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PREFACE

T his volume contains the English translation by Dr. Everard,
1650. of seventeen tracts (of which the Pymnndcr is one)
attributed to Hermes Trismegistos, otherwise Mcrcurius
Tcnnaxiinus, or in (lie Egyptian language, Thoth, or Taautes
or Tat. Of this Hermes no reliable historical details have
come down to »is, but many of the ancient authors have
referred to Hermes as an inspired teacher who instructed
the priests and rulers of the Egyptian nation at a time almost
certainly anterior to that commonly associated with Moses.
It has been asserted by men who have I>ccn called
learned, that this Hermes was really identical with
Enoch, and by others lie has been identified as Gautama—
the Buddha. If the name HEKMES lie taken and the
suffix ES be neglected, and the word formed of the
letters H, K, M, be traced through Chaldee, Coptic, Greek
and Latin forms, an analogy wHI he observed lictween
Hermes, and Hiram the hero of the myth of Freemasonry, a
symbolical system of morals and theosophy which is but a
reconstruction of a portion of the Ancient Mysteries. Now
the Mysteries of Egypt, named Osirian, Scrapian and Isiac,
arc the most ancient known to us, and were the parents of
the Elcusinian Mysteries of the Greeks. All these Mysteries
were initiations, or forms of Esoteric instruction relating to
theosophy, properly so-called, that is the knowledge of divine

jwcrs and beings, ami the connection between Man and the

vine Source from which he is animated and inspired. Now
the tracts which have come down to us, associated with the
name of Hermes as their author, arc all concerned with that
arcane wisdom which was developed in three directions:—
Theosophy,—religions and ethical teaching; Alchymy—the
relation ofthe material to the spiritual and the transmutations
ot the former into the latter; and Magic—the employment of
the higher powers latent in man upon the physical plane. In
the Hermetic tracts these several objects are not kept dis.
tinct, but on the contrary, are almost invariably combined;
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iv I'REI'ACi:.

hence ihc great value to a true student of Occultism of these
very ancient writings. It is not of course asserted that the
Pymander or other Hermetic work has come down to usin
its original form, hut it is contended that although varied in
many a line and possibly in many a doctrine by tire Nco-
Platonists and Alexandrian school, and perhaps in later days
by Christian philosophers, the Pywander. Aureus, etc., do
yet enshrine the very old Egyptian ideals, and are almost
the only remains now existing of the Wisdom of the hiero-
phants of the Nile valley.

Kencaly has asserted that the name Hermes meant in the
ancient Egyptian language—an interpreter, and in a certain
sense the later Hermes of the Greeks and the Mcrcurius of
the Romans conveyed the same notion; this author, in his
guaint conceit of Twelve Saviours, places Hennes under the
name of Thotli as the Sixth Messiah, and assigns to him the
era of i«00 years before Christ.

This Thotli, as an Egyptian divinity. Is often represented
as a human form with an Ibis head; now the bird Ibis was
notable as I>cing the great destroyer of snakes, and the snake
as apart from the regal serpent, was an emblem of evil, sin
and error; hence the Snake Destroyer tits in well with the
character of Hermes as a Teacher of divine truths, which
would serve to crush and I>cat down evil thoughts and
actions.

The earliest record of the title Trismegistos, as applied to
this Egyptian sage, is found in Greek authors who lived some
four centuries n.c. The Nco-Platonists, who were of Greek
culture, looked upon Hermes as the emltodicd LOGOS, or
Word or Manifestation of the Divine Spirit. The title may
have had reference to his mastery over the Three Divine
sciences—Theosophy, Alchyiny and Magic—as indeed is
stated in paragraph twelve of the Emerald Tablet assigned
to him, of which the words following arc an old Latin version :
Uaqut voealus sum Hermes Trisme/'islus, habeas Iresfmrtts diviner
phUovf>hi(t latius mundi—that is " possessing the three parts
of the divine philosophy of the whole world."

The name Pymander is of Greek and not Egyptian type;
it is variously spelled Piinandcr and Pocmandrcs. Its deriva-
tion appears to be from heinun—a shepherd, and anSr,
genitive plural andrbn, ana so the Guide of Man, Shep-
herd of men, and is nearly equivalent to Messiah. In this
tract the Pymander is giving instruction to Hermes the sage,

n the capacity of Divine teacher to human pupil. A parallel
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conception is seen in the Bhagavad Gita, where Krishna
teaches Arjuna.

Hlavatsky in The Secret Doctrine refers to the Pymandtr as
the “ Thought Divine," the Inspired Teacher of that Race—
Voi. 1., f»j; and again at page 74, she speaks of Pyinandcr
as “ the oldest and most spiritual of the Logoi of the Western
continent.” She also notices the possibility of a Hebrew
derivation from PI, meaning a mouth, and command, or
instruction. 1 observe that Parkhurst associates with this
word, the Greek Phenii—to speak, so perhaps another form of
title may be Phemander—one who spoke to man.

There arc two other persons mentioned in the Pymandtr;
these arc Tat assumed to be a son of Hermes, and Asclepius
a grandson.

The Pymandtr has been many times printed, but it isa
very difficult volume to obtain. Recent editions have been
those of Hargrave Jennings, 1884, a reprint of Everard’s
English version; John David Chamlicrs, Edinburgh, 1882, a
new translation iroin the Greek; and that of L. Menard,
Paris, 1867.

Of earlier date arc the Greek text of C. Parthey Hcrolins,
1854; an Italian version by C. Len/oni, 1548] a German
edition by jr.Schciblc. 1855; a French translaTion, Francois
de l'ois, 1579. The earliest Latin edition is that of Marsilius
Ficinus, 1471, followed by Franciscus Patricias, 1593; Flussas,
1574; H. Rosscius, 1630; and 1(176; and others contained in
volumes associated with the writings of Lucius Apulcius of
Madaura, and with the books attributed to Jamblichus of
Chalcis.

The present edition is a facsimile reprint of the translation
of the Rev. Dr. Everard from an Arabic text, of which there
were two editions published in 1650 and 1657 respectively;
this edition is from the earlier one. No alteration has iieen
made except in the mode of spelling of a few words, the
archaic form of which in the original would, it was feared,
distract the reader's attention from the subject. It is preceded
by a preface by J. F., whose name is unknown. The second
edition was a reprint of the Pymaadcr, and contained in
addition an English translation of fifteen chapter« of
Ascte/iiui with a commentary.

Very little is known of the Rev. John Everard, D.D., but
Alsagcr Vian states that he was bom about 1575 and died
about 1630. He entered the Church and remained a minister
for many years, but was frequently suspended, sometimes
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Vi PREFACE.

for heretical doctrines and at otiicrs on account of political
sermons. It is most probable that he was in truth a Neo-
I'latonist at heart and was also a disciple of the German
mystic Taulcr. His original works contain many quotations
from Plato, Proclus and Plotinus.

With these notes | leave this Preface, without any attempt
to comment on or explain the subject matter of the Pynutnder.
believing that it will be better for a student to read and
assimilate what he can from the original, rather than to read
the work through my spectacles, or those of any other fellow
student.

Should the present volume be found to supply a want, the
remaining tracts attributed to Hermes will be reproduced in
a succeeding volume of this series of " Collectanea
Hermetica”.

