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bership, or entailed by a previously recognized authority, and who
receive for their servicés and support any amount, however small, or
however contributed, of pecuniary compensation? I am not ig-
norant that the Society of Friends has, from its foundation, re-
garded these with strong disapprobation, and has denounced them
in terms not wanting in severity, but whether the Congregational
Friends hold the same sentiments, and whether the new crusade
is to embrace these among the evils demanding its attention, I
am not informed. In the second place, I should be glad to have
more information in relation to “the adjustment of the whole
penal code to the Christian law of forgiveness,” which is named
in the Address as one of the objects sought to be accomplished
by the new organization. ' Is it meant by this, that the offender
shall suffer 70 penalty whatever, but that every offence against
the peace and good order of society shall be at once forgiven ?
Many of the religious societies of the present dxy hold in very
high estimation, and act with corresponding zeal in furthermg
the objects of, Blble ieties, Tract Societies, Mi
&e., u.nd a large majonty of them hold in equally lugh regard
and are equally 'zealous in promoting, a strict observance and
sanctification of the Sabbath. They regard this as a much need-
ed reform, and those as objects worthy of, and demanding the
most persevering Christian effort.  The Sociéty of Friends are
well known to have taken no part in furthering the objects of the
Bible, Tract, Missionary and Sabbath Associations, holy and sa-
cred as they are regarded by those who are conscientiously engag-
ged in their behalf. Do the Congregational Friends propose to
occupy the’same ground in relation to these, or upon the broad
ground taken in the Address, do they propose to admit to their
fellowship, the zealous and conscientious laborersin all these
fields? In the published Address I observe an allusion which
indicates rather an unfriendly position in respect to the latter.—
Can this position be maintained withont jeoparding the unity so
desirable among those who are laboring in a good cause ?
Ireadin the notice referred to, that you are to retain “the es-
sential principles of Quakerism,” and as one of these has been
to cherish the highest and  holiest impulses of our nature, which
are ever prompting us to deeds of charity and benevolence, and to
manifestations of sympathy for all who are sincerely concerned
for the welfare of man;” and asall the various associations referred
to, profess to be prompted by the same “impulses,” and to be enga~
ged in the same “manifestations of sympathy,” according to their
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views of duty and utility in the various departments of the great
work to which they are severally called, T feel a deep interest in
knowing whether the “common platform” which you have adopt-
ed, is sufficiently broad to accommodate all associations, as well
as all individuals, who profess to be laboring, according to the tal-
ents conferred, in the common vineyard. Do you take the broad,
and as T believe, the seriptural and rational ground, that what-
ever an individual sincerely believes to be right for him to do, i*
right for kim 2 If you take this ground and faithfully act upon
it, then, indeed, there may be a well grounded hope of unity in-
dulged ; but without this just and tranquilizing principle, the na-~
turally discordant elements must speedily and certainly cause an

- effervescence, which will end-in purgings, expulsions, dissensions,
and dissolution. But if the Congregational Friends, and all who
may become associated with them, will indeed * break every yoke
and Iet the oppressed go free;” if they shall justly appreciate the
sacredness of conscience, and “ tender a hearty God-speed” to its
developments in themselves and in all others, then, indeed, may
they celebrate a jubilee more glorious than the world has witness-
ed since the Reformation ; for then there will be a practical appli-
cation of an ad d Christian philosophy, which, if it do not se-
cure the embrace, will at least command the admiration of every
rational mind.

Allow me to tax thy kindness for an answer to the foregoing
as full as thy convenience will allow, and the favor will be duly
appreciated by Thy friend,

PHINEAS J. STEER.

