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DEATHS rfzl
Rev. Ursula M. Gestefeld

KENOSHA, Wis., Oct. 24— Funeral
arrangements were being made today

for the. Rev. Ursula M. Gestefeld,

•founder of ''Science, and Being Move
ment" arid a lecturer and author on the
subject, who died here Saturday. Born
in Augusta, Me., she later went to'Bos-
ton,. where she became a member of the
group which gathered around Dr. Mary
Baker liddy, founder of the Christian
Science movement. She was the author
of nearly a score of books.
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"Who doeth duties so,

Unvexed if his work fail, if it succeed,

Unfiattered, in his own heart justified,

His is true act"
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LESSON I.

BASIC STATEMENT OF THE SCIENCE OF BEING.

"Every man has a philosophy of life of his own, except the

true philosopher. ****** Yet there must be a science of
life as intelligible as any of the methods of the schools." —Through
the Gates of Gold.

" The fool hath said in his heart there is no God."—Proverbs of
Solomon.

IN
the answers usually given to the question, " What

is God ?" the replies manifest either doubt as to the

existence of any, or belief in one but dimly dis

cerned and having the attributes of personality, though
called a spirit.

To you who say that there is no evidence of the

existence of God this question is put:
Have you any evidence of your own existence ?

"Surely," you answer.

How?
" Because we are conscious of existence; we are con

scious of a power to think."
Descartes' statement in another form:
"I think, therefore I am!"

Just so. We are conscious of a power of thought.
Then consider for a moment this possibility. If we
think up to God shall we not find Him, become con

scious of Him as we become conscious oX-all -thiagsj

THEOLOGICAL SEMINAR^
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Because we exist there is a cause for our existence.

Because we know we exist, We likewise know that there

is a cause for our existence. Every effect has a cause.

Putting the demonstration of Deity upon strictly logical
grounds, the existence of God can be proved if we give

the name—God—to the cause of man's being. What
God is

,

as cause, remains to be seen.

In one sense, therefore, it is no hypothesis to say

"there is a God." But when we say what God is
,

it is

for the time being an hypothesis. When we assert that

God, the cause of man's being, is Principle —Spirit, it is

our assumption, not a proven fact, you think.

Very well. It has not been proven a fact to you
who so assert. It does not necessarily follow that it has

not been proven a fact to others.

Starting with this assumption, this hypothesis — if

you will—as the basis of our argument, it follows that

if we can by logical deduction and analogy arrive at

man as he knows or is conscious of himself, showing as

a continuous chain the why and wherefore of his con

sciousness of existence and knowledge, reasoning from

cause to effect, and therefore back along the line from
effect to cause again ; from God to man, and from man

back to God, we have, then, proved our starting point
more than an assumption; a possible fact. And if we
can also give practical demonstration of that fact it is

then truth, proven to be such; and it stands forth in

sharp contrast to beliefs and opinions about it
,

untouched

and unchanged by them.

Another answer is given by Christian science to these

questions. It is the scientific statement of being instead

of a belief about being.

"There is no Life, Substance or Intelligence in mat
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ter. All is Mind. Spirit is immortal Truth; matter is

mortal error. Spirit is the real and eternal; matter is the

unreal and temporal. Spirit is God, and man is His
image and likeness; hence, man is spiritual and not

material."
God is Principle and not person. He is the Principle,

the Substance of Man. Man is the expression of that

Principle, the reflection of that Substance which is God;
therefore inseparable from Him as Principle and its

expression; Substance and its shadow are distinct, but
never separate.

As the explanation of this statement is proceeded
with, questions will constantly arise with you because of
your immediate application of the meaning you have

seen in the statement. But if you will endeavor to

avoid such application for the present, and consider the

question in the abstract, you will find as we go on that

many of your questions are self answered.

Again, God is Principle, not person. What do we

understand by person? We call ourselves "persons,"
do we not? And is not our conception of God, even

while we call Him a Spirit, determined by our concep
tion of ourselves? He has a will to do or not to do ; to

give or to withhold what is asked of Him ; He rewards or

punishes ; in short, He acts as a person acts.

How is it possible to know or understand a God who

so acts ? The direction of his action must remain a

mystery. We can not even know how a person by our

side will act from one moment to another ; and if the

acts of a finite person whom we think we know thor

oughly are beyond our power to pronounce upon, how

much less can we determine what the acts of an Infinite
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6

person —if there could be such a being—will be ? We
shall understand them little, and the actor less.

If God so acts, He acts as we do in our personalities,
and, like us, He must "change His mind." But that

conflicts with the belief of an Infinite, Unchangeable
God.

To be Infinite and Unchangeable, He can have no

personality, for that is limited, therefore finite. He
must be Principle, the opposite of person ; not a prin
ciple among principles; not a spirit among spirits, but

Principle itself; Spirit itself. If we say He is a princi
ple, a spirit, we admit others like unto or equal to Gkx3,

and then He is no longer Infinite ; the One and Only.
Therefore to clearly define God we never use the article

a or an. He is Principle, the opposite of person ; He is

Spirit, the opposite of what we mean when we say
" matter."

Principle, to be principle, must be expressed ; must

be the principle of something. The principle of mathe

matics is expressed in numbers and their combinations.

The principle of music is expressed in notes and their

arrangements. Those principles discerned produce a

consciousness of harmony. Those principles and their

expressions or manifestations understood show harmony

to be the real or natural result of cause ;or effect.

The relation between principle and its expression or
manifestation is naturally, unchangeably harmonious

An error in a mathematical conclusion, a discord in music,

shows a mistake with the worker, the musician. The

error, the discord is never in the principle or its expres

sion ; they are eternally unchangeable.
God, therefore, is the Principle of Man, the Principle

of principles. He is Spirit ; not what our material
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sense of things discerns as and pronounces to be matter.

To that sense He is invisible. He is not, a spirit, for

that definition implies others beside Him, and He is the

One God ; One and indivisible. He is Spirit itself; and

the expression or manifestation of Principle — Spirit, is

Man, a spiritual being.

The article belongs to man, but not to God. There

is one God, and there is but one Man in quality ; but

there are many men of that quality. There is but one

kind of an expression or manifestation of Spirit—a

spiritual manifestation. Spirit expressed must be the

same in kind or quality as it is unexpressed, though not

the same in degree. There are many expressions of
Spirit, but they are and must be alike in quality.

Man, therefore, is Spirit expressed or manifested ; a

spiritual being ; the "image and likeness" of Spirit—

God. If we recognize but one Creator, or one Supreme

Cause for all things, and accept the statement that man

is God's image and likeness, then man is a spiritual

being. Is; not will be sometime after he has died. He
is a spiritual being now, this moment. If he is or can

be anything else, then there is another power that has

changed him; and greater than God, or it could not

change God's work; and then God is no longer Omnipo
tent.

We have to accept one of two issues: either God is

not Omnipotent, or man is unchangeably what God
created him. We hold that God is Omnipotent ; that

He is the One and Only Creator. Then we have to

account for material man another way. He can not be

the "image and likeness" of God.
Man is a spiritual being ; the being of Spirit ; God,

therefore, is the Life of man. The principle of Mathe
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8

matics is the life of Mathematics, or sustaining cause.

The Principle of Man, the Sustaining Cause of Man, is

the Life of Man. There is but one God, there is but one

Life. That Life is expressed or manifested in Man and

in all living things. Man lives in and from God, as the

expression of Principle lives in and from the Principle.
There is but one Life, then, and but one quality of mani

fested life, that quality belonging to that which is mani

fested ; but there are many manifestations. There are

no lives, but many manifestations of Life. The quality
of man's life, then, is spiritual, and there is no other

quality, for there is but one Life to be expressed or
manifested.

God, then, is the Substance of Man. Spirit must be

the substance of a spiritual being. Man is the "image
and likeness " of God, and God is Spirit. God is the

Life of Man, for the image and likeness of anything
depends for existence upon the thing imaged, and the

thing imaged is the substance of the image.
God, then, —Spirit, is Substance, and the only Sub

stance, for there is but one God. There can not be two

substances in the real meaning of the word. Whatever
we see as having form changes constantly ; but the Sub
stance of all forms, that which makes form possible, the

Cause, the Substance of all things, is God—Spirit.
Spirit is Substance. All real things are spiritual;

consequently, eternal, indestructible. The Substance of
things is the living reality of things. Whatever, then,

God has created, He has expressed or manifested Him
self in. He is both the Life and Substance or Soul of
of all things.

All things are spiritual, therefore — remember that

God made all that was made. If there is anything
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9

whose substance or reality is not Spirit, where did it
come from ?

Substance is that which " stands under " all outward
manifestation ; it is the Divine Essence. It is the

"Oversoul," from and out of which come, apparently,
individual souls ; but not in reality, for God is the One

God, indivisible, parting with none of Himself, which
would lessen Him, make Him less than God ; but that

Substance —Soul, which is God, is manifested in Its
entirety in every man.

Man is not Substance ; he is Substance reflected, or

shadow, and substance and shadow are distinct, but not

separate. Substance is the life of the shadow. Sub
stance removed, shadow would disappear, for it has no

life of its own ; it depends for its existence upon sub

stance, and if substance is eternal, shadow has eternal

life.
God is Principle, the one and only Life, the life of

man. He is without beginning and without end, "from
everlasting to everlasting." He is Spirit, Substance,

and Man is His image and likeness. Man is God's
shadow, inseparable from Him, co-existent and co-eternal

with Him.
Man has, then, "life everlasting," not as a gift

which could be withheld, but logically, scientifically, as

an incontrovertible fact. If God is, Man is. So long
as God is

,

Man is. As God is
,

Man is. If God is

unchangeable, Man is unchangeable. If God is the one

and only Creator, Man as God made him, or as God
expresses Himself, is like unto God absolutely in the

quality of his being, and there can be no other kind of

a man.

We can not shoulder a sick, sinful, imperfect, dying

G
e
n
e
ra

te
d
 f

o
r 

Jo
h
n
 P

a
tr

ic
k 

D
e
v
e
n
e
y
 (

U
n
iv

e
rs

it
y
 o

f 
C

h
ic

a
g

o
) 

o
n
 2

0
1

5
-0

5
-2

7
 2

2
:4

4
 G

M
T
  
/ 

 h
tt

p
:/

/h
d
l.
h
a
n
d
le

.n
e
t/

2
0

2
7

/n
n
c1

.c
r6

0
0

8
4

8
1

2
P
u
b
lic

 D
o
m

a
in

, 
G

o
o
g

le
-d

ig
it

iz
e
d

  
/ 

 h
tt

p
:/

/w
w

w
.h

a
th

it
ru

st
.o

rg
/a

cc
e
ss

_u
se

#
p
d
-g

o
o
g
le



10

man dn to God as His work ; better attribute him to

"Nature ;" the word —not the thing— "covers a multi
tude of sins." It is so easy to say—when we can not

make some of our conclusions agree with our premise —

"Nature is responsible." We are all best acquainted
with the latter kind of man, but a little insight into his

history, a little understanding of his unauthorized exist

ence will make us cut his acquaintance as an impostor.
Mankind is the being of Spirit, or God manifested.

A man is aspiritual being. " Every man is an individual
ized expression of God." Man's individuality is eternal

and unchangeable because of the Substance of it. Man's
life as an individual identity is everlasting and inde

structible, for cause and effect are inseparable. Man in
the mass or mankind is made up of individualities ; the

mass or the single identity are alike in quality.
If you study carefully what has so far been said you

will not make the mistake of saying, " Why, this makes

man God !" Not once is that even implied.

God and Man are inseparable, as the image and like
ness of a thing and the thing imaged must inevitably be,

but they are absolutely distinct. God is not Man, nor a

man. Man is not God, nor a god. A mathematical

problem is not the principle of the science, although

every problem and the numbers forming the combina

tions of the problem manifest or express the principle.
The principle of the science is absolutely true, but is

only understood as such through its expression or mani

festation.

Truth in the abstract is absolutely true, but is under
stood when it becomes concrete. God is Truth absolute;

God expressed is Man; Truth becomes concrete in Man.
God—Truth—is understood through Man. Therefore
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is it said that for Man to know himself is to have the

highest wisdom.

Because God is Spirit, Substance, He is Mind. He
is Principle, Infinite Mind Itself. Not a mind, but the

one and only Mind, and that Infinite, Unlimited. There
is but one God ; there is but one Mind, that Mind indi
visible, parting with none of Itself in Its creations, but

manifesting the whole of Itself in Its manifestations or

expressions.

