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HAND BOOX OF THE VEDANT,
( By R. V. Khedkar M. D, F. R. C. 8. )

This book treats-fully of the principles of the Vedant
philosophy and religion in simple English, with the
authoritative quotations from the Upanishads and
Bhagawad Gita, and illustrations from modern science,
1t is, indeed, a good introduction for the philosophy of
the Upanishads, and fills up the great want which has
been felt by earnest beginners in the study of the Vedanta,

It consists of Demy 8 vo. 283 pages divided into two
parts—-the first, treats of the principles of the Vedic phi-
losophy, and the second, treats of the Vedic Religion,
Price including postage:—cloth bound—Foreign, 3s. 6d. ;
85 Cents ; 4 Francs. India, Rs. 2/4. Paper cover—For-
eign, 38, ; 75 Cents; 3 Francsand 50 Centimes, India,

Rs. 2.

¢ While dealing with the practice of the ethics of the Vedant the
practice and principles of other religions are discussed with the object of
showing that they are the outcome of and the intermediate step to the
return to the path prescribed by the Vedant” ¢ Man ” New York,

“The work serves the purpose of satisfying the earnest student. The
system of Sankaracharya has been closely followed in detail.”

“Kalpaka ” South India.

¢ Mr. Khedkar’s work has a value of its own and should be studied
by every student who wishes to know something of this great system of
thought of Ancient India.” ¢“Monthly Review ”” Trivandram.
« Dr. Khedkar’s beok removes a long felt want. [t is neither an abstruss
treatise delighting in polemics nor a superficial survey of the Hindu
philosophical thought but a readable volume, which sets forth in clear
terms the salient points of Vedantism as taught by Shankaracharya. It
will prove equally useful to the occidental and oriental student, The
eharm of this book' consists in its vast quotations from classical Sanskrit
hooks. ¥ « & Practieal Medicine ” Delhi,
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EDITORIAL.

In the last month our representatives Mr, G. S Pishwi-
kar and Dr. B. V. Khedkar travelled in the Central Pro-
vince and gave lectures on the various aspects of Dharma
in the cities Nagpoor, Akola, Dewas, Baroda and Bombay.
They attended the conferences—Sahitya-sammelan of Akola
and Aryan Brotherhood conference of Bombay, and put
forth their suggestions as to how the awakening of the
Sanatan dharma should be made in  [ndia.

ADRYAN BROTHERHOOD CONFELRENCE.

This conference was held in Bombay on the 9th
November for four days by the strenuous effortsof Sir
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Narayanrao Chandawarkar, Mr. Dafatari, Prof. Padhey
and others. In this meeting people of various castes took
keen interest and showed extreme enthusiasm towards the
unity of the people in points of interdining and intermar-
riage of all the castes amongst the Hindus. All of them
agreed to the point that the caste-system has been hamper-
ring the progress of the Hindus. In these days of civiliza-
tion this conference has now gained a permanent footing,
and a regular committee was formed to promote the objects
of the conference. Several orthodox papers and people
are now freely discussing in the papers whether such a
conference is desirable, whether it will prove beneficial to
the Hindus in preserving their traditional rites and religi-
ous sentiments, and whether it is desirable to break down
all the castes or to keep up the four men castes only.

Looking to the ancient Vedic dharm we firmly believe
that the conference has appeared at the right moment for
the awakening of the Hindus to consider over their faults
in how they have lost the true religion of the Vedds,
ancient art and literature, vitality and health of people,
benefits of sea-voyage and travelling in foreign lands ete.
through the fetters of the caste system. This conference
is not of staunch opinion that all the castes should be
abelished to-day. This was made evident st the time of the
dinner given by the conference, when people of various
castes were al'owed to dine in theirrespective groups. Of-
course caste observations were not strictly observed there.

However at the present state of civilization it is right
-that interdining on vegetarian =basis should -be freely
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allowed. This will slowly shake off the various prejudices
from the minds of the people.

The goal of the Vedic religion is the unity of all
people in Brahman: to fulfil this caste system will have to
be abolished in course of time when all people will fully
realize the Truth. But meanwhile it is a question whether
the sub-castes should he abolished and the four men castes
should be preserved, or, all the castes should be abolished
at once. We do not support the latter view  because, at
present, most of the Hindus do not know the ancient
dharma and ethics of the Vedis. Some of them though
claim to be Brahmans without realizing the state of Brahma
and understanding their responsibility towards each of

their comrades, still, as Mr. Natrajan said they are all
Shudra.

We do helieve in this statement. Under the {circum-
stances, if all the people were to throw away their castes,
there will be Warna-Sankarae and whatever flickering ligl ¢
of Brahmanism is seen existing to-day, will be throughly
put out and the next generation will be Ati-Shudra. How-
ever, to get over this difficulty and the degeneration, if the
conference were to declare its attitude towards the adop-
tion of the particular phase of religon, mode of living, and
the outlimes of the sacerdotal samskaras which are so
necessary for the moral progress of the community, there
will surely arise some confidence and encouragement for the
people to join the conference. If such measures be soon
adopted this conference, we believe, will almost be a celes-
tial mission to save the people from the present degenera-
tion. Regarding the necessity of the four caste divisions,
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we give our views as below:—Looking to the revelations
given by the sages in the shruti it is evident that for com-«
plete liberation Ahinsd ( non-killing ) is essential: with-
out universal harmony and love there cannot be any unity
in Brahman. India is the house of sages and pious people.
Its climate is suitable for vegetarian life. For the sake of
spiritual progress if vegeterian diet is essential, it evident-
ly shows that two divisions—the flesh-eating and the
vegeterian will have to be kept up.

Again, if the tencts of the Vedic religion are to be
kept up, it is necessary that religious scriptures will have
to be entrusted to a certain class of people. Otherwise, if
the religious functions be allowed to be carried out by all
people whether of moral or immoral status religious sancti-
ty will be absolutely lost and there will be a probability
of all people being turned into heretics. Therefore, if a
Brahman caste is to be perpetuated three divisions will he
required. Again these three classes shall never do without
labourers to help them. So a forth division is also” neces-
sary. Thus reviewing, the peculiar circumstances of Indian
life it will be seen that four caste divisions will be the
essential factors for certain time.

Notwithstanding, we do believe in the dictum reveal-
ed by Shri Krishna that the four divisions should be
according to the virtues and the actions of people, ¢ e.
freedom should be allowed to people to go from one caste
to the other. This is an ideal thing to be achieved again
in India. But looking to the present orthodox” people in
India, we believe, that they are incredulous to the
measures adopted by men of light and leading in the vari-

L
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ous conferences. Therefore, the re-arrangement of the four
caste divisions should b enforce | by the Shankarichiyas
of all the Peethas in India, and che influential priests in
whom people have full confidenc:. Moreover, if the Aryan
Brotherhood conference with its ideal rules and regula-
tions be existing side by side, we surely believe that it
will awaken the people to promote interdining and inter-
marriage relations amongst the four castes and to bring
these divisions towards the ideal {rame advocated by Shri
Krishna.,

R garding the abolition of the sub-castes we fully en-
dorse this view. Their existence debars people from their
unity with other castes. Nowadays, most of the sub-caste
people try to finl out the origin of their castes from some
sort of a sage and take pride in calling themselves to be
Brahmins of that lineage. From the evidences of the Mah4-
bhirat, it can be well pointed out that all people were
Brahmins to start with; but, in the stages of evolution and
spiritual degeneration, they divided themselves according
to their Karmas. Now, in this stage of involution and
spiritual regeneration all of them are bound to be drawn to
a common unity, So, one day, undoubtedly all will be
Brahmins. But, at the present moment, to those who ara
anxious to be called Brahmins it is our duty to point out
whether they are going to be Brahma-jndini ( adwaitins )
in the strict sense of the term; if not, their aspiration for
bogus Brahman-hood would lead to nothing but vanity and
degeneration. We fuily believe that the system of sub-
cast division will never lead peaple to the stage of adwaita
If it is thus impracticable, why should people then insist
upon having the system of sub-cast divisions? They ought
to be abolished as early as possible,
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The aryan Brotherhood conference has made its start
without having with it steady principles to fall upon, It
has indeed invited the attention of the young generation
at the present moment. We though congratulate it for
the same, still we advise the body to do something sub-
stantial at once as mentioned above.

Some of the orthodox castes have put those youths,
who took inter-dining part in the last conference, into the
heavy penalty of ex-communication. The conference
should now take up the opportunity and make up a body
of such out-castes and add to it some more enlightened
people to start its ideal operation for the prosperity of the
Hindus.

When such a body is formed with its ideal basic
principles well founded, hundreds of people will join it in
the further meetings of the conference. Thus, the orthodox
people, instead of excommunicating people with common
sense will ex-communicate themselves for further ruin.
Perhaps, when they see that hundreds of people are joining
this society, they will throw away their cloaks of supersti-
tious religion.

In conclusion, we hope that the Aryan Brotherhood
conference will do something substantial at this opportune
moment and save the out-cast people from further dis-
couragement. It should in no way be called a body of
platform-speakers creuting sensations only.

| 92
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SPEECH OF Dgr.R. V. KHEDKAR . p.
(At the Aryan Brotherhood Conference. )

—="

Sir Narayanrao, ladies and gentlemen:—

I beg to lay before you the resolution No, IV. Itis
as follows:—

(a) That this conference, while it notes with satis-
faction the desire shown for their progress and betterment
by many castes of the Hindu Community, regrets the ten-
dency evinced in the course of their efforts to proceed on
such lines of narrowness and sectional interest as are pre.
judicial to the unity and progress and the welfare of the
community at large.

