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F IR S T  E  V E N IN  G.

The meeting was opened with prayer by the Rev. Mr. Grant, after which 
the Chairman, Rev. Joshua V. Himes, of the Advent Church, Hudson Street, 
tliis city, read the following notice :

• ^ ' I « , * m * M , > • *
W | I  1

W e hâve been called together this evening for the discussion of the following ques
tions :—

First : Is Immortalité taught by the Bible, Science, or Philosopky ; or proved by Spiritualism ? 
Second : Is Immortality a gift o f Goddépendent upon the character o f the receiver ?

Rev. Mr. Loveland takes the affirmative, as I  understand 
M r. L o v e la n d . —  O f the fîrst question, sir.
Ch a ir m a n . —  Mr. Grant, the négative. The discussion will now proceed

by the opening address of
0 4

MR. LOVELAND.• Zi

though somewhat new in form.

M r. Chairman, Ladies and Gentlemen : I  deem myself happy this evening
in standing before you as the advocate of man’s immortality ; and, though no 
argument pro  nor con, will add to, or diminish from, our real immortality, yet, 
i f  I  succeed in showing to you how every mind demonstrates its own immor- 
tality, I  shall hâve furnished the basis whereon rests ail our affirmations o f 
human unity and equality, and the sure basis, or ground, for universal charity.

This discussion, so far as essential principles are concerned, is no new one,
Jésus, in his day, taught the doctrine o f 

immortality, or eternal life, in opposition to the Sadducees of his day ; and, in 
this latter âge, the old question is again revived. W e stand here to discuss this 
question this evening. 
spirit ; neither can lie know them, because they are spiritually discerned.” 
The natural, or sensuous mind, enveloped in the misty veil o f mere extei*nal 
tangibilities, fails entirely to grasp the invisible and spiritual beauties of the 
universe, and firmly déniés their existence unless their dimensions can be esti-y - •  y ' * • • « * .  • • * . 9 ,:

ated by geometry, or their gravity be determined by the steelyard or bal

“  The natural man discerneth not the tliings of the' 1 O

ance.
That immortality does exist, I  shall endeavor to sustain ; and my first propo

sition this evening is : The dual or triple nature o f man is the grand basic
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doctrine o f ail religions ; is the reeognized fact of ail science, and the funda- 
raental principle o f ail philosophy.

That this is the fundamental doctrine o f the Jewish. and Christian religion, 
no one can doubt wlio lias examined, even cursorily, the records o f the Testa
ments. Take, for instance, the Mosaic account of the création. It is said, 
“ God created man of the dust o f the earth and breathed into him the breath 
of life (or Vives) and man became a living soûl.” Here the idea o f a dual 
nature is clearly expressed. Man is formed by God, first as to lus body, from 
the ground ; then liis soûl, or spirit, is breathed or inspired into liim by the 
Deity, and he becomes the dual or complex being we assert. The same is 
taught where it is affirmed of God “ He formeth the spirit o f man within 
him ; ” and again, “ There is a spirit in man, and the inspiration o f the A l- 
mighty giveth tliem understanding.” It is said of a certain young lady whom 
Christ raised from the dead, that “ her spirit came again.” Paul prays “ your 
whole soûl, spirit, and body he preserved,” etc.

You will ail see the palpable distinction between the soûl and body as indi- 
cated in these passages, but one or two more will state the fact ( i f  possible) still 
more strongly.

Jésus said to his followers, “ fear not them which kill the body but are not 
able to kill the soûl ; ” and Paul directs “  to deliver sucli an one to Satan, for the 
destruction o f the flesh, that the spirit may be saved in the day o f the Lord 
Jésus.”

Not only hâve Jews and Christians held this duality in man’s nature, but 
agreeing with them hâve been the Egyptians, Hindoos, Greeks, and Romans ; 
indeed, ail religions recognize this distinction as fundamental.

Science fails not in ail her classifications to adumbrate this great fact. In  
species and germs slie recognizes the existence o f an invisible power which 
gives the various orders and classes those spécifie characteristics which entitle 
them to be called by the same generie or spécifie name. Corning to the highest 
science, that of medicine, where humanity is the subject, we find, as we should 
expect, the most marked àvowal. The old physicians were compelled to admit 
the existence o f the “ Vis M e d i c a t r i x Natu ” as an important agent.

But now, mental symptoms claim precedence in many instances over those 
merely physical. The dual nature forces a récognition from the man o f science
i f  he would hâve success in his callinsr.© 1 ;

Philosophy commences with this idea. It has no foundation or sphere of
*

existence elsewhere. It  deals with principles, —  principles are real potencies, 
ail potentiality résides in spirit, —  for it isfound nowhere else.

That ail religions sanction what science recognizes and philosophy rests upon, 
is also the affirmation o f the eommon sense o f mankind. Men everywhere, in 
ail tlieir literature, forms o f speech, — colloquial or classical, —  avow their réc
ognition of the duality of their nature. They hâve soûls as well as bodies.

M y second proposition is : That the universe is a System o f means and ends, 
of instruments and uses} otherwise, cause and .



5

Everywhere means and ends reveal themselves as the explanation of the 
great law ; instrumentai!ties employed secure uses ; causes produce their 
effects. Everywhere tliis occurs. Means indicate ends, causes point to effects. 
A  cause created, an end, or effect, must corne. Ends présupposé means, and 
means always suggest ends ; effects include causes. The ends of one depart- 
ment become means to another. The ends or ultimates of the minerai become 
the means for the vegetable, that in its highest ends means for the animal, and 
ail are means for the use of man.

When we reach the ultimate of any world we may be sure that ail else is 
means to that as an end so far as that world’s productions or créations are con- 
cerned. Man is the end, the culmination of this earth. He is the highest of 
ail forms of création liere. He is over ail else by the appointment of the God 
producing him. A il time, ail change hâve been the préparations, the herald 
prophecies of his advent and destiny ; there is,there can be on earth none 
higher than man.

M y third proposition is : That the scheme of the universe is one of exact 
and even justice. Justice is but higher causation —  the correspondence be- 
tween results and the causes producing them.

As a universal principle it is applicable to ail departments of the universe. 
In the lower forms of existence there is a marked immediateness in the justice 
which there rules. Bring together two Chemical substances and instantaneously 
a coalescence follows— justice is done —  the power which links effects and 
causes, means and ends, has performed its mission. But, in proportion to the 
ascension in nature is the involution o f method in rendering justice, and, be- 
cause we often fail to see the iron-linked chain by which cause and effect are 
wedded together, we do not understand the justice of the universe. Beeause 
our bounded vision may take in only a segrement o f the mighty circle of cause 
and effect, shall we therefore eonclude that in the very constitution of the uni
verse the great principle of justice is not incarnate? Effects are wedded to 
their causes by a power which défiés ail attempts to separate them ; for, the 
power ivhich instituted their relation is above ail mere outer nature, and résides 
within the soûl itself ; nothing can resist it. Yainly do they dream who hope 
to escape the operation of this principle, that in some way, <5r by some other 
means, they can escape those results which pertain to legitimate causes. Man,' 
the many-sided being, cannot be fully approached by any single act or event. 
There must be the lapse of time, —  the meeting and concaténation of events,—  
expérience, and conséquent growth in knowledge, in order for man to see and 
realize fully the character and bearings of his dispositions and actions. Years, 
ay, âges, may elapse before the causes in liuman nature and action can by pos-

t

sibility work out their legitimate results. But though it wait it will corne, and 
no skill or power of mere men can prevent the consummation.

M y fourth proposition is : That ail révélation is médiate or immédiate ; di
rect or indirect.

ELDER MILES GRANT AND REV. J. S. LOVELAND.
' w I
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By immédiate révélation I  mean that which is given directly to man liimself,
the sensitive, feeling, seeing, 
cornes through other existences.

thinking soûl. By médiate, I  mean that whicli 
The immédiate is that wliieh is to the man,

the person, who intuitively perceives it as coming from the person or being 
making it, without the aid of any intermediate agencies, as though the speaking 
or revealing power were within the person receiving it. By médiate révélation 
I  mean that wliieh cornes through intermediate channels, those révélations that 
are made by words and things, ail o f which are symbols, or médiate instrumen- 
talities by which the feelings or the thoughts o f one being are, more or less 
correctly, brought to the consciousness o f another. The nature o f things and 
beings constitutes the primary  révélation. There was no révélation before na
ture. The révélation first made to man was the universe that God created, that 
lie might look out upon it. There could be none p rio r  to this —  that which first 
made His goodness visible to that thinking soûl. Hence, there could hâve been 
no prior révélation ; ali, therefore, o f word-revelations must agréé with this pri
mary one, made by God, through nature. And hence, ail verbal révélation 
must agréé with this primary one made by nature, and, as nature is amenable 
to science, and, must consequently cassify its means by and through science, 
that which must agréé with it is thus made amenable to the same test, and 
being made amenable thereto, its mistakes can only be corrected by science. 
And thus it lias been. Verbal révélation for âges led man to suppose this earth 
to be the centre o f the universe ; but the theory of Copernicus and the telescope 
o f Galileo corrected the mistake, in spite o f ail the fears for religion and anath-

So also the Jewish and Christian world for 
âges, on the strength of verbal révélation, affirmed that the whole création was 
accomplislied in six literal days; but science corrects this mistake by showing 
that uncounted âges slowly passed while the earth was passing through those 
changes which hâve fitted it for the résidence of man, so that, as we open the 
leaves of her rocky tablet, wq find, instead o f her having sprung into being in 
connection with man, that those tablets contain the révélation o f her évolution 
from the primordial chaos o f distant eternity, and, during ail these intervenin 
âges, bas God been evolving the form o f the universe we now see.

A  _____

M y fifth proposition is : That ail the preceding facts and principles find their 
culmination and illustration in the grand fact or law of progrès?, which is the 
method of divine procedure in ail times and departments of the universe.

The fact o f progress in the lower departments o f existence is generally ad- 
mitted. That this earth, from an original chaotic mass, lias sprung into its prés
ent form, is admitted to be true. Also, that by uncounted changes matter was 
combined, disintegrated, and recombined; that change followed change, cach 
one o f which refined the constituents o f matter, elevated it to a higher plane o f 
use, until it was possible for vegetable and then animal life to exist on the globe.

But, progress bas been by successive steps o f race —  créations. The lôwest 
form of animal life appeared first, then another, and another still higher, until

emas against the venturesome sage.O O

(Tn
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man has crowned the whole. This idea is indicated by verbal révélation, for, 
essentially the order of création, as stated in Genesis and the other sacred cos
mogonies, is the one which science confirais.0 /

•  - a  r -, . v  t

Man, I  sajr, crowns the whole, by including in himself the law or prineiple 
o f progress. There is no liigher prineiple in this lower création than in him, 
for ail earthly forces and principles find in man their culmination. IIence? 
there is no necessity and perhaps we might say, no possibility, for any further 
création. Pos§essing in himself the capacity for eternally outworking new 
forms of use in his own nature, he is, so to speafe, a perpétuai création, for 
no being could be more perfect than man, and be below the Infinité. These

• i

continuai blossomings of his nature, in the path of change, are the révélations
which his nature makes to itself, and they not only intimate his distinction in

• • -

the scale of existence, but also his possible destiny.
1 bave termed these pi’opositions basic ones, not as being arguments them- 

selves, but as furnisliing a foundation on which to construct an argument in 
favor o f man’s immortality.

I  liave not time now to apply these propositions in argument, and will only 
indicate, that i f  they shall be admitted by the brother who is to follow me 
on the négative side of this question, that man has a dual nature, as he must, 
that the distinction between soûl and body is reasonable in theory, revealed

0 M

by language in connection with the various religions, and indicated by science 
and philosophy ; we shall then contend that the uni verse is one o f means and 
ends, man being an intégral part and the culmination of this portion o f the pro- 
gressiveness of his spiritual constitution capable of continued joy ; their out- 
workings are the symbols o f divine révélation to him that he will live on in the 
coming future, discerning more and more clearly, the necessity for the rendering 
of justice in the future for the inequalities of this présent life. A il events, ail 
acts and changes, will be seen to be embraced in one grand whole o f means 
and ends, and in man they will culminate in the brightenings and glory of his 
immortal existence, —

» f

(The speaker’s time here expired.)

MR. GRANT.
% 9

'  . *
M r. Chairman, Ladies and Gentlemen: —  The subject before us this evening

is one of deep interest. Perhaps no one is agitating the theological world more 
than the one now under examination. Great and important results are attached 
to this question, and, if  my friend upon the opposite side sustains his position 
from philosophy, science, and the Bible, we think he is sustaining the doctrines 
o f liero worship, prayers to saints, purgatory ; the doctrine of eternal misery, 
as held by many, and the doctrine of spi —  ail of which, we think, are 
sustained by him who said to our first parents, “ Tliou shalt not surely die.”

W e are aware that the sympathy of the public is not in harmony with our 
position ; we are aware that popular theology is against us, and, also, the

ELDER MILES GRANT AND REV. J. S. LOVELAND. 7
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* •

majority o f tlie Christians of the présent day ; we are aware o f this ; and 
yet, we feel that we are sustained by raany uninspired men. For instance : 
John Milton, the author o f “  Paradise L os t;”  William Tindall, who presented 
the World with the first printed copy of the Bible printed in English ; Martin 
Luther; the apostolic fathers ; and, we feel that we are sustained by the 
apostles ; by Moses and the prophets ; by Christ and His Father; —  this is the 
way we feel. W e are just as honest in our position as our friend on the oppo
site side is ; we give him the crédit o f being honest ; we lionestly differ, and 
we shall endeavor throughout this discussion to speak only what we lieartily 
lelieve. W e are here to discuss, with Christian feelings, the subject in question.

M y friend on the opposite side has made many assertions. I f  they can be 
sustained, perhaps we might as well yield the ground. But, Mr. Chairman, 
there is a wide différence between assertion and p roo f ;  and we shall call for 
proof— of some o f the assertions, certainly.

The Jirstwas, “ that Jésus taught immortality in opposition to the Saddu-
cees.” In one sense I le  did. But, Mr. Chairman,.we remark, I le  never taught 
that we are immortal in this life, or, that we hâve immortality (as my
opponent and myself agreed that the word human should refer to this life —  this 
was agreed between us) ; hence we remark that Jésus never taught human im
mortality. The Sadducees denied a résurrection of the dead. Christ taught it, 
and by this means we are to obtain immortality.

W e believe in the résurrection o f the dead —  that they are to be raised. 
W e think as Paul did when lie said, “ I f  the dead rise not then is not Christ 
raised, and i f  he is not raised they that sleep in Christ are

Our friend thinks that the doctrine of human immortality is taught us by 
intuition. Mr. Chairman, it is not so taught to me ; I  do not so undei'stand it ; 
no intuition teaclies me such a doctrine. He also says it is the base o f 
religions, both Jewish and Christian ; but, we ask, Mr. Chairman, i f  it is the 
base of ail religions, why do we not find it given so in the Bible, the recognized 
record of God’s word ? W hy does God leave it to the simple wisdom of man ? 
I f  it is the base of ail religions, Mr. Chairman, why did not Christ himself 
teach it? W hy do we hâve to wait until the teachings o f the Platonists were 
introduced into the church in tlie second century ? Call that proof and argu
ment ? Is it not contrary to the belief of Christians ? »Do we not read in 
Genesis “ that God created man o f the dust o f  the earth and breathed into his 
nostrils the breath o f life (or lires) and man became a living soûl” ? W e 
would like that our opponent should define man, so that we shall know his posi
tion, and then we will compare it with facts, science, and phLIosophy. But re- 
ferring to the Scriptures we find the record reads “ that God formed man o f the 
dust o f  the earth;” and, we hâve yet to learn, Mr. Chairman, that man origi- 
nated in any other way than by the direct formation o f his Creator at that time. 
He is made of the dust o f the ground, and when analyzed chemically, is shown 
to be composed of carbon, oxygen, nitrogen, liydrogen, iron, sulphur, phosphorus,
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and lime ; these are ail earthly substances, and when the breath of life (or lives) 
was breathed into his nostrils, lie beeame tbe living, thinking man. Therefore, 
as man is composed o f the dust merely, and of the breath of life, we are yet to 
learn, Mr. Chairman, that any thing but the breath of life leaves man at death, 
or that the body goes anywhere but to the dust from whence it came. W e read
the following interesting question in the 14th chapter of Job: “ I f  a man die

» * •

shall he live again ? ” Not, if he die is lie alive at the same time ? But, “ shall 
he live again ? ”W e gain the answer from our Saviour : “ He that believefh 
in me, though he were dead yet shall he live.” JSfot, “ he is alive,” but, 
“  Jésus willraise Mm at the last day.” W e are asked, do we believe there is a 
différence between body and spirit ? Certainly, sir. W e are not liere to dis
pute ita t ail; we believe God formed the spirit or breath witliin man; but 
when did he create that spirit ? Before the création o f man, before he breathed 
the breath of life into him ? The word here rendered spirit occurs four hun
dred times in the Old Testament, and three hundred and eighty-five times in 
the New, and in not one place do we find it rendered soid. W e hâve the same 
word in A m os4 : 13: “ For, lo, he that formeth the mountains, and createth 
the wi nds, .  . . the Lord, the God o f hosts, is his name.” W e bave the same 
word where we read, “ Then shall the dust return to the earth as it was ; and 
the spirit shall return to God who gave it.” Observe that this word is never 
used in either the masculine or the féminine gender, but always in the neater. 
W e  hâve the same woi'd in Psalms 104: 29: “ Thou hidest thy face, they are 
troubled ; thou takest away their breath ; they die and return to their dust.” 
Here it is used, as you see, as the breath that God breathed into the nostrils o f 
man. It does not always read “ bi'eath of life,” or “ wind,” but it rendered 
wind ninety-jive times in the Old Testament, and then it refers to “  the breath 
o f  lives ;  ” hence, we ail hâve but one breath, we are ail made of dust, and ali 
must turn to dust again. W e are referred to Job 32 : 8, for an example of the 
use of spirit: “ But there is a spirit within man, and the inspiration of the A l- 
mighty giveth them understanding.” Here is the same word again, rendered 
spirit. W e deny that this spirit lives on when the breath is taken away, but 
believe that this very breath of life is the spirit in man. He is formed of the 
dust o f the ground, then is the breath o f life (or lives) breathed into him, and 
he lives ; it is taken away, and they die. Hence the inspiration of the Almighty
giveth them understanding. When they hâve understanding this spirit or breath 
of life is within them*; when taken from them, they ; and, Mr. Chairman, 
ive shall call upon our opponent to show from the Bible, from facts, from phi- 
losophy, from science, or any reliable source, that any thing else leaves man at 
death but the breath of life which God breathed into his nostrils ! Says Job, 
27: 3 : “ The spirit o f God is in my nostrils.” In Matthew 10: 28, we read 
that God “ is able to destroy both soûl and body in hell.” The word here ren
dered soûl, mark, is not that rendered spirit. They are never used interchange- 
ably in the Bible. This word is used in the Old Testament seven hundred and
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fifty-two times, but it is not rendered spirit ; they should not be con- 
founded. Oui’ opponent says that science confirais spiritual existence, espe- 
cially medical science. Mr. Chairmag, we hâve yet to learn that fact ; we call 
for the proof of that assertion ; let our opponent State it. It  is directly the 
opposite, Mr. Chairman, so far as our expérience goes. He says that human 

immortality is the base o f ail philosophy. It is the base o f Ms philosophy, I  
know, but Herodotus says the Egyptians first taught the immortality o f the 
soûl. He wrote some four hundred years be/ore Christ. Does it look reason- 
able, Mr. Chairman, that when a man is alive, and ail his faculties, moral, phy-

<4

sical, and intellectual, are in healthy operation, and he can astonish the world 
by his éloquence ; that when he is dead, when his organism has ail returned to 
dust, that he knows more than ever ? Does it look reasonable, sir ? Has it a 
sensible look about it ? W e say, No ! And we shall bring the Bible to sustain 
our position and décidé the question.

It was remarked by our opponent “ that the whole universe is a System of 
means and ends,” —  we grant that proposition —  “  of causes and effects ; man 
is the end of this life, the culmination point.” W e understand our opponent by 
this to mean, that there is nothing higher than man. I f  this is so, then there is 
nothing, of course, above him. We think God is higher ; Christ is higher. But 
i f  his position is that man is God, and God is man —  i f  this is the meaning 
of the proposition, we shall deny it.

H e remarks “ that the universe is one o f justice.”  W e admit it, not stopping 
to argue it.

He says “ ail révélation is médiate or immédiate, direct or indirect.” W e 
shall not now argue this point, but will wait until it is more fully developed. 
He remarks “ that verbal révélations are amenable to, and agréé with, science.”  
Not prepared to admit it. The remark was made in reference to science, 
“ that it has not one point upon our side ; ”  spoke of “ the changes that might 
bave taken place within the many thousand years from the beginning o f the 
universe,” etc. As this is not the point in discussion, we pass it. He gave us 
to understand “  that the Bible teaches that earth is the centre of the universe.” 
I  should like the cliapter and verse that shows it ; we shall want — sub- 
stantial proof.

His fifth proposition is, “ that man is a being of progress.” W e look upon it 
otherwise. W liy doesn’t he prove it ? Why, i f  this is so, does not man show 
it in himself P Is it in physical form, moral capacities," intellect —  how and 
where? W e think man is retrograding instead of progressing, in re-
spects. It  is progression, but its progression backward instead of onward !  
Records show it to be so, at any rate.

W e ask him to sustain his position ; we doubt it.



ELDER MILES GRANT AND REV. J. S. LOVELAND. 11
MR. LOVELAND.

M r. Chairman, Ladies and Gentlemen : —  I  ara happy that very many of 
my propositions liave been admitted. Very briefly I  will notice a few of the 
leading views of my brother who last spoke.

First, in relation to Jésus teaehing imraoi'tality in opposition to the Saddu-
cees. I  admit that Jésus taught the résurrection ; but in that forra that

o f the living, for ail live unto Him.”

taught immortality or a future life. The Sadducees came to Him and ques- 
tioned Him respecting the résurrection. After explaining to Him part of their 
position, He says, u And that the dead are raised hâve ye not read in the book 
o f Moses, how in the bush God spoke to him, saying I  am the God of Abra
ham, Isaac, and Jacob ? ” “God,” said Jésus, “  is not the God of the dead, but

Abraham, Isaac, and Jacob, who had 
been dead as to the body for very many years, yet lived in the spiritual world, 
whicli was denied by the Sadducees. When my brother says “  that human im
mortality refers onlv to this life,” by human immortality I  mean the immortality 
o f men, not of beasts or the entire animal création. Again, he wishes me to de- 
fine man. I will do that presently. When the Sadducees came to Jésus and 
spoke o f the woman who had seven husbands, and asked, “  at the résurrection 
whose wife she shall be ? ” Jésus answered and said, “  Y e  do err, for in the résur
rection they neither marry nor are given in marriage, but are as the angels of 
God in heaven.” Pbssibly there is no significancy in that. I  leave that with 
my brother to déterminé, as it is the angels and the Almighty that are con- 
cerned. Here is the idea of Job 32: 8 : there is a spirit of man ; the inspira
tion o f the Almighty giveth them understanding ; i. e., the spirits or soûls o f 
men ; it also gave them existence. It is the spirit them which causes
them to will and act. What is this spirit ? Let us hâve that as clear as my
brother wishes me to define some of my positions.

I  did not say “  that medical science and medical men more and more tended to 
pi’ove the immortality o f man’s nature ; ” but I  did say, “ that medical science and 
medical men more and more recognized the duality o f man’s nature, in the influ
ence which mind or spirit lias over physical disease, and that that affords evidence

%

o f sometliing in man which is distinct from the body, and which we call soûl or
spirit.” This is nota direct argument, I  did notoffer it as sucli. The assumption 
is made by my brother that I  said “ that man was the highest of ail nature’s crea- 
ations in the universe.” I  did not say so (V oice. N o !), but I  said “ that 
man was the highest being upon this earth —  this world —  not ail worlds. I  said 
nothing o f other worlds or other universes. I  was surprised at one remark my 
brother made: that if  my position is true, thé Bible is but, with this
remark, I  shall pass to my direct argument, and apply the propositions I  hâve 
submitted by first remarking that man is to man a more perfect révélation than 
any that can be made to him by words. Ideas are older than words, desires 
are back of ideas, and feelings lie back of them. Words, it is said, are signs o f 
ideas; lience, the thing signified must exist before that which signifies it has an
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existence. A  desire must hâve a feeling which is prior to it, which prompts it, 
which exists before it. Tliis is the order of tlie means and ends, the causes and 
effects of the human mind. Hence, I  say, tliat man is man, and himself, 
a mpre perfect révélation tlian can be made to liim by mere words. For, i f  
révélation be made to bina by words, then words must signify ideas, which ideas 
must hâve originated in the mind of man ; hence, as they a ve  in tliis sense a 
révélation to man, man could make it better by comprehending himself.

