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B I B L E  COMMUNI SM
P A R T  I .

MATTERS OF FACT. '
[The head-waiters of the Brooklyn Commune and purveyors of The Circu

la r , being under a pledge of some two years* standing to issue the Fourth An
nual Report of the Oneida Association, which pledge they have not hitherto 
had time and means to fulfill; and being subject, in their official position, 
to many calls for the First Report of that Institution, which they cannot 
answer, (the original edition having been long ago exhausted,) propose 
in this work to combine the substance of the three past Reports, with such 
other matter from The Circular as will be necessary to make it a summary 
substitute for all the Annual Reports; and so acquit themselves of further 
obligation in the premises. For convenience sake, they will take the liberty 
to connect their materials sometimes by help of the Socratic machinery of 
questions and answers, or colloquy ; and for this purpose, they beg leave to 
introduce their readers at once to Mr. Freechurch, an imaginary spokesman, 
who, as they proceed, will tell them all that they will need to know about 
the singular doctrines and practices of the Communists.]

Mr. Freechurch.—Your servant, Mr. Reader.
The Header.—The same to you ; and I hopo we are well 

met for a little friendly conversation. I  have heard of the 
Oneida Association as a body of Communists living in the 
State of New York. Can you give me information about 
them  ?

Mr. F .—I am well acquainted with the society you speak 
of—being in fact a member myself; and shall be happy to an
swer your questions, and to assist you as far as possible to a 
correct knowledge of their views and position.

Header.—Where is the domain of this Association ?
Mr. F .—On the Oneida Creek, in the town of Lenox, Madi

son Co., N. Y., three miles south of Oneida Depot.
Header.—W hat is the number of members ?

J.
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6 Bible Communism.

Mr. F.—About 150 ; of whom one third are men, one third 
women, and one third children.

Reader.—Do these all live in one house, and eat a t one 
table ?

Mr. F.—You see in the frontispiece of this book, all the 
buildings occupied as dwellings by the Association. The 
main building is sixty feet long, thirty-five feet wide, three 
stories high, with a habitable garret. The basement is divid
ed into three equal rooms, each thirty-five feet long, (the 
width of the house,) and twenty feet wide. The first, (in 
front,) is the dining room, where all eat together. The sec
ond is the kitchen. The third, (which runs into the offset on 
which the house is situated,) is the cellar. Over the dining 
room is a parlor of the same size, for general gatherings.— 
The rest of the house is divided into sleeping rooms; which, 
with those in the children's house and out-buildings, accom
modate the whole family.

Reader.—How long has the Association been organized ?
Mr. F.—Since 1847. Many of the first members, howev

er, were emigrants from Putney, Vt., where they had been or
ganized in Association several years previously.

Reader.—W hat are your principles ?
Mr. F.—Our fundamental principle is religion.
Reader.—W hat de^ ' * ^*+ion do you belong to ?
Mr. F.—To none of tm  ular denominations. W e are 

sometimes called Perfectionists.
Reader.—Who is your leading man ?
Mr. F.—J ohn H. N oyes, a graduate of Dartmouth Col

lege, who studied theology under Prof. Stuart of Andover, 
and Dr. Taylor of New Haven, and in 1834, while a student 
and licentiate of the Yale Theological Seminary, became a 
Perfectionist. .

Reader.—Do you believe in the Bible ?
Mr. F.—Most heartily, and study it more than all other 

books. I t  is in fact our only written creed and constitution.
Reader.—Are your views like those of Wesley ?
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7
Mr. F.—Quite different. We believe in the i New Cove

n a n t/ which enlists soldiers fo r  life ; or, in other words, for 
perpetual holiness.

Reader.—Have you any affinity with the Oberlin Perfec
tionists ? '

Mr. F.—Very little .: they follow Wesley.
Reader.— W hat are your most important articles of faith ?
Mr. F.—We believe in the Bible as the text-book of the 

Spirit of t ru th ; in Jesus Christ as the eternal Son of God; 
in the Apostles and Primitive church, as the exponents of the 
everlasting gospel. We believe that the Second Advent of 
Christ took place at the period of the destruction of Jerusalem; 
th a t at that time there was a primary resurrection and judgment 
in the spiritual world ; that the final kingdom of God then be
gan in the heavens ; that the manifestation of that kingdom 
in the visible world is now approaching ; that its approach is 
ushering in the second and final resurrection and judgm ent; 
th a t a church on earth is now rising to meet the approaching 
kingdom in the heavens, and to become its duplicate and 
representative; that inspiration, or open communication with 
God and the heavens, involving perfect holiness, is the ele
ment of connection between the church on earth and the 
church in the heavens, and the power by which the kingdom 
of God is to be established and reign in the world.

Reader.—Is your social scheme any thing like that of Fou
rier ?

Mr. F.—W e have very little acquaintance with Fourier’s 
writings; but find, from what we have seen of them, that we 
differ widely from him on the most essential points. He re
lies on attraction, i. e., the love of utilities, economies, luxuries, 
&c., for the motive power of Association. Our motive power 
is fa ith , i. e., attraction towards Christ, and spiritual life. He 
begins with industrial organization and physical improvements, 
expecting that a true religion and the true relation of the sexes 
will be found out three or four hundred years hence. W e be
gin with religion and reconciliation of the sexes, and expect

Matters o f Fact.
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8 Bible Communism.

that industrial reform and physical improvement will follow, 
and that too within less than three or four hundred years. 
He thinks that the Pentecost principle—community of goods 
—is ‘ the grave of liberty/ We think it is the prime element 
of heavenly freedom. We expect, however, to learn many 
things about externals, from Fourier.

Reader.—W hat are your rules and regulations, provisions 
for electing officers, &c. ?

Mr. F .—We have no written constitution, and do not ex
pect to have any. The simple plan of our organization is 
th is : We take measures by religious influence, criticism, &c., 
to produce throughout the entire body of the society, a 
peaceable, modest, reasonable spirit in all the members; such 
that they will be quiet and patient, and give God opportu
nity to lead them; and expect that in that condition, God 
will raise up men among them who will commend themselves 
as capable of taking the lead; that officers will be given to the 
body from God; not made by vote of the people, nor by ap
pointment of sonle superior department of government, but 
formed by natural processes, and, as it were, born among 
them; and that they will be known and received as gifts from 
God. The birth of children is a work of nature—not of art. 
The best practitioners do not expect to really effect any 
thing themselves, but only to wait on nature in the pro
cess. The child is created and born by processes that are 
too deep for us, and that are arranged and provided by 
the all-wise G od; and all human help in the matter is en
tirely secondary. So in the matter of making officers; all 
human help nannot make an officer, or bring one to the birth. 
A real officer—one who is truly leading the church in the way 
of God—is a child of inspiration, and cannot be made by 
man. We can all help the birth : those that are above can 
use their sagacity in detecting the men, and those that are 
below can recognize and give place to them. And if there is 
in all concerned a modest and teachable spirit that inquires 
the will of God—a spirit of cooperation with the will of God 
—it will hasten the process.
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9

This is the unioritten constitution that is growing among us. 
I  said that we have no written constitution ; but we have a 
faith in God, in reference to officers, that amounts to the 
same thing. I t  is a constitution that exists in the nature of 
things, and which develops itself among us in proportion as 
we become intelligent to discover the harmonious, inspired 
working of nature, of truth, and of God.

Reader.—This explains your method of organization, and 
officer ship ; but what is the method of government ? W hat 
do you rely on for the regulation and discipline of members?

Mr. F .—-On religious influence, free criticism, and educa
tion.

Reader.—Do you find these sufficient to secure good order 
and progress, without recourse to arbitrary rules ?

Mr F .—Entirely so.
Reader.—W hat are your means of religious influence ?
Mr. F .—We have meetings every evening, and they are 

generally devoted to religious conversation and reading; 
though business and other topics are not excluded. Then 
there is a religious meeting on Sunday, open to the public. 
The Bible is the daily study of men, women, and children.

Reader.—Explain, if you please, what you mean by Free 
Criticism.

Mr. F.— It  is a system of telling each other plainly and 
kindly our thoughts of each other, on all suitable occasions. 
We have introduced a fashion of judgment and truth-telling, 
which gives voice and power to the golden rule— c Whatsoever 
ye would that men should do unto you, do ye even so to them/ 
Selfishness and disorder inevitably annoy the circle around 
them ; and the circle thus annoyed, in our Association, has 
the liberty and the means of speaking the truth to the offen
der. All are trained to criticise freely, and to be criticised, 
without offense. Evil, in character or conduct, is sure to meet 
with effectual rebuke from individuals, from platoons, and from 
the whole Association. Sometimes criticism is given by the 
whole circle in a general meeting: at other times it is given

Matters o f Fact.
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IO Bible Communism.

more privately, by committees, or individuals. In some cases, 
criticism is directed to general character, and in others to 
specific faults and offenses. I t  is also exercised in the discov
ery and commendation of value in character, as well as in the 
exposure of defects. Generally, criticism is invited by the 
subject of it, and is regarded as a privilege. I t  is well under
stood that the moral health of the Association depends on the 
freest circulation of this plainness of speech; and all are am
bitious to balance accounts in this way as often as possible. 
Here is the whole secret of government among us. Our gov
ernment is Democratic, inasmuch as the privilege of criticism 
is distributed through the whole body, and the power which 
it gives is accessible to any one who will take pains to attain 
good judgment. I t  is Aristocratic, inasmuch as the best crit
ics have the most power. I t  is Theocratic, inasmuch as the 
Spirit of Truth alone can give the power of genuine criticism. 

Reader.—W hat are your provisions for education?
Mr. F .—We have daily schools for children in which com

mon learning is taught, in connection with the fear of God 
and the law of love. But it is understood among us that the 
whole Association is a school: and all members, old and young, 
are supplied with books, and addict themselves to various 
branches of learning as they have opportunity.

Reader.—Do you hold to community of property?
Mr. F .—The ideas of the Association in regard to the own

ership and distribution of property, are stated in our First 
Annual Report as follows :

THEORY OF THE RIGHTS OF PROPERTY.

“ We hold—1, That all the systems of property-getting in vogue in the 
world, are forms of what is vulgarly called the ‘ grab-game,’ i. e.. the game 
in which the prizes are not distributed by any rules of wisdom and justice, 
but are seized by the strongest and craftiest; and that the laws of the 
world simply give rules, more or less civilized, for the conduct of this game.

“ 2. That the whole system thus defined, is based on the false assump- 
ion that the lands and goods of the world, previously to their possession by 
.an, have no owner; and rightfully become the property of any one who 
st gets possession; which assumption denies the original title of the Cre
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ator. excludes him from his right of distribution, and makes the ^grab- 
game, ’ in one form or other, inevitable.

‘*3. That God the Creator has the first and firmest title to all property, 
whatsoever; that he therefore has the right of distribution; that no way 
of escape from the miseries of the * grab-game7 will ever be found, till his 
title and right of distribution are practically acknowledged; that in the 
approaching reign of inspiration, he will assert his ownership, be acknowl
edged and installed as distributor, and thus the reign of covetousness, 
competition and violence, will come to an end.

“4. That God never so makes over property to man, as to divest himself 
of his own title ; and of course that man can never in reality have absolute 
and exclusive ownership of lands, goods, or even of himself, or his produc
tions, but only subordinate, joint-ownership with God.

£i 5. That in the kingdom of God, every loyal citizen is subordinate 
joint-owner with God of all things. Rev. 21: 7.

“ 6. That the right of individual possession of the specific goods of the 
universe, under this general joint-ownership, is determined by the arbitra
ment of God, through inspiration, direct or indirect.

;t7. That there is no other right of property beyond these two, viz., the 
right of general joint-ownership by unity with God, and the right of pos
session as determined by inspiration.

u 8. That the right of possession, in the case of articles directly con
sumed in the use, is necessarily equivalent to exclusive ownership ; but in 
all other cases, is only the right of beneficial use, subject to the principle 
of rotation, and to the distributive rights of God.

“ Tt will be seen from thi3 statement of principles, that the Oneida Asso
ciation cannot properly be said to stand on any ordinary platform of Com
munism. Their doctrine is that of community, not merely or chiefly with 

* each other, but with God ; and for the security of individual rights they 
look, not to constitutions or compacts with each other, but to the wisdom 
and goodness of the Spirit of truth, which is above all. The idea of their 
system, stated in its simplest form, is, that all believers constitute the fam
ily of God ; that all valuables, whether persons or things, are family prop
erty ; and that all the labors of the family are directed, judged and re
warded in the distribution of enjoyments, hy the Father.

“ Perhaps the best encomium on these principles may be deduced from 
the fact that the Association, under the influence of them, has lived in 
entire harmony in relation to property interests for [six] years, and has 
met with no difficulty in respect to the distribution of possessions and 
privileges. '

No accounts are kept between the members and the Association, o 
between the several members ; and there is no more occasion for the 
than there is between man and wife, or than there was between the s*

Matters o f Fact. 11
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12 Bible Communism.

eral members of the family which gathered around the apostles on the day 
of Pentecost. The Association believes that in the kingdom of heaven 
£ every man will be rewarded according to his works’ with far greater 
exactness than is done in the kingdoms of this world ; but it does not be
lieve that money is the currency in which rewards are to be distributed 
and accounts balanced. Its idea is that love is the appropriate reward of 
labor; that in a just spiritual medium, every individual, by the fixed laws 
of attraction, will draw around him an amount of love exactly propor
tioned to his intrinsic value and efficiency, and thus that all accounts will 
be punctually and justly balanced without the complicated and cumber
some machinery of book-keeping.

“ As to the legal titles of land and other property, no special measures 
have been taken to secure the Association from individuals. Those who 
owned or purchased lands in their own name at the beginning, have re
tained their deeds, and no formal transfer of any property brought in by 
the members, has been made to the Association. The stock of the compa
ny has been consolidated by love, and not by law.

“ The terms of admission so far as property is concerned, are stated in 
the Register of the Association as follows :

“ £ On the admission of any member, all property belonging to him or 
her, becomes the property of the Association. A record of the estimated 
amount will be kept, and in case of the subsequent withdrawal of the 
member, the Association, according to its practice heretofore, will refund 
the property or an equivalent amount. This practice, however, stands on 
the ground, not of obligation, but of expediency and liberality ; and the 
time and maimer of refunding must be trusted to the discretion of the Asso
ciation. While a person remains a member, his subsistence and education 
in the Association are held to be just equivalents for his labor; and no 
accounts are kept between him and the Association, and no claim of wages , 
accrues to him in case of subsequent withdrawal.’ ”

Reader.— Do you carry out these principles, and apply them 
to social rights, i, e., property in wives and children ? .

Mr. F.—Certainly ; read them over again, and see if you 
have any objection. We apply these principles, not only to 
property and social lights, hut to our ownership of ourselves.

Reader.—Do you separate husbands and wives ?
Mr. F.—No ; but we teach them the law of love : c Thou 

shalt love [not merely thy wile and children, but] thy neigh
bor as thyself and when they have got that lesson by heart, 
they separate themselves far enough to let in their neighbor.

Reader.—Do parents take care of their own children ?
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Mr. F.—Yes, if they please. But members, as fast as they 
become intelligent, come to regard the whole * ssociation as 
one family, and all children as the children of the family.— 
Their special relation to their own children, though it is not 
extirpated or despised, is reduced to subordination to the 
general family relation. The care of the children, after the 
period of nursing, is committed to those who have the best 
talent and most taste for the business, and so the parents are 
made free for other avocations.

Reader.—W hat are your regulations about labor P
Mr. F .—Labor in the Association is free; and we find that 

c free labor' is more profitable than ‘ slave labor.' By this I  
mean, that labor among us is for the most part redeemed 
from the base motive of necessity, and is placed on higher 
grounds. The common anxiety about c getting a living'— 
that curse of the apostasy—and the overseer system that ex
acts so many hours of labor, whether there is a spirit for it or 
not, are totally discarded ; and in their place we depend on a 
free, inspired appetite. The men and women organize them
selves, or are organized by the general managers, into groups, 
under chiefs, for the various departments of work. These 
groups are frequently changed, and constant rotation goes on, 
so that all have variety of occupations, and opportunity to find 
out what each one is best adapted to. The practice of doing 
work c by storm,' or in what is more commonly called c a bee,' 
in which the men, women and children engage, has been found 
very popular and effective. I t  may be employed in a great 
variety of operations, especially of out-door business, and al
ways contributes to enliven and animate the most uninterest
ing details of work. By such volunteering, en masse, the 
clearing up of a wild meadow or swamp, is done, as it were, at 
a single stroke; and the occasion is always remembered as one 
of positive entertainment and luxury. In  fact, wherever we can 
introduce this gregarious, ehivalric principle, (as is seen in the 
case of city firemen,) the otherwise most odious demands or 
labor, become attractive invitations and opportunities for p

Matters o f F ad ,
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14 Bible Communism.

tion. Ten acres of com have thus been cut up and stacked 
by volunteers of the Community in half a day, and sport 
made of it. To draw this com from the field, husk and store 
it, would be a long and tedious job for one or two ; but the 
Association can accomplish it a t the right time, and at the 
rate of six acres a day, with much of the enthusiasm and 
sportive feeling of a game at ball.

To show further the effectiveness of employing this princi
ple, and the amount of work done on some occasions, it may 
be mentioned that at one time when volunteers were called 
out for husking, 500 bushels of com (in the ear) were gathered 
from the field, husked, sorted, and stored the same day. On 
another day, 400 bushels were secured in the same way. On 
one evening it was decided to build a line of picket-fence in a 
certain place, a distance of 37 rods, and to muster volunteers 
for the service. In the course of the following day, the posts 
were drawn from the woods, the post-holes dug, most of the 
rails and pickets sawed at the mill, the fence put up, and half 
of it painted ; besides making a new road the same distance.

Header.—W hat do you do with the lazy ones ?
Mr. F .—This sort of persons cannot live under our system 

of religious influence, criticism and education. When cases 
of laziness or other bad behavior occur, the most common 
way of treating the offender, has been, to dismiss him from 
his group, and request him to stop work. This brings on a 
reaction, and cures the evil in the person sooner than any 
thing else. W e have to criticise members for working too 
much, oftener than for being lazy.—The world has generally 
predicted of Communism, a state of looseness, unfaithfulness, 
imbecility, and general anarchy, in its labor relations ; but 
we have found instead, that the fruits have been faithfulness, 
efficiency, order, and an organisation growing out of vital 
relations, as much above the organization of the old world, as 
a  builder is above the house he builds; or as a company of 
organized, competent workmen are better than the machinery 
which they create and superintend.
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Reader.—How much land have you ?
M r.F .—About two hundred and thirty-five acres: mostly 

very good meadow land.
Reader.—W hat do you raise ?
Mr. F .—Most of the articles commonly raised by farmers. 

There are large orchards of various and choice fruit-trees, 
growing, and our vegetable garden is very productive and pro
fitable. W e have received seven premiums the present season 
for fruits and vegetables, exhibited in the fail’s of the N. Y. 
Horticultural Society and the National Institute. Mr. 
H enby  T hackeb , one of the best scientific gardeners of the 
State, is a t the head of this department, and under his man
agement, it is intended to devote the greater part of the farm, 
ultimately, to gardening and fruit-growing.

Reader.—Have you any manufactures, or other depart
ments of business?

Mr. F .—At Oneida there is a large, new building, 68 feet 
long, 50 feet wide, three stories high, situated on a good 
water-power, and containing a flouring-mill, a saw-mill, and a 
general mechanics' shop. The flouring-mill makes the best of 
flour, and is worked to the extent of its capacity, to sup
ply orders from our friends in Vermont, Connecticut, and else
where, where the flour is kept for sale. There are also a shoe- 
shop and blacksmith-shop in ctive operation, besides which, 
the Community engage somewhat extensively in the sewing
silk trade, and in the manufacture of rustic furniture and 
steel traps. The following is an account of the different em
ployments as they stood last winter, with the distribution of 
men to each:

Matterà o f Fact. 15

Grist-mill, 3 men. Steel Traps, 4 men.
Saw-mill, 2 U Silk Peddling, 4 C C

Rustic Seats, 5 c c Shoe-shop, 2 c c

Broom-shop, 5 C C Miscellaneous, 9 c c

Teaming, 4 c c Kitchen, 2 u

School, 1 c c Children’s Dep’t, 1 c c

The several trades mentioned have grown up quite naturally
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16 Bible Communism.

in the Community, and afford a pleasant variety, adapted 
to the different tastes and faculties of the members. Changes 
are frequently made, so that persons can go through the 
whole circle of employments if they choose; and as spring 
opens, the above arrangement is broken up, several branches 
are dropped, and many of the men go into gardening and 
building operations.

Some of the trades mentioned are a little unique in charac
ter, as the manufacture of rustic seats and steel traps, the 
silk business, &c. They were brought in along with the other 
private attainments of members, and being adopted by the 
Community, have thus far proved pleasant and successful.— 
The Community received a silver medal at the New York 
State Fair, for specimens of their rustic seats. The steel 
traps are ordered in large quantities by hardware-dealers, to 
supply the trappers of the Far W est—the pioneers of civili
zation. In the silk business several men are constantly em
ployed in traveling, supplying merchants and others in the 
villages. This brings them into contact with business men, 
and affords a good recreation for those who wish to go out. The 
trips are generally not over a week or two, and by that time the 
men are glad to hie homewards. The women are principally 
occupied in household affairs, needle-work, &c., except that in 
the summer they mingle freely in the out-door labors of the 
garden and the farm. To relieve them somewhat from the 
exclusive and unhealthy occupation of sewing, the Associa
tion has recently furnished itself with one of Singer’s cele
brated Sewing Machines, which is found admirably adapted 
to the economies of Community life.

Reader.—W hat is the cost of living in the Association ?
Mr. F .—The only estimate we have made is recorded in 

our Second Annual Report ; according to which, the expense 
for board in 1849 was 45 cents per week for each individual, 
or about $24 per year ; and for clothing, $10,50 per year.

'Header.—W hat are your conditions of membership ? —
Mr. F .—Any one proposing to join the Association, ought
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first to understand and hold by heart our religious and so
cial doctrines; secondly, to count the cost of enlisting for life; 
thirdly, to get his freedom from any claims of kindred, &e.; 
and fourthly, to pay all his debts, or at least disclose them, 
that we may know his situation. Joining us is like mar
riage; and these are simply the prudent preliminaries of such 
a decisive act. If  the parties are not in sympathy, or are in 
external circumstances unfavorable to a union, it is better for 
them to remain friends, than to venture on a closer connexion.

Header.—Are you receiving members from time to time ?
Mr. F.—The Oneida Association is as full as it ought to 

be, with its present accommodations. But other affiliated 
Associations are commencing in several parts of the country, 
where new members might be received.

Reader.—Can any one leave the Association ? •
Mr. F.—Of course. When any one is discontented, and 

threatens to leave, we always set the doors wide open. De
sertions, however, have been few ; and several seceders, after 
trying the world, have come back.

Reader.— You say that there are other Associations com
mencing on these principles. Will you inform me more par
ticularly about them ?

Mr. F.—There are gatherings of Communists on the. 
Oneida plan, at Brooklyn, N. Y., Newark, N. J., Walling
ford, Ct., Putney and Cambridge, Vt. The Brooklyn Com
mune, numbering usually twenty-five persons, including chil
dren, has been mainly employed in the publication of The 
Circular— the organ of the movement—first as a weekly, and 
then as a semi-weekly journal. Two volumes have been is
sued. In  Newark, the Community has been established since 
1852 in connection with a Machine-shop, whose business is car
ried on in common, without waiges or accounts among the work
men. They number about 15 persons. Their establishment 
is prepared to execute orders for light machinery, as lathes, 
copper-plate printing presses, jewelers’ tools, &c. Thqir ad
dress is—(W m. B. I nslee & Co., Newark, N. J /  Wallinq- 

2 ‘
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18 Bible Communism.

fo rd  Association, is a gardening and agricultural Community, 
of 18 members, situated pleasantly on an eminence overlooking 
the valley of the Quinnipiac river, about a mile from the vil
lage of Wallingford, Ct. This Community has been estab
lished since the spring of 1851. At Putney and Cambridge 
in Yt., there are small Associations established, similar to the 
foregoing. Both are located eligibly, as to land ; the first 
suitable for Gardening, and the second for Dairy purposes.

Header.—Is there a property connection between these dif
ferent Associations P

Mr. F.—They form one general Community—holding a 
common interest in all things, and are accustomed to inter
change their services freely in men and money. Any means in 
the possession of one is used for the benefit of the whole.

Header.—W hat is the general state of health in the Asso
ciations ? W hat are your principles in regard to diet, and 
what system of medicine do you adhere to ?

Mr. F.— The health of the Community is generally good ; 
for instance, there has been no death or serious case of sick
ness among us for more than a year past. In  several instan
ces persons who came to us, in poor health, have since become 
sound and well. As to diet we have no restrictions against 
ordinary food, and as to medicine our system would be prop
erly called Pistipathy or Christopathy : i. e., it is a revival 
of the old-fashioned Faith-in-Christ Cure. W ith Faith, 
Love and Criticism, we find ourselves able to do without doc
tors and medicine. •

Header.—From your statements thus far, I  must infer 
favorably of the existing success of your institution, but you 
have only told me one side. I  want to know about the 
troubles and cost of Communism. Furthermore, it is gener
ally understood that you hold peculiar and radical views in 
respect to marriage and the sexual relations, winch are calcu
lated to repel people who value a current reputation in the 
world. Suppose we take up this branch of the subject.

Mr. F.—W ith pleasure, Sir. And I  am the more ready to

Digitized by Google



19

disclose to you frankly our position on the sexual question, as 
it forms an introduction and basis to the answer of your other 
question about the costs and sacrifices of Communism. Let 
us examine, then, in its length ,and breadth, the position of 
tlie Community on this subject. To this end I invite your 
attention to the systematic exposition which you will find on 
the following pages; cautioning you simply not to draw from it 
any hasty inferences concerning the practices of the Association. 
I t  is purely a theoretical view that we are now concerned with, 
and to this you will please confine your attention. I t  is no 
more than fair, however, both to you and the Association, that 
I  should forestall any undue alarm that you may be liable to, 
about the practical workings of our social doctrines; and for 
this purpose I  will cite two successive statements that occur 
in our past publications, relating to the social experience of 
the Association. The first is taken from our Second Annual 
Report, published in 1850 ; and the second from an article in 
The Circular, published in 1852. A report of the present 
condition of the Association, (in 1853, six years from the 
commencement at Oneida,) would not essentially differ from 
these statem ents:

EXTRACT FROM THE SECOND ANNUAL RETORT. (I860.)
‘‘ The condition of the Association is a matter-of-fact witness of the 

feasib ility  o f our social theory. Amativeness, the lion of the tribe of 
human passions, is conquered and civilized among us. If it were not, we 
could not possibly have held together and prospered as we have done, for 
four years since the beginning of the new order of things among us, and 
for two years since we commenced the experiment on a larger scalo at 
Oneida. All men of sense will say that amativeness, in a really licentious 
state of freedom, will inevitably breed bad business habits, social discords 
and explosions, bad health, and illegitimate propagation. Accordingly, 
assuming from the character of our principles that we are licentious, the 
world anticipates these ruinous results, and confidently predicts our speedy 
dissolution. But these results have not appeared. The foregoing Re
port shows an opposite state of things. Good business habits, social har
mony, good health, and very limited propagation, are the phenomena 
which the moralists and prophets must consider and account for. The 
fact that but one child ha3 been born at Oneida, that was begotten in the 
Association, (and that not illegitimately, or undcsignedly,) testifies loudly

Matters o f Fact.
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for the reality of the victory which we have obtained in separating the 
social from the propagative, in the sexual relation. That tact, and one 
other—that of our good health—are palpable and unanswerable contra
dictions of the hue and cry in certain quarters against our licentiousness. 
We give the prognosticators physical facts—statistics—‘figures that can
not lie.’ The syllogism we present is th is:—Licentiousness inévítabty 
leads to disease, and illegitimate propagation; but there is no disease or 
illegitimate propagation among us; ergo, we cannot be licentious. Will 
the moralists ruminate on this?”—p. 20.

EXTRACT FROM THE CIRCE LAR. ü$52.)
a As our course has not been sedulous, neither has it been unchaste; 

and those who are fond of imputing indecency to us, simply by inference 
from our free principles, only ¡?how that they have no confidence in their 
own virtue, except as it is secured by law. *'Mormonisin,’ ‘Mahometan
ism,’ ‘heathenism,’ are epithets easily applied by surmisers of corruption; 
but they are all false as applied to us. A just scrutiny of the household 
habits of the Oneida Community during any period of its history, would 
show, not a licentious spirit, but the opposite of licentiousness. I t would 
disclose less careless familiarity of the sexes—less approach to anything 
like 4 bacchanalian' revelry—vastly less unregulated speech and conduct— 
than is found in an equal circle of what is called good society in the world.- 
That we have disclaimed the cast-iron rules and modes by which selfishness 
regulates the relations of the sexes, is tru e ; but with these conditions we 
affirm, that there was never in that Association, one tenth part the special 
commerce that exists between an equal number of married persons in 
ordinary life. This statement can be substantiated by the oath of the 
Community, as our general modest behavior may he.verified by the testi
mony of disinterested persons who have often visited their friends there.

“And if this is not enough, let the proof of our morality be ibund in the 
broad fact of the general health of the Association. No death of an adult 
member has ever occurred at Oneida, and not a doctor has been employed; 
many who joined us sick have become well; and the special woes of wo
men in connection with children, have been nearly extinguished. The 
increase of population by birih, in our forty families, for the last four 
years, has been considerably less than the progeny of Queen Victoria 
alone. So much for the outcry of ‘ licentiousness and brutality.’ ”— Vol. I.
p. 66.
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S OC I A L  T H E O R Y .
[Re-printed from the First Annual Report of the Oneida Association, with ad

ditions and improvements.]

PRELIMINARIES.
This Report would not. he complete without a frank and 

full exhibition of the theory of the Association in regard to 
the relation of the sexes. An argument therefore, on this 
subject, prepared by J. H. N oy es early in the spring of 1848, 
and adopted by the Association from the beginning, as a de
claration of its principles, will here be presented, after a few 
introductory remarks.

1. The radical principles developed in this argument, were 
early deduced from the religious system evolved at New Ha
ven in 1834, were avowed in print by J. H. N oyes in 1837, 
and were discussed from time to time in the publications of 
the Putney press during nine years.

2. The complete elaboration of these principles was a pro
gressive work, carried on in connection with the long contin
ued growth and education of the Putney Association.

