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Mttbin anb Mitbout

HE Crisis in the Theosophical Society 
is practically a thing of the past, and 

so far as human judgment can discern, the 
simplest and wisest course has been adopted. 
It was necessary for Mr. Judge to g o ; time 
and opportunity for explanation did not 
lighten appreciably the grave charges which 
had been preferred against him; and other 
grievances similar in their character have 
even recently transpired. It is well, there
fore, that he has gone, even though he has 
taken with him the great bulk of the Ameri
can section. This schism has undoubtedly 
weakened the Society numerically, but it has 
left it unencumbered; and the separation of 
the offending member has perhaps saved the 
whole from mortification. The schemes of 
disintegration, previously in the air, are now 
silenced \ and most of those who were 
tempted in the fever of the recent excitement 
to take action more or less inimical, are con

scious now that the general sense of the 
Society was directed rightly when it decided 
to remain inactive.

W
A s m a l l  percentage of the American section 
remains in corporate union with the European, 
and perhaps the most severe blow which Mr. 
Judge has received on his own side of the 
Atlantic is the loss of Mr. Alexander Fullerton. 
Mr. Judge’s connection becomes from this 
time forward a personal and private enterprise, 
divorced from any source of inspiration which 
may inhere in the centre of the whole. As
suming that the whole is guided, though 
possibly somewhat inscrutably, by a wisdom 
which is not of this world, it would be absurd 
to suppose that there can be in the future 
any direct leading accorded to Mr. Judge’s 
association. That will probably subsist so 
long as the transcendental illusions of its 
president find favour with the members 
thereof. But there is no doubt that Theos
ophy, as understood by Theosophists, is prac
tically dead in America.

T he separation which has been good for the 
Society is in a manner good for the offender; 
the task of further vindication can be now 
eluded; as regards the parent lodges it is of 
course useless, and as regards those who have 
cast in their lot with him, it was perhaps 
never necessary. It is fortunately still out
side the lines of our own mission to adjudi
cate between Mr. Judge and his accusers. 
We are unable to draw other than one in
ference from the evidence which has been
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published, but we have no authority to con
demn him, or to put the worst construction 
on his motives; he is to some extent ex
cused by his accusers, who regard him as the 
victim of forces which, in the transcendental 
order, work for evil. That appears to be a 
far-fetched hypothesis, from the standpoint 
of ordinary criticism, but we ourselves have 
no special right to rule upon it, and Mr. Judge 
may now be left to be dealt with ultimately 
by his own higher self.'

A m o s t  memorable and epoch-making work 
has just been issued in the 24th Transaction of 
the London Lodge of the Theosophical 
Society, being an extension of the lecture 
delivered some months ago by Mr. C. E. 
Leadbeater, as we noted at the time in these 
columns. In its present form it is almost of 
the bulk of a volume, but many ordinary 
volumes of occult literature would be insig
nificant in value beside it. With the data 
upon which the research that it represents 
has been founded, we are not put in acquain
tance, but it claims to be the result of first
hand knowledge and experience; not, how
ever, the experience or knowledge of one unas
sisted investigator; on the contrary, it is the 
outcome of a collective enterprise on the 
part of an inner circle of the London Lodge, 
and the experience of each person has been 
checked at all points by his collaborators.

It is therefore not merely a synopsis of in
formation already scattered through occult 
literature; it is this indeed, but it is more; 
for the old knowledge has been supplemented 
by facts recently discovered. At the same 
time, the latter are not offered as of authority, 
but are given for what they are worth, though 
every precaution has been taken to ensure 
accuracy, “ no fact, old or new, being ad
mitted unless it has been confirmed by the 
testimony of at least two independent trained 
investigators among ourselves, and has also 
been passed as correct by older students, 
whose knowledge on these points is necess
arily much greater than ours.”

t a r
No doubt the rough and untutored, though,

on the whole, well-meaning, criticism of some 
persons who are included in the camp of 
psychology, will at once demand names and 
dates, with other things required for legal 
evidence; no doubt, also, they will fail to ob
tain them, and, so failing, will be honestly 
angry at what will seem to them mere unsup
ported affirmation. But they will be quite 
wrong, not, indeed, in the bare fact that evi
dence should be the warrant of assertion, but 
in the kind of evidence which they demand. 
The Society which has published this docu
ment is not a secret fraternity, and beyond 
the reach of ordinary people, nor are its inner 
circles set apart from the ordinary members. 
No doubt anyone possessed of the proper 
spirit can obtain entrance therein, with ample 
opportunity of knowing anything that he is 
capable of learning. In such a case then as 
this, it is a pity to stand outside and cavil if it 
be possible to pass within and ascertain.

T h is  is scarcely a place for a formal review 
of the Transaction concerning the Astral 
Plane> but it is notable for its clearness and 
for that special kind of method in setting out 
which is inseparable from the imaginative 
faculty, for we take it that the psychic gift 
which makes possible cognition on the Astral, 
is part of the faculty of imagination, taken in 
its true sense, that is, in the sense which was 
attributed to it, for example, by Eliphas Levi 
when he discoursed on the Diaphane and 
the Translucid. The first section deals with 
the scenery of the Astral World, and the 
second with the inhabitants, the second being 
by far the more discursive and important 
part, entering very fully into the various 
human, non-human, and artificial denizens 
of K&maloka; it is a great gain— whatever 
the ultimate value of these researches— that 
so much information, both original and col
lected, is thus brought into focus, and exhibited 
with such great lucidity that comprehensive 
and definite knowledge will be brought away 
from it even by the unequipped reader.

i r
S o m e  of our readers will be acquainted 
with the controversy concerning the “ Cyp
rian Priestess.” It is a question of spirit 
photography, and whether an apparition
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which has been in the habit of communi
cating frequently and in various ways 
through the mediumship of Mr. David 
Duguid, did or did not assume, for the 
purpose of the camera, the likeness of a 
well-known picture. Mystic artists and 
Christian mystics have been ensnared, 
and some of them unwillingly enough, 
into this controversy. W hat few persons 
seem to realise is that prove what one 
may in these matters, it is very difficult 
really to settle anything. Spirit photo
graphy is unfortunately one of the inexact 
sciences, and has seldom ultimately given 
satisfaction to anybody.

W e l l , the a Cyprian Priestess99 contro
versy is reaching an acute stage. The 
latest contributor to the literature of the 
debate on this question is the Editor of 
a Continental "journal devoted to occult 
matters. This gentleman, who appears to 
be an expert on photographic matters, ex
presses his firm conviction that none of the 
alleged spirit photographs representing the 
“  Cyprian Priestess ”  are portraits of an 
actual person. There is, he considers, a 
fixity and immobility about each of the 
pictorial representations which effectually 
disposes of such an idea ; indeed they are 
strongly suggestive of each portrait being 
simply a copy of some original design, 
whether objective or subjective. That the 
actual picture “  Night,” by the German 
artist, and the “  spirit photograph ” of the 
Priestess, are suspiciously alike, even the 
advocates of spirit photography do not 
deny.

T h e r e  is, however, one cause for satis
faction in this dispute. A  number of large 
issues turn more or less directly upon the 
point at stake in the present controversy. 
The disputants have at last something clear 
and tangible upon which to test the ac
curacy of their divergent views, and we 
may reasonably hope that some definite 
truth will now be struck out. Hitherto 
much of the variance between two of the 
principal schools of mystical research has

been confined to a sort of random and 
irregular warfare on the more nebulous 
points of doctrine. Now that there is 
something more palpable and significant 
at issue, we may look for some discovery 
that will haply be of practical value in 
future researches.

M e s s r s . James Elliott & Co. announce 
for immediate publication another and 
important addition to that now well-known 
series of alchemical works which has been 
one of their specialities in enterprise, and 
has been praised by the press, if for 
nothing else, at least for the sumptuous 
method of its production. The new work 
is the Turba Fhilosophorum> that is, “ The 
Assembly of Philosophers,” otherwise the 
Code of Truth, the Book of the Truth in 
the Art, or the Third Pythagorical Synod, 
being the sole survivor of the Trilogy. 
There is no doubt that very considerable 
interest attaches to this treatise. No 
translation has ever been published in 
England, though an unsatisfactory manu
script version derived from the French is 
preserved in the British Museum. The 
Turba is a great authority to which all the 
mediaeval alchemists appeal, and it ranks 
next to Hermes. It was written in He
brew or Arabic, and the original, though 
now lost, is almost certainly anterior to 
the Arabian or Syriac treatises, which 
have been edited by M. Berthelot, includ
ing the genuine works of Geber. Further
more, it connects in a most curious man
ner with the Byzantine alchemists and the 
papyrus of Leyden.

T h e  translation is the work of the editor 
of T h e  U n k n o w n  W o r l d , and is eluci
dated by copious annotations from the 
Greek alchemists, giving all the most 
important variations in the text of the 
shorter recension, which was printed by 
Mangetus in his great library of the Latin 
alchemists. In the introduction prefixed 
to the work an attempt is made to trace 
the history and influence of the treatise. 
This edition of the Turba Philosophorum
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will be ready early in June, and the price 
will be about five shillings.

t r
M e s s r s . James Elliot & Co. are also passing 
through the press a very choicely printed 
edition of Mr. Victor Wyldes’ important 
practical handbook, entitled “ Psychometria,” 
which, at the low price of one shilling, will, 
it is anticipated, command an extensive sale. 
Mr. Wyldes is well known as a healer and 
psychometrist, and has important testimonials 
from many leading physicians throughout 
the kingdom. His little handbook is written 
with singular clearness, and is an important 
contribution to the sciences in which he is a 
specialist. As the edition will be limited, it 
is important that application for copies should 
be made at once to the publishers.

T h e  publishers of T h e  U n k n o w n  W o r l d  
have decided to print, in a small and very 
carefully produced edition, a literal prose 
translation of that remarkable didactic poem, 
entitled “ The Zodiac of Life,” written in 
Latin hexameter verse, by Marcellus Palin- 
genius Stellatus, early examples of which are 
extremely scarce, and command a very high 
price when obtainable in the book-market. 
In the first number of T h e  U n k n o w n  
W o r l d  the attention of students was directed 
to this exceedingly curious work and to the 
author’s reputed connection with the higher 
mysteries of Alchemy, so that it is only 
necessary to add that the edition will be 
shortly ready and will be issued in two 
volumes, in the first instance to subscribers 
only, 250 copies being alone available to 
the public.

W
M e s s r s . James Elliott & Co. are also pre
paring, under the supervision of a pro
fessional astrologer and chiromancist, who 
is in the possession of a secret code and 
has had access to important oriental trea- 
tices generally unknown, three charts 
dealing with Astrology, Phrenology, and 
Palmistry ; these charts, besides being 
very curious, are designed to give instruc
tive results. It is intended to issue the

three separately in cabinet size at sixpence 
each.

V f
T h e  special attention of the readers of T h e  
U n k n o w n  W o r l d  is directed to the adver
tisement which appears in the supplement 
of this issue announcing an important new 
addition to the business hitherto carried on 
at these offices. W e refer to the circulating 
library which will be inaugurated on June 
1 st., and wherein for the ordinary annual 
subscription of One Guinea, a considerable 
and representative body of the literature of 
Occultism will be placed within reach of 
persons who have been hitherto precluded 
from its study by the expensive character 
of the works. This important department 
has been inaugurated at the request of 
many of our readers. Some particulars will 
be found in the advertisement to which 
reference has been made, and the form of 
subscription which accompanies this num
ber should be filled up at once and returned 
to the publishers with a remittance for the 
amount specified.

Zhc Shining pyramid
B Y  A R T H U R  M A C H E N ,

AUTHOR OF “ THE GREAT GOD PAN.”

T h e  A r r o w - h e a d  C h a r a c t e r .

* *flpVAUNTED, you said ? ”
“  Yes, haunted. Don’t you re

member, when I saw you three years ago, 
you told me about your place in the west 
with the ancient woods hanging all about 
it, and the wild domed hills, and the 
ragged land ? It has always remained a 
sort of enchanted picture in my mind as I 
sit at my desk and hear the traffic rattling 
in the street in the midst of whirling 
London. But when did you come up ?” 

“ The fact is, Dyson, I have only just 
got out of the train. I drove to the station 
early this morning and caught the io ’45.”* 

“ Well, I am very glad you looked in 
on me. How have you been getting on
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since we last met ? There is no Mrs. 
Vaughan, I suppose ? *?'

“ N o,” said Vaughan, “ I am still a 
hermit, like yourself. I have done nothing 
but loaf about.”

Vaughan had lit his pipe and sat in the 
elbow chair, fidgetting and glancing about 
him in a somewhat dazed and restless 
manner. Dyson had wheeled round his 
chair when his visitor entered, and sat 
with one arm fondly reclining on the desk 
of his bureau, and touching the litter of 
manuscript.

“ And you are still engaged in the old 
task ?” said Vaughan, pointing to the pile 
of papers and the teeming pigeon-holes.

“ Yes, the vain pursuit of literature, as 
idle as alchemy, and as entrancing. But 
you have come to town for some time I 
suppose ; what shall we do to-night?”

“ W ell, I rather wanted you to try a 
few days with me down in the west. It 
would do you a lot of good, I’m sure.”

“ You are very kind, Vaughan, but 
London in September is hard to leave. 
Dord could not have designed anything 
more wonderful and mystic than Oxford 
Street as I saw it the other evening ; the 
sunset flaming, the blue haze transmuting 
the plain street into a road ‘ far in the 
spiritual city. * ”

“ I should like you to come down though. 
You would enjoy roaming over our hills. 
Does this racket go on all day and all 
night ? It quite bewilders me ; I wonder 
how you can work through it. I am sure 
you would revel in the great peace of my 
old home among the woods.”

Vaughan lit his pipe again, and looked 
anxiously at Dyson to see if his induce
ments had had any effect, but the man of 
letters shook his head, smiling, and vowed 
in his heart a firm allegiance to the streets.

“ You cannot tempt me,” he said.
“ W ell, you may be right. Perhaps, 

after all, I was wrong to speak of the 
peace of the country. There, when a 
tragedy does occur, it is like a stone 
thrown into a pond ; the circles of dis
turbance keep on widening, and it seems 
as if the water would never be still again.”

“  Have you ever any tragedies where 
you are ? ”

“  I can hardly say that. But I was a 
good deal disturbed about a month ago 
by something that happened ; it may or 
may not have been a tragedy in the usual 
sense of the word.”

“  W hat was the occurrence ?”
“  W ell, the fact is a girl disappeared in 

a way which seems highly mysterious. 
Her parents, people of the name of Trevor, 
are well-to-do farmers, and their eldest 
daughter Annie was a sort of village 
beauty ; she was really remarkably hand
some. One afternoon she thought she 
would go and see her aunt, a widow who 
farms her own land, and as the two houses 
are only about five or six miles apart, she 
started off, telling her parents she would 
take the short cut over the hills. She 
never got to her aunt’s, and she was never 
seen again. That’s putting it in a few 
words.”

“  W hat an extraordinary thing ! I sup
pose there are no disused mines, are there, 
on the hills ? I don’t think you quite run 
to anything so formidable as a precipice ?” 

“  No ; the path the girl must have taken 
had no pitfalls of any description ; it is 
just a track over wild bare hillside, far 
even from a bye road. One may walk for 
miles without meeting a soul, but it is all 
perfectly safe.”

“  And what do people say about it ? ”
“  Oh, they talk nonsense— among them

selves. You have no notion as to how 
superstitious English cottagers are in out- 
of-the-way parts like mine. They are as 
bad as the Irish, every whit, and even 
more secretive.”

“  But what do they say ? ”
“  Oh, the poor girl is supposed to have 

i gone with the fairies,’ or to have been 
? taken by the fairies.’ Such stuff ! ” he 
went on, “  one would laugh if it were not 
for the real tragedy of the case.”

Dyson looked somewhat interested. 
“ Y es,” he said, “ ‘ fairies* certainly 

strike a little curiously on the ear in these 
days. But what do the police say ? I 
presume they do not accept the fairy-tale 
hypothesis ? ”

“ N o ; but they seem quite at fault. 
W hat I am afraid of is that Annie Trevor 
must have fallen in with some scoundrels
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on her way. Castletown is a large sea
port, you know, and some of the worst 
of the foreign sailors occasionally desert 
their ships and go on the tramp up and 
down the country. Not many years ago 
a Spanish sailor named Garcia murdered 
a whole family for the sake of plunder 
that was not worth sixpence. They are 
hardly human, some of these fellows, and 
I am dreadfully afraid the poor girl must 
have come to an awful end.”

“  But no foreign sailor was seen by 
anyone about the country ? ”

“  No ; there is certainly th a t; and of 
course country people are quick to notice 
anyone whose appearance and dress are a 
little out of the common. Still, it seems 
as if my theory were the only possible 
explanation.”

“ There are no data to go upon,” said 
Dyson, thoughtfully. “  There was no 
question of a love affair, or anything of 
the kind, I suppose ? ”

u  Oh no, not a hint of such a thing. 
I am sure if Annie were alive she would 
have contrived to let her mother know of 
her safety.” "

“ No doubt, no doubt. Still it is barely 
possible'that she is alive and yet quite un
able to communicate with her friends. 
But all this must have disturbed you a good 
deal.”

“ Yes, it d id; I hate a mystery, and 
especially a mystery which is probably the 
veil of horror. But frankly, Dyson, I 
want to make a clean breast of i t ; I did 
not come here to tell you all this.”

“  O f course not,” said Dyson, a little 
surprised at Vaughan’s uneasy manner. 
“ You came to have a chat on some more 
cheerful topics.”

“ No, I did not. W hat I have been 
telling you about happened a month ago, 
but something which seems likely to affect 
me more personally has taken place within 
the last few days, and to be quite plain, I 
came up to town with the idea that you 
might be able to help me. You recollect 
that curious case you spoke of to me at 
our last meeting; something about a spec
tacle-maker.”

“ On yes, I remember that. I know I 
was quite proud of my acumen at the

time ; even to this day the police have no 
idea why those peculiar yellow spectacles 
were wanted. But, Vaughan, you really 
look quite put o u t; I hope there is nothing 
serious ? ”

“ No; I think I have been exaggerating, 
and I want you to reassure me. But what 
has happened is very odd.”

“  And what has happened ? ”
“  I am sure you will laugh at me, but 

this is the story. You must know there 
is a path, a right of way, that goes through 
my land, and to be precise, close to the 
wall of the kitchen garden. It is not used 
by many people ; a woodman now and 
again finds it useful, and five or six chil
dren who go to school in the village pass 
twice a day. W ell, a few days ago I was 
taking a walk about the place before 
breakfast, and I happened to stop to fill 
my pipe just by the large doors in the 
garden wall. The wood, I must tell you, 
comes to within a few feet of the wall, and 
the track I spoke of runs right in the 
shadow of the trees. I thought the shel
ter from a brisk wind that was blowing 
rather pleasant, and I stood there smoking 
with my eyes on the ground. Then some
thing caught my attention. Just under 
the wall, on the short grass, a number of 
small flints were arranged in a pattern ; 
something like this :” and Mr. Vaughan 
caught at a pencil and piece of paper, and 
dotted down a few strokes.

“ You see,” he went on, “ there were, 
I should think, twelve little stones neatly 
arranged in lines, and spaced at equal dis
tances, as I have shewn it on the paper. 
They were pointed stones, and the points 
were very carefully directed one way.”

“  Y es,” said Dyson without much in
terest, “ no doubt the children you have 
mentioned had been playing there on their 
way from school. Children, as you know, 
are very fond of making such devices with 
oyster shells or flints or flowers, or with 
whatever comes in their way. ”

“ So I thought; I just noticed these 
flints had been arranged in a sort of pattern 
and then went on. But the next morning 
I was taking the same round, which as a 
matter of fact is habitual with me, and 
again I saw at the same spot a device in
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flints. This time it was really a curious 
pattern ; something like the spokes of a 
wheel, all meeting at a common centre, 
and this centre formed by a device which 
looked like a b o w l; all, you understand, 
done in flints.”

“ You are right,” said Dyson, “ that 
seems odd enough. Still, it is reasonable 
to suppose that your half-a-dozen school 
children are responsible for these fantasies 
in stone. ”

“ W ell, I thought I would set the mat
ter at rest. The children pass the gate 
every evening at half-past-five, and I 
walked by at six, and found the device 
just as I had left it in the morning. The 
next day I was up and about at a quarter 
to seven, and I found the whole thing had 
been changed. There was a pyramid out
lined in flints upon the grass. The chil
dren I saw going by an hour and a half 
later, and they ran past the spot without 
glancing to right or left. In the evening 
I watched them going home, and this 
morning when I got to the gate at six 
o’clock there was a thing like a half moon 
waiting for me.”

“  So then the series runs thus : firstly 
ordered lines, then the device of the 
spokes and the bowl, then the pyramid, 
and finally, this morning, the half moon. 
That is the order, isn’t it ?”

“ Yes ; that is right. But do you know 
it has made me feel very uneasy ? I sup
pose it seems absurd, but I can’t help 
thinking that some kind of signalling is 
going on under my nose, and that sort of 
thing is disquieting.”

“ But what have you to dread? You 
have no enemies ?”

“  N o ; but I have some very valuable 
old plate.”

“ You are thinking of burglars then ? ” 
said Dyson, with an accent of considerable 
interest, “  but you must know your neigh
bours. Are there any suspicious characters 
about ? ”

“ "Not that I am aware of. But you 
remember what I told you of the sailors.”

“  Can you trust your servants ? ”
“  Oh, perfectly. The plate is preserved 

in a strong room ; the butler, an old 
family servant, alone knows where the
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key is kept. There is nothing wrong 
there. Still everybody is aware that I 
have a lot of old silver, and all country 
folks are given to gossip. In that way 
the information may have got abroad in 
very undesirable quarters..”

“ Yes, but I confess there seems some
thing a little unsatisfactory in the bufglar 
theory. W ho is signalling to whom ? I 
cannot see my way to accepting such an 
explanation. W hat put the plate into 
your head in connection with these flint 
signs, or whatever one may call them ? ”

“  It was the figure of the Bowl,” said 
Vaughan. “  I happen to possess a very 
large and very valuable Charles II. punch
bowl. The chasing is really exquisite, 
and the thing is worth a lot of money. 
The sign I described to you was exactly 
thé same shape as my punch-bowl.”

“ A queer coincidence certainly. But 
the other figures or devices : you have 
nothing shaped like a pyramid ? ”

“ Ah, you will think that queerer. As 
it happens, this punch-bowl of mine to
gether with a set of rare old ladles is kept 
in a mahogany chest of a pyramidal shape. 
The four sides slope upwards, and narrow 
towards the top.”

“  I confess all this interests me a good 
deal,” said Dyson. “  Let us go on then. 
W hat about the other figures ; how about 
the Army as we may call the first sign, 
and the Crescent or half-moon ? ”

“ Ah, there is no reference that I can 
make out in these two. Still, you see 
I hnve some excuse for curiosity at all 
events. I should be very vexed to lose 
any of the old plate ; nearly all the pieces 
have been in our family for generations. 
And I cannot get it out of my head that 
some scoundrels mean to rob me, and are 
communicating with one another every 
night.”

“  Frankly,” said Dyson, “  I can make 
nothing of it ; I am as much in the dark 
as yourself. Your theory seems certainly 
the only possible explanation, and yet the 
difficulties are immense.”

He leaned back in his chair, and the 
two men faced each other, frowning and 
perplexed by so bizarre a- problem. . 

“ ■ By? the way,*,* said Dysony after a long
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pause, “ what is your geological formation 
down there ? ”

Mr. Vaughan looked up, a good deal 
surprised by the question.

“ Old red sandstone and limestone, I 
believe,” he said. “ W e are just beyond 
the coal measures, you know.”

“  But surely there are no flints either in 
the sandstone or the limestone ? ”

“ No, I never see any flints in the fields. 
I confess that did strike me as a little 
curious.”

“ I should think so ! It is very impor
tant. By the way, what size were the 
flints used in making these devices ? ”

“  I happen to have brought one with 
me ; I took it this morning.”

“  From the Half-moon ? ”
“  Exactly. Here it is.”
He handed over a small flint, tapering 

to a point, and about three inches in length.
Dyson’s face blazed up with excitement 

as he took the thing from Vaughan.
“ Certainly,” he said, after a moment’s 

pause, “ you have some curious neigh
bours in your country. I hardly think 
they can harbour any designs on your 
punch-bowl. Do you know this is a flint 
arrow-head of vast antiquity, and not only 
that, but an arrow-head of a perfectly 
unique kind. I have seen specimens from 
all parts of the world, but there are 
features about this thing that are quite 
peculiar.”

He laid down his pipe, and took out a 
book from a drawer.

“ W e shall just have time to catch* the 
5*45 to Castletown,” he said.

T h e  E v e s  o n  t h e  W a l l .

Mr. Dyson drew in a long breath of the 
air of the hills and felt all the enchant
ment of the scene about him. It was very 
early in the morning, and he stood on the 
terrace in the front of the house. Vaughan’s 
ancestor had built on the lower slope of a 
great hill, in the shelter of a deep and 
ancient wood that gathered on three sides 
about the house, and on the fourth side, 
the south-west, the land fell gently away 
and sank to the valley, where a brook

wound in and out in mystic esses, and the 
dark and gleaming alders tracked the 
stream’s course to the eye. On the terrace, 
in that sheltered place, no wind blew, and 
far beyond, the trees were still. Only one 
sound broke in upon the silence, and 
Dyson heard the noise of the brook sing
ing far below, the song of clear and shining 
water rippling over the stones, whispering 
and murmuring as it sank to dark deep 
pools. Across the stream, just below the 
house, rose a gray stone bridge, vaulted 
and buttressed, a fragment of the middle 
ages, and then beyond the bridge the hills 
rose again, vast and rounded like bastions, 
covered here and there with dark woods 
and thickets of undergrowth, but the 
heights were all bare of trees, showing 
only grey turf and patches of bracken, 
touched here and there with the gold of 
fading fronds. Dyson looked to north 
and south, and still he saw the wall of the 
hills, and the ancient woods, and the 
stream drawn in and out between them ; 
all grey and dim with morning mist beneath 
a grey sky in a hushed and haunted air.

Mr. Vaughan’s voice broke in upon the 
silence.

“  I thought you would be too tired to 
be about so early,” he said. “  I see you 
are admiring the view. It is very pretty, 
isn’t it, though I suppose old Meyrick 
Vaughan didn’t think much about the 
scenery when he built the house. A queer 
grey old place, isn’t it ?”

“ Yes, and how it fits into the surround
ings ; it seems of a piece with the grey 
hills and the grey bridge below.”

“  I am afraid I have brought you down 
on false pretences, Dyson,” said Vaughan, 
as they began to walk up and down the 
terrace. “  I have been to the place, and 
there is not a sign of anything this mor
ning. ”

“ Ah, indeed. Well, suppose we go 
round together.”

They walked across the lawn and went 
by a path through the ilex shrubbery to 
the back of the house. There Vaughan 
pointed out the track leading down to the 
valley and up to the heights above the 
wood, and presently they stood beneath 
the garden wall, by the door.
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“  Here, you see, it was,” said Vaughan, 
pointing to a spot on the turf. “  I was 
standing just where you are now that 
morning I first saw the flints.”

“ Yes, quite so. That morning it was 
the Army, as I call i t ; then the Bowl, 
then the Pyramid, and, yesterday, the 
Half-moon. W hat a queer old stone that 
is,” he went on, pointing to a block of 
limestone rising out of the turf just be
neath the wall, “  It looks like a sort of 
dwarf pillar, but I suppose it is natural.”

“  Oh, yes, I think so. I imagine it was 
brought here, though, as we stand on the 
red sandstone. No doubt it was used as a 
foundation stone for some older building.”

“ Very likely.” Dyson was peering about 
him attentively, looking from the ground 
to the wall, and from the wall to the deep 
wood that hung almost over the garden 
and made the place dark even in the 
morning.

“  Look here,” said Dyson at length, 
“  it is certainly a case of children this time. 
Look at that.”

He was bending down and staring at 
the dull red surface of the mellowed bricks 
of the wall. Vaughan came up and looked 
hard where Dyson’s finger was pointing, 
and could scarcely distinguish a faint 
mark in deeper red.

“  W hat is it ? ” he said. “  I can make 
nothing of it.”

“  Look a little more closely. Don’t 
you see that it’s an attempt to draw the 
human eye ? ”

“ Ah, now I see what you mean. My 
sight is not very sharp. Yes, so it is, 
it is meant for an eye, no doubt, as you 
say. I thought the children learnt draw
ing at school.”

“ W ell, it is an odd eye enough. Do 
you notice the peculiar almond shape ; 
almost like the eye of a Chinaman ? ”

Dyson looked meditatively at the work 
of the undeveloped artist, and scanned the 
wall again, going down on his knees in 
the minuteness of his inquisition.

“  I should like very much,” he said at 
length, “ to know how a child in this out 
of the way place could have any idea of 
the shape of the Mongolian eye. You see 
the average child has a very distinct im

pression of the subject; he draws a circle, 
or something like a circle, and puts a dot 
in the centre. I don’t think any child 
imagines that the eye is really made like 
th a t; it’s just a convention of infantile art. 
But this almond-shaped thing puzzles me 
extremely. Perhaps it may be derived 
from a gilt Chinaman on a tea-canister 
in a grocer’s shop. Still, that’s hardly 
likely.”

“  But why are you so sure it was done 
by a child ? ”

“ W hy ! Look at the height. These 
old-fashioned bricks are a little more than 
two inches thick ; there are twenty courses 
from the ground to the sketch if we may 
call it so ; that gives a height of three- 
and-a-half feet Now, just imagine you 
are going to draw something on this wall. 
Exactly ; your pencil, if you had one, 
would touch the wall somewhere on a 
level with your eyes, that is, more than 
five feet from the ground. It seems, 
therefore, a very simple deduction to con
clude that this eye on the wall was drawn 
by a child about ten years old.”

“ Yes, I had not thought of that. O f 
course one of the children must have 
done it.”

“  I suppose s o ; and yet, as I said, 
there is something singularly unchildlike 
about those two lines, and the eyeball it
self, you see, is almost an oval. To my 
mind, the thing has an odd ancient air ; 
and a touch that is not altogether pleasant. 
I cannot help fancying that if we could 
see a whole face from the same head it 
would not be altogether agreeable. How
ever, that is nonsense, after all, and we 
are not getting much farther in our in
vestigations. It is odd that the flint series 
has come to such an abrupt end.”

The two men walked away towards the 
house, and as they went in at the porch 
there was a break in the grey sky, and a 
gleam of sunshine on the grey hill before 
them.