W. Wvnn Webtcott
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TO THE READER,

Judicious R kadkr,

This Book may justly challenge the first place
for antiquity, from all the Books in the World, being
written some hundreds of years before Mases his time, as
I shall endeavour to make good. The Original (as far
as is known to us) is Arabie, and several Translations
thereof have been published, as Greek, Laliu, French,
Dutch, etc.,, but never English before. It is pity the*
Learned Translator had not lived, and received himself,
the honour, and thanks due to him from Englishmen for
his good will to, and pains for them, in translating a
Book of such infinite worth, out of the Original, into
their Mother-tongue.

Concerning the Author of the Book itself, Four
things are considerable, vis., His Name, Learning,
Country, and Time.

1. The name by whicli he was commonly styled, is
Hermes Trismegistus, j¢., Mcrcurius ter Maximus, or, The
thrice greatest Intelligencer. And well might he be
called Hermes, for he was the first Intelligencer in the
World (as we read of) that communicated Knowledge to
the sons of Men, by Writing, or Engraving. He was
called Ter Maximus, for some Reasons, which I shall
afterwards mention.

2. His Learning will appear, as by his Works; so
by the right understanding the Reason of his Name.

3. For his Country, he was King of Egypt.

4. For his Time, it is not without much Contro-
versy, betwixt those that write of this Divine, ancient

* Doctor EveranL
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Author, what time he lived in. Some say lie lived after
Moses hi9 time, giving this slender Reason for it, vix.,
Because he was named Ter Maximus; for being pre-
ferred* (according to the Egyptian Customs) I>eing chief
Philosopher, to be chief of the Priesthood ; and from
thence, to be chief in Government, or King. Hut if
this be all their ground, you must excuse my dissent
from them, and that for this reason, Because according
to the most learned of hisf followers, he was called Ter
Maximus; for having perfect, and exact Knowledge of
all things contained in the World; which things he
divided into Three Kingdoms (as he calls them), vix..
Mineral, Vegetable, Animal; which Three, he did excel in
the right understanding of; also, because he attained to,
and transmitted to Posterity (although in an Enigmati-
cal, and obscure style) the Knowledge of the Quin-
tessence of the whole Universe (which Universe, as |
said before, he divided into Three Parts) otherwise
called, The great Elixir of the Philosophers; which is
the Receptacle of all Celestial and Terrestrial Virtues ;
which Secret, many ignorantly deny, many have charge-
ably sought after, yet few, but some, yea, and English-
men} have happily found. The Description of this
great Treasure, is said to lie found engraved upon a
Smaragdine Table, in the Valley of Ebrou, after the
Flood. So that the Reason before alleged to prove this
Author to live after Moses, seem invalid; neither doth it
any way appear, that he lived in Moses his time, although
it be the opinion of some, as of lohn Funclins, who saith
in his Chronology, That he lived Twenty-one years
before the Law was given by Moses in the Wilderness;
But the Reasons that he, and others give, are far

* Ftanclscus Hu**,

t Geber, Paracel*»*; Henricu* Nollius in Tktoria PktloiefhU
Hermetica, trmeSatufritmo.

} Ripley, Bacon, Norton, etc.
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weaker than those that | shall give, for his living before
Moses his time. My reasons for that, are these:—

First, Because it is rec eived amongst the Ancients,
that he was the first that invented the Art of comnumi-
eating Knowledge to the World, by Writing or Hngrav-
ing. Now if so, then in all probability he was I>efore
Moses; for it is said of Moses that he was from* his
childhood, skilled in all the Egyptian Learning, which
could not well have been without the help of Literature,
which we never read of any before that invented by
Hermes.

Secondly, he is said byf himself, to be the son of
Saturn and byj others to lie the Scribe of Saturn. Now
Saturn according to Historians, lived in the time of
Sarug, Abraham's great Grand-Father. 1 shall but take
in SHiitas his judgment, and so rest satisfied, that he did
not live only liefore, but long before Moses; His words
are these* , Credo Mtrcnrium Trismegistum sapientem Egyp-
tian! floruisse ante Pharaonem.

In this Book, though so very old, is contained more
true knowledge of God and Nature, tahn in all the
Books in the World Itcsidcs, | except only Sacred Writ;
And they that shall judiciously read it, and rightly
understand it, may well lie excused from reading many
Books; the Authors of which, pretend so much to the
knowledge of the Creator, and Creation. If God ever
appeared in any man, he appeared in him, as it appears
by this Book. That a man who had not the benefit of
his Ancestors' knowledge, being as | said before, The
first inventor of the Art of Communicating Knowledge
to Posterity by writing, should he so high a Divine, and
so deep a Philosopher, seems to be a thing more of God
than of Man ; and therefore it was the opinion of somejj
That he came from Heaven, not born upon Earth.
There is contained in this Book, that true Philosophy,

* Acts vit. ss. f Chapter x. { SaneSontathon.
o SukUv I, Goroptas Decanus.
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without which, it is impossible ever to attain to the
height, and exactness of Piety, and Religion. According
to this Philosophy, I call him a Philosopher, that shall
learn and study the things that are, and how they are
ordered, and governed, and by whom, and for what
cause, or to what end; and he that doth so, will acknow-
ledge thanks to, and admire the Omnipotent Creator,
Preserver, and Director of all these things. And he
that shall be thus truly thankful, may truly be called
Pious and Religious: and he that is Religious, shall
more and more know where and what the Truth is: And
learning that, he shall yet be more and more Religious.

The ~ory and splendour of Philosophy, is an en-
deavouring to understand the chief Good, as the Foun-
tain of all Good: Now how can we come near to, or
find out the Fountain, but by making use of the Streams
as a conduct to it? The operations of Nature, are
Streams running from the Fountain of Good, which is
God. | am not of the ignorant, and foolish opinion of
those that say, The greatest Philosophers are the
greatest Atheists : as if to know the works of God, and
to understand his goings forth in the Way of Nature,
must necessitate a man to deny God. The* Scripture
disapproves of this as a sottish tenet, and experience
contradicts it: For beholdl Here is the greatest
Philosopher, and therefore the greatest Divine.

Read understanding” this ensuing Book (and for thy
help thou mayest make use of that voluminous! Com-
mentary written upon it) then it will speak more for its
Author, than can be spoken by any man, at least by
me«

Thine in the love
of the Truth,

* Job t Hanbal Offeli alabar.



Hermes Trismegistus
THE FIRST BOOK.

T O my Son, write this first Book, both for Humanity's
A» sake, and for Piety towards God.

2. For there can be no Religion more true or just,
than to know the things that are; and to acknowledge
thanks for all things, to him that made them, which
thing | shall not cease continually to do.

3. What then should a man do, O Father, to lead
his life well, seeing there is nothing here true ?

4. Be Pious and Religious, O my Son, for he that
doth so, is the best and highest Philosopher; and with-
out Philosophy, it is impossible ever to attain to the
height and exactness of Piety or Religion.

5. But he that shall learn and study the things that
are, and how they are ordered and governed, and by
whom and for what cause, or to what end, will acknow-
ledge thanks to the Workman as to a good Father,
an excellent Nurse and a faithful Steward, and he
that gives thanks shall be Pious or Religious, and he
that is Religious shall know both where the truth is, and
what it is, and learning that, he will be yet more and
more Religious.