3. These principles, though avowed (as before stated) in 
1837, were not carried into action in any way by any of the 
members of the Putney Association till 1846.

4. I t  is not immodest, in the present exigency, to affirm 
th a t the leading members of the Putney Association belong
ed to the most respectable families in Vermont, had been ed
ucated in the best schools of New England morality and re- • 
finement, and were by the ordinary standards irreproachable 
in their conduct, so far as sexual matters are concerned, till 
they  deliberately commenced, in 1846, the experiment of a
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new state of society, on principles which they had been long 
maturing and were prepared to defend before the world.

5. I t  may also be affirmed without fear of contradiction, 
that the main body of those who have joined the Association 
at Oneida, are sober, substantial men and women, of good 
previous character, and position in society.

6. The principles in question, have never been earned into 
full practical embodiment, either at Putney or Oneida, but 
have been held by the Association, as the principles of an 
ultimate state, toward which society among them is advancing, 
slowly and carefully, with all due deference to sentiments and 
relations established by the old order of things.

7. The Association abstains from all proselyting, aggressive 
operations, publishing its sexual theory (at this time, as here
tofore) only in self-defence, and at the command of public 
sentiment.

8. The Association, in respect to practical innovations lim
its itself to its own family circle, not invading society around 
it, and no just or even legal complaint of such invasions can 
be found at Putney or Oneida.

9. The Association may fairly demand toleration of its the
ory and experiment of society, on the ground that liberty of 
conscience is guarantied by the Constitution of the United 
States and of the several states, and on the ground that 
Quakers, Shakers, and other religionists, are tolerated in con
scientious deviations from the general order of society.

10. The principles to be presented are not more revolution
ary and offensive to popular sentiment, them the speculations 
of Fourier on the same subject; and are simply parallel in their 
scope (not in their nature) with the theory of marriage and 
propagation which Robert Dale Owen and Frances W right 
propounded some years ago, in the public halls of New York, 
with great eclat. I f  infidels may think and speak freely on 
these £ delicate’ subjects, why may not lovers of Christ and 
the Bible take the same liberty, and be heard without irrita
tion ? '
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11. The ensuing argument professes to be nothing more
than an outline or programme of fundamental principles, and 
the original intention of the author was to have expanded it 
largely before publishing it. The proper limits of this Re
port, however, rather require that it should be condensed. I t  
is especially deficient in the development of the prudential 
and transitionary principles which govern the Association in 
practice. .

12. The argument cannot be perused with the fullest ad
vantage by any but those who are familiar with the religious 
theory, of which it is the sequel.

[The compilers also suggest, that the Reader will find in the ensuing 
article a formidable array of Scripture references, and that he will do well 
to  sit down before it, with Bible in hand, prepared for serious searching. 
Also the following remarks, from Dr. Edward Beecher’s £ Conflict of Ages,’ 
(though applied by him to an entirely different matter,) are recommended 
as a good preparative for the session:

“ If there is, in fact, a malignant spirit, of great and all-pervading power, 
intent on making a fixed and steady opposition to the progress of the 
cause of God,—and, if he well knows that there is one truth of relations 
so manifold, important and sublime, that on it depends, in great measure, 
the highest and most triumphant energy of the system of Christianity,— 
then, beyond all doubt, he would exert his utmost power in so misleading 
the church of God as to fortify them in the strongest possible manner 
against its belief and reception. He would as early and as far as possible, 
pervert and disgrace it. He would present it in false and odious combina
tions, and thus array against it the full power of that most energetic facul
ty  of the human soul, the association of ideas. He would fill the church 
and the ministry with a prejudgment against it, not founded on argument 
and yet so profound as to make its falsehood a foregone contusion, and that 
to such an extent as entirely to prevent any deep and thorough intellectual 
effort on the subject. He would, after succeeding in this, paralyze them 
with an effeminate timidity with reference even to any serious and thorough 
discussion of the subject; so that even men who are in general the boldest 
advocates of free inquiry shall tremble aud grow pale at the thought that 
any one with whom they are associated shall dare to avow an open and 
firm belief of the proscribed truthP*—Conflict of Ages, p . 223.]

Social Theory.
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BI BLE A R G U M E N T ;
Defining tlie Relations of the Sexes in the Kingdom of H eaven.

C H A P T E R  I .

Shots ing id  tat is 'properly to be anticipated concerning the
coming of the Kingdom of Heaven and its institutions on
earth.
P roposition i .—The Bible predicts the coming of the king

dom of heaven on earth. Dan. %\ 44. Isa. 25: 6— 9.
Note.—The religious world has constantly professed to be in expecta

tion of the kingdom of heaven, and especially for the last thirty years. 
The popular hope of the Millennium, the universal use of the Lord’s prayer, 
and the accumulating fervor of the public mind in relation to the Second 
Advent, Universal Reform, new theories of Society, Spiritual Manifesta
tions, &c. &c., are varied manifestations of that expectation.

P roposition ii .—The administration of the will of God in  
his kingdom on earth, will be the same as the administration 
of his will in heaven. Matt. 6: 10. Eph. 1: 10.

Note.—If we pray c Thy will he done on earth, as it is done in heaven 
we ought r.ot to shrink from filling out that prayer by asking specifically 
for whatever we know to be according to the will of God as it is done in 
heaven. For instance, we know that sin, disease and death, are banished 
from heaven. We ought then to pray that they may he banished from 
earth ; and if we pray for these things, we ought to expect them ; and if 
we expect them, we ought to labor for them ; and if we labor for them, 
we ought to begin by clearing away all doctrines that deny the possibility 
of them.

P roposition h i .—In heaven God reigns over body, soul, 
and estate, without interference from human governments; 
and consequently, the advent of his kingdom on earth will 
supplant all human governments. Dan. 2: 44. 1 Cor. 15:
24, 25. Isa. 26: 13, 14, and 33: 22.

Note.—In the introduction of the kingdom of heaven on earth, the
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citizens of that kingdom will necessarily be called to positions and duties, 
different from those of the Primitive church. The object in view at the 
beginning of the Christian dispensation, was not to establish the kingdom 
of heaven on earth immediately, but to march an isolated church through 
the world, establish the kingdom in the heavens, and prepare the way for 
the kingdom on earth, by giving the Gentiles the Bible and religious training. 
It was not the business of the Primitive church to supplant the govern
ments of this world. Hence they were directed to submit to the ‘powers 
that be.5 But at the end of ‘ the times of the Gentiles’ the church of God 
will be called to break in pieces 1 the powers that be,’ and take the place of 
them. This is necessarily implied in the proof of the tliird proposition 
above. (See also Dan. 7: 22, 27.) This difference of positions is a sufficient 
general answer to those who insist on a literal subjection of the present 
church to the precepts of the Primitive church concerning civil governments 
and institutions.

P roposition it .— The institutions of the kingdom of heaven 
arc of such a nature, that the general disclosure of them 
in the apostolic age would have been inconsistent with the 
continuance of the institutions of the world through the times 
of the Gentiles. They were not, therefore, brought out in 
detail on the surface of the Bible, but were disclosed verbally 
(more or less) by Paul and others, to the interior part of the 
church. 1 Cor. 2: 6. 2 Cor. 12: 4. John 16: 12, 13. (Com
pare John 3: 12.) Heb. 9: 5, in the original. The holy of 
holies in the temple, wliich was veiled from all but the High 
Priest, symbolized heaven. I t  was necessary that the veil 
should remain between the world and heaven, till the end of 
the times of the Gentiles. Then it is to be removed. Kev. 
11: 15—19.

JVbtel.—Christ charged his disciples not to publish all the truths he had 
committed to them, in the injunction, ‘ Cast not your pearls before swine 
and. on the other hand, he forbore to tell them many things which were 
in his heart, because they were ‘not able to bear them.’ In bis conversa
tion with Nicodemus, he signified, that there was a class of interior truths, 
which he called ‘heavenly things,’ more incredible and unintelligible to the 
sensual understanding by far, than the doctrine of regeneration that Nico
demus made so great a mystery of; that be classed among earthly things, 
as a doctrine which every teacher in Israel ought to be familiar with, and 
said, ‘ If I have told you earthly things and you believe not, how shall ye 
believe if I tell you of heavenly things V He was prepared to reveal 
heavenly things, but Nicodemus was not prepared to believe even earthly

Social Theory.
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things. He promised his disciples that the Spirit of truth which he 
would send, should lead them into these interior truths; but they observed 
his caution and example, and did not cast them before swine, or reveal 
them prematurely to any who could not bear them, by committing them 
to writing. Paul refers to heavenly things when he says, ‘We speak 
wisdom among them that are perfect.’ Tlie Corinthians to whom he was 
writing, ‘ were yet c a r n a l h e  could not speak unto them as unto spiritual; 
but he stirred up their ambition to become spiritual, that they might 
know the deep things of God. When he was caught up into paradise, he 
heard ‘ unspeakable words’ that it was 'not lawful for a man to utter. ’ 

Note 2.—From the foregoing it follows, that we cannot reasonably look 
for a parade of proof-texts, specifically sanctioning every change which the 
kingdom of heaven is to make in the institutions of the world. It is to be 
assumed that the church which is called to introduce that kingdom will 
have the same spiritual understanding which was the key to the unwritten 
mysteries of the inner sanctuary in Paul’s time. It is enough, if the Bi
ble furnishes radical principles on which a spiritual mind can stand and 
reason fij/rnly concerning things within the veil. The Bible must not be 
asked to lead us step by step into the holy of holies, but only to point the 
way, consigning us to the specific guidance of ‘ the spirit of wisdom and 
revelation.’ Eph. 1: 17.

C H A P T E R  I I .

Showing that Marriage is not an institution o f the Kingdom o f 
Heaven, and must give place to Communism.
P roposition v .—In the kingdom of heaven, the institution 

of marriage which assigns the exclusive possession of one woman 
to one man, does not exist. Matt. 22: 23—30. cIn the
resurrection they neither marry nor are given in marriage/ 

Note.—Christ, in the passage referred to, docs not exclude the sexual 
distinction, or sexual intercourse, from the heavenly state, but only the 
world’s method of assigning the sexes to each other, which alone, creates 
the difficulty presented in the question of the Sadducees. Their ques
tion evidently referred only to the matter of ownership. Seven men had 
been married to one woman, and dying successively, the question was, 
whose she should be in the resurrection. Suppose the question had 
been asked, in reference to Slavery instead of marriage, thus: A man own
ing a slave dies and leaves him to his brother; he dying, bequeaths him to
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the next brother, and so seven of them in succession own this slave; now 
whose slave shall he be in the resurrection ? This, evidently, is the 
amount of the Sadducees’ question, and Christ’s answer is as though he 
had said that in the resurrection there are neither slaves nor slaveholders. 
It is a nullification of the idea of marriage ownership. Can any thing 
more be made of it? To assume from this passage a nullification of the 
sexual relation, as the Shakers and others do, is as absurd as it would bo 
to assume that because there is no slavery, there is therefore no serving 
one another m the resurrection; whereas the gospel teaches that there, 
is more serving one another there than in the world. The constitu
tional distinctions and offices of the sexes belong to their original paradi
saical state ; and there is no proof in the Bible or in reason, that they are 
ever to be abolished, but abundance of proof to the contrary. 1 Cor. 11: 
3—11. The saying of Paul that in Christ ‘ there is neither Jew nor 
Greek, neither male nor female! &c., simply means that the unity of life 
which all the members of Christ have in him, overrides all individual dis
tinctions. In the same sense as that in which the apostle excludes dis
tinction of sexes, he also virtually excludes distinction of persons; for he 
adds, ‘ Ye are all one in Christ Jesus.’ Yet the several members of Christ, 
in perfect consistency with their spiritual unity, remain distinct persons; 
and so the sexes, though one in their innermost lite, as members of Christ, 
yet retain their constitutional distinctions.

P roposition y i.— In the kingdom of heaven, the intimate 
union of life and interests, which in the world is limited to 
pairs, extends through the whole body of believers ; i. e. com
plex marriage takes the place of simple. John 17: 21. 
Christ prayed that all believers might he one, even as he and 
the Father are one. His unity with the Father is defined in 
the words, ‘A ll mine are thine, and all thine are mine! Ver. 10. 
This perfect community of interests, then, will be the condi
tion of all, when his prayer is answered. The universal unity 
of the members of Christ, is described in the same terms that 
are used to describe marriage-unity. Compare 1 Cor. 12: 
12—27, with Gen. 2: 24. See also 1 Cor. 6:15— 17, and 
Eph.5: 30—32.

Note.—Love between the children of God, is excited and developed by 
a motive similar to that which produces ordinary fam ily  affection 
* Every one that loveth him that begat, loveth also him that is begotten 
of him.’ 1 John 5: 1. The exciting cause is not sexuality, or any other 
external quality, but the fact that the parties have one Father, and of 
course, one life. The sons and daughters of God, must have even a
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stronger sense of their blood-relationship than ordinary brothers and sis
ters ; because the Spirit of the lather, by which they are begotten, is 
their abiding Comforter, always renewing their consciousness of unity 
with him and with each other. Marriage, in the world, requires a man 
to 'leave father and mother and, cleave unto his wife? But the sons and 
daughters of God can never leave their Father and mother. Of course, 
the paramount sexual affection, required by the law of marriage, can have 
no place among them. They live as children with their Father forever, 
and the paramount affection of the household is not sexual, but brotherly 
love, an affection that, grows directly out of the common relationship to 
the Father, and of course is as universal as that relationship, and as ap
propriate between male and male, as between male and fe male. This af
fection as it exists between the different sexes, is necessarily unlimited as 
to number. A brother may love ten sisters, or a sister ten brothers, ac
cording to the customs of the world. The exclusiveness of marriage 
does not enter the family circle. But heaven is a family circle; and 
when we say that brotherly love is the paramount affection of that circle, 
we mean that it takes the place of supremacy which the matrimonial 
affection occupies in this world; it is that by which the members of God’s 
family are brought into the closest possible union; that which controls 
and directs the sexual, as well as every other subordinate affection. For 
this reason there is neither marrying nor giving in marriage in the resur
rection. Marriage makes of l twain one fleshf but the brotherly love of 
heaven, makes of all one spirit. The unity of all God’s family is de
scribed in Christ’s prayer, John 17: 21—23, as far more complete, than 
any that earthly imaginations conceive of as existing in the conjugal re
lation.

P roposition v ii.—The effects of the effusion of the Holy 
Spirit on the day of Pentecost, present a practical commen
tary on Christ’s prayer for the unity of believers, and a sam
pie of the tendency of heavenly influences, which fully confirm 
the foregoing proposition. c All that believed were together, 
and had all things common ; and sold their possessions and 
goods, and parted them to all, as every man had need/— 
c The multitude oi them that believed were of one heart and 
of one soul; neither said any of them that aught of the 
things which he possessed was his own; but they had all 
things common/ Acts 2: 44, 45, and 4: 32. Here is unity 
like that of the Father and the Son : ‘ All mine thine, and 
all thine mine/

Note 1.—The unity of the day of Pentecost is not to be regarded as
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temporal*}’ and circumstantial. On the contrary, the accommodation to 
the fashion of the world, which succeeded and overlaid it in the apostolic 
age, was the transitory state of the church, and Pentecostal community of 
interests was its final and permanent condition in the heavens. The spirit 
of heaven manifested its nature and tendency for a moment, and th’eiPgavo 
way for a season to the institutions of the world. The seed of heavenly 
unity fell into the earth, and was buried for a time, but in the harvest at 
the Second Coming it was reproduced, and became the universal and 
eternal principle of the church.

Note 2.—Even under the straitened policy of the times subsequent to 
the day of Pentecost, we can discover the workings of the principles of 
Heavenly Association in the management of property. Many hints occur 
throughout the New Testament, which prove, that after the first outburst 
of the Community spirit on the day of Pentecost had been suppressed by 
persecution, the various churches formed themselves into a great mutual 
insurance company, as it might be called, which guaranteed their members 
against poverty. I t is evident, that the whole substance of each was 
pledged for the support of all. It was in this way that they realized 
Christ’s promise, that those who forsook all for him, should have 1 an 
hundred-fold in this present life,’ of the very things they gave up. That 
promise certainly was not, and could-not be, fulfilled in any other way.— 
The Community spirit was carried into practice as far as possible, without 
coming into collision with surrounding institutions, and far enough to pro
vide sustenance for all during their stay previous to Christ’s coming.— 
Paul was the chief commissioner through whose agency the scattered 
churches bore one another’s burdens ; and distribution was made to every 
man as every man had need. He says to the Corinthians, “ I mean not 
that other men be eased and you burdened; but by an equality, that, now 
at this time your abundance may be a supply for their want, that their 
abundance also may be a supply for your w ant: that there may be an 
equality, as it is written: lie that had gathered much had nothing over, 
and he that had gathered little had no lack.” 2 Cor. 8: 13—15. This 
certainly is in essence actual Communism.

Note 3.—We admit that the community principle of the day of Pente
cost, in its actual operation at that time, extended only to goods and 
chattels. Yet wc affirm that there is no intrinsic difference between 
property in persons and property in things ; and that the same spirit which 
abolished exclusiveness in regard to money, would abolish, if circumstances 
allowed full scope to it, exclusiveness in regard to women and children.—- 
As we infer that a solvent which has corroded the surface of a stone, 
would consume the whole of it, if allowed a full operation, so we infer 
from the operation of the spirit, of heaven on the day of Pentecost, partial 
and temporary though it was, that in a continuous and perfect experiment, 
that spirit would consume all exclusiveness. The reason why a partial
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and temporary experiment only was exhibited, may be inferred from what 
has already been said in relation to the difference of times. (See Note 
to Prop, iii, and Prop, iv.) The world was not ripe for a thorough revolu
tion even in regard to property, and much less in regard to sexual moral
ity. A momentary operation of the commuui ty-spirit on property exclu
siveness was tolerated, but the experiment could go no further without a 
destructive collision with civil government, which was not according to 
the design of God at that time.

Note 4.—Paul expressly places property in women and property in 
goods in the same category, and speaks of them together, as ready to be 
abolished by the advent of the kingdom of heaven. (The time,5 says he,
1 is short; it remaineth that they that have wives be as though they had
none;___ and they that buy as though they possessed n o t ; . . . .  for the
fashion of this world passeth away.5 (1 Cor. 7: 29—31.) On the d«ay of 
Pentecost, c they that bought were as though they possessed not.5 The 
fashion of the world passed away in regard to property, for the time be
ing. It is fair to infer from PaitFs language, that the fashion of the world 
in regard to wives was. in his view, to pass away in the same manner ; 
i. e., that exclusiveness was to be abolished, and free love or complex- 
marriage take its place, in the heavenly state into which the church was 
about entering.

P roposition v iii.— The abolishment of appropriat ion is in
volved in the very nature of a true relation to Christ in the 
gospel. This we prove thus :—The possessive feeling which 
expresses itself by the possessive pronoun mine, is the same in 
essence, when it relates to women, as when it relates to money, 
or any other property. Amativeness and acquisitiveness are 
only different channels of one stream. They converge as we 
trace them to their source. Grammar will help us to ascer
tain their common centre ; for the possessive pronoun mine, 
is derived from the personal pronoun I ;  and so the possessive 
feeling, whether amative or acquisitive, flows from the per
sonal feeling, i. e., is a branch of egotism. Now egotism is 
abolished by the gospel relation to Christ. The grand mys
tery of the gospel is vital union with Christ—the merging of 
self in his life—the extinguishment of the pronoun I  at the 
spiritual centre. Thus Paul says,‘ I  live, yet not I , but Christ 
liveth in me/ The grand distinction between the Christian 
and the unbeliever—between heaven and the world—is, that
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in one reigns the we-spirit, and in the other the I-spirit.— 
From I  comes mine, and from the I-spirit comes exclusive 
appropriation of money, women, &c. From we comes ours, 
and from the we-spir it comes universal community of interests.

P roposition ix .—The abolishment of sexual exclusiveness 
is involved in the love-relation required between all believers 
by the express injunction of Christ* and the apostles, and by 
the whole tenor of the New Testament. ‘ The new command
ment is, that we love one another/ and that, not by pairs, as 
in the world, but en masse. W e are required to love one an
other fervently, (1 Peter 1: 22,) or, as the original might be 
rendered, hurningly. The fashion of the world forbids a man 
and woman who are otherwise appropriated, to love one an
other burningly—to flow into each other’s hearts. But if they 
obey Christ they must do this; and whoever would allow them 
to do this, and yet would forbid them (on any other ground 
than that of present expediency) to express their unity of 
hearts by bodily unity, would c strain at a gnat and swallow a 
camel /  for unity of hearts is as much more important than 
tho bodily expression of it, as a camel is bigger than a gnat.

Note.—The tendency of religious unity to flow into the channel of ama
tiveness, manifests itself in revivals and in all the higher forms of spiritual
ism. Marriages or illegitimate amours usully follow religious excitements. 
Almost every spiritual sect has been troubled by amative tendencies. These 
facts are not to be treated as unaccountable irregularities, but as expres
sions of a law of human nature. Amativeness is in fact (as will be seen 
more fully hereafter) the first and most natural channel of religious love. 
This law must not be despised and ignored, but must be investigated and 
provided for. This is the object of the present treatise.

P roposition x.—The abolishment of worldly restrictions 
on sexual intercourse, is involved in the anti-legality of the 
gospel. I t  is incompatible with the state of perfected free
dom towards which Paul’s gospel of c grace without law’ 
leads, tha t man should be allowed and required to love in all 
directions, and yet be forbidden to express love in its most 
natural and beautiful form, except in one direction. In  feet, 
Paul says with direct reference to sexual intercourse— i All
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things are lawful for me; but all things are not expedient;' 
all things are lawful for me, but I will not be brought under 
the power of any;' ( ICor. 6: 12 ;) thus placing the restric
tions which were necessary in the transition period on the 
basis, not of law, but of expediency and the demands of 
spiritual freedom, and leaving it fairly to be inferred that in 
the final state, when hostile surroundings and powers of bon
dage cease, all restrictions also will cease.

Note.—The philosophy of love and its expression is this : love in all its 
forms, is simply attraction, or the tendency of congenial elements to ap
proach and become one. The attraction between the magnet and t he steel 
is a familiar illustration of the nature of love. The most important differ
ence between the two is, that while the attraction of inanimate substances 
is wholly involuntary, love, or the attraction of life towards life, is modified 
by the will. Volition can concentrate and quicken congenial elements, and 
so can increase love ; but it cannot create congeniality, and therefore it can 
only modify, not create love. So that the essence of love is attraction, 
whether it is modified by the will or not. This, then, we repeat, is the 
nature of love in all its forms—as well between God and man, and between 
man and man. as between man and woman—as ’well between the highest 
spheres of spiritual life, as between the lowest sensual elements. Life seeks 
unity with congenial life, and finds happiness in commingling. Love while 
seeking unity, is desire—in unity, it is happiness. The commands of the 
Bible to love God and his family, and not to love the world, are commands 
to exercise the will in favoring profitable, i. e. spiritual attractions, and in 
denying unprofitable, i. e. fleshly attractions.

In a perfect state of things, where corrupting attractions have no place, 
and all susceptibilities are duly subordinated and trained, the denying 
exercise of the will ceases, and attraction reigns without limitation. In 
such a state, what is the dilFerence between the love of man towards 
man. and that of man towards woman? .Attraction being the essence of 
love in both cases, the difference lies in this, that man and woman are so 
adapted to each other by the differences of their natures, that attraction 
can attain a more perfect union between them than between man and man, 
or between, woman and woman. Attraction between the magnet and the 
steel is the same in essence, whatever may be the forms of 1 he surfaces 
presented for contact. If a positive obstruction intervenes, the steel 
advances to the obstructing substance, and there stops. If nothing inter
venes. and the tangent ends arc plane surfaces, the steel advances to plane 
contact. Tf the tangent ends are ball and socket, or mortise and tenon, the 
steel, seeking by the law of attraction the closest possible unity, advances to 
interlocked contact. So love, restrained by law and the will, as in the world,
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ia stopped by positive obstructions: love between man and man can only 
advance to something like plain contact; while love between man and wo
man can advance to hrterlocked contact. In other words, love between 
the diirerent sexes, is peculiar, not in its essential nature, but because 
they are so constructed with reference to each other, both spiritually and 
physically, (for the body is an index of the life,) that more intimate unity, 
and of course more intense happiness in love, is possible between them 
than between persons of the same sex.

Now in a state of unobstructed love, it is as certain that attraction act
ing between man and woman, will seek its natural expression in sexual in
tercourse, as that the magnet and steel will approach each other as near 
as possible, or as that the attraction between man and man will seek its 
natural expression in the ‘kiss of charity’ or the embrace; and legal ob
structions are no more compatible with spiritual freedom and rational 
taste in one case than in the other. It was manifestly the design of God 
in creating the sexes, to give love more intense expression than is possible 
between persons of the same sex; and it is foolish to imagine that he wall 
ever abandon that design by unsexing his children, or impede it by legal 
restrictions on sexual intercourse, in the heavenly state.

P roposition x i.—The abolishment of the marriage system 
is involved in Paul's doctrine of the end of ordinances. Mar
riage is one of the ‘ordinances of the worldly sanctuary.'— 
This is proved by the fact that it has no place in the resurrec
tion. (See Proposition 5.) The Roman Catholic church places 
it among its seven sacraments. (See Power’s Catholic Manual, 
pp. 29, 185.) Paul expressly limits it to life in the flesh. 
Rom. 7: 2, 3. The assumption, therefore, that believers are 
dead to the world by the death of Christ, (which authorized 
the abolishment of Jewish ordinances,) legitimately makes 
an end of marriage. Col. 2: 20.

Note 1.—Marriage stands on the same basis with the Sabbath. Both 
may be defended, on the ground of the sanction of the decalogue, and of 
their necessity and usefulness. Both may be assailed, on the ground of 
their legality and unprofitableness. Both are k shadows of good things to 
come.’ As one day in seven is to a perpetual Sabbath, so marriage in 
pairs is to the universal marriage of the church of Christ.

Note 2.—The abolishment of the Jewish ordinances was the ‘offense of 
the cross’ in the apostolic age. Gal. 5: 11. & 6: 12. The nullification of 
circumcision was as revolting and impious to the Jew, as the nullification 
of marriage can be to the Gentile. Written commandments were as formid
ably arrayed against the spiritual doctrines of the new church in the one
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case, as they are in the other. The clash of the moral conscience with the 
spiritual, was as complete in the one case as it is in the other. God’s old 
orders confronted his new. The apostles had even less warrant in the Old 
Testament for their attack on the Jewish ritual, than we have in the whole 
Bible for our attack on marriage. The primitive ‘offense of the cross’ 
brought the church into collision with the civil as well as the ecclesiastical 
authorities, compelled believers to die substantially to the world at the out
set, and exposed them to constant persecution and the hazard of literal 
death. If the spirit of Christ and of the unbelieving world are as hostile 
to each other now as ever, (which is certainly true.) it is clear that the 
cross of Christ must have a development in the dispensation of the fullness 
of times, as offensive to the Gentile world, as its nullification of the Sinai 
law was to the Jewish world. Where then shall we look for the present 
1 offense of the cross V How shall the gospel of death to the world by the 
death of Christ, protrude itself in a practical form, as it did in the apos
tolic age, and attack the central life of the Gentile world? The offense 
cannot come on the same point as it did in the Primitive church; for the 
special ordinances of Judaism have passed away. The same may be said of 
the ordinances of Popery, so far as the most important part of the religious 
world is concerned. The nullification of the ordinances of the popular 
Protestant sects, cannot he a full *' offense of the cross.’ corresponding to 
the primitive offense; first, because the ecclesiastical authority of those 
sects is feeble, divided, and clashing; and secondly, because they have no 
c iv ilauthority; so that emancipation from the ordinances of anyone of 
them is only a partial collision with the ecclesiastical world, and no col
lision with the civil world. Whereas the primitive ; offense of the cross,’ 
was a full collision with the highest authorities both ecclesiastical and 
civil. Where then shall the death-blow of the flesh fall on the Gentile 
world? We answer—on marriage. That is a civil as well as religious 
ordinance, performed by clergymen and magistrates, defended by religion 
and law, common to all sects, and universal in the world. On that point 
the : offense of the cross’ will be just what it was in the apostolic age on 
the ordinances of Judaism.

Note 3.—We admit that Christ and the apostles, with wise reference to 
the transitionary necessities and hostile surroundings of the church of their 
time, and to the purpose of God to give the Gentiles a dispensation of legal 
discipline, abstained from pushing the war against worldly institutions to 
the overthrow of marriage. Yet we insist that they left on record princi
ples which go to the subversion of all worldly ordinances, and that the 
design of God was and is, that, at the end of the times of the Gentiles, the 
church should carry out those principles to their legitimate results.

•j
P roposition x ii.— The law of marriage is the same in kind 

with the Jewish law concerning meats and drinks and holy
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days, of which Paul said that they were ‘contrary to us, and 
were taken out of the way, being nailed to the cross/ Col. 
2; 14. The plea in favor of the worldly system of sexual 
intercourse, that it is not arbitrary but founded in nature, 
will not bear investigation. All experience testifies, (the 
theory of the novels to the contrary notwithstanding,) that 
sexual love is not naturally restricted to pairs. Second mar
riages are contrary to the one-love theory, and yet are often 
the happiest marriages. Men and women find universally, 
(however the fact may be concealed,) that their susceptibility 
to love is not burnt out by one honey-moon, or satisfied by 
one lover. On the contrary, the secret history of the human 
heart will bear out the assertion that it is capable of loving 
any number of times and any number of persons, and that 
the more it loves the more it can love. This is the law of 
nature, thrust out of sight, and condemned by common con
sent, and yet secretly known to all. There is no occasion to 
find fault with it. Variety is, in the nature of things, as beau
tiful and useful in love as in eating and drinking. The one- 
love theory is the exponent, not of simple experience in love, 
but of the ‘ green-eyed monster/ jealousy. It is not the lov
ing heart, but the greedy claim ant of the loving heart, that sets 
up the popular doctrine that one only can be truly loved.

Note 1.—It is true, and an important truth, that in a right spiritual 
medium, the law of affinity may bring about special pairing; i. e., that 
each individual may find a mate whose nature best matches his own, and 
whom of course he will love most. But this truth, confessedly, is no 
barrier to friendly relations and common conversation with others; and 
in the nature of things, it is no more a barrier to love and sexual inter
course with others.