All the day Dyson prowled meditatively 
about the fields and woods surrounding 
the house. He was thoroughly and com
pletely puzzled by the trivial circumstances 
he proposed to elucidate, and now and 
again he took the flint arrow-head from
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his pocket, turning it over and examining 
it with deep attention. There was some
thing about the thing that was altogether 
different from the specimens he had seen 
in museums and private collections ; the 
shape was of a distinct type, and around 
the edge there was a line of little punctured 
dots, apparently a suggestion of ornament. 
W ho, thought Dyson, could possess such 
things in so remote a place ; and who, 
possessing the flints, could have put them 
to the fantastic use of designing meaning
less figures under Vaughan’s garden wall ? 
The rank absurdity of the whole affair 
offended him unutterably ; and as one 
theory after another rose in his mind only 
to be rejected, he felt strongly tempted to 
take the next train back to town. He had 
seen the silver plate which Vaughan treas
ured, and had inspected the punch bowl, the 
gem of the collection, with close attention ; 
and what he saw and his interview with 
the butler convinced him that a plot to 
rob the strong room was out of the limits 
of enquiry. The chest in which the bowl 
was kept, a heavy piece of mahogany, 
evidently dating from the beginning of 
the century, was certainly strongly sug
gestive of a pyramid, and Dyson was at 
first inclined to the inept manoeuvres of 
the detective, but a little sober thought 
convinced him of the impossibility of the 
burglary hypothesis, and he cast about 
wildly for something more satisfying. He 
asked Vaughan if there were any gipsies 
in the neighbourhood, and heard that the 
Romany had not been seen for years. T h is ' 
dashed him a good deal, as he knew the 
gipsy habit of leaving queer hieroglyphics 
on the line of march, and had been much 
elated when the thought occurred to him. 
He was facing Vaughan by the old- 
fashioned hearth when he put the question, 
and leaned back in his chair in disgust at 
the destruction of his theory.

“ It is odd,” said Vaughan, “ but the 
gipsies never trouble us here. Now and 
then the farmers find traces of fires in the 
wildest part of the hills, but nobody seems 
to know who the fire-lighters are.”

“  Surely that looks like gipsies ? ”
“  No* not in such places as those. Tin

kers and gipsies and wanderers of all sorts

stick to the roads, and don’t go very far 
from the farm houses.

“ W ell, I can make nothing of it. I 
saw the children going by this afternoon, 
and, as you say, they ran straight on. So 
we shall have no more eyes on the wall at 
all events.”

“ No. I must waylay them one of these 
days and find out who is the artist.”

The next morning when Vaughan 
strolled in his usual course from the lawn 
to the back of the house he found Dyson 
already awaiting him by the garden door, 
and evidently in a state of high excitement, 
for he beckoned furiously with his hand, 
and gesticulated violently.

“ W hat is i t ? ” said Vaughan. “ The 
flints again ?”

“  No ; but look here ; look at the wall. 
There ; don’t you see it ? ”

“  There’s another of those eyes ! ” 
“ Exactly. Drawn, you see, at a little 

distance from the first, almost on the 
same level, but slightly lower.”

“  W hat on earth is one to make of it ? 
It couldn’t have been done by the children; 
it wasn’t there last night, and they won’t 
pass for another hour. W hat can it mean?” 

‘ ‘ I think the very devil is at the bottom 
of all this,” said Dyson. “  O f course one 
cannot resist the conclusion that these 
infernal almond eyes are to be set down 
to the same agency as the devices in 
arrow-heads ; and where that conclusion 
is to lead us is more than I can tell. For 
my part, I have to put a strong check on 
my imagination, or it would run wild.”

“  Vaughan,” he said, as they turned 
away from the wall, * ‘ has it struck you 
that there is one point— and a very curious 
point— in common between the figures 
done in flints and the eyes drawn on the 
wall ? ”

“ W hat is th a t? ” said Vaughan, on 
whose face there was imprinted a certain 
shadow of indefinite dread.

“  It is this. W e know that the signs 
of the Army, the Bowl, the Pyramid, and 
the Half-moon must have been done at 
night. Presumably they were meant to 
be seen at night. W ell, precisely the 
same reasoning applies to these eyes on 
the w all.”
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“  I do not quite see your point.”
“ Oh, surely. The nights are dark just 

now, and have been very cloudy, I know, 
since I came down. Moreover, those 
overhanging trees would throw that wall 
into deep shadow even on a clear night.” 

“ W e ll? ”
“ W hat struck me was this. W hat 

very peculiarly sharp eyesight they, who
ever * they * are, must have to be able to 
arrange the arrow-heads in intricate order 
in the blackest shadow of the wood, and 
then to draw the eyes on the wall without 
a trace of bungling, or a false line.”

“  I have read of persons confined in 
dungeons for many years who have been 
able to see quite well in the dark,” said 
Vaughan.

“ Y es,” said Dyson, “ there was the 
abbé in Monte Cristo. But it is a singular 
point. ”

[To be continued, |

Ube dioub upon tbe Sanctuary.

B y  t h e  C o u n c i l l o r  d ’ E c k a r t s h a u s e n .

TRANSLATED BY MADAME ISABEL DE STEIGER. 

LETTER V.

N our last letter, my dear brothers 
(and sisters), you granted me your 
earnest attention to that highest of 

mysteries, tht real possession o f God ; it is 
therefore necessary to give you fuller light 
on this subject.

Man, as we know, is unhappy in this 
world because he is made out of destruct
ible matter that is subject to trouble 
and sorrow.

The fragile envelope— i.e,9 his body—  
exposes him to the violence of the ele
ments, pain, poverty, suffering, illnesses. 
This is his normal fate ; his immortal 
spirit languishing in the bonds of sènse. 
Man is unhappy, because he is ill in body 
and soul, and he possesses no true panacea 
either for his body or for his soul.

Those whose duty it is to govern and 
lead other men to happiness, are as other 
men, also weak and subject to the same 
passions and prejudices.

Therefore, what fate can humanity ex
pect ? Must the greater part of it be 
always unfortunate? Is there no salva
tion for all ?

Brothers, if humanity as a whole is ever 
capable of being raised to a condition of 
true happiness, such state can only be 
possible under the following conditions:—

First, poverty, pain, illness and sorrow 
must become much less frequent. Second
ly, passions, prejudices and ignorance 
must diminish.

Is this at all possible with the nature of 
man, when experience proves that, from 
century to century, suffering only assumes 
fresh form ; that passions, prejudices and 
errors always cause the same evils ; and 
when we realise that all these things only 
change shape, and that man in every age 
remains much the same weak man ?

There is a terrible judgment pronounced 
upon the human race, and this judgment 
is— men can never become happy so long 
as they will not become wise ; but they 
will never become wise, while sensuality 
governs reason, * while the spirit lan
guishes in the bonds of flesh and blood.

Where is the man that has no passions ? 
Let him shew himself. Do we not all 
wear the chains of sensuality more or less 
heavily ? Are we not all slaves ? All 
sinners ?

This realization of our low estate excites 
in us the desire to be raised beyond it, 
and we lift up our eyes on high, and an 
angel’s voice says— the sorrows o f man shall 
be comforted,

Man being sick body and soul, this 
mortal sickness must have a cause, and 
this cause is to be found in the very matter 
out of which man is made.

The destructible imprisons the inde
structible, the ferment of sin is in us, 
and in this ferment is human corruption, 
and its propagation and consequences 
form the perpetuation of original sin.

The healing of humanity is only possible 
through the destruction of this ferment of 
sin, hence we have need of a physician
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and a remedy that really can cure us. 
But an invalid cannot be cured by another ; 
the man of destructible matter cannot 
re-make himself of indestructible matter ; 
dead matter cannot awake other dead, 
the blind cannot lead the blind.

Only the Perfect can bring anything to 
perfection ; only the Indestructible can 
make the destructible likewise ; only the 
Living can wake the dead.

This Physician and this active Medicine 
cannot be found in death and destruction, 
only in superior nature where all is per
fection and life !

The lack of the knowledge of the union 
of Divinity with nature, nature with man, 
is the true cause of all prejudice and error. 
Theologians, philosophers, moralists, all 
wish to regulate the world, and they fill it 
with endless contradictions.

Theologians do not see the union of 
God with nature and fall therefore into 
error.

Philosophers study only matter, and not 
the connection of pure nature with divine 
nature, and therefore announce the falsest 
opinions.

Moralists will not recognise the inherent 
corruption of human nature, and they ex
pect to cure by words, • when means are 
absolutely necessary.

Thus the world, man and God, continue 
in permanent dissension ; one opinion drives 
out another ; superstition and incredulity 
take turn about in dominating society, 
separating man from the word of truth 
when he has so much dire need of ap
proaching her.

It is only in the true Schools of Wisdoiii 
that one can learn to know God, nature, 
and man ; and in these, for thousands of 
years, has work been done in silence to 
acquire to the highest degree this know
ledge,— the union of man with pure nature 
and with God,

This great object, God and Nature, to 
which everything tends, has been repre
sented to man symbolically in every re
ligion ; and all the symbols and holy 
glyphs are but the letter by which man 
can gradually, step by step, recover the 
highest of all divine mysteries, natural 
and human, and learn the means of heal

ing his unhappy condition, and of the 
union of his being with pure nature and 
with God.

W e have attained this epoch solely 
under God’s guidance. Divinity, next 
remembering its covenant with man, has 
given forth the means of cure for suffering 
mankind, and shewn thereby how to raise 
man to his original dignity, uniting him to 
God, the Source of his happiness.

The knowledge of this method ensuring 
recovery is the science of Saints and of 
the Elect, and its possession the inherit
ance promised to God’s children.

Now, my beloved brothers, I want you 
to grant me your most earnest attention 
to what I am about to say.

In our blood there is lying concealed a slimy 
matter (called the gluten)  which has a nearer 
kinship to animal than to spiritual man. This 
gluten is the body of sin.

This material, this matter, can be modi
fied in various manners, according to the 
stimulus of sense ; and according to the 
kind of modification and change occurring 
in this body or matter of sin, so also vary 
the diverse sinful tendencies of man.

In its most violent expansion this mat
ter produces pride ; in its utmost contrac
tion, avarice, self-will and selfishness ; in 
its repulsion, rage and anger ; in its cir
cular movements levity and incontinence ; 
in its eccentricity, greediness and drunken
ness ; in its concentricity, en v y ; in its 
essence, sloth.

This ferment of sin, as original sin, is 
more or less working in the blood of every 
man, and is transmitted from father to 
son, and the perpetual propagation of this 
baneful material everlastingly hinders the 
simultaneous action of spirit with matter.

It is quite true that man by his will 
power can put limits to the action of this 
body of sin, and can dominate it so that it 
becomes less active, but to destroy and 
annihilate it altogether is beyond his 
power. This then is the cause of the com
bat we are constantly waging between the 
good and the evil in us.

This body of sin which is in us, forms 
the ties of flesh and blood which, on the 
one side, bind us to our immortal spirit, 
and, on the other, to the tendencies of
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the animal man. It is as it were the 
allurements of the animal passions that 
smoulder and take fire at last.

The violent reaction of this body of sin 
in us, on sensuous stimulation, is the 
reason why we choose, for the want of 
calm and tranquil judgment, rather the 
evil than the good, because the active fer
mentation of this matter impedes the quiet 
action of the spirit necessary to instruct 
and sustain the reason.

This same evil matter is also the cause 
of our ignorance, because, as its thick and 
inflexible substance surcharges the fine 
brain fibres, it prevents the co-action of 
reason, which is required to penetrate the 
objects of the understanding.

Thus falseness ,and all evils are the 
properties of this sinful matter, this body 
of sin, just as the good and the true are 
the essential qualities of the spiritual prin
ciple within us.

Through the recognition and thorough 
understanding by us of this body of sin 
we learn to see that we are beings mor
ally ill, that we have need of a physician 
who can give us a medicine which will 
destroy and eradicate the evil matter al
ways fermenting banefully within us, a 
remedy that will cure us and restore us to 
moral health.

W e learn also clearly to recognise that 
all mere moralizing with words is of little 
use when real means are necessary.

W e have been moralizing in varied 
words for centuries, but the world remains 
pretty much the same. A doctor would 
do but little good in talking only of his 
remedies, it is necessary for him actually 
to prescribe his medicines ; he has, how
ever, first to see the real state of the sick 
person.

The condition of humanity— the moral 
sickness o f man— is a true case of poison
ing, consequent upon the eating of the 
fruit of the tree in which corruptible 
matter had the superiority.

The first effect of this poison resulted 
thus : the incorruptible principle, the body 
of life as opposed to the body of sin or 
death, whose expansion caused the per
fection of Adam, concentrated itself in
wardly, and the external part was aban

doned to the government of the elements. 
Hence a mortal matter gradually covered 
the immortal essence, and the loss of this 
central light was the cause subsequently 
of all man’s sufferings.

Communication with the world of light 
was interrupted, the interior eye which 
had the power of seeing truth objectively 
was closed, and the physical eye opened 
to the plane of changing phenomena.

Man lost all true happiness, and in this 
unhappy condition he would have for ever 
lost all means of restoration to health 
were it not that the love and mercy of 
God, who had no other object in creation 
but the greatest happiness for its creatures, 
immediately afforded to fallen man a means 
of recovery. In this means, he, with all 
posterity, had the right to trust, in order 
that while still in his state of banishment, 
he might support his misfortune with hu
mility and resignation, and, moreover, find 
in his pilgrimage the great consolation, 
that every corruptible thing in man could 
be restored perfectly through the love of a 
Saviour.

Despair would have been the fate of 
man without such revelation.

Man, before the Fall, was the living 
Temple of Divinity, and at the time when 
this Temple was destroyed, the plan to 
rebuild the Temple was already projected 
by the Wisdom of God ; and at this period 
begin the Holy Mysteries of every religion, 
which are all and each in themselves, after 
a thousand varying modes, according to 
time and circumstances, and method of 
conception of different nations, but symbols 
repeated and modified of one solitary 
truth, and this unique truth is— regenera
tion, or the re-union o f man with God\

Before the Fall man was wise, he was 
united to Wisdom ; after the Fall he was 
no longer one with Her, hence a true 
science through express Revelation became 
absolutely necessary.

The Revelation was the following
The condition of immortality consists in 

immortality permeating the mortal. Im
mortal substance is divine substance, and 
is no other than the magnificence of the 
Almighty throughout nature, the sub-? 
stance of the world and spirits, the
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infinity, in short, of God in whom all 
things move and have their being.

It is an immutable law, no creature can 
be truly happy when separated from the 
source of all happiness. This source, this 
in whom, is the magnificence of God Him
self.

Through the partaking of destructible 
nourishment, man himself became de
structible and material; matter, therefore, 
as it were places itself between God and 
man, that is to say, man is not directly 
penetrated and permeated by f divinity, 
and, in consequence, he is thenceforth 
subject to, and falls under the dominion 
of, the laws regulating matter.

The divine in man, imprisoned by the 
bonds of this matter, is his immortal part, 
the part that should be at liberty, in order 
that its development should once again 
rule the mortal. Then once more does 
man regain his original greatness.

But a means for his cure, and a method 
to externalise what is now hidden and 
concealed within, is requisite. Fallen and 
unwise man of himself can neither know 
nor grasp this expedient; he cannot even 
recognise it , . because he has lost pure 
knowledge and the light of true wisdom ; 
he cannot take hold of it, because this 
remedy is infolded in interior nature, and 
he has neither the strength or power to 
unlock this hidden force.

Hence Revelation to learn this means, 
and strength to acquire this power are 
necessary to man.

This necessity for the salvation of man 
was the cause of the determination of 
Wisdom, or the Son of God, to give Him
self to be known by man, being the pure sub
stance out of which all has been made. In 
this pure substance all power is reserved 
to vivify all dead substance, and to purify 
all that is impure.

But before that could be done, and the 
inmost part of man, the divine in him, be 
once more penetrated and re-opened again, 
and the whole world be regenerated, it was 
requisite that this divine substance should 
incarnate in humanity and become human, 
and therein transmit the divine and re
generative force to hum anity; it was 
necessary also that this divine human form

should be killed, in order that the divine 
and incorruptible substance contained in 
the blood should penetrate into the re
cesses of the earth, and thenceforth work 
a gradual dissolution of corruptible matter, 
so that in due time a pure and regenerated 
earth will be presented to man, with the 
Tree of Life growing once more, so that by 
partaking of its fruit, containing the true 
immortal essence, mortality in us will be 
once more annihilated, and man healed by 
the fruit of the Tree of Life, just as he 
was once poisoned by the partaking of the 
fruit of death.

This fact is the first and most important 
revelation and it embraces all, and it has 
been carefully preserved from mouth to 
mouth among the Chosen of God up to 
this time.

Human nature required a Saviour, this 
Saviour was Jesus Christ, the Wisdom of 
God itself, reality from God. He put on 
the envelope of humanity, to communicate 
directly the divine and immortal substance 
once more to the world, which was nothing 
else but Himself

He offered himself voluntarily, in order 
that the pure essential force in His blood 
could penetrate directly, bringing with it 
the potentiality of all perfection to the 
hidden recesses of the earth.

Himself, both as High Priest and as 
Victim at the same time, entered into the 
Holy of Holies, and after having accom
plished all that was necessary, he laid the 
foundation of the Royal Priesthood of His 
Elect, and taught these through the know
ledge His person and of His powers ; now 
they should lead, as the first born of the 
spirit, other men, their brethren, to uni
versal happiness.

And here begin the Sacerdotal Mysteries 
of the Elect and of the Inner Church.

The Royal and Priestly Science is that 
of Regeneration. It is called Royal Science 
because it leads man to power and the 
dominion over Nature.

It is called Sacerdotal, because it sanc
tifies and brings all to perfection, spread
ing blessing and goodness everywhere.

This Science owes its immediate origin 
to the verbal revelation of God, it is always 
the Science of the Inner Church of Prophets
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and of Saints, and it recognised no other 
High Priest but Jesus Christ the Lord.

This Science has a triple object; first, 
regenerating the individual and isolated 
man, or the first of the E lect; second, 
many men ; thirdly, all humanity.

Its exercise consists in the highest per
fecting of itself and of everything in 
Nature.

This Science was never taught other
wise than by the Holy Spirit of God, and 
by those who were in unison with this 
Spirit, and it is beyond all other sciences, 
because it can alone teach the knowledge 
of God, of nature, and of man in a perfect 
harmony ; while other sciences do not 
understand truly either God or nature, 
neither man nor his destination.

The capabilities of this Science are the 
powers to know God in man, and divinity 
in nature ; these being, as it were, the 
Divine impression or seals, by which our 
inner selves can be opened and can arrive 
at union with Divinity.

Thus the re-union was the most exalted 
aim, and hence the Priesthood derived its 
name religio, clerus regenerans.

Melchizedek was the first Priest King ; 
all true Priests of God and of Nature 
descend from him, and Jesus Christ him
self was united with him as “  priest ” after 
the order of Melchizedek. This word is 
literally of the highest and widest signifi
cance and extent— (m l k i z d q ). It 
means literally the introducing of the true 
substance of vital life, and the separa
tion of this true vital substance from the 
mortal envelope which encloses it.

A Priest is one who separates that which 
is pure nature from that which is of impure 
nature, a separator of the substance which 
contains all from the destructible matter 
which occasions pain and misery. The 
sacrifice or that which has been separated 
consists in bread and wine.

Bread means literally the substance 
which contains a l l ; wine the substance 
which vitalizes everything.

Therefore, a priest after the order of 
Melchizedek is one who knows how to 
separate the all-embracing and vitalizing 
substance from impure matter, one who 
knows how to employ it as a real means

of reconciliation and of re-union for fallen 
humanity, in order to communicate to him 
his true and royal privilege of power over 
nature, and the Sacerdotal dignity or the 
ability to unite himself by grace to the 
upper worlds.

In these few words is contained all the 
mystery of God’s Priesthood, and the 
occupation and aim of the Priest.

But this royal Priesthood was only able 
to reach perfect maturity when Jesus 
Christ Himself as high Priest had fulfilled 
the greatest of all sacrifices, and had en
tered into the Holy Sanctuary.

Here we are now entering on new and 
great mysteries worthy, I entreat you, of 
your most earnest attention.

When, according to the wisdom and 
justice of God, it was resolved to save the 
fallen human race, the Wisdom of God had 
to choose the method which afforded in 
every aspect the most efficacious means 
for the consummation of this great object.

When man became so thoroughly pois
oned by the fruit of evil, carrying in him
self henceforth the ferment of death, all 
around him became subject to death and 
destruction, therefore, divine mercy was 
bound to establish a counter remedy, 
which could be partaken of, containing 
within itself the divine and revitalising 
substance, so that by taking this immor
tal food, poisoned and death-stricken man 
could be healed and rescued from his 
suffering. But in order that this Tree of 
Life could be replanted, it was requisite 
beyond all things that the corruptible 
material in the centre of the earth should 
be first regenerated, resolved and made 
capable of being again one day a univers
ally vitalising substance.

This capacity for new life, bringing 
about the dissolution of corruptible essence 
which is inherent in the centre of the 
earth, was, however, possible to no other 
matter than divine vital substance envel
oped in flesh and blood which could trans
mit the hidden forces of life to dead nature. 
This was done through the death of Jesus 
Christ. The tinctural force which flowed 
from His shed blood penetrated to the 
innermost parts of the earth, raised the 
dead, rent the rocks, and caused the total
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eclipse of the sun when it pressed from 
the centre of the earth where the light 
penetrated the central darkness to the 
circumference, and there laid the founda
tion of the future glorification of the 
world.

Since the death of Jesus Christ, the 
divine force, driven to the earth’s centre 
by the shedding of His blood, works and 
ferments perpetually to press outward, 
and to fit and prepare all substances gradu
ally for the great cataclysm which is des
tined for the world.

But the rebuilding of the world’s edifice 
in general was not only the aim of Redemp
tion. Man was the principal object for 
the shedding of Christ’s blood, and to pro
cure for him already in this material world 
the highest possible perfection by the 
amelioration of his being, Jesus Christ 
submitted to infinite suffering.

He is the Saviour of the world and of 
man. The object and cause of His Incar
nation was to rescue us from sin, misery, 
and from death.

Jesus Christ has delivered us from all 
evil by His flesh, which He sacrificed, and 
by His blood, which He shed for us.

In the clear understanding of what con
sists this flesh and this blood of Jesus 
Christ lies the true and pure knowledge 
of the real regeneration of man.

The mystery of being united with Jesus 
Christ, not only spiritually but also corpore
ally , is the greatest aim of the Inner 
Church. Become one with Him in spirit 
and in being is the fulfilling and plenitude 
of the efforts of the Elect.

The means for this real possession of 
God is hidden from the wise of this world, 
and revealed to the simplicity of children.

Vain philosopher, bend thyself before 
the grand and Divine Mysteries that thou 
in thy wisdom canst not understand, and 
for the penetration of whose secrets the 
feeble light of human reason darkened by 
sense can give thee no measure !

T r a n s l a t o r ’s  N o t e .

I am well aware that many readers of 
this fifth (the last but one) letter and the 
preceding ones, will think that the mystic 
who writes them was but a half-instructed

philosopher, and had he known the Bibles 
of other nations would never have taught 
what will seem to some, bigoted and sec
tarian doctrines. But before such dictum 
be decided, is it not as well to remember 
that Eckartshausen and other mystics of 
his school especially say that all religions 
in their infinitely various manners of ex
pressing themselves have the same object ? 
Eckartshausen recognises and does not 
even hint at condemnation of any of the 
various religions, he seems to respect all, 
for he says that the aim and object of all 
is the Regeneration of Man. The stum
bling block and difficulty to most students, 
certainly to those who are students only 
of the neo-Buddhism of the day, is the 
re-introduction of what is considered by 
such a9 exploded and narrow ideas, and 
that is the need of man for Salvation, his 
inability to help himself, and the Redemp
tion of man by the Sacrifice of the Jewish 
Saviour. It is neither in my province or 
power to enter with ability into this dis
cussion, but I would respectfully suggest 
these two things— first, are we quite sure 
as Buddhist students that we do under
stand the true hidden teaching of the W ay 
of Salvation as known to their Initiates ; 
secondly, do we all understand it either in 
Christianity ? It is true, exoteric Buddhism 
even when called esoteric repudiates such 
doctrines, Christianity admits them, but 
has taught them in such fashion that a 
large proportion of people born under 
Christianity repudiate them also. It is 
clear the outer schools all repudiate them, 
so it would seem that the Mystic Initiates 
preach doctrine no longer agreeable to 
our u  sense of justice.”

It is thought by many that these new (?) 
doctrines of Karma and re-incarnation are 
much more satisfactory than Christian 
doctrines. Perhaps so, as modern Christia
nity is understood. But is evil Karma 
aught else but original sin in its works 
and consequences ?

All knowledge is requisite, and it matters 
not so much how we get knowledge, so 
that we do get it, therefore we owe a vast 
and great debt of gratitude to the Eastern 
school for refreshing ours by proving from 
another aspect the truth of our own, and
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one must recognise the great value of the 
recovery, not discovery of these doctrines 
(as our able thinker Mr. Maitland would 
say). But I take my stand upon the 
ground that knowledge even of true doc
trine is not always directly helpful. In
deed, as a most respected thinker says, 
“ the doctrine of Karmic re-incamation is 
in truth a terrible one in point of f a c t , 
and hopeless for the individual. ” The law 
of Karma is, in fact, the law entailed on 
destructible matter, the law under which 
we are all born as “ sinners,” that law, 
which Christ who fulfilled all the law, 
which we can never do, but out of whose 
power it is henceforth possible for us to 
raise ourselves through his perfection. 
But this is a long subject and must now 
not be entered into, as it is unwise as 
useless to profane great subjects by in
accurate statement and mere polemics. 
Unhappily, owing to much vaporous and 
non-experimental discourse on the mys
teries of Regeneration, more particularly 
the result of the Calvinist school, there 
was no doubt much profanation ; and the 
re-action that many thoughtful and earnest 
minds feel still, even to the very words, 
is due to the inner terror that they felt, 
though not understood, at this profanation.

The mystics put to us the great ques
tion : Can man work out his own salva
tion ? They say, No. The Eastern school, 
as we know it, which is not in its entirety, 
says Yes. It appears to me the mere 
observation of life and society in the 
W est says, No. This may not apply to 
others.

The “ Raj-yog” may be a perfect means 
of “  salvation ” to some nations. Is it to 
ours ?

With regard to the text quoted in the 
last letter, “ For a just man falleth seven 
times and riseth up again,” it is referable 
to Proverbs xxiv., 16. The number seven 
is important.

W e must carefully bear in mind all 
throughout these letters, just as in the 
Bhagavat Ghita, two orders of minds are 
addressed. The latter, however, being a 
Sacred Book from Catholic source, has 
universal as well as particular application, 
whereas mystics write as a rule particu-

larly but to the Initiate as well as to the 
Neophyte.

I s a b e l  d e  S t e i g e r .

Abgstic leaning of Gross 
Symbolism.

H ERE are three chief forms of Cross 
Symbolism, namely, the Spirit Cross, 

the Latin Cross, and the Greek Cross, other
wise the Cross of Saint Andrew, The various 
significance of cross symbolism was not con
cealed by our illuminated fathers, nor did 
they put the key into some dark corner far 
away. Whosoever knows the effect of true 
life has the key in himself, and will easily find 
the simple meaning of this mystery.

By the first sign, which is denominated the 
Spirit Cross, we know that the fathers intended 
to represent the flying dove, which was a sym
bol of the Holy Spirit, of that spirit which ever 
comes to the wandering man when he has 
found his rest,* and when the waters of purifi
cation have accomplished their work in him. 
That this cross represents the flying dove, and 
signifies the Holy Spirit, is no invention of 
our own. Justin Martyr tells us this in his 
dialogue called “ Tryphon,” and his simple 
explanation permits us to interpret the other 
crosses in a similar manner. From very old 
days, chiefly on gems and in pictures, the 
Christ is represented with the spirit cross be
hind His head. What does that mean ? It 
means that if only a small part of man, of that 
man who is a world in himself, has been puri
fied by his free-will, which in mystic language 
is called St. John the Baptist, then that part 
of man is the Virgin who brings forth the 
Christ, and when he steps out of the water the 
Holy Spirit descends aifd will remain upon 
him. We speak the simple truth. If only 
one point of your inner world has become pure, 
from thence does the Spirit of God become 
active— there is the Christ, and there the true 
Saviour. For the true Christ cannot be in the 
outer world, nor can anyone point to Him, 
saying that He is here or that He is there,

* Noah means both.“  wandering and rest.”

LV O L . II.
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but where the Spirit of God remains, there is 
the Christ, who will grow within us as the 
inner world is purified. From the beginning 
the Roman Church made use of this cross, 
and, happily, has not forgotten it, although 
the meaning has escaped. For example, 
when a child is baptised, the priest makes 
upon it the sign of this cross, using Chrism 
or Holy ointment. Here the meaning is quite 
clear, if the purifying waters perform their 
work in man, because it is not certain that 
this will happen in the individual child who 
is baptised; it depends whether in the future 
he or she will live the true life or not.

The Greek Cross, or the Cross of St. 
Andrew, is also easily explained. It is the 
first letter of the Greek word “ Christos,” and 
is used accordingly as a symbol of this word. 
It signifies the Christ, that is, the true 
Christ principle whereby man is saved or 
brought to the purpose of his earthly life. 
For Christ must ride upon the animal into 
Jerusalem, or the city of peace, nor will you 
ever escape from the city of disturbance until 
Christ is perfect in you, and the animal nature 
has been absolutely mastered. It will now 
be easily understood that the Greek Cross is 
the original Christian cross. It is found upon 
the walls of Pompeii, where it has existed for 
more than eighteen hundred years, and where 
also are found such inscriptions as, “ Rejoice 
in the fire with Christ.” But why is it termed 
the Cross of St. Andrew ? Was it because 
Andrew was crucified on such a cross ? By 
no means, for Andrew is always crucified upon 
it. You know that from Bethabara (compare 
the Gospel of St. John, chapter I.) Andrew, 
accompanied by another disciple, followed 
Christ until He found His dwelling ; the text 
says, u He came and saw where He lived.” 
Now Andrew means manly, and Bethabara 
the house of passage. The story of Andrew 
is your own story, if you also are manly. You 
also will live in the house of passage, and follow 
the Christ, that is, you will live the true Christ 
life, and you also will at last find the dwelling- 
place, namely, your own soul, in which Christ 
abides. It is said that St. John the Evange
list accompanied Andrew, and this is like
wise true, for man cannot live the true Christ 
life unless the Grace of God is with him. 
You will agree with us now when we repeat 
that Andrew is crucified upon the Greek

Cross, for thereon you are trying to re-model 
yourself in conformity with the Christ principle.

The Latin Cross is by no means a sacred 
cross, and we deem it a strange irony of fate 
that the Roman Church has made this cross 
its peculiar symbol. Since the days of 
Sylvester and Constantine, she has done her 
best to kill the true Christ, and to put an 
historical person, a person of this world, on 
the throne of the kingdom of God, which 
never was and never can be of this world. 
The Latin Cross is significant only of the 
natural man, the animal principle, Adam, that 
is, Red Earth. Upon this cross Christ is 
crucified, and is our whole life anything save 
the tale of this crucifixion ? How must the 
divine part of man's nature, suppose it to have 
been liberated, and to have tf won the shape - 
of Christ” as Paul says, suffer from the 
animal principle within him ! Whenever 
animalism triumphs ip his thoughts, it is the 
crown of thorns that is pressed upon the head 
of the suffering Christ. Whenever the animal 
principle prevents him from doing what is 
truly good, and from walking in the path of 
righteousness, it is the nails of this world that 
pierce the hands and feet of Christ, and 
whenever animalism governs man’s heart it is 
the Roman spear that is thrust into the heart 
of Christ. No, the Latin Cross is not a Holy 
sign, it is the sign of Adam, the red man of 
flesh and blood, the animal principle. All of 
us know this, and from our own experience. 
But now let us finish these few words con
cerning Cross Symbolism with one reasonable 
wish : may we take up our cross and walk 
with patience along the Christ way, and may 
we never forget this principle, that the true life, 
and the via Dolorosa are the same thing.

