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INTRODUCTION.

NATURAL RELIGION; based on observations of natural
phenomena, refers to more or less probable relations
between the visible and the invisible world. Natural
phenomena gave rise to conceptions about the world's
<>rigin and development ; they raised the still unanswered question, Whence is man? What is he?
and Whither is he going 1 Those forces of Nature
which man regarded as the most powerful were by
him personified nnd deified. TllU~ the idea of many
gods may have swayed mankind for a long period.'·
The observed harmony in Nature seemed, however, to
point to one force above all .others-to an aboriginal
force. Incapable to define the essence and origin
of the same, some Orientals assumed the eternal
ex!stence of an invisible, and apparently nonmaterial, world-pervading natural force, of an ether,
breath, or spirit.

if

1 300,000 years is by men of
Wtl believe in Tertiary man.

science regarded as the minlmilm
·
·
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INTRODUCTION.

.Already in the times before .Abraham, "the holy
Spirit" was somehow mysteliously connected with
"the aU-knowing Spirit," or Ahura-Mnzda, tl1e
Ormuzd of later times. For .Ahura means spirit.
and Mazda aU-knowing.' Whether God or not, a
Spirit was co~ceived as tl1e l1ighest personal representative of the eternal Spirit-power in tl1e Universe
-as Drahma was held to be the bighest instrument of the ~rahm-and man was regarded as the
highest terrestrial organ of that natural force,
assi.tmed to be the source of life. The free-will
of man on ea1th and (If the God within Nature, the
possible joint action of both in the communion of
the Spirit, must have constituted even in early
times the greatest of mysteries. It is certain that
the relations of God to Nature have always been
incomprehensible to man.
With the aU-knowing Spirit, .Ahura-Mazda, corresponds the "Spirit of llodhi" by which Diiddha was
inspired, and which-under the figure of an elephant~
the type of power and wisdom-is said to have descended upon his virgin-mother at the time of the
conception of her child.' The parallel between the
1 Translation by Professor Deal, who has traced back th&
expression holy Spirit in Buddhist Scriptures of the Chinese tO>
Ahura-1\fazda.
1 For a reference to a holy Spirit descending on Maya\, called
illusion after the dawn, sec "Sacred Books of the East," vol.xix. p. xix.
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inspiration of Za.rnthustra. by the indwelling power
of Ahura-Mazda and the inspiration of Buddha may
be traced throughout their respective histories, and
c.:mnot be separated. In its origin Buddhism, like
its source, Zoroastrianism, was de~idedly spiritual.
The earliest record of Zoroastrian tradition in the
" Zendavesta," which had been verbally transmitted
during inany centuries, clearly indicates that Ahura:Mazda, the all-knowiug Spirit, also called " the
l<'ather of TL'Uth," reveals his mysteries to such
men as are led by the inborn good or holy Spirit.
If this was the secret doctrine of the Brahmins,
which is doubted by some, Gautama-Buddha revealed it, esoterically and exoterically. Thus wouM
perhaps be best explained the early extinction of
Buddhism in India by the Brahmins, who were
as much opposed to it as, five centuries later, tho
Sadducees were opposed to aboriginal Christianity.
The latter was certainly the revelation of what had
been hidden.
This doctrine of the East Eranians or ancient
Bactrians about the innate holy Spirit was radically reformed-perhaps before the beginning of
Shemitism-by the West-Eranians or Medo-Chal<leans, who captured Babylon, according to Berosus,
about 400 years before Abraham is said to have
been born in Ur of the Chaldees, so called after the
Kasdim or conquerors. An angel incarnate by a
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virgin was declared to have revealed the "Word,'.
and that angel on earth was called Sraosha, or " the
Saviour." The same title Bhagavat, "the Blessed
One," or " the Blessed Lord," among Buddhists in
China Kung-Teng, " the Anointed," was given
to Buddha. His star, Pushya, was said to have
descended at his birth, and is described as waiting
on the young Prince. So likewise the Magi, or starseers from the East, came to Jerusalem, according to
the Gospel, in search of "the new-born king of the
Jews," whose star they had seen. l'his star we venture to explain in connection with the appearance
of the sun before the constellation of the winter
solstice, the yearly birthday of the snu, because he
then begins to gain in power.
Buddha was said to have been born on our
Christmas-day, and~ according to indir.ations in the
Gospels, this was also the time when Jesus was
born, "the day spring," or rising " from on high,"
the Messianically explained " Sun of Righteousness," to which Malachi had referred.
In Israel the doctrine of a Spirit dwelling in
mankind was kept eeeret by Mosea anu the prophets
until John, who all prophesied only about a future
outpouring of the Spirit of God on all flesh. But
by word and work, above all by a life of absolute
holiness, Jesus of Nazareth proclaimed the hiddeu
doctrine that the holy Spirit id present in mankind.
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He announced that the rule of the Spirit, " the
kingdom of heaven," had already come, which the
Scribes and Pharisees had so long shut up. Jesus
did not bring the Spirit of God to mankind, but in
a few men he succeeded in arousing the consciousness of its innate presence, the belief in its power,
as a possible medium of communion between man
and the }'ather in heaven.
Having been converted to the faith of Stephen the
Essene, a dissenter from both the Jewish and the
Christian faith, Paul denied this principal doctrine
of Jesus, of the man whom God had anointed with
. the Holy Spirit. For Paul taught that " the. Spirit
of promise " could not come to all flesh till after the
atoning sacrificial death of Christ on the cross. According to the Messianic expectation of the Essenic
dissenters-not transmitted, because belonging to
their secret tradition-an incamate angel was to
bring to the earth the baptism of the holy Spirit.
John expected the Messiah to baptize with the holy
Spirit, but did not regard Jesus as the promised
Messiah. Because of John's disbelief in the Spirit
of God in mankind, Jesus declared the Daptist to
be less than "the least in the kingdom of heaven."
Stephen and Paul did not " wait for another," but
believed Jesus to be " he that sl10uld come," that is
-as they interpreted it-the Angel-Messiah whom
the Essenes expected. This doctrine was never
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accepted· by the apostles at Jerusalem, who regarde(t
Jesus as the Christ; the anointed man, because the
bearer of the promised new and spiritual covenant.
In consequence of the essential difference between the
Messianic doctrine of the Twelve and those of Paul,
the disciples at Jerusalem believed not that Paul
was a disciple, and during the first fourteen years of
his preaching they did not give him the hand of
fellowship. Even then they connected this recognition with conditions which Paul never fulfilled.
The object of the following Essays is briefly to
point out the doctrinal differences between the
twelve apostles and Paul, and to explain that the
doctrines in the Koran were to a great extent
derived from the(then most numerous of. Christian
sects in Syria. 'l'he) Ebionites, or "the poor,"
claimed connection with the aboriginal Christians,
with the poor to whom Jesus had preached the
Gospel, and it is on record that they had only one
Gospel, attributed to Matthew, that they did not
recognize the apostleship of Paul, and rejected his
-epistles and the Acts. :For this reason, we submit,
the Koran, from which all peculiar doctlines of
Paul have been excluded, may in many essential
points be regarded as a record of pre-Paulinic
.Christianity.
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CHAPTER I.
MESSIANIC EXPECTATIONS.

NATURE's combr.t between light awl darkness was
in earliest historical times regarded in the :Far East
as the symbol of the moral fight between good allll
evil. Man was conscious of such combat in his
innermost parts, and brought the same in connection
with a fight between powers of Nature which he
had conceived as personal, between illeal heroes of
light and darkness. As the result of this cosmical
combat he regarded the observed physical order in
the world, testified by the equinoxes, which physical
order made him assume n moral order of the uui\'erse.
The probably most ancient monument of human
Spirit Power, the design of star-figures, though
originally the outcome of barbarous superstition,'
received iu course of time for its scientific basis the
equinoxes, and some of the most auctem myths
- - - - - - - --- - - - -1 Lang, "Custom and l'llyth," 124j.
A
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point to them. The heroes of light which had been
connected with the spring equinox were opposed by
heroes of darkness in the constellation of the autumn
equinox.
As darkness is the adversary of light, so the
constellation of the serpent, at the entrance of the
invisible and assumed dark hemisphere, became the
adversary of the "bull of light," apparently rising
at the opposite end of the horizon from the uight of
the lower world into the region of light, of the
constellation of the spring equinox rising into the
visible sphere. The chief nations of antiquity have
in this manner localized their leading deities-that
is, by connecting them respectively with the spring
und autumn equinox. Thus lndra (Andra) was
opposed by Ahi (Vritra) the serpent, Ahnra-Mazda
hy Angromainyus (Ahriman) the serpent, Osiris
(Ha) by Apap (Apepi) or Set-Typhon the serpent,
Iahveh (lao, Iau-Iehovah) by l:;atan " the old
serpent," Zeus by Ophion the serpent, Dionysos by
the serpent-footed Titans, Apollon by Python the
serpent, Herncles by Hydra (Ladon) the serpent,
Krishna by Kaliga the serpent, Biiddha by Mara
the serpent, Christ by Satan "the old serpent."'
F.qually based on the equinoxes were the much
later invented Zodiacal star-figures or signs, and yet
these are so primitive that the months of the most
ancient Babylonian calendar transmitted to us
received from them their names, as did the ten
l

E. "· E. ·Die Ucberlicfcrun:;, ihrc Entstchung und Ent-

wickclur.g, i. 132 f
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mythical kings of the Babylonian legend, which in
its original form points to pre-Noachian times. The
ten patriarchs fro~ Adam to Noah are now proved
likewise to stand in direct connection with the first
ten signs of the Zodiac, from Taurus to Aquarius.'
To this astronomical and astrological symbolism
refers the Messianic mythology of the WestEranians, of the Medo-Chaldeo.ns, the conquerors
of Mesopotamia about four centuries before Abraham is reported to have been born in that country.
The hero of this most ancient Messianic mythology,
probably borrowed from the Indians, was the angel
Sraosha (Serosh), literally the Redeemer, Helper, or
"Saviour," who became incarnate by the virgin
Eredatfehdri and revealed the " Word." The prayers
of men were directed to him, and the victory of this
Messiah over his adversary Ahriman was connected
with a millennium on earth.2 . According to the
ancient tradition, late recorded in the "Zendavesta,"
Ahura-Mazda was the fi1·st of seven watchers or
archangels, Amesho.-9pento. or Amshaspo.nds, but
he withdrew from the superintendence of the terrestrinl combat between good and evil, at a certain
undefined time, and his vicar, the Angel-Messiah,
Sraosha, became the first of the seven archangels.
It is conceivable that the legend of this change in the
government of the world was originally connected
with the precession of the equinoxes, when Aries
took the place of Taurus, the sign of Ahura-Mazda.
a E. v. B., "Die Uebcrliefcrung, ihre Entstehur.g und Entwickelung," i. 134-136.
: Duncker, "Geschichtc des Alterthums," ii. 331, 371.

o;g~Go~

4

CHRISTIANITY AND ISLAM.

The question arises, whether some of the Messianic
expectations of Israelites, based on figurative interpt·etations of their scriptures, which were revised
after the return from the Babylonian Captivity,
stood in any connection with the ancient Mes.
sianic mythology in the land of their exile. Is
it true that all the announcements in the Bible
of a Saviour or Messiah can be regarded as links
in a chain of prophecy ; and are we justified
in saying that these Biblical passages unite two
divinely instituted covenants in one superhuman if
not supernatural continuity ? Can the astrological
myth of Sraosha he connected on the one side with
the tradition about the virgin-born Buddha, the
first of seven celestial beings ; on the other with the
tradition on the virgin-born Christ, the Angel-Messiah
of Jewish Dissenters, the Essenes ? If so, a~ what
time has this conception of the Angel-Messiah
taken the place of the doctrine and expectation of
an anointed man, which was alone recognized at
Jerusalem 1
The first :Mcssianically interpreted passage in the
Bible is that in the Book of Genesis, where the
moral fall of man is indicated to have necessitated
the coming of a SaYiour, wl10 should destroy the
evil symbolized by the serpent. We would here
point out our interpretation of this narrative as
having been transformed from Oriental legends
which referred to a physical fall of man. A
mixture of the white and the black race had
taken place at the beginuing of history, as is
implied-that is, a marriage of an Aryan with a
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non-.Aryan, the latter being indicated as " the two·
legged serpent " in the " Zendavesta." This union had
been forbidden in the name of the deity on pain of
death, and, in consequence of this disobedience, the
"glory" or indwelling Holy Spirit departed from man,
according to later recorded West-Eranian tradition.
The evil principle in nature, which bad originally
been represented by the stonn-cloud, later by the
star-figure of the serpent, and hy superhuman
heroes of darkness connected with it, became represented by the black man with what was called
the evil spirit, as contrasted to the white or " Holy
Spirit" in the white man. In the Eastern legend of
the }'all the enemy of the white . man id the black
man, the two-legged serpent ; in the Western trans·
formation of this legend the enemy of mankind is a
mysterious speaking serpent.
In the nAJTative of the :Fall as related in Genesis,
God is said to have addressed to the s-Jrpent these
words : " I will put enmity between thee and the
woman, ancl between thy seed and her seed. The
same shall aim at thy head, and thou shalt aim at
his heel." 1 Although the Hebrew text as transmitted to us has the words "his heel," which admit
of no reference to the heel of t.he woman, yet it can
be proved that in its original meaning this passage
referred to the serpent's aiming at the heel of the
woman, from which it follows that the woman was
1 Bunsen's "Bibelwcrk." The revisers of the English trans.
Jation gh·e " bruise" in the text nnd "lie in wait" in i he margin,
which corresponds with .. t(J aim."
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to aim at his head.

'J'his so-called Messianic prophecy refers to the relative positions of the two
star-figures, Serpens ami Virgo. 1 In the text of
the I tala and of Jerome the words in this mystical
passage are : "Thou shalt aim at her heel." In
this instance tradition can be proved to be more
correct than Scripture.'
The ideal virgin on the sphere was originally
represented, as at Dendera, with a branch, later
with a sheaf of corn in the hand, and still later,
but long before the commencement of the Christian
era, with a child in the arms. This child then
symbolized the new-born sun, and the same became
the symbol of the virgin-~on, the Messiah. With
the star-sign of Virgo stood in direct connection the
symbolism of the Egyptian Isis and of the Assyrian
I star!
Isis-Ceres was said to follow Horus, as !starVenus follows Tamsi-Adonis, into the lower or
See Plate.
It is difficult to assume that none of the Fathers who
explain this passage, as Ireneus does three times, followed by
Origen and Augustine, should not ha,·e known its astrological
basis, on which the moral meaning was engraftcd. We must
assume that they and all initiated were bound to secrecy. The
text of the Septuagint excludes every Messianic meaning.
3 Isie, as mother of Horus, who is represented on her lap,
whilst the sun's disc is on her head, must be compared with the
Indhn goddess Devaki nursing Crishna, an avatar, or incarnation
of Vishpu, both mother and child having a glory of rays round
their heads. Herodotus says (i. IJI, 199) that "the Arabians
call Venus Alitta, and the Assyrians call Venus Mylitta." Both
names, Alitta and 1\lylitta, signify "the child-bearing" (deity)
(Rawiinson's "Herodotus," ii. 445 f.).
1

2
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hidden spliCre, and to rise &gain at tl1e enstern
horizon with the new-born child Horus-Harpocrates-Dacchus. The Alexandrian librarian Eratosthenes of Cyrene (from B.c. 276 to about 196)
calls Isis the celestial virgin, and Hesychius (about
A.D. 380) calls Isis "the holy virgin."
On the
Persian sphere used by Ibn-Ezra, Virgo is represented with a child, and also with two ears of com.
The same representation is found in an ancient
Arabian manuscript. In ]{iccioli's Almagest she is
called "virgo deipara," and the Arabian astronomer
Alboazar or Abulmazar says that some call her child
"Jesus," but we in Greek "Christ." According to
Bishop Abulfaragius (A.D. 1226-1 286), the Magi
knew a Zoroastrian tradition pointing to a star
announcing the birth of a Stt.viour by n. virgin, such
as the virgin-born Buddha and the virgin-born
Sraosha. The teaclJCr of Thomas Aquinas (Aquino)
in Cologne, Count Albert of Bollstiidt, or Albertus
Magnus (born A.D. I 193 or 1 205), writes: "We
know that the sign of the celestial virgin rose on the
horizon at the moment in which we fix the birth of
ou1· Lord J esns Christ ; • . . . all mysteries of his
divine incarnation, and all secrets of l1is wonderful
life, from his conception to his ascension, are marked
by stellar signs, or represented in figures which
announce them." The chief star in Virgo, the Sunpula of Arabian tradition-that is, she "who bears"
-is called AI Zimach, which name may be compared
with the Hebrew Zemach, "the Branch," of Messianic
prophecies, which probably was connected, as with
David, so with the branch in the hand of Lhe ,·irgin-
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mother.• The festival of the feast of the Virgin's.
As.<iumption (or elevation), August 15th, originally
25th, nLout coincides with the time when the con~:~Lellntion of Vit·go, centuries ago, woulU cease to Le
visible, being lost in the light of the sun.2
'l'he sign of Virgo has l>ecome the hallowed
symbol of the Virgin Mary, the blessed among
women, the mother of the Messiah. It is certain
that in the first Messianic prophecy of the Bible
" the seed of the woman " must be referred to
Christ and the woman to his mother. Thus also in
the fulfilment of that pro1)hccy recorded in the
Revelation of John the " woman clothed with the
sun aml the moon under her feet, and upon her head
a crown of twelve stars," refers to the Virgin 1\fary.
" Before the woman about to be delivered" stood " a
great red dragon," further on called " the old serpent,
he that is called the Devil and Satan," and who,
when she was delivered, "persecuted the woman
which had brought forth the man(-child)," whom he
would devour. 'l'his "great sign in heaven" is the
celestial sign of Yirgo. If it were objected that the
crown of twelve stm:s upon her head, her being
clothed with the sun, and the moon under her feet
cannot be referred to one of the twelve signs of the
. 1 J>aris Library MS. No. 1165; Abulmazar, " Instr. in Astrol.,"
vi. 4; Kircher, "<Edip.," ii. 201; Selden, " De diis Syriis synt.,"
l. 105; "Ev. inf.," iii. 1-4; "Hist. Dyu.;• 74, 54; " Roma Subterranea,'' i. 259, 326, 587, 617; ii. 117; Dottari, "Scult.,'' tav,
86; Alb. Mugu., "Liber de Univ."; Ovidius, "De velula ad
virgincm Mariam" ; lleausobre, i. 325; Hob. Helkos, in "Sat.
l,oc.," xxi.
~ llenusobre, i. 350; "lliiJI. I>atJ·.," ii. 2, :12. .

Digitized by

Coogle

MESSIANIC EXPECTATIONS.

9

Zodiac, we should 'reply that this symbolical description indicated with sufficient deamcss for the
initiated the relative position of the sign of Virgo
ami the constellation of Serpens. Also it must be
borne in mind that it was the writer's duty to
mystify for the general reader the astronomical
nature of this "great sign in heaven."
How well he has succeeding in hiding the
reference to star symbols, which he had undoubtedly
had in view, is shown by the fact that, during the
eighteen hundred years which have elapsed since the
composition of the Apocalypse, this interpretation of
the great sign in heaven has not been even suggested.
The old serpent of the Apocalypse is the serpent
described in Genesis in connection with the narrative of man's fall. In the first scripture of the
Bible the serpent aims at the woman, in the last
scripture he lies in wait for the delivery of the
woman ; in the ·one her seed aims at the serpent's
head, in the other her son is removed from its
persecution by his being raised up unto ftocl and
unto his throne, and the serpent is bound. The
first promise of the Messiah in Genesis, as well os
the fulfilment of that prophecy recorded in the
Apocalypse, is in the most unmistakable manner
connected with astrology.
We are therefore not surprised to find that the
Gospel narratives about the birth of Jesus are likewise connected with an astrological system which
bas till late!ly remained l1idden. We prove our
assertion by references to the gospels after Luke
and after J olm. The six months mentioned as
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having elapsed between the annunciation by the
angel of the birth of John au<l that of Jesus correspond with the six months between the day of the
autumn equinox, on which the Church celebrates
the conception of Elizabeth, aml the day of the
spring equinox, the festival of Mary's concoption.
Between these two equinoctial fen.sts with which the
two mothers have been connected, and the solstitial
festivals which mark the birthdays of the two sons,
are in euch case nine months. Moreover, in the
}'ourth Gospel the Baptist is recorded to have said of
Jesus : " he must increase," and of himself : " I must
decrease."' Bearing in mind tl1e connection of both
mothers and so11s with solar symbolism, we cannot
avoid connecting these words with the fact that
from the winter solstice, that is, from the supposed
birthday of Jesus, the sun increases in strength,
whilst it decl'eases from the summer solstice, the
feast of John. We are justified in giving to the
transmitted saying of the Baptist this not only
astronomical, but also astrological interpretation, for
it is proved that, at the time when the Gospels were
composed, the same Zodiacal symbolism was connected with the birth of the Messiah an<l l1is
supposed fo1·erunner, and that the Christian Church
has accepted this connection.
At the time of the sun's entry into the winter
solstice, also the birth of Mithras, Krishna, Bacchus,
and of Buddl1a has taken place. The date given in
Buddhist writings for the birth of Buddha is " the
1 Luke i. 11, 24, 26; Jobn iii. JO.
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eighth day of tl1e second month." 1 At an undefinable
time of l11dian history the. first month was called
after the Pleiades or krittikas, which formed the
first moon-station, and the first day of the year was
our 1 ;th of November, because then the I>leiades
culminate at midnight. On that day at midnight,
being the third day of the Isis-feast, Osiris was
announced by the priests and nstronomers as found
again, and on the same day, according to Genesis, on
the 17th of the second month, Noah is said to have
entered the ark. 2 Therefore the eighth day of the
second month was the 25th of Decemher. This
cannot be a chance coincidence, and it proves that
the same astrological system with which the birth
of Buddha had been connected was introduced from
the F.ASt into the West. This was probably done by
the Magi, who may have connected this solar and
astral symbolism with the birth of Sraosha, the
Saviour and virgin-son. Without doubt the Essenes
have transferred this Nature symbolism with the
birth of Christ, since their conception of an angel
Messiah can now be proved to have been of Biiddbist
origin.
The first so-called Messianic prophecy recorded
in Genesis, as also the fulfilment of the same
"Abhinishkramana Slltra," chap. iv. 3 b; "Lalita Vistara."
This was first pointed out by R. G. Haliburton, "New
Materials for the History of Man" (Halifax, 1863). Abib, or
Nisan, was originally ide11tical with April ; therefore Bul-Marchcshvan WM our November. Since the Exodus there were two
beginnings of the year, respectively about the spring and the
autumn equinox. Starting from the latter, our November became
the second month.
1

1
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described in the Revelation of John, are both so
directly connected with constellations that either
astrology, the science of stars influencing human
destiny, must be acknowledged as based on facts,
and as a divinely appointed medium of revelation,
or we are no longer pennitted to connect this socalled prophecy with a divine plan. Of course we
reject the astrological symbol, which the authors of
Oenesis and of the Apocalypse felt bound to accept
because the not-initiated believed in it. To introduce a new symbolism would have been impoRSible,
and therefore more or less new ideas were ingrafted
on the transmitted symbolism. The composers of
the first and of the last scripture in the Bible have
not hesitated to imply that the curse, said to have
been by God pronounced in Eden against the
serpent, extending to all the days of its life, would
lead to the victory over the same and it.s seed by
the woman and her seed. Yet neither the text nor
the star-symbolism on which it is based indicates
such final victory. lloth the astrological symbol
and its ideal interpretation imply no more than that
the woman shall aim at the serpent's head and that
the serpent shall aim at her heel. If we separate
the moral idea from the astrological symbolism on
which it has been ingrafted, then this passage in
OenesiR, which the Christian Church regards as
containing the first Messianic prophecy, may be
taken to point to the conflict of humanity with evil,
in which combat mankind will ultimately issue forth
as victors through a divinely chosen representative.
We shall have to point out under what circum·
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stances nnd conditions Israel hns expected the
coming of a liberator, certainly since the captivity
in Babylonia, if not from the times of Moses.
Among the passages in the Bible which have been
Messianically explained, a sharp distinction can be
made. On the one side are such which refer clearly
to the supernatural, and the connection of which
with astral and solar symbolism can be proved with
more or less certainty ; on the other side there are
passages of the Old Testament which have been
Messianically explained, but which do not disclose
any reference to the supernatural and to astroOnly the latter Biblical
nomical observations.
passages will be here considered. \Ve pass over the
passage which refers to Judah's coming to Shiloh, the
ancient sanctuary, the name of which signifies peace
This passage ha.~ been referred to a
or rest.
personal Shiloh, or "man of peace," because later
writers have connected the Messiah with · peace,
which is the signification of the name of Solomon.
But the aboriginal Messianic explanation of Shilo
we consider to have been the connection of ,Judah in
the blessing of Jacob with the summer solstice,
which in the Holy of Holies has been indicated as
symbol of Divine Presence. 1 We also take no
cognizance of the Messianicnlly explained prophecy
of Balaam on the star of Jacob, a prophecy which
found its fulfilment in David, nor of the passage
referring to the Exodus from Egypt : " Out of
Egypt have I called my Son."
I

See in the German work cited, i.

210, 267.

Digitized by

~<?ogle

14

CHRISTIANITY AND ISLAM.

The Messianic times are described by Joel,
.T udah's first prophet, in connection with the capture
of Jerusalem by Shishak or Sheslu~nk in n.c. 928. 1
To this event the prophet refers by saying: "Ye who
have taken my silver and my gold, and have carried
into your temples my beautiful jewels ; ye who
have sold the children of Judah and tho children
of Jerusalem to the . sons of the Grecians, that
ye might move them far from their ·border."
Shishak had in fact taken the treasures from
the house of the Lord, and the treasures from
the house of the King, and he also took all
golden shields which Solomon had caused to
be made.2 Therefore the prophet announces
that " Egypt shall be turned to a desert," but
that" .Judah shall be inhabited for ever, and Jerusalem ft·om generation to generation." A distinction
is made between the Egyptian enemies from the
south and him " from the north." The powerful
and numberless people who passed over the land,
and are described as a swarm of locusts, we explain
as the multitude of people under Jeroboam, whose
name signifies "he whose people is many." He
' 'fhis year we have fixed by comparative chronology, and it
is confirmed by the now established fact that Ezechiel's vision
in the fourth chapter refers to Shishnk's siege of Jerusalem,
from the year of which, B.C. 928, begin the 390 years of Israel's
"iniquity," which came to an end in B. C. 538, when Cyrus gave
permission for the return, and when the Babylonian Isaiah
(Joshua as high priest the anointed, Isa. lxi. 1) proclaimed that
J.irael's "iniquity" is pardoned (l. c., i. 228, 341).
~ Joel iii. s, 6; 1 Kings xiv. 25, 26; 2 Chron. xii. 2 f. ; (Bunsen's" Dibelwerk," ii. 727, 734; i. p. cliv.)
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was constantly at war with Judah since his retum
from Egypt, where he had married Shishak's sister,
Ano. Joel nnnounce..q in the name of God : " And
him from the north will I drive far from you, ....
for he assumes to be a great oue." We explain this
by the fact that he aspired after royal state, and by
his defeat during the reign of Abijah, son of Rehoboam, after which he "never g11thered strength again."
When Shishak, the enemy from the south, had
departed, and his relative and ally, Jeroboam, the
enemy from the north, was to be for ever expelled
from Judah's neighbourhood, the prophet broke forth
in a hymn of praise, at the end of which he said :
" And it shall come to pass afterward, that I will
pour out my Spirit on all flesh, and your sons aml
your daughters shall prophesy, your old men shall
dream dreams, your young men shall sec visions,
and nlso upon the servants and the handmaids in
those days will I pour out my Spirit. And I will
shew wonders in the heavens and in the eartl1, blood
and fire and pillars of smoke. The sun shnll be
tumcd into darkness, and the moon into blood,
before the great and terrible day of the Lord comes.
And it shall come to pass that whosoever shall call
ou the name of the Lord shall he delivered, for in
Mount Zion and in Jerusalem there shall be those
that escape, as the Lord hath said, and among the
remnant those whom the Lord doth call. For,
behold, iu those days and in that time, when I shall
bring again the captivity of Judah and ,Jerusalem, I
will gather all nations, and will bring them down
into the valley of J ehoshnphat ; and I will plead

.. .
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with them there for my people and for my heritage
Israel, whom they have scattered among the nations,
and parted my land, and they lvi.Ve cast lots for my
people." At the time when the scattered of Israel
shall be brought home by the Lord, he will " sit to
judge all the nations round about." The prophet
ends with the announcement : "The Lord shn.U
throne in Zion."
In this most ancient Messianic prOJJhecy the
Spirit of God is described as the Hetleemer; the seer
refers to the time of a national rising, without mentioning the influence of a chosen man, of one anointed
by the Spirit of God, yet without in nny way
excluding the personal influence of an anointed man,
a Messiah.
On this Messianic prophecy from the time of
J erobonm I. follows that of Amos ft·om the time of
Jeroboam ·n. (n.c. 802-762), when Azariah and
Uzziah of ,Judah (n.c. 776-7 47) had nlready reigned
some time. Amos connects the Messianic times
with the settiug up again of "the fallen down tabernacle of David." His contemporary, Hosea of Israel,
sees the returning Israelites seek the Lord their
God, and David their " King," but nothing is said of
him as a warrior, or of his having to deliver the
battle of J ehoshaphat. Another prophet in the time
of U zziah, the elder Zechariah, hopes that tho
promised times had already come. Judah had hy
God been protected during the AssyriP.n wnrJ; he
d~;scribes the King of Judah's coming as a t-ighteous
and n. victorious one, "lowly and riding on au ass,
on a young foal of on ass," and speaking peace to
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the nations. Isaiah, who also commeucml J1is prophecies in the time of U zziah, announces that a
I>avidic descendant would arise, " a rod " from the
stem of Jesse (Isai), a "branch" from "his root,"
and that on this branch, or zemah, the Spirit of the
Lord would rest, " a spirit of wi~dom and understanding, a spirit of counsel and might, the spirit
of knowledge and of the fear of the Lord," Jed by
righteousness and truth ; in his time will be peace.
" And it shall come to pass in that day tl1nt the
Gentiles shall seek after the sprout from the rol}t of
Jesse, who stands as an ensign for the people, and
his dwelling place shaH be glory; .. . . he shall bring
together the dispersed of Israel, and bring in heaps the
scattered of Judah from the four borders of the earth."
To this future son of David was sooner or later
referred the passage : " Unto us a child is born, unto
us a son is given, and the government rests upon
his shoulder, and he is called Wonder of a Uounsellor, Divine hero (or God of a hero), Divider of
spoils, Prince of I>eace." 1 Originally this passage
may have been referred to Hezekiah's son, then ten
years old ; but we submit that the prophet had
likewise in view the symbolism of the star-figure of
Virgo with her branch or sprout.
Isaiah's junior contemporary, Micah, from the
time of Jotham (B.c. 747-732), Ahaz (732-725),
and Hezekiah (72 5-697), reproduces with slight
alterations the prophecy of Isaiah, that "all Gentiles
1

Isa. ix. 6; comp. Gen. xvi.