Note 2.—There is undoubtedly a law of dualty in love indicated in all 
nature, and suggested in the creation of the first pair. Indeed this law 
takes its rise from the constitution of God himself, who is dual—the Fa
ther and the Son—in whose image man was made, male and female, and 
of whose nature the whole creation is a reflection. But the question is, 
how does this law operate in such a multiplex body as the church of 
Christ? Does it exhaust itself on the petty business of joining individual 
persons in pairs, or is its main force directed to the establishment of the
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great dualty between the whole of one sex and the whole of tlie other 7  

There is dualty in a dancing party. All that is done in the complex 
movements of the whole company may be summed up in this: Man dances 
with woman; but this general dualty is consistent with unlimited inter
change of personal partnerships. We cannot fairly infer anything in favor 
of restricting sexual intercourse to pairs, from the fact that only two per
sons were created; for we might just as well infer from that fact th&i con
versation and every other mode of intercourse ought to be restricted to pairs. 
Adam in the garden had nobody to converse with but Eve, but this is no 
reason why a man should talk with no body but his wife. We maintain that 
in the body of Christ, universal unity is the main point; and that the dualty 
between all men and all women, overrides all inferior dualties. For exam
ple, suppose a man, A, is married to a woman, B ; and a man, C, to a 
woman, D. Our position is, that in Christ the union of the whole four is 
first in importance, and the union of the pairs is secondary. We say that 
it is not enough that A is married to B, making the dual unit A B ; and 
C to D, making the dual unit C D ; but that the unit A B ought also to 
be married to the unit C D, making the quadruple unit A B C D .  And 
we say further, tha t in the approach and marriage of the pair A B, to the 
pair C D, it is the dictate of the law of dualty, and the self-evident demand 
of nature, that the man of each pair should face the woman of the other. .

and the triangles ABD  
Let the eight triangles,

Illustration.—In the figure an
nexed, let the whole triangle ACE 
represent Christ; then the trian
gles AED and ACD may represent 
two generic churches in Christ, as 
the Primitive and Gentile, or the 
heavenly and the visible churches ; 
the triangles AFD and EFD may jT 
represent two nations in the church AED; 
and CBD, two nations in the church ACD. 
made by the union of the triangles 1 and 2, 3 and 4, 5 and 6 , &c., be pairs 
of male and female; and let the sixteen single triangles, 1, 2, 3, 4, 5, &c., 
be individual persons. Here there are five sorts of interests to be cared 
for: 1st, the interests of individuals; 2d, those of pairs; 3d, those of na
tions ; 4th, those of churches; 5th, those of Christ. In what order shall 
they be estimated ? In the world the interests of individuals stand first, 
of pairs second, and so on, the interests of Christ being last. In a true 
state this order is inverted. The interests of Christ stand first, because 
they include and are the sum of all other interests. The unity of Christ 
is more important, and therefore more sacred, than the individuality of 
persons, the union of individuals in pairs, the union of pairs in nations, or 
the union of nations in churches. So throughout the series, the more 
comprehensive unities take precedence of those that are less: the unity of
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the generic churches is more important than that of nations; the unity of 
nations than that of pairs, &c. It may be seen also by this illustration, 
how the law of dualty is preserved in complexity. Each pair constitutes 
a triangular unit like each individual. Each union of pairs, as of 1 and 2 
with 15 and 16, constitutes a dual unit of the same original form. Each 
union of nations, as of ABD with CBD, constitutes a similar dual unit. 
And the union of the two churches constitutes the universal dual unit, or 
body of Christ.

P r o po sit io n  xm .— The law of marriage ( worketh wrath/
1. It provokes to secret adultery, actual or of the heart.—
2. It ties together unmatched natures. 3. It sunders matched 
natures. 4. It gives to sexual appetite only a scanty and 
monotonous allowance, and so produces the natural vices of 
poverty, contraction of taste, and stinginess or jealousy. 5. It 
makes no provision for the sexual appetite at the very time 
when that appetite is the strongest. By the custom of the 
world, marriage, in the average of cases, takes place at about 
the age of twenty-four: whereas puberty commences at the 
age of fourteen. For ten years, therefore, and that in the 
very flush of life, the sexual appetite is starved. This law of 
society bears hardest on females? because they have less oppor
tunity of choosing their time of marriage than men. This 
discrepancy between the marriage system and nature, is one 
of the principal sources of the peculiar diseases of women, of 
prostitution, masturbation, and licentiousness in general.

Note.—The only hopeful scheme of Moral Reform, is one which will 
bring the sexes together according to the demands of nature. The desire 
of the sexes is a stream ever running. If it is dammed up, it will break 
out irregularly and destructively. The only way to make it safe and use
ful, is to give it a free natural channel. Or to vary the illustration, the 
attractions of male and female are like positive and negative electricities. 
In equilibrium, they are quiet. Separate them, and they become turbulent. 
Prostitution, masturbation, and obscenity in general, are injurious eruptions, 
incident to unnatural separations of the male and female elements. Re
form, in order to be effectual, must base itself on the principle of restor
ing and preserving equilibrium by free intercourse. Even in the world 
it is known that the mingling of the sexes to a certain extent, is favorable 
to purity; and that sexual isolation, as in colleges, monasteries, &c., breeds 
salacity and obscenity. A system of complex-marriage, which shall 
match the demands of nature, both as to time and variety, will open the
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prison doors to the victims both of marriage and celibacy : to those in 
married life who are starved, and those who are oppressed by lusty to 
those who are tied to uncongenial natures, and those who are separated 
from their natural mates;—to those in the unmarried state who arc 
withered by neglect, diseased by unnatural abstinence, or plunged into 
prostitution and self-pollution, by desires which find no lawful channel.

C H A P T E R  I I I .
Showing that Death is to he abolished in the Kingdom o f 

Heaven, and that, to this end, there must he a restoration 
of true relations between the Sexes.
Proposition xiv.—The kingdom of God on earth is des

tined to abolish death. 1 Cor. 15: 24—26. Isaiah 25: 8.
Note.—The resurrection of Christ is the original factor, by the involu

tion of which the resurrection of all other men is to be effected. Assuming 
that the resurrection of mankind is divided into two acts, and that one of 
these (the first resurrection) came to pass at the Second Coming, in A. D. 
70, and that the other (which is the general resurrection) is yet fixture, 
(which propositions we have elsewhere established.) it is evident that we 
have, in the past, two matter-of-fact specimens of the nature of the resur
rection. from which we must form our conclusions concerning the resurrec
tion that is to come. As we call the resurrection of Christ the original 
factor, so (availing ourselves further of mathematical terms) we may say 
that the resurrection at the Second Coming was the second power, and that 
the coming resurrection will be the third power, of the resurrection of Christ. 
It is, in a certain sense, Christ’s own body that is rising through all these 
resurrections. First, his personal body arose; then his corporate body, 
the Primitive church; and finally will be raised his completed, universal 
body. Now, whatever essential elements we find in the original factor, 
and in its second power, will also be found, we may be sure, in its third 
power. What then, in the first place, are the essential elements of the 
resurrection of Christ? We may take for an answer this Scripture; 
iTkou w ilt not leave m y soul in Hades; nor staffer thine Holy One to see 
corruption.’ (Acts 2: 31.) The fact answering to this language in Christ’s- 
case was, the redemption of his soul and body from the power of death. 
In the next place we inquire, What were the elements of the resurrection 
at the Second Coming ? The answer we find in the following announce
ments from the writings of Paul: £ We shall not all sleep, [i. e., at the 
coming of the Lord, then at hand,] bul we shall all be changed. . . . The 
dead shall be raised incorruptible, and we shall be changed. . . I f  we be-
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.voe that Jesus died and rose again , even so them also which sleep in Je

sus, will God bring  [i. e., raise up] with him . . . The dead in Christ shall 
rise f i r s t ; then we which are alive and remain shall be [changed and] 
caught up* &c. 1 Cor. 15: 51, and 1 Thess. 4: 14. Observe, Paul reasons, as 
we do, from the elements of the original factor, and thence deduces two re
sults, corresponding to the two facts which we have noted in Christ’s res
urrection, viz., the return o f the dead from Hades, corresponding to the 
redemption of Christ's soul; and the immortalization o f the living , corre
sponding to the revival o f Christ's body. These anticipations became facts 
at the Second Coming, in A. D. 70. We are bound, then, in anticipating 
the final resurrection, or the resurrection of Christ, carried to its third 
power, to expect the same two elements, i. e., a complete victory over death 
in its two-fold power over the soul and over the body—against the dead 
and against the living; and as in this final victory the world is to be de
livered up to Christ, (which was not the fact at the first resurrection,) the 
redemption o f soul and body from  the power o f death must be expected as 
a  universal Jact in this world; which fact is indeed expressly predicted in 
the following glorious words of Isaiah: “ In this mountain shall the Lord 
of hosts make unto all people a feast of fat things, a feast of wines on the 
lees; of fat things full of marrow, of wines on the lees well refined. And 
he will destroy in this mountain the face of the covering cast over all peo
ple, and the vail that is spread over all nations. H e w i l l  s w a l l o w  

u p  d e a t h  i n  v i c t o r y  ; and the Lord God will wipe away tears from  off 
aUfaces ; and the rebuke o f his people shall he take away from  off a ll the 
earth: fo r  the Lord hath spoken it." Isaiah 25: 6 : 8 .

P r o po sit io n  x v .— The abolition of death is to be the last 
triumph of the kingdom of heaven; and the subjection of all 
other powers to Christ, must go before it. 1 Cor. 15: 24—26. 
Isaiah 33: 22— 24.

Note 1.—This proposition can be shown to be rational as well as scrip
tural. The body cannot be saved from disease and death till Christ has 
control of the powers which determine the conditions ot the body. The 
powers of law and custom, organizing society, determine the conditions of 
the body. For instance, the present form of society compels the mass of 
mankind to drag out life in excessive labor—a condition inconsistent with 
the welfare of the body. Before Christ can save the body, then, he must 
‘put down all [present] authority and rule,’ and have power to organize 
society anew. A physician cannot cure diseases generated in a pestilential 
dungeon, while the patient remains there. The marriage system is a part 
of the machinery of present society, which seriously affects the conditions 
of the body, as appears in Proposition xiii. and Note, and as will appear fur
ther hereafter. Christ must, therefore, have control of this department.
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and arrange sexual conditions according to the genius of his own king
dom, before he can push his conquests to victory over death. Whoever 
has well studied the causes of human maladies, will be sure that Christ, in 
undertaking to restore man to Paradise and immortality, will set up his 
kingdom first of all, in the bed-chamber and the nursery.

Note 2.—This proposition gives a sufficient answer to those who insist 
that the resurrection of the body must go before the social revolutions 
which we propose. These revolutions are the very means by which the 
resurrection power is to be let in upon the world. It might as ration
ally be said that the snows of winter must not melt till the grass has 
grown, or that the clods over the dead must not be broken up till the 
dead have come forth from their graves, as that the institutions of this 
world must not be abolished till the resurrection of the body is finished. 
It is true that, as life works legitimately from within outward, the in
stitutions of the world ought not to be broken up till holiness is established 
in the heart, and moral discipline has advanced to maturity ; i. e., till 
all things are ready for the resurrection of the body. The shell of the 
young bird ought not to be broken, till the life of the bird itself is suf
ficient to make the breach. Yet in the order of nature, the shell bursts 
before the bird comes forth : so the breaking up of the fashion of the 
world precedes the resurrection of the body.

Note 3.—The interests of human nature may be divided into three 
classes—those of the soul, of the body, and of the estate. The rulers of this 
world corresponding to these three classes of interests, are the clerg}’, the 
doctors, and the lawyers. Christ must supplant all these rulers and take 
their powers into his hands, before he can give man the redemption of the 
body. It is not enough that his kingdom should be emancipated from the 
priests. This may give redemption to the soul ; but so long as the body 
remains in the hands of the doctor, and the estate in the hands of the law
yer, it cannot be said that c the Lord is our judge, the Lord is our law
giver, the Lord is our king for e other Lords besides him have dominion 
over us and it is only when he is our only ruler that sickness and death 
are to cease. See Isaiah 26: 13, 14, and comp. ver. 19 ; also Isaiah 33:22, 
and comp. ver. 24.

P r o po sit io n  x y i .— The restoration of true relations be
tween the sexes, is a matter second in importance only to the 
reconciliation of man to God. The distinction of male and 
female is that which makes man the image of God, i. e. the 
image of the Father and the Son. Gen. 1: 27. The relation 
of male and female was the first social relation. Gen. 2: 22. 
It is therefore the root of all other social relations. The 
derangement of this relation was the first result of the original
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breach with God. Gen. 3: 7; comp. 2: 25. Adam and Eve 
were, at the beginning, in open, fearless, spiritual fellowship, 
first with God, and secondly, with each other. Their trans
gression produced two corresponding alienations, viz., first, an 
alienation from God, indicated by their fear of meeting him, 
and their hiding themselves among the trees of the garden; 
and, secondly, an alienation from each other, indicated by 
their shame at their nakedness, and their hiding themselves 
from each other by clothing. These were the two great man
ifestations of original sin— the only manifestations presented 
to notice in the inspired record of the apostasy. The first 
thing then to be done, in an attempt to redeem man and reor
ganize society, is to bring about reconciliation with God ; and 
the second thing is to bring about a true union of the sexes. 
In other words, religion is the first subject of interest, and 
sexual morality the second, in the great enterprise of estab
lishing the kingdom of God on earth.

Note 1.—Bible Communists are operating in this order. Their main 
work, from 1834 to 1846, was to develop the religion of the New Covenant, 
and establish union with God. The second work, in which they are now 
specially engaged, is the laying the foundation of a new state of society, by 
developing the true theory of sexual morality.

Note 2.—The functions of the two churches, Jewish and Gentile, corres
pond to the two breaches to be repaired. It was the special function of 
the Primitive church (which was the interior or soul-church) to break up 
the worldly ecclesiastical system, and establish true religion, thus opening 
full communication with God. It is the special function of the present or 
body-church, (availing itself first of the work of the Primitive church, by 
union with it, and a re-development of its theology,) to break up the 
social system of the world, and establish true external order by the re
conciliation of the sexes.

Note 3.—We may criticise the system of the Fourierists, thus: The 
chain of evils which holds humanity in ruin, has four links, viz., 1 st, a 
breach with God; (Gen. 3: 8 ;) 2d, a disruption of the sexes, involving a 
special curse on woman; (Gen. 3: 16;) 3d, the curse of oppressive labor, 
bearing specially on man: (Gen. 3: 17—19;) 4  th, the reign of disease and 
death. (Gen. 3:22—24.) These are all inextricably complicated with 
each other. The true scheme of redemption begins With reconciliation 
with God, proceeds first to a restoration of true relations between the 
sexes, then to a reform of the industrial system, and ends with victory over
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death. Fourierism has no eye to the final victory over death, defers atten
tion to the religious question and the sexual question till some centuries 
hence, and confines itself to the rectifying of the industrial system. In 
other words, Fourierism neither begins at the beginning, nor looks to the 
end of the chain, but fastens its whole interest on the third link, neglect
ing two that precede it, and ignoring that which follows it. The sin-sys
tem, the marriage-system, the work-system, and the death-system, are all 
one, and must be abolished together. Holiness, free love, association in 
labor, and immortality, constitute the chain of redemption, and must come 
together in their true order.

Note 4 .— N .  B .  F r o m  w h a t  p r e c e d e s , i t  is  e v i d e n t  t h a t  a n y  a t 

t e m p t  t o  r e v o l u t io n iz e  s e x u a l  m o r a l it y  b e f o r e  s e t t l e m e n t  w i t h  

G o d , is  o u t  o f  o r d e r . H o l in e s s  m u s t  go  b e f o r e  F r e e  L o v e . B i b l e  

C o m m u n is t s  a r e  n o t  r e s p o n s ib l e  f o r  t h e  p r o c e e d i n g s  o f  t h o s e  w h o  

m e d d l e  w i t h  t h e  s e x u a l  q u e s t i o n , b e f o r e  t h e y  h a v e  l a i d  t h e  f o u n 

d a t io n  O F T R U E  F A IT H  A N D  U N IO N  W I T H  GOD.

P r o po sit io n  x y i i .— Dividing the sexual relation into two 
branches, the amative and propagative, the amative or love
relation is first in importance, as it is in the order of nature. 
God made woman because i he saw it was not good f o r  m an  
to be a lone;9 (Gen. 2: 18;) i. e. for social, not primarily for 
propagative purposes. Eve was called Adam’s ‘ help-meet/ 
In the whole of the specific account of the creation of woman, 
she is regarded as his companion, and her maternal office is 
not brought into view. Gen. 2 : 18-25. Amativeness was neces
sarily the first social affection developed in the garden of Eden. 
The second commandment of the eternal law of love,— ‘ thou 
shalt love thy neighbor as thyself’— had amativeness for its 
first channel; for Eve was at first Adam’s only neighbor.—  
Propagation, and the affections connected with it, did not 
commence their operation during the period of innocence.—  
After the fall, God said to the woman,— CI  will greatly^ mul
tiply thy sorrow and thy conception;’ from which it is to be 
inferred that in the original state, conception would have been 
comparatively infrequent.

Note 1.—It is true that God made provision for propagation, in the or
ganization of the first pair, and expressed his design that they should 
multiply. Gen. 1: 28. This opposes the Shaker theory. But it is clear 
that if innocence had continued, propagation would have been much less
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frequent than it is new, and would have been altogether secondary to  
amativeness.

Note 2 .—Because the power of propagation resides in sexual commerce, 
and forms its visible concrete consequence, it has been assumed generally 
that therefore propagation is the chief end and object of the sexual con
stitution. Nature however indicates in various ways that pleasure, or 
amative social union, stands before propagation, as the superior function« 
A melon, for example, is created full of seeds, and possesses an extensive 
power of propagation. Its main bulk, however, surrounding the seed de
partment, (as in most esculent fruits,) is adapted to be eaten. Here 
are two functions or points of value, one relating to the seed, the other to  
the pulp—one representing propagation, the other enjoyment. Which is 
the primary ? Evidently the latter; for we feel that the chief end and 
value of the fruit is realized when it is eaten and converted to human 
enjoyment, even though its seeds are thrown away, and its propagative 
destiny is left unregarded. Those who make everything turn on the prin
ciple of propagative use, to be consistent, should avoid consuming any 
more fruit than is needed to seed the earth with fruit-plants.

Note 3.—If the proposition that personal interests take precedence of 
propagation, (as the cause is worth more than its effects,) is not self-evi
dent, we may demonstrate it thus; Let A, B, 0 , D, &c., represent a propaga
tive series, A being the father of B, and B of C, <fcc. Now if we suppose it 
to be the chief end of man to propagate instead of making the most of 
himself we carry forward the end for which A lives, into B, his offspring. 
But it does not rest there: for B again lives for the sake of begetting and 
rearing C ; and then C?s mission is to produce D, and so on through the 
alphabet. Now as the series may be endless, it is evident that on this 
principle no positive value will ever be attained as the end of A’s exist
ence or of that of his descendants. All that can be said of the process, is, 
that A lives for the sake of producing the producer of the producer of the 
producer—of what? Nothing; because this term producer extends on and 
on, ad  infinitum. The only satisfactory view is that the chief value of ev
ery man is in himself, as the chief value of the apple is in its eatable pulp, 
and not in its power of propagation.

Note 4.—Naturalists say that in all organic life, the propagative tenden
cy is inversely as the value o f the species; i. e., the meanest forms of life, 
like thistles and musquitoes, are luxuriant in multiplying seed, and sending 
abroad missionaries, while all valuable plants and animals have moderate 
propagative tendencies, spending their strength principally in perfecting 
their own usefulness.

P r o p o sit io n  xvm .— The amative part of the sexual rela
tion, (separate from the propagative,) is eminently favorable to 
life. It is not a em rce  of life, (as some would make it,) but it
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is the first and best distribu tive  of life. Adam and Eve, in 
their original state, derived their life from God. Gen. 2: 7. 
As God is a dual being— the Father and the Son— and man 
was made in his image, a dual life passed from God to man. 
Adam was the channel specially of the life of the Father, and 
Eve of the life of the Son. Amativeness was the natural 
agency of the distribution and mutual action of these two 
forms of life. In this primitive position of the sexes, (which 
is t îe position of the sexes in Christ,) each reflects upon the 
other the love of God; each excites and develops the divine 
action hi the other. Thus amativeness is to life, as sunshine 
to vegetation. •

Note 1.—By man’s fall from God, he came into a state (like that of the 
other animals) of dependence on the fruits of the earth for life; i. e., he 
became ; dust,’ and commenced his return to 1 dust.’ Gen. 3: 19. At the 
same time the alienation of the sexes took place. So that in the fallen 
state both the source and the distribution of life are deranged and ob
structed. Yet even in this 6tate, love between the sexes, separate from the 
curse of propagation, (as in courtship.) develops the highest vigor and 
beauty of human nature.

Note 2.—The complexity of the human race does not alter the relation 
of amativeness to life, as defined in the foregoing proposition. If Adam 
and Eve, in their original union with God and with each other, had become 
complex by propagation, stiU the life and love of the Father and the Son 
would have been reflected by the whole of one 6ex upon the whole of the 
other. The image of God would have remained a dualty, complex, yet re
taining the conditions of the original dualty. Amative action between 
the sexes would have been like the galvanic action between alternate plates 
of copper and zinc. As the series of plates is extended, the original ac
tion, though it remains the same in nature, becomes more and more in
tense. So the love between the Father and the Son, in the complexity of 
Christ’s body, will be developed with an intensity proportioned to the ex
tent of alternation and conjunction of male and female. Victory over 
death will be the result of the action of an extensive battery of this kind.

Note 3.—Sexual intercourse, apart from the propagative act, (and it will 
appear hereafter that the two may be separated,) is the appropriate exter
nal expression of amativeness, and is eminently favorable to life. The 
contact and unity of male and female bodies, develops and distributes the 
two kinds of life which in equilibrium constitute perfect vitality. Mere re
ciprocal communication of vital heat is healthful, (Eccles, 4: 11,) and com
munication between male and female is more perfect than between persons
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of the same sex. 1 Kings 1: 1-4. The principle involved in the doctrine of 
Maying on of hands,’ (which was a fundamental doctrine of the Primitive 
church, and was brought into practice in the communication of spiritual 
life both to soul and body,) is, that not only animal life, but the Spirit of 
God, passes from one to another by bodily contact. This principle 
is not restricted to mere literal ‘ laying on of hands.’ Paul revived 
Eutychus, by falling on him and embracing him. Acts 20: 9— 12. 
So Elijah stretched himself upon the child; (1 Kings 17: 21;) ‘and 
Elisha lay upon the child, and put his mouth upon his mouth, and 
his eyes upon his eyes, and his hands upon his hands, till the flesh 
of the child waxed warm,’ &c. 2 Kings 4: 34. The specific method 
of bodily contact is not essential to the principle, but may be va
ried indefinitely. It is safe to affirm that the more intimate and per
fect the contact, the greater will be the effect, other things being equal. 
On this principle, sexual intercourse is in its nature the most perfect method 
of 1 laying on of hands,’ and under proper circumstances may be the 
most powerful external agency of communicating life to the body, and 
even the Spirit of God to the mind and heart.

Note 4.—We see how foolish they are who think and speak of amative
ness and sexual intercourse as contemptible, and in their nature unclean and 
debasing. Such persons not only dishonor God’s creation, but despise 
that part of human nature which is the noblest of all, except that which 
communicates with God. They profane the very sanctuary of the affec
tions—the first and best channel of the life and love of God.

Note 5.—The familiar principle that the abuse of a thing is no discredit 
to its use, and that the destructiveness of an element, when abused, is the 
measure of its usefulness when rightly managed, applies to amativeness 
and its expression. If amativeness is a fire, which under the devil’s ad
ministration burns houses, why may it not under God’s administration 
prepare food, warm dwellings, and drive steamboats ? If it is Satan’s 
agency of death, why may it not be God’s agency of resurrection ?

P r o po sit io n  x i x .— The propagative part of the sexual rela
tion is in its nature the expensive department. 1. While 
amativeness keeps the capital stock of life circulating between 
two, propagation introduces a third partner. 2. The propa
gative act, i. e. the emission of the seed, is a drain on the 
life of man, and when habitual, produces disease. 3. The 
infirmities and vital expenses of woman during the long 
period of pregnancy, waste her constitution. 4. The awful 
agonies of child-birth heavily tax the life of woman. 5. The 
cares of the nursing period bear heavily on woman. 6. The
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cares of both parents, through the period of the childhood of 
their offspring, are many and burdensome. 7. The labor of 
man is greatly increased by the necessity of providing for 
children. A  portion of these expenses would undoubtedly 
have been curtailed, if  human nature had remained in its 
original integrity, and will be, when it is restored. But it is 
still self-evident, that the birth of children, viewed either as 
a vital or a mechanical operation, is in its nature expensive ; 
and the fact that multiplied conception was imposed as a 
curse, indicates that it was so regarded by the Creator.

Note 1.—Amativeness being the profitable part, and propagation the 
expensive part of the sexual relation, it is evident that a true balance be
tween them is essential to the interests of the vital economy. If expen
ses exceed income, bankruptcy ensues. After the fall, sin and shame 
curtailed amativeness, thus diminishing the profitable department; and 
the curse increased propagation, thus enlarging the expensive department. 
Death, i. e. vital bankruptcy, is the law of the race in its fallen condition; 
and it results more from this derangement of the sexual economy, than from 
any other cause, except the disruption from God. It is the expression of 
the disproportion of amativeness to propagation—or of life to its expenses; 
each generation dies in giving life to its successor.

Note 2.—The actual proportion of the amative to the propagative, in the 
world, may probably be estimated fairly by comparing the time of court
ship (which is the limit of the novels) with the breeding part of married 
life ; or by comparing the momentary pleasures of ordinary sexual inter
course with the protracted woes of pregnancy, birth, nursing and breeding.

Note 3.—The grand problem which must be solved before redemption 
can be carried forward to immortality, is th is:—How can the benefits of 
amativeness be secured and increased, and the expenses of propagation be 
reduced to such limits as life can afford ? The human mind has labored 
much on this problem. Shakerism is an attempt to solve it. Ann Leers 
attention, however, was confined to the latter half of it—the reduction of 
expenses; (of which her own sufferings in child-birth gave her a strong 
sense;) and for the sake of stopping propagation she prohibited the union 
of the sexes—thus shutting off the profitable as well as the expensive part 
of the sexual relation. This is cutting the knot— not untying it. Robert 
Dale Owen’s ‘ Moral Physiology’ is another attempted solution of the grand 
problem. He insists that sexual intercourse is of some value by itself, 
and not merely as a bait to propagation. He proposes therefore to limit 
propagation, and retain the privilege of sexual intercourse, by the practice 
of withdrawing previous to the emission of the seed, after Onan’s fashion. 
Gen. 38: 9. This method, it will be observed, is unnatural, and even
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more wasteful of life, so far as the man is concerned, than ordinary prac
tice ; since it gives more freedom to desire, by shutting off the propagative 
consequences. The same may be said of various French methods. The 
system of producing abortions, is a still more unnatural and destructive 
method of limiting propagation, without stopping sexual intercourse. A  
satisfactory solution of the grand problem, must propose a method that 
can be shown to be natural, healthy for both sexes, favorable to amative
ness, and effectual in its control of propagation. Such a solution will be 
found in what follows.

Social Theory.

C H A P T E R  I Y .

Shounng how the Sexual Function is to he redeemed, and true
relations between the sexes restored.
P r o po sit io n  x x .— The amative and propagative functions 

of the sexual organs are distinct from each other, and may he 
separated practically. They are confounded in the world, 
both in the theories of physiologists and in universal practice. 
The amative function is regarded merely as a bait to the pro
pagative, and is merged in it. The sexual organs are called 
corgans of reproduction/ or ‘organs of generation/ but not or
gans of love or organs of union. But if  amativeness is, as we 
have seen, the first and noblest of the social affections, and if 
the propagative part of the sexual relation was originally sec
ondary, and became paramount by the subversion of order in 
the fall, we are bound to raise the amative office of the sexual 
organs into a distinct and paramount function. It is held in 
the world, that the sexual organs have two distinct functions, 
viz., the urinary and the propagative. W e affirm that they 
have three—the urinary, the propagative, and the amative, i. e., 
they are conductors, first of the urine, secondly of the semen, 
and thirdly of the social magnetism. And the amative 
is as distinct from the propagative, as the propagative 
is from the urinary. In fact, strictly speaking, the organs of 
propagation are physiologically distinct from the organs of 
union in both sexes. The testicles are the organs of repro
duction in the male, and the uterus in the female. These
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are distinct from the organs of union. The sexual conjunc
tion of male and female, no more necessarily involves the 
discharge of the semen than of the urine. The discharge of 
the semen, instead of being the main act of sexual intercourse, 
properly so called, is really the sequel and termination of it. 
Sexual intercourse, pure and simple, is the conjunction of the 
organs of union, and the interchange-of magnetic influences, 
or conversation of spirits, through the medium of that con
junction. The communication from the seminal vessels to the 
uterus, which constitutes the propagative act, is distinct from, 
subsequent to, and not necessarily connected with, this inter
course. (On the one hand, the seminal discharge can be volun
tarily witheld in sexual connection ; and on the other, it can 
be produced without sexual connection, as it is in masturba
tion. This latter fact demonstrates that the discharge of the 
semen and the pleasure connected with it, is not essentially 
social, since it can be produced in solitude ; it is a personal 
and not a dual affair. This, indeed, is evident from a physio
logical analysis of it. The pleasure of the act is not produced 
by contact and interchange of life with the female, but by the 
action of the seminal fluid on certain internal nerves of the 
male organ. The appetite and that which satisfies it, are both 
within the man, and of course the pleasure is personal, and 
may be obtained without sexual intercourse.) W e insist then 
that the amative function— that which consists in a simple 
union of persons, making ‘ of twain one flesh/ and giving a 
medium of magnetic and spiritual interchange— is a distinct 
and independent function, as superior to the reproductive as 
we have shown amativeness to be to propagation.

Noie 1.—We may strengthen the argument of the preceding proposition 
by an analogy. The mouth has three distinct functions, viz., those of 
breathing, eating, and speaking. Two of these, breathing and eating, are 
purely physical ; and these we have in common with the brutes. The third 
function, that of speaking, is social, and subservient to the intellectual and 
spiritual. Tn this we rise above the brutes. They are destitute of it ex
cept in a very inferior degree. So, the two primary functions of the sex
ual organs—the urinary and reproductive—are physical, and we have them
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m common with the brutes. The third, viz., the amative, is social, and 
subservient to the spiritual. In this again we rise above the brutes.— 
They have it only as a bait to the reproductive. As speech, the distinc
tive glory of man, is the superior function of the mouth, so the amative 
office of the sexual organs is their superior function, and that which gives 
man a position above the brutes.

