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MR. J. TYERMAN ON THE PLATFORM.

{(From the MEp1UM AND DaverEAK, February 21, 1879.)

The audience which greeted Mr. Tyerman on Sunday evening
at Doughty Hall was largely composed of experienced sitters
in the spirit-circle, medinms in various degrees of development,
some of them valuable and respected workers, and altogether
of that self-sacrificing section of the spiritual army which is
found in the front when dutE calls or love impels. Some had
come great distances, notwithstanding the rainy and cold state
of the weather. It was a meeting representing spiritual gifts,
earnestness, and [Furitg of gpiritual motive, Worldly show,
personal pride and ambition, could not be observed; and yet
wealth and ition were not absent. The heavy downfall of
rain just as it was time to start out for the meeting deterred
many from attending, and as well-known friends entered the
hall, dripping with wet, the effect was not exhilarating, except
to those who could see beneath the surface. The meeting, was,
nevertheless, a good one, both as regards numbers and quality.

As tho platform party entered and took their places there
was no vulgar curiosity manifested, no irreverent applause,
nor irritating hand-clapping. A spectator, knowing no better,
would have voted it a dull meeting—no enthusiasm; a cold
reception. But these people did not attend to be amused or
take part in a pageant: they had met for spiritnal exercises
and instruction, and with decorous behaviour they awaited the
proceedings of the evening,

Mr., Tyerman's portrait will be given in this journal, so we
need not remark upon his personal npsanrn.nﬁa. His manner
on the platform is earnest, natural, and unaffected, conveying
to the audience the idea of strength—irresistible fortitude :
My position is grounded on truth and reason, and I am prepared to
defend it, The discourse was full of matter, but so well arranged
and clearly stated that there was no confusion or weariness in
the mind of the hearer, Mr. Tyerman’s voice is a remarkable
feature in his personal merits. The first experience of it is
sympathetic and adaptive. Each mind realises that he speaks
to it personally. As he warms with his theme it becomes ex-
ceedingly powerful, but never harsh or distressing. Mr. Tyer-
man could have been well heard in a hall ten times as large,
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and yet those within three yards of him experienced no incon-
venience from the loudness of his tones, which are ringing and
musical, as if a chord were sounded, and not a single note.

The subject was strictly intellectual and nrfumenta.ti?e, one
of those lectures which are said to “read well,” but tedious to
Jisten to. In the hands of most speakers it would have been
wearisome and less interesting, for it is not the subject that
enthrals an audience so much as the manner in which it is pre-
sented. Mr. Tyerman has a powerful mesmeric influence, and
would carry along with him an audience with any subject,
however abstruse. He succeeded effectually on Sunday evening.
He bad scarcely uttered a few sentences till & subdued murmur
of satisfaction, and rumble as of muffled thunder, arose from
the audience, and this appreciative accompaniment followed
the lecture throughout, at times with great force, but reverently
expressed, like devout responses to the voice of truth, Some-
times audible words of approval came from an enthusiastic
listener here and there, but nothing was done calculated to
detract from the sacred function of epiritual teacher, but on
the contrary, the well-bred and manmerly conduct of the
listeners deepened the effect of the speaker’s work.

Nine o'clock had arrived before it was felt that the service
had well begun: watches were pulled out, and astonishment
was expressed by many that they had listened to a discourse of
nearly a hundred minutes in length. But the friends were in
no hurry to leave the hall : they gathered around their visitor
eagerly, and it was evident that these were not cold, indifferent
people. Their ardour, modestly—shall we call it spiritually ?—
expressed, had been demonstrated all the evening ; but now
that the spiritual work was over, they began the social duties
with avidity. There we observed friends that Mr. Tyerman had
known in Australia, and they had travelled many miles to be
present. Friends, old and new, occupied the time for the great
part of another hour, and showed that Mr, Tyermun's first
disconrse in London was a genuine victory.

As Mr. Durns stated at the close, it is to be regretted that
Mr. Tyerman cannot remain with us for a season. He is just
the kind of teacher wanted. Ile knows how to teach., He has
command of himself, command of his subject, command of the
audience. He is the kind of man to go forth into the wilder-
ness of ignorance and superstition, and “ prepare the way of
the Lord,” as they had it in tbe olden time. He is fenrfm,
halting at no obstacle, yet not rudely assaunlting fellow-travellers
to the Temple of Truth. His manner and influence give a
feeling of security and confidence in what he teaches. That
this is truth, and that is error, is made clear and comprehensible,
and the mind is aided in deciding as to what is true and what
is false in the subject being discussed.
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Mr. Tyerman places Spiritualism on an independent footing,
sustained by facts and enforced by reason. He does not bolster
up his position by the citation of pious sentences which have
no connection with the merits of the case. He throws his
hearers upon themselves, and if they are destitute of mental
resources to sustain them, he gives them a supply, sets them
on their feet, and shows them how to g»o forth in the discovery
of Truth. His work is remarkably educational and developing ;
for he sends forth his intellectual disquisitions clothed in a
mediumistic aura which unfolds the spiritual sphere of the
hearer, while at the same time it enlightens his mind.

We see in Mr. Tyerman spiritual soil, the depths of which
have not yet been probed, Beneath the rationalistic stratum
there is a valuable intuitional layer, only traces of which have
as yet been seen on the service. He will yet become much
more inspirational and didactive; if by this we express the
statement that, regarding the work of to-day as more par-
ticularly Exnterm his path in the future will lead him to esoteric
truths, and the hidden chamber of spiritual mysteries. His
present tour is one of development, and it will not be his last.
For some time, however, it appears to us that he will continue
to fight with the crmde obstacles that exist in the public mind
to the acceptance of spiritual truth, and when he has the way
cleared and becomes more fully developed, then will come to
him in full measure that truth itself which will be sown by him
in soil prepared by his own hand, under the superintendence of
the husbandmen in the spiritual realm.



SPIRITUALISM AS A DESTRUCTIVE AND
CONSTRUCTIVE SYSTEM.

A Lecture Derivirep IN Doventy HaLnn, Loxpon, oN
SuxpaYy Evexmg, Fesruary 16, 1879,

By JOHN TYERMAN, or AUSTRALIA.

Mr. J. Burns conducted the meeting, and introduced Mr.
Tyerman to the audience by stating the pleasure he experienced
in taking purt in an event to which he had looked forward for
many years. His eye had been on Mr. Tyerman during his
whole career as an Apostle of Spiritnalism and Pioneer of
reform : and though his admiration of him had been great, now
that he had made their distinguished visitor’s personal acquain-
tance, he was glad to find that the reality excceded his highest
anticipations. That meeting was not a reception or welcome
to Mr. Tyerman, it was an ordinary spiritual gervice. On
Thursday evening all the congregations in London—of which
there were several meeting at the same hour, and so all could
not be at Doughty Hall-—could take part in welcoming Mr.

Tyerman and rendering the occasion worthy of the object in
view.

LECTURE.
I am much obliged to Mr. Burns for the kindly way in which
he has spoken of me, and only t that I have not done more

for the Oauee of Spiritualism, which is the Cause of Humanity, to
justify the commendatory terms in which he has introduced me to
your notice. It is a source of pleasure to me that my first lecture
on this subject in England is to be given in this hall, which has
been so long-associated with the public advocacy of the Move-
'ment, and whose platform has been graced by some of its noblest
'champions. I am a st r among you; and yet, having read
so much of Doughty Hall, I felt before I came here as though I
was returning to a dear old home, and to greet familiar faces. I
left my native country some fifteen denn ago, to preach, in a foreign
land, what is really the gospel of salvation to a few, and of dampa-
tion to the many; I return to it for a short period to teach a
gospel of salvation for all men in very deed, and not in words
only ; for Spiritualism assures us of the ultimate reformation and
happiness of the whole human family, in whatever part of the
umverse they may be found. And I trust that my humble labours
during my sﬁort stay in England, whether in this hall or elsewhere,
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will do some little towards correcting the erroneous notions that pre-
vail concerning Spiritualism, removing the unwarranted pmijudmn
that are arrayed nst it, promoting & spirit of honest inqui
into its claims, and advancing its manifold interests, with whic
I believe is bound up the highest well-being of universal man, both
in this world and the next.

1 became a Spiritualist from intellectual necessity, but would
remain one from deliberate choice, if I had any option in the case.
Having resolved to investigate its claims before openly attacking
it in the pulpit, I found the evidence in its favour was suck, that
I had no choice in the matter, but was compelled by the laws of
my mental constitution, to accept it as a truth, in epite of all my
prejudices and prepossessions ainst it, My early education,
religions convictions, professional reputation, and worldly interests
combined to place me in an antagonistic attitude towards it, but
the irresistible logic of facts conquered me; and now, having
become pretty intimately acquainted with it, I remain on its side
a willing and happy captive, if I may so express myself.

Probably no public movement ever had to encounter fiercer cr
more persistent opposition than Spiritualism. Ignorance and pre-
judice have arrayed forces against it that would have crushed it
years ago, if it had not stood on the rock of positive fact, and
annesaed the vitality of undying truth, Foul-mouthed calumny

as tried to tarnish its fair name; unscrupulous malignity has
assailed it with whatever weapon it could lay its cruel hands upon;
self-sufficient science has stigmatised its phenomena as either
frauds or delusions, or & mixture of both, use they clashed
with its preconceived views of the laws and possibilities of nature;
while sectarian Christianity has denounced its teachings as auda-
ciously blasphemous, opposed to the holy Bible, subversive of the
principles of true religion, and a prolific source of insanity, immo-
rality, and other evils, use it challenged its boasted pretensions,
and rebuked its arrogant spirit. But these objections and assaults
have failed to dim its celestial glories, and arrest its onward march
towards universal conquest. Notwithstanding all that has been
done to paralyse its energies, and sweep it from the world, it
still lives and flourishes, and can exult in T:rightar prospects to-day
than at Iﬁ{hu pra;iuun period of its ﬂuntl!uluh:;;rj. Sotritml

An»ng objections most frequently against Spiritual-
ism is, that it is essentially and almost exclusively a destructive
system, It is to this single objection that I wish to direct and
confine your attention to-day, leaving others undiscussed for want
of time. Nor can I notice all the departments in which it is said
to operate destructively and threaten disastrous results; but shall
limit my remarks to the domain of religion, as this will afford
uﬁm_e_ﬁn h for one lecture.

pirit say some of our Christian opponents, is only
sunother name for ruthless, wholesale destruction in the sphere of
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religion, It would pull down and trample under foot all that is
true, and good, and sacred, and supply nothing but error and evil
in their place, Like a whirlwind, it would tear up by the roots
the stately trees of righteousness, and leave nothing behind for
protection and shade. Like a tornado, it would sweep over the
fair fields of piety, and lay them waste for ever, [ ike an earth-
quake, it would overthrow the earthly Zion, and inaugirate a reign
of desolation, silence, and death, where the activities of life are
now manifest, the songs of praise are heard, and the beauties of
holiness are everywhere beheld. We have a aﬁaciuus and magnifi-
cent Temple of religion. 1t was built by the hand of God, and 18
illuminated with celestial light. It has braved the storms of per-
secution, and defied the ravages of time for nearly two thousand

ears. lIn it our fathers worshipped, and round it the most hal-
{uwed associations cluster. Spiritualism would overthrow this
temple, and make it a shapeless mass of ruins. We have a grand
Sparitual banquet. Its tables are richly spread with substantial meats
and choice delicacies, adapted to the varied tastes and requirements
of immortal souls. It is the bountiful gift of the King of kings,
and i3 open to all men without money or price. Spiritualism would
overturn these tables, destroy these provisions, and leave us in &
state of destitution and famine. @ have a fine old Gospel ship,
She is well officered and manned. Christ, the Captain of our sal-
vation, has command of her. She bas carried millions of precious
souls to the port of glory, and will land us safely on those blest
shores ere long. Spiritualism would murder her captain, put her
crew in irons, smash her compass, tear up her charts, and leave her
the sport of ll;itilﬂum! storms, till she is dashed to pieces on sunken
rocks, or swallowed up by the yawning waves,

