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I N T R O D U C T I O N .

To take away tke word of God is a foreshown devioe of Satan. 

“  Then cometh tke devil and taketh away tke word out o f thc-ir 

kearts, lest tkey skould believe and be saved.”

Ile  does this by shutting up tke Bible from the people, bringing 

it into discrédit, instilling unbelief into the keart, indueing neglect 

of it or prompting men to disobey it. Another inethod, just now 

in vogue, is to set it aside for the révélations of “  s})irits,” and per

suade tke people to inquire of tke spirits of'dead men rather tkan 

tke living God. This manœuvre certainlv lias the élément of 

daring, but it will be found in tke sequel to hâve more of presump- 

tion tkan prudence. But some give heed to them, and it would be 

nothing new if many skould follow tkeir pernicious ways. From 

tkeir past ackievements, some doubtless expect tkat tke old serpent 

will at last succeed in running ofT with the Bible, and putting up 

instead the phantasms of modem sorcerers. But not so fast ; this 

bas been tried before. IIow bas it resulted in times past with those 

who arrayed themselves against God and took counsel togetker 

saying, “  let us eut his bands assunder and cast his cords from us ! ” 

Ilave they prevailed ? No. Suck is God’s providence that evil 

doers often accomplish just the reverse of what tkey intended. So 

it is in the case before us. They think to impeaeh the word of 

God, but they establish it, by aflording additional proofof its divine 

inspiration. I f  in that book, written and sealed more than eighteen
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hundred years ago, we find the présent invasion of the spirits 

clearly predicted and described, does not the realization attest the 

divinity of the prédiction, and a fiord another proof of the inspira

tion of the book containing it ?

Again, if we find in the Bible a divine law and testimony, exhib- 

iting its character and tendencies, together with our duty respecting 

it, in a manner so plain that an honest mind need not be deceived, 

and will not, if it give heed to that testimony, do we not hâve a 

striking proof herein of the wonderful adaptation of the Bible to 

human wants, in the manifold exigencies of numerous âges ? Now 

this is precisely what we affirm and proeeed to show, viz. that 

lias spoken with rej'erence to this matter,— that the phenomenon called 

Spiritualism, now clamoring for public attention, appears in the 

prédictions, history, law and testimony of the Bible ; that it appears 

in both Testaments, Old and New; and the verdict of both respect

ing it is the same, viz : “  AU who do such things are an abomination 

to God.”

In discussing the daims of modem spiritualism, we shall endeavor 

to ascertain the principal fact or element which distinguishes it, the 

prédictions which point to it, the naines which hâve been used to 

express it, the testimony which exposes it, the law which forbids it, 

and the portion of those who engage in it.



M O D E R X  S P I  R I T  U  A L I  S M .

C H A P T E R  I .

THE PRESENT MOVEMENT OP THE “ SPIRITS" A REALIZA-

TION OF SCRIPTURE PROPHECY.

#

‘;Now the Spirit speakcth expressly that in the latter times some shall départ 
from the faith, giviug heed to seducing spirits and doctrines of de vils.”— 
1 Tim. 4: 1.

T his passage evidently teaches the prevalence o f 

a false and seductive demonologv, or doctrine and 

practice rcspecting spirits. Dr. Campbell supposes it.

may dénoté an apostacy from the faith of the Gospel 

to heathendemonology. Bishop Newton supposes it

to refer to the worship of the dcad, or the spirits of 

dcparted saints, as practiced in the church of Rome. 

Thougli generally applicd to the revival o f pagan dé

mon worship in the papal church, it by no mcans fol- 

lows that it is to be restricted to that. That may be 

one form in whieh it is realized, while in the full intent 

it may include othcr manifestations o f the same es- 

sence in diverse forms, according to circumstances.

In the vision of the Revelator the spirits issue from

1*
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three different sources— the dragon,, the beast. and tlie 

false prophet, showing t h a t they work in various forms 

and under different names; and therefore the applica

tion of the prédiction to one form does not restrict 

it to that only.
The fact indicated is, unquestionably, the prevalence 

of a false theory of spirits, causing some to départ 

from the faith of the Gospel. Whetker these seduc- 

tive doctrines appear in pagan or papal legends, or in 

the pretended discoveries of modem spiritualisui, they 

evidently belong to the same family, having a cominon 

origin, and work together for the sanie objecta— to 

take away the word of God and obstruct his work.

I f  so the appcarancc  o f  spiritualism  m ay be  an  

historié  rCsponse to the vo ice o f  divine prophccy, as 

w e ll as p agan  o r p apa l déceptions.

A glance at the ternis employed by the Apostle 

abundantly confirais tliis view.

11 TheSpirit speaTceth Tins word “ ex- 

pressly” was designed to arrest the attention and di- 

rect it to wliat follows as worthy of spécial notice.

11 S om e shalldépart f r o m  the f a i t h ,  heed to

m g  s p ir its  a n d  d oc tr in es  o f  d ev ils .”  The latter member 

o f the sentence answers to the former; giving heed to 

the “ spirits” withtheir doctrines of démons or spirits, 

implies a departure from the fajth of the gospel.



#

B u t w h at a re  the “  sp irits ?”

T h e  w o rd  n> ev.ua, spirit,here  used, is g en e ra lly  em-

p loved  by  the N e w  T estam en t w rite rs  when they speak  

o f  sp iritua l be ings, w h eth er human, angelic  o r  divine. 

W h e n  they speak  o f  G o d  as a  ‘‘sp irit ,” and the F a th e r  

o f  sp irits ," o f  the ï ïo ly  G host, the eterna l *• sp ir it ,” o r  

o f  an ge ls  as sp irits , they a lm ost in va riab ly  use this 

w o rd . So w hen  they speak  o f  human be ings a fte r  

death . T h e  ch aracte r o f  the spirits, go o d  o r  bad , is  

designated  by  other term s, sucli as holy, o r  evil, un- 

clean, seducing.

T he  w o rd  n l a v o ç ,  “ s e d u c i n g , "  is g en e ra lly  translated  

d e c e i v e r ,  from  a v e rb  which signifies to go  astray , w an- 

der, seduce. I t  is a  w o rd  em ployed  to rep resen t S a 

tan as the g re a t  deceiver, an d  a lso  the A p oca lyp tio  

B aby lon , by  w hose  “sorceries the nations w e re  de- 

ce ived .”

T h e  w o rd  d a i u o v t a , {; d é l i t s , "  o r  d é m o n s ,  points a lso  to  

sp irits  as th eac to rs  d es ign ated  in this p rophecy . W e  

shall in troduce subsequently  testim ony to show  tliat it 

dénotés spirits, acco rd in g  to the custom ary use ainong  

the G recks, Jew s, and ea rly  Christian  F ath crs . W e  

n ow  glancc fo r  a m om ent to its use in the N e w  T e s ta 

ment. I lc r e  it is never used to dénoté a  h u m a n  h e i n  g  

in the flesh. T h e  hum an co rp o réa l rep résen tatives o f  

e r ro r  a re  o ften  ca llcd  fa lsc  teachcrs, falsc prophets, 

and anti-christs, but never dém ons.

7
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A nother fact w orth y  o f  notice is, that it is uniform - 

ly used as the synonym  o f  s p i r i t s .  Thus, the dém ons  

cast out o f  M a rv  M agda len e  are  declared , d irectlv  andO * W
w ithout anv exp lanation , to be sp irits— u e x ï l  .”

So  a lso  the dém ons which besought Jésus that thev  

m ight go  into the sw ine, and not be  torm ented b e fo re  

the time, are  likew ise, in the sam e m anner, d ec la red  

to be  “  u n c l e a n  s p i r i t s . ' '  C om pare  L u k e  8 : 2, and  

M a rk  5 :  1 -1 3 . C h rist ca lled  his d iscip les to him  

and gav e  tliem p o w e r  “  to cast out dém ons," and  the 

dém ons w e re  “ u n c l e a n  s p i r i t s ; "  M att. 1 0 : 1 -8 .  

T h ey  w ent forth  upon their m ission, and soon a fte r  

retu rned  re jo ic ing that the dém ons w ere  subject to  

tliem through  C h ris t ’s namc. C hrist an sw ered , “  in 

this rejo ice, not that the s p i r i t s  a re  subject unto you , 

but rather rejo ice that you r naines are  w ritten  in

heaven .” L u k e  1 0 : 1 7 -2 0 . T h ese  dém ons w e re  not
#

“  d iseases,” fo r they are  invariab ly  d istinguished froin  

a il d iseases as w e ll as d irectly  dec lared  to be

I lc r e  I  m ay introduce the testim ony o f  P re s id en t  

A pp leton , Avlio lias exam ined the subject perhaps m ore  

thorough ly  tlian any o th cr w rite r. I l e  says that d a i u c o p ,  

d é m o n ,  an sw ers  to our w o rd  s p i r i t .  “  T h is  terni c o r 

responds, in a g r c a t  degree, to the E ng lish  w o rd  s p i r i t .  

I t  w as uscd b y  certa in  ph ilosophers, and a f'terw ards  

by  some o f  tlie Christian  fathers, to sign ify  evil spirits  

o f  a ran k  superio r to m ankind. I t  w as lik ew ise  used,
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and  I  apprehend , ve ry  com m only, to sign ify  the soû ls  o f  

dead  m en ." W o r k s ,  vo l. h , p. 106.

T h e  w o rd  occurs in its d ifferent form s abou t eiglity  

tim es in the N e w  T estam en t, in s ix ty -fou r o f  w h ich  

it re fe rs  to dem on iacal possession , and  is équ iva len t  

to T ï v e v u à i a  ù x a d û o T c t ,  “  u n c l e a n  s p i r i t s , "  which occurs  

tw en ty  tim es. I f  it be  a sk ed  w b y  tbe apostle  selects  

these tw o w ords, d a m e n t '  and  d é m o n  and ,

which m ore  d istinctly  and  m ore frequen tly  po in t tb  

sp irits than any other w o rd s  in the N e w  Testam ent, the 

on ly  an sw er is, lie m e a n t  sp irits, and  th e re fo re  

spirits, b e in gaccu stom ed  to say w h a t lie m eant. H c re ,  

tlien, w e  hâve the spirits, w ith  th e ir doctrines, ré v é 

la tion s, théories o f  sp irits and those who g ive  heed  to 

them, ra th e r  than to the true faith. B u t  these tw o  

tliings im ply  a  th ird , v iz : m é d i u m s .  T h e  sp irits , o f  

course, m ust hâve m édium s, through  which to convey  

their responses, and thus is la id  open  b e fo re  us a  

perfect p o rtra it  o f  m odem  sp iritualism .

S e c t i o n  I I .

THE TIME OP THE SPIRIT MANIFESTATIONS.

W h e n  w e re  the seducing sp irits  to g o  forth ?

P a u l says, in the “ la t te r  d ay s ,” which is g en e ra lly  

u n d erstood  to m ean the G o sp e l d ispensation . W h a t
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P au l said should be  in the la tte r days, John in vision  

saw  : and as hi3 vision is ev idently  an expansion  and  

illustration  o f  this p réd iction  o f  the sp irit by  P au l, 

w e  ask p articu la r attention  to it, an d  the m ore so, 

because it gives a  satisfactory d u e  to the tirne o f  the 

sp irit m anifestations.

“  A n d  the sixth ange l poured  out his v ia l upon the 

grea t r ive r Euphrates, and the w a tc r  th e reo f w as  d ried

up, that the w ay  o f  the k ings o f  the east m ight be  

prepared . A n d  I  saw  th ree unclean sp irits like fro g 3  

corne out o f  the mouth o f  the d ragon , and out o f  the  

mouth o f  the beast, and out o f  the m outh o f  the fa lse  

prophet. F o r  they a re  the spirits o f  devils (d é m o n s )  

w o rk in g  m iracles, wliich go  forth  unto the k ings o f  the 

earth, and o f  the w h o le  w o rld , to ga th er them to the 

battle o f  that g re a t  day o f  G o d  A lm igh ty . B eh o ld , I  

corne as a  thief. B le ssed  i3 he that w atchetli.”—

Rev. 1 6 : 1 2 -1 5 .

It  is certain ly  w orthy o f  notice, that both  the A p o s -  

tle aud the R eve la to r em ploy the same term s to dénoté  

the actors in these scenes, viz : “ sp irits” and  “ dém ons.” 

These w o rd s  occur here, as e lsew here, as synonym s, 

indicating that the dém ons a re  spirits, and the sp irits  

are  o f the saine c lass as those w liich figure so la rg e ly  in  

the N e w  Testam ent history. A n d , until p ro o f  ap p ears  

to the contrary , w e  m ay sa fe ly  assum e that they a re  the 

saine. I f  dém ons a re  spirits, in B ib le  history, w h y  not 

in p rophecy?
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B arn es  says, that the w o rd  dev ils  o r dém ons is here  

used, as in cliap. 9 :  20, to dénoté “ ev il sp ir its ."

T h e  E nphrates, as he in common w ith  m ost p ro te s t 

an t com m entators exp lains, is a Sym bol o f  the T u rk -  

ish pow er, which lias p resen ted  a  fo rm idab le  b a r r ie r  

to the sp read  o f  the gospe l. T h e  destruction  o f  that 

p o w er, rep resen ted  b y  the d ry in g  up o f  the E u ph rates  

w o u ld  rem ove that obstac le , and the w ay  w ou îd  thus 

be  p rep a red  fo r  the conversion  o f  the E aste rn  p o w e rs  

to C h ristian ity . W e  should m ost natura lly , there fo re , 

says he, look , in fulfilm ent o f  this, fo r some such decay  

o f  the T u rk ish  pow er, as w ou ld  be fo llo w ed  by  the 

conversion  o f the ru le rs  o f  the E a s t  to the G o sp e l."  

See  Barnes, on R ev. 16 : 1 2 .

T h e  dragon , the beast, and the fa lse  prophet, a re  sup- 

posed  to rep resen t the threc g re a t  anti-Christian  forces. 

P agan ism , P a p a c y  and M ahom edan ism , as the o u tw a rd  

and  v is ib le  fo rm s o f  an invisib le  sp iritua l agen t— the 

devil. T ru e , Satan  does not a p p e a r  in  the ga th e rin g  

hosts, no r in the battle  ; bu t he is detected  in the rout,

and taken and  cast into the bottom less pit, w ith  the
«

beast and fa lse  p rophet, and  th ere fo re  it is fa ir lv  p ré 

sum able  that he is the P r in ce  o f  thèse dev ils , and  the 

ch ie f sp irit which w o rk e th  in the ch ildren  o f  d isobe -  

diencc, a rou sin g  tliem  to unw onted  activ itv  in a com 

mon cause.

T h e  t i m e  o f  the go in g  fo rth  o f  tlie sp irits  is desig -
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nated by  tbe fact that this vision passes in connection  

with the sixth an ge l’s v ia l. “ T h e  sixth  an ge l p ou red  

his v ia l upon the g rea t r iv e r  E u ph rates , and I  saw  

three unclean sp ir its . '’ T h e  time o f  this v ia l w e  a rgu e  

first, from  gen era l consent, and  secondly, from  attend- 

ing circumstances, which w e re  to indicate the fu lû lm ent  

o f  the p réd iction .