Note 2 .—Man’s superiority to the brutes is read in his continual advance 
in the conquest of nature. The brutes stand ^ 1 ;  men reflect, energize, 
and conquer. The seeds of the final suprema^bver nature lie in the full 
subjection of man’s own body to his intelligent will. There are already 
an abundance of familiar facts showing the influence of education and 
direct discipline in developing the powers of the body. We see men 
every day, who by attention and pAins-taking investigation and practice in 
some mechanical art, have gained a power over their muscles, for cer
tain purposes, which to the mere natural man would be impossible or mi- * 
raculous. In music, the great violinists and pianists are examples.— 
All the voluntary faculties, are known to come under the power of edu
cation, and the human will is found able to express itself in the motions 
of the body, to an extent and perfection that is in proportion to the pains
taking and discipline that are applied. So far as the department of vol
untary, outward habits is concerned, the influence of will and education 
to control the body is universally admitted. But there is a step further. 
Investigation and experience are now ready to demonstrate the power,of 
the will over what have been considered and called the involuntary pro
cesses of the body. The mind can take control of them certainly to a 
great extent, and while it is not yet shown to what extent, neither is it 
apparent that there are any limits whatever in this direction. All the 
later discoveries point to the conclusion, that there are strictly no invol
untary departments in the human system, but that every part falls 
appropriately and in fact within the dominion of mind, spirit and 
will. It has been proved by abundant experiments that control can be es
tablished over the respiratory organs. Dyspepsia has been cured by a 
voluntary system of attention to and regulation of the method of breath
ing. Consumption has been cured by a determined suppression of coughing. 
So also the involuntary operations of the stomach and bowels have been 
found controlable. The tendency to vomiting in searsickness, and the op
posite inclination in cholera symptoms, have been, by a judicious exercise 
of the will, repeatedly broken up. Finally, we now assert that the propa
gative crisis, so far from being an involuntary part of sexual intercourse, 
is a matter clearly within the province of the will—subject to enlightened 
voluntary control.

Note 3.-—Here is a method of controlling propagaXion, that is natural, 
healthy, favorable to amativeness, and effectual. First, It is natural. The 

4
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useless expenditure of seed certainly is not natural. God cannot have de
signed that men should sow seed by the way-side, where they do not ex
pect it to grow, or in the same field where seed has already been sown; 
and is growing; and yet such is the practice of men in ordinary sexual in
tercourse. They sow seed habitually where they do not wish it to grow. 
This is wasteful of life, and cannot be natural. So far the Shakers and 
Grahamites are right. Yet it is equally manifest that the natural instinct 
of our nature demands frequent congress of the sexes, not for propagative,

. but for social and spiritual purposes. It results from these opposite indi
cations, that simple congress of the sexes, without the propagative crisis, 
is the order of nature for the gratification of ordinary amative instincts; 
and that the act of propagation should be reserved for its legitimate occa
sions, when conception is intended. The idea that sexual intercourse, 
pure and simple, is impossible or difficult, and therefore not natural, is 
contradicted by the experience of many. Abstinence from masturbation is 
impossible or difficult, where habit has made it a second nature; and yet 
no one will say that habitual masturbation is natural. So abstinence from 
the propagative part of sexual intercourse may seem impracticable to de
praved natures, and yet be perfectly natural and easy to persons properly 
trained to chastity. Our method simply proposes the subordination of the 
flesh to the spirit, teaching men to seek principally the elevated spiritual 
pleasures of sexual intercourse, and to be content with them in their gen
eral intercourse with women, restricting the more sensual part to its pro
per occasions. This is certainly natural and easy to spiritual men, how
ever difficult it may be to the sensual.

Secondly, this method is healthy. In the first place, it secures woman 
from the curses of involuntary and undesirable procreation; and secondly, 
it stops the drain of life on the part of man. This cannot be said of 
Owen’s system, or any other method that merely prevents the propa
gative effects of the emission of the seed, and not the emission itself.

Thirdly, this method is favorable to amativeness, Owen can only 
say of his method that it does not much diminish the pleasure of 
sexual intercourse; but we can say of ours, that it vastly increases that 
pleasure. Ordinary sexual intercourse (in which the amative and propa
gative functions are confounded) is a momentary affair, terminating in ex
haustion and disgust. If it begins in the spirit, it soon ends in the flesh ¿ 
i. e., the amative, which is spiritual, is drowned in the propagative, which 
is sensual. The exhaustion which follows, naturally breeds self-reproach 
and shame, and this leads to dislike and concealment of the sexual organs, 
which contract disagreeable associations from the fact that they are the 
instruments of pernicious excess. This undoubtedly is the philosophy of 
the origin of shame after the fall. Adam and Eve first sunk the spiritual 
in the sensual, in eating the forbidden fruit; and then, having lost the true
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balance of their natures, they sunk the spiritual in the sensual in their in
tercourse with each other, by pushing prematurely beyond the amative to 
the propagative, and so became ashamed, and began to look with an evil 
eye on the instruments of their folly. On the same principle we may ac
count for the process of ‘ cooling off’ which takes place between lovers after 
marriage, and often ends in indifference and disgust. Exhaustion and self
reproach make the eye evil not only toward the instruments of excess, but 
toward the person who tempts to it. In contrast with all this, lovers who 
use their sexual organs simply as the servants of their spiritual natures, 
abstaining from the propagative act, except when procreation is intended, 
may enjoy the highest bliss of sexual fellowship for any length of time, and 
from day to day, without satiety or exhaustion; and thus marriage life 
may become permanently sweeter than courtship, or even the honey-moon.

Fourthly, this method of controlling propagation is effectual. The habit 
of making sexual intercourse a quiet affair, like conversation, restricting 
the action of the organs to such limits as are necessary to the avoidance 
of the sensual crisis, can easily be established, and then there is no risk 
of conception without intention.

Note 4.—Ordinary sexual intercourse, i. e., the performance of the pro
pagative act, without the intention of procreation, is properly to be classed, 
with masturbation. The habit in the former case is less liable to become 
besotted and ruinous, than in the latter, simply because a woman is less 
convenient than the ordinary means of masturbation. It must be admit
ted, also, that the amative affection favorably modifies the sensual act 
to a greater extent in sexual commerce than in masturbation. But this is 
perhaps counterbalanced by the cruelty of forcing or risking undesired con
ception, which attends sexual commerce, and does not attend masturbation.

Note 5.—Our theory, separating the amative from the propagative, not 
only relieves us of involuntary and undesirable procreation, but opens the 
way for scientific propagation. We are not opposed, after the Shaker fash
ion, or even after Owen’s fashion, to the increase of population. We believe 
that the order to ‘ multiply5 attached to the race in its original integrity, 
and that propagation, rightly conducted, and kept within such limits as 
life can fairly afford, is the next blessing to sexual love. But we are op
posed to involuntary procreation. A very large proportion of all children 
born under the present system, are begotten contrary to the wishes of both 
parents, and lie nine months in their mother’s womb under their mother’s 
curse, or a feeling little better than a curse. Such children cannot be wel 
organized. We are opposed to excessive, and of course oppressive procre
ation, which is almost universal. We are opposed to random  procreation, 
which is unavoidable in the marriage system. But we are in favor of in
telligent, well-ordered procreation. The physiologists say that the race 
cannot be raised from ruin till propagation is made a matter of science;
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but they point out no way of making it so. True, propagation is controlled 
and reduced to a science in the case of valuable domestic brutes; but mar- . 
riage and fashion forbid any such system among hunfan beings. We believe 
the time will come when involuntary and random propagation will cease, 
and when scientific combination will be applied to human generation as 
freely and successfully as it is to that of other animals. The way will be 
open for this, when amativeness can have its proper gratification without 
drawing after it procreation, as a necessary sequence. And at all events, 
we believe that good sense and benevolence will very soon sanction and 
enforce the rule, that women 6hall bear children only when they choose. 
They have the principal burdens of breeding to bear, and they, rather 
than men, should have their choice of time and circumstances, at least till 
science takes charge of the business.

Note 6 .—The political economist will perhaps find in our discovery 
some help for the solution of the famous i population question.’ C a r e y , 

and other American writers on political economy, seem to have exploded 
the old Malthusian doctrine that population necessarily outruns subsist
ence ; but there is still a difficulty in the theoretical prospect of the world 
in regard to population, which they do not touch. Admitting that the 
best soils are yet in reserve, and that with the progress of intelligence, 
means of subsistence may for the present increase faster than population; 
it is nevertheless certain that the actual area  of the earth is a limited thing, 
and it is therefore certain that if its population goes on doubling, as we 
are told, once in twenty-five years, a time must come at last when there 
will not be standing-room ! Whether such a catastrophe is worth consid
ering and providing for or not, we may be certain, that man, when he has 
grown wise enough to be worthy of his commission as Lord of nature, will 
be able to determine for himself what shall be the population of the earth, 
instead of leaving it to be determined by the laws that govern the blind 
passions of brutes.

Note 7.—The separation of the amative from the propagative, places 
amative sexual intercourse on the same footing with other ordinary forms 
of intercourse, such as conversation, kissing, shaking hands, embracing, &c. 
So long as the amative and propagative are confounded, sexual intercourse 
carries with it physical consequences which necessarily take it out of the 
category of mere social acts. If a man under the cover of a mere social 
call upon a woman, should leave in her apartments a child for her to breed 
and provide for, he would do a mean wrong. The call might be made 
without previous negotiation or agreement, but the sequel of the call—the 
leaving of the child—is a matter so serious that it is to be treated as a 
business affair, and not be done without good reason and agreement of 
the parties. But the man who under the cover of social intercourse, com
mits the propagative act, leaves his child with the woman in a meaner
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and more oppressive way, than if he should leave it full bom in her apart
ments ; for he imposes upon her not only the task of breeding and pro
viding for it, but the sorrows and pains of pregnancy and child-birth. It is 
right that law, or at least public opinion, should frown on such proceed
ings even more than it does ; and it is not to be wondered at that women 
to a considerable extent, look upon ordinary sexual intercourse with more 
dread than pleasure, regarding it as a stab at their life, rather than a joyful 
act of fellowship. But separate the amative from the propagative—let 
the act of fellowship stand by itself—and sexual intercourse becomes a 
purely social affair, the same in kind with other modes of kindly inter
change, differing only by its superior intensity and beauty. Thus the 
most popular, if not the most serious objection to free love and sexual 
intercourse, is removed. The difficulty so often urged, of knowing to 
whom children belong in complex-marriage, will have no place in a com
munity trained to keep the amative distinct from the propagative. Thus 
also the only plausible objection to amative intercourse between near rela
tives, founded on the supposed law of nature that £ breeding in and in’ de
teriorates offspring, (which law however was not recognized in Adam’s 
family,) is removed 5 since science may dictate in this case as in all others, 
in regard to propagation, and yet amativeness may be free.

Note 7.—In society trained in these principles, as propagation will be
come a science, so amative intercourse will have place among the ‘ fine 
arts.7 Indeed it will take rank above music, painting, sculpture, &c.; for 
it combines the charms and benefits of them all. There is as much room 
for cultivation of taste and skill in this department as in any.

Note 8 .—The practice which we propose will advance civilization and 
refinement at railroad speed. The self-control, retention of life, and as
cent out of sensualism, which must result from making freedom of love a 
bounty on the chastening of physical indulgence, will at once raise the 
race to new vigor and beauty, moral and physical. And the refining effects 
of sexual love (which are recognized more or less in the world) will be 
increased a thousand-fold, when sexual intercourse becomes a method of 
ordinary conversation, and each is married to all.

' Social Theory.

C H A P T E R  V .

Shouting that Shame, instead of being one of the prime vir- 
v tues, is a part o f original Sin, and belongs to the Apostasy.

P r o po sit io n  x x i .— Sexual shame was the consequence of 
the fall, and is factitious and irrational. (Gen. 2: 25 ; comp. 
3: 7.) Adam and Eve, while innocent, had no shame ; little
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children have none; other animals have none. To be ashamed 
of the sexual organs, is to be ashamed of God's workmanship. 
To be ashamed of the sexual organs, is to be ashamed 
of the most perfect instruments of love and unity. To be 
ashamed of the sexual organs, is to be ashamed of the agencies 
which gave us existence. To be ashamed of sexual conjunc
tion, is to be ashamed of the image of the glory of God— the 
physical symbol of life dwelling in life, which is the mystery 
of the gospel. John 17: 21, &c.

Note 1.—One of the sources of shame is personal isolation, which was 
the consequence of the victory of the flesh over the spirit, which took 
place when Adam and Eve forsook the counsel of God. Their unity with 
God and with each other was in their spiritual part. In the physical they 
were two. When the physical, therefore, became paramount, as it did 
when they sought blessing from fruit instead of from God, they became 
consciously two. Then began evil-eyed surveillance on the one hand, and 
morbid shrinking on the other. A man is not ashamed of his body before 
his own eyes, but before the eyes of another. So Adam and Eve were not 
ashamed so long as they were one; but when they became two, their eyes 
were opened, and they became ashamed. Another source of shame is sen
sual excess, in the fall from amative interchange to propagative expense, 
producing exhaustion, consciousness of uncontrolled and ruinous passion, 
and consequent aversion to the instruments of the mischief. This cause 
acts particularly on the male. (See Proposition xx., Note 3.) Another 
cause of shame is found in the woes of untimely and excessive child-bear
ing, by which the sexual organs and offices contract odious associations. 
This cause acts particularly on the female. After the sentiment of shame 
(i. e. the sentiment which prompts to dishonor and to conceal the sexual 
oigans) is generated by these causes, jealousy falls in with it and strength
ens it. The greedy lover is naturally a fierce friend of a sentiment which 
secludes the charms of his mistress from all senses but his own. And 
then custom, and finally law, elevates this spawn of corruption into a 
virtue.

Note 2.—It is true that God, in the Mosaic law and in other ways, has 
added to the strength of the shame-principle, by precepts directed against 
lewdne^p. But it must be remembered that all such legislation is predi
cated on a state of spiritual derangement, and its end is, not to restore the 
patient, but to prevent him from destructive violence, even at the expense 
of increasing his internal malady. Shame is a good strait-jacket for  
crazy amativeness, and as such God has favored it. Adam and Eve first 
began to make flim sy aprons for their nakedness, and God interposed and
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made them complete garments. Gen. 3: 7, 21. But he did not thereby 
approbate the spiritual and moral condition which made garments 
necessary.

Note 3.—True modesty is a sentiment which springs not from aversion 
or indifference to the sexual organs and offices, but from a delicate and 
reverent appreciation of their value and sacredness. While the shrinking 
of shame is produced by a feeling that the sexual nature is vile and shame
ful, the shrinking of modesty is produced by the opposite feeling, that the 
sexual nature is too holy and glorious to be meddled with lightly. This 
healthful delicacy is valuable as a preservative, and increases the pleasure 
of love. Modesty and shame ought to be sundered, and shame ought to be 
banished from the company of virtue, though in the world it has stolen 
the very name of virtue. ■

Note 4.—Shame is the real source of the impression, which many persist 
in exalting into a serious theory, that sexual distinction and sexual offices 
have no place in heaven. Any one who has true modesty, as above defined, 
would sooner consent to the banishment of singing from heaven, than of 
sexual music. The impression referred to is too self-evidently absurd to 
be argued with to any great extent, and can be abolished only by abolish
ing shame from which it originates, and making men and women truly 
modest. From pure feelings, sensible theories will flow. The loathsome 
loathings of the debauchee in a state o f reaction must not make theories 
of taste and pleasure for the innocent.

Note 5.—The aversion which many have to thought and conversation on 
the subject we are considering, is like the aversion of the irreligious to 
thought and conversation about God and eternity. As irreconciliation 
makes thought about God disagreeable, so the sentiment of shame, wheth
er contracted by debauchery or by education and epidemic spiritual influ
ence, makes thought, and especially new thought and free discussion about 
sexual matters, disagreeable. Under the influence of that sentiment the 
mind is evil-eyed, and not in condition to reason clearly and see purely.— 
In such cases a vital conversion from the spirit of shame to the spirit of 
true modesty, must go before intellectual emancipation.

Note 6 .—That kind of taste which rises from the sentiment of shame, 
excludes such books as the Bible and Shakspeare from virtuous libraries. 
(Vide Dr. Webster’s Bible, Dr. Humphrey’s criticisms of Shakspeare, &c.)

Note 7.—That kind of moral reform which rises from the sentiment of 
shame, attempts a hopeless war with nature. Its policy is to prevent pru
riency by keeping the mind in ignorance of sexual subjects ; whilst nature 
is constantly thrusting those subjects upon the mind. Whoever would pre
serve the minds of the young in innocence by keeping them from c polluting 
images,’ must first of all carry moral reform into the barn-yard and among 
the flies.

Social Theory.
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Nate 8.—The true way to purify the mind in its amative department, is 
to let in the light; to elevate sexual love by marrying it to religion; to 
clear away the vile, debasing associations which usually crowd around the 
thoughts of the sexual organs and offices, and substitute true and beauti
ful associations. The union of the child with its mother in nursing, is 
not base, but lovely and even sacred to the imagination. Sexual inter
course is as much more lovely and sacred, as we have seen amativeness to 
be superior to propagation. Instead of thinking of our sexual nature in 
connection with sensuality and vice and woe, it is just as easy, and much 
truer to God and nature, to associate with it images of the garden of Eden, 
of the holy of holies, of God and heaven, thoughts of purity and chaste af
fection, of joy unspeakable and full of glory. The eucharist is a symbol of 
eating Christ’s flesh and drinking his blood; (Luke 22: 19—24;) of a 
union with him in which we dwell in him and he in u s; (John 6 : 56;) 
whereby we become bone of his bone and flesh of his flesh; (Eph. 5: 30;) 
and he comes in to us, and sups with us, and we with him. Rev. 3: 20. Is 
not this a m arriage  supper? And is not sexual intercourse a more per
fect symbol of it than eating bread ami drinking wine ? With pure hearts 
and minds, we may approach the sexual union as the truest Lord’s supper, 
as an emblem and afeo a medium of the noblest worship of God and fellow
ship with the body of Christ. We may throw around it all the hallowed 
associations which attach to the festivities and hospitalities of Christmas 
or Thanksgiving. To sup with each other, is really less sensual than to 
sup with roast-turkeys and chicken-pies. Such thoughts surely are bet
ter than the base imaginations of shame which envelop the whole sexual 

( department in filth and darkness, even in the minds of those who would 
be thought intelligent and refined. The Bible constantly associates ideas 
of heaven With sexual intercourse. Isaiah 62:; 4, 5. Matt. 22: 2—4; 25: 
1 ~ 1 2 ; Rev. 19: 7; 21: 2, 9, &c. The wisest of men expressed his taste 
in a song of love.

Note 9.—Shatne seeks to degrade sexual intercourse by calfifig i t c sen-» 
sual and carnaL* We reply, conversation is 1 sensual and carnal.’ Speech, in 
itself, is nothing but a wagging of the tongue (a carnal member) on the one 
hand, and a consequent vibration of the tympanum and nerves of the ear on 
the other. Yet speech is the medium of spiritual blessings and refined in
terchange. Music is c sensual and carnal.’ Eating and drinking are ‘sen
sual and carnal,’ &c. Things 1 sensual and carnal’ are not necessarily vile 
and unprofitable, as may be seen in Rom. 15: 27, and 1 Cor. 9: 11. By 
themselves they are of small value; and out of place, i. e., overlaying and 
abusing the spiritual, they are diabolical; but in their place, as servants of 
the spiritual, they are of great value. The senses are to the thoughts and 
affections of the spirit, as chess-men to a chess-game. By themselves, 
chess-men are trifles; and to play with them as children do, for their own 
sake, would be frivolous and degrading; but as instruments of the compli-
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It is the ascetic and Manichean philosophy, not the Bible, that despise» 
the senses and matter. Of all the pleasures of the senses, sexual inter- 
ct>drse is intrinsically the most spiritual and refined; for it is intercourse 
of human life with human life; whereas in every other sensual enjoyment, 
human life has intercourse with inanimate matter, or life inferior to itselfr 
In the same sense as that in which sexual intercourse is i sensual and car
nal,’ Peter’s c kiss of charity,’ (1 Peter 5: 14,) which Paul calls £ holy,’ 
(Rom. 16:16, artcf 1 Cor. 16: 20,) and which both apostles enjoined  ̂is ‘ sen
sual and carnal.’ In the same sense, 1 laying on of hands’ is c sensual and 
carnal,’ &c.

Social Theory. 57

C H A P T E R  V I .

Show ing the hearings o f  the 'preceding view s on S o d a lism 7
P o litic a l E conom y, M anners a n d  Customs, &c.

P r o po sit io n  x x i i .—The foregoing principles concerning 
the sexual relation, open the way for Association, 1. They 
famish m otives. They apply to larger partnerships the same 
attractions as draw and bind together pairs in the worldly 
partnership of marriage. A  Community-home in which each 
is married to all, and where love is honored and cultivated, will 
be as much more attractive than an ordinary home, even in the 
honey-moon, as the Community out-numbers a pair. A  mo
tive thus mighty is needed for the Association enterprise.—
2. These principles remove the principal obstructions in the 
way of Association. There is plenty of tendency to crossing 
love, and adultery, even in the system of isolated households. 
Association increases this tendency. Amalgamation of in
terests, frequency of interview, and companionship in labor, 
inevitably give activity and intensity to the social attractions 
in which amativeness is the strongest element. The tenden
cy to extra-matrimonial love will be proportioned to the con
densation of interests produced by any given form of Asso
ciation; i. e., if the ordinary principles of exclusiveness are 
preserved, Association will be a worse school of temptation to 
unlawful love than the world, is, in proportion to its social
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advantages. Love, in the exclusive form, has jealousy for its 
complement; and jealousy brings on strife and division. As
sociation, therefore, if  it retains one-love exclusiveness, con
tains the seeds of dissolution; and those seeds will be hastened 
to their harvest by the warmth of associate life. An associa
tion of States, with custom-house lines around each, is sure 
to be quarrelsome. The further States in that situation are 
apart, and the more their interests are isolated, the better.—  
The only way to prevent smuggling and strife in a confeder
ation of contiguous States, is to abolish custom-house lines 
from the interior, and declare free trade and free transit, (as 
in the United States,) collecting revenues and fostering home 
products by one custom-house line around the whole. This 
is the policy of the heayenly system— ‘ that they a ll [not two 
and two] may be one/

Note. 1.—The idea that amative magnetism can, by some miraculous 
agency peculiar to a state of perfection, be made to point only toward one 
object, (which is the hobby of some,) is very absurd. It is just as con
ceivable that a man should have an appetite for one apple but not for 
another equally good by the side of it, as that a man should have amative 
desire toward one woman, but not toward another equally attractive by 
the side of her. True, the will, backed by law and custom, may forbid 
the evolution of appetite into action in one case, and allow it in another; 
but appetite itself is involuntary, and asks for that which is adapted to it, 
as indiscriminately in respect to women as to apples. If tho sexual or
gans were so constructed that they could match only in pairs, we might 
believe that the affections which are connected with them, attract only in 
pairs. But as things are, it is quite as easy to believe that a man of inte
gral nature and affections, should have no relish for the presence or the 
conversation of any woman but his wife, as that he should have no appe
tite for sexual interchange with any other. We say then, if the marriage 
fashion is to be continued, and amative appetite is to be suppressed in all 
directions except one, isolation is better than Association, since it makes 
less parade of forbidden fruit.

Note 2.—The only plausible method of avoiding the stumbling-blocks 
of the sexual question in Association, besides ours, is the method of the 
Shakers. Forbid sexual intercourse altogether, and you attain the same 
results, so far as shutting off the jealousies and strifes of exclusiveness is 
concerned, as will be attained by making sexual intercourse free. In this 
matter the Shakers show their shrewdness. But they sacrifice the vitality 
of society, in securing its peace.
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Note 3.—Association, in orier to be valuable, must be, not mere juxtapo

sition, but vital organization—not mere compaction of material, but 
community of life. Every member must be vitally organized, not only 
within itself, and into its nearest mate, but into the whole body, and must 
receive and distribute the common circulation. In a living body, (such as 
is the body of Christ,) the relation of the arm to the trunk is as intimate 
and vital as its relation to the hand, or as the relation of one part of it to 
another; and the relation of every member to the heart is as complete 
and essential, as the relation of each to its neighbor. A congeries of loose 
particles (i. e. individuals) cannot make a living body. No more can a 
congeries of loose double particles, (i. e. conjugal pairs.) The individuals 
and the pairs, as well as all larger combinations, must be knit together or
ganically, and pervaded by one common life. Association of this kind will 
be to society what regeneration is to individuals—a resurrection from the 
dead. In the present order of isolation, society is dead. Association 
(genuine) will be properly named v i t a l  s o c i e t y .  Now as egotism in in
dividuals obstructs the circulation of community life, (see Proposition viii.,) 
precisely so, exclusive conjugal love, which is only a double kind of egotism, 
obstructs community life. Vital society demands the surrender not only of 
property interests, and conjugal interests, but of life itself, or, if you please, 
personal identity, to the use of the whole. If this is the ‘ grave of liberty,5 
as the Fourierists say, it is the grave of the liberty of selfishness, which has 
done mischief enough to deserve death—and it is the birth of the liberty of 
sociality. The whole gains more than individuals lose. In the place of 
dead society, we have vital society; and individuals have the liberty of 
harmony instead of the liberty of war.

P r o po sit io n  x x i i i .— In vital society, strength will be 
increased, and the necessity of labor diminished, till all 
work will become sport, as it would have been in the original 
Eden state. See Gen. 2: 15, compare 3 : 17— 19. Here
we come to the field of the Fourierists— the third link of the 
chain of evil. And here we shall doubtless ultimately avail 
ourselves of many of the economical and industrial dis
coveries of Fourier. But as the fundamental principle of 
our system differs entirely from that of Fourier, (our founda
tion being his superstructure, and vice versa,) and as every 
system necessarily has its own complement of external arrange
ments, conformed to its own genius, we will pursue our in
vestigations for the present independently, and with special 
reference to our peculiar principles.— Labor is sport or drudgery,
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according to the proportion between strength and the work 
to be done. Work that overtasks a child, is easy to a man. 
The amount of work remaining the same, if man's strength 
were doubled, the result would be the same as if the amount 
of work were diminished one half. To make labor sport, there
fore, we must seek, first, increase of strength, and secondly, 
diminution of work: or, (as in the former problem relating to 
the curse on woman,) first, enlargement of income, and sec
ondly, diminution oi expenses. Vital society secures both of 
these objects. It increases strength, by placing the individual 
in a vital organization, which is in communication with the 
source of life, and which distributes and circulates life with 
the highest activity by the alternation of male and female. 
In other words, as vital society is properly a resurrection- 
state, so individuals in vital society will have the vigor of 
resurrection. The amount of work to be done is correspond
ingly diminished. The staple necessaries of life are food, 
raiment, shelter and fuel. The end of all these is the main
tenance of vital heat. Liebeg says, and experience demon
strates, that food is fuel; and that the better men are clothed, 
or the warmer their climate, the less food they need, especially 
animal food. On the same principle we say, that the more 
perfectly men are in communication with the source of vital 
heat, and the more they are enveloped in the genial mag
netism of social life, the less food, raiment, shelter, and fuel 
they will need.

Note 1.—As society becomes vital and refined, drawing its best nour
ishment from spiritual interchange, the grosser kinds of food, and espe
cially animal food, will go out of use. The fruits of trees will become the 
staple eatables. Gen. 2: 16. The largest part of the labor of the world 
is now bestowed on the growth of anunal plants and animals. Cattle oc
cupy more of the soil at present than men. The cultivation of trees will 
be better sport than plowing, hoeing corn, digging potatoes, and waiting on 
cows and pigs.

Note 2.—As society becomes compact and harmonious, its buildings 
will be compact; and much labor now expended in accommodating egotism 
and exclusiveness with isolated apartments, will be saved. The removal 
of the partition between the sexes, will save many a partition to the car
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penter. In many other things, as well as buildings, lore will save labor. 
Unity of hearts will prefer unity of accommodations as far as it is possible.

[Note by the Compilers.—The interior apartments of a house may be 
made by the arrangement of curtain partitions—the graceful folds of 
drapery, being substituted for lath-and-plaster walls. This combination 
of the primitive tent with the modem walled structure, allowing the circu
lation of air, heat and light from common sources through many rooms, 
and, at the same time, affording all desirable means of retirement to the 
occupants, has been tried at Oneida, and found to satisfy the highest 
claims of economy and taste.]

P r o po sit io n  x x i y .— In vital society, labor will become at
tractive. Loving companionship in labor, and especially the 
mingling of the sexes, makes labor attractive. The present 
division of labor between the sexes separates them entirely. 
The woman keeps house, and the man labors abroad. Men 
and women are married only after dark and during bed-time. 
Instead of this, in vital society men and women will mingle in 
both of their peculiar departments of work. It will be eco
nomically as well as spiritually profitable, to marry them in
doors and out, by day as well as by night. When the parti
tion between the sexes is taken away, and man ceases to make 
woman a propagative drudge, when love takes the place of 
shame, and fashion follows nature in dress and business, men 
and women will be able to mingle in all their employments, 
as boys and girls mingle in their sports,* and then labor will 
be attractive.

Note 1.—The difference between the anatomical structures of men and 
women indicates the difference of their vocations. Men have their largest 
muscular developments in the upper part of the trunk, about the arms, 
and thus are best qualified for hand-labor. Women have their largest 
muscular developments in the lower part of the trunk, about the legs, and 
thus are best qualified for duties requiring locomotion. Girls outrun boys 
o f the same age. The miraculous dancers are always females. How abu
sive then are the present arrangements, which confine women to the house I 
They are adapted by nature, even better than men, to out-door employ
ments and sports—to running, leaping, &c.,—and yet they are excluded 
from every thing of this kind after childhood. They are not only shut 
up, but fettered. Gowns operate as shackles, and they are put on that 
sex which has most talent in the legs !

