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PREFACE TO FIRST EDITION.

My object in writing the following pages has mainly been to present an
outline of the new basis of belief which, it appears to me, Spiritualism
is now-a-days furnishing to the world. The influence which it is exer- -
cising on modern life and thought is not the least important among the
liberalising tendencies of the age. As a movement, Spiritualism lives
and grows, and, in spite of the vehement opposition which, until lately,
was accorded it by a large section of the cultivated classes, it is rapidly
pushing its way to the front, and signs are not wanting that, in the near
future, its influence will be widely felt, not only in the social, but also
in a more marked degree in the religious life of our times. \

I have endeavoured to show that the grounds of its rejection on the
one hand by materialistic scienZe, and the fear with which it is regarded
on the other by the popular faith, are alike void, even of a show of
reason; that Spiritualism is the handmaid of both—that standing midway
between the opposing schools, it gives to the one a scientific basis for the
divine things of old, whilst it restores to the other the much needed
evidence of its expressed faith in the duality and continuity of life. If
true, the importance of the question to the Christian world cannot be
over-rated, seeing that it modifies, and, in many instances, upsets alto-
gether-the popular views with regard to life bere and hereafter. I have
based my argument on the assumption that Spiritual phenomena do not
require further proof. They have been examined and fonund to be true
by meany witnesses, whose intelligence and-veracity cannot be ques-
tioned, and if we deny such evidence, we must be gmpared to reject
beman testimony altogether. And yet it is more than probable that
the cumulative testimony of the past will fail to convince those who
have not examined for themselves. This is riihtl y so. But so sure
am-I of nvy faets, that I can safely affirm thab the only possible resnlt
of patient and persevering investigation, i§ a recognition of the reality

Oof the phenomena, and the aeceptance of the theory which attributes
same to the agency of disembodied human spirits as the only rational
tion of the facts. I have aimed at little more than suggesting cer-

J tain lines of thonght with relation to my subject which seemed to me

) to commend themselves to the religions world, and to remove a misap-

3 prehension which, unfortunately, has hitherto marred its usefulness. I

ve not writtem for those whose faith is strong, or to whom doubt has

never come, but rather $o the many whose minds have been unsettled
by the critical thought of the day, and whose name is legion. If what
1 have written induces a spirit of re-enquiry in any sincere seeker after
trutlr, who has found the present bases of belief wanting, and thereby
leads him back agair o a more rational faith, my work will not have
been in vain. That it may be the means of banishing unbelief, and
restoring faith to not a few, is the earnest desire of the author.

wRN g3 49 \J

LONDON, New Fear's Day, 1880.
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PREFACE TO SECOND EDITION.

THE term “Spiritualism,” owing in a measure to a merely superficial
knowledge of the subject, and in a much greater degree to a total
ignorance of its true aims and tendencies, is associated in the public
estimation only with the grossest forms of chicanery, fraud, and
credulity, and it is no wondeér that, under such impressions as these,
nothing but feelings of disgust are generated in the minds of right-
thinking people. So deep-rooted are these feelings and prejudices, and
so profound the ignorance which obtains of the higher and true aspects
of the question, that everything bearing the name of Spiritualism is
classed under one category, and at once relegated to the limbo of im-
posture and credulity. As well, and with as much show of reason,
might all that passes under the name of Christianity, no matter how
divergent from the life and spirit of its founder, be classified together.
True there is fraud, and deceit, and jealousies, and recriminations
amongst those who call themselves Spiritualists, but are they the only
section of society in which these traits of our baser nature appear ?
One would not for an instant think of condemning all forms of
Christian faith and worship because some of its followers fall short of
their profession, and it is only a matter of justice that Spiritualism
should receive similar consideration. Just as there is Christianity and
Christianity, so there is Spiritualism and Spiritualism—the one silly
and unclean, and only degrading in its form and tendency ; the other
(and this is the side of which the world knows but little) tendin,
only to uplift humanity, body and soul. As will be seen on perusal o
these pages, its primary aim is to furnish scientific evidence of the
truths of Christianity, the need of which is felt by so many, and whose
feelings are well expressed in the following observation once made by
the late George Eliot :—*‘Deism seems to me the most incoherent of
systems, but to Christianity I feel no objection but its want of
evidence.” It is this evidence that Spiritualism claims to supply.

I, therefore, again send it forth to tell of, and point out the evidenos
which exists for that future existence which the Christ came to demon-.
strate by His life, and death, and resurrection. Ithasalready received
commendation from not a few, and its success has at anyrate {een such
that Iam enabled to issue the second edition at a little more than half
the price of the first. My only desire is that it may thereby have a far
wider sphere of usefulness-

LOKDOR, March, 1881,
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A NEW BASIS OF BELIEF 'IN‘IMMORTALITY.

—

INTRODUCTION.

It may, I think, fairly be affirmed that upon no other branch of human
knowledge does there obtain in popular estimation such inadequate,
mischievous, and untruthful views as upon the subject of the mys-
terious phenomena included under the general appellation of Modern
Spiritualism. Probably there is no other question of greater import
and interest to the minds of men, for whatever may be the conclusion
to which we are led concerning the nature and origin of Spiritual
phenomena, it is a fact that the rovement itself is In the world, and
that, for weal or woe, it is exercising a most potent and subtle in-
fluence, being either a heaven-sent messenger, bringing %}ad tidings
from beyond the tomb of the mighty army of the dead—thus solving
the problem of man’s’ immortaﬁty— or it is the most stupendous
delusion which has ever cursed humanity.

As it is not nnlikely that this book will fall into the hands of some
who may not even know what is meant by the term ‘¢ Spiritualism,” it
will not be altogether out of place for me to preface my subject with
some account of the rise and progress of the movement, together with
a brief resumé of its facts and theories ; and even amongst those to
whom its distinetive appellation is familiar, there exists such in-
adequate ideas as to what constitutes Modern Spiritualism, that it is
probable such a description will not be useless or superfluons.

The fundamental principle of Modern Spiritualism is, that the
existence of man after death is palpably demonstrated (and that beyond
the shadow of a doubt) by certain abnormal phenomena, which, though
observed and noted from time to time in the past, have never previously
been scientifically examined or recognised as affording phenomenal
evidences of a life to come.

Modern Spiritualism, distinctively as such, was initiated by the
action of a child, by name Kate Fox. The story of the Hydesville dis-
turbances is too well known to require a detailed account here. Briefly,
however, it runs as follows:—The family of David Fox, at Hydesville,

N.Y., were disturbed bﬁa certain ine:;glicsble knocking in the begin-
" ning of the year 1848. His little girl, Kate, aroused from her evening
slumber by the noise and the alarm of the family, asked the unknown
cause of the sounds to give a certain number of raps. It did so; and
“Oh, mother!” the little girl exclaimed, ‘‘it heara what I say; it
h:ows what I tell it ; for 1t has rapped the number of times I asked
it' ”

Here was a discovery: the phenomena had an intelligent cause
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A similar intelligence had been manifested by the phenomena investi-
gated by the Rev. Joseph Glanvil, at Tedworth, in 1661, and by those
which attracted the attention of the Wesley Family, in Lincolnshire,
in 1716; but the hint was not acted on, and the manifestations ended
in the families where they originated. The discovery, when made by
Kate Fox, however, was productive of consequences that can be only
estimated by the growth and future influence of Modern Spiritualism.

In this case the inquiry was followed up, and it soon became evident
that an organised attempt was being made by the denizens of the spirit
world to open up a method of communication with mankind. On one
occasion it was su gested that the alphabet should be called over to see
if the sounds would respond to the required letters, and so spell out a
communication. A shower of raps followed, as if to say, ¢ Yes, that
is what we want!” The first message so given was, *‘ We are all your
dear friends and relations.” Previous to the spiritual telegraph thus
commenced, the only mode of communication had been by asking

uestions, one rap being understood as an answer in the negative,
three in the affirmative, and two doubtful, so that the answer could
not then be given. It was now asked how a signal should be given
when the alphabet was required. This was responded to by five
strokes, which were henceforth understood as a for the alphabet,
and so a code of signals was instituted.

Circles for investigation were now everywhere formed; and not
only were the rappings obtained, but new phases of these strange
phenomena were constantly developed.

Dr. Nichols, in his ‘“ Forty Years of American Life,” tells us that
but a very short time elapsed before there were, in various places,
many miles apart, scores and hundreds of so-called mediums, and a
variety of manifestations.

With many there were raps and knocks, answering questions, and
spelling out messages. In other cases, tables rising up on two legs,
pounded on the floor their revelations. Dials were made with move-
able hands, which gointed out letters, and answered questions without
apparent human aid. The hands of mediums acting convulsively, and
as they averred, without volition, wrote things apparently beyond
their knowledge. Their writings were sometimes made upside down,
or reversed, so as only to be read through the paper, or in a mirror.
Some wrote, with both hands at a time, different messages, without, as
they said, being conscious of either. There were speaking mediums,
who declared themselves to be merely passive instruments of the spirits.
Some represented most faithfully, it was said, the actions, voices, and
appearance of persons long dead, and whom they had never seep.
There were drawing mediums, who, blindfolded, drew portraits, said
to be likenesses of deceased persons whom they had never seen. To
draw a portrait blindfolded would be no easy matter,—but these were
done with a marvellons rapidity, the ordinary work of hours bein,
done in » few minutes., Sometim?s the names of deceased persons an
short messages appeared in raised red lines ugon the skin of the
medium. Ponderous bodies, as heavy dining tables and pianefortes,
were raised from the floor, falling again with a crash and jar. Tables,

-




INTRODUCTION. 9

on which several persons were seated, were in like manner raised into

* the air by some invisible force, contrary to supposed laws of gravita-
tion. Writings and pictures were produced without visible hands.
Persons were tonches by invisible and sometimes visible hands.
Various musical instruments were played upon without visible agency.
Voices were heard which purportecf to be those of spirits. In a word,
over a vast extent of country, from east to west, these phenomena
existed in hundreds of places, and were witnessed by many thousands
of people, numbers of whom were of the highest credibility, and the
mass of those persons whose testimony no one would think of im-
peaching in a tnal of life and death. :

Many theories were invented to explain these phenomena, which are
for the most part obsolete or forgotten. Each theory generally began
by exploding its predecessor, and was in turn exploded by its next
successor. No sooner was a theory invented to explain one class of
facts than another sprang up for which it made no provision, and to
which it was manifestly inadequate. Not only did the flame spread,
but sometimes the extinguishers caught fire, and those who were at
first its opponents ended as its advocates. The most obdurate
materialists became convinced of a Future Life by the experimental
evidence Spiritualism supplied.

From that time until now the movement has gone on increasing in
power and stability. Other phases of phenomena have been witnessed,
all tending to one end—a demonstration of the reality of a future life.
It has been investigated by men in every grade and station of society ;
by lawyers, doctors, divines, and men of science, most of whom *‘ came
to scoff, but remained to pray ;” and it is a curious fact, that no one
who has thoroughly investigated the subject has long remained in
doubt as to the reality of the phenomena in question. There have
been few if any recantations, Professor Alfred Russell Wallace
asserts, that after much reading and inquiry, he can find no example
of a man who, having acquired a good personal knowledge of all the
chief phases of the phenomena, has subsequently come to disbelieve in
their reality. If the ¢‘explanations” and ‘‘exposures” were good
for anything, or if it were an imposture to expose or a-delusion to
explain~shis could not be the case, because there are numbers of men
who have become convinced of the facts, but who have not accepted
the theory of Spiritualism. These are for the most part in an uncom-
fortable and unsettled frame of mind, and would gladly welcome an
explanation which really explained everything ; but they find it not.

That these phenomena 3’0 occur, under conditions which admit of
no possibility of deception, is a fact which has been and can be attested
by those who care to devote the necessary time and trouble to the
investigation, The only question, therefore, is whether the intelli-
gence operating in these manifestations is what it professes to be, viz.,
the spirits of those who have once lived on earth.

The argument for the spiritual hypothesis has been summed vp by
Dr. Sexton in the following twelve propositions :—

1. The phenomena cannot result from the blind forces of nature,
because they are unmistakably controlled by intelligence.



10 - INTRODUCTION.

2. The intelligence is not that of the mediam, nor.of any perron in
the circle, since it is frequently given through agencies which they
have no means of controlling, and has, in thousands of cases, evinced &
knowledge not possessed by any of them, often replying to questions
directly in opposition to the current of all their thoughts,

8. There can be no source of intelligence but that of conscious,
thinking beings. ’

4. As the intelligence displayed in the spirit-circle springs from con-
acious beings, and these not forming a part of the sitters, they must
either be outside the circle, or present at it in some other than the
ordinary material form which distinguishes the sitters.

5. They cannot be persons in the ordinary condition of material
_existence outside the circle, for they hold converse with, and even
read the thoughts of, those who are present there, with no means of
communication beyond the walls of the house in which they may be
'ittin *

6. g’.\lfhere must, then, be conscious, thinking, intelligent beings pre-
gent in the circle, who do not belong to the number of the sitters.

7. The sitters comprise all the persons present in the material con-
dition in which human beings are met with here, therefore there must
be other intelligent existences present in some other than the ordinary
material form. . :

8. There must, then, be spiritual existences of some kind or other,

9. As they are conscious, intelligent, thinking beings, capable of
holding intercourse with us, and of communicating their ideas to us,
they have the power of informing us who and what they are.

10. They all declare, in unmistakable language, that they are the
apirits of our deceased friends and fellow-creatures, who once lived
kere in the flesh as we do now. .

11. Not only do they state this unanimously—for there is no differ-
ence of opinion amongst them on that score—but they give irrefragable
proofs that they are what they profess to be.

12. These proofs are to be obtained by any one who will take the
trouble to seek for them. )

These facts appear to me to Erove beyond the shadow of a doubt
that Spiritualism is true, and that man is_the heir of immortality.
Thus is the great problem solved that has forced itself in all ages and
‘in every clime upon the attention of magkind. '

“One question more than others all
me th h .ﬂ‘ mmd’ 1 '}

P reply;
It is, as breathed from star and pall, ?
‘What fate awaits us when we die? "

There are other theories which have been put forward in explana-
tion—such as the ‘‘Psychic Ferce” of Sergeant Cox, and the ‘‘ Un-
conscious Cerebration ” of Professor Carpenter—bat, though ibly
explainin% some of the facts, they fail to cover all; er, if they do, they
make a far greater demand upon our imagination than does the
Spiritualistic theory. For a detailed discussion of these views the
’&“}f‘ is referred to the published works of Messrs Crookes and

Vallace. '
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The phenomena may be broadly divided into two clagses—physicaP
and mental ; and though the latter are generally of very little use for-
convincing soceptics, yet they are so intimately conngcted with the
former, aird so often interwoven with them, that, as Mr. Wallace
points out, no one who has sufficient experience to satisfy him of the:
reality of the physical series, fails to see that the mental phenomena
form part of the general system, and are dependent on the same
agencies. I herewith give Mr. Wallace’s classification of the phenomena
in extenso. *‘‘They may,” he says, ‘‘be grouped provisionally, as
Physical, or those in which material objects are acted on, or apparently
material bodies produced ; and Mental, or those which consist in the-
exhibition by the medium of powers or faculties not possessed in the-
norinal state.” .

The principal physical phenomena are the following :—

1. Simple Physical Phenomena,—Producing sounds of all kinds,
from a delicate tick to blows like those of a heavy sledge-hammer.
Altering the weight of bodies. Moving bodies without human
agency. Raising bodies into the air. Conveying bodies to a distance
out of and into closed rooms. Releasing mediums from every de-

scription of bonds, even from welded iron rings, as has happened in:-

erica.

2. Ghemical.—Preserving from the effects of fire.

3. Direct Writing and Drawing.—Producing writing or drawing on
marked papers, placed in such positions that no human hand (or ?oot)
can touch them. Sometimes, visibly to the spectators, a pencil rising
up and writing or drawing apparently by itself. Some of the drawings-
in many colours have been produced on marked paper in from ten to-
twenty seconds, and the colours found wet. (See Mr. Coleman’s evi-
dence, in *‘ Dialectical Report,” p. 143, confirmed by Lord Borthwick,
p. 150.) Mr. Thomas Slater, of 136 Euston Road, is now obtaining
communications in the following manmner : —A bit of slate pencil, an
eighth of an inch long, is laid on a table; a clean slate is laid over this,
in a well lighted room ; the sound of writing is then heard, and in a.
few minutes a commuaication of considerable length is found distinctly
written. At other times the slate is held between himself and another
person, their other hands being joined. Some of these communications
are philosophical discussions on the nature of spirit and matter, sup-
porting{the usual spiritual theory on this subject.

4. Musical Phenomenc.—Musical instruments, of various kinds,
%&yed without human agency, from a hand-bell to a closed piano.

ith some mediums, and where the conditions are favourable, original
musical compositions of a very high character are produced. This
oocurs with Mr. Home. :

5. Spiritual Forms.—These are either luminous appearances, sparks,
stars, globes of light, luminous clouds, &c.; or hands, faces, or entire
human figures, generally covered with flowing drapery, except a portion
of the face and hands. The human forms are often capable of working
solid objects, and are both visible and tangible to all present. In other
cases they are only visible to seers, but when this is tl.ie case it some-
times happens that the seer describes the figure as lifting a flower or a.
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pen, and others present see the flower or the pen ap arently move by
itself. In some cases they speak distinctly; in others the voice is
heard by all, the form only seen b{ the medium. The flowing robes of
these forms have in some cases been examined, and pieces cut off,
which have in a short time melted away. Flowers are also bronght,
some of which fade away and vanish ; others are real, and can be kept
indefinitely. It must not be concluded that any of the forms are actual
spirits ; they are probably only temporary forms produced by spirits
for purposes of test, or of recognition by their friends. This is the
account invariably given of them by communications obtained in
various ways ; 80 that the objection once thought to be so crushing—
that there can be no ‘“ghosts” of clothes, armour, or walking-sticks—
ceases to have any weight.

6. Spiritual Photographs.—These demonstrate by a purely physical
experiment the trustworthiness of the preceding class of observations.-

"We now come to the mental phenomena, of which the following are
the chief : — .

1. Automatic Writing.—The medium writes involuntarily, some-
times in a state of trance, and often matter which he is not thinkin,
about, does not expect, and does not like. Occasionally definite an
correct information is given of facts of which the medium has not, nor
ever had, any knowledge. Sometimes future events are accurately
predicted. The writing takes place either by the hand or through a
planchette. Often the hand-writing changes. Sometimes it is
written backwards; sometimes in languages the medium does not
understand.

2. Seeing, or Clairvoyance and Clairaudience.—This is of various
kinds. Some mediums see the forms of deceased persons unknown to
them, and describe thei:;rieculiarities 30 minutely that their friends at
once recognise them. ey often hear voices, through which they
obtain names, date, and place, connected with the individuals so
described. Others read sealed letters im any language, and write
appropriate answers. .

3. Trance-Speaking.—The medium goes into a more or less uncon-
scious state, and then speaks, often on matters and in a style beyond
his own capacities. Of these, Serjeant Cox—no mean judge on a
matter of literary style—says, ‘‘I have heard an uneducated garman,
when in a state of trance. maintain a dialogue with a party of philo-
sophers on ‘Reason and Foreknowledge, Will and Fate,’ and hold his
own against them, I have put to him the most difficult questions in
psychology, and received answers, always thoughtful, often full of
wisdom, and invariably conveyed in choice and elegant language.
Nevertheless, a quarter of an hour afterwards, when released from‘the
trancs, he was unable to answer the simplest query on a philosophical
subject, and .was even at a loss for sufficient language to express a
common-place idea.” (*“What am I?” vol. iii, p. 242.) That this
is not overstated I can myself testify, from repeated observation of the
same medium. And from other trance-speakers—such as Mrs, Har-
dinge, Mrs. Tappan, and Mr. Peebles—I have heard discourses which,
for high and sustained eloguence, noble thoughts, and high moral
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purpose, surpassed the best efforts of any preacher or lecturer within
my rience.

4. I'mpersonation.—This occurs during trance. The medium seems
taken possession of by another being; speaks, looks, and acts the
character in a most marvellous manner; in some cases speaks foreign
languages never even heard in the normal state. When the influence
is violent or painful, the effects are such as have been in all ages im-
puted to possession by evil spirits. o

. 5. Healing.—There are various forms of this. Sometimes by merely *
laying on of hands, an exalted form of simple mesmeric healing. Some-
times, in the trance state, the medium at once discovers the hidden
malady, and grescribes for it, often describing very exactly the morbid
appearance of internal organs. -

In estimating the weight and value of the testimony in favour of.the
phenomena just enumerated, it must be borne in mind that they have
occurred in an enlightened age, and have had to force their way against
an opposing tide of scepticism, inasmuch as when they first made their
appearance, all evidence in favour of the miraculous was practically
bundled out of court. In addition to these considerations we must
also remember that many of the converts to Spiritualism in this country
have been men of education, and possessed of great reasoning powers.
Amongst these may be named William Crookes, the chemist ; Alfred
Russell Wallace, the eminent naturalist ; Professor de Morgan; Crom-
well F. Varley, the Atlantic electrician; Serjeant Cox, who, while
admitting the facts, does not accept in toto the theory of Spiritualism;
Mr. Robert Chambers; Mr. and Mrs. S. C. Hall, the former the editor
of the Art Journal ; William and Mary Howitt, Mr. Laurence Oliphant,
T. A. Trollope, Captain Burton, and John Ruskin. The catalogue
might be almost indefinitely extended, and a similar list of names, as
highly respected and as widely known, might be compiled for almost
every civilised country under the sun. .

All this, however, I will admit, does not of itself prove the truth of
Spiritualism. But, at any rate, it appears to me that we must draw
rather largely upon the imagination if we suppose that men, who are
considered reliable authorities in any other branch of human know-
ledge, are, upon this topic alone, subjected to hallucination and
delusion, or that it is possible to include them in one of the two
clagses_of imposters or dupes into which Spiritualists are popularly
divided. And still less unlikely is it that such a classification is correct
when we consider that many of those whose names I have given have

been in the habit of weighing evidence and conducting scientitic ex-
" periments, and who are, therefore, not likely to have deceived them-
selves or have been deceived. On the contrary, it seems to me that
the only rational conclusion is that there may be more in Spiritualism ,
than the popular estimate gives it credit for, the effect of which should.
be to stimull)ate and foster inquiry, instead of burking and smothering
it as is usually the case. .

I hold, therefore, that Spiritualism is worthy of consideration and
inquiry for the following, among many other reasons that could be
namedl. —
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* (@) Because of the adequate testimony in its favour. L

(b.) Because of the acknowledged intelligence of many of its wit-
messes. :

(c. ) Because of the absence of any coneeivable motive for perpetual
frawd on the part of such witnesses. g

* (d.) Because it supplies a wide-spread need by palpably demvom-
strating the reality of a continued existence after death,

(e. ) Because of the practical nature of the inquiry. )

With reference to clause ¢, as to the practical nature of the inguiry,
I'may point out that this is pre-eminently the case as regards both its
methog and purpose, Spiritnalism is, above all, a sciencé of observa-
tion, and its coneclusions are proved in a rational and natural manner,
viz.,, by an appeal to hard and stubborn facts, the evidence of which
-chnnot be denied. ©pinions and theories may be annulled by time, but
not =0 any fact which has once been found to be true after fair and
impartial examinatien. Thus, Spiritual phenomena having been tried
and tested by thousands of individuals in all countries, the only logieal
.conclusion at which we can arrive is, that no matter how long and
strenuously they may be denied on @ priori ground, sooner or later
they will, in spite of ali opposition and ridicule, come to be universally
ackrowledged as true. It required but extended knowledge of natural
laws to establish the truth of Gallileo’s proposition concerning the
motion of the earih. Had he given no proof of his assertion, it might
.still have been disbelicved, but all denial falls before a knowledge of
the principle. So it is with Spiritnalism. It requires but a recognition
of its absolute foundation upon facts governed by natural laws to
render it capable of universal acceptance. Those who deny the possi-
bility of spiritual phenomena are in the same false position as those
who denied the motion of the earth. They prejudge and declare them
.absurd, even as a belief in the Antipodes was once held in light esteem.

Spirituzlism is also practical becanse of the accessibility of its evi-
dences. Unlike a purely scientific fact (e.g. the motion of the earth or
its distance from the sun, &c.), the proof of which lies'not in the hands
of the ignorant, but with the learned and educated, the phenomena
.of Spiritualism can be tested and proved by all the world. They
.are being repeated day after day, month after month, and year after
year, in all quarters of the globe, admitting of repeated testing and
re-testing.

In its purpose, however, it is of all things the most intensely practi-
<al. These phenomena, it is claimed, settle beyond the possibility of
doubt the question which has from time immemorial troubled and per-
plexed the minds of men—*If a man die shall he live again?” Tt
Eroves undeniably that death is not the suspension or extinction of

ife ; that the world behind the veil is as visibly and tangibly real as
the world of our dailg tasks; that personal individual responsibility
remains intact i and that our destiny is fixed by no arbitrary rule, but’
rather by the ﬁloughts, feelings, and desires of the present probation.
ary stage of existence ;—in short, it points out to demonstration, the
-exact nature of the future life as ‘well as the reality thereof. Do we
wob gain considerably by such knowledge? Can proof such as will’
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satisfy the average mind of to-day be feund elsewhers ? I trow not.
And had Spiritualism dene nothing more than this it would be fairly
entitled to our respect and coneideration, seeing that by palpable de-
monstration and example it shows that the destiny of our race is not
the grave; that life, and not death, is the goal to which we are hasten-
ing, and for which we should prepare.

CHAPTER 1I.

THE EXISTING BREACH BETWEEN MODERN CULTURE AND THE
. POPULAR FAITH,
¢ QOne question more than others all
From thoughtful minds implores reply;

- It is, a8 breathed from star and pall,
What fate awaits us when we die ?"—1V, R, Algar.

“ Religion is for the titme hard pressed by the vigorous pioneers of Science, and in
this strait experimental evidence of the existence of Modern Spiritual phenomens
would agsist her beyond measure.”—Robert Dale Owen,

“There is neither standing still nor retrogression
- In the laws of Eterfial Governance,
And Death itself which prompts thee to repine,
Is no evil unto thee nor unto thine,
But a step from Good to Better—un advance."—Charles Mackay.

THE SUBJECT PROPOSED.
THE doctrine of immortality is being, and is likely to be, increasingly
pressed upon the thoughtful consideration of all who are cognisant of,
and careto think about, the tendency of modern culture, and its in-
fluence upon the constitution and development of modern society.

Of all the questions of the times this is, beyond others, the most
vitally important, inasmuch as it is intimately connected with, and
essential to, the welfare and happiness of the great human world.
Upon this issue depends all that makes life valuable and worth the
living ; and without the hope, or rather the inowledge, of the continuity
of life, existence would seem at best but a sublime mockery—the
dreary shadow of a blank and hopeless despair. .

