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PREFACE.

Wit the exception of the notice in Basnage's Histoire
des Juifs, which has been translated into English,! and
the defect;iv:a descriptions given by Allen? and Etheridge®
of the Kabbalah in their respective works, no Treatise
exists in English on this esoteric doctrine. It is this
desideratum in the literature of our language which led
me to bring the subject before the Literary and Philo-
sophical Society of Liverpool, in the form of an Easay;
and the enquiries which have lately been made for a
Manual to the Kabbalah have induced me to reprint the
Essay in an separate form. Intending it to be a guide for
those who wish to be initiated into the inysteries of this
theosophy, I have aimed to be as elementary as possible
in this Essay, and have, thereforve, frequently explained

1 The History of the Jews, by M. Basnage, translated into English by
Thom, Taylor, A.M. London, 1708,

2 Modern Judaism, p. 69-88, second edition. London, 1830,

8 Jerusalem ad Tiberias; Sora ad Cordova, p. 800, &e. London, 18586,
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allusions to points in Jewish history and literature with
which the more advanced scholar is perfectly familiar, but

which are unknown to tyros in these departments.

If, in the perusal of this Manual, the student experiences
any difficulty in understanding the technical terms of the
Kabbalah, or if he is unsble to remember the meaning
of any phrases, he will find the difficulty obviated by
referring to the Indices and Glossary, which have been

appended to aid him in this respect.

For the Index of matters I am, to a great oxtent, indshted
to my friend, Jorn Newrow, Esq., M.R.C.S.E.

Liverpool, July Tth, 1866,










THE KABBALAH.

L

A svstEm of religious philosophy, or more properly of
theosophy, which has not only exercised for hundreds of years
an extraordinary influence on the mentsl development of so
shrewd a people as the Jews, but has captivated the minds of
some of the greatest thinkers of Christendom in the sixteenth
and seventeenth centuries, claims the grestest aitention of
both the philosopher and the theologian. When it is added
that among its captives were Raymond Lully, the celebrated
scholastic, metaphysician and chemist (died 1815); John
Beuchlin, the renowned scholar and reviver of oriental litera-
ture in Europs (born 14585, died 1522); John Picus di
Mirandola, the famous philosopher and classical scholar
(1488-1494) ; Cornelius Henry Agripps, the distinguished
philosopher, divine and physician (1486-1585) ; John Baptist
vou Helmont, a remarkable chemist and physician (1577-
1644) ; as well as our own countrymen Robert Fludd, the
famous physician and philosopher (1574-1687), and Dr.
Henry More (1614-1687) ; and that these men, after rest-
lessly searching for a scientific system which should disclose
to them * the deepest depths ” of the Divine nature, and show
them the real tie which binds all things together, found the
¢ravings of their minds satisfied by this theosophy, the
olaims of the Kabbalah on the attention of students in litera-
ture and philosophy will readily be admitted. The claims
of the Kabbalsh, however, are not resiricted to the literary
B
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man and the philosopher : the poet too will find in it
ample materials for the exercise of his lofty genius. How
can it be otherwise with a theosophy which, we are assaréd,
was born of God in Paradise, was nursed and reared by
the choicest of the angelic hosts in heaven, and only held
converse with the holiest of man’s children wupon earth.
Listen to the story of its birth, growth and maturity, as told
by its followers. .

The Kabbalah was first taught by God himself to a select
company of angels, who formed a theosophic school in Para-
dise. After the fall the angels most graciously communicated
this heavenly doctrine to the disobedient child of earth, to
farnish the protoplasts with the means of returning to their
pristine nobility and felicity. From Adam it passed over to
Noah, and then to Abraham, the friend of God, who emigrated
with it to Egypt, where the patriarch allowed a portiontof
this mysterious doctrine to ooze out. It was in this way that
the Egyptians obtained some knowledge of it, and the other
Eastern nations could introduce it into their philosophical
systems. Moses, who was learned in all the wisdom of
Egypt, was first initiated into it in the land of his birth, but
becsme most proficient in it during his wanderings in the
wilderness, when he not only devoted to it the leisure hours
of the whole forty years, but received lessons in it from ome
of the angels. By the aid of this mysterious science the
lawgiver was enabled to solve the difficulties which arose
during his management of the Israclites, in spite of the pil-
grimages, wars and the frequent miseries of the nation. He
covertly laid down the principles of this secret doctrine in
the first four books of the Pentateuch, but withbheld them
from Deuteronomy. This constitutes the former the man,
and the latter the woman. Moses also initiated the seventy
elders into the secrets of this doctrine, and they again trans-
mitted them from hand to hand. Of all who formed the
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unbroken line of tradition, David and Solomon were most
initiated into the Kabbalah. No one, however, dared to write
it down, till Simon ben Jochai, who lived at the time of the
destruction of the second Temple. Having been condemned
to death by Titus, Rabbi Simon managed to escape with his
son and oconcealed himself in & cavern where he remained
for twelve years. Here, in this subterranean abode, he occupied
himself entirely with the contemplation of the sublime Kab-
balah, and was constantly visited by the Prophet Eliag, who
disclosed to him some of its secrets which were still concealed
from the theosophical Rabbi. Here, too, his disciples re-
sorted to be initiated by their master into these divine
mysteries ; and hers, Simon ben Jochai expired with this
heavenly doetrine in his mouth, whilst discoursing on it to
-bis disciples. Scarcely had his spirit departed, when a
dazzling light filled the cavern, so that no one could look at
the Rabbi; whilst a burning fire appeared outside, forming as
it were o sentinel at the entrance of the cave, and denying
admittance to the neighbours. It was not till the light inside,
and the fire outside, had disappeared, that the disciples per-
ceived that the lamp of Israel was extinguished. As they
were preparing for his obsequies, a voice was hesrd from
heaven, saying, “ Come ye to the marriage of Simon b. Jochai,
he is entering into peace, and shall rest in his chamber !” A
flame preceded the coffin, which seemed enveloped by, and
burning like fire. And when the remains were deposited in
the tomb, another voice was heard from heaven, saying, *° This
is he who caused the earth to quake, snd the kingdoms to
shake ! ™ His son, R. Eliezer, and his secretary, B. Abba, as
well as his disciples, then ocollated B. Simou b. Jochai's
treatises, and ont of these composed the celebrated work
called Sekar ("WW) i.e., 8plendour, which is the grand store-
house of Kabbalism.
From what has been said, it will be seen that the followers
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of this secret doctrine claim for it a pre-Adamite existence,
and maintain that, ever since the creation of the first man,
it has been received uminterruptedly from the hands of the
patriarchs, the prophets, &e. It is for this reason that it
is called Kabbalah (M23p from 93D to receive) which prima-
tily denotes reception, and then a doctrine received by oral
tradition. - The Kabbalah is also called by some Seciet
Wisdom (FTNNDI iMIM), because it was only handed down
by tradition through the initiated, and is indicated in the
Hebrew Scriptures by signs which are hidden and unintelli-
gible to those who have not been instructed in its mysteries.
From the initial letters of this name, this theosophic system
is also denominated Grace (YI==ITD1 MMAIM). Vague and
indefinite a8 this name may seem to the uninitiated, inasmuach
as it conveys no ides whatever of the peculiar doctrines of the
system, but simply indicates the manner in which they have
been transmitted, it is nevertheless the classical and acknow-
ledged appellation of this theosophy. The difference between
the word Kabbalah (TT'?DP receptio) and the cognate term
Massorak (TVNOL traditio, from “DD fo tranemir)—which
denotes the traditionally transmitted various readings of the
Hebrew Seriptures—is, that the former expresses the act of
receiving, which in this technical sense could only be on the
part of one who has reached a certain period of lifs, as well
a8 a certain state of sanctity, implying also a degree of secrecy;
whilst the latter signifies the act of giving over, surrendering,
without premising sny peculiar age, siage of holiness, or
degree of secrecy. The name, therefors, tells us no more
than that this theosophy has been received traditionally.
To ascertain its tenets we must analyze the system itself or
the books which propound it; and to this task we now
betake ourselvss, V

The cardinal doctrines of the Kabbalah are mainly designed
to solve the grand problems about (I) The nature of the
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éupreme Being, (II) The cosmogony, (IIT) The creation of
angels and man, (IV) The destiny of man and the universe,
snd (V) To point out the import of the Bevealed Law.
Assenting and consenting to the declarations of the Hebrew
Seriptures about the unity of God (Exod. xx, 8; Deut. iv, 35,
30 ; vi, 4 ; xxxii, 39), his incorporeity (Exod. xx, 4 ; Deut. iv,
15; Ps. xiv, 18), eternity (Exod. iii, 14; Dent. xxxii, 40;
Isa. xli, 4; xliii, 10; xliv, 6; xlviii, 12}, immutability (Mal. iii,
6), perfection (Deut. xxxii, 4; 2 Sam. xxii, 81 ; Job xxxviii,
16; Ps. xviii, 81), infinite goodness (Exod. xxxiv, 6;
Ps. xxv, 10; xxxiii, §5; ¢, 5; cxlv, 9), the creation of the
world in time according to God’s free will (Gen. i, 1), the
moral government of the universe and special providence, and
to the creation of man in the image of God (Gen. 1. 27), the
Kabbalah secks to explain the transition from the infinits to
the finite ; the procedure of multifaricusness from an absolute
unity, and of matter from & pure intelligence ; the operatiom
of pure intelligence upon matter, in spite of the infinite gulf
between them ; the relationship of the Creator to the creature,
80 a8 to be able to exercise supervision apd providemee. I,
moreover, endesvours to show how it is that the Bible gives
names and assigns attributes and a form to so spiritual a
Being ; how the existencs of evil is compatible with the
infinite goodness of God, and what is the Divine iutention
about this creation.

In our analysis of the Kabbalistic doctrines on these grand
problems, we ghall follow the order in which they have been
enumerated, and accordingly begin with the lucubrations on

- the Supreme Being and the Emanations.

1. The Supreme Being and the doctrine and classificaiion
of the Emanations, or Sephiroth.

Being boundless in his nature—which necessarily implies
that he is an absolute unity and inscrutable, and that there

C
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is nothing without him, or that the ré xdv is in him, *—God is
called Ex SorE (W PR) = &welpoc Endless, Boundless?
In this boundlessness, or as the Fn Sopk, he cannot be com-
prehended by the intellect, nor described in words, for there
is nothing which can grasp and depict him to us, and as such
he is, in = certain sense, not existent (R), because, as far as
our minds are concerned, that which is perfectly incompre-
hensible does not exist.®> To make his existence perceptible,
and to render himself comprehensible, the En Soph, or the
Boundless, had to become active and creative. But the £n
Soph cannot be the direct creator, for he bas neither will,
intention, desire, thought, language, nor action, as these pro-
perties imply limit and belong to finite beings, whereas the En
Soph is boundless. Besides, the imperfect and circumscribed
nature of the creation precludes the idea that the world was
created or even designed by him, who can have no will nor
produce anything but what is like himself, boundless and

PO PR WY I 00 YD @D P R I3 (0w 9IY VTV DI o W P 9 1
WP TN T PRI D 0 MR PR TN (300, Commentary of the ten Sephiroth,
ed. Berlin, p. 4 a. This doctrine, however, that everything is in the Deity is
not peculisr to the Kabbalah, it has been propounded by the Jews from time
immemorial, before the Kabbalsh came into existence, as may be seen from the
following passage in {he Midrash. * The Holy One, blessed be he, is the space
of the universe, but the universe is not his space (WY Proy D9 'y wotpn Ty
o). R. Isaac submitted: from the passage D7 ¥t mwn (Deut. xxxiii, 27),
we do not know whether the Holy One, blessed be he, is the habitation of the
universe or the universe his habitation ; but from the remark nw pve 'y Lord
thou art the dwelling place (Ps. xv, 1), it is evident that the Holy One, blessed
be he, is the dwelling place of the universe, and not the universe his dwelling
place.” (Bereshith Rabba, § 1xviii.) To the same €ffect is the remark of Phile,
“ (3od himself is the space of the universe, for it is he who containg all things.”
(De Somniis, i.) It is for this reason that God is called DY or DY == 6 rémwog,
locus, and that the Septuegint renders /11 hver v mwe™ (Exod. xxiv, 10), by
xae elfov TOv rémwoy, oft sierqre & Jedg, which has occeasioned so much difficulty
to interpreters,

10 TIOWD M MIWOII DI MUY R MO YT TID PIM VR o 2
yivpr  (Sehar iii, 288 .)  To the same effect is the ancient expository work
on the dootrine of the Emanations which we quoted in the preceding note, comp.
D g e bW DYITG Y02 TRODTTT M D PR TP nn wee o
1 P e Sz Yan won, Commentary on the ten Sephiroth, ed. Berlin, p. 2 a.

DT NI W IO M YOI 6 70 A PE Y 9 D wY D G R Ak
ibid., 4 a.
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perfect. On the other hand, again, the beautiful design dis-
played in the mechanism, the regular order manifested in the
preservation, destruotion, aud renewal of things, forbid us to
regard this world as the offspring of chance, and constrain us
to recognize therein an intelligent design.®* We are, therefore,
compelled to view the En Soph as the crestor of the world in
an indirect manner.

Now, the medium by which the En Soph made his exist-
ence known in the creation of the world are ten Sephiroth ®
(Y80} or inlelligences, which emanated from the Bound-
less One (MWD PR) in the following manner :—At first the
En Soph, or the dged of the Aged (VPIP RPNY) or the
Holy Aged (3™ NPPNY), a8 he is alternately oalled, sent
forth from his infinite light one spiritual substence or intelli-
gence. This first Sepkira, which existed in the En Soph from
all eternity, and became a reality by a mere act, has no less
than seven appellations. It is called—1, the Crown (WD),
because it occupies the highest position ; II, the dged (RP'NY),
because it is the oldest or the first emanation—and this name
must not be confounded with the dged of the Aged, which, as
we have seen, is the appellation of the En Soph ; 111, the Pri-
mordial Point (TNWR™ TYNPY), or the Smooth Point (VTP
M), because, as the Sedar tells us, * When the Concesled
of the Concealed wished to reveal himself, he first made a single

PR P TN TIOR3 TR 5 wert O WYY nemda > b3 w9 voRn Di 4
pour, Commentary on the ten Sephiroth, p. 2 & Again, says the same authority,
e Tor (ONE) WETD T DYIOT R TRAD UDD RINIT NIIME ToRh D
S;TI00 TR TN 1D DRODIAD Y3 M0 IR DY ¢ ¢ ¢ DD T TN IO
PP T TR Y9N VI DS 0 DO D IR M0 T T8 PR DRI R ST I
DRI DR YD O, Doboans o v S, ibid., p. 2.

& Both the etymology sud the exact mesning of the word D (plural o)
are matters of dispute. R. Azariel, the first Kabbalist, derives it from w0 fo
number, whilst the later Kabbalists derive it alternately from voD Saphir, from
e 133 oeeon oownt (Pa, xix, 1), end from the Greek opaipas, and are not st
all certain whether to regard the Sephiroth as principles (dpyai), or a8 substances
(dwoordeng), or as polencies, powers (Suwdpag), or as intedligent worlds (ebapor
vosprexot), or 88 aftribules, or s entifies (IMDSY), or 8s organs of the Deity (D).
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point : the Infinite was entirely unknown, and diffused no
light before this luminous point violently broke through into
vision ;” (Bohkar, i, 15 a). IV, the White Head (F7TWT REMTY)
V, the Long Face, Macroprosopon (TBR 1), becanse the
whole ten Sephiroth represent the Primordigl or the Heavenly
Man (M5 DIN), of which the first Sephira is the head;
VI, The Inscrutable Height (ﬂ'?,V?J OY1), because it is the
highest of all the Sephiroth proceeding immediately from the
En Sophk. Hence, on the passage “ Go forth, O ye daughters
of Zion, and behold the King of Peace® with the Crown !”
(Bong of Solomon iii, 2) the Sokar remarks, “ But who
can behold the King of Peace, seeing that He is incom-
prehensible, even to the heavenly hosts? But he who
sees the Crown sees the glory of the King of Peace.”
{8oharii, 100 6.) And, VI, itis expressed in the Bible by the
Divine name Ehejeh, or I Am (T Exod. iii, 4), because it is
absolute being, representing the Infinite as distinguished from
the finite, and in the angelic order, by the celestial beasts of
Ezekiel, called Chagoth (I17). The first Sephira contained the
other nine Sephiroth, and gave rise to them in the following
order :=—At first & masculine or active potency, designated
Wisdom (TT3317), proceeded from it. This Sephira, which
among the divine names is represented by Jah (77 Isa. xxvi, 4),
and among the angelic hosts by Ophanim (DPIBR Wheels),
sent forth an opposite, 4. ¢. a feminine or passive, poteney,
denominated Intelligence (F13.1), which is represented by
the divine name Jehovah (MWYT'), and angelic name Arelim
(w‘mm), and it is from & union of these two Sephiroth,
which are also called Father (RIN) and Mother (W), that
the remaining seven Sephiroth proceeded. Or, as the
Sohkar (iii, 290 _a) expresses it, “ When the Holy Aged,

6 The Sohar, like the Talmud, generally renders the words o o King
Bolomon ; while verses in the Song of Songs, by ™51 wnbw ™ ' the King fo
whom peace belongs.
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the Concealed of all Concealed, assumed & form, he pro-
duced everything in the form of male and female, as the
things could not continue in any other form. Hence Wisdom,
which is the beginning of development, when it proceeded
from the Holy Aged, emanated in male and female, for
Wisdom expanded, and Intelligence procesded from it, and
thus obtained male and female—viz., Wisdom, the father, and
Intelligenece, the mother, from whose union the other pairs of
Sephiroth successively emsnated.” These two opposite po-
tencies—viz., Wisdom (TT2277) and Intelligence (FT¥1)-nre
joined together by the first potency, the Crown ("W12) ; thus
yielding the first triad of the Sephiroth.

From the junction of the foregoing opposites emanated again
the maseculine or active potency, denominated Mercy or Love,
(01}, also called Greatness (3‘1'?1‘13), the fourth Sephira,
which among the divine names is represented by &? (),
and among the angelic hosts by Chashmalim (Q")Dt&*ﬂ, Comp.
Ezek. i, 4). From this agsin emanated the feminine or
passive potency, Justice (1), also called Judicial Power
(F7™M23), the fifth Sephira, which is represented by the divine
name Bloka (ToR), and among theangels by Seraphim (BB™W,
Ipa. vi, 8) ; and from this again the uniting potency, Beauty or
Mildnessi(NTIRBDN), the sixth Sephira, represented by the divine
name Klokim (mn‘m), and among the angels by Shinanim
(QWINAY, Ps. Ixviii, 18). Since without this union the exist-
ence of things would not be possible, inasmuch es mercy
not tempered with justics, and justice not tempered with
mercy would be unendurable: and thus the second trinity
of the Sephiroth is obtained.

The medium of union of the second trinity, ¢. e. Beawty
(PIRBIY), the sixth Sephira, beamed forth the masculine or
active potency, Firmness (I1%3), the seveuth Sephire, corre-
sponding to the divine name Jehovah Sabasth (MRIY M),
and smong the angels to Tarshishim (DWW, Daa. x. 6) ;
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this again gave rise to the feminine or passive potency, Splen-
dour ¢1WY), the eighth Sephira, to which anawer the divine
name Elohim Sabaoth (MRIY ﬁ‘ﬂ'?N), and among the angels
Benei Elokim (D’ﬂ5& ‘A3, Gen. vi. 4); and from it again,
emanated Foundation or the Basis ("MD*), the ninth Sephira,
represented by the divine name £! Chai (M %), and among
the angelic hosts by Ishim (DWR, Ps. civ. 4), which is
the uniting point between these two opposites—thus yielding
the third trinity of Sephéroch. From the ninth Sephira, the
Basis (D% of all, emanated the tenth, called Kingdom
(M%), and Skechinah (MI'IW), which is represented by the
divine name ddonaé (*JVIR), and asmong the angelic hosts by
Cherubim ('), The tabls on the opposite page exhibits
the different names of the Sephiroth, together with the several
names of God and the angels, which correspond to them.

From this representation of each triad, as consisting of a
threefold principle, viz., the two opposites, masculine and
feminine, and the uniting principle, the development of the
Sephirotk, and of life generally, is symbolically called tie
Balance (&‘?;‘Jﬂb), because the two opposite sexes, are com-
pered with the two opposite scales, and the uniting Sephira
is compared with the beam which joins the scales, and indi-
cates it8 equipoise.

Before we enter into further particulars about the nature,
operation, and classification of these Sephiroth, we shall give
the Sokar's speculations about the Supreme Being, and its
sccount of the origin of the Sephiroth, and their relationship
to the Deity.

The prophst Elias having learned in the heavenly college
the profound mystery and true import of the words in Isa.
x1, 86, 26, “To whom will ye liken me, and shall I be equal ?
saith the Holy One. Lift up your eyes on high, and behold
who (") hath created these things (H‘PR),” revesled to R.
Simon b. Jochai that God ih his absolute nature is unknown
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and  incomprehensible, and hence, in s ocertain sense, non-
pxistemt ; that this Who (ﬂ'?& unknown subject) had to
become sctive and creative, to demonstrate his existence, and
that it is only by these (ﬂ')R) works of creation that he made
himself known to us. It is therefore the combination of the
unknown Who () with fthese visible (ﬁ’?R) works that
showed him to be God (B%TR which is produced by D trans-
posed, 4. e. L, and united with :‘!‘)R). Or, as it is in the
language of the Kabbalah ;—

“ Before he gave any shape to this world, before he pro-
duoced any form, he was alone, without & form and resemblance
to snything else. Who then ¢an comprehend him how he
was before the creation, since he was formless ? Hence it is
forbidden to represent him by suy form, similitude, or even
by his sacred name, by a single letter or a single point; and
to this the words *Ye saw uno manner of similitude on the
day that the Lord spake unto you  (Deut. iv, 15)—i.e. yo
have not seen anything which you could represent by sny
form or Likeness— refer. But after he created the form of the
Henvenly Man (rm‘;,v 01¢), he nsed it as a chariot (FLA3™0)
wherein to descend, and wishes to be called by this form, which
is the sacred name Jehovah., He wishes to be kunown by his
attributes, and each attribute separately; and therefore had
himself called the God of Moercy, the God of Justice,
Almighty, God of Sabaoth, and the Being. He wishes
thereby to make known his nature, and that we should see
how his mercy and compassion extend both to the world and
to all operations. For if he had not poured out his light upon
all his creatares, how could we ever have known him 7 How
gould the words be fulfilled, ¢ The whole earth is full of his
glory* (Isa. vi, 8) ? Woe be to him who compares him with
his own attributes ! or still worse with the son of man whose
foundation is in the dust, who vanishes and is mo more!
Hence, the form in which we delineate him simply describes
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each time his dominion over a certain attribute, or over the
crestures generally. We cannot understand more of his
nature than the attribute expresses. Hence, when he is di-
vested of all these things, he has neither any attribute nor
any similitude or form. The form in which he is generally
depicted is to be compared to a very expamsive sea; for
the waters of the sea are in themselves without a limit or
form, and it is only when they spread themselves upon the
earth that they assume a form (I¥7). We can now make
the following caleulation : the source of the sea’'s water and
the water stream proceeding therefrom to spread itself are fwo.
A great reservoir is then formed, just as if a huge hollow had
been dug; this reservoir is called ses, and is the third. The
unfathomable deep divides itself into scven streams, resembling
seven long vessels. The source, the water stream, the sea
and the seven streams make together fem. And when the
master breaks the vessels which he has made, the waters
return to the source, and then only remain the pieces of these
vessels, dried up and without any water. It is in this way
that the Cause of Causes gave rise to the fen Sephiroth. The
Crown is the source from which streams forth an infinite
light : hence the name En Soph (%10 '8} = infinite, by which
the highest cause is designated : for it then had neither form
nor shape, and there is neither any means whereby to com-
prehend it, nor a way by which to know it. Hence it is
written, ¢ Beek not out the things that are too hard for thes,
neither search the things that are above thy strength.
{Beclus, iii, 21.) He then made a vessel, as small asa point,
like the letter *, which is filled from this source (f.e. the En
Soph). Thisisthesource of wisdom, wisdom itself (FVII), after
which the Supreme Cause is called * wise God. Upon this he
made 8 large vessel like a sen, which is called Inielligence
(713'3) : hence the name ‘infelligent God. Tt must, how-
ever, be remarked that God is wise, and through bimself, for
b
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wisdom does not derive its name through itself, but through
the wise one who fills it with the light which flows from him,
just as intelligenoe is not comprehended through itself, but
through him who is intelligent and fills it with his own sub-
stance. God needs only to withdraw himself and it would be
dried up. This is also the meaning of the words, ‘ the waters
have disappeared from the sea, and the bed is dry and parched
up.” (Job xiv, 11.) The sea is finally divided into seven
streams, and the seven costly vessels are produced, which ars
called Greatness (ﬂ‘)ﬁ.’t), Judicial Strength (F'YNA3), Beauty
(SR, Firmness (N183), Splendour (W), Foundation
(MDY, and Kingdom (Aa50).  Therefore is he called the
Great or the Merciful, the Mighty, the Glorious, the God of
victory, the Creator, to whom all praise is due, and the Founda-
tion of all things. Upon the last attribute all the others are
based as well as the world. Finally, he is also the King of the
universe, for everything is in his power; he can diminish the
number of the vessels, and inerease in them the light which
streams from them, or reduee it, just as it pleases him.”
(Sohar, i, 42 b, 43 a, section ¥2.) \
In another place again the same authority gives the following
deseription of the Deity and the emanation of the Sephiresh. -
“ The Aged of the Aged, the Unknown of the Unknown, has a
form and yet has no form. He has a form whereby the universs
is preserved, and yet has no form, because he cannot be com-
prehended. When he first assumed the form [of the first
Sephira], he caused nine splendid lights to emanate from it,
which, shining through it, diffused a bright light in all
directions. Imagine an elevated light sending forth its 1ays
in all directions. Now if we approach it to examine the rays,
we understand no more than that they emanate from the said
light. So is the Holy Aged an absolute light, but in himself
concealed and incomprehensible. We cani only comprehend
him through those luminous emanations (JWYHD) which
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again are partly visible and partly concealed. These consti-
tute the sacred name of God.” (Idra Suta, Schar, iii, 288 a.)

Four things must be borne in mind with regard to the
Bephiroth. 1. That they were not created by, but emanated
(‘?B&J) from, the En Soph ; the difference between creation and
emanation being, that in the former a diminution of strength
takes place, whilst in the latter this is not the case.” II. That
they form among themselves, and with the En Soph, a strict
unity, and simply represent different aspects of one and the
same being, just as the different rays which proceed from the
light, and which appear different things to the eye, form only
different manifestations of one and the same light. IIL
That sinoe they simply differ from each other as the different
colours of the same light, all the ten emanations alike partake
of the perfections of the En Sopk ; and IV, that, as emana-
tions from the Infinite, the Sephiroth are infinite and perfect
like the En Soph, and yet constitute the first finite things.?
They are infinite and perfect when zhe En Soph imparts his
fulness to them, and finite and imperfect when the fulness is
withdrawn from them, so that in this respect these ten
Sephiroth exsotly correspond to the double nature of Christ,—
his finite and imperfect human nature and his infinite and
perfect divine natore.