I  believe it is v e ry  g en e ra lly  conceded  that the sixth  

angel is now  pouring  his v ia l. I f  so, it is tim e fo r  the  

spirits to appear. T h a t  this concession is not w ithout  

reason  ap p ears  from  the events which com pose that 

vision. T hese  events, as described  by  M r. B arn es, 

are— the décliné o f  the T u rk ish  p o w e r— the rap id  

extension o f  the gospe l in the E a s t— the ra lly in g  o f  

the strength  o f  Pagan ism , M oham m edan ism  and  R o -  

manism ; the p réparation s o f  tliose p o w e rs  as i f  fo r  

some g re a t  conflict and  the décisive strugg le  be tw een  

the Church and its foes, a s  i f ,  the issue w e re  stak ed  

on a single battle . See  B a rn e s ’ A n a ly s is  o f  the B o o k  

o f R évé lations.

1. T h e  decay o f  the T u rk ish  p o w e r  ind icates the 

sixth vial, and a lso  the go in g  fortli o f  the unclean  

spirits.

H e re  w e  a rc  re lieved  o f  the necessity  o f argum ent, 

fo r  the decay  o f  that p o w e r  is k n ow n  and re a d  o f  a il  

men, not excepting the M oham m edans them selves.

T h e  “ sick m an” lias ceased to be  se lf-supporting,
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and lir e s  on îy b y  sufferance. O f  this there  can be  

no doubt. T h e re fo re  v e  in fer that the sixth an gc l 

is in tbc heavens p ou rin g  liis r ia l. I f  so, n o w  is the 

time ind icated  by  propliecy fo r the unclean sp irits  to  

go  fortb .

2. T h e  tim e o f  the sixth  r ia l  is indicated by  the 

ra p id  extension  o f  the go sp e l in the E ast, conséquent  

upon the rem ova l o f  the obstac le  so lon g  presen ted  

by  the M oham m edan  p o w e r.

It  is xvcll k n ow n  that the B ib le  and C hris  ti an ityV

hâve been  p ro sc rib ed  fo r âges  by  the T u rk ish  govern - 

ment, and this lias p reven ted  tlie g o sp e l from  sp read in g  

in that d irection . It  is as w c ll kn ow n  that this ch ie f  

defeuce o f  M oham m edism  is n o w  dem olished, and lib - 

erty  o f  conscience and re lig io n  lias been  p roc la im ed  

as the la w  o f  the rea lm . Q uite recently  it has been  

fo rm a lly  announced as the decrce  o f  the Su ltan  him- 

self, that his subjects m ay renounce the ancient faitli 

and  em brace  Christian ity , w ithout m olestation , i f  they  

choose so to do. À  ca ll fo r  a  hundred  co lpo rteu rs  to 

distribute B ib le s  in a  sing le  p rincipa lity  has ju st  rcacli- 

ed our churches, and  w h a t is m ore, H is  Sub lim e H ig li-  

ness h im se lf is re ad in g  the B ib le .

A t  the fifty -th ird  A nnual M ee tin g  o f  the B rit ish  and  

F o re ign  B ib le  Society, the Report-, re ad  by  Rev. M r.  

B a ird , says : “  In  T u rk e y  a copy o f  the Scrip tu res has 

been  officially p re sen ted  to the Sultan . T h e  Su ltan

2
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bas not rece ived  the B ib le  in id le  curiosity, fo r it is

w ell know n that portions o f  it w ere , by  his desire, 

read  to him every  

est in its contents.’’

Rev. D r . R iggs , m issionary o f  the A m erican  B o a rd  

to Constantinople, in a  lectu re  in C incinnati recen tly , 

m ade the fo llo w in g  statem ent :

“ Since the w a r  there w as  en tire  freedom  o f  public  

worship ail o ver T u rk ey , and  the B ib le  in the M oham - 

m edan language w as a llo w e d  to be  pub lic ly  im ported  

and sold. T h e  B ib le  had been  accepted  as a p résen t  

by the Sultan, and  so om inous and im portan t w e re  the  

changes go in g  on, that m any T u rk s  be lievcd  tliat it 

w as the design  o f  the Su ltan  and  his prim e m in ister  

to take the country over to C h ristian ity .”

Thus the obstacle  is rem oved , o r  v e ry  ra p id ly  pass- 

ing aw ay , so that the w ay  o f the K in g s  o f  the E a s t  

m ay be  p rep a red .

T h e  C rcscen t w anes b e fo rc  the advan c in g  sp len do r  

o f  the C ross , and G o d ’s w o rd  and  P ro v id en ce  a re  shak- 

iug the th rone and  d isso lv ing  the em pire o f  the false  

prophet. B u t these events show  the presence o f  the 

angel w ith  the sixth v ia l, an d  th ere fo re  point to the  

présen t as the tim c fo r the sp irits  to rnake a  gen era l 

ra lly  fo r the p rése rvation  o f the c ro w n  and  scep tre  o f  

Satan.

3. A re m a rk a b le  m ovem ent am oug the p o w e rs  o f  the

0

day, and  that lie took  a deep  in ter-



E ast, in connection w ith  the deeay  o f  the T u rk ish  p o w -  

e r  and  tke advance o f  C h ristian ity  to w a rd s  the E ast. 

w as an otber event d istinguish ing the time o f  the sixth  

r ia l, and  consequently , the tim e o f  the sp irit m an ifesta 

tion.

T h a t  v ia l w as  to be  p ou red  ont, and the E u p lira te s  

d ried  up, that the w ay  o f  the R in g s  o f  the E a s t  m ight  

be  p rep a red .

M r . B a rn e s  supposes that “ the R in g s  o f  the E a s t” 

a re  “ those w ho p rés idé  over the countries o f  the 

E a s te rn  h em isp lie re ; and that the lan gu age  im plies, 

that tlicy w o u ld  be  in a  State o f  read iness to reçoive  

the gospe l w hen  the obstac le  w as  rem oved .

W h a t  is the fact ? E v e ry  m issionary  in the E a s tV V

déc la rés  that the o ld  fo rm s a rc  g iv ing w ay, and the 

m ore in te lligen t o f  E a ste rn  m inds arc becom ing  dis-Q CT

satisfied  w ith  the go d s  o f  tlie ir fathers, and possessed  

w ith  an appréhension  o f  som e stupendous change  

w hich  shall d isso lve  the re ign in g  form s and  influences, 

and  establish , in stead , a  new  dynasty, a  n ew  re lig io n .  

I f  you  w ish  fo r evidence the m ost abundant and g ra ti-  

fy ing, open  the reco rd s  o f the B ib le  and  M iss io n a ry  

Societics, o r  ask  any m issionary , o r casual t ra v e llc r  

even, from  those d istant lands.

4. T h e  sp irits  w e re  to go  fortli at a tim e o f  rem ark - 

a b le  activ ity  o f  anti-christian p o w e rs , p re p a ra to rv  to  

a g re a t  conflict b e tw een  the church and lier focs.

15



16
T o  prevent the advance o f  Christian ity , P agan ism  

unités w ith  R om anism , an d  both  w ith  M abom m edan ism , 

in ra lly in g  tlieir fo rces to a  décisive strugg le , which  

the rev e la to r  ca lls  “the ba ttle  o f  that g re a t  day o f  

G o d  A lm igh ty .”

T h e  terras em ployed  to d istingu ish  th is confîict, 

p la in ly  im ply a  contest fa r su rpassing  a il fo rm er ones. 

T h e  préparation , the num bers engaged , the fierceness o f  

the strife, and  the stupendous conséquences re su llin g , 

exalt this fa r  above  a il others, and  p lace it b e fo re  the  

eyes o f  c a r t lfs  raillions, as “ t h e  b a t t l e  o f  t h a t  g r e a t

d a y  o f  G od  à l m i g h t y .”

A s  the vision  procecds, w e  beh o ld  en gaged  on the

onc side, the d ragon , the b ea st  and  the fa lse p roph et ;

and w o rk in g  w ith in  ail, the o ld  Serpent, the D ev il.

O n the other, the L am b  ap p ears , as the K in g  o f  k in gs

and  L o rd  o f  lo rds, c lo th ed  in a  vesturc d ipped  in

b lood , go in g  fo rtli w ith his pu rified  host, to smite the

nations, and tread  the w ine-press o f  the fierceness

and  w ra th  o f  A lm igh ty  G od .

T he  d ragon  and the b east and  the fa lse  p ro p h e t

send forth  the “  unclean sp ir its "  unto the k ings o f  the

w hole  w o r ld , to ga th e r them to the strife, to induce

thera to set them selves aga in st the L o rd  and his

A no in tcd . T h e  K in g  o f  k ings com m issions an ange l to
»

cry  to a il the fo w ls  that fiy in the in idst o f  heaven, 

“  Corne, ga th er yourse lves toge th e r unto the supper o f
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the g rea t  G o d , that ye m ay eat the flesh o f  k ings. and  

the flesh o f  captains, and  the flesh o f  m ighty men. and  

the flesh o f  h o rses, and o f  tliem  that sit on them, and  

the flesh o f  a il men, bo tli fre e  and bond, both  sm all 

and  g re a t .” “ A n d  I  saw  the b ca st ,” says John, “ and  

the k ings o f  the earth , and  their a m ie s ,  ga th ered  

together to m ake w a r  aga in st him that sat on the 

horse, and against his arm y. A n d  the bcast w a s  

taken, and w ith  him the fa lse  p rop h et,— thèse both  

w e rc  cast a live  into a  lake o f  fire bu rn in g  w ith  brim - 

stone, and  the rem nant vrere s la in  w ith  the sw o rd  o f  

him that sat upon the horse. (w h ich  sw o rd  p roceed ed  

out o f  his m outh ,) and ail thc fo w ls  w e re  filled  w ith  

their flesh. A n d  I  saw  an an<rcl corne dow n  fromO

heaven  . . .  and  lie la id  ho ld  on the d ragon , that o ld  s e r 

pent, w hich  is the D e v il, and Satan , and bound  him a 

thousand years . A n d  cast him into the bo tto m less  

pit, and sliut him up, that lie should deceivc the nations  

no m ore  till the thousand y ea rs  should  be  fu lfilled .” 

R ev . 1 9 : 20, 2 1 ; 2 0 : 1 -3 .

M r  B a rn e s  understands tlicse p assages  to point out 

thc la st  fearfu l conflict p r io r  to the M illennium . H is  

notes on the 19th verse  o f  thc 19 th chaptcr a re  as  

fo llo w s  : “ T h e re  is an a llu s ion  herc to thc saine 

assem bling o f  hostile  forces w iiich is describcd  in  

chapter IG  : 13, 14, (th e  passage under con sidéra tion ,) 

fo r thc great, décisive b a tt lc  that is to déterm ine thc des-

2 *

%
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tiny o f  tbe w o rld , —  thc question  w hether the M essiah  

o r A n ti-C h rist shall re ign . T h e re  can be  no dou bt  

that the w rite r  in these passages  designed  to re fe r to  

the sam e events— the still future scenes, w hen  the 

Rom an, the P agan  and the M ahom m edan  p o w e rs  sha ll 

be  a rou sed  to m ake com m on cause a g a in 3 t the truc  

religion , and shall stake a il on the issue o f  a g re a t  

conflict.”

W h a t  that issue shall be, is d esc ribed  by  the rcve- 

la to r  in the passage  cited. P re p a ra to ry  to that g re a t  

conflict these unclean sp irits a re  le t  lo o se  upon the  

earth, and go  forth  to gather sucli as a re  a lrc a d y  

in the in terest o f  Satan , and  also to seduce as m any  

as possib le  from  the true faith. ï ïa p p y  is he w ho  

"  stan ds” in tliis “ ev il d ay ,”

14 Whcn wrath overbrims like a fountain,

Destruction cornes like a fiood,
A  banner of death on the mountain,

A  smell from the valley of blood.”

T liesc  g rea t  events a re  so connected in thc v is ion  

o f  the sixth  v ia l, that thc one n ecessarily  im plics the  

near approach  o f  the other. T h e  decay  o f  the T u rk -  

ish p o w e r is linked w ith  the extension  o f  the go sp e l  

E a stw a rd , and a  rcm ark ab le  m ovem ent from  the E a s t  

to m eet and em bracc it. T h is  arouses the hostility  o f  

anti-Christian  pow ers, and  they gath er to the ba tt lc  o f  

the g rea t day. T h a t  over, the D e v il  is bound  an d  the
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w o r ld  holrîs a  g lo r io u s  ju b ile e  in which Jésus re ign s  

as tlie K in g  o f  k ings an d  L o rd  o f  lo rd s , no t in p e r -  

son, but in g rae iou s p ow er, b y  tlie w o rd  and S p ir it .  

T hus v r e  a re  le d  to tbe sta rtlin g  conclusion, tliat tlie  

b a tt le  o f  tliat g rc a t  day  is at hand, and  th ere fo re , n o t  

fa r  d istant is tbe m illenn ia l rei<m and rest. H e  w iHO

finish tbe w o rk  and  eut it short in righ teousness, 

because  a  short w o rk  w il l  tbe L o r d  m akc upon  tbe  

cartb . A n d  tbe L o r d  vrill basten  it in b is tirne. 

R om . 9 :  2 8 ; Isa . 6 0 : 22.

W
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C H A P T E R  I I .

MODERN SPIRITUALISM IDENTIFIED TVITH AXCIEXT
SORCERY.

T he distinguishing fcature of Spiritualism, is tlie 
pretence, false or true, of liaving commerce with 
spirit3, by Consulting thcm and rcceiving responses 
from thcm.

Spiritualism docs not revcal tlie existence of spirits ; 

tliat is, incorporeal, spiritual beings. Neither docs it 

revcal tlieir agencyin liurnan affairs. Thcse are 

already rcvcalcd in tlie Bible, and bave found a place 

in the acknowledged bclicf of tlie universal church. 

But it professes to hâve established a spccics of de- 

monocracy, in which, through various médiums and 

modes, spirits are controlled, called from tlieir abodes

to enter into communication witli men, and rcveal the 

secrets of tlie invisible world, or perforai feats of 

superhuman skill and power.

Tliey profess tliat tlie spirits bave bccomc tlie 

world's instructors, and tliat it is lawful and riglit to 

consult them, and hold converse with tlicm, and rcccive 

tlieir révélations. They profess to practice tliis, tlieir 

faith, and boldly say to ail men preciscly what the



21

wizards o f Isaiah’s time did, Scek unto thern that 

bave familiar spirits, and unto wizards that peep and 

mutter."1 Isa. 8 : 19.

This is tbc distinguisbing feature of modem spirit- 

ualism.
It is not so rnuch tbc objcct of our argument to dis

pute tbc truth or falsity of tbis claim, as to show that,

whether truc or false, it is condemned bv tbe divine* *0

law and testimony, and ail who practice it are under 

the curse o f Almighty God.

The issue we make is tbis :

I f  spiritualists do not bold commerce with spirits, 

they are impostors, and should be treated accordingly. 

I f  they do, according to tbe law and testimony of God, 

they are accurscd for so doing. I f  false, they arc 

condemned and exccrable ; if true, they are under tbc 

divine anathema, and tbe Lord will exécuté bis judg- 

ment.