For what is life to man, with all his desires, his hopes, his labours,
and his fears, if the passing hour be the end and aim of all being?
Every day his  fondest hopes are seemingly blighted, his efforts
rendered fruitless, his intentions misunderstood, his love despised.
He gathers thorns where he had hoped for figs, thistles for grapes, and
in t%e flushed moment of expectancy his aspirations elude his grasp
and melt into thin air. If this present stage of being is the only one,
if our only heritage is this ‘‘passing show,” then Life has indeed no
meaning, and is an enigma a8 cruel as inexplicable, and over the thres-
. hold of existence should be written the mournful despairing legend—
¢ Lasciate ogni speranzi, vol ch'entrate.”

It this is indeed the cruel truth, that man, standing as he does at the
apex of the visible creation—its highest development—is doomed to
retrace his steps, lying down with hopes blighted by disappointments ;
with keen memories of misfortunes, mistakes, and failures; with a
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deepening sense that the travail of life is in vain and fruitless ; and
that too at the very moment his aspirations reach the threshold of an
invisible spiritual world,—if this be the truth, then indeed are man-
kind left without hope in the world. .

And the reverse? The certainty of the continuity of life lights up
the dark picture with rays of hope. In its light the decayed hopes
and scattered plans of to-day bear a glorious fruition to-morrow. The
failings and foibles of the present are in the future transformed into
golden-winged evangels of love. The possibilities of being are revealed,
and humanity reassures itself with the thought that its struggles and
its endeavours are not all vain, that the thorns and brambles now
obstructing its path may ultimately be transformed into the sweetest
flowers of paradise.

THE TWO THEORIES OF EXISTENCE,

Two theories respecting the ultimate of human existence and its
. relation to the world present themselves for consideration. Each
attempts to solve the problem, and answer the question which for ages
has been the cry of the great human world—‘‘If a man die shall he
live again ?”” These two theories, for the sake of brevity and distinc-
tion, I shall term ¢‘Spiritualism” and ¢ Materialism.”* By the
former is meant that view of the world which teaches that the
thinking principle in man—the ego—is immortal and indestructible ;
by the latter, the opposite doctrine, which asserts that at death this
principle is annihilated. The one, of course, also implies the existence
of a spiritual world, the other a denial of the same.

These two views are diametrically opposed to each other. The
antagonism between them is absolute. Itis not possible to keep clear
of both sides and choose a middle course. It is one of two things;
there is no alternative. The language of one school is, “ Man is im-
mortal .and passes from.this life to an existence invisible to mortal
eyes;” that of the other, a direct and emphatic denial of the affirma-
tion. Can it then be said that the truth lies between the two?

THE DOCTRINE OF SPIRITUALISM.

This has always held a prominent position in human history, among
all nations and in every period of time. In its broadest sense all the
world’s faiths have their foundation upon this doctrine. The existence
of the soul apart from the material body has been more or less dis-
tinctly taught by each and every creed, and moreover, most, if not all,
have justified such teaching by an appeal to certain abnormal pheno-
mena, generally considered miraculous in nature and origin, as practical
demonstrations of its verity.t )

* As will be seen farther on, the word “Spiritnalism” is used here simply as a
general term to signify the expressed faith in the ¢ supernatural” which has obtained
among :l}inations, and in every period of time. Modern Spiritualism will be so dis-
tinguished. i

t ¢ There is no part of human history, or human literatare, which does not abound
in the plainest demonstrations of this influence—the influence of the spiritual world
operating on this incarnated world. We find it in almost every book we open; we
have it in the Scriptures from the first page to the last, from the Oreation to Christ,
& period of 4000 years. We have it i_n all contemporary literature; in the Grecian,

/
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Of all forms of religious belief at present current in the world,
Christianity undoubtedly enunciates this belief in the immortality of
the race the most distinctly and emphatically. Those holding this
belief claim its advent as the commencement of a new era in the
history and destiny of the human world. Not, they say, that a future
life was wholly unknown before Christ, but because he so practically
demonstrated its reality by His teaching and miracles, sealing His
testimony by a personal confirmation, that to all intents and purposes
it was a new discovery, Thus, while admitting that glimpses of light
had occasionally pierced the veil of the unknown—waifs and portents
of a clime somewhere beyond in the realm of space—this school of
thought considers such experiences to have been exceptional, confined
to a few, and far from satisfactory, leaving the future more or less a
vague hope.

Conceding the reality and genuineness of the Christian evidences
(which many in the light of present experiences can readily do), Jesus
of Nazareth was the %rst (at least as far as western nations are con-
cerned) to universalise the glad and welcome truth of the duality and
continuity of life. His whole career was ogen evidence of the power
of the life that lies beyond the body, and by His death and reappear-
ance, an indestructible spiritual man, the veil of the future was raised,
proving the dreams and aspirations of the race to be eternal verities.

The first stage of man’s redemption would thus be gained in the
absolute consciousness of new and larger developments of being.
Through the vista of time he saw his tears transmuted into smiles,
his pain to joy, the din of battle into the victor's triumph, and the

the Roman, the Egyptian, the Persian, the Indian, and the Arabian. It glows in the
Zendavesta; it stands mountains high in the Vedas; Buddha lives in it in divine
reverie; Brahma proclaims it in his Avataras; it is the very life-blood of the Scandi-
navian Eddas. There

All succeeds to the will,

Because the Odreijer

Now have descen:

To the old, holy earth.

“If we go into nations that never had a literature, this eternal truth is walking
there in all its strength. The American Indians—North and South—had it ages
before the white man arrived. The Red Men felt the inspirations of the Great Spirit
in their forests, and spoke as inspired by it at their councils, They declared that the
sngels of the Great Spirit walked as friends among their ancestors. The Mexicans
prophesied of & peopl in a. ship from the East to take from them their long-
possessed sovereignty. The Australian natives refuse to go out at night because
then, they think, the powers of darkness are in the ascendant. The Obl of the
Africans speaks the same language. The conviction of the permanent continuity of
the ?iruusl presses on the earth-walls of hamanity wherever spirit lives.

“ Passing from the Bible to the book containing the finest writings next to the
Bible, the Apocrypha, we find the same principle taking its easy, natural stand, as &
perpetnal agent in human history. Josephus takes it up with the same sober as-
surance as he takes up his pen. We have the miraculous deeds of the Maccabees;
we have the grand sp'gsm on of the flery horse, and the horseman, and the radiant
i:nthu who punished the intrusion of Heliodorus into the Temple of Jerusalem. We

ve the inspired harbinger of woe and the dread apparitions and prodigies of the
lieﬁ of the great city. The fathers of the Church received the miraculous as part of
thelr Gospel heritage. The Christian Church, Roman, Grecian, and Waldensian,
never for s moment doubted the super-human demonstrations of their religion.
Every of their several histories is freighted with the miraculous."—William
Howdtt in History o the Supernatural,
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groaning ‘and travail of creation ceased. Death lay prostrate at the
feet of Life, and the world behind the veil became as tangibly and-
~visibly real as the world of our daily tasks, a world in which the cor-
Tuptible had put on incorruption, and the mortal immortality.

It is upon this evidence, already nearly 2000 years old, that the
Christian Church to-day rests its foundation of belief in, and advocaey
.of, the spiritual nature and indestructibility of life. 'With what result-
I shall presently show.

THE DOCTRINE OF MATERIALISM.

On the other hand, the materialistic view of the world is a compara.
tively new thing, if we except the Epicurean or Atheistic Philosophy
-of the ancients. It is essentially a product of civilisation. “In rude
ages,” observes Theodore Parker, ‘‘men reason but little. As they
begin to be civilised they ask proof of immortality. Hence come
doubts, enquiries, denials.” - .

In the present age this school of thought has attained a degree of
enlightenment and power rarely, if ever, before witnessed, and its
ultimate is the existing conflict between modern culture and the
popular faith.

Speaking generally, its history is naturally divided into two periods
or staées of development ; namely, Rationalism, as developed in France
and Germany during the latter part of the last century, and the
Scientific Materialism of our own times. Each development has had
its own characteristics, both of time and place. For instance,
Rationalism in France ran riot, and speedily ended in the Revolution.
1t was frivolous and immoral. Sensual prosperity was made the
supreme law of existence. Its influence was comparatively weak and
transient, and a reaction soon set in.

These charges could not, however, be made against the same move-
‘ment in Germany. There it was more earnest, and came more slowly
and more thoroughly to maturity, and was, consequently, the more
-dangerous. &

This school of thought (Rationalism) reduced Christianity to its own
standard of reason. Though admitting the probable existence of a
‘Supreme Being on the one hand, yet, on the other, the possibility of
miracles, or of a revelation, was <strenuously denied. Rationaﬁsm
.struck the supernatural out of religion, but left the idea of a God,
moral freedom, and a faint hope of immortality.

In the next advance, however, these three fundamental principles
.are abolished altogether. Materialism recognises neither God, free-
will, nor a life after death. It denies the existence of Spirit—the
.absolute and divive, as well as the created and human. It attempts
to explain.the existence of the world and of man from matter alone,
and the power of motion connected therewith. Its distinctive teaching
is that matter is everything, and that there is nothing else; that it is
,e;em:l and imperishable, that all forms of life are but modifications
of it.

* ¢ Abandoning all disguise, the confession that I feel bound to make before you is,
hat I prolong the vision backward across the boundary of the experimental evidences,




MODERN GULTURE AXD THE POPULAR FAITIL 19

The negative philosophy of the last century so weakened the influ-
ence of the Christian Church, that it needed but the hints of modern
Savans to render the deductions of Materialism capable of a wide-
:End acce e. It has now uumiled iise.d with all the tendencies: of

age, and has passed into the general opinions not only of the edu-
cated, but in a grosser and clumsier form, into those of the labouring
<classes also. The present characteristics of scepticism, with regard to
the supernatural, are of the most formidable kind. They are essenti-
ally different from those of a century since. Then, the sceptic was
strong in hate and defiance, whereas now he is sereme in dogmatic
indifference. ‘‘I hate such a God as you present te me,” was the cry
of old ; ‘I really know nothing about it, and can find out nothing,” is
the bland utterance now. The old sceptic stormed and screamed ; the
modern one shrugs his shoulders and goes on with his work. He says,
¢ The Christian miracles may, or may nob be true; they are, however,
incapable of verification, and therefore worthless.” It is the caring for
none of these things, the blank indifference of despair, which emphatis
cally characterises the present scientific scepticism, in the rapid spread
of which many see cause for serious alarm.

THOE BREACH BETWEEN SCIENCE AND THEOLOGY.

As modern scepticism has resulted largely from the study of the
physical sciences, Science is, on one hand, popularly recognised as the
advocate of the doctrine of materialism, more especially as many of
our most popular scientists are avowed materialists; while, on the
-other, the popular theology, or Christianity (so called), is regarded as
the patron and defender of the spiritualistic view of the world. The
issue may thus be said to be between Science and Theology.

Between these two, a fierce contest has been and is still waging: a
contest in which the former, by its incontestable facts, has wrung con-
<cession after concession from the latter. One by one has Theology given
up old and cherished theories ; or, if she has not altogether given them
up, she has, seemingly, so modified them that they harmonise with
-every new diseovery of Science, whose votaries (discovering the im-
possibility of recongiling the Bible miracles with modern knowledge of
nature’s immutable laws) have assumed the unreliable and untrust-
worthy character, as well of the premises as of the theories built
thereon. Not the slightest use is it to quote texts to such : they have
-gone far beyond an appeal to mere authority. They point with an in-
<credulous smile to the testimony of the past against the ipse dixit of
the Church. ‘‘You persecuted $o the death all my ancestors,” says
Science, “‘and have but recently had the grace to be ashamed of it.
You set the canon of Scripture against the facts of observation, but
the facts stand, and your canon had to adjust itsclf as it best might.”*

and discern in that matter which we, in our ignorance, and notwithstanding our
previous re for its , have hitherto covered with opprobrium, the pro-
mise and Pouney of every form and quality of life. Religion, though valuable in {t-
self, 1s only man's speculative creation. It is good for man tosform for himself &
theology if only to keep him quiet."—Professor Tyndall.

* Professor Draper, who will not be aocused of andue-partisanship either for one
side or the other, thus enumerates the retreat of the Popular Theology from themany

"N
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* What wonder, then, that such men will tell you they cannot but
doubt! They are, unquestionably, men of power and influence in the
commuhity, and their views may fairly be taken as an index of general
public opinion. Thus, when told of ¢ miracles,” of, ¢ angels who once
talked with men,” of ‘‘inspiration,” *revelation,” and of a life beyond
the grave, palpable proof thereof is naturally and justly demanded, but
demanded in vain. ‘‘Give me tangible evidence that I may see, hear,
and feel these things. If they are realities, I will then believe,” is the
cry. Science argues, and one cannot but admit that the argument is
reasonable enough, that the best evidence that these things did occur
in the past under the conditions named, would be that they do occur
in the present under like circumstances which can be proved, tried,
and tested. This is certainly not the case with the ancient miracles.
Theologians may preach theories till doomsday, but, in the absence of
demonstrable proof, the labour will but be in vain. Proof, palpable
proof of Immortality, is what the world requires, and that the Church
acknowledges herself powerless to give.*

positions she has 80 unsuccesstully defended :—“ When Science is commanded to sur-
render her intellectual convictions, may she not ask the ecclesiastic to remember the
gnst? The contest respecting the figure of the earth, and the location of heaven and

ell, ended adversely to him. He affirmed that the earth is an extended plain, and
that the sky is a firmament, the floor of heaven, through which and again per-
sons have been seen to ascend. The globular form demonstrated beyond any possi-
bility of contradiction by astronomical facts, and the voyage of Magellan's ship, he
then maintained that it is the central body of the universe, all others being in sub-
ordination to it, and it the grand object of God's regard. Forced from this position, he
next affirmed that it is motionless, the sun and stars actually revolving, as they
apparently do, around it. The invention of the telescope here again yroved that he
was in error. Then he maintained that all the motions of the solar system are regn.
lated by Providential intervention; the * Principia ' of Newton proved that they are
due to irresistible law. He then affirmed that the earth and all the celestial bodies
were created about 6000 years ago, and that in six days the order of nature was
settled, and plants and animals in their various tribes introduced. Constrained by
the accumulating mass of adverse evidence, he enlarged his days into periods of in-
definite length, only, however, to find that this device was inadequate. e Bix ages,
with their six special creations, could no longer be maintained, when it was dis-
covered that species slowly emerged in one age, reached a cul tlon in & d,
and gradually died out in & third. . This overlapping from age to age would not only
have d ded i bat re ) also, He affirmed that there had been a
deluge, which covered the whole earth above the tops of the highest mountains, and that
the waters of this flood were removed by & wind. Corrected ideas respecting the dimen-
sions of the atmosphere, and of the sea, and of the operation of evaporation, proved
how ble such sta are. Of the progeni of the race, he
declared that they bad come from their Maker's hands, perfect both in body and
mind, and had subsequently exper dafall, He is now considering how best to
dispose of the evidence ly lating respecting the savage condition of
pre-historic man.” He further adds, “ Is itat all surprising that the number of those
who hold the opinions of the Ohurch in light esteem should 80 rapidly increase ? Can
that be received as & trustworthy guide in the invisible, which falls into 80 man:
errors with the visible? How can that give evidence of the moral and spiritual whici
has 80 signally failed in the physical ? It is not possible to dispose of these conflicting
facts as ¢ empty shadows,’ * vain devices,’ ¢ oonvictions coming from knowledge falsely
so-called,’ ¢ errors wearing a deceitful appearance of truth,’ a8 the Church stigmatises
them. On the contrary, they are stern wit: , bearing emphatic an peach
able testimony against the ecclesiastical olaim of infallibility, and fastening a con-
viction of ignorance and blinduess upon her."—Draper's History of Confiict between
Religion and Science.

' *1n conunection with this thought, Epes Sargent, in his “ Proof Palpable of Immor-
tality,” remarke~=4Is the prog/ pai; ‘not wanted? Consider the deadness of all

.
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So Science has apparently come to the conclusion, that to search
for suclt an open demonstration is hopeless—nay, has even gone so far
as to assert tiat it does not exist, although such an assertion is con-
trary to, and at variance with, its own fundamental principles, “‘It is
not justified,” as Arago observes, ‘‘in saying what cannot ‘be outside
the realm of pure mathematics ;” and dogmatism is as much to be
abrogated in Science as in Theology. The dismal creed of the
Materialist may briefly be classified thus :—1. Disbelief in the Invisible.
I1. Contempt of Religion. 1II. Undue exaltation of the physical nature
and attributes of Man, Or, it may be more forcibly stated by one
writer of this school in the following estimate of the Bible and the
Christian Church. He asserts that the former is “ a farrago of de-
lusions and contradictions ;” and thelatter, ‘a mischievous compound
of superstition and credulity, in'which ambitious priests compass their
own ends, by deluding foolish dupes.” The secret of the wide-spread
success of such ideas is because they express without hesitation what
the mass of men in our generation think. They are regeated by all the
echoes of the century, some expressing them in sober-language, others
with a brutal cynicism, until religions belief, as a fervent influence
upon the soul, is well nigh, if not alto%ether swamped.

Further, these materialistic ideas have invaded the churches also,
Notwithstanding the mistrust and insane dread with which the spirit
of scientific inquiry has been regarded by the leaders of religious
thought, its inf?nence has been percpgtibly felt by them. The heart
and intellect of Christian society has been educated by it to an extent
little dreamt of during the past half century; and the ideas of
thoughtful minds within the churches have been modified concerning
most, if not all, orthodox doctrines, if ‘‘modified” is the right word to
employ. It seems rather that the old landmarks are being rapidly
swept away, and the majority of the people fast becoming a prey to a

belief in a future for man amongst some of the foremost minds of the age. Listen to
the almost contemptuous denials that come from such men as Haeckel, Vogt,
Feuerbach, Biichner, Moleschott, and many of the leading scientists in Germany.
See the indispoeition of ,their brother scientists in England and America to gainsay
what they so persistently and boldly assert. Hear the shouts of approval from a
crowded scientific assemblage in Germany, when Vogt proclaimed Atheism and
annihilation as the creed of Science. If facts like these will not satisfy you that
¢ condescension,’ which stoops to palpable evidences of Immortality, is not su] uous
or untimely, listen to the words that come from the lips of such a devoted Christian
a8 the late Albert Barnes of Philadelphia (the noted Bible commentator), well known
to the religious public at home and abroad. Hear his cry of doubt and despair: ‘It
is all dark, dan, dark to my soul, and I cannot disguise it. In the distress and
anguish of my own spirit, I confess that I see no light whatever,’”

Also, M. A, (Oxon), ting on Prof Tyndall's 1874 Belfast address: “ We
invite to it the attention of the ministers of religion, and all who have at heart the
cause of truth, Let these consider the alternative that Science, by the mouth of its
high priest, has placed before the people of England and America—and let them
ponder on the answer they are prepared to give; He has spoken, and it is well to
gauge accurately what he has thought right to say. He has lifted %thls voice from
the chiefest platform of Science, and his cry in effect has been, ‘ There is no God.
There is no Spirit. There is no Immortality. Matter exists and nought else.’ And
his cry has been taken up and echoed by the voice of one (Professor Huxley) not less
powerful than himself:—‘ Man needs not to look outside himself for the cause or end
of his existence. He is but a machine." Away go all the dogmas of religion. All are
useless since the God to whom adoration and prayer are offered is wiped out.”

v
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cold despairing indifferentism. This utter and dreary nihilism is but
the inevitable result of the mnequal contest. It is sapping the fount
and spring of all religion and moralily. Everywhere are to be seen
evidences of a deaduess of faith, and profession without practical belief,

So complete has been the falling away and divorcement of the
highest intelligence of the nation from its religion, that some see cause
for serious alarm. This falling away may be disputed, but we have
only to look around us to find society and literature replete with its
signs. One must be singularly ignorant of what is going en in the
‘world, who would affirm that the religion preached in our churches and
.chapels is believed in its entirety by the masses of educated and
thinking people.®

Moreover, it is a well-known and acknowledged fact that, in matters
of religion, men are chiefly inflnenced by their reason, and women
principally by their emotions. Remembering this, it is significant to
observe that. the number of ecclesiastical scepties is increasing more
rapidly amongst the former than amongst the latter. ' .

There are those who consider the schism to be a lasting and per- :
manent one. I confess I do not share their belief. But, however long
this alienation of our intellectuality from our religion may last, one
thing is certain : this is not the time for standing still. Something
must be done towards healing the breach. That such a healing is
possible, and that the missing link is within reach, I hope to prove
satisfactorily. First, however, let us consider what are |

THE CAUSES OF THE BREACH.

The present age is an inquiring one. In all things men ask the
reason why much more than formerly. They are not satisfied to
believe this or that, because their fathers believed it. They want to
know the why and wherefore of what they have been taught. And
surely this is right. Truth never fears the light of free inquiry, only
we should take care that it is free. Honest doubt is better than a
blind faith; for, while the former is the stepping-stone to higher and
nobler truth, the latter is synon{mous wit% a ho;t)leless stagnation.
Rational faith comes of honest doubt, and yet, thoug

“ Most men have faith enongh all thought to acout,
Few trust God enough to dare to doubt.”

The chief factors in the prevailing scepticism, as to the bona fide
% of the claims of the Christian Church, regarding a future life,
are e ;—

1.—The inability of the Popular Faith to practically demonstrate its

own expressed Belief in the Supernatural.

¢ ¢ Whoever has had an opportunity of becoming acquainted with the mental
eonditien of the intelligent cl in Europe and America, must have abserved that
there is & great and rapidly increasing wre from the popular religious faith,
and that, while among the more frank, this divergence is not conoealed, there is a far
more extensive and far more dangereus seoession private and unacknowledged.

* So widespread and 8o powerful is this secession, that it can neither be treated
with contempt nor with punishment; it cannot be extinguished by derision, by
vitnperation, or by force, and the time is rapidly approaching when it will give rise
i;dl‘erii‘o.:g' pouund' results,"—Professor Draper, in Preface to “Congflict between Science and

g1 ;
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IL—7The advocacy of Immortakily under conditions so inhuman and:

cruel, as to be too horrible for credence.

I.—The greatest stumbling-block of Christendom are the * miracles,””
or spiritual gifts, upon which she predicates her raison d’etre, and her-
belicf in an invisible spiritnal world. 1If, as is asserted, the *“miracles ”
were the chief supports of Christianity in its early days, it is equally

. certain that they are now its main difficulty, ard the primary cause of
ghe dilemma in which the Church finds itself with relation to Modern:
cience.

A vastly increased knowledge of Nature has revealed the immuta-
bility of action connected with her laws, and unbroken succession of
cause and effect. The knowledge of the absolute uniformity of all her-
operations, together with the fact that many things, now traced to
nataral causes, have i1 the past been regarded as miraculous, has
naturally created a distrust of the supernatural in general, and of the:
Christian miracles, or evidences of immortality, in particular.

Slowly, yet surely, the basis of the expressed faith of the Church in
the supernatural has given way beneath her feet. She points in vain:
to the ancient miracles, because she regards them as beyond the reign.
or action of law, and confined to a certain period of time. Practical
demonstration fo-day is needed, that being, in the eyes of Science, the-
only absolute authority; and look where  we will throughout all
Christendom, this demonstration is only conspicuous by its absence.
Faith, no doubt, is powerful in its influence upon the soul, but even
faith at times must be reinforced and stengthened by actual knowledge..

~ Paul charged the ancient Christians to add to their faith, knowledge.
If this was advisable then, at the very time when the memory of the-:
¢“signs and wonders,” wrought by the Founder of the Christian faith
Himself, was fresh and vivid in the minds of many—at a time, too, when
similar manifestations were daily enacting in their midst—how much
more are they needed now, when all the faith-upbuilding signs have
disappeared from the midst of Christendom ? If tbe ‘ miracles” were
worked for the purpose of giving faith in Christ and the Bible, it is per-
tinent to im{ire whether they are not as necessary now to restore it ?
Verily did Luther, brave heart though he was, in standing firmly

ainst the abuses which had crept into the Church of his day, sow

o the seeds of her decay.* In swecping away the truth contained

#+ The Christian system of the spiritual and material world stood for 1500 years
unshaken. Allat once the monk Copernicus stood forth. With a wighty hand he-
ushed away the globe from the centre of creation, fixed the sun in its place, and
gzde the former make the circuit of the latter in a year, and revolvé on its axis in
twenty-four hours. By this fortunate discovery much that was incomprehensible-
became intelligible, much that was inexplicable, demonstrable. The Pope and the
clergy were struck with consternation at it. They threatened curses and excom-
munication, but Copernicus had already made his ¢ eape from them, the earth was:
now in motion, and no anathema was able to arrest its progress.

«But Protestantism was not satisfied with this. It went further. It promulgated
the dogma that there were no such things as apparitions, or middle state. Luther
and his confederates rensunced all clzim .to the government of the invisible world:
they extinguished the fires of purgatory, and enlarged the bounds of hell by adding liades
to 1it. No middle state of puritlication was any longer believed in, but every departed
soul entered upon its place of destination, either heaven or hell. Presentiments,
visions, and apparitions were regarded either as deceptions, delusions, or inagina-
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in, with the cobwebs which had gathered around and obscured, the
supernaturalism of his times, he destroyed the only weapon the Church
had which could not be turned against her own heart. She will do well
to look the situation in the face ; for unless her tactics and mode of de-
fence are changed, it needs no prophet to foretell her doom. At pre-
sent she has no means of resisting the advances of her unrelenting foe,
who, in the first flush of vigour and success, has grown as intolerant
and bigoted as Theology herself has been in the gust.
II. —Undoubtedly this antagonism of Modern Thought to the Popular
Faith has been attained all the more speédily, because orthodox teach-
ers persisted, and still persist, in teaching the Immortality of the Soul,
accompanied by dogmas so inhuman and cruel, that the human heart
refuses to believe in a future coupled with such conditions. The popu-
lar theology, that countless myriads of human beings are brought into
existence, generation after generation, capable of suffering intensely,
with the c%ear certainty that the vast mass of them must spend an
undying existence in fearful anguish for want of saving faith in a
ospel which but few of them had a chance of hearing, is a picture too
ﬁorrible for credence, supplanting, as it does, the God of Everlastin;
Love by a worse than Fiend-God—a veritable demon, capricious, cruel,
irotesque, and awful, who marches at the head of the vast army of
ife, cursing the mass of mankind with a doom of unutterable woe.
The Rev. Baldwin Brown, a minister of the Congregational body, fully
alive to the vast issnes at stake upon this question, and the relation
which it bears to the scepticism and infidelity of the times, recently gave
utterance to the following remarkable statement : —** Belief in these
terrible doctrines is no longer possible. To persist in preaching them,
and to insist that your teachers shall preach them, is to drive men—
the great world to which you preach—into open infidelity. How

tions, or, where the facts could not be denied, as the work of the devil and his angels.
By their decree, that the pious were immediately after death received into heaven and
the impious plunged into hell, the gate was closed against the return of departed
spirits to this world. Encouraged by this, the physical philosophers very soon pro-
mulgated the doctrine that there was nothing in this world but matter and its pro-
perties. They delved in matter, and finding nothing by their tests but matter, they
declared that there were no powers but such as were material,” &c.—Jung Stilling's
Pneumatology, pp. 15-22.

