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PREFACE.

MankiND, having wearily traversed the
marsh-lands of metaphysical and theological
s;;eculation, are gaining the firm shore of
positive science. ‘

The sun of a new era is dawning on the
mental horizon of the world.

Before its beams can fully penetrate our
being, we must discard the old, and turn,
self-reliant, to the new.

I have written this volume because I think
it is demanded.

HupsoN TUTTLE. -
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INTRODUCTION.

’ I ‘HE first great religious idea is the idea of
God. — Samuel Longfellow.

~ Every mirécle, if it existed, would lead to the
. conviction that the creation is not deserving the
respect which all pay to it ; and the mystics would
necessarily be obliged to deduce from the imperfec-
tions of the created world the imperfections of the
Creator. — Cotta.

Miracles are great horrors in the domain of sci-
ence, when not blind faith, but conviction derived
from knowledge, is of any value. Jouvenal ob-
serves, “There is neither chance nor miracle:
there exists but phenomena governed by laws.” —
Giebel.

No force can originate from nothing. — Liedig.
An absolute nothing is not cogitable. — Ozo/e.

Matter is uncreatable, as it is indestructible. —
Vogt. ~



8 ' Career of the God-ldea in History.

God is a blank sheet, upon which nothing is found
but what you have yourself written. — Luz/er.

Man depicts himself in his gods. — Sckiller.
Matter and its laws are eternal. — Arcana.

“What and where is God ?” is a question which has
been reiterated by the sage and the savage, the wise
and the foolish, from immemorial time." It was one
of the first great problems presented for solution,
and is now the first to which childhood requires an
answer. Who can fathom its depths? Which of
the countless attempted solutions is the true? Are
any correct ?

This is a vast subject, and leads at once to forbid-
den fields. The traveler is constantly in danger of
being decried as sacrilegious, —as though the gods
in their high estdte can be harmed by the efforts of
puny mortal. If they can, theirs is the fault, not the
niortal’s whom they have created. The discussion
of the God-idea, to the scientist, is the same as that
of any principle. A rock, a tree, an insect, are as
sacred as God, being a part of him, or portions of
his work. It is time the sickly sentimentality of
holy places and sacred things should yield to the
new and sterling conceptions of the divinity of man,
and the Godhood of nature.

My endeavor is to treat the gods of the nations
and ages with equal respect and equal scrutiny,
Thergin lies the danger. It is unobjectionable thus

. .
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to speak of all others except our own. The theolo-
gies of other peoples are mythologies and subjects
of ridicule. Ours is the only true theology ; and to
speak of God in the same breath with Jupiter,
Brahma, or Vishnu, is profanation. But oxr true
theology is a ridiculous myth to the Hindoo, the
Persian, or Buddhist. There are as many theologies
as there are peoples; and the devotees of each are
equally devoted, equally exclusive, and certain that
they have the only sacred system in the world.

All rest on the same basis, and stand or fall
together. A greater devotion and earnestness can-
not be claimed for one than another. Those sys-
tems which we regard as the most false, paradox-
ical as it may appear, awaken the greatest intensity
of zeal. The worshiper of Brahma will suffer death
with equal fortitude as the Christian martyr. Death
has been preferred by every heathen nation to be-
stowing worship on a foreign god.

Callisthenes vehemently opposed paying divine
honors to Alexander, because such adoration would
confound human and divine worship, which had been
preserved by his nation inviolable. The Greeks,
when sent on embassies to the kings of Persia,
regarded it as mean and base to prostrate themselves
before the throne, as such homage was allowable
only to the gods.* Isocrates reproached the Per-
sians for doing it themselves, because they thereby
prostituted the homage of the gods to men; and
not even by violence could Xerxes compel Sperchius

* Plutarch.
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and Bulis to pay him honors, because it was against -
the laws of their country to bestow such honors.*
Such was the reverence for the gods at Athens, that
they executed Timagoras for paying honors to man.
The idea of a supernatural cause, a divine being,
omnipotently swaying ‘the religious feelings, and
thereby the destiny of the world, has been considered
universal. More careful and unprejudiced observa-
tion has brought forward many examples to the:con-
trary. On the universality of this belief is ‘based -a
proof of the existence of God. The critical study of
the present has destroyed this oft-repeated evidence. {

The tribes of the lake districts of Central Africa
“ admit neither God, angels, nor devil.” }

The Tasmanians have no word for a Creator. §

" The South-American Indians of Grau Chaco have
no religious or idolatrous belief or worship whatever,
neither do they possess any idea of God or of a supe-
rior being. They make no distinction between right
and wrong, and have therefore neither fear nor hope
of any present or future punishment or reward, nor
-any mysterious terror of some supernatural power
whom they might :seek to .assuage by sacrifices or
'superstitious rites.”||

* Herodotus.

t ¢ Prehistoric Times.” Lubbock, p. 467.

$ Burton. Trans. Ette. Soc., N. S., vol. i., p. 323.
§ Rev. T. Dove, Tasmanian Journal.

[« Veice of Pity,” vol. ix., p. 220.

NoTe.—1I am indebted to Lubbock for guiding me .to many of the
quoted authorities,
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The Caffres -have no form of religion or worship.
They think everything makes itself; and the only
idea they seem to possess on the subject is a vague
notion of an evil spirit.*

The Brazilian Indians entertain a similar idea. t

The Lepchas of Northern India have no religion,
nor -have -the Khasias. The religious ideas of the
Indians of :Oregon are exceedingly low. Attempts
were made to translate the word “ God,” but in no dia-
dect -in that vast territory could missionaries and
skillful interpreters find an equivalent word. § Their
-highest God was a wolf, an ideal hybrid of animal
.and divinity. The Kalashes Indians believe God to
-be a raven.

