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ADVERTISEMENT.

THE alterations in the arrangement of the Catechism
have, in every case, the sanction of Auguste Comte.
See Politique Positive, vol. iv.

The Tables at the end of the volume are given
from the latest edition of the Author.

I have felt warranted by an extract from one of
his letters in inserting the name of Shelley in the
Calendar.

In the Preface, p. 4, the formula alluded to is:
Faire de Uordre awec du désordre.  Youwr materials
are disorder, with them you must organize order.

In the Positivist Library, Old Mortality should
be substituted for Woodstock.






PREFACE.

¢« I~ the name of the Past and of the Future, the
servants of Humanity—both its philosophical and
practical servants—come forward to claim as their
due the general direction of this world. Their
object is, to constitute at length a real Providence,
in all departments—moral, intellectual, and material.
Consequently they exclude, once for all, from poli-
tical supremacy, all the different servants of God—
Catholic, Protestant, or Deist—as being at once
behindhand and a cause of disturbance.” With
this uncompromising announcement, on Sunday,
October 19th, 1851, in the Palais Cardinal, after a
summary of five hours, I ended my third course of
Philosophical Lectures on the General History of
Humanity. Since that memorable conclusion, the
.second volume of my System of Positive Politics
has lately given a direct proof how entirely a social
destination, such as that above indicated, is the
appropriate destination of Positive Philosophy; for
it has shown itself able to suggest the most syste-
matic theory of moral and social order.

‘We come forward then, avowedly, to deliver the
Western world from an anarchical democracy, and

B
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from a retrograde aristocracy. We come forward
to’ constitute, as far as practicable, a real sociocracy ;
one which shall be able to combine wisely, in fur-
therance of the common regeneration, all the powers
of man, each of course brought to bear according to
its own nature. In fact we, Sociocrats, are as little
democratical as we are aristocratical. In our eyes,
these two opposite parties—the respectable portion
of them, that is—represent, though on no theory, on
the one hand, Solidarity, on the other, Continuity.
These two ideas bave hitherto been unfortunately
antagonistic.  Positivism removes this antagonism,
and replaces it by a subordination of the one to the
other, by showing Solidarity to be subordinate to
Continuity. So we adopt both of these tendencies,
in themselves, singly, incomplete and incoherent ;
and we rise above them both equally. Yet at the
present time, we by no means condemn equally
the two parties which represent them. During the
whole of my philosophical and social career, a period
~ of thirty years, I have ever felt a profound contempt
for that which, under our different governments,
bore the name of the Opposition ; I have felt a secret
affinity for all constructive statesmen, of whatever
order. Even those who would build with materials
evidently worn-out—even them I never hesitated to
prefer to the pure destructives,in a century in which a
general réconstruction is everywhere the chief want.
Our official conservatives are behindhand, it is true.
And yet, the mere revolutionist seems to me still
more alien to the true spirit of the time; for he

—

————
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PREFACE. , 3

s
continues blindly, in the middle of the nineteenth
century, the negative line of action which® could
only suit the eighteenth. And he does not redeem
the stagnation caused by his error by the generous
aspirations after a universal renovation, which were
the characteristic of his predecessors. + . -

Hence it is that, although the popular sympathy
is instinctively with the revolutionary party, poli-
tical power constantly passes into the hands of its
opponents. For they, at least, recognise the fact,
that the metaphysical doctrines are powerless to
organize ; and recognising this, they seek elsewhere
for principles of reconstruction. With the majority
of them, their retrograde attitude is, at bottom,
only provisionally adopted as the least of two evils.
They adopt it to meet the anarchy which threatens
them, not because they have really any theological
convictions. All our statesmen seem for the moment
to belong to this school. Yet we may be confident
that all they derive from it is, the formulas which
shey find indispensable for the co-ordination of their
empirical views. They wait for the more real and
--more stable connexion to spring from a new doc-
trine of universal applicability.

This may certainly be said with justice of the
only temporal governor of real eminence of whom,
up to the present time, our century can boast—I
mean the noble Czar, who, whilst he gives the
immense empire of Russia all the progress compatible
with its actual condition, preserves it by his energy
and prudence from useless ferment. His sagacity,

B2



4 PREFACE.:

however empirical, leads him to see that the West
alone is charged with the glorious and difficult
mission of laying the foundations of the regeneration
of society. The East must wait, and without dis-
turbance make the result its own, as each successive
step shall be gained. I am even inclined to think
that the Emperor Nicholas feels that this immense
elaboration is reserved in especial for the great
central nation of the Western world. Its spon-
taneous action cannot but be attended with disorders;
but it is the only one which must never be inter-
fered with, for its action is absolutely indispensable
to the attainment of a solution applicable to all. The
agitation that habitually prevails in all the rest of
the West, though more difficult to restrain than
that of the East, exercises in reality an almost
equally injurious influence on the natural course of
the final regeneration. It has a tendency, which
can lead to no useful result, to put forward some
other country as its principal seat, whereas the
whole of past history points to France.

Our situation in the West is so wholly adverse
to the simply revolutionary point of view, that we
find the conservative party able to produce the
maxims of most real value. I do not forget the
memorable practical formula, the author of which,
M. Caussidiére, was a democrat fortunately without
the ordinary literary training. Still it is among
pure conservatives that the most profound political
sentence of the nineteenth century had its birth—
To destroy, you must replace. The author of this
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admirable sentence, equally excellent in thought and
expression, presents nothing remarkable in point of
intelleet. Louis Napoleon’s claim. to notice is entirely
dependent onarare combination of the three practical
qualities—energy, prudence, and perseverance. But
the constructive point of view has, at the present
time, so direct a tendency to enlarge our conceptions,
that; given a favourable situation, it is capable of
suggesting to an intellect of small depth a really
profound principle. This principle is adopted and
systematically developed by Positivism,

Be this as it may, the retrograde nature of the
worn-out ideas which our conservatives provisionally
employ, disqualifies them absolutely for directing
political action in the midst of the present anarchy.
For that anarchy has its origin in the irremediable
weakness of the old beliefs. Western Europe no
longer submits its reason to the guidance of
opinions which evidently admit of no demonstra-
tions ; nay, which are radically illusory. For such
is the character of all opinions of theological origin,
whatever the theology be, be it even the purest
Deism. All now recognise the fact, that the prac-
tical activity of man must no longer waste itself on
mutual hostilities, but must set itself peaceably to
carry forward, in common, the work of developing
the resources of the earth—man’s residence. Still
less can we persist in the state of intellectual and
moral childhood in which, for the conduct of our
life, we look to motives which are absurd and
degrading. The nineteenth century must never
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repeat the eighteenth, but it must never break off
from it. It must continue the work of the eighteenth,
and realize at length the noble object of its wishes,
a religion resting on demonstration, and directing
the pacific activity of man.

Every tendency that is simply negative has, for
some time, been set aside by the mere force of circum-
stances. Of the philosophical schools, then, of the
last century, the only ones which are really discre-
dited are the illogical, inconsequent sects, whose
predominance was necessarily very short. Those
who with Voltaire and Rousseau aim at an incom-
plete destruction of the older order—who think
that they can destroy the altar and preserve the
throne, or vice versd—are fallen without possibility
of rising. They ruled, such was the destiny allotted
them, the two generations which prepared and
carried out the revolutionary explosion. But ever
since reconstruction has been the order of the day,
the attention of men has been more and more
directed to the great and immortal school of Diderot

and Hume. This is the school which will really -

give its stamp to the eighteeni.h century, connecting
it with the seventeenth in the person of Fontenelle ;
with the nineteenth, in that of Condorcet. Equally
emancipated, both in religion and in politics, those
powerful thinkers necessarily tended towards a total
and direct re-organization of society. It matters
little that their idea of such re-organization was con-
fused. All of them would now rally in support of

the only doctrine which bases the future on the -

[



PREFACE. 7

past, and so lays a perfectly firm foundation for the
regeneration of the West. This is the school from
which I shall always consider it an honour to be
immediately descended in a direct line through him
who was indispensable as my precursor, the eminent
Condorcet. On the other hand, I never expected
anything but hindrances, intentional or not, from
the broken remains of the superficial and immoral
sects who trace their origin to Voltaire and
Rousseau.