(6) That this conference is of opinion that great
service will be done to the Hindu community by the
establishment of educational and hamanitarian institutions
like hospitals, schools, colleges, convents, etc., on the
broad basis of humanity with no caste distinctions,

I beg to give my reasons for the approval of this
resolution.

Many of the speakers before have explicitly shown
hosw the caste dwmom have stopped the progress of the
“Hindu community. On my part I should point out from
Mahabhdrata and Bhigawata that there was only one caste
of Brdahman in the beginning and the other divisions were
made later on according to the actions of the people.

See foot-note No (1) and (2),
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Looking to the Shruti also it is mentioned in the
Chhandogyya Upanishada that non-dual Saz alone was in
the beginning of this world.

See foot-note No. (3).

Also it is said in Bhagwad Gita that in the end each
ndividual has to merge into that Brdhman.

See foot-note No. (4).

Now, ladies and gentlemen, you will see that there
remains one caste in the periods of the beginning and the
end. Adwaita Brahma is one source for the origin and
dissolution of the world. Itis One without a second, so it
i8 not sectarian in its principles, In the Bhdgawata time
it appears that people were divided into four main castes.

See foot-note No. (5).

But looking to the present condition each caste is di-
vided into hundreds of sub-divisions according to profes-

sions, jealousies and petty quarrels. The principles of

each caste are almost now fossilized into particular beliefs
of tradition and superstition. In the last few years an
attempt has been made through conferences to get the
people out of their caste-grooves. It is a question whether
these caste confercnces will do any appreciable benefits.

Those who are in favour of caste conferences bring
forth two reasons for their support: —

(1) Each caste by more or less compulsory contribu-
tion can educate more children than what a general chari-
tahle fund can do.
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(2) By education and frequent advices given in meet-
ings, each caste can be well prepared to remove superstis
tions, to loosen caste fetters, and to bring forth tolerance.
Some people give an illustration like this—When sanitation
of a town is to be improved it will be done better if each
landlord is to keep his own house and street clean than
ordering the work to be done by the municipality alone.

Now let us see how far there is truth in these—

Amongst the Hindu community there are only a few
castes which are rich and can afford to give education to
a number of people of their caste. DBut there are many
castes which are very poor and ignorant and quite unable
to raise a fund for the education of their own children.
When such castes appeal torich castes for help they
rarely get sufficient help from them, because through caste
difference and hatred they grudge to pay any subscription.
Some of them put forward the excuse that they have
already given the due share to their own caste and cannot
afford to pay more for the same purposes. Thus poor castes,

-now-a-days, do not get sufficient charity from rich castes.

Again, looking to the rich castes none of them has raised
schools, colleges, technical institutions, hospitals, orphan-
ages, workhouses for the old people, institutes for blind
man etc. The reason for the failure is, of—course, want of
funds. If all the castes were to unite and raise a general

fund for the above purposes, I am sure, some magni-

ficient institutes can be easily raised for the benefits of the

-Hindus. Thus, their first excuse has no proper value.

As compulsary primary education and higher educa-
tion cannot be fully given by each caste, so they cannot

‘broaden the minds of their caste people. On the contrary,
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by frequent lectutes upon the ‘origin of each caste, and
how it is connected in relation with some or other Rishis,
most of the caste people believe that they are Brahman of
some or other class. I have also observed that some Dai-
vadnya ( gold smith ) Brdhmans, some saraswat ( Shenoi)
Brédhmans and some Prabhu Brihmans think themselves so
superior that they cannot interdine even with the Brihmins
of the highest order.

Such caste vanity has been lately evolved by indivi-
dual caste meetings. Thus, instead of bringing forth tole-
rance each caste division is widening the gulf between
other castes through increase of vanity. In short, the
above two reasons are not solid in their ways and benefi-
cial to any caste. Therefore, it is right that Aryan Brothere
hood conference should appeal to all the sub-castes to
throw away their narrowness. They may try to give more
education to their caste men, but the conference suggests
that they should allow interdining with other castes on
vegetarian principles in order to bring forth tolerance, and
to unite people in giving a helping hand in raising charit-
able institutions for the good of the Hindus at large.

Now, looking to the second part of the resolution a
great deal can be said but I should touch upon two points
only:—

(1) There should be no caste division in the wards of
the hospitals and scholastic institutions.

(2) Sick persons should not hesitate to take food from
the hands of any person for saving of their life.

(1) In my travels in North and South cf India I have
some places where special wards have been reserved
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for special castes. Doctors of other caste but Brihmins
are not allowed to enter the Brahman wards. All
Brahmin doctors in each hospital cannot be found to
be experts in all branches of medical science. So, it is
a pity that patients should not have the benefits of a doctor
who is not a Brahman, but an expert in some or other
medical subjects. Again, the money wasted in alloting
rooms to individual caste can be well utilised in better
equipment of a hospital. Therefore, this conference strong-
ly recommends that caste superstitions should be absolute-
ly thrown out of the hospital and College windows, and
pure air of sympathy and oneness should be ventilated in-
to such institutions.

A Brahaman patient or student living in one ward
should give a helping hand to his Shudra neighbour think-
ing that he is a part and parcel of vne Advaita Brahma.

II. Regarding diet in hospitals there should be no
caste distinction. I have often met with patients, espe-
cially Jains, who cannot have liquid mixtures of medicine
prepared by a Brahamin compounder, - They cannot have
water from the hands of anybody except Jains.  Serious
patients of such temperament succumb to death from
superstition and rejecting proper remedies. This is extres
mely sad || It is strange that Jains and Brahamins can
easily take proprietory preparations of Codliver oil, Bovril
and cther meat extracts sold in the markets. But, they
cannot take fresh mixtures and vegetarian food prepared
by other castes for the saving of their lives. Such people
ought to value their own life and try to get cured by any
easy means. When life is prolonged they can through
devotion, if necessary, remove all contamination and dege-
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neration,  But they should never sacrifice their lives to
superstitious beliefs. It is said in Shruti that each person
should try first to live long possibly hundred years for
communion with God and achieving liberation.

(See foot note No. 6)

Every person ought to have the goal of attaining
bliss and liberation rather than wasting time in supersti-
tious ignorance. In conclusion, ladies and gentlemen
I hope you will seriously think over these suggestions and
support the two aspects of this resolution.

I thank you for the kind attention.

FOOT-NOTES.
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ST, MATTHEW.
Chapter V.

Verse 21— Thou shalt not kill; and whosoever shall
kill shall be in danger of the judgment. "

Note—Here is an ancient teaching that non-killing is
essentially to be practised by each soul for its salvation.

(Gita—XIIL 7; XVI. 2, XVII. 14.)

Verse 22— Whosoever is angry with his brother

without a cause shall be in danger of the judgment.........
Waereees whosoever shall say, Thou fool. shall be in danger
of hell fire.

Note—As all beings are the part of one Brahman,
one cannot despise the other; if he does so, he is liable
for punishment. (Gita VI 29-32.)

Verse 24— First be reconciled to thy brother, and
then come and offer thy gift. ”’

Note—When any blessing is required it is the ancient
custom that it should be asked for several people: there
should be no selfishness in it.  Gayatry Mantrd is the
best hymn as an example for this.

Verse 26— Thou shalt by no means come out thence,
till thou hast paid the uttermost farthing. »’

Note—The law of Karma is strctly enforced here,
Every inch of an action has to be paid for in the form of
reaction, ( Gita-1IL, 5, 33.)
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Verse 27—¢ Thou shalt not commit adultery. »’

Note—Purity of conduct is ¢xtremely essential for
salvation. (Gita IIL. 7.)

Verse 28 —¢ Whosoever looketh on a woman to lust
after her hath committed adultery with her already in his
heart. >’

Notc—Here it is shown that a person committing
crime in mind is liable through vasana to repeat the same

in physical body. Thus, he incurs punishment upon him-
self. : (Gita—II, 62.)

Verse 32—“Whosoever shall marry her that is divore-
ed committeth adultery.

Note—Here it is shown how far a person cught to be
far-sighted in keeping up the purity of his life.

Verse 34-36 —Swear not at ali; neither by heaven;
for it is God’s throne: nor by the earth; for it is his foot
stool: neither by Jerusalem; for it is the city of the great
King: nor by thy head because thou cannot make one hair
white or black. ”’

Note—Swearing is an act which includes anger, hatr-
ed, jealousy, false-hood, etc., while swearing, a person
pretends to speak the truth and to do good actions; but, on
investigation, it is always found that it is full of the above
vices. Therefore, swearing is not allowed by all scriptures.
A person also should not speak untruth under the colours
of heaven, earth, head, etc.

Sanyas Upa, 4 Brihad VI, 4, 12,
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Verse 33— An eye for an eye, and a tooth for a
tooth.”’

Note—Tere the law of karma is rigidly shown. Ven-
geance is of the Rajozuni nature of Prakriti. It does not

allow any person who is under its influence to be quiet and
tolerant. Gita ILL. 26-28

Verse 39— Ye resist not evil; but whosover shall
smite thee on thy right cheek, turn to him the other also.”

Note—Here it is shown that a person under all circum.
stances should be free from the influences of good and evil-
Such tolerance and indifferance creates soothing influence
even in the minds of enemies.

(Gita TL 71, TII. 33-34.)

Verse—42— “Give to him that asketh thee, and from
him that would borrow of thee turn not thou away.”

Note—Here it is shown that the person should never
be selfish. e should be always serviceable to others be-
lieving that all people in the world belong to one family
only,

( Chapter IIL, 20, 25.)

