


THE LATEST INVENTION.
SKULL'S

OKONITE TRUSSES FOR HERNIA (RUPTURE).

A wards— Gold Medal, Paris Exhibition, 1889. Gold Medal, “ Worlds Fair,” Chicago, 1893.

S K U L L ’S O K O N IT E  TR U S S E S  for Rupture are in all respects the most perfect and unique 
instruments ever offered to the public as mechanical supports and remedial appliances for any form of Rupture or 
Internal Prolapse. These Trusses are of the best possible manufacture, they are self-adjusting, light, and 
comfortable. The external surface being completely covered with a non-absorbent material (Okonite), of a flesh 
colour, resembling ivory, they cannot be detected when bathing; they are absolutely impervious to moisture, 
perspiration, and the acid excretions of the skin, cannot rust or get out of order, cause no cutaneous irritation, 
will hold securely any size protrusion without pain (may be washed when necessary with impunity), and can there
fore be worn any length of time in any climate without becoming offensive, as is the case with those constructed 
with leather, elastic, and other objectionable materials of a porous character.

S K U L L ’S O K O N IT E  TR U S S E S  for Rupture weigh only a few ounces, and being practically 
indestructible, can be guaranteed to last a lifetime, thus involving no further expense to the purchaser beyond first 
cost, and the undoubted advantages they possess over every other Truss extant constitute them as absolutely the 
best, and therefore the cheapest, that can be procured. The following are a few extracts from the leading 
Medical Journals:—

The Lancet.— <f Skull’s Okonite Trusses are the most effective we have ever noticed.”
British MedicalJournal.— “  They are scientifically constructed, and give perfect support in all cases.”
Medical Press and Circular.— “ Will no doubt come into general use.”
Illustrated Medical Hews.— “  We can with every confidence recommend them to all sufferers from Hernia 

(Rupture) and Prolapsus.”

Thousands of unsolicited Testimonials from all parts of the world.

N O TIC E.— I employ no travellers or agents, and they are only supplied direct, packed in 
wood cases, with plain address labels, by return of mail on receipt of P.O. Order or Bank 
Draught made payable to TH EO D O R E S K U LL, Shaftesbury Avenue, W.

S K U L L ’S N EW  O K O N IT E  TR U S S E S  are manufactured in three distinct qualities at the 
following prices:—

Best Qlty. Med. Qlty. Com. Qlty.
Single Trues, Tor right or left side ... each 45/6 35/6 25/6
Double Truss, Tor both sides ... ... „ 91/- 71/- 51/-

Measurements Required.—The entire circumference round the body two inches below the top of the hips, 
in a line with the protrusion. State if the rupture is on the right, left, or both sides, or at the navel, and about 
the size of protrusion, and any special characteristics of the displacement.

T H E O D O R E  S K U L L ,
SURGICAL INSTRUMENT AND APPLIANCE MANUFACTURER,

9I S H A F T E S B U R Y  A V EN U E ,  L O N D ON ,  W.
(  Two Minutes' walk from Piccadilly, Oxford and Cambridge Circuses).

(Established 1863).
Manufacturer of all kinds of 8urgloal Instruments, Trusses, Belts, Obstetrlo Binders, Elastlo Stockings, Knee Oaps, 

Anklets, Suspensory Bandages, Enemas, Syringes, Rubber Coeds, So. Full particulars mailed free.





C o p y rig h t,

G b e  H v e n o i n G  H n a e l *

From the Picture painted in Pastel by Madame de Steig er , and exhibited at the 
W alker A rt Gallery, Liverpool, 1892.
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first half-yearly volume of T he Un- 
V *' known W orld is completed with the 

present issue, and fortified by recognition and 
encouragement in 'many quarters from which 
such aids are to us of peculiar importance—  
we refer to the appreciation of life-long 
students of those subjects which are embraced 
by our scheme— as well as by numerous testi
monies from the more general ranks of in
terested inquirers, it seems possible to look 
back upon the past six months with a certain 
feeling of satisfaction. A revered Kabalist, 
the. u disciple and literary heir ” of an illus
trious French transcendentalism writing quite 
recently to one of our foremost contributors, 
observes that T he Unknown W orld “ per
forms its promises and more. The choice 
and variety of its contents is remarkable. It 
will become an encyclopaedia of occultism 
and mysticism.” We are grateful for this 
recognition, and especially because an undis-

cerning or hasty reader may be inclined to 
think that we have abandoned some details of 
our original programme. As a fact, our in
tentions remain unaltered, but with that which 
is most important we have made haste to deal 
at once, leaving minor and archaeological in
terests to a later stage. The modern develop
ments of mystical philosophy and the move
ments connected with these are obviously 
in the first rank of importance, and have 
properly been represented first. At the same 
time, we have not lost sight of historical and 
literary questions.

m
In the present issue we begin the fulfilment 
of a promise to which importance has been 
attached by us from the beginning— the trans
lation or reproduction of rare or important 
occult works ; and in making choice of 
Eckartshausen’s Cloud upon the Sanctuary 
as a starting-point, we have been guided by 
its close correspondence with certain aspects 
of Christian mystical opinion at the present 
day. On this subject the distinguished eso
teric student already quoted remarks in the 
same letter : “ I hear with pleasure that_THE 
U nknown World will give a translation of 
The Cloud upon the Sanctuary. This little 
book, which bears for epigraph— sine nube. 

pro nobis— is admirable for its insight and 
suggestiveness. One would say that is written 
recently. It is the best mystic work for our 
time.”

J X
T he possibilities of T he Unknown W orld 
in the matter of occult reprints are not, how*'* 
ever, commensurate to the eagerness of many

Q *VOL. I.
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of our subscribers, who attach more authority 
and importance to elder works than to the 
developments of to-day, and there are also 
many valuable and curious treatises which 
would scarcely be suitable for reproduction 
in the pages of a magazine. Without, there
fore, departing from our original scheme, we 
propose to issue occasionally special separate 
supplements corresponding in size and ap
pearance to the monthly issues, and these will 
contain some of the scarce treatises which 
have been referred to in the editorial notices, 
and for which students in the ordinary course 
would have to wait a considerable time. We 
invite the support of our readers in this novel 
departure, as it will be the cheapest series 
of occult reprints and translations ever offered 
in any country and at any period. Full par
ticulars as to date of first publication and sub
jects will be announced in our next number.

i j r
T he first volume of T he U nknown W orld 
will be ready on February 1st bound in a 
handsome cloth cover. It is chiefly to meet 
the requirements of this permanent edition 
that the first number has been reprinted, 
and the publishers anticipate a considerable 
demand. The title page and index will be 
obtainable separately in a cover, for the con
venience of subscribers who have taken the 
monthly issues. It will be accompanied by 
a beautiful plate, entitled A  Vision in the 
Astra/, from an original and as yet unexhibited 
oil painting by Madame Isabel de Steiger, 
whose permisssion to reproduce the same has 
been generously given us. This plate will 
form the frontispiece to the first volume. 
The price of the title-page, index, and frontis
piece in wrapper will be sixpence, and the 
bound volume will be published at five 
shillings.

T he admirable article from the pen of Mr. 
E. T, Sturdy on The Present Position oj 
Mystical Societies in the West has not met 
with the response which we had hoped for, 
but the chief proposal which it contained is 
not the less important and valuable on this 
account. The many transcendental interests 
of the present time cannot meet naturally 
around any teaching centre, but they can

meet in a central institution existing for the 
common convenience and inspired by no 
special policy of its own. There all interests 
could unite to the advantage of all, and 
there would be the benefit of a business head
quarters and library centre without the tyranny 
of a doctrinal conclave which is practically ir
responsible and from which there is no appeal. 
No doubt the delay which we have mentioned 
arises, on the part of Theosophists, the most 
considerable of the bodies concerned, from a 
wise determination to do nothing in haste, and 
indeed to do nothing at all till the chief in 
the West returns. After that takes place 
there will possibly be activities of many kinds.

W
T he sudden death of Mr. James Burns, 
founder and editor of The Medium and Day
break, removes a prominent and peculiar per
sonality from the front rank of Spiritualism, 
on which, not only by means of his periodi
cal, but also by all forms of public speaking,' 
he exercised a very great and earnest in
fluence for something like thirty years. It 
was not the best possible influence, perhaps 
on the whole it was not a wise influence, but 
it was honest and it was earnest, and it was 
impressed with the whole man. We under
stand, with profound regret, that his life 
closed amidst poverty and almost distress, 
and that a heavy burden of financial liability 
devolves upon his son, Mr. James Burns, Jun., 
who, with all his energy and capacity, is quite 
unable to deal with it unassisted. Our con
temporaries observe that the late Mr. Burns was 
in reality supported as generously as could be 
expected by the movement which he repre
sented. Perhaps so, and if so, should it not 
make one more effort and wipe out the whole 
liability ? It is large for an individual, but it 
is small for a ‘‘ cause,” and it is a necessity 
which will not recur, for we take it that one 
section ot the spiritual movement dies with 
the editor of The Medium; there is surely 
no need that it should die also under the 
auspices of “ an official receiver.”

A  T ranscendental poet has also passed 
away, and she was one of our greatest—  
Christina Georgina Rossetti. In the matter 
of inspiration, says her friend Theodore Watts,
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she was above her brother Gabriel, and, he 
adds, “ above almost everybody.” Her de
votional and poetic symbolism attaches her to 
the mode of the mystics, but independently 
of all symbolism, she is to be classed with 
them for another reason;—for the reason of 
her poet’s gift. That gift at its highest, and 
in her it was most high, is invariably the gift 
of the mystic.

m m

3be Clouö upon tbe Sanctuary.
By the Councillor d ’ Eckartshausen.

TRANSLATED BY MADAME ISABEL DE STEIGER. 

LETTER I.

HERE is no age more remarkable to 
the quiet observer than our own. 

Everywhere there is a fermentation in the 
minds of men ; everywhere there is a battle 
between light and darkness, between ex
ploded thought and living ideas, between 
powerless wills and living active force ; in 
short everywhere is there war between 
animal man and growing spiritual man.

It is said that we live in an age of light, 
but it would be truer to say that we are 
living in an age of twilight; here and there 
a luminous ray pierces through the mists 
of darkness, but does not light to full 
clearness either our reason or our hearts. 
Men are not of one mind, scientists dis
pute, and where there is discord truth is 
not yet apprehended.

The most important objects for humanity 
are still undetermined. No one is agreed 
either on the principle of rationality or on 
the principle of morality, or on the cause 
of the will. This proves that though we 
are dwelling in an age of light, we do not 
well understand what emanates from our 
hearts— and what from our heads. Prob
ably we should have this information much 
sooner if we did not imagine that we have 
the light of knowledge already in our 
hands, or if we would cast a look on our 
weakness, and recognise that we require a 
more brilliant illumination. W e live in

the times of idolatry of the intellect, we 
place a common torchlight upon the altar 
and we loudly proclaim the aurora, that 
now daylight is really about to appear, and 
that the world is emerging more and more 
out of obscurity into the full day of perfec
tion, through the arts, sciences, cultured 
taste, and even from a purer understanding 
of religion.

Poor mankind! To what standpoint 
have you raised the happiness of man ? 
Has there ever been an age which has 
counted so many victims to humanity as 
the present ? Has there ever been an age 
in which immorality and egotism have 
been greater or more dominant than in this 
one? The tree is known by its fruits. 
Mad men ! With your imaginary natural 
reason, from whence have you the light by 
which you are so willing to enlighten 
others ? Are not all your ideas borrowed 
from your senses which do not give you the 
reality but merely its phenomena ? Is it 
not true that in time and space all know
ledge is but relative? Is it not true that 
all which we call reality is but relative, for 
absolute truth is not to be found in the 
phenomenal world Thus your natural 
reason does not possess its true essence, 
but only the appearance of truth and ligh t; 
and the more this appearance increases 
and spreads, the more the essence of light 
inwardly fades, and the man confuses him
self with this appearance and gropes vainly 
after the dazzling phantasmal images he 
conjures.

The philosophy of our age raises the 
natural intellect into independent object
ivity, and gives it judicial power, she ex
empts it from any superior authority, she 
makes it voluntary, converting it into 
divinity by closing all harmony and com
munication with God ; and this god 
Reason, which has no other law but its 
own, is to govern Man and make him 
happy! . , ,

. . . Darkness able to spread ligh t!
. . Death capable of giving Life ! .

The truth leads man to happiness. Can 
you give it ?

That which you call truth is a form of 
conception empty of real matter, the know
ledge of which is acquired from without and
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through the senses, and the understanding 
co-ordinates them by observed synthetic 
relationship into science or opinion.

You abstract from the Scriptures and 
Tradition their moral, theoretical and prac
tical truth ; but as individuality is the 
principle of your intelligence, and as ego
tism is the incentive to your will, you do 
not see, by your light, the moral law 
which dominates, or you repel it with 
your will. It is to this length that the 
light of to-day has penetrated. Individu
ality under the cloak of false philosophy 
is a child of corruption.

W ho can pretend that the sun is in 
full zenith if no bright rays illuminate the 
earth, and no warmth vitalises vegetation ? 
If wisdom does not benefit man, if love 
does not make him happy, but very little 
has been done for him on the whole.

Oh ! if only natural man, that is, sen
suous man, would only learn to see that 
the source of his intelligence and the 
incentive of his will are only his individu
ality, he would then seek interiorly for a 
higher source, and he would thereby 
approach that which alone can give this 
true element, because it is wisdom in its 
essential substance.

Jesus Christ is that Wisdom, Truth and 
Love. He, as Wisdom, is tire Principle 
of reason, and the Source of the purest 
intelligence. As Love, He is the Principle 
of morality, the true and pure incentive of 
the will.

Love and Wisdom beget the spirit of 
truth, interior lig h t; this light illuminates 
us and makes supernatural things ob
jective to us.

It is inconceivable to what depths of 
error a man falls when he abandons simple 
truths of faith by opposing his own 
opinions.

Our century tries to decide by its (brain) 
intelligence, wherein lies the principle or 
ground of reason and mprality, or the 
ground of the w ill; if the scientists were 
mindful, they would see that these things 
are better answered in the heart of the 
simplest man, than through their most 
brilliant casuistry. The practical Christian 
finds this incentive to the will, the prin
ciple of all morality, really and objectively

in his h eart; and this incentive is ex
pressed in the following formula:— “ Love 
God with all thy heart, and thy neighbour 
as thyself.”

The love of God and his neighbour is 
the motive for the Christian’s will, and the 
essence of love itself is Jesus Christ in us.

It is in this way the principle of reason 
is wisdom in us ; and the essence of wis
dom, wisdom in its substance, is again 
Jesus Christ, the light of the world. Thus 
we find in Him the principle of reason and 
of morality.

All that I am now saying is not hyper
physical extravagance ; it is reality, abso
lute truth, that everyone can prove for 
himself by experience, as soon as he re
ceives in himself the principle of all reason 
and morality— Jesus Christ, being wisdom 
and love in essence.

But the eye of the man of sensuous per
ception only is firmly closed to the funda
mental basis of all that is true and to all 
that is transcendental.

The intelligence which many would fain 
raise to legislative authority is only that of 
the senses, whose light differs from that 
of transcendental reason, as does the 
phosphorescent glimmer of decayed wood 
from the glories of sunshine.

Absolute truth does not exist for sensu
ous m an; it exists only for interior and 
spiritual man who possesses a suitable 
sensorium; or, to speak more correctly, 
who possesses an interior sense to receive 
the absolute truth of the transcendental 
world, a spiritual faculty which cognises 
spiritual objects as objectively and natur
ally as the exterior senses perceive ex
ternal phenomena.

This interior faculty of the man spiritual, 
this sensorium for the metaphysical world, 
is unfortunately not known to those who 
cognise only outside of it— for it is a 
mystery of the kingdom of God.

The current incredulity towards every
thing which is not cognised objectively by 
our senses is the explanation for the mis
conception of truths which are, of all, 
most important to man.

But how can this be otherwise ? . In 
order to see one must have eyes, to hear, 
one must have ears. Every apparent
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object requires its appropriate senses. So 
it is that transcendental objects require 
their sensorium— and this said sensorium 
is closed in most men. Hence men judge 
the metaphysical world through the in
telligence of their senses, even as the blind 
imagine colours and the deaf judge tones 
— without suitable senses.

There is an objective and substantial 
ground of reason, an objective and sub
stantial motive for the will. These two 
together form the new principle oflifey and 
morality is there essentially inherent. This 
pure substance of reason and will, re-united 
in us the divine and the human, is Jesus 
Christ, the light of the world, who must 
enter into direct relationship with us, to 
be really recognised.

This real knowledge is actual faith, in 
which everything takes place in spirit and 
in truth.

Thus one ought to have a sensorium 
fitted for this communication, an organised 
spiritual sensorium, a spiritual and interior 
faculty able to receive this l ig h t; but it is 
closed to most men by their senses.

This interior organ is the intuitive sense 
of the transcendental world, and until this 
intuitive sense is effective in us we can 
have no certainty of more lofty truths.

This organism is naturally inactive since 
the Fall, which degraded man to the world 
of physical senses alone. The gross matter 
which envelops this interior sensorium is 
a film which veils the internal eye, and 
therefore prevents the exterior eye from 
seeing into spiritual realms. This same 
matter muffles our internal hearing, so 
that we are deaf to the sounds of the meta
physical world; it so paralyses our spiritual 
speech that we can scarcely stammer 
words of sacred import, words we fu lly  
pronounced once, and by virtue of which 
we held authority over the elements and 
the external world.

The opening of this spiritual sensorium 
is the mystery of the New Man— the 
mystery of Regeneration, and of the vital 
union between God and man— it is the 
noblest object of religion on earth, that 
religion whose sublime goal is none other 
than to unite men with God in Spirit and 
in Truth.

W e can therefore easily see by this how 
it is that religion tends always towards the 
subjection of the senses. It does so because 
it desires to make the spiritual man domi
nant, in order that the spiritual or truly 
rational man may govern the man of sense. 
Philosophy feels this truth, only its error 
consists in not apprehending the true 
source of reason, and because she would 
replace it by individuality by sensuous 
reason.

As man has internally a spiritual organ 
and a sensorium to receive the true prin
ciple of divine wisdom, or a true motive 
for the will or divine love, he has also ex
teriorly a physical and material sensorium 
to receive the appearance of light and truth. 
As external nature can have no absolute 
truth, but only phenomenally relative, 
therefore, human reason cannot cognise 
pure truth, it can but apprehend through 
the appearance of phenomena, which ex
cites the lust of the eye, and in this as a 
source of action consists the corruption of 
sensuous man and the degredation of 
nature.

This exterior sensorium in man is com
posed of frail matter, whereas the internal 
sensorium is organised fundamentally from 
incorruptible, transcendental, and meta
physical substance.

The first is the cause of our depravity 
and our mortality, the second the cause of 
our incorruptiblity and of our immortality.

In the regions of material and cor
ruptible nature mortality hides immor
tality, therefore all our trouble results from 
corruptible mortal matter. In order that 
man should be released from this distress, 
it is necessary that the immortal and in
corruptible principle, which dwells within, 
should expand and absorb the corrupt
ible principle, so that the envelope of 
the senses should be opened, and man 
appear in his pristine purity.

This natural envelope is a truly corrupt
ible substance found in our blood, forming 
the fleshly bonds binding our immortal 
spirits under the servitude of the mortal 
flesh.

This envelope can be rent more or less 
in every man, and this places him in 
greater spiritual liberty, and makes him
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more cognisant of the transcendental 
world.

There are three different degrees in the 
opening of our spiritual sensorium. '

The first degree reaches to the moral 
plane only, the transcendental world 
energises through us in but by interior 
action, called inspiration.

The second and higher degree opens 
this sensorium to the reception of the 
spiritual and the intellectual, and the meta
physical world works in us by interior 
illumination

The third degree, which is the highest 
and most seldom attained, opens the 
whole inner man. It breaks the crust 
which fills our spiritual eyes and ears ; it 
reveals the kingdom of spirit, and enables 
us to see objectively, metaphysical, and 
transcendental sights ; hence all visions 
are explained fundamentally.

Thus we have an internal sense of ob
jectivity as well as externally. Only the 
objects and the senses are different. Ex
teriorly animal and sensual motivés act in 
us and corruptible sensuous matter ener
gises. Interiorly it is metaphysical and 
indivisible substance which gains admit
tance within, and the incorruptible and 
immortal essence of our Spirit receives its 
influence. Nevertheless, generally things 
pass much in the same way interiorly as 
they do externally. The law is everywhere 
the same. Hence, as the spirit or our in
ternal man has quite other senses, and 
quite another objective sight from the 
rational man ; one need not be surprised 
that it (the spirit) should remain an enigma 
for the scientists of our age, for those who 
have no objective sense of the transcend
ental and spiritual world. Hence they 
measure the supernatural by the measure
ment of the senses. However, we owe a 
debt of gratitude towards the philosopher 
Kant for his view of the truths we have 
promulgated.

Kant has shown incontestably that the 
natural reason can know absolutely noth
ing - of what is supernatural, and that it 
can never understand analytically or syn
thetically, neither can it prove the pos
sibility of the reality of Love, Spirit, or of 
the Deity.

This is a great truth, lofty and beneficial 
for our epoch, though it is true that St. 
Paul has already enunciated it (1 Cor., i., 
2-24). But the pagan philosophy of 
Christian scientists has been able to over
look it up to Kant. The virtue of this 
truth is double. First it puts insurmount
able limits to the sentiment, to the fan
aticism and to the extravagance of carnal 
reason. Then it shows by dazzling con
trast the necessity and divinity of Revela
tion. It proves that our human reason, 
in its state of unfoldment, has no other ob
jective source for the supernatural than 
revelation, the only source of instruction 
in Divine things or of the spiritual world, 
the soul and its immortality; hence it 
follows that without revelation it is abso
lutely impossible to  suppose or conjecture 
anything regarding these matters.

W e are, therefore, indebted to Kant for 
proving philosophically now-a-days, what 
long ago was taught in a more advanced 
and illuminated school, that without revela
tion no knowledge of God, neither any doctrine 
touching the soul\ could be at all possible.

It is therefore clear that a universal 
Revelation must serve as a fundamental* 
basis to all mundane religion.

Hence, following Kant, it is clear that 
the transmundane knowledge is wholly in
accessible to natural reason, and that God 
inhabits a world of light, into which no 
speculation of the unfolded reason can 
penetrate. Thus the rational man, or 
man of human reason, has no sense of 
transcendental reality, and therefore it was 
necessary that it should be revealed to him, 
for which faith is required, because the 
means are given to him by faith whereby 
his inner sensorium unfolds, and through 
which he can apprehend the reality of truths 
otherwise incapable of being understood 
by the natural man.

It is quite true that with new senses we 
can acquire sense of further reality. This 
reality exists already, but is not known to 
us, because we lack the organ by which 
to cognise it. One must not lay the fault 
to the percept, but on the receptive organ.

With, however, the development of the 
new organ we have a new perception, a 
sense of new reality. Without it the
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spiritual world cannot exist for us, because 
the organ rendering it objective to us is 
not developed.

W ith, however, its unfoldment, the cur
tain is all at once raised, the impenetrable 
veil is torn away, the cloud before the 
Sanctuary lifts, a new world suddenly 
exists for us, scales fall from the eyes, and 
we are at once transported from the 
phenomenal world to the regions of truth.

God alone is substance, absolute truth ; 
He alone is He who is, and we are what 
He has made us. For Him, all exists in 
Unity, for us, all exists in multiplicity.

A great many men have no more idea 
of the development of the inner sensorium 
than they have of the true and objective 
life of the spirit, which they neither per
ceive nor foresee in any manner. Hence 
it is impossible to them to know that one 
can comprehend the spiritual and trans
cendental, and that one can be raised to 
the supernatural, even to vision.

The great and true work of building the 
Temple consists solely in destroying the 
miserable Adamic hut and in erecting a 
divine temple ; this means, in other words, 
to develop in us the interior sensorium, or 
the organ to receive God. After this pro
cess, the metaphysical and incorruptible 
principle rules over the terrestial, and man 
begins to live, not any longer in the 
principle of self-love, but in the Spirit and 
in the Truth, of fahich he is the Temple.

The moral law then evolves into love 
for one’s neighbour in deed and in truth, 
whereas for the natural man it is but a 
simple attitude of thought ; and the 
spiritual man, regenerated in spirit, sees 
all in its essence, of which the natural man 
has only the forms void of thought, mere 
empty sounds, symbols and letters, which 
are all dead images without interior spirit. 
The lofty aim of religion is the intimate 
union of man with G o d ; and this union is 
possible in this world ; but it only can be 
by the opening of our inner sensorium, 
which enables our hearts to become re
ceptive to God.

Therein are mysteries that our philos
ophy does not dream of, the key to which 
is not to be found in scholastic science.

Meanwhile, a more advanced school has

always existed to whom this deposition of 
all science has been confided, and this 
school was the community illuminated in
teriorly by the Saviour, the society of the 
Elect, which has continued from the first 
day of creation to the present time ; its 
members, it is true, are scattered all over 
the world, but they have always been 
united in the spirit and in one truth ; they 
have had but one intelligence and one 
source of truth, but one doctor and one 
master ; but in whom resides substantially 
the whole plentitude of God, and who 
alone initiates them into the high mys
teries of Nature and the Spiritual World.

This community of light has been called 
from all time the invisible celestial Church, 
or the most ancient of all communities, of 
which we will speak more fully in our next 
letter.

T ranslator’s Note.

I am afraid that some readers who are 
interested in u  Mysticism,” or rather are 
desirous of entering into its study, may be 
deterred from doing so by reading these 
letters of the excellent Mystic, Eckart- 
shausen. For the reason that his doctrine, 
Regeneration, has been so much misunder
stood owing to the over-familiarity with 
the ordinary signification of that deeply 
important word, that modern Religion 
mostly given us. Nevertheless, no reader 
can fail to see that Eckartshausen has a 
very real and vital reason for all he says.

His language is extraordinarily simple, 
so much so that many may consider that 
he hides deeper matter purposely.

This is not quite the case ; in all Catholic 
and central truth there are various mean
ings, not opposing ones, but each opening , 
as it were, according to the grade of tl e 
student’s own spiritual understanding.

Indeed, it is very frequently urged 
against mystic and alchemic writings that 
they purposely and selfishly veil the truth. 
No doubt in many cases it has been pur
posely done, for very sincerely good 
reasons that real enquiry would amply 
endorse ; but it is by no means a true bill 
against “  Mystic ” writings that the lan
guage is deliberately symbolic, allegoric,
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or in a sort of cipher-code, as it were, in 
which one word is mischievously meant 
for another and so forth. I have heard 
all alchemic works described, indeed once 
thought so myself, as a farrago of pure 
bosh. But we know, as most people 
now-a-days who pretend to any philosophy 
at all, that there are other planes of nature 
besides the physical, and that mystic and 
alchemical writings are not generally deal
ing with physical or mental matters and 
nomenclature. They refer to higher planes 
of nature— and if a student is able to enter 
into higher planes I understand that the 
terms and expressions all take simple and 
rightful place. But all that a student can 
do in his first study in these matters is to 
try and discern somewhat where the planes 
change and where the writer means 
literally on the higher plane or para- 
bolically on the physical or on what plane 
is the literalness ? But most alchemic 
writing is hyperphysical. Origen says 
*4 to the literal minded (or carnal) we teach 
the Gospel in the historic or literal way, 
but to 'the proficients, fired with the love 
of Divine Wisdom, we impart the Logos.” 
Also we must remember that these writers 
were Spiritual giants ; men who had gone 
through the vital process of Regeneration, 
and who wrote to others in like condition, 
not to the carnal minded or literal man, 
who have their spiritual “  sensorium,” as 
Eckhartshausen calls it, still sealed.

W e are, therefore, grateful when a 
Spiritual giant like Eckhartshausen writes 
as he does in simpler fashion, one more 
suitable to the plane of intellectuality on 
which we usually are. He tells us literally 
that man has fallen from his high estate, 
as we have all been taught in “  commoh ” 
Christianity, and he proceeds to point out 
the Spiritual rationale whereby man may 
attain his former Greatness. In doing so, 
he explains in a most suggestive manner 
the real value of the rites and ceremonies 
of Catholic Christendom, the Church as 
he teaches being the outer manifestation 
of that Inner Society (the nameless one), 
that Society of the Elect which has always 
existed, and must still exist, for the pro
tection of mankind. If this Sacred Circle, 
this Celestial Church, did not ¿insist, our

earthly sinful Churches could not exist. 
That they do is a proof of its holy Guardian
ship— Eckhartshausen’s letters on the sub
ject explanatory of this position, are most 
instructive. There are doubtless a few 
elect souls who are so richly laden with the 
ten talents they have earned in preceding 
lives, that they can, so to say, take the 
Kingdom of Heaven with violence and 
obtain their Regeneration and Immortality 
early in this life, without possibly belong
ing to any Society, whether Church organ
isation or otherwise, but to most people 
this is impossible ; and we then, as humbler 
students, do well to lay heed to the great 
importance of Christian rites and cere
monies— especially that of the Sacred 
Supper. This is, of course, not new teach
ing to instructed Catholics, but I would 
respectfully suggest that Eckhartshausen 
does lead the understanding to higher 
ground and higher possibilités, as a per
mitted Initiate, than Church teaching gen
erally can do, because Catholic Doctrine 
does not, cannot fully explain. It is her 
function only to enunciate ex cathedra as 
the legitimately authorisèd channel of com
munication ; but certain writers, Initiates 
and Regenerate men, have special offices, 
of instructors and explainers. Therefore 
those people who have not the gift of 
Faith to receive enunciated Doctrine, have 
indeed much to be thankful for in that 
there are such writers who are permitted 
to explain the reason why of doctrine and 
dogma. To minds, then, who are not 
gifted with Faith, or who have not at
tained to it, the writings of the mystics 
are priceless, as no doubt through them 
the student who only commenced the quest 
through mere but honest curiosity and 
desire, if, however, he continue sincere 
and earnest, can without doubt rise not 
only to the region of faith, but in addition 
with a clear understanding, and he then is in 
a still better condition for further advance
ment. Mad is that person who with the 
grace and gift of Faith to commence with 
has left his talent untouched !

“ The Cloud upon the Sanctuary” is 
written in six letters, and they show the 
meaning of Revelation, the means whereby 
man can receive it ; the supreme import-
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ance of man’s Regeneration and the means 
whereby he can attain to it. And I may 
here say that a Regenerated Man in Mystic 
phraseology is equivalent to “  Mahatma,” 
or may be more; in modern theosophic 
terms, it means a Master, and until man 
attains to this rank he is not able to fully 
recognise the Master, so must always re
main until that time outside the Temple, 
not yet fit to enter within the sacred pre
cincts and be hailed as a true Builder by 
the Master Builder Himself. Regenera
tion is moreover the only means by which 
he gains freedom from Karma, and is 
thenceforth freed from the Circle of 
Necessity or Re-birth. There is one other 
matter to note, both in reading sacred 
writ and mystic writers, that if we find one 
meaning pretty clear throughout we may 
conclude we have one key, but that is all, 
and because we understand this side of the 
truth is just the reason that we have not 
all the truth. If we keep this well in our 
minds it will be a useful preventive against 
spiritual pride, for it will keep us always 
respectful to our brothers’ and sisters’ 
versions of the matter. Nevertheless there 
is something so real, so solid, so concrete 
in the presentment of Mystic Truth that if 
that foundation be firmly realised it is re
markable how much more easily the build
ing is raised than we could imagine while 
wandering in the phantasmal regions of 
astral Revelations— that realm of Chaos 
out of and from which man has been lifted, 
by being created Rational Man, but to
wards which he too easily returns on a 
retrograde course. W e must also note 
that Eckhartshausen lived and wrote at 
the period of the French Revolution ; at 
an era very similar to our own in all but 
its sad consummation. “  Magic ” was the 
fashion, and quite as much was known 
then on these matters as is known now. 
There were spiritual circles, occult socie
ties, brotherhoods, and a great searching 
into the il hidden things of the Spirit.”

W e have St. Martin’s valuable authority 
at that period for thinking very highly of 
Eckhartshausen as a man who worked and 
thought centrally, and whose writings 
commanded his highest respect.

Isabel de Steiger.

XCbe Soul an& tbe Sea,

Not at the gate of Heaven, not in the land 
Of psychic dream, pours forth thy soul in song,
Lark of the marsh, lark of the pastures rich !
Enough thou singest in an azure sky,
The still’d sea plashing on the hush’d sea sand 
Pauses in sunlight with uplifted crests 
And listens. Ever in this dream at noon 
Lie like a lake upon the level shore 
And languish, shallow sea ! Never shall fail 
The stately flight of gulls with flashing wings,
And round the fosses and the dykes and meads,
The martin ever with a plaintive note 
Shall call and call and call. O still wash on !
With mazy melodies of winds and birds 
Mingle, thou far off voice ! Thy dim blue line,
Amidst the placid magic of a faint 
Ethereal mist upon a silent verge,
Mixes with silent sky. O double blue—
Blue of the ocean, blue of heaven above—
Still draw the soul, alike on marsh and height,
Where rabbits burrow, where the eagle soars—
On the high crests, on the precipitous crests,
Whence torrents plunge to meet thee, draw the soul! 
Amid the lowly walks of daily life,
And on the summits of exalted thought,
Attract her still, and give the wild white wings 
Which o’er thee bear thy furthest flighted bird ;
Then in the vastness of thine underworld 
She shall abide with thee. Till twilight falls 
Possess thy splendour, thine immensity,
And compass all thy bounds in loving thought,
Yea, in adoring thought, and shall awhile 
Be satisfied and deem at length she rests 
Made one with being which is vast as she.
Yet thou shalt fail, for twilight shuts thee in,
Thy strong spell utterly dissolves, thy voice 
Grows hoarse and ominous, cold vapours fold 
About the shining beauty of thy breast,
And when the shifting wind begins to chafe 
The bitter discontentment of thy depths 
Spumes upward, a vain madness passes through 
Thy barren nature; on the rocks, the beach,
Thou ragest, passionful and impotent.
Grand art thou then, yet peace is far from thee.
And when the startled moon among the clouds 
Begins to scurry, and with fitful lights 
Thine eager waste illumines, great art thou,
But wretchedness is voiced in all thy waves,
And then we know thee and the want thou hast—
O for the footsteps of the Prince of Peace 
To still thy tumult, and His voice to still 
Our stormy hearts ! there is no help in thee,
Our need is thine, and what, O sea, thou art,
All nature is, a message to the soul,
Assuagement sometimes, and some ministry,
But not true rest or true beatitude !
Yet in the sweet peace of a day to come 
There shall be no more sea of storm and pain 
But splendid calm, lucidity, and depth.
With gladness in immensity like thine,
O royal ocean, whom we hail and love !

