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t( -----With wide white wing’s,
One torch-like star from pale and lofty brow 
Diffusing light— and auburn hair unbound 
In rainbow ripples— thus I picture thee.
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mitm anb Mitbout

HEOSOPHY has adopted for its chief 
maxim the following’ well-known 

formula: “ There is*no religion higher 
than truth.” Wherever its mysteries are 
celebrated, wheresoever its teachings have 
spread, there we find the motto. It is a 
derivative of the eastern wisdom, but 
from what special source of inspiration, 
both verbal and plenary, from what sacred 
Scripture, we may be pardoned for for
getting at the moment. Those who will 
may read it in its Oriental form on the 
title-page of The Secret Doctrine ; it is the 
motto of many journals devoted to the 
theosophic cause ; it figures in the device 
of the society ; it was conspicuous on the 
note paper of the late Madame Blavatsky. 
It is quoted with awe by the neophyte, 
with solemnity by the initiate, and, in fact, 
it is a mystic proverb which every aspirant 
to knowledge must seek to realise in the

heart. It has never seemingly occurred 
to anyone that the maxim is nonsense. 
To observe that there is no religion 
higher than truth is about as reason
able as to affirm that there is no intoxica
tion like strong ale. , We purposely make 
use of a grotesque illustration in order to 
mark the contrast. The motto is a con
fusion of notions.' Religion is a process, 
and though there may be a true process in 
the religious order, it cannot be said that 
any process is truth, for the way is not 
the end. The end of religion is to lead us 
into the truth which is God, but we cannot 
reasonably say that there is no religion 
higher than God. Eliphas Levi says that 
truth is the identity of the idea with being. 
That is not a perfect definition, but it will 
pass, and the process by which the idea of 
a given thing passes into accurate corres
pondence with the nature of that thing is 
not to be confused with its object. The 
Epistle of St. James tells us that “  Religion 
pure and undefiled before God and the 
Father is this, to visit the fatherless and 
the poor in their distresses, and to keep 
one self unspotted from this world.” That 
is method and that is process, and the 
theosophic motto breaks down utterly.

T his central theosophic maxim is con
nected with a central theosophic principle, 
namely, the brotherhood of humanity. The 
intellectual confusion of the maxim seems 
to find some parallel in some very curious 
applications of the principle, of which all 
men have been recent witnesses. The
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internecine struggle still continues, and 
great Theosophical personages are accus
ing great Theosophical personages of scan
dalous acts of malpractice and of flagrant 
deeds of injustice. We are neither accusers 
nor defenders, and, taking no side, we can 
reasonably desire only the end of the 
miserable business, whatever that end may 
involve. But the principle of universal 
brotherhood has become so woefully dis
arranged that it was unlikely our own 
neutrality would escape theosophic sus
picion. There is an organ of theosophy 
in America which is very much devoted to 
brotherhood, placing that term conspic
uously on a cover which affects the peculiar 
colour symbolically associated with the 
word “ foresworn.” It is entitled The Path9 
and will be well known to many of our 
readers. It is not a paper which is con
ducted with ability, or even intelligence, 
and the “  Masters ” might well wish to be 
spared the special quality of i * testimony 
as to Mah&tmlls,” now appearing in its 
pages. But we have offended The Path 
by publishing Mr. E. T. Sturdy’s paper 
on The Position of Mystical Societies in the 
Westy and it analyses with terrible severity 
some very moderate proposals, which we 
know to have represented the opinions 
and wishes of many Theosophists before 
they appeared in our columns. But our 
brother of The Path is dissatisfied with 
the strictures of his contributor and finds 
it necessary to say something concerning 
an editor who could tolerate Mr Sturdy. 
He discovers that a commercial instinct 
prompted us, and can assume only the 
most sordid motives when “ these out
siders ” become interested in the affairs of 
the Theosophical Society. Whether Mr. 
W. Q. Judge is, or is not, answerable for 
this fraternal instance of good taste and 
feeling, we do not, of course, know, but, 
in either case, T he Unknown W orld 
possesses too much the goodwill of the 
older section of Theosophists, and of mys
tics generally in England, to suffer from 
so paltry an imputation.

A peculiarly virulent and unjustified at
tack upon the memory of the late Madame

Blavatsky, couched in language which no 
person could use towards a dead woman 
without permanent dishonour to them
selves, appeared recently in The Pall Afall 
Gazeitey under the pretenge of reviewing 
Dr. Leafs translation of A Modern Priestess 
of Isis. The niece of the defamed lady,
and her husband— Mr. Johnston and 
Mrs. Vera Johnston— have asked us to 
notice the reply which they sent to that 
paper. In their brief defence, there is 
rightly no reference to the ungenerous per
sonalities of the attack. They affirm that 
Madame Blavatsky “ made thinkable to 
tens of thousands the ideal of spiritual 
life, of the real self that stands above the 
ocean of birth and death. ” They account 
it also to her merit that the theory of 
re-incarnation became tangible in her 
hands. No estimate of Madame Blav
atsky can be worse than that of the com
mon crowd of her accusers. It is a far 
excursion into folly to believe with Colonel 
Olcott that she died at the battle of Men- 
tana, and that her body became the tem
porary habitation of a variety of gurus 
and Mahatmas; but it would be preferable 
to believe that rather than to accept the 
brutal picture of The Pall Mall Gazette. 
Mr. and Mrs. Johnston have done well to 
insist upon the philosophical side of the 
life and the work of their relative ; after 
hostile criticism has done its worst with 
the trick cabinets, the bogus messages, 
the simulated apparitions— not to speak 
of “ the real and undoubted psychical 
phenomena,” to which even Mr. SolovyofF 
gives an ungracious testimonial,—-after all 
this, and including, if it be needful, the 
picturesque accessories of smoking, slan
dering, swearing, and blasphemy— there 
remains then to be reckohed with the real 
Madame Blavatsky, writer, author, or 
what not, of Isis Unveiled and of The Secret 
Eoctrine, books monumental in their way, 
and this without any prejudice to the re
searches of Mr. W. Emmett Coleman. 
For Shakespeare himself was a plagiarist, 
and he and she had a great gift in com
mon— they knew how to steal with genius, 
to create while they borrowed, and to 
make what they appropriated their own in 
a very real sense,
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T he Esoteric Christian Union, which in a 
quiet and unostentatious manner does 
good work in the dissemination of the 
literature of The Perfect Way, has recently 
issued its third annpal report, and is able 
to note the enhanced scale of its opera
tions. The little pamphlet contains much 
interesting information, especially in that 
portion which concerns “ The International 
Union of Spiritual Religions,” which has 
its headquarters at Buda-Pesth, and is 
“  breaking new ground in the ranks of 
the most hardened materialists.” Nor 
must we pass without grateful recognition 
the high words of praise which the report 
gives to T he Unknown W orld. “ The 
establishment of the magazine last named 
has met a long-felt want for an organ de
voted exclusively to mystical and occult 
subjects, and the appearance of T he Un
known W orld . . . is a matter for
high gratulation with all persons inter
ested in the spread of esoteric philosophy 
and spiritual science.”

V
T he Medico-Legal Society of New York, 
a prosperous and influential institution, 
possesses a psychological section, of which 
Professor Elliott Coues is chairman. 
Under the influence of such a leader, 
psychology, it might be inferred would in
clude something more than the pathology 
of the brain and the investigation of the 
causes of insanity. We find accordingly 
the vice-chairman of the Society, Mr. 
Clarke Bell, describing the field of in
quiry as including not only “  neurology, 
psychiatry, and their cognate branches ; 
insanity and the insane ; criminality and 
the criminal; penology and legal respon
sibility of the insane for acts called 
criminal,” but also telepathy, hypnotism, 
and clairvoyance, and, admirable to record, 
“ even the question, now of such command
ing interest, of the immortality of the human 
spul; and the relation with us of those 
who have dwelt among us and have 
stepped behind that screen which we call 
death, opaque to our vision by limitations 
which we do not understand.” That is 
well, and it is well said. To all intents 
and purposes, scientific materialism is

dead. At the dawn of the twentieth cen
tury it will have become as impossible as 
the Deism of Thomas Paine.

Mr. Matthew Arnold once observed 
that the Deists of the eighteenth century 
should be re-read in the light— we forget 
of what precisely, but let us say of the 
sweet reasonableness of the something not 
ourselves which makes for righteousness 
— in other words, of the higher Deism of 
Matthew Arnold. There is nothing in his 
suggestion to intimate that the author of 
Literature and Dogma intended to make the 
experiment or that he had even made ac
quaintance with the author of the Rights of 
Man. Nor is there much reason for sup
posing that American Spiritualists have 
been prompted by the advice of the apostle 
of intellectual culture, but they have been 
re-reading Thomas Paine, and the dead 
body of eighteenth century Deism has 
been galvanised with temporary vitality by 
the celebration of Paine’s birthday at the 
headquarters of The National Association of 
Spiritualists in Washington. Our Cin
cinnati contemporary, The Light of Truth, 
gives a very full report of the proceedings 
in a recent impression, and also of similar 
activities in Philadelphia and Los Angelos. 
The Light of Truth, by the way, is one of 
those colossal papers which are possible 
to transcendental enterprise in America 
and are beyond possibility here.

W e are glad to note that the London 
Spiritual Alliance is organising a General 
Conference of Spirtualists in London 
during the month of May. Activities of 
this kind are useful not so much for the 
dissemination of ideas as for the har
monising of views, for the consolidation 
of interests rather than as a public sign of 
vitality. A somewhat extensive pro
gramme will be inaugurated by a religious 
service, conducted by the Rev. J. Page 
Hopps. An ideal religious service which 
shall be nicely adjusted to the needs of 
Spiritualists is also a subject noted for 
early discussion in the proceedings. That 
is an old problem, and its revival indicates
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something more than the conventional 
“  long felt want.” The aspiration is good 
and great, but the attainment is not poss
ible to Spiritualism as such. But Spirit
ualism is a sign-post on the way of the 
Mystic, and when the Spiritualist has 
passed into the Mystic, the materials for 
an ideal religious service will be in his 
hands. The coming Conference indicates 
also another need, long felt and much 
talked of,— the need for organisation ; 
among transcendentalists of all views and 
schools that necessity exists. But we 
have made no step nearer to the economy 
of our squandered forces than when it was 
first raised.

W
An American rival of the Royal Asiatic 
Society has been recently founded in New 
York— so a correspondent of the Chicago 
Progressive Thinker informs its readers. It 
is intended to 1 * eclipse ” the elder and 
famous institution of England, and one of 
the moving spirits is Mr. W. Q. Judge. 
Its chief raison (Litre is derived from the 
fact that America has been hitherto chiefly 
dependent on European societies in the 
matter of Oriental research. The American 
Asiatic and Sanskrit Revival Society is the 
title of the new institution, and it is ex
pected that its theosophical complexion 
will remove the existing difficulty in per
suading Brahmins to sell their manu
scripts. The society will profit by the 
errors of European orientalists and will 
provide for the reluctant pundits who have 
hitherto withheld their treasures, the legi
timate pound of flesh in the shape of orders 
for translation. The programme is florid 
and fascinating, having special reference 
to Indian traditions of America and lost 
Atlantis, and we note that the writer in
forms his readers that Mr. W. Q. Judge 
is the logical successor to the presidency 
of the Theosophical Society when Colonel 
Olcott dies. Is this what our talented 
contributor, Mrs. Boole, would term 
*( Logic taught by Love ? ”

A notable book, lately issued from the New 
York press, is “ Mollie Fancher, the Brooklyn

Enigma.” We allude to it here, not for the 
purpose of review, but to direct attention to 
a significant feature in connection with the 
abnormal occurrences dealt with in this work. 
Miss Fancher, as the result of injuries suc
cessively sustained in two accidents, de
veloped paralytic symptoms, and eventually 
passed into what is termed in the book a 
"  trance ” which extended over several years. 
While in this state, during which her own 
existence was apparently a blank, a number 
of other personalities manifested themselves 
through her organism. The singular part of 
these occurrences, however, consists in the 
fact that each of these “ personalities ” or 
“ lives” appears to have been identified 
with some portion of Miss Fancher’s own 
life, at various periods before her illness. It 
was as though certain phases of her memory 
and consciousness at these stages had been 
re-awakened to action. There is a problem 
here for the student of the higher occultism 
as well as for these who accept the more 
simple Spiritual theses.

T he indubitable “ spirit photograph ” is one 
of those tangible and permanent evidences 
which psychical experiment on the physical 
plane seems to be always on the point of 
attaining but does not reach. Perhaps the 
psychical experiment in question does not 
deserve well of its instruments for it has left 
the photographer Hudson to the utmost 
penury and distress, and if poor pious Miss 
Houghton can be accepted as a credible 
witness, he deserved the substantial good
will of all Spiritualists; However this may 
be, there will shortly be another attempt to 
demonstrate the authenticity of this particular 
phase of occult phenomena, for Mr. David 
Duguid, who is a medium for this among 
other species of manifestation, is planning a 
visit to London. He has convinced one 
expert at least, in the person of Mr. Traill 
Taylor, but there is still a last word to be 
said on the subject of the M Cyprian priestess,” 
albeit this is eminently an instance in which 
trickery on the other side is a possibility to 
be reckoned with; transcendental impositions 
foisted on human credulity through genuine 
mediumship seem a real danger in these 
perplexing researches.
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Ube Clout* upon tbc Sanctuary.

By the Councillor d* Eckartshausen.

TRANSLATED BY MADAME ISABEL DE STEIGER. 

LETTER III.

HE absolute truth lying in the centre 
of Mystery is like the sun, it blinds 

ordinary sight and man sees only the 
shadow. The eagle alone can gaze at the 
dazzling light, likewise only the prepared 
soul can bear its lustre. Nevertheless the 
great Something which is the inmost of the 
Holy Mysteries has never been hidden 
from the piercing gaze of him who can 
bear the light.

God and nature have no mysteries for 
their children. They are caused by the 
weakness of our nature, unable to support 
light, because it is not yet organised to 
bear the chaste light of unveiled truth.

This weakness is the Cloud that covers 
the Sanctuary ; this is the curtain which 
veils the Holy of Holies.

But in order that man may recover the 
veiled light, strength and dignity, Divinity 
bends to the weakness of its creatures, 
and writes the truth that is interior and 
eternal mystery on the outside of things, so- 
that man can transport himself through 
this to their spirit.

These letters are the ceremonies or the 
rituals of religion, which lead man to the 
interior life of union with God.

Mystic hieroglyphs are these letters also; 
they are sketches and designs holding 
interior and holy truth...

Religion and the Mysteries go hand in 
hand to lead our brethren to truth, both 
have for object the reversing and renewing 
of our natures, both have for the end the 
re-building of a temple inhabited by W is
dom and Love, or God with man.

But religion and the Mysteries would 
be useless phenomena if Divinity had not 
also accorded means to attain these great 
ends.

But these means are only in the inner
most of the sanctuary. The Mysteries are 
required to build a temple to Religion, and 
religion is required to unite Man with God.

Such is the greatness of religion, and 
such the exalted dignity of the Mysteries 
from all time.

It would be unjust to you, beloved 
brothers, that we should think that you 
have never regarded the Holy Mysteries in 
this real aspect, the one which shows them 
as the only means able to preserve in 
purity and integrity the doctrine of the 
important truths concerning God, nature, 
and man. This doctrine was couched 
in holy symbolic language, and the truths 
which it contained having been gradually 
translated among the outer circle into the 
ordinary languages of man, became in con
sequence more obscure and unintelligible.

The Mysteries, as you know, beloved 
brothers, promise things which are and 
which will remain always the heritage of 
but a small number of men ; these are the 
mysteries which can neither be bought nor 
sold publicly, and can only be acquired by 
a heart which has attained to wisdom and 
love.

He in whom this holy flame has been 
awakened lives in true happiness, content 
with everything and in everything free. 
He sees the cause of human corruption 
and knows that it is inevitable. He hates 
no criminal, he pities him, and seeks to 
raise him who has fallen, and to restore 
the wanderer, because he feels notwith
standing all the corruption, in the whole 
there is no taint.

He sees with a clear eye the underlying 
truth in the foundation of all religion, he 
knows the sources of superstition and of 
incredulity, as being caused by modifications 
of truth which have not attained perfect 
equilibrium.

We are assured, my esteemed brothers, 
that you consider the true Mystic from this 
aspect, and that you will not attribute to 
his royal art, that which the energy of some 
isolated individuals have made of this art.

It is, therefore, with these views, which 
accord exactly with ours, that you will 
compare religion, and the mysteries of the 
holy schools of Wisdom, to loving sisters 
who have watched over the good of man
kind since the necessity of their birth.

Religion divides itself into exterior and 
interior religion, exterior signifying cere
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mony ; and interior, worship in spirit and 
in truth ; the outer schools possessing the 
letter and the symbol, the inner ones, the 
spirit and meaning— but the outer schools 
were united to the inner ones by cere
monies, as also the outer schools of the 
mysteries were linked with the inner one 
by means of symbol.

Thus religion can never be merely cere
mony, but hidden and holy mysteries 
penetrate through symbol into the outer 
worship to prepare men properly for the 
worship of God in spirit and in truth.

Very soon the night of symbol will dis
appear, the light will bring forth the day 
and the mysteries no longer veiled will 
show themselves in the splendour of full 
truth.

The vestibule of nature, the temple of 
reason and the sanctuary of Revelation, 
will form but one Temple. Thus the great 
edifice will be completed, the edifice which 
consists in the re-union of man, nature, and 
God.

A perfect knowledge of man, of nature, 
and of God will be the lights which will 
enable the leaders of humanity to bring 
back from every side their wandering 
brothers, those who are led by the preju
dices of reason, by the turbulence of pas
sions, to the ways of peace and knowledge.

W e are approaching the period of light, 
and the reign of wisdom and love, that of 
God who is the source of lig h t; Brothers 
of light, there is but one religion whose 
simple truth spreads in all religions like 
branches, returning through multiplicity 
into the unity of the tree.

Sons^of truth, there is but one order, but 
one Brotherhood, but one association of 
men thinking alike in the one object of ac
quiring the light. From this centre mis
understanding has caused innumerable 
Orders, but all will return from the multi
plicity of opinions, to the only truth and 
to the true Order, the association of those 
who are able to receive the light, the 
Community of the Elect.

With this measure all religions and all 
orders of man must be measured. Multi
plicity is in the ceremony of the exterior ; 
truth only in the interior. The right of 
these brotherhoods is in the variety of ex

planation of the symbols caused by the 
lapse of time, needs of the day, and other 
circumstances. The true Community of 
Light can be only one.

The exterior symbol is only the sheath 
which holds the inner ; it may change and 
multiply, but it can never weaken the 
truth of the interior; moreover, it was neces
sary ; we ought to seek it and try to de
cipher it to discover the meaning of the 
spiritual interior.

All errors, divisions, all mis-under- 
standings in Religion and in secret 
societies only concern the letter. What 
rests behind it remains always pure and 
holy.

Soon the time for those who seek the 
light will be accomplished/ for the day 
comes when the old will be united to the 
new, the outer to the inner, the high with 
the low, the heart with the brain, man 
with God, and this epoch is destined for 
the present age. Do not ask, beloved 
brothers, . . . why the present age ?

Everything has its time for beings sub
ject to time and space. It is in such wise 
according to the unvarying law% of the 
Wisdom of God, who has co-ordinated all 
in harmony and perfection.

The elect should first labour to acquire 
both wisdom and love, in order to earn 
the gift of power, which unchangeable 
Divinity gives only to those who knov) 
and those who love.

Morning follows night, and thé sun 
rises, and all moves on to full mid-day, 
where all shadows disappear in his vertical 
splendour. Thus, the letter of truth must 
exist; then comes the practical explana
tion, then the truth itself ; only truth can 
comprehend truth ; then alone can the spirit 
of truth appear which sets the seals closing 
the light. He who now can receive the 
truth will understand. It is to you, much 
loved brothers, you who labour to reach 
truth, you who have so faithfully preserved 
the hieroglyphics of the holy mysteries 
in your templë, it is to you that the first 
ray of truth will be directed ; this ray will 
pierce through the cloud of mystery, and 
will announce the full day and the treasure 
which it brings.
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Do not ask who those are who write to 
you ; look at the spirit not the letter, the 
thing, not at persons.

Neither pride, nor self seeking, neither 
does any unworthy motive, exist in our 
retreats ; we know the object and the des
tination of man, and the light which lights 
us works in all our actions.

W e are especially called to write to you, 
dear brothers of lig h t; and that which 
gives power to our commission is the 
truth which we possess, and which we 
pass on to you on the least sign, and 
according to the measure of the capacity 
of each.

Light is apt for communication, where 
there is reception and capacity, but it con
strains no one, and waits its reception 
tranquilly.

Our desire, our aim, our office is to revi
vify the dead letter, and to spiritualise the 
symbols, turn the passive into the ac
tive, death into life ; but this we cannot 
do by ourselves, but through the .spirit of 
light of Him who is Wisdom and the 
Light of the world.

Until the present time the Inner Sanc
tuary has been separated from the Temple, 
and the Temple beset with those who be
long only to the precincts ; but the time is 
coming when the Innermost will be re
united with the Temple, in order that 
those who are in the Temple can influence 
those who are in the outer courts, so that 
the outer pass in.

In our sanctuary all the hidden mys
teries are preserved intact, they have 
never been profaned.

This sanctuary is invisible, as is a force 
which is only known through its action.

By this short description, my dear 
brothers, you can tell who we are, and it 
will be superfluous to assure you that we 
do not belong to those restless natures 
who seek to build in this common life an 
ideal after their own fantastic imaginations. 
Neither do we belong to those who wish 
to play a great part in the world, and who 
promise miracles that they themselves do 
not understand. W e do not represent 
either that class of minds, who, resenting 
the condition of certain things, have no

object but the desire of dominating others, 
and who love adventure and exaggeration.

W e can also assure you that we belong 
to no other sect or association than the 
one true and great one of those who are 
able to receive the light. W e are not also 
of those who think it their right to 
mould all after their own model, the 
arrogance to seek to re-model all other 
societies ; we assure you faithfully that 
we know exactly the innermost of reli
gion and of the Holy Mysteries ; and that 
we possess with absolute certainty, all 
that has been surmised to be in the Ady
tum, and that this , said possession gives 
us the strength to justify our commission, 
and to impart to the dead letter and hiero
glyphic everywhere both spirit and life. 
The treasures in our'sanctuary are many ; 
we understand the spirit and meaning of 
all symbols and all ceremony which have 
existed since the day of Creation to the 
present time, as well as the most interior 
truths of all the Holy Books, with the 
laws and customs of primitive people.

W e possess a light by which we are 
anointed, and by means of which we read 
the hidden and secret things of nature.

W e possess a fire which feeds us, and 
which gives us the strength to act upon 
everything in nature. W e possess a key 
to open the gate of mystery, and a key to 
shut nature’s laboratory. W e know of the 
existence of a bond which will unite us to 
the Upper Worlds, and reveal to us 
their sights and their sounds. All the 
marvels of nature are subordinate to our 
will by its being united with Divinity.

W e have mastered the science which 
draws directly from nature, whence there 
is no error, but truth and light only.

In our School we are instructed in all 
things because our Master is the Light 
itself and its essence. The plenitude of 
our scholarship is the knowledge of this 
tie between the divine and spiritual worlds 
and of the spiritual world with the ele
mentary, and of the elementary world with 
the material world.

By these knowledges we are in condition 
to co-ordinate the spirits of nature and the 
heart of man.
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Our science is the inheritance promised 
to the E lect; otherwise, those who are 
duly prepared for receiving the light, and 
the practice of our science is in the com
pletion of the Divine union with the child 
of man.

W e could often tell you, beloved 
brothers, of marvels relating to the hidden 
things in the treasury of the Sanctuary, 
which would amaze and astonish you ; we 
could speak to you about ideas concerning 
which the profoundest philosophy is as 
removed as the earth from the sun, but to 
which we are near being one with the 
light of the innermost.

But our object is not to excite your 
■ curiosity, but to raise your desires to seek 
the light at its source, where your search 
for wisdom will be rewarded and your 
longing for love satisfied, for wisdom and 
love dwell in our retreats. The stimulus 
of their reality and of their truth is our 
magical power.

W e assure you that our treasures, 
though of infinite value, are concealed in 
so simple a manner that they entirely 
baffle the researches of opinionated science, 
and also though these treasures would 
bring to carnal minds both madness and 
sorrow, nevertheless, they are, and they 
ever remain to us the treasures of the 
highest wisdom.

My best blessing upon you, O my 
brothers, if you understand these great 
truths. The recovery of the triple word 
and of its power will be your reward.

Your happiness will be in having the 
strength to help to re-unite man with 
man, and with nature and with God, 
which is the real work of every workman 
who has not rejected the Corner Stone.

Now we have fulfilled our trust and we 
have announced the approach of full day, 
and the joining of the inner Sanctuary 
with the Temple ; we leave the rest to your 
own free will.

W e know well, to our bitter grief, that 
even as the Saviour was not understood 
in his personality, but was ridiculed and 
condemned in his humility, likewise also 
His spirit which will appear in glory will 
also be rejected and despised by many. 
Nevertheless the coming of His Spirit

should be announced in the Temples in 
order that these words should be fulfilled.

411 have knocked at your doors and you 
have not opened them to me ; I have called 
and youmhave not listened to my voice ; I 
have invited you to the wedding, but you 
were busy with other things.”

May Peace and the light of the Spirit be 
with you I

T ranslator’s Note.
It appears to me that it is most neces

sary to bear in mind, while reading the 
above, that as a rule all mystic writing is, 
so to speak, synthetic. This seems a con
tradiction somewhat to the continual repe
tition of very similar words and ideas. It 
is, however, synthetic in this respect, that 
though apparently diffuse, it is in reality 
condensed to the utmost.
' There can be no manner of doubt that 
the author of the letters is addressing 
readers and hearers who are already much 
advanced in philosophy. It is well now 
and then, to use words in their true mean
ing, and say that his hearers and readers 
must have been true lovers of wisdom in 
the best sense, or he could not have ad
dressed them as he does. Because, as I 
think I ventured to suggest in the notes to 
the first letter, Regeneration to the mystic 
does not mean the degenerate interpreta
tion of modern theology.

The royal art hinted at in these letters is 
well called royal, as it is neither more nor 
less than a close imitation, under the 
inspiration of God’s wisdom, of the Crea
tive power itself, or rather the re-creation 
of man back to his original royal stand
point. W hat other work can compare to 
this ?

No wonder “ theology” in the early 
ages meant something very different in 
sense of fulness to the emptiness of theology 
as expounded in modern times. This 
indeed does hold the original letter, but 
the wonders lying behind it wait now for 
the true priest to decipher.

This “  Royal A rt” may be taken as per
taining to the “ Christian Mysteries” which 
Eckartshausen speaks of with such deep 
respect and reverence as being in the 
Inner Sanctuary. In that Inner Sanctuary,
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where we may surmise none but the elect 
or the re-created could enter ! No wronder 
the prayers of such men ascended with 
sweet savour to the Master, no wonder 
the work of such men was efficacious as for 
century to century they worked on in order 
and knowledge towards the great Consum
mation, when the end was achieved and 
the Temple in its perfection manifested as 
the “  first Fruits,” so that all who were 
ready saw, and all who were ready heard, 
for the day of the Gentiles had arrived.

Eckartshausen is, therefore, addressing 
the modern descendants in his day of 
those elect men— men who, coming after 
the consummation, could never achieve 
again the same work, but who had entered 
into the mysteries, and whose duty was 
to protect and cherish them. And to all 
followers, however remote they may have 
been in his day, and in pur days, from the 
special elect at the great period of the 
Church, is the same work given.

His synthetic language, therefore, is 
really addressed to minds already in good 
possession of a vast quantity of knowledge 
to whom it was not necessary to do more 
than point the discourse by short, direct, 
condensed description, for it is very clear 
that except in inculcating respect to the 
service of religion, there is very little that 
would be directly teaching to an ordinary 
theological student, who, we will suppose, 
reads his exhortation with no knowledge 
of what interior process really meant. In
deed, it would seem to such rather assump
tion and assertion, especially the latter part 
where Eckhartshausen, speaking in the 
plural, directly affirms his transcendental 
position with no explanation as to the 
how and the why.

It is clear, therefore, that he is address
ing real students of the mysteries, and that 
whoever is fortunate enough to be a real 
student, to such the language will be suffi
ciently illuminative. If they were empty 
and inflated claims, it is certain that his 
letters would long ago have been repudi
ated as worthless ; but we know that the 
contrary has been the case, and that no 
contradictions on his own grounds have 
ever been made.

One must notice, also, that in this letter,

after speaking chiefly of the Church in 
the previous letters, it is the Temple that 
is generally referred to. Does it not all point 
to a conclusion, which I fancy all students 
of these matters agree to, that the Church, 
whether Eastern or Western, is meant as 
being the Receptacle for the letter, the 
enunciator of the synthesised unchange
able doctrine, and whose religion lies in 
symbol and hieroglyph, whereas it is re
served for another order, that of the 
Temple or the redeemed men within the 
Church to hold the mystery therein con
cealed, forming the Nameless Society which 
is made up from chosen (i.e., capable) men 
and women, out of the inner societies 
which have always existed as circles 
within more and more nearly approaching 
the Sacred Centre. All mystics exhort 
students to res'pect and revere the religion 
in which they are born, being, as Eckart
shausen so repeatedly points out, the 
standpoint from which more interior jour
ney can alone be safely made. The word 
mystery is often most annoying to some 
minds, as is also the continual holding out 
of apparently vague and illusive hopes and 
expectations. Eckartshausen especially 
says he does not wish to awaken curiosity ; 
it is nevertheless clear that he does. To 
some minds it will remain mere curiosity, 
but others will be stimulated to prolonged 
and patient search and work. There can 
be no doubt in such case the road will 
open unexpectedly, and work will be 
pointed out that was not foreseen. Mys
tery not only means veiled knowledge, but 
also what is beyond our senses, so we call 
it rightly mystery in opposition to exact- 
science which we know is within the capa
bility of all industrious students, whereas 
mystery opens the possibility of undreamt 
of knowledge, and undreamt ot happiness, 
for all the noble souls who we presume 
have a right to say so, say it is the Pearl 
without price. The great philosophy of 
the east in its grand and sonorous lan
guage says so, and we in modern times 
find that such was ever the one idea of the 
first philosophers, to which sources our 
most recent modern philosophy is wisely 
once more directing earnest attention.

Isabel de Steiger,
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Uolerattce*

OD chose the foolish things of the 
world, that he might put to shame 

them that are wise; and God chose the weak 
things of the world, that he might put to 
shame the things that are strong; and the 
base things of the world, and the things that 
are despised, did God choose, yea, and the 
things that are not, that He might bring to 
nought the things that are.”

This paradoxical statement is an illustra
tion of the truth of the deceitfulness of 
appearances. An inverted picture falls upon 
the eye that looks at things as they appear. 
The error is corrected and a true vision is 
given to the eye that looks through the ap
pearance into the substance that abides. So 
wisdom, power and honour do not really lie 
where at first they appear to be. The glory 
of the appearance must fade and be done 
away in the light of the greater glory of the 
truth that experience brings us to apprehend 
and believe in.

There is in consequence, constant sur
prise and wonder at finding that what we 
seek is not where we thought it, nor what we 
thought it. It was with us all the while in 
our search— part of our very selves. Shame 
at first covers our faces on our finding how 
we have been taken in ; and then the joy of 
possessing the substance makes it easy to let 
go the mere shadow.

This deceitfulness of the appearance is 
what was called by St. Paul the stumbling 
block of the cross, and not to know anything 
save Jesus Christ, and Him crucified, is his 
way of expressing the determination to stand 
in the light of true wisdom. Jestis represents 
folly, weakness and dishonour, as judged by 
the outward eye: Christ Jesus represents 
the wisdom, righteousness, sanctification and 
redemption, that is the fruit of such a spirit 
as was in him.