Mind and Intelligence are one and inseparable. God

is
,

therefore, Supreme Intelligence. The action of
Mind, the creative power of God, is Thought. The
result of the action, the thing created, the expression of
Intelligence, the manifestation of Mind, . is Idea. Idea

is the form of Thought, the offspring of that Supreme

Intelligence which is God, the expression of the Infinite
Mind.

Mind, Thought and Idea are a trinity easily under

stood, far different from three persons in one.

"And God said, Let there be light, and there was

light." Infinite Mind speaks or acts ; Thought is the

speech of Mind.
"In the beginning was the Word." "And God

said." Idea—Man, is the thing said or created, the

form of the Thought, the expression of the Infinite
Mind, the image and likeness of God.

Mind, Thought and Idea are a trinity in unity,
inseparable, though distinct from each other. There can

be no Thought without Mind to originate it ; there can

be no Idea with no Thought to assume form.

We see readily the relation of mind, thought and

idea with ourselves from the standpoint of what is

called the human mind. We speak jjf -the-activity of

A^%r «o* T*

I THEOLOGICAL
SEMINARY,
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mind. What is it ? Thought is the action of mind, is it
not ? The product of the action, the creation of mind,
is idea. Idea, then, is the expression or manifestation
of mind ; it is the form of the thought.

An unthinking mind is an impossibility. Mind is

always active, always at work, always speaking or creat

ing, producing, sustaining ideas always which are insep
arable, though distinct from the mind which thinks
them. Mind, then, is the life of the idea ; idea apart
from mind is impossible, for it has no life, or is nothing
by itself. It depends for existence upon mind ; lives
only in mind. The quality of the idea must be the
same as the mind in which it lives, whose offspring it is.
Its form depends upon the thought which it expresses.

Briefly, idea is the form of the thought of mind, and
the Thought which created Man was, "Let us make
man in our image." That Thought was the Word or
speech of God. "God uttereth Himself."

God and Man stand to each other as Infinite Mind
and Its Idea.

Because God is the Supreme Cause, the Substance of
all that is

,

He is Truth and Love. Because He is mani
fested in His works, in His creations, in Man ; because
all live and move and have being in Him and none apart
from Him, He is Circumferance, the limit or end of all
things, the Alpha and Omega, in that all things proceed
from Him, but are also contained in Him.

God is not center ; the center of the universe and of
Man working from within them outwards. God so
working and being Infinite could not be traced to results.
But known as circumference, including all within Him
self, both He and His works can be discerned and under
stood. As Divine Truth and Love, He bounds all
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things. From Love comes all, and all is bounded by
Love. God is Love.

These seven names which have been given to God
are synonymous, all meaning God, but God in different

aspects, yet God is unchangeable. They mean each

other in the sense that they are names for one thing, but

they are different in that they reveal the compound
nature of God—Principle.

Understand that God is not a personality, having
Principle, Spirit, Life, Substance, Mind, Truth and Love
as attributes. They are not attributes of God; they are

God. They are the elements of that compound Divine
Essence or Soul which is God. And He is the soul of
Man, who is His "image and likeness." The quality of
Man is the quality of God, but Man is always Man ;

God remains the One and Indivisible, the only Absolute.
He is the "Nature" of Man and of the universe. No
"freaks" there.

Thus, Spirit is Substance and is Life. The Life of
Man is Spirit and is the Substance of Man. That Life,
Spirit and Substance are the Truth of Man's being ; that

Infinite Mind which is Life, Spirit and Substance mani

fests the Truth of Man, and the cause of the manifesta

tion, the law, is Love. All stand revealed in Man, the

concrete expression of the Abstract Real.
The image and likeness of a thing must be abso

lutely like the thing imaged. Anything appearing in
an image which is not in the thing destroys at once the

likeness. It can be an image and likeness only when it
is exact. When it is not exact it is something else. The

image and likeness of God, then, must be absolutely
like God to be an image and likeness.

The image and likeness of a thing derives its life or
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depends for its existence upon the thing imaged. The
kind or quality of the image or likeness depends upon
the thing imaged. The image and likeness or shadow
of a house is not the shadow of a tree ; a shadow reveals
its cause, and does so unchangeably.

As an illustration of the relation of God and Man,
and man as a spiritual being, place yourself before a

mirror. This illustration is used only to show the rela
tion between cause and effect, substance and shadow, not
a perpetuation of form, for God as Infinite Substance,

Supreme Cause, is formless.

The reflection in the mirror is your shadow ; you are

the substance. It is like unto you in every particular,
but it has neither life, substance, mind nor intelligence
of its own. It manifests or reflects all those to appear
ance because it reflects you, and it can reflect nothing
that is not you and remain your image and likeness.

It appears to have life and all the rest, of its own.

So Man as God's image and likeness, the shadow of
the One Substance, reflects It, and as that image is a

reflection of Spirit, Substance, Life, Mind and Intelli
gence, is a living being, because Life is manifest in him; a

spiritual being, for Spirit is his substance ; a thinking,
conscious being, because Mind and Intelligence are

expressed in him. Of himself he is nothing, for shadow

exists only as the reflection of substance. From God he

is all, for cause is the soul or essence of effect. He is a

perfect being, for Perfectness Itself is manifest in him. As
an image of God no change can take place in him as long
as that which he images remains unchanged and the

Infinite and Omnipotent is unchangeable.

One not seeing what is before the mirror, ignorant
that there was anything there, seeing only the reflection,
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would not know it to be a reflection, but would believe

it to be substance, because he would judge by appear

ances, and would say, "There is something which is

substantial, which has life, mind and intelligence."
So man, perceiving himself, or being conscious of his

own being as apart from and distinct from all else that

he sees —for his Cause is invisible to the sense which

shows him himself—appears to have a spirit, a soul, a

substance, a life, a mind, an intelligence of his own,

because he is conscious of being a living, thinking
being.

Our belief of a plural to Spirit, Soul, Mind, Intelli
gence and Life because of a plurality of men is an error.

You may stand before as many mirrors as you please,

casting as many reflections as you choose, but you part
with none of yourself by doing so. You remain intact

and indivisible, no matter how many shadows you cast.

There is a plurality to the shadows, but you are but
one.

Every shadow is your complete and perfect reflection,

and the shadows collectively form a unity, which is also

your image and likeness.
" Every man is an individualized expression of God."

Mankind is the collective manifestation of God. Man
has a plural —men. Mankind, the plural, is a unit as

God's image and likeness.

A man is the microcosm; Mankind is the macrocosm.

The universe exists in Mankind, and Mankind in God.
The whole includes all the parts.

The various orders of creation are but the various

stages of God's manifestations of Himself up to the

crowning work, the summit and end of created things,
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the perfect and complete .work, because the image and

likeness of God—Man.
Evolution is the law of Spirit in unfoldment ; of God

in manifestation, not a law of the material universe.

The latter is but its counterfeit.

Hold steadfastly, then, to this statement. There is

but one God, one Mind, one Intelligence, one Life, one

Substance, one Spirit, and that Spirit as Substance is

Soul ; in quality is Truth and Love. Man is all that

God is as shadow, as the image and likeness of God.
There is no plural to any one of those terms ; plu

rality of the manifestations only.
But man is capable of action on his own account,

you say, and the reflection in the mirror can act only as

that before it acts.

True, the image in the mirror moves when you
move, appears to have life because you live, seems to

have intelligence because of its movements, but in itself
has no life and no intelligence, and, consequently, no

power of action in or from itself. Its power to act

comes from you. Any one else not seeing you before

the mirror would say, "the reflection has life and intel

ligence and acts of itself."
So man's power of action is of God ; his ability to

act is God-given. How he will use that power is his own

choice. Man is a free agent."
What is the action of God ? The creative power ?

The action of Infinite Mind, "that Mind to whom all

things are known," is Thought. The Ideas of the Infi
nite Mind are all that really are or exist. They are the

results of the action.

Man is the expression of Infinite Mind, the manifest.

ation of Supreme Intelligence ; as such he has power to

"%A
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think, not because he has a mind of his own, but because

he has none. Because of that power he has conscious

ness, for thinking is consciousness, and power of per
ception and discrimination; Infinite Intelligence manifest

through man.

Because it is Infinite Mind manifest in him his power
to think, his consciousness, his life are eternal ; and as

all creation is through Thought, all perception of crea

tion, or all that is
,

is through Thought also, and as man's

power to think is infinite and eternal, there is no
unknowable for man.

All that is
,

exists in Infinite Mind, and can be found
there by man, and when found he stands fully revealed

to himself.
Man, then, is a living, thinking, conscious being, a

spiritual being, having his being in Spirit, indissolubly
connected with God —Spirit—through his power to
think. " The breath of life " is the drawing in, of and

from the Supreme Intelligence which is thus made mani

fest. "The breathing in of the Spirit."
Through that indestructible connection with God, the

Supreme Cause of all being, Man, let him wander in his

consciousness as he will, can never be separated from
God, and God is hid from Man only so long as he neg
lects to use his own powers, neglects to travel along the

line of connection between himself and God till he finds

Him.
His starting point is himself ; learning to understand

himself he will understand all that appears to exist apart

from himself; understand that he and it are a unity, the

all which exists in the All. "God and Man are the All
in All."

There is but one God, and that God is Principle,
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Spirit, Substance, Soul, Life, Mind and Intelligence.
Man is the image and likeness of God, or the expression

of all that which is God. As there is but one God or

Cause, there is but one kind of Man, individually or

collectively, the natural effect of the Cause. All that

God created or creates is spiritual, and Man is a spiritual
being.
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LESSON II.

PART I.

THE CREATIVE POWER OF THOUGHT.
" The true philosopher is the one who would lay no claim to the

name whatever, who has discovered that the mystery of life is unap

proachable by ordinary thought; * * * whether there is any
mode of thought or any effort of the mind which will enable a man

to grasp the great principles that evidently exist as causes in human

life, is a question no ordinary thinker can determine." — Through the

Oateaof Gold.
" In the beginning was the Word, and the "Word was with God,

and the word was God. The same was in the beginning with God.

All things were made by Him; and without Him was not anything
made that was made." —St. John, 1st Chap., 1, 2, 3.

I I t E live in a world of effects, of phenomena. Those

\XJ effects, phenomena, are produced by something.

What?
Wherever we look we see the works of man, and

that which—we say— is not the work of man, the uni
verse. But the works of man are manifold. Let us see

what—from this standpoint —man's works are, and what
he really sees in his works.

Whatever is about us in the houses we live in; what

ever pertains to our personal necessities; the clothes we

wear, the prepared food we eat, the tools and machinery

with which we work; all our public tools for the use of
the community; our railroads, steamers, viaducts, aque
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ducts, all man's works, public and private, which com

bined form the civilization of the day, are the product of
what?

Thought, man's thought, the thought of what we

call the human mind.

Before any form, great or small, existed as the work
of man, thought, its anterior cause, had to exist. The

thought had to assume form as idea. Thought was the

creative power; idea was the thing created. Ideas were

the patterns or models after which all these works were

made. Ideas were the skeletons clothed upon which are

seen as the works.
What, then, is readily seen in the works ?

Ideas.

What are we looking at when we look at the works ?

Ideas.

As you look about the room you sit in can you see

any object which is not the result of thought ?

No.

Everything you look upon existed in what we call
the mind of the maker as idea, the form of his thought.

A man thinks "I will make something. I will make

a chair." His thought through his will assumes form as

"a chair," the idea, or the mental image, the pattern or
model after which the chair is fashioned by his hands.

The idea, "chair," is really the creation, the real

thing. The externalized chair is but the extension of
the idea, the perishable part of it. The model remains

and can be externalized as often as man chooses. No
matter how many chairs may be burned up he can pro
duce more.

If a woman makes a dress she first conceives the

dress. Her thought assumes form as idea ; the idea is
2
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the model or pattern of the dress. The dress exists

complete and perfect as idea in what is called the mind.

She knows "just how it is going to look" before it
stands as "made" external to herself.

All things which man has made he has made because

of his thought. Thought is the real and the only crea

tive power. All things external and apart from man are

but the products of thought, externalized ideas. When
we look at these things we see really the ideas, uncon

sciously and ignorantly, or consciously and knowingly,
when we understand the law of cause and effect.