v . WarerLoo, 8th mo. 16th, 1849.
PriNeas J. STEER—
Reapecled Friend: Thine of the 3d, making some inquiry re-
g the “new ization of Friends” recently formed in
this v:cnmty, is received, and has been read with interest. Thy
information of the movement appears to haye been derived, and
perhaps wholly, from a notice in the National Era, taken from the
New York Tribune, and the “ Address to Reformers” appended.
Hadst thou read all the proceedings of that body,and their “ Basis
of A iation,” published by direction of the Yearly Meeting, it
is possible thou nught have deemed some of the inquiries contain-
ed in thy letter superfluous. I send thee two pamphlets, the one
containing those documents, and the other the two Addresses
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issued by the meeting, published separately—and in addition, I
will notice with pleasure the points embraced in thy letter, so far
as-my time, which is pretty thoroughly engrossed, will admit.
Thou first wishes to be informed, “what is meant i in the Ad-
dress [to Refy ] by a despotic and -y priesthood 2’
and asks, “ Does this refer to all mini of whatever religi
society, who exercise any ecclesiastical authority, whether dele-
.gated by the membership or entailed by a previously recognized
nuthonty, and who reeenve for their services and support any

I small or h tributed, of p Ty com-
pensation?” The terms used in the Address are in themsalves
of pretty obvious ing, and I suppose; to find appli for

them we need not go so far as the Church of Rome, (which sus-
tains within her bosom the largest number of the class of per-
sons referred to,) to find priests or professional ministers of reli-
gion whoare in the exercise of an arbitrary and tyrannical power ;
and it is of small consequence, I apprehend, whether that power
be d by civil or ecclesiastical law, or ded to. the pos-
sessors merely by a vicious popular sentiment. In either case i
is an evil demanding reform. The question is not, therefore, “ By
what means haye the priesthood come into p ion of eccesi-
astical authority 2 but—Are they in the exercise of an authori-
ty which infringes the natural rights of any portion of the com-
munity 2 And if so, the exercise of such authority is none the less
an evil, though it be voluntarily recognized by the i of
those on whom it operates. As regards the application of the
term “mercenary” in the Address, it would be fairly referable, I
conceive, to those to whom * pecuniary compensation” is so far
the object that they will not preach without it. And take away
the sTiPEND, and I presume not one in a hundred of those engag-
ed in the vocation, would continue to labor in the ministry.
But would all come within the designation “who receive for
their services and support,however small, or however contribu-
, of pecuniary compensation 2’ I think not. Individuals may
rightly engaged in preaching the gospel of truth and good-
ness, or, which is equivalent, in labors to remove evils which ex-
ist, and it may be right for those who sympathise with them in
their labors, to extend to them such pecuniary aid as may be
necessary to sustain them, and their families, (if they have any,)
so long as they deem then- services worthy of such aid; and con-
sequently right for those so engaged to receive what is needful




R

and reasonable. This is substantially the ground taken by Ro-
bert Barclay, and, I think, all the early writers among Friends.
There is a position occupied by some men of most enlightened
and benevolent minds, who are laboriously engaged in preaching
and ‘writing, are doing a great work for the race, and who, without
stipulating for any given amount, are liberally sustained by those
to whom they minister. These certainly are not mercenaries,
nor even hirelings. And although, in my view, occupying an
oquivocal position, since, to some extent, they are practically giv-
ing countenance to a system which I regard as greatly prejudicial
to human welfare ; yet I am not sure but that in the present false
state of society, and of a false public sentiment.which sustains it,
the position they occupy ‘enables them to exert an influence, in
some directions, in the removal of false and injurious views of re-
ligion and morals, more potent than they could exert in any other
circumstances in which they could place themselves. =~ While,
therefore, I find it my place, theoretically and practically, to ad-
vocate what I deem “a more excellent way,”—I find myself in
possession of no authority to judge such, as not in their places.
Nor, indeed, in all cases could I so judge, though they receive a
stipn]ned amount as “ pecuniary compensation for their labors.
But, in my estimation, the true testlmony 1s not. 50 much

against the matter of pecuniary ) as
against making the lmmstry a pmftwon, by whmh they are to
be pted from the and 'y labors of society,
and from which they are to derive their livelihood.  This state of
things is replete, I apprehend, with almost i ble evils, to
the individuals oecupymg the pomtxon, and to soclety l.t hrge —
The false relation it introd ible with i 1 re-

sponsibility, is adverted to in our  Basis.?