When we come to consider the forces in 
life that go to make us human we find that 
the same principle holds good. It is always 
the more hidden that come by degrees to be 
more and more honoured; the sources of 
strength and wisdom are found to be where 
they were not at first sought, and what at the 
first flush struck the imagination as being

characteristically manly and worthy of admir
ation and worship comes by degrees to be 
seen to be not rooted in human nature at all, 
having no real substance or stability. To 
heaven, that is, to the abiding Divine con
sciousness, are known what are called in the 
world the foolish, the weak, the base things, 
and the things that have no existence to out
ward perception. What we see here going 
on in the world is but a veiled, distorted 
image of the true life-processes. The seen 
and the unseen, the appearance and the 
truth : this is the real antithesis out of which 
true knowledge is born. It has all the 
elements of a trustworthy antithesis, being 
simple, intelligible, universally applicable. 
We use such a jumble of false antitheses, such 
as, faith and reason, right and wrong, good 
and evil, that the natural and self-evident pair 
is lost sight of, and clear thinking  ̂ thereby 
impeded. The worship of the spirit, that is, 
of the unseen, the unrecognised by outward 
perception, and therefore the universal, is the 
main testimony of Christianity, and worship 
implies always right perception and intelligent 
apprehension. We know what we worship, 
and we worship what we know. The in
telligible thus lies in the unseen, whence we 
are. “ It is expedient for you that I go 
away ” is the testimony of everything while it 
remains in objective presence. Nothing is 
really known until it passes out of sight into 
the region of inward perception. This is 
true of all human beings. We come to know 
those who have left us ever so much better 
than when we had them face to face and side 
by side.

But now both sides of an antithesis 
must be held, else one will seem to be speak
ing a lie. The seen, the manifested— that 
too on its side, in its own region, is every
thing, the one doorway, the sole entrance 
into the unseen. We only come to know 
human life through contact with our fellows. 
Such contact in this world, in our manifested 
conditions, is the joy, as it is the discipline, of 
life. The closer the contact, the more varied 
the experiences of life with another, the richer 
becomes our knowledge of humanity, what it 
is. But the contact, the variety of individual 
dealing, is not the thing itself, but the gate
way into the knowledge of the truth. A door 
is nothing in itself; it only has existence and
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meaning in relation to what is beyond it, just 
as the beyond is nothing if there be no way 
open by which it may be reached. So the 
external and visible is nothing in itself, but 
everything as an entrance into the invisible. 
The artist knows this, and rejoices in bearing 
witness to it. Neither the ascetic nor the 
sensualist know it. They pass not through 
and do but block the way for others. The 
spiritual, who know and worship the Spirit, go 
in and out and find pasture everywhere. The 
unseen is their home, the seen is the open 
doorway through which all who will may 
enter.

The above gives the point of view from 
which I wish to approach the subject of this 
paper, which is “  Tolerance.” Tolerance, 
genuine and full, seems to be something 
rare; and rare, perhaps, because, like the 
pearl of great price, it is only to be had in 
exchange for all that we have, some of which, 
maybe, we are not as yet prepared to part 
with. It is a fruit of the spirit, a grace that 
springs from the worship of the unseen, a gift 
that the natural man neither desires nor under
stands. It is impossible to be tolerant of the 
world, of men as we see them, unless essen
tial manhood, its source, its destiny, and its 
life, lie assuredly beyond what is manifested. 
Indeed, in the eyes of the wisdom and power 
of this world, Tolerance looks like weakness 
and folly, and is altogether without honour. 
In fact, however, Tolerance means such 
strength of character, springing from largeness 
of view, as can bear any amount of difference 
of opinion and diversity of utterance, and 
the prominence of what seems to be entirely 
opposed to that which is true and good. It 
looks from the Divine standpoint: it sees the 
wholeness of things and disregards appear
ances. It has to meet the charges of weak
ness and indifference, and is given a bad 
name. “ How can you stand by,” says the 
man of the world to the man of tolerance, 
“ and say and do nothing when you see such 
and such measures being taken, such and 
such time-honoured sanctions obliterated, 
such and such aggressive and destructive 
spirits rampant in the land ? Are you so 
nerveless and weak that you will not even 
raise a finger in protest, nor lend one scrap 
of your influence to help the good and the 
right cause ? ” <f Ah !* the man of tolerance

might answer, <f the good and the right cause, 
what is it ? Is it the promotion of what you 
think good and right; is it the bringing of 
people to see things as you see them, and to 
feel things as you feel them ? That can never 
be. Men do not feel and see exactly alike.
I would rather give to each liberty to utter 
what they do see, and express what they do 
feel, so that we may gain as extensive a know
ledge as possible of what is in man.”

“ Have you then,” the answer might be, 
“ no sense of a difference between the right 
and the wrong, the true and the false ? Is it 
not the duty of any sane man to make up his 
mind one way or another? Is not indifference 
worse even than error; more fatal because 
more difficult to correct ? ”

And so on; The issue becomes confused 
by the introduction of false antitheses. The 
real power and wisdom lies on the side of 
Tolerance, for it is that which rests on the 
unseen forces, knowing them to be all-power
ful. It is content to appear weak and foolish, 
knowing that the foolishness of God is wiser 
than men, and the weakness of God stronger 
than men. Everything then in this connec
tion seems to turn upon the place given in 
our apprehensions to the external, and the 
whole realm of the visible. If it should be 
considered, as I have expressed it, as a door 
into the unseen, there will follow these two 
main considerations. First, the door must 
be always open. No false asceticism or 
superficial morality must declare any avenue 
closed, or deny that each should go straight
forwardly along the path prepared for him. 
Secondly, it follows that each should go his 
own way, guided by his own light. The fire 
that kindles the candle of each is the same 
for all, one and indivisible; but the candle 
that holds the light for each, who cares how 
different they be, according to the taste or 
requirements of each bearer. The purpose is 
the same— to hold the light.

So that Tolerance can never over-ride the 
peculiarities of the traditions, circumstances, 
education, tastes of each, for it has hold of 
the unseen Unity of things, which transforms 
all apparent diversities of whatever kind into 
oneness of Life and Purpose.

An illustration of all this comes to hand in 
the distinction so often drawn between the 
visible and invisible Church, or, as I would
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rather put it, the visible Churches and the 
invisible Church. One does not see the 
need of so much ecclesiastical friction and 
alarm. All organised religious bodies have 
their place and their use as embodiments of 
different sentiments and opinions in national 
life. There can be no real question as to 
which is true or false, which is right or wrong. 
They are each of them nurseries for training 
men through external means for the percep
tion of invisible truth. Whether it be Angli
canism or Methodism, Roman Catholicism 
or Buddhism, or what not, each can be only 
a doorway into the region beyond sense and 
sight, and membership of one or the other 
will be determined by the casualty of birth, 
tradition, taste or interest of the individual. 
The same holds good of corporate bodies of 
all kinds in whatever domain of thought. 
Intolerance seems to be in the main the non
perception of this.

But there lurks within it something be
sides. Intolerance is, as the word suggests, 
weakness : want of power to bear the weight 
of adverse circumstances, of inexplicable 
difficulty, or something of the kind. And so 
in self-defence it hurls its anathema at the 
thing that hurts it. And power in the in
ward Divine sense is always that which up
holds and sustains, never that which strikes 
or crushes. It is as the power of life that 
unfolds itself in the face of all hindrance. 
Such power grows with the growth of con
sciousness and true self-knowledge. In its 
fulness it bears all things. The defect of it, 
which makes us intolerant, carries within 
itself the suspicion that the intolerable thing 
is a blot in the order of things, has no right 
to exist, and should be exterminated. It is 
called sin ; and we are told that we may be 
tolerant of everything except sin. Where we 
find sin there must be war, and all weapons 
against it are legitimate. Now, it has often 
been pointed out that the idea of sin is a 
creation of our defective consciousness, and 
in the light of ideal perceptions ceases to 
exist. There cannot be the clear vision that 
shall make Tolerance possible and native to 
us till the idea of sin be done away. If that 
which makes anything intolerable is always 
the suspicion .that it should not be there, that 
it can and ought to be eradicated : then it can 
only become tolerable if it be seen on the

other hand that the presence of the offending 
thing is a necessity in the course of evolution, 
something that however temporarily has a 
needful and purposeful part to play. Sin, in 
fact, is but a negative term; the name given 
to what looks ugly or causes a shock. It is 
given to anything that is done that acts 
athwart our theory of the Divine Providence 
and dealing: any exceptional thing that will 
not fit in with the theory. In the earnest 
pursuit of truth exceptions cannot be ignored 
or left as such. It is Gods truth, not ours, 
that is to be sought; and in the search no 
justification of preconceived theory can be a 
legitimate object. The vision of God’s truth 
must cover the whole range of experience. 
So long as there may remain the presence of ex
ceptional facts which cannot be received into 
our philosophic system, so long does our faith 
remain fundamentally insecure, not affording 
as yet a standpoint that cannot be shaken. 
And God’s truth, that is to say the facts of 
life and their evidence, such as are universally 
valid and interpretative, lies in the unseen. 
It seems thus quite certain that from this 
aspect of things it is wisdom to allow ourselves 
to be what is called the victims of circum
stances : to let them come and pass ; seeing 
that power is not in them. I understand the 
expression the “force of circumstances,” 
because force is a term that relates to the 
external, and implies movement, direction, 
shock, and the like. It belongs to the 
dimensional sphere of things. If Power be 
retained as a term of the transcendental, as 
that which sustains and unfolds, we are right 
in not speaking of the “ Power of circum
stances.” In the sphere of manifestation the 
conflict of life seems to be with the outward, 
and the shaping of circumstances in con
formity with our ideas and aspirations seems 
to be the right and profitable object of human 
activities. It looks like folly to allow things 
to take their own course, like weakness to 
submit to their direction. But the sphere of 
manifestation is not the ultimate or the real. 
The source of power is in the unseen, and 
it is inevitable that its exercise should be in 
the same sphere as its source. The true 
object then will be not the shaping of circum
stances, but the sustaining of life. The 
spiritual conflict is thus the effort of the man 
to abide in working, that is, living fellowship
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with the source and sustenance of his life. 
Here is the ground of Tolerance— the wisdom 
and the power not of this order of things, but 
of the unseen realities.

What is true of the force of circumstances 
is true also of the force of argument or 
demonstration. Argument, or the setting 
forth of reasons for belief, cannot convince. 
It can only be the expression of conviction 
on the part of the expounder of the argument. 
It has force but not power. The man who 
can demonstrate the truth of his position 
must himself have grown into its apprehen
sion, and his demonstration will only be 
sympathetically met by those who have in like 
manner grown up into the same standpoint.

The charge then of indifference that is so 
often brought against Tolerance has no s.ting 
in it, and is easily met. Tolerance is entirely 
indifferent to that which does not profit, or 
really advance the cause of truth. It is in
different to force and relies solely on power. 
I do not know of anything by which human 
beings can empower each other except what 
we call example. The thing done, the truth 
won, the consciousness embodied in the ex
perience of human life: it is this that has 
power in it, that shapes circumstances, and is 
its own demonstration and proof. It is the 
evidence of the unseen.

I have made it the main proposition of this 
paper that the antithesis of the seen and the 
unseen, the manifest and the unmanifest, is 
the ground of our knowledge. Intolerance 
is the utterance of judgment based on the 
apprehension of the external: Tolerance 
springs from the vision of the internal. It is 
the power of the intuition, which is in touch 
with the inner life of things, and knows that 
as the solid substantial truth. It remains only 
to touch upon the relationship of these two 
spheres. This visible order of things is, if I 
mistake not, the crucible for the testing of 
truth. Truth must be submitted to all tests ; 
it must be given the lie in every form and 
way, be tried at all points. This is how we 
come to know it. We call thaf Divine truth 
which can stand every test, and lives and is 
strong in the face of all that is opposed to it. 
To shrink from any experience that may befal 
us, to ignore any fact in life that confronts us, 
is to withdraw from the testing of the truth 
that is in us. There is no way to knowledge

but the way of experience. Here is the in
finite value of the world as the sphere of 
experience; and the value of tolerance as 
allowing each to tread this way on his own 
feet, and to find the truth in his own way. 
All judgment is committed unto each that he 
may come to see and know, through the teach
ing of experience, what is in abiding reality. 
The world is always with us, and its creatures 
in all stages of development are always with 
us, not to guide us or dominate us, but to 
search and sift us through and through, that 
we may be established in the truth.

The denial of truth which we find in the 
outward, the checks, the hindrances, the 
opposing forces in the world— these are an
gelic ministrations. These fiery spirits of 
blasphemy, denial and slander direct our 
search for the true, test and purify it when 
found, and work for the establishing in us of 
the verdict that all is well.

C. R. Shaw Stewart.

TEbe Brotberboob of tbe IRew QLife.

in.
T H E  IM PEN D IN G  W ORLD -CRISIS. 

I Continued from  page j^].

H US then, in the volume, T he Lord, 
the T wo-in-One, was the nature of 

the Kingdom of God on earth unfolded, 
and thus was the appeal to mankind made 
therein :—

“  The Society completes its own organi
sation by elective attraction; then it 
marches to the redemption of the world by 
neighbourhood, town, city, and district, 
and finally by national adoption. It is 
composed of picked men and women who 
absolutely know each others’ hearts ; who 
are strong in the perfect confidence of 
mutual and proved integrity ; who trust 
and are trusted to the utterm ost; in whom 
there is one life, one purpose, one moving 
law, one process of growth, one miracle
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of action* one direction, one response and 
working unity.*
But this Society, as to its state, if miracu
lous, is so by result. It is the outcome of 
one current of Divine evolution, working 
on continuously, without pause, for over a 
quarter of a century. Herein is patience, 
patience of man with the slow-working 
law of God, patience of God with the slow 
growth of men. Those who first heard 
the words of this unfolding, dropping as 
seed from heaven, in their prime of early 
manhood, have toiled for this out-going, 
this distribution of bread from that seed, 
till their hair is grey ; a slow work but a 
sure one. It is not God’s purpose to 
sacrifice an attained result; to hurl this 
Society against earth for martyrdom. Far 
from it. He purposes to conserve it to the 
utmost; in no way to waste, but in every 
way to preserve, to perfect, to consolidate. 
The tree that begins to bear apples is not 
to be cut down, the easier to distribute its 
treasures. Its roots are to extend deeper 
and w ider; its trunk to become more 
vigorous and ample; its branches to arise 
and ramify and increase, till they are filled 
as from above with all celestial warblings ; 
bringing forth leaf, blossom and fruit in all 
their successions for the ages. God has 
made a working form in humanity, wholly 
new, wholly adapted to the purposes of 
divine-natural evolution. In labouring for 
humanity, this Society is not to lose 
its identity,' singleness, or individuality. 
Therefore God proceeds through it, works 
through it, works transformingly through 
i t ; preserving all the while its formation, 
its structure, its completeness. His call 
through it, at the outset, is a primary 
invitation to those whom it can incorporate 
into itself, and who can be useful to it in 
all its ways of use. It calls for service.

* “  None will be able to live in a social district 
of this character except by influx from the Lord 
through open breathing. Such of the old type as 
cannot be opened into it will recede, not expelled 
by human agencies, but led away by Providence.” 
— n  In these new centres of the world’s order 
none can dwell except by a special call, a special 
love, a special, conspiration, and a concurrent 
respiration of all in each, and each in all, and so 
of all in Christ, and of Christ in all.” (Arcana of 
Christianity, Apocalypse ; pars. 545, 683.)

Marching out into the live hungers of the 
race, it does not say at first, as it shall 
say by degrees, * Here is labour, shelter, 
nurture, healing, purification for the 
swarming, perishing millions.’ It says to 
those comparatively free from burden and 
impediments, ‘ Come up into the burden
bearing ; come and bear with us ; come 
into the compactness of our organisation, 
the strength of our solidarity, the disin
terestedness of our purpose, the self-sacri
fice of our ministry, the separateness of 
our creation, the secrecy of our paradise. 
Come and be knit into God with us; come 
into the life that each must share with his 
counterpart, the marriage of the earth and 
skies.’ After this will proceed its second 
call, which will say to its loving and loyal 
receivers, its children scattered abroad ; 
* The Lord will come with a strong hand 
and an outstretched arm ; He will come 
and save you.’ In what manner? He 
shall send governors and rulers trained in 
all the efficiencies of the divine-social life ; 
entering socially into your midst for the 
purpose of insociating you, building you 
up from the foundation of common econo
mies, making you the germs of cities 
which shall be paradises, of districts that 
shall be states and nations in our Lord’s 
kingdom ; your duty in the meanwhile 
being this : as you have received the light, 
to walk in the light, that ye may become 
the children of the light; knowing also that 
He will shorten the days. The words of 
the kingdom, the joyful news, will be. cir
culated in the meanwhile, as fast and far 
as humanity shall open for their frank 
reception. The Society gives itself for the 
present, in the measure of its material 
resources, to its first great function, the 
distribution of the message. That message 
is not to be sold. Ho ! everyone that 
thirsteth, come ye to the waters 4 and 
he that hath no money let him come ; 
drink freely ; pass the goblet from lip to 
lip ; being priceless, it is yet without price. 
It is obvious that with the press as a free 
missionary, vast wealth must be expended 
in the mere work of preparatory declara
tion and instruction. The Society bows 
itself to the burden. It accepts the service 
joyfully. Freely as it has received, so freely



THE UNKNOWN WORLD. 63

will it give. In the meanwhile let it be 
borne in mind, that the Kingdom comes to 
adopt the world.* To it is given the world 
for an inheritance, and the uttermost parts 
of the earth for a possession. It will pro
ceed victoriously, but will only proceed as 
its means are adequate to its ends. It will 
not consume the capital, but the increase, 
of its life. It claims humanity down to 
the very depths of its sin and wretched
ness. It has for its issue, not class- 
redemption, but race-redemption. It pro
ceeds practically. In adopting the race, 
it adopts the industries by which the race 
lives materially. It proposes to serve men 
by organising them into the hierarchy of 
industries. Henfce, it is. the gospel of 
everybody, and it comes home through 
every man’s bosom, to reach every man in 
his own employment, whether that employ-

* *1 Christ came to save that which was lost. 
The universal salvation that He brings is made 
up of all particular salvations. This is the test 
which determines the value of all systems which 
claim to represent Christianity. The test of the 
divinity of a religion for a nation is, that it shall 
bring all things needful for overcoming the evil 
of a nation. It must be able to solve the in
tricacies of its politics, and to place its affairs 
upon a solid footing, both at home and abroad. 
So when a religion is brought to a trade, the test 
is that it brings salvation for the trade ; as, for 
instance, it must be able to go to London tailors 
and Sheffield cutlers, and open modes of opera
tion by which each industry may lay off its vile 
raiments, its sordors and filths, and come out of 
its huts and kennels, and put on beautiful gar
ments, and enter with singings and rejoicings into 
the industrial palaces of God. It must come with 
the special remedy for the special want, the 
special cleansing for the special defilement, the 
special opportunity for the special necessity. An 
archbishop, so to speak, of industry ; in other 
words, a hierarchal man going forth from Church 
Thyatira as she becomes an organised power, 
should be able to organise all obedient men, all 
just men of a given employment in any place ; till 
each worker is found as a distinct leaflet in the 
corolla of one flower, or as a separate note in one 
Divine symphony. So, but with even a more in
tense and absolute force, this ministry must be 
able to rescue the womanhood in each craft; nay 
more, to organise crafts for womanhood; to 
search out for her through the industrial slums, 
to rescue her from the industrial prison-houses, 
to stand between her and her enemy as an angel 
of defence, between her and her God as a celestial 
form of life and inspiration.'* (Arcana of 
Christianity,. Apocalypse ; pars. 312-3.)

ment be tentative or final. It works in 
channels that God has already opened, 
taking up the industrial progress of the 
race where it comes to the arrest of march. 
It is the Gospel of cotton and of cotton- 
mills ; of sheep and wool and woollen fac
tories ; the Gospel of farm-houses and 
farm-fields ; of the vineyard and the gar
den. It is the Gospel of buildings and all 
carpentry ; the Gospel of the home and all 
domestic economies. It is thrift and care. 
It creates and saves. All that it begins on 
the lower ground, it carries up storey by 
storey, till beauty is its outgrowth, and 
magnificence its only fitting robe. It is so 
full of God that its words overflow with 
joy and hope, with splendour and happi
ness ; so full of strength, that it rejoices 
setting forth to the world’s deliverance, as 
the bridegroom to his nuptials, or a strong 
man to run a race. Its words go forth 
before it, as the dawn before the sun ” 
(pp, 82-4). And the final command, with 
a promise, was given : “ Write this in a 
book, and let these things be published to 
the world ; and as fast as a man receives 
them, let him give them to his neighbour ; 
for as the words go forth, the Holy Ghost 
shall accompany them ” (p. 147).

Here then, for the second time in the 
world’s history, mankind was definitely 
put on its final probation with reference to 
an impending great Crisis. Numbers did 
indeed respond to the message, and found 
strength therein. On this subject, T. L. 
Harris wrote, January 12th, 1877, as fol
lows : “ I doubt very much whether the 
present coming and message will be re
ceived in European Christendom. Emanuel 
Swedenborg, I believe, thought that after 
a time the Divine Light would be with
drawn from it, in consequence of denial. 
No one, so far as I have heard, even if 
intellectually consenting, is burningly alive 
to the present words. People in your 
country [England] read in a sort of daze, 
not knowing what to conclude. Here 
[United States] it is different. From East 
to W est the cry comes, ‘ W e were perish
ing in spiritual struggle, worn out with 
the anguish of conflict with internal and 
external evil. W e know that this is verily 
the Lord, for our souls revive at the mes-
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sage as from the grave. ’ Advanced thinkers 
of all types, not merely the readers of my 
former writings, greet me on every hand. 
Then, too, great and powerful manifesta
tions of interior force, miracles so to say, 
in some cases precede and announce the 
Declaration. W e are hard at work build-* 
ing for the printing works. Hireling 
labour has become so infesting and op
pressive, that we are doing the work with 
our own hands. W hat joy in labour ! 
W e shall do all the printing ourselves 
also ; for we esteem the work too hoJy to 
be profaned by mercenary handling. For 
the same reason we give the books, we 
cannot sell this costly treasure. It would 
be profanation to make of it a merchan
dise. Our printing work has been delayed 
by the necessity of removing it to this 
place [Fountain Grove] and building, 
but we shall resume shortly. W e have 
some 1,200 or 1,500 large MS. pages 
waiting publication. W hat has been 
issued is but preliminary to vast ranges 
of statement yet to come.” Yet while 
the promise was thus fulfilled in many 
cases, man’s free-will to receive or re
ject the Divine Kingdom was left intact. 
By the vast majority, the message was 
neglected or spurned, as of old ; and the 
catastrophic form of the Event, warningly 
menaced* in the same volume, appeared 
more and more inevitable. Mankind had 
the fullest possible opportunity offered 
them, even as before the Deluge. So late 
as November 5th, 1878, one of the Brother
hood wrote : “  The Lord is surely coming 
to deliver, and the End is very near. A  
solemn day of judgment and visitation is 
at hand, when all the evil oppressors of 
the race will surely be removed from the 
earthr, and the men of good will be de
livered and healed. Let all our suffering 
friends be assured of this. Our father, in 
speaking of this event, limits the years 
remaining to a very few indeed, at the ut
most. If in the meantime our father is

* “  What the Church expects to see is a start
ling tragedy. Surely the tragedy will come, and’ 
it will be tragical enough, in all the grand 
elements of splendour and display, but the 
tragedy begins sweetly as some pastoral idyll.’ 
(The Lord, the Two-in-One, p. 80.)

able ; that is to say, if his body can rise 
sufficiently above the deadly spheres o f 
men, the conditions upon which judgment 
can be averted will be made clearly known. 
There is little or no hope that they will be 
listened to. But the Divine purpose re
mains the same, that His will shall be done 
on the earth, and His mercy manifested. ” 
And so it proved. As a Brother wrote, 
October 12th, 1881: “ The catastrophe 
must now come. Enlightened men failed 
in obedience. They slumbered in the 
Gethsemane of the Second Coming, as in 
the First. W e failed to realise the day of 
our visitation. No wonder then we are 
the sport and laughter of practical men. 
In his long struggle to* organise a self- 
supporting working Society, Mr. Harris 
found the faithful too weak, and the strong 
too impatient to be faithful.”

This state was thus described in T he 
Luminous Life, printed in 1882, though 
written in 1878.

“  The effort to establish Divine order 
among men, while the body of the race 
pursues its insane course, is also seen to 
be a foredoomed failure; like the en
deavour to establish health in one organ 
of the body, while the body itself is loaded 
with universal disease. The natural man 
is confirmed in conditions from which he 
cannot of himself escape. The momentum 
of the past drives mankind to a final 
catastrophe, and the sooner the Crisis is 
effectuated the better it will be, both for 
the race on earth, for its decayed and 
suffering members in the underworld, and 
for those who have attained to an incipient 
heavenly deliverance. It is, therefore, 
with feelings of great relief that the Arch
natural man beholds the natural race 
sweeping on, and entering into the vortex 
of dissolution.— Every effort to extend the 
bisexual life has now ceased ; every effort 
to instil the bisexual truth into those who 
have not received it has ceased ; it is an 
hour of awful suspense. Meanwhile, as 
God withdraws His quickening Spirit from 
the natural man, the natural man absorbs 
the dream-sphere in its place, and fills 
himself with sensuous and spiritistic 
fallacies, in which he must be left alone. 
It is perceived also that men are confirm
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ing themselves rapidly in the emptiness of 
their delusions ; yielding to the drift ; letting 
things go. The alarm, that existed when 
these writings began to be issued, has 
generally died away ; stupidity follows, 
and a miserable confidence, or an apathetic 
and carnal repose. The race has driven 
out its Providence ; nothing remains but 
to close the doors, and preserve those who 
have taken shelter. When men enter 
again, they will come by tens of thou
sands, fleeing from a disaster like the 
Flood.— It was a duty, incumbent on those 
to whom this Arch-natural truth was given, 
to proffer it to their fellow-men, publicly 
and freely. Lord Christ, whilst incar
nate, held this truth in His organism as 
long as Chrysantheus did in his Society ; 
and opened that truth in the nation 
publicly) when it had ripened, for about 
the period that these writings have been 
made open and free. When our Lord 
withdrew: Himself into the invisible, as He 
is now withdrawing the son, He pro
claimed that the Kingdom of Heaven was 
at hand : it was at hand in Him : whoso 
touched His hand, touched the Kingdom, 
in its life, order, and puissance. The son 
has proclaimed the same Kingdom, both 
by law and life ; the Kingdom stands, by 
the concept of the Word, in him, so long 
as he is at hand. If men would have 
received it at his hand, the Word was 
profferred them. The Kingdom cannot 
come by twos and threes : it can only 
come by multitudes : it cannot waste ages 
in dealing with incipient conditions : it 
must deal as summer with the ripening 
corn ; nations must be born in days. 
Otherwise, the magnetisms of the immense 
natural horde would eat up the bodies of 
the few who hold the Arch-natural element. 
It remains to do as the Lord commands, 
to gather in the forces, and wait the Event : 
To you who hold I say, wait the Event ! 
The Arch-natural forces in the world make 
no more effort to instil the truth into any 
man ; but they are energising, to break 
the vast organic form by means of which 
the race holds in the vigour of its evils, 
against the order of eternity. It is as it 
was in the last days before the ancient 
Breath-deluge, when the organised form
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of the race held against the floods Of 
respiration that were about to overwhelm 
mankind, because of the violation of 
structural order in the decay of the 
original innocence. When the race-form 
was broken through, by means of the 
energising from above, the lungs of the 
race were flooded, and almost all perished. 
I look down, and see another catastrophe 
at hand, dissimilar, yet similar.— Every 
person who has accepted the Divine 
quickening is guarded with extreme care, 
as if he were a child or little brother. 
This occurs over the whole earth. The 
few who are found acceptable are instilled 
into by a peculiar element formed for that 
purpose, to hold them, during the coming 
change, from the rest who are being pre
pared for dissolution, and from whom such 
elements -of virtue as are in their frames 
are being taken away ; remains of con
science, of charity, of nuptiality, and of 
innocence. It is as when families have 
removed from houses that have been con
demned to destruction ; all things of value 
being carefully gathered and carried 
away, before the final work is begun* 
Quickening, lambent, electric fires are 
seen, playing through the interstices of 
the so il; and whisperings of mighty winds 
are heard, now pent in the bosom of the 
globe, that commence to be liberated. 
Otherwise there is suspense, above and 
below, while the removers fulfil their office. 
Over and underneath the towns and cities, 
bodies of the dissipating element are being 
accumulated, as also in the nerves of the 
rocks and in the air-cells of the planet. 
The remains of the natural hell, consisting 
of the more ultimate and corporeal of its 
former habitants, those most immediately 
active as infesting and communicating or 
magnetising spirits, flow into the human 
bodies more fully and absolutely ; evolve 
phantasms of structure through them, and 
in some instances make themselves visible 
to the natural eye in the various stages of 
materialisation ; making men, by their 
more substantial presence, at once, more 
easy, more serene, more impressible and 
visionary. All things are thus being tied 
in bundles, for the fiery dissolution. And 
now the great time-organ of the world*

E
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that, taking motion in the movement of 
humanity, declares the hours of its life, is 
standing still; only as there is a remains 
of movement after the force that gave the 
impetus is withdrawn. Time is no more 
for this race ; only the force that gave the 
human movement prolongs a tremulous 
phenomenal sound, as when clocks are 
running down, or mighty water-wheels 
creak and groan, coming to their last 
slow revolution. The channels of superior 
energy, that impart powers to the race, 
are being closed, that in the Crisis there 
may be no combat, but quiet dissolution. 
The prayer of the Universe has been heard; 
the house that held the transgressor is at 
last visited by the officer” (pars. 426-31, 
468-71).