Commenting upon the above extract, William Howitt remarks, “ Jung Stilling has
correctly described the progress of modern infidelity and materialism from the act of
Protestantism at the Reformation. Finding the Lord's heritage overrun with & ram-
pant growth of the devil's tares, in the shape of fictitious miracle, they forgot to con-
sult the Lord’s recc dation 8o consp ly given in the gospel to let the tares
grow with the wheat until the final harvest, lest they should pull up the wheat along -
with them. To get rid of false miracles they plucked up the true, and to prevent the
return of the false, they determined to root up the very principle of faith in the
miraculous, in spite of the whole world, with its 5500 years of miraculous facts pro-
testing against so insane a rejection of its laws—in spite of the plain words of Christ
and his apostles, that miracle was the patrimony of the Christian Church, and that
the mark of its true disciple should be that * these signs should follow them that be-
lieve—In My name they shall cast out devils, they shall speak with new tongues, and
if the{ drink any deadly thing it shall not hurt them, they shall lay hands on the sick
and they shall recover '—in spite of volumes of anthentic history by men of undoubted
<character, narrating ages of such facts prior to the corruptious of Romé, It was afatal
act, and being in open opposition to nature and history, was certain to produce the
most deplorable consequences,”
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far the world has already been drawn into infidelity by the preachi:ﬁ
of such a gospel, look around yon and see. The attitude of science wi
relation to religion is simply, at heart, the inevitable protest of tha
honest human intellect, fairly awake and energetic, against a narrow,
selfish, and exclusive, and therefore wholly incredible theology.”
Startling words for orthodoxy these, coming as they do from her own
ranks, and from the mouth of one endorsing all the ﬁ)opular dogmas,
fave that of the eternal torment of the damned, but they are none the
ess true. .

Upon the bearing of this doctrine, and the teaching thereon of

Modern Spiritualism, I may hereafter devote more attention,

SPIRITUALISM NECESSARY FOR THE HEALING OF THE BREACH.

I have shown that the current opinion which regards miracles, or

iritual gifts, as supernatural in their character and origin, is one of
:ge chief reasons of the prevailing scepticism concerning their reality,
and the question arises, whether or not a rational solution of the diffi-
culty is forthcoming,

I think so. If it can be proved that the signs and wonders of the
first century were phenomena, albeit spiritual in character, occurring
under laws which Ymve existed from all time, regulating intercourse
between this world and the next, then a rational basis of belief will
have been established.

There is no reason for supposing that the reign of law is necessarily
confined to mundane spheres. The probability is, and Spiritualism
confirms this probability as a fact, that irresistible laws manifest in
aspects as varied and as absolute in intérmundane spheres also. Im-
mutable and continuous in nature, the manifestations of natural law are
seen in all periods—it may-be at times more or less powerful in degree
and frequency—yet perpetual in action from generation to generation,
suffering no intermission.

Upon this h{pothesia, it i3 obvious that if the miracles of Jesus, and
the spiritual gifts of the first century, are ascribed to the action of laws,
unknown or but little understood at the time, then such laws must not
only have been in constant operation during the intervening centuries,
but should also be in full force amongst us at the present time.
‘Whether such gifts are so manifesting themselves amongst us, and can
be traced through the history of the last 2000 years, is a question to be
decided by the evidence of fact, and upon this must rest the establish-
ment of our hypothesis. . :

If this standpoint is sustained by bistory, and confirmed to-day in our
-own midst, then we have open demonstration that the signs and wonders
of the early days of the Church were natural and credible, Thus

iritual gifts in the 19th century would become the strongest proof of
the reality of the spiritual gifts of the first and second centuries, and I
need hardly point ont how vastly important such testimony would be
to the Christian Church. It is self-evident. The vital question is,
Can such evidences be found ? o, ’

Yes; they are in our midst to-day—the signs and wonders, the
proofs of immortality, for which the world has hungered. Modern
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spiritnal manifestations raise the:question from the region'of hypothesis
. imbo that of absolute fact. Let modern miracles be acknowledged, and
all argument ceases. 'The miracles of the past may be refuted on the
“testimony of men living nearly 2000 years ago, but the evidence of
those now living, numbering tens and hundreds of thousands, scattered
-all over the globe, cannot be disputed. Spiritual manifestations are
real, but not miraculous, in the poﬁular sense of the term. They oceur
in perfect harmony with natural law, and thus place within reach of
the Church the very proofs demanded of her by Science, and for lack
of which she fails to stand her ground in ‘the centeat in which she is
engaged. Modern Spiritualism can enable Christianity, such as Christ
taught, to meet Science on her own ground—viz., that of scientific de-
monstration. The facts and phenomena of Spiritualism are identical
with the Bible miracles, and both are linked together by a bond of
mutual uses, The ancient facts place the modern ones among the
xnormal experiences of mankind, while the modern rescue the ancient
from the gta.sF of Materialism. These phenomena respond to every
requirement of Science. They have been witnessed and tabulated by
the same means and methods used in the investigation and tabulation
of other facts, and nothing is wanted to make the evidence more
complete, -
SPIRITUALISM, THE ONLY MEDIATOR.

I would further point out that it is Spiritualism alone that cam
mediate in this conflict between Science and Theology. In the future,
they must unite on this common ground, though that time may yet be
far distant. It will not come till Science has lost her dogmatism, and
Religion her bigotry. But, to each, Spiritualism can commend a faith
founded not upon tradition, but experience—a creed suited to the
advanced thought of the age, satisfying its deepest wants. Rational
faith, testified to by actual knowledge, is the only power that cam
restore a vitalising religion in the minds of the people.

THE QUESTION OF THE AGES SOLVED.

Spiritualism satisfactorily solves the question of the ages by pro-
ducing evidence from beyond the grave, from whence alone the answer
could come. It banishes the universal fear of death, to which nine~
tenths of Christendom are subject, a state of affairs which certainly
suggests grave doubts as to the efficacy of the popular teaching. And
what, after all, is equal to positive knowledge concerning the next
world, which Spiritualism alone supplies? Humanity, pausing on the
Mount of Vision, sees its fellows passing from the shore of onc eternity
towards another. One by one they move with downcast faces to the
tomb, and the way, both to the living and the dead, seems dark and
drear. Who has not lost a friend, and has not wished it were possible-
for that friend to return? What would not be given for just one
gl:x:{me of the loved one, whose earthly form lies stiff and cold, for one-
word from the sweet voice hushed in death? Are all these hopes and
Jongings vain? Thank God! no! The dead are human still, and being
human, they live aud love, Unseea they are everywhere; Death has
o power.over them ; the grave cannot keep them back., *‘Oh, deathk
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- where is thy sting ? where, grave, thy victory?” A voice from the-
Great Beyond shouts forth in triamph, ‘“Lost in the joys of Life.”"
Ah! we need not sorrow, for we know the dead are alive. Those we
loved so dearly and so well have not gone for ever. As some writer -
has touchingly said : *“In the loss of earthly friends and of children,
we see the vine growing up by the side of the fences, and passing over -

the top, the flower is on the other side. Some of us have dear caes

flowering in heaven. The flower is out of sight, but the bloom is on
the other side, and none the less sweet than if we had it here, for they
are radiant with the Father’s glory.” Oh, the dead are not dead;.
they are near at hand—oh ! 8o near! Our eyes, with spiritual vision,
can at times pierce the thin veil, and see the shining forms of loved
ones walking in the sunlight of another and brighter life ; our hands .
can clasp theirs once more in fond embrace, and our ears are greeted
with the fond words and love of angel friends. i
Such, then, are the needs of the world and the Christian Church,

and such is the aid which Spiritualism can proffer ; while, with true-
religion, it labours for one object—God and Immortality, and, like the-
Tree of Life, its leaves are for the *‘healing of the nations.”

CHAPTER II.
MODERN THOUGHT VERSUS MODERN FACTS.

% All-new truths have, at first, the lotof struggling against old beliefs,"— Fichte.
“ A fresh eommission never yet devolved on the old agencies of Providence."—J.
W, Jackson. .
THE MAIN DIFFICULTY OF MODERN THOUGHT. )
THE main difficalty of modern thought with regard to the dootrine of
a future life is, that its claim upon the attention of the world has been
based solely upon an appeal to the emotions. From pulpit and plat-
form passionate and vehement assertions have been made, that without
such a belief, life, morality, and religion are but em(in':y shadows,
obtaining in such a-case but little real hold upon mankind.

Here the argument (if argument it can be called) has paused;. -

simply because, no matter how fervent and earnest the desire to press .
home such a faith may be, it has been found impossible to pass onward. !

from the region of speculation into that of absolute knowledge.

It is here that Modern Spiritualism steps in, and, by its phenomenal
evidence, confirms and demonstrates to the human intellect that which
hitherto had rested only upon an appeal to the emotional faculties of
the human mind.

THE ATTITUDE OF SCLENCE.*

Modern Spiritualism, and its evidences, have now entered upon their-

fourth decade. For thirty years and more it has been pasging through

* Inmy statement of the sttitude of the seientific thonght of the day in relation to-~
the facts and phenomens of Modern Spiritualism, I speak of it as a whole. Science
has, generally speaking, undoubtedly been antagonistic to the new facis, and its
general attitude has been such as I describe in the instances given. Yet, on the-
other hand, spiritual science can claim not a few eminent in scientific research.
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a struggle for existence as fierce and prolonged as that which, in the
past, has ever fallen to the lot of the new and true. It has had no
unique experience.in the mode of its reception. On every side its facts
have been assailed ; the veracity of its witnesses impeached. Conflict-
ing theories have, over and over again, relegated its phenomena to the
limbo either of delusion or fraud ; and the amount of scientific ignor-
ance and arrogance which has been displayed, may yet put to shame
many an one who has spoken without knowledge.

Agassiz ‘‘resblved to sit with no one.” He had made up his mind
beforehand that ‘‘nothing would come of it.”

Faraday considered that those *‘ who say they see these things are
not competent witnesses of facts,” and that ‘it would be a condescen-
sion to pay more attention to them.”

Brewster said, ¢ Spirit is the last thing T will give in to ; " while

He‘xl'beft Spencer had decided the question beforehand ‘‘on & priori

ounds.”
grgluxley is not interested in the phenomena, even if they are true,
an
Tyndall looks upon Spiritualism not only as a delusion, but also as
‘3 kind of intellectnal whoredom.”

Such is the character of the bases of denial upon which the majo-
rity of the world of Science reject the modern evidences of the duality
and continuity of life. In general, all the ideas of the past concerning
a future existence are considered to be but the delusions of a heated
and warped imagination, and the phenomena of Spiritualism, in par-
ticular, the work of designing knaves and wilful impostors,

The modesty of such a sweeping charge is, to say the least, doubt-
ful. The character of not a few of the witnesses thus impeached is far
above suspicion, and the evidence itself is such that no court of justic
would reject. ¥ -

The verdict of modern science is founded upon a pure assumption.
It had settled on @ priori groundg that there was no such thing as con-
tinuity of life, no indwellin, :{)irit in man. Delving in matter alone,
the world of spirit had grufu ly receded farther and farther from its
gaze and ken, and all idea of the spiritual or supermundane in hature

* « How do we prove this? You enter any court of justice to take human evi-
dence, and ble a certain ber of witneé three of whom shall be acknow-
ledged as wholly unreliable—wholly untruthful; you examine these separately, and,
despite their unreliableness, they shall each separately confirm each other's state- .
ments; this is evidence which no court of civilisation can reject—evidence which, for
hundreds of years, has been accepted as testimony in all courts of judicature. Now,
enlarge upon your position: let your three witnesscs be truthful; the fact that they
shall confirm each other is no additional weight—none at all. It is deemed by the
keenest analyst of human nature impossible that three persons scparate from each
other shall represent the same circumstances exactly, unless these circumstances
have & common origin in truth, no matter whether the witnesses be reliable or not.
Bat, double tho number of witnesses—treble it—multiply it by hundreds, by thousands,
by millions—remove your witnesses to every part of the world, separate them by
ocean, by continents, and spaces of time that it is impossible to bridge over; and when
instead of three millions you have three $imes told three millions of persons, each
testifylog the same general points of faith, that is auihority which we think we are
justified in presenting to you, and it is upon such authority Spiritualism rests."—
Emma Hardinge,
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was relegated to the obscure past or the obscurer future. ¢ The philo-
sophy of the nineteenth century was being fast reduced to a mere state-
ment of the contents of sensation, and the philosophers of the day were
looking for an easy victory over the most respectable of traditions,
when, lo! up starts a mass of phenomena, not merely inexplicable by
any known law, but incompatible with any hypothesis but that of
spiritual agency.” -

Against the gratuitous assumptions of science must be placed the
opinions of not a few, founded on fact and observation. Agassiz, Fara-
day, Brewster, Spencer, Huxley and Tyndall, together with many of
the ‘“ greater or lesser lights ” of science, as the case may be, assert,
without investigation, that the alleged facts do not occur.

The testimony of Crookes, Wallace, Mapes, Hare, De Morgan,
Robert Chambers, ¢t multorum aliorum, who have examined and wit-
nessed the phenomena, and who have, therefore, a right to express an
opinion thereon, is that the facts do occur as stated.*

- The two classes of opinion are certainly conflicting, but the diffi-
culty of choosing between them is not overwhelming,

It is hardly necessary to point out how unreasonable and unjustifi-
able such a standpoint is on the part of the former and those who
follow their lead. The attitude of science in this respect is indefen-
sible. The aim and purpose of scientific enquiry is, or should be, the
study of facts, and the logical conclusions deducible therefrom. But,on
the one hand, we have a class of men who declare that, in their re-
searches, the conviction has been forced upon them that the present life
is the goal and ultimate of human thought and action ; and, on the
other, a set of facts which claim to throw additional light upon the issu
involved. The whole tendency of the teaching of such men as Tyndall
and Huxley is, that the materialistic view of the world utterly and
exclusively ignores, nay, even renders impossible, the existence of the
spiritual. Their doctrine sets forth that outside matter there is nothing.

'he new facts, however, have received no attention from them, and
without examination their very existence as facts has been denied,
notwithstanding their direct bearing upon the question they (say
Tyndall, Huxley, and others) claim to have so completely settled.

Opposition /is to be expected and desired. Thereby error is elimi-

* See Researches in the Ph of Spiritualism, by W. Crookes; Miracles and
Modern Spiritualism, by Alfred Russell Wallace; From Matter to Spirit, by 8. de
Morgan, &c., &. Others have spoken as follow :—

But even in the most cloudless skies of scepticism I see a rain-cloud, if it be no
bigger than a man's hand: it is modern Spiritualism.—Zord Brougham.

The world at large ridicules that which it does not understand. . . . That
spiritual phenomens exist, any man possessed of comimon sense can prove for him-
self by experiment.—Cromuwell F. Varley. -

I have tried to find out how they (phenomena) are done, but the more I studied
them, the more satisfled was I that they could not be explained by mere mechanical
trick. I have had the fullest opportunity for investigation.—Lord Lindsay.

Aund this fact of Spiritualism will yet be grasped as with a death-bed clatch of the
delivering hand that reaches down to lift us into new life.—Gerald Massey.

I am perfectly convinced that I have hoth seen and heard, in & manner which
shonld make unbelief impossible, things called spiritual, which canuot be taken by a
rational being to be capable of explanation by imp , coincidence, or mistal
Professor de Morgan. )

’
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‘nated, and the truth sooner or later made plain. Slipshod handling
like this, however, is neither fair to the subjeot under consideration,
nor dignitied in the objectors thereto.

 The phenomenal evidences of a continued existence, which Spiritual-

ism supplies, do not interest those who have rejected all belief in a-
future life, because in their researches they have come across no facts.

which demonstrate the same! Very good! Be it so." But having
- adopted this course, they have no right to a hearing when dealing with
this question of the duality and continuity of life. By thus refusing to
- consider all the evidence relating thereto, they have thercby abdicated
the honest, manly position of an impartial inquirer, and have fallen to
that of special pleaders.

The credentials which Spiritualism has to offer ave indisputable facts
—facts as hard and stubborn as those which have been deduced for any
physical science. The witnesses of these facts are innumerable, and
the character of many unimpeachable. Upon this bagis we may well
be content to rest our raison d'etre. Spiritualism does not fear
inquiry : it has nothing to lose, but everything to gain thereby. AH
that it desires is a candid and honest method of investigation, and not

.a rough and ready mode of settlement, a8 too many scientists, unfor-
tunately for themselves, have adopted.

CHAPTER III.

TUE ATTITUDE OF THE RELIGIOUS WORLD TOWARDS MODERN
SPIRITUALISM.

¢ Not come to destroy, bat to fulfil."—Jesas.

% 'We want
The Christ! Wo want a God to burn the truth
Afresh upon the forehead of the world!
"To bring the Gospel back again,™

% That which men abuse to-day,
Men of the future will adore,
And truth which error seeks to slay,
Lives evermore.”

“Sc1ENCE has not been the only opponent with which Modern Spiritualism
‘has had to cope. Far less consistent, though perhaps more vigorous in
its antafgonism, and undoubtedly more iufluential in prejudicing the
minds of many against even an investigation of its claims upon their
attention, has been the opposition of the religious world. :

It has been denounced by each and every section of the Christian
*Church as Satanic in its nature and origin, evil in its tendency, and
“atterly subversive of the old and cherished faith of Christendom. By
many it is regarded as antagonistic to the Bible, contrary to, and at
variance with, all Xublic morality—in fact, the latest device of Satan
to beguile mankind from a knowledge of the truth.

If true, the impeachment is a serious one, and likely to prove a fatal
objection to the reception of Spiritualism by those who value and
xeverence the example and teaching of ‘Christ. I firmly believe, how=
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ever, that these charges are without foundation, or, at least, that they
contain but a portion of the truth, . : v . -

The only way in which these charges can be met is by an intelligent -
appeal to the Word, and by this test are we comtent to stand or f

Pursuing this course, we learn that now, as in all times past, thore
are two kinds of Spiritualism—the one lawful, reverent in its attitude,
and pre-eminently beneficial in' its results ; the other unlawful, and es-
irreverent and baneful. A most clear and marked distinction is drawn
between the two--i.c., between necromamcy and a lawful communion
with the dead. Paul refers to both. While condemning witchcraft
and’ sorcery on the one hand, he extols spiritual gifts on the other,
even going so far as to counsel the seeking of the best gifts. Thomas
Shorter thus forcibly clenches this argument :—‘* When we. are told
not to believe every spirit, it implies that there are some spirits worthy
of credence ; and the exhortation to ¢ try the spirits, whether they are
of God,’ could have no point, if it did not mean that some were so, and
that we should discriminate between them.” To a careful reader, it is
evident that all who held intercourse -with spirits were not cursed;
either by the old Jewish regime, or by the early Christian Church—in
fact, no objection seems to have been raised to the practice, so long as
it was done by lawful methods. Spiritualists believe that the modern
phenomena are identical with the spiritual gifts of the Apostles.. Our
evidence is of the very best kind—that of actnal personal experience.
That the facts are identical, we are as sure as the strongest analogy can
ake us. Whether the conditions insisted on theun are appljcable now,
in this age of the world’s history, is another question.* We believe
they are not binding. )

The religious world has failed to distinguish between * things
that differ,” and has committed itself to a course of action more calcu-
lated than anything else to weaken her already vulnerable position.
She assumes tie best mode of proving the existence of Bible facts is to re=
Ject all others of a similar character !

Let me re-state our position. The miracles of the first and second
centuries are the greatest stumbling-blocks of Christéndom to-day.
thoy were worked for the purpose of giving faith in Christ and the Bible,

* The following is, perhaps, the strongest argument anent this point:—* And here
Imaust . .. show that Christ broke the law of Moses regarding ‘ seeking to spirits of
the dead,’ 50 far as good spirits aro concerned. This He did in a most emphatic
manner. Let the reader especially note this; for it is the most remarkable case in
the sacred history, because it demonstrates, and no doubt was planned by our Saviour
to demonstrate, that express abrogation of the Mosaic law regarding the spirits of the
dead. Christ abrogated this law by Himself scekiog the spirit of Moses, the very pro-
mulgator of that law, and leading His disciples to do the same. Christ conducted
His disciples—Peter, James, and John—up into the Mount of Transfiguration, and .
introduced them to Moses and Elias. Of Elias we need not speak, for, having been

translated, he might not strictly be called a spirit of the dead; but Moses, we are
“told, dicd in Mount Nebo, and that the Lord buried him {n a valley there. Yet Christ
went to seek this Spirit, as if the case was studied literally. He might have com-
manded Moses to appear before Him in His own room; but no, as the law against
seeking to the d was to be abolished, He went to the Spirit of the great dead—to
Mosés, the very man who prohibited such an act by the law in question, and thers, on
the mount, droke the law before his face; and by His example taught His disciples, the

future proclaimers of His new law to the world, ta do the same,"—William Uowit¢ ia
“ History of the Supernatural.”
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it isecertain that they are necessary now to restore it. I have aleo in-
sisted that, if modern Spiritual phenomena are proved to be genuine,
then they become by far the strongest, indeed the only evidences in ex-
istence at the li)resent time for the authenticity of the Gospel miracles,
and an invaluable aid to Christianity in dealing with and contending
against the advance of modern scientific scepticism. This basis once
accepted, the Christian Church would have a sure foundation on which
to stand. Dogma and blind unreasoning, and therefore unreasonable
faith, would give way to actual knowledge, and her present weakness
would become her greatest strength.

. The much-needed evidence has, however, been rejected, and de-
nounced as nnworthy of consideration. The facts are not denied; it is
simply their nature and character that are called in question.

- New truth has always been inconvenient, and has ever been rele-
ﬁa.ted to that most convenient of all scapegoats—the devil. Every new

iscovery and invention, every fresh departure in haman thought has
been thus disposed of.* The printing press, the mariner's compass,
the art of navigation, and, to come nearer our own times, the steam
engine and the telegraph, have each and all been attributed to this
source. It was the same with Christ. He was accused of working His
miracles by the power of Beelzebub. Paul was told he had a devil and

. was mad. Lutger was alleged to have been in 1 e with the evil
one, and the same accusation was brought against Wesley and Whit-
field in the early days of Methodism. Such has ever been the case.
The world jeers at and condemns what it does not understand, and
classes as devilieh that which came only to benefit mankind.

The force of this argument lies in the past, not in the present. It
is a remnant of a byegoune day, of an era” which may be said to have
clozed even within the memory of those now living. Within the pre-
sent century a new civilisation has sprung up in our midst,} and with
the pew order of things has dawned a new method of thought. It is
not probable that the now daily-recurring discoveries of Science will
again be denounced as proceeding from the devil, nor is it likely that"
any future departure in human thought and culture will bs attributed
to the same source. But opposition dies hard, and to this, and the
fact that Modern Spiritualism had its rise in the transition period be-

micr pes were, at first, de-
our organ of sight, and made

* The elder Disraeli shows that telescopes and
nounced as *atheistic innovations, which perverted
everything appear in a false light.”

“ %Vhen machines were invented for winnowing corn, & dreadful outery was raised
iu Scotland that it was an impi pt to sup de God's winds, and raise a
devil's wind. One Scotch clergyman refused the holy communion to all who
this ¢ devil's’ machine. The readers of ¢Old Mortality ' will remember the indigna-
tion of honest Mause Headrigg, at her son, Cuddie, having ‘to work in a barn wi' &
new-fangled machine for dichting the corn frae the chaff, thus impiously,’ said the
alarmed Mause, ‘ thwarting the will of Divine Providence, by raising wind for your |
leddyship's ain particular use by human art, instead of soll’eiting itby prayer, or wait-
ing patiogt;ly whatever dispensation of wind Providence was pleased to send upon the
sheiling hills,'”

+ T)ﬁz Atlantic llonthlg{, for May, 1879, has an interesting article entitled ¢ Labour
and the Natural Forces," in which the writer points out *that we may take 1830 as
the beginning of the new order of things; " and he then proceeds to vindicate his as-
sebtion by comparing the social life of that period with the social life of to-day.
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tween the two stages of civilisation, must be attributed much of tke
prolonged opposition which this subject has encountered. The mills
of the gods grind slowly, and not all at once does a new order of things
establish itself. All progress is slow and gradual, and the influence of
the modes of thoug}xl)t which obtained in the past were manifestly
visible in the reception accorded to Spiritualism at its advent, and
which it has continued to meet with until now.

Spiritualism, however, does not seck to undermine religion, or to
render obsolete the teachings of Christ. On the contrary, it points
out and leads by a scientific method thereto. It can evidence, illus-
trate, and confirm His work and words, In an age when faith is weak
and hard pressed by Science, it can testify by actual knowledge, and
render certain what to many minds had become doubtful. It does not
ask a Christian to disbelieve his Bible, but only to understand it. It
can help him when his knowledge of the original tongues, however

rofound, affords him no satisfactory aid; and it is only Modern
piritualism that can bring many statements into the region of fact.®

I cannot too strongly insist upon this. A most unpardonable mis-
conception prevails concerning the aims and purposes of Spiritualisnr.
It is misumferstood by the Christian Church to-day much in the same
manner as was the teaching of Christ by the Jews. The Scribes and
Pharisees—the chief upholders of Jewish orthodoxy—endeavoured in
every way to suppress the new teaching, declaring that His object was
to uproot the polity and religion of the Jews. In like manner the
leaders of religious thought to-day «declare that Spiritualism is sub-
verting Christianity. ‘‘Even as men sneered at Him in the plenituce
of their scorn, so do they sneer at everything new, so do they sneer at
“ 2

The policy has been a blind one, and the future alone can show
what the Christian Church has lost by it. The worst enemies of the,
Church, however, have ever been within her pale, and the heaviest
bolts launched against the strongholds of religion have been directed
by her own hands.

