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A SKETCH OF THE AUTHOR'’S LIFE.

The following sketch of the author’s life is pre-
sented, so that all who are interested in Baptist mis-
sionary work, and all who have been her pupils
since she began to teach, in 1853, may know that it
is indeed she who has Become a Spiritualist and a
worker for the cause of Spiritualism.

Abby A. Judson was born in Maulmain, Burmah,
October 31, 1835. Her parents were Dr. Adoni-
ram Judson, and Mrs. Sarah Hall Boardman Judson,
both missionaries to what was then called the Bur-
mese Empire.

In 1841, the family took a sea-voyage for their
health, and her little brother Henry, tenderly spoken
of as «little Henry of Serampore,” passed to spirit-
life in Serampore, near Calcutta. Early in 1845,
her mother’s health steadily declining, she accom-
panied her on a coast voyage to Tavoy and Mergui,
the former place being the home of the two mission-
aries, fondly called Uncle and Aunty Wade, by all
the children who knew them. (See page 262).

April 26, 1845, the whole family, except the three
little ones, embarked for America. At Port Louis
Mrs. Judson penned the affecting stanzas, two of
which are quoted on page g1.
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On Sept. 1, Mrs. Judson passed to spirit-life in
the harbor of St. Helena, and her dear body was
interred on that island. On Oct. 15, 1845, Dr. Jud-
son, with his children Abby, Adoniram, and Elna-
than, reached Boston. The following year, having
married Mrs. Emily C. Judson, he sailed for Bur-
mah, and passed in his turn to the other side of life,
April 12, 1850.

Abby was educated at Bradford Academy, Mass.;

- at the school of Miss Anable, Philadelphia; of Mrs.
Hubbard, Hanover, N. H.; of Miss Bucknall, New
York City; and of Mrs. Buel, Providence, R. 1.

From 1853 to 1854, she was a governess in New .
York City; from 1856 to 1859, she taught at the
Female College in Worcester, Mass.; from 1860 to
1861, at the Seminary in Warren, R. I.; from 1861
to 1864, at Bradford Academy, Mass.; from 1864
to 1868, she was governess in families in Albany,
N. Y., and in Fall River, Mass.; from 1868 to 1869,
she had a private school in Plymouth, Mass,; and
from 1869 to 1876, she taught in the High School
in the same place.

After a year of travel in Europe, she taught from
1877 to 1879 in College Hill, Ohio. She then went
to Minneapolis, and founded Judson Female Institute,
which she carried on from 1879 to 18go. In the
autumn of 1887, she became a Spiritualist. In 1890,
she disposed of her Seminary, and has since de-
voted herself somewhat to giving private lessons,
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not dead. The same spirit of self-sacrifice, the same
energy of nature, the same force which made him
the pioneer missionary here, the same burning love
for his fellow-creatures, the same devotion to the
Infinite Source of all being, characterize him there
as here, for they formed the essential elements of
his nature. Though eternal ages will bring added
development, he will always be the individual spirit
that we knew him here. And one day, if we are
akin to him in aspiration, we shall meet him there.
Let us imitate him in all the points in which he re-
sembled the Son of God; and so shall we be wel-
comed to his ennobling society when God shall call
us to his heavenly home. With love to all who
are one in the spirst of Jesus Christ, I am
Your sister in faith,
AsBBY A. Jupsox.






-

WHY SHE BECAME A SPIRITUALIST.

giving that one. But, necessity knows no law; and,
as time passed on, she found that there was always
more to say, and what was undertaken with a trem-
or, became a pleasure.

As her method of putting herself in condition to
receive spiritual aid is very simple as well as effect-
ive, she will describe it, hoping it may benefit be-
ginners in similar work.

Sunday’s lectures were prepared on Saturday af-
ternoon, and after dinner on Sunday. On these
two afternoons, when ready to write, she dead-
ened her door-bell, darkened her study with close
curtains, ¢“entered her closet and shut to” the
curtain, and there played on her organ in the
dark, until she saw beautiful waves of magnetic
light, resembling the aurora borealis shimmer-
ing over the Arctic sky. She then went to her
desk, raised a curtain just enough for her to see to
write, and then wrote notes, heads, and sometimes
whole sentences, without any conscious effort. The
impetus lasted perhaps three-quarters of an hour,
when she repeated the process, and two-thirds of
the lecture was ready for delivery. It was easy to
finish it on Sunday afternoon.

‘When in accordance with her mother’s direction,
given Feb. 10, 1891 (see page 263), she began to
write out the lectures for publication in this book,
she followed the same method. All of these lect-
ures, with one exception, were written in three after-
noons each, working from two to three hours each
time. Thus, each lecture was wholly written out
and prepared for the compositor in six or seven
hours.

Those who know the manual labor, besides the










LECTURE L

WHAT IS SPIRITUALISM?

In answering this question, let us first consult the
dictionary.

In Webster’s Unabridged, we find three defini-
tions. The first is, “The state of being spiritual.”
This notion of the meaning of the word rests on
the common opinion of English speaking people;
and all will admit that if spiritualism be not the state
of being spiritual, it is not what it should be.

The second definition  is the philosophical one,
and first declares that spiritualism is the opposite of
materialism. A materialist believes that matter is
all that there is, and that spiritual substances do not
exist. He thinks that the soul of man is the result
of a particular organization of matter in the body.
Spiritualism is the opposite of materialism, and is
the doctrine that all that exists is spirit or soul.
Two philosophers, Berkeley and Fichte, advocated
spiritualism in the philosophical sense given in the
dictionary. Berkeley believed that the external
world consists in impressions made on our minds by
Deity; while Fichte claimed that it is a mere educt
of the mind. Plato also believed that spirit is the
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and soul, not only believes that his soul is immortal,
though the carbon, hydrogen, oxvgen, and nitrogen
of his physical body be decomposed, but he also be-
lieves that «there is intelligent communication be-
tween the living and the so-called dead.”

But, dear friends, in our delight at finding that
our dear ones can and do return to bless us, let us
remember that Spiritualism embraces far more than
this consoling fact. Let us keep in mind the philos-
ophy that rests on the phenomena, and let us ever
remember that the phenomena and the philosophy
will not avail to better our condition in spirit life,
unless we have begun to be truly spiritual here.

It seems to us that a candid examination of what
Spiritualism is, according to so plain and un-ideal a
book as the dictionary, has already placed it on a
loftier eminence than is occupied by any other re-
ligious body of the day. Let us see.

Is the term Presbyterianism as broad as is Spirit-
ualism? Presbyterian is derived from the Greek,
presbus, an old man, and means a body ruled by
elders. A Presbyterian, judging by his denomina-
tional name, is far narrower than a Spiritualist, who
derives his name from what many believe to be the
all of the universe, matter itself being only a shadow
of spirit. A Baptist assumes that special designa-
tion because he claims that only believers should be
baptized, and that only immersion of the whole body
is a true baptism. Now compare the name Baptist
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taught reaches the heart of humanity better than
the doctrines of Buddha.

Taoism, one of the three great religions of China,
is the religion of reason, and therefore tallies some-
what with Spiritualism. It is however less warm,
and has not the settled basis of facts to rest upon
that our system possesses.

All these religions have their limitations. These
limitations arise from narrowness of doctrine; from
a servile deference to one man, its founder; or from
race restrictions. Spiritualism, on the other hand,
is utterly comprehensive. Itis'a cult, or rather a

nowledge, that reaches all men in all conditions, in
all countries, and in all ages of the world. Yes, it
goes beyond this physical world, and embraces in
its divine sway, all spirits out of the body, and all
spirits in all the universe. It is all-embracing, and
everywhere adaptable. Ina subsequent lecture, we
shall show that Spiritualism is the corner-stone of all
the religions, and that what is really good in eachis
an integral part of Spiritualism. The religion of
our abused Indians was a spiritualism adapted to
their untutored condition. They worshipped, not
idols, but a Great Spirit; and their medicine men
were mediums between the spirit-world and this.
‘But, as the human race develops, Spiritualism will
‘develop; for it is in us, and for us, and of us. And
when man reaches in the distant future the highest
development possible in physical conditions, he will
be more truly than ever a Spiritualist.
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century, some persons now say that communica-
tions from disembodied spirits, through physical
phenomena, are impossible, Utopian, and foolish.
But, facts are stubborn things; and an opinion
that a thing is impossible has no weight whatever,
when that thing is shown to be a fact.

Our skeptical friends may say, “You tell me of
facts. Where are they? Show me a fact, and I
will believe it.” Our reply is, “Do as Columbus
did.” Scoffers said to him, “You cannot get to
India by sailing west. The thing is impossible.”
What did he do? He investigated the regions
beyond. At last he went to Spain, and there
Isabella, a woman, she—¢«Put up the flag the men
had hauled down.” Well, she got him the three
little ships, he sailed west, and discovered America.

In the public square in Genoa, there is a mag-
nificent monument to the persevering and inspired
discoverer. On one side of the square is the
house where he was born. More thrilling than
the sculptured monument even is the simple in-
scription running along the face of the roof,
«Cristofero Columbo, Genevese, scopre America.”
«Christopher Columbus, a Genoese, discovered
America.” Up to his time, they had only the
Eastern Continent. He gave to the Old World
a New World, never dreamed of before.

Investigate with the same patience, determina-
tion, and sagacity that Columbus used, and you
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Let us do the same. If we find that some Spir-
itualists are coarse and unrefined and ignorant, let
us with all the more energy work for the cause
that we find to be true, and thus, like Paul,
“strengthen our brethren.”

Spiritualism embraces all, it comprehends all.
God, force, life, infinite spirit, call it what you
will, is everywhere, and permeates every indi-
vidual spirit in the universe. Spiritualism makes
spirit the vital power that informs all matter.
Without Spiritualism, we would have a dead
world, a dcad universe. Many deny that they
are Spiritualists. But indeed, we are forced to
be Spiritualists in reality, if we are alive. And
Spiritualism embraces every class of spirits, high
or low, embodied or disembodied. There are
lofty, seraphic spirits. There are aspirational and
loving ones. There are undeveloped, earth-bound
onges, both in the body and out of the body. Alas!
there are malicious and greedy spirits. There are
selfish and hateful ones. All such exist in the uni-
verse; in this universe we find ourselves, and in
this universe we must live.

What shall we do then? Will it do any good
to say, «I will not be a Spiritualist, for I will have
nothing to do with Spiritualism?” Offshoots of
the Infinite Spirit, destined to continue to be indi-
vidual spirits forever and ever, there is but one
safec path for us to tread. Let us each one, for
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ourself, aspire to be a good spirit. If that be our
true wish, evil or undeveloped spirits cannot harm
us, nor drag us down to their level. All spiritual
existence is destined by eternal force and law to
progress. If we aspire for ourselves, and at the
same time, reach down the helping hand to those
below us, we aid them to rise, and, in so doing,
we further our own advancement. Our disem-
bodied friends who are aspirational know this and
practise this, and by imitating their example, we
shall become better fitted to join them by and by,
when, by the gateway of death, we shall enter the
freer life beyond.
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TRIUMPH.

‘“ Shout! for the morning breaks,
Rosy and clear and bright ;
A glory touches the sleeping lakes ;
The valleys are bathed in light ;
‘The great world stirs at last,
Putting its bonds away !
Out of the shadowy ages past
Cometh a golden day !
Echo it, rivers and rills |
Herald it, steeples and spires |
Kindle anew on a thousand hills
Liberty’s beacon fires |

A long and dread eclipse
Has held the world in thrall,
And pressed unto feeble and fainting lips
The wormwood and the gall ;
But out of the depths, a voice
Is saying, ‘‘Let there be light !”’
O waiting souls, behold ! rejoice !
The mountains are capped with white.
Echo it, rivers and rills !
Herald it, steeples and spires !
Kindle anew on a thousand hills
Liberty’s beacon fires!

They broke the arms of the weak,

And strengthened the hands that were strong,
Exalted the proud, and humbled the meek,
And deluged the land with wrong;

But lo! in the Coming Age,
The Beautiful Dawning Day,
Shall deeds of love and mercy engage—
Haste to prepare the way !
Echo it, rivers and rills !
Herald it steeples and spires |
Kindle anew on a thousand hills
Liberty’s beacon fires !

MARY F. TUCKER,
Omro, Wisconsin,



LECTURE II.

WHAT IS THE GOOD OF SPIRITUALISM?

How shall we best answer this question? For,
«What good will it do?” is a question that must be
met, in this age, in regard to every new proposition,
and every ’ism of this prolific nineteenth century.
When the human mind was in its infancy, such
questions were not raised, for man had not then be-
gun to inquire into the end and aim of existence.

Let us watch a little child for a moment. Awak-
ing from the deep, refreshing sleep of healthful
babyhood, the play impulse seizes him; and under
the tuition of Mother Nature, he vigorously uses
his limbs, and thus develops his physical powers.
Becoming hungry, he asks or seeks for food, and
satisfies eagerly his craving for something to fill the
aching void. He plays and eats, and when weary
he falls asleep, and Nature recuperates the little
system for new efforts and new development. To
play, to eat, to sleep, fills the round of his unthink-
ing little life. He has no governing purpose, save
to follow each impulse as it arises; no end to attain,
save to satisfy each desultory desire. His immature
brain is not puzzled by the question, “What is the

3t
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good of all this?” As it was with this little unde-
veloped child, so was it with the human race in
general, in the earlier stages of its development.

But look at the little fellow by and by, when he
has reached a more advanced stage of life. To ful-
fil a momentary impulse, to satisfy a temporary
physical craving, is not enough for him now. More
thoughtful grown, he asks such questions as «What
am [ really living for? What course of action will
help me best to attain my ends? How willit be with
me when I come to die?”” He who was once a
thoughtless little boy may turn out a practical phil-
osopher, and inquire with Jeremy Bentham, «What
course of conduct may accomplish the greatest good
-to the greatest number?” He may become a deep
religious thinker, and inquire with the exalted and
sublime Jonathan Edwards, «What line of life will
make me most happy, never so many mjyriads of
ages hence?” Such inquiries into the object of ex-
istence beset the human race as they enter more
advanced stages of development.

In earlier ages, man lived at hap-hazard, as it
were. Each man got what he could, made the most
of it for himself and his family, and expected his
neighbor to do the same. Opinions and thoughts
travelled very slowly from one tribe to another.
As life became more settled, and the struggle to
hold his own became less severe, he had more time
to think, and began to theorize. If the theory
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above priestly authority. And the time is fast slip-
ping away into the «“dead past” for even members
of «Orthodox” churches, in good and regular stand-
ing, to allow their ministers to do their thinking for
them, fortified though those ministers may be by a
book, the last word of which was written nearly two
thousand years ago, and yet claimed by them to con-
tain the very last word that God will ever give to
the human race.

Irrespective of church dogmas and pastoral au-
thority, the vital question for each one of us is,
«“What good is Spiritualism?’ If Spiritualism is
good for man as an individual, and for the human
race, it will be accepted, it will universally prevail,
though apprehensive clergy and timid parishioners
fear that it be the veriest exhalation from the lowest
deep of hell, and that those who accept it will be
consigned to a very bad place therein.

‘Well, dear friends, if we do find ourselves in hell
on leaving the body, we shall be there because we
shall deserve to be there, for our own ill deeds, and
not because the clergy sent us there. And, thanks
to the reasonable information given us by Spiritual-
ism, we shall know that we are not to remain there
forever, but shall in time have an opportunity to
work out of that condition.

We alluded a few minutes ago to Jeremy Ben-
tham and Jonathan Edwards. Living near the same
time, though the English philosopher was but ten
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hath said in his heart there is no God.” A foolish
thought indeed, and one that better be hid away in
silence and secrecy, as a thing to be ashamed of!

The germ of which we speak is within each one
of us; and the answer to the first question in our
catechism is, “Man’s chief end is to develop to the
utmost the original germ of his being.” That germ
is an offshoot of infinite life, and has enfolded in it
infinite possibilities. These possibilities are not
added to it subsequently from the outside world, but
they are enfolded in the original germ; for, as
George Dana Boardman has felicitously remarked,
“You cannot unroll what was not inrolled; you can-
not unfold what was not infolded; you cannot de-
velop what was not enveloped.” And we will sup-
plement his statement by saying that there are in-
finite possibilities in each individual entity, because
it is originally and perpetually a part of infinite life.

In the process of being, there are two distinct
actions: first, the act by which the germ is individ-
ualized; and, second, the act of development, by
which that germ is gradually, and, in spiritual exis-
tences, perpetually unfoided. With regard to the
first act, the original separation of that germ from
the infinite source, we are not dealing at present.
We are now considering the second part of the pro-
cess, that of development; and our object is to show
that unhindered development produces the extreme
of happiness.