J (;• Bibelwerk ").

12 ;

Isa. xxii.

(Dunsen's
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shall flow to the mountain on which is the Lord's
house," from wl1ence "the Law" will go forth, whilst
" many nations shall recast their Rwords into ploughijhares, and their spears into pruning-hooks ; no
nation shall draw sword against the other, and they
shall leam war no more." Since Micah, of course,
brings this time into connection with David's branch,
it is quite natural that he lets the sprout be born
in the city of David. Nothing in his word!i bestows
to this passage the character of an independent
prophecy. llut we cannot be surprised that those
who sought a deeper sense in Scripture, in order
thereby to protluce Messianic prophecies, should
have mystically explained the words which refer
the origins of the son of David to "days of yore," tu
" aboriginal times." This cannot be admitted, fur
the llook of Micah at the end applies the same
words to the ]>atriarchs. " Thou wilt show faithfulness to Jacob, mercy to Abraham, as thou hast
sworn to our fathers ' from the days of aboriginal
times.' " TlHl passage has no further meaning than
that the promise of the son of David has gone forth
from the aboriginal times of Israel's history.
'l'hen came Jeremiah, from the thirteenth year
of Jo::siah, n.c. 630, with the highly important
announcement of a new " covenant " which God
would "make with the house of Israel in days to
come." Then God will "put his Law in their
inwurd parts, and write it in their hearts;" l1e will
be their God and they shall be his people; "they
shnll teach no more every man his neighbour, and
every llltlll his brother, saying, Know the Lord,"
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but they shall nll know God, "both smnll nnd great."
The same prophet of Judah had again nnnouncctl
the coming of a righteous sprout of David, who
"as King" on earth should execute "right and
justice" at the time of Israel's safe dwelling, and
whose name would be " The Lord is our righteousness." It was therefore natural to expect that this
man, on whom God's Spirit would rest, according to
Isaiah's promise, would be sent by God in order to
conclude the new and spiritual covenant.
Even when the times of Cyrus, the Anointed of
Gltl/ of the Messiah, had passed by without then
1 The
cuneiform inscriptions testify that Cyrus, the
•• friend " of Merodach, who had " chosen" him " by name, nnd
tlelltincd him for the sovereignty of Chnhlen," was no strict
monotheist, unless Merodach and the Babylonian deities were
by him regardell as other names for Ahura-Mnzda, the god of
his great-grandfather, 'l'eispes the Achemenid, who seems to have
conquered Elam. Cyrus and his immediate ancestors arE' called
kings of Ansan, as of Elam or Susiana. He overthrew Istuvegu,
Astyages, and also the Median kingdom, B.c. 549, nnd eleven
years later, 538, he was enabled by the intrigues of a dissatisfied
party (Israelites?), after having beaten the Chaldean army in
the open field, to enter Babylon wit.hout opposition, eight days
before the death of Nabonidos. His overthrow is by Cyrus
declared to have been caused by the anger of Bel-Merodach,
"the Lord of the gods," whose images NabonicloR had removed
from their ancient sanctuaries to Babylon. 'fhus Nebnkadnezar
according to Jeremiah, was overthrown by Jehovah, whose
worship Hezekiah had centralized at Jerusalem, the people of
which city were by t.he Rabshakeh of Senncherib reminded of
their altars in other places. The siege of Babylon narrated bv
Herodotus and in the Book of Daniel must be referred to one .;f
the two later sieges under Darins·Hystnspes. It is perhaps
conceivable that an undefinable time after the death of Cynts
(529?) and up to 521, when Darius ascenderl the throne, Bel.
shar-ezar, Said to have been son of Nabvnidos and descendant
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bringing what was expected, the Messianic expectations did not cease. The Babylonian Isaiah, the
so-called unknown or evangelical prophet, whoso
sayiugs have been appended to the llook of Isaiah/
regards himself as the descendant of David promised
by Isaiah, on whom the Spirit of God would rest.
This writer designates himself as one who bas been
anointed by the Spirit of God, a title which belonged
only to high priests, or to a king anointed by them,
and which in no single case has been bestowed on
a prophet.: This Israelite, writing from Babylon,
we hold to be the high priest Joshua, who, like
Zerubabel, may have been of royal descent, seeing
that the I I oth Psalm with greater probability refers
to the consecration of Joshua than to David.3 It
of Nelmkadnczur, ruled in Babylon. On this doubtful supposition " Darius the Mede" would refer to Hy11taspes. According
to 'ficle, Belshazzar, not Nabonitlos, was by Cyrus sent to
Karmanin. It may be assumed that Israelites opened to Cyrus
the gates of Babylon, as their ancestors had opened the gates of
Avaris to the Hyksos. Nabonidos died eight days after the
entry of Cyrus. (See Sir Henry Rawlinson, Journ. As. Soc.,
r88o; !'inches, '1'1". Soc. Bib. Arc/,., vii. 1 ; Sayee, Co11t. Rev., July
1883, anrl Hibbert Lecture, 1887.)
1 Isa. xl.-xlvi., with parts of xiii., xh·.; aml xxi. 24-27, as also
34·J6.
2 No prophet, not even Samuel, was a priest.
a Joshua probably belonged to the strangers in Israel, the
ncchahites. •ro tho Lord of the RechabiteM, to Jonado.b,
Jeremiah had promised in the name of God an uninterrupte1l
high priesthood. 'fhe Psalmist could say that the Lord had
liaid to Joshua's Lord, "Sit thou on my right hand" as "priest
for c1·er after the order of Melchizedek" (Jer. xxxv. 6-19).
About the line of Itharnar and strangers in the sanctuary (Ezech.
xlh-. 7-9. IS, 16 i xi. 46; xlviii. 11), sec l. c., i. 258-261.
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is Joshua who calls his contemporary Cyrus the
Anointed or Messiah.
"The Spirit of the Lord rests upon me, because
the Lord bath anointed me, to bring glad tidings to
those in misery, hath sent me to bind up the
broken-hearted, to proclaim liberty to the captives,
and redemption to them that are bound, to proclaim
a year of grace from the Lord, and a day of vengeance from our God; to comfort all that mourn, to
put on the mourners of Zion and to give unto them
ornament instead of ashes, oil of delight instead of
mourning, garment of glory instead of the desponding spirit : that they may he called oaks of blessing,
a planting of the Lord to his glorification." This
high priest, anointed by God with his Spirit, we
assert to be Joshua, who lived in the time of Cyrus
and Ezechiel, and who composed the glorious proclamation to Israel, recorded in the 40th chapter
of Isaiah : " Comfort ye, comfort ye, my people,
saith your God. Speak ye comfortably to Jeru-salem, and cry unto her, that her servitude is accomplished, that her iniquity is pardoned, that she hath
received of the Lord's hand double for all her sins."
For Israel's high priest the deep importance of
the commandment in t.he year n.c .. 586, which went
forth from the Gou·anointed Cyrus, was founu in
that it marked the end of the servitude of the
chiluren of Israel, whom Gou had cast out among
the Gentiles, which servitude had begun exactly
390 years ago, in the fifth year of Hehoboam's
reign, D.c. 928, with Shishak's siege of Jerusalem.
This siege formed the beginning of the celeLmted
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vision of the prophet Ezechiel, recorded in the 4th
chapter, which probably he saw shortly before the
Edict of Cyrus, and which vision has hitherto been
referred to an undefinable future event. " The
iniquity of the house of Israel " he was to Lear
390 days, symbolizing 390 years, during which
Jehovah had cast out the chihlren of Israel among
the Geutiles. In the time of llehoboam no prophet
bad foretold the duration of this servitude, but the
initiated in the mysteries of tradition knew that
from the siege of Jerusalem by Shishak to the
permission of retcrn by Cyrus exactly 390 years
had elapsed. As ufter the 400 years of Israel's
serYitude in Egypt the time commenced for the
return to the land promised to Abraham, so the
high priest Joshua and the prophet Ezechiel
could hope that, with the permission to return, the
"iniquity" of this city was "pardoned." 1 As at the
time of Joshua the son of Nun, so in the time of the
high priest Joshua, a desert lay between the house of
boudage nnd the Land of I>romise. The voice of the
God-nnointed Joshua was the voice of" a preacher"
who cried : " In the wilderness prepare ye way to the
Lord, make straight [level] in the desert a highway
for our God. . • • l~or the glory of the Lord shall
1 Isa. lxi. 1-3; xl. 1-5; Ezech. iv. 1-13; Fee on Israel in
Egypt, 1. r., i. chap. xii. 'l'hc forty years of t.he same vi~ion
against Judah may perhaps be referred to the time from the
flighth year of Solomon to the fifth of Rehoboam, from n .o.
968-928. For it is possible that in his eighth regnal year
Solomon began to build a bouse for his queen, the daughter of
Pharaoh, in which he introduced Egyptian symbols and rites.
and to this the iniquity of Judah might be referred.

Digitized by

Coogle

!JfESSIANIC EXPECTATIONS.

23

·he revealed, and all flesh shall see it together, that
the mouth of the Lord speaketh."
It is Joshua who proclaims: "I will make
mention of the loving-kindness of the I.ord and
the praises of the Lord, according to all that the
Lord hath bestowed on us, and the great goodnes~
toward the house of Israel which he hath uestowed
on them, according to l1is mercies and according to
the multitude of l1is loving-kindnesses. :For he
said, Surely they are my people, children that
will uot deal falsely; so he was their Saviour.
In all their affliction he was afflicted, and tho
angel of his presence snved them ; in his love
and in his pity he redeemed them, and he bare
them and carried them all the days of old. But
they rebelled and grieved his Holy Spirit, therefore
he became thei1· enemy, he himself fought against
them. Then his people remembered the ancient
dnya of Moses: where is he that brought them up
out of the sen [through] the shepherd of his flock;
where is he that gave his Spirit among them, who
raised his glorious arm at the right hand of Moses,
that divided the waters before them to make himself nn everlasting name-that led them through
the floods? Like horses on the plain, who stumble
net, like the flock descending into the valley, the
Spirit of the Lord brought them to rest: so didst
thou lead thy people to make thyself a glorious
nnme."'
The second Zechariah, from the time of Jeremiah,
1

Isa. lxiii. 7-14.
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proba'Lly in connection with Joel's vision of a fountain issuing forth from the temple, sees "living
water" go forth from Jerusalem, and the Lord as
King over the whole earth. Ezechiel, who likewise
has in view the prophecy of Joel without referring
to it, speaks of the Messianic times as the commencement of which he· may have regarded the
return to the land of Judah. He connects the
Messianic times with the thereby symbolized resurrection of the Jewish nation from the grave. As
before him Amos and his contemporary Hosea had
foretold the setting up again of the fallen.down
tabernacle of David, and the King David of the
returning Israelites, so Ezechiel describes the Lord's
servant David as the prince who with Israel goes
in and out in the sanctuary. This princely Messiah
seems to have been designated by Ezechiel as the
iirst of ~even men, who was clothed in linen, with
a writer's inkhorn at his side, a priest and a scribe,
to whom Uod spoke from above the Cherubim, that
is, by his glory or Spirit, as he spoke to Moses.
This priestly scribe is to mark " the sign of Tau,"
the cros8, on the foreheads of those inhabitants of
Jerusalem "that sigh and cry for all the abominations that be done in the midst thereof." We shall
farther on connect this sign of Tau in the Hebrew
text, as with the pre-Christian cross of all nations,
so with the Tau-formed cross or "yoke," the sign
of spiritual enlightenment, whieh Jesus urged his
iollowers to take upon themselves and to follow
him.
Haggai, from the second year of Darius (B.c. 520),
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called himself " the Lord's messenger," who spoke
"in virtue of the Lord's message," and the younger
Zechariah referred to the Messiah as " the man
whose name is the branch." Malachi announced
that before the coming of the Lord to his temple
on the day of judgment (Jehoshnphat ?), God ·Will
send a " messenger of the covenant," of the new and
spiritual covenant first announced by Jeremiah.
For that messenger Israel sought and longed for,
and with him comes " the sun of righteousness," for
those who " fear his name " (or Spirit). We shall
explain this to mean, that the messenger of the
spiritual covenant will convince men of the presence of the Spirit of God in man, through which
the Law will be written on the tables of the heart.
The Old Testament closes with n yet unfulfilled
prophecy of a prophet Elias, as is implied, in his
spirit and power, who shall "turn the l1earts of
the fathers," that is, of the Israelites, " to the sons,"
or nations, and " the hearts of the sons to the
fathers." Elias will bring about that union between
Israelites and people of other nations which according to Messianic prophecies is to precede the glorious days of Zion.
In the Book of Daniel the most important of all
Messianic prophecies is transmitted as a vision sent
1.1nto Daniel (born n.c. 6o8), and which refers to
the raising to heaven of one " like a son of man.''
It is "the Son of man" whom Asnph the seer and
l'salmist had described a.CJ Israel's representative, as
the vine which God bro\1gbt out of Egypt (or caused
to " break up from Egypt "), as " the Son of man "
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whom God " made strong unto himself," and as the
man of God's "right hand." Since the days of
Asaph this expression " the Son of man " was understood as refening to the expected Messiah, and we
shall point out that Jesus called himself "the Son
of man" with reference to this Jlsalm. Uefore we
consider Daniel's sublime vision, it is important to
point out under what circumstances Daniel has seen
it. He was at Babylon, where he had been
instructed, from his youth, in the language and
wisdom of the Chaldenns. He must, therefore, have
known the l'ersian 1·eligious myth of Staosha ~he
Angel-Messiah, in which the transmitted dream of
Nebukadnezar seems to have originated. }'or to
the astrological myth of Sraosha-Serosh, who is
preceded by four ages of gold, silver, steel, and iron.
the vision in the Book of naniel of the great image
evidently refers, where the Messianic kingdom.
exactly like that of the Angel S1·aosha, is said to
follow the fourth kingdom.
Yet the stone uot moved by men's hands has a
very important Messianic meaning, perhaps borrowed
from the I I 8th Psalm, of unknown authorship, and
which, on high authority, need not have been
written afte1· the :Exile. \,Ye have here first to point
out that in the Danielic vision nothing is said of a
de!icent of the Son of man from heaven, nor of the
transition of a heavenly person to a terrestrial one.
"I saw in the night visions, and behold there came
with the clouds of heaven one like unto a son of
man, and he came even to the Ancient of Days,
and he was brought near befot·e him. And there
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was given him dominion, honour, and n kingdom,
and all peoples, nations, and languages served him.
His dominion is an everlasting dominion, which
never pa.~ses away, and his kingdom is never
destroyed."
Nothing excludes the supposition that here the
Son of man, be:lieved to be the Messiah, is designated ns the human messenger of Ood who, according to prophecies, is to bring the promised new and
spiritual covenant. We must not prejudge the
question whether the elevation of the Son of man
with the clouds of heaven implies a miracle, or
whether Daniel's vision is a figurative representation of the continuity of man's individual life after
d.-.ath. The vision refers to the time when a
universal and enduring kingdom will be given
him. The representative of Israel, of the vine
which God has planted, the Son of God's " right
hand," or Spirit, we hold to be the chosen human
instrument of the Spirit, the man anointed by the
Spirit of God. It is indicated, we submit, that the
Messianic mission of the Son of man, whom God,
through the Spirit, made strong unto himself and
raised to his right hand, begins on earth and
continues in heaven.
We do not see that anything further is needed
in order to explain why J esns called himself " the
Son of man," nor to explain the distinction mystically implied by prophets between the Messianic
office of " the messenger of the covenant," whom
:we explain as having come with Jesus, and the
Messianic office of the prophet Elias, yet to come.
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We shall try to render probable, farther on, that
.Tesus referred to the coming of Elias in his great
prophecy about Israel's house ceasing to be " desolate " when they would welcome him " that cometh
in the name of the Lord," and when they would
"see" Jesus. 1
llut it is still believed by some interpreters of
Biblical prophecy, especially in England, but also
by a few in Germany, that the announcement of the
seventy weeks recorded in the Book of Daniel is a
prophecy revealed during the Captivity, by which
the time of the birth and death of Jesus is foretold.
The utter fal1acy of this proposition has here to be
provetl, partly by new arguments.
The composition of the Book of Daniel was not
closed before n.c. I 6g. According to the same the
seventy years' captivity recorded in the Book of
.Jeremiah ought to have been fulfilled by seventy
Sabbatical years or year-weeks. Historically those
seventy years began in B.C. 5 86 and ended, 5 I 6,
with the consecration of the Temple. This led to
new contentions. We need not assume, however,
that already then or at any time before Antiochus
Epiphanes the enlargement of the seventy years
into seventy year-weeks was thought of. In the
seventh year of this prince the rising of Mattathias,
the ancestor of the Maccabees, hatl taken place. In
this year appeared the Book of Daniel. From the
accession of Epiphanes exactly sixty-two year-weeks
had elapsed since the rightly calculated fourth year
1

Matt. xxiii. 39·
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of J ehoiakim, n.c. 609-608. 1 The " troublous
times " of the text refer with historical exactness
to the time from 609 to I 7 5 ; for during that
time Jerusalem was under foreign sway, first under
Babylonian, then under Persian, then under Macedonic-Syrian dominion. After the sixty-two weeks
" an anointed one shall be cut oft: and there shall
be none belonging to him ; then rules a prince who
with his train comes overtlooding ; and he shall
make with many a covenant for one week, and the
half week will he suspend sacrifice and oblation."
This was fulfilled by Antiochus Epiphanes, whose
brother, Seleucus IV., had been murdered by Heliodorus, after that he had liberated Antiochus
Epiphanes, kept as hostage in Home.
The
anointed and cut off Seleucus had none belong"
ing to him, no son who might have succeeded
him. But Epiphanes expelled the usurper Heliodorus, excluded Demetrius, and became King of
Syria I 7 5· "At first he was satisfied with receiving from his Jewish favourites the pledge of intro·
ducing Greek civilization and the promise of large
presents, beyond the high tribute. But in the sixth
year, led by the criminal interloper into the high
priesthood, the Jewish Menelaos, he enters the
temple and plunders it, after having filled the city
with blood, which had been 01)ened by the assistance
and associates of Menelaos."~
I "'l'he Chronology of the Dible.'' p. 9(1.
'Boltzmann in Bunsen's "Bibelwerk," vi. 851-854· Comp.
" Geschichte des Volkes Israel und der Entstehung des Christentbums," von Weber und Boltzmann.
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If the finished seventh year of his reign was to

bring the fulfilment of the prophecies, the seventy
year-weeks might be reckoned back from this year
to the beginning of the Captivity, by reckoning
twice over the almost exact seven year-weeks to the
Edict of Cyrus. But putting aside this unjustifiable
double reckoning, the third year of Cyrus was B.C.
53 6-5 3 5 ; therefore, since the year of the prophecy,
whether 609 or 604, not seventy, but seventy-three
or sixty-eight years had elapsed. The certainly
unhistorical calculation which the 9th ch9.pter in
the Book of Daniel seems to have had in view was
the following : The real Captivity in Babylon 7 year-weeks, or 49 years
'l'he 434 years from Jeremiah's
prophecy (6o9-6o8) to tho
accession of Epiphanes (175) 62
434
"
From thence to tho end of
his regnal years •
7
•rotal •
I 'J'his interpretation is in harmony with the explanation of
the image with feet partly of iron (Syria), partly of clay (Egypt),
that is, Alexander and successors ; with the vision of the four
beasts, of which the fourth is described like to that of the
second beast in the following chapter, which here is "the King
of Grecia." The ten horns refer to the ten Seleucidian kings,
the little horn is Antiochus Epiphanes, and the three horns
which were "plucked out by the roots" through his rising are
perhaps Scleucus IV., Philopater (murdered 176), then his son
Demetrius (kept as hostage in Rome, and apparently lost to his
country), finally the king-murderer Heliodorus. 'l'he saints will
be l(iven into his hands for three and a half years, corresponding
with the 1150 days during which the morning and evening
sacrifice was prevented 3500 times. When it had turned out
that neither Mattathias nor his successors could be regarded as
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Irrespectively of the chronological impossibilities
of regarding the seventy year-weeks in the Book
<lf Daniel as a prophecy on Uhrist, such an interpretation is met by other serious difficulties.
In order to keep up the assertion that the 9th
chapter of the Book of Daniel cont<:lins a prophetic
reference to the crucifixion-year of Jesus Christ, it
would first be necessary to substantiate the supposition that Esra's embassy in the seventh year of
"Artaxerxes" must necessarily be referred to Artaxerxes Longimanus, and not to the "Darius " or
" Artaxerxes" Hystaspes. This king, like Cyrus,
could bear different titles. Josephus writes 1 that
the Greeks called Cyrus "Artaxerxes," and Assyri<llogists have proved that this word, in the form
m·ta-l.:slufrslti, means " the great king.'' Artaxerxes
could therefore have been the title as of Uyrns so of
Hystaspes. He was called "Darius," or lJaryavush,
the Tariyavaus of inscriptions, that is, the " holder "
or " possessor," the ruler, and also Ahasuems or
Achnshverosh (Kshah, Shah), with the meaning
" strong king." The Book of :Esther testifies that
Darius-Hystnspes was known under the name Ahasuerus, for Hadnssah is Atossa, and no other king
has ever ruled "from India to Etl1iopia."= It seems
introducers of Messianic times, the Uoman empire was explained
the fourth beast of the vision, and Nero as antitype of Antio.
chus Epiphanes.
1 "Ant.," xi. 6.
2 Ha<lassah's r•rc<lccessor (Esther ii. 7, 17) was Ynshti, or
"wife of Vash" (Baal-ti, wife of Bon!), that is, of Ynshta.!lpn,
literally "the possessor of the horse;• a name which mny have
caused the legend of the victorious horse.
M
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to follow from this that the 6th and 7th chapters in
Esra refer to unintenupted events of the sixth and
seventh year of the same king, so that Esra' s
embassy, probably caused by the Purim-massacre,
took place in n.c. 5 15, not fifty-seven years later,
as if Esra had lived under King Artaxerxes Longimanus.'
Esra's embassy has taken place fifty-seven years
before the seventh year of Longimanus (458-457),
that is, in the seventh year of Darius, B.c. 5 1 5.
Believing in the prophetic meaning of the seventy
weeks, the 490 years have Ly some been reckoned
from D.c. 4 57, and thus the crucifixion-year of
.Jesus has been reached, A.D. 3 3. This is below
all criticism. But also on this supposition, which
is contrary to every possible explanation of the
text, ]~sra ought to have beeu ordererl "to restore
and to lmild Jerusalem." Of this nothing is said,
and on the contrary we assert that Es1·a's mission
led to the partial destruction of this city. Accoruing
to Josephus, Bagoses was a general of "Artaxerxes," 2
we interpret of Hystaspes; he led his army from
Samaria to Jerusalem, and pnnisheu the Jews for
the murder of Joshua iu the temple, by imposing
on them a tribute for seven years. To this event
-- -- - --- -- -- - - - - --

'fo the year of Esra's embassy, B. C. s•s. refers the fifth
vision of Zechariah on the roll containing the curse against tho
laud, and on tho ephah with the woman being removed to the
lund of Shinar, where a house would be built for her (the temple
at Gerizzim ?). 'l'bis refers to the principal incident during
Esra's mission, the banishment of the Jews who had married
Samaritan women.
1 "Ant.," xi. 7·
1
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we refer the complaint of Hannni to Nchemiult,
that the remnant of Israel were " in great atHiction
and reproach, the wall of Jerusalem broken dowu,
and the gates thereof burned with fire. " 1 Tins
attack of Jerusalem by Bagoses, which explains
Hanani's report, we consider to have taken place in
the first and probably last year of Esra's governorship, possibly in the year of his death, since his
journal abruptly closes. Nehemiah was GOVCJ'Il••l'
from 502-490, when the bat.tle of Marathon
caused his return.
We believe to have proved that the sixty-two
weeks or 434 years began in the fourth year of
Jehoiakim, D.C. 609, and that this so-called prophecy
reached to the acceRsion of Antiochus Epiphanes,
n.c. 1 7 5. The great .I )anielic vision of one like a
son of man refers only to the elevation of the
Messi11h, not to a second personal advent of the
same, but to the time still to come, when "aU
peoples, nations and tongues " shall serve the risen
Son of man. "The Son of man " whom God. hath
" made strong unto himseif," the man of His
right lmnd,' the representative of Israel and
"the saints of the Most High," the bringer of salvation which comes from the Jews, will then (in
the time of Elias ?) gather in heaven the harvest
of the earth. We do not require the Book of
Daniel, first mentioneu about fifty years after
Antiochus Epiphanes,3 in order to eatablish the
1

1

Nch. i. 1-3; comp. Ps. lxxix.
Ps. lxxx.
~ 1 Mace. ii. 59, 6o.
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historical fact that, in harmony with .Jewish expectat.ions and with announcements in the Old Testament, Jesus of Naxat·eth has l'egardml himself us
" the Son of man " or Messiah, though he f01·bade
his disciple:~ to proclaim him as such, apparently
because of the mysterious relation of Elias to the
Messianic kingdom, which began with Jesus.
RESULT.

An astrological symbolism forms the foundation
of the first Messianic prophecy reconled in the Bible,
as nlso of the fulfilment of the same described in
the Uevelation of John. 'l'he head of the sign of
Virgo aims at the head of the constellation of the
Serpent, which aims at the heel of the woman, in
t.hc most exact h:mnony with the statement in
lhmesis according to the reading of the Vulgate.
The same symbolism has been used by the author
of the Apocalypse fur describing the persecution of
the woman and her child by " the old serpent."
Putting aside those Messianically interpreted passages in the Bible which stand in connection with
astrological symbolism, only such passages can be
referred tu the person of the l\fessiah and llis kingdom which point to thn bringer of the promised new
and spiritual coveuant, to the messenge1· of the
covenant, from whom Malachi distinguishes the still
fntme prophet Elias.
'l'o the greatest of all Messianic prophecies, the
Danielic vision of the Son of man raised to God,
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is opposed the doctrine of the Angel-Me£.siah, which
was not recognized in Israel, and to which passages
in the Book of Isaiah and in the Gospels on the
virgin-born refer. The seventy weeks in the Book
of Daniel do not refer to the year of the birth or
of the crucifixion of Jesus.
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CHAPTER II.
JESUS OF NAZARETK
INTRODUCTION.

As son of David, Jesus is descended from the socalled strangers in Israel, whose ancestors were,
however, the aboriginal Hebrews, those Medes or
Chaldeans who had journeyed from "the East,"
from beyond the Tigris, and had come to Shinar,
who captUl'ed Babylon four centuries before Abraham
was born in that country, and subjugated the·
aborigines of Hamite-Indian origin. From these
were descended the female ancestors of Jesus mentioned in the genealogies, and probably also Melcbizedek. These Medes, the Madai of Genesis, originally belonged to the Aryan-J aphetic race, to the
monotheists of the East, and they followed the doctrines of the Bactrian Heformer, Zoroaster, which
became vitiated by the later Magi, probably of
Indian origin. Yet the verbal1y transmitted tradition, late recorded in the " Zendavesta," was partly
preserved in its purity, and scriptures prove that
the principal doctrine referred to the "Holy Spirit"
in humanity as a medium between God and man.
This doctrine of " the spiritual power," or Maga, was
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by the later priestly caste of the Medea, by the
Magi, mixed up with a system of asceticism, of
ceremonies and materialistic mysticism, all which
things were strange to the original doctrine of
Zoroaster. In the place of the ancient fire sym..
holism, which referred to the invisible innate Holy
Spirit, a mixture of astrology, incantations, and every
kind of superstition had crept in. But what I•Iato
still called " the genuine, pure, and sublime magic
of Zoroaster," 1 was preserved by the memory of the
initiated, by a secret doctrine supported by records
of the same in the most ancient parts of the " Zendavesta." With this tradition the Mass(}ra in Israel
stood in connection.'
Yet the doctrine of the Holy Spirit, its universality, was kept in silence by the law and the
prophets until John. Only a future outpouring of
the Spirit of God on all flesh was promised, what
John called the baptism with the Holy Spirit, that
is, the promised new nntl spiritual covenant, what
was designated as the kingdom of heaven, the ntle
of the Holy Spirit in mankind.
TilE LAW ANIJ THE l'ltOl'IIJo;TS UNTIL .JOliN.

