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/ I I V  H UYSM AN , the literary realist, 
XII«/« the pupil of M. Zola, and the 
author of a certain Histoire d'unefille which 
has been characterised as 11 one of the 
most brutal books ever written,” the author 
also of various “  sordid studies in the most 
sordid side of life ” has become a Mystic. 
W e do not mean to say that he has turned 
Theosophist or Christo-Theosophist, or 
that he has given out his intention of en
deavouring to accomplish in his own per
son the Divine Reunion. He has left the 
realism of the gutter ; he has tarried at the 
u perilous half-way house of a corrupt 
mysticism,” which means that in one of 
his later books he has given us u  monstrous 
pictures of the Black Mass and the spiritual 
abominations of Satanism ; ” and now, 
though he is still en route, as the name of 
his latest book reminds us, he has reached 
with his hero the Obscure Night of the

VQLf IT»

Catholic' mystic and the shelter of a 
Trappist monastry. It would seem also 
that M. Huysman has known something 
of the soul’s ravishment, for he speaks 
everywhere with the accent of “  personal 
apprehension.”

T he London Lodge of the Theosophical 
Society has issued its 23rd Transaction, 
which embodies an' address by the presi
dent upon Modern Spiritualism. W e have 
been told that the London Lodge is offici
ally ignored at u head-quarters,” while 
“  head-quarters ” are. regarded by the 
London Lodge as quite out of touch with 
the centre, the true centrum concentratum 
of the masterhood of the far Orient. 
However this may be, the Transactions of 
the London Lodge are always serious 
contributions to knowledge, and there is 
one point in the present pamphlet which 
the student cannot afford to overlook.

V t .
Readers of Mr. C. G. Harrison’s Trans
cendental Universe will remember that cer
tain statements were made in that work 
as to occult forces having been set in 
motion by secret societies for the produc
tion of the movement of Modern Spiritual
ism and its connected phenomena, which 
phenomena, it was stated, were “  not due 
to the spirits of the dead but of the liv in g;” 
Modern Spiritualism was, in fact, “  an ex
periment decided on . . .  by a federation of 
occult brotherhoods for the purpose of test
ing the vitality of the age and ascertaining

Q
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whether it was capable of receiving new 
truths without danger.” In reviewing 
Mr. Harrison’s work we invited him to 
produce, if possible, something evidential 
in support of this statement, failing which 
— and for what reason soever it has been 
wanting up to the present— it was not 
possible for us or for anyone to hold any 
definite opinion on the subject. Testimony 
from the very quarter whence we could 
have most wished to receive it has now 
come to hand in the shape of Mr. Sinnett’s 
address.

W
“ T his consideration,” says Mr. Sinnett, 
referring to the transcendental powers 
which may, or may not, be possessed by 
ordinary human entities who have passed 
over to the astral plane, “  brings me to 
speak of a state of things which, according 
to information received from persons whom 
I believe in a position to know, I under
stand to be the case . . . The fact I
believe to be that in the beginning the de
velopment of modern spiritualism was 
earnestly promoted by a school of living 
occultists,— not the school to which the 
Theosophical development has been due, 
but a school of which I should never think 
without great respect. . . . I am fully 
prepared to believe that spiritualism has 
thus had, from the first, a certain amount 
of Adept support.” Mr. Sinnet also adds, 
and his observation is practically in agree
ment with what may be gathered from 
Mr. Harrison’s statements, that the whole 
system has acquired such momentum that 
it has, in some respects, quite outrun the 
original design, while, in others, it has at
tained a very imperfect success.

y *
T his 23rd Transaction of the London Lodge 
is dated March of the present year ; it, in 
fact, appeared late in last month, and has 
only reached us recently. It would seem 
at first sight that as The Transcendental 
Universe was published at the close of 
1894, Mr. C. G. Harrison was first in the 
field, and persons insufficiently instructed 
might regard this portion of Mr. Sinnett’s 

ĉUfr ŝs as derived from the book which

had preceded it. The address, however, 
was delivered on the 21st of November, 
1894, and gave the information in question 
at that date to our certain knowledge. This 
was on the eve of the publication of The 
Transcendental Universe, and practically be
fore any copies had been issued. Unless, 
therefore Mr. Sinnett was present, which 
was certainly not the case, at the lectures de
livered by Mr. Harrison before the Berean 
Society— which lectures were afterwards 
reproduced in his book— it is clear that we 
have the same statement coming from 
quite independent sources* It assumes,, 
therefore, an aspect of greater importance 
than we were able to attach to it origin
ally, and we await further information 
with our original interest re-awakened 
and increased.

y f
I n another connection we must again refer 
to the president of the London Lodge, 
from whom Mr. Judge quite recently has 
received a severe rebuff. He has called 
Mr. Sinnett in evidence, and Mr. Sinnett 
has replied in a manner about which there 
is no possibility of mistake. It is over a 
question gf an old message “ obtained” 
by Mr. Judge, signed by Mahatma M., 
and intended for Mr. Sinnett. “  If there 
ever was a genuine message this is one,” 
says Mr. Judge, and expresses in The 
Irish Theosophist his expectation that Mr. 
Sinnett will not contest its character, 
“  because he sent me, nearly about that 
time, a letter from himself addressed to 
the Master, requesting me to transmit it 
and procure the answer, if any.”  With 
an accent approaching entreaty, the writer 
goes on to observe : “ it will certainly 
derogate nothing from Mr. Sinnett’s stand
ing to admit the fact of his believing, at 
the time mentioned, that I could transmit 
a request or letter to the Master.”

W
T his is piteous enough, but, of course, of 
no avail. Mr. Sinnett replies in fhe  next 
issue of the same magazine, and is reluc
tantly compelled to deny that he regards 
that message as genuine, and he regrets 
furthermore that Mr. Judge should have
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challenged his testimony in the matter. 
Mr. Sinnett has not, he explains, con
sidered it his duty so far to take any part 
in the controversy about Mr. Judge’s 
claims, but he cannot remain silent when 
an attempt is made to show that his testi
mony would be in their favour if it were 
given. Exceedingly quiet and severe, 
those last words seem to close the case for 
thè moment. W e have no animosity 
against Mr. W . Q. Judge, and are not 
likely to reciprocate the hostility which he 
recently exhibited towards us ; w*e trust 
earnestly that he will succeed in his own 
exoneration, but he is not successful in his 
methods.

■ I f
Mrs. Besant will soon be amongst us, 
bent with her usual energy upon setting 
the crooked straight, and making the 
rough ways smooth. Rumour is already 
busy with her intentions, and a contem
porary claiming to derive its information 
“  from those in the inner circles of the 
Theosophical Society,” affirms that she 
intends to urge a kind of international 
agitation against Mr. W . Q. Judge. If 
so, it will be war to. the knife, and a per
manent disruption in the Society would 
seem to be almost inevitable. W e are 
glad, under the circumstances, that Mr. 
Judge has so near home as Dublin, and 
in so pleasant a monthly as The Irish 
Theosophist, a magazine which is practically 
devoted to his interests. To us who 
are awaiting developments, and, committed 
in no way, hold only a watching brief in 
the general interests of Mysticism, it is 
eminently necessary to hear both sides, 
and our contemporary for this reason will 
have in the near future an additional 
importancè and interest for T he U nknown 
W orld.

W
F or a long time the poets have preached 
to us that' death is only transition, but Dr. 
Wheeler, of Chicago, has discovered that 
it is a bacillus, and one, furthermore, 
which can be destroyed like any other 
microbe, in which case “  nothing short of 
actual violence can put and end to any
one’s term of existence?” The discovery,

it is alleged, has created a great sensation 
in the western city wherein it has been 
made. But, perhaps, Dr. Wheeler is a 
quiet and sarcastic man, who may pre
viously have “  cleaned out the town,” as 
Bret Harte would express it. It is trans
parently nonsensical to talk of the specific 
microbe of death, because the germs of ty
phoid or cholera, or of any other virulent 
disease, are all death microbes. It is non
sense also to say, as the account actually 
affirms, that the bacillus of death destroyed, 
no known disease can obtain any hold at all 
upon the system. Experiments are being 
tried upon animals, but, for all that, we 
do not expect to hear more, at any rate, 
anything more serious, concerning this 
latest American marvel.

Mr. W . Marsham A dams, a student of 
Egyptology, , claims to have discovered a 
perfect ana unbroken correspondence be
tween the winding passages in the Great 
Pyramid and the passage of the soul from 
death to immortality as figured in the 
Book of the Dead. This discovery he has 
embodied in a work somewhat fantastically 
entitled The House o f the Hidden Places, and 
he has attracted a certain amount of at
tention among those who are still inter
ested in the measurements, mysteries, and 
meanings of this mighty crux of Egyptian 
masonry. Our contemporary, Lights has 
very ably reviewed the book, and has ex
posed what appears to be an inherent 
weakness in the theory. W e are not con
cerned in adjudicating, and we refer to the 
subject because the publication of Mr. 
Marsham Adams’ work has enabled public 
attention to be drawn to another interpre
tation which is at present only in manu
script— that of our contributor, Dr. 
Charles Fox. It embraces for the first 
time (t all parts of the conformation, and 
this in one harmonious system,” and it 
exhibits also a “  great array o f harmonies 
in and throughout the pyramid, which 
have not been hitherto observed.”

F rom the comparatively recent period of 
Professor Piazzi Smith to that of Godfrey
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Higgins, Payne Knight, and O’Brien, 
there have been many theories of the 
pyramid ; we have been made more or less 
acquainted with them all, and our eyes 
ache ratherat“ the long spectacle” "of possi
bilities. Merely as a monument of masonry 
— big, wonderful, and unlikely— the pyra
mid does not interest us ; but if it can tell 
us anything of what the old illuminations 
of the Nile once thought and believed 
concerning the soul’s progress and destiny, 
then it does interest us ; as to this, Dr. 
Fox seems to have reached independently 
much the same conclusion as Mr. Marsham 
Adams, namely, that its mystery is spirit
ual, but its spiritual mystery with Mr. 
Marsham Adams is of “  the higher lights 
and aims of heathenism, whereas with 
Dr. Fox, the great pyramid demonstrates 
11 the eternal doctrine of Christianity, or 
the way of salvation as taught and known 
to all interior souls.” The meaning of an 
Egyptian building must, of course, be 
Egyptian, but the “  eternal doctrine” is 
both of Christ and of Egypt, as we take 
Dr. Fox to mean, or the friend who has 
expounded his views recently in The Weekly 
Sun.

W
T he work which has been accomplished by 
the Society of Psychical Research is very 
pleasantly dealt with by Mr. Frank 
Podmore, its secretary, in a recent num
ber of The North American Review. His 
paper is mainly in reply to Professor 
Minot, who regards the methods adopted 
by the Society in the investigation of 
alleged instances of thought-transference 
as much less satisfactory than those which 
it adopted in the examination of fraudulent 
phenomena connected with Theosophy 
and Spiritualism. Mr. Podmore insists 
that the work of the Society is to be judged 
as a whole, “ and only by men who are 
willing to devote to the study of the re
sults some small fraction of the pains 
which went to the accumulating and re
cording of them.” Professor Minot, it 
may be inferred, is not of this class, and 
Mr. Podmore seeks to show that much of 
his knowledge of the subject has been 
derive^ at second hand.

Ube Cloub upon tbe Sanctuary

By the Councillor d’ Eckartshausen.

TRANSLATED BY MADAME ISABEL DE STEIGER. 

LETTER IV.

S infinity in numbers loses itself in 
the unit, and as the innumerable 

rays of a circle are united in one single 
centre only, it is likewise with the Mys
teries ; their hieroglyphics and infinite 
number of emblems have the object of 
exemplifying but one single truth. He 
who knows this has found the key to 
understand everything all at once.
• There is but one God, but one truth, 
and one way which leads to this grand 
Truth. There is but one means of finding 
it.

He who has found this way possesses 
everything in its possession: all wisdom 
in one book alone, all strength in one 
force, every beauty in one single object, 
all riches in one treasure only, every 
happiness in one perfect felicity. And the 
sum of all these perfections is Jesus 
Christ, who was crucified and who lived 
again. Now, this great truth, expressed 
thus, is, it is true, only an object of faith, 
but it can become also one of experimental 
knowledgty as soon as we are instructed 
how Jesus Christ can be or become all 
this.

This great mystery was always an ob
ject of instruction in the Secret School of the 
invisible and interior Church \ thi's great 
knowledge was understood in the earliest 
days of Christianity under the name of 
Disciplina Arcana. From this secret school 
are derived all the rites and ceremonies 
extant in the Outer Church. But the spirit 
of these grand and simple verities was 
withdrawn into the Interior, and in our 
day it is entirely lost as to the exterior.

It has been prophecied long ago, dear 
brothers, that all which is hidden shall be 
revealed in these latter days ; but it has 
also been predicted that many false pro
phets will arise, and the faithful are 
warned nQt to believe every spirit, but 19
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prove them if they really come from God, 
I. John iv., 5. The apostle himself ex
plains how this truth is ascertained. He 
says, “  Hereby know ye the Spirit of God, 
every spirit which confesseth that Jesus 
Christ is come in the flesh is of God* and 
every spirit which confesseth not is not of 
God.” That is to say, the spirit who 
separates in Him the Divine and human is 
not from God.

W e confess that Jesus Christ is come in 
the flesh, and hence the spirit of truth 
speaks by us. But the mystery that Jesus 
Christ is come in the flesh is of wide extent 
and great depth, and in it is contained the 
knowledge of the divine-human, and it is 
this knowledge that we are choosing to
day as object for our instruction. ^

As we are not speaking to neophytes in 
matters of faith, it will be much easier for 
you, dear brothers, to receive the sublime 
truths which we will present to you, as 
without doubt you have already chosen as 
object for your holy meditation various 
preparatory subjects.

Religion considered scientifically is the 
doctrine of the re-union of man separated 
from God to man re-united to God. Hence 
its sole object is to unite every human 
being to God, through which union alone 
can humanity attain its highest felicity both 
temporally and spiritually.

This doctrine, therefore, of re-union is of 
the most sublime importance, and being a 
doctrine it necessarily must have a method 
by which it leads and teaches us. The 
first is the knowledge of the correct means 
of re-union, and secondly the teaching, 
after the knowledge of the correct means, 
how these means should be suitably co
ordinated to the end.

This grand concept of re-union, on which 
all religious doctrine is concentrated, could 
never have been known to man without 
revelation. It has always been altogether 
outside the sphere of scientific knowledge, 
but this very ignorance of man has made 
revelation absolutely necessary to us, 
otherwise we could, unassisted, never have 
found the means of rising out of this state 
of ignorance.

Revelation entails the necessity of faith 
in revelation, because he who has no ex

perience or knowledge whatsoever of a 
thing must necessarily believe that he 
wishes to know and have experience. If 
faith fails, there is no desire for revelation, 
and the mind of man closes by itself, its own 
door and road for discovering the methods 
revealed by Revelation only. As action 
and re-action follow each other in nature, 
so also inevitably revelation and faith act 
and re-act. One cannot exist without the 
other, and the more faith a man has the 
more will revelation be made to him of 
matters which lie in obscurity. It is true, 
and very true, that all the veiled truths of 
religions, even those heavily veiled ones, 
the most difficult ones to us, will one day 
be revealed and justified before a tribunal 
of the most rigid Justice ; but the weak
ness of men, the lack of penetration in 
perceiving the relation and correspondence 
between physical and spiritual nature, 
requires that the highest truths should 
only be imparted gradually. The holy 
obscurity of the mysteries is thus on 
account of our weakness, because our eyes 
are enabled only gradually to bear their 
full and dazzling light. In every grade at 
which the believer in Revelation arrives, 
he obtains clearer light, and this pro
gressive illumination continues the more 
convincing, because every truth of faith 
so acquired becomes more and more 
vitalised, passing finally into conviction.

Hence faith is founded on our weakness, 
and also on the full light of revelation 
which will, in its communication with us, 
direct us according to our capabilities to 
the gradual understanding of things, so 
that in due order the cognisance of the 
most elevated truths will be ours.

Those objects which are quite unknown 
to human sense are necessarily belonging 
to the domain of faith.

Man can only adore and be silent, but 
if he wishes to demonstrate matters which 
cannot be manifested objectively, he 
necessarily falls into error.

Man should adore and be silent, there
fore, until such time arrives when these 
objects in the domain of faith become 
clearer, and, therefore, more easily recog
nised. Everything proves itself by itself 
as sobn as we have acquired the interior
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experience of the truths revealed through 
faith, so soon as we are led by faith to 
vision, that is to say, to full cognisance.

In all time have there been men illumin
ated of God who had this interior know
ledge of the things of faith demonstrated 
objectively either in full or partly, accord
ing as the truths of faith passed into their 
understanding or their hearts. The first 
kind of vision was called divine illumination. 
The second was entitled divine inspiration.

The inner sensorium was opened in 
many to divine and transcendental vision, 
called ecstacy because this inner sen
sorium was so enlarged that it entirely 
dominated the outer physical senses.

But this kind of man is always inexplic
able, and he must remain such always 
to the man of mere sense who has no 
organs receptive to the transcendental 
and supernatural, “ the natural man re- 
ceiveth not the things of the Spirit of God, 
for they are foolishness unto him and he 
cannot know them, because they are 
spiritually judged,” I. Cor, xi., 14, /.<?., be
cause his spiritual senses are not open to 
the transcendental world, so that he can 
have no more objective cognisance of 
such world than a blind man has of 
colour; thus the natural man has lost 
these interior senses, or rather, the capac
ity for their development is neglected 
almost to atrophy.

Thus mere physical man is, in general, 
spiritually blind, one of the further con
sequences of the Fall. Man then is doubly 
miserable ; he not only has his eyes blind
folded to the sight of high truths, but 
his heart also languishes a prisoner in the 
bonds of flesh and blood, which confine 
him to animal and sensuous pleasures to 
the hurt of more elevated and genuine 
ones. Therefore, are we slaves to concu
piscence, to the domination of tyrannical 
passions, and, therefore, do we drag our
selves as paralysed sufferers supported on 
crutches; the one crutch being the weak 
one of mere human reason, and the other, 
sentiment— the one daily giving us ap
pearance instead of reality, the other 
making us constantly choose evil, im
agining it to be good. This is, therefore, 
our unhappy condition.

Men can only be happy when the ban
dage which intercepts the true light falls 
from their eyes, and when the fetters of 
slavery are loosened from their hearts. 
The blind must see, the lame must walk, 
before happiness can be understood. But 
the great and all-powerful law to which 
the felicity or happiness of man is indissol
ubly attached is the one following— “ Man, 
let reason rule over your passions ! ”

For ages has man striven to teach and 
to preach, with, however, the result, after 
so many centuries, of but the blind always 
leading the blind ; for in all the foolish
ness of misery into which we have fallen, 
we do not yet see that man wants more 
than man to raise us from this condition.

Prejudices and errors, crimes and vices, 
only change from century to cen tury; 
they are never extirpated from humanity ; 
reason without illumination flickers faintly 
in every age, in the heavy air of spiritual 
darkness ; the heart, exhausted with 
passions, is also the same century after 
century.

There is but One who can heal these 
evils, but One who is able to open our 
inner eyes, but One who can free us from 
the bonds of sensuality.

This One is Jesus Christ, the Saviour of 
Man, the Saviour because He wishes to 
obliterate from us all the consequences 
which follow as result from the blindness 
of our natural reason, or the errors arising 
from the passions of ungoverned hearts.

Very few men, beloved brothers, have a 
true and exact conception of the greatness 
of the idea meant by the Redemption of 
Man ; many suppose that Jesus Christ the 
Lord has only redeemed or re-bought us 
by His Blood from damnation, otherwise the 
eternal separation o f man from God ; but 
they do not believe that He could also deliver 
all those who are bound in Him and con
fide in Him, from all the miseries of this 
earth plane !

Jesus Christ is the Saviour of the 
W orld ; He is the deliverer from all human 
wretchedness, and He has redeemed us 
from death and sin ; how could He be all 
that, if the world must languish perpetually 
in the shades of ignorance and in the bonds 
of passions ? It has been already" very
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clearly predicted in the Prophets that the 
time of the Redemption of His people, the 
first Sabbath of time, w ill come. Long ago 
ought we to have acknowledged this most 
consolatory promise ; but the want of the 
true knowledge of God, of man, and of 
nature has been the real hindrance which 
has always obstructed our sight of the 
great Mysteries of the faith.

You must know, my brothers, that 
there is a dual nature, one pure, spiritual, 
immortal, and indestructible, the other 
impure, material, mortal, and destructible. 
The pure nature was before the impure. 
This latter originated solely through the 
disharmony and disproportion of sub
stances which form destructible nature. 
Hence nothing is permanent until all dis
proportions and dissonances are eradi
cated, so that all remains in harmony.

The incorrect conception regarding spirit 
and matter is one of the principal causes 
which prevent many verities of faith from 
shining in their true lustre.

Spirit is a substance, an essence, an abso
lute reality. Hence its properties are in
destructibility, uniformity, penetration, in
divisibility, and continuity. Matter is not 
a substance, it is an aggregate. Hence 
it is destructible, divisible, and subject to 
change.

The metaphysical world is one really 
existing, perfectly pure and indestructible, 
whose Centre we call Jesus Christ, and 
whose inhabitants are known by the names 
of Angels and Spirits.

The physical world is that of phenomena, 
and it possesses no absolute truth, all that 
we call truth here is but relative, the 
shadow and phenomena only of truth.

Our reason here borrows all its ideas 
from the senses, hence they are lifeless and 
dead. W e draw everything from external 
objectivity, and our reason is like an ape 
who imitates what nature shows him out
wardly. Thus the light of the senses is 
the principle of our earthly reason, sensu
ality the motive for our will, tending there
fore to animal wants and their satisfac
tion. It is true, however, that we feel 
higher motives imperative, but up to the 
present we do not know either where to 
seek or where to find.

In this world everything is corruptible ; 
it is useless to seek here for a pure principle o í 
reason and morality or motive for the W ill. 
This must be sought for in a more exalted 
world— there, where all is pure and in
destructible, where there reigns a Being 
all wisdom and all love. Thus the world 
neither can nor will become happy until 
this Real Being can be received by 
humanity in full and become its All in All.

Man, dear brothers, is composed of in
destructible and metaphysical substance, 
as well as of material and destructible 
substance, but in such a manner that the 
indestructible and eternal is, as it were, 
imprisoned in the destructible matter.

Thus two contradictory natures are 
comprehended in the same man. The 
destructible substance enchains us to the 
sensible, the other seeks to deliver us 
from these chains, and to raise us to the 
spiritual. Hence the incessant combat be
tween good and evil.

The fundamental cause of human cor
ruption is to be found in the corruptible 
matter from which man is formed. For 
this gross matter oppresses the action 
of the transcendental and spiritual prin
ciple, and is the true cause, hence, of the 
blindness of our understanding, and the 
errors of our inclinations.

The fragility of a china vessel depends 
upon the clay from which it is formed. 
The most beautiful form that clay of any 
sort is able to receive must always remain 
fragile because the matter of which it is 
formed is also fragile. Thus do men re
main likewise frail notwithstanding all 
our external culture.

When we examine the causes of the 
obstacles keeping the natural man in such 
deep abasement, they are found in the 
grossness of the matter in which the 
spiritual part is, as it were, buried and 
bound.

The inflexibility of fibres, the immova
bility of temperaments, that would wish 
to obey the refined stimulation of the 
spirit, are, as it were, the material chains 
which bind them, preventing in us the 
action of the sublime functions of which 
the spirit is capable.

The nerves and fluidity of the brain can
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only yield us rough and obscure notions 
derived from phenomena, and not from 
truth and the things themselves ; and as 
we cannot, by the strength of our thinking 
powers alone, have sufficient balance 
to oppose representations strong enough 
to counteract the violence of external 
sensation, the result is that we are gov
erned by our sensations, and the voice 
of reason which speaks softly internally is 
deafened by the tumultuous noise of the 
elements which keep our mechanism going.

It is true that reason strains to raise 
itself above this uproar, and wishes to de
cide the combat, seeking to restore order 
by the light and force of its judgment. 
But its action is only like the rays of the 
sun constantly hidden by clouds.

The grossness of all the matter in which 
material man consists, and the tissue of 
the whole edifice of his nature, is the 
cause of that disinclination which holds 
the soul in continual imperfection.

The heaviness of our thinking power in 
general is consequent upon dependance 
upon gross and unyielding matter, this 
same matter forming the true bonds of 
the flesh, and is the true source of all 
error and vice. Reason, which should be 
an absolute legislator, is continually slave 
to sensuality, which raises itself as regent 
and, governing the reason that is droop
ing in chains, follows its own desires.

This truth has been felt for long, and it 
has always been taught that reason should 
be sole legislator. It should govern the 
will and never be governed itself.

Great and small feel this truth ; but no 
sooner is it desired to put it in execution 
than the animal will vanquishes reason, 
and then the reason subjugates the animal 
w ill; thus in every man the victory and 
defeat are alternate, hence this power and 
counter-power are the cause of this per
petual oscillation between good and evil, 
or the true and the false.

If man wishes to be led to the true in 
such manner that we can only act after the 
laws of reason, and from the purified will, 
it is absolutely necessary to constitute the 
pure reason sovereign in man. But how can 
this be done when the matter out of which 
many men is formed is more or less brutal,

divisible and corruptible, hence misery, 
illness, poverty, death, want, prejudices, 
errors, and vices, the necessary conse
quence of the limitation of the immortal 
spirit in the bonds of brute and corruptible 
matter. Sensuality is bound to rule if 
reason be fettered.

Yes, friends and brothers, such is the 
general fate of man, and as this state of 
things is propagated from man to man, it 
may in all justice be called the hereditary 
corruption of man.

W e observe, in general, that the powers 
of reason act upon the heart, but in rela
tion only to the specific constitution of the 
matter of which man is made. Thus it is 
extremely remarkable when we think that 
the sun vivifies this animal matter accord
ing to the measure of the distance from 
this terrestial body, that it makes it suit
able to the functions of animal economy, 
but at one degree more or less raised from 
spiritual influence. Diversity of nations, 
their properties with regard to climate, 
the variety of character, passions, man
ners, prejudices and customs, even their 
virtues and their vices, depend entirely 
upon the specific constitution of the matter 
from which they are formed, and in 
which the imprisoned spirit operates ac
cordingly. Man’s capacity for culture is 
modified to this constitution, likewise his 
science, which can only affect people as far 
as there is matter present, susceptible to 
such modification, and in this modification 
consists the capacity for culture suitable 
to such people, which suitability depends 
partly on climate, partly on descent.

Generally, we find in each zone man 
much the same everywhere, weak and 
sensual, wise just in so far as his physical 
matter allows reason to triumph over the 
sensuous, or foolish if the sensuous obtains 
mastery over the more or less fettered 
spirit. In this lies the evil and the good 
specially belonging to each nation, as well 
as to each isolated individual. W e find 
in the world at large the same corruption 
inherent in the matter from which man is 
made, only under various forms and 
modifications.

From the lowest animal condition of 
savage nature man rises to the idea of the
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social state, primarily through his wants 
and desires, strength and cunning, quali
ties especially animal, inherently his as the 
animal develops thence gradually into other 
forms.

The modifications of these fundamental 
animal tendencies are endless; and the high
est degree to which human culture, as ac
quired by the world, has attained, up to the 
present has not carried things further than 
the putting of a finer polish on the sub
stance of his animal instincts. This means 
to say we are raised from the rank of the 
brute to that of the refined animal.

But this period was necessary, because 
on its accomplishment begins a new era, 
when the animal instincts being fully de
veloped, there commences the stage of 
evolution of the more elevated desires to
wards light and reason.

Jesus Christ has written in our hearts 
in exceedingly beautiful words t this great 
truth, that man must seek in his common 
clay for the cause of all his sorrows. 
When He said, “ The best man, he who 
strives the most to arrive at truth, sins 
seven times a day,”* He wished to say by 
this, in the man of the finest organisation, 
the seven powers of the spirit are still 
closed, therefore the seven sensuous ac
tions surmount them daily after their re
spective fashions.

Thus the best man is exposed to error 
and passions ; the best man is weak and 
sinful; the best man is not a free man, 
and, therefore, exempt from pain and 
trouble ; the best man is subject to sick
ness and death, and why ? Because all these 
are the natural inevitable consequences 
incidental to the qualities of the corrupt 
matter of which he is formed.

Therefore, there could be no hope of 
higher happiness for humanity so long as 
this corruptible and material forms the 
principal substantial part of his being.

The impossibility of mankind to trans
port itself, of itself, to true perfection, is a 
despairing thought, but, at the same time, 
one full of consolation, because, in con
sequence of this radical impossibility,

* I do not know to what text, if any, this refers, 
but I translate as I find for the sake of the context.
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and because of it, a more exalted and 
perfect being than man permitted him
self to be clothed in this mortal and 
destructible envelope in order to make 
the mortal immortal, and the destructible 
indestructible ; and in this object is to be 
sought the true reason for the Incarnation 
of Jesus Christ.

Jesus Christ, the Son of God, the ac
tual substantial W ord by Which all is 
made, and which existed from the beginn- 
ing, Jesus Christ, the Wisdom of God 
working in everything, was as the centre 
of Paradise of the world and of light. He 
was the only real organism by which alone 
Divine strength could be communicated, 
and this organism is of immortal and 
pure nature, that indestructible substance 
which gives new life and raises all things 
to happiness and perfection. This pure 
incorruptible substance is the pure element 
in which spiritual man lived.

From this perfect element, which God 
only can inhabit, and the substance out of 
which the first man was formed, from it 
was the first man separated by the Fall. 
By the partaking of the Tree of Good and 
Evil, of the mixture, the good and incor
ruptible principle with the bad and corrupt
ible one, he was self-poisoned, so that his 
immortal essence retreated interiorly, and 
the mortal, pressing forward, clothed him 
externally. Thus, then, disappeared im
mortality, happiness, and life, and mor
tality and death were the results of this 
change.

Many men cannot understand the idea 
of the Tree qf Good and Evil ; this tree 
was, however, the product of moveable 
but central matter, but in which destructi- 
bility had somewhat the superiority over the 
indestructible. The premature use of this 
fruit was that which poisoned Adam, robb
ing him of his immortality and enveloping 
him in this material and mortal clay, 
and thenceforward he fell a prey to the 
Elements which originally he governed. 
This unhappy event wras, however, the 
reason why Immortal Wisdom, the pure 
metaphysical element, clothed itself with a 
mortal body and voluntarily sacrificed 
himself, so that the Interior Powers could 
penetrate into the centre of the destruction,
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and could then ferment gradually, chang
ing the mortal to the immortal.

Thus, when it came about quite naturally 
that immortal man became subject to 
mortality through the enjoyment of mortal 
matter, it also happened quite naturally 
that mortal man could .only recover his 
former dignity through the enjoyment of 
Immortal Matter.

All passes naturally and simply under 
God’s Reign, but in order to understand 
this simplicity it is requisite to have pure 
ideas of God, of nature, and of man. And 
if the sublimest Truths of faith are still, 
for us, wrapped in impenetrable obscurity, 
the reason for this is because we have up 
to the present dissolved the connection 

- between God, nature, and man.
Jesus Christ has spoken to His most 

intimate friends when He was still on this 
earth, of the grand mystery ot Regenera
tion, but all that He said was obscure to 
them, they could not then receive i t ; thus 
the development of these great Truths was 
reserved for latter days, for it is the 
greatest and the last Mystery of Religion, 
in which all the others retreat as to a Unity.