Relative to “the adjustment of the whole penal code to the
christian law of forgiveness,”—thou asks: “Is it meant by this
that the offender shall suffer no penalty whatever, but that every
offence against the peace and good order of society shall be at
once forgiven 2’ Not having myself written the Address to Re-
formers, T cannot say positively what was the idea in the mind of
the writer; but, by “the Christian laws of forglveness," I pre-
sume he intended the principle embraced in such decl:
these: “If ye forgive not men their trespasses, neither will yonr
Heavenly Father forgive your trespasses”—If thy brother of-
fend against thee, and repent, thou shalt forgive him—“I say
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not unto thee until seven times, but until seventy times seven.”
And as inconsistent with this great principle should be rega.rded
doubtless; not only capital punishment—which had just been
specified—but all penalties of a vindictive character, and which
have not in view the reformation of the criminal.

To the remainder of thy letter thou wilt find an answer, I think,
and I hope a satisfactory one, in our * Basis of Association.”  In
it the sacred rights of conscience are, T apprehend, perfectly and
clearly recognized, with the only admissible restriction, that they
invade not ‘in their exercise “the equalrightsof others, nor any of
the unchangeable principles of moral obligation.” It admits of no
barrier to rehgmus fellowshlp, on the part of any, whatever their

lati or reli i “but the violation of
the imimutable principles of morale—-Reverenoe of God, Justice,
Mercy, Lenevolence, Veracity, Chastity, &c., nothing but what is
plainly incompatible with love to God and love to man.”

Nevertheless, we associate for a distinctive and definite object—
the promotion of the great realitiesof religion, of truth and good-
ness, both as respects doctrine and practice. 'We regard as fun-
damental in religion and morals, the fact that the Divine law is
written on the conscious powers of the soul; that man “stands
in such contiguity to Omnipresent God as to have immediately re-
vealed to him God’s will regarding him ;” that all certain knowl-
edge of truth and duty flows from this source ; that this Fountain
is as accessible now as it has been at any period of human histo-
ry ; that, truth being eternal and unch ble, there is nothi
of religion or duty which is not such by reason of the perfect ar-
rangements of Deity, who blished human relati
consequently, which is not essential—forever the same—in hm'-
mony with the inherent principles of man’s nature, with his per-
fection and highest happiness.

If, therefore, these propositions are true—and to me they seem
axioms—our testimony is and must be against the exaltation of
any thing as a standard of truth and duty, above God’s intuitions
in the mind ; against all creeds which have not their counterpart
in indispensable practice; against all ritual observances which -
have no power to make men wiser or better ;—in short, against
every thing as a part of religion, which is not a necessary part of
the duties which, in the perfect economy of God, belong to the
relations human beings have been created to sustain, or which, in
the natural and rightful action of the ptmcxples of man’s nature,
grow out of those relations.
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Our testi must quently be against all Bibliolatry,
with which Christendom every where teems. - 'We cannot there-
fore, while this morbid state of society exists, give our sympathy
or aid to Bible societies, nor to Tract and Missionary societies,
(conducted in agreement with the prevalent theology,) the main
action of which goes to sustain and further this hurtful idolatry,
and the falsechood that underlies it. Nor can we do other than
bear our testimony—in all kindness to those who think and prac-
tice differently—against the superstitious and injurious idea, that
actions right and innocent when done on one day of the week,
are not equally ngbt and innocent when done on any other day
of the week.

And yet our platform is broad enough to receive all, pnmded
they recognize “the principles of fundamental morality,” who,
notwithstanding difference of view and practice in these respects;
find points of coincidence and sympathy sufficient to induce them
to co-operate with us. And there is still before us the whole
field of h ity and of h itary reforms, embracing the ap™
plication ‘of the acknowledged principles of justice, mercy, and
practical goodness. And so far we sln]l be lubormg “in the com-
mon vineyard.” But in antagonistic p ples and practices, there
can be no common ground.

