ redemp-
tion ’, which constitutes the divine allegory of the
Old and New Testaments.

Following out the principle of correspondence
and analogy, we find that this earth being now in
its fourth Round, humanity is most strongly char-
acterised by its fourth principle. (See diagram,
page 30.) Each Round, however, is subdivided
into seven minor periods or cycles, and these
constitute the various Races of humanity. These
Races, however, are not the races known to profane
history, the latter being minor subdivisions of the
Root Races. Each Race is concerned among other
things with the development of one of the senses.
We are now in the fifth Root Race, hence our five
senses ; while the coming of the sixth Root Race
is already foreshadowed in the development of a
sixth sense, which is a psychic faculty : hence the
psychic phenomena which are at present attracting
so much attention. Coming events cast their
shadows—uverbum sap.

We shall now be better prepared to trace the
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outline and the correspondences as given in Gene-
sis. The first chapter deals with the evolution of
the earth during the first three Rounds ; the second,
third, fourth and fifth, deal with this present
Round only ; or with the evolution of the first four
Races of our present humanity.Broadly speaking,
the first four chapters correspond also to the first
four Races, but the narrative is not consecutive.

We have already seen what the words ¢ in the
beginning *’ imply, and we must now take note
of the singular phrase, ‘¢ the earth was without
form and void ”. Thi is the only clue given to
us of the nature of the creation described in the
first chapter, and which is so essentially different
from that of the second chapter ; yet with the key
which the Secret Doctrine supplies, the difference
between the creation by the Elohim in the first
chapter, and the creation by Jehovah in the second
chapter is quite clear. The creation in the first
chapter is archetypal. In order to understand bet-
ter what this means, we must fall back on the
concept of ¢ creation ’ as being the result of divine
ideation. The first order of creation is the existence
of the thought or plan of the Universe in the divine
mind. As the potter has in his mind the thought
and image of the vessel he is about to mould, so
that which ultimately assumes shape and form in
this world, exists first in the universal mind ; where
it is—to our perceptions—*¢ without form and
void. ”’
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Bearing in mind what has already been said
about the successive emanation of the three Logoi,
we have now to enquire which of these is the
creative power with which we are concerned in the
first chapter. There is no difficulty in settling this

question. The Absolute, the O cannot ‘create’,

tor there can be nothing relative to it. The first
Logos also, the unmanifested Logos, is too near
to absoluteness to be regarded in any sense as
a creator. Indeed the term ¢ creator’ is really only
applicable to the third Logos, who is the personal
creator in all theogonies. But this personal
creator, being the third person of the Trinity,
is also the ¢ Son ’, or the HEAVENLY MAN—
Adam-Kadmon, or in a later aspect, Jah-Hevah;
and this HEAVENLY MAN, or archetypal man, is
the culminating creation of the first chapter. It is

therefore the second Logos, the @ which

is the creative power in the first chapter. If we
want confirmation of this, we find it in the Hebrew
word which is translated ¢ God ’ in our Bibles.
That word is ALHIM, and its numerical value
is 3.1415, or the mathematical value for the ratio
of diameter to circumference of a circle ; in accor-
dance with our geometrical symbology.

We may quote again from the Book of Dzyan
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the ¢ Adam-Kadmon ’, the archetypal ¢ Man ’, of
the first chapter of Genesis, and the creative
power—the ¢ Lord God '—Jehovah-Alhim, of
the second chapter; the ¢ Word ’ of St. John’s
Gospel ; the ¢ Christ’ of St. Paul — ¢¢ the first-
born of all creation ”” (Col. i. 15); and finally, the
¢ Lamb that hath been slain from the foundation
of the world, *’ of the Revelation* of St. -John.
He is the Divine Ego in man, and is thus ¢ the
light that lighteth every man that cometh into the
world. ”

Having thus outlined the fundamental prin-
ciples, in the order of creation, or Emanation, up
to the appearance of this archetypal man, so far
as we are able to do so without entering too far
into the region of metaphysics ; and having traced
the correspondence between these principles and
their symbolical representations, we are now ina
better position to understand the following quota-
tion from the Secret Doctrine : —

¢ Every form on earth, and every speck (atom)
in space strives in its efforts towards self-formation
to follow the model placed for it in the HEA-
VENLY MAN . . . . Its (the atom’s) involution
and evolution, its external and internal growth
and development, have all one and the same object
—man ; man, as the highest physical and ulti-

® Revelation—{rom re and velo. Should it not rather
mean to re-veil,or 1o hide the Esoteric doctrine under a new
symbolism?
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mate form on this earth; the MONAD, in its
absolute totality and awakened condition—as the
culmination of the divine incarnations on earth. ”
(S. D. I. 203.)

We must now turn our attention to this HEA-
VENLY MAN in his pilgrimage on ¢ Earth. ’ This
commences properly with the fourth Round, to
which we have already referred. The first three
Rounds correspond to the emanation of the three
Logoi, and the third Round therefore culminates
in the formation of archetypal Man ; the model
of the man that is to be. Physical man as we now
know him—separated into two sexes—is only the
product of this fourth Round, and of the fourth
Race. Now ¢ MAN’, in order to reach his present
form and consciousness has to evolve through all
the forms of the mineral, vegetable, and animal
kingdoms. This he does in the first three Rounds.
It is difficult to convey to those who are unaccus-
tomed to such studies, or who have not examined
closely the teachings of the Secret Doctrine, any
conception of what is meant here, without a long
explanation which cannot be attempted within
the scope of this work. When we say that
¢ Man’ has to pass through the lower kingdoms
of nature, we mean that ray or spark, so to speak,
of the divine, which after emanating and passing
through the lower planes of consciousness in the
universe, reaches in MAN an awakened state of
self-consciousness and becomes an individualised
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being. Itis that which is spoken of as the MONAD,
which strives to reach ‘‘its absolute totality and
awakened condition. ”

Perhaps a purely physical analogy will help us
here, and is also useful as showing once more
the law of correspondences. Modern chemical
research is beginning to demonstrate that the so-
called chemical elements are all derived from some
one elementary primordial substance; to which
the name of Protyle has been given. This Protyle
is not any of the chemical elements with which
we are acquainted, nor even any condition or
state of matter with which we are familiar. It is
homogeneous substance not yet differentiated into
the forms of matter which come within the range
of our physical faculties. It is, so to speak, the
world-stuff, which becomes in process of evolution
the material world of our sense perceptions. But
as such it contains the potency of all forms of
matter, of all the chemical elements with their
various individual characteristics and infinite pos-
sibilities of combination. Now, what Protyle is to
the individual chemical elements, so is the monad
to that which in MAN becomes an individual self-
conscious being. It is only in the human king-
dom that it breaks up, so to speak, into its constit-
uent drops, or atoms. In the mineral, vegetable,
and animal kingdoms, it is diffuse rather than
individuated. Protyle is the seventh Principle of
the matter of our plane; just as Atma is the
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As the chemical elements have come from Protyle,
so must they return to Profyle. As man has come
from ¢ God’, so must he return to ¢ God ', in the
great day ‘“ Be with Us. ” The good and the evil
both come from God ; for the Universe is not an
eternal duality, but a Unity.

Following out this ideal of the passage of the
Monad through the lower kingdoms, and bearing
in mind what has been said of the first chapter of
Genesis corresponding to the first three Rounds,
we are prepared for the order of creation given in
that chapter, and its culmination in the creation of

MAN, whose symbol at this stage is @

And we are further prepared for the complete
reversal of this order in the second chapter, and
for the change in the name of the ¢ creator ’ from
Alhim to Jehovah-Alhim, whose symbol is also

B

For, once that the order of creation has culmin-
ated in the HEAVENLY MAN, it is now that
HEAVENLY MAN who becomes in his turn the
container and creator of all things on this earth
Hence the words of St. Paul already quoted :
““For in him were all things created, in the heavens
and upon the earth, things visible and things
invisible . . . all things have been created
through him, and unto him ; and he is before all
things, and in him all things consist ”’ (Col. i. 16,
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17). There is a perfect correspondence between
this declaration of St. Paul, and the fourth and
fiftth verses of the second chapter of Genesis, when
once we have understood that the ‘¢ Lord God ”,
or Jehovah-Allim, #s the third Logos, the HEAVEN-
LY MAN. For we are told : ‘“ These are the genera-
tions of the heavens and of the earth when they
were created, in the day that the Lord God made
the earth and the heavens, and every plant of the
field before it was in the earth, and every herb of the
field before it grew.” It is once more, at the com-
mencement of the fourth Round —by correspon-
dence and analogy as it was ‘¢ in the beginning ’”
—the creation of the type of all that was to be,
¢ before it was in the earth . And because MAN
at this stage contains the ¢ seed’ of all forms of
life, he is the first to appear on earth in this Round.
Everything now is dependent upon, and has to
accomplish its evolution through him; he is
given ‘“ dominion over the fish of the sea, and
over the fowl of the air, and over the cattle, and
over all the earth, and over every creeping thing
that creepeth upon the earth ”. Bear in mind,
this is not man as we know him, it is the MAN
‘“ made in the image of the Elohim ” (Alhim)
of the 26th and 2/th verses of the first chapter,
who is also the ¢ Lord God ” Jehovah-Alhim, of
the fourth verse of the second chapter.

After the verses already quoted from the second
chapter, we have in the seventh verse the creation
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by the HEAVENLY MAN EB of the Adamic

Man, who becomes the Humanity of our present
Round —in short ourselves. It must be noted that
in the second chapter the creation of the animals
follows that of man. This is in harmony with what
we have already said ; and it is one of the funda-
mental teachings of the Secret Doctrine that in
this Round MAN made his appearance before the
animals. Thus in the Secret Doctrine, Vol. 1.,
p. 183, we have the following :—¢¢ Arrived on our
earth at the commencement of the Fourth in the
present series of life-cycles and races, MAN is
the first form that appears thereon, being preceded
only by the mineral and vegetable kingdoms
—even the latter having to develop and continue its
Surther evolution through man. During the three
Rounds to come, Humanity, like the globe on
which it lives, will be ever tending to reassume
its primeval. form, that of a Dhyan Chohanic
Host. Man tends to become @& God, and then—
GopD, like every other atom in the Universe. ”’
We must now leave the Rounds, and deal with
the evolution of MAN during his present cycle,
turning our attention to the correspondences and
analogies of the various Races. It will be necessary
to outline the teaching of the Secret Doctrine re-
specting the evolution of the Races before we can
compare it with the account given us in Genesis.
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tality, ”’ in which this principle is set forth with
all the clearness and strength of the poet’s intui-
tional nature.