Jesus said: "All the prophets and the Law have
prophesied until John .••. but from the days.of John
the Baptist until the present moment the kingdom
of heaven is taken by violence, and the violently
1 Plato, "De Magia," cap. 25; 27, 31.
' For the lJroofs, see L c., I. 275/.
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striving take forcibly possession of it." 1 We explain
these for ever memorable words to mean, that the
Law and the prophets until John have regarded the
kingdom of heaven, the rule of the Holy Sphit on
earth, as future; that they therefore have denied the
presence of the Spirit of God in humanity. But
from the days of John the Baptist until the moment
when Jesus uttered these words, that is, since the
commencement of his public teaching, the kingdom
of heaven has been proclaimed as already come, the
Spirit of God as present in humanity. The kingdom of heaven had to be taken by violence because
" the blind guides " of the blind, the Scribes and
Pharisees who sat in the seat of Moses, had " shut
up the kingdom of heaven against men, neither
going in themselves, nor suffering them that are
entering to enter."
This explanation of the
mysterious words of .Jesus on the kingdom of
heaven, which appear displaced in the transmitted
text, is in harmony with the teaching on the Spirit
of God in the Scriptures by the Law and the
prophets until J olm.
It is indicated in the Old Testament that the
Spirit existed at the "creation " of heaven and earth,
that it was mysteriously active above the waters
which covered the lifeless earth. According to
Holy Scripture the Divine Spirit was by God breathe(l
into the nostrils of the first man, but in conse(1uenctt
of human sins the Spirit was withdrawn at the time
1 Matt. xi. ·IJ, 12 (Bunsen's "Dibelwerk "). We place the
13th verse before the 12th for greater clearness.
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of the Flood, as implied by the statement that God's
Spirit should " not for ever abide in man." The
restoration of this divine gift iR in GenesiR brought
into connection with the victory of the seed of the
woman, of the Messiah over the Devil, the seducer
of mankind. According to the teaching in Scripture,
it is only exceptionally that the Holy Spirit inspires
a prophet with superhuman knowledge, as in the
case of Balaam ; or the Spirit rests upon a man in
times of great danger, as on Othniel, to make him
"a saviour," or on Gideon, Jephthah and Samson,
the deliverers. The Spirit of God is described as
coming to Saul and then leaving him.
David
believed that the Spirit of God was within him, and
he prayed that God would not take it from him, but
would fit him ont or arm him " with n. wiUing
spirit."• Only in the 13ook of Job, in the Chaldean
doctrinal poem, the doctrine is recorded of the Spirit
of God's continuous presence in man. " l\Iy bre:1th
[Spirit] is still fully in me, the breath of God is in
my nostrils;" as long ns man lives, he breathes
"the breath of the Almighty." 2
We therefore find that the Law and the prophets
until John do not refer in a single! pas3age to the
presence of the Spirit of God in mankind. But the
prophets foretell in clear words the futn re coming of
the Rame, the outpouring of the Divine Spirit on all
flesh. They darkly indicate that at this time the
1 Gen. i, 2, II. 7, vi. 3; Numb. xxiv. 2; Judg. iii. 10, vi. 34.
xi. 29, xiii. 25; 1 Sam. x. 6-10, xvi. 14, xviii. 12, x:rviii. 15;
Ps, 11. 12, cxxxlx. 7·
t Job xxvii. 3· xuiii, 4·
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law of God will be written on the tables of the
heart. In harmony with the promise of Jeremiah
mul other prophets, Malachi announces, as already
observed, that the new covenant will be brought by
the messenger of the covenant, whom Is1"8el " seeks"
or "longs for," by the Messiah, who shall prepare
the way before God. In connection with these
expectations J olm announced that the fulfilment of
the promised outpouring of the Spirit of God on all
flesh, and that the new spiritual covenant, the
bnptism with the Holy Spirit, would be brought by
one mightier or more powerful than himself, to
whom he was not sufficient to bear or carry the
shoes. 'This · promised rule of the Spirit, the kingdom of heaven, he announced as near; the angel of
the covenant, desired by Israel, the Messiah, might
come any day. It is thus pointed out that John
was the last of the prophets who prophesied about
the kingdom of heaven, about the future coming of
the Spirit of God to mankind.
Can it be proved from Scripture that Jesus was
the first who proclaimed to Israel the presence of
the kingdom of God in mankind ? If he did so, he
opened the kingdom of heaven, which had been shut
by the spiritual rulers in Israel, by the successors of
:Moses; he 1·evealed what the Law and the prophets
until .John had hidden. Up to the moment when
the cited words were spoken by Jesus to his disciples,
the kingdom of heaven could only be entered by
opposing force to force, by entering it in spite of the
hindrances caused by the Scribes and Pharisees.
Words of .Jesus have been translllit.tctl to us which
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answer the question we have raised. " If I by
lleelzebub cast out devils, by whom do your sons
co.st them out ? Therefore shall they be your
judges. But if I by the Spirit of God cast out
devils, then indeed is the kingdom of God come
unto you." Who were the children of Israel here
referred to who cast out devils by the Spirit of God
as Jesus did according to his own words? Were
they only the twelve apostles to whom he gave
"power" to cast out devils? No, for John said:
" Mo.ster, we saw one casting out devils in thy name,
and we forbad him because he followeth not us.
But Jesus said, .Forbid him not, for there is no man
which shall do a mighty work in my name and be
able quickly to speak evil of me. :For he that is
not against us is for us."'
Without being a follower of .Jesus, without the
latter having ingrafted on him the consciousness of
God's indwelling Spirit, this man was able to cast
out devils in "the name" of ,Jesus, that is, by the
Spirit of God, as also Jesus and his disciples did.
,Jesus promised that he would be in the midst of
two or three gathered together in his name, and
therefore has not left us in doubt that the expressions " in my name " and " by the Spirit of God "
have the same meaning. The name of Jesus, as the
name of God, which was "in " the angel who in
Egypt went before and followed Israel, referred to
the indwelling Spirit, to the power of God. The
1 Matt. xxiii. 13; Matt. xii. 27, 28 ;· Luke :xi. I g. 20; Mark
fx, 38-40,
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disciples having done a good deed to an impotent
man whereby he had been made whole, were asked
"by what power or in what nome have ye done
thi~? " 1 It is obvious that this work of healing had
not been performed in consequence of pronouncing
the name of .Jesus of Nazareth, or because uny kind
of mysterious idea was brought into connection with
this name. The power or name was the Spirit of God.
This explanation of the name of Jesus as the
Spirit of God is confirmed by other transmitted
sayings of Jesus. " 0 :Father, I have revealed thy
name unto the men which thou hast given me out
of the world. They were thine, and thou hast
given them unto me, and they have kept thy
word. . . . . Holy Father, keep them in thy name
[SpiritJ wbich thou hast given me, that they may
be one as we are. As long as I was with them I
have kept them in thy name ; . . . • I have made
known unto them thy name, and will make it known,
that the love wherewith thou hast loved me may he
in them and I in them." " Whatsoever ye shall
ask the Father in my name, he will give it you.
Hitherto have ye asked nothing in my name ; ask,
and ye shall receive, that your joy may be full""
Before the preaching of Jesus the Israelites had
asked nothing in that name or Spirit, because the
I.aw and the prophets until John had kept in
silence the doctrine of the Spirit, had shut up the
kingdom of heaveu, had taken away "the key of
Matt. xviii. 20; Exod. xxiii. 21; Acts iv. 7-12.
' John xvii. 6, 8, 11, 12, 17, 26; xvl. 23, 24.

1
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knowledge." Through the name or Spirit of Gou,
.Jesus had heard words which came from the
Father, and he gave them to his disciples. "They
have received it and known truly that I came out
of thee, and believed that thou hast sent me."
Because the Holy Spirit was the medium of the
}'ather's revelation to the Son as of the Son to his
disciples, therefore Jesus taught them the prayer,
of which the first request, "hallowed be thy name,"
refers to the Spirit of God. llecause Jesus recognized in the Holy Spirit something higher than the
Son of man whom God anointed with the Holy
Spirit, therefore be prodaimed : " Whosoever
speaketh a word against the Son of man, it shall
be forgiven him, but whosoever speaketh something against the Holy Spirit, it shall not · be
forgiven him, neither in this world nor in the
world to come." Also J>nul spoke of the name
as the Spirit of God, when he pointed to the
name which is above all names, which God gave
to the anointed Jesus, faithful unto the death on
the cross, that "in" the name of Jesus (not at the
aound of his name) "every knee shall bow, of
those who are in heaven and on earth and under
the earth, and every tongue shall confess that Jesus
Christ is Lord to the glory of God the }'ather." All
things, whether in word or in deed, shall be done
" in the unme of the Lord Jesus." 1
It was through the Holy Spirit that nod "wrought
special miracles by the hands of l'aul." So power1

Matt. xil. 32; Phil. ii. 9-11 ; Col. iii. 17; Acts x. JS.
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fully tl1e Spirit of God manifested itself in Paul
tbnt " from his body were brought unto the sick
handkerchiefs or aprons, and the diseases parted
from them, and the evil spirits went out of them.
]~ut certain of the itinerant Jewish exorcists took
upon themselves [or ventured] to call over them
which had evil sph·its the name of the Lord Jesus,
saying I adjure you by Jesus whom Paul preacheth.
They were seven sons of the Jewish high priest
Scevas [Skeuas] which did so. But the evil spirit
answered an<l said, I know about J csus, and Paul
I know, but who are ye? And the man in whom
the evil spirit was leaped on them and overcame
them, so that they fled out of that house naked and
wounded. And this became known to all Jews and
Greeks dwelling at Ephesus; and fear came upon
them all, and the name of the Lord Jesus was
praised." 1 The mere pronouncing of the name of
Jesus could not cause evil spirits to depart, but
they were cast out by Jesus and otherd, even by
such as did not follow him," by the Spirit of God,"
that is, in his name. 1.'bese were "greater than
J obn ; " through their faith in the power of God
dwelling within them they had received the baptism
with the Holy Spirit, which the Baptist recognized
as future only; they were not against Jesus and his
disciples ; they belonged to the kingdom of heaven,
but John did not.
Though Jesus introduced not tbe Spirit of God
into the world, he brought to humanity the baptism
1

Acts xix. 11-17; comp. Matt. x. 41, 42.
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with the Holy Spirit by calling forth the consciousness of the Spirit of God's presence in the human
soul. In a.<J far as .John connected this spiritual
baptism with the expected Messiah, with the bringer
in of the new covenant, with the messenger of the
covenant, thus far the Baptist might be called the
forerunner of Jesus. He closed the old covenant
and pointed to the new one, though he did not
recognize the same as come with Jesus. Some held
John t.o be the prophet Elias, whose coming Malachi
had foretold, though without designating him a.<J the
forerunner of the longed-for messenger of the covenant, of the Messiah. But because Elias bad by
Malachi been connected with the Messianic times,
therefore Jesus may possibly have made no objection,
if the peo)Jle would receive it, that .Tohu wns th':l
promised Elias, though John said he was not Elias.
The learned in Scripture and John himself knew that
tlus Elias who was to come would turn the hearts of
the fathers, the Israelites, to the children, the Gentiles,
and the hearts of the children to their fathers. Only
after the coming of the Messiah and of the new
covenant, after the true explanation of Jesus and
Elias, this concluding prophecy of the Old Testament can be fulfilled. Then the true connection
between the sower and the reaper of the kingdom
of heaven will become clear, and the promised
glorious future of Israel will come. 1
1 Matt. xi. 14; l'tlal. iv. 2-6. 1.'he passage in l'tlatt. xvi. 28
about Elias having come in John, though he denied it, we
regard as non-historical, and as inserted to prevent Paul's state-
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This explanation, which distinguishes John from
Elias, is contradicted by the testimony of tha
evangelist Luke. According to the same the angel
is to have said to Zacharias, that John "shall be
great in the sight of the Lord, he shall drink neither
wine nor strong drink, and he shall be filled with
the Holy Spirit, even from his mother's womb, and
many of the children of Israel shall he turn to the
Lord their God. And he shall go before him in the
spirit and power of Elias, to turn the hearts of the
fathers to the children, and the disobedient to the
wisdom of the just; to make ready a people prepared
for the I..ord." 1 }'arther on we shall have to inquire
whether, and how, it may be explained that John,
who was tilled with the Holy Spirit, did not rew,.{nize .Jesus as him that should come, as the .Messiah,
and that the latter regarded the Baptist, who baptized with water, and pointed to the future baptism
of the Spirit, as less than the least in the kingdom
of heaven.
1.'hns far we have come to the conclusion tl1at
the Law and the prophets until J ohu did not refer
to the doctrine of the Spirit of God's presence in
ment in 1 Thess. iv. 15-17 from being made to imply that he
regarded himself as he that should come "in the name of the
Lord" as Elias, to whom Jesus was supposed (we think rightly)
to have referred in his great prophecy about Israel's future (Matt.
xxiii. 39).
I Luke I. 15-17. We shall show farther on that Paul accepted
the doctrines of the llaptist, and 1·eferred to the faith " which
should afterward be revealed." If John was Elias, Paul
had some reason to explain the "word from the Lord" as he
did.
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mankind, though this presence is testified in the
of Job and in the "Zendavesta," in the record
of extremely ancient oriental tradition. The 1\IedoChnldeans, adherents to the Zoroastrian religion,
seem to have introduced this doctrine on the Spirit
of God into the land of the Euphrates and Tigris,
about four centuries before Abraham was born there,
who must have been brought up in this knowledge. The promise made to Abraham of a blessing for
humanity was to be realized through the spiritual
seed of the ingrafted Word. Jesus as the sower of
the Word of God has begun to fulfil the Abrahamitic promise, he is the introducer of the new
covenant. The stone which the builders, that is,
Moses and the prophet.~, rejected, symbol of the
Hpirit in mankind, became by the preaching and
life of Jesus the head- and corner-stone of his spiritual house, the stone which D,miel in his vision
described as becoming a mountain and covering the
earth.

J~ook

JESUS AND Sl'IUIT-I'OWlo:I:.

'Ve assume here as proved the conuection of
.John the Baptist with the Jewish disse.nters, tl1e
Essenes, and with their expectation of an AngelMessiah.1 It follows that .John expected an incarnate angel as messenger or angel of the promised
new covenant. Therefore he could not be converted
to the belief in ,J csus as the Messiah by the message
of the latter which two disciples conveyed to him in
1

See, for the proofs, l. c., i. 325 f, 333

t:
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prison, as reply to his question, "Art thou he that
shall come, or shall we look for another 1 " Wishing that .Tohu should not die in his doubt, Jesus
referred him to the works which he and others did,
us proofs that the kingdom of heaven had come.
John must have known that Jesus designated these
mirncles as works of God through the Holy Spirit.
:For to the messengers of John he declared :
"Go your way and make knl)wn to John what
ye hear and se~ ; the blind see and the lame walk,
the lepers are cleansed, and the deaf hear, and
the dead are raised up, and to the poor the Gospel
is preached, and blessed is he whosoever shall not
find any occasion of stumbling in me," or who is not
" vexed because of me." This message would not
lead John to the conviction that the incarnate
angel whom he expected had come in Jesus. llut
these wortls, which no critic ·has regarded as unhistorical, testify to the general knowledge of inexplicable deeds by which Jesus had become famous,
and which were regarded as miracles at or before
the commencement of his public teaching.
This message confinus the statement in the
gospels lhat, before the decapitation of the llaptist,
Jesus had become known Ly extraordinary manifestations of Spirit-power, Ly " the Spirit of God,"
through which he did his marvellous works. According to the gospels, John heard in prison that Jesus,
" full of the Holy Spirit," performed acts of healing
which implied Spirit-power. Ho went about in all
Galilee, teaching in their synagogues, and preaching
the Gospel of the kingdom, and healing all manner
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of diseMc, nml all manner of sickness nmnug tho
people. And his fame went forth into all Syria,
and they brought unto him nil that were sick,
holden with divers diseases and torments, posscssecl
with devils, and epileptic and palsied, and he healed
them." Here the glad tidings of the kingdom, t.hat
is, of the rule of the Spirit in man, are brought into
direct connection with healings by Spirit-power.
Also other Israelites, though not followers of J esns,
as already observed, could cast ont devils by their
faith in the power of this indwelling Spirit, in the
"name" or Spirit of Jesus. But John, who denied
the presence of the Holy Spirit in mankind, who
regarded as future the baptism with the Spirit, and
who therefore was less than the least in the kingdom of heaven which .Tesns preached, could not do
any such marvellous works, and it seems to have
been for this reason that he was angry about the
The tradition recorded in tho
fame of .T esus.
gospels refers not in n. single instance to performances by the Baptist of healings or similar
inexplicable works as performed by Jesus.
· Before the death of John, Jesus could point to
his marvellous works, and yet none of them are
mentioned in the gospels as having taken place at
this time. Evidently not all well-accredited and
generally known miracles of Jesus have been recorded. They were the more dangerous to the
hierarchy because rightly or wrongly connected with
what were called magic powers, which many seem
to have possessed. Before we try to explain the
miracles of Jesus as not supernatural, the connection
D
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of magic with oracles recognized in Israel, therefor(~
with manifestations of Spirit-power, must be fully
considered.
As we have already pointed out, the doctrine
transmitted before the time of Abraham among the
Hebrews about " the Holy Spirit" in mankind, had
been kept in silence by Moses and the prophets
until John. 'fhe first cause for this was probably
the connection of that doctrine, introduced from the
East, with ceremonies, incantations, and other superstitions by the Magi. The holy tradition of tin~
maga or spiritual power had been developed and
degraded into magic. Possibly at all times th(l
belief has been at work in some men that, through
a mysterious indwelling power, man can enter into
communion with superhuman beings, whether they
had previously lived on earth or not. l•'or the
extremely ancient worship of ancestors may be held
to imply the belief in their continued individual
existence, and this belief can have originated in
apparitions of the departed. They were naturally
credited with superhuman knowledge, believed to he
the source of inexplicable natural phenomena, of
miracles. The mysteries of the unseen world were
with the Egyptians transmitted through magicians
belonging to the priestly caste, who interpreted
dreams and performed miracles. To them Joseph
and Moses were reckoned, though their powers
exceeded those of othe1· magicians. Joseph declared
that the interpretation of dreams belongs to God,
but he used a silver cup for the purpose of divination. It has been pointed out that it was an
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essential element, in the ancient systems of divination, to throw stones or coins into a cup filled with
water, and to fix the eye on the bubbles thus produced, chiefly on the dazzling reflection of the sun's
rays from it. Up to our days the magicians in
Cairo gaze at ink-drops on the hand, as those to be
ltypnotized gaze on the tip of a finger. This concentration of the spirit leads to a passive state of
consciousness or unconsciousness during which, as is
supposed, the will of a human or of a superhuman
being is transferred to the beholder. Or man is put
into direct connection with his own "double," his
non-terrestrial self, whose knowledge-sometimes of
the future-is imparted to him under mystical conditions which by the known laws of Nature we
cannot explain. The value of the communication
depends not only on its source, but en the unselfishness of the inquirer, on the sublimity of his aims.
Like the divining cup of Joseph, the Urim of the
bigh priest were aids to divination. 1'he breastplate,
or choshen, worn over the ephod, and containing
twelve gems, was in the Greek version explained as
the oracle. It is thus indicated that the twelve
shining stones on which the high priest gazed, the
Urim, or "lights," were media by the aid of which
the oracular reply to questions was given which,
one at a time, he had to put before God. The
high priest must have been convinced that the
answer thus dictated came from a non-human
source. He held it to be a revelation, a right and
reliable revelation, an oracle conveyed by light and
truth, by U rim and 1'hummim. The latter seem to
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l10.ve been borrowed from the Egyptians. "On the
breast of well-nigh every member of the priestly
caste of Egypt there hangs a pectoral plate, corresponding in position and in size to the choshen of
the high priest of Israel." 1
The Urim and 1'hummim were transferred by
Aaron to Eleazar, before whom Joshua, the man
"in whom the Spirit" was, had to stand. The
high priest was to "inquire" for him "by the·
divine oracle of the Urim before the Lord." As an
exclusive privilege of the high priest the lightoracles were for the last time employed by Abiathar
when David twice caused the inquiry to be made
whether he was to beat the l)hilistines. Saul did
not receive a reply to his questions from God,
" neither by dreams nor by U rim nor by prophet."
The introduction of schools of prophets by Samuel,
who did not belong to the priesthood,2 and who
already in his childhood heard the voice of God,.
marks the transition from the divination through
the light-oracle of the high priest to the direct
divination of the laity by innate Spirit-power.
Conviction will then have found its way, that the
mediation of the power of divination by outward
means is not necessary, and certainly must not be
restricted to the high priest. Thereby on the one
side the door was O}lened to the spreading of magic,
on the other side the prophetic voice was more
1 Plumptre, Dean of Wells, in Smith's " Dictionary of the
Bible":" Urim and 'l'hummim."
s '!'be epbod which he wore as a boy (r Sam. ii. 28) was different from that of the high priest.
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listened to, as the possible expression of the will of
God revealed tlu·ough the Spirit. It m&.y be said,
that thus a way of retreat was opened from the
false magic of the Magi to what Plato called, as
already observed, the "genuine, pnre, and sublime
magic of Zoroaster," which may have consisted iu
the direct operation of the spiritual power or maga
as link between God and man.
The mysterious operations of Spil'it-po,ver were
recognized as originating in a development of unusual human faculties, whether or not called forth
by other intelligences.
Such transcendent influences might be good or evil, the very best or the
worst. It became necessary, therefore, systematically to regulate this development of indwelling
and perha11s spontaneously produced Spint-power,
in order to keep off the misleading influences of
"black magic," and, by discouraging the belief in
fatalistic astrology, to use the 1:1piritual power as a
means of divine enlightenment.
To prepare men for so high a calling, by
isolation, by liberating them from the cares of
providing for their maintenance, and by the in:fiuences of such as hacl given proofs of their
peculiar spiritual capacities, this was t·egardecl in
Israel as a sacred duty since the time of Samuel
the prophet. Naioth was the name of the house
of prophets, or the cells of a college of prophets
near Ramo. were so called, over whicit Samuel wa!l
the first president. Thus Elijah presided at Gilgal
and Jericho. It is certain that in these schools of
prophets men rcc:.!ived a peculiar education pre-
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paratory to the eventual prophetic office. With
the exception of Amos the shepherd, all prophets
may have bf'longed to these colleges, maintained at
public expense. 'J.'he Word of God, we are told,
came first to Samuel, then to Shemaiah and to
Nathan.' J,ike Samuel, these may have received
their tirst call to the prophetic office by their carnal
ear having heard articulate sounds from an invisible
source. When the messengers which Saul sent to
Naioth to fetch David " saw tbe company of the
prophets p1·ophesying, and Samuel standing as head
over them, the Spirit of God came upon the mes·
sengers of Saul, and tbey also prophesied." The
same took place with those sent after them, and
with Saul himself wl1en he went to Naioth : "The
Spirit of God came upon him also," and he pro·
phcsied as he had done among the prophets and
also before Samuel, on which occasion he seems to
have fallen into an ecstatic state.'
These and similar narratives could receive a two·
fold interpretation. The people had been told that
the Spirit is absent from mankind, and that it was
sent to chosen men ns an especial gift. Accordingly,
it was the popular expectation that the men on
wbom the Spirit had come had received the same
But the
suddenly aud directly from heaven.
initiated knew that the Spirit of God is in mankind, as testified by the Book of Job and by secret
tradition. These will have explained the sudden
1 1
I 1

Sam. ix. 27 ; 1 Kings xii.
Sam. x. 10, xix. 18-24.

22 ; 1

Cbron. xvii. 3·
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prophesying of the messengers aml of Saul as a
consequence of the conviction that this mysterious
power really is in mankind, and that under
mystical conditions it renders some capable to
prophesy. Though Saul, like Baluam, may have
fallen to the ground in a state of trance, his eyes
were not opened, and he received no revelations.
After the death of Samuel, Saul is said to hn,·e
appeared in disguise before the woman at Endor,
who bad the gift of conjuriug up the dead. Saul
hatl cut off out of the land the conjurors and the
wizards. Having asked the woman to bring up
Samuel, we are told that the defunct prophet
appeared before them, when Saul "bowed with l1is
face to the ground and did obeisance." Samuel
asked him, "Why hast thou disquieted me to ~·ring
me up?" Saul having stated the danger of his
vosition, Samuel explnin(d why God had departed
from him, and answered him no more by prophets
nor by U rim nor by dreams. It was because Saul
obeyed not" the voice of the Lord," who had spoken
by the prophet. With Saul also Israel would be
delivered in the hands of the Philistines, "and tomorrow shalt thou and thy sons be with me."
Neither is it said nor is it indicated that Samuel had
been called up from a sleep of death ; he did not
wish to return to the earth from the place where he
was, but the woman had the power to bring him
back for a limited time, probably only for a very
few minutes, or still less. He had the appearance
of having been transformed into the s:~me body
and the same capacity which he had possessed
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on earth, and the gift of prophecy had not left
him.
It is impossible to assert in how far the transmitted narrativ~ may have been historical. Assuming its reality, it would contain a Scriptural proof
that, nt least in the case here related, death is merely
a change of form, that it does not put an end to
individual consciousness, that death is not tho closing Lut the optming of a door leading to further
developments of the individual. On the assumption
that the narrative is not, in any of its pm-ts, a mere
invention, it would also prove that a temporary reincarnation of departed human beings, the so-called
and never explained materialization, was a possibility
about three thousand years ago. But were the incident invented, tho narrative would prov·e the popular
belief in similar inexplicable phenomena. Of such
belief tl1e Scripture furnishes us with many proofs.
Thus David is recorded to have saitl, "All this the
Lord made me understand in writing, by his hand
upon me." He could look into the past "by the
Spirit." Also "a writing came" by the departed
l~lijah. 1

1\y these ]~iLlicnl passnges it is proved that Israelites believed in a spiritual )'ower dwelling, at least
exceptionally, in mnn, which can lead to communion
l 1 Chron. xxviii. 19, 12; 2 Chron. xxi. 19. The" hand" of God
·means "tho Spirit," which is hero cleurly designated as a medium
between Gud and man, an organ of revelation. 'l'ho indwelling
l>pil·it is a Force which can be "guided by nn intelligence outsi•le of :' humnn brain." Sec l'reface to second edition of
"J'sycilog-raphy," by M.A. (Oxon.), the cclitor of" Light."
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with the departed, even with God, thus to the gift of
}Jrophecy, of healing, and of discerning among communicating spirits. With this mysterious Force the
conjuring up of the dead, capable to move and speak,
was undoubtedly connected, and it was rightly conceived as originating with evil spirits, like the demoniacal possessions, which could only be cast out
by the Spirit of God. The initiated may have known,
what now can ue asserted as a fact, that it is impossible to sepamte from this same indwelling Spiritpower the manner in which Joseph carried out
divination, or David wrote what by " his hand upon
him" God had made him understand, or the high
priests enunciated oracles.1 Every kind of magic
was connected, in fact, with man's Spirit-power. No
regnnl was paid to the prohibition of magic ; 2 it was
practised at all times by high and low, which fact
is the best proof of the reality of Spirit-power. In
the l)snlms there is not a single prayer against the
daugers which may undoubtedly arise from the use
of Spirit-power for body, soul, and spirit. Hereby
it is implied that a connection between the visible
and the invisibh~ world, by a probably cosmical
medium akin to electricity, was held to be a greater
good than the possible evils arising from being influ. enced by evil spirits, through the medium of Spirit}lower. The Israelite whose private judgment was
.not swayed by authority must have believed that
through prayer, by his aim after purity in thought
1 The high priest's assumable Spiritual power became intensi2 Deut. xviii. JO-IJ.
fied by gazing on these lights.
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word, and deed, he would be preserved from such
evils by the angels who do God's commandments.
As " the Word of God " had f'.Ome to Samuel, to
Shemaiah, and to Nathan, so it came to John the
Baptist; yet he performed no miracles. This fact
confirms the interpretation that the preacher of the
future bapti!m with the Holy Spirit denied, as Moses
and the prophets had done before him, the presence
of the Spirit in mankind, for which reason Jesus
declared him to be less than the least in the kingdom
of heaven. Tlms also is confirmed the direct connection of miracles with man's consciousness of an
indwelling Spirit-power. Of Jesus, the first revealer
of th~ kingdom of heaven as already come, the
Scriptures say that he " waxed strong in the
Spirit," he was " full of the Holy Spirit," was " by
the Spirit " led about in the wilderness ; he applied
to himself the words recorded in the Book of
Isaiah on the anointing Spirit of the Lord; he
moved about in " the power of the Spirit," he
" rejoiced in the Spirit," and taught the worship
of God "in Spirit and in truth." He declared
that miracles which he did "by the Spirit of
God" were also performed by such who did not
follow him, and that those who did not believe in his
words ought to believe in his works. To Nathanael,
the woman of Samaria, and others he proved that he
could see as well into the past as into the future.
He knew what is in men, and read their thoughts.
At the time of Jesus the belief in inexplicable
manifestations of Spirit-power seems to have been
very general. Also non-Israelites showed marvel·
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lous healing powers, as this is testified by the life
of the elder contemporary of Jesus, the NewJ>ythagorean Apollonius of Tyana, and also by
.Josephus and Tacitns. Josephus writes: "I have
seen a certain man of my own country, whose name
was Eleazar, releasing people that were demoniacal,
in the presence of Vespasian and his Pons and his
captains and the whole multitude of his soldiers."
Also to Solomon God had given the power to cast out
spirits. Tacitus states that Vespasianrenewed a man's
power of sight by removing a swelling of the eye by
his spittle, and that he restored an impotent hand.'
We accept as historical the " signs " or so-called
miracles attributed to Jesus in the first three
gospels, 'vithout regarding as impossible a certain
degree of exaggeration in the records. Accepting
the Gospel-tradition, it had become generally knowu,
at the commencement of his public teaching, that
Jesus had recalled to life persons apparently dead,
that he had cured a man born blind, many who
were demoniacally possessed, blind, lame, deaf, or
dumb, or afflicted with diseases. The message which
Jesus sent to John, where even the raising of the
dead is referred to, but without mentioning the never
recorded" mighty works" which were done at Chorazin, Bethsaida, and Capernaum,does not exclude such
miracles as his appearing to walk on the sea. We
hear that his disciples, whom he knew to be in danger,
believed him t.o be a " spirit" or phantom of their
living mast~r. whom they had left on the shore.
1

Jos. "Ant.," viii.

2,

s;

Tac. "Hist.," iv. 81.
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We explain figuratively the narratives about the
five thousand and four thousand with food miraculously provided; as also the miracle of Cana, the
stilling of the tempest, and the cursing of the barren
fig-tree, assuming that there was even allegorical
reality in that legend. If Jesus as " the Bread of
life" could feed thousands, so--as the initiated may
have interpreted-the future victor over death could
raise Lazarus when his body showed signs of corruption. But we accept in the literal sense the account
of Jesus having passed unobserved through a crowd;
of his disciples drawing a multitude of fishes where
and wlJCn they despaired of finding any; the narratives of Jesus having been visibly trnnsformed,
lifted up in the air, accompanied by apparitions of
1\foses and Elias, as seen in a vision ; of his appe:u·ing after death in recognizable personality to the
assembled disciples, even when the doors were
shut-as also to five hundred pe1·sons at one time.
Excepting those miracles which we have assumed
to have been of a merely symbolical character-and
to which we reckon the visible and corporeal resurrection of Jesus, and tl1e Pentecostal effusion of the
Spirit 1-all miracles attributed to Jesus can he
explained without assuming the suspension of the
laws of Nature, or the supernatural nature of Christ's
person. Those miracles which-in our opinionit is reasonable to suppose that Jesus performed, we
regard as produced by the intensifyiug of human
powers, by the diviue agency of the iudwelling
1

Sec next chapter.
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Spirit, the origin of which 've have no reason to
assume as supernatural. Not in a single case this
explanation can be proved as insufficient; but assuming its being occasionally not convincing, we should
have to explain some miracles by possible laws of
Nature unknown to us. The popular assumption
of a supernatural element in miracles we regard as
unjustifiable for an unprejudiced interpreter of the
Dible. So is nlso the proffered explanation that
miracles in the New Test2.ment are of an exceptional
character, because of their direct connection with
Messianic prophecies ami their recorded fulfilment.
In so far only can the exceptional character of
Biblical miracles be admitted, as the more essential
of the so-called Messianic prophecies and their transmitted fulfilments a1·e now proved to be based on
astrology. This leads to the supposition that, in
order to render them credible, both were supported
by assumed supernatural miracles. Putting aside
those Messianically interpreted passages in the Old
Testament which were intended to be figuratively
understood, Israel was not by Scripture told to wait
for a miracle-working Messiah! Only popular ignorance expected a sign. 2 Hosea prophesied : " The
children of Israel shall a bide many days without
king, •••• and without ephod or temphim." Dut if
Israel abides with Gotl, God will abide with him :
there will arise a priest with U rim and Thummim.
}'inal1y Malachi announces thnt the prophet Elins will
- - - - - - - - - - - - - - - - ·· ·-- - ----1 }sa. XXXV.

5, 6,

Xlii.