But further than this. We recognize the right of all, however
differing from us, who are concerned for our welfare, or deem they
have important truth to put against what they may deem our
errors, freely to disclose their feelings and present to us their
views in our assemblies. And we will hear them kindly, and
consider carefully what they present ; for we are far from claim-
ing infallibility, or to have attained the ultimatum of truth. And
all we shall ask is, that-they hear us with equal kindness and
patience in return, should our conviction of duty and desire for
their welfare prompt us to proffer to them a similar office of love.
‘With the condition, that there be no infringement of *fundamen-
tal morality,” I am prepared, too, with thee, to “ take the broad
ground that, whatever an individual sincerely believes to be right
for him to do, ¢s right for Aim.” For fidelity to conscience is the

iatory step to all progress in truth and goodness. But, as
what ¢ m individual smoerely believes to be right for him te do,”
may be wrong, and injurious to himself and others, while I “ap-
preciate the d of ience” in him, fidelity to oonsc:enee
on'my part may make it obli 'y on me to end to
him of his error and bring him to the truth. And, as “ conscience
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follows the judgment, does not inform it;”” as Robert Barclay tru-
ly observes, his und ding being enligh d to behold the
truth, the awards of his conscience will then be in favor of truth
and not of error. And thus the principles of his nature being har-
monized and at unity with themselves, he will be qualified the
more efficiently to promote unity among his fellow beings.

Can there be, my friend, a more perfect and catholic platform
than this 2—I am aware that many will be disposed to say, If
these liberties are granted, your religious meetings will be scenes
of confusion and embittered conflict—and not, as they should be, -
opportunities for spiritual edification. But my confidence in the
uniformly beneficent results of the practice of right principles, and
a little experience in the matter, lead me to altogether different
conclusions; Besides that nothing less can, in my: estimation,

i a perfect gnition of the rights of conscience, it
will be found, of all instrumentalities; the most efficient to
promote unity and love. It is by the perception and practice
of truth we are to be Apmtually edlﬁod and only by wmlng lnto
the truth can unity be effe ly and/p
And a kind and free interchange of feelings and senti must
of all human means be most conducive to !hese ends, and is what
is greatly needed among professors of religion and others. I

would, therefore, with delight, wel tothe ise of this free-
dom in our blies, Christian, Jew, Moh dan, or Hindoo.
If they have any truth to give us, we want it. If we have any
truth: for them, by unfolding to us their senti and feeling

they place themselves in the best possible position for us to impart
it to them.

In conformity with these views, it has impressively opaned to
my mind, that one of the i lities for the p of
truth and goodness, which it would be right for our “new organi-
zation™ to use, will be the holding of special meeungs, open to
all, for the free expression and comparison of on great
subjects mvolvmg human welfare. And I feel sure that all that
is needed to secure harmonious and pleasant action in these meet-
ings, is, a pre-understanding on the part of those concerned, that
they are to be governed, in all their conduct toward each other,
by the Law or xiNpNEss. The rule is simple but omnipotent in the
case. And should any unguardedly depart from it, or through a
wrong disposition purposely noglect it, if those who have at heart
the p ion or trath, of ian predilections, keep
their places by a uniform ‘observance of the rule, those who have




41

diverged from it will either kindly return to its observance, or, self~
mortified, soon leave the field altogether.

I have no fear, therefore, of the happy working of this appli-
cation of the principle of perfect liberty of conscience, nor doubt
of the mighty results for human welfare which would attend such
application. But I do fear that too few will be found sufficiently
liberated from a narrow sectarianism and religious bigotry, to re-
duce it to the test of practice.

Certain it is that great truths, having their foundation in the un-
changing elements of the Divine and human natures, are waiting
to be recognized, and what is more—as Theodore Parker would
say—are ‘* waiting to be organized” in practice, and to bless man-
kind by supplanting the errors which every where abound. A pre-
paration of mind for their ideration exists, [ apprehend, at the
present beyond any former period. = Men are inquiring, more than
formerly, not—What did this or that man at this or that pe-
riod, think or practice ? but—What is true *--What is right ?—
Wilt thou not, my friend, enter with us into this field and labor %
I know not but thou mayst be regarded as already there. For,
although an entire stranger to me, except what I learn from thy
letter, I can scarcely refrain from saying to thee emphatically,
“Thou art called to be an apostle of these truths.” We want a
platform constructed of Divine principles—and none other : for
these are all universal, adapted to universal human nature. And
if constructed of these, there can be nothing sectarian in it—it
will be a “common platform,” on which the whole world of man-
kind may come, and be free in the truth, and receive, without ob.
struction, the harmonious and perfect development of all the Di-
vinely implanted principles of their nature.