Of 'the Tusks, a Mongolian tribe dwelling in
-Northwestern Asia, it is said, “ Whether they have
any conception of a divine providence, of a governor
of the world, could not be ascertained, nor a trace
found whether they worship a benevolent spirit, or
demons.” || The Indian population of Rio de Janeiro
. .have no desire for religion. The aborigines receive
‘baptism without understanding its meaning.§] The
Australian has no idea of a Creator,™ nor have the
Bechuanas, the most intelligent tribas of -the interior

*.Burchell, “ Travels in-South Africa,” vol. ii., p. 249.
+Spix and Martius. Bates.and Walace.

1 Hooker.

‘§%“ London Athenzum,” July, 1849.

J| Lieut. Hooper.

9 Burmeister.

*# Australien und Seine. Colonien,.1849.
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of Africa. Moffat, the indefatigable missionary, could
not awaken the least idea of a divine being in the
South African.* Of the Bechuanas he says, “ They
have no word in their language properly denoting
God. They have no idea of an infinite being. I have
often wished to find something by which I could lay
hold on the minds of the natives,—an altar of the
unknown God, the faith of their ancestors, the im-
mortality of the soul, or any religious associations ;
but nothing of this kind ever floated in their minds.
They looked on the sun with the eye of an ox. To
tell the greatest of them that there was a creator,
the governor of the heavens and earth, of the fall of
man and the redemption of the world, the resurrec-
tion of the dead, and immortality beyond the grave,
was to tell them what appeared more extravagant,
fabulous, and ludicrous, than their own vain stories
about lions, jackals, and hyenas. To tell them that
these (referring of course to the different elements
of our.creed) were articles of our faith, would extort
an interjection of superlative surprise, as-if it were
too preposterous for the most foolish to believe.”
And Opperman says of the Kaffirs, “ They have not
the least notion of a supreme being, their chief being
their God.” ¥

The Hottentots believe in a good spirit, and at the
full moon worship with dancing. The Kariens of
India do not believe in God, but only in the influence
of two evil genii ; § nor do some of the Sumatrian
. *Moffat, “ South Africa.”

1 Quo. in Staft und Stoft. Biichner,
$ Ibid.
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tribes. The God of the Negroes of Oucareyanua is
their chief, to whom they sacrifice animals and hu-
man beings. The God of the Fijiis a being with-
out any feeling except hunger. He dwells with his
companion in a cave, eats, drinks, and answers the
- questions of the priests.

The reports of travelers are generally prejudiced
on the religious side, and they take for granted ideas
of God exist. Their not finding such ideas strength-
ens their testimony.

Those savage tribes said to have a God are far from
possessing the Christian’s idea. There is nothing
infinite, eternal, connected with it. When a savage
worships a snake, a stone, or bunch of rags, for a God,
- can it be supposed that he has any clear ideas of the
God of the universe ?

The Damaras are said by travelers to have a God
whom they call Omakura ; but the ideas they enter-
tain of him are such as children might form, and
have no similarity to the Infinite whom we recognize.
His attributes vary with each tribe; each having its
own Omakura, to whom it ascribes all its supersti-
tions, habits, and peculiarities. The worship of Om-
akura consists of many puerile observances and sac-
rifices. Animals, when sacrificed, are speared to
death, while those used for food are suffocated. They
keep a sacred fire burning before the chief’s tent,
and every possible care is taken to prevent its being
extinguished. Should this calamity occur, the whole
tribe are assembled, and, after large expiatory sacri-
fices, the fire is again lighted by friction.
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When a new tribe is thrown off, they carry with
them a portion of fire from the old altar. The duties
of a vestal devolve on the daughter of the emigrant.*

There are disbelievers in the existence of a God
in the midst of the highest European civilization ;
and the recent census shows that six million people
in England alone never enter a church, and know
not to what religious sect they belong. These men
are sincere, and many of them are among the great
thinkers of the age. They deny, in opposition to
the intense force of education and public opinion.
Even those who believe find it impossible to state
and prove their belief in clear and unmistakable lan-
guage.

The first great religious idea is that of God. From
it arise all the grand systems of worship in the world,
and around it cluster the hopes and aspirations of
mankind. There are races who have not any defi-
nite conception of God. = There are others who have
advanced to Fetichism ; and thence onward all grades
of progress are discoverable to the most orthodox
creed of the present.

There is a religious element in man’s nature, the
product of his unanswerable aspirations, subject to
the same growth and progress as his other faculties.
The savage looks out on nature as an animate being.
To him it has life and intelligence. He at once per-
sonifies that intelligence. The air, the water, the
earth, become something more than simply air, water,

* Lake Ngami, pp. 219, 20.
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earth: they are possessed of a spirit. Man sponta-
neously assigns reasons for the effects he observes ;
and this reference to spiritual moving agencies satis-
fies the savage as perfectly as the doctrine of a final
cause did the superficial philosophers of twenty-five
years ago. . :

The multitude of spiritual beings were subordi-
nated to the control of superior intelligences in the
desire to unitize the powers or forces of creation.