CA R L M ICHELSEN.

A r r a n g e m e n t s  have been made for the pub
lication of a series of articles dealing with the 
origin and true meaning of the Occult 
Sciences. The articles are the result, partly 
of literary research and partly of actual ex
perience, and the theory developed is of the 
most startling character.
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C r g s t a l l o m a n c g .

There was much that was highly suggestive in the 
recent address upon Crystal Gazing delivered by Miss 
X., before the members of the London Spiritual 
Alliance. Perhaps one of the most significant of the 
deductions drawn from her experience was that the 
power or virtue associated with crystal-vision was 
resident in the seer and not in the crystal. The sup
position that the crystal had any transcendental 
attributes she regarded as gross materialism. It will 
be noted that this opinion of a singularly gifted seer 
traverses the old magical doctrine that inanimate ob
jects can be charged with some form of spiritual 
potency transmitted from tfie intelligent soul of the 
operator, and making suchjobjects charms or talismans 
for others. The followeng old ritual will be interest
ing at the present moment, if only because it exhibits 
the laborious methods by which the old occultists pro
duced in the past results which are obtained so much 
more simply to-day, and possibly with as much success. 
It is derived from a manuscript the source of which 
we have not been able to identify.

T H E  A R T  OF IN VO CATIN G  SPIRITS BY T H E  

CRYSTAL.

H E  Art of Invocating Spirits by the 
Crystal was known and practised by the 

Ancients, which all those who read sacred or 
profane history may discover. Also the sacred 
text contains many instances in which invoca
tion by the crystal is alluded to ; and it is 
the opinion of many learned and eminent 
men that the Urim and Thummim of the 
Holy Scriptures was used for a similar pur
pose as the crystal is in our day.

Now all those who wish to obtain the 
assistance of the good spirits in the crystal,' 
must lead a religious life, keeping themselves, 
as it were, apart from the world. The In- 
vocant must make himself clean and pure, 
making frequent ablutions and prayers for at 
least three days before he begins his opera
tions ; and let the moon be increasing. The
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Invocant may, if he choose, have one or two 
wise and discreet persons as companions to 
assist him in the operations; but he or they 
must conform to all the rules and forms 
necessary to be observed in the practice of 
this art.

He must be firm, strongly believing, and 
have great confidence, taking great care that 
no part of the forms, ceremonies, etc., be 
omitted, if he wish for success in his opera
tions. For upon the exactness with which 
the operation is performed depends the ac
complishment of his design. The Invocant 
may perform his operations at any time of the 
year, providing the two luminaries are in a 
fortunate aspect with fortunate planets; but 
when the sun is in his greatest northern 
declination is said to be the best time.

C O N C E R N IN G  T H E  R O O M  C O N T A IN I N G  T H E  

C IR C L E .

The Invocant must, in order to carry on 
his work, have a small room in a retired part 
of the house, such as an attic, or a low kitchen 
might be preferred, made clean and neat, 
having no sumptuous ornament to divide or 
distract the attention; the door must be 
perfectly clean and even, so as to receive the 
lines of the circle and characters to be traced 
thereon. The circle may then be drawn 
seven feet in diameter, and the holy names 
and characters written therein according to 
the following model, with consecrated chalk 
or charcoal. Should the operator not have a 
pair of compasses of sufficient radius to trace 
the lines of the circle, he may use a piece of 
twine attached to a pin as a centre, and the 
other end attached to the charcoal or chalk. 
The Invocant may if he choose, in the 
absence of the above mentioned articles, 
sprinkle the floor with fine sand, and then 
draw the circle, etc., with the magic sword, 
but the first mentioned method is by far the 
best, and, being the most durable, may be 
carefully used, so as to serve in several 
operations. The room must be kept free 
from the hurry of business, also from prying 
and curious intruders: it should be locked 
up when not in use.

The Invocant must be reminded that every 
preparation belonging to the art must be made 
during the moon’s increase.

C O N C E R N IN G  T H E  A P P A R A T U S  A N D  I N S T R U 

M E N T S  T O  B E  U S E D  IN  T H IS  A R T .

The Operator must be provided with a 
small table, covered with a white linen cloth; 
also a chair, which should be placed in the 
room ready for the operation; also the 
necessary apparatus for making a fire (if 
required) in order to burn the perfume proper 
to the planet governing the hour in which he 
would work; likewise a torch, and two wax 
candles placed in gilded or brass candle
sticks, highly polished and engraven as shown. 
He must have a pair of compasses, some 
twine or thread, a knife, a pen-knife, a pair 
of scissors, a magic sword of pure steel; also 
a wand of hazel wood, of a year’s growth, and 
a yard in length, engraven as shown; a small 
box in which to place these small articles—  
pens and ink, some paper or parchment. All 
these instruments, etc., must be entirely new, 
and never before devoted to any other pur
pose : they must be duly consecrated before 
being used.

D E S C R IP T IO N  O F  T H E  C R Y S T A L .

The Invocant must be provided with a 
crystal of about four inches in diameter, or 
at least the size of a large orange, properly 
ground and polished so as to be free from 
specs or spots; it should be enclosed in a 
frame of ivory, ebony, or box-wood, highly 
polished. The holy names round about it
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must be written in raised letters of gold. The 
pedestal to which the frame is fixed may be 
of any suitable wood properly polished, the 
name thereon written in the manner afore
said* The crystal, like the other instruments, 
must be consecrated before being used; and, 
when not in use, it ought to be put into a 
new box or drawer, with lock and key, so as 
to be kept free from dust, etc.

C O N S E C R A T IO N  O F  T H E  G R O U N D .

Bless, O Lord, I beseech Thee, this ground

C O N S E C R A T IO N  O F  T H E  IN S T R U M E N T S .

O Great God, Who art a God of Strength, 
and greatly to be feared, bless, O Lord, these 
instruments, that they may be a terror unto 
the enemy, and therewith I may overcome 
all phantasms and oppositions of the devil, 
through Thy influence and help of Thy Holy 
and Mighty Names, On, £ 1  Agla, Tetragram- 
maton, and in the Cross of Christ, our only 
Lord. Aman.

The Operator must have the seal of the

J i f l t m a p  r o i l
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and place, and drive away all evil and wicked
ness from this circle. Sanctify and make it 
become meet and convenient for Thy servant 
to finish and bring to pass therein all my 
desires, through our Lord and Saviour. Amen.

Be thou blessed, purified and consecrated, 
in the Name of the Father, and of the Son, 
and of the Holy Ghost.

B L E S S IN G  O F  T H E  L IG H T S .

I bless thee in the Name of the Father, 
and of the Son, and of the Holy Ghost. O 
Holy, Holy, Holy Lord God, heaven and 
earth are full of Thy Glory, before Whose 
face there is a bright shining light for ever. 
Bless now, O Lord, these creatures of light, 
which Thou hast given for the kindly use of 
man, that they, by Thee being sanctified, 
may not be put out or extinguished by the 
malice, power, or filthy darkness of Satan, 
but may shine forth brightly and lend their 
assistance to this holy work, through Christ 
our Lord. Amen.

spirit he would invoke; also the pentacle 
and characters belonging to the day and 
planet, who governs the time of operation, 
written on virgin parchment, and duly con
secrated in the above manner.

C O N S E C R A T IO N  O F  T H E  C R Y S T A L .

Eternal God, Who by Thy wisdom hast 
given and appointed great power in the 
characters and other holy writings of Thy 
spirits, and hast given unto them that useth 
them faithfully power thereby to work many 
things. Bless this crystal, O Lord, formed, 
framed, and written by the hand of Thine 
unworthy servant, that, being filled with 
Divine virtue and influence by Thy command, 
O Most Holy God, it may shew forth its 
power and virtue to Thy praise and glory, 
through Christ our Lord and Saviour. Amen.

(Then say) I bless and consecrate this crystal 
in the Name of the Father, and of the Son, 
and of the Holy Ghost
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In consecrating all the instruments, etc., 
necessary in this art, the Invocant must 
repeat the forms of consecration while placing 
his hands upon the different articles, with his 
face turned towards the east. Having done 
that, he may then place the table with the 
crystal thereon, together with a candlestick 
containing a wax candle on either side, before 
the circle. Also, having all the instruments 
and apparatus ready, he may enter the circle, 
with his companions (if any), in the day and 
hour of Mercury (the moon increasing), and 
commence operations by earnestly invocating 
the spirit Vassago in the following manner:—

I exorcise, call upon, and command the 
spirit Vassago, by and in the Name of the 
Immense and Everlasting God, Jehovah, 
Adonay, Elohim, Agla, On, Tetragrammaton, 
and by and in the Name of our Lord and 
Saviour, Jesus Christ, the only Son of the 
Eternal and true God, Creator of heaven and 
earth, and all that is in them, Filius, Sother, 
Emanuel, Primogenitus, Homonsion, Bonus, 
Via, Veritas, Sapientia, Virtus, Lex, Mediator, 
Agnus, Rex, Pastor, Prophetas, Sacerdos, 
Athanetos, Paracletos, Alpha and Omega, by 
all these high, great, glorious, royal and ineff
able Names of the Omnipotent God, and 
His only Son, our Lord and Saviour, Jesus 
Christ, the second * essence of the glorious 
Trinity, I exorcise, command, call upon and 
conjure thee, Spirit Vassago, wheresoever 
thou art (east, west, north, or south, or being 
bound to anyone under the compass of the 
heavens), that you come immediately from 
the place of your private abode or residence 
and appear to me visibly in fair and decent 
form in this crystal, stone, or glass. I do 
again exorcise and powerfally command thee, 
Spirit Vassago, to come and appear visibly to 
me in this crystal, stone, or glass, in a fair, 
solid and decent form. I do again strongly 
bind and command thee, Spirit Vassago, to 
appear visibly to me in that crystal, stone, or 
glass, as above mentioned, by the virtue and 
power of these Names, by which I can bind 
all rebellious, obstinate, refractory spirits, 
Alla, Carital, Maribal, Carion, Urion, Spy ton, 
Lorean, Marmos, Agaion, Cados, Yron, As- 
tron, Gardeong, Tetragrammaton, Strallay, 
Spignos, Sother, Jah, On, El, Elohim, by all 
aforesaid, I charge and command thee, Spirit

Vassago, to make haste and come away, and 
appear visibly to me, as aforesaid, without 
any further tarrying or delay, in the Name of 
Him Who shall come to judge the quick and 
dead, and the world by fire. Amen.

This conjuration after repeated, and the 
Invocant being patient and constant in his 
perseverance, and not disheartened or dis
mayed by any tedious prolixity or delay, he 
will at last appear. Bind him with the Bond 
of Spirits, and then you may talk with him, 
etc.

That this is a true experiment, and that the 
spirit hath been obliged to the fellowship 
and service of a magic artist heretofore is 
very certain, as may appear by the following 
obligation, which the Invocant may, if he 
pleaseth, have fairly written on an abortine 
and l îd before him, and discourse with the 
spirit concerning it.

BOND OF SPIRITS.

I, V a s s a g o , under Baro, King of the 
West, not compelled by command or fear, 
but of my own accord and free will, especi
ally oblige myself by these presents, firmly 
and faithfully and without deceit to J. W.* to 
obey at any time, and at any place, whenso
ever and wheresoever he 
shall call upon me, person
ally to appear in this crystal, 
stone, orglass, and to fulfil 
his commands truly in all 
things, wherein I can by 
the virtue of all the Names 
of God, and by the virtue 
wherewith the sun and 
moon were darkened, and 
my planet, and by the celes
tial characters thereof, and 
principally by this seal bind
ing most solidly. In wit
ness of which guilty person, 
he commanding, I have 
signed the present obliga
tion with my own seal, to 
which I always stick close.

Seal of the Spirit Vassago.

* The name of the person who wishes to obtain 
the spirit in the crystal.
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After having obtained the assistance and 
desired information of the spirit, the Invo- 
cant may license him to depart in the follow
ing manner.

L IC E N S E  T O  D E P A R T .

Forasmuch as thou comest in peace and 
quietness, and hast answered unto my peti
tion, I give humble and hearty thanks to 
Almighty God, in Whose Name I called thee 
and thou earnest, and now thou mayest de
part in peace unto thine orders, and return 
unto me again at what time soever I shall 
call thee by thine oath, or by thy name, or 
by thine order, or by thine office, which is 
granted from the Creator; and the power of 
God be with me and thee, and upon the 
whole issue of God. Amen.

Glory be to the Father, and to the Son, 
and to the Holy Ghost.

As all aerial spirits are very powerful, and 
slow in their appearance, so also is their 
departure, and it will be as well for the Invo- 
cant not to leave the limits of the circle for 
a few minutes after the license is recited.

Some Considerations towards 
a  philosophy of (Sod and flban*

V III.
T he Raison d’Etre of Manifestation.

A .— JAC O B  B O E H M E ’S V IE W .

QUO TE here from Boehme’s “ Mys- 
terium Magnum,” chap, iii., sect 21 : 

“ First know this; that the Divine Under
standing does, therefore, introduce itself to 
Fire, that its Eternal Lubct might be majes- 
tical and lustrous; for the Divine Under
standing receives no Source into itself : It 
needs none to its own Being; for the A ll 
needs not the Somethings the Something is 
only the Play of the A ll, wherewith the A ll 
does melodize and play; and that the 
T O T A L  or A ll might be manifest to itself 
it introduces its W ill into Properties. Thus 
we as a Creature will write of the Properties,

viz., of the Manifested G od ; how the A ll 
viz., the Immense, Abyssal, Eternal Under 
standing manifests itself (22) Secondly, the 
Abyssal and Divine Understanding does, 
therefore, introduce itself into an Anxious 
Fire-will, and Life, that its great Love and 
Joy which is called God, might be manifest; 
for if all were only One then the One would 
not be manifest to itself, but by the Mani

festation the Eternal Good is known, and 
makes a Kingdom of Joy : Else if there were 
no Anguish then Joy would not be manifest 
to itself; and there would be but one only 
Will, which would do continually one and 
the same Thing. But if it introduces itself 
into a Contrariety, then in the Contest the 
Lubet of Joy becomes a Desire, and a Love- 
play to itself; in that it has to work and act, 
to speak according to our human Capacity.”*

The principles here laid down are— 1st, 
that out of one only Will (quality) comes 
only Being, and not Self-Consciousness. To 
secure Self-Consciousness and obtain Being 
that can know and be known as well as ilBeJ* 
we require a second and contrary w ill: and 
2nd, that the raison d’etre of manifestation 
is that the One, by proceeding to differentiate 
Himself, may not only “ Be ” all He is, but 
may also behold all He is set forth to Himself 
as in a drama or play, and may thus delight 
Himself with the spectacle of. His own per
fections. This idea of the Sport or Love- 
play of the All with, and in, His own 
manifestations is of frequent occurrence in 
Boehme’s writings.

We are entirely in accord with this gifted 
Seer in almost all of this. The assertion that 
an abstract “ One ” is virtually “ nothing ” is 
unassailable : it is nothing as far as conscious
ness goes, and, consequently, as far as delight 
goes ; for delight is nothing if not conscious. 
It is out of the very strength of this percep
tion that Dualism takes its .rise. So sure 
does it seem that there must be two opposing 
forces, if there is to be any phenomena, that 
many accept the theory on the credit of the 
assurance, without being at pains to think 
whether the two are absolute or relative. 
Boehme goes most carefully into this ques
tion. The two are, in his system, but the

* The Capitals and Italics are reproduced from the 
English translation in large quarto, I772*
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two sides of a One, and the two sides are the 
two Principles : the first being the wrath and 
the anger, which is called “ Nature; and the 
second the bright joy and love, which is 
called God. And in God these two are 
never separate : they can be so only in man’s 
inaccurate thought: and man can only think 
of God by means of separating them. But 
really if God were all of the one and none of 
the other, He would be unknowable. Which 
ever of the two He were, that would be what 
would “  B e but it would Be without know- 
ing itself so to be; and, consequently, with
out the power of rejoicing in the fact of 
so being.* For it is clear that if the origin 
be one, it can be one only subjectively in its 
own self-perception, or rather self-actuality; 
for in self-perception there is a real object- 
ivising. To all outside Itself it must present 
two sides. For all that we know, we come 
to know by means of contrast. No drama 
could be written, no interest in any story 
could be evoked, no fabric could be fashioned, 
save through the mediation of differences and 
opposites: good and evil for the drama; 
right and wrong for the story; warp and woof 
for the fabric. We may lay it down as an 
undeniable principle that, that which has no 
opposite principle or contrary, we do not say, 
cannot be, but cannot be known.

And what cannot be known cannot give 
delight; and what cannot know, cannot feel 
delight. We venture to affirm with Boehme 
— who though he does not say so in so many 
words, iyet constantly assumes it— that the 
highest and most worthy raison <T$tre of the 
exercise of any power is for the sake of 
attaining delight. Jesus Christ had His joy 
(John xv., n  ; xvii., 13); and in Heb. xii., 2, 
it is declared that it was for the joy that was 
set before Him He endured the cross and 
despised the shame. There is joy in heaven 
over a repentant sinner; and this indeed is 
the touchstone whereby the good of every

* We sadly want some term to express the distinc
tion between the actual and the conscious : “  Being,” 
and “ being conscious of ‘ Being.*” So long as man 
knows only one plane of consciousness, of course, 
this want cannot arise; for the actual and the con
scious are then co-extensive terms. But as soon as the 
idea of more than one plane is attained, the necessity 
presses. We feel the want of some modal expression 
to convey “  I am and I know that I am.”

thing is tested both on earth and in heaven ; 
and the best, the holiest, the divinest, is that 
which gives the highest and purest joy, the 
deepest and most lasting delight, to the 
largest and most loving heart.

B .— T H E  V IE W  O F  T H E  P R E S E N T  W R I T E R .

While Jacob Boehme emphasises rather 
the delight of God in the spectacle of His 
own perfections as He beholds them mani
fested in His own self-differentiation, it seems 
to us that there is another side of the truth, 
to which attention ought to be drawn. We 
may be quite sure that if God rejoices in His 
works, His works must themselves be capable 
of joy in their own Being in Him. This is 
of course self-evident; but what does need 
to be shown is how, and where, evil, or what 
we feel now to be evil, comes in, in this 
scheme. We should have no difficulty if all 
were good : if God had made us with all that 
we want supplied, and with no experiences of 
pain and sorrow. Then His joy in Himself 
as seen in His works, and our joy in our 
being in Him, would be so immediately 
apprehended, with nothing to suggest the 
slightest doubt about it, that there would have 
been no need for a single word of indication, 
or proof, to have been said. Yes : and here
in lies the very explanation we are seeking: 
for that of which we are never moved to say 
a word is not a thing that we estimate in the 
highest possible manner, and value as a great 
source and cause of joy.

In every problem there must be something 
granted, or no conclusion can be arrived at. 
Here the assumption is that, for us, con
sciousness is only attained through experience 
of contraries. Why God has made us so we 
cannot say; but that it is so our constant 
experience must surely have long ago proved 
to us. If  this principle can be upset, then 
the whole of the philosophy here set forth 
falls to the ground : but if it be true, then it 
is, we affirm, adequate to afford a complete 
explanation of why evil seems to us to be, 
and to justify, in the fullest degree, the ways 
of God with man.

At this point, the problem of the raison 
d'etre of manifestation touches the cognate 
problem of the raison d'etre of e v il: for it is 
our contention that only through the agency
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of this second power, which when we contrast 
with good we call evil, could the good and 
joy, which we affirm as being the raison d'etre 
of manifestation, have been achieved. For 
joy is not joy if not conscious of itself: and 
although we may say that is possible to be 
good without being fully conscious of the 
fact, we cannot say that it is possible to be 
joyful without being conscious of the fact. 
Good we may call the state, and joy is the 
feeling which arises when the good knows 
itself consciously as good.

We read in the Story of the Creation of 
Man in Gen. i. and ii., that the Adam of the 
sixth day was in his Makers sight, very good 
(i., 31): but in chap, ii., 18, we find that he 
experiences a sense of loneliness which God 
declares is not good. To understand the 
real significance of the whole teaching of this 
most ancient story, and of the introduction 
of evil into the world, it is important to bear 
in mind the mystical interpretation of the 
incidents and personages. We see here then,
I suggest, man in three states, highest, half
fallen, and fully fallen. In the highest, the 
Adam is a two-in-one; as is hinted to us by 
the pronouns in chap i. 27, and v. 1 ;  and by 
the obvious consideration that, since woman 
was subsequently taken out of him, she must 
at first have been one with him in an interior 
way. This Adam of chap, i., then, is in his 
Maker’s sight, and, therefore, in very actuality, 
very good; perfect and complete. But, as 
we have been urging above, it is one thing 
to Be good in actuality, and quite another to 
be conscious of the fact, so as to be capable 
to feeling joy in the fact. Adam is good as 
to fact: but as to consciousness he feels 
alone. That is— as we have said— having 
had no experience of any different state, he 
could not rejoice in being what he was. He 
was incapable of finding joy in the close, 
intimate, spiritual union with his bride in the 
heavenly order; and indeed seems to have 
been unaware of any presence within him. 
Naturally, when he looked for companionship 
he looked without, outside, himself; and as 
the companion was within, he naturally failed 
to find anyone, and so felt lonely. It is not 
— mark this well— that he was lonely as to 
actuality ; but that he felt lonely as to con- 
sciousness: which is a full illustration of the 
principle we are here contending for, viz.,

that to appreciate a state of actual blessed
ness you must have experienced a state of 
less actual blessedness; that is, must have 
experienced some loss.

To remedy the apparent loneliness, God 
deprives man of that highest state which, 
having, he had not appreciated; and woman 
is taken out of man and separately organised. 
The real loss is to him, at first, apparent 
gain; for he has lost what he knew nothing 
about, and gained what he can know; be
cause he has now an experience to contrast 
with it, viz., the now past experience of loneli
ness. But the first joy in the conscious and 
visible companionship is soon disturbed by 
the ever growing realisation of something 
lacking. It was probably not a fully under
stood feeling of dissatisfaction, but a growing 
feeling of dissatisfaction which, at first, it 
would be hard to account for. All analogy 
teaches us that in a lower state we lose the 
memory of what we experienced in the higher, 
though in the higher we may retain a recol
lection of the conditions of the lower. But 
what is not clearly seen in all its full signifi
cance may yet often be strongly felt as a 
pressing sense of something lacking, we know 
not quite what. We need not pause to en
quire how the idea was first suggested to the 
pair that, by the very companionship which 
they had gained, they had lost their oneness. 
It is easy to see the drift of the story, which 
has been indicated by many a divinely illu
minated mind. Just as at first the Adam 
should have appreciated the companionship 
in unity, so now the separated two should 
have appreciated the unity in companionship. 
Love requires two to be one : but conscious
ness of love requires one to be two. So then, 
as the first straining was towards separation, 
the second straining is towards uniting. And 
just as the separation was accomplished by a 
loss, a fall, so the attempt to attain the uniting 
is accompanied by a second loss and fall. At 
the first loss, God throws man into a state of 
sleep (from which it is never said he awoke); 
and before the second fall, God warns man 
that a further change in state will be a death. 
Yet so strong is the yearning towards a union 
which they shall be capable of knowings that 
they accept the knowledge, even though it is 
of a good and of an evil, and will result in a 
death to Edenic conditions, and a fall to
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earthly flesh conditions. And now we poor 
fallen creatures can neither be truly one nor 
truly two. Companionship is marred by the 
longing for union, and union rendered in any 
true sense impossible by the conditions of 
our dead-alive bodies.

Nevertheless is it clear that all this story of 
Fall has a raison d?ttre and justification. The 
problem is— man is good but does not know 
it. He can be made to know it only by know
ing its opposite, evil. But how are we to get 
evil, when the one Cause and Source of all is 
good ? The answer is— Evil never really is 
at all. Man dreams it. He is thrown into a 
sleep in which it seems to him that woman is 
taken out of him, and separated; and after- 

• into a deeper sleep, called death, in which he 
has a nightmare of a unity sought to be at- 
through the flesh instead of through the 
spirit; the issue of which false unity in the 
state of death is to subject him to his fleshly 
self, set him struggling with and against his 
brethren, first for the possession of woman, 
and, when that natural lust is exhausted, then 
for the possession of wealth, power, ease; 
any and everything that his fallen self-con
sciousness is capable of appreciating as at
tractive. But this takes place only in the 
state of death. Sin never enters into Life. 
Could man but know and see life, true life, 
sin could not longer have any power in, or 
over, him. The All-good has never intro
duced evil into His world, only into man's 
death-world. And from the moment of his 
touching this deepest deep, commences the 
work of grace which is to end the nightmare, 
and break even eventually the Edenic dream, 
and restore all things as at the first; only 
with this gain— that, when now restored as at 
the first, man will be, as a consequence of all 
he has seemed to have experienced, capable 
of the highest and clearest appreciation of, 
and delight in, the goodness of the Paradisical 
or Heavenly state.

For as his struggles for union here teach 
him— by the fact that the best he can get 
fails to perfectly satisfy him— what is not true 
unity, so they necessarily guide him towards 
the perception of what is : and when the two 
in form can become one in heart and love 
and aspiration, and trustfulness, then is 
attained the true earthly marriage, which 
annuls the second fall into death; and the

Lord will give back the lost Edenic state 
whereof oneness in spirit with duality of form 
is the characteristic, and the organs of the 
fleshly death-state are no longer required. 
And— though more mysterious— yet we be
lieve that, still further, when the Edenic pair 
come to feel more united in the love of 
divine good than separated by the differing 
bodily form, which when in Eden they wear, 
then comes “ The Marriage of the Lamb,” 
when the human selfhood, that felt the lone
liness, opens its eyes to the truth that it was 
blind to before, and sees itself joined .to the 
Lord in one Spirit ; and having now known 
what it was to be separated from its Source 
and Cause, can feel now, what it could not 
feel before, the conscious delight of that 
highest good,* and the joy of the divine state 
of “ perfected into one” (John xvii., 23).

Thus we suggest that the raison d'être of 
Manifestation, the something conceivably 
desirable accomplished by the One putting 
Himself forth in Creation, is, first, as Boehme 
teaches us, that the Divine One may delight 
himself with the spectacle of His own per
fections, as he beholds them in self-contem
plation thus melodise and play and operate. 
But secondly, we say also that God's joy in 
His operation involves that His operation is 
a joy also to His creatures, and that He joys 
in their joy ; just as, when perfected, they 
joy in His. That, therefore, Creation is not 
only a causing to Be in God’s consciousness, 
but involves the giving to the creature the 
faculty of being conscious o f Beings and of 
being joyful. But this end can be attained 
only through the instrumentality of evil as a 
state of experience in contrast with good ; 
out of which experience of contrast can alone 
come the power to consciously know and 
rejoice in the state in which God by the act 
of creation places His creature. The further 
working out of the principle, and a fuller 
explanation of our meaning in speaking of 
evil as a nightmare dream in a state of death, 
must be reserved for the following chapter.

G .W .A .
[To be continued.]

+  +

T he fifth volume of the H u m a n ita r ia n  is chiefly remarkable 
for a paper by Dr. Carpenter upon “  The Food of the Future * 
which represents the vegetarian theory from a standpoint wbicn 
the ordinary vegetarian would scarcely be in a position to 
countenance.
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Suggestions from tbe Compound 
penbulum.

HS a further clue to the mode of study 
suggested in my former essay a 

brief paper may here be appropriately 
added upon a few lines of thought arising 
from a consideration of the phenomena of 
the compound pendulum.

There are many forms of the instrument, 
the one here described being one of the 
simplest. It consists of a wooden table, 
through which two holes are cut. The 
pendulums, wooden rods about 3|feet long, 
pass through these holes and oscillate (on 
knife edges) at right angles to each other. 
The heavy weight attached to each pendu
lum can be moved up and down so as to 
alter the length, and thus the period, of 
the pendulum. Two small brass rods 
jointed together at one end are connected 
at the other with the upper part of the 
pendulums by universal joints. A vertical 
pen or needle passing through the angular 
juncture of these brass rods describes the 
figures produced by the instrument on 
paper or smoked glass upon the table. 
The figures vary according to the relative 
lengths or periods of the pendulums. They 
vary also according to the phase in which 
the pendulums are started, and they differ, 
of course, in size according to the ampli
tude of the oscillation. By the aid of 
appropriate mechanism phase and ampli
tude can be controlled so that any figure 
can be exactly repeated or slightly varied 
as desired. Harmonies (or symmetrical 
patterns) result when the pendulums swing 
either in unison or in any definite ratio of 
small numbers, such as 2 to 3, 4 to 5, etc. 
Unsymmetrical patterns, or discords, re
sult from other combinations. The pens 
are made of glass tubing, drawn out to a 
fine point, sealed with heat, and then ground 
down till the hole is just open. The tube 
is then filled with ink, and will trace the 
finest possible lines. In using the needle 
on smoked glass, the glass should first be 
smeared with rectified petroleum and 
smoked in a candle flame.

People will admire the figures described 
by the compound pendulum, and will

admit that they are beautiful, but they will 
generally ask what is the practical use 
of them ?

They take the typical politician’s view of 
things. These designs, he would say, are 
outside the arena of practical politics. He 
does not see that they will benefit the 
labouring classes, or lower the price of 
bread.

But he overlooks a Divine law of human 
nature, which is that “ man shall not live 
by bread alone.” These beautiful forms, 
if we have ears to hear their teaching, may 
become to us words that proceed out of the 
mouth of God.

It is not generally supposed that there is 
rigid scientific truth in the Divine law that 
man shall not live by bread alone. As a 
matter of fact, the statement is little be
lieved in. It is considered beautiful, no 
doubt, and possibly applicable (to the 
Devil) some 1800 years ago, but not strictly 
applicable to respectable society in the 19th 
Century. Bread is reckoned good enough 
for civilised people : they like practical 
things, not visionary ideas.

Now a visionary is literally one who sees, 
but the word has, rather unfairly, got a 
bad name. One who sees surely attains 
to a practicality of a far more potent kind 
than a non-visionary man ever dreams of* 
He sees, for example, that the words from 
the mouth of God, the laws of the pheno
menal world, by which God alone commu
nicates with man, are scientifically, and not 
simply sentimentally, essential to the life of 
man, quite as much as bodily food, and he 
profits by the perception. He sees that re
mote as the study of the oscillations of a 
pendulum may appear to be from the social 
problems of the day, that remoteness is 
like the remoteness of the lever end from 
the lever fulcrum— giving increased power 
for practical work.

A very great deal of the “  reform 99 
laboured at by so-called practical men and 
women at the present day —  men and 
women who pride themselves, perhaps, on 
doing whatever is nearest to their hand, 
fails in its object because of the delusion 
that practicalness means nearness of the 
hand to the work. In sweeping a room 
we do not hold the hairs of the broom.
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But in social sweeping the man who holds 
the broom handle is thought to be up in 
the air. The so-called “  practical” man 
cannot follow up the continuity of the 
broom and its handle, and that is why so 
many reformers, in their anxiety not to be 
“  visionary,”  involve themselves in a great 
deal of unnecessary energy, which is often 
entirely misdirected after all.

It is in the symbolism afforded by natural 
laws that we may learn secrets about the 
causes’of the phenomena of human nature. 
The metaphysical (in itself unknowable) is 
symbolized and expressed by phenomena, 
as thoughts and feelings are symbolized 
and expressed by words.