¢t Our birth is but a sleep and a forgetting ;
The Soul that rises with us, our life's star,
Hath had elsewhere its setting,
And cometh from afar.
Not in entire forgetfulness,
And not in utter nakedness,
But trailing clouds of glory do we come,
From God who is our home.
Heaven lies about us in our infancy ;
Shades of the prison-house begin to close
Upon the growing boy ;
But he beholds the light, and whence it flows,
He sees it in his joy.
The youth who daily further from the East
Must travel, still is Nature's priest,
And by the vision splendid
Is on his way attended.
At length the man perceives it die away,
And fade into the light of common day. ”

This is the epitomised history, not merely of one
human life, but by the law of correspondence and
analogy is that of the whole of humanity up to
the present day.The spiritual fades in the material.
To-day humanity has lost sight of its origin and
inherent divine nature ; the ‘¢ vision splendid ”’
has become only a hope, a ¢ faith ’ ; man scarcely
dares hope for immortality hereafter; birth and
death —these shut in the boundaries of his vision.
Science—gives him no soul at all. Religion—
a jumble of superstition, scarcely conceding ¢ sal-
vation ’ to a favoured few. It is Theosophy alone
which restores Man to his due place in the eternal
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man in his own image, in the image of God created
he him ; male and female created he them.”
There is an evident confusion here between the
singular and the plural. The verse should read :
¢ Male-female crcated He him ™ (or thein, because
it was not one man, but Humanity). There is no
difficulty about this when we remember that this

‘ man’ is the PROTOTYPAL MAN @ , who

becomes in his turn, in the second chapter, the
creative deity. This gives us the key also to the
bi-sexual nature of the creative deities of all the
ancient pantheons. Jehovah also is Jah-Hevah, or
Jehovah-Eve (male-female), as is well understood
by students of the Kabala.

First Racc MAN then, being the image or
shadow of the HEAVENLY MAN, partakes of his
naturc in this respect ; not as an actual double-
sexed being, but as containing the potency of
both. But this potency becomes an actuality at
later stages of evolution ; and when MAN in the
third and fourth Races becomes physical MAN, he
is first of all double-sexed or Hermaphrodite
(Hermes-Aphrodite), and then of two sexes, as
at the present day. On his return journey, or
involution, Man will once more rebecome that
which he was (and is—spiritually), and all distinc-
tions of sex will vanish. Sex is therefore, like
all else in this phenomenal world, only a temporary
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This is an allusion to the separation of the sexes,
and Seth is the progenitor of the fourth Race,
which was the first complete physical Race of Man
as we know him now, while Enosh /s that Race.
It is to be noticed that in the opening of the fifth
chapter, already quoted, no mention is made of
Cain and Abel, but Seth is made to be the first
offspring from Adam. Moreover, there is no men-
tion of Eve, but it is Adam only who begets a son,
‘“in his own likeness after his image ”, just as
Alhim has done for Adam in the previous verse.
Thus both Jehovah and Enosh represent humanity
after the separation of the sexes, for we have
just been told that after the birth of Enosh, men
began to call themselves Jehovah. The first verse
of the fourth chapter also bears out our statement
that Jehovah, Adam, Cain, Enosh, are permuta-
tions; for the sentence translated, “ I have gotten
a man from the Lord ”, should read : ‘I have
gotten a man even Jehovah " (Cain.)

With the history of the Patriarchs after Seth
and Enosh we have the history of the fourth and
fifth Races. We cannot follow these out here,
except so far as to hint that the history of the
fifth, our present Race, properly commences after
the deluge, which, so far as it is historic, refers to
the submersion of the continent of Atlantis, and
the destruction thereby of the great portion of the
fourth Race, the Atlanteans. Our present fifth
Race commenced about one million years ago.
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Jehovah Alhim is @ , and Jehovah is 4, or

the cross with the circle removed, representing the
complete fall of the spirit into matter, and also the
separation of the sexes. Thus these three symbols
stand for three different stages of emanation or
evolution, and the use of the various names of
the creator in the various chapters of Genesis is
a clear indication of the stages to which they
refer.

We have said that the account given in the first
five chapters is not consecutive, but that some
of it is a repetition and permutation of other parts
of the account. This is clearly indicated in the
opening verses of the fifth chapter, where we
commence again with the creation of ¢ Man’ by
ALHIM ; thus going back to the name used in
the first chapter. After this ¢ MAN’ comes Adam
or Humanity on this earth, and then the various
Patriarchs, beginning with Seth — Adam repre-
senting bi-sexual man of the early races, and Seth
being the progenitor of the fourth Race, in which
the sexes become fully separated, and whose
symbol becomes the cross, +4-, or Jehovah.
‘“ Then began men to call themselves Jehovah. *’

To many no doubt, to those who still cling to
the traditional interpretation of Genesis, and to
the ¢ orthodox ’ theology, the interpretation which
has now been given will appear to be a complete
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historical is only the ‘¢ cloak ’—when once it
is realised and boldly faced, as all facts must be
sooner or later, will be the death-blow to dogmatic
theology, and the supremacy of priestcraft. It will
not be a loss, but an infinite gain to true RELI-
GION ; for it is only when the shell is broken and
thrown aside that the kernel of TRUTH can be
discovered. Whether it will be the death-blow of
Christiani'y we cannot say, because this latter
term is not definable ; it means so many things
nowadays. Many would have us believe that
Christianity is quite played out; but it is our
endeavour here to show that it may at least be
reconstructed on the permanent basis of the
Ancient Wisdom Religion.

A word must now be said as to the connection
between the ‘creator ’, the so-called ‘personal
God’ of the Old Testament, and the first person
of the Trinity, the ¢ Father ’, of the New Testa-
- ment. Those who suppose that Jehovah and God

are synonymous, and that as there is only one
¢ God ', there is nothing more to be said, are very
far from having  any conception either of the
meaning of the words, or of the real problem
of deity.

It was a fatal day when the Church Fathers
¢ fathered ’ the Jewish Jehovah upon Christen-
dom.For Jehovah—the tetragrammation IHVH—
was only “a mystery name, concealing the real
Deity, the Absolute whichin the Esoteric Rab-
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When the manifested Universe has run its cycle
it is withdrawn gradually into the source from
whence it emanated, into the ‘ Son’, or the third
Logos, who as Paul says in the Colossians (I. 15.)
is ‘‘ the image of the invisible God. *’

We have already seen that this ¢ Son’ is the
Man made ‘‘in the image of God ”’ of the first
chapter of Genesis, who becomes in the second
chapter the creative power called Jehovah-Alhim.
The ¢ Son’, therefore, to whom Paul refers, is this
aspect, this persona of the ‘¢ invisible God *’ (the
One Reality). It is perfectly clear therefore that
the ¢ Father’ cannot be Jehovah ; nor could Paul,
who was an Initiate, ever have made such a mistake.

A personal God must always be an aspect merely ;
and that aspect is always conditioned and deter-
mined by the nature of the finite consciousness
which is the cogniser. Every race and nation has
had its personal God or Gods, partaking of the

considered as the first cause ; that which contains both the
objective and the subjective yet is not either of them,
but gives rise to both simultaneously—the first Logos.
Thus also Space contains all things, yet is not any thing.
The three aspects of Space are, length, breadth and
depth ; depth really including the two others, Subjectively

this is the trinity, the A; objectively all forms arise

throughthesethreeaspects.Onthe physicalplanethesethree
dimensions give us the idea of a solid form or cube. The
symbol of the objective universe is the cube unfolded, the
cross, or simply the square. There is an intimate relation
between ¢* Space ” and ** Deity. ”
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Father to the Son, and of the Son to Humanity in
the Gnostic Gospel of St. John. Hence also the
teaching of St. Paul, whose Christ never was the
personal Jesus of Nazareth, though it has been
made to appear so in some parts of his Epistles ;
and though he may have considered that Christ to
have had a special incarnation in Jesus of Naza-
reth.

Compare with the explanation just given the
table of the Seven Principles, on page 30, and you
will sec how accurately the correspondences hold
good. The three higher principles correspond to
the three Logoi, and constitute the divine ; the
four lower are the manifestation of these and consti-
tute the human. The three higher are the Individ-
uality, the four lower are the Personality. Of
the three higher, Atma is the Father, Manas is the
Son. Atma is spoken of as the HIGHER SELF ;
Manas is the Higher EGO; while the four lower
principles are the manifestation of this Ego in its
finite aspect of the temporary personality. This
holds good whether applied to the universe
as a whole, or to man individually. We can
: only know God, cosmically, through the mani-
fested universe — hence the importance of natural
science. We can only know him in full by
knowing ourselves, for we are made in his image
~and likeness. Hence we must look within if we
would find God. ¢‘ The problem of the Ego in man
is the problem of God in the universe. ”” But we
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¢ darkness’; so is Humanity the reverse aspect
of Divinity, and the Devil the reverse aspect of
God. Hence the saying, Demon est Deus inversus.
And in the anthropomorphic deity, Jehovah, of the
Old Testament, we have the fullest possible exem-
plification of this. When the divine is dragged
down into matter, when the sublime conception
of the absolute Unity of all in that abscluteness
which is the ‘‘invisible God ", is dragged down
into a mere magnified image of human passions—
it is no longer Deus, but Demon. The God of the
Old Testament who repents, and hates, and
curses, and tempts men to their own destruction,
never was and never could be the ¢ Father’ of
the Christ. It was only the latest and most
materialistic perversion of the ancient Mysteries,
known as Ecclesiastical Christianity, that could
adopt such a ¢ Father’. And if Jesus were with
us now, He would answer the modern Pharisees
as He answered those of His own time, when
they claimed to be Abraham’s seed: ¢“ 1 speak
the things which I have seen with my Father :
and ye also do the things which ye heard from
your father. . . They said unto him, We have
one Father even God. Jesus said unto them, If
God were your father, ye would love Me.

Ye are of your father the devil, and the lusts of
your father it is your will to do.He was a murder-
er from the beginning, and stood not in the truth,
because there was no truth in him.” (John viii.