In their totality and unity these Zen Sephiroth are not only
denominated the world of Sephiroth (FWYBON o) and
the world of Emanations (MPIN TOW), but represent
and are called the Primordial or Archetypal Man (LI
1P == wpurdyovog), and the Heavenly Man (ﬂ&5’3? ).
In the figure, the Crown ("W13) is the head ; Wisdom (FVR217),
the brains ; and Intelligence (FM13%3), which unites the two and

WHT I PR MIMRET I ¢ 0 ¢ 0 Drnm modnn mnn rrove mea o 7
“pr, Commentary on the ten Sephiroth, 2 b; 4 a.
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produces the first triad, is the heart or the understanding—
thus forming the head. The fourth and fifth Sephiroth, s.e.,
Mercy (D) and Justice (WB), are the two arms of the
Lprd, the former the right arm and the latter the left, one
distributing life and the other death. And the sixth Sephira,
Besuty (SINBIY), which unites these two opposites and
produces the second triad, is fhe chesté; whilst the seventh
and eighth Sephiroth,—ie., Firmuness (181) and Splendour
{"T7), of the third triad,—are #/ke fwo leys ; and Foundation
(MDY}, the ninth Sephira, represents the gemital organs,
since. it denotes the basis and source of all things. Thus
it is said “ Every thing will return to its origin just as it
proceeded from it. All marrow, ell sap, and all power are
congregated}in this spot. Hence all powers which exist
originate through the genitel- organs.” (Sekar, iii, 296 a.)
Kingdom (/"2%), the tenth Sephira, represents the harmony
of the whole Archetypal Man. The following is the archetypal
figure of the ten Sephiroth.

It is this form which the prophet Ezekiel saw in the
mysterious chariot, and of which the earthly man is & faint
copy. Moreover, these Sephiroth, as we have already re-
marked, created the world and all things therein according to
their own archetype or in the likeness and similitude of the
Heavenly Man or the World of Emanations. But, before
we propound the Kabbalistic doctrine of the oreation of the
world, it is necessary to describe a second mode in which the
trinity of triads in the Sephiroth is represented, and to
mention the appellations and offices of the respective triads.

Now in looking at the Sephiretk which constitute the first
triad, it will be seen that they represent fhe intellect ; hence
this triad is called the Intellectual World ('a:swwu D‘JW).
The second triad, again, represents moral gualities ; hence
it is designated the moral or Sensuous World (W32 M) :
whilst the third triad represents power amd stability, and
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hence is designated the Material World (320Wan obw),
These three aspects in which ¢he En Soph manifested himself
are called the Faces (TBIN and BWNE = =pdewnor, the two
words are identical, the former being pure Aramaic, and the
latter from the Greek). In the arrangement of this trinity
of trisds, so as to produce what is called the Kabbalistio
iree, denominated the Tree of Life (DN ), or simply the
Tree ('ﬁ”&), the first triad is placed above, the second and
third are placed below, in sach a manner that the three
masculine Sephiroth are on the right, the three feminine on
the left, whilst the four uniting Sephiroth ocoupy the centr,
as shown}in the following diagrams ;—
1
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The three Sephiroth on the right, representing the principle
of meroy (YO), are called the Pillar of Mercy (NI NOD
"OFTT NTAY) ; the three on the left, represemting the
principle of rigour (yvy), are denominated the Pillar of
Judgment (MITT RTRY RINDYT NMD) ; whilst the four
Sephiroth in the centre, representing milduess (LIRITT),
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are called the Middle Pillar (RIVYRDRT NTOY).  Each
Sephira composing this trinity of triads is, as it were, a trinity
in itself. I, Tt has its own absolute character; II, It receives
from above ; and III, It communicates to what is below it.
Hence the remark, “Just as the Sacred Aged is represented
by the number three, 80 are all the other lights (Sephiroth)
of a threefold nature.” (Sohar, iii, 288 3.) Within this
trinity in each unit and trinity of triads there is a trinity of
units, which must be explained before we can propound the
Kabbalistic view of the cosmogony.

We have seen that three of the Sephiroth constitute uniting
links between three pairs of opposites, and by this means
produce three triads, respectively denominated the Intellectual
World, the Sensuous or Moral World, and the Material World,
and that these three uniting Sephiroth, together with the one
which unites the whole into a common unity, form what is
called the Middie Pillar of the Kabbalistic tree. Now from
the important position they thus occupy, these Sephiroth are
synecdochically used to represent the worlds which by their
uniting iyotency they respectively yield. Hence the Sephira,
Crown (M2), from which the Sephiroth, Wispom (V2IFT)
snd INTELLIGENCE ({1°1), emanated, and by which they are
also united, thus yielding the Intellectual World, is by itself
used to designate the Imtellectual World (Y3®mm Dtm?).
Its own names, however, are not changed in this capacity,
and it still continues to be designated by the several appel-
lations mentioned in the description of the[first Sephira.
The sixth Sephira, called Bravry (NINBIN), which unites
Sephiroth IV (YO, Love) and V ("W, Justice), thus yvield-
ing the Sensuous World, is by itself used to denote the
Sensuous World, and in this capacity is called the Sacred
King (N0™P 8050), or simply the King (N3)D); whilst
the Sephira called Kinepom (IM3YD), which unites the
whole Sephiroth, is here used to represent the Material World,
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instead of the ninth Sephira, called Founpation ("MDY), and
is in this capacity denominated the Queen (&nn‘m) or the
Matron (RIVPIOD)., Thus we obtain within the trinity
of trinds & higher trinity of units,—viz., the Crown ("N3),
Beauty (WD), and Kingdom (IMa51),—which represents
the potencies of all the Sephiroth.

II. The Creation or the Kabbalistic Cosmogony.

Having arrived at the highest trinity which comprises all
the Sephiroih, and which consists of the Crown, the King,
and the Queen, we shall be able to enter into the cosmogony
of the Kabbalah. Now, it is not tke En Sophk who created
the world, but this trinity, as represented in the combination
of the Sephiroth; or rather the ereation has arisen from the
conjunciion of the emsnations. The world was born from the
union of the crowned King and Queen ; or, according to the
language of the Kabbalah, these opposite sexes of royalty, who
emanated from the £n Sophk, produced the universs in their own
image. Worlds, we are told, were indeed created before ever
the King and Queen or the Sephiroth gave birth to the present
state of things, but they could not continue, and necessarily
perished, because the En Soph had not yet assumed this
bumen form in its completeness, which not only implies a
moral abd intellectual nature, but, as conditions of develop-
ment, procreation, and continuance, also comprises sexual
opposites.  This creation, which sborted and which has
been succeeded by the present order of things, is indicated in
Gen. xxxvi, 31 —40. The kings of Edom, or the old kings
a8 they are also denominated, who are here suid to have
reigned before the monarchs of Israel, and are mentioned as
having died one after the other, are those primordial worlds
which were successively convulsed and destroyed ; whilst the
sovereigns of Israel denote the King and Queen who emanated
from the En Sopk, and who have given birth to and perpeluate
the present world. Thus we are told
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* Before the Aged of the Aged, the Concealed of the Con-
cealed, expanded into the form of King, the Crown of Crowns
[¢.e. the first Sephira], there was neither beginning nor end.
He hewed and incised forms and figures into it [de. the
crown] in the following menner :~—He spread before him a
oover, and carved therein kings [ie. worlds], and marked out
their limits and forms, but they could not preserve themselves.
Therefore it is written, * These are the kings that reigned
in the land of Edom before there reigned any king over
the children of Isrsel.” (Gen. xxxvi, 81.) This refers to
the primordial kings and primordial Israel. All these were
imperfect : he therefore removed them and let them vanish,
ill he finally descended himself to this cover and assumed a
form.” (ldva Rabba, Sohkar, iii, 148 a.)

This important fact that worlds were created and destroyed
prior to the present creation is again and again reitersted in
the Sohar.® These worlds are compared with sparks which
fiy out from a red hot iron besten by a hammer, and which
are extinguished sccording to the distance they are removed
from the burning mass. * There were old worlds,” 2he Sohar
tells us, ““ which perished as soon as they came into existence ;
were formless, and they wers called sparks. Thus the smith
when hammering the iron, lets the sparks fly in all directions.
These sparks are the primordial worlds, which could not
continue, because the Sacred Aged had not as yet assumed
his form [of opposite sexes—the King and Queen], and the
master was not yet at his work.” (Jdre Swuta, Sohar, iii, 282 5.)
But since nothing can be annihilated— Nothing perisheth
in thie world, not even the breath which issues from the

9 The notion, however, that worlds were created and destroyed prior to the
present creation, was propounded in the Midrash long before the existence of
the Kabbalah, Thus on the verse, * And God saw everything that he had
made, and behold it was very good " (Gen. i, 81), R. Abahu submits W "
10RO R TP N0 Y ENDY Y Mt R e e pon
% s W P 9 P from this we see that the Holy One, blessed be he, had
successively created and destroyed sundry worlds before he created the present
world, and when he created the present world he said, this pl me, the previ
ones did not please me. (Bereshith Rabbs, section or Parsha ix.)

E
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mouth, for this, like everything else, has its place and des-
tination, and the Holy One, blessed be his name! turns it
into his service;” (Sohkar, ii, 110 5.)—thess worlds could not
be sbeolutely destroyed. Hence when the question is asked
' Why were these primordial worlds destroyed ?° the reply
is given—*‘Because the Man, represented by the ten Sephiroz,
was not a8 yet. The human form contains every thing, and
as it did not as yet exist, the worlds were destroyed.” 1Itis
added, ““ Still when it is said thatthey perished, it is only
meant thereby that they lacked the true form, till the human
form came into being, in which all things are comprised, and
which also contains all those forms. Hence, though the
Scripture aseribes death (F2%) to the kings of Edom, it only
denotes a sinking down from their dignity, i.e., the worlds up to
that time did not answer to the Divine ides, since they had
not as yet the perfect form of which they wers capable.”
(Idra Babba, Sohar, iii, 185 b.)

It was therefore after the destruction of previous worlds,
and after the Zn Soph or the Boundless assumed the Sephiric
form, that the present world was created. *The Holy One,
blessed be he, created and destroyed several worlds before the
present one was made, and when this last work was nigh com-
pletion, all the things of this world, all the creatures of the
universe, in whatever age they were to exist, before ever they
sntered into this world, were present before God in their true
form. Thus are the words of Eoclesiastes to be understood
¢ What was, shall be, and what has been done, shall be done.””
¢ Sokar, iii, 61 8. “ The lower world is made sfter the
pattern of the upper world; every thing which exists in the
upper world is to be found as it were in a copy upon earth ; still
the whole is one.” (1bid ii, 20 a.)

This world, however, is not a creation ex mdhilo, but is
simply an immanent offspring and the image of the King and
Queen, or, in other words, a farther expansion or evolution of
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the Sephiroth which are the emanstions of the En Soph. This
is expressed in the Sokar in the following passage—*“The
indivisible point [the Absolute], who has no limit, and who
oannot be comprehended becaunse of his purity and brightness,
expanded from without, and formed a brightness which served
a8 a covering to the indivisible point, yet it too could not be
viewed in comsequence of its immessurable light It too
expanded from without, and this expansion was its garment.
Thus everything originated through a constant upheaving agi-
tation, and thus finally the world originated.” ~ (Sohar,i,20a.)
The universe therefore is an immanent emanation from the
Sephirotk, and reveals and makes visible the Boundless and
the Concealed of the Concealed. And though it exhibits the
Deity in less splendour than its parents the Sephiroth, becnuse
it is further removed from the primordial source of light, vet,
as it is God manifested, all the multifaricus forms in the
world point out the unity which they represent ; and nothing
in it can be destroyed, but everything must return te the
source whence it emanated. Hence it is said that “ all things
of which this world consists, spirit as well as body, will return
to their principal, and the root from which they proceeded.”
(Sohar, 1, 218 b.) * He is the beginning and end of all the
degrees in the creation. All these degrees are stamped with
his seal, and he cannot be otherwise described than by the
unity. He is one, notwithstending the innumerable forms
which are in him.” (I&id i, 21 a.)

Now thess Sephiroth, or the World of Emanations (0513?
D‘)‘)’RN), or the dizilatic World, gave birth to three worlds
in the following order :~—~From the conjunction of the Kine
and QUEEN (i.e., the fen Sephiroth) proceeded—I1. The World
of Ureation, or the Briatic World (F™3ar D‘JW), also
called The Throne (WD), which is the abode of pure
gpirits, and which, like its parents, consists of ten Sephiroth,
or Emanstions. The Briatic World, agsin, gave rise to,
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II. The World of Formation, or the Jetziratic World
(MW &), which is the habitation of the angels, and also
consists of ten Sephiroth ; whilst the Jetziratic World, again,
sent forth, 111, The World of detion, or the dssiatic World
(Fwyn ©YY), also called the World of Keliphoth (B9
mMDOprT), which contains the Spheres (@b153) and matter,
snd is the residence of the Prince of Darkness and his legions..
Or, as the Sohar describes it—*° After the Sephiroth, and for
their use, God made the Throne (i.e., the World of Creation),
with four legs and six steps, thes making ten (i.e., the decade
of Sephiroth-which each world has). . . . For this Throne
and ite service he formed the ten Angelic hosts (.., the
World of Formation), Malackim, Arelim, Chajoth, Ophanim,
Chashmalim, Elim, Elohim, Benei Elohim, Ishim, and
Seraphim (DR DWYDYM DM MM ORI DN
DB DWMN DVON 33 DVOR), and for their service,
again, he made Samasl and his legions (ie., the World of
Action), who are, as it were, the clouds upon which the angels
ride in their descent on the earth, and serve, as it were, for
their horses. Hence it is written—° Bebold the Lord rideth
upon & swift cloud, and shall coms into Egypt.’” (Isa. xix, 1.)
(Sohar i, 43 a.) There are, therefors, four worlds, each of
which has n separste Sephiric system, consisting of a decads
of emanations. I. The dizilatic World, called slternately
the World of Emanations (PR 09), the Image (R
== exy with = prefized), and the Heavenly Man (W
rYY), which, by virtue of its being a direct emsnation
from God and most intimately allied with the Deity, is
perfect and immutsble. IL. The Briatic World, called the
World of Creation (MM DYW) and the Throne (WD),
which is the immediate emanation of the former, and whose
ten Sephiroth, being further removed from the En Soph, are
of a more limited and circumscribed potency, though the
substances they comprise are of the purest nature and without
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any admixture of matter. II1. The Jetziratic World, called the
World of Formation ({VY81 D‘)W) and ¢he World of dAngels
(R'ON51), which proceeded from the former world, and
whose ten Sephiroth, though of a still less refined substance
than the former, because further removed from the primordial
souree, are still without matter. It is in this angelie world
where those intelligent and uncorporeal beings reside, who are
wrapped in s luminous garment, and who assume a sensuous
form when they appear to man. And IV. The dssiatic Worid,
called the World of Action (TPWYN D‘)LV) and the World of
Matter (MDHPrY DY) whioh emanated from ghe preceding
world, the #en Sephiroth of which are made up of the grosser
elements of all the former three worlds, aud which has sunk
down in consequence of its materiality and heaviness. Iis
substances consist of maiter limited by space snd perceptible
to the senses in & multiplicity of forms. Tt is subjeot to
constant changes, generations, and corraptions, sad is the
abode of the Evil Spirit.

Before leaving this doctrine about the creation and the
relationship of the Supreme Being to the universe, we musi
reiterate two things. 1. Though the trinity of the Sephiroth
gave birth to the uviverse, or, in other words, is an evolution
of the emanations, and is thus s farther expansion of the
Deity iteelf, it must not be supposed that the Kabbalists
“believe in & Trinity in our sense of the word. Their view on
this subject will best be understood from the following
remerk in #he Sohar-—*° Whoso wishes to have an insight into
the sacred unity, let him consider a flame rising from a burn-
ing coal or & burning lamp. He will see first & twofold
light, a bright white and a black or blue light; the white
light is above, and ascends in s direct light, whilst the blue
or dark light is below, and scems as the chair of the former,
yet both are so intimately connected together that they com-
stitnte only one flame. The seat, however, formed by the
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blue or dark light, is agsain connected with the burning
matter which is wmder ¢¢ agsin. The white light never
changes its colour, it always remains white; but various
ghades are observed in the lower light, whilst the lowest
light, moreover, takes two directions—above it is connected
with the white light, and &elow with the burning matter.
Now this is constantly consuming itself, and perpetually
ascends to the upper light, snd thus everything merges into a
single unity (M NTITI WPNR NN Sokar, i, 51 a).10
And II. The creation, or the universe, is simply the garment
of God woven, from the Deity's own substance ; or, as Spinoza
expressges it, God is the immanent basis of the universe. For
although, to reveal himself to us, the Concealed of all the
Concealed sent forth the ten emanations called the Form of
God, Form of the Heavenly Man, vet since even this
luminous form was too dazzling for our vision, it had to
assume another form, or had te put on another garment which
consists of the universe. The universe, therefore, or the
visible world, is a further expansion of the Divine Substance,
and is called in the Kabbalah “ ke Garment of God.” Thus
we are told, * when the Concealed of all the Concealed wanted
to roveal himself, he first made a point [i.e. the first Sephiral,
shaped it into asacred form [7.e. the totality of the Sephiroth],
and covered it with a rich and splendid garment that is the
world.” (Sokar, i, 2 ).

III. The Creation of Angels and Men.

The different worlds which successively emanated from the
En Seph snd from each other, and which sustain the relation-
ship to the Deity of first, second, third, and fourth generations,
are, with the exception of the first (.., the World of Ema-
nations), inhabited by spiritual beings of varicus grades.

10 The guestion, however, about the doctrine of the Trinity in other pussages
of the Sohar will be discussed more amply in the sequel, where we shall point
out the relation of the Eabbalah to Christianity.
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“ God animated every part of the firmament with a separate
gpirit, and forthwith all the heavenly hosts were before him,
This is meant by the Psalmist, when he says (Ps. xxxiii, 6),
‘By the breath of his mouth were made all their hosts.”
(Sohar, iii, 68 a.) These angels consist of two kinds——good
and bad ; they bave their respective princes, and occupy the
three habitable worlds in the following order. As has already
been remarked, the first world, or the Archetypal Man, in whose
image everything is formed, is occupied by no one else. The
angel MeTaTrON (17HOWUD) oceupiss the second or the Briatic
World (fN"™23 n’m), which is the first habitable world ; he
alone constitutes the world of pure spirits. He is the garment
of YW d.e., the visible manifestation of the Deity ; his name
is numerically equivalent to that of the Lord, (Scker, iii,
281 a.} He governs the visible world, preserves the unity,
barmony, and the revolutions of all the spheres, planets and
heavenly bodies, and is the Captain of the myriads of the an-
gelic hosts! who people the second habitable or the Jetziratic

11 The Esbbalistic description of Mefuron is taken from the Jewish angelology
of & much older date then this theosophy. Thus Ben Asai and Ben Soma elready
regard the divine voice, the Aéyoc (e W) as Metatron. (Beresh. Rab., Parsha v.)
He is called the Great Teacher, the Teacher of Teachers (X1 wwp), and it
is for this resson that Enoch, who walked in close communion with God, and
taught mankind by his holy example, is said by the Chaldee paraphrase of
Jonathan b, Uzziel, to ¢ have received the name Metairon, the Greai Teacher’
after he was transplanted. (Gen. v, 24.) Metatron, moreover, is the Presence
Angel (omert ), the Apgel of the Lord that was sent to go before Israel
(Exod. xxiii, 21) ; he is the visible manifestation of the Deity, for in him is the
name of the Lord, i.e., his name and that of the Deity are identical, inasmuch as
they are of the same numerical value (viz.:— 1o and Dwwn are the same
according to the exegetical rule called Gematris, s 10 4+ 4 4 © 800==314;
180 4+ 98 4 2200 + w8 4 © I + 040==314. See Rashion Exod. xxiii, 21,
RO RO NT0 137 DO I0WD (MDD ok Wiy and Sarhedrim 88 5).
S0 exalted is Metatron's position in the ancient Jewish angelology, that we are
told that when Elisha b. Abaja, also called Acher, saw this angel who oeccupies -
the first position after the Deity, he exclaimed, ¢ Peradventure, but far be it, there
are two Supreme Powers’ (J1 nowen rw tvw ony wnw Tulmud, Chagigs, 15 a).
The etymology of wown is greatly disputed ; but there is no doubt that it is to be
derived from MxraTOR, messenger, outrider, way maker, 83 has been shown by
Elias Levita, and is maintained by Cassel (Ersch und Gruber's Encyklopidie,
section ii, vol. xxvil, 5. v.; JuDsN, p. 40, note 84). Sachs (Beitrige 2ur Sprach-
und Alferthumsforschung, vol. i, Berlin 1852, p. 108) rightly remarks that this
etymology is fixed by the passage from Siphra, quoted in Kaphter-Va-Pherach,
€ X, p. 84 b Tvey Pt D TR memh [IRmD e 1A Yo 1eaus the finger of
God was the messenger or guide to Moses, and showed him all the land of Terael,




28

World (7" DY), and who are divided into ten ranks,
answering to the fen Sephiroth. Each of these angels is set
over & different part of the universs. One has the control of
one sphere, another of ancther heavenly body; one angel has
charge of the sun, another of the moon, another of the earth,
another of the ses, another of the fire, another of the wind,
another of the light, another of the sessons, &o. &c.; snd
these angels derive their names from the heavenly bodies they
respectively guard. Hence one is called Venus (7113), one
Mars (DTND), one the substance of Heaven (VDU D¥Y),
one the angsl of light (‘)&‘W'ﬁ&), and enother the angel of
fire (5&"“3.) {Comp. Sehar i, 42, &c.) The demons, con-
stituting the second olass of angels, which are the grossest and
most deficient of all forms, and are the shells (I‘ﬂB‘L}P) of being,
inhabit the third habitable or dssiatic World (Fmuyody).
They, too, form ten degrees, answering to the decade of Sephi-
roth, in which darkness and impurity ineresse with the descent
of each degree. Thus the two first degrees are nothing more
than the absence of all visible form and organisation, which
the Mosaic cosmology deseribes in the words WT.1Y W before
the hexahemeron, and which the Septuagint renders by édparog
xai akaraocebagroc. The third degree is the abode of the dark-
ness which the book of (ienesis describes as having in the
beginning covered the face of the earth. Whereupon follow
seven infernal halls (M?2%1 ¥2W) = HeLLs, occupied by the
demons, which are the incarnation of sll human vices, snd
which torture those poor deluded beings who suffered them-
selves to be led astray in this world. These seven infernal
halls are subdivided into endless compartments, sc as to
The termination }! has been appended to “wwH to obigin the same numerical value,
as *70.  The derivation of it from perd 3pdwoc, because this angel is imme-
diately under the divine throne (w3), which is maintained by Frank (Kabbala,
p- 43), Greetz (Guosticismus, p. 44) and others, has been shown by Frankel
(Zeitschrift, 1846. vol. iii, p. 118), and Cassel (Ersch und Gruber's Encyklop.

section ii, vol, xxvii, p. 41), to be both contrary to she form of the word and to
the description of Metatron.
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afford a separate chamber of torture for every species of sin,
The prince of this region of darkness, who is called Satan in
the Bible, is denominated by the Kabbalah, Samaél (‘)RDD)
== angel of poison or of death. He is the same evil spirit,
Satan, the serpent, who sednced Eve.'* He has s wife, called
the Harlot or the Woman of Whoredom (E')3tNWR), but
they are both generally represented as united in the one name
of the Beast (BV1. Comp. Sohar, ii, 2556-—259, with i, 35 5.)

The whole universe, however, was incomplete, and did not
receive its finishing stroke tili man was formed, who is
the scme of the creation, and the microvesm uniting in
himself the totality of beings. “ The HEAVENLY Apam
(v.e., the ten Sephiroth), who emanated from the highest
primordial obscurity (d.e., the En Soph), created the Earrary
ApaM.” (Bohar, ii, 70 5.) ““Man is both the import and
the highest degree of creation, for which reason he was
formed on the sixth day. As soon as man was crested,
everything was complete, including the upper and nether
worlds, for everything iz comprised in man. He unites in
himgelf all forms.” (Sokar, iii, 48 «.)'®* Man was crested
with faculties and features far tramscending those of the
angels. The bodies of the protoplasts were not of that gross
matter which constitutes our bodies. Adam and Eve, before
the fall, were wrapped in that luominous ethereal substance in
which the celestial spirits are clad, and whieh is neither sub-
ject to want nor to sensual desires. They were envied by the
angels of the highest rank. The fall, however, changed it
all, as we are told in the following passage—* When Adam

12 The view that the serpent which seduced the protoplasts is identical with
Satan is not peculisr to the Kebbalah. It is stated in the Talmud in almost
the smme Words TP YTOY TV HIN NIVIIMDD INO D M1 TOON KT PN N M
rRDY T Pown the evil spirit, Satan, and the angel of death, are the same. It

is propounded in the Boraitha that he descends and seduces ; he then ascends and
accuses, and then comes down again and kills. Baba Bathra, 16 4.
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dwelled in the garden of Eden, he was dressed in the celestial
garment, which is a garment of heavenly light. But when
he was expelled from the garden of Eden, and became subject
to the wants of this world, what is written ? ¢ The Lord God
made coats of skins unto Adam and to his wife, and clothed
them’ (Gen. iii, 21) ; for prior to this they had garments of
light—light of that light which was used in the garden of
Eden.” (Sokar, ii, 229 5.) The garments of skin, therefors,
mean our present body, which was given to our first parents
in order to adapt them to the changes which the fall intro-
duced.

But even in the present form, the righteous are above
the angels,* and every man is still the microcosm, and
every member of his body ocorresponds to a constituent
part of the visible universe. “What is man? Is he
simply skin, flesh, bones, and veins? No! That which
constitutes the real man is the soul, and those things which
are called the skin, the flesh, the bones, and the veins, all
these are merely a garment, they are simply the clothes of
the man, but not the man himself. When man departs, he
puts off these garments wherewith the son of man is clothed.
Yet are all these bones and sinews formed in the secret of the
highest wisdom, after the heavenly image. The skin repre-
gents the firmament, which extends everywhere, and covers
everything like a garment—as it is written, * Who stretchest
out the heavens like s curtain” (Ps.elv,2) . . . The
flesh represents the deteriorated part of theworld; . . the
bones and the veins represent the heavenly chariot, the inner
powers, the servanis of God. . . . But these are the
- 14 That the righteons are greater then the angels is already propounded in the
Talmud (e b oy e o971 Sankedrim 93 a) ; and it is asserted that
no one angel can do two things (NVYTHY M oW TR 1&519 pot Bereshith Rabba,
section 1), for which reason three angels had to be sent, one to announce to
Sgrai the birth of Isaac, the other to destroy Sodom and Gomorrsh, and the

third to save Lot and his family ; whilst & men can perform several duties. The
superiority of man over angels is also asserted in the New Testament, (1 Cor. vi, 8.}
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outer garments, for in the inward part is the deep mystery of
the heavenly man. Everything here below, as above, is
mysterious. Therefore it is wriiten—' God crested man in
his own image, in the image of God created he him ' (Gen,
i, 27) ; repeating the word God twice, one for the man and
the other for the woman. The mystery of the earthly man is
after the mystery of the Heavenly Man., And just as we see
in the firmement above, covering all things, different signs
which are formed of the stars and planets, and which contein
secret things and profound mysteries, studied by those who
are wise and expert in these signs; so there are in the skin,
which is the cover of the body of the son of man, and which
is like the sky that covers all things, signs and features which
are the stars and planets of the skin, indicsting secret things
and profound mysteries, whereby the wise are attracted, who
understand to read the mysteries in the human face.” (Sohar,
ii, 76 «.) He is still the presence of God upon earth (#1220
NN, and the very form of the body depicts the Tetrs-
grammaton, the most sacred name Jehovah (PWY). Thus the
head is the form of the ¥, the arms and the shoulders are like
the 1, the breast represents the form of the 3, whilst the two
legs with the back represent the form of the second 1.
{8okar, 1i, 42 a.}¥?®

The souls of all these epitomes of the universe are pre-exis-
tent in the World of Emanations,'® and are without exception

15 The Karmarthi, who interpreted the precepts of Islamism allegorically, alao
maintained that the human body represenis the lefters in the name of God.
When standing the buman body represents an Elif, wheun kneeling & Ldm, and
when prostrated on the ground a Hé, so that the body is like a book in which

may be read the name Arrag. De Sacy, Introduction & I'Ezpost de la Religion
des Druzes, pp. 86, 87, Comp, Frank, Dic Kabbala, p. 82.