6. For never, O Son, shall or can that Soul which
while it is in the Body lightens and lifts up itself
to know and comprehend that which is Good and True,
slide back to the contrary ; for it is infinitely enamoured
thereof, and forgetteth all Evils; and when it hath
learned and known its Father and progenitor it can no
more Apostatise or depart (rom that Good.
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7. And let this, O Son, be the end of Religion and
Piety; whereunto when thou art once arrived, thou
shalt both live well, and die blessedly, whilst thy Soul
is not ignorant whether it must return and fly back
again.

8. For this only, O Son, is the way to the Truth,
which our Progenitors travelled in; and by which,
making their Journey, they at length attained to the
Good. It is a Venerable way, and plain, but hard and
difficult for the Soul togo in that is in the Body.

9. For first must it war against its own self, and
after much Strife and Dissention it must be overcome of
one part; for the Contention is of one against two,
whilst it flies away and they strive to hold and detain it.

10. <But the victory of Ix>th is not like ; for the one
hasteth to that which is Good, but the other is a neigh-
bour to the things that are Evil; and that which is
Good, desireth to be set at Liberty ; but the things that
are Evil, love Bondage and Slavery. *

11. And if the two parts lie overcome, they become
quiet, and arc content to accept of it as their Ruler;
but if the one be overcome of the two, it is by them led
and carried to be punished by its being and continuance
here.

12. This is, O Son, the Guide in the way that leads
thither ; for thou must first forsake the Body before thy
end, and get the victory in this Contention and Strifeful
life, and when thou hast overcome, return.

13. But now, O my Son, | will by Heads run through
the things that are: understand thou what | say, and
remember what thou hearest.

14.  All things that are, arc moved; only that which is
not, it unmovable.

15. Every Body is changeable.

16. Not every Body is dissolvable.

17« Some Bodies are dissolvable.

18. Every living thing is not mortal.

19. Not every living thing is immortal.
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20. That which may be dissolved is also corruptible.

21. That which abides always is unchangeable.

22. That which is unchangeable is eternal.

23. That which is always made is always corrupted.

24. That which is made but once, is never corrupted,
neither becomes any other thing.

25. First, God; Secondly, the World; Thirdly,
Man.

26. The World for Man, Man for God.

27. Of the Soul, that part which is Sensible is
mortal, but that which is Reasonable is immortal.

28. Every essence is immortal.

29. Every essence is unchangeable.

30. Every thing that is, is double.

31. None of the things that are stand still.

32. Not all things are moved by a Soul, but every
thing that is, is moved by a Soul.

33. Every thing that suffers is Sensible, every thing
that is Sensible suffereth.

34. Every thing that is sad rejoiceth also, and is a
mortal living Creature.

35. Not every thing that joyeth is also sad, but is an
eternal living thing.

36. Not every Body is sick; every Body that is sick
is dissolvable.

37. The Mind in God.

38. Reasoning (or disputing or discoursing) in Man.

39. Reason in the Mind.

40. The Mind is void of suffering.

41. No thing in a Body true.

42. All that is incorporeal, is void of L™Ning.

43. Every thing that is made is corruptible.

44. Nothing good upon Earth, nothing evil in
Heaven.

45. God is good, Man is evil.

46. Good is voluntary, or of its own accord.

47. Evil is involuntary or against its will.

48. The Gods choose good things, as good things.

0
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49. Time is a Divine thing.

50. Law is Humane.

51. Malice is the nourishment of the World.

53. Time is the Corruption of Man.

53. Whatsoever is in Heaven is unalterable.

54. All upon Earth is alterable.

55. Nothing in Heaven is servanted, nothing upon
Earth free.

56. Nothing unknown in Heaven, nothing known
upon Earth.

57. The things upon Earth communicate not with
those in Heaven.

58. All things in Heaven are unblameable, all things
upon Earth are subject to Reprehension.

59. That which is immortal, is not mortal: that
which is mortal is not immortal.

60. That which is sown, is not always begotten ; but
that which is begotten always, is sown.

61. Of a dissolvable Body, there are two Times,
one from sowing to generation, one from generation to
death.

62. Of an everlasting Body, the time is only from
the Generation.

63. Dissolvable Bodies are increased and diminished.

64. Dissolvable matter is altered into contraries; to
wit, Corruption and Generation, but Eternal matter
into its self, and its like.

65. The Generation of Man is Corruption, the
Corruption of Man is the beginning of Generation.

66. That which off-springs or begetteth another, is
itself an offspring or begotten by another.

67. Ofthings that are, some are in Bodies, some in
their Utas.

68. Whatsoever things belong to operation or work-
ing, are in a Body.

69. That which is immortal, partakes not of that
which is mortal.

70. That which is mortal, cometh not into a Body
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immortal, but that witicli is immortal, cometh into that
which is mortal.

71. Operations or Workings are not carried upwards,
hut descend downwards.

72. Things upon Earth do nothing advantage those
in Heaven, but all things in Heaven do profit and
advantage the things upon Earth.

73. Heaven is capable and a fit receptacle of ever*
lasting Bodies, the Earth of corruptible Bodies.

74. The Earth is brutish, the Heaven is reasonable
or rational.

75. Those things that are in Heaven are subjected
or placed under it, but the things on Earth, are placed
upon it.

76. Heaven is the first Element.

77. Providence is Divine Order.

78. Necessity is the Minister or Servant of Provi-
dence.

79. Fortune is the carriage or effect of that which is
without Order ; the Idol of operation, a lying fantasy or
opinion.

80. What is God ? The immutable or unalterable
Good. e

8l. What is Man ? An unchangeable Evil.

82. If thou perfectly remember these Heads, thou
canst not forget those things which in more words | have
largely expounded unto thee; for these are the Contents
or Abridgment of them.

83. Avoid all Conversation with the multitude or
common People, for I would not have thee subject to
Envy, much less to be ridiculous unto the many.

84. For the like always takes to itself that which is
like, but the unlike never agrees with the unlike: such
Discourses as these have vary few Auditors, and per*
adventure very few will have, but they have something
peculiar unto themselves.

85. They do rather sharpen and whet evil men to
their maliciousness, therefore it behoveth to avoid the

Original from

HARVARD UNIVERSITY



20

multitude and take heed of them as not understanding
the virtue and power of the things that are said.

86. How dost Thou mean, O Father ?

87. Thus, O Son, the whole Nature and Composition
of those living things called Men, is very prone to
Maliciousness, and is very familiar, and as it were
nourished with it, and therefore is delighted with it.
Now this wight if it shall come to learn or know, that
the world was once made, and all things are done
according to Providence and Necessity, Destiny, or
Fate, bearing Rule over all : Will he not be much worse
than himself, despising the whole because it was made.
And if he may lay the cause of evil upon Fate or Destiny,
he will never abstain from any evil work.

88. Wherefore we must look warily to such kind of
people, that being in ignorance, they may > less evil
for fear of that which is hidden and kept secret.

The End op the First Book
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THE SECOND BOOK.

CALLED

“ POEMANDEK."

My Thoughts being once seriously busied about the
things that are, and my Understanding lifted up, all my
bodily Senses being exceedingly holden back, as it is
with them that are very heavy of sleep, by reason either
of fulness of meat, or of bodily labour. Me thought I
saw one of an exceeding great stature, and an infinite
greatness call me by my name, and say unto me,”“ What
wouldest thou Hear and See ? or what wouldest thou
Understand, to Learn,and Know?"