Thy friend,

THOMAS M’CLINTOCK.

It will be gratifying to those interested in the movement to learn,
that the principles of the Basis on which we have associated, are
receiving the approval of the friends of truth and progress and of
Christian freedom, in different -sections of the country. Besides
the Annual Meeting of Friends, held at Green Plain, in Ohio, as
early as the 10th month, 1848, on analogous principles, and Go-
shen Half-year meeting, held in Logan county, in the same state,
and a Half-yearly meeting established in Wayne county, Indiana,
an organization is in progress on the prineiples of our Basis, most-
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ly among persons who have been connected with the United
Brethren, or Moravians, residing in Fountain, Warren, Vermil-
lion and Vigo counties, Indiana, and Edgar county, Illinois—and
who first became acquainted with our movement and its char-
acter through the National Era. Interesting letters have since
been received from several of the brethren. A conference has
been already held in Vigo county, at which it was concluded to
adopt the “Basis,” and at some future time meet and more fully
organize. Simon Brown, of Portland, for a number of years an
ordained elder or preacher in the Society, writes: *“There are
several young ministers who are with me in the principles of
reform.” And a letter from David Wright, of Independence,
speaking of the Conference, says, «“We found many minds that
were well convinced of the ccrrectness of the ¢ Basis,” as set
forth in the pamphlet—many also who were tired of living under
tyranny and oppression, but they were not acquainted with the
Basis, We circulated the pamphlets we had to the best advan-
tage we could, and could not supply the calls. We want more
of those pamphlets which contain the Basis.” A letter, received
subsequently to our last yearly meeting, from an intelligent and
worthy friend in Newark, New Jersey, requesting a supply of our
publications, states, that there are fromone to two hundred per-
sons in that city and neighborhood, who have in contemplation
very shortly to form an association on similar principles. A
large proportion of the Ohio Yearly Meeting of Friends, (held
in the eastern part of the State,) it is expected, will also shortly
organize on the Congregational plan. These are pleasant indi-
cations, which we would rejoice to see abundantly multiplied.—
Nothing, we think, has had a more powerful influence in tram-
meling the human mind, and retarding the progress of truth and
humanity, than extended church organizations, in which exists a
recognition of ¢“authority of larger bodies over smaller, termina-
ting in a Head, or Supreme Controlling Power.” It is priest-craft
in its direst form—in its combined and collective force. Nothing
is more foreign to the spirit of Christianity. Such bodies have
generally grown in precise ratio to the decrease of that spirit.—
To this point, the following extract from Mosheim’s Ecclesiasti-
cal History is interesting. Speaking of the primitive churches,
he says: ¢ The churches in those early times, were entirely in-
dependent; none of them subject to any foreign jurisdiction,
but each one governed by its own rules and its own laws. For,
though the churches founded by the apostles, had this particular



43

deference shown them, that they were consulted in difficult and
doubtful cases, yet they had no judicial authority, no sort of su-
premacy over the others, nor the least right to enact laws for
them. Nothing, on the contrary, is more evident than the perfect
equality that reigued among the primitive churches; nor does
there appear, in this first century, the smallest trace of that as-
sociation of provincial churches from which councils and metro-
politans derive their origin. It was only in the second century
that the custom of holding councils commenced in Greece, from
whence it soon spread through the other provinces.” Volume 1,
page 105. "

For the satisfaction of those who may wish to refer to it, we
here subjoin the Basis of Association spoken of.



BASIS OF_RELIGIOUS ASSOCIATION,
HELD AT FAR;!:;GT:);TI;TH:):;‘T;:: ;F NEW YORK,

On the Sixth' and Seventh of Tenth month,
1848.

To all to whom these may come.