40 WhY SHE BECAME A SPIRITUALIST.

Shut a plant up in a confined alley, where it has
but little air and light. The soil is poor and dry.
It grows, to be sure, for there is life in it. But itis
pale and puny. Transplant it to a meadow, warmed
in the sun and refreshed by the breeze, give it
moisture, and its life seems renewed. The little
plant is now happy, and it becomes a thing of beauty,
for its development is unhindered.

It is the same with the bird and the animal.
Do you think that your little canary, hatched aud
bred in a cage, deprived of freedom, can be the
glad, beautiful thing that sports in the groves of
the Fortunate Isles of the Atlantic Ocean? You
give it enough to eat, you hang its little prison
in the sun, and let refreshing zephyrs breathe on
it. But there is one thing wanting to the com-
plete and happy development of your little pet.
Freedom is wanting. You try to make it happy
and the little thing is happy to a degree, for it
does not know what freedom is. But its being
is undeveloped. It is not the bird it might have
been if all the conditions of perfect growth had
been supplied, though it is not sad, for it knows
no better existence.

Neither did you, my Spiritualist friend, feel sad,
twenty-five or thirty years ago, when you were
nested in the Methodist, or Baptist, or Presbyterian
church. You did not then know what freedom was.
So you were contented, though freedom, as weli as
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from the natural relation that exists between the
physical and the psychical worlds. Swedenborg
points out the correspondences between the two
states; Spinoza acutely maintains that the relations
between thoughts are precisely the same as the re-
lations between things; and the master idealist of
. them all, the almost divine Plato, has told us that
the physical world is the shadow of the soul world.
We shall therefore infer that spiritual entities,
whether embodied or disembodied, require for their
full development, such nutrition, freedom, heat, and
light as will be adapted to the psychic state.

Now, bearing in mind that perfect development is
the same as perfect happiness, it remains to show
that Spiritualism gives to the soul of man just the
elements required for a true and perpetual growth.
Developing aright will make us happy; and as hap-
piness and goodness are one, we shall in that pro-
cess be so very happy that it will be easy for us to
be good. In fine, if Spiritualism supply the best
conditions for soul growth, it will make us happy
and good at the same time; and will be the philoso-
phy, or the religion, or whatever you may choose
to call it, for human souls eternally.

Let us see how this is. To begin aright, what is
a human being? He is while in the body composed
of body, soul, and spirit, to use the language of
Paul: he is composed of physical body, spiritual
body, and soul, according to the language of many
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whom till the middle of the fifteenth century, that
it contains contradictions and errors mingled with
much that is good, all go for nothing with these
credulous adorers of ancient writings. If they can
find a passage in proof of their dogma, the dogma
must be true. «It is unreasonable,” we say to them.
«It is a mystery,” they reply. «This statement
can’t be true,” we tell them. «You’ll be damned
for doubting it,” is their triumphant answer. How
is it possible for the soul to develop in reasoning
power, when hampered by such fetters?

Spiritualists claim that the spiritual nature is sub-
ject to the same laws of development as the physi-
cal part of man. We maintain that our trinal na-
ture, physical body, spiritual body, and soul, comes
from a germ. This germ, issuing from the fountain
of eternal perfection, is essentially and eternally good;
and, while dropping whatever it may outgrow, will
continue to advance, forever and forever. But, be-
ing individualized, no matter how long the process
be continued, it will of course never attain to infinite
being, from which it came. This application of de-
velopment from a germ to the spiritual part of man
is reasonable and natural. It is worthy therefore of
an infinitely reasonable being, whose acts are the
expression of those natural laws of which that being
is the author.

Now, does Spiritualism help the development of
our bodies, of our spirits, and of our souls? If its
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immortal part; and you can become sensitive to the
highest spiritual intelligences. Being that kind of a
Spiritualist, the physical body will be in harmony
with the happy development of the physical and
spiritual part of that composite being we call
man.

To promote growth of the spirit, the correspon-
dence between the physical and the spiritual world
leads us to infer that the same conditions obtain in
spirit as we pointed out as necessary to physical
development; viz., nourishment, freedom, heat, and
light. If these develop the germ of physically or-
ganized bodies to their perfection, may we not ex-
pect that analogical conditions will develop soul
germs to the extent possible to that sort of exis-
tence? The only difference will be that as physical
organisms are temporary, they develop to perfec-
tion, and then give place to new ones. But, as the
spirit is immortal, its perfection is not subject to
limitations, and will continue ad infinitum.

Well, what nourishment is suited to the needs of
the soul?

Knowledge will feed the soul and cause it to ex-
pand. How is this knowledge to be attained? Is
the highest knowledge to come to us from beings
who are hampered by the same physical fetters as
ourselves? Clearly, the best teachers for us will
be those who were once children of the earth like
ourselves, but who, having been freed from the
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flesh, have soared to the natural home of the spirit,
the glorious spirit world beyond the oxygen and
nitrogen of this terrestrial atmosphere. Brought
into contact there with spirits who have long dwelt
there, and yet linked to us by near remembrances
and ties of love, these freed souls can bring to us
the knowledge of the life beyond that will de-
velop our souls aright. Our thoughts will expand,
we shall see the true aim of existence, and we shall
get glimpses of the ideal beauty, truth, and good-
ness, which are the eternal realities of the universe.
The best that the world knows has come to us from
those ideal realms. Drops have come to us from
those eternal springs that have vitalized the thought
of the world; and if these drops are such, what must
the fountain be! Let us open our souls to spiritual
refreshment, and let them grow.

But suppose the little plant had nourishment
enough, and yet was shut up in a glass box and thus
deprived of freedom. It needs room to grow. Do
not let us box up our souls, and thus prevent the
truths from the spirit world from enlarging our soul
nature. Let us drop the shackles of creedal bond-
age. Let us dare to trust Infinite Love, and In-
finite Goodness, and Infinite Knowledge. Let us
not allow old prejudices, nor dread of an artificial
and wrathful god, to bind our souls in servile chains.
Let us cast away fear and mistrust, those shackles
of the soul. Did you think that Godcould be angry
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with you, that He needed to be propitiated towards
you? You were misinformed. Believe in beauty,
truth, and goodness. Believe in them, and then
aspire after such a share of them as your nature is
able to appropriate. By and by, when you have
assimilated the present portion, your soul will
have grown, so that you can appropriate yet
more. Thus your soul plant will climb towards
the infinite. '

Besides nourishment and freedom, the physical
organism requires heat and light. Is there a heat
and a light appropriate to soul growth?

The warmth that is essential to material organ-
ized existence finds its correspondence in the spirit
world in the love that binds alltogether. Our souls
live because Infinite Being is love. A spirit leans
in love and helpfulness to one who is less developed,
it clings in confiding and appropriating love to one
who is more advanced.

“Love is the golden chain that binds
The happy souls above;

And he’s an heir of heaven that finds
His bosom glow with love.”

And is light an essential of soul growth? We do
not believe as the old religionists that God sits on a
throne of light unapproachable and remote. We
know God is infinite life, and that it is everywhere.
But we also know that a soul, embodied or disem-
bodied, which sees immortal realities more clearly,
has a corresponding increase of that light which: is
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a condition of its development. Some one has
beautifully said,

““God dwelleth in a light far beyond human ken,
Become thyself that light, and thou shalt see him then.”

We say, less poetically, but more truthfully, that
as we become more beautiful, true, and good, we
are not getting any nearer to God, for God was a
part of us before, and will always be a part of us;
but, as we become more beautiful, true, and good,
we are climbing up to that infinite beauty, truth, and
goodness, the germ of which was laid in our origi-
nal individualization. As we see more clearly, as
we love more profoundly, we shall approximate the
condition which is “most for our own good, pleas-
ure, and profit, whether now, or never so many
myriads of ages hence.”
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FROM “THE SEASONS.”

Should fate command me to the farthest verge
Of the green earth, to distant barbarous climes,
Rivers unknown to song; where first the sun
Gilds Indian mountains, or his setting beam
Flames on the Atlantic isles, 'tis nought to me,
Since God is ever present, ever felt,

In the wide waste as in the city full,

And where He vital dwells, there must be joy.

‘When e’en at last the solemn hour shall come,
And wing my mystic flight to the Spirit-world,
I cheerful will obey; there with new powers,
Will rising wonders sing. . Where’er I go,

’Tis universal Love that smiles around,
Sustaining all yon orbs, and all their suns;
From seeming evil still educing good,

And better thence again, and better still,

In infinite progression. But I lose

Myselr in Him, in light ineffable!

Come, then, expressive silence, muse his praise.

JAMES THOMSON (Altered.)



LECTURE III
DO SPIRITUALISTS BELIEVE IN GOD?

There are many cultured, refined, and intelligent
persons who become interested in the disclosures
of Spiritualism, but, being devout both by nature
and by education, they are repelled from further in-
vestigation by finding that some Spiritualists say
that they do not believe in God. When making so
sweeping a statement, we could wish that such
Spiritualists would explain in what sense they do
not believe in God. If they would tell what kind of
a God they do not believe in, and not be quite so
afraid of a word because of its wrong applications,
they would not cast opprobrium on Spiritualists by
declaring that they themselves are atheists. They
are so afraid of being hampered by church beliefs
that the word God has become obnoxious to them.
But the most radical persons must acknowledge that
there is power and life in the universe. If any pre-
fer to call that power God, we think it is their right
to do so. Do not let us claim to be radicals, and
then fight about a word. All reasonable beings
know that there is something that makes the uni-

verse go. The dear apostle of “sweetness and light”
5t
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the indefinite article, is an adjective. It is placed
before singular nouns denoting an individual object,
and before collective nouns. Is God either of these,
according to any church definition? The idea of
infinity being always attached to the word God, we
see what an absurdity it is to talk about «A God.”
Not long ago, we heard a church member say, «I
don’t believe in a God who will not punish sin for-
ever.”

How is God defined in the Westminster Cate-
chism? That famous assembly of divines met at the
Abbey, eleven hundred and sixty-three times be-
tween 1643 and 1649, for the purpose of formulating
into words what people should believe and what
they should not believe. A remarkable fact is that
at that very time the spirit world was making their
first great united effort to communicate with mortals,
but thousands of their poor mediums were tortured
and murdered as “witches.” The Long Parliament
issued decrees condemning what they were pleased
to call witchcraft, in the same years that they sum-
moned these divines to construct the “Shorter Cate-
chism” and the «Larger Catechism.” One of the
first problems to be wrestled with was the definition
of God. The opening words of the prayer uttered
by the youngest divine present were adopted by the
convention as their definition of God. «God is a
being, infinite, eternal, and unchangeable, in his be-
ing, wisdom, power, holiness, justice, goodness, and
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add that though their word for Infinite Being repre-
sents a broad conception, they soon dropped the
true meaning. Contradicting the notion expressed
by the original word, they narrowed down the glori-
ous idea of infinity, an idea of course beyond all
space and time. Instead of that grand ideal, they
began to worship a special personal individuality of
the spirit world. This tutelar divinity was thought
by them to have selected the Jews out from all
other nations for his special favorites. Prejudiced
by a blind partiality for them, this Hebrew god took
frightful vengence on their enemies by the weapons
of the Jews. Sometimes he emploved the powers
ot nature, and slew thousands by pestilence, or en-
gulfed tribes in a flood of water, because these Gen-
tiles were hurtful to his darling Jews. As their
tutelar divinity intended that they should have
Canaan for themselves, because it was the most fer-
tile country then known, the original inhabitants,
who had occupied it from the time that Noah’s
grandson Canaan went there, must be extermi-
nated. Bravely did they fight for home and native
land. But they were slaughtered, men, women
and children. Even the poor beasts were killed.
And so maniacal was this Hebrew divinity in his
determination to murder the rightful owners of Pal-
estine, that it any Hebrew showed a wish to spare
any Canaanite, he was also to be killed as a rebel.
One king, who tried to save his inherited lands, had
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By the way, since coming into the enlarged views
of Spiritualism, we have learned to wonder that
thinking persons are so careless as to apply the
words “he” and «him” to Infinite Being. When
we have applied the pronoun “he” to an intelligent
entity, what have we done? We have conceived of
that entity as being male. By that conception we
have excluded the notion of female and of offspring,
and if we are speaking of absolute being we have
been guilty of the contradiction involved in placing
a limitation on the Infinite. Conceiving of God as
only father is trying to set bonds to Infinity.

The Roman Christians have done better than
this, for they have introduced the mother element.
Their attempt is however a crude one. An infinite
father (itself a contradiction of terms), a finite
mother, a son both finite and infinite, and an infinite
holy ghost proceeding from both the father and the
son!

Friends, the simplest statements are the nearest
to the truth, That the finite cannot comprehend
the infinite is self-evident. In treating of what our
minds cannot possibly comprehend, let us make the
simplest statements, and let us use the simplest
words. A multiplicity of notions and words clogs
our conceptions. “Infinite being,” incomprehensible
to the finite mind, and yet bearing the stamp of sim-
ple truth!

The original notion of God, entertained by the
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Pharisees and materialistic sceptics hate the spiritual
teachings that are the legitimate outcome of the
precepts and the life of Jesus of Nazareth. We dis-
tinctly make the claim that the persons in this age
who best comprehend and best follow the real teach-
ings of the Nazarene are pure and progressive
Spiritualists. We do not now speak of gross, sen-
sual, money-grasping Spiritualists, for they take the
name and not the substance of true Spiritualism.

Do true and progressive Spiritualists believe in
God? They do believe in God. They do more.
They know God, for they know that infinite life
permeates every atom of matter, every organized
physical being, whether plant or animal, as well as
every individual, spiritual entity. Infinite life, infi-
nite being ever creates new forms, and develops al-
ready existing formsinto higher states of advance-
ment.

Some constantly reiterate the formula, “God is
good.” They claim that God was named from his
goodness, because god and good are spelled alike in
Anglo-Saxon. But the words do not correspond in
any other language. It is also unphilosophical to
impute an attribute to infinity, thus excluding the
opposite. «“God is life” is better than «“God is good.”
Life acts. Infinite life is progressive, for such is its
inherent nature, not its attribute. Infinite life pro-
gresses forever. We may call it by the name God,
if we so choose.
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Need we fear God? Do we fear life? Certainly
not. It is death, not life, that we fear. In infinite
life, we live, and move, and have our own finite
being. We love the enthusiastic expression of Sir
Thomas Browne, “Ready to be anything, in the
ecstasy of being ever.” During two centuries of
what we call time, he has rejoiced in the freedom of
disembodied existence.

Life is positive. Death is negative. Life pro-
gresses and becomes better. What was good in
bygone ages is bad now. What we call good will
be thought evil after we attain a more advanced
state. Life is good, but the goodness is only com-
parative, not absolute.

Death stops improvement. It is negative. Goethe
had a true thought when he made Mephistopheles
acknowledge that he is the spirit that denies. He
is not inherently evil, but he represents a condition
in which good is undeveloped and remains negative,
because life does not urge it to progression. When
we speak of death here, of course we do not mean
the death of the body, which only frees the spirit to
go into a more glorious life. 'We mean simply the
absence of life. Death is not God. God is life.

How can we, finite beings, hampered by this phy-
sical frame, get a glimpse of infinite life? Can we
get it by looking through the two optical instru-
ments we call our eyes at the physical objects of
terrestrial creation? They bespeak a creative
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power to be sure. But looking .at them is not
looking at God. God is spirit, or the life that made
and informs all physical objects. To get a glimpse
of infinite spirit, we must look at the spirit that
comes within our observation. What spirit is that?
Assuredly our own spirit. Then, to get a glimpse
of infinite spirit, we must look within. Let us
study our own spirit, and then we see a finite por-
tion of the infinite spirit, whose child we are.