2. Then said I, “ Who art Thou ?" " lam," quoth
he, “ Poemander, the mind of the Great Lord, the most
Mighty and absolute Emperor: | know what thou
wouldest have, and | am always present with thee."

3. Thensaid I,* | would Learn the Thing« that are,
and Understand the Nature of them and know God,"
“ How ?" said he. | answered, “ That | would gladly
hear." Then he, " Have me again in thy mind, and
whatsoever thou wouldst learn, 1 will teach thee."

4. When he had thus said, he was changed in his
Idea or Form and straightway in the twinkling of an
eye, all things were opened unto me: and | saw an infi-
nite Sight, all things were become light, both sweet and
exceedingly pleasant; and | was wonderfully delighted

in the beholding it.
4, But after a little while, there was a darkness

made in part, coming down obliquely, fearfu”® and
hideous, which seemed unto me to be changed into a
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Certain Moist Nature, unspeakably- troubled, which
yielded a smoke as from fire; and from whence pro-
ceeded a voice unutterable, and very mournful, but inar-
ticulate, insomuch that it seemed to have come from
the Light.

6. Then from that Light, a certain Holy Word
joined itself unto Nature, and out flew the pure and un-
mixed Fire from the moist Nnture upward on high; it
is exceeding Light, and Sharp, and Operative withal.
And the Air which was also light, followed the Spirit
and mounted up to Fire (from the Earth and the Water)
insomuch that it seemed to hang and depend upon it.

7. And the Earth and the Water stayed by them-
selves so mingled together, that the Earth could not be
seen for the Water, but they were moved, because of
the Spiritual Word that was carried upon them.

8. Then said Poemander unto me, “ Dost thou un-
derstand this Vision, and what it meaneth ?" “ | shall
know,"said I. Then said he," 1am that Light, the Mind,
thy God, who am before that Moist Nature that ap-
peareth out of Darkness, and that Bright and Lightful
Word from the Mind is the Son of God."

9. " How is that ?” quoth I. " Thus," replied he,
" Understand it, That which in thee Seeth and Heareth,
the Word of the Lord, and the Mind, the Father, God,
Diflereth not One from the Other, and the Unison of
these is Life."

T rismeg. | thank thee. Pimakd. But first con-
ceive well the Light in thy mind and know it.

10. When he had thus said, for a long time we
looked steadfastly one upon the other, insomuch that 1
trembled at his Idea or Form.

11. But when he nodded to me, | beheld in my
mind the Light that is in innumerable, and the truly
indefinite Ornamenjt or World; and that the Fire is
comprehended or contained in or by a most 'great
Power, and constrained to keep its station.

12. These things | understood, seeing the word of
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Pimander; and when | was mightily amazed, he said
again unto me, “ Hast thou seen in thy mind that
Archetypal Form, which was before the interminatcd
and Infinite Beginning ?"" Thus Pimander to me. “ But
whence,” quoth |, "or whereof are the Elements of
Nature made ?" Pimander : " Of the Will and Counsel
of God; which taking the Word, and beholding t,ie
beautiful World (in the Archetype thereof! imitated it,
and so made this World, by the principles and vital
Seeds or SouMike productions of itself."

13. For the Mind being God, Male and Female,
Life and Light, brought forth by his Word; another
Mind, the Workman : Which being God of the Fire,
and the Spirit, fashioned and formed seven other
Governors, which in their Circles contain the Sensible
World, whose Government or Disposition is called Fate
or Destiny.

14. Straightway leaped out, or exalted itself from
the downward born Elements of God, the Word of God
into the clean and pure Workmanship of Nature, and
was united to the Workman, Mind, for it was Consub-
stantial; and so the downward born Elements of Nature
were left without Reason, that they might be the only
Matter.

But the Workman, Mind, together with the Word,
containing the Circles and Whirling them about, turned
round as a Wheel his own Workmanships, and suffered
them to be turned from an indefinite Beginning to an
undeterminable End ; for they always begin where they
end.

16. And the Circulation or running round of these,
as the Mind willeth,out of the lower or downward-born
Elements brought forth unreasonable or brutish crea-
tures, for they had no reason, the Air flying things, and
the Water such as swim.

17. And the Earth and the Water was separated,
either from the other, as the Mind would: and the
Earth brought forth from herself such Living Creatures
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at she had, four-footed and creeping Beasts, wild and
tame.

18. But the Father of all things, the Mind being
Life and Light, brought forth Man, like unto himself,
whom he loved as his proper Birth, for he was all
beauteous, having the Image of his Father.

19. For indeed God was exceedingly enamoured of
his own Form or Shape, and delivered unto it all his
own Workmanships. But he seeing and understanding
the Creation of the Workman in the whole, would needs
also himself Fall to Work, and so was separated from
the Father, being in the sphere of Generation or opera-
tion.

20. Having all Power, he considered the Operations
or Workmanships of the Seven; but they loved him,
and every one made him partaker of his own Order.

21. And he learning diligently and understanding
their Essence, and partaking their nature, resolved to
pierce and break through the Circumference of the
Circles, and to understand the Power of him that sits
upon the Fire.

22. And having already all power of mortal things,
of the Living, and of the unreasonable Creatures of the
World, stooped down and peeped through the Harmony,
and breaking through the strength of the Circles, so
shewed and made manifest the downward-born Nature,
the fair and beautiful Shape or Form of God.

. 23. Which when he saw, having in itself the unsa-

lable Beauty and all the Operation of the Seven
Governors, and the Form or Shape of God, he Smiled
for love, as if he had seen the Shape or Likeness in the
Water, or the shadow upon the Earth of the fairest
Human form.

24. And seeing in the Water a shape, a shape like
unto himself in himself he loved it, and would cohabit
with it; and immediately upon the resolution, ensued
the Operation, and brought forth the unreasonable
Image or Shape.
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25- Nature presently laying hold of what it so much
loved, did wholly wrap herself about it, and they were
mingled, for they loved one another.

26. And for this cause, Man above all things that
live upon Earth, is double; Mortal because of his Body,
and Immortal because of the substantial Man : For
being immortal, and having power of all things, he yet
suffers mortal things, and such as are subject to Fate
or Destiny.

27. Andtherefore being above all Harmony, he is made
and become a servant to Harmony. And being Herma-
phrodite, or Male and Female, and watchful, he is
governed by and subjected to a Father, that |s both
Male and Female and watchful.

28. After these things, | said: “ Thou art my Mind
and | am in love with Reason."

29. Then said Pimander, *This is the Mystery that
to this day is hidden, and kept secret; for Nature being
mingled with Man brought forth a Wonder most won-
derful ; for he having the Nature of the Harmony of the
Seven, from him whom | told thee, the Fire and the
Spirit,Nature continued not, but forth with brought forth
seven Men all Males and Females and sublime, or on
high, according to the Natures of the Seven Governors."

30. “And after these things, O Pimander,” quoth
I, “ 1 am now come into a great desire, and longing to
hear, do not digress, or run out."

31. But he said, “ Keep silence, for 1 have not yet
finished the first speech."”

32. Trism. Behold, I am silent.

33. Pimand. The Generation therefore of these
Seven was after this manner, the Air being Feminine and
the Water desirous of Copulation, took from the Fire
its ripeness, and from the aether Spirit; and jso Nature
produced bodies after the Species and Shape of men.