Note 2.—The present dress o f women, besides being peculiarly inappro
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priate to the sex, is immodest. It makes the distinction between the sexes 
vastly more prominent and obtrusive than nature makes it. In a state of 
nature, the difference between a man and a woman could hardly be distin
guished at a distance of five hundred yards; but as men and women dress, 
their sex is telegraphed as far as they can be seen.—Woman’s dress is a 
standing lie. It proclaims that she is not a two-legged animal, but some
thing like a churn, standing on castors! Such are the absurdities into 
which the false principle of shame and sexual isolation betray the world.

Note 3.—When the distinction of the sexes is reduced to the bounds of 
nature and decency, by the removal of the shame-partition, and woman be
comes what she ought to be. a femcUe-mans (like the Son in the Godhead,) 
a dress will be adopted that will be at the same time the most simple and 
the most beautiful; and it will be the same, or nearly the same, for both 
sexes. The dress of children—frock and pantalettes—is in good taste, i. e. 
taste not perverted by the dictates of shame; and it is well adapted to the 
free motion of both sexes. This, or something like it, will be the uniform 
of vital society.

[Note by the Compilers.—In consequence of these speculations on the 
subject of women’s dress, in the summer of 1848 some of the leading 
women in the Association at Oneida took the liberty to dress themselves 
in short gowns or frocks, with pantalettes, (the fashion of dress common 
among children,) and the advantages of the change soon became so mani
fest, that others followed the example, till frocks and pantalettes became 
the prevailing fashion in the Association. Since that time this fashion 
has obtained considerable celebrity and success throughout the country' 
under the name of ‘ Bloomerism.’]

P r o po sit io n  x x v .— W e can now see our way to victory over 
death. [Reconciliation with God opens the way for the recon
ciliation of the sexes. Reconciliation of the sexes emanci
pates woman, and opens the way for vital society. Vital society 
increases strength, diminishes work, and makes labor attrac
tive, thus removing the antecedents of death. First, we abol
ish sin; then shame; then the curse on woman of exhausting 
child-bearing; then the curse on man of exhausting labor; and 
so we arrive regularly at the tree of life, (as per Gen. 3.)
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C H A P T E R  V I I .

A  concluding Caveat, that ought to be well noted by every
Header o f the foregoing Argument.
P k o po sit io n  x x v i .— The will of God is done in heaven, 

and of course will he done in his kingdom on earth, not merely 
by general obedience to constitutional principles, but by spe
cific obedience to the administration of his Spirit. The 
constitution of a nation is one thing, and the living adminis
tration of government is another. Ordinary theology directs 
attention chiefly, and almost exclusively, to the constitutional 
principles of God's government. (The same may be said of 
Fourierism, and all schemes of reform based on the devel
opment of ‘natural laws.') But as loyal subjects of God, we 
must give and call attention to his actual administration;
i. e., to his will directly manifested by his Spirit and the agents 
of his Spirit, viz. his officers and representatives. W e must 
look to God, not only for a Constitution, but for Presidential 
outlook and counsel; for a cabinet and corps of officers; for 
national aims and plans; for direction, not only in regard to 
principles to be carried out, but in regard to time and circum
stance in carrying them out. In other words, the men who 
are called to usher in the kingdom of God, will be guided, 
not merely by theoretical truth, but by the Spirit of God, 
and specific manifestations of his will and policy, as were 
Abraham, Moses, David, Jesus Christ, Paul, &c. This will 
be called a fanatical principle, because it requires bona fide 
communication with the heavens, and displaces the sanctified 
maxim that the ‘age of miracles and inspiration is past/ 
But it is clearly a Bible principle; and we must place it on 
high, above all others, as the palladium of conservatism in 
the introduction of the new social order, which we have pro
posed in the preceding Argument.

Note 1.—The principles of sexual morality which have been presented, 
are called incendiary and dangerous; and they are incendiary and danger
ous, as fire, steam, gun-powder, &c. are, in unfit hands. We shall endeav
or (as we have done) to keep them out of unfit hands: and we hereby
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notify all, that we neither license or encourage any one to attempt the 
practice of these incendiary theories, without clear directions from the 
government in the heavens. No movement in these matters can be made 
safely, in the way of imitation, or on the mere ground of acquaintance 
with the theory of the new order of things. Other qualifications besides 
theoretical knowledge, are requisite for, the cQnstruction and handling of 
a locomotive ; and much more for the management of such tremendous 
machinery as that of vital society. Let no man attempt the work, without 
the charter and manifest patronage of the general government. Of course 
we cannot prevent children from playing with fire, but we forewarn them 
that they will bum their fingers.

Note 2.—^The first qualification for office In the kingdom of God, and 
especially for employment in the critical operations of the revolution in 
sexual matters, manifestly i 6 true spirituality, securing inspiration ; and 
true spirituality cannot be attained without true holiness, i. e. self-cruci
fixion, and the love-devotion described by Paul in 1 Cor. 13: 4—7. The 
government in heaven will not employ self-seekers ; and whoever meddles 
with the affairs of the inner sanctuary without being «employed by the 
government, will plunge himself into consuming fire. Thus official dis
tinctions and love-rewards, in the kingdom of God. will be bounties on 
true spirituality and holiness. If a man «desires place and emolument, let 
him first show that he holds * the mystery of faith in a pure conscience.’— 
1 Tim. 3 :9 -
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DOCTRINAL FOUNDATIONS.
[Most of the following articles are selections from The Circular, and as 

they were not written consecutively, or with a view to the present combina
tion, the reader must expect to find in them some repetition and informality; 
but with due attention he will get from them a fair View of the G o s p e l ,  as 
understood by Bible Communists, in its bearings on social questions and 
human institutions.]

C R I T I C I S M  OF C H R I S T E N D O M .

T h e  apostasy of the United States from their original prin
ciples in respect to Slavery, affords precisely the illustration 
that is needed, to set forth the backsliding of Christendom, 
from the standard of original Christianity. Let us glance at 
the facts in the case of the nation, and then extend the 
parallel to the history of the Christian world.

The Revolutionary fathers of this government, it is admit
ted, were bent on establishing Republicanism in this country. 
The equality of mankind—liberty for all— was their motto, 
and the idea which they fought for. They knew no other.—  
They put forth in all their words and acts the broad, universal 
principles of freedom, without limit, proviso, or qualification, 
manifestly intending that equality should rule throughout 
the country. But Slavery, as an institution, was then in 
existence, and they found it necessary, for the time being, to 
tolerate it as a fact, though they ignored it as a principle.—  
As an established relation, it required some prudential lenity, 
and some time and preparation wisely to dispose of it. The 
nation conceded this necessary toleration, but oply on terms of
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temporary expediency—only with a view to the necessary prac
tical transition which should rid the country of it altogether. 
The slave-trade was put in the way to he abolished, and all 
the measures and arguments of the government were directed 
towards the extinction of the institution. They made no 
defence of Slavery, but intended to bring it to an end as fast 
as they could. The Northern States proceeded in good faith 
to abolish it within their limits ; and all parties were agreed 
that the Declaration of Independence was the firm, eternal 
standard of principle, to which all our institutions must ulti
mately conform.

But what is the present position of the country? The doc
trine now is, that Slavery is a good thing— the corner-stone 
of our Republican edifice. This is the position of the whole 
South, and is acquiesced in, it is said, by a large majority of 
the nation. They tell us that Slavery is entirely justifiable 
— that they intend to keep it, have no notion of ever abolish
ing it, and will resent any interference with it. Here is a 
radical change. Originally, the Declaration oi Independence, 
which stated things as they ought to be, was considered the 
standard toward which things as they are should tend; now 
the doctrine is reversed, and things as they are, are the stand
ard t o which all the theories and efforts of the country must 
conform.

Turning now to the case of Christianity, we find that 
precisely a similar process of apostasy and perversion has 
taken place. Christendom has treated the original gospel in 
the same way that the people of the United States have 
treated the Declaration of Independence ; i. e., advantage 
has been taken of its prudential, transitionary toleration of 
existing evils, to exalt them into corner-stones; and thus its 
main design has been subverted, and its foundation-principles 
dishonored.

Christianity came, setting forth broad, absolute principles, 
which, like the Declaration of Independence were intended as 
the foundation of a government—were to form the Constitu
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tion of the Kingdom of Heaven. But it came into a world 
covered with sin and the devil's works, and as in the case of 
the founders of the Bepublic in their dealings with Slavery, 
it had to accommodate itself, for the time being, to the evil 
which it found, and provide for a transition. It stated boldly 
and clearly the principles of things as they ought to be, and 
yet was considerate and gentle towards things as they were. 
Christ and the apostles were men of moderation and prudence. 
Their absolute principles, as well as their transitionary ones, 
required that they should abstain from rash and violent 
attempts at outward change. But they held themselves and 
the world firmly to the sta n d a rd  which the gospel brought, 
and contemplated the entire abolition of the devil's works, just 
as soon as possible. They were looking for and hasting unto the 
day when the old heavens and earth would pass away, togeth
er with all the policy and experience of the transition period.

But what is the position of professed followers of Christ 
now ? Evidently the same kind of change has passed upon 
Christendom, that has happened in this country with refer
ence to Slavery. The Christian world has finally settled it
self into the attitude of working for and defending that which 
was only a transitionary policy of the apostles, as being the 
true and permanent Constitution. It has taken advantage 
of the temporary accommodation which the gospel manifested 
toward various evils, to set them up on high as sacred insti
tutions. W e will notice a few of the instances in which this 
thing has been done.

In the first place, according to the Constitution of Christi
anity, sin  w as to be abolished in this world. This is evident 
from the fact that Christ, the founder of the dispensation, 
was without sin. He came to introduce into the world the 
Constitution of the kingdom of heaven ; and as there is no 
sin there, his mission necessarily involved the abolition of it 
here. W e have the plainest possible proof in all the declara
tions of the New Testament, that Christianity contemplated 
the entire removal of sin, as in the passages— * For this pur
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pose the Son of God was manifested, that be might destroy 
the works of the devir— ‘ He that is bom of God doth not 
commit sin/ c He that commiteth sin is of the devil/ &c.

W ith such a clear constitutional tendency and such an end 
in view, the gospel came into a world full of sin, under com
plete possession, as it were, of the devil. In these circum
stances the moderation of Christ would dictate the favorable 
and indulgent application of its principles to those who were 
involved in existing evil, so as not to stumble and destroy 
those whom he could reach and save. He did not let loose 
immediate and condemning judgment upon all sinners, but 
left room for those who were ignorant and out of the way, to 
come to a more perfect knowledge of him. In the benevo
lence of his accommodation to a transitional state of things, he 
even tolerated more or less imperfection in the church. But 
observe, this w as incidental p o licy , an d  not the perm anent 
constitutional tru th  which he came to establish . The great 
unqualified Principles of Christianity— c He that committeth 
sin is of the devil—He that is born of God doth not commit 
sin*—were left in full force, and every thing was expected to  
conform to this standard.

But what is the state of public opinion and Christian belief 
on this point now ? Why, that sin cannot be abolished, and 
never is to be abolished in this world. It is inherent, they 
say, in the constitution of m an : a necessary evil, that we 
cannot do without. Thus like Slavery, it has come to be re
garded as a permanent institution ; and the great declara
tions of the gospel on the subject of perfect holiness, have fal
len like the Declaration of Independence into mere rhetorical 
flourishes, to be repeated for popular effect, in glorifying the 
existing state of things.

A second point in the great perversion of Christendom 
which we will notice, is in relation to Marriage. W e observe, 
in the first place, that Jesus Christ and Paul, the two 
leaders of Christianity, did not marry. Christ said also, that 
in the kingdom of heaven they neither marry nor are given
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in  marriage; and then he proceeded to exhort men not to lay 
up treasures on earth, but to lay up for themselves treasures 
in heaven. All his teachings tended to urge men into a state 
in which marriage should pass away; and it was expected 
that in the final triumph of his kingdom and principles on 
the earth, that institution would be swallowed up in univer
sal unity. In accordance with this view, Paul, though he 
would put the church under no constraint of conscience, yet 
plainly expressed his opinion that it was best for them not 
to marry. In this case, as in the others which we have no
ticed, there was an interval of transition to be provided for, 
a margin of discretionary, prudential management, between 
the existing state of things, which was passing away, and the 
full operation o f those constitutional principles which were 
acknowledged in the church. Paul's doctrine on marriage 
was explicitly adapted to this transition interval. It exhibits 
the prudence of a man who, in getting out of the world, seeks 
to avoid a violent and destructive process. While his eye was 
«continually on the heavenly state, toward which he and the 
church were tending, he also saw things as they were, and 
accommodated his doctrine with consummate skill, to the 
necessities then present. He both approved and disapproved 
of marriage. As a constitutionalist, he was opposed to it, 
and knew that it was passing away: as an administrator? 
and expedientist, he considered it honorable, and condemned 
those who forbade it. This is the only view which can recon
cile the seeming contradictions of his attitude on this subject.

But the world, leaving entirely the standard of absolute 
principle which Paul and Christ inculcated, have settled 
down on their incidental transitionary policy, and have made 
marriage, as they have sin, a permanent, immovable institu
tion. Both of these things were p a ss in g  a w a y  in the Primi
tive church, and their toleration in the gospel was founded 
entirely on that idea. Now, that which was bare toleration 
and expediency, is turned round and made the substance of 
the gospel itself. Sin is incorporated into the perpetual foun
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dations of the church: and marriage is said to be the corner
stone of society, and eren of Christianity itself.

But this brings us to another point in the examination—  
the position of Christendom on the subject of hum an govern
ments. It is evident that Christ came to establish the king
dom of heaven on earth, and of course to abolish human gov
ernments. He was rightfully king of the world, and all his 
teachings showed that he was preparing to assert that suprem
acy. The single passage, ‘ My kingdom is not of this world/ 
in consequence of an obscure translation is sometimes made to  
look like a disclaimer of earthly sovereignty; but it is not one. 
Christ's idea was not that his kingdom is not to come upon  
this world and supersede all other governments, but simply 
that it did not originate  in this world, and is not supported 
and propagated by carnal weapons; 6 else/ says he, 6 would 
my servants fight: but now is my kingdom not f r o m  
h e n c e He did proceed in the course of forty years to assert 
his sovereignty over the nations. In the case of the Jew
ish nation, there was a civil government that was allowed and 
prospered by God for a long time, and doubtless it was the 
best thing for the world during its continuance; but it 
was utterly annihilated at the destruction of Jerusalem.—  
Christ dashed it in pieces at his Second Coming. And the 
promise was that his kingdom should finally break in pieces 
and consume all other kingdoms, and stand forever. During 
the intermediate transition, the church, as usual, were coun
selled to moderation and obedience; but there can be no 
doubt that his design was to come into the world and take 
the place of all other governments. W hat is the position of 
Christianity now in this respect ? The answer is, the Church 
and State are separated, and the State is put over the Church • 
in nearly the whole civilized world; and human government is 
held up as a perpetual and sacred ordinance, never to be dis
turbed. On this point again, modem Christendom has en
tirely abandoned the absolute principles which declare how 
things ought to be, and planted itself on transition principles.
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Finally, the pioneers of Christianity proclaimed their inten
tion of abolishing D e a th ;  and they expected this would be 
done, just as confidently as our forefathers expected the aboli
tion of Slavery. It was a constitutional principle with them. 
But how does the world now feel about it ? Men generally 
do not entertain the first idea of the thing. Death is one of ‘ 
their permanent institutions, baptized and sanctified, and nev
er to be destroyed.

The republican compact of our forefathers in this country, 
though it refrained from putting an end to Slavery at once, 
yet contemplated its abolition, at a future time ; and 
the Abolitionists, believing that that time has now come, 
feel justified in making a direct attack. So there was contem
plated in the Constitution of Christianity, the abolition not 
only of Slavery, but of all kindred institutions; and it is right 
for men now to inquire whether the time for the accom
plishment of its provisions has not come. It is time for 
Christians to inquire w hat the gospel was designed to abolish, 
and to take their stand there. The scope of its intention in 
this respect, must be judged by a consideration of the fact that 
Christ , its author, was a man without sin, who came professed
ly to introduce heaven upon earth. Sin was previously the cen
tral principle to which all the institutions and governments of 
the world were conformed. Christ's appearing ‘ to make an 
end of sin/ therefore, involved the ultimate subversion of the 
entire fashion o f  this world.
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W e  get the simplest and clearest idea of the gospel as a 
radical, organizing force, or in other words, of O m stitu tional 
C h ristian ity , by fixing our attention on the central fact in its 
history— the death  a n d  resurrection o f  C hrist. This was
evidently the fact of absorbing interest with Paul and the 
Primitive church; and there can be no mistake in saying that 
it involves, in one way or another, the whole mystery of sal
vation.

To state in the simplest way, the circumstances of the 
event:— A man who had lived in this world for an appointed 
time, and gathered about him a company of disciples, d ie d ;  
and in a short time afterwards arose f r o m  the d ea d , and reap
peared to his disciples. And, (tracing the matter into its con
sequences,) this resurrection-man— this posthum ous leader, 
if we may so call him, became the h ead  o f  a  church; and be
came so by the distribution of a spiritual influence, (com
mencing mainly, from the day of Pentecost,) which assimila
ted those that believed on him to himself, in such a manner 
that it was proper to call the church his body . So much is 
plain and indisputable.

But let us dwell on this latter fact a little. The Primi
tive church was evidently a body of men and women who were 
joined to Christ, or as Paul expresses it, were ‘ baptized into 
him j and by this spiritual baptism having, as it were, 
dropped their own lives and taken his, they were called his 
body. But Christ, their head and leader, was a posthumous, 
resurrection-man. And because they were thus vitally iden
tified with him as his body, the state into which he had come 
by dying and rising from the dead passed down also upon
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them; so that they could claim to be crucified with him, and 
to be risen with him ; it was with them as with him. As he 
was a posthumous being, who had died and risen again, so 
that church was a posthumous church, claiming the same death 
and resurrection, and proving itself to be not of this world 
by the same logic that proved its head to be not of this 
world. This, as we understand it, is the palpable truth on 
the face of the whole New Testament, and therefore the germ 
and center of Constitutional Christianity.

The annunciation of this idea, however, immediately im
pels the mind forward to a consideration of its consequences; 
and we cannot but see at once that, simple as it is, a tremen
dous revolution is involved in it. The assumption of a post
humous state and position in this world, on the ground of 
union with a posthumous being who became the head of the 
church, and who made the church his body, and so identified 
himself with men that they could say they were dead and 
risen with him,— such an assumption, though necessarily de
duced from the facts in the case, was yet the most revolu
tionary step that men could take. The establishment of such 
a Constitution for Christianity involved ultimate conse
quences of the profoundest character.

That we may not seem to be making assertions without 
proof, we will introduce here, specimens of Paul's language to 
four of the Primitive churches, in which a strong light is 
thrown upon this radical principle of Christianity, and the 
consequences which the apostles drew from it. In the follow
ing, he is urging the Eomans to apprehend the privilege of 
the posthumous state to which they were translated by 
fellowship with the death and resurrection of Christ, in respect 
to fre ed o m  fr o m  sin.

u How shall we that are dead to sin, live any longer therein ? Know ye  
not, that so many of us as were baptized into Jesus Christ, were bap
tized into his death ? Therefore, we are buried with him by baptism into 
death: that like as Christ was raised up from the dead by the glory of the 
Father, even so we also should walk in newness of life. For if we have 
been planted together in the likeness of his death, we shall be also in the
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likeness of his resurrection: knowing this, that our old man is crucified 
with him, that the body of sin might be destroyed, that henceforth we 
should not serve sin. For he that is dead is freed from sin. Now if we 
be dead with Christ, we believe that we shall also live with him : know
ing that Christ being raised from the dead, dieth no more: death hath no 
more dominion over him. For in that he died, he died unto sin once: but 
in that he liveth, he liveth unto God. Likewise, reckon ye also your
selves to be dead indeed unto sin, but alive unto God through Jesus 
Christ our Lord.” Rom. 6 : 2—11.

In another place, he reminds them of their emancipation 
from the dominion of the law , by the fact of their death and 
transfer to another world:

“ Know ye not, brethren, (for I speak to them that know the law,) how 
that the law hath dominion over a man as long as he liveth ? For the 
woman which hath a husband is bound by the law to her husband so long 
as he liveth: but if the husband be dead, she is loosed from the law of her 
husband. So then if, while her husband liveth, she be married to another 
man, she shall be called an adulteress: but if her husband be dead, she is 
free from that law ; so that she is no adulteress though she be married to 
another man. Wherefore, my brethren, ye also are become dead to the 
law by the body of Christ; that ye should be married to another, even to  
him who islraised from the dead, that we should bring forth fruit unto God. 
For when we were in the flesh, the motions of sins, which were by the 
law, did work in our members to bring forth fruit unto death. But now 
we are delivered from the law, that being dead wherein we were held $

. that we should serve in newness of spirit, and not in the oldness of the 
letter.” 7 :1—6 .

The same sentiment is again repeated in Galatians:
“ For I through the law am dead to the law, that I might live unto God. 

I am crucified with Christ: nevertheless I live; yet not I, but Christ 
liveth in m e; and the life which I now live in the flesh I live by the faith 
of the Son of God, who loved me, and gave himself for me.” Gal. 2:19,20.

In another place he states the principle broadly, that in 
the death of Christ all died ; and makes it the ground for 
disavowing all those external connections which obtain in the 
world:

“ The love of Christ constraineth u s ; because we thus judge, that if one 
died for all, then all died; [Greek;] and that he died for all, that they 
which live should not henceforth live unto themselves, but unto him which 
died for them and rose again. Wherefore henceforth know we no man 
after the flesh 5 yea, though we have known Christ after the flesh, yet
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now henceforth know we him no more. Therefore, if any man be in 
Christ, he is a new creature; old things are passed away; behold, all 
things are become new.” 2 Cor. 5: 14—IT.

For the same admitted reason, he takes occasion to reprove 
the Colossians, (2: 20—23,) for their observance of legal ordi
nances— Sabbaths, holy days, & c.:

Wherefore (says he) i f  ye be d e a d  with Christ from the rudiments of 
the world, why, as though living in the world, are ye subject to ordinances, 
(touch not, taste not, handle n o t; which all are to perish with the using.) 
after the commandments and doctrines ot men 7 ___

“ If ye then be risen with Christ, (he continues,) seek those things 
which are above, where Christ sitteth on the right hand of God. Set 
your affection on things above, and not on things on the earth. For y e  

a r e  d e a d , and your life is hid with Christ in God. When Christ, who is 
our life, shall appear, then shall ye also appear with him in glory.”

The passages we have cited speak for themselves, and show 
plainly that the intent of the gospel was, and is, to take 
people out of this world into a state beyond death, in which 
the believer is spiritually with Christ in the resurrection, 
and hence is free from sin and law, and all the temporary re
lations of the mortal state. In other words, Christ stands 
in the place of death to those who receive him, having all 
the prerogatives of death, and just as effectually taking them 
out of the world with all its claims and connections, as though 
they went through the process of separation from the body 
in the old way. This is the superiority of the gospel, the 
grace that comes by Christ, which the prophets and patri
archs of previous dispensations never knew. This is the mean
ing, faintly shadowed, of Paul's great doctrine of c C hrist cru
cified,’ which unto the Jews was a stumbling-block, and unto 
the Greeks foolishness; ‘ but unto them which are called, both 
Jews and Greeks, Christ the power of God, and the wisdom 
of God/

I t is in order now to inquire what was the practical ope
ration of this tremendous doctrine in the Primitive church. 
How far did its legitimate consequences take effect in their 
outward relations? W e may see at a glance, that it produced 
among them some very important revolutionary consequen
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ces in relation to law . It is a matter of history that 
the Primitive church did claim on the ground of their 
identity with Christ’s death and resurrection, emanci
pation from the ceremonies of the Jewish law. This 
fact is plain on the face of the New Testam ent; and it 
will be remembered, that at that time, in that age and 
oountry, the abrogation of circumcision, and all the sacred 
institutions of the Mosaic economy, was a very serious mat
ter. It was accounted seditious and revolutionary in the 
highest degree ; and roused all the conservatism of the Jews 
on the one hand, and required all the heroism of the martyr- 
spirit in the church on the other. So far, at least, the church 
went, in following out the great constitutional principle of 
Christianity, that in the death and resurrection of Christ, 
the believer is carried out of this world, and into the post
mortal state, where Christ is.

Still it is plain in the New Testament history, that 
the inevitable consequences of that primary idea were not a ll  
developed in the Primitive church. The subversive operation 
of it in reference to the institutions of this world was limited 
— as can easily be seen and shown— and it was limited, recol
lect, in reference to institutions that are now  being attacked. 
The Primitive church did not attack s lavery  at all; and 
yet probably most persons believe that the destruction of sla
very was somewhere concealed in the Constitution of Chris
tianity and in the doctrines of the Primitive church. But 
leaving slavery, the only civil and religious institutions which 
Christianity directly attacked at that time were those imme
diately connected with the Mosaic economy: institutions how
ever, which were as sacred to the Jew, as slavery is to the 
South, or as marriage is to mankind in general. These it  
subverted, but left the Gentile world mainly undisturbed.

It is natural then to inquire how and why it was that such 
a revolutionary central principle as we have stated— the pro
fessed standing of the church in a posthumous state— could 
be consistent with the conservatism which we see in its his-
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tory in regard to slavery and other such institutions. The 
Primitive church manifestly did stand in a conservative atti
tude towards even vicious institutions; there was manifestly 
a compromise between the absolute principle on which it was 
founded, and its actual course toward existing things. Let 
us discover, if  we can, the broad principle by which this is  
to be interpreted.

Our view is, that the apostles did not choose to spend their 
force or to turn the attention of men on any of the minor, 
secondary elements and institutions of the world ; and hence 
they chose not to place themselves in direct quarrel with 
slavery, or with civil governments, any further than it was: 
necessary to develop the p rin c ip le  of freedom ; and tha t they 
did in their warfare with the Jewish ritual. Their wisdom 
and their actual course was, first of all, to make an end of 
sin  ;  and accordingly we find that there is the spot where 
they first brought to bear this resurrection-lever— on sin, as 
being the center of all selfish institutions ; and on the clear 
economical principle that if  you destroy the root of a thing, 
all its branches will die. Of all the recognized institutions 
of the presen t world, the only one that was directly attacked 
by the power of Christ's resurrection, in the times of the 
Primitive church, was sin . The sixth chapter of Romans 
tells the story—it was the 6 body of sin' that was to be de
stroyed. And it was because they struck at the root, that 
they neglected the branches.

A  person who does not understand this principle, will won
der why the apostles did not let loose their artillery of de
nunciation against slavery; but they evidently did not, and 
with the very good reason that they knew if they could de
stroy sin, that all such institutions as slavery, which are the 
expressions of sin, would come to an end of themselves. And 
there is no doubt that in attacking sin, or in other words, 
selfishness, they expected in process of time, that all institu
tions originating in selfishness, or expressing selfishness, and 
all institutions made for the purpose of controlling, rectifying,
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and repressing selfishness, would come to an end. It should 
be noticed that many of those institutions that on the one 
hand, express selfishness, are on the other hand fitted to be its 
regulators, and the Primitive church would not allow them
selves to stand as destructives, removing the safeguards of so
ciety, before they had destroyed selfishness, which is the dan
ger of society. I f  they had turned aside to attack institutions 
which curb and punish sin, it would have been really a destruc
tive operation ; but on the other hand, confining their attacks 
to the abolition of selfishness, they knew perfectly well that 
all institutions which are in any way connected with it, would 
fell to ruin with the success of their enterprise.

Such was their function in relation to slavery. They cer
tainly did not say any thing against it by itself; on the con
trary they discountenanced the disturbance of that relation 
so long as the sources of it remained; they were opposed to 
slaves running away, &c. But it is equally certain that they 
brought to bear on slavery a sure power of ultimate destruc
tion, by their attacks on its source, which is selfishness.

But while we thus perceive and concede that the resurrec
tion principle was confined in its operations mainly to the 
source of evil in the heart, leaving externals for the time 
being to go on as usual, we must not forget the central fact 
that a  'posthumous m an w as the h ead o f  the church, and that 
its foundation principle derived from this fact, was a grow in g , 
expansive  thing, which must necessarily advance in its con
quests, and finally break up every thing connected with sin, 
or foreign to the resurrection. It was surely a revolutionary 
gospel, that began from the resurrection of Christ. A  vortex  
was then formed, of death to sin and selfishness, and all evil—  
a resurrection-vortex, around which all men and institutions 
from that time began to circle, and into which they must all 
sooner or later plunge. And as all men and institutions 
must go into that vortex, whatsoever does not belong to the 
resurrection man, must there go down.

Now let us go forward and try the bearing of this view of
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the gospel of Christ upon the institutions of the present 
time. All will admit probably the view we have taken of 
the operation of Christianity in respect to slavery— that 
though it did not immediately and directly attack that in
stitution, yet it attacked its source, and that now slavery 
itself is about plunging into the vortex which the gospel 
formed, and will be destroyed by it. So much will be readily 
seen and conceded. But here we have to notice that there is 
a curious linking together in the New Testament, of slavery 
and marriage. The two subjects are uniformly found in con
nection, and there is a remarkable resemblance in the apos
tolic treatment of them. You find in the epistle to the 
Ephesians, ‘ Wives, submit yourselves unto your own hus
bands— Husbands, love your wives ;' and right after that,
‘ Servants, be obedient to your masters/ &c. Go into Colos- 
sians, and you find the same thing—marriage and slavery in 
close connection, and the same kind of advice administered 
for both. Take up the first epistle to the Corinthians, at the 
chapter devoted to the subject of marriage, and you will find 
a significant allusion to slavery, showing that the two occu
pied the same platform in the apostle's mind. Speaking of 
marriage, he says, 6 Art thou bound unto a wife ? seek not to 
be loosed. Art thou loosed from a wife P seek not a wife.' 
Then in the same connection : ‘ Art thou called being a ser
vant [slave] ? care not for i t ; but if  thou mayest have thy 
liberty, use it rather.' Go even to that text which is so con
spicuous with the particular friends of marriage— £ Marriage 
is honorable in all'— and you will find in the verse next be
fore it, ‘ Remember them that are in bonds, as bound with 
them.' Paul coupled the two institutions of slavery and 
marriage together, and treated them alike, with this differ
ence : that he no where came out with a point-blank argument 
against slavery, as he did against marriage. There is one 
chapter in his epistles, (1 Cor. 7,) which is devoted to general 
advice against marriage. Christ also, in his celebrated re
mark about the resurrection, omits to notice slavery, but
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affirms that there is no marriage there. W e judge from 
these signs, that if they had felt themselves called to go be
yond attacking sin and the Mosaic institutions, in the place of 
attacking slavery first, they would have attacked marriage.