A great majority of people have a positive 
dislike to physical science. They say it has 
no human side, and they therefore permit 
a life-long neglect of one of the most im
portant factors of mental power. The 
scientific instinct with them becomes like 
an organ which from disuse has become 
rudimentary and powerless. They finally 
fail to appreciate any chain of scientific 
reasoning, and misunderstand the simplest 
scientific statements. The fault is not so 
much theirs as it is that of some of the 
orthodox exponents of modern science, 
who rigorously eschew any human aspect 
of physical phenomena, and thus lead the 
public into the belief that science is purely 
a branch of materialism. For that reason 
it seems to some people to be severed from 
all that they consider of practical impor
tance to inner human nature.

W e apparently want in the present day 
a kind of missionary to preach the gospel, 
of the unity of truth— not to reconcile 
science and religion, but to show that there 
is no question of reconciliation— to preach 
the At-one-ment of all law— to show that 
man is but an integral part of the universe, 
governed, not by similar, but by the same 
laws as govern the sun and moon and stars. 
And that, therefore, so far from physical 
science having no human side, it is the 
very book in which the universal truths of 
all being, man’s included, are written, in a 
language which all may read.

Pulsation is the form in which phenome
nal energy manifests itself. It is, so to 
speak, the voice of God. The laws of pul

sation operate in all force, not only in such 
forces as light, heat, electricity, and sound, 
but even in life. The brain, the heart, the 
lungs, the blood, and every organ in the 
body are regulated by the universal and 
immutable laws of pulsation. And pulsa
tion is the symbol of all metaphysical 
energy. The study of it means a kind of 
all-embracing revelation, throwing light 
not only on natural phenomena, but also 
on the arcana of human nature. It enables 
us to see ourselves objectively, even though 
as in a glass darkly.

Disease, mental and bodily, is radically 
an expression of the same laws as those 
that produce the discords of our compound 
pendulum. These pendulum discords more 
than resemble disordered human nature : 
they actually are the product and expres
sion of the self-same principle. The human 
organism is a compound-vibration mechan
ism, comprising, not two, but numberless 
pendulums. Healthy activity is harmony of 
vibration. Disease and insanity are a want 
of consonance of vibrations. For many 
thousands of years the Chinese have held, 
as they still hold, that “  a human body 
u represents a harmonic instinct, of which 
u muscles, tendons, nerves, arteries, veins, 
“  cells, etc., are all vibrating chords, pro- 
“  ducing various sounds and modulations 
“  of which the pulse gives the key and in- 
“  dicates to an observer, whether or no 
“  the harmony existing between the par- 
“  tides is perfect or otherwise.”* This 
view of disease, however crude and in- 
woven with poetic fancy, seems, broadly 
speaking, a rational one, affording a clue 
and starting point for medical science of 
more value, perhaps, than the discovery of 
many an unknown bacillus.

No doubt human organisation is not the 
only subject of harmonies and discords of 
vibration. The same laws might, of course, 
be traced in any of the phenomena of the 
organic world. Botanists say, for example, 
that the spiral form so much affected in 
plant life is the result of the combined 
forces of upward and outward growth,

* Lecture on Health and Disease read before 
the Scottish lodge of the Theosophical Society by 
“  M.D.," on January 9th, 1892.
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working* at right angles and producing a 
spiral motion exactly on the principle of the 
unison figures of the compound pendulum.

F i g . i .

S P I R A L  F O R M  O F  U N IS O N  F IG U R E .

Phenomena like these, however, are in 
themselves also symbols of human organi
sation, and here we are dealing rather with 
the climax of the symbol, with a view to 
accentuate the human aspect of the subject, 
which is what chiefly concerns us.

A casual instance of the principle of the 
compound pendulum in the human body 
is to be found in the affliction of stammer
ing, which results from a want of harmony 
in the action of various muscles which 
have to do with speech and voice produc
tion. All these muscles are necessarily 
obedient to the laws of periodicity. No 
muscle can contract except in accordance 
with those laws. Moreover, the nerve 
force which stimulates those muscles is 
also subject to the same laws. The want 
of muscular (and perhaps nervous) con
sonance that produces stammering is, 
therefore, a veritable compound-pendulum 
discord in the human organism, and so 
too, though sometimes less obviously, in 
the case of other ailments and diseases.

Insanity, there is good ground for be
lieving, is the effect of a discord of brain 
pulsations, and though the subject of brain 
periods may be a difficult matter for in
vestigation, what we do know confirms 
the necessity for harmonic alternations.

The discords of our instrument, it must be 
remembered, are not chance-medleys ; they 
are all the products of law, and obviously 
of the same law that gives us the har

monies. And if the human functions are 
dependent upon the laws of pulsation, 
does it not appear that the difference be
tween health and disease, whether of brain 
or body, is one of consonance and dis
sonance of periods, the same laws of force 
being operative in either case ? If this 
conception does not afford us a clue as to 
the best mode of ameliorating the con
dition of the insane, at any rate it leads 
us to see what it is that is wanting when 
the brain breaks down, and it teaches us 
how to maintain healthy brain action by 
conformity with the laws of pulsation in 
brain work.

The phenomena of the compound pen
dulum soon reveal the fact that a perfect 
harmony of periods cannot exist except 
theoretically. There is no such thing as a 
pendulum of perfectly uniform periods, 
nor can two pendulums be adjusted so as 
to be in perpetual harmony. It is on this 
principle that the most accurate chro
nometers vary. Therefore, a so-called 
harmony is only a less-discord than a so- 
called discord, and there is practically no 
boundary line between the two. The 
human organisation must undoubtedly 
have the same characteristics. There is 
no hard and fast line between mens sana 
and mens insana. It is thus scientifically 
demonstrable that, as is often said, every
one is a little mad. There is no absolute 
mens sana or corpus sanum.

But, speaking less strictly, there are 
certainly curves produced by our instru
ment which we recognise as harmonies, 
and curves which we consider discords. 
As far as our eyes can judge, the former 
look symmetrical and the latter unsym- 
metrical, so that we can form a sort of 
artificial boundary line between harmonies 
and discords, much as our doctors make 
artificial lines of demarcation between 
sanity and insanity, which boundary lines 
are recognised as sufficient by the law of 
the land. All the same it is useful oc
casionally to remind oneself that the 
boundary lines are artificial.

The compound pendulum exposes the 
heretical doctrine of the “ eradication of 
evil.” It would be as rational to talk 
about the eradication of the causes of
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discord in the instrument. Discord is 
averted by altering- the period of one of 
the pendulums until the balance of sym
metry is arrived at. May we not similarly 
say that soul-discords and body-discords 
are to be avoided by counter-action 
and not by fanciful ideas of eradication ? 
The evil of gluttony affords an illustration 
that will elucidate this. Gluttony would 
be universal if we all allowed ourselves by 
voluntary starvation to come to each meal 
in a state of ravenous hunger. W e avoid 
fierce appetites by the very frequency of 
our meals, which preserves an equilibrium

of moderation. W ho would think of try
ing to starve out hunger? Y et in the 
case of soul-hunger this is the very thing 
which some of us attempt to do. W e are 
beset with passions, cravings, appetites, 
which like gluttony we classify as evil. 
W e try to starve down these passions into 
non-existence, instead of seeking for those 
complementary desires which would re
solve our discord into harmony. This 
new harmony will mean new character, as 
our compound-pendulum curves acquire a 
new character as they pass through dis
cords on to fresh harmony.

Harmony (5-3). Intermediate Discord.

F i g . 2.

(Harmony (7-5).

P R O G R E S S I O N  F R O M  A  H A R M O N Y  T H R O U G H  D I S C O R D  T O  A  N E W  H A R M O N Y .

The common idea ot resisting evil seems 
to correspond more with an attempt to 
actually stop the supposed discord-producing

F i g . 3.

d i s c o r d ' n o t  a v o i d e d  a l t e r i n g  a m p l i t u d e

O F  E I T H E R  O R  B O T H  P E N D U L U M S .

motion of one of the pendulums. This is 
what the ascetic actually does, and his “ dis
cords ” becoming, as it were, ever smaller 
and narrower, lead him to the vain hope that 
they will at last fade away and leave harmony 
pure and simple.

It is suggestive in this connection to notice 
that necessarily in a compound-pendulum 
mechanism any restraint upon one pendulum 
manifests itself in an alteration throughout 
the design produced. Hence the injury 
done to the whole mental character, as 
already remarked by the neglect of one im
portant factor of its healthy harmony, such 
as the free play of the scientific faculty.

The sayings of Christ are never realised so 
much as when their mystical meanings are 
discovered. It is because of their mystical 
sense that they have had such power in the 
world. It is their soul, and even though 
unseen it has given them life. Christ’s advice
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is u take up thy cross.” One mystical mean
ing of this is beautifully brought out by our 
instrument. The separate vibrations of the 
pendulums, being at right angles with each 
other, form a cross. In as far as the motions 
of the pendulums take up the cross, we get 
harmonies. Thus the harmony of unison 
may be diagramatically represented thus:—

I
I

That of 2 to 2 would be represented thus :—

of 3 to 2 thus

j j
> i ~
I I

and so on, while a discord, such i f  to 2% 
would be rendered thus:—

- I .i i

The cross has not been taken up. It is 
imperfect. Thus in human 11 discords ” there 
is always a lack of completion, and the 
remedy consists in developing and extending 
some neglected faculty or impulse.

And the cross must be taken up daily. 
It is not a process that can be done once for 
all. In each changing state on which we 
enter we mu%t re-correct the new tendencies 
to discord arising from the want of full devel
opment of some new desire or aspiration.

We all know that each of us has prejudices 
against this, that, and the other style in art, 
and music, and literature, against this, that, 
or the other view of theology or politics, and 
so in every department of thought. To take 
a concrete instance in art : one man perhaps 
admires only realistic pictures, another only 
admires suggestive treatment, the impres
sionist style. Each knows, or ought to know, 
that plenty of good artists admire the style 
that he is unable to appreciate. That style 
is at right angles to the line of his principal 
inclinations. It is the unacquired com
plement of his then state. He should take 
up the cross by cultivating admiration of this

unappreciated style of art. The result on his 
character will be just what the result is on 
that of the compound pendulum curves when 
the cross is taken up. He, as they, will in fact 
acquire new character. He will cast off the 
old man and put on the new. As in w Tfee 
Chambered Nautilus,”
“  Y ea r after year beheld the silent toil 

Th at spread its lustrous coil,
Still as the spiral grew ,

H e left the past year's dwelling for the new, 
Stole with soft step its shining archway through, 

Built up it’s idle door,
Stretched in his last-found home and knew the 

old no more.

Build thee more stately mansions, O  my soul. 
A s the swift seasons roll,
Leave thy low-vaulted past.

Let each new temple, nobler than the last,
Shut thee from heaven with a dome more vast, 

Till thou at length art free,
Leaving thine out-grown shell by life’s unresting 

sea.”

Our compound pendulum also tells us in 
Nature’s clear language that evil does not 
consist in the mere performance of any par
ticular acts, for the self-same process of short
ening or lengthening one pendulum may pro
duce either discords or fresh harmonies.

One of the most suggestive of the many 
vistas of thought opened out by a considera
tion of the phenomena of the compound 
pendulum comes into view when we study 
the varied figures which result from the same 
combination of periods started in different 
phases. It is noticeable on doing this, that

Fig. 4.
T H E  S A M E  F IG U R E  IN  D I F F E R E N T  P H A S E S

______________ (5-3> 3-2) .*_____________
* Much of the beauty of these and some of the other 

figures is necessarily lost in the process of reproduc
tion.— C.E .B .
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the same figure is really produced, but that 
an alteration of phase, as it were, twists it 
round, so that it is seen as if from a different 
point of view. A concave shell would, of 
course, assume a totally different appearance 
if seen first from above, then obliquely, and 
then edgeways. The real shape of the shell 
can only be estimated by viewing it from all 
points. So, too, the real form of the vibra
tions of any given combination of pendulum 
lengths can only be properly judged by see
ing it in all its phases, by making it turn

round till we have seen it front-ways, side
ways, and every way. This may be done by 
describing a number of phases showing these 
different aspects. The series must then be 
placed in proper order in a zoetrope, when 
the effect is that of a revolving figure appar
ently of three dimensions, and thus we gain 
a true idea of the real form. Two phases at 
appropriate intervals give similarly an effect 
of perspective when the figures are viewed in 
the stereoscope.

F i g . 5.

S L IG H T  D IF F E R E N C E  O F  P H A S E  P R O D U C IN G  S T E R E O S C O P IC  E F F E C T  (3-2).

Here is another striking symbol of human 
character. Biographers rarely make us ac
quainted with the real man whose life they 
attempt to delineate, because of the difficulty 
which any one writer must have in viewing 
his subject from all standpoints. Some of 
the more intricate designs of the compound 
pendulum appear confused when the phase 
is such as to cause much superposition of 
various parts, and human character is, no 
doubt, often misjudged in a similar way.

Further suggestions arise from this dis
covery that our patterns are plane projections 
of a virtually three-dimensional form, for 
which it will be necessary to explain a little 
more fully the stereoscopic representations 
already referred to.

When a piece of spiral wire is held in a 
beam of light it casts a shadow which varies 
according to the position of the wire. These 
varying shadows are each a plane projection 
of the three-dimensional spiral. The images 
formed on the retinas of the two eyes when 
we look at the wire itself are similarly plane 
projections, differing a little according to the

relative positions of the two eyes. If now 
we could trace two of the shadows, coinciding, 
in their relative variation, with the two differ
ing plane projections cast on the retinas of 
the eyes when we look at the wire itself, we 
should find, on adjusting these two tracings 
in the stereoscope, that the effect would be a 
three-dimensional figure, resembling the wire 
itself and not its fiat shadow. If we could 
not see the wire, but only its various shadows, 
we might, by means of the stereoscope, prove 
that the shadows were caused by a three- 
dimensional spiral. In the same way the 
two-dimensional figures of our instrument, 
when seen in their different phases, evidence 
the unseen existence of a kind of "  virtual ” 
three-dimensional form.

The principle of symbolism is that all 
phenomena of the natural world are like plane 
projections of a world of higher dimensions, 
and this phenomenon of the stereoscopic 
compound-pendulum forms illustrates the 
conception. As a picture is a two-dimen
sional projection of a three-dimensional ob
ject, so natural phenomena are three-dimen
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sional projections of higher dimensional 
realities. It is in this way that symbolism 
enables us to see the invisible through the 
visible, as the intangible three-dimensioned 
form of the compound pendulum curves is 
made manifest by the stereoscope.

The reason that the mechanism of the 
compound pendulum is here selected as an 
introduction to the investigation of the laws 
of human organisation is that the machine, 
while governed by the same laws as the 
human body, is so much less complicated 
than that intricate organism. We learn more 
of an artists method by studying his sketches 
than his more finished work. The manifesta
tions of the great Artist’s work are also more 
easily comprehended when attention is un
distracted by the enormous number of com
plications of the simple principles of pulsation 
which become incidental to the evolution of 
an intricate organisation. Our instrument 
shows us the outline, or rough sketch, of the 
principles of being. From general principles 
a great deal may be deduced about particu
lars, while the attempt to ascertain principles 
by laboriously joining together our fragmen
tary knowledge of microscopic details is al
most sure to lead to wide error. The most 
trifling deviations from accuracy in the study 
of each detail accumulate into grave mis
apprehension when taken as a whole. A 
man blindfolded on a plain seems to himself 
to take each step in a straight line, and might 
thence infer that his whole course was straight, 
whereas he would probably be tracing a 
curved path, of which the deviations at each 
step would be so slight as to be imperceptible.

Some will object to the symbolic method 
on the ground that everybody gets different 
meanings from the same phenomena. Would 
it not be as reasonable to object to the blood 
in our own bodies, from which each gland 
derives a different secretion ? Are we to 
complain of the emptiness of a storehouse on 
the ground that its contents are so numerous 
and so varied ? The few suggestions here 
brought forward from a consideration of the 
compound pendulum do not claim to be 
exhaustive. Probably everyone who took 
the trouble to reflect could deduce some 
meaning that would be different. Possibly 
some would be conflicting. From the blood 
are derived both sugar and salt, acids and

alkalis, but it would scarcely be logical to 
add that therefore the blood contains none 
of these; therefore, rather it contains all, 
each having its own virtues and office, each 
complementary and subservient to the general 
harmony of organic life.

CH ARLES E. BENHAM.

Ube Sleeping JSeautp of Zion.

A  L E G E N D  O F  M O U N T  E V E R E S T .

In the following serio-comic Tale,
1. T h e  K n ig h t  represents the modern Science of Mathe

matical Psychology.
2. T h e G r e e k , the Spirit of Aestheticism, of superficia

adornment, of getting things to seem right for the present 
without reverence for the Past or care for the Future.

3. Z o ro aster , the leaders of Parsee Reform in India.
4. T h e  P r e l a t e  is S. Thomas the Doubter ; supposed to be

revived in Bishop Colenso.
5. T h e  G ia n t  is Thor, the Thunderer ; and represents the

old Religion of Meteorology, of the Science of mere 
physical phenomena.

6. T h e  D ruid  is the National Spirit of England.

IR  T R IS T R A M  heard o f the famous beauty 
o f Zion, and fell in love with her b y report. 
H e set out to seek her. T h e first person 

whom he met was a Greek, who accosted him—
“  Ho, stranger Knight, now what seek’st thou ?

And to whom may thine errand be told?”
“  I am seeking the Beauty of Zion ;

I am longing her charms to behold.”

G reek—
“  The Beauty of Zion ? Thou dreamest!

She lived in the great days of yore.
She has lain in her grave for ages ;

Twenty centuries, fully, or more.”

Sir Tristram—
“  Nay, say not such words ! thou blasphemest.

On her birth-day the All-Father said 
She was born to be ever immortal.

The Beauty of Zion, dead ?”

G reek— ** The Prophets o f W estern Asia did in
deed predict immortality for her ; but they were 
only local oracles, and fallible, as all such. The  
great God Pan promises immortality to no indi
vidual man or race. And what does it matter ? 
Fair Iris, the-ever-living, is alw ays ready to bring 
fresh m essages from the go d s.”

Sir Tristram— “  I care for no fresh m essages ; 
I love the Beauty of Zion. I f  she be dead, pray 

•  show me her tomb, that I may slay m yself thereon 
as an offering to her manes.”

G reek— “  I know nothing of old tombs : I wor
ship youth and living power. But here comes one 
who m ay perhaps know that of which you ask.

VOL. II. M
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Here, you old Jew, cóme and show this gentleman 
the w ay to the tomb o f  your ancestral P ast.”

The Greek then retired, and when he had gone 
out of hearing, the Jew said—

“  Sir Knight, did they venture to tell thee 
The Beauty of Zion is dead ?

That adds one more to the slanders 
Th ey have heaped on her desolate head.

Then he went on to say that—
“  The Beauty had a very delicate origanisation, 

and was therefore obliged to live under a strict 
law. She made a mistake about some trifle o f 
domestic duty : held her needle or her distaff 
wrong, and pricked her finger, and fainted. But 
it is promised that she shall revive some day.”

Sir T .— M W here is she ?”
O .J.— “ A t the source o f the River Sabbation 

that runs through the Desert o f Life.”
Sir T .— “  H ave you been up there to seek her?” 
O.'J.— “  W e float down the stream trusting to 

G od.”
Sir T .— “  W hy do you not row up the stream 

and look for her ?”
O .J.— “  It is contrary to our H oly Law  to touch 

an oar on the Sabbath.”
Sir T .— “  And on week-days ? ”
O .J .— u  On week-days w e land, and attend to 

our merchandise.”
Sir T .— *f How do you expect to find her ? ”
O .J.— “ W e know not. She will be brought 

back in God’s good time. _ It must be so ; the 
rainbow was to be a perennial token that God 
will interfere, by a miracle, to save her at last.” 

Sir T .— “  Miracle ? This is the 19th Century. 
I f  man wants miracles done, he must do them.” 

O .J.— “ You are, then, an unbeliever?”
Sir T .— “  Not in the least. I believe most firmly 

that the All-Father works by Law , and leaves con
juring tricks for us, His children, to amuse our
selves and puzzle each other with, on condition 
that we study His L aw s.”

The orthodox Jew looked very much shocked, 
and, as he saw a Reform Jew coming along, he 
took his leave. Sir Tristram courteously stopped 
the new-comer, and repeated to him what he had 
heard.

Reform Jew— “ Fainted because she had pricked 
her finger ? Tw addle ! She did not even know 
she had pricked herself, till a  timid old Rabbi 
happened to notice that she was bleeding, and 
bustled forward to bind up the microscopic wound. 
She fainted o f disgust at finding herself mauled 
about by a man o f breeding inferior to her own. 
But it is promised that she will revive when she 
is kissed by any man brave enough to reach her.” 

Sir T .— “  If that is the remedy, I feel called 
upon to become the physician. H ow does one 
reach her ? ”

R .J.— “ She is up in the Him alayas, near the 
source o f the Sacred River, Sabbation. Just at 
the height where the climate resembles that o f 
England, there is a  grove of oaks, and she lies 
asleep among them. I wish I were free to seek 
her ! But I have a duty to my brethren, the 
People of Israel ; I must not part from them too 
far or for too long, for if all we strong ones leave

them, what will happen to them ? God speed 
you, Sir Knight, I half envy you. Let me, at 
least, show you the w ay to our Sacred River and 
help you into a  boat.”

Sir Tristram rowed vigorously up the stream, 
passing through an arid desert. He saw, on the 
bank, Zoroaster, sitting mournfully by a  heap of 
rubbish. He crossed his oars, and asked—

Sir T .— “  W hat, in the name o f all that is holy, 
are you doing there ?”

Zoroaster— “  W atching the remains o f the S ac
red Fire. It is nearly extinguished. Everyone 
who passes throws on something which chokes 
instead of feeding the flame, and I fear it will soon 
die out.”

Sir T .— “  Well, why do you not clear it off as 
fast as it is thrown on ? You only want a little 
encouragem ent; let me help you.”

Z .— “ Who are you? H ave you a right to carry 
the Sacred Flame ? A re you o f Persian origin ?”

Sir T .— “  Never piind who I am. I am a loyal 
Knight, whose motto is, * Serve God and fear no 
man.’ I do not claim to carry the Flame ; but 
surely there is no more desecration in allowing 
me to clear extraneous matter off than in letting 
all sorts o f degraded Parsee canaille throw it on.”

Then, springing ashore, he began scattering 
the dust which had been piled up. Zoroaster 
joined him, and they soon saw the Fire appearing 
from under it.

Sir T .— “  That is right. Keep your courage up. 
I hope you will have it burning nicely by the time 
I come b ack .”

H igher up the River, one sat on the bank, 
wearing the garb o f a Christian Prelate. Across 
his knees lay the Scroll o f the Pentateuch which 
he was studying with anxious care. His face 
was very sad, and Sir Tristram, hailing him, 
asked if there was anything he could do to assist 
him.

Prelate— “  I am the Apostle o f Rational Doubt. 
I love Jesus none the less because I cannot be
lieve all the fables narrated in His honour by 
those who knew Him not. I stayed with the 
other Apostles till Saul o f Tarsus came into our 
midst and made life impossible for m e.”

Sir T .— “ Saul o f Tarsus ! I f  it is he who is 
annoying you, remind him that, when hystero- 
epilepsy has once reached the pitch o f homicidal 
mania, as his did in the days of Stephen, the only 
satisfactory proof the patient can ever again give 
o f being convalescent is to keep quiet and not 
worry sane people.”

P.— “  I don’t want to say that to him,” meekly 
replied the Prelate. “  I only want him to leave 
me alone. W hen he floundered into our com
munity, I went to seek out the savage heathen, 
hoping to teach them a little decency and mercy. 
I found them, however, much better than I ex
pected, and should be well content to live with 
them and for them. But the disciples of Saul will 
not leave me in peace ; they threaten to starve 
to death my wife and my little ones, in revenge 
because I will not believe that it can be essential 
to religion to hold opinions on Natural History 
which are contrary to the facts o f N ature,”
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Sir Tristram sprang1 ashore.
Sir T .— “  Have you writing materials at hand?"
The Prelate produced them from his satchel. 

The Knight wrote a letter to some o f the great 
ones of the earth, saying, “  Minister to this man’s 
necessities, and defend him from persecuting 
maniacs ; and, if you find you have reason to re
pent doing this, I will repay what you have given 
to him.” Then he got back into the boat and 
rowed on.

Sir Tristram rowed on, and the river grew  
narrow. Presently a gigantic figure loomed be
fore him on the bank. As the Knight drew near, 
the Giant lifted a mighty hammer and held it over 
the boat, saying—  *

Thor— “ I guard the approach to the tomb of 
Queen Freya. No one may desecrate it. Turn 
back, or I let my hammer fall on your head.”

Sir T .— “  Keep your mountebank tricks for 
strangers, T h o r ; we, o f the family, are not im
pressed by them,” said Sir Tristram, making a 
private signal.

Thor— “ Who are you ? Do you know the pass
word o f Odin ? ”

Sir T .— “ The Rainbow is a bridge by which a 
brave man can reach the abode o f the gods on his 
own feet.”

Thor’s hammer dropped by his side.
Thor— “  Pass on,” said he, “ you will not dese

crate the tomb of Queen Freya.”
Sir T .— “  Don’t be a fool, Thor. You, one of 

ourselves, a son of the Asa Race, to talk of tombs 
of the Immortals ! You ought to be ashamed of 
yourself.” And Sir Tristram rowed on.

The river led up to the Himalayas ; and, at the 
foot o f the highest peak, it became too narrow for 
navigation. On one side was a precipitous cliff, 
but on the other the bank was low. The Knight 
landed, and, after mooring his boat, prepared to 
walk up-stream. But a shining Angel stood on 
the bank, barring his progress with a glittering 
sword.

Angel— “  I am the Angel who wrestled with 
Jacob. No man passes here until he has forced 
me to tell my name.”

Sir T .— “  May I venture to say, first, that the 
weapon in your hand does not look to me very 
r e a l; and I am sure you have not the least inten
tion of killing me. It may be a useful toy to 
frighten cowards with ; but then, if I were quite 
a coward, I should not be here.”

The Angel smiled, and the sword turned into 
an olive branch.

S irT .— “  Thank you. Now wecan talk seriously. 
You say that'you wrestled with Jacob. Tradition 
tells that you wrestled so hard as to lame him for 
life. Now, I am not more afraid than another 
man, either o f wrestling or of being lamed, if  so it 
must be. But please to notice this. Jacob was 
seeking to further his own interests, and doubtless 
it was well for him to have a check put upon his 
greed. But I seek to revive the Beauty of Zion ; 
and I do not see how any aim of yours can be 
furthered by weakening me.”

Angel— “  T ry  to guess my name.”
Sir T .— “ Hqw should I know who you are?

Most people call you the Angel o f Retribution. 
W esley thought your name must be Love. I hardly 
think he can have been r ig h t; for all forms o f 
Love, from the highest to the lowest, are con
secrated in heathendom. You are not Love, yet 
I think you must include Love, somehow, for 
you cannot be anything ¿ess good than paganism 
knows of.”

Angel— “  I am the Angel of Rhythm. I teach 
men to seek the Eternal by attending to the things 
o f Time, to each at its fitting time ; and to do the 
will of God on earth as it is done in the heavens ; 
by due sequence and periodic alternation.”

The Knight fell on his knees and bowed his face 
to the earth. “  Mighty Angel,*’ he said, “  teach 
me to know thee, and not in name alone. I seek 
the fair daughter o f Zion ; but if the time be not 
come for her to be given to the Gentiles, oh ! slay 
me rather than that I should touch her with sac
rilegious hands.”

The Angel lifted him up.
Angel— “  Pass on,” he said, “  we shall meet 

again.” Then he vanished.
Sir Tristram walked on, following up the stream, 

and always climbing higher and higher up the 
mountain. The path rose steeply, and he saw 
the River far below him. At last he was stopped 
by a blank wall a rock. On his right was a bare 
slope o f rugged stones ; in front of him the in
accessible mountain-side ; on his left an awful 
chasm wherein the River ran. Beyond the River 
he saw a grove o f oak trees ; and there, he knew, 
was his destined goal. But how to reach it ? 
Over the River and in front o f the rock hung a 
mass of mist, veiling he knew not what. A  false 
step, in that thick fog, might be fatal. As he 
gazed, pondering, the sun came out from a cloud 
behind him, and he saw a Rainbow on the face of 
the mist. “  The Rainbow is the bridge by which 
the brave soul reaches the gods,” thought he ; 
“  I can but t r y ; if  I am dashed in pieces, why, 
‘ thus the brave man sees Jumala,’ as the Finns 
say.” He walked on ; and the Bow disappeared. 
But when he reached the spot where he had seen 
it, he perceived what had caused it. The River 
sprang from that place, and was, at once, broken 
into a  mass o f spray by striking on a ledge of 
rock. Commending his soul to Odin, he stepped 
on to the ledge, whereon he crossed easily to the 
other side o f the chasm.

On approaching the grove, he saw a Druid, 
holding a golden sickle.

Druid— “  I guard the repose of the Mistletoe- 
Queen ; no one passes here, unless he can read 
the token of the Mistletoe.”

Sir T*— “  W e find the germ of the Future, when 
we go back to where a branch, in the Past, 
divided into two twin tw igs.”

Druid— “  Pass on ; you will not desecrate the 
home of our Queen.”

In the midst of the grove was an open clearing ; 
and in the centre of it stood a magnificent oak, 
on a branch o f which grew  a Mistletoe. Just 
under it lay the Beauty, asleep, with a dry hazel 
wand beside her, as it seemed, just dropped from 
her hand, He had never seen her before ; yet he
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had known her all his life ; and, he now thought, 
he must have loved her in some former stage of 
existence. He knelt beside her, and awoke her 
by kissing her hand.

“  The Beauty arose in a fury,
And to strike hifn she lifted her wand ;

But she started  ̂and stood in amazement;
It had burst into leaf in her hand."

Then he told her how he had sought her ; and 
w h y ; and he pursuaded her to return with him to 
the world o f living men. He threw round her a 
veil which had fallen from her in her sleep ; then 
he cut down the Mistletoe and placed it on her 
head.

W hen they came to where the Druid still stood 
on guard, Sir Tristram said— “  You may melt 
your sickle into coins ; for you shall never cut 
down the Mistletoe again, now that it is on the 
brow o f the Queen.” But she raised her veil for 
a m om ent; then, picking off a spray, she handed 
it to the Druid, saying—

“  My old foster-father, I love thee ; I will give 
thee a spray from my crow n.”

She invited him to come back with her to the 
world of living men. Then all three crossed by 
the ledge and walked down-stream to where the 
boat w as moored. A s they drew near the spot, 
the Angel appeared, with the olive branch in his 
hand. The Knight said—

“  I bring the Beauty o f Zion ; yet if the time be 
not come for her to be shewn to the Gentiles, take 
her back, O mighty Angel, to her grove, and let 
me go  on my w ay alone.”

But the Angel, smiling, took a hand o f each and 
joined them. The Beauty said—

“  O Angel of Rhythm, my brother,
Come and sweeten the sad world with me."

A ngel— “  Pass on ; we shall meet again .” And 
he vanished.

Then they two and the Druid got into the boat, 
and began to glide down the River Sabbation, as 
men had done in the ages that were past. The 
Beauty said—

“  Sir Knight, thou hast waked me from a living 
death ; yet even now I know not thy name.”