Regeneration is no other than a dissolu
tion of, and a release from this impure 
and corruptible matter, which enchains 
our immortal essence, plunging into 
deathly sleep its obstructed vital force. 
Therefore, there must necessarily be a real 
method to eradicate this poisonous ferment 
which breeds so much suffering for us, 
and thereby^ to liberate the obstructed 
vitality.

There is, however, no other means to 
find this excepting by religion, for religion 
looked at scientifically being the doctrine 
which proclaims the re-union with God, it 
must of necessity show us how to arrive 
at this re-union.

Is not Jesus the life giving Intelli
gence ? He gives us the principal object 
of the Bible and of all the desires, hopes, 
and efforts of the Christians. Have we 
not received from our Lord and Master 
while still He walked with His disciples, 
the profoundest solutions of the most 
hidden truths ? Did not our Lord and 
Master when He was with them in His 
glorified Body after His resurrection give

them the highest revelation with regard to 
His Person, and did He not lead them 
still more deeply into central knowledge 
of truth? *

W ill He not realise that which He said 
in His Sacerdotal prayer, St. John xvii., 
22, 23 : “  And the glory which thou hast 
given to me I have given unto them, that 
they may be one, even as W e are one : I 
in them, and they in Me, that they may 
be perfected into one.”

As the disciples of the Lord could not 
comprehend this great mystery of the new 
and last alliance, Jesus Christ transmitted 
it to the latter days, of the future now 
arriving, when He said, “ And the glory 
which Thou hast given Me, I have given 
unto them, that they may be one even as 
W e are One,” St. John xvii. 22. This 
alliance is called the Union of Peace. It 
is then that the law of God will be en
graven in the heart of our hearts ; we 
shall all know the Lord ; and we shall be 
His people, and He will be our God.

All is already prepared for this actual 
possession of God, this union with God 
really possible here below ; and the holy 
element, the efficacious medicine for 
humanity, is revealed by God’s Spirit. 
The table of the Lord is ready and every-, 
one is invited; the “ true bread of Angels ” 
is prepared.

The holiness and the greatness o f the 
Mystery zvhich contains w ithin itse lf every 
mystery here obliges us to be silent> and 
we are not perm itted to speak more than 
concerniitg its effects.

The corruptible and destructible is des
troyed, and replaced by the incorruptible 
and by the indestructible. The inner sen- 
sorium opens and links us on to the 
spiritual world. W e are enlightened by 
wisdom, led by truth, and nourished with 
the torch of love. Unimagined strength 
develops in us wherewith to vanquish the 
world, the flesh and the devil. Our whole 
being is renewed and made suitable for 
the actual dwelling-place of the Spirit of 
God. Command over nature, intercourse 
with the upper worlds, and the delight of 
visible intercourse with the Lord are 
granted also !
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The hoodwink of ignorance falls from 
our eyes, the bonds of sensuality break, 
and we rejoice in the liberty of God’s 
children.

W e have told you the chiefest and most 
important fact, if your heart having the 
thirst for truth has laid hold on the pure 
ideas that you have gathered from all this, 
and have received in its entirety the 
grandeur and the blessedness of the thing 
itself as object of desire, we will tell you 
further.

May the Glory of the Lord and the re
newing of your whole being be meanwhile 
the. highest of your hopes !

T ranslator’s N oté.

It is of course evident that Eckartshausen 
is addressing two orders of mind— the refer
ence to the Christian Mysteries implying 
this.

It is, therefore, as well to follow his ad
vice and be silent, lest premature opinions 
might not only be useless, but misleading. 
It is abundantly clear, however, with re
gard to “ Faith ,” the cultivation of which 
he so much urges, that he cannot mean the 
lower Faith which does duty so much as 
the greater gift. I mean the Faith which 
cannot discern what is mere current opinion 
from superstition, a vast quantity of which 
pertinaciously clings round all * * religions. ” 
By Faith Eckartshausen means (I infer) 
agreeing to the great primal doctrines he 
enunciates as being beyond the solution of 
reason (but not in consequence to be dis
carded) ; for he urges zealously the neces
sity of reason. It is abundantly clear, 
therefore, that Eckartshausen is advocating 
the cause, not o f a blind superstition, as 
many people now imagine this religion of 
his to be, but o f the highly philosophical, 
profoundly reasoned, and self-demonstrat
ing system o f Theosophy experimentally 
understood by the higher minds of more 
advanced grade, but to the others still a 
matter o f faith, th at is, o f future know
ledge, if  the proper means for acquiring it 
are duly followed.

Isabel de Steiger .

HntteSemitic Ibgsteda*

HNTI-SEMITISM,— dread and dislike of 
the Jewish people,— is a constantly 

recurring factor in social and political life. It 
is attributed to many various causes. It 
would not be difficult to show, in detail, that 
nearly every one of these supposed causes is 
in reality a consequence rather than a cause 
of Gentile dislike of Jews, and of the various 
forms of ill-usage to which that dislike has 
given rise. The Jewish race, as a whole, is 
saturated with the nervous diseases of hunted 
creatures, and with, not the “  vices of slaves,” 
but the unpleasant peculiarities of a long 
oppressed people, too disciplined and strong 
ever to be enslaved. And these form both 
excuses for persecution and also additional 
secondary causes of dislike. A  race, for
bidden for many centuries to hold land or 
exercise professions, falls back on money as 
its refuge and weapon of defence, and then 
is hated for its love of money ; and so on. 
All this has been repeatedly explained, by 
myself and others, very fully ; and need not 
be gone into here.

The question to which I wish to call atten
tion here is :— What is the origin of the 
instinctive dislike and dread, which most of 
us vaguely know to exist, but which, for want 
of knowing how to express it aright, we so 
often formulate in a manner misleading to 
ourselves and offensive to the victims of 
our own blundering.

I once made, with the kind help of a 
medical man, an eminent nerve and brain 
specialist, a study of the Anti-Semitic condition 
in the Gentile organisation. It is too long 
and technical to be printed in full in this 
journal, but I give the main results at which 
we arrived. I feel the more prompted to do 
so because I have had somewhat exceptional 
facilities for studying the Jewish type, both 
on its good and its bad side, with the result 
that I love the people of Israël with all mv 
heart and soul; for many virtues which 
Gentiles lack ; and also for those faults that 
are scars left by our sins, by “  the torture pro
longed from age to age, the infamy, Israël’s 
heritage,” which our forefathers in their reck
less stupidity inflicted ; and the punishment 
of which has fallen back upon Gentiles 
themselves.
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Anti-Semitism is allied to Hysteria proper. 
It is both hereditary and contagious. It can 
be properly analysed only by reference to the 
phenomena of telepathy, magnetism, and 
hypnotic suggestion. When thus rationally 
analysed, Anti-Semitism shows itself to be a 
type-disease ; it gives the clue to many unex
plained phenomena both of hysteria as 
existing in individuals, and of contagious 
hallucination« It is a disease produced in 
the Gentile organisation by wrong kinds of 
magnetic contact with a race of higher 
magnetic power.

Underneath the mass of traditionary 
customs known as Judaism, there lies a solid 
basis of hygienic and ethical discipline, 
popularly attributed to Moses, though scholars 
now assign to it a later author or authors. 
Its origin seems to have been of this kind. 
In some countries near Palestine, perhaps 
Babylon, perhaps Egypt, there would seem to 
have existed a distinct priestly and cultured 
class, kept sacredly separate on the one hand 
from a luxurious wanton tyrannical aristocracy, 
and on the other hand from the ignorant, 
grovelling unsanitary proletariat ; safeguarded 
by strict rules as to diet and cleanliness, and 
subjected to a stern discipline carefully ar
ranged for the express purpose of (what we 
may call in modern language) storing up 
magnetic force, and so conferring on the 
caste a silent power to govern.

It is only in the later and disintegrating 
stages that any priesthood aspires to visible 
authority and the paraphernalia of grandeur ; 
the true Ideal of every priesthood, in its best 
days, is to rule without visible means of domi
nion : to overawe, by its mere presence, the 
nominal rulers. And the way to ensure this 
silent dominion was quite as well understood 
in Egypt and Asia of old as ever it has been 
in Rome.

Well, some Hebrew, learned in the lore of 
one of the many priesthoods of the Silent 
Force, conceived the idea of creating in 
Palestine, A  Nation of Priests. He forbade 
the worship of any other God except the 
nameless I am, T he U nity (the god of 
every philosophic caste); and then he im
posed on the whole nation the dietary and 
discipline of a priesthood. The laws and 
regulations of the Pentateuch may be roughly 
divided into: i. Precautions against the worship

of any concrete idol ; 2. Laws intended to im 
pose on the whole nation the dietary and dis
cipline of a priestly caste ; 3. Devices for 
keeping the more cultured portions of the 
community in perpetual close touch with the 
poor and ignorant, by forcing them to share 
in the recreations and festivals of the masses, 
and in all such work as, while necessary to be 
done, has a tendency to degrade and brutalise.

Israël was to be a Nation of Priests. We 
Gentiles quote the words without much 
thought that they had any other than a 
theological bearing ! They mean, in truth, 
that all Israël was to spend its existence in 
storing up positive magnetism, and in des
troying in itself certain kinds of more passive 
and weakening sensibility.

Many things which the author or authors 
of the Pentateuch hoped to effect have failed; 
but the system has succeeded in this re
spect— the whole People of Israël are a 
priesthood of positive magnets.

There exists in Europe no other fact to 
which we can compare this one. For Christian* 
priests either are celibate, or their function is 
not hereditary. We have among us no here
ditary caste of positive magnets except the 
people of Israël. Knowing what some of us 
occultists know about the peculiar effect of 
certain dietaries and codes of discipline, 
steadily persevered in for even one life-time, 
it should not need any great effort of imagina
tion to realise that some special kind of force 
has been stored up in the nerves of a race 
which has practised for two or three thousand 
years a discipline primarily intended to give 
to a priestly caste influence to control the 
mighty ones of the earth. Surely we need 
not wonder that the nerves of unbalanced, 
untrained Gentile sensitives quiver in presence 
of Jews ; and (like telegraph wires in electric 
weather) give forth irregular messages, easily 
misinterpreted, by the ignorant and hysterical, 
into accusations against the innocent causers 
of the magnetic disturbance.

If it be asked, what is the remedy for this 
anomalous state of things? how can the 
magnetic tension, between the hereditary 
priesthood and us Gentile laity, be either 
safely utilised or quietly and safely let down, 
I reply : Those are large questions ; and I am 
not prepared with an answer off-hand. Many 
suggestions might be made. But the first
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thing to do is to call the attention of Occultists 
to the fact that we have, in Judaism, a large 
permanent store of positive magnetism, which, 
as long as it remains uninvestigated and un
known, must be a perennial cause of confu
sion, misapprehension, and socially unstable 
equilibrium.

Mary Everest Boole.

Some Considerations towards 
B pbilosopbg of Cod and flban.

V I.— T he Eternal n  Being.”

HEN we think of the Being of 
God in relation to cause, the 

question naturally suggests itself— how 
ought we to conceive of the Origin of the 
Deity. It is the question with which 
thoughtful children so often puzzle us : 
M How could God make Himself ? ” W e 
touch here a point of conception trans
cending our present powers of comprehen
sion ; yet, none the less are there here 
also certain “ considerations” regarding it 
which we can apprehend, and which throw 
a certain amount of light upon the diffi
culty. For many things that we cannot 
comprehend we may to some extent appre-. 
hend ; and where our minds cannot grasp 
they may yet touch ; and there is no dan
ger in so doing, so long as we do not 
mistake our finger-tip touch for a grasp.

A little introspection will make us aware 
that our first idea of “  nothing” is “  that 
which does not require a cause ; ” while 
its opposite, “ something,” is “ that which 
does require a cause.” And so with the 
co-relatives which we assume to stand to 
each other in a similar relation, as dark
ness to light, inertia to motion, and so 
on.

Now, reflecting upon what our minds 
can tell us about the principle involved in 
these concepts, we find as follows ~

As to Nothingness. This is an idea (or 
rather the appearance of an idea) arrived 
at by a negative process of thought, 
which? though legitimate in a certain re
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stricted sense, is illegitimate in all other 
cases. The process arises out of an ap
parent necessity of thought, viz., that 
every thing must have a contrary, which 
has as much real existence as the thing has 
of which it is the contrary. This idea of 
contraries is true and legitimate as far as 
the qualities of things go, but is not true of 
the things per se ; that is, it rightly applies 
to species, but not to genus.

For finite qualitative perceptions arise in 
the mind only through the medium of con
trasts. Whatever quality be the one that, 
on waking to consciousness, I find myselt 
experiencing, that I so naturally take to 
be of course, that I am not consciously con
scious of experiencing it. I accept it with
out consciously accepting i t : it calls for no 
remark, no criticism, no judgment. But 
the first change in my experience, my first 
experience of something different from the 
wonted, compels my conscious recognition; 
and by force of contrast makes me com
pare the two qualitatively: and in the 
mental act of comparing, I have to invent 
names expressive of the contrariness of the 
experiences. Thus arise the co-relative 
terms good and bad, sweet and bitter, hot 
and cold, light and dark, joy and sorrow, 
and so on, with all the varying degrees of 
greater or less intensity expressed by the 
degrees of comparison. But all these are 
the qualities of things, whereby we form 
species in a common genus, and it by no 
means follows that because we can predi
cate opposition in and as to the species, we 
can as legitimately predicate opposition in 
and as to the genus; at least in such a way 
as is legitimate when applied to species, 
viz., that each opposite has as real existence 
as its co-relative. A  swift horse and a slow 
horse are both horses (things); the opposi
tion is as to species, not as to genus. The 
irrational animal, horse, and the rational 
animal, man, are both animals (things), 
and again the opposition is as to species, 
not as to genus. So any genus, under the 
“  Summum genus,” may be made a species 
in a higher genus, and thus it may appear 
that opposition has been predicated as to 
genus. But this is not so actually; it 
appears so because what before was genus 
is now species. But when we come tp the
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“  Summum gen u sff opposition must cease 
as to actuality, though, verbally, we may 
still be able to formulate it. Thus, to the 
“  Summum genus,” “  everything ” * we 
seem able to oppose the term “  nothing,” 
and both seem to^be terms, and therefore 
to represent some definite concept, and 
therefore both seem to Be. Hence we can 
talk o f “  nothing ” as if it were a thing that 
needed no cause, whereas truly with “ no
thing ” the mind can have no relation what
ever. W e ask the reader’s- close attention 
here- Our minds have a curious knack of 
speaking of what is not as if something 
could be said of it, even that it is not. In 
the very saying of this, the term “ nothing” 
gets into the mind, and straightway is used 
as if it were a real factor, and we think 
that all is safe and legitimate so long as 
we remember to call it a negative factor. 
But what is really true is that the concept 
must not be admitted to be a factor at all. In 
mathematics + x and — x can [both be 
used, for these are not “  Summa genera,” 
the + and the -  (where alone is the opposi
tion) are both species of x, and x is the 
genus. X is x in both expressions, and 
the opposition is not qu& x, but qu& the 
sign prefixed to x. But in philosophy, 
and when dealing with a “ Summum 
Genus ” we must be careful never to allow 
the contrary of the “  Summum Genus ” to 
become a factor in our mind, for in such a 
relation a negative factor ought to mean 
no factor at all. To ensure this being ac
complished requires great care and subtle 
thought; but upon the successful accom
plishment of this difficulty will depend the 
accuracy of our view as to the problem of 
Eternal Being.

For to say that “ something” requires a 
cause, but that “ nothing” requires no 
cause is true formally. But our minds un
fortunately are able to apprehend such an 
expression as involving that the former 
(something) is a thing which requires a 
cause, while the latter (nothing) is a thing 
which requires no cause. Here is the

* Note, that in logical opposition a  Universal
Negative is as absolutely opposed by a Particular, 
as by a Universal, Affirmative ; so that “  every
thing,” “  anything,” 11 something,” or “  thing ” 
are all absolute opposites of ** nothing.”

illicit jump, clear enough when pointed 
out, but existing undetected in many a 
mind, whereby such a mind feels that 
“ nothingness” can be without any diffi

cu lty, and without any cause being predi
cated for i t ; but when we predicate God, 
who is the opposite of Nothingness, then 
our minds are justified in feeling perplexed 
as to how He came to Be.

For instance, in a book published some 
years ago, called “  The Creed of a 
Modern Agnostic,” on page 25 the writer 
says : “  The most tangible of all difficulties 
in the way of knowing arises from the 
impossibility of conceiving of a First 
Cause. W e cannot help asking— How 
came the First Cause to exist ? If we try 
to silence our inquiry by saying the First 
Cause is causeless, or that it is self caused, 
we soon discover that we have merely 
postponed the answer; for the question 
immediately arises : How came anything 
to exist which had the power of causing 
itself.”

Here at once upon careful analysis we 
discover the illicit process referred to above. 
The writer seems to assume that “  Nothing
ness ” is the Eternal Normal, and that 
though, if Nothingness were, there would 
never arise any question as to how it was 
to be accounted for, yet when Something- 
ness or Everythingness is predicated at 
once we must ask how it came to Be. 
“  Came to Be ” involves, “ was produced 
out of some previously existing state 
which was the normal, and does not need 
to be accounted for ; while what does need 
accounting for is how that normal state 
came to be terminated, and in, or out 
of, the Nothingness, Somethingness, or 
Everythingness arose. ”

Against this presupposition which has 
too long been allowed to go unchallenged, 
we set the assertion that i f  Nothingness be 
the opposite o f Everythingness, it, as well as 
its opposite, w ill require to be accounted for. 
W e do not escape any difficulty by saying, 
“ W e cannot admit the predication of 
Universal Being because we do not see 
how it could be its own cause, or how 
anything else could have caused it.” Deny 
Universal Being, and it is just as much, 
nay even more, a logical position to say, 
“ W e cannot admit Nothingness because,
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as “ something” demonstrably is now, we 
fail to see how Nothingness could in the 
first place cause itself, and, in the second, 
if it were, how it could ever be brought to 
an end if there be no Universal Being.”

The whole fallacy lies in a trick of the 
mind in taking the seen for real, and the 
unseen for unreal. W e see the force that 
sets a wheel in motion, we do not see the 
gravity that brings it to rest. Hence, 
when we see a wheel in motion we at once 
ask— “ How came it to be in motion?” 
But when we see a wheel at rest, we do 
not feel so obliged to ask— “  How came 
the wheel to be not in motion, but at 
rest?” Yet logically and scientifically 
the two opposite states equally need ex
plaining, though to us it seems as if rest 
does not need explaining, but that motion 
does. And the same with Non-Being and 
Being.

Accurate logical thought, basing itself 
upon the principle that there cannot be 
two contrary Summa Genera, would say, 
As something demonstrably is now, the 
logical opposite of something, i.e., Nothing 
can never have Been or Be. The term 
expressing it is a word that has no corres
ponding thought. Nothing is not a nega
tive thing ; it isn’t. Never has been, never 
can be. Being and not Non-Being is the 
normal ; the universal, infinite, reality. 
It never arose out of Nothing, or Non- 
Being, for there never was any Nothing or 
Non-Being for It to arise in. Being ever 
was, ever is, ever shall be. It needs no 
Cause to be predicated for I t ; for so far 
from It arising through causation, causa
tion arises through It. If Nothingness 
“ were,” nothing would “ B e ” (a plain 
contradiction in terms), and there would 
be nothing; no knowing, no thinking. 
Hence the cogency of the Des Cartian 
maxim, “  C ogito ,. ergo Sum ” (I think, 
therefore I am), or, as has been suggested 
as an even truer way of putting it, “  Cog
ito, id est Sum ”  (I think, that is I am).

Here the development of our subject 
leads us again to refer to Jacob Boehme 
for a fuller elucidation of what we are to 
think as to the Beginningness, Causeless 
Being of God beyond Manifestation, and 
&s fo Its relation to Manifestation,

V II.— Jacob Boehme’s D octrine of the 

U nmanifest G od.

When we reflect carefully upon the 
relation of Thought to Word, we must 
perceive that W ord is Thought in Mani
festation, and Thought is W ord in a mode 
for which we have, and can have, no 
positive term, and we are obliged to call 
it the Unm anifest; a purely negative ex
pression. Reflecting further, we find that 
we have no reason to suppose that our 
consciousness > is that which creates 
Thought, but is rather that which is the 
recipient of it. Nevertheless, for us 
Thought is only when it is in consciousness, 
and we notice a twofold attitude of our 
mind in relation to it. First, at the first 
coming of a thought, a perception, into 
consciousness our attitude is receptive, 
passive, but as soon as it is received we 
take up the second and active attitude, 
and begin to examine and analyse the 
percept. The receiving organ is our in
tuition; the analysing organ is our intellect. 
W hat I wish to point out here is that 
Thought comes to us not in words, but as 
a vision, a single flash of perception ; but 
directly the active stage begins we have 
to think in words. But these words are 
of a different order from the words we use 
when we are not thinking about our 
thought but are speaking it to those 
around us. So here we have first an 
Unmanifest, out of which a flash of per
ception comes into our intuition, where it 
becomes highly manifest as a percept, and 
is rather a seeing than a hearing (vision, 
not words). Second, this high manifesta
tion passes a stage lower when it reaches 
the intellect, and I reason about it in a 
conscious mental way, thinking in words 
but not speaking them.

And lastly, there is the still lowlier mani  ̂
festation of spoken descriptions of my 
thought, every syllable of which requires 
manipulation of throat, tongue, and lip ; 
and what came to me in an instant may 
take hours to tell.* Meditation upon this

* There is actually a still lower stage, for our 
words are made up of letters, and these letters 
have to be laboriously spelt over by one who
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will be of the greatest assistance in help
ing us to apprehend Jacob Boehme’s 
doctrine of the Manifest and the Unmani
fest. The Unmanifest God, the Father, 
is as Thought before it comes into con
sciousness at all. The Manifest God, the 
Son, is as the Thought manifested in one 
single flash of perception. Humanity as 
it is now, is as the spoken words, many 
being necessary to express the one thought, 
while the letters of the word might repre
sent the animal and vegetable creatures in 
which God is manifest, though with less 
concentration of meaning. Souls above 
this earthly plane, who know more than 
we do, might be represented by the un
spoken words, which yet are words and 
not The Word; but also are unspoken 
words and not spoken. To see how in 
all these, from highest to lowest, is ex
pressed, with ever diminishing degrees of 
completeness of understanding, the one 
original Thought behind consciousness, 
would be to have some apprehension of 
how the Unmanifest God, whom Jacob 
Boehme calls the Father, is manifest in 
The Son, the Only begotten, and in Sons 
who stand to The Son in the relation of 
broken colours to the one White Light, 
and are found in many differing degrees 
of manifestation from the highest spirits 
in the plane next to the centre, to the 
lowliest atom in the remotest circum
ference.*

cannot read. Reading1 is the power of grasping 
a combination of many letters as a single concept 
or word. May there not be an analogue to this 
on the higher plane, whereby what some mystics 
speak of as the language of Ideas is attained ; 
wherein, just as in reading many letters are taken 
at a single glance, many words may be taken 
at a single glance, and we be able to speak 
sentences, or possibly even volumes, as readily 
as here we speak their component words ?

* Still further to assist in realising this idea, 
think of dreams. Psychologists tell us that dreams, 
that seem to occupy hours, days, or even years, 
as to the apparent dream-consciousness, may be 
instantaneous as to waking-consciousness. In 
dreams we seem to speak many words, yet all is 
done in an instant. Hence the words of the 
dream state must be different from our ordinary 
words, mind-words rather than mouth-words. It 
is on waking to ordinary consciousness that we 
translate our dream into mouth-works : the 
mind-words in which we seem to have dreamt it

Though our mind can apprehend, these 
“ considerations” concerning the Unmani
fest, and that there must be an Unmanifest, 
this is all that it can do. To try to see 
how the Manifest leads up to the Unmani
fest, so as to trace the exact relation of 
the former to the latter, and the process 
whereby the Unmanifest puts on Manifes
tation, is as hopeless for our minds, con
ditioned as they now are, as it would be 
by a process of addition to reach Infinity. 
Because, just as Infinity is not at the end 
of the Finite, but the Finite is, from first 
to last, in the Infinite, and is but the 
Infinite descended to phenomenal appre
hension, so the Manifest does not lead up 
to the Unmanifest, but is, from lowest to 
highest, the Unmanifest expressed in terms 
of finite understanding and apprehension. 
When we read in John xiv. that Philip 
said to Jesus, “ Lord, show us the Father, 
and it sufliceth us,” we see thfe same false 

‘ idea about the Unmanifest, viz., that it is 
something apart from the Manifest. Philip 
expected to see the Father by the side of 
the Son, so that both could be seen at 
once. The reply of Jesus rebukes this 
error : “ He that hath seen me hath seen 
the Father.” It is such a common mis
take to think that when we want to see a 
thing and do not see it, it needs to be brought 
into our view ; whereas, what is really 
wanted is that our eyes m^y be opened to 
see that it is full in view. It is there, but 
we have not the fineness of vision neces
sary to the perceiving bf it. So the Father 
was Jesus ; there was nothing in Him as 
to body, mind, soul, spirit, which was not 
the Father in manifestation, to such as 
had eyes to see. But to expect to see the 
Unmanifest, at once Unmanifest and Mani
fest, is a self-contradictory idea. “  Show 
me the Unmanifest.” “  Here it is.” “ Ah, 
but that is the M anifest!” “ Y e s ; and

must be something of the nature of the language 
of Ideas, in which complete concepts are as single 
syllables. It is a curious, point, not sufficiently 
recognised, that we never are conscious of 
dream qu& the dream consciousness ; we know 
it only as a memory, a recollection, when we 
return to waking consciousness, and then, of 
course, deal with it in the terms and conditions of 
the waking consciousness, But this is a digres
sion,
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the Manifest is the Unmanifest shown.”  
The Unmanifest qua Unmanifest is the 
Shown not Shown, the Seen not Seen. 
For the Unmanifest is at once the . seer, 
his visual organ, and the object seen. 
If the Unmanifest were to be seen, who 
would see ? To what Subject could 
the Sum of Being be an Object? These 
“  considerations ” show the absurdity 
of the thought that the Unmanifest can 
ever be thought of, or seen, save as the 
Manifest. Apart from the. Manifest it is 
jaot only unknowable and unthinkable to 
us, but it does not exist for us at all; it is not.

But in the Manifest, and as the Manifest, 
we may know It. W hy, as yet we do not 
know the Manifest perfectly. W e know 
even that but in part. “  He that hath 
seen Me.” W ho has, save in some partial 
individualising way, seen i‘ The W ord,” 
the A ll integrated in One, the Unmanifest 
fully and perfectly Manifest ? Some little 
one-sided view we may have had, but so 
far from being ready to desire the impos
sible, the vision of the invisible, our effort 
for ages to come must be to see the visible, 
to apprehend more and more of what is 
there to be seen had we but eyes to see.

The Unmanifest, then, is Causation ; 
the Manifest is that which it causes. To 
ask what caused Causation is absurd. It 
is the product of causation that has a cause. 
On our plane a cause of one thing may be 
an effect of another higher^cause, and so a 
cause may seem to have a cause ; but this 
applies not to the “  Summa Causa.” For 
the Highest Cause is not a cause in the 
way that its effects may become causes of 
other effects. These lower causes are not 
true causes, but only apparent causes. 
The power in them is not of themselves but 
of the Highest Cause. Apart from It they 
would not Be, and, therefore, apart from 
it would have no power. The Highest 
Cause is in all Its effects, these effects are 
It in Manifestation. If we might regard 
them as independent of It, and as subsisting 
of and in themselves, we must of course 
regard them as true Causes. But nothing 
subsists independently of the One Univer
sal Unmanifest, and, therefore, It is in a 
mode different in kind from the mode of 
those which arise in and out of It.

II3

And in a paradox it is true to say that 
the Highest Cause, or as it is more ac
curate to call it, The Cause,* in the process 
of forthgoing into manifestation, has, quâ 
Itself, undergone no change, known no 
loss of content. This is the distinction be
tween the higher and the lower Pantheism. 
The lower predicates the Immanence of 
God in Creation, but forgets to couple 
therewith the truth that at one and the  ̂
same time God is both immanent in, and 
transcendent to, His works. He is in 
them but He is not exhausted in them ; 
this is the truth of philosophical Pantheism. 
He is in them, for us ; they, for us, are His 
Manifestation. But we dare not suppose 
that what is for us is also for Him. The 
point may not seem to be a very practical 
one, for we have to do only with what is 
for us. But it is nevertheless important 
for us to remember that our consciousness, 
or even the consciousness of the highest 
Spiritual Beings, can hold only knowledge 
which is relative and not absolute, and 
therefore it does not follow that what seems 
to us real is what is real to absolute know
ledge, or even is real to consciousnesses, 
relative, indeed, but of a higher order, and 
on higher spiritual planés, than our own.

And here we approach what is perhaps 
the most interesting point of our subject. 
There are two questions. li W hy is what 
is as it is ?” and “  W hy is what seems as 
it seems ?” The first of these is beyond 
reason, and no argument can hold in regard 
to it. But the second is not so impossible. 
If we predicate this philosophy of Mani
festation we must, as we said in our second 
paper (sect, iv.), show that something con
ceivably desirable is gained by the Unmani
fest putting Himself forth into Self-mani
festation. Jacob Boehme’s theory that it 
is for the sake of a love-sport, and the play 
and joy of the Divine in Himself through 
this manifestation of the otherwise shut-up 
and hidden powers in Himself, and the

* For the highest of a series is in the same 
order with the series, and differs only in degree 
from the lowest. But what we have above termed 
the “ Summa Causa” is not one, the greatest one, 
of a large series, but is transcendent to the whole 
series, and is alone truly the causal force or 
power.

VOL. II. H
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view that the present writer has been led 
to see— that it is for the sake of attaining 
conscious delight in being what, apart 
from this consciousness, we might Be with
out appreciating— will form the subject of 
the next chapter.

G .W .A .
[ To be continued. ]

TIbe ^Universal flbagia*

i.
E might apprehend that there would 

be a magia in all things, knowing 
they were made by All-wise Love and All- 
loving Wisdom, which can only be God—  
and, hence, we might anticipate its discovery 
or revelation d priori, without the knowledge 
of many instances, the hints of seers or the 
analogy of the human mind.

This is our first position in regard to coming 
illuminations— the principles and laws of 
which in the general it is well to have fully 
understood and declared at the first.

None, even of the materialistic and unbe
lieving perhaps, would deny that there is a 
magia or mystery in some things physical and 
intellectual. Accepting this undoubted fact, 
I affirm that there is one in all \ and the very 
existence of it in some departments of inquiry 
leads to an inference that it would be in 
others, and so in all, when the object and 
nature, or the Divine source and wisdom, of 
it are considered; while its discovery in a 
single range of observation proves its possi
bility in others also at least.