BELOVED AND SisTERS :—Having, pursnant to in the
6th month last, again met, to consider what measures it will be right to adopt,
that the blessings of Religious Sooiety may be placed within the reach of all, our
minds have been led into an examination of religious association in general. In
looking at this subject, melancholy evidences present on every hand, that societies
or church i ibly for the ion of religion, have been among
the greatest impediments to its progress, and the most fruitful sources of tyranny
and oppression. But, while we feel that these facts should lead to the utmost
eare in regard to the principles permitted to enter into their structure, we are abun-
dantly assured that these resalts are their abuse, not their necessary attendants—
the consequence of the admission into them of elements hostile to man’s nature,
his daties, and mllumnbla nghu

Religious has its ion in the religious and social
elements of the human mind—principles powerful and constant in our nature, and
most beneficent in their legitimate action. We are made pre-eminently social
beings. From the exercise of the social principles of our nature, flow all the recip-
rocalbenefits, all the countless offices of love and kindness which strew with bless-
ings the path of life. Notonly in the physical, but especially in the higher depart-
ments of man’s he moral and religi: behold the working of this
beautiful and beneficent economy ; in the mingling of sympathies and affections ; in
imparting to each other v.h. treasures of the intellect, the conscience, the religious
feelings; in united ions to, and and adoration of, the Supreme
Being.

To attain these social religious benefits in the highest degree, assemblies are
needed ; these require arrangement, time, manner, as well as object ; in short,
organization, or understood modes of action. We need only that these be wise
and righ icting with man’s prerogati nor God’s.

The object of relxgmns ulocunon nuy be defined in brief to be, the promotion
of 1i f practical g love to God and man—on the partof
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every member composing the association and in the world at large. So far as it is
instrumental to this end, it is Christian, a blessing to the community in which it
exists. So far as it isnot thus instramental, its non-existence were desirable. To
promote this object there must be a practical conformity to the Divine laws—the
principles of the association mustbe in harmony with the principlesof the Divine
government. For righteousness is none other than the result of these laws—the
exemplification of these principles in the actions of moral agents.

Man is made to sustain a relation of an intelligent and accountable agent under
the Supreme Intelligence ; has the law of God written on the conseious powers of
his soul: stands in such contiguity to Omnipresent God as to have immediately
revealed to him God’s will regarding him. THIS 1 THE FUNDAMENTAL FACT IN
RELIGION ; that which constitutes man a subject of God’s moral government ; the
foundation of his hopes, of his accountability. revelation of God’s will to
him he feels and knows to be personal—his accountability personal and not trans-
ferable, though connecting him in obligation, and binding him by kindred ties
with the whale family of man. Yet, as absolutely personal and individual as
though he and God were alone in the Universe. Hence his conscience must be
kept sacred in its devotion and allegiance to God, from whom the law comes.—
No laws nor institutions of men, should restrict this individual exercise of con-
science, of responsibility. The only restriction that can be Christian or lawful in
this momentous matter, in the terms of association, is] the admission of the obvi-
ous principle, that no pretext of conscience can be valid which violates the equal
rights of others, or any of the unch ble principles of moral obligation, which
are primary to conscience, and by which, in the Divine order, it is to be governed,

Liberty of conscience, then—the recognition of the Tight of every member to
actin obedience to the evidence of Divine Light, in its present and progressive
unfolding of truth and duty to the mind, must be a fundamental principle in every
right organization. That this perfect liberty of conseience is the right of every
sane and accountable human being, appears from several other considerations,—
Mankind partake of the variety which every where marks the Creator's werke,
‘Though identical in the elements of their being, these elements exist in the race in
infinitely diversified proportions. Hence their individuality, their peculiarities of
character. Again: they are each subject to influences as diversified as their mental
and physical peculiarities, all which affect their character, their views, their actions
This diversity furnishes occasion for a most profitable exercise. of some of the

finest feelings and of our kindness, tolerance.
From the universality of the facts in the case, the practice of these virtues is obli-
gatory on all, and no institution can be Christi ify love to God and

man—(the substance of Christianity)—that is deficient in these virtues. * Chris-
tianity,” says an enlightened writer, “respects this diversity in men—aiming not
to undo but further God’s will; not fashioning all men after one pattern—to think.
alike, act alike, be alike, even look alike. It is something far other than Chris-
tianity which demands that. A Christian church, then, should putno fetters on the
man; it should have unity of purpose, but with the most entire freedom for the
individual. When you sacrifice the man to the mass in church or state—church
of state becomes an offence, a stumbling-block in the way of progress, and must
end or mend. The greater the varieties of individualities in church or state, the
better is it—so long as all are really manly, humane and accordant, A Church
must needs be partial, not catholic, where all men think alike—narrow and little.”’
It has been the want of this broad and Christian ground of toleration that has
been the bane of every church, Catholic and Protestant’ In proportion to its ab-

» .
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sence despotic and oppressive measures have marred the harmony and painfully
, defeated the objects of religious society.