W
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XTbe Morî> of Xife*

T  should perhaps be given as the 
genius of Christianity that it brings 

life and immortality to l ig h t ; that it is the 
light in which to view them : that it is the 
light of life. Its characteristic gift to the 
world, then^is not primarily a new theology, 
new knowledge, but a new point of view. 
Its starting-point is not a theory of know
ledge or of Being, but human life. Jesus 
of Nazareth, His life, His experiences, His 
surroundings, His fate ; it was this that 
set the minds of His fellows on the new 
track, seeing everything in a new light. 
He was the Revelation.

So at all times, the man in the street, 
any man in any street, contains a revela
tion, a bible, a book in which is written 
the history of the race— a manifestation 
in time and space of the real presence of 
God. The Parables, the method of the 
teaching of Jesus, illustrate this. Every 
action, relationship, incident in human life 
contains a revelation. W hat is the K ing
dom of Heaven likened by ? It is likened 
by everything that goes on in life. The 
flowers and the birds proclaim a Wisdom 
and a Power not attained by human art or 
skill. The Kingdom of Heaven is human 
life and its conditions viewed in the light 
of a true interpretation.

The Christian creed,— and especially the 
expanded one commonly called the Nicene 
— may be viewed as giving the inner story 
of the life of every man. Every individual 
has to be made man. This is the life-pro- 
cess that is always in operation. The Christ 
in whom in the creed we express belief, 
whom, that is, we confess to be our Life, 
is the perfected Manhood, made such by 
the experiences, the passion, of earthly life. 
W hat is called the Incarnation only par
tially refers to his earthly birth. In that 
he was made, not a man, but a babe. 
That birth is an historical fact, the same 
in kind as the historical fact of every birth 
of every child. A  creed is not concerned 
with historical facts as such. There is no 
act of Faith in believing facts of human 
life that are before our eyes every day. 
W e see them : every one sees them. A

creed has to do with the inner, the surer 
facts of life, facts of consciousness, facts 
of experience. The coming of Jesus of 
Nazareth into the world as a babe, that is 
one thing : His being made Man, His 
coming into the full powers of human life, 
His birth into the full consciousness of 
Manhood, its whence, its what, its whither, 
that is another thing, and that is what I 
am concerned with just now. The per
sonality of Christ is to us the W ord of 
Life.

Here let me for my present purpose 
make clear the distinction that is in my 
mind between Personality and Individu
ality.* For the purposes of thought it is 
necessary to make distinction of words 
clear. By Individuality I mean that which 
makes us separate units in time and space, 
making each of us distinct from other in
dividualities, with distinct traits and char
acteristics. By Personality I mean that 
deeper impalpable essence which touches 
the universal kinship of man, which knits 
and binds and interweaves itself with that 
which, whether quickened or not, makes 
the essence and kernel of all human beings. 
The one is ephemeral, ever decaying and 
perishing, the “  outer- man ” ; the other, 
Personality, is destined to come to the 
birth in all, to develop and expand by the 
force of an infinite potency, the “  God that 
worketh in us*” To touch an individual 
affords but a passing sensation ; to touch 
a Person in the individual is to widen the 
range of self-consciousness, to enter a new 
permanent habitation. The Prodigal Son 
in the story was but an individual in the 
first part of his career ; he began to be a 
person when he came to himself and arose 
and went to his father. So every in
dividual touches first his personality when 
he comes through the teaching of life to 
find himself one with his infinite Source, 
and stands “  in native worth,” conscious 
no longer of his mere individuality, but of 
his living in and by the Divine Father

* The writer of this article has been made aware
that in hisconnotation of the words ** Individuality n 
and ** Personality ”  he has reversed the customary use 
of Theosophists and others. He begs his readers to 
accept his definitions for the moment.
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hood, until he comes to be able, through 
use, to exercise all the functions of that 
attainment.

For there are these two stages in the 
attainment of personality :— The first, in 
which the fact of Divine Sonship is known 
and recognised as the principle of life ; and 
this I take to be the stage in human pro
gress reached in Jesus of Nazareth ; the 
second stage is that in which through 
discipline the powers and prerogatives of 
that Sonship are exercised on behalf of all 
the human race ; and this I take to have 
been attained by Jesus at His ascension, 
and witnessed to at Pentecost. The 
younger brother in the story of the Prod
igal Son has yet to go out, and bring the 
elder son to the true home— knowledge, 
through the exercise of true brotherliness 
in the light of universal Sonship. And 
Pentecost, the pouring out of the Divinely 
human spirit upon all flesh, represents the 
new birth of Christ into His universal 
Personality, exercising the prerogative of 
His attained Sonship in becoming the gift 
of it to all his fellows. So, in the attain
ment of His Personality— the making Him 
truly Man —  consists the Lordship of 
Christ : the Holy Spirit in His operative 
Personality, making us men ; bringing us 
into, and towards the perfection of, our 
Personality.

The main controversies of the first three 
centuries after Christ were concerned with 
the question, W hat is Personality, as 
illustrated in the life and experiences of 
Jesus— W hat is Man ? How can he be 
human and divine ? W hat is his nature, 
constitution, his destiny ?

The central fact then and object of 
human life is the attainment of Personality. 
It lies at the root and base of self-con
sciousness ; it gives us the power, as it 
were, of standing outside ourselves, and 
looking at ourselves dramatically. As 
individuals we stand apart, separate ; as 
persons we strive to find ourselves in others, 
to touch every one, to find ourselves every
where. W e should like, and we try to find, 
all in vital and spiritual communion with 
ourselves. Personality is the invisible im
measurable essence of manhood. It gives 
the key, as I think, to the Resurrection.

The ordinary controversies as to the credi
bility or incredibility of the facts as re
corded in the Gospel narratives seem to be 
altogether beside the mark and misleading 
as to the central fact. This central fact 
was that the personality of Jesus had 
stamped itself upon the minds and souls 
of His followers and wrought in them a 
change, a shifting of their whole point of 
view, a new liberty, ample traces of which 
exist in the records of the New Testament. 
The Resurrection of Christ signifies His 
attainment to an ideal human personality ; 
our Resurrection is, in whatever degree, 
the like experience in ourselves worked 
through the beneficent force of his living 
self. He becomes our personal God, be
cause an object of true worship must be 
some one of our own kind raised into the 
perfection of His Being ; in short, an ideal 
human personality. The unknown, the 
unintelligible, cannot be worshipped in the 
true sense of the word. Worship implies 
living fellowship with some one of the 
same kind as oneself^ freed from one’s own 
imperfections, and having the power of 
refining oneself into his own likeness. 
Every human action or expression that 
calls forth admiration, enthusiasm, or love, 
that shames us and unlocks in us power 
of ascension to a higher state, is a genuine 
object of worship. And the power to wor
ship increases with the growth of Revela
tion.

For Revelation has a double aspect. It 
is on the one hand a gradual opening out 
of new spheres of interest and activity, 
new fields of thought— in a word, increase 
of knowledge. On the other hand it is an 
unlocking of latent powers, a calling forth 
of new potentialities, a declaring that a 
higher standpoint is attainable and u rgen t: 
in a word, increase of life. These two 
are in fact, one and indivisible. Increase 
of knowledge alone has been called a mere 
puffing up, a fuller assertion of individu
ality ; increase of life on the other hand 
involves wider knowledge, as the food 
necessary for its sustenance. Growth of 
personality then, in the sense of the word 
in which I have tried to describe it, is in
crease of life, and is the word of Christi
anity to the world. Life is its own object.
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To have life, and that more abundantly, is 
the end of living. For increase of life is 
the increase of personality : to be fully 
alive I suppose will be to be sensitive at 
all points to human needs, and to have the 
power of satisfying them. Life then is 
the supreme end and purpose of our 
education, for it includes knowledge, sym
pathy, and service. All these are summed 
up in the Christ-Revelation, in the en
thusiasm of life. Knowledge and thought 
is not of things, but is rather quickened 
perception that springs out of fellowship 
with the perfected human personality, who 
is the Life of things : Sympathy is sensi
tiveness and responsiyeness to the life that 
is in each ; and Service is the outgoing of 
life that makes for the development of the 
life of each. By putting thought, sym
pathy, and service into terms of life we 
make life the unifying principle, and the 
source and object of everything. Unity 
of principle, the gathering up of all our 
constituent parts into one Headship or 
Centre, is the spiritual operation that is 
going on in us, as pictured forth by the 
building up into an organised unity of the 
physical body. The attainment of per
sonality is the organising of all the con
stituent parts of our humanity into a unity 
of perception that life is the supreme 
object: not having this or that, not doing 
this or that, but being in vital fellowship 
with the supreme personality, the life and 
soul of all things, the Christ. That which 
organises is life ; perfect organisation is 
fullness of life. The one object of worship 
is the organising spirit or power that pro
ceeds from ideal human personality.

There is but one universal method for 
the attainment of life : and that is, the 
method of experience. Experience I under
stand to be the desire of each human in
dividual to find the fulness of his life in 
accordance with natural human instincts.

The result of the first experience of the 
world is to discover its barrenness. The 
individual takes and tastes what offers 
itself, feeds on what comes to hand, on 
and on through the first necessary stage 
of experience until the famine comes, the 
sense of hunger, the food provided no 
longer sustaining, but as husks which the

swine do eat. This first period of ex
perience, as set forth in the story of the 
Prodigal Son, need not, I think, be nar
rowed down, as is usually done, to the 
description of a profligate life, as though 
it only described the indulgence of gross 
lusts. It was only the elder brother who 
made this insinuation, and he represents, 
as I read it, the false judgment of the 
world, as in antithesis to the true judg
ment of God. Moralists often throw scorn 
upon this story, pealing with it as though 
good behaviour (in the conventional sense) 
were the be-all and end-all of teaching, 
and as though Jesus were wanting in the 
sense of the ordinary moralities of life (the 
God of some people), and should have held 
up the virtuous elder son as a pattern, and 
the vicious and younger brother as a 
warning. This arises from a conventional 
reading of the story, with no attempf at 
its interpretation. If the key that unlocks 
other parables fits this one as well, the 
condition of the younger son before he 
comes to himself represents not the oc
casional experience of some of the more 
reckless of the sons of men, but the first 
necessary experience of each and all. W hy 
should it not represent the experience of 
the natural man, in whdm the inner man 
is not yet developed, not yet brought into 
vital fellowship with God and man ? W hy 
should it not represent what may be called 
secular education, which should be the 
first stage of all education, religious edu
cation, that is the education of the inner 
man, coming later, when the inner man is 
born into conscious life ? The learning to 
read and write, the obeying of parents and 
teachers, who for the time are in the place 
of God, and are required to train all the 
natural powers of the young, to fit them for 
the contact and commerce of the world—  
is not this the natural course of education ? 
Should it not be secular in the true sense 
of the word ? First of all that which is 
natural, or secular. Then in time there 
wakens a deeper need, the experience of 
famine, of defect, of shame. The soul 
finds itself larger, more worthy, more sub
stantial than the outward life ; it reaches 
the stage of personality, and religious 
education begins : the direct, immediate,
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personal training1 of the living God. New 
potencies, ideals, and aspirations are 
awakened ; the soul turns to the world 
again, no longer as its sport or victim, 
but its Master and Creator. It goes forth 
conquering and to conquer. Experience 
has now more the nature of experiment, 
the putting forth of new powers for the 
recreating of the world.

Words that have to do with life and 
character change their meaning according 
to the standpoint of the speaker. Words, 
for instance, like self-denial and self-asser
tion, dependence and independence, shift 
their meanings in this way. There are 
but two main planes of consciousness, the 
inorganic and the organic, or, to keep to 
my own terms, the individual and the 
personal. Recurring once more to the 
story of the Prodigal Son, the words :—  
“  I am not worthy to be called thy son,” 
represent the denial or the disowning of 
the individual self, and the involved asser
tion of the personal. That lt I ,” the inde
pendent, self-centred consciousness can 
never be called the Son of God, and the 
recognition of this truth in regard to it 
marks the owning of the true Sonship of 
God, which is the personal self. The 
genuine self-assertion :—■“  I am the bread 
of life, the light of the world,” and so 
forth, represents the owning of the true 
personality ; for Sonship is personality. 
But the individual life must be worked 
out. The normal method of experience is 
that of exhaustion. The powers, passions, 
and impulses of the natural man must be 
exercised and tested until their inadequacy 
has been discovered. There is no test of 
life but living, no method of knowing what 
is in us, but through what comes out from 
us. ' W hat is needed for our education is 
not repression, but guidance. And the 
only adequate and living guidance is, I 
think, what we commonly call influence.

There is no doubt, I suppose, that to
day the value of what is called authority 
is being largely discounted ; whether it be 
that of the Church or the State, of institu
tions or of laws. The Divinity outside us 
that attaches to what is established, time- 
honoured, historic, is paling before the 
rising glory of the Divinity that is felt to

be in man. In times of transition ex
travagancies and eccentricities are inev
itable. Idealists are not shocked or 
alarmed by them. The waning of the age 
of Authority heralds the coming of the age 
of Influence. The ideals of the two as to 
the end and purpose of life are distinct. 
The aim of Authority is to establish obe
dience, conformity, good conduct; the 
aim of Influence is to encourage origin
ality, progress, tulness of life. The ten
dency of the world is to stereotype, to 
crystallise ; the vision of life is of move
ment, flow, continuous renewal and re
creation. The note of the typical life, that 
of Jesus of Nazareth, was experiment, 
originality, speaking as never man spake, 
doing as never man did. His reception at 
one time in his life of the question as to 
what was the authority by which he acted, 
revealed that the question was a crooked 
one. Power carries with it its own cre
dentials ; the authority for doing man’s 
work lies in being a man. His life was 
the unveiling or revealing of the glory of 
Manhood. His life is typical in the sense 
that it represents what is true for all 
human lives. To read his life as though 
it were abnormal, unique, separate from 
all others, is to make it unintelligible ; but 
to find it akin with what is instinctive in 
ourselves, and of the essence of our man
hood, is to make it fruitful, awakening, 
inspiring; to find it to be human life, 
humanised by the teaching of experience.

The sense of kinship with mankind 
cannot be reached from without by any 
external organisation or association. 
“ Manhood” need not be a purely ab
stract term, but may represent that es
sential nature which gives unity to all 
human life. To be made man is to know 
that kinship that gives unity to life, and 
becomes the quickening spirit of true 
human intercourse. In man is the inter
pretation of life, the Personification of 
God. The full-grown man is the Divine 
Personality. And growth is the result of 
experience.

The very ideas of God change and trans
form themselves with our growing fulness 
of experience. The God of each is a 
magnified and glorified self, summed up
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in the conception of “  What I would do 
were I Lord God, and Thou wert David 
Elginbrod.” The conception of God be
comes more perfect, more human, more 
inclusive, as the self becomes purified and 
enlarged into the consciousness of a uni
versal, central personality. Be the con
ception of God as altruistic, as super- 
rational as it may, the altruistic or super- 
rational conception is still born within us, 
evolved out of the growing sum of human 
experience. That which safeguards the 
course of experience so that it cannot be 
conceived as running outside the limits of 
what is needful for the development of 
human life, is the fact that the instincts 
which impel us are the Divine Word to 
us ; if they are not they will come to be 
eradicated ; for “  every plant that the 
Father hath not planted shall be rooted 
up.” There is no new force to be intro
duced, no new root to be planted for the 
perfection of human life ; the God that 
works in us is and was and shall be all in 
all. It is for us only to walk in the light 
of experience, welcomed from whence-so- 
ever it may come, not to allow the light 
to be clouded by what is purely arbitrary, 
artificial, conventionally accepted, and to 
allow full play to the inborn instincts of 
the race : divine, because natively human 
and humanising powers.

C. R. Shaw Stew ar t.

©cculttsm ani> Evolution.

T  the present stage of thought, no theory 
of existence can be said to be in any 

way comprehensive that does not deal with 
the great unfoldment of knowledge which has 
.been granted to the world under the title of 
the “ Evolution of Species.”

But the more we consider this theory in 
all its bearings on the physical, mental, and 
moral phenomena of existence, the more we 
become convinced that it fails to a very large 
extent, as all other physical theories have 
failed, in giving a fundamental explanation of

the cause underlying the differentiation of the 
organisms we see around us. Indeed, we 
must acknowledge that the varied theories 
that have been propounded can only be con 
sidered as re-statements of the facts of our 
existence rather than as solutions to the 
problem. Nor should we in any way suggest 
that this method of investigation is not the 
right one for the ordinary mind to follow. 
We must proceed from the known to the 
unknown, from the effect to its cause, and it 
is useless for us, in our imperfect condition 
of knowledge, to attempt any solution of a 
problem except on the basis of accurate 
agreement with the known facts of Nature. 
The opposite course has brought about that 
great conflict between religion and science 
which has been the stumbling block both to 
scientific investigation and the development 
of the religious nature in man.

While accepting and welcoming every 
additional knowledge that science can bring 
us through her exclusive and unremitting 
attention to physical fact, it can hardly be 
denied that those facts present but a series of 
unmeaning statements unless they are welded 
together by the reasoning faculty in an in
telligible hypothesis. Such may be con
sidered to have been the natural unfoldment 
in the present age of the idea of evolution. 
The careful study of the phenomena of life, 
and the gradual classification of known facts 
drew the attention of more than one reason
ing mind to a solution that has proved to be 
a great step in giving a theory of existence in 
harmony with natural phenomena; and it is 
that theory in its relation to the teachings of 
occultism that is the subject of the present 
paper.

In the theory of evolution as presented for 
our consideration, we are confronted with 
some of the most stupendous assertions that 
science has ever put forward. We are called 
upon to accept the hypothesis that from in
choate unintelligent matter there proceeds in 
orderly evolution the gradual unfoldment of 
an intelligent mind capable,of being its own 
discerner. That the processes of evolution 
are sufficient in themselves without any ex
ternal impulse or prototype to build up the 
human body and its intelligence from the 
“ germ-plasm” of a cell. That the assertion 
of heredity explains the power that a living
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organism has to reproduce its like, and that 
a “  thousand different physical and mental 
characters depend upon the minute mass of 
a few chromatin granules in the nucleus of a 
sperm cell.”

These three propositions, which have been 
said to cover and account for the problem of 
differentiation in existence, are in reality only 
another statement of facts, and can hardly be 
said to afford much explanation.

Let us take the fundamental ideas of evolu
tion as presented by modern science, and see 
how far they are in harmony with the more 
ancient conceptions of the occult teaching. 
The work of evolution is said to start from a 
primordial homogeneous condition of matter, 
differentiating by gradual process into the 
complex individualities of human conscious
ness. This statement is considered by the 
Occultist as but a very one-sided presentation 
of the actual truth. In the ancient teaching 
it is set forth that the primordial essence is 
the first evolution or out-breathing of That 
which, from our standard of consciousness, 
can only be regarded as the Unconscious. 
This primordial essence holds within itself 
the potency of differentiation into individ
ualised consciousness, this differentiation 
being the purpose of the out-breathing or 
manifestation. But while the modern theory 
proceeds solely- on the assumption that par
ticles of matter are both the material and 
efficient cause of evolution, the occult teach
ing asserts the existence of an essence which 
is both the substance and ruler of matter; 
that is to say, that evolution must be con
sidered as twofold, each atom being the pro
duct or sheath of the informing essence, 
which is ever pushing the material particles 
to higher and more complex forms for its 
better manifestation. In this way we get a 
constant dual evolution, that of form and that 
of essence or spirit. On the one hand we 
have the multitudinous forms of organic and 
inorganic nature, the stone, the plant, the 
beast, the man, as the Kabbalistic axiom puts 
it, each in its order leading up from the 
homogeneous and simple to the differentiated 
and complex, as the modern observers of 
Nature have discovered. On the other side, 
whereas they have only taken into account 
the evolution and development of the group
ing of the particles, the occult teaching shows

that this grouping depends upon the evolution 
or differentiation of the essence, and that the 
further the undifferentiated essence has pro
gressed from its starting point, tfce greater 
will be the complexity of the form organism 
required for its use. Here we come upon an 
aspect of evolution that receives no explana
tion from the ordinary physical theory.—  
While the complex organism fulfils its own 
part in its position in the long chain of de
velopment, and is leading up to a higher 
form, it is itself the field of evolution of a 
lower degree. Each cell has its own par
ticular grouping of particles, and follows its 
own individual destiny independent of the 
life^evolution of the whole organism. The 
cells of the complex organisms of animal and 
human life live and die, and are replaced by 
others without any direct result on the up
ward progress of the whole. This can only 
be possible on the theory that the activity of 
the whole organism is due to an impulse 
different from and more complex than that 
which lies behind the grouping of the particles 
of the individual cells. There is thus evolution 
within evolution, each carrying on its own 
separate development.

Let us now turn to the starting point of 
the primordial essence on its first appearance 
in evolution as manifested matter. Of the 
nature and conditions of the unmanifested 
impulse, and of the stages preceding the first 
encasement in matter, but little information 
can be given. We are told that these stages 
may be considered as the downward arc of 
the evolution which has for its aim the de
velopment of individualised consciousness 
through the ascending series of life. Let us 
conceive of the monadic essence at the thresh- 
hold o f, inorganic life. It is ready at this 
stage to aggregate combinations of atoms. It 
passes through processes of crystallisation and 
becomes to that extent differentiated, enabling 
it to evolve a higher grouping or aggregation 
of particles. It is, so to say, master of the 
field below it. Slowly, but without missing 
any step, it passes by a new impulse from in
organic to organic, each new manifestation 
leaving its impress in further differentiation 
of essence, and added complexity of or
ganism. But it must never be forgotten that 
it is the progress of differentiation of essence 
that causes the complex form, and that the
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complex form is the effect and not the cause. 
This is the fundamental difference between 
the ancient and the modern theory.

Each time, we are told, the grouping of the 
new aggregation of particles is forced into 
being by the necessities of the further differ
entiation of the informing essence. This 
grouping of atoms proceeds in a systematic 
order from the lowest forms of matter to the 
highest and most complex organisms of the 
human body. The minute cells, each possess
ing their own evoluting and informing essence, 
are brought together in obedience to the 
impress of a higher evolution, which again 
takes, through that grouping, another step 
forward on its upward path. At each stage 
there is the twofold evolution, the complexity 
of material form, and the greater differentia
tion of essence which pushes forward each 
time with a new impulse.

With organic life the grouping becomes 
more complex, each stage of manifestation 
having its own appropriate forms. We can 
thus account for the disappearance from ex
istence of certain forms of life. Forms called 
into being by the necessity for a particular 
manifestation at a particular epoch will no 
longer be required when the impulse has ful
filled its purpose and the cyclic wheel has 
turned. The material particles will then take 
on other groupings. The gigantic mammoths 
of the past, of which but few traces are now 
to be found, mark epochs of evolution which 
have passed away. We hardly know what 
ages of the world’s history were the field of 
their activity, but they have disappeared from 
the line of form, leaving but scanty proof of 
their ¡existence.

At the time when the pre-human stage is 
reached we may imagine the type-form on the 
one side— the material particles with their 
impress of development— and on the other 
the informing essence with the evolved dif
ferentiation of attribute and quality. It is 
now prepared to fulfil the great purpose of its 
course. Up to this point the consciousness 
of Being has not emerged from its uncon
scious, or rather unindividualised, condition. 
It has -progressed as a totality but not as the 
unit.

How, in the great life-history of unfolding 
Being, the unconscious evoluting essence first 
receives the impulse towards conscious in

dividuality, it is impossible to define, for it is 
the supreme mystery of the Unity reflecting 
itself in the many. Henceforward in all its 
course it can never return to the unconscious. 
It must carry the impress of its birthright as 
an intelligent evolving soul through the rounds 
of incarnation till it enters the path of know
ledge and becomes at last perfected con
sciousness and bliss in the Unity of Being.

We thus see that the occult teaching does 
not in any way agree with the hypothesis that 
intelligent mind can be evolved from inchoate 
unintelligent matter. As well expressed in 
the article entitled “ Stages in the Cognition 
of the World,” by Mr. C. C. Massey, “ there 
must be real priority in order of the higher 
stage to the lower; ” and “ the existence (not 
the mere potentiality) of the higher is pre
supposed as the possibility of the lower.” It 
is by a fresh impulse that the informing 
essence is able to draw up the physical or
ganism to respond to the manifestation of the 
Absolute consciousness in the consciousness 
of the individual ego. The occult teaching 
does not allow that the soul of man ever re
sided even as a potentiality in the form of a 
monkey or any of the lower animals. Nor is 
physical evolution sufficient to account for 
the development of the complex human or
ganism, for physical evolution is itself an 
effect and not a cause. What then is the 
occult teaching in reference to the hypothesis 
of physical heredity ? What is the explana
tion of the fact that an organic being has the 
power to reproduce its like ? Here again the 
occult teaching is able to give a solution to 
the problems of life which are unanswerable 
by the mere physical hypothesis while, at the 
same time, we see that no fact in nature is 
slurred over or ignored.

It would require many pages to fully open 
out this subject, dealing as it does with the 
most complicated phenomena of existence, 
but a few suggestions will enable us to form 
a general conception of the occult teaching 
in this direction, leaving the details to be added 
as fuller knowledge is attained. We have 
arrived at the epoch when the conscious ego 
enters as a separate unit on its new sphere of 
activity, that which because of its special 
characteristic of individualised consciousness 
we call the human kingdom. The form which 
belongs to that kingdom has been evolved
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through the countless ages of the past, and 
the physical man with his complex structure 
of brain and organism stands at the pinnacle 
of evolution, the fit instrument for the now 
conscious pilgrim. Whether that form will 
ever have to be again modified for any new 
development in the future, or whether, as 
seems more probable, the apex of form has 
been reached in this evolution of humanity, 
we have no definite information. It may be 
that henceforth development will be rather 
on the lines of the elimination of material 
form than of its further accentuation. But as 
far back as science can trace in skeleton and 
fossil— our ancestral progenitors— no es
sential difference is to be found in the form. 
Paleolithic man has as much the human form 
as the new born infant of to-day.

It makes no substantial difference whether 
we consider the theory of heredity as pre
sented by Mr. Darwin under the hypothesis 
of Pangenesis, or as the Germ-plasm of Pro
fessor Weismann, the idea that is sought to 
be conveyed is the same. The mechanism 
of heredity may be different; in the one case 
the “ carriers ” are “ gemmules,” thrown off 
by all the physiological cells of the organisms 
of the parents, the new organism depending 
for its characteristic heredity on the develop
ment of some out of the aggregated number. 
In the other case the “ germ-plasm” and its 
receptacle, the germ-cell, is the u carrier of 
heredity.” Of this germ-plasm only a minute 
portion from the two parent “ germ-cells” goes 
to form the new organism, and the residue, 
so to say, is stored up and handed on to the 
new individual so as to form the continuing 
“ germ-plasm ” which in this case is said to be 
the basis of heredity. Of these two theories 
future experiments will probably decide which 
is the nearer to the truth. Of both it may be 
said that they are careful statements of accu
rate observation, that they assert the fact of 
heredity and make hypothesis as to the matter 
of its physical basis. But do they in any 
way answer the great problem ? Is it not 
just as difficult to understand the process of 
determination which, out of the aggregate of 
possible “ gemmules ” from the two parent 
organisms, selects some and rejects others ? 
Is it fortuitous propinquity that causes one 
minute particle of the “ germ-plasm” to be 
stirred up into activity rather than another ?

?QL, i?

Why should the germ-plasm in one case 
transmit the vicious tendency of a line of 
heredity to the offspring, and in another case 
from the same line of heredity transmit a 
virtuous tendency ? What is the selective 
cause ? Professor Romanes in his considera
tion of the gemmule theory says “ that it is 
evident that their (the “ gemmules ”) mutual 
(affinities9 must be adaptively ‘ marshalled 9 
at each step of phylogenetic evolution before 
any further advance of such evolution can be 
possible,” and he further goes on to say that 
“ a controlling force must be equally assumed 
by both theories; but in each alike there is 
an absence of any ghost of an explanation.” 
It is this explanation of a controlling force, so 
imperatively demanded by the physical theory 
of evolution, which is clearly and logically 
furnished in the occult teaching with reference 
to the question of heredity.

As we have followed the informing essence 
from kingdom to kingdom, each time pushed 
on by fresh impulse calling forth the form 
suited to its further manifestation, so in the 
human kingdom we see the now individu
alised conscious unit passing through a series 
of activities. At each renewed manifestation 
it selects, in accordance with the law of its 
affinities, through the impulse of develop
ment, the particular “ gemmules ” or the par
ticular particles of germ-plasm, which, as 
“ carriers of heredity,” are the agents through 
which the new form is gradually moulded in 
harmony with the prototype of its require
ments.

This is of necessity but a mere rough out
line of the teaching relative to this subject. 
It is, however, enough to show that the fact 
of their being a basis of physical heredity is 
in no way an objection to the occult theory. 
On the contrary, the new discoveries and 
theories of modern science, which have been 
worked out by careful and accurate observa
tion of facts, only help to unfold to our% 
physical intelligence the information that has 
been given as to what on the higher plane of 
causes underlies manifestation in the material 
world.

F. A rundale.
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Ube Brotberboofc of tbe IRew Xife,

h i .
TH E IM PENDING W ORLD -CRISIS.

“  Rejoice, for the Saviour within us appears,
And in vain shall the demons m olest;

H e dawns on the desolate night of our fears,
And H e breathes through the doors o f the breast.

Rejoice, for H e cometh to reign in the earth,
And the kingdoms to judge with H is truth ;

Sing praises before H im  with music and'mirth,
For the world shall return to its youth.

But who shall endure in the terrible day,
W hen the sons o f the nations respire ;

A s the veils o f the darkness are parted away,
W ith a breath o f unquenchable fire ? ”

H ymns of Spiritual Devotion, N o. 377.
“ W oe to him who shall live to see the time of this Messias. 

Then a fire pillar will appear, which for forty days shall reach 
from heaven to earth, and shall be visible to all nations. On  
that day. the K ing, the Messias, will depart from the Garden 
Odin, out of the place named Chen-Tzipor. And on the d ay of 
H is coming the whole world shall quake, and all the children of 
the world shall hide themselves in holes and caverns, for they  
can no longer hope to be saved.”— (Sohar : quoted b y  E . V . 
Kenealy in his C o m m en tary  on t h e  A pocalypse, p. 667.)

“ And the Lord said, * I will shake the world as a city  is 
shaken b y  a terrible earthquake; and I will rain upon the 
w o rld ; with a rain o f fire will I rain upon the world, the 
world that is the flesh o f life ;a n d  M y  rain shall fall ui>on its 
bosom, and distil throughout its utmost flesh; and I will put 
M yself between thee and thew orld, and thou shalt rest in M y  
bosom, and I will be th y shield.”-—(T he L ord, t h e  T wo- in- 
O n e, declared, M a n if e st e d , and  G lo rified , p. 147.)

“  L ily  took the book and read : ‘ There came a man from 
the seventh vortice,_and sa id : Enter your habitations, O  m y  
seed ! for I send a rain o f fire to consume the inhabitants o f the 
Man-form of the earth that doeth evil. And I  pass this rain 
through your land for a blessing, that it m ay enter that land, 
smiting with a tempest.’ ”— (T he L uminous L if e , par. 474.)

H E records of the past, as well as the 
revelations of the present age, con

tain references to two great cataclysms in 
the world’s history ; the first, which is 
past, symbolised by a universal deluge of 
water ; the second, which is to come, by 
a universal deluge of fire. W ith both the 
symbolic term of * * forty days ” is as
sociated. Both are connected with In
ternal Respiration ; the former with its 
universal withdrawal, the latter with its 
universal restoration. In both, the pos
sibility that the catastrophic form of the 
event might be averted, is plainly fore
shadowed. That such occult crises should 
be attended with stupendous changes in 
the world, even to the most ultimate plane, 
is a logical conclusion. But there is this 
important difference between them : That 
whereas the first cataclysm was destruc
tive solely, even the survivors being rele

gated thereby to an inferior plane of ex
istence ; the second will be essentially 
purifying, elevating the survivors to a 
superior plane of existence, and destructive 
only so far as the attitude of the human 
race renders destruction inevitable.*

The solemn fact that the cataclysm of 
the Fire-Breath was impending, through 
the re-opening of the respiratories with all 
its involved consequences, has always 
been the burden of the writings of Thomas 
Lake Harris. That he at first concluded 
that it must be far distant in its most 
ultimate degree, even though the prepara
tory processes had already commenced, 
neither impugns the validity of his conclu
sions, nor militates against the truth of 
the fact itself. Under the conditions which 
then existed, a long series of evolving 
epochs must necessarily have elapsed ere 
the goal was attained; as indeed he 
demonstrates in the two volumes of the 
Arcana of Christianity published in 
1858 and 1867 ; but the introduction into 

• the problem of new factors of stupendous 
im port; the judgment and destruction of 
the ancient hells with the rescuing of their 
captives ; the advance into Nature of the 
Arch-natural people from the unfallen 
universe ; and above all, the descent of 
the Lord Jesus Christ Himself into the 
world’s interspace, thence to commence the 
establishment of His Kingdom on earth ; 
all these have hastened the sequence of

* This difference is also symbolised by the 
descending symbol of Water, and the ascending 
symbol of Fire. The occultist will note that 
when these opposing symbols are united they 
form the Hexagram, the symbol of the Macro
cosm, the equilibrated and harmonious Universe. 
The initiate of the Rosicrucian Order will also 
compare the symbolism of the Tarot Keys, com
monly known as the M Last Judgment ” or 
“ Angel," and the “ Hanged M an ;" though 
these are not their true and interior appellations, 
and the latter has even been perverted from its 
original signification. The reader will understand, 
with regard to this and similar comparisons, that 
I may not refer to the Rosicrucian arcana, save 
in a veiled manner. It is therefore an error of 
judgment for those who have not yet entered 
within the veil to find fault with what they, of 
necessity ¿annot fully g ra sp ; more especially 
when they not only fail to see the point o f the 
argument, but cannot even quote with accuracy.



THE UNKNOWN WORLD. 259

events, though without any violation of 
natural or arch-natural law.