Verse 44—<But I say unto you, Love your enemies,
bless them that curse you, do good to them that hate you,
and pray for them which despitefully use you, and perse-
cute you,”

Note—Iere it is declared that an enlightened person
should have equal sympathy to both good and bad people
around him. When he realizes unity with every soul he
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cannot curse anybody but he tries to correct the nature of
an offender by means of love and prayers.

(Gita. V, 18, 20, 23, 28; V1 9.)

Verse 45 ‘Ile maketh his sun to rise on the evil and on
the good, and sendeth rain on the just and on the unjust.’

Note—DBrahma (God) has equal sympathy to all. He
does not create special temptations, good or bad for any-

body. (Gita V. 14 15 XIII 27.)

Verse 46—¢¢ If ye love them which love you, what
reward have ye ?

Note—This whole world is the result of love and
bound with love. If a persen can love another and live

with peace and unity with all what else is required ? No-
thing. ( Gita III. chapter 11 XII 13.)

Verse 48—Be ye therefore perfect, even as your
Father which is in heaven is perfect.”

Note—Each soul is a part of omnipresent God.
Through the influence of Avidya (ignorance ) he believeg
to be a person sepwate from God. He has to throw away
this ignorancze in the end and to be as perfect as God and
one with Him. Gita XIII 26, 21, 16.

(To be continued.)



COMMENTARY ON THE BHAGWAD GITA.

(R. V. Khedkar, M. p., F. R C. 8.)

Second Discourse.

it giaat 919 gagaaaiaE: |
FEIFIAN: 9 AFTIEHIX SUEA RN
FTARHT: TTAIY T ATHRSIEH |
ERATENTTgel Wiradnaly 9ty 1 e
WY gEwET AATEaTTTIH |
SATFITCAFT Ihg: FATET T (AT 1 ve

Translaticn:—O Pdrth, the determinative Buddhi is
not concentrated in the practice of devotion ( Samadhi )
of those who are ignorant of the truth, who, rejoicing in
the Vedic utterances, say: ¢ There is no other meaning of
them but this,”” who are drawn to temptations, who have
heaven for the goal, who speak in flowary language that
the fruit of actions leads a person to be born ( for those
enjoyments ) and that various specific acts are necessary
for the attainment of pleasure and power, whose minds are
attracted to such speech and drawn to the enjoyments of
pleasure and lordship.

Commmentary:—
e Vam—Which.
zar [mam—This. ( sxawmens to be described. )
gisaarg Lushpitim—TFlowery, sygamreaoviamg plea-

sant to be heard; w@IWEEr g+t which indicates the
promise of the fruit.
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gra" Vacham—Speech.

gagtea Pravadanti—Speak; Tagaieg assert.

wfdaraa:  Avipaschitah—Unwise, ignorant; gredd-
aASATAG: who do not know the future result or truth,

ggarewan Vedavadaratih—Who take interest in some
of the Vedic passages which suit their purposes. Igd=rg-
FEHTTAARIATRY %qarq:‘qg Tgr: Those who are enamoured
of the Vedic passages which recommend a certain precept to
be necessarily followed and speak of the evils arising from
its omission and which promise the various results and
means for the  same. UAZATATROA=TIAQRTS AEQ -
aTerarasaisa oy argsdar wat Those who are engaged
in the assertion that there cannot be other meaning of the
Shruti except what they have declared.

a1y LPartha—Oh Arjuna,

T #egq ART Tia Na anyat asti iti—There is no other
-version but this. AFIEIAATHANZRSIIIAT: FAFFISEA T
‘There is nothing else besides works which are the means
‘of obtaining Swarga and other objects of enjoyments.
 grfes: Vadinah—Speak; sgasiten who are in the
habit of speaking.

FwwAa:  Kamdimdnah—Those who have become
slaves to their passions. ssregwran: smmaaTn | Those whose
nature is such as to yield easily to passions. ARAFNFS-
fo=mr: whose minds are full of desires, :

ggtqan: Swargaparah—Whose goal is heaven. wsi:
qT: GENTAT A9 F TTgLn &dmgEn Those who believe
that the ultimate achievement for a person is Heaven.

SeAFARTHgE  Janmakarmaphalapradim——W hich
gives the fruit of the actions in this very life, SiHa FH%wS



-

THE VEDANTIN, 159

TEHFARSE qeAgIIER WHEARSNIE which gives a
birth as the fruit of the past actions ( for enjoyments )
S0 T T BA T B T gZZ0iq a1 Which gives birth and
action there-in and fruit.

rarEYsge™  Kriydvishesobahulam—Which. pre-
scribe various acts and means to obtain the various ambi-
tions. FRAMAWI ST TTT1 (T qUH TAYIITTST T4
T argaiz‘.-—r aFnrge | Who speak a great deal of the
various rites to be performed for the attainment of heaven,
cattle, children, wealth, ete.

Wrnaaniag Bhogaishwaryagatim—Which leads to
attainment of luxury and enjoyment. Wi TEWITE: W3,
TIRATEE =1 ATHEATH | AGT-

gia Prati—Towards. graayar which is the means.

WrvaasawE Bhogaishwaryaprasakidnim—Those
who are drawn to enjoyment and luxury. AT
ANFIql agreRdqAE Shankara, Those who are longing
for luxury and enjoyments and have become fully engros-
sed in them.

qqr aqgaaaarE  Tayd aparhita chetasim—Whose
minds are drawn by it. @&r giYT IZI0ATITATAN ANT
JYH | =9

SMARATRARIINE : Vyavasdyidtmika buddhih-Determi-
native reason. &iwggi a7 Iig: That reason which is re-
quired in the practice of jndna yoga. =MBTFFTIRIG [AIH
ggar Anandgiri. That reason which follows the shastras
and illuminates true knowledge.

At Samadhou—In concentration. QURI T AR

Prapakira, While concentrating mind upon the medita-
tion of God; In samddhi.
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T @draa Na vidhiyate—1Is not attained; Rreqaq Does
not arise, { JqFATq Does not become,

PHILOSOPHICAL MEANING:—

In these verses three points are suggested:—

(1)

Avipashchitah—Those who are running after all
temptations and have not come to thorough re-
pentence for the waste of life and energy, though
learned in Vedic Shastrds, translate the verses in
such a way as to support their own misdirected
notions. Says Anandgiri, EFUKATAT 7 WITeT
such persons do not approach to the right know-
ledge. If the mind be kept wandering, it will
never be steady and anxious to seek the truth.

(2) Those who are drawn to passions and enjoyments

(3)

in heaven are ignorant. Shankara says: fER=TS-
FAEIZ IS Tl A ATFeAT T QR GRAI=A
‘ Those who talk a great deal about the practices
of the various rites, ceremonies, psychic powers,
etc., for obtaining the various enjoyments, are
fools; they come to rebirths in this worldly life.”
The phenomena hunters, in the course of their
achievement, generally get vanity for their suc-
cess and try to delude others; thus, in the long
run, they become unhappy for being deviated
from the path of Moksha.

The Buddhi of such people never becomes steady
either in determinig the various acts or in the
practice of meditation. Such unsteady people
can never realize the pleasure and knowledge of
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Samadhi. Says Shankara: T=eRRET SIETH
o~ ~ 2

RO 0 IFRRTGATET @ ITaeqT: |

In short, it is clearly mentioned in these verses that
those who want success in the karma-yoga, should have a
firm determination to find out the esoteric truth of the
Vedic books, should not aspire for the temporary pleasures
both in the heaven and on this earth through the practice
of certain sacrifices and occult powers, and should try to
get success in the attainment of samadhi. Tt is strictly
warned here that buddhi and mind should not, in any case,
be kept wandering. It is also important to note here that
a person cannot enter into samadhi unless his duddhi is
perfectly steady,

Samadhi—It is a state of trance; it is of three
kinds:—

(1) In the superficial state a person by the practice of
self-control passes into a kind of coma. He 1is unconscious
of the external affairs; he does not respond to stimuli; his
heart and respirations are active, but he is conscious within.
On his being awake he can tell the events which happened
during the period of the trance.

(2) The middle state is called the samprajnat samadhi.
In this a yogi can stop his heart and respirations and be per-
fectly still for a period of time, a few hours or a few days
He can tell all the events passing in the distant countries.
In this state Yogis help their disciples by giving intuitions
or showing miracles to them at any distant place wherever
they may be.

(3) The deep state is called Asamprajndt samadhi.

‘This is the deep state of trance in which a yogi totally
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forgets the world. Ilis body is like a log of wood; he can
remain in that state for yearsand years. Ie enjoys the
absolute bliss and realisation of Brahman. The following
passages will show the importance of samadhi:

FATIE AT IqST RIRTTETISSHIT Feg@ 99d )
q qFAT UG (T 770
QT qFeq: HUNA AT B WY §-33

Translation:—That happiness which arises in the self
of that person whose mind is cleansed of all impurities and
who has entered samadhi, is not possible to be described in
words. It is to be known by one’s own heart.

Maitri vi. 33.

SNSRI FIRAArFG AT |
AR FHSTHIQ: FROGTISISIT: I

Translation:—He ( Brahma ) is beyond all kinds of
expression, free from all conception, all peace, eternal light,
samadhi, immoveable and above fear.

Note:—A person who enters into deep trance, be-
comes Brahma and has the above mentioned potentiality.