Seeing the ideas understandingly, we find that what

we really see is within ourselves ; in our minds, as we

say. We really see what is within ; we say it is without
when we lack understanding, because without it we

judge from appearances, consequently, not righteous
judgment.

Our belief of things as being external to ourselves

comes from our sense of separateness from them. When
we learn that ideas are what we really see, we find that

all which we have believed to be external to ourselves is
really within ourselves, for thought and ideas are insep
arable from the thinker, though distinct from him.

Because they are distinct from him, he in his igno
rance believes them to be separate and apart from him,

and as long as he remains in ignorance, as long as he so

believes, they so appear.
Because he sees them as distinct he conceives the

idea of substance in them ; substance because he sees

something beside himself. He sees as objective that

which is really subjective. Seen as objective, distinct
from himself, he believes what he sees is substance or

8
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something apart from himself, and to that something
which he sees he has given the name, matter.

All thought is creative ; the quality of the thought
determines the quality of the* thing created. The idea,

which is the form of the thought, determines the form of
the thing created. Man pronounces upon all things ; as

he names them they are to him. Nothing animate or
inanimate in the universe names itself. Matter has no

intelligence with which to speak for itself. It is always

pronounced upon by man. "And whatsoever Adam
called every living creature that was the name thereof."

Leaving the below for the above, we trace, through
the continuity of law and correspondence, the creative

power of the Divine Mind and its results, or the works
of God. That Infinite Mind, which is God, acts or
creates through Its Thought. The Thought of the Infi
nite Mind is the Word.

" In the beginniug was the Word, and the Word was with God,

and the Word was God. The same was in the beginning with God."
—St. John, 1st Chap., 1, 2.

"In the beginning God created. * * * And God said, Let
there be Light, and there was Light." — Genesis, 1st Chap., 1-3.

The Word is the speech of Mind or the Thought, the

"God said," and the result of the speech or action of
Divine Mind, of the Thought, of the Word, was the

thing created, spoken into existence. "And there was

light." The Word visible. And the thing created was

the Idea, the form of the Thought.
The succeeding creations follow in regular order and

sequence, all the result of the Word, the "God said"
in every instance, up to and including Man.

"And God said, Let us make man in our image, after our like
ness, and let them have dominion over the fish of the sea and over
the fowl of the air, and over the cattle and over all the earth, and
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over every creeping thing that creepeth upon the earth. And God

created man in His own image, in the image of God created he him ;

male and female created he them." — Genesis, 1st Chap., 26, 27.

Man, the last creation, the crowning work, the aim,

summit and end of all created things, the ultimate effect

of the law of evolution— which is Spirit's —God's—
order and method of creation or unfoldment, the going
out from and returning to First Cause —contains within
himself all lower orders as the full grown tree contains

within itself all that which has constituted its several

stages of development.

He is an epitome of all God's creations, containing
their essential parts or essence; is God's " image and

likeness;" containing the all of created things, he is

contained in the All. The one "all" is the image and

likeness of the other "All"— Cause and effect. God
and Man are the all in All. Man is all as effect, and

God is All as Cause. All created things live, move and

have their being in Man and Man in God.
The Infinite Mind is the One and Indivisible God, the

One Creator. Man, because he is the image and like-
nass of God, reflects that which is God, consequently,

has power to think as a manifestation of Mind ; has

power to think because he is a reflection of the Infinite

Mind, a power which is the reflection of the only crea

tive power, because that power is Mind revealed in him;

God manifest.

He has this power, not because he has a mind of his

own, for he has none. Had he such an one his power to

think would be limited ; but because he has none his

power to think is unlimited, infinite, and here is the

starting point of Man's free agency. He has power to

think what he will. His power to think is unlimited
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because it reflects Infinite Mind. Whatever Man may
think, there is none to say him nay.

And thought is creative ; Man reflects the creative

power. What will he do with it ?

Right here a responsibility rests upon Man, which
could not be the case were he bound to one way of
thinking, to one kind of thought. In that case he

would be irresponsible.

"God imparts to his idea, man, a faculty capable of
distinguishing between the immortal, unerring and infi
nite on the one hand, and the mortal, erring and finite

on the other ; of distinguishing between the false and

true, of separating Mind and its idea from matter —illu
sion." —Science and Health.

Here is the plain statement that man is respon
sible for what he does, for he has a power of choice.

Read it carefully, for it points toward the answer to

the question, " What is mortal mind, and where did
it come from ?

" a question which nine out of ten

Christian Scientists find it difficult to answer though
convinced of, because they see the truth of the

statement, " There is no mortal mind ; it is an error, an

illusion."
That is a true answer, because it is in accord with

Principle. There is but one Mind, and that Infinite.
Mortal mind is a falsity. True ; but there is a reason

even for an illusion, a falsity. Let us see if we can find

out what it is
,

though we may have to repeat what has

already been said to do so.

There is but one God, one Mind, and that Infinite
and Unchangeable. Man is the Idea of that Mind.
Infinite Mind and Supreme Intelligence are then mani-
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fest in him ; are manifest in him both as to what he is

and what he can do.

Man reflects Infinite Mind. Supreme Intelligence is

manifest in his power to think. The one and only crea

tive power—the Thought of Infinite Mind—is reflected

by Man. Infinite Mind knows. Man gains the knowing
through thinking, through using that which is his eter

nally, because its Source is eternal.

Man is what he is
,

unchangeably ; it is not in his

power to change or alter himself in the least degree
from what he is as God's image and likeness, from what
he is as a living, thinking, conscious being. An image,'

a likeness remains unchangeably what that which it

images makes it
,

and remains so eternally if that which

it images be eternal.

Therefore, what Man is
,

being unchangeable and

eternal, and he being Infinite Mind and Supreme Intelli
gence reflected, he is not bound or limited as to how he

shall think ; there, he is a " free agent," an " agent" in
that his power to think is from a source beyond himself;
therefore he is an " agent," or user of it.

Were he bound as to what he shall think he could not

and would not be Man ; could not and would not be the

reflection or manifestation of Infinite Mind, of Supreme

Intelligence ; could not and would not be a user of an

unlimited power.
He would be a puppet and nothing more, and God—

Infinite Mind—Supreme Intelligence, would be without
an image and likeness, or without an expression.

A bound, circumscribed power to think could not
and would not manifest unbound, unlimited, Infinite
Mind, but would reflect a bound, limited mind.
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Man to be Man, to be the image and likeness of God,
must be free in the use of that which is his to use. He
is equally unchanged and unchangeable, however he

uses it. As shadow of the one Substance, the created

or effect of the Creator or Supreme Cause, he can not

alter himself or be altered. As Idea in Infinite Mind he

exists the same eternally.
To declare that Man can not think as he will is to

declare him an automaton. To declare that Man is not

free in the use of that power which is not of himself but
from an Infinite Source, is to deny the Infinity of that

Source. To limit and circumscribe the thinking power
—which we do if we say man can only think one way;
as he is made to think — is to limit and circumscribe that

which is reflected by the power.

Infinite Mind must be reflected by or manifested m

an infinite power to think ; such a power can not be

limited, bound or circumscribed in any way whatever,

but the user or agent of that power is what he is as that

user—a thinking being unchangeably. A thinker is a

dependent being.
Man's power to think, being a reflection of the

creative power, upon his use of it depends —not the

results in themselves which are fixed and unchangeable
as manifestations or expressions of Infinite Mind—but
the way those results look to him. Upon his use of that

power depends his perception and understanding of
those results— himself and all living things.

Infinite Mind knows. Man can know because he

thinks. Man is what he is unchangeably, and can know
what he is; must know through that power which is not

of himself, but which he uses.

The Idea of Infinite Mind, whose work is thinking,
2
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brings—for himself —the eternal and unchangeable sub

jective of Infinite Mind into the objective. He proves

himself to himself by bringing himself forth to mani

festation. He gains the knowing of Infinite Mind
through the process of understanding.

The work of the Idea of Infinite Mind is like unto the

work of that Mind, but not it. The objective is like the

subjective; one with it
,

but not it. What is
,

waits to be

brought forth, to be manifest to the thinker. When
this is accomplished, the thinker as one with Infinite
Mind, knows.

Man existing as Idea in Infinite Mind must be mani

fest, proven to himself through the reflection of the

process by which he was created. The Thought of
Infinite Mind is the creative power, and Man's power to

think is the reflection of that power. Man must, in his

turn, speak the Word, and when he speaks it he makes

the creative power manifest.

There is the liability with students to jump to the

conclusion that Man must think one way because an

unchanging Mind is manifest in him. They say,
" Why, if God is Infinite Mind and Man reflects Him,
only the Thought of Infinite Mind can be manifest in
him."

That is true, and is just what has been stated. That

is what makes Man absolutely unchangeable and pre
vents him from being anything but God's—Mind's image
and likeness. But when they say that man can not
think anything but the Thought of Infinite Mind, that is

the jumped-at conclusion that denies the premise before

given. A careful investigation of that premise and
such a conclusion will show their incompatibility. They
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need to distinguish between what Man is and what he
can do.

That Infinity of which he is the manifestation is
shown in his unlimited power to think, and through it
that Infinity is revealed to him.

Man as a thinking being is Mind and Intelligence
manifest. What he is is fixed, is the subjective in Infi
nite Mind. The understanding of himself is a process ;

completed, it is the revelation of himself to himself ;

is the subjective brought to manifestation or made

objective to itself.
To refer again to the quotation from "Science and

Health." Examine it carefully. " God imparts to His
idea, man, a faculty capable of distinguishing between

the immortal, unerring and infinite on the one hand, and

the mortal, erring and finite on the other."
This statement shows a necessity for discrimination,

and the power to discriminate as possessed by Man. If
Man must "distinguish between," must discriminate,

possesses the faculty so to do, there must be occasion for
the use of the faculty; there must be something for him to

decide between, something to accept and something to

reject, else why the faculty ?

And what is it that calls for the use of this faculty ?

"The immortal, unerring and infinite on the one hand,

and the mortal, erring and finite on the other ;" the

necessity of distinguishing " Mind and its idea from

matter —illusion. ' '

But in our statement of the Science of Being so far
we have had no explanation of matter. What is it

,

and

where did it come from ?

An "illusion" says "Science and Health." True.

God is Spirit— the one and only Creator. All His crea
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tions are manifestations of Himself, and are spintual in

being, in quality. Then matter can not manifest Spirit ;

illusion can not manifest Truth. All the same, there

must be a reason for the illusion.
Illusion is the unreal, the non-existent? Granted ;

but there is a reason why it is unreal, a reason why it is

non-existent, and we want that reason. There is a rea

son why all that is true is true. There is equally a rea

son why all that is untrue is untrue.

And Man, this Idea of Infinite Mind unchangeably,
does not attain to the knowing of Infinite Mind except

through the perception of this reason and the exercise of
his God given faculty of distinguishing between the true

and the false.

And the point where he has to exercise this faculty
is where he needs to distinguish between the appearance
of things and the truth of them. The appearance of
things in itself is misleading, and calls for the exercise

of all man's powers and faculties, which are his because
of wbat.he is

,

to pronounce the truth upon it. Let us

see how.

Man is a living being, a reality, an entity. All
living things are realities, for they manifest the one and

only Life. All of them are ideas of Infinite Mind, liv
ing, moving and having their being in that Mind. They
exist both in and from that Mind.

Idea is the form of the Thought of Infinite Mind, the

product of Infinite Mind through its Thought. It is
,

therefore, efiect of that Supreme Cause. Effects are

visible ; Cause is invisible to the sense which sees effect,
and has to be discerned through the senses which are

above the mere seeing, and, using them, it is discerned

in or through the effect.
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Man is the highest idea of Infinite Mind, is a living
being, a thinking being, therefore a conscious being.

Being such, he sees or is conscious of himself and all

living things. What he and they are is fixed and

unchangeable ; but the knowing of what he and they are

is what he has to gain, for in his consciousness of them

simply is not included that consciousness which is under

standing of them.

To illustrate this : remember a little child that you
have seen. When it is old enough to ''take notice"
that fact is manifest by its seeking to find out, in its

baby way, what things are which it sees. Later, it
questions, " What is that ?" Why does it do so ? Be
cause the seeing of a thing, the consciousness of a

thing simply does not include knowledge or under

standing of what the thing is ; that follows after the see

ing or consciousness.