In the A rcana of C hristianity, Gen
esis, published in 1858, it is thus written:—  
“  There is a great calamity, corresponding 
to the deluge, which is obscurely hinted 
at in all the ancient prophecies, under the 
name of the conflagration of the world ; 
and to which the Apostle Peter especially 
refers when he says, writing also in 
the language of correspondencies, i The 
Heavens were of old, and the earth stand
ing out of the water and in the water ; 
whereby the world that then was, being 
overflowed with water, perished ; but the 
Heavens and the earth which are now, by 
the same word, are kept in store, reserved 
unto fire against the day of judgment and 
perdition of ungodly men ; but the D ay of 
the Lord will come as a thief in the night. * 
Understand, that as the men of the old 
world who became corrupt, when the Lord 
withdrew His Divine sphere of protection, 
being unable to respire the external atmos
phere, were deluged by the rushing streams 
of the abyss, and suffocated thereby ; so 
at a future period, when the Lord’s New  
Church has become organised in the in
teriors of men, so copiously shall celestial 
influxes descend into the re-opened planes 
of the respiratory system, that all men in 
the world affected by it, shall be brought 
once more into their interior respiration. 
But none, except such as are in charity 
from the Lord, shall be able to respire 
from this Divine flame of love, and then 
those who are confirmed in self-love shall 
perish. . . . This will be the dawn of
the millennium. After this the saints 
shall possess the earth. The good in all 
nations, whether they be ostensibly be
lievers or unbelievers, will be preserved ; 
but the wicked shall be swept away as 
with the besom of destruction.” (Par. 41.)

In an ex'quisite poem, A Lyric of the 
Morning Land, published in 1855, T. L. 
Harris thus describes a vision of the reno
vating effect of the Fire-Breath upon those 
found fitted for evolution into a higher and 
arch-natural existence upon this planet.

“  A  pause,— then breathless murmurs ran through 
sp ace;

Once more appeared that victory-bringing 
Angel.

I heard him bid heaven’s hierarchies assemble. 
In radiant forms of harmony and grace 

W e saw them come ;
From Sirius some,

And these were vast, and shook 
The crystal space beneath them ; then a book 

Was opened, and therein I read,
‘ Now comes the Resurrection of the Dead.’

I looked, and saw, beneath, the earthly b a ll; 
Nations, tribes, kindreds, peoples, over all 
Its orbed expanse were quickened; one drew near 
And said to me, i Earth’s judgment day is here. 
Look on the Earth, and thou shalt see the Power 
That renovates the race.’ I saw a shower 
O f golden light stream from that Angel’s wand ; 
And looking down towards Earth’s Western Land, 
The air was full of fire-flakes : where they fell, 
The human mind*thrilled by some unknown spell, 
Was quickened. Day by day, for so it seemed, 
More vividly those burning fire-flakes gleamed. 
Some fell on little infants, and they talked 
In perfect speech almost before they walked.
And some on children, and they woke by night, 
And talked with Angels, and their hearts grew 

fight ,
With many smiles. Some fell on youthful maids, 
W alking untended in the forest shades ;
These felt the young leaves quiver, heard the 

thrill
O f music round them, though the birds were still; 
And the quick ear thrilled to celestial songs, 
Chanted in Heaven by viewless Angel throngs. 
And poets felt it, as beneath the snow 
The snow-drop wajtes, when first the south winds 

blow.
And lovers heard it in the moonlight pale,
What time sweet twilight throws her bridal veil, 
Jewelled with stars, o’er Earth’s bloom-hidden 

b reast;
Their bosoms moved, as if each were the nest 
O f happy doves ; where hand-in-hand they trod, 
Their hearts thrilled deep as if they talked with 

God :
A spiritual glory sparkling shone 
Around each sacred form, a light unknown 
To natural senses, and they seemed to glide 
Almost in ether, spirits glorified.
It came to old men, whom a century’s snow 
Had drifted over ; they began to glow 
With morning splendours of returning youth ; 
Sweet Love and Peace and Innocence and Truth, 
From the eternal hill-tops sang to them :
Plumed Immortality, with diadem
O f crystal fire, and eyes that shone like flame,
Instead of Death, to the departing came.”

Yet there is another, a terrible, aspect 
of the advent of the Divine^ Breath ; the 
vision of which is thus described in T he 
Great Republic, a Poem of the Sun, 
published in 1867 and reprinted by the 
author in 1891.

“ That mighty hierophant, who bade me read, 
Cried ‘ Listen.’ In a trance of sacred wonder 

I saw the spirit of our planet speed
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Through the starred zodiac, while the measured 
thunder

O f her deep pulses shivered far through space ; 
T he woe o f a dead world was on her face.
Then with a sound more sw eet than fainting 

flowers
Might hear, reviving to a  deathless prime,

The Voice, that seemed to hold the perfect hours 
O f that first paradise, in every chime, „

W hile in its love lost morn again began,
Cried loud, 4 Within that planet, lo, T he Man ! ”
I looked : the air, the fire, and earth, and ocean, 

W ere all encircled by one seamless robe.
In it a saint, transfigured in devotion ?

N ay, ’tw as the Spirit o f the wondrous globe. 
The silent loves within her being stood,
Angels o f air, light, continent, and flood.*
W rought thus o f forms unnumbered as her sands, 

All worshipping immortals, she upbore 
Fanes, altars, palaces, upon her hands ;

Thrones, peoples, nations, on her bosom frore ; 
Thus lifting up the misery o f mankind,
In her own frame and all her loves enshrined.
It w as a  sight, methinks, the heart to pierce, 

W ith death or sudden madness ; in the seas 
O f her full brain w ere pirate isles most fierce ;

H er loins held lusts ; her breast huge agonies ; 
And beamed, beneath the g rey  Decém ber sky, 
T reachery and unbelief from eye to eye.
I looked. O  wondrous sight ! Interpervading, 

The living genii o f air, flood, and fire,
All silently those human throngs invading,

W ere heaping there one vast and soleihn pyre ; 
W hile through the mass, the swift and subtle heat 
W ith flamy fingers w ove a winding sheet.
I looked again, and the G od-M an descending, 

T hé planet’s frame pervaded to its feet ;
And the D ivine  H umanity w as blending 

Infinite fire with that terrestrial heat.
H e breathed ; the planet’s lungs w ere burst as 

graves ;
A  fiery deluge flowed them with its waves.
I looked once more. Ah, ’tw as a time o f mourning, 

Such as had never been. Mankind was rent. 
Society w as to its dust returning.

The true and false that social use had blent, 
Fled from each other ; looks had power to kill ; 
Men oped themselves, with heaven or hell to fill.
It came as fire comes to a  household sleeping 

A t midnight ; wonderful it w as to mark 
Flame-panthers, through the human bosom 

leaping.
W ithout one hour o f twilight cam e the dark : 

Thousands at morn w oke blithe, at noon were g ay , 
A t midnight poisoned air wijh foul decay.
I saw  a thousand soldiers in one sheaf

That w ar had gathered ; one in ninety-nine, 
Mourning earth’s evils with a secret grief,

And pining inly for a life divine ;

* The occultist will here note the intimate acquaintance thus 
shown with the denizens of the four elemental kingdoms : were 
it permissible, I could say more on this point.

These kissed eternity ; but darkly spread 
Corruption where their com rades met the dead.
O  it w as pitiless, yet full o f pity !

It w as a  stream o f fire that swept aw ay 
The poor, the rich, the g ay , the wise, the w itty ;

Y e t strangely spared the best and worst a lw a y : 
The men of half-belief, in good or ill,
Perished ; the strong in either triumphed still.
The strongly base, wTed to infernal fires,

O f lust, and hate, and madness most intense ; 
W ith corrugated breasts, that crime inspires, 

Scorned then the w eaklings’ palsied impotence.
‘ By perfect love o f self,’ they cried, ‘ alone 
W e conquer d eath ; self is the god-head’s throne.
T o final issues tends the world apace ;

The wheat and tares, that long together grow , 
Must ripen with the fortunes o f the race ;

N or either, till the reaping, be laid low. 
Breathes the N ew  Man, filled with the Spirit’s 

might ?
On that new field th’ infernáis dare the fight.
Self-love and martyr-love in this agree : '

Each seeks a boundless and supreme domain. 
One only can the final victor be,

Smiting its rival with consuming pain :
W hile each, through man, leaps in its coming 

force,
T o  ruin, or m ake whole, the universe.
H ow e’er the scales o f human fates m ay tremble, 

Though every power o f heaven or hell assists, 
Still in man’s heart the w arring mights assem ble;

Man is the champion ; his earth the lists.
Comes the G o d -M a n  ? B y martyr-love H e fights» 
Comes Lucifer ? Through love o f self he smites.
’Tis moral force, not mere material power,

That wings the battle to its awful end.
Through self-devoted men, sublime who tower, 

Falsely or truly, as th'e fiend or friend,
D raw  nigh the combatants ; the g a g e  is thrown ; 
One must expire ; one claim th’ eternal throne.
Through states o f heart the powers that combat 

enter,
And either lgve arms man from head to heel. 

The greatly  base, in self all strength who centre, 
Knit up bqth soul and flesh like hammered steel. 

One w eak relenting bodes an overthrow ;
Palsied Infernus-gives but half a  blow.
‘ Choose ye this d ay .’ W ith what stupendous 

meaning
The ancient m essage cleaves this air o f doom ! 

Man journeyed long, but now is overleaning 
The balustrade that hangs above the tomb.

4 Choose ye this d ay .’ The standards are unfurled ; 
Self-love or martyr-love must win the w orld.”

Th e first of these quotations constitutes 
an epitome ,of the general nature and 
result of the restoration of Internal Respir
ation. The second and third depict in 
outline its effect when in its far-advanced  
stages, immediately preceding the End ;



THE UNKNOWN WORLD. 261

and it should be noticed that the develop
ment of evil magical powers, through the 
perversion of the Divine Breath, is more 
than hinted at. Finally, in A  V oice from 
Heaven, printed in 1879, the closing 
scene, with its immediate results, is thus 
described :

“ The elements of the atmosphere are 
in a ¡state of continual war. The arch
natural ether is in combat with the natural 
ether of the globe, and is preparing to 
swallow it up and to transmute its ele
ments ; preparing literally by its electric 
fires to flood the world. When this is 
finally effected, the long predicted Day of 
Judgment will be ushered in ; the natural 
atmosphere bursting as a bubble from 
within, and passing away. And this is 
liable to occur without any visible sign 
that shall indicate the approach of the 
catastrophe. During the last period of 
this process by which the arch-natural 
ether is absorbing the present natural 
ether, a mild and friendly darkness will 
pervade and mantle the globe ; a stupor 
will possess the organs of mere natural 
intelligence and sensation. All of these 
processes are in the strict order and move
ment of law, there being no miracle in the 
ecclesiastical sense. Those in whom the 
germs*of the body of the new creation are 
evolved or established, will then commence 
to realise the forms of the new structure 
evolving from within. The egoistic, dis
solute, or phantasmal natural man will 
sink into a sleep, during which his cor
porate structure will crumble and dis
solve. There will be no stench from 
corpses ; no subsequent burial of the dead ; 
the wicked, the dissolute, the unfit, will 
have vanished by the dissipation of the 
bodily elements. So in the dawning of 
the New Day, none will survive of all the 
inhabitants of the earth, but those who 
shall be in states of preparation, to enter 
as living constituents into the Divine 
solidarity of the race.— The predictions 
that have been handed down, on earth, 
from all antiquity, uniformly aver that the 
natural man shall finally be destroyed by 
a flood of fire. There will be no appear
ance of fire, no smoke upon the garments, 
no visible conflagration of the dissolving

elements ; nevertheless the predictions, to 
all intents and purposes, will be absolutely 
fulfilled. For the potencies of T he Lord 
in arch-nature are such, that, in their final 
touch, the unfit and hostile natural crea
ture will ^crumble bodily, though pain
lessly, and disappear as the moth that is 
caught in the flame of a taper, or as 
morsels of living substance when subjected 
to the action of the voltaic pile. So then 
we await the end. The fires of the Arch
natural luminary diffuse into the atmo
sphere of our world an aerial sea, which 
is composed of the ethers of the virtuous 
affections, softened and adapted to the 
tender growths of life. This virtue, des
cending by vortices, encompasses at the 
present time the atmosphere of the terres
trial globe. Men below are not aware, as 
they go about their accustomed pursuits, 
of the near approximation of this sea of 
flame. It is silently drawing in, to meet 
and fasten upon the brain at itsf base, the 
great sensitive nerve at its central J gang

* The 13th chapter of the second book of Esdras, 
which the Anglican Church, in its wisdom (?), has 
excluded from the canon of scripture, contains an 
astonishing prophecy of this event, and of T. L. 
Harris himself.

f ‘ “ And heard ’ signifies that there is an imme
diate voice of T h e  L o r d  then audible. ‘ Behiiid 
me * signifies that this Divine voice penetrates the 
ganglions, through the point of junction of the 
spine and the base of the brain.”— “ The Divine 
fires which penetrate the human system, in the 
stages which precede the re-opening of the res- 
piratories, are injected into the system at the 
junction of the spinal column with the base of the 
cerebellum.”— A r ca n a  o f  C h r is t ia n it y , A p o c a 
l y p s e , pars. 62, 67. The initiates of the Rosy 
Cross will know the occult signification of this 
vital nerve-centre, called the medulla oblongata, 
and also its correspondence in the Sephirotic Tree 
of Life.

Í  This is the solar plexus, concerning which 
Dr. L. G. Bedell has lately written an instructive 
treatise, entitled The Abdominal Brain. With 
regard to its functions, one of the Brotherhood 
wrote January 26th, 1881, concerning the phrase 
“ plexial understanding” in T h e  H o l y  C i t y , 
“  The solar plexus is m eant: as the organism 
opens, experience reveals that this is the great 
sympathetic nerve, and intelligent nerve or series 
of nerves, in the body ; and the opening of which 
is really the opening of the brain itself, closed 
hitherto as to its higher comprehension and per
ception.”
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lion, and the sexual form in its ex
tremity. It is feeling its way, and grad
ually softening and making porous as it 
approaches ; entering the lungs also from 
without, by a mixture in the natural air ; 
so laying hold upon the breathing frame. 
It is a limitless force,' controlled by the 
general administration of the Arch-natural 
race : it adheres to the substances of nature 
wherever it touches them : it follows 
definitely in the track of man : it is being 
infused the most where men do most con
gregate : meeting, at every point of con
tact, the elements of disease and depravity 
engendered on the globe. It is, so to 
speak, the Active Nature, entering the 
passive nature, and enveloping it in its 
luminous folds, having overcome the first 
great resistance, and playing about it as 
the flames begin to flicker upon dry wood 
heaped for the conflagration. Literally, 
the human earth has been prepared for the 
burning, and the first process of that 
burning has begun. As it proceeds through 
its secret stages, those on earth who are 
most quickened in the Arch-natural life 
will commence to experience a relief, by 
the giving way of the general resistance. 
Every step of the advance afterwards will 
be marked by a sense of gradual and 
grateful liberation. Then will come the 
End : the lungs will open : the brain will 
free itself from the animal fluids from 
without, by which it is oppressed : the 
groin will open for the flowing of living 
waters,* and for the removal of the cor
rupted fluids from the tissues. A soft 
vernal heat of life will kindle in the sen- 
sorium, and pass thrillingly through the 
whole nature; while, with the advance of 
the fluid virtue through the organism, those 
who love T he Lord and the neighbour 
will feel themselves becoming like little 
children, mild, gentle, and utterly indis
posed to strife. Impetuosity will pass

* Compare the mystic statement in John VII., 
38, when Christ foretells his departure. u He 
that believeth on me, as the scripture hath said, 
out of his belly shall flow rivers of living water. 
But this spake he of the Spirit, which they that 
believe on Him should receive : for the Holy Ghost 
was not yet given ; because that Jesus was not yet 
glorified.”

away into calm, and a secret harmony take 
possession of the spirit and its frame. 
Thus all things will be prepared for the 
Social Change that must follow the Catas
trophe. This is the coming of T he Lord 
Jesus Christ, to make an end of sin, and 
to bring in the everlasting righteousness.” 
(Pars, 30-3, 85-9.)

The preceding printed statements have 
been supplemented in several important 
details by epistolary communications from 
various members of the Brotherhood. 
One wrote May 16th, 1881, and Sept. 
28th, 1883, as follows :— “  How intensely 
Mr Harris does long for the friendly dark
ness to come ! I asked if we would be 
conscious through it. He said, Y es ; we 
would be infinitely calm and happy, and 
would sleep and wake, and fold our hands 
upon our breasts, and feel weak and small 
like little children ; our voices, if we had 
occasion to speak while we were passing 
through it, would seem like little C h ild 
ren’s. It will commence at sunrise, and 
travel round the world with the sun, grow- 
ing gradually darker and darker. All 
will either be arrested where they are, or 
pass to their own haunts and lie down and 
rest. It will be a period of perfect tran
quility to all ; finally, the wicked and the 
unfit will, by a chemical change, crumble 
to a handful of dust.” In another com
munication, dated October 17th, 1884, it 
was stated that the darkness would com-

* Shortly before this first visit to T. L. Harris, 
the writer had a remarkable preliminary expe
rience of this state. She writes, 4i I awoke a few 
mornings since with such a strange weak feeling, 
and as if I were a little babe, and I was saying 
over and over, ‘ Lord, I am but an ihfant small. * 
I never felt so little in my life before. It seemed 

¿is though everything had gone from me, and a 
little new infant was all that was left’, just a little 
new babe. Every once in a while through the 
day, it returned; and, when it did, I could not 
keep from saying, ‘ Lord, I am but an infant 
small.’ ” A  few weeks later she wrote, May 26th, 
1881, “ I have tried many times since I wrote to 
imagine myself a baby again, but it was no use, 
the feeling would not come ; till a few days ago I 
woke feeling that my counterpart and I were both 
together, with our arms round each other, and 
both were babies.” It would seem that the con
sciousness was here transferred to, and concen
trated in, the inmost fay-soul, or seventh principle 
of the organism.
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mence on the Pacific co a st; and as it is 
in this region that the Central Society has 
been established, both as the nucleus of 
the external organisation, and the focus 
for the descent of the Arch-natural influx, 
ft> is but rational to conclude that the 
Supreme Event which is to purify the world 
will commence there. Other communica
tions state that the darkness will last for 
three days ; and this is the occult significa
tion of certain phrases recorded in the 
Gospels, but evidently not fully under
stood by the historians, even if not, to a 
certain extent, misquoted. In A V oice 
from Heaven this prophecy is thus re
corded : “ I will destroy this temple, and 
after three days of destruction, I will begin 
to build it as it should be builded.—  
Behold, then, this great temple that has 
beet) in building for so many ages from 
first to last. And this temple will I de
stroy, so that not one of these stones shall 
be left upon another.” (Par. 92.)

Y et this tremendous world-judgment, 
appalling as even the contemplation of it 
seems, is but the initial stage of the res
toration of the world to even more than 
pristine perfection. It should, therefore, 
be anticipated, not with dread, but with 
the liveliest joy combined with the calmest 
patience ; for it will be the'source of im
mediate deliverance for all who strive for 
the Right. One of the Brotherhood wrote 
February 6th, 1879 : “  Multitudes of those 
who at present are intellectually bound 
and enslaved in error will be delivered en
tirely by the Crisis, which will completely 
destroy the things they believed in ; besides 
freeing them from the magnetism that 
clouds and debases both heart and mind. 
It is from this magnetism that those who 
already believe and endeavour to ultimate 
Divine Truth in their own lives, are so 
much oppressed and tormented. After 
the Crisis, that burden will be lifted from 
them. Although in first principles, even 
of natural substance, it has already com
menced ; it is understood, nevertheless, 
that it will come suddenly and unex
pectedly upon all the earth, in its most 
ultimate manifestation, ”

And even to the worst of mankind this 
Judgment will be most utterly merciful in

its justice. Those who are merely unfitted 
for survival, with its consequent con
tinuous evolution on the earthly plane of 
existence, will pass away therefrom ; and 
on the spiritual planes will undergo such 
purification as may be in each case 
necessary to accomplish their final perfec
tion. Those who have confirmed them
selves absolutely in evil will be absolutely 
disintegrated, not only in body, but in soul 
also ; but the innermost spirit, the seventh 
principle, which is a sinless fay, will be 
indrawn from the degraded personality 
into the Divine sphere; to be again evolved 
at some later period, and— perchance on 
this restored earth— to take on *again and 
elaborate the complete human organism, 
as it was originally designed in its primal 
evolution.

On this subject one of the Brotherhood 
wrote November 21st, 1878: “ A few 
months since,— he (T. L. Harris) told us 
about the coming Crisis. It appeared to 
him that, according to prophecy, the sun 
would be tdarkened, and the rtioon would 
not give her lig h t; that this darkness 
would last some days : during this dark
ness, those who were unable to receive the 
descending Fire-Breath from God would 
perish ; and that these would constitute a 
vast majority of the human race, perhaps 
seven-eighths,{ that they would perish 
gently, so he thought, and that the Lord’s 
mercy would not cease here, for the Judg
ment comes in love : but what God could 
not save as to the body, He would save as 
to the spirit, if possibLe ; and if He could 
not save the external spirit, He would save

* This is the solitary germ of truth which forms 
the basis of the perverted doctrine of human re
incarnation.

f  See Matthew xxiv. 29; Mark xiii. 24; Isaiah 
xiii. 9, 10; Joel ii. 2, 10, 31 ; and Zephamah i. 15. 
In Joel ii. 1-11 is described the descent to the 
earth of the arch-natural people during the pro
cesses of the judgment.

J In a letter dated September 29th, 1879, it was 
stated that probably “ in Christendom 99 in 100 
will depart; * and on April 24th, 1892, it was 
written, “  The number that will be left on earth 
when the end comes, looks to be about 20 mil
lions ; less than the present population of England 
alone. China will be almost entirely depopulated, 
as it now looks.” The total population of the 
globe is estimated at 1500 millions.
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the inmost of it ; He would do all He could 
for all His creatures, for He is the All- 
Father and All-M other, and all are 
His.” And another wrote May r8th, 
ni 88i : “  Your view of the final reinstate
ment of the ‘ unfit * in all the fulness of 
their first inheritance, is perfectly just ; 
and the way for this class, after the 
change, I have little doubt will be made 
even easier and pleasanter than that of 
those who shall remain : and the only real 
reason why the lot of the latter class 
should be preferred, is because their 
opportunity of service will be greater, and 
in that respect, therefore, their lot more 
blessed. I think the true attitude to en
deavour to hold ourselves in with regard 
to the coming events, is to identify our
selves in heart and feeling, as completely 
as possible, with the race as a unit ; and 
while we do so, the contemplation of the 
coming Judgment will be a source of un
mixed thankfulness and joy to us. In 
truth, the secret of celestial joy is in losing 
ourselves in the general blessedness that 
is destined for all. Those who will sur
vive will have the opportunity of giving 
ultimate expression to this central affec
tion of the soul in most completeness, and, 
therefore, will be the most blessed ; and 
they will have the satisfaction of serving 
in the re-habilitation of all those whp will 
be removed, till this blessedness will be 
shared by all at last.”

Lastly, in T he H oly City, T. L. Harris 
writes as follows :—

“  So God comes to this race, all of 
whose members have gone astray, for
giving all, and relieving all, even those 
who are confirmed in egoism, of the penal
ties that are consequent upon transgres
sion ; forgiving them according to the 
order of His mercy ; forgiving those who 
have destroyed the life-germ of their per
sonality in its capacity for higher evolution, 
by dissolving in a second death the struc
ture that by its atomic association serves 
as the basis of personality, so liberating 
the original psychic germ of identity and 
restoring it to His own bosom. Thus He 
comes, taking those who are unfit by 
many reasons for terrestrial life, passing 
them through the first or superficial death, 
and gâthering them to a subjective realm

for the definite re-arrangement of mal
formed and deficient structures. Thus 
again He passes those, who by reason of 
a preparatory fitness are selected to re
main, through ineffable operations, build
ing them to the inward from the without, 
and to the outward from within, till they 
shall stand in the public order of the 
Kingdom of Heaven, incorrupt, impec
cable, released alike from the body of 
sin and the sequences of death” (par. 226).

And again in T he Luminous L ife he 
says : “  Dissolution to the multitudes will 
be very 'sw eet: they will drop away as by 
pleasant dreams ; God wills it so : it is the 
Supreme Kindness that prepares for the 
dissolution of this load of monstrous and 
abnormal flesh, this mountain of disease. 
The atmospheres that bring in the dissolu
tion will enter the respiratories of those 
who are to decease pleasantly, and be 
sensed in the beginning as a stimulative 
ether ; but finally it will surcharge the 
organs, inducing stillness and repose. 
The element that destroys is identical with 
the element that preserves. Peace will 
cover the whole earth, obstructions ending 
in the removal of the obstructive type of 
the species. All who survive being in the 
germinal state of a new and composite 
mankind, the organic tendency will be to 
universal unity. The factors of virulence 
and violence being destroyed, sin and 
disease will sink below the planes of con
sciousness, and. be swallowed up in 
righteousness and health of life.” (Par. 
3 3 0-1-)

And finally, in the W isdom of the 
Adepts, he declares: “ The Divine Human
ity. . . . by its exquisite tenderness
protects the psychic germ of every per
sonality ; so that while it is possible for 
man by yielding to the primitive resistance- 
form to evolve an evil karma from the 
self-desire, and so descend to the state of 
no-good ; yet that even there the care of 
God follows and the hand of God holds, 
to dissolve the form of no-good, and'to 
lift that psychic germ again into the Divine 
Bosom, that it may resume its round, and 
become constituted in a new personality 
from its virginal innocence.” (Par. 645.)

[ To be continued\
Respiro.
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Chapters in Exposition of tbe IRew 
(Bospel of interpretation.

VI.
THE HERMETIC DOCTRINE OF REDEMPTION, 

OTHERWISE CALLED THE ATONEMENT.

X.

H E following1 enumeration of the 
points thus far established will suf

fice to convict the accepted orthodoxy of 
being a gross and fatal perversion of the 
doctrines of the Trinity, the Incarnation, 
and the Atonement, from their real and 
divine sense.

(1) . The Trinity, of which the Christ 
doctrine represents the manifestation in 
man, is composed, not as orthodoxy has 
it of Father, Son, and Holy Ghost, but of 
Father, Mother, and Son, which corres
pond to and are respectively the Spirit or 
Energy, the Water or Substance, which 
is the Soul, and the Word or mutual 
resultant and expression of these two, 
being generated of them as parents; which 
process of generation, whether as applied 
to creation or to redemption, is rendered 
impossible by the exclusion of the Subs
tance or mother as the second person. 
And that the Father of the Christ m man 
is said to be the Holy Ghost, is because 
that is the term whereby is denoted Deity 
when proceeded into activity from the 
Father-Mother through the Son, Acfonai, 
in the Trinity of the Godhead, and from 
God,unmanifest and passive become God 
manifest and active. It is as the Divine 
Will in operation as creative energy and 
generative function, that the Spouse of 
Mary the soul, substance or Mother, is said 
to be not the Father but the Holy Ghost.

(2) . The process of redemption which is 
the supplement and complement, crown 
and completion of creation, and is repre- 
rented by the term “ Christ,” being also 
by generation, is a vital process, and is 
called Regeneration. And it consists in 
the production and elaboration of a new 
spiritual and substantial individuality with
in the old physical and phenomenal per
sonality, of the mutual interaction of the
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two supreme principles in man’s system, 
force and substance individuated in him 
as his spirit and soul. These, which are 
mystically called the Spirit and the Water, 
Holy Ghost and Virgin Mary, are directly 
and without participation of matter, the 
parents and constituent principles of the 
spiritual and substantial selfhood— called 
as by St. Paul, the “  Christ formed with
in ”— in, by, and through whom the man 
is redeemed from the limitations of mat
ter, and made at one with God, being 
constituted of the Force and Substance, 
Spirit and Water, which in their pure and 
divine condition are God, since God is 
pure spirit whether in its mode of force or 
of substance. As the third person, or 
Son, in the Trinity within man, the Christ 
within corresponds to, but is not the in
carnation of, the third person, or Son, in 
the Trinity of the unmanifest Godhead as 
subsisting in the high heavens prior to 
and apart from creation, whose mystic 
name is, for the Hebrews, Adonai, and 
for the Hindoos, Arddhanari. Being poss
essed of the potency of both parents, he is 
dual, as also is the Holy Ghost who has 
his procession, from the Father-Mother 
through him, which two principles are 
also recognised in the Hindoo theosophy 
under the names Purusha and Prakriti. 
For the doctrine of the Duality of the Ori
ginal Unity, and of generation as the 
method of creation, is catholic in the sense 
of universal.

(3). Wherefore the orthodox doctrine 
which excludes from the Trinity of the 
Godhead its feminine principle of Sub
stance, to the rendering impossible that 
eternal generation whereby are both crea
tion and redemption, is not only not 
Catholic, it is directly anti-Christian. For 
as declared by St. John, “ He who denieth 
the Father and the Son, the same is Anti
christ.” And to deny the Mother is to 
deny, in [the most flagrant manner poss
ible, the Father and the Son, by making 
both Fatherhood and Sonship impossible, x 
with the result of depriving man of the 
divine potentialities which are his birth
right in virtue of the divinity of his con
stituent principles, the Force and Sub
stance of existence.
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(4) . But this is not all the mischief that 
has come of the corruption by orthodoxy 
of the doctrine of the Trinity. The cor
ruption of the doctrine of Divine Incar
nation is the inevitable sequence. Unable, 
through its suppression of the feminine 
principle in Being, Substance, and therein 
of both the Fatherhood and the Mother
hood of God, to conceive how God, as 
Christ, can be begotten in man, and be, as 
he really is, the product of Regeneration, 
and attained by ascent from below,—  
orthodoxy has suppressed the Divine 
potentialities in virtue of which every man 
has in himself the seed of his own re
generation and therein of C h rist; and has 
substituted a generation, at once dis
orderly and monstrous, of a being hybrid 
and unthinkable, who is not the counter
part and correspondence in the trinity in 
man of the Son or Adonai in the Trinity in 
the Godhead, but an actual incarnation of 
that principle, to the complete subversion 
at once of the religion of the Bible and of 
Christ, and of all that is implied in the 
term Logos, or perfect reason of God. For 
while the persons of the Trinity are distin
guishable in thought, they are inseparable 
in fact, inasmuch as the “  Son ” is the 
Father-Mother manifested in Substance, 
and can by no possibility become detached 
and incarnated as a distinct entity, as 
imagined of orthodoxy, the effect of whose 
denial of the potential divinity of all men, 
in favour of the exclusive divinity of one 
man, has been to rob men of their Saviour, 
to the utter nullification of the real gospel 
of Christ. Hence the appropriateness of 
the vocation assigned to him to whom the 
crucifiers of Christ accorded the preference, 
and to whom their representatives of the 
dominant orthodoxy, which is equally “ of 
their father the devil,” still accord i t :—  
“  Now Barabbas was a robber.”

(5) . The rectification of the doctrine of 
the Trinity does not involve the removal 
from the place due to them of pny of the 
“ Persons” comprised in the corrupt sacer
dotal presentation. “ Father,” “ S o n ” 
and “  Holy Ghost ” are alike indefeasible. 
But they are not the “ three persons ” of 
the Trinity as subsisting in the unity of 
original Being, and on whom the Bible

insists. Those three “ persons” are “ The 
Spirit, the W ater, and the W ord,” who 
are, respectively, Force, the F ath er; Sub
stance, the Mother ; and their “  Son ” 
— properly son-daughter— their mutual 
expression and manifestor. And this, from 
the first chapter of the Bible, to the last, 
alike in the nativity of the universe, or 
creation ; in the account of the nativity of 
the Christ, or Regeneration ; and in the 
account of the final glorification of the 
redeemed human ego. For that which is 
denoted by the terms “  heavens ” in the 
first verse of Genesis, and “ the Spirit of 
God ” and “ the W aters ” in the second 
verse, and by the “  heavens ” again in 
verses 1 and 4 of the second chapter, 
namely the divine Father-Mother of Force 
and Substance, is that which is denoted—  
only individuated in man— by the terms 
“ Holy G host” and “ Virgin Maria,” in 
the gospel narrative of the nativity, namely 
man’s own spirit and soul, in their divine, 
because their pure, condition ; and that 
also which is called in the Apocalypse, 
“  The Spirit and the Bride.” And it is no 
other than these two supreme constituent 
principles of the regenerate selfhood, the 
Christ within man, that are symbolised by 
the Eucharistic W ine and Bread, and by 
the “  Blood and the W ater,” discerned by 
the beloved disciple— who alone had the 
love which enabled him to discern them—  
as issuing from the side of the pierced 
Christ, as the constituents of the body, 
not o f the man Jesus, but of the Christ 
within Jesus. But of this essential dis
tinction between the external and human 
personality called Jesus, and the interior 
and divine individuality called “  Christ,” 
although so repeatedly and emphatically 
insisted on both by Jesus himself and by 
St. Paul, orthodoxy has taken no account, 
but has made the man Jesus, who was but 
the material vehicle of the Christ, equally 
with the Christ the son of the Holy Ghost 
and Virgin Mary, instead of his proper 
human parents, Joseph and Mary. Thus 
doing, orthodoxy has incurred, in the 
highest degree, the sins of idolatry and of 
blasphemy, and has manifested absolute 
ignorance of the nature and doctrine of 
the Christ. It has committed idolatry by
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exalting and worshipping as God, a human 
personality, that of Jesus. And it has 
committed blasphemy by degrading the 
principle represented by the Virgin Mary, 
namely the pure soul and her intuition, of 
the man regenerate who, as the “ Mother” 
of the Christ is the “  Mother of God,” in 
man,#into a physical, fleshly woman, and 
by ascribing to his “  Father ” the Divine 
spirit within him, who is the proper spouse 
of the soul, an unnatural, because a cross, 
intercourse with a female of a totally 
different, because a material, nature.