Such in substance is the objection often raised against Spiritual-
ism. Bat it isnot singular in having to meet this kind of difficulty.
A gimilar one has been preferred against almost all new and pro-

ive movements, by persons who were of a conservative turn

of mind, and interested in the preservation of the existing state of
things. I was urged against Christianily itself in its early days,
alike by Jewish and Pagan authorities, When Jesus dared to
think for himself, and struck out a line of teaching and acting
culiar to his own rare genius, though he said he “ came not to
estroy,” yet the more discerning among th: Jewish Rabbis de-
tected the elements of revolution in his teachings, and saw that
bis system foreboded the destruction of much they beld dear; and
therefore they hugged Moses and the prophets closer to their hearts
than ever, swore by Jerusalem as the city of God, and cried out
against the noble Nazarene, “ Away with him, crucify him!”
‘When the apostles, fired with an enthusiastic love for their Master,
went forth to preach the new gospel, they broke in upon the dull
monotony of religious routine, and wrought uF the people to a high
state of excitement, They were accused of turuing the world

3
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upside down. The worshippers of idols scented destruction in the
wake of those irragressihlﬁ advocates of revolutionary doctrines.
Their craft was in danger,images became more precious than ever,
and far and wide echoed the boast, “ Great is Miana of the Ephe-
ginns !” The same objection was raised against Protestantism at the
time of the Reformation, Priesteraft had long held undisputed
sway in Europe, and rioted in untold evils. The dominant Church
was full of idolatry and corruption. The people could purchase for-
giveness for all past sins, and immunity from the consequences
of those that might yet be committed, at certain rates, as they
would buy any other marketable commodity. A band of heroic
souls raised their voices agninst those evils, and determined to bring
about a much-needed Reformation. DButof course they had to pay
the price usually exacted from reformers by the stern hand of Fate.
Slander and persecution were heaped upon them,and they were cre-
dited with the most diabolical designs. Luther was demounced as
an arch-iconoclast, Their so-called Reformation threatened the
destruction of holy mother Church, and must be resisted at all
hazards, and by any means it could command. An insolent and
corrupt priesthood perceived that its aunthority and emoluments
were alike imiperilled, and wreaked its vengeance upon them by
every method in its power. The Reformation must be stamped
out, or it would play terrible havoe with the doctrines and customs
of the only true church of God. And now Spiritualism has burst
upon the world, and disturbed its self-suflicient assurance. It is
not orthodox either in a religious or scientific sense. It differs
more from Christianity than the latter did from Judaism ; it con-
templates a more radical and sweeping reformation than that of
Luther and Calvin, Koox and Cranmer; and of course the old ob-
jections are revived and hurled against it with a vigour worthy of
a better cause. Our social, religious, and scientific authorities
were not consulted, and their permission asked for Spiritualism to
come into existence. It was not born in Jerusalem ; Mrs, Grundy
was not in attendance to receive the little stranger; the Pope of
Rome was not asked to stand godfather to it: the clergy wers not
requested to.take part in the imposing ceremony of its public bap-
tism ; Professor Tyndall and Dr. Carpenter were not specially
invited to witnesa the interesting performance ; special reporters
were not told off to chronicle the whole affair in the columns of
leading daily papers—it was honoured with none of these things
a8 a passport to popular recognition and applause, It was born in
an obscure village, cradled in poverty, brought up under trials and
hardsbips, began early in its career to manifest heterodox sentiments,
and resolved to depend upon its own native powers, and the
friendly aid of father Time to make its way in the world. And
those acquainted with its history are aware of the hard struggle it
has had from its first appearance in public, of the persecution that
has attended it at every step, and of the opposition that still con-

4
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fronts it at almost every turn. It has won its way, however, most
admirably, and achieved wonderful success in spite of every
difficulty ; and yet the old objection, which has done duty in so
many cases—that it is a destructive thing—ias flung at it as though
it were sufficient to demolish its pretensions for ever. DBut in hav-
ing to meet this objection, we have seen that it is in excellent
company.

I frankly admit that there is some truth in this objection.
I never try to propitiate enraged Orthodoxy, nor obtain the favour
of its devotees, by representing our Movement as being milder and
more harmiess in its tendency—in relation to sectarian Christi-
anity—than it really is; and bave no sympathy with the policy of
thoee timid, half-and-half sort of brethren, who are attempting the
impossible task of harmonising two utterly antagonistic systems.
It 18 beat to state candidly what the New Dispensation is in its
essential facts and privciples, and what it will inevitably effect, if
its pretensions are well-founded, rather than mislead by arhihil;inﬁ
it in false colours. Spiritualism s destructive ; but in what sense an
to what extent? It is not wholly, rashly, and wantonly so, as its
opponents allege. It is destructive only in the sense in which Christi-
anity and the Protestant Reformation are admitted by their respec-
tive advocates to have been. It destroys certain things naturally
and inevitably, just as light does darkness when it is poured in upon
it, as health does disease when it enters the afflicted body, as pros-
perity dves adversity when it establishes its beneficent reign, It con-
templates the complete overthrow and destruction of some things in
the domain of religion, and the transformation of others. It has a
constructive as well as a destructive mission; and in all cases it
aims at supplying a more rational and beneficial system than the
one it seeks to remove, and thus gives a satisfactory answer to the
question so often tauntingly asked, * What would Spiritualism
give us in place of the things it would rob us of ?”

Having made these general remarks, let us now consider a few
subjects in particular on which Spiritualism operates in its twofold
churacter of a destructive and constructive system,

I. First, concerning God: his character, his relation to man, and
his government of the world. The belief in God is the foundation
of all rel:gion. That belief, in some form or other, prevails so
extensively that it may be regarded as universal. DBut how man
came by it originally, whether it was an innate part of his mental
constitution, or was apprehended by his intuitive faculties, or
deduced by his reason from the phenomena of nature, or impressed
upon his mind by inepiration, cannot be positively determined.

hat is od? What do we really know of the Infinite and
Eternal One? Very little—so little, indeed, that he may, with
more reason and truth than many allow, be termed “ the Unknow-
able.” And yet from the way in which Christians in general, and

the clergy in particular, talk of God, one might suppose they had
b
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seen him repeatedly, had been admitted to familiar intercourse
with him, and had accurately measured bim, sounded the depths of
his understanding, and ascertained to a nicety his desires and pur-
poses in reference to the human family, and the universe at large,
I'hey might know the Divine mind as well as it knows itself, and
& trifle better perhaps, so familiarly and flippantly do they prate
about the Lord willing this, forbidding that, and loving or hating
something else. Bat if they would analyse the matter eritically
and impartielly, they would be amazed to find how little real
know] they possess on this subject, and how much mere
assumption they mdul\? in ; and would, perhaps, moderate that
dogmatic assurance with which they are accustomed to speak of
God. In mf orthodox days I thought I knew considerable of God,
and spoke of him, I suppose, after the manner of those who believe
they enjoy a special revelation from himself, of his character and
will concerning man; but the older I grow, and the more I study
this profound question, the deeper my conviction becomes, that the
views I then entertained were erroneous, The glimpses of know-
ledge I have obtained on this subject are just sufficient to enable
me to realise a sense of my ignorance. The limited field I have
explored serves but to impress me with the boundless region that
stretches away beyond the range of my finite vision,

But though we are not warranted in speaking very positively
as to what God is, I think we may safely point out several things
that he is mot. Ohristians are 1in the habit of looking down
upon the so-called heathen as idolaters, and of branding their
objects of worship as false Gods ; yet I venture to say their own
Gods—for in reality there are several acknowledged in Christen-
dom, though it is pretended there is only one—are as much myths
as those they contemptuously discard. All the Gods of Christians
and Pagans alike are merely human inventions—being made by,
and in the image of, man, and bearing all the characteristics—

ood, bad, and indifferent, of their respective manufacturers,
El‘hu human mind may be compared to a mould; and the God-
idea, so universally diffused, has been run into certain of those
moulds, and Gods have been turned out and set up as objects of
adoration, bearing the distinct impress of the moulds in which
they wers cast. In other words, a few master miods, religiously
disposed, have, at various periods and in different countries,
thought out the idea of a God as fully as they were capable of
doing; have given shape and complexion to their conceptions;
invested them with their own intellectual, moral, and spiritu
attributes, coneiderably magnified ; enthroned them in the clouds
as Gods, and called upon their fellow-men to fall down and worship
them, if they wished for happiness in this world and the next.

Leavi agandom aside, we will confine our attention to Chris-
tendom I;%rn moment. Christendom professes to believe in but
one God, and claims that he is the creator of all things. lam
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utterly unable, however, to accept this view, We are told that
the God of the Bible is the God of Christendom, But in point of
fact there are at least two Gods set forth in the Bible, differing
widely from each other in all their distinguishing characteristics ;
and in neither being can I recognize the God of nature. The God-
idea bas evidently been run into, and taken the form and features
of, two mental moulds, of different size and shape. In other
words, there are two leading and dominant conceptions of God
bodied forth in the Bible, one in the Old Testament and the other
in the new; and these conceptions are so unlike each other ia
some respects, that they may be regarded as two Goda.

The God of the Old Testament appears to have been manufac-
tured by Moses, possibly assisted by invisible spirits. Some of the
prophets and other writers added a few touches here and there,
and gave a more finished and attractive appearance to the picture,
but in all his er3ential features he was the creation of one master
mind. And that God is by no means an infinite and all-perfect
being. He is decidedly anthropomorphic, and does not even re-
present the highest type of humanity. His conduct was often
such as would have disgraced an average man. I am aware that
infinite perfections are attributed to him in the Bible, and claimed
for him by Christiang in words, but what of that, if he is also
credited with deeds which prove the reverse of this ? Theoretically,
he is said to be infinite and perfect ; practically, he is exhibited as
finite and imperfect. This position is susceptible of easy and
conclusive demonstration to all impartial judges, by a simple re-
ference to a few well-known facts.