Submissiveness, humility, grow out of contact
with nature. The matter-of-fact scientist does not
escape this feeling when witnessing the grand phe-
nomena of storm or ocean. The savage is a child;
and, like a child, he falls prostrate in fear. He
debases himself before the invisible spirits who
shout in the wild winds, or growl in the thunders.
He believes everything to be governed by the arbi-
trary will-of these beings ; and, if they are interested
in mortal welfare, they will heed his prayers. That
they are, he does not doubt. .His first conception of
the object of creation is that it was designed for the
especial benefit of man. Everything that conflicts
with his pleasure or purposes is evil. Entirely, ex-
clusivély designed for man. In the sequel it will be
seen how diametrically erroneous this idea proves to
be. '

Out of it grows the priesthood, — men who by
superior holiness can intercede with better grace,
and more hope for success, than ordinary mortals,
soiled and begrimed with contact with the world.

All races have acknowledged this necessity ; and

~
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we see the germ of the priestly order in the medicine-
man of the rude American Indian, and the rain-
maker of the still ruder Central African. It is a
wonderful history which traces from that beginning
the progress of the order to the colossal proportions
it assumed in India, in Egypt, or, at one time, in
Catholic Europe. The priest is blameless. He did
not create the organization of the human mind.

The worship of idols grows out of nearly the same
faculties as create the desire for priestly orders.
The savage mind cannot imagine existence without
personality. His deities must be men and women.
These deities being his friends, he desires, as a token,
a representation of them. Between the image and
the person represented, they always imagine a secret
bond. Many believe, that, by making a representa-
tion of their enemy, they can inflict any violence they
please by simply attacking the image. To this day
the custom lingers, though thoughtlessly regarded,
in the popular method of expressing disapprobation
by burning or hanging in effigy.

The childish mind cannot worship a blank ab-
straction : it makes an image of the being, worships
that, feeling assured, that, by this secret connection,
whatever devotion is expressed for it will be felt by
the being represented. '

Voltaire truly remarks,* that no nation ever took

“the name of idolaters. It was always bestowed as
a term of reproach. When the Roman and Cartha-
ginian captains made a treaty, they called the gods

* Phit. Die, vol. ii., p. 27.
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to witness. “It is in their presence,” said they, “that
we declare peace;” yet no image of these gods was
present. They never supposed for a moment that
the image constituted the divinity.

Dio Chrysostom makes Phidias answer, when
called to account for making a statue of Jupiter
Olympus, “ Mankind do not love to worship God at
a distance, but to come near and feel him, and with
assurance to sacrifice to and become like him: chil-
dren newly weaned from their parent, who put out
their hands towards them in their dreams as if they
were still there, so do men, out of the sense of God's
goodness, and their relation to him, love to have him
represented as present with them, and so to converse
with him. Thence have come all the representations
of God among the barbarous nations, in mountains,
trees, and stones.”

M. Tyrius observes in regard to statues and their
WOfShip R —_— ’

“ A divine nature has no need of statues or altars;
but human nature, being very imbecile, and far dis-
tant from divinity, deviséd these symbols, in which
it inserted the names and the renown of the gods.
Those, therefore, whose memory is robust, and who
are able, by directly extending their soul to heaven,
to meet with Divinity, have perhaps no need of
statues. This race is, however, rare among men; .but
few of whom are not in want of this kind of assist-
ance.

* Quoted in “ The Zendavesta and Solar Religions,” by M.
E. Lazarus, M. D.
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“For Divinity indeed, the father and fabricator of
all things, is more ancient than the sun and the
heavens, more excellent than time and eternity ; is a
legislator without law, ineffable by voice, or invisible
by the eyes. Not being able to comprehend his
essence, we apply for assistance to words and names,
to animals and figures of gold and ivory and silver, to
plants and rivers, to the summits of mountains and
to streams of water ; desiring indeed to understand
his nature, but, through imbecility, calling him by
the names of such things as appear to us to be beau- -
tiful. And, in thus acting, we are affected in the
same manner as lovers who are delighted with sur- -
veying the images of the objects of their love, and
with recollecting the lyre, the dart, and the seal of
these ; the circus in which they all ran; and every-
thing, in short, which excites the memory of the
beloved object.

“What then remains for me to investigate and
determine respecting statues? Only to admit the
subsistence of Deity. If the art of Phidias excites
the Greeks to the recollection of Divinity ; honor to
animals, the Egyptians; a river, others; and fire,
others, — I do not condemn the dissonance : let them
only know, let them only love, let them only be
mindful of the object they adore.”

Maximus of Tyre, who flourished under the An-
tonmes, thus wrote of God : —

“ When men are questioned concermng the nature
of the Divinity, their answers are all different: yet,
notwithstanding all this prodigious variety of opin-
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ions, you will find one and the same feeling through-
out the earth; viz, that there is but one God, the
Father of all”

The Emperor Julien made this remark on reli-
giously venerating statues: “ Statues and altars, and
the preservation of the unextinguished fire, and, in
short, all such particulars, have been established by
our fathers as symbols of the worship of the gods ;
not that we should believe that these symbols are
gods, but that zkrough these we should worship the
gods.”