Another cause of the exercisé of despotic power in professed Christian churches,
has been the establishment of an ascending scale of authority of larger bodies
over smaller, terminating in a Head or Supreme Controlling Power. This, we are
persuaded, has been a prominent cause of the difficulties which have been expefi-
enced in the Society of Friends, at different periods of its history, and especially
of the divisions which have occurred within the last quarter of a century.

In the ish of P, Montkly, Q ly, and Yearly Meetings,
it was, doubtless, not contemplated, in the early periods of the Society, that any
despotic authority should be exercised by larger meetings over smaller. The only
power intended to be exercised appears to have been that of persuasion and love.
But the historv of the Society ‘mw- how easy it is to abuse power, when men have
incautiously been vested with it, by the expressed or implied rules of a written
code. And the experience of the past admonishes us to recur to original fun-
damental ground, in regard to the design of religious association, and remove
from it an element demonstrably evil in its tendency and results—te subordina-
tion of meetings, or the vesting of larger meetings with authority over smaller.
As i e right organization the man cannot be sacrificed to the mass, the individual

to h bl of i ; so heither can a number of individ-
ual i y be ificed to a larger bly, or
any assumed or uubluhad head. The ord.r of independent congregations there-
fore, has opened, with great unanimity and clearness, as most in harmony with
man’s natare and rights, and least liable to abuse.

Each congregation or meeting, consequently attend to its own internal or
disciplinary concerns. Larger meeting y or Yearly—will be for coun~
sel and advice, and for the consideration and promotion of the great interests of
humanity—every thing that concerns man at large—including of consequence the
removal of the existing evils of the day, War. Slavery, Intemperance, Licentious-
ness, or in whatever form oruelty, injustice, and other perverted principles may
operate. Yearly meetings may suggest rules or regulations for the government
of particular meetings or congregations, but shall have no power to enforce.

Another fruitful cause of difficalty and disaffection, has been the institution of
Meetings of Ministers and Elders. Of dme we propo.. the discontiuuance, as
also of the practice of or t Every meeting or
congregation will attend to the regulation of the ministry among themselves:
and if any one proposing to travel to adistance, wishesa certificate of moral char-
aeter; it can be granted for the time being.

Not only will the equality of woman be recognized, but so perfectly, that in
our meetings, larger and smaller, men and women will meet together and transact
business jointly.

These principles, simply carried out, will, we apprehend, effectually prevent the
abuses and evils of ecclesiastical organizations. And should they at any time fail
to be exemplified in the practice of a meeting toward any of its members, the evil
would be limited, and not very oppressive, as any member affected by it, would be
atliberty to join another and still ici in the privileges of the
general association.