By its nature or causation the hidden sense 
is of no earthly or human creation; and, 
hence, no objection, however apparent, will 
lie on the ground that in many realms of en
quiry or observation it would be impossible 
to imagine— because impossible to enshrine. 
For in such an objection we think of our own 
ability were we creators, forgetting that this is 
just what man never is, and that, on the other 
hand, He who alone is opifex rerum is un
limited in His power. The corollary is that 
to Omnipotence all things are equally easy, 
and it is certain there is no sphere of His 
grand and most diversified products bu{ \s

ductile to His purposes, so that we may, with 
exalted reverence, declare the principle that 
whatever GocFs hand Hath put forth is also 
fraught with His Mind. I affirm it has a 
mind, no less than a body, which is the hidden 
magia of that particular thing or congeries; 
but there is wanting consciousness— this in
telligence, or “ soul of things,” lying utterly 
passive until it meets the magician or the 
spiritual. * Whose mind is it, then ? Where 
is its life, for how can mind be without con
sciousness and action ? The inevitable solu
tion is that it is the mind of God. Whence 
it follows that all things (by my postulate) are 
u Words ” of God, and we see how anything 
not a part of utterance or vocal language can 
be and was such. The grand truth is that 
things are Gods Speech; for He can declare 
Himself by any means, and His fia t at the 
beginning meant action and obedience, since 
it was by the "  Word ” all things were made. 
It is, therefore, said that u with the word of a 
King there is powerf and His “  Name ” is a 
strong tower or a shield. One of old calls 
Nature “ Volumen Dei et tanquam altera 
scriptura”— God’s book and, as it were, 
another Bible. But I begin to anticipate my 
remaining theorems.

II.
I affirm next that this inherent hidden 

sense, the true magia of anything, is always 
of a definite and useful meaning. As much 
must follow from the implied condition of 
Theorem I., that it is the work of God— a 
proposition which is obvious since the things 
enclosing it are of His operation, whether by 
creation or providence, and therefore any 
“ mind * or sense in them must be so too.

Since, then, God (a Wisdom) made the 
magia, it must be rational and useful, and 
worth finding out at all cost as He opens our 
eyes. Herein it differs from, and far excels, 
the averred discoveries of Spiritualism, which 
continually prove useless and even mis
chievous often— yet (as the marvellous at
tracts, regardless of its nature and influence) 
are eagerly sought to by many who, the while, 
rob their souls and make perhaps no steps 
towards Life.

It follows that,
III.

The great magia having or sense? it w ill b$
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the message of salvation or of true Life— a 
sublime position; for this sense we have 
shown to be imparted by God, and I contend 
He would inspire things with no other one—  
at least in this world— than the truth of salva
tion. We have insisted that there is a dis
tinct message in reason; then, being writ in 
things by God to us, it would be that of our 
recovery out of evil. It was urged that it 
must be useful, and nothing beside is so 
useful to mankind.

I argue thus d priori that the hidden sense 
in all things is that of the way of Life : (i.) 
This is the single subject which has application 
to all races, equally ; (ii.), it is the one which, 
belongs to all conditions—»in nature' and 
social station; (iii.), tc all ranks of intelligence 
or of experience; (iv.), to all aeras of time. 
The truth of Regeneration does apply to and 
meet the case of man under these many and 
great varieties— all those under which he 
exists or ever can; and this is not the case 
with any other science or doctrine besides. 
However grand, true or useful, all others 
fail to reach or to be understood by large 
classes of mankind, which implies their not 
being essential. There is none but that of 
Life spiritual which all need (and ever will) 
— all living, however diverse and apart, and 
all that have lived and shall live— so that it is 
truly called the “ one thing needful,” which 
Mary had found and the sick young man 
needed still. The sciences address only the 
cultured ; and other branches of instruction, 
as well as they, if adapted to the race in 
Europe, would not suit it in Polynesia or, if 
in the 19th century, would be of no use in 
the 1 st. Again, though admirable for youth, 
they would be superfluous to maturity, and if 
the food of age, would be lost on the young.

To true Religion belongs the glory— since 
our Soul is everything and Sin our trouble—  
to suit every lot and region, not only in any 
one age but throughout all time,— and to it 
necessarily alone. Man’s one universal need 
naturally is salvation, power over evil and 
peace with his Maker; this is the case of child 
and man alike, of savage and civilised (the 
child and man figurative), of the ancients and 
of ourselves. Hence, his one or universal 
need must be the way of rescue and of return; 
and, therefore, it is the sense or doctrine 
which will everywhere and always apply.

In implanting a deep meaning in all in
vestigations and objects, as I affirm has been 
done, God (i.) would surely make it one 
which would always and everywhere be in
telligible and useful— which can only be that 
of Life, as above insisted; (ii.) He would 
implant one the most fitting and needful as 
His message to us— since the magia is His 
message, and this is that of Regeneration.

The magia is, we must remember (1), 
everlasting as to this world’s phenomena and 
knowledge, or coeval with it (2), thrown 
equally before all men, in all times and places, 
unlike other teaching; whence I argue further, 
it would express salvation. We have main
tained that there is a “ drift” or reasonable 
design in the mystical sense of this worla : 
now it appears evident it must be this most 
reasonable and important. Let those deny it 
who disbelieve in an intelligible magia; but 
such as can accept this sweet conviction 
should add to it the sweeter one that it is of 
salvation.

This is a consummation to' the discovery 
which makes it truly sublime. Yet, it is all 
that might d priori have been assumed and, 
thererore, has appeared susceptible of philo
sophical proof.

IV.
An inference which follows is that the same 

magia inheres in all things, in essence, or that 
all would teach the same lesson. This relates 
phenomena; and if, as here maintained, it 
might be found throughout all matter and 
providence, then the entire boundless circle 
of what is under our knowledge is united—  
and a circle indeed. This is a high concep
tion of the cognisable, yet it is one we might 
have hazarded from the consideration of a 
single author; when men allow that all created 
things and events are from God, they will see 
the likelihood of their intrinsic oneness—-in 
all the vast diversity “ of administration ”—  
and this is an animating deduction from such 
pious beliefs; they fail to see or to look for a 
unity in the conflicting fields of fact, science, 
history, etc., and those of their respective 
elements and particulars, because unable to 
recognise God the Worker. When the eye 
is opened to thus acknowledge Him, it is 
favoured also to see that in the seeming chaos 
there is a oneness, in the storm a pilot, and
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in the maze a thread of purpose, which is 
highly inspiring as we toss actually amidst 
these storms, wander this maze, or try to 
unravel various spheres of research.

The bond in a ll things is their hidden magia ; 
and it is only when this is apprehended, by 
faith at least when not discovered, that they 
are seen to be related, or that it is credible 
that in such great variety there can be and is 
a single purpose and end. When this purpose 
is believed to be in any case the Lav/ of Life, 
such a harmony in outward heterogeneity may 
be credited, and proves the most consoling 
belief. The motive for seeking the magia 
becomes strong then, and this te seen to be 
a man's highest study— yea, in all things the 
richest science, since it is in all equally and 
beyond every other. The outward form, like 
a shell, is now dead and profitless, and the 
mystic cares for and studies it but as a casket 
and subtle figure, for the sake of the far more 
glorious things which it typifies and enshrines.

V.
This magia, I maintain, is the real object 

and highest sense of each line of investiga
tion— though it be hidden and utterly unim
agined until it suddenly beams upon the 
Divinely-illumined— who see, even in dark 
studies, more light in H is lights and can 
behold all things new and all, truly, of God.

Since the hidden sense is so much superior 
in nature and so infinitely higher both in use 
and beauty than the apparent, I say it is the 
true one, or that most intended. And, again, 
this is to be concluded by its being mystic, 
since the contained is greater than the en
velope, the antitype than the symbol, and the 
superlying than that which is straightway 
perceived.

Hence the mystery in anything is its true 
sense and chief use.

VI.
Though in a ll equally, however, be it 

understood, the magic doctrine— -which is the 
Gnosis or Soul's science— is not equally in all 
things. In fragmentary matters there is a 
fragment of it. This is when a matter is 
regarded alone, usually; and the same one, I 
doubt not, may, or else one day will, be found 
tp fall in to some great system of meaning 
just as truly as it does into one of knowledge 
— i.e.y when this whole realm of cognition is

magically understood. Thus, Lake Superior 
can be shown to be a beautiful mirror of the 
Divine Gnosis in itself alone; it can also be de
monstrated to have its place in the great 
mystery of the Continent and entire globe, to 
the same purport but as part of a vast gallery 
of consecutive illustrations and degrees, of 
which each unit has a place in the one Design.

VII.
The interior sense is often but indirectly 

related to the science of sciences or Grand 
Arcanum. There is other mystical meaning 
than the above, but, being ethical (as I con
tend and have often found), it is really in 
harmony with the other. Thus— to allude
again to the Cosmos— I find the islands of 
Napoleon's exile to present features inter
pretable in unison with their place in story, 
i.e., to agree naturally with their intended 
relation to man.— This may show the reader 
what a world (we may truly say) of wondrous 
revelation there is to be made. To apprehend 
the fact and be permitted often to trace and 
prove it has been an ineffable, though silent, 
joy to this hand.

Among “ divines " formerly a few saw this 
— when some were spiritual— as Flavell in his 
remarkable books, Navigation and Husbandry 
Spiritualised— Nyder and other mystics of 
the middle ages wrote and uttered hereof 
excellent things which are little known of, 
having an eye opened in them which could 
penetrate Nature's veil, and that of the Letter, 
and read their sense.

V III.
It follows from these distinctions that we 

cannot, in any particular, predicate what it is 
fitted to signify— believing all things to have a 
secret meaning; and that in any there may 
be more than one kind. But in the case of 
subjects, or great classes of individuals— as 
any science— the occult import will be that 
of the Restoration of Man.

IX.
We may say, after what has preceded, that 

the materials in our libraries are a vast book 
in a secret language, or that all Nature is 
God's hieroglyphic, and, as spelt and read by 
the enlightened, reveals ever the secret Doc
trine. To read this is the mystic's task and 
pleasure, and it will be boundless as are the
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facts. We may call the diverse phenomena 
of Nature and Life, indeed, a museum or 
book of pictures ; and his mission to the 
world, after a holy life, will be to interpret 
these things to its comprehension, or translate 
God’s language and hieroglyphics into the 
language of man.

To recapitulate. I have sought to demon
strate ex necessitate (1) that there is in 
things a secret reading or magia ; (2) that 
God is its author; (3) that it lies in all spheres 
of our knowledge and observation ; (4) that 
it has a distinct sense of instruction ; (5) that 
this design is no less than the way of salva
tion ; (6) that, thus, it is all one doctrine ; and 
(7) this one universal hidden doctrine is that 
of Life for the soul.

It is true that in many spheres of research 
and observation, as it has never been imagined 
there could be a secret meaning, so it would 
be denied— and, hence, the proposition of 
universality no doubt very few will receive. 
In these cases, indeed, the magia which I 
maintain to be inherent is unknown to u s ; 
but this, it must be remembered, is no proof 
at a ll that there is none. The same was 
thought of spheres in which it has been dis
covered until this took place, and is thought 
by most, still, of others in which a few  have 
been permitted to open the seals.

My contention for the less-initiated of this 
day is rather (1) from analogy--of the perfec
tion and order in which God works in creating, 
and in the outward frame of any subject, from 
which I conclude as fine an interior one (2), 
from His attributes, as inducing us to think 
He would make a magia everywhere, not in 
certain cases only— these last being neces
sarily adm itted; (3) from the analogy of such 
instances; (4) from what has been discovered.

In truth, where no hidden (or mystic) sense 
has been detected it is denied, which is un- 
philosophic; and it has often, perhaps, not 
been detected because it has not been con
ceived.

As to what has been discovered— more or 
less express and complete, or in system— this 
hand might add a memoir showing that in 
nine or ten, great spheres there may be cer
tainly found a magia, affording a strong pre
sumption that it is in a ll, though as yet un
perceived. In some o f these fields of enquiry 
and of fact have been described traces only,

but still they are God's footsteps in the dark—  
often of utmost grandeur— and parts of the 
same design. In others— as in the great 
Pyramid and the Cosmography— he who 
writes this has been shown a whole chart or 
atlas, a vast book unfolding the universal 
doctrine or true alchemy from first to last. 
Indeed, it has in these cases— which he him
self speaks of reluctantly, as they will also 
continue buried —  taken volumes to set it 
forth. O f otherslabours it is not needful to 
speak.

The time seems at length come to state, 
what I can freely do as it is no matter of 
gain, that most of those opening the Scriptures 
(according to Jacob Boehme)— which form a 
large series— were, with other mystical MSS. 
and diagrams, placed about 12 years since in 
u Dr. Williams’ Library,” Gordon Square, 
London, so as to be acceptible to Seeking, 
on condition only that the books be not 
removed.

It must be understood that we cannot pre
tend to discover the magia— which is the very 
cause men deny it, finding themselves 
(naturally) unable. It must be revealed to 
us, or the key of the locked casket (each 
subject being such to u s); and then what a 
treasure bursts on our sight! But it is given 
to the “  babes ” of the new life.

It follows that ,tis the unworthy who can 
read the world’s meaning and possess it, or 
know its use and beauty, the meek thus 
“  inheriting ” the earth— not its proud child
ren, the reason being that they are outside, 
though bodily— or to appearance— within. 
We can see a thing justly when out of it only, 
and move it to o ; for did not Archimedes say 
he would move the world if he had a fulchrum 
for his lever, without ? Y et this may be 
d on e; Christ is that Rock.

In the above argument I have aimed to 
prove a universal magia o f Life, as a doctrine 
infused, from its own probability and ex 
necessitate r e i; it may, of course, be demon
strated in part far easier and more surely d 
posteriori, or by examples. This, the argu
ment which would alone be esteemed by 
most in these days, is implied in the above 
references to actual interpretations.

T he devout must often “  see God in all 
things,” and will have learnt it to be a price
less secret in earth’s trials. T h e same is to
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be applied to Nature’s knowledge also, and will 
there too prove a charm. It has given me 
pleasure to conceive of such a view of Natural 
Science as might lead one justly to label 
their respective treatises as follows, in view of 
the truth that their whole facts are, in each 
case, but a demonstration of God’s being and 
attributes when rightly regarded :—

Natural Theology.
Vol. I., Anatomy.
Vol. II., Physiology.
Vol. III., Biology.
Vol. IV., Zoology.
Vol. V., Physics.
Vol. VI., Astronomy.
Vol. VII., Geology.
Vol. VIII., Botany.
Vol. IX., Ethnology.
Vol. X., Meteorology.
Vol. XI., Physical Geography.
Vol. XII., Chemistry.
Vol. XIII., Therapeutics.
Vol. XIV., Phrenology.
Vol. XV., Conchology.
Vol. XVI., Entomology.
Vol. XVII., Psychology.
Vol. XVIII., The Sublime and Beautiful.
Vol. XIX., Dendrology.
Vol. XX., Histology.
Vol. XXI., Embryology.
Vol. XXII., Cosmology.
Vol. XXIII., Hydrology, etc.
And, yet, there are infidels !
Such a conception should prepare us for 

the present one, and this will even be more 
glorious still 1

It is alike surprising and pitiful to see how 
the learned give their time, and life itself, to 
elaborations of facts which to them are dead 
and useless, and in which they never propose 
any real happiness or living service or fruit. 
It is but the labour of the lexicographer and 
the grammarian, spelling out no meaning 
after all for these hard toilers, when a 
language capable of infinite and beautiful in
struction exists the while. And, just as these 
makers of dictionaries, atlases, etc., furnish 
others with the means to read this meaning, 
so do all the scientific teachers (though they 
little think or intend it) provide a nidus which 
Truth!s children will make redolent with a 
message when the time arrives to turn it to a

higher use. Thus, in the end, all things w ill 
bring God glory, and we may assert that the 
last and true heir of all things is Truth. For 
this they really exist, nor have fulfilled their 
purpose until they have subserved her as 
illustrations of the doctrine of Life.

To see the wise content with such barren 
results is grievous. But worse still, they 
desired no other; for, far from having sought 
it in undertaking their studies, they resent 
allusion to it, and, if it approach, disclaim it 
utterly, as if the merely material were more 
perfect!— when, in truth, the beauty only of 
such glimpses is vastly beyond all they so 
much prize and pourtray. To exemplify my 
meaning I may quote the work of most 
Egyptologists and even Syrian explorers, with 
great care saving and describing potsherds and 
any vilest tokens of ancient peoples, which 
will be discussed by men of highest learning 
who would disdain the kitchen— except of the 
long past— and oppose, the while, vehemently 
any spiritual mysteries that have been affirmed. 
Not once asking themselves Cut bono ? They 
go to any cost and pains to depict these 
trifles and write volumes on things revolting 
a foolish, because they have been dug up and 
are ancient; and such labours meet the 
honour and rewards of the world. Thus 
lamentably does wise man choose dust and 
ashes ; he would, if he could, dispute the 
rose’s fragrance— and, if not able to resolve 
it into lovely atoms and acids— he would place 
life (could he catch it) in a pill box— no 
theory, or any however monstrous, is better 
than one that makes him a man and not a 
fossil for a moment, speaks of God and 
touches the heart.

Hence it is that he is able to use Cruelty 
in his researches. This is in perfect harmony 
— both bespeaking equally the reverence for 
matter, and so not for Spirit. To the out
ward things must be outward only; by the 
spiritual they are spiritually discerned. 
Quicquid recipitur is the axiom, recipitur ad 
modum recipientis; the eye and heart find 
what they bring, and make a richer Eden of 
truth and beauty in a desert, being everywhere 
before God and at college, than the most 
learned can at Chimborazo and Memphis. 
Only spiritual can see the spiritual— and, 
seeking it, they find it everywhere, and rejoice.

So low a content in the wise and so poor
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an ideal well shows our sad condition under 
the Fall, and affords a proof of it not less 
striking than sin.

The facts of science are, indeed, orderly, 
but those of History and Biography chaotic. 
Yet, this never seems to suggest to the earthly 
student the likelihood of a clue or underlying 
sense whereby all contradictions are resolved. 
When we reflect on the grandeur of such a 
doctrine (if it be believed), and then on what 
will be its issue, as the hidden meaning comes 
to be disclosed by degrees in all things, it is 
clear that the Revelation will be the sublimest 
possible for the intellect and exceed all that 
has ever been. So vast, and withal, too, so 
transcendingly beautiful— not to say practi
cally auspicious— will be the display as must 
dazzle anticipation now.

It will be granted us as we are able to bear 
it, and as the sceptical, outward spirit dies in 
us, which loves the outward ritual and mean
ing, and venerates, and will believe these 
alone. If my hypothesis- be true— as only 
future ages can prove— ’twill be a diapason of 
celestial harmonies upon the chords and 
diverse instruments of human knowledge, 
and its music will surpass alike those of 
Science, History, and Ceremonial, and all the 
partial and faint disclosures of the past. 
Each branch of study and of knowledge, 
matter and life, will unfold a secret store of 
ravishing significance never dreamed of as a 
separate chapter in the new book of the 
Mysteries of all things; the world will stand 
astonished and shamed in far greater measure 
than under the striking physical discoveries, 
or those of the shell, which now amaze it so 
much; and the sweet fruit will be Devotion and 
a thousand paeans of Praise, with the Peace and 
Safety of the now hungering and tempest- 
tost soul; The funds of Study and of Learn
ing laid up and being daily added to by 
minds which revel in the book and letter will 
all then be used by the enlightened— for the 
day will be come for their Interpretation; 
and now will their true use and the real pur
pose of all this toil be at length seen, and 
even they too will teach us and feed. The 
dullest matter shall yield living springs in that 
good time, as dirt or quartz rock doth the 
precious ore— being found to hold forth the 
Soul’s Science, or that of Life and power, yea, 
the same as is breathed by the Poem and the

Psalm. These hoards of now lifeless know
ledge (to the new born)— these infinite facts, 
to them unmeaning, await the touch of the 
Interpreter whom Job longed for, “ one of a 
thousand ”— a Moses with his rod, the 
Alchemical hand of solvency and transform
ing— when they will appear dead indeed\ by 
contrast, and but a chaos which never should 
content man, who now spends his life foolishly 
for it, defrauding his soul. They will all in 
order and in concert tell a single story in 
endless play of symbols— of fact, measure, 
name, place, figure, number,— that of the one 
truth that exceeds all others, is everlasting 
and the heavenly science which alone is 
necessary and common to Man.

In this most pretentious day of outward 
enlightenment it is needful, truly; but, alas ! 
to how few is it really known !

C has. Fox, m.r.a.s., m.r.c.s., etc.

fjfiits from tbe 3Laws of pulsation*

HE chief object of this short paper is 
to suggest, and in some measure to 

illustrate, a more dynamic and less mate
rialistic conception of the problem of 
disease than that which generally seems 
to prevail. By such a modification of as
pect, the phenomena of the inorganic world 
have, in the last few generations, been re
interpreted and rendered intelligible to a 
degree altogether unknown before, and 
the time appears ripe for some such renais
sance in the study of the problems of the 
organic world, especially with regard to 
the laws of human consciousness, and of 
health and disease.

The dynamic tendencies of modern phy
sical science are so well known that they 
need but few illustrations. In certain 
senses modern science is undoubtedly the 
acme of materialism, but in another sense 
a kind of materialism, that formerly held 
science back as with an iron chain, has in 
recent years been gradually broken away 
and dissolved, and the abandonment of
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this old materialism has led to almost all 
the progress which, on its own plane, 
modern science has made.

The old materialistic heresy which fet
tered science was the doctrine of the mate
riality of force.

It will be remembered that Newton, to 
the end of his days, would not yield the 
false dogma that light was a series of 
particles. There is no need to dwell in 
detail on the long controversy, almost 
comparable to religious polemics, that 
took place in the present century over the 
question. Sir David Brewster spoke of 
the undulatory theory as a clumsy con
trivance, of which he could not think the 
Creator guilty. Lord Brougham, then 
Mr. Henry Brougham, poured ridicule on 
Young, the great pioneer of the new 
science, and wrote in the Edinburgh Re
view a contribution which, Tyndall says, 
quenched the genius of Thomas Young 
for twenty years. But at last the bubble 
burst; the materialistic conception of light, 
known as the particle theory, went, and 
a better era dawned. But this was only 
the first step. The equally materialistic 
theories of heat as a fluid, and electricity 
as a fluid, gave way at last also, and so 
the great doctrine was unlocked that force 
is not a thing but a state of things, that 
all the forces are but modes of motion 
whose pulsations are mutually convertible, 
bound together in unity by the very bonds 
of identity. This was the breaking up of 
that old materialism, and from it followed 
the opening of a thousand secrets. W ith
out the undulatory theory the correlation 
of forces could not have been compre
hended. The phenomena or refraction, 
iridescence, polarisation, the spectrum, 
interference, diffraction, radiation, and so 
forth, would all have remained insoluble 
mysteries. Moreover, the new doctrine 
gave into the hands of students of nature 
an important clue, by teaching them that 
they might reasonably expect to find ana
logues in the phenomena of diverse forces 
— analogues, for example, to sound beats, 
which are the coalescences of sound waves, 
in the coalescences of vibrations of l ig h t; 
and thus one science was made to act like 
a mirror, illuminating the mysteries of

another science, till problems, thitherto 
supposed to be forever in the realm of the 
unknowable, were grasped and handled 
with the utmost ease, and Nature was 
made to whisper across space the con
stituent elements of stars countless millions 
o f miles away.

As in the physical sciences one has thus 
illuminated another with hints and sug
gestions and clues revealing the possibili
ties of analogues, often verifiable by actual 
experiment, may not these discovered law's 
of the inorganic world suggest possible 
analogues in the organic? Analogy, though 
not reliable in itself, often offers us a hint 
which can be put to the test and investi
gated ; and most discoveries, which are 
not merely fortuitous, have probably been 
first suggested by some analogy illuminat
ing the field of imagination.

It is really remarkable that so appar
ently all-embracing a principle as that of 
vibration, with, its immutable laws of 
periodicity, which practically sum up al
most all we know of force in its various 
manifestations, has been hitherto so little 
applied as a key to the mysteries of organic 
life and consciousness, normal and abnor
mal, in health and disease. The. key might, 
or might not, fit the lock, but, at any rate, 
it would be worth the effort of trying it, 
for, if by chance it did, the same advan
tages which have been reaped by physicists 
might prove available towards the advance 
of hygiene.

Let us glance for a moment at those ad
vantages in the domain of physics, and 
see the revolution that has been brought 
about by the dematerialisation of our con
ceptions of force. Language, it is true, 
is always metaphor. “  Language is the 
flesh garment of thought. Metaphors are 
her stuff,” says Teufelsdrockh. The dif
ference between the. particle theory of 
light and the undulatory theory of light is 
not that in the latter theory we are able to 
discard all metaphor and treat of the 
essence or “ Is-ness” itself. A  particle 
was our old emblem, a wave is our present 
one ; but both are metaphors ; the dif
ference being that the latter is a more 
refined one, more perfectly corresponding, 
more on all fours with known phenomena.
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_ Y et metaphor is still the stuff of our 
language ; more diaphanous, yet none the 
less half-revealing ; half concealing the 
real, which is always inaccessible, and is 
only seen as in a glass darkly.

Our first tendencies in expressing our
selves in language are to draw our meta
phors from m atter; afterwards we refine 
our conceptions. A great writer has said 
that no one ever first had a conception of 
a line from Euclid’s definition of length 
without breadth. He takes his idea first 
from the mark which he can draw with 
his pen or pencil, and afterwards the purer 
conception becomes possible to hiin.

So, too, has it been with the gradually 
accepted metaphor of undulation, which 
slowly but surely has superseded the older 
idea of particles of light and heat.

And now, the change that it has brought 
about is one, to fully realise which we 
must pause and think. Nearly the whole 
of modern physical science is based on it. 
It has brought about a revolution com
parable only to that resulting from the 
discovery that the sun is the centre of our 
system and hot the earth.

W ithout, however, pursuing this matter 
any further, is not the time ripe for a 
similar refining principle to be adopted in 
our choice of ‘ * stuff ” for the language- 
garment in which we clothe our ideas about 
organic phenomena, and, in particular, the 
phenomena o f the human mind and body ? 
Can we not endeavour to frame our study 
of these more on the lines of the undu- 
latory hypothesis ?

The advantages bid fair to be as great 
in the study of organic as in the study of 
inorganic nature. In physics the undula- 
tory hypothesis has the advantage of not 
necessitating a knowledge of the form of 
the vibrating particles. W e know com
paratively nothing yet of the ether’s mole
cular constitution, yet the circumstance 
hampers us but little, if at all, in the 
investigation of its vibrations. On the 
other hand, a great deal of the mystery 
of the molecular plan and construction 
of matter has actually been discovered 
through the undulatory hypothesis. This 
affords a hopeful hint for those whose in
terest is in the study of phenomena such

as those of consciousness and mental and 
bodily disease, where the molecular organ
isation under consideration is so inscrut
able. Then again, as already pointed 
out, the laws of wavedom enable us to 
anticipate or infer that such phenomena 
as interference and coalescence, with the 
important results they comprise, Will be 
common to all varying systems of force. 
In many other ways it might be pointed 
out that the adoption of an undulatory hy
pothesis, in matters outside-what are called 
physics, would enable us, as in physics, to 
find the invisible made known by the 
visible.

It will, perhaps, be said that this idea 
is no't altogether new. There is nothing 
new under the sun. Ideas, before they 
become definite, glance and glimmer out 
on all manner of quarters. Gleamings of 
the undulatory theory of light and heat are 
to be found in Bacon’s “ Novum Organon,” 
and other works long before the time of 
Young, Fresnel, and Huyghens. But 
they were mere scintillations— indefinite 
and incomplete.

So, too, has it been with regard to the 
application of the undulatory theory to 
the phenomena of life and consciousness. 
Here, for example, is a good instance. 
“  Papus,” in his recently published treatise 
on Magic, all but grasps the situation. 
“ W e know,” he says, “ the position 
which the study of vibrations holds in 
actual science, but this study of vibrations 
has been confined almost exclusively to 
physical facts.” Here he all but seizes 
the inference, and yet, only a few sentences 
further on, he speaks of two effects of 
language being the “ emission of vital 
fluid,” and “ the liberation of a psychical 
entity called the idea.” Are we never to 
break free from these thralling concep
tions of force as a fluid and an entity? 
See how the “ stuff of language” is woven in 
and in with such expressions, all witness
ing to the hard death which materialism 
is dying even in psychics. “  Elements of 
consciousness ” are a kind of stock-in- 
trade with some writers on Psychology. 
The orthodox notions of thought, and 
ideas, and states of consciousness, are 
permeated with materialistic metaphor,
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such as the acquiring*, imparting, or as
similating of knowledge, the rooting out 
of disease, and so forth, while, in the 
medical world, the modern rage for bacil
lus hunting seems to come almost as the 
reductio ad absurdum of this materialism. 
It is akin to the old search for particles of 
light, which could not possibly result in 
anything more than the discovery of illu
minated particles of matter.

Hoffding, one of the most painstaking 
compilers on the subject of Psychology, 
commits himself to the declaration that in 
the mental province the application of the 
correlation of forces is impossible, but his 
grounds of objection seem singularly in
adequate, and almost remind one of Sir 
Isaac Newton’s argument against the un- 
dulatory theory of light, when he contended 
that if light were waves it would pass 
round a corner. Had Newton arranged 
his conditions of experiment appropriately 
he would have found, as others did after 
him, that light does pass round corners by 
diffraction, and does so simply because it 
is waves. Hoffding says that we cannot 
apply the doctrine of the persistence of 
energy to thought, because we are unable 
to trace a correlative for every idea that 
floats through the mind. But here he begs 
the question, and he raises his own diffi
culty by considering certain phenomena 
which are not appropriately selected as a 
starting-point for investigation. It might 
as well be urged that because we cannot 
trace the correlative of every vibration of 
diffused daylight falling upon the walls of 
the room around us, the doctrine of the 
persistence of energy is untenable in re
gard to light. In experimenting with a 
view to test a possibility we must, of 
course, arrange proper conditions for ex
perimentation, and not expect that every 
phenomenon is exactly accommodated to 
our particular purpose, without any such 
arrangement of conditions.

W hat the conditions of experiment may 
be with regard to an extension of the un- 
dulatory hypothesis to “ vital forces,” to 
use a term sufficiently intelligible, though, 
perhaps, open to criticism, must require 
the patient study of many investigators ; 
though, surely, if only one half of the

attention were given to this suggestion 
that has been devoted to many elaborate, 
yet fruitless, researches on the part of 
students of hygiene, medicine, and meta
physics, the problem might before now 
have been partly solved.

It must be remembered that the most 
exact sciences, not excluding the only 
sure ground of mathematics, all need some 
kind of working hypothesis. It is in vain 
that we talk of assuming nothing, for 
so no problem would be workable ; the 
scientific imagination, which, as Tyndall 
says, must not be confounded with the 
popular signification of imaginativeness, 
must always precede the discovery of the 
secret laws of nature. Hypothesis we 
must have, and in framing it we are safer 
in choosing our illustrations, which are to 
frame our imagination’s concept, from 
non-material, rather than material, things. 
It is for this reason that wave theories* 
rather than particle theories, have given 
us truer conceptions of force*

In this short and merely suggestive 
essay, it must suffice that the route to be 
pursued shall be pointed out rather than 
described, for the actual exploration of it 
will probably take more than a generation 
of workers to achieve, yet here it is only 
natural to expect a few concrete examples 
of a possible clue or two, as evidences 
that the path exists, and as guarantees of 
the probability that it will lead to some
where.

Considering first the province of hy
giene and medical science, it is noteworthy 
that periodicity is a recognised principle 
in the science of physiology (where pulsa
tion is found to play an important office in 
almost every tissue of the body) and also 
in disease. Yet there has been no serious 
attempt to systematically investigate such 
influences as the coalescence and inter
ference of vibrations, although in physical 
sciences, the most extraordinarily diverse 
phenomena are found to be attributable to 
these simple causes. Nor again have the 
combinational products of accumulated 
periodic stimuli been studied in the or
ganic world on anything like the same 
lines as in the inorganic. It is well known 
that the whole body is a complex organisa
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tion of innumerable systems of pulsation 
and vibration, but beyond the general 
index of the pulse in the arteries, little at
tention has been paid to the conditions 
which mean harmony of vibrations, and 
thus health, or discord of vibration, and 
thus disease. It seems highly probable 
that the influence of drugs is largely 
brought about by the modification which 
they produce on one or more of these 
series of organic vibrations, but a mate
rialistic, rather than a dynamic, system 
of research seems, nevertheless, to be 
persisted in.