02

JIoaTHEAr 47 ABTOAT ATIHA |
o A
fRZET eI AT sueRar Il ¥e il

Translation:—The Vedas treat of the pros and cons
of the three gunis of this world. Oh Arjuna, be thou
free from these three gunis, beyond any duality, ever
confirmed in satvic virtues, careless of possessions and
full of courage.
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Commentary:—

JuogEear: 3zu Traigunya  Visayih Vedih—The
Vedas which treat of the three principles of mdyd Jwedy
QE (993 SRmEmEFasyr 39t o 33 Shankara.  The
Vedas in which the three qualities of the worldly life are
fully treated. @W=aTTy BUMEAT FHS TAUT a37 AeqT
faeqofigega org 9 Propdldra. The Vedas in which the
fruits of the three gunds ( satva, raja and fama ) are fully
described.

fAsmog: Nistraigunyah—DYree from the three gunas.
tsmm: Free from desires.

Vg erga Lhava Arjuna—DBe thou, Oh Arjuna,

@gz: Nirdwandwah—Free from duality or the pairs
of opposites. FEFWET TATHIAT YFTAT FAT fAfva: 1+ Shan-
kara. Devoid of the pairs of pain and pleasure.

AT Niryoga kshemah—Free from the ambition
of acquiring any desired object, and free from the anxiety
of possessions, AFAIATAT A7 T IYMWET TEOT &41: |
Shankara.

ieAarq Atmavdn—Full of spirit or courage; cautious
[FE, FITIA: AAR:

PHILOSOPHICAL MEANING:—

In this verse, Shri Krishna tells Arjuna not tobe like
those persons described in the last verse, who, having in-
complete knowledge of the Vedic philosophy, misinterprete
it under vanity. Ie tells him now the lines of the true
conduct to be followed by a Vedantin.

(1) He should be free from the three tempting prin-

ciples of mdyd.
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(2) He should be beyond any sense of duality, and
eyond the effects of the pairs of opposites as
pain and pleasure.

(3) He should have his firmness in the absolute Lea-
lity and Truth.

(4) He should be free from all the phantom posses-
sions in the world.

(5) He should have the firm support of d¢man with-
in and be bold to face any opposition.

The last point of A¢mavdn is of greatest interest—
The object of communion with atman is of course for sal-
vation, but it is a distant one. A devotee should have the
immediate desire to strengthen his mind to fight against
temptations to counteract the influences oif the past bad
karmas and to get the favour of his omniscient a¢man. In
short, he should obtain Pourusha ( devine energy) for
prosperity in life and to march firmly towards liberation.
It is said in Ken Upa-wiwwar @ega i faaan Regysaag
F{A R-YR-v  Strength is attained through aiman and im-
mortality through ( true ) knowledge.

Vasistha in his advices to lama gives a great stress
on this puint and says that by Pourasia alone, one can
cross over destiny and gain prosperity. His beautiful
advices are as follows:—

Tg T Ear A SraT AUKAT: |
QERUNT TeAT QIGT SR TIGTHN <€ M

Translation:~Oh virtuous [lama, the best men, thoug
weak, poor and miserable, have, by means of manly exer-
tions, become equal to Indra himself,
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W JETAT WaAa R
W4T Qe T qEG FIIRA 1 1 U

Translation:—There are three fold successes derived
from the study of books, from lectures of a preceptor and
from one’s own industry, all of which are dependent on
our exertions and not destiny.

Q&9 gTESY: HREVT: GITET: |
FEIITAT T T AAIIETL N 9¢ 1
Translation:—Wise men escape from great difficulties

by means of their exertions, but those who have inertness,
do not overcome them by means of destiny.

HAGEAFIAE GTATS =% (9 |
g VTS GACASTIEN A arad: | ¢ U

Translation: —The boundless joy arising from equani-
mity, is said to constitute one’s Summum bonum. This

blessing also results from a man’s deligent application to

the Shastras, ( and not from his destiny ).

QI IIGA FEq: GFAIF |
FIIFFEY A5Y HIRUET (HFAG: U 9§

Translation:—That usefulness which is served by a

tank is (easily) carried out by a swollen ocean; similarly,

all the benefits advocated by all the Vedas are easily gain-
ed by a person who realises the state of Brakman. This
verse can be translated also in a different way:—

A devotee, while carrying out the rituals has to use
with economy water of a tank; but he finishes them



166 THE VEDANTIN.

easily with ample water at sea-shore; similarly a person
well versed in the four Vedas realises fully the details of

the principles advocated in the Jedas when he attains
Brahma-jnan.

COMMENTARY:—

qrgrq. Y'avan—as much,

s Arthah—usefulness, benefit. FTATAATAMETS: ®e
gaiea7g | The object or motive of bathing, drinking, etc.

gzqr Udapane—In a tank. ngazmm:‘mfimngﬁ
qii=gdigs | Shankara. Ina limited well, tank and many
like these having little watter. ’

waa: Sarvatah—In all directions.
"egarg® Samplutodake—In an ocean.
qrgrg. Tavan—So much.

TRTATANE H (AEHCITTIIT FA

FATA: FETET JrIRA: f@ETR

AAFFAT: FASTS OFRT EFATH

Age MEaAE | Propakdrd.

Translation:—A person can accomplish his object
more easily and at one sitting in an occan than by wander-
ing to find out many streams and pools for sufficient
purpose. .

waq 928 Sarvesu Vedesu—In all the Tedis FFi<wy
q;;fg In all the Sactions prescribed by the Vedas. (153_
TRATHATRIZZAAY  FAAFEATAT [AS9d: | AR
The object of the actions which do bring and do not bring
attachment to the world are explained in both the Purve
wttar Meemdnsd of the Vedas,
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srgovey Bramhanasya—Of a person having brakma-
Jndna, FQTET THIET | §eq1igA: Shankara,—Of that person
who has renounced the attachment of the world.

fAsa: Vijinatah—knowing 3z&Id WiwE: | GUHIG
wzd fasraa: | knowing the ultimate truth given out by
the Vedus.

PHILOSOPHICAL MEANING:—

In this verse it is declared that a person should take
up a broad and easy path of devotion by which he can
realise all the details revealed by the minor paths, Such
a path is the knowledge-path (jndna-marga ) alone.

If a person were to follow the detailed practices men-
tioned in the Purvd meemdnsa and the eighteen Purands,
his life will fail short to realize the goal. If all the Agni-
hotra karmds be critically examined they amount to:—

(1) Purification of one’s own self,

(2) Praying to the deities to remove the further
obstacles, and to cool down the past actions
which come in the way of salvation;

(3) Attainment of spiritual energy and psychic
powers to advance towards liberation.

Of these the first two are dependent upon the more or
less attachments of a person to objects in the sansara. To
get rid of them he invokes the help of a deity which, in
return, keeping his own commission deludes him with the
temptations of getting glory for him in heaven, Thus, from
the want of his firm determination to remain unattached to
sansara, he revolves in delusions, and wastes a greater
portion of his life for nothing. Buf, if he can make a
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thorough resolve to remain aloof from the temptations in the
world, to lower his egoism to nil, and to identify himself
with all the souls in the world through universal love, har-
mony and peace, he will surely realise the first two ideals
without the help of any deity, and also realise the third
ideal by his unity with all the beings.

Thus, by the path of Senkkya ( right preception, dis-

crimination and determination ), a person can easily reach -

the goal of realizing himself to be Brahman without
wandering into the by-paths for thousands of years.

As a person, in order to learn the art of swimming
need not waste his time in a pool of water and should better
go to an ocean to get all experiences of swimming against
the waves of various kinds; so a person instead of wasting
his time in carrying out the rituals of the karma-marga, he
should better follow the santhya path as told by Shri
Krishna to reach the goal earlier,

FHUAFIAFRIES AT R FIEFT 1
| FAGSEDIAT & FHOHIRATOT I 46 U
Translation—Thy right is only to do an action, never

with its fruits; Let the fruit of action not be thy motive,
nor may there be in thee attachment to inaction.

COMMENTARR:—

FAM €F | Larmani eva—In action alone.
SATAFIT: & | adhikdrah te—Thy authority.
|T ®3T | md phalesu—Not in fruits (of actions).
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FIrEa \“radd-chana—At any time, Ever. wegifE-
Foggeamad | FT—In any of the three states of consci-
ousness.

Here it is asserted that if a question be raised by
Arjuna ¢ why should I not follow the path of knowledge
(jnana-marga) instead of following karma-yoga 2’ The
answer to it is given here in three senses—

(1) You are not highly trained to be ciualiﬁed to
get higher knowledge. =« FIRESMEL aawH: Sankara.

(ii) As you are in the direct™path of self-realisation,
so you need not go to perform those actions required for
the attainments of-heavenly regions. aFFIATYALT FH-
MTFIAT FATITRIUSE L & SFOARIL ATE] | €~
RSHITIIHRI ANeTeamEit: | Lrapdhara.

(iif) As the result of an action is to be determined
according to the actions done in the past life, according to
the associations and actions of this life, and also according
to the fore-sicht of the wvyndna-dtman (higher self of
each person) to guide the lower self towards prosperity,
so you should not be anxious to get the immediate fruit
of an action to your desired expectation, — Vasistha,

HT FRT@EG: ma karmaphalahetuh bhih—Do not
be that person who has desires for the (immediate) fruits
of actions.

Again, here it is asserted that if a question be raised
by Arjuna. ¢If I have to follow /arma-marga, why
should I not at least desire for the fruit of actions ?”’ the
answer to it is given below:—

T 1% THRS TONMHIH: FATN T—
HAA ATT FATGERT wewA| gavga | Sankara,
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Translation—while doing actions, if a person gets

thirsty for their results, he is likely to be drawn to series
of births.

FARHIN AW AT w7 | 79 B FHRSE TN
q TYAF | T WIFEHA: RSN RAA §7q | prapakara.