This looking within to examine the working of
one’s own spirit is not easy at first. We must sep-
arate ourselves from the eternal world. In dark-
ness, in quiet, in seclusion, we look within. We
learn how active the mind is, we find that we can
distinguish the mind from what the mind does, and
we become conscious of the strange fact that it is
the mind that examines its own self. David meant
this when he said, “Commune with your own heart
upon your bed and be still.” The darkness and qui-
et of night, the absolute seclusion created by being
awake when others sleep, brought to him favorable
conditions for mental study. Such mental intro-
spection gives stronger proof of the independent
existence of the mind than can be realized by those
who live wholly in, the outside world. The con-
sciousness we gain of our own spirit existence aids
us to realize the glorious fact of disembodied spirit
existence, and prepares the way for getting some
faint notion of infinite existence. Instead of adoring
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Our socalled Orthodox friends may say, “How
can vou dare to be happy, unless you have accept-
«d the sacrifice of Christ, and know that your sins
have been washed away in the blood of Jesus:”

My friends, I know whereof I speak. I once
beleved in the limited, partial, wrathful, and unrea-
sonable god of the old orthodoxy. I thought my
nature was corrupt, that there was no good thing
in me, that my corrupt nature was inherent in me,
and that I had intensificd it by millions of wrong
thoughts, words, and deveds, and that my only hope
was in having Jesus bear my sins, and save me by
his blood. Even after I was convinced of the phe-
nomena of Spiritualism, the old notions would recur,
and make me wonder if I were on a sure founda-
tion. I shall never forget the quiet hour when all
alone, so far as mortals are concerned, but surround-
ed by invisible influences, the mists were wholly
rolled away. All false foundations, man made, but
esteemed because long adopted, crumbled away,
and my soul found the unchangeable rock on which
to build for eternal existence. These truths came
clearly to my mind. «I am alive, because of infinite
life. I came out from that infinite fount of life.
That infinite life moves by law. If I do not seek to
find out those laws, and adapt my doings to them,
it will not be well for me, I shall not get on. IfI
try to live by those laws of physical and spiritual
life, I must be safe, and I must get on. Infinite life
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loves; in other words, it desires all its creations to
progress. I surely want to be good. That desire
will draw aid from above. And what is true of me,
is true of all” These considerations rest on no
Bible, on no Savior. They apply to all men, of all
nationalities, of all religions. They rest on the laws
of being, and are to be depended on. This glorious
knowledge removes all doubts, all fears. We float
in an ocean of infinite life and infinite love. - God is
life. Godislove. For love islife. God, love, life,
the same, and infinite forevermore!

“ Mortals that would follow me,
Love Virtue; she alone is free.
She can teach you how to climb
Far above yon sphery chime;
Or, if Virtue feeble were,
Heaven itself would stoop to her.”
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FROM POPE’S ‘“ ESSAY ON MAN.”

‘* All are but parts of one stupendous whole,
‘Whose body Nature is, and God the soul;
That changed through all, and yet in all the same,
Great in the earth, as in the ethereal frame,
‘Warms in the sun, refreshes in the breeze,
Glows in the stars, and blossoms in the trees,
Lives through all life, extends through all extent,
Spreads undivided, operates unspent,
Breathes in our soul, informs our mortal part,
As full, as perfect, in a hair as heart,
As full, as perfect, in poor man that mourns
As the rapt seraph that adores and burns:
‘T'o him, no high, no low, no great, no small:
He fills, He bounds, connects, and equals all.”
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the so-called dead. If these three points can be
proved to my mind, I must be a Spiritualist; if they
can be proved to yours, you must be a Spiritualist,
unless you prefer to be the thrall of prejudice.

But, what is evidence? What is proof? And
how far can they have weight in questions like
these? We prove material existences and acts by
material proofs; while in regard to intellectual or
moral facts, we depend more on what is called evi-
dence. Still, legally speaking, all proofs and testi-
mony, taken together, form evidence. And so the
object of the present lecture is to give some of the
things that were evidence to me that Spiritualism
is true. And I hope that the proofs I shall adduce
will make it evident to your mind that I at least
have good reason for being a Spiritualist, even
though the evidence be not of such a character as to
force you to be one yourself.

Some may say that if the evidence be strong
enough, it will be sure to convince all; and, con-
versely, if others be not convinced, the cause is to
be found in the defective nature of the evidence.
But this is not always so. Many may hear abso-
lute proofs that an act has been committed, and yet
go away from court doubting the same. Absolute
proof does not convince all minds. Some minds
are so constituted by nature that they do not readily
accept the testimony of another. Like Montaigne,
they naturally antagonize every proposition that is
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brought before them. This original bias of mind
has strengthened with years, until their scepticism
has become abnormal, and incapable of receiving a
newly presented truth. Their early teachers did
not study the mind that they attempted to guide,
and the original twist in the tender sapling has be-
come an enormous and gnarly projection that pre-
vents normal development. How carefully should
‘we train a forming mind to judge things fairly,
openly, and without prejudice!

When a case is to be tried in open court, how
careful are the parties concerned to secure an un-
biased jury! If a man has already formed an opin-
ion on the subject, we think he is not fit to sit in the
jury-box. He is challenged, and in important cases
sometimes days are spent in finding twelve men
who are at all fit to weigh the truth, and nothing
but the truth. A biased juryman is incapable of
deciding aright on evidence. Prejudice, from pre,
before, and judicare, to judge, blinds him, for he
has made up his mind beforehand.

Many persons are prejudiced against Spiritual-
ism, and therefore judge it before getting evidence
in regard to it. This is unjust to those who are
Spiritualists; and it is also unfair towards them-
selves, for they miss a great light and a great good.
Hume would not accept a miracle on any evidence
whatever, and said that the testimony of every liv-
ing person in the world could ‘not convince him of
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a miracle. We Spiritualists do not blame Hume
for refusing to accept a violation of the laws of
Nature. But when we bring testimony regarding
facts that are in exact accordance with the laws of
nature, now better understood than in the time of
Hume, we do ask for an unprejudiced consider-
ation of that testimony. But persons that make
their judgment of Spiritualism without any evidence
at all have put their minds in a poor condition for-
judging clearly. There is but little use in bringing
evidence to them, for «There are none as blind as
those who will not see.” Still, we hope that grains
of truth will little by little work into the joints of
their armor, for the light becomes clearer with each
revolving year. When the world is bathed in sun-
light, we pity the few who hide in a damp dark hole
in the trunk of an old moss-grown tree. There is
plenty of light for all. Let us all enjoy it!

With deep interest in all, I yet bring my evidence
mostly for unprejudiced minds, because such are
the only ones that are fit to judge aright on any
question.

To be sure, there are some fair-minded persons
who judge fairly on subjects connected with this
present life, but who in regard to Spiritualism will
not allow evidence that would be taken as con-
vincing proof on other questions. They are so .
constituted, or so educated, that it seems to them
quite impossible that disembodied spirits can com-
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by telegram to the funeral. I did not mention what
I had seen, but I learned from her sister that, at the
hour above named, my step-mother lay uncon-
scious. I knew her spirit came to me, and I sup-
posed her loving anxiety for me led herto me. I
have since learned that her spirit guides brought
her to me, in order to gain from me some magnetic
force that aided her spirit to free smoothly from the
worn physical body.

In 1864, and somewhat later, I had three succes-
sive experiences with an invalid relative, who is ex-
ceedingly endeared to me. Though separated
forty or several hundred miles, at each access of
painful suffering on the part of this dear one, I
spent a night of agony on his behalf. The coinci-
dence of time was exact in each case; so that on the
third occurrence, I awaited a letter with certain
foreknowledge. The expected letter came, and the
third seizure was at the time I suffered with him,
though he was near Boston, Mass., and I in Skane-
ateles, N. Y.

Thus was I shown that mind does impress mind,
though widely separated. But I had the odd no-
tion that it was only embodied souls, only those
that we call the living, that could thus do. Itnever
once occurred to me that disembodied souls could
come to us and influence us. To me, the disem-
bodied spirit seemed farther away than the central
sun of the starry universe. This odd opinion of
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this made life beyond the grave a horror rather
than a boon.

Well, the years went on and on. «The young
may die soon: the old must,” came with ever in-
creasing power to my despairing self. Weighing
what real evidence I then had, looking at the pro’s
and con’s, I thought it more than probable that
when the body died, we knew no more. Of course
reason testified to a spirit power working in the
universe. I thought that power animated our
bodies for a little while, and that when the body
dissolved, its portion of power returned to the uni-
versal source, and, destitute of all individuality,
knew no more. This, my friends, formed the sad
undercurrent of my thoughts, up to the autumn of
1887.

The year before, a youth of nineteen passed
away after suffering two years with consumption.
I had been intimate with his mother’s family during
seven years, and had known him well from his thir-
teenth year. During his long illness, I visited him
often, and he had great confidence in my friendship
for him. Knowing that he could not get well, I
spoke many times to him of the love of Jesus, and
tried to have him accept the plan of salvation. I
wanted him to be safe, #n case Christianity were
true. He was patient, loving, and thoughtful, but
gave not the slightest evidence of conversion. He
heard all I had to say, listened kindly through love
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hanged for murder on the testimony of a person
who saw the murder committed? Again, if there
were a person on the jury who had made up his
mind beforehand that no testimony whatever could
prove the guilt of the accused, would you think that
person fit to sit in the jury-box on this occasion?
The testimony of a sane and truthful person will be
taken as evidence by all persons, except those who
have deprived themselves of the power of judging
fairly, by making up their minds before they have
heard that evidence. .

With regard to the testimony on the facts that
prove spirit return, we hear church people or mate-
rialists remark, «Oh! I presume you t4ink you saw
this thing.” A person who allows himself to so
speak makes himself a slave to prejudice, and
stultifies his mind. Supposing a man says to his
wife, «I saw Mr. A. to-day.” She replies, «Oh! I
presume you ¢zznk you saw him.” Would not that
man feel somewhat insulted? Supposing you attend
a concert and say on your return, ¢I heard Miss B.
sing at the musicale.” Your friend replies, «Oh!I
presume you Zkink you heard her sing.” Would
you feel that you were treated fairly?

My friends, Francis Bacon in his “Novum Or-
ganum” speaks of the dens and caves in which the
human mind may be shut up. Some of these dens
are almost unavoidable, as they are made by the
century in which a man lives, or the race to which
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sounds and sights that our minds communicate
thoughts to one another.

Supposing now that my mind is in New York
and yours in London. You want me to know that
you, that is, that your mind in your physical body,
reached the other side of the Atlantic in safety.
You send a telegram by sub-marine wires. How
is this done? By intermitting the flow of the elec-
tric fluid by longer or shorter periods, another sys-
tem of arbitrary physical signs, the operator gets
words, puts them on paper by written words; the
paper is carried to me; I read these written signs
with my physical eyes, and then my mind learns
that you reached London in safety.

Is it not evident that while you and I are in the
physical body, our minds must communicate thought
to one another by some physical means, some facial
expression, some gesture, some spoken or written
words? And are not these thoughts given by arbi-
trary signs?

Now, let us suppose that I am still in the body,
and that I have a friend who is freed from the physi-
cal body, but who loves me, and wants to communi-
cate to me that he still lives, and cares for me.
How can he do it? There are two ways. He may
give me impressions on my pure spirit. But I am
not yet advanced enough to know that when I have
a vivid thought and at the same moment a flash of
remembrance of my friend, it is probably his mind
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tion whether she still loved him. These words, too
sacred for publication, were never given to the
world, but have lived all these years in her daugh-
ter’s heart.

And how inexpressibly happy was I made by this
blessed hour! Yes; my father yet lives. He loves
me. He cares for me still. He teaches me and
guides me. And when God shall call me to leave
this mortal life, my father has promised me that he
and my mother will be the first to meet me and
guide me in the new spirit life. No more death,
but «life forevermore!” Ah! my friends, has not
Spiritualism made me happy indeed?

¢‘The music of thy daughter’s voice,
Thou’lt miss for many a year;
And the merry shout of thy elder boys,
Thou'lt list in vain to hear,

“ But who shall paint our mutual joy,
On yon celestial plain,
‘When the loved and parted here below
Meet, ne’er to part again.”

MRS. SARAH B, JUDSON.
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THERE IS NO DEATH.

‘“There is no death! The stars go down
To rise upon some fairer shore;
And bright in heaven’s jewelled crown
They shine forevermore.

‘“There is no death! The dust we tread
Shall change beneath the summer showers
To golden grain or mellowed fruit,
Or rainbow-tinted flowers.

“The granite rocks disorganize,
And feed the hungry moss they bear;
The forest leaves drink daily life,
From out the viewless air.

“‘There is no death! The leaves may fall,
And flowers may fade and pass away;
They only wait through wintry hours,
The coming of the May.

“There is no death! An angel form
Walks o’er the earth with silent tread;
He bears our best loved things away;
And then we call them ‘dead.’

‘“ He leaves our hearts all desolate,
He plucks our fairest, sweetest flowers;
Transported into bliss they now
Adorn immortal bowers.

“The bird-like voice, whose joyous tones
Made glad these scenes of sin and strife,
Sings now an everlasting song,
Around the tree of life,

‘“ Where’er He sees a smile too bright,
Or heart too pure for taint and vice,
He bears it to that world of light,
To dwell in Paradise.

¢ Born into that undying life.
They leave us but to come again;
With joy we welcome them the same,—
Except their sin and pain,

‘“ And ever near us, though unseen,
The dear, immortal spirits tread;
For all the boundless universe
Is life. There are no dead.”
—EDWARD BULWER-LYTTON.
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Well! Dante does not put Abelard high in heaven.
He makes no allusion whatever to him. If he had
put him anywhere, we fear it would have been in
the sixth circle of the Inferno, along with the arch-
heretics, in tombs of fire, the covers of which were
to be forever closed after the day of judgment.
Such horrible retribution did the Medieval church
prescribe for those who presumed to set human rea-
son above her authority. But, thanks to the infinite
source of life and light, the Dark Ages have gone
by; and in this free United States, towards the end
of this pregnant nineteenth century, men, and wo-
men too, may think for themselves, and may also
dare to express their thoughts to the world.

Abelard may be considered the earliest rationalist.
He first dared to assert the supremacy of reason.
The tiny seed he ventured to plant in the minds of
thousands of disciples sprouted into a vigorous sap-
ling in Luther, who builded so much «“better than
he knew;” sprang into a magnificent tree when
Thomas Paine gave his <“Age of Reason” to the
world; and will before very long shelter all nations
with its shade, and feed all people with its fruit.
Bless the angel-world for Abelard! He did good
work for them, in spite of certain imperfections,
which were incidental to his physical nature; and he
is now in a brighter, freer sphere than the limited
and partial heaven pictured by Dante.

Well, a dogma is something that may or may not
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vour own reason. What! cannot I ask God what
is right? Certainly. But how will you ask infinite
spirit?  Only by looking into your own finite spirit
and seeing what it says. Use your own reason.

But, you fear that your own reason is not to be
depended on. Then, whose reason are you going
to depend on? On somebody else’s? If you wish
to walk, and have poor legs, do you try to walk
with the legs of somebody else? No: you walk as
well as you can, with your own. And using them
will make them improve.

The reason of all of us who are yet on the earth
plane is more or less prejudiced by our country, our
age, our race, our surroundings, our own physical
condition. But with all these disadvantages, it is
our reason, it is ours to use, and it should be our
guide. Where did it come from? It came from
the fount of infinite reason, of which it is an individ-
ualized portion. It is in the deepest sense our own
birth-right. Let us then free it from its shackles,
let us develop and strengthen it by use, let us obey
its dictates, instead of the dictates of unreason and
folly, and it will lead us aright.

It is impossible to predicate the conclusions of
minds that are enthralled by prejudice. But we
know that all others will admit that religious and
spiritual statements should be tested by the reason.
So we will proceed to consider some of the dogmas
of the church. Which of them are reasonable, and
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that Infinite Wisdom, Light, and Life, inspired this
Bible is unreasonable, from the following considera-
tions.

The Bible directly contradicts itself, as in the two
accounts of the circumstances attending the death of
Judas. According to Matthew 27: 5-10, Judas
hanged himself, and the chief priests took the thirty
pieces of silver that he had earned by betraying his
master, and went and bought the potter’s field.
But in Acts 1: 18, we are told that Judas himself
bought the field with the reward of his iniquity, and
died by a fall which ruptured him. Which account
is true? One account says that the priests bought
the said field after the death of Judas. The other
account says that Judas bought it himself. Can
both these propositions be true? Instead of identi-
cal, it seems to us that we have contradictory state-
ments, and it is impossible that both be true.

Again, we are told in Matt. 10: 10, that Jesus
told his disciples not to take any staves with them,
when they went on their missionary journey; while
we are told in Mark 6: 8, that they must take noth-
ing but a staff. Which account is correct? Béth
cannot be right, as they contradict each other. It
may be said that these are unimportant circum-
stances. Granted: but do we not teach our children
to be truthful in all their statements, in small as well
as in large? A slight circumstance may still make
all the difference between a truth and a lie. Com-
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himself in verse five, that a table is prepared before
him in the presence of his enemies.

The loving Nazarene taught that a very different
state of heart is right. But, according to the Old
Theology, @/ the Bible is inspired by God.

We have not time to linger on this prolific sub-
ject. We all know that in some passages the Jews
were commanded to take revenge by murdering
enemies who had already submitted. It is unrea-
sonable that such commands were inspired by the
infinite source of love and light and life. It is also
unreasonable that to one nation alone should be
given the only Bible inspired by God himself. God
made all men, all are the offspring of infinite life, all
are the objects of infinite care. God would not give
his word to one nation alone, and not to others, be-
cause that would be a partial act and not right.
Ought not #uzfinite reason to act reasonably?