Sir T .— “  My name, fair Queen ! it is lost and 
forgotten ; I left it behind me in the mountain ; 
I will have no name henceforth, but that o f Con
sort o f the Beauty o f Zion.”

A s the boat passed Thor, the Knight stopped it 
and said—

“  W ell, Cousin, do you think our Freya needs 
a  tomb ?”

But she, raising her veil for a moment, said—
“  K ing Thor, my kind guardian, my brother,

Come back to the live world with me."

Thor said he feared he might swamp the boat, 
or break a hole in it with his hammer. But he 
walked beside the stream, towards the world of 
living men, keeping pace with them as they rowed.

Zoroaster had the Fire burning brightly on a 
small portable altar. A s the boat neared him, the 
Queen again lifted her veil, and said—

“  Come, bringing thy Fire, my brother,
And brighten the dull world for me,”

And Zoroaster entered the boat.
The Prelate had returned to the bank o f the 

R iv e r ; though lower down than before and nearer 
to the world of living men. A  scroll lay across 
his knees. But his face was no longer sad ; for 
the great ones o f the earth had trusted Sir Tris
tram ; and he no longer feared for his children. 
The Beauty said—

“  Come, reading the Scroll o f the Prophets,
And bring Truth to the mad world for me."

But the Prelate was not o f the R ace of the 
Gods, and for him she lifted not yet her v e il ; 
wherefore he knew her n o t; but he followed her 
voice as one in a  dream.

A t last they reached the world o f living men ; 
and Sir Tristram called them round him that they 
might see the Beauty o f Zion who was also 
Queen of the North Country. He said—

“  Old Jew, who wast leaving her sleeping,
Young heathen, who thought she was dead,

See, h^re is the Beauty of Zion 
With the Mistletoe Crown on her head.

Oh ! Jew who didst boast of her Future !
Oh ! heathen who scoffed at her P a s t;

Dare you look in the face the Eternal ?
Has the Present a meaning at last ?

You, who passively trusted Jehovah,
You, who dreamed the Immortals could die,

Know you not that the living Valhalla 
Within reach of all brave men doth lie ?

Oh ! Daughter of Zion ! Immortal!
M y Goddess, my Queen, and my Bride ;

Show thyself to the world in thy splendour,
That world that believed thou hadst died."

The Beauty was about to raise her veil and 
reveal herself before the eyes o f living men, when 
a crowd o f Rabbis flocked around her to protest 
that, if  she were indeed a daughter o f Israel, she 
might not be betrothed to a Gentile. She turned 
faint and would have fallen, had not the Knight 
put his arm round her. The Reform Jew now 
came forward and declared the Law  o f her Being:

“  She turns faint at the touch of a coward,
But revives at a true hero’s kiss."

He called forward the Martys o f Israel who 
were hidden behind the Rabbis from the sight of 
living men ; and he bade them form a body-guard 
around the Queen. They said that they had had 
quite eneugh o f the consequences of allowing her 
to be handled by cowards ; and they, one and all, 
made a solemn vow that never again, for ever, 
should any coward come near enough to her to 
touch her.

The Knight said that that care must henceforth 
rest on him ; and he told how she had been already 
affianced to him by an Angel who had joined their 
hands.

The Reform Jew said that, by the Law  o f Israel, 
she might not marry one o f alien race.

Thor came to her left side and said—
“  In my religion it is a rule that whoever can 

conquer K ing Biora, Monarch o f the Woods, takes 
his pedigree along with his hide. All brave men 
are equals ; and I do not understand the idea of 
our Queen Freya being disposed o f according to 
parchment genealogies.”

Reform Jew— “  K ing Bear has only his own
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hide to lose ; but this Virgin is pledged to all the 
brave Martyrs, her brothers, who have suffered 
for her sake ; and I doubt whether she may law* 
fully give herself to a  Gentile.”

Zoroaster came in front of the Beauty, carrying 
his altar, and he said—

“ Suffer me to speak a few words, for I have 
liow taken for my motto— “  Serve God and fear no 
man." Sir Jew, I can see no logic in your position, 
if the man who helped me to revive the Sacred 
Fire is not the equal o f a Jew .”

R. J.— “ I do not dispute the merits o f this 
Knight. I am quite willing to admit him to be 
the equal o f Jews in general, and superior to my
self in particular; but every person o f Hebrew 
race owes a  duty to Israel.”

The Angel now appeared and asked—
“  W ho can tell my name ?”
All remained silen t; but the Knight fell on his 

face before the Angel. The Angel raised him and 
made him stand up, saying—

“ ,Knowest thou me ?”
Sir T .— “  Thou art He who beats time for the 

Orchestra o f Creation.”
The Angel lifted the veil o f the B e a u ty ; and, 

taking her hand in one o f his and the Knight’s 
hand in the other, he asked—

“  Does any man know cause or just impediment 
why these two should not be joined in Holy Mat
rimony ?”

No one spoke except the Reform Jew, who 
said, softly—

“  He who knows thee, mighty Angel, -has the 
same right to be called Israel as our father Jacob 
had.”

The Angel said again—
“  Whoever thinks he can show any just cause 

why they may not be lawfully joined together, let 
him speak now, or else, hereafter, for ever, hold 
his peace. And especially I charge you both that 
if you know o f any impediment, do you now con
fess it.”

A s no one spoke, he joined their hands, saying—  
M Whom God hath joined, let no man attempt 

to put asunder. Go forth and teach mankind to 
seek the Eternal by attending to the things o f 
Time, to each at its due time ; and to do the Will 
o f God on earth, as it is done in Heaven, by 
rhythmic alternation o f contrary motions.fi

Then he vanished; and the M artyrs o f Israel 
congratulated Sir Tristram, and declared that 
they gave their sister willingly to him on whose 
behalf the Angel o f Israel had revealed himself to 
living men. If the Rabbis said anything, their 
speech hath not remained upon record. Zoroaster 
prophesied and said—

“  The Sacred Fire will burn undimmed as long 
as the Beauty of Zion is protected by scientific 
courage from the touch o f coward hands.”

A  crowd o f Christian Prelates came forward, 
headed by the Apostle o f Rational Doubt. They 
knelt, bareheaded, waiting for the commands o f 
the Queen. But she laid on them no commands, 
except to stand up and put on their head-gear, 
because in her religion men crawl not like slaves 
before man or woman ; or even before God.

Then the Bishops arose and stood upright* trem
bling as they beheld her beauty. And the Knight 
said—

“  Good Sirs, remember, henceforth, that you 
wear your mitres by command o f your Queen, 
the Daughter o f Zion. See to it, therefore, that 
you disgrace them not by pandering to idolatry, 
tyranny, superstition, or cowardice. N ow we 
leave you, that you may reform your own religion 
according as grace shall be given to you to see 
fit. And may the God o f Israel bless whatever 
you may undertake.”

Then he led his Bride aw ay into the Garden o f 
Eden, where grow s the Tree o f Knowledge. And 
no sword barred the passage to prevent their 
entering in ; nor did any voice forbid their plucking 
the fruit, because it was now fully ripe. And they 
saw  not there even the Angel o f Time, because 
love is E tern a l; but they heard the Rhythm o f his 
motion in the rustling o f the Tree o f Life.

When they had gone for a season out o f the 
sight o f living men, the Druid raised aloft the 
spray o f Mistletoe, and said—

“  The Spirit o f Prophecy hath descended upon 
me and the Sacred Fire hath touched my lips. 
Hear, therefore, the O racle o f the Mistletoe—

“  We find the germ o f the Future by going back 
to where twin tw igs began to grow  apart in the 
Past.

“  Hear, also, the O racle o f the H azel—
“  Unto man it is given to reverse the lines o f 

separation, to re-unite that which hath been sev
ered in the course o f Fate and of growth ; putting 
unity where was division, and division where 
unity was.

“  Hear, also, the O racle o f the Ash Tree—
“  Knowledge is not multifold ; but grow s as 

one, like a  Tree. Its root is the knowledge o f 
earth, and its crown is the knowledge o f heaven. 
Sever not the crown from the root, lest the crown 
wither and the root lose its glory.

“  Hear, also, the O racle of the Olive T ree—
“  Brave sons o f Asia went to the North Country 

and were called gods by the heathen whom they 
taught. Their leader was called Od-in, which 
means The God. Odin taught the lore o f Pales
tine— that knowledge grow s as one, like a  tree ; 
that the true Prophet is he whose mind is fed by 
both the Sacred M essenger Birds, Tradition and 
personal Inspiration ; that the blending o f all 
colours into one harmonious Bow leads a brave 
soul to the very home o f the Gods.

“ And, as Israel was bom when a son o f Abra
ham took to wife a daughter of his father’s people; 
so shall Messiah be bom from the true Son of 
Odin, who has been joined to the Daughter o f the 
R ace whence Odin sprang, by the hand o f the 
Angel o f Tim e.”

The Reform Jew nodded silently, and the as
sembly then dispersed.
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hi.

T H E  IM P E N D IN G  W O R L D -C R IS IS .
[Continued from  page ig f\.

T  now remains only to examine the obvious 
signs o f the approach o f the End, in one or 
other o f its alternative forms, as by means 

o f these we m ay determine its approxim ate epoch. 
T h ey are two-fold ; first, the general relaxation 
o f the resistances in the world ; and secondly, 
the general advance o f the arch-natural evolution.

In the Holy C ity  it is written: “ In the last 
state you will find almost a  suppression of pro- 
prium in the race ; thence those o f the select will 
be very quiet, gentle, tender, and serene. The 
last hours before the change will be marked in 
them by little transports* in the bosom, and by 
gentle undulations in their bodily spaces below 
the bosom : the rise o f the new life will commence 
to be evidenced in this w ay, as the old formation 
o f mankind settles down tow ards dissolution. 
Each luminous wife will now be more directly 
induced into the body o f her own, for the hold o f 
the su rvival; and each luminous husband into the 
body o f his wife for the same end. So, as the 
change passes on tow ard the close, the inter
incorporation o f the twain-ones will steadily ad
vance with it ” (pars. 623-4). A gain, one o f the 
Brotherhood wrote, January 23rd, 1882, after a 
personal interview with T . L. H arris the previous 
day : “ In reference to the suppression of pro- 
prium mentioned in section 623 of the Holy C ity , 
I asked him how w e should recognise the decline 
o f en ergy and vitality o f the proprium o f the wicked 
and unfit; in section 623 it only mentioned how it 
would be seen in those who w ere to remain. H e 
said it would appear in a relaxation o f energies, 
and an indifference and * don’t-ca re ' state, when 
before they w ere all conservation and energy ; 
and then made this rem arkable statement. A s the 
proprium declines in the race, it diffuses itself in 
the interspace, and will ultimately form the dense 
darkness o f the three days ; when it and all the 
w icked and unfit will be cast into Ni. And that 
now, in the next degree o f arch-nature above the 
natural, he finds this spreading as a thin haze, 
rendering objects indistinct, and is increasing 
every day. I asked father, if  the Hells w ere de
stroyed, whence came these evil inspirations. H e 
answered, ‘ In the concentrated proprium o f the 
race .’ ”

N ow  what is the external evidence that pro
prium is decreasing ? One o f the Brotherhood, 
then living in San Francisco, w rote on this subject 
M ay 26th, June 5th, O ctober 18th, 1881, and June 
28th 1882, as to her own experience on this p o in t: 
“  The +■ white death has begun to settle, and all

* One of the Brotherhood who had rapidly advanced, wrote even as 
early as June 10th, 1881: “ Yesterday, for the first tune, I felt those little 
transports in the bosom, and gentle undulations in the bowels that the 
MOTHER said would come before the change.

t “  It is a solemn and affecting spectacle, to see with what tender care 
the luminous people, as they enter nature, feel after those, akin by old ties 
of time, with whom they are to stand in the attitude of destroyers, con* 
ducting through the gates of the first and perchance of the second death. 
More tenderly than the mother wipes the death-dews from the forehead of

mankind are fast sinking into a  state where they 
do not seem to care much about anything as they 
used to ; they want to rest and take things as 
easy  as possible ; the good and bad as well. I 
have not yet seen one person with whom I have 
talked who has not confessed to it. Y ou  ask 
people, and they all acknow ledge the sa m e ; they 
do not care to get up early or to rush around; 
even though they are not i l l ; * what is the use ? ’ 
and so they take things easy, never thinking that 
all mankind are in the same condition. Mr. Harris 
says that the people in this world have already 
begun to die ; that the stupor has already taken 
possession o f mankind. I have not found a  single 
person who does not seem to have either lost, or 
to be losing, their energy. T h ey  do what they 
are obliged to, but beyond that they say, 4 what 
is the u se?’ and so take things easy. People 
sleep more ; nothing seems to trouble them as 
it once did. I do not know if the same con
dition exists in England, but it is very general 
in Am erica. For some months past I have found 
it impossible to do all I used to. There is no 
energy to stimulate me to an effort.— N early 
everyone in this city is dull and w eary, and all 
complain o f being tired.— N early everyone I know 
seems to be neglecting letter-writing.”

M y own observations lead me to very much the 
same conclusions. Statistics in G reat Britain 
demonstrate that crime has been steadily de
creasing for some years p a s t ; thus showing a 
general decline o f proprium in the Unfit, who con
stitute the large majority o f the present human race. 
There are, it is true, occasional terrible outbreaks, 
but these belong to the Inversives, who, as fore
told in T he G reat Republic, would for a time 
resist, and even pervert, the arch-natural in flux: 
nevertheless, by these very outbreaks their pro
prium exhausts itself. Again, for some years it 
has been more and more difficult to sustain or even 
to commence a conflict. People are more tolerant 
o f each other’s opinions. Strikes occur, and 
threaten to be prolonged ; then, for the most part, 
suddenly collapse, as if  the power o f endurance 
had failed. Nations increase their armaments, 
but they shrink from actual w a r ; they annoy, 
insult, and threaten each other in a  manner which, 
fifty years ago, would have led to an immediate 
ultimatum , but there it ends ; the w ar spirit seems 
being taken out o f mankind.

But the most convincing proof o f the imman
ency o f the Crisis is to be found in the arch-natural 
evolution which is steadily advancing, pari passu, 
in the world and in the physical organism o f T . L. 
Harris himself. These evolutionary phenomena 
have hitherto been for the most part communi
cated only to the inner circle o f the Brotherhood, 
the time for their more public unveiling not having 
yet arrived. But as in 1891 T . L. Harris revealed 
so much in his published works, G od’s Breath 
in Man and T he B rotherhood of the N ew  
L ife, some o f the intermediary stages o f the

her departing babe, the angel, now become in function divine-natural, 
causes the ‘ white death * to settle on the brain of the gay and careless, or 
stolid and brutal, worldling.”— (THE HOLY C i t y , par. 287.)
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evolution may be now unfolded, that the sequence 
o f events may be more clearly discerned.

It should here be noted that the predictions of 
T . L. Harris differ in their nature, toto cceloy from 
those which earnest, but misguided, enthusiasts 
have so often deduced from the more or less 
inaccurate Biblical chronology, as we now have 
i t ; only to overwhelm their followers with disap
pointment through their non-fulfilment at the 
predicted time. They are based upon no such 
uncertain data, but upon his actual knowledge 
o f the continually advancing arch-natural evolu
tion. In T h e  W e d d i n g  G u e s t , No. 5 , written 
March, 1882, the following important state
ment is made : “  W e predicate our knowledge 
o f the coming o f the End, not upon verbal or 
mental statements merely or firstly ; but, first, 
upon the changes and transformations that have 
been effected and that are being made in our own 
organism ; believing that organism to be typical, 

"and all o f its involutions and evolutions illustrative 
of the workings o f the arch-natural law .” And 
again, still more fully and em phatically: “  Mine 
are not knowledges laid on me by impression, or 
that merely visit me as strangers to the constant 
thought, when some rare afflatus is shed abroad 
upon me. They are knowledges ingermed in the 
bride-chamber o f the mind, from the concept of 
the Word, led forth as they become mature into 
the birth-chamber o f the consciousness. Things 
which I state afterwards as propositions, are first 
realised realities. I express a  jud gm en t; not 
primarily from the declarations o f spirits or 
angels, that ‘ there is a  judgm ent,’ and that ‘ this 
is moving on through the subjective to the out
ward o f mankind’ ; but because, first‘ o f all, that 
this judgment is demonstrated and active in me ; 
and because, by my subjective body and its intelli
gence I stand in the centre where the forces o f 
judgment operate in the subjective place. Hence, 
I know ; and while the world sleeps and dreams 
and sports around me, it is to my visual mind 
already enveloped in the faint mists that shall 
finally form into the all-enclouding shadow. I 
know that the angels o f the race have been pass
ing through the phases o f the race-judgment, in 
which they are involved, by the removal o f the 
buried, suspended and tacit proprium in them, 
and by the formation o f the luminous unself; so 
that they can be fully formed from the angelic into 
the divine-natural; for I am one with my love in 
the knowledge and service o f the subjective 
luminous kingdom, which is being made complete 
that it may serve as the internal form o f the lumi
nous kingdom that is to be constituted outwardly 
for the elect remnant o f the race. Y ear in and 
year out, I go  in and out between the two, be
tween the space and the interspace, as duties call 
and as occasions serve. Again, I know o f the 
End that is coming, and o f the comparative near
ness o f that coming, in the consensus of the know
ledge o f the luminous society o f which, with my 
Lily, I am a  m em ber; and in the light o f the 
Scripture from the concept o f the W ord that is 
unfolded there. I see in the wisdom of that 
scripture, and in the illumination o f that land by

its W ord, that all things are proceeding, in their 
order, towards the End ” (pp. 135, 140).

The organic arch-natural evolution, which 
T . L. Harris has already experienced to so great 
a degree, was thus foreshadowed as long ago  as 
i860 in T he Millennial A ge : “ W e are on the 
eve o f the conquest o f the body to the Divine 
Spirit. The first evidence o f this is that respira
tion, which is a physical process with almost all 
in the world, with those who have passed most 
deeply into the conditions o f the new time on 
which we are entering, has so changed its form 
that now it is consciously a spirit-breathing from 
God the Lord in the inner lungs, descending into 
the lungs o f the natural organisation, and so. 
bringing the outward respiratory system into har
mony with, what shall I say ? not alone with the 
respirations o f the internal spirit in man, but 
through that into harmony with the respirations of 
D eity.— When the man begins to breathe from 
God, through the spiritual lungs into the natural, 
then the redemption o f the body has begun.— The 
result o f the operation o f the Divine Spirit, des
cending through spiritual respiration into the 
natural respiration, is the gradual reconstruction of 
the human body from centres to circumferences.—  
The difference between man organic, as he is on 
earth in his unredeemed bodily condition, and 
man as he should be on earth in his redeemed 
bodily condition, is almost like the difference be
tween the statue and the human form.— Christ 
alone, as to His visible organisation, Christ alone, 
in the last stages of His stay on earth, exhibits 
what an organic man is. n e  walked the sea ; 
He spoke to the fig-tree, and it withered aw ay ; 
He extended and multiplied substance, and fed 
the multitude ; demoniacal spirits, spellbound at 
His very glance, fell headlong through the atmos
pheres ; disease, organised within the human 
structure, in hydra forms o f representative evil* 
perished in whitened ashes, in charred ruins, at 
His feet. The souls o f men, walled in by fold after 
fold, or by stratum after stratum o f diseased 
embruted flesh ; the souls o f men thrilled to life 
again. It was not the mere declaration o f Scrip
ture that worked the mighty miracle, it was the 
giving out of life.— These processes are extremely 
gradual. As the growth of the body o f our Lord, 
the natural and visible body, although it was a  
shrine for immanent Deity, required the full c y c le ; 
so the growth of the redeemed body within the 
old natural body, by means o f which man shall 
stand at last on earth renovated in the plenary 
fulness o f his birthright once more, is a slow 
growth ” (pp. I39-45)-

On Decem ber 27th, 1876, T . L. Harris wrote 
to an enquirer as follows : “  In regard to the 
questions which you so earnestly propound, I can 
only say that in view of fast-coming events,. the 
Judgment o f this A ge, all things stand prepared, 
all things are provided, whether leaders, or 
powers, or active forces, that will cleave their 
w ay to the most secret and hidden depths whether 
in nature or in the human structure. It is the 
close o f the era o f the natural man. Doubtless 
many o f the obscure will rise to eminence, while
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many of those who now anticipate elevation, will 
leave no traces o f their presence. Those in whom 
our Lord shall most concentrate his arch-natural 
forces will prove themselves leaders by mastery 
o f the situation. W hoever shall organise the 
industries o f the planet will *rule the planet. 
W hoever shall make his presence felt through 
the appalled and deluged nations as a  fountain of 
energy, a sun o f hope, a pillar o f vitalising force 
and ñre, will attract the nations to him, as the 
exponent o f order and the executive o f law. The 
hour is approaching that will test all claims and 
pretensions o f all men. For my own part, I am 
content to do the work of the hour, in the house 
where the Lord manifests His natural presence.
I simply serve. I am mechanic, or gardener, or 
man of affairs, or teacher, or social organiser, or 
provider; in fine, a man o f all work, counting 
nothing too low or too high, nothing too vast, 
nothing o f use too trivial. I am, strictly and 
literally, a servant o f all, in all services."

On January 16th, 1877, T . L. Harris thus wrote 
to a Brother who earnestly desired to join the 
Central Society : “ I can reply but briefly, as I 
am obliged to crowd days into my active hours. 
Virtually and practically, I am the Society. There 
is not one of my people, in these days o f mortal 
anguish, able to maintain physical life unless con
stantly reinforced and reinvigorated by the arch
natural elements flowing through and maturing 
in my transformed bi-sexual personality. The 
present descent o f my dear Father and Lord in
to physical nature; the truths o f hope and promise 
that He has caused to be promulgated ; yea, even 
His acts o f redemptive mercy in the hells, have so 
angered and stimulated those of the infernáis who 
work directly in the bodies and minds of men, and 
who control the social and ecclesiastical mechan
ism o f earth, that by day and night they swarm up
on us, rising as the waves o f the sea. Meanwhile, 
the last Judgment, pouring through the hells, is 
rapidly approaching to its conclusion in our natu
ral world. The members o f my Society, relieved 
o f every non-combatant, and trained and prepared 
to perish if need be, have hitherto held an impene
trable form. To hold them in the body, as one 
after another is for the time disabled, to open 
avenues of new life as the old avenues are closed 
against them, taxes to the utmost my vast re
sources o f arch-natural substance. Obviously, 
therefore, you should not think o f placing yourself, 
with your dear wife and family, in the midst o f 
this terrible storm. Outwardly there is seeming 
peace. W e carry on our various forms o f busi
ness, such as the exigency o f the crisis has 
not compelled us to suspend, but no man can 
tell what an hour may bring forth. Combatting 
with that vast gathering o f aggressive kings 
o f evil, whom the Lord shall at last consume 
with the breath o f His mouth, and destroy 
with the brightness o f His coming, we can only 
say to brethren suffering like yourself, * You are 
in the fringes, we are in the terrible vortex o f the

* Reading between the lines, he here says in substance to each who may 
think that he is the Coming Man, “ If you think that you are the Messiah 
of the Age, accomplish the work which that Messiah will have to do."

storm.’ The problem hitherto unsolved, the 
coercion o f evil, is here attempted ; the problem 
must be solved and power be embodied, com
mensurate with truth and righteousness, before the 
Kingdom can display its banners, and gather in 
the Elect from the four winds of heaven. It is true 
that we cannot receive in a  place o f sweet secluded 
r e s t ; there is no such spot on earth any more : 
but we can do battle for you and for all the tempted 
and outraged servants o f our God ; yea, and we 
will do battle to the end."

It has been well said that the very resistance 
that the New Life has encountered is a proof o f 
its real existence and vitality. The best alw ays 
calls forth the worst as its opponent. Y e t these 
struggles resulted in triumphant victory ; and in 
another letter to the same Brother, dated May 1st, 
1877, Thomas Lake Harris says : “  The advance 
of the Divine Power is very rapid. Heretofore, I 
have been obliged to take to myself, into my 
direct family, the seekers for the Kingdom. I am 
henceforth able to bring these potent forces out 
into the world, and can do all for you in Am erica.* 
God’s children in the N ew  Life are all industrialists. 
If your little ones tend to it, they will stand in need 
of no artificial culture. Education will come by 
evolution. The knowledge o f angels is one of 
principles. As the love and faculty o f industrial 
service are unfolded, the truths o f the Kingdom 
grow  in the mind, as from seeds in a  rich soil. If  
your beloved companion can see and accept this, 
the great anxiety which you feel for the little ones 
must pass away. W ays open as the heart opens."

On February 13th, 1879, Thomas Lake Harris 
wrote the following most important communica
tion : “  It i§ now more than a year since I finally 
lost the power of correspondence, except as it 
was transiently restored on two or three necessary 
occasions. In fact, time is ended for , me, as it 
must be, at no far-off period, for all flesh. A lw ays 
since my spiritual opening began, I have lived, as 
to sensation and consciousness, in time ; thence 
looking into Eternity. Now as to both, I live in 
Eternity, and look forth into time and its space. 
Though my visible external form is apparitionally 
present, I look forth through it, and see a  wide 
lucid distance between me and the forms o f sen
sible nature. It is very difficult to retain connec
tion with the visible body, to prevent it vanishing, 
or to communicate by means o f its presence. 
Between the spiritual body proper, and the out
most Earth-body, I inhabit the new natural body, 
whose structure began to be evolved nearly 20 
years ago  ; a  body that is Arch-natural, heavenly- 
natural, in fine, when fully evolved, the body o f 
the resurrection. This new body gradually is 
absorbing the external form, something as the 
germ in the eg g , during incubation, consumes 
the substance deposited in the sh e ll; all that is 
now left being a mere remains. It is also nourished 
by means o f heavenly-natural food and drink, 
occasionally made visible and tangible to anyone, 
but usually only so to the new-natural senses.

# And this being so, this Brother’s sphere of usefulness has been greater 
in the world than if he had outwardly joined the Central Society, with 
winch he is interiorly connected.
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I can only hold the visible body, and use its or
gans, as the new body is thus nourished. I appre
hend in this no miracle in the old sense, but simply 
law, the law o f a new organic creation. Entering 
bodily into Eternity, I find new laws. Heaven 
never reveals its secrets. Such things as have 
been seen by seers in all ages are merely its sur
face appearances. I have alw ays been perplexed 
by the littleness and obscurity of revelation; by the 
apparent hiding of Divine Truth from the groping 
baffled nations. The basal facts, the central laws, 
the organic structures o f Eternity, are hidden 
from all mortals, and have alw ays been hidden ; 
because it is forbidden to entrust knowledge con
ferring such stupendous powers, to the Earth’s 
present inverted human race. The world of spirits 
is not in Eternity, but in the extensions o f a m ag
netic sphere o f time and phenomenal Sensation. 
The Hells were not formed in Eternity ; they 
were merely a magnetic space of pbscurity and of 
unrefined elements, containing the residuum of 
Nature’s precipitations. The knowledges of Eter
nity do not penetrate the world o f spirits ; they 
float above it, as they float above the general 
mind o f man. Majestic, awful, unhasting, and 
unresting, the powers of Eternity keep their fixed 
course, till the hour of human consummation. 
Meanwhile, all things announce that the End can
not be far. Our Lord, who, in the filial degree of 
His personality, stood between this earthly race 
and the consequence of its inverted action, and so 
prevented the Evil, has now changed His aspect 
to the world, interposing no more, as the great 
law of universal order, moving through the con
current forces of the universal heavens, prepares 
to demonstrate its final energy. The spaces that 
directly touch the race, are being freed from the 
presence of unclean spirits. In these subjective 
spaces that were a ‘ no man’s land,’ an open 
ground where good and evil journeyed, where 
there were no fixed habitations, one of the 
Heavenly Societies or Kingdoms has begun to fix 
its seats ; thus inorbing the earthly race, and in
closing it in a realm of positive heavenly forces. 
The reign o f patient long-suffering on the part o f 
Heaven draws to its close. The next act o f the 
Divine Drama brings with it the final removal of 
evil, the Kingdom of Heaven, the reign o f God 
in man. The changes involving the suppression 
o f all corrupt and hostile life will be effected by 
an influx of chemical elements into the outer 
atmosphere, and these elements will effect a  re
fining and purifying influence on those who are 
permitted to survive. It is awful to behold, as I 
have, the vast vortices o f white electric light that 
hold those elements in suspension. All things 
move on in a  sublime calm. I have purposely 
refrained from telling .you o f the marvellous 
phenomena occurring o f late in my own personal 
experience, thinking that you would be most in
terested in hearing o f the Divine Event to which 
they all point, and which they all illustrate. I 
form my words, I use my hand to write, with very 
great difficulty, and have continually to watch 
lest I should let something fall upon the paper 
which at present it is not lawful to make known.

I am where the things that the mind most 
desires to know I behold flow about me, not by 
drops, but by immensities ; and I have not been 
long enough out of time quite fully to form the 
habit o f heavenly reticence. I know not whether 
you may be in conditions fully to take in the 
thoughts I have endeavoured to express. An 
opaque magnetism, the result o f ages of inversive 
life, gathers about the surfaces o f the human 
brain, and causes heavenly truth to seem distant 
and obscure.”

R espiro.
[ To be continued. ]

H Ûnique anb flbgstlcal aitar 
from 'Wineneb.

By  C. FO X , Memb. Roy. Asiat. Soc.

IS C O V E R IE S  might be made even in the 
British Museum; and, without going further,
I was so happy as to light upon an Altar to 

the unknown god of W ar, which has escaped 
attention, yet, I venture to affirm, is o f a very 
special interest— nay, appears to be quite unique.

It stands behind one o f the great winged bulls, 
and by a monolithic statue o f K ing Assurnazir-pal, 
before which, I believe, it also anciently stood 
near the entrance of the temple of the wTar-deity 
at Nimrond, cir. A .A .C . 880.

The shape is peculiar, being a combination of 
the triangle and the circle .» It is simply a thick, 
flat, though rude, circular disc, like a millstone 
supported on a regular triangular pedestal o f flat 
sides abutting about as far, where they join in a 
leg  or square pillar which faces outside and is o f 
but a  few inches in width. The pedestal stands 
on a base, and this on three lions’ paws, and the 
top or disc has a  central hole in infundibuliform 
conical in shape.

H. W . Mengedoht o f the British Museum, 
obliged me with exact measurements, through the 
permission o f Dr. Budge ; and it, in certain as
pects, adds to the interest of a relique which 
has features o f apparently occult significance to 
remark some o f these* The peculiarities o f its 
orm led me to anticipate their affording much 
such numbers as it actually does.

The central depression was found to be about 
7 inches in depth, and the same in width, being pre
cisely, in both measures, 74.

The diameter of the Altar-top, 29 inches, is the 
same as the height from the granite pedestal to 
its lower rim— the one with this diameter.

The thickness o f this disc or top, 4J inches, is 
equal, I believe, to the breadth o f the legs or 
pillars where they end in a facette.
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Further, as its fossa is in both measures sep
tenary, the circumference o f the Altar-top is just 
over 7 feet (7 ft. i j  ins.) The former is its centre, 
and thus seems planned to correspond with the 
circle’s perimeter.