He blundered, for example, in kis creation and treatment of the
first human pair, in & manner that no one worthy of the name of
God would have done, He is said to have created them perfect;
yet so imperfect were those perfect creatures that they fell a d].)my
to the first temptation that crossed their path, He is credited
with infinite wisdom ; yet that all-wise God acted so unwisely as
to subject Adam and Eve to a strain which he is supposed to have
known they eould not stand, but would break down under. And
when they did fall, as he clearly foresaw they would do when he
made them, his treatment of them was such as gravely reflects on
his justice and benevolence. Instead of showing them that con-
sideration and mercy which a worthy human father would mani-
fest towards his children, especially for their first offence, he in-
flicted terrible curses upon them, banished them from their Eden
home, and even involved their unborn posterity in fearful conse-
quences, for which they were not in the remotest degree respon-
sible. And then, this God's first atterpt at peopling the world
with mtelligent beings turned out as unfortunate and disastrous as
his first effort at man-making. The experiment extended over
some fifteen hundred years—a perivd lung enough, surely, for a
fuir trial—and it proved so complete a g.llure, he was ng dis-
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appointed with the results—though, if omniscient, he must have
foreseen them—that *“it repented the Lord that he had made man on
the earth, and it grieved him at his heart.,” And justasa bungling
mechanic will destroy a piece of his workmanship that does not
answer his expectation, and the sight of which annoys him, so this
grieved and repentant God, who is said to be unchangeable, deter-
mined to obliterate the living proofs of his failure, by sweeping
the human family from the face of the earth with a flood. He
reserved eight persons, however, to try a second experiment with,
intending, no doubt, to profit by the mistakes of the first. DBut if
we may believe the statements of his own word, and the declarations
of his representatives in the churches, as to the condition of the
world since the flood, the second experiment has proved as com-
plete a failure as the first; and in another fit of repentance and
grief he will probably once more try to get rid of the constant
reminders of his non-success, by again involving the world in
universal destruction, Indeed, certain prophecies ascribed to him
cleurly foreshadow such a calamity, which implies a consciousness
when he entered upon it, that the second experiment would fail as
gignally as the first. DBut the world is to be destroyed by a deluge
of fire next time, instead of water, and thus the fact of the second
failure will be, if possible, still more distinctly emphasised. If
that threatened catastrophe should come to pass, probably a rem-
nant of the race would again be saved, with which to try a third
experiment ; but, judging from the sad failure of the first and
second trials, I, for one, should not be very sanguine about the suc-
cess of the third attempt.
Agasin, the God of Mosges is declared in words to be omnipotent,
et he was admittedly often frustrated by his feeble creatures
in the attempted execution of his purposes; omniscient, yet he
was ignorant of some things and had to employ such means to
obtain information as we have to resort to; omnipresent yet he
bad to visit, certain places to satisfy himself as to the accuracy
of strange reports which had reached his ears; immutable, yet
he frequently repented and altered his intentions and methods
of dealing with given people; infinitely merciful, yet he com-
manded the perpetration of some cruelties, and connived at others
of the most atrocious kind ; and perfectly impartial, yet he singled
cut a people as special favourites who had no extraordinary merits
to justify that preference, lavished his choicest blessings upon
them, and treated the rest of the race with indifference and ne-
glect, though they were equally his children, and as much entitled
to his fatherly attentions as the Jews. He also frankly confessed
to being a jealous God; and on my theory of his being but the
God of a particular people, we can understand his jealously of the
Gods of other nations, who were competing for the suffrages of
the whole human family ; but had he n the God of the uni-
verse, Hg Christians suppoze he was, he would have had no rival to
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fear. He avowed himself a God of war, and assisted, without
apparent compunction of conscience or distress of feeling, in the
wholesale butchery of his own creatures; some of whom were
innocent, helpless children, and others whose greatest crime was a
conscientious adherence to the religion in which they had been
trained from infancy. He manifested a remarkable weakness for
sacrificial offerings, and the smell of pungent incense tickled his
olfuctory nerves with an exceediogly grateful semsation. He ut-
tered threaterings which he never executed, and made promises
which he did not fulfil, either because he forgot them, or changed
his mind, or lacked the requisite power, and hence was not the
true God. He bardened people’s hearts, in consequence of which
they pursued a certain course ; and then punished them for doing
the very thing which his influence upon them caused them to
do. He ordered the numbering of his people; and rewarded
obedience to his command by slaying seventy thousand persons,
who were in no way responsible for what had been done. He
sometimes lost his temper, flew into a towering passion, and thres-
tened terrible things in his wrath; but Moses understood how to
manage his God; ke brought certain human considerations to bear
upon him, soothed his ruflled feelings by skilful appeals to the
weak side of his nature, and dissuaded him from {ns cruel de-
gigns, just as a self-possessed man often does with his excited and
!.n%r}' neighhbour.

ut enough on this point. I have said sufficient—and chapter
and verse can be given for each statement made—to prove my
position, that the God of the Old Testament is only a huge and
imperfect man, notwithstanding that infinite atiributes and divine
perfections are ascribed to him in words. He is merely a monarch
on a large scale; his throne is in the skies encircled with resplen-
dent glories; a brilliant array of celestial intelligences form his
court ; while angelic messengers await his pleasure in trembling
awe, and execute his commands with unswerving fidelity. His
word is law ; he rules with a rod of iron. IIe stamps his foot
and his kingdom trembles ; he shakes his head, and terror seizes
the heart of his subjects, The elements are under his control;
the warming sunshine and fertilising shower being the manifesta-
tions of bis goodwill, and the thunder’s peal and lightning’s flash
the expressions of his indignation. Famine and pestilence are his
direct agents, with which he punishes his people generally; while
sickness, adversity, bereavement, and death are the rods with
which he chastises them individually. And as a king he exacts
sycopbantic homage, and delights in fulsome adulation, in the
name of praiee, after the manner of vain and imperious earthly
rulers. Moses having lived so long in the court of Pharaoh, no
doubt became imbued with those regal notions while there, and
afterwards transferred them to the ideal Deity he made and set up
for the Israelites to worship.
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10 SPIRITUALISM AS A DESTRUCTIVE

The God of the New Testament appears to have been creafed by
Jesus, and differs as much from the God of the Old Testament as
Jesus did from Moses. Spirituality and benevolence were the dis-
tinguishing traits in the character of Jesus, and, of course, he
naturally transferred them to, and made them the leading features
of, the éud*idea, to which he gave expression and form. His God
cares not for the pomp and pageantry, the dignity and splendour of
royalty, in which the God of Moses revels; nor is he partial to
gorgeous ceremoniala in religion, nor mere external forms of
worship., IHe is a loving father rather than an imperious king,
The paternal character is well developed. His smiling and benevo-
lent countenance is in striking contrast to the stern, grim, often
frowning looks of the God just mentioned ; and he is more con-
cerned for the spiritual and eternal welfare of his prople, than for
their temporal prosperity, And yet, superior as the God of Jesus
is to that of Moses in some respects, he is not absolutely perfect
in cLaracter and conduct,though theoretical perfection isattributed
to him. Jesus never rose to such lofty and rational conceptions of
Deity as some other minds have reached. Want of time prevents
me from adducing as many facts and arguments in proof of this
as could be wished. It must suffice f or the present to point out
that though his God is animated by broader and deeper sympa-
thies than the Old Testament Divinity possessed, yet he is not
thoroughly cosmopolitan in the proper sense of the term. Ilis
sympathies are not bounded by Judea, still they do not embrace
universal man, irrespective of creed or country, Ile makes certain
blessings depend upon arbitrary religious conditions, with which it
is intellectually and morally impossible for many to comply. Nor
can he be approached by man directly. He is represented as re-
quiring a mediator between himself and his creatures; and without
sufficient warrant, Jesus exalted himself to that position, declaring
that he is the way, the truth, and the life, and that no man can
come to the Father but by him, And worst of all, Jesus makes
his God endorse that most horrible and hlnaphf-mcrua of all doe-
trines, the doctrine of eternal punishment. No God is perfect, nor
fit for man to worship, who could consign a single soul, much less
the majority of mankind, to eternal torment. Still, the God of
Jesus is, upon the whole, a nobler and better being than the one
exhibited in the Jewish Seriptures ; and such as he is, he dominates
the New Testament, though &iigi:t.ly disfigured by eome of the
apostles, notably, by Peter and Paul. These apostles had smaller
souls, and entertained lower and narrower ideas of God than their
Master. The germ of priesteraft is clearly discernible in their
epistles,—that germ, which, in after years, was developed into
such gigantic and bhideous proportions ; and which, in its full-blown
character, exercised such a perverting influence in every depart-
ment of religious thought. t I cannot enlarge upon this point.

There are several other Gods worshipped in Christendom to-day
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as distinctly ideal creations as the Deities of the Old and New
Testaments are. I can only refer to three of these at present. We
have first the God of Popery, who was manufactured in the main
soon after Apostolic times. He is a piece of ecclesiastical handi-
craft; but it is diflicult to determine which priestly pretender con-
tributed most towards the work. A good many foreign materials
entered into his composition. He 1s to a considerable extent
Pagen in his origin and character, There is little that is worthy
or attractive about him. He is a mighty potentate, ruling with
despotic power, fond of external pomp and ceremonial display, and
as jealous of other Gods as the God of Moses was. DBut his long
reign has not been a beneficent one. Defore his authority was
challenged and his power circumscribed—while he held undisputed
sway in Christendom, his priesthood was steeped in corruption, his
people were the slaves of debasing superstitions, and ignorance,
vice, and misery rioted throughout his vast dominions. Iy re-
quired a visible representative on earth, and invested him with
Elanm-y and infallible authority. How the Popes of Ilome, who
ave successively occupied that representative position, bave ured
the authority he clothed them with, let history witness. Intolerance
and cruelty are conspicuous features in his character; and he has
sanctioned more religious persecutions, and instigated more un-
_}Bxesliﬁabla wars, all for his own glory, than even the sanguinary
ity who was worshipped =0 long in Judea. But his power was
broken at the Reformation. He still, however, posse¢sses more in-
fluence than any of the rival Gods of Christendom, and his people
—the Catholics—are trying hard to restore it to him in all its ancient
plenitude and splendour; {ut they will fail, for he is not in keep-
ing with the civilisation, enlightenment, and toleration of the
nineteenth century.

Then we have the God of Calvinism, another fictitious mon-
strosity, believed in and wcrshipped by a considerable number of
Christiane, It is an insult to common sense to attempt to identify
t .is being with the God of the universe—the loving Father of all
men. He was evolved from the gloomy depths of John Calvin's
mind, and bears the unmistakable impress of his maker's image.
He is nearly all head, and has scarcely any heart; and hence he is
capable of the most cold-blooded atrocities, which is attempted to
be justified by a sublte process of intellectual ratiocination and
theological hair-eplitting, For instance, he is eaid to have elected
a small minority of the human family to everlasting blescedness
before they were born, and without any regard to their individual
moral worth, and to bave condemned all the rest to eternal misery,
also prior to their birth, and irrespective of their personal demerits.
He thus virtually denies man free agency, and makes him the sport
of irresistible fate; and yet he treats him practically as though
he were poscessed of full moral responsibility, and does good or
evil of his own free will. And when unbiased reason questions
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12 SPIRITUALISM AS A DESTRUCTIVE

the justice of his decrees, and enlightened benevolence protests
against the cruelty of his conduct, those questions and protests are
charged upon man’s corrupt nature, or traced to that convenient
scapegoat—the devil. Calvin having formed certain definite con-
ceptions of God, in harmony with the dominant qualities of his
own peculiar intellectual and moral constitution, that most con-
venient and pliable of all books, the Bible, as a matter of course
fully sanctioned them. Many a battle have the worshippers of this
Gut{ fought in defence of Predestination and Reprobation, Irresist-
ible Grace, Final Perseverance, and kindred doctrines; and some
of them have gone &o far as to vindicate their belief that their
God has cast children a span long into hell, This God, however,
i8 fust losing his bold of the more intelligent and humane part of
his followers, The most repulsive features in his character are
ecarcely ever exhibited now, except by some antiquated Presby-
terian minister, who ought to be pensioned off into quiet obscurity.
There seems to be a sort of tacit desire in quarters where he ruled
so long, to retire him from the government of the Church, and
let him gradually sink into oblivion, without having to confess
that an ignoble myth of man's invention has been worshipped
instead of the true God.