So Man, perfect being unchangeably as he is
,

has to

gain that knowlege which is understanding of what he

and all that he sees, or is conscious of, is. He has to bring
forth to manifestation that which is eternally in Infinite

Mind, and he does so through the use of his God-given

faculty, his power to think, with all which it includes.

And now what is this appearance of things which

in itself is deceptive ? Effects being visible and their

Cause invisible, they appear to be separate from every

thing and complete in themselves.

Effects of the Supreme Cause are ideas of Infinite

Mind, and Man, the highest idea, as such has dominion

over all the others. He is a conscious being who can see

himself and them and understand all. Both he and they

appear to be complete in themselves, separate from each
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other, having no connection with each other, with him,

or with any Cause.

This appearance is deceptive, is a false claim, is a

non-intelligent claim, for they are not as they appear to

be. Though distinct from each other and from their

Cause, they are not separate from each other or from It.
In that Cause— Infinite Mind— they live, move and have

their being, and their appearance of completeness in

themselves and separability from all is due to what they

are, effects, which of necessity are distinct from their

Cause and from each other, but not separate from It, and

they appear to be separate because they are distinct.

The ideas of Infinite Mind live in that Mind and

exist from It, or are seen as external to It, for they are

visible and that Mind is not.

Consider for a moment Mind, Thought and Idea.

Idea is the effect of Mind through Thought. It is
,

then,

the invisible made visible. Being visible it is seen, and

as it is seen it appears to be complete in itself because

it is distinct by itself as the visible. But the visible or
effect is the invisible or Cause revealed; Mind manifest

in Idea. In the visible, then, when its appearance as

complete in itself is understood, the invisible or Cause is

seen because discerned. Idea lives in Mind as effect

lives in or is dependent upon Cause. It exists from
Mind, and, apparently, is external to It.

Man sees or is conscious of himself and of all living
things as apparently complete in themselves because he

sees the visible. The appearance of himself to himself
and of them to him, in itself is misleading, but he

has from God, from Infinite Mind, " a faculty capable of

distinguishing between the immortal, unerring and infi
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nite on the one hand, and the mortal, erring and finite

on the other."
The appearance of things is the opposite of the

truth of them. We are speaking of things, realities,

ideas of Infinite Mind. Man has to distinguish between

the true and the false, between reality and appearance,
to gain the understanding of himself and of all that he

is conscious of or sees; of all that is visible to him.

This understanding he can and will gain; he can and

will stand revealed to himself and all things to him. He
lives in Infinite Mind a perfect, harmonious, spiritual
being, the Idea of that Mind, God expressed. He can

and will bring himself forth to manifestation, or in his

consciousness of himself and of all things will be

included the consciousness of what he and they are.

Through his use of his power to think, all must come

to him. In his use of this power he is free and unfet
tered. His power to think is a reflection of the creative

power of Infinite Mind, and through his use of it he can

bring to manifestation the creations of that Mind, or
he can use it so as to create that which is not in Infinite
Mind to be manifested, and as his power is a reflection of
the creative power, what he creates with it will be a

reflection of created things.
If he unconsciously thinks that which is not true,

then he thinks that which has no existence, for only
truth is of and from Infinite Mind. Then he does not

bring to manifestation the truth about himself and

all living things, but creates that which is not ; makes

a reality —to himself—of illusion. If he sees him

self and all living things as they are not, he sees

that which has no existence. He sees simply the oppo
site of the truth—appearance, as truth, as reality.
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What man can bring to manifestation is truth.
What he has brought to manifestation —unconsciously —

is error; a reality to illusion, a false conception of him

self and of all created things.

And this false conception is "mortal mind," at once

the " belief and the believer" of it ; this kind of a man

.does not manifest the divine image who exists eternally
and unchangeably in Infinite Mind, unconscious of any
opposite to himself.

What man thinks determines his appearance to him
self and the appearance of all living things to him, but
does not in the least affect what they arc, or the truth
about them. When man thinks not .the truth but its

opposite lie thinks belief, and belief is no part of Mind,
man or things. It has no existence for all that exists or
lives, manifests the one Life, the one Mind. This
belief manifests itself and nothing else ; error, the oppo
site of truth, nothingness.

Man can unconsciously, in one sense, become a

creator ; or can originate something, which is a nothing;
can give — for himself — a reality to illusion, which
is no-thing, non-entity ; for all things, entities, are

manifestations of Mind, of Life, of Substance. This
belief and believer of it is Adam, the Adam man

of the second chapter of Genesis, who is not the man

of the first chapter, the man who is God's image
and likeness, but an appearance, an illusion which seems

to be man, but is not ; a falsity which must go as

it came, for it is mortal, not immortal ; it does not live,
or is not a living being, for the one Life is not manifest

in it ; it is not the Idea of Infinite Mind.
It is not from that source, therefore, is not held in

that source. It is a false conception, not the conception
S
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of Infinite Mind ; it is a counterfeit idea, not the Idea of
Infinite Mind ; from nothing it came, back to nothing it
must go, which is typified by " the dust of the ground."

Adam is not a man, the first man that ever was, but

is a type; is the objectivity of the false conception ; the

opposite of the manifestation or objectivity of the true

conception, the subjective of Infinite Mind.
Man fully conscious of what the ideas of Infinite

Mind are, knowing what he and all living things are,

thinks the Thoughts of Infinite Mind, or the truth of
which the ideas are expressions; and this man has all

knowledge and power ; is the possessor of Divine Wis
dom; exists unchangeably as Idea in Infinite Mind.

If man thinks not the thoughts of Infinite Mind then

he does not think truth absolute, but belief; and so man

creates — for himself; not in reality for he can not be

a life-giver ; he has no life of his own — or makes

reality of illusion, and he sees what he thinks,

unreality as reality. Belief has no existence in
Infinite Mind, and the result of becoming a creator, of
using his reflected power with belief, is a reflected crea

tion; reflections of all God's creations, of living things,
of entities, and is laid down in the twentieth chapter of
Exodus:

"Thou shalt have no other gods before me. Thou
shalt not make unto thee (or for thyself) any graven

image (of thyself) or any likeness of anything that is in

heaven above or that is in the earth beneath, or that is

in the water under the earth."
Divine Law is that man shall not make for himself an

image of himself or a likeness of any of Spirit's —God's

creations or manifestations; shall not make, through the

use of his reflected power, reflections of the Creator's
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creations. If he does he will see or become more con
scious of his own creations than of God's. They will dis

place God's for him. He will bow down to them and

serve them as God's creations, because seeing them shuts

out the sight of or consciousness of the manifestations
of the Infinite Mind, the creations of Spirit. They will
be to him, in consequence, the Real. So long as Man
sees them, ignorant that they are his own work, the

expressions of his own thought or belief, they remain
real to him.

Man thus becomes an idolater ; the breaking of the

first commandment entails, necessitates all the rest.

Making a graven image of himself, likenesses of all God's
creations for himself, creating on his own account, he

becomes a god or creator. Mankind —as we know each

other —is made up of gods, of those who have taken the

name of God in vain, for He was, is
,

and ever shall

be the One and Indivisible God, the One and Only
Creator.

God—Spirit—Mind is the Life, the Divine Essence

of all His works. None of that Life or Essence is in
the works of man. They have no Life and are dead.

Their only life is man's thought, which can be with
drawn at any time. The thoughts of man are the souls

of these creations. Back of that cause they do not go ;

therefore are they temporal and material.

So man can cease idolatry, cease making himself as

God, cease worshiping his own works, cease believing
them to be the real. That which is their life withdrawn

they disappear inevitably.
Thought is the only creative power. The Thought

of the Infinite Mind is the true, because the only real
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creative power. Like all real things it has a counter

feit, the thought which originates with man. Both cre

ate, Infinite Mind's for Itself and for Man ; man's only
for himself.

"God is too pure to behold iniquity."
Among God's creations man's are not. They have

no real life or existence, for the only Life or Soul of all
that really is or exists is God—Mind—Spirit. To man,

their creator, they appear to live, for his thought is the

life of them ; his ideas, the forms of his thought, are the

forms of them. He sees his ideas as distinct from him
self; sees things beside himself which he believes to be

separate from himself through his ignorance of the

creative power of Thought, and the inseparability of
Mind, Thought and Idea.

Consequently, he believes them substantial. That
belief of substance, is matter. The different forms of
that substance are the material universe and all that it
includes, even material man, who is the graven image
of Man which he has made for himself unconciously.

Man's word is the counterfeit of God's Word. Man's
thought—creative power—the counterfeit of the Divine
Thought, the real creative power. Man's creations or
ideas, the counterfeit of God's creations or Ideas. And
so long as the counterfeit is the real to man through his

belief in its reality, so long he sees only the counterfeit
and the results of the use of it.

This is the meaning of the statement —which will be

elaborated further on—there is no matter. Matter is a

belief and not a reality. Matter has no real existence,

for it is not one of God's creations. It is the work of

man through, from and by his thought or belief ; will
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disappear utterly when its life, its soul, man's thought,
is withdrawn.

That life and soul is continuous in the sense that man

can continue to think and create for himself if he will.
So long as he creates, so long matter exists as a counter

feit substance, not the Real, for there is but one Sub
stance—Spirit.

The " eternity of Matter " depends upon Man himself
absolutely.
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LESSON II.

TART II.

MORTAL MAN AND THE HUMAN. MIND.

" Surely life itself has a logic and a law which makes existence

possible. * * * " This is one of tliu most important factors in
the development of man, the recognition— profound and complete

recognition —of the law of universal unity and coherence." * * *
" The soul of man is of that order of life which causes shape and

form."— Through the Gates of Gold.
" Even so every good tree bringeth forth good fruit, but a cor

rupt tree bringeth forth evil fruit.
" A good tree can not bring forth evil fruit, neither can a cor

rupt tree bring forth good fruit."
" Every tree that bringeth not forth good fruit is hewn down and

cast into the fire."
" Wherefore by their fruits ye shall know them." —St. Matthew,

8th Chap., 17, 18, 19, 20.

CET
us look at the graven image of Man which he

can make for himself and see if we can not detect the

counterfeit, and prove him to be such. If we so

detect and prove we shall no longer believe him to be real.

We shall brand him for what he is
,

and be anxious to

find the real.

We have but one kind—in quality —of money, but
one real money, that which bears the government

stamp, the "coin of the realm." That is the only

money we have a right to use, and we have a right to as
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much of it as we can get legitimately. The handling of
that money will never get us into trouble. When it is

tendered iu exchange for what we need, it always pro
cures us the supply we seek.

Our right to it is self evident, for it is created by our

recognized law-giver, the government.

While there are many forms of money, gold, silver,

paper and their various denominations, they are all
alike in quality ; they are all alike in being the only real

monej'.
It makes no difference what kind of the real money

—in form — we have and use, whether gold, silver or

paper, whether a silver one dollar coin, or a gold ten-

dollar coin, or a twenty-dollar bank note. We can have

enough of the smallest denomination to equal any
amount of the larger.

And it is all alike in substance, in that which " stands

under " every form and denomination of money, the

truth that it is the only real money. Its truth is its

substance, the substance which makes every form
and denomination possible. Neither gold, silver nor

paper is the substance of the true money. They are all
forms of it.

There is a counterfeit money, one thing in quality,
but having also many forms or manifestations. The
only truth or substance of the counterfeit is that it is no

money. Its substance is a falsehood, an error, no sub

stance.

Counterfeit money is
,

in itself, a belief, not truth. Its
various forms or manifestations are but more beliefs —

beliefs of a belief. Its only truth is that it is a lie, an

error ; its reality is that it is a counterfeit, no money, not

what it claims to be.
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The closer a counterfeit resembles the real the better

it is ; the greater the deception, the error. And some

counterfeits are so like the real as to deceive all but a

few experts. The higher the counterfeit rises in the

scale toward perfection as a counterfeit the nearer does

it approach the real in power, and the more dangerous
does it become.

People entirely ignorant of the real money would be

deceived by all counterfeits, but in proportion to their

knowledge of the real is it harder to deceive them, and

only the very best counterfeit will deceive those who

readily detect poor ones. Some experts are themselves

deceived, and have to send that which they wish to

decide upon to the government for examination, confess

ing their inability to determine whether it is true or
false.