38-44.)
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and shibboleths. And as it rises from the flames
it grows more and more into the likeness of the
glorious truth which Sages and Initiates have
proclaimed in all ages—the immortality of man
because of his divinity. Whether the new Gospel
be called Christianity or Theosophy, matters little
perhaps—for they are one and the same.

Truth is immortal, and man is immortal ; yet
must both needs suffer crucifixion. And though
as yet we cannot penetrate this mystery, though
as yet the reason why Man should set out on his
long pilgrimage through the universe, why the
law of progress should be self-sacrifice, and life be
only consummated through death, can only be
dimly guessed at by us ; yet when once we have
realised that we are co-workers with the divine ;
that it is not we who live, but the divine that
liveth in us, we have realised that which makes us
no longer the children of wrath, but the children
of redemption ; and we plant our feet on the PATH
which leads us back to our eternal home.

‘“ FOR SINCE BY MAN CAME DEATH,
BY MAN CAME ALSO THE RESURREC-
TION OF THE DEAD. FOR AS IN ADAM
ALL DIE, SO ALSO IN THE CHRIST
SHALL ALL BE MADE ALIVE.”




PART III.

THE LOGOS.

‘¢ In the beginning was the Word, and the Word was
with God, and the Word was God.” Joun i. 1.

HIS sentence, with which the author of the

fourth Gospel commences his discourse,
strikes the key-note of the esotericism of the
Christian Scriptures; it is the connecting link
between the exoteric narrative of Genesis, the
inner meaning of which we have already traced
to some extent, and the exoteric narrative of the
Gospel, beneath which we must now endeavour
to penetrate.

But this sentence is something more than the
key-note of the Christian Scriptures, it is the key-
note of the esoteric doctrine of all ages and all
systems ; and when we find it used thus by the
author of the fourth Gospel, we recognise at once
the pass-word of the Initiate; and applying the
esoteric key, we read clearly where others grope
and falter. For when our author proceeds to iden-
tify the Logos with the Christos,under cover of an
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historical narrative concerning the personal Jesus
of Nazarcth, we are prepared at once to interpret
that narrative as a key to man’s (to our own)
outer physical historical nature in its relation to
his inner spiritual and divine nature, and the
relation of the latter to that divine principle—
the ¢ Father’, the Atman, the eternal ONE—
to THAT, incomprchensible, immutable, eternal,
in which, and through which, and by which all
things live, and move, and have their being.

We have already seen, in our study of Genesis,
what are the various aspects of the ever-con-
cealed ¢ Causeless Cause’ in its first emanations
or manifestations. We have seen that this must
necessarily appcar as a trinity, the first and second
Logoi,—* FFather-Mother ’, or Spirit-Substance—
producing by their inter-action the phenomenal
world, which is the third Logos, or the ¢ Son °.
Yet these three are ONE. Neither can exist
without the other. Each is an aspect, a persona,
of the one ¢ Rootless Root ’.

This mystery of the one in three aspects, of
the infinite, indivisible, and eternal, becoming the
finite, phenomenal, and temporary, repeats itself
‘¢ as above so below ’; so that in the minutest
subdivision, in every ‘atom’, we see the faith-
ful copy or reflection of the whole ; nay, what
could we expect to find in that ¢ atom ’ but
the whole Itself; for could we fix our waver-
ing mind in concentration upon that ¢ atom °’,
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which to us is but an abstract mathematical
point, it would expand into the infinite All.

We may resort for a moment to our geometrical
symbology to illustrate this. The three Logoi are

symbolised by the f § . This is the divine

trinity, and includes the whole universe, manifested
and unmanifested, or objective and subjective. But
when we regard the universe from the point of view
of our normal consciousness, this divine trinity
appears to be above and beyond us, it belongs to
the subjective world. How then shall we repre-
sent the objective world? All things, we have
seen, are a copy or reflection of the whole, and the
objective world must therefore be represented
symbolically as a reflection of the divine trinity.
This is done in the symbol of the interlaced
triangles. The divine triangle reflects itself down-
ward, so to speak, into matter, where it appears
in an inverted form. But since the two are not
really separate, but interblended—the separation
being due to our finite and limited

A perceptions—they are represented as
v interlaced; and the upper one is usually
represented as light or spirit, the reflect-

ed one as dark, or matter. These taken

together make six, and with a point in

the centre, or a circle circumscribing the

whole,we have the seventh,the synthesis
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of the six. *

Now consider for a moment what is our objec-
tive view of the universe. We are situated, so far
as our physical perceptions are concerned, at the
apex of the lower triangle, that apex being turned
downward. The result is that we look upward
or outward, and see nothing but infinite expansion
in every direction ; from our point of view the
two sides of the triangle expand to infinity. And
if we look down or inward we find nothing but

\/ infinite contraction ; the two sides of the

triangle meet in a mathematical point of no dimen-
sions, beyond which we cannot pass even in imag-
ination, justas we cannot stretch our imagination
to the outermost limits of space. Consider further
that everything that comes into objective existence
on this plane of consciousness, makes its appear-

* Those who have some difficulty in harmonising this

symbol with that of the which has already been

given as the symbol of the third Logos, or manifested

world, may remember that the four consists of lhev

with the Ataken as one instead of three. These

symbols must not be hardened, but used only as aids.
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It gives rise to the ‘‘ great heresy *’, the semse of
separateness. Nor is there any clearer demonstration
of the nature of this illusion, than in those exoteric
systems of religion which for ever separate Man
and God ; which are for ever looking upward and
outward, if happily they may thereby approach
nearer to the throne of God ; which seek for the
kingdom of heaven in time and in space, and speak
ever of the mysteries of that kingdom in terms of
the illusive life of sense.

Outward forms, outward ceremonies, outward
prayers, these in all ages make up the exoteric
religion of those who worship in the outer courts
of the temple. But where to-day in the Christian
Church is the Priest-Initiate, who can pass into the
inner sanctuary, who can in his turn initiate those
who are prepared to pass beyond the exoteric
forms ? Aye, there was a time, and shall be again,
when the Priest was also the high Initiate, when
the nationswere ruled by thedivine King-Initiates.
All that has passed away in the darkness of the
Kali Yuga, and remains but as mere tradition of
prehistoric races.

““ The kingdom of Heaven is within you”. Isit not
time that the Christian Church began to understand
and teach this doctrine of Jesus and of Paul, this
doctrine of the Initiates in all ages? ‘“ He that
loseth his life shall find it ", is another of those
hard sayings which only the Mpystic can under-
stand ; and, so surely as this is true of the individ-
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ual, it is also true of the race, of the community,
of the Church. That Church whose whole efforts,
whose whole teaching is based on the salvation of
the individual, can never be the gate through
which we may pass into a realisation of, and /den-
tity with, that ONE LIFE which containeth all, of
whom all things are an expression, to whom there
is no great and no small, no mean and no noble,
no good and no evil : for all things are its very
SELF.

Let us glance now at the idea which the Logos
represents, as being the divine ¢ Son’, the mani-
festation of the divine ¢ Father ’; that ever-conceal-
ed ¢ Causeless Cause ’, which no man hath seen or
can see at any time.

Any attempt to rest the Christian doctrine of
the divinity of Christ as thel.ogos upon the histor-
ical foundation of the New Testament, must be as
futile as that which would rest the origin and evolu-
tion of the world upon the literal narrative of Gene-
sis. The use of the term Logos or Word comes to us
from the ancient Greek Philosophers, and more
especially from the teachings of Plato. The idea,
however, is of far older origin, and means some-
thing more in esoteric philosophy and in occultism
than that of a spoken word as being the expression
or manifestation of a thought. It is intimately
connected with the occult power of sound, and
with the potencies of the akdsa, whose one charac-
teristic, we are told in the Secret Doctrine, is that
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of sound. It is sufficient, however, for our pur-
pose here, to take the mere exoteric meaning,
and to attach to it the idea of the manifested
universe being the Logos or Word of God, in the
sense that it is the expression of the divine
thought ; it is the divine thought uttering itself in
an objective form.

But it is something more than the creative idea,
or the creative Word, thought or uttered ¢ in the
beginning. "’ It is a continued and active potency,
an ever present reality, sustaining and upholding
all things. Thus the German Mystic Eckhart says :
“If God were to cease from this speaking of the
Word, even for one moment, Heaven and Earth
would vanish. ”” And again: ‘ He who standeth
at all times in a present now, in him doth God the
Father bring forth his Son without ceasing ’* *.
Thus also in the Epistle to the Hebrews, Paul
speaks of the Son ‘“ upholding all things, by the
word of his power ”; that Son being the Logos
‘¢ through whom he (God) made the worlds ’ and
who is ¢ the effulgence of his glory and the impress
of his substance. ”’ In Bhagavad-Gita, Krishna the
Logos speaks of his unceasing activity, whereby
all things are sustained, and says that if he were
to cease from action, all creatures would perish.

We have now to trace the connection between
Man and the Logos, as set forth in the New Tes-

* Vaucnan, ** Hours with the Mystics. ” Vol. I, p. 18g.
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torth anything from our subjective sphere, and
clothe it with matter or form on the physical plane,
it must have its own definite existence on our own
thought-plane.We are so apt to regard the sphere
of operation of the mind, that which we call the
mental plane, as being vague, formless, chaotic.
Yet a little reflection will show that, on its own
plane, a thought must be a thing, having a defi-
nite form and existence of its own; aye, even
though it be but a vibration, as our materialists
would have us believe. To think a thought is
to create a form. That form, if imbued with will
and desire, becomes an active potent force, an
Elemental ; working blindly, unless controlled by
the higher Manas, for its realisation on whatever
plane, in whatever direction, or towards whatever
object it is directed.

Thus, if we ask why we are incarnated here,
why our life is so and so, the answer is: because
we have thus created it by those thoughts and
desires to which we gave an active potency in
our previous existences. We are the incarnation
of our own thoughts, the manifestation of our
own Logos.

And if we ask what will be our future, let us
examine the contents of our own consciousness,
our present thoughts and desires ; it is these which
in due time will be born into the phenomenal
world, and shape for us a new incarnation.

Man is the mirror of the universe, the micro-
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individual manifestation, a persona, being an
aspect merely, being partial, limited, and there-
fore incomplete, appears to us to present evera
struggle towards conformity with the perfect type.
Let it be understood then, once for all, that when
we speak of MAN as being the Logos, we do
not mean @ Man, but the type MAN, that which
we have already named the Heavenly- Man, the
divine Prototype, the Christ.

