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INTRODUCTION.

The word Prabodha is derived from pra.—~meaning forth, or before, and
bodha—knowledge, hence, it .signifies the knowledge which dispels ignor-
ance. In Professor H. H. Wilson’s Dictionary, we find the following equi-
valents:—wakefulness, active or vigilant state of being; intellect, under-
standing, knowledge, wisdom. In the Marathi Dictionary, published under
the direction of the Board of Education, in Bombay, the learned shastris and
pandits say that Prabodka means the knowledge which removes the darRness
of ignorance caused by the illusion of Maya, and shows the relationship of
self, or soul, with the Universe of maiter and spirit, Mr. J. Taylor, the
author of this work uses the word “ Intellect* for Prabedbs ; but it does not
convey the full and comprehensive meaning as explained in the Marathi

Dictionary.

The word Chandrodaya.—from CAhandra, the Moon, and daya, the
dawn, means—* The dawn. or rising, of the Moen’. The word ¢ Moon’ is
also used to expresss, the God preeiding over the mind, and sometimes the
mind itself, There is such a close relation between the Moon and man's
mind that the changes in her position affect the mind, either physically
or morally, and produce cither good or bed results.

Prabodha Chandrodaya.—The Title of this book, mey, therefore, be
properly said to imply either “ The dawn of the light, or knowledge dis-
pelling the darkness resulting from the ignorance of mind, caused by the i}
lusion of Maya®; or “The spiritual awakening of the mind.”

This volume being simply & reprint of the translation, we retain the ori-
ginal Title of the book though in our humble opinion, it does not cenvey fully
the sense,
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4 INTRODUCTION.

The work was written by Krishana Misra of Maithila, one of greatest

scholars and philosophers of his time, to expose, ridicule, and contradict the

: ideas of Budhists, Jains, Charwakas, Kapalikas, and other sects which had

! taken hold of the public mind in his days, and to awaken in the people &

' spirit of inquiry into the principles of Vedantic Philosophy. He felt the

necessity for it, since there was then a great tendency to atheism and other

cognate doctrines : To check the strong current of materialism by a popular

agency he wrote the work in the form of a drama illustrative of the nature
and action of the mind, with its good and bad passions in play.

' 1t produced the desired effect, and became so popular that its fame spread
far and wide. It attracted the attention of the king of Magadha who, with
his Pandits and courtiers, travelled to Maithila desh to witness the repre-
sentation of the drama; as, in our days, the kings and princes of Kurope
gathered at Baireuth to see the production of wagner's mystical, allegorica)
opera of “ Parsifal.”

It cannot be said with certainty how far the author succeeded in represent-

l ing Anti-Vedism and bringing about the desired revolution in the philoso-

phical views of the people. It can, however, be safely afirmed from what

historical records we have that the strength of the Anti-Vedic sects bega.n to
decline from that time.

The exact date of the work is not known. It can be said that
it must have been written either before or during the reign of Kirtivarma, the
Rajah of Magadh who flourished in the year 648 of the Christion Era and
who as already mentioned, is said to have attended its representation. It is
about this time that Budhism in its corrupted state began to decline in India,
It appears that the work could not have been written long before this period.
If there be any difference of opinion as toits exact date, it can only be as

regards yeurs, not centuries.

: The allegorical representation of the mind and the pessions could not be
] said to be original with the author. In the Vedas, Mahsbharat and Puranas
all the passions are personified, Theauthor of the Drama has, however,
r arranged them so well that in the first part of his design, he makes a good im-
pression (on the mind of the reader) of their power to do good or evil ae
8 person may choose to submjt himself to their influences.




INTRODUCTION. 5

He then propounds the problems of thc Vedantic Philosophy in a most
simple manner so that they might be understood and grasped by even
persons of little education.

It is well known thst the Vedants Philosophy takes the Manifested
and Unmanifested to be one whole. This one whole is divided
into fyg, Microcosm and mh', Macrocoem, in order to facilitate the
process of reasoning on the subject of the phenomenal universe. Microcosm
though but ad infinitesimal portion of the Macrocosm, represents its
potentiality within the smallest compass. Microcosm, therefore, is nothing
but a prototype of macrocosm. Hence the study of microcosm in all its
aspects enables one to comprehend what the macrocosin may be. It would
be impossible for one to study thc whole of Cosmos. One can study the
Microcoem i, e. self and ascertain what it is and what laws govern it.

This being the case, many philosohers of all ages and countries have ap-
plied themselves to the study of self, and after gaining the desired thorough
knowledge of self, have declared that it must be the aim and object of all
men who aapire to spiritual knowledge to study the problem of existence, as
thisis the only way for man to acquire the highest knowledge and conse-
quently the h!gheit good or happiness.

There are but two ways of solving the problem of life and arriving at-the
truth; 1. Inductive and 2. Deducative. The Hindus and some of the Greek
phiosophers such as Pythagoras, Plato and others, have adopted the latter
system since it is the surest way asit deduces from the existing facts their
true cause. In the study of * self,’ taking man as he is existing, he is found
to be made of (1.) the body, including the brain, heart, lungs and other
visoera; (2) the vital principle that keeps his body alive by means of food,
water, and air; (3) desire, s motive power which keeps up existence and
makes it supportable; (4 & 5) the mind, with its higher and lower nature or
passions; (6) Budhi, the pawer of judgment or will; and (7) the soul, which
cognizes all the objective and subjective existences. The last of these divi-
sions is allied to the spirit, or the universal spirit, the primal or first cause
of all the manifested and unmanifested nature. Besides these, there are other
ways by which man is analysed by different Eastern philosophers. The com-
pemdive stadament given below will give an idea of some of these divisions,—