34. And Man was made of Life and Light into Soul
and Mind, of Life the Soul, of Light the Mind.
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35- And so all the Members of the Sensible World,
continued unto the period of the end, bearing rule, and
generating.

36. Hear now the rest of that speech, thou so much
desirest to hear.

37. When that Period was fulfilled, the bond of all
things was loosed and untied by the Will of God ; for
all living Creatures being Hermaphroditical, or Male
and Female, were loosed and untied together with Man ;
and so the Males were apart by themselves and the
Females likewise.

38. And straightway God said to the Holy Word,
Increase in Increasing, and Multiply in Multitude all
you my Creatures and Workmanships. And let Him
that is endued with Mind, know Himself to be Immor-
tal ; and that the cause of Death is the Love of the
Body, and let Him Learn all Things that are.

39. When he had thus said, Providence by Fate and
Harmony, made the mixtures, and established the
Generations, and all things were multiplied according
to their kind, and he that knew himself, came at length
to the Superstantial of every way substantial good.

40. But he that through the Error of Love, loved
the Body, ahideth wandering in darkness, sensible,
siiflerin”™ the things of death.

41. Trism. But why do they that are ignorant sin
so much, that they should therefore be deprived of
immortality.

42. Pimand. Thou seerr.est not to have understood
what thou hast heard.

43. Trism. Peradventure | seem so to thee, but |
both understand and remember them.

44. Pimand. | am glad for thy sake, if thou under-
stoodest them.

45. Trism. Tell me, why are they worthy of death,
that are in death ?

46. Pimand. Because there goeth a sad and dismal
darkness before its Body; of which darkness is the
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moist Nature, of which moist Nature, the Body con-
sisteth in the sensible World, from whence death is
derived. Hast thou understood this aright ?

47. Trism. But why or how doth he that under-
stands himself, go or pass into God ?

48. Pimand. That which the Word of God said, say
I : Because the Father of all tilings consists of Life and
Light, whereof Man is made.

49. Trism. Thou sayest very well.

50. Pimand. God and the Father is Light and Life, of
which Man is made. If therefore thou learn and believe
thyself to he of the Life and Light, thou shalt again
pass into Life.

51. Trism. But yet tell me more, O my Mind, how
I shall go into Life.

52. Pimand. God saith, Let the Man endued with
a Mind, mark, consider, and know himself well.

53. Trism. Have not all Men a mind ?

54. Pimand. Take heed what thou sayest, for | the
Mind come unto men that are holy and good, pure and
merciful, and that live piously and religiously ; and my
presence is a help unto them. And forthwith they know
all things, and lovingly they supplicate and propitiate
the Father; and blessing him, they give him thanks,
and sing hymns unto him, I>eing ordered and directed
by filial Affection, and natural Love : And lieforc they
give up their Bodies to the death of them, they hate
their Senses, knowing their Works and Operations.

53. Rather I that am the Mind itself, will not sufTer
the Operations or Works, which happen or I>elong to
the Ixidy, to lie finished and brought to perfection in
them; but being the Porter and Door-keeper, | will
shut up the entrances of Evil, and cut ofT the thought-
ful desires of filthy works.

36. But to the foolish, and evil, and wicked, and
envious and covetous, and murderous, and profane, |
am far off giving place to the avenging Demon, which
applying unto him the sharpness of fire, tormenteth
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such a man sensibly, and anneth him the more to all
wickedness, that he may obtain the greater punishment.

57. And such a one never ceaseth, having unful-
fillable desires and unsatiable concupiscences, and
always fighting in darkness for the Demon afflicts and
tormenteth him continually, and increaseth the fire
upon him more and more.

58. Trism. Thou hast, O Mind, most excellently
taught me all things, as | desired; but tell me more-
over, after the return is made, what then ?

59. PiMANo. - First of all, in the resolution of the
material Body, the Body itself is given up to alteration,
and the form which it had, hecometh invisible; and the
idle manners are permitted, and left to the Demon, and
the Senses of the Body return into their Fountains,
being parts, and again made up into Operations.

60. And Anger and Concupiscence go into the
brutish or unreasonable Nature; and the rest striveth
upward by Harmony.

61. And to the first Zone it giveth the power it had
of increasing and diminishing.

62. To the second, the machination or plotting of
evils, and one effectual deceit or craft.

63. To the third, the idle deceit of Concupiscence.

64. To the fourth, the desire of Rule, and unsatiable
Ambition.

65. To the fifth, profane Boldness, and headlong
rashness of Confidence.

66. To the sixth, Evil and ineffectual occasions of
Riches.

67. And to the seventh Zone, subtle Falsehood
always lying in wait.

68. And then being made naked of all the Opera-
tions of Harmony it cometh to the eighth Nature, hav-
ing its proper power, and singeth praises to the Father
with the things that are, and all they that are present
rejoice, and congratulate the coming of it; and being
made like to them with whom it converseth, it heareth
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also the Powers that are above the eighth Nature, sing-
ing praise to God in a certain voice that is peculiar to
them.

69. And then in order they return unto the Father,
and themselves deliver themselves to the powers, and
becoming powers they are in God.

70. This is the Good™&nd to them that know to be
deified.

71. Furthermore, why sayest thou, What resteth,
but that understanding all men, thou become a guide,
and way-leader to them that are worthy ; that the kind
of Humanity or Mankind, may be saved by God ?

73.. When Pimander had thus said unto me, he was
mingled among the Powers.

73. But I giving thanks, and blessing the Father of
all tilings, rose up, being enabled by him, and taught
the Nature, of the Nature of the whole and having seen
the greatest sight or spectacle.

74. And | I>egan to Preach unto men, the beauty and
fairness of Piety and Knowledge.

75. O ye People, Men, born and made of the Earth,
which have given Yourselves over to Drunkenness, and
Sleep, and to the Ignorance of God, be Sober, and
Cease your Surfeit, whereto you are allured, and invited
by Brutish and Unreasonable Sleep.

76. And they that heard me, come willingly, and
with one accord, and then | said further.

77. Why, O Men of the Off-spring of the Earth,
why have you delivered Yourselves over unto Death,
having Power to Partake of Immortality ; Repent and
Change your Minds, you that have together Walked in
Error, and have been Darkened in Ignorance.

78. Depart from that dark Light, lie Partakers of
Immortality, and Leave or Forsake Corruption.

79. And some of Them That Heard Me, mocking
and scorning, went away and delivered themselves up
to the way of death.

80. But others, casting themselves down before my
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feet, besought me that they might be taught; but I
causing them to rise up, became a guide of mankind,
teaching them the reasons how, and by what means they
may be saved. And | sowed in them the words of
Wisdom, and nourished them with Ambrosian Water of
Immortality.

81 And when it was Evening, and the Brightness
of the same began wholly to go down, | commanded
them to give thanks to God; and when they had
finished their thanksgiving, everyone returned to his
own lodging.

8a. But | wrote in myself the bounty and beneficence
of Pimander; and being filled with what 1 most desired,
I was exceeding glad.

83. For the sleep of the Body was the sober watch*
fulness of the mind; and the shutting of my eyes the
true Sight, and my silence great with child and full of
good; and the pronouncing of my words, the blossoms
and fruits of good things.