This gross and fatal perversion of the 
truth has its root in, and was only ren
dered possible by, the prior suppression, 
by a priest-constructed orthodoxy— always 
from the beginning in inveterate an
tagonism to the “  woman ”— of the femi
nine principle, Substance, in Deity. As 
the soul in man, this woman is, by her 
intuition of spirit, the interpreter to man 
of his own nature, and the revealer of 
his divine potentialities. The prophets 
are always her sons, in such measure as 
the intuition in them is pure from taint of 
materiality. Wherefore the greatest of 
their order, He who as prophet and re
deemer in one attains to the glory of the 
Christ, is called emphatically “ the Son of 
the woman,” and she a “ virgin,” having no 
material admixture to obscure her percep
tion of spirit. And it is of the deadly 
feud between the priest as the minister of 
the sense-nature, and the prophet as the 
minister of the intuition, and of the fatal 
consequences to the race, that the Bible is, 
from beginning to end, a record. To 
which end it represents as the first-fruits 
of the fall of the Edenic Church, the 
priest who, as the cultivator of the “ fruits 
of the ground ” or the lower nature in 
himself, can render to God, who is Pure 
Spirit, no acceptable sacrifice ; and who 
kills outright his brother the prophet who, 
as the cultivator of the “ lamb” of a pure 
spirit, and therein of a pure intuition, alone 
renders acceptable, because spiritual, sac
rifices by consecrating the highest and 
holiest of gifts to the service of heaven. 
And it is no other than this Cain and Abel 
conflict between the materialising priest 
and the spiritualising prophet, that the

Bible represents as raging ever since the 
Fall, to find its culminating example in 
the murder of Jesus, the chief of the pro
phets, by those successors of Cain, Caia- 
phas and his fellow-priests. The “ Jeru
salem that kills the prophets ” being 
always the corrupt sacerdotalism.

Next to the falsehood which ascribed 
the Fall to a woman and visited the con
sequences on. a sex, instead of on the 
order which by its corruption of the 
“  woman” Intuition had caused the Fall, 
never was falsehood more disastrous than 
that which by ascribing the death of Jesus 
to the Jewish people shifted the responsi
bility and the punishment from the real 
culprits on to that unfortunate race. True, 
they were Jews who delivered him over to 
his executioners, but it was not as Jews 
but as priests that they did so. The Jews 
produced him, and supplied him with his 
disciples and apostles, and would have 
taken him by force to make him their 
king, so greatly captivated were they with 
his simple doctrine of Love and Purity as 
the only way of salvation. But sacer
dotalism compassed his death as it had 
compassed the Fall and the death of his 
brethren the prophets. And in course of 
time, finding him a name to conjure with, 
it reconstituted itself with him as its cen
tral figure, and forthwith proceeded to 
crucify him afresh and continually in the 
person of his doctrine. To which end the 
priests exalted to the place of the Supreme 
Being the same blood-loving deity, who, 
as the demon of the pit, had been the con
triver of the Fall through their agency, 
and in place of the simple and self-evident 
doctrine of Jesus and all the prophets con
structed a system which was at once an 
outrage to the mind and an offence to the 
concience, calling it Christian orthodoxy. 
And having made it such that by no possi
bility could it be reconciled to the under
standing, they suppressed the understand
ing as the criterion of truth in favour of 
authority, and this their own, and then pro
ceeded to enforce it by terrors physical and 
spiritual beyond any of which the world had 
previous experience, inasmuch as to these 
they superadded the crowning horror of 
everlasting torment in hell-fire for the vast
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majority of the human race, the only way 
of escape from which was by absolute 
subservience to priestly doctrine and rule.

Language fails adequately to describe the 
sufferings of humanity under the sway of the 
priesthoods which have usurped that name, 
all of which had been impossible save for 
their elimination of the love element in 
Deity by the suppression of the feminine 
principle of Substance in virtue of which 
God is Mother as well as Father, Love as 
well as W ill. So strong is man’s intuition 
on this behalf that no conceivable cause 
can be assigned for his acquiescence in so 
fatal a suppression, save the glamour of 
that same pit whence the Fall itself had 
originated, and of which the corrupt 
priesthoods were the visible agents. It 
availed nothing to the contrary that the 
Bible from beginning to end brought this 
indictment against sacerdotalism. It was 
avowedly not in the Bible but on tradi
tions which made the word of God of none 
effect, that sacerdotalism reared its sys
tem. And for the first fifteen centuries of 
the Christian era the Bible was virtually 
suppressed lest it prove a rival to the sway 
of the priests. And when at length a 
timely revolt against the power dominant 
in the Church rescued the letter of Scrip
ture from oblivion and virtual extinction, 
the minds of men were still so hopelessly 
enthralled by the same evil glamour, that 
they were unable to discern the spirit, 
through the letter, and accordingly set up 
a new tyranny and one no less galling, 
that of the Book and the Letter, instead 
of that of the priest, the doctrine of hell- 
fire being retained in all its force and even 
aggravated, as witness the histories of the 
protestant communions, notably that t>f 
Scotland, the working of this tenet in 
which are among the most appalling in 
literature. W hile every one of the leading 
dogmas of religion was retained in its cor
rupt form, God being still regarded as 
W ill only and Force, to the exclusion of 
Love and Substance ; a lover of blood, 
especially that of the innocent, and ac
cording his favours only to those who 
gratified this propensity by accepting as 
the means of their redemption the blood 
so foully shed on Calvary. And, to come

to our own time and land, so far from the 
Bible, when translated and popularised, 
being allowed to throw any fuller light or 
the Divine Nature, by revealing the true 
constituents of the Duality subsisting in 
the original Unity, it was so artfully mis
translated as still further to conceal the 
truth. For, as a recent learned expounder 
of the Hebrew Kabala truly says,— 11 For 
some reason or other best known to them
selves, the translators of the Bible have 
carefully crowded out of existence and 
smothered up every reference to the fact 
that the Deity is both masculine and femi
nine. „ They have translated a feminine 
plural by a masculine singular in the case 
of the word Elohim . They have, however, 
left an inadvertent admission of their 
knowledge that it was plural, in Gen. i., 
26, ‘ And Elohim said, Let us make man.’* 
And again, too, in verse 27, ‘ In the 
image of God, male and female,’ It is so 
also with the other names for God used in 
the Bible, none of which are so rendered 
as to express the duality implied.

The hope against hope entertained by 
the few who knew, that the revised ver
sion would rectify these and sundry other 
errors of vital moment, proved absolutely 
illusory. True it is that the fateful year 
1881— indicated in so many prophecies, 
Biblical and extra-Biblical, as that where
in would occur some crucial event which 
should prove “ the end of the w orld” in 
the Church by dealing the deathblow to 
that systematic materialisation of things 
spiritual which had prevailed ever since 
the Fall— saw the publication of the Re
vised Version, so long in preparation at 
the hands of the most learned Hebraists 
of two hemispheres, backed by the national 
purses of their respective peoples. But 
although the prophecies found their due 
fulfilment in the promulgation in that year 
of that New Gospel of Interpretation of 
which these chapters are an exposition, 
translating the Bible for the first time 
from the plane of the Letter to that of the 
Spirit, the Revised Version failed utterly, 
of its rightful end, and in respect of sun-

* ** The Kabala Unveiled,” by S. L. Macgregor
Mathers.
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dry vital points, multiplied instead of cor
recting* the errors of its predecessor, the 
Authorised Version, owing to its being the 
work of men only of intellect and learning, 
and not of intuition and understanding. 
And so it came that instead of rendering 
the word translated “ heaveln” in Gen. i., 
1, in the plural, whereby in the original it 
implies the duality of Force and Substance,- 
or u Spirit and Deep,” in virtue of which 
Creation occurs by generation, they re
peated the error, and even perpetrated 
two fresh errors by translating in the sin
gular the same word in Gen. ii., 1, 4, 
which in the Authorised Version had 
rightly been rendered in the plural. Doing 
which, they ministered— whether wittingly 
or in ignorance who shall say ?— to the 
reinforcement of that deadly heresy where
by orthodoxy has succeeded in hitherto 
concealing from men the supreme truth 
that they are endowed with divine poten
tialities in virtue of the divinity of their 
constituent principles, the Force and Sub
stance of existence, the subsistence of 
which in Deity makes God both Father 
and Mother,* and not the mere W ill only 
and Force, the exclusive recognition of 
which has been the basis of the ascription 
to God, by the orthodox and sectarian 
alike, of a character altogether diabolical 
for its caprice and pitilessness. It is only 
now that, by the recognition of the femi
nine principle in Deity the “ woman” has 
been exalted to the throne of God, men 
will at length learn who and what was the 
“ Father” of our Lord Jesus Christ, and 
that the term really, and as he meant it, 
implied also “ Mother.”  # Not otherwise 
could he, as the typical man regenerate, be 
truly said to be “  born again from above of 
water and of the spirit,” “ of Virgin Maria 
and Holy Ghost.”

XI.

It was- necessary to the suppression of 
the divine doctrine of regeneration in

* In the Nineteenth Century, November, 1885, Mr. 
Gladstone remarks of the Hebrew word shamayim, 
heavens, that its plurality has been made quite 
clear by Bishop Kaye. Its doctrinal significance, 
however, momentous as it is, has altogether es
caped his recognition as well as that of the trans
lators and commentators.

favour of the priest-constructed doctrine 
of substitution, otherwise called “ vica
rious atonement,” that the doctrine also 
be suppressed which is the corollary and 
condition of regeneration. This is the 
doctrine of a multiplicity of earth-lives as 
the means of the elaboration by evolution, 
and final perfectionment by regeneration, 
of the human soul and ego. Universal in 
the pre-Christian churches alike of the 
W est and of the far East, including the 
Hebrew— for it is implicit throughout the 
Bible, being sometimes explicit also— this 
essential doctrine was thrust aside and let 
drop by the sacerdotal formulate rs of 
Christian orthodoxy for a reason neither 
far to seek nor doubtful, in view of the char
acter and design of that orthodoxy. That 
design was to erect upon the ruins of the 
world’s past religions a sacerdotal order 
more powerful and far-extending than any 
that had preceded it, which should be the 
absolute master of the world, with the whole 
human race for its abject slaves. To this 
end it was necessary that men should be 
dependent for their chances ot salvation 
upon the priesthood, and regard them as 
their sole efficient mediators between God 
and man. And this could be effected only 
by the stern rejection of any hope of sal
vation by aught that men could do for 
themselves. It was in vain that Christ, 
upon w hom the new order affected to base 
itself, had insisted as the means of salvation 
for all, upon the process whereby he him
self had attained and of which he was the 
chief typical example, namely, inward 
purification, pursued over the necessary 
term of existence, until— made perfect 
through the suffering of experience— man 
has accomplished in himself that at-one- 
ment or reconciliation with God, which 
comes alone of his possession of a pure 
spirit. A process such as this made every 
man his own priest, independent of extra
neous rite and ceremony, or any sacer
dotal ministration. It brought man at 
once into direct relations with God such as 
left no room for intervention from with
out, and the utmost that priest or prophet 
could do for him was to aid and instruct 
by friendly counsel.

The precise process of the perversion
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the spirit of wisdom and first of the gods, 
the king, her Father, being God Himself, 
from whom immediately the soul has her 
procession, as constituted of the divine 
substance. And as the process is the same 
for the individual and the collective, the 
redemption of the Church from its lapse 
beneath the bondage of an orthodoxy be
come densely materialistic and positing, 
as the means of salvation, substitution for 
regeneration, and the physical blood of a 
God for the spiritual blood which is God—  
is by a re-birth of the “  woman,” the soul 
and her intuition, when from Eve she has 
become Virgin Maria through the washing 
of the waters of regeneration, and instead 
of being mother of man degenerate, she 
becomes mother of man regenerate, whose 
name is Immanuel, because he is God not 
only w ith but within us.

From all which it is clear that the real 
basis of the corrupt orthodoxy is a gross 
falsification of the meaning of the mystical 
symbols employed to denote the genesis, 
nature and functions of man’s own re
generate e g o ; and, therefore, that the 
rectification of that orthodoxy lies in the 
restoration of the terms in question to 
their true significations.

[ To be concluded. ]
E d w a r d  M a it l a n d .

©ur intellectual IRelation to tbe 
Unseen.

II.— S o m e  S a f e g u a r d s  o f  t h e  T r u t h -S e e k e r  

(Continued).

AN  is at all times, and about all things, 
liable to momentary error.

Now, transcendental truth, in the act 
of entering- a human mind, exerts on it some sort 
of photographing power ; any erroneous notion 
which happens to be in the mind when some truth 
of higher order is being revealed within it, is 
likely to become so imprinted on that mind, as to 
be afterwasds indistinguishable from truth. A  
story is told o f some great mathematician, hope
lessly fogged in an investigation. gj,nd repeating

over and over again, “ five and seven are eleven,” 
till his housemaid corrected him. Whether the 
story be true or not, it is at all events a picture of 
many things which do happen. W e call such 
aberration “ absence o f mind,” but it differs from 
mere dreamy and lethargic absence o f mind, 
the mere negative failing to cognise facts. It is 
positive error, caused by the fixing o f a  momen
tary misapprehension owing to the intensity of the 
higher vision.

Many errors in Biology must have been due to 
this cause. Anyone looking into a  microscope 
may mis-see an object. I f  there were nothing in 
his mind to cause special registration of impres
sions, the observer might probably discover his 
mistake on the next inspection; but if he 
happens to make the mistake when his brain is 
intent on some principle or general truth, his eyes 
will be very apt to repeat their mistake, of vision 
on subsequent occasions. The best observers are 
aware o f this danger, and take precautions 
accordingly. Unfortunately some biologists are 
not thus careful, and give to the public, as 
Science, things which have no existence except 
as fixed optical illusions in their own brains. 
In mathematics the caution is practically uni
versal. An actuary charged with a difficult 
investigation is not trusted to correct his own 
mistakes by going over and over his own calcula
tions ; for a mistake once made during a period 
of intense investigation would tend to repeat 
itself automatically, by association, if he went 
over the same ground afterwards. Nor is it 
sufficient that an admiring subordinate should 
revise the superior’s work ; the corrector must 
come to the work with a fresh insight and un
biassed mind, and make all the investigations 
separately for himself. The results given to 
inquirers from a respectable actuarial office have 
been arrived at independently, by two or more 
persons. This is why actuarial Science is Science, 
and is not mere traditional guesses, handed on 
from generation to generation as truths.

For new truth has not only a photographing 
power, it has also some curious kind of magnet
ising power. The act o f seeing transcendental 
truth at first hand makes the whole person mag
netic, gives him a power to attract followers and 
to convey into their minds by sheer contagion, 
and independently of argument, whaterer ideas 
are in his mind, the false along with the true.

I ask your attention specially to this point. W e 
are prone to imagine that if a man or woman has 
seen any new truth, provided only that he or she 
is on the whole well-intentioned, it 'must be desir
able that that person should impart what he sees, 
should win believers and adherents. The fact that 
so-and-so, who has seen some new truth, is 
attractitg hearers, winning followers, exerting 
great influence, is often spoken of as if it were 
of course a  good thing ; is spoken o f thus, both by 
the followers, and, what is worse, by the Seer 
himself. But the really wisest men know b etter; 
they know that the very force which attracts 
hearers is itself a double danger ; it tends to fix 
on the teacher’s mind, as if solid truths, any
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whereby the physical blood of Jesus came 
to be regarded as the means of salvation 
is not far to seek or difficult o f explana
tion. In accordance with the mystical 
usage of describing things spiritual in 
terms derived from the physical world,—  
a usage due to their recognition of the 
correspondence between the various planes 
of existence insisted on, as by St. Paul, 
Rom. i. 20— blood was taken as the sym
bol and synonym for life up to its highest 
and intensest mode as subsisting in Deity, 
as applied to whom it denoted pure spirit 
as the blood, or life, o f God. And it was 
“  blood ” in this sense that is the saving 
principle in man. Man is reconciled, 
atoned and made one with God, by posses
sion of the pure spirit which is God. But 
through the fall of the Church from the 
perfection implied by the Garden of Eden, 
and the décline of the spiritual conscious
ness from the altitude then attained, 
through the corruption of the “  woman ” 
Intuition, physical blood was substituted 
for spiritual blood as the means of redemp
tion, and this the blood of a God, for the 
“ blood of God,” the former being of 
necessity a man— or human God, as not 
otherwise could he be possessed of such 
physical blood. And it was in order to 
provide the blood in question that the 
orthodox scheme of the Incarnation was 
devised; the term “ Son of G o d ” being 
perverted from its true sense for the pur
pose.

For, as is known to all genuine and per
cipient students of divine things, Re
generation has ever been recognised by 
prophets and initiates as the sole means of 
redemption, and only by the fallen and 
corrupt priesthoods has it been set aside 
in favour o f Substitution, a doctrine the 
diabolical origin and nature of which was 
declared by Jesus in his denunciations of 
its official exponents as being “ of their 
father the devil.” And the name “  Son of 
God ” was everywhere the title accorded 
to' those perfected souls who, by serving 
as manifestations of God in the flesh, and 
therein as being in their degree Christs, 
were recognised as the products of re
generation. As the Saviours of men and 
the anointed of God, these men regenerate

constituted the order of those “ whose 
name is Christ-Jesus in the day of their 
initiation,” and of whom there have been, 
and shall yet be, many. For owing to the 
liability of religion to fall under the con
trol of the priesthood, its administrators, 
who represent *the body or physical organ
ism of the Church, to the exclusion of the 
prophets, its interpreters, who represent 
the soul and her intuition ; and owing, 
further, to the inveterate tendency of the 
sacerdotal body to claim to be the Church, 
precisely as the physical body claims to be 
the man, Materialism is everlastingly the 
besetting sin of priesthoods, and the mate
rialisation of mysteries purely spiritual, 
their habitual practice. Hence the force 
of the term “  Melchizedek ” to denote the 
order of those who, being priest and pro
phet in one, represent the equilibrium of 
the mind’ s two modes, the intellect and 
the intuition.*

Although, then, it is always ** a new 
thing in the earth ” of minds blinded by a 
corrupt, because a materialistic, ortho
doxy, to the realities of the Spirit, that a 
“  woman should compass a man,” it is for 
minds spiritually percipient, and able to 
discern the spirit through the letter, an 
eternal verity in perpetual course of mani
festation. For that which the expression 
denotes is no other than that process of 
regeneration wherein the soul and her in
tuition, as the “ woman ” of man’s spirit
ual and mental system bears so essential a 
part. And hence it is that the regenerate 
of old were called virgin-born, twice-born, 
gods, demigods, sons of god, and divinely 
begotten of a king’s daughter ; and there
in of Virgin Mary and Holy Ghost. 
For the pure soul is always the daughter of 
the king, and said to be “  all-glorious 
within, whose clothing is of wrought, 
gold ; ” gold being the symbol of Phoebus,

* The first two syllables of this word imply both 
the masculine and the feminine modes of the mind, 
and the last two the balance between them. 
Wherefore exactly rendered, Melchizedek means,
My King, my Queen, or Counsel, and Balance. 
Counsel being used, as by Isaiah, to denote the 
third of the spirits of God, the feminine aspect of 
love which corresponds to the Aphrodite of the 
Greeks, and has the planet Venus for station, to 
imply that “  Love is the counsellor of heaven,"
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shadowy misperceptions that may have been 
floating- about in it owing to his own aberrations ; 
it also confers omhim the terrible power o f making 
his errors seem like truths to disciples ; and they 
in their turn, by the fervour of admiration, impress 
the teacher back again with fresh conviction o f 
thé truth o f his own erroneous notions. The best 
teachers are therefore very cautious to keep their 
influence well in check ; to exert not the most 
influencé they can, but the least amount which is 
consistent with the fulfilling of their duty.

This modest self-restraint, this resolute keeping 
well in check o f one’s own power to attract and 
to influence, is, I hold, the greatest and most 
essential safeguard o f the truth-seeker. It has 
been raised by mathematicians to the level o f a 
fine art. A  good mathematical teacher exerts his 
personal influence only in fixing his pupils’ atten
tion on the step in investigation which they should 
be taking, and in encouraging them to investigate 
accurately ; he is specially careful to convey no 
hint, either by word or sign, or by indirect 
influqnce, as to what he supposes to be the correct 
apswer. Hence it happens that though the 
teacher may make mistakes, every pupil acts as 
a corrector, not an intensifying reflector, o f the 
teacher’s errors.

The impulse to thrust one’s own beliefs on other 
people gathers round itself so many associations 
o f supposed piety, sentiment, philanthropy, that 
we cannot see it for its adventitious clothing ; 
but at the door o f the mathematical temple, all 
these emotional trappings fall off, and if  it gains 
an entrance at all, it is seen in its natural ugliness, 
as the hunting instinct gone astray into a civilisa
tion where it has no place ; the impatient lust o f 
the brute for arresting all life and motion except 
its own. And much o f what is often called the 
colourless coldness o f mathematics is in reality 
the white heat o f a passionate resolve that each 
mind shall live out its own life at its own normal 
place, and receive its own revelations, undisturbed 
by that intrusive hurry and scramble which are 
the curse o f religious parties.

I said just now that transcendental Truth, in 
the act o f entering a  human mind or brain, tends 
to photograph on the brain whatever error it has 
been making. N ow take the case o f St. Paul. He 
had been studying Mosaism all his life, on the 
flat, so to speak, as carried out diagrammatically 
by a  set o f little flat rules. Then he caught sight 
o f what w e may call a  singular solution o f the 
Mosaic Law, an instance o f its meaning on an 
unexpectedly high level. He at first became 
murderously atfgry ; then, suddenly, he received 
transcendental illumination, and saw the religion 
o f Moses as one to which the life o f Christ formed 
no contradiction. The famous Charity Chapter 
is the very essence o f Mosaism,. set free from the 
plains of Judaea, and, under the stimulus o f Christ’s 
life-commentary, projected back into the heavens 
whence it had descended. One has seen some
thing o f men who have gone through an expe
rience relatively similar to that, only about the 
much more mild and less disturbing subject o f 
çurves in space. One knows how a man is

affected for a long time after receiving such 
transcendant illumination; what confused explana
tions and erroneous statements he will gravely 
write down, and how incapable he often is o f 
understanding where he has been mistaken even 
when he is told o f i t ; one remembers how it 
took all the energies o f a devoted band of impar
tial critics to prevent his publishing, in perfect 
good faith, absolutely chaotic nonsense. Then 
one reflects that for many centuries Christians 
were expected to believe, and did believe, that 
Paul, after his experience, was more, not less, fit 
than any average person to describe exactly how 
the Lord’s Supper was instituted, he not having 
been present; to abrogate, off-hand, on the 
strength o f a vision, a carefully worked out set o f 
rules o f diet and hygiene ; to define, for all time, 
the position o f woman ; and to settle for us that 
we may riot teach, and that we must keep our 
bonnets on in ch u rch ! Can one wonder that 
Christian theology is a  chaos ?

This condition of abject slavery to inspired seers 
is passing aw ay. But even still, there are persons 
who, if one suggests that some statement ot 
Paul’s was probably a mere blunder, will solemnly 
refer one to the thirteenth chapter I. Corinthians, 
as proof that he was “ inspired,” as if that made 
him incapable o f mistakes ! I really do not wish 
to hurt anyone’s religious feelings ; but the man 
who, after the murder o f Stephen, so transcended 
his original standpoint as to be able to write that 
Chapter on Charity, must, one would naturally 
suppose, have been, for the rest o f his life, dazzled, 
and mentally lopsided, like Jacob after wrestling 
with the A n g e l; and I do not see what, except 
confusion, can come o f ignoring or denying it.

Timid persons a s k : If we cannot trust the great 
seers, how can we arrive at certainty in religious 
matters ? If w e have arrived at certainty in 
mathematical matters, it-has not been by treating 
transcendental seers as infallible. W e are grace
ful to our Newton, for instance ; we love him 
d e a r ly ; we feel our own work glorified and 
quickened by the reflection o f his transcendant 
illumination ; but it is our work we are each o f us 
doing, not mere copies o f his. And one main 
reason why our great mathematical apostles are 
able to remain sane, is  precisely because no one 
treats them as religious apostles have been 
treated ; because, instead o f letting them infect 
us with their mistakes, we keep them, so to speak, 
in a  bath of healthy counter-magnetism. For lack 
o f that counter-magnetism, nearly all the promi
nent seers o f our own day are, to put it mildly, 
hampered and injured in their reasoning powers. 
Many o f them, I am sure, started with the best 
intentions o f keeping up friendly relations with 
non-believers ; but they grow  too busy to do so ; 
each sinks back among a  coterie o f disciples ; 
each finds time to come out into the world occa
sionally to preach, but not to hear, to teach, not to 
be taught. A  grave responsibility therefore rests 
on the admirers and pupils o f a seer to keep him 
or her in that condition o f balance which the 
individual is powerless to preserve for him or her
self.* And I must say I think that, as a  rule, the
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admirers and pupils of spiritual leaders under
stand their function in this respect very little as 
yet. If numerical questions were treated in the 
same manner as theosophical and spiritual ques
tions have almost constantly been treated, every 
transcendental mathematician would have his 
brain spoiled for a working engine by being mag
netised with some special set of fixed delusions ; 
instead of a Science of number we should have 
only a chaos of contradictory guesses ; and prob
ably we might, at the present day, be quarrelling 
about the question whether five and seven make 
eleven, as one inspired mathematician repeatedly 
affirmed at a time of solemn revelation, or 
whether they make thirteen, according to-the 
equally inspired dictum of some other] transcen
dental seer! It is.no special credit to mathe
maticians that they have avoided this slough of 
error and folly ; as I said, the necessity of the 
case has forced them to accept and obey the laws 
of safeguarding of the transcendental vision. I 
simply suggest that non-mathematicians might 
learn something from the experience which has 
been forced on the students of numerical ques
tions.

Another safe-guard is this. Nearly every ques
tion which man can study presents itself first to 
his mind in a form too large and complex for it to 
grasp. It has to be broken up into parts which 
are investigated separately. In everything but 
mathematics we are tempted to give, to ourselves 
and others, some partial answer, for the true 
solution. In mathematics, a stern discipline keeps 
this tendency in check. The child is taught, 
from the first, that a partial answer is no answer 
at all to the question asked; and that he must not 
begin to talk about having found an answer till 
he has brought back into consciousness, and 
fitted together, all the elements which he suc
cessively suppressed in order to attend to only 
one at a time.

There is one other safeguard of the trans
cending faculty which I will just mention.

When a curve in three dimensions, however 
regular and harmonious, manifests itself as pro
jected or shadowed upon a two-dimensional sur
face, it usually shews itself as an interrupted line ; 
with sudden breaks or reversals. The same 
happens when a four-dimensional figure is shewn 
to us dwellers in three dimensions* When a 
mathematician has been tracing a regular curve 
for a time, and, all of a sudden, it breaks off, or 
turns back, he does not agitate himself over the 
u disturbed harmony of the universe ” and the 
“ introduction of discord into God’s world; he 
simply knows that the curve belongs to a higher 
order than appeared at first; that its unbroken 
and undisturbed form is to be sought in that 
higher order. And he uses the broken curve as 
an implement of transcendent vision, as a 
means of acquiring accurate knowledge of 
some law of the higher order. Moreover, sup
posing his fiat figure is ugly or unpleasing, and 
he desires to secure on a flat plane some projec
tion of the higher figure, which shall be, so far as 
it goes, beautiful and harmonious in itself, he

VQL, I

does not try forcibly to improve the flat figure 
which he already has, by altering bits of it here 
and there i he readjusts the whole position of his 
plane till the shadow which falls pn it seems to 
him harmonious. Already a few spiritual teachers 
take that tone about interruptions of the ethical 
and spiritual order ; saying about any such inter
ruption that it does not prove that Law is ever 
really broken ; it does prove that spiritual law is 
of higher order than we naturally suppose it to be. 
And they decline to join schemes for forcibly 
altering some special bit of human life to suit our 
notions of what is seemly ; they spend their ener
gies in trying so to poise the whole plane of life, 
that the shadow which it presents of unseen 
things shall be, not grotesque and revolting, but, 
so far as may be, in harmony with the Actual 
from which it is projected. Earnest good people 
are apt to be scared at this interpretation and 
this treatment of apparent violations of Divine 
Law ; they think the teacher who offers them is 
indifferent to moral Truth. I wish to point out 
that, in mathematics, such interpretation of irregu
larities in no way conflicts with Truth or conduces 
to laxity. And very much of mathematical cer
tainty is due to the saving of that nervous tension, 
that emotional friction and that intellectual con
fusion, which are induced into the domain of 
spiritual thought by fussiness over irregularities 
and interruptions of moral order which appear in 
the mere shadow of the actual universe, projected 
on the plane of our present life on earth.

That faith is more difficult to cultivate in the 
spiritual order of things than in mathematics, I 
have already admitted ; no one who lacks it 
should be blamed. But surely those to whom it is 
possible should be encouraged to cultivate it. 
The attitude towards sin of those who do culti
vate it seems to timid souls to threaten a great 
shock to the stability of moral truth ; but timid 
souls might take comfort from the reflection that 
mathematical truth has survived a quite similar 
shock ; and no one has discovered that it is in 
any way the weaker or the worse.

To sum up:— Mathematical Science, though 
certain and safe, is eminently transcendental; its 
possibilities of accuracy and certainty depend! 
not on the suppression of those faculties by which 
we transcend our actual position and gain know- 
edge of truths beyond the direct grasp of our 

limited faculties, but on the habitual and univer
sal observance, within the domain of mathematics, 
of certain conditions necessary for the safe
guarding of those faculties. Most of these con
ditions, though hitherto chiefly insisted on by 
mathematicians, would seem to be as applicable 
in spiritual investigation as in numerical. Chief 
among the safe-guards mathematically indicated 
are these:—  ‘

1.— Constant recognition that man is as liable 
to error while his transcendental faculties 
are active as at any other time ; and, more
over, that error which otherwise would 
have been immediately detected and cor
rected, tend, if made at that time, to be
come fixed and to appear like solid truths,

$
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unless carefully checked by some well- 
selected mode o f correction {e»g.y the 
“  proving’ ” of.a sum).

2.— Great reserve on the part of the teacher in 
even stating to pupils the special conclu
sions to which he has been led, lest he 
should arrest the normal exercise o f their 
investigating faculties.

3— Specially stern self-control in the use of 
personal influence to convince or to per
suade.

4. — Modest reticence in the matter of courting
applause by proclaiming any partial result 
before one has brought back into conscious
ness all those elements o f a question, which 
one had discarded from attention, in order 
to fix it for a time solely on some selected 
elements of the question.

5. — Constantly accepting apparent disturbances
of harmony and order as proofs that the 
true law of the case belongs to a  higher 
order than that in which the investigator is 
at the time working.

Our present position o f certainty in numerical 
science has been built up by the steady obser
vance of these precautions ; and until we have at 
least tried the effect o f a steady observance of 
them in spiritual investigation, we have no right 
to deny that man may some day arrive at mathe
matical certainty in spiritual science.

M a r y  E v e r e s t  B o o l e .

Stages in tbe Cognition of tbe 
Worth.

III.— T H E  IN T E G R A T IO N  O F MAN.

H E speculative division of a subject has the 
defect o f all abstraction, that the parts are 
not truly understood except in their total 

connexion ; we can only offer in the first instance 
a provisional indication by means of a principle 
which finds itself, indeed, in the abstracted mem
bers of the whole topic, but only on the presup
position of a synthesis at which we have not yet 
arrived. Thus we have seen that the principle of 
integration in space and time is an expanded, be
cause more intimate, relation of consciousness to 
the world and experience, in which the world and 
experience are themselves transformed. The ex
pansion of relation is always a consequence of its 
deeper inwardness or intimacy. And it follows 
that only a deeper inwardness o f self-conscious
ness can reveal the inwardness o f relation under 
the forms of objective self-expresssion. That we 
belong to nature is the appearance arising from 
externality o f relation, that nature belongs to us

is the truth discovered by the deeper self-con
sciousness which overcomes externality. To all 
this we must yield assent as soon as we understand 
what is implied by the pre-supposition or ideal of 
science, that the world is through and through 
intelligible, because it is this only if  nature is per
fectly atoned to mind, if  mind is the very principle 
and process of nature. In that case the limitations 
of a science of merely external observation must 
be obvious ; the categories of interpretation wait 
on a self-knowledge that shall transform the phe
nomena themselves, and exhibit them as trans
parent to intelligence. The ideal o f a science 
which calls itself natural is only the presentiment 
of another nature, of a  nature whose very sup
pression o f the first is the perfect explanation 
o f it.

But in this unitary constitution or integration 
o f nature as the expression of spirit is pre-sup- 
posed the unitary constitution or integration of 
spirit itself. For this is the discretely deeper self- 
consciousness for which objectivity is self-expres
sion, And here the ethical ideal o f our present 
degree is objectively on a  par with the scientific ; 
as an agency in the world, its attainments are 
condemned to similar limitations. It testifies to 
another order of human relations which is not an 
improvement o f our society, but a transformation 
of it. The effective humanitarianism of the 
ethical ideal in this world takes the form of the 
principle of Justice, that is, it has regard to ob
jective conditions. It dictates the policies and 
philanthropies which either act on the framework 
o f society, or organise attempts to alleviate the 
results, direct and indirect, o f its inequity. In so 
far as it goes deeper than this, and seeks to inten
sify, to realise, to propagate its own essential 
spirit, which is Love, it belongs undisguisedly to 
Religion, because its success signifies .another 
order o f collective consciousness, a unitary 
integration which is at the same time a trans
formation of the phenomenon o f the world. This 
is “  the earnest expectation of the creature” which 
“  waiteth for the manifestation of the sons of 
God “  the creature also shall be delivered from 
the bondage o f corruption ” (disintegration) “ into 
the glorious liberty of the sons of God.” And 
that there may be no mistaking the wide sense in 
which the apostle means “ the creature,” it is 
forthwith added “  for we know that the whole 
creation groaneth and travaileth in pain together 
until now.” The redemption of all “ nature,” its 
delivery from the phenomenon of its disintegration, 
follows on our own— an idea especially familiar 
to the readers of Jacob Boehme. But— as I hope 
presently to make evident— this is not a consum
mation in time, bnt one eternally real and pre
supposed. ' For again it must be insisted that 
Reality does not wait upon Appearance, that 
truth is eternally realised. From our standpoint 
of an evolutionary consciousness, we have to ex
plain truth as the removal o f error, but from the 
higher standpoint o f the eternally consummated 
consciousness, it is error that receives explana
tion as non-integration o f truth, and is thusi not 
removed, but on the contrary obtains its affirma-



THE UNKNOWN WORLD. 275

tion as phenomenal limitation of truth. Thus 
Appearance is brought into, or under, the concep
tion of Reality, time under Eternity, flux under 
stability. The redemption of the world is no 
event; the phenomenon of the world abides. The 
redemption of the world is eternally accomplished, 
and yet it is equally true that it is everlastingly in 
course of accomplishment. And it is the first 
statement which makes the second at once poss
ible and necessary. The solution of this paradox 
belongs to the immediate subject of this third 
article.