Said a Brahman to M. Bernier : —

“ We do not believe these statues to be Brahma or
Brahm, but only their images and representations;
and we only give them that honor on account of the
beings they represent. They are in our temples
because it is necessary, in order to pray well, to have
something before our eyes that may fix the mind;
and, when we pray, it is not the statue we pray to, but
the thing represented by it.” Sallust makes the admi-
rable remark that “the honors which we pay to the
gods are performed for the sake of our own advan-
tage : and, since the providence of the gods is every-
" where extended, a certain habitude and fitness is all
that is requisite in order to receive these benefi-
cent communications ; but all habitude is produced
through imitation and similitude. Hence temples
imitate the heavens, and altars the earth; statues
rescmble life ; prayers imitate that which is intellec-
tual ; but characters, superior ineffable powers ; herbs
and stones resemble matter ; and animals which are
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sacrificed, the inactional life of our souls : but, from
all these things, nothing happens to the gods beyond
what they already possess; for what occasion can
be made to a divine nature? but a conjunction be-
tween our soul and God is produced.”

The Catholic worship of saints shows this inherent
tendency of the human soul to recognize gradations
of spiritual beings, and local tutelar deities ; and, in
grossness of conception, it exceeds the monstrosities
of any heathen religion.

The progress of the God-idea, commencing, as we
have seen, in utter ignorance and inconception, passes
through certain stages of growth. If the histories of
various peoples are examined, it will be found that this
idea, beginning at the same point, runs an almost
parallel course. The illustrations of this truth are
fully detailed hereafter. The savage is a believer in
Fetichism. He beholds in nature the manifestation
of innumerable spiritual beings, unseen, irresponsi-
ble, and powerful, which he regards with feelings of
unmitigated fear. Knowing nothing of law, he places
the gods in its place, and thus renders events mere
arbitrary acts, dependent on their changing wills.

This is not Pantheism, which makes nature the
external garb of an omnipotent being. It differs as
much from that as present science differs from the
charlatanism of the alchemists. It is not Polythe-
ism, which is more unitary in its grasp. From it
Polytheism arises by growth, by the subordination of
the inferior spirits to superior beings, grading them
into successive orders, reaching from the highest
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gods down to man. Out of Polytheism sprang Dual-
ism, a belief in a good and an evil deity. From
Dualism springs monotheism, in regular sequence, —
a sublime generalization, unitizing creation, material
and spiritual, under the control of one omnipotent,
self-existent being.

Last, in this extended series of advances, arises
what may be called scientific Pantheism, which re-
gards nature as one divine whole, controlled by fixed
and absolute laws inherent in the constitution of
matter, and which are the only expressions of divine
will man can ever recognize; a Pantheism which
bestows itself on the external manifestations of law,
well knowing that in that manner only can it learn
anything of the divine nature, and confessing its
incapacity, as finite, of ever understanding the infi-
nite. The extension of this phase of thought is re-
served for the closing chapter.

To fill up from the history of the world, the outline
thus hastily sketched, is the purpose of the succeed-
ing chapters. The antique religion of Hindostan, as
the mother of a line of offspring still vigorous, claims
our first attention. Egypt, her direct descendant,
and Greece and Rome, follow each other. Outside
of this direct line are many barbarous races, inter-
esting, though not directly connected with the grand
tide of progress which rolls in one continuous stream
from ancient Hindostan to the present time. I do
not propose to treat of religious forms, creeds, and
ceremonies, except as they illustrate the ideas re-
ceived of God. To separate the forms of worship
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from their object has been a task most difficult in
execution. Perhaps I have admitted such illustra-
tions, in places, to an extent which mars the symmetry
of the work, but no further than seemed necessary
for a complete understanding of the worshiper as
well as worshiped.
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THE GOD-IDEA OF THE HINDOOS.

For God goes forth, and spreads throughout the whole,
Heaven, earth, and sea, the universal soul ;

Each at its birth from him all beings share,

Both man and brutes, the breath of vital air;

To him return, and, loosed from earthly chain,

Fly whence they sprang, and rest in God again ;

Spurn at the grave, and, fearless of decay,

Dwell in high heaven, and star the ethereal way. — VIRGIL.

. To frame an adequate conception of Deity, and set this forth in words, is

not only above human capability, but impossible in the nature of thiags.
‘The abyss of God is not to be fathomed save by him who is Allin-all. —
THEODORE PARKER.

F the high antiquity claimed by the Hindoos

is considered as fabulous, still they must be
regarded as among the oldest of peoples. The
sacred Sanskrit alone would prove them to be
among the first of civilized races. Not, however,
to discuss this point, we will consult their sacred
books, which they believe to be as old as the crea-
tion of the world.* The Vedas they hold in great-
est reverence. The book is not allowed ta come in

#* William Jones thinks the Vedas were not written before
the flood ; but that they are the oldest specimen of Sanskrit,
and date about a hundred years before the birth of Moses.
The learned Heeren says their date is entirely obscure. — Ais-
torical Researches.



24  Career of the God-Idea in History.

contact with any animal substance, nor to be read
in the presence of a wicked man. Brahmans alone
are allowed to read and interpret them. If a soudra
impiously should open their divine pages, or even
hear a passage read, the code of Menu ordains that
heated wax, oil, and tin shall be poured into his-
ears. Inherent sacredness and supernatural pow-
ers are ascribed to every word, and it is sacrilege to
make the least alteration. Such is their regard for
a book bearing the seal of the inspiration from high
Heaven. Of God, it teaches one Supreme Being,
who is one with nature,— or thorough Pantheism.
He is manifested in the grand phenomena of the
external world, the phenomena of which are invoked
as separate deities. Sun, moon, fire, air, water, and
other elements and forces of nature, each have sepa-
rate deities subordinate to the “One Immutable,” and
who are manifestations of his being. The devout
worshiper comes in unison with him by contempla-
-tion, and subjugation of the bodily senses. In the
words of the Vedas, —

“ Any place where the mind of man can be undis-
turbed is suitable for the worship of the Supreme
Being",

“ The vulgar look for gods in water ; the ignorant
think they reside in woed, brick, and stones; men
of more extended knowledge seek them in celestial
orbs ; but wise men worship the universal soul.