As all forms of money are real as money, so all forms

can be counterfeited, and as such be unreal. The cor

respondence between the true and the false can be per
fect. Knowledge of the correspondence and of one of
the moneys enables us to trace the other. If we have

no knowledge of either, do not know what real money is
,

or that it is counterfeited, the result is great confusion

and perplexity.
In such a state of things each one would have a

money of his own and prefer it to all others, and think
that every one else was bound to consider his substitute,

money, because it was money to him. His own would
be the best till he saw some one else getting more for
their money than he was getting for his, then he would
think theirs better and get it for himself if he could.

There would be a great difference of opinion as to the

worth of the individual money, and each man would be

3
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content with his own so long as he had every desire met

through it; but if he felt a lack, had a want which it did
not supply, he would look about to see who was faring
better than himself, and the one who seemed to be the

best supplied would hold his attention, and he would
strive to find out what that man's money was and where

he got it.

If it supplied anything to him which he had pre

viously felt a want of, he would consider it better than

his own, and it would remain the best to him till another

want arose which it did not satisfy; then the same look

ing about and trial of another.

Each would be the true, the best for him, so long as

he felt no lack. If, while feeling a lack, he still held to

what he had as the best there was, he would be guilty of
indolence and inactivity in not looking about him to see

if there were another better, and would deserve all the

discomfort he experienced in consequence.

Only through that discomfort would he finally be

driven to seek. As it accumulated and grew finally to

the point where it was unbearable, the thought of the

possibility of another money would arise, a thought
which he would not have so long as he felt no lack.

Out of the universal confusion thus created a demanc*

for something better than any one knew of would arise.

There would be many who would say, "There is no

better or we should have had it before now." Others

would say, " There may be ; we do not know."
And others, " What we have is good enough for us ;

it was for our fathers and grandfathers, and why should

we seek?" Others, "It is of no use for us to look;
such and such an one has not found anything, and he

knows much more than we."
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If some one should devote himself to the work of
finding the money which should meet the needs of all

absolutely, provided they would have and use it
;

a

money which would prove its value to its possessor by
removing every want and supplying every lack formerly
felt by him, but one which he could not manufacture for
others without any help on their own part; which he

could not put into visible, tangible coin and place in

their hands and pockets so that they could feel the

weight and hear the jingle of it
;

one which they had got
to work for themselves before they could possess it

;

one

which he could show them how to obtain only; what
would be the consequence ?

Some would say, "Show us some samples of your
money ! Let us use them and see what comes of it !

Then we will see whether it is worth while to work for

it for ourselves."
Others would say, " The man is a lunatic ! We

have been testing and trying different moneys for years ;
how can he tell us anything? He can show no proof of
his assertion."

Others, "There is no such money ! He has none of

it in his possession that we can see, and if there were

any such we should see some of it somewhere. It is an

unknown thing and never can be known, for we have

tried to find it out. "

The rest would coincide with these opinions or similar

ones; for if there is any one thing the majority of people
are disinclined to do it is to think for themselves. It is

so much easier to accept opinions ready made, to recog
nize as such, self-elected leaders of thought and distribute
their opinions and beliefs without even warming them
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over. The stamp of their proprietors is sufficient to

make them palatable, even though cold.

Men do not realize how, in this way, they sell their

birthright for a mess of pottage ; delegate to others

what is their divine right, the solving of that problem,

"The Unknown," for themselves.

We speak now of the human or mortal mind and

mortal man. Do not say or think when the expression,

"the human or mortal mind," is used, "But you said

there was no human mind ! And now you talk as if
there was one !"

In order to pronounce anything a counterfeit we have

to name it ; name it in order to unname it ; name it in
order to show what it is

,

whether true or false.

We have to call counterfeit money—which is no

money —money, in order to pronounce upon it
,

tell the

truth about it. Whenever the term " human or mortal

mind " is used it is but naming the counterfeit mind ;

that which—in one sense—claims to be, but is not,

Mind.
In another sense it does not so claim, for it has no

intelligence. It is man who so claims and pronounces ;

it is man who says "this is mind," because he is unable

to detect the counterfeit. His ignorance must be dis

placed by understanding — understanding of what Mind

is ; then he will be able to detect the counterfeit by the

imperfections in it
,

and pronounce accordingly.
There are always imperfections in any counterfeit by

which its nature is detected. They are the means to

that end. Some counterfeits are so clumsy they are

detected at once by many who are not experts.
The heathen who worships a stone idol has a very

clumsy counterfeit of God, detected immediately by
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those who are in turn deceived by a more cleverly exe

cuted one; a personal God.
The earnest Christians who send missionaries to the

heathen to teach them to worship their God, but

exchange idol for idol, the counterfeit which deceives

even those who consider themselves experts for the

rough hewn one. One form of idolatry changed for
another. The almost perfectly copied hank note is as

much a counterfeit as the leaden nickel.

Let us look at this mortal material man and see if we

can detect those imperfections which mark the counter

feit. In the first chapter of Genesis we are told that
" God created man in his own image and likeness." The

image and likeness of God who is Perfectness Itself
must be a perfect man.

If an imperfect man is discovered he must have

another cause or source, or there must be an imperfect
God to be imaged. In the latter case there is no God at

all in the meaning which the term has for us; an Infinite
Creator who is manifest in His works.

God, to be what we mean by the term, must be

impersonal Principle —Perfection Itself, that which makes

all perfect manifestation, or what we call "His works,"
possible.

Finding an imperfect man and accepting him as the

"image and likeness of God," as God's work, has led to

a misunderstanding of God and His creations; has

caused man to look upon his conception of God as the

true God, and a mistake in the premise leads to a mistake

in the conclusion

Neither this man nor this God ever has been or could

be understood. Both have been believed in, and the
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beliefs about both are many in number and various in
kind, but in quality the same ; belief's only.

The other creations of God— as we call them—are

not so imperfect as man seems to himself to be, yet we

do not see them as perfect, for are we not always trying
to "improve upon Nature?"

There is the wild flower, shrub, tree and uncultivated
land, of which they seem to be the spontaneous product.
The wild animals propagate their kind after their own

kind. But all of these are .also cultivated by man.

Were they perfect to him in their natural state, did he

so see them he would make no attempt whatever to

change them.

To improve upon the unimprovable, to perfect the

perfect is a self-evident fallacy. Consequently, man

sees neither the universe —which means the complete
and harmonious whole of created things—nor himself as

a part of or apart from the universe, as perfect, or as

God created both.

All God's creations were good, so pronounced upon
by Infinite Mind. Consequently, what does man see

through the human, mortal mind ? The counterfeit man

and counterfeit universe in every instance ; never the

true ; never Reality; imperfection wherever we look
when we grow expert enough to detect it

,

and every one

is expert enough to detect imperfection in himself if

nowhere else; and right there is the evidence presented
to man that there is something wrong somewhere.

This mortal material man is what, according to our
belief of him? A mixture of mind and matter, is he

not? Mind and body. Some believe that there is a

third part to man, a soul or spirit. Others deny it.

The body is visible, tangible, real to our sense of things,

2
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as real and tangible as other forms of matter which we

see in the world about us. How about the mind ? Is
that visible and tangible also ?

For years upon years the body has been studied, has

been searched through and through to find the mind.

No one— so far as known—has ever been able to discover

it
,

to weigh, dissect or analyze it. But that part of the

human body which has been named the brain has been

decided upon as the seat of the mind, of intelligence.
That being the case, a man who has had a hole knocked

in his head, and has lost a portion of his brain thereby
has lost some of his mind and intelligence.

"The brain secretes thought as the liver secretes

bile."
Does it ? Think of it ! Man, the ruler of the earth,

who subjugates all things to himself; whom even the wind
and the waves obey; who dominates their power by a

a greater, so that his mighty ships and steamers cross

and recross the waste of waters triumphantly ; whose

iron horses outstrip the fleetest animal; who "puts a
girdle round the earth in forty minutes " by and through
the power of his thought; and brain, a name which has

been given to a form of matter by man himself, is the

creator of that thought, of that power ?

" Shall the servant be greater than his Lord ?"

If thought, the creative power and its products be

but the result of brain; if thought be servant and brain
master, why not consistently bend the knee adoringly to

brain ?

What is the difference to those who so believe

between a dead brain and a live one ? Who knows ?

Who has ever been able to dissect a living human brain ?

All the brain which men have ever been able to han
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die has been a brain which did not secrete thought, or
which produced no such manifestation, for while other

organs of the body which do produce secretions have

been examined when " dead " and the secretions detected,

ne one has ever been able to find a thought lingering
around in any quiet corner of the brain or of the head.

And if the function of an organ and the nature of
its secretion are revealed by an examination of the

secretion itself, it follows that some of that self-same

secretion must be had to work with. It is not found in
the dead brain, so where did those who make that asser

tion get their evidence for it ?

No one has ever seen mind, has ever seen thought, but
all have seen the results and know that there is a thinker.
The latter is never found in the physical organism, dead

or living.
But to continue our examination of this mortal,

material man. Notwithstanding this man has—we say
—a mind and a soul or a spirit; notwithstanding he

sways and bends things — in one sense more powerful
than himself—to his will, he is strangely weak and help

less so far as his own condition is concerned. He is at

the mercy of multitudinous things, so very small and

insignificant as compared with himself.

A little rainwater on his feet makes that body of his

food for worms. The wetting gives him a cold ; the

cold gives him pneumonia ; the pneumonia gives him
what?

Some say "a life after death ;" some say " an end

to himself," but all say "death," the death of the

body.
Then if mind is in the brain, is a necessary adjunct

to it
,

is inseparable from it
,

when the brain dies the
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mind dies. And as death of the body means death of
the brain, man starts on his life after death as a soul or a

spirit minus a mind. And if man's mind is the source

of intelligence, he is after death a non-intelligent soul or

spirit. Conceive him if you can.

This man, then, who is at the mercy of a little rain
water which can convert him from a living, thinking
being into an unthinking because non-intelligent spirit,
is the image and likeness of God, is he; of Mind itself; a

man that God has made, and to whom is given dominion
over -all the earth % There is something wrong some

where.

So long as Man is believed to be a mixture of mind
in matter; so long as the brain is believed to be the seat

of the mind; so long as the brain and the rest of the

physical organism is believed to constitute a man; so

long as disease is believed to have power over him

to destroy him; so long will man never be understood,

never really discerned. For that kind of a man is con

stantly disappearing from view, and that sense which
knows only that kind of a man can not follow him.

We may believe ; believe with heavy hearts, racked

and torn with pain and suffering ; believe that man has

a future beyond what we call this life, that is free from
the misery he experiences here ; but we never know.

Why should man study a senseless, inanimate, dead

lump of matter in order to find out what he himself is ?

Why not turn his attention to the living, thinking some

thing he is conscious of being ? Why not, if he wishes

to become better acquainted with himself, study himself
for that purpose ?

"A live dog is better than a dead Caesar."

Is it not absurd, on the face of it
,

to study death for
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a knowledge of life ? If we waut to know what life is
we must study life. If we want to know what Man is

,

we must study Man, and not matter.

Looking at this man from any point of view what

ever, we see imperfections constantly ; and if the man

that God made was good —as He pronounced all His
works—was the image and likeness of Himself; not

only was, but is
,

for God's creations are eternal ; the

man whom we know ; whose imperfections are manifest,

is not that man ; he is a counterfeit man and God never

could have made him.
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LESSON III.

THE EVIDENCE OF THE SENSES.

" If the mind of man is turned upon any given subject with a
sufficient concentration, he obtains illumination with regard to it
sooner or later." * * *

"The great initial difficulty is that of fastening the interest on

that which is unseen." — Through the Gates of Gold.

"Whom do men say that I the Son of Man am? And they
said, Some say that thou art John the Baptist ; some Elias ; and

others Jeremias or one of the prophets. He saith unto them, But
■whom say ye that I am 1 And Simon Peter answered and said,

Thou art the Christ, the Son of the living God. —St. Matthew, 16th

Chap., 14-16.

I I /E are accustomed to decide upon the truth or

\XJ falsity of things by the evidence of our senses, as

we phrase it. What we see, we know. We do not

need another's assurance as to seeing this, that or the

other. We have the same senses he has and can see for
ourselves. Do we hear a statement from another as to

what he has seen which we have not, which we believe

to be either invisible or non-existent, we say, " Well !

