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PREFACE.

“THE beginning and the end of what is the matter
with us in these days,” says Carlyle, “is that we have
forgotten God.” In what sense can this be true? The
air has never been so full of theology—God-talk—as it is
now.

What we have forgotten, or are in danger of forgetting,
is not the truth that there is a God, but the nature of his
relation to us. The vast increase of scientific knowledge
at the present day has, for the moment, a confusing ten-
dency. “ All things are governed by law,” we are told;
and the inference seems inevitable—‘* then they cannot be
governed by God,” and our faith in Divine Providence is
rudely shaken. v

A deeper study of the subject not only restores our
faith, but shows that science has given a new foundation
for it. In proving the universality of law, science con-
firms the doctrine of the omnipresence of God. * Athe-
ism is very bad metaphysics,” says Professor John Fiske.
But the truth has not yet come home to the heart of
Christendom with all its comforting conviction that the
God revealed by science is just the perfect Heavenly
Father that the Bible declares him to be. The external
God of medieval theology may be an arbitrary Being, but

the “ immanent God” revealed by Jesus Christ, whose
iii
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ways in the universe are now shown by the investigations
of science, cannot be separated from his creatures for an
instant. ‘“ To those who believe in God the most minute
natural phenomena must be divine. I say deliberately,
divine. The grain of dust is a thought of God. God’s
power made it. God’s wisdom gave it whatsoever prop-
erties or qualities it may possess. God’s providence has
put it in the place where it is now, and has ordained that
it should be in that place at this moment by a train of
causes and effects which reaches back to the very creation
of the universe. The grain of dust can no more go from
God’s presence or flee from his Spirit than you orI can.”?

It is true that God is a Being of law. All laws emanate
from him. He lives in his laws. He gives through his
laws. He controls the universe and the affairs of men by
his laws. Yet in all these manifestations of law he is a
loving Father adapting his care with infinite minuteness
to the special needs of every individual.

The theory of the divine immanence brings us face to
face with an unavoidable issue. It creates an alternative
which we cannot escape. God must either be in all things
or in nothing. His providence must either be universal
or void. He either governs the universe in the smallest
particulars, or he surrenders it wholly to a general law
separate from himself. The Christian believer cannot for
a moment allow the possibility of the latter alternative;
yet the full and practical acceptance of the former is not
easy. To recognize God beneath his laws, and to believe
that he controls them with reference to the welfare of
each individual, is, indeed, a test of faith. It has an ap-
pearance of fatalism. But it is as distinct from fatalism

1 Charles Kingsley.
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as a spurious coin is from the genuine. Fatalism is blind
and ignorant. Faith is intelligent and far-seeing. Intel-
ligent faith says, Although I cannot fathom the process, I
know that, as all things subsist from God, and as God is
infinite, his plan must include all things. As my freedom
of action is one of the “ all things,” his plan must include
my freedom of action. In other words, while I choose,
decide, and act in the free and unrestrained exercise of
my will, God’s plan is at the same time being carried out
through my choosing, deciding, and acting.

All Christians profess to believe in Divine Providence,
but the belief of many is like a chain of which the central
link has a fatal weakness. They believe in a general Prov-
idence, but deny or doubt its application to particulars.
This is a palpable absurdity. It has always been a logi-
cal absurdity. The recognition of an immanent or in-
dwelling God reduces it to a scientific absurdity. The
practical unbelief of the Christian church in Divine Provi-
dence is the foundation of its weaknesses and shortcomings.
When that question is properly settled, all other questions
will be settled. If we really believe that God has a plan
for our life, we will give up planning for selfish purposes,
and will seek from day to day to enter into God’s infinite
designs, or will try to adjust our plan to his higher over-
ruling purpose. Doubting that, we can only act as most
of us do—work and strive and worry as if our Heavenly
Father had no interest, or only a very remote interest, in
our welfare. Our chief aim, and the motive-power behind
our desperate struggles, is the desire (shall we not con-
fess it?) to become independent of God. We can be at
rest in our minds when we have a competent fortune, or
a good paying business, or an assured income from any
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source, but if we have only our Heavenly Father to de-
pend upon we are the prey of endless doubts and fears.
In this respect our faith is of little more value than a
pagan’s-faith.

The time must come when a belief in Divine Provi-
dence—a full and practical belief—will be the supreme
test of discipleship. Such a faith is an inevitable corollary
of the proposition that God is within the universe and in
no possible or conceivable sense outside of it. This was
the teaching of our Saviour, and science now confirms it.
The materialist can justly say: “ We carry our belief in a
resident force to a consistent application, and accept the
logical outcome of our premises without shrinking. You
claim this inherent force to be the direct act of a Supreme
Being, but you do not pretend to go where your logic
carries you.” This criticism is just, and it must be met.
The church has a very slight hold upon the masses of the
people. Why? Because the people see that the vota-
ries of religion are, as a rule, as much in bondage to the
world and its methods as they are themselves. A sailor,
seeing a clergyman trembling with fear during a storm,
said to his comrades, “ The preacher is as much afraid
of going to heaven as we are of going to hell” And
not only in times of danger, but in the ordinary routine
of life, the world sees but little evidence among Chris-
tians of an actual belief in a Heavenly Father’s care.
Hence they are practical agnostics. ‘ How can we know
there is a God?” they say. *“ We cannot see him nor
hear him speak, and when we look at the people who pro-
fess to believe in him, we find little evidence of it in their
lives. They have a book which (as they say) tells about
him and gives instructions concerning this world and the
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next, but very few of them live up to its teachings, or
even try to, as far as we can see.”

This is a severe indictment, but who can say that it is
unjust? There is only one way to meet it: our theoreti-
cal faith must be exchanged for a practical faith. Having
found a scientific basis for a belief in the universality of
Divine Providence, it becomes the duty of the Christian
church to proclaim it anew, and to live in accordance with
it. If science, with its revelations of the law of develop-
ment and its suggestions of immortality, shows this life to
be a period of preparation, then it is not only unwise but
unscientific to live wholly or chiefly for the things of time
and sense.

Being deeply impressed with the need of a new presen-
tation of the subject of Divine Providence in the light of
modern science, I offer this book to the public in the hope
that it may not only increase the faith of the Christian
reader in our Heavenly Father’s care, but that it may also
give a helpful direction to the thought and life of those
who are dissatisfied with the old theological statements
but have not yet found a substitute upon which they are
contented to rest. The feeling of many of this class is
voiced in these pathetic words of an avowed agnostic: “ In
my opinion, while materialism is better than orthodox
Christianity—better because it is preferable to be annihi-
lated than to run the chance of going to a horrible hell or
a gingerbread heaven—it is nevertheless a cheerless belief
that takes all the meaning out of life. With my present
knowledge I am forced into materialism, but I abhor the
idea that dirt I am and to dirt I must return, and would
be very thankful to have some facts upon which to ground
a more cheerful belief.”
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The doctrine of an immanent God, or what is now
known as Christian evolution, affords all the ground that
is needed for “a more cheerful belief.” It shows this
world’s history to be not the melancholy record of a dismal
failure, but the normal development of an orderly plan.
It is a key to all problems, whether material or spiritual.
It embodies the entire philosophy of education, and indi-
cates the lines upon which the educative process should be
carried out. He who would be truly wise must study the
laws of relation, for in those laws will be found the basis
of all knowledge. They may be classified as follows:

1. The relation of the Creator to the universe.

. The relation of the Heavenly Father to the human
race, his children,

. The relation of man to his brother.

. The relation of the spiritual to the material.

. The relation of conduct to character.

. The relation of character to destiny.

All that is written in the following pages has reference
to one or more of these laws, not as matter of theory
alone, but as the outgrowth of experience. It may truly
be said that this is not so much a book that has been
written as one that has written itself. I may go still
further and say that it is not so much a book as a life, and
therefore I indulge the hope that it may exercise some
degree of helpful influence upon other lives.

N
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THEODORE F. SEWARD.
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THE SCHOOL OF LIFE.

INTRODUCTION.

THE present age is very commonly characterized as
materialistic.  On the contrary, it possesses elements of
spirituality beyond any age that has preceded it. The
error arises from mistaking a mere passing experience for
a permanent quality, a tidal wave on the surface of the
ocean for the ocean itself. It is true that a spasm of
materialism followed the first promulgation of the theory
of evolution, The apostles of matter took the subject into
their own hands and proceeded to instruct the world that
““the molten earth contained within it elements of life
which grouped themselves into their present forms as the
planet cooled.” For a time it was considered the proper
thing to deny all supernatural agency, and to regard
matter as sufficient unto itself. There were some who
even persuaded themselves that they were willing at the
end of life “ to melt like streaks of morning cloud into the
infinite azure of the past.”! Immortality was not personal,
but merely an influence bequeathed to succeeding gen-
erations. “As we live for others in life, so do we live in

o Tl __ 577 O

3 Ay
¥ <7 Fald




2 THE SCHOOL OF LIFE.

others after death. . . . How deeply does such a belief as
this bring home to each moment of life the mysterious
perpetuity of ourselves!”?

But the reign of the materialist was short. A host of
Christian teachers arose whose scientific equipment was
fully equal to that of the enemies of our faith, with a wis-
dom which enabled them to see and acknowledge the evi-
dences of a Higher Law within and above the substances
of the material world. As a test of the spiritual quality of
this age it is enough to ask the question, Where are the
infidels of the past? The race is nearly extinct. In place
of infidelity we have the far milder and more modest pro-
test of the agnostic. Instead of “There is no God, no
immortal life,”” we hear only words of doubt. “We do
not know, we cannot tell.” This, also, is a passing phase.
Honest doubt is in reality a form of interrogation, and
when a human soul begins to ask for the truth, the blessed
revelation is not far away. Thus we see that the man who
has been regarded as the apostle of agnosticism, Herbert
Spencer, has so far passed beyond the quicksands of doubt
as to become convinced that, to use his own language,
““we are ever in the presence of an Infinite and Eternal
Energy from which all things proceed.”

The time is rapidly approaching when the presence of
an unseen God in the universe will be accepted on the
same ground as the presence of an unseen soul in man.
The latter cannot be proved by a mathematical demonstra-
tion, nor by the rules of logic. We judge man to have a
soul by what it does in and through the body. By a parity
of reasoning we must judge that the universe has a soul.
We see the same evidence in the universe as in the human

1 Frederick Harrison.
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body of a Will working in and through it, a conscious
Being who feels, loves, plans, and executes.

How can we do otherwise than describe as a spiritual
age the era in which the truth breaks in upon the con-
sciousness of the race that what have been regarded as
material forces are really spiritual forces; when it even
begins to be surmised that matter itself has a spiritual ori-
gin? It is a day of wonderful revelations and strange rec-
onciliations. The most significant of these reconciliations,
that which in a sense includes all others, is the new and
thrice-blessed union and fellowship of science and religion.
Theology has heretofore looked upon science as an enemy
of religion; as if religion were a tender lamb, and science
a fierce wolf ready and anxious to pounce upon it and
destroy it. How rapidly is this feeling passing away! It
would not fully express the truth to say that the former
antagonism has disappeared. In place of antagonism and
fear has come a recognition of the truth that science is
furnishing the most effective arguments and weapons of
defense the Christian faith has ever gained outside of the
sacred Scriptures. That all scientists and all friends of
Christianity do not yet realize this in no wise affects the
truth itself. That some do not yet see the laws of nature
as the laws of God proves nothing but the limitation of
their own vision. They are shut in by a self-created
horizon.

In substituting an immanent God for an external God
science has rendered a supreme service to mankind. It
gives a basis of order and system in the moral world, as
the theory of Copernicus gave order and system in the
physical universe. It marks the beginning of a new epoch
in the religious history of the race as truly as the Coperni-
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can theory revolutionized astronomy. In point of fact, the
great religious movement of the new age was initiated by
science and not by theology. Copernicus was as necessary
a forerunner of Calvin and Luther as of Kepler and New-
ton. A correct idea of the physical universe was essential
to a true conception of God in the universe. The pro-
gress of science since that time has been gradual, but no
more so than the evolution of religious thought. Neither
Copernicus nor Calvin spoke the final word. The former
revealed to mankind an orderly universe. The latter ex-
alted God as its Sovereign Ruler. If Calvin’s God appears
to us too arbitrary, it must be remembered that he only
reflected the spirit of the times in which he lived and
wrought. No other conception would have suited that
rude and tyrannical age. Since that period religion and
science have worked side by side at the great problem
of Divine Providence, or God’s relation to his creation
and his creatures. Although apparently antagonistic, they
were, in reality, working toward the same end, each hav-
ing a different but equally essential phase of the problem
to solve.

At last the point is reached when the great truth is re-
vealed that God has not given one revelation of himself in
nature and another and different revelation in the Bible.
They are counterparts of each other. The apparent in-
consistency and antagonism arose wholly from our im-
perfect knowledge. We judged from appearances, and
appearances are often deceptive. Our Lord’s injunction,
¢ Judge not according to the appearance, but judge right-
eous judgment,” has a wider application than we supposed.

Science loses nothing, but gains infinitely, by her rec-
ognition of God as the Author of matter and the direct
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Source of its forces or laws. When it was decided that
the first message to be sent by telegraph should be the
words “ What hath God wrought!” it seemed a happy in-
spiration. It was much more than that. It was typical.
It was a prophecy of the new day, just dawning, when
science should add to all her other glories that of acknow-
ledging the Divine Source of nature’s phenomena. By
this acknowledgment and all that is involved in it, science
ceases to be science merely, and takes its place among the
active religious forces of our time. The Bible tells us to
consider the lily and the mustard-seed, and study the law
of growth in them. Science now brings us the same mes-
sage and bids us consider the ways of God in the marvel-
ous processes of nature. What we find is thus eloquently
described by a reverent observer:1

“ Take a grain of corn and make a thin transverse sec-
tion of it and place it under your microscope. It is vege-
table fiber, arranged symmetrically. And that is all you
see. Take another seed of the same kind and put it in the
soil. You have not discovered any resident force in the
section under your microscope, but you know it is there;
and it begins to act when placed in suitable conditions. It
acts as chemist, making wisest choice of fit substance for
its purpose ; it acts as master-builder, marshaling its mul-
titude of servants; it acts as architect, giving proportion
and form to the uprising structure; it acts as engineer,
pumping water to every part; it is a whole municipal
board, attending to a million details, from the subways
where its roots are pushed to reach their supplies, up to

! Rev. Myron Adams, of Plymouth Church, Rochester, N. Y. Although
he speaks of ‘“ resident force,”” the whole purpose of his argument is to show
that it is only God’s method of operation.
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the tassels and spires which rise like minarets over the
whole corporate structure. I may seem to the reader to
be talking in a strain of extravagant diction, trying to
spread a web of words over a very small thing, namely, a
grain of corn; but I assure you it is so far out of my
power to do any fraction of justice to the subject that I
feel discouraged at the start. The resident force in a grain
of corn is of so intricate, so subtle, so skilful, so altogether
wonderful a character, that it can be spoken of only in a
way of feeble comparison with our own chemical, archi-
tectural, and other proceedings which it throws far into
the shade.”

There is one historical fact which has not thus far re-
ceived a due share of attention. It is this: Spiritual evo-
lution was given to the world before material evolution was
dreamed of.

It may be truly claimed that our Lord himself announced
the evolutionary principle when he said, ““ The kingdom of
God is within you,” and proceeded to describe the law of
growth— first the blade, then the ear, after that the full
corn in the ear.” But the principle required to be un-
folded, to be more fully stated, and especially to be practi-
cally applied to the needs of humanity. This great work
was begun. by Frederick Froebel. He saw the infinite
depth of the Saviour’s declarations, “ A little child shall
lead them,” ““ Except ye become as little children ye can-
not enter into the kingdom of heaven.” Froebel inaugu-
rated a new era in human history by the enunciation of the
following maxim, “ Union of the soul with God is the end
and aim of all true education.” In the application of this
principle he began at the only proper point—the dawn-
ing consciousness of the child. He showed how its plays
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could and should be made the foundation of all its future
development. His school is a child-garden, where the
innate powers are to be fostered, developed, and trained.
His first gift to the child is a sphere, which represents the
earth and all the heavenly bodies. The second gift is a
cube, representing the mineral kingdom. The third, a
cylinder, suggests the various forms of the vegetable and
animal worlds. Thus, when scarcely out of its mother’s
arms, the child is inducted into the fundamental principles
of all its future knowledge. The methods of the kinder-
garten are found to be necessary at each step of progress,
and are therefore carried into the primary school, the
grammar school, the college, the university. In truth, as
the laws of growth are uniform and eternal, it is beyond
question that Froebel introduced into the world an educa-
tional process which is to be continued through all eternity.