84. And thus came to pass or happened unto me,
which | received from my mind, that is, Pimander, the
Lord of the Word; whereby | became inspired by God
with the Truth.

83. For which cause, with my Soul, and whole
strength, | give praise and blessing unto God the Father.

86. Holy is God the Father of All Things.

87. Holy is God Whose Will is Performed and
Accomplished by His Own Powers.

88. Holy is God, that Determineth to be Known,
and is Known of His Own, or Those that are His.

89. Holy art Thou, that by Thy Word hast estab-
lished all Things.

90. Holy art Thou of Whom all Nature is the Image.

91. Holy art Thou Whom Nature hath not Formed.

9a. Holy art Thou that art Stronger than ail Power.

93. Holy art Thou, that art Greater than all Excel-

lency.
94. Holy art Thou, Who art Better than all Praise.
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95« Accept these Reasonable Sacrifices from a Pure
Soul, and a Heart stretched out unto Thee.
96. O Thou Unspeakable, Unutterable, to be

Praised with Silence |

97. | beseech Thee, that 1 may never Err from the
Knowledge of Thee, Look Mercifully upon Me, and
Enable Me, and Enlighten with this Grace, those that
are in Ignorance, the Brothers of my Kind, but Thy Sons.

98. Therefore | Believe Thee, and Bear Witness,
and go into the Life and Light.

98. Blessed art Thou, O Father, Thy Man would be
. Sanctified with Thee, as Thou hast given Him all
Power.

The End op the Second Book.
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THE THIRD BOOK

CALLED

“THE HOLY SERMON.”

T he glory of all things, God and that which is Divine,
and the Divine Nature, the beginning of things that
are.

a. God, and the Mind, and Nature, and Matter,
and Operation, or Working and Necessity, and the End
and Renovation.

3. For there were in the Chaos, an infinite darkness
in the Abyss or bottomless Depth, and Water, and a
subtle Spirit intelligible in Power ; and there went out
the Holy Light, and the Elements were coagulated from
the Sand out of the moist Substance.

4. And all the Gods distinguished the Nature full of
Seeds.

5.  And when all things were interminated and un-
made up, the light things were divided on high. And
the heavy things were founded upon the moist sand, all
things being Terminated or Divided by Fire ; and being
sustained or hung up by the Spirit they were so carried,
and the Heaven was seen in Seven Circles.

6. And the Gods were seen in their Ideas of the
Stars, with all their Signs, and the Stars were numbered,
with the Gods in them. And the Sphere was all lined
with Air, carried about in a circular motion by the
Spirit of God.

7. And every God by his internal power, did that
whicdi was commanded him; and there were made four
footed things, and creeping things, and such as live in
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the Water, and such as fly, and every fruitful Seed, and
Grass, and the Flowers of all Greens, and which had
sowed in themselves the Seeds of Regeneration.

8. As also the Generations of men to the knowledge
of the Divine Works, and a lively or working Testimony
of Nature, and a multitude of men, and the Dominion
of all things under Heaven and the knowledge of good
things, and to be increased in increasing, and multiplied
in multitude.

9. And every Soul in flesh, by the wonderful work-
ing of the Gods in the Circles, to the beholding of
Heaven, the Gods, Divine Works, and the Operations
of Nature ; and for Signs of good things, and the know-
ledge of the Divine Power, and to find out every cunning
workmanship of good things.

10. So it heginneth to live in them, and to be wise
according to the Operation of the course of the circular
Gods ; and to be resolved into that which shall be great
Monuments; and Remembrances of the cunning Works
done upon Earth, leaving them to be read by the dark-
ness of times.

it. And every generation of living flesh, of Fruit,
Seed, and all Handicrafts, though they lie lost, must of
necessity be renewed by the renovation of the Gods,
and of the Nature of a Circle, moving in number ; for it
is a Divine thing, that every world temperature should
be renewed by nature, for in that which is Divine, is
Nature also established.

T he End or the Fkagmbnts or the Thisd Book.

Very Imperfut.
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THE FOURTH BOOK
CALLED

“THE KEY.”

Y esterday's Speech, O Asclepius, | dedicated to thee,

this day's it is fit to dedicate to Tat, because it is an

Epitome of those general speeches that were spoken to
im.

2. God therefore, and the Father, and the Good, O
Tat, have the same Nature, or rather also the same Act
and Operation.

j.  For there is one name or appellation of Nature
and Increase which concerncth things changeable, and
another about things unchangeable, and about things
unmoveable, that is to say,Things Divine and Human;
every one of which, himself will have so to be; but
action or operation is of another thing, or elsewhere, as
we have taught in other things, Divine and Human,
which must here also be understood.

4. For his Operation or Act, is his Will, and his
Essence, to Will nil Things to I>.

5. For what is God, and the Father, and the Good,
but the Being of all things that yet arc not, and the
existence itself, of those things that nre ?

6. This is God, this is the Father, this is the Good,
whereunto no other thing is present or approacheth.

7. For the World, and the Sun, which is also a
Father by Participation, is not for all that equally the
cause of Good, and of Life, to living Creatures: And if
this be so, he is altogether constrained by the Will of
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the Good, without which it is not possible, either to be,
or to be begotten or made.

b. Hut the Father is the cause of hisChildren, who
hath a will both to sow and nourish that which is good
by the Son.

9. For Good is always active or busy in making ;
and this cannot be in any other, but in him that taketli
nothing, and yet willeth all things to be; for | will not
say, O Tat, making them ; for he that maketh is defec-
tive in much time, in which sometimes he maketh not,
as also of quantity and quality; for sometimes he mak-
eth those things that have quantity and quality anJ

sometimes the contrary.
10. But God is the Father, and the Good, in being

all things; for he both will be this, and is it, and yet all
this for himself fas is true) in him that can see it.

11. For all tilings else are for this, it is the property
of Good to be known : This is the Good, O Tat.

12. Tat. Thou hast filled us, O Father, with a
sight both good and fair, and the eye of my mind is
almost become more holy by the sight or spectacle.

13. Trism. “ | Wonder not at It, for the Sight of
Good is not like the Beam of the Sun, which being of a
fiery shining brightness, maketh the eye blind by his
excessive Light, that gazeth upon it; rather the con-
trary, for it enlighteneth, and so much increaseth the
light of the eye, as any man is able to receive the influ-
ence of this intelligible clearness.

14. Vor it is more swift and sharp to pierce, and
innocent or harmless withal, and full of immortality,
and they that are capable nnd can draw any store of
this spectacle, and sight do many times fall asleep from
the Body, into this most fair and beauteous Vision; which
thing Cclius and Saturn our Progenitors obtained unto.

1j. Tat. | would we also, O Father, could do so.

, 16. Trism. 21would we could, O Son; but for the
present we are less intent to the Vision, and cannot yet
open the eyes of our minds to behold the incorruptible,
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1 nd incomprehensible Beauty of that Good : But then
shall we see it, when we have nothing at all to say of it.

17.  For the knowledge of it, is a Divine Silence, and
the rest of all the Senses; For neither can he that
understands that,understand anything else, nor he that
sees that, see any thing else, nor hear any other thing,
nor in sum, move the Body.