Man is revealed to himself through his power and susceptibilities. These I  
might classify as intellect, imagination, love of the beautiful, æsthetical, etc. ; 
and they are primary means in the constitution o f man, kaving reference to 
some use which is germain or homogeneous to the nature o f man himself. 
They do not exist as entities in man’s nature, but as powers. Man generieally 
possesses intellect ; man is prior to the thoughts o f his nature ; man is the 
end o f the means used by his Creator in his création. M y brother lias admitted 
that the universe is one of means and ends, and tliat man in himself manifests 
means and ends. That lie is a révélation to himself of what constitutés that 
nature, and what is its destiny. I le  learns tliis from himself, and, i f  a verbal 
révélation can reveal that to. him which will lead him to comprehend liimsélf, 
then we will admit that verbal révélation is superior to the primai révélation 
of God. The existence of aspiration or desire in man’s nature, we here 
remark, signifies a capacity witliin that nature to enjoy and realize that desire 
i f  attained; and unless there «s a capacity in the* nature o f man for the en- 
joyment o f immortality, or any thing else, he could not désire it ;  —  it would 
be impossible. Man desires immortality because he has an innate capac
ity for its enjoyment wlien attained, and he could not desire it unless he pos~ 
sessed that internai capacity. The very fact o f his desiring it shows he can 
enjoy it. The desire and capacity is the means ; the possession, the end to be 
subserved by the use of these faculties. The strongest desire in man is that he 
sliall eternally live ; man desires tliis. more than any other one thing ; and the
fact o f his desiring it shows that he is capacitated to enjoy it ; that unless he

' # ■ ■ ■ ^
noas so capacitated he would not desire it. W hy is it tliat. men desire —  not so
much to live here —  but they desire eternal life —  immortality? 'This is the
question. W hy do they desire it so much ? Is it not that they feel there
is a craving, a longing after this eternal life or immortality? I  do not say
that man isimmortal because he desires it, but that he desires it because he has
the natural capacities with which to enjoy it. M y position, clearly stated, is
this: there is, there cannot be, any desire, unless* the person desiring it is fitted
to receive it, and has a provision in his nature fitted for its réception. Let this
argument be met i f  it can be. , ,

M y opponent says, “that man, instead of progressing, is retrograding ; he is 
progressing, but it is backward instead of forward.” This is somewliat singular ; 
it’s a strange position for a man to assume who prétends to understand these

% i

matters as well as my opponent. I  hâve only to say in answer to this, that it
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is generally admitted, by philosophy, by science, by religion also, and it stands 
out as one of the prime val facts on the face o f nature herself, that man a 
being o f progression, not o f retrogreSsiom Progress is visible everywhere! 
Nature reveals it ; man shows it ; one change after another proves it. Let mv 
opponent substantiate the assertion he lias made ; let him prove it. It is so.
None dispute it ; it is no manufactured idea; it is no assertion. fact

M y brother speaks of the résurrection, as being of the literal body, etc. He 
says if it is literal in oné case it is in another ; i f  it be true in one instance it is 
true in ail instances, etc. I f  bis nature is so constituted that he may live in the
future it will reveal itself. ?/
immortal, then is not God immortal. Again, my brother speaks o f man as be
ing made only o f  the dust o f  the earth, and yet says, almost in the same breath, 
he is composed o f oxygen, hydrogen, nitrogen, and some other substances !
How is this ? W e leave himto reconcile these discrepancies with liimself and the
Bible.

W e affirm that man’s immortality is revealed in the intellectual powers which 
he possesses, in those aspirations which are never satished with this life, but 
long for eternal life ; that immortality reveals itself in the inhérent qualifies of 
man. Man cannot be satisfied here : he is intuitively taught to feel that there 
is something more ; and he lives, as it were, hoping and longing for the life to 
corne. ( “  Time.” )

MR. GRANT.

Mr. Ckairman, Ladies and Gentlemen : —  The remark is made, “ He is not
I

the God of the dead but of the living, for ail live unto Him.” It  is here, 
our friend remarks, that we are taught the résurrection of the dead and the im
mortality o f the soûl. Let us look at the subject a little more. In Luke 20 : 27, 
you find the aceount. There was a wonaan vvho had seven husbands. “  In the 
résurrection wliose wife shall she be ? For they ail had lier.” The Saviour 
says, 44 they that shall be accounted worthy to obtain that world, and the résur
rection from the dead, neither marry nor are given in marriage ; neither can 
they die any more, ”— implving that they die once, —  “ for they are equal unto 
the angels, being the cliildren of the résurrection. Now that the dead are 
raised”— our friend dwells on tlie word are, as i f  the résurrection had already 
taken place. The Syriac reads : “ But that the dead will rise, even Moses 
showed ; for, at lhe busli he maketh mention while he saith, The Lord, the God 
o f Abraham, the God of Isaac, and the God of Jacob.” There is also reference 
made to the same account, our friend remarks, in Mark 12: 25, 26, 27 ; “ For 
when they shall arise from the dead they neither marry nor are given in mar
riage,” etc. “ And as touching the dead, that they rise”— or shall be raised —

. u Ilave  ye not read in the book of Moses how in the bush God spake unto him, 
saying, I  am the God of Abraham, and the God of Isaac, and the God of Jacob ? 
H e is not the God of the dead but of the living.” What is our Saviour here en-
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deavoring to pvove ? Is it not the doctrine o f the résurrection o f the dead ? 
Admitting, even, that they are alive, does this prove the résurrection ? But it 
is easiiy enoughunderstood i f  you admit they were dead. Does not Paul him- 
self say, Rom. 4: 17 ( “ As it is written, I  hâve made thee a father o f maiiy na
tions), before him whom lie believed, even God, who quickeneth the dead, and 
calleth those things which be not, as though they were ” ? Now cornes the point. 
W e read liere, “ as touching the résurrection of the dead, I  the God o f 
Abraham, Isaac, and Jacob.” But, if  they are olive, then there is no need o f a 
résurrection of the dead. W e claim this argument o f the other side, Mr. Chair-• : • ; . O  . - • • ■ - * y

man. “ I  am the God of Abraham, Isaac, and Jacob ”— they are dead—  ivhen 
dead lie déclarés “  lie is not their God when dead ”—  they need no God to prove 
that they are alive.They can live again, and “ Christ died that lie might raise 
man from the dead, and be the Lord hoth of the dead and the living ! ”

M y friend says, Jésus did not preacli a literal résurrection o f the dead. W e  
are rather surprised at this assertion after his remark on spirits and démons. 
Jésus is the type of the résurrection, yet my friend daims that “ he lias not risen 
from the dead. “  I f  the dead be not raised, then is Christ not raised.” Y e t he

i  T é  /  «  « %. . • #  { T , e * ■ '  • * 1 # 4 1

daims that the spirit never dles 1
W e remarked before that the spirit does not mean life, but the breath o f life, 

or lives. The word rendered spirit does not ahvays mean a It  means
also a state of being. Thus we read of the “ contrite in ,” the “ humble in 
spirit,” the “  meek in spirit.” It dénotés an influence proceedingyrom the being 
— not a being in itse 1 f  !

Our friend remarks, in speaking of man as being a progressive being, that we 
claimed that i f  progress is true, the Bible is false. W e did not say that i f  progress 
was true the Bible was false ; but, i f  man is growing the Bible is false.
These are the words we used. The Bible account says, “  man shall wax worse 
and worse.” Now if  he can understand the words o f Révélation we ask, man 
growing better or worse ? Is the Bible true or false ? The records o f crime, ail 
over the eartli, show man to be retrograding instead o f advancing.

’ • 1 . _ O  ' *

Again, my opponent says, “ manreveals himself to himself.”  I  do not wisk 
any other révélation than the Bible. I  read in this good book (holding the Bible 
up before the audience) “  that life and immortality are brought to light through 
the Gospel.” Not ail the pliilosophy that man ever liad, does now, or ever
possess, could ever convince me o f a résurrection of the dead without the aid o f 
this blessed book !

I - * 4 % « ' ’  i •• .•

W e pass now to the considération of our friend’s remarks on the word desire. 
He says, “  the desire o f immortality is proof o f the future, and that man couldn’t 
desire h unless he was adapted and capacitated to enjoy it.” Y ery  well ; we ad
mit that point. He asks, “  what is the universal desire o f man ? ” W e assume 
future eternal life !  And that desire for it, Mr. Chairman, proves we havn't g o t  

it ! (Loud applause from the friends o f Mr. Grant.)
b«

Chairm an . 1 hope we shall hâve no more démonstrations of this kind.
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M b . Grant . The Chairman is riglit. You hâve applauded my friend once ;
call it even now. W e wish no cheering; it is not pleasant to us at ail.

M b. G rant then proceeded. W e
fa  et

A  man would be foolish to desire a thing lie has al-proves lie hasn’t got it ! 
ready ! He asks the question, “ can mortals desire immortality ? ” Not i f  he 
has it —  he can’t. When I  hâve my book (holding a book in his hand), I  do not 
desire it ! When I  am sick I  desire to be well —  does that make me so ? 
When a man desires to be rich, does that prove he rich ? Not at ail, sir ; 
it proves he wants to he so, and that in itself implies that he is not! Perhaps 
our friend will clear this up in some way.

He says, it is just as possible for a clam to desire to be a man, as for a mortal 
to desire immortality ? The clam might desire to be a man, but, can a clam 
desire to be a clam? No ; because it is one already. Yet, he says man “ desires 
to be immortal, because he is immortal.” There is no mistake that he said so. 
W e noted it down. Man, by the law of progress, is susceptible of receiving im
mortality ; and yet he has got it ! Perhaps my friend is a little confused in 
his mind ; he makes such strange remarks.

He refers again to progress. Look back to Adam and Eve in their inno
cence, when the earth was full o f love and harmony. Where is the progress ? 
A re  we better, so far, than our first parents ? Is man better now tlian when 
first created ? H e says, “ man is so constituted as to receive immortality.” W e 
admit that, but we deny that it proves universal immortality, because humanity 
possesses the capacities fo r  that immortality. Where is the use of putting 
forth any effort to obtain immortality i f  we are ail to bave it without any effort 
whatever ? «

Now we corne to an interesting point in our opponent’s remarks. He says, 
“ man is created in the image of God,” —  this we admit, of course —  “ wliich 
proves he is immortal, or else he is not created in God’s image, or else God 
Himself is not immortal.” He might as well say, man is omnipotent, because 
God is so. W e are not here to argue the immortality of God, but of man. 
Perhaps he believes that man is God—  and that we hâve none otlier, as rriany 
do! W e admit that God is immortal ; we are not disputing that point at ail.

H e says,“  man’s faculties are adapted for something more than this life ”
that’s it —  that’s it —  that’s the point we believe, exactly.

£

W e believe we hâve answered ail our opponent’s arguments ; we hâve noth-
m

ing more to say, as we see. It is not our place, upon the négative, to bring 
forth any arguments, but only to answer those put forth by the affirmative ; 
and, as I  hâve done this, I  will cheerfully give my opponent the balance of my 
time, and sit down.
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MR. LOVELAND.

M r. C h a i r m a n ,Ladies and Gentlemen : —  Either my brother is a very poor
reporter, or else I  liave sait! a great rnany things I  ne ver thought of, or meant 
to say, or else I  bave a strange habit of one thing and another!
M y brother uses phrases like these: “ we hâve immortality,” as though it were 
a thing to hâve —  a thing to possess ! As though, when I  used the word spirit
ual, I  meant something distinct from man, something winch cornes into hxs 
possession !  I  meant nothing o f the kind ; I  meant the inner State or tlie 
soid o f man, the very constitution of the human spirit itself ; îliat it is natu- 
rally and necessarily immortal ; that it naturally desires future life, and, that 
that desire for future existence, which almost eveiy, nay ail human beings pos
sess, is the interior soûl o f lus constitutional organisai, because, mark you, that 
in  this desire for future existence is blended not only the desive or idea o f the 
life itself, but also o f the everlasting joys which are anticipated in connection 
with that State of existence. This is what I  meant; hence, I  did not say that
we hâve immortality because we desire it. Nor bave I  made the remark, “  that
unless lie can liave immortality,” unless I  made a remark I  never intended to 
make. I  did say, that unless man’s inhérent constitution, or his spiritual nature, 
be immortal, unless he had capacities for the enjoyment of immortality, lie could 
not hâve the desire fo r  it !  That is what I  said, exactly.

Man now possesses ail the faculties originally created in liim, and they, so 
far as this life is concerned, exert a happifying influence ; they show tliemselves 
in his constitution, for they are natural, and will naturally do so. I f  they exist 
here only that they might subserve the mere necessity o f an earthly exist
ence, how they could meet the wants of the spiritual nature, is very poorly
shown. The necessities o f this existence seem perfectly fitted to perfectly an- 
swer the ends to which that nature is adapted, for tlien do ail these liigli and
noble faculties of man explain the fact that only his earthly existence would

%

perish. But, i f  the faculties that man possesses can be used for the perfection 
o f spiritual existence —  if they can here— fora  spiritual existence —  that ex
istence in which man shall be ever unfolding more and more in the perfection 
which we see liim striving for now, then these unfoldings must be germane to 
that existence, to which a more earthly existence does not correspond as the end 
o f life.

This, I  claim, was taught by Jésus, and as man is now what he was then,
• • •

and the world exists now as it did then, and if there be a future life admitted 
for man, then we see a use, an end for him, which corresponds with his nature, 
in its adaptation of means and uses.

I f  you give eternity to man, i f  you give him a future, i f  you allow him the 
gift o f eternal life, to ail men, you hâve laid the basis for that cliarity inculcated 
by Jésus wlien he taught us “ to love one another.” You hâve also laid the

#
1
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basis forthat satîsfying faitli which gilds tlie whole of life with smiles ; and with 
that belief you may feel much higher joy, and such joy as corresponds with the 
wants of man’s nature. And, with this end in view, eacli succeeding throb in the 
lieart o f man’s conscious nature, shall cause him to grow more and more happy 
in the contemplation of his future being. A il these glorious thoughts will tend 
more and more to spiritualize mankind ; will cause the true nature of man to 
shine in this light ; we can glory and rejoice in ail the bright anticipations of 
the future. The bright sun of glory will never set upon the nature of man. 
When we shall hâve sprung into this new sphere of being each subséquent joy 
shall work out the true end of life.

That this desire is in the lieart o f man, we think our brother admits, and we 
think ail Christian religionists admit the same fact. Does any Christian, in his 
sober senses, believe that there is no higher destiny for man except to l’eturn to 
the dust from which they, in the persons of our first parents, as to their outer 
nature, were taken? W ere they but dust o f the earth? W ere (heyuot more,
that is spiritual ? Are we then to be consigned again to the dust from whence
we came ? A re ail these higher faculties of man created to perish forever ? 
there to be no rédemption ? W e fain would h ope so ; for, it bas been said,

“ ’Twas great to speak a world from nanglit ;
’ Twas greater to redeem.”

y

And wou’ld this higher life, which is the animus of the Christian’s hope, be so 
greatly prized were they formed only of the dust ? Does not this indicate the 
means and ends of which we hâve spoken ? Does it not show man is so

himself bv knowled Does it
( “  Time expired.” )

MR. GRANT.

A ir. Chairman, Ladies and Gentlemen W e read in the Bible, “ when this 
mortal shall /wt on immortality.” This shows we havn’t got it. This lias already 
been shown, we think, satisfactorily. M y opponent remarks, “  the présent 
life is not sufficient to satisfy the demands o f man’s nature.” Certainly not. 
There is the life to corne ; we hâve admitted that. W e believe it, and we believe 
it because- the Bible says so ! (Applause.) He remarks, “ we are better than 
our lirst parents, if  the Bible is true.” Please show us where the Bible says 
so. Does it not say, “ S in br^ught death into the world,” and that God sent 
Christ to redeem the world ” ? I f  it is better, Mr. Chairman, what is the use 
o f a rédemption ?

I  read, Mr. Chairman, of Adam : “ lest he put forth his hand and take also o f 
the tree of life and live forever.” That doesn’t mean lie live forever, any
way ? Does it P W e think not. It is true, it was a great work to redeem the 
world ; but you rnust also bear in mind that it involved a great sacrifice 
than you know for. How much better would it hâve been for the human race

2
more
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/
i f  Christ could hâve been spared the many scenes o f anguish through which he 
passed. Does my friend say that man is happier in his toil than he would be 
in the calmness o f his own conscious innocence ? God said, “  Adam should 
surely die ; ” the devil said, “  thou shalt not surely die.” Let our friend now 
tell us who told the truth ?

*
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Operred by prayer by Rev. Mr. Loveland.

MR. LOVELAND.
M r. Chairman, Ladies and Gentlemen : In resuming the discussion, I  wish to 

call your attention to a fact which rnust hâve been patent to jour observation, 
last evening. I  refer to the marvellous ease witli which my brother ori the néga
tive disposed of my arguments ; and, his real or seeming obliviousness to the fact 
that I  had presented anything demanding the slightest notice, was very refresh- 
ing, while his construction o f men o f straw with which to amuse liimself, instead 
o f meeting the real positions adduced, was simply ridiculous ; and I  must assure

• *  i * . I* j * * P  1  1 * •  • •

him that no such attempts to wink down my arguments will answer the purpose. 
I  promise him attention to ail his real positions, when he shall lead in debate. I  
will not set aside the points he makes when he takes the affirmative, neither 
must he, now, or else he must yield us the affirmative of this question.

M y jirst position was, that man possesses a dual nature —  soûl or spirit, and 
body. This he partly admits, but seeks to avoid its force by assuming that
spirit is simply breath —  air! Yery  well ; it is the breath o f G od ; “ for he

%

breathed, ”it is said, “ into man the breath of life (or lires), and he became a
living soûl. But he has admitted too much, by allowing that angels are spirits
organized, personal beings ! I  recollect a passage which says, “ who maketh 
his angels spirits, and his ministers a dame o f lire,” or, as I  might say, more 
pi'operly, “  who maketh his spirits angels ” —  angel being not a title of a 
but indicating an office. Angels are men, natural men, who lmve laid off the 
physical body, but who live in a spiritual existence. I  liere affirm, that there 
is not a hint,much less a précisé déclaration, in the whole Bible, from Genesis 
to Révélations, affirming angels to be a distinct order o f beings from men, or, 
that they bave a nature distinct from  that of man! On the contrary, it will 
occur to you —  ail who hâve rend, as you ail hâve, the Bible —  that angels are
called men, that they hâve appeared as men, talked as men, that they eat and

• •

drink as men, or are said to liave so done. But my opponent déclarés that the 
spirit in man is nothing but his breath ? But “  is the Ilo ly  Spirit a breath ” ? 
W ere the démons of the New Testament breaths? But these démons are 
called spirits —  unclean spirits ; were they breaths ? Démons are also called men. 
According to the theory of the Greeks they were the spirits o f men, and the 
spirits o f men who had livedon the ecirth! Was the spirit which stood before 
Job’s friend, a simple breath, or a real, personal entity ? Personal qualities are 
attributed to spirit, and spirits. But oui* opponent says also, that “ the spirit o f 
man is the influence ; that is, the spirit which is within him.” Was man only

<1
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the influence of God ? Paul’s spirit is said to hâve been “  stirred .*
W e read also o f a woundedspirit. So wlien the terni soûl is used, is the soûl 
a breath, or something else ? Is it any thing else than this actual, personal, 
conscious, thinking being, which is converted by the laws o f the Lord ? Is it 
a b r e a t h , , or is it something else which filleth us with life ? These various ex
amples fortify the position of man’s immortality —  not direct!}', mark you ; nor do 
I  assume that the immortality of man is demonstrated in the fact that lie lias a 
dual nature, but that spirit and soûl are ternis we use interchangeably, wlien we 
refer to the thinking, conscious, personal part o f man ; that tliey are something 
distinct from man’s outer form, or body. The evidence afforded by the trance 
is also strictly applicable here. Paul implies that the thinking, knowing part 
o f man rnay be absent from the body, wlien lie says lie knew a man fourteen 
years since, whether in the body or out, lie didn’t know ; God knew ; sucli an 
one caught up into paradise, hearing unspeakable tliings not allowable to be 
uttered. Now, I  ask, wliat was this which Paul says may hâve been caught up 
into paradise ? Was it a breath, or what it ? Or, was it that which acted, 
thought, and knew, of which lie is speaking ? “ Whether in the body or out,
God Jcnoweth”There is something, tlien, which can be caught up into the
tliird lieaven, and yet may be out of the body, Paul being autliority therefor !

Many will recall the instance of the gifted Tennent, a preacher in N.ew Jer
sey during the last century, who wTas supposed for some days to be dead, but 
who was finally revived, and related his wonderful expérience while in his, to 
ail appearance, unconscious State. The body was kept, contrary to the wishes 
of liis family and friends, from burial, by the physician ; and, after recovering 
from this trance, he affirmed that, notwithstanding his body had been to ail ap
pearance dead, that he was, notwithstanding, conscious, and like tlie one Paul 
speaks of, was enabled to look upon spiritual tliings “  tliat were not allowable 
to be uttered.” So great was the glory revealed to him that it remained wi ih 
him for years, and eclipsed ail the glories o f this mundane spliere o f existence !

I  remember, years since, at a Methodist camp meeting, we liad taken along a 
little orphan giri, some nine years of âge. One day she liad been missing. W e 
looked around after lier, and after a long searcîi found lier in the back side o f a 
tent, in a trance ! She had never seen any thing of the kind in lier life ; did 
not know what it was. She came out o f it after a while (and here please re
member that my brotlier last evening appealed to your perception o f the ridicu- 
lous, about a man’s being “ knocked in the liead,” having bis brains scattered 
about upon the ground, and tlien knowing more than he knew when he was 
alive, and “ ail togetlier” ). She said she saw the spirit o f lier mother ; that 
angels and spirits came and talked with lier. She had never this. It
was a new thing. She had never heard o f it. But there, in the innocency o f 
lier childhood —  and she was one o f the most perfectly innocent little beings I
ever saw ) she had passed into tliat unconscious State, outwardly. But there
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iv a s something still alive — a consciousness of spiritual pi’esences manifesting 
ail theiv love toward her ! ïs  there no evidence of a spirit in man ?

Another instance occurred some years since, in the town of Danviîle, Ver- 
mont. A  man by the name of Weeks, a member of the Free-W ill Baptist 
Church, was supposed to be dead, and laid in that condition some days. The 
best pliysicians in the country said lie had died of mortification of the bovvels 
a fatal disease, as every physician knows ; but after some days there were signs 
o f reviving animation in that form, and he was able to whisper to them what 
would restore the body again to life. This being done, and life in a measure re- 
gainecl, the man detailed the expérience of his thinking, conscious, personal self, 
during winch the body shoived ail the appearances of death : 
conscious State there was a sometlùngin liim which allowed him to hold commun-

What was it ? I  leave our. brother to answer, while 
I  pass this point, for I  might multiply instances of the same description suffi- 
cient to occupy ail my time.

M y brother must show, in opposition to this array of testimony, that the soûl 
or spirit is not, as here affirmed, the thinking, feeling, conscious, personality o f 
man, or else admit our first position to be triumphantly sustained. And as he 
admits the spirit. to be the source o f  life, we are prepared to infer, from this ad
mission, it to be essential life itself.J

Our second proposition was that “ the universe was a scheme of means and

; During that un

ion with spiritual beinsrs.1 O

ends.” This was admitted. I  observed, on this proposition, first, that there can be 
no superfluous ends ; second, that man is the end, culmination, or head of this 
earth, a crown set over the Works o f God’s hands; third, that the universe is 
one o f even and exact justice, was fu lly  admitted ; fourth, that ail révélation is 
either médiate or immédiate, direct or indirect— partly admitted, partly de- 
nied. I  showed that médiate révélation was by symbols, words, and things. 
Yei'bal révélations must agréé with the primary ones in nature ; and science 
corrects the verbal. Tins was denied. In proof, I  referredyou to the fact that the 
Jewish church and the Christian church, down to the days of Copernicus, without 
a single exception, so far as history furnishes any proof whatever, believed this 
earth to be (lie centre of the universe, and, believed it from the verbal déclara
tions o f the scriptures, and that science corrected the mistakes o f verbal révéla
tion, by proving that the earth, instead of being itself the centre o f the universe, 
was only one o f many similar bodies which ail revolve around one great centre. 
Tins can not be denied; it is fa c t !And it will not do, in defence, to say that 
the Bible doesn’t mean that the earth is the centre, because ive know that such 
was the belief until science forced the christain world everywhere to receive
evidence, instead of believing the verbal révélation, they had before them.

%
M y fifth proposition was the affirmation of the law of progrès^ as demonstrated 

in the formation of the universe, from original chaos, which, after change upon 
change took place, was in a condition for the réception o f man, etc. This was 
denied, as a universal law, though perkaps applicable. I f  I  understood
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my brother rightly he said “ that the principles of geology and ail its followers 
asserted that six of our days were sufficient foi* the création of this sphere.” I  
may be wrong ; if I  am, I  wait to be corrected.

M e . Grant. —  I  remarked that some, not ail, geologists lield these views —  
some of the most able writers on these subjects.

*

M e . L oveland . —  I  say then, in reply to this, that ail the principa l geolo
gists, and, so far as /know, every geologist wlio is recognized as a scientifîc man, 
affirras/wsÆ the contrary,beginning with Professor Hitchcock, o f our own country ; 
Hugh Miller, John Pye Smith,4fc£ell, and ail the otlier acknowledged able 
writers upon geology, admit the mistake o f supposing it to be in the space 
o f six o f our days, and affirm that it would occupy many thousands of years for 
the formation o f such a sphere as this.

Man, as an intégral portion of the great whole of création, must embrace 
within himself, in liis powers and susceptibilités, means and ends. Then I  
brouglit the argument to the point ; man desires immortality, with the accessory 
idea of happiness ; this desire is, with otlier faculties, a means pointing to the 
future as a prophecy, and back to the souks essence as a basis, or source ; is a 
product o f soûl life or essence. There is, there must be, a corrrespondence be- 
tween cause and elfect ; the bramble cannot produce figs, nor the fîg-tree bring 
forth brambles. The idea of, and the faith in, man’s immortality, spring from 
this desire, or else are matter o f révélation ; in either case true.

Man is constitutionally progressive ; that is, God progressively unfolds or re- 
veals himself in His universe ; so man progresses in the comprehenson and enjoy- 
ment of these révélations ; that God incarnates in the parental germ o f ail forms 
of existence that power wdiicli outworks ail their future destiny. This, in man, 
is the image o f God, or, man’s spiritual nature, for God is a spirit. “  Ilence, i f  
one human being ever reaps the golden harvests o f immortality, ail will.”

What is my brother’s answer to this concaténation of argument ? H e retorts by 
a play upon words, —  he seeks to reduce my argument to an absurdity, —  upon 
the word immortality, meaning, as applied to the soûl, capacities for eternal joy, 
and as applied to the future desire therefore. This he seeks to avoid by a play 
upon words, and ail he does -with that argument is to say that “ it amounts to 
this : man désires immortality hecause he lias it, and has it hecause he desires i t ! ” 
Let us see. •

For instance, the desire for music indicates a passion for music ; a man 
has the desire, the germ, the longing after it within him. What do we mean by 
this? Do we mean to say that hecause he has the desire for music, therefore he 
is a profîcient in the execution o f music ? No. But we do mean to say that the 
music is in  the n^m, in that he has the musical capacity ; that he could not de
sire the music unless the musical capacities were there. W e mean that man 
desires immortality in the future, hecause lie has the capacities or inhérent essence 
o f  immortality within him. This point, mark you, has not been touched ; it has
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not been loolcecl at in the attempted answer !  Understand this ; apply it to food. 
A  man could not desire food i f  lie kad not the digestive apparatus, any more 
than he could desire music if  lie kad not the musical capacity. So in ail

Tliere can be no desire wkere there is nobranches of learning and éducation.U

capacity corresponding to the enjoyment of the tliings desired in the person who 
desires tliem. This argument lias not been met, and, \ve repeat, it can not be met, 
without denying the propositions wliick liave been already admitted. (Time 
expired.)