The transforming power of the principle of evolution as
revealing the methods of an immanent God is literally
beyond our comprehension. It effects a complete reversal
of human standards. It changes the standard from the
intellectual to the moral. It introduces an era in which
a man’s character will no more be judged by his intellect
than by his muscles. The intellect, like the hand, is only
a tool to work with. That which makes or unmakes the
man is the motive with which he uses his intellect, his
hand, his wealth-producing faculty, his moral nature, or
any other gifts with which God has endowed him. It
settles the old vexed question of morality. It has been
common in the church to treat morality as a deadly sin.
Anathemas have been hurled against the moralist, as if he
were the worst, because the most subtle, enemy of religion.
That depends. It is purely a question of motives. If he
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uses morality for selfish ends, he is building a hell in his
own soul instead of a heaven. If he uses it for his fellow-
men, he is developing the heavenly principle in his own
being, though he may not be aware of it.

But all this is as true of the religionist as of the moralist.
It is an amazing fact that the church has for eighteen
hundred years made the profession of a belief about Christ
the standard of its membership, when he took the utmost
pains to forestall that error. He carefully explained, with
many reiterations, that the sole test of Christian character
is loving service—denying self for the good of others. He
even went so far as to give a minute and graphic descrip-
tion of the disappointment and discomfiture of those who
count themselves his friends yet fail to obey his precepts.
“ Depart from me. I never knew you.” He made it clear
that the Christian has but one vocation—to love; and that
his worldly business or profession should be an avocation;
not a means of self-aggrandizement, but purely a medium
of service to his fellow-men.

The ‘“ divine immanence "’ hypothesis changes our con-
ception of God from an arbitrary monarch upon a throne
to a benign sun in the heavens. The former analogy was
suited to the past condition of the race. It was the basis
of all the medieval creeds and “ confessions,” but is not a
working hypothesis in the vastly increased knowledge and
enlightenment of the present day. Under the first figure,
all men were born as aliens, enemies of God, children of
Satan. Becoming a Christian was deserting the cohorts
of hell and joining the army of heaven. Under the new
figure (which is as truly scriptural as the first) all people
are creations of God just as all plants are creations of the
sun. This truth shows that the whole of life is an educa-
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tion, and that all education is religious—that is, it has a
bearing upon the eternal destiny of the individual. As
the character of any form of growth in the vegetable king-
dom is determined by the use it makes of the sunlight, so
the character of a human being is determined by the use
he makes of the divine life. The plant may turn the sun-
light into poison, and man may pervert the divine life to
selfishness and unrighteousness. But the latter process is
not a lack of education, it is an ¢v#/ education—a training
downward instead of upward. In the light of this truth
the earth is seen to be a school-room; its facts and phe-
nomena are the school apparatus, devised and used for our
education; God himself is the Teacher, and life is from
beginning to end a course of moral and religious training.
The idea that the business of the school-teacher is to train
the intellectual powers merely, and that his graduates are
afterward to be taken in hand by the clergyman, to be
“converted” and taught religion, is exploded forever.
Education in its true sense is religion, and religion is edu-
cation. If the divine life is not received, the selfish prin-
ciple will grow.

Divine Providence, as related to the human race, is
God’s method of educating it.



CHAPTER 1

THE SCRIPTURAL DOCTRINE OF A UNIVERSAL PROVI-
DENCE CONFIRMED BY MODERN SCIENCE.

NoTE.—In many minds there still remains in connection with the theory
of evolution some degree of the misapprehension which was created by the
imperfect and misleading method of its original promulgation. For the ben-
efit of readers who have not thoroughly investigated the subject it should be
stated that the term properly refers only to a process.  Webster defines evolu-
tion as ‘‘ the act of unfolding or unrolling; hence, in the process of growth,
development, as the evolution of a flower from a bud, or an animal from the
egg.” It will thus be seen that evolution is no more opposed to Christianity
than gravitation or any other law of nature.

The question as to the source of evolution, or the power behind it, is
wholly distinct from the method itself. As there are some who believe and
teach that this power is inherent in the material atoms, the term *‘ Christian
evolution ” is often employed to indicate the theory of a divine origin of the
force. It is hardly necessary to say that in this book the term is only used
in its Christian sense, always implying that, as Dr. McCosh expresses it, *‘ in
this world things are so connected that every one thing proceeds from some
other, and all things from God.” This law applies not only to the physical
or material world, but equally to mental and spiritual phenomena.

HuMAN thought and human life—individual and social
—are now undergoing a process of transformation. The
underlying principle of the change is indicated by the ex-
pression ““an immanent God.” Although this is a theo-
logical term, yet, strange to say, its explanation is not to
be found in the instructions of theology, but of science.

An immanent God is a Supreme Being who works from
within. How? Theology cannot tell. But science steps

forward, and reveals a process which the Christian believer,
I0
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as soon as he understands it, accepts joyfully as the divine
method. It is true that all the details are not yet made
clear, but the revelations are now on so vast a scale that
the unknown may fairly be inferred. The scientific theory
has established itself as a satisfactory solution of the prob-
lem of the material universe—its nature and the method
of its construction. The process is explained by the name
given to it—evolution, an unfolding, a growth or develop-
ment from within.

The various lines upon which science is conducting her
experiments and investigations are rapidly converging
toward one stupendous conclusion, namely, that all sub-
stances, all forces, all laws, are reducible to a single element
or unit; that the material universe is uniform in substance
throughout its vast immensity, and that light, heat, sound,
electricity, chemical affinity, attraction, are only varied
manifestations of one and the same force. More than this,
it is being widely conceded by many of the deepest thinkers
that the unknown ““ something ”” toward which the revela-
tions of science point as the basis of matter is not material,
but spiritual. Faraday speaks of the original atom as “a
point of force.” Morell says: ‘“ Matter, after all, may be
reduced to force, and force to spirit as its source and
spring.” Delsarte says: “ All things visible are the ex-
pression of an interior spiritual essence.” Oersted says:
““ The conception of the universe is incomplete if not com-
prehended as the constant and continuous work of the
eternally creating Spirit.” The authors of *“ The Unseet
Universe ”’ prove, by a line of argument that has never
been controverted, that the visible universe is developed
from the invisible. Joseph Cook says: “ As scie
gresses, it draws nearer in all its forms t
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spiritual origin of force—that is, of the divine immanence
in natural law.” Carlyle says: “ Matter exists only spir-
itually, and to represent some idea and body it forth.”
Even Darwin said: “I am willing to admit that the ulti-
mate cause beyond all motion is immaterial—that is to
say, God.”

The primal germ of life is found to be the same in all
plants, animals, insects; in the worm that crawls and the
bird that flies; in the sting of the bee and the brain of the
naturalist who studies it. Huxley calls it “ the clay of the
potter.” After witnessing the development of animal life
from the protoplasm by the aid of his microscope, he says:
“After watching the process hour by hour one is almost
involuntarily possessed by the notion that some more
subtle aid to vision than an achromatic would show the
hidden artist, with his plan before him, striving with skilful
manipulation to perfect his work.”

This is the testimony of the scientist, pure and simple,
judging only from what he sees with his natural vision.
Devout Christians are wont to be disturbed because he
stops at this point and fails to acknowledge the Divine
Source of the power he so eloquently describes. The
criticism is wholly out of place. The anxiety is wasted.
The scientist, as a scientist, should not be swayed by theory
in his investigations. If he is a Christian as well as a
scientist, he may rejoice in the new evidence he has found
in the revelations of the microscope, or “ the testimony of
the rocks,” as to the wisdom and goodness of the God he
worships. But this he does as a Christian and not as a sci-
entist. There have been many cases in which the work of
scientific men has been hindered by their theological bias.
Leibnitz, whose genius was scarcely inferior to that of



DOCTRINE CONFIRMED BY SCIENCE. I3

Newton, refused to accept the latter’s theory of gravitation
because it seemed to substitute a lower force for the direct
power of God. Agassiz was deterred by similar consid-
erations from adopting the theory of evolution, although
his magnificent contributions to the sum of scientific know-
ledge gave it, unconsciously to himself, a valuable support.

The changed relation of science to religion has no more
striking illustration than in the fact that the former can
now be called upon to bear testimony to the doctrine of
Universal Providence—testimony of such a character as to
stand side by side with the Word of God. In truth, it
should be said that it 7s the Word of God as written in
nature.

The appearance of the new witness is most opportune.
This is, above all things, a questioning age. Men will no
longer accept a “Thus saith the Lord” without some
reasonable basis for the theory or the alleged truth for
which their credence is demanded. This is not a change
to be deplored, it is rather an occasion for thankfulness,
as indicating the higher level our race has attained in its
upward progress. An unquestioning faith was necessary
while the commonest laws and processes of nature were
unknown—a book unopened and unread. But we are now
probing the very heart of the universe and bringing forth
into the light its deepest mysteries. If a knowledge of
these mysteries will not only enlarge and dignify our con-
ception of the material creation, revealing order and method
where chaos and confusion appeared to reign; if, in addi-
tion to such a result in the world of matter, we can find a
law enforcing the doctrine of a Universal Providence, and
giving to the humblest Christian a new ground for belief
in a divine supervision which will not even allow a sparrow
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to fall without the Heavenly Father’s notice and care, then
we may gratefully acknowledge that science, instead of
being an enemy of religion, is the best friend and the most
important ally our faith has ever gained.

Theology alone cannot satisfactorily account for the
divine immanence, and explain its methods, because it is
obliged to take the scriptural account of creation literally.
It could not do otherwise. It therefore gave a conception
of God as separate from the universe and calling all things
into existence by a word of command—* shouting Hebrew
into space,” as one writer expresses it. Carlyle charac-
terizes the idea as that of ““ an absentee God, sitting idle
ever since the first sabbath at the outside of his universe
and seeing it go.” It has also been aptly called a “ car-
penter conception’’ of creation. One writer thus pithily
describes the method: ¢ First there was nothing, then
there was an elephant.” Charles Kingsley describes it as
““the theory that God has wound up the universe like a
clock and left it to tick by itself till it runs down, only at
rare intervals interposing miraculous interferences with the
laws which he himself has made.”

A mistaken impression of the laws and methods of
Divine Providence was an inevitable result of such a
theory. Whatever the degree of faith exercised under
that conception—and we know that it has often been of
the sublimest character—must of necessity have a sub-
stratum of error in theory if not in practice. If God’s care
is that of a Being outside of the universe, then, as human
nature is constituted, nothing can wholly banish from our
minds the impression that his method must be, as the late
Dr. Hodge expressed it, to “ come down upon the world
at intervals and in spots.” That this idea widely prevails
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is shown by the common use of the term “ special provi-
dence,” as if God had more to do with one event or class
of events than another. Even in the pulpit allusions are
often made to the “ interpositions”’ of Divine Providence,
thus confirming the false impression of help coming from
without.

It is not easy to derive consolation or strength from this
conception. It is too vague, and too suggestive of an un-
pleasant alternative. If God’s help comes from without,
and if his visits are “ special,” then we have nothing fixed
and certain upon which to rest. If he sometimes comes,
he may also sometimes stay away. How are we poor,
ignorant, and especially we sinful and erring mortals to be
certain that this or that is a time of his visitation? There
are many reasons for supposing that the present occasion
is not one of those times. The trouble that is now upon
us came largely from our own folly, or perhaps from posi-
tive wrong-doing. What right have we to expect that
God will interpose and prevent the legitimate consequences
of our blunders—still less of our sins?

Such a process of reasoning grows logically out of the
idea of an external God. To accept fully the promises
of the Bible against this undercurrent of doubt is possible
only to a few who are favored with peculiar mental con-
stitutions. Most Christians give up the problem as quite
beyond their grasp, and secure what comfort they can
from the general promise that ‘“all things shall work
together for good,” but rarely have the courage to apply
the promise to what they call the petty details of life, for-
getting that

There is no great or small
To the God who maketh all.
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By the revelations of science the theory of an external
God is banished forever. It can no more be revived than
the Ptolemaic system of astronomy. It has no logical
basis. It is not in accordance with an enlightened inter-
pretation of the Scriptures. It fails to satisfy either the
rcason or the heart.

The Christian public have feared to accept the theory
of evolution, because it was first advanced from its purely
scientific side, and thus appeared to support the claims of
materialism. It was to be expected that the materialists
would make such a use of it, and for a time they seemed
to have it all their own way. But this was only because
devout scientists like Agassiz and Sir Charles Lyell mis-
apprehended the subject at the outset, and failed to realize
that the great opportunity of theism had arrived; that the
evolutionists had created a magnificent system, of which
the only element lacking was that which the Christian sup-
plies by substituting a Supreme Power, a Divine Creator,
for the “ resident force” of the materialist.

We must once more remind ourselves that the special
province of the scientist is to observe, to investigate, and
to record the results of his investigations. If he goes be-
yond this and deduces theories from his facts, he enters
another field—that of the philosopher, or the theologian.
This, of course, he has a perfect right to do; but it is no
more his privilege to make such use of his facts than it is
that of the professional philosopher or theologian. He
has no preémptive claim upon the scientific truths or
principles he has brought to light. ‘It is the duty of the
scientist to find out the Zow of things, and of the Christian
to find out the why.”

The question now to be considered is this: What facts,
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principles, or processes has science revealed which will aid
us in forming a rational conception of God’s relation to the
universe and to all things contained therein? In briefest
outline, the theory which is now most widely accepted by
the highest authorities is this: The matter out of which
the universe has been created was originally in a highly
diffused state, its atoms being infinitely, or at least incon-
ceivably, minute. These atoms, created by God, were the
material out of which the future worlds were to be made.
By his power (acting in accordance with certain fixed
methods which we call laws) the atoms were gathered to-
gether in the condition which we describe as ““ nebulous ”;
from this they were gradually molded into worlds; by the
unceasing exercise of the same power they were held in
their proper orbits as they revolved about the central orb;
and by this power as a creative force all substances and
forms of life were in due time produced. The work thus
begun by the Divine Creator is continued in perpetual
exercise. He holds in place each revolving atom in a mass
of granite. He builds the stately oak. He shapes the
queenly rose and the modest violet, and endows them with
their exquisite fragrance. In a word, he is the Master-
builder by whom all things are created and sustained,
whether in the heaven above or in the earth beneath or in
the waters under the earth. N

To the intelligent Christian believer this theory is like a
revelation from heaven. Instead of robbing him of his
faith it gives him a new foundation for his faith. It intro-
duces an element of rationality into his belief. ~That which
he formerly believed as the Word of God, although ap-
parently contrary to his reason, he may now believe as the
Word of God because it is in accordance with his reason.
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The theory of “resident force” is a source of deep per-
plexity to the agnostic scientist, who can find no origin for
it. To the Christian it is a solution of all difficulties in the
world of matter. The resident force is God, and its so-
called laws are his methods of operation. The scriptural
declaration that ‘“ God so clothes the flower” ceases to
be poetical and becomes an accurate scientific statement.
The votaries of science may or may not share our faith
as to the origin of the force they describe, but there is no
reasonable ground upon which they can deny it. If they
choose to believe that the original atoms were self-created,
and that they had a self-derived ability to “ put their
heads together and construct the universe,” there is no
law to prevent it. But to go beyond this and describe
their theory as ‘rational” while they characterize the
Christian’s belief as ‘ superstition” is a gigantic assump-
tion against which the common sense of mankind has a
right to enter a vigorous protest.

The number of scientists who accept “ divine imma-
nence’’ as the only rational theory by which to account for
“ resident force "’ is constantly increasing. Professor C. A.
Young, the astronomer, when asked to state his opinion
regarding the forces which move and control the planets,
replied thus in effect: “ By the exercise of my will I lift
my arm and move my body. I think that it is in some
similar way, by the exercise of God’s will, that the heav-
enly bodies are moved and controlled.” Herschel said:
“ It is but reasonable to regard the force of gravitation
as the direct result of a consciousness or a will existing
somewhere.”

The researches of science have given us a God within
in place of a God without. They have shown us how his
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power is exercised in creating all objects, and how it must
be continually exerted in sustaining them after they are
created. “ Preservation is perpetual creation.” It shows
how he works, not 4y a general law, as if this law were
something separate from himself, but in accordance with
what we call a law, which is only his method of operation.
In a word, the doctrine of Divine Providence has passed
from the realm of faith to the realm of science. The Bible
teaches us that we have a Heavenly Father. Science
confirms this instruction, and reveals our Father’s ways of
working. Before considering the application of providen-
tial laws and methods to the experiences of life, let us in
the next chapter review the process by which this world,
our temporary home, our school, the scene of our disci-
plinary and formative experience, was constructed.