We do not wish to be misunderstood. The Bible,
in spite of its errors, its inconsistencies, its some-
times inadequate presentation of the acts and com-
mands of infinite reason, in spite of its many inequali-
ties, is still probably the best of all compilated
works, so far. But, that it was all inspired by In-
finite Wisdom is unreasonable.

The Spiritualistic view of the inspiration of the
Bible is wholly reasonable. What is that view? It
is that the writers of the Old and New Testaments
were all what we now call mediums. In other
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Nature, he voiced to mortals the sublime conception
of a Deity manifest in all his works, as in the 1gth
and the 104th Psalm.

«Like attracts like,” is one of the laws of the
spiritual world, and an inspirational medium who
wishes to elevate the race should keep his heart so
loving and his aspirations so pure that only the best
inspiration can be expressed through his medium-
ship. Jesus was an almost ideal sensitive, and nearly
all that is recorded as coming from his lips is fitted
to elevate and bless mankind.

We cannot dwell longer on this, the true view of
the inspiration of the Scriptures, but we are sure
that it will commend itself to the thinking, the un- -
prejudiced, and the fearless mind. :

We must hasten to show the unreasonableness of
a few other dogmas of the church, and also show
how the Spiritualistic view of the subject is the rea-
sonable view, and therefore likely to be the true one.
We will first consider the fall of man.

‘‘In Adam’s fall,
We sinned all.”

This doctrine.means that at first man was made sin-
less and perfect. He knew nothing whatever of
evil, being forbidden to taste even of the tree of the
knowledge of good and evil. An ideal man, he was
placed in a beautiful garden, with an ideal woman.
They were then allowed to fall, and became totally
depraved, involving all their posterity to the end of
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each soul will have an ¢ternity for its development.
The rapidity of that development will depend on the
efforts and the earnestness of each soul. Each
spirit will gradually become aware of the laws on
which spiritual progression depends, and each will
in its own good time adapt its conduct to those laws,
and enter on the eternal and upward path designed
by its Creator.

Is not this knowledge of progression more rea-
sonable, and therefore more worthy of God, than
the old doctrine of only two fixed states of the dead?

«Shall not the Judge of all the earth do right.”
Can we, dare we believe that a soul will be eternally
tortured, because it had no chance to develop aright
here? Bigots may assert it, but as Whittier says,

‘ Nothing can be good in Him,
Which would be evil in me.™

God is good. God made us right. He made a//,
that they may progress. What is the religion des-
tined to be the religion of the human race? My
friends, the name of that religion is “Progressive
Spiritualism.”
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THE PROBLEM,

¢1 like a church; I like a cowl;
I love a prophet of the soul;
And on my heart monastic aisles
Fall like sweet strains, or pensive smiles;
Yet not for all his faith can see
Would I that cowled churchman be.

‘“ Why should the vest on him allure,
‘Which I would not on me endure?

.
‘ Not from a vain or shallow thought
His awful Jove young Phidias brought;
Never from lips of cunning fell
The thrilling Delphic oracle;
Out from the heart of nature rolled
The burdens ot the Bible old;
The litanies of nations came,
Like the volcano’s tongue of flame,
Up from the burning core below,—
The canticles of love and woe;
The hand that rounded Peter’s dome,
And groined the aisles of Christian Rome,
Wrought in a sad sincerity;
Himself from God he could not free;
He builded better than he knew;—
The conscious stone to beauty grew.

‘““ Know'st thou what wove yon wood-bird’s nest
Of leaves, and feathers from her breast?
Or how the fish outbuilt her shell,
Painting with morn each annual cell?
Or how the sacred pine-tree adds
To her old leaves new myriads?
Such and so grew these holy piles,
‘While love and terror laid the tiles.

‘ These temples grew as grows the grass;
Art might obey, but not surpass.
The passive mnaster lent his hand



WHY SHE BECAME A SPIRITUALIST.

To the vast soul that o’er him planned:
And the same power that reared the shrine
Bestrode the tribes that knelt within.
Ever the fiery Pentecost
Girds with one flame the countless host,
Trances the heart through chanting choirs,
And through the priest the mind inspires.
The word unto the prophet spoken
‘Was writ on tables yet unbroken:
‘The word by seers or sibyls told,
In groves of oak, or fanes of gold,
Still floats upon the morning wind,
Still whispers to the willing mind.
One accent of the Holy Ghost
The heedless world hath never lost.
I know what say the fathers wise,—
The Book itself before me lies,
Old Chrysostom, best Augustine,
And he who blent both in his line,
Tbe younger Golden Lips or mines,
Taylor, the Shakespeare of divines.
His words are music to my ear,
1 see his cowled portrait dear;
And yet, for all his faith could see,
I would not the good bishop be.”
—RALPH WALDO EMERSON.
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plant of the doctrines of Jesus gave a wrong and
false direction to the growth of the church. Paul
meant well, but his perversion of the Christ teach-
ings has prevented them from doing their proper
work, for nearly two thousand years. But, thanks
to the efforts of the spirit-world, a new light has
dawned on this generation and the old wicked prej-
udices are fast dropping away. The world is be-
ginning at last to realize the truth of that corner-
stone of “what Jesus really taught,” «God is our
father: all men are brothers.”

‘Who fathoms the eternal thought?
Who talks of scheme and plan?
The Lord is God! He needeth not
The poor device of man,

“ And so beside the Silent Sea
I wait the mufiled oar;
No harm from him can come to me
On ocean or on shore.

“1 know not where God’s islands lifs
Their fronded palms in air;
I only know I cannot drift
Beyond His love and care.”
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ABOU BEN ADHEM.

‘“ Abou Ben Adhem—may his tribe increase!
Awoke one night from a deep dream of peace,
And saw, within the moonlight in his room,
Making it rich, and like a lily in bloom,

An angel writing in a book of gold.

‘ Exceeding peace had made Ben Adhem bold,
And to the presence in the room he said,
‘ What writest thou?” The vision raised its head,
And, with a look made of all sweet accord,
Answered, ‘ The names of those who love the Lord.?*
¢And is mine one?’ said Abou. ‘Nay, not so,’
Replied the angel. Abou spoke more low, 5
But cheerily still; and said, ‘I pray thee, then,
‘Write me as one that loves his fellow-men.’
The angel wrote and vanished.

The next night
It came again, with a great wakening light,
And showed the names whom love of God had blessed,
And lo! Ben Adhem’s name led all the rest.”

—LEIGHE HUNT.
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work on from point to point, till Tiberius himself
be dethroned, and he, a Jew, hold the scepter of the
Roman world? «No, no!” was his reply to these
ambitious promptings.

Why did Jesus say no to such temptations? It
was because he clearly saw, like Socrates and Plato,
that this physical world is but the temporary shadow
of eternal realities. He clearly saw that the rea/
world is the unscen one, beyond the ken of the
physical eye. Instead of using his great powers for
temporary and shadowy good, he chose to use them
for objects that have a permanent value. His decis-
ion was made to use his mediumship in order to
lessen human misery, in order to teach men to build
their permanent homes in spirit-land, in order to
purify man, and to raise’ him to a more spiritual
plane. Then and there, Jesus decided to mould his
life according to the principles laid down in his un-
paralelled parable of the «“Last Judgment.” This is
a story by which he illustrates the effect on our fu-
ture state of kind and loving acts or those of an op-
posite character. It is no more to be taken literally
than the illustration of the maidens who were going
to the wedding feast, or of the servants to whom
their master had entrusted his money, that are re-
corded by Matthew in the same chapter. In this
fable of what men have called «The Last Judgment,”

- Jesus simply taught that the kind and loving ones are
fitted to go into bliss on leaving the body; while the
























154 WHY SHE BECAME A SPIRITUALIST.

ance of terrible physical suffering. No such trying
circumstances attended the transition of Socrates.
I1is death was painless, and only the sobs and tears
of his friends marred the ease with which his spirit
parted from the body. Jesus, on the contrary, after
a night of torment and insult, hung on a cross in the
utmost bodily agony that that cruel age could devise.
In excruciating pain, hounded by malicious enemies,
and temporarily triumphed over by bad spirits, his
faith in the future life held firm, and we rejoice to
think that all this pain was at last ¢“finisked.”

A matchless life! Let us imitate him in all
When his precepts are followed, and his life is imi-
tated by all on the earth-plane, then will Spiritualism,
pure and unadulterated, be the religion of the world.
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TO HIS SOUL.

‘“Vital spark of Heavenly flame,
Quit, oh! quit this mortal frame.
Trembling, hoping, lingering, sighing,
Oh! the pain, the bliss of dying!
Cease, fond nature, cease thy strife,
And let me languish into life.

‘‘Hark! they whisper; angels say,
‘ Sister spirit, come away.’
‘What is this absorbs me quite,
Steals my senses, shuts my sight,
Drowns my spirit, draws my breath?
Tell me, my soul, can this be death?

“‘The world recedes; it disappears;
Heaven opens on my eyes; my ears
With sounds seraphic ring;

Lend, lend your wings. Imount! I fly!

O grave, where is thy victory?

O death, where is thy sting?”’
—ALEXANDER POPE.

Pope wrote to his friend Steele in regard to the composition of this
poem, ‘‘It came to me the first moment I waked this morning.”
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4

define a personal being,-and they give the name of
God to this personality. They make him separate
from those he created; and, having put him on a
pedestal all by himself, they tell us to worship him.
They think they know all about God, and they call
this knowledge theology.  This distinction between
religion and theology explains the claim of many
Spiritualists, that they do have a religion, while the
true Spiritualist refuses to accept such a thing as
theology:.

Let us now go on to show that the same spiritual
manifestations that form the basis of Spiritualism
also form the foundation of all the religions of the
world.  And if it be shown that just such manifesta-
tions form the original foundation of the religion
prevalent in this country, then the attempt which the
church makes to put down Spiritualism, the very
prop on which Christianity itself rests, will seem ab-
surd to the last degree. It would be somewhat like
a child sitting on his father’s lap, who tries to upset
the chair that supports his father. It is hike a bird
sitting on his nest, who tries to uproot the tree on
which his nest is resting.

Now, how does a religion have its origin? We
can conceive of two ways. What are they? One
way may be that one man, or several men, put their
reasoning powers together, think out what elements
would be suitable for a new religion, and then form
these clements into a system. The scheme being
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spirits, and not directly from the Infinite Source. It
is this. If any one religion had come directly from
Almighty God, it would have all truth embodied in
it. Bigots will make such a claim, each one for his
own system of belief. But is this true of any one
religion? Does any one faith have e/ truth? We
find on the contrary that different religions have
different truths, and that all religions, even the low-
est, have some truth. This fact makes it probable
that each of them originated through the influence
on some sensitive brain of some exalted spirit-or
spirits, who saw certain truths very clearly. Re-
joicing themselves in the truths they saw, they were
delighted to communicate them to their mediums.
But they did not communicate all truth, because be-
ing themselves finite, and therefore limited in view,
they were not able to see all truth.

Let us now consider a few of the great religions
of the world, and show that some kind of spiritual
manifestations forms the corner-stone of each. The
originators or the upholders of these religions have
been under the influence, or, to use a common ex-
pression, under the ¢control” of some individual
spirit or spirits; and so what is really spiritualism
is the chief prop of each of them. We shall try to
confine ourselves to those systems that have been
adopted by the largest number of people, or those
that were accepted by the most remarkable nations
-in history.
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fectly mediumistic qualities than man, we are not sur-
prised that the best interpreters of the spirit world
were priestesses. The horse-shoe magnet of priests
harmonized the magnetic currents, and concentrated
them on the chief priestess. These arrangements
were in accordance with the instructions of most ad-
vanced spirits at the present day, and we advise at-
tention to the principles involved in these arrange-
ments on the part of circles who assemble regularly
in order to develop a special medium. We certainly
advise the horse-shoe magnet, when that is their
object, but there would be no objection to having
men and women sit alternately. When the object is
to develop one particular person, or to obtain man-
ifestations through one medium, the persons pre-
sent should certainly sit in a horse-shoe opening
towards that individual. If a number of persons
are together for the development of all, they should
be arranged in a complete circle, with positive and
negative persons alternating with each other.

The priests at Delphi seem to have understood
these natural laws of spirit influence better than
those of other shrines. At any rate, they applied
them more systematically, and the results were so
fine that Delphi was the favorite oracle.

The oracle of Trophonius was remarkable in that
the person who sought counsel was his own medium.
Having gone through certain rites, he descended by
a ladder to the upper cave. The opening into the
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lower cave was very narrow. If courageous
enough to go on, he lay down and put his feet into
the opening. A force, like the current of a rapid
river, then carried him down into the lower cave.
There, some became clairaudiant, and heard what
they wished to know; while others became clairvoy-
ant, and saw a vision. Some who went through
this experience never smiled again. This process
at Trophonius, though discredited by the ignorant,
will be understood by all who have had experience
as mediums.

The priests of these ancient oracles were evidently
Spiritualists. They knew the laws of spirit control
and spirit communications. It is evident that the
Greeks would not have relied on their oracles, if
those oracles had not proved true. They might
have depended on them a few times to begin with,
but when they failed to give true answers, their
faith in them would have waned, and at last have
completely died away. But we find that the influ-
ence of the oracle at Delphi continued for many
hundred years. It was consulted in fact for more
than a thousand years, and seemed at last to give
place to the new Spiritualism taught by the Naza-
rene. But while it lasted it was considered of the
greatest value by the Greeks. In fact, the Am-
phictyonic Council had for its main object the pro-
tection of the oracle at Delphi.

Egypt, too, had its oracles, the most famous one









WHY SHE BECAME A SPIRITUALIST. I7I

ed to western Asia and to Africa. It is now
spreading with great rapidity in the latter continent.
It is estimated that there are ten converts to Mo-
hammedanism in the newly opened regions, to one
convert to Christianity. Christian bigots have little
notion of the power and the adaptability of its ten-
ets to men just emerging from barbarism. Its be-
lief in one God, instead of three, and its precepts of
cleanliness and abstinence produce better results
than European rum and profligacy.

Brahminism, which was introduced into India by
the Aryans, had the Aryanic mill-stone of a person-
al god around its neck. Uniting with the creator
Brahm the destructive Siva of the aboriginal race,
and the much incarnated Vishnu of the Puranas, the
religion of Hindostan became a monstrous cult which
has never spread to any extent beyond that coun-
try. The pure and simple Buddha revolted from
the gross teachings of Brahminism, and formulated
a system that is followed by about a third of the in-
habitants of the earth. This man lived in the sev-
enth century before Christ. Lofty spirits, pained
by some of the features of Brahminism, found in
Buddha a fit instrument through whom to give
purer doctrines to the world. Brought up in lux-
ury, he abandoned it for a life of austerity. Still
unsatisfied and longing for more spirituality, hese-
cluded himself for years, and at last became a per-
fect medium for spirit forces. What did those pur-
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side of the other two religions adopted by 400,000,-
000 Chinese. These two religions are that taught
by Confucius, himself a Spiritualist; and Taoism, the
religion of reason, and one that embodies some of the
features of Spiritualism. Confucius taught his fol-
lowers to do right, because their arisen ancestors
were with them, and saw all that they did.

Buddhism, Confucianism, and Taoism stand side
by side in China. The men of China have a large-
ness of view that should put Christian nations to
shame. When strangers meet in China and the
conversation turns to religion, they inquire of each
other, “Which of the sublime religions is yours?”
Instead of trying to proselyte each other, it is good
form for each to praise the religion of the others as
better than his own. These compliments ended,
they all join hands, and unite in repeating the form-
ula, «“Religions are many, reason is one, we are all
brothers.” *

The general population of China is not to be
judged by those coast-dwellers who seek their
fortune on foreign shores. The Chinese are a
practical people, and their morals are good. Licen-
tious novels having been introduced by «“Christian”
nations, nearly half a century ago, sixty-five book-
sellers in Soo Chow went together to the city tem-
ple and made a vow not to engage in the sale of

* See ‘‘Chinese Empire,” in Chambers’ Encyclopedia.
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the only one. He did not want a “mixture of influ-
ences.”

As to the remarkable power manifested by the
pure Nazarene, let all mediums study the four gos-
pels, and see what kind of a medium Jesus was.
Let them try to do just as he did, and be just what
he was, and then they will become endowed with
the same loving and glorious power.

“ 8o low is grandeur to our dust,
So close is God to man,
‘When Duty whispers low, ‘‘ Thou must,’
All can reply, ‘Ican,’”
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THE PETRIFIED FERN.

‘In a valley, centuries ago,
Grew a little fern-leaf, green and slender,
Veining delicate, and fibres tender,
Waving when the wind crept down so low.
Rushes tall, and moss, and grass grew round it,
Playful sunbeams darted in and found it,
Drops of dew stole in by night, and crowned it;
But no feet of man e’er trod that way,—
Earth was young and keeping holiday.