18 The pre-existence of the human souls in the celestial regions was believed
by the Jews before the Kabbalah came into vogue. We find this doetrine in the
Book of Wisdom (viil, 20); in Josephus, where we are told that the Essenen
believed ¢ that souls were immortal, and that they descended from the pure air,
supwhizeabor domep elprraic roic copae, 1o be chained to bodies’ (de Bell,
Jud. ii, 12) ; by Philo, who says ¢ the air was full of them, and thet those which
were nearest the earth xariaow ixdefnosopbvar sdpas: Gvnroig, descending to
be tied to mortal bodies, wadiwdpopoior abbig, return back to bodies, being
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destined to inhabit humsn bodies, end pursue their course
upon earth for & certain number of years. Hence we ars told
that, * When the Holy One, blessed be his name, wished to
create the world, the universe was before him in idea. He
then formed all the souls which are destined for the whole
human race. All were minutely before him in the same form
which they were to assume iu the human body. He looked
at each one of them ; and there were some among them which
would corrupt their way upon the earth.” (Sohkar, i, 96 B).
Like the Sephiroth from which it emanates, every soul
has ten potencies, which are subdivided into a trinity of
triads, and are respectively represented by (I) The Spird,
(Ta93), which is the highest degree of being, and which
both corresponds to and is operated upon by Tmr Crown
(N3}, representing the highest triad in the Sephirorh,
called the Tutellectual World; (II) The Soui (1),
which is the seat of good and evil, as well as the moral
qualities, and which both corresponds to and is operated
wpon by Beavry (JYWBN), representing the second triad
in the Sephiroth, called the Moral World; and (III) The
Cruder Spirit (W83), which is immediately connected with
the body, iz the direct cause of its lower functions, instinots,
and animal life, and which both corresponds to and is operated
upon by FouwpaTion (W0%), representing the third triad
in the Sephiroth, called the Material World.

In its original state each soul is androgynous, and is
separated into male and female when it descends on earth to
be borne in a human body. We have seen that the souls of
desirous tojlive in them,’ (De Gignat. p. 222, C.; De Somniis, p. 456, D. Comp.
Arnald on the Book of Wisdom, vii, 20, and Whithy on John ix, 2., where
these quotations and others are given); and in the Talmud where it is declared
that the human souls which are to be born (rmwam {ITSY MO ), have
their abode in the seventh heaven (Chagiga, 12 B); that they leave gradually
the storehouse of souls to people this earth (PN Mmowin % ¥0°0 19 Jebamoth,
82; Aboda Sara, $; Nidda, 18); and that the Holy Oune, blessed be bhe, tock

counse] with them when he was sbout to create the world 'pm A -] oD
D rae e wapn (Bereshith Rabba, section vii).
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the righteous, in the world of spirits, are superior in dignity
to the heavenly powers and the ministering angels. It might,
therefore, be asked why do these souls leave such an abode
of bliss, and come into this vale of tears to dwell in tabernacles
of clay ? The only reply to be given is that these happy souls
have no choice in the matter. Indeed we are told that the
soul, before assuming a human body, addresses God—* Lord
of the Universe ! I am happy in this world, and do not wish
to go into another world, where I shall be a bond-maid, and
be exposed to all kinds of pollutions.” (Sskar, ii, 96.)7 And
can you wonder at this pitiful ejaculation? Should your
philanthropic feelings and your convictions that our heavenly
Father ordains all things for the good of his children, impel you
to ask that an explanation of this mystery might graciously
be vouchsafed to you in order to temper your compassion and
calm your faith, then take this parable. * A son was born to
& King ; he sends him to the country, there to be nursed and
brought up till he is grown up, and instructed in the ceremonies
and usages of the royal palace. When the King hears that
the education of his son is finished, what does his fatherly love
impel him to do ? For his son’s sake he sends for the Queen
his mother, condunets him into the palace and makes merry
with him all day. Thus the Holy One, blessed be he, has a
son with the Queen : this is the heavenly and sacred soul,
He sends him into the country, that is into this world, therein
to grow up and to learn the customs of the court. When the
King hears that this his son has grown up in the country, and
that it is time to bring him into the palace, what does hiss
love for his son impel him to do? He sends, for his sake,

17 The notion sbout the relustance of the soul to enter into this world is also
not pecnliar io the Kebbalab. The most anciens tract of the Mishna thus speaks
of the soul: *“ Against thy will thou becomest an embryo, and against thy will
thon art born " (T rne P b9y W e pro by Aboth, v, 28); on which
Bartenora, in his commentary, remarks: * The soul does not wish to quit the
pure abode of the curtain which encloses’the Holy of Holies.”
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for the Queen and conduects him to the palace.” (Sokar, i,
245 3.)

As has already been remarked, the human soul, before it
descends into the world, is androgynous, or in other words,
consists of two component parts, each of which compnses
all the elements of our spiritual nature. Thus the Sokar
tells us—* Each soul and spirit, prior to it entering into this
world, consists of a male and female united into one being.
‘When it descends oun this earth the two paris separate and
animate two different bodies. At the time of marriage, the
Holy One, blessed be he, who knows all souls and spirits,
unites them again as they were before, and they again consti-
tute one body and one soul, forming as it were the right end
left of one individual ; therefore ° There is nothing new under
thesun.” (Eel.i,9.) . . . . This union, however, is
influenced by the deeds of the man and by the ways in which
he walks. If the man is pure and his conduct is pleasing in
the sight of God, he is united with that female part of his
soul which was his component part prior to his birth.”
(Sohar, i, 91 5.)"* The soul carries her knowledge with her
to the earth, so that “ every thing which she learns here below
she knew already, before she entered into this world.,” (Iddd.,
ii, 61 &.)

Since the form of the body as well as the soul, is made
after the image of the Heavenly Man, a figure of the forth-
coming body which is to clothe the newly descending soul, is
sent down from the celestial regions, to hover over the couch

e of the husband and wife when they copulate, in order that the
conception may be formed according to this model. At
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connubial intercourse on earth, the Holy One, blessed be
he, sends a human form which bears the impress of the
divine stamp. This form is present at intercourse, and if
we were permitted to see it we should perceive over our
heads an image resembling a human face ; and it is in this
image that we are formed. As long as this image is not
sent by God and does not descend and hover over our
heads, there can be no conception, for it is written-—
‘s And God created man in his own image” (Gen. i, 27.)
This image receives us when we enter the world, it de-
velopes itself with us when we grow, and accompanies us
when we depart this life; as it is written—° Surely,’man walked
in an image’ (Ps. xxxvii, 5) : and this image is from heaven.
When the souls are to leave their heavenly abode, each soul
separately appears before the Holy King, dressed in & sublime
form, with the features in which it is to appear,in this world.
It is from this sublime form that the image proceeds. It is
the third after the soul, and precedes it on the earth; it is
present at the conception, and there is no conception in the
world where this image is not present.” (Sohkar, iii, 104 a 5.)1°

All human countenances are divisible into the four primor-
dial types of faces, which appeared at the mysterious chariot
throne in the vision of the prophet Ezekiel, viz., the face of
man, of the lion, the ox and the eagle. Our faces resemble
these more or less according to the rank which our souls
oocupy in the intellectusl or moral domivion. * And phy-
siognomy does not consist in the external lineaments, but in
the features which are mysteriously drawn in us. The features
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in the face change according to the form which is peculiar to
the inward face of the spirit. It is the spirit which produces
all those physiognomical peculiarities known to the wise;
and it is only through the spirit that the features have any
meaning. All those spirits and souls which proceed from
Eden (i.e., the highest wisdom} have a peculiar form, which is
reflected in the face.” (Sekar, i, 73 5.) The face thus
lighted up by the peculiar spirit inhabiting the body, is the
mirror of the soul; and the formation of the head indicsates
the character and temper of the man. An arghed forehead
is a sign of & cheerful and profound spirit, as well as of a
distinguished intellect ; & broad but flat forehead indicates
foolishness and silliness ; whilst a forehead which is fat,
compressed on the sides and spiral, betokens narrowness
of mind and vanity, (Comp. Sodar, ii, 71 &, 75 a.)

As a necessary condition of free existence and of moral
being, the souls are endowed by the Deity, from the very
beginning, with the power of adhering in close proximity to
the primordial source of infinite light from which they
emanated, and of alienating themselves from that source and
pursuing an independent and opposite course. Hence,
Simon ben Jochai said, “ If the Holy One, blessed be he,
had not put within us both the good and the evil desire,
which are denominated light and darkness, the created man
would have neither virtue nor vice. For this reason it is
written—< Behold, I have set before thee this day life and
good, and death and evil” (Deut. xxx, 15.) To this the
disciples replied, Wherefore is all this? Would it not be
better if reward and punishment had not existed at all, since
in that case man would have been incapable of sinning and
of doing evil. He rejoined, It was meet and right that he
should be created as he was created, because the Law was
created for him, wherein are written punishments for the
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wicked and rgwards for the righteous ; and there would not

have been any reward for the righteous and punishment for
the wicked but for crested man.” (8Sohar i, 28 a.) 8o

complete is their independence, that souls, even in their pre-

existent state, can and do choose which way they intend to

pursue. “ All souls which are not guiltless in this world, have

already alienated themselves in heaven from the Holy One, .
blessed be he; they have thrown themselves into an abyss at

their very existence, and have anticipated the time when they

are to descend on earth. . . . . Thus were the souls
before they came into this world.” (I&dd., iii, 61 b.)

IV. The Desting of Man and the Universe,

As the En Soph constituted mean the microcosm, and as
the Deity is reflected in this epitome of the universe more
than in any component part of the creation, all things visible
and invisible are designed to aid him in passing through his
probationary state hers below, in gathering that experience
for which his soul has been sent down, and in returning in a
pure state to that source of light from which his soul ema-
nated, This destiny of man—¢.e., the reunion with the Deity
from which he emanated—is the constant desire both of God
and man, and is an essential principle of the soul, underlying
its very essence, Discarding that blind power from our
nature, which governs our animal life, which never quits this
earth, and which therefore plays no part in our spiritual being,
the soul possesses two kinds of powers and two sorts of feel-
ings. It has the faculty for that extraordinery prophetical
knowledge, which was vouchsafed to Moses in an exceptional
manner, called the Luminous Mirror (3713 &"’1‘)}3&3@& s
specularia), snd the ordinary kunowledge termed the Non-
Luminous Mirror (N3 857 N™M5PBDN), respectively re-
presented in the earthly Paradise by the Tree of Life and
the Tree of Knowledgse of good and evil; and it possesses

G
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the higher feeling of love and the lower feeling of fear.® Now
the full fruition of that higher knowledge and of that loftier
feeling of love can only be reaped when the soul returns to
the Infinite Source of Light, and is wrapped in that luminous
garment which the protoplasts forfeited through the fall. Thus
we are told, “ Come and sece when the soul reaches that
place which is called the Tressury of Life (™TT RMMX),
she enjoys a bright and luminous mirror (X713 [IN™PEDR),
which receives its light from the highest heaven. The soul
* could not bear this light but for the luminous mantle which
she puts on. For just as the soul, when sent to this earth,
puts on an earthly garment to preserve herself here, so she
receives above & shining garment, in order to be able fo look
without injury into the mirror whose light proceeds from the
Lord of Light. Moses too could not approach to look into
that higher light which he saw, withont putting on such an
sthereal garment; a8 it is written—° And Moses went into the
midst of the cloud” (Exod. xxiv, 18), which is to bs trans-
lated dy means of the cloud wherewith he wrapped himself as
if dressed in a garment. At that time Moses almost discarded
the whole of his earthly nature ; as it is written,—° And Moses
was on the mountain forty days and forty nights ' (sbid.) ; and
he thus approached that dark cloud where God is enthroned.
In this wise the departed spirits of the righteous dress them-
selves in the upper regions in luminous garments, to be
able to endure that light which streams from the Lord of
Light.” (Sohar, i, 65 5, 66 a.)

The two feelings of love and fear are designed to aid the
soul in achieving her high destiny, when she shall no more

20 The two kinds of faculties, as well as the two sorts of feelings, are also
mentioned in the Talmud. Thus it is said—% All the prophets looked into the
Kor-Lusisous Mirron, whilst our teacher, Moses, looked into the Lumiwous
Mizror.” (sipEONI YORDI WY TROD ITTHD IOND UPEONE YOros meain
vt Jebamoth, 49 8). And again—** Also the divine service which is engendered
by fear and not by love, has its merit” (Jerusalem Berachoth, 44; Babylon
8ota, 23 a.)
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look through the dark glass, but see face to face in the
presence of the Luminous Mirror, by permeating all acts of
obedience and divine worship. And though perfect love,
which is serving God purely out of love, like that higher
knowledgs, is to be man’s destiny in heaven, yet the soul may
attain some of it on earth, and endeavour to serve God out of
love and not from fear, as thereby she will have an antepast on
earth of its union with the Deity, which is to be so rapturous
and indigsoluble in heaven. * Yet is the service which arises
from fear not to be depreciated, for fear leads to love. TItis
true that he who obeys God out of love hag atiained to the
highest degree, and already belongs to the saints of the world
to come, but it must not be supposed that to worship God
out of fear is no worship. Such a service has also its merit,
though in this case the umion of the soul with the Deity is
slight. There is only one degree which is higher than fear :
it is love, Im love is the mystery of the divine unity, Itis
love which unites the higher and lower degrees together; it
elevates everything to that position where everything must be
one. This i also the mystery of the words, ¢ Hear O Israsl,
the Lord our God is one God.”” (Sckar, ii, 216 a.)

Hence it is that these two principles play so important a
part in the devotions and contemplations of the Kabbalists,
Love is made to correspond to MERov, the fourth Sephira,
whilst Fear is made to answer to Ricour, the fifth Sephirg ;
and it is asserted that when these two principles are thoroughly
combined by the righteous in their divine worship and acts of
obedience, the name Jehovah, which comprises these two
principles, and which is now rent in twain by the preponder-
ance of sin and disobedience, will be re-united. Then, and
then only, will all the souls return to the bosom of the Father
of our spirits; then will the restitution of all things take
place, and the earth shall be covered with the knowledge of God
even as the waters cover the sea, This is the reason why the
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Kabbalists utter the following prayer prior to the performance
of any of the commandments : “ For the re-union of the Holy
One, blessed be his name, and his Shechinah, I do this in
love and fear, in fear and love, for the union of the name T
with iT} into & perfect hermony! I pronounce this in the
pame of all Israel 1% In order to represent this union to the
senses the words Fear 1N and Love 3TN, are divided, and
so placed above each other that they may be read either
across or down, as follows :—

meoy
3N

When thus fulfilling the commandments the pious not only
enjoy & prelibation of that sublime light which shines in
heaven, and which will serve them as a garment when they
enter into the other world and appear before the Holy One
(Sohar, ii, 299 &), but become on esrth already the hebite.
tion of the Sephiroth, and each saint has that Sephire
incarnate in him which corresponds to the virtme he most
cultivates, or to the feature most predominant in his character.
Among the petriarchs, therefore, who were the most ex-
alted in piety, we find that Love, the fourth Sephire, was
incarnate in Abraham ; Ricour, the fifth Sephira, in Isanc ;
Miioness, the sixth Sephire, in Jacob; Firmwess, the
seventh Sephira, in Moses ; SPLENDOUR, the eighth Sephira,
in Aaron ; Founpatiow, the ninth Sephira, in Joseph; and
Kinepowm, the tenth Sephira, was incarnate in David. Hence
all the righteous who constitute the emanations, of the fem
Sephiroth are divided into three classes corresponding to the
thres principles or Pillars exhibited in the Kabbalistic Tres,
viz. :—I. Tue PLrar or MEercy ("TDI), represented by the
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Patriarch Abraham (comp. omand oM Micsh, vii, 20;)
II. Tee PinLar or JusticE ("WB), represented by Isaao
(comp. Prig® WS Gen. xxxi, 42); and III. Ter MimpLe
PrLLAR, represented by Jacob (comp. 2;‘3}”‘? IR Micah vii, 20),
which ig the connecting or uniting principle, (Sohar, i, 146 a;
148 5.) It is for this reason that the patriarchs are denomi-
nated the Chariot-throne of the Lord.

Following ‘the paths of righteousness, the saints on earth
enjoy the protection’ of heaven in an especial manner, by
virtue of the divine wisdom inherent in them, for they are
able to decipher the signs which God has put in the firmament
to shield them from sccidents. * In heaven sbove, that sur-
rounds the universe, are signs in which the deepest mysteries
are concealed. These signs are constellations and stars, which
are studied and deciphered by the wise.” (Sohar, ii, 76 a.)
Hence the admonition—* He who has fo start on a journey
very early, should rise at daybreak, look carefully towards the
east, and he will perceive certain signs resembling letters which
pierce through the sky and appear above the horizen, Thess
shining forms are those of the letters wherewith God created
heaven and esrth. Now, if man knows the secret meaning
of the sacred name, consisting of forty-two letters, and medi-
tates on it with becoming devotion and enthusiasm, he will
perceive six Jods (P™17) in the pure sky, three to the right
and three to the left, as well as three Vavs ("Y), which hover
about in the heavenly arch. These are the letters of the
priestly benediction (E¥¥W3 N373). . . . In the bright
morning he will perceive & pillar towards the west, hanging
perpendicularly over the earthly paradise, and another pillar
hanging over the centre of paradise. This luminous pillar
has the three colours of a purple web : three birds stand on
it, singing in the following manner. The first sings,  Halle-
lujah! Praise, O ye servants of the Lord, praise the name of
the Lord " (Ps. cxiii, 1) ; the second, ‘ Blessed be the namse
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of the Lord from this time forth and for evermore® (¢4id. v. 2);
and the third, ‘From the rising of the sun unto the going
down of the same, the Lord’s name is to be praised’ (idid.
v. 3). This is the time when the pious traveller is to offer
up bis morning prayer, in order that he may secure heaven's
blessings and the sublime and divine mercy as his sure guide.”
{Schkar, ii, 130 &.)

Now since it is an absolute condition of the soul to return
to the Infinite Source from which it emanated, after developing
all those perfections, the germs of which are eternally implanted
in it; and since some souls do not at once develope these
fruits of righteousness, which precludes their immediate re-
union with their Primordial Souree, another term of life is
vouchsafed to them, so that they may be able to cultivate
those virtues which they stifled in their former bodily life,
- and without which it is impossible for them to return to their

heavenly home. Hence, if the soul, in its first assuming a
human body and sojourn on earth, fails to acquire that ex-
perience for which it descends from heaven, and becomes
~ contaminated by that which is polluting, it must re-inhabit a
body again and again till it is able to ascend in & purified
state through repeated trials. Thus we are told that®- All
souls are subject to transmigration (R‘J"IJ‘)JD "8y, and men
do not know the ways of the Holy One, blessed be he ; they
do not know that they are brought before the tribunal, both
before they enter infto this world and after they guit it, they
are ignorant of the many transmigrations and secret probations
which they have to undergo, and of the number of souls and
gpirits which enter into this world, and do not return to the
palace of the Heavenly King. Men do not know how the
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souls revolve like a stone which is thrown from a sling;
a8 it is written— And the souls of thine enemies them shall he
gling out, as out of the middle of a sling.” (1 Sam., xxv, 20.)
But the time is at hand when these mysteries will be disclosed.”
(8ohar, ii, 99 b.)

The transmigration of the soul into another body, however,
is restricted to thres times; and if two souls in their third
residence in human bodies are still too weak to resist all
earthly trammels and to acquire the necessary experience, they
are both united and sent into one body, so that they may be
able conjointly to learn that which they were too feeble to do
geparstely. It sometimes, however, happens that it is the
singleness and isolation of the soul which is the source of
her weakness, and she requires help to pass through her
probation. In that case she chooses for a companion a soul
which has more strength and better fortune. The stronger
of the two then becomes as it were the mother; she carries
the sickly one in her bosom, and nurses her from her own
substance, just a8 a woman nurses her child. Such an asso-
ciation is therefore called pregnancy (™Ma'W), because the
stronger soul gives as it were life and substance to the weaker
companion.® '

PR PITIOD M PO R HES I PO PV NID3 ORNCT sohPn T TR pohY om
RO POTY ) T gy TAME WD I TN TUET T KNBDRI D PIDWS I;uﬁ:rm
‘3 02 WY 2 P v o Ty R

28 According to Josephus, the docirine of the transmigration of souls into
other bodies (perepdiywoig), was also held by the Pharisees (comp. Antiq. xviii,
1,8: de Bell. Jud. ii, 8, 14), restricting, however, the metempsychosis to the
righteous. And though the Midrashimn and the Talmud are silent about it, get
from Saadie’s vituperations against it (D'TVY DWPIY OO0 DWORE TINEDD YO 18
PIPRYTTT e WPt oo Drow Emunoth ve-Deoth, vi, 7; viil, 8) there is
no doubt that this doctrine was held among some Jews in the niuth century of
the present ers. At all events it is perfectly certain that the Karaite Jews firmly
believed in it ever since the seventh century. (Comp. Frankel, Monatschrift,
%, 177, &e.) 8t Jerome sssures us that it was also propounded among the early
Christians 8 an esoteric and traditional doetrine which was entrusted to the
select few, (abscondite quasi in foveis viperarum versari et guasi haereditario malo
serpere in paucis. Comp. epist. ad Demedrindem); and Origen was convinced
that it was only by means of this doetrine that certain Scriptural narratives, such
as the struggle of Jacob with Esau before their birth, the reference sbout

Jeremiah when still in his mother’s womb, and many others, can possibly be
explained. (wepl gpy@v 1, 1, cap. vil; ddver, Oelsum, i, 8.
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As the world, like all other living beings, is a further ex-
pansion of the Deity’s own substance, it too must ultimately
share that blessedness which it enjoyed in its first evolution.
This is indicated in the letter 3 with which the history of
the creation begins (d.e. JPWNT“]), and which is also the first
letter in the word blessing (F12M73).%% Even the archangel of
wickedness, or the venomous beast (NI R™WT), or Samiel
(‘XQDD), as he is called, will be restored to his angelic nature
and name, inasmuch as he too, like all other beings, proceeded
from the same infinite source of all things. The first part
of his name (£JD), which signifies venom, will then be dropped,
and he will retain the second part ('7&), which is the common
name of all the angels. This, however, will only take place
at the advent of Messiah. But his coming is retarded by the
very few new souls which enter into the world ; as many of
the old souls which have already inhabited bodies have to re-
enter those bodies which are now born, in consequence of
baving polluted themselves in their previous bodily existencs,
and the soul of the Messiah, which, like other souls, has its
pre-existence in the world of the Sephsroth, cannot be born
till all humean souls have passed through their period of pro-
bation on this earth, because it is to be the last born cne at
the end of days. Then the great Jubilee year will commence,
when the whole pleroma of souls (MAWHT "RM), cleaned and
purified shall return into the bosom of the Infinite Source;
and they shall be in ““ the Palace which is situate in the secret
and most elevated part of heaven, and which is called the
Palace of Love (MR 52%1). There the profoundest mys-
teries are; there dwells the Heavenly King, blessed be be,
with the holy souls, and is united with them by a loving kiss.

24 The notion that the ereation is a blessing, and that this is indicated in the
first lotter, is already propounded in the Midsash, as may be seen from the
following remark, The reason why the Law begine with Beth, the second letter
of the Alphabet, and not with Aleph, the first letter, is that the former is the first
letter in the word blessing, while the laiter is the firet letter in the word accursed,
R P e mh e )Y TN Db e e s b (Midrash Rabba, seo. ik
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(Sohkar, ii, 97 a.) “ This kiss is the union of the soul with
the substance from which it emanated.” (J&id., i, 168 a.)
Then hell shall disappear ; there shall be no more punishment,
nor temptation, nor sin : life will be an everlasting feast, &
Sabbath without end. Then all souls will be united with the
Highest Soul, and supplement each other in the Holy of
Holies of the Seven Halls (MY2%1 ¥aw). Everything will
then return to unity and perfection—everything will be united
into one idea, which shall be over, and fill the whole universe,
The basis of this idea, however (4.¢., the light which is con-
cealed in it), will never be fathomed or comprehended; only
the ides itself which emanates from it shall be comprehended.

-In that state the creature will not be distinguished from the
Creator, the same ides will illuminate both. Then the soul
will rule the universe like God, and what she shall command
he will execute. (Sokar, i, 45 @ and 5.)

V. The Kabbalistic view of the Old Testament, and ils
relation to Christianity. '

We heave already seen that the Kabbalah claims a pre-
Adamite existence, and asserts that its mysteries are covertly
conveyed in the first four books of the Pentatench, Those
of us who read the Books of Moses, and cannot discover in
them any of the above-mentioned doctrines, will naturally ask
for the principles of exegesis whereby these secrets are de-
duced from or rather introduced into the text. These prin-
ciples are laid down in the following declaration :—* If the
Law simply consisted of ordinary expressions and narratives,
¢. gr., the words of Esau, Hagar, Laban, the ass of Balaam,
or of Balaam himself, why should it be called the Law of
truth, the perfeet Law, the true witness of God? Each
word contains a sublime source, each narrative points not
only to the single instance in question, but also to generals.”
(Sohar, i1, 149 b) “ Woe be to the son of man who
says that the Tora (Pentateuch) contains common sayings

H
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snd ordinary narratives.® For, if this were the case, we
might in the present day compose a code of doctrines from
profane writings which should excite greater respect.. If the
Law contains ordinary matter, then there are nobler sentiments
in profane codes. Let us go and make a selection from them,
and we shall be able to compile & far superior code.® But

25 This view that the mere literal narrative iz unworthy of inspiration, and
that it must contain & spiritual meaning concealed under the garment of the
letter, is not peculiar to the Kabbalah. Both the Synagogue and the Church have
maintained the same from time immemorial. Thus the Talmod already
describes the impious Manasseh, King of Israel, as making himself merry over
the narratives of the Pentateuch and ironieally ssking (2w remo ropwy 13 v
YT D0 PI0N 0% A ae 1nnb rremb Y e e DY e BYT R e o
TYTOI DONTYY HSTN DYDY TP 01 Janes 1‘m indh ©%0), whether Moses could not
find anything betier to relate than that “ Loton’'s sister was Timne ” {Gen. xxzvi,
22); “ Timna was the concubine of Eliphaz ” (ibid, v. 13); that * Heuben went
in the days of the whest harvest, and found mandrakes in the field ” (ibid., xxx,
14), &ec., &c. And it is replied that these narratives contsin another sense
besides the literal one. (Sankedrim, 89 3.} Hence the rule (mud yrmw o
23?100}, what happened to the fathers is typical of the children.