CHAPTER 1L
HOW THE SCHOOL-HOUSE WAS BUILT.

IF creation was not instantaneous, by what process was
tne earth constructed? The “fiat” theory is so fixed in
cur minds by the influence of early instruction and asso-
ciation that it is worth while for readers who have not
made a special study of the subject to consider for a few
moments the evolutionary process. To observe the pa-
tience of the Divine Creator in working out the details of
his plan may help us in comprehending more intelligently
the methods of his providence, which accomplishes its vast
results by the perfect supervision and control of every item
that is related, however remotely, to the final issue.l

Let us review the creative process as if it were a picture
or panorama passing before our mental vision. We will
exclude all other worlds and systems from our sight, and
fix our attention upon a single object in the vast realms
of space. It looks like a little cloud, or a puff of smoke.
Where the cosmic dust of which it is composed came from
we do not know. It appears as if precipitated or con-

1 T am aware that all authorities are not agreed in accepting the nebular
hypothesis of creation. But there is no longer disagreement on one point,
namely, that God’s methods are not cataclysmal but gradual. Whatever may
have been the method of creation, the process was unquestionably a mani-
festation of infinite power and infinite painstaking, and my sole purpose is to
aid the reader in gaining a larger conception of the ways of a Supreme Being

with whom ‘‘ one day is as a thousand years, and a thousand years as one
day.” ~

N\,

N
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densed from the interstellar ether like clouds from our
terrestrial atmosphere. The most reasonable theory is
that it was so evolved directly from the spiritual by the
creative act of God. But we need not now concern our-
selves about its origin. We are only watching to see what
may be its history. As we look closely we observe that
the mass has a rotary motion. The movement seems slow,
but this is because of its immense distance from us. The
“ puff of smoke ” is not less than three thousand million
miles in diameter. How inconceivably distant must be
our standpoint to reduce the mighty operation to a scale
which our limited powers can appreciate! The time we
are bridging is of the same vast measure as the space. It
is not in the mind of man to conceive the cycles that have
elapsed since the formation of our solar system was first
begun.

The motion is in reality tremendous, and it eventually
has the effect of causing a ring of the vapor to become
separated from the main body. The law of attraction
causes the ring to gradually gather itself together until it
becomes a sphere, revolving on its axis, and moving in
a circle around the central mass. In due course of time
‘another ring is thrown off, which, in its turn, becomes a
sphere moving in its orbit. Another and another ring is
lost, the mass condensing each time, till at last it gathers
within itself as a central globe, emitting a vast amount of
heat and light.

Among the various revolving spheres our interest
centers upon our own, the third from the sun. It, too,
gathers and condenses, till it changes from a gaseous state
to that of a globe of molten mineral. Our glance is a
hasty one, and we can only notice how it gradually cools,
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shrinking as it cools, and thus forms the irregularities on
the surface which we now know as mountains and valleys.
From this point the past tense will be used in our de-
scription.

The condensation of the surrounding gases must have
produced a strong glow of light. We thus have a scientific
reason for the mention of light in the Scripture narrative
before the sun is spoken of: ‘God said, Let there be
light: and there was light. . . . And the evening and the
morning were the first day.”

The gases were gradually separated into two distinct
substances—atmosphere and water. “ God divided the
waters which were under the firmament from the waters
which were above the firmament: and it was so. And
God called the firmament Heaven. And the evening and
the morning were the second day. And God said, Let
the waters under the heaven be gathered together unto
one place, and let the dry land appear: and it was so.
And God called the dry land Earth; and the gathering
together of the waters called he Seas: and God saw that
it was good.”

By various processes which it is not necessary for our
present purpose to describe, the surface of the solid por-
tion of the globe was gradually disintegrated, and was thus
made ready for a new application of the divine creative
force.

And here we cannot but pause to lament the fatuity
of those scientists who make such a strange use of their
brilliant intellectual powers in striving to argue God out
of existence, and to attribute all things to an inherent
power in matter—a ‘“gospel of dirt,” as Carlyle fitly
characterizes it. It may be instructive to turn aside for a
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moment and see how this subject is treated from the
standpoint of the materialist. Mr. Grant Allen, in his
“ Life of Darwin,” says:

* Here Biology steps in with its splendid explanation of
organized life, as due essentially to the secondary action
of radiated solar energy on the outer crust of such a cool-
ing and evolving planet. Falling on the cells of the
simplest green plants, the potent sunlight dissociates the
carbon from the oxygen in the carbonic acid floating in the
atmosphere, and builds it up with the hydrogen of water
in the tissues of the organism into starches and other
organic products, which differ from the inert substances
around them mainly by the possession of locked-up solar
energy. On the energy-yielding food-stuffs thus stored
up the animal in turn feeds and battens, reducing what
was before potential into actual motion, just as the steam-
engine reduces the latent solar energy of coal into visible
heat and visible movement in its furnace and its machinery.
How the first organism came to exist Biology has not yet
been able fully to explain for us; but, aided by chemical
science, it has been able to show us in part how some of
the simpler organic bodies may have been originally built
up, and it does not despair of showing us in the end how
the earliest organism may actually have been produced
from the prime elements of oxygen, hydrogen, nitrogen,
and carbon.”

But, it may be asked, suppose Biology succeeds in show-
ing how the earliest organism might have been thus pro-
duced, where are ““ the prime elements of oxygen, hydro-
gen, nitrogen, and carbon " supposed to come from? From
the cosmic dust, of course. But who made the cosmic
dust, and who caused its atoms to combine into these four
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“ prime elements”'? If the materialist turns upon us and
says, “ Suppose we acknowledge the maker to be God:
will you tell us who made God?” our answer is at hand.
We admit our incapacity to sound the infinite. But we
have traced creation back to a rational starting-point, a
sentient Being. To start with matter, making it self-
creating and self-sustaining, is irrational and illogical.
This we say without reference to a moral or spiritual
kingdom, for which “ the gospel of dirt” makes no pro-
vision and leaves no room.

It ought in justice to be stated that the passage quoted
from Mr. Allen expresses his sentiments only, and not
those of the great scientist whose biography he is writing.
This he frankly admits, as follows: “ Into this most fun-
damental of biological problems Darwin himself, with his
constitutional caution and dread of speculative theorizing,
was not careful or curious to enter.” From other sources
we learn that the great investigator had so completely
surrendered his mind to the observation of facts and the
consideration of external evidences that his spiritual facul-
ties were apparently atrophied or paralyzed. He once
said to his friend, the Duke of Argyll: “ Sometimes I am
overwhelmed with a sense of the presence of a personal
God, and then” (with a sad shake of the head) it seems
to go away.”

The time that elapsed before our globe was ready for
the advent of life must have been inconceivable in its sum
total. And when life appeared it was doubtless in ac-
cordance with God’s invariable law ¢ without observation.”
The simple forms which first came into being would hardly
have been recognized as life had any one been there to
witness. Yet they were the harbingers of the world’s



HOW THE SCHOOL-HOUSE WAS BUILT. 25

great springtime, foretelling the coming of all the future
marvels of the vegetable and animal kingdoms. Slowly,
one by one, the varying forms appeared and developed,
till the glories of the plant world were fully manifested.
* And God said, Let the earth bring forth grass, the herb
yielding seed, and the fruit tree yielding fruit after his kind,
whose seed is in itself, upon the earth: and it was so.
. . . And the evening and the morning were the third
day.”

At this time the globe must have been surrounded by
a dense cloud of glowing vapor. It was like a gigantic
steam-bath. This was most favorable for the growth of
vegetation, but was not a suitable condition for animal life.
The vapor must roll together and partly disappear, leaving
the sun free to shine through the clouds and cause portions
of the earth to become dry and habitable. Could any
description of this “ clearing up "’ process equal that which
we find in the Book of Genesis? “ And God said, Let
there be lights in the firmament of the heaven to divide
the day from the night; and let them be for signs, and for
seasons, and for days, and years: and let them be for lights
in the firmament of the heaven to give light upon the
earth: and it was so. And God made two great lights;
the greater light to rule the day, and the lesser light to
rule the night: he made the stars also. And God set them
in the firmament of the heaven to give light upon the earth,
and to rule over the day and over the night, and to divide
the light from the darkness: and God saw that it was good.
And the evening and the morning were the fourth day.”

At last the period arrived for the advent of conscious
life. The humblest and most primitive forms of animal
life first appeared in the ocean, scarcely to be distinguished



26 THE SCHOOL OF LIFE.

from the vegetable creation, and yet exhibiting the first
stages of a development which was destined to continue
reaching upward toward an ideal type till it was finally
attained in the human form. “ And God said, Let the
waters bring forth abundantly the moving creature that
hath life, and fowl that may fly above the earth in the
open firmament of heaven. . . . And God made the beast
of the earth after his kind, and cattle after their kind, and
everything that creepeth upon the earth after his kind:
and God saw that it was good.”

And thus the culminating point was finally reached:
“ And God said, Let us make man in our image, after our
likeness.”

How was the divine spark first communicated? We
cannot tell. We only know that “the first man Adam
was made a living soul.” The primitive race, fresh from
the Creator’s hand, appears to have been a simple people.
They lived on the fruits of the field. They knew no wrong,
and had open communication with their Divine Maker.
But with their other endowments was included the power
of choosing between good and evil, out of which godlike
faculty grew the great drama of human life.

We have watched the puff of cosmic dust through its
various changes, and have witnessed the evolution of our
planet from a mass of mineral to a teeming world. The
space covered by the solar system appears inconceivably
great to our limited capacities. It is, in reality, a mere
hand-breadth in the universe, as may be shown by a simple
expedient. If we imagine the sun reduced to a pin’s point
and the orbits of the planets correspondingly contracted,
the vast outreach of space can be made to appeal some-
what to the imagination. Starting with Mercury, and rep-
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resenting it as about two inches from the sun, the scale of
distances will appear roughly as follows:

Mercury. .... C6etietetaenesienttacarsettetnuraans 2 inches.
. T 3 “
0 4

Mars. ..ot e 6
Jupiter ... 21
T2 2 TP 38 ¢«
Uranus. ... ..o ieitiit ittt it ciie e e 79 ¢
Neptune.........co ittt 123

The nearest fixed star.....................0ooinil, fourteen miles.

No reduction of the perspective will enable us to form
the slightest conception of this distance, which is but the
beginning of our outlook. Yet, aside from the question
of distances, we can form in our minds a general impres-
sion or picture of the material universe. We may imagine
a vast space in which are innumerable groups of spheres,
each group revolving around a brilliant sun, which in its
turn is revolving with its family of planets around a greater
sun. These groups are in all stages of creation, maturity,
or decay. Some are still in the nebulous state. Some
are partially developed. Some have passed the period of
maturity and are in the process of extinction—dying stars.
In this immensity our earth is, by comparison, a mere
grain of sand on the seashore; a mote floating in a sun-
beam. Can we microscopic creatures living upon its sur-
face claim any share in a providential supervision which
is occupied in momentarily creating and sustaining this
boundless universe? Yes, we may; for in our essential
being we do not belong to the material universe, but par-
take of the nature of Him who created it.

If any reader of these pages is troubled with doubts
as to the validity of the theory of evolution, let him be
reassured. Evolution with God as the creating and or-
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ganizing force—that is, Ckristian evolution—is a doctrine
that is widely and increasingly accepted by the best minds
in all fields of thought, including the religious, as the only
logical and consistent theory of creation. The Rev. Dr.
McCosh, late president of Princeton College, in a recent
work entitled “ The Religious Aspect of Evolution,” says:

When I was called from the Old World to the presidency of an important
college in America, I had to consider—I remember seriously pondering the
perplexity in the vessel which brought me to this country—whether I should
at once avow my convictions, or keep them in abeyance because of the prej-
udices of religious men, and lest I might unsettle the faith of the students
committed to my care. I decided to pursue the open and honest course,
being sure that it would be best in the end. I was not a week in Princeton
till I let it be known to the upper classes of the college that I was in favor
of evolution properly limited and explained, and I have proclaimed my views
in lectures and papers in a number of cities and before various associations,
literary and religious. I have been gratified to find that none of the churches
has assailed me, and this has convinced me that their doubts about evolution
have proceeded mainly from the bad use to which the doctrine has been
turned. I am pleased to discover that intelligent Christians are coming round
gradually to the views which I have had the courage to publish.

I have all along had a sensitive apprehension that the undiscriminating
denunciation from so many pulpits, periodicals, and seminaries might drive
some of our thoughtful young men to infidelity, as they clearly saw develop-
ment everywhere in nature, and were at the same time told by their advisers
that they could not believe in evolution and yet be Christians. I am gratified
beyond measure to find that I am thanked by my pupils, some of whom have
reached the highest position as naturalists, because in showing them evolution
in the works of God, I showed them that this was not inconsistent with re-
ligion, and thus enabled them to follow science and yet retain their faith in
the Bible. )

Evolution is in accordance with all of nature’s methods
and analogies. It also has its counterpart in the mental
and spiritual development of mankind. It even affords a
new argument for the immortality of the soul. This argu-
ment is presented with striking force by Professor John
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Fiske in his treatise on “ The Destiny of Man.” His views
may be briefly summarized as follows:

Evolution shows a continuous process of development
in physical life from the simplest forms through a con-
stantly ascending series till a consummation is attained in
the human structure. From that point the development
changes from body growth to soul growth. In this direc-
tion there is no conceivable limit. *“ Has all the vast work
that has led up to man gone for nothing? Is it a bubble
that bursts, a vision that fades? To deny the everlasting
persistence of the spiritual element in man is to rob the
whole process of evolution of its meaning. To believe in
the immortality of the soul is a supreme act of faith in the
reasonableness of God’s work.”

The Rev. Francis G. Peabody, D.D., in a discourse on
the text “ The earnest expectation of the creation waiteth
for the revealing of the sons of God,” says:

This verse might be described as St. Paul’s statement of the doctrine of
evolution. Of course it would be quite absurd to claim for the Apostle any
clear expression of the modern doctrine. No doubt the universe presents a
very different picture to us from any which his mind could see, and it would
be foolish to force his words into our modern ways of thought. Of course,
moreover, he is in this passage primarily thinking only of his little church at
Rome, and giving them rules for their duty and loyalty, or what he calls ‘‘the
law of the spirit of life in Christ Jesus.” And yet, with the mind of a great
philosopher, or rather with the vision of a great prophet, he is swept beyond
the special case before him into the general principle which it involves, and
in giving rules to Rome he is led to survey the method of the universe. The
whole creation, he says, groans and travails in pain until now, as though it
bore within itself the burden of the life that was to follow. It is to him what
he calls an expectant creation—a prophetic, anticipatory world. In the inani-
mate world there is, he thinks, a kind of dumb sympathy with the sin and
struggle and redemption of man. Its history and process point on to the
experience of man. Thus, in a large, poetic way, the universe looks to him
like a connected and a growing whole, the life of man finding its prophecy
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and likeness in the life of things, and the life of the lower creation reaching
up at last into the experience of man, and thus, it may be fairly said, there is
at least a curious foreshadowing of ways of thought which have now grown
familiar. Two things, however, seem to mark the Apostle’s doctrine. First,
this whole creation of which he writes is to him not a dead, but a living, thing.
Its movement is not the movement of machinery, but the movement of life.
It groans and travails with its desire to fulfil itself. It is, he says, earnestly
expectant ; it waits for that which is to come. It is a sympathetic, a patient
world. Instead of a blind, purposeless, mechanical process, this man sees a
universe with an intention and desire of its own, bringing forth at last, through
the pains which we now call the struggle for existence, the state of things we
see. Instead of a world-factory grinding out with indifference its tides and
storms, its plants and animals, and the emotions and ideals of men, he sees a
Universe working out with expectancy and desire a divinely appointed end.
Thus he simply anticipates the whole series of philosophers and poets who
have seen in nature a living and purposeful process, manifesting at each step
the presence of one comprehensive will. It might have been St. Paul instead
of Herbert Spencer who wrote of ‘‘the naturally revealed end toward which
the power manifested in evolution works.” It might have been St. Paul in-
stead of Tennyson who sang of

One far-off divine event
Toward which the whole creation moves.