If this divine Prototype, this divine Logos,
did not cxist, no single man could ever appear.
And as it is with Man, so it is with the types
of all things that appear in the manifested world ;
they are ¢ created ’ first in the archelypal world.
¢“ These are the generations of the heavens and of
the ecarth when they were created, in the day
that the Lord God made the earth and the
hcavens, and every plant of the field before it
was in the earth, and every herb of the field before
it grew’”’

Morcover, Man being the Logos, and there-
fore the creative deity of the manifested universe,
(the Fehovah of the second chapter of Genesis)
the type or ¢ seed ' of all things in that
universe exist in him; he brings them forth,
and they have to continue their evolution through
him. (Vide Part II. page 96). This is also why
Noah—who is also the Manu of the Hindu
records—takes into the ark with him a pair,
or the ¢ seed ’, of all living things. The deluge,
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Mat:rial science seeks ever the permanence of
force and matter on this plane ; but the very
continuity of these, that law of the conservation
of matter and energy which has become a scientific
axiom, is an additional proof of the existence of
that ‘“ spiritual plasm " without which they could
never have been called into existence.

The very existence of the universe, its gradual
unfulding which appears to us under the guise
of evolution, presupposes that operation to have
taken place already in the divine mind, in all its
completeness. Nay, that which appears to us as
the manifested universe, having extension in time
and spacc, is the operation of the divine mind,
complete and  perfect frcm eternity to eternity.
Extension in time and space are but illusions.
The dream of a single moment gives us often an
apparcnt cxtension of many days and years. So
by our finite and conditioned consciousness, fallen
under the influence of the great illusion, we
project the Mayavi Rupa, and live for centuries
and cons in the thought-forms we have projected.

** Within yourselves deliverance must be sought,
Each man his prison makes .

I.carn to know thy true Self, to know thine
own crcative powers, then shalt thou cease to
build the prison-house of sense-life from age to
age.

It sccms strange that any should think that
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the manifested world, that which is termed nature,
could be merely casual in its origin and develop-
ment. It is forced upon us from all sides that it
exhibits reason and intelligence—if not always wis-
dom—in every feature and detail. There is a type,
an idea, embodied in all its work. Whose idea ?
Not necessarily the idea of a theological ¢ God ’.
It is because the old philosophy of the Logos and
the Hierarchies of ¢ Builders ’ has been for-
gotten in the enforcement of an arbitrary
theology, that men have now nothing to fall
back upon, when that theology fails them, but
atheism and materialism.

We have seen that in Genesis we are con-
cerned with the first conception or outbreathing -
of Man and the Universe, in its widest and
most general aspects. We have seen that we
have there a mutilated fragment of the ancient
Esoteric Wisdom, but that sufficient is left for
us to trace its real source and origin. We have
scen that the process of outbreathing or mani-
festation, stated first of all in its broadest and
widest terms, becomes more and more differen-
tiated as we descend from the universal to the
particular ; from Man considered as the Logos, to
man considered in his merely human and histori-
cal aspects.

The human and historical aspect represents man
as ¢ fallen ’; represents that which we call our
own individual selves, that which we ourselves are

9
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to-day, in our limited, finite, and terrestrial nature.

It is just here, at this point, that the New Testa-
ment takes up the problem. Individually we are
¢ fallen’, in so far as we are but incomplete and
imperfect representations of the perfect type MAN.
In the New Testament that perfect type is still
the Logos, thc Word ; but instead of this being a
mere abstract conception of a perfect type existing
from the beginning, towards which all are endeav-
ouring to conform, through long ages of evolution:
we have set before us an individual presentation of
the perfect man in the person of Jesus the Christ.
‘ The Word became incarnate and dwelt among
us, and we bcheld his glory, the glory as of the
only begotten of the Father, full of grace and
truth ”’.

Among all the uncertainties and difficulties of
New Testament narrative, there can be no doubt
on this one point, that the Christ of the Gospels is
the divine ¢ Son’, the Logos, the fype of Man,
perfected in his spiritual and divine nature. There
can be no doubt also that the Logos or Christos is
represented as having had a special manifestation
or incarnation in the person of Jesus of Nazareth.

We have already shown the importance of dis-
tinguishing between the personal Jesus, and the
typical Christ; and the real difficulty of the New
Testament in the light of the interpretation we are
now putting forward, is not a doctrinal one, but
simply and purely one of historical evidence. More-
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this have been but the Logos ? And if so, we se
that in th: Epistles the terms Christ, or Jesus
Christ, arc used promiscususly for thz Logos, and
do not nucessarily refer to the histo-ical Jesus.
But the doctrinz of th: Logas is pre-Christian, ani
thz whole of ec:zlesiastical Christianity is based on
its application t> one historical character, on th:
carnal doctrine of Peter, instead of on the spiritual
doctrine of Paul.

We are not concerned to solve the historical
question now ; as it is not essential to an unde:-
standing of our own nature, it may weall bz left in
ab:yance. But in order that our position may b:
clearly comprchended, the general nature of the
problem must b2 indicated.

If the Gospels are in th2 main historical, we may
be inclined to aczept that which was evidently
accepted by some portion of the early Church,
and regard Jesus of Nazareth as being such a
special incarnation. It by no means follows, how-
cver, that the doctrines which have been built up
by the Church on that basis arc to be accapted.
We cannot gather from the Gospel narrative, even
if that narrative bz accepted as mainly true, that
which has passed for canturies as Christian doc-
trine. The very general rejection of the doctrine of
the atonement by men of note in the Church itself
to-day, is a significant indication of this.

On the other hand, if we accept the Gospels as
being in the main historical, we have to account
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for the parallelism between the events narrated of
Jesus of Nazareth, and similar events ascribed to
the incarnations of the Logos in the earlier Egypt-
ian, Hindu, and other systems, of the most
remote antiquity, and in all parts of the globe,
among savage as well as civilised races.

There cannot be the slightest doubt that there
was a mystical or typical Saviour, whose history
is repeated in many ways and with many varia-
tions, but always with thc came leading events.
It would appear to be an equal certainty that
Jesus, having in course of time come to be
recognised as an incarnation of the Logos, had
ascribed to him the same allegorical and symbolical
events which had been taught concerning the Logos
in the earlier systems. Thesc events have, all of

" them, their deep and significant esoteric meanings,
some of which we have already glanced at, and
more particularly the symbol of the cross. But the
cxoteric presentation was always in the form of
narrative which the uninstructed regarded as
history, while the inner mecaning was taught only
to the initiated.

There can be no doubt that some of the early
Church Fathers were initiated to a certain degree,
and knew the inner meaning of the symbols ; but
the bulk of those who settled the course of Church
history were ignorant ecclesiastics, with a still more
ignorant and fanatical following. These in the end
prevailed, and the darkness and depravity of the
middle ages followed as a natural sequence.
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Moreover, we must bear in mind the literary
facts concerning the Gospels as we now have them,
the uncertainty of tradition in the early centuries,
the enormous number of Gospels which were in
cxistence, out of which the Church chose the four
that were ultimately placed in the Canon. Those
Gospels, moreover, were chosen because they sup-
ported the already formulated theology of the
Church. They were altered and amended from
time to time to suit the existing orthodoxy. In the
later manuscripts the compilers did not scruple to
add whole passages in support of some favourite
dogma. A very large proportion of the document-
ary evidences upon which Christian apologists rely,
rest entirely upon the authority of Eusebius. Yet
. this very man unblushingly advocates lying and
cheating for the benefit of his religion, and makes
the following boast: ‘‘ I have repeated whatever
may redound to the glory, and suppressed all that
could tend to the disgrace of our religion. ™
Eusebius, Preparatio Evangelica, Bk.XII.Ch. 31.

The fetish of the Bible has been such, however,
that there is still a great reluctance on the part of
competent scholars to depart from the time-honour-
ed phraseology, or to admit the flagrant literary
dishonesty of the Book. If it were any other sacred
book, such as the Vedas or Puranas, we shouli
have a minute and critical examination of every
word and phrase, the various manuscripts would be
quoted and compared, and the proper alternative
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just as it would have been impossible to originate
the philosophical doctrine of the Logos from the
life or sayings of Jesus, so also it would have been
impossible to originate from these the idea that he
was a special incarnation of the ‘¢ only begotten
Son. ”

The idea of such special incarnations may pro-
bably be traced back to the prehistoric ¢* Divine
Kings ” of Egypt. But apart from that, the Hindu
doctrinc of Avatdrs is well known, there having
been several special incarnations of Vishnu, the
supreme Lord, of which the best known is that of
Krishna.

Lect us bring the matter home to our own expe-
rience. The question has often been asked : if
Jesus were to appear now, how would he be receiv-
ed? If he were to come now as he came then, a
poor man of lowly parentage, born in an obscure
village, onc who simply went about preaching and
doing good ; of extraordinary speech perhaps, and
reputed to have performed several miracles; calling
himself, or claimed by a few ignorant and dis-
reputable followers, fishermen or country folk, to be
a divinely sent Messiah : how would you or I
recognise in him a special incarnation of the Logos,
even if we knew all about thc philosophy of the
Logos, and the doctrine of Awatdrs ? Would our
Churches and our learned theologians accept him
as such, if he openly proclaimed ‘“ I and my
Father are one”’, and made himself equal with God?
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Would orthodox science accept his miracles, any
more than orthodox religion would accept his
morality ? Would he obtain a certificate from the
Society for Psychical Research, after having sub-
mitted himself t> rigox:ous ‘¢ scientific tests .
What would the Fellows of the Royal Society, or
the learned members of the medical profession
have to say of his superhuman powers ? Charlatan
and impostor would be the least offensive epithets
by which he would be named, even if he did not as
before openly consort with publicans and sinners.

And why should he not come now as he came
then? Is it because we are now more enlighten--
ed that we should be less able to recoznise him ?
Let us not deccive ourselves here. We are so apt
to look back at what we consider to bz the mistakes
of others, and think how differently we should have
acted had we been in their place. We look back
upon history and think how different we are to-
day. But that is not so. Human nature is the same,
though custom varies its outward expression ; and
if we look beneath the surface, we see the same
principles repeating themselves in different cvents
over, and over, and over again.