Thus far, wc bave souglit the intent and application 

of certain prédictions, wbicli scem to indicate tbc prés

ent appearance o f this very tbeory and practice, to- 

gether witli its relations and design. We wisb now to 

draw ncarer to this mystery and examine it in the light 

of its past history, and of inspiration. In so doing, 

we must ascertain the various names it lias assumed, 

and by which spirit-commerce, as thus explained, lias 

bcen known among mon. We shall fmd it to hâve

%
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been a progressive evil, beginning with the apparently 

liarmless act of Consulting the spirits, but developing 

in it3 progress the manifold corruptions and impieties 

of demon-worship, and ending often in the inconceiva- 

ble horrors of demoniacal possession.

As the force of our argument dépends upon a dis

tinct appréhension of the terms used, we must pause 

a moment with the more important and recall their 

signification. We meet with spirit-commerce in the 

terms Necromancy, Sorcery, Witchcraft, Enchantment, 

Farniliar Spirits, and in some forms of Magic and Di

vination. Turning to Webster, we read thus :

u Necromancy. 1 . Properly,the art of rcveaîing fu

ture event3 by means of a pretended communication 

with the dead. 2. Enchantment, conjuration. This is 

now the more usual sense.”

u Sorcery. !Magic, enchantment, witchcraft, divina

tion by the assistance or supposed assistance of evil 

spirits or the power of commanding evil spirits.”

“ Witchcraft. The practice of witches ; sorcery, 

enchantinents ; intercourse with the Dcvil.”

u Enchantment. The act o f producing certain won- 

dcrful effccts, by the invocation or aid of démons, or 

the agency of certain supposed spirits ; the use of 

magic arts, spells or charms ; incantation.”

u Farniliar spirit.À démon or evil spirit supposed 

to attend at call.”
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“ Magic. 1 . The art or science o f putting into 

action the power o f spirits; or the science of produc - 

ing wonderful efîects by the aid of superhuman beings 

or of departed spirits 5 sorcery, enchantaient. 2. The 

secret operations of natural causes.1'

u Divination. 1 . A foreteîling future evcnts or dis-

covering things secret or obscure, by the aid of supe- 

rior beings, or by otlier than hunian raeans. 2 . Con

jectural présagé ; prédiction.”

Thi3 glance at the meaning o f these words shows 

that spirit-commerce bas appeared in the draina of 

human life ; had its history, passed into languagc, and 

was common to the various classes mentioned. And 

though these words may bave a secondarv meaning, 

as ail words do, yct the great distinguishing fact, orig- 

inally and properly designated by them is, holding 

commerce with spirits, or spiritualisai. It is not ncic, 
then. It flourished extensively among the Canaanites. 

Egyptians, Àssyrians, Greeks, Romans, Jews and Ma- 

hommedans. Indeed, it forms one of the principal 

éléments of Pagan philosophy and theology to this 

day. a Among heathen nations,” says Barnes, “ noth- 

ing was more common than for persons to profess to 

bave intercourse with spirits, and to be under the in

fluence o f their inspiration. The oracle at Delphi of 

this nature was celebrated throughout the world. 

Kings and princes, warriors and nations, sought of the
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pricstess who presided there, responses in undertaking 

any important enterprise, and were guided by ber in

structions/’ Barnes on Isa. 8 : 19.

A practice so wide-spread would be likely to be 

noticed in the Bible, and it is. The inspired writers 

in speaking of it liave employed terms, the meaning 

of which is conveyed by the translators, to the common 

reader, by the word3 just now defined. This use of 

these words by the translators shows that in their 

opiuion, spirit-cominerce was designated by the orig

inal terms. Their testimony, of course, is valuable, 

beiug unimpeached. The extract from Air. Barnes 

shows that Consulting spirits through médiums exten- 

sively prevailed, and, if so, the inspired writers would 

be likely to speak of it. I f  they hâve spoken of it 

these are evidently the terms in which their testimony 

is conveyed to us.

But we appeal to direct testimony to show that 

commerce withspirits, real or pretended, was the essen- 

tial feature in ancient necromancy, sorcery and witch- 

craft.

S e c t i o n  I I .

Stackhouse says, that “ those who are in league 
and covenant with the Devil and do many aston- 
ishing things by his hclp, arc in Scripture called
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Wizards, Sorcerers, Diviners, Enchantcrs, Chaldeans, 

and such as had familiar spirits. To deny that there 

ever were such mcn as these, is to slight the author- 

ity of ail history.” Ilistory of the Bible, vol. i. p. 399.

The word necronianccr occurs in Deut. 18 : 1 1 ;** there

shall not be found amomr vou . . .  a necroinancer."o •/

u This character is not exprcssed in the original as 

in the English translation, (savs Campbell.) by a sin

gle word, but by a periphrasis, s-c-sn is* el
• •

k a m e fh im , winch, rendered literally, is one irh o  con su ltc th

the dead. It is accordinirlv translated bv the Seventv,W v +■ «

èneqotTûv r ovç vexQov;, and by Iloubigant, Q u i mortuos

onc who asks questions of the dead.mterrogat ;
Dissertation vi. p. 298.

Opening Jahn's Biblical Archæology, p. 513, we 

read as follows : “ Tlie impostors who bore the name 

of Necromancer s ”among the Hebrews, “ pretendcd

that they were able by their incantations to summon
%

back departed spirits from their abodes ; and hcnce 

we find that tliey are coupled in the saine passage 

(Deut. 18: 11) witli enchantcrs

Rosenmuller and Clarke render the original “ one 

who inquires of the dead."

Stackhouse dcfines nccromanas “ the art of rais- 

ing up the dead in order to pry into future cvcnts, or 

to be informed of the fate of the living.’ ’ Hist. of 

the Bible, vol. i. p. 674.

%
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Sorcery and witchcraft are but different names for 

the same thing.
The word mccasseph, witch Deut. 18: 10 , is trans-

lated sorcerer, Mal. 3: 5, and Dan. 2 : 2 . So in the

New Testament, y u Q u a x e t u ,  phw itc h c ra ft , Gai.

5: 20, Î3 translated sorcery, in Rev. 21: 8, 2 2 : 15, 

plainly showing that they are the same.

So McKniglit says, u Witchcraft is the same a3 sor

cery, or the pretended communication with invisible 

malignant power3.”
Sorcerers, in the sacred writings, according to Lowtli, 

“ are tho3e who consult evil spirits.”
11 It is manifest,” says Campbell, “ that the Jews be- 

lievcd in the existence of soûls after dcath, from the 

practice of witchcraft and nccromancv, which prevailed 

among them, and the power they ascribed to sorcerers, 

justly or unjustly, it raatters not, of evoking the ghosts 

of the deceased.” Diss. vi. § 15.
m

Robinson says, the word q>uçuuxeia , witchcraft, means 

u incantation, magic art, sorcery.’’

It occurs in the Old Testament, in Ex. 8 : 1 1  ; “ Thon 

Pharaoh. called the wisc mon and the sorcerers.’’ 

Àlso in Isa. 47: 0, where God denounces judgments 

upon Babylon, u for the multitude of thy sorceries and 

for the grcat abundance of thine enchantments.” This 

use of the word shows that the witchcraft mentioned 

in the New Testament was nothing else but the sorcervO ^



of Eervpt and Babvlon. Now, as those sorcerers orJL w

witches, as well as those of later timcs, pretended to 

evoke the spirits of the dead, and inquire o f them, or 

work wonders by them, it appears beyond controversy 

that when Paul said, Gai. 5: 20, that those who 

practice witchcraft ** should not inherit the kingdom 

of God/’ lie had in his mind the very thing of whieh 

those ancient sorcerers and modem spiritualists make 

their loudest boast, viz : spirit-commerce.

So the divine prohibition— •• There shall not be found

among you a necromancer'— meaus, literally, there shall %
not be found among you one who consults departcd 

spirits, or a spiritualist. And when God says, in tlie 

New Testament, “ Sorcerers shall hâve their part in 

the lake which burneth with tire and brimstonc,” lie 

unqucstionably pours this awful anathcma upon the 

soûls of ail spiritualists. Because there is wrath, 

beware, lest he take thee away witli his stroke : thcn 

a grcat ransom cannot deliver thee.'’ Job 36 : 18.

“ The consulter with famüiar is another ex

pression employed by the Spirit, and so plain as to 

need very littlc cxplanation.

Gesenius and Robinson describe this character as 

“ a necromancer, or sorcerer, one who professes to call 

up the dcad by incans of incantations and magic form

ulas, in order that tliey may give response to future 

tliings.”
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Mr. Barnes says, 11 the word applied to

spirit, is supposed to hâve been used by our translators 

to imply that they were attended by an invisible spirit 

that was subject to their call, or that would inspire 

theni when they sought his direction. The Hebrew 

word is used to dénoté a necromancer, a conjurer—

particularly one who was supposed to hâve power to
#

call up the dead, to learn of them respecting future 

events. The word is most commonly applied to 

as it was almost entirely confined to women to profess 

this power. The idea was that they could call up the 

spirits of the dead who were supposed to hâve seen 

objects invisible to the living, and who could therefore 

inform them witli regard to things which mortals on 

earth could not see.” Barnes on Isa. viii. 19.

The case of Saul Consulting the witch of Endor, 

illustrâtes tliis matter very exactly. Saul said, “ Seek 

me a woman that liath a familiar spirit, that I may 

inquire of hcr.’’ Ile  wcnt to lier and said, “ Divine 

unto me by the familiar spirit, and bring up liirn whom 

I sliall name unto you.”

In ail these classes, commerce spirits stands

o ut before us as the ever présent and distinguishing 

fact, forming a bond of unity, connecting ail the par

ties named, and identifying them with our modem 

spiritualists.

The necromancers of Canaan— the sorcerers o f



29

Babylon— tlie witches and wizards winch figure in 

Pagan and Jewish liistory, wcre preciscly what tlie 

spiritualists are to-day, con su l (e rs  o f  s p ir its , 

to  m m  m on ba ck  d e p a rtcd  s p ir its  f r o m  th e ir  abodes, to re-

veal tliings wliich raortals cannotsce, or perform things 

which mortals cannot do.

It is undeniable, then. that tlie divine testiniony/ f •
against neeromancers, sorcerers, witches, and ail kiu- 

dred craft, applies in ail its powcr to tlie médiums, 

and spirit-jobbers of this présent tirne. To this we 

shall recur hereafter.

3*
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C H A P T E R  I I I .

SPIRITUALISM THE GERM OF IDOLATRY AND DEMON-
WORSHIP.

W e hâve considérée! spirit-commerce thu3 far in 

its simplcst form, its essence. The working of that 
essence, its development into the different forms of 
Pagan and Jewish dcmonology or démon worship, 
next daims our attention.

“ The only différence,” says Campbell, “ between de- 

monolatry and idolatry appears to be that the first 

regards the object of worship, the second the mode.” 

Diss. vi. p. 264.
0

Tliis view is fully sustained by Scripture.

The points material to our argument here, are

lst, That Pagans worshipped, not the outward form, 

but spirits, supposed to assume those forms : and

2d, That the spirits werc supposed to bc présent, 

and in corrcspondcnce, by médiums, with the worship- 

pers.
The proof of these points is décisive. When Paul 

said, “ we know that an idol is nothing in the world,” 

(1  Cor. 8 : 4,) but “ the things which the Gentiles 

sacrifice they sacrifice to devils,” (démons, 1 Cor.
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1 0 : 20.) lie plainly affirma that the idol was but the 

ouluard form, and not the object of idolatrous worship. 

The sacrifices were offered, not to idols as such, but 

to démons.

Closes affirms the same tliirnr of the Jcws, and soO *

also the Psalmist, viz : tlicy scarificed unto u devils,” 

or démons. So also in the visions of the revelator, 

sorcery and démon or devil worship appear in company,

as appertaining to thosc who “ repented not,” even 

under the divine judgments. Rev. 9: 20 ; compare 

Deut. 32: 17— 20, Psalms 106: 37.

We hâve now to prove that the démons, to wliom 

the Jews and Gentiles sacrificed, were “ spirits,” ac- 

cording to the ideas and intentions of the worsliippers.

In doing this it may be well to notice again the 

fact, that the “ devils" mentioned were not dta^oloç, 

the d ev il, or Satan, but ôai}tovta, dém ons, a word whicli 

is never applied by. the sacred writers to Satan. So 

the Hebrcw word shed im , devils , is never translated 

diaSoXoi, d iabo los , by the Sevcnty, but .

Campbell, Diss. vi. § 15.

I would also remind the reader of the déclaration 

of President Àppleton beforc given, to the point that

the word ôui/nwr, démon, corresponds to our word
*

spirit, and that, ainong the Grecks, as also arnong the 

early Christian Fathers, it meant spirits of

a rank superior to mankind, but more commonly the
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♦ ♦
use, were spirits

soûls of dead men. Tbere is, perhaps, no fact within 

the range of Biblical science in which critics are more 

agreed, than iu this, viz : that the word duiucov dénotés 

a spiritual being, or tliat démons among the Greeks, 

Jews and Christians, according to common belief and

I f  it were necessary to multiply 

names in support of this position, we would refer to 

Josephus, Philo, Wahl, Calmet, Rosenmuller, Robin

son, Moshiem, Milman, Neander, Clark, Benson, 

McKnight, Barnes, Olsliausen, Jacobus, and indeed 

any standard authority. There is an entirc unan- 

imity among critics, so far as we hâve examined, 

in the fact named, viz : tliat ô«tuovy démon, means a 

spirit. Whether the spirit is human or superhuman, 

is not so well agreed, neither is it at ail material to 

our argument.

Dr. McKnight indicatcs the general current of tes- 

timony upon this point, in his note on 1 Cor. 1 0 : 20. 

u The word daimonia,démons,” says lie, “ is used in the 

Scventy to dénoté the gliosts of deceased men and 

Josephus says, démons are the spirits of wicked men. 

It is, therefore, probable, that the writers of the New

Testament used the word démon in the same sense, 

especially as it is well known that the greatest part 

of the heathen gods were dead men. The hea- 

tliens worshipped two kinds of démons ; the one kind 

were the soûls of kings and pcrsons deified after death ; 

the other kind of démons were those evil spirits who,
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under the name of Jupiter, Apollo, Trophonius, «te., 

moviug the heathen priests and priesteses to délirer 

oracles, greatly promoted idolatry.”

Dr. Campbell says, “ À  great part of the heathen 

\rorship was confessedly paid to the ghosts o f de- 

parted lieroes, of conquerors and potentates whom 

popular superstition. . .  liad blindly deified. To ail such 

beings, they themselves as well as the Jews assigned 

the name duiuonu, démons.’ ’ Diss. ri. part 1 , § 1 0 .

Mr. Darnes says, “ The heathens used the word 

démon eitlier in a good or bad seuse. They applied 

it commonly to spirits tliat vrere supposed to be infe- 

rior to the suprême God : genii, attending spirits. A 

large portion of those genii were supposed to be evil 

and wicked, and lience the necessity of attempting to 

appease their wrath by sacrifices and bloody offerings. 