The second mark of the Pauline doctrine is still more interesting. How
is this purpose of creation, the Apostle seems to ask himself, to be completed?
Having reached its present point, for what does it now wait? The expectant
creation, he answers, waits for the revealing of the sons of God. And who
are the sons of God? He has just told us that in another verse: ‘‘As many
as are led by the Spirit of God, they are the sons of God.” The sons of God,
then, are simply the people led by God’s Spirit—people lifted by God, that
is to say, into the higher capacities of their own spiritual life; and for such
people, he announces, the whole creation waits. Without them the universal
evolution pauses in its course. So runs his extraordinary statement of the
method of creation.

When we have once gained a clear conception of all
that is involved in the theory of the divine immanence, we
can never again be satisfied with the old mechanical view,
but are ready to exclaim with Goethe:
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No! such a God my worship may not win
Who lets the world about his finger spin,

A thing extern; my God must rule within;
And whom I own for Father, God, Creator,
Hold nature in himself, himself in nature;
And, in his kindly arms embraced, the whole
Doth live and move by his pervading soul.



CHAPTER IIL
WHY THE SCHOOL-HOUSE WAS BUILT.

WHY was this educational institution founded and estab-
lished? For what purpose was the stupendous work of
creation conceived and executed? °

A literal interpretation of the Book of Genesis gives the
impression that God tried an experiment and failed. But
the revelations of science show that a literal rendering is
impossible. Should this be permitted to weaken our faith
in the Bible as an inspired book? On the contrary, it is
one of the strongest proofs of the divine origin of the book.
If it had been written by a man or by any number of men
without divine illumination, the language would necessarily
have conformed to the state of knowledge at the period
of their writing, whenever that happened to be. Observe,
in contrast with that method, the supreme wisdom of the
Divine Author of the book in the account of creation. An
outline picture is given in simple yet poetic language, ap-
pealing at once to the religious sentiment of the reader
and to the sense of the sublime which so strongly char-
acterized the Oriental mind, and yet accurate in its sug-
gestions; a sketch to be filled out in succeeding ages, as
the hidden mysteries and unknown laws of the universe
were gradually revealed.

If the opposite plan had been followed and the facts had
been stated literally, or as they actually occurred, what
would have been the result? The divine revelation would
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have been rejected. The human race was totally unpre-
pared for the reception of astronomical truth. To ask the
ancients to believe that the world was a sphere floating in
space would have appeared to them an insult to their in-
telligence.

The instinct of conservatism is one of God’s gifts to the
human race, to balance the love of novelty and to avert
the dangers that arise from the attractiveness of new theo-
ries and new experiences. But, like all of God’s gifts, it
should be wisely used. It is one thing to defend the
Bible and quite another to defend all the past interpreta-
tions of it. There was a time when belief in witchcraft
was universal. Certain portions of the Bible, written dur-
ing that period, conformed in its phraseology to this be-
lief. Increased intelligence among the people showed the
folly of such a superstition. Must the old interpretations
be retained after the occasion for them has passed away?
John Wesley insisted that the Bible must stand or fall with
witchcraft, as it taught that if it taught anything. Witch-
craft has disappeared, but the Bible remains, unshorn of
its strength.

When geology began to show that, instead of six days,
the world must have been many millions of years in the
process of formation, devout men on all sides sprang for-
ward to defend the Bible. So they supposed, but they
were only defending an interpretation of its words which
suited the “times of men’s ignorance,” but which must
inevitably give way as knowledge increased. One zealous
“defender ”’ went so far as to claim that God placed fossil
specimens among the rocks to test our faith and to show
whether we would stand by the truth even against the
evidence of our senses.
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It is well to remember that our ideas concerning the
primal history of the race are rather Miltonic than scrip-
tural. Out of the wealth of his boundless imagination
Milton wove a splendid romance of which but a small por-
tion has any warrant in the statements of the Scriptures.
Yet the creations of his genius have fastened themselves
upon our minds as veritable truths, and the theory which
underlies his story gives a strong coloring to all our ideas
on the subject. As the best means of freeing our thoughts
from this influence let us lay aside for the moment all
previous impressions and consider the case hypothetically,
conceiving a plan or theory which appears consistent with
God'’s character as revealed in his Word and in his dealings
with mankind.

As a Being of infinite wisdom, goodness, and love, he
could not be imagined as existing without the exercise
of those qualities or attributes. For this purpose there
must be sentient beings toward whom such qualities could
be directed. But in order to have them he must create
them, for he is the only self-existent Being. What order
of creatures would serve this purpose? Evidently, they
must have intelligence and a capacity to receive and recip-
rocate his love. In other words, they must have qualities
similar to his own; they must be made in his image. But
mere characterless reflections of the divine qualities would
not be sufficient. Some means must be devised by which
the reflected character could be so changed as to become
personal and individual. How could this be accomplished ?
By so excluding these created beings from the conscious-
ness of their relation to God and to the spiritual world that
they would be compelled to exercise a personal responsi-
bility. They must be left at liberty to choose between
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good and evil. Having learned through a process of dis-
cipline to choose 'good for its own sake, they would no
longer be like infinitesimal mirrors, reflecting a character
not their own, but would become independent beings, with
a dignity based upon their essential personality, worthy of
the divine companionship, and fitted to work with their
Creator in carrying out his beneficent plans and purposes.

Can this description be regarded as merely hypothetical ?
Is it not rather an inevitable conclusion from a careful
study of the Bible and of our own nature?

Dr. Lyman Abbott says: “ We do not believe in a God
who has been trying experiments and failed. We believe
that God made the world. We believe that he created the
human race. We believe that he is a God of foresight and
wisdom. We believe that he knew what he was about
when he made the world ; that he knew what he was about
when he made the human race; and that he made the
world and made the human race because the product of
that making was going to be a larger life, a nobler life, and
therefore a more blessed and a more happy life; that in
the very beginning, when he sowed the seeds, he knew
what kind of harvest was going to grow out of it, and he
was not one that sowed the seeds of tares, but one who
knew that the wheat would overbalance the tares in the
last great harvest.” .

Such a plan appeals to our highest reason and serves as
a key to many of the most obscure and difficult passages
in the sacred Scriptures. It also throws a flood of light
upon the laws and methods of Divine Providence. We
see why it is that while we seesz to be shut away from
God’s direct care, it is impossible that we are so in reality.
Science shows how we are sustained in our physical being
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every instant by the Supreme Power which first created
us. If this should be suddenly removed, our bodies would
disappear. They would not return to dust; they would
return to nothing. The smallest particle of dust exists
only by virtue of the divine power which created it and
holds it together by the act of God which we call at-
traction.

Under the theory of the divine immanence, the declara-
tions of the Bible concerning God’s supervision of human
events are not arbitrary, but scientific. There could be
no human beings and therefore no human events but for
the perpetual exercise of his creating and sustaining power.
In the light of this truth how sublime and uplifting are
such words as these:

“ Underneath thee are the everlasting arms.” (Deut.
xxxiii. 27.)

‘“ A man’s heart deviseth his way, but the Lord directeth
his steps.” (Prov. xvi. 9.)

“Man’s goings are of the Lord; how can a man then
understand his own way?” (Prov. xx. 24.)

“ 0 Lord, I know that the way of man is not in him-
self: it is not in man that walketh to direct his steps.”
(Jer. x. 23.)

“Except the Lord build the house, they labor in vain
that build it: except the Lord keep the city, the watch-
man waketh but in vain.” (Ps. cxxvii. 1.)

We can, it is true, deprive ourselves of all comfort in
such declarations by a simple process. We can refuse to
believe them because our firite powers are unable to com-
prehend how they are to be reconciled with man’s free-
dom. Such skepticism was natural and almost inevitable
before the law of evolution was discovered and applied.
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A gigantic Deity somewhere in space, who, although de-
- scribed as infinite, was yet regarded as separate from the
objects of his creation, and working by arbitrary laws and
rules—such a conception of God left room for innumerable
doubts and difficulties. Science, by revealing the methods
of an immanent God, has destroyed the middle ground of
shadowy doubts, and has made a clear and distinct issue
between perfect faith and absolute disbelief. He who
believes in God must believe that he is in all things, for
science shows that the Unseen Power is and must be uni-
versal. The Christian believes the Unseen Power to be a
divine Father; a Being of perfect wisdom and love. Then
he must accept the testimony of science, which confirms to
the utmost limit of their meaning every word of the Bible
which says or implies that God controls every atom in the
universe and directs the smallest circumstance of every
human life. How this truth is to be reconciled with the
other truth of which every one is conscious, that we are
also free to act, and responsible for our actions, it is not
for us to know. Truly, it is a'mystery, but it is no more
a mystery than life itself. We accept life in spite of the
fact that we do not understand it. So must we accept the
universality of Divine Providence, and build our lives upon
that foundation if we wish to be either consistent or con-
tented. The fatal flaw in our judgment of Divine Provi-
dence arises from our tendency to narrow our view of it
down to the temporary experiences of earthly life. We
are like children trying to judge their parents’ action from
the standpoint of the nursery or the school-room. The
case is a very simple one if we will but consider it in the
light of the truth and of our own professed faith. In order
to prepare us for an eternal companionship with the divine,
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and to train our faculties and powers for usefulness in the
heavenly world, God has, with infinite wisdom, constructed
a material universe in which we are to remain fora little
time and learn the lessons of love, obedience, and self-
denial which are essential to our eternal happiness. But
instead of accepting life on this basis, what do we do?
We straightway begin to make this brief and evanescent
period the center of all our plans, hopes, and expectations.
The habit is so strong that even after we profess to surrender
earthly hopes and to devote ourselves to the interests of
eternity, we are still constantly tempted to estimate God’s
providential dealings from the standpoint of this “ cooling
cinder”’ which we call our home.

The official report of a benevolent association in New
York describes the following case:

A cultivated woman had supported herself during forty years of widow-
hood by teaching in Western cities. She had come East to pass her declining
years with a relative. We found her alone in a noisy tenement, in feeble
health, without fire in midwinter, subsisting on bread and water for weeks
together. ‘I have suffered so much from cold and privation since my sight
began to fail,” she said, *‘ that I found myself doubting whether there be a
God at all. . Now, to have a room, rent free, with fire and food, seems like
a beautiful dream !” And the tears coursed down her thin cheeks as she
added: ‘‘ I feel now ashamed to have doubted his existence!”’

This would doubtless be quoted as an evidence of God’s
providential care. He permitted her to suffer in order to
develop her faith and patience, and then, in the last ex-
tremity, brought relief. But suppose no relief had come,
and she had died of cold and hunger, as many do: would
this have indicated any less love on the part of her Heavenly
Father? Would it have given reason to believe that God
had deserted her? Assuredly not. If it was right to test
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her faith and patience thus far, it would have been no
evidence of indifference or neglect if the discipline had
been carried still farther. Would it have been any less
indicative of divine care if she had been taken to the heav-
enly mansions instead of being left in this world, even
with the luxury of “ a room rent free, with fire and food "’ ?
Yet if she had been found dead of starvation, the event
would have been spoken of as a “ mysterious providence ”’
even by many Christian people, whose faith should supply
a key to all such problems.

At the time of the terrible disaster of the Conemaugh
flood universal comment was excited by the touching case
of a little girl whose mother was about setting her adrift
on the raging waters as the only chance of saving her.
“Will God take care of me?” said the frightened child.
“Yes, darling, he will,” was the heart-stricken mother’s
reply. What better care could he possibly take than to
remove her from a// earthly disasters and place her among
the shining ones in the heavenly kingdom? Yet as the
child was not saved, the world could see no “ Providence ”’
in it. If it had been caught in a side current and finally
rescued, the event would have been heralded far and wide
as one of the ““ remarkable providences.” It would have
been quoted as a striking evidence of God’s providential
care, thus giving the totally erroneous impression that his
care was exercised toward those who were saved, while
the others were left to the inexorable laws of nature.

The circumstances and events of this life can never
be correctly measured from the earthly standpoint. Our
thoughts must be transferred in imagination beyond the
veil of the spiritual in order to secure a point of view from
which to see the things of this world in their true relations.

.
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Let the reader thus place himself in thought beyond the
material barrier which separates us from the world of
spiritual realities. Standing there, with the infinite ages
of eternity before us, we can look back and see that the
years of this life are “as a tale that is told,” and all its
occurrences, which seem to us so important at the moment,
are insignificant in comparison with the unending experi-
ences of the life to come. Whether we reach that world
through the pains of a lingering disease, by a startling
casualty in which others are destroyed with us, or through
the natural decay of old age—the special method of our
removal is a matter of small concern as compared with the
infinite realities which await us on the other side.

The first thing to be done in a study of the laws of
Divine Providence is to rid ourselves entirely of the mis-
leading impression that God’s original plans for this world
were in any way thwarted or interfered with. No rational
view of the subject can be obtained on that basis. The
material universe was developed through a slow history of
untold ages by the power of God working within it. The
spiritual life of the human race is passing through the same
process of growth under the control of the same laws. The
providence of an infinite God includes every atom of the
material world, and every individual of the race. If itis
scientific to study the ways of God in nature, it is no less
scientific to study the ways of God in humanity. Asa
guide or help in such study it is necessary to keep in mind
certain truths, laws, or principles, which may be stated in
the following propositions:

1. God is infinite and omnipresent. All things exist
from him.

2. God is love, and all his purposes and plans are the
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expressions of that quality united with and guided by in-
finite wisdom.

3. His plans embrace eternity, and cannot therefore be
measured or judged by the standards of time.

4. His purposes with regard to the human family have
reference to their eternal life. Their experiences in this
world are used solely for spiritual ends with a view to pre-
paring them for the permanent life of the world to come.

5. Man's highest destiny, as a being made in the image
of God, can only be attained by allowing him perfect
liberty of choice and action. This leaves him free to
follow evil, and thus permits him to bring unhappiness to
himself and to all who are associated with him, including
the animal creation.

6. God’s promise to the human race is that he will su-
perintend the life of every individual, either leading him
to the highest good which he in the exercise of his choice
will permit, or, if he persists in choosing evil, his evil will
be restrained, limited, and overruled.

Herbert Spencer says: “ The existence of an eternal
Power back of all phenomena is the one certain element of
our knowledge.” It is the privilege of the Christian to
recognize in this eternal Power of the scientist the Heavenly
Father of the Scriptures, and it is his pleasing duty in this
grand age of increasing knowledge to study his Father’s
ways from the standpoint of science as well as of experience.



CHAPTER 1IV.

A HUMAN GOD AND A HUMANE FATHER—A REASON-
ABLE ANTHROPOMORPHISM.,

Two fears were excited in the minds of Christian people
by the theory of evolution when it was first promulgated :
it appeared to either banish God from the universe—a
triumph of materialism—or to rob him of all personal
qualities by proving him to be only a diffused influence—
a triumph of pantheism. ,

Both fears were groundless. Instead of banishing the
Creator from the universe, evolution gives a thousand ar-
guments for his presence there, by showing his methods
in creating and sustaining the myriad worlds and their in-
finitely varied contents. Belief in the personality of God
is not lessened by recognizing his direct action in all the
operations of nature any more than belief in the existence
of the sun is diminished by a knowledge of the chemical
laws by which its light and heat are transformed into
vegetable life. As between Christians who accept the
theory of evolution and those who do not, the belief of
the former in a divine personality is no less clear and
emphatic than is the faith of the latter. But neither the
one class nor the other can undertake to define it. As
God is infinite, his personality must be an infinite person-
ality, and who can bring that within the limits of mortal
imagination? Yet we still insist that he is Awman. In

42



A HUMAN GOD AND A HUMANE FATHER. 43

the works of creation we see evidences of consciousness, of
will, of purpose—qualities which are reflected in the depths
of our own being. Man can make a machine which will
act as his obedient servant. It will weave a piece of cloth
or propel a ship. But the Divine Creator calls into being
an insect and endows it with more than a human prevision
and with more than a mathematician’s judgment and skill.
It gathers its harvest in due season, and makes a cell for
storing it in which the highest laws of geometry are an-
ticipated and applied. Our steam-engine wears out, and
must be replaced by another. God’s honey-gatherer is
a self-perpetuating creation. It hasthe power to reproduce
itself to the end of time. Why pursue the illustration?
What God has done in the universe is evidently the work
of one whose qualities are similar to our own, but on an
infinite scale; in other words, they give us an impression
of a human God.

Is this human God also humane? Look at the univer-
sality of suffering. ‘ Nothing can be clearer than that
nature is full of cruelty and maladaptation. In every part
of the animal world we find implements of torture sur-
passing in devilish ingenuity anything that was ever seen
in the dungeons of the Inquisition. We are introduced to
a scene of incessant and universal strife of which it is not
apparent on the surface that the outcome is the good or
the happiness of anything that is sentient.” !