Trans:—You should not be even an efficient cause for
the enjoyment of the fruit of an action: the'feelings of the
fruit of an action should not even touch your mind.
Otherwise you will surely desire for its fruit.

Therefore, Arjuna was warned not to care for the
fruits of actions as they would lead him astray from the
direct path of liberation,

qx QT wE g | md te sangah astu—Let thou not
desire. STIANIA | BTATE |
stwaATT akarmani— In inaction FHATHIOT |

If you do not do the work for the sake of purification
of mind and illumination of kncwledge, prakritt will force
you to do the action through passion.

PHILOSOPHICAL MEANING:—

This is an important verse as it shaws definitely what
each person has to do in this world. Inthe 10th, 11th and
12th verses of Chap. III and the 13th of Chap. IV and the
16-17-18-19th verses of Chap. VIII of Gita, it is clearly
mentioned how and what for this world is created. When
the world is-the voluntary play of Brahmi and when an
individual has to work therein with non-attachment and
to return to Brahman as before, what can he do freely in
this world ? He cannot, His duty is only to work and
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obey the nature with the caution that he should not be
attached to anything. As pralriti forces every one to doan
action, so he cannot remain inactive. Therefore, here is
a definite statement thut a person, while he has life,
should work, work and werk for the good of himself and
the world. He should help nature in carrying the souls
from evolution to involution. His work should be free
from attachment. In short, Vedanta does not teach a
person to be inactive.

IR HE TH(OT TS TN 9T 0
RrETfaEr: I T SR T =T U ve )l

Translation:—Being firm in yoga ( equilibrium )
perform action renouncing attachments, Oh - Dhananjaya;
and being equal-minded towards success or failure.
Jquilibrium isjcalled yoga.

COMMENTARY :—

gineq: Yogasthah—gian: ITHEIFIAE T FIRATT
gurey adiga: Prapdkdra.  That person who always be-
licves in the near presence of God; That person whose
mind is equally balanced against the pairs of opposites as
pain and pleasure.

FE FwA(ol Kuru Karmdni—Do actions ( which are
absolutely necessary ).

g caFar Sangam tyaktvi wmgeENEIT TRITY
Prapikira. Leaving the earnest desire to do an action.
$HT | T & eggear Sankara. Leaving off even
the desire that God should be pleased to me while doing
this act,
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qawy Dhananjayo—as =gnimg@ saf@ g=oEa
TR aArRIEIRERad: Prapikdrv.  Arjuna you are like
that person who despises the happiness of the heavenly
regions.

rRgafEEay: |9 agean Sidhyasidyoh samah Bhuted—
TRZIARET 7 SHAAZTRAT MEA1 | prapikdra. Being free
from delight and dejection, in success or failure.

grEy | Samatvam—AtawiTeay | Disinterestednes,
The state of being free from feelings of all kinds.

gin: | Yoyah —Equal-mindedness; equilibrium,
gzaq | Uchyate—TIs called.

PHILOSOPHICAL MEANING:—

Here the definiticn of yoga is well given; also it is
told how a yogi should behave in the following four
directions:— 2

(1) He should think that God is ever present as a
witness within, or, near himself watching his
_ actions,
(2) He should not have even the expectation that
God will be pleased by his good acts.

(3) He should not even care, or, desire for the happi=
ness of the heavenly regions.

(4) He should be equal-minded both to pain and
pleasure, or, to good and bad acts: he should do
the acts disinterestedly.

(To be continued. )

»



VEDANTA PHILOSOPHY.
Monistic Morality.

( R. V. Khedkar, M. D., F. R. C. S.)
Continued from Page 86.

It is needless to say that a society or a person with-
out having a firm stand on a premiss determined by the
experiences and revelations of the Incarnations, Sages and
A lepts, cannot remain perfectly steady with all the morals
required by a State Law. All the above described mono-
idealistic and monistic societies do advocate strict principles
of morals; but as their leaders frequently change their the-
ories and introduce peculiar dogmas to draw pecple into their
snares of delusion, so they setin a bad example of selfishness
to their followers. Besides, when they wish to introduce a
new dogma, they do so under the authority of an unknown
Master. In course of time, under close reasoning and ob-
servations, some of the followers see through a mystic
veil the faults and failures of those dogmas, and realise the
untruth told by the leaders. Thus, such societies inspire
people to speak untruth in an indirect way under the serene
garb of morality. It is the common anticipation of all that
through morality there ought to be a healthy and a happy
progress of each individual; but, looking to the results of
the teaching of these societies, it can be easily conceived
that they do lead people astray into delusions of some sorts
and ultimate unhappiness.

The Dualistic established religions, though, have the
fault of inspring dualism in the minds of the devotees,
still, they have the standard and fixed principles .of their
Ethics which cannot be changed at will by any minist r of
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a church or a temple. The Dualistic devotees also strictly
follow the principles of the Ethics either under some fright
of punishment or with the temptation of a reward. The
progress of such staunch devotees is certainly healthy and
happy. In the long run they are turned to the real truth
of the Adwait Vedant either by the help of some mystic
persons or the revelations given by their personal Deities.

As the monists have no firm belief in both Deities
and human adepts so they have no guidance from any
reliable source to correct their mistakes from time to time.
They are always driven by the delusions of mind, and they
get into the habit of believing in the reality of any phe-
nomenon which they can reflect by the hallucinations of
the mind. Such a progress leads to unsoundness of mind
and physical distress.

_ In short, it is enough to say that however charming and
decorative Ethics, the Monists and the Mono-idealists may
propound, still they cannot show brilliant results in bring-
ing perfect peace, knowledge and power to any individual
as Adiwalitins can.

Now reviewing the philosophy and the ethics of both
the Dualism and Monism, readers will be convinced that
they are not satisfactory. However, as there are people in
the world with the various grades of intelligence, so these
religions and religious societies are necessary to satisfy
their needs. DBut the interesting point is this that the
principles of Monism and Dualism were introduced first to
simplify the philosophy and the religion of the Adwait
Vedant, the ancient religion of the Aryaus; but, instead of

\"ﬁ -
|
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doing this, both of them have, in a way, destroyed the
true sense of the oldest religion. The Dualism has des-
troyed the purpose and the goal of the realisation of one’s
own true state of Brahman. The forms of its worship have
become so complicated that a layman has to be entirely in-
to the hands of the priest to carry out all the rituals,
Nevertheless, the prescribed form of worship takes away a
lot of time and does not conduce to the proper concentra-
tion of mind and communion with Atman (Deity). Thus,
the devotees thereby remain ignorant as ever, and get into
a bad habit of being entirely dependent on a personal Deity
without making the least attempt to cleanse the impurities
of their minds and to practise non-attachment to the ob-
jects in the world. Whreas the Monism makes the religion
too simple and leaves the people into utter darkness of the
knowledge of their original Nature ( Brahman ). Their
practice of worship leads them into a role of reciting re-
cognised hymns and prayers attended with music. The
followers thereby do not get the fruit of proper concentra-
tion and meditation to realise the ultimate Bliss and Reality.
As there is nothing definite in Monism to go by, so the
followers get into an unsteady nature.

For these very reasons, the Bhagawat Gita says in the
35th verse of the chapter I1I, as quoted before, that Para-
dharma i. e., the religion leading to duality, is dangerous.
The philosophy of the adwaitism, though, is difficult to
understand and devoid of false promises; still, it is clear,
attractive and most satisfactory if properly understood. Its
advices regarding the yoga practice, 7. e. the practice for
the control of mind and for the dawn of true knowledge
within, are straight and simple. s
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I should now show you, in brief, the importance of
the Yoga and the Ethics of the Adwaitism.

YOGA:—

It means control of the self; 7. e. centrolling an ego
from running towards subtle and physical objects in both
the waking and the dream states of consciousness. When
an ego is a part of Brahman and is temporarily engaged in
the phantasm of the world, it ought to get itself detached
from it in order to realise its original state; therefore, the
practice of gradual control upon itself and the renunciation
of objects, is the only royal road for it. Dependence upon,
another phantasmal heing—as is advocated in other reli-
gions cannot show the ultimate Reality. In short, as reali-
sation is to be experienced by one’s own Self, so the self
has to try for liberation from the delusion of the world by
its own efforts.

Yoga is defined by various authorities as follows:—

Maitri upa. 6 18:— q2gT TG=aF T2\

Yoga is said to consist of six practices. (Prandyima,
Pratyahdra, Dhydna, Dhirand, Tarka and Samddli.)

Maitri upa. 6, £5:—QHTE AREIEI FET: |

Yoga means renunciation of the conception of all
objects.

Kaivalya upa. 2:—2EM™RE EATENEAE |

You realise ( Brahman) by the conjoint means of
faith, devotion and meditation.

Gita 2, 48:—9AFT T I=4 |

Yoga is said to be the equilibrium (of mind, reason
etc. towards attachments and temptations ).
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Gita. 2, 50:—d: FAG RS |

Yoga means skilful behaviour in actions.

Gita 6, 12:—gssATPTHRATILEY |

Yoga shall be practised for the purification of the self.

Gita 6, 17—zt wara 3@

Yoga removes sorrows.

FIMARIIRRC: |

Yoga consists of the control of the Vrittis ( fancies )
of chitta.

The secret of yoga is told by Ken upa. in one line:—

AreHAT fArgd 1% [@aan Agasgag)

Courage is gained through asman and immortality
through knowledge. Thus Vedanta aims at the attainment
of more and more courage to remove the delusion by the
practice of yoga. It does not encourage a person in any way
to enter into the delusions of psychic powers.