It may be said that the apostles not only abstained from 
attacking marriage in a subversive way, but that they severe
ly reprimanded any violation of the law of marriage, as forni
cation, adultery, &c. That is certainly true. These offenses 
bore the same relation to marriage, precisely, that the run
ning away and disobedience of the slaves bear to slavery ; and 
on the same principle that they reprobated a violation of 
marriage, they reprobated the disobedience of slaves. Paul 
sent back Onesimus. W e are disposed to think, indeed, from 
the attitude which they assumed in reference to the mode of 
attacking vicious institutions, that they would ûot have re
sisted even the present Fugitive Slave Law. Their general 
principle was that of leaving the institutions of the world to 
pass away by the ultimate effect of the abolition of sin. In  
view of the existing marriage code, fornication and adultery 
were in their view like violent attempts to escape from slavery, 
or like smuggling, involving the breaking of law, and the 
mischiefs of social disorder. The assertion of liberty, either 
social or civil, would have been equivalent then to disorgani
zation, and hence it was manifestly untimely and uninspired, 
and was therefore uniformly opposed.

W e have brought to view in a fair and indisputable man
ner, the Constitution of Christianity, by which the church 
of believers assumed the condition of their crucified and risen 
Head, and the practical policy of the Primitive church, under 
that Constitution.

The question how we shall follow in their footsteps in the 
application of that Constitution to the present time, is a 
somewhat complicated problem; and a conscientious man 
will search long and seriously for some clue by which he may 
be sure that he is following out the principles which they 
stood upon. W e will not undertake in this article to show
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how these principles are to be applied by us as followers of 
them at the present time. But thus much we do say: that 
as loyal believers with them in the gospel of Christ, and re
ceivers of their understanding of the Constitution of Chris
tianity, we are bound now and at all times, in all places and 
forever, to hold forth the constitutional principles which 
have been stated. W e are bound to accept a posthumous 
state as the Constitution of Christianity. W e are bound to 
sweep the field of all obstructions to a clear view of that fact; 
and if  any institutions now rise up and deny God's right to 
have a posthumous church in this world, then we shall have 
to face them, and demand in the name of the living God, the 
rights of Christianity in this respect.

That is the broad ground we stand upon. The original 
faith of 6 Christ crucified' must not only be revived, but it 
must have the liberty of expansion and growth ; and the 
things that belong to this world must make room for it. 
The original vortex of Christianity must at all hazards be re
opened, and all earthly institutions, circling around it, must 
take their chance. I f they belong to the heavenly state, they 
will survive; and if they do not belong to the heavenly state, 
they will go down.

W e need not stop to look at the consequences of this posi
tion ; we are peifectly safe in adopting Paul's motto, and 
there need be no question as to what that was. ‘ I am cru
cified with Christ,'— ‘ I am determined not to know any
thing among you, save Jesus Christ and him crucified,' &c. 
This was Paul's gospel, and that of the Primitive church. 
Their grand thought was not the abolition of this or that 
specific evil, but the great antecedent idea, that by the death 
of Christ they were dead and risen with him. By joining and 
becoming united to a resurcction-man, they also were taken 
out of this world with him. This is Constitutional C hris
tia n ity  ;  and we are sure it will ultimately sweep all before 
it. There is no answer to it : it is safe, and the power 
and inspiration of God will go with it.

Digitized by Google



T H E  B I B L E  O N  M A R B I  A G E .

W e  avow ourselves strictly and entirely Bible men— disci
ples of the New Testament, of Christ and of Paul, in relation 
to the subject of marriage. W e do not on the one hand turn 
aside as some do, to independent philosophical speculation ; 
nor do we appeal with others to the authority of a new reve
lation. W e adhere only to the Bible, and feel bound in every 
respect to abide by the judgment of those who have gone be
fore us in the gospel. W e sincerely believe in the inspiration 
of the New Testament teachers, and that their views, sooner 
or later, will be found to be eternal truth, proceeding from 
God. All that we want is, to know precisely w h at they d id  
teach  in relation to marriage,— to have a thorough understand
ing of them, and not misrepresent their viewrs to ourselves or 
others.

So much as this is perfectly clear : that they were not in 
favor offreedom  o f  d ivorce , as a means of mitigating the diffi
culties connected with marriage. There cannot be any mis
take about the fact that Christ, instead of being in favor of 
freedom of divorce, as it had existed under the Mosaic dispen
sation, restored the law to its simplicity and rigor, allowing 
no divorce except in cases of adultery. (Mark 10.) And Paul 
stood substantially on the same ground ; that is, he forbade 
believers for any cause to sunder the external marriage tie. 
(1 Cor. 7.) It is true he supposed the case of separation 
brought about by the departure of an unbelieving partner, 
and said that the other was not in bondage in such cases.—  
Whether this in his mind amounted to the privilege of divorce 
and marrying again, we cannot perhaps determine ; but at all 
events, it was his will that the whole movement and respon
sibility of separation should be laid on the unbeliever. He
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did not allow the gospel to introduce separation between hus
band and wife, or to relax at all the marriage code.

The Bible view of divorce may be illustrated thus: Suppose 
a commercial system which brings people into a general con
dition of debt, one to another. Now one way to mitigate 
this fact and release people from such a state of things, would 
be by enacting a general Bankrupt law, which would make 
an end of all obligations by legal repudiation. The Bankrupt 
law operates to release a man from his promises; and this is 
just the nature of any legal increase of freedom of divorce.—  
Christ and Paul, however, were clearly opposed to any Bank
rupt law in relation to marriage, as being a mode of discharge 
not contemplated in the original contract, and as dishonestly 
rescinding unlimited obligations.

Sympathizing with them in this respect, we as Bible Com
munists are on entirely different ground from that of the infi
dels and Owenites of twenty years ago; and from that of 
James and nearly all of those who are now seeking to bring 
about a revolution in regard to marriage. W e will loyally 
abide by the view of Christ and of Paul on that subject. I f  
thdre is to be any alleviation of the miseries of marriage, it is 
not to come by freedom of divorce.

Again, we are clear that the teachings ot the New Testa
ment were sufficiently distinct against p o lygam y. W e do not 
recollect any thing very positive and decisive on this point 
that can be quoted; but there is a strong intimation of Paul's 
opinion in the passage where he says, ‘ a bishop must be the 
husband of one wife.' (1 Tim. 3: 2.)

W e do not think it is fair at all to infer any thing against 
polygamy from the saying that ‘what God hath joined together 
men must not put asunder'— the original doctrine of the invio
lability of contracts on which Christ insisted in regard to mar
riage— because it is not a matter of course that a man shall 
abandon his first wife by taking a second. No such thing did 
happen, under the polygamic economy of the patriarchs; on 
the contraiy it was well understood that the contract with the
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first, wife could be fulfilled consistently with taking a second, 
Christ in that saying is pointing his artillery against putting 
away. If polygamy were understood to be a nullification of 
any previous marriage, then that saying would operate against 
it. But there is no intimation of any such thing in the New 
Testament, and hence the objection to polygamy must be 
placed on other grounds.’

W e have seen in the passage referring to bishops, an indi
cation of Paul’s preference of monogamy over polygamy,-— 
But it must likewise be noticed in this connection that he 
preferred agamy, or having no wives, to monogamy. His 
disapprobation of polygamy is not necessarily to be taken as 
in favor of monogamy. On the contrary his objection was 
against marriage altogether, as causing trouble in the flesh, 
and as being a distraction to believers. (1 Cor. 7: 28, &c.) His 
objection to marriage in general is primarily an objection to  
monogamy ; and of course much more to polygamy, as being 
a still worse distraction.

Here we may dwell for a moment on the identity in princi
ple of monogamy with polygamy. And it will then be seen, 
that in following Christ we are further from the position of 
polygamists than ordinary society. It is plain that the fun
damental principle of monogamy and polygamy is the same ; 
to wit, the ownership of woman by man. The monogamist 
claims one woman as his wife— the polygamists, two or a doz
en; but the essential thing, the bond of relationship consti
tuting marriage, in both cases is the same, namely, a claim of 
ownership.

The similarity and the difference between monogamy and 
polygamy, may be illustrated thus : Suppose slavery to be 
introduced into Pennsylvania, but limited by law, so that no 
man can own more than one slave. That might be taken to 
represent monogamy, or the single wife system. In another 
State suppose men are allowed to own any number they please. 
That corresponds to polygamy. Now what wTould be the dif
ference between these two States, in respect to slavery ? There
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would be a difference in the details, and external limitations of 
the system, but identity in principle. The State that al
lowed a man to have but one slave, would be on the same 
general basis of principle with the State that allowed him to 
have a hundred. Such, we conceive, is the relation between 
monogamy and polygamy; and as we understand the New 
Testament, the state which Jesus Christ and Paul were in 
favor of was neither, but a state of entire freedom from both.

Monogamy allows a man but one wife; polygamy allows a 
plurality. In choosing between them Paul naturally prefers 
that which comes nearest to the resurrection-standard, and says 
virtually, 6 I f  you marry at all, it is best to have but one wife; 
but it is better still not to have any/ He set this example 
himself, and evidently intended to encourage the entire abo
lition of marriage, which is the furthest possible distance from 
polygamy—further from polygamy than monogamy.

W e find ourselves, then, as followers of the New Testament, 
standing far apart from those who wish to ameliorate the mise
ries of marriage by a bankrupt law, i. e., a law for free divorce: 
and far apart from polygamists, who propose to give a liberty 
of multiplying wives; that is, to expand the principle of mo
nogamy, which is ownership. The Bible position is entirely 
different from either of these.

And now we must try to ascertain more definitely the pre
cise position of Paul and Christ on the subject of marriage. 
It is plain that the absolute constitutional principle in which 
they stood personally, toward which they were leading the 
church, and which they expected would expand itself, and oc
cupy the field which is now occupied by monogamy, polygamy, 
&c., is declared in that saying of Christ, ‘I n  the resurrection  
they neither m a rry  nor are g iven  in  m a rria g e!  They were 
pressing on the church the importance of living in heaven—  
becoming in reality citizens of heaven. i I f  ye then be risen 
with Christ, seek those things which are above/ i Lay not 
up for yourselves treasures upon earth, where moth and rust 
do corrupt; but lay up for yourselves treasures in heaven/
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&c.; i. e., ‘Do not seek temporary fellowships, like marriage, &c., 
but lay up for yourselves eternal connections/ And that we 
may be sure that they were bent on introducing the heavenly 
state of things into this world, Christ put that prayer into 
his disciples’ mouths,— ‘ Thy kingdom come, thy will be done
ON EARTH AS IT IS DONE IN HEAVEN/

W e have then their position defined, negatively at least,
' with perfect certainty— a position not in favor of divorce, not 

in favor of polygamy, and finally, not in favor of marriage it
self; but tending to abolish it altogether. Such a view of 
their position, and such alone, will reconcile their various say
ings and doings on the subject.

There is some seeming inconsistency in the idea of their 
being opposed to divorce and to marriage too. It may be 
said, “ I f  marriage is to be abolished, that of course is  di
vorce; and if  they were in favor of the one, they must have 
been of the other/’ Inconsistency or not, we reply, these 
two things are there— on the one hand, prohibition of free
dom of divorce, and on the other, a pressure against marriage 
altogether; and we must reconcile them as best we can.

In explanation of the difficulty we have to rise a little into 
what may be called a sp iritu a lizin g  view of things : but to 
us it is none the less satisfactory, since it is surely the Chris
tian view.

The doctrine that death  is the legitimate end of the con
tract of marriage, is distinctly conceded by all. ‘ A  woman 
is bound by the law to her husband as long as he liveth; but 
if the husband be dead she is loosed from the law of her hus
band/ Paul and Christ were certainly not in favor of divorce 
by any other power than that of death. They adhered to the 
principle of marriage f o r  life  without any essential excep
tions. B u t they fo u n d  a  w a y  to introduce w hat m a y  be ca lled  
a  posthum ous state into th is w o rld , by the app lica tion  o f  the 
death  o f  C hrist. Their doctrine, as was shown fully in a pre
vious article, was, that by believing in Christ we are crucified 
with him. ‘ I f  one died for all, then all died/ It may be
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said that the apostle did not intend to apply the death here 
spoken of to marriage. W e reply, he certainly did apply it 
as a release from other worldly ordinances. The whole Jewish 
law was over the church, and it was like the law of marriage, 
in that it was over them f o r  life ;  and the only outlet from 
its ordinances, to the conscientious Jew, was by death.—  
Yet Paul every where proclaimed release from them, by union 
with the death of Christ. Though he did not carry the prin
ciple out in reference to marriage, it is perfectly clear that 
the same logic that would make an end of any part of the 
Jewish law, would make an end of marriage. I f  that is a 
substantial principle of the gospel, (and it seems to us to be 
the very center of it,) then we can see how they could oppose 
divorce and yet favor the abolition of marriage, in view of the 
posthum ous state that was to come in this world by virtue of 
the death and resurrection of Christ. They certainly con
templated that posthumous state as their landing place, and 
were pressing towards it; and in view of entering into it as 
fast as possible, they discouraged marriage; preferring not to 
encumber themselves with transitory ties, but seeking rather 
with their whole hearts the resurrection-state.

And here we will remark again, that this doctrine of the 
believer’s death and resurrection by union with Christ, how
ever foolish it may seem now, was in the Primitive church the 
very core of the gospel. They realized the fact that they 
were past death, and so were delivered from sin and legality, 
by the cross of Christ. This is the meaning of those frequent 
declarations of Paul, ‘ I am crucified with Christ’— ‘I am de
termined not to glory, save in the cross of Christ, whereby I  
am crucified to the world, and the world to me,’ &c. This 
doctrine and belief had a tremendous practical bearing upon 
their character and position; and it is the grand apostasy of 
Christendom, that it has since lost sight of it. The cross erf 
Christ, putting men through death and into a posthumous 
state, is certainly the spiritual truth which must be restored 
to the throne of Christianity.
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This principle, as we have said, was not carried through 
into all its bearings on marriage; but Paul d id  ca rry  i t  ou t 
so f a r  as to dem an d that the heart should assume the eternal, 
heavenly state ;  for he says, ‘ Let them that have wives be as 
though they had none/ So that in fact he gave his word for 
abolishing marriage, in the heart, on the spot.

W e have thus far traced, honestly and faithfully, the doc
trine of Christ and Paul on the subject of marriage. The 
result is to us satisfactory. But we have yet developed only 
the negative view. W e have found them not in favor of di
vorce, not polygamists, but pressing toward the cessation of 
marriage itself. But the question remains, as to what they 
expected would take the place of marriage in the posthumous, 
or if you please, the angelic state. It is distinctly said that 
there is no marriage there ; but the question still remains as 
to w hat that state is ; and in regard to it two theories may 
arise, and only two. The whole question lies between the 
Shaker doctrine, that there is no sexual relation or constitu
tion in heaven ; and the doctrine of what may be called p a n - 
togam y , which recognizes the continued existence of the sexual 
relation, but excludes ownership, and replaces human beings 
where they were as children—in friendship and freedom, with
out selfish possession. These two are the only theories that 
are possible as to the resurrection state ; which state, be it 
remembered, Christ and his disciples adhered to as far as pos
sible in this world, and contemplated introducing in its 
fullness.

W e certainly have no disposition to wrest the scriptures, 
or misrepresent the principles of Christ and Paul in this mat
ter. W e can very readily consent to Shaker ism, if  that is 
their doctrine. All we want to know is what they really be
lieved and taught about the resurrection state. I f  they saw 
there Shakerism, we wish to be Shakers; and if some other 
state of society, that form of society shall be ours. W e are 
determined, for ourselves, to fo llo w  h a rd  a fter P a u l a n d  Christy 
and get at the soul of their intent in this thing.
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But in the first place, we find no necessity whatever of a 
Shaker interpretation of the passage— c In the resurrection 
they neither marry nor are given in marriage/ The question 
proposed by the Sadducees evidently referred to the mat
ter of ownership. Seven men had been married to one wo
man, and dying successively, the question was, whose she 
should be in the resurrection. Suppose the question had 
been asked in reference to slavery instead of marriage, thus: 
A man owning a slave dies, and leaves him to his brother: he 
dying, bequeaths him to the next brother : and so seven of 
them in succession own this slave. Now whose slave shall he 
be in the resurrection? This, evidently, is the amount of the 
Sadducees’ question; and Christ’s answer is as though he had 
said, that in the resurrection there are neither slaves nor 
slaveholders. It is a nullification of the idea of marriage 
ownership. Can any thing more be made of it ? To assume 
from this passage a nullification of the sexual relation, as 
the Shakers and others do, is as absurd as it would be to as
sume that, because there is no slavery, there is therefore no 
serving one another in the resurrection; whereas, the gospel 
teaches that there is more serving one another there than in 
the world. There is a very important distinction to be ob
served between the abolition of ownership and the abolition 
of love-relations.

While therefore, we are clear that marriage is to be abol
ished ; it does not necessarily follow that agamy or antigamy 
is to take the place of i t ; but on the contrary the whole spirit 
of the gospel in regard to service and freedom, and the whole 
purport of the doctrine, c Except ye be converted and become 
as little children, ye shall in no wise enter the kingdom of 
heaven,’ go far the other way : indicating that in that posthu
mous state which we are taught to pray for and expect on 
earth, the relation of the sexes will be that described in Christ’s 
prayer— that they ‘ may all be one,, even as I and my Father 
are one,’ which we call pantogamy.

Recurring to the illustration with which we begun, we
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may sum up and present in the shortest possible compass, the 
view to which the preceding examination of the Bible has led 
us, as follows :

Let a state of general debt, or in other words the credit- 
system, represent marriage. Then the divorce scheme of 
Owen, James and others, will be a bankrupt-law; the poly
gamic system of the Mormons and others, will be increased 
speculation, or an inflation of the credit-system ; and the 
policy of the Shakers will be stoppage of business to avoid 
debt, speculation, &c.,— in other words, stagnation. Now it 
is conceivable that honest men should insist that all debts 
actually contracted shall be paid, and at the same time should 
be opposed to contracting debts. Such men would oppose a 
bankrupt-law on the one hand, and the entire credit-system 
on the other. It is also conceivable, that prudent men should 
oppose the entire credit-system, and of course dislike speci
ally any increase of speculation, while still they might be in 
favor of f r e e  b u s in e s s  and opposed to stagnation. So we 
conceive Christ and Paul, as honest and prudent men, were 
opposed to divorce on the one hand, and to marriage on the 
other; and being opposed to marriage, of course specially dis
approved of polygamy ; and yet were not Shakers, but were 
in favor of free social relations, to be inaugurated as soon as 
existing obligations could be disposed of, and the old system 
of bondage removed safely and peaceably.

I f we have made any mistake in regard to the subsequent 
state to be anticipated, or the interpretation of Christ's words 
concerning it, the error must be shown. W e shall follow 
Christ and Paul, let the path lead where it will. It has un
mistakably led us to the expectation that marriage is to be 
done away ; and the only question is, W hat next P Shaker- 
ism, or something else ? W e call for discussion. I f  the con
servative interpreters of the Bible, will convince us that the 
Shaker view is correct, relating to the posthmous state, which, 
(bear in mind,) we are to pray for and expect on earth, then 
let it be so. We shall thankfully accept anything that can
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be shown to be truth on this subject. In respect to their es
timate of marriage, we think the Shakers nearer right than 
the popular churches. W e agree with them in regard to the 
necessity of its abolishment, and the only question is as to 
subsequent institutions. This point, it is for the Christian 
world to discuss and settle. In the light which is now break
ing, both from the Bible, and from reason, on the subject of 
marriage, all free-thinking believers will find themselves com
pelled to move ; and it must be either toward our position, or 
that of the Shakers. W e can see no other altem&tive. Then 
let there be a fair investigation of the whole subject— let us 
ascertain if  possible, the social formation that belongs to the 
post-mortal, or heavenly and eternal state, and all agree to 
accommodate ourselves thereto.

Digitized by Google



P A U L ’ S V I E W S  O F  M A R R I A G E .

Au Exposition o f the Seventh Chapter of F ir s t  Corinthians.

•  PRELIMINARY REMARKS.

P eter says that in Paul’s epistles are ‘ things hard to he 
understood ;’ and the Christian world has found that remark 
to be true. The seventh chapter of Romans, for instance, 
has been for eighteen centuries a subject of general and de
plorable misapprehension. That chapter, containing the mis
erable confessions of a man who says, ‘ When I would do 
good, evil is present with m e/ &c., has been supposed to refer 
to genuine Christian experience, and has been the favorite 
resort of persons who wanted an excuse for sin, while yet 
they claimed to be Christians. But it is now found that the 
old interpreters have misunderstood this passage, and that 
Paul’s words have been ‘wrested,’ to the destruction, it is to 
be feared, of some who have made the most use of them. 
The authorities in this country and in Germany have at 
length discovered, and demonstrated, that it is not C hristian  
experience, but legal experience, which Paul intended to des
cribe in the seventh of Romans; and that Christian experi
ence is presented in the eighth chapter, which is in perfect 
contrast with the seventh.

But while truth has prevailed against long-cherished error 
in respect to the seventh of Romans, we imagine that the 
seventh chapter o f  1st Corinthians is still one of the ‘hard’ pas
sages that have not been unlocked ; and one which is wrested, 
more or less destructively to the interests of men. It is to 
be hoped, however, that here too we shall at length get light, 
and come to a true understanding of the apostle’s doctrine ;
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and it may be found, in this case as in the other, that the 
intent of the passage has been not only perverted, but actu
ally reversed, and turned to the opposite use from that which 
was intended.

Before entering upon a specific examination of this chapter 
on marriage, it is necessary to cast a preliminary glance at the 
condition and character of those to whom Paul was writing, 
and also at some of the general doctrines which are previously 
announced, and which he always taught as the constitutional 
principles of the gospel. *

First, it is to be noticed that he was addressing a body of 
persons who were in a low state of spirituality. He says In 
the beginning of the third chapter of the epistle, “ I brethren, 
could not speak unto you as unto spiritual, but as unto carnal, 
even as Unto babes in Christ. I have fed you with milk and 
not with meat: for hitherto ye were not able to bear it; nei
ther yet now are ye able. For ye are yet carnal.” It is plain, 
therefore, that the whole epistle, of which this passage is the 
introduction, is what he calls m ilk  and not m eat;  that is, it 
contains only such incipient disclosures of the bearing of the 
gospel, as are adapted to carnal persons, who are in a strug
gle between sin and grace, and is not intended to be a dis
closure of the deep things of God, such as determine the state 
of the church in its ultimate, perfected condition.

Another thing to be observed, is, that the particular dis
cussion of the relation of the sexes in the chapter under 
consideration, is connected with the central subject of Paul's 
gospel; viz., the cross o f  Christ. He says in the beginning of 
the second chapter, ‘ I determined not to know any thing 
among you, save Jesus C hrist, an d  h im  crucified! W ith such 
an announcement beforehand, it is to be assumed that his 
subsequent discourse would correspond ; and hence we are to 
conclude that he studied the social problem not in a random, 
incoherent way, but with direct reference to its connection 
with salvation by the cross of Christ. It becomes important 
then that we understand in some general way, the purport of
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this central doctrine about the cross of Christ, in order that 
we may rightly estimate the incidental deductions about 
marriage which are set forth in the chapter to be examined.

W e have presented in the article on Constitutional Chris
tianity, the form of truth which we understand to be designa
ted by the term, 6 the cross of Christ /  and it is unnecessary 
to dwell upon it here further than to say, that Paul accepted 
the crucifixion of Christ as his own death and the death of 
all believers. Counting himself and the church as members 
of Christ's body, the condition of their Head necessarily 
passed upon them; and while immature believers might fail 
to fully apprehend the fact, Paul never ceased to urge it upon 
them, and never waived for a moment the claim on behalf of 
himself and the church, of being dead and risen, by virtue of 
the death and resurrection of Christ. He preached invaria
bly as a man in the resurrection to a church in the resurrec
tion. Such was the constitution of the church on the basis 
of the «ross of Christ ; and there can be no doubt that his 
whole discourse in the chapter before us is shaped with refer
ence to that idea.

The third observation necessary to be made, is, that he was 
preaching to a church who had been taught to expect the Second 
Coming of Christ w ith in  their own lifetim e. The whole tenor of 
the preaching of Christ and the apostles was to this effect. 
The assurance everywhere accompanied the gospel, that Jesus 
Christ was soon to come in judgment: none knew how soon, 
but the period was understood to be limited within the life
time of some of the disciples. Expectation of this event was 
the universal attitude of the church. In fact, Paul speaks of 
this expectation, in the commencement of this epistle, as fol
lows: ‘ Ye come behind in no gift, w aitin g  f o r  the com ing o f  
our L o r d  Jesus C hrist, who shall also confirm you unto the 
end, that ye may be blameless in the day of our Lord Jesus 
Christ/ As he was ‘ looking for the Lord Jesus Christ [to 
come and] change his vile body/ so he addressed the church as 
looking for the same glorious translation, at the appearance
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of Christ; and in the fifteenth chapter, speaking of that ap
proaching event, he explicitly says, ‘ W e shall not all sleep, 
but we shall all he changed/ He is not discoursing here of 
saints in distant ages; but of what he and they personally 
expected, and had a right to expect, from Christ's predictions 
in the twenty-fourth of Matthew and elsewhere.

A fourth point to be noticed in this preliminary view, is, 
that in Paul's mind, the cross of Christ, legitimately, and by 
virtue of the death and resurrection which it conveys to the 
believer, makes him free from law. 6 The law hath dominion 
over a man as long as he liveth.' But the church, by the 
cross of Christ , were 6 crucified to the world, and the world 
unto them.' They were taught to reckon themselves dead 
and risen; and hence, that they constituted a kingdom by 
themselves, beyond the jurisdiction of human judgment, and 
amenable in conscience, only to the spiritual authority which 
belongs to Christ, and the state beyond death.

An indication of this assumption in regard to their posi
tion, may be found in the beginning of the sixth chapter, 
where the apostle censures certain of the Corinthian church 
for going to law before unbelievers. While intimating that 
it was utterly shameful that their carnality made occasion 
for any disputes among them, he adjures them at least to 
settle such affairs by organizing courts of their own, instead 
of appealing to the courts of the world. He asks with as
tonishment, whether they were not competent to institute a 
judiciary among themselves, seeing that their calling as 
members ot Christ's kingdom actually commissioned them 
to judge the world, and even angels. Now this assumption 
that they were bound to set up a judiciary among themselves 
to supersede courts of law in the world, was an assumption 
that they belonged to a distinct and independent kingdom. 
He recognized no other authority over them than that of 
Christ, and no obligation of conscience to any law but the 
law of Christ. This necessarily resulted from the fact of his 
reckoning himself dead with C hrist; for, in the language of
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his definition already quoted,. c the law hath dominion over a 
man [only] so long as he liveth/ It was on this ground that 
the church had already repudiated the ecclesiastical law and 
ordinances of Judaism; and here Paul clearly extends that 
repudiation (in spirit, and in form so far as it could be done 
peacefully,) to the c iv il institutions of his time. It was his 
determination to consider the church a trans-m orta l institu
tion— a kingdom by itself—one o f c the powers that be’— and 
a candidate for judging the world.

Whether Paul was righ t in all this, or whether he was fool
ish and fanatical, is quite a separate question, with which we 
are not at present concerned. What we want, is not to settle 
the right or wrong of the positions he assumed and the course 
he took, but to ascertain precisely what his position and course 
were. If on fair examination of his views about the cross 
of Christ and the Second Coming, any persons choose to 
think that they are wiser than he was in his deductions, there 
will of course be opportunity to differ; it is sufficient for us 
now to be able to say, such evidently were his views on these 
subjects.

W e will now present the whole of the 7th chapter of IC01- 
inthians, together with the part of the 6th immediately 
preceding, which will be found important in connection, as 
disclosing the foundation principles of what follows. W e pre
sent it in the common English translation ; and such correc
tions as we have to make in the rendering, as also the explana
tory remarks which we shall offer on the ‘ hard things' that 
occur, .we will place in after-notes, referring to numbers in the 
text. The reader, if he wishes to stu dy  our exposition, is ad
vised, in reading the Bible extract following, to stop when he 
meets with a figure, and turn over to the corresponding figure 
in our notes.