Thus repeatedly does there seem to be a corre
lation observed in the proportions,— which to 
effect in several parts in one single and simple ob
ject must have needed very great care ; and the 
above-shown harmony is not indifferent, for in 
each case it follows a principle, and appears just 
and appropriate, since

(1) The last-noticed characters relate a  circle's 
centre and circumference.

(2) The thickness equalises this feature alike in 
the disc or top and the ends o f the sides below.

(3) Both the measure of the hole and the height 
and diameter given indicate an equality in opposite 
dimensions, or in width and depth. So, both in the 
case o f the Altar itself and o f its receptacle do 
we find the right-angular measures mutually to 
coincide.

This last is more than an instance o f correspon
dence ; for, while all these alike evince the parts 
o f this humble monument to be interlocked, as it 
were, in the symbolic expression o f measure or 
beautifully declared to be u  o f one,” the last re
lation— which is afforded by two comparisons in 
it— hints at the Square, as will be perceived.

W e have noticed that the Altar combines the 
Circle and the Triangle,— which is not easy to do, 
and might the less be looked for in so very simple 
a monument, but now we have to add that it 
actually includes the Square as well.

Not only may we, as just said, apprehend this 
figure to be hinted at by the measures, repeated 
as they are to this purport, but it is to be 
plainly noticed, for (as I had ventured to antici
pate in this so mystical antiquity) the sides o f the 
triangular pedestal are squares. Would it be pos
sible to conceive a combination more symbolically 
and artistically perfect, and at the same time 
practicable and serviceable, than what w e now 
describe as formed in Assyria ages since, viz., a 
circle upheld by a prism or solid triangle, whose 
sides are squares ? Here is presented a figure 
indeed o f great seeming simplicity, yet how sub
limely com prehensive! and its simplicity adds 
then only to its beauty and to the wonder,— as the 
perfection o f a problem’s solution is the least com
plexity with which it can be resolved.

The diagonals o f the sides of the pedestal are 
equal, to the inner edge of the abutting leg  com
mon to two adjoining ones. The only other mea
sure to be here noticed is the total elevation, 
which is 33J inches, making its H eight yield the 
symbol of Christ in Christendom, and which is 
also mysteriously oft^n to be found in sacred 
numbers or dates before our era, or where His 
outward life and name were unknown. A s it is an 
Altar we have seen the Divine symbol Seven 
eminently given on its top or where offerings were 
laid.

Y e t a  further hint o f the square and circle, as 
both intended mystically, is to be seen in the feet, 
for these have each four claws, and are round

■ without; and they designate, too, the triangle, in 
that they are three. Thus, the lion’s paws at the 
base o f this Altar— the only carved part o f it, 
though the lowest —  may actually signify in a 
m ystery all the three grand figures o f which itself 
is composed !

It would appear to have been formed to set forth 
these initial geometrical figured, and no more, and 
might be defined as a conjunction o f circle, tri
angle, and square. It is, perhaps, a question 
whether any other method could be devised of 
embracing them a l l : that would be an interesting 
enquiry. Thus, while an Altary it is a geom etrical 
monument or standard, and as such o f high 
interest. This character relates it to the Great 
Pyramid, in which the present geom etrical forms 
are notoriously proved. For, as a pyramid, this 
mysterious and sacred edifice, and first wonder of 
the world, exhibits the triangle, and by its base 
the sq u are; and, being raised at the angle 
(¿1° S i7), if expresses also the law o f the circle, 
the height’s relation to the base-perimeter agree
ing with that o f the radius of one to its circum
ference. Hence, occultly, in the Great Pyramid 
are enshrined the same three great primary figures 
as in this small unnoticed Altar o f Assur-nazir-pal, 
and this little monument is cognate to the greatest 
and noblest and most majestic ever built.

The square and circle together in it seem to 
hint at that squaring of the circle which the Great 
Pyramid repeatedly sets forth.

It bears an affinity on another account— that it 
is uninscribed. For this characteristic distin
guishes both these admirably-designed and har
monized monuments, and is quite exceptional even 
on structures so old.

There is, I believe, no other relic than this Altar 
uniting the circle and the triangle— and this one 
has hitherto escaped such remark. Hence, it is 
o f peculiar in terest; and how much more so when 
w e find it to combine, in one simple and rude 
structure, not only those two forms, but also the 
sq u are!

I need not dwell upon the dignity and use o f 
these three figures— not alone in A rt and Science, 
but in Sym bology, and thus in morals, from the 
earliest ages to this day. The familiar emblems 
o f the Freemasons refer to the circle and the 
square ; and, I doubt not their conception o f them 
as profound mystical tokens, deduced as this is 
from immemorial times and probably the Great 
Pyramid, is identical with the purpose which 
caused their employment in this A ltar,— or that, 
indeed, in erecting a  sacred Shrine, the Orientals 
aimed to raise a witness to all ages of the very 
mystery they conserve. So they figured it to ex
press these great secrets to the initiate, as was 
the case with this Pyramid too.

The triangle is of, at least, as high dignity and 
significance as the others, being the first or sim
plest o f polygons and the D ivine Symbol. The 
circle, too, signifies the everlasting One. H ow 
beautifully were not, then, these forms employed 
on an A ltar to God !

The union o f the parts by measures signified 
seems to speak o f the oneness o f the Altar— in
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striking* keeping with the Scripture pourtrayals o f 
the Sacralia (as the complex Golden Candlestick, 
with its one stem and foot and single level) and the 
mystery o f the “  One offering ” intended to be de
noted by these. The same thing, mystically, was 
implied by the Altar’s being o f unhewn stone, that 
no tool might be heard, and the ark placed on a 
new cart, etc.,— or, in didacties ( e.g.)  i‘ We, being 
many, are one bread.”

To allude again, in fíne, to the lack o f decoration. 
This, I submit, in relics rather indicates true 
Religion than does much Sculpture ; for is it not a 
juster figure o f the Spiritual than the art o f man 
and his tokens— with Ü- meretricious graces to be
guile ” and “  clustering ornaments to clog the 
pile ? ” The majestic simplicity o f Stonehenge is 
far more impressive than the elaborate Cathedral 
near by. So, as the most perfect, vast, and 
ancient of all the Pyramids is strangely unique in 
being unadorned and without inscription, this 
Altar is a  contrast to other antiquities on which 
more or less of the hieratic and the decorative 
appear, being very generally profuse. Seeing it 
is, as here evinced, nevertheless of an admirable 
meaning and typical construction, the disuse of 
this would— as in the case o f the Great Pyramid—  
be, evidently, from high purpose and that it 
might be in full accord with such a mystical design. 
Hence, I argue, it bespeaks Spirituality, and is a 
proof o f signal excellence and intent. A  priori 
one would, as above said, imagine simplicity to 
best designate the Spiritual— i.e., true Religion ; 
for in it man seems to shrink from attempting to 
express what he knows is not o f this world’s 
essence,— the doing of which is the very ground 
o f the evil o f Idolatry,— and also to own his in
ability duly to set it forth, an inability felt by us 
not only in art but in speech. Moreover, what is 
grander than the simple ? and is not simple gran
deur the true character of the unseen, with its ina
lienable awe ?

In the case o f this interesting monument, it has 
missed attention because it had no inscriptions— 
and careful examination fails to reveal any trace. 
If  the above inferences be admitted, on the con
trary, this very circumstance forms a part o f the 
interest and much enhances its meaning and beauty; 
nay, it is only marvellous how much o f these is en
shrined in so small an object, proving what rich 
and perfect deductions may be drawn from and 
what unforeseen analogies fulfilled by a  relic so 
unpretending and simple as to be quite overlooked, 
while 4:heir size and splendour often cause the 
lavishing o f attention and study upon what are 
but the monuments o f the Fall.

Important errata in Article “  The Universal 
M agia,” last number :—

P age 114, col. ii., line 31, for a read or.
P age 117, col. i., line 9, for also read elsey line

20, read accessible to seekers, line 31, read unworldly. 
P age 119, col. ii., line 6, read wand\— C. FO X .

Correspondence.
(  The editor w ill not be responsible fo r  any opinions 

which are expressed in letters appearing under this 
heading.)

T H E O SO PH Y AND M ODERN SPIR ITU A LISM .
( To the Editor o f “  The Unknown W orld" )

Sir ,— Summing up the present position of T he 
Unknown World in a manner which can only be 
commended by thoughtful outsiders for its fairness 
and lucidity, you observed in a recent issue that you 
“ hold no brief for the Theosophists ; ” so, also, I say 
that I hold no brief for the Spiritualists ; and in what 
follows I must be understood as referring to Theoso
phists who claim to know all about the why and 
wherefore; the modus operandi; and the Beings—  
living Adepts— who started and sustained what is 
known as the great movement in modern times— i.f., 
(so-called) Spiritualism.

In number 23 (March, 1895) of the “  Transactions 
of the London Lodge of the Theosophical Society,” 
which, being a marketable article, cannot be treated 
as “  private and confidential,” there is a printed report 
of an address by Mr. A ..P. Sinnett, on “  The Phenor 
mena of Spiritualism in the light of Theosophic 
Teaching,” and this address was the subject of favour
able comment in your last impression. Mr. Sinnett 
may be regarded as one of the ablest expounders of 
Theosophic teaching—if  not an actual Adept— and 
his writings and utterances are well worth reading, and 
possibly some would say studying as well, An unso
phisticated person after perusing his works in general, 
and this address in particular, would say, “ This man 
speaks with authority, and not as the Scribes;” and 
he passes judgment not only upon Spiritualism and 
Spiritualists, but upon those whom Mr. Sinnett thinks 
are the originators. He says (page 15) “  But the fact 
I believe to be that in the beginning the development 
of modern Spiritualisn was earnestly promoted by a 
School of living occultists— not the School to which 
the Theosophical movement has been due, but a School 
of which I should never think without great respect.” 
He says also “  the system has entirely outrun the 
original design in one way ; though in another . . . 
it has attained a very imperfect success.” At the 
same time, he gives short shrift to the incredu
lous who cannot accept psychic phenomena as genuine. 
He observes, * ‘ But no one can any longer affirm himself 
a disbeliever in the possibility of Spiritualistic pheno
mena without rendering himself an object of intellec
tual contempt for those who are better instructed. ” 

While admitting to the full the genuineness of 
“ Spiritualistic wonders,” Mr. Sinnett has a scathing 
rebuke for Scientific Savants, as well as for the 
Spiritualistic fraternity. He says (page 4), “  In vain 
have writers in a long succession, including men of 
the foremost intellectual rank in science and literature, 
recorded their personal observations. Swarms of im
postors, it is true, have been buzzing round the subject, 
and innumerable writers of the feeblest capacity have 
contributed their ineffective assurances that they also 
have been witnesses of abnormal wonders. The de
tection of fraud in some cases, the offensive silliness of
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the narratives put forward in others, has afforded the 
ignorant buffoons of scepticism an endless theme for 
self-sufficient raillery.”

** Ignorant buffoons of scepticism” after this may be 
inclined to return the compliment, and will wait the 
result of the present unhappy and dislocated Theoso- 
phical Society, ere the final judgment of cultured 
minds is pronounced upon the fiery ordeal through 
which the Society and its foundress is passing : and it 
becomes a question as to how far the element of fraud 
is observable and patent in the Theosophic movement, 
from the “ confessed tricks” (at times) by Madame 
Blavatsky, to the actuality of the Mahatmas. For 
myself, I have no hesitation in denouncing the claim 
put forth on behalf of these as being living men en
dowed with superhuman powers over life and death 
as— a fraud ! Mrs. Besant may think and speak of 
them as Beings too holy for their names to be pro
faned by the unbelievers, but lovers of truth will re
quire evidence on this point of a very different kind to 
that hitherto produced ere they accept assertion and 
assumption as truth. Until this all important question 
is solved satisfactorily to impartial witnesses by proof 
and demonstration, the Theosophic movement has no 
sure basis; and sooner or later it must come to grief, 
for, how can a spiritual superstructure be enduring 
when resting on a basis of fraud ?

I now come to a part that should be of interest to 
the readers of T he Unknown World, inasmuch as 
Mr. Sinnett— the mouthpiece of Theosophic Occultism 
— claims by experience to know the great secret of 
post-mortem life and being beyond the grave. On this 
all important question he speaks with no uncertain 
sound. How far his statements will be received as in 
accord with fact by other “  Schools of occultists ” is 
another matter.

While lecturing Spiritualists on their ignorance and 
non-progress in the science deducible from their phe
nomena, he says (page 5), “  The science of occultism, 
which comes within the comprehensive range of 
Theosophy, embraces theexperience of the Spiritualists. 
We look on at Spiritualism and we perceive that its 
occurrences are precisely those which the teaching we 
have received would lead us to expect them to be. 
We see beyond them. We also have our experiences, 
and some of these carry us into relationship with other 
planes of nature, beyond those related to the general 
current of Spiritualistic experience. ”

These other “  planes of nature ” are, according 
to Theosophic teaching, the Astral plane> on to 
which all human beings are ushered immediately after 
death. The other is called Dcvachan, where, after 
the separation of the lower principles, the soul spends 
a longer or shorter period of time in blissful enjoyment 
and repose, until it has to descend again and be re-in- 
carnated in a physical body ; such process being re
newed over and over again. How many times “  de
ponent sayeth not.” After admitting that it is quite 
possible for one who has quitted the body to commune 
with the friends left behind— according to the Spiri
tualistic hypothesis— yet it is attended with dangerous 
consequences to the “  spirit,” and “ leaves the passive 
Spiritualist the prey of complicated delusions.”  He 
again says (page 7), “ The occultist sees a good deal more 
in the whole transaction, i. e., spirit communion. He 
knows what ought to be the normal course of events

in regard to the adventures of the departed friend. I 
say he knows, because many who have profited by the. 
opportunities Theosophy has offered them have ex
tended their consciousness into those regions or phases 
of nature into which human souls pass after death. 
These planes of nature have become accessible to 
various investigators, who can report upon them to 
other students, and check one another’s observations.” 
If such “  observations ” are reliable, and the facts 
adduced will bear strict scrutiny, there can be no 
doubt but a prodigious gain to human knowledge has 
been attained* But there are certain laws known to 
some— not of the Theosophic School— who could 
throw some light upon these experiences, and show by 
the aid of the said laws, that even m Mr. Sinnett*s case, 
“  things are not what they seem.” For such as I refer 
to, it is evident that that School deals with “  appear
ances,” and not with realities and actualities. It seems 
to be quite ignorant of the true plane, or phase, of 
nature in which so-called evil is operative, and speaks 
of possible injury to the disembodied one who is “ liable 
to be used as an unconscious agent by evil influences with 
which the astral plane is largely pervaded.” This is 
clearly a case of judging from appearances, caused by 
mistaking the “ astral” for the other plane of which I 
have spoken. According to Theosophic teachings, it 
would seem that the predominant agent in human 
spiritual progress is the “ Higher Self”— whatever that 
may mean. All such teachings make a man himself 
the arbiter of his own destiny, and displace the Om
nipotent Life Power, subjecting It  to mortal efiort and 
caprice.

Mr. Sinnett draws attention to the Theosophic 
“  doctrine of shells.” It is well that to call it a doc
trine, for as such it is not necessarily a truth, but a 
speculative theory which may, or may not, be in accord 
with truth. It would seem that the “ shell is a dis
carded organism (on the astral plane) no longer re
quired by the soul which animated it, and it may be 
wholly destitute of consciousness’—not to speak of in
telligence. But it is an organism which independent 
wills can control; and even without a conscious or 
educated will applied to the task at all, the astral 
shell may become responsive to the thought impulses 
emanating from a group of Spiritualists into whose 
vicinity it may drift.”

Such teachings, confirmatory of those received from 
the Masters or Mahatmas— if such there be— may be 
accepted by Theosophists, but not by so-called Spirit
ualists, or the ordinary cultured mind. How is it 
possible for a “  shell” with the animating life-principle 
that caused it to be what it is, or was, gone out of it, 
to “ become responsive to the thought impulses of 
mortals?” As well suppose that a human corpse 
could become responsive to “  a group of spiritualists 
in whose vicinity it may happen to be placed.” This 
doctrine comes from the fanciful division of the human 
being into seven principles, as taught by Madame Blav- 
atsky’s Masters of Wisdom. Is it pertinent to ask 
Mr. Sinnett if his observations in other planes of 
nature endorse thi6 doctrine ? It must be a strange 
sight to see vast numbers of decaying human astral 
shells floating hither and thither in space, the sport 
of wind and weather, or what these correspond to. 
Such a doctrine to a well informed mind seems not 
only irrational, but ludicrous, unless supported by in-
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disputable evidence. But this question of evidence 
is painfully wanting in the Theosophic system of 
thought, and reduces the value of its teachings to—  
zero 1

Mr. Sinnett seems to think that the Spiritualists 
know nothing of occultism or occult practices, and 
that what they think regarding the future state is 
based on delusion. He says (page 12) ** By the light 
of Theosophic knowledge it is inevitable that he (the 
spiritualist) should thus remain in the dark. The powers 
of observation acquired by some students amongst 
ourselves, who have moved forward along the lines 
pointed out by Theosophic teaching, enable them to 
confirm that teaching in respect to phases of spiritual 
development far beyond those which correspond to 
the seance information.

In commercial terms, this is “ a large order,” and if 
it can be fulfilled, Mr. Sinnett may well assume to be 
a teacher, or professor, to the benighted Spiritualists, 
but it remains to be seen whether he can substantiate 
his claim. I, for one, would say, give us your proofs, 
with names of observers and the results of their obser
vations. In a case of this kind mere affirmation will 
not be accepted as “ gospel truth.” If such observa
tions are reliable and harmonious they will stand the 
test of scrutiny and criticism, otherwise they must be 
taken for what they are worth ; and some I know 
would pronounce them without value when subjected 
to the test of those laws I have referred to. •

Mr. Sinnett next alludes to the crass ignorance of 
Spiritualists in their rejection of the cardinal dogma 
of Theosophy. “  Take, for example, a single all im
portant fact concerning human evolution— the course 
of re-incarnation— (page 13) the spirits of Seances al
most invariably deny re-incarnation. ” The persistence 
in teaching this, to me, revolting dogma is simply 
amazing. Mr. Sinnett speaks of re-incarnation as an 
all important fact. When tested this fact will be 
found to be of the same kind as the fact of living Ma
hatmas. He does not provide any data, although I 
believe there are some Theosophists who think they 
can recall the memories and incidents of a former in
carnation on this earth. In three cases to which this 
alleged fact applies, one was a scion of royalty, another 
an Indian Pundit, and another equally as high in 
social position. In one of these there has been a 
change of sex. It would have tended more to accept
ance had these repeated re-incarnations indicated pro
gression in the human entity, say for instance, if they 
had been working men or women, and with gathered 
knowledges gained by their long abode in Devachan> 
had returned to earth again to tell benighted humanity of 
what is in store in future states and conditions of being. 
This high-flown pedigree stamps the dogma with sus
picion, and lovers of truth will demand evidence ere 
credence is given to it.

This alleged fact of re-incamation is again nothing 
more than an attempt to explain the apparent in
equalities of embodied human beings. The denial of 
this by “  spirits ” is of vastly more worth than the 
dicta of Theosophic teachings. The why and where
fore of human inequalities, the purpose to be attained 
thereby, is untouched in those teachings; and the 
evolution and development of human mentality sub
ject to immutable law, are questions that are not 
d ^ lt with in Madame Blavatsky’s Theosophy, and

yet without a knowledge of these no system of so-called 
occult thought and practice can be accepted as 
authoritative.

W ILLIA M  O X LE Y.

- | -

T H E  SEM ITIC M AGNET.
(To the Editor o f “  The Unknown IVor/d,,})

Sir,— Last month Mrs. Boole told us briefly one' 
result of her almost lifelong study of the Jew, and in 
her own original way she described him as a positive 
magnet, seeking to bring home to us the lesson of his 
agelong discipline— a discipline begun by the Mosaic 
law, and during the Christian centuries maintained 
not so much by the observance of that law, though it 
was observed as we all know, but rather by the per
secution of the race. The Jew and the medium are 
at the opposite poles of temperament, and perhaps it 
would be true to say that there has never been} in 
the modern sense of the term, a Jewish medium. 
It is very curious in this connection to note the 
universal tradition concerning the Hebrew which 
connects him with operations of magic, too often 
and too unfairly with operations of black magic, 
but black or white, always with the active and positive 
power of evoking and controlling spirits. To those 
who believe that there is no efficacy, of what kind 
soever, in the theurgic rites of the middle ages, the 
recollection of this ascription will come as a certain 
definite presumption in support of Mrs. Boole’s theory. 
And here it is well to remember that there is no ritual 
of magic belonging to the middle ages which is not 
indisputably of Jewish origin, while even later rituals, 
those chiefly which are traceable to a German source, 
and are presumably the work of Christians, are not
withstanding the mere reflections of Jewish theories, 
and are permeated with Jewish influence. Assuming, 
as at this day it is impossible to deny that medium- 
ship is a physiological fact, it is reasonable to think 
that there was some truth in what we have all heard 
and read concerning the conjuration of spirits in the 
past, the analogy here noted suggests that the positive 
quality in the Jewish temperament produces a corres
ponding species of occult power, corresponding by 
opposition to that of mediumship amongst the chosen 
people.

OROBIO.

answers to Correspondents.

F.D.M . (Nottingham).— (1) We have read your letter 
with real interest, and can assure you that you are 
not alone in your desire for a mystic ritual, nor 
even in the fact that certain meagre indications in 
the book entitled Azoth have aroused your interest 
and curiosity. You say : “  I find myself longing 
for High Church forms, symbols, and ceremonies, 
because underneath them I know now there is 
more than appeals to the outward gaze. ” Curiously
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enough, that remarkable book, The Yoga of Christy 
reviewed last month in these columns, seems to 
provide the reason. (2) The Brotherhood of the 
New Life is altogether distinct from the Order 
R.C., and, broadly speaking, we should imagine 
that few persons are members of both bodies. We 
have been given to understand that there is a 
kind of external membership of Mr. Thomas Lake 
Harris’s association which is possible to persons 
in the world who are unable to become part of the 
community itself. Concerning the Order R.C., 
we have already stated as much as we are in a 
position to mention publicly. (3) Nor are we 
able to speak definitely with regard to Mr. C. G. 
Harrison’s Tt anscendental Universe and his pos
sible sources of exclusive knowledge. Our gen
eral opinion on the subject was given in an ex
tended review of the work, Vol. I., p. 272. But 
in this matter we may draw attention to some para
graphs in our columns last month. (4) Professor 
Tyndall once wrote on the “  scientific use of the 
imagination,” but in what work we are unable to 
specify at the moment.

W ide A wake (Edinburgh).— We stand duly cor
rected, but the information which was the basis 
of the sportive trifle was actually derived from a 
contemporary. The fact is, our eyes are not shut 
as you suggest, but they are fortunately so good as 
to take us very seldom into an optician’s. We 
hope the admiration you express for T he Un
known World will not be seriously impaired 
because it errs occasionally when it departs from 
its own province and enters the sphere of normal, 
and let us say, optical cognition.

A.M. (Clerkenwell Green) writes as follows in refer
ence to the papers of Respiro :— “  After the kind 
of calumny and abuse that has been thrown for 
years at T. L. Harris by English and American 
journals, it becomes a positive audacity on your 
part to print extracts from the writings of a man 
who has been called ‘ the best abused man in 
Christendom.* Now, as an Associate of the New 
Life Brethren and as a student of the philosophy 
so long and unweariedly offered to the world,
I can only say that you must gain many admirers 
for your signally succesful journal, and the ventila
tion of matter of so much importance to humanity 
must singe the wings of those who have hitherto 
traduced such an ardent reformer, prophet, and 
seer as Mr. Harris. An eminent Daily Chronicler 
once called him an ‘ obscure American ’ (he was 
born not many miles froni London), and also said :
‘ He spent his time for the most part composing 
vapid Rhymes.’ Your readers will judge of this 
when they read those you print.”

A.E. (Paris).— (1) We welcome you cordially among 
our literary correspondents, and we have, as you 
will see, lost no time in acknowledging your wel
come volume in the manner which you would desire 
and in that also which it deserves. (2) Although 
Ghostland and A rt Magic command high prices 
in the second-hand book market, it is doubtful 
whether they would bear reproducing in a cheap 
form. (3) Barrett’s Magus was reprinted some 
years ago in facsimile, but possibly the edition is 
exhausted,

W.O. (Manchester).— The privately printed works 
to which you make reference in your last letter 
are we suppose intended only for the private 
society within which they originated, but other 
wise we should have been glad to possess a 
copy for reference. . . ."  • . This cor
respondent adds : “ Your review of the Theosophic 
fiasco is very creditable. I do not think that 
Colonel Olcott will be able to patch up the quarrel. 
To my mind Madame Blavatsky was a psychic 
sensitive, pure and simple, and she presents a 
problem difficult of solution.” Our Correspondent, 
however, will doubtless be glad to learn that the 
Theosophic crisis has practically come to an end.

J. R. B. (Boston, Mass.)— We have forwarded the letter 
as requested, but can, of course, say nothing as to 
the result of the application. We are also com
municating your request to the editor of The 
Platonisty who will, no doubt, be glad to hear 
from you. We may take this opportunity to thank 
you for your kindly references in a recent issue of 
The Occult Review.

A.B. (Hastings).— We thank you for your cordial 
letter, and may possibly communicate with you 
again when a decision has been reached.

D e  P r o f u n d i s  (Holywell)— (1) Your first question is 
one of many asking us for practical handbooks 
upon matters which are essentially unteachable. 
There are, indeed, many handbooks, but they are 
like the art of poetry, not very useful to t̂hose who 
possess the gift, for these can dispense with it, and 
eminently unpractical for those who do not. The 
cultivation of the will with a view to the deter
mination of the actions of persons at a distance 
must be prosecuted by those who would acquire 
it—and we do not commend the object— as the 
alchemists prosecuted their own quest, by con
tinual experiment without being disheartened by 
failure. With regard to lucidity, that is mostly a 
natural gift, and when induced by drugs is dan
gerous to the reason of the operator. We should, 
however, be glad to help you, and would forward 
a letter to the writer of the papers in question. 
(2) We are hot acquainted with the special sense 
in which our correspondent made use of the term 
you inquire about. It might be used in both 
senses, for you know that there is a “ cloud of 
witnesses,” and the seen are not separated from 
the unseen. Perhaps your period of desolation 
has passed away, but this thought is helpful in 
desolation. (3) We are so far in communication 
with certain mystical brotherhoods that we can 
transmit applications, as announced in the second 
issue of the present volume.

W v u rlAj

TRemews.
General Santa Anna’s G host : The Story of a 

Revenant which is actually true. By Edward- 
Gibbon Swann, C.M .E. Fourth Edition. Blan
chard, Burg-ess Hill, Sussex.
Mr. Ruskin published at Orpington ; and only 

thpsç who are governed by considerations of prç-
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cedent and convenience will take exception to the 
imprint o f a bookseller at Burg-ess Hill, even when 
it is accompanied by the quaint and, in this case, 
costly conventions o f provincial taste in book
binding. Mr. Swann’s work has evidently over
come any such difficulties, and has reached a fourth 
edition, which is not common with ghost stories, 
whether actually or ideally true. A  fourth edition 
to some extent discounts criticism, but we may 
say at once that we have carried aw ay a (very 
singular and memorable impression from Mr. 
Swann’s most elaborate narrative. The ghost 
itself is o f no account whatsoever, and a refreshing 
contempt for revenants characterises the historian 
o f this particular apparition, but the account of 
the author’s experience in connection with General 
Santa Anna, some time since dictator o f Mexico, 
is astounding, and, though it is written in an 
involved and complex style, has distinctly a bizarre 
fascination. Few  persons in this country have 
encountered such characters as those who were 
the daily companions of the author during his 
sojourn in the island o f St. Thomas. Mr. Swann’s 
memoirs are certainly unique, and he seems to 
have started life itself with unusually interesting 
connections : he is the grand-nephew o f Edward 
Gibbon the historian, Sismondi was his godfather, 
and Alfieri a friend of his youth. Spiritualists 
may be recommended to Madame Hovgaard, and 
Doctor Kierrulf reminds us o f a  certain grim 
Swedenborgian created by Sheridan Le Fanu, 
but he is a much more impressive personage. 
The biographical prologue, which gives a further 
and general account o f Mr. Swann’s career, was 
written by the late Prince Poniatow sky; and in 
some correspondence which follows it, it is claimed 
that the author o f General Santa Anna’s Ghost was 
also the inventor of the first military war-balloon. 
W e are also assured that Mr. Swann is the true 
author o f several important books which bear other 
names on their title pages. This one at least is 
truly a  curiosity of literature.

T he N eeds for a Happy L ife. B y Edward 
Howley. London: D igby, Long & Co., 18 Bouv- 
erie Street, E .C .
Mr. H owley defines temporal happiness as “ the 

inward peace of a  contented mind, with the work 
o f a  struggle to perfect our intelligence,” and his 
book is a kind of philosophical history o f “  the 
vicissitudes in this struggle among all men, in all 
historic time.” It is the thoughtful and serious 
production of a Christian gentleman who has 
scarcely done himself justice in the title which he 
has chosen. The illustrations too are a  mistake, 
for they are not needed, and do not seem to 
exemplify, as claimed, Plato’s theory “ that all 
beauty is referable to moral beauty.” The chap
ter on “  God and Conscience,” and that also on 
“  Purity o f Manners,” shows Mr. H owley at his 
best, and we may all profit by his instruction.

T he A strologer's R eady R eckoner, for ascer
taining from the Ephemerides the Approximate 
Zodiacal Position pf the Sun, Moon and Planets,

at any time from Noon to Noon. B y C. J. 
Barker. H alifax : The Occult Book Co.
W e understand that an Astrologer’s Ready 

Reckoner has been needed for a long period, but 
the calculations involved are laborious, and the 
few persons qualified for the task have shrunk 
from an expenditure o f time and trouble at once 
so serious and so unlikely to be adequately recog
nised. W e should have liked to have placed Mr. 
C. G. Barker’s work in the hands o f an expert, 
had the opportunity arisen, so that some o f its 
calculations might have been tested, and a verdict 
o f authority pronounced upon its methods. As it 
is, w-e can only draw attention to the publication 
o f the work, and to the small price that is asked 
for the result o f a  task so onerous. There are 
three separate sets of tables ; the first for the Sun 
and Planets, the second for the Moon only, the 
third designed to show at a glance the time for 
the erection o f “ Solar Revolutions.” Some rules, 
which it is indispensable to follow closely, are 
very plainly set forth in the brief introduction, 
and it is claimed that the tables themselves are so 
simple as to be readily understood.

Indian Palmistry. By Mrs. J. B. Dale. London : 
Theosophical Publishing Society, 7 Duke’s S t., 
Adelphi.
The Theosophical Publishing Society has pro

duced what promises, upon a brief examination, 
to be the best little hand-book o f “  Palmistry ” 
which we have yet met with. Without attaching 
any special significance to the art itself, which we 
believe to be a  method o f divination, in much the 
same w ay that “ Hydrom aricy” is a method of 
divination, one may recognise Mrs. D ale’s book, 
because o f the complete absence o f any nonsense 
or pretence in its pages. There is no theorising ; 
it contains plain directions for finding the lines on 
the hand, and a plain account o f their alleged 
significance, based chiefly on the astronomical 
chiromancy of old Dr. Wharton, and on some 
oriental writers who are not mentioned, and may 
be left without much regret in the mystery with 
which Mrs. Dale has surrounded them. The plates 
are well produced, and the strong and simple 
English o f the text is really quite refreshing. 
There is no assumption o f originality, but the 
arrangement is said to be new, a statement which 
we accept frankly, because, unlike other works 
of the kind, it is sensible.