A single phrase in the foregoing description affords a
clue to the difficult problem—on tke surface. We are as
nothing when compared with the infinite, and the narrow
scope of our vision gives us no hint of the outreach of an
infinite plan. When we see so many evidences of a loving

1 John Fiske,
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prevision and supervision in “the works of creation and
providence,” it is not difficult to believe that a humane
God should permit evil and suffering as part of a great
design for some beneficent end. The scoffer will scoff,
whatever happens. A noted infidel, on being asked what
improvement he thought he could have made in the world
if he had created it, replied, “I would have made health
catching instead of disease.” This is precisely what our
Divine Creator has done, except that he has applied the
law to our spiritual nature instead of the physical. He
created the universe for the development of our souls,
while the materialist would have made it merely the servant
of our bodies. There is not a growing human being who
has not ““ caught ”” a large share of his spiritual health from
other and nobler souls. Emerson says: “ There needs but
one wise man in a company, and all are wise, so rapid is
the contagion.” Even the sickness of the body is often
a means of ministering to the health of the soul. What
miraculous patience, heroic trust, and heavenly tenderness
do we often see as a result of bodily sufferings, grievous
and long continued.

Mr. S. Laing of Edinburgh writes as follows concerning
the anthropomorphic idea in his work on “ Modern Science
and Modern Thought ”:

Not only has faith been shaken in the supernatural as a direct and imme-
diate agent in the phenomena of the worlds of matter and of life, but the
demonstration of the ‘‘struggle for life” and ‘‘ survival of the fittest ”” has
raised anew, and with vastly augmented force, those questions as to the moral
constitution of the universe and the origin of evil which have so long exer-
cised the highest minds. Is it true that ‘“love” is *‘ creation’s final law,”
when we find this enormous and apparently prodigal waste of life going on ;
these cruel internecine battles between individuals and species in the strug-

gle for existence; this cynical indifference of nature to suffering? There
are, approximately, thirty-six hundred millions of deaths of human beings
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in every century, of whom at least twenty percent., or seven hundred and
twenty millions die before they have attained to clear self-consciousness and
conscience. What becomes of them? Why were they born? Are they
nature’s failures, and ‘‘ cast as rubbish to the heap ”?

To such questions there is no answer. We are obliged to admit that as
the material universe is not, as we once fancied, measured by our standards
and regulated at every turn by an intelligence resembling ours, so neither is
the moral universe to be explained by simply magnifying our own moral
ideas, and explaining everything by the action of a Being who does what we
should have done in his place. If we insist on this anthropomorphic con-
ception we are driven to this dilemma. Carlyle bases his belief in a God,
‘‘ the infinite Good One,” on this argument: ‘“All that is good, generous,
wise, right—whatever I deliberately and forever love in others and myself,
who or what could by any possibility have given it to me but One who first
had it to give? This is not logic. This is axiom.”

But how of the evil? No sincere man, looking into the depths of his own
soul, or at the facts of the world around, can doubt that along with much
that is good, generous, wise, and right there is much that is bad, base, fool-
ish, and wrong. If logic compels us to receive as axiom a good author for
the former, does not the same logic equally compel us to accept the axiom
that the author of the latter must have been one who ‘‘first had it himself to
give” 2 That is, we must accept the theory of a God who is half good, half
evil, or adopt the Zoroastrian conception of a universe contested by an Ormuzd
and Ahriman, a good and evil principle, whose power is, for the present at
any rate, equally balanced.

From this dilemma there is no escape, unless we give up altogether the
idea of an anthropomorphic deity, and adopt frankly the scientific idea of a
First Cause, inscrutable and past finding out, and of a universe whose laws
we can trace, but of whose real essence we know nothing, and can only sus-
pect or faintly discern a fundamental law which may make the polarity of
good and evil a necessary condition of existence.

The weakness of this argument is its own sufficient ref-
utation. The question cannot be settled by writing deity
with a small “d” and transferring the dignity of capitals
to a diffused and therefore inconceivable First Cause. It
is a new discovery of Mr. Laing that axiom is based upon
logic. One of the grandest results of the evolution of
modern thought is the release of psychology from the
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swaddling-bands of metaphysics, * the sinuosities of scho-
lastic logic.” The soul is now treated as an entity, and
not as an abstraction. Its powers are as real and as little
subject to the scalpel of the metaphysical hair-splitter as
gravitation or electricity. As surely as the eye has a
. capacity for seeing light just so surely has the soul a
capacity for seeing God. This truth has been recognized
by a few choice spirits in all ages. The difference between
the past and the present is in the wider diffusion of this
gift of sight. What Plato saw, what Carlyle saw, is now
becoming an open vision to the race. Men see God be-
cause they are made in his image and have a capacity for
receiving an impression of him as the optic nerve is adapted
to receive an impression of light. Mr. Laing’s deduction
of an evil God is gratuitous and needless. It is neither
logical nor axiomatic. A responsible being with the power
of choice—a capability of choosing God—creates evil the
moment he rejects him and follows his own selfish way.
The materialists deny immortality and then accuse God of
injustice because he fails to solve the problems of life
within the time they assign for it. The Christian intro-
duces the factor of eternity, and comprehends that the sum
total of suffering in this world, vast as it seems, may be
no more than the prick of a pin in comparison with the
inconceivably greater sum of good which is to follow.

We may accept it as an established truth that the God
of science, equally with the God of the Bible, is a human
God and da humane Father. We cannot measure him,
because he is infinite; but we can understand him in all
that concerns our responsibility and happiness. There is
a rational anthropomorphism which satisfies all require-
ments.
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Against the hopeless words of the author just quoted
let us read the profound analysis of Professor Fiske:

“It is enough to remind the reader that Deity is un-
knowable just in so far as it is not manifested to conscious-
ness through the phenomenal world—knowable just in so
far as it is thus manifested; unknowable in so far as in-
finite and absolute—knowable in the order of its phe-
nomenal manifestations; knowable, in a symbolic way, as
the Power which is disclosed in every throb of the mighty
rhythmic life of the universe; knowable as the eternal
Source of a moral law which is implicated with each action
of our lives, and in obedience to which lies our only guar-
anty of the happiness which is incorruptible, and which
neither inevitable misfortune nor unmerited obloquy can
take away. Thus, though we may not by searching find
out God, though we may not compass infinitude or attain
to absolute knowledge, we may at least know all that it
concerns us to know as intelligent and responsible beings.
They who seek to know more than this, to transcend the
conditions under which alone is knowledge possible, are,
in Goethe’s profound language, as wise as little children,
who, when they have looked into a mirror, turn it around
to see what is behind it.”



CHAPTER V.
WHERE IS GOD?

IT is not easy to gain an intelligent and satisfying con-
ception of God'’s relation to us. Our thoughts are so ad-
justed to the limitations of time and space that when we
read of the “ Most High God,” “the hills from whence
cometh our help,” and many similar expressions in the
Bible, we involuntarily think of a spatial elevation rather
than of that which is moral or spiritual. So far as we are
influenced by that standard, the stronger the impression
we have of God’s greatness and majesty the farther away
from us will he appear to be removed. It is scarcely pos-
sible to have true ideas on the subject of Divine Providence
unless this impression of distance is eradicated. The
question, Where is God? should therefore be considered
before entering upon a study of his providential methods
in the world.

Great as are the difficulties which surround this subject,
they are not insurmountable. There are certain lines of
thought and illustrations from nature which embody or
suggest principles from which a true idea of God’s relation
to us and to the universe can be derived.

The first illustration is man himself. “ God created
man in his own image.” If this is true, it must be that a
proper study of ourselves will teach us many things about
God. As a help in solving the problem of God’s relation
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to the universe, let us consider carefully the relation of the
soul to the body.

The first thing to be done is to reverse our former ideas
on the subject by considering the question, Are we bod-
ies, or are we spirits? We were formerly supposed to be
bodies inhabited by spirits. The newer and truer teaching
is that we are spirits purely, the body being only a tempo-
rary adaptation to a material environment.

We are spirits clad in veils;

Man by man was never seen;
All our deep communing fails

To remove the shadowy screen.

Professor John Fiske, speaking from the standpoint of
the scientist, says:

“ That the soul cannot be the product of any cunning
arrangement of material particles is demonstrated beyond
peradventure by what we now know of the correlation of
physical forces. The teaching of Plato that the soul is
a spiritual substance, an effluence from the divine which
under certain circumstances becomes incarnated in perish-
able forms of matter, is doubtless the view most consonant
with the present state of our knowledge.”

Plato’s own language is this: “ God made the soul in
origin and existence prior to the body, to be the ruler and
the mistress, of whom the body was to be the subject.”

The body is no more the man than the sea-diver’s dress
is the diver. The dress is a necessary adaptation to the
element in which he is to do his work. Its glass eyes ad-
mit the light; its hands move about and accomplish the
purpose for which the descent into the sea is made. But
the diver within is the soul, the spirit, the man. It is his
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eye that sees and his hand that moves. If we afterward
see the dress lying on the shore, we feel no interest in it
except as a temporary expedient for achieving a certain
result. Just so it is with our body: it is our earthly dress
—only that and nothing more. How beautifully is this
truth expressed by the Persian poet:

Faithful friends, it lies, I know,
Pale and white, and cold as snow;
And ye say, ‘‘Abdallah’s dead,”—
Weeping at the feet and head.

I can see your falling tears;

I can hear your sighs and prayers;
Yet I smile and whisper this:

‘I am not the thing you kiss!
Cease your tears and let it lie;

It was mine,—it is not Z.”

Sweet friends, what the women lave
For the last sleep of the grave

Is a hut which I am quitting,

Is a garment no more fitting,

Is a cage from which at last,

Like a bird, my soul has passed.

Love the inmate, not the room;

The wearer, not the garb; the plume
Of the eagle, not the bars

That keep him from the splendid stars.

Loving friends, oh, rise and dry
Straightway every weeping eye;
What ye lift upon the bier

Is not worth one single tear.

’Tis an empty sea-shell,—one

Out of which the pearl is gone.
The shell is broken, it lies there;
The pearl, the a//, the soul, is kere.

The soul is the life of the body. It must therefore be
in every part of the body. It does the entire work of
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building up and sustaining the bodily structure. It isin
all the organs, performing their various functions. It is
in the arteries, transporting the blood to every part of
the system. It is the cunning workman that carries every
particle of nutritive matter to exactly the right place, and
employs it to construct a bone, a muscle, a nerve, whatever
is needed in that particular spot. Even the outer skin,
which has no feeling in itself, and seems hardly to have
any life, is constructed by the soul as a wonderful wall to
protect the delicate tissues of the body from exposure to
cold and heat.

Perhaps the reader is saying to himself: “It seems
strange to think of my soul as in my hand, my foot, and
all parts of my body. I thought my soul was my mind,
which does the thinking. My hand and foot cannot think.
I have imagined my soul as in the brain, creating thoughts,
and in the heart, inspiring sweet affections.” This is true,
and it is just the truth that will help us presently to answer
our question, Where is God? The soul acts through-
out the body, but its /Zome is where we think and feel
We often say of a person who has an animated expression,
“ His soul is in his face.” It looks out of the eyes. It
expresses itself by a smile. But its expression is by no
means confined to the face. Are not our gestures often
stronger than words? Do not our feet carry us on errands
of mercy to those who need our help? Are not our hands
obedient and faithful servants to minister in a thousand
ways to those we love?

Here, then, we have the answer to our question, Where
is God? God's Spirit is in the universe as our soul is in
our body. Every part and particle of the universe was
created by him and does his will just as our bodies were
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formed by our souls and obey our wills. The law called
cohesive attraction is God’s way of bringing particles of
matter together to form earth, stone, wood, or any other
substance. It is God’s life in the seed which causes it to
germinate and to give out tiny leaves which grow and un-
fold day and night till a plant, a flower, a tree, is produced.
It is just as much God'’s love which creates a beautiful rose
as it is our love which leads us to carry the rose to a sick
friend.

And as in small things so in the larger. The principle
called gravitation is God holding the planets in their places.
All the mighty forces of the universe are only different
ways in which God works, just as every motion of our
body is caused by the soul within. Heat, light, color,
sound, electricity, are various methods by which God
manifests himself and accomplishes his purposes in the
universe. We must not think a stroke of lightning is any
less a direct act of God because we happen to know that
it is electricity. Electricity is one of his many servants.
“ Fire and hail, snow and vapor, stormy wind fulfilling his
word.”

But this truth or theory excites in us somewhat the
same feeling that we had with regard to ourselves. We
did not like to think of a soul diffused threugh our bodies,
and we do not like to think of a God diffused through the
universe. The difficulty is imaginary. It does not exist
in the latter case any more than in the former. Although
the soul acts in every part of the body, its home is where
it thinks and feels. It is so with our Heavenly Father.
He acts in every part of the universe, but his home is
where he thinks and feels. Does this seem hard to under-
stand? We do not need to understand it. It is just as
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hard to understand the relation of the soul to the body as
to understand the relation of God to the universe. Yet
we do not doubt having a soul, for we are conscious that
it thinks and feels. So we cannot reasonably doubt the
existence of a Being in the universe who thinks and feels.
We see innumerable evidences of his controlling and direct-
ing power and influence.

Our ideas concerning him may be still further helped by
another illustration.

God is sometimes spoken of in the Bible as a sun. Let
us follow the line of thought which is suggested by this
comparison.

The sun is God’s instrument for creating every particle
of vegetable and animal life that exists on the earth. Not
the smallest bit of moss or fern growing in some deep
ravine, so shielded by rocks and trees that it never even
saw the sun, but owes its birth and being entirely to the
light and heat of that wonderful orb. By these subtle
forces the particles of soil are drawn up from the earth and
used to form the plant, trce, or flower. By their marvel-
ous and mysterious chemistry the elements of matter are
so combined as to produce the myriad forms of grace,
beauty, and usefulness which are to be seen in the world.
Every twig, bush, vine, tree, the flowers with their ex-
quisite colors and fragrance, all the fruits of the earth, from
the strawberry to the cocoanut, every insect and animal up
to man himself—in a word, every particle of life on all this
round globe is produced and sustained by the sun. It
may therefore be truly said that the sun is 7% every form
of life in the world. Yet the sun is a distinct body in the
heavens, and thus we see why it is such a beautiful and
suggestive symbol and representative of God. His power
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working in the universe is symbolized by the sun’s light
and heat, his personality by the orb from which they
emanate. God’s wisdom and love are the light and
warmth by which our lives are blessed and our souls are
made to grow. The sunlight penetrates everywhere. We
do not have to send up petitions to the sun asking for
light. It is poured down upon the earth in floods. We
have only to open our shutters and it comes into our
homes with all its beneficent influence. Just so does our
Heavenly Father shed his love upon the evil and the
good. The Bible declares that he 7s love. The sun is
fire, and cannot help shining. God is love, and cannot
help loving. The object of the sun is to send light and
heat upon the earth and make things grow. So God’s
purpose is to send his love into our hearts and make us
grow. But we must open the shutters. * Unto you that
Jear my name shall the Sun of righteousness arise with
healing in his wings.” The word “fear” does not in this
case mean anything of the nature of dread or terror. It
means the feeling which leads us to obey God, and we
cannot obey him without loving him. If we desire, ever
so feebly and imperfectly, to do his will, then we may
think of -him as our sun, sending his love every moment,
trying to make us grow in everything that is good and
beautiful. We will pray to him, for that is natural, but
we do not need to beg for blessings as if he were unwilling
to grant them. We should rather pray that he will open
our hearts that we may take in the good gifts he is so
anxious to bestow. They who hunger and thirst after
righteousness are sure to be filled.

The remarkable suitability of the sun as a symbol of the
Supreme Being becomes more apparent the more closely
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it is scrutinized. The beautiful and beneficent sunlight is
turned by some plants into poison. So may we pervert
God’s beautiful gifts into evil and hurtful things. It is
profitable to dwell much upon this conception of God. It
leads to a true and clear idea of the methods of Divine
Providence. It rids our minds of the medieval picture of
an arbitrary ruler. The sun (we may say) desires to be
only a blessing to the world. Its rays are charged with
life, health, and beauty. But the degree of blessing de-
pends wholly upon the way in which the light is received
and used. It may be used to create a lovely flower or a
noxious weed. Clay is hardened by the sun’s heat, while
wax is softened by it. The passages of Scripture which
seem to indicate an arbitrary use of power by our Heavenly
Father only express a universal law. The trials and afflic-
tions of Moses were received with humility, and therefore
they ennobled him. The trials and afflictions of Pharaoh
were received with pride and stubbornness, and his heart
was hardened.