It was therefore true, as the apostle says, that the 

sacrifices of the heathen were made, usually at least, 

to devils or evil spirits. Many of thèse spirits were 

supposed to be the soûls of departed mon. The word 

among the Jews was employcd only to designate evil 

beings. In the New Testament it is uniformly used 

also to dénoté evil spirits.'' Notes on 1 Cor. 1 0 : 20.

The testimony before us abundantly shows that the
%

devils to whom the Jews and Gentilcs sacriliccd, were 

11 spirits,’’ according to the ideas and intentions of 

worshippers.

*
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The next point is whether the spirits were supposed 

to be présent, and in correspondence with tlie wor- 

shippers.

McKnight, as before quoted, says, the spirits were 

supposed to move the heathen priests and priesteses 

to deliver their oracles.

Benson says, “ The spirits of dead men were sup

posed to speak in the images or idols worshipped by 

the heathen/’ Notes on Isa. 8 : 19.

“ Elsner lias proved at large,” says Doddridge, 

“ front incontestible authorities, that the démons” 

(spirits) “ were considered as présent and as taking 

part with the worshippers in the common feast, by 

which friendsliip, brotherhood, familiarity were con- 

tracted between them, because ail ate at one table 

and sat at one board.”

“ According to Plutarch’s doctrine,” says Neander, 

u thc3e démons, lialf related to the gods and liait to 

men, serve as the means of intercourse between both. 

But lie supposed that among thèse démons there was 

a graduated subordination, according as the divine or 

sensuous élément predominated in them. Where the 

latter was the case, it gave rise to malicious démons, 

with violent désires and passions; and to conciliate 

thèse and avert their destructive influence was the 

design of many of the noisy and rude forais of cul- 

tus. Such were the ones which had given occasion
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to liuman sacrifices. These take delight in bloody 

offerings. They prompt to ail evil impulses, thcy seck 

to draw men from the vrorship o f the gods, bv pre- 

tending to be such themselves, and spread unworthy 

opinions concerning tlie gods, and concerning theX O O / O

Suprême God himseîf.'’ Church H ist vol. i. p. 28.

In ail these cases we find spirit-commerce. The 

only différence between tins démon worship and spirit* 

ualism is, the Pagans gave the spirits an outward form 

and approached tliem through the médiums, by sacri

fices ; the spiritualists hâve not as yet given their 

gods a local habitation, nor instituted sacrifice. These, 

however, can easily be added when the spirits become 

fairly settled. We do not mean that spiritualists offer

no sacrifice at the shrine o f their démons. Thev do.»

They sacrifice their allegiance to God, the ever-living 

and Almighty Spirit; they sacrifice llis protection and 

friendship. They ofïer up their reason and conscience, 

their soûls and bodies, a living sacrifice, not to God. 

whicli is their reasonable service, but to devils. And 

the démons accept and possess them.

%

%
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S e c t i o n  I I .

SPIRIT-COMMERCE RESÜLTING IN DEMONIACAL
POSSESSIONS.

The medium and consulter offer tlieir sacrifice : the 

démon accepts it, and tliis is the history and mystery 

of demonianism.

It was so understood bv the Palans. Take forv O
illustration the s tory from Ilerodotus, quoted by Clarke. 

The Scythians reproached the Greeks on account of 

tlieir notion that their gods or démons should drive 

men mad. But at last one of the Scythian kings, 

being curious to know something more about the 

matter, desired to bc initiated into their mysteries. 

While being admitted, one of the médiums or priests 

of the démons, went out and addresscd the Scythians 

tlius : “ Ye Scythians ridicule us because we celebrate 

the Bacchanaîs, and the god possesses us. But now 

the same démon, ôatituv,bas taken possession of your 

king; for lie célébrâtes the Bacchanaîs, and is filled 

with the fury of the god.”

ïïere is demoniacal possession among the Greeks, 

rcsulting from démon worship, or a submission to 

the incantations and forms of spirit worship, as 

prescribed in those days. McKnight shows that 

these possessions were common among Jews and
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heathen. For furtîier proof, take the foîlowing ex- 

tract. Kitto says : “ It was the general belief of the 

Jewish nation, except the Sadducees, and of most 

other nations, that the spirits o f dead men, especially 

the wicked, were permitted to enter the bodies o f 

men.” Josephus says, u Démons are no other than 

the spirits of the wicked that enter into men, and kill 

them, unless they obtain help against them.” And 

Justin Martyr indicatcs the faith of the churcb, in the 

âge immediately following the Apostles, in the follow- 

ing words : “ Those persons who are seized and thrown 

down by the souls of the deceased, are sucli as ail 

men agréé in calling demoniacs.” (Sce Bcechcr's 

Review of Spiritual Manifestations, p. 50.)

In view of these facts, it is certainly remark- 

able that when Lukc describes the demoniac, (Lk. 9 : 

39—42,) lie adopts the very phrase, —  Tïvev/ia X auÿavei 

ttVTov, u a spirit takcth h i m —  employed by heathen 

writers to dénoté demoniac possession among them. 

This is the very phrase, as Clarke shows, employed in 

the passage just given from Ilcrodotus. It is also to 

be observed that lie employs the term trans-

lated devil, v. 42, and says that the démon was a 

“ s p ir it,” and then again an

The father o f the chikl possessed, himself a Jcw, 

and doubtless entertaining the common o})inion re- 

specting démons, says to Jésus, “ A spirit takcth

4



38

him, and he crieth out, and it teareth him, that he 

foaineth again, and bruising him, hardly departeth 

from him ;” 5 : 39. And when Luke records tlie cure, 

he says: wliile the child was “ coming (to Jésus) the 

démon (which answers to “ the spirit,” v. 39) threw 

him down, and tare him. And Jésus rebuked the un- 

clean spirit, and healed the child, and delivered him 

to his fatlier.” Here we cannot repress the con

viction, that if some doubtcr respecting the reality of 

spirit agency in the demoniacs of tlie New Testament, 

had had the handling of this case, instead of Jesu3, 

he would hâve endeavored to show the father that his 

idea, that a spirit had talcen his child, and afflicted him 

in sucli a manner, was utterly preposterous, founded 

on some Jewish fable, and not becoming a refined and 

intelligent gentleman. And furthermore, if sucli an 

one had bcen employcd to make the record of the 

case, for the observation of coming âges, he would not 

hâve said, “ the démon threw him down,” but it 

would hâve been some epileptic fit or comatosc spasm ; 

and instead of saying, as Luke did, that Jésus rebuked 

11 the spirit, and healed the child,” it would hâve been 

siraply, that tlie disease was removed, and the child 

restored ; and tlie spirit would hâve been left out en- 

tirely, both in the cause and cure, or, by the almighti- 

ness of modem logic, transformed into the spirit of 

spasms, or infirmity of some kind. But wc fancy no
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such balkings of a diseased faith. The directness of 

affirmation, the varied forms of expression, the terms 

chosen evidently by design, the explanatory parallel- 

isms, found in the inspired record, allow no such lati

tude of exposition. And wlien we consider the known 

signification of the terms employcd, and the total ab

sence of any hint indicating that the received opinion 

vas false, or of any departure from the customary use 

of languagc, vre are bound to the record as it is given, 

and sav, “ a spirittaketh him,'' and “ the démon 

threw and tare him/’

%



C H A P T E R  I Y .

SPIRITUALISM COMPARED WITH AN CI EN T DEMONISMS, 
WITH REFERENCE TO MEDIUMS AND DOCTRINES.

Tnus far we liave cxarained Spiritualism with sole 

refcrence to its germ— principle or main fact— spirit- 

commerce. We hâve detected it in various guises; 

and under variou3 florins, but in ail one and the self- 

same spirit.

It would be natural to suppose, if the inrward spirit 

were the same, there would be a corresponding simi- 

larity in the outward manifestations ; tliough these, of 

course, would vary according to circumstances. It is 

written of one of the corrupt and apostate kings of 

Israël, tliat “ lie ordaincd him priests for the devils.’ ’ 

2 Cliron. 11-15. This implies that the priests thus 

ordaincd were médiums— half and half— for him, and 

for the devils —  by wliicli lie consulted and 

accoinplished tlieir designs upon and through him. 

Very likely in tirne lie beeame a medium himself. 

Howevcr that may be, they hâve always had tlieir mé

diums, and by a sort of copartnersliip liave carried on 

their trade. Let us take a look at them.
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We begin with Ciceros description of tlie médi

ums of bis dav.V %

u I  own,” savs lie, “  tliat I hâve no confidence in for-/ J /

turc tellers, mercenarv soothsavers, nor circles. Such/  y * 9

are divine neither by science nor by art; priests o f 

superstition, impudent prophets, imbécile, insane, or 

liunger-bittcn. Ignorant of tlie road they show it to 

otlicrs; proniising riches they beg a penny. From 

the promised store they appropriate their penny ; 

the rest is yours.”

The force of this passage is chiefiy in the fact tliat 

the word translated “ circles,” points out

so exactly oui* modem circles. It means, “ Places 

wliere one inquires any thing of the spirits of the 

dead.” (See Ainsworth's and Leverett s Lcxicons.) 

The Greeks called a person who consults departed 

soûls on future events, vxtytavuç,j)suchômait(i.%- and the 

place wliere departed soûls arc called up and con- 

sulted as to future events, yv

(See Donnegan.) This is nothing more nor less than 

oui* modem circles ; and the use of thèse ternis shows 

the prevalence of the mysteries of modem spiritual- 

ism among the Greeks and Romans. .

Stackhouse describes one of the most fanions médiums 

of antiquity as follows: “ Ail  commentators agrée,” 

says lie, “ tliat Python is a spirit which divincd or fore- 

told things to corne. And they generally conelude
4 *



tliat the most faraous Pythoness in the world was at 

the temple o f Delphi. In the midst of tliis temple, 

wa3 a deep liole, or pit, from whence proceeded a va- 

por tliat was apt to disturb the understauding. The 

voman, when she was to foretell any thing, was placed 

directly over this holc, on a brazen tripod, till, being 

fîlled with the spirit, and retaining in lier memory the 

phantasms raised by the agitation of the démon, she 

pronounced lier oracles, and foretold future events to 

those who came to consult lier.” (Hist. Bible, vol. 

II., p. 1542.)

Virgil tlius describes the appcarancc of a me

dium. Eneid, 6 : 46.

“ The Virgin cries, The godî behoîd the god!
And straight lier visage and lier color change \—
Her hair dishevelled, and lier heaving breast 
And laboring heart are swollen with sacred rage;
Larger she seems; her voice, no mortal Sound,

As the inspiring god, near and more near,

Seizes her soûl.”

More than fifteen hundred years ago, Jamblicus, a 

Platonic philosopher, wrote a “ Treatisc on the Mys- 

teries of the Egyptians and Chaldeans of Assyria,” * 

in wliich, according to Mr. Bcecher, the quintessence 

o f Egyptian and Chaldean divination and necromancy, 

appears to be distilled and preserved. The lbllowing 

passages, wliich wc find in Beecher’s Review of Spirit-

42

* Moslieim Ecc. llist. vol. 1. p. 220.
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ualism. will give an idea of both the old aüd the new 

spiritualists :

“  After describing the epiphanies of the scven orders of supe- 
rior beings, Jamblicus thu.s speaks of tlie efFect on the médiums.

“  Some are agitated throughout the whole body ; others, 
in some of their members ; others, agam, are entirely quiet. 
Sometinies there are oleasin2 harmonies, dances, and according

erse body
pears taller or larger, or is borne aloft through the air, or is 
afFected by the opposite of these.

“  The true cause (o f this inspiration) is no other than illu
mination, emanating from the very gods themselves, and spirits 
Corning forth from them, and an obsession by which they hold 
us fully and absolutely, absorbing ail our faculties, and exter- 
minating ail human motions and operations, even to conseious- 
ness itself ; bringing discourses which they who utter them do 
not understand, but pronounce with furious lip, so that our 
whole hein g becomes subservient to the sole power of the occu- 
pying god.

“  The iuferior divinitics assume the guise of the superior, and 
falsely déclare themselves to be tliose vvhose form they bear, and 
vaunt glorious speeches, and arrogate unreal powers.”

“  The genuinedeities communicate with good men alone, and
such as are properly purged by sacred rites. But if any, them
selves impure, insolent.ly invado sacred things, contrary to the 
ritual, they cannot a t ta in unto the gods. Debarred by their 
own iniquity from pure spirits, they attract evil spirits by atlin- 
ity, by whom they are impelled to iniquity. Impious and irre- 
ligious, introducing irregularities, and transgressing the ritual, 
they make oue divinity appear for another —  wickcd démons,
for gods.5 ?

So it sccms that the médiums and demonists of tlie 

fourtli and preceding centuries, were much afllieted by
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the intrusion of “ wicked démons/' telling lies to 

them, and sorely scandalizing tkeir morals, by “ im- 

pelling them to iniquity/’

u  rTi$ true; a pity ;

And pity ?tis — ’tis true.”

Take anotkcr picture, drawn by a recent German 

scholar and commentator, Olshausen. I will givc the 

description, and tlicn, lest any should scandalize their 

neighbors, I will name the character.

Of the cases to wliich he refers, he says, “  their condition 
always appears to suppose a certain degree of moral dclin- 
quency, manifesting itself particularly in sensuality. Next, 
there appears a weakening of the bodily organisation, particu
larly the nervous System, producing dérangement in the whole

é

internai life. Again, we often find a subjection of the nervous 
System, and with tins, ail the voluntary bodily functions, es- 
pecially language, to the will of the démon, —  the démon 
speaking through them ; but always so there re-appears, at mo
ments, the consciousncss of their own individuality. This State 
is qui te parallel with the trance, extasis, or being in the spirit, 
and speaking with tongues ; that is, the effect produced in the 
trance, by the spirit of God, is, in the other case, produced by 
the unholy élément of darkness. The suffering person appears 
with bis own human consciousncss suppressed, and a controlling 
foreiern influence on lus nervous life. But as there are alternat-O
ing seasons in wliich the hostile power is ascendant, and in 
wbich it retreats, so, after a paroxysm, the human self shows 
itself in lucid intervals. We discover, also, in them an en-m

hanced faculty of foreseeing, a kindof somnambulic clairvoyance,
similar to that to be met with in the history of animal magnet-

- #

ism. It  is thus that their contradictory language is to bo ex-



plained. A t  one time, tbey manifest a deep insight into truth ; 
at anotber, rude popular notions are mixed up in their words, 
so that their conversation has tbe fearfully vivid character of the 
warring and confused talk of madtnen, who not unfrequently 
give utterance to striking thougbts, but so connect thcm Tvitb 
otber éléments, that tbe splendor of tbe thought is only a more 

elancholy testimony of the greatness of tbe dérangement in tbe
seat of life, wbence it issued." (Com. Mat. 8 : 28.)

Tliere is the character. Now name it. “ Bating 

the moral delinquency, if you please, it is a modem 

trance medium in full dress,” says one. That may 

be ; but it vas not so designed. It is our author's/ O

description of the demoniacs of the New Testament, 

condenscd somewhat, so as to bring it within our 

reach, but almost entirely in his own words. With- 

out any design of meddling with the médiums now 

afloat, lie has given an exact likeness o f them —  a 

perfect daguerréotype. Read it again, and mark the 

similarity.

glanced at the médiums 

of Egyptian, Chaldean, Greclq and Roman necro- 

mancy; also at the demoniacs of the Apostles’ âge. 