Might we not even in the present century name
some incarnations, that have sought no recogni-
tion from the many, but have becn known to the
few ; and round which in the course of time there
might gather a special significance and a legendary
lore. The measure of opposition and persecution of
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one century is often the measure of acceptance and
deification of the next.

Much uncertainty seems to exist as to when
or how the term Christ or Christos came to be
applied to Jesus, and from whence this term was
derived. Like the term Logos it appears certain that
it did not originate with the life and personal-
ity of Jesus, but was derived from an earlier
source®*.

It would seem then, that Jesus first became
recognised as an Initiate, and gradually passed on
in tradition to become a special divine Awvatdr.
What is really important, however, is that there
is no single so-called Christian doctrine which
cannot be traced as having been derived from
carlier, and so-called pagan systems. The same
is true also of the ritual of the Church, its symbols,
vestments and sacraments are all pre-Christian ;
nor have they even assumed a new or deeper
significance, on the contrary they have lost their
connection with the great cycle of human evolu-
tion, have been invested with an exceptional char-
acter, and bz=come important de facto in mere
events, instead of representing eternal realities.

In the Gnostic Gospel Pistis Sophia, the esoteric
significance of the characters and events which

* For much valuable information on this question
consult Lucifer, Vol. I. Art. ** The Esoteric character
of the Gospels. ”
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stands in such a predicament, whose house is built
upon the ever-shifting sands of conventional beliefs.

In considering the life of Jesus in its historical
aspect, and apart from any dogmatic theology or
csoteric interpretation, we find that it has a
twofold value ; (a) a character-value, which is the
same in kind, though perhaps different in degree,
from that which we derive from the example and
character of all great men ; (b) a type-value, that
is to say the revelation which it gives us of the
possibilities of our own nature.

The character-value is dear to every devout
Christian ; it is the inspiration of the example of
the Master which carries them through life’s dan-
gers and difficulties,

But the type-value is the most important, and
may be understood and appreciated by those who
do not feel that intense personal attachment which
the emctional devotee endeavours to cultivate.
The type-value consists in this, that all that Jesus
was—aye, cven to the divinest attributes with
which we may invest him—we can and must
become.

ITow much this has been lost and misunderstood
in the doctrine of the merits of Christ and the
vicarious atonement. How many Christians are
there who think of becoming Christ-like in this or
any future incarnation ? It is only in Zeaven that
such perfection may perchance be reached.

Of what valuc can his life be to us, as a revela-
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tion of the possibilities of our own nature, if
instead of regarding him as our elder brother we
are to make him the great exception, related to
the deity but not to humanity ? We lose the value
of his life just in proportion as we make- it excep-
tional, just in proportion as we isolate it, and
invest it with the attributes of the superhuman,
the supernatural, and the miraculous.

Passing now from the personal Jesus—what-
cver may be the view we may take of that person-
ality—we must examine more specifically the
doctrine which the New Testament presents of
man regenerated and resurrected. We pass from
the personal Jesus to the typical Christ ;
Christ the Logos, divine man, our own Higher
Self. .

We have already seen that, taken in its broadest
outline, the whole cycle of Man’s evolution con-
sidered historically, resolves itself into two main
divisions : his descent into matter, or ¢ fall’, and
his re-ascent or ¢ redemption’. This great cycle,
or maha manvantara, is divided into seven minor
cycles called Rounds, and these again into seven
subdivisions called Races. After this we have the
sub-races and other minor cycles, until we come
down to the individual, who has to pass through
all these cycles in various incarnations.

Each cycle, by correspondence and analogy,
reflects all the principles of the major cycle of
which it is a part. Thus man in every incarnation
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reflects the whole process of the manifested
universe.

In order to represent the two main divisions
we must have two types, a type of spiritual man
falling into incarnation, and a type of physical
man resuming his spiritual nature.

These two types are represented in the Christian
Scriptures by the two Adams: the first, the
Adam of Genesis; the second, the Christ of the
New Testament. ¢ The first man is of the earth,
carthy : the second man is of heaven. As is the
earthy, such arc they also that are earthy : and
as is the heavenly, such are they also that are
heavenly. And as we have borne the image of the
earthy, we shall also bear the image of the
heavenly ” (I Cor. XV. 47).

But popular religion needs something more
than an abstract type. How fully Paul recognised
this is seen all through his Epistles. Although with
the full-grown or initiated he spoke ‘¢ wisdom in a
mystery ", with the Churches he determined “¢ not
to know anything among you, save Jesus Christ,
and him crucified ”’ ; he spoke to them ‘¢ not as
unto spiritual, but as unto carnal, as unto babes

in Christ ”.

The difficulty of expressing the esnferic, that
which can only be grasped by the intuition and.
spiritual faculties, in the language of everyday life,
is one which is insurmountable. It has compelled.
the world’s Initiates at all times to teach in parable:







144 7HE ESOTERIC BASIS OF CHRISTIANITY

understood by such it must be brought down to
their own level in some familiar form, but in that
very process it is degraded and obscured, it takes
to itsclf a body of form which must of necessity be
partial, incomplete, and subject to change, decay
and death.

Such are all historical Religions, forms that
change from day today, from age to age. But RELI
GION remains cever the same. ‘¢ The Path is one
for all, the mcans to reach the goal must vary
with the Pilgrim ™ (Voice of ths Silence). That
which is not a religion, but RELIGION itself, is
Theo-Sophia, the Esoteric Wisdom, incarnated in
many forms from age to age.

Religion then, to be serviceable to the multitude,
requires a popular and simple presentation in
terms of ceveryday ideas and experience. How
far that has been successfully accomplished in the
Christian religion, let each judge for himself.

But we arc concerned now with the esoteric
significance of the Christian forms. For surely
at the end of this nincteenth century it is time
that at lcast the tcachers in the Church should
ccasc to cling to the outward forms, should
understand something of the deeper principles of
spiritual evolution. For on every hand are incar-
nating Xgos who have passed the state of child-
hood, who look on the universe with open eyes and
fuller knowledge ; who are demanding now from
the Church the interpretation of their spiritual life
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home to our personal requirements, through which
we may rise from the personal to the universal,
by gradual stages, as our own spiritual life unfolds;
from the mere character-value, to a full realisation
of the type-value; to a full realisation that it is the
Christ, the Logos, verily incarnated in our own
nature, in Humanity to-day, as in all ages, who
is the redeemer and saviour of the world ; for it is
the divine spirit, the divine thought, the incarnat-
ed Word, ever working out its own divine and
perfect expression.

The central doctrine of Theosophy, that round
which all else revolves, is the doctrine of the
Higher Self. Briefly stated, that doctrine teaches
that our own true Self, the immortal Ego, is ONE
with the universal SELF, with that which in
ordinary phraseology is called ¢ God ’.

In the Key to Theosophy (page 174) we read:

¢ Atman or the ‘‘Higher Self”’ is really Brahma,
the ABSOLUTE, and indistinzuishable from it. In
hours of Samadhi, the higher spiritual conscious-
ness of the Initiate is entirely absorbed in the
ONE essence, which is Atman ”.

In the Secret Doctrine (vol. 1. page 297) we
have the following :

‘“ By paralysing his lower personality, and
arriving thereby at a full knowledge of the non-
separateness of his higher SELF from the one absol-
ute SELF, man can, even during his terrestrial life,
become as one of us ”..
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lower nature, the complete subjugation of th
personal self, with its accumulated load of karmi
cnergy, hereditary tendencies, acquired habits, and
structural defects, is in itself an immense task,
requiring many incarnations of steady and persis
tent cffort for its accomplishment. And then, and
only then, when this is accomplished, can the real
task be begun, and the higher powers come int
opcration.

‘¢ Before the soul can see, the Harmony within
must be attained, and fleshly eyes be rendered
blind to all illusion.

¢ Give up thy life if thou wouldst live."”

‘““ Ere thy soul’s mind can understand, the
bud of personality must be crushed out ; the worm
of sense destroyed past resurrection.

¢ Kill thy desires, Lanoo, make thy vices
impotent, ere thy first step is taken on the solemn
journey. Strangle thy sins, and make them dumb
for ever, before thou dost lift one foot to mount
the ladder. ”

¢ The pupil must regain the child-state he has
lost, erc the first sound can fall upon his ear. "
(Voice of the Silence).

In the Christian Scriptures we still find this
high doctrine ; though in all that is known histori-
cally as Christianity, itis blurred, obscured and
finally lost altogether. Is it not passing strange
that Christianity should deem God most honoured
when man is most debased ? Is it not strange that
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But carlier than Plato, and more explicit even
than in his teachings, we find this doctrine in
the ancient Hindu philosophy, in the Vedinta
philosophy, based upon the oldest books in the
world, the Sanscrit Vedas and Upanishads. Prof.
Max Miiller in his recent work on ¢ Theosophy, or
Psychological Religion ”. states this in the following
terms: ¢ If we ask what was the highest purpose
of the tecaching of the Upanishads we can state
it in three words, as it has been stated by the
greatest Vedinta teachers themselves, namely:
¢ Tat tvam asi . This means, Thou art that.
That stands for what I called the last result of
Physical Religion, which is known to us under
different names in different systems of ancient
and modern philosophy. It is Zeus or the Ei: 0:3;
or 6 4, in Grecce ; it is what Plato meant by the
Eternal Idea, what Agnostics call the Unknowable.
what I call the Infinite in Nature. This is what in
India is called Brahman, as masculine or neuter,
the being behind all beings, the power that emits
the universe, sustains it and draws it back again to
itself. The Thou is what I call the Infinite in Man,
the last result of Anthropological Religion, the
Soul, the Sclf, the being behind every human Ego,
free from all bodily fetters, free from passions, free
from all attachments. The expression Thou art
that, means Thinec Atman, thy soul, thy self is
the Brahman; or, as we can also express it, the last
result, the highest object discovered by Physical
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put forward as ‘¢ Gospel truth ”’, and the higher i
entirely lost sight of and denied, that Christianity
becomes nothing more than a degrading super-
stition.

It is really difficult to say, amid all the conflicts
of sects, and creeds, and Churches, what Christian
doctrine really is ; or even what Christianity really
is.Certainly we find no agreement among Christians
themselves; but by studying the matter in the light
of the deeper principles of human nature which
Theosophy discloses, we are able to discern that,
however much in one period, or in one Church,
Christianity may be limited and narrowed by for-
mulas, creeds, or rituals, it is capable of expand-
ing, until it becomes identical with that deeper
stream of Divine Wisdom which incarnates in many
forms from agc to age, and which we name T/eo-
sophy. When the ¢‘ new theology " has carried
Christian doctrine to the furthest point which its
most advanced professors can at present anticipate,
it will still stand only on the threshold of that
Divine Temple of Wisdom, into whose inner courts
those only can pass who have done with outward
forms and ceremonies.