As several actions are done through senses at a time
automatically, so the senses should be controlled first by
shutting them from the external objects and applied to
atman within by some of the prescribed methods of Yoga.
The self-control can not be attained at once, because the
natural out-flowing habit of the senses will revolt a great
deal; however, success will be gained in the end by practice.

Before practising any of the methods of Yoga, the
following essential principles and terms should be clearly
understood by every person:—

Happiness is not perfect in any of the regions in the
Universe as there are pairs of opposites—pain and pleasure
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in each region. There can not be bliss alone in any region;
for, to realize it there is a necessity of pain, its opposite,
The state of Witness ( Brahma or God ) is blissful; for, He
has the worldly theatre in front, upon which various actors
are performing amusing plays. The World is so pre-ar-
ranged that the reflection of its manifestation gives bliss-
ful happiness to Brahman or God emanent. The diversity
of the world is for the investigation of the Reality, Know-
ledge and Lternity of Brahman. All the objects in the
world reveal His presence behind them and all the re-
ligions also point to_Him alone.

As an Ego is a part of God, and is aware of the world
being the field for its happiness, it goes with Akankdir
( egoism ) to find it; but, having lost its omniscience by
being under a tiny limitation of an earthly being, it is be-
wildered by the complexity in the world, and is further
deluded by the temptations in the world.

The more it gets attached to the temptations, the more
it loses its intelligence and cautiousness, and the more it is
affected by pains. Under deep penitence it is reminded one
day, by the Vijndna (ight knowledge) which is within it,
of the True nature of the Atman.and World Then, it
makes up its mind to return to God. It can not jump at
once to Salvation: it has to go through Samsdra (worldly
life ), with progress towards spirituality in each life, fol-
lowing the practices of Sanyas and Service,

¢ Sanyds »> means gradual control of the desires for
worldly objects; it does not mean immediate running to
the forest life.
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¢ Service ” means realisation of oneness with every
animal and human being, and the help rendered to them
through universal love and sympathy, without any desire
for the fruit of such a service.

In the practice of yoga and devotion the lower Self is
applied to the Higher Self (Atman ), its mind and Buddhi
including the senses are merged first into vijnan, next into
omniscience of atman and finally into Absolute knowledge
of Brahman. By such a practice an Ego ( Lower Self )
gradually gains illumination Anowledge and Courage to
control mind and senses; further, it becomes able to
practise renunciation.

For liberation complete non-attachment to the objects
in the world and renumciation of Ahankar ( egoism )
are absolutely required. At the loss of these two limiting
principles lowerself merges into Atman: and Atman rcalises
its nature of Brahman. Therefore, in “liberation,”” an Ego
is not added on to Brahman which again does not increase
in size. For example, when a person dreams of an elephant,
his own mind reflects upon the nature of that animal, and
when he wakes up that idea of an elephant merges into his
mind but thereby, he does not get himself bigger in size.

ETHICS of the Vedanta:—

This subject will be fully discussed also in further
issues. Here it is enough to' say that it does not
comprise of commandments given by any Person and
does not entertain any idea of practising charity for obli-
gatory purpose. Thus, Ethics is not of forced nature. A
person has to realise his unity and identification with every
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thing in the world through the enlightenment of knowledge
which he would gain by the practice of yoga. When he
would desire for the spiritual prosperity of himself, he
would, at the same time, realise that he ought to look after
the prosperity of others also. Thus, adwaitism does not
‘teach selfishness; it does not also give false promises of
forgiveness. It sets a rigid law of karma that ¢ Action
must be followed by Rleaction.”” It is the law of Nature
and is equally applicable to all beings and objects. There-
by a person has always to be cautious before doing any
action, and to think twice whether that action will lead
him to attachments and degeneration. For the progress
in life a person ought to do some utilitarian work to a
greater or lesser extent according to the possibilities in his
each life. He should, in no way, allow himself to be
bound for series of rebirths; he should try to cut them
short as much as possible and be a steady helper to man-
kind in the capacity of a Guru. Liberation, in the first
stage, means freedom from the pangs of births and deaths
and in the second stage, it means the loss of the concep-
tions of “Me”’ (individuality ) and ¢ Mine ” ( world ).
Thereby, it does not mean the loss of existence and going
into nothing; but the liberated person realises His original
Reality of Brahman.

In short, by the study of the philosophy and the
practice of yoga of the Adwaitism, a person realizes the
perpetual presence of God (Atman ) within himself as
the Witness, Judge, Friend and Ielper for the spiritual
prosperity of himself. Hence he is straight in his charac-
ter, peaceful in mind, and kind at heart to help his fellow-
persous, '
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Brahman (Ultimate Reality, Knowledge and Eternity)
cannot be limited and expressed by any term as One; be-
cause, it has been already shown that the two primordial
ideas of “I1” (Creator) and *“My” (the World) are
simultaneous in emanence, co-¢Xisting in time and simulta-
neous in merging into knowledge of Brahman. There-
fore, Brahman is ¢ Not Two ”” ( Adwdita.)

In conclusion, adwaitism means the realisation of
one’s own true nature and Reality, and the throwing
away of the delusive conceptions ( Vrittis ) of ¢ Me’’ and
*“Mine 7, the false notions of Atheism and Theism, and
the temporary doctrines of Monism and Dualism.

THEOSPHY.

ey O ARG

Theosophy means wishdom of God. When God is
omnipresent He is present both in the external world and
within the soul of each individual. There cannot be a line
of separation between God and an animal being, Since a
person has conception of littleness to himself, so, he has

also conception of greatness existing in the cosmos which

is in front of him. He sees an extensive space around him,

finds profound knowledge latent in every object, and hears

often of the astounding power in the five primordial Ele-
ments. To these three principles—Extension ( space ),
Knowledge and Power—he calls God. Ile has an unfailing
reality of the existence of both the world and himself
because he is Brahman. o A
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Thus, the two ideas of littleness and greatness which
belong to a pair of opposites are mere conceptions of Atman
which is a part of omnipresent Brahman, When God is
omniscient and omnipotent having the diversity of know-
ledge and power in each being, it is natural that an ego
should aspire to have the complete knowledge of the world
50 as to be one with the world, or, in other words, to re-
alize his own glory and manifestation in world from the
stand-point of Brahman. Thus, the knowledge which is re-
vealed to him or which is investigated by him is called
Theosophy.

The Eastern theosophy which is known as Shruti is a
knowledge revealed directly by Brahman to the sages.
The Eastern Smriti is a knowledge revealed by Avatars and
saints based on logical reasoning, practical knowlege of
the world and the experience gained through the practice
of meditation and Samadhi. The Western theosophy is
based on the knowledge gained by logical reasoning, mate-
rial sciences and intuition. Thus, the Western theosophy
expounded by the philosophers, and theologians has
been lacking both in the direct revelation of Brahman
and practical experience of Samadhi. To fill up this
deficiency and to bring to a common level the minds of
the people of both the East and West, Madam Blavatsky
and Col. Olcott devised a platform to freely discuss and
asimilate the ideas of the Kast. Unfortunately, Madam
Blavatsky did not get a full opportunity to study fully the
Vedic philosophy. Her teacher saint Kootuhmi being a
Budhist monk gave her all ideas of Budhistic philosophy
and religion,
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Thus, she published mixed ides of both the Vedanti-
sium and Budhisiam in her books, Secret doctrine, Isis
unveiled, Light on the path etc. Her followers instead
of sifiting these mixtures of philosophy and finding out
the proper truth, went on adding some more immaginary
theories and have made it more dogmatic. The Adyar
theosophy has gone further in making it a new cult. Thus-
instead of having a broad, clean and free platform between
the people of the East and West there is a chow-chow
theosophy having no positive and definite ideas and direc-
tion to give final peace and liberation to any thirsty soul.
Not a single person can be shown amongst its leaders who
can go into deep Samadhi, or, whose mind is absolutely
free from the six temptations of the: world. Indeed,
such a state of affair is very dis-heartening. A free and
broad platform is certainly needed to bring harmeny
and peace between the East and the West. Such a plat-
form can only be raised out of the Adwait Vedant whose
principles can be found in Bible and scriptures of semetic
religions. Though we are indebted to the Adyar theo-
sophy for its having awakened the Indian youths to
study their ancient religion, still, thanks, the chow—
chow principles of the: theosophical society will not he

of an any avail for the prosperity of the Indian soul in
the path of Moksha for these reasons.

(To be continued. )
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OMAR KHAYYAM.

0

Oh threats of Hell and Hopes of Paradise !
One thing at least is certain-This Life flies ;
One thing is certain and the rest is lies;

The Flower that once has blown for ever dies.

Note:—Here the poet sneers at the threats of Hell
and hopes of Paradise, which are frequently given by all
the Dualistic Religions in the world; because, those reli-
gions have the same temptations and delusive objects
which are present in this world. Sages have often declar-
ed that an ego wastes its time by wandering into these re-
gions. They have declared in the Adwait Vedant what
this poet says here that ¢ One thing is certain that life
flies.”” So in order to stop this waste of life a person ought
to make the most of his time, in communion with God
which is within himself.

In the third line, the poet has boldly declared that all
the talks and writings which do not conduce to the rea-

lization of one’s own Self to be Eternal Brahman are ab-
solute lies.

In the fourth line, the poet has given the truth that
once the mortal frame whether animal or vegatable, is des-
troyed, it does not appear again in the same form and
gnality. So, it is an advice here that an ego which has to

go through series of lives to realize its goal should never
be attached to the mortal body.



EXTRACTS & NOTES.