Monster fishes swam the silent main,
Stately forests waved their giant branches,
Mountains hurled their snowy avalanches,

Mammoth creatures stalked across the plain;

Nature reveled in grand mysteries, —

But the little fern was none of these,

Did not number with the hills and trees;

Only grew and waved its wild, sweet way;

No one came to note it day by day.

Farth, one time, put on a frolic mood,
Heaved the rocks and changed the mighty motion
Of the deep, strong currents of the ocean,

Moved the plain, and shook the haughty wood,

Crushed the little fern in soft, moist clay,—

Covered it and hid it safe away.

O the changes! O life! bitter cost

Since that useless little fern was lost!

Useless? ILost? There came a thoughtful man
Searching nature’s secrets, far and deep;
From a fissure in a rocky steep
He withdrew a stone, o'er which there ran
Fairy pencilings, a quaint design,
Veinings, leafage, fibres clear and fine,
And the fern’s life lay in every linel
So, I think, God hides some souls away,
Sweetly to surprise us in Heaven's day.”
—MARY L. BOLLES BRANCH,



LECTURE IX.

HOW TO INVE.STIGATE SPIRITUALISM.

There are many subjects for human beings to in-
vestigate, and they are led to these various subjects
by many different motives. Curiosity is a powerful
spur in pushing one’s inquiries.

For many hundred years men have felt a deep
cnriosity regarding the sources of the Nile, and the
interior of Africa. To penetrate the secrets of the
Dark Continent, many explorers have spent their
money, wasted their health, and used unremitting
toil and diligence. An anxious wish to solve the
unknown has driven men to leave the temperate re-
gions and plunge into the dreary realms of eternal
ice. They wanted to find out whether there were
land ar water at the North Pole. They wanted to
know if one could sail from Behring’s Straits to the
coast of Greenland. Sir John Franklin and many
another man has left his bones to whiten under an
Arctic sky. So eager were they to prove that nav-
igable water borders the northern coast of Asia
and America that they were willing to lay down
their lives rather than give up the quest.

And yet, was it curiosity alone that led these gal-
177
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the husband, whose dear one has been torn from his
life, can learn for a surety that she is alive and
happy and loves him still, he will try to find it out.
The mother who has lost her idol will do the same.
All whose mothers are in spirit land will ask, «Is
mother near me? Can she come to me and care
for me with a mother’s undying love?” If we can
know these things, we certainly 2/ know them,
and the clergy cannot frighten us out of it. They
have told us that we can selfishly enjoy heaven,
while those we love are in misery in hell. They
have tried to crush the family feeling, and the love
that binds friend to friend. The world is learning
that the family tie will continue, that love does last
beyond the grave. Spiritualism can turn these
hopes into glorious realities. We must and we will
investigate Spiritualism.

Well, as most persons will certainly investigate
Spiritualism who have an opportunity of doing so,
let us seek to know the best methods of carrying on
these inquiries. We should surely use our reason
in this most important quest.

Suppose a man wishes to look into the subject of
electricity. Does he begin to practice experiments,
and use the electric forces, before he has learned
anything about their laws? Would it not be danger-
ous to do so? Would he not run the risk of sepa-
rating his spirit from his physical body? And if
care and study are requisite in investigating electric
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can get a message from Boston by any such means.
The men who know the laws of electricity hint that
perhaps he did not make the connections right, and
that there was some scientific cause for the failure.
But he insists that this talk of “connections” and
“conditions” is designed to cover the incapacity of
the instrument, the fraud of its operators, and the
deluded state of those whom they fool. «I have
investigated it,” he insists, “and the thing is a hum-
bug.” What do we think of such a man? And
yet, have we not known persons who have attended
a few séances, who applied none of the proper con-
ditions of investigation, and who then declare that
they have looked into Spiritualism, and have found
out that it is a gigantic fraud?

Some, still more foolish, decide the value of its
claims without looking into it atall. On no grounds
whatever, they say that Spiritualism is false. Is the
reason, is the power of judging from facts, to be
misused in this way? The same want of method in
mental processes would make a man say that the
Congo river does not have a horse-shoe bend in it,
because he had not seen it; and that Stanley is a
humbug, because he did not accompany him in his
wonderful journey through «Darkest Africa.” Ba-
con told us to examine facts, and find out laws and
principles from those facts. His method has accom-
plished wonders in two hundred and fifty years in
earth investigations. Many in this age are wise
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enough to apply his method to psychical and spirit-
ual investigations, and the progress made is very
gratifying to those who are prepared to accept the
truth in these new fields of inquiry.

What are the conditions of a right investigation
of Spiritualism? Let us first consider the mental
attitude of those who investigate. Our illustration
of the man who could get nothing by the tele-
graphic machine may help us here. Why did he
not succeed? He did not try to understand the
laws on which its action is based, he was dictatorial,
and he was impatient. What qualities befit the
successful seeker into any realm of science and
thought? There should be close and persistent
study, a docile and unprejudiced frame of mind, a
desire to know the truth, the whole truth, and
nothing but the truth, and, leavening the whole, a
patient spirit. These qualities imbue a Morse, a
Newton, an Edison, and also the most successful
investigators into the means of communicating with
the spirit world. A few efforts are not enough.
Many, many efforts must be made.

‘‘If at first you don’t succeed,
Try, try again.”

The seeker should look to his motives, and strive
to be guided by the highest. If he is investigating
just in the hope of developing a power that will en-
able him to give psychometric readings, or séances,
at one dollar a head, his motive is a selfish one, and
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he will draw selfish spirits to his aid. If he develop
the power desired, this class of spirits may help him
to make money, and he may succeed for a time, in
a business way; but he thus excludes a higher grade
of spirits, and will enter the spirit world as crippled
as though he had not called himself a Spiritualist.
If his motive be to astonish and dazzle the world by
the display of remarkable gifts, he will draw to him
those who manifest selfishness by their ambition.
Spirits who desire to spiritualize mankind will seek
another medium of communication.

The bodily condition of the investigators, es-
pecially those conditions that depend on their own
habits of life, should be considered. All who drink
alcohol, all who are steeped in tobacco, those who
are intemperate in eating, and all who are licentious
in act or in thought should be rigorously excluded
from the circle of honest investigators. There is
danger in sitting with any such. The reason is
psychologic. Spirits who were addicted to such
vices when on earth and have not yet progressed out
of those conditions are naturally drawn to those
who practise the indulgences they formerly enjoyed.
They creep within the magnetic sphere of such,
solace themselves in the old sensual delights, and
become a detriment to the pure seekers. These
spirits will stimulate the sensual human beings, so
their investigations into Spiritualism will not help
them. «First pure,” said the brother of the Naza-
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rene. See James 3:17. The old proverb, «Like
attracts like,” is true of all spirit relations, and is
never more applicable than in all our attempts to
communicate with the spirit world. To draw the
seraphic, rather than the undeveloped spirits, the
seeker must be filled with the divine wisdom that is
“pure, peaceable, gentle and easy to be entreated,
full of mercy and good fruits, without partiality and
without hypocrisy.” Divine wisdom, as above de-
lineated, will unlock the door into the higher spirit-
ual realms. Indissolubly wedded to this wisdom is
divine love, which links all souls together, be they
high or low.

A sound physical condition in those who sit is an
advantage. Health facilitates the smooth flow of a
magnetism that is in harmony with the terrestrial
currents, and those currents are the vehicle used by
our spirit friends in giving us their thoughts. Hence,
it has been said that no person suffering from a
chronic disease should be allowed to sit in a “circle.”
But, dear friends, let us not forget the divine, un-
selfish love just alluded to. If a circle of pure per-
sons, in good physical condition, do sometimes ad-
mit a diseased one, they could no doubt greatly ben-
efit such a one. And the unselfish love thus mani-
fested would aid them spiritually to a degree that
would more than compensate for the slight and tem-
porary lessening of their own vital strength.

What has been said of the mental attitude, the
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motives, the purity, and the physical condition of
the investigators, applies of course with yet greater
weight to those who have already become what we
call “mediums.” If mediums possessing these de-
sirable qualities be not at hand, it is better to sit
without one. Persistent and regular sittings
may in time develop a good medium in the circle.
And if a person be so situated that he or she can
find no suitable persons with whom to sit, we think
it would be far better for him to sit alone. True,
that person may never in earth life develop into a
strong medium. But the very effort will advance
him spiritually. We advise one so situated to try to
take a half hour two or three times a week, on reg-
ular days and hours, if possible. Let him sit quietly,
in a restful position, freeing his mind as far as may
be from his worldly cares. Let him lift his soul to
the great Source of life, and to the loving dear ones
who have left the body. Let him invoke their aid,
and invite their spiritual presence. Such aspiration-
al hours will prepare him to profit by more favora-
ble circumstances that may yet be developed in his
outer life. And even if the hoped-for opportunities
never come to him in his earth life, these aspi-
rations for a purer, more spiritual life will prepare
him for that glad hour when the dear friends beyond
will welcome his spirit as it leaves the poor, toil-
worn body, and show him the shining way to the
everlasting spirit-home.
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mediums, of the mistaken notions of sitters and of the
desire to make money-making subordinate to the
advancement of Spiritualism.

Well, what in general should be our main objects
in investigating Spiritualism? A desire to commu-
nicate with dear ones in spirit life is natural and
right. But that should not be our final aim. A
still higher object is the development of our own
spirituality, so that we may be better fitted for the
next life. And when to these we add the desire to
reduce human suffering, by bringing news of loved
departed ones to the mourner, and by removing the
fear of dcath, we are then working in complete har-
mony with higher spirits, for we are then working
for human progress. Helping others in love will
make us live in heaven while here in the body, and
we thus become links in the glorious chain of love
that binds all finite souls together. And this love,
cver increasing, ever progressing, will forever raise
all finite souls to the infinite Source of all love and
light and life.
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IN MEMORIAM.

The following letter is by the poet Tennyson, and is dated Farringford,
Preshwater, Isle of Wight, May 7, 1874. It was written to a gentleman who
communicated to him certain strange experiences he had had when pass-
ing from under the effect of anesthetics. Tennyson writes:

‘I have never had any revelations through anesthetics, but a kind of
waking trance (this for lack of a better name) I have frequently had, quite
up from boyhood, when I had been all alone. This has often come upon
me through repeating my own name to myself silently until all at once, as
it were, out of the intensity of the consciousness of individuality the indi-
viduality itself seemed to dissolve and fade away into boundless being, and
this not a confused state, but the clearest of the clearest, the surest of the
surest, utterly beyond words, where death was an almost laughable impos-
sibility, the loss of personality (it so it were,) seeming no extinction, but
the only true life.”

This is the most emphatic declaration that the spirit of the writer is
capable of transferring itself into another existence that is not only real,
clear, simple, but that it is also infinite in vision and eternal in duration.

It is pointed out by Prof. Thomas Davidson, who has seen the letter,
that the same conviction, if not the same experience, only with another,
is described in “In Memoriam.”—From the Chicago Tribune.

‘‘ By night we linger'd on the lawn,
For under foot the herb was dry;
And genial warmth; and o’er the sky
The silvery haze of summer drawn;

‘“ While now we sang old songs that peal’d
From knoll to knoll, where, couch’d at ease,
The white kine glimmer’d, and the trees

Laid their dark arms about the field.

‘‘ But when the others, one by one,
Withdrew themselves from me and night,
And in the house light after light

‘Went out, and I was all alone,
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‘“ A hunger seized my heart; I read
Of that glad year that once had heen,
In those fall’n leaves which kept their green,
The noble letters of the dead:

‘‘ And strangely on the silence broke
The silent-speaking words, and strange
Was love's dumb cry defying change
To test his worth; and strangely spoke

‘“ The faith, the vigor, bold to dwell
On doubts that drive the coward back,
And keen thro' wordy snares to track
Suggestion to her inmost cell.

“So word by word, and line by line,
The dead man touch’d me from the past,
And all at once it seem’d at last
His living soul was flashed on mine,

‘* And mine in his was wound, and whirl’'d
About empyreal heights of thought,
And came on that which 1s, and caught

The deep pulsations of the world,

‘“.Fonian music measuring out
The steps of Time, the shocks of Chance,
The blows of Death. At length my trance
‘Was cancell'd, stricken through with doubt.

‘* Vague words! but ah, how hard to frame
In matter-moulded forms of speech,
Or ev'n for intellect to reach
Thro' memory that which I became.

*Till now the doubtful dusk reveal'd
The knoll once more where, couched at ease,
The white kine glimmer'd. and the trees
Laid their dark arms about the field.”



LECTURE X.
WHAT IS DEATII?

Is death real, or is itimaginary? Spiritualists are
said to claim that there is no such thing as death,
and we often quote with delight Longfellow’s beau-
tiful lines:

‘“There is no death; what seems so is transition.”

Still, there is such a thing as death. But a Spir-
" itualist differs from some other persons in apply-
ing the term death very closely to only one part of
the triple nature of a human being while on the
earth-plane. To a materialist, whether confessedly
or only unconsciously one, death is indeed death, for
he thinks it means the total and final extinction of a
human being, when the earth body falls into dust.
Such must be the belief of an actual materialist.
But this doctrine is so repugnant to our nature that
those who do not really know of a life beyond the
death of the material body, either by revelation or
by Spiritualism, prefer to call themselves Agnostics.’
Like the friends of Socrates, to whom no spirit was
able to manifest itself as his attendant spirit did to

him, they think there is some reason to believe that
. 199
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the spirit may survive the death of the body. They
hope it may be so, but they do not actually knoz.
One part of his nature being not vet completely de-
veloped, Robert Ingersoll, so clear-headed, so noble-
hearted, so patriotic, is at present an agnostic as to
a future life. But in his case, it will take but a
short experience in spirit life to bring him into the
clear light of knowledge. That inexpressibly sad
and doubtful woman, George Eliot, who said, «Let
us be very kind to one another, for to-morrow we
die,” sank into the depths of agnosticism. The
philosphical and conscientious John Stewart Mill
could not, while here, feel sure of the continuity of
life. In his agnosticism, we see the natural rebound
of a sensitive and ideal nature, which had been
cramped in its development by the narrow processes
to which it had been subjected by a bigoted father.
Because the elder Mill was narrow and fanatical,
though earnest and sincere, he tried to bind his son’s
soul by the same shackles. But the psyche could
not be held in chains, and the rebound that came in
middle life made John Stuart Mill an agnostic. Had
he known something definite of the spiritual philos-
ophy, had its sweet light dawned on him, he might
have been a Spiritualist.  Many of his thoughts and
opinions trend that way. Ilis essay on «“Liberty”
shows that he was prepared to do justice to the
spiritualistic conception of individuality. And his
essay against the ¢“Subjection of Woman” shows
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that his logic did not blind him to the value of intu-
ition. But the great sad heart of Mill broke when
his idolized wife left him. Let us quote some of
the words he placed on her tombstone at Avignon.
After summing up her noble traits of character, he
says, «““Were there more like her, this earth would
already become the hoped-for heaven.” He hoped
there was a heaven for his Harriet in spirit land,
but—he did not %now. But a little while, and they
laid his worn-out body beside hers, and the great
agnostic entered on the knowledge of what he had
longed for. Let us thank Infinite Love that Mill
and his wife, and brave George Eliot now know the
ecstasy of continued being, wholly freed from the
uncertainty that perplexed them while in the body.

Well, what is death? And, in what way, and
with what limitations may the term ever be applied
to the experiences of a human being? In other
words, is there any part of us, in our present condi-
tion, that is subject to death? To answer this ques-
tion, we will first consider what death is, and after
that we will note the constitution of a human being
while he is still on the earth plane.

Death is the total and the permanent cessation of
all the vital functions in an animal or a vegetable
body. Why do these functions cease? They cease
because the life, whatever that may be, has gone
out of this organic body. Of course as thinking
Spiritualists we claim that generic or universal life
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ited, and material from the church notion of life in
the spirit world, we earnestly hope that all may
grasp these newly revealed truths. We do not
however wish these reasonable views of spirit life
to enter the church creeds in combination with all
the other errors that find expression there. Can
we believe in an amalgamation between truth and
error? On the contrary, let those persons still in
the church who have secretiy embraced Spiritual-
ism and are trying to wed its free teachings with
¢«corthodox™ doctrines, come bravely and truly out
of the church. In other words, let them leave all
errors, and receive the truth, the whole truth, and
nothing but the truth.

Our second point of inquiry is the constitution of
a human being while on the earth plane. Knowing
that, we shall know which part, if any, is subject to
death, and which parts are not subject to death in
earthly conditions.