Le Psychisme Experimental. Etude des Phé
nomènes Psychiques. Par Alfred Em y. Paris : 
Librairie E. Flammarion, 26 Rue Racine, Près 
L ’Odèon. 1895.
Mr. Alfred E m y’s pleasant and unpresuming 

study o f psychic phenomena would be described 
in the language o f the “  N ew  Journalism ” as an 
“ up-to-date” summary, by which it would be 
meant that it embraces the most recent experi
ments, including those o f Professor Oliver Lodge, 
in the presence of Eusapia Pallidina, that it takes 
account of the latest theories, and that, generally, 
it has the mpdern accent, the special psycho-
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logical intonation which so individually distin
guishes the literature o f the evidences issued 
since the Psychical Research Society obtained 
public credentials from the literature o f the evi
dences and otherwise which predated that move
ment. One o f the key-notes o f the first period 
was that the results o f experimental psychology 
— but they called it communication with the de
parted in those days— annihilated materialism and 
displaced the basis o f official science. The key
note now is that there is no materialism left for de
molition. Accordingly M. Erny says : “ Material
ism is in an advanced stage o f disintegration. Once 
it ruled throughout the whole century, now it is slow
ly but surelyexpending itself. In vain do the cham
pions of this doctrine of earth to earth enlarge still 
upon their pessimistic conceptions, they no longer 
deceive anyone.” There is also another point. In 
the past those who believed that there were cer
tain facts which made for experimental psychology 
held the same theory almost to a man concerning 
them. Now-a-days, despite the Society for Psy
chical Research, there is a  tendency to discard 
theories, and so, also, accordingly M. Erny says : 
“ W hat we require are facts, not theories.” And 
with the skilful tracery which has been elaborated 
by a decadant philosophy tinctured with the ele
ment of occult science, he deals in the spirit o f an 
iconoclast. Here, for example, are his views on 
the subject o f the subliminal consciousness.

“  The new school which has assumed the name 
o f psychological physiology endeavours to explain 
the automatic writing o f the sub-consciousness, 
a  new term applied to the second personality 
occasionally manifested in those who are sub
jected  to magnetic experiences. This theory, 
absolutely hypothetical, has been condemned 
unanimously by all those who have been occupied 
in psychic experiments. As a fact, what is that 
lower self which occasionally is supposed to be 
more in possession o f our brains than is the 
superior self ? It is possible that man may have 
two kinds o f consciousness, for everything within 
him is, so to speak, dual ; but this sub-conscious
ness is admissible only as an inferior and second
ary thing, like the animal soul in Buddhistic and 
occultist systems. It would then be purely in
stinctive like that o f animals, a kind o f survival 
from an earlier stage o f evolution, but logically it 
must be subservient to the superior consciousness. 
Otherwise, man would be a duality imperfectly 
equilibrated, wherein each consciousness would 
act as it pleased without the other knowing why. 
This would mean the height of intellectual con
fusion. It is inadmissable above all that the sub- 
consciousness should know what is unknown to 
the super-consciousness.”

The work is divided into two parts, in the first 
o f which M. Erny deals with the early history of 
his subject, with automatic writing, psychography, 
and psychometry ; while the second is devoted to 
the higher phenomena connected with the psychic 
body* spontaneous apparitions, whether of the 
dead or living, and materialisation. Thè little 
work is extremely instructive, and fulfils admirably 
its modest purpose $ the cases cited have been

collected with great care, and there are some 
interesting letters addressed to the author by 
Dr. Alfred Russell W allace.

JEMtorial Botices.
The proprietors of T he Unknown World have 
pleasure in announcing that several important changes 
in the appearance and general style of the magazine 
will be made in the next volume. These changes are the 
result of very careful consideration, and it is believecl 
will embody the wishes and suggestions of a large 
number of readers. Some new and important literary 
features will also be introduced shortly.

+  +
The editor of T he Unknown World, as himself a 
writer of books, and the publishers, as personally 
interested in sustaining the commercial value of new 
books, resent the prevailing custom of selling review 
copies immediately ' after publication, and too often 
without notice at all. All books sent to this Maga
zine for review will remain in the custody of the 
proprietors, and will not be parted with under any 
circumstances.

-j- * 4-

The editor invites contributions from leaders of 
mystic thought and from all literate persons who are 
interested in any branches of the Secret Sciences. The 
utmost care will be taken of manuscripts submitted 
for consideration, and every endeavour will be made 
to teturn unsuitable communications, if accompanied 
by stamps for postage. No special responsibility can, 
however, be recognised.

The editor and his assistants will be at all times 
prepared to reply to inquiries upon matters of general 
mystic interest. Special columns of T he Unknown 
World have been set apart for such Answers to Cor
respondents, and it is hoped that this will become an 
important and interesting feature. Questions cannot 
be answered through the post.

*r +
Communications and books for review should be sent 
to the Editor, T he U nknown World, c/o Messrs. 
James Elliott & Co., Temple Chambers, Falcon 
Court, Fleet Street, E.C.

+  +
Applications for advertisements and subscriptions to 
the Business Manager, as above.

d* d*
The Editor does not necessarily identify himself with 
opinions expressed in signed articles, whether appear
ing over a real or assumed name.

London : James E lliott & Co., Temple Chambers, 
Falcon Court, Fleet Street, E,C,
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The New Pearl of Great Price: A  N e w  T r e a tis e
concerning the Treasure and most Precious Philosopher’s 
Stone; or the Method and Procedure of this Divine A rt; 

. being observations drawn from the works of Arnold, Ray
mond, Rhasis, Albertus, and Michael Scotus. Now first 
published by Janus Lacinius. the Calabrian, with a copious 
Index. Translated into English from the much-prized edition 
of Aldus, which appeared  ̂ with the privilege of Pope Paul 
III. and the Senate of Venice, in 1546.

“  The Pretiosa Margarita Novella” is supposed to be a faith
ful abridgment of a^work entitled “  Margarita Pretiosa,” which 
appears to have circulated in manuscript in Italy during the 
first half of the fourteenth century, but does not seem to have 
been printed. It was written by Pietro Bono, who enjoys high 
repute as an adept in the art of Alchemy, and the present version, 
which has been subjected to a searching revision, is edited with 
an introductory notice of the various Hermetic books which 
are attributed to this author. “ The Pretiosa M argar ita N ovella’ ’ 
has special interest as one of the earliest books which appeared 
in print on Alchemy.

* An excellent version, in good modem English.”—Daily Chronicle. 
‘ ‘ Another of those richly got up treatises on Alchemy which Messrs. J. 

Elliott &  Co. have made their own. . . . That the book will be useful 
Alchemy, there can be no doubt. . , . T o  Mr. Waite

editing of these handsome volumes is evidently a labour of love."—

Crown 8vo., printedfrom  oldfaced type, on antique 
laid paper, cloth extra. Price 12 s. 6d.

A Golden and Blessed Casket of Nature’s Marvels.
Concerning the Blessed Mystery of the Philosopher’s Stone. 13y 
Benedictus Figulus of Vtenhofen. Containing the Revelation 
of the most illuminated Egyptian King and Philosopher, 
Hermes Trismegistus : translated by our German Hermes, 
the noble and beloved Monarch and Philosopher Trismegistus 
A. Ph. Theophrastus Paracelsus. Also “ Tinctura Physi- 
corum Paracelsica,” with an excellent explanation by the 
noble and learned Philosopher, Alexander von Suchten, M.D., 
together with certain hitherto  ̂unpublished treatises by this 
author, and also other corollaries of the same matter as speci
fied in the preface. Now published for the use and benefit of 
all sons of the Doctrine of Hermes.

“  Those who have advanced far enough in the study of correspondences 
and symbolical language to be able to extract some of the real meaning 
from magical writings, couched in this style, will find in this book a very 
valuable aid to their studies of the microcosm and the laws by which it is 

overned. Students of the Indian philosophical treatises will benefit much 
y having a side-light thrown on their studies from the lamps of.Western 

Alchemy. Mr. Waite deserves our thanks and congratulations for putting 
a treatise so difficult of access as this into so convenient and readable a 
form. . . . It will not be thrown away on a generation rapidly learning 
to value the writings of Occultists at their proper worth."’— Lucifer.

“  The most important of the contents . . .  is the ‘ Dialogue ’ between 
Alexander, a Galenian doctor anxious as to the teaching of the great Theo
phrastus Bombastes, and Bemhardus, a devout Paracelsian. . . Th e  
mysticism of Suchten is revealed in his commentary on the '• Tinctura’ of 
Paracelsus, and in his discourse on the ‘ Three Faculties of Magic-’ ”—  
Saturday Review.

“  An interesting preface to this ancient work on Alchemy is furnished by  
My, A. E . Waite. —Publisher*$ Circular



11. SU P P L E M E N T  T O  T H E  U N K N O W N  W O R L D .

The Hermetic and Alchemical Writings of
Aureolus Philip pus Theophrastus (Bombast, of Hohen- 
heim), called Paracelsus the Great, now for the first time 
translated faithfully and unabridged into English. Edited 
with a Biographical Preface, Elucidatory Notes, a Copious 
Hermetic Vocabulary, and Index, by Arthur Edward Waite. 
Price £2 Z2S. 6d.

The Hermetic and Alchemical Writings of Paracelsus con* 
ta in :—(a) Entire and unabridged, the large body of literature 
attributed to this illustrious adept, and treating directly of 
alchemy and the transcendental doctrines and physics of the 
Magnum Opus; (b) The whole Paracelsian literature of the 
Great Elixir and the Universal Medicine; (c) An exhaustive 
catena of alchemical references scattered through the chirurgical 
works of Paracelsus.

Some idea of the scope of the undertaking will be derived 
from the following by no means exhaustive list of the inde
pendent treatises which are included in the two volumes:—

The Coelum Philosophorum, or Book of Vexations.
The Book concerning the Tincture of the Philosophers.
The Gradations of Metals.
The Treasure of Treasures for Alchemists.
O f the Transmutations of Metals and of Cements.
The Aurora of the Philosophers.
Concerning the Spirits of the Planets.
The Economy of Minerals.
The Composition of Metals.
Nine Books concerning the Nature of Things.
The Philosophy concerning the Generation of the Elements.
A  Book about Minerals.
The Mercuries of the Metals.
The Manual of Paracelsus. _
The Ten Books of the Archidoxies.
The Manual concerning the_ Philosopher’s Stone.
A  Book concerning Long Life.'
TheBook concerning Renovation and Restoration.
A  Little Book concerning the Quintessence.
Alchemy, the Third Column of Medicine.
The Book of Alchemy.
The Degrees and Compositions of Recipes.
Preparations in Alchemical Medicine.
The Alchemist of Nature.
The Philosophy addressed to the Athenians.
Hermetic Astronomy, &c.
The text which has been adopted for translation is the Geneva 

folio in four volumes, 1658, in Latin. The works attributed to 
Paracelsus which are not to be found in this edition have been 
rendered from other equally representative sources. The ruling 
plan of the translation has been scrupulous and literal fidelity, 
and wherever possible the text has been illustrated by parallel 
passages selected from the medical and non-Hermetic writings 
of Paracelsus, which are excluded by the plan of the present 
edition.

Crown  8 vo., prin ted fro m  oldfaced type, on antique 
laid paper, cloth extra . Price Js. 6d.

Collectanea Chemica: B e in g  ce r ta in  s e le c t treatises
on Alchemy and Hermetic Medicine, by Eirenaeus Philalethes, 
Francis Antony, George Starkey, Sir George Ripley, and 
Anonymous Unknown.
The Hermetic Tracts comprised in this volume are printed 

from a quarto manuscript belonging to the celebrated collection 
of the late Mr. Frederick Hockley, who was well known among 
modern students of the secret sciences not only for the resources 
of his Hermetic Literary, but for his practical acquaintance with 
many branches of esoteric lore, and for his real or reputed con
nection with the numerous but unavowed associations which 
now, as at anterior periods, are supposed to dispense initiation 
into occult knowledge.______________________________  .

Crown 8vo., prin ted fro m  old fa ced  type, on antique 
la id  paper, cloth extra . Price  i q j . 6d. Engraved  
title, and plates o f alchem ical vessels.

The Triumphal Chariot of Antimony. B y  B a s il
Valentine (sometime Canon of Erfurt). With the Commentary 
of Theodore Kerckrmgius, the Physician. ' Translated from 
the Latin edition,' published at Frankfort in 1685, with bio
graphical and critical introduction.

Collectors already possessed of the “  Practica and Twelve 
Keys ” of Basil Valentine, contained in “  The Hermetic 
Museum,” recently published' in English, will welcome this 
addition to the translated writings of the great Benedictine 
adept.

Price Two Guineas.
In  Two Volumes, sm all quarto, cloth extra, g ilt ;  

pp. xfi .f  3 5 8 , and v iii. , 322.

The Hermetic Museum; R e s to r e d  a n d  e n la r g e d , m o st
faithfully instructing all the Disciples of the Sopho-Spagyric 
Art how that Greatest and Truest Medicine of the Philosopher’s 
Stone mav be found and held. Now first done into English 
from the rare Latin original, published at Frankfort in the 
year 1678. The illustrations reproduced in fac-simile by a 
photographic process.
This curious storehouse of Hermetic Science comprises twenty- 

two choice treatiseS' on the Mysteries of Alchemy, and the com
position of the Medicine of the Philosophers, namely :—

T h e Golden Treatise concerning the Philosopher’s Stone.
T h e Golden A g e  come back.
T h e  Sophie Hydrolith, or W ater Stone o f the Wise.
T h e Demonstration of Nature.
A  Philosophical Summary.
T h e  Path o f the only Truth.
T h e Glory of the world, or Table o f Paradise.
T h e Generation of Metals.
T h e  Book of Alze.
Figures and Emblems concerning the Philosopher's Stone.
T h e Practice and K eys of Basil Valentine.
T h e Ordinal of Alchemy.
T h e  Testament o f John Cremer, sometime Abbot of Westminster.
T h e New  Light of Alchemy.
T h e  Sulphur of the Philosophers.
A n Open Entrance to the Closed Palace o f the King.
A  Subtle Allegory concerning the Secrets o f Chemistry.
T h e  Metamorphosis of Metals.
A  Short Guide to the Celestial Ruby.
T h e  Fount of Chemical Truth.
T h e  Golden Calf.
T h e  All-Wise'Doorkeeper.

While affording to the modern student of Hermetic Doctrines 
a unique opportunity of acquiring in English a representative 
collection of the chief alchemical writers, this edition of “  The 
Hermetic Museum” claims consideration at the hands of the 
historian and archaeologist as a contribution of real value to the 
early history of chemistry^ The translation is the work of a 
gentleman who has had a life-long acquaintance with alchemical 
literature, and has been'subjected to careful revision by another 
expert in HermetiC'Antiquities.

The original edition of this work, under the title of “  Museum 
Hermeticum,” was published at Frankfort in 1625, and con
tained only nine treatises. The edition of 1678, from which the 
present translation has been made, -is of incomparably more 
value to the student, although, scarce as it is, it is not so un
common as the first, which is seldom or never met with. Some 
particulars concerning both editions— “ The Museum Hermeti
cum ” and “  The Museum Hermeticum Reformatum et Amplifi- 
catum”— will be found in the alchemical catalogue of Lenglet du 
Fresnoy.
' N .B .—This edition is limited to 2 5 0  copies, numbered and 

signed.

A n  E n glish  Alchem ist.

Crown 8vo. , prin ted from  old fa ced  type, on antique 
laid paper, cloth extra . Price ys. 6d.

Edward Kelley, the Englishman’s Two Excellent Treatises 
concerning the Philosopher’s Stone, together with The Ter
restrial Theatre of Astronomy. Translated from the first 
Hamburg edition of 1676, and edited with a biographical 
introduction, an account of Kelley’s relations with the cele
brated Doctor Dee, and a transcript of the so-called “  Book of 
Saint Dunstan.”
“  T h e  transmutations o f Kelley are attested b y several writers, including 

Gassendus. T h e most authenticated and remarkable . . is that which 
took place in the house o f die Imperial physician, Thaddeus de Hazek, 
when, b y the mediation of a single drop of the red oil, Kelley transmuted a 
pound of mercury into excellent gold, the superabundant virtue o f the 
agent leaving in addition at the bottom of the crucible a small ruby. Dr. 
Nicholas Bamaud, the assistant o f Hazek, and an alchemical writer whose 
works are as rare as they are reputable, was a witness of this wonder, and 
subsequently himself manufactured the precious metal, the desir desire, 
with the assistance o f Edward Kelley.”—Lives 0/Alchemysticml Philoso
phers.

“  These singular pages bring before the public the writings o f the famous, 
or, as it may be, the infamous Edward Kelley, of astrological repute. . . 
O f the romantic character o f his experiences in England and on the Conti
nent, o f his extraordinary ability in one line o f thought, and o f his diversity 
of gifts in other lines, there is left no room for doubt. H e was a poet, an 
excellent classical scholar, a man of unlimited resources, and of persuasive 
manners. . . . T o  all who are at all curious to learn the extent to which 
the occult sciences, as they have been called, have been practised in E n g
land, and on what ground their pretensions have been based, this volume 
will be o f genuine interest.”—Morning Post.

“  This is one more of those suniptuously printed books o f which the pub
lishers seem to be making a specialty. Curious indeed they all are, and this 
is not one o f the least curious.”— Light.
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New and  Cheaper Editions of W orks by  
M r. A rth u r Edw ard Waite.

P rice  4s.
Belle and the  D ragon  : An Elfin Comedy.

T h is  fa n ta s tic  a n d  q ro te sq u e  s to r y  in tro d u ce s n e w  a n d , it  is  
h o p e d , d iv e r tin g  e le m en ts in to  fa ir y  fictio n . I t  is co n cern ed  
w ith  th e a d v e n tu re s  o f  a  h ig h ly  “ b iz a r r e ” fa m ily , tra n sla te d  
from  su b u rb an  s o c ie ty  to  th e  E lfin  C o u r t. T h e  per. ons o f  th e  
c o m e d y  in clu d e th e b e a u tifu l L a d y  M e lu sin e , w h o  in sists on b e in g  
a  g r e a t p oetess, an d  is o f  u n a p p ro a ch a b le  to n e ; th e  G a d fly , w h o se  
m ission in p in h o le  p h o to g r a p h y , an d  in m a k in g  p a ce  on b ic y c le s  ; 
the O x fo r d  S lo u ch , w h o  h as faile d  in all professions, b e ca u se  h e  
h a s tried  none ; th e  G re e n  D r a g o n , w h o  is s u b je c t to terrific  
tran sfo rm atio n s, an d  ad ores h er step m o th er, & c .,  & c . T h e  sto r y  
cu lm in a tes in th e coro n atio n  o f  M e lu sin e  as Q u e e n  o f  F a ir y la n d ,  
w h ich , th o u g h  it d o es no t d o  ju s tic e  to  her p erfectio n s, is, n e v e r
th eless, re ga rd e d  as a  g r e a t a d v a n c e  in ton e. T h e  co ro n atio n  is  
r a p id ly  fo llo w ed  b y  th e  G r e a t C o lla p se .

“  B e lle  an d  th e  D r a g o n ” is illu stra te d  b y  a b o u t fo r ty  o rig in a l  
e n g r a v in g s , w h ic h  are th e  w o rk  o f  an  a rtist w h o  h as been  
s p e c ia lly  re ta in e d  for th e  p urp ose. T h e  v o lu m e  is issu ed  in  
cro w n  q u a rto , p rin ted  from  a  n e w  fo u n t o f  p ic a  ty p e , on a  th ic k  
w h ite  p ap er, an d  v e r y  h a n d s o m e ly  bou n d .

OPINIONS OF T H E  PRESS.
"  Another of the works of fancy and imagination, through the medium of 

which Mr, Waite delivers his message to the world in so charmingly gro
tesque a manner that one is apt to skip the * message ’ in order to revel the 
more freely in his delightful bits of description and quaint touches of 
humour. There is a strong human element in the book in spite of the 
fairyland phraseology, and this, combined with the sly hits at the foibles of 
society and individuals, makes it very suggestive reading.”—Review o f 
Reviews.

*• There is a very clever children’s story in ' Belle and the Dragon.’ No 
one who has not either tried, or had to sympathise with those who have 
tried, to write a fairy story can properly appreciate how very difficult it is 
to write anything original about fairies and their kinsfolk. Almost every 
good idea has already been used, and all the very good ones are almost 
hackneyed. But Mr. Waite gives us some quite new and very amusing 
citizens of fairyland.”—Literary World.

“  The last of the works of one of the very foremost of our mystics. . Mr. 
Waite has few more ardent admirers than ourselves.”—Sunrise.

“  Those who have confined themselves to Mr. Waite’s serious works will 
be apt to think that his fancy and imagination are wholly employed in 
recondite researches. The present volume will quite dispel this idea. The 
characters are well defined and cleverly manipulated ; the dialogue is terse, 
witty, and original. The cynical epigrams might have been inspired by 
Voltaire. Taken altogether, it is the most amusing book we have read 
for a long time.”— Two Worlds.

“  The writer of ' Belle and the Dragon ’ has a style of his own and a 
vocabulary admirably suited to descriptions of wonderland. This quaint 
piece of imaginative writing follows the adventures of a family party.”— 
Lloyd's Weekly Newspaper.

“  Full of delicate fancy, refined humour, and poetic feeling is * Belle and 
the Dragon.’ . , . As a work of imagination it has not many superiors 
in its own line.”— The People.

“  Most fantastic of fairy tales, but at the same time most fin  de siecle is 
' Belle and the Dragon.’ ”—Evening News and Post.

“  Mr. Arthur Edward Waite is an adept in the writing of works of fancy 
and imagination. This * Belle and the Dragon ’ tells how the ' divine 
Melusine,’ tired of the diversions of Ravendale, made an excursion into 
Fairyland and met with many adventures on her way there and in it.”—■ 
Weekly Dispatch.

“ Mr. Waite tells a story which lovers of Fairyland should read with con
siderable pleasure. For surely never in one story, even from Fairyland, 
was there so grand a gathering of even greater impossibilities than one is 
accustomed to in such volumes. —Publishers' Circular._____________

Squ are 32/720., p r in te d  on superfine paper, cloth ̂  ex tra  
g ilt, g ilt  top. P rice  2s. 6d.

L u c a s ta :  P arab les and  Poem s.
OPINIONS OF TH E  PRESS.

“  The author is in evident sympathy with the grand and beautiful or 
Nature, as a poet should be who speaks to the few of the mysteries which
environ human existence...................Readers who can put themselves on
Mr. Waite’s psychic plane will enjoy his utterances, for he has gifts calcu
lated to appeal to persons of similar imagination and discernment.’’— The 
Graphic.

“  Mr. Waite’s poetry has attracted favourable notice in the Press as at 
once powerful and graceful.” —Light.

“  We always read Mr. Waite with pleasure. . . . There are flashes 
of poetry in the midst of all his magic and mysticism that it does not 
require an adept to understand.” — The Literary World.

“  The literature of mysticism is indebted to no one more than to Mr. 
Arthur Edward Waite. . . . In him we find that union of imagination
and reason which is, alas 1 so rare...................* Lucasta ’ is a companion
poem to * lsrafel,’ who was represented as the symbol of the supreme 
elevation of manhood, ' Lucasta ’ being the type of idealised womanhood. 
. . . The verse is always pleasing, at times it glides into exquisite little 
touches of natural description ; and here and there it soars into passages
of sustained splendour...................We should like to have quoted the
magnificent invocation to Night, or the wonderful parable beginning :—

‘ Is that thy voice which, deep in haunted glades,
Expounds the passion of the nightingalef 

It is animated throughout by a very lofty spirit, and shows a sympathy 
with Nature and a faculty for vivid and musical expression which are quite 
unusual.” —Sunrise.

E d itio n  de L u x e  : P r in te d  on su perior p a p er, a n d  
bound in  h ig h ly  ornam ented g ilt  buckram , g ilt  top, 
bevelled boards. Illu stra te d  w ith  fro n tisp iece a n d  
etchings. P p . 224. P rice  3̂ . 6d.

P o p u la r E d itio n  : H andsom e ornam ented clothe g ilt  
top. Fron tispiece only. P rice  is . 6d.

Prince  S tarb eam  ! A Tale of Fairyland.
OPINIONS OF T H E  PRESS.

“  Full of dark things and occult, too sad and too secret, we fear, for 
dimmed earthly intelligences, is ‘ Prince Starbeam,’ a Tale of Fairyland, 
by Arthur Edward Waite, a book collected from ‘ most ancient and true 
commentaries,’ astral and fairy chronicles, and other rare documents. . . 
And whoso reads these legends of old which the mystical Mr. Waite hath 
cunningly compacted will be caught in the labyrinthine flights of a way
ward fancy, and it may chance that he shall discern an allegory in the way, 
which shall prove only a lure to braver and brighter excursions, and be 
nothing but a shadow—for no such abhorrent beast, we deem, lies hidden
in these flowery and starry joumeyings................... But to tell of all the
adventures and transmutations and incarnations that befell Prince Star- 
beam and others, his peers and companions, is beyond our attempt and 
needless, for the book is made for the reading and will yield delight to the 
reader.”—Saturday Review.

“  Whether or no the children, big and little, who delight in fairy tales, 
will succeed in grasping the allegorical meaning o f ' Prince Starbeam,’ they 
will, at least, find the story charming reading. It is the history of a soul, 
the development of a character, ana the working out of a destiny.”— The 
Literary World.

“  We do not fail to recognise a certain beauty of imagination and smooth 
ness of diction.”— The Spectator.

“  The story is told with grace and skill.”—Light.
“  The book is from the pen of Mr. Arthur Edward Waite, whose former 

contributions to literature have been in the department of theosophical 
speculation. The mysticism of these former works pervades this tale,
. . . and the story ot ' Prince Starbeam ’ may very well appear (to any
one who understands such matters) an allegory of a progess from gross 
existence to an inner sanctuary of spiritualism. The book is very prettily 
illustrated and bound.”— The Scotsman.

“  Half allegory, half fairy tale, a wild and dreamy book, beautifully go 
up in white, and with delicate outline illustrations. ”— The Guardian.

“ To attempt to tell the story of Prince Starbeam’s love; of his renuncia
tion ; of his search for the magic ring; of his many disappointments and 
sore wanderings, and how his high destiny was ultimately fulfilled in a 
manner so different from that which he had anticipated, and yet so per
fectly sufficing, would . . . divulge a plot which the reader will prefer 
to unravel for himself. The story is very sweet, and bristles with high 
teaching and quaintly pretty fancies; and whether it is read for the sake of 
its philosophy or for the sake of its literary charm, we can promise that 
those who take it up will not be disappointed. . . . Our brief and 
mutilated quotations can convey no adequate idea of the charm of the 
narrative, and the wonderful suggestiveness of the whole allegory.”— 
Sunrise.___________________ ____________________________

B o u n d  in  peacock bluet w ith  a n  cesthetic a n d  sym bolic 
design. P p . 286. P rice  2s. 6d.

A Soul’s  C o m e d y : The Spiritual History of Jasper
C a r tw r ig h t.

OPINIONS OF T H E  PRESS.
“ In this work Mr. Waite has produced a poem very much above the 

average of poetic merit. . . . Jasper Cartwright’s struggle against the 
circumstances which have combined to ruin his spiritual existence, and his 
final triumph over them, are powerfully portrayed, and cannot fail to
interest such as are thoughtfully inclined........................His blank verse is
pleasing and melodious. Scattered at intervals throughout his volume 
there are passages of more than ordinary beauty.”— The Spectator.

*“  A Soul’s Comedy ’ is a very extraordinary composition. . . . The 
story of this poem is in some respects very repulsive, and yet told with 
great delicacy and beauty. Part of the book is the baldest prose, cut up 
into lengths; part is unintelligible mysticism about magical studies; and 
part—by far the largest part—is real poetry. . . .  Its sustained poetry 
will well repay the reader, if he will put up with the bald prose of Mister 
Gitp, the schoolmaster, . . . .  and the mystic nonsense of the magical. 
part. . . . One merit should be noticed in encouragement of those who 
might be repelled by the opening of the story, viz., that it steadily increases 
in interest and beauty until near the end. . . . Some songs or poems 
introduced into the narrative are very good; one, a passionate address to 
a dead boy-friend, Gabriel, being especially beautiful. If the poem were 
recast in the sense that we have indicated, we venture think that it would 
be entitled to a high place among the poems of the day.”— The Guardian.

“ Mr. Waite is possessed of genuine inspiration that lifts his work above 
the mass of wares sent forth every year to the world as poetry. The pre
sence of an over-subtle mysticism, and even an occasional tinge of Rosicru- 
cian darkness, will not prevent lovers of poetry from enjoying the many 
passages in his play as remarkable for power of thought as for beauty of 
expression. Mr. Waite’s sympathy with Nature and his descriptive powers 
are likewise of a high order.”— The Literary World.

“  Some time has elapsed since we paid a sincere tribute to the beauty 
of * lsrafel,’ and we are not sorry to meet with another work from the same 
pen in ‘ A  Soul’s Comedy.” . . . .  It may suffice to say in general that 
the poem, cast in a quasi-dramatic form, is a very noble one, though pain
ful to a degree. . . . Out of these seemingly unpromising materials Mr. 
Waite has evoked a tale of human sorrow, struggle, and final triumph, such 
as must appeal to the heart of every true man. , . , The poetry rises 
at times to unusual heights, as, for instance, in the description of Mary's 
death, the Benediction in the monastery chapel, Austin Blake’s prologue 
to the third part, or, best of all, the scene where Jasper resigns Gertrude 
to his friend. . . . Taken altogether, this is a true and worthy poem.”— 
The Graphic.

“  Mr. Waite often writes very forcibly, his Imagery is good, and there b  
plenty of idealism in his pages.r’— The Scotsman.

✓
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N ow  Ready.
Second E d itio n , enlarged. Crow n Svo., cloth extra , 

g ilt top. Price 2s.

Israfel : Letters, Visions, and Poems. A Mys
tical Allegory of the New Life and the New Regenerated 
Humanity.

OPINIONS O F  T H E  PRESS.
“  If. as seems most likely, a small but appreciative audience will satisfy 

the author, the favourable reception of ‘ Israfel: Letters, Visions, and 
Poems,’ by Arthur Edward Waite, need not be matter of conjecture ; the 
book must be both admired and prized by the few elect spirits fitted to 
appreciate and understand it. . . . The poetry is of a high order, and, 
apart from its more spiritual aspects, remarkable for a passionate apprécia« 
tion of natural beauty and for pictorial treatment. The blank verse is 
specially good, reminding one, perhaps, more of Cowper at his best than 
any other poet, but thoroughly original both in style and manner. ' Israfel’ 
is one of those rare books which are part of the salt of the earth ; but it is 
not for all readers.”— The Graphic.

" T o  those who delight in magic and ‘ dabble in Babylonian numbers,' 
‘ Israfel,’ by Arthur Edward Waite, will afford much comfort and consola* 
tion. . . . By way of a guess, we hazard the suggestion that ‘ Israfel ’ is 
the ideal soul of man, distinct from individual souls, and personified in 
order at once to mirror and to magnify the aspirations of individual souls 
not yet at one with the universal. . . . The verse is harmonious and
not without a peculiar and original beauty.”— Westminster Review.