“ There is one living and true God : .everlasting,
without parts or passions; of infinite power, wis-
dom, and goodness ; the maker and preserver of all
things.” :
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“ What and how the Supreme Being is, cannot be
ascertained. We can only describe him by his ef-
fects and works ; in like manner as we, not know-
ing the real nature of the sun, explain him to be the
cause of the succession of days and epochs.”

“ That Spirit, who is distinct from Matter, and not
contained in Matter, is not various. He is ONE,
and he is beyond description; whose glory is so
great there can be no image of him.

“ He is the incomprehensible Spirit who illumin-
ates all, and delights all ; from whom all proceed, by
whom they live after they are born, and to whom all
must return. Nothing but the Supreme Being should
be adored by a wise man.”

“He overspreads all creatures. He is merely
spirit without the form either of a minute body or
an extended one, which is liable to impression or
organization. He is ruler of the intellect, self-exist-
ent, pure, perfect, omniscient, omnipresent. He has
from all eternity been assigning to all creatures their
respective purposes. No vision can approach him,
no language describe him ; no intellectual power can
comprehend him.” )

“As the web proceeds from the spider, and is
absorbed again by her ; or vegetables proceed from the
earth ; as hair and nails grow from animate beings, —
so is the universe evolved from the one eternal and
supreme Soul.” -

“ Without hand or foot, he runs swiftly, and grasps
firmly ; without eyes, he sees all. He knows what-
ever can be known, but there is none that know
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him. The wise call him the great, supreme, pervad-
ing Spirit.”

Under whatever form it may be presented, the
mind wearies of the contemplation of the Infinite.
It is like gazing off on a boundless sea, where noth-
ing but interminable and shoreless waves fasten the
attention. The overwrought faculties are palsied by
the strain. Only in the contemplations of philoso-
phers was the Eternal One Brahm sought or ques-
tioned. He represents the ultimate of Hindoo spec-
ulation.

Brahma, who is one degree lower, has many points
of attachment for the mind. He was a direct off-
spring of the Eternal, who, after creating the waters
by .a thought, placed an egg in them, which, after
remaining millions of years inactive, until by the
energy of his own thoughts, Brahma burst its envel-
ope, and sprang forth, a divine mate, famed in all
worlds as the forefather of spirits. Sharing the
essence of the divine mind, he is far removed above
mortals, and not until a lower circle of divinities is
reached do we find qualities which awake the tender

_sympathies of the heart. Brahm and Brahma are
cold abstractions of the intellect: Vishnu and Siva
are personations of human passions, and are hence
beloved and feared. Brahma, although the priestly
caste receive from him their name, has no temples
erected to his honor, no festivals, no especial sect.

Vishnu and Siva, the gods of good and evil, form,
with Brahma, the Hindoo trinity. Both are repre-
sented as having been incarnated many times. The
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former is the favorite deity ; the latter has many wor-
shipers. He is the destroyer, the source of evil and
misery, and is throned among the inaccessible crags
of the terrible Himalaya. The idea his name calls forth
is emblematized by giving his statue five faces, or one
with three eyes; with serpents suspended in his ears
like jewels. His companion, Doorga, is the chicf
among the female deities in the Hindoo Panthcon.
She is the Minerva of Greece, but more warlike and
powerful. Her altars, unlike those of other gods,
stream with blood ; and human sacrifice in ancient
times was resorted to.

By the interposition of this trinity, the perplex-
ing problem, how evil came into the world, was per-
fectly solved. If the supreme Brahm is infinitely
good and powerful, how can evil exist? Sivais the
god of evil ; and Vishnu is not only mediator between
the Supreme and man, but between the two and
the Evil One. Asin all other religious systems, man
forms the centre around which gods and the creation
of gods revolve ; but his destiny, as taught in the
Vedas, is not consoling to our manner of thought.
As God is everything, the human spirit must be a
part of his essence ; and the most desirablc termina-
tion of this state of fever pains and anxieties is final
absorption into him. This will be the result, if the
body is perfectly subdued. The flesh is base and
" evil ; and, the more it is made to suffer, the more the
spirit approaches the one pure Source. This idea of
the sinfulness of the body was taken up by Chris-
tianity, and carried to its extreme length in monastic
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seclusion, hermitage, flagellation, and self-inflicted
tortures too horrid to mention. It is still seen in
penance, fasting, and prayer, and the general tone of
" the most liberal religions, which teach that happiness
is gained, not through pleasure, but pain, by bearing
a heavy and grievous cross.

Buddha was an incarnation of Vishnu, and thus
the Buddhists are attached to the original religion.
They are the most important sect that has appeared
in India. They worship spiritual intelligences, de-
scended on earth in the form of saints, the greatest
of whom is Buddha Sakia Mouni, from whom they de-
rive their name. He is thought by scholars to have
been a great reformer, who, seeing the tyranny and
evil of the law of castes as taught by the Vedas, strove
to abolish those various distinctions. The date of
his birth is fixed differently by various nations. In
Cashmere, they say his appearance dates two hun-
dred years later than Chrisnu, whose advent is placed
back five thousand years. The Moguls say he was
born two thousand one hundred and thirty-four years
before the Christian era, and the Chinese fix it at one
thousand and twenty-nine years.

