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" I  Am a R�y from a St�r ' '  

b g  H .  T .  P a t t e r s o n  

F ro 1 1 1  a fa r  d i � ta n t  :-: t a r l d e:-:ce n d v d .  
:\ l y g l o r i o u :-:  l i gh t ,  w l l i d 1  fl : t :·:l w<l  th m u g l l  t l H'  11 i ,� l t l . 

1 h i d  i n  t he womb of t l l l' t• :trt h .  � u n  ra y :-:  

"\ n < l  m < H ll l ht•ams,  at m y  cu m m a n t l ,  f( )r H l \" J , i l ' l  h 
\\' u n� a ga r m en t  of si lver  a ml �ol d -
,\ ga rr! l c n t  m y  s t a rl i gh t t o  conT -

\\' h i l 'st  t h < '  ea r t h l < ' n t  a n ut n t l c  o f  b ro w n .  

T h('reafter ' m o n g s t  mc·n  did  1 d we l l  a nd lH · l d  c < t l t v c r:-: < ·  \r i t l 1 t l l l ' l l J .  

0 :-: i  r i :-:  1 wor:-:h i p a n d  lb ! 

1 how (luwn hdon· I � i s ,  a 1 1 < l  "\ m < · n t h <' L( ) n l  of t l w T l n < l l l < ' .  l a d < l r < · :  

Yet ever  I f':( •arc ! t  fo r t l l ( ' fa r d i:-:ta n t  �' t a r  

Hail,  gocb,  i n  A mcnti � 

Ha i l , Thot h !  Ha i l ,  :-:ni l l l '  o f  t lw god s !  

H a i l ,  i n  A rm·n t i .  rec:o rder ! 
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B y  tl w  �cro l l � , u nerri n g a n d  e J u 1 1 < • :-; :-; ,  

::\l y n a m e ,  w h i:-;pered o n l y to god :.;,  i �  r 1 1 y  pa:.;s- wo rd a n d gua rd . 
::\I y hear t  I retai n  a nd I wa nd n a t  w i l l w h e r e  I ( ' h oot-'e , 

Hail scr ibe, i n  A 1 1 1 e n t i ! 

F rom eyes I l ook forth , a n d  t h en ,  l o !  

Beh i n d  other eyes i'i t a r:.; hL· iw ld ,  
Betokening t h e  st a r l i gh t w i th in . 

H a i l ,  i n  A m e n ti !  ye hr igh t b u r n i ng star:-; ! 

D i d s t  thou , 0 �a h u , g i \' ( '  m e  bi r t h ·: 

O r  d i d  my swift sa i l i n ,�· l u rk re a c h  t h i s  e a r t h  

F r o m  some t w l'lfth o f  t i t < · i n fi n i t < ·  spac< · ,  tm :.; u :-: pect < ·d ·: 
Xot k no w i n g  t h e  p l ace of m y l 1 i r t h ,  

How, t h en,  to this  ea r t h s h a l l  I d ra w  

�t ar l i ght fro m m y  fa r-d i s ta n t  s t a r ·? 
Oh , crea t i on , not future .  o r  pa s t ,  l n 1 t  eter n a l ,  h o w  

� h a l l  I ,  a wand'rer  o n  e a r t h ,  t a k e  part  i n  t h y  wo rk '? 

H:t i l  i n  .Arnent i ,  ye w mHll• r i n g , w a 1 H l e r i n g  stand 

Osiris  I 'vor::-h i p ,  a nd A m e n a do re ; 

A nd how d o w n  hefor e I s i s  a ml l { a ;  

Yet e n�r I s e a r c h  for t h a t s t a r  

\\' huse ray, pas t ,  fu t u n· :mel p n·s< · n t, 
Fallen d o w n  o n  the ea rt h h a s  g i  \" ( ' Jl  m e  hi r t h . 

Ha i l ,  A me n  a n d  Is i s , O s i r i s  a n < 1  lb � 

O h ,  Parth , t h on t errest ri a l  w om l 1 � 

The su n a n <1 the moon � 

\Vith l ife and  with form , 

Feed the  seed ;;:own in th ee ;  

B ut,  the starl i ght conce �d c d  
C rea teth a sta r ,  w h ich f r o m  t h l' < '  

I n  �:eon s ,  perhaps,  or a ge�,  o r  d a y s 

\Vho mea:-;1ueth ti me but h e  t h a t ' s  not f n·c '? 
Sha ll  bu rst forth . 

I n  i ts g l ory shall  he t h e  g l ory of sta rs,  

E ach sta r - r a y  a n  a tom of n u m be rl ess t i n t s ,  

�hall e x p a n d  i n to i n fi n i te l i g h t  i n  t h i s  star 

I n  whose g lory sh a l l  <1 we1 l the g l ory of n urn bc rl ess �tar� .  