INTRODUCTION,

gsaugnoroeucosmd 1o

%_EEM Jo vy
(emseny ah:..av

kil §

‘daeqs jo 9w1g

(epseny izﬁsmﬁ

1hEIpER @

‘wread( JO NS
(spaseay sudeag),
IEIRR &

‘neg Sur{e
(‘vpsemy HBur)

lRakle Rhlie |

TSRS
2B 2q) ‘rezudoo usmny

o4}, sIpnpur  siqy, °g

-uoseel SOPR{OUI SIYL, P

ﬁ

| JUeIdpip SOpNOUl 14, ¢
j

*£poq
o} [[¢ SApnpul NYY, ‘3

*sreBI0 [¥TLI9YXI puUw [BUIN
-uf 9} sapnpul SIYY, T

T4 oqy pue A3movy 3uy

‘S8
-op pus sen[noey MI YA
pulWll pus $OSUIS JO suedio

rense pus ‘waysls sNOAIdU

‘s8g JO qI8ayS oql
(‘eysoy
s{swepueuy)

‘b kpdklled

"o8po[
-mouy 0anlqQ
Jo ysweys og,

("eysoq
efemvoviupip )

"Rig kitklEEl mJ

“pulw jo yivaqg oy
(eyso)] efewousyy

W

r

‘Bl bkl ¢

TelA Jo ﬁaoaw 4L
(*eysoy sfemevusi])

‘R\% bilalk Z

|

:_ £q payaoddns pue
0 TI0q Tjesyg oY
(eysoy sfsweuy)

‘RU%k bhiete T

ﬁ

(V) “ludlle (uos L9

‘Blh
(‘rqeng)

"2k

*Lyuony wws

-wIeosyJ o juswadpn
'a amso_mﬁm £9
9Nl e yua ‘pup ¢

A.ﬁﬁqam vdnrswigy)
2L haklYe

*s31183p Jo Kpod ¥

*&poq [ensy 1o £poq
oy Jo sxvd Jojunood

[8ea9Y3F P90 BILIBYS
sWIYSYNS J0 JIeysdury ¢
D2 1B il 2 L)
(euerg)
"Itk
‘ojdound reyp 3
(‘earvgg)
QEW
—&poq Teomsfyg 1

_.

S

i (~erureyy

SuBIFAPYTIN)

MYt WML [0S €
*£poq emyldg ¥

v.vcmz (4
€

nd&.—dzw d:.amxszJ
e B
-Apoq [ensy

(“eaureyg werpy)
‘NI o2k

Y “purtC pue
soasap Jo Apog

J
J
|

4 Spog 1
(equreqg [(NOS)
"0k ok
‘Apoq ssoxp) Y], 1)




INTRODUCTION. 7

Besides these there are still iner divisions made,and each of these has been
gone into separately and great thought bestowed on all of them ; and their
nature, mutual relationship and connection with the whole being of man have
been deeply studied, determined and identified with the supreme spirit.

This theoretical knowledge arrived at after deep research, was put to the
test of experience to ascertain whether the results were correct. They had,
therefore, to adopt means to realise all the conclusions they had arrived at ob-
Jjectively for their own satisfaction. To realize all the objective existences
successively they had to adopt all the means and methods that could be sug-
gested by the human mind. They all arrived at the same conclusion that
Parbraham is without a second, and all that we sece and observe are
his manifestions under different conditions, he is the source of all that is seen
in the shape of energy or force, matter or motion, soul or spirit.

This knowledge can only be arrivedat by subjugating the mind and its
passions and by giving up all the selfishness of this world. The methods
adopted by different philosophers as stated above have all one aim—that of
subjecting the mind or extinguishing it ; for aslong as it is allowed to play its
pert, the experience of the subjective, or self is impossible since, it is the
mind that has objectified itself into uuiversal matter and things. Unless,
therefore, the mind is extinguished, or one completely retires within himself,
subjective experiences could not be realized. For this reason, the author of
this spiritual Drama has chosen the mind and its appendages—the pas-
sions—as actors, in order to give the readers a clear idea qf the power the
mind exerts in keeping from us the true knowledge of the self or the
universal soul, aud in tempting those who are attached to its illusions to
undergo all sorts of pain, rebirth, ete.

In the Christian Bible. the mind is personified as the Devil. Its origin
is said to be angelic. It has been known as the Devil on account of its revolt
against Glod, its master. 1t was this that crept stealthily in the form of a
snake into the mind of the first created, Adam and Eve, and diverted their
attention from their godlike condition to worldliness, and caused their
“fall,” for which all the Christian world has to suffer eternal damnation unless
they acknowledge the Christ, or Budhi gfa, their Saviour, and follow him

in order toinheritthe redemption he has offered to his followers. This redemp-
tion is the purification from the original sin, brought by Adam on all the

human race by forgetting his own identity with Divinity, the original self
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8 INTRODUCTION.

and falling into the snares of the mind, otherwise called maya orillu-
sion—which made him think that he was separate from Divinity.

This was the First 8in in which according to the Bible, the whole human
race has participated. To save mankind from this sin, and to save them
from the eternal damnation of Rebirths, Christ says:—* I and my father are
one. The knowledge of this was and is the true expiation and salvation
preached by Christ, the Budhi of the author of this work. We are afraid
that this explanation of the Biblical allegory of the fall of the angel, subse-
quently called the Devil, both by the Jews and Christians. and also of the
first man, the origin of sin, and the means pointed out for its redemption, or
abeolution, in the New Testament, will never be accepted by the present
followers of Moses and Christ. This would affect their cherished doctrines
of the duality of God aud the universe, and of God and man; the one as the
Creator and the other as the created. And yet it appears from the explana-
tion already given. that the writers of the Bible believed the absolute Unity
of the Human soul and spirit, of the Universe and the Supreme Spirit.