MR. GRANT.
M r. Chairman,Ladies and Gentlemen: —  I  hâve listened witli a great deal

o f interest to my opponent. I  am plcased witli him, and présumé you ail are. 
He is so lcind and gentlemanly ; I  love to talk with such a man.

W e will briefly run over the points pi’esented to us. First, “ man has a dual
»

nature ; soûl or spirit, and body.” I f  by dual nature he means two distinct 
men, we disagree. I f  he means by nature that lie tliinks and acts, we coïncide.

Nature doesn’t act, doesn’t tliink, doesn’t reason. It is 
not an entity. When he says, “  two distinct natures where there is but one
Nature is not a being.

being,” that one being must hâve botli the natures ! Is this liis meaning?
Then cornes the interesting point o f angels. The assertion is made that 

àngels are the spirits o f  men. W e read, in Hebrews 1:14, that they are “ min- 
istering spirits sent forth to minister for them who sliall be heirs o f salvation.”  
W e believe in angel maifestation, because the Bible teaches it. W e liave 
records of such manifestations. M y opponent refers to them, and says o f these 
angels that they are tangible organizations ; that they did eat wlien they visited 
the earth ; that Lot waited on them, washed their feet, and made préparations 
for them to remain over night. And, we learn, “  that should not be forget-
ful to entertain strangei■s ; for therebv some liave entertained angels unawares.”O

Now, Mr. Chairman, we make the remark boldly that these angels are not the 
spirits of men in a single instance ; that no departed human spirit ever did or 
ever will corne again to earth ; that the thing is impossible, absurd, and contrary 
to sense.

(Mingled applanse and hisses, during whicli the Chairman called the meeting 
to order.)

M r . G rant then proceeded. W e admit that angels are tangible organisms, 
like ourselves ; but they are not made of tiesh and boues and earthy mat-
ter, as we are. Christ says, U

hâve.” But we do read, Mr. Chairman, in relation to the création of man, the 
work o f our Creator, “ let us make man in our image.” Then we read, “  man 
wTas made a little lower than the angels.” Was he made a little lower tlian

read it. Thehimself That hardly looks sensible to me. W e
Bible confirais it. “ Man was made a little lower than the angels.” Then I  
read again, “  when man is raised from the dead, lie will be made equal to
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the angels.” Eqnal to himself,J sir ? W e read of an gels rnnni festin g themselves
to Adam and his companion before there was anj deatli m the world or any- 
where else. Now, i f  angels are departed men’s where did /liese corne
from ? Who were instructed to guard tîie tree of life before the first man died 
—  the noblest of the hnman race' Who were these ? W e shall want this 
point met, too ! Angels resemble men —  hâve been mistaken for men ; their out- 
ward appearance is very similar, otherwise they would not hâve been mistaken 
fo r  men, as they frequenlly hâve. Daniel says, “  an angel appeared to me as
the appearance o f  a man.” Looked likea man! W e shonld like our brother 
to show that man lias something in  him that goes out of him whjcli is immortal, 
which lias the “ appearance o f a man,” and is like a man. Something that lias 
strength and power ; something that can roll away the stone from the door o f 
the sepulchre. Mr. Chairman, when angels liave made themselves manifest 
they hâve always corne in their ownpersons, never through a “  medium,”  in a single 
instance —  bible proof to the contrary ! There is not one example to be found. 
These angels liave power to render themselves visible or invisible, at pleasure, 
as Jésus did after I le  arose from the dead. Angels, as we hâve before re- 
marked, are tangible organisons, so that they can “ let men wash their feet/’ 
and they can “  eat b read.” Is there such a being goes out o f men after death ? 
One that cornes back with his feet!One that sits down and eats Let
there be p ro o f— proof, Mr. Chairman, that but the
leaves man at death !

M y opponent sticks to it still, that angels are an order o f beings liigher than
men, instituted before men. Then it follows that they are not men. They

#

liave been mistaken for men.
He asks, “ are the démons b r e a t h s ? ”No, sir. W e remarked, last evening, 

that the word spirit lias four uses in the Bible.
F irs t: “ For praising and being as God, which is a spirit.” Angels are 

spirits ; démons are spirits —  unclean spirits, etc.
Second : Spirit is used to dénote an influence proceeding from a being, as in 

the case of mesmerism, a psycliological influence — spiritual influence cast from 
one man to the other.

It also represents the ïlo ly  Spirit which proceedeth from God ; not breath or 
■wind. Certainly not. He asks, “ was that a breath that passed before Job ? ” No, 
sir. It was a spirit, an angel. “  Is the soûl a brea ?” No, sir. The word ren- 
dered soûl is never rendered spirit, as we remarked last evening. It  occurs 
seven hundred and ffty -tw o tûmes in the Old Testament, and one hundred and 
fv e  times in the New, and is not rendered spirit once ; tlierefore they should not 
be confounded, I  remark again. “ Is any thing else lost but this living, think- 
ing being? ” No, sir. The wliole man is dead, with ail his passions and appe-
tites.

M y opponent then refers to strong constitutions as proof o f the immortality 
of the spirit. W e can’t seeliow this proves it, because —
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Me. L oyer and . I  did not offer it as proof, sir.

M r . Grant . Then it should not be brought, i f  it is no proof. Paul says, 
“  1 knew a man in Christ above fourteen )rears ago, whether in tlie body I  can- 
not tell, or whether out of the body, I  cannot tell; God knowetli —  such a one 
caught up to the tliird heaven.” W e hâve several such examples in the Bible, 
o f persons being caught up into the air, sometimes personally, sometimes men- 
tally ; as we see things in dreams, for instance. I  see my friend, talk with him, 
we hâve a pleasant conversation together, but

“ Awake to f in it  it’s ail a dream.”

So in the trance, and other States, wlien they tliink tliey are taken away bodily. 
See Ezekiel 8 : 3 : “ And lie put forth the forai of a hand, and took me by a 
lock o f mine liead ; and the spirit lifted me up between the earth and the lieav- 
ens,” etc. Révélations 21: 10: “ And lie carried me away in the spirit to a 
great and high mountain,” etc. Ezekiel 11: 24: “  Afterwards the spirit took 
me up and brought me in a vision by the spirit o f God into Chaldea, to them 
o f tlie captivity.”  W e believe angels liave the power to take a man up and 
carry him ; we believe démons can do as mucli (faint attempts at applause) ; 
but we ai’e not prepared to admit tliat the “  breath of life ” —  which ive liave 
sliown to be tlie only tliing that leaves the body at deatli —  can take a man up 
and carrry him ofif ! Paul did not know whether the man iras in  the body or 
out. “ God knoweth ; ” so there is as much px*oof in tliat passage for my side, 
as there is for my opponent’s.

He asks me, “ is life a being, or an attribute of a being?” W e might ques
tion bis définition of life. Then i f  this spirit is essential life itself, it is no

“ The Christians believed the earth was the centre o f the uni- 
verse, because the Bible taught it; and this error was not corrected till science
essential being.

showed the mistake.” The Bible does not prétend to teach astronomy or geol- 
ogy, but the way of life and how to obtain immortality. He says his argument 
in favor of desire is “ one that can’t be met, and there’s no use in trying.” I t ’s 
one tliing to say it, Mr. Chairman, but quite another tliing to do it. I f  I  lieard 
my friend right, I  understood him to say, “ the fact o f man’s desiring immor
tality was p ro o f  that he had it.” I t ’s eitlier proof that he lias got it, or that he 
hasn’t got it ; we don’ t care which “ liorn o f this dilemma ” he takes. “ Desire 
is a longing after something we liave not got,” —  so ail our lexicons tell us. 
Xow, is it proof we liave got it, or proof we got it? Which is it? I f
the desire is what my friend daims it is, any thing can hâve immortality. But 
we claim that nobody can desire it i f  they bave it ; and the desire for it proves 
they haven’t got it, Mr. Chairman. So, taking eitlier side of it, we will be will- 
ing to rest. our whole argument on this point, i f  he will prove that the soûl lias 
immortality because it desires it, or else desires it because it hasn’t it. W ill he 
admit that ?
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M r , L oveland .—  Y es !
%

M r . G rant. —  Then it hasn’t got it yet. TVe wish to bring forward some 
positive Scriptures on the subject before us. W e sliall bring the testimony o f 
inspired raen, o f angels, and o f God, to prove that men, or ail men, are dead 
between death and the résurrection ; and i f  there is no résurrection o f tlie 
dead, as Paul déclarés, “ they that are fallen asleep in Christ are perished.” 
W e will now give the testimony o f inspired men. “  When the Lord saw lier 
who was weeping lie said unto ber, W hy weepest thou ? And he came up to
the bier, and they that beheld him stood aside ; and he said unto him that lay

%

upon the bier, Young man, I  say unto thee, arise.” Before this it bas been 
said, “ and there was a dead man carried out.” “  Young man, I  say unto thee, 
arise ; and straightway he that was dead sat up and began to speak.”  W as 
that the man on the bier ? W e showed, last evening, that God formed man o f 
the dust of the ground, and it remains yet to be shown that any tliing else is 
called man or associated with man in his création, except “  dust !  ” —
wliat is formed o f the “  dust o f the ground.” Christ says, in John G : 49 : 
“  Your fathers did eat manna in the wilderness and are dead.” Is this proof, 
sir? Shall we believe the testimony o f Jésus ? God says to Moses, in Exodus 
4 : 19 : “  Go, return into Egypt, for ail the raen are dead wliich sought thy life.”  
In John 11: 14: “ Then said Jésus unto them plainly, Lazarus is d e a d .”  

And Jésus said unto the woman, “  though he were dead yet shall he liv e ” 
When the stone was taken away from the mouth of the grave, Jésus cried with 
a loud voice, “ Lazarus, corne forth.” Thus we hâve the testimony o f inspired 
men, the testimony of our Saviour, the testimony o f God, and o f angels. (T im e 
expired.)

%

MR. LOVELAND.

M r. Chairman, Ladies and Gentlemen: I  do not propose to enter ve iy  
lengthily, now, into this argument respecting angels. I  bave only to say that 
they are called men. That the word angel means messenger —  one sent. Either
Daniel or Ezekiel calls them men : “  I  heard a certain man on one side o f the

*

river,” etc. The angels o f the Apocalyptic churches, I  take it, were men, not- 
withstanding they are called angels ; and I  think it would be a very unsound 
conclusion to say the city messenger o f Charlestown was not a man, because, 
literally, the terni applied to him signifies that he is the angel o f the city —  the 
messenger. The word signifies an office, a work. I f  I  should say I  saw a com
pany of soldiers, and should say that because they were soldiers they were not
men, I  should certainly make a great mistake, because man is the fundamental 
term. • ‘ '

I  am surprised at the assertion made by my brother, “  that angels manifested 
themselves unto Adam.” This assertion amounts to nothing, unless it can be 
proved that cherubim are angels, —  which it cannot, —  and they were guarding 
the trce o f  life, instead of making any manifestations or coming to Adam. It

DISCUSSION OE SPIRITUALISM, BETWEEN
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IMAGE OF GOD. Then the image of G od means organized dust ! ! !

dust organized.

is not certain that the spirit tliat passed before Job’s friend was an angel; there- 
fore it will help the assertion o f my brother none whatever.

I  am hopeless o f making my brother comprehend the argument about désiré; 
therefore I  will pass it, and leave it with the audience. There is an incapacity 
somewhere. I  do not say wkereit is ! (Applause.)

A s to the meaning o f the word man, my brother argues thus: “ That nothing 
is included in the term man, but dust of the earth in an organized form.” And 
then I  am told, after this, that “  rnan was created in the image o f God ; ”  in the

God, then,
is organized dust ; is he? Man made in his image, was made of dust; there is 
nothing else enters into the composition of man ; man is nothing more than this

M y brother argued, last evening, that man is mortal, and still 
says he is created in the image o f God ! W hy not call God mortal, too, and 
done with it ? W e do not mean to assert that image or likeness implies equality, 
by any means; but man is in the image of God, has ail the qualities which con- 
stitute his natural image, and manifests them. I le  has power, wisdom, etc. ; but 
they are finite in him, infinité in God. The same in differing in degree ; 
especially is it so in the essence o f his nature, his spirit. 
being, is the “  Father o f the spirits of ail flesh; we are His offspring.” I f  so, 
then we, “  His offspring,” “ made in his image,” are created, as one has said, 
“ to be a picture of His own eternity;” that is, i f  the human soûl can die, then 
can perish the Divinity ! And every argument which trenches upon the im- 
mortal individuality o f man as a spirit, trenches upon the immortality of God 
which God is declarcd to be a spirit —  is striking a blow equally destructive to 
the immortality of God liimself !

What does my brother do with the argument, that the soul’s capacities tran- 
scending nature, and especially in their power o f endless unfolding the neces- 
sity o f mere earthly life, o f necessity require an endless future as their only 
legitimate sphere o f exercise and unfolding? Capacities which fit man to ever 
learn in the boundless school o f the universe, to ever drink from the flow-

in short, to endlessly glorify in wise and holy action, in 
pure and earnest loving God from whom he sprang ? I f  man is to die the death 
o f annihilation, i f  this candie of Jéhovah which guides the feet o f man in this

God is an immortal

ing sti’eam o f blis

life, is to be blown out in eternal night, hâve we not supei'fluous means fac-
ulties and powmrs for wrhich thei*e is no legitimate use unfolded in the uni
verse in which they are placed ? Certainly.

M y brother partly admitted this argument, by admitting that the “ life we 
here enjoy, cannot alone satisfy the mind ” !

But man, by virtue of his nature, is necessarily progressive. This was also 
denied, and some attempts were made to put in the plea o f man’s fall through 
Adam going to show that he was not a progressive being. Because one man 
falls, does that prove that ail men follow ? In the account which is given of the 
eating o f the fruit in the garden of Eden —  and here please bear in mind there
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was a something which is said to bave exclaimed,“ thou shalt not surely d ie” —  
I  wisb to ask the question, who told the ir—tlie one making the assertion, or 
the one giving the command? (Applause.) And in connection with this, let 
me say this : some being said to the woman, “  for God doth know that in the 
day thou eatest thereof ye shall becomc as gods, knowing good and evil.”  Now 
I  ask, w h o  told the trutli ? Didn’t lie say in “ the day you eat thereof you shall
not surely die ? And did not God affirm the truth o f this assertion? he
die in that day ? No, sir. Unless my brother has some mode o f calculation 1 
am not aware of ; for the historydéclarés he lived some nine hundred years after 
that, instead of dying that very day !

Man is, by virtue of his nature, necessarily progressive. Forever stimulated 
by desire, his perceptions or intuitive powers supply raaterial for the comparing 
and forming intellect. And here is the broad line of différence between man 
and the animal. Animais cannot reason —  man does ; and by and through rea- 
son he is indisputably and necessarily progressive.

I  bave hinted that justice is the inexorable sequence between cause and 
effect. W h en . man sins, rétribution must follow ; he cannot set it aside or 
escape it by any possible means ; but rétribution is not an end, but a in
this universe ; and a means to an end ; for, i f  rétribution were in itself an , 
suffering or extinction o f existence, i f  that were possible, would be an end in 
God’s universe.

But this would make rétribution an end instead of being a means. But this 
is not the case. But look at man ! The majority stand, as it were, on the very 
brink of destruction, but He is not able to save them from it! H e has brought 
man into existence, created in his own image ; he has strayed, to some extent, 
from the patli which He has marked out for him, and He is not able, by any 
possible means, to bring them back into that pathway. Foiled in His purposes, 
disappointed in His expectations, He raises the mace o f His power, and by one 
single blow sweeps into utter annihilation the millions o f those whom He is 
unable, by rétribution or any other means, to recall to the path of life and duty ! 
Is this the end to which the Diety is corapelled to consign the life H e has given,

’ 4 _

forever? To blot out the lives He is unable to save from sin —  eternally?
The spirit he has created in man, “ after his own image,” — is he to forever blot

\

that out ? Can we not be recovered ? A re we to go back to original nothing- 
ness, and sîeep together tliere the unending sleep. The true ends of justice 
would in eitlier case be subverted. Justice would not be paramount, but simple 
vengeance, not justice. Neither one of these would serve the ends o f justice ; 
and I  pass them now to notice that the guilty fears of man are no mockery ; on 
the côntrary, they will be fully realized in the appropriate rétribution, and fur- 
nisli proof as positive of man’s future existence as is his desire. I f  a man com- 
mits a wrong upon a fellow mortal, the terror of a future rétribution hangs 
heavily upon him. Like a phantom it haunts his dreams and follows his foot- 
steps, by night, by day ; it is ever upon his track ; he cannot escape it. These
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fears are no imagery merely, but t-hey are tlie warning wliich inévitable justice 
suspends over the head of the culprit, haunting liis every step, looking at him 
at the turn of every corner, staring him in the face wherever he may go. I f  a 
man dies, and is dead forever,in this State, the ends of justice are overthrown; 
no punishment is awarded. But ail this speaks of a rétribution beyond. Man 
fears something more. Tken there must be the future. (Loud applause.)

(Tim e expired.)

MR. GRANT.

M r. Chairman, Ladies and Gentlemen: W e admit the term “ angel ” signifies
messenger, or the term rendered angel. But my friend lias not endeavored to

( r , |  |  1 ' |  : I ' /  ’ *

meet the point brought forward before, which proves that “ men are made a lit- 
tle lower than the angels.” The angels hâve strength superior to men. The 
angel that came down to the prison where Peter was confined, and led him 
forth, was alive —  a real tangible being. There is no proof that the spirit that 
passed before Job was an angel. A  spirit did pass before Job; but it remains 
to be proved that angels exist without tangible shape. M y opponent demands
proof, and we shall hâve to ask him for a little more of it ourselves, on that

#

question.
He referred again to the “ création o f man in the image of God,” and tlien 

asks, was God “  organized dust?” No, sir. There is-an image of Franklin 
standing over yonder (pointing towards the statue of Franklin, in School Street), 
made of métal. Do we suppose that Franldin was made of the saine material ? 
Certainly not. There is a image o f Webster made of plaster of Paris. Does 
it follow that Mr. Webster liimself was composed of plaster of Paris ? No, 
sir. The Bible affirms, most plainly, that “ man is made in the image of God.” 
Let it be proved that he was not, wlien he was “ made of the dust of the 
ground ! ” God is a spirit ; angels are spirits. But, God can make man of the 
dust of the eartli, or any thing else, just as he likes, as the Smiths did the statue of 
Franklin in front of the Court House, of métal. He lias declared he lias done 
it ; we know that man is composed of this eartliy material. Image doesn’t imply 
equality, Mr. Chairman, does it?

He says if  man’s soûl can die, then God can die. Take Adam’s fall, for in
stance. He sinned—  then God sinned ! He fell —  then God fell ! W e utterly 
repudiate sucli sentiments as these; that the soûl of man is a part of God! 
Might as well say there is no God but man !

M r. L oveland . Y ou had better wait till I take that position.

M r . Grant . I  understood it so. I f  I  a ni wrong I  like to be corrected.
“ Man is progressive.” This point came up again. W e showed that man was 
a progressive being, but it is progression backward, Mr. Chairman. Any 
amount of facts can be brought to prove this point. Reference to the earlier 
history of men, as contained in the Bible and elsewhere, and eomparison with
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man’s présent condition, clearly establishes this “  retrograding progression,” i f  I  
may be allowed the use of such a word.

He asks, “ wliicb told the truth —  the Lord or the Devil ? ” The Bible says the 
Devil was a liar from the beginning. What did he say, talking to the person in 
the house? “ Thou shalt not surely die.”  God said, talking to the woman in the 
house, “  Thou shalt surely die.” And, as I  understand the conclusion o f my 
friend on the other side, the “ D ev il” had the truth on his side, because Adam 
did not die that day ! The phrase here rendered “ that in this passage,
may be rendered one o f fifteen different ways. W e bave the same words ren
dered different ways in the same passage of Scripture. In Numbers 28: 26: 
And in  the day o f the first fruits, when ye bring a nevv méat offering unto the 
Lord, after your weeks be out,” etc. There is the same phrase, rendered uin  
and u after”  in tlie same verse. When our translators translated it last they
understood that was a spiritual death, when God told Eve* “ thou shalt surely die.”  
The spiritual body and the natural cannot be both alike. Only one death is 
named, and only one death is suffered. “  Nine hundred and thirty years after he 
died.” It is certain, God did not mean to imply that he should die that day. 
Ilence, Adam became a sinner in conséquence of that sin ; was on probation ; 
eternal life or dying ; though he coveted that life, when it is said he should die. 
Isow, i f  there is no résurrection o f the dead, and they that hâve fallen asleep in 
Christ are perislied, ail the hope hangs there. Had this phrase been ren
dered 11 after,”it would bave been in harmony with the Bible. T fe  can take
which we please o f the fifteen ways of rendering that phrase. Here then we 
fînd the whole story. Either Satan or God told the truth. Let my friend prove 
Adam is not dead, but that he is now alive —  then, Mr. Chairman, Satan is 
cleared from the charge and it faits back upon our Creator.

M y opponent uses the following language : “ i f  ail cannot be saved, let me 
sleep eternally,” etc. W e will consider this point at a subséquent time. W e  
see nothing further to reply to, and we will give here the popular définition o f 
tlie “ soûl” or “ spirit.” Kitto says, in his Cyclopedia o f Biblical Literature, 
Gen. 2: 7, reads as follows : “ And Jéhovah God formed the man (Heb. the

t

Adam) dust from the ground, and blew into his nostrils the breath o f life, and the 
man became a liyiny animalLet my friend prove that any thing but the 
“ breath of life ” leaves man at death. I  hâve asked, a number o f times, to bave 
this question answered ; but it lias not been attempted yet.

I  bave before me the remarks of Mr. Childs, made at the Bromfield Street 
conférence, on this word soûl. I  will read them. “ The immortality of no 
soûl can be proved by any philosophy that belongs to earth.” Our friend will 
probably endeavor to prove it on the ground of desire. (Applause —  rather faint.) 
Suppose a man, or suppose rather this book I  liold in my hand (taking one from 
the table before him), represents a coffîn, and suppose a man be put in it alive, 
that this coffin is hermetically sealed, that another is put around that and sealed 
in the same wTay, then another still. Where is the man ? Is he gone out o f the

DISCUSSION OF SPIRITUALISM, BETWEEN
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coffin ? What will philosophy, common sense, and the Bible say ? “ That he
is dead— Icnowing nothing ! ” This looks reasonable to me. He was alive 
when he was put in, he is dead now, and “ the dead know .” Now, i f
my opponent will prove that the dead do know something, then we will confess 
that facts, philosophy, science, common sense, and the Bible are at fault— not

4

before.
• When Dr. Barclay was travelling in Palestine, he went into the cave of 
Pelagius, where, in the âge of persécutions, some of the Christians had sought 
refuge in séclusion, and there saw engraved upon the rocky walls o f the dungeon, 
in the Greek language, the following motto : “  Put thy faith in God, Domitela, 
no human créature is immortal.”

This reminds me of what Job says: “  Oh that my words were now written! ■ 
Oh that they were printed in a book— that tliey were graven with an iron and 
leadin the rockforever !  ” This same Job said, “  yet in my Jlesh shall I  see God.”
H e then tells us, “ the wicked shall be no more ; that they shall not awake nor be 
raised out o f  their sleep.” Is this truth, Mr. Chairman ? And then he asks the 
interesting question, “  I f  a man die shall he lire again ? ” Jésus answered this, 
and said, “ though a man' die yet shall he live again.” But the idea that “  some
thing ” leaves man at death and goes off “ somewhere,” is strange and rather fool- 
ish. There’s no philosophy about it, no common sense ; and as we think the 
whole Bible is against it, we cannot receive it !

As we hâve but one more point to speak o f on this question, we will now 
do so. It is in reference to “  Jésus teaching immortality in opposition to the 
Sadducees,” as my opponent contends he did. W e admit Jésus did teach im
mortality, but he never taught that man ivas immortal in this life. M y opponent 
lias not brought forward one single passage from the Scriptures, teaching immor
tality in this life. The Sadducees denied the résurrection of the dead. Christ 
taught it. M y friend says, “ our intuition teaches it to us.” Then why does 
not my intuition teach it to me. It  does not. W hy did not the intuition of ail 
men teach it to them from the three thousand years before the Christian era, 
sir? W hy did not the Bible historians find it out, i f  it had been taught for 
three thousand years ? There is nothing said about immortality being possessed 
here. The apostolic Fathers taught nothing o f the kind that can be found in 
their writings. This point is one that needs proof. W e call for the proof, the
evidence, the philosophy, the facts that substantiate this assertion. It looks to

____  ** «

us like the philosophy that Paul told us to “ beware of ! ”
It  is remarked “  that there are none higher than man,” thus implying that the 

angels are not higher than men. But the Bible affîrms that they are. Let it 
be proved that they are not.

“  Man is a progressive being.” This point lias been brought out again this 
evening, but as my friend lias not yet afforded us the proof o f it, we pass it. 
Look from the création of the earth. W e do see progress, alarming progress, 
too ! • ;
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He then remarks, “  man is the crown o f the universe.” Proof wanting, Mr. 
Chairman. I f  so, there is no God but ma This is our friend’s position.

M r. L oveland . —  I  corrected that, sir, last evening.

M r. Grant. —  Then let our friend speak boldly, and say man is God, 
God is not man ; then we will understand him —

M r. L oveland . —  You hâve no rightto assume positions I  do not advance,
sir !

M r. Grant . — And not leave us in the dark upon the views —  (Tim e ex-
pired.)

MR. LOVELAND.

M r. Chairman, Ladies and Gentlemen : I  am inquired o f again, “  what goes 
out of the body at death, but the “  breatli o f life ? ” I  answer— the spirit body, 
whicli is raised from the natural body. ! •,!

I  did not reply to my brother’s argument, about man being created a little 
lower than the angels, because I  wished to examine into it a little ; and I  found a 
passage in Idebrews, where it is said o f Jésus, “ He was created a little lower than 
the angels for the suffering of death.”  There is a similar passage in the Old Tes
tament. But perhaps I might quote a little Greek or Hebrew, to show that this 
phrase translated “ a little lower,” lias a very different signification in some 
places in the New Testament, and this would entirely dispel the idea he has ad- 
vanced, in reply to my argument.