Fare\vel l ,  oh fa r-d i s t a n t  star ! 

I d raw d ow n  a g l ory eter n a l ,  f r o m  t hee u n t o  ea r t h . 

Ha i l , A m e n ,  O s i r i s ,  a 1Hl H a ! 

II a i l ,  Ptah ! 



3b3 
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p n · � < 'n t , w i t h o u i  a f L ·e l i n �· of 1 w w i l t1 ( ' l' l l l < ' l l i .  E n· ry th i n g �eem s t o  be 

pa ss i n g , < 'h a n g i n g , e x p: 1 n rl i n g. ' :  T lw�e a r( •  the t i n 1 c� t h a t  t ry m en ' s  

soul !:' . "  � f a n y  occu rn· J H ·es ,  a pparen t ly i m por t a n t a n ( 1 t o  "' h ich the 

n ews papers ha n· giYe n a gren t d L•a l o f  space, are seen t o  1 l l' rea l l y i nsign ificant 

fror11 the stand poi n t  of the sou l l i fe of h uman i ty.  O ther::: , :-;earcely not iced in 

the p a ssing,  have sprung so (l i n·cth, from so u rce:-; tha t were In fi nite aml E ter

n aJ that they lm ye cha n ged the co u r se of h u m a n  evolution for a l l  time to com e .  

O ne of s u c h  e ven ts was the C r usa cll· of A merica n  Theosophi sts around the 

worl d ,  u nder t aken in 1 S� H i  by Kathe r i ne T i n g l ey a n cl a l itt l e band of seven 

of h e r  students .  The i r  object  wa s to encin� l e  t l u ·  w o r l d ·w i th a ca b l e- tow of 

brotherh ood , to gin� to a l l  the n a tion s of  t lw w o r l d a ph i l osophy of h ope , base(l 

on bro tlwrh ood as a fa ct i n  l l : t t u re, t h l• o n l y  p h i l usop l 1 y  t h a t  < 'o n l d  u n i fy t h e  

var io u s  n a t i o n s .  These C r u s a d e rs w e n t  fort h  fo r t l l l' s a k e  o f  pl' i l l ' l' .  t P l l i ng a l l 

who wo u ld l i sten that  t hey were sou l s , tl i ,· i n e  sonb, e n t i t l ed t o  k n ow t h e  t ruth 

en t i t l ed to wa l k i n  the l i gh t , d e:-; t i n ed for fi n a l  l i b e rati o n ; tel l ing them that a l l  
U erma n ,  ( } reek, A meric a n , �p an i a rd , In d i a n , C h in ese , � I a o r i ,  c i v i l ized a n d  so
c a l l e d  u n c i Y i l i z e d ,  a l l ,  had C tm l m o n  i n terest s ,  c o m m on sor row s , and a com mon 
tlesti n y,- for Soul i s  o n e .  A nd t h i s  i n  1 S\ ) ( ) ,  whe 11 the n ations of the world  were 

u p  in arm8, ren(ly to ft y  at each oth er 's th roats ! 

The i nfl uence of t h i s  l ' r u sa ll c• w a s  i nnne�tsnmbly great heeause n nllertaken 
a t  j u::: t tlw e r i tic:d time,  j u s t  a s  a h a r n� s t  is  more a b u n d a n t  i f  the sePd l H� 

p la n ted a t t he r ight t i m e  i n s t P a d  of t ! J P  w ro n g .  Theosophy, as g i ve n to t h e  
worl d  b y  H e l en a  P .  B l a v a tsk y a n d  \ri l l i a m  Q . . J udge,  l i ke a sp i ri tu a l p l ow

poi n t ,  had b rok e n  the old , h a nl nu�t of th i n gs an d brough t the new fresh so i l 
to the surfa ce. 1 t  wa:-; to pl a n t  i n  t h i s  wa i t i n g t hought-soi l the i d ea l s  of broth 
(� rhoo ll , u n i ty a n d  peace th at t hest •  \V arr iors , these ( ' r n sa(lers ,  wen t forth. 

F r orn  this C rusade K atherine T i n gh·y hronght ha ck to her s tndents the 

fl a gs of  al l the n a ti o n s  Y i s i tc< l ,  doul l t lP:-:.s tha t tlwy m i ght better n n d er s t a rHl 

those wh o , on th e s u rface of th i n gs , were w i de l y st>pa ra ted from them . For 

sy m path y  : t l J (l n ncl urr-;ta w l i n g  a n· tl 1e  fi rst steps towa rd a recogn i tion of that 
i n ner u n i ty of sou l u po n  w h i c h  a l one a r n i \'Prsa l B rot lwrh oo ll may be es 

tabl i sh e<l . 