In order to arrive at the true knowledge of the mind and its nature one
must read the Sanskrit work called the Yogs Vashishta, When once the
mind is properly understood with all ita passions or vritis, the student of
she Brahama Vidya would not find much difficulty in realizing the know-
ledge of self 4 or microcosm and the surpreme soul W‘h or Macrooosm,

With these few introductory remarks we recommend the readers of this
spiritual Drama to study it very carefully, and calmly ponder the subject

treated therein, over and over again until he solve for himself the problem of
man’s existence. This work itself may be fairly said to be an Introdaction
to the Vedantic Philosophy; there is, so far as we know, no easier and
better arranged work in the whole of philosophic literature for those who
have had no previous training in the Hindu schools of Philosophy. To the
intelligent, it should prove a key to the hidden chambers of nature; to the
bigot, it will be but a clatter of words and a peinting of fancy,




TO SIR JAMES MACKINTOSH, Kner.
&e. &c. &e.

Sir,

IN January 1809, you mentioned to me, at Poona, in a
conversation respecting the ancient Literature and Science of the
Hindus, that they had two systems of philosophy, which scemed
to be subjects of important and curious enquiry; the Vedénta,
which was supposed to have some similarity to the specula-
tions of the ingenious and celebrated Bishop Berkeley ; and the
Nyéya, which, in one of the Letters Edifiantes, is said to resem-
ble the Logical System of Aristotle. You conceived that it was
specially a matter of interest to investigate the Hindu Logical
System, that means might be furnished for a comparison bet-
ween it and that of the Grecian Philosopher, in order to ascer-
tain whether they were both original, or whether the oune had
in any degree been borrowed from the other.

7:"
ri
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During my residence at Poona with the subsidiary force, I
- had an opportunity of procuring a number of the most celebra-
ted books, which explain the principles of these two philoso-
phical sects, and it was my wish to investigate, in the first
place, the Logical System; but in an attempt to translate a
small work, I found that I was still too young a Sanskrit student
to give such a faithful version as would render it useful and
valuable. On this account I determined to postpone the execu-
tion of this design, and in the mean-time to examine a lit-
tle the Vedanta System, which is more easily comprehended
than the other, and not much inferior in point of curiosity
and interest. '

For some months I was occupied in the perusal of books
which treat the subject in a dry didactic manner, and which, by
announcing the .doctrines dogmatically, instead of unfolding
them in a connected series of reasoning and illustration, pre-
serve, in many places, a degree of obscurity which it is almost
impossible to remove. The experience of these difficulties




v DEDICATION.

naturally induced me to enquire if there was any book which
explained the system by a morc easy method; and having heard
from several Pandits that the Natak (Play), called the Prabodha
Chandrodaya, or the Risc of the Moon of Intellect, was held in
high estimation amongst them, and was written to establish the
Vedanta doctrines, I determined to read it, in hopes that the
popular view it took of the subject would lead to a general un-
derstanding of its doctrines, and of the principal technical terms.

On finishing the translation, it appeared to me that the Play
had some merit as a poetical composmon and also that it exhi-
bited such a view of the singular opinions of the Vedanta sect, as
would perhaps be mote pleasing and intelligible, at present, to an
English reader, than one more profound and philosophical.
These considerations induced me to submit it to your perusal and
examination. -I regret that I can give no historical account of
the Play. The work itself mentions that the author was named
Krishnamishra,* but it unfortunately does not notice the era in
which he lived. Mishra is an appellative, which is taken from
the country where he was bom. I have not ascertained its
exact situation, but from the inscriptions found at Monghir
which mention persons under the name of Mishra, and the infor-
~ mation I have received, that it joins Maithila or Tirhut, and con-
tains a town called Janakpur, I imagine that it is the country
now named Makwani, . which is a small tract lying between
Tirhut and the chain of mountains which divide Hindustan from
Nepal. This account of its position is corroborated by the mean-
ing of the word, which is an union or mixture and probably
arose from the mixture of languages and the people in that bor-
der country. As Tirhut has always contained a number of learn-
ed men, Krishnamishra may be supposed to have had ample
opportunity of obtaining accurate information on the subject he
writes. In this country, too, the Jainas and Bauddhas' were for-
merly numerous, which must have had some tendency to prevent
any gross misrepresentation of their tenets, as it would have been
easy to expose the ignorance or disingenuousness of the author.
These circumstances may add some weight to the authority of
Krishnamishra’s production.

[* Colebrooke calls him Krishna Pandita,—“Essays, Vol. IL. p. 103]
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Perhaps some conjecture may be formed concerning the age of
the Play, from the mention which is made of the king Shri Kirti
Varma, who is said to have attended its representation, along
with his court. My Pandita, indeed, says, that he is a personifi-
cation of the fame or glory of Gopala ; but I am more inclined to
think that he was a real personage, and that the poet, out of com-
pliment or flattery, represents Gopala or Krishna as fighting his

battles, and establishing him on the throne. If then Shri Kirti

Varma was a real being, he probably reigned over Magadha or
Behar, the sovereigns of which also extended their empire to the
provinces which lie northward of the Ganges; for Varma, or
Warrior, was a family name assumed by the Magadha kings, and
Shri was prefixed as a tittle, intimating success or prosperity. If
the conjecture be correct, it would lead us to ascribe a considera-
ble antiquity to the Play. I do not know the precise time when
the Magadha Kingdom of Behar was overturned, but it is said
that its empire over the other provinces ceased in the year 648.
We also know, that in 1225 the Mahomedans had conquered
Bengal.and Behar, and placed governors over them ; consequent-
ly, if the Play was acted in the presence of one of the Magadha
Kings, it probably was a considerable number of years prior to
this period. + I may also add, that the copy from which the
translation is made, was collected with one written 186 years ago
[A. D. 1625] ; and as this old copy contained the commentary,
which is never composed till the orginal has become obscure, it
affords decisive evidence that the Play itself is not of modern
‘date. The age of the Play, however, is a mattter of comparative-
ly little consequence, as far as it concerns the explanation of the
Vedanta doctrines, for these arc illustrated by different authors,
from one age to another, with scarcely any other variation than
that of brevity or copiousness.