Sprung from this great stock historically, I have
never scrupled to connect with it whatever of real
eminence our latest adversaries have produced,
whether of the theological or metaphysical school.
Hume is my principal precursor in philosophy, but
with Hume I connect Kant as an accessory. Kant’s

" fundamental conception was never really systema- -~
tized and developed but by Positivism. 8o, in
political science, De Maistre was, in my judgment,
the necessary complement of Condorcet. At the

. very commencement of my career, I appropriated all

i . fhe essential principles of De Maistre, which now

find no adequate a preciation except in the Posi- -
tive school. |These with_Bichat and Gall, as my
precursors in sciencd, are the, /slx \immediate prede-
cessors who will ever form the' connecting links
between me and the three fathers of the system of
modern philosophy—Bacon, Descartes, and Leibnitz. .~

Carrying on this noble genealogy, the Middle Ages, -

~ through their intellectual exponents, St. Thomas

"'\ Aquinas, Roger Bacon, and Dante, place me in

.
]
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direct subordination to the incomparable Aristotle,
the eternal prince of true thinkers,

On our progress upwards towards this regular
fountain-head, we become deeply convinced that,
since the adequate extension of Rome's dominion,
the more advanced populations are vainly seeking
for an universal religion. The experience gained
in this search has made it quite clear that no super-
natural belief can satisfy this, the ultimate long-
ing of humanity. Two incompatible Monotheisms
equally aimed at this necessary characteristic of
Universality, without which the human race could
never follow out its natural destiny ; but the efforts
of the two in opposite directions resulted only in
neutralizing each other, so that the attribute they
claimed remained as the heritage of doctrines sus-
ceptible of demonstration and admitting discussion. .
Five centuries have passed since Islamism renounced
the conquest of the West,and Catholicism abandoned
to its eternal rival even the tomb of its pretended
founder. In vain did the two religions aspire to
spread themselves over the whole territory conf}
prised within the dominion of the Roman empire.
That territory is divided with an almost equal divi-
sion between the two irreconcilable Monotheisms.

The East and the West, then, must put aside all
theology and all metaphysics, and look elsewhere
for a systematic basis on which to rest their intel-
lectual and moral communion. This long-desired
fusion of the two must afterwards gradually embrace
the whole of our species ; but it can come from no
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other quarter but Positivism. It must, that is,
have its origin in a doctrine whose characteristic is
the constant combination of the real with the useful.
Long limited to the simplest phenomena, the theories
of Positivism have, within the sphere of such phe-
nomena, produced the only convictions which, at

" the present moment, can claim to be universal.
" But this, the ‘natural privilege of the methods

adopted and the doctrines taught by Positivism,
cannot be for ever confined to the domain of mathe-

~ matics and physics. It found its first development

* in the sphere of material order ; it passed naturally

thence to that of life; from this it has lately ex-
tended over that of man, whether viewed in society -
or as an individual. Now that Positivism has
attained this absolute fulness of development, there

" .is no longer any pretext for preserving, by artificial

means, the theological spirit. This spirit is now,
in modern Europe, as much a source of disturbance
as metaphysics were, of which it is the parent, both
historically and dogmatically, Besides, the moral
a@d political degradation of its priesthood has long
forbidden any hope of restraining, as was the case
in the Middle Ages, the vices of the doctrine by the
instinctive sagacity of its best interpreters.

From henceforth the belief in Monotheism,
whether - Christian or Mussulman, is left to its
natural course of inherent decay. In this late stage
of its existence, it deserves more and more the
unfavourable judgment which, during the three

. centuries of its rise to power, it elicited from the
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noblest philosophers and statesmen of the Roman
world. They could at that time only judge the
system by the doctrine ; and they felt no hesitation
in rejecting, as the enemy of the human race, a pro-
visional religion which considered perfection as con-
sisting in an entire concentration upon heavenly
objects. Our modern instinct condemns still more
strongly a morality which proclaims that the bene-
volent sentiments are foreign to our nature ; which
so little understands the dignity of labour as to refer
its origin to a Divine curse ; and which puts forward
woman as the source of all evil. Tacitus and Trajan
could not foresee that, during some centuries, the
wisdom of the Christian priesthood, aided by a
favourable situation, would be able so far to check
the natural evils of such doctrines as to draw from
them, provisionally, admirable results for society..
But now that the priesthood of the Western world
has become hopelessly retrograde, the belief which
it preaches, left to itself without check, has a ten-
dency to give free scope to the immoral character
which its anti-social nature inherently involves. 4t
deserved respectful treatment on the part of prudent
conservatives, only so far as it was impossible to
find a substitute for it in a better conception of the
world and of man. Such a conception could not be
formed without Positivism, and the rise of Positivism
was necessarily slow. But this laborious initiation
is now completed, and Positivism proceeds finally
to eliminate Catholicism, as well as every other form
of theology. It does so by virtue of the admirable
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social maxim above quoted—it destroys them by
replacing them..

Positive religion, then, gives full satisfaction to
the intelligence of man, and to his activity. Im-
pelled onwards by the character of reality which
distinguishes it, it has embraced the region of sen-
timent. This for the future forms its principal
domain, and becomes the basis of its unity. We
see no reason to fear, then, that any thinkers worthy
of the name, whether theoretical or practical, can
commit the mistake committed at the early period
of Catholicism, and fail to see the superiority of a
faith which is real and complete; which is social
not by any accident, but by its own inheérent nature.
For the rest, it is for the nascent priesthood of
Positivism, and for all its true disciples, by their
conduct as men and as citizens, to secure a due ap-
preciation of its excellence. Even those who can-
not be expected to form a judgment on its principles,
may be led by experience to a favourable conclusion.
A doctrine which shall be seen to develope all
human virtue—personal, domestic, and civil—will
soon gain the respect of all honest opponents, how-
ever strong may be their preference for an absolute
and egoistic, as opposed to a relative and altruistic,
synthesis, '

.On such a competition must depend the issue of
the struggle between Christianity and Positivism ;
but such a competition is impossible till Positivism
has been put into a shape which, by its condensa-
tion, can enable it to become really popular. This
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is the particular object of this small work, which
stands apart from the general series of my works.
For it, I interrupt for some weeks my great
religious construction, the first half only- of which
is as yet actually accomplished. I had thought
that this valuable episode in my labours should
be postponed till the entire completion of that
immense work; but in January, 1851, I had
written the Positive theory of human unity, and
1 felt sufficiently forward with my work to allow
myself an interlude. As such, this present volume
might follow the one in which the theory above
mentioned forms the first and most important
chapter. This hope grew on me as, step by step, I
worked out that volume—the turning-point of the
whole system. It became complete when I wrote
the final preface of that volume. I realize the hope
to-day, before I begin the construction of Dynami-
cal Sociology, or in other words, of the Philosophy
of History—the special subject of the third volume
of my System of Positive Politics, to be published
next year,

My resolution to publish this Catechism was due to
my finding my principal conceptions more ripe than
Ihad expected. It was greatly strengthened by the
fortunate crisis which has lately set aside the Parlia-
mentary régime and instituted a dictatorial republic.
Thesetwostepsarenecessaryasthe previousconditions
of any true regeneration. It is quite true that thedic-
tatorship established by no means wears the character
which is necessary to its full utility, as explained
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in my course of Positive Lectures, delivered in 1847.
The most prominent defect is, that it cannot permit
the co-existence with itself of free and full exposi-
tion, or even of discussion. And yet such liberty is
absolutely indispensable to any re-organization of
the spiritual power ; not to say, that it is the only
security which we can have against every form of
retrograde tyranny. But under one form or another,
before long, this necessary complement of the new
order will be attained. Unfortunately its attain-
ment seems to involve, as the preceding phases of
our revolution have involved, one last violent crisis.
Once attained, once established as a mere political
experiment, it must lead us further. Itsproximate -
consequence will be the peaceful creation of the
systematic triumvirate which is to give its form and
expression to the temporal dictatorship, that dicta-
torship which, in the course of lectures above alluded
to, I set forth as the proper mode of government
for the organic period of transition. We may have
to wait for these two phases of our revolutionary
experiment ; but in the mean time, the actual form
of dictatorial power already permits the direct pro-
pagation of all thought that has a tendency to re-
construction. For it has, at last, broken the power—
a power which could lead to no good—of mere
talkers. By so doing, as a natural consequence, it
secures those who would really construct something
the liberty of expounding their plans. The enjoy-
ment of this liberty was naturally a strong induce-
ment to me to direct the thoughts of women and
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working men to the question of a thorough renova-
tion of the social order.