Fl a gs a rc n ot m ea n i n gl esf-i d e \' i ce� of l i n e  : t ] ] ( l  col or . E \'Cil  the m ost  pro
saic  pPrson k n ows th at they con v ey a d i sti n ct mL's:-<a gc to tlwHe t 'apab le of rPa d 

i n g  i t .  aml what our anuy o f  Hold i e rs ,  H;t i l or :-;  ; t n < l  mi l roa<l H lPll  woulcl d o  with -
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ont th g,.; i t  i ,.;  d i ! l i c n l t  t o  < ' < l l l j < · < · t u r < · .  ( ) u r  n a \· y  wo u l d I H· �� � r i o md y  h am p< · re <l 
w i t h o u t  i t �  p rr H · n t c m u p l vt <' < · o< k < , i  < ' < l l u r  :-; i g n a l � �  i n  fa d ,  u n d < • r c< · r t a i n  co n d i 

t ion :-; fb g,.; : t n ·  t l w  o n l y  n wa n s  b y  w \ 1 i ( ' h  :-;h i ps m a y  eo m m nn i c a. t P .  l'' :tm i l i a r  
t ( )  a l l  a re t he w h i t e f h g o f  t nH' < '  o r  L r < ) \ l H·r l l O od and  t h e  n•tl fhg m ean i n g  

' '  po\Y <1 < · r . ' '  i .  e . . ('( J n t i n 1w d  w:l l' . 
Y d  t l HTI'  a n• < 1P < 'pn :-;ou n d i n g .; i n  t h i s  sn l ' j <'ct  t h at o n l y  tl 1 e  m y :-;ti c or tlw 

occul t i st l ll a \· rP a e h . F l : t .� :-;  S I H ' a k t ( )  us n ot i n  \nml s h u t  i n  col ors .  They a p 

pea l n o t  t o  ou r l 1 m i n s  ] , u t  t < J o u r  S < J U ] :-: .  F·J r  c o l o r  a n <l so u n d  a re the la n gu ag<· 
nf tl 1 c  souL Tho:-: < '  \r h o k n o w  t t · \ 1  u s  th a t t 1 J < '  \' <T.\' i <l < • : t s w n  gd come to the  

11 1 i n < l  a t  t lH · i r  :-:ou rc·e i n  :-: ou n d a n d  c< d or ,  a1 1 < l  t h : t t w e  o n l y l 1 a l f  tra n :-: l a tP t l w m 
l wra u se of o u r  i )..':J l < l r : t n t ' < ' .  

�}: 

J n  a l l  i ! : t g :-: ,  \Y i t i JO u t  < ' X < ' < ' I l i i o n .  t i 1 P < ' < > l o r:-; l i " < ' d  a re t l i o :-: < '  of t l w  s ped rtl l l l .  

Th i s  i s  s i .:.rn i f i l ' a l l t. \ o t  a s i n gl e  f f a �· < ' < l J J t a i J J :-:  ' · t i n t :-: " o r  , ; :-: h a d < · :-,' '  f' ll < ' h  a s  

l l l a n  h a d  d e \- i :"P < L o n \ .'· t l w p u r ( '  ra i n l H J \r ( ' o l o r :-: .  t h e �q:a r a t c  c o l o r  e l em t · n ts 

i n to w h i c h  t l H · p u re r : t y of :-: u n l i�_d l t i :-:  n·:-:o l n ·d J , ,,. t h < · p r i s m .  

I t  i :-;  f' i g: n i t i c : t n t .  a bo ,  t h a t  a l l  fLt !-!' " ·  w i t l 1 o 1 1 t  ex( 'e p t i o n ,  l 1 a n• i'p r u n g  f ro n 1  

t he h l ' a rt :-: o f  a peo l ' l e ,  n ot f ro t l l  t h t · i r l J ra i n  n t i n d :-: .  A l l  h a n� been l 1o r n  f rom 

t h e  r e l i g i o u s  i n :-;t i n d of a pe: J p ] e  o r  from t h e i r :-;o u l  n eed a t  :-:onw c r i s i s  o r  o t h e r .  

A l l  h a n· �!TO\Y i l ,  c h a n ge d ,  e x p a n d t • < L  a s t h t• i d t•a l f' of  t ! H� n a t i o n  h a n· �To w n  a n d  

i t:-: i m w r  ! i f< '  e x p :t n d t · < l .  

l � l ' ( ' : t l L  f il r  c• x :u 1 1 p k, t l u •  h i :-:tn r y  o f  o u r  o w n  A m eri c a n  tia g .  t h e  ' ' :-: tar:-: a ml 

:-: t r i lH':-; " w h i t · h , i n  i t �  i n e(' l l t i on w a :-;  :1 C rn ;.:, a d t • tl a g .  