:0:
( Continued jrom page 44. )
(From Yoga Vasishtha translated by Vihari-Lala Mitra)

The possession of the mind is the cause of woe, and
its extinction is the spring of happiness; therefore one
should practise the abrasion of the essence of mind ( or
personality) in order to arrive to its utter extinction.

The mind that is beset by the net of the vain desires
of the world, is subject to repeated births which are the
sources of endless woes. (The world is a vale of tears,
and worldli-mindedness is the spring of misery. )

How can we expect the decrease of our distress, as
long as the mind is the mistress of the body ? It is upon
the setting down of the mind that the world appears to
disappear before us.

Know the mind to be the not of all the miseries of
life, and its desires as the sprouts of the forest of our
calamities,

The nature of the living liberated mind is said to be
its intrinsic essence which is replete with its holy wishes
and exempted from the doom of transmigration.

The living liberated person being mindless of himself
becomes as cold hearted as a plant growing in a frigid
climate where it blooms with its mild virtues, likening the
blossoms of the winter plant.
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Those minds that have freed themselves from all
worldly cares and got rid from the province of their
thoughts also, are the minds that rove in this state of

freedom, as the winds wander freely in the region of
vacuum, :

‘Remain quiet and in good cheer with the magnani-
mity and equanimity of thy mind; and know thyself to
be imperishable, and without any change or regeneration.

He who pursues the path of spiritual ignorance by
his meditations and contrivances for his temporal welfare
must be blind to the future welfare of his soul.

It is possible for the wise as well as the unwise to
acquire the power of his flying in the air by the continued
practice of yoga or some other arts and expedients of
mantras and the like. But the spiritual man remains
quite aloof and afar from these and has no desire for any
such thing; he is content with himself, and finds his rest
in the supreme soul besides which he has nothing in view.
He has neither the aerial journey nor any super-natural
power or worldly enjoyment for his object; he is of the
form of empty air, and remains with his spiritual know-
ledge as the idol of his soul.

The unspiritual man who aims at the acquisition of
supernatural powers must sacrifice the means of his con-
summation to the acquirement of such powers.

All things are accomplished by application of their
proper means; and what is thus ordained to take place,
cannot be undone even by the three-eyed God Siva himself,
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All knowledge relating to the properties of things
and their application in proper mode and manner for the
bringing on of certain ends, is of no good to the spiritu-
alist for his attaining to spirituality.

He who wishes to have supernatural powers may
gain them by his long practice; but what need has the
theosophist of these practices or powers for himself ?

The success which attends or any body in the con-
summation of his object is entirely owing to his personal
exertion, and may be called the fruit of the tree of his
own labour. But these successes and consummations are
of no use to those great minded men who have known the
Knowable One in himself and who have made an end of
their worldly desires.

The motion of the body being stopped and the action
of the heart having ceased, the humours of the body be-
come as still and inert as the solid mountain of Meru. Sn
the want of fluctuation is seen to cuuse the steadiness of
all things in the world; and hence the bodies of sages are
known to be as quiet as the blocks of wood and stone.
The bodies of yogis, therefore, remain entire for thousands
of years; and like clouds in the sky and stones underneath
the water, are neither soiled nor rotten at any time.

0
THE PANDAVAS AND THE GIANT.

o
(From Useful Instruction by Motilal M. Munshi, . A., B.1.)

Within the first year or two of the Pandavds’ exile
they arrive at a town called Ekachakra in the neighbour.
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hood of which lived a giant, 7. e., a demon who feeds on
human beings. They are kindly received by a family of
poor Brahmanas who prove to be in great affliction, be-
cause it is their turn to furnish a victim for the monster.
Whilst reposing in an inner apartment the Pandavas over-
heard the father, the mother and the daughter, each urg-
ing a separate claim to be allowed to suffer for the rest.

The father commences, saying that never would he
be so base as to give a victim from his house and consent
himself to live; but still he expresses anxiety at not know-
ing how to provide a place of refuge for his wife,
daughter and little son after his removal. He cannot, he
says, surrender his faithful wife, the sweet friend given
to him by the Gods, nor his daughter whom Brahma made
to be a bride and the mother of heroes, nor yet his son:
% % x butif he offer himself, sorrow will pursue him
in the world to come, and his abandoned wife and children
will be unable to live without them.

The wife next speaks and chides her husband for
yielding to grief like one of lowly caste; for, whoever
knows the Vedas must know that:—

s Fate inevitable orders;—all must yield te death

in tarn.

Hence the doom, th’ irrevocable,—it beseems thee not

to mourn.

Man hath wife, and son, and daughter,—for the joy

of his own heart;

Wherefore, wisely check thy sorrow,—it is I must

hence depart,
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*Tis the wife’s most holy duty,—law on earth with-
out repeal,—
That her life- she offer freely,—when demands. her

husband’s weal *’

She goes on to argue that he can support and guard
the children when she is gone, but that she would have no
power to guard and support them without him.

When the daughter overheard the troubled discourse
of her parents, she put in her claim :to. be, the"offered
victim; for, if they died bofore her, “she would sink to
bitterest misery: but if she died to preserve them, she
would “‘then become immortal and partake of bliss divine.”

Whilst they were all thus weeping, the little son
opened wide his eyes, and lisped out in broken accents:—

“ ¢ Weep not, father, weep not, mother; oh my sister,
weep not so’

First to one and then to the other,—smiling went he
to and fro.

Then a blade of speargrass lifting, thus is bolder glee
he said:

¢ With this speargrass will I kill him—this man-eat-
ing giant—dead.’ *’

Happily the child’s chivalry was not required; for
the Pandu brothers went forth and conquered the man-
eating giant. —¢ Episode of the Mahdbhirata. ’

Happy is the man who is steady in the discharge of
his duties and is neither overjoyed nor depressed at the
fruition or failure of their results, ~—*“Yogs Vasistha, »
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Act then, and do thine own appointed task,

In every action my assistance ask;

Do all with heart and soul absorbed in me,

So shalt thou gain thire end, and be from trouble free.

—¢ Bhagavad Gita. "’

O
SAYINGS OF SHRI RAMAKRISHNA.

If thou art in right good earnest to be good and per-
fect, God will eend the ( Sad-Gura) proper master to thee.
Earnestness is the only thing necessary.

Bow down and worship where others kneel; for where
5o many have been paying the tribute of adoration, the
kind Lord must manifest Himself, as He is all mercy.

As the black-smith keeps alive the fire of his furnace
by occasional blowing of his bellows, so the mind should
be kept burning by the society of the pious.

The sun is many times larger than the earth, but dis-
tance makes it look like a very small disk; so the Lord is
infinitely great, but being too far away from Him we fail
to comprehend Iis real greatness.

As the elephant has two sets of teeth, the external
tusk and the inner grinders, so the God-men like Siri
Krishna and others act and live like common men to the
view of all, while their souls rest far beyond the pale of
Karma.
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When butter is produced by churning the whey, it
should not be kept in the same vessel containing the re-
maining whey, for then it will lose some of its sweetness

-~ and cohesion. It should be kept in pure water and in a

different vessel. So after attaining some partial perfec-
tion in this world, if a man still continues to mix with the
worldly and remains in the midst of the world, it is likely
that he will be tainted; but he will remain pure if he
lives out of it.

£ you think yourseif mortally weak, sinful and with--
out goodness, you will really find yourself to be so in
time. IKnow and believe that you are of immense power
and the power will come to you at last.

Who could have realized the Absolute Brahman if
there were no Mdyd and her manifestations ?

The Infinite JReason alone exists in Himself—the
finite in Him. In our minds alone has He created a world,
or at least that by and through which it becomes unfolded
to us. In His light we behold the light and all that it
reveals. Great, living Will —Whom no words can name
and no conception embrace ! Well may I lift my thoughts
to Thee, for I can think only in Thee. In Thee, the In-
comprehensible, does my existence and that of the world
become comprehensible to me; all the problems of being
are solved, and the most perfect harmony reigns. I veil
my face before Thee and lay my finger cn my lips.
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“ There are two charactevistics of the great, like
those of a bunch of flowers, which either finds its place on
the head of the people or fades away in tlLe forest.

“ Trees droop down with the weight of their fruit,
clouds charged with the first rain extend far and wide,
the good do not become haughty by the possession of
wealth—this is the nature of the doers of good to others”

—Bhartri Hari.

The miseries of the world will simply increase if re-
ligion is not restored to its proper place.
—The New Reformer, Oct, 1912
¢ There has been revealed to us the terrible and
painful fact that a great many are giving up public wor-
ship and that a large proportion of the people of England
pay little attention to religion at all. ”’

~—The Bishop of Salisbury.
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MY IDEAL PICTURE.

“ What in me is dark
{llumine, what is low raise and support;
I may assert Eternal Providence,
And justify the ways of God te men. ”’

Milbon.