Is this age—this scientific, materialistic age in which we live—so
believing and religious that it is beyond the reed of phenomenal

® ¢« 80 far from setting aside the essential ideas of Christianity, I afirm that
Modern Spiritualism has furnisbed illustration and rational proof of them, such as
can be had from no other gource, and such as should elicit the interest and joy of
every professed believer in Christianity. Not only do the facts of Spiritualism de-
monstrate the reality of a fature life, of inspiration and spiritual interpositi
(miracles so-called), which are basic facts of Christianity, but it also gives us the
hilosophy and uses of many of the peculiar rites and practices of the Church; such,
lor example, a8 baptism, the laying on of hands, the eucharistic supper, the eustoms
of singing and prayer in public assemblies, of fastings, of invocations of saints and
angels, and many others, which have been observed for the most part traditionally
and blindly. More: the facts of Spiritualism, and the laws of our spiritual constitu.
tions which it has brought to light, illustrate and rationally confirm many of the more -
abetruse doctrines of the Christian system, which have been stumbling-blocks to many
minds, both in and out of the Church; such as mediation, atonement, vicarious
sufferings, sacrifices, salvation and justification by faith in Christ, regeneration or
spiritual birth, self-renunciation or dying to live, the doctrine of the cross, the resur-
rection, the judgment, the divine incarnation, the divine humanity, and hence the
divinity of the Christ, the divine Trinity, and the existence and agency of the Holy
Spirit."—A. E. Newton.
o
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evidences of a continued existence after death, such as were vouchsafed
to previous eras of the world’s history ? Are the indifferent so readily
aroused, the scoffer confounded, and the honest sceptic converted to a
lasting realisation of the reality and truth of Christ’s life and work ?
Let us carry these vital questions further, and inquire whether Chris-
tians themselves have arrived at the Ultime Thule of all morality and
religion? Are the creeds so perfect that they can stand the search-
ing light of day? Does the Christian Church need no spiritualising or
vitalising influence to rekindle the old fervency which actuated Paul
when he affirmed that he knew whereof he preached?

It may be that this opposition i due to the appearance of Modern
Spiritualism outside the recognised *‘ministries of grace,” and from a
quarter where it was least expected ? 1f so, may it not be that by its
coming thus its influence for good will be the more marked amongst
the very classes to whom it specially appeals ? Certain it is that
sceptics would regard new teachin% from outside the pale of the Chris-
tian Church much more favourably than if it were haill-marked, or
¢ signed, sealed, and delivered ” by one or all of the many sects into
which Christendom is divided.

The denunciation of the Church has frightened many an one from
the subject ; but the conclusion has been hast{ and superficial, founded
on a misconception, and the fear arising therefrom has been groundless.
Sooner or later its true purpose will be apprehended, and men will
know that ¢ Spiritualism came not to lessen the triumphs of the gentle
Nazarene, but to confirm, in letters of light, the truths He taught.”

CHAPTER 1IV.

THE POPULAR FAITH AND THE CLAIMS OF SPIRITUALISM A8 A
RENEWAL OF REVELATION.
#For I doubt not through the ages one incressing purpose runs, *
And the thoughts of men are widened by the process of the suns,”—Tennyson.

“The truth of the present is but the truth of the past,
But each phase is greater, and grander, and mightier than the last;
The past is ever prophetic of that which is yet to be,
And God reveals His glory by slow and distinct degree.”

THE spirit of the present age is undonbtedly against those who cling
heart and soul to the past. There can be no doubt that unbelief is
s{)reading far and wide. To all, except a small minority, faith, in the
old sense of the word, is growing more and more cold and shadowy, and
the ancient “miracles,” onoe 80 sacred and so certain, fail to bring
the conviction they once brought.
Many view this state of affairs with regret and doubt. It is
. lamented even by those who have gone farthest. Professor Tyndall
speaks with touching energy of the change, which, since the last
eneration, has been taking place. ¢ Never,” he exclaims, “in the
istory of man, has so terrific a calamity befallen the race, as that
which all who look may now behold advancing as & deluge, black with
destruction, resistless in might, uprooting our most cherished hopes,
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engulfing our most precious creed, and burying our highest life in mind-
less desolation. . . . I am not ashamed to confess that, with this
virtual negation of God, the universe to me has lost its soul of loveli-
mess. . ., . When at times I think, as think at times I must, of the
appalling contrast between the hallowed glory of that creed which once
‘was mine, and the lonely mystery of existence as now I find it—at such
times I shall ever feel it impossible to avoid the aharpest pang of which
any nature is susceptible.”

Su¢h is the wail of lament which comes from one .of the leaders of
public opinion. Well may Rrofessor Flint take a grave and melan-
choly view of the situation in his last work on ‘‘Anti-theistic
Theories.” He seems to think that Atheism is advancin% upon us,
subtle, deadly, irresistible as the east wind. In science, in literature,
in philosophy it has its strenuous advocates. ‘It has,” he says, “‘in
our large centres of population, missionaries who, I fear, are better
qualified for their work than many of those whom our churches send
forth to advocate to the same classes the cause of Christianity.”

The broad conclusions which in these days seem to be forcing
themselves upon modern thought are, that the claims of science are
incompatible with those of theoloﬁy 5 that if the Bible does not entirely
deny the pretensions which have been made for it, it contains nothing,
at any rate, in support of them ; that revelation is a myth, inspiration
& fallacy, miraeles impossible, and a future life uncertain and im-
probable. -

There are those who rejoice and ges in all this an assurance that
Christianity can never again command the sympathies and assent of
the world. I do not share this belief, for I see in our midst to-day a
new element of-thought, which I firmly believe to contain within itself
ali1 thia bases requisite for a reconciliation between the two contending
achools.

The subject is one upon which is based the whole question of moral
and religious belief angopractice; and in dealing with it, though de-
siring to speak plainly, would fain wound the susceptibilities of none,

I look around me, and I see the Christian Church has persisted, and
still persists, in teaching a rigid and unscientific theology, through
which she finds herself in collision with modern thought. I see her
divided and. at varianee with herself. She cannot agree upon the facts
and doctrines which she is fighting for—cannot even demonstrate the
facts she brings forward as evidence. I see that the researches of
«cience have hitherto been met with dogmatism and denunciation, and
cannot but feel that they do not answer the guestion or aid the cause
of truth—indeed, I see such a conrse making matters worse, and more
.completely severing the sympathies of the people from the old faith.
Science is resolute, and perhaps too self-confident, but contumely and
abuse will certainly not avail.

But the matter does not end here, nor does the solution of the diffi-
<culty rest with Science and the theology of the Popular Faith alone.

Modern Theology may fail to stand its ground, but the truths
taught and exemplified by Jesus never. They were founded on an
absolute fact; and te-day, in Modern Spiritualism, many see a renewal
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of the revelation which demonstrated beyond the possibility of doubt
the relationship which the present life bears to that of the future,
showing that nothing is lost in the passage through death, and that the
limitations which belong to earthly existence are not extended to the
future order of things. They see in the present upheaval of thought a
sign that the last cycle of revelation is waning to its close, and that a
renewal thereof is bein‘f given to a race which needs a fuller and clearer
knowledge of God and immortality. ‘¢ Doubtless, the fogs and mists
of deceit and error do hang around the truth. But what of that? Has
it not always been s0? Has God ever saved man the trouble of gaining
truth by experience ?”

The facts of the Gospel, and the teaching of Jesus Himself, have been
obscured and lost siiht of in the dogmas and traditions of men. If we

" go to the fountain-head, we find there truths which will serve for all
time, and which contain the elements of a progressive and ever-
developing faith. If, however, we find that the doctrines of Paul, or
Peter, or Johu, conflict with the recorded teaching of the Master, let us
cling to the latter, even though in doing 8o we have to discard many a
venerable belief, The truth is undoubtedly eternal, but not so our
interpretation thereof. Three hundred years since we revised the
creed of the Church, and why should we not do so again in the face of

- the fact that our present teaching, instead of leading men to Christ, is
" driving them away. Our views of eternity are inconsistent, dis-
honouring to God, and impossible-of credence, and we shall do well to
consider whether the Christianity of to-day is the Christianity of
“Christ.

I know there are not a few to whom the grand old story of revela~
tion comes home in all its fulness and power, into whose minds doubt
has never emtered, and to whom unbelief is unknown. It is well with
such, and I would not for a moment disturb their faith. But, on the
other hand, there are those whose numbers are large and increasing,
and whose influence is undoubted, for, and in whom the old faith is
fading away—its influence upon their daily life and thought fairly gone.
No one will deny their earnestness. They are hard thinkers ; they
lead public opinion, and in doing 8o they wield an immense influence
either for weal or woe. At present the weight of their opinion tends
towards an atheistic materialism, which, fostered nnder their care, is
sweeping broadcast through the land.

I am no alarmist, but one cannot close one’s eyes to the destructive
criticism of modern thought, and I merely state the position of affairs

_to show that a remewal of revelation is required now, perhaps even

‘more than it was required in the olden time. We need a renewal of
‘revelation to-day to prove that the supreme fact of the old revelation,
.the fact of immortality, is an actual living truth, to re-assure us of the
.power of prayer, the presence of God, thé reality of the future life. We
need it to carry conviction of God and immortality, to quench our
doubts, to renew our faith by knowledge, to revive our hopes, to cast
aside our fears of death and the grave, and to vitalise our creeds.

Spiritualism can do this, and more; and not a few have felt its
blessed power. It has, through God's blessing, been the means of re.
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storing peace of mind to many a doubting one, who, in passing from
blind faith in a book hallowed by early associations, and accepted with-
out question to the extremes of doubt, saw nothing to love and admire
in God, no beauty in life, and no hope for the future. All that, how-
ever, is changed now; and there are thousands who have had such
experiences. If Spiritualism has done nothing more, it has certainly
done this : “ It has revealed to us a Divine Deity instead of a glorified
humanity. It teaches a pure, ennobling Gospel of human progress,
aided by divine love, expressed through Spirit-messengers—‘ minister-
ing angels, sent forth to minister to those who are heirs.of salvation.’
It paints a rational hereafter of progress in knowledge and growth
in perfection—-a future of work and usefulness, not of idle, dreamy
inactivity. It supplies the best incentive to hope here by teaching
that the soul must remedy hereafter the result of present sin ; that con-
scious transgression of known laws entails disease, and shame, and
punishment—punishment of which the burden is laid oa the back of
the offender, and must be borne by him alone. It supplies the best of
all assurances of assistance in the bands of the angel-guard who min-
- ister between earth and heaven, and cheer the progressive and help the
faint-hearted. It holds out no fear of death, for it is but the portal to
a wider sphere of activity, differing but in slight degree from that
which the disembodied soul has quitted.”

But to return. Who will say that, in the light of the present needs
of the great human world, that Spiritualism has no claim to the atten-
tion of the Christian Church as a renewal of Christ’s teaching, and a
reappearance of the signs and wonders which He promised should dis-
tinguish the true believer? There are, however, those who have
denied its claims, and who have opposed and denounced it as devilish
and diabolical! Nevertheless it is destined to become the great recon-
ciliatory agent between science and religion. It is the common ground
on which in future they must unite. By its aid science will become
religious, and religion scientific—on the one hand, by an extension of
‘the researches of science into the realm of spirit, and on the other hand
by a palpable demonstration of the foundation on actual facts of the
great verities of religion.

It is thus that it claims to present a rational and a natural solution of
the chief points on which modern thought and science have assailed
revealed religion. We have seen how vulnerable the Church is. She
has failed often in the past to substantiate her position, and the general
feeling is that she may fail again. o

But the tide is turning, and the issue may yet be well. Spiritualism
can render the Christian Church invincible. It can demonstrate to
science that revelation is not contrary to and at war with nature; that
inspiration is an actuality ; that miracles are not violations of but
occurrences in strict accordance and conformity with natural laws;
that existence beyond the grave is not an illusion, but a fact—real,
palpable, and tangible. .

gcience can raise no objection to the evidence. It is gathered from
the same source and by the same means as that from and through
which she herself has won all her victories—viz, that of fact and
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ohbservation. We pursue the same rigid method of investigation as she
has laid down for the pursuit of other branches of human knowledge.
We first make sure of our facts, and then reason therefrom to a con-
sistent theory.

Still less, I think, can the Christian Church raise any valid objec-
tion. Yet I know that my position will be assailed and contested by
those who should be the first to welcome the aid which is proffered.
¥ shall be met by the assertion that the Bible contains the whole
of the revelation of God to man. It is a venerable belief ; but is it
true? I think not. Indeed I comsider all our evidence points the
other way, and that miracles and revelation have only ceased from the
time *‘when ignorant and unspiritual minds practically dethroned God
from the government of the world, and relegated Him to an obscure
heaven, from which He never issues.”

Depend upon it that revelation, if needed to-day, will be given to-

day. Indeed it is being given, and Spiritualism has come to lead
humanity ¢‘ out of darkness into His most glorious light.”
*  Apart from the fact that any argument brought to bear against
Spiritualism as a renewal of revelation can be urged with tenfold
force against Christianity, it seems almost suicidal to reject the only
evidence by which it can hope to convince the thoughtful mind of to-
day. In spite of all this, it has been stigmatised as unneedful and un-
necessary. .

Unneedful and unnecessary ! I hope I have shown good cause for
a contrary belief. Why, the very cry of the age is for a renewal of the
evidences of the past. Men would believe if they could. It is not
because they will not, but because they cannot. But I need not
repeat.

PLooking at Spiritualism from a Protestant standpoint, there is
nothing improbable in its claims; and if we examine the means and
methods by which revelation has been givern in the past, we shall find
that 4 renewal of revelation is not only probable but certain.

Revelation has undoubtedly gone through a history. It was:met
completed at once, but has been subject to that law of development
which prevails over everything that has life or existence. The
stream of truth has broadened and deepened as it rolled along, passing
throngh many minds at different periods of the world’s history just-in
proportion ag mankind were yearning for fresh light, and were pre-
pared for its reception.

Such have ever been the dealings of God with man—ever supplying:
his needs, ever satisfying his deepest longings. Whenever the spiritual
sky has been darkened, and when but few have been looking for the
twilight dawn of & better and brighter day, the watchmen on the
towers of time have discovered that God has never deserted a single
human soul—that as He was yesterday, so He is to-day, erd for ever—
a never-failing fount of living inspiration. God has never in the past
left Himself without a witness In the world. -As the nations have
sunk into gross sensuality and mental darkness, some messenger of
@od has arisen in' * the fulness of time,” and, with the Divine breath
of freedom on his lips, has given utterance to new and nobler trutha,
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discerning the invisible things of God—knowing, feeling, and under-
standing His eternal justice, wisdom, and love. ’

-If this, then, has been the experience of the past, may we not take
courage? Or must we believe that the great human world of these
later days is alone bereft of the inspiration which was vouchsafed so
continuously and universally in the past? I cannot think it: I know
it is not so. I see the inspiration of old perpetnated to-day, and feel
the presence of the ‘‘clouds of witnesses,” through whom an inter-
communion with the two worlds is still carried on. Our God is ever
present ; His inspiration ever bountiful ; His revelation ever renewed.
The ancient heavens are as strong as of yore; the Shekinah has not
departed from the Holy of Holies, and, as in the days of Adam, Moses,
ang Jesus, God is faithful, and His loving care is over all. Sinai was
not the only place where God revealed Himself ; Samuel was not the
only one to whom God spoke. He speaks now as in the days of yore,
and reveals His ever-abiding presence as in the ancient days.

T know these are strong claims, and that there are those who con-
sider them unwarranted and unproved. Let such bear with me awhile,
and I hope to add link to link until the chain of evidence is complete.

The claims of Spiritualism as a renewal of revelation are of at least
equal force to those urged by Christianity in support of its supple-
mentary relationship to the Jewish ritual and regime. Our evidences
are stronger, more convincing, and more numerous. As Christ refused
to be bound hand and foot by the traditions of a people whose living
inspirations had died into history ages before, so we decline to stagnate
in the dead past of the creeds while we can bask in the glowing light
of a living and present inspiration.

Like the Nazarene, Spiritualism comes not to destroy any law, or
to undervalue any inspired utterance ; on the contrary, it bears witness
to the truth. The central feature of Christ’s teaching, and the fact to
which His whole life led, was the immortality of life brought to light.
Spiritualism does not destroy that truth : it re-affirms it, gives it
broader utterance, deeper and wider signification. To deny it would
be treason to our own experience.

The revivification of the central fact of Christ’s teaching, and. the
enlargement of its nature and uses, is but the natural complement to
human progress. The truth was in danger of being lost, and a wide-
spread need was felt for its re-utterance and re-assertion.

The probability of a renewed revelation may thus be proved from a
comparison of God’s dealing with mankind in the past, and its absolute
certainfy from a distinct and emphatic promise of Christ.

Its probability and possibility have, I think, been partially estab-
lished by the foregoing examination of human needs. Let us, however,
look a little more closely, and we shall see a striking parallel between
the past and present.

One of the universal tendencies of the human mind is to settle down
into a disbelief of progress in religious thought. The old revelation is
deemed the final one, and any attempt to enlarge its boundaries or
extend its influence is regardecY with suspicion and mistrust. Old and
cherished habits of thought are ever unwillingly thrown aside, and

R4
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laws, customs, and institutions often drag on long after the spirit
which once animated them has fled.

The Jews imagined that their peculiar system of religious thought,
with its cramp:g ordinances, its forms, its ceremonies, and its temple
worship, so totally unsuited to other outside nationalities or other
periods of time, was the final revelation of God to man. All the world,
thought the Jew, would be brought to acknowledge the Jewish ritual
and economy, and the worship of God would concentrate itself at the
Temple of Solomon at Jerusalem. The echoes of Malachi's prophetic
voice, however, died away, and four hundred years elapsed, at the end
of which period but few were looking for the signs of a new revelation.
But though unexpected, uncalled for, and considered unneedful, a fresh
voice from heaven was heard proclaiming the universality of God’s
presence amongst men, and the near relationship of the natural and
spiritual worlds. Jesus heralded a nobler and grander faith, revealed
the possibility of a newer and truer experience, exemplifying it both
by word and work. The new faith grew out of and developed from
the old Jewish regime, widening out its forms, enlarging its creed, and
unloosing the bonds and fetters which had been cast around human life
and thought. .

The Christian Church, however, soon forgot its supplementary rela-
tionship to the Mosaic revelation, and eventually subsided into a firm
belief in the finality of the teachings of Christ. The idea of any
addition to or revised interpretation of the Bible is to-day repudiated
with horror, and loud and indignant are the cries of alarm which are
raised when such a procedure is hinted at.

Notwithstanding this, Spiritualism has come, claiming to add new
lustre to Christ's teaching—to enlarge its capacities and extend its in-
fluence. Spiritualism is not more startling to the religious world to-day
than was the gospel of Jesus to the orthodox Jews. ~They were scan-
dalised then by the new light which was thrown upon their ritual and
ceremonial observances, and in fear they exclaimed—Who dares to
question our most holy and ancient faith? Who disputes the suffici-
ency of tho law and the prophets? The parallel is complete. To-day.
the same cries are heard—the same objections raised.

Both Judaism and Christianity are regarded as of divine origin.
The Christian Church, however, by following the latter, virtually ad-
mits that instruction given at one period of the world’s history to one

articular people does not necessarily suffice for all'times and peoples.
t is true that life and immortality were brought to light by Christ’s
teaching, but it is a mistaken idea that Christ added anything material
to the stock of human knowledge with regard to the nature of that life.
The bare enunciation and demonstration of the duality and continuity
of life was sufficient for the time. The thought was so transcendent in
itself that, had more been revealed, it would ?mbably have been passed

by as beyond the apprehension of the mind of man.* .
I have shown that a re-assertion of this central truth is necessary.

* Jesus himself gives a similar reason for not revealing the whole of the truth.
Thcre were many things which He left unsaid to His discip! b ¢
boar them now.”
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The Church relies upon the history alone of what took place 1800 years
ago as a foundation for its belief in immortality. Hence the weakness
of that belief and the awful fear of death and the grave which fills with
speechless agony the vast majority of maonkind whenever the hand of
death is laid upon the loved ones. The Church to-day fails to appre-
hend the real lesson of the resurrection, and the gospel of life has been
beclouded and dimmed by the traditions of men until Christian faith
has been all but falsified 1n the presence of death.

To banish this fear and to restore faith by supplying absolute know- .
ledge of the life beyond the grave, has Spiritualism come, re-asserting
the reality of the basic fact of Christianity, and also supplementing it
by revealing the nature of the life beyond.

It now only remains to notice CERIST'S PRoMISE OF EVER-RENEWED
REevELATION. I shall do 8o briefly, and I cannot do better than quote
the words of one who gave much mature thought and consideration to
this point. I refer to Robert Dale Owen. He says—*‘If there be
one distinct promise made by Jesus to His followers, it is, that
spiritual signs should follow those who believed in His words ; that
they should do the works that He did, and greater works also ; that
His disciples conld not bear the whole truth, so that He had to leave
many things unsaid ; and that after His death that Spirit which per-
vaded His life—the Spirit of truth—should still bring comfort, com-
municating with them even unto the end of the world; mediately
teaching them what He had left untaught. So also Paul. Can in-
junction be more positive than His to seek after Spiritual Gifts ?”

In this is our justification : in Christ’s promise our assurance,

CHAPTER V.

THE NEW BASES OF BELIEF.

“They cry: ¢He comes—
The signs are sure—all lands are armed for war—
The mystic namber is fulfilled. He comes!'™
« Jesus, that once in earthly garb on earth bore mortal pain,
In humble guise, yet mighty power, is on the earth again.
Again the blind receive their sight, again the sick are healed,
Again to mortal eye and ear the inner life's revealed,
Again through barred and bolted doors the heavenly guest appears,
The hands are clasped again with those we've thought as dead for years.

“ This people honoureth me with their lips, but their heart is far from me; and in
vain do they worship me, teaching a8 doctrines the commandments of men."—/Isaiah
in Hebrew Scriptures,

« Prove all things; hold fast that which is good."—Pawul in a letter to the Church at
Thessalonica. .

SririTUALISM présents to the present age a new basis of belief, and
one withal strictly in harmony with the spirit of the times, with its
broader thought and its finer charity towards honest differences of .
opinion. Thoughtful minds are beginning to recogmse that the old
theology, 8o exclusive and selfish, is doomed, and that so long as
Christendom insists that blind faith is superior tb reason, that theories
are of more importance than facts, 80 long will an impassable and hoarly
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widening gulf intervene between the Popular Faith and the sympathies
of the great human world to which it is preached.* Men are beginning -
to think for themselves now as they never thought before ; they are
examining their creeds with the same stern common-sense as they
bring to the comsideration of questions comnected with everyday life,
and in the course of their inquiry they are discovering much that is
incredible to all who care to exercise their minds as well as their
hearts about that which they believe. But there is no halting-place
half-way. They must either recede or go forward ; and many, having -
once tasted the sweets of emancipation from creedal bonds, are boldly
stepping over much of the intermediate theology of Calvin, St. Augus-
tine, and Paul, to the direct teachings of the founder of their faith,

and in doing g0 have discovered
“ How unlike the Churches are to Christ.”

THE UNCONSCIOUS INFLUENCE WHICH SPIRITUALISM HAS
EXERTED UPON THE CHURCH.

Tnconsciously the heart and intellect of the Christian Church has
been educated and influenced by Spiritualism to an extentlittle dreamt
of by those who have not read between the lines of the religious history
of the past quarter of a century. Taking the pulpit utterances of this
years sinee, and comparing them with those of the present, it will at
once be seen how much the theology of to-day has been modified and
softened down. Witness the change of front which has taken place
with regard to many a doctrine which was once held as absolute truth,
e.g., the doctrine of ‘¢ eternal torment,” and more latterly, that of the
nature of the resurrection body.t It is not a little significant, as a

* The Rev. Baldwin Bfown, & prominent Congregational minister, has spoken as
follows with reference to this point:—¢ The ideas of the character and methods of the
Creator and Kuler of all these worlds which our theology has proclaimed have been
found impossible of belief in the light of free inteHigence and human sympat.h{ and
charity. The result has been a strong current of thought and feeling against religion
in any form, a8 a narrowing and blinding doctrine, tending to put a veil hetween
man's eyes and the truth. So long as we persist in fighting for and pr Igating in-
credulous dogmas, so long will this antagonism to religion, in any shape, widen and deepen.
. . . The time has come when, if the schism between Christianity and human society
is not to be made final and plete, you must t tor ider the jud t
about Divine and human things, which have been handed down to you from ages of
strife and confusion, in the light of the ideas and habits which belong to our time,
and which are shaping the form of the future. . . . You must let the Hght of reason play
upon Revelation and unveil its meanings,” The italics are my own. And this is a

peci of similar ut! which I conld guote by the score, from the recorded
words of clergymen belonging to almost every denomination. This must, however,
suffice. .

t I need not quote instances of the former of these doctrines being given up. They
are so numerous now that even those who only superficially notice the history of
religious thought must be well aware of many such cases. With regard to the latter
doetrine, I append a few extracts from an article whichh}ognblished in the Pspchological
Reviaw for July, 1879, and which reviewed a sermon w! had been delivered by the
?“i' (i, . Baldwin Brown, & Congregational minister whom 1 have already memtioned.

said:—

Mr Brown stands in the foremost ranks of the advanced Christian thought of the
day. He has already given up as utterly untenable the dootrine of eternal torments
~believing not in the destruction of sinners, but of sin. He has now spoken on the
Resurrection and questions connected therewith, and it is pleasing to find that his
conclusions are almost, if not quite, eimilar to those held by many intclligent
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sign of the direction of the current of modern thought, to note
how many of the most prominent preachers of every denomination have
given up as utterly untenable and incredible the former, and as regards
the_ latter doctrine, not a few are now boldly proclaiming the spiritual
nature of the resurrection in contradistinction to the theory of a
physical rehabilitation after death.

All these changes and modifications are in the very direction which
Spiritualism has indicated from the first, and are fairly traceable to its
influence—an influence which, I think, will be brought to bear more
and more upon the Christian Church, as a vitalising and spiritualising

spiritualiste—in fact, there is very little in the entire sermon to which exception could
be taken, and, if space permitted, the whole discourse would ba well worthy of a place
in these . Theitalics in the extracts are my owm.

With reference to the purpose of the Resurrection, he says:—*The Lord had to
reveal Himself at once and substantially as a being of two worlds. And this. was an
abeolutely new and transcendent thought. There was nothing in the mind of the
Aposties, or of awy ons, which cowld have led to the conception of it—a man perfect in all the
attributes of humandty, a man as really and substantially as they were men, moving about
among them in this material world as if He belonged to it, and yet manifestly not belonging
to $8; but at home, as they wers at home on earth, in the invisidle, cetestial, eternal world.”