I n  t l j ( •  l : t t t < · r  pa r t  o f  t lw twc l ft l 1  \ ' \ ' l l t u r y .  w h t· n  l � i< ·h a n l  I o f  E n g l :t n d w<' n t  

t o  Fa 1 <· :-: t i n l' o 1 1  t 1 \ ( '  T h i n l  C r u :-: :u 1 t · .  h < ·  felt t l w 1wed of  :-:umdh i n g ,  douhtle:-:s,  
that sh o u l d  :-; t ·ne t < ,  11 1 1 i fy h i ,.;  l l l ( )lT L l l' ] e,.;s d i sn n i t v t l  fol l owers.  F m  t lw first 
a n l l  ::-:-e < 'un < l  \ ' r n :-: a d e:-: h a d L' n l i :-:t ed and m�a r l y  e x h a u ,;kd t h e  real k n i g h t lumd o f  
E u ro p e .  T h e  l a t n ( ' r u :-:a d t� a nn i <·s  con t a i n (' d  an i r n·:-:pon sihle ,  s h i ftless e l e 

m en t ;  a n a t u ra l <' < l l l f' C< [ 11 L' I H ' t '  of t l w  a c t io n of the l ' h u rch i n  gra n ti n g  to a l l  

w h o w u u l < l  go compldr a b:-;o l u t i o n  f r i l lll t h e pa y ment of a l l  d ebt:-,  t h e  fu l fi l l i n g 

of a l l  o r  a n y  con t ra ct � m ;ule ,  a n < l  t h l ·  conse <1n e n ces of f' i n :-:  a lrea<l y co m m i tted 
o r  w h i c h  wo u 1 <1 he co n i m i t t ed d u r i n g the cou rse of the  ( ' r usa tl (� .  

A t  a n y  r a t e  g i < ' h a rll I a:-:kc1l  t l w  a i el of  G eo rge, a Bi:-dwp, who ga v(�  him a 
\·v h i t e fla g  \Y i t h  a red nos:-: u po n  i t .  I t :-: u n i fy i n g  effect u po n h is fol l o w (�rf:l was 

:-;o m:nked that  i t  d id 1 1 ut p a s s  "-i t h  t h e  pa s s i n g  of t h e  C r usade�.  F o r  fi ve h u n 

d red yea rs t l 1 < � ' · l { e d  ( � ross o f  f-; t .  ( �cor�e " was t h e ba n n e r  o f  E n g la n d .  

T h e  H a g  of t 1 w  �eo t t i s h  C r u :-: a d < · r :-;  w a s  b l tw w i th t h e  w h i te d i ago nal e rof':-: 
of �t. A n d rew:-:.  \\' h l' l l  E n g· \ a n d  a n d  �cut l a n Ll were u n i ted und e r .Tames I ,  
t l H'."U crosses were u n i terl  an d  t o  t h < · n 1 ,  l a t e r , w:1 :-: :ulclecl t l u � l > l ue d i ago n a l e ro:-;s 
of  � t.  Pa t r ick , t h e patro n  s : 1 i n t  of J n� l a i l cl ,  t h u s  form i n g t lw U n i o n  .J a c k ,  t h e  
ti ag of E n gl a n d  t o d a y.  

It wa:-; t h i :-; f l a g w h i c h  wa :-; br ou gh t to  A m N i ca fo u r l nm d n�d yea r s  ago,  i n  

t h < • l\Ia y tiower .  B u  � t l w  u I H' <  • n l  p m m i s i  n g  P i  \ g r i m F a t h e rs refu:.;ed to u :-;e i t  be

e a u :-: e  tlw < Toss < · :-: of w l t i l ' h  tlw l ' n i o t \  . J a ( 'k  wa;;; fo r m ed , were thus<' of patron 



THE wARRIOR AND  THE FLAG 

saints of the Catholic Church.* So the Massachusetts colonists designed and 
used the " Pine-tree flag," and other banners were used in other colonies. 

But these were only make-shifts, and Washington, seeing this, talked over 
with Franklin and one other man the matter of a national flag for America . 
And at last these men designed the first American flag, thirteen red and white 
stripes with the Union Jack in the corner. It was hoisted in honor of the 
thirteen United States, on January 2, 1 776, with a salute of thirteen guns. 
Later, when the U nited States had declared themselves :free and independent, 
the Union Jack was removed and a square of blue, containing thirteen stars 
arranged in the form of a circle, was substituted. 

And our own " stars and stripes " indicated what is true of every flag in the 
world which has stood the test of wars and of time. Every flag, if one can 
interpret its colors and devices, epitomizes not only the history of its own 
nation but its ideals as well. 