To take a concrete example. There can 
be little doubt that in cases of neuralgia 
there is a discord in connection with the 
nerve vibrations, but has any attempt been 
made to ascertain whether their period
icity is unduly accelerated or retarded ? 
An empirical experimentation with drugs 
is made, and, perhaps, often with some 
success, but from those results it is poss
ible that the important question of accelera
tion or retardation might be solved, and 
so the mystery at the root of the problem 
might be considerably cleared.

It is suggestive at least (though the co
incidence is only given for what it may be 
worth in this connection) that sulphate of 
quinine, which has the singular property 
of reducing the rate of vibration of light 
waves, so as to bring the rapid ultra
violet waves into the limit of the visible 
spectrum, is also a well-known specific 
for this particular nerve malady. Is it 
possible that there may be some connec
tion between the two facts ?

Some of the well attested phenomena of 
mind-cure, faith healing, and the like, 
would almost tempt the adoption of a 
generalisation, that possibly all disease is 
primarily brought about by disturbances 
of nerve pulsation. Whether this will ever 
be established by positive investigation 
remains to be seen, but, at any rate, a 
good deal could be done to solve the 
problem either negatively or affirmatively 
by an exhaustive study of those central 
life pulses.

If these nerve vibrations prove at present 
inscrutable, there are plenty of other sys
tems of pulsating periodicity in the human

body that would well repay investigation 
by the reflex light of the law's of pulsation, 
as traced out in physical science. Statis
tics of acceleration, retardation, accumu
lation, coalescence, interference, and so 
forth, in regard to the various organs and 
tissues of the body in different states of 
health and disease, and under the in
fluence of various drugs and applications, 
would 'form a useful ground-work, if sys
tematically and carefully compiled.

In the study of “  occultism ” it seems 
probable that an entirely new light, and a 
much clearer one, would be thrown upon 
many phenomena if an undulatory hy
pothesis were applied. The correspon
dences of the universal laws of wavedom, 
which might be traceable in the estab
lished laws of physical science, would 
assist materially in unravelling the diffi
culties that present themselves.

To take, for example, one of the broadest 
generalisations of the secret of occult 
powers, which is that reflex and impulsive 
actions have to be, to a certain extent, 
abolished, or apparently annihilated. The 
principle of conservation of energy and 
correlation of forces (which, it must be 
remembered, can only be understood in 
company with a recognition of the undu
latory hypothesis) offers a clearer explana
tion of the matter than we can elsewhere 
meet with.

Let us trace one example practically. 
The chief difficulty in crystal gazing is 
said to be that, after looking at the crystal 
a feŵ  minutes, the neophyte almost invari
ably finds it impossible to control the 
reflex action of the eyelid, which twitches, 
and so far destroys the effect of his efforts, 
which must be recommenced. The adept 
is able to control this reflex action, and to 
gaze until the stage of vision is arrived 
at. Now, what is it that has happened ? 
W e have in man two special centres of 
force (or, perhaps, rather special centres 
of two forces) voluntary and reflex, or im
pulsive. The adept has apparently anni
hilated a certain measure of reflex force. 
But under the undulatory hypothesis this 
is not really so. He has made use of the 
correlation of forces. He has increased 
the power of one in proportion to the
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diminution of the other, and hence has 
gained what is called an abnormal power, 
manifesting itself in crystal visfon.

In all the trainings for the practice of 
so-called magic, it appears to be a rudi
mentary stipulation that the initiate shall 
learn to apparently abolish impulsive ac
tion. He thus diverts a vast store of 
force, and renders it applicable for can- 
version into some other force, just as a 
blow upon a piece of iron will convert 
force acting between masses into force 
acting between molecules, which latter, 
though the same, appears in the new form 
o f heat.

W e have at our disposal an immense 
store of this impulsive or reflex energy. 
It is a system of vibration distinct from 
that of the volition and the occultist, adept, 
magician, or whatever you please to call 
him, is the man who converts these latent 
stores of energy into motions of another 
mode. In the very act of standing or 
sitting, our muscles are, unconsciously to 
ourselves, exerting force in innumerable 
directions to enable the body to preserve 
its equilibrium. All this force is frequently 
converted in the states of occult power, in 
which a condition of catalepsy and rigidity 
of the muscles enables this energy to be 
diverted from them into other directions.

Another great store of energy, belonging 
to the impulsive, or involuntary, side, is 
devoted to the vegetative functions— to 
alimentation, to digestion, etc. The oc
cultist prepares himself for any great 
undertaking of will power by fasting, or a 
period of vegetarian diet, so as to set free 
these stores of impulsive energy for mani
festation in another form.

Fluorescence, the power or property of 
altering the rate of light vibrations by re
ducing their frequency and calorescence, 
Tyndall’s term for a similar acceleration 
may very probably have been equivalent 
in the vibrating systems of the organisa
tion. Such phenomena as summation and 
different tones in sound almost inevitably 
must have their correspondences, though 
they have hitherto been hardly looked for 
Some glimpse of a probable correspon
dence with these “ resultant” tones is sug
gested by certain phenomena which we at

present interpret by less well-chosen terms, 
such as sub-conscious thought, under
currents of sensation, etc. Tyndall showed 
that by using two singing flames, giving 
respectively a note and its fifth, the result 
arising from the difference of their vibra
tions, when sounded together, is the pro
duction of a new and unexpected note an 
octave below the lower of the two sounded 
by the flames. Is not this phenomenon a 
more suggestive representation of certain 
obscure mental phenomena than is afforded 
by such terms as unconscious cerebration, 
and the like ?

The language of metaphysics is indeed 
so polarised by the materialistic metaphors 
with which it abounds, that it is hard to 
break free from the misleading concep
tions which they create, and at first the 
strangeness and no.velty of applying dy
namic terms seem to actually perplex, 
though, finally, the result is a more com
plete grasp and realisation of the subject.

W e find, for instance, no longer any need 
to keep on implying various “ planes of 
thought,” when degrees, forms, rates of 
vibration, are such much better meta
phors for the phenomena in question. The 
quaint empirical doctrines of the “  thresh- 
hold of consciousness” and of impressions 
“ below ” and “ ab o ve” the threshold, 
seems like a conceit of the schoolmen 
when we see the correspondence between 
the phenomena involved and those of the 
accumulation of infinitesimal impulses, 
which form such a fascinating chapter in 
the study of wavedom.

This branch of the subject alone— the 
accumulation of infinitesimal impulses—  
is, perhaps, as applied to organic phe
nomena, sufficient for a life-time of in
vestigation. The enormous potency of 
infinitesimal impulses, if only the stimulus 
is appropriately periodic, has its corres
pondence in some of the most surprising 
and the most mighty wave influences 
which affect man individually and the 
whole fabric of society collectively, and 
sway great tides of civilisation by means 
that seem inscrutable on any other hy
pothesis, and that, individually considered, 
are actually too minute to discern.

The study, moreover, awakens us to
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many side-lights on lesser things, which 
yet are of deep interest and concern. The 
potency of the appropriately timed infi
nitesimal stimulus gives us, for example, 
an exposition of the practical impossibility 
of approaching any subject absolutely 
without bias, however much we may 
imagine that we do. Nature teaches us 
that there is no absolute neutrality, no 
perfect equilibrium. The “ law of ex
changes,” in radiation, is a law of perpetual 
motion. So our pulsating “  thought- 
mechanism” starts always with at least an 
infinitesimal bias, and, however small, it 
is often le premier pas qui coute.

W hat a new meaning this aspect throws 
into the poet’s great saying about the tide 
in the affairs of men which, taken at the 
flood, leads on to fortune.

W hat a key it is, at any rate, to the 
outer gate of many of the great perplexi
ties and problems of the age.

But these clues are, after all, mere sug
gestive glimpses, full of high possibility, 
but needing generations of study and ex
perimental investigation. Let those who 
have the opportunity commence the under
taking, and see whether in their investiga
tion of organic phenomena, they cannot 
find light from the torch which has guided 
physical science through such labyrinths 
of ignorance, and has enabled us to weigh 
with comparative certainty, alike the earth, 
revolving in its solar system, and the 
atom in its planetary family of the mole
cule. - C. E. BENHAM,

iA> , tA j

Ube Divisibility of Consciousness.
[It will be generally known to our readers that Mr. 

Edward Maitland has been engaged for some years 
past upon a biography of the late Anna Kingsford, 
M.D., and the appearance of this work, much antici
pated, will be a matter for high congratulation on the 
part of all persons who, on any grounds, are interested 
in the New Gospel of Interpretation. As some time 
must still elapse before the publication can take place, 
it is through the kindness of Mr. Maitland that we are 
enabled to print the following account of one of Mrs. 
Kingsford’s experiences, in advance of its appearance 
in the forthcoming work.— E ditor, U. IV.]

a striking experience of Mary’s— this was 
Mrs. Kingsford’s initiation name, given 

to her by our illuminators in token of her
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representing the soul of which, in the Christian 
symbology, Mary is the typical name— which 
occurred in this month— January, 1883, at 
Paris— was led up to in this wise. We had 
been following with much interest a discussion 
in Light between two of its most eminent 
contributors, the Hon. Roden Noel and C. 
C. Massey, respecting the divisibility of the 
principles in man after death, and the reten
tion by them of consciousness when separated 
from each other. The latter of the two dis
putants maintained the docrine which we had 
expounded in 11 The Perfect Way,” and wás 
subsequently affirmed by the Theosophical 
Society on the authority of its Eastern 
teachers, which assigns consciousness and 
memory to the Phantom or astral shell when 
dissociated from the soul and true ego. And 
the former maintained, in common with the 
Spiritualists, the impossibility of such a 
division on the ground that consciousness is 
necessarily one and indivisible, and compared 
the detached phantom— supposing there to 
be such a thing— to a cast-off coat. Some of 
Mary’s recent illuminations had borne directly 
on the subject, and we proposed to contribute 
a paper to the discussion. It occurred to 
me, however, to remark to her that I should 
very much like ta know what the phantom 
itself would say about the matter, and I 
begged her to question the next one she saw 
about its own nature in this respect. The 
experience to be related occurred a few nights 
later.

But in order to make it intelligible to all 
classes of readers, I will preface it with an 
abstract of the teaching received by us con
cerning the after-state, as given in App. xt. 
of “ The Perfect Way,” “ Concerning the 
Hereafter.” This iñstruction was itself re
ceived by Mary under an illumination vouch
safed in solution of certain problems growing 
out of our experience which had baffled us. 
It represented, we were given to understand, 
knowledges which she herself had acquired 
by experience in the intervals between her 
various incarnations, and it was couched in 
language which we subsequently ascertained, 
to our surprise and delight, to be that of the 
Kabala, the famous compendium of Hebrew 
transcendental philosophy which underlies 
the Bible and has been transmitted from the 
remotest times, the Rabbins, in their com
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mentaries on it, declaring it to have been com
municated by God in the first instance to 
Adam, in Paradise, and in the second in
stance to Moses on Sinai. By which ex
pressions they implied that it is the true 
doctrine concerning the nature of existence, 
which man is able to discern when in the 
paradisaical or unfallen condition represented 
by Adam in the Garden in Eden, and also 
when on the 44 mount of regeneration,” repre
sented by Moses on Sinai. We found that 
the Latin and Hebrew terms in it were those 
used in the Kabala, and that they had been 
accurately reproduced by Mary without her 
having any knowledge either of the Kabala 
or of those languages.

The part of this instruction pertinent to 
the present purpose is that which describes 
the condition of the phantom, variously called 
the Ruach and the anima bruta, when separ
ated after the death of the body from the 
soul, which is variously called the Neshamah 
and the anima divina.

44 It is the Neshamah which finally escapes 
from the world and is redeemed into eternal 
life. The anima bruta, or earthly mind, is 
that part of man which retains all earthly and 
local memories, reminiscent affections, cares, 
and personalities of the world or planetary 
sphere, and bears his family or fearth-name. 
After death this anima brutay or Ruach,* 
remains in the 4 lower Eden,’ within sight and 
call of the magnetic earth-sphere. But the 
anima divinay or Neshamah— the name of 
which is known only to God— passes upwards 
and continues its evolutions, bearing with it 
only a small portion, and that the purest, of 
the outer soul or mind. This anima divina 
is the true Man. It is not within hail of the 
magnetic atmosphere; and only on the rarest 
and most solemn occasions does it return to 
the planet unclothed. (That is, without being 
re-incarnate.) The astral shade, the Nepheshy 
— the Hebrew term for the lowest mode of 
substance— is dumb; the earthly soul, the 
anima brutay or Ruach, speaks and remem
bers ; the divine soul, the Neshamah, which 
contains the Divine Light, neither returns nor

* St. Paul, departing from the usage of the post- 
Homeric Greeks, employs the term “ Psyche” to 
denote this element, whereas Psyche is properly the 
ytiima divina or Neschamah.

communicates, that is, in the ordinary way. 
That which the anima bruta remembers, is 
the history of one incarnation only, because 
it is part of the astral man, and the astral 
man is renewed at every incarnation of the 
Neshamah. But very advanced men become 
re-incarnate, not only on this planet, but on 
some other, ‘ nearer the Sun/ The anima 
bruta has lived but once, and will never be 
re-incarnate. It continues in the 4 lower 
Eden/ a personality in relation to the earth, 
and retaining the memories, both good and 
bad, of its one past life. If it have done evil, 
it suffers indeed, but is not condemned ; if it 
have done well, it is happy, but not beatified. 
It continues in thought its favourite pursuits 
of earth, and creates for itself houses, gardens, 
flowers, books, and so forth, out of the astral 
light. It remains in this condition more or 
less strongly defined, according to the per
sonality it had acquired, until the anima 
divina, one of whose temples it was, has 
accomplished all its Avatars. Then, with all 
the other earthly souls belonging to the 
divine soul, it is drawn up into the celestial 
Eden, or upper heaven, and returns into the 
essence of the Neshamah. But all of it does 
not return; only the good memories : the 
bad sink to the lowest stratum of the astral 
light, where they disintegrate, For if the 
divine soul were permanently, in its perfected 
state, to retain the memories of all its evil 
doings, its misfortunes, its earthly griefs, its 
earthly loves, it would not be perfectly happy. 
Therefore, only those loves and memories 
return to the Neshamah which have pene
trated the earthly soul sufficiently to reach 
the divine soul, and to make part of the 
man. . . .  If a man would meet and 
recognise his beloved in Nirvdna, he must 
make his affection one of the Neshamaht not 
of the Ruach. There are many degrees of 
Love. True Love is stronger than a thousand 
deaths. For though one die a thousand 
times, a single love may yet perpetuate itself 
past every death from birth to birth, growing 
and culminating in intensity and might.”

In the experience to be related, Mary, 
being in sleep, found herself in a building 
which she recognised as an astral replica of 
the Tower of London, among a group of 
phantoms of persons, all of whom had been 
historically associated with the Tower. The
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first that arrested her attention was so like 
our friend Lady Caithness* that Mary took it 
for her, but presently found that it was Marie 
Stuart! The next that caught her notice so 
exactly resembled our friend Dr. Arabella 
Kenealy that she addressed her by that name, 
but only to be instantly corrected by Marie 
Stuart, speaking just as Lady Caithness might 
have spoken, who exclaimed “ Arabella Stuart 
you mean.” From which Mary surmised that 
the lady in question may be a reincarnation of 
that hapless victim of Tudor tyranny. They pro
ceeded to converse together, Mary gathering 
from their failure to regard her as an intruder 
into their august circle that they recognised 
her also as one of the Tower group, as indeed 
she had reason to suppose herself to be, one 
of the lives most vividly recollected by her 
being that of another victim of the tyranny of 
that time, the name of whom I reserve for the 
present. Presently a form passed by rapidly 
of a man enveloped in a cloak, but without 
his head, concerning whom, in reply to her 
exclamation, “  Who is that ? ” she was in
formed by Marie Stuart that it was Sir Walter 
Raleigh. “ O, I must speak to him,” she 
said, remembering my suggestion, and recog
nising him as a man of high intelligence and 
culture. And she accordingly gave chase to 
him until she had come up with him, when 
she addressed him, saying,

“ Tell me, are you the soul of Sir Walter 
Raleigh or only his phantom ? ”

“ His phantom,” he replied, speaking in a 
man’s voice, which seemed to come from the 
air above him, “ but without my head. For 
they cut that off and threw it into a basket of 
papers.” f

* It is no secret that this distinguished lady— other
wise known as the Duchesse de Pomar— claims to have 
a mysterious relationship of a spiritual nature with the 
beautiful and ill-fated queen ; though with charac  ̂
teristic modesty she hesitatestodeclare herself a rein
carnation of her. But inasmuch as that only which 
does reincarnate, is the true soul, or anima divina, 
and not the astral phantom, or anima brut a, the only 
way in which there can be a connection between them 
is by the soul of Marie Stuart having become reincar
nate as Lady Caithness, while the astral phantom 
thrown off by Marie Stuart at her death is that which 
Mrs. Kingsford encountered in her visit to the astral 
replica of the Tower.

f  The only historical account I have found says that 
it was put into a sack. The chances are that the 
phantom knew best? though its recollections of such a
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“ Then tell me,” she said, “ how, if only a 
phantom, you are able to understand me, and 
to answer questions, and to remember. Ought 
you not to be merely like a cast-off coat, as 
Roden Noel expresses it ? ”

“ Roden Noel knows nothing about it,” 
responded the ghost sharply. “  He forgets 
that a coat is a mere material spun in Man
chester machines out of gross and lifeless 
stuff, and that a man’s phantom is living sub
stance nowise comparable to it. He com
pares things which are incomparable, and 
have no point of similitude between them. 
Mind is rather to be compared with flame, 
part of which you may take away and yet leave 
a living energetic flame behind. We phan
toms of the dead resemble mirrors having two 
surfaces. On one surface we reflect the 
earth-sphere and its pictures of the past. On 
the other we receive influxes from those 
higher spheres which have received our higher 
egos, which represent the most sublimated 
essences of the lower. Most philosophers 
fall into the error of confounding the unities. 
They forget that space, distance, time and 
separation belong to physical and mundane 
conditions, and ought not to be imported into 
discussions about the condition of the freed 
soul. There is no far or near in the Divine 
state.”

“ But,” rejoined Mary, “ if your soul, your 
thinker, be gone, how can you reason and 
remember ? ”

“ In and by the same method as Roden 
Noel’s old coat holds its parts and its woof 
together when he takes it off. To everything 
belongs its proper behaviour. While Noel 
wore this coat, it behaved as a coat, and its 
business was to cover him and to keep itself 
in shape and consistency. And when he 
takes it off, it still remains such as it was, 
and continues to preserve all its character
istics. It was a coat when he wore i t ; it is 
a coat still. The proper characteristic of this 
ego in a man’s lifetime is to reason and think 
electrically. It is not a coat, it is substance 
having life. And when the soul puts it off,

moment were not likely to be very definite. The 
statement may, however, have been the result of sub
sequent research on the phantom’s part, as it would 
not unnaturally be solicitous about the disposal gi 
so important a part of its economy.
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it goes on being what it was; for its very 
warp and woof is of thought-nature; and it 
only keeps this nature, just as does the coat. 
It would be a miracle, indeed, if the coat 
when taken off, should suddenly change its 
nature and become something else, say non- 
materral. So equally would it be a miracle 
if, when the soul departs, the phantom 
should suddenly change its nature and be
come something else, say non-substantial. 
Matter remains matter, psychic substance 
remains psychic substance. Noel would make 
differentiation in the substantial world impos
sible. If the Divine can differentiate into 
many protoplasmic selves, and yet retain all 
these in itself, so also can man differentiate 
protoplaamically. For there is but one 
Nature, and the part is essentially one in 
potentiality with the whole.”

Here Mary awoke, and the colloquy ended. 
On the following night she was shown, also 
in sleep, a demonstration of the error in
volved in Roden Noel's conception, and 
was told—

“ If the ego could not differentiate of its 
personality, the doctrine of the Trinity which, 
as you have it, is a true doctrine, would be 
impossible. Noel's conception is fatal to the 
Trinity.''

The soundness of the reasoning of the 
phantom of Sir Walter Raleigh, left no room 
for doubt that it represented the higher ego 
and the true soul of the speaker. And the 
experience was but another confirmation of 
the conclusion to which our previous exper
iences pointed, namely, that the detached 
astral portion of the'individual may serve as 
a lens through which the soul can communi
cate with persons in the earth-life ; and this 
accorded exactly with what we had been 
assured respecting Swedenborg, who had 
manifested great intesest in our work and 
visited us many times, both jointly and sepa
rately, speaking and writing, and. making 
himself visible. He made no secret of his 
recognition of our work as intended not only 
to supplement and complement his own, but 
also to correct it, and especially in respect of 
the doctrine of the Incarnation, concerning 
which, with sundry others, such as that of 
Regeneration, he had been altogether mis
taken through his inability to free himself 
from the corrupt orthodoxy in vogue. It

was impossible— severely critical though we 
were— to doubt the genuineness of these 
visitations. Nevertheless, we made enquiry 
of the highest sources available, with the 
result of being assured that “ a portion of 
Swedenborg is still in this— the astral-sphere, 
through which he can communicate with 
those with whom he is in affinity.”

We did not for a moment ascribe any of 
the experiences received by us as mere chance 
or caprice, but took them all as ordered with 
a view to our education for our work, and re
garded the highly dramatic character by which 
they were marked as designed in accordance 
especially with the temperament and other 
tendencies of my colleague, who was before 
all else poet and artist. Nor did we 
believe that we had done otherwise than re
gain a faculty normal to man, when he lives 
rightly.

For the sake of the Spiritualistic readers of 
this magazine, and others liable to be misled 
by the limitations of the mere Spiritualist, it 
may be useful to add that it is precisely to 
the cause stated in the citation above made 
from “ The Perfect Way ” that the inco
herences and other shortcomings of Spirit
ualism are due. Through lack of unfoldment 
of their own spiritual nature, its votaries com
municate by means only of the astral in 
themselves, and with extraneous spirits only, 
their results being inevitably of the astral. 
It is impossible to attain to the highest with
out oneself, except by seeking to the highest 
within oneself. And it is because of their fail
ure to do this, and their consequent inability to 
recognise the Divine, that Spiritualists are so 
often to be found setting aside the archaic 
wisdom transmitted from times when men 
lived the divine life and attained thereby to 
divine knowledges, in favour of such ex
periences aud results as they, with their un
folded spiritual natures, are able to obtain. 
The experience of all ages and lands proves 
conclusively that wherever man succeeds in 
penetrating to the central and radiant point of 
his consciousness, he discerns one and the 
same divine truth concerning the nature of 
Being and the method and order of existence, 
using this latter term to denote Manifested 
Being. And to set aside results thus ob
tained, as certain would-be leaders of the 
Spiritualists are seeking to do, in favour of
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their own infinitely lower ones, and making 
these the rule by which to judge the results 
of others, is to do what will make Spiritualism 
a curse instead of a blessing to the world. 
Nay, it is even to add a new terror to death. 
For who would care to survive to become a 
spook of the séance room ?

One further remark in elucidation of the 
utterance, “ The doctrine of the Trinity, 
which— as you have it— is a true doctrine.” 
Those who, being spiritually intelligent, are 
conversant with the work represented by Mrs. 
Kingsford and myself, are aware that it com
prises the restoration of the doctrine which, 
as being the product of a full and pure in
tuition, was the doctrine of the Church 
Unfallen, and is in conflict therefore with that 
which, as being the product of priestly tradi
tion, is the doctrine of the Church Fallen. 
The fundamental tenet in both religion and 
true science is the doctrine of the Trinity, 
which— in its proper and divinely intended 
sense— is a self-evident and necessary truth 
founded in the nature of Being, but as 
ecclesiastically presented it is a blasphemous 
absurdity, and for this reason. The two first 
“ persons ” in the trinity of any unity must be 
such as can generate between them the third 
“ person.” These two first persons, expressed 
in their simplest# terms, are Force and Sub
stance, which are respectively of masculine and 
feminine potency. And of the mutual interac
tion of these two as parents is generated the 
third “ person,” in and by which they find 
manifestation, for in themselves they are un
manifest. This third person is the phenome
non, or manifestor, and therein their expres
sion, word, or Logos, and they are not three 
entities but together make one entity ; every
thing that exists being a trinity in unity consti
tuted of Force, Substance, and Phenomenon. 
But Force and Substance subsist in the original 
Unmanifest Unity, who is thus a Duality in 
Unity, which Unity finds manifestation in the 
evolution of its trinity. But by ignoring, 
eliminating or suppressing the feminine 
principle of Substance, Orthodoxy has made 
impossible the eternal generation whereby are 
both creation and redemption, the latter of 
which is by regeneration, and incurred the 
sin of Anti-Christ. “ He,” it is divinely said, 
“ is Anti-Christ who denies the Father and the 
Son.” The denial of the Mother, Substance,

is a denial of the Father and of the Son, 
seeing that without the Mother there is 
neither Fatherhood nor Sonship. The three 
terms in which Scripture denotes the con
stituent principles of tne true Trinity are 
“ the Spirit,” or Force; “ the Water,” or 
Substance; and “ the Word,” their mutual 
expression. But this is not the Trinity of 
Orthodoxy, which having eliminated the 
Mother, Substance, completes the triad by 
taking in the Holy Ghost, which really de
notes Deity, as both Force and Substance 
proceeded from the Father-Mother through the 
Son, and from passive become active, in order 
to be the force, or life, and the substance of 
the Universe.

Reinforced by the knowledge so strangely 
attained by Mary, we entered the lists in 
Light, and had the satisfaction of receiving a 
letter from Mr. C. C. Massey in which he 
said : “ I have read with very great interest 
the letter in Light from 4 the writers of the 
Perfect Way/ It is a very able attempt to 
make the conception of dual and divisible 
consciousness intelligible, and seems to have 
succeeded in at least one unexpected quarter. 
For Mrs. Penny (the talented exponent of 
that profoundest of mystics, Jacob Boehme), 
writes to me that she finds it admirable, 
helping her much to understand the subject.” 
And Mrs. Penny was so exclusive a devotee 
to the shoemaker of Gorlitz as to resent the 
intrusion of any rivals into the region reigned 
over by him. E dward M aitland.

cA j cAj

Ube 3Brotberboot> of tbe Mew Xife.
h i .

T H E  IM PE N D IN G  W O R LD -CR ISIS.
[Continuedfrom  page 70].

A V IN G  thus recapitulated the varying1 pro
cesses of the Arch-naturai evolution, all 
tending to the final End, we are in a posi

tion to see why the Crisis is not forcibly brought 
down into ultimates at once, and also why the 
modus operandi admits of more than one alternative.