W e know of no contest between the “ D ev il” and the Deity in the garden 
of Eden ; and I  will not allow my opponent to change a “ snake ” into a “ devil,” 
by any means. He must take the account as it is. W e cannot allow any such 
transposition. He may attempt to make the spirits of men into devils as 
he likes ; but we will not allow “  snakes ” to undergo any such transfiguration. 
Nor do I  intend my opponent shall continue to alter my propositions. I  simply 
say again, that verbal révélation is médiate, indirect, and is inferior to the pri
mai révélation, and must be corrected by it ; and, as he admits that no two truths 
can clash with eacli other, then ail the verbal historiés o f man ai’e o f no account 
at ail, when they are found clashing with science.

As to the progress backward, I  don’t remember that he proved his assertion, 
that men are going backwai’d instead of forward ! He says they do not live as 
long, are not as strong, etc. It  is not true. The average o f men now living are 
larger and stronger than they were centuries ago. This can be substantiated by 
facts, to any extent. E very body who knows any thing at ail, knows it to be so. 
The armors lianging up in the old castles of England, that fitted the forms of 
men one or two centuries ago, are not large enough for the average of men now. 
These are facts, and facts constitute proofs. Instead of being worse than they 
were, men are becoming better, every way, instead of worse. One assertion 
is as good as anotlier, I  suppose. (Laughter and applause.)
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I  admit one tliing very freely, which my brother has just said ; that is, “  that 
the spirit o f man is dépendent upon an organism for manifestation.’’ That is 
the very use of the body. It  is the very use o f ail universal material, known to 
the Deity ; for Deity can manifest himself only through and by means of the 
physical universe. So the spirit o f man, “  made in His image,” can only mani
fest itself and bave existence through the organism of the body ; and when it 
leaves the natural body a spiritual body also goes forth, and thus the spirit, tak- 
ing possession of a natural organism, manifests itself, and thus accomplishes the 
things we claim bave been done.

I  will now présent some positive déclarations of scripture bearing upon the 
question before us. It is said of Jésus, “  that being put to deatli in the tlesh, 
quickened by the spirit, he went and preached to the spirits in prison, which some- 
times were disobedient when once the long-suffering of God waited in the days 
o f Noah.” Here then, Jésus, after He was “ put to death in the tlesh,” and 
u quickened by the spirit,” went and preached to the spirits that were said to be 
in prison,” which spirits were sometimes disobedient when the long-suffering o f 
God waited in the days of Noah.” In the chapter following, it is said, in refer- 
ring to the same thing, “  for this cause also was the gospel preached to them that 
are dead.” I f  dead, in the sense o f my brother, I  am at a loss to know how the gos
pel could be “  preached to them,” and what good it would do if  it was ? They were 
preached to, and talked to, in the same manner as men in the tlesh. Another 
clause of the passage reads, “  that they may be judged according to men in the tlesh 
but live according to God in the spirit. Paul says, “  I f  this earthly bouse of our 
tabernacle be dissolved, we hâve a building of God, a bouse not made with hands, 
‘eternal in the heavens.” And in the context I  find the following verse : “ W e 
are always confident, knowing that whilst we are at home in the body. 
could he say at home in the body if  the body was ail ? He continues : “ we are 
absent frotn the Lord ; and are willing rather to be absent from the body and be 
présent with the Lord.” The same idea is conveyed in the following passage : 
“ I  bave a desire to départ and be with Christ, which is far better.” Then 
again, John says, “ I  saw the soûls o f them that were slain, for the word of God 
and the testimony which they held, saying, how long dost thou not judge and 
avenge our blood upon those that dwell on the earth. And white robes were 
given to every one of them. And it was commanded them that they should rest 
a little season, until their fellow-servants also, and their brethren that should be 
killed as they were, should be f'ulfilled.” Here, as it seems to me, in this pas
sage, we bave the idea very clearly stated, that men who are dead live a life 
o f inspired spiritual activity in the spiritual world, being présent with the 
Lord, which is far better than being from iiim. I  would also refer to the Corn
ing to “ the spirits o f just men made perfect.” Paul asserts, Heb. 12: 23, that 
we “ are corne to the general assembly and church o f the first born, and to the 
spirits o f just men made perfect.” He alludes, in the first of the chapter, to the 
same persons, where he assures his fellow-christians that while they are running
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the toilsome race before them, an innumerable company, u a great cloud o f wit- 
nesses ”  surrounded or compassed them about. While the jealous eyes of their
foes waited for their halting, other eyes of sympathizing witnesses watched over

%

them with deepest love and earnest solicitude.
Who were these witnesses? W ere they breaths floating on the mists o f the 

morning? Nothings? Nonentities? Did they knovv nothing ? Or were Abraham, 
Isaac, and Jacob, and tins “ cloud of witnessess,” the holy ones o f earth in the 
spiritual form, ever hovering around those running in the race that was set be
fore them ? Who was it that came to the troubled Saul, and said, “ to-morrow, 
“  thou and thy sons shall be with me ” ? Who was it that came to the Revela- 
tor, and said, “  I  am of thy fellow-servants, they who keep the sayings o f this 
book ” ? Who were Abraham and Lazarus ? Who was the rich man who was 
in forment, and besought Lazarus to return to the earth and warn his friends, 
that they might not corne to the place in wliicli lie was ? Possibly my brother 
upon the opposite side may seek to escape from ail these proofs by attempting 
to make them out as mere parables —  simple fancy. But we warn him against 
such a course, as we shall insist on his literalizing these texts as much as the 
ones lie will probably offer, when he assumes the affirmative to-morrow evening. 
These spirits spoken of in the instances I  hâve quoted, and many others that

I ffPP A #

are spoken of in the Bible, are said to possess the same characteristics that men 
in the form possess. They are occupied differently. Some in giving praise, some 
in telling of their joy —  things corresponding to the characters they possessed 
while on this earth. They hâve language, can talk, can eat, can suffer, can en- 
joy, and do ail these things which appeal to our ou ter senses. And i f  to these 
should be added the multitudes of similar cases which hâve been given to man 
(many of which liave been witnessed by many now présent as well as myself)—  
if, we say, it tlien shall be questioned whether there are such existences as 
spirits, and whether they can return and communicate to those in the form, we 
doubt whether proof of any kind would be admitted by those who deny such ex
istences and manifestations. Is this ail am yth? No, sir. It  is fact. It  is 
certainty. It cornes to the heart of man; it appeals to his affection —  to his 
senses. Is this ail a myth ? Am  I  to believe that ail the noblest o f the sons 
and dàughters of earth, the gems of God’s own universe, the brightest stars o f His 
almighty création, as soon as the breatli o f their natural life leaves the body, sink 
into a state of utter unconsciousness, that the darkened pall o f a never-ending 
silence is tlirown over them, and the lips o f éloquence forever huslied in the 
darkness and silence of nonentity ? No, never ! Never ! so long as this déclar
ation exists (taking the Bible in his hands from the table before him), so long 
as the proofs o f immortality shine out as strongly as they now do from its every 
page, so long shall we cling to the doctrine of the ultimate happiness and never- 
ending joy of ail our brethren, of ail God’s créatures. I  believe in the commun
ion of saints, and so in the faith o f Wesley, that the “ church militant and the 
cliurch triumphant are but one,” though “  part hâve passed the flood,” and part
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are Crossing now ; while some remain, “ divided only by the stream, the narrow 
stream o f death.” I  base my faith on tbe déclarations of universal inspiration, 
faith, hope, feeling, and révélations, and I  sliall not give it up to any mere dogma- 
tisms which may be brought against it. (Time expired.)

MR. GRANT.
M r. Chairman, Ladies and Gentlemen : —  M y friend says he builds his faitli,

in part, on the déclarations o f universal inspiration, and the rest on faith. W e
shall go back of there to the Bible.

M r . L o ve lan d . —  So do I.

•Mr . Gran t . —  And believe according to the testimony of the Bible. M y 
friend bas brought forward considérable Scriptural argument, which he daims 
proves the immortality of the soûl ; but not in any one of these is any thing 
not a word —  said about immortality ! He says “  the spiritual body goes out 
of man at death.” Paul tells us that “ the spiritual body is the one that cornes 
up from the grave ; ” and we think it best to believe it, as an account coming 
front God.

The Bible does not profess to give us an account o f angels in their earliest 
history, but only the history of this world and their connection with it.

He says he “ shan’t allow us to make a snake into a devil.” W e hâve no 
disposition to do so, Mr. Chairman. W e didn’ t corne here for that purpose. 
But we do contend that that animal was employed as the first medium of the 
“  devil ; ” for the Bible tells us so. (Applause.) He still says, “  men are 
growing better ; that one assertion is as good as another,” etc. According tct 
the records of crime —  statistics tajien on the subject —  we learn that crime has 
increased from forty to four hundred per cent faster than the population. W e 
are prepared to back up our “ assertions ” on this point with any amount of 
faets. I f  our friend shows that the world is growing better, he has overthrown 
the word of the Lord, which déclarés directly the opposite. (Applause, during 
which the Chairman smiled the audience into comparative calmness.)

H e then refers to the “ spirits in prison.” These are offered as proofs of the 
existence o f spirits after death. W e read, in 1 Peter 3 : 18, 20, “ For Christ 
who hath once suffered for sins, the just for the unjust, that He might bring 
us to God, being put to death in the flesh, but quickened in the spirit : By 
which also he went and preached unto the spirits in prisons, which sometimes 
were disobedient, when once the long-suffering o f God waited in the days of 
No>ah, while the ark was preparing, vvherein few, that is, eight soûls, were saved
by water.” W e read, “ God raised Him from the dead,” being quickened by the 
spirit, “  by which ” —  “ what does that word “ which ” stand for ? For Christ? 
No. The spirit that brought Him from the dead “ by which He also went and 
preached.” When was the preaching done? Was it while Christ was in 
Hades ? No. It was “  while the ark was preparing.” "Who did the preach
ing then ? Noab, by that spirit that brought Christ from the dead.
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l îe  theu refers to another one, somewhat similar to this, in 1 Pet. 4: 6. 
‘•For this cause the gospel was preached to them that are dead,” etc. This 
proves that they were dead any how, that they were to be judged in the flesh,
but live according to God in the spirit.” McKnight thus renders this passage :

____  •

“  For this purpose the gospel hath been preached even to the dead, that al- 
though they might be condemned indeed by men in the flesh, yet they miglit 
live eternally by God in the spirit.”

Wakefield renders this: “  For this indeed was the effect o f the preaching o f 
the gospel to the dead, that some will be punished as carnal men, but others lead 
a spiritual life unto God.” Tyndall, who gave the first printed copy o f the 
Bible in English, renders it thus : “ For unto this purpose verily was the gos
pel preached unto the dead, that they should be judged after the manner o f 
men in the flesh, but should live godly in the spirit.”

W e will now refer to 2nd Corintliians, 5th chapter. M y friend daims that 
this shows that after death we put on another body —  a spiritual one. The 
Bible account affirms that God shall raise the dead. I f  we look a little further 
we find that John saw “ the Holy City, New Jérusalem, coming down from God 
out o f Heaven, prepared as a bride adorned for lier husband. And I  heard a 
voice from heaven, saying, Behold the tabernacle of God is with men.” David 
asks the question, “ who shall abide in thy tabernacle?” Paul says, “ W e
know that i f  our earthly house of this tabernacle were dissolved, we hâve a

*

building o f God, an house not made with hands, eternal in the heavens ; ” but
f

not a word does lie say about our “ spirits ” going to the Lord. H e also says, 
while we are here, we are “ absent from the Lord ; ” but he mentions nothing o f 
the “ spirit ” going to the Lord, or that we shall go into a spiritual body when 
we go out of this one.

When he says “  to be with Christ was far better ” —  what does lie mean ? 
Far better tlian what? “ To live, is Christ ; and to-die, is gain.” Wakefield 
renders the passage under considération thus: “ For we know that i f  this tent 
wherein we dwell, which is fixed on the ground, be taken to pièces, we liave a 
divine building, a house not made with hands, eternal in the heavens. For, in
deed, in this tent we sigli with an earnest desire of clothina ourselves with that7 O

heavenly habitation,” o f which David speaks, and in which he says, “  he shall 
dwell.” The word rendered départ, in Phil. 1: 23, occurs in only one otlier 

âge, which is in Luke 12: 36, and reads, “ And ye yourselves like unto 
men that wait for their Lord when he will return from the wedding.”

Now, as to the “ soûls under the altar,” where was the altar ? “ On earth,”
as Dr. Clark remarks : Then they are not in heaven. The term “  spirit ” is 
not used in this account once.

pass

The spirits of just men made perfect. “ When we appear perfect, then we 
are to be raised, and this mortal will put on immortality ? ” Thus McKnight 
renders it.

Now as to Samuel. The inquiry is made, “  whom shall I  bring up ? ” the
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reply, ‘‘•Samuel.” Not a word about Samuel’s spirit in the whole of it. “ Now 
Samuel was dead,” and they buried him sixty miles away from the spot on
whicli this conversation occurred. How did the wornan of Endor manage it ? •

of the angel.”

Was Samuel’s body brought along sixty miles under ground to the spot were 
they were ? And lie told Saul he would be with him the next day, and yet it 
was three days. About as true as some of the modem manifestations and 
stories.

One more passage. Rev. 22 : 9 : “ I  fell down to worship before the feet
Fell down at his feet ! Do they take tlieir feet off with them, 

or are they buried? They must do one of the two ; let us know which it is. 
W e hâve asked him this a number of times, but he liasn’t answered it.

But we must hasten. Our opponent hasfailed to bring one single passage of 
scripture that proves the spirit of'man to be immortal. On the otlier hand, we 
hâve shovvn, from scripture testimony, that man was created from the dust of the 
ground ; that nothing was added to him after his création, but the “ breath of 
life,” and that when this leaves him, he dies — is dead ! “ Return to their dust.” 
Job says, “  there is a spirit in man and again says, “ the spirit of God is in my 
nostrils ” —  the same “  spirit ” in both cases. As we liave proved that nothing 
but this “ breath of life ”  leaves man at death, we hâve triumphantly sustained 
our position that man is not inherently immortal, and lias not immortality in
this State. W e hâve proved that the “ spirits”  of my brother, and the “  spiritual 
manifestations ”  he advocates, are opposed by the Bible, science, philosophy, 
and common sense, and consequently, the “  communications ” he advocates pro- 
ceed from “  démons ” —  o f the same kind who lied to our first parents when 
he said, “  thou shalt not surely die.” The Lord, tlien, told the truth, and the lie 
falls back upon Satan. But, i f  man is immortal and never dies, tlien Satan told 
tlie truth, and the lie falls back upon the Lord. But, as it has not been proved 
that Satan told the truth, therefore, we corne to the conclusion that human im
mortality is not taught by the Bible, science or philosophy, or proved by spir- 
itualism, and that the affirmative o f this question has not been sustained. This 
point will corne out more fully in the future considération o f the subject. W e 
see our tirne has expired, and with many thanks to the audience for their kind 
attention, we submit the remarks for the evening.



T H IR D  E V E N IN G .

Opened bv praver, by Rev. J. V. Himes.
#

Q u e s t i o n . — 1s immortalitya g i f t o f  God, dépendent upon character the receiver ?
Elder Grant affirms— Rev. J. S■ Loveland déniés.

MR. GRANT.
M r. Chairman, Ladies and Gentlemen : —  The question before us is one o f 

deep intei’est, one in which we are ail interested. W e think we need not hâve 
fears of overrating its importance. I f  the affirmative of this question is sustained,
the foundations o f the doctrines of “ hero worship,” “ p ray ers to saints,” “ purga- 
tory,” “ eternal misery,” “ Swedenborgianism,” “ Shakerism,” and “  Spiritual- 

,” are removed. I f  the négative is sustained, then there is a strong argu
ment in favor of these different s}rstems. W e think, i f  the affirmative is sus
tained, the Bible is shown to be in harmony with itself, with justice, vvith love, 
with mercy, with science, with philosophy, and with common sense. You will 
perceive, sir, there is a wide différence between our .positions —  that of myself 
and my friend upon the other side ; and, as we differ, one or both of us must 
be wrong ; both cannot be right.

As we bave before remarked —  and this our friend clieerfully admits —  no two 
truths clash with eaeh other. Every truth in révélation is in harmony with 
every truth in science.

W e would remark, first, the natural immortality of ail men is denominated 
by my opponent the fundamental article of the faith lie advocates.

A t the Conférence in Illinois, held in 1857, the following résolution was 
passed :

Resolved, That spiritualism, according to the modem acceptation o f the term,
• l * '  ̂ ___

embraces ail tliose who believe in the “ immortality o f the soûl.” Beyond this 
common faith, there is no doctrine or creed necessarily belonging to spirit
ualism.”

Says one, who purports to be the spirit of John C. Calhoun, “  the object 
of these communications Corning from spirits, is to draw mankind together in 
harmony, and to convince sceptics of the immortality o f the soûl.” So, then, 
when we remark that this doctrine is the fundamental one of the Spiritualists’ 
creed, our remark is sustained by their own writings. W e might bring many 
statements from different writers on this subject, i f  necessary, conûrming the 
remarks we hâve already made. Bishop Tillotson remarks : “  the immortality 
of the soûl is rather supposed or taken for granted than expressly revealed in 
the Bible ; ” and i f  every thing were taken out of the Bible relating to the im
mortality of the soûl, no passage would be removed With the exception o f what
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a certain character said to Eve —- “ Thou slialt not surely die.” Says Olshau- 
sen, “  The doctrine of the imraortality of the soûl and the name are alike un- 
known to the entire Bible.”_ V

"We wish to ascertain, this evening, whether we are ail to hâve immortality, 
or, whether we are to hâve it upon certain conditions, and if  so, upon what 
conditions.

. W e think we hâve shown, by previous remarks, that our desiring immortality 
is proof that we haven’ t got it. Desire is a longing after something not yet 
possessed. I ne ver desire a thing i f  I  hâve it in possession.

W e wiil now lay down a proposition : The affirmative of this question is 
sustained from the fact that a portion of our race, denominated the wieked, are 
to be destroyed ; consequently, ail men are not to receive immortality. I f  the 
“  ricli man and Lazarus ” be brought up as an objection here, allowing ali that 
some claim for it, it represents what took place before the final judgment, and 
hence proves nothing in relation to the subject of future punislnnent. It  is said 
o f the rich man, “  he died ; ” o f the poor man, “ lie died.” I f  it is a matter of
fact, tlien they botli died. “The beggar died and was carried ” —  that which

w  %

died was that which was carried— “ by the angels into Abraham’s bosom.”  It 
is not contended that he was literally carried. And the place where the rich 
man was carried, was hades 
ferring to a place of future punisliment. The corresponding word (sheol)  oc- 
curs in the Old Testament sixty-five times. Job says, “ O, that thou wouldst 
hide me in sheol.” Abraham, Isaac, and Jacob were laid there. Jacob said, 
“  Shall bring down my gray hairs in sorrow to sheol.” W e hâve a scripture 
définition of this word, as folio ws : “ For there is no work, nor de vice, nor 
knowledge, nor wisdom, in shoel, whither thou goest.” There is no knowledge 
there, no wisdom there, no device there ; ail that are there are dead. See Révé
lation 20 : 13 : “  And the sea gave up the dead which were in it ; and death 
and hades delivered up the d e a d  which were in tliem.” This one passage in
Luke is the only instance we find in the whole scriptures where men are said to

«

be conscious between death and the résurrection ; and then only on the ground 
that this is a matter of history. An old version of the seventh century, reads 
“  Then spake Jésus this parable unto tliem; There was a certain rich man,” 
&c. I f  it is a parable, then, the death spoken o f is not a literal death ; if not, 
then it is a matter o f reality. Wlmt tlien is it, if not literal? Symbolical, or, 
representing a political grave. The rich man referring to the Jews, and Laza
rus to the Gentiles. It lias nothing wliatever to do with the subject of punisli-

the word that is rendered “ grave ne ver re

ment, or to the destruction of the wieked, to which we refer as proof that ail 
men are not immortal. W e read, “ fear Him who is able to destroy both soûl 
and body in gehenna.” Destroy both. Again, we read that “ He will consume 
both body and soûl, ”  in Isaiali 10 : 18. Again, in Ezekiel 18 : 4, “  the soûl that 
sinneth it shall die.” Then it must be mortal, or else it cannot die.

W e pass now to positive Scripture bearing upon our position —  that a portion
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of mankind will be destroyed, and that man’s immortality is not natural, inhér
ent, but something to be reeeived upon the performance o f certain conditions. 
Psalms 145 : 20: “  The Lord preserveth ail them that love him, but ail the 
wicked will He destroy.” AYhat is destruction ? Mr. Webster dcfines it to be, 
u the annihilation of the form of any thing; that forai of parts which constitutes 
it what it is.” I f  this building were destroyed by fire, the form constitut- 
ing it what it is, no longer exists ; the matter exists in another form, but the 
building is not in existence. The word rendered “  destroy,” in the passage just 
read, is defined u to annihilate.” This is the only définition given of it by Mr. 
Pick. Gesenius defines it, “ to destroy, to lay waste;” for example, “ cities, 
altars,” etc. “ I  will destroy your liigh places.” There the same word occurs. 
“ Thenyou shall drive out ail inhabitants of the land from before you, and des
troy ail the pictures, and destroy'all their molten images.” Numbers 33 : 52. 
When tliese pictures were destroyed, tliey were not preserved or carried off to
some other place to be set up. Hence, when the wicked are destroyed, they

•  ___

cease to exist, or else they are not destroyed. Again, in Psalm 37 : 38 : “  But 
the transgressors shall be destroyed together ; the end of the wicked shall be eut
off.”

As we hâve no other means of knowing about a future existence but from the 
révélations of God to man, we shall appeal to that entirely.

Psalms 92: 7 : “  When the wicked spring as the grass, and when ail the
workers o f iniquity do flourish, it is that they shall be destroyed forever.” The 
word here rendered “ forever,” is defined by Gesenius to mean, “ perpétuai time, 
eternity.” Parkhurst defines it, “  time onward, futurity, eternity to corne.” W e  
bave examples of it in Isaiah, 9 : 6. There it is rendei'ed everlasting. Psalm
45 : 6 : “ Thy throne, O God, is forever and ever.” Isaiah 57 : 15 : “ For thus 
said the high and lofty One that inliabiteth eternity.” That is the only passage 
where the word “ eternity ” occurs, in the whole Bible.

W e then must reject the Bible or admit these statements ; and we shall en- 
deavor to show, before we get through, that this is in hannony with justice, with 
mercy, and with love.

Hengstenberge remarks on this verse, “  The annihilation o f the wicked cornes 
into notice as the basis of the deliverance o f the righteous, which is the proper 
theme of this psalm.”

Again, Proverbs 13 : 13 : “  Whoso despiseth the word shall be destroyed, but
he that feareth the commandments shall be rewarded.” W e would here remark,

•  _

the words rendered “  destroy ” and “ destroyed ” occur in the Old Testament, 
or there are,rather, some tliirty-eiglit different words which are thus rendered, none

not one of them. W e make that remark 
for the benefil of those who believe the doctrine of eternal misery. These words 
occur in the Old Testament three hundred and twenty-six times ; in the New Tes
tament fifty-three times. Words used so often must bave some definite meaning ; 
and when applied to an âge or dispensation, they always signify the démolition

of which is defined to mean suffering
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of that âge —  never, in a single instance, to preserve them. This is in harmony 
with the déclaration, “  fear Him who is able to destroy both soûl and body.” 

Jeremiah 17 : 18 : “Bring upon them the day o f evil, and destroy them with 
double destruction.” There isn’t much préservation about double destruction ;
is there ? Proverbs 29: 1 : “  He that, being often reproved, liardeneth his

%

neck, shall suddenly be destroyed and that without remedy.” I f  they were to 
be returned after that destruction it would be a remedy; hence, there is no life 
after that destruction to which îve are l’eferred in Matthevv 7 : 13, 14. I f  we 
receive the instructions o f the Saviour, then we must admit there is a road to 
destruction as well as a road to life, and when destroyed they are not preserved 
or saved. (T im e expired.)

MR. LOVELAND.
M r. Chairman, Ladies and Gentlemen : —  I  hâve promised attention to ail 

the positions assumed by the affirmative ; but I  must not be expected to wade 
through ail the interminable wilderness of texts that may be quoted. Nor need 
I  ; for, if  I  shall be able to détermine the signification of a single one, I  shall 
hâve determined the significance o f ail the class to which it belongs.

To the positions which hâve been assumed I  hâve certain counter positions, 
which I  will now repeat.

First, Man is inherently, naturally, immortal, as proved by the arguments 
we hâve adduced during the two past evenings, which hâve none of them been 
met —  several of them not even noticed at ail !

Second, The résurrection is not of the physical body, but of the spiritual; and 
is progressive.

Third, Immortality is not a gift, in any sense. It is nowhere in the Bible 
spoken of as a gift. M y brother, the last evening, said, “ the texts which we 
quoted, none of them, spoke o f immortality.” He has not yet shown us one text 
which speaks of immortality as a gift !

Fourth, The spiritual body, which, as Paul affirms, “  is raised from the natu- 
ral body,” becomes immortal by virtue o f that résurrection.

Fifth , Eternal life is not a synonyme for immortality.
Sixtk, There is no proof w hâte ver of the existence of an order of “  super- 

human devils,” anywhere in the Bible, or anywhere else.
Seventh, I f  I  prove the existence of one single human being, in the spliere of 

immortal existence or life, ail the arguments and ail the positions of my brother 
fall to the ground, and are good for nothing ; he having admitted that “ i f  a man 
lives after the body dies, then our position is sustained.”

Reference was made to the “  rich man and Lazarus,” in connection “ with the* %

interprétation of the Greek word Hades, and the corresponding Hebrew word
sheol.” Perhaps it is no way certain that it is a “ corresponding one.” That is

#

to be proved —  not asserted.
Again, it was asserted that u suffering punishment is nowhere affirmed of
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those in Ilades.” But it is affirmée! tliat the “ rich man was in tonnent.” I  
leave the affirmative to settle this déclaration with the explicit teachings of 
Jésus himself. ;

»
.  •  r . * v #  .

In connection with the phrase “ destroy both soûl and body in hell ” —  vvhat is 
the “  soûl ” that is there destroyed, in distinction from the body ? Let us know 
this.