Examine the flag of England, the Union Jack, with its romantic hiBtory ,  
symbolic of that knightly past of which England is so  proud. Three-quarters 
of her ensign is red, emblematic of her history which has been a tale of con
quest from the beginning, and of her national ideal,- naval and military 
supremacy. For red is the war color, the danger signal, a recognized signal 
in our navy, meaning " powder." 

Red is conspicuous in the flags of all nations, with few exceptions, although 
the general peace sentiment that prevails today has made many of us feel that 
it belongs only to the anarchist. Yet we need the war color, the red, in our flags 
and we need the \Varrior Spirit in our nations. 

As red itself has many uses and many shades, so war has many aspects. 
As there is a war of plunder and selfishness, so also is there a war of com
passion. And, though the wars of Kali Yuga, the dark age, have been selfish, 
America has set a new ideal before the nations of the world in her war with 
Spain for the sake of Cuba, the ideal of war waged not for self but for others. 

Such war is holy, d ivine. And why not? Is not the Soul always a \Var
rior ? Is not the \Varrior-spirit in his breast the very divinest part of man ? 
.Jesus, the Prince of Peace, said to his disciples, " Think not that I am come 
to send peace on earth ; I am come not to send peace but a sword. 

\Ve are all warriors, all of us who are not asleep. Some of us know that 
we are. Everyone in the world, excepting those who are wholly indifferent, is 
today enlisted either in the ranks of the Army of Light or those of the Forces 
of Darkness. Those who are ambitious, covetous,  revengeful, hypocritical, sel
fish, are enemies of the Light and of God. And pitted against them in this 
age-long struggle are all who are not selfish, those who are more eager to erad
icate their own short-comings than the short-comings of others, who are more 
anxious to fight and conquer the foes within their own souls than the less import
ant foes without. It was this inner battle which Jesus called upon men to en
ter. It was this inner struggle that he referred to when he said that the one 

'�-From article in one of the earlier issues uf THI<' NEW CENTURY 
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who overcame himself was greater than he that taketh a city. It was to the 
inner battle that John referred to when he wrote, " Him that overcometh will 
I make a pillar in the temple of my God and he shall go no more out." 

It seems to be the flaming desire principle in  our nature that the \Varrior
soul generates and uses , just as the engineer generates and uses the steam in 
his locomotive. In both cases, the power generated, if harnessed and kept 
upon the track, is immensely useful. Otherwise, it becomes the agent of un
told destruction. And the man who will not harness this principle of his 
n ature and use it in fighting the inner battl es is almost certain to be drawn 
into the outer, to his final sorrow,- the selfish battles of social life, business or 
industrial life or,  perchance, the bloodier wars of nations. In this may be 
found the explanation of much of the present confusion and war throughout 
the world. 

Thus, since war has a high as  well as a low aspect, the war color,  red , in 
our nations' flags, speaks of high possibili ties if the nation al motive be puri
fied and the national ideal raised. 

In the " stars and stripes," the red of war and the white of brotherhood are 
evenly balanced, indicating that the \Varrior spirit of this nation, from the 
day that the Declaration of Independence changed a simple insurrection into 
a revolutionary war, to the present day, has ever lent its urge and power to a 
high ideal . And doubtless it is significant that the red and white stripes al
ternate, suggesting the rungs of a ladder or corresponding points of sequential 
cycles, for each advance toward our national ideal of brotherhood has been 
preceded by a period of war. 

Symbolic, too, is the blue square in  our flag, dotted with stars. Blue was 
a sacred color in ancient days. Even during the Dark Ages, when Raphael, 
and before him Botticelli, Fra Bartolommeo and others ,  were helping the Re
naissaince to birth by their religious paintings, a symbolic significance, though 
doubtless not the correct one, was attached to the color blue. It was invaria
bly this color which was used for the outer robe of Mary, the mother of Jesus. 

In nature, which brings us far nearer the truth than paintings or books, we 
see blue chiefly in the sky, a mystic, impenetrable dome over our heads, pro
tecting, inspiring, and guiding us with its constellation of stars. 