I'll believe that when I see it myself." And the testi

mony of any number of credible witnesses is insufficient

to induce belief in the truth of what others affirm, with

one who has never seen the same himself, and believes

consequently what others claim to have seen, an impos

sibility.
One fact seems tc escape the attention of most people

3 50
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who lay so much stress upon the evidence of the senses.

For instance, with his sense of sight a man sees the sun

appear above the horizon in the east in the morning ;

sees it above his head at noon, and its disappearance
below the western horizon at night.

In ignorance of the truth of the matter he says the

sun moves ; he saw it ; he has the evidence of his

senses ; his sense of sight has shown him conclusively
that the sun moves around the earth.

He speaks falsely in two ways. First, in saying that

the sun moves around the earth, for science reveals that

it does not. Secondly, in asserting that his sense of
sight told him any such thing. It did not. It showed

him the sun at different points ; showed him its appear
ance and disappearance, and that is all.

It was he who pronounced upon what he saw. It
was he who believed —because he saw the sun at different

points ; because he saw it appear and disappear, that it
moved around the earth ; and he asserted his belief.

It was he who pronounced upon the evidence of his

sense of sight ; and his decision was truth to him
because he believed it true, but was not truth ; only a

belief "of his own ; a belief resulting from his misinter

pretation of the evidence offered him by his sense of
sight ; that misinterpretation the result of his ignorance.

Let him once admit the possibility of a mistake on

his part ; the possibility of another interpretation of the

evidence offered, and he is on the way to the discovery
of the truth of the matter ; but never makes a start in
that direction so long as he holds to his belief as abso

lute truth ; so long as he knows the sun moves, for he

saw it.
Once discerning the possibility that he may be mis

3

G
e
n
e
ra

te
d
 f

o
r 

Jo
h
n
 P

a
tr

ic
k 

D
e
v
e
n
e
y
 (

U
n
iv

e
rs

it
y
 o

f 
C

h
ic

a
g

o
) 

o
n
 2

0
1

5
-0

5
-2

7
 2

2
:4

5
 G

M
T
  
/ 

 h
tt

p
:/

/h
d
l.
h
a
n
d
le

.n
e
t/

2
0

2
7

/n
n
c1

.c
r6

0
0

8
4

8
1

2
P
u
b
lic

 D
o
m

a
in

, 
G

o
o
g

le
-d

ig
it

iz
e
d

  
/ 

 h
tt

p
:/

/w
w

w
.h

a
th

it
ru

st
.o

rg
/a

cc
e
ss

_u
se

#
p
d
-g

o
o
g
le



52

taken, notwithstanding what he calls the evidence of his

senses ; and having at the same time a willingness and a

desire to find oat the truth of the matter, he will come to

see finally that the earth moves and not the sun. And
he will also find that the very same evidence which—as

he believed —showed him his first assertion to be truth,
bears the same relation to the truth when he at last dis

cerns it.

The sun rises in the east and sets in the west and

appears at different points between the two places
because the earth moves and not the sun. The whole

trouble lay in the fact that he pronounced wrongfully
upon what he saw. When he pronounced according to

his belief—and he believed because he misinterpreted
the evidence offered him— he made a mistake ; and that

mistake was truth to him so long as he refused to enter

tain the possibility that he could make such a mistake.

When he ascertained the truth, he arrived at it
through his perception in the face of that evidence ; and
when he understood it

,

he found that what he had

deemed evidence of the truth of bis first assertion was

really evidence of the truth itself.

So it is all along the line. Man is continually pro
nouncing upon what he sees or is conscious of; upon
what he calls the evidence of the senses ; and is con

stantly making mistakes because spiritual perception is

the real sight which shows truth to Man.
That sense left out, not called into action, truth

is never arrived at. He who says "I do not know"
speaks truly ; but it is his own fault that he does not.
He has power to find out all that he will.

When instead of pronouncing hastily as to what
things are by the way they look to us, we examine them
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with our higher senses, we shall avoid making mistakes

which we always have to undo.

When we have once pronounced upon things, they are

to us what we say they are, so long as we believe that we

have pronounced truly. But the mistakes we have thus

made always bring consequences ; and those finally
drive us to question our decision ; and from questioning

we get to seeking ; seeking diligently for another solu

tion, if so be another might be found which would
obviate or remove the consequences we are experiencing.

Man pronounces upon all things as he sees them ;

pronounces wrongfully every time he renders a decision

because of what he sees through the so called physical
senses only. Kelying upon them, man ignores his

higher nature. He makes the godlike in him ; the spir
itual serve the animal, the material element ; that which
is of the earth, earthy.

Man has, because of what he is
,

powers of discern

ment, of discrimination and of judgment sufficient to

reveal to him all the mysteries of nature ; or those mani

festations of Divine Law which, to his coarser sight, are

mysteries.
These higher senses or powers do not belong to the

human mind but to Man. Do not belong to Man as a

mortal, material, physical being, but to Man as a spir
itual being ; to Man as the one and only Creator made
him, in his own image and likeness.

The human mind, the counterfeit, sees only its own

creations, all of them counterfeits of God's—Spirit's
creations ; all of them, like the various denominations of
counterfeit money, alike in quality, both as to them

selves and in relation to that from which they spring.
The human mind stands in relation to the Infinite
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Mind as counterfeit money stands to real money. Coun
terfeit money is not money but claims to be. It has

to be called money in order to be denounced. So the

human mind is not Mind ; it is a counterfeit, not the

reality ; but it has to be called mind in the explanation

of the truth of Man's being in order to be denounced

and proved for what it is
,

counterfeit ; no mind ; unreal ;

non-existent ; an appearance which he who sees pro
nounces upon.

In ignorance of the truth man pronounces upon this

appearance —because of his misinterpretation of the

evidence offered and consequent belief—according to his

belief. It is mind he says ; and mind it remains to him
until he learns better ; and he would never learn better

if there were no consequences to his decision. But
those consequences, resulting inevitably from the mis

take he has made, drive him eventually to find out the

truth.
He who handles counterfeit money in ignorance

believing it real, and gets into trouble thereby, finds out

through that very trouble what he has been doing, and

what he must do to get out and keep out of trouble.

The "uses of adversity" are very hard to discover

by most of us. Sickness and sorrow and tribulation are

painful conditions of our consciousness which we find it

difficult to discern any benefit in. Only by understand

ing them can we ever come to do so.

He who has got into trouble by the use of counter

feit money ignorantly, can not understand why he finds

himself in that condition till he understands its cause.

Not till he understands that the money which he has

offered in exchange for those things which shall meet his
needs and desires wfis not legal tender, will he under

3

G
e
n
e
ra

te
d
 f

o
r 

Jo
h
n
 P

a
tr

ic
k 

D
e
v
e
n
e
y
 (

U
n
iv

e
rs

it
y
 o

f 
C

h
ic

a
g

o
) 

o
n
 2

0
1

5
-0

5
-2

7
 2

2
:4

5
 G

M
T
  
/ 

 h
tt

p
:/

/h
d
l.
h
a
n
d
le

.n
e
t/

2
0

2
7

/n
n
c1

.c
r6

0
0

8
4

8
1

2
P
u
b
lic

 D
o
m

a
in

, 
G

o
o
g

le
-d

ig
it

iz
e
d

  
/ 

 h
tt

p
:/

/w
w

w
.h

a
th

it
ru

st
.o

rg
/a

cc
e
ss

_u
se

#
p
d
-g

o
o
g
le



55

stand why he is in trouble ; but with that understanding
will come a perception of the uses of his adversity ; he

will see that his trouble is the very means of teaching
him how to avoid more of it.

What do we see when we look at man ignorantly ?

We see an appearance which we call substance ; com

posed of flesh, blood, bones and muscle. This appear
ance has outline, form. This form moves about ; it
speaks and acts. This is what we see and we immedi

ately begin to pronounce upon it. We say it has life
and intelligence because it moves and speaks ; and as we

can not conceive of intelligence apart from mind, we say
it has a mind.

We agree, because others whom we think know more

about the matter than ourselves have proclaimed it a

fact, that the mind is located in that part of the form
called the brain ; that therefore the brain power is the

active, impelling force which causes this form to move,

act and speak as a living, intelligent being.
So we say that man has a mind and a body, and that

his mind causes the voluntary action of his body ; or
that action which we see and are conscious of. There is

another kind of action, the involuntary ; the action of
the vital organs, as we call them, which is not thus

accounted for ; for many people have "lost their minds,"
and the action of those organs has gone on the same as

ever.

What is the cause of their action ?
" Oh ! They run

themselves somehow because he is alive ; when he dies

they stop ; or when they stop he dies, one or the other."
Men have been pronouncing upon their kind for cen

turies ; upon the evidence presented to their sense of
sight ; upon that evidence externally when living, inter
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nally when dead. Judging always from the appearance

of things. The decision of those who thus pronounce is

the same in quality to-day that it was hundreds of years

ago. The towering blank wall which fills the horizon of

their vision is the "thus far and no farther;" the

boundary of the unknown, and, for them, the unknowa-
able. That wall which forces from those brought
face to face with it

,

the questions "Whence? What?
Where ?"

Upon the evidence presented to man's sense of sight,
he has declared himself to have a life, a mind, and an

intelligence of his own ; and that his body is himself.

So far, all who pronounce upon this kind of evidence

only, agree ; but their decision as to the cause of this

life of man's is the rock upon which they strike and go

to pieces.

Some say that God is the author of man's life ; that He
gives it to him and takes it away again. Others that it

is a product of his material organism which passes

through its several stages of increase and decrease till it
disappears, and, of course, life with it.

The first-class regulate their acts by a faith that

another life will be given them after the first one has

been taken away ; and the second— approximately—by
"Let us eat and drink for to-morrow we die."

Man has thus pronounced upon himself; has ex

pressed his own belief about himself, just as the man

who saw the sun rise and set declared that the sun

moved. But we shall find that the very evidence offered

to his sense of sight— his misinterpretation of which
caused him to believe what he says about himself— is

proof of the truth about himself in reality.
Why does man thus believe and pronounce? Be
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cause he sees with his sense of sight—as we call it—

only ; is conscious that something beside himself is

apparent to him ; and he neglects to use his higher
sense, spiritual perception, which would have corrected

his belief ; which does correct it and give him under

standing in place of it when he brings it into action.

Having declared, then, that because the body moves

it has a life of its own which is in it ; because words
issue from its mouth it has intelligence which is also in
it ; because we recognize —with our spiritual perception
—that mind and intelligence are inseparable, we also

declare that it has a mind and it is also in the body.

So believing and so pronouncing we have come to

have more and more beliefs about this same body.

From believing that life, mind and intelligence are in it
,

comes also the belief that they are subject to it. Fol
lowing them, then, necessarily come the beliefs of sub

jugation to more than the body ; for once this belief of

subjugation to anything is held, all which is not under

stood is feared ; and from fear comes all man's sins and

diseases which are but forms of his sins.

From this conception of Man arises endless confusion

and contradictions. Because life, mind and intelligence
are not found in the body, though they are declared to

be there, the theory has naturally followed that they are

a product of the material of which the body is com

posed ; which becomes visible only when the body as a

visible organism is complete, and which comes to an end

when it ceases to be such.

This involves the conclusion that life breaks forth

spontaneously when an organism conies to completion ;

but gives no explanation of the power which sets in
motion or completes the process of formation.
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Man's sense of sight or consciousness shows him
himself as it shows him the sun and earth ; something
to be pronounced upon. What is he? A mixture of

mind and intelligence in matter and matter ruler ?

This is his decision when he pronounces with the use

of only a portion of his senses ; the lower ones. The
use of the higher ones shows him that the physical
organism appears to live ; appears to have mind, intelli

gence to that sense which perceives. Just as the sun

appeared to move to that same sense.

But as spiritual perception is brought into action and

Man is studied, the truth of Man is revealed, and it
turns the conclusion upside down ; proves its opposite to

be true, just as the opposite of man's conclusion about

the sun was proved by the same means.

Let us take up our scientific statement of what Man

is
,

and see if we can account for this man who is so

unlike him. Man is the image and likeness of God—

Spirit ; the One and Only Substance, Mind, Intelligence,
Life, Truth and Love. As " image and likeness " he is

a dependent being, and God is Independent Being. God

is Absolute ; Man is God, Absolute Being, expressed.
As expression, he is one with God, or that which he

expresses. Of himself, then, he is nothing and has

nothing ; no life, mind, substance or intelligence of his

own. All he is, is God expressed in him. He is a

reflection of God as illustrated before by the mirror.
This illustration shows what Man is ; nothing by

himself. A shadow alone is a nonentity. But a shadow

of something in connection with that something ; insep
arable from that something, is next in rank or order to it

if it be but one ; if there be no more.