And lastly we have the G'od of Armintanism, who is a much bet-
ter being than the God of Calvinism, and yet as purely a myth of
human creation, Arminius was a very different man from Calvin.
He had more natural justice and benevolence in his composition,
and did not malie himsslf so completely the slave of metaphysical
subtleties and theological speculations as the Geneva Reformer.
He interpreted the God-idea through nobler faculties, and enter-
tained more just and rational conceptions of what a Deity ought
to be; and therefore he turned out & more worthy and love-
able object of adoration than that of Calvin, e made his
God bestow free agency on man, and provide a scheme of
salvatiou for the whule world, thus giving all men a chance of get-
ting to heaven. That was a step in the right direction; and
yet his God is chargeable with many grave faults. Not to men-
tion other things, he is guilty of the gross injustice of holding us
under condemnation for what a couple of persons, of very doubtful
historic reality, did some six thousand years agn. And the salva-
tion he has provided, though nominally for all men, is really only
for a few. He has not yet offered it to the majority of mankind;
and many of those to whom it has been presented eannot honestly
accept it, because of the conditions on. which it depends, the chief
]J-aing faith in Christ as an incarnate Deity, and reliance upon hia
death as an atonement for sin. Nor has he made man so free as is

retended ; because he has let a semi-omnipotent devil loose upon
him, who dogs his footsteps continually, and frequently leads him
1nto sin, against the dicte tes of his judgment and conscience. And
still more, he, like all the other Gods I have noticed, has prepared a
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hell of unspeakable and eternal woe, into which he will cast all those
who will not do his bidding, and sing his praises, in preference to
those of rival Gods. And hence, the God of Arminianism, what-
ever excellences he may poesess over certain of those spoken of,
is disfigured by some of their worst defects, and must be dismissed
as far from a perfect ideal God.

These, then, are some of the Gods believed in and worshipped
in Christendom to-day; and how widely they differ from each
other! Yet Christians profess to acknowledge but one God, and
claim that he is the Supreme Being, the Creator and Preserver of
all things, Nothing could be further from the truth than this.
When the subject is impartially examined, it is found that, to all
practical intents and purposes, they worship several purely ideal
Gods, conceived and set up for the true God by certain dominant
religious minds in bygone ages, All those (Gods are made in the
image of man, and reflect his likenese back upon bimself. And
they all possess some good qualities, of course, and are credited
with a number of praiseworthy deeds; but taking them altogether,
they are essentially imperfect, and some of them, as olten ex-
hibited, are positively revolting to contemplate. The wonder is
that so many people have believed in them so long, and believe in
them still ; yet early education is the chief cause of this. DBut their
days are numbered. They are doomed to perish like the idols of
heathen lands, and the religions of which they are the central
fizures will collapse like the exploded fictions of ancient my-
thologies. And well will it be for the world when that day comes
to pass, and a worthier God—even if still an ideal one—authorising
a botter religion, is presented for the people to worship.

A new God is now being created in Christendom, better adapted
to the comprehensive and progressive requirements of the nine-
teenth century than those ancient Deities are. Of course Christians
generally wiliydanjr this, and feel shocked at the idea of such a
thing; but the processis eilently and surely going on, notwith-
standing their incredulity, and prejudice against such an innovation.
That is to say, 8 new and better interpretation is being given to
the God-idea ; more just and noble conceptions of what a being
worthy of man's adoration ought to be are being developed ; and
when these views have assumed a more definite and solidified form,
if I may so speak, they will practically amount to a new God, who
will gradually supplant those myths now believed in. Some of
the brightest pulpit luminaries of the day appear to have become
ashamed of the Gods of the past, and well they may be. They
still talk, however, of the God of Moses and the God of Jesus;
but they either ignore or explain away such objectionable fentures
in their character and manifestations of their disposition, as I have
pointed out, and only dwell upon their brightest qualities and
noblest conduct. They are transferring the best parts of the Gods
of the Bible, and of old theological systems, to the new ideal they
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14 BPIRITUALISM AS A DESTRUCTIVE

are wmkinﬁ out; and leaving all the rest behind, as they are pers
fectly justified in doing, Whether they are doing this consciously
or unconeciously is immaterial; that they are duving it ia beyond
controversy. And the God they are thus evolving will present a
marked contrast to those now worshipped. He will be made to
sanction the facts of science, however fatally they may clash with
existing beliefs ; he will govern his inanimate works and intelli-
gent creatures ahike by immutable laws, and those capricious freake,
called special providences, will disappear ; he will attach more im-
portance to correct living than to right believing, to principle than
to profeseion; he will tolerate conscientious differences of opinion
on religious subjects, because they are inevitable as man is con-
stituted ; he will encourage the study of the ever-open volume of
Nature, as being a much better exponent of infivite wisdom,
justice, power, and gcodness, than any ancient book written by
mortal hands can be; he will countenance all really liberal and
progreesive movements, no matter where, nor by whom they may
originate ; he will set his face sternly against religious persecutions,
and put a stop to national wars, by insisting upon a practical proof of
what has long been held in theory—that all men are brothers; he
will be a republican in politics, and sanction the future establish-
ment of one grand gevernment of the world, in the place of the
imperial and monarchical systems which now oppress the paﬂ}']lu;
he will manifest & magnanimous spirit towards his enemies, if it
ehould be considered thut he has any; and he will make provision
for and resolve upon securing the final salvation of all men, either
in this world or the next. Such is a brief and imperfect indication
of the kind of God who, as it appears to me, is being devaloped
by some of the master minds in the religious world around us:
and it will be well when he becomes the dominant God in all the
churches ; for he will exercise a much more ennobling and benelficial
influence upon his worshippers than the rival Divinities who now
divide the attention of the orthodox religions world. Our Christian
friends will pot transfer their allegiance from their preseut idols
to a new and better God all at once. They will be weaned from
them gradually and almost impumastihly, as the grandeur of the
new Divinity strikes their eyes, and his sweeter and purer influ-
ence steals over their hearts. And by.and-by, when the transfer-
ence has been completed, and they realise the full magnitude and
meaning of the change they have thus almost unconsciously mede,
they will be amazed that they so long adored such imperfect and
unworthy objects of worship, as are the present Gods of Christen-
dom. This future God of Christendom will not, I think, be the
produet of any particular person now known to the world. There
does not appear to be ang'ﬂua at present in the churches who
towers so lar above his brethren, and so completely dominates
them, as to be able to turn out an ideal Deity which all the rest
would worship. There is no Moses, Jesus, Constantine, Calvin,
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nor Arminius in this age. He will therefore be the embodiment
of the collective wisdum, justice, benevolence, and spiiituality of
the best minds in orthodoxy.

Having said this much on these false Gods, I need hardly tell
you that Spiritualism, as I uunderstand it, is utterly opposed to
them, and contemplates their complete destruction. Ia this un-
pleasant but necessary work it is being largely assisted by Scisnce
and Rationalism. Science is examining the physical universe, and
has hitherto failed to find the slightest traces of such beings; while
Rationalism is unmaking them at the bar of Common Sense. DBut
Spiritualism is doing most to discredit them ; becase it has explored
the other world, where they are supposed to have their throne and
capital, and to appear visibly before the faithful in all their
dazzling glory: but it has not discovered any of them there, and
hns ascertained that their real dwelling-place is in the creeds and
imaginations of their respective devotees on earth. Our spirit-
friends—many of whom died in the full belief in one or other of
these Gods, and expected on entering the next world to be ad-
mitted to his immediate and visible presence—have assured us
again and again that no such God as they worshipped here is
known there. And, on this point at least, they are much better
authorities than Moses or Jesus, Arminius or Calvin, or even a so-
called infallible Pope—persons whose views of Gud originated on
this side of the grave, and were influenced and coloured by per-
gonal indiosyncrasies and theological peculiarities, which millions
have mistaken for direct revelations of the Supreme Being.

But though Spiritualism operates destructively in this region of
false Gods, it has a grand constructive mission to perform in the
world. It would not tear up and trample under foot the belief in
a God, as Materialism would do, and leave humanity without a
Supreme Object, in which it can implicitly trust, and round which
it can entwine its tenderest and holiest affections. It sweeps away
the erroneous views of Deity which have so long and widely pre-
vailed, in order that more just, rational, and elevating conceptions
of him may be entertained. It dethromes those magnified men,
called Gods, who have usurped a position to which they were not
entitled, and for have distracted the attention of mankind by
their conflicting claims; and thus prepares the way for the Infinite
Father to take his legitimate place in the thoughts, affections, and
devotional sentiments of his children—the whole human family,
It directs our attention from arbitrary Creeds and contradictory
Bibles—the productions of fallible men-—to the Great Book of
Nature, whose every page is full of divine wisdom and resplendent
with heavenly light. It draws us away from Pagan temples and
Christian churches, which are the work of men's hands, and are
alike dedicated to the worship of mythological Divinities; and it
conducts us into the magnificient Cathedral of the Universe,
planned and erected by the Divine Architect, where we can
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reverently worship the Spirit, in spirit and in truth, silently eom-
mune with the Soul of Nature, and gratefully drink in those
celestial and enriching influences, which flow through a thousand
avenues from the inexhaustible Fountain of truth and purity,
wisdom and love!

And yet Spiritualism does not dogmatise on this subject of the
existence, character, and works of God, as sectarian Christianity
does. It does not pretend to know all about him, and to possess a
complete and infallible revelation of his will and purposes, within
the covers of some particular book. As to the essence of his being,
the mode of his existence, the manner in which he connects him-
self with and operates upon his material works, the channels
through which he communicates with and influences his intelligent
creatures, and a thousand other things on which we may be
curions, it leaves each man free to form his own opinions, by the
exercise of his own reason and intuition, aided by science, the
light of nature, and anything else that is available for the purpose.
It only insists upon his dealing with this subject in the spirit of a
sincere and progressive truth-seeker, making due allowance for the
diversities in mental organisation, educational advantages, and
external circumstances that exist, and manifuating a spirit of broad
toleration and genuine goodwill, towards those who conscientiously
differ in their opinions on this subject from himself. And there-
fore I am not justified in attempting to force my views of God on
anyone else, and threatening him with damnation, if he does not
accept them ; nor do I recognise the right of any man, or body of
men, to try to force his or their views upon me, and threaten me
with perdition if I reject them. We only know God as he reveals
himself in his material works, and in the minds and consciences of
his intelligent creatures, No being on earth ever saw his face, or
heard his voice; and departed spirits teach us that they are no
more in his immediate presence in the next world than we are
in this, and that there, as here, they only know him as he un-
folds himself through those channels just indicated. I behold
almighty power, infinite wisdom, immutable justice, and un-
bounded benevolencs displayed in the universe of which I am a
part ; and the totality of the forces, principles, and perfections
thus manifested, I adore as the Supreme Being, the Source of all
life, intelligence, purity, and happioness. DBut alas, the positive
knowledge we posess of him is so limited, that we ought to
gpeaki.on this subject with the utmost diffidence. To know the
Infinite thoroughly we must become Gods ourselves; whereas,
at best, we are, in relation to this vast question, but children
spelling out the first syllables of a difficult language, blun-
dering over the elementary principles of a complicated system.
And as children in the great school of Nature, we should try to
learn something on this subject every day. My desire is to do so,
and therefore, 1f you ask me what my views of (od may be next
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Sunday, I tell you candidly I do not know. If I pledged my word
that they would be in all respects the same as they are to-day, I
should prove myself to be a non-progressive, self-sufficient egotist,
The man who boasts, as many Christians do, of never changing in
his notions of God, proclaims himself a stationary bigot; and but
little mental penetration is necessary to discern the germs of in-
tolerance and persecution, even beneath the most Elnuaihla pro-
fessions of religious liberality. Profounder thought, and more
extended research on the subject, will necessarily enlarge my con-
ceptions of the Infinite Spirit; and may induce a considerable
modification of some of my present views respecting his character,
principles of action, methods of government, relation to his crea-
tures, or other matter; and it would be quite consistent with m

rofession, as a Progressionist, to admit such a change. If f[ﬂﬂﬂ
ight ehould break in upon me from any part of the universe,
I am ready to receive it. I hold no final and formulated views
on the question, in the shape of a fixed creed, which would
intercept its welcome rays. DBut I trust that whatever change I may
make on any aspect of this fathomless theme, will be in the direc-
tion of more pure, rational, and exalted conceptions of our Heavenly
Father. I have no desire to attain the position which so many of
our Christian friends seem to contentedly occupy, where I could be
guilty of blaspheming the Most High by ascribing principles and
conduct to him which I, as an imperfect man, should be ashamed
of ; and then attempting to excuse them on the plea of inscrutable
justice and impenetrable mystery !