« They could have understood & man coming back through the unclosed gates of

and taking his place once more as & child at home by the world's hearth-fire,
for they had seen it. Not ones only the grave had given back its dead at the Saviour's
bidding; not once only had they seen ‘a man raised up by Christ,’ taking his place
and doing his work once more among his brethren of the human race. Or they could
have imagined & glorious Celestial Prince appearing in his splendour to set up his
kingdom, to compel the homage of every kmee, the confession of every lip; and to
fulfll thus the cherished dream of the nation and of their own longing hearts. They
might have.plotured to themselves the Man of 8orrows returning to the work of this
life*in the old sad form of His humiliation ; or the Apocalypse of the reigning Messiah
coming with His angelic leglons to restore the kingdom, and to bless, by conquering
and ruling, the world. But this viston of the Man of tio worlds, at home with them in the
flesh, g them, ing, speaking. eating, drinkiny before them, and yet with an awful
sphere of the celestial and eternal state around Iim, whick they felt trembling in their
most familiar intercourse, was a thing quite out of the range of their smagination; and it
bnﬂht an absolutely new idea and power to bear upon mankind."

o ideas current at the time as to the nature of the life beyond the grave were
exceedingly vague and uncertain. The Jews conld not conceive of the spiritual world
a8 being one a8 visibly and tangibly real as the world of ounr daily tasks; to them it
was more or less shadowy and unreal, and Mr. Brown has here very clearly indicated
the true import of the re-appearance of Jesus as an indestructible spiritual man. He
came thus to convince the diseiples that as He was so should they be. As a man had-
He passed through the portals of death, and as a'man did He retarn to them. It is also-
evident that Mr. Brown has abandoned the current idea of a physical resurrection.
No other interpretation can be placed on the above passages. He states, by implica-
tion, that Jesus did not come back, like Lazarus, in the old Physical body; and further
on he says, the disciples-**mfght have pictured the Man of Sorrows returning to the
work of this life in the old sad form of His humiliation;” but they did not. We are-
not, however, left in any doubt as to his- meaning:—% 1t was not a Mloodless, bodiless
ghost, which was the only shape in which the dwellers in Hades represented them-
pelves: to thetr imagination; it was not an angel, but a living, dbreathing human form,
substantial, palpable; tangible; a man whose body was yet superifor to the conditions of
this mortal flesh, rmri moved and wrought with the powers and prerogatfves of an inner
and Mgher world.” Nothing can be plainer than this, He continues:—

"Tﬁe idee which the Lord songht to develop, the truth which Ho sought to revoal,
dwring those: wondrous forty days in whick ‘He showed Himself alive after His
Phaslon, by many infailible proofs,’ and ‘ spake of the things which concern the king-
dom of God,’ was the essent&! oneness, the close association and intor-penetration of
the two worlds. He came to abolish death; to show that there was but a vetl between the
o great chambers of the temple of man’s Nfe and destiny. This was the essential idea.
He came to destroy death, and him that had the power of death—that is, the devil—by




44 THE NEW BASES OF BELIEF.

agency, until its theology is purged of all that is contrary to reason and
common-sense.

Very rapid are the strides which are now being made; and it has
been more than once sufgestcd, that if the leading exponents of each of
the denominations could meet their supposed enemies of the liberal
schools, and compare their views of the Bible, and what they now deem
to be the essential articles of religion, with those of their heretical
friends, they would doubtless be greatly amazed to find themselves so
nearly in fellowship with their infidel neighbours ; and the heretics
might be equally astonished to find themselves so unexpectedly orthodox.

making ét manifestly the minister of progress; the step by which the being passes up with
all its glorious endowment of faculty énto @ larger, more glorious, more blessed world. He
rought to abolish death by making man closely and dearly familiar with that which lies
beyond death; revealing it as the home of the children, the meeting-place of the
brethren, the ficld of the full and joyful play of all the human faculties and powers.
And so He visibly, so to speak, lived in two worlds, and passed from the one to the other con-
stantly and familiarly in their sight. He was never more at home with them than
when He joined Himself to them as they journeyed to Kmmaus, and was ‘known to
them in the breaking of bread ’ as He vanished out of their sight; or as He stood over
against them on the shore of the blue Galilean Sea, and bid them let down their nets
for a dranght. It was their Friend, their Brother, their Master, just as they had
known Him, a8 they followed His steps along the streets of Jerusalem or the path-
ways of Galilee. He had forgotten nothing of the old and dear association, but by a
hundred tender touches He recalled it in that new and wondrous season of intercourse
with them, while He haunted the scene of His passion ere He still passed up for ever
to His glorious throne. It was the same Jesus; they never questioned it for a
moment. e might have come back, as Lazarus eame back, to take His homeless
place at their head once more.

“ And yct! and yet! astrange and till then unknown awe invested Him. He came
1like a 8pirit out of the unseen, and vanished like & Spirit into the unseen again. But
still all His interest was about earth and earth’s life, and about the work that must be
done in it by His disciples in His name, that it might be saved and blessed. Fresh
from the vision of the ineffable glory, He had the man's full interest in everything
human; and in them as His dearest and most trusted comrades and friends. It was
the Lord, the Lord as they had known and loved Him; but the Lord, already & citizen
of the world of their dreams and hopes. He sought to make this earthly life seem
gpiritual, and that heavenly life seem home-like to the dwellers in the flesh, The

ought was a divine one, and it was divine'lg expressed by word and by work in that
of intimate yet awfal ion with the disciples, which we may regard as
the marriage festival of two worlds.”

Another instance is the following:—

The Rev. Joseph Cook seems to have come out pretty emphatically for “the spiritual
body,” according to Modern Spiritualism. He writes:—

4 Spiritual body! That is & ghra.se we did not expect to hear in the name of
selence. It is the latest whisper of science, and ages ago it was a word of revelation.
I believe that it is a distinct biblical doctrine that there is & spiritual body, as there is
a natural body, and that the former has extraordinary powers.

“1t i3 & body which apparently makes nothing of passing through what we call
ordinary matter. Qur Lord had that body after His resurrection. He %peared
suddenly in the midst of His disciples, although the doors were shut. . . . We muss
not forget that this conclusion is proclaimed in the name of the philosophy of the
severest sort. The verdict is scientific; it happens also to be biblical"”

All this harmonises with what Modern Spiritualism has been teaching the last
thirty-one years; teaching, too, *in the name of science.” But what becomes of the
orthodox doctrine of the resurrection of the physical body under Mr. Cook's acceptance
of these latest teachings of science? Truly that doctrine must either be discarded
altogether, or explained in some Pickwickian sense, for the manipulation of which
Mr. Cook is abundantly qualified. In teeching that the body in which Christ appeared
to His disciples was not Ilis physical body, hut one such as Modern Spiritualism
ascribes to spirits, Mr. Cook has taken & long step in advance of his orthodox
brethron.— Religio-Philosophical Journzl,
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This liberal tendency is also very marked in much of the prominent
preaching of the day, and from not a few we hear but of three ideas
insisted upon as essentially Christian doctrines—a belief in God—in a
future life—and a just retribution for sin—the three cardinal thoughts
of the Spiritual Philosophy.

I do not miean to say that this is the case with all, or nearly all. It
is nodt so. Such men are still in the minority, and that a large one.
Bat the minority is growing so rapidly into a majority, that it needs
no prophet to foretell the ultimate success of the new school of thought.
What I do mean is, that these advanced ideas are being taught by
some of our most intellectual and hardest thinkers in matters of
religion, and that hardly a week passes without some fresh instance
being put on record.

I do not claim that Spiritualism has been the only factor in this new
departure, although it. has certainly been the most important one. A
striking characteristic of the present age is its tendency to universality
and generous toleration. Religion has been more or less permeated
with its spirit; and, although intolerance still remains, much of its
power has been removed. This tendency has, I doubt not, had a share
in forming and moulding the new lines of thought ; but the lion’s share
must undoubtedly be accorded to Modern Spiritualism, and for this
reason : the spirit of the age has only touched the theories of religion,
whereas Spiritualism has had to deal with its facts, and has added to
the standard Christian evidences of a risen Christ its later proofs of
spiritual power and return: and through this, and this alone, it is
gathering into the spiritual fold the vast army of Christian Thomases
and “‘sad, heavy-laden” materialists, who in due time will merge into
the universal harmonious Church of Christian Spiritualists.

In the bases of belief established by Spiritualism, we let go much
that has in the past been held de fide. But what of that? If the
theories of the past clash with the facts and reason of to-day, so much
the worse for the theories. It is no question here about Spiritualism
unsettling men’s minds ; the unsettling has been done by other agencies,
and is complete. What Spiritualism proposes to do is to build up
again the citadel of faith on a stronger and more endurable basis than
before—on the Rock of Reason.

FAITH vcrsus8 REASON.

A basis that is in strict accord with Science and Reason is the only
foundation for Faith whi¢h can be accepted to-day. Its facts must be
capable of verification, and its theories rational. It will not avail
again to bring forward the old parrot cry of the ¢‘pride of reason.”
The pride, if there be any, is upon other shoulders; and it is becanse
Faith has in the past usurped the place of reason—shutting it out alto-
%ether—that when weighed in the balances she has been found wanting.

aith, left to itself, rapidly degenerates into credulity, and the sober
lesson of experience is, that it ever requires to be guided aright by the
strong, steady light of reason. ‘¢ What is left for faith,” says one, if
reason comes in for so large a share? I answer : Faith is still to have
its proper place, the moral nature of man is still to be exalted and not
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degraded by the uplifting of Reason. _ Faith will be the gatner and not
the loser by letting Reason do its work. Reason ploughs ahead, breaks
ua and plants new fields. Faith will reap the harvest. Faith ma;
-often be shaken, and seemingly torn up by the roots ; but it is only
to be set out in a larger place. Reason is not the destroyer but the
builder of faith. It may, and indeed does, take down the old castles;
but it is only that the new and more beautiful may fill their places.
The Jews, no doubt, felt it a great loss that their faith and their forms
of worship could not hold and dominate the world ; but the old form
had to give place to the new life of the spirit. 'The Church of the 17th
<entury thought it a great loss to give up the geocentric theory of the
earth and the heavens ; but it had to be done. TFaith would never have
passed beyond the Ptolemic theory had not Reason brought in the
‘Copernican ; but now Faith finds herself much happier in her new and
larger home of millions of suns and sistems filling all the depths of
space. Faith may now feel that she is being driven from her place by
the doctrines of evolution and the unbounded presence and reign of
law ; but she will yet sing a happier song, when, in the clearer lights of
these i{eat truths, she finds that, instead of putting God away they
bring Him 8o constantly near that His presence fills all things—is in
the air and in the light, and every form of life, and in the thoughts
and hearts of men. Then shall this clinging, trusting Angel of Faith
wipe the tears from her eyes, and in her broader and better vision
rejoice that Reason led the way to a larger and truer trust, and to a
grander and richer home.” .

THE NEW BASES OF BELIEF ARE RATIONAL AND SCIENTIFIC.

The new bases of belief supplied by Spiritualism are rational, and
they are also scientific. We get our facts, verify them, and then
reason therefrom to a comsistent theory. In this way a course is
followed diametrically o‘pgosite to that which has been adopted by
‘Theology, and with which Science has joined issue. The Christian
Church had certain theories to uphold, and her facts were made to
coincide with them. Spiritualism reverses this method; by so doing
joining hands with Science ; and, while putting many of the doctrines
of the Christian Church on a lower basis, at the same time places them
on an imgregnable and surer foundation. I will leave it for others to
say which is preferable—an exalted and uncertain position, constantly
liable to attack without means of defence, or a lower stand-point, but
one at the same time sure of defence and secure from attack.

SPIRITUALISM RECOGNISES THE UNBOUNDED PRESENCE OF LAW.

Spiritualism recognises the unbounded and universal presence of
law. Her facts occar in conformity therewith. We, therefore, have
to discard all belief in the miraculous and exceptional. This test,
applied to the Bible miracles, had cut all the ground from under the
feet. of those who brought them forward as worthy of belief, as
indicative of the reality of spirit and a future life; and they were
relegated to the limbo of the delusions and myths of the past. Here,
however, Spiritualism steps in and says :—Stay your hand ; the ancient
miracles are true! They occurred in the past, for I can show you the
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like to-day, which conform to the same law as that which governed
those of old. Science is satisfied ; here is evidence she cannot reject ;
it contains no flaw. Is not this something gained? The credibility
of the Bible miracles was utterly gone : the foundation on which they
rested, swept away. Spiritualism has restored them to the Church,
and has bui nf) their credibility anew, on a foundation which cannot
be displaced. It is true it is less exalted, but on the other hand it is
aational and sure. *
SPIRITUALISM DISCARDS THE INFALLIBLE.

So, again, with the infallible. The Church assumed that at the
Reformation she emerged into absolute truth, as to the doctrines
taught in the Bible, at the same time investing it with an infallibility
which it never claimed for itself. As a consequence, history has
revenged itself by giving it the lie ever since. If we must receive the
infallible, let us, at least, clearly understand what it means, and the
ultimate to which it tends. Let us admit, as we may readily do, that
a direct revelation from Qod is infallible ; yet it has been given through
fallible agencies, and, as Robert Dale Owen points out, ‘¢ This infallible
revelation, long existing in detached portions, was committed for un-
enlightened centuries to the custody of fallible men—was translated
by gxllible men, at first, into Latin, and after a thousand years more
into modern tongues; was gradually separated by fallible men from
apocryphal matter ; was finally adopted more than 350 years after the
crucifixion by a Catholic (Ecumenical Council and a Catholic Pope,
who announced the hooks that should be included in the Canon,
authenticating the whole as the Word of God; and finally has bheen
interpreted, and is interpreted to-day, by fallible Churches, who differ
grievously in their several constructions of its meanings.”

‘Weighted with such a claim, it is no wonder that the Bible fails to
command the intellectual assent of the age. Here, again, Spiritualism
comes forward with a new theory of inspiration, strictly in harmony
witl]z{ Modern Culture. This I have discussed in a later portion of this
work. ‘

" The new bases are not only scientific and rational, but they are also
in accord with the truths taught by Jesus.
: CHRISTIANITY, A NEW ERA IN HUMAN HISTORY.

The advent of Christianity was the commencement of a new era in
the history and destiny of the human race. The great problem of the
universe—the question of man’s immortality—then and there received
a solution practical and palpable ; the shadows overhanging the tomb
were dispersed, and the gates of Death shown to be the portals of Life.
It was not an idea or theory, but an actual fact that was then disclosed
—the spiritual nature and indestructibility of Life itself. This was the
central fact and basis of the Gospel, the good news which was o be
universally proclaimed. That the new revelation of facts in the ex-
perience of man was a joyful message, may be well conceived.

Standing at the head of the visible creation, man had found himself
face to face with an experience, the significance of which was unknown®
among all the inferior orders of being. The panorama of life Hitted
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across his vision, ard all around was heard the groaning of creation,
and the sublime lament of things that died. He saw the brute crea-
tion p]a{ and bask beneath the shadow of death; he alone was filled
with a shuddering dread at its approach. lesced itself in the fore-
front of every life, closed every vista, rounded every pleasure, and cast
a chilling shadow over life’s sunniest passage. Beyond was a seeming]
impenetrable darkness; and well might the thought rise, that |.¥
nothing lay in the future, into whose unknown realm his fellows were
ever passing, life was not worth the livin%. and was at best but a
struggling, sobbing, hopeless failure. Mingled with a despairing in-
difference, such sentiments as these possessed the world at large at the
dawn of the Christian Era ; the time was ri}f)e for an open and universal
announcement that the highest interests of humanity lay, not in the
corruption and sensunality of earth, but in the hiiher and purer life that
lies beyond the veil. The whole world was sunk in the deepest mental
night, and men writhed in despair as they lay in the awful shadow of
death, without hope or aspiration for the future.

Truly were life and immortality brought to light by Jesus. He
revealed an absolutely new and transcendent thought. He had passed
through the portals of death, and returned as a living soul to tell men
of the life, real and tangible, that lay beyond. It was not a world of
shadows, vague and uncertain, but a world as palpable and substantial
as that in which they were livin& Man was then and there revealed
as a being of two worlds. By the re-aipearance of Jesus as an inde-
atractible, spiritusl man, He convinced them that as He was, so should
they be. As a man He had passed through the portals of death, and
as & man did He return to them. His whole career was an open
evidence of the power of the life that lag beyond the bod‘{ ; and by His
death and re-appearance He destroyed the power of death, and dis-
persed the shadows overhanging the grave.

The world’s needs and longings were satisfied, and the New Faith
made rapid progress so long as the glad Gospel of life was preached in
its fulness and simplicity. The influence of the new truth was plainly
discernible wherever it was proclaimed. No wonder that Paul of
Tarsus was a changed man, both in name and character, by his personal
interview with the spirit of Jesus as he was journeying to Damascus.
It supplied him with all the assurance and consolation he had in the
wotlzf, and so impressed was he, that he reiterated to the death this
story of ‘‘one Jesus, which was dead, but who is alive.”

THE GOSPEL OF CHRIST.

This was the Gospel, the good news which Jesus instructed His
disciples to preach diligently everywhere. To this fact, the bringing
to light of life and immortalitg, did the Apostles ever appeal. It was
the Eey-nota of all their thought and action—their only hope. ¢ If the
dead rise not, then is not Christ raised ; and if Christ is not raised,
your faith is vain.” )

That the dead lived, and could return, was the great faith article of
the early Church. It is everywhere emphatically and earnestly as-
serted. "Jesus had appeared not to one, but to many,—*showing
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Himself alive after His passion, by many proofs, appearing to them
during fo!(;tdv days, and speaking of the things pertaining to the king-
dom of God.” Without a single exception, this truth is always included
and put forward as the most Important point in every statement of the
Gospel, and its influence entered largely into all that the Apostles said
or did. - Were it not true, reaaonedlgaul, who felt the full power of its
force and uses, then of all men *‘are we the most miserable;” for there
was no hope for the early asserters of what to-day is a common fact—
no hope for them in this world.

. Such was the glad tidings in its integrity—the immortality of life
brought to light. Such was the substance of Peter’s sermon on the day
of Pentecost, when the presence of the Master was so visibly and
tangibly made manifest, and which is the first recorded utterance of
the Apostles of the New Faith. Prefacing his discourse with the
Erophecy of Joel, as to the ultimate universal outpouring of the Spirit,

e proceeded to affirm the reality of the spiritual nature and existence
of man, as evidenced in the life, teachings, and martyrdom of Jesus of
Nazareth—*a man approved of God among you by miracles, and
wonders, and sigus.” And, behind the scholasticisms of Paul and the
metaphysics of John, can be discerned this same affirmation—*¢‘Because
1 live, ye shall live also;” and, finally, in that wonderful book of visions,
the Revelations, Jesus is still represented as impressing upon, and
arousing the Church, then fast losing sight of the great verity of the
Gospel, to a full sense of its power and influence, for the uplifting and
redemption of the world. ‘1 am He that liveth, and was dead : be-
hold! I am alive for evermore.”

For a time this truth was the Polar Star of the Church, sustainin,
her through all the persecutions she endured. But its brightness an
glory seems to have faded away into dim tradition, and to-day we find
the Christian Church relying upon the mere history of the story of the
Gospel, and that greatly weakened by the monstrous theories, puerile -
fancies, and absurd hopes which have been engrafted upon it.

To-day this basic fact of the Gospel is re-affirmed by Spiritualism,
The works of Jesus, what are called the miracles, were palpable de-
monstrations of man’s spiritual nature and constitution. Being wit-
nesses of like facts ourselves, we do not deny the truth of the record ;
we simply place the ancient miracles amongst the normal experiences
of mankind, rescuing them from the grasp of Materialism, and binding
both Ancient and Modern Spiritualism in a bond of mutual uses, for
both are identical, and both represent the foundation principle of the
Gospel or “glad tidings ” of Christ.

A CREED AAS BEEN MISTAKEN FOR THE GOSPEL.

The great difficulty is, that Modern Theology has mistaken a creed,
or a bundle of theological ideas, for the Gospel. There is nothing in
the Popular Theology that can be called glad tidings. It is hostile to
man, for it teaches that ‘‘he is the child of the devil, meet only for
damnation.” The picture it presents of God is terrible ; its represen-
tation of His attributes devilish. The popular idea of God is of a Being
capricious, cruel, grotesque, and awful—veritably a human fiend, with

D
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buman passions and desires, but without a single redeeming human
virtue. And this is presented as the teaching of Jesus—of Him whose
name is Love, who is Love itself. Ah! the love has truly been eclipsed
by fear, and a vision of the vast mass of mankind, passing out into an
eternity “of weeping and wailing and guashing of teeth,” has been kept
studiously before the eyes of men, as a powerful means of impressing
the ungodly, to terrify them, and drive them through fear to seek safety
within the fold. In the ]flaca of the sympathy and love of Him whose
heart yearned towards all men, an indifferent, inhuman spirit of reck-
lessness has been fostered with regard to the fate of those who die
hardened in sin. One of the arguments used- against the adoption of
“the larger hope” for the future of the great humaun world has been,
that if progress is the divine order through the long ages of eternity,
¢“gaints ”’ would one day have to sit down with those whose names are
now held in Christian execration ! |
In all things essential, Spiritualism and Primitive Christianity are
one. Around their central facts are clastered a Ifolden galaxy of
truths. Taking the authentic utterances of Jesus, His teaching may
be summed up in Reverence, Sympathy, Purity, and Love. His mission
was emphatically one of blessing to humanity at large, and He showed
how alP might 'be saved. Spiritualism clears away the glosses and
deductions of ritual and speculation which have gathered around His
life and work, and more clearly reveals the divine truths underlying
the same. ‘‘ He reasoned of Life and Death and Eternity ; of the true
nobility and dignity of man’s nature ; of the way to progressive know-
ledge of God. He came as the great fulfiller of the law ; the man who
showed, as never man showed before, the end for which the law was
given—the amelioration of humanity. He taught men to look into the
depths of their hearts, to test their lives, to try their motives, and to
weigh all they did by the one-ascertained balance—the fruits of life,
as the test of religion. He told men to be humble, merciful, truthful,
pure, self-denying, honest in heart and intent ; and He set before them
a living example of the life that He preached. He was the great social
reformer, whose object was at least as much to benefit man corporeally,
and to reveal to him a salvation from bigotry and selfishness, and
narrow-mindedness in this life, as it was to reveal glimpses of a better
life in the hereafter. He preached the religion of gaﬂy life, the moral
£rogress of the spirit in the path of daily duty, forward to a higher
nowledge. Repentance for the past, amendment and progress for the
future, summed up most of His teaching. He found a world buried
in ignorance, at the mercy of an unscrn?u]ons priesthood in
matters religious; under the absolute sway of a tyrant in matters
. political. He taught liberty in both, but liberty without licence ; the
liberties of a responsible spirit with duties to God arfd to itself ; of a
spirit corporeally enshrined with a corresponding duty to its brethren
in the flesh. He laboured to show the true dignity of man. He would
elevate him to the dignity of the truth, the truth which should make
him free. He was no respecter of persons. He chose His associates
and His apostles from the mean and poor. He lived amongst the
common people—of them, with them, in their homes, teaching them
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simple lesgons of truth which they needed and could receive. He went
but little among those whose eyes were blinded by orthodoxy, re-
speetability, or so-called human wisdom. He fired the hearts of His
listeners with a yearning for something nobler, better, higher than they
yet poasessed, and He told them how to get it.” * How strikingly all
this contrasts with the policy of the sects who practically narrow and
limit the grace of God to a few.

Spiritualism is preaching the same evangel as that of Jesus, and (I
quote from the same source again), ‘‘it brings forth the spirit of truth
from the grave in which man has buried i, and would tell to the
listening souls of men that it lives still ; the simple yet grand truth of
man’s progressive destiny, and of God's increasing care, of the spirits’
unslumbering wafch over incarnated souls. Our mission is the con-
tinuation of that old teaching which man has so strangely altered —its
source identical, its course parallel, its end the same.”

SPIRIT TEACHING.

In the following brief outline of spirit teaching I am conscious of
but imperfectly expressing the chief points of the new departure, and
it is merely put forward suggestively. To those who %ovno further
than the surface it will doubtless appear rank heresy. ell! it may
be permissible so to call it; but that it is wide of, and contrary to,
the teaching of Jesus, I am by no means prepared to admit. That it
contravenes much that Christians have agreed to hold de fide, I will
allow. At the same time, however, I cannot assent to the assumption
that Modern Christianity rightly interprets and apprehends the full
meaning of Christ’s teaching. Heresy the new teaching doubtless is :
new truth has ever been so called. But the heresy of to-day is the
popular faith of to-morrow. The teaching of Jesus was rank heresy to
the orthodox Jew, even as Spiritualism is rank heresy to the orthodox
Christian. Jesus, Paul, Luther, and the whole array of earth’s
reformers were heretics to the times in which they lived, and we need
by no means be ashamed of our company. |

The new teaching is not urged as dogma : every one is left to re-
ceive or reject at will. It is not introduced with a ¢ thus saith the

rd,” or advanced as absolute truth. Spirits are but disembodied
human beings, and being human, are liable to error. Reason must
ever be made the test of revelation—whether ancient or modern. In
substance, spirits teach something as follows :—Of

GOD

they do not speak as a personality, nor have they met with any other
epirits, however exalted in position, who have ever seen God, accordin,
to the common acceptation of the word. But they say there is a G
who is incomprehensible to man, who is known by His works, whose
name is Love, and whose attributes are Wisdom, Truth, and Justice.

He is everywhere, and pervades all space.  He is the life-principle,
and manifests in various ways that will take an eternity to discover,
They say that He shows Himself in everything that the eye can behold.

® From “Spird-Teaching,” given through the mediumship ot\M.A. (Oxon).




52 THE NEW BASES OF BELIEF.

He is beyond all searching out ; yet He is in all men. He is one, and
has no fellow; and is the Father of all spirits, of all creatures. He
alone is wonderful ; and there is none other wonderful besides Him.
He changes not, even though all else in nature changes. He works by
laws immutable, and oft by laws inscrutable to the human mind. He
is Almighty, and the Author of all might and wisdom. He lives in the
Eternal HERE, and His life is one Eternal Now.
DEATH.

Death is merely the emergence of the spirit from the earthly body,
and is in fact being born again into another state of existence, which 1s
called the ‘‘invisible world,” because of its not being visible to the
mortal eye. Man is exactly the same after this change from the visible
to the invisible world as he was before his departure, only then he has
to do with realities which are eternal, whereas he now has to deal with
things temporal, changeable, quickly passing away. He makes for
himself his future—that as he sows, so must he reap ; if he sows to the
wind, he reaps the whirlwind, and if to the spirit, hs reaps eternal
glory ; thus making his own heaven or hell.

HEAVEN,

Heaven is not, as is generally believed, a city with high walls, whose
foundations shine resplendently with precious stones, whose streets are
pure gold and transparent glass, and whose gates are pearls, but a state
of happiness whose centre is God, around whom sgirits expand for ever.
Heaven may be in this life as well as the next, and is in reality as varied
in its aspects as the minds of men. Though it is a state of rest from
sorrow and trouble, yet it is a state of continual activity. It is the
home of the righteous, who enjoy its peace and joy and love. Heaven
is where God is, and He is everywhere: and as He is Eternal, so is
Heaven : and, being built upon holiness, it is harmony, and is open for
all, being man’s inheritance. .