Later, the redemptive processes of 
Arch-natural evolution having still further 
advanced, the possibility of the first alter
native, under altered conditions, is thus 
foreshadowed in T he W isdom of the 
Adepts :—

“ In the seventh round the Brother of 
the Life is trans-terrestrialised : instead of 
advancing laboriously as in the former 
rounds, his life glides in him, and he is 
borne from service to service by a con
tinuous gliding motion : it is as though, 
in place of huge and exceedingly difficult 
toil, the adept, now become the master of 
his art, performs his works by an exertion 
that is also a repose.* The key of his 
mystery opens the access to every human 
breast, excepting those of the inversives 
and the unfit; character is made trans

* u  For more than 50 years, in hours of extreme 
toil and peril, a voice had always spoken to me 
that seemed to have been wrought into the sensi
tive structures and seats of life; ‘ Persist, pursue ; 
you will pass through December and emerge into 
M ay/ I have passed through December, I am 
in the May-time ; conscious that I hold in 
quickened mind and flesh the final secret and 
method, and law, and power for the resuscita
tion, the re-habiliment, the organic restoration of 
the nobler multitudes of Earth’s aged and almost 
exhausted race. No more an old man of nigh 70, 
but now renewed in more than the physical and 
mental prowess of the early prime, my retirement 
is at an end. The first Work of my new service 
is rather a play and exercise of faculties than 
serious toil.” (The Brotherhood of the New 
Life, p. 16.)

parent to his glance; the qualities of 
individuals and their especial capacities 
are felt by a slight touch of the hand, un
accompanied by any pain. It is in this 
round that all the results of the labours of 
the six preceding rounds commence to 
unify, forming a completeness. The prim
ary building of the Divine-natural man is 
finished ; it is as when a great edifice has 
been constructed, the tools of the work
man laid aside, and the apartments fur
nished for a divine use. It was said again, 
from the concept of the Word as it is 
implied in the wisdom of the round : At 
an early stage in the round occurs an or
ganic crisis ; were the combinations at 
that time to be fit and proper, the external 
appearance of the man would wholly 
vanish,* by the transposition of the out
lines from the third to the fourth dimen
sion. Hence, being so translated in the 
full possession of the unified series of his 
forms of structure, the subject of the 
transposition would stand in a new rela
tion to the earth and its mankind: he would 
be enabled to evolve his outward appear
ance, and perform offices in the Divine 
service to the outward mankind as before, 
but more effectively. There is nothing to 
prevent the realisation of this hope beyond 
the presence on earth of the unfit and in- 
versive classes : the anima corti and the 
anitna mundi, when this consummation is 
effected, unitise; and the Divine-natural 
man stands upon the earth in a likeness 
that is made derivative from the Lord in 
Heaven. It is not impossible, nay it is 
divinely possible, that an illustration may 
be given at no very distant period of time ; 
in one such event, the Crisis for this man
kind will have happily passed, as to its 
great purpose ; the New Life will have 
taken its earth-hold, by means of a human 
realisation and fulfilment, not to be shaken 
or removed. All this being in the process 
of the strict law, it can only occur by

* “ He [the Lord Jesus] infolded, when He 
ascended, the primates and the ultimates of the 
body into Himself, and re-appears by unfolding 
the spirits of the primates and the ultimates which 
embody themselves in atmospheric particles.” 
(Arcana of Christianity, Apocalypse ; par. 
518.)
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means of the fulfilment of law in a vast 
concurrence of* forces, all meeting at one 
human point, and forming there for an 
effect. There are probably a million men 
and women on the earth, in whose deeper 
structures the occult formation of the New 
Life is in a rapid state of advance : were 
one such blessed transformation to occur, 
even before the great organic cataclysm, 
a societary formation would commence to 
ramify from land to land, including all the 
survivalists who should then be made 
ready; those whom we entitle of the First 
Zone.— It is possible, perhaps, that prior 
to the close of the events, a Word-whirl 
may be led forth, which might collect the 
people who are specified as of the First 
Zone, into a region of the earth which is 
at present but sparsely inhabited, and 
where the pent vitalities of the orb are 
now restrained with difficulty* In that 
case, the strongest of all nations that the 
earth has ever known might quietly emerge 
and assume its place; while yet the masses 
of the nations, who are in the law and 
custom of the easy way, might continue 
for a season. This view opens a possible 
future of immediate time, with results 
more glorious, but, perhaps, more terrific. 
That strong people, composed of a select 
body, earth’s noblest organisations, its 
most balanced characters, the persistent 
holders for the true and right, placed in an 
embattled attitude against the evils of the 
planet, might serve as the earthly fulcrum 
for a leverage of divine-natural force, that 
would disintegrate the formation of the 
occult forces in which the evil and sorrow 
of mankind have hitherto been impregn
able : this might open for the world a 
grand heroic age. In the former alterna-

* “  Men ask of you, that you should step forth 
in visible corporate immortality, in a luminous 
body of visible appearance, and so give evidence 
of your indwelling in Me. Your broken body, 
which is broken every night and renewed by Us 
every d a y ; your spilled blood of the richer 
essence, which is spilled every day and renewed 
by Us every n ight; these are Our evidences with 
you. But men do not realise that the Kingdom of 
God can only come, as it takes in the people, and 
incorporates them in-one social form, to become 
the form visible of the divine-natural, man." 
(Declarations of the Divine One-Twain. No. 
24, par. 16).

tive, the fitnesses of the race would have 
the great contest, for which they are 
not constitutionally prepared, decided for 
them,; and they would emerge in the 
finale to a large extent as passives : in the 
latter contingency, they would be embodied 
in a moving vortice of the Divine Force, 
made operative in the regions of naturality, 
and in that be constituted by the form of 
order of the strict law as a holding nation, 
imbued with a heroic ability of persistence 
to demonstrate the virtue and power of 
the Ne*w Life, and to fight the battle of 
persistence for the weaker and more nega
tive multitudes of the fitnesses of the race. 
Always we see the two alternatives : for
merly, the last seemed the most probable 
and almost certain ; afterwards, the first 
appeared as almost certain ; mysterious 
events that are now in course of trans
piration now make the latter alternative 
seem possible again. There are always 
two openings in each pathway of destiny : 
in either alternative we perceive that the 
finality will be the same, with no possi
bility of failure. In the one case, we be
lieve the denoument will be sharply concen
trated within, at most, a few days ; but in 
the other case made benignly diffusive 
over a considerable period of time ; that 
its day may be of a century, more or less. 
I can only state our conclusions ; more 
than this we are not permitted to know. 
In either case we hold for our service 
through all : again I must draw a shade. 
If you will consult the numerals in your 
Word-staff, a combination will appear that 
may serve as indicative of the approximate 
period* for the fulfilment in either alter
native. The Arch-Chief sends a message 
as follows : ff The heads of the kingdom 
in the solidarity of our humanity are 
agreed in one desire, that the utmost 
power of those who should survive cm 
earth may be led forth in the events to 
come; but this desire has not become a 
prayer.” The Instructor said again, “  It 
is so with us : we cannot pray that the

* This seems to be the first time that T. L. 
Harris has been shown anything relative to the 
time of the End ; and there are two alternatives, 
and the estimated time of either is approximate 
only.
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event may take on the most heroic form ; 
but we do pray that, if it be possible, the 
surviving men of the race may stand lofty 
and heroical, as a people of the old strict 
law, empowered with its energies and vir
tues ; that, when the hour arrives, it may 
find them as a Man and Woman People, 
however small, with the light of the Pillar 
on their faces, and their feet set firm upon 
the Rock. The Most Blessed said to us, 
before he departed for the visitation, * All 
will be well, and perhaps more than well’ ” 
(par. 1081-2, 1093-5).

Later, in the same volume, the following 
important details of the occult processes 
which might lead to the gathering together 
of the First Zone, are thus delineated by one 
of the Adepts of the Silver Age. “  There 
are three of these vortical systems at pre
sent in process of formation. A com
paratively large and liberalised people, 
like those of North America, might be 
expected to move in a vortice of rapid 
m otion: the custom of exercising a free 
intelligence in national affairs, has in a 
small degree unbound their structures into 
the form which may be relied upon for 
leading those who are of the class of the 
First Zone into the sympathy of the 
energy : the comparative freedom from 
the close fixatiom of hereditary ties is in 
their favour ; but perhaps the most favour
able thing is that they occupy a new land, 
into which they have not become rooted by 
the family growth of ages : as a rule, there 
is no dread of migration, and but slight 
attachment to locality.— As I look abroad, 
there is at the present time upon the 
North-Western Continent, overhanging 
all but the Pacific coast, a dark cloud in 
process of generation. Moving eastward 
over the Rockies, this becomes more 
dense, the area of extreme density being 
the states and provinces which adjoin the 
coast of the Atlantic. As the eye travels 
from the Rockies westward, it becomes less 
and less visible till we reach the line of 
the Sierra N evada; you will also know 
that thence to the Pacific, a luminous 
cloud is in its stages of generation. I 
notice again that the region held by the 
luminous cloud is open to the direct line of 
the 3C£ess which m&kes fpr the advance

of the march by which the people 
of the fourth dimepsioi) may deploy. This 
cloud already commences to take on a 
beginning of its series of Divine-natural 
outlines : as might be said, it is becoming 
womanly. Now should the Divine 
Mother involve a procession of her 
animates in that cloud, the force of it would 
be felt very gently, as the slightest of all 
drawings in the pexial system : there 
would be no indication of movement in 
Nature ; only a growing warmth, a pleased 
and happy feeling, a sense of coming joy, 
a disposition to quietude, a liberation of 
the gentler sensations and emotions. The 
draw would, however, finally beget a 
push, and the faces of those people who 
should not remain in the land would com
mence occultly to turn awray from the 
land, causing disgust, disquietude, vague 
unhappiness, and a desire for removal. 
Looking again to the dark cloud, I see that 
there is forming in that the outlines thattend 
to the image of a dark man, whose operancy 
will be held opposite and complementary 
to that of the bright woman. Therefore 
the effect of the motion generated by the 
dark cloud might be to produce a strain, 
a weariness, a perplexity in the minds of 
the people of the East who are being 
prepared for the society of the Zone, and 
to instil into them an occult sense of an 
impending calam ity; in some sense to 
loosen and enlarge them, to lead forth 
through them a projected way of the 
electrical spirit. The dark cloud, in its 
turning, would also draw toward the 
cloud of the W est. Now I consider it 
quite possible that phenomena might 
occur like these : that a whirl should begin 
in the far East, perhaps about a large sea
port, taking up a thousand or two of very 
orderly and quiet people ; I mean, a whirl 
of positive force, that should draw in a 
certain class of the e lect; introducing 
them by the full voluntariness of their 
interior freedom, but holding them to it 
by an absoluteness of entire fate. I im
agine, that should this whirl be led forth, 
there would be no possibility that any ad
verse power would be able, either to dis
solve its form or impede the action of its 
energy. It might be expected th^t it
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would pass through the states and pro
vinces within the area of its appointed 
operation, as the discharge of the currents 
of an electric battery through the general 
human system. Hence I think that 
within the space of a few weeks, bands of 
the people collected in the whirl would be 
ready for their travel across the Continent. 
Returning to the luminous cloud of the 
W est, I see that by the loosening of the 
forces of its whirl, the land in its control 
might be as a city that is being shaken by 
the violent throes of earthquake, wrhen the 
inhabitants rush out of the houses and fly for 
safety to the fields : a great panic having 
entered the bosoms of all those of whom 
the Genius, of the earth desires that they 
should remove elsewhere. No whirl for 
them ; but a dissolution of relations that 
bind them to localities, and a force of fate, 
seizing upon their volitions and causing in 
them a resistless impulse of migration. 
I see thus that a movement may be in
stituted, analogous to those processes of 
chemistry by which bodies of substances 
that are not in affinity may become divided 
and afterwards reconstituted, the affinities 
of one species drawing to one pole, and 
those of the opposites to the other pole. 
Hence it may be apprehended that a simple 
whirl may be sufficient, on this Continent, 
to clear a designated region from all but 
those who should remain, and to draw to 
that region all on the Continent residing 
elsewhere, for whom the Divine fate has 
appointed such a change of habitation ; 
such a movement would obviously be 
neither sectarian nor political in its open
ings and eventualities.*— There might be 
two or three hundred thousands of people, 
elderly and you n g; persons generally of 
moderate means, plain livers, quiet, re

* “  The American Republic was first composed 
of separate states, each a little nation. It is 
possible for each or any of these, wholly given up 
to the Divine guidance, by the moral renovation 
of its people, to hold its own till better times. 
The smallest commonwealth becomes a , unit 
through the moral cohesion of every element. If 
a wave of open respiration passes over and takes 
possession of one county in any state, the salva
tion of that state is no longer problematical.” 
(Arcana of Christianity, Apocalypse ; par.

served, calm but energetic. From the 
moment the whirl touched them, the signifi
cance of it would be felt, as that of a 
leading for the inauguration of a Divine 
Kingdom upon the earth. There are 
many thousands of such, seeking, hoping, 
and praying for deliverance from the 
egoistic mankind among whom they are 
constrained to live : there would be found 
among them abundant resources, for the 
Spirit of Fraternity would leap forth 
through the w h irl; making each one ready 
to contribute his all. The present age has 
not witnessed the effect of an immense 
religious enthusiasm ; it knows nothing of 
the enormous accumulative powers, by 
which such an enthusiasm masses men into 
one body of resistless force : above all, it 
knows nothing of the power of a Divine 
vortice, embodying its fire in such an en
thusiasm, and making it a fate ” (pars.
1174*9)’

Concerning these two alternative pro
cesses, one of the Brotherhood wrote, 
November 14th, 1885 : ## There are two 
possible forms in which the End may 
come. If father’s luminous body were to 
come out before the End, the more gradual, 
and in many respects more blessed, form 
of it must needs be inaugurated thereby. 
I know of nothing that has been lately, 
indicating more explicitly than what had 
been said before, which form is most 
probable.”

Still later, a third composite alternative, 
consisting of a conjoint and mutual modi
fication o f the former two processes, 
seemed to be the most probable method 
of the End. On May 27th, 1889, one of 
the Brotherhood wrote : Ci He [T. L. Har
ris] has little doubt but that the End will 
come with the gentle removal of the unfit 
and wicked.” But in a communication 
dated Jan. 14th, 1894, after a most impor
tant statement of recent and present occult 
events, not yet to be divulged, the following 
logical deduction as to the result was g iven : 
u Father thinks now it [the Whirl) 
will take hold of the earthly races very 
soon ; so it seems to me that the two 
methods, the darkness and the; whirl, will 
both be operative.”  In other words, 
though it does not seem probable that, in
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the face of the occult opposition which 
still exists, the arch-natural organism of 
Chrysantheus can be completely evolved 
through the natural, prior to the Crisis 
itself; yet that the evolution may advance 
so far, and with its advance such increase 
of power be gained, that an ingathering 
of the First Zone to a limited extent, may 
occur even before the end.* • So mote it 
b e !

R e s p ir o .
[To be continued.]

* A  communication dated November 5th, 1894, 
contains the important information that this has 
recently commenced in its incipient degree, 
though probably those concerned therein are 
not conscious of its real significance ; thus 
fulfilling in a measure the prediction of 10 years 
previously.

Some Considerations towards 
a lpbilosopbs of (Bod and flban.

I V .— So m e  I d e a s  o f  N u m b e r .

F now we proceed to speak of God, 
though— as we said above— we can

not cognise Him in Himself, yet we can 
grasp certain considerations concerning 
Him, which may help us to avoid some 
misconceptions into which, otherwise, it 
would be very easy to fall.

As to ideas of Number in relation to the 
Source and Origin of things we are limited 
to these two concepts— that the Source is 
either a duality or a unity : All things 
have come from two ; or all things have 
come from one.

There are two ways in which we may 
take the idea of one: either as a Singularity 
or as a Unity. The former is the Abstract 
one : the latter is the Philosophical one. 
Abstract oneness is a one entity that is 
alone, and for itself only : incapable of 
thinking the thought of another, or of any 
differentiation of itself into varied mani
festations. That is, not only is it One 
without a second like or unlike itself, but 
it is also One without any possibility of 
self-differentiation : and therefore, not only

One that could have no fellow or rival, but 
also One that could have no creatures. 
Such an abstraction, of course, could never 
Be for any but itself. If it were, nothing 
else would be ; so there could be none to 
know it. It is more than questionable 
whether it could Be consciously even for 
itself : fortunately this inquiry is of no im
portance, for— when the concept is fairly 
placed before it— our mind tells us at once 
that whatever the Source and Origin of 
things is, or, in other words, what God is, 
He is not this. Abstract singularity is a 
concept that will not go through our think
ing machine, in connection with the idea 
of Origination, without damaging the 
mechanism.

Duality, or Dualism, seems at first sight 
to be in entire harmony with our first idea 
of the constitution of things, which is that 
we are in a world of opposite principles, 
good and evil. But as soon as we can 
reason backwards from this theory as a 
conclusion to the premises it necessarily 
involves we see that however well it might 
fit if it could be, it is in itself impossible. 
For it involves the idea of two essential 
Causes ; two Firsts ; two Supremes ; and 
this, as we have shown above, cannot be; 
for the very predication contains a self- 
contradiction. If the Supremes are two 
then they are necessarily diverse, for if 
not diverse they-would not be two, but one.

It is, therefore, abundantly obvious how 
impossible such a concept is when pushed 
to its logical issue. The trouble is that 
many people hold the theory (or what is 
virtually the theory) without accepting 
this logical issue. In popular theology, 
God and the devil are regarded as two 
independent Entities ; but, of the two, 
God is alone supreme, and it is * known 
that, in the conflict, He must overcome. 
God created a mighty angel, intended to 
be good ; but this mighty angel fell, and 
changed himself into a devil, and now 
wages war against God and all good 
spirits and men'. God cannot stop him 
from doing this, or prevent his succeeding 
in winning many of God’s creatures to his 
side ; and it is only after human history in 
this world has come to an end that God 
will be able to chain up his adversary and
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end the terrible conflict. Such a creed is 
neither true dualism nor true 'monism, but 
a heterogenous mixture of both, made to 
fit the apparent facts, and could only find 
an abiding place in a mind devoid of any 
accurate logical faculty. If there could be 
two Supremes, it would be impossible to 
say that one was stronger than the other, 
or to predict which of the two would win 
in the end. Good would, then mean (for 
me) the character of the one which I  be
lieved to be the better, and bad would 
mean the character of the one which I  be
lieved to be the worse. But I could have 
no assurance that I had not made a mis
take, and might not, in the end, find my
self on the losing side. Once admit that 
the issue is assured to one of the two, and 
the two can no longer be regarded as a 
logical “ two,” each independent of the 
other, self-originated and self-subsisting: 
they must now be regarded as One mani
festing as two for the purpose of attaining 
self-consciousness (not, of course, “ per 
se9”  but in its manifestation). But the 
consideration of this belongs rather to the 
presentation of what we take to be the 
truer view than to the refutation of the 
less true.

Lastly comes the unity doctrine, which, 
when rightly understood, is adequate 
to explain all the facts, both of the 
apparent world cognised by the senses, 
and also of that spiritual world to which 
intuition even gains increased access. The 
“  One ” of this doctrine is not an Abstract 
Singularity, but a Unity ;* such a One, that

* Unity is properly the result of a unit-ing. 
Thus a unit is a union or harmonization of appa
rent differences, each fractional, into a unit or 
oneness. But in applying this principle to God, 
it is customary to make the Unity a Tri-unity, so 
as to avoid, even though but in appearance, frac
tionalising the Godhead. And in truth the philo
sophical Unit, or One, is necessarily a Tri-unity, 
or Trinity, when regarded both as to essence and 
as to aspect. It must always be maintained that 
the essence is One, but in this essence are two 
aspects which, with the one into which they unite, 
make the triad. Some would prefer to say there 
are three aspects, which unify into one. The two 
would be said to be Darkness and Light, Anger 
and Love, as in Jacob Boehme’s system. The 
three would be Father, Son, and Spirit, correla
tive to thought, word, and deed, as in the accepted 
Trinitarian theology. More will be said on this 
point in its right place.

is, that while inseparably one in essence 
is two in aspect. This division in aspect 
does not arise in the One in Itself, but in 
the creatures which It puts forth into 
manifestation out of Itself; who, being 
“ ex hypothesi ” less than itself, cannot 
comprehend it in its totality, but only in 
part. Hence, every human apprehension 
of God is a true part of what is there9 but 
there is also a true part which is not in
cluded in i t ; and, therefore, every indivi
dual human conception of God contains 
these two elements— what ought to be there9 
and is, and what ought to be there9 but is not. 
Thus, if we let the great unity be repre
sented by its symbol 1, every human con
cept is some fraction of unity which needs 
the addition of its complementary fraction 
to make it full and complete. We may 
represent the truth that is seen by “  x f  
and the truth that is not seen by 
“  not x ”  ; then putting these together, we 
get the splendid unity formula, deduced 
from the late Professor Boole’s “  Laws of 
Thought,” x  + not x  = 1. The value of this 
formula, its helpfulness as a sort of pic
torial representation of the state of the 
case contemplated in the Unity doctrine, 
will be ever increasingly appreciated by the 
student as he presses further and further 
into the apprehension.

It will be observed that in the case of 
the Unity doctrine and of the Duality, two 
difficulties present themselves which are 
thus related: The Duality difficulty is one 
of primal conception ; the Unity difficulty is 
one of practical out-working. We can see
how two Creators would at once account 
for the variety of creation, if  we could only 
get the two Creators to start with; but, as 
we have seen, the very concept itself is 
unthinkable, because involving self-con
tradiction. On the other hand there is no 
self-contradiction in the concept of one 
Supreme, one Originator ; the difficulty 
here is, not in the primal concept, but 
how, out of one, to get variety ; how out 
of the good to get the evil; how out of 
the infinite to get the finite ; a practical 
and not a conceptional difficulty. But 
while the first, or conceptional difficulty, 
is, for us with our minds as they now are, 
insuperable, the second difficulty is, I 
venture to think, not insuperable. But in



?2 THE UNKNOWN WORLD.

order to solve it we shall have to show, 
first, that the one Supreme wTe predicate 
is not such a one as is a Sterile singularity 
that cannot self-differentiate Him'self; 
next, that something conceivably desirable 
is gained by self-differentiation ; lastly, 
how in the self-differentiation nothing is 
risked or lo st; and nothing contradictory 
to the nature of the One is brought into 
essential Being. In attempting to explain 
our perception upon these points it must 
be remembered that we make no preten
sion at formulating a complete philosophy 
of this transcendent matter, only to offer 
some considerations towards such a phil
osophy, which, haply, some who come 
after may be able to fill out, and make 
more complete and systematic.

V .— Jacob Boehme’s Philosophy as to 
the Being of God.

No writer with whose works I am ac
quainted has written more profoundly 
upon the Being of God than the great 
Mystic of three hundred years ago, Jacob 
Boehme. While not professing to under
stand him in every point, or to follow him 
with consenting mind on all points that I 
do understand, it is yet indubitable that 
his writings are so suggestively valuable 
that no one who has not studied them 
ought to think that he has examined all 
the data, and may safely draw his con
clusion.

Boehme’s fundamental position is, that 
out of the one God has come everything 
that we find in the world, and in ourselves. 
Hence if evil “  is ” and sorrow “  is,” and 
wrath and anger “ are,” they, as well as 
goodness, joy, and love, must have been 
first of all in God. This, of course, is the 
great “  crux ” on which we shall have so 
much to say in the after-development of 
our own system of philosophy. Is dark
ness as much an essence, a real thing, as 
light ? Is evil as actual as good ? At 
present we may be content to point out 
that this is a question which really demands 
an answer; although, as far as we are 
aware, no religious system yet recognised 
in the world has even so much as dreamt 
that there could be any question here at 
all. None the less is it true that the

commonly unchallenged “  a priori ” dic
tum, that all that we see must be real, 
is only an “ a priori ” dictum, and 
must be called upon to justify itself 
if it can. Boehme seems never to have 
felt the force of this consideration. And 
here it will be well at once to give my own 
estimate of this undoubtedly highly gifted 
writer ; which I offer in all humility, ad
mitting him to possess far deeper insight 
into things divine than I myself have yet 
attained ; and suggesting what follows as 
being what I cannot but feel to be true ; 
giving it, not with any desire to be-little 
him, for the same consideration applies to 
myself, and to all who are striving to be
come recipients of divine wisdom and 
knowledge.

When any inspiration or divine influx 
flows into man it must and can only flow 
into the forms of his mind. These forms 
are his already exising notions about 
truth, and there is nothing else but these 
into which influx can inflow. Influx is, I 
believe, universal; there are none to whom 
it is denied. % But there are two cases in 
which it can work no visible effect. The 
first is where there are no God-regarding 
“ forms” in the mind at all; where the 
whole mental “  form ” is shaped and de
termined by regard for external things, 
such as the wants and pleasures of the 
body, and the outermost “ self.” Into 
such “ forms” as these the divine influx 
cannot enter, because they are utterly un
responsive to^the influence sought to be 
exerted. The second case is where the 
mind has long been occupied with religious 
things, and a narrow definite view is held 
hard and fast. In such a mind the 
“  forms ” are again unresponsive ; the 
man would strenuously resist any change 
in the form of his religious apprehensions, 
so that whatever ideas of Truth flowed in 
would have to take on the fashion of the 
already existing and unresponsive “ forms,” 
or would be regarded as false, and a 
temptation of the devil. But in all other 
cases where the forms are more or less re
sponsive, the influx can produce more or 
less of a conscious change in the percep
tion. It is probable that in the case of all 
born of ordinary generation the “  mind-
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forms ” are never entirely pliant and, so, 
perfectly responsive to the divine influx. 
In the case of our Lord there was a reason 
why He should be thus perfectly respon
sive ; but the rest of mankind are more or 
less “  crystalized ” as to their own general 
view of Life and Truth. Heredity, in
fluences of education and environment, 
all tend to determine our mind-forms. 
Those who have associated only with 
persons of one particular class of opinions, 
and have not mixed generally with men, 
or read widely, get harder set and more 
definitely fixed. Those who have mixed 
broadly and have listened to all sides, 
keep their * * mind-forms ” more fluent; 
and are therefore more open, not to the 
influx as influx, but to a truer and fuller 
reception of the influx.

The mind of Boehme was undoubtedly 
one pre-eminently suitable to respond to 
the divine influx. But, since no one can 
be perfectly so, even he had some de
finitely fixed “  mind-forms.” He had been 
brought up religiously in the tenets of the 
Lutheran Church ; and in this one con
sideration we find a fully sufficient ex
planation of why, along with so much that 
is sublime and profound, there are min
gled such tenets as “  free will,” u eternal 
punishment,” God having to try or prove 
what man will 'do ; which are tenets of 
that old, scholastic, unspiritual theology 
which, in general, he so trenchantly de
nounces. That evil is as much an actual 
thing as good ; and darkness as positive 
as ligh t; and anger and wrath as eternal 
as love ;— these he seems incapable of 
questioning. And the result of this is 
that he is under the logical necessity of 
positing these elements (which to us are 
negative) as being in God, and therefore 
eternal, if he is to maintain his great (and 
true) principle, that God is One ; and that 
all that is, is from one Source and Origin. 
But we have nothing but admiration for 
the profound and subtle philosophy of 
God which he promulges ; in which he 
attempts to show how these two opposite 
elements can be in the Divine Nature. 
There are, he says, two principles in eter
nity ; the first* darkness, wrath, anger, 
fire ; and the second* light, joy, and love.

These two are not two in God as to His 
own self-knowledge, for to Him there can 
be no distinction : the apparent two are 
one. But the distinction arises for us—  
with our limited minds and awkward lan
guage, inadequate to the full expression 
of spiritual truth— the moment we begin 
to inquire how good and evil come to be. 
The following generalisation will put the 
whole meaning very simply. There are 
these two Principles : Anger and Love ; 
Darkness and L igh t; Wrath and Joy. 
In God the first of these must pass into 
the second ; so that, though anger is in 
God, He is not called God as to the anger ; 
for the anger in God always passes into 
the love, and cannot be known in itself 
apart from the love : the two can be separ
ated only in our dull earthly thought. 
In man, who stands between these two 
principles, the anger mayy or may noty pass 
into the love. While, in Prince Lucifer 
and his devils, the anger cannot pass into 
the love, for they are, in Boehme’s phrase, 
“  captivated in the anger;” and cannot 
see or know, or even think of, the Light 
and Joy and Love, any more than a fish 
can conceive of the air. If man abides 
wilfully in the anger, he too becomes cap
tivated in it, and is for eternity a devil; 
but if he will bring his will into the light 
and love, then, though while on earth, he 
will be accessible to the attacks and as
saults of the devil, yet, in his inner man, 
he will dwell in paradise ; and, when the 
bestial body, drawn from the stars and the 
four elements, is destroyed, he will then 
become an angel, and for ever out of reach 
of the kingdom of the first principle.

Thus Boehme gets his two necessary 
contrary elements, without which there 
could be no drama of life, no manifesting 
of the wonders of creation and grace. 
Had there been no first principle, he says, 
God would have been a dark valley, a sterile 
singularity : and no creaturely conscious
ness would have been possible, because 
there would have been no comprehensi
bility in God. The principle here laid 
down is profoundly true. My own appre
hension differs from his only in the ques
tion as to the relation of darkness and evilto 
eternity. I feel that it is possible to get
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all the dramatic potentiality out of evil by 
investing it with a phenomenal existence, 
and not a noumenal essence. But this 
view will be developed in its fitting place.

Turning now to the constitution of the 
Divine Being in itself, Boehme, with the 
orthodox Trinitarians, distinguishes three 
aspects or functions* in the Godhead ; but 
(as we should expect) his enunciation of 
this philosophically necessary doctrine is 
much simpler and more rational than that 
of most of its professed adherents. He is 
careful to warn us that while Three for us, 
and owing to our inability to grasp the 
stupendous concept as One, in God himself 
there can be no division or distinction. I 
quote from “  The Three Principles,” chap, 
iv., section 55 :— “ There is one God, and 
He is called the Father and Creator of all 
Things, who is Almighty, and All in All, 
whose are all Things, and in whom and 
from whom all Things proceed, and in 
whom they remain eternally. And then 
we say that He is Three, and has from 
eternity generated his Son out of himself, 
who is his Heart, Light, and Love ; and 
yet they are not two, but one eternal 
Essence. And further we say, as the holy 
Scripture tells us, that there is a Holy 
Spirit, which proceeds from the Father 
and the Son, and that there is but one 
Essence in the Father, Son, and Spirit, 
which is rightly spoken. (56) For behold, 
the Father is the original Essence of all 
Essences. And if now the second Prin
ciple did not break forth and spring up in 
the Birth of the Son, then the Father 
would be a dark valley (Marg.— vacuum 
or valley of darkness). And thus you see

* Boehme himself uses the orthodox term, 
u  Persons,” which is accurate when rightly under
stood. In White and Riddle’s Larger Latin 
Dictionary, under u  Persona ” we read, u  The 
thing sounded through (per-sona) : hence 1. Prop. 
A  mask, esp. that used by players which covered 
the whole head and was varied according to the 
different character to be represented. . . .
II. Meton. a, A  personage, character, part. 
. • • b. The part or character which anyone
sustains in the world. • . . c. An individual
who performs any function.” From this it is 
abundantly clear that “  three persons,” as applied 
to the Holy Trinity, does not mean three in
dividuals, but three functions, characters of 
aspects of the one indivisible substance.

the Son (who is the Heart, the Love, the 
Brightness, the mild Rejoicing (Marg.—  
satiating) of the Father) [in whom he is 
well pleased] opens another Principle in his 
Birth, and makes the angry, wrathful 
Father (as I may say as to the Originality 
of the first Principle) reconciled, pleased, 
and loving, and, as I may say, merciful; 
and he is another [Manner of] person than 
the Father, for in his centre (Marg.—  
ground) there is nothing else but mere Joy, 
Love, and Pleasure. And yet you may 
see that the Holy Ghost proceeds from the 
Father and the Son, for when the Heart 
or Light of God is generated in the Father, 
then there springs up (in the Kindling of 
the Light in the fifth Form*) out of the 
Water-source in the Light, a very pleasant 
sweet-smelling and sweet-tasted Spirit.
. . . (58) But the Holy Ghost is not 
known in the Original of the Father before 
the Light [breaks forth] ; but when the 
soft fountain springs up in the Light, then 
he goes forth as a strong Almighty Spirit 
in great Joy from the pleasant source of 
the Water and of the Light; and he makes 
now the Forming [Shaping, Figuring] and 
Images [or Species]; and he is the Centre 
of all Essences ; in which [Centre] the 
Light of Life, in the Light of the Son 
or Heart of the Father, takes its Original. 
And the Holy Ghost is a several Person, 
because he proceeds (as a living Power 
and Virtue) from the Father and the Son, 
and confirmeth the Birth of the Trinity.” 

Philosophically, unity is impossible if 
the Source is an Abstract Singularity: 
equally so if the Source is a Duality, for 
if two unite they must unite in a third ; 
for, obviously, if they are after union as 
they were before, the union has effected 
nothing, and is not a union at all. If I 
take a needle and a piece of cotton and 
lay them together no union in the strict 
sense of the word results ; they are un
changed. Union means nothing, unless 
the two produce a new one. Hence the 
accuracy of Boehme* s version of the 
doctrine of the Trinity, that the Holy 
Ghost proceeds from the Father and the 
Son. Not from either alone but from the 
union of the two. Joy is in the Light, 
Power is in the L igh t; but it is an uncon-
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scions, shut up, Joy and Power if the 
Light does not know the darkness. One 
who had never known the horror of dark
ness could never feel the joy of being in 
the light. It would be his ordinary matter 
of course state if he had never known its 
contrary ; and he would take it as a matter 
of course, rather than as a matter of re
joicing. But out of a knowledge of the 
two arises the Divine Spirit of joy. Joy, 
that is, that is not self-centred and shut 
up, but that flows forth and manifests in 
power to all around. Thus— while we 
ever remember that these things are not 
so to God— to us with our partial in
telligence and limited faculties, this 
presentation is a great aid to a knowledge 
of the whole and perfect God, apart from 
which aid we should be in danger of 
knowing only one side and entirely over
looking the other. The moment it is 
understood that our Church dogmas are a 
presentation as twofold of what is really 
one and indivisible, so presented to ensure 
both sides of the one truth being repre
sented to us, much of their apparent un
satisfactoriness disappears. W e accept 
them not as final and ultimate truths, and 
not as defining what the Godhead is in its 
transcendent Self-knowledge, but as how 
alone the Being of God can be so presented 
to us as to ensure that we shall not be 
taking a semi-circle for a circle ; and 
through seeing— as we with our present 
faculties alone can see— one side of the 
truth at a time, fall into the error of sup
posing that, instead of being the two sides 
of the one fundamental Truth, that which 
we see is the one whole Truth, and that 
which we do not see is the one whole 
Falsehood.