The small treatise which accompanies the Play was written by
Shankaracharya, the celcbrated restorer of the Vedanta opinions.
He was born at Shringagiri, in the Karnatak ; but the Brahmans
in that part of the country do not agree as to the exact period of

{t Prof. H. H. Wilson closses the Prabodha Chandrodaya with “com-
positions of a period at least preceding the tenth century”,—* Asiat.
Researches,” Vol, XVI. p. 17.]
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Y1 DEDICATION.

his birth. He is considered an incarnation of Shiva, Some
allege that he has appeared more than once on earth for the esta-
blishment of the true doctrine; and they say that his first appear-
ance was about 1500 years ago, and his last about 600 years. It
is known that he lived before the age of Ramanuja Acharya,
whose birth is ascertained to have happened in 1009, so that if
we allow him about 900 years, perhaps we shall not be far from
the truth. At this period there were a number of heretical sects

" in India, the most remarkable of which were the J ainas, Bauddhas.

and Charvakas ; and Shankara is helieved to have become incar-
nate to root out these sects, He seems also to have wished to
unite in one body, and under one discipline, all those who ack-
nowledge the authority of the Vedas. In the first part ef his
design ho is reported to have been very successful. Shankara
wrote a large and celebrated work, called the Bhashya, which is
a commentary on the Vedas, but which I have not yet been for-
tunate enough to procure. The treatise, however, exhibits an
accurate, though concise, view of the doctrines he taught.

I have subjoined an Appendix, containing a few brief remarks,
which are intended to give somo assistance in the perusal
of the Play. The want of perspicuity, which may sometimes be
observed, will, I hope, be ascribed partly ta the necessity I was
under of writing hastily on a subject which is so foreign to

. European opinions and manners. At a future period, if it be

in my power, I may send you a general view of the Brahmanical
Philosophical System, and especially of the System of Nyaya,_
in regard to which I have already made some progress. = It
would, however, be improper to make any specific promise,
considering the limited means I possess of conducting investi-
gations of such difficulty and magnitude.

These papers, which I have now the pleasure to farward, I
commit to your entire care and disposal, and shall consider my-
self happy if they be honoured by your approbation, and be
thought to afford any elucidation of opinions, which may be
condemned as absurd and unworthy of regard, but which have a
powerful influence in forming the mind and character of milli-
ons, who are now subject to the British Government.
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Permit me, Sir, before closing this letter, to express my grate-
ful sense of the kindndss and encouragement I have experien-
ced from you since my arrival in this country; and if it could
add any lustre to the high- station you occupy in the literary
world, I should ascribe to you this slender effort, to promote the
knowledge of Hindu Literature and Philosophy.

I am,
Bir,
Your faithful aud most humble Servant.
J. TAYLOR.
-+ Bombay, 5th October, 1811,







Dramatis Fersoni.

e
Maya, ........ vareasassooes The consort of the Male or First Being.
8Bense, .cooeveerineianiniens The son of Maya.
Action, ..............- T'he two wives of Sense, but heis at-
Contemplation, } tached to the former.

‘¢ Two kings and brothers, sons of sense;
Reasonm, .....c...oco { the former was born of Contempla-
Passion, ..ocococeveees tion, the latter of Action.
Revelation,............... The consort of Reason.
Intellect,............... The children of Reason and Revela-
Science, .......co.eeeet tion,
Retirement,.........oee0e The son of Sense. -
Religion, ........ccoeveveee The daughter of Virtuous Action.
Tranquillity, ..........- The daughter of Religion.
Compassion, ............ The companion of Tranquillity.
Friendship,........c...... The companion of Religion.
Devotion,............cenene The friend and deliverer of religion.
Spiritua,l Con-
:ggggt;%né Pa. ........ Three officers of Reason.
Contenment, .........
Understanding, ......... A friend of Reason.

Quiet, Mortifica- .
tion, Virtuous

Action, ............... The descendants of Sense and auxili-
Meditation, ......... - ‘ 4

Penance, Ordi-

nance, Divine

Vision, &c............ J

[All these Beings though related both to reason and Passion
are attached to the former.)

An  arrogant presumptuous fellow

Self-Bufficiency,...... { who tmagines that he exists distinct
Jrom universal Being.

aries of Reason.

. Son of Self-Sufficiency, and an officer
Avarice, .c.corerenen { of Passion. ’
Insatiableness,......... Wife of Avavrice.

- sl
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. The son of Avarice and Insati
n Hypocrisy, ......... { and anf agent of Passion. satiablensss,
i Falsehood, ............ The son of Hypocrisy.
i Batu, ..... veeeeeeeenses <A pupil of Ilypocrisy.

‘ Love, .....c.c.cvvvunne. A friend of Passion.

‘ Enjoyment, ............ Wife of love.

Materialist......... . . .
f Digamber,......... Four herctical Sectaries, the friends and
: Mendicant,......... auxiliaries of Passion.

F,' i Kapalika,.........
b ADger, .......couveeene An officer of Passion.
f Imjury, .................. Wife of Anger.
‘.

Delusion and } Female frienag Of Passtons.