Man, in this present earth condition, so far as we
are able to formulate what we cannot now clearly
comprehend, is three-fold, and is constituted of
physical body, spirit body, and soul. A familiar il-
lustration proves the present existence of the spirit
body. Persons who have lost a limb feel pains and
discomfort in that limb just as if it were still joined
to the body. In fact, the limb of the spirit body is
still connected. Cases are familiar of mained per-
sons whose limb felt cramped and suffering until the
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scribed resting-place in the bosom of our mother,
into a new world. We were alive there, but that
life was narrow, and we would not wish to return
toit. By and by, we shall be born the second
time. As before, we pass from a narrow, circum-
scribed life into a freer, brighter life; and, as before,
we would not wish to return to the previous strait-
ened existence.

Clairvoyance has cast a new and glorious light
on what is called death. A clairvoyant person is
one in whom the eyes of the spirit body have been
so developed that, though still in the physical body,
he can see the spirit bodies of those in spirit life,
and many other features of that existence. This is
one of the most beautiful and desirable phases of
mediumship, and should be earnestly cultivated by
those who can obtain it. It was possessed by many
of the early Christians and is called “discerning of
spirits” in 1 Cor. 12: 10. Persons who sometimes
sce waves of light, when they quietly repose in
darkness, possess the germ of this most satisfactory
power. It was increased, in the case of the writer,
by putting herself habitually in harmony with the
magnetic currents of the earth.*

After the advent of Modern Spiritualism had re-
vived this glorious clairvoyant power, it began to
be hoped that persons thus gifted could really see

* A work on this subject, giving full particulars and directions, will be
published later by the author of this book.
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lighter than the air, easily ascends in company with
his rejoicing friends, who show him the way to his
new spirit home. George MacDonald has beauti-
fully remarked that the happy smile so often seen
on the face of the dead is the last impress made by
the vanishing psyche as she sees the bliss into which
she is entering. “How happy he looks!” we some-
times murmur, as we look on the face of a dead
friend. No wonder that he looks happy!

With regard to that silvery electric cord, Mr.
Davis says that though it separates, a small portion
of electricity remains with the body. He says that
it is owing to this that disintegration does not take
place instantly. This merciful provison gives time
for the loving, tender rites of those who love that
dead house of clay.

But, does Spiritualism give us any information
that may serve the interests of our friends who are
about to leave this life? Communicating spirits tell
us much in this connection that we wish to know.

In the first place, those who love the dying one
should try to facilitate the inevitable departure
rather than to prevent it. The psychic power of
reluctant friends makes it hard for the spirit to be
freed from the body. Some of us remember how
in Mrs. Browning’s «Isobel’s Child,” the dying babe
begs its mother to loose her prayer. «It bindeth
me, it holdeth me,” sighs the little one.

The most truly loving friends are the unselfish
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the deserted body, in a way to favor the interests of
the arisen spirit? It does give us valuable informa-
tion on this important point. A full enjoyment of
the freedom of spirit life cannot be attained till the
old physical body has begun to resolve into its origi-
nal elements. Hence, it is unwise to put the body
on ice, or to embalm it. These attempts to retard
the disintegration of the body tend to hold the spirit
in earth conditions. We suppose that the best
method of all, so far as the ascended spirit is con-
cerned, is that of placing the body on a platform up
in some lofty tree, as was practiced by some of the
Indian tribes. The spirit can hover near, as the
body passes into its original elements, and the arisen
one gradually and easily becomes acquainted with
its new mode of life and new means of locomotion.
Under the present conditions of civilized life, with
the earth becoming more densely populated from
day to day, we find that advanced spirits strongly
advise the cremation of the body.  Some who had
been cremated have described their sensations in
spirit. Of course they were conscious of no pain.
The speedy separation into the original elements by
the action of fire completely emancipated the spirit
from all physical conditions. This was effected so
quickly that these spirits testify that they came very
suddenly into a blaze of light that almost dazed them.
They soon became accustomed to it, however, and
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beyond endurance. In feeble health herself, she
thought she could not survive the loss of her little
girl. She gazed despairingly at her idol, and knew
that the moment of separation was near. - Suddenly,
the walls of the room seemed to have disappeared.
She saw the beautiful blue sky strewn with white
fleecy clouds. Amid the clouds was a large com-
pany of little children. Stretching out their hands
towards her little girl, with beckoning gestures and
happy smiles they seemed to ask her to join them.
Then she saw her darling rise from the bed, stretch-
ing out her little arms to that rejoicing company.
Her dress was pure white, her yellow curls floated
behind her. Laughing joyfully, she floated up, up,
till she joined those other children, and they all
went together into the fleecy clouds up in the blue
sky. The sky disappeared, the mother saw again
the walls of her room, and the body of her little
girl lay on the bed, but the spirit was not there.
This comforting vision showed the mother that her
darling still lived, and that she had gone with lov-
ing little ones to a beautiful home. Her sorrow
was deep indeed, but there was an element of con-
solation, instead of stony despair, from this glorious
glimpse into the Spirit-world. Later, she some-
times heard the merry laugh and the word «Mama”
in tender tones. The bright presence is gone from
her daily life, but she Znows that her precious one
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speak the spirit language, by which all spirits can
communicate with each other. We shall always
love the memory of the earth, for it was there that
we began to live.

With such a glorious' prospect before us, can we
not bear patiently the pains and losses of this fleet-
ing earth life? Every care, patiently borne; every
temptation of the lower nature, bravely conquered;
every unselfish act, every true word, every loving
smile will develop our spiritualnature here, and make
yet whiter the robes we shall wear there. Our
friends in spirit may know what we are doing. All
our acts here re-act on our condition there. Let
these incentives influence our daily conduct, and let
us live for the glorious life awaiting us in the Spirit-
world!
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FACE TO FACE,

The following poem, probably the best of its kind in the language, was
written by Paul Hamilton Hayne shortly before his death. ‘‘ I wish the
world to know,’" he said, ‘‘ that this is my view of death, as a dying man.”

* Sad mortal! couldst thou but know
What truly it means to die,
The wings of thy soul would glow,
And the hopes of thy heart beat high;
‘Thou wouldst turn from the sceptical schools
And laugh their jargon to scorn,
As the babble of midnight fools,
Ere the morning of truth be born;
But I, earth's madness above,
In a kingdom of stormless breath—
I gaze on the glory of love
In the unveiled face of death.

‘I tell thee, his face is fair
As the moon-bow's amber rings,
And the gleam in his unbound hair,
Like the flush of a thousand springs;
His smile is the fathomless beam
Of the star-shine's sacred light,
When the summers of Southland dream
In the lap of the holy Night;
For 1, earth’s blindness above,
In a kingdom of tranquil breath—
1 gaze on the marvel of love
In the unveiled face of Death.

‘“In his eyes a heaven there dwells—
But they hold few mysteries now—
And his pity for earth’s farewells
Half furrows that shining brow;
Souls taken from time’s cold tide
He folds to his fostering breast,



WY SHE BECAME A SPIRITU.ALIST.

And the tears of their grief are dried

Ere they enter the courts of rest:
And still, earth’s madness above,

In a kingdom of stormless breath—
I gaze on a light that is love

In the unveiled face of Death.

‘“ Through the splendor of stars impearled
In the glow of their far-off grace,
He is soaring world by world,
With the souls in his strong embrace;
Lone ethers, unstirred by a wind,
At the passage of Death grow sweet
With the fragrance that floats behind
The flash of his winged retreat;
And I, earth’s madness above,
'Mid a kingdom of peaceful breath,
Have gazed on the lustre of love
In the unveiled face of Death.

“ But beyond the stars and the sun
I can follow him still on his way,
Till the pearl-white gates are won
In the calm of the central day.
For the voices of fond acclaim
Thrill down from the place of souls,
As Death with a touch like flame,
Uncloses the goal of goals:
And from heavens of heavens above
God speaketh with tranquil breath—
My angel of perfect love
Is the angel men call Death!”

219



LECTURE XL
THE ASTRONOMICAL LOCATION OF THE SPIRIT WORLD.

In all ages and among all races of mankind, when
men have thought of existence after death, they have
wondered where they were to be.  Were they to
“wing their flight from star to star;” or, being spirit,
were they to be wholly destitute of existence in
space at all? The various mythologies have given
varied opinions on this point.  The sun-loving, happy
(ireek had a very sad notion of life after the death
of the body.  Destitute of all covering, the souls
even of the good were to go below the surface of
the carth.,  There in ﬁades, with no sun nor moon
nor star, they were to while away existence, longing
forevermore to revisit the dear sun-illumined earth.
Only a very few mortals, specially favored by the
gods, were not subject to death, and went to dwell
in the Elysian Fields west of the earth, beyond the
ocean,

T'he Tindoo, Scandinavian, and Mohammedan
abodes of the dead were not located in any accord- .
ance with modern astronomical or geologic science.
T'he happy hunting grounds of the American In-

dians give a natural and reasonable notion of what
220
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would be heaven to them; and, as we shall see fur-
ther on, accord with the true nature and locality of
the spirit-world.

When we turn to the Hebrew Scriptures, we do
not find any more reasonable notions of the spirit
world than those given by the other religions. As
to the Old Testament, that maintains a nearly total
silence on even the continuance of life after the death
of the body. How gloomy are the words of even
the wise Solomon in Ecclesiastes 9: 5, «The living
know that they shall die: but the dead know not
anything.” He also says in verse ten of the same
chapter, «There is no work, nor knowledge, nor
wisdom, in the grave, whither thou goest.” Solo-
mon, though the Christian church claim that his
words were inspired by Almighty God, seems to
have been an agnostic and a positivist of the most
pronounced type. We think that those who decry
the skepticism of John Stuart Mill and Huxley better
amend their Bibles and leave out the book of
Ecclesiastes.

So uncertain was the Jew regarding a world be-
yond the grave that the teachings of the spiritual
Nazarene were indeed a new revelation to him.
Jesus never claimed to raise a person from the dead
into the life of this world, but he was ever conscious
of a life beyond and outside of this physical existence.
Spirits attended him in his hours of solitude. When
he was hanging on the cruel cross, from which he












WHY SHE BECAME A SPIRITUALIST. 22§

preached in the churches in his day, and welded
them into one harmonious, though mistaken whole.
His conception, though narrow and erroneous, is
deeply interesting to the student of astronomy, for
it shows the progress the world had made toward
the truth since Ptolemy taught in Alexandria in the
second century after Christ.

Dante, who was born in 1265, places the begin-
ning of his journey into spirit-life in the year 1300.
He was familiar with all the learning and all the phi-
losophical speculations of his time. Those who
think that everybody believed the earth was a flat
plain and that the heavenly bodies moved around it,
until Kepler gave the true plan of the solar system
and Galileo proved it by his little telescope, have
an incorrect view. Little by little did the true
system of the universe creep into the mind of man.
Three hundred years before Galileo, Dante present-
ed a scheme of the spirit world that approximated
the truth. He evidently did not believe the earth
was a flat plain, for he places the mountain of Pur-
gatory in a great oceanonthe other side of the world.

We will recapitulate his plan of the spirit world,
pointing out the truth and the error of its astronom-
ical features. Like Homer and Virgil, he makes
hell below the surface of the earth. It is therefore
unlighted by sun, moon, or star. He makes hell
consist of nine circles, each one smaller and deeper
than the preceding, and he places the ninth or lowest
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circle exactly in the center of the earth. e places
the entrance to the uppermost circle of hell not far
from Jerusalem. Occasionally in going.down he
meets rivers that had their origin on the surface
of the earth. These special rivers flow downward;
and, as there is nothing to prevent their doing so,
their waters gravitate to the center of the earth.
That Dante thought of the earth as a globe, with
an attractive power at its center which acted equally
in all directions, is evident from the disposition he
makes of Satan. Those who had taken their own
lives or the lives of others by violence were placed
in the seventh circle. Those who had deceived
were placed far below the violent, in the eighth cir-
cle. And away below the eighth circle, at the center
of the earth, are the traitors, who combined murder
with fraud. At the central point, Satan the arch-
traitor is placed. Now comes the proof that Dante
was well aware of a center of gravity that acted
equally in every direction. He and his guide Vir-
gil creep down the gigantic body of Satan, until
they reach the center of his body, at the center of
the earth. At that point, instead of climbing down,
they are suddenly obliged to reverse their own bod-
ies completely; and, as they go along the legs of
Satan towards his feet, they are forced to climb up.
They continue climbing until in process of ascending
they at last reach the other sidc of the world and
“again behold the stars.”
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church of which he was a most devout member.
Let us now see what effect the laws of Kepler
and the telescope of Galileo had on the conceptions
of the church, as voiced by the genius of Milton.
What was Milton’s plan of the universe? We will
present it as clearly and as concisely as possible.
While it is true that Galileo’s little instrument had
not been able to give to the world the enormous di-
mensions of heavenly bodies and their inconceivable
distances from each other, as modern telescopes have
enabled astronomers of our day to do, yet in Milton’s
time, the relations of the members of the solar sys-
tem were well understood. We shall therefore find
none of the crude errors that Dante fell into. Mil-
ton’s plan was a grand one, and worthy of his genius.
He considers that all that is, is embraced in a
sphere with an infinite radius. Half this sphere is
heaven, a region of light, beauty, and happiness,
where God reigns. A solid crystal floor separates it
from chaos, which occupied once all of the other half.
When Satan and his angels rebelled against God’s
newly begotten son,* they were driven through the
crystal floor of heaven, and through chaos. During
the nine days they were falling through chaos, God’s
will was creating hell for their reception, at the
other side of the infinite sphere, and as far as possi-
ble “from God and light and heaven.” Hell had a

* See ‘‘Paradise Lost,” Book V, lines 603 and 604.
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lake of fire in the center, and it was surrounded by
land that burned with solid fire. Outside of this
was the frozen continent. Into this dungeon the
rebels were shut.  Nine days they lay wallowing in
the lake of fire, and during these nine days, God
was making the starry universe out of the part of
chaos that was nearest to the center of the crystal
floor of heaven. Inthe center of the starry universe
he places our earth. '

We see then that Milton’s astronomical scheme is
superior to Dante’s. But alas! his God has the
same terrible features as Dante’s God, and both
these great poets accepted the eternal abode of tor-
ture that they had learned to believe in as members
of the Christian church.

Milton’s notion of the spirit-world is open to the
same objection as Dante’s. He makesit all for God,
angels, demons, and inhabitants of this world. They
both leave wholly out of account the inhabitants of
all the other worlds. In comparison with these
other worlds, our earth is as one little drop to the
Pacific ocean, and no view of the Spirit-world of our
earth can be true, unless it be in harmony with the
general plan of the universe, and unless it account
for all the facts therein.

Friends, it was claimed by the founders of Chris-
tianity that the Nazarene was the logos of God. As
the Greek word logos means word, this claim means
that by Jesus, God spoke to man. So he did, for he
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told men that God was spirit, and he forced his fol-
lowers to believe, that life continues after the death
of the body. Now, friends, this Greek word logos,
meaning word, that was applied to Jesus, also means
science. Did you ever count how many of the
sciences of our day have the termination logy, which
of course is derived from this very word logos?
Perhaps a hundred sciences end in this same Greek
word, as geology, philology, conchology, astrology,
psychology, demonology, physiology. What does
this mean? We think it means simply this. Long
ago, when Jegsus lived, and man was just emerging
from a physical condition, he was taught the spirit-
ual nature of himself and of God. At that time he
knew but little of the laws of nature. Jesus
knew how to apply natural forces, but the ignorant
people who surrounded him called his acts miracu-
lous. But in our age, since Bacon taught us to in-
vestigate the forces of nature, in order to use them,
and thus paved the way for all the modern sciences,
it is by the sciences that God speaks to man. In this
nineteenth century, therefore, the Christ of the age,
in other words the manifestation of Deity, is in all
these various sciences, or “logies,” many of which
Bacon foresaw in his «Prodromi.”

It is to the test of scientific truth that we now
bring every statement. To this test we now apply,
not only the material things we see and feel, but the
immaterial substances, as psyche and spirit. Is
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communication by electricity claimed to be possible?
We apply to it the test of science. Is it claimed
that the disembodied can communicate with us by
the application of the laws of magnetism? We ap-
ply the test of science. Is it claimed that spirits can
temporarily materialize a physical body? We apply
the test of science. Thus we find that even the
Spirit-world is expected to be in harmony with
what is already scientifically known of this earth as
a member of the solar system.

When the Apostle John lived on the earth, and
when Dante wrote his poem, astronomical notions
were so erroneous that it would have been impossi-
ble for them to give a scientific locality to the
Spirit-world. But since astronomy has been put on
the right foundation, since its data have been proved
by the invention of telescopes, and especially since
spirits have been enabled to communicate what they
know to us in the flesh, it has become possible for
us to get a clear notion of the locality of the Spirit-
world. To present this will be the scope of the
remainder of the lecture.