And what do we lind, even in these few lines ? I 

answer : we find the modem spiritualist, generally a 

woman, in lier circle, calling up the gliosts o f the 

dead, and asking them questions; promising lier list- 

eners great things ; securing lier penny, and leaving 

the rest to them. Ignorant of the road she shows it

"We hâve thus very briefly
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to others; holding up shadows for others but very 

careful to secure substance for herself; divining by 

spirits which, coming forth from the gods, enter and 

control her. She is sometimes agitated, then quiet, 

lier color changes, and her body is sometimes borne 

in mid-air by invisible powers. She becomes the me

dium of the spirit which Controls her consciousness, 

her nervous and muscular powers, and employs them 

in producing pleasing harmonies, delightful music, 

voices, and dances, and in pronouncing, with furious

macy not

understand. We fmd tlie doctrines o f “ sphères/' and 

orders of spirits, the iuferior and superior divinities, 

the trutliful and lying spirits. The genuine commu-

nicate with good men, of course; but the wicked

spirits insolently invade tliings sacred, and introduee 

irregularities —  make one spirit appear for another 

wicked spirits for good ones— vaunt glorious speeches, 

and arrogate to themselves unreal powers. Debarred 

by their own iniquity from pure spirits, they attract 

evil ones by affinity, and impel them to iniquity.

In view of the facts before us, I submit the propo

sition, that modem spiritualism is ancient demonism 

revived. Yerily, one of the old propliets has risen 

again.

*
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C IL À P  T  E R  T .

SPIRITUALISM EXAMINED BY THE DIVINE LAW AND

TESTIMONY.

Isaiah gives us the divinely appointed method o f 

testing the character of ail dcmonists : u Wlien tliey

say unto you, seek unto tliem tliat hâve familiar 

spirits . . . .  To the law and to the testimony; 

if tliey speak not aceording to this word, it is bccause 

there is no light in them.” Isa. 8 : 19, 20.

This direction for the management o f the “ spirits,' ‘ 

cornes to us with the seal of infinité wisdom and au- 

thority. It shows the best policy, and, being adopted, 

will be attended with the best succcss. It is, more- 

over, authoritative ; as much so as any other word of 

the Infinité Law-giver. AVe open, tlien, the Bible, for 

the law and évidence respecting the practice of spirit- 

commerce. And, first the testimony, and then the law. 

Lct us glancc at a few facts, preparatory to the direct 

testimony.

1. Observe among wliom the practice of Consulting 

the spirits of the dead prevailed. Do you ever find 

Moses, or Abraham, or the true Prophcts, or the 

Apostles, or the acccptcd people of God, seeking



48

after the spirits ? Never. But Pagans, who never 

had révélation. —  the Canaanites, Egyptians, Chal- 

deans, Romans, Greeks, Mohammedans, —  ail were 

devoted to such arts. Apostates, also, frorn God 

and his word, are found seeking after the spirits. 

Take the ca3e o f Saul, for illustration. In the earlier 

and purer period of hi3 rcign, in obedience to the di

vine law, he banished such as had familiar spirits, 

from his realm. Wlien he became corrupt, he sought 

them. “ And Saul said, seek me a woman that hatli a 

familiar spirit, that I may inquire of lier. And Saul 

disguised himself, and put on other raiment, and came 

to the woman by night.” 1 Sam., 28: 8. He “ dis

guised himself"so that the witcli rniglit not know

him ; thinking, perhaps, that even the witch herself 

would think him a fool, to corne to hcr for inform

ation, when the divine oracle was opcn before him. 

He “ wcnt in the ni g  ht,” being ashamed to go by day- 

liglit, as manynow are. And perhaps the spirits were 

tlien, as now, a little capricious, and “ preferred dark- 

ness rathcr than light.;’ “ Divine unto me,” said 

Saul, “ by the familiar spirit, and bring me up him 

whom I shall name unto thce.” Her incantations 

begin ; and soon she cries out, art Saul ! ”

Thus she triumphs, and the misérable king is already 

hcr captive, because she lias penetrated his veil o f 

secrecy, and he stands dctected before her. Now she
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has bis confidence, and proceeds as usual : “ Wliom 

shall I bring up? ” “ Samuel.” Immediately she 

says, “ I see the gods ascending out of the eartli:’’ 

the spirits are coming. “ Describe him," says Saul. 

“ Ile  is an old man, and is covered with a mantle.” 

Then the spirit says to Saul, “ Why hast tliou disqui- 

eted me ? ” Mark and remember the auswer : “ I 

am sore distressed, . . . .  and God is departed from 

me, and answereth me no more ; tlierefore I hâve 

callcd for thee.”

Unhappy wretch ! “ God has abandoncd me, and
#

tlierefore I corne to thee.” True, every word true, 

not only then, but n ow, -— not only of the apostate, 

fallcn king, but of tliose who now bow at the altars 

of modem spiritualism.

Take auother case, from Jewish history. Manasseh 

was king in Jérusalem —  the temporal head of a 

pcople chosen of God, and consecrated to his wor- 

ship. But lie “ did ’evil in the sight o f the Lord, like 

unto the abominations of the heathen wliom the Lord 

had cast out before the children of Israël.” Àmong 

other things, it is said, “ lie used enchantments and 

witclicraft, and dcalt with a familiar spirit, and wiz- 

ardsj lie wrought mucli evil, to provoke the Lord to 

anger.” 2 Chron. 33: 6 . Thus tliis mystery of in- 

iquity stands out prominently in the history of wicked 

men, who liavc departed from the faitli of the gospel.

5
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2 . It  alvcays appearsas an and in alliance

the enemies of God.
When God sent Jeremiali with a message to the 

pagan nations bordering upon the holy land, the 

priests and prophets of idolatry United with the di- 

viners, sorcerers, and enchanters, in dcnying the mes

sage, and prophesying the opposite— .Ter. 27 : 9— so 

much so, that God sent a spécial message to arrest, 

if possible, their influence, saving, Hearken not to 

your prophets, nor to your diviners, nor to your en

chanters, nor to your sorcerers, which speak unto you 

saying: ye shall not serve the king o f Babylon; for 

tlicy prophesy a lie unto you.’’ Here we find them 

dcnying God’s word, opposing lus authority, and de- 

ceiving the people with lies.

In the New Testament, it appears in the person 

of Simon Magus, but never in Simon Peter. Simon 

Magus “ was a sorccrer, and bewitched tlic people, 

making them think that lie was .the great power of 

God.” He utterlv astonislied and confounded themy

by the wonders which lie performed, profcsscdly by 

the aid of spirits. Milman says, he supposed the 

Christian teachers were “ more adroit wonder-work- 

ers than himself, or possessed of some peculiar secrets 

of the laws of nature, or, possibly, that tlicy had in

tercourse with more powerful spirits than bis own. 

Jésus was to liim either some extraordinary proficient
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in magic, who had impartcd his gift to liis followers, 

or some superior genius, who lent himsclf at their 

biddiinr. The <?ift of the Hoir Ghost secmed to com-O C  v
munieate tliis magic influence, and to place the initiat- 

ed in possession of some mighty secrets, or to endow 

liim with the control of some potent spirit." His tory 
o f Christianity, p. 204.

Ilere is modem spiritualism, with its “  mighty 

secrets ’’ —  its spirit-commerce —  its exposition of 

the Christian miracles, viz., that thev were wrouglït» * »’ O

by “ the spirits;” and, finaîly, its claim to equality 

with the sacred teachers, evcn Jésus himsclf, after 

suflicient practice and growth. By a more perfect 

development of their schcnie, thev would doubtlcss 

corne into the secret of controlling the more u potent 

. spirits,” and show forth the saine mighty deeds.* 

Thus said Simon Magus, the baptized hypocrite, who 

led the whole camp of Gnostic antichrists, and op- 

posed that glorious gospel to which lie at firsfc made 

obeisaucc, while standing in the présence of the
 ̂ • > u k £  i g 4- L|  * >  -4  r | - > * J i

Àpostle.

What did Peter say to liim? “ Thou hast neither

* Simon afterwards cl ai met! to bc more than a match for the apostles. A c- 
cording to Uegesipust, as quoted in Cave‘fi 44 Lires of the Apostle?,he even had 

the impudence to challenge the apostle Peter to a trial of power in raising the 

dead, which Simon pretemled to do. Sec Stackhouse's 11 tetory of the llible, 
roi. II., p. 1582.
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part nor lot in this matter. Repent of this thy wick- 

edness; for I perçoive that thou art in the gall o f 

bitterness, and in the bond of iniquity.” Acts 8 : 2 1 .

After this, the apostle encountered hini again at

Rome, where lie had exhibited his spirit-performances, 

and strangely bewitched the people, and hardened 

them against Christianity. Provoked at this general 

infatuation, the apostle thought himself concerned to 

oppose this sorcerer. He did so, and so effectually, 

as the storv is, that Simon soon after expircd. But 

the sorcerer had a friend, who avenged his death. 

Ncro, the Emperor, who was a professed patron o f 

magicians, and of ail such as maintained a secret com

merce witli the infernal powers, caused Peter, and 

also Paul, to bc arrested and cast into prison; and, 

by a public edict, raiscd the first general persécution 

against the church, wherein Christians of ail ordersO / #

and degrees were treated with the utmost contempt 

and cruel ty. Two causes operated, according to 

Stackhouse, to the production of this edict, viz., Nc- 

ro’s affection for the magicians, and his hatred to 

Christianity. History of Bible, vol. ii. pp. 15, 83.

At Paphos, Paul met one of these sorccrers. Luke 

says he was a sorcerer, and a false prophet, who 

withstood the apostlcs, and sought to turn awav the 

deputy from the faith. Ilcre the spirits appear in 

their usual work, seeking to turn men from the faith,
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and, in their usual way—  by opcn résistance. But 

their modes are adapted to circumstanccs. Tlms, 

at Paphos, they opposed direetly, and withstood the 

apostles. At Philippi, the damsel who was pos- 

sessed with a spirit o f divination, openly and gra- 

tuitouslv confessed, saving, u These mon are theJ » O /
A

servants of tlie Most High God, which show unto us 

the way of salvation.” Thus, in one place, they dc- 
nied the faith ; in another, they confessed it. 

epiritualists do both, in the same place. One cîass, 

in Boston as elsewhere, oppose, déridé and blasphémé 

every thing called Christian, with ail the violence 

possible; while another class sing psalms, and make 

prayers, and are as sanctimonious as a baptized devil 

knows how to be. But what did Paul sav to them, 

in his day? To the one ho said, “ O, full of ail 

subtlety and mischief, tliou child of the devil, thou 

enemy of ail rightcousness, wilt thou not ceasc to 

pervert the right way s of the Lord ? ” Acts 13 : 6 .

To the other lie said, with the emphasis of indig

nant grief, UI  com m a n d  ihee na ine  o f  Jésus C h r is t  

corne o n t o f  l i e r . "  What ! cast out the j i io u s  démon 

who confesses the trutli ? Yes; for such confesscrs 

are more abominable than the impions blasphémer.

Apostles of spiritualisai ! whould you convincc the 

world that you control the spirits ? Exorcise your 

démons, and go and sin no more.
5*



3. Spirit-commerce has appeartd usually in  times o f  

great social corruption , and am ong the worst crimes o f  

the most wicked men.

In the prophecy of Jeremiah, we fînd it associated 

with the false propliets of Paganism, and doing their 

work, in opposing God. In Egypt, we see them with- 

standing Moses, and conspiring to defeat Godrs pur- 

poses, and continue his pcople’s bondage.

While the Babylonian empire was dccaying in its 

crimes, yea, whiie the handwriting was on the wall, 

and the Medo-Persian légions were stcalthily pressing 

their way toward the brazen gates, lier impious king 

and lords were leaning upon the sorccrcrs and magi- 

cians for support as thcy went forth to meet the 

avenging stroke of Divine justice.

In ancient Nineveh, also, we fînd a similar associa

tion of crimes. Nahum says, she was a u well-favored 

harlot, the mistress of witchcrafts, that selleth the 

nations through hcr whoredoms and families through 

hcr witchcraft.” Nahum 3 : 3.

I f  we look into the history of Manasseh, the Jewish 

king, who “ dealt witli familiar spirits,” we fînd this 

practice forming an important part of a life composed 

of “ the abominations of the heathen.” 2 Chron.

33: 2, 9.
Turning to the history o f the ten tribes, just before 

their final captivity, we fînd this record, “ The chil-

*
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dren of Israël sinned acrainst the Lord their God, ando /
walked in the statutes of the heatlien, did secretly 

those things that were not riglit, served idols, rejected 

the covenant and commandments o f God, would not 

hear his prophets who testified against them ; caused 

their sons and daughters to pass through the tire, used 

divinations and enchantments, and sold themselves to 

do evil in the sight of the Lord, to provoke him to 

ancrer. Therefore the Lord was verv angry with
O  v  O

Israël, and removed them out o f his sight." 2 Kings

17: 7-17.

Opening the New Testament wc find a** picture 

drawn by Paul, in winch “ witchcraft ” stands ont 

prominently ainong “ the works of the jlesh,'' in oppo

sition to “ the works of the spirit.” On one side are 

lasciviousness and idolatry ; on the other, wrath, strife, 

séditions, hérésies, murders, drunkenness, revelings, 

and sucli like.” Gai. 5: 19, 20.

So also in the apocalyptic vision, the sorccrcrs 

always appear in company with “ the unbelieving and 

abominable/'— never otherwise. Rev. 21: 8 ; com

pare 9 : 21 ; 18:23; 22:15.
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S e c t i o n  I I .

We turn now to the more direct testimony of God 

respecting spiritualism.

1. Spirit-com m erce is pointed out by the inspired w rit- 

ers as a prom inent cause o f  national ru in .

In the eighteenth cliapter of Deut., Moses names the 

abominations o f the Canaanites, whom God was about 

to destroy, and in that list, more prominent than any 

other, lie places the practice of Consulting the dead and 

divining by tliem. He names them some half a dozen 

times, and by nearly as many diffei*ent terras, as if  by 

the multiplication of terms to prevent the possibility 

of their escaping notice, or our mistaking the thing

intended. Ile  then adds, “ Because o f  these abomina

tions the L o rd  thy God doth drive them out before th e c f

verse 1 2 . So in describing God '3 judgments upon 

Babylon, Isaiah givcs uttcrance to the message of the 

Lord tlius : u Thèse two things shall corne on thee in a 

moment in one day ; the loss of childrcn and widow- 

hood; they shall corne upon thee in their perfection.” 