ThatTemple is not being built, as some imagine;
it is an eternal edifice ‘‘ not made with hands. ” It
is Man’s own nature, it is the Logos, the Divine
Thought, perfect in all its proportions. And if
thou would’st find the Holy of Holies within that
Temple, penetrate into the inmost recesses of thine
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own nature, and there shalt thou find the secret of
death and of life, the Alpha and the Omega.

For as with Adam we die, and as with Christ
we are made alive again, for us also it is written :
«“ ] BECAME DEAD, AND BEHOLD, I AM
ALIVE UNTO THE AGES OF THE AGES,
AND I HAVE THE KEYS OF DEATH
AND OF HADES. ”



PART 1IV.
THE GOSPEL.

** But and if our Gospel is veiled, it is veiled in them
that are perishing : in whom the god of this age hath
blinded the minds of the unbelieving, that the light of the
Gospel of the glory of Christ, who is the image of God,
should not dawn upon them. 11 Cor. iv. 3.

W HAT is the true Gospel of the Christ ? What

is that TRUTH, that Word of God which
abideth for ever; which changes not amid all
the changing ages, and cycles, and races, from
end to end of that great Manvantara, in which
the visible issues from the invisible, and returns
again to the bosom of the ¢ Father’?

No lesser truth than this can satisfy us; no Gos-
pel can be such to us if it stands related merely to
our human naturc in its temporal aspects, expressed
in terms of our finite consciousness and personal
desires. Our Gospel must be nothing less than the
Gospel of the glory of Christ, who is the Logos, the
image of God ; in whose image indeed we also are
made, and of whose nature we also are partakers.
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given to the personal Jesus, than by reason of its
own inherent difficulty or mode of presentation.

The Christian Scriptures indeed _ive us two Gos-
pels : an exoteric or personal Gospel, correspond-
ing to the requirements of exoteric religion; and an
esoteric, or impersonal Gospel, corresponding to
the necds of those who have passed beyond the
cxoteric symbols. The first is the Gospel of the per-
sonal Jesus, as example and Saviour ; the second
is the Gospel of the Christ, as related to our own
inner and divine nature. The first proclaims ¢¢ Jesus
Christ and him crucified ” ; the second, ‘¢ know
ye not that ye are the temple of God. ”’ For both of
these we find ample confirmation in the New Tes-
tament ; but it is the former only which has been
brought into prominence by the Church, and has
given the stamp and character to what are now
the traditional doctrines of Christianity. It is the
latter, however, which is the permanent and funda-
mental teaching; and it is indeed open to question
whether the former was taught at all, in the origin
and inception of Christianity ; whether it is not
altogether a perversion and materialisation of the
original esoteric doctrine.

That the Gospels are mythical and allegorical to
a large extent, we have already seen ; that Paul’s
Epistles have been tampercd with and revised to
suit the carnal doctrine, can hardly be doubted.

We know, moreover, that it has been the policy
of the Church from the very earliest times, to des-
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Secret Doctrine. This must necessarily be so, if
underneath all appearances there lies the one
cternal unchangeable TRUTH. In science, this
TRUTH is found and understood in the unvarying
order of natural law.

Between the exoteric Gospel in its lowest form,
and the esoteric Gospel in its highest conception,
there are necessarily an unlimited number of grades
and degrees. It is the non-recognition of this
which makes Christianity of so little avail to-
day ; on the one hand, to touch the masses and
to deal with our great social problems ; on the
other hand, to ally itself with the progzressive
thought and intellect of thc age. We hear this
complaint going up from our pulpits on every
side. Only ten per cent of our population con-
form, even to the outward observances of religion,
in the matter of attendance at places of worship.
Would this be so if the Church had a Gospel
suited to the needs of cach and all ? Is it because
men are carcless or indifferent in matters of
Religion ? We think not ; or if it is, it is because
that indifference has become a mental habit,
originating in the hopelessness of any solution
of the problems of lifc as presented by that
which passes for religion in our Churches and
Chapels.

We spend thousands and millions in sending
the Gospel to foreign lands. What is the ¢ good
news ”’ which we send ? It is quietly and tacitly
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expanding each and all religions until they are
merged into that one RELIGION, which like the
ONE LIFE lives and breathes in all forms, but is
independent of any.

But this can only be done when Christian
doctrine claims as its one fundamental truth,
the DIVINE NATURE OF MAN. For that is also the
fundamental doctrine of all religions, however
much it may be lost and obscured in their out-
ward forms ; and through it all religions may be
harmonised and perfected, until at length, once
more, the whole of mankind is of ‘¢ one language
and one speech ”.

Modern Christianity may claim to teach the
divine Sonship of man, but the teachin, rests on
an anthropomorphic basis, and not on the inherent
and essential nature of man himself, In the Christ-
ian doctrine we become Sons through belief in the
work of a personalSaviour. In the esoteric doctrine
man (Humanity) is the divine Son.

Christian theology has made the difference
between Jesus Christ and ourselves an absolute
one in very nature, and not one of degree only.
We may become like Christ, but there will always
be a difference as wide as that between the creator
and the created. Yet this is opposed to what Jesus
—speaking as the Logos—says about himself,
and to the whole teaching of Paul. The exoteric
Gospel is the Gospel of separation, of outward
knowledge as between subject and object. But
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though the many may continue to exist, they
will exist in harmony and not in strife, because
of the fundamental unity.

Immeasurable is our gain in this respect. To
be placed far above the strife and war of creeds
and sccts, is in itself a power and a blessing which
only those can understand who have fought their
way through the doubts and difficulties of orthodox
religion, and out of the mould of a traditional and
inherited sectarianism, into a larger apprehension
of the one purpose moving through all humanity.
And this freedom is not one acquired by mere
rejection, denial, or antagonism. We are antag-
onistic to no religion and to ns sect, but only
to the narrowness, bigotry, and bitterness engen-
dered by their exclusive and individual interests.

And if it be true of the individual, that he must
give up his life if he would live, that he must resign
all personal interests, and merge them in the
interests of all humanity, identifying himself more
and more with the ONE LIFE which lives and moves
in all ; the same is also true of the commun-
ity, of the Church. The individual life reflects
the whole ; the whole cevolves as an individual
unit. The law of the individual is the law of the
community, of the race. Not till humanity has
put aside the war and strife of individual interests,
of racc against race, and nation against nation,
religion against religion, and creed against creed,
can the Kingdom of Heaven reign upon Earth.
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of finding the principle of Universal Brotherhood
within the four walls of any Church. But we can-
not limit Christianity in the way which Christians
themselves submit. We believe that whatever the
practice may be, Christianity in its inception and
rcalisation #s universal Brotherhood ; and that it
needs only the understanding of the central doc-
trinc of the DIVINE NATURE OF MAN, to harmonise
the discordant clements, and bring about a practic-
al realisation of that which at present is regarded
merely as a utopian dream.

What hinders? Why does not the individual, the
community, and the race, rise to a practical reali-
sation of an ideal, admitted and prayed for ? The
answer is to be found in a recognition of the action
of Karma through reincarnation. The race has to
rcach its higher perfection through the perfection
of each individual ; humanity cannot become per-
fect till each individual has reached the perfection
of his nature; and thisis only accomplished through
long ages of evolution. It is when we look into our
own nature, and in the light of the ideal of the
perfect divine man—which we can dimly discern
as the goal of our evolution—realise our own im-
perfection and catch a glimpse of the long upward
road which we must tread ; it is then that we
understand something of the slow progress of
humanity towards that perfection, and in the light
of our own repeated failures and follies we read the
failures and follies of nations and races in a new
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we bear, but in very deed the cross of Christ. Has
it never occurred to any reader of these pages, that
their life here is to accomplish a purpose which not
God himself,but only they,can accomplish. How
else exists the necessity for the incarnation of the
divine Son; what else is the meaning of the re-
demption of the world by the divine sacrifice ? For
it is in each one of us that that incarnation, that
sacrifice, that redemption is made. And as Christ
is our own very Self, our own Higher Ego, we
shall—when we have learned to think and speak
of ourselves from the standpoint of that Ego, and
not from our personal standpoint—see that Christ's
work is our work, and that it is only by identifying
ourselves thus with the work of the Christ, and first
purifying ourselves so that we may become fitting
vchicles for the manifestation and work of the
divine principle in us, that we as individuals, and
in due time, through the individual, the whole race
shall reach the goal and perfection of our nature.

But how is this to be accomplished if at death
each human Ego has finished for ever with this
carth, and the evolution of humanity thereon?
If at death the world loses for ever its best and
noblest ; if at birth the soul comes into existence,
a fresh creation from the hand of God, to be
moulded merely by the chance circumstances of
physical heredity and environment ; then indeed
the perfection of humanity appears to us a mere
dream ; for there is no higher law of cause and
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soil and the hidden life of the seed, in the heart of
conscious existence, expanding from lowly forms
of simple cell and structure to higher life and
nobler service; and in the mind and soul of man :
in all, and through all, the ONE LIFE which some
name ‘ God’, works ever in that perfection which
is the very law and nature of its own Being.

Therefore it is that the Kingdom of God
¢ cometh not with observation : neither shall they
say, Lo here ! or, there! for lo! the kingdom of
God is within you. ”

But this is meaningless verbiage unless we can
reduce it to natural law, harmonising with the
great facts of human nature and experience all
through the ages. And that law is the law of
individual progress and evolution, working out the
progress and evolution of the whole race through
repeated incarnations, linked together by karmic
cause and effect. We join hands here with science
and philosophy ; and all phases of human know-
ledge and experience are found to be not merely
accessory to true religion, not merely of more or
less utility in this world, but necessary steps on
the upward road of our perfectment.

The fall of Man, the evolution of Man, the per-
fectment of Man: these three are the beginning, the
middle, and the end. The past, present, and future,
can have no meaning to us unless linked together
by a divine purpose, running through all, and per-
fect in itself. For if of that absoluteness, which we
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affliction, which is for the moment, worketh for us
more and more exceedingly an eternal weight of
glory "', (II Cor. 4. 17.) Therefore we say—express-
ing the matter as well as we are able in terms of
our finite conceptions—that all things, be they
good or evil, exist through the power of a divine
necessity, which is the very essence and nature
of THAT—which IS the universe.