. HELL.

But if, on the contrary, man has in this life lived to himself, and
neﬁlected his best interests, when he wakes up in the next life, he will
find he has been making for himself a hell, worse than the fabled fire
nlxl:d brimstone—a state, in fact, just the opposite of heaven in every-
thing. g

£ DAY OF JUDGMENT.

His day of judgment is the day of death; and he will then find that
sin brings its own punishment, that he requires no judge sitting on
a great white throne to curse him, for he has cursed himself. He will
then learn that opportunities lost can never be regained, and that
wherever he goes he takes his hell with him. They say that hell is a
state of continual anguish and remorse—is, in fact, sin expanded.

PUNISHMENT.

Punishment, they say, is not the vindictive act of an angry God,
but is the inevitable consequence of the transgression of known laws.
Sin, they say, .must be conscious transgression, or it is not sin but error,
Error involves loss but not punishment. They speak of their know-
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ledge of man’s ultimate happiness ; that though some remain but a
short time in this state of misery, others remain for ages before they
can break through the chains of darkness which sin has forged for
them while passing through time. But, sooner or later, the spirit
gathers up the tangled threads of its former life, and works out its own
salvation.

MAN,

Man, though finite, is the type of nature, and, as a spark of Deity,
never dies. He is progressive, and lives in the future, a masterpiece
of Deity,and as an individuality, must remain such for ever. His duty
is summed up as Progress, Culture, Purity, Charity, and Lovingkind-
ness; and that, as he fulfils or neglects these characteristics of his
being, 8o is he happy, or the reverse.

SPIRITS.

In speaking of themselves as spirits, they say they are God's mes-
sengers or servants—that they are taught of God, and are the medium
of ’s will to man—in fact, the spirits of men developed. They are
our guardians and instructors, and the promoters of all the good that
we have., They are ever progressing and ever learning, and become
more happy as they impart happiness. They are not perfect, for they
must progress, as endless progression is a law of the Most High.

RELIGION.

They teach that all men, whether Christians, Jews, or Pagans, are
the children of God, and according to their works, taking their know-
ledge into account, shall they be happy or otherwise. God looks not
to a man’s faith, but to his life and motives. Religion does not consist
in dogmas, laid down by priests or popes, but in feeling and doing unto
others as we would wish they should feel and do unto us.

JESUS.

They hold up Jesus as our great pattern, whose steps we are to
follow, and whose actions we are to imitate. They show us Jesus as -
the most perfect manifestation of God in the flesh the world has ever
seen. They say He was a perfect man and a wonderful medium, and "
that the wonders He wrought were done by the power of God mani-
fested through Him, as similar performances are done at the present day.
They point to the words of Jesus—*‘ Greater works than these shall ye
do”—to show that even His mighty deeds may be excelled. They
point to the complete abnegation of self in Jesus, and how ready He
was to do good to others, urging us to take pattern thereby. And now,
they say, He is at the head of a vast throng in eternity, of all nations,
and kindreds, and tongues, who are progressing with Him onward and
upward for ever.

EVIL.

They also teach that by and by, when we get into some of the higher
circles of angels, we shall then see clearly, and perceive that a great
deal of what we now call evil has been a necessity for the good of the
world. They urge upon us to learn to be Christ-like, to deem ourselves
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servants in the service of Him, to be earnest in elevating mankind
instead of owning success and trampling on weakness.

SPIRITUALISM, A RELIGION FOR EVERY-DAY LIFE.

Such, briefly, have been the chief points of spirit-teaching during
the last quarter of a century. The religion it inculcates is emphatically
one of every-daylife—a religion of the body as well as of the soul—and
such teaching is eminently fitted to make a man a better citizen, a
better man in all his social relations. It is, above all, a practical faith;
and the sun is not more liberal in its rays than is Spiritualism in its
teachings. Holding the ideas of God and Immortality prominent, it,
nevertheless, abrogates popery, both in Protestantism and Romanism,
and gives strength to the vitality of all creeds, which is only another
name for the.spiritual. Thus recognising God, Immortality, Freedom
in its highest sense, and Universal Love, Spiritualism rises before the
world in its regenerative character, Furely unsectarian, and yet all-
sufficient in its influence on universal life to make man free—free from
the bondage of creed and caste—and to fit him. for brotherhood here
and heaven hereafter.

In addition to the foregoing, I have thought it well to include here
another resumé of the teaching of Spiritualism. It is perhaps more
complete, and arranged more in logical sequence than the one I have

iven. It will be seen, however, that there is no material divergence
etween the two. It is extracted from the ¢ Debateable Land,” by
R. D. Owen, one of the most popular standard works upon Spiritualism.

““Tf, after a varied experience of sixteen years in different countries,
I am entitled to offer an opinion, it is, that if spiritual communications
be sought in an earnest, becoming spirit, the views presented will, in
the vast majority of cases, be in strict accordance with the teachings of
Christ—such as we may reasonably conceive these to have been from
the testimony of His evangelical biographers. They touch upon many
things, indeed, which He left untouched, but the spirit is absolutely
identical. They breathe the very essence of His divine philosophy.

‘I speak here of those ideas as to which, in all trustworthy spirit
messages, there can scarcely be said to be variance of sentiment. As
to side issues and non-essentials, it would seem that the same variety
and uncertainty of opinion exists in the next world as in our own.

“The following may be taken as the great leading principles on
which intelligent spiritualists unite :—

‘1. This is a world, governed by a God of love and mercy, in which
all things work together for good to those who reverently conform to
His eternal laws. ’

¢‘2. In strictness there is no death. Life continues from the life which
now is into that which is to come, even as it continues from one day to
another ; the sleep which goes by the name of death being but a brief
transition-slumber from which, for the good, the awakening is im-

-measurably more glorious than in the dawn of early morning, the
brightest that ever shone. TIn all cases in which life is well spent, the

change which men are wont to call Death is God’s last and best gift to
His creatures here.
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‘3. The earth-phase of life which follows the death-change, is, in
strictest sense, the supplement of that which precedes it. It has the
same variety of avocations, duties, enjoyments, corresponding in a
measure to those of earth, but far more elevated ; and its sgm'zene have
the same variety of character and of intelligence ; existing, too, as men
do here, in a state of progress. Released from bodily earth-clay, their
Feriscopa is wider, their perceptions more acute, their spiritual know-

edge much greater, their judgment clearer, their progress more
rapid than ours. Vastly wiser and more dispassionate than we, they
are still, however, fallible ; and they are ‘ggverned by the same general
laws of being, modified only by corporeal disenthralment, to which they
are subjected here. :

¢4, Our state here determines our initial state there. The habitual
promptings, the pervading impulses, the life-long yearnings—in a word,
the moving spirit, or what Swedenborg oalls the ‘ruling loves’ of man—
these decide his condition on entering the next world : not the written
articles of his creed, nor yet the incidental errors of his life,

5, We do not, either by faith or works, earn Heaven ; nor are we
sentenced, on any Day of Wrath, to Hell. In the next world we
simply gravitate to the position for which, by life on earth, we have
?tted ourselves ; and we occupy that position because we are fitted

or it. )

- ¢6, There is no instantaneous change of character when we pass
from the present phase of life. Our virtues, our vices ; our intelligence,
our ignorance ; our aspirations, our %iovemngs ; our habits, propensities,
prejudices even, all pass over with us: modified, doubtless (but to
what extent we know not), when the spiritual body emerges, divested
of its fleshly encumbrance ; yet, essentially, the same as when the
death-slumber came over us.

7. The sufferings there, natural sequents of evil-doing and evil-
thinking here, are as various in character and in degree as the enjoy-
ments ; but they are mental, not bodily. There is no escape from them
except only, as on earth, by the door of repentance. There, as here,
sorrow for sin committed, and desire for an amended life, are the indis-
pensable conditions, precedent of advancement to a better state of

things.

¢8, In the next world Love ranks higher than what we call
Wisdom, being itself the highest wisdom.  There deeds of bene-
volence far outweigh professions of faith. There simple goodness rates
above intellectual power. There the humble are exalted. There the
meek find their heritage. There the merciful obtain mercy. The
better denizens of that world are charitable to frailty and compas-
sionate to sin, far beyond the dwellers in this : they forgive the erring
brethren they have left behind them, even to seventy times seven.
There is no respect of persons. There, too, self-righteousness is re-
buked and pride brought low.

¢¢9, A trustful, child-like spirit is the state of mind in which men
are most receptive of beneficial spiritual impressions ; and such a spirit
is the best preparation for entrance into the next world.

10, There have always existed intermundane laws, according to
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which men may occasionally obtain, under certain conditions, revealin;
from those who have passed to the next world before them. A certain
proportion of human beings are more sensitive to spiritual perceptions
and influences than their fellows; and it is usually in the presence, or
through the medium of one or more of these, that ultramundane inter-
course occurs. .

“11. When the conditions are favourable, and the sensitive, throngh
whom the manifestations come, is highly gifted, these may supply im-
portant materials for thought, and valuable rules of conduct. But
spiritual phenomena sometimes do much more than thig. Intheir highest
phases they furnish proof addressed to the reason, and tangible to the
senses, of the reality of another life, better and happier than this, and
of which our earthly pilgrimage is but the novitiate. They bring im-
mortality to light under a blaze of evidence which outshines, as the sun
the stars, all traditional or historical testimonies. For surmise, they

. give us conviction, and assured knowledge for wavering belief. :

€12, The chief motives which induce spirits to communicate with
men appear to be a benevolent desire to convince us, past doubt and
denial, that there is a world to come ; now and then the attraction of
unpleasant memories, such as murder or suicide ; sometimes (in the
worldly-minded) the earth-binding influence of cumber and trouble;
but far more frequently the divine impulse of human affection, seeking
the good of the loved ones it has left behind, and at times drawn down,
perhaps, by their yearning cries.

¢¢13. Under unfavourable or imperfect conditions, spiritual com-
munications, how honestly reported soever, often prove vapid and
valueless; and this chiefly happens when communications are too
assiduously sought, or continuously persisted in; brief volunteered
messages being the most trustworthy. Imprudence, inexperience,
supineness, or the idiosyncrasy of the recipient may occasionally result
in arbitrary control by spirits of a low order; as men here sometimes
yield to the infatuation exerted by evil associates. Or, again, there
may be exerted by the inquirer, especially if dogmatic and self-willed,
a dominating influence over the medium, so strong as to produce effects
that might be readily mistaken for what has been called possession. As
a general rule, however, any person of general intelligence and ordinary
will can, in either case, cast off such mischievous control ; or, if the
weak or incautious give way, one who may not improperly be called an
exorcist—if possessed of strong magnetic will, moved by benevolence,
and, it may be, aided by prayer, can usually rid, or at least assist to rid,
the sensitive from such abnormal influence.” -

SPIRITUALISM AND THE POPULAR THEOLOGY.

In view of the foregoing, the question will arise as to the exact
bearing of Spiritualism upon Modern Christianity. Clearly the new
teaching does not countenance the Pogular Theology ; yet, as I have
already said, it is not antagonistic to the teaching of Jesus. Orthodoxy
does not fairly represent the spirit of Christianity, though it may well
possess a rigid observance of the letter thereof. The heart of it
13 sound, no doubt,—that is to say, it meaus well, but its theology
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is false in its essentials. While agreeing with the Church that man
is immortal, and that his life here should be conducted in reference
thereto, we know that she is greatly mistaken as to the realities of
that immortality, and we believe her method of preparation for it to
be unreliable.

The Church of the first century, with all its blunders, had a basis
that was sound. The Apostles had seen and handled the facts they
believed in. The Church of the nineteenth century has for foundation
the history only of what the ancient Church knew of fact, and that
greatly weakened by what it does not know of reason, and made utterly
unsound by the scholasticism which subsequently undertook to settle
matters without fact or reason. And yet, with what a conscious air of
superiority we are asked, as Spiritualists, whether we have “an interest
in Christ.” It never troubles itself with the question as to whether
Christ has an interest in it. It takes that for granted.

But, as at present constituted, it is extremely doubtful whether it
can survive, Already the Popular Faith has lost its hold upon the
hearts and minds of the people ; and, moreover, the rival faiths of the
world are standing forth in bold array, challenging each other to com-

arison, and especially demanding of Christianity the why and where-
ore of its assumed superiority. In the far East, as Max Miiller points
out in his profoundly sympathetic appreciation of the religious wants
of humanity, the most reverent minds are comparing the systems of
Buddha, of Mahomet, and of Christ, and are inquiring with a largeness
of heart that might admonish many amongst ourselves, which of them

resents to man the highest, purest, and holiest conception of the

ivine Being, and of the religious duties of man. The merits of each
and all the world’s faiths are on their trial, and though Christ’s
teaching in its pristine simplicity can, and will hold its own, yet the
wretched Calvinism perpetrated in His name to-day, will not and
cannot compare favourably with either of the other great religions of
the world.

There is no need for alarm. Whatever of truth there is in the
Popular Theology will stand. It is not the good and truc we, as
Spiritualists, wish to eliminate, but the untrue and the false, which the

urch has incorporated as part and parcel of its charter. :

That a vitalising and purifying influence is needed is plain enough ;
of something radically wrong, the Church stands self-convicted, self-
condemned. Look where we will throughout Christendom, and we
shall not find the *‘signs” which Christ Himself declared should dis-
tinguish the true believer. Where are the credentials of discipleship ?
Where are the gifts of the Spirit promised by Him who is called Lord
and Master? If these signs were a test of Christian character, and a
living faith in the primitive days of the Church, they are still so ; and
where, I ask, are those who can so prove their faith ? )

‘“Here,” says one writer, ‘“is a solemn fact to be considered :.
either the Church is void of faith, or the promise of Jesus is void of truth.
In either case it is no more than charity to call the attention of
Christians to this matter. This is no idle question. The whole world
is concerned in it. The Popular Religion of the nineteenth century
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stands convicted of either a want of faith in itself, or a want of confi-
dence in the truth of its founder.”

Spiritualism alone can throw the needed light upon such questions
as these, and show why and how it is that the promised signs have dis-
appeared from the midst of Christendom. It can also furnish proof
and illustration of the leading doctrines of Christianity, such as can be
had from no other source. 1t not only re-demonstrates the basic fact,
but gives the philosophy and uses of many of the rites and practices of
the Church, the true meaning of which is now either lost sight of or
misunderstood. For example, Christian baptism, in one form or other,
is held by many to be a sine qud non of church membership. Conse-
quently, the believer is either immersed in water, or has it sprinkled
on his face. But if the ‘“ Word” is to be taken as a guide, he is here
entirely in error. That was not the kind of baptism which was to ac-
company the Gospel of Christ. The symbol of the baptism of Jesus
was fire, not water—the sign of a power which should not simply
moisten the surface of the understanding with a verbal assent, but
which should penetrate to the very centre of consciousness, and there
become a perpetual source of light and heat. Spiritualism reveals that
this baptism of fire is none other than the overshadowing presence of
the Spirit—as at Pentecost—a baptism of which fire is a fitting symbol.
In like manner can be explained the Laying on of hands, the Lord’s
Supper, Singing and Prayer, Fasting, and the Invocation of Saints—all
of which have been for the most part followed blindly. But in the
light of Spiritualism their rationale is obvious, as also the interpretation
of many of the popular dogmas; as, for instance, Mediation, Atone-
ment, Vicarious Suffering, Salvation, Justification, the.Resurrection,
and the Last Judgment. It is not, however, my purpose now to
enter into a discussion of these points. I simply record the fact
that a common- sense and rational view of Christian rites and dogmas
is forthcoming.

IN WHAT SPIRITUALISM DIFFERS MOST FROM ORTHODOXY.

Though Spiritualism, as a science and system of ethics, is uncon-
sciously modi?ring the doctrines of thé Popular Faith to an extent little
dreamt of, and is exerting a purifying influénce, teaching men that the -
real power which is to control men’s iearts for good is Love—Universal
Love ; yet the key-stone of the whole fabric of modern theology is hard
to remove. It i1s upon this point that Spiritualism is thoroughly
antagonistic to the Popular Faith. The doctrine of eternal torment
hangs like a mill-stone upon the neck of the Church. This doctrine,
briefly stated, is, that wgile a certain proportion of the human race
will be ‘‘saved,” the rest will pass onwards to a state whose awful
horrors no tongue can describe. The future of vast myriads is a
g;ght of never-ending gloom, a night upon which no morning can ever

wn.

‘What the real meaning of this is will be seen in the following precis
of the religious faiths of the world, in which 1he number of those likely
to be saved is computed by applying the orthodox evangelical test of
¢“believing in Jesus :”—
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Let us take the population

of the globe, at say ...... .cicicvrmiiiiniiessinnnineiennnenes 1,274,000,000
Now, according to popular

theological ~belief, we

must exclude all outside

the pale of the Christian

Church, as follows : ...... Pagan Idolaters, 793,000,000
Mahometans, ......120,000,000
Jews, ssasavsaion 8,000,000 921,000,000

Leaving the number of

Professing Christians, of

one kind or other, at...... ....... cressierissnnetenienienannsnnses 853,000,000
Observe, however, that the

Idolaters amount to at

least three times this

number. But to be ortho-

dox in our estimate, we

must still further reduce

the number of those

likely to be saved, by the Roman Catholics, 182,500,000 .

.and also the ............... Greek Church, ... 76,624,000 259,124,000

This leaves us, the Protes- @
tant Churches, 8ay,....... ccveecennnens T TR R 93,876,000
the united members of
which are not much more
than one-third of the
whole Christian Church !

Shall we stop here and take
our 96,000,000 Protes-
tants as the number of
those for whom ‘‘salva-

.tion” is possible? No,
says our inexorable theo-
logy, you must deduct

from these at least the... Unitarians, ........... 183,000
Mormons, ...............100,000
Swedenborgians, ...... 12,000 )
some would even include Universalists, ......... 656,000 951,000
thus reducing our esti-

Sesesseststatsisrans it rannan

mate t0 ..ereenen * 92,925,000

And, were it possible to obtain the precise number, it is more than
likely that our total would dwindle down from millions to as many
thousands, more especially as these figures represent professing
Christians only, and not by any means those who are regarded as
really the followers of Christ by the Evangelical section of Christendom.

These facts need no comment. It is against such horrible dogmas.

* These statistics are taken from Chambers's Encyclopedia, article ** Religions.”
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as these that Spiritualism protests. Spiritualism will continue anta-
gonistic to modern Christianity so long as the Church persists in resting
her raison d’elre upon such foundations, Spiritualism is fighting for
God and man alike. It ¢s teaching men nobler and truer views of life
and being, and that there is nothing to fear beyond the tomb, that even the
punishments of an all-wise God, through His inexorable laws, are proofs
of His greatest mercy, and that the worst calamity wowld be NOT TO
Jall into His hands.

The bearing of the new teaching on this all-important point is, that
no such system of punishment as that generally believed in by the
Churches exists in the next world. Spirits have very little to say
about hell, and they universally repudiate the doctrine of eternal re-
tribution. Yet, though not believing in hell as a place, they tell of a
punishment which is corrective, and emphatically insist that the mis-
deeds and wrongs done in this life must be atoned for in the next.
They teach that the soul’s Day of Judgment is ever here, and that
sooner or later the spirit must gather up the tangled thread of its
former sins and weave the lines of life afresh into garments of light and
beauty with which it may clothe itself anew.

Doubtless the orthodox Christian will question the trath of all this.
But it must be remembered, that though one class of passages in the
Bible may be so interpreted as seemingly to endorse the ‘¢ eternity of
hell torments,” yet there is another class to be met with in both Testa-
ments which preach a widelﬁdifferent‘doctrine. Those that speak of
God’s everlasting mercy, of His not keeping His anﬁer for ever, are as
numerous and as emphatic as those which are urged in support of the
contrary belief. Yet, for eiihteen centuries, the Church has elected to
stand by the one and not the other. And why? Because she felt it
supremely important to have the means of successfully terrifying men
into the fold. No doubt she was honest ; but the times have now
gone by when men could be ‘“saved ” through fear.

In combating such monstrous theories as these, which the Church
has unfortunately engrafted into its system, Spiritualism is fighting for
the honour of God and the welfare of man. &e plead for the glorious
charter of life revealed by the man Christ Jesus ; for the ministries
signified by that redemption which He wrought from the power and
sting of death. We plead for the teeming millions of our race, for those
who, in our self-righteousness, we term the *‘wicked,” and then pass
on our way—for those with whom Jesus loved to dwell, and for whom
His loving tenderness went out, the weakest and vilest of whom He
called brethren.

Let me, again, speak a word of re-assurance. Let none fear that
such teaching as this will undermine the truth. On the contrary, it
strengthens and confirms it. The mission of Jesus is our own —His
love our guide as we daily tread the path of duty, which widens and
brightens as we travel on ; and far away in the distant future we catch
a gleam of the Universal Song of Triumph—the song of the ever-
ix}cr.easing throng of Earth’s children, ransomed evermore from the toils
of sin. :
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CHAPTER VL
INSPIRATION AND REVELATION : THEIR NATURE AND SOURCE.

THE questions of Inspiration and Revelation are as yet so hedged about
l%y prejudice that few will be content to treat them upon their merits.

hose who have had the temerity to do so, and have emancipated
themselves from the unphilosophical claims with which the popular
view of the question is weighted, and from a slavish and degraded
letter-worship of the Word, have been speedily consigned to the limbo
of heterodoxy. The Protestant Churches honour Luther for freeing
them from the errors of the Roman Church ; but, unless they are
prepared to issue a bull of infallibility, they should not denounce those
who, in their study of Holy Writ, exercise the fundamental principle
of Protestantism—liberty of thought and interpretation.

Protestantism and Romanism both agree in this--the Bible was
directly inspired by God, and is in itself a source of unmixed, unerring
truth. The former asserts, however, that after the first century of the
Christian Era the book of revelation was completed, and the fount of
inspiration closed. Roman Catholicism, on the other hand, though
likewise asserting the completion of the written Word, still claims that
the stream of inspiration has been continuously granted to the Catholic
Church during the last seventeen centuries, but to no other.

As to its continuance to the present time, the Mother Church is un-
doubtedly correct, but not so with regard to its limitation or in-
dividualisation ; while both are somewhat mistaken as to the infallible
nature of the record.*

Making due allowance for the modifications resulting from the Re-
formation, and which were adopted only by the Protestant Churches,
this belief has for the most part but a shallow foundation. It has
simply been taken for granted because it has been the teaching of the
Church from the Counci% of Nice downwards. She has claimed for her-
self, and herself alone, the custody and inter;l))retation of the written -
word ; and, to cast a doubt upon this venerable belief is, to many,
equivalent to denying Scriptural truth altogether.

PLENARY INSPIRATION.

The belief in the Plenary Inspiration of the Scriptures—the originals
and King James’ translation also—is tenaciously clung to by the
majority of Christians. Such a method of interpretation has only led
to innumerable absurdities, and has consequentl};r been abandoned by
the most intelligent Biblical scholars for a more reasonable standpoint.
There is hardly any preconceived idea or position for which texts may
not be found—as far as the mere letter goes—as authority. The vilest
excrescences of human nature have by this means-established their
claims by appealing to the Bible. Interpret many passages with rigid
accuracy, and without regard to context, by this doctrine of verbal in-
spiration, and you may convict the Scriptures of startling inconsis-
tencies ; let, however, the general tenor be taken and read in the liglﬁt

* See previous chapter, page 47.
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of a more general inspiration, and the whole is harmonious and clear of
<comprehension.

Modern thought, however, rules out the idea of a special revelation
and inspiration. The ground upon which they are doubted—may I
not go farther and say dented—to-day, is, that they have been regarded
and believed to be miraculous and infallible in their nature and origin ;
and with the denial of miracles and the infallible in general, the rejec-
tion of inspiration and revelation has followed as a matter of course,

¢ Men postulate infallibility,” says one,* ‘¢ as a necessity.  Doubtless
this is so in the abstract, but in order to apprehend infallibility a man
must be infallible. - Hence man’s knowledge of his Creator, which
is the equivalent of God’s revelation to him, is progressive. Who, it
may be asked, decided that God’s revelation to mankind closed with
the books of the Bible? Men—fallible men—like ourselves. The
Bible makes no such claim for itself, and we have no more reason for
supfosing that God’s revelation to man is confined to the pages of the
Bible than we have for believing in the infallibility of the Pope. The
conclusions of such men as Cardinal Newman and Archbishop Manning
are logical. The believer in a special infallible revelation, if he be
rational and logical, is driven to find an infallible interpreter for his in-
fallible book. Perplexed and distracted by the discordant and con-
flicting teachings of the various sects of Christians, he turns, it may be,
sometimes in despair to the only Church which has even the appearance
of being at unity with itself, a Church which boasts an unbroken line
of succession from apostolic times, and claims to be a divinely-appointed
authority for rightly interpreting the infallible Word of God. Here at
last is peace and security! What can man want more? One linger-
ing, loving look to the dear ones we are leaving; a plunge, and all is
over! Henceforward, ‘to doubt,’ as Cardinal Newman puts it, ‘is to
gin,’ and all this is the legitimate and logical issue of a belief in the
infallibility of the Bible.”

A COMMON-SENSE VIEW.

The view which Spiritualism takes is eminently a common-sense
view, though it in no way disputes either the inspiration or authenticity
of the Bible. It teaches a new principle of discrimination, but at the
same time places Holy Writ on a firmer, though less exalted basis. It
shows the real nature and source of spiritual influx, and throwing a
flood of light on the manifestation of the spiritual upon the material
world, reveals the heretofore inexplicable mass of ideas and mysteries,
an intelligent and intelligible record of God’s dealings through inter-
mediate agencies with mankind. It shows that the means whereby
revelation came to the prophets and seers of old are identical with the
laws governing spiritual intercourse through media to-day. The
prophets were instruments for the use of higher intelligences, from
whom words of wisdom, grace, and truth came, as they were moved by
the Spirit. So, too, are mediums influenced to write and speak that
which is given to them.

* W. W. Clark in % Forecasts of the Religion of the Future,” p. 138,
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REVELATION HAS BEEN GIVEN TBROUGH FALLIBLE AGENCIES.

Revelation has been and is given through fallible human agents,
and, as the purest water poured into a foul cistern will flow forth more
or less befouled, so the inspiration which has flowed from the lips of
prophets and seers has been more or less tainted with their personal
characteristics and inconsistencies. The sweetest melodies are pro-
duced from the most perfect instruments, and the higher the moral and
spiritual culture of the individual, the more exalted and divine have
been the words of wisdom given. Says Adin Ballou—-¢‘ Even the be-
lievers in the plenary inspiration of the Bible, who contend that holy
men spoke and wrote precisely as they were moved by the Holy Ghost, -
confess that the peculiarities of all the prophets and apostles are dis-
tinguishable in tge books which bear their respective names. Isaiah
and Daniel, Paul and James, it is alleged, were media through whom
the Holy Ghost spake arid wrote. But still there is the same difference
in’ what came through them as in the men. Even the Holy Ghost
could not or would not write through these different media, without
allowing their personal mentality to peculiarise what was written.”