Why ? “ For the multitude of thy sorccrics and the

grcat abundancc of thine enchantments. For tliou 

hast trusted in thy wickedncss; thou hast said, None 

seetli me. Thy wisdom and thy knowledge, it liath 

perverted thee; and thou lias said in thine heart, I  

am and none else bcsides me. Therefore evil shall
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corne upon thee ; thou shalt not knoir from whence it 

riseth : and mischief shall fall upon thee ; thou shalt 

not be able to put it off; and désolation shall coine 

unto thee suddenlv, which thou shalt not know. Standw J

no\r with thinc enchantmenls, and with the multitude 
of thy sorceries, wherein thou hast labored from thy 

youth : if so be thou shalt be able to profit, if so be 

thou mayest prevail. Thou art wcaricd in the multi

tude of tliv counsels. Let noir the astrologers, the 

star-gazers, the monthîy prognosticators, stand up and 

save thee from thèse things that shall corne upon 

thee. Behold they shall be as stubble ; the lire shall 

burn them ; they shall not deliver themselves from 

the power of the flamc.” Isa. 47: 9-15.

Thus impressively does God exhibit his hatred of 

thîs practice. Ile  delivers entire nations over to 

destruction because of it. And thinkest thou this, 

O man, that doest the same, that thou shalt escape 

the judgment of God ? “ I tell you nay ; but cxcept 

ye repent, ye shall likewise perish.”

2 . Spirit-commerce was one of the crimes fo r which 

God smote his own people, the Jcwish Church.

God told Israël, rcpeatedly, not to pattern after 

surrounding nations, and especially their custom of 

Consulting the dead. (Lev. 20: G ; Dent. 18 : 

1 0 , 1 1 .) Notwithstanding this, “ in their troubles 

and embarrassments,” says lîarnes, “ instead of look-

%
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in<2r to Jéhovah, they imitated the example o f sur- 

rounding nations, and applied for relief to those who 

professed to be able to hold converse with spirits.”

Notes on l 3a. viii: 19.

The passage before cited, from 2 Kings, shows 

that God was moved with anger, and “ removcd his 

people out of their place,’’ that is, sent them into 

captivity, because, with other vices, they used div

ination and enchantments.” An illustrative passage 

oecurs in Isa. 2 : 6 : 11 Thercfore tliou hast forsaken 

thy people, the house of Jacob, because they be 

replenished from the east, and are soothsayers like 

the Phiïistines, and they plcase themselves in the 

children of strangers.”

11 The East, i. e. Arabia, Persia, Chaldea, <fcc.,” says 

Barnes, “ was the country where astrology, sooth- 

saying and divination particuîarly abounded. (See 

Dan. 2 : 2 ; Deut. 18: 9-11.) It is probable that 

the word (translatcd soothsayers) includes augury, 

necromancy, and witchcraft in general.” Notes on

Isa. ii : 6.

The following additional oomments upon this pas

sage, are worthy of spécial notice :

Ilere was the doom of Israël. The prophet fore- 

saw that God was about to rejcct his people, and 

assign3 the reason: “ They admitted the fashions

and customs of other nations, and thought the more

*
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they conformed to tbem the more refincd they were. 

God gave thern liis oracle, of winch they might ask 

counsel ; but they slighted this, and introduced arts 

o f divinations, and liearkened to superstitions whieh 

pretended to discover things secret, or foretcll things 

to corne.’’ (Eclectic Coin, on Isa. 2 : 6.) The 

prophet writes two terrible sentences against them, 

for this and their other sins, viz :

“ Therefore thou lias forsaken thy people." “ Thcrc- 

fore forgive thern not." (Ys. 6, 9.) These crimes 

border too closely upon présent and eternal ruin 

to be tampered with.

3. God expresshj déclarés that 11 a il te ho do 

th ings are an abomination to him

Spiritualists, when pressed with the divine testi- 

mony from tlic Old Testament against thern, eitlicr 

reject the Bible in toto, or take a momentary refuge 

in the sophistry that we livc under a new dispensa

tion, and therefore the Old Testament law is not in 

force, or, if it is in force, ail médiums sliould be put 

to death now as they wcrc then. They flaunt this 

conclusion in our face with an air of triumph, suppos- 

ing, of course, we shall be jostlcd off from the scrip

tural position respecting thern, or, at lcast, abandon
%

a portion of the divine testimony against them, by 

rcason of the grave conclusions which they jump at. 

Now, be it known unto you, spirit-jobbers, that
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God's word can never be abanaoned, or mutilated, 

not even to save your necks (if you liave any necks) 

frotn tbe halter. You seem to think, in tlie light of 

that word, that you ouglit to be hung or stoned. You 

certainly cannot prove that you ouglit not to be, and 

neithcr can you make it appear that if you liad your

deserts you would not be. I f  you dare follow the
#

footsteps of your illustrions predecessors, sonie of 

you doubtless will be, not by the enactment of new 

laws, but in vindication of those now established.

But this is a inatter of taste, wliolly with you. I f  

you conform to the customs of the denizens of this 

mundane sphere, society will doubtless tolerate you ; 

if you do not, society will catch and hang you, if 

possible, ju3t like any otlier offenders who descrve it. 

So, il’ you hâve a taste for hanging, you eau be accom- 

modated. But, before you start, just consider if it 

is at ail crcditable for spirits to rcason as you do. 

“ God's testimony against you in the Old Testament 

is null, say you, or you ought to be stoned. But we 

ouglit not to be stoned; therefore God’s testimony is 

null.” Your argument stands on the assumption that 

you do not deserve to be stoned, which, as just seen, 

you cannot prove, and which is far froin self-evident. 

But, waiving this, does it agrée, with the logic of the 

superior sphères, that because a particular statute, 

prescribing the local and temporary administration of
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a law. is not universally applicable, therefore the pro

hibition itself is abolished ? Poes it follow tliat the 

history of spiritualisai is expunged, because we are 

not now requircd to punish tliem as the Jews wcre ? 

Poes it follow that they shall go because

Christians are not appointed their executioners ? 

Did not God punish the Egvptians, Cannanites, and 

Babylonians, for these crimes, without the interposi

tion of a Jewish Sanhedrim, or anv human court of 

justice? And does not God expressly say, uAU  

do thèse things are an abomination the ? ”O
(Peut. 18: 12.) And is not “ God’s wrath rcvealed 

from heaven against ail ungodliness and unrighteous- 

uess of men ? ” (Rom. i: 18.) And will lie not 

“ render indignation and wrath, tribulation and an- 

guish, upon every soûl of man that doeth evil ; of the 

Jew first, but also of the Gentile?’- (Boni. 2 : 

G—10.) The Jewish court is gone; but Jehovahs 

court is not, and God still says, u I  will be a sxcijt 

wilness against the sorccrcrs.” (Mal. 3 :5 . )  “ I  am

the Lord that frustrateththe tohens of the and
maketh diviners mad." (Isa. 44: 25.) Po you

appeal from the Old to the New Testament? We
0

accept the appeal, and follow you to the final test.
__ *

4. Those who do such things, accord ing to the NewO 7 O
Testament laie and testimony, are to be excluded fro m  

heaven, and shut np in  hell.

6
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Does the Old Testament sav “ they are an abom- 

{nation to God ? ” The New Testament says, “ they 

shall not inherit the kingdom  o f  G od .” (Gai. 5: 2 1 .)

This is the law as announced by Paul. “ They wilich 

do sucli things shall not inherit the kingdom of God.”
O  w

Now, turn to the final administration of this law, and 

vou discover sorcerers in the same company with 

other liars, and ali shut out of the New Jérusalem. 

“ Blessed are they that do his commandments, that 

they may hâve right to the tree of life, and may enter 

in through the gates into the city. For without are 

dogs, and sorcerers, and whoremongers, and murder- 

ers, and idolatcrs, and whosoever loveth and inaketh 

a lie.” (Rev. 2 2 : 14, 15.) But what will God do 

with them ? The answer is direct, unequivocal, terri

ble. “ Ile that overcomcth shall inherit ail things, 

and I will be his God, and he shall be my son. B ut

sorcerers and a il lia rs shall hâve their jm r t  in the lake

which burneth with fireand brimstone, ichich is the second 

d c a th .:’ llev . 21: 7, 8.

Ilere they arc, in the furnace of God’s wrath, and 

in the sarne company as on carth, with the fcarful, and 

unbelieving, and abominable, of every kind. This is 

the end of spiritualists. Every way the flaming sword 

turns to eut them off from the living. In the word, 

or administration of God, we find nothing for them 

but indignation and wrath, tribulation and anguish,
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here, and ail the liorrors of the second death here- 
after. u  Because there is wrath, bcware.”

5. God's testimony toucheth this in iqu ity  yet once 

more. A U  uho  s e e k  a f t e r  t h e m , to o f  thêta-,

are involced in the samc g u ilt , and obnoxious to the same 

penalty .

The divine law respecting this matter, includes 

those who Juive or prétend to Juive familiar spirits, and 

also those who seck after or inqu ire o f  them.

11 A  man or a woman tliat Juith a familiar spirit, or 

tliat is a wizard, sliall surely be put to death.” ( L ot. 

20: 27.) In the same chapter it is also written:

“ The soûl that turneth a fter such as Juive fa m il ia r  

spirits, and after wizards, to go  after tJu m : I will éveil

set my face against tliat soûl, and will eut him ofT 

from among lus pcople." (Y . 6.) Àgain, in thepreced- 

ing chapter, it is said again, “ R ega rd  not them that 

bave familiar spirits, neither seck after wizards, to be 

defiled bv them. I am the Lord jour Ood.” (19: 

31.) The inspired writer also points us to Saul, as 

an example : 11 So Saul died for his transgression 

which he committcd against the Lord, even against 

the word of the Lord, which he kept not, and also f o r

asJcing counsel o f  one th a t had a fa m ilia r  , to  i n 

quire o f  U .”  1 Sam. 10: 13.

The first transgression here referred to, appears to 

be his taking the spoil of the Amalckitcs, contrary to



the express command of God. ( 1  Sam. 15: 3-21.) 

This Samuel calls rébellion, and in his rebuke to Saul, 

he says : 11 Behold, to obev is better tlian sacrifice, 

and to hearken than the fat of rams. For rébellion 

is as the sin of witchcraft, and stubbornness is as 

iniquity and idolatry. Because thou hast rejected the 

word of the Lord, he hath also rejected tliee from 

being king.” 1 Sam. 15: 23.

Ilere witchcraft is a sin, employed as a standard of 

comparison. And the déclaration that rébellion is as 

the sin of witchcraft, implics that witchcraft is a sin 

at least equally odiou3 in the siglit of God as rébel

lion. Such, indeed, it is. They who practice it reject 

God’s word, and God rejects them.

The otlier fact recorded respecting Saul's trans

gression, is worthy of spécial notice. “ So Saul died 

. . . for asking counscl of one tliat had a familial' 

spirit, to inquire of it.” Wc hâve already seen how 

he managed when he went to inquire of the witch of 

Endor. This gives us the sequel only of that affair, 

and shows that God will be a swift witness not only 

against sorecrers, but also against those who consult 

them. Thus, in this case, God fulfilled his word : “ I

will even set my face against that soûl, and I will eut 

him off from among his pcoplc.” This expression, 

—  “ I will eut him off,” —  was understood by the 

Jews to mean that God himself would bring him to an
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unnatural and extraordinarv deatli. One mode of 

tbis is indicatcd by the Lord, in the following words : 

u I  am tlie Lord tliat frustrateth the tokens of liars, 

and maketh diviners mad.” The prophet is speaking 

particularly of the diviners and sorcerers of Babylon, 

which was filled with them. Tlie words plainly indi- 

cate that God vrould inflict madncss or insanity upon 

them, and thus eut them oiT from among the people. 

Reader ! look about vou, and sec how manv hâve crone 

from the incantations of modem spiritualism, to the 

mad-house and the grave. Behold our land filling up 

with the infuriated victims of this madness, and the 

graves opening aîmost daily to reçoive their demon- 

ized bodies. Say, if God docs not visit for this 

iniquity, and set himself against such as turn after 

modem spiritualism, as torribly as lie did against the 

sorcerers o f Babylon. ïlence the importance of 

adhering to the divine command, “ Regard not them 

that hâve fainiliar spirits, neither seck after wizards.’’ 

The testimony from the New Testament is in ellect 

the same.

“ I would not that ye should hâve fellowship with 

devils,’ ’ says the Apostle Paul. “ Y e  cannot drink 

the cup of the Lord and the Cup of devils. Yc can- 

not be partakers of tlie Lord’s table and of the table 

of devils. Do yc provoke the Lord to jcalousy ? 

Are wc stronger tlian lie ? ” (1  Cor. 1 0 : 20, 2 1 .)

6*
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We hâve before proved tliat the word liere translated 

devils, is équivalent to our word “ spirits.” Also; 

that the spirits called up and consulted, and wor- 

shipped in the heathen feasts, were sometiraes evil 

angels, but more commonly disembodied hurnan spir

its, sucli as are consulted in our modem circles at 

their “ tables/’ The meaning of the apostle, tlien, 

seems to be this : “ I would not that ye should hâve 

fellowship with the spirits. Ye cannot bc partakers 

of the Lord’s table, and of the tables or circles where 

soûls of the dead are evoked and consulted.”

In short, lie who accepts modem spiritualism, re- 

nounces Christianity, and God Avili renounce him. In 

the visions of John, we discover the sorcerers who 

made tlie lie, and tliosc wbo loved the lie, shut up in 

the same liell together.

As onc of the earliest Church Fathers, Ignatius, 

says of those who corrupt the faith of Christ: “ Ile  

who is thus defiled shall départ into unquenchable fire, 

and so also shall he who hearJcens to him.”

Therefore, “regard not them that hâve familiar 

spirits, neither seck after wizards.” “ Let not tliine 

heart incline to their ways ; go not astray in their 

paths. Their housc is the way to liell, going downto 

the chambers of death.” “ The dead are tliere, and 

their guests arc in the depths of liell.” Prov. 9 :

25-27; 9: 18.



The testimony and law of God are betore us ; at 
least, enough to dispel ail doubt as to the antichris- 
tian character of spiritualisai, and the guilt of sccking
after it.

Do thcy appeal frora tliis testimony ? Do they ap-

peal, not only from the Law of Ptoses, but also from

the Gospel of God ? Do they vaunt themselves in

their new révélations? We would remind them of
*

what Paul says : u I f  any man think himself to be a 

prophet, or spiritual, let him acknovrledge that the 

things I write unto you are of the Lord.” (1 Cor. 

14: 37.) Let them also remember that it is written 

by the same apostle : “ Though we, or an angel from 

lieaven, preach any other gospel tlian that ve hâve 

received, let him be accursed.” Gai. 1 : 9.

You profess that your spirits are from lieaven. 

We doubt it very mucli ; but we need not dispute tliis 

point with you. You preach another gospel, and are 

therefore accursed, whether from lieaven or liell. You 

not only add to the things written in God’s Word, but 

you assume to takc from the same at your pleasurc. 

Do you forget that it is also written, I f  any man 

add unto these things, God sliall add unto him the 

plagues that are written in tliis book. And if any 

man sliall take away from the words of the book of 

tliis prophccy, God sliall take away Lis part out of the
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book of life, and out of the holy city, and out of the 

things written in thi3 book.'" Rev. 22: 18, 19.