The glgantlc temples of great antiquity show that
thx_svbeh'ef in remote times possessed a strong hold
on the people of India. - The statues of Buddha,
found in such edifices, represent him in an attitude of
profound meditation, with knotted hair after the
manner of hermits. He was born of a virgin named -
Maia : miracles announced his birth, and his life is
involved in a maze of fable. The flights of imagina-
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tion are indulged to picture the wonderful advent.
The joyful tidings were announced in the animal
world ; and the birds of the Himalaya winged their
way to the Palace of Kapila, and there rested, singing
on the terraces, arches, and galleries. The sands
were covered with the lotus; the delicious stores
in the houses, however ‘much used, remained undi-
minished ; musical instruments gave forth music by
unseen fingers ; and gods and hermits hastened from
all parts of the horison to await on Buddha. He
descends, accompanied by hundreds of millions of
divinities. The three thousand regions of the world
are illuminated with an immense splendor, eclipsing
that of the gods ; fear and suffering are banished ;
every being is content, and has none but affection-
ate thoughts. Hundreds of millions of gods bear up
the car of Buddha. At the moment of his mortal
birth, all the flowers open their cups; young trees
spring from the soil ; scented waters flow in all direc-
tions ; young lions run to the palace from the moun-
tain, unharmed and harmless ; five hundred young
elephants, white as snow, come, and with their trunks
touch the feet of the king, the father of Buddha ; the
sons of the gods, adorned with girdles, appear in the
apartment of the women, coming and going from
either side; the wives of the nagas, exposing half
of their bodies, show themselves waving in the air ;
ten thousand daughters of the gods, with fans of the
peacock’s tail in their hands, are seen against the
blue of the sky ; ten thousand full urns appear, mak-
ing the circuit of the great city of Kapila ; a hundred
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thousand daughters of the gods, with shells, drums,
and tambourines about their necks, stand motionless ;
all the winds hold their breath; all the rivers and
brooks stop their flow ; sun, moon, and stars cease to
move ; a light of a hundred thousand colors, causing
happiness in body and soul, is diffused abroad; fire
does not burn; from the galleries, palace, terraces,
gateways, arches, are suspended pearls and precious
stones ; the crows, vultures, wolves, jackals, cease
their cries ; none but sweet and soothing sounds are
heard ; all the gods of the woods of Salas, thrusting
their bodies half-way out from the foliage, show them-
selves bending motionless ; parasols, great and small,
are displayed in the air on every side. The queen,
meantime, walks in the garden of Loumbini; a tree
bends, and salutes her ; the queen seizes a branch,
and, looking graciously towards heaven, Buddha is-
sues from her right side without wounding her ; a
white lotus pierces the sod, to receive him; a par-
asol descends from heaven to cover him; a river of
cold and a river of hot water flow to him for a
bath.* ‘

Such is the language of the sacred records of this
incarnation of divinity. To us it may appear puerile ;
but in humility let it be remembered a vast empire
for immemorial time have bowed in implicit faith to
his shrine, and, holding his earth-life as an ideal,
make their best endeavors to actualize his devoted
disinterestedness in themselves.

* Lalitavistara, translated by M. Edward Foucaux, quoted
by Renan, “ Rel, Hist, Criticism.” &
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The fancies of uncultured youth have reveled in
the field ; but there is bread-corn there, else it never
would have satisfied, for so many generations, count-
less swarms of people. It may not afford spiritual
nourishment for us; but, for its recipients, nothing
can be better. .

How this incarnation was effected, and for what
reason, is thus recorded : —

“It was at the close of the Dwapar Yug, that he
who is omnipotent, and everlastingly to be contem-
plated, the Supreme Being, the Eternal One, the
Divinity worthy to be adored, appeared in this ocean
of natural beings with a portion of his divine nature.”

Filled with compassion for the sufferings of man-
kind, he took on himself the mortal garb, and sought
to lead them into better paths. He took on himself
infinite sufferings, that theirs might thereby be mit-
igated. As whatever suffering one endures may be
placed to the account of those he wishes, Buddha
took terrible punishments on himself. So great
was his sympathy, that he descended even into hell
to teach the sufferers there.

The Brahmans accuse him of atheism; but he
really taught their own doctrines of creation. Out
of the original source of being, called by Buddhists
the wvoid, Brahma and the inferior creation were
evolved ; and, after an immense interval of revolving
ages, all things in the universe, even Brahma him-
self, will be absorbed into the infinite void. At the
age of seventy-nine years, Buddha Sakia’s whole
nature attained such complete absorption in the Di-
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vine Being, that he ascended to celestial regions
without the usual process of dying. '