26 Origen's words are slmost literally the same—* Si adsideamus litterss ot
secundum hoc vel quod Judaeis, vel quod vulgo videtar, accipiamus qum in lege
seripta sunt, erabesco dicere et confiteri quia tales leges dederit Deus : videbuntur
enimimagis elegantes et rationabiles bominum leges, verbi gratia vel Romanorum
vel Atheniensinm, vel Lacedaemoniorum. Homil, vii, in Levit, Again, the
same erndite father says, * What person in his senses will imagine that the
first, second, and third day, in connection with which morning and evening are
mentioned, were without sun, moon and stars, nay that there was no sky on the
first day ? Who is there so foolish and without common sense as to believe that
God planted trees in the garden eastward of Eden like s husbandman, and
planted therein the tree of life, perceptible to the eyes and senses, which gave
life to the eater thereof; and another tree which gave to the eater thereofa
knowledge of good and evil? I believe that everybody must regard these as
figures, under which a recondite sense is comcealed.” Lib. iv, csp. ii, mepl

v, Huet, Origeniana, p. 167. Comp. Davidson, Sacred Hermeneutics,
Edinburgh, 1848, p. 99, &c. It must, however, not be supposed that this sori
of interpretation, which defies all rules of sound exegesis and common sense, is
confined to the sncient Jewish Rabbins or the Christian fathers. The Com-
mentary on Genesis and Exodus by Chr. Wordsworth, D.D., Canon of Westminster,
may fairly compete in this respect with any production of bygone days. Will ic
be believed thet Dr. Wordsworth actuslly sees it °* sugyested by the Holy Spirit
Himself,” that Nosh drunk, exposing his nskedness, and mocked by his own
child, Ham, is typical of Christ who drank the cup of God's wrath, stripped
Himself of His heavenly glory, and was mocked by his own children the Jews?
But we must give the Canon's own words. “ Noah drank the wine of bis
vineyard; Christ drenk the cup of God's wrath, which was the fruit of the sin
of the cultivators of the vineyard, which he bad planted in the world. Noah was
made naked to his sheme; Christ consented for our sake to strip Himself of
His heavenly glory, and took on him the form of a servant. (Phil. i, 7.) He
1sid aside his garments, and washed his disciples’ feet. (Johm, xiii, 4.) He hid
not his face from shame and spitting. (Isa. 1, 8.) When he was on the Cross,
they that passed by reviled Him. (Matt, zxvii, 30.) He was mocked by His
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every word of the Law has a sublime sense and a heavenly
mystery., . . . . Now the spiritual angels had to put on
an earthly garment when they descended to this earth ; and if
they had not put on such a garment, they could neither have
remained nor be understood on the earth. And just as it was
with the angels so it is with the Law. When it descended on
earth, the Law had to put on an earthly garment to be under-
stood by us, and the narratives are its garment. There are
some who think that this garment is thereal Law, and not the
spirit which it clothed, but these have no portion in the
world to come ; and it is for this reason that David prayed,
¢ Open thou mine eyes that T may behold the wondrous things
out of the Law.” (Ps. cxix, 18.) What is under the garment
of the Law ? There is the garment which every one can ses ;
and there are foolish people who, when they see a well-dressed
man, think of nothing more worthy than this beautiful ger-
ment, and take it for the body, whilst the worth of the body
itself consists in the soul. The Law foo has a body : this
is the commandments, which are called the body of the Law,
This body is clothed in garments, which are the ordinary
narratives. The fools of this world look at nothing else but
this garment, which consists of the narratives in the Law; they
do not know any more, and do not understand what is beneath
this garment. But those who have more understanding do
not look at the garment but at the body bemeath it (d.e., the
moral) ; whilst the wisest, the servants of the Heavenly King,
those who dwell at Mount Sinai, look at nothing else but the
soul (7.e., the secret doctrine), which is the root of all the
real Law, and these are destined in the world to come to be-
hold the Sowl of this Soul (i.e., the Deity), which breathes in
the Law.” (Sokar, iii, 152 a.)

own children, the Jews. He deigned to be exposed to ineult for our sakes, in
shame and nakedness on the Cross ( Heb, xii, 2), in order that we might receive
eternal glory from His shame, and be clothed through His weskness with
garments of heavenly besuty.” (O tary on Genesis and Ezodus, London,
1864, p. 62.)
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The opinion that the mysteries of the Kabbalah are to be
found in the garment of the Pentateuch is still more syste-
matically propounded in the following parable. “ Like a
beautiful woman, concealed in the interior of her palace, who
when her friend and beloved passes by, opens for & moment a
gocret window and is seen by him alone, and then withdraws
herself immediately and disappears for a long time, so the
doctrine only shows herself to the chosen (i, to him who is
devoted to her with body and soul); and even to him not
always in the same manver. At first she simply beckons at the
passer-by with her hand, and it generally depends upon his
understanding this gentle hint, This is the interpretation
known by the name 1",  Afterwards she approaches him a
little eloser, lisps him a foew words, but her form is still covered
with s thick veil, which his looks cannot penetrate. This is
the 8o cailed WV, She then converses with him with her
face covered by & thin veil ; this is the enigmatic language of
the ITI¥1. After having thus become accustomed to her
society, she at lsst shews herself face to face and entrusts him
with the innermost secrets of her heart. This is the secret of
the Law, TD.¥ He who is thus far initiated in the mysteries

27 The notion that the Bible is to be explained in this fourfold manner was
also propounded by the Jewish doctors generslly, long before the existence
of the Kabbalah (Comp. Ginsburg, Histerical and Critical Commentary on
EBeclesiastes. Longmean, 1861, p. 30), and has been adopied by some of the
fathers and schoolmen. Origen, although only advocating a threefold sense,
viz, —-emparieds, Yuyuwds, wvsvpan:oc, to correspond to the Platonic notion of
the component parts of man, viz. X%, wyeipa, almost uges the same
words as the Kabbalah. * The sentiments of Holy Seriptures must be imprinted
upon each one's soul in & threefold manner, that the more simple may be buils
up by the flesh (or body) of Scripture, so to speak, by which we mean the
obvious explanation ; that he who has advanced to a higher state moay be edified
by the soul of Beripture as it were; but he that is perfect, and like to the indi-
viduals spoken of by the Apostle (1 Cor. ii, 6, 7), must be edified by the spiritual
law, having « shadow of good things to come. wmepl dpydw, lb. iv, cap. il
Comp. Davidson, Sacred Hermenecutics, p. 87. Whilst Nicholas de Lyrs, the
celebrated commentator and forerunner of the Reformation (born about 1270,
died October 23, 1840}, distinetly espouses the Jewish four modes of interpreta-

tion, which he deseribes in the following couplet—

# Littern gesta docet, quid credas Mleaorlu.
Moralis quid agas; quo tendes anagogia,”

Gomp. Alecnndet's edition of Kitto's Cyclopedia of Biblical Literatire, 3.v.Livna,
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of the Tora will understand that-sll those profound secrets
are based upon the simply literal sense, and are in harmony
with it ; and from this literal sense not a single iota is to be
taken and nothing to be added to it.” (Sohar ii, 89.)

This fourfold sense is gradually disclosed to the initiated in
the mysteries of the Kabbalah by the application of definite
hermeneutical rules, which chiefly affect the letters composing
the words. The most prominent of these canons are—

I. Every letier of a word is reduced to its numerical value,
and the word is explained by another of the same quantity.
Thus from the words * Lo/ three men stood by him”
(Gen. zviii, 2), it is deduced that these three angels were
Michael, Gabriel, and Raphael, becanse TR 1IN and lo!
three men, and SNDT 533 SN IR these are Michael,
Gabriel, and Raphael, sre of the same numerical value, as
will be seen from the following reduction to their numerical
value of both these phrases.

I 2 2 TN T s R

6 < 800 + 800 + B 4 80 - 65 + 6 == 701
b R a3 v o »m oY b N
d 80 4 1L 4 20 4 10+ 40464 8041

5 8 + = 13 )
+ 80 4+ 14 1042004+ 2+ 8

5 8 B 9
N 0 4 1 4+ 80 + 200 + 6 = 701

This rule is called NY™OR) = N'DI"Y which is & metathesis
of the Greck word ypbupa, ypapusia, or 'ypapparsl;a, in the
sense of numbers as represented by letters,

2. Every letter of & word is taken as an initisl or abbrevia-
tion of a word. Thus every letter of the word NWN™MI, the
first word in Genesie, is made the initial of a word, and we
obtain ) ewwy Bapl onbR AN mweald in the beginning
God saw that Israel would accept the Law. This tule is
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denominated 1PN = nofaricun, from nolarius, a short-
hand writer, one who among the Romans belonged to that
class of writers who sbbreviated and used single letters to
signify whole words.

8. The initisl and final letters of several words are re.
spectively formed into separate words. Thus from the
beginnings and ends of the words 0wy 25 o2 % who
shall go up for us to heaven ! (Deunt. xxx, 12) are obtained
I circumeision and MM Jehovah, snd inferred that God
ordained circumcision as the way to heaven.

4. Two words occurring in the same verse are joined to-
gether and made into one. Thus " who and MON these
are made into DW1YR God by transposing the ¥ and . Fide
supra, p. 12.%

§. The words of those verses which are regarded as con-
taining 8 peculiar recondite mesning are ranged in squsres
in such & manner as to be read either vertically or boustro-
phedonally, beginning at the right or left hand. Agsin the
words of several verses are placed over each other, and the
letters which stand under each other are formed into new
words. This is especially seen in the treatment of three
verses in Exod. xiv, (viz., 19-21), which are believed to

28 The above-mentioned exegetical canons, however, are not peculiar to the Kab-
balah. They have been in vogue among the Jews from time immemorial. Thus
the difficult paseage in Isa. xxi, 8, w N which is rendered in the Authorised
Version, and ke cried, 4 lion! or *as a”fion, as the margin has it, is explained
by the ancient Jewish tradition ss s prophecy respecting Habakkuk, who, se
Isaiah foresaw, would in coming days use the very words here predicted. (Comp.
Isa. xxi, 8, 9, with Hab, ii, 1); snd this interpretation is obtained by rule i;
inasmuch as e lon and ppar Haebakkuk are numerically the same, viz. 1
bl ¥ 5 ® wd P 3 p 3 "

6 4 10 4+ 200 4 1 = 216 and 100 + 6 4 100 + 2 4+ 8 = 218
{See the Commentaries of Rashi, Tbn Ezrs, and Kimehi on Isa. xxi, 8.) Agsin,

" in the fact that Jacob made Joseph *a coat of many colours ' (Gen. xxxvil, 8), a8
the Authorised Version has it, or* pieces, as it is in the margin, the Midrash or
the ancient Jewish exposition, sees the sufferings of Joseph indicated ; inasmuch
a8 DD according to rule ii, is composed of the initials of wwow Potiphar, who
imyprisoned Joseph ; LI merchants DD Lshmaelites and D3 Midianiltes,
who bought him and sold him again as & slave, (Gen. xxxvii, 25-28 ; axxix, I ;
comp. Rashi on Gen. 3x3vii, 8.) For more extensive information on tlns eubjeet,
we must refer to Ginsburg’s Historical and Critical C tary on B
Longman, 1881, p. 30, &c.

3
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contain the three Pillars of the Sephiroth, and the Divine
Name of seventy-two words. The following tables will illus-
trate this principle of interpretation. The first of these three
verses oM SN mamm 3p5 P owbnm b yon
DFrIRD IRPY DITasn i "Toy Yo% DIYYIND, and
the angel of Ged, whick went before the camp of Israel,
removed and went behind them ; and the pillar of the cloud
went from before their jace, and stood behind them {Exod.

xiv, 19), is read boustrophedonally, as follows :—
I

) D y ® w b 1 1
b 3] v ] ) B Y 5
o ) =) 1 B 3 " )
" . 3 v ) s ’ v
n n 9 i 3 o o o]
“ o n D s n n b
. 1 y 1 b 3 n ®
n ' 1 ’ 1 n b 1
D » ! ] D s q n

The second of these three verses 1211 D¥8h PP PO NAM
S0 1 20 89 FSOIT AN M T VI M DNt 1
N2911 53 ™, and it came between the camp of the Egyptians

and the camp of Ilsrael; and it was a cloud and darkness
to ‘them, but gave light by night to these, so that the one
came not near ihe other all the night (Exod. xiv, 20), is
in the first place divided, and read from right to left, beginning
at the top, as exhibited in the following diagram.
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1L

n | o i ’ 2 | ® | 2 . '
a ) o ' 1 ¥ B | N 2
v | w ' n 3 no| oo ! '
3 ¥ n : n » 3 b w
® . 1 Tl w | n}|n ) ;;
) nlb ' 5 nloR | ow | o
b n n : 3 4 p wo| Y
n 5 . Yl on 5 | s b ?

It is then divided in the following manner, and read from left
to right, beginning at the bottom.
Iii.

w b ) v 1 1 " n
> n p 3 ! ] noq1 n
’ w 1 ® b % . n
|
y oboa t o | n 3 n
1
| «
om0 n o] ¥ iy s o
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Whilst the third of these three verses ¥ YT N FTOD BN
DT AN DEM on DD My oY I O R Tom oY

DY WPAN 1AW, and Moses stretched out his hand over
the sea ; and the Lord caused the sea to go back by a strong
cast wind all that night, and made the sea dry land, and
the walers were divided (Exod. xiv, 21), is divided as follows,
and read from the right, beginning at the bottom.

v,
) s © n 3 » p a ’
1 n 3 " " b o s n
n ® o | w . 3 n 5 s
b A Y s | n 1 » D .
T p n 1 " 2 ] ' by
n ® n 1 n ' 3 b 1
¥ 3 B ' hi b ¥ ¥ 7
s n » n w o w ' 3

The three verses which have thus yielded the three Pillars of
the Sephiroth, are then joined together in groups of three

.....

and iv, and they then yield the seventy-two divine names
which the Kabbalah assigns to the Deity,® as follows ;=

29 The Hmits of this Essay preclude the possibility of entering into a dis.
quisition on the seventy-iwo Divine names. Those who wish to examine the
sibject more extensively we must refer to the Commentaries on the Sohar
(Exod xiv. 18-21), mentioned in the third part of this Essay; and to Bartolocoi,
Bibliotheca Magna Rabbinica, Pars iv, p. 280 #2q., where ample information is
given on this and kindred subjects.

I
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in the middle, and one half is put over the other, and by
changing alternately the first letter or the firat two letters at
the beginning of the second line, twenty-two commutations
are produced ex. gr. :—

11 10 ¢ 8 ¥ 8 b 4 8 2 1
:*mnrvn‘v:nx]
Yoy s pawn b
[‘):vmnrwn'saxor
DIDY BYpPIVYANAI

These anagramic alphabets obtain their respective names from
the first two specimen pairs of letter which indicate the inter-
change. Thus, for instance, the first is called dlbath nahx
from the first words, the second Abgath NI“IR, and so on.
The following table exhibits the established rules of the
alphabeticsl permutations.

== P DR ¥ B W™ Py v @y om w1 Arsarm.
Y om oD o o w0 ;oW et o o 2. Apearm.
o3 % B3 Y P ¥ @ W @R m1 kB AeDavm.
m ¥ P owo o oM oW onm 13 w4 Abmae
L - I ] 2 oW e om w5 Amsan.
>R o} Y W o oer om 2 m w6 Avsa.
T o 2 m oY wn o mnom W w7, AzBav.
W W P owm ow ommom mw ow ot 8 Aomas
¥ # po %% W 2l i W o ok 9. ATBACHE.
B ¥ @pow wh o om ow v om w3y w10, Awar.
Bowr o ow o owe oY o woom o w1 se 11 AcEsr
W P W oW mpowmoMm DY ' 33 e 12 Awpace.
OB W wWo M om BN ¥ s b1 o 18 Ambar.
PEoWw oW mD oM w91 % oma w14 Aweam,
[z B S < -H A~ B - om 33 i 15, Asmaw.
W vy npoon MW M w1 s b3 ye 16, Aumas.
W e AWM W owh N oy v3 b 17, Awsa,
@« o Womy owm P w3 Bx @ 18 Azmaw,
o oM Mmoo on o ¥ By %3 p 18 Axbaz.
e > Smo oon ¥ mo¥w o1 3 Py w20, AmBam.
o oo W or o3y By %1 p3 ou we 21 Asumas.
- - | - LI I B oWy ne 22, Avesasm.
To this lst Is to be added —

e % % Yo w Y om oM W o1 e 28, Asean.
oW M pvToowm ;v DY ! opr w24 Anmaw,
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Besides these canons the Kabbalah also sees a recondite sense
in the form of the letiers, as well as in the ornaments which
adorn them. )

As to the relation of the Kabbalah to Christianity, it is
maintained that this theosophy propounds the doctrine of the
trinity and the sufferings of Messiab. How far this is true
may be ascertained from the following passages® ‘° We have
already remarked in several places that the daily liturgical de-
claration about the divine unity is that which is indicated in the
Bible (Deut. vi, 48), where Jehovah occurs first, then Elohenu,
snd then agsin Jehova#, which three together constitute a
unity, and for this reason he [f.e., Jehovsh] is in the said
place called one (WN). But there are three names, and,
how can they beone? And slthough we read one ("WIN),
are they really one? Now this is revealed by the vision of
the Holy Ghost, and when the eyes are closed we get to know
that the three are only one. This is also the mystery of the
voice. The voice is only one, and yet it consists of three
elements, fire [é.e., warmth], air [f.e, breath], and water
[i.e., bumidity], yet are all these one in the mystery of the
voice, and can only be one, Thus also Jehovah, Elohenu,
and Jehovah constitute one——three forms which are one.
And this is indicated by the voice which man raises [ie., at
prayer], thereby to comprehend spiritually the most perfect
unity of the En Sopk for the finite, since all the three
[i.e., Jehovah, Elohenu, Jehovah] are read with the same
loud voice, which comprises in itself a trinity. And this is
the daily confession of the divine unity which, as a mystery, is
revesled by the Holy Ghost. This unity has been explained
WV PN PN W RT HTIT R menhy YImh W e smy 1T wnir 80
WY CTTE YRR YYD Y 0D BT VYT VTR TRODTR TUVT MPT MTID T MET DT eTT
BT TYEVY JIVVTR RO T NPT TR P 3 B0 R W pom T P oo nin
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SOTTRTIEE Y aen e I DIPT AT WY WIP0 0T aTYYY MR 4 PIVRR NOOR TVRG WY TR

TIOT NI 2 N3 PATYAD WPR MTY WY Py PIN3 R o Pane v e v
WYY CT IR RN 9T TP /P YD T AT NO0 T AN PHD DT NTITY Y




57

in different ways, yet he who understands it in this way is
right, and he who understands it in another way is also right.
The idea of unity, however formed by us here below, from
the mystery of the audible voice which is one, explains the
thing.” (Seokar, ii, 43 5.)

On another oceasion we are informed that B. Eleazar, whilst
sitting with his father R. Simeon, was anxious to know how
the two names, Jehovah and Elokim, can be interchanged,
seeing that the one denotes mercy and the other sudgment.
Before giving the discussion between the father and the son,
it is necessary to remark that whenever the two divine names,
Adonai (1VI¥) and Jehovah (FTYM), immediately follow
each other, Jehovah is pointed and read (M) Elokim.
The reason of this, as it is generally supposed, is to avoid the
repetition of Adonai, Adonai, since the Tetragrammaton is
otherwise always pointed and read (ﬂiﬂ:). The Kabbsalah,
however, as we shall see, discovers in it a recondite meaning.®
“ R. Eleazar, when sitting before his father B. Simeon, said
to him, we have been taught that whenever Elokim (2¥1ON)
_ occurs, it denotes justice. Now how can Elokim sometimes be
put for Jehovak, as is the case in those passages wherein
Adoviai (ITIN) and Jehoval (FT) stand together (Comp.
Gen. gv, 8 ; Ezek. ii, 4, &c.}, seeing that the latier denotes
mercy in all the passages in which it occurs ? To which he
replied, Thus it is said in the Scripture, ‘ Know therefore
this day and comsider it in thine heart, that Jekovah is
Elohim® (Deut. iv, 19) ; and again it is written * Jehovah is
Elokim. (Ibid., ver. 85.) Whereupon he [4.¢., the son] said,
I know this forsooth, that justice is sometimes tempered with
PILT 0 DD WITI TWIRE MTITNT PITI TIO0Y © TP TIVT MY SO aen® S0 RTIP e
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mercy and mercy with justice. Quoth he [i.e, the father],
Come and see that it is so ; Jehovah indeed does signify mercy
whenever it occurs, but when through sin mercy is changed
into justice, them it is written Jehovah (M%), but resd
Elokim (2¥R). Now come and see the mystery of the
word [i.e., Jehovah]. There are three degrees, and each
degree exists by itself [d.e, in the Deity], although the three
together constitute one, they are closely united into one and
are inseparable from each other.” (Sohkar, iii, 65 a.)
We shall only give one more passage bearing on the subject
of the Trinity.® “He who reads the word ("WIR) One [ie.,
_in the declaration of the divine unity Y2¥] must pronounce
the Aleph (8) quickly, shorten its sound a little, and not |
pause at all by this letter, and he who obeys this, his life will
belengthened. Whereupon they [4.c., the disciples] said to him
[ée., to R. Ilai], he [d.e., B. Simeon] has said, There are two,
and one is connected with them, and they are three; butin
being three they are one. He said to them, those twu names,
Jehovah Jehovah, are in the declaration ‘ Hear O Israel’
(Deut. vi, 4), and Elokenu (IN), between them, is united
with them as the third, and this is the conclusion which is
sealed with the impression of TruzZ (NDN). But when these
three are combined into a unity, they are one in a single
unity.” (Sekar, iti, 262 a.) Indeed one Codex of the Sokar
“had the following remark on the words * Holy, holy, holy is
the Lord of hosts” (Isa. iv, 8); WYTP 12 ™ WD ax i wvp
WIPN Y W, the first holy refers to the Holy Father;
the second to the Holy Son; and the thivd to the Holy
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GQhost® This passage, however, is omitted from the present
recensions of the Sohar. Bome Jewish writers have felt
these passages to be so favourable to the doctrine of the
Trinity, that they insist upon their being interpolations into
the Sokar, whilst others have tried to explain them as refer-
ring to the Sephiroth>

As to the atonement of the Messiah for the sins of the
people, this is not only propounded in the Sohar, but is given
as the explanation of the fifty-third chapter of Isaiah®
“ When the righteous ave visited with sufferings and afflictions
to atone for the sins of the world, it is that they might atone
for all the sins of this gemeration. How is this proved ?
By all the members of the body. When all members suffer,
one member is afflicted in order that all may recover. And
which of them ? The arm. The arm is beaten, the blood
is taken from it, and then the recovery of all the members of
the body is secured. 8o itis with the children of the world :
they are members one of another. When the Holy One,
blessed be he, wishes the recovery of the world, he afflicts
one righteous from their midst, and for his sake all are
healed. How ia this shown ? It is written—° He was wounded
for our transgressions, he was bruised for our iniguities, . .
and with his stripes we are healed.” (Isa. liii, 5.) ‘ With his
stripes,’ i.., healed, as by the wound of bleeding an arm,
and with this wound we are healed, .., it was a healing to
88 Comp. Galatinus, De Arcanis Cathol, lib. 1, e. 8, p. 81 ; who says that some
Codices of the Chaldee paraphrase in Isa. vi, 3, had also W"p w1 O™ sam v

Wy s the Holy Father, the Holy Son, and the Holy Ghost ; see also Wolf,
- Bibliotheca Hebreca i, 1186 ; Graetz, Geschichée der Juden vii, 249,

81 Cowmp. Joel, Die Religionsphilosophie des Sohar. Leipeig, 1848, p. 240 £,
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each one of us as members of the body.” (Sokar, iii, 218 a.)
To the same effect is the following passage.®® * Those souls
which tarry in the nether garden of Eden hover about the
world, and when they see suffering or patient martyrs and
those who suffer for the unity of God, they return and men-
tion it to the Messiah. When they tell the Messiah of the
afflictions of Israel in exile, and that the sinners among them
do not reflect in order to know their Lord, he raises his voice
and Weeps because of those sinners, as it is written, ‘he is
wounded for our transgressions.” (Isa. lili, 5.) Whersupon
those souls return and take their place. In the garden of
Eden there is one palace which is called the palace of
the sick. The Messiah goes into this palace and invokes
all the sufferings, pain, and afflictions of Israel to come
upon him, and they all come upon him. Now if he did not
remove them thus and take them upon himself, no man
eould endure the sufferings of Israel, dus as punishment for
transgressing the Law ; as it is written—' Surely he hath borne
our griefs and carried our sorrows, &c. (Isa. liii, 4, with Rom.
xii, 3, 4.) When the children of Israel were in the Holy
Land they removed all those sufferings and afflictions from
the world by their prayers and sacrifices, but now the Messiah
removes them from the world.” (Sekar, i, 212 4.)

That these opinions favour, to s certain extent, the doe-
trines of the Trinity and the Atonement, though not in the
orthodox sense, is not only admitted by many of the Jewish
literati who are adverse to the Kabbalah, but by some of its
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friends. Indeed, the very fact that so large a number of
Kabbalists have from time to time embraced the Christian
faith would of itself show that there must be some sort of
affinity between the tenets of the respective systems. Some
of these converts occupied the highest position in the Syna-
gogue, both as pious Jews and literary men. We need only
specify Paul Ricci, physician to the Emperor Maximilian I ;
Julius Conrad Otto, author of The Unveiled Secrets (3419 R‘)J),
consisting of extracts from the Talmud and the Sehar, to
prove the validity of the Christian doctrine (Niirenberg, 1805) ;
John Stephen Rittengal, grandson of the celebrated Don Isaac
Abravanel, and translator of The Book Jetzira, or of Creation
(T8 MBD), into Latin (Amsterdam, 1642) ; and Jacob Frank,
the great apostle of the Kabbalah in the eighteenth century,
whose example in professing Christianity was followed by
several thousands of his disciples.” The testimony of these
distinguished Kabbalists, which they give in their elaborate
works, about the affinity of some of the doctrines of this
theosophy with those of Christianity, is by no means to be
glighted ; and this is fully corroborated by the celebrated
Leo di Modenas, who, as an orthodox Jew, went so far as o
question whether God will ever forgive those who printed the
Kabbalistic works®®

The use made by some well-meaning Christians of the
above-named Kabbalistic canons of interpretation, in contro-
versies with Jews, to prove that the doctrines of Christianity
are concealed under the letter of the Old Testament, will now
be deprecated by every one who has any regard for the laws
of language. As a literary curiosity, however, we shall give
one or two specimens. No less a person than the celebrated

87 Comp. Peter Beer, Geschichle der religi Secten der Juden. Berlin,
1822-28, vol. i, p. 809, &e.

88 DrwDi DIt DOETT e 0 e e omer @y Comp. Te v ed. Fiiret,
Leipzig, 1840, p. 7.
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Reuchlin would have it that the doctrine of the Trinity is to
be found in the first verse of Genesis.” He submits, if the
Hebrew word R™2, which is translated created, be examined,
and if each of the three letters composing this word be taken
a8 the initial of a separate word, we obtain the exzpressions
AR T 330 Son, Spirit, Father, nccording to Bule 2 (p. 49).
Upon the same principle this erudite scholar deduces the first
two persons in the Trinity from the words—* the stone which
the builders refused is become the head stone of the corner”
(Ps. cxviii, 22), by dividing the three letters eomposing the
word 1AM stone, into 11 AW Father, Son (Comp. De Verbo
mirifico, Basel, 1494). In more recent times we find it
maintained that the * righfeowsness’ spoken of in Daniel ix, 24,
means the dnointed of Jehovak, becsuse the original phrase,
onby 718 is by Gematria, == numerical value, (which is
Rule 1, given above, p. 48), the same as iTVV MWD, So
pleased is the author with this discovery, that he takes great
care to remark——"“1It is s proof which I believe has hitherto
escaped the notice of interpreters.” Such proofs, however, of
the Messiaship of Christ bring no honour iec our religion;
and in the present day argue badly both against him who
adduces them and against him who is convinced by them.
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1I.