7•

s Matt. :tii. 23, 27, 28, xxiv. 3; Luke xi. 16; John vii. JI.
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come. In this hope the believing Israelite still
prays to God : "Send thy light and thy truth." 1
It is the spiritual communion between God and
men, symbolized by God's baud on Davicl, as also
by the Urim and Thummim, which explains tl•~
prophets, and above all the life and works, the
miracles, of Jesus. The marvellous manifestations
of his Spirit-power were by no means denied even
by his enemies ; but the cause of these miracles was
differently conceived. Either the so-called miracle
was attributed to the Spirit of God or to Beelzebub,
the chief of the devils; either to what seems to have
been explained as the true magic transmitted from
the East through the aboriginal Hebrews, or to
the false magic of the Magi, who connected it with
incantations and superstitions of every kind-with
what was later called black magic.
The Jewish priests had special reasons to oppo~;e
the belief in the operation of Spirit-power, which
was by many connected with magic. Bince divination, through the medium of Urim and Thummim,
)tad ceased to be an exclusive privilege of the high
priest from the time of Samuel and the introduction
of schools of prophets, the belief had been fanned
in Israel that everybody can enter into spiritual
communion with God, though the Law and the
prophets had kept in silence the doctrine of the
Spirit of God in mankind. The priests must ha,·e
held that it was impossible to maintain the hierarchy if the fundament.al principle were under1

Hos. iii. 4 ; Esra ii. 63 ; Mal. iii. 23 ; l's. :diii. 3·
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mined that priests were mediators between God and
men, guardians of mystic symbols and ceremonies
in the Temple, stewiLfds of secret tradition. On the
f}enial of these principles the synagogues bad been
founded, and for this reason, we submit, the Sadducees never visited the synagogue.<J. Dut Jesus
exclusively attended these meeting-houses on ·the
Hnbbath, and never was in the Temple at the hour
fJf prayP.r. }'or what purpose bad the l.aw severely
forbidden the practice of magic-though perhaps
only after the Babylonian captivity-if Jesus was
allowed to cast out devils, as he said, " by .the Spirit
of God," and to praise otl1ers that they performed
the same miracle in his name or Spirit, without
following him? Was .Jesus not n magician when
he ventured to designate his disciples nnd the whole
people as unbelievers because they were not able
instantaneously to liberate a youth, born epileptic,
from an impure spirit, or from the devil, who had
entered him? Did Jesus not point to faith in
magic-power when he said that a "little fait.h," eYen
"as a grain of mustard seed," would enable men by
mere words to remove a mountain? Did the Law
and the prophets recognize such a power in man, to
which " nothing shall be impossible," if connected
with "prayer and fasting" ? The Scribes and Phru:isees, sitting in the seat of Moses, could not recognize Jesus as a " Master," and exelaim, as " one of the
people" had done on this occasion : " I believe; help
thou mine unbelief." It was impossible to deny n
certain connection of the miracles of Jesus with
what were by the people considered magic arts.
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Jesus taught the astonished multitudes "as a
man having power, and not as their Scribes." 'l'hat
power of Jesus was inteusifietl Spirit-power called
forth by direct communion with God. 'l'hc teaching of the Scribes centred in hidden wisdom, in
secret tradition. '!'heir authority would have been
powerful if that which gave to Scribal tradition its
real value, the doctrine of the indwelling Spirit,
had not been kept in silence. Jesus taught what
he, a "Rabboni," or Great Master, and what others
knew,1 that the germ of Spirit-power is iu every
man. He had confidence that Ly Hpirit-teachiug
he could call forth men's consciousness of thi~ unspeakable gift and its power. Jesus had the fullest
confidence in his mission, knowing that he was not
alone, but that the }'ather was with him, that his
words were the words of God, his works the works
of the Father, and that ten thousand angels would
fight for him if his kingdom were of this world and
not the kingdom of heaven. His power was confirmed by the Scriptures, for, if rightly interpreted,
the same pointed to him as the bringer in, the
messenger, of the promised · uew and spiritual
covenant. It was by his unique consciousness
of the indwelling Spirit-power, by his faithful
obedience to the same, by a life of absolute holiness,
that he was enabled to fulfil his Messianic mission.
1 John iii. II, xx. 16.
The overlooked fact is important
that the three degrees of the Magi and of the Rabbi are identical. 'l'o the barbed, or scholar, corresponds the rab; to the
maubed or mobed, the master, the rabbi; and to t.he desturmobed, or great master, the rabboui or rabbau.
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The Spirit of God, which .Jesus possessed "without
measure," wa.~ "the true light which lighteth every
man ;" it wa.~ " in the world," but the world knew
it not, and therefore it knew not "him" who first
taught men to know the light which had been hidden by " the Law and the prophets until John."
John was not that light, though he prophesied
and thus witnesned of that light by pointing to the
future baptism with the Holy Spirit. Though Jesus
declared the Baptist to be less than the least in the
kingdom of heaven, yet Jesus acknowledged John
as the greatest of his contemporaries-the greatest
among those born of women. According to Josephus, ,John proclaimed that a change of mind was
necessary for all who wished to belong to the then
near Messianic kingtlom ; that water-baptism was
only the symbol, the outward sign, of the purification
of the soul ; that the body must be transformed into
a useful instrument of the soul. 1
The latest translation of the passage in Josephus
is the following :-" Herod slew him [.Tohn], an excellent man, who also chargetl the Jews that, by
exercising virtue, and putting into practice the
righteousness to be observed between one another, as
also the piety due to God, they might unite themselves to a baptism. For in this way also the washing would appear acceptable to God, in so far
as they did not make use of it R.S a prayer of
forgiveness for certain transgressions, but for the
1 Philo describes in essentially identical terms the Essenic
conception of the purification of the soul. See neJrt chapter.

·~
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sanctification of the body, that is, on the supposition that also the soul had been previously
thoroughly purified by righteousness. And others
also congregating,-for they wet·e excited to the
highest degree by the hearing of the words-fut·
fear that the so far reaching gift of persuasion of
him [John] might drive them to some apostasy (for
they were in the habit of executing everything
on the advice of the same), Herod heM it to be
far more appropriate, before any innovation should
go forth from him, anticipating (him), to put him out
of the way, rather than after nn upsetting had takeu
place to repent as one involved in complications.''•
THE KINGDOIII OF HEAVE!\.

The sower of the Woru of God knew that the Spirit
of God has at all times been in mankind, that the
promise made to Abraham of a universal blessing
was baseu on this fact, and that the J.aw of 1\Ioses
could not annul the covenant made with Abraham.
Jesus sowed broadcast the seed of the 'Vord, anti
already whilst .Jesus was on earth some of it came
up awl brought fruit. .1 csu~ knew that the time
of the harvest was far niF-that the time had nut
come when Israel, and through Israel mankind, could
be lJrought to the consciousness of the Holy Spirit's
iudwelliug, and thereby of a communion with the
:Father in heaven. But the prophecy remained iu

s.

1 Jos. "Ant.," xviii.
2; cornp. lllatt. xiv. 3-12. Translation
after Kloppcr in Zeitscl<rij~ fiir •cis&eu&clwjllicT.e 1'1<eQluyie,
xxviii. 1.
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force that all men will by the Spirit be taught to
kuow the Lord. ;Jesus regarded it as his mission,
knowing himself to be the messenger of the covenant,
to inaugurate the rule of God's Spirit in mankindto declare and to prove the kingdom of heaven as
already come, though the Law and the prophets until
John had announced it as future. What the Scribes
ami Pharisees had shut up, Jesus opened. He described his reformation as the bringing of " fire on
earth," and he wished it were already burning.
The fire which he kindled was the consciousness
of the indwelling Holy Spirit symbolized by fire.
It was not necessary to bring it from heaven, for
the Spirit was in man, but the faith in its power
,Jesus could not find, " no ; not in Israel " as n
nation. The people had been left in ignorance by
those who had" taken away the'key of knowledge,"
and Jesus wished to restore it to Israel.
All the transmitted parables of Jesus refer to
what we may now call the Messianic doctrine of the
Spirit of God in man. The kingdom of heaven on
earth is to be a universal kingdom, not through the
Law of Moses, but in contrast to this occult record
and to the teaching of the prophets, who were
fettered by it. What stood in the way betw~en the
promise made to Abraham and its fulfilment could
only be gradually removed. A teacher of Law who
wanted to hear from Jesus whether he acknowledged
the law or not., asked him : "Master, which is the
great commandment in the Law? And be said
unto him, Thou shalt love the Lord thy God with
all thine heart, with all thy soul, and with all thy
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mind. This is the great and first commandment;
And a second like unto it is this, Thou shalt love thy
neighbour as thyself. On these two commandments
hangeth the whole Law and the prophets." Jesus
left it to the teacher of the Law to compare thes~
words, which are freely cited from the Septuagint,
with the words said to have been spoken and written
by Moses as recorded in the Books of Exodus and
Deuteronomy. The teachers of the Law, the learned
in Scripture or Scribes, and the l)lul.l'isees were by
Jesus publicly called hypocrites for having "left
behind the weightier mat.ters of the Law, judgment,
mercy, and faithfulness." 1 In order to get at the
truth con\'eyed by Scripture, they have to be interl)reted, not according to the letter, which hides the
doctrine of the Holy Spirit, but according to a,
spiritual free interpretation of the same, of which
the people knew nothing because the key of knowledge had been taken away from them. Only with
reference to the hidden truths of Scripture ,Jcsus
can have said that he came "not to destroy, but
to fulfil." Already in the books attributed to
Moses it was written that the Word of God is in
the heart of man that he may do it. Thereby
reference was made, though only in one singleand dark passage, perhaps late inserted, to the
presence of the Spirit of God in man, and indirectly to the new covenant which the messenger of
the covenant should bring, the prophet like
Moses called from among the brethren of Israel.
1

Matt. x.r.ii. 35-40, ::u:Ui. 23 (Bunsen).
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This dark prophecy was fulfilled by the coming of
Jesus. "Until all things be done," till the kernel
of the Law shall have been freed from the shell
surrounding it, until the veil shall have been removed from Scripture, so long Israel shall obey the
Scribe11 and Pharisees sitting on the seat of Moses ;
but if the righteousness of the Israelites does not
exceed that of the former, they shall not "enter
into the kingdom of heaven." If Jesus has said,
"Rather shall heaven and earth pass away, than
that one jot and one tittle of the Law pass away, till
all that be accomplished,"1 he certainly has not meant
that each letter and each " horn " is revealed and
prophetical, therefore binding until its fulfilment.
The Law said to have been given by Moses points
darkly, and in spite of many contrl\(.lictions, to the
" grace and truth " which came by Jesus Christ.
But at first this couhl only be understood by the
few who had been initiated in the mysteries of the
kingdom of heaven. The time had not yet come
when the moral law could take the place of the
wt·itten Law ; the connection between Messianic
prophecy and its incipient fulfilment was very
difficult to discern. The bringer of the promised
new covenant of the kingdom of heaven on earth
had been designated with sufficient clearness by
Malachi as the longed-for Messiah; hut he connected the prophet Elias with a later time. Therefore Jesus cannot have said, we repeat it, that John
was Elias ; and he pointed to a time, we believe that
l Matt. v. 20, 18 (Bunsen).
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of Elias, when Israel's house would no longer be left
desolate, when Israel would "see" Jesus and say,
" Blessed is he that cometh in the name of the
Lord." Thus Jesus confirmell the expectation of
Israel's dwelling safely in the promised land,
together with people from other nations, with
the (spirit\tal) beholding of Jesus, and perhaps with
the coming of Elias. It seems to have been for
this reason that many of the Jews looked, and
still look, for Elias as the Messiah, ami that Jesus,
" charged his disciples that they should tell no
man that he himself was the Christ." 1
Interpreted in the Spirit of Jesus, the prayer
which he taught his disciples, and which may be
called the prayer for the kingdom of heaven, refers,
from beginning to end, to the pre:~ence and to the
operations of the Spirit of God. The Father in
heaven is " the Father of the Spil'its in all flesh."
Therefore through the metlinm of the Spirit, not
only the Spirits in the flesh, in the men in
whom they dwell, are under the guidance of their
heavenly Fatl1er, but also the spirits in spiritual
bodies to which the carnal bodies have been
transformed. The first petition is that the name
or Spirit of God may be hallowed, the Spirit
which "helpeth our infinnity," which instructs us
who "know uot how to pray as we ought," which
" himeelf maketh intercession for us with groanings
which cannot be uttered."• The Holy Spirit has
always been ready to reveal to man the will of
1

Matt..

XYi. 20.

2

Rom. ·ym. 26.
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God, but man's will opposed God's will. What is
necessary for the coming of the universal kingdom
of heaven, which Daniel beheld in a vision, is that;
by a. voluntary submission of the human under tho
divine will, the will of the }~ather be " done on
earth as it is in heaven."
As from day to day we require bread for our
bodily sustenance, so we, transcendental beings,
require a mystical food, the bread of heaven, for
the nourishment of our souls. The highest Spirit,
God who is a Spirit, can be in communion with
us ; either directly or indirectly, God becomes acquainted with all our thoughts and works, which
necessarily have an influence on our future life.
Therefore .Jesus taught us to·pray: "l<~orgive us our
trespasses as we forgive them that trespass against
us." God's forgiveness depends on our forgiving.
God does not tempt any man, but if God were
to take his Spirit from ug we should be subjected
to a severe trial, we shouM be laid on the balance
and found wanting ; we should then enter into the
self-caused temptation to follow our own will, in
which case we could not be delivered from evil.
We require the renewing of the Holy Spirit, the
strengthening of our inner man, in order that we
may be preserved from dangers to soul and body ;
therefore Jesus has taught us to pray: " Lead us
not into temptation, but deliver us from evil."
Not future is t.he coming of the Spirit of God to
the hearts of men, but present is the kingdom cf
God, with its power and glory, and it remaineth
for ever tmd ever.
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The parables of Jesus and all his figurative
sayings leave no doubt that his doctrine was a
new one, which he and all those who were
initiated in the secrets of tradition knew to have
been intentionally kept in silence, because it
announced the Spirit's dwelling in mankind, and
thus the possible direct communion between God
aml man, the universality of the kingdom of
heaven. It may be assumed, therefore, that
words of Jesus referring to this catholicity have
been kept buck as harmful to the separatist tendtmcy which the spiritual rulers in Israel encouraged. "No man putteth a piece of undressed cloth
upon an old garment, for the mending maketh a rent
thereon, and the rent becomes worce. And no
man puttcth new wine into old wine-skins, else the
skins hul'st, and the wine is spilled, and the skins
11erish. But they put new wine into new wine-skins,
and both arc preserved."• The undressed cloth shrinks
when wet, and tetu'S the old garment, which cannot
expand itself. Only new skins can resist the fermenting force of new wine. We find in this an
indication that the Messianic doctrine of the kingdom
of heaven, of the presence of God's Spirit in mao,
could not without special instruction be conn~:ctcd
with the Law and the prophets until John, who had
kept in silence this doctrine. Only the initiated in
the mysteries of the kingdom of heaven could say
that they were able to be baptized with the baptism
wherewith Jesus was "being baptized," 2 which he
1

Matt. b . 16, 17 (Bunsen).

~

Mar],; x. 38, 39 (Bunsen).
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continued to receive. This baptism with the Holy
Spirit, culminated in his death on the cross-in
the narrower sense, in the . cup which he dmnk in
Gethsemaneh. Only in future were the disciples
to drink this cup, to be baptized with this baptism,
in the full sense of the word.
To the newness of the Messianic doctrine, which
Jesus taught by word and deed, of' the kingdom
of heaven as the covenant of the Spirit, refer also
other parables of Jesus, whether he composed them
or others after him. The kingdom of heaven, the
new doctrine of the Spirit of God in humanity,
though unknown by the same, " is like unto a
treasure hidden in the field." It is the doctrine
which Moses and the prophets had hidden, the
kingdom which the Scribes and l'harisecs had shut
up, which it was possible to enter by force only.
Like the sought-for and found "goodly pearls,"
the field with the treasure was wortl1y of all
other treasures. As the treasure in the field had
been hidden, and as the goodly pearls l1ad to be
sought, so the vineyard was surrounded by a hedge.1
The evident connection of this parable with the
8oth Psalm, composed by Asaph " the seer," requires a deeper explanation of thie parable.
According to Scripture, God had brought a vine
out of Egypt, had cast out the heathen from the
promised land, and planted the vine in the same.
He prepared room before it, and it took deep root
and filled the land. But God bnd broken down
1

Matt. :dii. 44, 4S·
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the walls of the vineyard, and the ~me was exposed to every danger. " Tum again, we beseech
t.hcc, 0 Gotl of hosts, look down from heaven
and behold and visit this vine, and protect that
which thy t·igl1t hand hath planted, and the son
whom thou broughtest up unto thyself," or "whom
thou madest strong for thyself." This Psalm
refers to the .Exodus of Israel from Egypt, as
also does the passage in Hosea : " When Israel
was a child then I loved him, and called my son
out of Egypt." Aij the anointed of Israel, Jesus
believed himself to be the Son of man whom God
brought up nnto himself, whom the right hand or
the Spirit of Uod had planted, the Son of the
right hand of Uod. It cannot be doubted that
.Tesus called himself the Son of man with direct
reference to this l)salm of Asaph nnd to Daniel's
vision of the Son of mnn.
Jesus called his disciples branches united with
the vine, which branches cannot bear fruit of themselves except they" remain on the vine." The same
had been planted by the husbandman, the Father of
.Jesus; the root of the vine was of divine origin;
ft·om the root life rose into the vine, and through
the vine into the branches. Thus is symbolized the
spiritual life from God in the Messioh, and in
humanity united with him. As, in the unity of the
life-clement in the root, in the vine, and in the
branches, the root, the vine, and the branches are
one, so in the unity of the Holy Spirit, God, the
anointed man or Christ, and believing humanity are
one. In this spiritual sense, Jesus is at one with
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the Father, as believing humanity is at one with
Christ.
We return to the parable of the vineyard surrounded by a hedge. The householder who set n.
hedge about the vineyard is by the parable indicated
to be God. The Law and the secret tradition which
:Moses confided to the elders, and which through them
came to the prophets, that is, the Law and the
prophets until ,John, were for the people an insurmountable obstacle which kept Israel far off' from
the spiritual presence of God symbolized in the
Holy of Holies. The hedge of the parable is this
obstacle ; it is oymbolized by the veil with which
:Moses covered his eyes and his writings, and thus
also the later composed scriptnres of the Old Testament; the veil through which the Scribes and
Pharisees, sitting in the seat of Moses, " left behind
the weightier matters in the Law," not only " mercy
and faithfulness," but, above all, the doctrine of
the presence of the Spirit of God. :Moses let out the
vineyard to husbandmen, to a priesthood, connected
with the mysterious institution of seventy elders.
The householder having gone to another country,
being no longer represented by Moses, sent to the
husbandmen "his servants," the prophets speaking
in his Spirit, "to receive his fruits." These servants
of God having been beaten, killed, and stoned, " he
sent unto them his son." The latter was known by
them as the heir of the vineyard, as the Son of
man, and therefore he was east out of the vineyard
and killed. .Jesus cannot have attributed to Goll
the surrounding of the vineyard by a hedge.
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The Son of man, whom God brought up unto
himself, Jesus, whom God anointed with the Holy
~ph·it, coulll not be recognized as such by those who
luul kept in siltmce t.hc presence of the Spirit of Gocl
in man. But the unknown author of the I I 8th
Jlsalm, po~ibly Asaph "the seer," bad foretold that
the stone which "the builders," :Moses and the prophets, rejected would become the head- and cornerstone. Jesus regarded this prophecy as fulfilled
by him. The rejected stone is the rejected Spirit.
As the stone in Daniel's vision is to become a
mountain and fill the earth, so at the time of the
branch from the root of Jesse, on whom shall rest
the Spirit of the Lord in the glorious days of Zion,
" the earth shall be full of the knowledge of the
Lord, as the waters cover the bottom of the sea."
Jesus connected the rejection of the stone by the
builders with the rejection by the husbandmen of
the parable of the servants of the Lord who were
sent to gather the fruit of the vineyard. As the
same was let out to other husbandmen, that they
should render the frnits in their seasons, so Jesus
announced to the chief priests ami l)hnl'isees that
tl1e kingdom of God should be taken away from
them, and should be "given to a nation bringing
forth the fruit thereof. And he that fallt~th on this
stone shall be broken to pieces, but on whomsoever
it shall fall it will scatter him as dust." 1
We cnunot accept as coming from Jesus the
--- - -- -- --- - ---- --- - - - - - Ps. cxviii. :z:z, 23 ; Matt. xxi. 33-46; Dan. ii. 34. 35 ; Isa. xi.
1, :z, 9· On the possible connection of the name Peter with the
Mcssianicolly interpreted stone, see!. c., ii. 137-140.
1
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parable in the l)aulinic gospel, that the master of
the house, having risen up, closed " the strait
gate" or the narrow door, and thus prevented those
who seeked to enter from doing so. On the contrary,
Jesus said: "And I, when I be raised up from the
earth, will draw all men to me." Christ is the door
and the good shepherd, and he called those " thieves
and robbers " who had "shut up" the kingdom of
heaven.' Like the closing of the door, the cursing of
the fig-tree as symbol of Israel we hold to be unhistorical. .Jesus has not said to the fig-tree: "Let
there be no fruit from thee henceforward for ever."
What in the :First Gospel is related as an historical
event is in the Third narrated as a parable.
When the disciples saw the withered fig-tree.
" they marvelled, saying, How did the fig-tree
immediately wither away? And .Jesus answered
and said unto them, Verily I say unto you, if'
ye have faith, and doubt not, ye shall not only
do what is done to the fig-tree, but even if ye
shall say unto this mountain, Be thou taken
up and cast into the sea, it shall be done. And
all things whatsoever ye shall ask in prayer.
believing, ye shall receive." In Mark the statement is found that it had not yet been the time of
figs. This can be referred to the figs of the mulberry
fig-tree, since the sycamore, like " the tree of life,"·
brings fruit every month, and has evergreen leaves.
All the harder would be the curse which is said to·
have been pronounced against the tree. According
1

Luke xiii. 23-JO; John xii. 32, x.

7-11 ;

Matt. xxiii.

IJ.
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to the " parable " in Luke, the fig-tree was planted
in a vineyard, whose proprietor had come " three
years" seeking fruit on this fig-tree, and found
none, whereupon he ordered the vine-dresser to
cut it down, that it should no longer cumber the
ground. Not the proprietor of the vineyard,
Christ-to whose ministry the three years in the
Gospel after John may be referred-but the vinedresser, prayed that the tree might be )eft alone
this year also, that he might dig about it, and dung
it ; not till then should it be cut down, if it did
not bear fruit.'
These legends on the fig-tree, probably not recordell
till late, we hold to be developments from the
parable of the vineyard surrounded by a hedge. In
both cases the kingdom of heaven is made over to
others. Whether these records date from the time
be foro or nftcr the destruction of .r emsnlem cannot
be decided. Even the mildest form of the fig-tree
narrative, the parable in Luke's g(\spel, breathes a
spirit of hatred against Israel. It may be assumed
1\S absolutely certain that this nnrrutive has nothing
to do with an historical event, and that Jesus has
not uttered the curse against Israel attributed to
him therein. It is a blasphemy to conside1· Jesus
capable of denying to Ismel n future in any fonn
whntcvcr, a future to which .Jesus himself referred,
and in which Paul confidently believed. Although
Jerusalem has killed the prophets, and stoned them
thnt were sent unto her, ,J csus would already then
l

Matt. ;ui. 18-23 ; Mark xi. 11-14 ; Luke xiii. 6-g.
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have gathered together the children of Israel, but
they would not. }'or a time, indeed, the house of
Israel would be left desolate, but only until Israel
shall say: "Blessed be he that cometh in the
name of the Lord," that is, in the Spirit of God.
We refer this, as already observed, to the still
future time of the promised prophet Elias, who
shall turn the heatts of the Jews to the Gentiles
nod of the Gentiles to the Jews. Then both will
go up to the house of God, to the house of Israel,
which will no longer be left desolate, and the
children of Israel shall "see " Jesus, who be was,
what he did and will do.
In consequence of keeping in secret the doctrine
of the presence of the Spirit of God in mankind,
Israel, as a nation, was not capable to receive the
seed of the Word of God. The time of the harvest
is still future. To the future harvest refers also,
indirectly, the parable in which the kingdom of
heaven is likened to a leaven, which must leaven
the meal ; also the parable of the tares sown among
the wheat, which tares were not to be separated
from the wheat until the harvest. The Son of man
has sown the good seed in the field of the world, nnd
has compared the kingdom of heaven to a net cast
into the sea, the symbol of the Gentile-world, that
every kind of fishes might be caught together. The
tlisciples were first of all to go to " the lost sheep of
the house of Israel," but later they were to wake
disciples amoug all mtions. The Scl'ipture says
that God causes his sun to rise over the evil and
the good, and sends rain on the righteous and the
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1mrighteous. All men may become children of the
Father in heaven.
The promulgation of the new doctrine on the
indwelling Spirit of God, the ideal set before mankind of a spiritual communion between man and
God, as also between man and non-terrestrial beings,
laid the foundation to a radical and democratic
refonnation in the Church of Israel. J~us testified
that the hiding of the most precious gift of God by
Moses and the prophets cannot have come from
God. From this it follows that the Scriptures
which had systematically kept in silence so important a truth, as also the doctrine closely connected
with the same of the future life, cannot be regarded
as being all divinely inspired records of the past.
It can be proved from Scripture, in spite of all
revisions which have withdrawn so much truth ft·om
the same, that Jesus has especially pointed out the
bloody sacrifices as not sanctioned by him, and
that he regarded as not pleasing to God the position
assumed by the priests as necessary mediums of
spiritual communion. He certainly disapproved of
Temple ceremonies, the figurative meaning of which
was unknown to the people. It is a very significative fact, to which we again refer, that Jesus
never entered the Temple for the purpose of devotion,
though he taught in the Temple schools. Also his
disciples have not prayed in the Temple till nftet·
the crucifixion of their Master, when James was set
over them as overseer under circumstances on which
new light can be thrown. Jesus has recognized tht:
principles of the synagogue, which the Sadducees
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cannot be proved to have ever visited, princivles
which had been fixed by Scripture interpreters or
Targmnists, to whom he belonged, as the conversation with Nicodemus and the title of Rabboni seem
to prove.
But also for the synngogue the Messianic doctrine of the Holy Spirit's rule in mankind, of the
heavenly kingdom, was something entirely new as
far as our information goes. The introduction of
so radical a religious reform required great caution;
only the germs of the same could be allowed to
nppear. An organization for the secret promulgation of the " mysteries of the kingdom of heaven,"
within a narrow circle of initiated, was considered
necessary by Jesus for the gradual destruction of
the old leaven of the Pharisees &nd Sadducees.
What he wbispered into the ear of few initiated
laymen was to be made known from the house-tops,
was to be openly announced, at an indefinite future
time. It can only be a later and nnhistorical
tradition according to which the words of ,Jesus,
correctly transmitted by Luke, were altered in the
last revised Gospel after Matthew, in the sense that
the apostles themselves were to make known the
mysteries confided to them. 1
Already here we can give a preliminary reply to
the all-important question, to what the mysteries of
the kingdom of heaven can have referred. If we
succeed in proving that Jesus has opened what the
1 Matt. x. 27; Luke xii. 13; Mark iv. 34· On the treason of
Judas .. as connected with this secret tradition, see l. c., il. 132134, 242, in" The Tradition of the Roman Church."
F
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Scribes and Pharisees had shut up, that is, the
kingdom of heaven, then it will follow, with logical
necessity, that Jesus could only in secret refer with
clear words to the indwelling Spirit-power. It
will result with increasing probability, bordering on
certainty, that the beginning, middle, and end of
his Messianic doctrine referred to the ingrafted or
inborn Word, which man is to" accept," not receive,
"with meekness," and which "is able to save the
souls." Who is a doer of the Word, and not a
hearer only, the same "shall be blessed in his
doing." From this Word, implanted in every man,
Jesus cannot have distinguished "the true light
which lighteth every man." The consciousness of
this light enlightening mankind, which " was in the
world," was "just then coming into the world "
through Jesus Christ. The Law given by Moses
and the prophets until John had not brought " th':l
truth and grace " wltich came by Jesus Christ, by
the bringer in of the new spiritual covenant. Yet
though the Messiah came " int:> his own," as the
Son of Man to whom the world had been
promised, "his own " received him not. " But as
many as received him, to them gave he authority
(he empowered them] 1 to become children of God,
to them that believe on his name," that is, on the
Spirit-power, on the ingrafted Word of God.
These are born anew from above, " not of blood,
nor of the will of the flesh, nor of the will of man,
but of God," through the medium of the Holy
Spirit.
I

A reference to the covenant.
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By this Messianic doctrine Jesus opened a new
way to God, the way to a possible immortality.
What David said of God can now be referred to
Jesus Christ. " With thee is the source of life,
and in thy light we see the light."• "That is life
eternal, that they know thee the only true God,
and Jesus Christ whom thou hast sent." In all
parts of this sublime prayer of Jesus, for himself,
for his disciples, and for the Church, every other
explanation of the mission given to him by God
and finished by the Son is excluded than that
which regards as the centre of this Messianic work
the name or Spirit of God in Jesus, in his disciples,
and in mankind. It was this doctrine, to which
"the mysteries " of the kingdom of heaven referred,
by which Jesus distinguished himself from Moses
and the prophets until John, who knew it and kept
it in silence. Because the promulgation of this
secret though recognized doctrine was forbidden in
Israel, for this reason, we submit, Judas was paid
hy the guardians of secret tradition, after thnt be
had betrayed to them what Jesus had confided to
his disciples in secret.
ItESULT.

Instead of the future baptism with the Holy
Spirit, which John the Baptist continued to
announce, as the Law and the prophets had done,
.Tesus preached by word and work the presence of
the Spirit of God in mankind, the kingdom of
1 Ps. xxxvi. 9 (10); Bunsen's" Dibelwerk."
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heaven as already come. He called forth in some
the consciousness of the indwelling" true light which
lightcth every man," of the Spirit by which the Law
is written on the tables of the heart, of the " ingrafted Word which is able to save the souls." Jesus
called himself " the Son of man " with 1·eference to
the 8oth J>salm, and thus designated himself as the
representative of Israel, as "the Son of man" whom
God "made strong" unto himself, whom he raised
to his "right hand." Jesus saw a prophecy of his
Messianic mission in the words of the I I 8th Psalm,.
on "tho stone which the builders rejected" and
which had become "the head-stone of the comer." He·
connected this stone with that described in Daniel's
vision as set in motion not by men's hands, which
smote tho image of terrestrial power, became a greatmountain, and filled the whole earth. Again, Jesus
explained that " the builllers" who rejected that
stone were the founders of the .T ewish Church,
" Moses and the prophets until John." For these
had only prophesied of the future kingdom of heaven,
thus denying the presence of the Spirit of God in
mankind. Symbolized by this stone, the Spirit became the head-stone of the corner in the kingdom
of heaven, which Jesus founded, and to which John
did not belong.
Some in Israel regarded Jesus as the promised
messenger of the covenant, whom Israel sought and
longed for, as the Messiah. Yet Jesus "charged his
disciples that they should tell no man that he himself
was the Christ." We explain this by the provable
fact, that already before the death of Jesus many in
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Israel, like John the Baptist, expected an incarnate
angel as Messiah, ·not an anointed man, to whom
alone orthodox tradition pointed. Jesus must have
wished that this Messianic expectation of Jewish
dissenters should die out, and not stand in the way
of the kingdom of heaven on earth. Moreover, Jesus
acknowledged that not all what prophets had foretold in connection with the 1\Iessin.nic times could
then be fulfilled. We repeat it, .Tcans cannot have
uttered the· words attributed to him, admitting that
Elias had already come in John the Baptist, who
himself denied his being Elias. Jesus referred to a
future time when Israel's house would be no longer
desolate, and when, united with other peoples, Israel
would dwell safely in the land of promise, welcoming some prophet-we believe the promi8ed Elias
-with the words of the l'salmist: " Blessed is he
.that cometh in the name [in the Spirit] of the Lord."
.Then Israel will " see," that is, discern with the
spiritual eye, in what sense Jesus is the Messiah.