My present work, then, is an episode. It claims

to be competent to furnish a systematic basis for
the active propagation of Positivism, By so doing it
necessarily forwards my principal construction,
for it brings the new religion to bear on the classes
which constitute its true social audience. The intel-
lectual discipline instituted by Positive Philosophy
rests on logical and scientific foundations of the
utmost solidity ; but no solidity can secure its pre-
valence, so antipathetic is its severe régime to minds
trained as at present, unless it can gain the support
of women and the proletary class. That support
would lend it irresistible strength. The urgent
need of it can only be soundly appreciated by these
two great classes of society. Alien to all pretension
to teaching, they alone can enforce on their systema-
tic chiefs the fulfilment of the encyclopedic con-
ditions demanded by their social office. Therefore
I was bound not to shrink from introducing into
the popular language philosophical terms which are
absolutely indispensable; terms not created by

Positivism, but which it has systematized in point

of meaning, and the use of which it has developed.
I mean, in particular, two pairs of essential value
in expressing the distinetions of Positivism :—first,
Static and Dynamic ; then, Objective and Subjective.
Without these I could not sufficiently explain my
views. Once properly define these terms, and
secure their uniform use according to their defini-

|
’
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tion, then philosophical explanations become much
easier by their judiciousemployment. Otherwisethey
.are but a source of obscurity. I do not scruple, in
this work, to consecrate these expressions to the use
. of Positive religion. They must pass by its agency
" into universal circulation, considering the high im-
portance of their use from the intellectual and even

* the moral point of view.

Thus was I led to compose what is, in the strictest
sense, the Cutechism of the Religion of Humanity ;
and the first point was to examine, on rational prin-
ciples, the form always adopted for such exposi-
tions, the dialogue. I soon found in it a fresh in-
stance of the happy instinct by which the practical
sagacity of man often anticipates the conclusions of
sound theory. Fresh from the work of constructing
the Positive theory of human language, I felt at
once that since expression must ever have the com-
munication of thought, as its object, its natural
form is the dialogue.

Further, as combinations are in every case, phy-
sical and still more logical, binary, the conversation
of the dialogue admits of only two persons, under
penalty of confusion if this rule is violated. The
- monologue is in reality only adequate for concep-
tion. It limits itself to the giving expression to
conceptions as they arise. It is as if one were
thinking aloud, without reference to any hearer.
‘Whereas, when language is used not merely to assist
the investigations of the reason, but to communi-
cate the results, then it requires & new process. It
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must be worked into a fresh shape, specially adapted
to the transfer of ideas from one person to another.
Then, we must take into account the peculiar state
of our listener, and foresee the modifications which
the natural course of such a mode of exposition
will demand. In a word, the simple statement
must become a real conversation. Nor can its essen-
tial conditions be met, unless you assume that the
second person in the dialogue is throughout the
same, and unless also it is clear who he is,” But if
you choose the person successfully, he may stand as
a type, capable, in the ordinary use of the dialogue,
of adequately representing every reader. This is
necessary, as it is impossible to vary the mode of
exposition to meet the exigencies of each individual,
as may he done in actual conversation. .
It would follow from this that there must be an
essential difference between the exposition which
aims at being in the fullest sense didactic, and one
which is simply logical. In the latter, the thinker
follows the course of his own thought freely, paying
no attention to the natural conditions of communi-
cation ; and, with a view to avoid the great labour
of recasting one’s thoughts, in general we limit our-
selves to laying them before others just as we -
originally thought them. This rough method of
exposition contributes largely to the scanty efficiency
of most of our reading. The form of the dialogue,
the proper form for all real communication, is re-
served for the setting forth of such conceptions as
are important and ripe enough to justify it. This
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is why, in all times, religious instruction is given
in the form of conversation, and not of mere state-
ment. This form is by no means a symptom of
negligence, excusable in cases of secondary impor-
tance. Quite the contrary. When the dialogue is
rightly conducted, it is the only mode of exposition
which is really adapted for teaching. It meets
the wants of all orders of intelligence. But the
new elaboration of our thought is necessarily a
difficult process, and hence, for ordinary commu-
nications, we are justified in not adopting it. It
would be childish to aim at such perfection when
the instruction to be conveyed was not of funda-
mental importance. On the other hand, this throw-
ing our thoughts into a fresh shape for the purposes
of teaching is only practicable where doctrines are
so thoroughly worked out that we can distinctly
compare the different modes of expounding them as
a whole, and easily foresee the objections to which
they will naturally give rise.

Were I bound in this place to point out all the
general principles applicable to the art of commu-
nication, I would dwell on the improvement it
admits in regard to style. The great object of
poets is to express feelings. They have always felt
the superiority of verse over prose, from the power
which verse has to make the artificial language of
man more beautiful by bringing it nearer to his
natural language. Now the same reasons would
equally apply to the communication of thoughts, if
we had to attach as much importance to such com-

c
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munication. Compression of language, and the aid
of imagery, the essential characteristics of all real
versification, would be as appropriate for perfecting
the exposition of thought, as the exposition of feel-
ing. This second improvement, however, for the
purposes of teaching, must be still more of an ex-
ception than the first, on the ground of the addi-
tional labour it requires. It presuppbses even a
greater maturity in regard to the conceptions to be
expressed, not only in him who is to interpret
them, but also in the audience. For the audience
must also exert itself, and at once fill up the gaps
left by the conciseness of the poet. This is why
several admirable poems are still only in prose.
The imperfection of the form was at the time ex-
cusable, as the range of ideas expressed was not one
generally familiar. An analogous motive deterred
men from putting into verse any religious catechism,
But the Positive faith is distinguished from others
by its being real and spontaneous. These two cha-
racteristics will enable it ultimately to attain this
last perfection of style in its popular exposition.
This will be, when it shall begin to be sufficiently
spread to admit of great conciseness and the free
use of imagery. Only provisionally then need we
feel limited to the substitution of the dialogue for
the monologue.

In accordance with this theory as to the peculiar
didactic form to be adopted, I was led not only to
justify the custom which had hitherto prevailed,
but even to improve upon it, so far as the second
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person in the dialogue is concerned. By leaving
the hearer absolutely vague, the dialogue, or con-
versational method, also became necessarily vague,
not to say illusory. Experience led to the use of
the dialogue. After explaining the rational grounds
on which its use rests, I soon felt that it would
remain incomplete, and if incomplete, inadequate,
so long as it was not clear who the second person
was, at least to the author’s mind. You must abso-
lutely suppose yourself really in communication
with some one, although that some one may be an
ideal personage, or you will fail in deriving the full
advantages of the form you adopt. So only can
you institute a true conversation, and not a state-
ment thrown into dialogue.