Spiritualism teaches that this

INSPIRATION IS GENERAL,

limited to no age, country, or nation ; and that the only difference is
one of degree. All men are inspired—the inspiration being limited
only by the degree of receptivity and capacity. It shows that this
spiritual influx is none other than the indwelling of the Spirit of God,
in whom ¢‘ we live, and move, and have our being.” Interpreted thus
- it reveals the possibilities of our race, which is slowly but surely being
drawn upward and heavenward by the Spirit of Truth itself.

MEDIATE NATURE OF REVELATION, .

Another important point is that the holiest truths have doubtless
been given mediately, and not direct from God. The spiritual inter-
course of the last thirty years has revealed the economisation of labour
in the invisible as in the material world—that the universe is governed
by a graduated hierarchy of spirits, much as our planet is governed,
orders being transmitted from the sovereign and his chief ministers
down fhrough various grades of officials — and that, although the
standard of rank and station in spirit-life are settled upon sounder
principles than on earth, and considerations of intellectual and moral
worth are substituted for our artificial distinctions, there is no dead
level of equality there, and no more reason to believe in the direct
intercommunication between the highest and the lowest, without the
intervention of suitable agencies, than there is on earth, We may
lealn-n much if only our teachers are a little better informed than our-
selves.

That this agrees with, and will harmonise, Bible truth is clear. We
need no longer charge upon God the inconsistencies and contradictions
of His agents. The truth may have, and undoubtedly has; come from
-its primal source, pure and undefiled ; but, in transmission to man, it
has become deteriorated by contact with human faults and foibles,

*



64 - INSPIRATION AND REVELATION :

The truth is not defective, but simply our interpretation of it. God’s
truth may teach us one thing, while we conceive another. Fresh ideas
must be communicated through old forms, ready to the hand—in modes

of expression familiar to all. '

THE TEST OF REVELATION.

Tt is clear that Revelation must be submitted to the test of reason.
¢ Brethren, try the spirits, for by their frnits shall ye know them,”
was sound and good advice. On the principle of proving all things,
and holding fast that which is good, we are not bound to accept im-
possible and inhuman commands as emanating from God Himself,
simply because a Hebrew prophet chose to ascribe them to Him, any
more than we are compelled to receive the ipse-dixit of any spirit. The
source of both ancient prophecy and modern spirit revelations we claim
to be the same, A ‘‘Thus saith the Lord !” prefaced to any communi-
cation from the spiritual world, whether in ancient or modern days,
does not guarantee its divine origin.  Many such utterances were dis-
honouring alike to God and man. The prophets and seers of the Jewish
race frequently mistook a spirit—oftentimes an evil one—to be God
Himself ; and spirits being human, their utterances are necessarily
oftentimes fallible and unworthy of credence.

THE SOURCE OF BIBLE INSPIRATION.

A critical examination of the claims made by the various Bible
writers, as to the nature of the influence under which they wrote, does
not sustain the popular idea of direct and verbal inspiration. It may
fairly be contended, that when a Hebrew ?rophet i)refaced his prophecy
or utterances by ¢ Thus saith the Lord! ” it is clear that he intended
to ascribe it to a spiritual influence, but it is not by any means clear
that he intended to ascribe it to the Almighty Himself, nor if he did
so intend, that he was justified in his assertion; and, when he
announced that he was moved by the spirit, nothing is more absolutely
certain that he did not mean the Third Person in the Trinity, inasmuch
as that doctrine was unknown to the Jews.

Whatever was beyond thd explanation of the culture of an Israelite
seems to have been ngenemlly ascribed to God; and thus the message
of an angel, the words of a wise man, or the remarkable deliverance of
a nation, family, or individual, were 8o referred to the Almighty,
though in every case where the details are given we find them pre-
sented through the instrumentality of an angel or angels. It can be
definitely shown that the words ‘“Lord” and ¢ God ” were used inter-
changeably for Angel and Spirit. Many passages in the Old Testament
clearly refer to angels, notwithstanding that they are distinctly called
by the name of the Deity. The designation of God was doubtless given
because of the intimate relation between the Divine Being and the
messenger as the agent of His purpeses. In one passage we have a
plain illustration of calling an angel the Lord : ‘Behold, I will send
an angel before thee. Beware of him, and obey his voice ; provoke him
not, for he will pardon thy transgressions, for My name is on him.”
This can mean nothing, except it means that the angel of God bore His

-
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name, and was deputed to act for Him. We can thus easily understand"
that ‘‘ the Lord ” that went before Israel, and was seen in the bush by
Moses, and that Moses talked face to face with on Mount Sinai, was
the angel sent from the presence of Jehovah, and not Jehovah himself,

Indeedg, this is corroborated b{ the martyr Stephen, in his apology
before the Council of the Jewish Sanhedrim. He says: “ This Moses,

whom they refused, saying, ¢ Who made thee a ruler and a judge?’ the
same did God send to be a ruler and a deliverer by the hand of the
angel which appeared to him in the bush,” And again: * This is he
that was in the Church in the Wilderness, with the angel which spake
to him in the Mount Sinai.” Yet another of the innumerable instances
which are scattered up and down the Scriptures: Jacob, it is affirmed,
saw God face to face ; in fact, wrestled with Him. Yet in Hosea xii. 4,

we read in reference thereto--* Yea, he [Jacob] had power over the
angel, and prevailed.” This rendering is supported by the fact, that
just previous to meeting the «Lord,” or rather His angel, we read:
“ Ang he went on his way, and the angels of God met him; and when
Jacob saw them, he said —¢ This is God’s host.””

From this we learn that spirits or angels—I shall show that both
are identical—were the inspirers of the prophets of old. To-day the
gifts of the Spirit, bestowed on our own sons and daughters, are
absolutely identical with the gifts of the prophets, priests, and seers of
the Mosaic dispensation. If it was the privilege of the Patriarchs to
entertain angels unawares, and the prerogative of the Prophets to hear
the voice and deliver the messafes of the Spirit-world, our eyes and
our ears are also opened in these latter days; and we do but see what
they saw, and hear what they heard, though the messages vouched to
us happen to be in accordance with our present stage of development
and our modern habits of thought. This ﬂ?art of our subject will be
more fully dealt with when we consider the identity of the facts and
methods of ancient and modern revelation.

ANGELS ARE HUMAN SPIRITS.

It is sometimes argued that the angels of the Bible were not human
spirits, but a distinct race of sentient beings, and that, therefore, our
deductions as to the identity of the inspirers of the twe revelations are
consequently fallacious.

There is, however, much more testimony identifying angels as human
spirits than the reverse. The simple truth upon the subject is probably

(1.) What the Greeks called Ilyevua and Axizoy, the Latins Spiritus,
and the Hebrew Angel, we call Spirit. (2) Therefore, according to
Seriptural usage, we may say that the spirit in man is the angel in
man, the spirit freed from flesh is the angel in God. (3.) Undeveloped
man, i.e., man in whom the principle of virtue had not been opened, or
had been perverted or misdirected by passion or misfortune, was called
a devil or bad angel in the same Scriptural usage. -

The question that will arise here is, How do we know that "Ag%el »
signified a man who had cast off the flesh—what we call Spirit ? Thus,
the angels that appeared to Abraham and Lot were addressed, and re-

) E
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sponded to the address as men ; the angel that appeared to Manoah’s
wife, and afterwards to Manoah, was addressed as man and angel, and
answered to both names ; the angels that appeared to, and conversed
with, Jesus on the Mount, are said to have been Moses and Elias—both
men known in the history of the Jews as amongst the most remarkable
-of their ancestry. The angel that appeared to Cornelius is deseribed by
‘him as a man in white raiment, by Peter as an angel. And, as if for
-ever to settle any question that could arise on this subject, in the close
of that most wonderful book of angelology, the Book of Revelation, the
angel who communicated its wondrous visions declares of himself—“ I
am of thy brethren, the prophets.” These facts place our definition
beyond the reach of all candid denial. Man, Angel, God is the ascend-
ing scale of being everywhere portrayed in the%ible-Man, a spirit in
the human form, or in the flesh ; Angel, a human spirit ont of the
flesh, or beyond the experience of earth ; God, the universal, embracing
both and all conditions. Man, Angel, God, revealing the affinity be-
tween, or in all the forms of intelligent life. Like seeking and finding
its own, All that makes the man is the angel in form—one and the
.same—from God to God.

CHAPTER VIL :
"\, THE IDENTITY OF BIBLE FACTS AND SPIRITUAL PHENOMENA.

"SPIRITYAL phenomena—or what are called the miracles—have been re-
garded as the foundation, order, and development of the Christian
religion, and their recognition as valid testimonies to its divine char-
acter has been a!l but universal. Vhether the pretensions and claims
.of any faith to absolute credence simply upon the ground of its pro-
mulgation having been attended by supermundane phenomena, can be
.supported by logical argument or not, it is not now my intention to
inquire. My present purpose is simply to draw attention to the

IDENTITY OF THE CHRISTIAN MIRACLES AND THE SPIRITUAL
PHENOMENA

-of modern days—in fact, to show that the credentials which accompany
the renewal of revelation are exactly similar to those produced by the
-apostles of Christianity in its early daysin support of the claims of that
faith upon the attention of the world.

In the Old and New Testaments can be traced indications without
number of amazing facts, similar to other experiences, witnessed and
auathenticated in the literature of all ages and nations, our own iu-
cluded. We read of spiritual appearances, spirit-hands, spirit-lights,
-of spivit-writing, and the levitation of persons and objects, apparently
‘under conditions oipmed to the known laws of gravitation. In the
New Testament these oocurrences are specially promounced, their
rationale better understood, and tlreir relationship to our common
Thumanity more elearly defined.

I would point out that the Sacred Book se literally bristles with -
these records of the intereommunion of the twe worlds, that not a
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page can be found on which some one instance of these manifesta-
tions does not appear or at least referred to. The earnest inquirer
meed not search long before he is overwhelmed with evidence bearing
-thereon. )

The majority of Christians, while avowing a firm belief in the real
nature of these facts, as recorded in the Scriptures, also claim that the
‘powers by which they were produced were special dispensations from
‘God, which, after a while, were withdrawn from the midst of the
Christian Church. This assumption, like many others now cherished
by Christendom, rests upon no authority, is accompanied by not even
the shadow of a proof. -

Spiritualists, on the other hand, contend that all things are and have
been occurring in accordance with fixed and inexorable laws, and that
these manifestations are no exception to the general rule. To-day we
see the sime laws in operation, the same powers in our midst, governed 18
by the same conditions, identical in power and degree, : H

Our evidence is of the very best kind —that of actual personal ex-
perience. That the facts are identical we are as sure as the strongest
analogy can make us. Unless our opponents are prepared to swear
that black is white, and that a similarity of kinds, causes, and effects
are not sufficient evidences of the identity of well attested experi 8,
they will not be able to escape from the logical conclusions baged uwpon
this testimony.

Let the Bible narratives be read in conjunction with modern
spiritual manifestations, and after making due allowance for exaggera-
tion and inisconception, arising from the difference of imagery in the
Orient and the Occident, beneath all, in both records, can be seen
evidences of a life beyond the body—a recoguition of a spiritual universe
and human immortality.

The following is taken from an excellent little pamphlet by Miss
"Theobald, entitled “ Spiritualism in the Bible Compared with Modern

Spiritualism : "—* ’

I will hastily draw attention to a few of the instances of different
kinds of mediumship recorded in the Old Testament, and then pass on
te the New, containing, as the Christian world professes to believe, the
teachings of the ¢ New Dispensation,” and under the order of which we
are supposed to be now living. :

If we turn to Deut. xviii., and read from the 15th verse, we find (as a
context to the denunciation in 9th verse, &c.) a.promise of a prophet, or
medinm, and the distinction is clearly made between the abuse and the
use of these powers of mediumship, given by God. (20th verse) ‘‘ The
prophet which shall presume to speak in My name which I have nof
commanded him to speak, or that shall speak in the nams of other gods,
even that &ﬂl‘o het shall die.” s )

Read also Elijal’s interview with the prophets of Baal, in 1 Kings
xviii.  Especially note verses 18, 21, 26. Also read Jer. xxiii.

Let all who ielieve in the truth of the prophecies recorded in the
Bible recognise in the Sigrs of the Times the fullilment of Joel’s worda

» London:: ‘W, H. Harrison, 33 British Mugeuss Bteeet, W.Q. Price 2d. Lo
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(ii. 28) : *“ And it shall come to pass I will pour out My Spirit upon all
flesh, Your soms and youw daughters shall prophesy, your old men
shall dream dreams, your young men shall see visions.” .

Throughout the Bible it is taught that the withdrawal of these
gifts was looked upon as a *‘mournful sign,” a sign of God’s dis-
pleasure, )

In 1 Sam. iii. 1, is written, ‘‘There was no open vision in these
days,” and the development of *¢clair-audient” mediumship in the
child Samuel was hailed with delight by Eli, the Holy Priest of the
Temple. In Ezekiel xiii. 23, it is said : *‘ Therefore ye shall see no
more vanity, nor divine [as distinct from diabolical] divinations, for I
will deliver my people out of your hand.” Note, also, third verse, and
Ezekiel xii. 23, 24. In Micah iii. 6, we read—* Therefore night shall
be unto you, that ye shall not have a vision. And it shall be dark
unto you, that ye shall not divine.”

See Amos viii. 11 : ‘“Behold the days shall come, saith the Lord,
that I will send a famine in the land. Not a famine of bread, nor a
thirst for water, but of hearing the words of the Lord.”

In Psalm lxxiv. 9, is the lament, ‘‘ We see not our signs, there is
no more any prophet.” See 1 Sam. xxviii. 6, and in Proverbs xxix, 18,
Solomon writes, ‘‘ Wheére there is no vision the people perish.”

WRITING AND DRAWING MEDIUMSHIP.

Of all the different varieties of medinmship or *‘ gifts ”” now being
poured so abundantly upon thousands, perhaps the most common are
those of writing and drawing. Those who possess these powers find
that on holding a pencil passively in their hands, upon paper, it is

_ moved to write messages upon all kinds sf subjects, or to draw different
things. If we turn to 1 Chron. xxviii. 12, we find this mediumship, as
given to David, thus spoken of :—*¢ David gave to Solomon his son the
pattern of the porch,” &c. . . . “and the pattern of all that he had by
the spirit.”” Again, in 19th verse: ‘‘ All this, said David, the Lord
made me understand in writing by His hand upon me.”

Elijah, four years after he had passed away, writes to Jehoram,
2 Chron. xxi. 12 : “And there came a writing to him from Elijah the
prophet.” It is not specified as to whether this came through a writing
medium, or by the

DIRECT SPIRIT WRITING,

instances of which are continually being given mow at spirit séances,
when both writings and drawings are done, under strict test conditions,
without mortal contact, and entirely similar to such cases as spoken of
by Moses, to whom the Commandments were on two separate occasions
‘“engraven on stone’’ by direct spirit power.- See Exodus xxxi. 18+¢
¢ And He gave unto Moses, . . ., two tables of testimony, tables
of stone, written with the finger of God.” Also, Exodus xxxiv. 1 and
28 verses. And at Belshazzar's feast the writing on the wall was also
accompanied by the ‘‘finger of a man’s hand ” ( v. 5). :

- Perhaps the most marvellous development eof spirit power at the
present tame is-that of se-called :

-
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MATERIALISATION,

By this power, at séances held daily, not only in London, but in all
parts of the world, spirits show themselves in as tangible a form as
that of any of the people who are present. At times only a hand will
appear, or a face, but constantly the full form of a spirit (clothed in
different costumes, also materialised for the time) can come out from
the cabinet, talk freely, and eat visibly with those in the flesh, and
- then gradually fade away before them. ’

There are, however, identical instances given in the Bible. -See Gen.
xviii. how Abraham entertained three angels ; in second verse : « And,-
lo, three men stood beside him :” and having prepared food for them,
in the 8th verse it says : «“ And he stood by them under the tree, and
they did eat.” Gen. xxxii. 24 : “ Jacob was left alone; and there
wrestled a man with him until the breaking of the day;” and in the
30th verse is added : ‘“ And Jacob called the name of the place Peniel :
for I have seen God face to face.”

The book of Ezekiel is inexplicable, except when it is read in the
light that Spiritualism throws upon it. It is a marvellous record of
medial experiences. - In Ezekiel i1, 9 we find a materialised spirit hand
holds out ““a roll of a book™ , . . ‘“written within and without”

. by direct spirit power.

LEVITATION OF THE HUMAN BODY.

Tu chap. iii. 12-14 we find Ezekiel is *‘lifted up,” by spirit power, in
the ;ame way as many medinms are now elevated, or carried from place
to place. :

Ifn Ezekiel xi. 1 again is written: ‘“The spirit lifted me up, and
brought me into the east gate of the Lord’s house.” See also chap.
viii. 3.

In the *“ Dialectical Report on Spiritualism,” among many witnesses
imay be found the names of Lord Adare, the Master of Lindsay, and
Mr. S. C. Hall, who testify to the truth of the fact that Mr. Home, by
medial power, has sometimes not only resisted the natural action of fire
himself, but has helped others to do 8o also. At page 119 we read: ‘I
have seen Lord Adare hold in the palm of his hand a burning live coal,
which Mr. Home had placed there, so hot that the mere momentary
contact with my hand caused a burn.” Mr. 8. C. Hall has had red-hot
coal placed in the same way upon his head, without even singeing or
soiling the silvery hair. ' This

POWER TO RESIST THE ACTION OF FIRE

corroborates the truth of the statement given in Daniel iii, 21 and 27.
Shadrach, Meshach, and Abednego ‘‘were bound in their coats, their
hats, their hosen, and other garments, and were cast into the midst of
the burning fiery furnace.” . . . ‘“And the princes, governors,
captains, king’s counsellors . . .. saw these men, upon whose body
the fire had no power, nor was an hair of their head singed, neither
were their coats changed, nor the smell of fire had passed upon them,”
Compare this with Heb. xi. 34.
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SPIRIT LIGHTS. :

The appearance of spirit lights, such as we have continually at spirit
géances now, is frequently sp(ﬁ(en of in the Bible.

At Mr. Williams’s séances, John King, the spirit who shows him-
self, and converses with the circle, brings a lamp, by the light of which
he shows himself and lights up the room. Refer to Gen. xv. 17.
Abram asks for a sign, which is given him : “ And it came to pass,
that when the sun went down (i.c., to ensure the necessary condition
of darkness) and it was dark, behold a smoking furnace and a burning
Jamp passed between those pieces.”

In Exodus iii. 2, “The Angel appeared” unto Moses * in a flame of
fire” . . . ‘‘outof the midst of a bush,” . . . ‘‘and the bush
was not consnmed.” ’

The Israclites are guided in the wilderness by “a pillar of fire™
{Ex. xiii, 21).

HEALING MEDIUMSHIP.

The gift of healing, expressly given by Christ to his followers, and
which is now possessed by many mediums (such as M. Jacob, of Paris,
and Dr. Mack), was possessed by.some of the early prophets. See two
cases of healing by Elisha, 2 Kings iv. 32-35; 2 Kings v. 14 Also a
pimilar case is given in 1 Kings xiii. 6.

TRANCES, VISIONS, AND DIRECT SPIRIT VOICES.

The instances given of trances, visions, and direct spirit voices are
innumerable, from the beginning to the end of the Secriptural records.
‘We will only direct attention especially to the descriptions of the
trance condition, as given by Samuel to Saul. 3

‘¢ The Spirit of the Lord will come upon thee, thou shalt prophecy
with them, and shalt be turned into another man” (1 Sam. x. 6). By
Ezekiel il. 2, ‘“And the Spirit entered into me. When he spake unto
e, and set me upon my feet, that I heard him that spake unto me.”
And again by Daniel (x. 8, 9), when he saw a vision he says, < And L
retained no strength. Yet heard I the voice of his words: and when
I heard the voice of his words, then was I in a deep sleep on my face,
and my face towards the ground. And behold a hand touched me,
-which set me upon my knees, and upon the palms of my hands,” &e.

These descriptions correspond ertirely with the trance conditions of
the present day. :
THE NEW DISPENSATION.

Under the order of this dispensation we are now living. To passon
1o the New Testament, we find in Christ’s life an uninterrupted record
of Spiritualistic manifestations.

Angels, or spirits, appeared, and by the direct spirit-voice announced
to the Virgin Mary the approaching birth of Christ. Luke i. 28, and
following verses. See also in Luke ii., from the 9th verse, how an
angel came and spoke to the shepherds. In verse 13 we read,
#*Suddenly there was with the angel a multitude of the heavenly host,
praising God.” :
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At Christ’s baptism (Matt. iii. 17) a direct voice from heaven came,
saying, ‘“ This is My beloved Son, in whom I am well pleased.”

- In Matt. iv. 11, we read how Christ, after hsving been ‘¢ tempted
of the devil,” had “angels come to minister to Him.”

If Christ, the impersonation of the Deity, required and received such
aid during His life on earth, we may be very sure that similar help
will not be withheld from any of His followers.:

In the “transfiguration,” the spirits of Moses and Elias came and
¢ talked with Jesus” (Mark ix. 4 ; see Luke xxii. 43). In the account
of *“Christ’s agony in the garden,”” *‘ There appeared an angel uunto
Him, from heaven, strengthening Him.” Note also Matt. xxvi. 53. At
the ¢‘crucifixion,” ¢ The bodies of the saints which slept arose e
and went into the holy city, and appeared unto many.”—Matt.
xxvii, 52.

A remarkable instance of the power spirits have over material or
physical objects is given in Matt. xxviii. 2, and Luke xxiv. 2, where
we find that ** an angel of the Lord rolled back the stone from the door
of Christ’s sepulchre.” This power is not lost, or even withheld in the
present day, as all who have the slightest knowledge of Spiritualism
well know how heavy pieces of furniture are continually mqved about.
by an unseen intelligence. :

The knowledge we now possess of the power of spirits to materialise
bodies (of which mention has been made), explains all the mystery
that has hitherto hung over the subject of the resurrection, as to
whether Christ appeared in His earthly body, or no. The descriptions
given by the disciples of His appearance to them prove beyond a doubt
that it was His spiri, clothed with a temporarily materialised body 3
and for the purpose of recognition, when the unbelieving Thomas -
demanded tests of identity, He would even show him ghe * prints of
the nails ” in His hands, and the wound in the side (John xx. 25).

In proof of this belief we find that Christ appeared *‘ suddenly” “in
different forms,” and that He would “vanish out of their sight” after
having talked and eaten with His disciples (Mark xvi. 9). He showed
Himself first to ‘‘ Mary Magdalene.” In the 12th verse of the same
chapter we read, «* After that He appeared, in another form, unto two-
of them.” This verse refers to the walk t0 Emmaus, a full account of
which we find in Luke xxiv. 15, and following verses: ‘“ While they
communed together, . . . Jesus Himself drew near. But their
eyes were holden that they should not know Him.” Having walked,
talked, and eaten with them, we read in 31st verse : ¢ Their eyes were
opened, and they knew Him, and He vanished out of their sight.”

From the 36th verse, in same chapter, we find as the eleven disciples
were assembled, ¢‘Jesus Himself stood in their midst,” and having.
again eaten and conversed with them, ‘‘ He led them out as far as
Bethany, and He lifted up His hands and blessed them. . . .
While He blessed them He was parted from them, and carried up into
heaven.”

Both before and after the resurrection we read that Christ bestowed
upon His disciples different  spiritual gifts.”

Had not these gifts been looked upon by Him as needful for the
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highest good of His followers, we may be sure He would not have given
them. His words, ¢ These signs shall follow those who believe” (Mark
xvi. 17), show that they were intended for beneficent uses. And also
that these uses were not to be restricted to the circumstances attendant
upon the first planting of Christianity only, we may know from Christ's
words in John xiv. 12: ‘‘Greater works than these shall ye do, be-
cause I go to the Father.”

It is also evident that the disciples believed and taught that these
“gigns”’ or ‘“gifts” were **for all future ages;” for in Acts ii. 29, Peter
says: ‘‘The promise is unto you, and to your children, and to all that
are afar off.”

The book of *“The Acts of the Apostles” is full of accounts of
spiritual manifestations, entirely similar to events that are of ordinary
occurrence (especially with Spiritualists) in the present day. The
second chapter contains an account of the first séance held by the dis-
ciples after Christ’s ascension. *‘‘They were all with one accord in
one place. . . , Suddenly there came a sound from heaven as of a
rushing mighty wind, and it filled all the house where they were
sitting._ . . . .And there appeared unto them cloven tongues, like as
of fire. . . . And they were all filled with the Holy Ghost, and
began to speak with other tongues as the Spirit gave them utterance.
o e Tge multitude came together, and were confounded, because
every man heard them speak in ‘his own language.”

The sound “as of a rushing mighty wind” is now frequently heard
during Spiritualistic séances, and 1s known to indicate the presence of
strong spirit-power. The spirit-lights ¢ like cloven tongues as of fire ”
also come; sometimes in that very shape, as well as in many other forms.

““The gift of tongues,” by which “every man heard his own lan-
guage,” corresponds to the mediumship now in our midst, whereby
spirits-cause the medium to converse or write in language foreign to
his own, and of which he is entirely ignorant.

It is not unusual for the spirit-power to be so strong as to cause
every article of furniture in the room, and even the room itself, to
vibrate and shake, as if an earthquake were approaching. In Acts iv.
31, we find reference to an exactly similar experience: ¢ And when
they had prayed the place was shaken.”

Paul, when released from prison, relates how “‘suddenly there was
a great earthquake, so that the foundations-of the prison were shaken ;
and immediately all the doors were opened, and every one’s bands were
loosed.” An earthquake might have caused the doors to open, but it
certainly would not have ‘‘loosened the bands ™ of the prisoners (Acts
xvi. 26). Again, when Peter was in prisou, ‘‘ the angel of the Lord
came upon him, and a light shined in the prison. And he smote Peter
on the side, and raised him up. . . . And his chains fell off from
his hands.” And the angsl (or spirit) said: ¢ Gird thyself, bind on thy
sandals, . . . Cast thy garments about thee, and follow me.
. . . When they were past the first and second ward, they came
unto the iron gate, . . . which opened to them of its own accord,
and they went out and passed on through one street, and forthwith the
angel departed fromn him.”
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These *‘ministering spirits” are mow, as ever, “sent forth
minister.” In the biography of the ¢‘Brothers Davenport,” by
Nichols, we find a corresponding experience, which may be quo
The declaratlon here given ‘“was made in the most solemn fo
possible, and under the sanction of an oath taken before two mag
trates:"—

“Be it known to all people, that in the seventh month, A.n. 185
we, the undersigned, were imprisoned in the common jail in the ci
of Oswego, N.Y., on account of propagating our religious principles
and that after twenty-nine days of our confinement, at evening, when™
we were all in our prison-room together, as we had just been locked
in by the jailor, we having truly answered to his call, a (spirit) voice
spoke and said : ‘Rand, you are to %o out of this place this night. Put

“on your coat and hat, be ready.” Immediately the door was thrown
open, and the voice again spoke and said : ‘Now walk quickly out, and
on to the attic window yonder, and let thyself down by a rope, and flee
from this place. We will take care of the boys. There are many
angels present, though but one speaks.’