" Mr. Waite’s remarkable poem, * Israfel.’ . . . W e have the satis
faction of reading, among a great deal of what is rather unintelligible,

Passages which bear the unmistakable stamp of true poetic talent. . . .
Pe have quoted enough to show that Mr. Waite’s poetry is of no mean 

order, and, after all, ‘ Israfel ’ is a work of considerable power, and in parts 
quite intelligible.”— The Literary World.

“ Speaking generally, we should say that the profit of this book to most 
readers will not be its dogma, or body, but the spirit in which it is written. 
It is pure, elevated, ana aspirational, and is, moreover, singularly free 
from that arrogant individualism which disfigures so frequently the utter
ances of those entering the spiritual region of life, and as yet unaware of 
the phantasies of the * Dwellers on the Threshold.’ .................. The mis
cellaneous verse in the volume is very graceful.”—Light.

“  The letters are full of the new life to which Israfel is leading the writer
and his correspondent..................The ideas expressed in the letters are
noble and elevated, and the poems and visions contain many beautiful 
lines. ”— Theosophist,

"  The letters, in highly poetical language, set out . . . the nature of 
the task in hand. * The visions,’ a series of poems, restate the subject in 
a more transcendental manner; and in the epilogue a scheme of soul- 
development is set forth, whereby the soul overcomes all things, and
becomes the saviour of humanity..................The author’s style is highly
classical and symbolical. . . .  It contains passages of rare beauty ana 
significance—poetry of the highest class. . , . . The author’s spirit is 
healthy, sweet, and pure ; and a sure herald of the New Light, which will 
guide man above the low biogenesis of sexual promptings. Many high 
spiritual truths find expression.’’— The Medium and Daybreak.

44 Mr. Waite preaches, in his exaltation of ‘ Israfel, a very noble doctrine
—the doctrine of perfect purity in word and deed...................... We can
commend Mr. Waite’s book as the work of a real poet.”— PROFESSOR 
Eric Robertson.

** Lovers of mystic poetry will find much to delight them in ‘ Israfel.’ 
. . . .  Exceedingly melodious and tuneful.”— Lady’s Pictorial.

"  Has rare glimpses of lovely imagining.”— Truthseeker.

Second E d itio n . P rice  5 *.
Crow n 8vo. , pp. v iii. and  2 6 4 , cloth extra , red edges, 

w ith P ortra it.

Theosophy ; or, Spiritual Dynamics and the Divine
and Miraculous Man. By George W yld, M .D .. Edin.

*' A t a time when interest in such subjects has become widespread, the 
publication of a second edition of Dr. Wyld’s ‘ Theosophy ’ is opportune,

. . . In the pleasantest way, with all the advantages of large print 
and simple English, he gives a clear and easily-understood view of the 
outlines of his tenets, unembarrassed by Hindoo terms and the abstruse 
phraseology which lent to Madame Blavatsky’s learning something of that 
mystery dear to the soul of every prophetess..................It is a book com
mendable not only for the high tone that it maintains throughout, but 
because .it presents in readable form a manual for the many . . . who 
have not leisure to master these elaborate and technical treatises. ”—Daily 
Telegraph.
44 Dr. Wyld’s book is a very thoughtful vindication of Spiritualism, and 

its subjects have a wide range.” —Light.
"T h a t the book is able, scholarly, and reverent in matter, style, and 

treatment, passes without saying. . . . Sincerity and conviction mark 
every line of a book that all students should read.” — Lyceum Banner.

TH E LYCEUM  BANNER
A  M o n t h ly  R e c o r d  o f  L y c e u m  W o r k  a n d  

P r o g r e s s  th r o u g h o u t th e  w o r ld .

PRICE Id.
EDITED BY J. J. MORSE.

London : 26 Osnaburgh Street, Eustcn Road.
N.W.

A SELECTED LIST FROM

Jam es Elliott & Co.’s
SECOND-HAND

BOOK DEPARTMENT.
Sadducismus Triumphatus, or Full and

P la in  E v id e n c e  c o n c e r n in g  W it c h e s  a n d  A p p a r i 
tio n s. I n  t w o  p a rts. B y  J o s e p h  G la n v i l .  T h e  

s e c o n d  e d itio n . W i t h  th e  p r e fa c e  o f  H e n r y  M o r e ,  

th e  P la to n is t ,  a n d  t w o  a u th o r ita tiv e  s ta te m e n ts  o f  

S w e d is h  W it c h e s . 8 v o .,  16 8 2 . £ 1  is .

Oriental : Bibliothèque Orientale, ou Dic-
tio n a ir e  U n iv e r s e l. P a r  M o n s ie u r  D ’H e r b e lo t .  
L a r g e  fo lio , p p . 10 60. P a r is , 1 6 9 7 . ¿ 1 .

A  fine copy of a work which is well known as a veritable mine of 
information on the Theology, Philosophy, Myths, Legends, 
Magic, Medicine, etc., of Eastern nations.

Freemasonry : The Antiquities of Free
masonry, comprising Illustrations of the Five Grand Periods, 
from the Creation of the World to King Solomon’s Temple- 
B y the Rev. George Oliver. Demy 8vo., pp. 344. 1843. ios-'

Freemasonry: A Dictionary of Symbolical
Masonry, including the Royal Arch Degree. By the Rev 
George Oliver. Crown 8vo., pp. 387. 1853. ios.

Freemasonry: Illustrations of Masonry, by
the late William Preston, Past Master of the Lodge o 
Antiquity, acting by immemorial constitution. A  new edition, 
revised. By the Rev. George Oliver. Crown 8vo., pp. 456. 
N .D . Also Oliver’s History of Masonry from the year 1829 to 
the present time, pp. 146. 1841. In one volume, 12s. 6d.

Freemasonry : The Spirit of Masonry, by
William Hutchinson. A  new edition, with copious notes, by 
the Rev. George Oliver. 1843. Crown 8vo., pp. 336. 7s. 6d.

Freemasonry : The Masonic Manual, con
taining instructions, documents, and discipline, of the Masonic 
Economy, by the late Rev. Jonathan Ashe. A  new edition, 
with annotations by the Rev. George Oliver. 1843. Crown 
8vo., pp. 312. 7s. 6d.

Tristram and Iseuit. Histoire du Noble
Tristan, Prince de Leonnois, chevalier de la Table Ronde, et 
D ’Yseulte, Princesse d’ Yrlande, Royne de Cornouaille. Fait 
François, par Jean Maugin, dit l’Angevin. A  Paris, 4to. 
1586. Vellum. Very R are. £ 1 2s.

Witchcraft : Letters on Demonology and
Witchcraft, addressed to J. G. Lockhart, by Sir Walter 
Scott. 1830. 2s. 6d.

Witchcraft ! The Amber Witch. The most
interesting trial for Witchcraft ever known. Translated from 
the German of Meinhold by E . A. Friedlaender. 1844. 5s.

Natural Magic. Letters on Natural Magic,
addressed to Sir Walter Scott, by Sir David Brewster. 1843.
3s-

Heraldry : A Manual of* Heraldry for
Amateurs, by Harriet Dallaway. 1828. Numerous Illustra
tions. Pickering. 1838. 6s.

Peter Schlemihl, from the German A. von
Chamisso, by Sir John Bowring. Third edition. Illustrations 
by George Cruikshank. 1861. 5s.

Latin Theology> Vitæ et Sententiæ Patrum
Occident is, Libris V IL  Digestae, ex gravi ssimis auctoribus, 
necnon antiquis manuscriptis et ecclesiarum breviariis col- 
lectæ, et annotationibus selectis exornatse. Opera et studio 
Benedicti Gononi Burgensis, Monachi cælestini L ug- 
dunensis. Lugduni Batavorum. 1625, Large folio, vellum, 
clasps, ios.

William Blake, Etchings from his works, by
William Bell Scott. With Descriptive Text. Folio. 1878 
Boards, 15s.
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SECOND-HAND BOOKS (Continued).

Isis Unveiled " b y  H .  P . B la v a ts k y . 2 vo ls,
half-bound. Fourth edition, with portrait, 1878. 
New York. ;£i 10s..

The Spiritual Magazine : from  th e  c o m 
mencement in i860 to 1870. Also vols. for 1872, 
73, 74. Fourteen vols., half-bound. A nearly 
complete set. Very scarce, fine condition. £2  25.

Dioscorides l D e  M a te r ia  M e d ic a  a n d  D e
Letalibus Venenis. With the Commentary of 
Marcellus Vergilius. Fol., vellum. Fine copy. 
Cologne, 1529. 15s.

Freemasonry. G o u ld ’s H is to r y  o f  F r e e 
masonry, its Antiquities, Symbols, Constitutions, 
Customs, &c. Derived from official sources. Two 
vols., half morocco, gilt edges, 4to. 1885. £ 1  5s.

Turner 5 T h e  P o e tic a l W o r k s  o f  T h o m a s  
Campbell. Illustrated by 20 vignettes from designs 
by Turner, and 37 woodcuts from designs by 
Harvey. With portrait. London, Edward Moxen, 
1843. Full red morocco, gilt and gilt edges. £ 1 i s . ,

Theophilus. A r ts  o f  th e  M id d le  A g e s .
Translated, with Notes, by Robert Ilendric. Mur
ray’s fine edition of the Latin text and English 
version. 8vo. 1847» 7 s* 6a.

Ellis. S p e c im e n s  o f  E a r ly  E n g lis h  M e tr ic a l
Romances. Three vols., calf. 1805. 7 s* 6d.

The Secret Doctrine : T h e  S y n th e s is  o f
Science, Religion, and Philosophy. B y H . P. Blavatsky. 
Two vols., 3rd and revised edition, as new, two vols., 1893, 
£ 1  1 os.

Blavatsky« In c id e n ts  in  th e  L ife  o f  M a d a m e
Blavatsk'f, compiled from information supplied by her rela
tives * • Tiends. Edited by A . P . Sinnett. W ith portrait. 
1886.

Esoteric Buddhism. B y  A .  F .  S in n e tt.
Sixth Edition. Annotated and enlarged by the author. 
1888. 4s.

Nostrodamus. T h e  T r u e  P r o p h e c ie s  o f
Michael Nostrodamus. Translated and Commented 
by Theophilus de Garencieres. Title restored, 
binding broken, folio, pp. 522. London, 1672. £ 1.

The original French text accompanied by a literal English ver
sion, and followed by a very full and curious interpretation.

Reincarnation: A  S tu d y  o f  F o r g o tte n
Truth. B y  E . D . W alker. 1888. 4s.

Astrology. P to le m y ’s P e tr a b ib lo s , or Q u a d 
ripartite. Being four books of the Influence of the Stars. 
From the Greek paraphrase of Proclus. Preface, explana
tory notes, and appendix containing extracts from the 
Alm agest of Ptolemy, and the whole of his Centiloquy. 
B y  J. M . Ashmand. Folding p la te ; boards. 1822. 15s.

Cornelius Agrippa. F o u r th  B o o k  o f  O c -
cult Philosophy and Geomancy, M agical Elements of Peter 
de Abano. Astronomical Geomancy, Nature of Spirits, and 
A rbatel of M agick. Translated by Robert Turner. London, 
x&is* v ?ry scarce. Fine co p y ; old calf b nding, £ \ 4s.

Demonology. H is to r y  o f  D e lu s io n s  o f  D e v ils ,
of most strange Phantasies and Apparitions, 8tc. Folio, 
calf. C lean copy 01 a  scarce and curious book, but wanting 
title. £ 1 .

Physiognomy. S a u n d e r ’s P h y s io g n o m ie  a n d
Chiromancie, Metoposcopie, the Symmetrical Proportions 
and Signal Moles of the Body, with the subject of Dreams 
made plain, whereunto is added the A rt of Memory. By 
Richard Saunders, student in Astrology and Physick. 
Second edition; enlarged. The two parts complete in one 
volume; many Diagrams and Plates. Folio ; ca lf; 1670, 
1671. £2 12s.

Caffarel. U n h e a r d  o f  C u r io s itie s  c o n c e r n in g
the Talismanical Sculpture of the Persians, the Horoscope 
of the Patriarkes, and. the Reading of the Stars. Trans
lated by Edmund Chilmead. Two Folding Plates. London, 
1650. Clean copy in Calf. Scarce. £1.

Mythological Astronomy o f  th e  A n c ie n ts
Demonstrated, by restoring to their Fables and Symbols 
their original Meanings. B y Sampson Arnold M ackey. 
A lso the second part, or K e y  of Urania, the words of which 
will unlock all the Mysteries of Antiquity. V ery curious 
.Two volumes. Norwich, 1823. Boards. £1 is.

Astrology. T h e s a u r u s  A stro lo gise  ; or, an
Astrological Treasury, containing the Choicest Myster es of 
that curious but abstruse learning, relating to Physick, etc 
B y John Gadbury. London, 1674, 8vo., calf, 10s. 6d.

Reincarnation. T h e  I d e a  o f  R e -b ir th . B y
Francesca Arundale, with Preface by A . P. Sinnett. 1890 
A s new. 3s.

Astrology. R a p h a e l’s M a n u e l o f  A s tr o lo g y ,
or Book of the Stars, being the A rt of foretelling future 
events by the Influences of the Heavenly Bodies. Curious 
coloured Frontispiece and Vignette, numerous Diagrams. 
London, 1828. Demy 8vo., £ 1  is.

Hermippus Redivivas : or, T h e  S a g e ’s
Triumph over Old A ge  and the Grave. The edition of 1744, 
edited by Edmund Goldsmid. Privately printed on hand
made paper. Three vols. in one. Edinburgh, 1885, 7s. 6d.

Book Of Fate fo rm erly  in  th e  p o sse ssio n  o f
Napoleon, now first rendered into English from a German 
translation of an ancient Egyptian M S. found in 1801 in a 
R oyal Tomb, near Mount Libycus, B y  H . Kirchenhoffer. 
Fourteenth edition, elaborate Folding Plate, mounted on 
linen. London, 1826. 10s. 6d.

The Temple of the Rosy Cross. T h e  S o u l :
its Powers, Migrations, and Transingrations. B y F. B. 
Dowd. Second enlarged edition. San Francisco, 1888,4s. 6d.

Aiohomy. O p e r a  C h y m ia tr ic a  J o h a n n is
Rbenani, Tractatus Aureus de Lapide Philosophorum, 
the M etallurgia of Barba, and other Treatises by Fachs, 
Ollaus Borrichius, &c. Thick 8vo., vellum. 1035, &c. 
Plates; £ 1 10s.

John Cadbury. C o m p le t e  W o r k s  in  P h y s ic s ,
Astrology, and Chiromancy. Thick 8vo. London, 1683.

A Suggestive Inquiry into the Hermetic
Mystery, with a Dessertation on the More Cele
brated of the Alchemical Philosophers, being an 
attempt towards the Recovery of the Ancient Ex
periment of Nature. Royal 8vo. London, 1851. 
¿10  ios.

.This book, the subject of frequent reference in T he U nknown 
W o r l d , was suppressed when only 25 copies had been sold 
the others, except three, were burnt by the author.
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Theosophical Siftings. V o l.  i  (18 8 8 -8 9 )
and Vol. 4 (1891-92), each complete in itself and 
containing many valuable papers. 4to, cloth, neat, 
as new, 6s. 6d.

Ancient Mythology. B r y a n t ’s  N e w  S y s 
tem or Analysis of Antient Mythology. In six 
volumes. With portrait. 8vo., half-calf, 41 plates. 
Clean and perfect copy of the Third Edition, with 
Appendices and Index. £ 1.

Magic. D e  S p e c t r is  e t  A p p a r it io n ib u s .  
Libri II. Together with two books of terrible 
judgments upon Blasphemy, Heresy, etc. In one 
very thick volume. 4to., 1597, vellum. A  few  
leaves missing, 10s.

Tent Work in Palestine. A  R e c o r d  o f
Discovery and Adventure. By C  R. Conder, R.E. 
Published for the Committee of the Palestine Ex
ploration Fund. With Illustrations by J. W. 
Whymper. 2 vols. 7 s* 6d.

Jacob Bohme. T h e o s o p h ia  R e v e la ta , b e in g
the second part of the German edition of 1 7 *5 * 
Contains the large treatises on Signatures, Election, 
the Mysterium Magnum, 177 Theosophical Ques
tions, Key, Epistles, etc. One thick 4to vol. 15s.

The Astrolabe. D e  A s tr o la b o  C a th o lic o ,
by Frisius. 8vo., Antwerp, 1583. Scarce, 8s. 6d.

Demonology. D e  P ræ stig iis  D æ m o n u m , b y
John Wierus, together with De Magis Infamibus, 
De Lamiis, De Veneficis, etc. Also the Liber 
Apologeticus, of Wierus, and the Pseudomonarchia 
Dæmonum. 4to., Basle, 1583. ¿ 1  is.

Divining Rod. L a  P h y s iq u e  O c c u lte , ou
Traité de la Baguette Divinatoire. 2 vols. La 
Haye, 1762 ; 10s. 6d.

Alchemy. A la n u s , D ic ta  d e  L a p id e  P h ilo -
sophico, Secretum Presbyteri, the Epistle of 
Pontanus, etc. A  few MS. notes by Gabriel 
Harvey. Lugduni Batavorum, 1591. 14s.

Demonology. O v e r  F ifty  P a m p h le ts  in
Latin, German, and English, dealing with Occult 
Subjects, the Methods of Avoiding the Snares of 
Satan, Demonology in the New Testament, the 
Tempter of the Protoplasts, the Human Nature of 
Angels, the Fall of Lucifer, the Enmity between 
the Serpfent and Woman, the Restitution of Devils, 
and a variety of other curious subjects. For the 
most part of the early 18th century. £2,

The OCCULT PUBLISHING Co.,
IM P O R T E R S  AND P U B LISH E R S,

C a n y  in Stock a large assortment of

HERMETIC & ALCHEMICAL WORKS
AN D  ST A N D A R D  BOOKS,

TREATING ON
Theosopher, 8pi ritual ism, Astrology,

Hypnotism, Psychology, Mesmerism, 
And kindred Occult Subjects.

A D E S C R I P T I V E  C A T A L O G U E ,
Together with a Specimen Copy o f

« T H E  OCCULT  REVIEW,”
A n Eight-page Quarterly, will be forwarded free, on application to—

The Occult Publishing Co. (P.O. Box 2646) 
BOSTON, MASS.

THE NEW GOSPEL OF INTERPRETATION.

"  Th e days of the Covenant o f Manifestation are passing aw ay; the 
Gospel o f Interpretation cometh.

“ There shall nothing new be told; but that which is ancient shall be  
interpreted.”— Pr o p h e c y  o f  t h e  K ingd om  o f  t h e  m o t h e r  o f  
Go d , in "  Clothed with the Sun.”

Books containing the above, and rapidly finding recognition 
in the Roman, Greek, Anglican, and other communions, as 
representing the prophesied restoration of the ancient Esoteric 
doctrine, which, by interpreting the mysteries of religion, should 
reconcile faith and reason, religion and science, and accomplish 
the downfall of that sacerdotal system which— “  making the 
word of God of none effect by its traditions”— has hitherto 
usurped the name and perverted the truth of Christianity.

The Perfect Way ; or, The Finding of Christ. By
Anna Kingsford and Edward Maitland. Third English 
Edition, price 7s. 6d. The Leadenhall Press, E.C.

Clothed with the Sun ; Being the Book of the
Illuminations by Anna Kingsford. Edited by Edward 
Maitland. Price 7s. 6d. Kegan, Paul, Trench, Trubner, 
& Co.

Intima Sacra ■ A  Manual of Esoteric Devotion.
Compiled by E. M. Forsyth from the Writings of Anna 
Kingsford. Price 2s. 6d. David Stott, 370̂  Oxford Street, 
W.

The Bible’s Own Account of Itself. By Edward
Maitland. Price is., post free is. id. W. Stewart & Co., 
41, Farringdon Street, E.C.

The New Gospel of Interpretation ; Being an
Abstract of the Doctrine and Statement of the Objects of 
the Esoteric Christian Union. Price is. nett, post free 
is. id. Lamley & Co., 1 and 3, Exhibition Road, S.W.

The Story of the New Gospel of Interpretation ;
told by its surviving recipient (Edward Maitland). Price 
3s. 6d., postage 3d. Lamley & Co., 1 and 3, Exhibition 
Road, S.W.

1 message 10 me tarm . ra c e  is. nett, post
free is. i£d. Lamley & Co., 1 and 3, Exhibition Road, 
S.W . ’

A lso, containing' teaching identical in  source an d character w ith the 
Coregoing, but m ingled w ith some w ritin gs o f a  lig h ter order:—

Dreams and Dream-Stories. By Anna Kings
ford. Price 6s. Kegan, Paul, Trench, Trubner, & Co.

Some T E S  TIM O N  I  A  L S  o f Notable Proficients in  
Religious Science,

“  I f  the Scriptures of the future are to be, as I firmly believe 
they will be, those which best interpret the Scriptures of the 
past, these writings will assuredly hold the foremost place among 
them. . . They present a body of doctrine at once complete,
homogeneous,  ̂ logical and inexpugnable, in which the three 
supreme questions, Whence come we ? What are we ? Whither 
go we? A t length find an answer, complete, satisfactory, and 
consolatory.”— B a r o n  S p e d a l ib r i  (The Kabalist).

“  These books seem to me to be the chosen organs of the 
Divine Feminine (or interpretative) Principle, in view of the 
new revelation o f Revelation.”— A b b e  R o c a .

“  It is impossible for a spiritually intelligent reader to doubt 
that these teachings were received from within the astral veil. 
They are full of the concentrated and compact wisdom of the 
Holy Heavens and of God, I f  Christians knew their own 

•religion, they would find in these priceless records our Lord 
Christ and His vital process abundantly illustrated and con
firmed. That such communications are possible, and are per
mitted to be given to the world, is a sign, and a most promising 
sign, of our age.”— Rev. Dr. J o h n  P u l s f o r d .



SUPPLEMENT TO TH E UNKNOWN WORLD. Vll.

Every Intelligent Spiritualist and Inquirer 
should read

purpose of acquainting readers with the scope 
and contents of the book.

LIGHT:
A  W eekly Jou rnal o f  Psychical\ Occult, 

an d M ystica l Research.

“  LIGHT ”  proclaims a belief in the existence and life of 
the spirit apart from, and independent of, the material organism 
and m the reality and ralue of intelligent intercourse between 
spirits embodied and spirits disembodied.a This position it firmly 
and consistently maintains. Beyond this it has no creed, and its 
columns are open to a full and free discussion—conducted in a 
spirit of honest, courteous, and reverent inquiry—its only aim 
being, in the words of its motto, “ Light! More Light."

Spiritualism, with all its complex phenomena, 
usually termed physical: and its philosophy, ex
planatory and interpretative of these abnormal 
occurrences:— The powers of the incarnate human 
spirit: the projection of the Double or Astral 
Form: Clairvoyance, Thought-transference, Hyp
notism :— Evidence of Communion with the de
parted, and of life perpetuated after physical 
death:— Occultism, Mysticism, Theosophy, and 
all kindred subjects:— A weekly r£sum£ of all 
news interesting to the student of the Occult, and 
especially to the Spiritualist, and a very large 
correspondence :— these will all be found in 
“  LIG H T.” Each new addition to the literature 
of these subjects is also reviewed with the special

To the educated thinker who concerns himself with any oi 
these subjects, or with other questions of an occult character, 
" LIGHT ’■ affords a special vehicle of information and dis
cussion. It is the acknowledged representative of cultivated 
and intelligent Spiritualism throughout the world, everywhere 
quoted and referred to as such. The Editor has the co-operation 
of the best writers in this country and abroad  ̂ whose opinions 
are worthy of permanent record, whose experience and know
ledge are of the highest value, and who have no other vehicle 
for their publications than 11 LIGHT,” This gives the Journal 
a unique position, and a singular value.

Price 2d.; or 10s. lOd. Per Annum, Post Free.

All Orders for the Paper and for Advertisements, and all 
remittances, should be addressed to “ T h e  M a n a g e r " ;  all 
communications intended to be printed should be addressed to 
“ T h e  E d it o r .”

Office; 2 DUKE STREET, W.C.

" L I G H T ” Is sold by all Booksellers.
The Trade supplied by E. W. ALLEN ,

4 Ave Maria Lane, E.C.

TO ADVERTISERS.
“  LIGH T ” has the support of the leading minds 

engaged in investigating the subjects with which it 
deals, or interested in their discussion, in this country 
and abroad. It is, therefore, an exceptionally good 
medium for advertisements.

A SELECTION from the LIST of PUBLICATIONS
OF

THE ROXBURGHE PRESS.

The Palmist and Chirological Review,
The Journal of the Chirological Society. Third 
year of issue*. Edited by Mrs. Katharine St . 
Hill and Mr. Charles F. Rideal. Monthly, 
Sixpence ; post free, 6s. 6d. per annum.

The Handy Guide to Palmistry. T h e  A r t
of Divining by Inspection of the Lines of the Hand. 
By Langdon T aylor. Sixpence, post free.

Precious Stones and Gems, with their
Reputed Virtues. Curious, Interesting, and Valu
able Notes. By Langdon T aylor. Sixpence, 
post free.

Whom to Marry« A  B o o k  all ab o u t L o v e
and Matrimony. By Maud Wheeler. Cloth, 
3s. 6d. ; Manilla, 2s., post free.

Moles or Birthmarks, and their Signifi-
cation to Man and Woman. By Maud Wheeler. 
Cloth, 3s. 6d. ; Manilla, 2s., post free.

The New Chirology ■ Hands and Character.
By Ina Oxenford, Fellow and Hon. Secretary of 
the London Chirological Society. Illustrated by 
J. N. Forbes-Marvin, Fellow of the London 
Chirological Society. Cloth, 3s. 6d. ; Manilla, 2s.

Hands of Celebrities; or, Studies in
Palmistry. With a Reproduction of “  Debates on 
Palmistry ” from the Original Sketch in Oil by 
Hogarth, and Illustrations of the Hands of General 
Boulanger, Mr. Gladstone, Mrs. Grimwood, Mr. 
Justice Cotton, Mr. George Grossmith, Dr. Kerwain, 
Eugene Sandow, Lord Coleridge, etc., etc. By 
Katharine St . Hill, with an Introduction by 
Charles F. R ideal. Cloth, 3s. 6d. ; Manilla, 
2s., post free.

3, VICTORIA STREET, WESTMINSTER
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Arnold, Sir Edwin. “ The Light of Asia, or the Great 
Renunciation: Being the Life and Teachings of Gautama.”  
With illustrations and portrait. Presentation edition, 
small 4to, 21s. L ibrary  edition, crown 8vo, 7s. 6d. Elzevir 
edition, 6s. Post 8vo, doth or half parchment, 3s. 6d.

Barth, A. “ Religions of India.”  Translated by Rev. J* 
Wood. 2nd edition. Post 8vo (Trubner’s Oriental Series) 16s.

Baughan, Rosa. “  The Influence of the Stars.”  A  treatise 
on Astrology, Chiromancy, and Physiognomy. 8vo, 5s.

Bhikshu, Subhadra. “ Buddhist Catechism; or, Outline 
of the Buddha Gotama.”  Compiled from the sacred writ
ings of the Southern Buddhists for the use of Europeans. 
With explanatory notes. J 2mo, 2s.

Binet, A., and Fere, C. “ Animal Magnetism.”  2nd 
edition. Crown 8vo (International Scientific Series) 5s.
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June 1st. IMPORTANT NOTICE. June 1st.

JAMES ELLIOTT & Co.,
publishers of ©ccult L̂iterature,

Announce that they will open on June ist

A C I R C U L A T I N G  LIBRARY,
Which is designed to embrace all branches of Occult Science and Philosophy,

including i—

Alchemy
Ancient Faiths
Astrology
Apparitions
Demonology
Divination
Folk-Lore
Future Life
Hypnotism
Magic

Mysticism
Palmistry
Psychology
Phrenology
Physiognomy
Rosicrucianism
Spiritualism
Theosophy
Visions
Witchcraft, etc. etc.

ANNUAL SUBSCRIPTION: ONE GUINEA.
PAYABLE IN ADVANCE.

For Subscription Form and all further see special ,
sent post free.



THE JOINT STOCK INSTITUTE
LIMITED,

BROAD ST R E E T  AVENUE, LONDON, E.C.
T el eg r a m s— “  DIPLOMATIST, LONDON.” T e l ep h o n e  N o. 2499.

Director - HORATIO Bottomley, Esq. (Joint Stock Specialist and Expert)

The Recognised Headquarters of Joint Stock Enterprise.

G E N E R A L  O B JE C T S .— The Institute has been established for the purpose 
of affording expert, practical advice and assistance in all matters, and to undertake 
every description of work relating to Joint Stock enterprise.

JO IN T  S T O C K  C O N V E R S IO N S .— It undertakes— upon a totally new method, 
free from all the objections of the old system— the conversion of approved businesses 
into private or public Companies, giving its clients the benefit of its extensive connec
tion with the principal Financiers, Brokers, and Underwriters, and its other special 
facilities and advantages, and guarding them against many unsuspected risks and 
dangers which only costly experience would enable them to realise and overcome.

R E C O N S T R U C T IO N S .— The Institute also assists in the formulation and 
carrying out of reconstruction schemes and other special arrangements, and co-operates 
generally with officials and shareholders in all matters where expert knowledge of 
Company business is required. The successful carrying through of important matters 
connected with the Companies Acts requires that special assistance which can be obtained 
only from someone in the inner circle of the financial world, and intimately acquainted 
with all the technique, as distinguished from the purely legal aspect, of Company work.

IN V E S T IG A T IO N S .— The Institute undertakes special investigations on be
half of Shareholders.and Creditors of Limited Companies. The orthodox “ Committee 
of Investigation ” can seldom be of much use by itself. Where it is not actually under 
the control, it is always at the mercy of the Directors. The only investigation which 
can be of any real service must be conducted under the guidance of Experts, who know, 
first, what there is to find out, and, secondly, where to look for it.

IN V E S T M E N T  A D V IC E .— The Institute advises upon all questions relating 
to investment, and for a small annual fee keeps Shareholders regularly informed of any
thing likely to affect their interests. In this way the clients of the INSTITUTE are often 
saved heavy losses— and sometimes enabled to make considerable profits.

S T O C K  A N D  S H A R E  D E P A R T M E N T .— The Institute has a Stock 
and Share Department, in which it deals, without charging commissions, in such 
sound securities as from its special knowledge it is in a position to recommend (see 
Joint Stock Circular).

It has also a Stock and Share Clearing Department, in which it acts as 
Agents for Purchasers or Sellers of Stocks and Shares, thus securing prompt delivery 
on payment.

C O M P A N Y  R E C O R D S.— The Institute possesses records of Joint Stock 
Companies, including original prospectuses, reports, accounts, etc., going back many 
years, all of which are available, free of charge, to the investing public.

Interviews, by appointment only, between 11 and 4 o’clock.

TH E JO IN T  S T O C K  C IR C U LA R , the official organ of the Institute, is 
circulated free of charge amongst the investing public, and will be regularly forwarded, 
post free to any one interested in Company matters, upon receipt of name and 
address.