. s The Minister of Passion, Pride, Envy
Irreligion, -........ Haughtiness, the frien’ds of Passion.
(AUl these Beings are attached to Passion.]

o { The pure Intellect or Being by whom all
these Beings are upheld,

‘ Allurement,
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rologue. |

As the sun’s meridian rays reflected from a sandy plain, pre-
sent the appearance of water, ! 80 the ideas of ether, air, fire,
earth, which form the universe, proceed from ignorance ; but wise
men know that these elements are an illusion, as the necklace 1is
imagined to be a serpent?—I shall therefore celebrate
that resplendent Being, who is ineffably happy, pure, and who
comprehends his own essence. May that glorious Being grant
you his protection ; he whose forehead displays the radiance of the
moon ; who by painful exercise raises his soul above this mortal
frame 8 ; who is tranquil ; from whom happiness is inseparable;
the Yogi ! he who becomes visible by the lustre of the eye placed
on his simple brow, and who pervades the world.

The maxagER enters.

Manager. Enough : we shall not delay longer. The glorious
Gopal ¢ whose lotus foot is ornamented with the crests of tribu-
tary Kings ; who, in the form of Nrisinha opens a door through
the breasts of his enemies ; who, assuming the shapeof a boar,

1 Mragjal—Deer-water. As deer, from not knowing the nature of sun’s
rays and of this reflection, suppose that it is water ; so those who do not un-
derstand the nature of Spirit, conceive that the material universe has a reul
permanent existence.

2 This is u very frequent allusion, and arises from the figure of the neck-
lace rendering it liable to he mistaken for a serpent, especially, when it is
seen unawares, or by an obscure light.

3 It is supposed that there are three great canals in the hody, filled with
air, which take their rise from the cocoygis, and run to the head ; one on the
right side called ida, one on the left, called pingals, and one in the middle,
called sushumna. By compressing one nostril, and continuing to inspire,
the breath is stopped in the middle vein or canal, and the,soul (which is air)
being prevented from descending to the lower part of the body, remains at
the crown of the head. Some other ceremonies are also required, such as a
particular posture ; directing the eye steadily to one object, over the point of
the nose, &c.—This is the practice allided to in the text,

4 Vidimu,
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raises up the earth, when it has sunk in the waters of deatruction,
poured down upon its sovercigns ! ; whose fume fills every region,
as the locks of women are decked with flowers ; and whose energy
is like a flame kindled by the guardian clephants flapping their
enormous ears ;—has commanded me in these words ; ¥ While the
most excellent King Shri Kirti Varma was employed in conquer-
ing the world, my spiritual devotion was interrupted, and my
days were spent amidst the pollution of various sensual enjoy-
ments ? ; but now my purposes are fulfilled :—The enemies of the
King having been destroyed, the administration of government
is entrusted to his celebrated minister. The carth, encompassed
by the ocean, is subjected to his authority, and he reccives the
homage of its Kings. I have procured repose, and wish to be en-
tertained with something regarding Spirit, blended with what is
lively and agreeable. Formerly, the respectable Krishna Mishra
composed a Play, called the Prabodha Chandrodaya, which was
delivered to you : Produce it now, before the King Shri Kirti,
who, with his court, waits anxiously to see it performed

[The Manager walks towards a room, and calls an Actress.)

Itis time to begin, (Lifts wp the curtain, and looks n.)—
Madam, come forward. °

An Actress enters.

Actress. I attend, in obedience to your commands.—What is
the business to be done ?

Manager. You know very well.—Here is Gopal, the bright
flame of whose powers blazed in the forest of his numerous and
powerful enemies, and spread throughout the three worlds ;
Gopal, whose glory fills the universe, who, aided by his sword us
his friend, conquergd the lords of men and has invested with the
sovereignty of the carth Kirti Varma, the chief of Princes. The
field of battle on which the spouses of demons * dance, still pro-
claims his renown, in sounds pro('oedmw from the heads of the

—— e -

1 When the ea.rtl; is desolated in conscquence of the crimes of its rulers
2 It should be recollected that these words do not intimate any vicious
indulgence, hut merely siznify that he was engaged in acts conuected with
objecta of sense.
3 Pishacha—evil apirits, devila, ghoste,
.
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PROLOGUE, 3 #

slain, struck like cymbals in the nimble and beautiful hands of

voung female Rakshases, ! and by the wind blowing through the ",‘
openings in the skulls of lofty elephants killed in fizht.—But now .

he has entered the road of peace, and has commanded me to act
the Rise of the Moon of Intellect, which, in a pleasant, sportive
manner, displays the nature of Spirit. Tell the Actors to finish
their decorations.

An Actress enters smiling.

Actress. The king in battle has gained a brilliant victory -
over the army of Passion, which resembled the oceun ; as Krishna
obtained the goddess Lakshmi by chumning the sea of milk, by
the might of his arm he subdued the confedcrate Kings; his
dreadful bow, bent to its utmost stretch, showered down arrows
upon the horses which raged like waves of the sea; the proud
clephants, wounded by thousands of sharp weapons, fell in every
direction, and appearcd as the mountains of the deep; and the
foot soldiers crushed beneath his arm sent forth hollow groans,
like the ocean when churned by the great mountain Achala. How
has this person, respected by the Munis, and who performs such
warlike deeds obtained tranquillity ?

Manager. Gopal, who partakes of the divine purity, is quies-
cent in his nature, and when from any cause a change is excited,
it afterwards spontancously ceases. His anger was roused to res
establish the Sovereigns of the race of the Moon, who had been
dethroned by the Lord of Chedi the Rudra ? and fire of destruc-
tion to the Kings of the carth. Thus the great ocean, which,
when enraged by the wind at the end of time overwhelms the
loftiest mountains, at present remains calm and does not pass its
boundaries. The beings who sprung from a portion of the di-
vine Spirit, and who are clothed with power, after becoming in-
carnate on earth, to promote the happiness of mortals, again re-
turn to a stateof rest. Thusalso the illustrious Muni Jamadagni

1 All kind of evil beings ; persons who eat flesh and drink wine, cannibals,
2 A name of the destroying God Siva, to whom the Lord of Chedi is
eompared,




4 PROLOGUE,

quenched the flame of his wrath by devotion ; for having extir-
pated the race of tyrants, he magnanimously resigned the empire
of the world. Thrice seven times did he exterminate the tyrants ;
and he bathed himself in a river of blood, whose stream was
filled with the skin, flesh, bones, and brains of innwmerable Kings.
His merciless battle-axe spared neither woman, child, nor old age;
it cleft the broad shoulders of the enemy, and its stroke was fol-
lowed by a dreadful sound. Thus Gopal, having finished his de«
signs, is calm and tranquil: like Reason ! he has conquered
Passion ?, and has caused Intellect to spring up in Shri Kirti
Varma.
[Behind the scenes.]