In the L uminous L ife , in a portion written 
during the latter part of 1877, it is thus declared : 
“  In the night the L ord was manifested Twain- 
One, and the servant was led into a high place, 
where the Lord said, ‘ I will destroy this race, till 
there is left only the remains above the navel. 
Every man shall perish in whom there is the 
animal soul, and those only shall survive in whom

VOL. II. Ï
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I create a new *psyche, in the place of the former 
animal soul. This judgment shall pass hourly 
and daily, till the whole earth is emptied and laid 
bare : but go  thou, and stand in thy place, till I 
shall come in the vortices o f Heaven* ” (par. 344). 
And in the V oice  from  H e a v e n , Chrysantheus 
says, “  I have now been for six months o f natural 
time with the explorers, and they have explored 
to the utmost extremities o f the race ; so the ex
ploration is finished ” (par. 91). That is, finished 
up to that tim e; for, necessarily, the same process 
would have to be continued in the future until the 
Crisis was fully ultimated. Now the result o f this 
exploration was that the whole o f mankind were 
divided into three great classes, the Survivalists, 
the Unfit, and the Inversives. Their characteris
tics, by which they may to a  certain extent be 
recognised, are thus given in the W isdom  of  t h e «*» 
A d e pts. “ W e class the existing mankind o f the 
earth into three divisions ; the Survivalists, the 
Unfitnesses, and the Inversives. The great 
portion o f the race is o f this middle type, unfit. 
Their internal spirituality is but little more than a 
living g e rm ; their soul-form is but a small 
embryo ; their spiritual self-life is but as the re
semblance o f an inferior ob ; their memory-form 
is but a  sketch or an unfilled outline; their 
natural soul is but as congener to the ape ; their 
natural self-desire, unless disturbed, is easy and 
acquiescent, satisfied with the solace o f a few in
ferior appetites ; their life-body is filled up mainly 
by absorbed magnetisms ; and the outer physical 
form imperfectly generated, and made up o f sub
stances that are but partially cohesive. The 
great multitude of mankind are actively but little 
above the plane of the semi-clairvoyant anim al: 
their seeming intelligence is but a state impressed 
into them from abroad ; it is not a state evolved 
by the action o f their interior force o f spirituality ; 
their seeming good is from a kindly sympathy o f 
but limited ra n g e ; their seeming evil is largely 
from the drift o f a  general current o f depravity 
and disease. The Unfitnesses are generally in
ferior in formal and executive capacity to the 
Inversives ; the ruling powers being commonly in 
the control o f the latter. They are in the mass 
creatures with dulled edges o f mentality ; subject 
more or less to religious im pressions; easily 
preyed upon ; delighted by small gains, but tor
mented by small losses ; living much in the domes
tic instincts ; acquiescent in the family relation, 
whatever it may be. They are, in a  sense, good 
neighbours ; good citizens ; friendly but not firm ; 
taking on the average good qualities o f society,

* “  • I know ’ signifies the descent of the new creation, called knowledge, 
through internal respiration, into the minds of such as are becoming celes
tial-natural. There is a new cerebrum formed within the old. This is at 
first within the inmost celestial degree of the brain. It is projected through 
the Divine Humanity of the LORD, and organized through His glorified 
human person. By this is meant an absolute new degree of celestial sub
stance, and not the old reconstituted.”--------“ The natural soul which has
been inherited receives a death wound, the new natural soul in which the 
LORD more immediately flows, being first let down in embryo to dwell 
within i t ; at the same time, the old natural mind receives its death-wound, 
and the new natural mind, fashioned for the L o r d ’s  presence, in ultimates, 
but also in embryo, is let down to be within it. The inmost and the finest 
form of the natural body, from which all the natural organs are extended 
and developed, is let down in the same act, and in its embryo form is 
within the old natural organization, extending into it, the new members into 
file old.” {ARCANA OF CHRISTIANITY, APOCALYPSE, pars. 103-332.)

but shunning the b e s t ; mingling in the easy way 
o f the lighter and reputable evils, but avoiding the 
disreputable and the worse ; not disposed to per
secution, yet liable to be led by the persecuting 
sp irit; subject to moods, whims, and vagaries ; 
never fully aw ake ; invaded much from the dream- 
sphere o f the animal creation. Peace be to them ! 
In every nucleus o f people will be found a few 
Inversives : these are alw ays bold and energetic, 
unless when failing in vigour and becoming obso
lete. They are the pharisees o f the churches ; the 
virulent sceptics o f the free-thinkers ; .the dema
gogues o f politics, who push their w ay into legis
latures, delight in titles, and hunger for the public 
spoil. These are the keepers o f gambling-hells 
and brothels ; the masters o f bribery, corruption, 
and black-m ail; the conductors and satellites o f 
a  venal press. These are the stock-jobbers and 
organizers o f specious schemes o f financial de
ception and robbery ; the cold and wily diploma
tists ; the g a y  men o f fashionable so c ie ty ; club 
men, turfites, flash revivalists, courtiers, sharpers, 
quacks. These are the mercenary proficients in 
law, physics, and divinity ; the professional 
agitators and pseudo-reformers; the ferocious 
and unscrupulous military m en; tyrants o f all 
classes ; those who thrive by dishonest trade and 
jobbery, as well as those who practice arts which 
law and custom denounce as felonies ; the prac
titioners o f black magic, comrades o f the diaboli. 
Such are, as often as otherwise, esteemed in the 
superficial public thought as among the g o d ly ; 
theirs being often that more complex hypocrisy 
which not only deludes the people, but imposes on 
its own proficients. Many Inversives o f the most 
malignant type are to be found among hierarchs 
o f all the prominent sects ; the priests o f Rome* 
the lamas o f Buddha, and among those who are 
classed as high saints, learned theologians, and 
strict ritualists. The evil spirituality of man 
makes for itself an illusive covering, a  veil of 
appearance, from whatever is precious in antiquity, 
or decorous in conduct, or beautiful in manners, 
or exquisite in language, or austere in sacrifice, 
or amiable in philanthrophy, or rich in culture. 
It spreads forth the glamour o f this illusion; form
ing upon the horizon o f the most arid character a 
celestial m irage : it corrupts by a  seeming of 
virtue, and prostitutes the race to its bed by the 
decorous forms and customs o f an apparently 
divine m orality: it sets forth the multitude of 
gods for its patrons, und the Most High God for 
its exemplar. When the interiors o f the most 
confirmed Inversives are occultly explored, it is 
found that the psychic germ  is receded and in
volved into its own sphericity, ; and with its face 
and form turned aw ay, by an inverse presenta
tion, from the face and form o f the interior 
spirituality o f the man. It is thence perceived that 
the form o f the ego, the self-life, has expanded 
and risen up to possess and obsess the spirit
uality, making it as the outer o f its form o f evil 
life. It is seen that it has taken possession o f the 
spiritual soul, become dominant in it, feeds by 
absorption upon its substances, and employs it 
for its form o f deeper force. The Iqvepsive thus
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thinks from his spirit o f self-intelligence, pervaded 
by its self-delight. H ence the delight o f the ego  
is the. motive whence evolves the forces o f his 
volitions. N ow  the man who succeeds is the man 
who d a r e s ; who wills aptly and persistently, 
carrying the forces o f his volitions into w hatever 
he attempts to do. The evil spirituality generates 
craft, cunning, fo resig h t; in a  small w ay with 
the small, but enormously with those o f larger 
grasp and penetration. The w icked wise often 
develope an unconscious faculty o f divination ; 
they are in the stream o f the tendencies of the 
easy w a y ; they m ake all things in the common 
round to serve their purpose. Becom ing as gods 
among themselves, they may, under certain con
ditions, touch occultly upon the secrets o f the 
hidden chambers, with a  constant tendency to 
explore and find out the w ays o f access to the 
laws and forces o f the occult world : they would 
fain grasp the power o f the W ord, and perpetuate 
the self-life in the inversive constitution o f eternity. 
Of the Survivalists, this m ay be said : if much 
advanced in a ge  or experience, they are com
monly a  suffering people ; their name is sorrow. 
Their main characteristics are, that they serve for 
the good o f others ; that they are in the persis
tent effort to keep down the will o f self, to live 
beyond themselves. T h ey are careful to produce 
rather than to consume ; to save for humane pur
poses rather than to w aste ; to avoid contention ; 
to prom ote goodwill and charity ; to w alk care- 
ully ; to stand for the defence o f the injured and 
he oppressed. A gain, they seek to alleviate 
sufferings ; to strew the path o f life with gentle 

courtesies ; to avoid flattering titles ; to shun the 
meretricious and ostentatious society ; to esteem 
the ties o f human fraternity as above the ligatures 
of heredity, creed, or nationality. It is theirs to 
hate the impure in all th in g s; to criticise with a 
keen eye their own evils, but to abstain from a 
prying introspection into the conduct of others ; to 
despise the habit o f scan dal; to hold themselves as 
dignified, yet low ly ; to abominate self-righteous
ness ; to reject with loathing the w ay of the spy and 
tale-bearer. Such will seek to embody a  divine 
chastity to the most extreme o f senses ; never to 
intrude by an unwelcome personal presence, or 
unneeded opinion ; to sanctify the temple o f wor
ship within their own h e a rt; never to glorify 
themselves, but alw ays, by the sweetness and 
light o f life, to glorify their Father in heaven. 
From such tendencies as these blossoms forth, 
and finally ripens, the divine-natural man. There 
is on earth a class o f mankind among whom such 
tendencies are formative, becoming fixed and 
made predom inant: these are they who are being 
fitted to survive ”  (pars. 488-93).

The origin o f these three classes is unfolded in 
several -of the w ritings o f T . L. Harris ; and his 
statements on this point, may be quoted here with 
advantage, that the rationale o f this teaching m ay 
be more completely understood. In A  V o ic e  fro m  
Heaven  it is written : “ A s the psychic germ  slides 
into the focus o f natural generation, and is pro
created into the human creature through the 
generative act, which, as known on earth, is

carried on without any reference to the laws 
o f the arch-m orality; many o f these germ s are 
not fit, by reason o f immaturity, to serve as 
centre-points o f human existence. N early all 
o f the human race upon the globe at any time 
are constructed from germ s or monads that have 
been drawn against their desire into the gener
ative vortice. W hen, therefore, the cata
clysm  occurs, such organism s, generally, can
not be expected to su rv iv e ; but must pass, for 
the re-arrangement and definite ordering o f struc
ture, to an inner space. Thus the partially idiotic, 
and others of an essential malformation, will de
crease ; as well as those confirmed in the egoism  
o f personality. H ence o f the three classes, 
positively good, positively bad, and structurally 
unfit, the two latter will d isappear; and so the 
population o f the orb be reduced to a small num
ber, as compared with its present hundreds o f 
millions. Humanity will survive, in ta c t; but none 
o f  the formations that have no fitness that may 
enable them to become co-ordinated to its general 
structure, and none o f those who constitute its 
refuse and floating scum." (par. 82).

In the D e cla r a tio n s  o f  t h e  D iv in e  O n e- 
T w a in , it is said : “  The D iv in e  F a t h e r
w as manifested again, and said,----- an animal o f
the more gentle character, impressionably and 
after a  certain clairvoyant fashion, receives the 
true God ; he has conceptions o f a Kind Being 
who is kind to him, by means o f a  central im
pression made upon him in the sympathy o f his 
faculties. H ence he is ready to receive and to 
believe in kindness, when it is shown to him by a 
fellow an im al; he takes in the kindness o f friend
ship and the kindness o f regard  : he has moreover 
an impersonal soul tending toward humanity ; and 
is prospectively human also, because the inmost in 
the psychic germ  o f him is o f Our seed, that is o f 
the seed o f *Man. In the course o f the aeons this 
seed serves by organisms after organisms, in the 
ascending scale o f the organisms that lie at the 
basis o f the human universe : what series o f pro
gressive incarnations ! But com paratively few  o f 
the members o f this abnormal type o f the human 
family have, as the basis o f the psychic formation, 
germ  souls sufficiently advanced in the series o f 
transformations to stand fitly in the human struc
ture o f man.----- H ow shall it be known in what
human forms is this preparatory fitness o f the 
psychic germ  ? I will show. W hen you approach 
a person with the truths o f the concept, if that 
one grasps them eagerly, from as it would seem 
a native apprehension that the truths o f God and 
o f the race are expressive by them ; and hence 
gives those truths free play in the imaginations o f 
his mind and the affections o f his volition, there 
is a ripe germ , somewhat formed in the structures 
o f an incipient personality of humanity. When 
you meet persons who are responsible, that is, 
persons who hold inflexibly to the supreme ends

* Hence the vivisector of an animai is in very truth the vivisector of 
his incipient fellow-man. Will not the law of Karma-Nemesis require that 
these torturers shall, on the astral plane, suffer at the hands of the elemen
táis the very torments which they inflicted on their helpless victims on 
earth, till they learn by bitter experience the enormity of their «rime ?
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o f life, to whom the thought o f disinterestedness 
comes as a living revelation, and who thence 
accept Our service, not with a grudge, but with 
a leaping forth of love ; there is the ripe germ 
also, formed in the incipient structures o f its per
sonal eternity. I gather such to you who are 
spacially afar, and I reconstitute your social hold, 
exclusively o f such as are prepared, by the genius 
of their truth, to fqrm about you in the order of 
the external evolution.” (No. 34, par. 1— 3.)

The occult nature of the Survivalists is thus 
explained in the W isdom  o f  th e  A d epts  by the 
Adept o f the Silver A ge.: “  The nativity o f a man 
is not determined by the circumstances o f his 
phenomenal birth, but by the racial seed. A  
special psychic germ, all sensitive and intellectual, 
though as yet not humanly personal, may migrate 
on his search through the bodily spaces o f a 
thousand men, before he finds one in whom he 
may be willing to be so far involved as to drop 
down and constitute a natural image-form about 
his psyche, and thus stand for a seed o f natural 
human fgeneration. I f he fail, in  that search 
among the central race, to find a person whom he 
would select as the father o f his ensuing forma
tion, he may perhaps resort to a  secondary race, 
and find some person o f that in whom he will 
become involved to serve as seed ; thus allowing 
himself to be outwarded and born into personality 
as one in the lineage of a secondary race. The 
lines o f  the specialities o f lineage are in the 
specialities o f the psychic seed ; thus some are 
essentially Aryan who may not appear to be of 
A rya ; but all are not Aryan who seem to be so. 
A  fashion has existed, of considering all seeming 
men as o f the race o f humanity. Now when a 
person is born into the natural world, he is simply 
a candidate for entrance into the spirituality o f 
the racial form ; he is not a member o f it merely 
by that natural birth : if he subjugates his incipient 
personality to the spirit o f self-life and self-desire, 
becoming fixed in that subjection, he never can 
enter into the spirituality o f the racial form, and 
thus become a member o f the hum anity; he will 
pass through the rounds o f his self-desire to the 
final dissolution o f Avichi. So when it is said 
that the A rya will become one people of the new 
evolution, it is meant that the fit will survive, and 
none but the f i t ; there are members apparently 
o f the secondary races who will survive, and also 
o f the tertiary races, small and feeble though 
they be.” (pars. 661— 2).

Later, in the same volume, and from the same 
authority, the occult nature of the Unfit and In- 
versives is explained. “  A  great multitude o f this 
human race are mere imbeciles, whose seeming 
good is not living and real good, and whose 
seeming evils are not attributed to them as per
sonal transgressions. Another numerous class 
are the prematurities ; the psychic germs, by 
reason of the discordant action generated in the 
evil motion o f mankind, are in many cases drawn 
into the human natural seed, either at the close or

t Therefore a perfect germ should have the power of selecting his human 
incarnation.

before the close o f their round o f animal evolution, 
before they have ascended into the anitna cceliy 
rested in the bosom o f the Life-Mother, and gone 
forth thence through the angelic nuptiality o f the 
heavens, to be prepared for this descent into the 
round o f man. W e see afterward from this 
cause, abnormal characters, monstrous conspira
tors, adepts of the black art, atrocious hypocrites 
and impostors in religion, plunderers, violators, 
egoists o f the extreme type, constitutional liars, 
slanderers, maligners, persecutors, or mere gor- 
mandisers ; and deeper still, the secret wasters 
and poisoners o f the bodies o f their species ; men 
and women of an accursed instinct, beast-begot
ten ; the vampires o f mankind. Another class of 
the prematurities may be found among the savage 
tribes and remains of old peoples in the latter stages 
o f d eca y ; still another in the offspring o f voluptuous 
and tyrannical women indulged and pampered 
from birth, brought up in the habit o f oppression, 
indolent and spoiled. Another numerous body 
are the disloyalties, who will not be constrained 
in the order o f any rule ; not because they wish 
or tend toward a higher order, but because they 
are in the form o f no-order : they poison the world 
by treacheries ; they work in the line o f insinua
tions ; they are recreant to all responsibilities ; 
they shirk all duties ; their effort is to propagate 
mischief and beget crime ; theirs is the instinct to 
abominate superiority and to discharge a  venom 
o f malignity when excited by the approach of 
excellence ; constitutionally regardless o f law, 
they w’ould assassinate the kingly principle, which 
resides in the truth and power o f human worth. 
All these are in the kingdom of the b e a s t; they 
are all irregular constructions, congenital de
formities, though they may often appear to the 
outward eye superior in symmetry of structure to 
the better edified o f mankind : they frequently 
take on in the womb formation after formation 
from the outlines . o f a  physical heredity of 
grandeur and power, which veils from natural 
observation the coarse and brutal shape o f the 
internal-natural system. There is gold o f the pure 
metal laid upon the adulterous brass o f their latent 
constitution ; and the brazen qualities come gradu
ally to the surface, commonly in mature life. It 
would have been better for these classes if their 
birth had been postponed,* better also for man
kind. When the first dissenters from the strict 
law founded their kingdom and established its 
custom in the w ay o f ease, one of,the earliest 
visible results was that parturition became labor
ious and disagreeable. W e see, however, as the 
result is about to culminate, that the vast processes 
of generation, in the line o f the consequences of 
that departure from the law, have become involved 
in one general disorder throughout the successive 
ages, causing the masses o f mankind to be strati
fied into mountainous ranges and sunken con
tinents o f organic irregularity.” (pars. 916-7.)

Now, the result o f the Crisis on these three 
classes will be as follows : The Survivalists, if

♦ So it was said by JESUS concerning Jr das, “ It had been good for that 
man if he had not been born,”
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they remain faithful, and if  their physical or
ganism s possess sufficient vitality to endure to the 
end, will em erge from the Crisis safely, and pro
ceed forthwith to evolve to its perfection the arch- 
natural body o f immortality, without any break 
in the continuity o f their physical existence. 
Should their physical organism s, how ever, prove 
unable to endure the strain o f  the opposition of 
the w orld ’s evil proprium,-—though this is alto
gether an exceptional occurrence,— they will 
indeed * pass a w a y  before the End ; but their 
departure will be triumphant and glorious, and 
they will a t once take their place am ong the 
luminous people o f the arch-natural heaven. 
Those who, though organically fitted for survival, 
yet by faithlessness and deliberate perversion o f 
the Divine Breath, fall from their high estate, 
meet with a  terrible req u ita l: the law  o f K arm a 
cannot be evaded, and even if  they escape absolute 
disintegration in the Second D eath, lon g series 
o f purgatorial states must ensue ere they are 
f  restored.

T he Inversives, being self-confirmed in evil, 
will pass into Ni, the “ second d e ath ” o f the 
A pocalypse, the “ eighth sp h ere” o f the Esoteric 
Buddhists, and will be absolutely disintegrated 
down to the inmost principle. T h e Unfit will 
perish as to their bodies only, their spiritual 
organism  being preserved, and afterw ards fully 
restored. But here comes in an important quali
fication. W hat constitutes unfitness, and is it 
irrem ediable in all cases ? O ne o f the Brother
hood wrote, D ecem ber ioth, 1879, 11 T h e term 
‘ structurally unfit * has reference rather to a  deep 
interior unfitness, w hether o f the will, the mind, 
or the body, than to mere outward ailments : he 
in whom is found neither the power o f will nor o f 
body to co-operate with Arch-natural law  in its 
beneficent operation.” And again , February 16th, 
1882 : “ A ll people’s states are understood to be 
so far fixed that no more good  can be done by 
zealously urging Divine truths upon them, or per
suasively endeavouring to induce them to adopt

* In a letter from one of the Brotherhood, dated January 16th, 1883, this 
message from T . L. Harris was communicated : “  That several years ago 
the LORD had said that there were many in the world who would pass 
away, that might otherwise survive, because He foresaw that though the 
infernal magic Of counter-respiration, in direct antagonism to the Divine 
Breath, would finally arise the combined proprium of mankind.” 

t “  Those who die in proprium, and who at first sought and then betrayed 
the formative Kingdom of God, as they commence to leave the body, com
mence to depart into proprium. Their visual organs being in proprium, 
they realise the dark of that atmosphere of proprium, into which they are 
emerging, as light; and the fatuous spirits who inhabit that darkness, as 
luminous intelligencies. The falsehood which they had generated in their 
own proprium, the cruelty and vanity, the ingratitude and greed, the 
conceit and self-importance, mingling with the folly of their self-religious
ness, bring them, or may bring them, at the varnishing time, into the 
mediumistic state. They may then pass away, drawn into the arms of their 
associate familiars and of other infatuating spirits, as into the embrace ot 
attendant angels; and with words upon their lips that might deceive the inex
perienced with the idea that they were heavenly communicati ons.-----If any
such, by contact with the formative Kingdom of God, had begun to absorb 
elements of arch-natural quality that work for a final corporate immortality, 
their state is far worse than if they had dwelt in the mere naturehood of 
proprium, and filled themselves with mere natural emanations. They sink 
below the other dead in their shadowed place. Alas for them ! Into their 
ensuing condition it is well not to penetrate. I f  such pass away while on 
the missions of traitorhood, they soon appear, by the evolving form of their 
proprium, not in the human but in the dragon style, seeking the morasses 
that extend toward the dim and awful Ni. Even if there were in them 
small remains  ̂of good purpose from their former life, ages must pass before 
the germ or tiny remnant of their individuality can be built up to the stature 
of arch-natural immortality; unless, indeed, God has methods of elevation 
and rehabilitation for them of which the luminous people are not aware, 
and which are not at present opened among them from the deeper arcana 
of their Word.” (THE WEDDING GUEST, pp. 142-3.)

the Divine life. B y  the w orkin g o f Arch-natural 
forces, the true internal states o f  all are gradu
ally being brought to the surface ; and as these 
states manifest them selves spontaneously only, 
can they be helped or ministered to by the L ord ’s 
people {on earth, who m ay meet them only on 
their own plane o f good, as it unfolds from within. 
This is the atttitude tow ards the world in which, 
at present,* Mr. H arris holds himself.” N ow , 
tw o statements have been m ade, which at first 
sight appear contradictory, but which really refer 
to the tw o sub-divisions o f the unfit. On Septem 
ber 29th, 1879, one o f the Brotherhood w r o te ; 
“ Judgm ent has already proceeded so far that 
every  man’s state is already decided. H e may 
progress, but cannot now alter ; so that com fort, 
not persuasion or demonstration, is the only ser
vice w e can render.” But another wrote, N ovem 
ber 28th, 1882, and this time more authorita
tively, as he quoted a statem ent by T . L. H arris 
h im self: “  Father says that, o f  the three classes, 
that called ‘ evil ’ is absolute, and cannot be 
changed ; but that * unfit ’ is a  relative word, and 
that some called 1 unfit ’ to-day m ight be called 
‘ f i t ’ to-m orrow .” There is, how ever, no real 
contradiction here. “  Unfitness ” m ay mean, on 
the one hand, essential negativeness ; or, on the 
other, incipient, and therefore im perfect, survival- 
hood. T h e form er sub-division is referred to in 
the communication o f D ecem ber ioth, 1879, just 
q u o ted ; and consists o f those who, without being 
actively  evil, are not actively  good  ; the idle and 
useless parasites o f the human race ; those o f 
whom it is said, “ he is nobody’s enem y but his 
ow n.” T he latter sub-division is alluded to in the 
letter o f February 16th, 1882, also just quoted, 
and consists o f  those who in whom there is real 
good, but, at present, only in a  com paratively 
latent state.

N ow  m ay be clearly  seen the answ er to the 
question “  W h y is not the Crisis ultimated at 
once ? ” It is that if  possible, all in whom there 
is the most incipient possibility o f  survivalhood, 
m ay be saved as to their bodies, for immediate 
arch-natural evolution. In the V o ic e  fr o m  
H e a v e n  it is written : H T h e process being one o f 
graduated  effects and o f carefully calculated 
modifications and changes, a  certain period must 
elapse before the w ork o f Arch-nature in the 
natural elements can reach a  final issue. T he 
incom ing force o f Arch-nature is regulated a c
cording to the density o f the resistance it has to 
overcom e. A s it encounters and arouses the 
corrupted m agnetism s o f the natural race, and the 
residuum o f these m agnetisms which has accum u
lated in the orb for ages, its forces are  led forth 
with extrem e caution, and with a  slow  m ovem en t; 
lest the sudden overflow o f these elements, pass
in g from a latent to an active state, should destroy 
the bodies o f those which it is its mission to pre
serve. T h e judgm ent thus proceeds with a  
definite and regulated motion, till all things are 
prepared for the safety of those who shall survive ;

*  The words n  at present ” should be noted; and also the fact that the 
fixed condition of mankind here spoken of could only have reference to 
those already on this planet.
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when this point is attained, the consummation is 
not expected to delay.” (pars. 34-5.)

In the D eclaration s o f  th e  D ivin e  O ne- 
T w ain  it is thus w ritten: *4 W ere it not for the 
powerful resistance o f Proprium throughout the 
race, the luminous people would by this time have 
been able to have consummated those things 
spoken o f in T he H o ly  C it y  up to the approaches 
o f the End. The servant thus wrote. The 
Mo th e r  said, * Pause there ; the luminous people 
would have been able, but also for the organic 
resistance in the vegetative and animal spheres, 
making up the totality o f magnetic force. Nature 
holds in a totality of force against arch-nature, 
while at the same time nature subsists from arch
nature. It is not the proprium o f the race solely, 
that obstructs the resu lt; wherever there is the 
least speck of organic life in nature, there is a 
point of resistance. Arch-nature has to combat 
with the nature o f this globe, and subdue it. It 
is bound to the combat under such conditions as 
these, that the lives o f the flesh, whether vege
table, animal, or human flesh, that are fitted to 
serve in the higher evolution o f the orb, shall be 
preserved. I f arch-nature were helped by a 
Divine tour de force, the concept o f Our W ord 
could not be involved afterwards, as is designed ; 
since the involution o f that concept is made de
pendant on the organic vigour o f this family of 
Our luminous creation.” (No. 13, pars. 1-3.) 
And again, in a  later portion o f the same writing, 
it is said : 44 The servant replied, 4 My Fa t h e r , if 
a man could go  forth by Your w ay into the world, 
without being compelled to encounter the general 
resistance o f proprium, declaring o f the O n e- 
T w ain , and o f the order o f Their processes in 
humanity, it seems that among those natural ones 
are multitudes in whom there is a beginning o f 
quickening, who would absorb the truth o f life 
among them, as the parched earth drinks in the 
rain.’ The F a t h e r  an sw ered ,4 It is so ; but what 
good would ensue ? They would still be helpless, 
as so many children who awaken in a sepulchre, 
and press toward its door, only to find that door 
immoveable and impenetrable. Thousands would 
gather in a few days, if one in these conditions 
were to proclaim among them ; but the tyrannies 
of the world’s custom are so great, that as the 
Living Truth energised in their bodies, the virus 
of the maladies becoming active in their bodies, 
and restrained in them from the impossibility o f 
organising the Divine custom for its removal, 
would cause them to pass into such tortures as 
would overwhelm and destroy. It is only by soft, 
gradual, imperceptible approaches, that the 
general quickening can advance, without pre
cipitating destructive results in those who should 
survive. When the door shall be opened for the 
social egress in the final day, those who are now- 
being quickened will come forth from the 
sepulchral customs o f the world, from one ex
tremity o f the globe to the other. It is now o f 
that I would speak, for it is by means o f Our out
ward labours in you at that Crisis that the form
and order o f the visible kingdom will begin.-----
I shall stand in you at that day, by means o f the

social vortice o f Our Divine-natural operation. 
Society will not thence be constructed mechani
cally, but will form about you, as a flower of 
innumerable rays. The dissolution o f this old 
must precede the manifestation of that new ; but 
that new is grow ing secretly in the body o f this 
old : it is pushing forth through it, in the general 
effort o f the lungs o f all the select in the race, 
toward a general conspiration in one universal 
social breath.’ ” (No. 40, pars. 2-5.)

In the letter o f November 28th, 1882, recently 
quoted, the writer further says : 44 I f  the Crisis 
were to come as soon as w e might naturally 
desire, many who otherwise would survive, would 
perish as to their bodies. Therefore, if that day 
seems put off longer than we feel inclined earnestly 
to hope, we should remember that with every day 
or year o f delay, some, many, are being fitted for 
survival, whose faces otherwise we should not 
see at that blessed time. For us the important 
consideration is, that father’s body o f manifesta
tion should be sustained in life, and that life rests 
in ours. I f  it were a  possibility, which I do not 
know, that the Crisis should in any respect be has
tened, because father’s body could no longer 
endure in the midst o f us, o f us who receive the 
Divine words by him, and on whom he relies 
during this time o f waiting and endurance ; if  it 
should possibly be so hastened, some would have 
to pass aw ay, because the limit o f our holding 
power had been reached ; who, if we could have 
held more powerfully and continuously, might 
have survived,”

Thus we discern, both the cause o f the apparent 
postponement o f thé Crisis, and the reason why 
the precise epoch thereof cannot be computed 
with perfect exactitude. The problem is com
plex : its complete solution requires, firstly, that 
it should be delayed until all those, in whom the 
process of arch-natural evolution has commenced, 
should have had time to advance to that point 
where their final bodily safety is assured ; and 
secondly, that it should not be delayed so long 
that those who are most advanced, and upon 
whom the re-organisation of the world after the 
Crisis will depend, shall prove unable, through 
the advance of old age  with its natural infirmities, 
to endure any longer the opposition o f the evil 
spheres of the race, and so fail physically to hold 
on to the very End. Hence the actual time o f the 
Crisis must depend upon the most absolutely 
harmonious balancing o f these two contingencies, 
and the processes which lead it to the consum
mation are also involved in them.

R espir o.
[To be continued.]

We are asked to stale that Mr. Charles Fox’s inter
esting allegory “ The Pilgrims,” noticed last month, 
is obtainable in plain covers for 3s., post free, and in 
grey cloth gilt for 4s. 6d., post free— in each case of 
the author at Martock, in Somersetshire.
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Ube IRosicfucian /ibgsters-
( Continuedfrom Vol, /., p. 184.)

HE investigation of the problems connected 
with the Fraternity R. C. broke off, it will 
perhaps be remembered, at a somewhat 

important point— the publication of Themis A urea y 
or the Laws of the Fraternity, by the alchemist 
Michael Maier, and in which a certain accent of 
authority was almost clearly traceable. From 
such a treatise there was reasonably something 
to be expected. But, as a matter of fact, it is simply 
a defence of the Order founded on general 
principles designed to exhibit the idea that the 
laws and principles are all just and good, as, for 
example, that one habit is not to be enjoined upon 
the Brethren, that they shall meet at given 
periods, and that their distinguishing badge shall 
be the letters R.C. In these and other matters 
the learned physician laboriously shows that the 
Rosicrucians were within the limits of the moral 
law.

The hiatus, which has occurred in the appear
ance of these papers, is not due to the ordinary 
reasons which govern the suspension of serials in 
periodical publications, as, for example, to the 
indisposition of the writer. Some opportunities 
had unexpectedly occurred for obtaining addi
tional information which might prove to be of 
value, and it therefore seemed better to hold over 
what otherwise might require to be rewritten. 
The information, however, which has been re
ceived thus far, has not either in extent or import
ance justified the expectations of the writer or 
the length of the silence which it has involved.

Before setting out again it will be well in the 
interests of clearness to recur for a few moments 
to the points which it was proposed to investigate 
— the existence of a corporate Rosicrucian Society 
at the period when the manifestoes were pub
lished ; the antiquity of such a society ; the exist
ence of alchemical fraternities previous to the 
seventeenth century; the authorship and intention 
of the manifestoes ; the perpetuation of the society 
and its. existence at the present day.

A  certain instruction has been with us in the 
course which has been followed, taking definite 
shape in the confirmation of several conjectural 
dates, and even in a species of informal manifesto, 
to which only one inference can reasonably attach, 
namely, that an order claiming to be.directly 
connected with and even lineally descended from 
the Rosicrucians of the seventeenth century does 
exist at this day. Information more definite than 
this in connection with a secret society, would 
seem unlikely ; it would seem also as if initiation 
alone could establish for any inquirer the validity 
of those claims, and that consequently this re
search has in one direction advanced to the full 
extent o f possibility. But time will show. For 
albeit the secrecy of a secret society is one of the 
last things which a sober man would seek to 
exploit unequipped, it is possible that the friendly 
assistance which has been hitherto received may 
be continued over questions which are after all

purely historical, and in no sense involve the 
mysteries. With regard to the other points of 
investigation, the advance has not been rapid, 
though certain side issues have been partly cleared 
up, as, for example, the disputed authorship of 
Fludd’s Apologia Compendiaria. There is also some 
negative advantage in knowing that Rosicrucian 
literature of the period is quite barren of informa
tion, and that this statement applies with as much 
force to the apologists of the society as to those 
who came forward to attack it. So far as can be 
ascertained the Gottingen letters, about which 
information was promised at the beginning of this 
inquiry, are nothing but applications for admission 
on the part of a variety of persons whose memory 
has completely perished. A  digested translation 
of a precisely similar document which has proved 
to be more easily accessible will be given at the 
end of the present paper, and it will serve as a 
specimen of the whole. There is no light or satis
faction in literature of this kind, as, after all, is 
scarcely surprising, when Maier, the most ex
plicit of the apologists, contains nothing but arid 
common places.

It would, therefore, seem at first sight that a 
point had been reached in the inquiry beyond 
which it is impossible to proceed— that it cannot 
be certainly declared whether a corporate society 
existed when the manifestoes were published, and 
that they must stand or fall by their own evidence; 
that supposing the society to have existed at the 
period of the said publication, then the manifestoes 
in question are the sole witnesses of its antiquity, 
and that tne investigation of the authorship is in 
the same position as would be that of the letters 
of Junius supposing the autograph MS. to have 
been destroyed immediately it had been printed—  
in other words, that it is merely conjectural and 
all definite hypotheses concerning it are founded 
upon forced, fanciful, or casuistic reasoning ; 
that, in fact, the only certain point is the one 
which has been already noted— the very obvious 
existence of a secret order which may possess 
the knowledge, which may be descended lineally 
or may be affiliated to a lineal descendant, which 
may in its archives preserve a considerable body 
o f the literature, the loss of which has to be 
deplored in an exoteric inquiry, but concerning 
which the uninitiated student can neither speak 
nor think except in the most tentative manner—  
believing and denying nothing.

The case, however, is not so hopeless as it has 
been depicted above, and it is proposed to make 
certain discursive notes as to a number of possi
bilities and indirect sources of suggestive light. 
They will fall naturally under two heads— the 
question of the antiquity of the Rosicrucian Fra
ternity, and the question of the authorship of the 
Rosicrucian authoritative documents.

A ntiquity  of  th e  F raternity.