WEe now proceed to trace the date and origin of the Kabbalah.
Taking the ex parfe statement for what it is worth, viz., that
this secret dootrine is of a pre-Adamite date, and that God
himself propounded it to the angels in Paradise, we shall
have to examine the age of the oldest documents which
embody its tenets, and compars these doctrines with other
systems, in order to sscertain the real date and origin of this
theosophy. Bus before this is done, it will be necessary to
. summarize, a8 briefly as possible, those doctrines which are
peculiar to the Kabbalah, or which it expounds and elaborates
in an especisl manner, and which constitute it a separate
system within the precincts of Judaism. The dootrines are
as follow

1. God is boundless in his nature. He has neither will,
intention, desire, thought, languags, nor sction. He cannot
be grasped and depicted; and, for this reasomn, is called
En Soph, and as such he is in a certain sense not existent.

2. He is not the direct creator of the universe, since he
could not will the creation ; and since a creation proceeding
directly from him would have to be as boundless and as per-
fect as he is himself.

8. He at first sent forth ten emanations, or Sephiroth, which
are begotten, not made, and which are both infinite and
finite.

4. From these Sephiroth, which are the Archetypal Man,
the different worlds graduaslly and successively evolved.
These evolutionary worlds are the brightness and the express
image of their progenitors, the Sephiroth, which uphold all
things.
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8. These emanations, or Sephireth, gave rise to or created
in their own image all humsn souls. These souls are pre-
existent, they occupy a special hall in the upper world of
spirits, and there already decide whether they will pursue a
good or bad course in their temporary sojourn in the human
body, which is also fashioned according to the Archetypal
image,

8. No one has seen the En Soph at any time. Itis the
Sephiroth, in whom the En Soph is incarnate, who have
revealed themselves to us, and to whom the anthropomor-
phisms of Beripture and the Hagada refer. Thus when it is
said, “ God spake, descended wupon earth, ascended imto
heaven, smelled the sweet smell of sacrifices, repented in hig
heart, was angry,” &c., &c., or when the Hagadic works
describe the body and the mansions of the Deity, &e., all this
does not refer to the En Soph, but to these intermediate
beings.

7. It is an absolute condition of the soul to return io the
Infinite Source whence it emanated, after developing all those
perfections the germs of which are indelibly inherent in it.
If it fails to develope these germs, it must migrate into
another body, and in case it is still too weak to acquire the
virtues for which it is sent to this earth, it is united to snother
and a stronger soul, which, occupying the same human body
with it, aids its weaker companion in obtaining the object for
which it cams down from the world of spirits.

8. When sll the pre-existent souls shall have passed their
probationary period here below, the restitution of all things
will take place ; Satan will be restored to an angel of light,
hell will disappear, and all souls will return into the bosom
of the Deity whence they emanated. The creature shall not
then be distinguished from the Creator. Like God, the soul
will rule the universe : she shall command, and God obsy.

With these cardinal doetrines before us we shall now be
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able to examine the validity of the Kabbalists’ claims to the
books which, according to them, propound their doctrines
and determine the origin of this theusophy. Their works are
I. The Book of Creation; I1. The Sohar; snd III, The
Commentary of the Ten Sephiroth. As the Book of Creation
is acknowledged by all parties to be the oldest, we shall
examine it first,

1. The Book of Creation or Jetzira,

This marvellous snd famous document pretends o be a
monologue of the patrisrch Abraham, and premises that the
contemplations it contains are those which led the father of the
Hebrews to abandon the worship of the stars and to embrace
the faith of the true God. Hence the remark of the cele-
brated philosopher, R. Jehudah Ha-Levi (born about 1086)—
“The Book of the Creation, which belongs to our father
Abrabam, . . . . demonstrates the existence of the
Deity and the Divine Unity, by things which are on the one
hand manifold and multiferious, whilst on the other hand
they converge and harmonize ; and this harmony can only
proceed from One who originated it (Khozari, iv. 25.)
The whole Treatise consists of six Perakim (E3°P7B) or chap-
ters, subdivided into thirty-thres very brief Mishnas (MMIWD)
or sections, as follows. The first chapter has twelve sections,
the second has five, the third five, the fourth four, the fifth
three, and the sixth four sections. The docirines which it
propounds are delivered in the style of aphorisms or theorems,
and, pretending to be the dicta of Abraham, are laid down
very dogmatically, in a manner becoming the authority of this
patriarch.

" As has already been intimated, the design of this treatise
is to exhibit a system whereby the universe may be viewed
methodically in connection with the truths given in the Bible,
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thus shewing, from the gradual and systematic development of
the creation, and from the harmony which prevails in all its
multitudinous component parts, that One God produced it
all, and that He is over all. The order in which God gave
rise to this creation out of nothing (W11 VIR "), and
the barmony which pervades all the constituent parts of the
universe are shown by the analogy which .subsists between the
visible things and the signs of thought, or the means whereby
wisdom is expressed and perpetuated among men. Since the
letters have mo absolute value, nor can they be used as mere
forms, but serve as the medium between essence and form,
and like words, assume the relation of form to the real sssence,
and of essence to the embryo and unexpressed thought, grest
value is attached to these lstters, and to the combinations
and analogies of which they are capable. The patriarch
Abraham, therefore, employs the double value of the twenty-
two letters of the Hebrew alphabet;? he uses them, both in
their phonetic nature and in their sacred character, as ex-
pressing the divine truths of the Scriptures. But, since the
Hebrew alphabet is also used as numerals, which are repre-
sented by the fundamental number 7oz, and since the vowels
of the language are also zen in number, this decade is added
to the twenty-two letters, and these two kinds of signs—i.e.,
the twenty-two letters of the alphabet and the ten funda-
mental numbers—are designated the thirty-two ways of secret
wisdom ; and the treatise opens with the declaration®—‘¢ By
thirty-two paths of secret wisdom, the Eternal, the Lord of
Hosts, the God of Israel, the living God, the King of the
Universe, the Merciful and Gracious, the High and Exalted
God, He who inhabiteth eternity, Glorious and Holy is His

2 It is for this reason that the Book Jeizira is also called YN DITYDNT NYPwe
the Letters ov Alphabet of the Patviarch Abrakam,
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name, hath created the world by means of (M9D) numbers,
("MBD) phonetic language, and writing (MBD).” (Sepher
Jetzira, chapter i; Mishna i.)

First of all comes the fundamental number ten. This
decade is divided into a tetrade and hexade, and thereby is
shown the gradual development of the world out of nothing.
At first there existed nothing except the Divine Substance,
with the creative idea and the articulate creative word as the
Spirit or the Holy Spirit, which is one with the Divine Sub-
stance and indivisible. Hence, the Spirit of the living God
(D oToN 1179) stands at the head of all things and is
represented by the number one. ‘‘ One is the spirit of the
living God, blessed be His name, who liveth for ever ! voice,
spirit, and word, this is the Hely Ghost.” (Chapter i,
Mishna ix). From this Spirit the whole universe proceeded
in gradual and successive emanations, in the following order.
The creative aér, represented by number fwo, emanated from
the Spirit (M™2 ™MY). “In it He engraved the twenty-two
letters.” The water again, represented by the number Z/ree,
proceeded from the air (MM D). “In it He engraved
darkness and emptiness, slime and dung.” Whilst the ether
or fire, represented by the number four, emanated from the
water (DD WR). “In it He engraved the throne of His
glory, the Ophanim, the Seraphim, the sacred animals, and
the ministering angels, and from these three he formed His
habitation ; as it is written—‘ He maketh the wind his messen-
gers, flaming fire his servants™ (Cap.i. Mésh. ix, x.) These
intermediate members between the Cresior and the created
world sustain @ passive and created relationship to God, and
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an acting and creating relationship to the world; so that
God is neither in immediate connection with the created and
material universe, nor is His creative fiat hindered by matter.

Then comes the hexade, each unit of which represents space
in the six directions (NNYP W), or the four corners of the
world, east, west, north, and south, as well as height and
depth which emanated from the ether, and in the centre of
which is the Holy Temple supporting the whole (WP S
YupR3 ™an). The position of the decade is therefore as
follows—

D
S
Spirit.
3 2
Ny A O
Water. Air.
©
Ether or Fire.

®

Height.

Wout, North,

BOLY
TEMPLE.

©

South. Eant,

®

Depth.
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These constitute the primordial ten, from which the whole
universe proceeded.

And lastly follow “the twenty-two letters, by means of
which God, having drawn, hewn, and weighed them, and
having variously changed and put them together, formed the
souls of everything that has been made, and that shall be
made.”® (Chapter ii, Mishna ii.) These twenty-two letters
of the alphabet are then divided into three groups, consisting
respectively of, 1, the three mothers, or fundamental letters
(MR WO), 2, seven double (MBI PIW) and 8, fwelve
simple consonants (MELWH "WYY DWIY), to deduce therefrom
a triad of elements, a heptade of opposites, and a duodecimo
of simple things, in the following manner.

1. Teree Moruers, AvErn, Mey, Saiv. UODR MDN whw
The above-named three primordial elements, viz., ether, water
and air, which were as yet partially ideal and ethereal, became
more concrete and palpable in the course of emanation.
Thus the fire developed itself into the visible heaven, the
elementary water thickened into the earth, embracing sea and
land, whilst the elementary air became the atmospheric air,
These constitute the three fundamental types of the universe
(D’?Wﬂ MER W), The three primordial elements also
thickened still more in another direction, and gave birth to a
new order of creatures, which constitute the course of the
year and the temperatures. From the ether developed itself
heat, from the water emanated cold, and from the air proceeded
the mild temperature which shows itself in the rain or wet.
These constitute the fundamental points of the year (e
W3 MDR).  Whereupon the three primordial elements
developed themselves in another direction again, and gave
rise to the human organism. The ether sent forth the
human hesd, which is the seat of intelligence ; the water gave
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rise-to the body, or the abdominal asystem ; whilst the air,
which is the central element, developed itself into the genital
orgasn. These three domains, viz., the macrocosm, the revo-
lution of time, and the microcosm, which proceeded from the
three primordial elements, are exhibited by the three letters
dieph (%), Mem (3) and Shin (¥.) Hence it is said that
by means of these three letters—which, both in their phonetic
snd sacred character, represent the elements, inasmuch as
#, as & gentle sspirate, and as the initial of "YW air,
gsymbolises THE AIR; 13, a8 a labial or mute, and as the
initial of L' water, represents THE WATER; whilst ¥, as
a sgibilant, and as the last letter of WN jfire, typifies THE
FIRE (Chapter iii, Mishna iii)—God created
In the World—The Fire, Water, Air.
In Man—The Head, Body, Breast.
In the Year-—Heat, Cold, Wet.
2., SEVEN DOUBLE CONSONANTS—BETH, GiMiL, DavLErH,
Carm, P, Resm, Tav N793723 M”83 yaw
The three dominions proceeding from the triad of the pri-
mordial elements which emanated from the unity continued fo
develope themselves still further., In the macrocosm were
developed the seven planets, in time the seven days, and in
the microcosm the seven sensuous faculties. These are
represented by the seven double consonants of the alphabet.
Hence it is said that by means of these seven letters, which
are called double because they have a double pronunciation,
being sometimes aspirated and sometimes not, according to
their being with or without the Dagesh, God created—
In the World—Satarn, Jupiter, Mars, Sun, Venus,
Mereury, Moon.
In Man—Wisdom, Riches, Dominion, Life, Favour,
Progeny, Peace.
In the Year—Sabbath, Thursday, Tuesday, Sunday,
Friday, Wednesday, Monday.
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Owing to the opposite = double pronunciation of these
seven letters, being hard and soft, they are also the symbols
of the seven opposites (JYWNWADN) in which human life moves,
viz., wisdom and ignorance, riches and poverty, fruitfulness
snd barrenness, life and death, liberty and bondage, peace
and wer, beauty and deformity. Moreover, they correspond to
the seven ends (JYNIP YA, above and below, east and west,
north and south, and the Holy Place in the centre, which
gupports them ; and with them God formed the seven heavens,
the seven earths or countries, the seven weeks from the feast
of Passover to Pentecost. (Chapter iii, Mishna, i-v; cap. iv,
Mishna, i-iii.)

3. TWELVE SIMPLE CONSONANTS . JNDWSEH "Wy DnwW

The three dominions then respectively developed themselves

-into twelve parts, the macrocosm into the twelve signs of the

Zodiae, time into twelve months, and the microcosm into
twelve active organs. This is shown by the twelve simple
éonsonants of the alphabet. Thus it is declared, that by
means of the twelve letters, which are PXVD IL) YA TV,
God created the twelve signs of the Zodiac, viz. :—

in the World—Aries, Taurus, Gemini, Cancer, Leo,
Virgo, Libra, Scorpio, Sagittarius, Capricornus,
Aquarius, Pisces.

In Man—The organs of Sight, Hearing, Smelling,
Talking, Taste, Copulating, Dealing, Walking,
Thinking, Anger, Laughter, Bleeping.

In the Year—The twelve months, viz., Nisan, Jiar,
Sivan, Tamus, Ab, Elul, Tishri, Cheshvan, Kislev,
Tebet, Shebat, Adar. (Comp. chapter v, Méshna i.)

The three dominions continued gradually to develope into
that infinite variety of objects which is perceptible in each.
This infinite variety, proceeding from the combination of a few,
is propounded by means of the great diversity of combinations
and permutations of which the whole alphabet is capable.
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These letters, small in number, being only twenty-two, by their
powsr of combination and framsposition, yield sn endless
number of words and figures, and thus become the types of
all the varied phenomens in the creation” * Just as the
twenty-two letters yield two hundred and thirty-onetypes by
combining dleph () with all the letters, and all the letters
with dleph ; Beth (3), with all the letters, and all the letters
with Beth, so all the formations and all that is spoken proceed
from one name.” (Chapter ii, Mishna, iv.) The table on
the opposite page will shew how the two hundred and thirty-one
types are obtained by the combination of the twenty-two letters.

The infinite variety in creation is still more strikingly
exhibited by permutations, of which the Hebrew slphabet is
capable, and through which an infinite variety of types is
obtained. Hence the remark®—* Two letters form two houses,
three letters build six houses, four build twenty-four, five
build & hundred and twenty houses, six build seven hundred
and twenty houses; and from thenceforward go out and think
what the mouth cannot utter mnd the ear cammot hear.”
(Chapter iv, Mishna iv.) The following table will show how
the letters, by permutation, will yield an infinite variety.

TABLE OF PEBMUTATION.

a. Twoletters | b. Thres letters ¢. Four lettors
am L a1 e 19, e 18,0 s 7. e L.
w1 2, R 2, 2t 20, ane 14 i 8 o g,
w3 8. ant 21 w15 eway 9. e 8.
w4 o 22, v 18, W 10 e 4.
o 8 1y 28, mem 17, wem 1L am 5.
831 6. WOt 24, mam 18, w19, wune 6.
form one, build six, build twenty-four,
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TABLE OF COMBINATION.

P ®v ® P ¥ O Y D owm oh W™ » UM omR M om W wom |
e W T PR o3P o ¥ pp % owy P o oM oW oM W v om om
U w P ¥ © ¥y h W\ mowWwy omoowy oMY o woom
reove s My oWH. W OO W D ¥ oD ¥ oo WM AT« B 1 s SR > B - |
R R . - B - TN - B> B - JR > A ~ TS « - - S s A S L BN - S s SO+ - B
e se ss es s M WO W oPB ¥ OB Y DD O¥N OO M oW v w2 m
L L L T 1 - - B - B R ~ SN - T < s S| S < B -+ - » TR N -
'y e K3 [} ¢ ® [} Y m on -ﬁ P: & Fre) "y o = fore] ',1 a3 LAY
’e ‘e '3 ' v ') .o ' oo -y b Wy By L) ™ ay o1 By )
s e ' ' e + e %] xS 4 '} Fov) =) - w Y B L al fee 9 For] By
LR L & & 4 & & # L] L2 4 9 & ¢ ¢ & m v m Pn m m m m )n nn
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In order to ascertsin how often a certain number of letters
can be transposed, the product of the preceding number must
be multiplied with it. Thns—

Letter 2 ¥ ] == 2
3% 8= 8
4 x 6 = 24

B X 24 == 120
8 % 180 == Y20
7 X 720 == 5040 and so on.
Accordingly, the material form of the spirit, represented by
the twenty-two letters of the alphabet, is the form of all
existing beings. Apsrt from the three dominioms, the ma-
crocosm, time, and microcosim, it is only the Infinite who can be
perceived, and of whom this triad testifies; for which reason
it is denominated *‘ the three true witnesses.”® Each of this
triad, notwithstanding its multifariousness, constitutes a sys-
tem, having its own centre and dominion.!® Just as God is
the centre of the universe, the heavenly dragon is the centre
of the madrocosm; the foundation of the year is the revolu-
tion of the Zodiac; whilst the centre of the microcosm is the
heart.!! The first is like a king on his throne, the second is
like a king living among his subjects, and the third is like a
king in war. The reason why the heart of man is like a
monarch in the midst of war is, that the twelve principal
organs of the human body? “ are arrayed against each other
in battle array; three serve love, three hatred, three engender
life, and three death. The three engendering love are the
heart, the ears and the mouth ; the three for enmity are the
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liver; the gall and the tongue; but God, the faithful King,

- rules over all the three systems. One [i.e., God] is over the
three, the three are over the seven, the seven over the twelve,
and all are internally connected with each other.” (Chapter vi,
Mishna iii.) Thus the whole creation is one connected
whole ; it is like & pyramid pointed st the top, which was its
beginning, and exceedingly broad in its basis, which is its
fullest development in all its multitudinous component parts.
Throughout the whole are perceptible two opposites, with a
reconciling medium. Thus, in the macrocosm, * the ethereal
fire is above, the water below, and the air is between these
hostile elements to reconcile them.” (Chapter vi, Mishna i.)
The same is the case in the heaven, earth and the atmosphere,
as well as in the microcosm. But all the opposites in the cos-
mie, telluric and organic spheres, as well as in the moral world,
are designed to balance each other. “ God has placed in sll
things one to oppose the other; good to oppose evil, good
proceeding from good, and evil from evil ; good purifies evil,
and evil purifies good; good is in store for the good, and
evil is reserved for the evil.” (Chapter vi, Mishna ii.)

From this analysis of its contents it will be seen that the
Book Jetzira, which the Kabbsalists claim as their oldest
document, has really nothing in common with the cardinsl
dootrines of the Kabbalah. There is not a single word in it
bearing on the En Soph, the Archetypal Man, the specula-
tions about the being and nature of the Deity, and the
Sephiroth, which constitute the essence of the Kabbalah.
Even its treatment of the ten digits, as part of the thirty-two
ways of wisdom whereby God created the universe, which
has undoubtedly suggested to the suthors of the Kabbalah the
ides of the ten Sephiroth, is quite different from the mode in
which the Kabbalistic Sephireth dre depicted, as may be seen
from & most cursory comparison of the respective diagrams
which we have given to illustrate the plans of the two systems.
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Besides the langunage of the Book Jetwira and the train of
ideas therein enunciated, as the erudite Zunz rightly remarks,
shew that this treatise belongs to #he Geonim period, ‘.e., about
the ninth century of the Christian era, when it first became
known.!® The fabrication of this psendograph was evidently
suggested by the fact that the Talmud mentions some ¢reatises
on the Creation, denominated 7171%Y OO and TN BD
(Sanhedrim 65 b ; 67 &) which “R. Chanina and R. Oshaja
studied every Friday, whereby they produced a calf three
years old and ate® it ;" and whereby R. Joshua ben
Chenanja declared he could take fruit and instantly produce
the trees which belong to them. (Jerusalem Sanhedrim,
cap. vil. ad finem.t®) Indeed Dr. Chwolson of Petersburg has
shown in his treatise “on the Remnants of the ancient Baby-
lontan Literature in Arabic translations,” that the ancient
Babylonians laid it down as & maxim that if s man were
minutely and carefully to observe the process of nature, he
would be abls to imitate nature and produce sundry creatures.
He would not only be able to create plants and metals,
but even living beings. These artificial productions the
Babylonians call MNTHN productions or DRIV formations.
Gutemi, the suthor of the Adgriculiura Nabat, who lived
about 1400 B.C., devoted a long chapter to the dootrine of
artificial productions. The ancient sorcerer Ankebuts de-
clares, in his work on artificial productions, that he created a
man, and shows how he did it; but he confesses that the
human being was without language and reason, that he could
not eat, but simply opened and closed his eyes. This and
many other fragments adds R—, from whose communication
we quote, show that there were many works in Babylon which

18 Die gotlesdienstlicken Vortriige der Juden. Berlin, 1882, p. 165, &e.
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treated on the artificial productions of plants, metals, and
living beings, and that the Boek Jelzira, mentioned in the
Talmud, was most probably such a Babylonian document.”*®

As the document on creation, mentioned in the Talmud,
was lost in the course of timse, the author of the Treatise
which we have analysed tried to supply the loss, and hence
not only called his production by the ancient name T8’ “8D
the Book of Creation, but ascribed it to the patriarch Abra-
ham. The perusal, however, of a single page of this book
will convince any impartial reader that it has as little in com-
mon with the magic work mentioned in the Talmud or with
the ancient Babylonian works which treat of human creations,
as with the speculations about the being and nature of the
Deity, the En Soph and the Sephiroth, which are the essence
of the Kabbalah.” :

Having shown that the Book Jetzira, claimed by the Kab-
belists as their first and oldest code of dootrines, has no
affinity with the resl tenets of the Kabbalah, we have now to
eXaIming ‘

16 Der Israelitische Volkslehrer, vol. ix. Frankfort-on-the-Maine, 1858,
p. 864, &o.

17 For those who should wish to prosecute the study of the metaphysical
Book Jetzira, we must mention that this Treatise was first published in & Latin
translation by Postellus, Paris, 1552. It was then published in the original with
five commentaries, viz., the spurious one of Saadis Gaon, one by Moses Nach-
manides, one by Eleazer Worms, one by Abraham b, David, and one by Moses
Botarel. Mantus, 1565. Another Latin version is given in Jo, Pistorii artis
cabalistical semptorum, 1587, Tom. 1, p. 869 seq., which is aseribed to Renchlin
and Paul Ricei; and a third Latin translation, with notes and the Hebrew text,
was published by Ritiangel, Amsierdam, 1662. The Book is also published with
& Germsn translation and notes, by John Friedrich v. Meyer, Leipzig, 1880. As
useful helps to the understanding of this difficult Book we may mention The ~
Kusari of R. Jehudah Ha-Levi, with Cassel’'s German version and learned anno-
iations, Part iv. chap 25, p. 344, &c., Leipzig, 1853 ; Zunz, Die gottesdienstlichen
Fortriige der Juden (Berlin, 1833), p. 183, &e.; Groets, Grosticismus und Juden-
thum (Krotoshin, 1848), p. 102, &e.; Jellinek, Beifrige zur Geschichle der
Kabbala, Part i (Leipzig, 18562), p. 8, &c. Comp. also Wolf, Bibliotheca
. Hebraea, vol. i, p. 28, &cs, vol. ii., p. 1196, vol. iii,, p. 17, vol. iv., p. 7583, &e. ;
Philosoplie der Geachichte, vol. 1., 2nd ed. (Miinster, 1857), p. 83, &e.; Stein-
schuoeider, Jewish Literature (London, 1857), pp. 107, 308, &o.; and by the same
suthor, Uatalogus Libr. Hebr. in Bibliotheca Bodleiana, col. 553,

M
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I1. The Book Sohar.

Before we enterinto an examination concerning the date and
suthorship of this renowned ecode of the Kabbalistic doctrines,
it will be necessary to describe the component parts of the
Sehar. It seems that the proper Sokar, which is & commen-
tary on the five Books of Moses, according to the division
into Sabbatio sections, was originally called ™ *1* WD the
Midrask or Ezposition, Let there be Light, from the words in
Gen. i, 4 ; because the real Midrash begins with the exposition
of this verse. The name Sokar (M), de. Light, Splendour,
was given to it afterwards, either beosuse this document begins
with the theme light, or because the word Sokar frequently
occurs on the first page. It is referred to by the name of the
Book Sohar ("W MBD) in the component parts of the treatise
itself. (Comp. The Faithful Shepherd, Sokar, iii, 153 b.)
The Sokar is also called Midrash of B. Simon b. Jochai
(NI 13 TR ‘) Sw W), because this Rabbi is its re-
puted author® Interspersed throughout the Sokar, either as
parts of the text with special titles, or in separate columns
with distinct superseriptions, are the following dissertations,
which we detail according to the order of the pages on which
they respectively commence.

1. Tosephta and Mathanithan (YA and RNDOW), or
Small Additional Pieces which are given in vol. 1, 81 ; 82 &;
87a; 64 b; 59 a; 60 b; 62; 98 6, 121 @; 122,128 &;
147; 16l a; 152 a; 282, 2838 6; 24 a; vol. ii, 4, 27 &;
© 18 The Sohar was first published by Da Padova and Jacob b, Naphtali, 3 vols,
4to, Mantus, 1558-1560, with au Introduction by Is. de Lattes; then again in
Cremona, 1560, fol.; Lublin, 1623, fol.; then agein edited by Rosenroth, with
the variations fromjthe works Derech Emeth, and with the explanation of the
difficult words by Issachar Bir, an Index of all the passages of Seripture
explained in the Sokar, and with an Introduction by Moses b, Uri Sheraga
Bloch, Bulzbach, 1884, fol.; with an additional Index of matters, Amsterdam,
1714, 8 vols. 8vo; ibid. 1728; 1972, and 1803. The references in this Essay
are to the last mentioned edition. Tt must, however, be remarked that most
of the editions have the same paging. Comp. Steinschneider, Catalogus Libr.

gebr. in Bibliotheca Bodleiana Ool,, 537-045 3 Fiirst, Bibliotheca Judaica, iii,
93806,
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28a; 6858; 18558; voliii, 29 &; 80 a; 54 5, B8, They
briefly discuss, by way of supplement, the various topics of
the Kabbalah, such as the Sephiroth, the emanation of the
primordial light, &c., &c., and address themselves in apos-
trophes to the initiated in these mysteries, calling their
attention to some doctrine or explanation.