II. In the second place, let us consider Spiritualism in its de-
structive and constructive bearing upon the subject of Religion—
tts nature, foundation, proofs, and claims, 1 have detained you =0
long on the first division of my lecture, that I shall have to dispose-
of this and the remaining branches of it in very few remarks, fewer
than the importance of the topics to be noticed justly merits,
There are several religions inown among men, but I can only deal
at present with the one known as the Christian religion. This
religion is assumed to be of a:.:lpernaturn] origin ; its foundation is
the Bible, the supposed infallible word of God ; its evidences are
alleged miracles, said to have been performed many hundred years
ago ; and its claims upon the acceptance of all men are declared to
be such, as they can only reject at the peril of their souls’ eternal
welfare. And, accordingly, there are a large number of persons
and agencies employed to disseminate this religion amongst the
people, under the belief that they have received a Divine call to the
work, and are doing God, as well as man, a epecial service thereby,
The methods which some of the professional vendors of this article
employ to spread it, are more calculated to disgust and repel
sensible people, than to interest and attract them. They seem to
be more concerned for the salvation of others than for their own
indulging the comfortable assurance, no doubt, that they are all
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right; and with officious obtrusiveness and offensive pertinacity,
they bore people on certain occasions with such questions as,
“ Iave you §ut religion 7 have you been born again? have you
fouud Jesus? have you made your peace with (GGod P have you
obtained a title to heaven.? are you prepared to meet your Maker ?
and will you not flee from the wrath to come P’ And snub-
bing reasom, as & carnal and dangerous thing, whose guidance
must not be trusted, they stir up the emotional nature of a
given class, play upon their hopes and fears by a variety of motives,
and finally get them “ converted "—possessed of religion! Moody
and Sankey did an immense business in this line some time ago,
and a good many imitators of them are now in the field.

But the views underlying this kind of religon are as false asthey
are injurious, The idea of Jesus being a lost article, that may be
found amid the excitement of a sensativnal prayer-meeting, is
absurd. The necessity for a new heart, so much insisted upon, is
not very complimentary to the supposed Muker of the old one.
The quarrel te:ween God and man, implied in the alleged reeon-
ciliation, is a_ purely imaginary event. It takes two persons to
make a quarrel, and though any of the paltry Gods worshipped by
the Christian idolaters around us might descend to that kind of
thing, I am quite sure the Supreme Being would not do so. As tore-
covering a title to heaven—that is to happiness beyond the grave—
it was not forfeited, as the fable of the Fall teaches; but is the
natural and inalienable birthright of all men, as the children of the
Universal Father, There 13 no future wrath to flee from; in the form
of the now pent-up fury of a malevolent tyrant, like the orthodox
Deity, Whi.C]I: he will one day pour out, without measure or mercy,
on the defenceless heada of his enemies. The only punishment there
is beyond the grave is that which flows as a natural and necessar
consequence from the transgression of (God's immutable lawa; an
the only way to escape that punishment is by present obedience
to those righteous laws, And with regard to preparing to meet
God, we in reality meet him every day in his works; and shall
never see him in a more direct and visible form than we do now.
Any being whom we could meet, into whose visible presence we
could go, would only be a huge creature, and not the Infinite
Creator, The religion itself, so often urged upon our acceptance,
comes not from heaven, as is believed ; it is an artificial product
of the present world. The whole process of getting it is explic-
able on natural principles ; there is nothing supernatural about it.
So-called conversions are simply psychological phenomena—the
inevitable effects of natural causes, brought about in harmony with
natural laws, QGod has nothing more to do with them directly
than the man in the moon. If our Christian friends will give me
the necessary conditions, in the shape of suitable subjects, and
certain well-known accessories, I will undertake to turn out con-
verts to order by the dozen; and as genuine specimens as ever
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Moody and Sankey produced. And yet I would not introduce the
Holy Ghost on the scene, nor exhibit the ghastly epectacle of
Calvary, nor stir up the quenchless fires of the bottomless pit, nor
shake that old bogie, the devil,in the peoples’ faces: the whole
thing would be done by natural meang, and under the operation of
vatural laws. Even if I admitted spirit-agency in the production
of the desired results, it would still be a natural process, and not a
supernatural thing brought about by the direct interposition of God.

There is another kind of religion in vogue, of & more sober and
dignified nature than that just mentioned. It flows chiefly
through sacramental channels, and manifests itself largely in
ceremonial observances, And being mainly an external affair,
it satisfies the requirements of many who seldom louk beneath the
surface, or try to penetrate to the hidden meaning of things. I,
}ua, ]ja of mundane origin and charabter; but I cannot notice it
l-l-ﬂr El'-

Spiritualism, like many other pro ive movements, is opposed
to much that passes in the name of religion, and seeks to remove
it, as an impediment to man’s proper culture and development,
It unfolds such different views of God and man, their connection
with each other, and man's relation to the future, from those
which popular Christianity teaches, that religion assumes a new
and nobler aspect, as seen 1n its heavenly light. True religion, as
taught by Spiritualism, consists in living tn harmony with the laws
of our own being, and of external nature, which are the laws of
God. That man is the most completely and genuinely religious
whose whole complex pature—physical, intellectual, moral, and
spiritual—is most thoroughly harmonised, and moves in sweetest
accord with the universe around him. But, oh how much i com-

rehended in this brief definition of religion! It would take a whole
ecture to give anything like an adequate idea of its meaning.
Amongst other things it obviously implies a knowledge of, and
obedience to, the laws of our physical constitutions, upon which
good health so largely depends ; the harmonious cultivation of all
our intellectual faculties; the faithful development of our moral
and spiritual sentiments ; and the proper regulation and control
of our animal instincts. It also implies a knowledge of the laws
of external nature, and a constant endeavour to fulfil their juss
uirements. Bat, of course, the outward expression of this re-
ligion will depend largely upon individual organisation, educational
proclivities, domestic and social influences, and other accidental
circumstances. In some cases it will manifest itself in public
acts of worship; iu others it will take the form of private
meditation and self-communion; while in a third class it
will combine both methods. And in all cases it will show
a proper regard for the rights and interests of others; and
endeavour to promote the elevation and happiness of mankind,
without regard to creedal distinctivns and national limitations,
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And this is the religion, the attainment and exemplification
of which we should all aim at. It requires no Bible to vouch
for its divine origin, no miracles to authenticats its claims,
no priesthood to expound its mysteries, and no eternal penalties to
enforce its obligations, It rests upon a natural, and therefore
indestructible, foundation ; it shines by the light of its own in-
trineic excellences; and its credentials are its beautiful adaptation,
to the varying constitutions and requirements of men, and the
barmonious and happy lives it produces, It ie not a sectional
thing, intended for n favoured few ; but is the natural heritage of
universal man. It eannot be covered by theological definitions,
nor eonfined within ecclesiastical bounds ; but is as available for
the despised heathen, as the haughty and eelf-righteous Lluropean,
It was not introduced into the world by any particular persun, at
some given historie epoch ; it came upon the earth with the first
rude man that roamed over its wild wastes, and will continve till
the lnst man quits this worn-out planet, even though Christianity
and all other mwan-made religions should perish ages before. And
this is the best religion in life, for it tends to make our earthly
existence a beautifully harmonious thing; the best religion in
denth, because instead of regarding that event as a curse, as other
religions do, it mmﬂta it as blessing—a divinely-ordained passage
from a lower to a higher sphere of life; and the best religion
beyond the grave, inasmuch as it aims at rending the spirit into the
next world as fully developed in all its faculties as the imperfoec-
tions and difliculties of the present state will allow, and thus
giving it the advantage of a good start in the unending career
which there opens up before it. In a word, it is God's religion,—
the religion of nature,—n part of the very constitution of things;
and Jike its Divine Author, it is unchangeable and eternal !

From theee remarks it will be seen that a person may have been
what is theologically ealled “ converted,” nndpepoueus a good deal
of sertarian * piety ;" he may have accepted long creeds in un-
questioning faith, and swallowed whole Bibles, without diserimi-
nating as to their contents; and he may faithfully discharge certain
outward duties which ecclesiasticism in some form or other has
prescribed, and look upon those outside of his own narrow circle
as living under God's curse, and going down the broad way to end-
less destruction,—and yet he may be, to a large extent, an srreligious
man. Ie may be living in violation of some of the laws of his
own being, or of external nature; and his piety will not avert
their penalties. Iven his trusted Saviour cannot deliver bhim from
the consequences of his transgression of natural laws—whether
ignorantly or wilfully done, matters not, Ile has to make the only
atonement which God in nature accepta—that of personal suffer-
ing, as many of our Christian friends know to their sorrow. And
on the other hand, a man may be outside the pale of all the
churches, and make no outward profession of religion; nay, he
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may even be an Infidel if you will, and yet, if he fulfils the condi-
tions I have pointed out, be is, in the broadest, purest, and best
gense of the word, a truly re]:mnua man, hﬂskmu' in the smile of
God's {:mmtenance and travelling in the high way to everlasting
bliss. Not that the Christian is necessarily a bad man, nor that
the Infidel is necessarily a good one. 1 ouly point out what may
be, and, as a matter of fact, is in many cases, to show how littlo
creeds am:l outward pl‘ﬁll-_'EElunB have to do in determinizg whether
aman is possessed of the natural and therefore the ouly true religion
1 have ep ken of. Christiang, in their pharisaical sell- cufliciency and
exclusiveness, have too long prett-nd:-d to hold & monuply of true
religion, and tnu_n'hl:. that he only is a child of Goad, and sure of
heaven, who pronuunces their shibboleth and supports their ByStem,
This pusition 18 as false as it 13 unjust to a large and Inereasing
nuimber of men entirely outside.the pale of mtlmdnxv, who are
at least the peers of their Christian neighbours in intelligence,
culture, moral excellence, spiritual development, and i:‘li"t"l."jl.h-n"'
that constitutes real worth. And I for one intend to do what
little I can to expogp this falsity and injustice, and to show our
Christian friends that a man may repu iiate the whole echeme of
so-called revealed religion as being unproved and unproveable—a
mere string of bold assumptions, irrational in some of its parts,
and unpamhlu in othera, and, as a whole, derogatory to the Divine
character; and yet he may b= a truly religious man in the sight
of God, and enjoy an indisputable title to & home of light and
felicity hnrnnd the grave. The rational and phunanphmal views
of the subject, thus briefly and imperfectly indicated, make true
religion independent of the accidents of ereed and nnuntrg, and
it is these just and reasonable views which Spiritualism, as it pre-
sents itself to my mind, seeks to establish in the place of those
prevalent false nctions of religion, and the more than question-
able systems they have given rise to, which it is destined to
destroy.