The star is one of the most ancient and occult symbols. One proof of this 
lies in the fact that such common expressions as " the star of destiny," " the 
lode-star," " the guiding star," at once lift our consciousness to higher planes. 
The Star in  the E ast guided the l\Iagi to that little cave in Bethlehem, two 
thousand years ago. " He that overcometh and keepeth my works to the end, 
to him will I give power over nations, . . . . and I will give him the 
morning star," is written in the Book of Revelation. Sacred writings of far 
greater antiquity refer to the Star of Initiation .  " Fix thy soul's gaze upon the 
star whose ray thou art, the flaming star that shines within the lightless depths 
of ever-being the boundless fields of the u nknown," is written in the The Voice 
of the Silence. 
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Thus the Btar, in a l l  ages, has  been the symbol o f  divine guidance, such as  
we  might receive daily and  in full measure if we  would only turn to  the  Great 
Ones and trust the Great Law, trust and trust and trust ,  without any reserva
tion or any fault-finding or any tears . Those who believe in God and the 
Higher Law, cannot doubt that there were critical times in our history when 
Washington and Franklin and that other man who designed our flag, were 
very plastic to the guidance of the G reat Ones, the Teachers of men, and that 
our flag is not an accident but is symbolic in every color and every line.  

The " stars and stripes " have set the fashion in colors, as has our nation in 
ideals, for the states in Central and South America and the islands of the \Vest • 

Indies, Honduras, Nicaragua, Guatamala, Argentine and Uruguay float ban
ners of blue and white, Peru, of red and white, Hayti of red and blue, Costa 
Rica, San Salvador, Paraguay, Chili, the Dominican Republic, and Cuba, of 
red, white and blue. 

The flag, of all these American states and colonies, with which we are most 
familiar, is  that of Cuba, a star and stripes, its colors, red, white and blue. Its 
broad bars of blue and white are symbolical of peace and brotherhood, and 
of the hope that it may be realized ; its large red triangle speaks of the 
courage, fire and devotion which the Cubans certainly possess, as a nation. 
Lacking means, education , everything, it would seem, that would qualify a 
nation to win its freedom by force, the Cubans yet had trust and the courage 
to enter into a battle for the sake of a principle, and today Cuba is free. It 
was doubtless this quality in their national character which placed the star in 
their flag, not, as in  the stars in  our flag, upon a square of blue, but upon a 
triangle of red. That, too, is symbolic, for Cuba's star is rising, though out of 
a red field of blood and war. 

Ecuador, Colombia and Venzuela have none of the peace color, white, in 
their flags. To the bars of red and blue are added, in  each of these, a broad 
bar of yellow. Mexico's flag, very similar to that of Italy, adopts red, white 
and green ; Bolivia, green , yellow and red ; Brazi l, azure, yellow and green. 

( To be Continued . )  

I f  Theosophy prevailing in  the struggle, its all-embracing p hilosophy strikes deep 
root into the minds and hearts of men, if its doctrines of Reincarnation and Karma, in 
other words , of Hope and Responsibility, find a home in the lives of the new generations ,  
then, indeed , will dawn t h e  day of j o y  and gladness for all w h o  now suffer and are out
cast. For rt>al Theosophy is Altruism, and we cannot repeat it too often .  It is  brotherly 
love, mutual help, unswerving devotion to Truth . If once men do but realize that in 
these alone can true happiness be found,  and never in  weal th, possession , or any selfish 
gratification , then the dark clouds will roll away , and a new bumanity will be born upon 
earth . Then the Golden Age will be there, indeed. 

-Our Cycle and the Next, H. P.  BLAVATSKY 



TheoJophy ano Christi�nity 
b !I F. M .  P i e  r c e 

TH E  truths which I shall present to you are suggested by the present 

condition of the Christian world, viewed from the stand-point of 

duty illuminated by Theosophy ; and the following extracts are 
from the Christian Bible : 

\:Vhosoever transgresseth, and abideth not in the Doctrine of Christ, hath 

not God.-Second Epistle of John, 9th verse 
The Angel said : " Go, stand and speak in the Temple to the people all the 

words of this life ."-Acts v, 20 

The key to the text is " Christ's Doctrine." All intelligent students of 

Christ's life and work have discovered that His Doctrine is the " Doctrine of 
the Heart,"-'' Love ye one another." Filled with this spirit, and continuing 
His Work, we obey the Angel's command to " Go, stand and speak in the 
Temple to the people all the words of this life." Thus impelled, we speak the 
truth with fearless love for all. 

The true Theosophist brings an immense advantage to bear upon the con

sideration of any live, practical, scientific or religious question, because, in 

passing through these various phases of the soul's evolution or awakening, he 
has been, and is today, a most earnest and honest investigator and actor in 
these developments . 

For this reason he is too wisely experienced to even permit himself the un
safe and ludicrous license taken by ignorance, of expressing himself, or preach
ing on any subject which he has not first, and without prejudice, fully and 
in telligen tl y investigated. 