18. For shining steadfastly upon, and round about
the whole Mind it enlighteneth all the Soul; and loosing
it from the Bodily Senses and Motions, it draweth it
from the Body, and changoth it wholly into the Essence
of God.

19. For it is Possible for the Soul, O Son, to be
Deified while yet it Lodgeth in the Body of Man, if it
Contemplate the Beauty of the Good.

20. Tat. How dost thou mean deifying, Father ?

at. Trism. There are differences, O Son, of every
Soul.

27. Tat. But how dost thou again divide the
changes ?

23. Trism. Hast thou not heard in the general
Speeches, that from one Soul of the Universe, are all
those Souls, which in all the world are tossed up and
down, as it were, and severally divided ? Of these Souls
there are many changes, some into a more fortunate
estate, and some quite contrary; for they which arc of
creeping things, arc changed into those of watery things
and those of things living in the water, to those of things
living upon the Land ; and Airy ones are changed into
men, and human Souls, that lay hold of immortality,
are changed into Demons.

24. And so they go on into the Sphere or Region of
the fixed Gods, for there arc two choirs or companies of
Gods, one of them that wander, and another of them that
are fixed. And this is the most perfect glory of the Soul.

25. But the Soul entering into the Body of a Man,
if it continue evil, shall neither taste of immortality,
nor is partaker of the good.
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a6. But being drawn back the same way, it returneth
into creeping things. And this is the condemnation of
an evil Soul.

27. And the wickedness of a Soul is ignorance ; for
the Soul that knows nothing of the things that are,
neither the Nature of them, nor that which is good,
but is blinded, rusheth and dasheth against the bodily
Passions, and unhappy as it is, not knowing itself, it
serveth strange Bodies, and evil ones, carrying the
Body as a burthen, and not ruling, but ruled. And
this is the mischief of the Soul.

28. On the contrary, the virtue of the Soul is Know-
ledge ; for he that knows is both good and religious, and
already Divine.

29. Tat. But who is such a one, O Father?

30. Tkism. He that neither speaks, nor hears
many things; for he, O Son, that heareth two speeches
or hearings, tighteth in the shadow.

31. For God, and the Father, and Good, is neither
spoken nor heard.

32. This being so in all things that are, are the
Senses, I>ecause they cannot lie without them.

33. But Knowledge differs much from Sense ; for
Sense is of things that surmount it, but Knowledge is
the end of Sense.

34. Knowledge is the gift of God ; for all Knowledge
is unhodily but useth the Mind as an Instrument, as
the Mind useth the Body.

35. Therefore both intelligible and material things
go lioth of them into bodies ; for, of contraposition,
That is Setting One against Another, and Contrariety,
all Things must Consist. And it is impossible it should
be otherwise

36. Tat. Who therefore is this material God ?

37. Trisw. The fair and beautiful world, and yet
it is not good ; for it is material and easily passible,
nay, it is the first of all passible things; and the second
of the things that are, and needy or wanting somewhat
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else. And it was once made and is always, and is ever
in generation, and made, and continually makes, or
generates things that have quantity and quality.

38. For it is moveable, and every material motion is
generation; but the intellectual stability moves the
material motion after this manner.

39. Because the World is a Sphere, that isa Head,
ana above the head there is nothing material, as beneath
the feet there is nothing intellectual.

40. The whole universe is material; The Mind is
the head, and it is moved spherically, that is like a
head.

41. Whatsoever therefore is joined or united to the
Membrane or Film of this head, wherein the Soul is, is
immortal, and as in the Soul of a made Body, hath its
Soul full of the Body; but those that are further from
that Membrane, have the Body full of Soul.

42. The whole is a living wight, and therefore con*
sisteth of material and intellectual.

3. And the World is the first, and Man the second
living wight after the World; but the first of things
that are mortal and therefore hath whatsoever benefit
of the Soul all the others have : And yet for all this, he
is not only not good, but flatly evil, as being mortal.

44. For the World is not good as it is moveable;
nor evil as it is immortal.

43. But man is evil, both as he is moveable, and as
he is mortal.

46. But the Soul of Man is carried in this manner,
The Mind is in Reason, Reason in the Soul, the Soul in
the Spirit, the Spirit in the Body.

47. The Spirit being diffused and going through the
veins, and arteries, and blood, both moveth the living
Creature, and after a certain manner beareth it.

48. Wherefore some also have thought the Soul to
be blood, being deceived in Nature, not knowing that
first the Spirit must return into the Soul, and then the
blood is congealed, the veins and arteries emptied, and
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then the living thing dieth: And this is the death of the
Body.

49. All things depend of one beginning, and the
beginning depends of that which is one and alone.

50. And the beginning is moved, that it may again
be a beginning; but that which is one, standeth and
abideth, and is not moved.

51. There are therefore these three, God the Father,
and the Good, the World and Man: God hath the
World, and the World hath Man; and the World is
the Son of God, and Man as it were the Offspring of the
World.

52.  For God is not ignorant of Man, but knows him
perfectly, and will be known by him. This only is
healthful to man; the Knowledge of God: this is the
return of Olympus; by this only the Soul is made good,
and not sometimes good, and sometimes evil, but of
necessity Good.

53. Tat. What meanest thou, O Father?

54, Trism. Consider, O Son, the Soul of a Child,
when as yet it hath received no dissolution of its Body,
which is not yet grown, but is very small; how then if
it look upon itself, it secs itself beautiful, as not
having been yet spotted with the Passions of the Body,
but as it were depending yet upon the Soul of the World.

55. But when the Body is grown and distracteth,
the Soul it engenders Forgetfulness, and partakes no
more of the Fair and the Good, and Forgetfulness is
Evilness.

56. The like also happeneth to them that go out of
the Body: for when the Soul runs back into itself the
Spirit is contracted into the blood and the Soul into the
Spirit; but the Mind being made pure, and free from
these clothings; and being Divine by Nature, taking a
fiery Body rangeth abroad in every place, leaving the
Soul to judgment, and to (he punishment it hath deserved.

57. Tat. Why dost thou say eo, O Father, that the
Mind is separated from the Soul, and the Soul from the
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Spirit? When even now thoti saidst the Soul was the
Clothing or Apparel of the Mind, and the Body of the
Soul. .

58. Trism. O Son, he that hears must co-under-
stand and conspire in thought with him that speaks;
yea, he must have his hearing swifter and sharper than
the voice of the speaker.

59. The disposition of these Clothings or Covers, is
done in an Earthly Body ; for it is impossible, that the
Mind should establish or rest itself, naked, and of itself;
in an Earthly Body; neither is the Earthly Body able
to bear such immortality; and therefore that it might
suffer so great virtue the Mind compacted as it Avere,
and took to itsell the passible Body of the Soul, as
a Covering or Clothing. And the Soul being also in
some sort Divine, useth the Spirit as her Minister and
Servant, and the Spirit governeth the living thing.

60. When therefore the Mind is separated, and de-

g'teth from the earthly Body, presently it puts on its
gry Coat, which it could not do having to dwell in an

arthly Body.

61. Tor the Earth cannot suffer fire, for it is all
burned of a small spark; therefore is the water poured
round about the Earth, as a Wall or defence, to with-
stand the flame of fire.

62. But the Mind being the most sharp or swift of
all the Divine Cogitations, and more swift than all the
Elements, hath the fire for its Body.