Deep in the woods of Himalayan Snows

Where rocks in di’mond gleams of solar rays
From peak to foot, one beauteous blaze array
Amidst a thousand hanging beauties gay,
Where glacier floods the Gangetic streams that crest
And solemn silence petrolls Yogic rest,

Where gingling rills united music breathe

To rock the blissful sage in Ed’nic path,

Where torpid gales of sandle, cedar, pine

On busy wings with fragrance wave the scene,
The homely caves on shelvy sides invite

The saintly Lords to spend the day and night,
In Tur’aic sleep, a sleep that knows no world
Thou bastard name! the seat of mind gross whirled,
A fowl theatre for mind matter-wound
Combined with fleeting senses meaner—bound,
By love and thirst and Eg’ic spell enchained,
Supreme on steeps of “ 1 ”’, but lowly drowned.
Up rose with Thee, and played a fongus farce—
Exempt from thy farcical clash of cares,
Exempt from MINIC ties of short-lived din
Among the sorrow-breeding kith and kin,
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Removed afar, in short, from seeming world
Sore racked in throes of Gun-a-ic Triad,

Up high on mount above tempestuous sway
Where chatak birds for crystal drops e’er stay,
Where heavens open paths angels bright,

And golden silence clasps eternal light,
Adown where Mansarovric lakes, as sheets

Of silver molten broad and wide, form seats
To saints in penance lost and naked clad,
Where lotus full-blown rivals moon full-faced,
There on summit brow of hushe’d Kailas,

The tiger skin outspread on rocks of gloss,
Fast in Padmasan bound, and controlled self,
Left arm on crutch, on knee the right itself,
Telling Gomukhy beads of Tulsy pulf,
Crescent on crest in virgin rays, crowning,
Darkest caves of matted locks upshooting,
With lum’nous gem, the serpent-hood unfurled
Around the neck close in milky coils curled

In sombre shades: of down—des-cending beard,
To Indra’s throne, as twining vas'ky seemed,
There on airy realms inspiring pure
Guary—>Sankar musing sits calm, secure,

A figure gigantic, stately and tall,

In liguid gold embossed, dazzles He all,

As red as infant Sun, His feet appear,

A joy of joys to contrite hearts to bear.

A continual feast for Love to dote.

To stem the tide of blighting sin, a boat.
Among His spiral locks in mountain heaps,
Our hallowed mother Gunga lies and leaps
Into cataclysmal cascades roaring,
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And pruring down in floods globe—deluging.

All this to subject worlds-heralds to show

That Love unclasped, from Sankar’s locks lets go
Her will to prdmisc’us_ pleasure riot,

And purify the earth with pure delight.

Lo! once our Lord beneath a birching shade

Rapt in folds of thought, full absorbed Him made.
His face, the Sun outshines in rad’ent rays.

His hats bright, the smiling nature sways.

The tow’ring trees in countless tendrils decked
Beseem as mates by youthful love henpecked.

The wide expanse of em’rald green beneath

New charms inspires with studded copse and heath;
And hills on hills a serious solemn hold,

And drown Our Sage in depths of silence gold.
There tiny lakes, as sparkling di’monds lie.

With fresh’ning dews and flora sweet they sigh
Their balmy breeze on glistening waters nigh.
There antler herds, the pict’resque lawns enchase
As lightning streaks, in scamp’ring they graze.
And hosts of wing’ed sirens gay resound

The silvan scenes with blossoms silvered, crowned.
In short, with immense joy creation swelled;

And natures dome in music mute revealed

In holiest pride ¢ Sivoham *’ anthem sealed;

And blade and brooks ¢ Siv-aic *’ aspect unveiled.

2T EOTTIOTRET .

A purity Servant.
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: Tt contains the substance of all the lectures given by
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year 1911. It has also the answers of "all the questions
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“ PHILOSOPHICAL DISCUSSIONS.”
( by R. V. Khedkar, M. D., F. R. C. S.)
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socratic discussions which the author had with some friends
in England. The subjects discussed are as follows:—

Self-existence, Body, Time, Light, Darkness,
Life, Food, Mind, Sin. Ccnsciousness, Hope,
Dharma, Disease, Death, Rest, Holy Ghost,
Love of God, Praise, Music, Prayer, Satisfaction,
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An article, treating in brief, of.the general princi~
ples of the vedic philosopiry and religion, is prefixed. In
short, it is an amusing and most instructive volume on the
principles of philosophy, ethics and Yoga of the Vedanta.

COMMENTARY ON THE BHAGAWAD GITA.
First Discourse.

It is a reprint from the * Vedantin” with a little
revision. [ts preface and summary are most attractive,
It is issued in a book form for the convenience of readers
of the Gita., Price 1s, Annas 12; Franc 1/20 Centi;
26 Cents.

* ¥ * : * ; *

H. H. Shri Shankaracharya, Kolhapur gives Six
Yoga practices to the members of the Matha.

For particulars and above books apply to—Manager,
“Yedantin office, ” Kolhapur, India.
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SHRI RAMAKRISHNA.

or THE IDEAL MAN ror INDIA AXD ¥oR
, THE WORLD. -
Demy Octavo, 400 pages, with five plates. Beautifully
printed, and bound with gilt, ,
Paper Cover 2-0-0 Cloth Bound 2-8-0

This volume contains the literal translation of the original
utterances of the greatest Spiritual Teacher of the nineteenth
century, as recorded by one of His direct disciple M.

Those who have read “ My Master 7 and “TheSayings of
Ramakrishna” will find in this volume the Sacred Treasuare of
the Spiritual Wisdom of India, which was given to the world by
the God-intoxicated Bhagavan Ramakrishna for the benefit of
humanity.

The teachings ave absolutely unsectarian and can be follow-
ed by all sincere seekers after Truth.

Highly spoken of by Swami Vivekananda and others.

Apply to, :

The “ Brahmavadin ” Office,
14, Baker Street, MADRAS.

Gold and Silver Medals; Indian Industrial

Exhibitions.
For M;ﬂlarial Fe\'efx"%]lnﬂuenza., and BATLEIWALLA’S
mild forms o ague, 1se
BATLIWALLgA’s RINGWORM CINTMENT.
AGUE MIXTURE Cures Ringworm, Itch, &c., in a day,
OR PILLS Rooil, As 4 Per Pot.
BATLIWALLA’S BATLIWALLA’S
HARFEFETONIR FOINLCO BEllsie
Restores Grey Hair to 1ts Black X = y
Oul Rs. 3 Cure Nervous Exhaustion and Consti-
L e tutional Weakness. Re, 1-8.
BATLIWALLA’S
: TOOTH POWDER. Sold everywhere in India
Is scientifically made of Native and and also by
English Drugs, such as Mayaphal, DR. H. L. BATLIWALLA'S CO.
Quinine and Carbolic Acid, B, P, Warli Laboratory.

As.4and 8, - DADAR, BOMBAY.



(vi)
USEFUL BOOKS. -

Modern Lietter Writer ( 12th Elition. )—Revised and enlarged. Completeness
and accuracy up-to-date, Useful to every man in every rank and position of life
for daily use., By K, B, Bose. Over 335 pages. Cloth bound and gilt. Re. 1,

Treasury of Phrases and Idioms. ( Fifth Edition ) Explained and illustrated
with sentences quoted from standard English works, By K, B, Bose, Cloth bound.
Ras. 3. : »

Every.day Doubts and Difficulties (in reading, writing and speaking the
English Langnage ). ( 9th Edition )—This book removes doubts in composition
helps to write idiomatic English and gives new ideas. By K. B. Bose. Nearly 300
pages. Cloth bound, Re. 1.

Abbott’s Life of Napolean Bonapart, ‘Re. 1-14 annasg,

English Translation of the Koran. With Notes. By G. Sale, Rs, 2,

Todd’s Rajasthan, With Notes, Vols. 1 and 11, Rs. 4, ;

Burke’s Speeches on the Impeachment of Warren Hastings. Vols. 1 & II, Rs, 4.
English Translation of the Ayeen Akbary By B. Gladwin Rs. 3,

Apply to:—Messrs S. N. Bose and Bros , Booksellers, Badurbagan Caleutta.

THE DAWN MAGAZINE.
A High-Class Monthly Journal Devoted Entirely to
INDIAN.
Civilisation and calture, History and Achievements,
Arts and crafts, industries and education, Anna Postage
for stray specimen.

Manager, THE DAWN,
P. C. Box 353 V. B., Calcutta.

e e st e

DIVINE TRUTH.

Is a Magazine of Enlightenment and a Reflector of
Trath from all Religions.

Subscription Rs, 2-8 as. a year, India, Burms and
Ceylon.
Foreign %. 1-00 or 4 Shillings.
Sample Copy Free from
The Eastern Brotherhood Centrs
72, South Road, Entally,
Calcutta, India,

L
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DO YOU VALUE
HEALTH?

Then why not use the
ATANK RIGrRA® | |
BILLS o world-wide
| repute?  Tley puriy and |———
envich blood, renovate me-
mory, check seminal and
urinal disorders, increace

o
vitality and in short provide 42
anything @ AN should sy

have mentally § physically.
Their special features are-a
small price and dose, no
restrictions and free from
any injurious substances.

PRICE-—only Re. ong
for a tia with 32 Pills.

Vadiya Shastri,
ATANK MNIGRAH PHARMACY,
JAMNAG R, Kathiawar
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THE VEDANTIN,

A Hagazine isst 1ol at the end of every 2nd month
under the auspices of H. H. Shri Shankarichérya of
Kolhapur.

Amongst its reqular features are a series of original
articles commenting on the Bhacawad Gita, and an inter-
p!‘etmt?«)n of the Vedanta Philosophy on Advaitie principles,
Discussions and stories illusirated from modern science
form a part of tha m maga wzine, It also contains dificuliies
regarding the Vedanta sugwested by the subseribers,
e*cplnmqone of thesa offered under the guidance of {I. i
Shri Shankarfchiivya, select contributions from well-
known Vedantists,and the Vedantic interpretation
of the Christian Bible. This is the first attempt of
its kind to encouraze truth-scekers to swudy deeply the
true spiritual and moral aspects of the Vedanta. [Itis
absolutely free from politics,

,Subscripfionnl?s. 3. Forelgn C.s. 6.d. 1 Dol €0.cents.

Pyblished by G. S. PISHWIKAR, Esq.,, Sarwidhikari,
J. 8. P., Kolhapur,