G.W .A.
[To be continued.]

^Lessons from IRature.

Night deepen’d round me on the upland slopes, 
The phosphor dome of heaven a failing light 
Diffused alone, yet all the ghostly hills 
Loom’d in the gloom distinctly. On the loose 
And yielding soil of some fresh-furrow’d field,

Uncertain, lost, I stood, then shriek’d outright, 
For, lo, the dread arc of a flaming disc 
Rose o’er the hill, as if an angry eye 
Unfolded, paused— unradiating, red—
And with an awful aspect seem’d to watch 
My doubting steps ! . . . Unwittingly— I

said—
May I have enter’d here on haunted ground,
And now the spirit of a phantom scene 
Comes with accusing front! My steps intrude 
One moment more to see the face unveil’d,
Then will I fly ! . . . Advancing there, I met
The midnight moon, who raised her weeds of mist, 
And turn’d a bright, benignant, beaming brow 
To greet me.

Poet, whether peace or storm 
Prevail, is Nature ever fair to thee;
And, man, in her abyss of very dread 
Bares thee a midmost heart of pure good w ill!

* * *
The setting sun, a ball of lurid Are
Enring’d with golden mist, stood clear below
A purple pall, whereof the jagged frbnt
Spread widening out, involving heaven in storm,
And on the earth the footfalls of the rain
Fell audibly. In living light the sun
Went down, an eastern rainbow rose and spann’d
Both sea and sky, and as in dream dissolved,
While slowly on to join the train of night,
With twilight mixing, sail’d the sable cloud,
Then lost at length left bare the heaven o’er- 

head—
A lucid lilac soon with stars besprent.
Once more there rose a vast and awful form,
Like that which first into the sea went down, 
With front appalling, ask’d, it seem’d, of earth 
A  vanish’d brother ; when response was none, 
From out the rended inmost heart it sent 
One shaft of lightning, and an oak struck down, 
Then, shorn of strength, that cloud in gentle tears 
Dissolved, and mingling with the evening dews 
It woke new life to compensate for life 
Destroy'd.

So ever out of wrath and wreck 
The living spirit which abides in all 
Still reconstructs the varied house of life;
No loss there is, no waste, rejection none.
Pass to the height, O soul, pass to the height!
But in the dregs and depths of very death 
The very life shall find and work in thee.

* * *
The night had fallen on the deep; its loud 
And sullen voices, with the rising wind 
Combining, made a stream of sound confused, 
Continuous. The zenith of the sky 
Was clear and blue, a few far-distant, faint,
And trembling stars about its wide expanse 
Were sprinkled, but a hazy vapour dwelt 
Around the low horizon, and above 
The ocean eastward was a bank of black, 
Foreboding cloud ; mine eyes were fixed thereon, 
When in the midmost heart began to glow 
A  ruddy point of ligh t; its circle grew 
In silent stealth, its light intensified,
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And through the cloud there suddenly was thrust 
Astarte’s shining arm— the young, the bright 
September moon one golden, goodly horn 
Protruded rising. On a rail I lean’d ;
Its base was in a terrace built above 
The assaulting sea, and there, with folded arms, 
I watch’d the strange, suggestive strife between 
That moon ascending and that cloud which strove 
To quench the generous gift of light, to earth 
So welcome and the eager moaning sea . * .
0  ever and anon the golden horn,
Again thrust upward, for the queen of night 
Made passage, who emerged at times to full 
Y et briefest view ! And so, with varying chance, 
The war endured, until the wearied moon 
Defeated ceased to tinge her sullen foe.
1 too withdrew, who once had watch’d a soul 
Thus sink involved in passion’s night of storm. 
The shallow water shimmer’d in the light
O f dim pier lamps, and evermore the sea,
From out the depth and vastness of the night 
Brought voices wild which stirr’d the soul in all 
H er heights and depths, which spoke, and 

speaketh still,
One message to the future and the past, 
Prolong’d from age to age, and none there are 
On earth to understand i t !

Yea, the heart
Interprets all the voices of the main,
The low light whisper under skies serene,
The swell at middle night beneath the moon,
And all the dread and strident trumpet roar 
Of the storm-stricken water’s waste distress,
And there is nowhere any voice or sound 
Which dbes not offer in the midst thereof 
The hidden secret of the hope ungain’d 
But very sure. The moon shall shine once more,
The clouds shall melt, the light shall fill the world, 
The summer night lead on to rosy dawn,
And rosy dawn to perfect noon of bliss,
While this most bright procession of the world 
But dimly shadows, Soul, thine own romance.
Not only we to reach the “  Great Event ”
Are moving on, the Great Event itself 
Makes flight towards us on starry wings of time,
And somewhere surely in God’s wonder light 
Man and the end of man shall meet and join.

flew flbgsteries of ftbeosopby.
F all forms of error in the intellectual 

order, that of jumping to conclusions 
is perhaps the most common, and being 
founded in the weakness of our human nature, 
is also the most excusable. With the P all 
M all Gazette, many good people have now 
quite decided that “ Theosophy is dead.” 
This is so far true that the newspaper press 
has pronounced its judgment, has immolated 
its various victims, has interred them with

laborious malediction, and if they are not 
dead, it is quite unfair to the press which 
has been at so much trouble in regard to 
them. As a matter of fact, the victims are 
not dead, either literally or for the purposes 
of press criticism. Theosophy is not dead; 
it has received, confessedly, a severe shock, 
and it is beyond saying what may come of it ; 
but it has not died at the moment. And so 
far as the case against it has been as yet 
judged, it has been judged badly, because 
before the time. Ultimately, however, the 
Westminster Gazette and the other evening 
dailies are not qualified judges, and they do 
not possess jurisdiction. As a fact, we are 
just beginning to obtain, from here and from 
there, the materials by which a true judgment 
will be ultimately formed. Before going 
further into this matter we shall act wisely by 
defining our own standpoint. T h e  U n k n o w n  
W o r l d  holds no brief for Theosophy. This 
magazine is in the first place a mirror for 
mystic thought, and in this respect it can 
have no policy, nor any duty towards any 
mystic school except to reflect actually the 
tenets of that school. But in those parts of 
the magazine to which an editorial responsi
bility attaches T h e  U n k n o w n  W o r l d  repre
sents officially the mystic side of Christianity, 
and indeed in all its departments the most 
casual reader will have observed that it is 
concerned chiefly with esoteric religion, phih 
osophy, and science as we are acquainted 
with them in the Western world. Mr. Judge 
therefore does right in a recent number of his 
special monthly circular to describe us as out
siders, much after the same manner that 
Simon Magus might have referred to the 
Apostle of the Gentiles. Attached to a tra
dition which, we trust, generically differs, may 
we ever remain outside The Path of Mr. 
Judged methods ; and from the special com
plexion of “ universal brotherhood ” which 
characterises our minute contemporary, may 
we be commended to the charity of Christ!

Whatever, then, may be the doom of 
Theosophy, it does not involve us, nor are we 
in any sense adjudicators concerning it. 
But we are interested spectators of the 
present conflict, and on the poet’s assumption 
that

4t He who hath watch’d not shared the strife 
Knows how the day hath gone,”*
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we may be in a position on some points to 
see a little more clearly than the givers and 
takers of blows.

The case against Theosophy, as it exists 
at the present moment, has two parts which 
are tó some extent independent of one 
another. There is the case against Mr. W. 
Q. Judge, which is the special mystery of the 
Westminster Gazette, and there is the revived 
case against Madame Blavatsky, which is the 
mystery of Mr. SolovyofF. Mr. W. Q. Judge 
is alive; he is not apparently an able man, 
but it is necessary that he should defend 
himself. Madame Blavatsky had ability and 
might have spared much to her collaborator, 
but she is dead and cannot speak;

Let us deal first with the new allegations 
against the founder of the Theosophical 
Society. There are two accusers who have 
appeared simultaneously in the field— Mr. 
Vsevolod Sergyeevich Solovyoff and Mr. 
Arthur Lillie. The interest of Mr. Lillie?s 
book is undeniably impaired by its rival. In 
the one case the information which has been 
laid is, in its English dress, quite fresh to all 
those who are unacquainted with the Russian 
language; inthe other case the information has 
been compiled from a variety of sources with 

•which we are already less or more familiar. In 
the one case we have a brilliant study of charac
ter, full of verve and vitality, and a book which 
is essential to our knowledge; in the other, 
it is no dishonour to Mr. Lillie to say that 
we could have dispensed with his service; 
it is helpful; as far as it goes it has been 
well enough rendered; but it is not at all 
necessary to our knowledge.

It may be observed at the outset that Mr. 
Lillie’s work is published, like most books, 
under no authority but his own, and about 
this it may be said that we regard the author 
of The Influence of Buddhism on Primitive 
Christianity as quite capable of standing by 
himself and in virtue of his own prestige. 
But Dr. Leaf’s translation of Mr. Solovyoff’s 
work is published with no less prestige at its 
back than that of the Society for Psychical 
Research. “ I am authorised by the Coun
cil,” says Professor Sidgwick in his Prefatory 
Note, “ to state formally on their behalf that 
the present translation . * . has been
made and published with their approval” 
As such it is to some extent the complement 
Qf Mr. Hodgson’s memorable Report.

If we pass now to the standpoint of the two 
accusers, we shall find that Mr. Arthur Lillie 
is a spiritualist, and here, to avoid misunder
standing, it should be stated that we use this 
term broadly; we are not seeking to commit 
Mr. Lillie to the common hypothesis of 
Spiritualism, for we are frankly unaware of his 
views, but he admits, loosely speaking, the 
facts of Spiritualism, and he seems to regard 
Madame Blavatsky as a medium, who, like 
others of her class, produced phenomena, some
times genuine and sometimes fraudulent. Mr. 
Solovyoff also speaks of the rare and, in his 
opinion, real manifestations of the imperfectly 
investigated spiritual powers of man ; and the 
only phenomena he witnessed in the «presence 
of Madame Blavatsky which he did not judge 
to be bogus, were certain mysterious rappings. 
Old and sober-minded spiritualists, person
ally acquainted with “ the modern priestess 
of Isis,”— men such as Dr. Wyld— regarded 
her also as a medium ; and there is nothing 
in either of these books to prevent this theory 
being accepted for all that it is worth.

From the standpoint of the most faithful 
Theosophist the credibility of Mr. Arthur 
Lillie is not a matter which is in question. 
As we have indicated, he is a compiler, a 
summariser, a digester of existing evidence. 
If there be anything to object about his book 
it is that it is so largely composed of citations 
that it suggests the most inexpressive form of 
book-producing. With the Russian author it 
is entirely different. The paramount ques
tion is whether he is a credible witness*

Professor Sidgwick, as might be expected, 
tacitly assumes this; “ For such English 
readers as were likely to be interested in 
learning anything more about Madame 
Blavatsky would not so much desire addi
tional proof that she was a charlatan— a 
question already judged and decided— but 
rather some explanation of the remarkable 
success of her imposture.” Dr. Leaf, on the 
other hand, very properly observes : “ The 
vital question is, does Mr. Solovyoff tell the 
truth in his account of the Wurzburg conver
sations ? ” This is from the Translators 
Preface, and on this portion of his work, as 
no doubt also upon the version itself if we 
were qualified to judge, Dr. Leaf must be 
highly complimented. It is very moderate 
and very well reasoned, and we say this with 
the more satisfaction because we do not
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altogether accept the reply which he offers to 
the question quoted above.

It is our serious opinion that A Modern 
Priestess of Isis is founded on facts which 
have been largely and vividly coloured by 
the artist who has arranged them, and we 
state this purely from the standpoint of 
literary criticism and not as the expositors of 
any side of the question which is at issue. 
We must separate, of course, the documentary 
evidence from the narrative in which it is 
imbedded. Mr. Solovyoff prints

a. Numerous letters addressed to him by 
Madame Blavatsky.

b. A  document in her writing entitled “ My 
Confession.”

c. A  declaration by Madame de Morsier.
d. Certain letters from Madame Jelihousky, the 

sister of Madame Blavatsky.
e. Certain letters from Madame Blavatsky, ad

dressed to Mr. A. N. Aksakoff, the editor of 
the Leipzig Psychische Studien , so far back as 
the year 1874.

The letters in section E indubitably prove 
that, if professions are anything, Madame 
Blavatsky was at that time an ardent spiritu
alist. “  I am a ‘ spiritist * and ‘ spiritualist * 
in the full significance of the two titles.” 
Again : “ I have already sacrificed myself for 
spiritualism, and in defence of my faith and 
the truth I am ready at any moment to lay 
my head on the block.” About this attitude 
there can be no doubt, and it is equally 
certain that she afterwards denied that she 
ever was a spiritualist, that she affirmed a 
part of her mission from the Masters was to 
destroy Spiritualism, and that there is no 
reason to suppose she had at the time of 
writing any notion concerning the Mahatmas. 
These letters also prove that Madame 
Blavatsky had a scandalous reputation in 
Russia, but they do not actually and in
dubitably show how far that reputation was 
deserved. The letters in section A prove 
nothing apart from the complexion which is 
put upon them by the general accent of Mr. 
Solovyoffs narrative. With the document in 
section B there are one or two autograph 
letters connected. But it is the “ Confession ” 
which is regarded as the chief, the most 
astounding, the most incriminating evidence 
which Madame Blavatsky voluntarily tenders 
against herself. As a fact, it is nothing of the 
sort. It is a maniacal outburst in which she

really defends herself against the worst of the 
charges that have been brought against her. 
Truly, she threatens to make public that the 
Mahatmas are a product of imagination, that 
they were spiritualistic apparitions, that she 
fooled and hallucinated people, in fact, that 
she would say and do anything that violence 
and desperation might prompt her to do. We 
are not concerned in defending Madame 
Blavatsky against the charge of transcendental 
hoaxes ; we are not concerned in maintaining 
that she was in communication with adepts, 
but we do affirm that her ,c- confession ” is not 
a confession, that it is worthless as incrimin
ating evidence, and that it does not bear the 
construction which has been placed on it. 
We have, therefore, no concern in denying or 
in seeking to miminise the declaration by 
Madame de Morsier tabulated in section E. 
That lady bears witness that one of Madame 
Blavatsky’s oriental followers or servants 
accused her of engaging him in the produc
tion of bogus phenomena for the purpose of 
convincing Mr. Solovyoff. In section D the 
letters of Madame Jelihousky plainly indicate 
that Madame Blavatsky contemplated per
sonal reprisals on Mr. Solovyoff if he pub
lished anything hostile to herself.

Such is the evidence of the documents. 
Mr. Solovyoffs vivid and wonderful narrative, 
with its brilliant and interminable dialogues, 
when it does not appear that he kept detailed 
records of the conversations made while they 
were fresh in memory, is another matter. It 
is that part which requires corroboration, and 
is, in the nature of things, unlikely to get it. 
The picture which he gives of his own 
attitude is belied by his own letters. For 
even as Mr. Solovyoff kept letters of Madame 
Blavatsky and has subsequently published 
them, so also Madame Jelihousky kept 
letters of Mr. Solovyoff, and these too are 
published, and have been included by the 
translator in an appendix. To understand 
the narrative of A Modern Priestess of Isis it 
is necessary to turn to these letters. “ The 
narrative,” says Dr. Leaf, “ represents Mr. 
Solovyoff . . . as a cool-headed critic
engaged on a scientific inquiry.” The letters 
represent him as a believer— for here we must 
go further than Dr. Leaf, and must regard 
them as incriminating letters, fatal to the 
credibility of Mr. Solovyoffs memoir. “ I
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can say positively that I convinced Richet of 
the reality of your personal power and of the 
phenomena which proceed from you.” Again : 
“ Your reproaches are undeserved, my soul 
lies open before you, and I trust you entirely.” 
Once more : “ It was also at Elberfeld that I 
received, to the great envy of the theosophists, 
an autograph letter of Koot Hoomi, and in 
Russian into the bargain. That it appeared 
in a manuscript which I was holding in my 
hand did not surprise me in the least ; I had 
a presentiment of it beforehand, almost a 
knowledge. But what did surprise me was 
that the note spoke clearly and in detail about 
what we had been discussing a moment 
before. It contained an answer to my words ; 
and during this minuté I had been standing 
alone, no one had come near me ; and if it is 
to be supposed that some one had previously 
put the note in the book, then this some one 
must have had command of my thoughts, 
and forced me to say the words, the direct 
answer to which was contained in the letter. 
. . . This amazing phenomenon I have
distinctly observed several times, both in my 
own case and in that of others. What power ! ” 
etc. And again : “ Helena Petrovna leaves 
Liverpool to-morrow. . . . How she is
still alive, how she can travel, . . . all
this is a marvel to me. Or, rather, it is one 
of. the proofs of the existence of the Mahat
mas.” And yet again : “ When she (H. P. 
Blavatsky) comes to the end of her life, which 
I cannot but think is only artificially pro
longed by some magic powers,” etc» And 
still : 11 All is now arranged and prepared to 
overwhelm, here at least— that is in the Paris 
press— all this rabble of Coulombs and all the 
asses, to what learned society soever they 
may belong, who could for a moment pay 
attention to her abominable pamphlet.” And 
these letters- were passing during a period 
when Mr. Solovyoff represents himself as bent 
exclusively on unmasking the woman to whom 
he is ever testifying his sincere devotion. Mr. 
Solovyoff, in statements which will be found 
in a second appendix (B), explains that he 
was bantering, among other things, that he 
was teasing, among other things, that he was 
carried away, among other things, but the fact 
remains patent to every one who has any 
knowledge of human nature that he would 
have written his narrative differently if the 
publication of his letters had preceded it.

Theosophists claim to know quite ac
curately the reasons which led Mr. Solovyoff 
to break with the Priestess of Isis, and that 
they are not the reasons which he alleges. 
On this point we can say nothing ; we are 
speaking as literary critics ; we do not defend 
Mr. Solovyoffs heroine, any more than we 
pretend to know why her impostures, if she 
was an imposter, should be defended by most 
of her relatives to whom she could never have 
been less than a nuisance ; we are quite 
prepared to accept all necessary inferences 
from indubitable evidence, but we plead to 
be excused from accepting Mr. Solovyoff at 
his own serious valuation, and we ask leave 
to regard the narrative portion of A Modern 
Priestess of Isis as no less and not much 
more historical than Ghostland or Art Magic.

With Mr. Arthur Lillie we cannot be ex
pected to reckon, for he occupies the whole 
field of the controversy. This work is a 
handbook of the case for the prosecution. 
It analyses the possibility of Madame 
Blavatsky’s alleged journey to Tibet ; it tells 
us of her Cairo Société Spirite, of her Miracle 
Club, of her Brothers of Luxor, of her con
nection with Colonel Olcott, of the founda
tion of the Theosophical Society, of the 
Shrine exposure and of the Coulomb scandal, 
of the Kiddle incident, and of the Hodgson 
report. We surrender at discretion, without 
prejudice to all that might be said on all 
sides of this colossal controversy, but in so 
doing we desire to put on record our com
plete agreement with Mr. Edward Maitland’s 
letter which appears elsewhere in this issue. 
Mr. Lillie is singularly mistaken in supposing 
that Anna Kingsford was appreciably in
fluenced by Madame Blavatsky, and this part 
of his history is incorrect and misleading. 
As, a fact, the chapter which is headed with 
the name of the chief recipient of the New 
Gospel of Interpretation is chiefly concerned 
with the alleged letters of Mahatmas, and has 
next to nothing about Anna Kingsford, 
beyond the unfounded statement to which 
Mr. Maitland does right in taking exception.

In Mr. F. E. Garretts Isis Very Much 
Unveiled̂  a particularly smart writer makes a 
triumphal progress through a royal region of 
alleged imposture, and literally revels in his 
adventures. The book is good reading, but 
its chief points are now matters of such 
universal notoriety that it is needless to re-
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capitulate them here. There are two persons 
centrally concerned— Mr. W. Q. Judge as 
alleged trickster in chief, and Mrs. Besant as 
the most important of the hoodwinked 
believers. Mrs. Besant has attempted so 
much justification for her own policy as was 
possible at an antipodal distance, and we 
have already recorded our impression that we 
must know more. Mr. Judge, from across 
the Atlantic, has made a temporary reply 
which is not of such a character as to increase 
our respect for him intellectually, and this 
reply is issued in pamphlet form under the 
title of Isis and the Mahatmas, together with 
additional matter. Elsewhere, in The Irish 
Theosophist\ he complains that he is unable 
to answer the charges because Mrs. Besant, 
in spite of repeated applications, has not 
allowed him to see his own letters on which 
the charges are founded— except upon one 
occasion, in the presence of another person, 
and in a hasty and cursory manner. Univer
sal brotherhood works truly after .strange 
ways, and Mr. W. Q. Judge has clearly the 
right of the accused, at least in the person of 
his counsel, to have access to the depositions. 
We trust that this mistake will be rectified, 
and that there will be not exactly universal 
brotherhood, but common decency and fair
ness through the rest of this dirty business, 
out of which we trust earnestly that the 
persons concerned will be able to extricate 
themselves ultimately, and with clean ves
tures.*

* The authorities for this notice are as follows, 
and it will be observed that a new literature of 
Theosophy and Anti-Theosophy is beginning to 
develop:—

A  Modern Priestess of Isis, abridged and 
translated on behalf of the Society for Psychical 
Research, from the Russian of Vsevolod Sergyeevich 
Solovyoff. By Walter Leaf, Lill. D. With ap
pendices. London: Longmans, Green, and Co. 
1895.

Madame Blavatsky and Her “ Theosophy.” 
By Arthur Lillie. London : Swan, Sonnenschein, 
and Co. 1895.

Isis very much Unveiled, being the Story of 
the Great Mahatma Hoax. By Edward Garrett. 
London: W estm inster Gazette Office, Tudor Street, 
E . a

Isis and the Mahatmas. A  Reply. By 
William Q. judge. Second edition with appendix. 
London: The Publishers, 6 St. Edmund’s Terrace, 
Regent’s Park, N.W. 1895.

Mbeit we are Beat».

When I am dead, will those keen lights 
That kindle Heaven’s majestic heights,
Or flash through clouds on stormy nights, 

Undimn’d as now, shine on ?
I cannot deem that one will hide 
Its eye of beauty glorified,
Whatever bale to me betide,

When I am gone.

When thou art dead, will those who now 
Find in the white light of thy brow 
A purer ray than stars allow 

To fall through earthly air,
Bewail thy beauty’s vanish’d beam,
Till in some star they mark it gleam,
And all Heaven brightens in their dream, 

When thou art there ?

Thou wilt be there ! Thou canst not fail!
Up all the grand hierarchic scale,
From star to star, from veil to veil,

Thy soul’s bright path soars on ;
At thine approach each star will grow 
In beauty’s grace to man below,
And thou wilt shine like these, I know,

When thou art gone.

When we are dead, when thou art high 
Uplifted in the furthest sky,
Will thy light reach me where I lie,

Till I to light be led ?
O may it strengthen, and shine clear 
Till I be lifted to thy sphere !
But light me, light me, far or near,

When we are dead !
A. L.

Wbat is a Christian State ?

READ AT THE CHRISTO-THEOSOPHICAL 
SOCIETY.

HAT is a Christian State? Most 
people define a Christian State in 

some way corresponding to one or other of 
the three following ideals :—

1. — A State whose,Government provides, at 
the public expense, for teaching certain doc
trines of theology, chiefly about Christ.

2. — A State in which the laws governing 
the behaviour of citizens towards each other 
tend to make them act in a manner con 
formed to the commands or supposed wishes 
of Christ,
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3.— A State whose rulers act in a Chris
tian manner towards other States or peoples.

Neither of these answers seems to me satis
factory. Before entering on the discussion 
of a Christian State, let us try to form some 
idea what we mean by the word Christian 
itself. What is a specially Christian act; a 
Christian man; or ideal ?

Some use the word Christian for “ civilised ” 
as versus “ savage ” or “ barbaric.”

Some for “ good,” as versus “ evil.”
Some for “ altruistic ” or “ philanthropic,” 

as opposed to “ selfish.”
These are slip-shod modes of expression. 

There were many civilisations, much good, 
much piety, before Christ’s time. The pre
cept, “ Do unto others as ye would they 
should do unto you,” was not unknown to 
the best Jewish teaching of Christ’s age. It 
and many other sentences of the Sermon on 
the Mount are quoted from older Hebrew 
teachers. Nor is altruism synonymous with 
Christianity. There have been, in India, 
many non-Christian men far more distinc
tively altruistic than He was; many who would 
not kill the most undeveloped and low-type 
animal; whereas Jesus, we are told, eat fishes; 
and there is no indication, in anything we 
read of Him, of any tendency to let fishes, or 
any other creatures, eat Him. Mere altruism, 
as such, is by no means a specially Christian 
characteristic.

When we wish to reconstruct a living type 
of old, from fossil remains, we have to separ
ate the special type from the matrix in which 
it was evolved. Now each teacher must 
develop in some special matrix; an age, a 
country, and so on. Jesus Christ was a Jew, 
educated under the then existing compulsory 
education law of Palestine; a devout Church
man of His National Church. He possessed 
a well marked temperament which gives cer
tain attitude towards Nature; a love for 
“ little flowers and little leaves and little 
blades of grass,” and an innate conviction 
that the hairs on every head, the markings on 
every sparrow’s wing, have their own distinct 
correlation to the Great All-Father.

Moreover, all who take part in social 
movements belong necessarily to one or other 
of the three parties, which, under varying 
forms, divide every age and church. The 
orthodox conservative, Church and State

VOL, ti,

party, the party of organised decorum, in 
Christ’s day called Pharisees.

The Secularist party, the party whose 
watchword is : Make the best of this 
material world and never mind the Un
seen or the Future. This party tends 
to discard religious and National tradi
tion ; and therefore it enters into cosmopoli
tan alliances more easily than do the others. 
The Secularist compatriots of Jesus called 
themselves Sadducees.

The progressive-religious party, the party 
of reverent investigation in things spiritual, of 
gradual reform in ritual. It is non-ecclesias- 
tical, and often becomes anti-clerical. Most 
of the Prophets of Palestine, and Jesus more 
than any, express this progressive-spiritual 
tendency. At the time of Christ the chief 
religious-progressives were called Essene. 
John Baptist was an Essene.

There are, in each party, good men and 
bad. It is easier to see the faults and hypo
crisies in the other parties than in one’s own ; 
Jesus discovered hypocricies among the 
Pharisees at an early stage of His career; 
but He had good reason before the end to 
know that his own followers and friends could 
be hypocritical too; Judas was as deceitful, 
and Peter as self-deceived, as any Pharisee.

In passing, let me say a word as to what j 
cannot but feel is a special temptation to 
many of us of the Christo-Theosophical Soc- 
itety. Most of us belong to the party of free 
spiritual thought; we are so far like Jesus 
that we have no antagonism to the forms or 
doctrines consecrated by association with the 
piety of ages; we rather prefer that they 
should be kept up, provided no undue stress 
be laid on them ; but we do not believe them 
to be of intrinsic importance. Now, I fear 
we are sometimes tempted to imagine our
selves Christians, merely because we happen 
to belong to the same thought-tendency as 
Jesus. We should not forget that the party 
He belonged to is as much a part of His 
local colouring, so to speak, as the country 
and age into which He was born. It is no 
doubt legitimate to find a certain kind of 
sentimental gratification in the thought of 
belonging to the same party as Jesus did; 
much as some find emotional gratification in 
gazing on the same landscape as He did/ 
there is a certain charm in sharing His expe-

F
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riences. But no one imagines himself a 
Christian merely because he enjoys wander
ing among the olive groves of Palestine; 
whereas some of us are tempted to think 
there is something specially Christian in 
having the same attitude to things as Jesus 
had. All that is only local colouring.

What, then, is the distinctively Christian 
characteristic ? What is it that distinguishes 
Jesus the special Revealer of a new Truth, 
the bringer of a new power, from Jesus, the 
healthy-minded man, the good moral pious 
Jew, altruistic from lovingness, a lover of 
Nature by constitution ; and by temperament 
a spiritualist rather than a Pharisee or Sad- 
ducee ? What was there in Jesus, over and 
above these qualities which He shared with 
other good generous kindly men of his age 
and party ? What was the peculiar stamp of 
His personal mind, the product of His in
dividual religious genius ?

The order of Nature tends to fill the world 
fuller than it will hold, of creatures, of men, 
of nations, and also of conflicting aspirations 
and Ideals. There is not standing room on 
earth for all the possibilities that are con
ceived ; not all can develop ; we must eat or 
be eaten; it is only a question which shall 
eat the other. We ought to desire the sur
vival of the fittest, the best. Now, in the 
physical order, the type which suppresses the 
others is the one which survives, leaves pro
geny and dominates the future; the one 
which is suppressed and sacrificed and put 
out of the way, in its youth, does not survive 
to people the earth. If the best is to survive, 
that best must consent to he the destroyer of the 
less good. Even if we are vegetarian and will 
not kill animals for food, that only pushes the 
grim truth one step further back; we must 
kill the grubs and field mice which would eat 
our corn. We may do this as mercifully as 
we can ; but it must be done. Jesus accepted 
this Law of the physical world. As I said 
before, he eat fish, and did not lie down and 
let fishes eat Him. Now most men, however 
good, pious, moral or humane, imagine that 
among Ideals too, the successful one has the 
best chance of living on into the future; each 
man thinks that when his party, his Ideal, 
finds, or make room to assert itself as against 
a rival one, that contributes a victory for his 
Ideal. It seems, however, to have dawned

on many oppressed and sorrowful Prophets 
in ancient times, that when we pass from the 
physical to the spiritual, we come to a cusp, 
or point of reversal, of the Law of survival; 
in the spiritual order, the one which survives 
and dominates the Future is not the one 
which suppresses the other, but the one which 
accepts being suppressed. Some perception of 
this inverse Law seems to me, as I shall 
presently try to show, dimly indicated by the 
myth of the citizen who saved Rome by 
jumping into a gulf. The perception of it 
formed a consolation to many when other 
hopes had failed. The distinctively charac
teristic of Christ’s religious genius' consists, I 
think, in the fact that He deliberately chose 
this principle for His main working leverage, 
from almost the outset of His career ; and, in 
faith in it, gave up, early in life, brilliant 
opportunities of immediate influence for good.

To understand this we must try to form a 
mental picture of the state of Palestine at 
the time of Christ, and the temptation which 
He resisted. The Roman masters of Judaea 
had imposed on the province the governor 
Pilate, and a nominally Jewish king, who was 
not even a true Jew by descent, but an Edom
ite or Asmodean; a man without much res
pect for morality or anything else. The 
Sanhedrim was just then mainly composed 
of Sadducees. The Pharisees or religious 
teachers failed to arouse as strongly as they 
wished the national spirit of the masses, and 
would have come to terms, if possible, with 
any one willing to assist them in this object. 
The nation was looking for a Messiah; and 
the Pharisees, without exactly agreeing in all 
points with the young teacher Jesus, do seem 
to have, at first, hoped that he would form a 
rallying centre, and that it might be possible 
to utilise His exceptional gifts and power to 
charm.* They made many attempts to get 
from Him some statement of opinion, which 
should, as it were, commit Him to their side 
of certain questions. They did not sacrifice

* (The ordinary Christian account of the reason 
for the hostility between Jesus and the Jewish 
rulers is utterly untenable by anyone who knows 
anything1 of Jewish life or religion. The explana
tion which commends itself to me is that given 
above. See an article on “  The Temptation of 
Christ,” by Julia Wedgwood, Sunday M ag., Feb
ruary and March, 1894.)
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Him till He had so flung the gauntlet in their 
faces as to make any union impossible.