.. .
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CHAPTER III.
STEPHEN AND PAUL.

WE believe to have proved the existence at all
times in Israel of two distinct nationalities, both of
which originated in the East--that of the Hebrew
and that of the naturalized stranger, the stranger
within the gate. With this ethnic dualism was
connected a dualism of tradition, the recognized or
orthodox tradition, the Massora, of Ernnian origin,
with which the principal doctrines of .Tesus can be
connected, and the tradition of the .Tewish dissenters the Essenes, the Merkaba, of Iudian origin.
The doctrinal differences between these · two traditions in Israel centred in two doctrine3 on the Spirit,
asserted to be innate in man by the one, whilst
according to the other tradition it was absent, and
had to be sent down from time to time to chosen
men. Centuries before the Christian era the F...ssenes,
representatives of Iliiddhist doctrines, promulgated
by their secret tradition the expectation of an angel
in human form, the incarnation of an Angel-Messiah.'
We first connect Stephen, the Hellenist or Greekspeaking Jew, with the Essenes.
1

For the proofs, sec l. c., i. 275-339.
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STEPHEN THE HELLENIST AND ESSENE.

In the Acts Stephen is described as " a man full
of faith and of the Holy Spirit, having done great
wonders and miracles among the people." He was
the first of those " seven men of honest report, full
of the Holy Spirit aml of wisdom," whom the Grecians at Jerusalem had elected among themselves to
be " appointed " by the apostles over the business of
daily rendering assistance to their widows, whose
neglect had caused "a murmuring." By these
statements Luke, or the final revisers of the Acts,
seem to have intended to indicate that the organization of these Grecians at Jerusalem was in no sense
independent from the Christian community over
which the apostles presided, and who therefore bad
to appoint. the men elected by the Hellenists.
Without thA assertion that these laymen were rec<'gnize<l by the apostles, it would have been natural
for later generations to suppose that Essenic 'l'herapeuts of Egypt were among these Grecians. Of
the3e Essenes near Alexandria it was known that
they promulgated a not recognized religion. This
supposition would have been supported by the fact
that among the 1 So synagogues which were at
Jerusalem, according to Rabbinic tradition, one at
least, that of the Alexandrians, was attended by
these Jewish dissenters. Moreover, Stephen and
all overseers among the Grecians at Jerusalem bore
Greek names, and might be connected with the
Essenic and Greek-speaking Jews of Egypt.
If Stephen was an Essene, he must have applied
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to J csus thE~ Essenic expectation of an Angel-:Messiah.
The speech of Stephen mystically indicates that be
did so. It was "with the hand of the angel which
appeared to him in the bush" that Moses had by
Uod been " sent to be both a ruler and a redeemer."
Here, as in other passages of the Bible, the hand is
the symbol of the Spirit or " name" of God, which
was said by Moses to be "in" the angel! Stephen
indicates that Moses received this Spirit through the
mediation of the angel, and that by this Spirit-power
he led his people forth and wrought wonders and
signs in l~gypt, in the ned Sea, and in the wilderness
forty years. That angel-it is implied-had become
incarnate in Jesus, identified with the prophet like
Moses whom Israel would hear. It was the angel
who spoke to Moses from the burning bush and on
Sinai, having received "living oracles". to give to
Israel through Moses. Jesus was shown by Stephen
to have been the Angel-1\fessiah whom the Jewish
dissenters expected. We pointed out that although
John the Jlaptist and l<::Sseue had looked forward to
some Great One who woul<l baptize with the Holy
Spirit, he did not regard Jesus as he tl1at should
come, and ,J csus designated the least in the king1lom
of heaven as greater than John. Up to his time the
Law and the prophets had only spoken of a future
coming of the Spirit, and the Scribes and Pharisees
had "shut up " the kingdom of heaven, neither going
in themselves nor allowing others to do so. But
people pressed into the kingdom when Jesus, as the
l

Exod. xxiii.

21.
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bringer or messenger of the announced new aml
spiritual covenant, proclaimed the same as already
come, the presence of the Spirit of God in mankind.
The first martyr of the Christian Church was not
one whom the apostles at Jerusalem could recognize ns a disciple of Jesus. The persecution of
Stephen and his companions in the faith was caused
chiefly by their identifying the promised :Messiah
with the angel of God. The ruling Sadducees ami
Pharisees, looking forward to Elias, did not regard
Jesus as the fulfiller of all :Messianic prophecies.
Yet they could not connect him with Jewish dis~
senters, and they were obliged to oppose Stephen's
doctrine of the Angel-Messiah, not only because
they disbelieved in angels and spirits, but because
the Scriptures in their non-figurative interpretation
did not contain a single provhecy about the :Messiah
as an angel. Because the twelve apostles did not
recognize Stephen's Messianic doctrine, what we shall
prove farther on, they were allowed to remain at
Jerusalem during the great persecution which arose
on Stephen's death, when his co-religionists were
scattered abroad through Judrea and Samarin. In
order to hide this schism ih the Christian Church
it had to be asserted in the Acts that the persecu·
tion was directed, not against the Jewish and Christian dissenters, but against the orthodox Christian
Church at Jerusalem, although its chiefs were not
scattered abroad.
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PAUL CONVERTED TO THE FAI'J'U OF STEPHEN.

According to his own statement, Paul was the
young man called Saul at whose feet, according to
a still prtlvailing custom, the witnesses had laid down
their clothes before the first stones were thrown
on the person condemned to death. Paul was a
mem her of the Sanhedrim, as may bo assumed from
his speech before Agrippa. The man from Cilicin,
who had probably heard the disputations with
Stephen and his defence, listened also to the dying
martyr's confession of faith. Through the confession
of that faith the conversion was to be brought about
of Saul the Pharisee, of him who had made ha\·oc
of that faith which Stephen represented. On his
persecuting journey, being near Damascus, with the
last words of Stephen still ringing in his ears, im~
pressed by the vision which the martyr had de~
scribed, Paul had likewise a vision. The Acts relate
that suddenly about noon "a light from heaven"
shone about him. He feU to the ground, and heard
a voice saying unto him : "Saul, Saul, why persecutcst thou me ? And he said, Who art thou,
Lord? Rut the other said, I am Jesus whom thou
persecutest." Already here we can assert that Saul
did not in fact persecute Jesus, but the Jews of the
faith of Stephen, which was not the faith of Jesus.
The voice might have come from the translated
Stephen, but it is more probable that it was an echo
of Saul's inner consciousness. If· so, no personal
apparition of the risen Jesus may have been seen
by Saul, though he says that as Jesus had been seen
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after death by the apostles, and even by five hundred
·at one time, so also the Lord was " last of all " seen
of himself. Saul was convinced that he who spoke
to him was none other than Jesus, whom Stephen
had called " Lord," and dc~cribed as the Son of man
sitting at the right hand of God.
Unlike himself, the men in his company had not
been prepared by Stephen, and the contradictory
accounts leave it doubtful whether they saw the
light, or only heard the voice, or neither the one
nor the other. They stood speecMess, but were not
blinded, and they tcok the blinded Saul by the hand,
and led him to Damascus, according to directions
given to Saul in the vision. Having been blind
there during three days, in the house of Judas, a
disciple with the name Ananias came unto him, as
announced in a vision, in order that " brother Saul "
might again receive his sight and be filled with the
Holy Spirit. " And straightway there fell from his
eyes as it were scales," and he received his sight,
arose, and was baptized, and preached in the schools
that Jesus is the Son of God, the Christ.
When Paul left Jerusalem for Damascus, his
mind must have been powerfully exercised by the
t·ecollection of Stephen's teaching in the synagogue,
of his mighty speech before the council, and of the
dying martyr's last words. The more Paul considered the Scriptural grounds which Stephen had
given for his conviction, expressed as it was by
irresistible eloquence, the more he was impressed by
the fearlessness with which this Jewish dissenter
hnd attacked the I.aw, and made Israel· responsible
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for the persecution of the prophets. The more
Jlaul was touched by the love which Stephen exlwessed towards his enemies by his prayer for them,
the more J>aul must have felt constrained to admire
the man who had been stoned in his presence.
The execution had probably taken place at the very
"place of skulls," outside what was l~ter called the
gate of Stephen, where Jesus had been crucified.
It may have been this coincidence which first
directed the thoughts of Paul to the importance of
the death of Jesus, to whose" murder" Stephen had
referred in his speech. Thus the questions may
have arisen in the mind of Paul: \Vas Stephen
right in regarding Jesus as the incarnate angel of
Ood 7 Could .Jesus be the angel of the covenant,
tho bringer of the new and spiritual covenant
announced by the prophets 7 ·was Jesus the
" righteous one," as Stephen had called him, because
" the righteous branch," the branch out of the root
of .Jesse, on whom the Spirit of God would rest, or
was he the incarnation of the angel " in" whom is
" the name " or Spirit of the Lord 7 Was it for
the latter reason that Stephen called him " Lord
.Jesus" 1 If so, Jesus wns the Angel-Messiah of
l~ssenic tradition, and Paul could not hesitate to be
converted to the faith of Stephen, to become a.
Jewish and Christian dissenter.
In the perplexing multiplicity of doubts, '' accus·
ing or else excusing one another," Paul would raise
n. fervent prayer for enlightenment, which he knew
could only come from above. Suddenly his convict.ion wns formed, that Jesus is the true light,
the same angel who had brought to Moses and the
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prophets their exceptional spiritual enlightenment, as
Stephen had taught. To the inward parts of Paul
the " Son " was revealed by "the Father." This
divine action on his soul ha.~ undoubtedly-we
submit-taken place when, on his journey to
Damascus, in a trance he was caught up into
heaven and heard unspeakable words.
This is the only vision to which Paul in his
epistles refers, and we shall try to prove that Paul
can have meant no other than the vision near
Damascus. It would be inconceivable that J•aul in
Ius epistles should not have referred to this vision,
and yet to a later one, at a place not mentioned. We
submit that the specified time of fourteen years before
the date of the Second Epistle to the Corinthians
furnishes us with the key to the mystery. Unless,
by the most unquestionable proof, the journey of Paul
to Damascus can be shown not to have taken place
fourteen years before the composition of the epistle,
it must be held that the one vision to which Paul
refers was that on his persecuting journey fourteen
years after which he went to ,Jerusalem.
The date of Paul's conversion and Stephen's martyrdom has certainly not been finally fixed by chronologists. Our theory is, that these two events, also
the beheading of the Apostle James, the imprisonment and probably the liberation of Peter, and, if
so, the nomination of " the brother of the Lord " as
overseer of the apostles, mark the commencement
of Herod Agrippa the First's reign of terror in A.D.
41-42. On this assumption, the three years which
raul spent in Arabia, that is, in the East (Jordan)
country, are explained by the three years of Herod's
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reign, that is, by the impossibility of Paul's returning
to Jerusalem before the death of the tyrant and Jewish
zealot in 44-45, whom he had betrayed Ly his conversion. If that event took place in 41-42, fourteen
years later, in 55-56, he wrote to the Corinthians.
}'or the Second Epistle to the Thessalonians-indepeodently of Hitzig's reference of the words "that
which restraineth," or he who shuts off, qui clautlit,
to the Emperor Clautlius-can have been written any
year before 54, and therefore before the apostolic
.council. The eighteen months which Jlaul spent at
Corinth, from whence he wrote to the Thessalonians,
.on that supposition Legan not later than from 53 to
54, and the two years and six months at Ephesus,
from whence he wrote to the Corinthians, can have
included the year 56-57, the fourteenth year after
his conversion and the year of his second journey to
;Jerusalem. Six years and three months at Ephesus,
Corinth, and Cresarea would make him leave the
latter place at the probable time when },estus took
the place of :Felix, about 6o-6 1, so that l'aul could
arrive in Uome in the spring of 62, and his stay
there of two years would give the time after the fire
uf 64 for his tlcath.
W c therefore as!!nlllo that tho vision to which
Jl,\ul refers in his epistle took place near lJamascus.
On this occasion, whilst probably in a state of
trance, Paul heard only " unspeakable words which
no man is permitted to utter," and to which he
does not refer. It would be unjustifiable to claim
the authority of Paul for the words inserted in the
Acts by the composer or the final revisers of this
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scripture in three passages which do not agree with
each other.'
:Fresh light can now be thrown on the lllysteriously delineated person of Ananias, who, with
Stephen, and perhaps J udns at Damascus, was the
principal medium of Paul's conversion. It results,
from a hitherto o\·erlooked passage in Josephus,
that, "upon the death of King Agrippa," a Jewish
merchant called Anania.~ had a conversation with
King Izates of Adiabene, one of the Mesopotamian
kingdoms. Izatea was told "that he might worship
tlod without being circumcised, even though he
should resolve to follow the Jewish I..aw entirely,
which worship of God was of a superior nature to
circumctswn. But another Jew, Eleazar, "who was
esteemed very skilful in the learuing of his country,"
}lersuaded Izates to be circumcised by showing him
from the Law what great impiety he would be
guilty of by neglecting this divine command.
•Josephus adds, that God preserved lzates from all
dangers, demonstrating thereby that " the fruit of
piety does not perish as to those who have regard
io him, and fix their faith upou him only."~
The doctrines of this Ananias include Paul's
principle of righteousness by faith only, without the
deeds of the Law, especially without circumcision.
The party represented by Ananias at Atliabene we
may safely identify with that of the Essenic
Therapeuts in Egypt, of Jewish dissenters who
J

Acts ix. 3-19, xxii. 6-21, xxvi. 9-18.

2

Jos. " Ant.," xx.

2.
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discarded the J.aw. Against these Jewish dissenters or Hellenists, not against Paul, the Epistle
of James was wdtten, during the reign of Herod
Agrippa or soon later, at all events before Paul had
begun to promulgate the doctrines of his new faith,
which should afterwards b3 revealed. 1 The Ananias
at Adiabene may well have been identical with
Auanias at Damascus, trading between the two
emporiums of commerce, Damascus and Babylon.
At Adiabene the goods would be transferred from
one caravan to another, and this time Ananias
would devote to missionary labours, uniting in himself, as was done later by 1\fahomed, the occupations
of a caravan-leader with that of a missionary. The
important fact is now established that at the
beginning of the apostolic age two Jewish parties
promulgated essentially different doctrines, and that
l")aul can have been confirmed in his new faith by
a JewiAh dissenter, perhaps by one of the Lawrejecting Essenes or Therapeuts to whom Stephen
belouged. No wonder that the disciples at Jerusalem "were all afraid " of Saul, did not believe
that he was "a disciple," and that during fourteen
years they did not give to him the right hand of
fellowship.
THE THREE DAYS ACCORDING TO THE SCRIPTURE.

Philo of Alexandria, well acquainted with the
opinions and rites of the Essenes, probably himself
1 James must have referred to Paul if the epistle was written
after the first meeting between Paul, Peter, and James in 44-45.
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a Therapeut, states that this Essenic sect " first preeminently studied" the " invisible sense which lies
enveloped in the expressions-the soul" He wrote
a treatise "on the festivals" of the Law1 as figuratively interpreted and mystically observed by the
Therapeuts, who were "in the habit of turning
plain stories into allegory." Philo shows that the
feast of the 14th Nisan, when the Jews in Palestine
ate the Paschal lamb, was by these Essenes explained
as " figuratively" representing "the purification of
the soul," and that on this day they fulfilled " their
hereditary custom with prayer and songs of praise."
The 1 sth was a day of "cheerfulness and giving of
thanks to God," as the day of "the great migration"
from Egypt, the memorial dny of " the gratitude
due for their deliverance." J>l1ilo does not refer to
the " holy convocation " which the Law orders for
the I sth Nisan, but it is almost certain that "the
solemn assembly " of the Therapeuts on the 16th
Nisan took place in the night before the morning of
that day, which commenced with the suuset of the
I sth Nisan.
For the presentation of the firstfruits on the 16th Nisan took place with the
break of day, the exact time of which could not
be previously determined. The initiated men of
.tl1e Therapeuts may have passed the hours of that
night in holy expectation, as was later doue by
the Christian Church.' For they knew that this
Philo, "de sept. et diebus festis."
"Pervigilium Paschro" In the holy night of the 25th of
March is mentioned by Fathers of the Church, and Jerome
11tates that Jews expected the Messiah at midnight, pP.rbnps
1

1

G
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16th Nisan was the third day after the slaying of
the Paschal lamb, which they interpreted as a
symbol 9f "the purification of the soul," nnd that
Hosea had designatetl " the thit·d day " anu the
rising of the sun as symbols of life's renewal.
Some solemn event could therefore be expected
by the allegorizing Essenes on the 16th Nisan. It is
possible that the Essenes were led to expect the death
of the Messiah to take place on the day of the slayiug
of the Paschal lamb, and his resurrection, which perhaps they expected, with the day of the first-fruit.
On this, perhaps doubtful, assumption Paul would
not have invented the doctrine of "the third day
according to the Scripture." The remarkable agreement thus traced between doctrines and rites of
Essenic Therapeuts nnd those of Christians is confirmed by Eusehius. He asserts the identity of the
hereditary customs of the 1'herapeuts at the time of
the Passover and the Christian Easter. He even
considers it " highly probable " that the ancestorial
Scripture commentaries, to which Philo referred as
known to him, formed the groundwork of " the very
gospels and writings of the npostles." 1
l)aul expressed his belief " that Christ died for
our sins, according to the Scripture, and that he was
like Christians on the 25th of our December, on the third day
after the sun's having begun to enter the constellation of the
winter solstice, on the birthday of the new-born sun, when
Christ (like lluddha), the Sun of righteousness, was said to
have been born (Matt. uv. 6; Mark xiii. 35; Luke xi. 5; Hier. on
Matt. iv. 28; Aug. v. 285; Laet. vii. 19; &c.).
1 Eus. "H. E.," ii. 17.
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buried, and that he hath been raised on the third
day according to the Scripture., When he wrote
this to the Corinthians, he could say that he had
already before that time delivered unto them "first
of all," as if before all others, that which he also
had received and which he first announced to them.
He declares that like the doctrine on Christ's
atoning death, so also his resurrection was by him
proclaimed according to the Scripture, thA.t is, to the
Old Testament, since the New Testament was not
yet in existence. Yet we find in the Scripture no
direct reference to the Messiah's death on a fixed
date, nor to the day of his resurrection. 'fo what
passage in the Bihle can Paul have referred his
"third day" by figuratively interpreting the same,
and thus giving it a now meaning 7 '!'he positive
conviction which Paul has conveyed verbally and in
writing presupposes that two institutions in Israel
connected with two days of the month of Nisan, and
separated by a day, have been by Paul"s figurative
and typical interpretation referred to the death and
resurrection of Jesus Christ. These institutions
can have been no others than the slaying of the
Paschal lamb on the I 4th Nisan, and the presentation of the first-fruit or Paschal omer on the I 6th
Nisan.
If it could be asserted that Jesus was crucified
on the I 4th Nisan-and few would then know the
exact date-it was ea.'iy to believe, and to lead
others into tho belief, that on "the third day according to the Scripture," that is, on the I 6th N isan,
at break of dny, when the first-fruit was offered in
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the Temple, Jesus rose from the grave, and could be
regarded as " the first-fruit of them that sleep," the
first who was quickened from the sleep of the dead.
If so, Paul could assert that this was indeed more
than a chance coincidence, that it was the marvellous
fulfilment of a prOJlhecy mysteriously indicated by
Moses.
At the time of his conversion Paul himself may
not have known the day of the crucifixion, which.
bad taken place about eight years before. During
this time the apostle of "the faith which should
afterward be revealed " had certainly not seen in the
crucifixion of Jesus the fulfilment of a prophecy.
}'rom the moment that his mind was struck by the
theory of the three days, he was dete1mined to bring
it before the world, and to make it the foundation
of his gospel. At a certain time, not later than his
meeting with Peter and James, he must have known
that the twelve apostles could not accept his theory
of the three days. }'or the apostolic tradition, as we
know it from the first three gospels, testified to the
fact that Jesus had eaten the Passover on the J 4th
Nisan and had been crucified on the 1 sth Nisan.
Against that living tradition Paul coulq bring
forward nothing; but in the unhistorical assumption
J>aul saw a higher ideal than in the historical fact.
Nobody knew better than }>nul that on the I sth
Nisan, after sunset, delegates from the Sanhedrim
annually chose a spot near to Jerusalem where a
few bundles of the first ripened barley were reaped
and brought into the court of the Temple. On
the 16th Nisan, when it began to dawn, the barley
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sheaf or the omer of barley-flour was waved by
the priests before the Lord, and the Israelites
offered "an he-lamb without blemish " for a burntoffering.1 Whoever distinguished in Scripture a
double sense, as the Essenes and I>aul did, ought to
have interpreted certain passages in the Psalms and
the 5 3rd chapter of Isaiah in such n manner as to
make them refer to the Angel-Messiah, his atoning
death and resurrection. They would argue thus.
Of none but of this Messiah could it have been
written that for the transgression of God's people was
he wounded; "the chastisement lay on him for our
salvation, and by his stripes are we healed." The servant of God was led " as a lamb" to the slaughter;
nnd as the raschallamb lmd been slain for the celebration of the "sacrifice " of the l-ord's Passover,~
so the life of the servant of God was given as " a
sacrifice for sin, . . . • the Lord hath laid on him
the iniquity of us all ; . . . . by his wisdom he,
my servant, the righteous, justifies many, and he
beareth their transgressions ; . . . . he gave his
life into death, and was counted with the transgressors. • • • • Free from the travail of his soul, he will
satisfy his eyes." If in the words on the liberation
from the travail of his soul an indication could be
found of a miraculous restoration to life, of his
re11urrection, this fignrntive explanation could be
confirmed by the words of the J>Ralmist : " Thou
wilt not leave his soul in death, nor wilt thou
I EJ:od. xii. S·
'Exod. XXJ:iv.

25;

Lev. xxiii. 5, 6,

10, 12;

Jos. "Ant." iii.

10,
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sutler thine holy one to see corruption," or, more
literally : "Thou wilt not leave his soul in the
lower world, not suffer that thy pious ones see the
pit."•
Instead of supporting the theory of the three
days according to the Scripture by these passages
in Scripture, not one of them is ever cited by Paul.
This we explain by the facts that tho servant of God
is not called the Son of God, and that whilst the
expression " the holy one " is by Isaiah referred to
God the " Creator" and the " Redeemer of Israel," •
it is not the holy one, but the pious ones who,
according to the literal translation of the passage,
were to be saved from the danger of death.3 In all
the passages of Scripture which migltt by figurativo
interpretation be made to refer to the theory of the
Angel-Messiah, to his atoning death as Lamb of God,
and his resurrection on the third day as first-fruit
of them that sleep, not a word is said to confirm
these doctrines. We have pointed out that none of
the Messianically .interpreted passages in Scripture,
except those connected with astrology, point to the
Messiah as a superhuman being, an incarnate angel.
It was most difficult, indeed quite impossible, to
assert that according to the Scripture the t·esurrection of Christ had taken place contemporaneously
with the offering of the first-fmit, unless Jesus had
Isa. liii. ; Ps. xvi. 10 ; Bunsen's "Bibelwerk."
• I sa. xliii. J s. xlix. 7.
1 Comp. Ps. xvi. ro, i:l:. 14 ("liberator from the gates of
death"), xxx. 3 ("thou hast brought up my soul from the lower
JVorld ").
1
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been crucified contemporaneously with the slaying
of the Paschal lamb, and this had not been the
case. As the crucifixion had not taken place on the
14th Nisan, the day of the first-fruit and of the
assumed resurrection, the I 6th Nisan was not the
third day in any sense. Therefore Paul's theory
fell thereby at once to the ground, according to
which the crucifixion and the resurrection of Jesus
had been typified by the institutions which Moses
had fixed for those two days. Yet, convinced that
by his death and resurrection, on these assumed
days respectively, Christ did fulfil a prophecy mystically indicated by :Moses, Paul would know nothing
else than the cntcified and risen Christ as the Lamb
of God and the first-fruit of them that sleep.
PAUL AND THE ANGEL-MESSIAH.

All the analogies drawn by Paul from the Old
Testament are extremely bold and imaginary ; his
allegorical fabric is raised on a most slender, if not,
as we assert, merely nominal, historical foundation.
Paul found no difficulty in asserting-what require~!
to be proved-that the promised seed of Abraham " is " Christ, that Hagar is Sinai, and Sarah
is Jerusalem above. Again he writes : " What thou
sowest is not quickened unless it die:' We know
that the corn after its death in the earth does not
live again except by its progeny. But the boldest
and most important attempt was made by Paul to
find Scriptural authority for his assertion in the
First Epistle to the Corinthians that Christ is "the
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spiritual rock " which followed the Israelites. In
the Book of Exodus it is written of the angel of
(h•d who appeared to the Israelites in the wilderness, that lao went before and followed them. That
angel had in the Targum been identified with the
Mt!mra or Word of God. It is this Targumistic and
perhaps Essenic tradition which Paul, following in
the steps of Stephen, has applied to Chri:>t, whom he
calls " the spiritual rock who followed" tbe Israelites, as the angel of the Lord did. Paul likewise
refers to Christ as an angel when he states that
the Galatians had received him, when detained by
illness, as if l1e had been " an angel of God, even
as Christ." He also says, apparently of the m1gel
who stocd by him in the night of the shipwreck
"whose I am, and whom I serve." He ackr:owledges God as the Creator, saying that "from him
and through him and unto him are all things,"
but he likewise says that all things are " through"
the " one Lord Jesus Christ," the " second Adam "
and "man of (from) heaven," sent by God "in the
likeness of sinful flesh," who for a time gave up his
" form of God " for " the form of a servant,'' and
who hy the resurrection was proved to be " the Son
of God,'' the conqueror over death. 1
This new doctrine of ,Jesus as the incarnate
Angel-Messiah was proclaimed Ly the apostle of
the faith which-according to l1is assertion-" should
1 Exod. niii. 20, 21, xxxii. 34, xii. 21-24; 1 Cor. x. 1-4 ;
Gal. iv. 14; Acts xxvii. 23; 1 Cor. viii. 6; Hom. xi. 36, xv. 22,
45-47; Rom. viii. 3; l'hil. ii. 6, 7; Rom. i. 4; 1 Cor. xv. SS-S7·
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afterwards be revealed." The Twelve were among
those who, in the opinion of Paul, preached " another
Jesus" whom Paul had "not preached," who had
received "another Spirit" and "another gospel"
which the Paulinic churches did "not accept." The
reference here made, not only to the unnamed " he
that cometh," but also, and though mystically, to the
aposUes at Jerusalem, is in the next verse explained
by Paul's saying: " I reckon that I am not a whit
behind the snpergreat apostles.'' 1
THE ATONEMENT.