2. Hechaloth (ﬂ‘l‘?:)'ﬂ) or The Mansions and Abodes
forming pert of the text, vol. i, 88 a—45 &, vol. ii, 245 a—
269 a. This portion of the Sokar describes the topographical
structure of Paradise and Hell. The mansions or palaces,
which are seven in number, were at first the habitation of the
earthly Adam, but, after the fall of the protoplasts, were re-
arranged to be the abode of the beatified saints, who for this
reason have the enjoyment both of this world and the world
to come. The seven words in Gen. i, 2 are explained to
describe these seven mansions, Sohkar, i, 45 a; describes the
soven Hells. In some Codices, however, this description of,
the Infernal Regions is given vol. 1i, 202 &.

8. Sithre Tora (YNN ™ND), or The Mysteries of the
Pentateuch, given in separate columns, and at the bottom
of pages as follows. Vol.i,74 %; 75a; Y6b—77a; 18a
—81 b; 97 a~102 a; 107 b—111 a; 146 &—149 &;
160 @; 152 b; 154 6—-1567 b; 161 b—162 &; 165 ; vol. ii,
146 @. It discusses the divers topics of the Kabbalah, such
as the evolution of the Sephiroth, the emanation of the
primordial light, &e., &e.

4. Midrash Ha-Neelam (D5J?3ﬂ WM, or The Hidden
Midrask, occupies parallel columns with the textin vol.i, 97 a
—-—140 @, and endeavours more to explain passages of Scripture
mystically, by way of Remasim (DMD7) and Gematrias
(IMNIDRD), and allegorically, than to propound the doctrines
of the Kabbalah. Thus Abraham’s prayer for Sodom and
Gomorrsh is oxplained as an intercession by the congregated
souls of the saints in behalf of the sinners about to be
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punished. (Sohkar, i, 104 3.) Lot's two daughters are the
two proclivities in man, good and evil, (Z&id. 110.) Besides
this mystical interpretation wherein the Kabbalistic rules of
exegesis are largely applied, the distinguishing feature of this
portion of the Sokar is its discussion on the properties and
destiny of the soul, which constitute an essential dooctrine of
the Kabbalah.

5. Raja Mehemna (NI RWT), or the Faithful Shep-
herd. This portion of the Sohar is given in the second and
third volumes, in parallel columns with the text; and when it
is too disproportioned for columns, is given at the bottom or
in separate pages, as follows. Vol. ii, 25, 40, 69 &; 91 b
98 @ ; 184 &, 167 b—159 a; 187 b—18B g; vol. iii, 8 g~
45; 2@, 245,27 Ba—2%a; 83a—34a; 42a, 44 a;
63; 67 —68 a; 81 b—B83 &; 85 b—B6a; 88 5—90 a;
92 5—93 @ ; 97 a—101 a; 108 3—104 @ ; 108 b—111 &;
A21 5126 a; 145 o146 &, 152 b—158 &; 174 a—
176 a; 17851795 ; 180 4,215 a~—238a; 242 a—258 a ;
263 a—264 a: 270 )—288 a. It derives its name from the
fact that it records the discussions which Moses the Faithful
Shepherd held in conference with the prophet Eliss, and with
RB. Simon b. Jochai, the celebrated master of the Kabbalistic
school, who is called the Sacred Light (RU¥ID NI13). The
chief oﬁject of this portion is to show the profound and
allegorical import of the Mosaic commandments and prohi-
bitions, as well as of the Rabbinie injunctions and religious
practices which obtained in the course of time. At the
dialogue which Moses the lawgiver holds with R. Simon b,
Jochai the Kabbalistic lawgiver, not only is the prophet Elias
present, but Abraham, Isasc, Jacob, Aaron, David, Solomon,
and God himself make their appearance; the disciples of
R. Simon are frequently in ecstacies when they hold converse
with these illustrious patriarchs and kings of bygone days.

6. Raze Devazin (YT W), or the Becvet of Becvets,
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Original Becrets, is given in vol. i, 70 a~%3 4, and is
especially devoted to the physiognomy of the Kabbalah, and
the connection of the soul with the body, based upon the
advice of Jethro to his son-in-law Moses TN MY and thou
shalt look into the face. (Exod. zvili, 21.)

7. Saba Demishpatim (LPOBURT RAD), or the Discourss
of the Aged in Mishpatim, given in vol. ii, 94 a—114 a.
The Aged is the prophet Elias, who holds converse with
R. Simon b. Jochai sbout the doctrine of metempsychosis, and
the discussion is attached to the Sabbatic section called
DUBwD, ie., Exod. xxi, 1-——xxiv, 18, becanse the Kabbalsh
takes this word to signify punishments of souls (PI7), and finds
its psychology in this section. So enraptured were the disciples
when their master, the Sacred Light, discoursed with Moses
on this subject, that they knew not whether it was day or
night, or whether they were in the body or out of the body.
(Sokar, ii, 105 &.)

8. Siphra Deteniutha (ROUNIST RIED), or the Book of
Beerets or Mysteries, given in vol. i, 176 6—178 & 1t is
divided into five sections (D'P"B), and is chiefly ocoupied with
discussing the questions involved in the creation, e. gr. the
trensition from the infinite to the finite, from absolute unity
to multifariousness, from pure intelligence to matter, the
double principle of masculine and feminine (NN NIN),
expressed in the Tetragrammaton, the androgynous proto-
plest, the Demonology concealed in the letters of Seripture,
as seen in Gen. vi, 2; Josh. ii, 1; 1 Kings, viii, 8, 16 ; the
mysteries contained in Isa. i, 4, and the doctrine of the
Sephiroth concealed in Gen. i; &c., a8 well as with showing
the import of the letters i1“VT composing the Tetragrammaton
which were the principal agentsin the creation. This portion
of the Sokar has been translated into Latin by Rosenroth in
the second volume of his Kabbaia Denudata, Frankfort-on-
the-Maine, 1884. \
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9, Idra Rabba (R3™ BVIR), or the Great Assembly is
given in vol. ili, 127 &—145 a, and derives its name from the
fact that it purports to give the discourses which R. Simon b.
Jochai delivered to his disciples who congregated around him
in large numbers. Upon the summons of the Sacred Light,
his disciples assembled to listen to the secrets and enigmas
contained in the Book of Mysteries. Hence it is chiefly
occupied with a description of the form and various members of
the Deity, a disquisition on the relation of the Deity, in his
two aspects of the dged (PIW) and the Young (M), to
the ereation and the universe, as well as on the diverse gigantic
members of the Deity, such as the head, the beard, the eyes,
the nose, &e., &c.; adissertation on pneumatology, demon-
ology, &e., &e. It concludes with telling us that three of the
disciples died during these discussions. This portion too is
given in a Latin translation in the second volume of Rosen-
roth's Kabbala Denudata.

10. Januka (RPIY), or the Discourse of the Young Man,
is given in vol. iii, 186 ¢—192 «, and forms part of the text
of the Sokar on the Sabbatic section called Balak, de.
Numb. xxii, 2-—xxv, 9. It derives its name from the fact
that the discourses therein recorded were delivered by a young
man, under the following circumstances :—K. Isasc and R.
Jehudsh, two of R. Simon b. Jochai's disciples, when on a
journey, and passing through the village where the widow of
R. Hamnpuna Saba resided, visited this venerable woman,
She asked her son, the young hero of this discourse, who had
just returned from school, to go to these two Rabbins to
receive their benediction ; but the youth would not approach
them because he recognised, from the smell of their garments,
that they had omitted reciting on that day the prescribed
declaration about the unity of the Deity (V%). When at
meals this wonderful Januke gave them sundry discourses
on the mysterious import of the washing of hands, based on
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Exod. xxx, 20, on the grace recited at meals, on the Skeckinah,
on the angel who redeemed Jacob (Gen. xlviii, 18), &o., &eo.,,
which elicited the declaration from the Rabbins that ““this
youth is not the child of human parents” (RS RPN
NWT 3“3) ; and when hearing all this, R. Simon b. Jochai
coincided in the opinion, that * this youth is of superhuman
origin.”

11. Jdrae Suta (ROW BYW) or the Small Assembly, is
given in vol. iii, 287 §—286 &, and derives its name from the
fact that many of the disciples of R. Simon b. Jochai had
died during the course of these Kabbalistic revelations, and that
this portion of the Sehar contains the discourses which the
Sacred Light delivered before his death to the small assembly
of six pupils, who still survived and congregated to listen to
the profound mysteries. It is to & great extent a recapitula-
tion of the Idra Rabba, occupying itself with speculations
about the Sephiroth, the Deity in his three aspects (}'W" by,
or principles which successively developed themselves from
each other, viz.—the En Sepk (M '), or the Boundless
in his absclute nature, the Macropresopon (PBINT™N), or
the Boundless as manifesied in the first emanation, and the
Microprosopon (TBIR “¥W1), the other nine emanations; the
abortive creations, &o., and concludes with recording the death
of Simon b. Jochai, the Sacred Light and the medium through
whom God revealed the contents of the Sokar. The Idra
Suta has been translated inte Latin by Rosenroth in the
second volume of his Kabbala Denudata.

From this brief analysis of its component parts and con-
tents, it will be seen that the Sekar does not propound a
regular Kabbalistic system, but promiscuously and reiteratedly
dilates upon the diverse docirines of this theosophy, as indi-
cated in the forms and ornaments of the Hebrew alphabet, in
the vowel points and accents, in the Divine names and the
letters of which they are composed, in the narratives of the




84

Bible, and in the traditional and mnational stories. Hence
the Sohkar is more a collection of homilies or rhapsodies on
Kabbalistic subjects than treatises on the Kabbalah. It is
for this very reason that it became the treasury of the Kab-
balah to the followers of this theosophy. Its diversity became
its charm. The long conversations between its reputed
suthor, R. Simon b. Jochsi, snd Moses, the great lawgiver
and true shepherd, which it records; the short and pathetio
prayers inserted therein ; the religious aneedotes ; the stirac-
tive spiritnal explanations of seripture passages, appealing to
the hearts and wants of men ; the description of the Deity and
of the Sephiroth under tender forms of human relationships,
comprehensible to the finite mind, such as father, mother,
primeval man, matron, bride, white head, the great and small
face, the luminous mirror, the higher heaven, the higher earth,
&c., which it gives on every page, made the Sokar a welcome
text-book for the students of the Kabbalah, who, by its vivid
descriptions of divine love, conld lose themselves in rapturous
embraces with the Deity.

Now, the Sohar pretends to be a revelation from God, com-
municated through R. Simon b. Jochai, who flourished about
A.D. 70—110, to his select disciples. We are told that “ when
they assembled to compose the Sokar, permission was granted
to the prophet Elias, to all the members of the ocelestial
college, to all angels, spirits, and superior souls, to sssist
them ; and the ten spiritual substances [i.e., Sephiroth] were
charged to disclose to them their profound mysteries, which
were reserved for the days of the Messiah.” On the approach
‘of death, R. Simon b. Jochai assembled the small number
of his disciples and friends, amongst whom was his son,
R. Eleazar, to communicate to them his last dootrines,'® “ when
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he ordéred as follows—R. Aba shall write, B, Eleazar, mj son,
propound, and let my other associates quietly think sbout it.”
(Idrva Suta, Sokar, iii, 287 &.) 1t is upon the strength of
these declarations, as well as upon the repeated representation
of R. Bimon b. Jochai as speaking and teaching throughout
this production, that the Schar is ascribed to this Rabbi on
its very title-page, and that not only Jews, for centuries, but
such distinguished Christian scholars as Lightfoot, Gill,
Bartolocei, Pfeifer, Knorr von Rosenroth, Molitor, &c., have
maintained this opinion. A careful examination, however, of
the following internal and external evidence will show that
this Thesaurus of the Kabbalah is the production of the
thirteenth century.

1. The Sokar most fulsomely praises its own author, calls
him the Sacred Light (RWYID NI1), and exalts him above
Moses, “the true Shepherd.””® “1I testify by the sacred
heavens and the sacred earth,” declares R. Simon b. Jochai,
“that I now see what no son of man has seen since Moses
ascended the second time on Mount Sinsi, for I see my
face shining as brilliantly as the light of the sun when it
descends as a healing for the world; as it is written, ‘ to you
who fear my name shall shine the Sun of Righteousness with
a healing in his wings. (Malachi, [iii, 20] iv, 2.) Yea,
more, I know that my face is shining, but Moses did not
know it nor understand it; for it is written (Exod. xxxiv, 29),
* Moses wist not that the skin of his face shone.”” (8ohkar, iii,
182 b; 144 a.) The disciples deify R. Bimon in the Sohar,
declsring that the verse, ““ all thy males shall appear before
the Lord God " (Exod. xxiii, 17), refers to R. Simon b. Jochai,
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who is the Lord, snd befors whom all men must appear.
(Sohar, ii, 88 a.)®

2. The Sokar quotes and mystically explains the Hebrew
vowel points (i, 16 &; 24 &; ii, 116 a; iii, 65 a), which
wers introduced for the first time by R. Mocha of Palestine,
AD. 570, to facilitate the reading of the Scriptures for his
students.®

8. The Sohkar (MADVID WM Faithful Shepherd, on section
DWW i, 82 &), has literally borrowed two verses from the
celebrated Hymn of Ibn Gebirol, who was born sabout
AD. 1021 and died in 1070. This Hymn which is entitled
Mo D the Royal Diadem, is a beautiful and pathetio
composition, embodying the cosmic views of Aristotle, and
forms part of the Jewish service for the evening preceding
the Great Day of Atonement to the presemt day. The quo-
tation in the Sokar from this Hymn is beyond the shadow of
a doubt, as will be seen from the following comparison—

Sokar. Ibn Gebirol.
HODT WO ROV [RDDWT RTTD ] RO oISy R e
TP O DIPOY JITe e DEPTND TOND

It must be borne in mind that, though the Sehar is written

" in Aramaic, yet this quotation is in Hebrew, and in the riyme
of Ibn Gebirol®

4. The Sokar (i, 18 &; 28 a) quotes and explains the

interchaunge, on the outside of the Mezwze,® of the words

T HEVUTT UTOT JROT S0 MY /T (YT 230 0 AT Jemer 3 et T B0 Taee oo 21
PR T ET 42 PR VTR LITOP TROITIND Y93 0
22 Comp. Alexanders edition of Kitte's Cyclopedia of Biblical Literature,
s.v. MocHA.

23 Comp. Sachs, Die religidse Poesie der Juden in Spaniem, Berlin, 1843,
p. 228, note 2.

24. For u description of the Mezuza, which consists of & piece of parchment,
whereon is written Deut. i, 4-9; xi, 13-21, put into a reed or hollow cylinder,
and affixed to the right band door-post of every door in the houses of the Jews,
see Alexander's edition of Kitto's Cyclopedia of Biblical Literature, s.v. ME2UZA.
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i WIHR TN Jehovah our God dis Jehovah for (W1D
W2 W) Kuzw Bemuchzaz Kuzu, by substituting for
each letter its immediate predecessor in the alphabet, which
was transplanted from France into Spain in the thirteenth
century.® ®

5. The Sokar (ili, 232 &) uses the expression Fsnoga,
which is a Portuguese corruption of synagogue, and explains
it in a Kabbalistic manner as a compound of two Hebrew
words, i.e., Bs = WN and Noga == N2 brilliant light®

8. The Sokar (ii, 82 a) mentions the Crusades, the
momentary taking of Jerusalem by the Crusaders from the
Infidels, and the reteking of it by the Saracens” “Woe to
the time,” it says, *‘ wherein Ishmael saw the world, and
received the sign of circumeision! What did the Holy
One, blessed be his name ? He excluded the descendants of
Ishmasl, f.e., the Mahommedans, from the congregation in
heaven, but gave them a portion on earth in the Holy Lend,
because of the sign of the covenant which they possess. The
Mahommedans are, therefore, destined to rule for & time over
the Holy Land; and they will prevent the Israelites from
returning to it, till the merit of the Mahommedans i3 accom-
plished. At that time the descendants of Ishmael will be
the occasion of terrible wars in the world, and the children of
Edom, i.e., the Christians, will gather together against them and
do battle with them, some at sea and some on land, and some
in the neighbourhood of Jerusalem, and the victory will now

25. Comp. Nissen, in the collection of various Hebrew Disseriations, entitled
y¥2, edited by Jost and Creizenach, vol. ii, Frankfort-ou.the-Maine, 184348,
p. 181, &e.
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be on the one side and then on the other, but the Holy Land
will not remain in the hands of the Christians,” .

7. The Sohar records events which transpired A.D. 1284,
Thus on Numb. xxiv, 17, which the Sokar explains as
referring to the time preceding the ad®eni of Messiah, it
remarks,® “the Holy One, blessed be he, is prepared to
rebuild Jerusalem. Previous to the rebuilding thereof he will
cause to appear, & wonderful and splendid star, which will
shine seventy days. It will first be seen on Friday, Elul
== July 25th, and disappear on Saturday or Friday evening at
the end of seventy days. On the day preceding [its disappear-
ance, 1.2. October 2nd] when it will still be seen in the city of
Rome, on that self-same day three high walls of that city of
Rome and the great palace will fall, and the pontiff ruler of
the city will die.” (Sohar iii, 212 5.) Now the comet here
spoken of appesred in Rome, July 25th, 1264, and was
visible till October 2nd, which are literally the seventy days
mentioned in the Sehar. Moreover, July. 25th, when the
comet first appeared, actually happened on a Friday; on the
day of its disappearance, October 2nd, the sovereign pontiff
‘of Rome, Urban IV, died at Perugia, when it was believed that
the appearance of the comet was the omen of his death, and
the great and strong palace (RANAT NY2T) Vincimento, fell
on the self-same day, October 2nd, into the hands of the
insurrectionists.®

8. The Sokar, in assigning & reason why its contents were
not revealed before, says that the “ time in which R. Simon
ben Jochai lived was peculiarly worthy snd glorious, and that
it is near the advent of the Messiah,” for which caude this

P TEY DI PIOITY (93 N8R0 :0Np B33 T R ey anh rwdp povph 28
PRMTPITE SOV PO /Y T T RITY DIV PAND 4D I [N RPN 1T
FRTY MDY POT 4P FIDY ITOID OV CrIn [T} e wrrd pov ren e
TIEY NI HIDI ODTVT RID RTETD PRI TN Y3 N0 ROP MNET) DV s Ty
O3 R A2 PO T ST R YT W
28. Comp. Beer, in Frankel's Monatschrift fiir Geschichte und Wi haft
des Judenthums, vol. v, Leipzig, 1856, p. 158-160,
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revelation was reserved till the days of R. Simon, to be
communicated through him. Yet, speaking elsewhere of the
advent of the Messiah, the Sokar, instead of placing it in the
second century when this Rabbi lived, forgets itself and
says*’—* When the sixtieth or the sixty-sixth year shall have
passed over the threshold of the sixth millenium [A.M. 5060-66
== A.D. 1800—1806] the Messiah will appear” (Sokar i,
118 a, 117 &, Comp. also iii, 252 a); thus showing that
the author lived in the thirteenth century of the Christian
era. In perfect harmony with this is the fact that :—

9. The doctrine of the En Soph, and the Sephiroth, as well
as the metempsychosisian retribution were not known before
the thirteenth century. ]

10. The very existence of the Sohkar, according to the
confession of the staunch Kabbalist, Jehudab Chajoth (flou-
rished 1500), was unknown to such distinguished Kabbalists
as Nachmanides (1195-1270) and Ben-Adereth (1285-1810);
the first who mentions it is Todros Abulafia (1284-13086).

11. Isaac of Akko (flourished 1290) fully confirms all that
we have hitherto adduced from the import of this book, by his
testimony that * the Sohar was put into the world from the
head of s Spaniard.” To the same effect iz the testimony
of Joseph Ibn Wakkar, who in speaking of later books
which may be relied upon, recommends only those of Moses
Nachmanides and Todros Abulafia; “but,” he adds, *“ the
Sohar is full of errors, and one must take care not to be
misled by them.” Upon which, the erudite Steinschuneider
rightly remarks, “ this is an impartial and indirect testimony
that the Sokar was recognised scarcely fifty years after its

TIVD Y0P 70V 170 RI0TI /7T DD YT T3 L0 ST TR TReene A oy 80
ROTTY Y 91 (0a) wpio Y (YY) YO ot re Yie PImt e ¥in v 1 o
VPR ‘a DT TR S0P MOPED PIYE YNY P PIDT PR WP R Y1 DhmoR 8
iy “'P iy
81 Steinachneider, in Ersch und Gruber's Encyklopidie, section II, vol. xxxi,
pe 101 ; and Jewish Literature, Longman, 1887, p. 113,
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appearing as one of the later works, and was not sttributed
to Simon ben Jochai”

12. That Moses de Leon, who first published and sold the
Sokar, as the production of R. Simon b. Jochai, was himself
the author of it, was admitted by his own wife and daughter,
as will be seen from the following account in the Book
Juchassin, (p.p. 88, 88, 85, ed. Filipowski, London, 1857),
which we give in an abridged form.”® When Isaac of Akko,
who sscaped the massacre after the capture of this city (A.D.
1291), came to Spain and there saw the Sckar, he was
anxious to ascerisin whether it was genuine, since it pre-
tended to be a Palestine production, and he, though born and
brought ap in the Holy Land, in oconstant intercourse with

" the disciples of the celebrated Kabbalist, Nachmanides, had
never heard a syllable about this marvellous work. Now,
Moses de Leon, whom he met in Valladolid, declared to him
on a most solemn oath that he had at Avila an ancient
exemplar, which was the very sutograph of R. Simon ben
Jochai, and offered to submit it to him to be tested. In the
mesntime, however, Moses de Leon was tsken ill om his
journey home, and died at Arevolo, A.D. 1805, But two
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distinguished men of Avila, David Rafen and Joseph de Avils,
who were determined to sift the matter, ascertained the
falsehood of this story from the widow and daughter of Moses
de Leon. Being a rich man and knowing that Moses de
Leon left his family without means, Joseph de Avila promised
that if she would give him the original MBS, of the Sohkar
from which her husband made the copies, his son should
marry her daughter, and that he would give them a handsome
dowry. Whereupon the widow and daughter declared, that
they did not possess any such MS., that Moses de Leon
never had it, but that he composed the Sokaer from his own
head, and wrote it with bis own hand. Moreover, the widow
candidly confessed that she had frequently asked her husband
why he published the production of his own intellect urder
encther man’s name, and that he told her that if he were to
publish it under his own name nobody would buy it, whereas .
under the name of R. Simon b. Jochsi it yielded him a large
revenue. This account is confirmed in a most remarkable

manner by the fact that—
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18. The Sokar contains whole passages which Moses de
Leon translated into Aramaic, from his other works, as the
learned Jellinek has demonstratively proved. To transfer
these passages hers would ocoupy too much of our space.
We must, therefore, refer the reader to the monograph itself,®
and shall only give one example, which the erudite historian,
Dr. Graetz,* has pointed out. In his Sephar Ha-Rimon
(1Y MBD), which he composed A.D. 1827, and which is a
Kabbalistic explanation of the Mosaic precepts, Moses de
Leon endeavours to account for the non-occurrence of the
Tetragrammaton in the history of the hexahemeron, whilst it
does ocour immediately afterwards, by submitting that as the
earthly world is finite and perishable, this divine name, which
denotes eternity, could not be used at the creation thereof;
for if it had been created under its influence, the world would
. have been as imperishable as this name. In corroboration of
this, Moses de Leon quotes the passage (rmbysn wr o -
YIND MDY DY R DYON)  Come, behold the works of
Elokim, what perishableness he made in the ecarth (Ps. xlvi,
8), showing that WOV destruction, perishableness, is conso-
nant with the name DWON. In looking at the original, it
will be seen that the text has iTWT and not D"s‘t‘)&, and that
Moses de Leon, by a slip of memory, confounded this passage
with DR MOYED NN DY Come and see the works of
Elohim (Ps. xlvi, 6). Now, the whole explanation and the
same blunder are transferred into the Sohar. The commen-
tators on this treasury of the Kabbalah, not knowing the
cause of this blunder, express their great surprise that the
Sohar should explain & mis-quotation. We subjoin the two
passages in parallel columns.

33 Moses ben Schem.Tob de Leon, und sein Verhiiltniss zum Sohar, von
Adolph Jellinek, Leipzig, 1851, p. 21-88, Jellinek also gives additional
information on this subject in his other contributions to the Kabbalsh which
will be found mentioned in the third part of this Essay,

84 Comyp. Graetz, Geschichle der Juden, vol. vii, Leipzig, 1868, p. 498, where
other facts are given, proving that Moses de Leon is the author of the Sohar.
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Moses de Leon, ii, No. 188, p. 25.
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It is for these and many other reasons that the Sokar is
now regarded by Steinschneider, Beer, Jellinek, Graetz, &ec.,
as & psendograph of the thirteenth century. That Moses de
Leon should have palmed the Seokar upon Simon b. Jochai
was nothing remarkable, since this Rabbi is regarded by
tradition as the embodiment of mysticism. No better hero
could be selected for the Sohar than B. Simon, of whom the
Talmud gives us the following account: “ Ounce upon a time,

R. Jehudah, R. Jose, and R. Simon sat together, and
K. Jehudah b. Gerim sat by them. R. Jehudah then begsn
and said—How beautiful are the works of this nation (i.e.,
the Romans)! they have erected market-places, they have
erected bridges, and they have erected baths! R. Jose was
quiet, but R. Simon b. Jochai answered and said : what they
have built they have built for no one except for their own
use, they made markets to allure prostitutes, they made baths
to gratify themselves therein, and bridges to get tolls by
them. Jehudah b. Gerim repeated this, and the emperor's
government got to hear it, who passed the following decree :
Jehudah, who exalted, is to be exalted ; Jose, who was silent,
is to be banished to Zipporis ; and Simon, who spoke evil, is
to be killed. He (i, B. Simon) st once concealed himself
with his son, in the place of study, whither his wife daily
brought them & loaf and a flask of water; but as the rigour
of the decree increased, he said to his son : women are weak-
minded—if she is tortured she may betray us. Hence, they left,
and betook themselves into a deep cavern, where by a miracle

o
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a crab-tres and a well were created for their subsistence. .
He and his son sat in the sand up to their necks all the day
stadying the Law. They spent twelve long years in this
cavern; when Elias the prophet came and stood at the
entrance of the cavern, and called ont—Who will inform the
son of Jochal that the emperor is dead, and that the decree is
commuted ? They came out and saw the people tilling and
sowing.” (Sabbath, 83 a. Comp. also, Jerusalem Shebiith,
ix, 1; Bereshith Rabba, cap.lxxix ; Midrash Koheleth, %, 8;
Midrash Esther, i, 8.) This is the seoret why the story that
. Simon b. Jochai composed the Soher during his twelve
years' residence in the cavern obtained credence among the
followers of the Kabbalah.

L. The Commentary on the Ten Sephivoth,

It is this commentary to which we must look, as the
most ancient documeut embodying the doctrines of the
Kabbalah. The author of this commentary, B. Agzariel b.
Menachem, was born in Valladolid, about 1160. He dis-
tinguished himself as a philosopher, Kabbalist, Talmudist,
and commentator, as his works indicate; he was a pupil
of Isaac the Blind, who is regarded as the originstor of
the Kabbalah, and master of the celebrated R. Moses
Nachmanides, who is also a distinguished pillar of Kabbalism.
R. Azariel died A.D. 1288, at the advanced age of seventy-
eight years. “The Commentary on the Ten Sephiroth ” is in
questions and answers,? and the following is the lucid analysis
of it as given by the erudite Jellinek, according to Spinoza's
form of Ethics.