9

I  corne now to certain scriptural passages, which I  must re-introduce in 
connection with the remarks I  liave to make. 2 Corinthians 5 : 1-8 : “  For 
we know that i f  our earthly bouse o f this tabernacle were dissolved, we bave a 
building o f God, an bouse not made with hands, eternal in the heavens. For 
in this we groan, earnestly desiring to be clothed upon with our bouse which is 
from heaven ; i f  so be that being clothed we shall not be found naked. For 
we that are in this tabernacle do groan, being burdened ; not for that we would 
be unclothed, but clothed upon, that mortality might be swallowed up of life. 
Now he that bas wrought us for the self-same thing is God, who also lialh giv- 
en unto us the earnest o f the spirit. Therefore we are always confident, know- 
ing that whilst we are at home in the body, we are absent from the Lord : (for 
we walk by faith, not by sight.) W e are confident, I  say, and willing rather to 
be absent from the body and to be présent with the Lord.” M y brother would 
hâve us understand that “ tabernacle,” in this passage, means the présent world, the 
order o f things, which, according to his faith, is soon to be dashed in pièces ; and 
that the dissolution of “  this earthly bouse of our tabernacle ” is the dissolution 
or destruction o f this présent mundane State o f things. This word “ tabernacle ” 
(from the Greek skenos) signifies a tent. Paul was a tent-maker, and very 
probably understood the meaning of the phrase he used, and the application. 
“  I f  this earthly tent,” this tabernacle in which we live, “  is dissolved, we know 
we bave a building of God ” (building used in opposition to the “ tent ” or “ tab
ernacle” in which we now live), in the spiritual sphere of existence, “ eternal in 
the heavens.” Peter uses the same word in his second epistle, 1 : 13, 14 : “ Yea, 
I  think it meet, as long as I  am in the tabernacle, to stir you up by putting you 
in remembrance ; knowing shortly that I  must put off this my tabernacle, even
as our Lord Jésus Christ hath sliowed me.” In this passage tabernacle 
refers particularly to his body ; that he must soon “ put it off,” etc., because he 
knew his death was prophesied. It  was used particularly in reference to his 
bod}\ And now, mark you, it is used in the same connection where Paul speaks 
of being “  présent in the body,” and in the same connection where reference is 
made to the tabernacle —  “ but being présent with the Lord was being absent 
from the body,” etc., which was more désirable than to Avait in this tabernacle, 
or this body ; desired to be absent from it that he might be présent Avith the 
Lord Avhen thus absent from the body. W ill my brother tell us Avhat it is to be 
absent from the body, and présent Avith the Lord Avhen absent from the body? 
This he lias, failed to do, though it lias been asked again and again, and pressed 
upon his attention. Y et he fails to tell us about it. (Applause.)
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Let us see whai this soûl distinct from the body is. Let us find out, i f  possi

ble; see how this passage proves not only the future life, but the dual nature 
o f man. Something will be absent. What sball be absent from the body ? It

f  * ■ * t ** C lu» •  k I X -

is something that desires, enjoys, or is capable of enjoying —  proving my argu
ment in favor of the résurrection o f the spiritual body, instead of the literal one.

Référencé was made to the text which speaks of “  Christ’s preaching to the 
spirits in prison.” He says, “  this preaching was done while the ark was pre- 
paring, and by Noah.” Peter asserts, on the contrary, that it was “  after Jésus 
was put to death in the flesh —  quickened by the spirit, that I le  went and 
preached to the spirits in prison.” He asserts that it was Jésus, and not Noah. 
Noah was, to be sure, a preacher o f righteousness ; so also was Jésus ; and when 
the explicit déclaration is made, I  belîeve the record that He (Jésus) did go, 
and that he did not employ Noah as a substitute !

I  bave had some hints given me, in the discussion thus far, especially in criti- 
cisms on “  prépositions,” and I  hâve taken some pains to look over some few 
Greek prépositions to-day. It don’t require sucli a great amount of learning to 
look over the Greek words, and tell “ how many times they occur in the Bible.” 
A  “  Greek Concordance ” helps amazingly. I  find, from this examination, that a 
literal translation o f the text may be made, and that it will read in this way : Be- 
ing put to death in the flesh, quickened in the spirit (or by the spirit), according 
to which, or in conformity with which, He went and preached to the spirits in 
prison. Another translation would read : by which, being carried, He preached 
to the spirits in prison. The signification of the words is, He went, was carried, 
or was translated, by the same spirit that quickened Him, and preached to the 
spirits in prison, not “  in the days of Noah,” but to the spirits that were some- 
times disobedient. When? mark —  when disobedient? “ When the long-suf- 
fering of God waited in the days o f .Noah.” This intimâtes that Jésus did go 
to Hades, the world of spirits, and that He himself did preach to the spirits who 
were there. Not only do we believe this, but the ereed o f the ancient church, 
which says “ He descended into Hades” — the invisible world of spirits. Does 
not this text affirm the fact ? Certainly it does. How then shall this testimo- 
ny be set aside ? Not in any way ; for here are the affirmations made by the 
scriptures themselves. I  set these records against the assertions of my brother, 
and leave him to settle with himself and the Bible in reference to bis translation 
of the same.

Again,let me ask, in this connection, what was Jésus’ spirit, which He yielded 
up and coramended to his Father? Was it his breath ? Simply the “ breath o f 
his nostrils ” —  the air last taken into his lungs ? Did He comment! that as the 
most acceptable offering He could make to his Father, after thirty-five years of 
lus existence ? And when he said, “ M y soûl is exceeding sorrowful, even unto 
death,” —  let us know wlmt that was. W hy such care for his last breath ?

t

M y friend again refers to the “ soûls under the altar,” Révélation 6: 9, 10. 
This, he says, occurred “ during the pouring out of the fifth vial.” It was be-
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fore the résurrection. M y opponent says the altar was on earth. According 
to Révélation 8 : 3, it is declared to be before the throne o f God, and an 
angel stood beside the altar. “ But,” says my friend, “  the Word ‘ soûls ’ means 
persons.” Xo matter. They were persons who had been killed as to their 
earthly life, and were, in the somewhat peculiar phraseology o f my brother, 
d-e-a-d ! Nevertheless, they were persons who were capable of crying aloud 
and seeing about them, saying, “ Oh Lord, how long dost thou not avenge our 
blood upon them that dwell upon the earth?” They were still capable of being 
clothed with white robes, and commanded to rest until their brethren, who shall 
be killed as they were, should be fulfilied. I  suppose they were part o f the same 
company spoken o f in Révélations, 7 : 13-17. Duririg the opening o f the next 
vial, said the elder to the Revelator, “ what are these arrayed in white robes, 
and whence came they ? ” And by the same personage he was told that they 
hàd corne “ out of great tribulation, and made their robes white in the blood o f 
the Lamb ; therefore, are they before the throne.” They were living, conscious 
persons, in heaven before the résurrection talked of by my brother, according to 
this record, praising, enjoying, and glorifying God. And a great multitude o f

_____ P  ____  - *

them also. They were probably the same as those who, in Révélation 5 : 9,10, 
were said to “ sing a new song,” etc.

I  corne now to Révélation 22: 9. The translation my brother puts upon 
this doesn’t help his case in the least. But the translation o f this text, in our 
estimation, is 1 itérai. His proposed translation makes the verse read thus : “  I  
am thy fellow-servant, and the fellow-servant o f thy brethren, the prophets.”  
What real change does that make in the meaning ? How does it help the posi
tions he assumes, “  that no human beings who hâve ceased to live in the body 
are alive in the spiritual State of existence ? ” His translation is only o f a prép
osition, to be sure ; but it won’t do ; for, according to his own déclaration, there

» I 4 ^

are but two prophets in the heavenly world, Enoch and Elias ; and one could 
not say, “ I  am thy fellow-servant, and the fellow-servant o f thy brethren, the 
prophets, “ but, I  am, etc., o f thy brother the propliet.” And again, i f  there 
was but one of them, then is my position sustaiaed, that angels are men ! For, 
here an angel is affirmed to be a man, and only a man. (T im e expired.)

MR. GRANT.

M r. Chairman, Ladies and Gentlemen : —  W e hardly expected that our friend 
was going over the fîrst question to-night. W e supposed that was dropped. 
It  seems he is, instead o f meeting the Scriptures we hâve brought forward, 
bound to talk on the question of last èvening, and the evening preceding. H e 
says, “ I  cannot meet the texts he lias brought forward.” I  should like to hâve 
him meet a few of mine, before he accuses me of inability to meet his.

M r . L oveland . —  W ill do it in due time.

M r . Grant . —  He says, “ man is inherently immortal.” We call for the
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proof of it. W e liave but one déclaration harmonizing with that, and that is 
what a cei'tain being said to Eve? W e find that man was forbidden to touch 
the tree of life, lest he should eat, and live forever. Then where is his inhér
ent immortality ? • ,v " .

He says, the*“  résurrection is not of the body, but the spirit.” W e are not 
here to discuss the résurrection of the dead, but, whether a man dies or not.
Th is point may corne up again ; if  so, we shall be ready to meet it. He says,

_  •

“  immortality is not a gift, and is nowhere spoken o f as such.” W e shall see 
what we will find before we get through. Says “  the spiritual body rises from 
the natural.” I  will stop a moment on the résurrection here, as we know this 
is a strong point. He contends that the real man, or, in other words, that the 
body, is never raised. Paul says, “ W hy should it be thought a thing impossir 
ble, that God should raise the dead?’’ and then again remarks, “ if  the dead rise 
not, then is not Christ raised.” What does lie mean ? Hovv are they raised up ? 
Now I  suppose he wants the proof of it.

M e . L oveland . Let’s liave it. That’s it.

M r . Gr a n t . —  “ That which thou sowest thou shalt surely reap.” Thou 
sowest the body. Plant wheat. First, it must die. The germ does die. The 
process of germination lias been carefully watclied, and it bas been found that 
the germ never cornes up with the grain. From the germ tliere sprouts out 
the radicle, forming the root, and the plumula, which becomes the stalk. Let 
us see where the analogy is between the grain and the résurrection. Does he 
mean to hâve us understand, that when we sow grain, it is the same which we 
shall reap ? Is there any analogy between the growth o f grain and the résurrec
tion ? There is an analogy between death and the sowing o f grain, as we shall 
see. “  So, also, is the résurrection of the dead.” The dead are to be raised. 
“  I t  is sown in corruption, it is raised in incorruption.” W hatis raised? That 
which was sown. Suppose we never sowed any grain. No grain would ever 
corne up. There is no résurrection o f the dead, i f  there is nothing dead to be 
raised, of course. There is an analogy in the sowing ; men are sown ; and 
i f  tliere be no résurrection, “ then they tli^t are fallen asîeep in Christ, are 
perished,” wasted away, corne to nothing. Paul then goes on to speak of the 
résurrection : “ it is sown in dishonor, it is raised in glory ; it is sown a natural 
body, it is raised a spiritual body ? W hatis a spiritual body? I t  is a body 
o f itseif, quickened by the spirit, —  not a body slipping out o f the old one. 
But my opponent will say, the éléments o f the body will be scattered. Can 
they be brought together again ? Can God do it?

A  certain prince once dropped a silver cup into some vitriol, thinking it was 
water, and no one essaying to get it out, it was soon dissolved, and the particles 
disseminated throughout the liquid. Was the cup there ? No. But the élé
ments were. The prince thought much of his cup, and wished it restored, if 
possible. A  chemist passing by said, “  I  will get your cup out for you.”  By
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a Chemical process he brought ail the particles of silver together in one mass, 
melted it over and made another cup, the exact counterpart o f the old one. 
Cannot God do as much as man?

V o ic e  in  t h e  a u d ie n c e .—  Amen!
%

Mr. Grant . —  Can He do it ? “  It  is sown a natural body, it is raised a
spiritual body.” W hy call it a spiritual body ? Because o f the spirit o f God 
by which it was to be resurrected.

M y friend déniés that. Paul goes on to say, “  Then shall be brought to 
pass the saying that is written, death is swallowed up in victory ; ” then we w ill 
say, “ O death ! where is thy sting ? O grave ! where is thy victory ?” Mr. 
Chairman, it’s this mortal that shall put on immortality —  mortal first. I t  
couldn’t put it on if  it already had it on.

M y opponent says, “  eternal life is not a synonyme o f immortality.”  W eb
ster defines these two words as follows: “ I aim ortalitt. —  The quality o f 
never ceasing to live or exist. Exemption from death and annihilation. L ife  
without end.” “  E te r n al . —  Without beginning or end o f existence. Dura
tion, everlasting, endless.” He doesn’t make anv great différence between the 
two.

M y friend then made allusion to the “  tent,” and “ the tabernacle of the body.”  
W e didn’t hâve time last evening to refer to the example of the body, —  “ ab
sent from the body and présent with the Lord,” etc.,—  and will, therefore, look 
at it now.

W e will offer a Bible explanation. Romans 12: 5: “  So we, being many, 
are one body in Christ, and every one members o f one another.”  1 Cor. 12 : 
27 : “ Now ye are the body o f Christ, and members in particular ; ” and the 
same in Eph. 1 : 22, 23. Now “ we are willing to be absent from the body and 
présent with the Lord ; ” would like to be translated ; but, said he, “ I  am in 
a strait betwixt two,” i.e., living and dying. But he had no liopes “  if  the 
dead rise not.” A il rests there, unless he is translated. Col. 1 : 18,24: 
‘ ‘ And He is the head of the body, the church ; who is the beginning, the first 
born from the dead, that in ail things he might hâve pre-eminence.” “ Who 
now rejoice in my sufferings for you, and fill up that which is behind o f the 
afflictions of Christ in my flesh for liis body’s sake, which is the church.”

In relation to the “  tabernacle and tent,”  we agréé that it may be rendered 
tent. Wakefield thus renders it, as we hâve shown. I f  this be taken away, 
“ we hâve a building (not buildings), a bouse (not houses) not made with hands, 
eternal in the heavens ; for indeed, in this tent we sigh with the earnest desire 
of clothing ourselves with that heavenly habitation.” John saw the new Jeru- 
salera coming down, “ prepared as a bride adorned for lier husband.” Jésus said, 
“ in my father’s bouse, there are many mansions,” etc. Again, Peter says, “  I  
must put off this my tabernacle.” Let this book-case, in which I  carry my 
Bible (holding it up before the audience), represent the body, and the book
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therein, the spirit. The one who talks says, “  after mv decease.” The book 
is not talking, certainly. Who is that one talking ? Peter, who was near his

K

death. This is only another expression representing death.
M y friend refers again to the “ spirits in prison.” W e think those who heard 

our remarks last evening, i f  they watched closely, observed that the “  which ”  
does not refer to Jésus, but the spirit within Him. “  For Christ also hath once 
suffei'ed for sins, being put to death in the flesh, but quickened by the spirit, 
by which,”—  does “ which ”  stand for Christ there, or the “  spirit ? ”

M e . L oveland . —  The “  spirit.”

M r . Grant . —  “  By which also He went and preached unto the spirits in 
prison. When did He preach ? M y friend says, “ after his death.” W e read, 
“  when once the long-suffering of God waited in the days of Noah,” he did the 
preacliing ! Noah needed the same “ spirit” to help him to preach.

“ The soûls under the altar” is again called up. W e need not repeat what 
•we said last evening. The altar is not said to be in heaven, anywhere in the 
Scriptures.

He refers to Révélation 22: 9: “ For I  am thy fellow-servant, and of thy 
brethren, the prophets.” W e did not say that Enoch was an angtd ; still we ad
mit he wras “ one of the prophets.” W e didn’t admit it, but made the supposi
tion. The affirmation is, it is an angel, who had feet. Let my friend prove 
that spirits take their feet with them ! Tell us wliere they get their feet ! These 
were tangible feet ; they could be washed. This proves these angels were not 
disembodied human spirits.

W e hâve now noticed ail the points our opponent has made, and corne back 
to the point we were discussing when we sat down last : that a portion of man- 
kind are to be destroyed. The words rendered “  destroy,” and “ destroyed,” are 
defined as follows* “  to annihilate, to end.” These are applied to the punishment 
of the wicked in the following passages : 2 Peter 2 : 12 : “  But these as natural 
brute beasts, made to be taken and destroyed, speak evil o f the things they un- 
derstand not, and shall utterly perish in their own corruption.” Here. the word 
rendered perish is defined, “ ruin, destruction, death.”  Romans 9 : 22 : “ what 
i f  God, willing to show His wrath, and to make His power known, endured with 
much long-suffering the vessels of wrath fitted to destruction.” How long is 
that “  destruction ” to continue? Says Paul, “ they shall be punished with ever- 
lasting (or eternal) destruction.” When a thing is eternally destroyed it ceases 
to exist eternally. This, we hold, is after the résurrection o f the wicked, and 
after the judgment. Révélation 21: 8 : “ But the fearful, and unbelieving, and 
the abomiable, and murderers, and whoremongers, and sorcerors, and idolaters, 
and ail liars, shall hâve their part in the lake which burneth with fire and brim- 
stone ; which is the second death.” Now, sir, what is death ? Paul déclarés 
“  the wages o f sin is death ! ” They shall die the second death ! When dead “ we 
know nothing.” W e can see justice, mercy, and love in this. That God should
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give eternal life to none but those who can enjoy it. This looks to us like God’s 
tlealings. They bave not served God, they bave rebelled against bim, down 
to tbe last ruoraent of their lives. “ Justice ” demands their life ; “ mercy ” says, 
“ let tbera die —  destroy them.” God says, in His word, “ ail tbe wicked will 
He destroy ; ” “ tliey sball be destroyed forever ; ” “  broad is tbe road tbat leads 
to destruction,” and destruction is “ tbe annihilation o f that forra of parts which

When it is destroyed, it ceases to exist as tbat 
llence, we maintain our proposition —  fhat ail men bave not inhérent 

immortality, but a portion will cease to exist, is sustained ; and this we consider 
an act of justice —  to put those out of misery that can never enjoy any tbing. 
(Time expired.)

constitutes a tbing what it is.”  
tbing.O

MR. LOVBLAND.

M r. Chairman, Ladies and Gentlemen: —  In reply to the seeming complaint 
“  that I  bave gone back to the fîrst question,” I  hâve only to say that I  bave 
not, in my own appréhension. I  am simply meeting tbe positions which my 
brother has taken. I f  I  had “  gone back,” howcver, I  should only bave followed 
his example, for, instead of answering my positions and looking at my proofs, he 
stated his own before he noticed either.

He again calis for the “  proof of immortality.”  He bas not even looked at 
the mass of proof I  bave furnished him already. I  should like to bave bim do 
that before I  furnish any more.

Says “  be is not here to discuss the résurrection.” W ell, he has been tell- 
ing us of this in almost every speech he has made since the discussion com- 
menced. He says, however, he “  will stop a moment,” and makes some 
comments on first Corinthians, fifteenth cliapter. I  think you cannot bave failed 
to notice, that he took some trouble to demonstrate that “ the tbing which was' O
sown, could not, in the nature of tliings, be raised ; that the gèrm itself dies and 
cannot corne up, but something springs up from i t ; ” and that, after having de- 
monstrated this, he did prove the thing would be raised up, which he liad demon- 
strated could not be raised ! He has repeated, again and again, that unless 
there is a résurrection, u they that bave fallen asleep in Christ are perished.” 
O f course they are. I  believe that as strongly as he does ; and hence, I  affirm, 
in accordance with the déclarations o f Jésus Christ, “  that the dead are raised,”  
and hence, those fallen asleep in Christ are not perished. But, according to my 
brother’s notion, they are not living at ail ! But they live unto God, “ for ail 
iive unto Him.” Abraham and Isaac among the rest.

In referring to the phrase “  eternal life,” he gives Wakefield’s définition. I  
prefer the définition of Jésus Christ. Wakefield may take care of his own défi
nitions. Jésus says : “  This is eternal life, that they may know thee, the only 
true God, and Jésus Christ whom thou hast sent.” This is my définition, and 
one that affords me much more satisfaction than Wakefield’s, Webster’s, or any- 
body’s else !
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(Loud and prolonged applause, during which tlie audience were again com

parât! vely silenced by the pleasant smile of the presiding Chairman.)
M r . L oveland  proceeded : M y brother refers again to the u tabernacle.”

Paul says, tlie “  earthlÿ bouse of our tabernacle.” What does my brother do 
with that? He goes on to prove that the phrase, “ our body,” signifies 
the church, which is called “ the body of Christ.” O f course I  knew this ; 
and I  will prove to him, before we are through, that it is more than that 

it is humanity.' But here is my friend’s argument: “  the term body being 
used in this peculiar sense in one place, it is as good as proving that it is 
in this place.” This is astonishing logic ! Remarkable démonstration ! It  is 
the “ earthy house o f our tabernacle.” He refers to Peter and asks, what does 
he mean by it ? O f course I  know he means a natural death, and Paul means 
the same in the connection here. The earthly house (or tent) of this taberna
cle is here spoken about, and also sometliing else which is to be présent with the 
Lord and absent from the body ! This is ail very plain, to me at least. He 
does not talk o f taking his body off with him, but of going away from it 
“ absent from the body.” Now let us know what it was that could be absent 
from the body and présent with the Lord ? ” The “ breath of life,” perhaps !

M y brother still sticks to his notion of the spirits in prison, and says, the

being

“  preaching vras done in the days o f Noah.”  I  hâve always taken it for granted 
he could read plain English ! Perhaps my impression lias been erroneous.

Quicl He says
“  this refers to the spirit that quickened Christ.” Who don’t know that ? “ By
which he went and preached to the spirits in prison.”  IV h en ? He says, “  in 
the days of Noah.” Read on : “ Which disobedient.” Wlien

When once the long-sufferingwere they disobedient —  when ? “
in the days o f Noah.” This is plain enough. The time o f their disobedience is 
affirmed; the time o f the preaching is affirmed ; which “ was after Christ was

Now this reads straight along. Whatput to death in the flesli.”  
with the other argument I  gave him on this, that it may read when corrected 
“  by which he was carried and preached to the spirits in prison —  in accordance 
with the promptings of that same spirit which quickened Him, He went and 
preached to the spirits in prison.” I  will give him a correct définition o f it, if he 
wishes to “ make a note of it.”

M e . G rant . I  bave one.

M r . L oveland . In reference to the “  spirits under the altar,” I  said it (the 
altar) was “ before the throne of God.” He says, “  the throne of God is in 
heaven,” and argues some time on this point. No matter where the altar was. 
Tliat’s nothing to do with it ; it is the fact that their soûls were alive. This is 
the question for him to answer ; not the location of the altar !

I  can hardly bring myself to answer the question of my brother : “ Do spirits 
take their feet with them ? ” I  am mortified. A il I  hâve to say is,the Bible

4
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says tlia t“  John fell down at tlie feet of the angel and worshipped him,” and 
that is enough for me. That angel declared he was “  John’s fellow-servant, 
and of bis brethren the prophets.”

M y argument for the dual nature o f man has not been touched at ail in con
nection with the Bible instances o f the beings in the spiritual world after the 
death of the body, who were praising, enjoying, &c. H e does not undertake to 
argue it, for then his position, that no being existed after death, would inevitably 
fall to the ground.

Again, the “ spirits of just men made perfect,” Hebrews 12 : 23. He pré
tends to show that the translation is not perfect, but it agréés with the text my 
brother likes to notice, namely : the multitude of witnesses described in the 
eleventh chapter, and in the first verse o f the twelfth. They are alive. Do 
dead men ever “  run the race that is set before them ”  ?

I  will notice briefly the case o f Samuel, also. To the ridicule o f my brother 
upon this passage I  hâve no reply ; he may settle that with his Bible, i f  he can ! 
The Bible says, “ Samuel said unto Saul.” M y brother déniés that Samuel 
spoke to Saul. He says, “  it was the woman.” The Bible says, “  Samuel 
spoke to Saul.” He also déniés that what was spoken was truth ! Didn’t 
Samuel say “  the Lord would deliver Israël into the hands o f the Philistines ? ”  
The book says he did say it ; and says also that “ Israël was delivered.” Here 
was truth. The book says, Samuel declared that “  Saul and his sons should be 
with him on the morrow.” Was this not a fact ? M y brother says not —  “ it 
was three days afterwards.” I  affirm that there is no proof o f any such fact ; 
let him show it if  he can.

Now I  will notice the terms which hâve been brought up so many times, 
namely: ‘‘ destruction,” “ destroy,” “ destroy both soûl and body in hell.” I  
hâve only to say on these terms that they are used with a variety of meanings. 
I  find it (destruction, or destroy) used where it is meant to teacli the idea o f 
subjugation to evil, as whei’e God says to Israël, in Ilosea, “ O Israël ! thon hast 
destroyed thyself, but in me is thy lielp.” Is that annihilation ? Was Israël 
annihilated ? I f  it was, there was still “  help*” for him, God himself being the 
witness ! Again, Paul says, “  i f  any man défilé the temple o f God, him will 
God destroy.” The saine word translated “ destroy,” in one clause o f the pas
sage, is translated “  défilé ”  in the other. “ I f  any man annihilate the temple o f 
God, him will God annihilate.” According to that he must annihilate himself î 
But I  liave to présent, in opposition to this the following positions.

It  is adinitted that the universe is a scheme o f even and exact justice. He 
has admitted that justice renders rétribution to men in exact accordance with 
their deeds. I f  “  destruction ” means “ annihilation,” or destruction o f being, I  
submit that one o f three propositions must be true ; either that men are annihi
lated before they are punished, or annihilated after they hâve been fully pun- 
ished for their deeds, or annihilation itself is their punishment. One o f these 
must be true. But, i f  they are punished previous to annihilation, to the full
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extent which their misdeecls deserve, then they are innocent, and being inno
cent, are entitled to life. I f  tliey are annihilated before they are fully pun- 
islied, then justice is not fully meted out to tliem, and rétribution is not ren- 
dered tliem according to tlieir deeds. Hence, we are driven to the other conclu
sion, that annihilation must be their punishment ; and it is simple extinction 
of being ; hence it can be no punishment wbatever, for that which lias no being 
cannot suffer. That which is not, cannot be the subject o f infliction ! I f  lie 
déniés this, then he is thrown back upon the second position, which I  hâve 
shown to be utterly inconsistent —  more absurd ! M y brother may take “ either 
liorn o f this dilemma ” he chooses. None of tliem will lielp him very much, as 
I  can see.