With the doctrine of Christ as the Angel-Mes.'iiah
stands in direct connection Paul's doctrine of the
atoning blood of the Lamb of God. It is recorded
in Exodus : "Behold, I send an angel before thee
to keep thee by the way, and to bring thee unto the
place which I have prepared. Take ye heed of
him, and hearken unto his voice, provoke him not :
for he will not pardon your transgression, for my
name is in him." The threatened non-forgiveness
of sin was caused by the calf which Aaron had
made at the demand of the people. It is indicated
that, in consequence of this warniug; the Israelites
obeyed the orders which Moses gave, to strike the
lintel and the two side-posts with the blood of the
Paschal lamb. 'Vhen God saw this, he passed over
and spared the houses of the Israelites, while he
smote all the first-born in the land of Egypt. The
1

Gal. iii. 23, 14 ; 2 Cor. xi. 4, S·
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angel, representative of God, forgave the transgression of Israel through the blood of the Paschallnmb. 1
It was easy for th"' allegorizing Essenes and for
Paul to regard the blood of the lamb on the doors
and on the sanctuary of Israel as having a typical
mennmg. The striking of the doors with the blood
of the lamb was a sign of redemption immediately to
be expected, and the annual sprinkling of the altar
with the blood of the lamb on the same day of Nisan
must be a type of a future redemption. If the
blood of J esns was shed on tbe cross C'.ontemporaneonsly with the sprinkling of the Paschal
lamb on the altar, then this cannot be regarded
as a cmmal coincidence, but it points to the fact
that the type had found its antitype. As tl1e sinforgiving angel through the blood of the l)aschal
lamb had saved Israel, so Jesus as the Lamb of
God through his own blood has taken away the
sin of the world. So Paul will have argued.
We are justified in assuming that it was this
allegorical interpretation of passag~s in Scripture
connecting the angel of the Lord with the redemption of Isrnel in Egypt, and the unhistorical
a~sumption tlutt Jesus had been crucified on the
14th Nisan, which led Stephen, and afterwards
l~aul, to identify Jesus with the angel, as Targumistic and probably also Essenic tradition had done
before them. This is the origin of Paul's tl1eory of the
three days according to the Scripture. With it stands
or falls the theory of Jesus as the Lamb of God
1

Exo(J. xxiii. 21, xii. 3-7. 23, 29,

so.
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taking away the sin of the world, and as first-fruit
of them that sleep, conquering over death; For it is
quite certain that Paul has regarded the I 6th Nisan
or day of the first-fruit as the day of the resurrection on the third day according to the Scriptures,
and therefore the I 4th Nisan as the day of the
crucifixion.
Beyond the fact attested by the first three ·
gospels, that Jesus ate the J>nschal lamb nt the
appointed time, and therefore was not crucified on
the I 4th Nisan, other serious difficulties stood in
the way of a general acceptation of Paul's doctrine
on Christ's sacrificial death. The Paschal lamb was
not in any sense offered as a sacrifice, but eaten.
The lamb without blemish was killed by each
]ama~eholder for the use of hi~ .family-circle; he
took of its blood and spread it over the two sideposts and the upper post or lintel of his housedoor. All this was done without any priestly interference, but by each householder or his representative. Only at the observance of the J>assover
in later times the sheep (lambs) and oxen (bulls)
were slain at the sanctuary. 1 But even then it was
the householder who slew them, whereupon the
priest sprinkled the blood on the altar and burned
the fat with the kidneys. The remainder of the
lamb was roasted in the oven of each householder,
who presided over the ceremonies of the meal.
Every one of these ceremonies referred to the
liberation from Egyptian bondage. The Passover
J

Exod. xii. 1-51 ; Dent. xvi. 1-8; "Mish. Pesachim," v. 6-8.
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was a memorial of that deliverance, and represented
the priesthood of every Israelite.
The second lamb without blemish, which the
Israelites did not eat, but offered to God on the third
<lay after the Passover, that is, on the 16th Nisan,
after the presentation of the first-fruit, was also not
a sin-offm·ing, an expiatory sacrifice, but a burntoffering, the symbol of self-dedication. This lamb
was slain as a peace-offering, or, literally, as a
" salvation-sacrifice," and no use whatever was made
of its blood. No passage in Scripture, however
figuratively interpreted, could be cited as an
authority for Paul's new doctrine on the sacrificial
ueath of Christ as the Paschal lamb slain for the
Christians. 1 Yet this imaginativP-, unauthorized,
and unhistorical interpretation of Scripture formed
the only possible basis for Paul's doctrine tl1at
Moses' institution of the J>aschal lamb pointed to
the sacrificial death of Christ, to the atonelllent
through his blood.
J>aul could hope to get over these difficulties, and
to render generally acceptable his scheme about the
necessary reconciliation of fallen man with God,
which had been rendered possible by the shedding
of Christ's blood on the cross. He could refer to a
tradition or revelation which he had "received,"
attesting that Jesus himself hud pointed to the
forgiveness of sins by his blood. This information
could not have reached l 1aul through the twelve
apostles, of whom he says that they told him
1 1

Cor. v. 7·
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"nothing new." Paul had not the authority of any
ear-witness .for the words which, according to the
Paulinic narrative, Jesus spoke at the last l)assover.
Before we consider whether &senic tradition can
have been the source of Paul's infonnntion on
Christ's last supper, we inquire which can have been
the conceptions of Jesus respecting the Passover.
On this occasion Jesus has probably expressed
the wish that on future celebrations of the Passover
l1is rlisciples and all followers of his should no
longer think of the liberation from Egypt, the
house of bondage, but that they should remember
him who had tried to deliver them from the bondage of the La\v and the prophets until John, who
only prophesied of a future outpouring of the Spirit
of God on all flesh. They were invited to remember
him who had taught the actual presence of the
Spirit in man, of the ingrafted Word which is able
to heal the souls. They were to remember the
bringer in of the new and spiritual covenant, of the
law written on the heart, the inaugurator of the
foretold Messianic times, and in this sense the
Messiah. Jesus may have on this occasion repeated
the injunction to take up the cross and follow him ;.
for the cross was then understood to be the symbol
of the Spirit, of divine enlightenment. In order
to emphasize his wish that ns often as they ate the
bread and drank the wine of the l'nsnhal meal they
should do this in remembrancfl of him, it was but
saying what all present could understand if, on
distributing the bread and the wine, he pronounced
the words, "This is my body," and " This is my
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blood." 1 The Passover was to continue to be a
thank-offering, but connected with the remembrance
of Jesus. The last supper of the Lord closed, as
we know through Justin Martyr, with the Lord's
I>rayer, which does not refer to sacrifice.
Among the New Testament records of the words
reported to have been spoken hy Jesus at his last
supper, the most ancient is that contained in Paul's
First Epistle to the Corinthians. 'l'his narrative
Luke has almost literally repeated, as if Paul had
been the only authority for it.' According to these
statements of Paul and of Luke, Jesus has inatitnted a new sacrament, a l)assover of the Christians,
distinct from the Passover of the Jews. Yet the
narratives in the gospels after Matthew and Mark
contain no trace of this peculiarity. Here also are
found references to the l)aulinic source, though not
to l)aul's distinction between the prophesying type
and the fulfilling autitype.
It can be rendered probable that the source of
Paul's knowledge on this subject was Essenic
tradition. The writings of l~hilo on the allegorical
interpretation of Jewish festivals by the Essenic
Therapents have enablc::d us to point out that
the day of the slaying of the Paschal lamb was
celebrated by prayers for " the purification of the
soul." It cannot be asserted, but it is possible,
that the Essenes, who turned " plain stories into
1 These are the words cited by Justin Martyr from "the
memorials of the apostles."
~ 1 Cor. xi. 23-26; Luke uii. 14-20; 1 Cor. v. 7.
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allegories," had dedicated the 14th Nisan to the
.purification of the soul because they expected the
same to be effected by the Angel-Messiah, whom
they seem to have identified with the sin-forgiving
angel in the wilderness. The direct connection of
that angel with the first Passover, with the blood
of the Paschal lamb, was certain to be interpreted
by the Essenes as a type of the Augel-1\fessiah.
Thus the pw-ification of the soul, that i:>, the forgiveness of sins, would be mystically connected with
the blood of the incarnate sin-forgiving angel a.8
:mtitype of the Paschal lamb. The Essenes would
be led to the conclusion that the incarnate AngelMessiah would be slain on the 14th Nisan, and
that his blood would typify the atonement.
Forbidden to slay the P1~schal lamb, by their
doctrines against bloody sacrifices, the Essenes
would give a figurative importance to the breall
and the wine of the Paschal meal, and their
habitual abstention from wine would lead them to
the substitution of water when they met in the
refectory on the 14th Nisan. On that occasion
they would regard the bread as the symbol of the
bread from heaven, of the manna on which the
Israelites had subsisted for forty years according to
the Scriptures. The typical character of the manna
was indicated by the twelve shewbreatl, or "perpetual bread," the " holy bread," before the candlestick, which symbolized the tree of life. The
shewbread were also called " the bread of the table
of the I..ord," that is, of the table of shewbread.
It is therefore conceivable that after the death of
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Jesus, at the time of the Passover, those Essenes
who, like Stephen, regarded Jesus as the Angel~
Messiah referred the hrend of the J>aschal meal to
that which was distributed by Jesus in the guest
chamber. Whether the cup at the Paschal meal of
the Jews contained wine ot· a mixture of wine and
water, the Essenes would explain tl1e water which
tl1ey drank on the 14th Nisnn as a " spiritual
drink," typified by the water from the rock.
It may thet-efore be assumed that ever since
the time when Stephen identified Jesus with the
angel in the wilderness, a tradition had originated
respecting the words which the Christian Essenes
believed Jesus to have spoken nt his last Passover.
As Stephen was the precursor of J>aul, the latter, on
the above supposition, could have received through
that tradition the information respecting the last.
supper which is recorded in his epistle. At all
events Paul has not t·eceived it from ear-witnesses.
With regard to the atonement, we come to the
conclusion that, whether or not this doctrine origin~
nted with Jewish and Christian dissenters, with the
F..ssenes, Paul has developed it .fi'Om the assumed,
but unl1istorical, fact that the crucifixion of Jesus
took place contemporaneously with the slaying of
the Paschal lamb. On this ideal theory Paul has
erected his fabric of the third day according to the
Scripture. With it falls to the ground the highly
poetical but not historically tme doctrine of Jesus
Christ's crucifixion as the Lamb of God, of the atonement by his blood, and his resurrection as the firstfruit of them that sleep.
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APPARITIONS OF JESUS AFTER DEATH.

We have no reason to assume that on the I 6th
Nisan, when it" began to dawn," and when the Jews
presented the first-fruit in the Temple, the apostles
looked forward to any extraordinary event at the
grave of Jesus. The Gospel narratives agree in
asserting the absence of the apostles from the grave
on that day. These regarded as "idle tales " what
women declared to have seen, that is, apparitions of
the risen .Jesus at the grave. Of these, even eight
years later, Paul knew nothing, for he does not
rt>port any apparition to women whilst giving a list
of the apparitions in which he believed. Even if
we assmne that on the 16th Nisan the empty grave
could have sufliciently testified tlte bodily resunection of Jesus, this would not confirm the theory of
Paul, for that day was not the third, but the second,
after the death of .Tesus. Yet statements have
been inserted in the gospels according to which Jesus
had himself referred to his resurrection on the third
day after his death. The touching story in Luke's
Gospel about the disciples of Emmaus refers to the
actual apparition of Jesus on the third day as the
fulfilment of prophecy. All these references to the
third day may now be asserted oo have been inserted
in the gospels, probably during the Paschal dispute in
the second century, in order to remove the dang£rs
which had arisen from the two crucifixion-dates, tho
15th Nisan according to the Gospel tradition of the
twelve apostles, the I 4th Nisan as Paul's unhistorical
foundation for his theory of " tbe third clay."
H
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The fact that the text of the first three gospels
has been revised iu the after-apostolic age is confirmed by the astounding discrepancies in the translllittcJ. accounts of apparitions of Jesus after his
death. According to the Gospel after Mark, the
end of which from the 8th verse has been added
later, no apparitions of the risen Jesus at the grave
have originally been recorded. This is confirmed by
l'aul's not referring to such. In the added account
of this gospel it is asserted that three women
found an open and empty grave in which Jesus had
been buried. They 11aw on the right side a young
man clothed in white garment, who nnnounc~:d to
them tho resurrection of the crucified Jesus. He
commissioned them to tell the disciples nml Peter
that they should go to Galilee, where they would
see him, as he had told them. 'l'rembliug aud
amazement had possession of them, and they said
uothing to any man.1
According to the account in 1\fatthew, instead of
a youug man it was an angel of the Lord who
m1dc the same announcement to two women, and
gave them the same command, after that he had
descentlcd from heaven, preceded by an earthquake,
when he rolled back th~ stone from the doot·, and
sat upon it. The women departed quickly to bring
the disciples word, and on the way Jesus met them,
whom they held by the feet and worshipped. This
1 'fill Jesus himself had appeared to them ('1). Mark xvi. 8 ;
Matt. :uviii. 8; J,uke xxiv. 9· It is implied that also .l\Jark had
recorded as purt of the message the command to go to Galilee,
for tho Uu~pcl uftor lllurk mentions it twiee (xil·. 28, xvi. 7).

Digitized by

Coogle

STEPHEN AND PAUL.

was also done by the eleven disciples when they
saw him on the mountain of Galilee, where Jesus
had appointed them; but some doubted. According
to Luke, the glad tidings were made known to
more than three women at the gt·ave by two men
in shining garments, who reminded them how Jesus
had foretold his crucifixion and resurrection on " the
third day." The words of the women seemed to
the apostles " idle tales," ami they believed them
not. Nothing is said or implied of their going to .
Galilee.
In opposition to the legend as recorded in the
first two gospels, it is asserted in the Acts that the
risen Messiah had commanded the apostles that
they should not depart from Jerusalem, but wait
for the promise of the Father about which he bad
spoken to them. " Not many days hence," that
is, after tl1e forty days of which the Gospels say
nothing, they should be " baptized with the Holy
Spirit." In accordance with this new version,
Luke relates, or some one else in his name, that
the risen Lord appeared at different times in or
near Jerusalem.
In the place of the young man in Mark, of the
angel in Matthew, and of the two men in Luke,
the Gospel after John mentions two angels in
white, sitting one at the head, the othet· at the feet,
where the body of Jesus had lain. Mary Magdalene communicated to Peter and John the cause of
her weeping-her not knowing to what place men
had removed her Lord. According to Matthew,
''the other Mary," or Mary Magdalene, and accord-
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ing to Mark, the three Maries, followed thE'.ss
uisciples to the grave. There Mary saw two angelsr
to whom she described the cause of her weeping in
the same worus which she had adllresseu to the
di<Jciplcs. On her turning round she saw Jesus
standing, and knew not that it was Jesus, supposing
him to be the gardener. But on hearing Jesus call
her Mary, she turned herself and said unto him:
"Uabboni, which is to say, Master." Thereupon the
risen Jesus appeared three times to the discipl~
We are told in this gospel that Peter and J ohtr
were not convinced by Mary Magdalene's coming
from the open and empty grave, and that only after
having run to the grave and seen the linen clothes
lying about, J olm, but not l'eter, did see and believe,.
" for as yet they knew not the Scriptures, that he
must rise again from the dead." \Vhat here is
declared to have been ignomnce, in another passage is.
implied to have been forgetfulness, for Jesus is said to·
have foretold them that he would rise the third day.
All these reported apparitions of Jesus to women,
of which l1 aul cannot ha\'C known anything, wo are
justified in regarding as nnhistorical. They seem
to us to have bacn invented to prove tho resurrection of Jesus Christ on "the third tlay according to
the Scripture," a theory the utter fallacy of which
is now proved by the apostolic tradition recorded
in the first three gospels. In the second century,
when tl1e Fourth Gospel was published, it had beco:ne necessary to support l)aul's day for the crucifixion, the I 4th Nisan, when the Paschal lamb was
slain, but when, according to the first three gospels, .
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Jesus ate the l'assover with his disciples contemporaneously with all the Jews at Jerusalem.
Because this apostolic tradition clearly proved that
Jesus was not crucified on that day, as l'aul bad
assumed, the first three gospels were directly opposed
by the Fourth Gospel. Here nothing is said of Jesus
having eaten the Paschal lamb, that is, the l'assover,
nor of his having desired that in future it should be
celebrated in remembrance of him. At the same
time " a supper," at which Judas the traitor was
present, is described as having tak~n place on the
13th Nisan, when the Jews had not eaten the
Passover, which was appointed for the next day.
According to the Fourth Gospel, Jesus was crucified
contemporaneously with the slaying of the l'aschal
lamb. Thus a foundation was to be laid for Paul's
third day according to the Scripture, nnd thus for
the sacrificial and atoning death of Christ as antitype
of the Paschal lamb, the Lamb of God, a doctrine of
which the first three go!!pels say nothing, because
it was unknown to the twelve apostles.
From these unhistorical apparitions of Jesus,
more or less directly connected with the grave,
must be distinguished the well-attested apparitions
of the risen ,Jesus which Paul has enumerated,
mentioning as the last the Lord's appearing to him.
On one occasion five hundred persons saw the
phantom at one and the same time. These apparitions confirmed the apostles in their faith, and gave
them the necessary courage to preach ,Jesus as the
Christ, at the risk of their lives. They were a
proof of man's continuity of individual life after
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death, a comforting assurance of the invisible but
instantaneous transition of the terrestrial to the
spiritual body of man ; they confinned the words
spoken by Jesus on the cross to the penitent thief:
" This day thou shalt be with me in Paradise ; "
above all, they confirmed his promise that he would
be where even two or three were gathered in his
name, or Spirit, that he would be with his followers
to the end of the world.
PAUI, AND THE PENTECOSTAL ?.rinACI.E.

Following in the footsteps of John the Baptist
and Essene; whom Jesus l1ad declared not to belong
to the kingdom of heaven, which had already come,
l'aul taught, as Moses and the prophets until .J olm
had done, that the coming of the Spirit of God to
mankind was future, that the kingdom of heaven
had been rightly shut up by the Scribes and
Pharisees, and he denied the possible presence of
" the Spirit of promise" before the atoning sacrificial death of Christ. He thus denied that .Tcsus
and other Israelites, even those unconnected with him,
cast out devils by the Spirit of God, and that the
kingdom of God through the Spirit was already come
among Israel ; that where two or three were gathered
in the name or Spirit of Jesus, he was already before
his death in the midst of them. The necessary precursor of the fulfilment of Joel's prophecy, according to I'aul's faith which should "afterwards" be
revealed, was the atoning death of Christ by the
blood of the cross.
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In order to harmonize ns far M possible the doctrine of Jesus on the Spirit with that of Paul, the
declaration became necessary, sooner or later, of
another marvellous fulfilment of Scripture prophecy.
Such a necessity did perhapa not arise before the
middle of the second century, when the powerful
party of so-called Montanists asserted that the
Holy Spirit is in man, as Jesus had taught, or could
come to man without the mediation of priests.
Then, if not earlier, it had to be declared that the
Holy Spirit had been poured on all flesh through
the twelve upostles, though not till after the crucifhion of Jesus. Thus llaul's doctrine was confirmed
that the promised Hpirit could not be received
except by believers in the reconciling sacrificiW.
death of Chrit~t, whilst to the twelve apostles the
privilege wns assigned of having been miraculously
endued with the Holy Spirit several years before
}laul's conversion.
" Not many days" after tho forty days which
preceded the miracle of the visible ascen3ion of
Christ, according to one of the two dates recorded
for this event in the Lukanic scriptures," another
miracle is reported to have taken place. It is
clearly implied that the risen Jesus contradieted his
own doctrine, about the actual presence of the Spirit
of God, by his announcing to the Twelve that they
would soon be baptized with the Holy Spirit. The
day of the Pentecostal miracle is directly c01mected
with the day of the J>assover miracle ; for the
1

Acts i.

1-4. 9-11 ;

Luke xxiv. 33-52.
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Jewish Pentecost was reckoned from the 16th
Nisan. :Fifty days after the celebration of the
:first-fruit, on the 6th Sivan, onr May, two barley
loaves and two lambs were dedicated as a thankoffering to God, followed by sin-offerings and festive
meals. Thus the beginning of the harvest and the
end of it were celebrated in connection with religious. observances. Up to our times it is customary for pious and mystic Jews to meet on the
day of the Jewish and of the Christian Passover
for the pnrpose of reciting prayers of a mystic
tendency. ConsidAring the sanctity of the J ewisb
J>entecost, we have a right to assume that during
the apostolic age such Jews who, like the Essenes,
had been brought up in a figurative aud typical
interpretation of Scripture, regarded that day a$ a
divinely instituted type of Messianic events.
Such allegorizing Jews, whether Essenes or not,
would year after year, on the day of the Pentecost,
assemble in one place, united by a common expectation that the promises made by prophets to Israel
would be fulfilled about a new covenant, and about
the peaceful union between .T ews and Gentiles
which the coming Elias was to bring about. As after
the night-watch r•receding the I 6th Nisan they had
yearly looked forward to the antitype of the firstfruits, so on the 6th Sivan they may have expected
some miracle showing the typical importance of the
two barley loaves and the two lambs commanded
to be offered on that day.
It could therefore be easily believed that the
twelve apostles assembled, being of one mind, when
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the yearly day of the Pentecost was about to be
accomplished. They had e. special reason for then
expecting the fulfilment of what had been typified
by the Jewish llentecost. :For if the types of the
Paschal lamb and of the first-fruits had been fulfilled
by the death and by the resurrection of Christ, as
Paul had taught, then it could be expected that the
fiftieth day after the celebration of the first-fruit, by
a miracle, would be declared as the antitype of the
yearly Pentecost. To remove from the apostles
every possible doubt that an important miracle
would take place on that very day of Pentecost, that
then would be fulfilled all which had been typified
by this annual celebration, the risen Jesus is said to
have appeared among them, as he had done during
the preceding forty days previous to his ascension.
He announced to them that they would receive after
not many days " the promise of the :Father," that is,
the outpouring of the Spirit, the baptism with the
Holy Spirit, which was now announced as having
been by tTohn the Baptist rightly designated as
future only. The disciples, so we are told, had heard
from Jesus about the fulfilment of the :Father's
promise ; but it was ne'v to them that not many
days after their Master's ascension they would be
baptized with the Holy Spirit. Under these circumstances they must have felt convinced that this event
would take place on the tenth day after the ascension, on the day of Pentecost.
And so indeed it happened, marvellous to relate t
With their carnal ears they heard that "stuhlenly
there came a sound from heaven as of a rushing

.........

Digitized by

Coogle

122

CHRISTIANITY AND ISLAM.

mighty wind, and it filled ull the house where they
were sitting." With their carnal eyes they saw
appearing unto them " tongues parting asunder like
as (If fire, and one sat on every one among them,
and they all became full of the Holy Spirit, antl
began to talk in other tongues, as the Spirit gave
them utterance."
If Paul's doctrine of the coming of the promised
Spirit after the death of Jesus was supposed to
require some authoritative support beyond this
apostle's mere assertion, nothing could be more conclusive, or better calculated to dispel any doubts on
the subject, than the as~ertion thnt the risen Christ
himself had in so far altered the doctrine he proclaimed before his death that, instead of the presence
of the Holy Spirit, he had announced the future
coming of the same. It was said that he commanded his disciples, instead of going to Galilee, not
to depart from Jerusalem, there "to wait for the
promise of the Father, which, said l1e, ye have heard
from me." Thus the doctrine of l'aul was confirmed,
that " the Spirit of promise " did not come till
after the death of .Jesus. l'aul must have referred
in his epistles to so welcome n tmdit.ion if he had
known anything about it. l•'or it removed the
partition-wall hetween the principal doctrine of
.Jesus and those of himself. If such a tradition
had in his time teen afloat, and held as reliable,
it would have shown that the apostles had no
reason to be afraid of him, not to believe that he
was a disciple, and not to give him for fourteen
years the right hand of fellowship.
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Above all, J>aul must lmve referred to the Jlentecostal mimcle if it had taken place, because it
would have been the best answer to the chief
objection of his unsparing opponents in Galatia
and in other chmcl1es respecting his apostleship;
for such a recognition would have been impossible
in consequence of his not having received the Holy
Spirit on the day of J>entecost together with the
twelve apostles. Against snch a charge, if it hall
ever been made, J•nul would have defended himself
in his epistles. Not only do they not refer to the
Jlentecostal miracle, but l)aul's doctrine about the
manifestations of the Spirit is in direct contradiction to what is asserted to have been the outward
manifestation of the same on the day of I•entecost.
J nstead of admitting so exceptional a manifestation
of the Spirit, Paul declares that God revealed to
him and others, " through the Spirit," the " things
which eye saw not and ear heard not, and which
entered not in the heart of man, whatsoever things
nod prepared for them that love him."'
Whether in the apostolic age or in the second
century, sooner or later the Paulinic party felt the
necessity and l1ad the required power to invent and
to attribute to Luke the theory of the Pentecostal
miracle, of which Jlaul certainly can have known
nothing. The three reported mimcles, the two in
the month of Nisan and the one in the month of
Sivan, have never taken place.
1 1

Cor. ii. 9·
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RESULT.

Stephen and l'aul were the first to apply to
Jesus Christ the Oriental-Essenic doctrine of the
Angel-Messiah.
l'aul became converted to the
faith of Stephen, for which reason the disciples
at Jerusalem, therefore also the apostles, were
afraid of him, hnd believed not that be was a
disciple. Together with the doctrine of the incarnate angel of the Lord who went before and
followed Israel in the wildernees, l'aul has applied
to Jesus the doctrine of his pre-mundane personal
existence, by identifying him with the eternal
Wisdom of G(ld, as the same is described in the
nook of l'roverbs. Paul describes Jesus Christ as
the Wisdom of God, "through" whom are all
things, as the Word of God come down from
heaven, the man from heaven, the second Adam.
Before hi~; incamation in Jesus, the eternal Christ
hnd a divine form, he laid aside this divine
person, he disembodied himself, and took upon
him a human form; he was born of a woman,
and put under the Law.
After Paul's doctrine, Christ died on tho cross
as the autitype of the Paschal lumb, the first slaying of which in Egypt he himself, the angel of
God, had ordered to Moses, as the text implies.
That angel forgave transgressions, and through the
blood of the lamb he brought about an imme~
diate liberation, the type of a future redemption.
lleyond the command to slay the Paschal lamb as
"the sacrifice of the Lord's l'assover," the angel
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of God ordered through Moses the offering of the
first-fruits on the third day after the sprinkling of
the doorposts and lintel with the redeeming blood of
the lamb. Christ by his blood shed on the cross.
as antitype of the l~aschal lamb, ha.s made the
atonement. On the third day after his death and
burial God quickened him from the dead as the
antitype of the first-fruit, " the first-fruit of them
that sleep." Thus Christ removed the sting of death,
and put an end to death's victory. As in Adam all
men die, so in Christ all men are made alive. The
death and resurrection of Christ had been annually prefigured by the celebration of the very days
of the month of Nisan on which, respectively,
the Paschal lamb was slain and the first-fruit
offered to God. Jesus is risen on " the third day
according to the Scripture." This was the theory
which J>aul promulgated.
Whether or not this was the allegorical interpretation of the Essenes which their ancestors l1ad
transmitted, the theory of Paul on the fulfilment of
a supposed Mosaic prophecy cannot be harmonized
with the historical fact, testified by the tradition of
the twelve apostles as recorded in the first thre~:~o
gospels, that Jesus has eaten the J>aschal lamb on
the I 4th Nisnn, and was crucified on the I sth Nisan.
on the day preceding the offering of the first-fruits.
If on the day of this presentation, on the I 6th
Nisan, Jesus rose from the grave, as Paul clearly
indicates hy his reference to the first-fruit of them
that sleep, this was certainly not the third day, but
the second, after his death. Thus Paul's argumC'nt
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loses the ground on which it rests; for there is no
typo sanctioned Ly Goo in the Old Testament, no
prophesying type of which Christ can be held to
be the fultilmcnt. Paul's doctrine of the atonement
by the blood of .Jesus, and that of the miracle of
the t-esurrection on " the third day according to the
Bcripture," falls to the ground.
Because l'aul's belief in the at<>nement by the
blood of the lamb, of the Paschal lamb slain for the
Christians, stands and fulls with the belief in the
three days, it became necessary, probably not before
the secmHl century, dming the l"'ascbal dispute, to
upset as far as possible the clear statement in the
first three gospels, according to which Jesus has
eaten the Paschal lamb on the day fixed by the
Law. :For this reason it wns clearly indicated in
the Fomth Gospel that Jesus was crucified contemporaneously with the slaying of the l'a.'lchal
lamb, and that therefor2 he could not eat the lantl..1 ;
and further, that the resurrection took place on the
third day after his death, in harmony with what
was, according to Paul's definition, a prophecy of
Moses. 1'he narrative of these events in the Gospel
after John-in which, for obvious reasons, evm-y
reference to the institution of the last supper has
been intentionally excluded-confinns the proven
fact that essential dogmatic differences existed between the apostles at Jerusalem and Paul. Thus
a schism was produced between tho:~e who called
themselves Christians. To allay this schism, which
threatened for ever the unity of the Church, it was
necessary to confi1·m the doctrine of Paul about the
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resurrection of Christ on the third day according to
the Scripture, by inserting into the first three
gospels words in which Jesus is said to have referred to his resurrection on the third day after his
crucifixion. Among these unhistorical additions is
the touching legend of the di~ciples of Emmaus, in
which it is asserted that the day on which the risen
Christ nppeared among them was the third day after
his crucifixion.
Paul followed John the Baptist and Essene in
asserting that the coming of the Spirit to mankind
is future. The apostle announced that "the Spirit
of promise" had only come, after the atoning sacrifice by the blood of Jesus, to them who believed in
the blood of the cross of Christ. This was contrary
to the principal doctrine of J esns on the innate
presence of the Spirit of God through whieh he and
others performed miracles. In order to harmonize
as much as possible these esseutialiy different
doctrines, probably at the time of the Montauist
movement in the middle of the second century, the
narrative of the l'entecostal miracle was invented
and inserted in a scripture which in its aboriginal
form had been written by Luke. l'aul has known
nothing of a Pentecostal outpouring of the Holy
Spirit. He never refers to it, though he had weighty
reasons to do it if the event had really taken place.
}'or the enemies of Paul would have used his
absence on that occasion as a valid objection to his
discipleship, and to his being placed on a par with
the apostles at Jerusalem. Moreover, that tradition, if resting on a fact, would have been a proof
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of the correctness of Paul's opinion that the Spirit
of God could not have come to mankind, as fulfilment of Joel's prophecy, till after the death of Jesus.
By letting the risen Jesus announce to his disciples
that after his departure they would be baptized with
the Holy Spirit, the gulf was bridged over which
separated the doctdnes of Paul from those of Jesus
and his apostles.
The doctrinal system recorded in the New
Testament is not that which Jesus Christ has
solemnly preached by word and deed. Not in
.Jesus, but in l'aul, the Jewish and Christian
dissenter, with his hidden wisdom, with his figurative interpretation of the Scriptures as being full
of types and prophecies of future things, lies the
principal reason for the existing dissension between
Christians on the one side, and Jews and Mahomedans on the other. }'ollowiug Stephen, the promulgator and developer of Essenic doctrines, Paul
lu1.s brought the author of Christianity in connection
with Bltddhist tradition. Paul has laid the foundation to that amalgamation of antagonistic traditions which can be traced in the New TestamentScriptures, and which hns presented to the world
an essentially non-historical image of Christ. Not
.Jesus, but l)aul and the later gnostics, have framed
the principal doctrines which during eighteen centuries have been 1·ecognized as the foundation of
orthodox Christianity.
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CHAPTEH IV.
MAHOMED'S PLACE IN THE CHURCH.
INTRODUCTION.
l\IAHOMRD did not recognize Paul as an apostle.
In the Koran he is never mentioned, and every one
of his peculiar doctrines has been systematically
excluded. Yet ,Jesus iR therein recognized as an
apostle, and as more than any of the apostles or
prophets, as the Messiah announced and expected
by Israelites. Mahomed must. therefore have been
taught that the d')Ctrines of I>aul were contrary to
those of Jesus. If the essential doctrinal difference
between aboriginal and Paulinic Christianity has
been proved, the Koran must be acknowledged to
approach much more the doctrines of Jesus than
could hitherto be asserted.
It will here be assumed as a sufficiently
established fact, that o.t all times in the l1istory
of Israel a recognized and also a not recognized
tradition existed, that to the Massora of Sadducees
and Pharisees was opposed the Merki\ba, the
tradition of Jewish dissenters, the Essenes. This.
third party in Israel, as an order established at
least one hundred and fifty years before the

I
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Christian era, stood in connection with the doctrines of Buddhists. The presence of BiidulLists
iu Egypt, Syria, and other countries of the VI/est
in the third century before Christ is proved hy
the stone inscriptions of the Indian King Asoka,
who reignC'<.l since D.C. 2 59, or 2 18 years after
Buddha's death. This historical fact is confirmed
by the Greek version of Jewish Scriptures, by the
Septuagint, where the fourth year after Buddha's
death, that is, D.c. 47 3, is substituted for the fourth
year in Solomon's reign, when the foundation of
the Temple took place! The now well-established
year of Buddha's death, D.C. 4 7 7, is thus confirmed
by the Seventy whom Ptolemy, Asoka's contemporary, assembled at Alexandria, and the first
part of whose version was published in D.c. 2 8o.
Near the same city were the settlements of the
'Essenic Therapeuts, the connection of whose rites
and doctrines with those of the Christian Church id
testified by the Church historian Ensebius. 2
The doctrines of these Jewish dissenters,
borrowed from India, were certainly in part represented by Stephen, who first applied to Jesus the
Essenic doctrine of the Angel-1\fcssiah, thus introducing into the Christian Church the doctrine of
.Jesus as an incarnate angel. After the death of
Stephen, Saul the l'harisee became converted to
the doctrines proclaimed by the man over whose
execution he had presided. These doctrines were
I

Compare our German book cited above, i. 316-324, 341.
"Hititory of the Church," i!. 17.

2 Eu~cbius,
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never sanctioned by Jesus or the twelve apostles.
By passing over in ~:~ilence Paul and his peculiar
tloctrines, the Koran became a record of aboriginal
Clnistiauity as trP.nsmitted by a Christian sect in
Arabia.
MAHO.MEIJ AND THE MESSIAH.

We cannot accept the vague and contradictory
about Mahomed having been iustructe1l
by a Christian monk alternately called Bahira,
~rgius, Georgius, and Nestor, or by a slave, Jabr.1
It is certain that Mahomed has not used a Greek
Testament, and doubtful whether an Arabic version
existed at his time, for the Christians then exclusively spoke the f\yrian language. But it can be
rendered certain that Mahomed received instruction from Chl'istian friends, and it is possible that
l1is cousin W arakah early belonged tQ a Christian
community. The most different Christian sects
were then represe!lted in Arabia, from the Arians
to the Ebionites ; from the Marianites, who held
Mary to be the third person in the divine Trinity,
to the Colyridians (from coly1·is, cakes), who offered
cakes to Mary and worshipped her, though denying her enduring virginity.' The most numerous
{Jhristian sect in Arabia was that of the Ebionites,
tratlitiou~

.