Self-consciousness in its first phase or moment, 
as it originates in self-distinction from the object, 
lays all the emphasis on the otherness of things 
and persons, and is a rigid self-inclosure, or 
seclusion from them. Consciousness emerging 
as a reflective moment from the mere immediacy 
of nature, seeks first to secure and maintain its 
independence as a self, and this is its own unre
flected immediacy as spirit. All relation stands 
to it in the form or mode of externality. Now all 
vital process repeats the logical moments of 
thought itself. The history of spirit is thus : (1) 
abstract self-affirmation with unevolved content— 
“ I am I ” (bare Apprehension),: (2) the submer
gence or latency of the self in the differentiation 
of its evolved content as relations to the world— 
u I am man, citizen, etc. ” (Judgment, in which 
the unity of the Apprehension of identity is 
submerged in relations); (3) the re-emergence of 
the unity of the self as now expressed in its dif
ferentiations or relations. This is appropriation 
of the relations in which identity was, pro tanto, 
lost in the earlier moment. I now freely recognise 
myself as human, citizen, etc., realising these 
characters as essentially my own, and no longer 
as circumstances in which my identity is merely 
involved, or to which I am subjected (Reasoning 
on Conclusion, in which the significance of the 
Judgment for the subject becomes express).

With the completion of this process or cycle, 
the ethical consciousness is fully in evidence. The 
moments are to be conceived epochally, not as 
definitely exclusive periods. The earlier both 
overlap and anticipate the later, but the succes
sion is clearly distinguishable alike in racial and 
individual experience.

The individual now knows himself as a social 
unit, free by voluntary adoption of the relations 
which at first appeared as limitations or compul
sions derogatory to the self, but in which the self 
now recognises its own development. But this is 
not the end. On the stage of free personality, 
and with that distinctive character, is to be re
peated the process which thus appears as a spiral 
cycle. The individual will enter freely upon that 
process, as before unfreely. He will give up his 
separate personality, merging it in that social 
whole, be it what it may, in which he most in
timately knows himself. It may be the State, the 
Church, a party, or a sect. Apart from this, his 
self has for him no ideal interest. He completely 
identifies himself therewith. Result, the third 
moment in which his identity is restored as the 
very personification or self-consciousness of the

community in which he lost it—he has become the 
“  Representative Man,” the hero, the leader, 
whom that community instructively follow as the 
personal expression of their collective unity. The 
identity of the truly representative man is no 
longer that of the mere social unit; in the volun
tary merger of that identity he has refound it as a 
total personality. He has raised to subjectivity 
itself the predicate which he made exhaustive of 
his self-consciousness. From that, into which we 
go with total self-surrender, we return containing 
it. We finding our life in it, it finds its life in us.

But, so far, we are still on the plane of this 
world’s consciousness. And just, therefore, be
cause these ideals are limited by this world’s 
limitations, their realisations in personality have 
not the absolute character above attributed to 
them. The supposition that they had took no 
account of the universality of the human spirit, 
which refuses to be merged wholly in any partial 
whole. The universality of man comes to con
sciousness in the refusal of limitations. And so 
we enter on another cycle of the process. The 
hour of religion is about to strike. It is only the 
minute hand of the clock that times the social con
sciousness of our world.

With the disrepute, express, or tacit, into which 
theological dogma, uninterpreted by philosophy, 
has largely fallen, the ethical ideal has laid its 
stress on the conception of Brotherhood, con
tenting itself, as best it can, with obtaining that 
relation by filiation to impersonal Spirit. But im
personal spirit belongs only to the plane of non
integration. So far from being a philosophical 
advance on the idea of a (i personal God,” im
personal pantheism results from an unphilosophi- 
cal conception of personality, taken merely from 
what is apparent in the non-integrational or 
phenomenal order. As personality is seen here, 
in the incompletion of its idea, it is a part of the 
Whole, and cannot stand fol* it. Therefore, when 
the Whole is speculatively recognised as the true 
reality, with which consciousness must be iden
tified that the self may be really known, there 
results the conception of an impersonal spirit 
seeking consciousness and self-identification 
originally in humanity. Hence the self-contra
dictory notion of absolute “  reality ” wanting 
something it has not got, reality not commen
surate with the all-inclusive sufficiency which is 
what it means. This is not the metaphysical stage 
of thought, but the phenomenal, representing its 
ideal as one for temporal attainment. For an ul
timately idealistic conception, universal spirit is 
personality, while containing logical or meta
physical “  moments ” of distinction which are 
phenomenally represented as temporal.

The ethical ideal of human Brotherhood does . 
not overcome externality till, at the stage of reli
gion, it apprehends the unitary bond presupposed 
by integration. The consciousness of Sonship is 
a condition precedent to that of Brotherhood. We 
cannot proceed immediately to a union which eter
nal order (represented in the phenomenal order) 
makes mediate, True, in the eternal realisation 
the moments of immediacy and mediacy coalesce
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without interval in the eternal act o f accomplish
ment. In the religious consciousness also they 
are known to be in truth inseparable, but only 
because the unity o f Brotherhood is found in the 
consciousness o f Sonship. But this consciousness, 
again, would be non-integral if we had only the 
conception o f sons, if that conception did npt owe 
all its significance to that of the u Son.” In the 
human family relation of brotherhood there is ex
ternality ; the true brotherhood o f humanity is not 
mere partcipation of origin ; it is to be one in 
Sonship, The relation is organic on the plane of 
sp irit; to be sons o f God we must be members of 
the Son o f God. And the existence o f that 
organic body o f manifestation is presupposed 
in the idea o f our assimilation to it. It is the 
Divine Humanity, mediatorial because assimila
tive, introducing us to the relation of Sonship, 
“  reconciling ” us to God.

All this may not be explicit in the religious con
sciousness, but it is implicit therein, involved in 
the imperative necessity it feels to conceive God 
as personal in a mediatorial relation to humanity. 
The ethical idea in its development falls into the 
religious ; the unity o f humanity must be thought 
through that o f the divine personality. This per
sonality is the immediate object o f the subject 
seeking universalisation or integration. As we 
have seen, the first moment of objectivity is al
w ays in the form of externality. And so God, or 
God in Christ as divine universal man, is to the 
devotee first in this form o f externality. Now in 
the relation o f man to nature, the identification 
overcoming externality reveals objectivity as self- 
expression. But in identification with God, we 
stand in the relation in which nature stands to us, 
we are the self-expression o f God, the reflection 
(“  Im age ” ) o f God which knows itself as such. 
I f anyone should ask, in wbat consists the differen
tiation o f an universalised consciousness, illus
trative reference may^be made to the harmony of 
distinct notes in music, to the contextual significa
tion o f words in a  sentence, to the logical dis
tinction between denotative and connotative, etc. 
But all these instances fall short o f the conception 
o f distinction in integrational consciousness, in 
which all the differentiations are not only first 
what they are by relation to the whole, but this 
whole in relation is intimately conscious in all the 
relatives as their very known and felt subsistence 
and significance. “  Each ” is reflection of the 
consciousness of all.

W e have now arrived at the most difficult and 
most essential part o f our task, to indicate (for no 
more can be attempted here) a speculative solu
tion o f the paradox o f eternal accomplishment 
and temporal process, o f the necessary illusion of 
a beginning and end o f things in time, o f Creation, 
and the “ one far-off divine event to which the 
whole Creation m oves.” W e cannot, as already 
seen, cut the knot by the common distinction be
tween Reality and Consciousness, because in 
attempting to make that distinction absolute, we 
find that the terms fall together. W e may, indeed, 
and rightly, call consciousness manifestation, ap
pearance, expression, reflection, etc., importing

a relation within the Absolute or Real. But it is 
only our inveterate habit of conceiving by abstrac
tion which externalises relation, making one 
of its terms independent of it. The universe of 
differentiation presupposes its unity, and that 
unity is the identifying self-consciousness in it. 
The supposition of an inexplicit unity in multitude 
is not one which reason can make, since for 
reason unity is alw ays unification, the act o f com- 
prisal or integration. This act is the very life of 
nature, and any state o f unity (e.g., the organic) 
conceived without reference to this continuing 
act is a  dead abstraction o f our own. In the par
tial integrations of nature we seem to see uncon- . 
scious unity, but still as living act o f unification, 
presupposing formative and conservative ideas 
whose self-manifestation the products o f nature 
are. The same necessity o f thinking unity in 
differentiation applies to these ideas themselves, 
whose unity in relation can again only be unifica
tion (act), and in this synthesis self-conscious 
thought can no longer be disguised, for ideas are 
universals whose esse is intelligi. That their syn
thesis on that plane o f consciousness (which we 
are not to suppose the highest, or absolute Uni
versal) would have a corresponding phenomenon 
or nature (the superior integration of which we 
try to denote by the term four or more “  dimen
sional ” ) seems consequent. But what we are 
now propounding is that nature as we know it, 
through stages of ideal mediation, is derived from 
and sustained by an eternal act o f thought. In 
this act, eternal, single, indivisible, self-personi
fying, and creative, is a dialectic o f distinct 
logical moments without temporal interval, which 
we cannot, without fatal metaphysical fallacy, 
conceive in abstraction, or separately hypostatise. 
Considered (fallaciously) as distinct states, these 
moments are (1) Unity without difference, (2) 
Difference without unity, (3) Unity in Difference. 
The latter alone is real ; there is no unity without 
difference, and no difference without unity. But 
its reality isf essentially cognitional, it is the syn
thesis by which thought overcomes the unreal ab
straction of its elements. W e cannót go  behind 
thought and call its elements real, unless we will 
say that reality is not only other than thought, 
but its very contradiction, not only non-rational 
but the negation o f reason, for that is what the 
elements in separation are. W e have already seen 
the same thing on the lower stage o f cognition, 
time and space being real only as quanta, yet 
being the very negative o f quantity, if abstracted 
from the synthesising consciousness. Therefore 
it is that time and space without filling are only 
“ forms o f consciousness.”

The primary differentiations o f the Universal 
Consciousness are themselves subordinate univer
sals whose relation inter se is that unification of 
its total content in which the Universal thought 
in self-consciousness consists. The eternal act of 
thought constitutes ideas with a plenitude of 
subordinate content. Now, the explication of 
each content belongs to the same eternal thought 
o f the Universal Subject, and every further and 
lower derivation stands similarly in that single act
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as the explicated consciousness o f it, just as the 
individual comes under the family, the family 
under the species, the species under the genus. 
The full opening or explication of the genus yields 
the individual, but through distinct stages of 
differentiation. The significance o f these stages 
in the totality o f the eternal thought act is what 
we have to consider.

In relation to the thinking subject, a  thought is 
both ' act and object. But its Objectivity as a 
thought is not only constituted by the act o f think
ing, it is in  that act and sustained by it. All that 
appears as relatively inert or changeless state in 
the objective universe belongs to the indivisible 
dynamic o f the eternal thought act. Now, when
pantheism asserts the immanence o f the Universal 
in all the particulars o f the universe, but denies 
its transcendence as the unitary self-consciousness 
o f all, this negation is due to conceiving the par
ticulars in their statical aspect as objects, regard
less of the dynamical fact that the unity o f the 
particulars as objects is the unity o f the act o f 
thought, this being the very truth o f “  imman
ence,” seeing that the Universal can be no other
wise in the sum of its particulars than as their 
unitary synthesis, nor in the particulars severally 
than as the same constitutive act in all. W e con
ceive all the differences coming to light in ex
istence as “ in ” the Universal, but it is in the 
manifesting or statuting them existentially that 
pantheism must find its truth, and that truth is the 
identity o f the constitutive process. Impersonal 
pantheism is the dead w ay o f looking at the 
universe, and in that wTay we cah see only abstract 
“  Béing ” as the ultimate category common to all, 
but being without any dialectic by which it can 
pass ipto difference, and. recover its living unity 
in the richness o f difference.

W hat, then, is the distinction, at once legiti
mate and fruitful, between thought as act and as 
expression, content, or ideal object ? It is to be 
found in the potency o f thought as included con
tent, to renew or reproduce itself as act by expli
cation o f the difference in the content, and re
covery of unity therein. But this statement in its 
brevity is unavoidably misleading. It seems to 
imply a  subsequent act, on a par with the first. 
The act is not subsequent or second in the tem
poral sense ; it is secondary or subordinate ; given 
in the first, as a particularisation o f it. It con
stitutes the universe in a secondary order or stage 
of cognition, presupposing the absolute order. 
Now, the act o f thought is, as w e have seen, in 
the third logical moment of its indivisible process, 
self-personification. The unity o f the self is “  re
covered ” as explicit in the difference. There
fore the sub-thoughts, so to speak, o f the one 
eternal act o f thought, its co-eternal self-subord
inations, must have the same essential character 
or result. The Universal recapitulates or re-per- 
sonifies itself subordinately in its secondary grade 
of expression. The Absolute Personality consti
tutes and comprehends itself as limitative. The U ni- 
versal content is differentiated as distinct primary 
Ideas. The unification o f these is the universal 
self-consciousness in and of their relational syn

thesis. But in the self-exposition o f the ideas 
severally their mutual relativity retires from cog
nition as an unexpressed presupposition. Thus 
along with and within the total unitary self-recog
nition o f the Universal in its ideal content, there 
is given a limitative self-recognition, distinguishing 
itself in a partiality which personifies the ideas 
separately, or out of their mutual relation.

In the “  secondary selves ” o f the *• subliminal ” 
consciousness in dream, abnormal states, and 
relatively rare experiences of genius, we have 
a psychology very significant df results which 
the metaphysic o f the thought-process deduces a 
priori. To those phenomena I can only cursorily 
advert, with the remark that, according to the 
conception here presented, we are ourselves, not 
indeed secondary or tertiary, but far more re
motely mediated personifications of the Absolute 
Self.

The general idea o f discretely derivative grades 
o f universality, in descensional and collateral 
order, each a cognitional - world,” and all com
prehended by, and given in the one Eternal 
Thought Act, as its own differentiations yielding 
total, sub-total, and partial self-consciousness as 
its stages, is, perhaps, sufficiently indicated, or at 
least suggested, in what has been said. Every 
cognitional world is to «be conceived as an in
teriorly secondary activity— or one o f yet remoter 
order— of the universal eternal Thought Act, a 
secondary, etc., determination of that act within 
itself. W e must be careful not to let in the idea 
o f time by thinking o f these mediate or sub-deter
minative acts as repetitions o f the principal Act. 
The whole Universe with all its worlds is eternally 
manifested by the one eternal Thought-Act which 
contains within itself, as reproduction of itself in 
order, not in time, all its mediate and sub-po
tencies. These act in the very act that consti
tutes them. Objectifications o f that act, they have 
the subjectivity of it. with the same inherent act- 
character of self-expression or differentiation o f 
content, and self-iaentification therein. The 
secondary process is given in the primary, does 
not follow . And as the process is in every case 
personification, the sub-universals may be called 
Gods, secondary selves o f the Absolute Self. 
They are personal because eternal sub-activities 
o f the complete thought-process. And their own 
differentiations— in the higher grades where these 
are themselves lesser wholes, or have a plenitude 
of content— are also personal. For they also are 
constituted by, and thus have in them, as principle 
o f another development or expression, the same 
process. Jn the whole Universe there is nothing 
but personality and its expression ; but in the 
lower grades, like our own, where disintegration 
o f the constitutive personality has proceeded far,
“  nature ” is not identified as such expression.

W e are now at the culminating point o f this 
speculation, at which it hopes, according to the 
undertaking, to show the inclusion o f Appear
ance in Reality, to bring time under eternity, tem
poral process under eternal accomplishment. The 
significance of “  the integration of man ” will be 
apparent if  what is about to be said is intelligible.
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The Absolute is personal in the Logos, the 
Eternal Thought in the completion o f its indi
visible process-moments. W e have only to look 
at the distinctive character o f these moments to 
see what is the unified differentiation expressed 
in the Logos. The going forth into difference is 
expansion, spirit, the male principle. The re
turn to unity as self is reflective, thus a com
pression o f expansive spirit, a  substantiation, 
the female principle. The eternal conscious
ness, the Logos, is the unity o f these characters 
or principles, the androgyne “ progenitor" o f 
the universe. The primary differentiations (“  off
spring ” ) o f the Logos, the Logoi, are the 
first collaterals in the universal order. These 
being sub-uni versáis or seminal principles, each 
has a  distinct content, a  “  world ” whose unfold- 
ment is the secondary activity o f the Eternal 
Thought in the Logos. This secondary activity 
being again the whole process in sub-expression 
(not temporally subsequent) the Logoi are per
sonal, the androgynous “  parents ” o f the several 
world-systems which are their expressed content. 
By the “  parental ” relation w e have to under
stand the unification o f the relatives— the mani
festations— in the comprehensive consciousness, 
the primary Logoi being themselves unitedly 
related in the Logos as its first manifestation. The 
proximate differentiations o f the Logoi are like
wise individual totals with severally subordinate 
content, to which the same process, and the same 
result, are applicable. But we have now to 
notice an all-important distinction in the meaning 
of the term “ integration." The differentiations of 
every total all down the genealogical scale of (included) 
descent are all integrated (related in distinction) in, 
by, and as the total parental consciousness, because 
this integration is given in the indivisibility of the 
personifying thought-process. It is the knowledge of 
all its differentiations as related inter se which makes 
the self-consciousness of the parental total, seeing 
that this is just the knowledge of its own unity in 
them. A  is explicated into a, b, c, etc., and if that 
were all, A  would be lost in the severality of a, b, c, 
etc., and the unity of these would not come to light. 
The self-finding or recovery of A  in a, b, c, etc., is 
the revelation of their relational oneness in each other, 
as a into b, into c, etc., and, indeed, in all the var
ieties of combination which might be algebraically 
denoted. The idea of integrational relativity is that 
none of the relatives is in any sense without the others, 
that each is distinctly all, all in distinction. This 
relational combination is the true equivalent expres
sion of A, and has necessarily a double significance, 
first, as unity in distinction, secondly as distinction 
in unity. The first is the unitary self-consciousness 
of A  in its related or integrated expression, the second 
is the distinctive integral self-consciousness of the ex
pression in A. The thought-process does not stand 
still in its moment of differentiation, its “  standing 
still ** in that “ moment” would mean an infinitely 
expanding unreflected activity of endless differentia
tion which there would be nothing to arrest (spirit 
without bound, substance, or conversion to subject
ivity) ; there would be no return into itself, no cycle, 
no consciouness, no universe. The principle of Bound,

Compression, or Substance (which is return to self as 
subject) is an inseparable element in the primary dif
ferentiation, and must express itself without delay, 
immediately as Personality, and in every re-expres
sion the same principle determines the “  degrees ” or 
discretions of the expansive principle, reconstituting 
personality as secondarily total, at every stage. So 
much must be here interposed against the fallacy 
which makes consciousness originate at an imaginary 
nadir of the cycle, which there would be no principle 
to fix.* The total unitary self-consciousness is the 
presupposition of all the included consciousnesses, 
not their resultant. The self-consciousness of A  in 
a, b, c, etc., as a x b x c ,  etc., is not merely the thus 
relatedly distinct self-consciousness of a and b and c,' 
whose self-identification with A, their universal, is 
for each focussed in the distinction, whereas the 
unitary self-consciousness is the focus which makes 
these several foci possible, but is by no means first 
made possible by them. We are now to see the great 
significance of this distinction.

All the Collaterals, the secondary selves of each 
order, are integrally related by their Principle Self. 
But they are individually selves by virtue of the 
thought-process in them, or rather as being comple
tions of that process, each having severally differen
tiated and returned to unity through the integration 
of its own difference. This does not give their own 
integration inter se, which happens by self-identifica
tion with their Principle (the Primary Self) whereby 
their self-consciousness, or distinction in unity, reflects 
the Primary Self-Consciousness as unity in distinction. 
Now, we have no other principle to work with but 
the thought-process, and in that we must find the 
necessity of this individual return of the collateral 
differences to unity in a reflective self-consciousness, 
as distinguished from the return to unity of the 
Primary itself, by which the Primary knows itself in 
the thereby integrated differences. The necessity lies 
in this, that the Primary is wholly in  each and all of 
its differences, and therefore its own extrication from 
the form of difference, though it brings back the 
differences into unity as its own self-expression, does 
not satisfy the thought-process, which requires that 
each of the differences or particulars shall severally 
return to unity by reflectively recognising its imma
nent Primary as the truth of itself. The particular 
is a secondary self. Identification of it by the 
Primary, though it is just that which yields the self- 
consciousness of the Primary as a return to its unity, 
would abrogate the particular as a self in limitative

* It may be said that the principle of return is already given
in the “  curvature ” of the circle as it goes forth from the zenith- 
point, and that self-consciousness would then emerge at the 
nadir, culminating in total consciousness at the zenith. If tem
poral evolution is here to he understood, the conception is sim
ply inversion by Appearance of the true order, and may he 
summarily dismissed from philosophical consideration. But if 
the cycle stands in the eternity, the truth in it is only what I 
have already emphatically premised, that the lowest order of 
consciousness is given in  the highest, the thought-process in
cluding all the subordination of itselfi and being thus equivalent 
to the whole circle, of which the subordinate circles are mere 
inner rings. The circumference is thus the supreme comprehen
sion, the material principle of comprehension _ being 'more and 
more predominant over the spiritual or expansive as we go to
wards the centre. The zenith and nadir points have in this 
view no significance.
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distinction, and so stop the whole course of devolution 
(or rather would annihilate its eternal accomplish
ment), if it did not re-constitute the particular as a 
self reflecting the Primary.

This reflection is an eternal tendency, eternally 
accomplishing itself, eternally accomplished. How, 
then, do we get the Time of our experience, the ideals 
that are not attained in our consciousness ? What is 
the individual as we know him, mankind in empirical 
regard ? This is our answer : The thought-process 
which makes consciousness and is consciousness, will 
have nothing of itself unrepresented in consciousness. 
Not only will it objectify itself as the fact of con
sciousness, it will have the consciousness of the fact. 
Its moments, its “  tendencies,” are accomplished in 
the integral consciousness. It will have a non-integ
ral consciousness that its moments may be distinctly 
known. As eternally accomplished they cannot be 
distinctly known, they cannot go forth in a repre
sentative experience. But how, in their several im
perfection, their want of their integral consummation, 
can they be interpreted for a consciousness which is 
their consummation, which they have perfected in the 
very act of constituting it ? How, above all, can they 
be so interpreted as to be the very experience of this 
perfect and never imperfect consciousness ? Only in 
this way

The thought-process as an act whose moments are 
indivisible, is eternal accomplishment. But as an act in 
moments it is eternal accomplishing, the reconciliation 
of these two equally true and real aspects being that 
the accomplishing is given in the accomplishment, so 
that we cannot think the last without the first, the 
completion without the incompletion. Now, as Con
sciousness is the manifestation of the thought-process, 
the Experience thereof, it must similarly be revealed 
as the completion of experience, containing in it? that 
is, in Consciousness itself, its incompletion. This 
containing in itself its own incompletion is on the 
lower stages of the incompletion as “  progress ” 
represented by memory, and therefore it is that in a 
non-metaphysical spiritualism memory is held essen
tial to identity of the self. This identity is really 
quite independent of memory as such, the self being 
only inchoate while consciousness is in the form of a 
temporal progress, and is only completed or realised 
in a self-identification in experience which leaves 
nothing to accede contingently or externally.- Tem
poral experience is transmuted into a self-expression 
which is its completion.* Now, the containing in
completion, which for the incomplete experience as 
progressive is memory, is for the completed a lower 
stage of personality. Personality is only absolute 
as God in the Logos. The Logos, as the absolute 
expression of the thought-process in consciousness, 
contains the whole of experience, wholly and par
tially. As containing it wholly, the Logos is the 
Primary self which has eternally differentiated imme
diately and mediately through all the sub-differentia-

* This completion, as we have seen, is only gained by the true 
or integrally related̂  self, the falling into it of the empirical con
sciousness, whose time-form of consciousness—at least the time- 
form of that stage— is to  fa c to  thrown off. But as will be 
seen in the text-sequel, the “ eventual ” character of this as a 
crisis is only from the point of view of the incomplete self-con
sciousness. -
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tions, in selves secondary, tertiary, and sa on. It is 
in all these, at once cognising in and as them, and in 
their form of incomplete experience, and relating them 
all in a co-ordinate experience which is the complete 
or absolute conscious reality. This is the true in
terpretation of the appearance that consciousness 
“ begins” at its least or lowest empirical manifesta
tion. It seems as if the perfect or most integral con
sciousness must have passed through all the particu
lars of experience firsts before it could transformation
ally integrate them. The right statement is that it 
must have the particularity along with the integration, 
as subsumed thereunder. The fact of the particular 
experience lies in analysis or disintegration o f the 
complete or absolute consciousness. The synthesis is 
first (not in time but in order) because the thought- 
process is already complete in the Primary Conscious
ness, but will have its completing reflected in that con
sciousness as its subordinate determinations.

Now the indivisible moments of the thought process 
which have to be reflected in consciousness distinctly, 
are the going forth into difference and the return 
therefrom to unity identifying difference. The in
completeness of the moments is expressed by “  ten
dency,” and it is therefore the equivalent of tendency 
which we have to find in the reflective consciousness. 
That is Desire, and Desire is in principle the form of 
Time. Time is not an undefinable ultimate form of 
empirical consciousness. * Objectively we measure 
time by motion.* But in actual motion its direction 
is given, and in direction the end sought— for con
sciousness essential tendency appearing as motive 
desire. Now in truth Desire finds nothing to be done; 
it is but reflection of an eternal moment eternally 
suppressed by inclusion in eternal accomplishment—  
it is the opening of that moment in the eternally 
accomplished consciousness. Not, therefore, is em
pirical consciousness the idle unreal play it may thus 
seem, and has been represented as being. It belongs 
essentially to the Absolute Consciousness or Reality, 
which would not be were the empirical appearance 
not in it. Appearance is fo r  Reality, which eternally, 
creates in consuming it. The opening of time with 
all its experience as and thence by, Desire can receive 
no further exposition within the limits of this article, 
and it is the less necessary because such an exposition 
would offer no difficulty in principle. All that need 
be here said in general is that the outward moment of 
the process is reflected in the empirical consciousness 
by desire to nature and the world in its externality, 
the return moment by the religious desire of the self 
to its Principle, to self-identification therewith. The 
temporal representation of this moment applies to all 
the grades of personal differentiation, right up to the 
summit. All partiality passionately tends to integ
ration, for only in integration is the immanent whole 
— the primary self—in the secondary partiality known. 
But now, to make the relation between the eternal or 
wholly integrated consciousness, and the time-con - 
sciousness desirous of integration, intelligible, we 
must revert for a moment to the former.

As the totality of integration is already accom
plished in the Eternal Consciousness, the solidarity of

* It is only when the measures of time by motion are estab
lished that it becomes in its turn the measure of motion.
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all the grades and their respective contents is com-, 
píete, and Desire is a moment suppressed as such in 
fulfilment and satisfaction, which can be only vaguely 
conceived by us as universal harmony, but which, as 
it is timeless, the analogies of the temporal conscious
ness necessarily fail to express, though these analogies 
are even thus suggestively significant. Nevertheless, 
the temporal consciousness is itself the evidence of the 
eternal, because it is at root the desire of that, process 
seeking consummation, motion seeking rest. The 
illusion of the time-consciousness is only in feigning 
consummation at a final point in  time, as an end in 
time, whereas it is a timeless end of time. But the 
eternal consciousness by the very fact that it suppresses 
the temporal, affirms the temporal as a sub-mode of 
itself. For the temporal is not first imported by us 
into the conception pf the eternal for the purpose of 
being there suppressed. It is the distinction of the 
moments of the indivisible eternal process, and the pro
cess itself as the suppression of the first moment by 
the second, and the second by the third, that obliges 
the consciousness which reflects the process to treat 
the moments as open in  consciousness for the sup
pression. The consciousness which is so necessitated 
is already the eternal consciousness, and cannot as 
such be disintegrated by this necessity. It must, there
fore, represent its own disintegration, its own com
pleteness as re-integration, its own harmonious grada
tional distinctions as gradational differences to be har
monised. This representation it is in which stand the 
temporal consciousness and the process of its expe
rience, for by the same necessity it belongs mediately 
to all the.grades within the eternal co-ordination. For 
every distinction, that is, for every integrated person
ality of the universal Noumenon, there must thus be a 
phenomenal dependent from its noumenal conscious
ness. As every phenomenal personality represents 
the process with its moments opened, that is, in the 
temporal mode, it is no inert appendage to its nou
menon, but a ceaseless desire for identification there
with. This desire must be accomplished, because 
the representation in which it stands contains the idea 
of that consummation, and so the phenomenon is al
ways being resolved into the noumenon. On the other 
hand, as the representation is not transitory, but 
belongs to the ei'ernal consciousness, all its phe
nomenal moments have a constant filling. The nou
menon simultaneously represents its passage through 
all the moments ; its self-representation in temporal 
experience is always a representative at every point. 
Thus the phenomenon abides in transition. What 
then are “  we ? ”  We are our eternally integrated or 
noumenal selves, that is, we are remotely mediate 
self-differentiations of the Logos, identified by Him, 
reflectively self-identified with Him, through our 
proximate Primary or Principle, our Mediator who 
for us is Him ; perfectly atoned in the universal order 
and harmony, perfectly participant in the universal 
integral consciousness. “  We ”  are also temporal 
representatives of our eternal selves at whatever point 
we may stand in the necessary representation of the 
process in time. The representation personifies at 
all its process-points, that is, is selFreflective' at 
every point, a personality at every point. It is 
the noumenal self that strives in its representative 
consciousness, liberating it from its temporal illusion,

but not dispelling the illusion itself. For that has 
always adequate representation in representatives 
who are merely the noumenal self-positing in dis
integration at every point of the temporal process. 
For the noumenal self-representation of time is at 
once a representation in phenomenal constancy in 
time (that the representation may not come to an 
end) and of phenomenal progress in time. These two 
characters of the representation require a continual 
generation of reflective points (personalities) with self- 
identification of the whole past series of points as the 
“  memory ” of an “  experience.” The empirical “ I ” 
of any point in the progress am a reflection of the 
identification of those statuted past points by the 
noumenal self, and in passing to the next empiri
cal point in “  my ” progress, I represent (or am 
reflexion of) the progressive feature in the two-fold 
character of the representation by the noumenal con
sciousness. In this progressive character the empiri
cal “  I ”  is the transitory illusion of the phenomenal 
representation, which the noumenon (my true self) 
dispels in its eternal self-identifying moment. The 
liberation of the empirical ego, of the illusive reflexion 
of the necessary representation by the noumenon of 
all its eternal moments as open pr temporal, is the 
re-closure of the moments in the eternal self-identifi
cation. The desire in the representation necessarily 
conceives this eternal moment in the time-form  ̂ as an 
end in time, and“ the saint speaks of “  entering ”  into 
his rest. But in truth the final moment or consum
mation of the eternal process is the end of the whole 
representation of the moments as “  open,” an end 
which is simply ^«-reflexion in empirical egoity. 
That is to say, it is the end of that representation just 
in that character in which an end of it can be repre
sented as possible, viz., as movement or progress in 
which the opened moments are passed through and 
successively closed in time. That character, as we 
have seen, it is which necessitates the reflexion of the 
representation as personal, that it may be given as 
progressive self-identification in the moments as pass
ing in time. The f* end ”  in that character is the 
eternal abrogation of it. But the representation, the 
phenomenon, remains with both its characters, for in 
the temporal representation of the eternal moments 
they must remain for ever open and for ever closing. 
The open process gives empirical egoity, the closure 
dispels it, but only in the particular of individual 
ego, whose place in the representation is always 
taken by another personal reflexion of the progress,
■ * another ” only as reflexion of the point of progress.

Something must be said in conclusion on the rela
tion of our world of humanity, considered as inte
grated in the eternal order, to the rest of the universe. 
It is a misconception of growing prevalence that the 
comparative insignificance of this globe and its in
habitants in time must revolutionise or abrogate ideas 
of religion which seem to represent it as central, and 
ourselves as of most proximate and immediate con
cern to an infinite Absolute. But the truth is that 
Religion in any part or grade of the universe can be 
nothing but the science of integration in an immediate 
Principle (or Primary Consciousness), which repre
sents for its subordinate the whole majesty, perfec
tion, and power of the Absolute. That this Principle 
or Primary is itself subordinately integrated in relation
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with collateral peers in the larger order, is a truth 
which may be speculatively apprehended, but with 
which Religion, pur practical spiritual interest, has no 
concern. It is our business to get united to and in 
our Principle, who will then carry us with and in its 
own unity into more universal relations. (That is, of 
course, the statement only from our phenomenal point 
of view, which looks on all as to be accomplished in 
time, a point of view not to be dismissed, but to be 
accepted in the faith— which speculation seeks to 
make intelligible or to explicate—that its relative 
truth is interpretable into absolute truth.) If a 
grain of wheat were consciously desirous to sur
render its independent substantiality for assimila
tion by our organic life, that desire and its implica
tions would be the whole truth of all religion in 
application to the minute consciousness supposed. 
There is nothing which the highest intelligence could 
add to it, nor, I imagine, would the highest intelli
gence complain that the bit of bread called the unity 
of our physical organism, God, or (with pseudo-philo
sophical avoidance of that term) “ the Absolute.” 
The survey of the starry heavens should not suggest 
the illusion but the universality of our religion in its 
principle. Only as co-ordinated in the unity of our 
world’s Principle are we vitally related to other com
ponents of a system in which our Principle is a dis
tinctive factor. And only in the unitary conscious
ness of that co-ordination is known what perhaps the 
Psalmist meant by saying,»“  The heavens declare the 
glory of God.”  C.C.M.

tA) tA j

Correspondence.
(  The editor w ill not be responsible for any opinions 

which are expressed in letters appearing under this 
heading.)

TH E H ERM ETIC MUSEUM.
To the Editor o f T h e  Unknown World.”

S ir ,— The thanks of all Occultists are due to 
the editor and publishers of the U n k n o w n  W o r l d  
for their superb edition of the above-named work, 
now for the first time translated into English. I 
am able to add a few interesting facts concerning 
some of the treatises contained therein.