20. mravom i VT mved v wret Commmentary on the Ten Sephivoth,
by way of Questions and Answers. This commentary was first known through
the Kabbalistic works of Meier Ibn Gabbai, entitled v 111, The Path of
Faith, printed in Padus, 1563, and o 01w, The Service of Holiness, slso called
oy e, The Vision of the Lord, first printed in Mantus, 1545 ; then Venice,
1567, and Cracow, 1578. It was then published in Gabriel Warschawer's volume
entitled A Collection of Kabbalistic Treatises (Woap3 ovoyph "ob), Warsaw, 1788 ;
and has recently been published in Berlin, 1850. It is to this Berlin edition
that the references in this Eseay are made.
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1. Derinirion.—By the Being who is the cause and governor
of all things, I understand the £ Soph, i.e., a Being infinite,
boundless, absolutely identical with itself, united in itself,
without sttributes, will, intention, desire, thought, word or
deed. (Answers 2 and 4.)

2. Drrinirion.—By Sephirotk I understand the potencies
which emansted from the absolute En Soph, all entities
limited by quantity, which like the will, without changing its
nature, wills diverse objects that are the possibilities of
multifarions things. (Answers 8 and 9.)

i. Provosrrion.—The primary cause and governor of the
world is the £ Sopk, who is both immanent and transcen-
dent. (Answer 1.)

(z) Proor.—Each effect has a cause, and every thing
which has order and design has s governor. (Answer 1.}

(#) Proor.—Every thing visible has a limit, what is
limited is finite, what is finite is not absolutely identical ;
the primary cause of the world is invisible, therefore un-
limited, infinite, absolately identical, iz, he is the £n Soph.
(Answer 2.)

{¢) ProoF.—As the primary cause of the world is infinite,
nothing can exist withow? (EXTRA) him ; hence he is imma-
nent. (I&id.)

Schelion.—As the En Soph is invisible and exzslied, it is
the root of both faith and unbelief. (Jéid.)

ii. ProposiTioN.—The Sephiroth are the medium between
the absolute £n Sopk and the real world.

Proor.—As the real world is limited and not perfect, it
cannot directly proceed from the En Soph, still the En Soph
must exercise his influence over it, or his perfection would
cease. Hence the Sephiroth, which, in their intimate con-
nection with the En Soph, are perfect, and in their severance
are imperfeot, must be the medium. (Answer 8.)

Scholion ~Since all existing things originated by means of
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the Sephiroth, there are & higher, o middis, and s lower degree
of the real world. (Vide infra, Proposition 6.)

iii. Proposition.—There are ten intermediate Sephiroth.

Proor.—All bodies have three dimensions, each of which
repeats the other (8 % 8); and by adding thereunto space
generally, we obtain the mumber fen. As the Sephiroth are
the potencies of all that is limited they must be fen.
{Answer 4).

{(a) 8cholion.—The number ten does not contradict the
absolute unity of the En Soph, as one is the basis of all
numbers, plurality proceeds from unity, the germs contain
the development, just as fire, flame, sparks and colour have
one basis, though they differ from ons another. (Answer 6.)

(8) Scholion.—Just as cogitation or thought, and even the
mind a8 a cogitated object, is limited, becomes concrete and
has a measure, although pure thought proceeds from the
En Soph; so limit, measure, and concretion are the attributes
of the Sephiroth. (Answer 7.)

4. Prorosrrion.—The Sephiroth are emanations and not
creations.

1. ProOF.—AS the absolute En Soph is perfect, the
Bephiroth proceeding therefrom must also be perfect; hence
they are not created. (Answer 5.)

2. Proor.—All created objects diminish by abstraction ; the
Sephiroth do not lessen, as their activity never ceases; hence
they cannot be created. (Jbid.)

Scholion.~The first Sephira was in the En Soph asa
power before it became a reality; then the second Sephira
emanated a8 a potency for the intellectual world, and afterwards
the other Sephiroth emansted for the sensuous and material
world. This, however, does not imply a prius and posierius
or a gradation in the En Soph, but just as a light whose
kindled lights which shine sooner and later and varicusly,
80 it embraces all in a unity, (Answer 8.)
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5. Proposrtion.—The Sephiroth are both active and
passive (Yapru apn).

Proor.—As the Sephiroth do not set aside the unity of
the En Soph, each one of them must receive from its prede-
cessor, and impart to its successor—i.e., be receptive and
imparting. (Answer 9.) :

8. Provosirion.—The first Sephire is called Tnserutable
Height (ﬂs,‘\?b DYY); the second, Wisdom (TVIIT); the
third, Intelligence (MPA) ; the fourth, Love (DI} ; the fifth,
Justice ("WIB); the sixth, Beauty (NNBN); the seventh,
Firmness (1783); the eighth, Splendour (1%1); the ninth,
the Righteous is the Foundation of the World (T P¥i3
05'13?); and the tenth, Righteousness (P18).

(a) Scholion.—The first three Sephiroth form the world of
thought ; the second three the world of soul ; and the four last
the world of body—thus corresponding to the intellectual,
moral, and material worlds. (Answer 10.)

(&) Scholion.—The first Sephira stands in relation to the
soul, inssmuch as it is called a wnity (FTYYV); the second,
inasmuch as it is denominated &wimg (7TV7) ; the third, inas-
much as it is termed spiriz (M) ; the fourth, inasmuch as it
is called vital principle {UD1); the fifth, inasmuch as it is
‘denominated soul (MMSWY) ; the sixth operates on the blood,
the seventh on the bones, the eighth on the veins, the ninth
on the flesh, and the tenth on the skin. (Jdid.)

(¢) Scholion~-The first Sephira is like the concealed
light, the second like sky-blue, the third like yellow, the
fourth like white, the fifth like red, the sixth like white-red,
the seventh like whitish-red, the eighth like reddish-white, the
ninth like white-red-whitish-red-reddish-white, snd the tenth
is like the light reflecting all colours.®

21 The shove analysis is taken from Dr. Jellindk's Reitriige zur Geschichte
der Kabbalah, Erstes Heft. Leipzig, 1852, This erudite scholar slso gives

-some additionsl information on B. Azariel in the second part of his Beifrige
zur Geschichie der Kabbalah, p. 32, &e, Leipzig, 1808,
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The gradation of the Sephéreth is as follows—
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For this date of the Kabbalah (ie., 1150-1190) we have
the testimony of some of the earliest and most inmtelligent
Kabbalists themselves. Thus R. Joseph b. Abrasham Gikatilla
{born about 1247, and died 1807) most distinctly tells us that
B. Isaac the Bilind, of Posquiers (flour. circa 1190-1210), the
teacher of R. Azariel, was the first who taught the doctrines of
this theosophy.® R. Bechja b. Asher, another Kabbalist who
lived soon after this system was made knows, in bis commen-
tary on the Pentatench, which he composed A.D. 1291, styles
R. Isaac the Blind, as the Father of the Kabbalah® Shem
Tob b. Abraham Ibn Gaon (bora 1288), another ancient
Kabbalist, in attempting to trace & Kabbalistic explanation of
& passage in the Bible to its fountain head, goes back to
B. Isasc as the primary source, and connects him immediately
with the prophet Eliss, who is said to have revealed the

O TP T DD MY et rop nhwbon ooy e ren e urraw ey 22
[ovprone] opizw Drros “TorpT R TR O e oy This pessage from
Gikatilla's pramms oo which is contained in Moses de Leon’s oot @i ~oo is
guoted by Greets, Geschichie der Juden, vol. vii, p. 484,

Ny 28 whapr v v ap prod 3 Comp. Commentary on Perisope nygm ed. Lemsberg,
811. .
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mysteries of this theosophy to this corypheus of the Kahbalsh.*
Whilst the suthor of the Kabbalistic work entitled PR
PYON the contemporary of R. Solomon b. Abraham b. Adereth
{flour. A.D. 1260), frapkly declares that “ the doetrine of the
En Seph and the ten Sephiroth is neither to be found in the
Law, Prophets, or Hagiographa, nor in the writings of the
Rabbins of blessed memory, but rests solely upon signs which
are scarcely perceptible’® -

It has indeed been supposed thai covert allusioms to fhe
Sephiroth are to be found in the Talmud. If this could be
proved, the date of the Kabbalah would have to be altered from
the twelfih to the second or third century after Christ. An
exsminativn, however, of the passage in guestion, upon which
this opinion is based, will show how thoroughly fenciful it is.
The passage is as follows—* The Rabbins propound, At first
the name of twelve letters was communicated to every one,
but when the profane multiplied, it was ouly communicated
to the most pious of the priests, and these pre-eminently
pious priests absorbed it from their fellow priests in the
chant. It is recorded that R. Tarphon said, I once went up
the orchestra in the Temple after my maternal uncle, and,
bending forward my ear to a priest, I heard how he absorbed
it from his fellow priests in the chant. R. Jehudsh said in
the name of Rab, the divine name of forty-two letiers is
only communicated to such as are pious, not easily provoked,
not given to drinking, and are not self opinionated. He who

24 In his Super-Commentary on Nachmenides’ Trentise on Seerets, (MTD
7304 t) entitled 310 DW Y or 390 Iw LD Shem Tob Ibu Gaon on Pericope riwm
remparks as follows Wt 10 [1/00] %7 12 T 19 0000 TR BT IT 0B WAYE
wart  In another Kabbalistic work, entitled 53 5101 pres 11 which he com-
pleted at Tafet in 1338, be says—Y9 MYTIWE OTVD YU V0 MOy 2 @y am
T3 D T O30 WIPRO YD 0 ¢ ¢ e oYvR oIt s ey niaps  These two
works are still in MS, and the gquotstions sre given in Cormoly’s Ilinéraris,
p. 278, snd in Graetz's Geschichie der Juden, vol. vii, p. 445.

IR 9 DPOID M DREIND B TPTINNL o8 TV PR TR YOm0 et D 9 85
Y DEP TETIANTY YPD Y2 v “pt Comp, TR NIWH cap, vii, 82 b, ed. Manina, 1558,
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knows this name and preserves it in purity, is beloved above,
cherished below, respected by every oreature, and is heir of
both worlds—the world that now is, and the world to come.”
(Babylon Kiddushin, 71 a.) Upon this the celebrated
Maimonides (born 1135, died 1804) remarks—* Now every-
one who has any intelligence knows that the forty-iwo letters
cannot possibly make one word, and that they must therefore
have composed several words. There is no doubt that these
words conveyed certain ideas, which were designed to bring
men nearer to the true conception of the Divine essence,
through the process we have already described. These words,
composed of numercus letters, have been designated as a single
name, beeause like all accidental proper names they indicate
one single object ; and to make the object more intelligible
several words are employed, as meny words are sometimes
used to express one single thing. This must be well under-
stood, that they taught the ideas indicated by these names,
and not the simple pronunciation of the meaningless letters.
Neither the divine name composed of twelve letters, nor the
one of forty-two letters, ever obtained the title of Skem Ha-
Mephorash—this being the designation of the particular
name, or the Tetragrammaton, as we have already propounded.
As to the two former names, they assuredly convey a certain
metaphysical lesson, and there is proof that one of them
contained a lesson of this kind; for the Rabbins say in the
Talmud with regard to it:  The name of forty-two letters is
very holy, end is ouly communicated to such as are pious,
&e., &e., &e. Thus far the Talmud. But how remote from
the meaning of their suthor is the sense attached to these
words ! Forsooth most people believe that it is simply by
the pronunciation of the mere letters, withous any ides being
attached to them, that the sublime things are to be obtained,
and that it is for them that those moral qualifications and
that great prepsration sre requisite. But it is evident that
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the design of all this is to convey certain metaphysical ideas
which constitute the mysteries of the divine Law as we have
already explained. It is shewn in the metaphysiesl Trestises
that it is impossible to forget science—1I speak of the percep-
fion of the active infellcct—eand this is the meaning of the
remark in the Telmud, ‘he [to whom the divine name of
forty-two letters is communicated] retaing what he learns.’ "

It is this passage, as well as Maimonides’ comment upon
it, which led the erudite Franck to the conclusion that the
mysteries of the Kabbalah were known to the doctors of
the Talmud, and that the forty-two letters composing the
divine name are #he ten Sephirorh, which, by supplying the
Fav conjunctive before the last Sephira, consist exactly of
forty-two letters, as follows ;—

B + 5 +843 + 5 + 5 4+ b + &4 4 4+ §m4s
D% A5 TR I STINDR MR FHYTI 1N PO N

But Franck, like many other writers, confounds mysticism
with Kabbalah., That the Jews had an extensive mysticism,
embracing theosophy with its collateral angelology and uran-
ology, as well as christology and magic, long before the
development of the Kabbalah, and that there were a certain
class of people who specially devoted themselves to the study
of this mysticism, and who styled themselves ““ Men of Faith”
(MR Y1), is evident from a most cursory glance at
the Jewish literature. Based upon the remark—* The secret
of the Lord is with them that fear him, and he will show them
his covenant,” (Ps. xxv, 14,) some of the most distinguished
Jewish doctors in the days of Christ, and afterwards, claimed
an attainment of superbuman knowledge, communicated to
them either by a woice from heaven (™p n3) or by Elias
the pmphet (Baba Mezia, 59 b; Sabbath, 77 b; Chagiga,
8 &, 10 a; Sanhkedrin, 48 b; Nidda, 20 &; Joma, 9 b).

26 Comip, Move Nebuchim, part 1, eayp. lsii.
P
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The sages had algo secret doctrines about the hexahemeron
(FYORMS MTWYR) and the Vision of Ezekiel == Theosophy
(FT2370 TWYD), “ which were only communicated to presi-
dents of courts of justice and those who were of a careful
heart” (Chagiga, 12 a—16 a). Coeven with this are the
mysteries connected with the different letters of the several
divine names (Kiddushin, 71 a). Those who were deemed
worthy to be admitted into these secrets could at any moment
call into existence new crestions either in the apimal or
vegetable kingdom (Sankedrin, 65 b, 67 b; Jerusalem
Sanhedrin, vii); they could fly in the air, heal the sick,
drive out evil spirits, and suspend the laws of nature, by
sundry mystical transpositions and commutations of the
letters composing the divine names, which they wrote down
on slips of vellum or pieces of paper and called “ amulets”
(p). This mysticism and the literature embodying it
began to develop themselves more fully and to spread more
extensively from the end of the eighth and the commence-
ment of the ninth centuries. Towards the close of the eighth
gentury came into existence

1. The celebrated mystical work entitled the diphabet of
Rubbi Akiba, which alternately treats each letter of the
Hebrew Alphabet as representing au idea as an sbbreviation
for a word (PPY™idNI), and as the symbol of some sentiment,
according to its peculiar form, in order to attach to those
letters moral, theoanthropic, angelogical and mystical notious.
This work has recently been reprinted in two recensions in
Jellinek's Beth Ha-Midrash, vol. iii, p. 12—64, Leipzig, 1855,

2. The Book of Enoch which describes the glorification of
Enoch and his transformation into the angel Metatron, re-
garding him as POPIT VYT the Minor Deity, in contradistine-
tion to MM TP the Great God and which was originally &
constituent part of ¢the Alphabet of R. Akiba. It is reprinted
in Jellinek's Beth Ha-Midrash, vol. ii, pp. 114-117. Leipzig,
1858,
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3. Shiur ‘Koma (FVOW) ™MYW), or the Dimensions of the
Deity, which claims to be a revelation from the angel Metatron
to R. Tshmael, and describes the size of the body and the
sundry members of the Deity. It is given in the Book
Raziel (YN "BD) of Eleazer b. Jehudah of Worms, printed
at Amsterdam, 1701, and at Warsaw, 1812,

4. The Palaces (IM927). _This mystical document opens
with an exaltstion of those who are worthy to see the chariot
throne (FTAJMATY '"™B3), declaring that they know whatever
happens and whatever is about to happen in the world ; that
he who offends them will be severely punished ; and that they
are 8o highly distinguished as not to be required to rise before
any one except & king, a high priest, and the Sanhedrim. It
then celebrates the praises of Almighty God and his chariot
throme; describes the dangers connected with seeing this
chariot throne (F1373) ; gives an episode from the history of
the martyrs and the Roman emperor Lupinus, a description of
the angels, and of the sundry formule. wherewith they are
adjured. Whereupon follows & description of the seven
heavenly palaces, each of which is guarded by eight angels,
and into which the student of the mysterious chariot throne
may transpose himself in order to learn all mysteries, a descrip-
tion of the formul® by virtue of which these angelic guards
are obliged to grant admission into the celestial palaces, and
of the peculiar qualifications of those who desire to enter
into them. The document then concludes with detailing
some hymns of praise, a conversation between God, Israel,
and the angels about those mysteries, & knowledge of which
makes man suddenly learned without any trouble, and with
a description of this mystery, which consists in certain prayers
and charms. This mystical production has also been re-
printed in Jellinek's valuable Beth Ha-Midrask, vol. iii,
Pp. 88-108.

These mystical trestises constitute the centre around which
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cluster all the productions of this school, which gradually
came into existence in the ecourse of time. So numerous
became the disciples of mysticism in the twelfth centunry,
and so general became the belief in their power of performing
miraculous cures, driving out evil spirits, &c., &e., by virtue
of cherms consisting of the letters composing the divers
divine names transposed and commuted in mystical forms,
that the celebrated Maimonides found it necessary to denounos
the sysiem. ““We have one divine name omly,” says he,
“which is not derived from His sattributes, viz., the Tetrs-
grammaton, for which reason it is called Shese Ha-Mephovash
(WMDY DW). Believe nothing else, and give no credence to
the nonsense of the writers of charms and amulets ("2
TP, to what they tell you or to what you find in their
foolish writings about the divine names, which they invent
without any sense, calling them appellations of the Deity
(MY}, and affirming that they require holiness and purity
and perform miracles. All these things are fables: a sensible
man will not listen to them, much less believe in them.”
{More Nebuckim, i, 61.)

But this mysticism, with its thanmaturgy, though espoused
by later Kabbalists and incorporated into their writings, is
perfectly distinet from the Kabbalah in its first and pure form,
and is to be distinguished by the fact that it has no system,
knows nothing of the speculations of the Zn Soph, the ten
Sephiroth, the dectrine of emanations, snd the four worlds,
which are the essential and peculisr elements of the Kabbalah.
As to Franck's ingenious hypothesis, based upon the same
number of letters constituting a divine name, mentioned in the
Talmud, snd the fen Sephiroth, we can only say that the
Kabbalists themselves never claimed this far-fetched identity,
and that Ignatz Stern has shown (Ben Chananya, iii, p. 261),
that the Sokar itself takes the ten divine names mentioned
in the Bible, which it enumerated im vol. iii, 11 &, and which
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it makes to correspond to the tew Sephiroth, 1o be the sacred
pame composed of forty-two letters, viz, i

448484 b 444 B £ 24 5 LRBL4 4 B4 dmdn
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Having ascertained its dafe, we now come to the srigin of
the Kabbeleh. Nothing can be more evident than thaet the
cardinal and distinctive tenets of the Kabbalah in its original
form, as stated at the beginning of the second part of this
Essay, are derived from Neo-Platonism. Any doubt upon this
subject must be relinquished when the two systems are com-
pared. The very expression Em Sopk (P10 PN) which the
Kabbalah uses to designate the Incomprehensible Oue, is
foreign, and is evidently an imitation of the Greek fwsog.
The speculations about tke En Soph, that be is superior to
sctual being, thinking and knowing, are thoroughly Neo-
Platonic (énéxerva obalag, évepylag, vel yal vofiosue) ; and R. Azariel,
whose work, as we bave seen, is the first Kebbalistic production,
candidly tells us that in viewing the Deity as purely negative,
and divesting him of all attributes, he followed the opinion of
the philosophers.¥ When R. Azariel moreover tells us that
“the En Soph can neither be comprehended by the intellect,
nor described in words ; for there is no letter or word which can
grasp him,” we have here almost the very words of Proclus,
who tells us that, “ although he is generally called the unity
(ré &) or the first, it would be better if no name were given
him ; for there is no word which can depict his nature—he is
(éppnros, ayvworde), the inexpressible, the unknown.” (Theol.
Plat. ii, 8.)

The Kabbalah propounds that the En Soph, not being an
object of cognition, made his existence known in the creation
of the world by the Sephiroth, or Emanations, or Intelligences.

2T wHTYTYY RIS WO PHODDMIW NI IV P wamn Commentary on
the ten Sephiroth, 2 a.
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So Neo-Platonism. The Sephiroth are divided in the Kab-
baleh into a trinity of triads respectively denominated ohw
S the Intellectual Weorld, Ui B9 the Sensuous World,
and YION DY the Material World, which exactly corre-
sponds to the three triads of Neo-Platonism wvoée, Yixm and
¢toe. The Kabbalah teaches that these Sephiroth are both
infinite and perfect, and finite and imperfect, in so far as the
source from which they emanate imparts or withholds his
fulness from them, Neo-Platonism also teaches that “ every
emanation, though less perfect than that from which it ema-
nates, has yet a 'similarity with it, and, so far es this similarity
goes, remains in it, departing from it so far as it is unlike,
but as far as possible being one with it and remaining in it.”®
Even the comparison between the emanation of the Sephiroth
from ¢he En Soph, snd the rays proceeding from light to
describe the immanency and perfect unity of the two, is the
same a8 the Neo-Platonic figure employed to illustrate the
emanations from one principium (oloy éx guréc miy ¢ abrob
weplhapjr,

28 Proclus, Inst. Theol, 7, 81; Smith, Dictionary of Roman and Greek
Biography and Mythology, s.v. PRoorus.




107

Il

It now remains for us to describe the development of the
Kabbalah, to point out the different schools into which its
followers are divided, and to detail the literature which thia
theosophy eslled into existence in the course of time. The
limits of this Essay demand that this should be done as
briefly as possible.

The great land mark in the development of the Kab-
balah is the birth of the Sokar, which divides the history of
this theosophy into two periods, viz., the pre-Sshar period
snd the post-Sekar period. During these two periods dif-
ferent schools developed themselves, which are classified by
the erudite historian, Dr. Graetz, as follows :—1

I—THE SCHOOL OF GERONA, so called from the
fact that the founders of it were born in this place and
established the school in it. To this school, which iz the
cradle of the Kabbalah, belong

1. Issac the Blind (flour. 1190-1210), denominated the
Father of the Kabbalah. His productions have become a
prey to time, and only a few fragments have survived as quo-
tations in other theosophic works, From these we learn that
he espoused the despised doctrine of metempsychosis as an
artiole of creed, and that from locking into a man's face, he
could tell whether the individual possessed a new soul from
the celestial world of spirits, or whether he had an old soul
which has been migrating from body to body and bas still to
accomplish its purity before its return to rest in its heavenly
home.

1 Comp. Geschichte der Juden, vol, vii, p. 110, &e.
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2. Azariel and Eazrs, disciples of Isaac the Blind. The
former of these is the author of the celebrated Commeniary on
the Ten Sephiroth, which is the first Kabbalistic production,
and of which we have given an analysis in the second part of
this Essay (vide supra, p. 94). Of Ezra next to nothing is
known beyond the fact that his great intimacy with Azariel
led some writers to identify the two names,

3. Jehudsh b. Jakar, s contemporary of the foregoing
Kabbalists. No works of his have survived, and he is only
known as the teacher of the celebrated Nachmanides and from
being quoted as & Kabbalistic authority.

4. Moses Nachmanides, born in Gerons sbout 1185, the
pupil of Azariel, Ezra, and Jehudah Ibn Jakar. It was the
conversion of this remarkable and famous Talmudist to this
newly-born Kabbalah which gave to it an extreordinary im-
portance and rapid spread amongst the numerous followers. of
Nachmanides, It is related that, notwithsianding all the
efforts of his teachers, Nachmanides at first was decidedly
adverse to this system ; snd that ome day the Kabbalist who
most exerted. himsslf to convert him was caught in a house of
ill fame and condemned to death. -He requested Nachmanides
to visit him on the Sabbath, being the day fixed for his exe-
cution ; and when Nachmanides reproved him for his sins, the
Kabbalist declared that he was innocent, and that he would
appear at his house on this very day, after the execution, and
partake with him the Sabbath meal. He proved true to his
promise, as by means of the Kabbalistic mysteries he effected
that, and an 8ss was executed in his stead, and he himself was
suddenly transposed into Nachmanides” house. From that
time Nachmanides avowed himself a disciple of the Kabbalah,
and was initiated into its mysteries.? His numerous writings,
an acoount of which will be found in Alexander’s edition of

i 2 Vide Ibn Jachjs, Shalsheleth Ha- Kabbalah; Grmtz, Geschichie der Judenm,
vii, 88, &e.
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Kitto's Cyclopeedia, under NAcEMANIDES, are pervaded with
the tenets of this system. In the Introduetion to his Com-
mentary on the Pentateuch he remarks--* We possess a
faithful tradition that the whole Pentateuch consists of names
of the Holy One, blessed be he ; for the words may be divided
into sacred names in another sense, so that it is to be taken
as an allegory. Thus the words—D¥TON N3 ;S PWRM in
Gen. i, 1, may be redivided into other words, ex. gr. WNIQ
D98 N7 In like manner is the whole Pentateuch, which
consists of nothing but transpositions and numerals of divine
names.’”®

5. The Treatise on the Emanations (IM?$R N20Y), sup-
posed to have been written by R. Isaac Nasir in the first half
of the twelfth century. The following is an analysis of this
production. Based upon the passage—*‘ Jaresiah and Eliah
and Zichri, the sons of Jerocham ™ (1 Chron. viii, 27), which
names the Midrash assigns to the prophet Eliah (Shemoth
Rabba, cap. x1), this prophet is introduced as speaking and
teaching under the four names of Eliah b. Josep, Jaresiah b.
Joseph, Zechariah b, Joseph and Jeroham b. Joseph. Having
stated that the secret and profounder views of the Deity are
only to be communicated to the God-fearing, and that none
but the pre-eminently pious oan enter into the temple of this
higher gnosis, the prophet Elias propounds the system of
this secret doctrine, which consists in the following maxims—
I. God at first created light and darkness, the one for the
pious and the other for the wicked, darkness having come to
"pass by the divine limitation of light. II. God produced and
destroyed sundry worlds, which, like ten trees planted upon
a narrow space, contend about the sap of the soil, and finally
perish altogether. III. God manifested himself in four worlds,
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vig,—Atzilah, Beriah, Jeizira and Adsiak, correspondiag to
the Tetragrammaton WY,  1In the dézdlatic luminous world in
the divine majesty, the Shechinah. In the Briatic world are
the souls of the saints, all the blessings, the throne of the
Deity, he who sits on it in the form of Achtenal (the erown
of God, the first Sephira), and the seven different luminous
and splendid regions. In the Jelziratic world are the sacred
animals from the vision of Ezekiel, the ten classes of angels
with their princes, who are presided over by the fiery Metatron,
the spirits of men, and the accessory work of the divine
chariot. In the Asiatic world are the Ophanim, the angels
who receive the prayers, who are appointed over the will of
man, who control the sction of mortals, who earry on the
struggle against evil, and who are presided over by the angelie
prince Synandelphon. IV. The world was founded in wisdom
and voderstanding (Prov. iii, 19), and God in his knowledge
originated fifty gates of understanding. V. God created the
world by weans of the fen Sephiroéh, which are both the
agencies and qualities of the Deity. The Zen Sephiroth are
called Crown, Wisdom, Intelligence, Mercy, Fear, Beauty,
Victory, Majesty snd. Kingdom: they are ideal and stand
above the concrete world.™

6. Jacob ben Sheshet of Gerona (flour. 1243). He wrote
a Kabbalistic Trestise in rhymed prose, entitled DYORNT "Wt
the Gate of Heaven, after Gen. xxviii, 17. It was first
published by Gabriel Warshawer in his collection of eight
Kabbalistic Essays, called ‘Y'DJPJ D"IDTJL) 8D, Warsaw, 1708,
It forms the third Essay in this collection, and is erroneously
entitled )W DV WY the Collection of Shen Tob. It has
now been published under its proper title, from a codex by

4 This remarkable Treatise was first published by R. Abraham, Vilna, 1802 ;
it was then reprinted with all its faults in lemberg, 1850. The eradite and
indefatigable Dr. Jellinek has now reprinted it in his duswahl kabbalistischer
Mysiik, pary i, Leipeig, 1858, and the sbove analysis is from the Introduction to
this excellent edition,
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Mordecai Morters, in the Hebrew Essays and Reviews, entitled
Ozar Nechmad (VN1 VM) vol. iii, p. 158, &c. Vienna, 1860.