Doubtless he has been an honest, perhaps like many today, an almost 
hopeless believer in some one of the multitudinous religions, amidst the soul
unsatisfying offerings and entanglements of which he now sees his less experi
enced brothers struggling towards the light. But knowing that every soul 
must work out its own experience, he does not attempt to ruinously disturb 
the only point these fear-palsied souls see to rest upon, and perhaps throw them 
back deeper into the sea of human selfishness. He aids and strengthens such 
by asking them to examine that upon which they rest ; doing this for themselves, 
and i n  their own way, that they shall be satisfied, or know why they are not, 
while moving on in their evolution under the law of progress. Through expe� 
rience, he has proved the fallacy of attempting to conduct any enterprise on 
theoretical lines laid down in  advance by himself, or in learned dissertations 
by eminent theorists .  Like the successful ranchman, he has learned to disre
gard collegiate theories on horticulture, unintelligently compiled from frag
�aper read at Fisher Opera House, San Diego, Cal. ,  Aug. 4 ,  1901 
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mentary data culled from busy practical men like himself. He selects plant
ings adapted to the soil ; cultivates and waters them with due regard to both, 
and to climate and all related conditions. 

The true Theosophist has learned to study, live in, and become a ceaseless ,  
active, practical part of whatever he undertakes. In this way alone can he 
arrive at discrimination and a perception of the truth either in temporal or 
spiritual concerns. He has learned that no person can give him possession of 
\Visdom ; that no power or miracle of Divine Providence can do for him the 
duties which the Supreme - The Great Law - has created him to perform for 
himself. 

The true Theosophist has learned the power of that most practical com
mand, " \York out your own salvation." He realizes from his own experience 
that salvation is not rescue from the wrath of a loving God, from eternal pun
ishment, from the Devil, nor from Hell ; but that it is the freeing of his soul 
from the lower selfish passional and material desire-nature, the power and sa
tanic qualities of which are recognized by those who have the desire and man
hood to challenge their supremacy in their own lives. 

False fear of the Supreme has so weakened man's spirituality that he has 
lost the courage to attack and subdue his brutal and subtle selfishness. In 
consequence, men have mentally created the multiform powers which rule 
their lower natures, into a Satanic Personality who presides over their mind
constructed Hades . 

Dominated by fear and mental laziness, they hope to escape these evils by 
the grace and interposition of God, while they continue to diligently foster the 
Satan of Selfishness ruling in their own lives, and give it their best energy and 
strength to make life a Hell for themselves and others. 

Theosophists know these most of all practical facts, through having used 
and abandoned to the weak and inexperienced, the various exterior aids or 
crutches with which they helped their past limping spirituality. Relying upon 
themselves and the Great Law, they have challenged for subjugation these evil 
forces of the Universe, found localized in their own lower natures, and the na
tures and lives of all men. 

In doing this self-salvation work, as commanded by the God of every re
ligion on earth , the Theosophist has found a far greater and more glorious 
truth, as will any obedient soul sensible enough to take God at his word. E n
ergized to work out his own salvation and becoming obedient, he has awakened 
and set free within himself an intelligence so powerful, wise and subtle as to 
discover the plans, schemes and crafty machinations of all his devils, and by 
frustrating their issue, confound, discourage, defeat, subjugate and finally 
make of them obedient servants. The lower, spiritually blind forces in his 
nature, have finally found their master for whom they have been searching, 
guideless, blind and in maddening pain. He has realized the ' '  temptation ; "  
sees " the way," and knows that he can, must and will under the law, win the 
same victory as did the Man Jesus, who, through evolution ascended the mount 
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of spiritual perception, where he had in full view and command the " King
doms of the earth," epitomized in His completely subjugated material nature, 
which then lost its power to tempt. Then the higher Self-Christos - Divine 
Soul or Christ - Side of his dual nature, took complete and final command of 
his earthly and eternal life. In doing this he also found God ; not remote, in
tangible and impossible, but within himself. " He and the Father then be
came One." The individualized soul had come into full consciousness with 
the ALL- SouL of the Universe - The Supreme. The great throbbing heart 
had found its own. 

This is all perceived and realized by the Theosophists as being a simple, 
living, practical and inevitable fact in nature, under the irresistible, ceaseless 
and eternal sweep of the Great Twin Laws of Evolution and Reincarnation. 
He knows that from his material body, evolved from and through all the lower 
kingdoms of nature by the ' ' inner urging " soul or spirit in matter, there will 
finally develop the incorruptible spiritual body, which, like Christ, will roll 
away the blocking stone of the brain-mind from its sepulcher of flesh, and 
emerge, to be seen and talked with by those who know that they are them
selves Divine Souls in material bodies, imprisoned and rendered directly inop
erative by the brain-mind, excepting as the " small voice " of conscience, until, 
through mortal suffering- the religionist's hell - the material man's mind 
grows to a full recognition of its Higher Self or soul, and acknowledges it as 
Master - its sa vi or. 