As soon as I came to apply this clear principle,
my instinct would naturally lead me to choose
Madame Clotilde de Vaux. 'Whilst she lived, I had
felt her angelic influence for one year only. She
has now for more than six years, since her death,
been associated with all my thoughts, and with all
my feelings. Through her I have at length become
for Humanity, in the strictest sense, a twofold organ,
as may any one who has reaped the full advantages
of woman’s influence. My career had been that of
Aristotle—I should have wanted energy for that
of St. Paul, but for her. I had extracted sound
philosophy from real science ; I was enabled by her
to found on the basis of that philosophy the uni-
versal religion. The perfect purity of our con-
nexion, which circumstances made exceptional, and

c2
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even the admirable superiority of the angel who
never received her due recognition—on these I need
not dwell—they are already fully appreciated by
the nobler order of minds. Four years ago I re-
vealed the source of my inspiration, one beyond all
compare, by the publication of my Discourse on the
System of Positivism. At that time Madame de
Vaux could only be judged by the intellectual and
moral results of her inspiration, which that work
brought home to all sympathetic hearts as to all
synthetic minds. But last year, the three intro-
ductory pieces, which will ever be the distinctive
mark of the first volume of my System of Positive
Politics, allowed every one to form a direct appre-
ciation of her eminent natural superiority. Hence,
when recently I published the second volume of the
same treatise, I was already able openly to congra-
tulate myself on the touching unanimity of feeling
which undoubtedly animates both sexes towards
the new Beatrice. These three antecedent publica-
tions dispel at once all doubt as to my sainted
hearer. Where there is the due preparation, the
reader is sufficiently acquainted with her for our
conversations to possess an interest-of their own, one
directly connected with the persons of the dialogue.

Such a catechumen meets perfectly all the condi-
tions of the dialogue. Superior as she was, Madame
Clotilde de Vaux was yet so early taken from me
as to render it impossible sufficiently to initiate her
in Positivism, naturally the object of all her wishes
and efforts. Even before death broke off finally

P ——
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the work of affectionate. instruction, pain and grief
had been very seriol impediments. I was hardly
able to sketch out to her whilst alive the systematic
preparation which I now accomplish with her when
dead. My angelic disciple, then, brings with her
nothing beyond the dispositions essential to a dis-
ciple, dispositions to be found in most women, and
even in many proletaries. Positivism has not yet
reached them, but all I presuppose in them, as in
her, who is my eternal companion, is a profound
desire to know the religion which can overcome the
modern anarchy, and a sincere veneration for the
priest of that religion. I should even prefer for
my readers those who instinctively fulfilled these
two previous conditions, unchecked by any scholastic
training.

I have already explained in my Positive Politics
the general idea of the institution of real guardian
angels. Those who are familiar with that explana-
tion are aware that the principal type amongst
women becomes hubitually inseparable.from the
two others. This sweet connexion holds good even
in our exceptional case. For my pure and immortal
companion unites in her own person the subjective
mother my second life presupposes, and the objective
daughter who was destined for a time to gdd her
~ grace to my existence. Her invariable reserve after
some time purified my affection and raised it to
the level of her own. From that time all I aspired
to was an union which should need no concealment,
that of a legal adoption, the natural one, consider-
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ing our disparity in age. When I publish our
noble correspondence, my last letter will give a clear
proof of the holy project, the only one which, under
our respective destinies, was compatible with repose
and happiness.

It is thus perfectly natural for me to use in this
catechism the terms of father and daughter, the
habitual language of religious instruction. More
even than the priesthood of Catholicism, or of any
other form of theology, the priesthood of Positivism
requires in its priests complete maturity, if for no
other reason, yet by virtue of the immense encyclo-
pedic preparation which it prescribes. This was my
reason for fixing on forty-two as the age at which
the priests of Humanity should be consecrated. At
that age the development of the body and the brain
is complete, as is also the first social life. These
names then, father and daughter, become peculiarly
appropriate to the teacher and catechumen, and
they are in conformity with the old etymology of
the term#Yriest. By using them, I place myself
naturally in the relation in which I should have
stood to Madame de Vaux had it not been for our
fatal catastrophe.

Whilst however this concentration is necessary,
and it is only the presiding angel that takes part
directly in the holy conversation, it ought not to
escape either the reader or myself that my two other
patronesses take an appropriate though silent part
in it. Elsewhere I have spoken 'of the subjective
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influence of my venerable mother, of the objective
action of my noble adopted daughter. In the
present work they will always be present to my
heart, when my intellect shall be duly feeling the
impulse of the principal angel. These three angels
are for the future inseparable, and inseparably con-
nected with me ; 8o much so, that their constant co-
operation has lately suggested to the eminent artist
whom Positivism now claims, an idea of admirable
beauty, by which a mere portrait becomes a picture
of profound meaning. )

A didactic conversation on this plan renders my
own labour easier as well as that of the reader.
For in many points such an exposition, meant for
the public, does not widely differ from the explana-
tions which I should have given in private to my
sainted companion in answer to her questions, had
our objective union lasted longer. This is clearly
seen from my philosophical letter on Marriage.
The very period of the year in which I am writing
this, to me, pleasant work of elaboratidn, recalls
with peculiar force the wishes she herself expressed,
during that incomparable year, for a meshodical
initiation. All I have to do, then, is to carry myself
back seven years. I can then conceive as actually
spoken to a living object that which I must now

develope subjectively, by placing myself in 1852 in_

the situation of 1845. To carry myself back in

this way requires an effort ; but the effort is com-
« pensated by the great advantage of being able to
d .

i
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give a better idea of her angelic ascendancy over
me. I know not how to convey a right im-
pression of its character, except by combining two
admirable verses, respectively meant for Beatrice
and Laura—

Quella che imparadisa la mia mente
Ogni basso pensier dal cor m'avulse.

I am late in bringing to its completion the initia-
tion which my affection had led me to begin. But,
on the other hand, I bring it more easily into con-
formity with the sentiments which finally prevailed

- towards her who will always be associated with me

as at once my disciple and colleague. Her age has
become fixed, by the general law of our subjective
existence. My own, relatively to hers, increases
daily, so as to sanction no other images but those
drawn from the filial relation. The existence of both
of us is thus brought into a more perfect continuity,
and the harmony of my whole nature is also carried
to a higher perfection. At the same time then
that I thus explain the unity of man as constituted
by Positivism, I am developing and consolidating
the fundamental connexion between my private and
my public life. The philosophical influence of the
angel who inspires me, becomes from this point of
view as complete and as direct as it ever can be ;
consequently none any longer contest it. I ven-
ture then to hope, that to enable me to testify my
just gratitude, all nobler minds will lend me due,
aid in supplying the deficiency of which I am pro-!

i
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foundly conscious, in the midst of my best daily
prayers—a counsciousness such as that expressed by
Dante towards his sweet patroness—

Non 2 l'affezion mia tanto profonda
Che basti a render voi grazia per grazia.

This expression of grateful feeling by the public
must, as well as my own, embrace the two other
guardian angels who form the complement of the
presiding one. All three contribute to the influence
of woman upon me. Far distant, alas! is now the
imposing memory of the perfect Catholicism whose
sway my noble and tender mother obeyed. But
distant though it be, it shall always make me assert,
more than I did in my youth, that the constant
cultivation of the feelings must take precedence of
that of the intellect, and even of that of activity.
On the other hand, I might be led, by my keen sense
of the necessity of basing all real public virtue on
" the foundation of private excellence, to be too ex-
clusive, and to undervalue the importance of civic
morality, an importance inherent in it, and directly
its own ; but I should soon correct my error by a
right estimation of the admirable sociability of my -
third patroness. In undertaking this work, which
is an episode in my larger one, I have, then, the
special assistance of all my three guardian angels.
Tt is true, one alone actively participates, the other
two co-operate silently; but this in no way di-
minigshes the claim of those two to the veneration
of all my followers.
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Looked at from a more general point of view,
the form of teaching I have adopted will be seen
to convey directly a strong impression of the cha-
racter of the religion to be taught. Spontaneously
it brings out the fundamental nature of the Positive
system of life. The great aim of that system is to
enforce a systematic discipline of all the powers of
man, and it rests principally on the constant con-
currence of feeling with reason in the regulation of
ouraction. Now the present series of conversations
always puts forward the heart and the intellect as
acting in concert under a religious impulse, in order
to bring under the influence of morality the material
. power to which the world of action is necessarily sub-
Jjected. In that world the woman and the priest are,
as a fact, the two indispensable elements of the real
moderating power, which must be both domestic and
civic. This holy coalition in the interest of society
T here organize, and in doing so I allow each of its
constituents to proceed in conformity with its own
nature. The heart states the questions; the im-
tellect answers them. Thus the very form of this
Catechism points at once to the great central idea of
Positivism : man thinking under the inspiration of
woman, the object being to bring about a con-
currence of synthesis with sympathy, in order to
regularise the joint action of the two sexes.