- -·

------------------

'fbese tales originated in those passages of the Kontn
{snr. xvi. lOS) where Mabomed's enemies arc recorded to have
said: "It is only some mortal who teaches him. . . . • 'l'he
\ongue of him they lean towards is barbarous, and this is plain
arabic."
2 "Epiphnnius contra octoginb hrereses," cap. 79·
I

_
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or" the poor," possibly so called because Jesus had
tanght the Gospel to the poor. These Jewish
Christians, like the aboriginal Christians or Naza•
reans, are said to laave possessed but one Gospel,
called after l\fatthew or after the Hebrews, which
the N azareans had preserved in the aboriginal
Hebrew form up to the fourth century.
We know of the Ebionites aud of those who represented a cognate Christianity, like the Nazareans
nnd the followet'S of Cerinthus, that they repudiated as "an apostate from the Law" the Apostle
l'aul, rejecting his epistle~ and the Acts. They
also l)Ossessed a secret scripture, "The !'reaching
attacked.'
1 of l'nul," in which his doctrines were
·These ELionite sct·iptures and secret traditions
, seem to have been the principal sources from which
Mahomed derived his knowledge of Christian
doctrines through competent persons. }'or it is
certain that in the Koran all peculiar doctrines of
!'nul have been excluded.
To make in every
inst.ance the right selection among the sources of
knowledge open to Mahomcd's advisers would hava
been itupossible for them as also for men of all
times. Tn as far as they awl 1\fahomctl succccdctl
itt this task, it mn:>t l•e attrilmted to the reliableness of l•:Lionite tradition and to divine guidance.
llccnuse 1\fahomcd tried to understand and to
propngttte the non-Paulinic Christianity of the
ELionito~. his doctrines went back, as far as it was

-- .. ...
"Iron. lullr.," I. 26, 2. Hilgenfeld, l.
"ovaugulluw puupcrmu Essenorum," 201.

-~----------------

I
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39--12/. On the
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possible in his time, to aboriginal or p1·e-Paulinic
Cbristittnity, and they nearly approached the principal doctrine of Jesus on the Holy Spirit's presence
in mankind.
The system of Paul's doctrines is based on the
assumption that, in consequence of the fall of
Adam and Eve, the Hpirit which God had breathed
into the nostrils of Adam was withdrawn. :Mabomed
taught that in the beginning God breathed his Spirit
into man, and not a word in the Koran refers to a
withdrawal of the same, which has been perhaps indicated in Gencf'!is.1 It can therefore be asserted that
the doctrine of ,Jesus on the presence of the Spirit of
God b mankind, which llnul denied, is in harmony
with the doctrines in the Kora.n. nut the conscious. ness of the presence and power of the Spirit of God
had to be renewed. This requirement was met 1
by Mahomed's teaching, that " in suitable intervals"
God sent " apostles with revelations." As one of
these apostles, and, according to his belief, as the ~
last of the announced prophets, :Mahomed proclaimed that "the guidance of hmmmity " was
assigned to Jslam. 2
Instead of promulgating the Alexandrian and
Buddhistic doctrine of successive incarnations of
angels, which doctrine (Philo in ?) the Book of
Wisdom had applied to Israel's history, and Stephen
and Paul to Christ, Mahomed distinguishes only
in so far the prophets and apostles from their
I'

1
2

Bur. xxxviii. 70; Gen. vi. J.
Sur. xcii. (Sale).
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contemporaries as the former possessed the Spil"it
in greater power. He states that also Jesus had
been "strengthened" with the Holy Spirit, in
lmrmony, as is implied, with a passage in the 8oth
l'salm on the Son of Man, whom God strengthened
unto himself. Repeatedly in the Koran incarna·
tions of angels are excluded. 1
" If we please, we can make of you angels in the
earth to succeed you; and verily he [.Jesus] is a
sign ; doubt not then concerning it, but follow this
right way, and let not the Devil turn you away;
verily he is to you an open foe." "Were thet'6
angels on the earth walking in quiet, we had surely
sent them." "God does not bil} yon take the
angels and the prophets for your lords." Mahomed
insisted that he was "ought but a mortal apost.le."
" Say, we believe in God and that which has been
sent down to Abraham, to Ishmael and Jacob and
the tribes, and that which was given over to Moses
and Jesus and the prophets by tlu~ir Lord ; we
make no distinction between any of them, and unto
him we are resigned." " God is the patron of them
who believe; he brings them forth fi'Om darkness
into light." In so far as God through the Spirit
spoke to all apostles, therefore as regards their
direct communion with the unseen world, there was
no distinction between the apostles. But Jesus," the
apostle of God to the children of Israel," though
"no other than a servant," whom God " favoured
1 We follow l'almer's translation in "Sacred Dooks of tha
East," vols. vi. and ix., edite~ by Max Muller.
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with the gift of prophecy," was the announ~etl
Messiah, according to the doctrine of Mahomed.
God set him up for "an example to the children of
Israel," and "the Messiah doth surely not disdain
to be a servant of God, nor do the angels who are
nigh to him." Therefore Jesus was somethiug more(
than the other mortal apostles, in the opinion of
Mahomed.
:From the Koran it can be assumed that Mahomed)
regarded Jesus not only ns an exceptional, but e\·en
as a perfect instrument of the Holy Spirit. }'or:
whilst Adam is called "the chosen of God," Rafiq
Illah ; " Noah " the prophet of God," N abiy Illah ;
Abraham "the friend of God," Habib Il1ah; .Jesus
is called " the Spirit of God," Ru'h 'IlMh, and
Mahomed only " the apostle of God,' 'Rasiil Illfih.
According to the Koran, God has spoken with Moses
because he "preferred" him before ot.har prophets, and
therefore he is called Kalimu 'Illah, "he with whom
God spoke." But Jesus was announced to Mary as
"a holy son" (or "pure boy"), and to the son of
Mary "evident signs" (or miracles) "were given,"
and God "strengthened him with the Holy Spirit."
John was to "confirm the Word from God," that is,
Jesus who was announced by the angel as " the
Word from God." " His name shall be the Messiah,
Jesus the son of Mary, respected in this world and (
in the next, and one of those who are near to God."
Yet "the Messiah, Jesus the son of Mary, is only
the apostle of God and his Word, which he cast
[moulded?) in Mary, 11nd [tl1nt is] n. f\pirit from
him." "And we have continued in the footsteps
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of these [prophets] with Jesus the son of Mary,
confirming what was before him and the Law, and
we brought to him the Gospel, wherein there is
guidance and light, by verifying what was before
him of the Lkw, and a guidance an(l admonition for
those who fear." The people had " but little knowledge " of the Spirit coming at the bidlling of God.'
Therefore Mahomed said : I nm sent to " the
people of the Book" (Ismel) "to explain to you
much of what ye had hillllen of the Book [Bible],
and to pardon much. There has come to you from
Uod a light and a perspicuous Dook [Kor{ln]; God
guiues thereby tl10se who follow His pl~asure to the
way of peace, and brings them into a right way." 2
Gabriel, " a messenger of the Lord," was sent to
give Mn1·y n holy sr.n. The angel said : "0 :Mary,
verily Ooll giveth thee glau tidings of a Word from
him; his name shall be the Messiah-Jeaus the son
of Mary, regnnleu in this world and the next an<l of
those whose place _is nigh to God. . •.. I am only
a messenger of thy Lord, to bestow on thee a pure
boy [a holy son]. Saiu she, How can I have a boy?
. . . . He said: Thus sait.l1 thy Lord, It is easy for
me. . . . . So she conceived him and retired with
him into a remote place. And the labour-pains
came upon her at the trunk of a palm-tree." 3
The trait in the legend of Mary, that her holy
) son was born near t.he trunk of a palm, proves a.
1
1
3

Sur. il. 254, xi:!:. 16-21, iii. 40, lv. 169, 170, v. so, xvii. 87.
Sur. iv. 19.
Sur. iii. 39, 40, xix. 16-21.
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connection with a Buddha-legend. }'or Buddha,
" holy " son of the virgin Maya, " the celestial
woman," is said to have been born under two
golden tre('s, that is, the 13odhi-tree, the tree of
knowledge (originally Palasa, that is, the "fig-tree,"
later the acacia), and secondly under the Asokat.ree, the tree of knowledge, which the Egyptirtns in
pre"Mosaic times symbolized by a palm. These
two trees of the legend on the tenestrial Paradise
are united into one tree in Genesis, and it was
natural that the Mal10medan legend followed this
tradition.
The legend of the Messiah as son of a virgin,
transferred to the Koran ·from the Gospel and the
tradition underlying it, has originated in star symbolism, as we pointed out.• The virgin-legcuu can
be traced to Genesis and to the Apocalypse, and
connected with similar traditions on the birth of
Buddha, Sraoshs, and other heroes of light. This
could not have been known to Mahomed or to the
compilers of the Koran, though it must be assumeu
that those knew that connection who first applied
this astronomical and astrological r.ymbolism to the
Messiah. Mahomed regarded the " twelve signs " of
the Zodiac, and apparently also the " figures" connected with them, as set up and guarded by God.~
1 Comp. Matt. ii. 1, 2, about the "star-seers from the East''
inquiring after the new-born King of the Jews, whose star they
nad seen.
2 Sur. xv. 18. In the time of Origen 110me Ebionites .believed
in the virgin-born. To these must have belonged Mahomed's
informants.
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In the Koran the highest of all apostles, .Tesus
the Messiah, is brought into connection with the
apostles whom God sent to other nations! According to tradition, Hud was sent to the Arabian
tribe of the Ad, the apostle Saleh to the 'l'hamitd,
Abraham to Habel, Lot to Sodom, and Shoaib to
Midian. Mahomed recogni?.ed only seven great
\ Jlrophets, Adam, Abraham, Ishmael, Isaak, Jacob,
Moses, and Jesus, of whom the last, as the Mes·, siah, was the greatest. All these were held to
: be human organs of the Holy' Spirit, and in nowise
: dependent on one or more angels for their guid:ance. Yet Gabriel was sent to Mary, according
to the Gospel and tl1e Koran ; and so was he
sent to Mahomed to announce to him his apostleship. It is important to distinguish the position
assigned to Gabriel in the Gospel and that given
; l1im in the Koran. The Gospel after Luke dei scribes him as the angel standing before God,' and
thus as identical with the angel by God's throne
I or Metatron, whom the Targum mentions as the
ungel who was with Israel in the wildel'Oess, and
whom l'aul calls " the spiritual rock," or Christ.
Only the Paulinic Gospel refers to Gabriel, and
the position there assigned to him is identical with
that given to the Angel-Messiah whom J>aul
preached. We found this doctrine of the AngelMessiah to have belonged to the tradition of·
.Jewish dissenters, the Essenes, and distinguished

I

l

1 Sur, x. 48-so; comp. 1\Iidrasb Rabba, Jalkud to Numb.
xxii. ~.
2 Luke i. 19.
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from· the Messianic conceptions of J esns and the
rel!ognized tmdition at Jerusalem.
Whilst in the Paulinic Gospel it is Christ himself, the first among the angel~, the Angel-Messiah,
who under the name of Gabriel announces his
incarnation, the Koran knows no Angel-Messiah
whom he could identify with Gabriel. If, through
his friends, Mahomed had a general knowledge of
the Apocalypse, he must have been struck by the
position a.~signetl to the first of seven angels in
this &senic, though anti-l'aulinic, scripture. That
is exactly the same which is given to Gabriel in
the Kornn. The Apocalypse describes a mighty
angel, near to him who sat on the tltrone, as
l10lding in his hand a sealed book (the Old Testament ?), then that book as opened by .Tesus, aud
containing the accomplishment of " the mystery of
God," the final revelation. Even the seer of this
vision coul<l not understand its contents, but in
another vision an angel was seen with " an everlasting Gospel." If Mahomed was informed of
these recorded visions, and knew the identity of
this revealing angel and Gabriel, he must have
longed to be shown " the Book " which seven centuries before him the seer could not read.
Such thoughts may have been in Mnhomed's
mind before the recorded apparition to him of the
angel who called on him to rend. According to
tradition, the angel held in his hand a Book bound
in silk, covered with pearls of l'aradise and gold,
written on both sides, as the Book was which the
Apocalypse describes. Though Mahomed <'ould not
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read, he might hope to receive an intuitive percep..
tion of the contents of the Book in the angel's
l1and. We would thus explain the words at the
beginning of the second Sura : " There " or " That
is the Book." We can hardly consider it as doubtful that this passage, with the words following, " in
which there is no lloubt," was placed at the beginning of the Kcn·dn in order to indicate thereby that
this Book, tl10ugh not compiled till after Mahomed's
death, contains a continuous infallible revelation,
every alteration of the record of which, as in the
Apocalypse, is prohibited at God's command.
'l'he Messianic doctrine in the Kordn is certainly
not an imitation of the doctrine on the doul,le
Messiah in the Hevelation of John, which doctrine
can be proved to agree in essential points wiLh tl1at
of Cerinthus as transmitted by IrenrouR. According to the latter, the .Jewish gnostic Cerinthus was
by the Apostle .John called at Ephesus "an enemy
of tl1e truth," and in his Epistle, John designated
as a liar that contC:mporary of his who promulgated
the anti-Christian doctrine according to which Jesus
was disting11ished from Christ, as in the Apocalypse
nud also ncconling to the doctrine of CeriuLlms.
Of none other than of him the promulgation of such
a doctrine in the apostolic age can be proved, so
that, without the confirmatory testimony of the
presbyter Caius and of mshop Dionysius, Cerinthns,
we submit, must be regarded as the "John" of the
Apocalypse.1 Accorlling to the doctrine of tha
---

-- - - -- - - ----

----

"Der Doppel-Messias in der Johannes-AJ:ocalypse," in" Die
Ueberlieferung," ii. 118-IJO.
1
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apostles at Jerusalem and of Mahomed, Jesus was
the Christ as the anointed man, not as the incarnate
.Angel-Messiah born by a virgin, nor as the man united
with the celestial Christ by the Holy Spirit, that is,
with the first among angels. These conceptions of
an Angel-Messiah, or a double Messiah, were not
recognized by the Mnssora, by Jesus, by the twelve
apostles, or by Mnhomed.
In the Korun ,Jesus the Messiah is distinguished
from angels, not only physically, but spiritually.
As Jesus is in the Gospel distinguished from the
angel Gabriel who announces Messiah's birth, so in
the Koran Mahomed is distinguished from the angel
Gabriel who announces his apostleship. The apostle
was in no wise dependent on Gabrit>l or any
other angel ; he received his guidance directly from
God. Thus also the Apostle ,Tohn opposes-as we
assert-the implied Cerinthian conception of nn
Angel-Messiah as the spiritual guide of the human
He refers his readers to the "unction
Messiah.
from him who is holy," as already received directly,
without any mediation of an angel. That unction
which excludes all other teachers, since it teaches all
things, being truth and no lie, the unction through
which God anointed Jesus, is the innate Word which
is able to heal the soul, and through which a
spiritual communion with God can be established.
In perfect harmony with this apostolic doctrine, it is
stated in the Koran that God himself " aided" an1l
"strengthened" Jesus "with the Holy Spirit."
Had Mahomed's Christian informants not been so
careful in following the pre-Paulinic doctrine on1y.
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they might have been misled, by the Paulinic
Uospel after Luke, into the belief that an angel
"strengthened" Jesus on the Mount of Olives!
Everything points to the conclusion that Maho. mcd's Ebionite informants pursued the object to
take their stand on the recognized Hebrew tradition
and on the aboriginal or non-Paulinic Christianity
taught by Jesus. We find in the Koran · not the
least reference to the J>aulinic doctrines on the premundane personul existence of Christ, who yet is
not the creator of the world, on his atoning sacrificial
death by the blood of his cross, nor to the doctrine
that the Spirit of promise did not descend till after
this sacrificial death, and exclu3ively for the believers
in the same ; nor to the resurrection of Jesus on
the third day according to the Scriptures, as the
exact fulfilment of a prophecy by Moses.
Because Paul bad connected with the crucifixion
of Jesus the doctrine of his sacrificial death, that is,
the reconciliation thereby eftected between God aud
humanit.y, for this reason Mahomed seems to l1ave
denied the crucifixion of Jesus, as this was likewise
done by other opposers of Paul. Although the antiPauline author of the Apocalypse in one passage
rflfers to the crucifixion of "our Lord" at Jerusalem,
he brings · that event in no connection with the
celestial Christ. This entirely agrees with the
doctrine of Cerinthus, according to which Christ.
was not crucified with Jesus, but left him before
1 Luke xxii. 43; 1 John iL :zo; comp. Isa. liv. 13; Jer. xxxi.
31-34·
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his suffering.
The words in the Korlm on the
crucifixion exclude every distinction between J esns
and Christ. God said to Jesus : " I will make thee
die and take thee up again to me, and will clear
thee of those who misbelieve ; and I will make
those who follow thee above those who misbelieve ·
[Christians above Jews] at the Day of Judgment;
and then to me is yom return, aud I will decide
hctwcen you concerning that wherein ye disagt·ee."
In another passage the crucifixion of ,J esns is
absolutely denied. The misbelievers said : " Verily
we have killed the 1\fessiah, Jesus the son of 1\fary,
the apostle of God ; yet they diu not kill him,
but a similitude was made for them." 1
Like the l'aulinian doctrine on the resurrection
of Jesus as fulfilment of a Mosaic prophecy-a supposition excluded by the first three gospels-the
l~aulinic doctrine on a personal return of Christ to
the earth 2 is not recorded in the Kornn. In it no
reference is found to the words of Jesus which can
be shown to form the hi!:torical basis for the dogmatic enlargements leading to the doctrine on his
1 Sur. iii. 47, 48,. iv. 156.
A similar conception was promulgated by the earliest gnostics, Cerinthus, llasilides (" Iren. hror.,"
i. 4), Carpocrates, and others.
2 In t.he writings of the apostolic J<'athers, excepting two
doubtful passages in the Epistles of Ignatius (1\lagn. xi. ;
Smyrn. iii.), as also in those of Irenrous and Clement of
Alexandria, there is no reference to a second coming of Christ,
which Justin develops by figurative explanations of passages ia
the Old Testament, not by words of Christ or his apostles.
The Fourth Gospel knows no distinction between a coming of
Christ in lowliness and in glory.
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personal return in glory. Mahomed's friends may,
however, have communicated to him the words
recordt~d in :Matth~w·s Gospel, according to which
already Jesus would have gathered together the cltiltlren of Jerusalem, if they had willed it; their house
would Le left unto them desolate, and they would
not sec him until they had welcomed the time of
Messianic fulfilment in the unexplained words of
the l)i!almist and Seer : " Blessed be he that cometh
in the name of the Lord." As already observed, we
consider it probable that Jesus has referred the~e
words of the I I 8th Psalm to the promised prophet
in the spirit and power of Elias, who should therefore come in the name or Spirit of the Lord, to
reconcile .J cws and Christians. If so, the time of
]~lias would be that to which .Jesus referred when
Jsmel would (spiritually) see him, tho time of tho
fulfilment of all Messianic prophecies. 1'he pa1-tial
non-fulfilment of these, especially the acknowleuge!l faet that Elias had not come, was the cause
why the Jews did not as a nation recognize in .Jesus
the promised :Messiah, that is, the bringer in of the
p1·omisml new and spiritual covcnant. 1
"'e venture to submit the following explanation
of this mystery. The gathering of united Jews
and peoples of other nations in the promised land,
to which prophecies refer, will be coutemporaneons with the seeing or spiritual bcholuiug, with the
recognizing of .Jesus as Messiah, as the Sower who
---· ·

..

-

---- - - -- -

- --------- -- - - -

Matt. xxiii. 37-39; l's. cxviii. 22-26. We refer verses 22
and 23 to tho fi1·st and personal-verse 26 to a second and
11piritual coruiug of Christ iu the time of IClias.
1
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announced the future harvest of the kingdom of
heaven. The centre of this brotherly union of Jews
and others in the time of Elias will be formed by
,Jews and Mahomedans, that is, by Jewish Christians.
Even if Mahomed should have known these words
of .resus referring to Israel's future, he could hardly
have developed from them the above indicated conclusions. But had he wished to hasten the time to
which those words point, it would have been necessary to return to pre-l,aulinic Christianity. For
the future event marked by Jesus, his being seen or
recognized by Israel, whom God diu not cast off,
had by Paul been brought into connection with an
apparition of Uhrist on a cloud, which would take
place in his lifetime, for the gathering of those who
believed in Paul's gospel. This expectation of a
visible return of Christ l'aul announced on the
authority of a " word of the Lord," that is, as we
explain, of the above-cited word of Jesus. Paul
must have believed that with him the time had
come when Jesus would be seen by Israel. It is
possible that Mahomed had some mysterious concept.ion on the personal return of Jesus as Messiah
in glory, but such a conception must have been
absolutely different from that which I,aul entertained. At all events, a touching tradition connects
Mahomed with Christ returned to the earth. In
the Hujra at Medina, where Mahomed lies buried,
there is an empty grove which Mahomeuans explain
by an inscription to be that of the returning Jesus
Christ. He is called Seyedna Isa bin Maryam, that
K
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is, "Our Lord .Tesus Christ, son of Mary." On the
supposition that 1\lnhomed knew the above-cited
words of Jesus-however those words bo interpreted
-the prophet of Arabia could not have referred to
so mysterious a prophecy, beCfLUae the great majority
of the Christians in his time had been misled by
I•aul's doctrine of Christ's return on a cloud. After
the death of I•aul, when this expectation had, by the
inexorable facts of history, been judged as a fal:te
one, it was kept up by recording in tho Acts the
asserted visible ascension on a cloud, and the announcement, by two mysterious men in white
apparel, of Christ's return in like manner as he had
been seen to go into heaven, that is, personally on a
cloud. So unhistorical was this record that whilst
Luke in his gospel had referred the ascension to
the day of Christ's resurrection, the same Luke in
the Acts is declared to have testified to the ascenaion on the fortieth day after the resurrection!
'fhe object of inserting sooner or later in the
Acts this account of the visible lifting up of
Jesus, and his per,3onal return on a cloud, seems
to us to have been the intention to confirm Paul's
solemn announcement of such an event. " }'ot·
this we say unto you as a word of the Lord, that
we which are alive and remain unto the coming
shall not go before them that are asleep. For he
himself, the Lord, shall descend from heaven with
a shout and the voice of the archangel and with
the trump of God, and the dead in Christ shall rise
I Luke xxh·. I, so-s2; Acts ii. J, 9-•4·
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first. Then we which are alive and remain shall
be caught up together in the clouds, to meet the
Lord in the air, and shall for ever be ·with the
Lord." According to the so-called Second Epistle
of Peter, on the day of the Lord "the heavens shall
pass away with a great noise, and the earth shall
melt with heat, and the earth and the works on
the same shall be burned up." According to the
Apocalypse, Christ is to rule over the earth a
thousand years, and the coming of Christ was then
expected soon to take place.1 The true followers
of Jesus cau but be grateful to Mahomed and his
counsellors that the Koran takes no cognizance of
such expectations.
It is true that the doctrine of Three Divine
Jlersons in Unity has not in tltis form originated
with Paul ; yet the position which he and Philo
·and the Targum before him had assigned to the
pre-mundane Messiah laid the basis to this doctrine.
To the Trinitarian doctrine, which the Church seems
to have introduced in the second century,' the
Koran opposes the fundamental doctrines of the
faith promulgated by Mahomed, that there is no God
but God, and that Mahomed, like Jesus the Messiah
and others, is his apostle. "The Messiah, Jesus
the son of Mary, is but the apostle of God, and
his Word which he cast [ingrafted ?] into Mary,
and [that is] a Spirit going forth from him.

I
j

1 1 'fhess. iv. 15-17; 2 Pet. iii. 10; Itev. xx. 1-6.
'l'he
announced "sign of the Son of man in heaven" will be explained
by the future (Matt. xxiv. 30).
' Comp. l. c., ii. 213-221 .
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Believe, then, in God and his apostles, and say
not Three. Have done ! It were better for you.
God is only One God." " The Messiah does surely
not disdain to be a servant of God, nor do the
angels who are nigh to him." " Those misbelieve
who say, Verily God is the Messiah, the son of
Mary," or " Verily God is the third of three."
"0 Jesus the son of Mary, is it thou who didst
say to men, Take me and my motlfer for two Gods
beside God? " 1
" When the son of Mary was set forth as a.
parable, behold the people turned away from him
and said, Are our Gods [the Elohim] better m· is.
he ? He is but a servant to whom we have been
gracious, and we have made him an example for
the children of Israel. . . . . When Jesus came
with manifest signs, he said, I am come to you
with wisdom, and I will explain to you something
of that wherein ye did dispute ; then fear God,
obey me ; verily God he is my Lord and your·
I..ord, serve him then, this is the right way."
" He is the First and the Last." " God does not bid
you take the angels and the prophets for your I.ords."
"On the day of judgment God will say to the angels,
Are these those who used to worship you ? " 2
The words " the First and the Last" are as cer- - - - - - --- - - - ---- - - - - Sur. h·. 168-170, 19, v. 76, 77, 116.
2 Sur. xliii. 57--64, lvii. J, iii. 74, xxxiv. 39, xliii. 65.
The
disputes may have originated in "ambiguous verses" which
God alone can explain (sur. iii. 5). Jesus as "the Wisdom of
God," who spoke in parables, could be called "a parable," since
bis doctrine admitted of a double explanation. The Koran
claims to be " a perspicuous book" (iv. 19).
1
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tainly derived from the Apocalypse, than " my Lord
and your Lord" refer to the Gospel after John.
From the Old Testament one passage only is literally translated in the Koran : " The righteous
[Muslim] shall inherit the land, and dwell therein
for ever." 1
If it had been possible at the time of Mnhomed
to explain the development in the gospels, particularly the relations of the Fourth Gospel to the
first tltree, Mahomed might have been preserved
from the error of applying to himself and his
mission what had been published in the second
century about the so-called promise of Jesus, that
he would send from the :Father another advocate or
Paraclete, the Spirit of truth leading into all truth.
".Jesus the son of Mary said, 0 children of Israel,
verily I am the apostle of God to you, verifying
the Law that was before me, and giving you glad
tidings of a prophet who shall come after rue,
whose name shall be Achmed; but when he did
come they said, This is manifest sorcery." 1\fahomed
cannot have imagined that this so-called prophecy
of Jesus, wrongly translated in the Koran,' was
invented in order to claim for the peculiar J>aulinic
doctrines the authority of Jesus, and also to lay a.
foundation for the doctrine of the divine 'l'rinity,
which seems to have been first introduced by the
Montanists.
The Koran knows nothing of the Paulinian
Sur. xxL 104, lOS ; Ps. xxxvii. 29.
Sur. lxl. 6. Mnhomed's onme Achmed, or periclytos for
paracletos.
1

2
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doctrine on hereditary sin. It lies in the nature of
man to sin, and sin consists in making a wrong use
of his free-wiU. Though the Koran does not state
what sin is, the above explanation of sin is therein
clearly indicated. Mahomed did not believe in
the doctrine of righteousness by faith, or in any
doctrines which Paul bad introduced into Christianity. Also be appears to have regarded the
Law of Moses in so far only as binding on his
conscience, as it had been explained by prophets.
Mahomed demanded from his followers that they
, should believe in him as the last of the prophets or
; apostles, this being the right way of t·eceiving
God's direction. Mabomed attached great impor\ tance to prayer, for which he fixed regular times.
" Be ye steadfast in prayer and give alms, and
whatsoever good ye send before your own souls, ye
shall find it with God, for God in all ye do doth see.
Also " God aud his angels pray fc:.r men, to bring
them forth out of darkness into light." 1 The
spiritual union in the universe is thus testified in
the Koran.
Islam, or "resignation," according to Mahomed's
doctrine, means the patient but not passive waiting
of man for the guidance from above, for " God's
guidance," that is, "the [good] guidance," 2 which
will enable him to know and ·to do God's will.
The word " salm " implies not in the first place or
exclusively submission to God's will, but, on the
1
2

Sur. il. 104, 278 ; comp. uii. 78, l:n:iii. 22, uxiii. 42.
Sur. ii. r 14.
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contrary, means one who strives after righteousness
with all his strength.1 The true followers of Islam
will believe and confirm what has been · taught by
the messengers of God, and they will try rightly to
explain the doctrinal development in the Scriptures.
The KorAn acknowledges the free-will of God and
the free-will of man, who is regarded as a cooperator in his salvation. Yet the apparent discm·dances in the Koran on the subject of free-will
very naturally called forth feuds between Muslims
and Christians on this question. It seems to be a.
contradiction that whilst sin is said to be disobeying
of God's will, the latter is only from time to time
made known to succeeding prophets, and through
them to all men with increasing fulness. But this
is not a denial of man's free-will, since man hns
only to be willing to weigh and to follow the
precepts of the apostles in order to be sure of tl1e
divine guidance. " <:lod sends down of his grace
on whomsoever of his servants he wills." " ·wherefore did ye kill God's prophets of yore, if ye were
true believers ? " '
Timely repentance is recommended, as also the (
offering of " sacrifices" to God ; but these are ,
designated as only then "valuable" when they "go '
forth from tl1e piety of human hearts." Hereby it 1
is clearly indicated that the sacrifice of self-will,'
the "resignation" in the divine will, to which the
Koran so often refers, is the only sacrifice well
1

Syed Ameer Ali, "The Life and Teachings of Mahomed,'' 159·

2

Sur. ii. !4, 85.
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pleaning to God. Faith in divine guidance, good
works, and humility lead to a blessing.
A Muslim, or "righteous one," must be willing
to follow the will of God, to strive for the better
knowledge of it, and to do the same. If Mahomed
had not recognized free-will, he could not have
nnnounced the doctrine of rewards and punishments.
"Verily, when one of you commits a good deed,
God will reward it in his eyes with great reward ;
who docs evil and is surrounded by misdeeds, they
will become associates of hell fire." " Uighteousness is not that yc turn your faces (in prayer]
towards the east or tl1e west; righteousness is of
him who believes in God and the last day and the
angels and the }look and prophets, who gives
wealth for the sake of God to his kindred and
orphans and poor, and tl1e son of the road [the
wayfarer] and those in ca})tivity ; and who is
steadfast in J•rnycr and gives alms, and those who
are sure of their covenant when they make a
covenant, and the patient in poverty and in distress
and in time of violence ; th~se ore those who are
true, and these are those who fear (God]." 'J'he
Muslim must hclicvc and do good works and humhle
himself before the Lord, knowing that " God steps
in hetween a man and his heart." He knows "the
abode of future life is better for those who fear."
" If I knew the unseen, I should surely have much
that is good, nor would evil touch me.'' 1 No good
works in themselves, no self-righteousness suffices
1

Sur. ii. 75, 172, viii. 24, vii. 169, 188.
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for winning l~aradise. Even in the last momentA
of his conscious life Mahomed prayed for " forgiveness," and he thought of " the glorious associates
on high." It is not Mahomed's fault if his
followers entertain fatalistic and materialistic .views
on the future.
We can now answer the question, in what sense,
according to the Koran, a Uedeemer is necessary.
God himself will atone and forgive sin. There is
no need for a vicariate sacrifice to bring about a
reconciliation between God and humanity. " The
camels [for sacrifice] we have made for you the
symbols of God ; so mention the name of God over
them, as they stand in a row [to be sacrificed).
Their meat will never reach God, nor yet their
blood, but the piety from you will reach to him."
"Lord, make us not to carry what we have no
strength for, but forgive us and pardon us and have
mercy on us." " God will cover for you your
offences, and will forgive you, for God is Lord of
mighty grace," God has been " gracious " to his
" servant " Jesus. " The Spirit comes of the
bidding of the Lord." 1 It is " with the permission
of God " that tl1e first among angels, Gabriel, the
revealer of the Word of God, from time to time
became the mediator of spiritual communications.
Angels are messengers of God who do his pleasure,
but they have never walked on earth.
Mahomed has in no wise brought the birth of
Jesus into connection \vith the I•aulinic-Essenic
1

Sur. :uii. 37, ii. 285 f, viii. 29, xliii. 47-51, xvii. 87.
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tloctrine of an Angel-Messiah, which points back to
Buddhism. Jesus and Mahomed have opposed this
doctrine. It does not appear that Mahomed has
called .T esus " the Son of man," which Messianically
interpreted title, referred to in the 8oth I~salm
nnd the Danielic vision, Jesus applied to himself,
as pointing, like the I I 8th Psalm, to the Messianic
kingdom in Israel which began with his preaching.
:Mnhomed's conception of Jesus as . the Messiah
agreed with that recorded in the 8oth Psalm and
in Daniel's vision, where the Son of man i3
described as raised from earth to heaven, not as
come down from heaven to earth.
It is the crown of Islam that its author associ·
ated himself with original, not with Paulinic, Ohristianity.
THE FUTURE OF ISLAM.