The G o ld e n  A g e  R e st o r e d  was originally 
published in 1 6 2 1 ,  not 1 6 2 2  ; it was again printed 
in the two editions of the M useum  H e r m eticu m  
in 1 6 7 7  and 1 7 4 9  respectively. In 1 7 8 5  it appeared 
in German in G e h e im e  F ig u r e n  d e r  R o sen -
K R E U T Z E R  AUS D EM  IÓ TH  U N D  1 7 T H  JA H R H U N D E R T ,  

published at Altona. It was written by a noted 
Initiate of the Rosicrucian Order, who also pub
lished in 1 6 5 1  two other works, T h esau r u s  e t  
A r m am en tariu m  M e d ic o -C h ym icu m , and T e st a - 
M EN TU M  H A D R IA N E U M  D E  A U R E O  P H IL O S O P H O R U M  
L a p id e .

In the H e r m e t ic  M useum  this work is attri
buted to Henry Madanathas. Here a curious 
error has crept in. The author was Count Adrian 
a Mynsicht. Now if for “  Adrian ” we substitute 
the alternative form “  Hadrian,” as he did himself 
in his T e st a m en t u m , we shall find that “  Hadrian

a Mynsicht ” forms the anagram “  Hinricus Mad- 
anathys.” But some too clever copyist thought 
that H/nricus was a misprint for Hinricus ; and 
also for reasons unknown, changed Madanathys 
into Madanathas, and so destroyed the anagram. 
After this the change to “  Henry Madanathas ” 
was easy. Facilis descensus Averni /

From a literal translation of the introductory 
portion of the original work, in the handwriting 
of one of the High Chiefs of the Rosicrucian 
Fraternity, which I have been permitted to quote,
1 conclude that the version of the H e r m e t ic  
M useum  has been somewhat condensed. On the 
original title-page the author declares himself, 
“  Theosophist, Physician, and at length by the 
Grace of God, Brother of the Rose and Golden 
Cross.” The profession of medicine seems to 
have contributed many worthy Fratres to the 
Rosy Cross of old, as indeed it does at the present 
day. This title, by the way, shows that “  Theos
ophist ” is an ancient term ; so that the followers 
of the late Madame Blavatsky have no patent 
right to the exclusive use of the name, as some of 
them have endeavoured to claim. As was truly 
stated by ‘ ‘ Respiro ” in the October number of 
T h e  U n k n o w n  W o r l d , a Theosophist is simply 
one who possesses Theosophic Wisdom, or the 
Wisdom of God.

Count Adrian’s motto is given in the H e r m e t ic  
M useum  as “  The Centre of the World— a Grain of 
Sand.” It was really Centrum mundi, granumfundi; 
— “  The Centre of the World (or Universe) is the 
Seed of its Foundation.” Also, “  Centre in the 
Centre of the Triangle ” is in the original Centrum 
in Trigone Centric “  The Centre in the Triangle of 
the Centre.”

T h e  H e r m e t ic  M useum  gives the following 
mystic interpretation of the author’s assumed 
name : “  The number of my name is 1613 ; by this 
number my whole name is written in the Book of 
Nature with two dead ones and seven living ones. 
After that the letter 5 is the 5th part of B, and 15 
the 5th part of 12.”

This puzzle is explained thus : premising that 
the true number of his name , is 1612, not 1613, 
that B should be 8, and that there are 11 and not
2 “  dead ones ” (the Arabic 11 having been mis
taken for the Roman II.).

O f the 18 letters of his assumed name the 7 
“  living ” ones are those which in Latin have a 
numerical value ; these added together produce 
the following result, V, U, and Y  being inter- 
changable in this language :—

I =  1
I =  1
C =  100
V  (for U) =  5
M IOOO
D == 500
V  (for Y ) == 5

1612
(Not 1613 as erroneously copied.)

The mystic numbers of 8 (misquoted as B) and 
. 12 are thuj obtained :—

8 is the least number of 107 (*.*., 1 + o + 7)> the
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numerical value o f the “  living letters ” o f Hin- 
ricus ; f.l*, I, I, C, V  =  107.

12 is the least number of 1506 (/•*., 1000 + 500 
+ 5 + t), the numerical value o f the “  living 
letters ” o f Madanathys + unity ; i.e ., M, D, V , + 
I =  1506.

The remainder is found by a  Kabalistic arca
num, thus :—

5 x 5  =  25, and 2 + 5 =  7 ;  adding the primal 
unity to 7 we have 8 ; hence 8 is produced out o f 
25, o f which 5 is the 5th part.

Similarly, 15 x 5 =  75, and 7 + 5 =  12 ; hence 
15 is the 5th part o f 12. More must not be ex
plained.

The work is said in T h e  H e r m e t ic  M u se u m  to 
be “  written at Taunenberg, March 23rd, 1622.*’ 
The latter date should be 1621 ; and in the original, 
instead o f Taunenberg it is dated “  from the 
Mountain o f Abiegnus,” the meaning of which 
mystic name the Fratres o f the Rosy Cross know.

The Bpok A l z e  was also the work o f a Frater 
o f the Rosy Cross ; neither his earthly nor his 
Rosicrucian name have been handed down to us ; 
but this treatise was so highly esteemed that it 
received honourable mention in one o f the Secret 
Rituals o f the Fraternity.

The first portion of T h e  N e w  C h e m ic a l  L ig h t  
is attributed to D iv i Leschi genus amo, which is 
stated to be an anagram  of Michael Sendivogius. 
The second portion, “  Concerning Sulphur,” is 
attributed to Angelus doce m ihi ju s ; but this is 
again an anagram  o f the same author’s name, the 
u and v and the i and j  being reckoned synony
mous. (H e r m e t ic  M u s e u m  II., 121-127.)

T h e  B o o k  o f  L a m b s p r in g  was printed origin
ally a t “  Franckfurt am Mayn, anno M D C X X V .” 

In the H e r m e t ic  M u se u m  I., 53, line 12, “  glue ” 
should be “  gluten.” The “  gluten o f the eagle ” 
is a term frequently used in Alchemy. In II., 
313, tibias is translated “  thighs ; ” it signifies the 
lower leg, i.e., between knees and feet.

R e s u r g a m , Fra. R .R . at A .C .

1 tT T

“ SO M E D EFIN ITIO N S OF M YSTICISM .”
(  To the Editor o f “  The Unknown World.” )

S ir ,— W ith reference to some demurs entered under 
the head of “  Correspondence ” in your last number, 
I would submit that the fact of the ground of thought 
being identically unknowable in active consciousness, 
by no means militates against the possibility of divine 
knowledges which imply associative conditions of 
active and passive perception in analysis whereby the 
agnostic argument loses consequential force.

With the details of those conditions that are every
where implied by the first philosophers, it would be 
inexpedient to burden the pages of your magazine. 
They may bo gathered by such as desire to find them 
in the abundant literature that has induced the greatest 
thinkers up to the present time to reverence the trans
cendental tradition, while the objections of minor 
logicians reign only with such minds as prefer to be 
faithless as to the discovery of any fundamental 
Wisdom in life at all.

To one, however, who concedes, as does your cor

respondent, that “  the Divine in the universe may 
communicate itself to man,” it is hard to discern why 
the “ hypostatic union” should seem impossible. 
Granted that “  in this life the Divine stratum in man 
is only germic ”— the first step of genuine philosophy 
in pursuance of its alleged object is, as is well known, 
to awaken this germ so that the wheel that makes for 
Righteousness may be set going in our midst. But 
this germ is no less a thing, perhaps, than the Sacra
mental Ternary itself, which, abdicating its aspiration, 
so to say, when evolved— becoming ablative non- 
Being— will be the simple sameness needful for the 
identic discovery of that Universal Causality, of which 
it is the express image and counterpart.

Such a union as is here in question could not per
sist, of course, in connection with the heterogeneous 
life of time ; the crisis would be transitory ; neverthe
less, if we may be guided by the testimony of philo
sophic and religious experience the Logistic Correlate 
will carry back with itself a furnished memory of the 
ecstatic access, a memory laden with a remnant of 
Grace from and savour of the Life eternal wherewith 
to hallow, co-ordinate, instruct, and reconstruct the 
psychic Organism that was left behind.

Independently, moreover, of the religious tradition 
that should weigh, I fail to see why the Divine in man 
should not cognise divinely without infringing any 
necessary law of thought, unless, indeed, the differen
tial act of self-severance be regarded as transgres
sionary, and those ritualistic aids to the apperception 
of Intelligibles be repudiated, that are concomitant 
and more familiar in the old transparent rooms of 
psychical research.

But, and if, the ground, remains yet in question 
behind, intransitive— analogies will not be wanting on 
the lower planes of spiral progress to assist the rational 
exigence towards an understanding of that “  Love 
that passes knowledge. ” Polarity will be causality, 
therefore, in the Life whence motion intrinsically 
originates, and one may discern in other, by an 
accurate interspheration of lives, that which is ab
struse and inaccessible apart from the highest Objective 
Communion.

To defend isolated passages out of a book that was 
over hastily published and withdrawn accordingly, is 
no part of the present purpose ; while offering an 
apologetic whisper towards some faithful sufferance 
of the claims of transcendental Idealism or Realism, 
as the same was called by the early Schoolmen in 
free view of the pre-established Harmonies, Laws, 
Powers, Archai of the Causal Circuit, to which they 
were affiliated, while those remain hidden from this 
untoward generation until some one somewhere haply 
is converted to his Principle, and born again.

A n  O l d  E n q u ir e r .
+  - i -

T H E  E L IM IN A T IO N  O F  E V IL.
( To the Editor o f “  The Unknown W orld.")

S ir ,— In G .W .A /s interesting* paper on this sub
ject in a  recent number o f T h e  U n k n o w n  W o r l d , 
the question is raised as to the method o f helping 
others by strong desire and self-sacrifice. In the 
Roman Catholic Church a good deal o f time 
spent in prayer for others, alms-giving and various 
acts o f self-denial for the good o f the souls o f others
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— these things are enjoined as one o f the highest o f 
Christian duties, as well as the most efficacious 
means o f help, especially for persons whom we can
not reach in any direct way. In Madame Craven’s 
well-known Récit dé une Soeur, which is the veritable 
history o f the writer’s own family, two signal in
stances o f this kind o f help are given. One was 
the conversion to the Catholic faith o f a  young girl 
who afterwards became the wife o f the eldest 
son ; no personal pressure was ever exerted, but' 
all the family gave their prayers constantly for 
this end. The m arriage took place, the lady still 
remaining a  Protestant. Finally, the young man 
himself, whose health was delicate, offered his 
life for her conversion. He fell into a  rapid con
sumption ; but before his death his wife was 
received into the Church, and joined her husband 
in Holy Communion, which proved to be his 
viaticum. Y ears afterwards the widow, while 
still young, offered, in a similar manner, her own 
life for the Perè de Ravignan, her spiritual direc
tor, who was thought to be dying. H e recovered 
and she shortly afterwards died. O f course there 
is no proof in either case that death or conversion 
were due to the prayers or self-offering, but the 
belief is commonly held that such acts are effica
cious and frequently produce the desired result.

As regards the Sacrifice o f Jesus Christ, it does 
not seem to me that G .W .A . proves his case, be
cause the Scribes and Pharisees, the “ classes of 
power and privilege ’’ whom he cites, were not 
those who were converted and “ made aw are o f 
their ignorance and blindness ” W e read that the 
publicans and sinners were those who followed 
Him, and that the common people heard Him 
gladly. And does it save people, to let them give 
w ay to their passions to the uttermost ? Do we 
not rather see that men become more and more 
enslaved by self-indulgence, until at last they 
seem to become irretrievably b ad ? I use the 
word seem advisedly, because we do not know the 
end, and we have no right to judge one another. 
Also G .W .A ., who has doubtless given much 
thought to the question, speaks very confidently 
when he says “ there can be no case in which 
help is not quite possible to one who can pay the 
price.” The claim o f the Christian Church is that 
Jesus Christ has paid the price ; the difficulty lies 
in getting the sinner to accept the price, and to 
ask that the benefit o f Christ’s Sacrifice may be 
applied to his own soul. This is just the old 
stumbling block o f the rationalist, the vicarious 
suffering o f the Saviour, and Christians will feel 
grateful to G .W .A . for presenting this truth from 
the occult side, and for giving it the extension he 
has done on the purely human âide. E .K .

<A) t A j

IRexnews.
C o l l e c t a n e a  H e r m é t ic a , edited’ by W. Wynn 

Westcott, M .B., D .P.H . Vol. 5. Somnium 
Scipionis, translated into English, with an essay on 
the Vision of Scipio, considered as a Fragment of 
the Mysteries. The Golden Verses of Pythagoras.

The Symbols of Pythagoras. London : Theo-
sophical Publishing Society, *7 Duke Street.
Adelphi, W .C. 1894.
To speak quite frankly, this series which began so 

admirably does not altogether improve as it goes on. 
The present volume is scrappy and of slender interest 
compared with some which have preceded, and, one 
is glad to add, with one at least which is to follow, 
namely, the Chaldean Oracles, The Somnium 
Scipionis is translated independently of certain rules 
of good English which have been allowed to pass un
challenged hitherto. The transitions from thou and 
thee to you and your make the revelations of the ghost 
of Scipio Africanus little short of ludicious, and a 
painful point is reached when he is made to exclaim 
in a moment of sudden enthusiasm— “  How long w ilt. 
thy mind,” &c. But, putting these faults aside, which 
after all do not touch the subject-matter, the pieces 
included in this volume are only of minor moment. 
The Somnium Scipionis is said to throw light upon 
the Mysteries, but to what extent the translator’s 
essay on the vision is the best evidence. There are 
some distinctly good points in this essay, but it is a 
short study of the Mysteries with very slender refer
ence to the Somnium, with which indeed the writer 
might have dispensed altogether in this connection. 
Again, with all due deference to the Commentary of 
HierocleSy a modern reader can scarcely regard the 
Golden Verses o f Pythagoras as rich in anything but 
the commonplaces of morality. Nor are the notes 
generally at all profound or improving; one of them 
exists to inform us that the moon is not itself a 
luminary, but is illuminated by the sun. The truth 
is that when Dr. Westcott, the general editor, under
takes the work himself, the reader fares much better 
than when he is left to the instruction of writers who 
are retained under him, and we entirely prefer the 
Supreme Magus of the Soc. Ros. in Anglia to his 
younger disciples. Muqh the best section in the 
present booklet is that entitled The Symbols o f Pytha- 
gorasy to which Sapere Aude contributes some helpful 
annotations. We look forward to the sixth volume 
of the series, which will be occupied by The Chaldean 
Oracles,
P h a n t a s m s  : Original Stories illustrating Posthu

mous Personality and Character. By Wirt Gerrare.
London : The Roxburghe Press, 3 Victoria Street,
Westminster.
Limited editions and privately printed editions, 

editions in special bindings and in no bindings, copies 
on large paper, small books at high prices and long 
epics at a farthing, we are all of us familiar with these 
and kindred devices for putting new works upon the 
market. Mr. Wirt Gerrare or his publishers have 
hit upon another plan, and have invented a time- 
limited series, of which this is the first volume, and 
during the whole period of copyright it will not be 
oDtainable after the month of March in the present 
year. O f all peculiarities in production which are 
meant to draw attention to a book and to create a 
demand for it this seems to us least reasonable or 
tolerable. It is an advertisement of mediocrity, and 
it is precisely the way in which one would like to 
publish the book of one’s enemy, assuming that one 
must publish his book. No author and no publisher
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would, we take it, engage to forfeit the possibility of a 
large and continued popularity did they think that 
there was a remote chance of obtaining it. To this 
forfeit in this case both are wholly pledged ; the in
ference seems inevitable— they do not think the book 
has a chance of a large sale, and they are doing what 
they regard as next best, attempting to make capital 
out of the badness of its chance. In its way that is 
clever, but to admit so much is not to congratulate 
them ; we might felicitate them, indeed, if we agreed 
with their opinion, if we could say that they are doing 
what they can for something which is doomed by its 
badness, its dulness, its heaviness, or its unsuitability 
to the times. But if in spite of author and publisher 
we may say so, we like the book, and we do think 
that it stands a fair chance of a larger measure of popu
larity than they are inclined to give it. There are 
certain differences between Mr. Wirt Gerrare and his 
Phantasms and between Mr. Arthur Machen $nd his 
book of The Great God Pan and the Inmost Lights to 
which we drew attention last month. Mr. Wirt 
Gerrare seems to all intents and purposes a believer 
in transcendental phenomena, and he gives us dis
quisitions and hypotheses, which weight his book, 
and are, moreover, mostly disagreeable. Mr. Arthur 
Machen is apparently not a believer, he does not 
philosophise at all ; for him occult science is of 
moment only in so far as he can use it as an artist. 
It is impossible to put down Mr. Machen’s book 
without finishing it ; it is at any time possible to put 
down Phantasms, if only to resolve its hypotheses. 
Furthermore, Mr. Machen is a man of genius ; Mr. 
Gerrare has no little power, but it does not impress 
us as that of genius. 7he Actual Apparition is a 
very commonplace ghost story told in a very ordinary 
manner. The Force o f Nature is neither a ghost nor 
any other kind of story, and seems quite pointless. 
It Concerns a gentleman of the Finnish persuasion 
in the matter of racé who comes to the narrator be
cause he wishes to look upon the Macrocosm, and 
departs without receiving any special satisfaction. 
However, it gives the author some opportunity to 
spééülate, from which it appears that he regards the 
earth as the microcosm, which mystically is very 
peculiar. Mr. Gerrare also inforihs us that the 
human race is to be succeeded on this planet by an 
ant-like creature half à span high, and this prophecy 
impresses us as intemperate. On the other hand, 
Uncle Selwyn is good distinctly, and indeed it is very 
good. The suggestion at the last moment that 
the old man murdered Thora by strangling her is 
telling and unexpected. So also Retribution is a 
powerful and original conception which shews 
Mr. Gerrare at his bèst. There are other nar
ratives in the volume which possess the vis Phan- 
tasice o f the author’s motto, and* take it altogether, 
we regret that the collection is hampered by the in-» 
vidiôus limit o f time. Like all works issued from 
the Roxburghe Press, it Is produced with exceed
ing care, and the dim éblouissement o f the cloth 
binding is quite a  new sensation. The frontispiece 
o f a bonâ-fide apparition is admirable. W e trust 
our readers will take advantage o f the short 
period during which they can make acquaintance 
with Mr. Gerrare. By the w ay, there is very

little about posthumous personality or character 
in the whole volume.

. Ja c o b  B e h m e n  : an Appreciation. By Alexander 
W hyte. Oliphant, Anderson & Ferrier, 30 St. 
Mary Street, Edinburgh ; and 24 Old Bailey, 
London. 1894.
All that the professed mystic could wish to hear 

said o f Böhme is here said by the Rev. Dr. W hyte, 
though it does not anywhere precisely appear 
in the course o f his loving.and discerning study 
that the writer is professedly himself a  mystic. It 
is probably a mere question o f terms, and after 
all there is no real gain in a determined process 
o f labelling. Perhaps the best thing about Dr. 
W hyte’s appreciation is that it is a quite simple- 
minded and successful attempt to give a popular 
presentation o f Böhme and his philosophy. It is 
indeed perfectly clear and within grasp, while at 
the same time it is a  distinct contribution to know
ledge, having the literary touch Of an elegant 
writer. It has also another merit. It exhibits—  
and this is alw ays interesting, sometimes really 
important— after what manner a given author has 
impressed or influenced an educated mind. When 
the author, as in this case, is a great mystic— Dr. 
W hyte calls him the greatest o f the mystics and 
the father o f German philosophy— and the lec
turer or writer— for this delightful little book is 
the outcome o f a lecture to students attached in 
some w ay or other to St. G eorge’s Free Church 
—  is a prominent member o f the Christian 
ministry, no doubt a large proportion o f the mys
tics who at the present day have made T h e  U n 
k n o w n  W o r l d  a possibility and a present fact in 
the higher transcendental literature, will embrace 
very gladly this opportunity o f extending their 
acquaintance with Böhme by means of this pretty 
booklet at its altogether nominal price.

F a l l e n  A n g e l s  : a Disquisition upon Human 
Existence, an attempt to elucidate some o f its 
Mysteries, especially those o f evil and suffering. 
By One o f Them Second Edition- London ; 
G ay and Bird, 5 Chandos Street, Strand. 1894.

The demand for mystic literature, even at this 
period o f more than considerable interest in 
transcendental subjects, is not so great that 
second editions, especially o f anonymous books, 
are very reaily required, and it is distinctly en
couraging to see that in this instance another im
pression has been called for. Fallen Angels is not 
perhaps the book which we should before all have 
selected for the measure o f popularity which may 
be inferred from a second edition, but whatever 
the ultimate value o f its conclusions, there is no 
doubt that it is a good book, because it is earnest. 
It is an honest and independent attempt, which 
finds a clear, moderate, and tentative expression, 
to obtain a solution o f the mystery o f man’s sin 
and misery by the help o f a doctrine o f pre-exis
tence, re-incarnation, and even transmigration, 
which at the säihe time is meant to be in harmany 
with orthodox Biblical and Christian teaching. 
Man and the animals are alike fallen angels, but
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at the same time the Karmic system developed by 
the author is not even superficially similar to that 
o f the Theosophic instruction. The development 
is at least ingenious, especially in the chapter on 
Heredity, where a serious difficulty is disposed of 
with considerable, though unconvincing, skill. This 
exceedingly obvious physical law is represented 
to be more apparent than real, because souls 
select bodies and birthplaces in correspondence 
to their former lives. “  It cannot seem unreason
able,” observes the author, “ that those associated 
in previous guilt should by the ministration of 
Providence be brought together on earth to 
undergo the same forms of punishment and 
cleansing.” The impression left by the book is 
chiefly that of a well-sustained thesis, but inde
pendently of its central principle, there is much 
that is profitable by the way.

answers to CorresponOeitts.

G.O. (Brighton).— There is certainly no intention 
on the part of T h e  U n k n o w n  W o r l d  to stifle 
any form of inquiry, or to deny representation 
to any branch of mystic interest. There are 
many subjects to which, as yet, a reference 
has been impossible, and many books are 

. waiting notice for which a place can only be 
found later on. Nor is it necessarily in the 
order o f their importance that all things are 
invariably treated. Much which is good has 
stood over, and indeed that which is o f most 
permanent interest is often that which can 
best afford to wait. Then as to mystic work 
generally, and what you justly say about its 
tardy recognition, in this connection we may 
fitly recall the thought which comforted Eliph- 
as Levi : “  My books are without meaning 
for my generation, but what does that signify 
to me ? If it be not to-day, it will be in a year 
h en ce; if it be not in a year, it will be in a 
century, but I am contented* for I know that 
it will copie.” It is also well to remember that 
tardiness in recognition does not mean a con
spiracy of silence.

C .P .A .H . (Auburn, Maine, U.S.A.) writes :— In 
my experience as a student o f occultism and 
mysticism, and in my acquaintance with all 
the best magazines devoted to these topics I 
have never been so thoroughly satisfied as 
with your magazine. Its scholarly and philo
sophical tone commends it specially to those 
who, from affiliation with the societies devoted 
to occultism, have learned to look beneath the 
surface of things.”-—W e thank our correspon
dent warmly, and are encouraged by his 
recognition. Something more than the “  star 
o f empire ” has taken its way westward. The 
genius o f transcendentalism has passed over 
it, and its influence is beginning to permeate.

ministering to a desire which pre-existed, an 
to a faculty which is now growing.

W .O. (Manchester).— The Egyptian royal por
trait is exceedingly interesting, and the pecu
liarities which you point out are remarkable. 
It would certainly be of use along the lines of 
the proposal already indicated.

J.T.B . (Boston U .S.A .).— It would involve a 
breach of confidence to explicitly name the 
persons who, to our knowledge are practically 
interested in experimental Alchemy, but should 
an opportunity arise to make such an intro
duction as you desire, the request will not be 
overlooked. There are persons now occupy
ing very high places in the social and even the 
political world whom we know to be so en
gaged, but they would resist the attempt to ap
proach them and might even deny their inter
est. Ethically this may be open to criticism, 
but as a point of fact it is true ; moreover, at 
the present day, tolerant and indifferent as it 
is, there are still many strong reasons why 
persons in exalted positions should conceal 
their devotion to the secret sciences. The 
translation of The Triumphal Chariot of 
Antimony, by Basil Valentine, which is pub
lished at the office of this magazine, is an inde
pendent and original translation. 7he True 
Book o f the Learned Synesius, translated in 1678, 
has never since been reprinted. With regard 
to Ripley Revived, by Eirenasus philalethes 
{Cosmopolita), this work is (exceedingly scarce 
and commands a considerable price. W e can 
make inquiries for a copy, should you desire it. 
i'he Hermetic Museum is not published in parts.

T.H . (Bolton).— It would require a specialist in 
modern chemistry to do justice to the interest
ing subject which you mention in your letter, 
namely, the grouping of the chemical elements 
into families o f seven. An opportunity may 
arise later on to fulfil your request in the 
matter. Dr. Wynn W estcptt’s fittle work on 
Numbers will probably answer your purpose 
with regard to the other part o f your inquiry. 
There a section is devoted to the occult 
properties o f the septenary.

L .H .R . inquires.—  What truth is there, symbblical or 
actual, in the Catholic doctrine of Transubstant/a- 
tion7 — To deal adequately with such a ques
tion is impossible in this place, and we note it 
rather in the hope of eliciting the views of 
some advanced mystics o f the Catholic Church 
than with the idea of definitely replying. In 
the first place, Transubstantiation as such is 
the reverse of mystical, and the Catholic doc
trine of the Eucharist must be understood 
mystically if we are to learn its real value and 
significance. There is one section of Christian 
Mystics who regard it as the true means by 
which an aspirant, having a pure spirit, can 
make contact with the Inner Circle (and its 
Lord) which constitutes the Esoteric Church 
o f Christ, and it is in this sense that it is rightly 
and mystically called the Communion. With
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reference to another point, T h e  U n k n o w n  
W o r l d  will probably publish at a future date 
the addresses o f the Societies referred to. 
Our correspondent adds : “  I must not omit to 
say how much I admire your magazine. It is 
most interesting, and I trust it meets with the 
support it deserves.”

H e r r  W ----- . (W arsaw).— It is a  difficult task to
indicate a course o f mystic reading. The 
desires and the qualities o f one seeker are so 

. different from those o f some others. In the 
cosmological part o f transcendental physics, 
about which you inquire, the Kabbalah you do 
well to regard as most important, but there is 
no serviceable digest such as y<?u seek. The 
Kabbalah Denudata of Rosenroth is the best 
introduction. In the applied doctrine o f trans
cendental physics, Paracelsus —  the other 
authority you mention— o f course takes a first 
rank. But here again there is no digest worth 
naming. The unabridged Alchemical and Her
metic W ritings which have been published 
recently, and particulars o f which will be 
found in our monthly supplement, are the only 
work to which we can refer you, because there 
Paracelsus is represented by himself and not 
through the medium o f a commentator’s mind. 
Personally, we are alw ays inclined to recom
mend a beginner to have recourse to Eliphas 
Levi’s brilliant presentation o f occult philoso
phy. This French writer is not altogether a 
safe guide, and subsequent experience will 
discover his defects to the student, but his 
insights are wonderful and he resumes the 
subject admirably. Moreover, and this is an 
advantage at starting, he is essentially modern. 
We assume that your question does not refer 
to the mystic literature o f the interior life, which 
is, o f course, quite apart from transcendental 
physics.

J.H. writes as follows:— On page 123-4 of T h e  U n 
k n o w n  W o r l d , Mr. E. Maitland says, ** We 
find even in these days, books issuing from the 
press, insisting that the event called the second 
advent of Christ, and described as purely spiritual, 
was fulfilled by the return of the personal Jesus, 
within the lifetime of the generation which slew 
him.”  Is the “  second advent of Christ ” different 
from “  the return of the personal Jesus,”  as 
promised in Acts I., 10-11., “ while they were 
looking steadfastly into heaven as he went, behold 
two men stood by them in white apparel, which 
also said, Ye men of Galilee, why stand ye looking 
into heaven, this Jesus, which was received up 
from ye into heaven, shall so come in like manner 
as ye beheld him going into heaven.” If not 
different, how can this return of the personal 
Jesus be regarded as “  purely spiritual ? ”— We 
have referred to Mr. Maitland himself for an 
answer to this correspondent, and he has sent us 
the following statements :— (1) That, as shewn in 
Smith’s Dictionary of the Bible, the book of the 
Acts of the Apostles is not to be relied on in the 
absence of corroborative testimony ; and its narra
tive of the ascension is entirely without such sup

port. (2) The only two of the evangelists who 
mention the ascension are Mark and Luke ; and 
properly translated, as in the R .V., all that their 
statements imply is that the event called the asceiK 
sion took place at some period after the farewell. 
The statement of Mark that after the reception of 
Jesus into heaven he “  sat on the right hand of 
God,” is so far removed from any personal know
ledge that he could have as to imply a conviction 
only that such was the case, founded on the system 
of thought, of which the Christ is the personal 
illustration. (3) That John, who must have been 
present on such an occasion, is silent on the sub
le t ,  is explicable only on the supposition that he 
was aware that the ascension was not properly 
describable in the terms employed, but had a 
mystic and spiritual meaning, which meaning 
involved the recognition of the distinction be
tween the physical man Jesus, and the spirit
ual and substantial self-hood, the Christ with
in him. (4) This distinction was recognised 
and insisted on by St# Paul, but has never reached 
the understanding of the Church, owing to the 
inveterate tendency of priesthoods to materialise 
things spiritual, as by supposing— as it has done 
in this instance— that the heaven into which the 
ascension is made is the physical sky, instead of 
“  that kingdom of heaven which is within.”  The 
New Gospel of Interpretation restores the lost 
doctrine of the ascension as follows :— In virtue of 
the divinity of the spiritual and substantial self
hood, the man fully regenerate is, like God in the 
universe, omnipotent in his own system. He can 
lay down his body and take it up again, as by 
resuscitating it after the death on the cross. And 
he can finally indraw it from its material and phe
nomenal into its spiritual and substantial condition, 
making the outer as the inner, and the two as one 
homogenous being. This indrawal of the body 
and its transmutation into pure spirit, constitutes 
the final labour of the spiritual Hercules, and is 
called the ascension; by it the “  kingdoms of 
Satan ’’— the outward and lower spheres of man’s 
system— “ become the kingdom of God and His 
Christ.”  The change is of condition, not of place. 
And Jesus remained on earth after parting with 
his disciples in the cloud on the mount to which 
he retired, as long as was necessary to enable him 
to achieve this final conquest over his body. 
Having accomplished which he would never again 
have a phenomenal body, but would take his place 
as a pure spirit— being “ virgin” as to matter—  
in the innermost sphere which is the final destina
tion of those who attain to the order of the Christs, 
and which, being the highest— is called “  the right 
hand of God.” (5) But the world could not at once 
comprehend the gospel which was really that of 
Christ,the gospel which accordsdivine potentialities 
to man, realisable by regeneration, even had the 
priest-hoods not conspired tosuppress that Gospel in 
favour of substitution as the means of salvation. 
Hence the necessity for a second and spiritual 
coming of Christ, which should be in the clouds 
of the heaven within man of his restored under
standing of Divine things, and supplement and 
complement the gospel of manifestation by a
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gospel of interpretation. And it was against the 
looking for a personal coming on that occasion that 
Jesus protested when he warned his hearers against 
paying heed to those who should say, “  Lo, here 
is Christ, or lo, there.” I have space only to refer 
those who desire fuller information to the two 
chief depositaries of the New Interpretation, 
“  The Perfect Way ” and “  Clothed with the Sun.”

<5uK>e to Current literature,
Embracing all Books now in print, and obtainable 

at the Prices affixed, upon subjects connected with 
Transcendental Science and Philosophy.

Publishers desirous of taking advantage of this 
important medium of free , advertisement are re
quested to send one copy of each book, addressed 
to the Editor, with statement of published price. 
The books will be catalogued as far as possible in 
the order of their receipt, with the publisher’s name 
attached, and a short analysis of the contents. The 
** Guide to Current Literature ” will be indexed 
specially at the end of each volume of The Unknown 
Wqrld, It is designed solely for the readers of this 
Magazine, and no book will appear twice in the 
Guide. The scheme will apply to all works, whether 
new or otherwise, which are still in circulation and 
obtainable from their publishers. The appearance 
of new books in this list does not in any sense 
preclude their more extended notice in the pages 
devoted to Reviews. It will not include articles 
in Periodical Literature, as those wiil be otherwise 
dealt with.

A New Creed, Human and Humane. 
London : Digby, Long & Co., 18 Bou- 
verie Street, Fleet Street, E.C., N .D . 
3s. 6d.
The chief thesis of this book is that human life as 

we find it has been based on the assumption that man 
was made to mourn, but that the assumption is false. 
Man really was made to be happy, but it has taken 
six thousand years odd to discover this. That is not 
a very promising or indeed a suggestive programme 
for a new creed, but, as the “ nameless author” naively 
pleads, “ a philosophy that has nothing but the happi
ness of the race for its aim, is at least worthy of some 
consideration.” This admitted, the first impulse of 
an amenable criticism is to regard the little work as a 
crude attempt to account on simple principles for the 
complexity of human history. In dealing with the 
entire social system of the race and endeavouring to 
prove the principles which have been at work in pro
ducing it, it is very difficult for any one, and especi
ally an unpractised writer, to be otherwise than crude. 
But with all the crudity which does characterise be
yond challenge the present attempt, with all the 
tautological treatment, the abrupt and spasmodic 
transitions, and the occasional glaring errors in the

mere matter of good English, here there is undoubt
edly power— power of thought, power of expression—  
and with it too there are insights and a grip which are 
altogether uncommon. It is distinctly an epigram
matic book—a book which puts truisms very often 
into epigrams, but so pointedly that they lose their 
conventional aspect, and glitter under the skill of their 
lapidary with something of the light of things 
precious. Having paid this tribute, we must proceed 
to state that in the doctrine of sympathy which con
stitutes the “  new creed ” we have failed to discern 
novelty. It is really an attempt to obtain a wider 
understanding of a very old truth, namely, the power 
of kindness, by placing it in a quasi-scientific aspect 
which does not really add much to our knowledge, 
and embarrasses one by its pretensions. Concerning 
the *“  phenomenon of faith,” the “ etheriform ele
ment,” and its electric or magnetic correspondences, 
Eliphas Levi has already said all and more than has 
been said by this writer, especially in La Science des 
Esprits, published so far back as 1865. It may be 
added that the author accepts the doctrine of a per
sonal Deity, and at the close of his introduction brings 
forward the most plausible and amazing presentation 
of a finite being with an infinite sphere of operation 
that we ever remember to have met with.