Let us consider a little more fully the relation of the
soul to the body. If one should be asked the question,
“Where is your soul?” and the answer should be re-
turned, “In my body,” the reply would at first thought
be regarded as correct. Yet in reality it is far from cor-
rect. The soul is not, and cannot, be confined within this
body, nor even limited to the earth. Why? Because the
soul is of an essentially different nature from the body.
The body is limited to time and space, but the soul is not.
The body belongs to this world. It is made of earth, and
after the soul is done using it the earth will claim it again.
The soul in its nature or essence has nothing in common
with the body. It belongs to a totally different world, the
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world of thoughts and affections. 1t is indicative of the
low stage of spiritual development attained by the human
race that this inner world is commonly regarded as an un-
real and shadowy world. On the contrary, it is the only
real and substantial world. It is the only world that lasts.
The * eternal hills”’ are made of crumbling dust, but the
world of thoughts and affections will abide forever. The
body-world is a very restricted world, but the soul-world
is practically unlimited. It takes several weeks to carry
the body to China, but if we have a friend in that country,
our loving thought can go there in an instant. Our bodies
are limited to a very small space on this small planet, but
our thought can reach out to the farthest star.

The truth is (and it is a most important truth to realize),
our souls belong as much to the spiritual world now as they.
ever will. They are confined within a body, it is true,
but it is only temporarily, and for certain definite purposes.
When these purposes are accomplished the body will drop
off, and the soul will be freed from its earthly limitations.
It will not go to any other material abode. There is no
distant star or great central location among the circling
orbs of heaven to which it will take its flight, as imagina-
tive writers sometimes suggest. If that were the case,
it would st’ll be limited to this material universe. But it
will b somewhere. Its environment of cosmic dust will
disappear, and it will stand forth in the world of realities
to which it belongs.

The Rev. Oliver Dyer has expressed this truth very
clearly and forcibly as follows: “ We naturally look upon
material substances as the only substances, and whatever
we cannot grasp with our senses we instinctively think to
be unsubstantial ; whereas the actual truth of the matter
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is that the spiritual is the only substantial, the only en-
during, substance. Substantial means that which stands
under, or substands. It means that which is the support of
something else which needs to be supported. Our spirit
is that which substands or supports our body and gives it
its life—gives it all the life it has. As soon as the spirit,
which is the substand of the body, is taken away, the body
can no longer stand, because it has no standing-power of
its own; and so the body then falls and goes into decay,
and is resolved into its original invisible gases, and ceases
to be an organized body. But the spirit, the soul, is as
substantial and as completely organized after it quits the
body as it was before; because it is in reality a substance,
an enduring immortal creation formed by the Spirit of
God from the divine source of all substance and all life.
Hence it is written: ‘ Thou takest away their breath, they
die, and return to their dust. Thou sendest forth thy
spirit, they are created.”” (Ps. civ. 29, 30.)

St. Paul distinctly teaches that “ there is a natural body
and there is a spiritual body.” The natural body is the
one with which the spiritual body clothes itself in this
world. Death is simply “ shuffling off this mortal coil.”
It is a withdrawal of the soul or spirit from its earthly
dress, its ‘“ robe of flesh.” As every part of the body is
built up and sustained by the spirit, it follows necessarily
that the spirit has reproduced its own form. The spiritual
eye will see objects in the spiritual world just as the natural
eye sees objects in the natural world. And thus with all
our faculties and capacities.!

The spiritual world is the inner world. It is that which
our Lord referred to when he said, *“ The kingdom of God

1 See Chapter X. for further consideration of this subject.
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is within you.”” When we improve our characters we add
something to the spiritual world as truly as we add to
a city by building a house. If we become more loving,
humble, honest, pure, and truthful, we are helping to create
heaven. It is toward this end that all of God’s provi-
dences are directed, and only with this truth as a key shall
we be able to understand his dealings.



CHAPTER VL

THE PROVIDENTIAL RELATION OF INDIVIDUALS TO
HISTORIC EVENTS.

IT is not difficult to recognize an overruling providence
in the leading events of history. Even those who have
but a dim and shadowy faith in the unseen are wont
to freely acknowledge the evidence of a controlling and
directing influence by which the currents of human life,
as a whole, are mysteriously guided. But their impres-
sions (they can scarcely be called thoughts) are vague and
irrational. They express their faith in a general provi-
dence without stopping to consider that there can be no
providential control of events which does not include the
smallest and most insignificant details. It would be as
reasonable to speak of the general providence of the main-
spring of a watch. It is true that the spring furnishes all
- the power by which the works are kept in motion; but it
is equally true that the result aimed at—the measure-
ment of time—depends upon the perfect adjustment and
the proper action of every wheel, cog, lever, or whatsoever
may stand between the mainspring and the hands. “1Itis
most false, and a mere creature of the reason, to say that
the Lord’s providence is universal and not at the same
time over the minutest particulars; for to provide and
govern in the universal, and not at the same time in the
least particulars, is not to provide and rule at all. This is
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philosophically true: and yet it is remarkable that philoso-
phers themselves, even the more distinguished, conceive
and think otherwise.” !

On this point Dr. Bushnell speaks as follows in his work
on “ Nature and the Supernatural ”:

““ Those who hold to a general and deny a special provi-
dence substitute an absurdity for a superstition ; for what
is a general providence that comprehends no special provi-
dence, but a generality made up of no particulars—that is,
made up out of nothing? The only intelligent conception
is that every event is special, one as truly as another; for
nothing comes to pass in God’s world without some partic-
ular meaning or design. And so the general providence
is perfect because the special is complete.”

In this, as in so many other religious questions, the truth
is obscured and perverted by the false ideas about God.
He is thought to bear somewhat the same relation to us
that the commander of an army bears to his troops, exer-
cising a general supervision, and leaving the details to be
carried out by others. But it should be remembered that
an army is a human institution working under all human
limitations. The commander would gladly change his
general providence to a particular one if he could. In
fact, one of the essential qualities of a great commander,
that which distinguishes him from his fellow-officers, is his
ability to grasp the details of his army and in some measure
to control them. The success of the Duke of Welling-
ton was due to this characteristic more than to any other.
His knowledge of the condition of his soldiers and of their
individual needs was extraordinary. The same was true
of Napoleon, who fought his Italian campaign beforehand

.1 Swedenborg.
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on the map, and nearly every movement was carried out
in accordance with the original plan.

The extinction of American slavery is one of the events
of history which is often spoken of as providential, and
Abraham Lincoln is recognized as an instrument in God’s
hands for accomplishing it. But how was it done? Was
a general edict issued by the Almighty, “ Let slavery be
extinguished ”? Such a conception is impossible. * His-
tory is made by individual men as much as a coral reef is
made by individual polyps.”! It was accomplished, as
God’s plan, through every act of every individual that was
in any way related to the final result. Calhoun with his
nullification principles, Garrison and his associates with
their aggressive efforts, every act of injustice and crime in
connection with the Kansas raids, the murder of Lovejoy,
the hanging of John Brown, the treachery of government
officials, the vacillating character of Buchanan, the vote of
every citizen whose ticket helped to elect Lincoln—in short,
a// the acts of all the people who were in the most remote
and indirect way connected with the event were instruments
in God’s hands in shaping the great final issue, which he
had planned from the beginning. He did not plan the evil
acts of evil men, but he used them. During one of the
darkest periods of the war President Lincoln wrote in his
diary as follows: “ It is quite possible that God’s purpose
in this war is something different from the purpose of
either party, and yet the human instrumentalities, working
just as they do, are of the best adaptation to effect his
purpose.”

Let us take, as another illustration, the Norman invasion.
We now see this to have been necessary as a means of

1 John Fiske.
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preparing the English race for its great mission in the
world. Did God ordain it as a general purpose, to be
ruthlessly carried out regardless of the suffering it would
cause? No, this is inconceivable. God is love. He is
wisdom. He is infinite. His plan took into account
every experience of every individual whose life was af-
fected by the invasion. Homes were broken up, thousands
were thrown into servitude, the conquered Saxons were
subjected to every form of injustice and cruelty. Yet not
a single individual was overlooked or forgotten. God
heard with divine compassion every sigh and groan, and
overruled every sad experience for the highest good of
each and all as far as they would permit. We may for-
get the lower orders of the people, the so-called ‘ inferior
races,” but most assuredly God does not. He distinctly
says in his Word that he is no respecter of persons; that
his ways are equal, and it is ox» ways that are unequal.
As the thought of a general providence is so deeply
rooted in our minds, it may be well to consider one more
illustration. In the history of our Civil War the arrival of
the “ Monitor ” in Norfolk Harbor at precisely the right
moment to check the depredations of the ‘“ Merrimac”
made a strong impression upon the public as a remarkable
providential event. Had the ““ Merrimac ” succeeded in
leaving the harbor, the whole American coast would have
been at her mercy, the defenses of our cities being inade-
quate to serve as a protection from such a novel antagonist.
The destruction of a few Northern cities would have led
to a recognition of the Southern confederacy by the Euro-
pean nations, and the course of American history would
have been completely changed. It was not God’s will
that this should be allowed. How was it prevented?
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The fertile brain of Ericsson had been occupied for
years with the problem of devising a craft which should
be navigable and formidable, and at the same time afford
a minimum of exposure to the attacks of an enemy. At
last it took shape in this unique structure. It was com-
pleted at the Delemater iron works about a week before
the occurrence of the famous “duel.” A double set of
men were employed upon it, working day and night, al-
though there was no knowledge of the special danger
which threatened the safety of the nation at that particular
time. The night foreman of that department was so ex-
hausted by the incessant labor that on leaving the works
each morning he staggered like a drunken man, and on
one occasion he came near being arrested for intoxication
while passing along the street. After a time the work
was completed as a result of the combined efforts of Mr.
Ericsson, the foreman, and ¢he workmen who performed
the labor under their direction. The factors involved in
the operation were: (1) the genius of Ericsson, (2) the skill
and faithfulness of the foreman, and (3) the muscular exer-
tions of the workmen. Mr. Ericsson acted in accordance
with the powers of invention, combined with indomitable
energy, with which he was endowed. The foreman pos-
sessed some qualities which had raised him above his
fellow-workmen and enabled him to direct and control
them. The others, it may be supposed, worked for so
much a day, with no interest beyond that of earning their
wages. Each exercised his own will in his own way, and
yet above them all was the will and purpose of God that
the “ Monitor” should reach her destination in time to
save the American republic.

And thus it is with all the critical periods and famous
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turning-points of history. We see the startling consum-
mation and call it * providential.” The real providence is
in all the events which have led up to it, including the
most insignificant acts of the most obscure individuals,
“ Oh that night or Bliicher would come!” said Welling-
ton at Waterloo. A stupid guide, an order miscarried ot
misunderstood, a thousand trifling things might have pre-
vented him, but it was not so to be. God’s plans nevet
miscarry. Bliicher arrives at the right moment, Napoleon
is banished to St. Helena, the equilibrium of Europe is re-
stored, and a new chapter begins in the evolution of the
nations.

Mr. John Codman Ropes, in a volume entitled ““ The
Campaign of Waterloo,” gives so striking a confirmation
of the providential side of this event that it might seem
almost like a special plea. Yet it is merely the impartial
judgment of a historian. His statement of the case may
be summarized as follows:

The best military writers agree that the campaign of Waterloo was one of
Napoleon’s masterpieces. Why did it not succeed?

1. Ney failed to carry out Napoleon’s instructions at Quatre Bras. The
reason for his course is not known. If he had followed the program as laid
down, the campaign would have ended on the 16th (of June) as a triumph for
the French, and there could not have been a battle of Waterloo.

2. Napoleon for some unaccountable reason delayed joining Ney on the
17th, and failed to promptly follow up Bliicher and the retreating Prussians.

3. Ney’s conduct was still more incomprehensible on the 17th in allowing
Wellington to retire toward Brussels in good order.

4. Grouchy, without reason, permitted the allied armies to umte He could
have intercepted the Prussians, but perversely failed to do so even after hear-
ing the roar of the artillery, and in spite of the earnest entreaties of Gérard,
his corps commander.

The unaccountable course of events leads the historian to say: ' ‘It would
seem that the very stars in their courses fought against Napoleon. If ever a

commander was conquered by fate rather than by his opponents, Napoleon
was, in the battle of Waterloo.”



CHAPTER VIL
A DIVINE PLAN FOR EVERY LIFE.

WHAT does this mean? Are we only puppets in the
hand of some superior power? Is our supposed freedom
of action a delusion?

Evolution, as God’s method of creating and training an
order of immortal beings, intelligent and responsible, with
the individuality which responsibility alone can bring, is a
rational solution of this problem.

No argument is necessary to prove our freedom of ac-
tion. It is a part of human consciousness. Every one
knows that he can raise his arm, that he can move it to
the right or the left, that he can commit a crime or resist
the impulse or temptation to commit one. This conscious-
ness has had much influence in confirming the belief in an
external God. Since men could exercise a personal will
and a personal control of their acts, it has seemed to them
that they must be entirely separate from God. Science
shows this to be impossible. There have been many curi-
ous questions and metaphysical discussions as to what an
omnipotent and omnipresent Being could or could not do.
The one thing that it would be impossible for God to do
is just what the world has generally supposed he does do;
namely, separate himself from the objects of his creation.
We now see that the creative force is no less a sustaining

force. “ By him all things consist,” or ‘“ hold together,”
65
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as the revised version renders it in the margin. “In him
we live, and move, and have our being.” These expres-
sions in the divine Word were formerly accepted only as
authoritative statements. We now have in the theory or
doctrine of an immanent God a scientific basis for all such
statements. We can realize that if God should remove
himself from us we would no longer “ consist,” or “ hold
together.” We would have no ““ being.”

The actual condition has already been indicated in the
previous discussions. We are not separated from God,
which is impossible, but we are, so to speak, secluded from
him. We are so inclosed by our material environment
that our relation to the divine has become an unconscious
relation. This is the only conceivable condition in which
we could be left free to c/koose the divine. Having this
privilege of choosing, which necessarily implies or carries
with it the privilege of rejecting, we have God’s magnifi-
cent scheme for building character; for creating an order
of beings to whose original capacities and powers may
be added, by their own free choice, that divine life which
is the essence of immortality. ‘ Mere post-mortem con-
sciousness is not immortality.”

If such be our relation to God that we have our exist-
ence momentarily from him, it follows inevitably that we
must be allied in some way to his plans and purposes.
There is no escaping this conclusion. Yet it is a result of
our imperfect human nature that we do try to escape the
conclusion. We revolt against the blessed truth. We
discourse with an air of wisdom on *fatalism,” and rob
ourselves of belief in a Heavenly Father’s care by a puny
argument. ‘““If it is God’s plan that is being carried out
instead of ours, then we are not responsible.”
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But where do we read in the divine Word that God’s
plan will be carried out #ustead of ours? Are we not, on
the contrary, always assured that God’s plan will be car-
ried out tkrough ours, either for good or evil? “ It must
needs be that offenses come, but woe unto him through
whom the offense cometh.” ¢ They hated me without a
cause, that it might be fulfilled whick was written.”

“ The troubles which wicked men have caused are rec-
ognized by the prophetic souls of the Bible as divinely
sent. Envy and greed in Joseph’s brethren sell Joseph into
Egypt; but when, in after years, Joseph meets his breth-
ren, he reassures them with the words ¢ Be not grieved nor
angry with yourselves that ye sold me hither, for God did
send me before you to preserve life.” And in Gethsemane,
though the treachery of Judas and the malignity of Caia-
phas and the cowardice of Pilate have mingled the cup
which is pressed to Christ’s lips, he says to Peter, ‘ The
cup which my Father giveth me, shall I not drink it?’”?

The moment has arrived in the evolution of human
thought when every individual has the privilege of inter-
preting the laws of Divine Providence in the light afforded
by three distinct witnesses: the Word of God, the testi-
mony of science, and the consciousness of the individual.