Now, let us suppose England invaded by a 
foreign power; suppose the Parliament (de
prived of all real power in important affairs), 
principally composed of Secularists ; some of 
them sincere, such as Mr. Bradlaugh, and 
many, mere cynical, insincere imitators of 
Mr. Bradlaugh i the religious teaching in the 
hands a High Church party. Now, suppose 
that one of us, a young member of the party 
of spiritual progress, should, by his genius 
and piety, command influence and make the 
Church party think well of the desirableness 
of coming to terms with him, and sanctioning 
his ministrations. Would not most of us 
think our young friend ought to go as far as 
he honestly could in the direction of concilia
tion ; that he must, if possible, take advantage 
of so favourable an opportunity to promote 
the interests both of religion generally and of 
our religious ideas in particular ? Should we 
not urge him not to miss the opportunity of 
giving to spiritual tendencies a leading posi
tion in the state, a victory over both mate
rialism and formalism? Just that victory 
Jesus refused to procure for the ideas which, 
as a pious Spiritualist, He held. Why so ? 
Because the way to make spiritual ideas domi
nate the future was not that He, as their 
representative, should dominate the present, 
and throw rival schools or ideals into the 
shade; but that He, as their representative, 
should allow Himself to be suppressed by 
them. And so, He decided, it should be.

In the light of this decision of His, let us 
proceed to examine the ordinary conceptions 
of what is meant by a Christian State.

The idea that a Christian State is one the 
government of which compels the teaching, 
at the public expense, of such theologic 
doctrines as the rulers either believe or wish 
others to believe, need hardly be discussed 
in such a society as ours. We will pass on to 
the next in order.

2. A State in which the Laws regulating 
the conduct of citizens towards each other 
have a Christian tendency. That Laws 
ought to favour just and honest conduct, is 
obvious; all legislation worthy of the name 
tends to make wickedness difficult and virtue 
easy. But those who think there can be such 
a thing as Christian legislation mean by the

term something more than mere encourage
ment of honesty and justice; they would 
legislate in favour of conduct not only honest 
but actually altruistic. And in particular 
they would endeavour so to legislate as to 
unite the various classes of society together ; 
to prevent the creation either of an exclusive 
aristocracy or of a submerged and degraded 
proletariat. That such endeavour ought to 
be made, I do not dispute; I am not sure 
that I do not think the prevention of this 
separation of classes ought to be the main 
aim of all legislation. But I entirely dis
believe that legislation— for this purpose or 
for any other purpose— has a right to be 
called Christian. The act of coercing some 
one else may be necessary and good, but it is 
not distinctively Christian. And on the 
other hand, when an action, however desirable 
to be done, is done under compulsion, or to 
avoid a penalty, it thereby loses whatever of 
distinctively Christian character it may other
wise possess.

And then again, if social righteousness 
could be made by Law, verily the Law of 
Moses would have made it. Many of the 
minute regulations in the Pentateuch, which 
seem to us, for want of understanding their 
true purport, trivial and superstious, were in 
reality arrangements, carefully worked out in 
detail, for preventing the creation of a super
cilious cultured class neglectful of their poorer 
brethren, and of an ignorant degraded un
sanitary proletariat. Not only was there, in 
Palestine of old, compulsory education; but 
no one could attain the higher levels of 
culture except on condition of making some 
attempt personally to share his culture with 
poorer neighbours. No one could kill an 
animal for food unless he had had some sort 
of priestly training, and could give proof of 
sobriety and decency of life; nor on the other 
hand might anyone be a teacher unless he 
would share in amusements common to all 
classes. If we imagine a state of things here, 
such that no man might be slaughterman till 
he had taken Deacon’s orders; if we can 
imagine the College of Physicians personally 
superintending the scavenging operations; 
and that no one could be a Member of Par
liament, a clergyman, a schoolmaster, or a 
Professor unless he would take his Baths in 
public as an example, and spend Bank Holi
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days in sharing the pleasures of the lowest 
classes, that will give us a fair conception of 
what was attained in Palestine before the 
Christian Era. The Hebrew Pharisees were, 
in regard of legislation on behalf of social 
solidarity, hundreds of years ahead of any
thing that we in Europe have begun to dream 
of yet; and if any such legislation could be 
effected in creating true social harmony there 
would have been no need of Jesus.

But no organisation, however well-cemented, 
can present the occult forces which work un
seen from seething underground, and causing 
rifts across the Forum. Suppose it were law 
in England that the Bishop of London and 
his family and household must keep Har
vest Thanksgiving by pic-nic-ing on Hamp
stead Heath, alongside of the Fulham 
crossing sweepers and their families,— the old 
Hebrew Feast of Tabernacles meant nothing 
less than such an arrangement as that,— this 
would not prevent contemptuous distrust 
from entering some hearts of one group, and 
envious suspicion from arising in the other. 
Jesus shewed the law of harmonisation of the 
disruptive forces themselves. No human 
laws can adequately represent God’s law ; 
Quintus Curtiuses cannot be turned out 
wholesale by enactment. Then said Jesus:—  
Lo, I come to do what no legislator could 
command: that is will to be suppressed and 
effaced. That— and that only— is the Chris
tian way of acting.

3. There remains the third conception of a 
Christian State, as one, the rulers of which 
act in a Christian manner in their dealings 
with other States.

Such a description seems to me to involve 
a contradiction in terms. The rulers of a 
state must treat it, not as a mere spiritual 
ideal, but as a physical entity; and every phy
sical entity is, as I said, subject to the laws 
of physical conservation. The business for 
which rulers are appointed, is to preserve its 
integrity and identity as a state. If England 
were invaded by a foreign power, it would 
not be open for the Queen to say, “ What 
does it matter whose name is on the tribute 
money? The image of the Kaiser or the 
Tzar will do quite as well as mine to adorn 
the coinage. My kingdom is not of this 
world; whatever valuable qualities the En
glish character possesses will influence the

world even more than they do now, when 
once we are enslaved and England, as a 
nation, is dead; if England is sacrificed 
she will enlist the sympathy of posterity.”

No earthly sovereign may say such 
things ; but Jesus said them ; and they 
form this answer to the prospect put before 
Him of fulfilling the popular Messianic 
hope, by becoming the new Macchabaeus, 
the earthly Saviour and Deliverer of a 
Nation. He chose to disappoint the 
people’s hope ; though, as a patriotic Jew, 
He wept over the downfall which He knew 
was all the more imminent because of His 
rupture with the rulers. That His choice 
was a sound one we know ; the gods of 
conquering Rome have fallen from their 
altars before the Prophet of conquered 
Israel. In the spiritual order it is not the 
devourer but the victim which dominates 
the Future.

But civil rulers were not appointed to 
express transcendental theories about the 
conditions for remote and occult spiritual 
influence ; their business is to keep the 
State intact. And if we ask: “ What 
would Jesus do in their place ? ” the 
answer is plain: “  He would not be in 
their place.”

Is it then ««//-Christian or wrong to 
accept the responsibilities and restrictions 
imposed by civil office ? By no means, 
provided that those restrictions be honestly 
accepted ; provided that the authorities, 
while doing their utmost to act justly, and 
(as far as is compatible with justice), mer
cifully also, do not (in their official capacity) 
play at pretending to be Christian. There 
is nothing immoral in the fact of not being 
Jesus Christ!

Has then the expression “  A Christian 
State ” no meaning at all ? I think it has 
a very serious meaning ; a meaning which 
has hitherto been obscured by attempts to 
give to it a sense which it cannot logically 
bear. We are to discuss to-day what 
conception should be attached to that ex
pression. If I endeavour to give my own 
conception, it is only as a small contribu
tion to what I hope will be a full discussion.

It seems to me that in a truly Christian 
State all officials, civil and religious alike, 
would recognise Christianity as something
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beyond and above Law ; something which 
in their official capacity they are forbidden 
to practice. They would pay to it the 
silent reverence of not, in their official 
capacity, professing Christianity. They 
would endeavour to re-create, by the help 
of ancient experience vivified by fuller 
science, that condition of social solidarity, 
within which the first fruits of Christianity 
appeared in the person of Jesus, and in 
which, we may hope, the great harvest of 
a Christian community may some day 
slowly grow and ripen.

The religious teachers would be'careful 
not to confuse the minds of the masses, 
by allowing their official position to be 
used to sanction the delusion that their 
special beliefs or opinions are essentials of 
Christianity.

Then there is another point. Jesus, in 
His local character as a pious son of Israel, 
resented misuse of the Temple of the God 
of Israel. We are not told that He ever 
interfered with the avowedly secular business or 
amusements. He did, on one occasion, try 
to prevent certain persons from earning 
their bread by a trade which He considered 
was misleading the masses as to the very 
meaning of their ancestral faith ; Elijah or 
Judas Macchabaeus might have done ex
actly the same thing for the same motives ; 
Jesus never laid stress on this act, as if it 
were the essential condition of His re
generating mission. He did not say, “  If 
I coerce other people,” but “ If I be cruci
fied,” I will draw all men unto me.

Contrast his momentary explosion of 
sorrowful wrath at the profanation of 
religious ritual with the jubilant tone of 
many so-called Christians, who go about 
deciding, in the name of Christ, how other 
people shall conduct their secular studies 
and their worldly amusements! I can 
imagine Jesus driving the changers out of 
the Temple; but I can no more imagine 
Him boasting of it afterwards, than wear
ing in triumphant ostentation the spoils of 
slaughtered beasts and birds. I believe 
He would never remember causing annoy
ance and irritation without a pang of 
sorrow and shame. And it seems to me 
that, in a truly Christian country, inter
ference with freedom would be reduced to

its strictly necessary minimum, not by the 
preaching of anarchist doctrines, but by 
the simple fact that every act of coercion 
would be more painful to the coercers than 
to any one else. It would be still neces
sary, of course, to destroy the over-teeming 
low organisations, in order to make room 
for higher ; and it might still be also 
necessary to check the luxuriance of some 
low forms of pleasure, or of realistic art, 
in the interests of higher ideals. But in a 
Christian State it would be recognised 
that those higher ideals must themselves 
be of very low order, or they would not be 
promoted by the forcible suppression of lower 
ones. If ever a truly Christian State
exists, I think the sign of the Master 
will be stamped upon it fti the fact 
that every attempt to arrest the develop
ment of any other Ideal to make room 
for one’s own will be felt to constitute 
a fall towards one’s own lower levels, and 
a painful wrenching away of one’s own 
spirit from Communion with Christ. In 
such a State, no success in thwarting 
another’s wishes will ever be followed by 
a note of triumph ; when the State, or any 
section of it, has succeeded in repelling an 
invasion, in quelling a tribe of savages, 
in securing a majority at election time, in 
closing a house which some one wants 
kept open, in suppressing a song which 
some one wishes to sing, in forcibly alter
ing the programme of a music hall or a 
ballet, the only Te Deum that will occur 
to the Victors to utter will be : “  God 
have mercy upon us ; for at best we are 
unprofitable servants.”

Mary Everest Boole.

jforbittoen jfruit.
#Man’s eyes in the spirit 

Were opened, and lo !
A  height was above him,

A  gulf was below.
The valley was pleasant—  

The mountain was steep—  
(And devils were laughing 

That angels should weep.)
Nor angel nor devil 

Had half understood 
That knowledge of evil 

Is knowledge of good.
E.M.C.
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©n tbe © dentation of SacreO 
E d i f i c e s .

N the morning' papers of the 28th ultimo 
appeared the announcement of Mr. Garstin’s 
journey to Wady Haifa to report progress 

on the survey of Nubia, with the additionally 
interesting information that he would be accom
panied by Captain Lyons for the purpose of deter
mining the exact sites and orientation of all the 
monuments between Assuan and Wady Haifa.

The astronomical significance involved in the 
very ancient practice of orientating sacred 
buildings has scarcely attracted the attention its 
potential interest would anticipate. Wherever the 
exigencies- of site permit, the axes of Anglican 
and Roman Catholic Churches, if accurately 
orientated, will be found directed to the place of 
sunrise of the anniversary day of the particular 
saint to which the building is dedicated. A  church 
dedicated to St. Michael and All Angels, whose 
festival is held on 29th September, will be orien
tated to the point of sunrise of that date. In the 
case of one dedicated to St. John the Baptist, the 
axis of the building should face nearly north-east, 
the place of sunrise on the 24th June, the saint’s 
anniversary day. Such is the rule, but ‘not with
out exceptions, as during the ninth century the 
practice fell into neglect, under a reaction against 
a form of symbolism directly descended from 
ancient Sun worship. In face of present day 
problems, the old custom of orientation may 
appear a survival possessing little interest for 
this practical age. The value arises when we 
examine the direction lines of Greek, Egyptian, 
Chinese, and Babylonian ancient buildings, or the 
rude stone circles found on both sides of the Medi
terranean, in Scotland, Salisbury plain, and other 
places. Anciently, among other uses, orien
tation served the important purpose of determining 
the commencement of the year, marking the 
seasons, and thus enabling the priests to instruct 
the people when to till, sow, reap, and conduct 
all operations of agriculture. In the determina
tion of the line of direction of a building orientated 
either to the solstice or equinox, we are furnished 
with a basis for ascertaining the date of erec
tion, and thereby gauging the conclusions of the 
archaeologists. By careful measurements of 
Stonehenge, which is oriented to the summer 
solstice, Mr. Flinders Petrie (allowing for preces
sion) concludes its date at 2000 B.c.

When we get the report of Captain Lyons we 
may expect to have considerable light thrown 
upon the solar cult obtaining in Egypt some 7000 
years ago. We already know, from data furnished 
by French Egyptologists, that two opposing cults 
existed in Egypt, sufficiently distinctive as to 
suggest a racial difference in the inhabitants. 
Temples of Lower Egypt are found orientated to 
the equinoxes, whereas the native cult, brought 
by the immigrants from the land of Punt, who 
settled in Upper Egypt, is solstitial. At what date 
was the equinoctial worship introduced into Lower

Egypt, and from whence derived ? The new year 
in Egypt commenced on 1st Thoth (20th June), 
co-incident with the annual rising of the Nile, 
which accompanied the solstice. Hence the native 
cult was solstitial. Evidence at present available, 
points ±0 an early immigration into Lower Egypt 
from Babylonia. In that country, the rise of the 
rivers Euphrates and Tigris occurs at the spring 
equinox, and the solar cult of the Babylonians 
was equinoctial. O f the pyramids of Lower 
Egypt, the earliest known to be orientated to the 
equinox, dates about 3700 B.c. Entenna reigned 
in Babylonia, 4200B.c., NaramSin, 3800, B.c., and 
Sargon I., 3750 B.c. If the equinoctial cult of 
Lower Egypt was of Babylonian importation, it 
could not have been introduced at a later period 
than the reign of Sargon I. Temples oriented to 
the equinoxes occur at. On (Annu); to the sols
tices at Thebes ; and as we pass from Abydos to 
the Pyramids at Memphis, the solstitial orientation 
changes to equinoctial. It remains to be deter
mined at what period the Babylonian year com
menced, whether at the vernal or autumnal 
equinox. Collateral evidence points rather to the 
latter. From what source did the Jews derive 
their calendar ? We know how much that people 
owed to the Babylonian captivity. Hebrew cus
toms retained to this day are referable to their 
sojourn in Babylon. Much of their cosmogany* 
many of the stories of Genesis, as the Flood, 
building of the Ark, history of Noah, and birth 
and bull-rush voyage of Moses, may be read in 
the imperishable Assyrian clay tablets. The 
Jewish year commences 1st October, about the 
time of the autumnal equinox, and that period was 
in all probability the commencement of the Baby
lonian calendar. Nearly all our information on 
Babylonian history comes to us through Assyrian 
sources, mainly from surviving tablets dating 
from the reign of Ashur-bani-pal, B.c. 670, the 
grandson of Sennacherib, in whose reign the lib
raries of Senkerah, Babylon, Borsippa, Ctrtha, 
Agan&, Ur, Erech, and Nipur, were entirely over
hauled, and, where necessary, reproductions 
made of ancient Babylonian and Chaldean works. 
We must await the excavation of the many still 
unexplored Babylonian mounds for further light 
on this subject.

Many Egyptian temples will be found orientated 
to particular stars, and as Egyptian astronomy 
and mythology are intimately associated, we may 
expect the report of Captain Lyons to aid in eluci
dating some of the mysteries attached to the 
latter. Light and darkness, life and death, are 
antitheses as old as human thought. We can 
readily comprehend how the initial association of 
darkness with evil arose from the danger to 
physical life to which early man was exposed at the 
setting of the sun. In mythological evolution, 
the circumpolar stars, visible nightly, and which 
neither rose nor set, became associated with the 
powers of darkness, and occupied a paramount 
place in early mythological conceptions. As only 
one fourth of the area of northern stars visible to 
us were visible at Thebes, having a latitude of 26 
degrees, the circumpolar stars figured in their an-
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cient zodiac comprise the constellations Thigh 
(Great Bear), HippOpotanus (Draco), and the 
Jackal (Little Bear). In Egyptian mythology, Set, 
or Typhon, was the great god of darkness ; the 
constellation Hippopotanus being regarded as the 
wife of Set ; the Thigh, as the Thigh of Set; and 
the Jackal, the Jackal of Set. Horus, a generic 
name for any rising luminary, does battle with Ty
phon, the god of darkness, which mythological 
fable, translated into ordinary language, means 
that the rising sun extinguishes the circumpolar 
stars. In the orientation of the Star-temples, myth- 
ology and astronomy advanced hand-in-hand. As 
the direction of the temple axis had to be changed 
with the precession of the equinox, a consequent 
modification occurred in symbolical thought. If 
we follow the conclusions of Mr. Norman Lockyer 
on this subject, as Ursæ Major, or Draco, become 
circumpolar, mythological Horus destroys the 
Hippopotanus, or the Thigh of Set. 2000 B.c. 
the constellation of the Thigh, with regard to the 
pole, occupied the same position as did the Hippo
potanus at 5000 b.c., and popular mythology 
varies accordingly with the change in the position 
of the stars.

The Egyptian year was marked by the length 
of the interval separating two heliacal risings of 
a star. Sirius, to which the great temple of Isis 
is orientated, was utilised for this purpose at least 
3000 B.c., and absolute evidence exists that Sirius 
was not the first star selected for determining the 
year. Accurate observations of the orientation 
of star-temples may prove to be of greater impor
tance than strictly solar ones. A solar temple, 
like that of Amen Ra at Karnak, would answer 
its astronomical purpose for thousands of years. 
In consequence of precession, a star-temple would 
become axially inaccurate at the expiration of 
about 300 years. It would then become necessary 
either to alter the axis of the old temple or build 
a new one. At Medinet Habu are two temples 
side by side, having different axial directions, the 
reason for which is precisely the same that induced 
the Greeks, in erecting the Parthenon, to modify 
the orientation from the line of the old Heca- 
tompedon. The adopted star no longer shone 
through the aditum, and thç direction of the new 
temple was modified to suit the change in the 
amplitude of the star. This “ stretching of the 
cord ” among the Egyptians, at the erection of a 
temple, was a ceremony of supreme importance, 
at which the reigning king usually presided. An 
inscription of Amen-emhat I., B.c. 2466, thus des
cribes the ceremony. “  Arose the king, attired 
“  in his necklace and the feather crown ; all the 
“ world followed him, and the majesty of Amen- 
“  emhat. The Kher-het read the sacred text during 
“  the stretching of the measured *cord, and the 
“  laying of the foundation stone on the piece of 
“  ground selected for the temple. Then withdrew 
“  His Majesty Amen-emhat, and King Usertsen 
“  (son and heir)'wrote it down before the people.” 
Still more definite as to the orientation is a record 
of a similar ceremony at the building of the tem
ple of Hathor at Denderah. “ The living God, 
“  the magnificent son of Asti (Thoth), nourished

“  by the sublime goddess in the temple, the sove- 
“  reign of the country, stretches the rope in joy. 
“  With his glance towards the Ak (? Dubbe a Ursae 
“  Majoris) of the Bull’s Thigh constellation, he 
“  establishes the temple house of the mistress of 
“  Denderah.”

The Sirius year of the Egyptians, like the 
Julian, was eleven minutes longer than the true 
year, involving in 3000 years a difference of 
twenty-three days. Two successive heliacal risings 
of Sirius would occur only after a lapse of 1460 
years, hence the Sothic period of 1460 years. The 
actual year, 365% x 4= 146° years. It is highly 
probable, when we obtain the results of the inves
tigations of Captain Lyons, our respect for the 
science of the ancients may be considerably aug
mented.

J. H. MlTCHINER, F.R.A.S.

invocation.

Open, open, gates of sight 
To the beauty and the light,
Part and let the glory through 
To the soul’s impatient view !

Open, open, doors of sound,
Burst the barriers folded round,
Yield to the expectant ear 
Messages of life and cheer !

Darkness, lift thy weight intense,
Silence, pass in music hence ;
By the Vision and the Word 
Bring the soul her rightful Lord !

I. M. C roal.

W  V J TcAj tAj

Som e Considerations of Bream ing.

HLONGSIDE of the world of matter of fact, 
separated by no definite temporal or 
spacial demarcation, there exists in some 

fashion another less substantial universe. We 
give each other a farewell before retiring to rest, 
and speak of “  going to sleep ” as though we 
were about to undertake a journey. The expres
sion probably survives from an extremely primi
tive stage in the mental development of the race 
when the visions of the night received general 
deference and attention. Those apparently un
accountable and unearthly imaginations and 
fancies which people our imperfectly quiescent 
consciousness in repose have caused mankind to 
superstitiously but very excusably set them down 
to causes external to the physical order. Modern 
science dissipates their importance and imagined 
utility. Discoveries concerning the memory re-
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veal the homely and mundane source of the 
materials of our dreams. We are at first unable 
to trace the odd and sometimes prosaic incidents 
of our nocturnal experiences, and would be in
clined to asseverate that they have not been in all 
our thoughts. This is because, as must be ex
plained, there are various sets of memories in 
some manner contained in the brain. The fancies 
of our dreams are usually fed upon deep-buried 
and out of the way strata of our remembrances, 
too old to be recognised. We may even have re
corded on the cells of the cerebrum impressions 
made thereon when we were not giying our full 
attention to things around us, which consequently 
have failed to reach our waking consciousness, so 
that we can honestly swear that we know nothing 
of them. A  notable, although partial, exception, 
however, must be admitted in the cq.se of 
Coleridge’s splendid fragment o f “ Kubla Khan.” 
Under such circumstances there is no need of the 
convenient hypothesis of supernatural causes. 
Science, however, has riot yet succeeded in re
moving the startling paradoxes and suggestive 
mysteries with which the illusions of sleep are 
surrounded. In spite of the normal worthlessness 
of these evidently abnormal operations of the 
thinking apparatus, the word “  dream ” remains 
practically synonymous with the ideal. The most 
spontaneous of our expressions of admiration is 
“ as beautiful as a dream.” Although, as has 
been shown, these phastasms are not original 
compositions of the mind, they are habitually re
garded as the limit of our imaginations, as when 
we say, “  I should never have dreamed of doing 
such and such a thing ! ” There is indeed a cer
tain grotesque grandeur in the very freedom and 
inconsequence of the course of the dream world. 
The ubiquitous law of gravitation no longer 
oppresses us. We ascend and descend with the 
facility of imponderable spirits. We seem to 
enjoy a foretaste of those powers of aerial pro
gression which the future holds in store for suc
ceeding centuries. Here all the limitations of 
time and space are disregarded. Personal identity 
itself is not necessarily stable. It is childish to 
put down all that we do not understand to spiritual 
forces, notwithstanding that, from one point of view, 
namely, that man is a spirit and that he is really 
amenable to influences from the spiritual world, he 
would certainly be the more amenable to these when 
his material part is in a condition which is scien
tifically as well as poetically compared to death. 
The physical nature being quiescent, he might 
exert otherwise dormant spiritual powers. If dis
solution of the body introduce to the spiritual 
universe, slumber and exhaustion of the same 
must furnish the closest approach to it without 
actually entering it. If extramundane communi
cations are ever received, then sleep affords the 
most reasonable opportunity for them.

C. G. Stuart-Menteath.

H m ew  M e a tb e r  propbet.

HE almanac issued under the mystic name of 
Zadkiel is an institution in many households. 
It is, so to speak, “ filed for reference,” 

being consulted not merely as an unimpeachable 
authority, but as one from which there is no appeal. 
Our readers are probably aware that each of its 
annual issues contains a hieroglyphic, which pre
sents, in pictorial form, a bizarre prophecy of the 
events of the coming year. The events invariably 
bear out the prognostication. In fact, the symbolism 
of ZadkieVs Almanac is considerably more reliable 
than Nostradamus. Ordinary prophecies may be
come void, but the faith which is built on Zadkiel 
does not fail; nor is the astrological competitor with 
good Old Moore ever in default with ks believers. 
Its authority is a first principle, without which no 
reliable prophecy is possible. However, m one 
department of the art prophetic, Zadkiel has at 
length a rival, and that is in the important matter of 
weather. The barometer has been a liar from the 
beginning, and the Meteorological Society has 
hitherto had no chance with the astrological organ, 
for it has not had an infallible science at its back, 
but Nature, so to speak, has at length provided her 
own special prognosticator. Both Zadkiel and the 
Meteorological Society must defer henceforward to a 
new patent from Prague.

The immortal Lear, in his immortal “ Book of 
Nonsense,” has narrated to us a fact in the history of 
an oracular person of Prague, “  who was always ex
cessively vague.” This is not the case, however, 
with the patent Prague prognosticator, the allitera
tive article which is going to defy competition in all 
matters connected with the strange doings of the 
most cross-grained of all creatures, that exceedingly 
Sauer-Kraut “  clerk ” who adjudicates the times and 
seasons, the- days and hours, in their special and 
variable quantities. It is neither vague nor un
certain, but, like Zadkiel, it is always equal to the 
occasion, and has, moreover, the special advantage 
of prophesying before and not after the event. The 
Patent Prague Prognosticator is not the old-fashioned 
pound of fat bacon, which becomes soft and oily on 
the approach of wet weather; it is not the bunch of 
sea-weed, which is moist or dry according to the 
variations of climate. It is, in fact, a special line. 
It has a claim on science, and a claim on art. From 
the scientific standpoint it-is— well, it is the Patent 
Prague Prognosticator. From the art standpoint, 
it is a landscape. We do not know* why it is a land
scape, except for* the mathematical reason that there 
is no reason why it should not be. But, in any case, 
it is a landscape, and it is sold in Prague.

The special scientific aspect of this patent picture 
is that it is covered with the salts of cobalt, which 
are very sensitive to moisture, and in this instance 
are elevated to the extreme pitch of delicacy by the 
judicious admixture of gelatine. When the atmosphere 
becomes humid, as it generally does before a rain
storm, and as, we might add, it generally is in 
England, independent of rain-storms, the blue 
heaven of the picture turns to a dirty red hue, and all 
the other colours are strikingly changed. Thus it
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serves as a weather prophet, rather more reliable 
than the goose-bone.

There is something truly elegant about this con
ception of a prophetic painting. It is so evidently 
preferable to the dead hieroglyphics of Zadkiel, it is 
so much more engaging than any dry calculations of 
meteorological science. We do not quite see how it can 
be patented. It is open to any one to mix cobalt 
with gelatine, and there can scarcely be any infringe
ment of copyright in depicting a blue sky. Never
theless, it is the Patent Prague Prognosticator, a 
thing of beauty, and permanently suggestive on the 
important question, ‘whether it is going to rain. A 
little dirty red means a little moisture, as per usual; 
much dirtiness and an exceedingly sanguinary hue 
mean much rain, also per usual. We understand 
that the automatic prophet is about to be “ placed0 in 
England; there can be no doubt of its success, for it 
not only has a future before it, but the future within 

. it. Let us hang it on our walls, and be thankful!

Correspondence.

('1 he editor will not be responsible for any opinions 
which are expressed in letters appearing under this 
heading.)

“ THE UNKNOWN W O R LD ” AND 
THOMAS LAKE HARRIS.

(To the Editor of “  The Unknown World”)

Sir,— I trust that your modesty will not prevent 
you from inserting’ the following appreciative 
notice of your magazine :—T. L. Harris was re
cently asked what he thought of the U.W., as a 
spiritual journal. He replied in substance “  Mr. 
Waite is making a strong, able, and dignified 
paper of it.” In 1891 he wrote of the New Life, “ No 
literary periodical of eminence ventures hitherto 
to broach the subject.” T he U.W. therefore 
occupies the proud pre-eminence of being the 
first, and up to the present time, the only 
magazine which has opened its pages to a free 
presentation of the teachings of the New Life. 
Other periodicals have admitted articles against 
T.L.H., and have refused a reply, or at least 
mutilated what has been written. I desire at 
this juncture to mention two facts : (1) That the 
statements adverse to T.L.H., made in Mrs. 
Oliphant’s biography of the late Laurence 
Oliphant—though doubtless published in the 
most perfect good faith—are not only ex parte 
statements, but are absolutely inaccurate. I 
write this from a full knowledge of both sides of 
the matter. (2) About a year ago an article,

adverse to T.L.H., appeared in Borderland, tran
slated from the French. This was also tran
slated and published by one of the sub-editors, 
during Mr. Stead’s absence in America, in the 
most perfect good faith. However, it is not only 
inaccurate, and based upon misrepresentations 
made to the author, but the author himself, 
having obtained the true version of the matter, 
is preparing a series of articles in which the truth 
will be declared. But I must complain, not only 
as a friend of T .L ’H., but as a lover of truth and 
justice, that the editor of Borderland has made no 
public retraction of these mis-statements, even 
though he has had a personal interview with 
T.L.H. and expressed himself as satisfied, and 
though his attention has been recently called to 
his omission.—Yours faithfully,

Respiro.

CONCERNING MONISM.

( To the Editor of “  The Unknown World.” )

Sir,— I trust I may be allowed to make a few 
remarks anent the review of Prof. Haeckel’s 
address, entitled “  Monism,” by “  E.M.,” in the 
February issue of the Unknown World.

Your reviewer, in criticising the validity of 
Prof. Haeckel’s position in reference to energy, 
matter, and substance, makes the. statement that 
it is impossible for substance to be made manifest 
except by force, and thus it becomes matter. This 
is, to say the least of it, a rather remarkable 
proposition, and so much so that one naturally 
wishes to see the evidence which is held to 
favour this extraordinary hypothesis, but ap
parently “  E.M. ” considers such evidence super
fluous since he does not bring forward any facts 
to support his theory.

In reference to personal immortality “  E.M. ” 
maintains that it is anything but an unproven 
doctrine, and also claims to prove it. On read
ing through the rest of his criticism, and also the 
works which he is kind enough to refer us to, 
one finds not a shred of what may be considered 
as constituting evidence, but rather dogmatic 
theorizing.

In the opening parapraphs of this lengthy 
review, “ E .M .” says that for the Universe to 
exist, a duality, force and substance, is necessary, 
but later on we learn that a fresh factor is also 
necessary, a something to energize force, viz.,, will 
or desire. Moreover, he states that Materialism 
“  postulates the stupendous miracle of getting 
something out of nothing, consciousness out 
of non-consciousness, mind out of no-mind.” 
Materialism does nothing of the sort, it simply 
claims it to be the transformation and equivalence 
of forces. Just as heat from the sun may be 
stored up in the form of chemical energy in coal 
and pass through various changes, such as heat, 
electricity, light, magnetism, &c. Consciousness 
is simply the product of various physiological
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functions, similarly as heat may be generated by 
the union of carbon and oxygen, or by the 
passage of a current of electricity along a wire 
which offers a certain amount of resistance to 
its flow.

It is a fact that the religious systems of Buddha 
and Moses do not enunciate the dogma of per
sonal immortality, and it will ever remain so in 
spite of “  E.M .’s " indignant denial. Again, if 
they are to be taken in any other than the literal 
meaning, it is quite another matter, and, if so, 
well, we may twist and distort them until they 
favour any preconceived notion under the sun. 
Also allowing that they are to a certain extent 
allegorical Mr Maitland would have to prove that 
his interpretation of these systems was the one 
originally intended, and, finally, that it is abso
lutely true.