‘‘ That this did absolutely occur in our presence, we do most solemnly
and positively affirm, before God, and angels, and men.

‘¢ Subscribed and sworn before me, this first day of August, 1859.

(Signed) ¢ JaAmES BARNES, Justice of the Peace.
¢IrA Erastus DAVENPORT.
“Luke P. Raxp.”

In Acts viii. it is narrated how Philip, by the direct spirit-voice,
was told to meet the ‘“man of Ethiopia,” and how, having fulfilled
the mission upon which he found he was sent (i.e, to explain the
Scriptures and teach him of Christ), * the Spirit of the Lord caught -
him away, that the Eunuch saw him no more: . . . But Philip
was found at Azotus.” Mrs. Guppy, Mr. Herne, Dr Monck, and other
mediums now living have been thus carried from place to place.

In truth, as we find the Scriptures verified in the marvellous events
of the present day, we can but recall the words of Solomon in Eccles.
i,9: “The thing that hath been, it is that' which shall be, and that
which is done, is that which shall be done.” Again, in Eccles. iii. 14 :
¢ Whatsoever God doeth, it shall be for ever.”

But in the apostles’ time, as now, there was blind unbelief!
Agrippa, like multitndes of the present day, refused to accept the
truth of Spiritualism. Paul, when taken before him, thus addressed
him : “ Why should it be thought a thing incredible that God should
raise the dead ?” (Acts xxvi. 8); and then relates his own mediumistic
experiences.
 'Throughout the Epistles we find reference to ‘spiritual gifts,” and
warnings against ‘‘ evil spirits.” Paul, in Rom. i. 11, writes : *“ For I
long to see you, that I may impart unto you some spiritual gift, to the
end that ye may be established.”

See also 1 Cor. xii. 1: ¢ Now concerning spiritual gifts, I would not
have you ignorant.”” And, i 31, he desires his followers to
Paul writes, in 1 Cor. xiv. 12:

e
.
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¢ Forasmuch as ye are zealous of spiritual gifts, seek that ye may
excel to the edifying of the church.” The true translation of this
passage would read : ‘‘zealous or zealots of spirits.”

In Heb. xii. 1, he encourages Christians to be *‘constant in faith,
patience, and godliness,” because of ‘‘so great a cloud of witnesses,”
these ‘‘witnesses” being the spirits of their forefathers, spoken of in
the preceding chapter. : :

John, in his First Epistle (iv.), says : ¢* Believe not every spirit, but
try the spirits, whether they are of God, because many false prophets
are gone out into the world.”

The reference given to 1 Cor. xiv. 32, proves the ¢‘spirits” here
spoken of were those in the spirit-land, and not, as is frequently argued
by disbelievers in Spiritualism, the spirits of living persons! for it
" says: ‘‘The spirits of the prophets are subject to the prophets.”

In Eph. vi. 12, Paul warns his followers against evil spirits: *‘ For
we wrestle not with flesh and bleod, but agzinst the rulers of the dark-
ness of the world, against spiritual wickedness in high places.”

The argument is often used that we have no proofp that the spirits
spoken of in the Bible are the spirits of those who have lived on earth.
Also, that ““angels” are not ¢‘spirits,” &c. The terms ‘‘spirits,’”
““angels,” and ‘‘ messengers” are synonymous. :

We know that ‘“Samuel” appeared to Saul. He came as a true,
and not as a false prophet. e have, therefore, no reason to sup-
pose this appearance was against God’s desire.

Moses and Elias came and talked with Christ and two of His dis-
ciples at the transfiguration.

In Rev. xxii. 6, we read : *‘ The Lord of the Holy Prophets sent
His angel to show unto His servants the things which must shortly be
done.” 16th verse : ‘I, Jesus, have sent mine angel to testify unto you
these things in the churches.” But when John was about to *“fall down
and worship the angel,” he said to John, ¢ See thou do it not, for I am
thy fellow-servant, and of thy brethren the prophets ” (8, 9 verses).

"These few proofs, which might, did space permif, be greatly ex-
tended, will be sufficient to show that so-called ¢ Modern Spiritualism”
is but a fresh, full influx of the same spirit-power that has, happily,
through all ages, kept the ‘‘gates ajar” between this world and the
spirit-world around us.

Just now, when materialism and infidelity are strong in our midst
—whilst many, even of our earnest-thinking Christian men, are
beginning to doubt the so-called *‘miracles”” of the Bible—the needed
help is given. Facts identical with these miracles are of daily occar-
rence. The reverent investigator into Spiritualism will find that in its
light much that was obscure and mysterious is explained and illumi-
nated. Nothing can support the Bible so thoroughly as a belief in
Spiritualism—nothing else makes it so clear.

Truly may we still rejoice in the *‘cloud of witnesses’’ around us,
and the hourly proofs we have of the truth of the words : ‘“To which
of the angels said He, at any time, Sit on My right hand, until I make
thine enemies thy footstool? Are they not all ministering spirits, sent
forth to minister for them who shall be heirs of salvation ?” .
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Alas for the glaring inconsistency of Christendom! The dead and
gone witnesses of the past are relieved, but those of the living present
are either characterised as fools or as dupes. Considering the belief of
the Christian Church in ancient miracles, the denial of modern ones
does not leave much ground for modesty upon her part. She assumes
that the best mode of proving the existence and reality of the Bible:
facts is to deny the existence and possibility of all others. )

‘We admit there is a difference between ancient and modern Spirit-
ualism—one of degree. ~ The comparison, however, tells inordinately in-
favour of the latter. Our present experience is more complete, richer,.
and universal. If Lot grasped the hand of a spirit, if Jacob wrestled
with one, and, to come to later days, if Peter, James, and John saw
and $alked with Moses and Elias, modern experience is as wide—nay,
wider. Thousands, in place of two or three, can tell of having grasped
angel-hands, and of having seen and talked face to face with the dead.
Sychar did not witness the last test-psychometric reading, and the
water-wine of Cana has not ceased to flow. The healing of the sick by
the laying on of hands did not expire among the Galilean hills ; the
raising of the cataleptic to a state of activity and life need not be
regarded as confined to Zarapeth and the gate of Nain. The call to .
duty by spirit-voice is heard now, as when of old Samuel was called by
the voice of the Lord ; and the wisdom of the past is still transmitted
through the utterances of the uneducated and ignorant, rivalling the-
rabbi-confounding utterances of the child Jesus at the Temple gate.

In short, we can claim this identification with no small show of
reason and logical argument. Our testimony is so powerful that
Christendom cannot refuse to recvive it unless prepared to reject all
human testimony upon this question. Mr Lewis forcibly clenches this.
argument in his “ Evidences of Spiritualism.” He points to the abso-
lute credence given to the Bible miracles, the statements being received
in spite of all antecedent improbability, and that in all consistency
there is not the slightest ground that the same credence should not be
be given to those of later days, which are probable in themselves, and
particularly probable at the time when they are first alleged to have
occurred. There is no creed which rests upon such strong evidence :
they have occurred in an enlightened age, and in the great centres of
civilised life; they have been submitted to scientific tests and have
 mever yet been disproved; and as for the numerous objections which
have been made against them, we must consider, in all fairness,
whether they have not a wider application in being equally valid in
opposition to all creeds, or whether they do not arise under such:
circumstances as not to discredit the phenomena.

ARE SPIRITUAL MANIFESTATIONS TRIVIAL?

It is sometimes claimed that spiritnal manifestations are unlike the-
miracles of the Old and New Testaments, because of the triviality and
seeming absurdity of some of them. Doubtless such objectors repudiate-
all that is trivial or puerile in the sacred writings. If they are so con-
sistent as to do this, I am afraid their position is not regarded as quite
orthodox by their fellow-Christians, and doubtless they are in the same-
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" boat as ourselves. It will not avail to urge that the Scriptures should
be judged by a different standard to other books., This I will by no
means allow. Questions like these depend ugon principles of the
broadest and firmest character, the bearings of which can be fairly
apprehended by all who come honestly and openly to the inquiry.
Depend upon it the enunciation of truth has not been committed to
language full of niceties of expression and difficult to comprehend, but
in words that all men may understand and none be mistaken.

But, ‘“to the law and the testimony.” Here God is ever repre-
sented as using humble means, choosing the foolish things of the world
to confound the wise, and the weak to confound the mighty. Jesus of
Nazareth—Himself a striking illustration of majesty and humility com-
bined—did not disdain to use humble means for the end He had in
view ; as, for instance, when restoring the sight of the blind man, He
simply spat on the ground and anointed the eyes of the patient with
¢he mud thus obtained.

The case of Naaman, too, forcibly illustrates this lesson. Being
told to wash in the Jordan seemed to him such a trifling thing to do
after his long journey. It was, however, the condition of cure—none
other would do so well,—but it was strikingly effective in its results.

‘We do not doubt the trivial character of some modern manifesta-
tions has a purpose. There are some weaklings who could not be
reached otherwise—doubting Thomases or test-seeking Gideons who
must receive proof upon proof before conviction takes firm hold of their
minds. In their cases the proof was granted, the test given: so it is
now. The manifestations are graduated in order to satisfy all classes of
minds. Behind the apparent absurdities lie grand spiritual truths, and
as channels for these manifestations these despised facts are invaluable.
Each one that is well attested, however absurd, is a palpable demon-
stration of the life that lies beyond the body—a demonstration longed
and waited for by millions of our race, and which, if vouchsafed,
would have been hailed with delight. Let them not be despised. After
all, the question is not altogether one concerning their quality and uses,
but of their reality. This point settled and all others will doubtless be
golved in good time.

CHAPTER VIII.

POPULAR ERRORS AND OBJECTIONS TO SPIRITUALISM EXPLAINED
AND ANSWERED.

TuE same objections to, and popular errors regarding, Spiritualism are
constantly cropping up, and requiring an answer, or explanation, and
it may not be altogether out of place in a work like this to present
some ‘‘milk for babes ” with the strong meat for the grown-up children.
These latter can always take care of themselves, whilst tife ¢ weaklings
in the faith” require constant extraneous support until they are able
to run alone. For instance, the investigator is constantly assailed by
objections resulting in a great measure from an im{)erfect knowledge of
the subject, and I propose to obviate the difficulties in which he is
placed by presenting, in as concise a form as possible, the current
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objections and popular errors of the day regarding Spiritualism, and
the replies or explanations which have been made to them by the best
writers in the ranks of Spiritualism. The stock of objections is neces-
sarily limited, and they have been so often preferred and so often
answered, that nothing very new can really be urged in reply; but it
may be useful to give, as it were, a sort of precis of the best thought

evolved thereby. Having thus briefly introduced my plan, I will at
once proceed.

L. —Spiritua’ism is utterly incredible and impossible, for it contr the

: laws of nature.

. This objection is generally brought forward with a great show of
learning by those who know nothing at all about the matter, and who,
limiting the circle of truth by the horizon of their own incapacity and
ignorance, would fain settle the whole question off-hand. It may be
very unkind, but Spiritualists really must decline the proffered shelf.
‘We have a certain class of facts to deal with which are as well attested
as any other facts, and the nature of the facts themselves cannot be
admitted as a valid reason for refusing to receive them as facts. Evi-
dence, if it be otherwise trustworthy, cannot be invalidated by the
unlikelihood of that which it attests. If the phenomena are incredible.
to those whose knowledge does not admit them within its precincts, so
much the worse for the knowledge. It is simply imperfect, and the
wisest thing would be for such persons just to—open their eyes. What
reason has any one to assume what i3 or what is not credible or
incredible, more especially when the matter under consideration is
not a question of .belief, but one of absolute fact? The Rev. Adin
Ballou, who was one of the earliest of the investigators into Modern
Spiritualism, very cogently remarks :—

*‘ Let history teach ms modesty and candour. When did an extra-
ordinary genius ever arise amongst men, in any department of life,
without encountering the unbelief, prejudice, contempt, and hostility
of the world’s wise, influential, and honoured men? When was any
wonderful or very important truth discovered and proclaimed without
meeting this same kind of opposition? When was any great revela-
ﬁ% made from heaven, or any reformation among men attempted
without having to pass through this baptism of scepticism, scorn, and
reproach? Never since the foundation of the world. Whoever arose
or whatever was announced-extraordinary to the times and to popular
knowledge, has always been met by the brazen outery or muttered
denunciation—pretender ! impostor! deceiver! blasphemer! dis-
turber! visionary ! fool !—it is incredible, impossible, utterly false and
- foolish! It is an imposture, a trick, a delusion, a humbug! Away
with it! Read of Moses, Jesus, and all the great and good of-
sacred history. Read of Galileo, Columbus, Harvey, Fulton, and al}
the now-honoured discoverers on record. Mark how the great, the
pious, and the reputed wise of the earth as well as the ignorant mul-
titude, disbelieved, sneered, despised, and resisted. Yet real merit
_triumphed, and truth prevailed. Many of the learned made themselves
supremely ridiculous, but they could not make what they opposed
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zveally contemptible. Who will profit by the beacon-light of their
pride, scorn, and folly ? Not they who Eersist in ignoring or sneering
at these spirit manifestations as incredible per se, as despicable hum-
bug, unworthy even of a decent investigation. There is a reality in
them—a reality too wonderful and important to unheeded or tobe
thrust aside. I énow what I say, a.xuf’ whereof f affirm in this matter.
“Thousands of intelligent and honest minds, as incapable of deceiving or
‘being deceived as any that walk the earth, Anow the same. And the
testimony of all these witnesses will stand. . . . The negro
<chieftain of Central Africa, when told by the traveller that in the
North water sometimes became hard like stones, knew the tale to be a
lie—a humbug; because ke, most omniscient soul, had never seen ice !
Nevertheless, ice was a reality. And so are these manifestations.”

As to the alleged violation or contravention of the laws of nature,

this is simply another way of stating that they may be contrary to our

resent knowledge of the laws of nature: he would be a rash man,

owever, who would assert that they are contrary to and a violation
of all laws—indeed, such a statement would be simply absurd. Who
can say that he knows all the powers operating in and through nature ?
The boundaries of nature exist only where our present knowledge
places them. The discoveries of to-morrow will alter and enlarge
them. Alfred Russell Wallace in his *“ Scientific Aspect of the Super-
natural,” says :—

* One comnon fallacy appears to me to run through all the argu-
aents against facts deemed miraculous, when it is asserted that they
wiolate, or invade, or subvert the laws of nature. This is really assum-
ing the very point to be decided ; for if the disputed fact did bappen,
it could only be in accordance with the laws of nature, since the only
complete definition of the ‘laws of nature’is, that they are the laws
which regulate all phenomena. The very word ‘supernatural,” as
applied to a fuct, is an absurdity ; and ‘miracle,” if retained at all,
requires a more accurate definition than has yet been given of it.
To refuse to admit what in other cases would be absolutely conclu-
sive evidence of a fact, because it cannot be explained by those laws
-of nature with which we are now acquainted, is really to maintain
that we have complete knowledge of those laws, and can determine
‘beforehand what is or is not possible, The whole history of the pro-
gress of human knowledge shows us that the dinguted prodigy of one
age becomes the accepted natural phenomenon of the next, and that
many apparent miracles have been due to laws of nature subsequently

iscovered. :

¢« Many phenomena of the simplest kind would appear supernatural
to men having limited knowledge. Ice and snow might easily be
made to appear so to inhabitants of the tropics. The ascent of a balloon
+would be supernatural to persons who know nothing of the cause of its
upward motion ; and we may well eonceive that, if ne lighter than
atmospheric air had ever been discovered, and if in the minds of ali
{philosophers and chemists included) air had become indisselubly con-
nected with the idea of the highest form of terrestrial matter, the
testimony of those who had seen a balloon ascend might be discredited,
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on the grounds that a law of nature must be suspended in order that
anything could freely ascend through the atmosphere in direct contra~
vention to the law of gravitation.

¢ A century ago, a telegram from three thousand miles’ distance, or
a photograph taken in a second would not have been believed possible,
and would not have been credited on any testimony except by the igno-
rant and superstitious who believed in miracles. Five centuries ago,
the effects produced by the modern telescope and microscope would
bave been deemed miraculous, and if related omnly by travellers as
existing in China or Japan would certainly bave been disbelieved. The
power of dipping the hand into melted metals unhurt is a remarkable
instance of the effects of ratural laws appearing to contravene another
natural law ; and it is one which certainly might have been, and pro-
bably has been, regarded as a miracle, and the fact believed or disbe-
lieved, not .according to the amount or quality of the testimony to it,
but according to the credulity or supposed superior knowledge of the
recipient. About twenty years ago, the fact that surgical operations
could be performed on patients in the mesmeric trance without their
being conscious of pain, was strenuously denied by most scientific and
aedical men in this country, and the patients, and sometimes the ope-
rators, denounced as impostors ; the asserted phenomenon was believed -
to be contrary to the laws of nature. Now, probably every man of
intelligence believes the facts, and it is seen there must be some as yet
unknown law of which they are a consequence. When Castellet in-
formed Reamur that he had reared perfect silkworms from the eggs
taid by a virgin moth, the answer was, Ex nikilo nihil fit, and the fact
was disbelieved. It was contrary to one of the widest and best estab-
lished laws of nature; yet it is now universally admitted to be true,
and the supposed law ceases to be universal. These few illastrations
will enable us to understand how some reported miracles may have
been due to yet unknown laws of nature. Ve know so little of what
merve or life-force really is, how it acts or can act, and in what degree
it is capable of transmission from one human being to another, that it
would be indeed rash to affirm that under no exceptional conditions
<ould phenomena, such as the apparently miraculous cure of-many
diseases, or perception through other channels than the ordinary senses, .
ever take place.” .

This objection sometimes takes another form, in this wise. It is
asserted that it requires immense scientific knowledge to decide on the
reality of any uncommon orincredible facts, and that until scientific
men investigate and prove them, they are not worthy of credit. Mr,
Wallace, whom we have jusé quoted, and who is himself a *‘acientific
man,” simply gives this statement a plain denial. He says :—

¢ Now I venture to say that a greater fallacy than this was never
put forth. The subject is very impeortant, and the error is very
common, but the fact is the exaet opposite of what is stated ; for I
assert, without fear of contradiction, that whenever the scientific men
of any age have denied the facts of investigation on d priori grounds,
they have always been wrong.

‘It is not necessary to do more than refer to the well-known names
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of Galileo, Harvey, and Jenner. The great discoveries they made
were, a8 we know, violently opposed by all their scientific contempo-
raries, to whom they appeared absurd and incredible ; but we have
equally striking examples much nearer to our own day. - When Ben-
jamin Franklin brought the subject of lightning conductors before the

oyal Society, he was laughed at as a dreamer, and his paper was not
admitted to the Philosophical Transactions. When Young put forth
his wonderful proofs of the undulatory theory of light, he was equally
hooted at as absurd by the popular scientific writers of the day.* The
Edinburgh Review called upon the public to put Thomas Gray into &
strait jacket for maintaining the practicability of railroads. Sir
Humphrey Davy laughed at the idea of London ever being lighted
with gas. ‘When Stephenson proposed to use locomotives on the Liver-
pool and Manchester Railway, learned men gave evidence that it was
1mpossible that they could go even twelve miles an hour. Another
great scientific authority declared it to be equally impossible for ocean
steamers to cross the Atlantic. The French Academy of Sciences
ridiculed the great astronomer (Arago) when he wanted even to discuss
the subject of the electric telegraph. Medical men ridiculed the
stethescope when it was first discovered.

‘“How are the modern observers of some phenomena usually termed
supernatural and incredible, less worthy of attention than those
already quoted ? Let us take, first, the reality of what is called
clairvoyance. The men who have observed this phenomenon, who
have carefully tested it through long gyears, or through their whole
lives, will rank in scientific knowledge and in intellectual ability as
quite equal to the observers in any other branch of discovery. We
have no less than seven competent medical men—Drs Elliotson,
Qregory, Ashburner, Lee, Herbert Mayo, Esdaile, and Haddock, be-
sides persons of such high ability as Miss Martineau, Mr H. G. Atkin-
son, Mr Charles Bray, and Baron Reichenbach. With the history of
previous discoverers before us, is it more likely that these eleven
educated persons, knowing all the arguments against the facts, and in-
vgstigating them carefully, should be all wronﬁ, and those who say, ¢

ori, that the thing is impossible, should be all right, or the contrary?

we are to learn anything by history and experience, then we may
safely prognosticate, that in this case, as in so many others, those who
disbelieve other men’s observations without inquiry will be found to be
in the wrong.”

11, —Spiritualism is a morbid craving for hidden mysteries.
Tt is difficult to see in this objection, which is put forward by not a

100: The following are choice speeimens from Edinburgh Review articles in 1808 and
“ Another Bakerian lecture, ore , more blunders, more un-
founded hypotheses, more gratuitous ﬂcuonab:ll upon the same fleld, and from the
fertile yet fruitless brain of the same eternal Dr. Yqpng."” And again—

«It teaches no truths, reconciles no contradiction, ATTANZES NO anontalops facts,
suggests no new experiments, and leads to no new inquiries."
sp&ne might almost suppose it to be & modern scientific writer hurling scorn at

toalism.
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few, the slightest trace of common sense. The plea of trespassing and
prying into the mysteries of God has ever been the barrier which
snestcraft has put in the way of the extension of knowledge, and I

oubt if it has much weight at the present day. Epes Sargent has
very cleverly answered a clergyman* who advanced this objection as
a reason against the investigation of Spiritualism.

‘“ An English clergyman of the radical school finds ¢ much that is
repulsive in the so-called revelations of Spiritualism,” and is ¢led to
hope most earnestly that it may not be true.’ He says, ¢ Spiritualists
appeal to a vast portion of mankind who prefer seeing to believing, who
are ever hankering after signs and wonders, and whose materialistic
notions of God and soul and heaven compel them to seek satisfaction
in visible proofs. We come into the field with very different weapons.
The weapons of our warfare are not carnal. And if we cannot hold
our ground with these, we refuse to adopt an inferior mode of warfare,
or pander to what seems to us a morbid craving for hidden mysteries.’

7 “ Hidden mysteries! So were many of the wonders of science at one
time ¢ hidden mysteries,” and the vulgar often thought that chemists
and geologists were seeking after hidden and forbidden mysteries. Is
superstition now driven from the hovel to the pulpit?

‘‘ But what relevancy is there in this lofty talk of ¢carnal weapons’
and ‘morbid cravings.” The question is simply one of facts, not of
processes of belief, nor of esthetic sympathies, nor of theological
specylations, nor of warfare of any kind. As well might we accuse
Euclid of causuality in proving his propositions, as charge it on
spiritnalists in establishing theirs. And if, as this writer says,:
spiritualists appeal to those who prefer ‘seeing to believing,’ what is
this but a proof that they are profoundly sincere in their knowledge,
and that they are dealing, not with hazy abstractions, but with things
that may be tested and verified ?

¢¢ As to the imputation that they ¢ pander to what seems a morbid
craving for hidden mysteries,” what is this loose phrase but the easy
refage of one too apathetic, timid, or too pre-occupied to face and
investigate these extraordinary phenomena ? 1Is the geologist actuated
by a ‘morbid craving’ when he pries under slabs of sandstone and
earthy layers for the evidence of his science? Or shall the marvels
that shall have relation to the existence of an immortal soul in man, be
accounted as less legitimate and important objects of atmlii than the
discovery of the fossil remains of extinct varieties of animals.

Mr. St. George Stock has also well replied to this class of censors.
He says, ‘‘ Another & priori objection against Spiritualism rests on our
ideas of a future state. But if the facts alleged are found to be facts,
so much the worse for onr ideas. Honest old Whately could not bear
the phrase, ‘I should be sorry to think.” Let truth first be established,
and sentiment will soon adapt itself to it.” "

IIL --Spirttualismeis a survival or revival of the old superstitions.
Mr. Wallace has very forcibly replied to this objection as follows : —

“*The Rev. Cbarles Voysey in & sermon on /mmoriality, preached at 8t. George’s
Hall, London. = )
?
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‘‘The assertion so often made, that Spiritualism is the survival or
revival of old superstitions is so utterly unfounded as to bé hardly
worth notice. A science of human nature which is founded on
observed facts; which appeals only to facts and experiment ; which
takes no belief on trust; which inculcates investigation and self-
reliance as the first duties of intelligent beings; which teaches that
happiness in a future life can be secured by cultivating and developing
to the utmost the higher faculties of our intellectual and moral nature—
and by no other method—is and must be the natural enemy of all
superstition. Spiritualism is an experimental science, and affords the
only sure foundation for a true philosophy and a gure religion. It
abolishes the terms ¢supernatural’ and ‘miracle’ by an extension of
the sphere of law and the realm of nature ; and in doing so it takes up
and explains whatever is true in the superstitions and so-called miracles
of all ages. It and it alone is able to harmonise conflicting creeds; and
it must ultimately lead to concord among mankind in the matter of
religion, which has for so many ages been the source of unceasing dis-
cord and incalculable evil ; and it wil be able to do this because it
appeals to evidence instead of faith, and substitutes facts for opinion ;
and is thus able to demonstrate the source of much of the teaching that
men have 80 often held to be divine.”

LV, —S8pirits have nothing to do with the phenomena in question ; they
are caused by electricity, magnetism, dsc.

The ‘“gpiritual” theory, although the simplest and most rational
explanation of the phenomena of Modern Spiritualism, appears to be the
very last golution to which our opponents are inclined to give credit.
They may be anything or everything—but spiritual in their nature and
origin. Of all the unpopular subjects which have, from time to time,
come under the notice of mankind,| Spiritualism has perhaps been
accounted for, and explained in the most absurd and illogical manner—
by the cracking of knee or toe joints, by electricily, magnetism,
mesmerism, psychic foree, imposition, imagination, and nothing at all.
But the theory which ascribes them to any source save the interposi-
tion of disembodied spirits fails to cover all the ground. That this is
80 we have ample proof in the records of the scientific research of not a
few investigators, such as Wallace and Crookes in England, Mapes
and Hare in America, Flammarion in France, Fichte, Zollner and
Scheibner in Germany, and others, many of whom starte