The peculiar dual symbol of the Rose-Cross, 
with a mystical sense attributed to it, is supposed 
to pervade a certain unpublished MS., entitled 
JVaometria, written by Simon Studion, who estab
lished a protestant, theosophical, alchemical sect
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at Lunenberg, called M ilitia Crucifera Evangelica, 
which, in its religious views, and in some other 
matters, approximated most closely to the Rosi- 
crucians. This MS. belongs to the last decades 
o f the sixteenth century. I f  the statements which 
are made concerning the book are to be trusted, 
then the M ilitia Crucifera is to all intents and pur
poses the Rosicrucian Fraternity existing at a 
period prior by twenty-six years to the earliest 
date of the manifestoes, as fixed by the evidence 
o f the notary Haselmeyer. Unfortunately the 
authority is D e Quincey and his original Buhle, 
and from a writer like Thomas D e Quincey no 
one expiects accuracy any more than they get 
reference to authorities ; while Buhle, German 
though he was, is quite French in his methods, 
and in the romantic quality o f his materials. Thus, 
in the first place, it can be ascertained from 
neither where this important MS. is preserved ; 
and Simon Studion is an obscure enthusiast who 
is found nowhere in biographical dictionaries. In 
the second place, when it is stated that the MS. 
is full o f references to the Rose and the Cross, 
this must be accepted with every reserve. Re
search has been misled too often by assertions o f 
this kind. But, as Gerald Massey, the poet who 
has left his true vocation for the flesh-pots of 
Egyptian symbolism, once said : one never knows 
who is secretly listening: and it is hereby 
earnestly desired that any student who may 
glance aver this paper, and may chance to be 
acquainted with the whereabouts o f Naometriay 
will kindly communicate his knowledge* In the 
meantime, the fact remains that Rose-Cross sym
bolism is said to have been interpreted and 
‘written o f long before the Rose-Cross Fraternity 
ostensibly appeared ; and this, if true, means that 
the members o f the M ilitia Crucifera Evangelica 
were the Rosicrucians of their period.

But the most indubitable evidences, if forth
coming, that an incorporated Society o f Rosicru
cians existed in the year 1586 are insufficient for 
those who accept the Rosicrucian manifestoes as 
serious historical documents, and are consequently 
committed to the dates which are found therein. 
For ^hem 11 our Christian father M was born in the 
year 1378, and in 1459 he celebrated his “  Chemical 
Nuptials,” in other words, was initiated into the 
supreme mysteries of alchemy, when he had ex
ceeded the age  o f 80 years. For them also, as at 
any price all dates must be somehow contrived 
into harmony, he protracted his existence, by 
m agic or what not, for a subsequent 30 years, 
passed aw ay, roughly speaking, about 1490, after 
which during a stipulated period o f 120 years, the 
Fraternity and the body o f its founder remained 
in profound secrecy. The expiration o f this 
period brings everything, conveniently enough, 
to the year 1610. Now, in examining the authen
ticity o f old documents there are two chief sources 
o f evidence— extrinsic corroboration, and that 
failing, the intrinsic coherence and probability 
which are presumptions at least towards truth. 
During the period which has succeeded the ap
pearance o f the Real History o f the Rosicrucians, 
the writer has searched far and wide for extrinsic

corroboration, whether direct or indirect, of 
Rosicrucian antiquities and has honestly failed. 
It has become more and more evident that initia
tion into the mysteries o f alchemy, in common 
with other occult sciences, involved the favoured 
person in a  most stringent bond o f secrecy, 
and this is not comprehensible apart from an 
occult association. Here also and there also 
have cropped up little bits o f independent evi
dence which have gone to show that inquirers 
fell naturally into associations for the prosecution 
o f alchemical studies, and if those associations 
persisted into a  second or third generation one’s 
knowledge o f human nature will tell one quite 
plainly that in the 16th century they might have 
made any claims to antiquity. W hat ultimately 
became o f these societies does not in any case 
appear. There is one which was founded by a 
person of no less importance than Henry Cornelius 
Agrippa. I f we turn from the history o f alchemy 
and consider that o f pure mysticism we shall find 
that the illustrious Dominican John Tauler, to 
whom reference has so often been made in the 
pages of this magazine, derived his illumination 
in interior religion from a 4‘ M aster” named 
Nicholas. “ This mysterious individual, who is 
supposed to have been a merchant at Basle, really 
existed, and he actually founded a  small fra
ternity, the members of which travelled from 
country to country, observing, nevertheless, the 
greatest secrecy, even to concealing from each 
other their place o f sepulture, but who had also a 
common house where the master dwelt towards 
the end o f his life, and who (sic) subsisted in the 
same silence, paucity o f numbers, and secrecy, long 
after his death, protesting, as he did, against the 
errors and abuses of Rome, until the remnant 
was finally swallowed up in the vortex o f the 
Reformation.” * One would be glad indeed to 
think that beneath the stilted legend of Chris
tian Rosenkreutz, a s it is found in the Fama 
Fraternitatis, there was a secret connection with 
the divine enlightenment of T a u ler; the typical 
Rosicrucian unfortunately is occult above all 
things, and mystic less than anything. It is sug
gested by the authority that has been cited that 
the author o f the Rosicrucian manifestoes adapted 
the story o f the Master, and it might also be 
suggested alternatively that the mastery o f Nic
holas underwent transmutation into the , mystery 
o f the Rosicrucian Fraternity. But there is no 
real analogy between the two associations; trans
cendental religion was the object in the one case 
and transcendental science in the otherj and in 
spite of the diatribes in the Fama against the 
“  ungodly and accursed gold-m aking,” Rosicru- 
cianism has alw ays approximated much more 
nearly to alchemy of the physical order than to 
the absorption of E ckart and Ruysbroeck.

Extrinsic corroboration o f the Rosicrucian 
legend must therefore be regretfully surrendered. 
With regard to the intrinsic evidence much has 
transpired since the first publication o f the Real 
History o f the Rosicrucians to modify many o f the

* Gould’s History of Freemasonry, ii., 89-90.
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views which were advanced in that book, and it 
will not be re-issued in its present form with the 
consent of its w riter; nevertheless, all that was 
said therein concerning1 the internal probability 
of the legend remains beyond disproof, and is not 
challenged by advanced Rosicrucian apologists 
who regard the discrepancies as “  intentional 
blinds,"— that is to say, when there is no outside 
evidence to support a certain narrative, appeal to 
its internal character ; when the internal character 
fails, appeal to the necessity of contradiction 
four ¿garer les profanes, more especially “  the 
critics." Is it possible that the friendly criticism 
of a professed mystic will not again be miscon
strued ?

Bn JEpistle to tbe IRosicruciait 
Jfraternitg.

To the most perfectly, united, most eminent, most wise, 
and true philosophers and brothers, R. C., Theo
dosius VeraXy and Theophilus Caelnatus, wish 
health and peace.

E have no small comfort in beholding 
those things of which the possession 
itself would be unlawful. Ambition does 

oftentimes proceed by impulse where we ourselves 
would be afraid to go. W e seek now to exalt 
ourselves, supported both by piety and your 
candour, as it were with wings, above sordid 
envy and ignorance» Whatsoever judgment ye 
may form concerning us must be to our profit. 
If favourable, wre shall shortly enjoy an easy boon, 
but if harsh, the greater our necessities the better 
will be the opportunity of benevolence. While 
we are seriously considering that philosophy has 
been corrupted by the schools, and daily produces 
more dread monsters than Africa herself, we be
gin to feel terrified. Aristotle and others of his 
school have compelled our philosophy to become 
a mere servant of its own glory, recognising no 
truth but their own inventions. We do not deplore 
the loss of so many secret writings which having 
perished in the fire did only at their destruction 
show* signs of brilliancy. Truth is naked, it 
wears not any mask, and incapable of deceit 
itself uncovers false persons. Those who pursue 
truth not only reach the goal but leave a track 
behind which may be followed by others. For 
our own part, unless we receive assistance, old 
age will overtake us, and yet we shall be no 
further than the threshold. Nevertheless, we 
prefer to die seeking the goal rather than to 
yield to shameful idleness. We will accordingly, 
O most prudent men, continue in earnest desire, 
looking towards you in whom our help lies ! W e 
are sufficiently conscious of our feebleness, and 
therefore we seek a remedy. The gentle ray of 
your humanity has animated our sterile hopes

and encouraged the vintage song. Where others 
finished have ye begun. Pardon us, most excel
lent men, if we speak of those things whereof we 
are still ignorant! Whatsoever is brought forth 
into the light under your auspices is deserving of 
praise. We believe that your book is so much 
what we need that it might have been written for 
us alone ; we recognise that no ordinary provi
dence has taken us from Cimmerian ^darkness 
and placed us in a twilight which will shortly be 
flooded by the rising day. W e are not of those 
conceited Peripatetics who swear by Aristotle, 
while their books swarm with stupidities. Your 
philosophy, O most learned men, is not full of 
kindred absurdities ! It displays the greatest 
secrets in light, and the darkness which blinds 
most men has sharpened your own eyesight. 
Furthermore, it is modest and truly learned, and, 
having fallen from heaven, derives its origin from 
the Holy Scriptures, wherein nothing is suspicious 
or erring. Whoever studies these writings will 
arrive at the knowledge of that matter from 
which all that lives has been derived. Those 
who persistently deny that there are men whom 
God has elected to the knowledge of the intimate 
mysteries, suspect the solicitude of the Creator, 
who withholds nothing useful or necessary. He 
who fabricated the whole machine of the universe 
for the human race, willed, both for his own glory 
and our benefit, that His works should be under
stood. There is, however, no profit in mere study 
without light from God. Therefore as God, 
thrice excellent and most great, created the light, 
wherein all creatures flourish, so a light has 
kindled over the chaos of letters, a great cosmos 
has been produced, heaven has descended to 
earth, and the superficies being removed the 
centre itself comes into view, while if we spoke 
of even greater things there are some from whom 
the meaning would not be hidden. For we have 
good reason to believe that there is a true Society, 
your own, unto which God has revealed the 
oracles. It is much more probable that God 
would reveal such mysteries to his church than 
to the heathen, and those who possess divine 
truth are not likely to be ignorant of Nature’s 
secrets. Y e  also are few and wise, while the 
multitude is rude and hurtful, and wise Nature 
has deeply hidden her treasures that they may 
not become common. In like manner, art also 
hath its penetralia ; its gems are to be sought, 
its gold is to be dug up, and the divine operation 
is an assistant in the investigation of both. Your 
Fama, translated into the English tongue, has 
come into our hands, being edited with a preface 
by the illustrious gentleman E. P. Therein ye 
have invited worthy persons to join your Society, 
but hence ye profane ! Meanwhile a bitter strife 
has risen up amongst us, because we are well 
aware that we deserved not so great a blessing, 
and yet our weakness gave way before your 
favour, and we rejoiced at being thus overcome. 
Another difficulty, notwithstanding, presently ap
peared, concerning where or to whom we should 
apply, and we were again plunged into sadness. 
There was no comfort in the conviction of your



THE UNKNOWN WORLD.138

wisdom and benevolence if  w e could not reach 
you. But in the silence which followed, a sacred 
voice assured us that the Fraternity w e desired 
so anxiously we should at length find by the 
grace o f God. W e have, therefore, cast aw ay 
fear and again breathe hopefully. Mere gold- 
seekers have doubtless inquired after you, and so, 
also, have the votaries o f pleasure, whose brains 
have turned into a  belly, while they apply arts to 
their orgies. But we have followed on the path 
o f Mercury. There are also many given over to 
much writing, who discourse of the elixir and the 
panacea in an enigmatic manner, purposing de
ception, while others coming after them have 
pretended to find therein what the writers them
selves did not know. Let us not be considered 
thoughtless who have scorned the promises of 
pseudo-philosophers that we might give ourselves 
to truth. Those versed in N ature’s secrets are 
taciturn ; they do not write much or attractively. 
Hence little can be gained from books, which are 
less means o f instruction than mental confusion. 
W e therefore ask you to take pity on us ; we are 
still young men and novices, as our nervous 
epistle indicates, but perhaps an aged mind has 
been infused into us. As regards religion, we 
believe in God the Creator and recognise Him in 
His works. W e smile at all which you have said 
concerning the pop e; that religion, if  so it can be 
called, will be involved in the same ruin as other 
sects and heresies. W e trust that there are no 
other obstacles which separate us from your 
Soeiety ; w e ask much, but it is within your 
power. Pardon us, most loving brethren, if with 
open arms w e seem to force ourselves upon you, 
and if our desire in itself be pleasing to you, 
may there be no difficulty from the length o f our 
epistle 1

1

TKUbat is Hlcbems?

(  Continued from Vol. I •, page 233.)

R E C E D IN G  papers have taken the course 
o f inquiry through the Greek, Arabian, 
and Syrian literatures, and the subject has 

been brought down to the verge o f the period 
when Latin alchemy began to flourish. N ow 
before touching briefly upon this which is the 
domain o f the spiritual interpretation, it is desir
able to look round and to ascertain, if possible, 
whether there is any country outside Greece and 
Egypt, to which alchemy can be traced. It must 
be remembered that the appeal o f Latin alchemy 
is to Arabia, while that o f Arabia is to Greece, 
and that o f G reece to Egypt. But upon the sub
ject o f the Magnum Opus the Sphinx utters nothing, 
and in the absence of all evidence beyond that o f 
tradition it is open to us to look elsewhere. Now, 
it should be borne in mind that the first centre of 
G reek alchemy was Alexandria, and that the first

period was in and about the third century o f the 
Christian era. W riting long ago  in La Revue 
ThSosophique, concerning Alchemy in the Nineteenth 
Century, the late Madame Blavatsky observed 
that “  ancient China, no less than ancient Egypt, 
claims to be the land o f the alkahest and of 
physical and transcendental alchemy ; and China 
may very probably be right. A  missionary, an 
old resident of Pekin, William A. P. Martin, calls 
it the ‘ cradle o f alchemy.* Cradle is hardly the 
right word perhaps, but it is certain that the 
celestial empire has the right to class herself 
amongst the very oldest schools o f occult science. 
In any case alchemy has penetrated into Europe 
from China as we shall prove.” Madame Blavat
sky proceeded at some length to “ compare the 
Chinese system with that which is called Hermetic 
Science,” her authority being Mr. Martin, and 
her one reference being to a work entitled Studies 
o f Alchemy in China by that gentleman.

When the present writer came across these 
statements and this reference, he regarded them 
as an unexpected source o f possible light, and 
at once made inquiry after the book cited by 
Madame Blavatsky, but no person, no biblio- 
grapy, and no museum catalogue could give any 
information concerning a  treatise entitled Studies o f 
Alchemy in China, §0 that these papers had per
force to be held over pending the result o f still 
further researches after the missing volume. Mr. 
Carrington Bolton’s monumental Bibliography of 
Chemistry was again and again consulted, but 
while, it was clear on the one hand that Mr. 
Martin was not himself a myth, it seemed prob
able, as time went on, that a mythical treatise 
had been attributed to him. Finally, when all 
resources had failed, and again in an unexpected 
manner, the mystery was resolved, and Mr. W. 
Emmett Coleman will no doubt be pleased to 
learn— if he be not aware of it already— that here, 
as in so many instances which he has been at the 
pains to trace, Madame Blavatsky seems to have 
derived her authority at second-hand. The work 
which she quoted was not, as she evidently 
thought, a book separately published, but is an 
article in The China Review, published at Hong 
Kong. From this article Madame Blavatsky has 
borrowed her information almost verbatim, and 
indeed where she has varied from the original, it 
has been to introduce statements which are not 
in accordance with Mr. Martin’s, and would have 
been obviously rejected by him.

Mr. Martin states (1) that the study o f alchemy 
“ did not make its appearance in Europe until it 
had been in full vigour in China for at least six 
centuries,” or circa B .C . 300. (2) That it entered
Europe by w ay of Byzantium and Alexandria, the 
chief points of intercourse between East and W est. 
Concerning the first point Madame Blavatsky, 
on an authority which she vaguely terms history, 
converts the six centuries before A .D . 300, with 
which Mr. Martin is contented, into sixteen cen
turies before the Christian era, and with regard 
to the second she reproduces his point literally. 
Indeed, it is very curious to see how her article, 
which does not treat in the smallest possible
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degree of alchemy in the nineteenth century, is 
alihost entirely made up by the expansion of 
hints and references in the little treatise of the 
missionary, even in those parts where China is 
not concerned. Mr. Martin, himself more honour
able, acknowledges a predecessor in opinion, and 
observes that the Rev. Dr. Edkins, some twenty 
years previously, was the first, as he believes to 
“ suggest a Chinese origin for the alchemy of 
Europe.” Mr. Martin, and still less Dr. Edkins, 
knew nothing of the Byzantine collection, and 
could not profit by the subsequent labours of 
M. Berthelot, and yet it is exceedingly curious to 
note that the researches of the French savant do 
in no sense explode the hypothesis of the Chinese 
origin of alchemy, or rather, for once in a season 
to be in agreement with Madame Blavatsky, 
perhaps not the origin so much as a strong, 
directing, and possibly changing influence. The 
Greek alchemists appeal, it is true, to Egypt, 
but, as already seen, there is no answer from the 
ancient Nile, and China at precisely the right 
moment comes to fill up the vacant place.

The mere fact that alchemy was studied in 
China has not much force in itself, but Mr. Martin 
exhibits a most extraordinary similarity between 
the theorems and the literature of the subject in 
the far East and in the West, and in the course of 
his citations there are many points which he him
self has passed over, which will, however, appeal 
strongly to the Hermetic student. There is, first 
of all, the fundamental doctrine that the genesis 
of metals is to be accounted for upon a seminal 
principle. Secondly, there is the not less impor
tant doctrine that there abides in every object 
an active principle whereby it may attain to “ a 
condition of higher development and greater 
efficiency.” Thirdly, there is the fact that al
chemy in China as in the West was an occult 
science, that it was perpetuated “  mainly by 
means of oral tradition,” and that in order to 
preserve its secrets a figurative phraseology was 
adopted. In the fourth place, it was closely' 
bound up with astrology and magic. Fifthly, the 
transmutation of metals was indissolubly allied 
to an elixir of life. Sixthly, the secret of gold
making was inferior to the other arcanum. 
Seventhly, success in operation and research 
depended to a large extent on the self-culture 
and self-discipline of the alchemist. Eighthly, 
the metals were regarded as composite. Ninthly, 
the materials were indicated under precisely the 
same names : lead, mercury, cinnabar, sulphur, 
these were the chief substances, and here there 
is no need to direct the attention of the student to 
the rôle which the same things played in Western 
alchemy. Tenthly, there are strong and unmis
takable points of resemblance in the barbarous 
terminology common to both literatures, for ex
ample, “ the radical principle,” “ the green dra
gon,” the “ true lead,” the “ true mercury,” etc.

In such an inquiry as the present everything 
depends upon the antiquity of the literature. Mr. 
Carrington Bolton includes in his bibliography 
certain Chinese works dealing with Alchemy, and 
referred to the third century. Mr. Martin, on the

other hand, derives his citations from various 
dates, and from some authors to whom a date 
cannot be certainly assigned. Now, he tells us, 
without noticing the pregnant character of the 
remark, that “  one of the most renowned seats of 
Alchemic industry was Bagdad, while it was the 
seat of the Caliphate ”— that an extensive com
merce was “ carrifed on between Arabia and 
China ”— that “  in the eighth century embassies 
were interchanged between the Caliphs and the 
Emperors ”— and, finally, that “  colonies of Arabs 
were established in the seaports of the Empire.” 
As we know indisputably that Arabia received 
Alchemy from Greece, it is quite possible that she 
'communicated her knowledge to China, and 
therefore, while freely granting that China 
possessed an independent and ancient school, we 
must look with suspicion upon its literature sub
sequent to the eighth century because an Arabian 
influence was possible. But, independently of 
questions of date, comparative antiquity, and 
primal source, the chief question for the present 
purpose is whether Chinese Alchemy was spiritual, 
physical, or both. Mr. Martin tells us that there 
were two processes, the one inward and spiritual, 
the other outward and material. There were two 
elixirs, the greater and the less. The alchemist 
of China was, moreover, usually a religious 
ascetic. The operator of the spiritual process 
was apparently translated to the heaven of the 
greater genii. As to this spiritual process Mr. 
Martin is not very clear, and leaves us uncertain 
whether it produced a spiritual result or the per
petuation of physical life.

Extracts ant> Spiritual /Ibarims 
from St. 3obn of tbc Cross.

WITH NOTES BY E. KISLINGBURY.

HE Carmelite friar, Father John of the Cross, 
afterwards a canonised Saint, was a monk 
of the Reform instituted by S. Teresa in 

the Order of Mount Carmel in the sixteenth cen
tury, that century which saw the rise of the 
Society of Jesus under S. Ignatius of Loyola, 
and of the Confraternity of the Oratory under 
S. Philip Neri, and which was so rich in holy 
and fervent souls, teachers and writers, in Italy, 
France and Spain. S. John of the Cross, belong
ing as he did to an enclosed order, and spending 
the greater part of his life in his cell, is less 
known to secular history than others who lived 
and died in missionary labours and preaching, 
and who became martyrs for the Catholic Faith. 
But he is beloved of all followers of the mystic 
life, of interior souls, of seekers after God in 
prayer. S. John of the Cross does not treat of 
theological or controversial matters, but of the 
union of the soul with the Divine. The following
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extract from his Works (vol. ii.), translated from 
the Spanish by David Lewis, M .A., is a sample 
o f his treatment o f this profound and difficult 
subject.

G od  in  th e  So u l .

There are three w ays in which God is present 
in the soul. The first is His presence in essence, 
not in holy souls only, but in wretched and sinful 
souls as well, and also in all created thing’s ; for 
it is this presence which gives life and being, and 
if  it were once withdrawn, all things would return 
to nothing. (1). This presence never fails in the 
soul.

The second is His presence by grace, when He 
dwells in the soul, pleased and satisfied with it. 
This presence is not in all souls ; for those that 
fall into mortal sin lose it, and no soul can know 
in a natural w ay whether it has this presence or 
not.

The third is his presence o f spiritual affection. 
God is wont to show his presence in many devout 
souls in divers w ays of refreshment, joy  and glad
ness ; yet this, like the others, is secret, for He 
does not show himself as He is, because the con
dition o f our mortal life does not admit o f it. (2). 
Thus this prayer of the soul may be under
stood o f any one o f these w ays o f His presence, 
“  Reveal Thy Presence ” (Canticle o f Solomon). 
Inasmuch as it is certain that God is ever present 
in the soul, at least in the first w ay, the soul does 
not say : Be Thou present ; but, Reveal and 
manifest Thy hidden presence, whether natural, 
spiritual or affective, in such a w ay that I may 
behold Thee in T hy Divine Essence and Beauty. 
(Vol. ii., pp. 55, 56).

In itia tio n . (3).

W hat they have to suffer who are to attain unto 
union with God are divers afflictions and tempta
tions o f sense, trials, tribulations, temptations, 
darkness and distress o f mind, so that both the 
flesh and the spirit may be purified together. 
The reason of this is that the joy  and knowledge 
of God cannot be established in the soul if the 
flesh and spirit are not perfectly purified and 
refined, and as x trials and penances purify and 
refine the senses, as tribulations, temptations, 
darkness and distress refine and prepare the 
spirit, so they must undergo them who would be 
transformed in God— as the souls in Purgatory 
wrho through that trial attain to the Beatific 
Vision— some more intensely than others, some 
for a longer, others for a shorter time, according 
to those degrees o f union to which God intends 
to raise them, and according to their need of 
purification. . . . Here comes the question, why 
is it that so few ever attain to that state ? The 
reason is that, in this marvellous work which God 
Himself begins, so many are w eak, shrinking 
from trouble, and unwilling to endure the least 
discomfort or mortification, or to labour with 
constant patience. Hence it is that God, not 
finding them diligent in cultivating the graces He 
has given them when He began to try them, 
proceeds no further with their purification, neither 
does He lift them up out o f the dust o f the earth,

because it required greater courage and resolu
tion for this than they possessed. Thus it may 
be said to those who desire to advance, but who 
will not submit to these lesser afflictions nor con
sent to be exposed to them, in the words o f the 
Prophet, “ I f  thou hast been wearied with runn
ing with footmen, how canst thou contend with 
horses ? And if thou hast been secure in a land 
o f peace, what wilt thou do in the swelling o f the 
Jordan ? ” (Jer. xii., 5.) . . . . The angel said 
unto Tobias, “  Because thou wast acceptable to 
God, it was necessary that temptation should 
prove thee.” (Job. xii., 13.) . . .  “ I f the spirit 
o f Him that hath power,” saith the wise man, 
“  ascend upon thee, leave not thy place, because 
care ”— that is healing— “  will make the greatest 
sins to cease.” (Eccles. x ., 4.)

L o v e  o f  ou r  N eigh bo ur.

See that you do not intermeddle in the affairs 
o f other people, nor, discuss them in your own 
thoughts ; for perhaps you will not be able to 
fulfil your own task.

Do not entertain a suspicious thought o f a 
brother, for that takes aw ay purity o f heart.

Never shrink from trouble, though it may seem 
to you more than you can bear. Let all men find 
you compassionate.

Spir itu al  Maxims.

He who makes any account whatever o f him
self, neither denies himself nor follows Christ.

If you wish to attain to the possession o f Christ, 
never seek Him without the Cross.

W hat does he know who does not know how 
to suffer for Christ ? Imitate Christ, who is 
supremely perfect and supremely holy. So doing, 
you will never fall into error.

A  soul without a  director is like a  kindled coal, 
which if left by itself, cools instead o f burning.

The soul cannot overcome the devil without 
prayer, nor penetrate his devices without humility 
and mortification ; for the weapons o f God are 
prayer and the Cross of Christ.

N O T E S ;
1. This teaching o f S. John o f the Cross is 

identical with that o f the Wisdom Religion, 
namely, the presence o f D iety in its “  monadic ” 
essence, in all nature, from the stone to the arch
angel. The difference, as every thoughtful student 
will perceive, between this and pantheism, is that 
it does not stop on the external plane, but applies 
equally to the hierarchies on the incorporeal and (to 
us) invisible planes. It may perhaps be useful to note 
that such teaching was accepted in the Christian 
Church centuries before the advent o f the Theo- 
sophical Society in Europe. The Christian teach
ing differs in one other respect, in that the in
dwelling of Deity by the monad does not preclude 
His separate and Personal Existence, and His 
indwelling in the soul by a special grace.

2. This statement shows clearly that Christian 
mystics do not image to themselves an anthro
pomorphic God, a  reproach often cast upon them
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by so-called philosophers. Father Segneri, a 
Jesuit writer, also sa y s : “ I.u sed  to represent 
God to m yself as outside me, but in this I per
ceive that I have erred, and that I should look at 
Him as within me, where He really is, according 
to the words o f the Apostle : Vos estis templum 
D ei vìvi, (2 Cor. vi., 16.)

3. This heading is not in the original, but is 
added by the writer o f the Notes as appropriate 
to the subject o f the extract, which is a small part 
only o f a long chapter. The process here hinted 
at can only be taken in a general sense, as every 
soul must have its own trials and temptations, 
unlike any other in details. And it is here that 
the great necessity of a director or teacher comes 
in. For those who have had great experience in 
the direction o f souls get an intimate knowledge 
o f the various forms o f trials and inward afflictions 
to which the neophyte is subject, and looking at 
them from an outside standpoint can judge far 
more truly than he who is undergoing them of 
their true strength or significance, and by his 
timely advice or encouragement may help to 
bring one who fears he is sinking, safely to land. 
This office o f the confessor or director, who need 
not be one and the same person, is totally mis
understood by those outside the Catholic Church, 
who speak with disrespect o f what they call 
“  auricular confession.” I have given but very 
few o f S. John o f the Cross’s Spiritual Maxims, 
which amount to over two hundred, fearing my 
paper may be already too long. I hope my 
extracts may induce some students o f Esoteric 
Christianity to make a further acquaintance with 
his works.

Correspondence.

(  The editor w ill not be responsible fo r  any opinions 
which are expressed in letters appearing under this 
heading, )

CONCERNIN G MONISM : A  R EPLY.
(  To the Editor o f “  The Unknown World,")
Sir ,— The liability to regard allegations as un

answerable simplv because left unanswered is so 
common as to n^ ssitate a reply from me to the 
allegations of “ Charles Strange” respecting my notice 
of Professor Haeckel’s recent book. I shall take them 
in their order.

To his complaint that I give no proof of what he 
calls the extraordinary hypothesis that Substance re
quires to be made manifest by Force in order to be
come Matter, my reply is (1) that the very fact of its 
being Substancè in the sense of sub-standing or under
lying phenomenon, such as is Matter, makes my 
proposition self-evident, in fact a truism, and needing 
no proof other than that which it finds in the mind. 
(2) That if by proof is meant a process appreciable by 
the bodily senses, it cannot be had, since the senses 
whereby Substance, and its passage into material con
ditions are cognised, are those, not of the man physical

H I

and phenomenal, but of the man spiritual and sub
stantial, and who alone can have the proof. (3) The 
only thing that is “  extraordinary ” about my proposi
tion is the failure of the exponents of modern science 
to discern it, and thus to recognise the soundness of 
the Hermetic definition, according to which Matter is 
Spirit, being spiritual substance projected by spiritual 
force into conditions and limitations, and made ex
teriorly cognisable. Being Spirit made manifest by 
motion, Matter is capable of reverting to J the con
dition of Spirit, ceasing to be as Matter, and the 
tendency thus to revert is the cause— for which modern 
science has in vain sought— of evolution, the object 
and result of which is that “  Great Work ” of the 
“  Divine Science,”  the redemption of Spirit from (the 
condition of) Matter, in the individual.

So far from personal immortality being an unproven 
doctrine, it is so only for those who voluntarily reject 
or neglect the evidences for it. For all others, who 
in our day are to be reckoned by myriads, it is abso
lutely proved by personal experience. The attitude of 
modern science in regard to it is utterly unscientific 
and contemptible. The writings to which I have re
ferred in proof of it are in no way “  dogmatic theo
rising.” They are positive knowledges based upon 
personal experience, and having.their appeal to the 
understanding. But they require to be judged by a 
very different faculty and in a very different spirit from 
those exhibited by my critic.

The statement that “ consciousness is simply the 
result of various physiological functions ” occurring in 
media themselves devoid of consciousness, is so 
monstrous as to make one doubt either thè sanity or 
the seriousness of its propounders. Here is another 
“  truism ” which I commend to their consideration. 
“  Mind, greater than, but identical with that which 
results from organism, precedes and is the cause of 
organism.”

In view of the fact that both Buddhism and the 
Bible recognise the doctrine of the transmigration of 
the soul, and consequently its pre-existence to and 
survival of the body, the denial to Buddha and Moses 
of the doctrine of immortality involves a hardihood of 
assertion difficult to reconcile with a philosophic 
attitude of mind. My critic would seem to have read 
his Bible much in the same manner that he has read 
the writings to which I referred. That is, he has read 
with his bodily eyes only, and not with his mental and 
spiritual eyes. Hence his failure to appreciate such 
references to the doctrine of reincarnation as that of 
Ezra, who claims to have recovered the long lost 
Law by intuitional recollection, saying, “  the Spirit 
strenghtened my memory,” or that of the writer of the 
“  Book of Wisdom,” who says, “ Being good, I came 
into a body undefiled,” or the promises to Daniel and 
John that they should return and prophecy in the latter 
days, or the belief that John Baptist was a reincarna
tion of Elias, or the belief in the same doctrine ex
hibited by the disciples when they asked, “  Did this 
man sin, or his parents, that he was born blind?” 
Besides all which we know from extraneous historical 
sources that the Rabbins had held the doctrine from 
time immemorial. The Kabala, again, which repre
sents the traditional transcendentalism of the Hebrews 
of unknown antiquity, bases its whole system of 
Biblical interpretation upon it. And over and above
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all is the declaration of Jesus speaking as the typical 
Man regenerate, that His history was the theme of 
** Moses and all the Prophets.” Regeneration— which 
is from out of the body— having for its corollary and 
condition a multiplicity of earth-lives.