I  now refer again to that class of texts in the New Testament, wliere we 
read o f “ démons, or unclean spirits.” I  said, last evening, that the meaning of 
the word daîmonion is, “ the spirits of men who hâve once lived on this eartli.” 
The Greeks also believed in two classes of démons ; yet the higlier class were 
also human beings, or liad been so, for the Greeks knew o f no other. It  was
spirit or hero worship, or the worship of men who had once been on this earth ;

%

hence, ail their worship showed that they believed “  démons ” to be beings who 
had once been on this earth. Tliese also are said to hâve had an existence in 
the spiritual spheres of being, and manifested themselves to men in connection 
with the affairs o f this life. Hence, we submit a new proposition : that there 
is no account whatever from the Greeks, of a class or order of superhuman
evil spirits. There is none in the Bible. There is no account of the formation

*• •

of a “ devil” —  none whatever. ( “  Time expired.” )

MR. GRANT.
• , . \ . • ♦ • \ 3 *  î v* : i ‘ ! a  ̂ î *• î \ :* ?1 î *

M r. Chairman, Ladies and Gentlemen: —  W e do not believe the Lord ever 
made a “devil,” or a wicked man ; yet we do believe both exist. W e read 
o f the angels that sinned and kept not their first estate, and were cast down 
into Tartarus.” W e believe that tliey made themselves wicked ; that the 
“ devil ” made himself so.

%

M y opponent referred again to the résurrection, in relation to the seed that is 
sown, and argues that that is proof that man, when sown, “  doesn’t corne up.” 
Paul déclarés that he does corne up. “  Every seed sliall hâve his own body 
that which is sown is the very bod3r that is raised. In relation to grain, it is 
not so ; but both are sown — both die ; but there would be nothing to rise unless 
something is sown. When he says, u there shall be a résurrection o f the dead, 
both o f the just and the unjust,” and that “  i f  the dead rise not, then they that 
are fallen asleep in Christ are perished ” —  that’s what we claim ; the Bible 
says so. Observe that word “  dead ” still remains there to be accounted for.

I f  Christ was not raised, then will not the dead be raised. Who are to hâve 
a part in the flrst résurrection ? Those who believe in Ilim, in God, as the 
only true God. Suppose that they don’t believe in Him, what then ? A il who
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do believe in Him are promised “ eternal life.” How will it be with those who 
do not?

M y opponent admits, “ Tent mày sometimes mean clmrch, ” but thinks 2 Cor. 
5 :1 , is literal ; but Paul is using figures there, wlien he speaks o f being 
“ clothed, ” and “ unclothed.” It ’s a figure o f speech to compare this “ tent” 
■with tlie one to corne ; hence, \ve argue that “ body ” is used figuratively there, 
in harmony ivith many other passages when he speaks on tlie subject.

W  e are referred again to the “ spirits o f just men made perfect.” This we 
noticed last evening, briefly, and quoted from McKnight. “  Now  ye shall not 
corne to a tangible mountain,” but ye shall corne t o “ Mount Zion,” etc. W e  
liold this is the true rendering. Dr. Clark remarks, in harmony with McKnight, 
that it does not refer to the higher State ; yet Dr. Clark believed in the immor- 
tality of the soûl or spirit. In that State, “  there is no need of a mediator or 
sprinkling o f blood, but these are mentioned in the State which the apostle de- 
scribes.” He says, o f the spirits o f just men made perfect, “  W e cannot under- 
stand these terms without the assistance of Jewish phraseology. The Jews 
divide mankind into three classes : first, the just perfect ; second, the wicked 
perfect; third, those between both. The just perfect are those who hâve con- 
quered ail brutal appetites and gross passions ; the wicked perfect are those 
who never repent; the intermediate are those who are influenced partly by the 
evil principle, and partly by the good.”

W e are referred again to the cloud of witnesses, in Ilebrews, 12th chapter. 
are these witnesses ? Go back to the eleventh chapter. The subject there 

is faith. It gives these examples to Christians. This is the argument, i f  I
can understand it. It  lias nothing to do with spiritual witnesses, or the witness

*

of spirits around them. Please read over the eleventh chapter of Hebrews and

Who

Oonnections.
M y friend again refers to Samuel, as being a genuine spiritual manifestation. 

But there is not one word said about Samuel’s spirit! W e read, “  now Samuel 
was dead,” and when dead, the Bible affirms, “  they know not any thing.” A  
man must know soinething before he can manifest himself in any way. Sam
uel died ; “ knew nothing which was hence, could make no communications. 
It was remarked that the prophecy was true uttered by that spirit. I t  remains 
to be proved true, Mr. Chairman. The question was asked, “  who shall I  
bring up ? ” “  Bring me up Samuel,” was the answer not bring him down -
“ bring him up.” But the Spiritualists change these positions ; they bring 
them down instead of up ! (Laugliter and applause, during which the Chair
man called the meeting to order.)

M b . Grant proceeded. They put them somewhere else. Yet, ail the while,
thev are immaterial and intangible.•/ O They take nothing with them at death ; 
nothing leaves them at death but the breath o f life, and we challenge our oppo
nent to prove the opposite.

The prophecy in reference to Saufs being with Samuel was not true. In the
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31st chapter of lst Samuel I  find, “ (lie Philistines followed hard upon Saul.”
So, tlien, lie did n’t go down where Samuel was in the earth the next day, for it
was three day s before Saul was dead.

Had that woman the power to raise God’s children? Jésus déclarés the 
opposite. W e must either impeach the testimony o f Jésus or impeach this.

I  am again referred to my remarks on punishment. M y friend on the oppo
site side, affirms- death to be no punishment at ail ! Mr. Chairman, we hold that 
death is the highest punishment, and that the punishment does not begin until 
the man is dead. Now lie understands our position. I le  talks about mental 
suffei’ing. Does the criminal, convicted and sentenced to death, suffer the pun
ishment to which he is sentenced until death is inflicted ? No, sir. When the 
punishment is death, is the punishment inflicted while he is alive ? No, sir. It 
is not until the man is dead that the punishment begins. Does the punishment 
begin as he places his foot upon the gallows ? No, sir. Does it begin when the 
rope is placed around his neck ? No, sir. Does it begin when the drop falls? 
No, sir. When, then ? It begins when the man ceases to exist consciously ! 
Mr. Chairman, i f  my friend will show to me that eternal death is no punish
ment—  prove to me that life is n’t wortli having —  then I  will admit the loss 
o f it to be no punishment, not before! Y et it bas been said, “ ail that a 
man hath will he give for his life.” Now, i f  a man’s mortal life is worth so 
much, how much more valuable is eternal life ? “  What shall it profit a man if
he gain the wliole world and lose his own soûl,” or life. As eternal life is the 
highest possible reward that can be given to us, eternal death is the highest pos
sible punishment that can be inflicted. To the one, life is lost ; to the other, 
gained. W e liope our friend will prove his point, and say wherein death is no 
punishment. I f  he means we do not suffer, we grant it. But suppose some of 
you had a favorite animal, a dog, for instance ; he runs mad, and becomes dan- 
gerous, apd is in agony. Would it not be an act of liumanity to put him out of 
misery forever? On the sanie principle we understand that God will do when 
the wicked corne to be judged. They hâve had their trial, are unhappy in their 
isolation, are full o f iniquity, do not wisli to be with God, could n’t enjoy them- 
selves if  they were ; they would be misérable even in heaven ! Now, what can

0m

be done with them? That is the point. What can be doue with tliem ? W e 
remark again, that justice demanda their death. Mercy would say, put them 
out o f misery.” Obadiah 16: “ And they shall be as though they had not 
been.” Then are they still alive? Still alive and able to rèturn to this world 
and visit us ?

To those who believe they are in Ilades, we would like to know how they 
get out, so as to corne back and visit our friends here ? Prove to me that unor- 
ganized mortals can corne back, and I  will believe in Spiritualism. But I  shall

% î1 ) I

want the proof; and repeat again that no man is alive when he is dead, and 
when he dies his breath leaves him and nothinsr else but his breath ! And in theO
day the man died, “ in that very day his thoughts perished.”  And again I  read,

\
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“  sin, when it is finislied, bringeth forth death.”  And y et, our friend on the 
opposite side daims there is no death ; that an cternity o f glory awaits ail. 
Would it not look more like justice to destroy the wicked forever and give eter- 
nal life only to those who are capable of enjoying it ? The good only are to 
hâve eternal life, consequently immortality dépends upon the character o f the 
receiver, and is not given until the conditions are complied with, and at a certain 
time, as we shall find hereafter.

W e see no more points on the négative that we need refer to now.
W e pass to notice a few more scriptural passages, which we wish our friend 

to observe, for we consider them very strong ones, to sho\Y that the wicked shall 
be destroyed !

Isaiah 1 :28 : “  And the destruction of the transgressors and o f the sinners 
. shall be together, and they that forsake the Lord shall be consumed.” When 

an animal is consumed it takes the life o f the animal. W ill it take the life 
of man to “  consume liim ? ” Is a thing in existence when it is consumed? 
Not at ail.

Isaiah 10 :18 : “ And shall consume the glory of the forest, and o f his fruitful 
field, both soûl and body, and they shall be as when the standard-bearer fainteth.”

Psalms 104 : 35 : “ Let the sinners be consumed out o f the earth, and let the 
wicked be no more.” I f  they “ are consumed,” and are to be “ no more,” how 
can they return ?

“ Christ was crucified,”  says John,“  that lie might destroy the Works o f the 
Devil ; ” but, i f  some o f them keep at work eternally, lie will not destroy their 
Works. But the Saviour will destroy the Devil also, and when ail these things 
shall corne to pass, the earth will be full o f the glory of God, and we will live 
liere as Adam and Eve lived, in innocence. (Time expired.)

would like to ask him how a thing can create itself ? W ill lie please tell us ?

MR. LOVELAND.
M r. Ckairman, Ladies and Gentlemen: —  M y brother has made an important 

discovery ; and that is, that some things hâve been made, which were not made by 
the Divinity ! The “ Devil ” has been made, wicked men hâve beën made, “ but 
they made themselves ! ” I le  lias found out certain self-creating personalities ! I

I
would like to ask him how an angel, created, as he affirms, “  perfectly holy,” no 
sin in the universe, could make himself sinful? I  would lîke to know the modus 
cperandi, the power, the motor whereby tliis is done ? A  thing created pure, 
without taint or spot, falls from its position into one precisely opposite. It is a 
manifest absurdity, as well as inherently impossible. I f  it is so, tlien God him
self ean become a “ D ev il” by the same process. Angels can fall, and every

# j f  j t  9

one that is pure and holy can fall ; the whole universe can, by the same process, 
plunge from their exalted position o f holiness into sin and wickedness, and the 
whole world become one mass o f festering and loathsome corruption. The pro
cess is as easy in one case as the other. Here is an argument, I  affirra, that 
cannot be met, and never has been met.
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man.
I le  says, “ the analogy in first Corinthians, fifteenth chapter, does not apply to

W hy does lie say it ? It  will entirely demolish his theory if  he does.
Tliat is the reason !

I  corne now to the “ spivits of just men made perfect.” He says, “  it is in the 
heavenly State.” No màtter wheré it is ; it is the spirits of just men made per- 
fect.” I  suppose my brotlier doesn’t mean the “ breaths of just men made per
fect.” Then tell us whatj’ou do mean? You say, “ spirit ” means “ breath.” la it

t

the “ influence ” o f just men made perfect ? Let us know wliat it is ? W e are 
desirous of information upon this point. A il tliis play upon words is foolish ; it 
is mere “  boy’s play.” “ Medford rum ” is spirit ; no one déniés that ; but the 
spirit, as used in the connection \ve refer to, is, we aflirm, the very essential power
and life of things. W e
they dénoté different things. Rum is spirit, but it is not the “ spirit that is in
man,” as Job says. W e

He says, “  tliere isn’t a word said about an immortal spirit in the Scriptures.” 
He says, “  the dead pi'aise not the Lord,” —  quoting a disconnected passage in 
Psalms, —  and yet we are told they do. It is the Bible that tells us so. It tells
us U? there were multitudes praising the Lord.” That’s enough for me. The
Bible affirms it. I  am satisfied with the affirmation. He goes into an account 
o f certain criminal cases, etc., to prove that punishment does not begin till men are 
dead ! I  believe I  shall leave that this evening. It is such an ambiguous sentence 
that I  don’t tliink I  quite understand it. “ When a man ceases to exist, then pun
ishment begins.” Why,
“  When existence forever ceases; then, and not till then, punishment begins ! ” 
How can it begin when it is not in existence ? He says, “  if  eternal life is no re- 
ward, then eternal death is no punishment.” I  repeat, that eternal life is not a fu
ture state o f being, and hâve cited the définition of “ eternal life ” given by Jésus
Christ liimself. It  is the “  knowledge of God. u To know thee is eternal life.”
This is “ eternal life,” and it lias no reference whatever to an after state o f being ; 
or else the Bible is not true, and Christ was mistaken —  a conclusion not very 
probable, in my estimation. In confirmation o f this Jésus says : “  I  am the 
résurrection and the life.” Paul says, ££ and you hath he quickcned —  made 
alive, which were dead in trespasses and sins.” I f  any man be in Christ Jésus he 
lias eternal life, in that he lias the knowledge o f Jésus Christ in this life. Christ 
says again, “  if  a man believes in me he shall never die.” Does my friend deny 
that many “ believed in Christ”  when he was ^ilive ? Wliere liave they been 
from the time o f tlieir belief down to the présent ? “ Dead,” he says. Then
was Christ again mistaken, for He said, ££ they that believe in me shall never die.” 
I  want to see how he will answer this. I  put that question to liirn and patiently 
await a satisfactory answer. I le  will liave to admit the truth of spiritual manifes
tations in order to answer it ! But, he lias not even looked at the proof we 
hâve submitted, concerning the spirits of men who liave once lived on the earth.

Again, tliese “ démons,” it was said, u were cast down into hell, and reserved
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in cliains of darkness,” etc. How came they then to be roaming about in the 
“ air,” or Tartarus—  if Tartarus means the air, as lie has brought considérable 
evidence and taken considérable pains to show. Ls “ hell ” in the air? Hell (or 
Tartarus) is in the “ bowels o f the earih.” He says, “ the angels that sinned 
were cast down into Tartarus and reserved in cliains o f darkness.” But tliey 
are in the “ air.” They are back here again. Te ll us how tliey gotback? W e
can find him other spirits who hâve corne back in the saine way. Let us know 
how they got back ?

I  hâve another question. "Not only the “  Devil, ” whom he tells us is to be 
destroyed, but “  death ” is to be destroyed also. I f  death is to be destroyed, 
then the povver it exerts over men will be destroyed also. The relations it 
bears to men will die with it. There being no death, then ail must live and 
possess the future. There is a question in I  would like to hâve answered.

I  hâve now to présent one positive argument. Paul sâys : “ The créature ” 
the same word used to dénoté the rational création — “ was made subject to van-

butity, not willingly,” —  that is, not through the exercise o f their own will,—  ‘ 
by reason of Him who has subjected the same in liope ; because the créature” 
the whole création —  “ sliall be delivered front the bondage of corruption, into

meaning ail thethe glorious liberty o f the sons of God. Not only they,” 
création, tliose who lived before now, —  “  but ourselves also, wliich hâve the 
first fruits of the spirit, even we ourselves groan within ourselves, waiting for 
the adoption, to vvit, the rédemption o f our body.” body. What body?
The body of humanity ; “ for, ” says the same Paul, “ Christ is the liead o f every 
man,” and if  the head of every man, then every man belongs to the body, and 
it is the rédemption o f this universal body, the body of humanity, to which H e 
refers. It  is to be delivered from the bondage of corruption, the sinfulness, the 
wickedness of sinful humanity, and delivered from tins into “  the glorious lib
erty of the sons o f God,” by the same power which produced him. W e mean 
that the whole création are now groaning and awaiting the rédemption of the 
whole body of humanity, and that the whole création will be “ delivered from 
the bondage o f corruption into the glorious liberty of the sons of God ; ” for 
the whole création has waited and groaned until now. Then will follow the 
restitution of ail things ; ail, the prince and the poverty-stricken, will enter into 
the glorious liberty of the sons o f God. Not a select few only, and the rest 
eternally lost. And, through the power at work in man and upon man, this 
grand consummation is to be, wrouglit, when the fulness o f the Gentiles is 
brought in, and “ ail Israël will be saved.” Here is a principle which unfolds 
the final nature of man, and will tend to make him pure and holy. The prin
ciple is universal, and must be universal in its application. (Applause.) (T im e 
expired.)
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Opened by Prayer, by Rev. Mr, Himes.
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M r. Chairman, Ladies and Gentlemen: — Our question this evening is —  Is 
irnmortality a gift o f God, dépendent upon the character of the receiver?

Last evening we endeavored to show that the affirmative of that proposition 
is true, from the fact that the Bible affirms that “  ail the wicked will„ be de- 
sti'oy^d ; ” “  die the second death ; ”  “ be as t.hough they had not been ” —  con- 
sequently bave not irnmortality.

But before proceeding with an argument proper, this evening, we will notice 
a few points from our friend on the other side. I le  says, “ I  hâve discovered 
that démons and wicked men made themselves.” I  would say, I  hâve discov-J 7
ei-ed that I  am very much misrepresented in this remark. W e said that God 
created man perfect, and that démons and wicked men made themselves wicked 
by their own actions. It was in their own power to be better. W e hâve the

— that they made themselves wicked in thefact declared that angels sinned — 
first place. Man was not created in sin.

The remark was then made, that “  démons are the spirits o f men, and were
so believed by the ancients.” Some of them did, and some did not. Homer,

%

who lived nine hundred years before Christ, says, they are the soûls of men. 
Thaïes, a noted Grecian philosopher, who died five hundred and forty-eight 
years before Christ, held that démons had never been embodied as men.

1 ThePlato says, “  The démons hold a middle place between God and men.” 
early Christians taught a similar doctrine. Justin Martyr calls the one who 
tempted Eve, “  the man-hating démon.” Tatian says, “  The démons who gov- 
ern men are not the soûls of men ; ” “ they were rejected from the heavenly 
life.” Tertullian held “  that they were invisible beings, endowed with spiritual 
power, living in the air, attending constantly on particular persons.” W em ight 
bring more o f the same kind of descriptions, i f  it were necessary, showing that 
the early Christian writers believed that they were a portion of the angels that 
had sinned.

2d Peter 2 : 4 :  “ For i f  God spared not the angels that sinned, but cast 
them down to hell (Tartarus), and delivered them into chains o f darkness, to 
be reserved unto judgment.” Our friend endeavors to show “ that ‘ Tartarus’ 
was in the interior o f the earth.” Some of the ancients did believe so. Others, 
and Greek writers, taught differently. Dr. Parkhurst says, “ it appears from a 
passage in Lucian, that by Tartarus was meant, in a physical sense, the bounds
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or verge of this material System.” Dr. William Ramsay remarks, “ that Tarta
rus means, according to Greek writers, in a physical sense, the bounds or verge 
of this material System.”

The word here rendered liell, occurs in no other place in the whole New 
Testament. Dr. Whitely remarks, that “ the word here used by Peter (Tarta- 
rus), and whicli our translators render ‘ cast down to hell,’ is to be understood 
o f our dark, gloomy earth, with its dull clouds, foui vapors, and misty atmos
phère. may be made to appear.” Socrates calls the abyss or sea, Tartarus, as 
does also Plato, who elsewhere calls our dim, lack-lustre earth itself, also Tar
tarus. Plutarch says our air or atmosphère is called Tartarus, from being cold, 
and is supported in this remark by both Ilomer and Hesiod. In no other sense
or way can St. Peter be understood or explained. When Christ was on earth

*

these démons talked with him. How came they out o f there (Tartarus), i f  they 
are to “ be confined in chains of darkness till the judgment o f the great day ? ”  
So that we find that the argument in affirmation of “  Tartarus being in the 
earth,” is not supported by facts. Démons were upon the earth.

The remark was then made, “  that the Bible says the ‘ dead praised the 
Lord.’ ” It  says the very opposite. Psalms 115: 17: “ The dead praise not 
the Lord, neither any that go down into silence.”

A  passage was then quoted from John 1 1 : “ They shall never die.” The 
connection is, “ And Jésus said unto lier, I  am the résurrection and the life ; 
lie that believeth in me, though lie were dead, yet shall he live : and whosoever 
liveth and believeth in me, shall never die. Believest thou this?” Wake- 
field’s rendition is as follows : “  And no man living who believeth on me will 
die forever.” The point in this was the résurrection ; the raising o f M ary’s 
brother at the last day. And then Jésus makes the remark, “ he that believeth 
in me, though he were dead, yet shall he live ; and he that liveth and believeth 
in me shall never die.” “ Hence,” says Paul, “ we shall not ail sleep, but be 
changed,” etc. I le  ivho is alive, then, and believeth in Christ, will never die ; 
he who is alive, and does not believe in Christ, shall die the “ second death.”

Our opponent says, we “  hâve admitted that ‘ organized spirits ’ do corne back.”  
Haven’t admitted any such tliing, Mr. Chairman. I f  he refers to “  démons,” 
they hâve been here even since 
marked there is nothing to corne back but the “ breath of life,”  unless the man 
cornes back himself! Ezekiel 37: 6 : “ The sinews and flesh came up upon 
them, and the skin cbvered them above, but there was no breath in them.” 
Then the breath o f life enters into them —  there is the résurrection —  the man 
is re-orçanized again.O O

Another point. “  Christ said, into thy hands I commend my spirit.” I f  
Christ went to Hades, lie didn’t go to heaven ; and i f  there, he certainly didn’t 
stay long —  only “ three days and nights.” After he carae out he said, u ïouch 
me not, for I  hâve not yet ascended to my Father. But I  ascend to my Father 
and your Father,” —  showing that God wasn’fc in Hades; did not dwell there J
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they were “  cast down to Tartarus.” W e re-
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Christ did truly die, according to the records. Hebre\vs2: 16: “ Forverily  
he took not on him the nature of angels,” but the nature of man, “  the seed 
o f Abraham.” Philippians 2 : 8 : “ And being found in fasliion as a man, he 
humbled himself, and became obedient unto death, even the deatli o f the cross.”  
Luke 23 : 46, we corne to the passage : “  And having said this, he gave up the 
ghost.” Translators render this ditferently. One renders it, “ I  commend my 
breath.” “ And having said this, he gave up the ghost.” The word rendered
“ give up the ghost,” signifies to “ breathe out,” to #“ expire, to “  die,” and
is finis defined by Lidell and Scott. Mark 15 : 31 : “ And Jésus cried with a 
loud voice, and gave up the ghost.” The word expeneo, rendered “ give up the 
ghost,” is defined “  to breathe out,” “  make an end of,” “ to bi'eathe one’s last,”  
“ expire,” “ d ie ;” andis translated “ expired,” in this verse,by Thompson, Sawyer, 
Campbell, Whiting, Wesley, and in the Syriac. Paul says he expired, or died. 
1 Corinthians 15 : 3, 4: “  Christ died for our sins, according to the Scriptures.”  
M y friend déniés the résurrection o f the dead. 1 Cor. 15: 13: “ I f  there be 
no résurrection o f the dead, then is Christ not risen.” Rom. 1: 18 : “ I  am he 
that liveth and was dead ; behold, I  am alive forevermore.” Was he both dead 
and alive at the same time ? W e must admit he was dead, or impeach his tes-
timony. He déclarés it.

Stephen said, “  Lord Jésus, receive my spirit. And when he had said
this he fell asleep, . . . and devout men earried Stephen to his burial.” Stephen 
was dead. After he commended his spirit —  the breath of life —  then he fell 
asleep, and they buried him. Says Paul, “  I  would not hâve you to be igno
rant, brethren, concerning them winch are asleep.”

Luke 8 : 54, 55 : “ And he put them ail out, and took lier by the hand, and 
called, saying, Maid, arise. And her spirit came again, and she arose.” Was 
it her that came again ? Did she arise ? The maid ? The word liere rendered 
spirit is the same that is rendered “ breath.” “ Her breath came again, and she 
lived.” Not “ she came again,” but the “ breath of life that caused our first 
parents to live.”  James 2 : 26 : “  For as the body without the spirit is dead,”
etc., meaning clearly “  that the body without the bi'eath is dead.” Griesbach 
and Wakefield render it “ breath.”

W e think, now, we hâve noticed ail the passages that bear on this point. 
Some render it “ breath,” some “  spirit,” both from the same word.

M y friend refers to Paul, where he speaks o f the “  rédemption o f the body,” 
and says he means “ the body of humanity ; ” but, when we quoted a passage in 
2 Cor. 5 : 8 : where it is figurative language, more or less, my friend on the op
posite contended that it was a 1 itérai body. To say it was the rédemption of 
the literal body would not do, for that would prove the résurrection of the dead, 
and that would spoil the theory o f the other side.

M r . L o v e l a n d . —  N otâ t ail, sir.
9

#

M r . G r an t . —  W e are referred to Matthew 10: 28: “ Fear Him who is
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able to destroy both soûl and body in liell.” He says tlie “  body is not the real 
man.” Then the soûl is. W e  answer, it is the principle o f life, which none re- 
ceive only through Christ. Here men can take life, but they cannot take the 
“ life to corne.” The word rendered “ soûl, ” in this passage, is rendered “  life”  
forty tirnes out o f one hundred and five, and i f  rendered “  life ”  there it will be 
in harmony with the whole Scriptures. Whatever the soûl may be, it can be 
destroyed.

One other Scripture, and we hâve noticed ail. “  The last enemy that sliall 
be destroyed is death.” 1 Cor. 15: 26. Death is personified, and represented 
as doing its last work in destroying the wicked (Rev. 21 : 8) ; then, when it has 
done this, it is represented as being destroyed itself. A fter the hangman has 
hung the last criminal, and is then hung himself, then there can be no more 
hung ; then there is no more death.

W e now corne to our second proposition ; that the affirmative o f this question 
is sustained by the Bible, which affirms, “ that ail sliall not inherit the kingdom 
o f God.” 1 Corinthians 6 : 9, 10 : “  Know ye not that the unrighteous shall not 
inherit the kingdom of God ? Be not deceived ; neither fornicators, nor idola- 
ters, nor adultérées, nor effeminate, nor abusers of themselves with mankind, 
nor thieves, nor covetous, nor drunkards, nor revilers, nor extortioners, shall in
herit the kingdom of God.” But the kingdom of God is an inheritance for the 
faithful. Matthew 5: 5 : “  Blessed are the meek, for they shall inherit the 
earth.” Matthew 25 : 31, 34. He says to those on His right hand, “  Corne, ye 
beloved of my Father, inherit the kingdom prepared for you from the foundation 
of the world.” No such saying to the wicked. “  They shall not inherit the 
kingdom of God ! ”

Daniel 7 : 18 : “ But the saints of the Most High shall take the kingdom, 
and possess the kingdom forever, even forever and ever.” What kingdom ? 
Twenty-seventli verse of the same chapter tells us. “ And the kingdom and 
dominion, and the greatness of the kingdom under the whole heaven, shall be 
given to saints o f the Most High, whose kingdom is an everlasting kingdom, and 
ail dominions shall serve and obey him.”