And herein lies the glorious hope of our human-
ity, and the Gospel of our divine perfectment ; that
as by necessity the divine must incarnate, as by
necessity man must fall, as by necessity Christ
must be crucified in him : so also by necessity he
must rise again from the dead, resume his divine
nature and power, and rebecome that which he
was and fts.

For it is only that aspect of man, that persona
which we call our Auman nature which has ¢ fall-
en.’ Man in his essential nature was and is the
Logos. Our own higher Ego, the Christ within us,
was, and is, a pure spiritual being, conscious of its
own nature and powers and mission, yet sacrificed
to, and the victim of, the lower personal self, that
that lower self may in due time become of like
nature with the higher.

The higher and the lower, as we have already
seen, are but aspects of the ONE ; yet in order to
treat them intelligibly we are obliged to deal with
them as if they were separated, for as such they
appear to our finite perceptions.
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been so materialised as to mean the actual restor-
ation of the physical particles of our present
bodies. That such teachings as these could ever
become ¢ gospel truth ’, must cause us to look
with the greatest suspicion upon everything that
has ever been received into the traditions of the
Church ; and indeed might well cause us to tumn
in disgust from everything that bears the name or
stamp of Christian doctrine, were it not, as it is
our effort here to point out, that underneath the
corrupt and materialised forms into which that
doctrine has hardened, we can still discern the
ancient esoeric teachings.

In the Bhagavad-Gita we find the same esoteric
doztrine with regard to the indwelling of the Logos
or Christ. Thus Krishna says : ¢ Those who prac-
tise severe self-mortification not enjoined in the
Scriptures, are full of hypocrisy and pride, long-
ing for what is past, and desiring more to come.
They, full of delusion, torture the powers and
faculties which are in the body, and me also, who
am in the recesses of the snnermost heart.

““ ] am the Ego which is seated in the hearts of
beings ; I am the beginning, the middle, and the
end of all existing things. ”

‘It is even a portion of myself which, having
assumed life in this world of conditioned exist-
ence, draweth together the five senses and the
mind, in order that it may obtain a body and
may leave it again . . . The deluded do
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to my state, they are not born again, even at the
new evolution, nor are they disturbed at the time
of general destruction. ”’

‘¢ Every action, without exception, is compre-
hended in spiritual knowledge. Seek this wisdom
by doing service, by strong search, by questions,
by humility; the wise who see the truth, will com-
municate it unto thee. . . . By this know-
ledge thou shalt see all things and creatures
whatsoever in thyself, and then in me. Even if
thou wert the greatest of all sinners, thou shalt
be able to cross over all sins in the bark of spirit-
ual knowledge. ”’

This is the gospel of the Christ, of Krishna, of
the Logos, of the Supreme Spirit, or whatever
name or form we may give to the one central truth
of essential unity under apparent diversity. It is
the doctrine of our own inherent immortal and
divine nature. We say that it is Christian doctrine,
in all that is fundamental and permanent in the
Christian Scriptures. Its beauty and harmony is
perceived just in proportion as we can give up the
personal and finite, in our religious ideals, asin
our own lives and desires. A personal God and a
personal Christ become impossible when we have
perceived this deeper truth. However much the
Gospel of a personal Saviour may be necessary at
certain stages of our own experience; however
much that Gospel may be preached to-day, and
found to be ¢ good news ' to thousands and mil-
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brought to light only by ¥esus Christ, how could
Paul speak as he does? Also he speaks of his
Gospel as being one ‘‘ which was preached in all
creation under heaven "’ (Col. 1. 23).

Many indeed are those things of which Paul
speaks, and which are ‘‘ hard of interpretation ”
until we possess the esoteric key. The whole of the
epistle to the Hebrews, whether written by Paul or
not, is based upon the symbology and allegory of
the Old Testament, as applied to the esoteric
Gospel of the Christ, and not to the historical
Jesus. IFor all those things of which we read in the
Old Testament concerning Moses and the Law,
the tabernacle, and the institution and the services
of the priesthood, and other ¢ historical ’ matter,
are here plainly declared to be mere symbols and
types, ‘‘ a copy and shadow of the heavenly
things. ”’ This has been the method of the esoteric
schools of Initiates from the very earliest ages, and
it is through this that we obtain those exoteric
records which, by tradition, have become the
sacred books of the East or of the West, but whose
inner meaning is entirely lost to those ‘‘ in whom
the god of this age hath blinded the minds of the
unbelieving ”’ ; who deny indeed that there is any
esoteric knowledge whatever behind the mere dead
letter, or who regard as Aistory in their own books
that which they reject as fable, myth, and super-
stition in other records.

To understand why or how it has come about
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physical life, and which also form the post-mortem
life of the individual.

Now, by reason of the authority which has
always been attached to the religious order, and the
power and influence which the priesthood is able
to exercise thereby over the uninstructed, it has
come about in this Kali Yuga, that this power, fall-
ing into the hands of unworthy representatives, has
been debased and degraded, and used for illegal
and unholy purposes, used for the exercise and
possession of temporal power and wealth, by a
priesthood which fattened on the ignorance and
credulity of their dupes, and taught a hateful lie
in order to terrorise and subject to their power.

And now we see that long centuries of so called
Christian theology, with its necessary concomitant
of demonology, have created powerful astral cur-
rents, into which men are swept by karmic action,
and carried helplessly down the stream of illusion,
not knowing it as such, because in veiy truth to
them it is reality.

Thus Eliphas Levi writes: ‘“ Human thought
creates what it imagines, the phantoms of supersti-
tion project their real deformity in theAstral Light,
and live by the very terrors they produce. They
owe their being to the delusions of imagination and
to the aberration of the senses, and are never pro-
duced in the presence of any one who knows and
can exposc the mystery of their monstrous birth.
The evokers of the Devil must before all

° .
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ancient wisdom ; taught once more, as it has been
taught in all ages : the Gospel of TIHE DIVINE
NATURE OF MAN.

According to the needs of mankind, so must be
the Gospel that is preached to them ; whether it
be to ¢ babes’, or to those who are full grown.
And if the personal gospel of the old theology and
demonology is still found to be a power unto sal-
vation to thousands who believe : far be it from us
to deny its appropriate value.

But there are those who in this incarnation have
freed themselves from the old currents of thought,
or never come under their influence ; having indeed
happily reached a spiritual manhood, and put
aside childish things. By such the esoteric doctrine
is known and welcomed. It brings with it the
recognition of past experiences ; it unfolds the hid-
den sources of their life, of hopes and fears, of
aspirations and memories, for which perchance
they have sought long and vainly in exoteric
teaching.

To such the surrender of the personal to the im-
personal, of the exoteric to the esoteric, is an easy
and natural step. Intuitively they put aside the
outward forms ; and presently, ¢ the wise who see
the truth ” reveal to them the deeper mysteries
of the kingdom of heaven within them.

But Karma leads men through strange paths,
through strange forms, through incarnation after
incarnation ; ever giving them the due reward of
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their toil and strife, whether it be in this world,
where the fruit is sweet to the taste, but bitter to
the stomach, or in those ideal heavens on which
some fix their hopes. ‘“ In my Father’s house are
many mansions ”’ ; or as stated more clearly by
Krishna :—¢¢ Those enlightened in the three
Vedas*, offering sacrifices to me and obtaining
sanctification from drinking the soma juicet,
petition me for heaven, thus they attain to the
region of Indra (Devachan) the prince of celestial
beings, and there feast upon celestial food and are
gratified with heavenly enjoyments. And they
having enjoyed that spacious heaven for a period
in proportion to their merits, sink back into this
mortal world, where they are born again as soon as
their stock of merit is exhausted ; thus those who
long for the accomplishment of desires, following
the Vedas, obtain a happiness which comes and
goes. ”’

‘“ Every Logos creates what it affirms”, and
thus for those who affirm a ¢ heaven '—whether it
be the Christian, the Mussulman, the Hindu, or any
ideal whatsoever,—the heaven they affirm must in
due time become an objective reality. But all cuch
heavens belong to the sphere of personal hopes,
fears and desires, and as such are necessarily im-
permanent, temporary, and—compared with the

* The Vedas here stand for ceremonial or formal reli-
gion.
t Analogous to drinking the communion wine.
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One Reality—illusive. Only when all that is per-
sonal is merged in that larger life which moves
through all,can the One Reality be perceived, and
the man cease to fall, through incarnation after
incarnation, under the sway of the ‘¢ happiness
that comes and goes .

But this is a ¢ hard saying’; and thdugh it is
clearly to be perceived in the Christian Scriptures,
forming indeed their esoteric basis, as it is the
esoteric basis of all religions, yet in all that passes
for Christian Gospel we find the foremost place
given to that which ministers to and accentuates
the personality. Personal salvation occupies the
foremost place. Not so the esoteric teaching. Let us
glance at the vista of the PATH which that teach-
ing opens out to us.

In its broadest and widest sense, the PATH is
that upward evolution which all humanity is accom-
plishing. But there is a special sense in which that
PATH commences for the individual. We have it
set forth in the parable of the prodigal son. Man
wanders far from his ¢ Father’s ’ home, out into
the universe of Maya, seeking self-gratification. It
is the natural result of his fall into matter and
physical life. And having wandered through incar-
nation after incarnation in the illusive realms of
sense life, he presently ‘‘ comes to himself ”’, and
remembers the ‘“home” he left. In the teachings of
Buddha we have the same representation. Buddha
taught the four great truths, of which the fourth
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that Jesus is represented as saying with regard to
his own nature. All that Christianity says with
regard to our taking refuge in him, is in harmony
with the impersonal Gospel, in a far deeper sense
than that in which it applies to a personal Saviour;
it is in harmony with the deepest esoteric teach-
ing, and the declarations of mystic teachers in all
ages. ‘‘ I am the way, and the truth, and the life”,
says Jesus, speaking as the Logos. Krishna also
says: “ For those who worship me, renouncing
in me all their actions, regarding me as the supreme
goal and meditating on me alone, if their thoughts
are turned to me, I presently become the saviour
from this ocean of incarnation and death. Place,
then, thy heart oa me, penetrate me with thy
understanding, and thou shalt without doubt here-
after dwell in me ”.