We have thus tried to indicate in general outlines the relations between Islam and aboriginal
Christianity. We have. done so without prejudice,
according to the principles of criticism which science
hns now established, and with an eye to peace and
gootl.will among the religions of mankind. In conclusion, we nsk whether the place which Mahomcdan
('' States take in the civilized world is that which
\ seems to be due to their high conception on the
l unity of God. In gen~ral terms the answer must
be that the place ought to be a very much higher
one than that which nny of these States have
occupied or now occupy. We have to point out the
chief hindrances which stand in the way of that
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intellectual and social progress without which Islam
cannot fulfil itt~ high destiny.
:First of all, the followers of Mahomed do not/ ·
follow his command to believe what prophets beforel
him have said, and what he had come to confirm
The highest among these messengers of God, uJ
prophet among all prophets, the apostle above ah
apostles, according to the doctrine of the Koran, was
Jesus, the promised Messiah or Christ. If it had
been possible in the time of Mahomed to draw a
distinct line of demarcation between what Jesus
really said and that which had been wrongly
attributed to him in the New Testament, Mahomed
would have conveyed this inestimable truth, not
only to the Arabs, but to the whole world. He has
not clearly indica~ed, and indeed could not have done
so, not having himself known the Bible, in what part
of the Scriptures the most faithful record of words
of Jesus is contained; yet we find, as already stated,
a clear indication in the Koran that the peculiar
doctrinal principles announced by Paul and adapted
to Jesus were by Mahomed believed not to harmonize with the doctrines of the Messiah, but to be
in essential points directly opposed to the same. It
may perhaps be assumed, not contrary to anything
contained in the Koran, that according to the conviction at which Mahomed had arrived, and this
gradually, not without serious inquiry, the sermon
on the mount, the parables about the kingdom
of heaven, the prayer which Jesus taught his
disciples, and the words which he addressed to
them in secret-perhaps partly recorded in the
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Fourth Gospel-contain the most genuine and the
most important sayings of Jesus. In none of these
sayings of Jesus is there the slightest reference to
those doctrines which, by his in6uenc.e, chiefly on
Essenic Christians, l)aul hns been able to introduce
into the Christian community.
The scientific inquiry into the truths of the
Bible points with irresistible force to this result.
1.'he general harmony of the doctrines recorded or
indicated in the Koran with the results of scientific
Biblical investigations cannot be regarded as a
chance coincidence. If this agreement could be
explained by human design, not by the trustworthiness of the tradition transmitted by Ebionitic
Uhristians, the Koran would point to those results
of Biblical criticism, unknown even two centuries
ago, without which the Bible would have remained
for all, what it is still for tnillions, a sealed book.
Only by application of the principles of scientific
inquiry it has become possible to excavate the
foundations of pre-Pauliuic Christianity. On these
rests the doctrinal edifice of the Koran. 1'he
Koran was neither written nor ordered to be
composed by Mahomed. He would have protested against it, as a whole, and as a supposed
for ever binding code of laws; and in a much
higher degree .Jesus would protest against the
scriptures of the New Testament. Moreover,
Mahomed would not have composed a book for
religious use without frequent references to the
best authenticated sayings of Jesus, which form
the very foundation of Mahomed's most essential
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doctrines. It might 1.Je objected that some of the
doctrines conveyed by Jesus' sermon on the mount,
as, for instance, the injunction to love the enemy
and to be peacemakers, have not been practised by
the followers of Mahomed ; but on this point Christians have to reproach themselves in like manner.
1'he Muslim will be able-it is hoped-not only
to read and explain the Koran according to its "true
reading," as it is recommended in this Book, but
also to have a feeling heart for the incomparably
sublime prayer which their " Lord " Jesus addressed
to the One God. The time will surely come when
they will teach that prayer in their schools, repeat
it in their mosques and at their private devotions.
They will recognize it as a prayer for the divine
" direction" of humanity through the Spirit, o.
prayer for the submission, resignation, or Islam of the
human will to the will of God, who is in heaven.
Mahoined must have feared that by the word
" Father," which in the Koran is never applied
to God, his followers might be misled into the
belief that in a literal and fleshly sense man can
be a son of God. The Muslim will remain in
perfect accord with the doctrines of the Koran if
they pray with Jesus the Messiah: "Our :Father,
which art in heaven."
The " name " of God which was " in " the angel
in the wilderness means the Spirit of God, whom
Gabriel is said to have brought to Mary and to
Mahomed. God himself " breathed" of his Spirit
into Jesus. The Muslims revere the name Allah
as holy, and they believe in the " holy" son of
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Mary. Through the name or Spirit of God Jesus
and other men have cast out devils " with the permission of God," as the Koran indicates. Therefore Mahomedans will but repeat an ancient prayer
when they say, with Jesus, "hallowed be thy
name." The Muslim believes that he must be
resigned to the will of God, and therefore be can
give expression to thi:; his ancestral faith by the
words of the prayer, " Thy will be · done as in
heaven so on earth." Mahomedans, Jews, and
Christians-in fnture, all men-will pray to God
for the daily bread, food for body and soul. Like
.Jesus, ~fahomed has taught that God forgives sin,
and that men are to forgive trespasses. With Jesus
Mahomedans will pray : " :Forgive us our trespasses
as we forgive them that trespass against us." To
pray for the continuity of divine guidance is to
pt·ay that man may never be forsaken by the same,
may not be tempted to follow his own will. This
is the meaning of the words, " Lead us not into
temptation, but deliver us from evil." The prayet·
of Jesus, which, if Mahomed knew it, will have been
for him a guidance and a comfort, ends with the
words which are repeatedly implied in the Koran :
" Thine is the kingdom, the power and the glory,
for ever and ever."
If the first hindrance which stands in the way
· of Islam's progress consists in the little regard
' which 1\fahomedans have for that which has been
said by apostles before Mahomed, especially by
Jesus the Messiah, the second hindrance lies in
the want of a suitable education for the lower and

(
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middle classes. A carefully composed extract from
the Koran (also translated in other languages), with
annotations pointing out its innermost germ, and
a popular epitome of the world's history, the elements of the comparative science of religions, the
laws of nature, love towards all men, kindness to
animals, love of truth, cleanliness and sanitary
science ought- to be taught to the follow ers of
:Mahomed by the best uttainaule teachers, irrespectively of their nationality or creed.
Thus enlightened, the people of Islnm will be
saved from the consequences of superstition, and
soon understand the necessity of not regarding the
Koran as a compendium of revelations. The real
place of the Koril.n in univereal history will then
be unuerstoou by them, and thus this ]look will hll
all the more prized. If Mahomedans seek in the
Koran the basis of a divine plan, together with
t·esults of human experience, practical wisdom for
the terrestrial and the super-terrestrial life, it will go
with them as with the Christians, since they began
to recognize in their Holy Scriptures the wisdom
of men enlightened by the Holy Spirit. They .
will then observe how the sublime uoctrines of .Jesus
are approximated by those of 1\lahomeu. Another
effect of a suitable general education will be the
disappearance of the still legally secured inequality between different nationalities, uetween persons
of different ranks or creeds, above all between man
and woman, anti finally the abolition of slavery.
It has been argued, with the convincing power of
truth, that whilst slavery was not by aboriginal
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denounced as a c\urse of humanity,1
yet ~h~t: . " by. co~necting .the most onerous. ~esponstbtht1es wtth tts practtce, Mahomed's rebgton
provided for its gradual but absolute extinction."
J Ma.homed exhorted his followers to enfranchise
slaves, "than which there was not a more acceptable net to God." He ruled "that for certain sins
of omission the penalty should be the manumission
of slaves ; he ordered that a slave should be allowed
to buy himself off by the wages of his sel'Vice, and
that in case the unfortunate beings had no present
means of gain, and wanted to earn in some other
employment enough to purchase their liberty, advances were to be made him from public funds. In
certain contingencies it was provided that the slave
should become enfranchised without interference,
and even against the will, of his master. The contract or agreement in which the least doubt was
discovered was constructed most favourably in the
interests of the slave, and the slightest promise on
the part of the master was made obligatory for the
purposes of enfranchisement." 2
J According to Jewish law, "He that stealeth a man [an
Israelite 7] and selleth him, or if he be found in his hand, he
shall surely be put to death" (Exod. xxi. 16, Deut. xxiv. 7). But
l'aul urges that the slave in a Christian household, though he
have the prospect of being freed, is not to aim at bis liberation
(1 Cor. vii. 2o-22). Even the runaway slave Onesimu~, whom
Paul had converted, was sent back to his master Philemon, who
is to receive him as a "beloved brother," wherein the legal
emancipation is not necessarily included (Philem. 1o-19). But
compare 1 'l'im. i. 8-12.
2 Sur. xxiv. 23, &c. ; Syed Ameer Ali, l. c., 254-256.
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What in our days is not happily called "a
crusade " against slavery-a word to which "a crescentade " has been opposed-ought not to have been
connected with the assertion that " to reduce the
Negro to slavery is a right, since it is on Mahomedan doctrines that it reposes." 1 This direct charge
against the Konln has not been repeated on another
occasion, when, howe\·er, Cardinal l,avigerie challenged the Sheikhs ul Islam to declare that they
consider the violent capture of an infidel, and his
sale by the believer, as contrary to natural and to
divine law. He adds : " I do not know in Africa
a single independent Mahomedan :::itate whose Sovereign does not permit, under the most atrocious conditions of barbarism, the hunting and the sale of
slaves." ·we must admit this evidence, but such J
practice is a violation of Mahomed's words: "The /
worst of men is he who sells slaves." 2 As far as the I
Cardinal's words are directed against Mahomedan
government, they are confirmed by the African
traveller Uohlfs, who wrote: "At pt·esent Islam has
triumphed, and slavery, the inevitable consequence
of Mahomedan government, is re-established."
These political influences, so contrary to the injunctions of the Koran, will not for ever be permitted to stand in the way of measures such as
1 Cardinal Lavlgeric at Sainte-Gudule, August r~, 1888; comp.
Indlpenda'lce Belue. August 16.
' According to the second source of Mahomedan law, to the
authenticated tradition or Hadls, accepted by Sunuis and
Shiabs alike, and communicated by Jltblr Ibn Abdullah (Leitner,
"Diplomatic Fl:r·sbcets,'' August 14, r888).
L
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those now being taken by united Powers to prevent
in Africa the exportation of slaves and the importation of arms nnd ammunition. Even the
conception of a crusade against Islam would be
impossible in our days of enlightenment. If such
an attack were anywhere attempted, it would inevitably call forth the Jihad, or" the utmost effort,"
for " the protection of Mahomedanism against
assault." But even the .T ihad so explained, and
what was later called " the holy war," a "righteous
effort of waging \var in self-defence against the
grossest outrage 011 one's religion," is strictly limited
by the Koran. " Permission is granted unto those
who take arms against the unbelievers, because they
have been unjustly persecuted by them, and have
been turned out of their habitations injuriously
awl for ·no utl11:r nason than because they say, ( hn·
Lord is God." "And if Uod did not repel the
violence of some men by others, verily monasteries
nnd churches and synagogues nnd mosques, wherein
the name of Uod is frequently commemorated,
would be utterly demolished." 1
Another serious hindrance, one of a political
nature, to the progress of Islamite nations is the
present degradation of woman. It may perhaps be
assumed that unlimited polygamy prevailed among
the Arabs prior to the promulgation of Islam. But
from this it does not follow that M:ahomed did provide efficient remedies ~tgaiust the nccumnlatetl

----------- - - - - Sura. entitled "The Pilgrimage," AI Hajj : Dr. Leitner,
"Jihud," in .oiHiutic Q'•w·trrltl .llevie1t', October 1886.
1
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evils of polygamy, which would have been
impossible. As to his o\vn example, we are of
opinion that, had Khadija survived Mahomed, his
fn.ithfnlness to her would have made of his life a
protest against polygamy. Respecting his marriages
after Khadija's death, thel ought to be considered
from the most humane point of view, after duly
weighing extenuating circumstances.
Apart from the degradation of woman caused by
polygamy, her social position is better than it has
been generally acknowledged in Europe. Indeed,
Professor Leitner, who has lived the greater part of
his life among Mahomedans, and based his critical
examination of Islamic schools on about 6ooo
school reports, asserts that " nothing, except perhaps
the Hindu family-liCe in the higher castes, can
exceed the respect, tenderness, purity, and legitimate influence of woman in the Mahomedan household. Mahomedan women are in possession of
greater legal rights than are possessed by English
women, even since the Married Women's I'ropcrty
Act, of 1 882." 1
With regard to the veil, though it was not introduced by Kha.dija, the traditions about her gave a
special sanction to it.
She knew from W arakah
that an angel of light flees on beholding unveiled
woman; therefore when she saw an angel fly away
whilst she took off her veil, she felt convinced that
it was Gabriel that had appeared to Mahomed. It

1

S

"DiploClntic Fly·shcets," March 6, 1888, p. 250f,
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was believed that the veil prevents evil spirits from
doing harm:
Another l1indmnce to Islam's progress and to the
peaceful relations between religions is the want
of knowledge respecting symbols, particularly the
symbol of the cross in its pre-Paulinic meaning.
According to the teaching of J~sus, the cross continued to be what it had been for ages in India and
Egypt, the symbol of divine enlightenment. The ,
aboriginal cross, similar to the Greek letter tau, to.
which points the Greek word for the cross, aTavpo~.
in the form of a yoke, was by the ancient Egyptians and Indians respectively connected with the
sun and with fire. 1'he hieroglyph of the Tau
meant ankh, or "enduring life,"' and the Swastikacross-perhaps originally in the form of Tau-was
formed by the two fire-sticks, the Arani of the
ancient Indians. }'ire became the symbol of the
Spirit, and thus the cross indicated spiritual enlightenment. Jesus certainly connected no other sense
with the cross. In order to follow him, man in
whom is the Holy Spirit is to take up his cross,
that is, the easy yoke of spiritual obedience.• Tho
l1istorical and deeply poetical symbol of the Crucified.
of Jesus, whom God anointed with the Holy Spirit,
1 'l'bis superstitious idea may have stood in connection with·
tho rabbinicsl explanation of Gen. vi. ; eomp. 1 Cor. :d. 10.
" 'l'be Tau-cross is represented on a monument of the XVI lith
.D ynasty at the end of a solar ray, connecting Pharao's nostrils.
with the solar disc, symbol of the throne of God. Moses knew
this symbolism when he wrote_ that God breathed int(l man's:
nostrils the breath of life.
~ E. v. D.," Das ~ymbol des Kreuzes bei allen Nationen.~
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indicates that he followed the spiritual guidance,
faithful unto the death of the cross. The cross ought
to be seen on the top of the mosques, and 1\fahomedans will place it there when it will have become
generally known what was its figurative meaning
according to the teaching of Jesus the Messiah. For,
as Mahomed rightly felt, Paul was not justified in
connecting with the cross his doctrine of redemption, hy asserting that the reconciliation between
God and humanity had been brought about by the
blood of Messiah's cross. Paul himself and his
followP.rs are, in the historical sense, the opposers,
"the enemies of the cross of Christ."
Only a revision and partial reform will he required
with regard to the five foundations or pillars of
practice in Islam. The recital of the Knlimah or
creed : "There is no Deity but God, and Mahomed
is the Uasfil or apostle of God," will remain an unaltered institution; for the Koran constantly connects
Mahomed with the previous apostles, above all with
Jesus the Messiah. The Sul8.t (Salat) or prayer will
remain " the pillar of religion." The partial ablutions ordered to precede prayer will be explained as
symbols of the spiritual purity which the Muslim
strives to attain. The Ramazan or month of fasting
stands in connection with similar Jewish and Christian rites. The Zaka't, literally " purification," the
legal alms or poor rate, is an admimble provision
for the poor. The yearly Mahomedan pilgrimage,
not obligatory, and undertaken only by those in
easy circumstances, if freed from all superstitions,
will be in future a true symbol of the brotherhood
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of mankind. Under the protection of efficient
arrangements, it will help to establish that progress,
based on liberty, eqnnlity, nntl fraternity, which was
the most sncreu aim of Mahometl's mission. With
regard to the house of God, the ideal of :Mahomed
was that of Isaiah and Jesus, " a house of prayer
for all people." 1 As a matter of fact, the Mahomedan is not forbidden to worship in a Christian
church or in a Jewish synagogue. The apostle
who destroyed idolatry wherever he could do so
had it not in his power to 1·emove all idolatrous
practices at the Kanba and in other places. How
could he have wished to prevent a future development and reformation ? The principles of Islamic
reform as broadly indicated allove are either
expressed or implied in the Koran and by living
tradition.
A reformo.tion of Islam in the spirit of its
founder, but beyond what M:ahomed could contemplate, is considered to bo an impossibility by a
high but not unprejudicetl authority. Sir William
:Muir regardo "the low position of Islam in the
scale of civilization " as the necessary consequence of
two causes. Islam's founder meant it only "for
Arabia, not for the world ; for the Arabs of the
seventh century, not for the Arabs of all time ; and
being such, and nothing more, its claim of divine
origin renders change or development impossible."
Regarding the first point, the writer admits it to be
doubtful whether :Mahomed in his later days may
1

Sur. iii. 90, uii. 28; lsa. Ivi. 7; Mark xi. 17.
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have contemplated the reformation of other religions beyond the peninsula, or the further spread
of his own. The second point is the most important. He observed that all the injunctions,
" social nnd ceremonial, as well as doctrinal and
didactic," are embodied in the Koran "as part
of the divine L'lw," so that, "defying as sacrilege
all human touch," the Koran stands "unalterable
for ever. :From the 3tiff and rigid shroud in which
it is thus swuthed, the religion of 1\fahomed cannot
emerge. It has no plastic power beyond that
exercised in its earliest days. Hardened now, and
inelastic, it can neither adapt itself, nor yet shape its
votaries, nor even suffer them to shape· themselves,
to the varying circumstances, the wants, and
developments of manki111l." 1
To the impartial reader we would suggest the
following reply. What has become of the many
injnnctions in the Old Testament, embodied with
every peculiarity of detail as part of the divine
Law? How is to be explained the doctrinal development in the Bible? We arc told in the New
Testament. that since the most ancient times essential doctrines were "kept in silence" till the mystery
was "made known by prophets." Thus Jesus
declared that the doctrine of the Spirit of God in
mankind, the spiritual co\·enant, the kingdom of
heaven, had been kept back and its spreading hindered by the Law and the prophets until John.
Did Jesus consider that this imposed silence was in
1 Sir William Muir, _" The Rise and Decline <rf Islam" 40, 41.
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accordance with a divine command, or did he therefore call Moses and the prophets " thieves and
robbers " Lecause they had taken away " the key of
knowleJgo" from the people, because they had
cove1·ed the Sc1·iptures hy "a veil," for having done
what Paul implies to have been the falsifying of
God's Word 1 Who were inspired, the original
writers or those who revised and developed their
doctrines 1 If the latter, then that which is recorded
in the Bible as part of the divine Law, defying as
sacrilege all human touch, was nevertheless reformed
with divine sanction. If the lliLle and its interpretation has not stood unalterable for ever, how
can it be asserted that a reformation of the Koran,
in the spirit of the founder of Islam, is impossible?
The superstitious conceptions respecting the inspiration of tho Bible as an infallible record have led to
the superstitious belief in the Korun as o. Dook
come from heo.veu. With llarthClemy St.-Hilaire,
we neither revolt against Islam nor despair of its
transformation and progress. 1
The apostle of Arabia aimed at the confirmation
and general acceptance of that which the greatest of
apostles, Jesus the Messiah, had taught. Difficult
as it then was to acquire au exact knowledge of
this doctrine, Mahomed's rejection of Paul's doctrines
shows that he had rightly discerned the genuine
doctrines of Jesus, and that he held them more
firmly than most Christians of his time. With the
assistance of his friends among the Ebionite
1

"Mahomet et le Coran," p. ix.

Digitized by

Coogle

MAHOMED'S PLACE IN THE CHURCH. 169

Uhristians, who rejected the apostleship of Paul,
Mahomed became acquainted with the principal
tenets of pre-Paulinic Christianity. He regarded as
his mission the renewed annunciation of that truth
which had so long been kept in silence, and which,
when revealed by Jesus, had been veiled over and
corrupted by the new doctrines of Paul-the truth
that the divine guidance is open to every man.
'l'he new faith, of which Paul asserted that it had
not been revealed before his time, had to be separated from " the Gospel of the 'kingdom " which J esns
had announced. The negative principles of the
Korl\n, connected with its positive content.c;, explain
the incomparable success of Islam, and insure to it
an important future.
If the exigencies of our advancing time require a
reform of Islam, the question arises, Who shall give
the first impulse to it? who shall take the lead of
the movement ? Certainly not Christian missionaries, who-without knowing it-by their teaching
undermine the connection of Islam with the
doctrines of Jesus. Only the example of men of
higher culture, the avoiding of all attempts at conversion, the &upport of suitable teachers in Mahomedan schools, will further the development of
Islam. The Sultan would lmve the power to carry
through such a reform, for the demoe1·atic theocracy
of the Sunnis recognize the in fact existing Khalifat (Khiltfat) of the Sultan for the time being.
This is done without going couutm· to the general
expectation in the Mahomedan world of a spiritual
head or Imam, whom the Shiahs expect as · a
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Koreishi by descent, and as the reappearance of the
twelfth and last Imam, Muhammad Mahdi, who
disappeared A.II. 265, or A.D. 878-879.1
CONCLUSION,

In order to be able to mark the place of· Mahomcd in the Universal Church, it must first be
established, as far as possible, by what means he
succeeded to discover in part and to promulgate
among Arabians the genuine doctrine of Jesus the
Messiah. In probable connection with the Ebionites or anti-Paulinian Christians, and under special
divine guidance, Mahomed rejected the EssenicBiiddhistic doctrines which J>aul hall applied to
Jesus Christ.
Tho people of Islam, in a probably near future,
will take a much higher position in the civilized
world than that which they at present occupy, if
that education is granted them which is indirectly
implied Ly the Korlin, and without which no social,
politica1, or religious progress is possible.
1

Dr. I.e it ncr, letter to the TiiiiCB of January

2,

1884.
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APPENDIX.
THE CONSTELLATION 01<' THE SEHPENT, AND
THE SIGN OF VIRGO.

ToE author of the Biblical narmtive about the womnn
and the serpent, recorded in Genesis, has had before his
eyes the relative position of the serpent in the constellation of the Serpent-bearer, or Ophiucus, to the sign of
Virgo. A reference to the plate will make this clear.
For the serpent aims n.t the heels of the woman, and the
woman aims at the head of the serpent. 1 The coincidence cannot be casual, nor is it possible to assume that
the star-figures have been adapted to any dogma.
The same astronomical symbolism, represented by
Serpens and Virgo, forms the realistic basis of the
vision recorded in the Revelation of John (chapter
xii.). which explains the celestial woman as symbol of
the Messianic kingdom, and the woman on seven hills
as symbol of the kingdom of the world. Whilst the
mother of Jesus is represented by Virgo, the adversary
of her son is represented by Serpens. "The old serpent,
he that is called the Devil and Satan," stands "before
the woman which was about to be delivered, that when
she was delivered, he might devour the child."
1

A nle, pp." S--9·
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As was done by Moses or Esra. in Genesis, the seer
had to mystify the reference of the serpent and of the
woman to the respective star-figures. At t.he same
time he bad to oppose to the woQ}an with tl1e child,
Rome as ita chief enemy. 'l'he woman is described as
"arrayed with the sun, and the moon under her feet, and
upon her head a crown of twelve stnrs." In harmony
with this description, sun and moon appear, at regular
intervals, before the star-sign of Virgo, thoqgb not contemporaneously. More in harmony with the existing
reality would it have been to say, that on the head of
the woman was one of twelve stnrs which form the
crown of the sun. But then every reader would at
once have recognized the reference of the woman, the
"great sign in heaven,'' to the sign of Virgo, as the
greatest sign of the Zodiac.
'l'he serpent, above whose heatl is the constellation of
Corona, is also called "u. fiery-red dmgon, having seven
heads and ten horns, and upon his heads seven diadems."
It seems evident that by the symbol of the fiery-red
dragon the seer intended to point, in the first place, to
the purple clonk of the emperors. The seven heads with
diadems are by the seer explained as " seven kings," and
the ten horns as "ten kings which have received no.
kingdom as yet; but they receive authority as kings
with the beru;t, for one hour." A refcreuce to the ten
proconsuls may here be found ; but the vh;ion refers to
later times than those of the Imperial Rome of the Seer's
time,l
- - - - - - - - - ----- - - - - -1 Rev. xvi. 14, xvii. J, 12, xix. 19; comp. Dan. vii. 7· The
deep meaning of tbis great unfulfilled vision, and the cabalistic
reference to " the great Home " ( JUJmaT, l•auedOlal.), as well 11>1
to the mountain of Megiddo, by the word l<at·-megidon, cannot
here he explained.
·
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ny the.'le mystifying references the author of this
scripture hM brought it 1~bout that the astrological
basis of the passage in the Apocalypse above referred to,
and its connection with Genesis, has not been discerned
during eighteen centuries.

THE FUTURE OF ISRAEL.

'l'he 1•romise of Isrnel's futm·e safe dwelling in the land
of its fathers seems to have received a confirmation by
the prophecy of Jesus, according to which Israel's house
should be "left desolate " until Israel would " see"
Jesus, and say: "Blessed is he that cometh in the name
of the Lord." It i~ in the name or Spirit of God that
the prophet Elias was to come, whom Malachi promised,
and who would estnbliRh peace between Israel and other
nations. At the time of this prophet Israel !!hall see
with the eye of the Spirit that Jesus himself was the
messenger of the promised new and spiritual covenant,
" the Son of man." Then the relation of Jesus and of
Elias to the Messianic kingdom will become clear, whose
founder has been Jesus. Yet he forbade his disciples
to say "that he himself was the Messiah."
In this prophecy on Isrnel's futm·e Jesus has not said
anything definite about the time of its accomplishment;
Paul seems to us to have believed that it had already
come with him and through him, the successor of Jesus.
Whether be held himself to be Elias or not, from the
" word of the Lord" recorded by Mat.thew on Isrnel's
seeing Jesus, Paul hM considered himself permitted to
conclude that already during his lifetime a visible return
of Jesus on a. cloud would take place. Israel has never
believed in this prophecy of Paul, which history proved
to be a false one. But it bas firmly kept its belief in
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Malachi's prophecy, enunciated about 2380 years ago,l
on the prophet Elias and the glorious time which would
commence with him. Jesus would have designated himself as Elias if he hu.d thought that he was that prophet.
In that case he would not have forbidden his being
proclaimed as the Messiah. We therefore consider ourselves justified in asserting that Jesus has applied to
Elias the words cited from the 118th Psalm, possibly
written by ASllph the seer : " Blessed is he that cometh
in the name of the Lord." In the time of Elias, as
the Bible seems to indicate, all well-founded Messianic
prophecies shall be fulfilled.
Israel will preserve its Messianic faith, and yet recognize Jesus as: the bringer of the promised new covenant,
as the longed-for messenger of the covenant, as the
anointed man. In " abiding quietness and confidence "
Israel has become strong ; 2 it has sown in tears and will
reap in joy. A golden bridge will be huilt for the return
of the Israelite to the land where he will not be n.
stranger. No longer separated by peculiar traditions,
doctrines, and rites, the children of Israel will be united
with other nations to a brotherly union in the Land of
Promise. Then the I~nw will go forth from Zion, and
the Word of the Lord from Jerusalem; the house of
Jacob will walk in the light of the Lord, and the house
of God at Jet·usalcm will be called a house of prayer for
~~n people.
Are these prophecies indeed, and i11 the time near
in which tl1ey are to be fulfilled 2 Many will answer,
No. But the history of Israel, so gt·andly designed,
1 Malachi flourishell after Nehemiah's return to Jerusalem in
the thirty-second year of " Artaxcrxcs," that is, of the "Darius
Hystaspes," n.c. 491 (see chap. i. p. 20).

2

Isa. ux. 1 5.
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cannot have reached its end. To Israel a future is
promised by the word of prophecy wl1ich they transmitted. Signs are not wanting that great events are
before us ; it is possible that after social, political, and
religious convulsions, also for Israel " the time of redemption draweth nigh."
The homeless Jew, 1\ wanderer through centuries, the
emigrant from Zion, "the perfection of beauty," whence
the seer saw God shine forth,! the Israelite has preserved
his traditions according to the letter if not according to
the spirit. He has known bow to bear servitude, persecution, hatred, and violence of the most revolting kind
even in our days-to the shame of the century be it
said ; he has nobly done his duty to the scattered remnant
of his people, and he has surely not been wanting in
generosity towards the whole of ml\nkind. It is true
that since the hcginning of Semitic history one of the
two nationalities forming the Israelite community has
alternately oppressed the other; at different times the
Israelites have been robbed of their land and scattered
into strange countries. Many of their failings, their
habits of seclusion, and the much to be regretted preference of money-dealings to agriculture may thus be
explained. In our days, throogh the exemplary beneficence of an Israelite in Austria, the settlement as agriculturists of numerous evicted Jews, m· of such who had
fled from the most inexcusable oppression, has taken
place, a measure more appropriate than any other for the
gradual removal of this evil.
Always ready to submit to the laws of the countries
which their lot had assigned to them, the Israelite has
been purified in the school of a.ffiiction ; under unfair
1 PE. L 2.
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pressure, his undertakings have prospered; he has distinguished himself in many a handicraft and trnde, in
many hrancheti of science and art ; he has learnt to sing
"the I..ord's song inn strange land;" he has not forgotten
the time when the Lord turned the captivity of Zion, and
be looks forward to the time when it will again be said
among the nations : " The Lord hath done grant things
for them, the Lord hath done great things unto us,
whereof we are glnJ."
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