V era V ele : The Philosophy of Sympathy, 
etc. By David Sinclair, author of “ A 
New Creed.” London : Digby, Long, 
& Co., 18 Bouverie Street, Fleet Street. 
1892. 3s. 6d.
In this second work,, the author declares his iden

tity, develops further what he terms his “  discovery 
of a new element and its connection with real life,” 
dedicates his treatise to Mrs. Bloomfield Moore, well 
known ip connection with Keely’s experiments, and 
traces the connection between his philosophy and the 
investigations of that mysterious scientist. What 
Keely has discovered in physics, Mr. Sinclair says 
that he is in some measure credited with discovering 
in metaphysics. But we have already stated that we 
cannot regard Mr. Sinclair as having discovered any
thing, and the impression left by the second book is 
not so good as that of A New Creed, though there is 
incidentally much that is forceful, and incidentally 
much that is true and well put. But he opens with 
the hazardous thesis that sympathy is a material force, 
and that it is the same thing as wisdom and truth, 
which are, therefore, also material forces.

Our Deathless Hope : A Series of Dis
courses. By John Pulsford. London : 
Hamilton, Adams, & Co. 1889. 5s,
Last month we fell into the error of describing this 

truly admirable book as out of print, and therefore 
useless for the purposes of this Guide. Happily it is 
still with us and obtainable from the publishers, so 
that those of our readers who are unacquainted with 
Dr. Pulsford’s abounding contribution to our spiritual 
delight, may, if they will, begin here and at once. 
u What is here given,” says the author, “  was first 
received. It belongs not to the writer : it belongs to
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us all.” Is not that happily put? And our posses
sion herein tells, after Dr. Pulsford’s own beautiful 
manner, what he has learned during a long life of 
conformity to God’s Spirit, and what we, after our. 
measure, can learn concerning God, “  the supreme 
fact the procession of the spirit ; the trinity of 
man ; the escape from the second death ; and the 
communication between heaven and earth. Our 
Deathless Hope is a right and true instruction towards 
the path of paths, which is the only perfect way 
wherein ‘ ‘ the Intense Life and Light of God” become 
facts of personal experiencs.

Songs of T hought and F eeling. B y  
George W . Allen. London : Edward  
Bumpus, Holborn Bars. 1888.
The president o f the Christo - Theosophical 

Society is one o f those minds with which it is veil 
to be acquainted in such inner moments and 
moods as are often revealed more completely 
in a  first volume o f verse than in more planned 
and, perhaps, more finished compositions. The 
spirit which prompts these songs is pure, strong, 
and wholesome. From the art standpoint they 
m ay not be free from blemish, but one is better 
for reading them, and that is a good test.

Ebitorial motices.

Owing to extreme pressure on the space at our dis
posal, it has been decided to issue The Magic Calen
dar, announced last month, in the form of a special 
supplement to the index of T he U nknown  W orld , 
vol. 1. The title-page and index, with frontispiece, 
calendar, and additional matter, will be ready at the 
end of the present month.

t 1fr *r

The papers on The Rosicnician Mystery and What is 
Alchemy ? are unavoidably held over till No. 7.

•j* *r

Mr. David Gow, who is well-known in several trans
cendental circles, and is, moreover, an accomplished 
littérateur and journalist, has been appointed sub
editor of T he U nknown  W o rld .

4 * 4 *

Owing to a miscarriage of proof the following errors 
occurred last month in Mrs. Boole’s article on Our 
Intellectual Relation to the Unseen :—
P. 229, second paragraph. Lines 6 and 7 of that 
paragraph should read :— “  from large numbers of 
observations. O f syllogistic method, Euclid is the

great master and model. He ”----- Footnote on
p. 230, the name of Gratry’s publisher is “  Douniol.” 
— —P. 230, second column, line 39 :— “ accepted by 
any party as a truth. The man who persists,” etc.

The publishers have prepared a handsome ornamental 
cloth case for binding the first volume o f T he 
U nknown  W orld , and it can now be supplied to 
subscribers direct, or by order through any book
seller, price is. 6d., postage extra. A  limited num
ber only will be available, and orders should reach 
the office at once, as there will be no second supply. 
Subscribers may also send their numbers to the,pub
lishers for binding in any style.

i* T

The editor of T he U nknown  W orld , as himself a 
writer of books, and the publishers, as personally 
interested in sustaining the commercial value of new 
books, resent the prevailing custom of selling review 
copies immediately after publication, and too often 
without notice at all. A ll books sent to this Maga
zine for review will remain in the custody of the 
proprietors, and will not be parted with under any 
circumstances. •

The editor invites contributions from leaders of 
mystic thought and from all literate persons who are 
interested in any branches of the Secret Sciences. The 
utmost care will be taken of manuscripts submitted 
for consideration, and every endeavour will be made 
to return unsuitable communications, if accompanied 
by stamps for postage. No special responsibility can, 
however, be recognised.

4 " 4

The editor and his assistants will be at all times 
prepared to reply to inquiries upon matters of general 
mystic interest. Special columps of T he U nknown  
W orld  have been set apart for such Answers to Corres
pondents, and.it is hoped that this will become an 
important and interesting feature. Questions cannot 
be answered through the post.

« fT  *r

Communications and books for review should be sent 
to the Editor, T he U nknown  W orld , c/ o Messrs. 
James Elliott & Co., Temple Chambers, Falcon 
Court, Fleet Street, E.C.

Applications for advertisements and subscriptions to 
the Business Manager, as above.

The Editor does not necessarily identify himself with 
opinions expressed in signed articles, whether appear
ing over a real or assumed name.

London: James E lliott  & Co., Temple Chambers, 
Falcon Court, Fleet Street, E.C,
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WORKS ON ALCHEMY & ESOTERIC SCIENCE.
P U B L IS H E D  BY

JAMES ELLIOTT & Co.,
T emple Chambers, Falcon Court, Fleet Street, London, E.C.

Crown Svo.j printed from old faced type, on antique 
laid paper, cloth extra, illustrated with symbolical 
designs, photographically reproduced. Price 12s. 6d.

The New Pearl of Great Price: A New Treatise
concerning thé Treasure and most Precious Philosopher’s 
Stone; or the Method and Procedure of this Divine Art; 
being observations drawn from the works of Arnold, Ray
mond, Rhasis, Albertus, and Michael Scotus._ Now first 
published by Janus Lacinius; the Calabrian, with a copious 
Index. Translated into English from the much-prized edition 
of Aldus, which appeared  ̂ with the privilege of Pope Paul 
1 1 1 . and the Senate of Venice, in 1546.

“  The Pretiosa Margarita Novella” is supposed to be a faith
ful abridgment of a_ work entitled “  Margarita Pretiosa, ” which 
appears to have circulated in manuscript in Italy during the 
first half of the fourteenth century  ̂but does not seem to have 
been printed. It was written by Pietro Bono, who enjoys high 
repute as an adept in the art of Alchemy, and the present version, 
which has been subjected to a searching revision  ̂ is edited with 
an introductory notice of the various Hermetic books which 
are attributed to this author. ‘ ‘ The P retiosa Margarita Novella' ’ 
has special interest as one of the earliest books which appeared 
in print on Alchemy.

" An excellent version, in good modem English.*’—Daily Chronicle.
*• Another of those richly got up treatises on Alchemy which Messrs. J. 

Elliott & Co. have made their own. . . . That the book will be useful. 
to students of Alchemy, there can be no doubt. . , . To Mr. Waite
the editing of these handsome volumes is evidently a labour of love.”—
Light. f

Crown Zvo.y printedfrom oldfaced type> on antique 
laid paper, cloth extra. Price 12s. 6d.

A Golden and Blessed Casket of Nature’s Marvels.
Concerning the Blessed Mystery of the Phijosopher’s Stone. By 
Benedictus Figulus of Vtenhofen. Containing the Revelation 
of the most illuminated Egyptian King and Philosopher, 
Hermes Trismegistus : translated by our German Hermes, 
the noble and beloved Monarch and Philosopher Trismegistus 
A. Ph. Theophrastus Paracelsus. Also <(Tinctura Physi- 
corum Paracelsica,” with an excellent explanation by the 
noble and learned Philosopher, Alexander von Suchten, M.D., 
together with certain hitherto  ̂unpublished treatises by this 
author, and also other corollaries of the same matter as speci
fied in the preface. Now published for the use and benefit of 
all sons of the Doctrine of Hermes.

“ Those who have advanced far enough in the study of correspondences 
and symbolical language to be able to extract some of the real meaning 
from magical writings, couched in this style, will find in this book a very 
valuable aid to their studies of the microcosm and the laws by which it is 
governed. Students of the Indian philosophical treatises will benefit much 
by having a side-light thrown on their studies from the lamps of Western 
Alchemy. Mr. Waite deserves our thanks and congratulations for putting 
a treatise so difficult of access as this into so convenient and readable a 
form. . . .  It will not be thrown away on a generation rapidly learning 
to value the writings of Occultists at their proper worth.”’—Lucifer.

“ The most important of the contents . . .  is the ' Dialogue ’ between 
Alexander, a Galenian doctor anxious as to the teaching of the great Theo
phrastus Bombastes, and Bemhardus, a devout Paracelsian. . . The 
mysticism of Suchten is revealed in his commentary on the Tinctura * of 
Paracelsus, and in his discourse on the 'Three Faculties of Magic-’ ”—  
Saturday Review.

“ An interesting preface to this ancient work on Alchemy is furnished by 
Mr, A. E. VIniter—Publisher's Circular
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The Hermetio and Alchemical W ritings of
Aureolus Philippus Theophrastus (Bombast, of Hohen- 
heim), called Paracelsus the Great, now for the first time 
translated faithfully and unabridged into English. Edited 
with a Biographical Preface, Elucidatory Notes, a Copious 
Hermetic Vocabulary, and Index, by Arthur Edward Waite. 
Price £2 X2S. 6d.
The Hermetic and Alchemical Writings of Paracelsus con

tain :— (a) Entire and unabridged, the large body of literature 
attributed to this illustrious adept, and treating directly of 
alchemy and the transcendental doctrines and physics 01 the 
Magnum Opus; (b) Tim whole Paracelsian literature of the 
Great Elixir and the Universal Medicine; (c) An exhaustive 
catena of alchemical references scattered through the chirurgical 
works of Paracelsus.

Some idea of the scope of the undertaking will be derived 
from the following by no means exhaustive list of the inde
pendent treatises which are included in the two volumes:—

The Coelum Philosophorum, or Book of Vexations.
The Book concerning the Tincture of the Philosophers.
The Gradations of Metals.
The Treasure of Treasures for Alchemists.
O f the Transmutations of Metals and of Cements.
The Aurora of the Philosophers.
Concerning the Spirits of the Planets.
The Economy of Minerals.
The Composition of Metals.
Nine Books concerning the Nature of Things.
The Philosophy concerning the Generation of the Elements.
A  Book about Minerals.
The Mercuries of the Metals.
The Manual of Paracelsus. (
The Ten Books of the Archidoxies.
The Manual concerning the_ Philosopher’s Stone.
A  Book concerning Long Life.'
The Book concerning Renovation and Restoration.
A Little Book concerning the Quintessence.
Alchemy, the Third Column of Medicine.
The Book o f  Alchemy.
The Degrees and Compositions of Recipes.
Preparations in Alchemical Medicine.
The Alchemist of Nature.
The Philosophy addressed to the Athenians.
Hermetic Astronomy, &c.
The text which has been adopted for translation is the Geneva 

folio in four volumes, 1658, in Latin. The works attributed to 
Paracelsus which are not to be^Found in this edition have been 
rendered from other equally representative sources. The ruling 
plan of the translation has been scrupulous and literal fidelity, 
and wherever possible the text has been illustrated by parallel 
passages selected from the medical and non-Hermetic writings . 
of Paracelsus, which are excluded by the plan of the present 
edition.

Crown 8 vo. , printed from  oldfaced type, on antique 
laid paper, cloth extra. Price *]s. 6d.

Collectanea Chem ica : Being certain select treatises
on Alchemy and Hermetic Medicine, by Eirenaeus Philalethes, 
Francis Antony, George Starkey, Sir George Ripley, and 
Anonymous Unknown.
The Hermetic Tracts comprised in this volume are printed 

from a quarto manuscript belonging to the celebrated collection 
of the late Mr. Frederick Hockley, who was well known among 
modern students of the secret sciences not only for the resources 
of his Hermetic Literary,'but for his practical acquaintance with 
many branches of esoteric lore, and for his real or reputed con
nection with the numerous but unavowed associations which 
now, as at anterior periods, are supposed to dispense initiation 
into occult knowledge._________________________ ____

Crown 8 w ., printed from  old faced type, on antique 
laid paper, cloth extra. Price ios.6d. Engraved 
title, and plates o f alchemical vessels.

The Trium phal Chariot of Antimony. By Basil
Valentine (sometime Canon of Erfurt). With the Commentary 
of Theodore Kerckringius, the Physician. ; Translated from 
the Latin edition, published at Frankfort in 1685, with bio
graphical and critical introduction.

Collectors already possessed of the “  Practica and Twelve 
K eys” of Basil Valentine, contained in ‘ ‘ The Hermetic 
Museum,” recently published' in English, will welcome this 
addition to the translated writings of the great Benedictine 
adept.

Price Two Guineas.
In  Two Volumes, small quarto, cloth extra, g ilt;  

p p . x ii., 358, and v iii. , 322.

The Hermetic Museum; Restored and enlarged, most
faithfully instructing all the Disciples of the Sopho-Spagyric 
Art how that Greatest and Truest Medicine of the Philosopher’s 
Stone mav be found and held. Now first done into English 
from.the rare Latin original, published at Frankfort in the 
year 1678. The illustrations reproduced in fac-simile by a 
photographic process.
This curious storehouse of Hermetic Science comprises twenty- 

two choice treatises on the Mysteries of Alchemy, and the com
position of the Medicine of the Philosophers, namely

The Golden Treatise concerning the Philosopher’s Stone.
The Golden Age come back.
The Sophie Hydrolith, or Water Stone of the Wise.
The Demonstration of Nature.
A Philosophical Summary.
The Path of the only Truth.
The Glory of the World, or Table of Paradise.
The Generation of Metals.
The Book of Alze.
Figures and Emblems concerning the Philosopher’s Stone.
The Practice and Keys of Basil Valentine.
The Ordinal of Alchemy.
The Testament of John Cremer, sometime Abbot of Westminster.
The New Light of Alchemy.

■ The Sulphur of the Philosophers.
An Open Entrance to the Closed Palace of the King.
A  Subtle Allegory concerning the Secrets of Chemistry.
The Metamorphosis of Metals.
A  Short Guide to the Celestial Ruby,
The Fount of Chemical Truth.
The Golden Calf.
The All-Wise  ̂Doorkeeper.

While affording to the modern student of Hermetic Doctrines 
a unique opportunity of acquiring in English a representative 
collection of the chief alchemical writers, this edition of “  The 
Hermetic Museum” claims consideration at the hands of the 
historian and archaeologist as a contribution of real value to the 
early history of chemistry. The translation is the work of a 
gentleman who has had a life-long acquaintance with alchemical 
literature, and has been subjected to careful revision by another 
expert in Hermetic Antiquities. .

The original edition of this work, under the title of “ Museum 
Hermeticum," was published at Frankfort in 1625, and con
tained only nine treatises. The edition of 1678, from which the 
present translation Iras been made, is of incomparably more 
value to the student, although, scarce as it is, it is not so un
common as the first, which is seldom or never met with. Some 
particulars concerning both editions— “ The Museum Hermeti
cum ” and “  The Museum Hermeticum Reformatum et Amplifi- 
catum ”— will be found in the alchemical catalogue of Lenglet du 
Fresnoy.
' N .B .—This edition is limited to 2 5 0  copies, numbered and 

signed.

A n  English Alchemist.
Crown 8vo., printed from  old faced type, on antique 

laidpapery cloth extra. Price qs. 6d.

Edward Kelley, the Englishman’s Two Excellent Treatises 
concerning the Philosopher’s Stone, together with The Ter
restrial Theatre of Astronomy. Translated from the first 
Hamburg edition of 1676, and edited with a biographical 
introduction, an account of Kelley’s relations with the cele
brated Doctor Dee, and a transcript , of the so-called “  Book of 
Saint Dunstan.”
“ The transmutations of Kelley are attested by several writers, including 

Gassendus. The most authenticated and remarkable . . is that which 
took place in the house of the Imperial physician, Thaddeus de Hazek, 
when, by the mediation of a single drop of the red oil, Kelley transmuted a 
pound of mercury into excellent gold, the superabundant virtue of the. 
agent leaving in addition at the bottom of the crucible a small ruby. Dr. 
Nicholas Bamaud, the assistant of Hazek, and an alchemical writer whose 
works are as rare as they are reputable, was a witness of this wonder, and 
subsequently himself manufactured the precious métal, the desir desire. 
with the assistance of Edward Kelley.”—Lives q f Alchemystical Philoso
phers.

“ These singular pages bring before the public the Writings of the famous, 
or, as it may be, the infamous Edward Kelley, of astrological repûte. . . 
Of the romantic character of his experiences in England and on the Conti
nent, of his extraordinary ability in one line of thought, and of his diversity 
of gifts in other lines, there is left nd room for doubt. He was a poet, an 
excellent classical scholar, a man of unlimited-resources, and of persuasive 
manners. . . . T o all who are at all curious to learn the extent to which 
the occult sciences, as they have been called, have been practised in Eng
land, and on what ground their pretensions have been based, this volume 
will be of genuine interest.”—Morning Post. ‘

"This is one more of those sumptuously printed books of which the pub
lishers seem to .be making a specialty. Cunous indeed they all are, anq this 
is not one of the least curious.”—Light,
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New and Cheaper Editions of Works fry 
Mr. Arthur Edward Waite.

Price 4s.
Belle and the Dragon: An Elfin Comedy.

This fantastic and qrotesque story introduces new and, it is 
hoped, diverting elements into fairy fiction. It is concerned 
with the adventures of a highly “ bizarre” family, translated 
from suburban society to the Elfin Court. The per ons of the 
comedy include the beautiful Lady Melusine, who insists on being 
a great poetess, and is of unapproachable tone ; the Gadfly, whose 
mission in pinhole photography, and in making pace on bicycles ; 
the Oxford Slouch, who has failed in all professions, because he 
has tried none ; the Green Dragon, who is subject to terrific 
transformations, and adores her stepmother, &c., &c. The story 
culminates in the coronation of Melusine as Queen of Fairyland, 
which, though it does not do justice to her perfections, is, never
theless, regarded as a great advance in tone. The coronation is 
rapidly followed by the Great Collapse.

“  Belle and the Dragon” is illustrated by about forty original 
engravings, which are the work of an artist who has been 
specially retained for the purpose. The volume is issued in 
crown quarto, printed from a new fount of pica type, on a thick 
white paper, and very handsomely bound.

OPINIONS O F T H E  PRESS.
“  Another of the works of fancy and imagination, through the medium of 

which Mr, Waite delivers his message to the world in so charmingly gro
tesque a manner that one is apt to skip the 4 message ’ in order to revel the 
more freely in his delightful bits of description and quaint touches of 
humour. There is a strong human element in the book in spite of the 
fairyland phraseology, and this, combined with the sly hits at the foibles of 
society and individuals, makes it very suggestive reading.”—Review o f  
Reviews.

*• There is a very clever children’s story in 4 Belle and the Dragon.’ No 
one who has not either tried, or had to sympathise with those who have 
tried, to write a fairy story can properly appreciate how very difficult it is 
to write anything original about fairies and their kinsfolk. Almost every 
good idea has already been, used, and all the very good ones are almost 
hackneyed. But Mr. Waite gives us some quite new and very amusing 
citizens of fairyland.”— Literary World.

“ The last of the ivories of one of the very foremost of our mystics. . Mr. 
Waite has few more ardent admirers than ourselves.”— Sunrise.

44 Those who have confined themselves to Mr. Waite’s serious works will 
be apt to think that his fancy and imagination are wholly employed in 
recondite researches. The present volume will quite dispel this idea. The 
characters are well defined and cleverly manipulated ; the dialogue is terse, 
witty, and original. The cynical epigrams might have been inspired by 
Voltaire. Taken altogether, it is the most amusing book we have read 
for a long time.”— Two Worlds.

“ The writer of ‘ Belle and the Dragon’ has a style of his own and a 
vocabulary admirably suited to descriptions of wonderland. This quaint 
piece of imaginative writing follows the adventures of a family party.”— 
Lloyd's Weekly Newspaper.

44 Full of delicate fancy, refined humour, and poetic feeling is 4 Belle and 
the Dragon.’ . , . As a work of imagination it has not many superiors 
in its own line.”— The People.

44 Most fantastic of fairy tales, but at the same time most Jin  de siecle is 
4 Belle and the Dragon.’ ”—E vening News and Post.

44 Mr. Arthur Edward Waite is an adept in the writing of works of fancy 
and imagination. This 4 Belle and the Dragon ’ tells how the 4 divine 
Melusine,’ tired of the diversions of Ravendale, made an excursion into 
Fairyland and met with many adventures on her way there and in it.”— 
Weekly Dispatch.
_44 Mr. Waite tells a story which lovers of Fairyland should read with con

siderable pleasure. For surely never in one story, even from Fairyland, 
was there so grand a gathering of even greater impossibilities than one is 
accustomed to in such volumes.”—Publishers' Circular._____________

Square 32mo., printed  on superfine paper, cloth, extra  
g ilt, g ilt top. Price 2s. 6d.

Lucasta: Parables and Poems.
O PIN IO N S-O F T H E  PRESS.

44 The author is in evident sympathy with the grand and beautiful oi 
Nature, as a poet should be who speaks to the few of the mysteries which
environ human existence................... Readers who can put themselves on
Mr. Waite’s psychic plane will enjoy his utterances, for he has gifts calcu
lated to appeal to persons o f similar imagination and discernment.” — The 
Graphic.

44 Mr. Waite’s poetry has attracted favourable notice in the Press as at 
once powerful and graceful.” — Light.

44 We always read Mr. Waite with pleasure. . . . There are flashes 
of poetry in the midst of all his magic and mysticism that it does not 
require an adept to understand.” — The Literary World.

44 The literature of mysticism is indebted to no one more than to Mr. 
Arthur Edward Waite. . . .  In him we find that union of imagination
and reason which is, alas ! so rare................... 4 Lucasta’ is a companion
poem to 4 Israfel,’ who was represented as the symbol of the supreme 
elevation of manhood, 4 Lucasta ’ being the type of idealised womanhood.
. . . The verse is always pleasing, at times it glides into exquisite little 
touches of natural description; and here and there it soars into passages 
of sustained splendour. . . . . W e should like to have quoted the 
magnificent invocation to Night, or the wonderful parable beginning:—

4 Is that thy voice which, deep in haunted glades,
Expounds the passion of the nightingale ?’

It is animated throughout t>y a very lofty spirit, and shows a sympathy 
with Nature and a faculty for vivid and musical expression which are quite 
unusual.’ ’ —Sun rise.

E d ition  de L u x e : P rin ted  on superior paper, and  
bound in  highly ornamented g ilt buckram, g ilt top, 
bevelled boards. Illustrated w ith frontispiece and  
etchings. Pp. 224. Price 3s. 6d.

Popular E dition  : Handsome ornamented cloth, g ilt  
top. Frontispiece only. Price Is. 6d.

Prince Starbeam : A  Tale of Fairyland.
OPINIONS OF T H E  PRESS.

44 Full of dark things and occult, too sad and too secret, we fear, for 
dimmed earthly intelligences, is ‘ Prince Starbeam,’ a Tale of Fairyland, 
by Arthur Edward Waite, a book collected from ‘ most ancient and true 
commentaries,’ astral and fairy chronicles, and other rare documents. . . 
And whoso reads these legends of old which the mystical Mr. Waite hath 
cunningly compacted will be caught in the labyrinthine flights of a way
ward fancy, and it may chance that he shall discern an allegory in the way, 
which shall prove only a lure to braver and brighter excursions, and be 
nothing but a shadow— for no such abhorrent beast, we deem, lies hidden
in these flowery and starry journeyings....................But to tell of all the
adventures and transmutations ana incarnations that befell Prince Star- 
beam and others, his peers and cempanions, is beyond our attempt and 
needless, for the book is made for the reading and will yield delight to the 
reader.”—Saturday Review.

44 Whether or no the children, big and little, who delight in fairy tales, 
will succeed in grasping the allegorical meaning o f 4 Prince Starbeam,’ they 
will, at least, find the story charming reading. It is the history of a soul, 
the development of a character, and the working out of a destiny.”— The 
Literary World.

44 W e do not fail to recognise a certain beauty of imagination and smooth 
ness of diction.”— The Spectator.

44 The story is told with grace and skill.”—L ig ht.
“ The book is from the pen of Mr. Arthur Edward Waite, whose former 

contribut ors to literature have been in the department of theosophical 
speculation. The mysticism of these former works pervades this tale,
. . . and the story ot 4 Prince Starbeam ’ may very well appear (to any
one who understands such matters) an allegory o f a progess from gross 
existence to an inner sanctuary of spiritualism. The book is very prettily 
illustrated and bound.”— The Scotsman.

44 Half allegory, half fairy tale, a wild and dreamy book, beautifully go 
up in white, and with delicate outline illustrations.”— The Guardian.

44 To attempt to tell the story of Prince Starbeam’s lo v e; of his renuncia
tion ; of his search for the magic rin g; of his many disappointments and 
sore wanderings, and how his high destiny was ultimately fulfilled in a 
manner so different from that which he had anticipated, and yet so per
fectly sufficing, would . . . divulge a plot which the reader will prefer 
to unravel for himself. The story is very sweet, and bristles with high 
teaching and quaintly pretty fancies; and whether it is read for the sake of 
its philosophy or for the sake of its literary charm, we can promise that 
those who take it up will not be disappointed. . . . Our brief and 
mutilated quotations can convey no adequate idea o f the charm o f the 
narrative, and the wonderful suggestiveness o f the whole allegory.”— 
Sunrise._________________________________________________

Bound in  peacock blue, w ith an aesthetic and symbolic 
design. Pp. 286. Price 2s. 6d.

A Soul’s Comedy: The Spiritual History of Jasper
Cartwright.

OPINIONS O F T H E  PR ESS.
44 In this work Mr. Waite has produced a poem very much above the 

average of poetic merit. . . . Jasper Cartwright’s struggle against the 
circumstances which have combined to ruin his spiritual existence, and his 
final triumph over them, are powerfully portrayed, and cannot fail to
interest such as are thoughtfully inclined........................ His blank verse is
pleasing and melodious. Scattered at intervals throughout his volume 
there are passages of more than ordinary beauty.”— The Spectator.

44 4 A  Soul’s Comedy ’ is a very extraordinary composition. . . . The 
story of this poem is in some respects very repulsive, and yet told with 
great delicacy and beauty. Part of the book is the baldest prose, cut up 
into lengths; part is unintelligible mysticism about magical studies; ana 
part—by far the largest part—is real poetry. , . . Its sustained poetry 
will well repay the reader, if he will put up with the bald prose of Mister 
Gilp, the schoolmaster, . . . .  and the mystic nonsense of the magical 
part. . . . One merit should be noticed in encouragement of those who 
might be repelled by the opening of the story, viz., that it steadily increases 
in interest and beauty until near the end. . . . Some songs or poems 
introduced into the narrative are very good ; one, a passionate address to 
a dead boy-friend, Gabriel, being especially beautiful. I f  the poem were 
recast in the sense that we have indicated, we venture think that it would 
be entitled to a high place among the poems of the day.”— The Guardian.

44 Mr. Waite is possessed of genuine inspiration that lifts his work above 
the mass of wares sent forth every year to the world as poetry. The pre
sence of an over-subtle mysticism, and even an occasional tinge of Rosicru- 
cian darkness, will not prevent lovers of poetry from enjoying the many 
passages in his play as remarkable for power of thought as for beauty of 
expression. Mr. Waite’s sympathy with Nature and his descriptive powers 
are likewise of a high order.”— The Literary W orld.

44 Some time has elapsed since we paid a sincere tribute to the beauty 
o f 4 Israfel,’ and we are not sorry to meet with another work from the same 
pen in 4 A  Soul’s Comedy.” . . . .  It may suffice to say in general that 
the poem, cast in a quasi-dramatic form, is a very noble one, though pain
ful to a degree. . . . Out of these seemingly unpromising materials Mr. 
Waite has evoked a tale of human sorrow, struggle, and final triumph, such 
as must appeal to the heart of every true man. , . , The poetry rises 
at times to unusual heights, as, for instance, in the description of Mary’s 
death, the Benediction in the monastery chapel, Austin Blake’s prologue 
to the third part, or, best o f all, the scene where Jasper resigns Gertrude 
to his friend. . . . Taken altogether, this is a true and worthy poem.”—  
The Graphic.

“ Mr. Waite often writes very forcibly, his imagery is good, and there v» 
plenty of idealism in his pages/’— The Scotsman.



iv. SUPPLEMENT TO THE

Now Ready.
Second Edition, enlarged. Crown Svo., cloth extra,

gilt top. /Wfi 2i.
Israfel: Letters, Visions, and Poems. A Mys

tical Allegory of the New Life and the New Regenerated 
Humanity.

O PIN IO N S O F  T H E  PR E SS.
"  If, as seems most likely, a small but appreciative audience will satisfy 

the author, the favourable reception of ' Israfel: Letters, Visions, ana 
Poems,’ by Artnur Edward Waite, need not be matter of conjecture; the 
book must be both admired and prized by the few elect spirits fitted to 
appreciate and understand it. . . . The poetry is of a high order, and, 
apart from its more spiritual aspects, remarkable for a passionate apprecia
tion of natural beauty and for pictorial treatment. T h e blank verse is 
specially good, reminding one, perhaps, more of Cowper at his best than 
any other poet, but thoroughly original both in style and manner. ' Israfel’ 
is one of those rare books which are part of the salt of the earth; but it is 
not for sill readers.”— The Graphic.

“ T o  those who delight in magic and ’ dabble in Babylonian numbers,*
1 Israfel,’ by Arthur Edward Waite, will afford much comfort and consola
tion. . . . B y way of a guess, we hazard the suggestion that ’ Israfel ’ is 
the ideal soul of man, distinct from individual souls, and personified in 
order at once to mirror and to magnify the aspirations of individual souls 
not yet at one with the universal. . . . The verse is harmonious and
not without a peculiar and original beauty.”— W estm inster Review.

“  Mr. Waite’s remarkable poem, * Israfel.’ . . . W e have the satis
faction of reading, among a great deal of what is rather unintelligible, 
passages which bear the unmistakable stamp of true poetic talent. . . . 
W e have quoted enough to show that Mr. Waite’s poetry is of no mean 
order, and, after all, * Israfel’ is a work of considerable power, and in parts 
quite intelligible.”— The Literary World.

“  Speaking generally, we should say that the profit of this book to most 
readers will not be its dogma, or body, but the spirit in which it is written. 
It is pure, elevated, ana aspirational, and is, moreover, singularly free 
from that arrogant individualism which disfigures so frequently the utter
ances of those entering the spiritual region of life, and as yet unaware of 
the phantasies of the * Dwellers on the Threshold.’ .................. The mis
cellaneous verse in the volume is very graceful.”— Light.

“  The letters are full of the new life to which Israfel is leading the writer
and his correspondent.................. T he ideas expressed in the letters are
noble and elevated, and the poems and visions contain many beautiful 
lines.”— Theosophist,

“  The letters, in highly poetical language, set out . . . the nature of 
the task in hand. ‘ The Visions,’ a series of poems, restate the subject in 
a more transcendental manner; and in the epilogue a scheme of soul- 
development is set forth, whereby the soul overcomes all things, and
becomes the saviour of humanity.................. The author’s style is highly
classical and Symbolical. . . .  It contains passages of rare beauty and 
significance— poetry of the highest class. . , . . The author’s spirit is 
healthy, sweet, ana pure; and a sure herald of the New Light, which will 
guide man above the low biogenesis of sexual promptings. Many high 
spiritual truths find expression.”— The M edium  and Daybreak.

“  Mr. Waite preaches, in his exaltation of * Israfel, a very noble doctrine
— the doctrine of perfect purity in word and d e e d . .................. W e can
commend Mr. Waite’s book as the work of a real poet.”— PROFESSOR 
E r i c  R o b e r t s o n .

”  Lovers of mystic poetry will find much to delight them in ' Israfel.' 
. . . .  Exceedingly melodious and tuneful.” — Lady's Pictorial.

“  Has rare glimpses of lovely imagining.”— Truthseeker.

Second Edition. Price 5-f.

Crown Svo., pp. viiu  and 264, cloth extra, rededqes, 
with Portrait.

Theosophy I or, Spiritual Dynamics and the Divine
and Miraculous Man. By George W yld, M .D .. Edin.

“  A t a time when interest in such subjects has become widespread, the 
publication of a second edition of Dr. w yld ’s ‘ Theosophy’ is opportune,

. . .  In the pleasantest way, with all the advantages of large print 
and simple English, he gives a clear and easily-understood view of the 
outlines of his tenets, unembarrassed by Hindoo terms and the abstruse 
phraseology which lent to Madame Blavatsky’s learning something of that 
mys'.ery dear to the soul of every prophetess.................. It is a book com
mendable not only for the high tone that it maintains throughout, but 
because it presents in readable form a manual for the many . . . who 
have not leisure to master these elaborate and technical treatises.”— D aily  
Telegraph. . . . .

“  Dr. W yld ’s book is a very thoughtful vindication of Spiritualism, and 
its subjects have a wide range.” — Light.

“  That the book is able, scholarly, and reverent in matter, style, and 
-treatment, passes without saying. . . . Sincerity and conviction mark 
every line of a book that all students should read.” — Lyceum  Banner.

FOR T H E  B E S T BO O KS ON

Theosophy, E gyp to lo g y, Th e  Oooult 
Sciences, Oriental Religions and  

Philosophy,
See our new Catalogue, just out. Sent post free on 

application. Address
The Theosophlcal Publishing: Society, 7 Duke 

Street, Adelphi, London, W .C.

UNKNOWN WORLD.

A D E LP H I LO D G E
OF TH E

Theosophical Society
Meetings held at T H E  BUCKIN GH AM  T E M 

PERANCE H O TE L, 40 Strand, W.C. 
(Entrance in Buckingham Street) M ON
DAY EVENINGS, at 8-30.