Two ‘evils, at least, if not wholly excladed, would find but scanty soil to grow
in—Tyranny and Sectarianism. And these will be the more effectnally prevented
by the recogniticn of the great principle, already adverted to, of perfect liberty of
conscionce—which in our view, forbids the establishing of any  thing? as a barri-
er ip, ei ther as regards i the int
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of congregations, but the violation of the great unchangeable principles of miorals,
revealed, as facts of consciousness, to the universal human mind—Reverence of
God, Justice, Mercy, Berevolence, Veracity, Chastity, &c. In other words, nothing
but what is plainly incompatible with love to God, and love toman—leaving each to
thetest. “By theirfruits ye shall know them,” independently of abstract opinions,
Thus a brother or sister might hold the doctrine of the Trinity, or of a Vicarious
Atonement—might practice Water Baptism, the ceremony of Bread and Wine,
and kindred rituals, or he might believe nono of these, and his ri‘hk should be
ucngmzed to preach his conscientious convictions of these matters in any of our
h, in either case, ing the right of every other brother aud sister,
who mly (@ecrhiiaberich has'bests-jrieilgsthdiidoysdeommor iiihe s SHELEAL,
love and kinduess, to make it apparent, either before the same congregation, or in
any of our meetings where they apprehend themselves called upon todo so. Thus,
by the recognition of équal rights, and the sacredness of conscience, and of the
duty of reciprocal kindness, a narrow sectarianism and party feeling would van-
ish before the light of truth, and the minds of the sincere and pious be more and
more united. Nothing would be found so potent to promote unanimity of senti-
ment and brotherly love, as action based on these Divine principles. Under their
{ufluence a censocions and contentious spirit woald find no place, the governing
desire wonld be the attaiiment of truth.  And thus would be verified the words of
the excellent Isaac Penington—* It is not the different practice from one another
that baeaks the peace and unity, but the judging one another because of differing
practices.”
We may advert to yet another great evil, which, in the church order we have de-
fined, must receive an effectval check, We mean Priestcraft. This naturally
grows out of a dependence on our fellow beings, s possessing superior means of

Divine ledge. . In this d de ividual talents are neglected, and indi-
vidual responsibility is sought t6 be transferred to the person or persons on whem
the d rests.  And this gives PowER to those on whom it is

placed, and makes those who place it easy subjects for its exercise. In this way a
largegproportion of the professors of religion become, to a greater ot less extent,
the dupes of priestcraft. The same effect takes place, to a certain extent, among
Friends, as the consequence of recommending ministers, as it is called; that is, set-
ting them apart, by a particular process, as ministers of the society. By this
tice, which is a virtual ordination—the idea narurally obtains, that those thus
distingnished have nearer access to the Divine mind—superior means of Divine
knowledge than others. This leads to an improper dependence on them, and as
consequent neglect on the part of the other members of their own spiritual gifts.
Here great injury is sustained, both by the preachers and those who thus defer to
them: and by the ploy of individual gifts, in the i jon of merai
and religious truth, the body and community at large suffer incalculabl e loss.
lnumna!y connected with the right use of Lhe gifts of every member, is the mode
of ies for spiritaal edi and i f which we
will here say a word, Agreeably to the facts before stated, and the objects of reli-
gious association, every accountable human being stands in such a relation to the
Divine Mind, as to be privileged to receive from the Fountain of Wisdom and,
Goodness, immediate instruction relative to all the duties of life, personal and
social, The responsibility in respect to these duties being personal, and not trans-
ferable, no one can lppomt another to act for him in their fulfilment. Fidelity
to God can be only by individual obedience to divine requiring. No
society arrangement can be right which admits not of this obedience. No man
has a right to absolve himself from it. In view of these important truths, we
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deem that a true church organization does not admit of placing one or more per-
sons over a congregation as the stated spiritual teacher, or teachers. ~Consistently
with individual rights and responsibilities, all must meet together as brethren,
recognizing one Divine Teacher, and leaving the mind of each free;#to speak or
be g:m, ing to his highest i of duty, and in with a
just estimate of each other’s equal rights. Thus may the gifts of all be exercised
in the promotion of truth and goodness, and while they are improved by reason
of use,” the body will edify itself in love.”

iating on these principles, we have to hold a Yearly meeting, in
Friends’ Meeting-house, known as Junius (uow Waterloo,) Seneca County, New-
York, commencing on Second day, the 4th of 6th month next, 1819, at 11 o’clock
in the morning: and we recommend that Friends. in their different meetings, who
may be prepared for the measure, appoint representatives accordingly. And we
further invite all, of whatever name, or wherever scattered, who unite in the prin-
ciples of the foregoing basis of association, to be present and participate with us
in the objects contemplated—to promote truth, piety, righteousness, and peace in
the earth. That all may find in the endearments of Religious Society A HomME for
their spirits, and that, by & union of effort, virtue and happiness may be diffused
in the human family, atid God be glorified, who is over all, blessed forever,

Signed on behalf of the Couference.

THOMAS M’CLINTOC!
RHODA D& GARMO, i i Clerks

B3 For the time of holding our next Yearly Meeting, sec page 12.]
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