Thou meanest of actors, whilst I live how éan my lord Passien
be defeated by Reason?

Manager, (Looking airthfully.) Here comes that felloiv
Love, with a shining countenance : he who inflames the world,
and fascinates the soul:whose eyes are red with desire ; and
whose body is pressed by the full swelling breasts of Rati, who
encloses him in her arms, trembling with delight.—He is offen-
ded at my words, and it behoves me to remove his displeasure.

' [(They go out

1 Vivek—reflection, consideration,

£ Moha, that which fascinates the mind and enitbarasses the faculties.
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Love! and Exioymext® enter.

Love. (W rathsully.) Thou meanest of actors, whilst I live,
how can my lord. Passiou be defeated by Reason ?-—Reason
who derives his origin from the Shilstras, exists in the minds
of learned men only until an arrow be shot from the eyebrow
of a beautiful woman. A delightful clegant house ; young girls
with bewitching eves ; creeping plants, on which the bee makes
a buzzing noisc ; the new blown malika : zephyrs wafting per-
fume ; and moon-light nights, arc my eftective weapons which
conquer all ;—what then is the might of Reason or the birth

of Intellect2?

Enjdyment, Reason, the cnemy of the great King Passion
is a very sage person.

Love. My beloved, yours is the timid nature of 2 woman ;
why should you be afraid of Reason? Though my bow and
arrows be furmed of flowers, yet were the whole world, both
gods and demons, to rebel against me, their fortitude would not
endure a single hour. The lord of gods (Indra) committed
adultery with Ahalya : the lord of beings ( Bramha ) was cna-
moured with his own daughter; and the moon was eaptivated
by the wife of his Guru. Who is there that has not, through
my influence, troddenina forbidden path? Do not the wounds
inflicted by my arrows madden the world ?

Enjoyment. It may be so: but he who is aided by many of
our powerful encmies ought to be feared.

Love. You look at Penance, and others the ministers of the
most mighty King Reason, but we shall accomplish their ruin
merely by mingling ourselves with them.—Who will mildness
be before Anger ; who is a Bramha Charit opposed to me ; who

1 Kama. 2 Rati, the wife of Kama.
3 Prabodha. 4 Gautami’s wife, and the daughter of Bramha Deva,
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6 PRABODHA CHANDRODAYA, OR. cAet L

are Integrity, Picty, and Disinteresteduess, in opposition te
Avarice? Thus Penance!, Ordinance,? Posturcs,® Inspirations,
Expiration,® Meditations, Divine Vision,” Ecstacy,®> who pro-
ceed from composurc and fixedness of mind, will speedily dis-
appear. Women can work their ruin, and Women are my ready
agents. Looks, language, romps, tender taler, and embraces,
and even the remembrance of women, are sufficient to disturb
the mind. Besides, these beings will unite with Irreligion, the
minister of our King, who is accompanied by his intimate friends
Pride,® Envy,'®and Hypocrisy.!!

Enjoyment. I have heard that you and Quiet,!* Mortifica-
tion,'® Reason, &c. were born at one place.

Love. Why do you talk about our being born at one place ?
We were born cven of the same parents. By the union of Maya 1
with the Supreme Spirit, Mind, their first born son, was gener-
ated, who, after creating the three worlds, produced our two
ancestors Passion and Reason. He had two wives named Action 3
and Contemplation.!® Action was the mother of Passion, the
founder of one family ; and Contemplation brought forth Reason
the founder of another family.

Enjoyment. If this be the case, what is the reason that you
two, who were begotten by the same father, have such enmity
against each other.

Love. Though we were begotten by one parent, yet it is known
throughout the world that an open feud exists between us ; as &

1 One who has suppressed the sexual passion.
2 Yama.

3 Niyama, the perfonnance of stated duties,
4 Asana, a particular mode of sitting.

5 Pranaysm, Inspiration being continued, confining the breath.

6 Pratyahar, Expiration long protracted ; expelling the breath:

7 Dhyana. 8 Dharana, '

9 Samadhi, bringing the soul to the ¢rown of the head. Ecatacy, trance.
10 Mada. 11 Matsariyam. 12 Dambha. 13 Shama, 14 Dama;
15 Delusion, evil prineiple matter, See Apendix.

16 Pravratti, doing, actiny, with a degree of intenseness,

17 Nivratti, laying aside action,




Act 1.] RISE OF THE MOON OF INTELLECT, 1

dreadful war which involved the pcople in ruin, was waged by
Kurus and the Pandus for the dominion of the earth.! Our
Father framed the universe, and by his partial faver, it has been
drawn under my influence ; while ho (Reason) wanders almost
in solitude. On this account he now wishes to root out both
our father and myself.

Enjoyment. May his sins be forgiven'—But what- is the
nature of his crime? Is he actuated purely by envy; or does
he proceed on self-defence, or is he instigated by counsel

Love. There is a secret cause for his conduct.
Enjoyment, Why do you not reveal it to me ?

Love. Your female nature makes you timorous: I shall not
relate to you the frightful acts of those ill«lisposed beings.

Enjoyment, (/n fear.) What kind of actions ?