God’s method in his providence is indicated by his
method in creation. He creates the atom; with the atom
he creates the physical universe. He creates man; with
the individual man he builds up the race. This truth
leads to simplicity of thought in religious truth. All mys-
teries are resolved into one infinite mystery—God. “ Give
me cosmic dust and God, and I will account for all things
in the universe,” says a devout scientist. But he stopped

1 The Outiook.
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one point this side of absolute simplicity. All we need is
God. He originates the cosmic dust, and then proceeds
to work the creative miracles which follow. Rather, shall
we not say that he himself is the only miracle? There are
no other miracles, no other mysteries. Matter, attraction,
light, heat, all objects, all forces, are but varied manifes-
tations of his power. It is a commonplace remark that
there is no greater mystery in the universe than a blade
of grass. Yet the principle of life in a blade of grass is no
more incomprehensible than the principle of cohesive at-
traction in the stone that lies beside it. What is life?
What is attraction? There is one common answer to both
questions—God. This view removes all perplexity with
regard to the miracles mentioned in the Scriptures. They
are no more difficult to understand and receive than the
miracles of nature. “ The coming of every little child into
the world is an incarnation. The budding of every spring-
time is a resurrection. Every year the water is turned
into wine by slower but not less marvelous processes than
that of Cana of Galilee.” !

What is the meaning of God’s providence in our lives?
That depends upon the odject of our lives. Professor
Henry Drummond speaks thus concerning “the end of
life”:

What is the end of life? The end of life is not to do good, although many
of us think so. It is not to win souls, although I once thought so. The end
of life is to do the will of God. That may be in the line of doing good or
winning souls, or it may not. For the individual, the answer %o the ques-
tion, What is the end of life? is, To do the will of God, whatever that may
be. Spurgeon replied to an invitation to preach to an exceptionally large

audience, ‘‘ I have no ambition to preach to ten thousand people, but to do
the will of God,” and he declined. If we could have no ambition past the

1 Rev. J. Hall McIlvaine, D.D.
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will of God, our lives would be successful. If we could say, ‘I have no
ambition to go to the heathen, I have no ambition to win souls ; my ambition
is to do the will of God, whatever that may be,” that makes all lives equally
great or equally small, because the only great thing in a life is what of God’s
will there is in it. The maximum achievement of any man’s life after it is all
over is to have done the will of God.

This is a precious and fundamental truth. Yet we miss
the point altogether unless we follow the thought to its
logical conclusion. What is God’s will concerning each
one of us? Is it only a general wish that we shall do right
instead of wrong? Assuredly not. It is a plan. God
has a definite course for each of us to pursue, and to “do
his will ” is to allow him to lead us by that way instead of
following a way of our own. “ All we like sheep have
gone astray. We have turned every one to his own way.”
Here it is plainly taught that going astray is not necessarily
committing a crime, or following a course of evil; it is
simply ‘“ turning to our own way."

What a momentous thought is this! My life a plan of
God! It is past comprehension. If it is true, the burdens
which oppress us should be lifted from our weary souls.
We may dismiss the doubts and perplexities that weigh
us down, and permit God to lead us by the path which he
has chosen for each one of us with infinite wisdom and
love. It is too wonderful to believe. It cannot really be
true.

It is true if the Bible is true. It is true if science is a
credible witness. It is true if the words of Jesus are to be
believed. No language could be more clear and unmis-
takable than that which he employs in speaking of this
subject. He foresaw the difficulty that human nature
would experience in receiving this doctrine, and therefore
guarded it at every point.
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“ Be not anxious about your life, what you shall eat, or
drink, or wear. God takes care of the birds and feeds
them from day to day. He bestows upon the common
lilies of the field a glory beyond that of Solomon. Where-
fore, if God ” (not natural law or resident force) ¢ so clothe
the grass of the field, which blooms to-day and to-morrow
is cast into the oven, shall he not much more clothe you,
O ye of little faith? But I know your faith zs weak, and
so I repeat it yet once more, Be not anxious about the
things of this world. Your Heavenly Father knows that
you need them, and just how far you need them, and if
you will give your first thought and care to his kingdom—
the kingdom within—he will provide, day by day, the
necessities of this earthly life.”

Thus, in effect, he addressed his followers, but knowing
how hard it was for them and would be for all others to
accept this truth, he went on to explain that God’s care of
us is so minute and particular that he even numbers the
hairs of our heads.

Here we have, from the lips of the One whom we accept
as our guide for time and for eternity, a clear statement of
the doctrine of Divine Providence. We may accept it, or
we may reject it, or (which is the usual course) we may
profess to accept it and still practically reject it, and thus
fail to obtain the peace, comfort, and strength it was in-
tended to impart. But the purport of the instruction is
unmistakable. It is supported by numberless other pas-
sages in the Scriptures, by the history of God’s dealings
with the human race, and now, in these later days, by the
revelations of science.

It cannot be denied that the doctrine is hard to accept
and hard to apply to the complex experiences of life. To
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learn to accept it against the evidence of our senses and
the inclinations of the flesh is the one object for which we
are placed in this world—the purpose for which the vast
machinery of the universe was created. When we have
learned the lesson fully, and have substituted God’s will
for our own, we are ready to be transferred to the heavenly
world whose inhabitants are called ‘ angels”’ or “ messen-
gers,” because they have ceased to live for themselves and
seek only to know and do the will of the Heavenly Father.

How, in this world of spiritual darkness, are we to know
what God’s plan is from day to day? Are we to cease
planning for ourselves?

By no means. God gave us our faculties and expects
us to use them. The faculty of planning is one of the
most important of them all. We are told to look at the
fowls of the air as an example, and they are admirable
planners. They plan a whole season in advance, and pro-
vide for the safety and comfort of their little families with
surprising forethought and skill. They plaz but do not
worry, and it is their trust that we are enjoined to imitate.

In considering God’s plans we must never for a moment
lose sight of the fact that the end he seeks is our eternal
welfare, and not our earthly happiness. - He is not in-
different to the latter, but he loves us too well to allow the
lower and temporary life to take precedence of the higher
and eternal interests. We are at school. The purpose of
our being here is that we may learn such lessons as will
fit us for the best use of our faculties and endowments in
the everlasting hereafter. These faculties and powers are
to be trained, disciplined, formed, and directed to wise
uses. The experiences which God sends us by his provi-
dence day by day have reference only to the development
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of our spiritual powers. If success and happiness will do
our souls the most good (or, in case of our wilful resistance
of his plans, the least harm), he will send or permit them.
If disappointment, illness, suffering, heart-sickening delay,
loss of any kind, will serve a better purpose in the develop-
ment of our spiritual life, those experiences will be sent,
but always with the comforting assurance, “ My grace is
sufficient for thee.”

It is evident, therefore, that God’s plan cannot possibly
include any wrong-doing, any crookedness, nor even any
course in which the right is doubtful. Doubtful right is
wrong, for it compromises the conscience, which is in all
cases an evil. So far, then, our way is clear. We must
dismiss from our lives or turn away from any plan or
course that includes or involves a swerving from right-
eousness. To tamper with evil because God has promised
to overrule it is not only an insult to his goodness, but also
to our own intelligence.

If we believe that God has a plan for us, and try ear-
nestly to follow it, will our way be always plain? No.
That would make life too easy. There would be no ro-
bust quality in our faith, no real vigor and vitality in the
warp and woof of our character if such were the case. It
is not by an arbitrary law that we are called in this world
to walk by faith and not by sight. It is an essential ele-
ment in the great process of character-building. To be-
lieve that God’s hand is guiding us, although we cannot
see it or be distinctly conscious of it, is the foundation of
true spiritual development. To b&elieve that everything
depends upon God, and yet ac? as if everything depended
upon our own efforts, is the true and only way to establish
what may be called a divine individuality in our souls.
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The Christian ought not to find a difficulty in such a faith
when even the so-called heathen philosophers have pro-
claimed it. Plato, in his tenth dialogue, declares that “a
superior nature of such excellence as the divine shows its
superiority by hearing, seeing, and knowing all things, and
caring for the smallest things in the world as well as for
the greatest.” Aristotle wrote: ““ It is a tradition received
from of old, among all men, that God is the creator and
preserver of all things, and that nothing in nature is suffi-
cient to its own existence without his superintending pro-
tection.”



CHAPTER VIIL
DIFFICULTIES CLASSIFIED AND CONSIDERED.

THE difficulties which arise in our minds concerning a
universal providence in human lives are nearly all em-
braced under the following heads:

1. Our insignificance. How can we expect an Infinite
Being to be interested in the petty details of our insect
lives?

2. Our imperfections. What right have we to believe
that God will make himself responsible for our weaknesses
and follies?

3. The complex conditions of life. For example, there
are two vessels at sea, sailing in opposite directions: how
can an impartial providence be adjusted to both?

4. The disorganizing influence of sin. How can God’s
purposes be carried out with those who set themselves
against his will?

These questions will be considered in their order.

I. OUR INSIGNIFICANCE.

This difficulty is entirely of our own creation. What-
ever apparent ground for it there may have been under
the old idea of an external deity disappears instantly
under the illuminating theory of an immanent God. To
the infinite there can be no great or small. To an Infinite

74 :
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Creator who calls all things into existence by the direct
exercise of his own being there can be no such gradations
as we see or think we see. They are the result of our
limited vision. Ruskin says: “ We treat God with irrever-
ence by banishing him from our thoughts, not by referring
to his will on slight occasions. His is not the finite au-
thority of intelligence which cannot be troubled with small
things.”

The element of infinity sets at naught all our ideas con-
cerning the relations of things. For instance, it is an
axiom in geometry that the arc of a circle cannot be a
straight line. Yet the arc of an infinite circle must be a
straight line.

In the sight of an Infinite God there can be no such
fact or quality as that which we describe as insignificance.
Every atom in the physical universe, every sentient being
of God’s creation in all his myriad worlds, is as fully under
his supervision as if there were no other atom, no other
being. The fallacy of any argument based upon the idea
of our insignificance may be shown by an illustration. We
may imagine a tiny plant in the deep recesses of an im-
penetrable forest where no ray of sunshine has ever pene-
trated to its lowly bed. Impressed with its own “insig-
nificance,” it utters a sad complaint: “It is not possible
that the great sun in the sky knows or cares anything
about me. The tall trees are worthy of his care, but I am
wholly beneath his notice.” To this complaint there is
one sufficient answer. The sun is the author of its being.
It was called into existence and is constantly sustained by
the solar light and heat. In reality, therefore, as far as its
relation to the sun is concerned, it is no more insignificant
than the grandest of the trees by which it is shaded.
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Thus it is with each one of us. * Because God is, we
are.” We exist from moment to moment by the unceas-
ing exercise of his creative power. There is no middle
ground between “ no God ” and an infinite God who can-
not be excluded from our lives without excluding life
itself. The plea of insignificance is therefore ruled out of
the case altogether. Inits place should be substituted the
vital truth that all God’s purposes concerning us are for
spiritual ends, and we then see that the things which are
outwardly most insignificant may be of the deepest import
to our souls. The relation of Divine Providence to our
daily lives can only be understood properly when judged
by this standard. '

In conversation with a Christian friend who expressed
her faith in Divine Providence in the usual terms, I said:
“Do you believe it is a part of God’s plan that we should
be talking together at the present moment?” This startled
her. She said, “ How can it be? You came here because
you chose to come, and to carry out certain plans of your
own. I did the same.” “ Suppose we go a little further.
Your servant breaks a valuable dish. Do you think God
has anything to do with that?” She seemed shocked, and
said the idea appeared to her “ blasphemous.” I find this
is a common feeling among Christians when the words of
Scripture are carried out to a logical conclusion and applied
to every-day occurrences. But what a mistaken impression
it is, whether viewed in the light of reason or faith, We
say we believe God to be infinite, yet inmediately proceed
to limit him by shutting him out of a part of our lives.
On the other hand, we acknowledge that all grace and
strength must come from him, yet doubt his having any
connection with the daily experiences through which we
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must grow if we grow at all. The breaking of a val-
uable dish must have some effect upon the character of
the owner. Either she will give way to anger and suffer
spiritual harm, or she will control her feelings, master her
evil temper, and the loss of a porcelain dish will be for
her the means of gaining a heavenly grace. ‘ Better is he
that ruleth his spirit than he that taketh a city.”

All our acts and experiences in this world have two sides,
an external side and a spiritual side. The external side is
that which affects our present comfort and happiness, and
therefore we are chiefly occupied with it, and are scarcely
conscious of the influence it is exerting upon our spiritual
nature. But God looks chiefly at the spiritual, and con-
siders the external only in its relation to the “kingdom
within.”” If hunger or cold, or privation of any kind, or
physical suffering, or the destruction of our dearest hopes
will serve the best purpose in building up the divine life
in our souls, we may rest assured that they are what our
Heavenly Father will send. Of course it is hard. 7z zs
meant to be. ‘‘No chastening for the present is joyous,
but grievous, but afterward it bringeth the peaceable fruits
of righteousness.” God’s infinite wisdom is nowhere more
apparent than in the marvelous discernment with which he
detects our special weakness and sends the shaft of suffer-
ing where our natures feel most keenly. With our limited
knowledge of ourselves we could not have imagined a
combination of circumstances in which we could be made
to suffer so deeply. Is God unkind in this? No. When
we look back from “ the other side” we shall see that not
one pang could be spared. Each stroke is essential to the
completion of the work. And then how grateful we shall
be to our Heavenly Father for persevering without regard
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to our ignorant prayers for relief, and for holding us with
his loving yet unyielding hand in the furnace of afflic-
tion till the purpose of the discipline is attained. Since he
takes such infinite pains with us, using all the trifling oc-
currences of our lives (if we will so permit) in building up
our characters “till Christ be formed in us,” we may be
sure that, whatever arguments may be adduced against
the universality of Divine Providence, our insignificance is
not one of them.

2. OUR IMPERFECTIONS.

What of them? They are the stuff out of which we are
to be made. ‘ Best men are molded out of faults.” A
self-indulgent David becomes the world’s model for peni-
tence and humility. A vacillating Peter, “ unstable as
water,” is transformed into a rock against which trials and
temptations spend their force in vain. Saul the persecutor
furnishes the material for Paul the martyr. To rule our
imperfections out of the problem of Divine Providence
would amount to ruling ourselves out, for we are merely
a grand sum total of imperfections. “ But I am dull and
stupid, as well as sinful. I make no end of discouraging
blunders. Can I expect God to overrule my imbecility ? "
Well, it is just what he has promised to do. When his
promises were given to us it was with a complete know-
ledge of our imperfections and weaknesses, and of all that
was involved in them. Our Heavenly Father intended
them to be factors in our development. But they were
Ziven us to be overcome, and not to be yielded to. Speaking
once with a Christian friend of one who possessed excellent
gifts, but was strongly tempted by an inherited “inertia”’
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to leave them unemployed and undeveloped, my friend
said quizzically, “ Don’t you think God makes lazy folks? "
Undoubtedly he does, for he makes everybody; but it
was intended that this infirmity, like all others, should be
resisted and overcome. Judas, with his keen business in-
stincts, might have become the honored treasurer of the
infant church if he had ruled his passion instead of allow-
ing himself to be ruled by it. Tennyson gives us the law
for our imperfections when he says that

Men may rise on stepping-stones
Of their dead selves to higher things.

Our infirmities are obstacles which may be transformed
into stepping-stones. But they must be sacrificed. They
must be changed from masters to servants. If yielded to,
they are our deadly enemies. If conquered, they are
turned into messengers of good to our souls.

This struggle with imperfection and sin constitutes a
large share of the “ warfare” that is so often spoken of in
the Bible. We must not be deceived by the great truth
that salvation is God’s gift. Canaan was God'’s gift to the
children of Israel, yet they were obliged to fight for every
inch of the territory, and to overcome and drive out all the
native inhabitants. They made the mistake of compromis-
ing with some of the tribes instead of exterminating them,
which led to endless trouble and misery in their after
history. “ Which things are an allegory.” We may not
excuse or palliate any of our weaknesses, but must con-
quer them all in the name of the Lord.

In this battle of life we have the clear and unmistakable
promise of God’s sympathy and help. Far more than
this, he even engages to fight the battles for us. Know-



8o THE SCHOOL OF LIFE.

ing our utter incapacity to gain the victory in our own
strength, Jesus, our human friend and divine Saviour, asks
us to cast all our care on him, promising to bear our bur-
dens and overcome our enemies. Could infinite love go
further than this?

3. THE COMPLEX CONDITIONS OF LIFE.

The infinity of God, our Father and friend, ought to be
a sufficient answer to this objection. As an illustration
of his boundless power we have only to look at the vast
complications of the stellar universe. Each world is held
in its appointed orbit, though attracted in every direction
by myriads of other worlds. Consider also the perfect
balance of the vast mass of waters that encircle our earth.
If the rotary motion of the globe should be quickened
only so slightly as to make a difference of one minute in
the length of our day, it is calculated that the ocean would
be rolled up at the equator to the depth of 169 miles.