This corroborâtes second Peter 3: 13 : “  Nevertheless we, according to his 
promise, look for new heavens and a new earth.”  1

I  read again, “ the wicked shall not inhabit the earth ! ” .
Philippians 3 : 19 : “ Whose end is destruction.” No salvation. There is 

no possible way to avoid these proofs, only to throw the Bible entirely out o f the 
way.

Psalras 37: 20 : “  But the wicked shall perish, and the enemies o f the Lord 
shall be as the fat of lambs ; they shall consume ; into smoke shall they con
sume away.” Then they are not in the kingdom, certainly.

Matthew 13 : 40 : “ As therefore the tares are gathered and burned in the 
fîre, so shall it be in the end of this world.” When tares are “  gathered and 
burned ”  are they growing in the field ?
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Second Peter 2 : 6 : “  And turning the cities of Sodom and Gomorrali into 
ashes, condemned them with an overthi’ow, making them an ensample to those 
that should after live ungodly.” They were “ destroyed by fire and brimstone.”  
Hence, we find “  the wicked are cast into thelake of fire and brimstone, wliich is 
the second death and this was repi’esented by the destruction o f the Sodomites;
consequently, ail do not hâve immortality. Rev. 20: 9. (Time expired.)

%
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MR. LOVELAND.

M r. Cliairmcm, Ladies and Gentlemen : —  I  feel most sincere pity for my 
brother (loud applause), in view o f the unfortunate position wliich he lias been 
compelled to assume. Again and again has he taken spécial pains to inform us 
that “ he believes the Bible ” —  “  relies upon the Bible.” Ko one could mis- 
take the implication thus insinuated that I  did not believe the Bible. That 
because I  am called a “ Spiritualist,” therefore, of course, I  don’t believe the 
Bible ! I  wish, once for ail, to say, that Spiritualists, as a whole, believe more 
o f the Bible and believe the Bible more than any sect of Christians what- 
ever. (Applause.) Moreover, we will compel them to admit the fact o f spirit
ual manifestations or to reject the Bible entirely ! (Tremendous applause, in- 
termingled with a few very faint attempts at hissing.)

M r . L o v e l a n d  proceeded. Spiritualism does rest exclusively on the Bible ; 
but the Bible has no foundation whatever when Spiritualism is ignored. (A p 
plause.)

But is this the man who believes the Bible ? (Turning to Mr. Grant.)

M r . G r a n t . Yes, sir.

M r . L o v e l a n d . Yes, he says he does. Yet, in repeated instances, as I  

showed last evening, he déniés its most explicit statements, not in reference to 
mere figurative language, but in simple historié narrations. But he cannot help 
it. His theorv compels him so to do. He must deny, or spiritualize plain his- 
tory, and literalize that which is spiritual and figurative, or else his whole 
theory falls to the ground. Nor is he alone in this position. But what is the 
reason of this strange position, of rational and sensible men ? The Bible shall 
answer us. 2 Cor. 2 : 14: “ The natural man receiveth not the things o f the 
spirit o f God, neither can he know them, for they are spiritually discerned.”
Paul says, in reference to himself and fellow-laborers, “ God hath made us able

»

ministers o f the New Testament, not o f the letter, but of the spirit ; for the 
letter killeth, but the spirit giveth life.” “ To be carnally minded,” it is said, 
“ is death.” I  do not use this in an offensive sense. Jésus said, “  the words I  
speak unto you, are spirit, and they are life.” I  don’t believe He meant they 
were breath ! And now I  will say, once for ail, in reference to breath, I  do not 
care what construction is used, whether it be “  breath,” or “  wind,” or any thing 
else ; it is the nature or properties of that breath that we wish to ascertain ; and, 
I  ask again, what is the “  breath ” ? That is the question ! Does my brother
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mean to assert that the “  a ir” which was inspired into tlie man, cornes back agaia 
and re-animates that forai ? W ill he say such a stupid thing as that to this 
audience? What are its properties? Let us knovv that, instead of quoting a 
hundred passages, more or less, to show that it is the same word translated in 
every place. W e want to know the qualities o f this breath. It  seems, from 
the account o f the création, to hâve been breathed by the Almighty himself, 
and hehce is not mere “ air, ” or “ breath,” but something bestowing a vivifying

• • M

or life-giving power to the form, as Jésus is said to hâve been made a life-giving 
spirit. And when H e said, “ the words I  speak unto you are spirit, and tliey 
are life,” I  suppose Him to use precisely the same form o f speech as when he 
said, “  this is my body.” The words are représentative or explanatory o f spirit
ual things ; they hâve spiritual meaning. “  This is my flesh.” Not that you are 
to eat my body; but I  mean there is a spiritual significancy in the words, and 
that you are to go above, into the interior, spiritual meaning, in order to under- 
stand what I  say. I f  he did not mean this, what did he mean ? .

The course of argument pursued by my brother, reminds me of a discussion
B

which occurred some centuries since, between one Martin Luther and some
other reformers. It  was in reference to the “  real presence,”  as it was called,

« * ’ • ,  % * •- _

which Luther contended for, though not a believer in transubstantiation. What 
did he do ? Why, there sat the “  iron-hearted Monk,” with lus Bible before 
him, pointing to the literal translation —  Hoc est c o r p u s  m e u m  —  “ this is my 
body.” ’Tis enough. That bread is the body, because the book says so ; the 
book says, Hoc e st  c o r p u s  m e u m  ; there can be no meaning except this 
literal meaning.

So says my brother: because the term spirit sometimes means breath or 
wind, it means it in every case. And hence, when angels are called spirits, 
they must be “  breaths,”  also. Démons were mere unclean “  breaths,” the 
“ breath ” of some being, provided “  spirit” can hâve no other meaning, or else 
the spirit is an acting, feeling personality. Which is it ? I f  a “  breath, tlien 
the same breath must return and re-animate the same form, which we know is 
not the case. But here they are, thousands condemned to the gloom o f the 
grave, and the -darkness o f despair, because o f this so-called explicit literalism 
upon a few texts o f Scripture. I t  is said Christ came to deliver them ; but it 
must hâve been a failure, for still death is held up as the great bugbear.

Now for the application. But before proceeding with the direct argument, I  
will refer to a few o f the remarks last made. M y brother says, “ no man is cre- 
ated pure.” He lias not proved it. Ilis  knowledge may be good enough, but 
not for me. I  don’t believe it. I  deny it.

Then cornes this question o f Tartarus again. It was said, i f  I  understand 
correctly, that Horaer and Hesiod taught that “ Tartarus ”  was in the bowels o f 
the earth. I  did affirm that Tartarus was there. I  did not intend to stand 
before you to unravel the mysteries of Greek mythology, but to say that Tarta
rus was supposed to be located in the bowels of the earth, and that that view
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was in accordance with the testimony of many eminent classical writers. But, 
the multitude of rneanings whicli my brother gives this terni, shows that lie can- 
not détermine very definitely where it was, or what it was, which is a very 
likely conclusion when we corne into the domain of old heathen mythology.

As to fallen angels, lie lias not proved that any angels ever hâve fallen.
% •

He lias not disproved one iota of the position which we affîrmed, that angels are 
men, and called so, and that there is no evidence to the contrary, and that many 
o f tliose angels were men in the form also. He quoted a passage from Ilebrews^ 
with which he endeavored to support that position, saying, that “ Christ took
not on liirn the nature o f angels.” He knows the word nature is not in the pas-
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sage ! “  Christ took not liold of angels.” This is its literal rendering, as every-
body knows. It is no proof. It  is his own assertion.

“  The dead praise not the Lord.” I  hâve quoted to you a number of pas
sages, in which multitudes were declared to be praising the Lord. I  leave him 
to settle the apparent discrepancies with himself. There may be no clashing of 
truths to him,” but i f  the dead praise not the Lord, there certainly is to me !
I  find hundreds —  thousands praising the Lord, who once lived on earth, but are 
now, as to the eartlily life, dead. He refers me to a passage to show that their 
praise is not the same as the praise of the living. O f course they do not praise 
in that way. But I  cannot go into a critical examination of ail his passages, as 
I  said at the beginning. I  bave submitted proof enough on this point, I  think.

He says, Christ went to heaven and nowhere else, for He went to his Fa- 
ther.” W e affirm that He did not. He told us, not long since, that the Greek 
word Hades was the corresponding word to sheol in the Hebrew. Now listen :
“  I f  I  make my bed in hell (sheol), thou (God) art there ; ” so i f  Christ went to 
Hades He found his Fatlier there. I  want to ask my brother i f  God is in hell 
and nowhere else.

Démons can’t corne back because they are already liere.” I  hâve never said 
that démons were the beings said to be cast down into hell. He lias not proved 
this yet !

I  corne now to the application. “  The spirits of just men made perfect.” I  
know he does not like this passage, for he lias not noticed it yet. He must hâve 
it to look at once more. The word rendered perfect (teleioo) had, among the 
ancient Christians, indeed, fhrough ail the âges o f persécution, a spécifie mean- • 
ing. It  was applied by tliem to that completeness of the Christian character 
which was secured by martyrs, and was used as a synonyme for martyrdom. 
The person was supposed to be perfect in the highest sense who finished his 
course by laying down his life as a martyr to the cause of Christianity. Hence, 
the distinction which is made in this passage: “  W e are corne,” or we shall 
corne, “  to the cliurch of the first-born, and to the spirits o f just men made per
fect.” He alluded to some testimony, but not to this. Paul had this in mind, I  
hâve no doubt, when he referred, in Philippians, to his having given up every 
thing for Christ ; “ for whoni,” he says, “ I  hâve suffered the Ioss of ail things,
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if I  might by any means attain unto the résurrection o f the dead. Not as 
though I  had already attained, either were already perfect ” (in this particular 
sense), “ being made conformable to bis death,” it being a death o f martyrdom. 
But, in another sense, lie was perfect. He refers here to those perfected by 
martyrdom, and through the résurrection of the dead. I  shall also call your 
attention to the phrase, “  rise again ” —  rise again from the dead. What is the 
meaning of this? To comprehend it, we must corne to Paul’s grand exposition, 
in lst Corinthians, loth chapter. M y brother, after arguing upon and explain- 
ing Paufs comparison, coolly turns round and déniés the application o f the 
analogy, in the very case, o f the whole subject. But we hâve become accus- 
tomed to his déniais o f scripture affirmations when they upset his theory. But 
what does Paul say ? Iiea r him : “ But some will say, how ”  —  mark the ques- 
tion —  “ how are the dead raised up, and with what body do they corne? Thou 
fool,”  says Paul, “ that which thou sowest is not quickened unless it die. And 
that which thou sowest, thou sowest not that body which shall be, but bare grain ;
—  but God giveth it a body as it pleaseth him, and to every seed his own body. 
There are bodies,” he goes on to say, differing from each other. A il of these 
bodies, or ratlier seeds, produce bodies corresponding to the character o f the 
seed which is sown. Then he goes on to say, it is sown in corruption, raised in 
or by power ; sown in weakness, raised in strength ; and then says, “  so also ”
—  after having givcn its analogy to the seed —  “ so also is the résurrection o f 
the dead.” Now look at it. M y brother says, “ the analogy does not apply to 
man.” Paul says it does. (Applause.) He says, “  so also is the résurrection

, • r m

of the dead.” This is Paul’s illustration— the seed that is sown, &c. M y 
brother says it does not corne up. Paul says it does: Who is right, he or
Paul ? He (Pau l) says, “ so also is the résurrection ; it is sown a natural body, 
it is raised a spiritual body. (Tim e expired.)

MR. GRANT.

M r. Chairman, Ladies and Gentlemen : —  I  observe that my friend has not 
noticed the strong passages of scripture brought forward by us. H e promised to 
follow us up pretty closely —

M r . L o v e l a n d . In ail your positions —  not ail your texts.

M r . G r a n t . Would like to bave liim look at some of the most prominent,
• ^

then. "We hâve endeavored to notice every one o f his. W e do not see mucli 
to notice in his remarks, save that our friend has helped us along some.

He says, we “ deny the Bible.” W e shall plead not guilty, and ask him to 
prove this charge against us.

M r . L o v e l a n d . I  bave done that always.

M r . G r a n t . Like to bave it done once more. H e says I  “  spiritualize
the Bible.” W e side. W e
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plained o f for being too literal. That is the great charge against us. ’Tis said 
frequently by Spiritualists, “  any one taking the Bible literally, as you do, can 
sustain the arguaient ; but you let us put our construction upon it, and we can 
believe it then.”

H e asks, “  what is the breath ? ” That which is in a man’s nostrils, just where 
it was breathed.

Then cornes another statement, “ that we make ‘ spirit ’ mean ‘ breath,’ in
every case » W e did no such thing Mr. Chairman. W e said the Word had four
significations, and named them. He talks about “ démons ” being “  breaths,”  
“ angels ”  being “ breaths,”  and so on. W e hold that there is no such thing as 
an immaterial being in the universe

M r . L o v e l a n d . Nor is there !

M r . G r a n t . Thank you for the admission. Glad to be agreed on one
f i i * ? - ! 4 *• i fv» r *" i L • j j j

point. Then remarked that we said, “  it was mercy to destroy.”  Said no such
%

thing. Must hâve misunderstood us. He then refers to the passage where 
Christ did not take on the nature o f angels, etc., and says, “ He had no néed to 
take that nature.” Yery well. W e don’t dispute that. It ’s a great deal worse 
for my friend, for that proves that angels are higher than men, and not men.

: ' ^ -t : #  # » . i  '  '  . V ]

V o ic e  in  t h e  a u d ie n c e . Am en! (Applause.)
•  ̂ u' * p —

M r . G r a n t  proceeded. He refers again to the “  spirits of just men made 
perfect.” W e hâve answered it two or three times already. He says we “ deny 
the analogy in 1 Cor. 15 : W e  did not deny it. W e said there was an analogy 
in the “ dying ” and “  saving, ” but no analogy in the “  springing up.” Men don’t 
sprout up like grain ! That’s what we did say. Paul don’t intend to teach anal
ogy in every point. And as my friend admits that bodies are produced like, 
or corresponding with, these which are sown, we will sow the bodies of men ; 
sow men, and reap men. That’s it.

I  l * , * * j ; 4 . t  . '  , ' • i 1 : • • 1 i ;

M r . L o v e l a n d . True.

M r . G r a n t . Well, he is coming round so much that we shall soon shake 
hands together, and take right hold of this blessed hope together.

- , t , r 1  ̂ J .. ( ' ■! _  ̂ § * & * • '  S , ■ \ * 4 Li ‘A

W e now corne back to where we left off. The wicked shall not inherit the 
kingdom o f God, and those who do not shall be destroyed. W e were just refer- 
ring to Révélation 20 : 9. Can’t see how anybody can support that passage, and 
believe the immortality o f the soûl.

John 15: 6 : “ I f  a man abide not in me, he is cast forth as a branch, and is 
withered, and men gather them and cast them into the tire, and they are burned.” 
When branches are eut off from a tree they die.

Matthew 3 : 12 : “  Whose fan is in His hand, antl he will thoroughly purge 
his floor, and gather his wheat into the garner ; but he will burn up the chaff with 
unquenchable fire.” I f  the fire could be quenched, then they might not be

5



66 DISCUSSION OP SPIRITUALISM, BETWEEN

burned up. But i f  a thing that is cast into tlie fire is not burned up, then there 
is no use in having a fire.

Malachi 4: 1 : “ For beliold the day cometh that shall burn as anoven ; and 
ail tlie proud, yea, and ail that do wickedly, shall be stubble ; and the day that 
cometh shall burn them up, saith the Lord o f hosts, that it shall leave them 
neither root nor branch.” When a tree is burnt up, root and branch, is it still 
growing? Is it still a live tree, bearing fruit? Here are the records o f the 
Bible, comparing the wicked to stubble, dry and seasoned for the fire, recording 
them to be “ burnt up root and branch.” Let my friend explain these texts to
me. I f  I  am spiritualizing these, not taking them literally, let liim show it to

%
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Once more, the last account of punishment in the Bible. Rev. 21: 8. In the 
Scriptures, the wicked are said to be cast “  into the lake which burneth witli fire 
and brimstone, which is the second death." “ Thendeath itself is destroyed.” 
This, and a multitude o f other similar passages, ail demonstrate, we think, that 
immortality or eternal life, is a gift dépendent upon the character o f the re- 
ceiver.

W e pass now to a third proposition : that the affirmative of this question is 
sustained because eternal life bas been promised, therefore, not possessed.

1 John 2 : 25 : “  And this is the promise that H e hath promised us, even 
eternal life.” He never promises us things we hâve got already. The verÿ 
idea is absurd, unless we charge upon our Saviour as being non compos mentis.

Matthew 19 : 16: “ And behold, one came unto Him and said, good master, 
what good thing shall I  do, that I  may liave eternal life.” Jésus said, i f  you do 
so and so —  showing the man hadn’t got it yet.

Mark 10 : 30 : “ But he shall receive an hundred fold, now in this time ;” and 
then He says, “ in the world to corne, eternal life.” There’s where he gets it. 
It  is promised as a reward of faithful well-doing.

John 3 : 14, 15 : “ And as Moses lifted up the serpent in the wilderness, even 
so must the Son of man be lifted up. That whosoever believeth in Ilirn should 
not perish, but bave everlasting life.” Believe and ye will not perish ; believe 
and ye shall liave eternal life. That’s the meaning o f it.

John 6 : 40 : “ And this is the will o f Him that sent me, that every one that 
seeeth the Son, and believeth on Him, may liave everlasting life ; and I  will 
raise him up at the last day.” There it is again. W e must believe on Christ 
to get the eternal life he lias promised.

Once more. Titus 1 : 1 : “ ------ In hope of eternal life, which God, that can-
not lie, promised before the world began.” Promised, not given. H e has a 
“  hope of it.” Man doesn’t “  hope for ” what he has already. Paul “  hoped for

é

eternal life.”
W e might cite many other passages similar to these, confirming the proposi

tion that eternal life is a gift, dépendent upon the character o f the receiver, and 
not yet possessed.



67ELDER MILES GRANT AND REV. J. S. LOVELAND.

Romans 6: 21-23 : “  What fruit had je  then in those things whereof j e  are 
ashamed ? for the end o f those things is death. But now, being made free from 
sin, and become servants to God, j e  bave jour fruit unto holiness, and the end 
everlasting life. For the wages of sin is death, but’ the gift o f God is eternal life, 
through Jésus Christ our Lord.”  Here we find the gift o f eternal life is made 
to the receiver in accordance with his character. A il the Sph'itualists denV that 
th e j are saved through Christ. I le  is no more our Saviour than anj other. Is 
it a good doctrine ? But the Spiritualists teach it, therefoi*e thej don’t teach in 
harmonj with the Bible.

W e are charged with “ being in the dai’k, in comprehending spiritual things.” 
W e leave that for the people to décidé. A il the facts of Spiritualism, we remark, 
can be accounted for ; and the Bible harmonizes with the view we hâve taken
and we challenge anj one to show a single exception.

Our fourth proposition is : the affirmative of this question is sustained from 
the fact that immortalitj is to be sought for and obtained b j a certain course of 
conduct.

Romans 2 : 7 : “  To  them who, b j  patient continuance in well-doing, seek 
for g lo r j and honor and immortalitj, eternal life.”  Now if  this doesn’t meet 
the proposition, what does —  that immortalitj is a gift from God, dépendent 
upon the character of the receiver? No language could make the point plainer.

Don’t charge us with be-Don’t know how an opponent will get round this ? 
ing too spiritual !

1 Tim othj 6 : 13-16: “ Who on lj hath immortalitj, dwelling in the light 
which no man can approach unto ; whom no man hath seen nor can see ; to whom 
be honor and power everlasting —  Amen.” He is speaking of God. Does that 
teach that ail hâve it? Read from the first to the tenth verses of the same 
cliapter.

The Heathen taught immortalitj, but denied the résurrection of thedead; 
but Christ records it, the whole Bible records it, i f  we can understand it.

1 Tim othj 1 : 17 : “  Now unto the King eternal, immortal, invisible, the 
on lj wise God, be honor and glorj, for ever and ever —  Amen.” That is the 
on lj passage where the word rendered immortal occurs in the whole Bible : it is 
then applied to the “  King eternal.” IIow or wlien, then, can we get it?

The answer is in 1 Corinthians 15 : 54 : “ This mortal shall put on immor
talitj,” etc. How will our opponent harmonize this ? “  When this corruptible
shall put on incorruption,” sajs Paul. Not till then. Not till this “ mortal 
puts on immortalitj ; ” not till “ this corruptible puts on incorruption.” W e are 
not here told what is corruptible —  the spirit. or the soûl ; but something is 
corruptible and mortal. Now, I  see how it i s “ brought to light through the 
gospel ; ” namelj, the résurrection o f the dead. Man lias died, and Christ 
promises to bring him to life again, and thej that hâve served him shall live 
forever, as He has promised.

I f  m j opponent’s position is true, w h j is there not something said in the
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Bible about the immortality of the soûl ? W hy this entire silence on the sub- 
ject? Nothing about the immortality of the soûl! I  ask again, why is the 
Bible entirely silent on the subject, when it professes to be our guide upon 
Christian doctrine, as well «s  morals? It answers not ! Let my friend tell 
why ?

Some believe immortality is based on reason. Ivnock a man down, kill hi 
and you usher him into eternal life ! It don’t look reasonable !

Read Acts 20: 21 -27 . W e feel we are sustained by the Bible on this 
point, and that nature itself can’t contradict it. Let my friend attempt it. H e 
and everybody else who does, will make a total failure !

V o ic e s  in  t h e  a u d ie n c e . — Am en! Amen! Am en!

M r . G rant  proceeded. A  few facts on this point. The word rendered 
“  soûl ” (nephesh),as we hâve before remarked, occurs seven hundred and fifty- 
two times in the Old Testament, and the corresponding word one hundred and
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five times in tlie New, making in ail, eight hundred and fifty-seven times, and 
not a word about an “  immortal soûl,” in the whole o f them. No intimation 
that any tbing leaves the man that is conscious when the man is dead.

The word rendered “ spirit ” is used four hundred times in the Old Testa
ment, and three hundred and eighty-five in the New Testament. These added 
to the number o f times that soûl occurs, makes sixteen Tiundred and forty-two, 
and not a word about an “ immortal soûl,” or “ immortal spirit.” Science,

• ; } B < i  ̂ ^

facts, and philosophy, as well as the Bible, sustain the proposition.
The words rendered “  die,” “  death,” “ dead,”  occur in the Old Testament, 

nineteen hundred and tlairty-nine times ; in the New Testament, six hundred and 
forty-three times, making two thousand five hundred and eighty-two, and not a 
word said about any part o f man leaving him at death, but his “ breath.”  
(Time expired.)

MR. LOVELAND.
9 '  I

M r. Chairman, Ladies and Gentlemen : M y brother, I  suppose, thought he
had made a very strong point in reference to the “  dwelling in the form ; ” but 
the error is very easily seen. For i f  Christ took hold only of Abraham’s seed, 
He has never taken hold of us, and never will ; for we do n’t belong to the Jews —  
Abraham’s seed. So that his exposition does not amount to any tliing, after ail. 
He may take hold of angels, notwithstanding, so far as that passage is concerned.

He says, “ eternal life is a gift that is promised to us.” That is nothing new. 
W e knew it. But he says, “ i f  it is promised we hav n’t got it.”  I  gave my 
définition of eternal life, last evening. “  To know thee, the only true God, and 
Jésus Christ whom thou hast sent.” I f  no man knows Jésus Christ, then no 
man has eternal life, and it is in the future to him ; but i f  men do know God, 
then they hâve eternal life. On this point, no man is left in the dark. Any 
man that believes in Jésus Christ, has eternal life. Jésus Christ déclarés him- 
self, that “ God has given us eternal life.” Has given ? Every believer pos- 
sesses eternal life.
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H e asks, “  what is death ? ” and answers, “  extinction of being.” The Bible 

says, “to be carnally rainded is death,” while to be “  spiritually minded is life.” * 
Here, then, persons who are living are still dead, according to this express déc
laration, while possession o f eternal life is affirmed of ail believers in Christ. 
So ail his texts which he lias quoted amount to nothing.

He refers to the text : “  who only hath immortality.” I  understând it ; my 
brother does not. The word that is translated immortality, in that passage, is 
used only in two other passages ; and I  can show that immortality is not
possessed by man. It signifies the absence of ail forms of death ; is from
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alpha, not, and thanatos, death. That cannot be affirmed o f man, for his body 
dies —  only of the being who has “ lived forever, without beginning and without 
end.” Man may become immortal, and get beyond the possibility of death. 
Other phrases which are translated immortal, apply to man, or may apply to 
liim, but not this word. ‘

He asks me about immortality again. I  wish to ask liim if  he supposes im- 
mortality to be a substance ? Is it something which a man puts on, as he puts 
on a garaient ? Something infused into hira ? Nothing o f the kind. I f  so, he 
might easily be immortal. A il his efforts in that direction fail entirely. But I  
will show you what is meant by this “  putting on immortality,” and also “ seek- 
ing immortality,” by repeating my comment upon lst Corinthians, I5th chapter,

f  f  É ♦ •  . t ‘ * T ’ f - # L  . M .  ,1 F  _L ■; l $ < (  % m • *

the truth of which my opponent says I  deny. I  never made any such déniai.
I  affirm it, and hâve affirmed here before, that the immortality of the body, 
which men are to hâve in the future, is dépendent upon a résurrection, and 
it is through that résurrection that immortality is acquired ; it is through 
that résurrection that immortality is “ put on,” and^by which they are endued 
with immortality, like as it is said of “ those endued with power from on 
high.” He déniés the analogy here when it cornes to the résurrection, but al- 
lows it as to the sowing ! Why, the very thing Paul is illustrating is the résur
rection. ‘‘ S oa lso is ” — what? The sowing? The reaping? No. “ So also is 
the résurrection of the dead.” That is the thing. It  is the résurrection of the 
dead he is talking of, and' refers to the sowing, which shows the comparison in ail 
its bearings. Here, then, is the body dead, as my brother pleases to terin it. 
It  is sown, as he says. There is a genn ; that germ must perish ; tliere is some
thing cornes from it ; it is a spiritual body ; because a “  natural body was sown, a 
spiritual body is raised;” and the raising of this spiritual body — its résurrec
tion, is the means by which it is endued with immortality, or incorruption, or no 
death. W hy is this peculiar phraseology used ? Because of the peculiar thing 
it illustrâtes. Then this proves immortality to man’s future body, through the 
résurrection. Thei’e is to be a body ; not an invisible one, but a real, tangi
ble body, such an one as very many in the audience hâve seen and felt and 
been addressed by —  myself among the number. (Intermingled cries of 
“  That’s so,” “  Yes,” “  Do n’t believe it,” “  Nonsense,” etc., etc., in the audience.) 
Paul says, “ it is sown a natural body, it is raised a spiritual body.” This is



Paul’s argument. What does my brother do with it ? He lias not met this. 
Here is Paul’s statement. Paul says, there is a natural body and a spiritual 
body. Which is first ? The natural body —  the spiritual body after.