Love. Well then, my beloved, be not alarmed; for theirs
are the hopes only of persons in despair. It is reported that a
Rakshasi will be born in our family, named Science,® terriblo
even as Kal Ratri®

Enjoyment. { Fearfully.) Horrible! How, is a Rakshasi
to be begotten in our family ' My heart is filled with terror.

Love. My beloved fear not, fear not, fear not ; it is mecrely
a rumour.

Enjoyment, What is this Rakshasi to do?

Love. Saraswati,* who dwells with the lord of all beings,
has declared that Maya, the consort of the Impassible® Male,
became pregnant without his embrace, and brought forth a son
called Mind, after whom all beings followed in succession; and

1 Related in the Mahabharat, of which the Bhagvat Gita is an episode,
2 Vidya, Science, learning.

3 A name of Bhavani, the goddess of destruction.

4 The esnsort of Bramha, and goddess of learning anid eloguence,

5 Not affected hy, or dependent upon auny heing.
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} . . .

: from this son will descend a daughter called Science, who will

? devour father, brothers, mother, and the whole race.!

! Enjoyment. (Trembling with fear.) Defend me! (Sinks
into his armas.)

! Love. (Aside; feeling the delightful impression.) How ra-
. vishing is the embrace of 4 woman whose sprightly eyes dart
) glances more rapid than the twinkling of the stars; while the
bracelets on her arms, which encircle the body like creeping
plants, utter gentle pleasing sound; it throws the soul into a
: delirium of pleasure, and the whole frame quivers at the touch
of her prominent aud palpitating breasts, (‘Aloud, and embrac-
ing her ardently.) Be not afraid, be not afraid ; during our

existence how can Science be produced?

Enjoyment. Do j’ou, who are her encmy, believe that this
Rakshasi will be born ?

Love. Certainly, I believe it ; she will be begotten, tagether
with her brother Intellect, by Reason and the goddess Revela-
tion? ; and Quict, Mortification and others, will be, taken into
their service.

. Enjoyment. \Why do these people® rejoice at the birth of
Science, who is their own destroyer ?
| Love. Do wicked men, who endeavour to annihilate the
' world, make any reckoning of crimes *—Observe these tainted
' natures ; these crooked dispositions become the cause of destruc-
tion to those who gave them birth, and then perish themselves.
Thus whilst smoke rises to the clouds, the fire is extinguished,
and afterwards the smoke itself disappears.

1 Science or learning reveals the nature of God, and enables Mind to
perceive that it is not distinct from the Divinity ; that all things are com-
prehended in him ; and that the appearance of individual existences is an
illusion,—Thus by destroying the notion of separate being, Science is said
to devour father, mother, relations, and whatever else exists,

¢ Upanishad, one of the Division< of the Yajurved receives this name : It

y signifies, revealing what had been hid.—- T should have preferred another
' term in the translation, had I known one which would have expressed the
meaning with distinetness and acenracy.

3 Quiet, Mortifieation, &e.
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Act 1.] RISE OF THE MOON OF INTELLECT. .9

[ Behind the Scenes, ]

Sinful and depraved soul, dost thou presume to call us evil
doers ? Thou complainest of our enmity ; but knowest thounot
that the learned in the Purans command us to shun even a tea-
cher who is self-sufficient, who does not distinguish right from
wrong, and who walks in the road of pride. Under the in-
fluence of self-sufficiency ounr father (Mind) Passion, and others,
have bound in chains the supreme Lord, and forcibly carried him
away.!

Love. (Addressing Enjoyment.) Here is Reason in company
with Understanding,? the goddess who was born in our family.—.
This ignoble, despised persen, whose wealth consists in respect,
and whose body is meagre, shines in the light borrowed from
understanding, who is herself obscured by Affection and others
who follow the impulse of their own desires, as the light of the
moon is hid by the thick vapour. It is not fit that we remain
longer in this place.

[ REAsOY, the King, and UNDERSTANDING enfer. ]

Reason. (‘Musing.) Did you hear the proud swelling words
of that low, impious person, pronouncing us evil doer ?

Understanding. Do people attend to their own faults ?

Reason. Pride and others who are full of Self-sufficiency,
and whose souls are depraved, have entangled in a thousand nets,
the Supreme Intelligence, the Happy, who is exempt from
sorrow, the lord of the universe, and have retained him a long
period in a state of weakness and imperfection. These, however,
arc the holy people, but we who wish to break off his chains are
sinners. The world is subdued by these impious beings.

Understanding. I have heard that the Supreme Being, who
pervades the three regions of the universe, is essentially happy,
and for ever radiant and glorious; how then was he bound by
these polluted beings, and thrown into the sea of passion ?

1 The meaning of this is given in the Appendix,
3 Mati.

i




10 PRABODHA CHANDRODAYA, OR, [Act I

Reason. As man when deceived by female arts forgets his
natural strength, so He, whose energy is mighty and unceasing,
who is tranquil, full of majesty, just, unchangeable, and of perfect
understanding. in comsequence of being united to Maya forgets
his own nature.

Understanding. Impossible! When one dark line conceals
the sun with its thousand rays, then may Maya overcome God
who is an ocean of light and splendor.

Reason. Maya is incomprehensible! ; sheislike a courtezan ;
she gives the appearance of reality to illusions, and thus she
deludes the great spirit. Behold the glorious God who is
unchangeable in his own nature, is subjected to unspeakable
changes by this weak female Maya; as crystal? transmits the
colour of the body applied to it ; but from this connection Maya
does not participate in one ray of light. She, however, most
eagerly wishes to deprive Him of his glorious power.

Understanding. What are the means by which this impure
being deceives God, who is full of goodness ?

Reason. Maya acts without regarding either reason or
object? ; to deceive is the nature of women who are like demons.
- -Behold, when a woman by deceitful glances penetrates the
tender heart of man, what power does she not possess! She
fascinates him, she sports with him, teases him, frowns on him,
fills him with eager desires, and mocks him. There is also
another case.