In the first place, let us rid ourselves of the no-
tion that the Spirit-world is disconnected with this
earth on which we now dwell. Let us cast aside
the notion that there is one enormous Spirit-world,
which is the home of all the spirits from all the
worlds in space. This physical earth is our original
home. Iere we came into individual existence.
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Here we had our experience in physical conditions.
This earth is our home now; and by and by, when
we leave the physical body, it will be in the spirit-
world which belongs to our dear mother earth that
we shall dwell. Of course a time may come in the
remote future that we may visit other worlds. But
in our opinion, that will not be until we shall have
advanced so far in spiritual development that it will
not be possible for us to communicate with those
who will then be living on the surface of the earth
in physical conditions. This explains why spirits
do not tell us very definitely about life in the other
worlds. Meanwhile, let us not expect to know all
now, and let us rejoice that we shall have an eter-
nity in which to go on learning of all the aspects of
immortal life. .

Now to show where the spirit-world of our dear
earth is, and to show that it is amply large enough
for all that have ever lived on this globe, and for all
that will ever live here, we will refer to the simple
facts of astronomy. Of course, our spirit-world
must be very large—inconceivably large—to make
room for all. Geo. A. Schufeldt estimates that at
least 177,000,000,000 persons must have lived on
the earth, if man began only six thousand years
ago. To show ample space for this tremendous
number, we offer the following considerations.

This earth seems so very large to us that we gen-
erally lose sight of the immense spaces that sepa-
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be represented by another pez; and it will perform
its revolution around this sun of two feet in diame-
ter, at a distance of two lundred and fifteen feel.
Mars, the size of a pepper-corn, will be three hund-
red and twenty-seven feet from the sun. Jupiter, a
moderate-sized orange, will be a quarter of a mile
distant. Saturn, a small orange, will be two-fifths
of a mile away. Uranus, the size of a cherry, will
be three-quarters of a mile away. And Neptune,
the most distant planet yet discovered, will be rep-
resented by a plum, and will perform its revolutions
about this globe two feet in diameter, at the distance
of one mile and a quarter.

This illustration, clearly conceived by the mind,
presents to us one surprising feature. We are
amazed by the enormous disproportion existing
between the size of the planets and the distance
each one is placed from the others and from the
central sun. In fact, the thought of a pea, for in-
stance, measuring hour by hour its great orbit, is
almost ludicrous. It seems really ridiculous that a
plum should perform this enormous revolution, at a
distance of one mile and a quarter from its central
body. And when we multiply these distances until
they reach their true figures, how amazing it is to
think that lonely Neptune is measuring his enor-
mous orbit at a distance of 2,800,000,000 miles from
the sun! And what a wondrous fact that Venus,
our nearest neighbor, excepting our dear own moon,
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has an orbit about 25,000,000 of miles from our
own; while Mars, our nearest neighbor on the out-
side, never comes nearer to us than does Venus.

_Friends, if these worlds that shine in space by the
reflected light of the sun, were only the physical
worlds that we see with these physical eyes, we
might well inquire, “Why are all these enormous
empty spaces between this worlds?” and, «“Why
does all this space run to waste?”

But learning what we have in the last forty years
of the condition of those who have left the body,
knowing that they can at times revisit us, and that
their spirit world is closely allied to our own, what
conclusion do we inevitably reach? Is it not reason-
able, and in perfect harmony with astronomical
science, that the spirit-world of each planet envelops
it,and extends away out into the ethereal space, and
ever accompanies it, in its stupendous journey around
the sun? In accordance with this teaching of our
spirit friends, each inhabitant begins existence on its
own globe, has his own physical experience there,
in time leaves the body, and enters the spirit world
contiguous to his own globe. There he finds those
he used to know. For a period, he remains in the
border-land between the physical world and the
spirit-world. As he progresses, he becomes more
freed from physical conditions, and passes further on
in his own spirit-world.

Where then is the spirit-world of the earth? Is
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the physical earth itself a part of the spirit-world?
Most certainly. The proof of this lies in the fact
that we are spirits, though our spirits are yet con-
fined in the enswathing fleshy covering. Being
wrapped in flesh, we are heavier than the air, and
are held down to the surface of the earth by a pres-
sure of fifteen pounds to the square inch.

By and by, when we are born the second time,
our spiritual body will be born out of this physical
body. That spiritual body is lighter than the air,
though it has its own ethereal substance. Being
freed from the heavy flesh body, it will walk on the
air, and naturally ascend to the regions beyond the
dense atmosphere which is now our vital breath.
We shall feel natural there. We shall feel alive.
And when we become used to the means of locomo-
tion, and to the mode of living, we shall find our-
selves far better off than while we were going
through our physical experience here.

Do you think we shall forget our friends who will
be still down on the earth? Indeed we shall not for-
get them. We shall learn the laws by which we
can reach them, and communicate to them the
blessed truth that none of us will never die. We
shall help them all we can, and prepare a home for
them when they too will in their turn drop the con-
ditions of physical life, and enter the beautiful Spirit-
world which envelops what we shall always remem-
ber as our dear Mother-Earth.
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THE BETTER LAND.

¢ *T hear thee speak of a better land;
Thou call'st its children a happy band;
Mother! Oh, where is that radiant shore,—
Shall we not seek it and weep no more?
Is it where the flower of the orange blows,
And the fire-flies dance through the myrtle boughs?’
‘Not there, not there, my child.’

¢ Is it where the feathery palm-trees rise,
And the date grows ripe under sunny skies,
Or 'midst the green isles of glittering seas,
Where fragrant forests perfume the breeze,
And strange bright birds, on their starry wings,
Bear the rich hues of all glorious things?’
‘Not there, not there, my child.’

¢1s it far away in some region old,
Where the rivers wander o’er sands of gold—
‘Where the burning rays of the ruby shine,
And the diamond lights up the secret mine,
And the pearl gleams forth from the coral strand,
Is it there, sweet mother, that better land?
‘Not there, not there, my child.’

¢ Eye hath not seen it, my gentle boy!
Ear hath not heard its deep songs of joy,
Dreams cannot picture a world so fair,
Sorrow and death may not enter there;
Time doth not breath on its fadeless bloom:
For beyond the clouds and beyond the tomb,
It is there, it is there, my child.’

, —MgRs. HEMANS,



LECTURE XII

THE FUTURE RELIGION OF THE WORLD.

It is sometimes laid to the charge of Spiritualists
that they have no religion, and that they do not
~ want any. We admit that there are such in our
ranks, but they take this ground because some part
of their nature is yet undeveloped. They are Spir-
itualists of a low order, and they receive influences
from decarnated ones who still linger in the border
land between the physical and the spiritual world.
Such persons still rest in the phenomena. Provided
they can go to séances, get raps and table-tipping,
get good slate-writing, see persons under control,
and talk with materialized forms, they are perfectly
satisfied. Spiritualism with them consists wholly of
these phenomenal manifestations.

The phenomena certainly form the basis of our
knowledge, for it is these tangible facts that prove
the continuance of life and the return of spirits.
Never shall we weary of receiving tokens of the
love of our departed friends for us. Glad shall we
always be to attend séances and glean information
regarding spirit life, and receive messages of love

and cheer from our dear ones who have been “born
239
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into that undying life.” Gladder still are we if in
solitude we be so favored as to hear the tiny tap
and spirit voices, and see our angels hovering near.
Without these phenomena, we should not be sure
of spirit, just as Mary Magdalene was not sure that
Jesus was alive, until she saw him herself in the
morning twilight in Joseph’s garden. But the phe-
nomena, if they lead us to nothing higher, are not
in themselves fitted to unfold our souls. If the
basic facts on which Spiritualism rests do not be-
come incentives to higher spiritual life, they are not
really useful to our future existence. The phenom-
ena form the basis of the fair structure of our phil-
osophy. And all through the facts and the philos-
ophy should be the religion of Spiritualism.

Some of us say, “No religion for me! I have
had enough!” With regard to some applications of
the term religion, we too say the same. We too
have had quite enough of what some persons call
religion. But we take issue, at outset, with all
those who declare that they do not want any re-
ligion. We speak on this occasion for those who
want a religion, who discard that kind taught in the
churches, and wish to ponder on the main features
of the religion of the future, the one that will in
time be adopted by all the human race.

Religion in its essence is something that links us
with that which is higher than ourselves, with the
aim of elevating our nature.



WHY SHE BECAME A SPIRITUALIST. 241

The church says that we are fallen, lost, undone;
and that religion will save us from sinking into ever-
lasting destruction. We have before us the New
England Primer, and will give a few extracts found
therein from «Spiritual Milk for. American babes,
drawn out of the breasts of both Testaments for
their souls’ nourishment.”

Q. What hath God done for you?

A. God hath made me, he keepeth me, and he
can save me.

. How did God make you?

A. In my first parents, holy and righteous.

Q. Are you then born holy and righteous?

A. No, my first fathersigned, and I in him.

Q. Are you then born a sinner?
A
Q
A.

o

. I was conceived in sin, and born in iniquity.
. What is your birth sin?
Adam’s sin imputed to me, and a corrupt
nature dwelling in me.

Q. How then look you to be saved?

A. Only by Jesus Christ.

Q. How are you the nearer to Christ?

A. As T come to feel my cursed state and need
of a Savior.

On such teachings were our ancestors nourished.
That the church has been forced the last twenty-
five years to modify the extreme views given above
is wholly due to communications made by disem-
bodied spirits. These messages have penetrated
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the tight joints of the old theologic armor. Think-
ing men and women reject the old views quoted
above. They refuse to believe that an infinitely
powerful being made us so that we inevitably fell
“in our first parents,” so that from being good, we
became wicked. They refuse to believe that this
infinite being then planned a way to undo his own
work, and by the death of his only son contrived to
bring us up again, provided we were willing to ap-
propriate the goodness of that son to ourselves, in-
stead of being good on our own account. They
refuse to believe that

‘‘Nothing either great or small
Remains for us to do. ”’

The religion of the future will have no such unrea-
sonable, pernicious, and immoral features. The
whole doctrine of ¢salvation” and <«“grace” is unbe-
fitting an omnipotent and beneficent being, who
knew what he was about in creating mankind.
What! can a creature of God be lsz? How can
he possibly be lost, and that forever? The clergy
claim that we need salvation. What do we need to
be saved from? From God, who made us?

We are reminded of an incident related by Jenny
B. Hagan. An Indian astray on the prairie met
some white men. They said to him, “Poor Indian
has lost his way.” Straightening himself up with
all the dignity of a sachem, he said, “No: Jndian
not lost. Wigwam lost!”
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Friends, progression is a better thing than re-
demption or salvation; development is better than
fall; and continued and ever advancing life is better
than resurrection.

The «religion” doled out to “American babes” in
the last century is a sort that a reasonable man, who
thinks without shackles, does not receive.

Such a religion has been taught for many hundred
years, and it was claimed that the heathen must
accept it or be damned. To-day the heathen world
is increasing in numbers much faster than conver-
sions to Christainity are made. ~ Moreover, in Chris-
tian lands the number of persons who become either
Spiritualists or materidlists each year is larger than
the number of persons who join the ¢orthodox”
churches in the same period of time. Heathen na-
tions do not adopt the scheme of religion above de-
scribed, and millions in Christendom are discarding
it as unjust and foolish.

Some other form of religion than that. called
Christianity is what mankind will want in the long
run. When we say Christainity, of course we
mean the system taught by the churches. We do
not mean what Jesus really taught. Though spirits
now have progressed in some respects further than
he did, he really taught pure Spiritualism; and his
teachings directly rested, as do ours, on spiritual
manifestations. /e taught that God is our father,
that all men are brethren, that we must cultivate
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perfection of nature to the heart’s core, and that we
shall stand or fall according as we act here. He
was sufficientiy tinctured with the old Judaic views
to make the mistake of believing in eternal punish-
ment, and he did not see clearly the infinite progres-
sion that will sometime become the law of life for
all souls. His doctrines of morality, like those of
Buddha, are unexceptionable. But the views of both
Buddha and Jesus are inferior to the views revealed
by the new and glorious light of Spiritualism.

Buddha’s future state amounts to annihilation.
Memory disappears with each new so-called incar-
nation, and conscious individuality is everlastingly
submerged, as the Buddhistic soul is absorbed in
Nirvana. Spiritualists know that our individuality,
once realized, is consciously preserved through all
development. Jesus taught eternal punishment for
some. We Spiritualists know that suffering will
cease when it has done its purifying work, and that
progression will be the happy lot of all.

As was said before, the Christianity that has been
taught by the churches is not acceptable to the mass
of mankind, and it cannot be forced upon them. A
standing problem with the clergy is how to regain
the prestige once possessed. How to get people to
attend church is the great question. Little by little
has the church slipped from its old moorings. But
the mass of mankind have gone too fast for it, and
it will continue to be so. Ecclesiastical power can-
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not preserve the authority it craves without some
holding-point, as a creed, or a sacred book. No
doubt they will try to keep a following. If there
be no other way to keep it, the church may try to
seize Spiritualism itself, and try to formulate it by a
creed, and legislate for it by a synod, and prescribe
for it by sacred writings. But we need suffer no
second bondage in this age of the world. The rise
of ecclesiastical power after the time of Christ was
founded on two erroneous claims. One of these
claims was that the spiritual manifestations produced
by Jesus and his followers were miracles, and effected
by supernatural power. The other erroneous claim
was that the Bible was inspired by Almighty God,
and therefore infallible. Adhering closely to these
two points, priests were able to control Christendom.
Thus did they dominate over human reason, and
bring the Dark Ages onto Europe.

As the church becomes more antl more convinced .
that the claims of Spiritualism are true, it will try to
get control of it, and use it as an engine for tyran-
nizing over human reason. But, if Spiritualists are
true to its principles, they will not be able to accom-
plish this subjugation. The reasons are manifold,
and we will point out some of them.

In the first place, the laws of Nature are now un-
derstood far better than they were at the beginning
of the Christian era. Jesus did what he did in ac-
cordance with Nature’slaws. Men, not understand-
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ing this, thought his deeds were miracles. The
communications of the spirit world being made by
the application of the laws of science by skilled
spirits, these manifestations are not miraculous; and
designing priests cannot make use of them to control
mankind. All can form circles, and if they do it in
accordance with spiritual laws, they can develop
mediums, and communicate with the disembodied
for themselves. The spirit world is working to lead
the whole human race into that spiritual era when
all can communicate freely with their friends who
have passed into the life beyond.

Again, the advance of the principles of Spiritualism
will show the world that new and greater messages
are constantly given to us by decarnated spirits,
who are themselves learning all the time. Under
their wise tuition, many have already learned, and
all will sometime learn, that new truths will be re-
vealed to us as long as existence shall continue; and
that the claim of a Bible completed hundreds of
years ago is an obstacle to human progress. The
principles of Spiritualism also teach us that a formu-
lated creed is a wrong and a useless thing. What
is believed in one age of the world will be discarded
by a succeeding age, provided that mankind pro-
gress. Away with all cast-iron moulds!

‘“ We must upward still, and onward,
Who would keep abreast of Truth.”

So, friends, though the church itself should after
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a time try to appropriate Spiritualism, and try to use
her as an instrument to bind the human soul in chains,
she will find it impossible to do so, if we remember
how she has done it in times past, and guard against
such methods in the future. By uniting with the
Spirit world in applying the laws of Nature to a
more general communication between the two
worlds, we can prevent ecclesiasts from ruling the
world by so-called miracles. By ever holding in
view the truth that new and grander knowledge is
constantly coming to us from advancing spirits, we
can prevent dogmatists from hampering mankind by
stereotyped Bibles and formulated creeds.

Let us adhere closely to the main elements of
spiritual freedom. What are those elements? They
are the use of our individual reason, the acceptance
of personal instruction from advanced disembodied
spirits, and a determination to guide our own con-
duct by the laws that govern the progression of the
spirit in endless duration. As man becomes more
spiritual, more and more persons can communicate
for themselves with the other world, and drink indi-
vidually from those fountains of true freedom. The
shackles of creed and force will fall away, and he
will, while here below, possess the truth that will
make him free indeed.

Let us now consider some of the features of the
religion that accords with the higher phases of
Spiritualism, and show it to be reasonable, adapted
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to the needs of the human race, and harmonious
with a proper view of the infinite spirit.

What is the origin of the religion of Spiritualism?
It originated like all others in spiritual manifestations.
But it has one great advantage over all the rest.
While others rest on phenomena that took place
long, long ago, and have to be taken on testimony;
its manifestations are recent and present, and can be
tested by all who will take the trouble to test them.
Spiritualism is not founded, like Christianity, on
phenomena that took place 1goo years agoj; like
Mohammedanism, on manifestations 1270 years
gone by; like Judaism, on prophesies and so-called
miracles, 2,000 to 4,000 years ago. Unlike all
these, its solid foundation is in manifestations made

_daily and hourly in enlightened and scientific nations.