But it may be objected that the stars and the ocean are
passive objects, while we have separate and opposing wills
of our own. Does not this prevent even an Infinite Being
from carrying out his purposes concerning us? In cer-
tain respects it does, unquestionably. God’s wish for us
is that we may be happy. Since all human beings have a
capacity for the enjoyments of heaven, it may be said in
that sense that all are foreordained or predestinated for
heaven. But that beneficent plan of the Heavenly Father
is prevented by the wilfulness of those who prefer their
own ways to his ways, and thus shut themselves out of
heaven. What then? Does God let us alone? No.
His love is persistent and insistent. Having rejected the
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best, he puts before us the next possible good, and after
that the next, and thus till every possibility is exhausted.
George Macdonald says: “ Those who will not consent to
be living stones in God’s temple may have to be ground
into mortar for it.”

The power of Divine Providence in controlling the com-
plex affairs of human life may be illustrated by the tele-
graph. When first invented it was thought necessary to
have two wires, one for the outgoing and the other for the
returning current. That limitation was soon outgrown,
and now it is found possible to send several messages both
ways at the same time. How it is done is entirely beyond
our comprehension. In some mysterious way the electric
currents do our bidding without interfering with each
other. If such miracles are possible in the physical world,
it ought not to be difficult to believe that God’s control of
human affairs is perfect and all-inclusive, however complex
and conflicting they may appear to us.

But we need to remind ourselves constantly that it is
our spiritual and not our temporal well-being that our
Heavenly Father is seeking to compass. A friend once
said to me: “I ought to believe in special providences.”
(The old misleading term!) “I know of a most remark-
able case. A friend of mine was going from Chicago to
New York to take a steamer for Europe. He was detained
on his way to the train, and missed it. By that means he
missed the steamer. The train he intended to take was
wrecked, and a number of people were killed and in-
jured, and the steamer on which he would have sailed was
never heard from.” “ But,” said I, ¢ what about the peo-
ple who were allowed to take the train and to depart on
the steamer? What was the providence in their case?”
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“ Oh,” he replied, “ I'm not considering that side of the
question now.” Inasmuch as the disastrous side is usually
thus ignored, it is remarkable that the subject of Divine
Providence has not fallen into utter contempt among men.
That it has not done so shows how strong is the instinct
in human nature to believe in an overruling Power. The
demand of our hearts for such an object of faith is so im-
perative that we cling to it even against the laws of reason
and justice.

A rational and satisfactory solution of such difficulties
can only be found by introducing the element of eternity
as a factor in the problem. The final and permanent good
of each individual is the end sought, and not the comfort
and happiness of these few fleeting moments. It is just
as much a providence that some shall be permitted to go
into danger, injury, and death as that others shall be
guarded and withheld from such experiences. Each is led
in the way that an all-wise Father sees to be best. To
some, the time for translation to the other world has come,
and they pass over through accident instead of disease.
To others the discipline of bodily suffering is seen to be
necessary, and that is sent in its season.

If this doctrine seems hard, let it be compared for a
moment with the alternative of inexorable laws without a
loving Father to overrule them for the good of his chil-
dren. Hear what John Stuart Mill says of the tenderness
of nature:

“In sober truth, nearly all the things that men are
hanged or imprisoned for doing are nature’s every-day
performances. Nature impales men, breaks them as if on
the wheel, throws them to wild beasts, burns them, crushes
them to death like the first Christian martyr, starves them,
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freezes them, poisons them by the quick or slow venom of
her exhalations, and has hundreds of other hideous deaths
in reserve, such as the ingenious cruelty of a Domitian or a
Torquemada never surpassed. Everything, in short, which
the worst men commit either against life or property is
committed on a larger scale by natural agents.”

All this being true, what can save us from sinking down
in hopeless despair? Nothing but the message God has
sent us out of heaven assuring us that nature’s forces are
his forces, and that he is using them to discipline and train
us, being willing that we should suffer a little while in this
world in order that we may be prepared for eternal hap-
piness in the world to come.

One adequate support
For the calamities of mortal life
Exists, one only: an assured belief
That the procession of our fate, howe’er
Sad or disturbed, is ordered by a Being
Of infinite benevolence and power,
Whose everlasting purposes embrace
All accidents, converting them to good.1

If we refuse to take our discipline in the right way, alas
for us! The one thing that God will not do is to force us
into submission. He must have children, and not slaves.
Those who go down the dark ways of death are slaves, but
the chains they wear are of their own forging.

4. OUR SINFULNESS.

In considering this topic we must keep distinctly in
mind its relation to our general subject. We are not
called upon to discuss the origin of sin, its nature, or its

1 Wordsworth.
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punishment, but simply its relation to the rulings of Divine
Providence in human events. Sin is here, and all philoso-
phers and moralists agree that it is here by necessity.
There can be no sunlight without shadow. There can
be no good without a possible corresponding evil. Right
without a contingent wrong would be a nerveless, charac-
terless negative. Sin is opposition to God’s will. Does
it not therefore thwart that will? I am a sinful creature.
Does not this fact throw me out of the current and pur-
pose of Divine Providence?

What answer does revelation give to this question?
“ He causeth the wrath of man to praise him, and the re-
mainder of wrath he will restrain.” If this means any-
thing, it means that there are no acts of wickedness in the '
world but those which God permits for some wise purpose.
The most casual glance at past or contemporaneous history
will show how wonderfully the lives and labors of wicked
and selfish men are used in the furtherance of God’s benef-
icent plans. Take a single illustration. It is his will and
purpose that the gospel shall be carried to the uttermost
parts of the earth. For the accomplishment of this result
it is necessary that railways shall be built, lines of steam-
ships established, and other great enterprises carried on.
By whom is this important work done? Is it undertaken
by earnest Christian men for a Christian or benevolent
purpose? Very rarely. In almost every instance the
ruling motive-power of those great enterprises is selfish-
ness and ambition. T. S. Arthur, writing on this subject,
says:

“ The strongest impelling forces at this day are love of
self and love of the world, manifesting themselves in am-
bition, desire to rule, to be greatest, richest, most honored.
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These are the forces that move the wonderful and com-
plicated machinery of government, trade, commerce, and
organized industries; and only the Infinite Wisdom can
restrain and direct the fiery impulses and struggling an-
tagonisms thus set in motion, and out of individual self-
seeking evolve the best results for all.”

The question which appeals to every erring child of God
is this: “ Can my sins by any possibility be made a part of
the divine plan?” Beyond a doubt they can be and are.
If God can make the wrath of wicked men to praise him,
it is certain that he can overrule the wrong-doing of those
who are trying, however imperfectly, to serve him. Let
the reader recall his own experience. As we look back
upon our lives, can we not see that certain elements of
character have resulted from our being allowed to fall into
sin which apparently could not have been gained in any
other way? We deplore the sin, but how can we be other-
wise than grateful for the marvelous grace which brought
good to our souls out of it? To wicked or worldly peo-
ple sin may be a luxury. To the Christian it is a whip‘ of
scorpions. How crushed and humiliated he feels as he
looks back upon the temptation yielded to, the sin com-
mitted. No room for self-righteousness now. The only
hope is in fleeing to him who was bruised for our iniquities
and chastened for the purchase of our peace. With his
stripes we may be healed if we will bow before him with
penitence and a sincere sorrow for our sin. But we should
go to him as a friend, and not as an enemy. ‘ The mark
which God sets upon Cain is for his protection. Our sin
is forever the burden of his care. In our madness he
patiently awaits the sane thought and purpose.”?

1 “God in His World.”
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I think this may be accepted as a spiritual axiom :

Anything that increases our sense of dependence upon
God, and drives or draws us nearer to him, is a blessing,
whether it be sickness, sorvow, loss, or repentance.

The question may be asked, Is there not danger in this
doctrine? Will not some be tempted to yield to sin by
the thought that God will afterward condone it? To this
the answer may be given most emphatically, No. He who
would make such a use of God’s mercy shows himself by
that token to be already a child of hell. He is seeking
excuses for sin, and will find them at all hazard. He is
the man with a muck-rake, grubbing for filth, and we may
be sure he will not be contented unless he is wallowing
in it.

With what more fitting words can this chapter be closed
than the following, written six hundred years ago by the
saintly Tauler:

“ The very least and the very greatest sorrows that God
ever suffers to befall thee proceed from the depths of his
unspeakable love; and such great love were better for thee
than the highest and best gifts besides that he has given
thee, or ever could give thee, if thou couldst but see it in
this light. So that if your little finger only aches, if you
are cold, if you are hungry or thirsty, if others vex you
by their words or deeds, or whatever happens to you that
causes you distress or pain, it will all help to fit you for a
noble and blessed state.”



CHAPTER IX
OUR FATHER’S PLAN FOR EACH AND ALL.

WHO can still the questionings of the human heart?
Who can satisfy the desire of every child of earth to know

. . . by what power, without our own consent,
Caught in this snare of life we know not how,
‘We were placed here to suffer and to sin,
To be in misery, we know not why.

We have a constant and painful sense of defeat. The
circumstances of life seem arranged for our discomfiture.
Jacob’s agonizing cry, “ All these things are against me,”
is the voice of universal human nature under the sharp and
pitiless discipline of life. We seem so left to ourselves, as
if no one knew and no one cared. The condition is thus
graphically described by George Mac Donald:

“To trust in spite of the look of being forsaken, to keep
crying out into the vast, whence comes no returning voice,
and where seems no hearing, to see the machinery of the
world pauselessly grinding on as if self-moved, caring for
no life, nor shifting a hair’s-breadth for all entreaty, and
yet believe that God is awake and utterly loving; to desire
nothing but what comes meant for us from his hand; to
wait patiently, ready to die of hunger, fearing only lest
faith should fail—such is the victory that overcometh the
world, such is faith indeed.”

87
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A key to the difficult problem of life is furnished by the
single word “ eternity.” The Infinite Creator is a loving
Father who sends his children to school in the material
world as a way of preparing them for the spiritual world.
The material world is not an end but a means. Life here
is not life in a full sense of the word: it is a preparation
for life. If we have a sense of defeat, it is just what we
were meant to have. Not to be defeated in this world is
a sign of defeat. in the world to come. We can only gain
the other world by losing this. Our Father’s plan em-
braces both worlds, but the material world is only used for
our creation, discipline, shaping, and in all things making
us ready for the world of realities—the eternal life.

Since God is infinite, what must his plan for us include?
Everything. No smallest influence which may in any way
affect our character can be left out. It is a strange fatuity
which leads Christian believers to doubt God’s attention to
small things because of his infinity. It is his infinity which
makes it impossible for any factor, however minute, to be
overlooked. Any omission of the slightest detail would
make him less than infinite. There would be something
that infinity did not include—an inconceivable thought.

As it is so difficult to accept this truth against the evi-
dence of our senses, let us follow it out to the last detail
of human experience, and consider it in its application to
the various stages of life. The first topic that claims our
attention is

HEREDITY.
When does a human being begin to be made? Dr.

Oliver Wendell Holmes says, with quite as much wisdom
as wit, that a child’s training should begin a hundred years
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before it is born. If we take into account the vast com-
plication of ancestral influences which contribute to the
character of every individual of the race, we begin to form
some conception of the infinitude of the Being who controls
those influences and leads them to a prescribed ultimation.
“ But these influences all act in accordance with a general
law,” it is said. True. But God made the law, as science
assures us. He is the law. Nothing can exist without
him. “If T make my bed in hell, behold, he is there.”
If a Divine Providence controls our lives, it controlled
equally the lives of those who came before us, and whose
characters helped to form ours. We must accept heredity,
like everything else we possess, as coming from our Hea-
venly Father’s hands. We may deplore some angularity
or infirmity, or a physical weakness which causes us to
““ache where our mother ached half a century ago,” but
we are not to repine as if God had nothing to do with it.
It is true that we are handicapped, that we are weighted
and hampered by disabilities for which we are not respon-
sible. But God knows it and has provided for it. Out
of these various strands, some bright, some dark, he will
weave his perfect pattern if we will submit ourselves in
loving faith to his wise guidance.

EARLY ENVIRONMENT.

The circumstances which surround us in childhood have
such unlimited power in forming our characters and shap-
ing our destinies that it is very difficult for us to accept
without murmuring certain untoward influences which were
permitted to come into our lives. We see plainly in re-
viewing the past that temptations were allowed to assault
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us in childhood or youth which either led to bitter struggles
or to great evils—often to both. “ If God is watching over
us every moment, why could not this allurement have been
warded off?”” Because it was needed to develop a certain
side of your character. “ But it appealed to my weakest
side. I could have resisted a much greater temptation at
some other point.”  This shows that you needed strength-
ening just there, and the moral qualities, like all others,
can only be strengthened by exercise, trial, and testing.
“ Alas! in this case I was not strengthened, but weakened.
I yielded to the temptation and followed evil ways a long
time.” Yes, but God is not done with you yet. Heis
still at work. The penitence you now feel is a part of his
plan. Do not waste time and strength in vain regrets over
an irrevocable past. We may be the creatures of yester-
day, but we are the creators of to-morrow. In your re-
bound from those evils God foresaw that you could reach
a higher moral elevation than you could have attained
without that sad experience. His love and wisdom are
combined to lead us to the highest good of which we are
capable. Nothing but our persistent wilfulness can defeat
his beneficent plan for our ultimate happiness.

EDUCATION.

Of all things in this world a good education is one of
the most important. But it is necessary to realize just
what is or should be meant by ‘“a good education.”
Dr. T. T. Munger says: “The object of education is not to
teach us how to get a living, but to teach us how to live.”
Taking the word “live” in its broadest sense, this defini-
tion should bring comfort to those who have occasion to
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regret a lack of scholarship. Scholarship is desirable, but
it is not the only education. The Duke of Wellington
said: “ Educate men without religion and you but make
them clever devils.” God’s plan for our education is to
develop the spiritual nature. The intellectual faculties are
of secondary importance when measured by the scale of
eternal life. For the promotion of that life God makes use
of all our earthly experiences, and is as willing to sacrifice
our education as our fortune if the sacrifice will do the
most to build up our spiritual nature. It therefore goes
without saying that the degree of our intellectual training
is a mere incident in the divine, eternal plan. Every one
should obtain the best “ education” he possibly can, but
those who believe in a Heavenly Father’s care will not fret
and chafe over opportunities that are denied them, but
will strive to enter into the divine plan for their develop-
ment, which must be better than any they had formed for
themselves. It may be painfully evident that our lack
of certain elements of culture is a constant hindrance to
our getting ahead in our earthly plans and business. But
that is not necessarily a misfortune. Getting ahead in this
world too often means getting behind in the world to come.
We cannot be sufficiently grateful for the love which is
willing to save us from sacrificing our eternal interests for
those which are merely temporal and fleeting.

OCCUPATION OR BUSINESS.

The selection of our life-work is a serious and oftentimes
a most perplexing question. It may be difficult to decide
what business we are best fitted for. Or we may have a
decided talent in a certain direction and no way opens for
its exercise. How comforting is the faith that God has
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planned and arranged it all, and we have only to follow his
plan day by day. “ Ah! how gladly would I do this,” is
the cry of many a weary soul, “if I could but know what
his plan is.” Is this your case, dear friend? Then one
element of the divine plan is evident at first sight—the
development of your faith. Perhaps your special prayer
has been that your faith might be strengthened. How
have you expected that prayer to be answered? Have
you imagined that God kept some elixir of faith in a bottle
which he would administer to you in response to your en-
treaties? It would seem that many have some such idea.
There is but one way in which our faith can be strength-
ened, and that is by its exercise, and the only way in
which it can be exercised is by depriving us of the things
of sight and sense upon which we would naturally lean.
This leaves us in a condition of uncertainty. Having no
earthly foundation on which to build, we are forced to look
elsewhere for a foundation. “ Other refuge have I none”
is not merely the expression of a religious experience. It
applies equally to all the ways of life. But, with the per-
versity of the human heart, we rarely apply the truth to
our business or what we are wont to call * worldly affairs”’
unless compelled to do so by the failure of our own efforts.

There are few things more misleading and harmful than
the common idea that worldly matters are separate and
apart from the religious life. Satan, in all his long and
successful career, never devised a shrewder plan than that
of leading Christians to make a distinction between religion
and business, between sacred and secular affairs. We may
have special periods for devotion, but religion, whether we
wish it or not, enters into every act of our lives. * Other
world?”’ says Emerson; “there is no other world. Here
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or nowhere is the eternal fact.” The readiness with which
the church has allowed itself to be caught in this snare is
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