Understandiug, What is it?

Reason. That cvil—working woman reflected thus :—* My
youth is gone, and I am advanced in years; this man (Spirit)
also is old, and 1is naturally frigid ; I shall therefore put my son
in the place of the Supreme Lord.”—DMind,® who knows the

1 Something of which it cannot be affirmed that it is either true or false,
real or illusory. A fuller account of the doctrine connected with his subject
is given in the appendix, °

2 Lit. Topaaz.

3 Maya itself is an unintelligent principle, and moves just at it is directed.

3 This word I have elsewhere rendered Sense,




Act L] RISE OF THE MOON OF INTELLECT. 11

designs of his mother, who is intimately united with her, and
partakes of her nature, formed bodies having nine apertures,* and
though one he divided himself into many, and inhabited these
bodies.®> Maya then impressed him with her own active princi-
ples, as crystal is coloured by the objects with which it is in
contact.!

Understanding. The Offspring always resembles its pareuts.

-Reason. Influenced by Self-sufficiency his grand-son and the
eldest son of Mind, the Supreme Being said, “I am.” Thus the
Lord having fallen into the sleep of Maya, forgot his own nature,
pursued the operations of mind, and beheld many kinds of
dreams; such as, | am bomn, thisis my father, my mother, my
family, wife, tribe; these are my children, friends, enemies.
goods, strength, science, relations, and brothers.?

Understanding. After this exceedingly long sleep, during
which the divine intellect has disappeared, how will this intellect
"again arise® ?

( The King abashed hangs down his head, and remains silent,)

Understanding. Why are you so much abashed ; and why
do you hang down your head, and remain silent!

4 Eyes, cars, nostrils, mouth, anus, and urethra,

5 Commentary.—As the reflected object is contained in amirror.

1 The meaning of this sentence is, that the world originates in the desire
or volition of the Supreme Being ; but thatits increase and the succession of
creatures proceed from Mind or Sense,

2 This is conformable to the opinion that the universe is One Eternal
1nfinite Being, and that birth, death, relation, &c. and all the phenomena
with which we are acquianted are mere visions, beheld, not by individual
minds, but by the Supreme Being, under the influence of incomprehensible
Maya. -,

3 During this sleep, the Deity preceives a variety of phenomena, and is
under the influence of passion, a state incompatible with pure intellect, which,
like crystal, is clear, without any diversity of appearance : bence, while the
world exists, God is in a state different from that of Simple Being or
Intellect, and the question is, How will he again return to this condition ?

-.‘
|
‘ii




12 PRABODHA CHANDRODAYA, OR, Act. L.

Reason. Women are prone to jealousy; I have committed
an error, aud therefore am embarrassed.t . .

Understanding. I asked you this question, nqt through,
jealonsy, but because strange women dissipate the thoughts of
excellent husbands who are devoted to the duties of religion.

Reason. Intellect will arise when the goddess Revelation,
who is offended and jealous on account of our long separation, is
united to me; aud this union will be accomplished when tranquil-
lity and others become obedient to my orders, and when thou,
forsaking objects of sense, shalt remain quiescent for a space
and be separated from the states of wakefulness, dreaming and
sleep.

Understanding. Though the captives and adherents of Self-
sufficiency may bo delivered from this mortal state, vet Sclf-suffi-
ciency being dependent on original Maya, is permanent, and must
always exist.—-Thus it appears to me,

Reason. If this were true, it would be long cre my wishes
are fulfilled. But those who declare that He who is One, the
Creator of the world, the Lord, the Enternal, is divided into
many ; and who by confining him in bodies, attribute to him
a principle of eorruption ; of them will I make an oblation
which will cease only with their lives ; and I will again establish
the unity of Brahma.

1 Understanding might be jealous of the union of Maya with God, and it
was the duty of Reason to dissolve is; as he had neglected tu do this he was
ashamed, and unable to give an answer,

EXD OF THE TIRST ACT,
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Al L

Ivrocrisy enters.

Hypoerisy. The great King Passion has thus commanded
me.--“ Reason and his Ministers have sent ‘I'ranquillity, Mortifi-
cation, &c. to the various places of holy resort to raise up
Intellect. The destruction of our race is at hand. You must
exert yourseif to prevent it. Go to the city of Varanasi, the
holy "place in which beatitude is obtained, and interrupt the
religious performances of those who are seeking deliverance from
earthly affections.””—1I have solemnly vowed to proceed to Varanasi,
which must be subjocted, and to execute the commands of my
Lord : and that I and my associates, who are made happy with
wine perfumed by female lips, and who delight in the pleasures
of love,—should deceive the world.—We shall spend the moon-
light nights in the houses of courtezans; and in the day we
shall assume the charactors of those who know all things, who
have performed a great sacrifice, in whose dwelling the Agni
Hotra! has long been observed, and who comprehend the
Supreme Being.—(Looking.)—Who is that travellor who has
crossed the Bhagirathi, and approches towards us? Will his
pride consume like fire ; will he devour the three worlds ; will he
scoff at the people, and deride them with his learning2? But I
conjecture that he has come from the south country, I shall
therefore hear intelligence of Self-sufficiency.

Enter SELF-SUFFICIENCY?,

Belf-Bufficiency. The world is filled with folly. Brutish men,
who do not hearken to the doctrines of the teacher*; they do not

1 An offering made by fire which is presented twice daily.

2 Alluding to the proud haughty appearance of Self-Sufficiency.

3 This is & compound word, signifying. T do act, &e. In philosophical
language, it denotes consciousness or individuality., As the notion of indi-
viduality, according to Hindu metaphysics, proceeds from arrogance, &c,
this word, in popular language, means pride or presumption,

4 The teacher or director of Nel-Sufticiency.

































































































































































































































































