111. In tha third place, let us glance for & moment at the de-
structive and constructive influence of Spiritualism on the subject
of Inspiration, its sowrce, charaeter, and exten!. This is closely
allied to the questions just disposed of. The general Christian
belief on this matter is, that inspiration is a special supernataral
gift, voucheafed by the direct agency of God; that it was con-
fined to the writers of the Old and New Tvstn.ments, that it
guaranteed those writers against error in what they committed to
writing ; and that, therefore, the Scriptures are throughout the
divine and infallible word of God. The Bible is thus 'Fllﬂ-ﬂt'd in an
exceptional position, and invested with an authority which is ac-
corded to no other book., There is a kind of inspiration of genins
allowed, which expresses itself in art. musie, poetry, and other
forms; but it is written down as inferior and fallible ; while that
of the Bible is extolled as inspiraiion par evcelience Now, there
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is scarcely any disputed theological question on which Spiritualism
challenges sectarian Christianity with more confidence, or respect-
ing which it demolishes its pretensions more completely, than this
question of inspiration ; for it not only has reason and science on
its side, but present, living facts. I regret that my time is so
nearly done that I cannot do justice to this branch of my lecture;
but I would just remark that, while Spiritualism fully recognises
the actuality of inspiration from another world, it teaches—

First, that it is produced by finite intelligences, and does not flow
directly from a Divine Personality, called the Holy Ghost. The
belief tbat God directly inspired men arose from those erroneous
anthropomorphic conceptions of the Divine Being already exposed.
When the doctrine of the absolute infinitude of Diety is intel-
ligently apprehended, the idea of being brought into direct contact
with him at once vanishes. DBut I do not wish by these remarks
to impeach the honesty of those writers of the Bible who believed
they drew their inspiration direct from God. When we remember
the ignorance and superstition which then enveloped the world,
and the narrow and false views of Diety that prevailed, we can
easily understand how the influence and voicé, and perhaps per-
sonal appearance, of some finite being were mistaken for God. If
God inspires man on eerth, it is only mediately through his works,
and especially through those brighter intelligences who occupy
those higher spheres beyond. Spirits can and do come into con-
tact wit% mortals, illuminate and impress their minds, and com-
municate definite knowledge through their organisma.

Secondly, inspiration is a perfectly nafural thing. Theologians
have long taught that it was not only a direct gift of God to a
chosen few, but was communicated in & supernatural manner, and
practically amounted to a miracle. And the further it could be
removed from the domain of natural cause and effect, the more
mysterious and incomprehensible it could be made to appear, and
the better it served the purposes of priestcraft, which sought to
establish and keep up an impassable barrier between that favoured
minority and the mass of mankind. DBut Spiritualism has swept
this theological assumption away, by proving that inspiration is a
natural phenomenon, and as much dependent on laws and condi-
tions as any event that occurs around us, This is the uniform
teaching of the wisest and purest spirits, and is in perfect harmony
with the conclusion of enlightened and unbiased reason in this
world. It depends largely uFun, and is affected by, natural organi-
sation, temperament, state of bodily health, frame of mind, exter-
nal surroundings, and atmospheric conditions; and also upon things
in the other world, of which we are not personally cognisant.
Much light has been thrown upon this abstruse 3ueatiﬂn within
the last few years, both by departed spirits and studenta of psycho-
logical science on earth; and although the complete modus
operandi is not yet understood, suflicient is known to justify
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the position taken as to its naturalness, and to warrant the belief
that as the laws governing it, and the conditions which affect it,
become more fully mastered—as they will be ere long—it will be-
come A much more general thing than it ever has been. Deing an
orderly influx from the higher spheres of life and krowledge, and
implying the action of disembodied upon embodied minds, in ac-
cordance with immutable law, it will in due time give up its
remaining secrets to the demands of science; and eventually the
philosophy of inspiration will take its place among the established
philosophies of the world.

Thirdly, inspiration is a universal fact. This follows as a neces-
sary consequence from the position 1 have taken as to its perfect
naturalness. If it were an exceptional and miraculous thing, it
might be confined to some particular place and people; but if it be
a natural process, however extraordinary it may be, no such hmita-
tions can be justly assigned to it. Given the same necessities and
conditions, and, under the operation of universal and immutable
laws, the same psychological phenomena may be expected in one
part of the world as in another, Christians generally claim that
inspiration was confined to Palestine, and to those few of its inha-
bitants who wrote the several books composing the Bible; but
they cannot prove this claim, nor give any valid reason in its sup-
port. Iven if it were a special supernatural gift, I should ask,
with due d-ference to those ancient worthies, Who were Moses and
the Prophets, Jesus and the Apostles, that it should be bestowed
on them exclusively ? Were there not others as deserving of it,
and as much entitled to it on every conceiveable ground, as they
were P DBut being a natural thing, it was not in their power to
keep it within their own small cirele and enjoy a monopoly of it, if
they had wished to do so. In point of fact, however, they did not
pretend that it was limited to themselves. Nor would the churches
have made such an unwarranted claim on their behalf if the
exigences of a false theology had not demanded it. The assump-
tion, for it is nothing more, that the Bible is the only divinely in-
gpired book in the world, involves the denial of inspiration to all
other books, both ancient and modern ; and the orthodox are con-
stantly extolling their Seriptures at the expense of the sacred books
of other religions. But if inspiration be a natural fact, as I have
shown it is, that false theological assumption is exploded, and we
are justified in believing in the universality of this precious bless-
ing. It illumined many minds ages before the first verse in the
Bible was written, and was enjoyed by a number of Pagan con-
temporaries of the writers of that book. Inetead of being
confined to the so-called Holy Land, it was diffused through
countries far away, and among peoples whom the inhabit-
ants of Judea knew not. It enriches the pages of Heathen Bibles,
as well as those of the Old and New Testaments; and even
shines forth in and beautifies the secular as well as religious
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literature of the different nations of the world. It may be likened
to a supernal fountain, at wbose fiee streams Egvptian and
Claldean, Indian and Persian, Greek and Roman, drank as co-
piously as Jew and Christian; or to a grand spiritual sun, whose
cheering rays have penetrated every region on earth, and touched
with more or less vivifying, enlightening, and expanding effect,
the mind of universal man.

Fourthly, inspiration is a perpetual blessing. This also follows
as a logical conclusion from the premisses I have talen as to its
naturainess, Under the same laws and conditions, what occurs in
one age is possible in another. If certsin persons in ancient times
could place themselves en rapport with the invisible world, and
receive inspiration from superior intelligences, why might not
others in later days establish a similar connection and obtain a like
Divine influx? And yet sectarian Christianity seeks to limit in-
gpiration to a certain time as well as to a given country, It would
not only confine it to Palestine, but would close EF its avenues for
ever when the New Testament was finished. This.is obviously
done to meet the requirements of the false theological assumption
just referred to, as to the exclusive character of Biblical inspira-
tion. But there is nothing in the DBible itself to warrant this
attempted limitation. Not a eingle passage can be quoted from
its pages to prove that its writers regarded inspiration as a
gift confined to themselves, and to be withdrawn when their
particular work was done; and orthodoxy has no right to credit
them with an exclusive power which they did not claim for
themselves. Iven if they had advanced such a claim, it would
have taken much stronger evidence to prove it than.the ablest
theologians have ever adduced : indeed, it could not be proved,
but would be susceptible of conclusive disproof. As they have
not, however, made any such pretensions on their own bekalf, it
is only the gratuitous assumption which orthodoxy has put forth
on their account which needs exposing, There is nothing in reason
or analogy to justify the attempted limitation of this, or any other
spiritual gift, to the writers of the Dible ; and if it be a thing that
oceurs in harmony with the natural constitution of things, it would
be simply impossible to circumseribe it within the covers of any
particular book, however much of it such book mizht contain.

The fire of inspiration bas not been quenched during the last
eighteen hundred years. It may have gone down low at times;
but it has often been fanned by the breath of heaven, has blazed
up for a while, and sent out its light and warmth far and wide.
Thousands of persons have spoken and written under inspiration
since the Apostolic band passed on to another ephere. Poets,
orators, artists, musicians, statesmen, philosophers, divines, and
others, in diff-rent , have caught the hallowed flame, and left
the fruits of spiritual illumination bebind them. No Prophet or
Apostle of aucient days ever revelled more completely in inspira-
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tion, if I may be permitted to so express myeelf, them William
Ehaiﬁrspenre, and muny others I could mention. The pages of that
illumined writer glow with wisdom and instruction ; and, without
wishing to disparage the Bible, I cannot but express the belief
that if a tithe of the talent, learning, time, and money, had been
expended in bringing out the truths and extolling the beauties of
his works which have been bestowed upon that venerable book,
it would bave stood much below Shakespeare's works in popular
estimation to-day, DBut though inspiration has been more or less
enjoyed in every age subsequent to the completion of the New
Teetament, yet since the dawn of Modern Spir tualism it has been
more general and marked than at any previous period. Ilistory,
when impartially read, abundantly proves the perpetuity of the
gift; but the present day has witnessed fuller and grander wani-
festations of it than were ever experienced in the past. The times
which loomed up before the vision of ancient seers, when a glorious
influx of light and power from the spiritual realms would be
experienced, have come to pass; and by the facts which are now
being evolved in so many parts of the world, the theological
assumption that would seal up the fountain of inspiration a'ler
the Iast writer of the Bible drank at it, is completely and for ever
swept away. The brilliant poems, and masterly addresses, not to
mention other things, which are often given impromptu, under
the inspiration of the spirit-world, by persons who in their normal
condition could produce nothing approaching to them, prove the
continuity and present existence of this illuminating, energising,
and expanding influence; and kindle the expectation of still more
marvellous and beneficial exhibitions of it as time rolls on.
Fifthly, inspiration ie, nevertheless, a falldle thing. While
Spiritualism demonstrates its actuality, naturalness, universality,
and perpetuity, it also proves its liability to error. This follows
necessarily from the fact that it flows from finite and fallible
sources, and through more or less imperfect channels. The ortho-
dox, holding the narrow view already dieposed of, that inspiration
is a direct act of God upon the wmind, claim that it preserved the
subjects of it from error ; and regarding the Bible as thus directly
inepired, they teach that it is an infallible book, and the only in-
fallible one we have. DBut even if the authors of the Bible did
write under the direct inspiration of God, which I deny, it would
not mmrili follow that that book, as we possess it, is infallible,
unless it could be proved that it has come to us through infallible
channels, which cannot be done. The source of inepiration might
be infallible, but the products of it would be liable to be con-
giderably coloured, and even corrupted, if transmitted to us
through fallible and imperfect instrumentalities, The Catholics
appear to me to be the most logical and consistent of any
gection of Christians on this point. They not only claim that
the Dible is the iufallibly inspired Word of God, but also that
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this position neceseitates an infallible custodian and interpreter
of that word, as a guarantee of its perpetual purity. If you
grant their premisses, on which Protestanis agree with them,
a8 to the infallibility of the Bible, their conclusion that an in-
fallible interpreter is necessary, is logically irresistible. The Pro-
testant position, that the Scriptures themselves are infallibly in-
spired, but that they are to be left to fallible men to interpret, is
untennble and absurd ; for those fallible interpreters will be linble
to differ so much among themselves as to its meaning, as to prac-
tically destroy its assumed infallibility ; and as a matter of fact,
this is just what is done by the different and conflicting I’rotestaut
sects, This so-called infallible authority is made to teach certain
views to cne sect, in harmony with its peculiaritiea as a sect,
and to another party it teaches directly opposite views, Oa
some di-puted questions it thus gives at Jeast bhalf-a-dozen
decisions differing widely from each other, only one of which
can be correct; and hence, what becomes of its boasted
infallibility ?