Our nation would smile at the thought of accepting
a religion just originating among a people as unen-
lightened as the Arabs in the time of Mohammed, or
the Jews in the time of Herod -or Abraham. We
are not called to do so. The religion we advocate
has its origin in the best thought of our age, and it
has elements that will enable it to keep abreast with
all succeeding and advancing ages.

This religion harmonizes with science, instead of
contradicting it, as did the Christianity of the Dark
Ages. Its phenomena are founded on laws of
physical and spiritual science that we are just be-
ginning to unde.stand, and that scientific spirits like
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Faraday and John King are applying with more
and more skill with each revolving year. Raps and
table tippings are produced by the application of
the laws of magnetism. Spirit telegraphy is used
to communicate thought by disembodied operators
who understand how to use electric forces. Celes-
tial chemists have learned to give us photographs
of the spiritual body; to write between closed slates;
to disintegrate flowers in green-houses, and re-make
them from their elements between closed slates;
and, more surprising still, to make temporary forms
from certain elements drawn from the entranced
body of a medium, that can walk and talk and de-
materialize while inhabited by a disembodied spirit.
Spirit physicians, aided by bands of trained atten-
dants, cure diseases of the mortal body, and’ also
“minister to the mind diseased.” We are just be-
ginning to find out what can be done by the spirit-
world. Each year brings new phases of manifesta-
tion, and the most inspired of mortals would be sur-
prised if brought face to face with the phenomena
of fifty years to come. Let us do our part, and
earnestly aid decarnated beings to prove to mortals
that the soul does survive the death of the body,
and that spirit is the real substance, of which this
material world is only the shadow.

Our religion is philosphical, as well as scientific,
which is more than can be said of orthodoxy. Phi-
losophy demands that each effect must have its cause,
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in accordance with the laws of nature. It demands
that acts shall produce their legitimate effects.
Good acts shall produce advancement, per se—and
not because the doer subscribes to some theological
dogma. Evil acts shall produce ill effects, in spite
of a person’s having laid that evil act on the person
of Jesus. Spiritualism philosophically teaches that
violations of the laws of nature will hinder our pro-
gression, and that living in accordance with the laws
of nature will further our progression, no matter
what religious dogmas we accept or reject, no mat-
ter whether we be Buddhists, or Spiritualists, or
Baptists.  Spiritualism is thoroughly natural. It
discards all miracles, and all supernaturalism. It
shows us that we shall feel just as natural out of the
body as in the body, and that we shall be just as
subject to the laws of Nature tkere as kere.

The true religion gives a view of God that is far
superior to that adopted by the Church. The god
of Judaism was wrathful, revengeful, and partial
Calvin’s god had to be propitiated, because he had
constructed us in such a way that we fell like Adam
and Eve, or had the sins of Adam and Eve imput-
ed to us, besides our own. Spiritualists believe in
infinite life, that infinite life in motion gives the laws
of nature, and that all the products of infinite life
are destined to progress forever. They believe
that the germs of individual being are originally
good, because they are the offspring of infinite life;
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that those germs are obliged, by the laws of their
being, to develop as fast as their circumstances will
allow, and that this development will go on more
rapidly and more blissfully as the ages roll on.

What is the chief end of man, according to Spir-
itualism? Man’s chief end is to find out the laws of
the universe in which he finds himself an individu-
ality, and to adapt himself to those laws, so that he
may lay the foundation of progression here, and go
on progressing forever and ever.

Spiritualism is adapted to our present state, be-
cause it teaches us to obey the laws of physical de-
velopment. It tells us to keep our bodies clean,
pure, temperate, and a fit temple for our spiritual
body. Our immortal part is temporarily enshrined
in this physical form, and if we develop it here by
right actions, we shall not enter spirit life in a crip-
pled condition.

The true religion is good for us intellectually, be-
cause it frees us from all prejudice, and thus enables
us to receive pure truth from those whose greater
knowledge fits them to be our teachers. It is reas-
onable, philosophical, and natural, and has progres-
sion as its object. For these reasons, it satisfies us;
and we find that the further we go, the more satis-
factory does it become.

It satisfies the heart, as well as the physical and
the intellectual nature. Instead of teaching us that
members of a family will be separated forever, be-



252  WHY SHE BECAME A SPIRITUALIST.

cause they differed in regard to some theological
doctrine, it proves to us that those who love each
other will be together in the sweet by and by. In-
stead of trying to make us accept the notion that
hundreds of millions will be swept into eternal per-
dition because they did not ¢“accept the righteous-
ness” of somebody of whom they never heard, it
shows us that the Chinese, the American Indians,
the Abyssinians, in fact all men, of whatever race,
or age, or nation, will have a chance to progress in
the next life. The poor Hottentot, who prays de-
voutly to his fetish, and loves his wife and child,
will according to its teachings enter spirit life on a
brighter plane than the ¢«“Christian” capitalist who
grinds money out of the poor; than the married
tyrant who allows his conjugal slave to commit
murder by making conception abortive, so that he
may gratify his physical lust; than the clergyman
who veils a lascivious heart by the robe of sanctity;
or a physician who misuses his skill, by murdering an
unborn babe at the request of its unnatural parents.

Persons whose reason dominates the body engage
in the sexual act with a view to procreate offspring.
And as all beings begin existence on the physical
plane, such acts belong only to physical existence.
Persons who find their chief pleasure in the indul-
gence of sensual gratifications will find themselves
unable to progress in spirit life, until they have rid
themselves of that condition.
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'Spiritualism teaches humanity. It tells us to be
kind to our dumb animals, our beasts of burden,
and our pets, because if we fail to show loving care
to beings who are dependent on us, we are hinder-
ing the development of our own souls. It rebukes
the pride of women who allow their horses’ heads
to be held up by the cruel overcheck rein, in order
to satisfy their own vanity; and the cruelty of men
who maim their animals by docking their tails—be-
cause it is the fashion!

It sternly condemns those who practice vivisec-
tion on harmless animals, except inrare and extreme
cases where one competent surgeon is actually find-
ing out some definite fact that may lessen the suffer-
ing of many. That vivisection be practised in or-
der to instruct a class of students, or to gratify the
curiosity of savants is outrageous in the extreme.
In all cases, anasthetics should be administered, and
the animal killed before regaining consciousness.
Is science intended to brutalize human beings?
The tendency of true science is to make us more
humane, and more thoughtful for those who are
weaker than ourselves.

Especially does our religion teach us to be humane
to little children. They should be welcomed into
existence, and the principles of spiritual progression
should be instilled into their souls by the authors of
their being. Spiritualism goes to the root of the
family system, and seeks to prevent marriages that
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are not founded on a mutual love and friendship be-
tween 2 man and woman which began in their no-
blest and most spiritual hours. Such a marriage
will not result in the murder of unborn children, and
in the strife between husband and wife which harms
the moral nature of their little ones.

We believe that all individual spirits, in all worlds,
began their existence on the physical plane. They
were individualized from the infinite spirit in the
physical body of their parent. Conception, gesta-
tion, and birth from the body of the mother, attend
the beginning of our personal existence on this earth.
These acts do not then take place in the Spirit-world.
They have no place there, for existence does not be-
gin there. But, to the Spiritualist, these acts are
fraught with a dignity and an importance that rests
on his knowledge that the life here begun will con-
tinue forever and will eternally progress.

True marriage, between a good man and a good
woman, who know that they are pro-creating a be-
ing destined to eternal advancement, is a noble and
a blessed thing. The union being one in which the
conjugal affections are directed to but one person,
the choice being reciprocal, free, for life, and pub-
licly ratified,* we have the origin of the family. In
this way only can the different family relations be
clearly defined. A family, thus begun, will continue

* See page 247 of ‘‘ A System of Moral Science,’” by Drs. Hickok and
Seelye.
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its relations in the Spirit-world. And even where
the family relation fails to reach ideal perfection, it
will still continue. The parents will love their chil-
dren, the children will love their parents, relations
will be interested in each other, and friendship will
continue, just so long as we shall remember our life
in this world, and so long as we continue to cherish
love for dear Mother Earth, where we degan to be.

As to Theosophy, it rests on theory, while Spirit-
ualism rests on facts; those decarnated spirits who
adopt it, take it theoretically and give no proof of
it; some who passed to the other side of life long
before the time of Moses know nothing of it; it
takes away all consciousness of individuality by
nullifying the memory —memory being the only
proof of identity. Theosophy, in short, contradicts
the facts of Spiritualism by dogmatic assumption;
and it subverts the principles of Spiritualism, especi-
ally that basic and most glorious principle—consci-
ous individuality, and conscious progression. As
Mrs. R. S. Lillie lately remarked, Spiritualists who
try to ride at one and the same time on the three
horses — Spiritualism, Theosophy, and Christian
Science — will not be able to maintain a very
firm seat.

This religion teaches us to be true. By and by
when out of the body we must be true, because de-
ceit can exist only under physical conditions. If
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false here, we shall not be happy there till we have
learned to take pleasure in being true.

Spiritualism teaches absolute and universal love
and helpfulness, without bounds and without an end.
We shall not get on there, if we do not try to help
all whom we can help. Advanced spirits stretch
tender, helpful hands down to those on a lower
plane; they aspire with admiration and docility to
those who have attained a greater height than their
own.

Becoming conscious that eternal progression is
the object for which we were created, our life on
earth is ennobled. Death loses all its terrors, for it
is a garlanded gateway into a nobler life. Our
heart swells as we get faint glimpses of the heights
that humanity is destined to attain. Some have
these glorious thoughts and hopes, but they keep
them shut up in their own breasts, for fear of offend-
ing the prejudices of society. Ah! friends, let
us lay by all such fears, and give these joyous hopes
to all with whom we come in contact. Let us use
every possible means to strengthen each other, and
to bind in a helpful band all those who see the
light upon the mountain tops.

Church organization riveted the fetters of the
human mind so fast, that some of us are afraid to
organize in any way. Certainly we shall never sub-
scribe to any form that can hinder progress. Itis
dangerous to formulate what we now believe, be-
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cause by and by new information may lead us to be-
lieve quite differently. But, if we are Spiritualists,
there are certain things that we Znwow. We KNow
that the spirit survives the death of the physical
body, and that there 7 intelligent communication
between the living and the so-called dead. We
also £now that progression is the law of existence,
both now and hereafter. As Progressive Spiritual-
ists, we accept all true spiritual manifestations as be-
ing direct proofs of the continuity of life; and we
desire by works of humanity, truth, and love, to de-
velop ourselves while on the earth plane, so that
our advancement may be more rapid, after we
leave the physical body.

We want no creed, for a creed soon wears out or
grows too tight, and has to be cast off by a live, grow-
ing body. But it seems to us that there are certain
things that all Spiritualists know, that they reach
after, and that this knowledge and these aspirations
may readily form a basis of union that will cause
Spiritualism to reach more souls, and do more effect-
ive work for all humanity, both in the body and out
of the body. For my part, I expect to be a Pro-
gressive Spiritualist, both “now and never so many
myriads of ages hence.”
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A DREAM OF HEAVEN.

FROM A LONDON NEWSPAPER.

% Lo! the seal of Death is breaking;
‘Those who slept its sleep are waking;
Eden opes her portals fair:
Hark! the harps of joy are ringing;
Hark! the seraph hymn is singing,
And the living rills are flinging
Music on immortal air.

¢ There, no more at eve declining,
Suns without a cloud are shining,
O’er the land of life and love.
Heaven’'s own harvest woos the reaper,
Heaven'’s own dreams entrance the sleeper,
Not a tear is left the weeper,
To profane one flower above.

“ No frail lilies there are breathing,
There no thorny rose is wreathing,
In the bowers of Paradise,
‘Where the founts of life are flowing,
Flowers unknown to earth are blowing,
Mid superber verdure glowing,
Than is sunned by mortal skies.
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“There the groves of heaven, that never
Fade or fall, are green forever,
Mirrored in the radiant tide.
There along the sacred waters,
Unprofaned by tears or slaughters,
‘Wander earth’s immortal daughters,
And shall evermore abide.

“There no sigh of memory swelleth,
There no tear of misery dwelleth,
Hearts will bleed or break no more.
Past is all the cold world’s scorning,
Gone the night and broke the morning,
‘With seraphic day adorning
Life’s glad wave and golden shore,

“ Oh! on that bright shore to wander,
Trace those radiant waves’ meander,
All we loved and lost fo see!
Is this thought, so pure, so splendid,
Vainly with our being blended ?
No! with time ye are not ended,
Visions of eternity.”



PERSONAL COMMUNICATIONS.

The following communications were given to the
writer of this book, under circumstances that make
their authenticity indisputable. They were given in
connection with my questions and remarks, by an
“independent slate writer.” Some were written in
my lap on the inside of a slate from which I had
- just rubbed out the previous communication. I had
closed the slate and then I held it shut fast with both
my hands in my lap. I heard and felt the writing,
opened it myself, read it, and copied it on the spot.
Strange? Yes: but true. It was a bright morn-
ing, the curtains were wide open, and the room
as light as the sun could make it.

Given Aagust 26, 1890.

“I am glad to come to you.

ADONIRAM JUDSON.”

«] come to my love. MoOTHER.”

Given August 27, 1890.

“How best to unfold the soul is the question. I am
anxious Edward should enjoy this truth. The spir-
it of benevolence and truth is his. .

Your father, ADoNIRAM JUDsON.”
260
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I had been remarking that I had learned that his
first wife, Mrs. Ann H. Judson, is nearest to him in
spirit life,and I was querying whether my own mother
had found a soul mate, when this was written:

“Dear child, in spirit I come, and watch over my
children. I am as yet in oneness with them.

MoTHER.”

I asked father who the man was with benignant,
intellectual face, whose head is close to my brain in
my spirit photograph. He said:

“You did not know him in life. It was Edwards.”

Further inquiry elicited the fact that it was the
author of the “Freedom of the Will.” I expressed
my surprise that one like him should come to me,
though I had been strongly interested in his charac-
ter for many years. Father replied:

“Surely, Jonathan Edwards. You had a drawing,
because he was near you.”

Then came the following communication:

“«Dear friend, my mission to earth was to enlight-
en the world. You have taught in your way. You
are called to a higher school. EpwARrps.”

Remarking that timidity and a weak voice were
in the way of my doing public work, he said:

“Yes, child; you will speak and write.

EpwaRrps.”

«“What,” said I, shall I get up and face an au-
dience, when I do not know what Iam going to say?”

«We will fill your mouth,” was his reply.
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I ask myself why one with so powerful an intel-
lect and so exalted a character should aid one so in-
ferior as myself. It can only be accounted for by
the fact that I have a strong sympathy with and lik-
ing for his mind and character. Itis asif a poor
little autoharp were placed beside a Chickering or
Steinway grand piano. The inferior instrument vi-
brates in unison with the magnificent chords drawn
from the mighty one.

Grven August 29, 1890.

“My daughter, we are blest to have this meeting.
It takes away the pain of parting. MoTHER.”

«“And I am here with mother, dear child. Bless
you. Aunty WaDE.”

“My beautiful boys! I am proud of them. Iam
glad they are leading the people, but I wish they
would speak more understandingly of God’s great
love. MoTHER.”

«I want to speak to you of this new work of yours.
We cannot make others come into our light until
they g7ow there. There are many minds who have
been educated in the world’s lore, who may be as
ignorant as the poor, benighted ones 1 taught, and
who must be taught in the same way, with patience
and love. ADONIRAM.”

On my asking him if he had been able to manifest
to me at a certain séance, he said:

“There are many pitfalls for you. Think well,
and let reason balance the manifestations.”



WHY SHE BECAME A SPIRITUALIST. 263

Given August 30, 1890.

“There may be many days before I can talk with
you face to face; but soul to soul, like the blending
of light, will our souls mingle. FATHER.”

«I want to tell you why I came on that picture.
Because I saw in you one who may do a good work
with a class of people that others could not.

E. V. WiLson.”

«“Now, my little girl, I may not write you, but you
know that mother’slove is a shield and a comfort to
you, that mother’s lullaby is a sweet song of peace.

MoTHER.”

“My student, I too am a student in the expression
of truth. We will go on, learning and teaching to-
gether. J. EpwaRrps.”

(In answer to a question.)

“Yes; the real is not seen. The soul sends out

buds that blossom to the external, only in the fulness

of things. Go on brave and strong.

Your father, A. J.”
Given Feb. 10, 1891.

“Look to the world at large, my dear daughter.
SARAH.”