But when the Path is thus entered,through an
apprehension of the first three truths, there are still
many stages and experiences to be passed, before
progress along that Path can be assured; and those
stages may well occupy many incarnations, and
lead a man through strange forms of religious
fervour. Therefore there is, in a theosophical sense,
a still further stage to be reached before our feet
are really planted on that Path ; there is a more
special sense in which the Path must be entered
than that which makes a man merely a religious
devotee. The conviction of sin, and conversion, on
which Christianity lays so much stress, may repeat

P
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itself over and over again in many incarnations,
assuming each time a different form, and leading
the man to cling to the first form of religion which
offers itself, that form which bslongs to the com-
munity or family in which he happens t> have
been born.

But the deeper truth which must be perceived
before the Path can really be entered, is indepen-
dent of all relizgious forms. It is the perception of
the ONE in the many, the perception of the oneness
of our own life with the divine, of that life which,
as Paul expresses it, is ‘¢ hid with Christ in God. ”
(Col. iii. 3.) When this is perceived, there is no
further question of immortality or salvation. Qur
immortality is not something which is effected
either for us, or by us; that which alone we can
call the True Self, has been, is, and always must
be, immortal and eternal.

It will now be clearly perczived that the root of
the whole matter lies in a firm apprehension of the
distinction between the temporary or personal self,
and the permanent, immortal, or impersonal SELF;
impersonal because it is not my-self or your-
self, but the SELF of all; of which our personalities
are but temporary reflections. The ONE SELF mani-
fests itself in infinite forms, but still remains the
ONE SELF. In each form the whole is reflected,and
the consciousness of self springs up, the conscious-
ness of ‘I am I’, becoming stronger and deeper
as it expands, in what appears to us to be the



186 THE ESOTERIC BASIS OF CHRISTIANITY

evolution of the race or of the individual. The
ultimate goal of that evolution cannot be aught
else than a full knowledge of the true SELF, a return
to our identification with that SELF, the conscious-
ness ¢ I am THAT’. Once such a SELF is postulat-
ed, whatever it may be termed, whether it be God,
or the Absolute, whether it be the Unknowable ot
the Unconscious of western philosophy, or the
Atman of the eastern schools : all things must of
necessity flow from and into it. Hence evolution
and involution, hence the outbreathing and the
inbreathing, hence creation and redemption. Hence
also those conceptions as to the final goal of the
individual which have assumed such various forms
in different systems, but at the root of which this
fundamental idea may still be found, whether it be
the absorption in the Supreme Spirit of the Nirvana
of the Hindu religions, or the at-one-ment with
God through the Logos of the Christian Scriptures.

We can now perceive also, why the Path is only
entered by renunciation. Every personal desire
ministers to the life and continuance of the false
self, which thus repeats itself from incarnation to
incarnation in the enjoyment of ‘‘ a happiness
which comss and goss. ”” A partial apprehension of
this truth has led to strange forms of asceticism
and self-mortification ; but a true apprehension of
it will purify and refine and ennoble the lower self,
until it has become a fittiny vehicle and instrument
for the divine manifestation. The goal is not won
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the little we can accomplish in one incarnation, we
may well understand how that Path must be
trodden from life to life ; in view of the infinite
possibilities stretching before us in the illimitable
future, we may well understand how that which
now appears to be our ultimate goal, the consum-
mation of our upward evolution through our pre-
sent humanity, may lead us merely to the thres-
hold of an infinite vista of higher and higher
perfection still opening before us.

But for the present the perfection of our human-
ity, in its gradual approximation to the type which
the doctrine of the Christ presents, is a difficult
enough task. When all mankind shall have become
Christs and Buddhas, and not till then, will our
task and our renunciation be complete. For as we
grow more and more in the likeness of that type
of the perfect man ; as we merge our individuality
more and more in that higher life which is no
longer ours individually, but the life of Humanity,
our task becomes more and more one of compassion
and sacrifice. Deep and profound indeed is the
mystery of the sacrifice of the Christ, the continual
redemption of the lower by the renunciation and
sacrifice of the higher. And we, if we are partak-
ers in the life of Christ, must follow the same law,
all through the ages and cycles, and ‘¢ remain
unsclfish till the endless end.

And when we have understood this deeper law
of our divine nature, when we have identified
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compensation for all life’s sorrows ; for every true
and noble aspiration, checked and crushed in this
world of evil, there is a rcalisation past all imagin-
ing. Butin so far as this is personal it is also tem-
porary and finite, though it may last for thousands
of years as we measure time. It is merely the fruit
of the lesser cycle of a single incarnation. How
many will renounce this fruit for the sake of the
larger life of humanity, still stricken with sin and
suffering ?

But therc is a larger cycle, the cycle of our
spiritual life, perfected through suffering in many
incarnations. What fruit shall that bear of indivi-
dual bliss? When our feet have trodden the
PATH which leads to final liberation, when we
have conquered all the forces of evil and illusion
which bar our progress, when we have reached the
goal of our perfection, even to the ‘¢ measure of
the stature of the fulness of Christ, ”’ shall we not
then enter into an eternity of bliss, shall we not
then lay aside for ever the strife and toil and enter
into a rest which knows no end? Aye, great is the
reward which then awaits the victor. ‘¢ Know,
conqueror of sins, once that a Sowanee hath cross-
cd the scventh Path, all nature thrills with joyous
awe and feels subdued. The silver star now twinkles
out the news to the night-blossoms, the streamlet
to the pebbles ripples out the tale; dark ocean-
waves will roar it to the rocks surf-bound ; scent-
laden breczes sing it to the vales, and statcly
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enlightened generation come to the coming age
through a new sourcc and a new community ;
meeting at every step, as indeed it has met hither-
to, with deadly hatred and persecution from the
old order, from the professed servants of the Christ.
Alas, that history should repeat itself in this also ;
still making the word of God of none effect through
tradition.

But those who have entered the PATII belong to
an order which changes not with the changing
cycles. Upon their hearts has fallen that peace
which passeth all understanding. The fever and
unrest of life is stilled. All doubts have passed
away in a knowledge which cannot fail. All things
are theirs, in life and in death, in things past, in
things present, and in things to coms. Resigning
all, they gain all. Losing their life, they gain the
larger life. Seeking nothing, they gain the in-
corruptible treasure, the pearl of great price. It is
cver so. It is the first and the last word of the
impersonal Gospel, of that wisdom hidden in a
mystery, which only the Mystic can understand.
“¢ The way begins and ends outside of self. ”” And
yet, ‘“ Thou canst not travel on the Path before
thou hast become that Path itself. ”’ And if we
would learn this mystery as it is revealed in Christ,
in him who is ¢ the way, the truth and the life, ”
we must learn the mystery of the incarnation of
that Christ in our own self, in all Humanity ; and
thus identifying ourself with that divine principle
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which #s our true Self, the veil is taken away
from our hearts and minds, and ¢ we all with un-
veiled face reflecting as in a mirror the glory of the
Lord, are transformed with the same image from
glory to glory.

But this transformation is a natural process. It is
the work of the Christ in Humanity through all the
long ages of evolution ; the divine purpose accom-
plishing itself by immutable law which cannot fail.
What ! shall divine wisdom and love be brought
to nought through our personal failures ?

When the work of the Christ is thus viewed in
the larger and broader events of human history,
extending over cycles and milleniums untold, in-
stead of being limited to the salvation of our per-
sonalities which are but as the fleeting forms of the
wind-driven ripples on the surface of the ocean ;
when Christ is understood to be the impersonal
divine principle, the life of all that lives, and the
Ego seated in the heart of man : then the prayer
“thy kingdom come "’ will no longer be a meaning-
less and ineffectual petition offered up in temples
made with hands, but will express itself naturally
in the life of the individual and the community,
and will accomplish itself as certainly as the un-
folding of the leaves and flowers in the spring
time of the year.

And that time smust come, in the fulfilment of
that larger cycle in which one day is a thousand
years, and a thousand years as one day. The

3
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drama of human evolution accomplishes itself on
this globe through milleniums untold, yet the
whole period of that evolution is but a ¢ day ’ in
the larger cycle which extends from eternity to
eternity. Such is the ‘‘ never ending stream of
conditioned existence ” ; birth and rebirth in end-
less sequence of all that becomes. Gods and Men,
Angels and Demons ; system within system of
planetary chains, worlds within worlds, atoms
within atoms —all become, and cease to be ; are
born and die, and reincarnated in fresh manifesta-
tions ; ever rising and falling in that cyclic rythm
which is the mighty breath of IT.

Lonz ages ago, before the darkness of the Kali
Yuga fell upon this ea:ith, when the ‘¢ Divine
Instructors ’ walked openly among men, and
taught them the mysteries of their own nature : the
secrets of the cycles were not hidden as they are
now. Some little of the ancient wisdom is left to us
in sacred Scriptures, blurred and defaced, not so
much by tim= as by the ruthless hand of man him-
self ; some grains of gold we may still gather from
those exoteric records. But if we look for it there,
without th=s light of a larger knowledge and a
wider faith; if we look for it from those who are
now its professed exponents, who have made a
fetish of the book, and would narrow down the
eternal incomprehensible to a literal and verbal
expression, and measure its workings by human
days and years, and human emotions and thought:
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we shall inevitably miss that deeper wisdom where-
in is hidden the secret of our life.

Yet the Gospel of our divine nature, the Gospel
of the Christ, is still proclaimed, perchance where
men least expect to hear it; and where it is most
proclaimed, there it is hardest to find. For never
is the true God worshipped ¢¢ in tembles made
with hands, ncither is he served by men’s hands,
as though he needed anything. " Such worship
verily hath its use and its due reward. But deep-
er than that lies the secret of the life which is
revealed in Christ : the secret of our own divine
nature. And since this wisdom is hidden in a mys-
tery, it can only be expressed in a paradox. It is
summed up in that one saying—so hard to under-
stand, so much harder to practise—found in all
Gospels, and the key-note of that higher science
and higher mysticism which is the hidden stream
of true RELIGION from age to age :—

‘““WHOSOEVER SHALL SEEK TO GAIN
HIS LIFE SHALL LOSE IT : BUT WHO-
SOEVER SHALL LOSE HIS LIFE SHALL
PRESERVE IT.”
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