Concerning his final paragraph, I content myself 
with remarking that in claiming to believe in immor
tality, while denying that of the individual, Professor 
Haeckel trifles with his readers, and that if either of 
us is open to the charge of being 44 partial in judgment” 
or “  blind to evidence,” it is assuredly not your 
reviewer.

E.M.
4* 4

M ADAM E B L A V A T S K Y  AN D  H ER 
ACCU SERS.

(  To the Editor o f 44 The Unknown World,**)
S ir ,— T he near friends and relatives of H. P. 

Blavatsky shrink very naturally from coming into 
contact with the injustice and ignorance now afloat, 
in regard to this remarkable woman ; it would seem 
as if the time had come for the hearing of an impartial 
voice upon this subject. I, who write these lines, 
have never known H. P. Blavatsky personally, but I 
do know her works, which seem to remain terra in
cognita for her adversaries. The vituperation of many 
enemies is being heard during the present painful 
crisis in the Theosophical Society. This is all very 
natural, must be born with, and worked out until the 
last jot and tittle of conflicting evidence be sifted and 
order be re-established. But continual insult to the 
revered Founder of the Theosophical Society cannot 
be always tolerated in silence. For men to throw 
stones at living women was sufficiently rebuked by 
the Christ, but to pelt the memory of a dead woman 
is a stain upon England’s manhood and a disgrace to 
all Englishmen.

Among the long list of abusive epithets applied to 
Madame Blavatsky there is the following alliterative 
formula:— 44 Smoking, 'swearing and slandering.” 
Now, in the first place, Madame Blavatsky was a 
Russian by birth; in her country the women who do not 
smoke are exceptions— the habit is particularly wide
spread in the higher classes of society in which she 
was born and educated. It is well known to many 
of us that our medical men consider the use of pure 
tobacco as soothing to the nerves, and as a physical 
disinfectant. But Madame Blavatsky knew what her 
enemies ignore, namely, that tobacco as free as 
possible from manipulation is a psychical disinfectant, 
keeping off maleficent astral influences. The fact that 
pure essences and perfumes are efficacious in this re
spect is known even to many spiritualists, In the 
second place, to Madame Blavatsky as a foreigner the 
use of words that to us may appear objection
able is absolutely devoid of any meaning. Some 
mischievous boys once taught Madame Blavatsky, 
when she was entirely ignorant of English, to say 
d— n. She used this word very seldom, and always 
as a joke, and with less earnestness even than the 
usual ejaculations of 44Ciel ! ” 44 Bon Dieu,” 44 Mon 
Dieu,” which mean no more than the 44 Good 
heavens ! ” or 44 Good gracious I ”  of the Englishman. 
§he was never profane or blasphemous, and the term

44 swearing ” is exceedingly unjust and untrue as ap
plied to her. In the third place, H. P. Blavatsky 
was a clairvoyante of such intense power that she saw 
people and their hidden motives through and through. 
To her the magnetic aura surrounding all human 
beings was an open book. She once made the por
trait of Stainton Moses, with his aura in its different 
shades of colour and tint.

She was entirely free-spoken, and honest in her 
judgments of character. She never condescended to 
any of the hypocrisies current in society. This ac
counts for her having made enemies, who accused her 
of 44 slandering ” because they were unable to deceive 
her ! At the time of the Coulomb affair I was entirely 
passive and indifferent on the question, but I remem
ber having been struck with the insufficiency of 
evidence, coming from paid servants. And now 
I ask all honest and logically thinking persons: Is 
the 44 In Memoriam ” of H. P. Blavatsky’s pupils and 
friends of no value, of no avail ? Can the evidence of 
a large band of men and women earnestly striving 
after truth and knowledge, who have been friends, 
associates, and pupils of Madame Blavatsky’s for 
years weigh nothing in the balance ? May it not be 
possible that the Psychical Research Society has for 
once overshot the mark, and has seized the 44 shadow ” 
instead of the substance ?

A  word in conclusion about the Mahatma Hoax. 
There is no one advanced member of the Esoteric 
Section who does not know of the existence of these 
44 Lords of Compassion; ”  there is no belief required, 
they know. These Adepts, leaders of the Theo
sophical Society, are as much superior to average men 
of the nineteenth century as these latter are to savages 
or children. If you ask 44 Why this mystery ? ” I 
will tell you, that it is absolutely necessary. Such 
powers as they possess, called by the unknowing 
44 superhuman,”  cannot be revealed to any but those 
capable of cultivating them on highest planes for the 
good of humanity collectively, and for the domination 
of the lower self individually. The mystery must be 
maintained until men are fit for its acknowledgement. 
All the members of the Esoteric Section are bound by 
sacred pledges for which, as Mrs. Besant says, it 
would be better to suffer physical death than to be a 
traitor to a sacred trust. But you may ask again : 
44 Why, if the Adepts are so powtrful and so wise, 
44 can such a catastrophe happen as at present date in 
44 the Theosophical Society ? ” In answer to this I 
would recall the fact that there are no Christs without 
their Judas. The present wave^of Karma sweeping 
over the Theosophical Society brings healing, not 
destruction,, with it. All things must be purified by
suffering, husks must be sifted from the golden grain. 
The Society will gain strength under this heavy trial, 
and will become purer, brighter, and nobler than ever 
heretofore.

Madame Blavatsky concludes her introduction to 
44 Isis Unveiled ” with these words : 44 And yet, when 
we consider the bitter opposition that we are called 
upon to face, who is better entitled than we upon 
entering the arena to write upon our shield the hail of 
the Roman Gladiator to Caesar— Moriturus te Salutat.” 
She has not been tortured and murdered upon the 
altar of a Christian Church by mad priests, as was 
Hypatia ; she h^s not been bumf to death at the stake.
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as was Joan of Arc, but it is a question whether the 
persecution of the nineteenth century is not still more 
cruel in its application than physical torture ? Let 
us say of her as Mrs. Browning of Napoleon I. :

But since she had the genius to be lo v ed ,
Why, let her have the justice to be honoured in her grave !

F. DE Bo den h ausen .

answers to Correspondents.

M .H.B. (Margate).— You are one of many corres
pondents who have addressed us on the subject of 
colour symbolism in connection with the cover and 
the binding of T he  U nknow n  W orld. We 
must bow to an opinion which seems to be so ex
ceedingly general, although not actually unani
mous. But if it were unanimous it would not 
follow that it must be right. The symbolism of 
the monthly cover, as regards colour, is absolutely 
correct. It is the light of Mysticism rising in the 
darkness of the world unknown, and the initiates 
of the secret societies are in agreement with us 
upon this point. In the grouping of the elementary 
spirits an artistic efiect has been produced at the 
sacrifice of symbolic accuracy. But you and our 
other correspondents will see shortly that we have 
put aside our private views and have changed the 
colours. With regard to the bound volumes, the 
design was produced under great pressure, and we 
are not specially concerned in its defence. It will 
be altered next time, and probably along the lines 
which you suggest.

W .H .C. (Regent’s Park) sends us the following cor
rection, to which we gladly give publicity: “ There 
seems to be a little confusion about the date of 
establishment of the Theosophical Society. In the 
Magic Calendar, issued on the completion of Vol. 
I. of T he  U nknow n  Wor ld , the date of 
‘ foundation * is given as 23nd October, 1875; in 
Mr. Arthur Lillie’s Madame Blavatsksy and her 
Theosophy, at page 48, the date of 4 starting * is 
given as 7th September, 1875 * an<̂  in Mr. Walter 
R. Old’s What is Theosophy ? at page 13, the date 
o f4 foundation ’ is given as 17th November, 1875. 
I think Mr. Old must be right; for the diploma 
form of the Society, issued in 1894, is conspicu
ously printed: 4 Founded at New York, Novem
ber 17th, 1875.’ ”

W .S. (Donegal).— You may rest quite confident that 
you are not a source of trouble. T he  U n know n  
W orld  exists in the interest of its readers, and in 
your own as much as in that of any other corres
pondent or contributor. You have probably done 
wisely in postponing the publication of the verses in 
question until the little volume appears. They 
frankly exceeded the limits of magazine poetry. 
We shall be glad to draw attention to them in the 
way they deserve when the proper time arrives.

TRevnews.

T he Y oga of C h rist ; or, The Science of the Soul.
Written down by A .K .G . Edited by F. Henrietta
Muller, B.A. London : Theosophical Publishing
Society, 7 Duke Street, Adelphi, W.C.
One is apt to look * suspiciously on a little book 

which has been produced under such complicated 
auspices, and possesses, moreover, a title so preten
tious as that of the Science of the Soul. The writer 
is described vaguely as an Indian teacher, the form is 
epistolary, A .K .G . is the recipient of the various 
letters, and the minute enterprise has required the 
services of a lady graduate to edit the correspondence 
with elucidatory notes— short and serviceable, by the 
way. This is cumbrous enough, but it is not a l l ; it 
appears, to increase our confusion, that the communi
cations have been written down by A .K .G ., that is to 
say, if we are acquainted with the meaning of words, 
the recipient of the letters has put the letters into 
writing. One wonders by what process. Did the 
44 Indian teacher ” pass the epistles merely through 
the brain of A .K .G ., and did A .K .G . automatically, 
or how not, “ write down” what he thus obtained 
transcendentally ? But there are personal matters—  
matters of la vie intime— in these documents which 
make this supposition ridiculous, and one is con
strained to think that The Yoga o f Christ is another 
instance of the invincible difficulty which besets and 
incapacitates most mystics when they have anything 
to arrange which requires any ordinary instinct of 
method. It may be said at once that the book might 
well have been written by an Englishman, or more 
conceivably still, by an American, who had a moderate 
working acquaintance with Oriental sacred literature. 
The thought is distinctly Western, and the writer is 
familiar with many Western authors whom one would 
not expect would be quoted by an Indian sage. When 
Madame D ’Arblay is cited by a born Oriental one is 
apt at any rate to suspect the influence of an English 
university rather than a remote college of Lamas or a 
withdrawn school of magic amidst the frozen plateaus 
of Tibet. So, taking it altogether, if the book were 
poor, stupid, and trivial, one would be inclined to say 
hard things about its origin, but the point to which 
we are leading up is that these letters are an unex
pected treasure-trove to the mystic, and we have read 
them for the most part with true intellectual satisfac
tion. A  few of them, which deal with practical 
matters in the conduct of daily life, were not worth 
including, but the others might have been written in 
gold. The author, whoever he may be, Mahatma or 
Anglicised Indian, we care not, is one bf those de
lightful transcendentalists who has no axe of his own 
to grind, no verbal and plenary revelation, no special 
system to demolish or construct. The little book is 
an interpretation of the Christ-doctrine and an unfold- 
ment of the Christ-spirit. Its standpoint is shortly 
this— that the Yogis of former times possessed within 
them the condition of oneness with God, but that it is 
the Son of Man who has explained to the world what 
it is to be one with God and with maji. Whether 
touching upon the question of public worship, which 
he rightly says possesses the seeds of the perfect Yoga 
(p. 4); or upon worldly people, of whpm he mercifully
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observes that they are not expected to leave all for a 
remote blessedness (p. 16) ; or upon the intelligence 
of God (p. 22) ; or upon the soul's contentment in the 
performance of the will of God (p. 23) ; or upon the 
relationship between man and woman, wherein he 
beautifully remarks : “  To call woman ‘ Mother,' with 
an empty heart, is to take the name of God in vain ” 
(p. 49) ; or when, summing the way of the Mystics, 
he says tersely: “ Shut your eyes if you would see 
God ” (p. 50) ; the author is indifferently and always 
good,possessing the touchstone of truth, and is, more
over, always broad and generous. This is not to say that 
we agree in all things with his dicta ; for, example, 
we have quite failed to understand his theistic position, 
nor do we see our way to regard the Theosophy of the 
Theosophical Society as the comforter whom Christ 
promised. But perhaps the Theosophy of this Indian 
teacher is not that which" has its headquarters at 
Adyar or even at Avenue Road. He makes no 
reference to reincarnation, and, in fact, the book very 
closely approaches the standpoint of mystic Christi
anity which has become familiar to our readers—-and 
to some of them for the first time— in the pages of 
T he U nknow n  W orld. In conclusion, we earnestly 
wish that the Theosophical Society would not publish 
books without fore titles.
A rcana oE N a tu r e  ; or, The History and Laws of

Creation. By Hudson Tuttle. London : H. A.
Copley, Canning Town, E.
Mr. H. A. Copley, who is printer as well as pub

lisher, has shown considerable enterprise in this pro
duction of a cheap English edition of Mr. Hudson 
Tuttle’s well known work. It is not altogether a 
satisfactory specimen of the printers' craft, but it will 
pass, and deserves lenient treatment, for without 
meaning to disparage it, we should not have thought 
that the demand for the Arcana o f Nature would be 
sufficient at the present day to make possible a cheap, 
or indeed any, edition in England. With the genesis 
of this and its comparison works our readers are 
probably acquainted. It claims to have been in
spirationally written by an uneducated boy “  little 
past his seventeenth year.” It attracted the attention 
of the German materialist, Buchner, by whom it was 
frequently quoted, in complete ignorance of its alleged 
transcendental origin. As it was “ given”  nearly 
forty years ago, one would imagine that it was ex
ploded ; spirit revelations of cosmology advance with 
man, and commonly controls are quite as much in
debted to our scientific progress as we are to them
selves for their numerous histories of creation. Man, 
in fact, discovers, and the control talks.
G ems of  T h ought. By Joseph M. Wade. Lon

don : H. A. Copley* Canning Town, E.
When a writer elects to term the notes and jottings 

of his pocket book Gems o f Thought, he forthwith 
becomes impossible, and to speak quite frankly this is 
Mr. Wade's case independent of the conceit in his 
title. “  Heredity and consanguinity,' he tells us, 
“  are myths hatched in the human brain.” That is a 
specimen of Mr. Wade's intellectual calibre when he 
is quite original. When he experiments in plagiarism 
we have a result like the following : “  We send the 
soul to the invisible world to see what it can discover. 
It returns having discovered all, and all within itself.”

Our readers will remember the quatrain of Omar 
Khayam, as translated by Fitzgerald :

“  I sent my soul through the invisible 
Some letters of the after-life to spell,

And by and by my soul returned to me,
And answered, I myself am heaven and hell.”

Fié, Mr. Joseph M. Wade !

Ebitorial Notices.
The proprietors of T he  U nknow n  W orld  have 
pleasure in announcing that several important changes 
in the appearance and general style of the magazine 
will be made in the next issue. These changes are the 
result of very careful consideration, and it is believed 
will embody the wishes and suggestions of a large 
number of readers. Some new and important literary 
features will also be introduced shortly.

-L.I I
The editor of T he U nknow n  W orld, as himself a 
writer of books, and the publishers, as personally 
interested in sustaining the commercial value of new 
books, resent the prevailing custom of selling review 
copies immediately after publication, and too often 
without notice at all. All books sent to this Maga
zine for review will remain in the custody of the 
proprietors, and will not be parted with under any 
circumstances.

•{- 4*,
The editor invites contributions from leaders of 
mystic thought and from all literate persons who are 
interested in any branches of the Secret Sciences. The 
utmost care will be taken of manuscripts submitted 
for consideration, and every endeavour will be made 
to return unsuitable communications, if accompanied 
by stamps for postage. No special responsibility can, 
however, be recognised.

T  T

The editor and his assistants will be at all times 
prepared to reply to inquiries upon matters of general 
mystic interest. Special columns of T he U nknow n  
W orld  have been set apart for such Answers to Cor
respondents, and it is hoped that this will become an 
important and interesting feature. Questions cannot 
be answered through the post.

I "I"
Communications and books for review should be sent 
to the Editor, T he  U nknow n  W orld, c/o Messrs. 
James Elliott & Co., Temple Chambers, Falcon 
Court, Fleet Street, E.C.

-f- 4
Applications for advertisements and subscriptions to 
the Business Manager, as above.

4  4
The Editor does not necessarily identify himself with 
opinions expressed in signed articles, whether appear
ing over a real or assumed name.

London : James E ll io tt  & Co., Temple Chambers, 
Falcon Court, Fleet Street, E.C,
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WORKS ON ALCHEMY & ESOTERIC SCIENCE.
PUBLISHED BY

JAM ES ELLIO TT & Co.,
T em ple C hambers. F alcon Court. F l e e t  Str e e t , L ondon, E.C.

Crown Svo.y printed from  old faced type, on antique 
laid paper, cloth extra, illustrated with symbolical 
designs, photographically reproduced. Price I2st 6d*

The New Pearl of Great Prioe: A  N e w  Treatise
concerning the Treasure and most Precious Philosopher’s 
Stone; or the Method and Procedure of this Divine A r t ; 
being observations drawn from the works of Arnold, Ray
mond, Rhasis, Albertus, and Michael Scotus. Now first 
published by Janus JLacinius{ the Calabrian, with a copious 
Index. Translated into English from the much-prized edition 
of Aldus, which appeared  ̂ with the privilege of Pope Paul 
III. and the Senate of Venice, in 1546.

“  The Pretiosa Margarita Novella” is supposed to be a faith* 
ful abridgment of a_ work entitled “  Margarita Pretiosa," which 
appears to have circulated in manuscript in Italy during the 
first half of the fourteenth century^ but does not seem to have 
been printed. It was written by Pietro Bono, who enjoys high 
repute as an adept in the art of Alchemy, and the present version, 
which has been subjected to a searching revision, is edited with 
an introductory notice of the various Hermetic books which 
are attributed to this author. “  The rretiosa Margarita Novella” 
has special interest as one of the earliest books which appeared 
in print on Alchemy.

" An excellent version, in good modem English."—Daily Chronicle.
•‘ Another of those richly got up treatises on Alchemy which Messrs. T. 

Elliott & Co. have made their own. . . . That the book will be useful 
to students of Alchemy, there can be no doubt. . , . To Mr. Waite
the editing of these handsome volumes is evidently a labour of love.”— 
Lifht. ■ * -

Crown Svo.f printed from old faced type, on antique 
laid paper, cloth extra. Price 12s. 6d,

A Golden and Blessed Casket of Nature’s Marvels.
Concerning the Blessed Mystery of the Philosopher’s Stone. By 
Benedictus Figulus of Vtenhofen. Containing the Revelation 
of the most illuminated Egyptian King and Philosopher, 
Hermes Trismegistus : translated by our German Hermes, 
the noble and beloved Monarch and Philosopher Trismegistus 
A. Ph. Theophrastus Paracelsus. Also ‘ ‘ Tinctura Physi- 
corum Paracelsica,” with an excellent explanation by the 
noble and learned Philosopher, Alexander von Suchten, M.D., 
together with certain hitherto  ̂unpublished treatises by this 
author, and also other corollaries of the same matter as speci
fied in the preface. Now published for the use and benefit of 
all sons of the Doctrine of Hermes.

•• Those who have advanced far enough in the study of correspondences 
and Symbolical language to be able to extract some of the real meaning 
from magical writings, couched in this style, will find in this book a very 
valuable aid to their studies of the microcosm and the laws by which it & 
governed. Students of the Indian philosophical treatises will benefit much 
by having a side-light thrown on their studies from the lamps of Western 
Alchemy. Mr. Waite deserves our thanks and congratulations for putting 
a treatise so difficult of access as this into so convenient and readable a 
form. . . .  It will not be thrown away on a generation rapidly learning 
to value the writings of Occultists at their proper worth.’”—Lucifer.

'• The most important of the contents . . .  is the • Dialogue ’ between 
Alexander, a Galenian doctor anxious as to the teaching of the ¿teat Theo
phrastus Bombastes, and Bemhardus, a devout Paracelsian. . . The 
mysticism of Suchten is revealed in his commentary on the •* Tinctura ’ of 
Paracelsus, and in his discourse on the ‘ Three Faculties of Magic-” '— 
Saturday Review.

** An interesting preface to this ancient work on Alchemy is furnished by 
Mr. A. E, Waite?—Publisher's Circular
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The Hermetlo and Alchemical Writing's of
Aureolus Philippus Theophrastus (Bombast, of Hohen- 
heim), called Paracelsus the Great, now for the first time 
translated faithfully and unabridged into English. Edited 
with a Biographical Preface, Elucidatory Notes, a Copious 
Hermetic Vocabulary, and Index, by Arthur Edward Waite. 
Price £2 zss. 6d.
The Hermetic and Alchemical Writings of Paracelsus con* 

tain :—(a) Entire and unabridged, the large body of literature 
attributed to this illustrious adept, and treating directly of 
alchemy and the transcendental doctrines and physics of the 
Magnum Opus; (b) The whole Paracelsian literature of the 
Great Elixir and the Universal Medicine; (c) An exhaustive 
catena of alchemical references scattered through the chirurgical 
works of Paracelsus.

Some idea of the scope of the undertaking will be derived 
from the following by no means exhaustive list of the inde* 
pendent treatises which are included in the two volumes :—

The Coelum Philosophorum, or Book of Vexations.
The Book concerning the Tincture of the Philosophers.
The Gradations of Metals.
The Treasure of Treasures for Alchemists.
O f the Transmutations of Metals and of Cements.
The Aurora of the Philosophers.
Concerning the Spirits of the Planets.
The Economy of Minerals.
The Composition of Metals.
Nine Books concerning the Nature of Things.
The Philosophy concerning the Generation of the Elements.
A  Book about Minerals.
The Mercuries of the Metals.
The Manual of Paracelsus. ■
The Ten Books of the Archidoxies.
The Manual concerning the_ Philosopher's Stone.
A  Book concerning Long Life.
The Book concerning Renovation and Restoration.
A  Little Book concerning the Quintessence.
Alchemy, the Third Column of Medicine.
The Book of Alchemy.
The Degrees and Compositions of Recipes.
Preparations in Alchemical Medicine.
The Alchemist of Nature.
The Philosophy addressed to the Athenians.
Hermetic Astronomy, &c.
The text which has been adopted for translation is the Geneva 

folio in four volumes, 1658, in Latin. The works attributed to 
Paracelsus which are not to be found in this edition have been 
rendered from other equally representative sources. The ruling 
plan of the translation has been scrupulous and literal fidelity, 
and wherever possible the text has been illustrated by parallel 
passages selected from the medical and non-Hermetic writings 
of Paracelsus, which are excluded by the plan of the present 
edition.

Crown 8 vo., printed from  oldfaced type, on antique 
laid paperi cloth extra. Price 7 s. 6d.

Collectanea Chemica: B e in g  certain select treatises
on Alchemy and Hermetic Medicine, by Eirenaeus Philalethes, 
Francis Antony, George Starkey, Sir George Ripley, and 
Anonymous Unknown.
The Hermetic Tracts comprised in this volume are printed 

from a quarto manuscript belonging to the celebrated collection 
of the late Mr. Frederick Hockley, who was well known among 
modern students of the secret sciences not only for the resources 
of his Hermetic Literary^ but for his practical acquaintance with 
many branches of esoteric lore, and for his real or reputed con
nection with the numerous but unavowed associations which 
now, as at anterior periods, are supposed to dispense initiation 
into occult knowledge:______________________________

Crown Svo., printed from  old faced type, on antique 
laidpapery cloth extra. Price io j . 6d. Engraved 
title, and plates o f alchemical vessels.

The Triumphal Chariot of Antimony. B y  Basil
Valentine (sometime Canon of Erfurt). With the Commentary 
of Theodore Kerckringius, the Physician. Translated from 
the Latin edition, published at Frankfort in 1685, with bio
graphical and critical introduction.

Collectors already possessed of the “  Practica and Twelve 
K eys” of Basil Valentine, contained in “ The Hermetic 
Museum,” recently published in English, will welcome this 
addition to the translated writings of the great Benedictine 
adept.

Price Two Guineas.
In Two Volumes, small quarto,■ cloth extra, g ilt ; 

pp. x ii., 358, and v iii. , 322.

The Hermetic Museum ; R estored and enlarged, most
faithfully instructing all the Disciples of the Sopho-Spagyric 
Art how that Greatest and Truest Medicine of the Philosopher’s 
Stone may be found and held. Now first done into English 
from the rare Latin original, published at Frankfort in the 
year 1678. _ The illustrations reproduced in fac-simile by a 
photographic process.
This curious storehouse of Hermetic Science comprises twenty- 

two choice treatises  ̂on the Mysteries of Alchemy, and the com
position of the Medicine of the Philosophers, namely :—

The Golden Treatise concerning the Philosopher’s Stone.
The Golden Age come back.
The Sophie Hydrolith, or Water Stone of the Wise.
Thè Demonstration of Nature.
A Philosophical Summary.
The Path of the only Truth.
The Glory of the World, or Table of Paradise.
The Generation of Metals.
The Book of Alze.
Figures and Emblems concerning the Philosopher’s Stone.
The Practice and Keys of Basil Valentine.
The Ordinal of Alchemy.
The Testament of John Cremer, sometime Abbot of Westminster.
The New Light of Alchemy.
The Sulphur of the Philosophers.
An Open Entrance to the Closed Palace of the King.
A Subtle Allegory concerning the Secrets of Chemistry.
The Metamorphosis of Meta».
A Short Guide to the Celestial Ruby.
The Fount of Chemical Truth.
The Golden Calf.
The All-Wise Doorkeeper.

While affording to the modern student of Hermetic Doctrines 
a unique opportunity of acquiring in English a representative 
collection of the chief alchemical writers, this edition of “  The 
Hermetic Museum" claims consideration at the hands of the 
historian and archaeologist as a contribution of real value to the 
early history of chemistry^ The translation is the work of a 
gentleman who has had a life-long acquaintance with alchemical 
literature, and has been subjected to càreful revision by another 
expert in_ Her met ic_ Antiquities.

The original edition of this work, under the title of “ Museum 
Hermeticum,” was published at Frankfort in 1625, and con
tained only nine treatises. The edition of 1678, from which the 
present translation has been made, vs of incomparably more 
value to the student, although, scarce as it is, it is not so un
common as‘the first; which is seldom or never met with. Some 
particulars concerning both editions— “ The Museum Hermeti- 
cum " and “  The Museum Hermeticum Reformatum et Amplifi- 
catum"— will be found in the alchemical catalogue of Lenglet du 
Fresnoy.
( N .B .—This edition is limited to 250 copies, numbered and 

signed.

A n  English Alchemist.
Crown Svo., printed from  old faced type, on antique 

laid paper, cloth extra. Price *js. 6d.
Edward Kelley, the Englishman’s Two Excellent Treatises 

concerning the Philosopher’s Stone, together with The Ter
restrial Theatre of Astronomy. Translated from the first 
Hamburg edition of 1676, and edited with a biographical 
introduction, an account of Kelley’s relations with the cele
brated Doctor Dee, and a transcript of the so-called “  Book of 
Saint Dunstan."
“ The transmutations of Kelley are attested by several writers, including 

Gassendus. The most authenticated and remarkable . . is that which 
took place in the house of the Imperial physician, Thaddeus de Hazek, 
when, by the mediation of a single drop of the red oil, Kelley transmuted a 
pound of mercury into excellent gold, the superabundant virtue of the 
agent leaving in addition at the bottom of the crucible a small ruby. Dr. 
Nicholas Bamaud, the assistant of Hazek, and an alchemical writer whose 
works are as rare as they are reputable, was a witness of this wonder, and 
subsequently himself manufactured the precious metal, the desir desire, 
with the assistance of Edward Kelley.”—Lives 9/Alchemystical Philoso
phers.

“ These singular pages bring before the public the writings of the famous, 
or, as it may be, the infamous Edward Kelley, of astrological repute. . . 
Of the romantic character of his experiences in England and on the Conti
nent, of his extraordinary ability in one line of thought, and of his diversity 
of gifts in other lines, there is left no room for doubt. He was a poet, an 
excellent classical scholar, a man of unlimited resources, and of persuasive 
manners. . . . To all who are at all curious to learn the extent to which 
the occult sciences, as they have been called, have been practised in Eng
land, and on what ground their pretensions have been based, this volume 
will be of genuine interest.”—M orning Post.

"This is one more of those sumptuously printed books of which the pub
lishers seem to be making a specialty. Cunous indeed they all are, and this 
Is not one of the least cunous.”—Light,
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New and Cheaper Editions of Works by 
Mr. Arthur Edward Waite.

P rice  4f.
Belie and the Dragon : An Elfin Comedy.

T h is  fan tastic and qrotesque story introduces n ew  an d , it is 
hoped, d ive rtin g  elem ents into fairy  fiction. I t  is concerned  
w ith  the adventures o f  a  h ig h ly  “ b iza rre ” fam ily, translated  
from suburban so cie ty  to  the E lfin  C o u rt. T h e  per ons o f  the  
co m ed y include the beau tifu l L a d y  M elu sin e, w ho insists on bein g  
a great poetess, and is o f  un approachable t o n e ; the G a d fly, w hose  
mission in pinhole ph o to grap h y, and in m ak in g pace on b ic y c le s ; 
the O xfo rd  Slouch, w ho has failed in all professions, because he 
has tried n o n e ; the G reen D rago n , w ho is su b ject to  terrific 
transform ations, and adores her stepm other, & c ., & c . T h e  story  
culm inates in the coronation o f  M elu sin e as Q u een  o f F a iryla n d ,  
w hich, though it does not do ju stice  to her perfections, is, n ever
theless, regarded as a  gre at ad van ce in tone. T h e  coronation is 
ra p id ly  follow ed b y  the G re at C ollapse.

“  B elle and the D r a g o n ” is illustrated b y  abou t fo rty  original 
en gravin gs, w hich are the w ork o f  an artist w ho has been  
sp e cia lly  retained for the purpose. T h e  volum e is issued in 
crown quarto, printed from a  new  fount o f  p ica  ty p e , on a  th ick  
w hite paper, and v e ry  h an d som ely bound.

OPINIONS O F T H E  PRESS.
•* Another of the works of fancy and imagination, through the medium of 

which Mr, Waite delivers his message to the world in so charmingly gro
tesque a manner that one is apt to skip the ‘ message ’ in order to revel the 
more freely in his delightful bits o f description and quaint touches of 
humour. There is a strong human element in the book in spite of the 
fairyland phraseology, and this, combined with the sly hits at the foibles of 
society and individuals, makes it very suggestive reading.”—Review o f  
Reviews.

*• There is a very clever children’s story in * Belle and the Dragon.’ No 
one who has not either tried, or had to sympathise with those who have 
tried, to write a fairy story can properly appreciate how very difficult it is 
to write anything original about fairies and their kinsfolk. Almost every 
good idea has already been used, and all the very good ones are almost 
hackneyed. But Mr. Waite gives us some quite new and very amusing 
citizens of fairyland.”—Literary W orld.

•* The last of the works o f one of the very foremost o f our mystics. . Mr. 
Waite has few more ardent admirers than ourselves.”— Sunrise.

“  Those who have confined themselves to Mr. Waite’s serious works will 
be apt to think that his fancy and imagination are wholly employed in 
recondite researches. The present volume will quite dispel this idea. The 
characters are well defined and cleverly manipulated ; the dialogue is terse, 
witty, and original. The cynical epigrams might have been inspired by 
Voltaire. Taken altogether, it is the most amusing book we have read 
for a long time.”— Two Worlds.

“  The writer o f ‘ Belle and the Dragon ’ has a style of his own and a 
vocabulary admirably suited to descriptions of wonderland. This quaint 
piece of imaginative writing follows the adventures of a family party.”— 
Lloyd's Weekly Newspaper.

“  Full of delicate fancy, refined humour, and poetic feeling is ‘ Belle and 
the Dragon.’ . , . As a work of imagination it has not many superiors 
in its own line.”— The People.