F ir st  Corinthians, from Chapter 6: 1 £ , to the end of Chapter 7*
“ All things are lawful unto me. but all things are not expedient: all 

things are lawful for me, but I will not be brought under the power of 
any. (1) Meats for the belly, and the belly for meats: but God shall de-
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stroy both it and thorn. Now the body is not for fornication, but for the 
Lord; and the Lord for the body. And God hath both raised up the 
Lord, and will also raise up us by his own power. ( 2 ) Know ye not that 
your bodies are the members of Christ? shall I then take the members of 
Christ, and make them the members of an harlot ? God forbid! What ! 
know ye not thatlie which is joined to an harlot is one body ? for two, 
fiaith he, shall be one flesh. But he that is joined unto the Lord is one 
spirit. Flee fornication. Every sin that a man doeth, is without the bo
dy ; but he that committeth fornication, sinneth against his own body. 
W h at! know ye not that your body is the temple of the Holy Ghost 
which is in you, which ye have of God, and ye are not your own ? For 
ye are bought with a price : therefore glorify God in your body, [and in 
your spirit, which are God’s.]” (3)

c; Now concerning the things whereof ye wrote unto m e: It is good for a 
man not to touch a woman. Nevertheless, to avoid fornication, let every 
man have his own wife, and let every woman have her own husband. (4) 
Let the husband render unto the wife due benevolence: and likewise also 
the wife unto the husband. The wife hath not power of her own body, 
but the husband : and likewise also the husband hath not power of his 
own body, but the wife. (5) Defraud ye not one the other, except it be 
with consent for a time, that ye may give yourselves to fasting and prayer; 
and come together again, that Satan tempt you net for your inconti- 
nency.(G) But I speak this by permission, and not of commandment. For I 
would that all men were even as I myself. But every man hath his prop
er gift of God, one after this manner, and another after that. I say there
fore to the unmarried and widows, it is good for them if they abide even 
as I. But if they cannot contain, let them marry: for it is better to mar
ry than to burn. (7) And unto the married I command, yet not I, but the 
tiOrd, Let not the wife depart from her husband; but and if she depart, let 
her remain unmarried, or be reconciled to her husband :(8 ) and let not the 
husband put away his wife. But to the rest speak I, not the Lord : If any 
brother hath a wife that believeth not, and she be pleased to dwell with 
him, let him not put her away. And lhe woman which hath an husband 
that believeth not, and if he be pleased to dwell with her. let her not leave 
him. For the unbelieving husband is sanctified by the wife, and the unbe
lieving wife is sanctified by the husband: else wrere your children unclean; 
but now are they holy. But if the unbelieving depart, let him depart. A 
brother or a sister is not under bondage in such cases; but God hath call
ed us to peace. For what knowest thou, 0  wife, whether thoushalt save thy 
husband ? or how knowest thou, 0  man, whether thou shalt save thy wife? 
But as God hath distributed to every man, as the Lord hath called every 
one, so let him walk. (9) And so ordain I in all churches. Is any man 
called being circumcised? let him not become uncircumcised. Is any 

'  7
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called in uncircumcision ? let him not be circumcised. Circumcision is 
nothing, and uncircumcision is nothing, but the keeping of the command
ments of God. (10) Let every man abide in the same calling wherein he 
was called. Art thou called being a servant ? care not for i t ; but if thou 
mayest be made free, use it rather. (11) For he that is called in the Lord, 
being a servant, is the Lord’s freeman: likewise also h(Mhat is called, be
ing free, is Christ’s servant. Ye are bought with a price; be not ye the ser
vants of men. (12) Brethren, let every man. wherein he is called, therein 
abide with God. Now concerning virgins, I have no commandment of the 
Lord: yet I give my judgment as one that hath obtained mercy of the Lord 
to be faithful. I suppose therefore that this is good for the present dis
tress ; (13) I say that it is good for a man so to be. Art thou bound unto 
a wife ? seek not be loosed. Art thou loosed from a wife ? seek not a wife. 
But and if thou marry, thou hast not sinned: and if a virgin marry, she hath 
not sinned. Nevertheless, such shall have trouble in the flesh; but I spare 
you. (14) But this I say, brethren, the time is short. (15) It remaineth, 
that both they that have wives, be as though they had none; and they 
that weep, as though they wept n o t; and they that rejoice, as though they 
rejoiced not; and they that buy, as though they possessed not; and they 
that use this world, as not abusing it. For the fashion of this world pass- 
eth away. (16) But I would have you without carefulness. He that is 
unmarried careth for the things that belong to the Lord, how he may 
please the Lord; but he that is married careth for the things that are of 
the world, how he may please his wife. (17) There is difference also be
tween a wife and a virgin. The unmarried woman careth for the things of 
the Lord, that she may be holy, both in body and in spirit: but she that 
ig married, careth for the things of the world, how she may please her 
husband. And this I speak for your own profit; not that I may cast a 
snare upon you, but for that which is comely, and that ye may attend up
on the Lord without distraction. (18) But if any man think that he be- 
haveth himself uncomely toward his virgin, if she pass the flower of her 
age, and need so require, let him do what he will, he sinneth n ot: let them 
marry. Nevertheless, he that standeth steadfast in his heart, having no 
necessity, but hath power over his own will, and hath so decreed in his 
heart that he will keep his virgin, doeth well. So then he that giveth her 
in marriage doeth w ell; but he that giveth her not in marriage doeth bet
ter. (19) The wife is bound by the law as long as her husband liveth; 
but if her husband be dead, she is at liberty to be married to whom she 
w ill; only in the Lord.(20) But she is happier if she so abide, after my 
judgment: and I think also that I have the Spirit of God.”

NOTES.
(1.) ‘ A ll  things are  law fu l unto m e!— This declaration, 

which is several times repeated in Paul's epistles, is plainly
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connected with his theory of the emancipation of believers 
from all human law, and their transfer to the sp ir itu a l gov
ernment of Christ. As he directed the Corinthians to re
nounce reference to the civil tribunals of the world, and to 
establish courts of their own, so he also sought to put out of 
their consciences, individually, all reference to any human law 
whatsoever ; and in the place of it, set them upon judging 
their condition solely with reference to their relation to Christ 
and the interests of their spiritual nature. But a bad use could 
be made of that emancipation ; and doubtless there was a 
degree of perverse antinomianism in the church, which led to 
an extravagant estimate of their independence by their con
nection with Christ and death to the law. Too much account 
was made of the principle, and not enough of its limitations. 
Hence while Paul admits and reiterates it as a true doctrine 
th a t6 all things are lawful,' he also proceeds to enforce the 
counter considerations— 6 All things are not expedient'— ‘I will 
not be brought under the power of any.' W e find, however, 
that in the counsel that follows, he does not turn their con
sciences at all toward human law ; but even in censuring for
nication he adheres faithfully to his first principle, and con
demns that offense, not because it was unlawful, but because 
it was spiritually pernicious and contrary to their relations to 
Christ.

(2) ‘M eats f o r  the belly, a n d  the belly f o r  m ea ts; but God  
shall destroy both it  an d  them. N o w  the body is  not f o r  fo r n i
cation^ but f o r  the L o r d  ;  an d  the L o r d  f o r  the body.—  
A n d  G od hath both ra ised  up the L o rd , a n d  w ill also ra ise  
up us by his own p o w er .9— Here are obviously two prin
ciples presented in contrast, and their different results. 
‘ Meats for the belly, and the belly for meats,' is one princi
ple : ‘ The body is for the Lord, and the Lord for the body,' 
is another and quite opposite principle. The results of the 
two are correspondingly opposite. In the one case, ‘ the 
Lord shall destroy both it [the body] and them, [meats,]' and in 
the other case, God raises up ‘ both the Lord and us.'
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It is evident that Paul does not intend to sanction the first 
principle, but presents it, (probably, as a current Epicurean 
maxim,) for the sake of showing its result, and giving point to 
his antithesis. The idea is, if you hold that the body is for car
nal enjoyment, and choose to marry it in the downward way 
to matter, you will have your end in destruction. The same 
sentiment occurs, in quite similar language, in Phil. 3; 18,19. 
On the other hand, the principle which he sanctions is, that 
‘ the body is for the Lord, and the Lord for the body/ and 
the result of this marriage is resurrection. W e shall find in 
this latter doctrine the secret thread of all that follows— the 
clue to his meaning in all that he says about the intercourse 
of the sexes. He proceeds to condemn fornication, not be
cause it is unlawful, or on the ordinary ground of morality, 
but because it withdraws the body from its true owner, the 
Lord; and we shall see afterwards that his objection to mar
riage stands on the same ground.

(3) ‘G lorify  G od in you r body , [an d  in  your sp ir it , which  
are God's.']— The last clause of this verse, which we have 
placed in brackets, is not found in many of the original manu
scripts ; and, according to the best authorities, is spurious. 
There is evident reason for that conclusion, discoverable in 
the text itself. Paul had been insisting that the believer's 
body  belongs to the Lord, and should be married to him ex
clusively ; and as the close of a powerful argument on this 
point, the exhortation is exceedingly appropriate— cTherefore 
glorify God in your body!  The addition about the c spirit' 
appears common-place and uncalled-for in this connection, 
and serves rather to weaken the force of the sentiment. It 
would seem to hare been added by persons who either did not 
understand Paul, or chose to round off his period at the 
expense of his idea.

6 Glorify God in your body!  This was the point which he 
wished to enforce ; and the whole passage corresponds with a 
similar one in Bomans, where he says : 61 beseech you there
fore, brethren, by the mercies of God, that ye present your
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bodies a living sacrifice, holy, acceptable unto God/ W e 
must clearly appreciate him on this point in order to under
stand his doctrine about fornication, and also his subsequent 
position in respect to marriage. He preached Christ cruci
fied and risen, and constantly assumed that by spiritual union 
with him, believers too were dead and risen ; whereby they 
entered into new relations throughout, both of body and soul. 
Christ, he alleged, had 1 apprehended’ them as in the resur
rection, and this was henceforth their true marriage relation. 
All their experience and discipline was to enable them * to ap-% 
prehend that for which they were apprehended of Christ Je
sus/ viz., the full realization in body, as well as in spirit, (see 
Phil. 3: 11,) of the resurrection state. W ith a clear under
standing of this point of his theology, we shall have no diffi
culty in understanding his discourse upon marriage in the 
chapter which we now enter upon.

(4.) ‘ I t  is good f o r  a  m an not to touch a  ivoman. N ever
theless, to a v o id  fo rn ica tio n , let every m an have h is own w ife, 
a n d  let every  tvom an have her oion husband.9— The apostle’s 
previous principle that ‘ the body is for the Lord/ makes 
ground for him now to assume the more general position, that 
c it is good for a man not to touch a woman’ at a l l ; which is 
opposed to marriage-commerce as really as to fornication.—  
Paul was clearly opposed to both— in different degrees, it is 
true ; but for precisely the same reason, viz., that both inter
fere with the integrity of believers’ relations to the Lord.—  
Their bodies were not for human possession, either in the way 
of marriage or prostitution ; b u tc for the Lord/ W e see how
ever, as has been said, that he estimated the two things dif
ferently ; and that when called to choose between them, he 
preferred the recognized institution of marriage, to any looser 
mode of alliance. Fornication, in his view, while it had in it 
all the bad elements of marriage, tending to withdraw men 
from Christ, their true husband, had also additional evils con
nected with it, which made it far more destructive to their 
spiritual interests. For instance, it is obvious that it would
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almost necessarily have brought them into association with the 
profligate and abandoned, and would have led to various dis
turbances in their civil and social relations. Hence, as the 
wisest choice of evils, Paul advises them to avoid fornication 
by marriage. It is not to be understood by this, that he 
meant to recommend marriage to all, without qualification, 
but simply, i f  i t  w a s necessary in order to avoid irregular 
courses, that they should marry, and each one have his own 
partner. (See 1 Tim. 5: 11— 14, where Paul recommends that 
1 the younger women' should marry for reasons of this bind.) 
But the state which he prefers to marriage, is intimated 
in the first clause, where he says, ‘ It is good for a man 
not to touch a woman;' viz., a state of entire freedom from 
sexual ties. That was the high ground on which he stood 
personally, and the one which he could recommend to all, as 
believers in Christ, counting themselves dead and risen, and 
their bodies belonging to the Lord.

(5) ‘ The w ife hath not p o w er  o f  her own body, but the hus
band: an d  likewise also the husband hath not p o w er  o f  h is own  
body , but the w ife!— In the previous verse there is a debt spo
ken of as due between married parties, and this verse discloses 
what that debt is. In the marriage contract the parties mu
tually make over to each other the right of their bodies: and 
here comes out clearly the point of Paul's objection to the in
stitution. He cannot recommend such a sale; though he in
sists that if  the sale has taken place, the terms of it shall be 
faithfully adhered to. In a previous verse, when he said, ‘All 
things are lawful to me,' he added, CI  m i l  not be brought un
der the p o w e r  o f  an y!  Here he says, that by marriage the 
man comes personally under the p o w er  of his wife; and the 
woman under the power of her husband. This is the nature 
of the contract. But having taken the position that our 
bodies are for the Lord— that we are bought with a price, and 
are bound to glorify him freely in body as well as soul— it is a 
matter of course that he should object to any relation which 
brings the body under the power of another, as marriage does.
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It was contrary to the constitutional principles of the gospel; 
and for his part, ‘he would* not be brought under the power 
of any/ I f others could not keep their freedom as he did, he 
thought the best surrender they could make was by marriage. 
But in principle, the making over of their persons to another 
by marriage, was as really a breach of their assumed relation 
to Christ as fornication, though not so destructive.

(6) ‘ D e fra u d  ye not one the other, except i t  he w ith  consent 
f o r  a  tim e, tha t ye m a y  g ive  yourselves to fa s tin g  a n d  p r a y e r ; 
a n d  come together aga in , th a t S a ta n  tem pt you not f o r  you r  
incontinency!— He assumes that persons who find it necessary 
to marry to avoid fornication— so compromising in some de
gree their relations to Christ— are incontinent persons; and his 
directions to them are such as good sense would suggest in view 
of that fact. After placing themselves in the intimate rela
tionship of marriage, he judges that their only safe way is to 
live according to the terms of the institution. Not to pay their 
debts would be to expose them to more difficulty than any 
other course, and his idea in substance is, that if  they have 
adopted marriage as a resource against temptation, they ought 
to make it their secu rity , and the orderly vent of their passion, 
rather than by any notions of abstinence, expose themselves 
to further difficulties from incontinency.

(7) ‘F o r  I  icou ld  th a t a ll men were even as I  m y se lf  B u t 
every m an  hath h is p ro p e r  g ift o f  God, erne a fter  th is m anner, 
an d  another after that. I  sa y  therefore to the u n m arried  an d  
w idow s, i t  is  good f o r  them  to abide even as 1. B u t i f  they  
cannot contain, let them  m a r r y ;  f o r  i t  is  better to m a rry  than  
to b u m / — Heie marriage is again distinctly placed on the 
ground of a choice of evils. Paul himself was unmarried, 
and he repeats emphatically the wish that all believers stood 
with him in that respect.

W e have then, thus far, three sexual relations set forth, 
with a clear gradation of preference in the apostle's mind: 
one which he utterly condemns, viz., fornication,— one which 
he tolerates under circumstances of necessity,, but with
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objections, viz., marriage,— and one which he approves of, viz., 
a state of entire freedom from unspiritual institutions and 
obligations.

(8) cL e t not the toife depart f r o m  her husband: but a n d  i f  
she dep a rt, let her rem ain  u n m arried , or be reconciled to her 
husband/ — Here the idea is badly confused, by a defective 
translation. As the text stands, it would seem that after 
strictly commanding married persons, in the name of the 
Lord, not to separate, he then gives them liberty to separate, 
by proposing an alternative. This inconsistency does not 
exist in the original; but is made in the translation by a false 
rendering of the word for 1 depart/ in the second case where it 
occurs; which is in the past tense, and should read ‘depar
ted/ or ‘ have departed/ Then the apostle's meaning is sim
ple and clear. He commands those who are manied not to 
depart; but if in any case separation has taken place pre
viously— if the wife have departed , then he says let her either 
remain unmarried or go back and be reconciled to her 
husband.

(9) 6 I f  an y brother hath a  toife that believeth not, an d  she 
be p lea sed  to dw ell ivith  h im , let h im  not p u t her aw ay. A n d  
the ivom an which hath an husband that believeth not, a n d  i f  he
be p lea sed  to dw ell w ith  her, let her not leave h im ____ B u t i f
the unbelieving d ep a rt, let h im  depart. A  brother or a  sister  
is not under bondage in  such cases........ B u t as G od hath d is 
tribu ted  to every m an , as the L o r d  hath called every  one, so 
let h im  w alk !— The order against voluntary divorce was very 
peremptory and unqualified: While Paul objected on general
principles to marriage, yet in any case where that contract 
had been assumed, he opposed the violation of it. The policy 
of Christ seems to have taken the direction of not disturbing 
existing relations of any kind— and this policy took effect in 
the case of marriage precisely as it did in the case of circum
cision and slavery, which Paul introduced afterwards as illus
trations. Three times in the passage from the tenth verse 
to the twenty-fourth, the order is given, ‘ Stand as you are !'
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c Whether you are circumcised or uncircumcised, stand as you 
are. Whether you are a slave or a freeman, stand as you
are. Whether you are married or unmarried, stand as you
are— i f  you can!  So Paul ordained in all the churches.

(10) ‘C ircum cision is  nothing, a n d  uncircum cision is  no
th ing , but the keeping o f  the com m andments o f  God! — From 
the subject-matter of this chapter, and the whole connection 
of his argument, we cannot but conclude that this is intended 
to express precisely his principle in respect to marriage. So 
far as conscience is concerned, (he would say,) marriage is no
thing, and celibacy is nothing ; but a state of exclusive de
votion to the Lord is every thing. That is the marriage, and 
the only marriage, that the true believer in Christ recognizes 
as at the bottom of his existence. His external state with 
reference to the various institutions of men, is a matter of 
comparative indifference, to be left to the control of expedi
ency, while he gives sole attention to loyalty to God.

(11) ‘ A r t  thou called, being a  serva n t?  care not f o r  i t :  
but i f  thou m ayest be m ade fr e e , use i t  ra th er!— This is evi
dently an exact parallel of his advice respecting marriage, 
and an illustration of the same principle. He finds that the 
best state for a believer is one of freedom ; but if in any case 
persons found themselves captives of existing institutions, 
they were not to count it incompatible with their relations 
to Christ, or seek to free themselves in a violent way. Their 
expectation of the coming of Christ to break all their earthly 
bonds, was undoubtedly the element which kept them steady 
under this policy of passive conformity.

(12) ‘ Y e are bought ivith  a  p r ic e ;  be not ye the servants of 
m en!— This, in a little different form, is the same idea with 
that at the beginning, where he says, ‘ The body is for the 
Lord/ and is the hinge and underlying principle of the whole 
discourse. By the very constitution of the gospel, believers 
knew no owner or master but Christ; and in all their subjec
tion to the laws and ordinances of men, they were radically 
obeying, not men, but Christ. Paul knew them only in that
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relation, and exhorted them to have no other master at heart. 
So far as Christ directed them, they were to pay regard to 
the outward institutions of the time, not, however, out of 
respect or conscientious obligation to those institutions, but 
purely from respect to Christ, whose pleasure it was that 
they should comply. Whether as slaves or as citizens, as 
Jews or as G-reeks, married or unmarried, they were to do 
every thing c as unto the Lord'— ‘in the name of the Lord 
Jesus/ The principle of their sole allegiance to Christ was 
always present in Paul's mind, and was the essence of his 
doctrine of conformity. He had found a way of conforming 
peaceably to the ordinances of this world, yet without being 
subject to them— a way in which a man could be a faithful 
servant, and yet keep his interior independence, and serve 
only the Lord. In strict truth, there was a sort of righteous 
d u p lic ity  taught in the church, in. respect to human institu
tions, and Paul was particularly an adept in it. His princi
ples, while they would make men peaceable citizens, exem
plary in conforming to all the circumstances of the society 
they were in, would after all not leave an atom of loyalty in 
their hearts for the institutions of the world, but would turn 
all their devotion, both of conscience and affection, to the 
kingdom of Christ.

(13) ‘ J  suppose tha t th is is  good f o r  the presen t d is tre ss '—  
The popular method of disposing of the whole chapter, refers its 
meaning to the ‘ present distress’ spoken of in this verse; and 
supposes that expression to allude to some peculiarity of the 
circumstances of that particular time, as war or persecution, 
which made occasion for Paul to think it not advisable to 
marry. But we have seen, and shall see hereafter, that he 
places his objections to marriage on entirely other grounds 
than those which this interpretation suggests. Furthermore, 
if  we go back to the 4th chapter of this epistle, (verse 8,) we 
find that the Corinthian church was in no particular outward 
distress of any kind, but rather in luxurious prosperity. It 
would seem from the account of them there given, that they
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were in as good situation for marriage as people ever were.—  
Hence it cannot be true that he referred to any necessity of 
an outward kind, belonging specially to their time and cir
cumstances. The necessity or distress which he had in mindr 
as appears from what follows, was the state of trial and labor 
in overcoming the world, intervening between their first faith 
in Christ as their resurrection-head, and the Second Coming 
which was near at hand, when their resurrection with him 
was to be perfected. That interval was a period of distress 
and necessity—a time of conflict in which the flesh was to be 
subdued under the spirit— a period when they were to work 
themselves out of the spirit and fashion of this world, and 
prepare themselves for their final marriage with Christ. It 
was simply the necessity which is involved in the Christian 
struggle for regeneration; and such as every one is in who has 
undertaken to overcome tl\e world and receive Christ. It was 
in view of the exigencies of this spiritual enterprise— the pre
senting of themselves faultless in the resurrection— that Paul 
urged the doctrine that the body is for the Lord, and wished 
them free, not only from fornication, but also from marriage.

(14) ‘ I f  thou m a rry , thou hast not sinned: a n d  i f  a  v irg in  
m a rry y she hath not sinned. Nevertheless such shall have  
trouble in  the flesh.9— Having treated previously of married 
persons, the apostle is here considering the case of the unmar
ried, or virgins. And now, as before, he refuses to treat the 
subject as a matter of law, or conscience, and discriminates 
only between expediencies. It is perfectly lawful to marry—
‘ all things are lawful'—  but c it is not expedient/ because, 
marriage insures c trouble in the flesh/

It is worth while to consider for a moment, what is meant 
by this last expression. W e naturally refer for an explana
tion, to the definition of marriage, in the beginning of the 
chapter. c The wife hath not power of her own body, but the 
husband: and likewise also, the husband hath not power of 
his own body, but the wife/ Marriage being a mutual sale 
of persons, you put the power of your own body into another's
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hands, and of course, there will be c trouble in the flesh/—  
The man will have trouble from incontinent passion, and the 
woman from child-bearing. Paul did not consider th is6 trouble’ 
which attends and follows marriage, as any thing to be depre
cated. Indeed, it was in accordance with the general doc
trine and means of grace in other cases. When a person was 
utterly unmanageable by ordinary influences, he w as6 delivered 
to Satan, for the destruction  of the flesh, that the spirit might 
be saved/ So Paul would say, “ If a person is incontinent, 
and cannot give his body to the Ltird, let him give his spirit 
to the Lord, and his body to marriage: he will then have 
i trouble in the flesh’ that will reduce his body, so that the 
matter will come out right at last.”

(15) ‘B u t this I  sa y , brethren , the tim e is  short.’— W hat is 
the short time that Paul has here in view? Evidently, the 
interval previous to the crisis mentioned immediately af
ter, in the same connection, where he says, ‘ the fashion of 
this world passeth away/ That was the event that was to 
come in a short time; and there can be no doubt that it was 
the Second Coming. There are multitudes of passages, in 
which the coming of Christ is alluded to in a similar way, as 
a basis of exhortation to sobriety and separation from the 
world.

(16) 1 I t rem ainetk , that both they that have w ives be a s  
though they h ad  none; an d  they that weep, as though they w ep t 
n ot;  a n d  they that rejoice, as though they rejoiced n o t; a n d  
they that buy, as though they possessed not;  an d  they that use 
th is w o rld , as not abusing i t ;  f o r  the fa sh io n  o f  th is w o r ld  
passeth  aw ay.’— On the principle by which those who were 
slaves were enjoined not to be the servants of men, the apos
tle now exhorts persons involved in marriage, and in the 
property system of the world, to hold these relations lightly, 
and be in heart as though they were free. He counselled 
them in respect to all these worldly claims, as we have said 
above, to an honest duplicity: that while they conformed to 
them in externals, peacefully for the present, they should
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transfer all their real loyalty to Christ and the immortal 
state, which they were shortly to enter at his promised com
ing. A new heavens and new earth were immediately before 
them, in connection with that event, and of course, an end 
of the whole fashion and arrangement of this world. In 
Christ’s declaration about the resurrection, Matt. 22: 30, 
they had explicit ground for the expectation that marriage, 
at least, should be abolished; hence there was a peculiar 
appropriateness in all Paul’s advice on the subject. He gives » 
as a reason for their incipient repudiation of marriage, that 
‘ the fashion of this world passeth away/ It would have 
been simply an equivalent reason, to have assigned the saying 
of Christ, that ‘ in the resurrection they neither marry, nor 
are given in marriage/

Here the fact should be distinctly noted that Paul does 
not undertake to describe what was to come after  the fashion 
of this world had passed away. He gives advice appropriate 
to the short time previous to that crisis, but does not go 
beyond it. W e must assume that it was to be the ushering 
in of an entirely different state of things from that which they 
were then in ; but what the particulars were to be, he does not 
say. All that we can know from what goes before, is that in 
that heavenly state the Lord is the husband of the church, 
individually and collectively ; that his right to their souls and 
to their bodies supersedes all the rights which marriage gives ; 
and that in comparison with marriage, which conveys to an
other a person’s power over himself, that state is one of per
fect freedom.

W e must further bear in mind that the apostle is here ad
dressing carnal men, to whom he had said distinctly that they 
could not bear the deep things of God, the ‘strong meat’ of the 
gospel, but only the milk of primary, incipient truth. He had 
in his own heart wisdom which he spoke only among the perfect. 
(Chap. 2: 6.) He had been in the third heavens, and there 
heard things which he could not disclose to them at all—  
(2 Cor. 12; 4 )— things which related, we may presume, to the
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sequel of that crisis that was before the church, when the 
fashion of this world should have passed away. But he does 
not reveal, in any direct terms, these deeper mysteries. His 
expectations of that future state are only to be sought out 
iby inference, and reasoning from the hints which he gives us, 
and from the nature of things.

W e have in the passage now before us a hint in regard to 
the change that was to come in property arrangements. ‘Let 
those that buy be as though they possessed not; and they 
that use this world as not abusing it: for the fashion of this 
world passeth away/ Buying and selling and selfish posses
sion, is an institution of this world like marriage, which was 
to pass away. On the day of Pentecost, it did pass away, 
for the time being, in the church, so that ‘neither said any 
of them, that aught of the things which he possessed was his 
own, but they distributed to every man as he had need, and 
had all things common/ This affords a glimpse, we think, 
of a permanent after-state of the church, in respect to prop
erty, when the fashion of buying and selling would pass away. 
A parallel inference in respect to buying and selling persons 
in marriage, is inevitably suggested by the connected clause, 
4 Let those that have wives be as though they had none, &c.

(17) cH e that is  u nm arried  careth f o r  the things that belong to  
th e  L o r d , how he m a y  p lease the L o r d ; but he that is  m a rr ie d  
careth  f o r  the things th a t are o f  the toorld , how he m a y  p lease  
M s w ife / — The apostle has constant reference to the primary 
idea that ‘ the body is for the L o rd ,’ and here, in addition to 
his previous objection to the marriage-sale, he points out the 
spiritual consequence; viz. that the married care for the 
things of the world, how they may please each other, and not 
the Lord. It is evident that this objection, in his mind, was 
a fundamental and perpetual one against the working of the 
institution, and had no reference whatever to any special in
convenience then pressing upon the church. His reasoning 
in this verse must always have its full bearing so long as the 
believer is in a condition to need freedom from care, that he
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may give himself to God— so long as he is in conflict with 
the world, and requires discipline of spirit to hold him in 
loyalty to Christ. Whenever and wherever he is in any de
gree liable to be turned away by the things of this world, these 
principles are pertinent and necessary.

(18) 6 A n d  th is I  speak f o r  you r own p ro f it;  not tha t I  m a y  
cast a  snare upon you , hut f o r  tha t lohich is  com ely, an d  th a t 
ye  m ay atten d  upon the L o r d  ivithout d istrac tion / — He would 
have all believers in a state of exclusive attention to Christ—  
so earnestly bent on giving themselves, body and soul to him, 
that they would not entangle themselves with any other ob
ligations.

(19) c S o  then he tha t g iveth  in  m a rria g e , doeth w e ll;  hut 
he that giveth  not in  m a rria g e , doeth better/ — The apostle is 
here treating, either the case of a parent having daughters, 
or, (which is more probable,) the case of young persons who 
are c engaged/ He simply repeats the advice which he had' 
already given, recommending one course as the best, but per
mitting another as lawful. He would put them under no 
constraint of conscience about the matter.

(20) c She is  a t liberty  to he m a rr ie d  to w hom  she w i l l ;  
only in  the L o r d / — Here Paul excludes all marriage with 
unbelievers as decidedly as he forbids fornication. I f per
sons find it necessary to marry, it is to be only within the 
church. There is no license whatever in his morality, for in
termarriage between the church and the world.

CONCLUDING REMARKS. *

Let us now sum up what is beforg us :
1. W e have the general doctrine that the body is for the 

Lord.
2. Fornication is vehemently condemnned as the worst vio

lation of that principle.
3. Marriage is tolerated as a refuge from fornication; but 

is treated as a snare and a diversion from Christ, to’ be avoid
ed if possible.
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4. Voluntary abandonment of marriage obligations already 
contracted, is prohibited.

5. Marriage with unbelievers is prohibited. .
6. Interior conformity to the claims of marriage is pro

hibited.
7. These doctrines about marriage are not based on any 

temporary circumstances, but on the nature of the marriage 
contract and relation, which gives men and women the own
ership of each other, to the damage of Christ's ownership.

8. W e have allusions to an ultimate state, expected as near 
by the church, when their ‘present distress, would terminate, 
not in marriage, but in entire freedom from the fashion of 
the world.

All these ideas may be brought together and presented in 
tlieir true connection, by substituting in our minds the idea 
of slavery for that of marriage, thus: Suppose that a body of 
persons living in a slave-territory, and involved in slavery as 
owners or slaves, are called by a deliverer who has come among 
them, to emigrate at a period not far distant, to a land of 
freedom. And suppose that in addition to the usual laws of 
slavery, the government they are under makes it criminal for 
any one to employ free labor;— which suppbsition is necessary 
to make the case parallel with that of marriage, since the law 
of marriage prohibits connexion of the sexes without marriage. 
Such being the circumstances, the advice of the deliverer, if  
he were as wise as Paul, would be as follows: ‘'Avoid break
ing  the law. If any of you cannot live without servants, buy 
them. But the better way is to get along without help, rath
er than entangle yourselves with slavery. I f you buy servants, 
buy only those who are in sympathy with our project of emi
gration, and treat them not as servants, but as brethren.—  
Let those who are slaves, be obedient and faithful: let there 
be no running away, even from masters who have no connec
tion with our enterprise. Let all remain quiet and peaceable, 
and bide their time. W e shall soon be in a land of freedom/'
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Such seems to us to be the tone and drift of Paul's counsels 
about marriage.

W e are not responsible for those counsels, and might con
tent ourselves with simply being honest in bringing them to 
light, without endorsing them. But we are free to say in 
conclusion, that, for our part, we think Paul was right in his 
views of the Gospel and of Marriage; and wc accept his coun
sels and practical principles, heartily believing that (with 
such variations of details as lie himself would have made, if 
lie had lived eighteen hundred years after the Second Coming, 
and the time had come for abolition  instead of em igration) 
they are wise and good for all who have a higher object than 
that of perpetuating their race; viz., the attainment of eternal 
life for themselves.

8
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T H E  L A W  O F  A D U L T E R Y .

A SPECIMEN OF CHRISTS MORAL PHILOSOPHY.