The adoption of this method for the new religious
instruction shows that it is meant primarily for the
sex in which affection predominates. This prefer-
ence is in accordance with the true spirit of the

’
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final régime. It is equally clear that it is, in an
especial manner, adapted to the need of the last
period of the transitional state; for in this Jast
period every influence which shall be recognised by
the normal state must be working with even greater
strength, if with less regularity. It is for women,
then, that this small work is especially meant;
above all, for those who have no literary education.
Not but that the better proletaries will soon, as it
appears to me, welcome it, and look on it as deciding
the matter. Still women only can fully understand
the preponderance that ought to be given to the
habitual cultivation of the heart, borne down as it
is by the coarse activity, both in speculation and
action, which prevails in the modern Western world.
It is only in the sanctuary of the female heart that,
at the present day, we can find the noble submissive-
ness of spirit required by a systematic regeneration.
During the last four years the reason of the people
has suffered profoundly from the unfortunate exer-
cise of universal suffrage. It has received a bad
bias, whereas it had previously been preserved from
all constitutional sophisms, and from Parliamentary
intrigues. The rich and the literary class had had
a monopoly of them. A blind spirit of pride has
been developed in our proletaries, and they have
been led to think they could settle the highest
social questions without any serious study. The
southern populations of Western Europe have been
much less tainted by this evil. The resistance of
Catholicism has sheltered them against the meta-
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physical inflgence of Protestantism or Deism. But
reading negative books begins to spread the spirit
evel there. Turn where I will, it is only with
women that I can find support. This is the conse-
quence of their wholesome exclusion from political
action. With their support, I can secure the free
ascendancy of the principles which shull in the end
qualify the proletaries to place their confidence
aright on points of theory as well as on points of
practice. -

The deep-seated intellectual anarchy of our time
is another reason why Positive religion should appeal
more particularly to the female sex. For that
anarchy renders more necessary than ever the pre-:
dominance of feeling, as it is feeling alone which
preserves Western society from a complete and irre-
parable dissolution. Since the close of the Middle
Ages, the influence of woman has been the sple, .
though unacknowledged, check on the moral evils
naturally resulting from a state of mental alienation,
the state to which the West has been more and
more approximating—and in the West, especially its
centre—France. This chronic state of unreason is
now at its height, and since no maxim of social
experience can resist the corrosive effects of discus-
sion as actually conducted, it is feeling alone that
maintains order in the West. And even feeling is
seriously impaired already, so fatal has been the
reaction on it of the sophisms of the intellect,
which are always favourable to our personal instincts,
in themselves naturally the stronger. . . \



¢

PREFACE. 29
®

Our true cerebral constitution offsrs us three
sympathetic tendencies. The first and last-jare
already much weakened, the second nearly extinct,
in the majority of those who take an active part in
the agitation of the Western world. Penetrate
beyond the mere exterior of existing families, and
you find attachment has but little strength left,
" even in those relations of life which are its proper
sphere. As for. the general kindness, so loudly
vaunted at present, it is far more an indication of
hatred towards the rich, than of love for the poor.
For modern philanthropy but too often gives ex-
pression to its pretended benevolence in forms that
Are more appropriate to passion or envy. But the
third social instinct, which, as the immediate basis
of all true discipline of man, ought to be the most
habitual, has suffered even more than the two
others. The deterioration in this respect may be
more easily seen in the rich and the educated classes ;
but it reaches even thd proletariate, except where a
wise indifference keeps them from mixing in any
Iiolitical movement.

Still, veneration can continue to exist in the
midst of the wildest revolutionary aberrations.
Indeed, it is their best natural corrective. I myself
experienced this during the profoundly negative
phasis which necessarily preceded my systematic
development. At that time it was enthusiasm
alone that kept me from a sophistical demoralization;
though this enthusiasm laid me peculiarly open for
a time to the seductions of a shallow and'depraved
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juggler. Veeneration, at the present day, is the
decisive characteristic by which we may distinguish
in the ranks of the revolutionary party those who
are susceptible of a real regeneration; a remark
which is particularly applicable to the case of those
Communists who are not educated. In the immense
majority of those who are yet simply negative, we
may discover this valuable symptom. In the
majority of their chiefs, we cannot. rThe existing
state of anarchy everywhere gives a temporary
predominance to bad natures. These men are abso-
lutely unsusceptible of discipline. Yet, though few
in number, they wield a vast influence, and they
use that influence to infect with subversive ideas,
and to ferment the heads of all who are without
firm convictions. There is no remedy for this
plague of Western Europe, except the contempt of
the populations they address, or the severity of the
Governments. The doctrine which alone can secure
the regular action of these two safeguards, can at
the outset meet with no decided support, except
from the feeling of women, soon to be aided by the
intelligence of the proletariate. Unless we secured
the due intervention of woman, the discipline of
Positivism would never succeed in driving back
into obscurity the pretended thinkers, who speak
with decision on sociological questions, whilst igno-
rant of arithmetic. For the people shares, in many
respects, their worst faults, and so is, as yet, inca-
pable of seconding the new priesthood in its contest
with these dangerous talkers. At least I can, for
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the moment, hope for no collective assistance from
any quarter, except from the proletaries, who have
hitherto taken no part in our political discussions.
They are not the less instinctively attached, as
even women are, to the social end proclaimed by
the great revolution. To these two classes, then,
women and proletaries, this Catechism appeals as
ready for its acceptance. ‘.

I have stated the general grounds which warrant
my directing my attention chiefly to women. But,
farther, I have now for a long time thought, that
it is on them that depends for its acceptance finally
the solution which the whole of past history points
to as the right solution of our Western difficulties.

In the first place, there would be an absurdity
in expecting to end without them the most thorough
of all human revolutions. In all previous revolu-
tions they have had a large share. Were the
repugnance they instinctively feel for our modern
movement invincible, it would be quite enough to
insure its failure. "That repugnance is the real
source of the fatal anomaly which places retrograde
chiefs at the head of progressive populations—as
though dulness and hypocrisy alone could furnish
official security for the maintenance of order in the
West. Till Positive religion has overcome this
resistance on the part of women, it will never be
able, in its treatment of the leading partisans of the
different retrograde systems, to give free scope to
jts decided and just reprobation of their mental
and moral inferiority.
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If at the present day men deny the existence in
our nature of the disinterested affections, they lay -
themselves open to just suspicion. Their rejection
on this point of the demonstrations of modern
science, must be owing to the radical imperfection
of their own feelings. As they pursue no good, how-
ever trifling, but from the hope of an infinite re-
ward, or from the fear of an eternal punishment,
they prove their heart to be as degraded as their
intellect evidently is, considering the absurdity of
the belief they hold. And yet the direction of
Western Europe is still entrusted to such men.
And it is so in consequence of the tacit adhesion of
women. Such characters will be, and that wisely, a
sure ground of exclusion from all the higher func-
tions of society, when Positivism shall have duly
trained on systematic principles the reason of the
majority. :

Meanwhile, the religion of Humanity will soon
stripthe retrograde party of the august support which
is given it, solely from a just horror of anarchy.
In spite of objections which seem warranted by
experience, women are well disposed to form a right )
estimate of the only doctrine which in the present
day can thoroughly combine order with progress.
Above all, they will recognise the fact that this
final synthesis, while it comprehends every phase of
our existence, yet gives a greater preponderance to
feeling than was given by the provisional synthesis,
which sacrificed to feeling the intellect and action of
man. Positive Philosophy places morals at the
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summit of its encyclopedic construction, and so is in

" perfect agreement with the convictions of women.