But leaving thote controversial points on which Catholics and
Protestants differ, they agree in regarding the Dible itself as in-
jallibly inspired by God ; and the exceptional authority they claim
for it rests on that assumption, If that book be the only inspired
and infallible revelation of Infinite Wisdom on earth, of course it
possesses an autlmrig which no other book can justly pretend to
equal. DBut if the Spiritualistic position I bave tuken be sound,
that all inspiration comes from finite, and therefore necessurily
fallible beings, the alleged infallibility of the Bible becomes un-
tenable. We can adwit the iniﬂimtiun of many parts of it with=
out being compelled to accept those parts as necessarily infallible
because inspired ; and we thereby get rid of many of these dif-
ficulties which so much embarrass the believers in the infallible
inspiration of the entire book. Of course this view robs us
of the charm of having at least ome infallible book; but if
that charm is only an illusion, it had better be diepelled,
That charm must often be rudely shaken, even in the minds of
the most orthodox, by the terrible shifts which have to be resorted
to, to keep up the popular belief in the infullibility of the Bible.
Infallible inspiration is claimed for that Book, in order to snpport
the doctrine of its divine unl;]gin and character, and the absolute
truth of all its teachings. Nothing less, say theologians, than in-
fallible inepiration could guarantee immunity from error on the

art of its several writers; but this assumed immunity from error
19 the very thing which has not been secured by the inspiration
claimed for those writers, While admitting the inspiration of
many parts of the Bible, and holding it, for various reasons, in
high esiimation, I venture to say there is no standard work in the
Euvglish tongue that is fuller of errors and contradictions than this
so-called infallible record ; which cuuld be proved from its own
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pages, if the mature and design of my lecture required it. The
violation of generally-recognised canons of criticism and interpre-
tation, the disregard of the laws of logic, the unwarranted mum?-
tions, the transparent disingenuousnese, and the contemptible
shuffling, which the orthodux frequently indulge in, in order
to eupport the dogma of ita infallibility, form one of the
most melancholy and humiliating religious spectacles that can
be conceived of. The spiritualistic view of inspiration, which,
while fully admitting its actuality, at the same time recog-
nim_th]it:; fallibility, would make such shocking spectacles im-
ible.

Pm?n dismissing this fifth point —the fallibility of inspira-
tion—I would just remark that I trust the Spiritualists as a
body will ever give due prominence to this fact, while con-
tending for the reality of modern as well as ancient inspiration.
When we contemplate the mischief that has been done by the
unwarranted belief in the imfallible inspiration, and consequent
divine authority of the Bible; how it has enslaved the reason,
tyrannised over the conscience, and perverted the moral sentiments
of men; how it has trampled liberty underfoot, tried to crush new
truths that clashed with its pretensions, and obstructed most of
the progressive movements that have been started ; and what ter-
rible and unrelenting persecutions it has given rise to—we must be
very careful that a eimilar evil does not crop up under the New
Dispensation, We must not overtbrow one religio-intellectual
despotism, and establish another on its ruins; not dethrone ancient
prophets and apostles, and exalt modern mediums to the vacated
gents; not turn a deaf ear to * Thus saith the Lord,” and Jisten
with unquestioning credulity to “ Thus eaith a Spirit.” I am
not a medium, and do not profess to speak under inspiration ; but
if I did, I should not ask you to accept what invisible intelligences
might give through my organism as being necesearily infallible,
Our individual reason must be fully, fearlessly, but impartially
exercised upon all that comes from the other world, whatever
vehicle it may reach us through. We must act upon the ancient
and wise advice, to try the spirits; to prove all things, and hold
fast only that which appears 1o us the true and good.

These, then, are some of the teachings of Spiritualism on the
important subject of inspiration. You will perceive that, while
it destroys many popular and mischievous errors respecting this
question, it constructs a rational theory of it, which it supports
with facts and arguments that cannot be successfully disputed ;
and it thus places it on & sure and permanent foundation.

IV. Man : Jis origim, nature, capabilities, and duties, is a fourth
subject on which Spiritualism operates in its twofold character, of
a destructive and constructive system. But a8 my time is gone,
I can only remark, as to his origin, that it rejects the Biblical
account of bis creation by a direct and special act of God, some
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¢ix thousand years ago, and coincides with the teachings of science
as to his gradual evolution and developinent from lower forms of
avimeted beings. As to bis nature, he is not a fallen and totally
depraved being as the Bible and Orthodoxy have o long and
falsely taught. These authorities shamefully misrepresent and
slander humanity. But do our Christian friends really believe this
doctrine respecting man? I doubt it very much. Some of them have
openly repudiated it, and others must have serious misgivings
asbout it. Kven after they have been regenerated—made new
creatures, as they term it—what dark and disgusting pictures some
of them draw of themselves, especially in prayer. Are they as
vile and bad as they try to make themselves? They would not
like to be thought and told so by anyone else, for they would
scarcely be fit for decent people to associate with., Their confes-
sions are mostly cant. The whole thing is largely a hypoeritical
farce, acted, let us hope, without being conscious that it is so. Itis
thought the correct thing to inform the Lord some twice or thrice a
day what guilty, miserable wretches they are, as though he does
not know it, if it be a fact, or delights to hear the unsavoury tale
repeated at intervals of a few hours the year round. But our good
friends do not really mean balf of what they say, and it is time this
hubit of unjustly criminating themselves and vilifying their fellow-
creatures should be abandoned. Man is imperfect. Many persons
are in a very crude, undeveloped state as yet, and do much that is
bad ; but the worst have divinity within them, which is an element
that guarantees their gradual elevation and ultimate purity and
bappiness,

Touching man's eapabilities, orthodoxy teaches that he cannot
savingly repent and believe of himself, but must have divine
aid for the purpose. This is another false theologieal doctrine
that has been, and still ie, fraught with evil consequences. Many
do not feel that the npecessary power has been voucheafed
to them yet, and they continue in an unrepentant, sinful state,
practically irresponsible for so doing, according to the views
they hold. It is true that many men are utterly unable to
believe much that orthodoxy places before them as truth,
even with the spiritual aid they poseess; but their intellectual
inability to accept impossibilities, and their consequent unbelief, is
not a ein in the sight of (God, though it way be in the eyes of the
churches, All men are able, without supernatural help, to believe
at least ag much truth as they can appropriate to their individual
improvement, and embody in their every-day life, With re
to man’s duties, sectarian Christianity prescribes many that thousands
of the best men and women of the world cannot perform. They
cannot see that it is their duty to accept a string of incompre-
hensible dogmas as revealed truths, and walk in a certain narrow
way to heaven; but they do believe it is their duty to serve
God by obeying the laws he has established, and doiog all they
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can to benefit their fellow-creatures. These are mere hints at the
gystem of teaching concerning man, which Spiritunlism seeks to
censtruct, in the place of erroneous ones, which it is doing its
best to destroy.

V. The means and conditions of man's salvation is a fifth vital
question on which Spiritualism inculcates revolutionary views. [
am sorry that I have not time to enlarge upon this point. It has
been in & meansure anticipated by tbe principles advocated in
another part of the lecture., * What must I do to be eaved 7" is
the great and ali-important question which orthoduxy would have
man agk ; and of course it giveas him a ready and supposed sutis-
factory answer—* DBelieve on the Lord Jesus Clirist, and thou
shalt be saved.” The scheme of salvation, as taught by most of
the churches, is, that man is naturally in an utterly fallen con-
dition; that he is totally upable to raise and eave himself; that
Gud in his mercy has given Christ to die, to purchase his sulva-
tion; that he must repent, and believe in Christ as an atoning
Saviour, and henceforth walk in the way that he is supposed to
have marked out as the only sure road to heaven; and that if he
does pot thus believe in and follow Christ, he will without doubt
rerish everlastingly. But the reason and conscience of many of
the world's brightest ornaments have compelled them to reject
that scheme, as being alike unworthy of God and man—of God to
offer and of man to accept; and Spiritualism, fortified by the present
views of many who died in full reliance ugnu that scheme, em-
phatically endorges this conelusion, It teacbes that the doctrine
of vicarious atonement is as demoralising as it is unjust; that it is
absolutely impossible for man to transfer either his guilt or its
consequences to an innocent substitute, however willing anyone
might be to take his place ; that sin cannot be forgiven, in the
theological sense of the term, but ench man must bear in his own
person the fruits of his wrong-doing, personal suffering being the
only atonement which Eternal Justice will accept ; and that, there-
fore, man must be his own saviour—must work out hisown salva-
tiun, aided by such means as may be available for the purpose.

“ And would your Spiritualism rob me of my precious Saviour,
and leave me without hope and comfort?” some timid, weak-
kneed Christian will no doubt ask. I generally find that the
Bible and Christ are what most Christians cling to the longest
aud most tenacionsly. Some of them would have no particular
obj-etion to getting rid of the devil, and giving up the belief in
eternsl punishibent, and a few other troublesome doctrines, if good
reason for so doing could ba shown; but as for rejecting the holy
Bible and their dear Redeemer, that, they say, is out of the guestion,
These were the last things parted with—tbat is, the popular religious
viewsof them—by some of us who have been constrained to surrender
the whole orthodox system,and therefore we can pilyand sympathise
with our Christian friends, They are like cripples, and wust be
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treated accordingly, It would be cruel to knock the erutches from
yonder poor man, and leave him sprawling on the dirty ground. His
limbs must be strengthened, and by-and-by he will be able to
throw them away himself, and right glad will he be when that
day comes to pass. Our good friends in the churches, who manifest
guch painful symptoms of excitement and alarm at the mention of
Spiritualiam, are moral eripples. They cannot stand alone, or walk
through life without some artificial external supports. They are
hobbling along as best they can on erutches, the Bible under one
arm and Jesus under the other serving that purpose ; and I would
not take those crutches rudely from them all at once. I would
rather trv to impart moral strength to them ; develop within them
the principle of self-reliance ; give them sounder and better views
of God, themselves, the future, and many other things, than they
now entertain ; and gradually bring them up to such an improved
condition of soul, that they would, of their own accord, dispense
with those artificial helps, and move on erect and strong in the
etrength of divine truth and eternal goodness. I would, there-
fore, not ieave them without hope and consolation, as they fear;
but would place their hopes on a safer foundation, and open
up new and inexhaustible springs of comfort.