The characteristic feature of this school, which is the crestive
school, is that it for the first time established and developed
the doctrine of the En Seph (WD YR) the Sephiroth (MWYBD)
or Emanations, metempsychosis (™15 "10) with the doctrine
of retribution (9T D) belonging thereto, and a peculiar
christology, whilst the Kabbalistic mode of exegesis is still
snbordinate in it.

II.—~THE SCHOOL OF SEGOVIA, so called because
it was founded by Jacob of Segovia, and its disciples were
either natives of this place or lived in it. The chief represen-
tatives of this school sro—

1, Isaac, and 2, Jucob, junior, the two sons of Jacob
Segovia, and 8, Moses b. Simon of Burgos, who are only
known by sundry fragments preserved in Kabbalistic writings.

4. Todras b. Joseph Ha-Levi Abulafia, born 1234, died
circa 1305. This celebrated Kabbalist occupied a distin-
guished position ag physician and finsncier in the court of
Sancho IV, King of Castile, and was s great favourite of
{Jueen Maria de Moline; he formed one of the corédge when
this royal pair met Philip IV, the Fair, King of France in
Bayonne (1290), and his advocacy of this theosephy secured
for the doctrines of the Kabbalah a kindly reception. His
works on the Kabbaleh are—{a) An Expesition of the Tal-
mudio Hagadoth, entitled "TANT 1%, (8) A Commentary on
Ps. xix, snd (¢) A Commentiary on the Pentateuch, in which
he propounds the tenets of the Kabbalah. These works,
however, have not as yet been printed.’

5. Shem Tob b. Abraham Ibn Gaon, born 1283, died circa
1832, who wrote msuy Kabbalistic works,

6. Isaanc of Akko (four. 1290) author of the Kabbalistio

8 Steinschneider, Catalogus Libr. Hebr. in Bibliotheca Bodleiana, 2677-2880,
Graetz, Geschichie der Juden, vii, 218, &e.
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Commentary on the Pentateuch, entitled D'IY JTPRI not
vet printed, with the exception of an extract published by
Jellinek.®

The characteristic of this school is that it is devoted to
exegesis, and its disciples endeavoured to interpret the Bible
and the Hagada in accordance with the dooctrines of the
Kabbalah.

III.—THE QUASI-PHILOSOPHIC SCHOOL of Isaac
b. Abraham Ibn Latif, or Allatif. He was born about 1270 and
died about 1380, Believing that to view Judaism from an
exclusively philosophicsl stand-point does not shew * the right
way to the sanctuary,” he endeavoured to combine philosophy
with Kabbalah. “ He laid greater stress than his predecessors
on the close connection and intimate union between the
spiritual and material world, between the Creator and the
creation—God is in all and everything is in him. The human
soul rises to the world-soul in earnest prayer, and unites itself
therewith ‘in a kiss,” operates upon the Deity and brings
down a divine blessing upon the nether world. But as every
mortal is not able to offer such a spiritual and divinely opera-
tive prayer, the prophets, who were the most perfect men, had
to pray for the people, for they alone knew the power of
prayer. Isaao Allatif illustrated the unfolding and self-reve-
lation of the Deity in the world of spirits by mathematical
forms, The mutoal relation thereof i1s the same as that of
the point extending and thickening into a line, the line into
the flat, the flat into the expanded body. Henceforth the
Kabbalists used poinis and lines in their mystical diagrams
a8 much a8 they employed the numerals and letters of the
alphabet.”

IV. THE SCHOOL OF ABULAFIA, founded by
Abrsham ben Bamuel Abulafia, is represented by—

6 Comp, Beitriige zur Geschichie der Kabbala, von Adolph Jellinek, part ii,

Leipaig, 1852, p. xiil, &
7 Comp. Graets, Geschichie der Juden, vol. vii, p. 221, &e.
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1. Abulefis, the founder of it, who was born at Saragossa
in 1240, and died circa 1292. For thirty years he devoted
himself to the stady of the Bible, the Talmud, philology,
philosophy, and medicine, making himself master of the phil-
osophical writings of Saadia, Bachja b. Joseph, Maimonides,
and Antoli, as well as of the Kabbalistic works which were
then in existence. Finding no comfort in philosophy, he
gave himself entirely to the mysteries of the Kabbalah in
their most fantastic extremes, as the ordinary doctrine of
the Sephiroth did not sstisfy him. The ordinary doctrine
of the Sephiroth he simply regarded as a fem unity instead of
the Christian three uwmity. Through divine inspiration, he
discovered & higher Kabbalah, by means of which the soul
can not only hold the most intimate communion with the
world-soul, but obtain the prophetic faculty. The simple
intercourse with the world of spirits, which is effected by
separating the words of Holy Writ, and especislly those of
the divine name, into letters, and by regarding each letter
a3 & distinct word (WD), or by transposing the compo-
nent parts of words in every possible way to obtain thereby
peculiar expressions (M1V3), or by taking the letters of each
word as numerals (MO0}, is not sufficient To have the
prophetic faculty and to see visions ought to be the chief aim,
and these are secured by leading an ascetic life, by banishing
all worldly feelings, by retiring into a quiet closet, by dressing
oneself in white apparel, by putting on the fringed garment
and the phylacteries ; by sanctifying the soul so as to be fit to
hold converse with the Deity; by pronouncing the letters
composing the divine name with certein modulations of the
voice and divine pauses; by exhibiting the divine names in
various diagrams under divers energetic movements, turnings,
and bendings of the body, till the voice gets confused and the
heart is filled with fervour. When one has gone through
these practices and is in such a condition, the fulness of the
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Godhend is shed abroad in the humen sounl: the soul then
unites itself with the divine soul in a kiss, aud prophetie
revelations follow as a matter of course.

He went to Italy, published, in Urbino (1279), s propheey,
in which he records his conversations with the Deity,
calling himself Raziel and Zechariah, becaunse these names
sre numerically the same as his own name, Abraham? and
preached the doctrines of the Kabbalah. In 1281 ke
had a call freom God to convert the Pope, Martin IV, te
Judaism, for which he was thrown into prison, snd narrowly
escaped a martyr's death by fire. Sesing that his Holiness
refused to embrace the Jewish religon, Abulafia went to
Sicily, acoompanied by several of his disciples. In Messina
another revelation from God was vouchsafed to him, an-
nouncing to him that he was the Messiah, which he published
1284, This apocalypse also amnounced that the restoration
of Tsrael would take place in 1206 ; and so great was the
faith which the people reposed in it, that thousands prepared
themselves for returning to Palestine. Those, however, who
did not believe in the Messiahship and in the Kabbalah of
Abulafia, raised such a violent storm of opposition against
him, that be had to escape to the island of Comino, near
Malta (circa 1288), where he remained for some time, and
wrote sundry Kabbalistic works.

His Kabbalistic system may be gatbered from the following
analysis of his Rejoinder to R. Sclomon ben Abrabam ben
Adereth, who attacked his doetrines and Messianic as well as
prophetic pretensjons. “ There are,” says Abulsfia, * four
sources of knowledge—I, The five senses, or experimental
mexims ; 11, Abstract numbers or & priori maxims ; III, The
generally acknowledged maxims, or cowmsensus comununis ;

8 This will be seen from the reduction of the respective names to their numerical
value by the rule Gematria, viz, % 80 -+ 81 4 10 4+ 37 =200 == 248;
Y8 4+ 18 4910 200 F 330 4 4 7 == 243;

ad 040 4 718 + 1200 4 32 4 wl = 248,
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and IV, Transmitted doetrines or traditional maxims. « The
Kabbalistic tradition, which goes back to Moses, is divisible
into two parts, the first of which is superior to the second in
value, but subordinate to it in the order of study. The first
part is occupied with the knowledge of the Deity, obtained by
means of the doctrine of the Sephiroth, as propounded in the
Book Jetziva. The followers of this part are related to those
philosophers who strive to know God from his works, and the
Deity stands before them objectively as & light beaming mto
their understanding, These, moreover, give to the Sephiroth
sundry names to serve as signs for recognition ; and svme of
this class differ but lisile from Christians, ingsmuch as they
substitute a decade for the ¢riad, which they identify with
God, and which they learned in the school of Issac the Blind.

The second and more important part strives to know God by
mesns of the twenty-two letters of the alphabet, from which,
together with the vowel points and accents, thoss sundry
divine names ars combined, which elevate the Kabbalists to
the degrae of prophecy, drawing out their spirit, and causing
it to be united with God and to become one with the Deity.
This is gradually effected in the foliowing mapner. The fen
Bephiroth sublimate graduslly to the upper Sephira, celled
thought, crown, or primordial air, which is the root of all
the other Sephiroth, and reposes in the creative En Soph.
In the same menner all the numerals are to be traced back to
one, and all the trees, together with their roots and branches,
are converted into their original earth as soon as they are
thrown into the fire. To the fem Bephiroth, consisting of
upper, middle and lower, correspond the letters of the alphs-
bet, which are divided into three rows of ten letters each,
the final lotters inclusive, beginning and ending with 4deph ;
as well as the human body, with its head, the two arms,
loins, testicles, liver, heart, brain, all of which unite into s
higher unity and become one in the active veiig, which in its
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turn again unites itself with God, as the unity to which every-
thing must return.

The tem Sephiroth sre after a bigher conception, to be
traced to a higher triad, which correspond to the letters dleph,
Beth, Gimmel, and the three principles combined in man, the
vital in the heart, the vegetable in the liver, and the pleasurable
in the brain, and also form themselves in a higher uanity. It
is in this way that the Kabbalist who is initiated into the
prophetic Kabbaleh may gradually concentrate all his powers
direct to one point to God, and vnite himself with the Deity,
for which purpose the ideas developed in unbroken sequence,
from the permutations of pumbers and letters, will serve him
a8 steps upon which to ascend to God.”™

Abulafia wrote no less than twenty-six grammatical, exegeti-
cal, mystical and Kabbalistic works, and twenty-two prophetic
treatises. And though these productions are of great im-
portance to the history of the literature and development of
the Kabbalah, yet only two of them, viz., the above-named
Epistie to R. Solomon and the Epistie to K. Abraham, entitled
the Seven Paths of the Law (FYVWWT MINI YIW), have as
yet been published.

2. Joseph Gikatilla b. Abraham (flour. 1260), disciple of
Abulafia. He wrote in the interests and defence of this school
the following works:—i. A Kabbalistic work entitled ke
Garden of Nuts (MO 1)), consisting of three parts, and
treating respectively on the import of the divine names, on the
mysieries of the Hebrew letters, and on the vowel points.
It was published at Hanau, 1615. ii. The import of the
vowel points entitled the Book on Vowels (THI MBD), or
the Gate to the Points (MPI "YW), published in the ool-
lection of seven treatises, called the Cedars of Lebanon

9 This Epistle of Abulafia has been published by Jellinek in his Auswahl
kabbalistischer Mystik, pars i, p. 13, &e., Leipzig, 1853, who also gives the
sbove analysis, which we have (ranslated as literally as possible,
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(132% 198), Venice, 1601, and Cracow, 1648, of which it
is the third treatise. 1iii. The Mystery of the Shining
Metal (Sowmm D), being s Kabbalistic exposition of the
first chapter of Ezekiel, also published in the preceding seven
treatises, of which it is the fourth. iv, The Gate of Light
(7T W), being s treatise on the names of the Deity and
the tem Sephiroth, first published in Mantua, 1561 ; then
Riva de Trento, 1561 ; Cracow, 1600. A Latin version of it by
Knorr von Rosenroth is given in the first part of the Cabbala
Denudata, Sulzbach, 1677-78. v. The Gates of Righteous-
ness (P13 "PW), on the ten divine names answering to the
ten Sephiroth, published at Riva de Trento, 1561, vi. Mys-
teries (PWTD) connected with sundry Pentateuchal ordinances,
published by Jechiel Ashkenazi in his Temple of the Lord
(i1 52%1), Venice and Dantzic, 1596-1606.1°

From the above description it will be seen that the charac-
teristic features of this school are the stress which its followers
lay on the extensive use of the exegetical rules called Gematria
(WMD), Notaricon (PP™MBN), and Ziruph (Y), in the
exposition of the divine names and Holy Writ, as well as in
the claim to prophetic gifts. It must, however, be remarked
that in this employment of commutations, permutations and
reduction of each letter in every word to its numerical value,
Abulafia and his followers are not original.

V. THE SOHAR SCHOOL, which is a combination and
absorption of the different features and doctrines of all the
previous schools, without any plan or methed.

1286-1315. Less than s century after its birth the Kab-
balah became known smong Christians through the restless
efforts of Raymond Lully, the celebrated scholastic meta-
physician and experimental chemist, This Doctor illuminatus,
as he was styled, in consequence of his great learning and

10 Comp. Jellinek, Beitriige zur Geschichie der Kabbala, purt i, p. 80, &e.;
Steinschueider, Catalogus Libr, Hebr. in Bibliotheca Bodleiana, Col. 1461-1470.
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piety, was born about 1286 at Palma, in the island of Majorcs.
He relinguished the military service and writing erotic poeiry
when about thirty, and devoted himself to the study of
theology. Being inspired with an ardent zeal for the con-
version of the Molammedans and the Jews to Christianity,
he aoquired & knowledge of Arabic and Hebrew for this
purpose. In pursuing his Hebrew studies Lully became
acquainted with the mysteries of the Kabbalsh, and, instead
of converting his Kabbalistic teachers, he embraced the doe-
trine of “ the identity of the Deity and nature ;"' and there
is very little doubt that the Kabbalistic method of palming
their notions on the text of Seripture, by mesns of the
Gematria, Nolaricon snd Ziruph, suggested to him the in-
vention of the Great 4r¢ (Ans Macwa)., It is thersfore not
to be wondered at that he had the loftiest conception of the
Kabbalah, that he regarded it as a divine science and as a
genuine revelation whose light is revealed to a rational soul.®
It cannot be said that Lully derived as much benefit from the
Mohammedans, for after making three perilous journeys to
Africa to bring the sons of Ishmael to the truth of Christianity,
he was stoned to death by them, June 30, 1315,

The new ers in the development of the Kabbalah, oreated
by the appearance of the Sokar, has continued to the present
day, for nearly all those who have since espoused the doc-
trines of this theosophy have made the Sohar their text-book,
snd the principal writers have contented themselves more
or less with writing commentaries on this gigantic pseudonym.

1290-1350. Foremost among these is Menahem di Recanti,
who was born in Recanti (Latin Recinetum) about 1280. He
wrote, when about forty years of age (1380), a commentary

11 Comp. Tennemann, Geschichte der Philosophie, vol. viid. p. 837,

12 Dieitur haee doctrine Kabbala guod idem est secundum Hebracos ut re-
oeptio veritatis cujuslibet rel divinitus revelatae snimae rationali. . . .. Est igitur
Keabbala babitus anima rationslis ex rectd ratione divinarum rerum cogunitivus;
propter quod est de maximo etiam divine comsequutive divina scientia vocari
debet. Comp. De Auditu Kabbalistico, sive dd scientias introduforium.
Burasburg, 1651,
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om the Pentateuch, which is little else thean a.commentary on
the Sabar. This commentary—which was first published by
Jacob b. Chajim in Bomberg's celebrated printing establish-
ment, Veniss, 1523, then again, ébéd, 1545, and in Lablin,
1696—has been translated into Latin by the famous Pico della
Mirandola.”®
1820. At the beginning of the fourteenth century Joseph
b. Abrabam Ibn Wakkar (four. 1200-1340) endeavoured to
reconcile this theosophy with philosophy, and to this end
wrote a Treatise on the cardinal doctrines of the Kabbalah,
which is regarded as ome of the best if not the best intro-
ductory compendinm. This preduetion, which is unpublished,
and & MS. of which exists in the Bodlsian Library (Codex
Laud. 119 ; described by Usi No. 884), consists of four parig
or Gates, subdivided into chapters, as follows i
Gate I, which is entitled, On Hie views of the Kabbalists
" yespecting the Primavy Cause, blessod be he, and the Bephi-
roth, as well as their names end order, consists of eight
chapters, treating respectively on the fundamental doctrinss
of the emanations of the Sephiroth trom the First Cause, as
transmitted from Abraham and indicsted in the Bible and the
Rabbinic writings in Gematrias (cap. i) ; on the wnity of the
Bephiroth (cap. ii) ; the relation of the Sephiroth to each other,
the First Cause itself being a trinity consisting of a threefold
light, the number of the Sephiroth being from 10, 20, 80 and
80 on up to 810, stating that there is a difference of opinion
amongst the Kabbalists whether the Primary Cause is within
or without the Sephiroth (oap. iii); on the three worlds of
the Sephiroth (cap. iv) ; on the beginninglessness of the first
and necessary first Emanation, investigating the question as
to how many Sephiroth this property extends (cap. v); on

18 For the other works of Recanti, both publisbed and unpublished, as well
88 for the exact date of his literary Inbours, we must refer to Stinechneider,
Catalogus Libr. Hebr. in Ribliotheca Bodleiana, Col. 1738-1737 ; and to Fiirst,
Bibliotheca Judaica, vol. iid, pp. 135, 186,
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the subordination and order of the Sepkiroth and the dia-
grams, mentioning, in addition to the three known ones, the
figare of bridegroom and bride under the nuptial canopy
(cap. vi) ; on the names of the Deity and the angels derived
from the Sephiroth (cap. vil); on the unclean (demon)
Sephiroth or Hells (/MD*YP ) and their relation to the pure
ones (cap. viii).

Gate 11, which is entitled, On the influence of the Sephi-
voth on the government of the world ( Providence), consists
of six chapters, trealing respectively on the relation of the
Sephiroth to the fundamental cheracteristics of Providence,
such as mercy, justice, &c. (cap. i); on the corresponding
relations of the unclean Sephiroth (cap. ii) ; on the influence
of the Sephiroth on men, especially on the Hebrew race, and
their vicissitudes {caps, iii and iv); on the possibility of the
Sephiroth withholding this influence (cap. v); and on the
relation of the Sephiroth to the days of the week (cap. vi).

Garte 111, which is entitled, On the names of the Bephireth
among the Kabbalists, and which is the most extensive part
of the work, consists of seven chapters, treating respectively
on the names of the Deity, giving the sundry explanations of
IR W TR current among the Jewish philosophers
{cap. 1) ; on the names of the Sephiroth, stating that thers
is no uniform principle among the Kabbalists ; that the appel-
lations are derived from the Bible, the Talmud and later
literati ; that the greatest difference of opinion prevails among
the Kubbalists as Lo the mode in which these ancient sources
are to be interpreted, recommending the following works as
reliable guides : the Talmud, Midrash Rabboth, Siphra, Siphri,
Bahir, Perakim of R. Eliezer, the opinions of Nachmanides
and Todros Ha-Levi Abulafia of honoured memory, but
guarding against the Sokar, because *“many blunders occur
. therein (cap. ii) ; on the import of the names of the Sephi-
roth, with examples of interpretation of the Bible and Talmud
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to serve as aids for the student who is to prosecute the work
according to these examples, mentioning three explanations
of the word Sephira (cap. iii) ; on the divine names ocourring
in the Pentateuch (cap. iv); on the masculine and feminine
nature of the Sephiroth (cap. v); this is followed (eap. vi)
by an alphabetical dictionsry of the names of the Sephireth,
giving under each letter the Biblical and the corresponding
Talmudic appellation appropriated by the Kabbalists to the
Sephiroth ; and (cap. vii) by an index of the names of each
Sephira in alphabetical order without any explanation.

Gate IV, which is entitled On the positive proofs of the
existence of the Kabbalah, describes the suthor's own views
of the Kabbalistic system, and submits that the Kabbalist has
a preference over the philosopher and astronomer by virtue of
the acknowledged maxim that he has & thorough knowledge
of & thing who knows most details about it. Now the Kabba-
lists build their system upon the distinction of words, letters,
&o., &o., in the sacred writings ; and they also explain certain
formularies among the Rabbins, which have undoubtedly a
recondite sense.M

1370-1500. During the fourteenth and fifteenth centuries
the Kabbalah took deep root in Spain. Its followers, who
were chiefly occupied with the study of the Sokar, with edit-
ing some older works, and with writing Kabbalistic com-
mentaries on the Bible, became more and more aggressive,
denouncing in unmeasured terms their co-religionists who
could not see the advantages of this secret doctrine. Thus
Abraham b. Isaac of Granada—who wrote {1391-1409) a
Kabbalistic work entitled The Covenant of Peace, discussing

14 The MS. of Tbn Wakkar's Treatise is minutely deseribed by Uri (No 384).
Tt is written in a character resembling the later Garman Hebrew. is furnished with
references to the pnssages in the Bible and verbal translations in Latin, and
containg such clerical blunders as no Hebrew copyist would commit. The above
analysis of ii is taken from the article in Ersch und Gruber's dllgemeine Ency-
klopiidie, section i, vol. xxxi, p. 100, &e., written by the erudite Steinschneider.
For the other Kabbalistic works of 1bn Wakker we must refer to the same
elaborate article.
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the mysteries of the names of God and the angels, of permn-
tations, commatations, the vowel points and accents——declares
that he who does not acknowledge God in the msnner of
the Kabbalah sins unwittingly, is not regarded by God, has
not his special providence, and, like the abandoped and the
wicked, is left to fate.’®

Similar in import and tons are the writings of Shem Tob
Ibn Shem Tob (died 1430). In his Treatise, entitled zhe
Book of Faithfulness, which is an atiack op the Jewish
philosophers Ibn Ezra, Maimonides, Levi b. Gershon, &ec.,
and a defence of the Kabbalah, Shem Tob denounces the
students of philosophy as heretics, and maintains thet the
salvation of Israel depends upon the Kabbalab. He also wrote
Homilies on the Pentateuch, the Feasts and Fasis, &e., in
which the Kabhalistic doctrines are fully propounded.’®

Moses Botarel or Botarelo, alse a Spaviard, wrote st this
time (1409) his commentary on the famous Beok Jefzira, an
analysis of which is given in the foregoing part of ;this Essay
{vide supra, p. 65, &c.) Unlike Abraham of Granada and
Shem Tob, his two contemporary champions of the Kab-
balah, he praises philosophy, speaks of Aristotle as of a
prophet, and maintains that philosophy and the Kabbalah
propound exactly the same doctrines, and that they only
differ in lsngusge and in technical terms. In this commen-
tary, which he wrote to instruct the Christian scholar Maestro
Juen in the Kabbalah, Botarel shows how, by fausting, ab-
lutions, prayer, invocation of divine and sngelic names, s
man may have such dreams as shall disclese to him the
secrets of the future. - In confirmation of his opinions he
quotes such ancient aunthorities as Rab Ashi, Saadia Gaon,
Hai Gaon, &c., whom the Kabbalah claims as its great

15 This % 13 has been published in Amsterdam, 1848,

16 The mnor "D comsists of eleven parts, subdivided into chapters, and
was published in Ferrara, 1857; the Homilies, entitled mrm b merm were
first published in Venice, 1547, and then in Padus, 1567,
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pillars.’’ Tt is almost needless to remark that these men
lived long before the birth of the Kabbalah, and that this
mode of palming comparatively modern opinions upon great
meun of remote ages, has also been adopted by advocates of
other systems who were anxious to invest their views with the
balo of antiquity.

As countrymen of the foregoing writers, and as exponents
of the opinions of older Kabbalists, are to be mentioned—
(i) Jehudah Chajath who was among the large number of
Jews expelled from Spain in 1493, and who wrote a commen-
tary on the Kabbalistic work, entitled The Divine Order ;'®
snd (ii) Abraham Ibn Sabba, who was banished with thou-
sands of his brethren from Lisbon, 1499, and who is the
suthor of a very extensive commentary on the Pentateuch,
entitled The Bundle of Myrrh, in which he largely avails
bimself of the Sokar and other earlier Kabbalistic works.!

1468-1494, The Kabbalah, which soon after its birth
became partislly known to Chrisiians through Raymond Lully,
was now accessible to Christian scholars through the exertions
and influence of the famous Count John Pico di Mirandola
(born in 1463). This celebrated philosopher determined to
fathom the mysteries of the Kabbalah, and for this purpose
put himself under the teition of & Jew, R. Jochanan Aleman,
who came to Italy from Constantinople. His extraordinary
intellectual powers soon enabled Mirandola to overcome the
difficulties and to unravel the secrets of this theosophy. His
labours were greatly rewarded ; for, according to his shewing,

17 Botarel's Commentary on the Book Jetzira was first published with the
text of this book and other commentaries, Mantua, 1502 ; then Zolkiev, 1740 ;
and in Grodno, 18086, 1820,

18 The srree mmw which is a Commentary on the Win4t nown was published
together with it in Ferrara, 1558.

10 The Comumentary "W "¢ was first published at Constantinople, 1514 ;

then in Venice, 1323, 1346, 1566 ; and in Cracow 1595, Pellican has translated
this Commentary into Latin, and the MS. of this version is in the Zurieh

Library.
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he found that? there is more Christianity in the Kabbalah
than Judeism; he discovered in it proof for the doctrine of
the Trinity, she Incarnation, the divinity of Christ, original
sin, the expiation thereof by Christ, the heavenly Jerusalem,
the fall of the angels, the order of the angels, purgatory and
hell-fire ; in fact the same Gospel which we find in St. Paul,
Dionysius, 8t. Jerome and St. Augustine. As the result of
his Kabbalistic studies Mirandola published, in 1486, when
only twenty-four years of age, mine hundred Theses, which
were placarded in Rome, and which he undertock to defend in
the presence of all European scholars, whom he invited to
the eternal city, promising to defray their travelling expenses.
Among these Theses was the following, ““ No science yields
greater proof of the divinity of Christ than magic and the
Kabbalah.® Pope Sixtus IV (1471-1484) was so delighted
with it that he greatly exerted himself to have Kabbalistic
writings translated into Latin for the use of divinity students.®
Mirandola accordingly translated the following three works:
1, Menahem di Recanti's Commentary on the Pentatench,
erroneously called K. Zevi de Recineto (Wolf, ébid, p. 10);
2, Eliezer of Worms' WBIT PRI