For morals, at once a science and aa art, are neces-
sarily the most important and the most difficult
branch of study. In them are summed up all the
rest, and they rise above the rest. , The senti-
ments of ehivalry receive at length a full develop-
ment, and are no longer confined by the conflicting
tendencies of the prevalent theological beliefs. The
system of Positive worship looks on woman as the
moral providence of our species. In that system
every true woman, in daily life, is considered the

i best representative of the real Great Being. The
. system of life, or régime, which answers to the
- worship, constitutes, on systematic principles, the

family as the normal basis of society. And by that
constitution, it leads to the due prevalence in the

. family of woman’s influence, for in her is vested

. the supreme control, so far as that control can be

,pnva.te of the education of all. On all these
grounds, Positivism will soon be fully appreciated
by women, once let them be adequately instructed
.in its more marked characteristics. Some might at
first regret the loss of the chimerical hopes they
had once cherished ; but even they would not be
_slow to see the moral superiority of the subjective
immortality offered by Positivism. It is by its
nature thoroughly altruistic, or unselfish ; and
therefore, as I said, morally superior to the old ob-
‘jective immortality, which could never clear itself
of the egoistic, or selfish, character. The law of

D
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eternal widowhood, the characteristic of marriage
in the Positivist sense, would be. enough, in this
respect, to decida the comparison.

From the revolution of Western Europe, women
must no longer stand aloof. In order to secure
their due incorporation into the movement, its last
phase must be looked on as having for them a deep
and special interest, in direct relation with the true
object of women’s existence.

Clear off all superficial adjuncts, and four great
classes constitute modern society. The four were
destined to experience in succession the shock which
the final regeneration of that society rendered in-
evitable. The convulsion began in the last century
with the intellectual element. The class which
represented it rose in insurrection against the
whole existing system based on the ideas of theology
and war. The political explosion which was the
natural result soon followed. It began with the
middle classes, who had long been eager to take the
place of the nobility. Throughout Europe the
nobility resisted, and its resistance could only be
overcome by calling in the French proletariate to
support their new political chiefs. Thus led to
mix in the great political struggle, the proletariate
of Western Europe put forward its claim—a claim
which there was no resisting, from its justice—to be
incorporated into the system of modern society.
It was put forward as soon as peace allowed the
proletariate to make its wishes sufficiently clear.
Still the revolutionary chain is incomplete, for it

“
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does not embrace the most fundamental element of
the system of human order rightly viewed. The
revolution, in regard to women, wust be the com-

" plement of the revolution which took in the prole-"

tariate, just as this last consolidated the revolution
of the middle classes, sprung in its turn originally
from the philosophical revolution.

Not till this last step has been taken will our
modern movement have really prepared all that is
essential for the basis of the final regeneration.
Till it takes in women, it can have no other result
but to prolong the lamentable series of oscillations
between retrogression and anarchy. But this, its
final and decisive step to completion, follows as a
result of the whole of the antecedent phases, more
naturally than any one of those phases sprung from
its predecessor. In particular, it is connected with
the popular phase ; for the social incorporation of
the proletariate is necessarily dependent on the due )
establishment of the principle that woman must be
set free from the necessity of all labour away from
her own home. Between the two questions there
evidently exists the closest mutual connexion ; for
unless this exemption be universal, as the indis-
pensable complement of the abolition of serfage, the
family of the proletary would be essentially defec-
tive in its constitution, since in it women would
remain habitually exposed to the horrible alterna-
tive of misery or prostitution.

The best practical summary of the programme of
modern order will soon be this indisputable prin-

. D2
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ciple—man ought to support woman, in order that
woman may be enabled to fulfil properly her holy
social purpose. -My Catechism will, I hope, set in
‘a clear light the close connexion of such a condition
with the whole of the great movement of renova-
tion, not merely in its moral, but in its mental, and
even its material aspect. Influenced by the holy
reaction of this revolution in the position of women,
the revolution in that of the proletariate will soon
clear itself of the subversive tendencies which have
hitherto neutralized it. Woman’s object is every-
where the same, to secure the due supremacy of
moral force; so she is led to visit with especial
reprobation all collective violence. She is still
less ready to accept the yoke of numbers than that
of wealth. Her silent social influence will soon
modify the two remaining parts of the Western revo-
lution ; and the modifications, though not so directly
traceable to it, will be equally valuable with those
already mentioned. Her influence will facilitate
_the advent to political power of the industrial
patriciate, and of the Positive priesthood ; it will do
so by leading both to set themselves clear once for
all from the heterogeneous and ephemeral classes
who were at the head of the transition whilst it
was in its negative phase. So completed, so puri-
fied, the revolution of Western Europe will proceed
in a free and systematic course towards its peaceful
termination, under the general direction of the true
servants of Humanity. Their guidance will have

an organic and progressive character which will
‘,

<
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completely set aside all retrograde and anarchical
parties. They will look on any one who persists in
the theological or metaphysical state as disqualified
by weakness of the brain for government.
~T-have gone through the essential conditions, the
fulfilment of which shows that this Catechism is
fully adapted to discharge its most important
office, whether in the present or the future. - When
Positive religion shall have gained sufficient exten-
sion, this work will be its best summary for con-
stant use. For the present it must serve to pre-
pare the way for the free adoption of Positivism.
® It may stand as a general view of the subject,
suitable for the propagation of the religion, whereas
hitherto ther®" was no systematic guidance ac-
cessible.

If we look to the form and the course of this
episode in my great construction, still more if we
view it as a whole, it expresses all the great intel-
lectnal and moral attributes of the new faith. It
will be felt that I have constantly kept in sight the
due subordination of the reason of man to the feel-
ing of woman. This is necessary, in order that the
heart may bring all the powers of the intellect to
bear on the most difficult and important province
of teaching. Ultimately it will react on another
point. It will secure respect for, and even the ex-
tension to others of my own personal worship, of
the angel from whom I derive at onece its chief
suggestions and the best mode of expounding them.
Buch services will soon render my sainted hearer

r
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dear to all who shall have undergone a true regene-
ration. Henceforward her glorification is insepa-
rable from mine ; it will constitute my most valued
reward. She is for all time incorporated into the
true Supreme Being, of whom her tender image is
allowed to be for me the best representative. In
each of my three daily prayers I adore both toge-
ther, and I sum up all my wishes for personal per-
fection in the admirable form by which the sub-
limest of Mystics was led to prepare, in his own
manner, the moral motto of Positivism (Live for
others).
Amen te plus quim me, nec me nisi propter te.
Avcuste CoMTE,
Founder of the Religioﬂ of Humanity.

Paris, 25th Charlemagne 64,
Sunday, 14th July, 1852.

To increase the usefulness of this Catechism, I
add to its preface an improved edition of the short
catalogue of books which I published October 8th,
1851, with the view of guiding the more thoughtful
minds among the people in their choice for con-
stant use. No other priesthood could discharge
this office. The Positive priesthood is enabled to
do so by the encyclopedic character of its educa-
tion and teaching, which thus becomes more easily
appreciable.  Both the intellect and the moral
character suffer grievously at the present time from
irregular reading. This fact is sufficient to indicate
the increasing value of this small work, conceived
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in a synthetical spirit. The collection named has
not yet heen formed, still each one can without
difficulty even now collect in one shape or another
its separate parts.