The- only tenable position afforded us by the 
present condition of knowledge in reference to 
personal immortality is that of “  Not proven." 
That the work in question has been reviewed 
from an entirely one-sided and emotional point of 
view is self-evident, and reveals itself more 
especially in the following :— “  By this we learn 
that Monism as expounded by Prof. Haeckel 
does not deny immortality but only that of the 
individual, as if there were any other sense in 
which one cared about it or\used the term.” Thus, 
according to this, “  E.M. " is not impartial in 
his judgment, he blinds himself to evidence, and 
only accepts that which happens to please his 
fancy.—Yours truly,

C harles Strange.

MRS. KIN GSFORD  AND MADAME 
BLAVATSK Y.

(To the Editor of “  The Unknown World.” )
Sir,— In his account of the relations between 

Madame Blavatsky and the Theosophical Society 
on the one side, and Mrs. Kingsford and myself 
on the other, Mr. Lillie has fallen into several 
misconceptions as strange as they are serious, for 
he speaks of Madame Blavatsky as having 
u obtained subjection over minds like those of Mr. 
Maitland, etc.," and “  vanquished Dr. Anna 
Kingsford," and even undertakes to reveal what 
he calls “ the secret of Madame Blavatsky’s in
fluence over genuine mystics like Anna Kings
ford," by ascribing it to the latter having been 
previously “ saturated with the teachings of 
Boehme and the fine old mystics, such as the 
Neoplatonists and Madame Guyon." These are 
allegations the whole of which I ask leave to meet 
with positive contradiction. Madame Blavatsky 
never for a moment exercised the smallest in
fluence over either Mrs. Kingsford or myself, and 
so far from either of us having been “  saturated " 
with the mysticism of the past, we only became 
aware of the existence of such a system of thought 
when, in the later stages of our own work, we 
sought in the records of the past for experiences

and teachings corresponding to those which we 
ourselves already had received from sources 
purely transcendental, the result of such research 
being to show indubitably that what we ourselves 
had thus received far surpassed in plenitude and 
purity all that before was in the world ; and to 
qualify us to criticise, and to estimate the value of, 
any such system that might be propounded.

The very dates of our work ought to have 
shown Mr. Lillie the errors to which he was giving 
currency, as he cites not only my own “  Story of 
the New Gospel of Interpretation," but the 
records of the Theosophical Society. It was in 
1875 that the collaboration commenced, of which 
“  The Perfect W ay " was the first result, and this 
was published in 1881, at which time the Theo
sophical Society had its headquarters in India, 
and was without any intimation of the doctrines 
of Re-incamation and Karma ; which doctrines 
had received scientific statement as indefeasible 
truths in “  The Perfect W ay." And it was only 
through the recognition by “  the Masters " of the 
Theosophical Society in India of “  The Perfect- 
W ay," as containing what was substantially 
their own esoteric doctrine, of which for ages 
they had the sole possession, and of its being ob
tained at first hand from transcendental sources, 
that we, its writers, came to have any connection 
with the Theosophical Society. For we j oined it by 
express pressing invitation as thè only persons on 
this side who were capable of interpreting the 
Hindoo teaching. And that we quitted it was 
not, as Mr. Lillie asserts, on account of our dis
covery of trickery, but on account of the refusal 
of the Society to heed the demonstrations which 
we gave of the unreliability of the teaching pur
porting to come from the “  Mahatmas," and of 
the total want of proof that such persons existed, 
or— if they existed— were responsible for those 
teachings. And it was in order to compose the 
division thus set up in the English branch that the 
Founders came to England in 1884, when first the 
two parties became acquainted. And so far from 
Madame Blavatsky “ vanquishing," “  subjecting,’* 
or otherwise “  obtaining influence over ” the 
minds of Mrs. Kingsford and myself, or in any 
way affecting our work, she utterly failed to 
reconcile us to her views and claims, or to retain 
us as members of her Society. And when, later, 
she came to know us personally and to respect us, 
she frankly admitted that we had been in the 
right in all our contentions, and our opponents in 
the wrong, even though she herself was one of 
the latter. Mr, Lillie’s own narrative makes 
apparent the impossibility of her acquiring the in
fluence which he ascribes to her. For he relates 
that on the very next day after her first meeting 
with Mrs. Kingsford, she attempted to play off on 
her a palpable trick as a miracle worked by the 
Masters, without in the smallest degree impress
ing Mrs. Kingsford with a sense of its reality. 
And this is by no means the only imposture on 
Madame Blavatsky’s part of which he claims to 
have been informed by Mrs. Kingsford herself. 
Indeed, Mr. Lillie’s account of the relations of 
Madame Blavatsky and Mrs. Kingsford is so far
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from historical as to compel his readers to look to 
other sources for a really trustworthy account of 
Madame Blavatsky herself.

E dward Maitland.

+  +

“ THE CLOUD UPON THE SANCTUARY.” 
To the Editor of “  The Unknown World,”

Sir,— What d’Eckartshansen says and demon
strates is most true. The Truth is being more and 
more approximated to, and the child brought forth by 
throes, in divers places and under various appear
ance, of recent years ; and there was crying need that 
it should. The time for it draws near. Men have 
starved and despaired full long, and trying to feed 
contentedly on the wind the vast cravings of the 
mind and heart, and to find life in the dead. It is 
to be found, and is near. The day has dawned for 
which the many have waited. God’s power will be 
yet in this nation, as it once was, which is the real 
desideratum, and is ever the sine qud non.

Different terminology and mode of conception 
cause at present a good deal of variance— which 
then is apparent chiefly and destined to be but for a 
time. This is always the case when Truth is being 
rediscovered, and will be slowly dissolved. The 
tadpole’s tail will be shed as more light is given.

At this time I will write no more— only add that 
the true way and secret is a magic which lies con
cealed and locked-up in all possible spheres of the 
Universe—as I can witness, having been shown it 
(more or less) in the Heavens, the conformation and 
conditions of the Earth, the History of Nations, that 
of Individuals, the Holy Scriptures, the Temple and 
Tabernacle, the Human Body, and the Great 
Pyramid— in all (as must be predicated) speaking 
the same glorious message, only by an endless play of 
symbols or signs. These are Truth’s language, 
hieroglyphics truly, and which it will be given the 
children of the Light in the better day now slowly 
dawning to interpret into the language of men.

What glorious and wonderful revelations, and 
what a display of concurrent Truth will this afford, 
transporting souls alike with its novelty, beauty, 
symmetry, and abundance— an apocalypse from all 
domains of research and experience such as only 
poetry has foreshadowed, and which will itself 
anticipate the unfoldings of Heaven !

A. Fox (M.R.A.S., M.R.C.S., &C.)

a n s w e r s  to Correspon&ents.

N o t ic e .— To facilitate the wishes of many corres
pondents, and to avoid a multiplicity of similar 
questions, the editor takes this opportunity of 
stating that any person desiring private infor
mation with regard to the conditions of initia
tion into’the Order R.C., its affiliations, and the

Brotherhood of the New Life, may address 
letters under cover to him, when they will be 
forwarded to the proper quarters. It is dis
tinctly to be understood that no responsibility 
will be accepted, nor does this notice create 
any presumption as to the success of individual 
applications.

M.C.L. (Wavertree) writes :— “  I am delighted with 
your magazine, and think it will do more good in 
enlightening the people than any other publication 
of the kind. Persons of moderate means have 
only a slender chance of reading some of the most 
desirable books. ” The translation of Eckartshau- 
sen is especially welcomed by this correspondent, 
who is also a student of Saint Martin. In reply 
to the other inquiry, something may be done later 
on to present the great mystic Gichtel to the 
readers of The Unknown World, if not actually 
in its own columns, then probably in the special 
supplements already announced.

W.S. (Ireland).^—Thanks for your two communica
tions, but we must ask for your forbearance at the 
moment, as we are overcrowded with verse. 
Moreover, shorter contributions are, for obvious 
reasons, likely to have preference. We trust, 
however, that it will be only a matter of time, and 
indeed, w ell within the period which you name. 
The copyright, of course, is your own.

E.K. (Stanmore), writes :— “  In the first instal
ment of her paper, Our Intellectual Relation to 
the Unseen (Vol. I., p. 229, etc.), Mrs. Boole 
speaks of the ‘ Monk Gratry.’ Were there 
two Gratry’s ? The well-known Père Gratry, 
author of an able reply to Renan, and to the 
Philosophie Positive, was not a monk, but a 
member of the community known as the Ora
toire de France, which differs from the Oratory 
of St. Philip Neri, the one established in 
London, and of which Father Faber was a 
distinguished member. . . . The Oratory, 
both here and in France, is a religious com
munity, not a monastic order.” We referred 
this question to Mrs. Boole, who has kindly 
replied as follows :— “  I am sorry if I used the 
word ‘ Monk ’ in a sense technically incorrect ; 
and am obliged to your correspondent for 
pointing out my error. The Oratorian, Père 
Gratry, was the author of the Logique to which 
I referred. The well-known book, Les Sources, 
consists largely of extracts from the Logique. 
Those extracts are usually offered to the public 
divorced from their natural connection with 
Gratry’s masterly analysis of the mental pro
cess on which the Infinitesimal Calculus is 
based. So divorced, they form nothing but a 
rather superior ‘ work of piety and edification.’ 
I am anxious to induce students to read them 
as they stand in the original work of Gratry, 
as a comment on the process of mathe
matical integration.”

T homas M. Johnson (Mass., U.S.A.) writes with 
reference to the inquiry of J.T.B. (U.W., 
vol. I., p. 285), that the book of Synesius, on the 
Philosopher’s Stone, was reprinted in the 
third volume of The Platonist, We are glad to 
correct our mistake, which is perhaps
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excusable as that admirable periodical did not 
circulate in England, at least to any con
siderable extent. In any case we can scarcely 
regret an error which has brought us into 
communication with Mr Johnson, who was the 
founder and editor of The Platonist, which 
deserved well of transcendentalists. Con
cerning the T he Unknown World, Mr John
son is kind enough to say:— “ The scholar
ship shewn in its pages makes it superior to 
all other periodicals of a similar character. 
The trouble with many of the contributors to 
theosophical or occult journals is, that they 
lack scholarship and intellectual culture. . •
T he U nknown World should certainly 
receive a hearty support from all students of 
superhuman science.”

W.O. (Manchester).—We have noticed the paper 
sent us, as you will see. Concerning the 
proposal in your letter, an article on such a 
subject should be very interesting and valu
able.

J.M. (Faversham).— We have forwarded the 
letter as requested.

M.C. (Erith).— We are not acquainted with u The 
Anointed Seraph,” and we regret to say that 
the publishers have at present no second
hand copies of the other works which you 
name. A note of the inquiry will, however, 
be kept in the department to which it refers. 
A  lending library in connection with T he 
U nknown World has been under considera
tion, as our correspondent will see by referring 
to vol. I., No. 5, p. 238, but a definite decision 
has not been reached up to the present in this 
matter.

E.M.C. (Gravesend).— We shall certainly respect 
the confidence which you have placed in us, 
and, when the time comes, shall be glad to 
receive the “  message.” In the meantime 
we are pleased to receive your congratulations 
on the excellence of T he Unknown World.

Mysticus.— Many thanks for the second sketch, 
which is more delicate and beautiful than the 
first. We may endeavour to reproduce it in a 
future issue. The notice at the head of this 
column will no doubt interest you in connec
tion with a matter which was mentioned last 
month in our reply to your inquiry. The 
information which you give us of your pro
gress is exceedingly gratifying. We think it 
would be premature to attempt introducing 
the drawings to the public on your own 
responsibility till the faculty has been further 
developed.

•Reviews.

T he Building of the K osmos, by Annie Besant. 
London : Theosophical Publishing Society, 7 
Duke Street, Adelphi, W.C.

These lectures were delivered at the eighteenth 
annual convention of the Theosophical Society at 
Adyar, Madras, during the closing days of 1893. 
They were published in the present permanent 
form at the end of last year. It is difficult to 
review everything which comes to hand as quickly 
as our gpodwill towards all transcendental litera
ture naturally prompts us, ^and we have been 
some time in acknowledging the interest and im
portance which attach to this book. Many 
reasonably curious people of the outside world 
continue to speculate about the “  conversion of 
Mrs. Besant to Theosophy,” which they regard, 
in so far as they can define their standpoint, as a 
modernised interpretation of Buddhism floated 
upon the market of European thought by the 
motive power of bogus miracles. The problem 
would cease to be inscrutable if they could only 
understand that Mrs. Besant has become a Mystic 
attached to the extreme Oriental tradition, and 
that the transition from Agnosticism to Mysticism 
is by a short and easy path—brevis manuductio— 
as one book at least in modem transcendental 
literature has been at the pains to point out. For 
our own part, there is only one of these lectures 
which affects us vitally, and it is that upon Yoga. 
We have long since surrendered the physical 
Kosmos. For a long period of time we clung 
conservatively to the orthography of our ancestors 
who were not much instructed in Hellenics, and 
invariably wrote it with a C, but we found no light 
on the path. And since then we have tried it 
with another initial letter dear to Oxonian fresh
men, but it has still failed us. It was about the 
same period that we put by good sense in despair 
and in the desire for knowledge made our peace 
with a Q headed Kabbalah, hoping to come to an 
understanding with the mystery of Ensoph, but 
the variation did not help us. We incline towards 
the standpoint of that latest and greatest agnostic 
who also has a heart of Mysticism, Professor 
Huxley, and it is plain to us as to him that there 
is one thing in the universe which is not force, 
which is not matter, which is not “ any conceiv
able modification of either,” but it gives us “ our one 
certainty,” namely, the “  existence of the mental 
world,” while “  that of Kraft and staff (force and 
matter) falls into the rank of, at best, a highly 
probable hypothesis.” In other words, we have 
ceased to look without for a source of illumina
tion. The external world is a suggestion to the 
soul. The building up of the interior man— that 
is the grand speculation that is the Divine ex
periment, and those who are committed to the 
enterprise will regard any speculations upon the 
Building of the Kosmos as indeed of secondary 
interest. The impression left by the first part of 
Mrs. Besant’s book is that it has precisely that 
quality of ingenuity which is admirable on account 
o f its skill, but does not produce anythifig ap
proaching a conviction. It is comparable in all 
respects tó the special pleadings of accomplished 
Christian divines who are also students of physical 
science when they undertake to harmonise modern 
knowledge with the Mosaic account of the 
creation. It is exceedingly apt and clever; it is
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put well, almost glibly ; it looks tricksy and fas
cinating ; but everyone is quite well aware that it 
is thin and brittle, and will be exploded shortly. 
There is scarcely any kind of symbolism which 
cannot be pressed into this service, and such in
terpretations of symbolism neither can nor should 
be taken seriously. But the chapter on Yoga, 
though it seems to us to be needlessly encumbered 
with Oriental terms for which equivalents might 
have been found, is a real contribution to our 
knowledge, and to that part of our knowledge 
which we most desire to see increased. At the 
same time, here as elsewhere Mrs. Besant speaks 
of Christianity as she might speak of the Salt 
Lake cult, as something much too small and too 
recent to call for serious notice, but if it be 
noticeable at all, it is on account of its concurrence 
with olden teaching. But this is to be expected 
from a lady who says that the need for worship 
will find its completest satisfaction in exoteric 
Hinduism. Mrs. Besant’s book has two objects 
—to “  vindicate the position that within the Hindfi. 
Scriptures you may find Philosophy, Science, and 
Religion of the deepest, of the widest, and of the 
most inspiring kind,” and “  to show the value of 
the teachings of H. P. Blavatsky as a guide to 
the obscurer meanings of the Hindfi sacred 
books.” There is, however, only one reference 
to the Founder of the Theosophical Society 

* throughout these lectures.
The New Agef which is a magazine of spiritual 

knowledge and psychical research, published at 
Edinburgh under the editorship of Mr. Alexander 
Duguid, is fortunate in possessing Mr. William 
Oxley as one of its frequent contributors. In a 
recent issue there is a paper on “  Religious 
Beliefs, Ancient and Modern,” in which Mr. Oxley 
shews some of the most obvious points of contact 
between the faith of ancient Egypt and that of the 
Christian Church. The New Age has also an 
editorial article on the future of the Theosophical 
Society, including an unpublished letter from 
Colonel Olcott, by which it appears that so far 
back as r887 Mr. Oxley, at that time a “  diligent 
student ” ' of astrology, had worked out a horo
scope of the Society, and had plainly indicated 
the crisis of 1895.

The Freemasons' Calendar and Pocket Book for the 
current year, published by George Kenning, 
Great Queen Street, W.C., contains in a very neat 
and handy form, and in a serviceable cover of 
limp roan, a great deal of information which will 
be valued by those of our readers who belong to 
the worshipful fraternity, about which all Mystics 
—whether they are Masons or not—cannot fail to 
be interested. Besides the usual features of a 
portable almanac there is a complete list of the 
Regular Lodges and Royal Arch Chapters, with 
their places and times of meeting, a table of the 
Grand Lodge Offices, Masters, Stewards, etc,, 
both past and present, an account of remarkable 
occurrences in Masonry, Chronological Notes, 
etc. - The Masonic Fraternity is a brilliant chapter 
in the history of Mysticism, though for the most 
part the Mystic element in the Order is repudiated 
by its existing representatives»

Imagination in Dreams and T heir Study, by 
Frederich Greenwood. London: John Lane, 
1894.

A large circle of readers has been charmed by Mr. 
Greenwood’s suggestive and beautiful book, though 
our transcendental contemporary Lighty with a con* 
fusion which is rare in its columns, has identified 
the graceful essayist of the Bodley Head with the 
eccentric “ Amateur Casual,” author of London 
Deeps, Mr Frederick Greenwood no doubt has had 
strange experiences in the world of mind, but they 
are not to be connected with the experiences of Mr 
James Greenwood and “ the fight between a man 
and a dog.” We have said that Imagination in 
Dt earns is a suggestive book; it is, in fact, a very 
well reasoned plea for the scientific investigation of 
the nature and causes of dreaming, and in the fol
lowing lucid illustration the hypothesis which passes 
current in the matter of dream-experience is most 
aptly exposed. “  A man takes into his hand an 
instrument called a pen ; he dips one end into a fluid 
(usually black) called ink; and with the ink at the 
end of the pen he makes a variety of marks on white 
or blue-tinted paper. And there is no more to be 
said about the writing of a book ; the explanation is 
ample* and complete.” The chief thesis expounded 
by Mr. Greenwood is that day-dreams and dreams of 
sleep are essentially the same, but they differ in 
vividness, force, wildness, intensity, &c. The 
dominant factor in the production of either class is 
the imagination, and not Eliphas Levi himself could 
attribute more miraculous properties to that faculty 
than does the author of Imagination in Dreams. 
However, he endows the imagination working in 
dreams with wider limits than the imagination 
awake, and from certain data cited he is inclined to 
infer that it can “  assume in dreams the function of 
other and very different qualities, and do in a 
moment what they whose proper business it was 
failed to achieve in hours of laborious effort. We 
have compared Mr Greenwood with the great French 
magus whom in matters transcendental one is always 
forced to quote, to admire, and to quarrel with. 
“  The intelligence and the will of man,” says Levi, 
“  are instruments of incalculable power and compass, 
but intelligence and will have for their helpmeet and 
instrument an almost unknown faculty, the omni
potence of which belongs solely to the domain of 
magic: I allude to the imagination, which the 
cabalists call the diaphane or the translucid. Imagina
tion, in truth, is, so to speak, the eye of the soul; 
the forms of things are designed and preserved 
therein; thereby we behold the reflections of the 
invisible world; it is the glass of visions, the 
apparatus of magical life.” And Mr Greenwood 
says, after his more sober yet charming manner : 
“  When we have ascended to the topmost 
height of what we know imagination can do we 
become aware that its potentialities may rise 
infinitely higher : far and far beyond sight.” From 
one illustrious source we have heard already con
cerning the “  scientific use of the imagination.’ Mr. 
Greenwood argues for the scientific study of the 
imagination in connection with dreaming, and he 
offers evidence which cannot be overlooked, which
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is indeed so strong as to seem unanswerable on any 
supposition but his own. At the same time he claims 
only to be tentative, suggestive, discursive, fragmen
tary, a collector of material, not a builder. How
ever, he is more than he claims, and his graceful 
book may be read profitably in connection with 
Carl du Prel’s elaborate Philosophy of Mysticism.

St. Paul’s E pistles in Modern E nglish, trans
lated direct from the Original Greek Texts, with 
the author’s own division of the subject matter 
restored. By Ferrar Fenton. London: Digby, 
Long, and Co., 18, Bouverie Street, E.C., 1895.

The merit of this enterprise must be sought rather 
in the conception than in the care or quality of the 
execution. Mr Fenton states that at twenty years of 
age, he arrived at an important discovery, namely, 
that modern science is based on the doctrine of law, 
and that this doctrino u  only finds its clear and perfect 
exposition in the epistles of St. Paul.” At the same 
time it has been completely missed by the authors of 
the accepted versions. We are prepared to find any
thing in St. Paul, with a little seeking, from the 
doctrines of absorption and Nirvana to the plurality 
of wives and worlds, so we concede Was “  doctrine 
of law.” Well, Mr Fenton determined to qualify 
himself for making a free and independent trans
lation in which the ideas of the original should be 
expressed with the vigour and distinctness made 
possible by dispensing with the time-honoured and 
venerable terminology of the authorised version, and 
with the associations that it necessarily involves. 
From that date he adopted the precaution of never 
reading the New Testament except in the original 
Greek.

Now, in the first place, we do not particularly see 
how Mr Fenton’s vernacular helps to make clearer the 
doctrine of law in St. Paul’s epistles. In the second 
place, we entirely object to the special dialect of 
“  modem English ” which Nemesis has controlled 
him to select 5 we object to “  Godseeker,” to 
“  enrighteouser of the sinful,” and to everything else 
which Mr Fenton is pleased to term English. We 
object to regard it as English, and we should 
definitely on all grounds of good taste and good 
feeling prefer St. Paul’s epistles in the vernacular of 
Mile End. In the third place, we object to Mr. 
Fenton’s rendering, and should much like to know 
what he means by the 11 original Greek texts.” Does 
he refer to the text of Scholtz, or of Griesbachus, or 
the Textus Receptus, or that of the Revised Ver
sion, or is it a text of his own ? Some of his 
renderings favour the last supposition. For it 
is difficult to understand on what principle he renders 
Rom. iii., 9: “ For we have all, both Jew and 
Greek, decided to serve sin. ”  Was there a misprint 
in his text, such as which occurs in i., 21 of his 
translation ? Or is it that Trpocupcofiai has been 
taken by Mr Fenton for irpocuTiaojutcu ? These 
things are serious in a “ fourth edition, carefully 
revised and corrected.” On another score we object 
to the rendering of “ spiritual gifts” by “ mental 
powers,” of “  prophet ” by “  orator,” and of 
dvva/ieis by “ statesmen.” We trust earnestly that 
Mr. Fenton will abandon his enterprise to issue

the whole New Testament “ in the same style.” 
Ab omni malo, &c.

She Proposes. By an old officer. London : E.
W. Allen, 4, Ave Maria Lane, E.C., 1894.
A book which has been written “  in remembrance 

of one who said ‘ I wait * ” is probably something 
more than a story, and there is much in this volume 
which is possible and likely to be true. When an 
author is not conversant with literary methods, the 
fact will, of course, betray itself. It does so usually 
in the mere question of form. Here is a well-printed 
and nicely bound volume which appears without a 
fore-title and gives its printer’s imprint a precedence 
over that of the publisher. The presumption created 
by these points is confirmed on perusal. It is 
probably the first enterprise of the author in the 
matter of narrative, and the absence of literary ex
perience is evident throughout. At the same time the 
book shows power, observation, and reflection, and 
we confess to have read it with more pleasure than 
many a more finished creation. There are incon
gruities, and towards the end there is one damaging 
absurdity, and that is the sudden accession of the hero 
to a fortune of sixteen millions under the will of an 
old man who had been engaged in business in South 
America. To all intents and purposes the narrative 
could have conveyed its obvious lesson of unselfish 
benevolence without entering into colossal figures. 
Nor is the concealment of all this wealth by the 
heroine’s father quite clear in its object, quite in har
mony with his character,-or quite to be justified even 
on the author’s own maxim that “  in a modified sense, 
the end justifies the means. ” We also regret seriously 
the long and dreary speeches which the heroine is 
made to speak under control. All this spiritualistic 
part is rubbish, which weights and spoils a book that 
is otherwise very fair reading, honourably motived, 
and possessing some literary promise.

C u ib e  to C u rren t l ite r a tu r e ,
Embracing all Books now in prints and obtainable 

at the Prices affixed, upon subjects connected with 
Transcendental Science and Philosophy.

Publishers desirous of taking advantage of this 
important medium of free advertisement are re
quested to send one copy of each book, addressed 
to the Editor, with statement of published price. 
The books will be catalogued as far as possible in 
the order of their receipt, with the publisher’s name 
attached, and a short analysis of the contents. The 
“  Guide to Current Literature ” will be indexed 
specially at the end of each volume of The Unknown 
World. It is designed solely for the readers of this 
Magazine, and no book will appear twice in the 
Guide. The scheme will apply to all works, whether 
new or otherwise, which are still in circulation and 
obtainable from their publishers. The appearance 
of new books in this list does not in any sense
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preclude their more extended notice to the pages 
devoted to Reviews. It will not include articles 
in Periodical Literature, as those will be otherwise 
dealt with.

T he Practical V alue of Religious 
Belief. An Argument addressed to an 
Agnostic. By Henry Smith. London : 
Elliott Stock, 62 Paternoster Row. 
1894.

Mr. Smith’s pamphlet belongs to that large 
class of literature which may be described as ex
ceedingly well intended, and it has the merit of 
being put quite clearly and simply, one point ex
cepted.' At the same time there is no special novelty 
either in idea or treatment. To this the writer 
may obviously reply that he does not pretend to 
originality. He is restating a case which needs 
to be restated frequently, and at the same time 
had better be expressed after the old manner. 
We may accept the explanation, but it is not thus 
that epoch-making literature is produced. For 
all that we have read Mr. Smith’s pamphlet with 
interest, and even with concern. For our part we 
are convinced that to begin a defence of religion 
from the ethical side is to begin wrongly, though 
the author is not to be blamed for doing what so 
many hundreds of really brilliant and powerful 
writers have done before him. His arguments are 
not satisfactory, but that is largely the fault of his 
standpoint. The argument from ethics is like 
that from design, indifferently difficult to main
tain and to impeach. It must be relegated to the 
region of Paley and the watch theory. Mr. 
Smith’s thesis is that religion is the mainstay of 
morality, and the agnostic removes that mainstay 
at his peril. To such a defence it is naturally of 
little moment whether religion be true or not, and 
with this difficulty the writer has to manage as he 
best can. But a difficulty it is, and he feels it. 
He is aware also that faith, in the intellectual 
order, must be distinguished from knowledge, 
and that therefore religion for him can possess 
only a lower degree of certitude. God is a hypo
thesis which attempts to put an amiable construc
tion on an unamiable universe. The alternative 
standpoint of the agnostic would be that whether 
there be a God or not, it is certain that He is in
sufficiently manifested in his creation to be other
wise than inferentially uncertain. It is not sur
prising that when he refers to religious belief Mr. 
Smith does not use the language of certitude, nor 
that a perusal of his pamphlet leaves behind a 
vague impression as to what he understands by 
religion. His utilitarian theory would bid man 
believe anything which would help to keep his 
moral virtue about his person. It is to be feared 
that all the thread and needles of exoteric re
ligious doctrine have failed to keep that garment 
in a creditable state of repair. Moreover, Mr. 
Smith does not believe in free will, and this does 
not help his case. There is much, however, 
beyond the mere spirit and intention of the booklet 
which deserves well of the reader, as when, for

example, he observes that the world must have 
something more than morality. This is so true 
that for this reason precisely we object to his 
defence of religion on purely moral ana utilitarian 
grounds. Religion must be something more than 
a nostrum for our moral diseases if it is even to 
be a mainstay of morality. At the same time, to 
teach that man is rewarded for virtue and punished 
for vice in this life is insufficient, we should agree, 
in two ways. It is insufficient to propose a future 
material benefit as a substitute for an immediate 
physical enjoyment. And, in the second place, 
men mostly reckon that they will have wit enough 
to escape the penalty which threatens the violation 
of the moral law*, and the “  providence of modern 
science ” is close at hand to assist them in de
frauding it, within certain broad limits. Virtue 
is so much her own reward that she is left by men 
to enjoy it, for the most part without disputing 
the possession.

W hat Do I Believe? T wo Essays in 
justification of the Argument advanced 
in “  The Practical Value of Religious 
Belief.” By Henry Smith. London: 
W atts and Co., 17 Johnson’s Court, 
Fleet Street, E .C .

Mr. Smith’s friends failed to understand what 
he was, what he believed, or what he tried to 
teach in his previous writings, and he again comes 
forward to explain at more length than in the pre
ceding pamphlet. “  I have not,” he tells us, 
“  discussed whether the teachings of religion are 
true or false » . . My argument is that reli
gious convictions will cause, and always have 
caused, men to lead virtuous lives; ” and he 
attempts further on a definition of religion which 
is altogether too imperfect for criticism, namely, 
that “  religion is duty to God.” Unconsciously, 
or otherwise, he afterwards admits its inadequacy 
when he says that there are actions which spring 
from a higher motive than that of doing one’s 
duty; but it is evident throughout that Mr. 
Smith’s sphere of spiritual experience is wholly 
confined to that which is called natural religion. 
There is much which is good and sensible in this 
later pamphlet, its chief defect being the confused 
philosophy of free will. It would be useless to, 
tell Mr. Smith that the grounds of faith are in 
the supersensuous world. We fear there is no 
doubt that he has again failed to explain himself, 
except upon one point, namely, that the perfect 
man is producible by a process of breeding, under
stood physically, sexually, and educationally. 
Were it true, the process would be impracticable ; 
but imagine the evolution of the seven gifts and 
twelve fruits of the spirit under a stud-farm sys
tem. Our friend is well-intentioned, and is wel
come in the free deliberations of our mystic 
council; but still it is neither flesh nor blood can 
inherit that kingdom of God which is within us.

T he Pilgrims : An Allegory of the Soul’s 
Progress from the Earthly to the
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Heavenly State, familarly told, and in
cluding a Blast from the Ram ’s Horn 
against Babel, and another cry against 
the Altar of Jeroboam, with a faithful 
Looking-Glass for the W orld. By  
Charles Fox, M .R .A .S ., M .R .C .S ., etc. 
O f  the author only, Martock, Somerset. 
2s 6d.

This book was issued originally some four or five 
years ago and in a more public manner than its present 
imprint would suggest, but though a faithful looking- 
glass for the world it does not reflect those mirages 
which the world, for the most part, wishes to behold, 
and therefore men did not look into it. It was 
practically passed over even by the psychological 
press. A  magazine, also psychological, but not given 
over to, sorceries, will do well to direct attention to 
The Pilgrims and its author. Mr. Charles Fox, we 
believe, is a direct descendant of the founder of the 
Society of Friends. That he is Mystic as well as Quaker 
will be seen from a letter which we have pleasure in pub
lishing elsewhere in this issue. Not all Friends are per
haps Mystics, but every true Quaker must at least be the 
friend of the Mystics. We should be honestly glad if 
all our readers would undertake to get this book, for 
two reasons— firstly, because it is good reading and, 
secondly, because its extensive sale might enable the 
author to issue an important MS. which we know to 
be completed and treating mystically of the Pyramids. 
Having said that it is a good book we must explain 
after what manner. The conventional allegory of the 
John Bunyan type is not very pleasing to our minds or 
attractive to our literary tastes. We do not much 
appreciate it in Bunyan, though in his way he is a 
master, nor in Mr. Robert Buchanan, nor in the 
Homeward of Father Rawes. We like and commend 
The Pilgrims not because it is a conventional allegory, 
but in spite of that. It is a book of terse maxims, 
and strong occasional touches, and keen insight, and 
loving counsel. Its quaint and coloured title takes 
the mind back two centuries at least; its dedication is 
touching and perfect; indeed, it would be unjust to 
quote i t ; it should be reserved for the readers of the 
work. The preface has the subtle touch of indirection, 
which at first is a difficulty and then a pleasure. 
And it has wise words— for example : “ As it [the 
world] was all before our first parents when cast out 

•of Eden, it is (and has to be) behind those who re
turn to Paradise.” And elsewhere that is a very 
pungent reversal which observes that the Christian 
Church was converted to the Emperor Constantine, 
and to its fearful injury. That is not less bitter than 
true. The allegory itself deals with “  the Soul’s 
secret experience, the state of the churches and of the 
world.” “ The successive degrees of the Soul’s 
course ” are exhibited sufficiently, as, it is hoped, “  to 
incite to seek the Experimental, which is the only 
satisfactory knowledge of these things, where want
ing, from the Sole Source and Teacher of Pure Truth 
in the Inward Parts, and to a study of the Interior 
Writings of the Saints.” If we may be conventional, 
in concluding this ourselves, at its present price it is one 
of the cheapest books that have been classified in this 
Guide,

JE&itorial N o tices.