And surely, Spiritualism, in thus teaching man to be his own
saviour, instead of relying on a good man who was crucilied
eighteen hundred years ago; and win for himself a place beyond
the grave worth having, instead of being beholden to unmerited
kindness for it, is likely to produce much better results, in the
abandonment of evil habits and principles, and the development
and cultivation of man’s better nature, than the present false sya-
tems of religion have ever borne. I do not want to be eurried
into heaven in somebody’s arms, as though I were a helpless baby ;
nor sneak in behind someone’s back, as though I were a trembling
coward., I wish to enter opeuly, on my own feet, and throngh my
own merits, or not at all; not boldly, in a spirit of pride and
arrogance, but humbly, in the conscious strength of the divine
manhood God has given me. Nor do I want any glittering crown,
or golden palm, or egmlass robe, as an underserved gift. I desirs
nothing there that I do not fairly win by honest labour or honour-
able conflict here; and I am quite sure that any God worth thinking
about would rather that I should deserve a good place in the next
world, than that he should have to assign me one as an act of grace,
Man, be thine own saviour; use well the talents, time, and oppor-
tunities thou hast, and thou wilt need no one else to save theﬁ}?

VI. The future destiny of the human race, is the sixth and last
subject that I have time to refer to at present. Upon this point
also I need hardly say that Spiritualism operates both destructively
and constructively, There is nothing that it comes into more direct
and fatal collision with orthodoxy upon than its teachings re-
specting the future state—the destiny of man beyond the grave,
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It not only disposes of ite mighty devil, as a mere myth; but it
sweeps away its heaven and its hell, as purely imaginary regions,
There is nothing corresponding to them in the universe. COur
gpirit-friends, who epeak from personal knowledge of the next
world, assure us that no such unnatural places can be found. DBut
though Spiritualiem destroys the popular religions notions about
the future state, and man’s condition thereio, it builds up a much
more reasonable and attractive system of tenching on the subject;
and it has an immense advantage over orthodoxy on this point
in being able to support its positions by the positive testimony of
the living inhabitants of that better eountry. I have not time
left to go into this branch of my subject as I could wish ; but I
would just say that if you will carefully examine the matter, you
will find that Spiritualism first of all demonstrates by present facts
the reality of a future state of conscious, intelligent, immortal
existence for the human family, instead of aeking you to believe
in it on the strength of certain ancient records; secondly, it
proves ita nearn¢ss to the present world, and the practicability
of intercommunion between this state of being and that;
thirdly, it teaches that it is perfectly natural, the homes and
gcenery being as real and tangihle to spirits as the objects around
us are to us; fourthly, that man’s happiness or misery on entering
that world deprnds entirely upon his principles and conduct while
here, and not uﬂun bie religious ereed or profession; fifthly, that
punishment, where there 18 any, is in all eases corrective and
reformatory in its object, and therefore of limited duration;
gixthly, that spirits are grouped and associated together by ceriain
inberent principles and acquired tastes and habite, rather than
by external circumstances, such as frequently bind people to-
gether here ; seventhly, that true happiness consists in the proper
exercise of all the powers of the eoul, and the wise and useful em-
ployment of time, rather than in rest or idle inactivity ; eighthly,
that those who have the capicity and desire to do good to their
fellow-beings, whether in the spirit-world or on earth, have ample
opportunities for doing so, and in trying to benefit others they
promote their own spiritual unfoldment and bappiness; ninthly,
that abundant scope will be found for the unending culti-
vation of man's intellectual faculties, and the perpetual ac-
cumulation of truth and koowledge; and tenthly, that under
the universal and eternal law of progressive development all
men, even the lowest and vilest, will eventually attain to
moral purity and blessedness,

This, the initiated wid perceive, 18 but the faintest out-
line of the future state which Spiritualism unfolds; and yet
how glorious and soul-inspiring it is! Ilow wvastly superior in
every sense, to the fictitious realms in which man has too long
bulieved ; whose grotesqueness and absurdity on the one hand are
only equalled by their barbarous and revolting character on the
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other! And how much more pleasure there is in contemplating
that future, and in looking forward tn the time of our landing
upon its sun-lit shores, than the vanished region with which
many of us were formerly contented! And ns we bask in the
light which Spiritualism has thrown upon this ever-interesting
subject, and gather in the knowledge of our eternal homes which
it a0 liberally supplies us with, gratitude to God and the epirit-
world ought to kindle our souls, and songs of praise and thanks-
ﬂviug inspire our tongues. Behold, my afflicted brother, that

autiful world which will soon open its golden portals to receive
thee! KEven now thy spirit-friends are waiting to give thee a
hearty welcome. Look up, my bereaved sister; the loved ones
thou art weeping for are standing there, desiring to tell thee of the
home they have entered! Bs comforted one and all with the
certain knowledge, not the mere hope or belief, that an eternal
world awaits you ; and that your departed friends who have passed
into it, ean return and commune with you while you are suil
the mortal form. Avnd may you end fm live in view of that
world, that when we enter upon it, it may be with joy and confi-
dence, and not with shrinking, sadnees, and pain !

There are many more important subjects on which I shounld like
to have pointed out the destructive and constructive bearing of
Spiritualism, but want of time forbids. I have shown that it
demolishes a number of false Gods, but only that the Supreme
Bueing may be more truly worshipped ; that it explodes many of
the erroneons notions of religion that prevail, but only that the
genuine thing may be mora fully enjoyed and practised : that it
sweeps away the popular theological views on inspiration, but only
that the actuality of the pift may be established, and its real
merits determined ; that it rejects the estimate of man’s character
and capabilities that has so long been accepted, but only that a
more correct and worthy one may take ite place; that it deprives
the penple of an unreal and impossible saviour in whom they mis-
takingly trust, but only that they may be thrown back upon other
means which will effictually ensure their complete salvation ; and
that it obliterates the mythieal future state on which too many
have centred their thoughts and affections, but only that a real
world of inexhanstible resources and unspeakable grandeur may
burst upon their vision. And I now leave the matter to your
judgment for decision, only asking that you will impartially weigh
what I bave advanced, and not allow prejudice or any other un-

worthy motive to bias your mind, and influvnce the final conclugion
you will reach,
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TO INVESTIGATORHS.

TrAT all may be placed in a position to investigale the Spiritual
phenomena, and judge for themselves, the following information is
appended. All Spiritualiata were once investigators, and the same
path which has led them to knowledge and conviction is open to
all who choose to walk therein.

RULES AND CONDITIONS FOR THE SPIRIT-CIRCLE.

ArvmosPHERIC ConnpiTioNs.—The phenomena ecannot be suceessfully elicited
In very warm, sultry weather, in extreme cold, when thunder and lightning and
magnetic distnrbances prevail, when the atmmosphere is very moist, or when there
is much rain, or storms of wind. A warm, dry atmosphere is best, as it presents
the mean between all extremes, and agrees with the harmonions state of man s
organism which is proper for the manifestation of spiritual phenomena. A
snbdued light or darkness inereases the power and facilitates control.

Locar CoxpItioNs.—The room in which a eircle is held for development or
investigation should be set apart for that purpose. It should be comfortably
warmed and ventilated, but dranghts or currents of air should be avoided., Those
persons composing the cirele should meet in the room about an hour before the
experimenis commence ; the same sitters should attend each time, and occupy the
game places. This maintains the peeuliar magnetie conditions necessary to the
production of the phenomena. A developing circle exhaunsts power, or uses it up.

PaysioLogioal, Coxpirioxs.—The phenomena are produced by a vital force
emanating from the sitters, which the spirits use a3 a connecting link between
themselves and objects. Certaim temperaments give off this power; others emit
an opposite influence, If the cirele is composed of persons with suitable tempera-
ments, manifestations will take place readily ; if the contrary be the ease, much
perseverance will be necessary to produce results,  If both kinds of temperament
are present, t.he,{' require to be arranged so as to produce harmony in the psychical
atmosphere evolved from them, The physical manifestations especially depend
opon temperament. If a cirele does not sueceed, changes should be made in the
sitters till the proper conditions are supplied.

. MenTAL CoxpiTions.—All forms of mental excitement are detrimental to

success. Those with strong and opposite opinions should not sit together :
opinionated, dogmatic, and positive ple are better out of the circle and room,

arties between whom there are feelings of envy, hate, contempt, or other
inharmonions sentiment should not sit at the same airele.  The vicious and erude
should be excluded from all such experiments. The minds of the sitters should
be in a ive rather than an active state, lpaasased by the love of truth and of
mankind. One harmonious and fully-developed individual is invaluable in the
formation of a cirele.

TaE CircLE should consist of from three to ten persons ot both sexes, and
glt round an oval, oblong, or square table. Cane-bottomed chairs or those with
wooden seats are preferable to stuffed chairs, Mediums and sensitives should
never sit on stoffed chairs, enshions, or sofas nsed by other persons, as the
influences which acecumulate in the enshions often affect the mediums anpleasant] ly
The active and quiet, the fair and dark, the ruddy and pale, male and female,
shonld be seated alternately. If there is & medium present, he or she shonlid
nocupy the end of the table with the back to the north. A mellow mediumistio
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person should be placed on each side of the medium, and those most positive
shwouild be at the opposite corners,. No person should be placed behind the
medium. A cirele may represent a horseshoe magnet, with tﬂa medium placed
between the poles,

Coxpuer AT THE CirCLE.—The sitters should place their hands on the table,
and endeavour to make each other feel easv and comfortable, Agrecable con-
verdation, singing, reading, or invoeation may be engrged in—anything that will
tend to harmonise the minds of thoese present, and unite them in one purpose, is
in order., By engaging in such exercises the cirele may be made very profitable
apart from the manifestations, B'tters should not desire anything in particular,
but unite in being pleased to receive that which is best for all. The director of
thre circle should sit opposite the mediom, and jput all guestions to the spirit, and
kecp order. A recorder should take notes of the conditions and proceedings.
Manifestations may take place in a few minutes, or the circle may sit many times
before any result ocecurs. Under these circumstances it is well to change the
positions of the sitters, or introduce new elements, till success is achieved. When
the table begins to tilt, or when raps oceur, do not be too impatient to get answers
to questions. When the table ean answer questions by giving three tips or raps
for ** Yes,” and one for ** No,” it may assist in placing the sitters properly, The
spirits or intelligences which produce the phenomena should be treated with the
gatme courtesy and consideration as you would desire for yvourselves if you were
introduced into the company of strangers for their personal benefit. At the same
time, the sitters should not on any account allow their judgment to be warped or
their good sense imposed upon by spirits, whatever their professions may be.
Renson with them kindly, firmly, and considerately.

[XTERCOURSE WITH BpIniTs is carried on by varions means. The simplest is
thiree tips of the table or raps for * Yes,” and one for ** No.” By this means the
gjnrits can answer in the aflirmative or negative. By calling over the alphabet
tL-_- spirits will rap at the proper letters to constitute a message, Bometimes the
hand of a sitter is shaken, then a peneil should be placed in the hand, when the
spirits may write by it automatically. Other sitters may become entranced, and
the spirits use the vocal orgams of such mediums to speak. The spirita
sometimes impress mediums, while others are clairvoyant, and see the spirits,
and messages from them written in luminous letters in the atmosphere. e
times the table and other objects are lifted, moved from place to place, and even
through closed doors. Patiently and kindly seck for tests of identity from loved
ones in the spirit-world, and exércise caution respecting spirits who make extrava-
gant pretensions of any kind.

BeroRre proceeding with their investigations, ingunirers into Spiritualism
shonld correspond with Mr. Burns, Proprietor nf the 8piritual Institution, 15,
Bouthampton Row, London, W.C., who will gladly forward a packet of publica-
tions and useful information gratis. Btamps should in all cases be enclosed for
return postage. Deputations of mediums or lecturers may be arranged for to
visit any locality where publie meetings or seances can be iustituted,
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