“ The Buddhists believe in one absolute existence,
including both God and nature. When they speak
of Providence, they mean an intelligence inherent in
nature by which her movements are regulated. To
avoid attaching any idea of form or limit to the ori-
ginal Source of Being, the Buddhist calls him by a
name signifying the void or space. They are, how-
ever, divided on this subtile question into several
schools. Some call this absolute existence the Su-
preme Will, the Superior Intelligence. They suppose
that he has alternate periods of activity and repose.
When active, he creates, not from any will to do so,
but from inherent laws of development. Thus ema-
nate successive worlds, all changeable, illusory, unreal,
destined finally to return again to the void. Spirit-
ual existences are evolved in descending gradations
down to man. Human beings may become so
plunged in error and ignorance, as finally to lose all
power of perceiving what is good and true. From this
low condition they can never be raised without the
aid of superior intellegences. The Supreme cannot
descend to their relief, for he is incapable of motion
or change ; but his first emanations, a high order of
spiritual existences, change themselves with this
mission of salvation. They descend to the inferior
worlds, even down to the lowest hells, to give
wretched creatures an example of virtue, explain the
cause of their misery, and teach them how to attain
supreme happiness,”
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Their cosmology is evolution from void, and a
resolution back again to void after a cycle of ages.
Their ideas of nature are entirely anthromorphitic.
The perfection of a world depends on the moral
character of its inhabitants. In proportion as the
beings of a world are saved, and ascend to superior
worlds, that world disappears. Thus, after infinite
ages, all return to the Supreme Essence, to re-appear
in new successive emanations. All these ascending
and descending movements have their source in laws
of inherent necessity.

Buddha has already been four times incarnated in
the present world. His worshipers call him “ The
Saviour,” and anxiously await his coming to restore
the world to order and happiness.

India, as well as Europe, has its school of Ration-

alists. They deny the authority of the Vedas ; reject
the doctrine that God is everywhere in nature ; main-
taining, that, though nature is an emanation from
God, she is entirely independent and distinct, con-
taining within herself the laws and principles which
regulate her phenomena.
. The body and spirit represent, finitely, such a
dualism as God and nature represent infinitely ; and
by withdrawing the senses from the external world,
without help from the Vedas, a superior life of holi-
ness can be attained, a union with the Supreme Soul
be formed, and revelation of his will be obtained.

The ultra school deny the existence of one
Supreme, holding that there are many. All, how-

ever, believe in the existence of a multitude of infe-
3
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rior deities, but represent them as very inferior to
human saints who have united themselves with the
Supreme by a life of contemplation and virtue.

In the extreme East, as well as the farthest West,
among the oldest as well as the newest people, mind
has been subject to the same law of growth, and
passed through a similar cycle of change. The
Hindoo stands before us with the concentrated
beliefs of innumerable ages. Those remote times
are the scaffoldings by which he has arrived at his
present faith. They are impenetrable ; and we look
upon the result as a whole, and ask, How avoid
admitting its divine claims? In this study, as in
all others, analogy furnishes important clews. As
the oak and the acorn are connected by the series of
trees of all stages of growth, from the germinating
sprout to the giant tree, so the perfected doctrines
are connected with the grossest superstitions by the
intervention of savage races. - Take any savage peo-
ple, at random, and find what they believe ; and you
have the belief of all other races at their stage of
growth.

The Hindoo theology began in the aspirations of
the savage, and terminates in the extreme of Ration-
alism. Its various stages of growth are plainly
marked. It .has followed a groove similar to that
pursued in its progress by the Western mind.

The mark of divine thought is manifested in its
creeds; but it is the divine and ever-advancing
thought of man. We believe this, because it is a
foreign system we are discussing. The Hindoo be-
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lieves the same of our theology : can we examine the
latter with the same calm, unprejudiced spirit ?

But how was evolved this intricate maze of wor-
ship? Very simply and inevitably, from the begin-
ning. Old as is Hindoo civilization, it had a com-
mencement; and the ancestor of the believer in
Brahm was a wild savage, believing in no god, but
only terrified by fear at the irresistible power of the
elements. This was his course of thought,—the
same for all races: He gave to everything a con-
scious existence. Rocks, trees, mountains, lakes;
the winds, the waves ; whatever excited attention by
beauty, loveliness, or deformity, —were endowed
with intelligence. The child repeats this phase of
thought.

The next step is the individualization of this intel- .
ligence. A host of invisible beings supply the mov-
ing power to the visible world. Man ever regards
nature as created for. his especial use; hence what-
‘ever conflicts with his interests is evil, and whatever
administers to his wants is good. Both these condi-
tions exist in nature. There is good and evil : there
- must be good and bad invisible beings. Thereisa
dualism in nature: there are two sources of power.
By generalizing, there is a good and an evil deity.
It is a long, long road, and one beset with pain,
before the necessity of one supreme control is recog-
nized. The advance is, however, made ; and Brahm,
the Eternal One, unchanged amid all changes,
serene amid obscurity, calm in the storm of the
world, is grandly seen as the parental source of all
being. .
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The steps in this magnificent ascent are clearly
and deeply cut: the personificition of invisible
power ; the dualism personified by Brahma and Siva,
with the mediation of Vishnu ; the incarnation of the’
good principle ; and, lastly, the unitizing of all phe-
nomena in the eternal, immutable Brahm, the pri-
mal source and termination,— are way-marks of this
progress. :

It is usual to begin to reason from the other side;
to commence with Brahm, and end with the lowest
emanations of spirits: but nothing can be more
opposed to the reality. To be able to grasp the idea
of the Omnipotent One, necessitates ages of culture.
It is the great idea to which all others are secondary.
To suppose it to be first is like inferring that a child
. can comprehend a problem in the calculus before it
can perform an operation in addition. There is
growth, not from the great to the small, but from the
small to the great. The Hindoos began with the
forces of nature, and from the constitution of their
own minds, by the slow growth of their mental
powers, wrought out a theological system suited to
their needs, just as they did their systems of science,
art, and government. All bear the impress of the
same master, and that impress is entirely human.
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THE GOD—IDEA OF THE EGYPTIANS, CHALDEANS,
. AND PERSIANS,

‘THER first form of religious belief is nothing else but a horror of the unknown.
. . No natural religion appears to have been able to develop, from a
germ within itself, anything whatever of real advantage to civilization. —
WAITZ,  ANTHROPOLOGIE.”