63. For the Mind which is the Workman of all,
useth the fire as his instrument in his Workmanship;
and he that is the Workman of all, useth it to the mak-
ing of all things, as it is used by man, to the making of
Earthly things only; for the Mind that is upon Earth,
void, or naked of fire, cannot do the business gf men, nor
that which is otherwise the affairs of God.

64. But the Soul of Man, and yet not every one, but
that which is pious and religious, is Angelical and
Divine. And such a Soul, after it is departed from the
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Body, having striven the strife of Piety, becomes either
Mind or God.

65. And the strife of Piety is to know God, and to
injure no Man, and this way it becomes Mind.

66. But an impious Soul abideth in its own essence,
punished of itself, and seeking an earthly and human
Body to enter into.

67. For no other Body is capable of a Human Soul,
neither is it lawful for a Man's Soul to fall into the Body
of an unreasonable living thing: for it is the Law or
Decree of God, to preserve a Human Soul from so great
a contumely and reproach.

68. Tat. How then is the Soul of Man punished,
O Father; and what is its greatest torment.

69. Herm. Impiety, O my Son ; for what Fire hath
so great a flame as it ? Or what biting Beast doth so
tear the Body as it doth the Soul.

70. Or dost thou not see how many evils the wicked
Soul suflereth, roaring and crying out, 1 am Burned, |
am Consumed, 1 know not what to Say, or Do, | am
Devoured, Unhappy Wretch, of the Evils that compass
and lay hold upon me; Miserable that | am, | neither
See nor Hear anything.

71. These are the voices of a punished and tormented
Soul, and not as many ; and thou, O Son, thinkest that
the Soul going out of the Body grows brutish or enters
into a Beast: which is a very great Error, for the Soul
punished after this manner.

7a. For the Mind, when it is ordered or appointed
to get a fiery Body for the services of God, coming down
into the wicked Soul, torments it with the whips of
Sins, wherewith the wicked Soul being scourged, turns
itself to Murders, and Contumelies, and Blasphemies,
and divers Violences, and other things by which men
are injured.

But into a pious Soul, the Mind entering, leads
it into the Light of Knowledge.

74. And such a Soul is never satisfied with singing
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praise to God, and speaking well of all men ; and both
in words and deeds, always doing good in imitation of
her Father.

75. Therefore, O Son, we must give thanks, and
pray, that we may obtain a good mind.

76. The Soul therefore may be altered or changed
into the better, but into the worse it is impossible.

77. But there is a communion of Souls, and those of
Gods, communicate with those of men; and those of
men, with those of Beasts.

78. And the better always take of the worse, Gods
of Men, Men of brute Beasts, but God of all: For he is
the best of all, and all things are less than he.

79. Therefore is the World subject unto God, Man
unto the World and unreasonable things to Man.

80. But God is above all, and about all; and the
beams of God arc operations; and the beams of the
World are Natures; and the beams of Man are Arts
and Sciences. -

81. And Operations do act by the World, and
upon man by the natural beams of the World, but
Natures work by the Elements, and man by Arts and
Sciences.

82. And this isthe Government of the whole, depend*
ing upon the Nature of the One, and piercing or coming
down by the One Mind, than which nothing is more
Divine, and more efficacious or operative; and nothing
more uniting, or nothing is more One. The Commu-
nion of Gods to Men, and of Men to God.

83. This is the Bonus Genius, or good Demon,
blessed Soul that is fullest of it | and unhappy Soul
that is empty of it!

84. Tat. And wherefore Father ?

8j. Tkism. Know Son, that every Soul hath the
Good Mind; for of that it is we now speak, and not of
that Minister of which we said before, That he was

sent from the judgment.
86. For the Soul without the Mind, can neither do.

Digitized by



43

nor say any thing; for many times the Mind flies away
from the Soul, and in that hour the Soul neither seetn
nor heareth, but is like an unreasonable thing; so
great is the power of the Mind.

87. But neither brooketh it an idle or lazy Soul, but
leaves such a one fastened to the Body, and by it
pressed down.

88. And such a Soul, O Son, hath no mind, where-
fore neither must such a one he called a Man.

89. For man is a Divine living thing, and is not to
be compared to any brute Beast that lives upon Earth,
but to them that are above in Heaven, that are called
Gods.

90. Rather, if we shall be bold to speak the truth,
he that is a man indeed, is alx>ve them, or at least they
are equal in power, one to the other, For none of the
things in Heaven will come down upon Earth, and
leave the limits of Heaven, but a man ascends up into
Heaven, and measures it.

91. And he knoweth what things are on high, and
what below, and Icarneth all other things exactly.

92. And that which is the greatest of all, heleaveth
not the Earth, and yet is above: So great is the great-
ness of his Nature. .

93. Wherefore we must be bold to say, That an
Earthly Man is a Mortal God, and That the Heavenly
God is an Immortal Man.

94. Wherefore, by these two are all things
governed, the World and Man; but they and all
things else, of that which is One.

Thb End of the Fousth Book.
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THE FIFTH BOOK.

“THAT GOD IS NOT MANIFEST
AND YET MOST MANIFEST.”

1. This Discourse 1 will also make to thee, O Tat,
that thou mayest not be ignorant of the more excellent
Name of God.

2. Hut do thou contemplate in thy Mind, how that
which to many seems hidden and unmanifest, may be
most manifest unto thee.

3. For it were not all, if it were apparent, for what-
soever is apparent, is generated or made; for it was
made manifest, but that which is not manifest is ever.

4. For it needeth not to be manifested, for it is
always.

5. And he rnaketh all other things manifest, being
unmanifest as being always, and making other things
manifest, he is not made manifest.

«9. Himself is not made, yet in fantasy he fantasieth
all things, or in appearance he maketh them appear,
for appearance is only of those things that arc generated
or made, for appearance is nothing but generation.

7. But he is that One, that is not made nor
generated, is also unapparent and unmanifest.

>'II' But making all things appear, he appeareth in
all and by all; but especially lie is manifest«! to, or in
tliose things wherein himself listeth.

9. Thou therefore, O Tat, my Son, pray first to
the Lord and Father, and to the Alone and to the One,
from whom is one to be merciful to thee, that thou
mayest knowest and understand so great a God; and
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that he would shine one of his beams upon thee in thy
understanding.

10. For only the Understanding sees that which is
not manifest or apparent, as being itself not manifest or
apparent; and if thou canst, O Tat, it will appear to
the eyes of thy Mind.

ri. For the Lord, void of envy, appeareth through
the whole world.  Thou mayest see the intelligence, and
take it in thy hands, and contemplate the Image of God.

12. But if that which is in thee, lie not known or
apparent unto thee, how shall he in thee be seen, and
appear unto thee by the eyes ?

13. But if thou wilt see him, consider and understand
the Sun, consider the course of the Moon, consider the
order of the Stars.

14. Who is he that keepeth order ? for all order is
circumscribed or terminated in number and place.

15. The Sun is the greatest of the Gods in heaven,
to whom all the heavenly Gods give place, as to a King
and potentate; and yet he being such a one, greater
than the Earth or the Sea, is content to suffer infinite
lesser stars to walk and move above himself; whom
doth he fear the while, O Son ?

16. Every one of these Stars that are in Heaven, do
not make the like, or an equal course; who is it that
hath prescribed unto every one, the manner and the
greatness of th