There is but one God ; one First Cause ; one Princi
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pie ; one I Am. This One, reflected, is Man. Holding
in conception, then, Man's unity with God ; the impos

sibility of any separation from God or Cause ; the equal

impossibility of any change in Man, let us place another

mirror so as to give a reflection of the reflection in the

first mirror, but not of that which is there reflected.

God is not reflected or made manifest in this second

reflection ; it is merely a reflection of a reflection. As
this first reflection has neither Life, Mind, Intelligence,
Substance, nor Spirit, how much of either can there be

in the second reflection? As God is the Substance,

Spirit, Life, Mind and Intelligence of the first reflection,

Man ; and as He is not reflected in the second reflection,

there can be no Spirit, Substance, Life, Mind or Intelli
gence there.

A shadow of Substance is something in connection

with the Substance ; but a shadow of a shadow is a

nothing.
The reflection in the first mirror is Man as God

created and holds him ; one with Him ; a spiritual
being. The second reflection is Man's possible belief

about himself ; Man's own possible creation of himself ;

the human or mortal mind and mortal, material man.

This second reflection is the man whom we know

only through our sense-perception ; the first reflection is
Man as we discern him through our spiritual perception.

The second reflection is Man's creation, the product
of his thought ; the first reflection is God's creation ; the

product of the Thought of Infinite Mind.
The first reflection exists as Idea in Infinite Mind ;

the second reflection as idea in Man.
The first reflection has life eternal because Infinite

Mind—Supreme Intelligence is Life, and is expressed or
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manifested in its Idea—Man, who lives in and from the

Infinite Mind which is eternal and unchangeable. The
second reflection has no life, for that which it expresses

or manifests is not life, and has no life of its own to be

expressed or manifested.

Man's belief about himself has no reality in that it
has no existence in Infinite Mind ; consequently, no

such expression can exist among real, living things.

What Miin is as such expression is fixed and unchangea
ble. What he can believe himself to be is unfixed and

changeable. The first is eternal ; the second is tem

poral. The first is spiritual ; the second is its opposite,
or material. The one is truth ; the other is error.

Man can have as many beliefs about himself as he

chooses ; his power to think is unchecked, unlimited.
No one of his beliefs or all of them combined can alter
the truth about himself; but they can prevent him from
seeing that truth if he allows them to. So long as he

pronounces with his sense -perception only, so long he

never discerns his real self.

And now the question is asked, " How did Man who

is a perfect being ; who expresses or manifests Infinite
Mind—Supreme Intelligence, change himself?

He never did or can. Man is not changed. He is

the same yesterday, to-day and forever because of the

unchangeability of that which he shadows. The ques

tion shows a misconception of the statements made ; but

a misconception liable to take place because of the diffi

culty—at first— in transferring our thought from things
seen to those unseen ; the effort to discern instead of
see, which from habit and education is no easy task.

" Spiritual things must be spiritually discerned."

The interior process which results in clear percep
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tion must go on till that point is reached. Then what
we see as outward, being understood, will be seen to be

corroborative evidence of the truth discerned ; just as

the man who saw. the sun found that the apparent move

ment of the sun was corroborative evidence of the

truth that it did not move when he understood the truth.
Man is unchangeable absolutely. He only appears

to himself to change because what he sees is changeable.
He sees his own belief about himself and all the others

consequent upon that one. In what he sees he can find

no evidence of truth, for truth is not made manifest

through beliefs. The consequence is the decay or end of
one belief after another, even that belief of man about

himself. He sees this decay, this disappearance, and

calls it death.

If Man is unchanged and unchangeable, what is this

reflection of a reflection which seems to be Man and is

so real to us ? It is the objectivity of what Man can do;
the objectivity of what he and all things can appear to

be, in consequence; not what he and they are.

What Man is
,

is one thing; what he can do, is an
other ; but what he can do and the results of the doing
are no part of himself; he is totally unaffected thereby.
Man can believe instead of know; but a believer is not

the Idea of Infinite Mind; is not the only begotten Son
of God who manifests the Father — the Christ.

It is the product of man's thought about himself ;

just as Man is the product of Infinite Mind through Its
Thought. As Man exists as Idea which is the form of
the Thought of Infinite Mind which thinks or creates
him ; so this reflection of a reflection which appears to be

Man is the idea or form of his own possible thought or

belief about himself ; has no origin back of that cause and
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exists in man's thought or belief only, not in Truth ;

exists as idea in the human or mortal mind ; the no

mind ; a counterfeit.

That counterfeit is the best, the most difficult to

detect which is nearest like that which it claims to be.

All thought is creative ; the Thought of Infinite Mind
and the thought or belief of man. The first is the true

creative power whose works are eternal and unchange

able because Infinite, Unchangeable, Indestructible Mind
is manifest in them ; is the Life of them.

The second is the counterfeit creative power whose

products are like itself, counterfeit, but passing current
for reality so long as the counterfeit is undetected.

Whoso uses the counterfeit believing it real, in time

finds out his mistake through the trouble he gets into by
the use of it.

So the results of the use of the counterfeit creative

power have been sin, sickness and death. Realities to

the man who thinks them, but unreal in that they are not

Thoughts of Infinite Mind nor products of Its Thoughts ;

for all that is from that Source manifests It ; and there is

no correspondence between sin, sickness and death and

Infinite Goodness, Wisdom, Intelligence and Love.
Remember that Mind, Thought and Idea form a

trinity in unity. Thought and Idea are inseparable

from Mind, yet the three are distinct. One is not the

other, and yet each is necessary to the other. This is a

trinity more easily conceived and understood than three

persons in one. The Father, Son and Holy Ghost are

God—Infinite Mind—Source —Cause —the Father ; Idea
—the effect of that Cause, product of that Mind ;

offspring of the Father—the Son ; Thought of that

Mind through which It is expressed — the Holy Ghost
3
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through which the Son is conceived ; through which the

Father is revealed in the Son — the Son who is God —

Mind revealed in a form.

Because Mind, Thought and Idea are distinct from

each other ; because Idea is effect, product of Mind, and

as such distinct from Mind, it can be seen while its
Cause is unseen. Seen as complete in itself because it
is distinct by itself. Its inseparability from its Cause

must be discerned. The mere seeing it does not include

understanding of it. That sense merely shows to the

one who sees "there is something!" The use of that

sense alone is not sufficient to show Man all that is

included in or the Cause of what he sees. His higher
sense, perception, must come into action before he dis

cerns what that which he sees is
,

and can trace it to its
Source.

Man, as the image and likeness of Mind, is distinct
from that Mind ; but also because it is an image or
shadow, is inseparable from that which it images. Idea
—Man, lives, moves and has his being in Infinite Mind.

But Man as that Idea expresses Mind ; manifests

Intelligence. He is
,

therefore, a living, thinking being ;

and as such he has senses ; is conscious of his own

existence. Because of these senses which are spiritual,
belonging to him as a spiritual being, he has power to

see or be conscious of all God's creations ; all the mani

festations of Infinite Mind. And consequent upon the

seeing ; rlpon the consciousness of them, to understand

them.

He first sees ; and he sees first himself. Man is con

scious of himself ; conscious that he is conscious ; con

scious of being a living, thinking being. Right here can
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occur the mistake which is called "the fall of man."
Here is the origin of the "Adam."

This consciousness of being a living, thinking being ;

this seeing of himself does not include the sight of or
consciousness of what he is as such being. All his

senses or powers must come into action before he under

stands. If he pronounces upon himself before he has

used all his senses ; all his powers ; pronounces because

of this seeing, this lower consciousness only, he does not

and can not immediately discern and understand what

he really is ; because his decision prevents the use of his

higher senses and powers in the direction of truth ; his

use of them, then, is dominated by belief. Painful
experience as the result of his decision —his mistake,
has to rouse him to the perception of what he has done.

Man pronounces immediately upon himself and upon
all things because he sees himself and them as—appa

rently—complete in themselves. He can not pronounce

correctly upon this sight or consciousness merely, be

cause their Cause is not seen at the same time ; and that

Cause must be discerned before righteous judgment ;

before the truth can be pronounced. "The Principle of

things must interpret them."
He can not see what he is because he sees that he is

something. He can not see that he is a dependent being,
indissolubly connected with a Cause, because he sees

himself. He is distinct from that Cause ; therefore,

apparently complete in himself. He judges according to

appearances ; pronounces according to them, and pro
duces at once the Adam or the man who believing, sees

his own beliefs.

He believes, instead of understands ; and there

fore of necessity, lacking knowledge of the truth about

3
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himself he does not see the truth. His belief is his own

thought. His thought of himself does not originate
with Infinite Mind ; therefore is not truth. It originates
with himself, and is the opposite of truth, error. Man's

thoughts or beliefs of himself necessitate the further
belief that he has got a mind ot his own to think them
with.

Remembering that thought is creative, we see that

Man's thought or belief creates for him. Can not

create realities ; living things ; for there is but one true
Creative Power — Infinite Mind. But as all mental pro
cess tends to externalization ; as all thought takes form
in idea ; Man's thought or belief follows the law.

Man sees Idea In consequence of his decision ;

because of his own thought which is the opposite of
truth, he sees his own idea of himself. Because he sees

that idea, he does not and can not see himself as he

really is ; the Idea of Infinite Mind existing in that

Mind.
He sees his own idea of himself only and therefore

can not understand what he really is as long as he so pro
nounces upon the seeing only. Not until he brings his

higher powers into action ; his discernment and percep

tion will he begin to perceive the truth about himself,

which stands opposed to his own belief of himself.

And never till he so perceives and understands will he

reverse his decision upon himself. And never till he

reverses it
,

will he grow into the consciousness of what
he really is.

Man, pronouncing upon himself as complete in
himself and apart from all that he sees or is conscious of
— because he sees himself as distinct from all — pro
nounces wrongfully upon himself and upon all that he
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sees. He is conscious of all God's creations ; or all of
Infinite Mind's, manifestations. But his decision upon
himself includes one of like kind upon them. His
decision is his belief about himself and them. His
belief takes form in idea and he sees his own idea of
himself and of all God's creations or manifestations.

So seeing, what he sees is truth to him. His idea of
himself and of the universe, is the opposite of Infinite
Mind's Idea — Man and The Universe. Seeing his own

idea which is real to him because he believes it true, how
can he see its opposite ?

This belief of himself ; these ideas of all that he sees

which are not himself, are what is called in the 20th

chapter of Exodus, the " graven image " and " like
nesses."

The commandment of God —Truth is, " Thou shalt

have no other gods before me."
Here is that commandment broken. " Thou shalt

have no other creator " is the statement made. And Man
becomes a creator on his own account, through his belief.

" Thou shalt not make unto thee (or for thyself)
any graven image or any likeness of anything that is in
heaven above or that is in earth beneath or that is in the

water under the earth. Thou shalt not bow down thy
self to them nor serve them."

Through his thought, originating with himself and

consequently a belief, he makes for himself a graven

image of himself; for his thought takes form as idea ;

and this form, this idea which he mentally sees ; which
is subjective, becomes objective as this "graven image"
or as mortal, material man.

This man we all see because this false conception is

universal. And because we see, we declare him real.

Through this belief about himself come beliefs about
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all that he sees which is not himself. He does not discern

the truth that all that he sees are parts of a whole, and

that he is that whole. Everything that he sees as

distinct, he believes also to be complete, each in itself.

Because he so sees, he pronounces upon all things as he

has upon himself.

"And whatever Adam called every living creature,

that was the name thereof. And Adam gave names to

all cattle, and to the fowl of the air, and to every beast

of the field."
Man pronouncing with the use of a part of his senses

and powers only, pronounces according to his belief
about himself ; and about all that he sees which is not

himself. So pronouncing, he is the Adam who named

all living things ; and as he pronounced, all things were

and are to him.