Correspondents who are looking anxiously for the 
further papers on The Rosicrucian Mystery and What 
is Alchemy ? may feel assured that the postponement 
has taken place in their own interest. An oppor
tunity for obtaining information on certain important 
points has unexpectedly occurred, but both series will 
be resumed in an early issue.

+  4*

The publishers have prepared a handsome omamenta 
cloth case for binding the first volume of T he 
Unknown World, and it can now be supplied to 
subscribers direct, or by order through any book
seller, price is. 6d., postage extra. A limited num
ber only will be available, and orders should reach 
the office at once, as there will be no second supply. 
Subscribers may also send their numbers to the pub
lishers for binding in any style.

4-  4-

The editor of T he U nknown World, as himself a 
writer of books, and the publishers, as personally 
interested in sustaining the commercial value of new 
books, resent the prevailing custom of selling review 
copies immediately after publication, and too often 
without notice at all. All books sent to this Maga
zine for review will remain in the custody of the 
proprietors, and will not be parted with under any 
circumstances.

-f- ■+•
The editor invites contributions from leaders .of 
mystic thought and from all literate persons who are 
interested in any branches of the Secret Sciences. The 
utmost care will be taken of manuscripts submitted 
for consideration, and every endeavour will be made 
to return unsuitable communications, if accompanied 
by stamps for postage. No special responsibility can, 
however, be recognised.

4 * 4*

The editor and his assistants will be at all times 
prepared to reply to inquiries upon matters of general 
mystic interest. Special columns of T he Unknown 
World have been set apart for such Answers to Corres
pondents, and it is hoped that this will become an 
important and interesting feature. Questions cannot 
be answered through the post.

4* -  4*

Communications and books for review should be sent 
to the Editor, T he U nknown World, c/o Messrs. 
James Elliott & Co., Temple Chambers, Falcon 
Court, Fleet Street, E.C.

4 * 4*

Applications for advertisements and subscriptions to 
the Business Manager, as above.

4*  4-

The Editor does not necessarily identify himself with 
opinions expressed in signed articles, whether appear
ing over a real or assumed name.

London: James Elliott & Co., Temple Chambers, 
Falcon Court, Fleet Street, E.C#
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WORKS ON ALCHEMY & ESOTERIC SCIENCE.
PUBLISHED BY

JAMES ELLIOTT & Co.,
T e m p l e  C h a m b e r s . F a l c o n  C o u r t , F l e e t  S t r e e t , L o n d o n , E.C.

Crown printed from old faced typex on antique
laid paper, cloth extra, illustrated with symbolical 
designs, photographically reproduced\ Price 12s. 6d,

The New Pearl of Great Price; A  New Treatise
concerning the Treasure and most Precious Philosopher’s 
Stone; or the Method and Procedure of this Divine Art; 
being observations drawn from the works of Arnold» Ray
mond, Rhasis, Albertus, and Michael Scotus. Now first 
published by Janus Laciniusj the Calabrian, with a copious 
Index. Translated into English from the much-prized edition 
of Aldus, which appeared; with the privilege of Pope Paul 
III. and the Senate of Venice, in 1546.

**The Pretiosa Margarita Novella” is supposed to be a faith
ful abridgment of a_work entitled “  Margarita Pretiosa,” which 
appears to have circulated in manuscript in Italy during the 
first half of the fourteenth century, but does not seem to have 
been printed. It was written by Pietro Bono, who enjoys high 
repute as an adept in the art of Alchemy, and the present version, 
which has been subjected to a searching revision, is edited with 
an introductory notice of the various Hermetic books which 
are attributed to this author. * ‘ The P retiosa M argarita N ovella’ ’ 
has special interest as one of the earliest books which appeared 
in print on Alchemy.

“  An excellent version, in good modem English.”— D a ily  Chronicle.
*' Another of those richly got up treatises on Alchemy which Messrs. J. 

Elliott &  Co. have made their own. . . . That the book will be useful 
to students of Alchemy, there can be no doubt. . , . To Mr. Waite
the editing of these handsome volumes is evidently a labour of love.”—  
L ifh t. 7

Crown 8z/0., printedfrom oldfaced type> on antique 
laid paper, cloth extra. Price 12s* 6d,

A Golden and Blessed Casket of Nature’s Marvels.
Concerning the Blessed Mystery of the Philosopher’s Stone. By 
Benedictus Figulus of Vtenbofen. Containing the Revelation 
of the most illuminated Egyptian King and Philosopher, 
Hermes Trismegistus : translated by our German Hermes, 
the noble and beloved Monarch and Philosopher Trismegistus 
A. Ph, Theophrastus Paracelsus. Also Tinctura Physi- 
corum Paracekica,” with an excellent explanation by the 
noble and learned Philosopher, Alexander von Suchten, M.D., 
together with certain hitherto  ̂unpublished treatises by this 
author, and also other corollaries of the same matter as speci
fied in the preface. Now published for the use and benefit of 
alt sons of the Doctrine of Hermes.

“ Those who have advanced far enough in the study of correspondences 
and symbolical language to be able to extract some of the real meaning 
from magical writings, couched in this style, will find hi this book a very 
valuable aid to their studies of the microcosm and the laws by which it is 
governed. Students of the Indian philosophical treatises will benefit much 
by having a side-light thrown on their studies from the lamps of Western 
AJchemy. Mr. Waite deserves our thanks and congratulations for putting 
a treatise so difficult of access as this into so convenient and readable a 
form. . . .  It will not be thrown away on a generation rapidly learning 
to value the writings of Occultists at their proper worth.’”—tttc ife r .

“ The most important of the contents . . . i s  the * Dialogue ’ between 
Alexander, a Galenian doctor anxious as to the teaching of the great Theo
phrastus Bombastes, and Bernhardt», a devout Paracelsian. . . The 
mysticism of Suchten is revealed in his commentary on the *- Tinctura’ of 
Paracelsus, and in his discourse on the ‘ Three Faculties of Magic-’ ”—  
Saturd a y R eview .

" An interesting preface to this ancient work on Alchemy is furnished by 
hfr, A, E* Waiter— P u b lish e r s  C ircu lq r



II. SUPPLEMENT TO THE UNKNOWN WORLD.

The Hermetlo and Alchemical Writings of
Aureolus Philippus Theophrastus (Bombast, of Hohen- 
heim), called Paracelsus che Great, now for the first time 
translated faithfully and unabridged into English. Edited 
with a Biographical Preface, Elucidatory Notes, a Copious 
Hermetic Vocabulary, and Index, by Arthur Edward Waite. 
Price £2 Z2S. 6d.
The Hermetic and Alchemical Writings of Paracelsus con

tain :—(a) Entire and unabridged, the large body of literature 
attributed to this illustrious adept, and treating directly of 
alchemy and the transcendental doctrineŝ  and_ physics of the 
Magnum Opus; (b) The whole Paracelsian literature of the 
Great Elixir and the Universal Medicine; (c) An exhaustive 
catena of alchemical references scattered through the chirurgical 
works of Paracelsus.

Some idea of the scope of the undertaking will be derived 
from the following , by no means exhaustive list of the inde
pendent treatises which are included in the two volumes:—

The Coelum Philosophorum, or Book of Vexations.
The Book concerning the Tincture of the Philosophers.
The Gradations of Metals.
The Treasure of Treasures for Alchemists.
O f the Transmutations of Metals and of Cements.
The Aurora of the Philosophers.
Concerning die Spirits of the Planets.
The Economy of Minerals.
The Composition of Metals.
Nine Books concerning the Nature of Things.
The Philosophy concerning the Generation of the Elements.
A Book about Minerals.
The Mercuries of the Metals.
The Manual of Paracelsus. (
The Ten Books of the Archidoxies.
The Manual concerning the_ Philosopher's Stone.
A  Book concerning Long Life._
The Book concerning Renovation and Restoration.
A  Little Book concerning the Quintessence.
Alchemy, the Third Column of Medicine.
The Book of Alchemy.
The Degrees and Compositions of Recipes.
Preparations in Alchemical Medicine.
The Alchemist of Nature.
The Philosophy addressed to the Athenians.
Hermetic Astronomy, &c.
The text which has been adopted for translation is the Geneva 

folio in four volumes, 1658, in Latin. The works attributed to 
Paracelsus which are not to be found in this edition have been 
rendered from other equally representative sources. The ruling 
plan of the translation has been scrupulous and literal fidelity, 
and wherever possible the text has been illustrated by parallel 
passages selected from the medical and non-Hermetic writings 
of Paracelsus, which are excluded by the plan of the present 
edition.

Crown 8vo., printed from oldfaced type, on antique 
laid paper, cloth extra, Price 7s, 6d. 

Collectanea Chemlca: Being certain select treatises
On Alchemy and Hermetic Medicine, by Eirenasus Philalethes, 
Francis Antony, George Starkey, Sir George Ripley, and 
Anonymous Unlaiown.
The Hermetic Tracts comprised in this volume are printed 

from a quarto manuscript belonging to the celebrated collection 
of the late Mr. FredericK Hockley, who was well known among 
modern students of the secret sciences not only for the resources 
of his Hermetic Literary^ but for his practical acquaintance with 
many branches of esoteric lore, and for his real or reputed con
nection with the numerous but unavowed associations  ̂which 
now, as at anterior periods, are supposed to dispense initiation 
into occult knowledge.____________________________*

Crown 8vo., printed from old faced type> on antique 
laidpapery cloth extra. Price io j . 6d, Engraved 
title y and plates of alchemical vessels,

The Triumphal Chariot of Antimony. By Basil
Valentine (sometime Canon of Erfurt). With the Commentary 
of Theodore Kerckringius, the Physician. Translated from 
the Latin edition, published at Frankfort in 1685, with bio
graphical and critical introduction.

gslf0 Collectors already possessed of the “  Practica and Twelve 
K eys” of Basil Valentine, contained in “  The Hermetic 
Museum,” recently published in English, will welcome this 
addition to the translated writings of the great Benedictine 
adept.

Price Two Guineas.
In  Two Volumes, small quartOy cloth extray g i lt ;  

pp. xii.y 358, andviii.y  322.

The Hermetic Museum; Restored and enlarged, most
faithfully instructing all the Disciples of the Sopho-Spagyric 
Art how that Greatest and Truest Medicine of the Philosopher’s 
Stone may be found and held. Now first done into English 
from the rare Latin original, published at Frankfort in the 
year 1678. The illustrations reproduced in fac-simile by a 
photographic process.
This curious storehouse of Hermetic Science comprises twenty- 

twô  choice treatisesop the Mysteries of Alchemy, and the com
position of the Medicine of the Philosophers, namely :—

The Golden Treatise concerning the Philosopher's Stone.
The Golden Age come back.
The Sophie Hydrolith, or Water Stone of the Wise.
The Demonstration of Nature.
A  Philosophical Summary.
The Path of the only Truth.
The Glory of the World, or Table of Paradise.
The Generation of Metals.
The Book of Alze.
Figures and Emblems concerning the Philosopher’s Stone.
The Practice and Keys of Basil valentine.
The Ordinal of Alchemy.
The Testament of John Cremer, sometime Abbot of Westminster.
The New Light of Alchemy.
The Sulphur of the Philosophers.
An Open Entrance to the Closed Palace of the King.
A  Subtle Allegory concerning the Secrets of Chemistry.
The Metamorphosis of Metals.
A  Short Guide to the Celestial Ruby.
The Fount of Chemical Truth.
The Golden Calf.
The All-Wise  ̂Doorkeeper.

While affording to the modern student of ^Hermetic Doctrines 
a unique opportunity of acquiring in English a representative 
collection of the chief alchemical writers, this edition of “  The 
Hermetic Museum” claims consideration at the hands of the 
historian and archaeologist as a contribution of real value to the 
early history of chemistry. The translation is the work of a 
gentleman who has had a life-long acquaintance with alchemical 
literature, and has been̂  subjected to careful revision by another 
expert in Hermetic Antiquities.

The original edition of this work, under the title of “  Museum 
Hermeticum,” was published at Frankfort in 1625, and con
tained only nine treatises. The edition of 1678, from which the 
present translation has been made, -is of incomparably more 
value to the student, although, scarce as it is, it is not so un
common as the first; which is seldom or never met with. Some 
particulars concerning both editions— “ The Museum Hermeti- 
cum” and “  The Museum Hermeticum Reformatum et Amplifi- 
catum”— will be found in the alchemical catalogue of Lenglet du 
Fresnoy.

N .B .—This edition is limited to 25 0  copies, numbered and 
signed.

An English Alchemist,
Crown 8vo., printed from old faced typey on antique 

laidpapery cloth extra. Price *js, 6d,
Edward Kelley, the Englishman’s Two Excellent Treatises 

concerning the Philosopher’s Stone, together with The Ter
restrial Theatre of Astronomy. Translated from the first 
Hamburg edition of 1676, and edited with a biographical 
introduction, an account of Kelley’s relations with the cele
brated Doctor Dee, and a transcript of the so-called “  Book of 
Saint Dunstan."
“  The transmutations of Kelley are attested by several writers, including 

Gassendus. The most authenticated and remarkable . . is that which 
took place in the house of the Imperial physician, Thaddeus de Hazek, 
when, by the mediation of a single drop of the red oil, Kelley transmuted a 
pound of mercury into excellent gold, the superabundant virtue of the 
agent leaving in addition at the bottom of the crucible a small ruby. Dr. 
Nicholas Bamaud, the assistant of Hazek, and an alchemical writer whose 
works are as rare as they are reputable, was a witness of this wonder, and 
subsequently himself manufactured the precious metal, the d e s ir  d esire , 
with the assistance of Edward Kelley. ”— L iv e s  9 /  A lch e m y stica l P h ilo so 
p h e r s .

“ These singular pages bring before the public the writings of the famous, 
or, as it may be, the infamous Edward Kelley, of astrological repute. . . 
O f the romantic character of his experiences in England and on the Conti
nent, o f his extraordinary ability in one line of thought, and of his diversity 
of gifts in other lines, there is left no room for doubt. He was a poeVan  
excellent classical scholar, a man of unlimited resources, and of persuasive 
manners. . . . T o  all who are at all curious to learn the extent to which 
the occult sciences, as they have been called, have been practised in Eng
land, and on what ground their pretensions have been based, this volume 
will be of genuine interest. ” — M o r n in g  P o st.

“ This is one more of those sumptuously printed books of which the pub
lishers seem to be making a specialty. Cunous indeed they all are, and this 
is not one of the least cunous.”— L ig h t.



SUPPLEMENT TO TH E UNKNOWN WORLD

New and Cheaper Editions of Works by 
Mr. Arthur Edward Waite.

Price 4s.
Belle and the D ra g o n : An Elfin Comedy.

This fantastic and qrotesque story introduces new and, it is 
hoped, diverting elements into fairy fiction. It is concerned 
with the adventures of a highly “ bizarre” family, translated 
from suburban society to the Elfin Court. The persons of the 
comedy include the beautiful Lady Melusine, who insists on being 
a great poetess, and is of unapproachable tone ; the Gadfly, whose 
mission in pinhole photography, and in making pace on bicycles; 
the Oxford Slouch, who has failed in all professions, because he 
has tried none; the Green Dragon, who is subject to terrific 
transformations, and adores her stepmother, &c., &c. The story 
culminates in the coronation of Melusine as Queen of Fairyland, 
which, though it does not do justice to her perfections, is, never
theless, regarded as a great advance in tone. The coronation is 
rapidly followed by the Great Collapse.

“  Belle and the Dragon” is illustrated by about forty original 
engravings, which are the work of an artist who has been 
specially retained for the purpose. The volume is issued in 
crown quarto, printed from a new fount of pica type, on a thick 
white paper, and very handsomely bound.

O P IN IO N S  O F  T H E  P R E S S .
“  Another o f the works o f fancy and imagination, through the medium of  

which Mr, W aite delivers his message to the world in so charmingly gro
tesque a manner that one is apt to skip the * message ’ in order to revel the 
more freely in his delightful bits oi description and quaint touches o f  
humour. There is a strong human element in the book in spite o f the 
fairyland phraseology, and this, combined with the sly hits at the foibles of  
society and individuals, makes it very suggestive reading.”— R e v iew  o f  
R e v ie w s.

*• There is a very clever children’s story in ‘ Belle and the Dragon.’ No  
one who has not either tried, or had to sympathise with those who have 
tried, to write a fairy story can properly appreciate how very difficult it is 
to write anything original about fairies and their kinsfolk. Almost every  
good idea has already been used, and all the very good ones are almost 
hackneyed. But Mr. W aite gives us some quite new and very amusing 
citizens o f fairyland.”— L ite r a r y  W o rld .

“  T h e last o f the works of one o f the very foremost o f our mystics. . Mr. 
W aite has few more ardent admirers than ourselves.”— S u n r is e .

“  Those who have confined themselves to Mr. W aite’s serious works will 
be apt to think that his fancy and imagination are wholly employed in 
recondite researches. T h e  present volume will quite dispel this idea. T h e  
characters are well defined and cleverly m anipulated; the dialogue is terse, 
witty, and original. T h e  cynical epigrams might have been inspired by  
Voltaire. T aken altogether, it is the most amusing book we have read 
for a long time.”— T w o  W o rld s.

“  T h e  writer o f ' Belle and the Dragon ’ has a style o f his own and a 
vocabulary admirably suited to descriptions of wonderland. This quaint 
piece of imaginative writing follows the adventures o f a family party.”—  
L loy cC s W eek ly  N ew sp a p er.

“  Full o f delicate fancy, refined humour, and poetic feeling is ‘ Belle and 
the Dragon.’ . , . A s a work o f imagination it has not many superiors 
in its own line.”— T h e  P eo p le.

“  Most fantastic of fairy tales, but at the same time most f in  d e s ie c le  is 
* Belle and the Dragon.’ ”— E v e n in g  N ew s a n d  P o st.

“  Mr. Arthur Edw ard W aite is an adept in the writing of works o f fancy  
and imagination. T his 'B e lle  and the D ragon’ tells how the ‘ divine 
Melusine,’ tired o f the diversions o f Ravendale, made an excursion into 
Fairyland and met with many adventures on her w ay there and in it.”—  
W eek ly  D isp a tc h .

“  Mr. W aite tells a story which lovers of Fairyland should read with con
siderable pleasure. For surely never in one story, even from Fairyland, 
was there so grand a gathering of even greater impossibilities than one is 
accustomed to in such volumes.”— P u b lis h e r s ' C ir c u la r ._______________

Square 32mo., printed on superfine paper, clotĥ  extra 
gilt, gilt top. Price 2s. 6d,

L u c a s ta : Parables and Poems.
O P IN IO N S  O F  T H E  P R E S S .

“ T h e  author is in evident sympathy with the grand and beautiful ot 
Nature, as a poet should be who speaks to the few of the mysteries which
environ human existence................... Readers who can put themselves on
Mr. W aite’s p s y c h ic  p la n e  will enjoy his utterances, for he has gifts calcu
lated to appeal to persons o f similar imagination and discernment.” — T h e  
G r a p h ic .

“  Mr. W aite’s poetry has attracted favourable notice in the Press as at 
once powerful and graceful.” — L ig h t.

“  W e always read Mr. W aite with pleasure. . . . There are flashes 
o f poetry in the midst o f all his magic and mysticism that it does not 
require an adept to understand.” — T h e  L ite r a r y  W o rld .

“ T h e  literature o f mysticism is indebted to no one more than to Mr. 
Arthur Edw ard Waite. . . .  In him w e find that union o f imagination
and reason which is, alas 1 so rare................... ' Lucasta ’ is a companion
poem to ‘ Israfel,’ who was represented as the symbol of the supreme 
elevation o f manhood, * Lucasta ’ being the type oi idealised womanhood. 
. . . T h e  verse is always pleasing, at times it glides into exquisite little 
touches o f natural description ; and here and there it soars into passages 
o f sustained splendour. . . . .  W e  should like to have quoted the 
magnificent invocation to Night, or the wonderful parable begin n ing:—

' Is that thy voice which, deep in haunted glades,
Expounds the passion o f the nightingale ?’

It  is animated throughout b y  a very lofty spirit, and shows a sympathy 
with Nature and a faculty for vivid and musical expression which are quite 
unusual.’ ' — S u n r is e .

. iii.^

Edition de Luxe : Printed on superior paper, and 
bound in highly ornamented gilt buckram > gilt top, 
bevelled boards. Illustrated with frontispiece and 
etchings. Pp. 224. Price 3J. 6d.

Popular Edition : Handsome ornamented cloth, gilt 
top. Frontispiece only. Price is. 6d.

Prince Starbeam  : A Tale of Fairyland.
OPINIONS OF THE PRESS.

“ Full of dark things and occult, too sad and too secret, we fear, for 
dimmed earthly intelligences, is ‘ Prince Starbeam,’ a Tale of Fairyland, 
by Arthur Edward Waite, a book collected from ‘ most ancient and true 
commentaries,’ astral and fairy chronicles, and other rare documents. . . 
And whoso reads these legends of old which the mystical Mr. Waite hath 
cunningly compacted will be caught in the labyrinthine flights of a way
ward fancy, and it may chance that he shall discern an allegory in the way, 
which shall prove only a lure to braver and brighter excursions, and be 
nothing but a shadow—for no such abhorrent beast, we deem, lies hidden
in these flowery and starry joumeyings.................But to tell of all the
adventures and transmutations ana incarnations that befell Prince Star- 
beam and others, his peers and companions, is beyond our attempt and 
needless, for the book is made for the reading and will yield delight to the 
reader.”—S a tu r d a y  R e v iew .

“ Whether or no the children, big and little, who delight in fairy tales, 
will succeed in grasping the allegorical meaning o f ' Prince Starbeam,’ they 
will, at least, find the story charming reading. It is the history of a soul, 
the development of a character, ana the working out of a destiny.”—T h e  
L ite r a r y  W o rld .

“ We do not fail to recognise a certain beauty of imagination and smooth 
ness of diction.”—T h e  S p ecta to r.

“  The story is told with grace and skill.”—L ig h t .
“  The book is from the pen of Mr. Arthur Edward Waite, whose former 

contributions to literature have been in the department of theosophical 
speculation. The mysticism of these former works pervades this tale,
. . . and the story ot ‘ Prince Starbeam ’ may very well appear (to any
one who understands such matters) an allegory of a progess from gross 
existence to an inner sanctuary of spiritualism. The book is very prettily 
illustrated and bound.”—T h e  S co tsm a n .

“  Half allegory, half fairy tale, a wild and dreamy book, beautifully go 
up in white, and with delicate outline illustrations.”—T h e  G u a r d ia n .

“ To attempt to tell the story of Prince Starbeam’s love; of his renuncia
tion ; of his search for the magic ring; of his many disappointments and 
sore wanderings, and how his high destiny was ultimately fulfilled in a 
manner so different from that which he had anticipated, and yet so per
fectly sufficing, would . . . divulge a plot which the reader will prefer 
to unravel for himself. The story is very sweet, and bristles with high 
teaching and quaintly pretty fancies; and whether it is read for the sake of 
its philosophy or for the sake of its literary charm, we can promise that 
those who take it up will not be disappointed. . .' . Our brief and 
mutilated quotations can convey no adequate idea of the charm of the 
narrative, and the wonderful suggestiveness of the whole allegory.”— 
S u n r is e .

Bound in peacock blue, with an cesthetic and symbolic 
design. Pp. 286. Price 2s, 6d,

A Soul’S Com edy: The Spiritual History of Jasper
Cartwright.

OPINIONS OF THE PRESS.
“ In this work Mr. Waite has produced a poem very much above the 

average of poetic merit. . . . Jasper Cartwright’s struggle against the 
circumstances which have combined to ruin his spiritual existence, and his 
final triumph over them, are powerfully portrayed, and cannot fail to
interest such as are thoughtfully inclined..................... His blank verse is
pleasing and melodious. Scattered at Intervals throughout his volume 
there are passages of more than ordinary beauty.”—T h e  S p ecta to r.

“ ' A Soul’s Comedy ’ is a very extraordinary composition. . . . The 
story of this poem is in some respects very repulsive, and yet told with 
great delicacy and beauty. Part of the book is the baldest prose, cut up 
mto lengths; part is unintelligible mysticism about magical studies; and 
part—by far the largest part—is real poetry. , . . Its sustained poetry 
will well repay the reader, if he will put up with the bald prose of Mister 
Gilp, the schoolmaster, . . . .  and the mystic nonsense of the magical 
part. . . . One merit should be noticed in encouragement of those who 
might be repelled by the opening of the story, viz., that it steadily increases 
in interest and beauty until near the end. . . . Some songs or poems 
introduced into the narrative are very good; one, a passionate address to 
a dead boy-friend, Gabriel, being especially beautiful. If the poem were 
recast in the sense that we have indicated, we venture think that it would 
be entitled to a high place among the poems of the day.”—T h e  G u a r d ia n .

“  Mr. Waite is possessed of genuine inspiration that lifts his work above 
the mass of wares sent forth every year to the world as poetry. The pre
sence of an over-subtle mysticism, and even an occasional tinge of Rosicru- 
cian darkness, will not prevent lovers of poetry from enjoying the many 
passages in his play as remarkable for power of thought as for beauty of 
expression. Mr. Waite’s sympathy with Nature and his descriptive powers 
are likewise of a high order.”—T h e  L ite r a r y  W o rld .

“  Some time has elapsed since we paid a sincere tribute to the beauty 
of ‘ Israfel,’ and we are not sorry to meet with another work from the same 
pen in * A Soul’s Comedy.” . . . .  It may suffice to say in general that 
the poem, cast in a quasi-dramatic form, is a very noble one, though pain
ful to a degree. . . . Out of these seemingly unpromising materials Mr. 
Waite has evoked a tale of human sorrow, struggle, and final triumph, such 
as must appeal to the heart of every true man. , . , The poetry rises 
at times to unusual heights, as, for instance, in the description of Mary’s 
death, the Benediction m the monastery chapel, Austin Blake’s prologue 
to the third part, or, best of all, the scene where Jasper resigns Gertrude 
to his friend. . . . Taken altogether, this is a true and worthy poem.”— 
T h e  G r a p h ic .

“ Mr. Waite often writes very forcibly, his imagery is good, and there Is 
plenty of idealism in his pages.”—T h e  S co tsm a n .



IV. SUPPLEMENT TO TH E UNKNOWN WORLD.

Now Ready,
Second Edition, enlarged. Crown 8vo.f cloth extra,

gilt top. &rtci 2S,
Is ra fe l: Letters, Visions, and Poems. A Mys

tical Allegory of the New Life and the New Regenerated 
Humanity.

OPINIONS OF THE PRESS.
“ If, as seems most likely, a small but appreciative audience will satisfy 

the author, the favourable reception of ‘ Israfel: Letters, Visions, and 
Poems,’ by Arthur Edward Waite, need not be matter of conjecture; the 
book must be both admired and prized by the few elect spirits fitted to 
appreciate and understand it. . . . The poetry is of a high order, and, 
apart from its more spiritual aspects, remarkable for a passionate apprecia
tion of natural beauty and for pictorial treatment. The blank verse is 
specially good, reminding one, perhaps, more of Cowper at his best than 
any other poet, but thoroughly original both in style and manner. ' Israfel’ 
is one of those rare books which are part of the salt of the earth; but it is 
not for all readers.”—T h e  G r a p h ic .

“ To those who delight in magic and 'dabble in Babylonian numbers,’
* Israfel,’ by Arthur Edward Waite, will afford much comfort and consola
tion. . . . By way of a guess, we hazard the suggestion that ‘ Israfel ’ is 
the ideal soul of man, distinct from individual souls, and personified in 
order at once to mirror and to magnify the aspirations of individual souls 
not yet at one with the universal. . . . The verse is harmonious and
not without a peculiar and original beauty.”—W e stm in ste r  R ev iew .

“  Mr. Waite’s remarkable poem, * Israfel.’ . . . We have the satis
faction of reading, among a great deal of what is rather unintelligible, 
passages which bear the unmistakable stamp of true poetic talent. . . . 
We have quoted enough to show that Mr. Waite’s poetry is of no mean 
order, and, after all, * Israfel ’ is a work of considerable power, and iii parts 
quite intelligible.”—T h e  L ite r a r y  W o rld .

“  Speaking generally, we should say that the profit of this book to most 
readers will not be its dogma, or body, but the spirit in which it is written. 
It is pure, elevated, and aspirationai, and is, moreover, singularly free 
from that arrogant individualism which disfigures so frequently the utter
ances of those entering the spiritual region of life, and as yet unaware of 
the phantasies of the ' Dwellers on the Threshold.’ . . . . .  The mis
cellaneous verse in the volume is very graceful.”—L ig h t.

“  The letters are full of the new life to which Israfel is leading the writer 
and his correspondent. . . * . The ideas expressed in the letters are 
noble and elevated, and the poems and visions contain many beautiful 
lines."— T h eo so p h ist,

“ The letters, in highly poetical language, set out . . . the nature of 
the task in hand. * The Visions,’ a series of poems, restate the subject in 
a more transcendental manner; and in the epilogue a scheme of soul- 
development is set forth, whereby the soul overcomes all things._ and 
becomes the saviour of humanity. . . . .  The author’s style is highly 
classical and symbolical. . . . It contains passages of rare beauty and 
significance—poetry of the highest class. , , . . The author’s spirit is 
healthy, sweet, and pure ; and a sure herald of the New Light, which will 
guide man above the low biogenesis of sexual promptings. Many high 
spiritual truths find expression. ”— T h e  M e d iu m  a n d  D a y b rea k .

“ Mr. W aite preaches, in his exaltation o f * Israfel, a very noble doctrine 
— the doctrine o f  perfect purity in word and deed. . . . . .  W e can 
commend Mr. W aite’s book as the W6rk of a real poet.”— PROFESSOR 
E r i c  R o b e r t s o n .

“ Lovers of mystic poetry will find much to delight them in * Israfel.’
. . . . Exceedingly melodious and tuneful.’’—L a d y 's  P ic to r ia l.

“  Has rare glimpses of lovely imagining.”—T V u th see k e r .

Second Edition, Price 5s.
Crown 8vo,̂  pp* viii, and 264, cloth extray red edges, 

with Portrait.
Theosophy; or, Spiritual Dynamics and the Divine

arid Miraculous Man. By George Wyld, M.D.. Edin.

“ At a time when interest in such subjects has become widespread, the 
publication of a second edition of Dr? Wyid’s * Theosophy ’ is opportune.

. . .  In the pleasantest way, with all the advantages of large print 
and simple English, he gives a clear and easily-understood view of the 
outlines of his tenets, unembarrassed by Hindoo terms and the abstruse 
phraseology which lent to Madaiile Blavatsky’s learning something of that 
mystery dear tb the soul of every prophetess.................It is a book com
mendable not only for the high tone that it maintains throughout, but 
because it presents in readable form a manual for the many . . . who 
have not leisure to master these elaborate and technical treatises.”—D a ily  
T e le g r a p h .

“ Dr. Wyid’s book is a very thoughtful vindication of Spiritualism, and 
its subjects have a wide range.’ '— L ig h t .

“ That the book is able, scholarly, and reverent in matter, style, and 
treatment, passes without saying. . . . Sincerity and conviction mark 
every line of a book that all students should read.” —L y c e u m  B a n n e r .

TH E LYCEUM BANNER
A  Monthly Record of Lyceum Work and 

Progress throughout the world.
P R IC E  Id .

E D I T E D  B Y  J .  J . M O R S E .