I  might also quote the passage winch says, “ Flesli and blood cannot enter the 
kingdom o f heaven.” How he is going to prove the “ literal résurrection of the 
dead,” as long as that passage s tares him in the face, I  can’t imagine. (A p - 
plause.) “  As in Adam ail die, so in Christ sliall ail be made alive —  every 
man in his own order.” Ilere, ail who die in or by the first Adam, or in consé
quence of the first nature, may live in, by, or through Christ, also forming the 
universal résurrection of man ; as in the 44th verse it is said, “ it is sown a natu
ral body, it is raised a spiritual body.” W e  think you will ail see that here the 
résurrection is spoken of in the fullest sense ; that Paul refers to this particular 
fact. “  Raised from the dead.”  Dead what ? The dead body that is laid 
down is the earthly house, the “  earthly house of this tabernacle, which may be 
dissolved, yet we hâve a building of God.” That is coming out from the earthly 
body that is sown. “  So also is the résurrection o f the dead ” —  that résurrec
tion which Jésus Christ déclarés that “  Abraham, Isaac and Jacob enjoyed, as 
was proved by Moses at the bush.” Then also is the rédemption o f our body, 
that is, the universal body o f humanity. I  did not deny that the spiritual body 
meant the Church of Christ, in many instances. In many it has that significan- 
cy. It  does not always mean so. It  means Christ’s body sometimes, the body 
o f the church sometimes, the universal body of humanity sometimes, and some
times it means the bodies of ail men.

I  wish now to notice an argument of my brother, made last evening. H e at- 
tempted to argue from rea^pn, “  that i f  we desire any thing, that proves we 
haven’t got it ! ” Let us look at this for a moment, and see how much it does 
prove. W e desire life. Does that prove we haven’t got life ? H e will say, 
perhaps, it proves we havn’t got the continuance of life, or that life is not con- 
tinued. But it proves this : that we hâve got life ; that is, that we are alive; for, 
i f  we were not alive we could not desire it. But the being alive proves that we 
cannot possess the desire i f  we liad not the faculties to live. So also is the desire 
for immortality. It  proves, o f course, not that immortality is condensed into the

•N.

présent moment, but it proves that the faculties exist, and that the desire springs 
from the faculties. It  shows we hâve the power o f immortality, without which 
the desire would be impossible. So much for that wonderful argument of my 
brother.

It is admitted that the universe is one of means and ends, and, I  hâve also 
proved that progression is the grcat law and fact of ail existence. As to Deity, 
it is the progress of more and more glorious manifestations of Himself in and 
through universal nature, while in man it is the expansion and strengthening o f 
his powers of compréhension and o f happiness. His présent state of ignorance, 
weakness and sin, I  hâve proved by Scripture, is not of his own making or 
choosing —  “  was made subject to vanity, not willingly, but by reason o f Him
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sia through the sin of Adam.

who hath subjected him in hope.” The power which lias given us existence bas 
given it just as it is, with ail the outward conditions and circumstances which 
surround us. I  never made myself a sinner ; no man ever made himself a sin- 
ner. B y Adam, sin was brought into the universe, and through and by him we 
corne into existence in sin ; but we did not make ourselves so! By one offence 
ail men were made sinners. This is explicitly asserted. They are subjected to

J* •

Still, in conséquence of this condition, men sin 
naturally; that, of course, brings appropriate results —  sufferings, which are God’s 
chastisements. And He loves ail. “For He so loved the world, that He gave 
His only begotten son as a propitiation for our sin.” “  Whom the Lord loveth, 
H e chasteneth.” By chastisement men are ultimately made wise. In the nature 
o f things they must be. Every expérience teaches there is still a knowledge o f

|  lé*
something we do not possess ; not ail at once, perhaps, but by progress ; and in the 
course of time reveals to us many a new spring o f knowledge, and many a new 
fount of wisdom hitherto hidden in the misty dai*kness of ignorance, and only 
brought to light through expérience.

Were it possible for man not to desire happiness, his case wouldbe hopeless. 
So long as he exists, so long must he desire happiness ; and, as he sees more 
clearly, by this expérience, the inexorable law of moral sequences, begins to dis- 
cover eflfects from causes, means from ends, and to see the inévitable rétribution 
which justice places upon him. When any o f these laws are transgi’essed, he be- 
comes wiser, and finds the law of the Lord, even in the inflictions o f justice, to 
be perfect, converting the soûl, and teaching that soûl to live ; and he learns 
to love that law, severe though its penalties and inflictions may be, for he sees in 
it the strong undercurrent of divine and heaven-born justice.

This process is to go on, for Jésus is to reign till the last enemy—  which is 
said to be death —  is destroyed or swallowed up in victory.

When this is accomplished, then the universal adoption will be obtained, and 
the rédemption o f our body —  the universal body of humanity —  will be secured. 
Then will the kingdom be delivered up to God. The spiritual Christ will be 
then subject to His Father, and every man will be in sympathy with Him ; will 
love Him, as He loves ail. T ill then médiation must continue, and the immor- 
tal Jésus is our intercessor.

In the mean time humanity will be groaning and waiting for that end. A il 
those who are in sympathy with this Divine Being, see the promise afar off; 
they hâve not yet received it in full ; some part is reserved. They rejoice over 
one sinner that repenteth. !

The race is one vast brotherhood. Hâve we not one common Father? Are 
we not ail the offspring o f God ? Hence, I  call my opponent “ my brother,”  
though he, for some reason, styles me “ friend.” But we ail look up to one 
Great Father, and I  call him “ brother,” for we are ail one great and glorious 
brotherhood. W e are ail created in His image, ail can claim Plis parental care, 
ail look to Him as the one Great Universal Father of this one great body of
humanity! (Loud and prolonged applause.) expired.)
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The Chairman here announced “that a collection would be taken up to de- 
fray the expenses of the hall, and also to remunerate the brethren who had so 
highly edified the audience. He had no doubt o f this,”  he continued, “  as he 
himself had been much interested in the discussion as it had progressed, and 
was pleased with the gentlemanly manner in which it had been conducted, by 
both the parties. The proceeds of the collection,” he said, “  would be equally 
divided between the speakers.”

A fter the collection was taken up, the audience were edified by the closing 
speech o f

MR. GRANT.
• . «, »  I t

, w'

M r. Chairman. Ladies and Gentlemen : —  These are the last remarks we can
y

make. Our friend, instead o f meeting our passages o f Scripture, has changed 
the argument to the résurrection of the dead. Says we “  are o f the seed o f 
Abraham.” W e claim to be Gentiles.t r . * • * r

M r . L o v e l a n d . The Jews are from the seed o f Abraham !

M r . G r a n t . The Jews date back properly to Jacob. Abraham was a 
Gentile, and known as such. I  claim relationship.

V o ic e s  in  t h e  a u d ie n c e . Am en! Am en! Am en!
% __ f

M r . G r a n t . M y friend says, “  When a man knows Christ, he knows eternal 
life.” That’s what we claim. W e admit the law. H e says, “  Man may be- 
come immortal,” That’s —

M r . L o v e l a n d . That is not so. I  didn’t say so. ’ ' * '

M r . Gr a n t . I  certainly put it down correctly. I  can’t be mistaken..

M r . L o v e l a n d . Then I  take it back. I  never meant to say such a 
thing, i f  I  did say it ! '

m .  I  *

M r . Gr a n t . Then we pass it. H e admits “  this mortality shall put on im- 
mortality.” Think he is coming over pretty fast. “  The real body is coming 
up.” That sounds like it. There’s something tangible to it. I t ’s a real, tangi- 
ble body !

M r . L o v e l a n d . Yes, sir.
r  -  - 7 -  ' r  ? , • . 1 * ‘ * • ' • '
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M r . G r an t . He then says the “  material body is not raised.”  The real 

body coming up, but the material body not raised ! I  leave him to harmonize 
that contradiction. “ The authority o f the physical résurrection.” Says he 
daims authority equal to us.

M r . L o v e l a n d . With you and Paul.
• #

M r. G ran t . W e claim to hâve Paul on our side in this matter. Says 
Paul, “  W hy should it be thought a thing incredible with you, that God should 
raise the dead ? ” What is it that is dead ? Havn’t told us yet. There were
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sonie tlien who didn’t believe in the résurrection of the dead. There are some 
now. I f  it was possible for God to raise the dead then, it is just as possible for 
him to do it now. M y opponent says, “  I  never made myself a sinner. Angels 
rejoice over one sinner that repenteth. I  never made myself a sinner ! ” I  
didn’t know as lie did. But eitlier he made himself so, or else God did. That’s 
the only way I  can see to get out o f it. Then he isn’t a sinner ! Then he 
never did wrong! “ He that knoweth how to do well, and doeth it not— he 
that knoweth how to do good, and doeth it not —  is a sinner.

He says, “  by one man’s sin ail are made sinners.” Like the chapter and 
verse for it. i I « % J r f • , , i  ̂ * p * * ™  ̂ •

M e . L o v e l a n d . “ AU,” or “ the many,” I  said.

M r . G r a n t . I  would like the chapter and verse for that. “  On account o f 
one man’s sin,” we read, “  he became mortal, and by that brought death into the
world.” That’s the version the Bible gives of it. But that by “  Adam’s sin we

•

are all'made sinners,” I  should like the proof of it.
“  Only physical death.” That looks right enough. But to make a man a

sinner because liis grandfather or great-grandfather was, does n’t look reason- 
able. W e don’t believe in such a doctrine as that.

“ W efin d  justice everywhere in life.” Yes, but everybody does n’t get it. 
It  don’t “  run in the family.” It  does them no good. He says, “ God créâtes 
some men to be happy and some not.” Read the account, lst chapter Romans,
32d verse. Who
things are worthy of death.” It is the best that can be done with them, to put
them back again to dust.

W e don’t see any thir 
word or two. W e read.

Oh, yes ! Here is a little

shall be delivered from the bondage of corruption, into the glorious liberty of the 
children of God. The word here rendered “  créature ” is also rendered “ créa
tion.” Several translatons render it “ création,” in ail cases. “ Waiteth for the 
manifestations o f the sons o f God, for tliey are made subject to vanity, but not 
w illingly” —  yielded not —  “ but the wliole earth is groaning” because of sin.
“  Not willingly.” Nothing to do with it. And Paul seem§ to represent the
whole earth as alive. “ For we know that the whole création groaneth and 
travaileth in pain together. Not only th'ey, but even we ourselves groan within 
ourselves,” —  we hâve the same feeling, too, —  “ waiting for the adoption, to wit, 
the rédemption of our body ” —  wlien we shall corne up from the dead, and this 
mortality shall put on immortality.

W e  corne back now to what little we hâve to say in conclusion. W e remark- 
ed before, on the words rendered “  death ” and “  dead.” In not one of the pas
sages in which tliey occur does it intimate that any part of the man was alive 
or living on when the physical organism is dead. And it seems to us, if 
men will not believe ail those évidences they hâve, that go to establish and sub-
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stantiate the fact that nothing but “  the breath of life ” leaves man at death, and 
that bis body sleeps until the résurrection day —  we say, it seems to us that i f  
men will not believe ail the évidences they hâve o f this, they would not believe

_ ► * v  ̂ • jr

“  though one arose from the dead.”

M b . L o v e lan d . I  don’t believe it !

M b . G r an t . On the other side there lias been manifested an indifférence to 
the many plain passages o f scripture that we hâve brought, again and again. 
They havn’t been noticed. W hy has he not met them ? W e think he lias ut- 
terly failed to prove that man is inherently immortal. W e hâve proved,

F irst, That he is mortal, and is to return to the dust o f the ground. The 
Bible account reads, “ lest he should stretch forth his hand, eat of the tree o f 
life, and live forever.”

Second, The résurrection of the dead refers solely to the man made o f the 
dust of the ground ; hence we read, in Daniel 12:2, “ And many o f theip that 
sleep in the dust o f the earth shall awake, some to everlasting life, and some to 
shame and everlasfing contempt.”  . • •

Third, Immortality is a gift to the righteous which are raised from the dead. 
Révélations 20 : 6 : “  Blessed and lioly is he that hath part in the first résurrec
tion ; on sucli the second death hath no power, but they shall be priests o f God 
and o f Christ, and shall reign with him a tliousand years.

Fourth, There is no spiritual body that goes out o f man at death nothing
but the “  breath of life ; ” and our friend has utterly failed to bring a passage to 
show any thing else goes out of man at death, or a fact to sustain such a position. 

F ifth ,Eternal life is a synonyme for immortality. “  Eternal ”  is defined by the

” a
words “ without end,” “ endless,” “ immortal,” “  undying,” “  imperishable.” “ Im 
mortality” is defined, “  not mortal,” “  that which can never die,”  “  endless, 
empt from death and corruption,” “ eternal ; ” almost the same words used in 
defining it, and this makes the S}rnonyme. Let him show that it is not a syno
nyme, and also tell us what a synonyme is.

Sixt/i, Démons are an order of beings bearing the following names, as they
ave found in the Bible. “  Familiar spirits,” “  unclean spirits,” etc., the “ spirits 
of modem SpirituaWsm, manifesting themselves by ail kinds o f freaks, tipping 
tables, and many other things we might name.

Seventh, A il manifestations and communications, so called, are the work o f 
these démons. W e are prepared to argue this point with them at any time.

Fighth, As ail men are mortal, and know nothing when dead, it is impossible 
for them to furnish communications, 
that they shall die, but the dead know not any thing.” Let my friend bring for- 
ward the Scripture that shows that the dead do know something.

Ninth, The fact that we desire immortality, proves we havn’t got it, are not 
in its possession. I t  eitlier proves we hâve got it or we havn’t got it. I f  I  desire 
to be President, does that prove I  am ? I f  I  desire to go to a certain place, does

Ecclesiastes 9 : 5 : “  For the living know
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it prove I  am there, oi’ on the road ? The very fact tliat we desire immor
tality, proves we havn’t got it. But we can get it. “  By continued patience in

«

well doing ” we shall see it.
Tenth, Immortality is not an inhérent quality in man, because ail the “ wicked 

are to be destroyed, ” “ die the second death,” “ be as though they had not 
been.” Hence the conclusion. W e now corne tothe clear conclusion, first, that 
human immortality is not taught in the Bible, by science, or philosophy, or provéd 
by Spiritualism. Second, that immortality is a gift o f God, dépendent upon the 
character o f the receiver. Hence, we think the négative of the first question 
and the affirmative of the second are fully sustained by déclarations of God’s 
word.

Oh, let us ail seek immortality! it is worth seeking for ; it is a gift that cannot be 
taken away when once attained ; it is a noble prize to be gained and hence given 
to those who can enjoy the society of God and the angels and ail the holy beings. 
M ay it be our lot to enjoy it !

MR. LOVELAND.

M r. Chairman, Ladies and Gentlemen : —  In concluding this discussion I  do
 ̂* i

not propose to notice particularly the positions last made by my brother, save 
by a very few brief remarks.

He lias not sustained his position that nothing goes out of the body at death 
but the “  breath of life,” or that nothing is raised from the body at death. 
Paul says, “there is a spiritual body,” and I  hâve proved to you, from explicit 
scripture testimony, that “  spirits ”  were in the spirit-world and were preached 
to by Jésus Christ, after “ He was crucified in the flesh and quickened by the 
spirit.” This I  hâve proved, i f  explicit déclarations of Scripture are any proof 
whatever. So much for that position.

“  Eternal life is a synonyme of immortality.” It  is the “ knowledge of God;” 
hence it is no synonyme of immortality. I  hâve also proved the continued exist
ence of the spiritual body, and that it lives in the future. I  àave proved the 
universe to be one great sclieme of means and ends ; this lias been admitted. I
hâve proved that this universe is one o f even and exact justice ; also admitted.
_ _ • . ( « #

I  hâve proved that no man ever made himself a sinner, but that, by the offence of 
one man ail men were made sinners, and that men being born with the sins o f 
by-gone générations hanging upon them, they were not accountable therefor; 
and that they did not make themselves so ; that nothing could create itself, wicked 
or otherwise. “ Men hâve been subject to vanity, but not willingly, but, by reason 
of him who liath subjected them in hope,” etc. Multitudes of passages hâve been 
quoted by my brother to prove his theory. I  said, at the outset, that I  could not 
be expected to wade through his interminable wilderness o f passages ; nor need 
I, for I  liave proved the failacy of one of eacli class, and thereby disproved the 
application he seeks to make of the whole.



Sin is to be destroyed ; but that destruction is not the annihilation wliich my 
brother has assumed.

I  hâve proved that there is a dual nature in man —  a natural body and a spir
itual body. Paul confirms my position.

I  hâve proved that. justice is the sequence or resuit of ail cause and efFect, 
of ail means and ends, instrumentalities and their uses. I  hâve affirmed man 
to be a being o f progress. M y brother has denied it, but has failed to prove 
his position.

I  hâve proved also that punishment is a means, and that it is a means to a 
certain end ; and that that end is the bettering or making better o f the persons 
thus chastized.

• r % 4

I  hâve proved that the annihilation o f man was not possible ; that it would 
be vengeance, instead of justice, and that justice would be unknôwn in the uni- 

' verse of God were annihilation true. That justice, being an end in the uni- 
verse, ail men must receive the awards of justice as it is meted out to them. 
That punishment is the means o f making man better ; and that i f  the theory o f 
annihilation were true, thei’e is no chance for improvement, as existence ceases ; 
consequently annihilation is no punishment at ail.

See the blending o f means and ends in this sublime drama o f existence, as it is 
thus presented to us. But for sin, there could hâve been no Jésus, there would 
hâve been no mercy, there would hâve been no long-suffering. in the bosom of 
the Father ; there could hâve been no charity, that grâce wliich sums ail other 
goods in one. Indeed, ail the most lovely traits o f goodness could never hâve 
had a home in humanity without the prior existence o f sin. Sin, then, is no 
accident in the universe —  no unlooked for event or influence unprovided for 
in the grand scheme o f the universe, necessitating, on the part o f Deity, the 
frightful alternative o f either totally annihilating, or else forever damning 
multitudes o f intelligent beings, made in His image, and declared to be His chil- 
dren. W e are not compelled to accept either o f these monstrosities, but, as we 
hâve briefly shown in this discussion, we perceive that sin is one of the means 
in the grand economy of the universe, and as such, will as surely work out its 
end or legitimate result, as any other o f the multitudinous means existing in the 
great whole. Iluman happiness is the fruit o f human expérience, and is in 
proportion to the number and variety o f those experienc.es, which, in a strong 
sense, make up the whole of human life. "We hâve shown that humanity con- 
stitutes one grand, unitary brotherhood. Each individual o f the race is bound 
to every other human being, by the indestructible tie o f a coramon nature —  
by real, vital connections, which no power can sever or destroy. As a consé
quence, the perfection and welfare o f each is dépendent on the welfare and 
perfection of ail. Every person gives something to every other person, and 
receives from them in return, and, therefore, so long as there is one lost or 
suffering man or woman, so long the happiness o f the rest of the race is dimin- 
ished in a measure, and he is not, nay, cannot be, perfectly saved. No human
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being lias yet received his perfect rest. The spiritually unfolded in olden time, 
as well as now, saw the promises and believed them ; but tliey could not receive 
the fulness of them, because the future générations were needful, in order to 
complété the perfect joy o f humanity. As Paul says, “  God having provided 
some better thing for us, that they without us should not be made perfect.”  
Each âge of spiritual minds sees the glory of the coming âge, and though that 
may be one of wonders, yet it will not, cannot be contented, because o f the 
greater glory to corne. Man feels the impulse of tins living inspiration within 
hira. By a power as resistless as destiny, lie is carried into the future, and ail 
the brightness of the présent pales in the greater light which beams from the 
rising sun o f his coming destiny. Therefore is it, that “  the whole création 
groaneth and travaileth in pain together, until now ; ” “  the desire of ail nations” 
is still in the future. The révélations o f the past and présent are only pre- 
cious to man, as they dart a ray over the swellings of that vast and billowy 
océan, whose rolling surges are the cycles of coming eternity. In the incipient 
stages of human expérience, this prompts to the more selfish work of seeking 
merely personal safety. “ What must I  do to be saved ? ” is the great question, 
and is based upon the erroneous conclusion that one can be saved, and anotlier 
lost— that perfect salvation and utter damnation can co-exist. But as man 
grows in the knowledge o f God, lie begins to see what he bas always dimly 
felt, that tliere is no perfect joy for one, until there is joy in ail. There is no 
such thing as mere individualism in humanity ; it is a holy unity —  the dwel- 
ling place o f Divinity. Then is seen what Paul meant by “  the rédemption o f 
our body,” and that future “  adoption,” not realized even by Paul himself. 
So, also, is the nature of “  the groaning and travailing in pain together ” com- 
prehended. From the présent State o f sin, weakness, and vanity, is to be born 
the powerful, wise, holy, immortal, and glorified body of humanity.

Now, sin in man brings forth the fruit of death ; a carnal or fleshly mind, i.e., 
one external, material, and gross in its intellectual conceptions, and sordid, self
ish, and sensual in its affections. But every pang, as it rankles in pain to 
the core of the heart, adds anotlier itent o f knowledge to man, and hence an
additional instrument for his salvation. Thus, sin in its pain-inflicting power, is 
the means by which man is made wiser. It  also co-operates with justice, or, we 
may say, justice is the iron chain binding the means and ends in one. Sin, then, 
is no extraneous thing in God’s création, but an inevitability, not of weakness on 
the part of God, He not being able to prevent it, nor of folly, but of wisdom ; for 
man, of necessity, if  he is to be a happy being, must of necessity be a growing 
or progressive one, which would be an impossibility wcre he as high in wisdom 
and goodness at his création as he ever could be. But, beginning at the lowest 
l’ound of the ladder, he orderly ascends, step by step, the whole. But again, 
these sins and weaknesses constitute the necessities for effort on the part o f man. 
These efforts are the potent means by which man grows and becomes capaci- 
tated for those higer joys to which he aspires. The Christian System not only
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recognizes tliis sublime idea o f progress, adaptation o f means and ends, but is it- 
self one o f the golden links in that divine chain of destiny. The cross was not 
raised in Eden, nor was “  forgive them. they know not what they do,”  uttered 
on Sinai. Nor even now, is “ the exceeding riches o f his grâce towards us in 
Christ Jésus,” fully shown forth, but the “  âges to corne” are to accomplish this 
wonderous Work, in the greatness and fulness of its glory.

So also are they opportunities by which the wisdom o f the method is most 
conclusively shown. That which, in the wisdom o f man, seems to vitiate and
render imperfect the whole scheme, is seen to be, when fully comprehended, only

#

the appropriate and necessary means for accomplishing the proposed end. And 
when to this we add our démonstration, founded upon the prehensile or desir- 
ing faculties of man’s nature, we shall see the crowning glory o f the whole. 
Man, from necessity, is forever drawing the horoscope o f his destiny. The well 
o f life within liim forever rises up in deathless wishes for something better than 
he now possesses. “  Hope springs eternal in the human breast,” therefore, man 
rushes this way and that, seeking in multitudinous ways to satisfy the gnawing 
hunger of the soûl. But he “ misses the mark,” he sins, he fails to secure the 
good he sought. But he has not made an utter failure, for he has learned that 
what was supposed to be enough to meet man’s wants utterly fails. The expe- 
riment is repeated, over and over again, until man is forced to see that there is a 
soûl as well as a body, and that time with ail its joys cannot meet the demands 
o f his higher nature. Here are means and ends, here is justice, liere is pro
gress, here is prophecy and its fulfilment. Sin has tlius no conquest. Death 
has no victory, as they would hâve were annihilation or endless pain the fate o f 
any. Death is swallowed up in victory, because the sting o f death, sin, has 
ceased to be. Being a means it has accomplished its end, which remains, or

Having thus conclusively and unanswerably 
demostrated that sin is a means, in God’s economy, to an end o f glorious use 
human liappiness —  we hâve swept away the last vestige of a foundation on which 
my brother can base an argument to sustain his hopeless theory —  a theory which 
instead of swallowing up death in victory, thrones liim on mountain heaps o f

Victory is swal
lowed by death in his scheme. But he is mistaken ; Jésus, not death, is to be 
the victor. Man is given to him, not to death.
State of tolerable completness, and hence shows that he is entirely mistaken in 
his expositions and conclusions. Nor need we regret it, inasmuch as that mis- 
take is one so gloomy and horrible in its nature. . '• \

In conclusion, I  only wish to say that the views which I  hâve expressed in this 
discussion, are those entertained substantially by the great mass o f Spiritualists, 
notwithstanding ail the calumny heaped upon them. O f course, there are inci- 
dental différences, but the large majority agréé with these views. To them this 
world is no vast Babel of jarring discord, which is to end in utter darkness, or 
eternal discord in the âges to corne. Humanity is one, by sacred ties united,

is a means to ends still higher.

slaughtered soûls and bodies to hold grim carnival forever.

This leaves our argument in a
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and will, after its great deliverance shall be effected, never look back upon the 
means by wkich it bas been effected with regret, but will see in them the in-- * H  B I  JH  ^^H 3K ^  
carnation o f all-glorious wisdom and love. The light of immortality will cover 
the happy race with a robe o f glory and peace. (Loud applause.)

M e . G r a n t . I  propose a vote of thanks be tendered to the Chairman, for 
the creditable and gentlemanly manner in which he has presided over this dis
cussion.

M r . L o v e lan d . I  second the motion.
S

The vote being put to the audience, it was unanimously carried, and the 

meeting adjourned.
7

[Th e  reporter of the above discussion would State that the following argument 
of Dr. Lyon was not reported by him.]
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