The only alternative for the spirits is; to throw up 

the Bible entirely, and stand unmasked before the 

world in their true character as genuine antichrists, 

or to confess themselves sinners of the deepest dye ; 

for the testimony of the Bible is décisive. In either 

case, something will be gained. It is, however, not 

very difficult to détermine which. they will do ; for 

they evidently are too closely related to the devil, 

whose great work it is to take away the word of God, 

to admit its testimony, or confess their sins. But, 

however opposed they may be to the trial, the true 

believer will take his stand on the rock of âges, and 

say to ail their clarnors, “ To the law and to the tes

timony : if they speak not according to this word, it is 

bccause tliere is no light in them.-’ We hâve brought 

it to this test, and by the word of God, which is the 

great détecter of evil doers, we hâve found that the 

présent activity and prevalcnce of the spirits, is an 

exact fulfillment of prophccy, —  a rcalization of wliat 

botli Paul and John foresaw and foretold more than 

eighteen hundred years ago ; and this increases our 

confidence in and love for tliem as proplicts of the 

Lord, as wcll as for that blessed Bible from whcnce

we dérive help in every time of need.

We liavc seen, also, that modem spiritualism is a



revival of ancient demonisms, whicli, under tlie names 

of divination, necromancy, witchcraft, sorcery, <&c., 

hâve prevailed among tlie Jews and Pagans from the 

days of Moses until now. We liave marked its 

development, graduai, but certain, from the appa- 

rently harmless practice of Consulting spirits, to 

démon worship; and ending in demoniacal possess

ion, the mad-house, the grave, and perdition.

In the light of the divine testimony, \vc hâve seen 

that those who hâve practiced it, hâve bcen pagans 

and apostates, —  that it lias prevailed in the worst 

times, and is invariably associated with the worst 

crimes, —  that it lias always becn an encmy of God 

and his Church, —  that it is especially marked by in

spiration, as a prominent cause of God's wrath upon 

nations, and evcn upon his own Church, when she 

becatne infected with it,—  that God expresslv dé

clarés that ail who do sucli things are an abomination 

to him ; and so abominable in his sight, that they shall 

be shut out of hcaven, and given over to the ever- 

lasting pains of the second dcatli, and so also shall 

they who listen to them.

The law is unequivocal, in its prohibition and de- 

nuneiation. The testimony is plain and décisive ; and 

spiritualisai, ancient and modem, stands bcforc us in 

tlie hideous form of “ antichrist,” glaring in the lurid 

light of perdition, —  detected, uuveiled, accursed, by

the Spirit of the Lord.

69
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C H A P T E R  V I *

C O N C L U D I N G  R E M A R K S .

F rom  the evidence before us, we infer :

1 . The nature of spiritualism.

It lias not been the main design of this argument 

to show the reality of spiritual agency in the premises. 

But I may ask liere, if the facts do not uniformly lead, 

yea, compel us to that conclusion.

Look at the facts, as attested by the best critics,

and I might say, by nearly ail critics, viz., that the

words “ démon," and “spirits,” employed in the pré

dictions of Paul and John respecting the matter, are 

the words uniformly employed by the New Testament 

writers when they dcsignate spiritual beings, whether 

divine, angelic, or human ; —  that the word démon was 

commonly uscd by heathen writers to dénoté a spirit, 

and generally a human soûl disembodied ; —  that the 

Jcws also used it as synonymous with spirit, sometimes 

human, at othcr times superhuman ; —  that the carly 

Christian Fathers used it in the same sense, and uni

formly understood the demon-possessions as -

possessions ; that the divine teachers never intimate
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that the belief in démon-possessions winch was univer

sal in those times, was an error; neither do they 

ever intimate a departure from the customary use of 

the terms ; neither do they ever explain the ternis, 

as though they had a new sense in their discourses or 

writings, which certainly they must hâve doue, if they 

used tliem in a new sense.

Look again at the fact, that they directly déclaré, 

that the démons possessing, or cast ont, were

i t e ” —  “ evil spirits;” and that the subjection of the 

démons to the power of the apostles, is directly de- 

clared, by Christ himself, to be a subjection of 

“ sjririts,” in connection with the humiliation of Satan. 

Rcmember, that not only the possessed and their 

friends aflirm the agency of spirits, according to the 

common belief, but the sacred historians re-affirm it, 

in the same words, and, in some cases, in the very 

phrases; and that they uniformly and purposely dis- 

tinguish demon-possessions from ail manner of dis- 

eascs; and, also, that what one writer calls a 

another, in describing the same case, calls “ an 

unclean spirit.” Comp. Matt. 15: 2 2 ; and Mark 

7: 25.

Consider the important fact, that the Bible never 

spcaks of nccromancers and sorcercrs, <fcc., as mcre 

prctcnders, or of their claim to spirit-commerce as a 

pretcnce only, but uniformly as a reality. The law
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of God was not leveled against those who falsely pre- 

tendcd to hâve familiar spirits, but against those who 

liad them.So of the Pythoness, at Philippi. It is not

regarded as a juggle, or an imposition ; but Paul, turn- 

ing to the spirit, said : “ I coinmand , in the naine 

of Jésus Christ, corne out of her.” Is it fairly présuma

ble that the apostle would thus invoke the name of 

Jésus, in grappling with a mere human imposture ? I 

read that in Jésus' name the disciples were commis- 

sioned to cast out démons ; but it is not written that

they were to invoke the sacred name of Jésus Christ
#

in quieting a simple sliam. I conclude, therefore, 

that the t d > e v u e t  which was exorcised by the

apostle, was a démon, or, just wliat Luke says it was, 

“ a spirit,” —  “ a spirit of divination,” or a prophe- 

sying spirit. But how is it that the sacred writer 

employa the expression, tu>iuua to designatc a 

spirit of divination or prophccy ? I answer : Python 

was a spirit which foretold things to corne, according 

to the common belief of the heathen. Consequcntly, 

any spirit manifesting itself through a medium, by 

divining or foretelling, was called a spirit of Python, 

or a spirit commissioned by Python. Subsequently it 

came to be synonvmous with a divining or prophe- 

sying spirit, —  a démon which exercised his powers 

particularly in foretelling things to corne. As such, 

and in this sensé, (it being the customary symbol of
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the tiraes for the expression of the idca o f the histo- 

rian,) Luke employs it ; and in using it, be simply 

asserts that the damsel was possessed of a spirit 

which foretold.

Do you yet doubt ? Let me ask : Do you bclicve 

in the existence of evil spirits ? Do you bclicve that 

thcy hâve access to man, and an agency in human 

affairs ? I f  so, wliv is it thought incrediblc, that thosey J O /
spirits, being consulted, invited, and submitted to, 

sliould impress human minds, and, finally, accepting 

the control of soûl and body, which the medium 

always tenders them, use that power and those 

organs in the service of tlieir great master, the devil ? 

But this is demon-posscssion, whether eightcen hund- 

red years ago, or now. And if this might and did 

occur in the days of the apostles, why not now ? I f  

the “ spirits ” do rcally appcar in gospel liistory, 

why may they not in gospel prophecy ? And if in 

that prophecy, why sliould any be smitten with incre- 

dulitv, at the realization of the same ? If, in the days 

of Christ, thcre was a fcarful letting loose o f démon 

agency, running parallel witli the glorious manifesta

tion of divinity in Jésus Christ, why sliould it be 

thought so strange that a similar u going forth of 

unclean spirits ” sliould transpire in thèse days of 

miglity change, wlien Satan’s empire is sliaking to its 

fall, and the omnipotence and love of Christianity are

7



moving to take the world and la j it at the conqueror’3 

fcet. We need not. cannot fear, though devils were 

as numerou3 a3 the océan sands. We say, Amen; 

even so, Lord Jésus : and in that Almighty name, we 

hasten to the charge, impatient for the triumph to 

which the Lion of the tribe of Judah is advancing, 

through the din and strife o f the battle o f the great 

day of God Almighty.

2. From the prédictions referred to, we may learn 

the probable extent and significance of the présent 

extraordinary movements of the spirits.

John says, they go forth u unto the kings of the 

eartli, and of the whole world, to gather them to the

battle of that great day of God Almighty.

The visible sources whence they proceed are, the 

dragon, the beast, and the false prophet; or, as is 

generally supposed, Paganism, Papacy, and Moham- 

medanism. The simultaneous movement of the spir

its from thèse great anti-christian powers, upon the 

same subjects, the kings o f the earth, and for the 

saine object, to gather them, &c., unmistakably signi

fies a very general and combined assault of the spirits 

upon hurnan mind, espccially the ruling powers of the 

earth. David describes the thing intended in its vis

ible manifestation, tlius : “ Why do the heathen rage, 

and the peoplc imagine a vain thing ? The kings of 

tlie earth set themselves. and the rulers take counsel
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together, against the Lord, and against his anointed, 

saying, Let us break these bonds asunder, and cast 

awav these cords from us.’’ Ps. 2 : 1- 3 .

But there are invisible povers working in this com

bination against God. The spirits go forth to prompt 

them. The unclean spirits gather them. And behind 

ail these, and over ail, as Prince o f the Pevils, is 

another invisible power, —  the Old Dragon, called the 

Devil and Satan. In proof of this, observe the fact,

that casting out démons by the Saviour, is called
*

“ liealing those opressed of the devil,” ôtnloXovç. Xow, 

searcli thê history of Christ as much as vou please, 

and vou will never find it said that Christ cast out 

diabohts, ( the devil,) but alvrays démons (devils.) And 

this casting out démons or evil spirits, is by Luke 

(Acts 1 0 : 38) said to be 11 healing those oppressed 

of the devil,” (diabolus.) The unavoidable inference 

is : these spirits are in the service of Satan ; employ- 

ed as his angels or servants, to destroy mankind. 

Another fact in confirmation of this is, that as the 

vision proeeeds, and the revelator beholds the battlc 

of that great day, and the triumph of the King of 

kings, and the total rout of the hosts of darkness, lie 

names distinctly u that old serpent, wliich is the devil 

and Satan,” as the grand instigator of the whole. 

“ And I saw the beast, and the kings of the earth, and 

their armies, gathered together to make war against

75
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him that sat on tlie horse, and bis armv. And tbe 

beast vas taken, and with him the false prophet that

wrouirht miracles before him. These both were

ca3t alive into a lake of fire burning with brimstone. 

And the remnant were slain with the sword of hi

that sat upon the horse.................And I saw an

angel corne down from hcaven : . . . . and he laid 

hold on the dragon, that old serpent which is the 

devil and Satan, and bound him a thousand years, and 

cast him into the bottomless pit and shut him up, and 

set a seal upon him, that he should deceive the na

tions no more till the thousand years should be ful- 

filled.” . (Rev. 19:19-21; and 2 0 : 1-3.) Thus the 

old serpent, hidden in the attack, is detected in the 

rout, and taken captive and bound.

The connection between Satan and these spirits, 

appears still farther from the description of the final 

judgment, wlicn the devil and angcls are repre- 

sented as thosc for wliom the fire of God’s judgments 

was originally prepared. Also from the fact, that 

when the disciples rejoiced in that the démons were 

subject to them, through the power of Christ’s naine, 

Christ replied that the subjection of the spirits 

was connected with the humiliation of Satan, 11 the

enemy n

Thus it appears that in this great struggle, as in 

the days of the Apostle Paul, the Churcli is called to



wrestle, not only with flesh and blood, but against 

principalities and powers. —  against the rulcrs of the 

darkncss of tins world.—  against spirits of wicked- 

ness in high places.'' (Eph. 6 : 12.) And tinless 

we bave entirelv mistaken the intcnt of the spirit in 

the révélations it lias given, the présent movement is 

the first surge dashing on the shore, foreshowing the 

coming storm, in whicli Satan's wliole realm will con- 

tend desperately for the sceptre of the world. And 

this revival of Pagan demonism, is a bold, défiant 

atterapt to Paganizc Christendom, just. at the moment 

when the Church is Christianizing Pasanism. It is aO O
blow at the centre of the Christian organism, to save 

the kingdom of diabolus.As the gospel triumphed. 

the “ unclean spirits ’ ’ retired into the dense dark- 

ness of heathenism, saying to the aggressive forces of 

 ̂ Truth, “ Let us alone: wliat hâve we to do with tliec, 

Jésus, tliou Son of God ? ” But suddenly its feeble 

defence is changed to a défiant assault. Its subtle 

hordes are precipitated upon the very centre of the 

Christian army. Like a cloud, tlicy cover the land ; 

and assuming to set aside long established truths, they 

profess to inaugurale a new dispensation, in winch the 

fictitious ravings of lying spirits are set up instead of 

the révélations of Jéhovah ; and the genius of Pagan 

demonisms is seeking again to rule the world, and 

qucncli the lights of our heaven-born Bible. Be it so.

7*
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Let the cloud burst, and the devil corne down upon 

the earth with great wrath. He hath a short time. 

He is to be taken, with his host, and cast into the 

furnace of God's wrath, while the glad carth shall 

hold a glorious jubilee.

3. From the Bible we dérivé the true method of 

meeting and resisting the spirits. Meet them we 

shall. Some will give heed to them, says Paul. And 

it will doubtless be true now as in Daniel s vision, —  

“ some of them of understanding shall fall.” How 

shall we meet them ? As men of science, with our 

learned disquisitions about unknown and hitherto un-

heard of forces, shall we ignore the plain tcachings of 

God, and rest our defence and assault upon some 

mysterious, odylic force —  some undiscovered law of 

nature —  something, ive know not what? Shall we 

conclude, from the manifest fraud mixed with it, that 

it is ail fraud ? To one and ail of tliese questions I 

answer, No.

To the law and to the testimony. It were indeed 

strange if an evil of such magnitude as this, was not in- 

cludcd in the manifold révélations of God to man, in 

the Bible. We affirm that God lias spokcn with réf

érence to spiritualism. He lias predicted it, and the 

time of its manifestation, in these last days. Ile  lias 

given us enough of its history, as developed in past 

âges, to show what it does, and the wrath it brings.
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He bas declared what it is, aDd what it works ; 

whence it proceeds, and whither it lcads. He has 

given us bis law respecting it —  bis testimony against 

it. He bas, moreover, given us the true plan of eon- 

ducting the conflict witli it : “ When they sball say

unto you, Seek unto thern that bave familiar spirits : 

to the law aud to the testimony.” Bring thern 

to the law and testimony, says the prophet. “ Put on 

the whole armor of God, and tako the sword of the

Spirit, which is the word of God/' says the apostle.
♦

And it is observable, that this spécifie command was 

given for tlie very purpose of furnishing the Cburch 

with the divinely tempered weapons of defence and 

assault “ in the evil day,” when she should wrestle 

with 11 wicked spirits,” as the margin renders Eph. 