T he Bible brings to view tico species of adultery, viz: the 
ordinary crime of trespass on the rights secured by marriage, 
which is the only adultery known to human law ; and the 
crime of worldliness or sin, which is reckoned as adultery, be
cause it is a violation of the marriage-rights of God, wTho justly 
claims the whole heart of man. The propriety of treating this 
latter crime as adultery, results from the assumption which 
every where appears in the Bible, that the rightful union of 
God with man is a marriage relation—i. e., a relation which 
is exclusive, perpetual, and supremely sacred, according to the 
demand of the law, LThoa sit alt lore the Lord thy God iviih 
all thy heart/  Such language as the following is common 
in the Old Testam ent:—Lis a wife treacherously departed 
from  her hvshared, so have ye dealt treacherously with 
me, 0  house of Israel, saith the Lord /  Jer. 3: 20.—
(See also Isa, 54: 4. 5. 62: 4, 5. Jer. 31: 31, 32.— 
Ezek. 16: &c.) In the New Testament, James, with obvious 
reference to divine and not human rights, addresses the double
minded in the church as ‘adulterers and adulteresses] asking 
them, appropriately, if they were not aware ‘that the friend
ship of the ivorld is enmity with God V i Whosoever/  says he, 
'will he a friend of the world, is an enemy o f God f  i. e., he is 
an adulterer against the divine marriage relation. Jas. 4: 4. 
(See also Rom. 7: 4. Eph. 5: 23—32. Rev. 19: 7. &c.)

Sin, in every form, is of course unfaithfulness to the mar
riage covenant of God; but the generic sin called ‘ the love 
of the world/ or ‘ the love of money/ (which Paul says is 
the ‘ root of all evil/) is evidently treated by James and oth
ers as the special indictable crime of adultery under the higher 
law.
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As we are bound, then, by the Bible, (which certainly is 
the best authority on all questions of law,) to recognize two 
kinds of adultery; and as it is desirable to distinguish them, 
acedPding to their respective natures, as above defined, we will 
call the infraction of human rights of marriage the lower 
adultery; and ‘ the love of the world/ whereby Clod’s marital 
rights are dishonored, the higher adultery.

In respect to the comparative enormity of these two crimes, 
we invite attention to the following expose of the views of 
Jesus Christ, the Chief Justice of Christianity, wThich we have 
compiled from the reports of the four Evangelists.

CHRIST’S VIEW OF THE LOWER ADULTERY.
1. He repeated in one instance the law, ‘ Thou shalt not 

commit adultery,’ in connection with the other commands of 
the decalogue. Matt. 19 : 18.

2. He mentioned adultery among the sins which proceed 
from the heart. Matt. 15: 19.

3. He gave a new' definition of adultery, which greatly ex
tended the purview of the law, and the area of transgression. 
h Ye have heard,’ he says, ‘ that it was said by them of old 
time, Thou shalt not commit adultery. But I  say unto you, 
that whosoever looketh on a woman to lust after her, hath 
committed adultery with her already in his heart.’ Matt. 5 : 
27, 28.

4. He reformed the jurisprudence of divorce, in such a
manner as to bring practices which had been popular, and 
were even tolerated by Moses, within the scope of 1 he law 
against adultery. He recognized fornication only as a proper 
cause of divorce. W ith this exception, he gave a positive and 
inflexible law against divorce, in these words:—‘Whosoever 
shall put away his wife and marry another, committeth adul
tery against her: and if a woman shall put away her husband, 
and be married to another, she committeth adultery.’ Mark 
10: 11, 12. Matt. 5: 31, 32, &c. "

These are all the observations of th^Chief Justice on the 
subject of the lower adultery which-^e find in the reports.
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W e discover from them that he was a rigorous, logical inter
preter of the law ; and that in his view adultery is a vastly 
more extensive vice than was imagined by the Jews, or is 
imagined generally at the present day.

I t  should be observed, however, that the opinions and 
arguments we have noticed, relate solely to the meaning and 
extent of the law, and not at all to the degree of the offense, 
or the amount of condemnation and punishment that should 
be awarded to it. I t  remains therefore, to ascertain as well 
as we can from hints and facts, (since direct dicta on this 
point are not to be found,) what Christ's opinion was of the 
enormity and desert of the lower adultery. After faithful 
search, we find only the four following items of indirect evi
dence on this point, which must pass for what they are 
worth.

1. A woman, taken in the act of adultery, was brought 
before Christ by his legalist adversaries, for judgment. He 
shrewdly managed, as her counsel, to obtain for her an acquit
tal from her accusers, and then, as her judge, discharged her, 
saying— c Neither do I condemn thee ; go, and sin no more/ 
John S : 3—11.

2. We may fairly infer what would have been bis treatment 
of a male transgressor of the seventh commandment, from his 
story of the prodigal son. The young man bad spent his sub
stance c among harlots but he was welcomed home by his 
father without being called to account particularly for that 
part of his offense—and apparently with the approbation of 
Christ. Luke 15 : 11, &c.

3. One of Christ's female favorites (who indeed can be iden
tified with much probability as Mary, the sister of Lazarus,) 
had been a public c sinner,' i. e., undoubtedly, an adulteress 
or harlot. (See Luke 7: 37—50; and compare John 11: 2.) 
Another, viz. Mary Magdalene, (* out of whom went seven 
devils,') was probably of the same character. Luke 8: 2.

4. The woman of Samaria, who drew forth one of Christ’s 
most interesting discourses, was living in adultery at the
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time. He detected and mentioned the fact, but without 
breaking fellowship or expressing displeasure. His disciples 
marveled that he talked with her, but he preached the gos
pel to her liberally, and made her the honored instrument of 
a great revival in her native village. John 4.

This is all the evidence we have of Christ’s views of the 
enormity and desert of the lower adultery.

I t  should be mentioned in this connection, that ordinary 
adultery was certainly very prevalent among the Jews in 
Christ's time. This is indicated by the withdrawal of every 
one of the woman's accusers when Christ said to them, ‘ Let 
him that is without sin cast the first stone;' and also by the 
expression used by Christ—‘a wicked and adulterous genera
tion.' So that there was plenty of occasion, if Christ had 
been disposed, for rebuking and anathematizing this particu
lar sin. Yet we do not find an instance of his manifesting 
special displeasure against it.

To sum up the results of this review— Christ, as an ex
pounder of law, went far beyond the public opinion of his 
time, in extending the scope of the command against adul
tery : but he fell far short of public opinion in his estimate of 
the degree of the crime : or more briefly, he magnified the 
law of adultery till every body stood guilty before i t ; but 
when he came to pass sentence on the convicts, he gave judg
ment for mere nominal damages.

CHRIST'S VIEW OF THE HIGHER ADULTERY.
We get our definition of the higher adultery from such pas

sages as the following :— ‘ Ye adulterers and adulteresses, 
know ye not that the friendship of the world is enmity with 
God ? Whosoever therefore will be a friend of the world, is 
an enemy of God.' Jas. 4 :4 . ‘ I f  any man love the world, 
the love of the Father is not in him.' 1 John 2: 15. ‘ The 
love of money is the root of all evil.' ITim. 6:10. ‘ Ye can
not serve God and Mammon.' Matt. 6: 24.

Worldliness in the common acceptation of the term, or more 
specifically, that method of life which Dr. Franklin reeom-
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mended by example and proverbs, is certainly the precise vice 
aimed at in these passages and branded as an entire breach of 

^the higher marriage contract, i. e., adultery.
I t  is evident that no serious distinction is made in these 

passages, between different hinds of worldliness ; as for in
stance, between honest and dishonest, scrupulous and unscru
pulous worldliness. The essence of the crime of adultery, in 
the higher as well as in the lower form, consists in withdraw
ing the affections from the rightful husband, and giving them 
—no matter how honestly or decently—to a paramour.

I t  may be said that the higher adultery is vice of the 
heart, and cannot therefore be treated as a crime, like com
mon adultery, which is an overt act. But it should be ob
served that in the jurisprudence of Christ, the lower adultery 
is treated as a vice of the heart, as we have seen ; so that no 
important distinction can bo raised on this ground. Both 
kinds of adultery are primarily vices of the heart, and both 
are completed in overt acts.

The opinions of the Chief Justice on the higher adultery, 
as recorded by the evangelists, are very decided and copious. 
We shall not be able, in our limited space, to exhaust the 
subject by citations, as we did in the case of the lower adul
tery. We will confine ourselves to a selection of the most 
prominent observations of Christ, relating to the crime under 
consideration.

In one of his earliest and most important charges—the Ser
mon on the Mount—he went into a minute dissection and 
faithful denunciation of tire higher adultery, (which may be 
designated at the present day as Franklinism,) and laid down 
the law on the subject as follows :

i; Lay not up for yourselves treasures upon earth, where moth and rust 
doth corrupt, and where thieves break through and steal: but lay up for 
yourselves treasures in heaven, where neither moth nor rust doth corrupt, 
and where thieves do not break through nor steal. For where your treas
ure is, there will your heart be also. The light of the body is the ey e : if 
therefore thine eye be single, thy whole body sliull he full of light. But 
if thine eye be evil, thy whole body shall be full of darkness. If there
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fore the light that is in thee be darkness how great is that darkness! No 
man can serve two masters : for either he will hate the one, and love .the , 
other ; or else he will hold to the one, and despise the other. Ye cannot 
serve God and Mammon. Therefore I say unto you, Take no thought for* 
your life, what ye shall eat, or what ye shall drink: nor yet for }rour body, 
what ye shall put on. Is not the life more than meat, and the body than 
raiment? Behold the fowls of the air: for they sow not, neither do they 
reap, nor gather into barns: yet your heavenly Father feedeth them.— 
Are ye not much better than they ? Which of you by taking thought 
can add one cubit unto his stature ? And why take ye thought for rai
ment? Consider the lilies of the field, how they grow; they toil not, 
neither do’ they spin : And yet I say unto you, that even Solomon in all 
his glory, was not arrayed like one of these. Wherefore, if God so clothe 
the grass of the field, which to-day is, and to-morrow is cast into the 
oven, shall he not much more clothe you, 0  ye of little faith? Therefore, 
take no thought, saying, What shall we eat? or, What shall we drink ? 
or, Wherewithal shall we be clothed? (for after all these things do the 
Gentiles seek:) for your heavenly Father knoweth that ye have need of 
all these things. But seek ye first the kingdom of God, and his right
eousness, and all these things shall be added unto you. Take therefore no 
thought for the morrow: for the morrow shall take thought for the things 
of itself. Sufficient unto the day is the evil thereof.” Matt. 6 : 19—34.

This "being the law, it is evident that law-abiding men can
not accumulate or keep vast estates. The possession of large 
wealth, carries with it a violent presumption of adultery 
against God. So Christ rules in the following saying:

* Wo unto you that are rich ! fo r  ye have received your 
consolation/  Luke 9: 24.

Three interesting cases, in which this rule is held to he 
sound law, are reported by the evangelists.

1. The case of the rich young man. “ Behold, one came and 
said unto him, Good Master, what good thing shall 1 do, that I may have 
eternal life ? And he said unto him, Why callest thou me good ? there is 
none good but one, that is God: but if thou wilt enter into life, keep the 
commandments. He saith unto him. Which ? Jesus said, Thou shalt do no 
murder, Thou shalt not commit adultery, Thou shalt not steal, Thou shalt 
not bear false witness; Honor thy father and thy mother; and, Thou shalt 
love thy neighbor as thyself. The young man saith unto him, All these 
things have I kept from my youth up: What lack I yet ? Jesus said unto 
him, If thou wilt be perfect, go and sell that thou hast, and give to the poox*, 
and thou shalt have treasure in heaven; and come and follow me. But
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when the young man heard that saying, he went away sorrowful : for he 
had great possessions. Then said Jesus unto his disciples, Verily I say 
unto you, that a rich man shall hardly enter into the kingdom of heaven. 
And again I say unto you, it is easier for a camel to go through the eye of 
a needle than for a rich man to enter into the kingdom of God.” Matt. 
19: 16—24.

2. The case o f  the rich foo l. “ He said unto them, Take
heed and beware of covetousness ; for a man’s life consistetti not in the 
abundance of the things which he possessoth. And he spake a parable un
to them, saying, The ground of a certain rich man brought forth plentiful
ly : and he thought within himself, saying, What shall I do, because I 
have no room where to be stow my fruits ? And he said, This will I do : 
I will pull down iny barns, and build greater ; and there will I bestow all 
my fruits and my goods. And I will say to my soul, Soul, thou hast 
much goods laid up for many years ; take thine ease, eat, drink, and be 
merry. But God said unto him. Thou fool! this night thy soul shall be 
required of thee : then whose shall those things be, which thou hast pro
vided ? So is he that layeth up treasure for himself, and is not neh to
ward God.” Luke 1 2 : 15—21. *

3. The case o f Dives and Lazarus. “ There was a certain 
rich man, which was clothed in purple and fine linen, and fared sumptu
ously every day : and there was a certain beggar named Lazarus, which 
was laid at his gate full of sores, and desiring to be fed with the crumbs 
which fell from the rich man’s table : moreover, the dogs came and licked 
his sores. And it came to pass that the beggar died, and was carried by 
the angel’s into Abraham’s bosom : the rich man also died, and was bu
ried. And in hell he lifted up his eyes, being in torments, and seeth 
Abraham afar off, and Lazarus in his bosom : and he cried and said, Fa
ther Abraham, have mercy on me, and send Lazarus, that he may dip the 
tip of his finger in water, and cool my tongue ; for 1 am tormented in this 
flame. But Abraham said, Son, remember that thou in thy lifetime re- 
ccivedst thy good things, and likewise Lazarus evil things ; but now he is 
comforted, and thou art tormented.” Luke 16: 19—25.

The only evidence of crime put forward in these cases, is 
the possession of riches. Yet it would not be safe to rely on 
them as establishing an absolute rule, that the possession of 
riches is incompatible with salvation ; for when the disciples 
asked, in view of what was said in the case of the rich young 
man, < Who then can be saved ?’ Christ answered, 4 W ith 
men this is impossible, but with God all things are possible.' 
These cases only show that in Christ's view the possession of
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wealth is p r im a  fa c ie  evidence, creating a violent presu m ption  
of selfishness and adultery.

To show Christ's view of the enormity of the crime of 
adulterous lust for money, as compared with other more un
popular offenses, one or two facts may be mentioned.

1. According to John's report, Christ commenced his pub
lic ministry with the miracle of turning water into wine for 
the use of a wedding party, (thus apparently sanctioning con
vivialities which many condemn;) but the next thing he did 
was one of the boldest acts of vehemence against sin that the 
world ever witnessed ; and the sin  at which he struck, was 
the higher adultery— the sin, not of drunkards or whoremong
ers, but of market-men and money-changers. The following 
is the evangelist's account oi the affair:

“ The Jews’ passover was at hand ; ai*d Jesus went up to Jerusalem, 
and found in the temple those that sold oxen and sheep and doves, and 
the changers of money sitting: and wThen he had made a scourge of small 
cords, he drove them all out of the temple, and the sheep, and the oxen; 
and poured out the changers’ money, and overthrew the tables; and said 
unto them that sold doves, Take these things hence ; make not my Fa
ther’s house an house of merchandize.’' John 2: 13—16.

2. He repeated this singular act near the close of his min
istry, as Mark reports thus:

u They come to Jerusalem j «and Jesus went into the temple, and began 
to cast out them that sold and bought in the temple, and overthrew' the 
tables of the money-changers, and the seats of them that sold doves ; and 
would not suffer that any man should carry any vessel through the tem
ple. And he taught, saying unto them. Is it not written, My house shall 
be called of all nations the house of prayer ? but ye have made it a den of 
thieves.” 11: 15— 17-

These are the only instances in which Christ's abhorrence 
of crime attained the climax of resort to physical force.

3. The 6 supreme scoundrel,' in the drama of which Christ 
was the supreme hero, was Judas Iscariot, not a drunkard, or 
a whoremonger, but a money-monger. And it is worthy of 
notice that he was provoked to his final crime of selling his 
master, by the dispute about the alabaster box, which Christ
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decided against his covetousness, and in favor of the loving 
woman who had been an adulteress. Luke 26: 6—16. He 
went immediately from that dispute and made a contract with 
the chief priests to sell his Lord for thirty pieces of silver 
—an appropriate termination of the war which Christ had 
all along waged against the love of money.

. CONCLUSION.
I t  is evident that Christ's vehement indignation was direct

ed, not against the lower adultery, but against the higher 
adultery. And as every body knows that the higher adultery 
is very respectable at the present day, in church and state, 
while all the virtuous indignation of public sentiment is re
served for the lower adultery,—it follows that either Christ's 
view of the relative enormity of crimes was inverted and false, 
or modern moralists, like their Jewish predecessors, “ strain

AT A GNAT AND SWALLOW A CAMEL."
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A PPEN D IX  TO PART III.

[Reader.—We began our interview, Mr. Freecliurch, in the free and easy 
way of questions and answers. But after a while, you put me into a course 
of hard reading, and you have kept me poring over grave discourses, till I had 
almost forgotten you. When are you going to tell me about the Costs and 
Condition» of Communism, as you promised ?

Mr. Freeehurch.—I did intend to give you a course of reading on these 
subjects, and I have plenty of material. But you have read about enough for 
the present; and besides, you must have got some idea, by this time, of 
the main items of the Costs of Bible Communism by learning what Bible 
Communism is. I will keep the material I have on hand for another book, 
and, if you please I will close this session by rehearsing a short con
versation, which you will find quite appropriate here, as it illustrates the 
close relationship between M arriage and Sla v er y , which is a prominent point 
in several of the articles that you have just been studying.]

C O L L O Q U Y ,
B etw een Judge North, Major South, and M r. Freecliurch.

S c e n e ,—Newspaperdom.—J u dg e  N o r t h  and M ajor S o uth  disputing ,
ana in danger of coming to blows. Mr . F r e k c h u r c h  interposes.
Mr, FreechurcJi,—Gentlemen, be calm: there is a more rational way of 

getting satisfaction than this. Let us have a fair discussion. We will 
hear your attack and defense, and help you to a more judicious conclusion 
than running each other through with the sword.

Judge North.—Very w e ll: I am willing to debate the subject with 
Major South.

Major South.—Commence then, Judge North, as you are the assailant.
Judge N.—I am always ready in so good a cause. I affirm, then, that 

slavery is an arbitrary institution, created by law’, and contrary to natu
ral liberty. All men are created free and equal.

Major S.—I affirm on the contrary, that the relation of master and 
servant is natural. Servitude, or the labor of one for another, exists 
everywhere : and slavery is only one form of this necessity.

Judge N.—It is a most cruel and oppressive form, you must admit, one 
under which horrible wrong and outrage is committed. Look at the fre
quent accounts of slaves being whipped to death.

Major S.—There are instances of cruel treatment, it is true, but they
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are exceptions, not chargeable to the system, which is naturally one of 
protection and confidence.

Judge N.—It is a vicious system in itself, because it gives unlimited 
power. and such power in the present state of human nature is sure to be 
oppressive. Ownership of man by man is wrong, and prolific of wrong.

Major S.—But the law protects slaves from abusive masters.
Judge N.—What is the law worth when its enactment and administra

tion are entirely in the hands of the masters ? Legal protection to the 
blacks, you know full well, is for the most part merely nominal, and applies 
only in extreme cases.

Major &—At any rate, the slaves are happy; they do not ask your 
pity. You could not persuade them to leave their masters, or exchange 
their condition with your own free laborers.

Judge N.—This is no argument in favor of slavery; it only shows the 
degraded state of the slave. The noble instinct which chooses liberty or 
death, is all crushed out of him. His spirit is broken under the yoke. 
Then, he is treated as a brute in respect to his affections. Family ties are 
sundered without remorse, and the tenderest connections rudely broken. 
What can you say in defense of this cruelty ?

Major S.—I affirm that slavery is sanctioned by the Bible. Moses and 
Paul both recognized it, and gave regulations concerning it.

Judge N,—The Bible permitted slavery on account of the barbarism of 
the times, but certainly did not sanction it with an}" thing like approval; 
on the contrary, its whole spirit is opposed to it, and fully carried out, 
would lead to its immediate abolition. Furthermore, slavery is a system 
that recognizes no Bible. So far as the slave is concerned, that book 
might as well never have been given. You take away his right to read 
and inquire the way of life for himself; and if he ever gains a knowledge 
of religious duty, your monstrous claim of ownership is still paramount, 
lie  has no liberty to follow the dictates of his own conscience. Thus, by 
your power to heathenize and coerce him, all spiritual as well as bodily 
freedom is taken away.

Major S.—Did you ever think of the consequences which your fanati
cism would lead to ? The liberation of the slaves would be attended with 
pillage and bloodshed. Your tender mercy to them is murder to their 
masters.

Judge N.—I contend that liberty breeds virtue, and that the slaves, if 
liberated and treated justly, would be better citizens than they are now.

Major S.—Another consequence of your abolition notions would be to 
destroy the negroes themselves. They are not fit for liberty—not capa
ble of taking care of themselves. Their masters would have to support 
them or they would starve.

Judge N.—This is a false assumption: for it is universally proved that 
free labor is more profitable than slave labor. The slaves would do their
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work more cheerfully and better, for wages, than they do from the fear of 
the lash.

Major S.—Just compare our servants with the free negroes of the North, 
■nd say which class is the happiest? You cannot deny that the lot of 
the slave is vastly preferable.

Judge N .—If this were so, it is because our free negroes suffer the dis
grace and^abasemcnt of their brethren : so that their wretchedness is still 
owing to the existence of slavery. Slavery is a curse to the whole Afri
can race.

Major S.—Well, be that as it may, it is the corner-stone of our repub
lican edifice. Your abolition principles strike at the very foundations of 
society. Besides, it is intermeddling with what does not concern you. 
The South have a right to their own domestic institutions, and this North
ern interference is intolerable ; for one, I am ready to defend my rights at 
th® point of the sword. .

Judge N .—‘Justice must be done if the heavens fall.’ A state of society 
founded on unrighteous principles ought to be subverted ; and I shall not 
cease agitation against slavery, if it stirs up war.

Mr. Freechurch.—Before you proceed to such extremities, allow me a 
few words with Judge North. Perhaps 1 shall be able to divert your 
mutual wrath. Will you be moderator, Major South?

Major S.—Of course, with pleasure—proceed.
Mr. F.—Judge North, I hold the same opinion about marriage that 

you do of slavery, that it is an arbitrary institution, and contrary to nat
ural liberty. What do you say to this opinion ?

Judge N .—I say that it is manifestly false—nature every where dic
tates marriage.

Mr. F.—It dictates sexual union, I will allow; but this marriage in 
pairs is only one form or method of bringing about sexual union, and I be
lieve that this method is as arbitrarj- as the slaveholder’s method of 
securing natural service ; and it is very extensively if not universally, a 
cruel and oppressive method of uniting the sexes, especially to woman, the 
weaker party. The catalogue of woman’s abuses, under the tyranny of 
matrimony, compares very well with the cruel lot of the slaves. Let me 
read, for instance, an account of a conjugal mauling and murder, which I 
cut from a late paper:—

“ O u t r a g e  and  P ro uab le  M u r d e r .—An examination has been going 
on at Albion, during the past week, of Mr. Lowdcr, residing in the town 
of Yates, about fifteen miles north of that village, for the supposed murder 
of his wife. The facts brought to light on the testimony of the neighbors 
and daughter of the prisoner, show a degree of depravity—of relentless, 
fiend-like cruelty, which it is seldom our lot to record. It appeared in 
evidence that he had been in the habit, for several weeks previous to her 
death, of treating his wife with the most wanton cruelty as a pastime— 
had knocked her down on several occasions with an ax-helve; would place
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her repeatedly on the bed, jerk it from the bed-stead to the floor, and 
after beating her without mercy, would replace the bed and repeat the act. 
On one occasion it was said that after repeating the transaction described 
above several times, he raised the cellar-door, threw her into the cellar 
and kept her there till morning. The circumstances of her death were 
that she went to bed in usual health, and was found dead in the morning. 
When the coroner’s inquest was held. Dr. Iluft of Albion took the stom
ach to his residence, in which was detected, on examination, a considerable 
quantity of oxalic acid. It appeared that Mr. Lowder had purchased poi
son a short time previous to this event, and that a paper of white powder*, 
admitted to be poison by him, bad been found in the bed by his daughter/’ 
— Lockport (iY. ) .) Courier. f

Judge AT.—-This is an extreme case. You will find such abuses only 
among the lowest classes, and they cannot be charged to the marriage 
system.

Major S>—But 1 said the same, you will recollect, of bad treatment of 
the slaves.

Mr. F —-The truth is, marriage gives man the power o f ovmership over 
woman 5 and such power is as wrong and prolific of wrong in the case of 
marriage, as in that of slavery.

Major &—You must see the force of this argument, I am sure, Judge 
North. . "

Judge iV.—But the law  protects a woman from the violence of her 
husband. No man can commit, a serious outrage against his wife without 
being punished.

Mr. F.—The law is nominally a defense, T admit; but recollect who has 
the control and administration of the la A', and the natural reluctance and 
in some cases perhaps the danger, that would keep women from appearing 
as complainants against their husbands, and you will readily see that legal 
protection is available to married women only in extreme cases, and as a 
last resort.

Judge A/—Woman is nevertheless devotedly attached to marriage. 
You will make yourself perfectly odious to her, by advocating its abolition.

Mr. F.—The fact that the victims of marriage are attached to it, and 
t*ould not be induced to abandon their situation, may be only a pr of of 
their degradation. The Hindoo woman chooses to be burned with the 
body of her husband, because she knows no other way, and prefers death 
to the odium of unfashionable behavior.

Maj. 5.—You will recollect, Judge, your inference against slavery on 
similar grounds.

Judge N.-—Well, it is nonsense to think of comparing the marriage- 
svstera of civilization with an institution like slavery, that separates fam
ilies and tramples on all the ties of blood.

Mr. F.—This is precisely the charge I was about to make against mar
riage. What can be more obvious than that marriage is the great separator 
of brothers and sisters and parents and children ? In every instance union
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at the altar , as it is justly called, (considering the cruelty of the sacriiice,) 
mutilates two family circles. Weddings are frequently as woeful to the 
parent families as funerals. Examples of the rending of family ties are at 
hand. My fathers family saw one of its daughter’s exiled to the south 
and another to the west, and both hurried to their graves by uncongenial 
climates and hardships. My friend here, Mr. M., has brought up a large 
ftimily of children, and yet now in his old age he and his wife have been 
obliged to go 50 or GO miles to meet an ‘Orphan’s Friend Society’ for the 
purpose of getting a child of strangers to live with them. Marriage has 
taken all their children away.

Judge N .—But the Bible sanctions marriage, and you must admit it is 
a divine institution. ‘Thou shalt not commit adultery,’ is one of the ten 
commandments.

Mr. F.—The Bible sanctions marriage only as it sanctions slavery—i. e. 
temporarily, and because the world, by reason of sin, has not hitherto been 
prepared for better institutions; but it expressly declares in Matt. 22: dO, 
that in the final state of mankind marriage will be abolished; and that 
state all look for. and at least pray for as often as they use the Lord’s 
prayer—‘ thy kingdom come, thy will be done on earth as it is done in 
heaven.’ If the decalogue sanctions marriage by the commandment, ; Thou 
shalt not commit adultery,’ it also sanctions slavery by the commandment,
* Thou shalt not covet thy neighbors man servant, nor his maid servant, 
nor his ox. nor his ass.’ In the New Testament, the same discourse 
which enjoins love and obedience on husbands and wives, also enjoms for
bearance on masters, and faithfulness and submission on slaves. You refer 
to the Bible for your defense of marriage; but have you never observed that 
the actual operation of this institution, like that of slavery, in multitudes 
of instances, is such as to subvert the Bible, and nullify its rccpiirements? 
What is it but a huge Bastile of spiritual tyranny, giving to men and women 
the power to debar each other from the rights of conscience and the free 
«mjoyment of their religious faith ? Whoever has had an opportunity to 
observe, knows that under this institution jealousy works toward God as 
well as toward man, and that in many cases the awakening of affection 
toward God in a man or woman is a cause of alarm, and is systematically 
vetoed by the married partner. In fact a state of true gospel devotion to 
clod, in a husband or wife, would be felt generally, as a serious infringement 
on the institution. Under the marriage contract parties can arrogate 
the claim of entire devotion and the right to exclude each other from 
the service of God. I need not argue this point; those who have ever at
tempted to leave the beaten track of the world’s ways for the higher 
service of God, know what a power of martyrdom is concealed under the 
sacred mantle of marriage. It is hardly fair to hold the Bible responsi
ble for more than a temporary sanction of such institutions as marriage 
and slavery, which in spirit tend to contravene the Bible.
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Judge N .—But the abolition of marriage would lead to unbridled licen
tiousness and social ruin.

Mr. F.—I reply in your own.words, that ‘liberty breeds virtue;’ and 1 
maintain that free-love, or complex-marriage, combined with community 
of propert}r. would annihilate the very sources of adultery, whoredom, 
and all sexual abuse. It is the poverty aud compulsory abstinence of the 
marriage system, that genders these crimes in society. The sense of 
plenty would directly stimulate to chastity and self-control.

Major S.—Good. Liberty breeds virtue. Judge.
Judge N .—What would become of women and children, if it vere not 

for the system of maintenance and care that marriage provides ? They 
eannot take care of themselves, and they would fare hard if there were 
no responsible husbands.

Mr F.—They would certainly fare better under a system of free-labor 
and free-love in Association, than they do under the marriage system, 
where each family is at the mercy of one man. A responsible Association 
of men. is the protection secured to every woman and c^ild. in the 
system I advocate.

Judge N .—Look at the forlorn condition of old maids and old bachelors, 
and especially the class of abandoned women. What a contrast with the 
happy family relations of married life.

Mr. F.—These out siders, my friend, are the 1 free negroes’of the marriage 
system—that is. their position and degradation result from the existence 
of marriage, just as the degradation of the free blacks results from the ex
istence of slavery. You can see for yourself that the abolition of marriage 
would have the same effect upon their condition that the abolition of sla
very would have upon the negroes of the North. Their reproach would be 
taken away, and the genial influence of equality and restored self-respect 
would give them new motives of improvement.

Major S.—You have furnished your opponent with every argument so 
far, Judge.

Judge N .—But this is interfering with private rights, which no man 
of spirit will consent to. It strikes at the foundations of the social 
structure. .

Major S .—*' Justice must be done if the heavens fall,’ Judge North.— 
Remember the story of the I armor and the Lawyer, in the old spelling 
book, and abide by your own decision in our dispute.

Judge N .—I see I am in a snare. These ideas certainly must be taken 
into consideration. I must either let slavery alone, or go for a revolution 
of society at the North as well as at the South.

Mr. F.-—I  advise both parties to go for the kingdom of God, in which 
neither slavery or marriage covers wrong, but love works righteousness 
in freedom. /  - 1  v . [E xeunt O m n e s .
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