London: 26 Qsrcabir^h Street, Euston Road.
N.W.

To Collectors.
AN EXCEPTIONAL OPPORTUNITY.

Over

F i f t y  P a m p h le ts
IN

LATIN, GERMAN, AND ENGLISH

D E A L IN G  W IT H

O c c u lt  S u b jects,
A N D  IN C L U D IN G

The Methods of Avoiding the Snares 
of Satan

Demonology in the New Testament 
The Tempter of the Protoplasts 
The Human Nature of Angels 
The Fall of Lucifer
The Enmities between the Serpent and 

the Woman
The Restitution of Devils
And a variety of other curious subjects. 
For the most part of the early Eighteenth

Century.

PRICE £2.

FOR SALE

An Astronom ical 
Clock,

With Bronze Atlas and accessories. Cost 
over ^ 13 .

Price £ 5  Complete.

The above may be viewed on application 
at the offices of J a m es  E l l io t t  & Co., 
Temple Chambers, Falcon Court, Fleet 
Street, E.C.
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A New M ystical Poem.
Now Ready.

Foolscap 8ifo.f 200 pp̂  printed on antique paper, and 
tastefully bound in Green Cloth. Pi ice js. 6d.

Avalon s A Poetic Romance. By Dora Stuart-
Menteath.

This work, written in blank verse, deals with the suggestive 
subject of King Arthur’s return from the legendary island of 
Avalon, wherein he is still supposed to tarry, waiting to be 
healed of his wounds. The King’s Healing is accomplished by 
a maiden who is a descendant of the usurper Mordred, with 
whom Arthur fought in his last battle, and it is performed by 
means of the Holy Grail.

SOM E OPINIONS O F  T H E  PRESS,

T h e W estm in ster G azette says: " A  work of real merit and genuine 
poetical feeling.”

T h e D a ily  N ew s says: “  ‘ Avalon ’ , . . is a book that will prove a hard 
saying to many and a delight to a chosen few. The chosen few are 
modern occultists, Who have hailed the book in their literary organ as a fine 
poetic expression of their philosophic creed . . . Initiates have wel
comed this author as they would welcome another Madame Guyon. Non- 
initiates can only regard her with a sort of ignorant wonder which leaves 
them uncertain as to what it all means. Their only safe course is to render 
a tribute to the refined quality of the verse and to the sustained loftiness of 
the thought and expression."

T h e M o rn in g  L ea d er  says: “  Passion, pure and exalted, throbs high in 
the heart of Dora Stuart-Menteath. She has received, along with her 
name, enough Celtic fire to purify this drossy earth from baseness and 
teach all who will hearken te her strenuous notes how Arthur may indeed 
come again, and true love and righteousness reign amongst us as in archaic 
days , . , Not in deaf ears have these two hundred pages fallen; the 
music still palpitates, and the thought rises."

T h e B e lfa st E v en in g  T eleg rap h  says: “ In the argument the authoress 
describes her purpose, and there is reason to fear that many readers will 
penetrafte no further into the book. For those who do, however, a rich 
feast of true poetic sentiment and expression is in store . . .  It may 
be safely asserted that no true student who lifts the volume will lay it aside 
unfinished. Mrs. Stuart-Menteath’s poetic talent is or a very high order, 
and her expression uniformly pure and lofty.”
_ Sa l  ad in in  T h e A g n o stic  J o u r n a l says: “  In the wilderness of pseudo 

literature I have at length found a book, and, of course, it is not one the 
public has heard of, or one that it will be specially eager to hear of. The 
music from the voice and string of Dora Stuart-Menteath is too spiritual, 
subtle, and refined for the Midas* ears of the multitude. Neither is her 
song such as statesmen will recognise when they look around for a brow on 
which to place the chaplet of laurel which our dead singer wore, and who, 
also, before he left the footlights of the world, sang, like the present min
strel, of Arthur, and ‘ Avalon,* and the Holy Grail. The singer of a song 
like this has her reward, and one which the public can neither give nor take 
away. She must, on the higher plane of her being, at least, be the denizen 
of a realm of spiritual beauty and poetic vision, from which neglect seems 
as unimportant as fame seems hollow. To have the soul to conceive such 
an ideal, and the art to embody it, cancels all neglect and discounts all 
fame. We lose sight of the significance of the spiritual allegory of the 
poem in its pale landscapes of mist and dream, in the subdued radiance of 
of its psychic splendour, in its undulating raptures of lute and lyre, in its 
effect of weird vagueness, produced, not by obscurity in treatment, but by 
the prophetic hints and omens of the poetic over-soul. It is likely the 
reviewers, who spend their encomiums on pseudo-books, may have only 
neglect for this genuine one. Be this as it may, I should, to be the author 
of ‘ Avalon,’ be more than content to sit in the dust and ashes of obscurity.”

T h e U nknow n W o rld  says that “ the little book is specially remarkable 
as the work of a lady, Mrs. Dora Stuart-Menteath, a name unknown as yet 
in English literature , . . but it is borne by one who seems elected to 
other than a minor part in the choir of women’s voices. . . .  It seems 
to us a rare quality of the woman’s voice in song.”

T h e Scotsm an  says:— “ The sweetness and melody of the verse is not 
without a peculiar charm of its own.”

T h e C ork D a ily  H era ld  says:— “ By those who appreciate the mysterious 
and romantic combined, it will be found a readable and interesting work.”

T h e S u n  says that “ the authoress has much grace, happiness of touch, 
and no small poetic insight. , » . There are several happy and pictur
esque passages in the book.”

T h e G lasgow  H era ld  s a y s “ It is all spiritual, and some poorly- 
endowed clergymen might find in it the makings of a hundred sermons.

The poetess concludes with an epilogue, m which she very cleverly, 
and with some good poetry and exceedmg piety, ‘ improves the occasion, ■’

R eynold^  N ew spaper says : “  The authoress has woven a charming 
dyll of a young and beautiful maiden, the mission of whose life is to find 

the Holy Grail.”
L ig h t  says: "There is not a little spiritual beauty in her use of the 

egend,”
T h e Tw o W orlds says : “  There is a richness of imagery and delicate 

beauty, which cannot fail te captivate the lover of artistic work.”
Book-N otes says that it is " a volume of mystical poetry of considerably 

more than average merit. The theme is a lofty one, and well-sustained 
throughout.”

JAMES ELLIOTT & Co., Temple Chambers, 
Falcon Court, Fleet Street, London, E.C.

A SELECTED LIST FROM

Jam es Elliott & Co.’s
SECOND-HAND

BOOK DEPARTMENT.
Sadduclsmus Trlumphatus, or Full and

Plain Evidence concerning Witches and Appari
tions. In twô partà. By Joseph Glanvil. The 
second edition. With the preface of Henry More, 
the Platonist, and two authoritative statements of 
Swedish Witches. 8vo., 1682. ¿1 is.

Orienta) S Bibliothèque Orientale, ou Dic-
tionaire Universel. Par Monsieur D’Herbelot. 
Large folio, pp. 1060. Paris, 1697. ¿t<

A fine copy of i  work which is well known as a veritable mine of 
information pz| the Theology, Philosophy, Myths, Legends, 
Magic, Medicine, etc., of Eastern nations.

Freemasonry* The Antiquities of Free
masonry, comprising Illustrations of the Five Grand Periods, 
from the Creation of the World to King Solomon’s Temple- 
By the Rev. George Oliver. Demy 8vo., pp. 344. 1843. ios-

Freemasonry: A Dictionary of Symbolical
Masonry, including the Royal Arch Degree. By the Rev 
George Oliver. Crown 8vo., pp. 387. 1853. ios.

Freemasonry: Illustrations of Masonry, by
the late William Preston, Past Master of the Lodge b 
Antiquity, acting by immemorial constitution. A new edition, 
revised. By the Rev. George Oliver. Crown 8vo., pp. 456. 
N.D. Also Oliver’s History of Masonry from the year 1829 to 
the present time, pp. 146. 1841. In one volume, 12s. 6d.

Freemasonry : The Spirit of Masonry, by
William Hutchinson. A new edition, with copious notes, by 
the Rev. George Oliver. 1843. Crown 8vo., pp. 336. 7s. 6d.

Freemasonry : The Masonic Manual, con
taining instructions, documents, and discipline, of the Masonic 
Economy, by the late Rev. Jonathan Ashe. A new edition, 
with annotations by the Rev. George Oliver. 1843. Crown 
8vo., pp. 312. 7s. 6d.

Tristram and iseult. Histoire du Noble
Tristan, Prince de Leonnois, chevalier de la TableRonde, et 
D ’Yseulte, Princesse d’ Yrlande, Royne de Cornouâüle. Fait 
François, par Jean Maugin, dit l’Angevin. A  Paris, 4to. 
1586. Vellum. V ery Rarb. £* 2s.

Witchcraft : Letters on Demonology and
Witchcraft, addressed to J. G. Lockhart, by Sir Walter 
Scott. 1830. 2s. 6d.

Witchcraft : The Amber Witch. The most
interesting trial for Witchcraft ever known. Translated from 
the German of Meinhold by È. A. Friedlaender. 1844. 5s.

Natural Magic- Letters on Natural Magic,
addressed to Sir Walter Scott, by Sir David Brewster. 1843. 
3S.

Heraldry : A Manual of Heraldry for
Amateurs, by Harriet Dallaway. I8i8. Numerous Illustra
tions. Pickering. 1838. 6s.

Peter Schlemihl, from the German A. von
Chamisso, by Sir John Bowring. Third edition. Illustrations 
by George Cruikshank. 1861. 5s.

Latin Theology- Vitæ et Sententiæ Patrum
Occidentis, Libris VII. Digestae, ex gravissimis auctoribus, 
necnon antiquis maftuscriptis et ecclesiarum breviariis col
lectas, et annotationibus selectis exomatse. Opera et studio 
Benedicti Gononi Rurgensis, Monachi cælestini L ug- 
dunensis. Lugduni Batavorum. 1625, Large folio, vellum, 
clasps, ios.

William Blake, Etchings from his works, by
William Bell Scott. With Descriptive Text. Folio. 1878 
Boards, 15s.
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SECOND-HAND BOOKS (Continued).

Isis Unveiled S by H. P. Blavatsky. 2 vols,
half-bound. Fourth edition, with portrait, 1878. 
New York. £1 10s.

The Spiritual Magazines from the com
mencement in i860 to 1870. Also vols. for 1872, 
73> 74* Fourteen vols., half-bound. A nearly 
complete set. Very scarce, fine condition. £2 2s.

Dioscorides S De Materia Medica and De
Letalibus Venenis. With the Commentary of 
Marcellus Vergilius. Fol., vellum. Fine copy. 
£ologne, 1529. 15s.

Freemasonry. Gould’s History of Free
masonry, its Antiquities, Symbols, Constitutions, 
Customs, &c. Derived from official sources. Two 
vols., half morocco, gilt edges, 4to. 1885. £1 5s.

Turner ■  The Poetical Works of Thomas
Campbell. Illustrated by 20 vignettes from designs 
by Turner, and 37 woodcuts from designs by 
Harvey. With portrait. London, Edward Moxen, 
1843. Full red morocco, gilt and gilt edges. £1 is.

Theophiius. Arts of the Middle Ages.
Translated, with Notes, by Robert Hendric. Mur
ray’s fine edition of the Latin text and English 
version. 8vo. 1847. 7s* 6a,

Ellis. Specimens of Early English Metrical
Romances. Three vols., c&lf. 1805. 7s. 6d.

The Secret Doctrine : The Synthesis of
Science, Religion, and Philosophy. By H. P, Blavatsky. 
Two vols., 3rd and revised edition, as new, two vols., 1893, 
£ 1  1 os.

Blavatsky. Incidents in the Life of Madame
Blavatslrr, compiled from information supplied by her rela
tives * friends. Edited by A. P. Sinnett. With portrait. 
1886. m .

Esoteric Buddhism. By A. F. Sinnett.
Sixth Edition. Annotated and enlarged by the author. 
1888. 4s.

Nostrodamusi The True Prophecies of
Michael Nostrodamus. Translated and Commented 
by Thepphilus de Garencieres. Title restored, 
binding broken, folio, pp. 522. London, 1672. £1,

The original French text accompanied by a literal English ver
sion, and followed by a very full and curious interpretation.

Reincarnation: A  Study of Forgotten
Truth. By E. D. Walker. 1888. 4s.

Astrology. Ptolemy’s Petrabiblos, or Quad
ripartite. Being four books of the Influence of the Stars. 
From the Greek paraphrase of Proclus. Preface, explana
tory notes« and appendix containing extracts from the 
Almagest of Ptolemy, and the whole of his Centiloquy. 
By J< M. Ashmand. Folding plate; boards. 1822. 15s.

Cornelius Agrippa. Fourth Book of Oc-
cult Philosophy and Geomancy, Magical Elements of Peter 
de Abano, Astronomical Geomancy, Nature of Spirits, and 
Arbatel of Magick. Translated by Robert Turner. London. 
2665. Very scarce. Fine copy; old calf b nding, £4 4s.

Demonology. History of Delusions of Devils,
of most strange Phantasies and Apparitions, &c. Folio, 
calf. Clean copy 01 a scarce and curious book, but wanting 
title. £ 1 .

Physiognomy. Saunder’s Physiognomie and
Chiromancie, Metoposcopie, the Symmetrical Proportions 
and Signal Moles of the Body, with the subject of Dreams 
made plain, whereunto is added the Art of Memory. By 
Richard Saunders, student in Astrology and Physick. 
Second edition; enlarged. The two parts complete in one 
volume; many Diagrams and Plates. Folio ; calf; 1670, 
1671. ¿ 2  12s.

Caffarel. Unheard of Curiosities concerning
the Talismanical Sculpture of the Persians, the Horoscope 
of the Patriarkes, ana the Reading of the Stars. Trans
lated by Edmund Chilmead. Two Folding Plates. London, 
1650. Clean copy in Calf. Scarce. ¿ 1 .

Mythological Astronomy of the Ancients
Demonstrated, by restoring to their Fables and Symbols 
their original Meanings. By Sampson Arnold Mackey. 
Also the second part, or Key of Urania, the words of which 
will unlock all the Mysteries of Antiquity. Very curious. 
Two volumes. Norwich, 1823. Boards. ¿ 1  is.

Astrology. Thesaurus Astrologise ; or, an
Astrological Treasury, containing the Choicest Myster es of 
that curious but abstruse learning, relating to Physick, etc. 
By John Gadbury. London, 1674, 8vo., calf, 10s. 6d.

Reincarnation. The Idea of Re-birth. By
Francesca Arundale, with Preface by A. P. Sinnett. 1890. 
As new. 3s.

Astrology. Raphael’s Manuel of Astrology,
or Book of the Stars, being the Art of foretelling future 
events by the Influences of the Heavenly Bodies. Curious 
coloured Frontispiece and Vignette, numerous Diagrams. 
London, 1828. Demy 8vo., £ 1  is.

Hermippus Redivivus : or, The Sage’s
Triumph over Old Age and the Grave. The edition of 1744, 
edited by Edmund Goldsmid. Privately printed on hand
made paper. Three vols. in one. Edinburgh, 1885, 7s. 6d.

Book Of Fate formerly in the possession of
Napoleon, now first rendered into English from a German 
translation of an ancient Egyptian MS. found in 1801 in a 
Royal Tomb, near Mount Libycus, _ By H. Kirchenhoffer. 
Fourteenth edition, elaborate Folding Plate, mounted on 
linen. London, 1826. 10s. 6d.

The Temple of the Rosy Cross. The Soul:
its Powers, Migrations, and Transingrations. By F. B. 
Dowd. Second enlarged edition. San Francisco, 1888, 4s. 6d.

Alchemy. Opera Chymiatrica Johannis
Rheriani, Tractatus Aureus de Lapide Philosophorum, 
the Metallurgia of Barba, and other Treatises by Fachs, 
Ollaus Borrichius, &c. Thick 8vo., vellum. 1 6 3 &c. 
Plates; £ 1  10s.

John Cadbury. Complete Works in Physics,
Astrology, and Chiromancy. Thick 8vo. London, 1683. 
W*

A Suggestive Inquiry into the Hermetic
Mystery, with a Dessertation on the More Cele» 
brated of the Alchemical Philosophers, being an 
attempt towards the Recovery of the Ancient Ex
periment of Nature. Royal 8vo. London, 1851.
¿ 1 5 15s.

This book, the subject of frequent reference in T he Unknown 
World, was suppressed when only 25 copies had been sold 
the others, except three, were burnt by the author.
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Theosophical Siftings. Vol. i (1888-89)
and. Vol. 4 (1891-92), each complete in itself and 
containing many valuable papers. 4to, cloth, neat, 
as new, 6s. 6d.

Ancient Mythology. Bryant’s New Sys
tem or Analysis of Antient Mythology. In six 
volumes. With portrait. 8vo., half-calf, 41 plates, 
Clean and perfect copy of the Third Edition, with 
Appendices and Index. £1.

Magic. De Spectris et Apparitionibus. 
Libri II. Together with two books of terrible 
judgments upon Blasphemy, Heresy, etc. In one 
very thick volume, 4to., 1597, vellum. A few 
leaves missing. 1 os.

Tfee Oeeult Publishing Co.
IMPORTERS and PUBLISHERS,

Carry in Stock a large assortment of

H erm etic &  A lchem ical 
W orks

AN D  ST A N D A R D  BOOKS,
TR EATIN G  ON

Theosophy, S p ir itu a lism ,
A stro lo g y , H yp n o tism , 

P sychology, M e sm e rism ,
And k in d red  O c c u lt  Sub jects.

A DESCRIPTIVE CATALOGUE
Together with a Specimen Copy of

“ The O ccu lt Review,”
An Eight-page Quarterly  ̂will be forwarded free, on 

application to—

THE OCCULT PUBLISHIHG Co*,
P.O. BOX 2646,

Boston, M ass.

Tra n sc e n d e n ta lism  an d  th e  Secret 
Societies

NOW READY. PRICE 3s. 6d.

The Transcendental Universe
B Y  C. G. H AR R ISO N

Disclosing the conflict Behind the Veil which 
resulted in the movements of Modem Spiritualism 

and Theosophy.
Published by JAMES ELLIO TT & Co., and 
obtainable of all Booksellers, and of W. H. Smith 
& Son’s Railway Bookstalls.

Every Intelligent Spiritualist and Inquirer 
should read

LIG H T:
A  Weekly Journal o f  Psychical\ Occult, 

and M ystical Research.

11 LIGHT” proclaims a belief in the existence and life of 
the spirit apart from, and independent of, the material organism 
and m the reality and value of intelligent intercourse between 
spirits embodied and spirits disembodied. ̂  This position it firmly 
and consistently maintains. Beyond this it has no creed, and its 
columns are open to a full and free discussion— conducted in a 
spirit of honest, courteous, and reverent inquiry— its only aim 
being, in the words of its motto, “  Light 1 More Light.”

Spiritualism, with all its complex phenomena, 
usually termed physical: and its philosophy, ex
planatory and interpretative of these abnormal 
occurrences:— The powers of the incarnate human 
spirit: the projection of the Double or Astral 
Form: Clairvoyance, Thought-transference, Hyp
notism :— Evidence of Communion with the de
parted, and of life perpetuated after physical 
death:— Occultism, Mysticism, Theosophy, and 
all kindred subjects:—A weekly r&3um6 of all 
news interesting to the student of the Occult, and 
especially to the Spiritualist, and a very large 
correspondence :— these will all be found in 
M LIGHT.” Each new addition to the literature 
of these subjects is also reviewed with the special 
purpose of acquainting readers with the scope 
and contents of the book.

To the educated thinker who concerns himself with any or 
these subjects, or with other questions of an occult character, 
“ L I G H T ’- affords a special vehicle of information and dis
cussion. It is the acknowledged representative of cultivated 
and intelligent Spiritualism throughout the world, everywhere 
quoted and referred to as such. The Editor has the co-operation 
of the best writers in this country and abroad^ whose opinions 
are worthy of permanent record, whose experience and know
ledge are of the highest value, and who have no other vehicle 
for their publications than “  L IG H T ,’* This gives the Journal 
a unique position, and a singular value.

Price 2d.; or 10s. 10d. Per Annum, Poet Free.
All Orders for the Paper and for Advertisements, and all 

remittances, should be addressed to “ The Manager” ; all 
communications intended to be printed should be addressed to 
“ The Editor.”

Office: 2 DUKE STREET, ADELPHI, W.C.

* LIGHT ” is sold by all Booksellers.
The Trade supplied by E. W. ALLEN,

4 Ave Maria Lane, E.C.

TO ADVERTISERS.
“  LIGHT ” has the support of the leading minds 

engaged in investigating the subjects with which it 
deals, or interested in their discussion, in this country 
and abroad. It is, therefore, an exceptionally good 
medium for advertisements.
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Arnold, S ir Edwin. "The Light of Asia, or the Great 
Renunciation: Being the Life and Teachings of Gautama.”  
With illustrations and portrait. Presentation edition, 
small 4to, 21s. library edition, crown 8vo, 7s. 6d. Elzevir 
edition, 6s. Post 8vo, cloth or half parchment, 8s. 6d.

Barth, A. “ Religions of India.”  Translated by Rev, J« 
Wood. 2nd edition. Post8vo (Trubner’s Oriental Series) 16a

Baughan, Rosa. “  The Influence of the Stars.1* A  treatise 
on Astrology, Chiromancy, and Physiognomy. 8vo, 5s.

Bhikshu, Subhadra. “ Buddhist Catechism; or, Outline 
of the Buddha Gotama.”  Compiled from the sacred writ
ings of the Southern Buddhists for the use of Europeans. 
With explanatory notes. 12mo, 2s.

Binet, A., and Fere, C. “ Animal Magnetism.** 2nd 
edition. Crown 8vo (International Scientific Series) 5s.

Chambers, J . D. “ Theological and Philosophical Works 
of Hermes Trismegistus, Christian Neoplatonist.”  Trans
lated from the Greek. 8vo, 7 s. 6d.

Chatterji, Mohinl. “  Bhagavad Gita; or, The Lord’s Lay.”  
Translated from the Sanskrit. With commentary and 
notes. 2nd edition. Royal 8vo, 10s. 6d.

Collins, Mabel. “  Through the Gates of Gold: A  Fragment 
of thought. * Small 8vo, 4s. 6d.

Cook. Louisa S. “  Geometrical Psychology; or, the Science 
of Representation.”  An abstract of the theories and 
diagrams of B. W. Betts. 16 plates. 8vo, 7s. 6d.

Cotton, Louise. “  Palmistry and its Practical Uses.”  12 
plates. Crown 8vo, 2s. 6d.

D’Assier, Adolphe. “  Posthumous Humanity : a Study of 
Phantoms.” From the French, with Appendix by Colonel 
H. S. Oloott. Crown 8vo, 7s. 6<L

Davies, J . “ The Bhagavad Gita; or, the Sacred Lay,”  
Translated from the Sanskrit. Post 8vo, (Trubner’s 
Oriental Series) 6s.

Dewey, J. H. “  The Way, the Truth, and the Life.”  A 
handbook of Christian Theosophy, Healing, and Psychic 
Culture. Crown 8vo, 10s. 6d.

Draper, J . W . “ History of the Conflict between Religion 
and Science.”  21st edition. Crown 8vo, (International 
Scientific Series) 5s.

Du Prel, Carl. “  Philosophy of Mysticism.”  Translated 
from the German by 0 . C. Massey. 2 vols., 8vo, cloth, 25s.

Gough, A. E. “  Philosophy of the Upanishads.”  Post8vo 
(Trubner’s Oriental Series) 9s.

Hartmann, Franz. “  Magic White and Black; or, the 
Science of Finite and Infinite Life.”  3rd edition. Crown 
8vo, 7s. 6d.

Hartmann. Franz. “  The Life of Paracelsus and the sub
stance of bis Teachings.”  Post 8vo, 10s. 6d,

Hartmann, Franz. “ Life, and Doctrines of Jacob Boehme.”  
An introduction to the Study of his Works. Post 8vo, 
10s. 6d.

Heidenhain, Rudolph. “  Hypnotism; or, Animal Magnet
ism.”  With Preface bv G. J. Romanes, 2nd edition. Small 
8vo, 2s. 6d.

Hermes Trismegistus. ‘ ‘ The Virgin of the World.”  
Translated and edited by the Authors of ‘ The Perfect 
Way.”  Illustrations. 4to, imitation parchment, 10s. 6d.

Jennings, H argrave. “  The Indian Religions; or, Results 
of the Mysterious Buddhism.”  8vo, 10s. 6d.

Kingsford, Anna, and Maitland, Edward. “  Spiritual 
Hermeneutics of Astrology and Holy Writ.”  Illustrated, 
4to, parchment, 10s. 6d.

“  Light on the P ath .” For the personal use of those who 
are ignorant of the Eastern wisdom. Foolscap 8vo, Is. 6d.

Lillie, A rthur. “ Popular Life of Buddha.”  Containing an 
answer to the Hibbert Lectures of 1881. With illustration. 
Crown 8vo, 6s.

Lillie, A rthur. “  Buddhism in Ohristendom; or, Jesus the 
Essence.”  With illustrations. 8vo, 15g.

Mathers, S. L. M. “ The Key of Solomon the King.”  
Translated from Ancient MSS. in the British Museum. 
With plates. Crown 4to, 25s.

Mathers, S. L. M. “  The Kabbalah Unveiled.”  Containing 
tiie three books of the Zohar. Translated from the Chaldee 
and Hebrew text. Post 8vo, 10s. 6d.

Mathers, S. L. M. “  The Tarot: Its Occult Signification, 
use in fortune-telling, and method of play.”  With pack of 
78 tarot cards, 5s.; without the cards, Is. 6d.

Nevill, J .  H. N. “  Biology of Daily Life.”  Post 8vo, 3s. 6d.
Oleott, Colonel Henry S. “  Theosophy, Religion, and 

Occult Scienoe,”  With glossary of Eastern words. Crown 
8vo, 7 s. 6d.

Owen, Robert Dale« “  Footfalls on the Boundary of Another 
World.”  With narrative illustrations. Post 8vo, 7s. 6d.

Owen, Robert Dale. “  Debatable Land between this World 
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Crown 8vo, 7s. 6d.

Owen, Robert Dale. “  Treading My W ay: Twenty-seven 
Years of Autobiography.** Crown 8vo, 7s. 6d.

Roekhill, W. W . “ Life of the Buddha, and the Early 
History of his Order.”  Post 8vo (Trubner’s Oriental Series) 
10s 6d.

Ross« Perey. “  A  Professor of Alchemy,”  Cheap edition. 
Crown 8vo, 3a 6d.

Serjean t, W . C« Eldon. “ The Astrologer’s Guide.” 
(Anima Astrologioe). 8vo, 7s. 6d.
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8vo, 3s. 64.
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With portrait. 8vo, 10s. 64,

Street, J . C. “  The Hidden Way Across the Threshold j or, 
The Mystery which hath been Hidden for Ages and from 
Generations.”  With plates. Large 8vo, 15s.
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10s. 64.

W aite, A. E. “ Magical Writings of Thomas Vaughan.” 
With introduction and notes. Small 4to, 10s. 6d.

W aite, A. E. “  Real History of theRosicrucians,” founded 
on their own manifestoes. With illustrations. Crown 8vo 
7s. 6d.

W aite, A. E. “  Mysteries of Magic: A  Digest of the Writings 
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Universal Stock Exchange
LIMITED,

COCKSPUR STREET, LONDON.

Investments, Capital at Command, and Reserve Fund over £500,000.

For probable Market Movements see Next Week’s Market Report.

OUR SPECIALLY SELECTED LIST OF

PERFECTLY SOUND SECURITIES
PAYING FROM THREE TO FOUR-AND-A-HALF PER CENT.

‘ HOW TO OPERATE SUCCESSFULLY IN STOCKS ’
Twenty-seventh Edition, sent post free. The Book contains articles on 

Part I.—Stock Exchange Usages.
How the Business is Conducted—How Profits are Made— How the Accounts are Kept— How Orders should be 
Given—Prices of Stocks— How Stocks and Shares should be Transferred— Different Modes of Dealing in Stocks— 
The Cash Cover System—The Fortnightly Settlements System—The Three-Monthly Settlements System—Com
parison of all Three Systems of Dealing—How Brokers* Fortnightly Accounts compare with Jobbers* Three-

Monthly Accounts.

Part II.—How to Operate.
Why Money is Lost on the Stock Market—The True System of Operating—“  A Stock ” Operations—How to 
Select “ A Stock **— How to Watch “  A Stock ’*— Highest and Lowest Prices Recorded from 1888 to 1893 
inclusive—Different Systems of Dealing—Operations of Short Duration— Operations of Long Duration—Can 

Country Residents Operate Successfully ?—And many others of interest to all people dealing in Stocks.

Our Three-Monthly Settlement System
¡par- and the Abolition o f All Commissions

Has commended itself to everyone who has tried it.

The Secret of successfully dealing in Stocks is to take short, quick Profits 
and deal in large blocks; but this cannot be profitably done where commissions and contangoes have to 
be paid and accounts settled fortnightly.

NO DEALINGS or Communications with irresponsible parties, or with any person under the
age of 21.

UNIVERSAL STOCK EXCHANGE, L t d ., 

COCKSFVR STREET, LONDON.



THE JOINT STOCK INSTITUTE
LIMITED,

B R O A D  S T R E E T  A V E N U E , L O N D O N , E.C.
T elegrams— “ DIPLOMATIST, LONDON.” T elephone No. 2499.

Director - HORATIO Bottomley, Esq. (Joint Stock Specialist and Expert)

The Recognised Headquarters of Joint Stock Enterprise.

GENERAL OBJECTS.—The Institute has been established for the purpose 
of affording expert, practical advice and assistance in all matters, and to undertake 
every description of work relating to Joint Stock enterprise.

JOINT STOCK CONVERSIONS.—It undertakes—upon a totally new method, 
free from all the objections of the old system—the conversion of approved businesses 
into private or public Companies, giving its clients the benefit of its extensive connec
tion with the principal Financiers, Brokers, and Underwriters, and its other special 
facilities and advantages, and guarding them against many unsuspected risks and 
dangers which only costly experience would enable them to realise and overcome.

RECONSTRUCTIONS.—The Institute also assists in the formulation and 
carrying out of reconstruction schemes and other special arrangements, and co-operates 
generally with officials and shareholders in all matters where expert knowledge of 
Company business is required. The successful carrying through of important matters 
connected with the Companies Acts requires that special assistance which can be obtained 
only from someone in the inner circle of the financial world, and intimately acquainted 
with all the technique, as distinguished from the purely legal aspect, of Company work.

INVESTIGATIONS.—The Institute undertakes special investigations on be
half of Shareholders and Creditors of Limited Companies. The orthodox w Committee 
of Investigation ” can seldom be of much use by itself. Where it is not actually under 
the control, it is always at the mercy of the Directors. The only investigation which 
can be of any real service must be conducted under the guidance of Experts, who know, 
first, what there is to find out, and, secondly, where to look for it.

INVESTMENT ADVICE.—The Institute advises upon all questions relating 
to investment, and for a small annual fee keeps Shareholders regularly informed of any
thing likely to affect their interests. In this way the clients of the INSTITUTE are often 
saved heavy losses— and sometimes enabled to make considerable profits.

STOCK AND SHARE DEPARTMENT.—The Institute has a Stock 
and Share Department, in which it deals, without charging commissions, in such 
sound securities as from its special knowledge it is in a position to recommend (see 
Joint Stock Circular).

It has also a Stock and Share Clearing Department, in which it acts as 
Agents for Purchasers or Sellers of Stocks and Shares, thus securing prompt delivery 
on payment:

COMPANY RECORDS.—The Institute possesses records of Joint Stock 
Companies, including original prospectuses, reports, accounts, etc., going back many 
years, all of which are available, free of charge, to the investing public.

Interviews, b y  a p p o in tm e n t only, between tl an d  4 o’clock.

THE JOINT STOCK CIRCULAR, the official organ of the Institute, is 
circulated free of charge amongst the investing public, and will be regularly forwarded, 
post free to any one interested in Company matters, upon receipt of name and 
address.