6 : 1 2 . “ Wlien the cnemy shall corne in like a
. ' \  r- ;; a l u  i V ; t 3  K ;; 3 "  “/ - ■, '

flood, the Spirit of the Lord shall lift up a standard

(Isa. 59: 19.) He will do it, in and

In thatthe everlasting word of God.

against him.” 

by the word

word you find the true exposition of the mysteries of 

spiritualism, and of course ail otlier expositions are 

false. In the Bible, you find the truc mctliod of deal- 

ing with it; every other, so far as it diverts attention 

from this, is wrong and injurious. This evil is not 

neiv, we repeat. The servants of God hâve encoun- 

tered it beforc, —  in the days of Mo se s and the 

prophets, Christ and the apostles. IIow did they
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• mcct it ? Ne ver did they attempt to account for it 

by any natural cause or law. Never did they speak 

of it as human deceit merely; but alwavs as super- 

human, —  as the work not of flesh and blood, but of 

spirits. Never do they attack them with the charge 

of imposition; though doubtless there was then, as 

now, much of thÎ3 mixed with it. But in the Old 

Testament, they are summoned to the tribunal of 

God’s law and testimony. In the New, the apostles 

invoke the name of the Lord Jésus, which is never 

done but in extraordinary cases : they put on the 

whole armor of God, —  Truth, Itighteousness ; the 

Préparation of the Gospel; the Sliield of Faitli; the 

Ilelmct of Salvation ; and .the Sword of the Spirit, 

which is the word of God. They pray always with 

ail praycr. (Eph. 6 : 12-18.) Thus clad, they stand 

in the 11 evil day.”

The word of God, and prayer, is our strength in 

this evil day. Paul met the sorcercr of Paphos with 

stern rebukc and unflinching exposure. “ O full of 

ail subtlety and ail mischief, tliou cliild of the devil, 

thou enemy of ail righteousncss, wilt tliou not cease 

to pcrvert the right ways o f the Lord ? (Àcts 

13: 1 0 .) Ile  spokc with authority, being inspired. 

It is ours to accomplish the same, by repeating God’s 

testimony in the case. Mark, if you please, the fact, 

tliat the substance of that armor is the word of God ;

f
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also, that it is specially namcd three times, as Trnth; 

the Préparation of the Gospel; the Sword of thc 

Spirit —  the word of God. But what is the Prépara

tion of the Gospel ? À medical préparation is a spé

cifie for a particular case. A military préparation is 

armor, adapted to the warfare, and well put on. The 

préparation of the gospel, in a given case, is, the 

■word of God respecting that case, incorporated into 

the soûl by study, prayer and faith. This is a spé

cifie, or a préparation, expresslv designed to meet the 

case, winch if a man takc lie will lire and not die. 

Take in faith the following spécifies or préparations 

of the word of God, and they will keep you from the 

madness of the seducing spirits, or cure you, if you 

are not already past hope :

“ The soûl that turneth after such as hâve familiar spirits, 
and wizards, to go after them, I will even set my face against 
that soûl, and will eut him off from among lus people.” Lev.
20 : G.

“ I am the Lord . . . .  that maketh diviners mad.” Isa.
44 : 24, 25.

“ Ail that do thèse things arc an abomination unto the Lord.” 
Deut. 18: 12.

“ They which do such things shall not inherit the kingdom of 
God.” New Testament Law, Gai. 5 : 21. .

“ Ye cannot drink the cup of thc Lord and the cup of devils. 
Ye cannot be partakers of the Lord's table and the table of 
devils — démons, or spirits.” 1 Cor. 10: 21.

“ I will be a swift witness against the sorcerers.” Mal. 3 : 5.
“ Sorcerers . . . shall bave their part in the lake which



82

buroeth with fire and brimstone : which is the second death.”
Rev. 21 : 8.

“ When they sball saj unto you : Seekunto them that bave 
familiar spirits, and unto wizards tbat peep and mutter : sbould 
not a people seek unto tbeir God ? — for the living to the dead ? 
To the law and to the testimony : if they speak not according 
to this word, it is because there is no light in them.” Isa. 8 :
19, 20.

,f And Saul answered, and said : I am sore distressed. God 
is departed from me, and answereth me no more. Therefore I 
hâve called thee, that thou mayest make known unto me what
Ishalldo.” 1 Sam. 28: 15.

“ So Saul died for his transgression which he committed- / ■ ■ Oagainst the Lord, even against the word of the Lord, which he 
kept not, and also for asking counsel of one that had a familiar 
spirit, to inquire of it, and inquired not of the Lord. Therefore 
the Lord slew him.” 1 Chron. 10 : 13, 14.

“  Manasseh did that which was evil in the sight of the Lord,
after the abomination of the heathen : ............he worshipped
ail the host of heaven : ............and he used enchantments,
and dealt with familiar spirits, and wizards : ............ and he
sedueed them (Israël) to do more evil than did the nations 
whom the Lord destroyed before Israël. Therefore, thus saith 
the Lord God of Israël : Behold I am bringing sueh evil upon 
Jérusalem and Judah, that whosoever heareth of it both his 
cars shall tingle. . . .  I will wipe Jérusalem as a man wipetli 
a dish, and turning it upside down. And I will forsake the 
remnant of mine inheritance, and deliver them into the hand of 
their enemies, and they shall become a prey and a spoil to ail 
their enemies. Because they hâve done that which was evil in
my sight.” 2 Kings21: 1-15.

“ The childrcn of Israël sinned againt the Lord their God,O 1............ and walked in the statutes of the heathen, whom the
Lord cast out, and did sccrctly those things that were not right
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â ainst the Lord their God............  And the Lord testifiedOagainst them by ail the propbets and by ail the seers, saying : 
Turn ye from your evil ways, and keep my commandments and 
niy statutes : . . . . notwithstanding, they would not hear, but 
hardened their necks like their fathers that did not believe in 
the Lord their God. And they rejeeted his statutes and bis 
covenant that he made with their fathers, and his testimonies 
which he testified asrainst them, and went aftcr the heathen thatOwere round about them : ............ and they used divinations
and enchantments, and sold themselves to do evil in the sight of 
the Lord, to provoke him to anger. Thcrefore the Lord was 
very angry with Israël, and removed them out of his sight.’’ 
-  lvings 17 : 7-18.

“ But these two things shall corne upon thee (Babylon) in a 
moment in one day, — the loss of children, and widowhood ; — 
and they shall corne upon thee in their perfection, for the mul
titude of thy sorceries, and for the great abundance of thine 
enchantments. For thou hast trusted in thy wickedness ; thou 
hast said, None seeth me. Thy wisdom and thy knowledge, 
it hath perverted thee, and thou hast said in thine heart, I am, 
and none else besides. Thcrefore shall evil corne upon thee, 
and thou shalt not know from whence it riseth : and mischief 
shall fall upon thee ; thou shalt not be able to put it off ; and 
désolation shall corne upon thee suddenly, which thou shalt not 
know. Stand, now, with thine enchantments, and with the 
multitude of thy sorceries, wherein thou hast labored from thy 
youth. If so be, thou mayest be able to profit ; if so be, thou 
mayest prevail. Thou art wearied in the multitude of thy coun-
sels. Lot now the astrologers, the star-gazers, the monthly

%prognosticators, stand up and save thee from thèse things that 
shall corne upon thee. Behold they shall be as stubblc: the 
lire shall burn them; they shall not deliver themselves from the 
power of the fia me ; . . . .  nono shall save thee.” Isa. 47 :
9-15.
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Let any one read tliese passages, and remember 

that Consulting spirits was the main feature in ail 

thèse sorceries, and, if he lias a grain of faitli, they 

will do more to save liirn than ail the spéculations of 

ancient or modem philosophers put together. I f  he 

hâve not faith in God's tvord, he must perish with the 

unbelieving; and he deserves to.

But the apostle seems to hâve his eye upon a mili- 

tary préparation, in the figure employed. A. military 

préparation, if it is a good one, according to the 

apostle’s représentation, is a good arrnor, well put on, 

with the necessary weapons of assav.lt held by a steady 

hand, possessed by a courageous spirit. The parts 

hâve already been mentioned. The apostle’s mean- 

ing is, that while we put on God’s truth as shield and 

sword, we should lay fast hold of Himself in right- 

cousness, faith, and prayer, and then or

strike, as he gives command. Let Zion look well to 

lier righteousness before God, —  to hcr power of 

faitli and prayer, and more especially, as an evil day is 

upon us. These spirit-mediums, astrologcrs, necro- 

manccrs, and soothsayers, are the dcvil’s recruiting 

ofiieers, gathering the hosts of sin to the battle of 

that great day of God Almighty. God may use them 

as a sieve to sift his pcoplc, or a winnowing fan to 

blow away the chafï from the wheat; therefore let 

every one see well to it, that they are found faithful,
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and everlasting contempfc.

4. Froni the facts before us, vre learn that pré

vention, ratlier than cure, is our duty and liopc.

In the historv of tins demonisra, rcstoration fromW J
its power is very seldom found. The nations of an

tiquité which became involved in it, vrere “ eut ofi'," 

according to the word of the Lord. Those who en

gage in it, appear to be such an abomination to God? 

that restoring mercy seldom appears in their behalf. 

It is such an apostasy from God, such an insult to 

heaven, such a reproach upon every part and parcel

o f divine révélation and mercy, for living men to for-
%

sake the living God, and go to inquirc of dead meu’s 

soûls; that God forsakes tliem in liis wrath, and de- 

stroys tliem in his sore displeasure. Therc may be, 

and doubtles3 is, a sacrifice for such sins ; but as a 

fact, very few ever avait themselves of it. Ilcnce, 

in the cases recorded in the Old Testament, thèse 

crimes appear in the last stages of corruption, and 

closely connected with destruction. In the New Test

ament, the cure by the Saviour and the apostles is 

almost always regarded as miraculous. So also in 

the vision of the revelator before referred to, those 

addicted to sorccry and spirit worship repented 

not,” even under the plagues of heaven.

Thèse facts disclose still more clearly the awful
8
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nature and conséquences of thi3 iniquity. It is a 

deadly miasrna, a bewildering vapor, whicli disturbs 

the understanding, poisons the heart, and devours 

the soûl in perdition. What Josephus says of 

démons, in his day, is true now, and in more sensés 

than lie intended : they kill ail whom they enter, ex- 

cept they are cured, and the cure is rare. Nothing 

but the extraordinary power and mercy of God can 

save tho3e who hâve committed the keeping of their 

soûls, in this manner, to the devil. I f  so, what efforts 

should 'we not make to prevent it. Prévention, we 

repeat, is our duty and hope. The modes of préven

tion are already indicated, but we must be more 

spécifie :

1. The divine testimony rcspccting this abomina

tion must be brought to bear, so far as possible, upon 

ail classes, but more especially upon those particu- 

larly in danger. Laugh at it, ridicule, scorn it as 

much as you please ; but above ail, and most of ail, 

give forth G o d 's  tes tim ony  against it. The sword of 

ths Spirit will cleave it most effectually.

2 . Regard not those who hâve familiar spirits, 

neither seek after them.

Remember, Saul d ied  “ for asking counsel of one of 

them ; ” and the divine judgments burn as fiercely upon 

those who con su lt tliem as upon those who hâve them, 

—  upon the inquirer as upon the medium —  upon
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the dishonored, guilty Saul, bowing at the forbidden 

shrine, as upon the witeh lierself. When tliey say 

unto you, “  seek unto tliem that hâve familiar spir- 

its,” turn away, pass by, go not into their assem-

blies to inquire of them. Turn to the law and the 

testimonv : so shalt tliou hâve quiet, yca, thou shalt 

sing for joy of lieart, while they shall erv for sorrow 

o f heart, and shall howl for vexation o f spirit, when 

God shall slay them. (Isa. 65: 14.) Ile  who enters 

their demonized prccincts, whether it be as a curi- 

ous idler, or a befooled inquirer, or a medium, —  a 

“ priest of the devil,” —  transgresses God's law, re- 

jects his counsel, tramplcs upon liis authority, throws 

off his protection, and tempts the devils to enter him. 

Can such an one be "uiltless ? Nay, verilv. Can hcc y / *
be safo ? By no means. “ O, my soûl, corne not 

thou into their secret, unto their assembly: mine 

honor be not thou united.” (Gen. 49 : 6.) “ Their

throat is an open sepulchre : witli their tongues they 

hâve used deccit : the poison of asps is under their 

lips; whose mouth is full of cursing and üitterness. 

Destruction and misery are in their ways. And there 

is no fear of God before their eyes.” Rom. 3 : 13-18.

5. The divine testimony indicatcs, also, the issue 

of this conflict. Wc hâve cited passages dcscribing 

it, and showing that the bcast and the false prophet, 

and the old dragon himself, witli ail their host, are

%
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to be taken and bound and cast into the bottomless 

pit. This plainly shows that Jesu3 shall gloriously 

triumph now, as when he smote the bars o f death, 

and vanquished the beleaguering host of hell, at the 

cross and sepulchre. But what is the resuit of this 

rout of satanic powers ? The Millennium. “ The angel 

laid hold on tlie dragon, that old serpent, which is the 

devil and Satan, and bound him a thousand years, 

and cast him into the bottomless pit, and set a seal 

upon him, that he should deceive the nations no more 

till the thousand years should be fulfilled.” Rev.

20: 2, 3.

Ifere opens a glorious vision, —  a world delivered 

from its old task-inasters, —  exempt from satanic in

fluence, and rejoicing in Christ‘s kingly power and 

saving grâce. Here, cvidently, belong the transcend- 

ently glorious visions of the prophets, in which Zion 

shall arise and shine ; for lier liglit lias corne, and the 

glory of the Lord lias risen upon lier. And the Gen- 

tiles shall corne to lier liglit, and kings to the bright- 

ness of lier rising. In that day, and at that time, she 

shall say : “ I will greatly rejoice in the Lord; my soûl 

shall be joyful in my God, for lie liath clothcd me with 

the jrarments of salvation ; he liath covered me withO '

the robe of righteousness, as a bridegroom deckcth 

himself with ornaments, and as a bride adorncth her- 

self with hcr jewels. For as the carth bringeth forth
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lier bud, and as the garden causeth tlie things tîiat are 

sown in it to spring forth, so the Lord will cause 

righteousness and praise to spring forth before ail 

nations.” . . .  “ And the Gentilcs shall see thv

righteousness, and ail kings tliy glory. . . Thou 

slialt also be a crown of glory in the hand of the 

Lord, and a royal diadein in the hand of thy God. 

Thou shalt no more bc termed Forsaken, neither 

shall thv land anv more be termed Desolate : but thouw w

shalt be called Hephzibah, (i. e., mv delight is in lier,) 

and thy land Beulah, (i. e., married,) for the Lord de- 

lighteth in tliee, and thy land shall be married; for 

as the bridegroom rejoiceth over the bride, so shall 

thy God rejoice over thee.” “ Sing, O lieavens, and 

be joyful, O cartli, and break forth into singing, O 

mountains; for the Lord hatli comforted his people, 

and will hâve mercy upon his alïlicted.” Isa. GO :

61; 49: 10.

I f  sucli be the issue, let none despond. Thèse 

angry billows of satanic wrath, now climbing in noisy 

war the heights of Zion, and dashing against the eter- 

nal Rock, shall sink in hissing fragments at its base. 

Tliey howl hideously for a season. But listen! Just 

beyond, light breaks, trutli triumphs, Satan is over- 

whelmed, and the songs of ransomed millions swclling 

up frorn pure liearts and hallowcd lips, fill the earth 

with praise, and ascend as gratcful inccnse to Ilim



✓

who sits upon the only throne, and rnaketh ail tliings 

new.

Lct the man of God gird on his armor anew, and, 

strong in the Lord and the power of his might, stand 

or strike for God and Truth, knowing that He whose 

right it is sliall reign, while a purified world rejoices 

in the universal bliss.
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