Tickets of Admission may be obtained from the 
S e c r e t a r y , 7 Duke Street, Adelphi, W .C.

The Key to Palm istry,
By M. C. LANGRIDGE.

Can be had from the Publishers, N ic h o l s  & Co., or of 
all Booksellers. Price 6d.; cloth, is., Illustrated.

Popular W orks by T .  L; NICHOLS, M .D .

Human Physiology. Contains Physical Love—
Hereditary Transmission— Love and Marriage— The Laws of 
Sexual M orality— Problems of Sexual Relation. N ew Edition. 
W ith 70 Engravings, 6s. 6d.

Esoteric Anthropology (Mysteriea of Man). The
book so unjustly anathematized by Mr. Justice Wells in the 
Mysterious Pimlico Case. W ith 50 Engravings, sent under 
private cover, 5s. 3d.

The Beacon Lig:ht: Physiology for the Young.
6 d .; cloth, is.

The Science of a Cheap and Healthy Diet; or,
How to Live on 6d. a D ay. 6d.

Dyspepsia (commonly called Indigestion), one of 
the gravest o f Human Afflictions: its Nature, Cause, Pre
vention, and Cure. 3d.

The Water Cure at Home : describing the best
Processes of Hydropathy. 2d.

ON SALE BY

J A M E S  E LLIO TT &  C o.,
Temple Chambers, Falcon Court, Fleet Street,

E.C.

New Edition .— 1 vol. Svo., Antique Boards, 15/-.
Taylor (Thom as) A p u l e i u s , The Metamorphosis 
or Golden A ss ; Only complete translation: reprinted 
from the 1822 edition. Also a few copies left on 
hand-made paper, price 21/-.

This charming re-issue o f a famous work will be cordially 
welcomed by the occult student and true book-lover.

P u b l i s h e r s ’ C i r c u l a r .

A l f r e d  C o o p e r , 68 Charing Cross Road, London,
W .C.

O C C U L T  B O O K S .
A  Private Collector is disposing of his 

valuable library, being the result of many years 
labour, and comprising works in every depart
ment of O C C U L T  S C IE N C E . The prices are 
very moderate, being in many instances one-half 
their original cost. Catalogues free on applica
tion— Address: Amateur, 77 St. Dunstan’s Road, 
London, W .
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A New Mystical Poem.

Now Ready.
Foolscap 8m , 200 pp., printed on antique paper, and 

tastefully bound in Green Cloth. P t ice 3s. 6d.

Avalon : A Poetic Romance. By Dora Stuart -
Menteath.

This work, written in blank verse, deals with the suggestive 
subject of King Arthur’s return from the legendary island of 
Avalon, wherein he is still supposed to tarry, waiting to be 
healed of his wounds. The King’s Healing is accomplished by 
a maiden who is a descendant of the usurper Mordred, with 
whom Arthur fought in his last battle, and it is performed by 
means of the Holy Grail.

SOM E OPINIONS O F T H E  PRESS,

The Westminster Gazette says: “ A  work of real merit and genuine 
poetical feeling.”

The Daily News says: “ 4 Avalon-’ , . . is a book that will prove a hard 
saying to many and a delight to a chosen few. The chosen few are 
modern occultists, who have hailed the book in their literary organ as a fine 
poetic expression of their philosophic creed . . . Initiates have wel
comed this author as they would welcome another Madame Guyon. Non
initiates can only regard her with a sort of ignorant wonder which leaves 
them uncertain as to what it all means. Their only safe course is to render 
a tribute to the refined quality of the verse and to the sustained loftiness of 
the thought and expression.”

The M orning Leader says: “ Passion, pure and exalted, throbs high in 
the heart of Dora Stuart-Menteath. She has received, along with her 
name, enough Celtic fire to purify this drossy earth from baseness and 
teach all who will hearken to her strenuous notes- how Arthur may indeed 
come again, and true love and righteousness reign amongst us as in archaic 
days , . , Not in deaf ears have these two hundred pages fallen; the 
music still palpitates, and the thought rises.”

The Belfast Evening Telegraph says: “ In the argument the authoress 
describes her purpose, and there is reason to fear that many readers will

fienetrate no further into the book. For those who do, however, a rich 
east of true poetic sentiment and expression is in store . . .  It may 

be safely asserted that no true student who lifts the volume will lay it aside 
unfinished. Mrs. Stuart-Menteath’s poetic talent is ox a very high order, 
and her expression uniformly pure and lofty.”

SALAD IN in- The Agnostic jo u rn a l says: “ In the wilderness of pseudo 
literature I have at length found a book, and, of course, it is not one the 
public has heard of, or one that it will be specially eager to hear of. The 
music from the voice and string of Dora Stuart-Menteath is too spiritual, 
subtle, and refined for the Midas’ ears of the multitude. Neither is her 
song such as statesmen will recognise when they look around for a brow on 
which to place the chaplet of laurel which our dead singer wore, and who, 
also, before he left the footlights of the world, sang, like the present min
strel, of Arthur, and ‘ Avalon,’ and the Holy Grail. The singer of a song 
like this has her reward, and one which the public can neither give nor take 
away. She must, on the higher plane of her being, at least, be the denizen 
of a realm of spiritual beauty and poetic vision, from which neglect seems 
as unimportant as fame seems hollow. To have the soul to conceive such 
an ideal, and the art to embody it, cancels all neglect and discounts all 
fame. _ We lose sight of the significance of the spiritual allegory of the 
poem in its pale landscapes of mist and dream, in the subdued radiance of 
of its psychic splendour, in its undulating raptures of lute and lyre, in its 
effect of weird vagueness, produced, not b y  obscurity in treatment, but by  
the prophetic hints and omens of the poetic over-soul. It is likely the 
reviewers, who spend their encomiums on pseudo-books, may have only 
neglect for this genuine one. . Be this as it may, I should, to be the author 
of ‘ Avalon,’ be more than content to sit in the dust and ashes of obscurity.” 
asThe Unknown World say* that “ the little book is specially remarkable 
in the work of a lady, Mrs. Dora Stuart-Menteath, a name unknown as yet 

English literature , . . but it is borne by one who seems elected to 
other than a minor part in the choir of women’s voices. . . . It seems 
to us a rare quality of the woman’s voice in song.”

The Scotsman says:— “ The sweetness and melody of the verse is not 
without a peculiar charm of its own.”

The Cork Daily Herald says:— “ By those who appreciate the mysterious 
and romantic combined, it will be found a readable and interesting work.” 

The Sun  says that “  the authoress has much grace, happiness of touch, 
and no small poetic insight. . . . There are several happy and pictur
esque passages in the book.”

The Glasgow Herald says:— “ It is all spiritual, and some poorly- 
endowed clergymen might find in it the makings of a hundred sermons.

. The poetess concludes with an epilogue, in which she very cleverly, 
and with some good poetry and exceeding piety, ‘ improves the occasion. ” 

Reynolds' Newspaper says : “  The authoress has woven a charming 
dyll of a young and beautiful maiden, the mission of whose life is to find 

the Holy Grail?’
Light says: “ There is not a little spiritual beauty in her use of the 

egend.”
The Two Worlds says : “ There is a richness of imagery and delicate 

beauty, which cannot mil to captivate the lover of artistic work.” 
Book-Notes says that it is “ a volume of mystical poetry of considerably 

more than average merit. The theme is a lofty one, and well-sustained 
throughout.”

JAMES ELLIO TT & Co., Temple Chambers, 
Falcon Court, Fleet Street, London, E.C.

A  SELECTED  LIST FROM

Jam es Elliott & Co.’s
SECOND-HAND

BOOK DEPARTMENT.
Sadducismus Trium phatus, or Full and

Plain Evidence concerning Witches and Appari
tions. In two parts. By Joseph Glanvil. The 
second edition. With the preface of Henry More, 
the Platonist, and two authoritative statements of 
Swedish Witches. 8vo., 1682. £ 1 is.

Oriental i Bibliothèque Orientale, ou Dic-
tionaire Universel. Par Monsieur D ’Herbelot. 
Large folio, pp. 1060. Paris, 1697. £ 1.

A fine copy of a work which is well known as a veritable mine of 
information on the Theology, Philosophy, Myths, Legends, 
Magic, Medicine, etc., of Eastern nations.

Freemasonry ! The Antiquities of Free
masonry, comprising Illustrations of the Five Grand Periods, 
from the Creation of the World to King Solomon’s Temple* 
By the Rev. George Oliver. Demy 8vo., pp. 344. 1843. 10s.

Freemasonry! A Dictionary of Symbolical
Masonry, including the Royal Arch Degree. By the Rev 
George Oliver. Crown 8vo., pp. 387. 1853. 10s.

Freemasonry! Illustrations of Masonry, by
the late William Preston, Past Master o f the Lodge o 
Antiquity, acting by immemorial constitution. A  new edition, 
revised. By the Rev. George Oliver. Crown 8vo., pp. 45Ô. 
N .D . Also Oliver’s History of Masonry from the year 1829 to 
the present time, pp. 146. 1841. In one volume, 12s. 6d.

Freemasonry ! The Spirit of Masonry, by
William Hutchinson. A  new edition, with copious notes, by 
the Rev. George Oliver. 1843. Crown 8vo., pp. 336. 7s. 6d.

Freemasonry ! The Masonic Manual, con
taining instructions, documents, and discipline, of the Masonic 
Economy, by the late Rev. Jonathan Ashe. A  new edition, 
with annotations by the Rev. George Oliver. 1843. Crown 
8vo., pp. 312. 7s. 6d.

Tristra m  and Iseult. Histoire du Noble
Tristan, Prince de Leonnois, chevalier de la Table Ronde, et 
D ’Yseulte, Princesse d’ Yrlande, Royne de Cornouaille. Fait 
François, par Jean Maugin, dit l’Angevin. A  Paris, 4to. 
1586. Vellum. V e r y  R a r e . £ 2 2s.

W itchcraft : Letters on Demonology and
Witchcraft, addressed to J. G. Lockhart, by Sir Walter 
Scott. 1830. 2s. 6d.

W itchcraft ! The Amber Witch. The most
interesting trial for Witchcraft ever known. Translated from 
the German of Meinhold by E . A. Friedlaender. 1844. 5s.

Natural Magic. Letters on Natural Magic,
addressed to Sir Walter Scott, by Sir David Brewster. 1843.
3 S.

Heraldry ! A  Manual of Heraldry for
Amateurs, by Harriet Dallaway. 1828. Numerous Illustra
tions. Pickering. 1838. ' 6s.

Peter Schlemihl, from the German A. von
Chamisso, by Sir John Bowring. Third edition. Illustrations 
by George Cruiksnank. 1861. 5s.

Latin Theology. Vitæ et Sententiæ Patrum
Occident is, Libris VII. Digestæ, ex gravissimis auctoribus, 
necnon antiquis manuscriptis et ecclesiarum breviariis col
lectas, et annotationibus selectis exornatae. Opera et studio 
Benedicti Gononi Burgensis, M onachi cælestini L ug- 
dunbnsis. Lugduni Batavorum. 1625, Large folio, vellum, 
clasps. 10s.

William Blake, Etchings from his works, by
William Bell Scott. With Descriptive Text. Folio. 1878 
Boards, 15s.
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SECOND-HAND BOOKS (Continued).

isis Unveiled,, by H. P. Blavatsky. z vols,
half-bound. Fourth edition, with portrait, 1878. 
New York. £ 1  10s.

The Spiritual Magazine: from the com
mencement in i860 to 1870. Also vols. for 1872, 
73» 74* Fourteen vols., half-bound. A nearly 
complete set. Very scarce, fine condition. £ 2  2s.

Dioscorides S De Materia Medica and De
Letalibus Venenis. With the Commentary of 
Marcellus Vergilius. Fol., vellum. Fine copy. 
Cologne, 1529. 15s.

Freemasonry. Gould’s History of Free
masonry, its Antiquities, Symbols, Constitutions, 
Customs, &c. Derived from official sources. Two 
vols., half morocco, gilt edges, 4to. 1885. £ 1  5s.

Turner S The Poetical Works of Thomas
Campbell. Illustrated by 20 vignettes from designs 
by Turner, and 37 woodcuts from designs by 
Harvey. With portrait. London, Edward Moxen, 
1843. Lull red morocco, gilt and gilt edges. £ 1  is.

Theophilus- Arts of the Middle Ages.
Translated, with Notes, by Robert Hendric. Mur
ray’s fine edition of the Latin text and English 
version. 8vo. 1847. 7s. 6a.

Ellis. Specimens of Early English Metrical
Romances. Three vols., calf. 1805. 7s. 6d.

The Secret Doctrine: The Synthesis of
Science, Religion, and Philosophy. By H. P. Blavatsky. 
Two vols., 3rd and revised edition, as new, two vols., 1893, 
£ 1  10s.

Blavatsky. Incidents in the Life of Madame
Blavatsky, compiled from information supplied by her rela
tives and friends. Edited by A . P. Sinnett. With portrait. 
1886. 5s.

Esoteric Buddhism. By A. P. Sinnett.
Sixth Edition. Annotated and enlarged by the author. 
1888. 4s.

Nostrodamus. The True Prophecies of
Michael Nostrodamus. Translated and Commented 
by Theophilus de Garencieres. Title restored, 
binding broken, folio, pp. 522. London, 1672. £ 1 ,

Thê  original French text accompanied by a literal English ver
sion, and followed by a very mil and curious interpretation.

Reincarnation : A  Study of Forgotten
Truth. B y E. D . Walker. x888. 4s.

Astrology. Ptolemy’s Petrabiblos, or Quad
ripartite. Ileing four books of the Influence of the Stars. 
From the Greek paraphrase of Proclus. Preface, explana
tory notes, and appendix containing extracts from the 
Almagest of Ptolemy, and the whole of his Centiloquy. 
By J. M. Ashmand. Folding p late; boards. 1822. 15s.

Cornelius Agrippa. Fourth Book of Oc-
cult Philosophy and Geomancy, Magical Elements of Peter 
de Abano, Astronomical Geomancy, Nature of Spirits, and 
Arbatel of Magick. Translated by Robert Turner. London. 
1665. Very scarce. Fine copy; old calf b nding, £4 4s.

Demonology. History of Delusions of Devils,
of most strange Phantasies and Apparitions, &c. Folio, 
calf. Clean copy 01 a scarce and curious book, but wanting 
title. £ 1.

Physiognomy. Saunder’s Physiognomic and
Chiromancie, Metoposcopie, the Symmetrical Proportions 
and Signal Moles ol the Body, with the subject of Dreams 
made plain, whereunto is added the Art of Memory. By 
Richard Saunders, student in Astrology and Pnysick. 
Second edition; enlarged. The two parts complete in one 
volume; many Diagrams and Plates. Folio ; calf; 1670,
X6 7 Z. ¿ 2  X2S.

Gaffarel. Unheard of Curiosities^oncerning
the Talismanical Sculpture of the Persians, the Horoscope 
of the Patriarkes, ana the Reading of the Stars. Trans
lated by Edmund Chilmead. Two Folding Plates. London, 
1650. Clean copy in Calf. Scarce. £ 1.

Mythological Astronomy of the Ancients
Demonstrated, by restoring to their Fables and Symbols 
their original Meanings. By Sampson Arnold Mackey. 
Also the second part, or K ey of Urania, the words of which 
will unlock all the Mysteries of Antiquity. Very curious. 
Two volumes. Norwich, 1823. Boards. £ 1  is.

Astrology. Thesaurus Astrologise ; or, an
Astrological Treasury, containing the Choicest Myster es of 
that curious but abstruse learning, relating to Physick, etc. 
By John Gadbury. London, 1674, 8vo., calf, 10s. 6d,

Reincarnation. The Idea of Re-birth. By
Francesca Arundale, with Preface by A . P. Sinnett. 1890. 
As new. 3s.

Astrology. Raphael’s Manuel of Astrology,
or Book of the Stars, being the Art of foretelling future 
events by the Influences of the Heavenly Bodies. Curious 
coloured Frontispiece and Vignette, numerous Diagrams. 
London, 1828. Demy 8vo., £ 1  is.

Hermippus Rsdivivus : or, The Sage’s
Triumph over Old A ge and the Grave. The edition of 1744, 
edited by Edmund Goldsmid. Privately printed on hand
made paper. Three vols. in one. Edinburgh, 1885, 7s. 6d.

Book Of Fate formerly in the possession of
Napoleon, now first rendered into English from a German 
translation of an ancient Egyptian MS. found in 1801 in a 
Royal Tomb, near Mount Libycus, By H. Kirchenhoffer. 
Fourteenth edition, elaborate Folding Plate, mounted on 
linen. London, 1826. 10s. 6d.

The Temple of the Rosy Cross. The Soul:
its Powers, Migrations, and Transingrations. B y F. B. 
Dowd. Second enlarged edition. San Francisco, 1888, 4s.6d.

Alchemy. Opera Chymiatrica Johannis
Rhenani, Tractatus Aureus de Lapide Philosophorum, 
the Metallurgia of Barba, and other Treatises by Fachs, 
Ollaus Borrichius, &c. Thick 8vo., vellum. 1635, &c. 
Plates; £ 1 10s.

John Cadbury. Complete Works in Physics,
Astrology, and Chiromancy. Thick 8vo. London, 1683.
£ f'

A Suggestive Inquiry into the Hermetic
Mystery, with a Dessertation on the More Cele
brated of the Alchemical Philosophers, being an 
attempt towards the Recovery of the Ancient E x
periment of Nature. Royal 8vo. London, 1851.
¿ « 5  iSs-

This book, the subject of frequent reference in T he U nknow n  
W orld, was suppressed when only 25 copies had been sold 
the others, except three, were burnt by the author.



SUPPLEMENT TO THE UNKNOWN WORLD. vii.

Every Intelligent Spiritualist and Inquirer 
should read

LIGHT:
A  Weekly Journal o f Psychical\ Occult, 

and Mystical Research.

“  LIGHT” proclaims a belief in the existence and life of 
the spirit apart from, and independent of, the material organism 
and in the reality and value o f intelligent intercourse between 
spirits embodied and spirits disembodied. This position it firmly 
and -consistently maintains. Beyond this it has no creed, and its 
columns are open to a full and free discussion— conducted in a 
spirit o f honest, courteous, and reverent inquiry— its only aim 
being, in the words o f its motto, “  L ight 1 More L igh t.”

Spiritualism, with all its complex phenomena, 
usually termed physical: and its philosophy, ex
planatory and interpretative of these abnormal 
occurrences:— Thd^owers of the incarnate human 
spirit: the projection of the Double or Astral 
Form: Clairvoyance, Thought-transference, Hyp
notism :— Evidence of Communion with the de
parted, and of life perpetuated after physical 
death:— Occultism, Mysticism, Theosophy, and 
all kindred subjects:— A weekly resume of all 
news interesting to the student of the Occult, and 
especially to the Spiritualist, and a very large 
correspondence :— these will all be found in 
“  LIG H T.” Each new addition to the literature 
of these subjects is also reviewed with the special 
purpose of acquainting readers with the scope 
and contents of the book.

T o  the educated thinker who concerns himself with any o/ 
these subjects, or with other questions of an occult character,
“  LIGHT ’• affords a special vehicle o f information and dis
cussion. It is the acknowledged representative of cultivated 
and intelligent Spiritualism throughout the world, everywhere 
quoted and referred to as such. Th e Editor has the co-operation 
of the best writers in this country and abroad, whose opinions 
are worthy o f permanent record, whose experience and know
ledge are of the highest value, and who have no other vehicle 
for their publications than “ LIGHT,” This gives the Journal, 
a  unique position, and a singular value.

Price 2d .; or 10s. lOd. Per Annum, Post Free.

A ll Orders for the Paper and for Advertisements, and all 
remittances^ should be addressed to " T he M a n a g e r ” ; all 
communications intended to be printed should be addressed to 
“ T he E ditor.”

Office: 2 DUKE S T R E ET , A D ELPH I, W.C.

“  L IG H T  ” is sold by all Booksellers.
The Trade supplied by E. W. ALLEN ,

4 Ave Maria Lane, E.C.

T O  A D V E R T IS E R S .
. "  LIGH T ” has the support of the leading minds 

engaged in investigating the subjects with which it 
deals, or interested in their discussion, in this country 
and abroad. It is, therefore, an exceptionally good 
medium for advertisements,

Mr. Lillie’s Books on Theosophical Subjects.

Madame B lavatsky and 
her Theosophy

An Exposé of Modern Theosophy, with an Appendix 
on the facts of the recent Exposé by the West
minster Gazette. 6/-. .

Modern Mystics and Modern Magic. Containing 
a Full Biography of the Rev. W m. StaINTON 
Moses, together with sketches of Swedenborg, 
Boehme, Mme. Guyon, the Illuminati, the Kab- 
balists, the Theosophists, the French Spiritists, the 
Society of Psychic Research, &c. 6/-

The Influence of Buddhism on Primitive Chris
tianity. Crown 8vo. cloth, 2/6.

u Not content with pointing out the well-known 
coincidences between Buddhism and Christianity, but 
seeks to account for them. The learning is imposing 
and ingenious,”—T imes.
The Gospel of Buddha. According to Old 

Records told by Dr. Paul Carus. 6/-. A simple 
exposition in the words of the original gospels of 

. the life and doctrines of Buddha, as they bear on 
the religious thought of the present.

SWAN SONNENSCHEIN, & Co., London.

Just Published. Crown 8vo. Price 6/-.

A Modern Priestess of 
Isis

(Madame Blavatsky).
Abridged and Translated on the Behalf of the Society 
for Psychical Research from the Russian of Vsevolod 
Sergyeevich Solovyoff. By W alter L eaf, 

Litt. D. With Appendices.

London : LONGMANS GREEN & Co., 39 Pater
noster Row, E. C.

Transcendentalism  and the ecret 
Societies

NOW READY. PRICE 3s. 6d̂

The Transcendental Universe
B Y  C. G: H A R R ISO N

Disclosing the conflict Behind the Veil which 
resulted in the movements of Modem Spiritualism 

and Theosophy.
Published by JAMES ELLIOTT & Co., and 
obtainable of all Booksellers, and of W. H. Smith 
& Son’s Railway Bookstalls,
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M A S ,  PAUL, TB1NCB, TBUBNEE & CO.,
L I M I T E D .

Arnold, Sir Edwin. “ The Light of Asia, or the Great 
Renunciation: Being the Life and Teachings of Gautama.” 
With illustrations and portrait. Presentation edition, 
small 4to, 21s. Library edition, crown 8vo, 7s. 6d. Elzevir 
edition, 6s. Post 8vo, doth or half parchment, 3s. 6d.

Barth, A. “ Religions of India.” Translated by Rev. J. 
Wood. 2nd edition. Post8vo (Trubner’s Oriental Series) 16s.

Baughan, Rosa. “ The Influence of the Stars.” A treatise 
on Astrology, Chiromancy, and Physiognomy. 8vo, 5s.

Bhikshu, Subhadra. “ Buddhist Catechism; or, Outline 
of the Buddha Gotama.” Compiled from the sacred writ
ings of the Southern Buddhists for the use of Europeans. 
With explanatory notes. 12mo, 2s.

Binet, A., and Fere, C. “ Animal Magnetism.” 2nd 
edition. Crown 8vo (International Scientific Series) 5s.

Chambers, J. D. “ Theological and Philosophical Works 
of Hermes Trismegistus, Christian Neoplatonist.” Trans
lated from the Greek. 8vo, 7 s. 6d.

Chatterji, Mohini. “ Bhagavad Gita; or, The Lord’s Lay.” 
Translated from the Sanskrit. With commentary and 
notes. 2nd edition. Royal 8vo, 10s. 6d.

Collins, Mabel. “ Through the Gates of Gold: A Fragment 
of thought.” Small 8vo, 4s. 6d.

Cook. Louisa S. “ Geometrical Psychology; or, the Science 
of Representation.” An abstract of the theories and 
diagrams of B. W. Betts. 16 plates. 8vo, 7s. 6d.

Cotton, Louise. “ Palmistry and its Practical Uses.” 12 
plates. Crown 8vo, 2s. 6d.

D’Assier. Adolphe. “ Posthumous Humanity : a Study of 
Phantoms.” From the French, with Appendix by Colonel 
H. S. Olcott. Crown 8vo, 7s. 6d.

Davies, J. “ The Bhagavad Gita; or, the Sacred Lay.” 
Translated from the Sanskrit. Post 8vo, (Trubner’s 
Oriental Series) 6s.

Dewey, J. H. “ The Way, the Truth, and the Life.” A 
handbook of Christian Theosophy, Healing, and Psychic 
Culture. Crown 8vo, 10s. 6d.

Draper, J. W. “ History of the Conflict between Religion 
and Science.” 21st edition. Crown 8vo, (International 
Scientific Series) 5s.

Du Prel, Carl. “ Philosophy of Mysticism.” Translated 
from the German by C. C. Massey. 2 vols., 8vo, doth, 25s.

Gough, A. E. “ Philosophy of the Upanishads.” Post8vo 
(Trubner’s Oriental Series) 9s.

Hartmann, Franz. “ Magic White and Black; or, the 
Sdence of Finite and Infinite Life.” 3rd edition. Grown 
8vo, 7s. 6d.

Hartmann, Franz. “ The Life of Paracelsus and the sub
stance of his Teachings.” Post 8vo, 10s. 6d.

Hartmann, Franz. “ Life and Doctrines of Jacob Boehme.” 
An introduction to the Study of his Works. Post 8vo, 
10s. 6d.

Heidenhain, Rudolph. “ Hypnotism; or, Animal Magnet
ism.” With Preface by G. J. Romanes, 2nd edition. Small 
8vo, 2s. 6d.

Hermes Trismegistus. ‘ ‘ The Virgin of the World.” 
Translated and edited by the Authors of ‘ The Perfect 
"Way.” Illustrations. 4to, imitation ̂ parchment, 10s. 6d.

Jennings, Hargrave. “ The Indian Religions; or, Results 
of the Mysterious Buddhism.” 8vo, 10s. 6d.

Kingsford, Anna, and Maitland, Edward. “ Spiritual 
Hermeneutics of Astrology and Holy Writ.” Illustrated, 
4to, parchment, 10s. 6d.

“  Light on the Path.” For the personal use of those who 
are ignorant of the Eastern wisdom. Foolscap 8vo, Is. 6d.

Lillie, Arthur. “ Popular Life of Buddha.” Containing an 
answer to the Hibbert Lectures of 1881. With illustration. 
Crown 8vo, 6s.

Lillie, Arthur. “ Buddhism in Christendom; or, Jesus the 
Essence.” With illustrations. 8vo, 15*.

Mathers, S. L. M. “ The Key of Solomon the King.” 
Translated from Ancient MSS. in the British Museum. 
With plates. Crown 4to, 25s.

Mathers, S. L. M. “ The Kalmiah Unveiled.” Containing 
the three books of the Zohar. Translated from the Chaldee 
and Hebrew text. Post 8vo, 10s. 6d.

Mathers, S. L. M. “ The Tarot: Its Occult Signification, 
use in fortune-telling, and method of play.” With pack of 
78 tarot cards, 5s.; without the cards, Is. 6d.

Nevill, J. H. N. “ Biology of Daily Life.” Post 8vo, 3s. 6d.
Olcott, Colonel Henry S. “ Theosophy, Religion, and 

Occult Science.” With glossary of Eastern words. Crown 
8vo, 7s. 6d.

Owen, Robert Dale. “ Footfalls on the Boundary of Another 
World.” With narrative illustrations. Post 8vo, 7s. 6d.

Owen, Robert Dale. “ Debatable Land between this World 
and the Next.” With illustrative narrations. 2nd edition. 
Crown 8vo, 7s. 6d.

Owen, Robert Dale. “ Treading My Way : Twenty-seven 
Years of Autobiography.” Crown 8vo, 7s. 6d.

Roekhill, W. W. “ Life of the Buddha, and the Early 
History of his Order.” Post 8vo (Trubner’s Oriental Series) 
10s 6d.

Ross, Percy. “ A Professor of Alchemy,” Cheap edition. 
Crown 8vo, 3s. 6d.

Serjeant, W. C. Eldon. “ The Astrologer’s Guide.’’ 
(Anima Astrologice). 8vo, 7s. 6d.

Sinnett, A. P. “ The Occult World.” 5th edition. Crown 
8vo, 3s. 6d.

Sinnett, A. P. “ Incidents in the life of Madame Blavatsky.” 
With portrait. 8vo, 10s. 6d,

Street, J. C. “ The Hidden Way Across the Threshold; or, 
The Mystery which hath been Hidden for Ages and from 
Generations.” With plates. Large 8vo, 15s.

Waite, A. E. “ Lives of Alchemystical Philosophers.” 8vo, 
10s. 6d.

Waite, A. E. “ Magical Writings of Thomas Vaughan.” 
With introduction and notes. 'Small 4to, 10s. 6d.

Waite, A. E. “ Real History of the Rosicrudans,” founded 
on their own manifestoes. With illustrations. Crown 8vo 
7s. 6d.

Waite, A. E. “ Mysteries of Magic: A Digest of the Writings 
of EliphasLevi.*' With illustrations. 8vo, 10s. 6cL

Waite, A. E. “ The Occult Sciences: A Compendium of 
Transcendental Doctrine and Practice. Crown 8vo, 6s.

K E G A N  P A U L, TR EN CH , T R U B N E R  & CO., LIM ITED ,

PATERNOSTER HOUSE, CHARING CROSS ROAD, W.C,
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Universal Stock Exchange
LIMITED,

CO CK SPU R  S T R E E T , LONDON. 

Investments, Capital at Command, and Reserve Fund over £500,000.

For probable Market Movements see Next Week’s Market Report.

OU R  S P E C IA L L Y  S E L E C TE D  L IS T  O F

PERFECTLY SOUND SECURITIES
PAYING FROM  TH R E E  T O  FO U R -A N D -A -H A LF PER C E N T .

‘ HOW TO OPERATE SUCCESSFULLY IN STOCKS’
Twenty-seventh Edition, sent post free. The Book contains articles on 

Part I—Stock Exchange Usages.
How the Business is Conducted—How Profits are Made— How the Accounts are Kept— How Orders should be 
Given— Prices of Stocks— How Stocks and Shares should be Transferred—Different Modes of Dealing in Stocks— 
The Cash Cover System—The Fortnightly Settlements System—The Three-Monthly Settlements System—Com
parison of all Three Systems of Dealing— How Brokers* Fortnightly Accounts compare with Jobbers* Three-

Monthly Accounts.

Part II.—How to Operate.
Why Money is Lost on the Stock Market—The True System of Operating— u A Stock ** Operations— How to 
Select “ A Stock**— How to Watch “ A Stock’*— Highest and Lowest Prices Recorded from 1888 to 1893 
inclusive— Different Systems of Dealing—Operations of Short Duration— Operations of Long Duration— Can 

Country Residents Operate Successfully ?—And many others of interest to all people dealing in Stocks.

Our Three-Monthly Settlement System ~3NS
p r  and the Abolition of All Commissions

Has commended itself to everyone who has tried it.

The Secret of* successfully dealing In Stocks' is to take short,, quick Profits 
and deal in large blocks; but this cannot be profitably done where commissions and contangoes have to 
be paid and accounts settled fortnightly*

NO D EALIN GS or Communications with irresponsible parties, or with any person under the
age of 21.

U N IVER SA L ST O C K  EXCHANGE, L t d ., 

COCKSPUR STR EET, LONDON.



THE JOINT STOCK INSTITUTE
**  LIMITED* 4

BROAD S T R E E T  AVENUE, LONDON, E.C.
T elegrams— “ DIPLOMATIST, LONDON.” T elephone No. 2499,

Director - Horatio Bottomley, Esq. (Joint Stock Specialist and Expert)

The Jteoognised Headquarters of Joint Stock Enterprise«

G E N E R A L O BJECTS.—The iNSTrruTBiias been established for the purpose 
of affording?.expert; practical advice ̂ nd: assistance-m all matters, and to undertake 
every description of work relating J:o Joint Stock enterprise.

JOINT STO CK CONVERSIONS.— It undertakes— upon a totally new method, 
free from all the objections of the old system— the conversion of approved businesses 
into private-or public- Companies, giving its clients the benefit of its extensive connec
tion with the/.prinoipak .Financiers, Brokers,. and Underwriters, and its other special- 
facilities and advantages, and guarding them against many unsuspected risks and 
dangers which only* costly experience would enable them to realise and overcome.

RECONSTRUCTIONS.^-TheJNSTITUXE also assists in the formulation and 
carrying .out of reconstruction schemes and other special arrangements, and co-operates 
generally with officials and * shareholders in ¿all matters .where expert knowledge of 
Company business is required. The successful carrying through of important matters 
connected with the Companies Acts requires that special assistance which can be obtained 
only from someone in the inner circle of the financial world, and intimately acquainted 
with all the technique, as distinguished fmm the purely legal aspect, of Company work.

IN VESTIGATIONS.—The INSTITUTE undertakes special investigations on be
half of Shareholders and Creditors of Limited Companies. The orthodox “ Committee 
of Investigation ” Can seldom be of much use by itself. Where it is not actually under 
the control, it is always at the mercy of the Directors. The only investigation which 
can be of any real service must be conducted under the guidance of Experts, who know, 
first, what there is to find out, and, secondly, where to look for it.

IN V E ST M E N T  ADVICE.— The Institute advises upon all questions relating 
to investment, and for a small annual fee keeps Shareholders regularly informed o f any
thing likely to affect their interests. In this way the clients ofthe Institute are often 
saved heavy losses—and sometimes enabled to make considerable profits.

STO CK AND SH AR E D E PA R T M E N T.—The Institute has a Stock 
and Share Department» in which it deals, without charging commissions, in such 
sound securities as from its special knowledge it is. in a position to recommend (see 
J OlNT STOCK CIRCULAR).'

It has also a STOCK AND SHARE CLEARING DEPARTMENT, in which it acts as 
Agents for Purchasers or Sellers of Stocks and Shares, thus securing prompt delivery 
on payment

CO M PAN Y RECORDS.— The Institute possesses records of Joint Stock 
Companies, including original prospectuses, reports, accounts, etc.* going back many 
years, all of which are available, free of charge, to the investing public.

Interviews* by appointment only, between 11 and 4 o’clock.

TH E JO IN T ST O C K  CIRCULAR , the official organ of the Institute, is 
circulated free of charge amongst the investing public, and will be regularlyfforwarded, 
post free to any one interested in Company matters, upon receipt of name and 
address.