“  Most fantastic of fairy tales, but at the same time most fin  de siecle is 
' Belle and the Dragon.’ ”—E vening News and Post.

“ Mr. Arthur Edward Waite is an adept in the writing of works of fancy 
and imagination. This ‘ Belle and the Dragon ’ tells how the * divine 
Melusine,’ tired of the diversions of Ravendale, made an excursion into 
Fairyland and met with many adventures on her way there and in it."— 
IVeekly Dispatch.

“  Mr. Waite tells a story which lovers of Fairyland should read with con
siderable pleasure. For surely never in one story, even from Fairyland, 
was there so grand a gathering of even greater impossibilities than one is 
accustomed to in such volumes. —Publishers' C ircular._____________

Square 32mo., p rin ted  on superfine paper, cloth, extra  
g ilt, g ilt  top. P rice 2s. 6d.

Lucasta: Parables and Poems.
OPINIONS OF T H E  PRESS.

“  Thè author is in evident sympathy with the grand and beautiful ot 
Nature, as a poet should be who speaks to the few of the mysteries which
environ human existence................... Readers who can put themselves on
Mr. Waite's psychic piatte will enjoy his utterances, for he has gifts calcu
lated to appeal to persons of similar imagination and discernment.” — The 
Graphic.

“  Mr. Waite’s poetry has attracted favourable notice in the Press as at 
once powerful and graceful.” —Light.

“  We alw,ays read Mr. Waite with pleasure. . . . There are flashes 
of poetry in the midst of all his magic and mysticism that it does not 
require an adept to understand.” — The Literary World.

“  The literature of mysticism is indebted to no one more than to Mr. 
Arthur Edward Waite. . . . In him we find that union of imagination
and reason which is, alas ! so rare....................* Lucasta ’ is a companion
poem to * Israfel,’ who was represented as the symbol of the supreme 
elevation of manhood, ‘ Lucasta ’ being the type of idealised wpmanhood. 
. . . The verse is always pleasing, at times it glides into exquisite little 
touches of natural description ; and here and there it soars into passages
of sustained splendour................... W e should like to have quoted the
magnificent invocation to Night, or the wonderful parable beginning :—

* Is that thy voice which, deep in haunted glades,
Expounds the passion of the nightingale ?’

It is animated throughout by a very lofty spirit, and shows a sympathy 
with Nature and a faculty for vivid and musical expression which are quite 
unusual.” —Sunrise.

E d itio n  de L u x e  : P rin te d  on superior paper, a n d  
bound in  highly ornam ented g ilt  buckram , g ilt top, 
bevelled boards. Illu stra ted  w ith fron tisp iece a n d  
etchings. P p . 224. P rice 35. 6d.

P op u la r E d itio n  : H andsom e ornam ented cloth, g ilt  
top. Frontispiece only. P rice is . 6d.

Prince Starbeam s A Tale of Fairyland.
OPINIONS O F T H E  PRESS.

“  Full o f dark things and occult, too sad and too secret, we fear, for 
dimmed earthly intelligences, is ‘ Prince. Starbeam,’ a Tale of Fairyland, 
by Arthur Edward Waite, a book collected from ‘ most ancient and true 
commentaries,’ astral and fairy chronicles, and other rare documents. . . 
And whoso reads these legends of old which the mystical Mr. Waite hath 
cunningly compacted will be caught in the labyrinthine flights of a way
ward fancy, and it may chance that he shall discern an allegory in the way, 
which shall prove only a lure to braver and brighter excursions, and be 
nothing but a shadow—for no such abhorrent beast, we deem, lies hidden
in these flowery and starry joumeyings................... But to tell o f all the
adventures and transmutations and incarnations that befell Prince Star- 
beam and others, his peers and companions, is beyond our attempt and 
needless, for the book is made for the reading and will yield delight to the 
reader.”—Saturday Review.

“  Whether or no the children, big and little, who delight in fairy tales, 
will succeed in grasping the allegorical meaning of * Prince Starbeam,’ they 
will, at least, find the story charming reading. It is the history of a soul, 
the development of a character, and the working out o f a destiny.”—  The 
Literary World.

“  We do not fail to recognise a certain beauty of imagination and smooth 
ness of diction.”— The Spectator.

“  The story is told with grace and skill.”—L ig ht.
“  The book is from the pen of Mr. Arthur Edward Waite, whose former 

contributions to literature have been in the department of theosophical 
speculation. The mysticism o f these former works pervades this tale,
. . . and the story ot ‘ Prince Starbeam ’ may very well appear (to any
one who understands such matters) an allegory of a progess from gross 
existence to an inner sanctuary of spiritualism. The book is very prettily 
illustrated and bound.”— The Scotsman.

“  Half allegory, half fairy tale, a wild and dreamy book, beautifully go 
up in white, and with delicate outline illustrations.”— The Guardian.

“ T o attempt to tell the story of Prince Starbeam’s lo v e; of his renuncia
tion ; of his search for the magic rin g ; of his many disappointments and 
sore wanderings, and how his high destiny was ultimately fulfilled in a 
manner so different from that which he had anticipated, and yet so per
fectly sufficing, would . . . divulge a plot which the reader will prefer 
to unravel for himself. The story is very sweet, and bristles with high 
teaching and quaintly pretty fancies; and whether it is read for the sake of 
its philosophy or for the sake o f its literary charm, we can promise that 
those who take it up will not be disappointed. . , . Our brief and 
mutilated quotations can convey no adequate idea of the charm of the 
narrative, and the wonderful suggestiveness of the whole allegory.”— 
Sunrise.__________________________ ______________________

B o u n d  in  peacock blue, w ith an cesthetic a n d  symbolic 
design. P p . 286. P rice  2s. 6d.

A Soul’s Comedy: The Spiritual History of Jasper
C a rtw rig h t.

OPINIONS O F T H E  PR ESS.
“ In this work Mr. Waite has produced a poem very much above the 

average of poetic merit. . . . Jasper Cartwright’s struggle against the 
circumstances which have combined to ruin his spiritual existence, and his 
final triumph over them, are powerfully portrayed, and cannot fail to
interest such as are thoughtfully inclined........................ His blank verse is
pleasing and melodious. Scattered at intervals throughout his volume 
there are passages of more than ordinary beauty.”— The Spectator.

“  ‘ A Soul’s Comedy ’ is a very extraordinary composition. . . . The 
story of this poem is in some respects very repulsive, and yet told with 
great delicacy and beauty. Part of the book is the baldest prose, cut up 
Into lengths; part is unintelligible mysticism about magical studies; and 
part—by far the largest part—is real poetry. , . . Its sustained poetry 
will well repay the reader, if he will put up with the bald prose of Mister 
Gilp, the schoolmaster, . . . .  and the mystic nonsense of the magical 
part. . . . One merit should be noticed in encouragement o f those who 
might be repelled by the opening of the story, viz., that it steadily increases 
in interest and beauty until near the end. . . . Some songs or poems 
introduced into the narrative are very good ; one, a passionate address to 
a dead boy-friend, Gabriel, being especially beautiful. I f  the poem were 
recast in the sense that we have indicated, we venture think that it would 
be entitled to a high place among the poems of the day.”— The Guardian.

“  Mr. Waite is possessed of genuine inspiration that lifts his work above 
the mass o f wares sent forth every year to the world as poetry. The pre
sence of an over-subtle mysticism, and even an occasional tinge of Rosicru- 
cian darkness, will not prevent lovers of poetry from enjoying the many 
passages in his play as remarkable for power of thought as for beauty of 
expression. Mr. Waite’s sympathy with Nature and his descriptive powers 
are likewise of a high order.”— The Literary W orld.

“  Some time has elapsed since we paid a sincere tribute to the beauty 
of ‘ Israfel,’ and we are not sorry to meet with another work from the same 
pen in ‘ A  Soul’s Comedy.” . . . .  It may suffice to say in general that 
the poem, cast in a quasi-dramatic form, is a very noble one, though pain
ful to a degree. . . . Out of these seemingly unpromising materials Mr. 
Waite has evoked a tale of human sorrow, struggle, and final triumph, ‘¿uch 
as must appeal to the heart of every true man. , . , The poetry rises 
at times to unusual heights, as, for instance, in the description of Mary’s 
death, the Benediction in the monastery chapel, Austin Blake’s prologue 
to the third part, or, best of all, the scene where Jasper resigns Gertrude 
to his friend. . . . Taken altogether, this is a true and worthy poem.”— 
The Graphic.

“  Mr. Waite often writes very forcibly, his imagery is good, and there is 
plenty of idealism in his p a g e s.—  The Scotsman.
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Now Ready.
Second Edition, enlarged\ Crown 8 m ,  f& M  extra,

g ilt top. Price 2s.
Israfe!: Letters, Visions, and Poems. A  M y s

tical Allegory of the New Life and the New Regenerated 
Humanity.

OPINIONS OF THE PRESS.
“ If, as seems most likely, a small but appreciative audience will satisfy 

the author, the favourable reception of 'Israfel: Letters, Visions, ana 
Poems/ by Arthur Edward Waite, need not be matter of conjecture; the 
book must be both admired and prized by the few elect spirits fitted to 
appreciate and understand it. . . . The poetry is of a high order, and, 
apart from its more spiritual aspects, remarkable for a passionate apprecia
tion of natural beauty and for pictorial treatment. The blank verse is 
specially good, reminding one, perhaps, more of Cowper at his best than 
any other poet, but thoroughly original both in style and manner. * Israfel’ 
is one of those rare books which are part of the salt of the earth; but it is 
not for all readers.”—The Graphic.

"To those who delight in magic and * dabble in Babylonian numbers,' 
• Israfel/ by Arthur Edward Waite, will afford much comfort and consola
tion. . . . By way of a guess, we hazard the suggestion that* Israfel ’ is 
the ideal soul of man, distinct from individual souls, and personified in 
order at once to mirror and to magnify the aspirations of individual souls 
net yet at one with the universal. . . . The verse is harmonious and
not without a peculiar and original beauty.”—Westminster Review.

" Mr. Waite’s remarkable poem, * Israfel.’ . . . We have the satis
faction of reading, among a great deal of what is rather unintelligible, 
passages which bear the unmistakable stamp of true poetic talent. . . . 
We have quoted enough to show that Mr. Waite’s poetry is of no mean 
order, and, after all, * Israfel ’ is a work of considerable power, and in parts 
quite intelligible.’’—The Literary World.

" Speaking generally, we should say that the profit of this book to most 
readers will not be its dogma, or body, but the spirit in which it is written. 
It is pure, elevated, and aspirational, and is, moreover, singularly free 
from that arrogant individualism which disfigures so frequently the utter
ances of those entering the spiritual region of life, and as yet unaware of 
the phantasies of the * Dwellers on the Threshold.’ ............... The mis
cellaneous verse in the volume is very graceful.”—Light.

" The letters are full of the new fife to which Israfel is leading the writer 
and his correspondent. . . . .  The ideas expressed in the letters are 
noble and elevated, and the poems and visions contain many beautiful 
l in e s .Theosophist.

" The letters, in highly poetical language, set out . . . the nature of 
the task in hand. * The visions,' a series of poems, restate the subject in 
a more transcendental manner; and in the epilogue a scheme of soul- 
development is set forth, whereby the soul overcomes all things, and
becomes the saviour of humanity...............The author’s style is highly
classical and symbolical. . . .  It contains passages of rare beauty ana 
significance—poetry of the highest class. . . . .  The author’s spirit is 
healthy, sweet, ana pure; and a sure herald of the New Light, which will 
guide man above the low biogenesis of sexual promptings. Many high 
spiritual truths find expression."— The Medium and Daybreak.

"Mr. Waite preaches, in his exaltation of ' Israfel, a very noble doctrine 
—the doctnne of perfect, purity in word and deed. . . . . .  We can 
commend1 Mr. Waite’s book as the work of a real poet."—PROFESSOR
Eric Robertson.

" Lovers of mystic poetry will find mnch to delight them in ' Israfel/ 
- . . . Exceedingly melodious and tuneful."—Lady's Pictorial.

" Has tare glimpses of lovely imagining."—Truthseeker.

Second Edition . Price
Crown 8vo., pp. m  and 264, cloth extra, red edges, 

with Portrait.

Theosophy; or, Spiritual D yn a m ics and the D ivin e
and Miraculous‘Man. By George Wyld, M.D.. Edin.

" At a time when interest in such subjects has become widespread, the 
publication of a second edition of Dr. Wyld’s ' Theosophy ’ is opportune,

. . .  In the pleasantest way, with all the advantages of large print 
and ample English, he gives a clear and easily-understood view of the 
outlines of his tenets, unembarrassed by Hindoo terms and the abstruse 
phraseology which lent to Madame Blavatsky’s learning something of that 
mystery dear to the soul of every prophetess...............It is a book com
mendable not only for the high tone that it maintains throughout, but 
because it presents in readable form a manual for the many . . . who 
have not leisure to master these elaborate and technical treatises.”—Deify

" £>r. Wyld’s book is a very thoughtful vindication of Spiritualism, and 
its subjects have a wide range."—Light.

"That the book is able, scholarly, and reverent in matter, style, and 
treatment, passes without saying. . . . Sincerity and conviction mark 
every line of a book that all students should read.’ '—Lyceum Banner.

T H E  LYCEU M  B A N N E R
A  M o n th ly  R eco rd  o f  L yce u m  W o rk  and  

Progress throughout the w orld.

PRICE Id.
EDITED BY J. J. MORSE.

London : 26 Osnaburgh Street, Euston Road.
N.W.

A  S E L E C T E D  L I S T  F R O M

James Elliott & Co.’s
SECOND-HAND

BOOK DEPARTMENT.
Sadducismus Triumphatus, or Full and

P la in  E v id e n ce  concerning W itch e s and A p p ari
tions. In  tw o  parts. B y  Joseph G la n v il. T h e  
second edition. W ith  the preface o f  H e n ry  M ore, 
the P lato n ist, and tw o  authoritative statem ents of 
Sw ed ish  W itch e s. 8 vo ., 1682. £ 1  is .

Oriental à Bibliothèque Orientale, ou Dic-
tionaire U n iversel. Par M onsieur D ’H erbelot. 
L a rg e  folio, pp. 1060. Paris, 1697. £ l.

A fine copy of a work which is well known as a veritable mine of 
information on the Theology, Philosophy, Myths, Legends, 
Magic, Medicine, etc., of Eastern nations.

Freemasonry: The Antiquities of Free
masonry, comprising Illustrations of the Five Grand Periods, 
from the Creation of the World to King Solomon’s Temple- 
By the Rev. George Oliver. Demy 8vo., pp. 344. 1843. ios-

Freemasonry: A Dictionary of Symbolical
Masonry, including the Royal Arch Degree. By the Rev 
George Oliver. Crown 8vo., pp. 387. 1853. ios.

Freemasonry : Illustrations of Masonry, by
the late William Preston, Past Master of the Lodgê  o 
Antiquity, acting by immemorial constitution. A new edition, 
revised. By the Rev. George Oliver. Crown 8vo., pp. 456. 
N.D. Also Oliver’s History of Masonry from the year 1829 to 
the present time, pp. 146. 1841. In one volume, 12s. 6d.

Freemasonry : The Spirit of Masonry, by
William Hutchinson. A new edition, with copious notes, by 
the Rev. George Oliver. 1843. Crown 8vo., pp. 336. 7s. 6d.

Freemasonry : The Masonic Manual, con
taining instructions, documents, and discipline, of the Masonic 
Economy, by the late Rev. Jonathan Ashe. A new edition, 
with annotations by the Rev. George Oliver. 1843. Crown 
8vo., pp. 313. 7s. 6d.

Tristram  and Iseult. Histoire du Noble
Tristan, Prince de Leonnois, chevalier de la Table Ronde, et 
D’Yseujte, Princesse d’ Yriande, Royne de Cornouaille. Fait 
François, par Jean Maugin, dit l’Angevin. A Paris, 4to. 
1586. Vellum. V ery  R a r b . £2 2s.

W itchcraft : Letters on Demonology and
Witchcraft, addressed to J. G. Lockhart, by Sir Walter 
Scott. 1830. 2s. 6d.

W itchcraft : The Amber Witch. The most
interesting trial for Witchcraft ever known. Translated from 
the German of Meinhold by E. A. Friedlænder. 1844. 5s.

Natural Magic. Letters on Natural Magic,
addressed to Sir Walter Scott, by Sir David Brewster. 1843. 
3S.

Heraldry : A Manual of Heraldry for
Amateurs, by Harriet Dallaway. 1828. Numerous Illustra
tions. Pickering. 1838. 6s.

Peter Schlem ihl, from the German A. von
Chamisso, by Sir John Bowring. Third edition. Illustrations 
by George Cruikshank. 186*. 5s.

Latin Theology« Vitæ et Sententiæ Patrum
Occidentis, Libris VII. Digest*, ex gravissimis auctoribus, 
necnon antiquiŝ  manuscript» et ecclesiarum breviariis col
lect*, et annotationibus select» exomat*. Opera et studio 
Benedicti Gononi Rurgensis, Monachi cælestini L ug- 
dunensis. Lugduni Batavorum. 1625, Large folio, vellum, 
clasps, ios.

William Blake, Etchings from his works, by
William Bell Scott« With Descriptive Text. Folio. 1878 

o Boards, 15s.
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SECOND-HAND BOOKS (Continued).

I s is  U n ve iled  5 by H . P. Blavatsky. 2 vols, 
half-bound. Fourth edition, with portrait, 187S. 
New York. £ 1 10s.

The Spiritual Magazine : from the com 
mencement in i860 to 1870. Also vols, for 1872, 
73» 74* Fourteen vols., half-bound. A nearly 
complete set. Very scarce, fine condition. £2  2s.

Dioscorides S D e  M ateria M edica and D e
Letalibus Venenis. With the Commentary of 
Marcellus Vergilius. Fol., vellum. Fine copy. 
Cologne, 1529. 15s.

Freemasonry. G ould’s H istory o f Free
masonry, its Antiquities, Symbols, Constitutions, 
Customs, &c. Derived from official sources. Two 
vols., half morocco, gilt edges, 4to. 1885. £1  5s.

Turner ■ T h e  Poetical W orks o f Thomas
Campbell. Illustrated by 20 vignettes from designs 

. by Turner, and 37 woodcuts from designs by 
Harvey. With portrait. London, Edward Moxen, 
1843. Full red morocco, gilt and gilt edges. £1  is.

Theophilus. Arts o f the M iddle A ges.
Translated, with Notes, by Robert Hendric. Mur
ray’s fine edition of the Latin text and English 
version. 8vo. 1847. 7s* 6d. .

Ellis. Specim ens q f Early English M etrical 
Romances. Three vols., calf. 1805. 7s. 6d.

The Secret Doctrine: T h e  Synthesis of
Science, Religion, and Philosophy. By H. P. Blavatsky.

' Two vols., 3rd and revised edition, as new, two vols., 1893, 
£1 ios.

Blavatsky. Incidents in the L ife o f M adam e
Blavatsk'r, compiled from information supplied by her rela
tives : *> fiends. Edited by A. P. Sinnett. With portrait. 
1886.

Esoteric Buddhism. B y A . P. Sinnett.
Sixth Edition. Annotated and enlarged by the author. 
i8&8. 4s.

Nostrotiamus; T h e  T ru e  Prophecies of
Michaël Nostrodamus. Translated and Commented 
by Theophilus de, Garencieres. Title restored, 
binding broken, folio, pp. 522. London, 1672. £1.

The original French text accompanied by a literal English ver
sion, and followed, by a very full and curious interpretation.

Reincarnation : A  Study o f Forgotten
Truth. By E. D. Walker. 1888. 4s.

Astrology. Ptolem y’s Petrabiblos, or Q u ad 
ripartite. Being four books of the Influence of the Stars. 
From the Greek paraphrase of Proclus. Preface, explana
tory notes, and appendix containing extracts from the 
Almagest of Ptolemy, and the whole of his Centiloquy. 
By J. M. Ashmand, Folding plate ; boards. 1822. 15s.

Cornelius Agrippa. Fourth B ook of O c-
cult Philosophy and Geomancy, Magical Elements of Peter 
de Abano, Astronomical Geomancy, Nature of Spirits, and 
Arbatel of Magick. Translated by Robert Turner. London. 
x($5. T7*îry scarce. Fine copy ; old calf b nding, £4 4s.

Demonology. H istory o f Delusions o f Devils,
of most strange Phantasies and Apparitions, &c. Folio, 
calf. Clean copy 01 a scarce and cunous book, but wanting 
title. £1.

Physiognomy. Saunder’s Physiognom ie and
Chiromancie, Metoposcopie, the Symmetrical Proportions 
and Signal Moles of the Body, with the subject of Dreams 
made plain, whereunto is added the Art of Memory. By 
Richard Saunders, student in Astrology and Physick. 
Second edition; enlarged. The two parts complete in one 
volume; many Diagrams and Plates. Folio; calf; 1670,
X67I. ¿ 2  X2S.

C a ffa r e i.  U nheard of Curiosities concerning
thc.Talismanical Sculpture of the Persians, the Horoscope 
of the Patriarkes, ana the Reading of the Stars. Trans
lated by Edmund Chilmead. Two Folding Plates. London, 
X650. Clean copy in Calf. Scarce. £1.

Mythological Astronomy o f the Ancients
Demonstrated, by restoring to their Fables and Symbols 
their original Meanings. By Sampson Arnold Mackey. 
Also the second part, or Key of Urania, the words of which 
will unlock all the Mysteries of Antiquity. Very curious 
Two volumes. Norwich, 1823. Boards. £1 is.

Astrology. Thesaurus Astrologise ; or, an
Astrological Treasury, containing the Choicest Mysteries of 
that curious hut abstruse learning, relating to Physick, etc 
By John Gadbury. London, 1674, 8vo., calf, xos. 6d.

Reincarnation. T h e  Id ea o f Re-birth. B y
Francesca Arundale, with Preface by A. P. Sinnett. 1890. 
As new. 3s.

Astrology. R aphael’s M anuel o f Astrology,
or Book of the Stars, being the Art of foretelling future 
events by the Influences of the Heavenly Bodies. Curious 
coloured Frontispiece and Vignette, numerous Diagrams. 
Loudon, 1828. Demy 8vo., £1 is.

Hermippus Redivivus: or, T h e  Sage’s
Triumph over Old Age and the Grave. The edition of 1744, 
edited by Edmund Goldsmid. Privately printed on hand
made paper. Three vols. in one. Edinburgh, 1885, 7s. 6d.

Book of Fate formerly in the possession of
Napoleon, now first rendered into English from a German 
translation of an ancient. Egyptian MS. found in 1801 in a 
Royal Tomb, near Mount Libyans, By H. Kirchenhoffer. 
Fourteenth edition, elaborate Folding Plate, mounted on 
linen. London, 1826. xos. 6d.

The Temple of the Rosy Cross. T h e  S o u l:
its Powers, Migrations, and Transingrations. By F. B. 
Dowd. Second enlarged edition. San Francisco, 1888,4s. 6d.

Alchemy. Opera Chym iatrica Johannis
Rhenani, Tractatus Aureus de Lapide Philosophorum, 
the Metallurgia of Barba, and other Treatises by Fachs, 
Ollaus Borrichius, &c. Thick 8vo., vellum. 1635, &c. 
Plates; £ 1  ios.

John Cadbury. Com plete W orks in Physics,
Astrology, and Chiromancy. Thick 8vo. London, 1683.
£1.

A Suggestive Inquiry into the Hermetic
Mystery, with a Dessertation on the More Cele* 
brated of the Alchemical Philosophers, being an 
attempt towards the Recovery of the Ancient Ex
periment of Nature. Royal 8vo. London, 1851. 
¿10  ios.

This hook, the subject of frequent reference in T he U nknown 
W orld, was suppressed wneq only 25 copies had been sold 
the others, except three, were burnt by tne author.
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Theosophical Siftings. Vol. i (1888-89)
and Vol. 4 (1891-92), each complete in itself and 
containing many valuable papers. 4to, cloth, neat, 
as new, 6s. 6d.

Ancient Mythology« Bryant’s New Sys
tem or Analysis of Antient Mythology. In six 
volumes. With portrait. 8vo., half-calf, 41 plates.

. Clean and perfect copy of the Third Edition, with 
Appendices and Index. £1.

MagiO. De Spectris et Apparitionibus. 
Libri II. Together with two books of terrible 
judgments upon Blasphemy, Heresy, etc. In one 
very thick volume. 4to., 1597, vellum. A few 
leaves misslfig. 1 os.

Tent Work in Palestine. A Record of
Discovery and Adventure. By C. R. Conder, R.E. 
Published for the Committee of the Palestine Ex
ploration Fund. With Illustrations by J. W. 
Whymper. 2 vols. 7s. 6d.

Jacob Bohme. Theosophia Revelata, being 
the second part of the German edition of 1715. 
Contains the large treatises on Signatures, Election, 
the Mysterium Magnum, 177 Theosophical Ques
tions, Key, Epistles, etc. One thick 4to vol. 15s.

Jacob Bohme. The Works of Jacob Beh-
men, the Teutonic Theosopher. Vol I.— Life, 
Aurora, Three Principles. Vol. II.—-Threefold 
Life of Man, Answers to Forty Questions, Treatise' 
of the Incarnation, and Clavis. Vol. III.— Mys
terium Magnum, and Four Tables of Divine 
Revelation. The whole translated into English. 
Thick 4to, 1664 to 1672. Numerous singular plates 
prepared by William Law. £2 10s.

The Astrolabe. De Astrolabo Catholico,
by Frisins. 8vo., Antwerp, 1583. Scarce. 8s. 6d.

Demonology. De Praestigus Daemonum, by
John Wierus, together with De Magis Infamibus, 
De Lamiis, De Veneficis, etc. Also the Liber 
Apologeticus, of Wierus, and the Pseuddmonarchia 

. Dsemonum. 4to., Basle, 1583. £1 is.
Divining Rod. La Physique Occulte, or

Traitd de la Bagnette Divinatoire. 2 vols. La 
Haye, 1762 ; 10s. 6d.

Alchemy. Alarms, Dicta de Lapide Philo- 
sophico, Secretrum Presbyteri, the Epistle of 
Pontanus, etc. A few MS. notes by Gabriel 
Harvey; Lugduni Batavorum, 1591. 14s.

Demonology. Over Fifty Pamphlets in
Latin, German, and English, dealing with Occult 
Subjects, the Methods of Avoiding the Snares of 
Satan, Demonology in the New Testament, the 
Tempter of the Protoplasts, the Human Nature of 
Angels, the Fall of Lucifer, the Enmity between 
the Serpent and Woman, the Restitution of Devils, 
and a variety of other curious subjects. For the 
most part of the early 18th century. £2.

For Sale, An Astronomical Clock, with
Bronze Atlas and Accessories. Cost over £i$. 
Price £5 complete. The above may be 

’ viewed on application at the offices of Ja m es  
E l l io t t  & Co., Temple Chambers, Falcon Court, 
Fleet Street, E.C,

LIBRARY of the late MAJOR IRWIN, removed from 
Bristol.

Messrs. Puttick and Simpson
WILL SELL BY AUCTION

At their House, 47 LEICESTER SQUARE, W.C*

On May 16th, and following days,
The VALUABLE LIBRARY of the late MAJOR 
IRWIN, removed from Bristol, consisting entirely of 
Books relating to the Occult Sciences, Freemasonry, 
Animal Magnetism, Spiritualism, Clairvoyance, etc., 
and including a number of Unpublished MSS. relating 
to the Rosicrucians.

CATALOGUES on receipt of two stamps.

The Oeeult Publishing Co.
IMPORTERS and PUBLISHERS,

Carry in Stock a large assortment of

Hermetic & Alchemical 
Works

A N D  S T A N D A R D  B O O K S ,

TREATING ON

Theosophy, S p ir itu a lism ,
A stro logy , H yp notism , 

Psychology, M esm erism ,
An« k ind red  O ccu lt  Subjects.

A DESCRIPTIVE CATALOGUE
Together with a Specimen Copy of

“ The Occult Review,”
An Eight-page Quarterly, will be forwarded free, on 

application to—

THE OCCULT PUBLISHING Co„
P.O. BOX 2646,

Boston, M ass.
Transcendentalism and the Secret 

Societies
NOW READY. PRICE 3s. 6d.

The Transcendental Universe
B Y  C . G. H A R R I S O N

Disclosing’ the conflict Behind the Veil which 
resulted in the movements of Modem Spiritualism 

and Theosophy.
Published by JAMES ELLIO TT & Co., and 
obtainable of all Booksellers, and of W. H. Smith 
& Son’s Railway Bookstalls.
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Every Intelligent Spiritualist and Inquirer 
should read

LIGHT:
A  Weekly Journal o f Psychical\ Occult, 

and M ystical Research.

“  LIGHT” proclaims a belief in the existence and life of 
the spirit apart from, and independent of, the material organism 
and in the reality and value of intelligent intercourse between 
spirits embodied and spirits disembodied.̂  This position it firmly 
and consistently maintains. Beyond this it has no creed, and its 
columns are open to a full and free discussion—conducted in a 
spirit of honest, courteous, and reverent inquiry—its only aim 
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GENERAL OBJECTS.— The In st it u t e  has been established for the purpose 
of affording expert, practical advice and assistance in all matters, and to undertake 
every description of work relating to Joint Stock enterprise.

JOINT STOCK CONVERSIONS.— It undertakes— upon a totally new method, 
free from all the objections of the old system— the conversion of approved businesses 
into private or public Companies, giving its clients the benefit of its extensive connec
tion with the principal Financiers, Brokers, and Underwriters, and its other special 
facilities and advantages, and guarding them against many unsuspected risks and 
dangers which only costly experience would enable them to realise and overcome.

RECONSTRUCTIONS.— The In st it u t e  also assists in the formulation and 
carrying out of reconstruction schemes and other special arrangements, and co-operates 
generally with officials and shareholders in all matters where expert knowledge of 
Company business is required. The successful carrying through of important matters 
connected with the Companies Acts requires that special assistance which can be obtained 
only from someone in the inner circle of the financial world, and intimately acquainted 
with all the technique, as distinguished from the purely legal aspect, of Company work.

INVESTIGATIONS.— The In st it u t e  undertakes special investigations on be
half of Shareholders and Creditors of Limited Companies. The orthodox f  Committee 
of Investigation ” can seldom be of much use by itself. Where it is not actually under 
the control, it is always at the mercy of the Directors. The only investigation which 
can be of any real service must be conducted under the guidance of Experts, who know, 
first, what there is to find out, and, secondly, where to look for it.

INVESTM ENT ADVICE.— The In stitu te  advises upon all questions relating 
to investment, and for a small annual fee keeps Shareholders regularly informed of any
thing likely to affect their interests. In this way the clients of the INSTITUTE are often 
saved heavy losses— and sometimes enabled to make considerable profits.

STOCK AND SHARE DEPARTMENT.—The In st it u t e  has a Sto ck  
a n d  Sh are  D e p a r tm e n t , in which it deals, without charging commissions, in such 
sound securities as from its special knowledge it is in a position to recommend (see 
Jo in t  Stock  C ir cu lar).

It has also a Sto ck  a n d  S hare! C learin g  D e pa r tm e n t, in which it acts as 
Agents for Purchasers or Sellers of Stocks and Shares, thus securing prompt delivery 
on payment.

COMPANY RECORDS.— The In stitu te  possesses records of Joint Stock 
Companies, including original prospectuses, reports, accounts, etc, going back many 
years, all of which are available, free of charge, to the investing public.
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