‘The universe is an harmonious whole, the soul of which is God. Numbers,
figures, the stars, all nature indeed, are in unison with the mysteries of
religion. — KEPLER.

HE geographical position of Egypt made it im-
possible for its people to escape the influence
of foreign religions. It was the gateway between
Asia and Africa, and a vortex of nations. For ages
it was a grand battle-ground, where contending races
fought for supremacy. The original substratum on
which was imposed the shepherd races is indetermi-
nate in the night of countless centuries which gath-
ers over the dim myths of history.
. The matured theology of Egypt resembled, in
many essential points, that of India, of which it un-
doubtedly was a branch. - The paternal tree did not
remain stationary, neither did the scion; but, al-
though both changed, the common characteristics
were preserved. Both countries had a powerful
hereditary priesthood, who held exclusive possession
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of the sacred books, and all the learning extant in
their time ; and were the judges, physicians, and as-
tronomers. In both countries, society was divided
into castes, the sacerdotal being the highest. The
priests were allowed in both to marry, and neither
tolerated female priests. Both held their rivers to
be sacred ; that there was a reservoir of water abeve
the firmament ; that there was a fifth element above
our atmosphere called ether; that the castes were
successive emanations from one universal soul ; and
that transmigration was the destiny .of the soul.

Their architecture was similar, copying the gloomy
cavern, and taking the firmly based pyramid as a
model. Their sacrifices were similar, and their as-
tronomical systems nearly the same.

The Hindoos exerted a great influence on Egyp-
tian religion, as is thus seen.

Egypt was originally governed by the gods, the
last of whom was Osiris and his son Horus ; but, by
gentle gradations, it descends from this sublime
height to mortal kings.

Osiris was the representative of the active and
passive powers of nature. He was the fructifying
power of the universe. The sun was his sacred em-
blem, as was the Hindoo sign of reproduction, and a
serpent emblematic of immortality. He was the
“oldest son of Time, and courser of the day.”

While incarnated, he fulfilled a glorious mission, in-
structing men how to cultivate and prepare the corn
and the grape, and other secret arts of agriculture ;
after which, through the regions of the dead, he as-
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cended to higher life, first overcoming the evil princi-
ple. Henceforth he became judge of the dead, and
ruler over the souls of good men. He was thus made
the dispenser of immortal life. As the only deity who
had become incarnated, he was more reverenced than
all the eight higher gods. It was irreverent to utter
his name. Herodotus speaks of him as “one whose
name I am not at liberty to disclose.” .

Ra represented the visible sun, and was wor-
shiped with splendid ceremonials at Heliopolis.

Troth, representing the moon, presided over learn-
ing, and was the mediator between gods and men.

The perplexing problem of the origin of good and
evil was solved by the Egyptians by supposing Ty-
pho, the God of Destruction, to be the twin brother
of Osiris, the Creator. He was the god of darkness
and eclipse ; the source of drought, disease, deluge,
conflagration, and every malign influence affecting
the happiness of man. He ruled the terrible, destruc-
tive energies of the sea, — the storm, the whirlwind.
He was sculptured as a frightful monster, or sym-
bolized by the ravaging hippopotamus.

The most exalted goddess was Neith, who reigned
inseparably with Amonin the sphere of ether. She
was the mother of the gods, and the feminine origin
of all things. Her especial province was wisdom,
philosophy, military tactics, and morals. Her tem-
ples at Sais exceeded in colossal grandeur any before
seen, and her power was written on their walls in
characters deciphered by Champollion : —

* “I am all that has been, all that is, and all that



40  Career of the God-Idea in History.

will be. No mortal has ever raised the veil that
conceals me. My offspring is the sun.”

Isis was universally-worshiped, and held in pecu-
liar reverence. She was the universal passive prin-
ciple of generation, as Osiris was the active. She
- was the recipient or mold of the life imparted. She
was the origin of the form of all good, as Osiris was
. the soul. She was Nature,—the prolific mother
containing the germs of all life ; hence her symbol
was an egg. Both she and Osiris were represented
as bearing the Egyptian cross, emblem of life. The
most beautiful representation pictures her nursing
_the infant Horus, son of Osiris. This is the holy

family of Egypt, which the artists loved to depict.
She is always by the side of that god in Amenti,
when he presides as judge of the dead. She reigned
with him on earth; and, when she died, her soul was
transferred to Sirius. As that star is accidentally
connected by its risings with the inundations of the
Nile, it was taken as the cause of that event, and
received divine honors.

The forces of nature were distributed among the
innumerable host of inferior deities and spirits. The
stars were animated with souls who took a deep
interest in human affairs. Nilus presided over the
Nile ; Canopus, over the waters ; Khan and the god-
dess Ranno, over gardens and vineyards; Anouké,
over purity and household ties; and every month,
corresponding to the signs of the zodiac, had its at-
tendant and ruling spirit. To every human being

. was awarded an attending spirit ; and, in a descend-






















































































































































































































































































































































































































































































































