Positivist Library for the Nineteenth Century.
150 Volumes.
I. POETRY. (Thirty Volumes.)

The Iliad and the Odyssey, in one volume, without notes.

Rschylus, The King (Bdipus of Sophocles, and Aristophanes,
in one volume, without notes.

Pindar, Theocritus, Daphnis and Chloe, in one volume, with-
out notes.

Plautus and Terence, in one volume, without notes.

Virgil, selections from Horace, Lucan, in one volume, without
notes.

Ovid, Tibullus, Juvenal.

Fabliaux of the Middle Ages, by Legrand D’Aussy.

Dante, Ariosto, Tasso, Petrarca, in one volume, in Italian.
Select Plays of Metastasio and Alfieri, also in Italian,

I Promessi Sposi, by Manzoni, in one volume, in Italian,

Don Quixote, and the Novels of Cervantes, in Spanish, in one
volume,

Select Spanish Dramas, a collection edited by Don José Segundo
Florez, in one volume, in Spanish.

The Romancero Espanol, a selection, with the poem of the Cid,
one volume, in Spanish.

Select Plays of P. Corneille.

Moligre.

Select Plays of Racine and Voltaire, in one volume.

La Fontaine’s Pables, with some from Florian and Lamotte.

@il Blas, by Lesage.
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The Princess of Cleves, Paul and Virginia, and the Last of
the Abencerrages, to be collected in one volume.

The Martyrs, by Chateaubriand.

Select Plays of Shakapeare.

Milton—Paradise Lost and Lyrical Poems.

Robinson Crusoe and the Vicar of Wakefield, in one volume.
Tom Jones, by Fielding, in English, or translated by Chéron.

The seven masterpieces of Walter Scott—Ivanhoe, Quentin
Durward, the Fair Maid of Perth, the Legend of Montrose,
Woodstock, the Heart of Midlothian, the Antiquary.

Select works of Byron, Don Juan in particular to be suppressed.
Select works of Goethe.
The Arabian Nights.

IL. SCIENCE. (Thirty Volumes.)

Condorcet’s Arithmetic, Algebra and Geometry of Clairaut,
the Trigonometry of Lacroix or Legendre, the three to form
one volume.

The Analytical Geometry of Auguste Comte, preceded by the
Geometry of Descartes.

Statics, by Poinsot, with all his Memoirs on Mechanics.

The Course of Analysis given by Navier at the Ecole Polytech-
nique, followed by the Essay of Carnot on Equilibrium and
Motion.

The Theory of Funoctions, by Lagrange.

The Popular Astronomy of Auguste Comte, followed by the
Worlds of Fontenelle,

Fisc]];er’s Mechanical Physics, translated and annotated by
iot.

Alpbabetical Manual of Practical Philosophy, by John Carr.
The Chemistry of Lavoisier.

Chemical Statics, by Berthollet.

Elements of Chemistry, by James Graham.

Manual of Anatomy, by Meckel.

The General Anatomy of Bichat, preceded by his Treatise on
Life and Death.
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The first volame of Blainville on the Organization of Animals.

The Physiology of Richerand, with Notes by Bérard, and the
Physiology of Claude Bernard. .

Systematic Essay on Biology, by Segond, and his Treatise on
General Anatomy.

Nouveaux Kléments de la Science de 'Homme, Barthez (2nd
edition, 1806). :

Zoological Philosophy, by Lamarck.
Dumeril’'s Natural History.
Buffon—Discourses on the Nature of Animals,

The Art of Prolonging Human Life, by Hufeland, preceded
by Hippocrates on Air, Water, and Situation, and fol-
lowed by Cornaro’s book on Sobriety, to form one volume.
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by his Propositions de Médecine.

The Eloges des Savans, by Fontenelle and Condorcet.
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Plutarch’s Lives.
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The Voyage of Anacharsis, by Barthelemy.
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Treatise on Painting, by Leonardo da Vinci, in Italian.
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IV. SYNTHESIS. (Thirty Volumes.)

Aristotle’s Ethics and Politics, in one volume.

The Bible.

The Coran.
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Hume’s Philosophical Essays, preceded by the two Dissertations
on the Deaf and the Blind, by Diderot, and followed by
Adam Smith’s Essay on the History of Astronomy.

Theory of the Beautiful, by Barthez, preceded by the Essay
on the Beautiful, by Diderot.
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Treatise on the Functions of the Brain, by Gall, preceded by
Georges Leroy’s Letters on Animals.
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Martineau), his Positive Politics, and Positivist Catechism.
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INTRODUCTION.

GENERAL THEORY OF RELIGION.

CONVERSATION 1.

The Woman.—I have often asked myself this ques-
tion, my dear father. Your doctrine rejects every
form of belief in a supernatural power; why do
you persist in calling it a Religion? But on reflec-
tion the fact struck me, that the term, Religion, is,
in common use, given to many systems, not merely
different, but even incompatible the one with the
other. Each of these systems claims exclusive
possession of it ; yet no one of them has at any time
been able, if you take the whole race into account,
to reckon up as many adherents as opponents. I
was hence led to think that this fundamental term
must have some one general acceptation, radically
independent of every special form of faith. Once ar-
rived at this point, I felt convinced that it was on
this essential meaning of the term that you fixed,
and that you were justified therefore in applying it
to Positivism, in spite of the greater contrast that
exists between it and the previous doctrines, which
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openly avow that their mutual points of difference
are quite as serious as the points in which they
agree. Still, as this explanation seems to me yet
far from clear, would you begin your exposition by

explaining at once and in precise language the ra-. .

dical sense of the word Religion ?

The Priest.—Looking to the etymology of the
term, my dear daughter, we find as a fact that it
has no necessary connexion with any opinions
whatever that may be considered useful for attain-
ing the end it sets before us. In itself it expresses
the state of perfect unity which is the distinctive
mark of man’s existence, both as an individual and
in society, when all the constituent parts of his

nature, moral as well as physical, are made habitu-

ally to converge towards one common purpose.
Thus the term religion would be equivalent to
synthesis, were it not that this last, not by force
of its composition, but by nearly universal custom,
is now limited entirely to the domain of the intel-
lect, whilst the other embraces all the attributes of
man. Religion, then, consists in regulating each
one's individual nature, and forms the rallying point
for all the separate individuals. These are but two
distinet forms of one and the same problem ; for
every man, at different periods of his life, differs
from himself not less than at any one time he
differs from those around him ; so that for the in-
dividual, as for the community, the laws of perma-

. nence and participation are identical.

The full attainment of this harmony, for the in-
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dividual or for the society, is never possible, so
complicated is our existence. This definition of
religion, consequently, is meant to convey an idea
of the unchanging type towards which, by a com-
bination of all our exertions, we gradually approxi-
mate. Man’s happiness and merit consist in draw-
ing as near as possible to this unity. Its gradual
development is the best measure of our real pro-
gress towards perfection, as individuals, or as so-
cieties. As the various attributes of man come into
freer play, it becomes more important that they
should habitually act in concert. But, at the same
time, this would become more difficult, were it not
that their evolution has of itself a tendency to make
us more susceptible of discipline. This I will ex-
plain soon.

Now, as a high value was always set on this
synthetical state, attention was naturally concen-
trated on the means of attaining it. Thus men
were led to take the means for the end, and to
transfer the name of religion to any of the systems
of opinions which it represented. Atfirst sight, these i
numerous forms of belief appear irreconcilable Jatu?'e
Positivism, however, can bring them into an ’ who, in
sential agreement, by viewing each in referenc?i.'ho“’d the
the purpose it answered in its own time a)
country. There is, at bottom, but one religion, 5 others,
once universal and final. To it all the partial an treat-
provisional religions more and more pointed, so 2% It
as the whole state of things at the time allowe’ ©Very
The -arious religions of man have been empil‘icamd does

‘« body.
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We substitute for them a systematic religion, deve-
loping the unity of man ; for it has at length be-
come possible to constitute such a religion imme-

" diately and completely, by combining the results of
our previous unsystematic state. As a natural con-
sequence, then, of its principles, Positivism re-
moves the antagonism of the different religions
which have preceded it, for it claims as its own
peculiar domain that common ground on which
they all instinctively rested. Nor could the doc-
trine of Positivism ever be universally received,
were it not for its relative character. This secures
for it, in spite of its anti-theological principles, by
the nature of the case, strong affinities with every
form of belief that has been akle for a time to form
the guidance of any part of the human race.