The Adam through the sufferings he experiences as

the result of his beliefs ; through that error which he

calls truth, is finally driven to seek truth ; and in pro
portion as he discerns and understands it

,

he grows
away from that consciousness which is the result of
error ; away from his beliefs and their results. Grows

up and into the Jesus who developes the Christ ; the man

who understands himself ; consequently knows the truth
and presents it embodied as the Christ who is the only

begotten Son of God ; who is the God-Man ; the

"image and likeness;" the unchangeable Idea or Subjec

tive of Infinite Mind brought forth to manifestation ;

Divine Man revealed to himself and God revealed in

him.
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LESSON IV.

PERSONALITY AND INDIVIDUALITY.
" It requires a great tide of thought and attention to set in to

ward the unknown region of Man's nature in order that its gates may

be unlocked and its glorious vistas explored." *****
" It is through the breaking asunder of the arbitrary bonds which

holds him to his personal cantre that he comes of age and becomes

ruler of his kingdom." — Through the Gates of Gold.

"Who changed the truth of God into a lie." — Romans 1st,

Chap. 25.

mUCH

confusion arises with students when they are

unable to contrast Personality and Individuality
sufficiently to draw a sharp distinction between

them. They are not two names for the same thing. One

is not the other ; they are direct opposites. Personality
is the Adam ; the self-created man ; the no-man.

Individuality is Man as he is
,

was, and ever will be ;

a spiritual being ; one with Spirit—God, as effect is one

with cause.

Man in his individuality as a spiritual being, using
but a portion of his powers of discernment and percep
tion, makes his own personality which is but the crys
tallization of his belief about himself. It was made from
nothing or the dust of the ground. What else can a

belief be made of ? And to nothing or dust it returns.

It is the opposite of what he is. Personality is what

we see ; Individuality is what we discern; and we never

* 63
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begin to understand Man till we are able to look beyond

Personality ; and we are never able so to look till we

bring otber senses into action than those with which we

see the outward.

Looking at ourselves and others outwardly ; at Per
sonality ; we see a mortal material man. One who is

subject, not ruler. One who is dominated by sin, sick
ness and death. No evidence there of Man's birthright
" dominion over all the earth." And yet those words
must mean something.

We see a man who dies or disappears and still we

hold that life is eternal. We see a man who is doing
good one moment and evil the next. We see a man

who, in many cases, does more evil than good ; upon

whose acts or what he will do, it is impossible to pro
nounce. He acts according to his beliefs of himself and

of things. He " changes his mind," and consequently
he is a variable, changeable being ; yet always the

same in quality.
This man is at the mercy of all outward things; even

the smallest and most insignificant. This man, lord of
all created things as he is called is destroyed by the least

of them. He steps on a nail ; a senseless inanimate bit
of matter and loses his life thereby.

This man, instead of ruling, is engaged in the con

tinual effort to protect himself from his subjects, and he

fears them all, singly and collectively. He uses them to

produce results and thus brings about the civilization of
the day. After a lifetime of work; of one-sided achieve

ment, because he expends a large proportion of his

energies in resisting, in protecting himself from the very
things he uses, he succumbs at last to some of them.

He disappears from view and finally his works also.
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He has builded with his hands, and the structures fall
in time when the hands are withdrawn.

John Smith disappears ; we see him not. "His
days are as grass which to-day is and to-morrow is cast

into the oven." Who and what is this John Smith?
He is this apparently living, moving, speaking, acting

organism which we are all acquainted with and which

we pronounce to be man. This organism because it

moves, acts and speaks, has a life, a mind, an intelligence
we say. And when it no longer moves, acts and speaks,

it no longer has any mind, intelligence or life ; conse

quently it is dead.

John Smith is no more ; and whether there is any

part of him which still lives, those near and dear to him
would give all their worldly possessions to know ; to

have absolute proof of.

But the Science of Being furnishes the demonstration

that all that really lives, lives alway. That nothing dies

or comes to an end which ever really lives. All that

disappears from our sense of sight never had any life in

it ; and what we saw as and called by the name of John
Smith, never lived, in the true meaning of the word, at

all. But the man hidden behind the thing and the name

is eternal. Let us see how.

Man is God's image and likeness ? Yes. He is the

reflection of Infinite Mind ? Yes. He is the manifesta

tion of Supreme Intelligence ? Yes. He is the shadow

of the One and Only Substance ? Yes.
As such he is inseparable from that Substance, that

Spirit, that Intelligence, that Mind which is God ? Yes.
As such then, God is his life, his mind, his intelli

gence, his substance, his soul ? Yes.
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How then can he lose any of them ? How can

an iota of that which is man's be taken from him ?

God is the Principle of Man. The Eternal, Un
created, Self-existent, Deathless, Changeless Cause of
Man's being. Man is the expression, the effect of that

Cause which is Divine because not made by man; having
no beginning and no ending.

Man's life then is without beginning and without

ending. Man's individuality is eternal and unchange
able, for it is that which is God, expressed. It is that

which is the " image and likeness " of God; the "I,"
which is always the same by whatever name it may be

called.

It asserts itself, or is conscious of being ; and be

cause of what it is
,

Infinity expressed, it is capable of

many and varying states of consciousness: and those states

make up its existence. It is ruler over them ; but is

not conscious of that fact except through understanding
of itself which includes apprehension of its Cause.

Judging and pronouncing before it has reached that

understanding ; believing instead of comprehending, the

"I" through the thought it holds in consequence of its

belief, creates its own personality, which is but the

expression or externalization of its belief's.

The "I's" belief about itself — Man's own idea — is

what is called the human mind ; this mind and its ex

pression, the body, make the personality. And this

personality is the " graven image
" of himself which

Man is forbidden by Truth to make; for it shuts out the

perception of what he really is, from Man, and he sees

only his belief of himself, this " graven image " of him

self ; and this is the " fall of man."

Though he is unchanged in reality, he becomes to his
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own consciousness, the Adam; that man who is not man;
who is of nothing — a mistake — and returns to it. The
man who is man in name only ; who has no real exist-

ance for he is not the product of Infinite Mind ; not the

form of the Thought of Infinite Mind. He is the form
of Man's own thought or belief about himself.

He lives not from God then, but only in and from
the thought of Man. Man's thought or belief is the life

of Personality; therefore it can and will come to an end.

It lasts only so long as man keeps the thought, or
belief which is thus expressed. This is the man " whose

days are as grass." This is John Smith. This is the
" I " called by a name ; the name given before arriving
at comprehension of itself ; pronounced while using
only a portion of its powers of comprehension ; pro
nouncing continually upon all things.

Adam named all things, remember ; and whatever

he called them, such were their names. As the "I"
believes itself and all things not itself to be, so they are

to it. But to it only ; not changed in reality, for God's
creations are unchangeable ; but seen differently from
what they are by the "I."

The human mind, or Man's belief about himself and

all that he sees — expressed or externalized, constitutes

the Personality or mortal man and the material universe.

The Adam and the earth from which he wins his bread

by the " sweat of his brow."
The Individuality, the " I " is God expressed. The

Idea of Infinite Mind ; the only Man created, or the only

begotten Son of the Father. The offspring or " image

and likeness "of God. Like unto God but not God;

the Son of God. The created ; the offspring of the Un
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created. The all which is in the All. The Perfect
Man ; the embodiment of Infinite Truth ; the Christ.

The Adam and the Christ are direct opposites. The
latter is real or exists from God and in God ; as one

with God. "The Father and I are one." The other is

unreal, or has no such existence. The one dies or
comes to an end because there is no life in him ; the

other manifests that Life which is God eternally. " As
in Adam we all die,. so in Christ are we made alive."

Beliefs come not from Infinite Mind ; Truth only is

manifest from that source. The Adam is the product of

belief; the Christ of Truth.
The Personality is what we believe our

selves to be. The Individuality is what we discern

we are. The Personality is what we are now con

scious of. How shall we become conscious of bur

Individuality ; our real selves only ? By becoming
like unto Jesus, our divine example. He is the bridge
from Adam to Christ. And every pier and buttress ;

every part and portion necessary to the construction of
that bridge is made by ourselves.

Jesus is the man who has grown out of and away

from the ignorance and misconception of the Adam to

the understanding and consequent knowledge of himself
—of the "I"—as he really is

,

"one with the Father."
The example or type of what man becomes—to his own

consciousness —when he uses all his powers of percep
tion and comprehension ; and what he will be seen to be

by those who are unable to look beyond the Personality
as well as what he is to those able to discern the Truth
of Being.

To the former he is Jesus, the carpenter's son ; the

son of Joseph and Mary. A personality like unto their
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own ; and still manifesting a power over sin, sickness

and death which they do not possess. A human being ;

*a mortal man to all appearance. A man who, while

manifestly in the world, is as manifestly not of it. A
man who, while living as they live ; eating, drinking,
sleeping and clothing himself as they do, is still in some

undefinable manner different from themselves. Unde-
finable because the sense with which they see him can

not see what the difference is between them.

"Having eyes they see not, and having ears they

hear not."
A man who speaks as never man spake ; who teaches

them a law which they can not recognize as such because

it is not in accordance with what they have previously
been taught and with what they believe in. Who
demonstrates that what he teaches is "The Law " by the

works accompanying his teachings.

Who unceasingly denounces their belief of person

ality as Man. Who claims his birthright "dominion
over all the earth." Who asserts that every plant
which his "heavenly Father hath not planted shall be

rooted up." Who proves his words by destroying every
form of suffering ; and which he knew he could do

because God was not the author of it.

Who as a man among men was mysterious and

incomprehensible to them, because they saw with the eye

of sense only. To his disciples and to " such as

believed on him ;" or to those who saw with their

higher sense, spiritual perception, developed and made

apparent to their consciousness through his teachings, he

was still a man ; in the sense that in his personality he

was like unto themselves; but he was not subject to

what other personalities were.
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While they were in bonds he was ruler. What
dominated them, he dominated. What held them sub

ject, he destroyed. What other men affirmed, he denied.

The power of sin, sickness and death to rule and destroy
Man was unceasingly denied by him and the opposite
affirmed ; that Man was master of them instead of sub

ject to them ; and his demonstration of what he affirmed

went hand in hand with his teaching.
While he taught them constantly, he proved the

truth of his words. They saw him heal the sick, reform
the sinner and raise the dead. And they saw him do

this as a personality ; as what they called, a man ; and

they saw also that he performed his works through the

understanding of a higher law than was then known to

mankind ; and that he was teaching them—his disciples
—to understand the same law.

And in proportion as their spiritual perception and

consequent understanding of him and his teachings

developed, they saw him to be divine as well as human.

Saw that there was another man hidden behind the per
sonality and its name—Jesus ; saw that this hidden man

was ruler over all; that he had absolutely "dominion
over all the earth ;" and so they called him Master ; and

admitted his claim to be the Son of God.
But, as is the case to-day, the full meaning of the

" Son of God " was not apparent to them, so long as

they saw his personality. Simon Peter only ; type of
spiritual perception which discerns clearly in spite of
the eye of sense that which is invisible to it—the Truth
of Being—was able to answer the question ever offered by
whatever does not accord with established opinion and

so-called scientific conclusion —What am I ?

And that answer was a statement of fact ; not theory.
4
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For spiritual perception when allowed to act and to
answer, outstrips intellectual processes and perceives the

truth which the latter, working along different lines,
afterwards confirms.

"Thou art the Christ, the Son of the living God."
To Simon Peter, personality was no more ; its un-

unreality was discerned, and Jesus, the Son of Joseph
and Mary, was lost in the Christ ; and God stood re
vealed as the God of the living, not of the dead. The
God of Abraham, of Isaac and of Jacob was the same

God now as then, living always, and always manifest in
His Son.

To the other disciples, that truth was only partially
apparent. It became manifest to them only when de

monstration accompanied the teaching. The eye of
sense had to be accommodated; evidence, and conviction
upon evidence must be offered and obtained upon that

plane. Because of the concord of words and works,

they were growing, developing gradually up to the point
where, when the last enemy — death — was to be over

come and man's immortality proven, they too would ar

rive at the full understanding of what Jesus was.

When that time came ; when the son of man was de

livered to be crucified, it was "Jesus; King of the

Jews " that was nailed to the cross. Such was the in

scription over his head. Personality only, was apparent
thereon. The Individuality ; the only begotten Son of
God ; the Christ, could be made manifest to them only
through the death of the man Jesus.

They knew that his dead body was laid in the tomb ;

and not yet was spiritual perception sufficiently devel

oped to show them his assured resurrection, or his

eternal life as the Son of God. When the women who
4
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