The Woman.—Y our definition of religion will set
me completely at ease, my father, if you can succeed
in clearing up a serious difficulty, which seems to
be the consequence of its too great comprehensive-
ness. In stating your idea of man’s unity, you take
in his physical as well as his moral nature. They

ore, in fact, so bound up together, that no true har-
forwy is possible if you separate them ; and yet I
distirit difficult to accustom myself to look on health
evea part of religion, so as to make morality really
frcke in medicine.

dif The Priest.—And yet, my daughter, the arbitrary
dirparation of the two, which now exists, and which
. neu wish to perpetuate, would be directly contrary
» our unity. The origin of that separation i
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reality, the inadequacy of the last provisional reli-
gion, Catholicism, which found itself unable to dis-
cipline thé soul, unless it gave into profane hands
the management of the, body. In the ancient
theocracies, the most complete and most durable
form of the supernatural régime, this groundless
division did not exist. In them the art of preserv-
ing health and of curing diseases was always a mere
adjunct of the priestly functions.

Such is really the natural order of things. Posi-
tivism comes forward to restore it and to consoli-
date it ; and it does so by virtue of the complete-
ness which characterizes it. The art of man and
the science of man are each of them inseparable
from the othet; they have a common destination,
though the object they have in view may present
itself under different aspects. But it is not, there-
fore, divisible; on the contrary, all its parts are
intimately connected. No sound treatment of
either body or mind is possible, now that the phy-
sician and the priest make an exclusive study, the
one of the physical, the other of the moral nature
of man—not to speak of the philosopher, who, in
our modern anarchy, wrests from the priesthood the
domain of the intellect, leaving it only the heart,

The diseases of the brain, besides many others,
daily prove the powerlessness of all medical treat-
ment which limits itself to the lowest organs, Tt
is quite as easy to see the inadequacy of every
priesthood which aims at guiding the soul, and does
not take into account its subordination to the body.

E
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Under both points of view the separation is anar-
chical. The domain of the priesthood must be
reconstituted in its integrity ; medicine must again
become a part of it. This will be the case when
the clergy of Positive religion shall have adequately
falfilled the encyclopedic conditions required of
them. As a matter of faot, the precepts of health
can secure active obedience only when they are
rested on moral grounds. This is true equally of
the individual and the society. It is easily verified
by the fruitlessness of the efforts made by our
physicians in Western Europe to regulate common
diet. They have been fruitless ever since the old
religious precepts lost their hold. Men will not
generally submit to any practical inconvenience on
the ground of their own mere personal health,—
each one is left, on this ground, to judge for himself.
And we are often more sensible of actual and
certain annoyance than of distant and doubtful
advantages. We must call in an authority supe-
rior to all individual judgment, to be able to pre-
seribe, even in unimportant points, rules which
chall have any real efficacy. Such rules will then
rest on a view of the needs of society, which shall
admit of no hesitation as to obedience. .
The Woman.—Now that I have surveyed, in all
its extent, the natural province of religion, I should
be glad to know, my father, what are the general
conditions on which it depends. T have been often
told that it exclusively concerns the heart. But I
have always thought that the intellect is also con-
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cerned with it. Could I gain a clear idea of the
parts respectively assigned them ?

The Priest.—A right judgment on this point,
my daughter, follows from a searching examination
of the word religion, the best, perhaps, in point of
composition, of all the terms used by man. It is so
constructed as to express a twofold connexion,
which, if justly conceived, is sufficient as a résumé
of the whole abstract theory of man’s unity. To
constitute a complete and durable harmony, what
is wanted, is really, to bind together man’s inner
nature by love, and then to dnd the man to the
outer world by faith. Such, generally stated, is
the necessary participation of the heart and the
intellect respectively, in reference to the synthe-
tical state, or unity, of the individual or the so-
ciety.

Unity implies, above all, one feeling to which all
our different inclinations can be subordinated. For,
as our actions and our thoughts are always swayed
by our affections, harmony would be unattainable
by man if these affections were not co-ordinated
under the preponderance of one instinct.

This is the condition on which our internal unity
depends. But it would be inadequate, did not our
intelligence make us recognise, outside of us, a
superior power, to which our existence must always
be in subjection, even whilst we attempt to modify .
it. To qualify us better for subjects of this ultimate
rule,—this is the primary reason why our moral
harmony, as individuals or as societies, is indispen-

E2
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sable. And, reversing the process, this predomi-
nance of the external tends to regulate the internal,
by favouring the ascendancy of that instinct which
most easily accepts such a necessity. So there is a
natural connexion between the two general con-
ditions on which religion depends, especially when
the external order of things can become the object
on which the inward feeling can rest.

The Woman.—This abstract theory of our unity
presents, my father, one radical difficulty, viz, as
regards the question of moral influence. In your
consideration of the internal harmony, you seem to
me to forget that our personal instincts have, un-
fortunately, greater enmergy than our sympathetic
tendencies. Now the preponderance of these per-
sonal instincts, which seems a reason for their being
made the natural centre of our moral existence,
would, on the other hand, make our personal unity
almost incompatible with any social unity. Yet
the harmony of the individual has been found not
irreconcilable with that of the society, so thate I
need some fresh explanations to show that the two
are in themselves entirely compatible.

The Priest—You have touched, my daughter, on
the most difficult problem of man’s existence. That
problem is, to secure the gradual predominance of
sociability over personality ; whereas, when left to
themselves, personality is predominant. The better
to understand how this may be done, we must begin
by comparing the two opposite forms which our
moral unity might naturally take, according as its
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internal basis should be egoistic or altruistic (per-
sonal or relative).

You used the plural in speakmg of our person-
ality, and you by so doing involuntarily bore witness
to the fact that personality is radically powerless to
constitute any real and lasting harmony, even in
the case of a being quite cut off from society.

The monstrous unity so formed would require
not merely the absence of every impulse of a sym-
pathetic character, but also the preponderance of
one single selfish instinct. Now this is only found
in the lowest animals. With them the instinct of
nutrition absorbs everything, especially when there
is no distinction of sex. But except in them, and
most particularly in man, this primary want once
supplied, there iz scope left for the prevalence in
succession of several personal instincts. These are
nearly equal in point of energy, and so would
mutually neutralize the conflicting claims of each
to the entire command of our existence as moral
bgings. Unless they were all brought into subor-
dination to affections resting on some outward
object, the heart would be for ever agitated by
internal conflicts between the impulses of the
senses and the stimulus of pride or of vanity, sup-
posing that avarice, strictly so called, should cease
to reign, together with the purely bodily wants,
Moral unity, then, is impossible, even in a solitary
existence, in the case'of any being absolutely under
the dominion of personal affections, which prevent
his living for others. We find instances in several
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of the wild animals. They are seen, putting aside
some temporary congregation, to oscillate generally
between a disorderly activity and an ignoble
torpor, the result of their not finding outside of
themselves the principal motives for their conduct,

The Woman.—I understand now, my father, the
natural coincidence that exists between the condi-
tions on which the individual, and those on which
the harmony of society, depends. Still, however, I
find the same difficulty exists—that of conceiving
that the strongest instincts can be habitually set
aside.

The Priest—The difficulty, my daughter, is one
which will easily disappear. Only remark that
un