The Theosophist knows that the Apostle did not lie, nor speak in para
ble, when he said of Christ, '' \Vherefore in all things it behooved him to be 
made like unto his brethren " and that he was made "perfect through suffer
ings," being " in all points tempted like as we are, yet without sin ." He 
knows that all men can and sometime must, in the eternity of time, become 
like him, without sin ; become like him here on earth, through the practice of 
unselfishnes� and ceaseless, fearless helpfulness or brotherhood among his fel
low men ; become known as disciples, " In that ye love one another." 

\Vith such an every-day practically useful knowledge of Christ's divinely 
simple teachings, gained through the " fiery furnace " of experience, and a 
thankful realization of its purpose as the unfolder of the soul , the Theosophist 
notes with a sorrow and pity which spur him to ceaseless and fearless action, 
the sad contrast between the living, truth-energized teachings of Christ, and 
their frequent mis-interpreted presentations in  lifeless form, by some of the 
modern, so-called Christian teachers. 

This is specially true of those who have substituted creeds and dogmas in 
place of universal truth as taught by Christ : and of men who have turned 
aside from their adopted field of work to criticise, ridicule and, most of all, 
condemn and attempt to destroy others who work as honestly , and, " judged 
by their work," more 

·
intelligently, to establish the rule of truth, harmony and 

a spirit of tolerance and mutual helpfulness among men, as the constituted 
basis and component parts of spirituality. 
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The true Theosophist's life is directed by practical spiritual knowledge, 
gained through his well analyzed, understood and applied experience. 

\Vith his higher intelligence awakened through subjugation of his lower, 
he is open-minded to truth. \Vith the same faculty, he sees the false empha
sized by contrast, and h ow to defeat it ; hence his opinions - or, better,- his 
convictions, are grounded and expressed only after exhausting every reliable 
source of information - not excepting his own unprejudiced judgment- in or
der to avoid deception , false conclusion s  and the propagation of error. 

\Vith such ar mament, his fearlessness in act and speech for and in defence 
of truth , is tempered and made potent by due allowance and helpfulness for 
ignorance; tolerance for opposing honest opinions, and a relentless compassion 
in the handling of intolerance, bigotry, calumny, jealousy, hatred and other 
companions of the evil minded. 

If the foregoing is true, then Theosophy, while being more comprehensive, 
alive and all penetrating,  is not only in no way o pposed to Christianity i1� so 
far as it practically applies the tr"tte teachings of Christ, but disentangles, con
firms and makes them plain as it does also the true teachings which have 
come down from all the great spiritual Teachers of Humanity. 

Universal truth states and proves that spirituality is the discerning of eq
uity, and the putting  it in loving control of every thought and deed. 

Theosophy not only teaches, but through awakened intelligence, compels a 1Lni
versally true and spiritual life . Is this like unto the fruits of modern Chris
tianity ? 

Let this be distinctly understood ! That we as Theosophists have no issue with 
the teachings of Christ. Insisting that they are basic, fundamental and true, we 
also ask that his claimed followers shall either interpret, teach and practise them 
as he taught and practised,  or make plain why they do not. 

If, as they claim, they do these things -after Christ - then their works and 
the results will prove that they are true and faithful servants of the Master ! 
If not, then their works will prove them false to Christ, H is teachings and work. 

Is it not an admitted fact the world over that man is inherently and pri
marily a devotional being ? That he feels out in the darkness to some power 
or being beyond his mental or brain-mind conception for help and guidance, 
even in his material affairs ? This makes his inner or spiritual concept the 
real and dominant factor in his life ; but from causes to be mentioned, he has, 
in gradually becoming immersed in materiality, separated his material from 
his spiritual life to the extent of largely leaving the latter and the in terpreta
tion of God's word in the hands of religious professors of spirituality. They 
map out and furnish him chart and compass by which to steer his spiritual 
course ; he even places the command of his spiritual craft in the hands of pro
fessed navigators- at a price. Through teaching, and perhaps inclination, 
men have come to trust and largely follow these religious guides. 

This is true, with isolated exceptions, where one or a few, believing that 
they saw imminent and appalling danger to themselves and humanity, have 
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stepped out of the carelessly contented throng and called in warning to their 
comrades. 

Here let us begin to examine and " judge by works ." How have these 
earnest and broadly fearless men and women been treated and by whom ? 
Honest or dishonest, right or wrong, have they been approached and reasoned 
with in the spirit of love as taught by the Master ? Have Christ's professed 
disciples " turned the other cheek also ? "  Have they cast the devils out of 
these brothers that they might live and repent ? Or have these been killed 
that the devils might escape ? Have not these time-proved honest, fearless 
disciples of truth, been pursued , persecuted, excommunicated, tortured, burned 
and crucified even to Christ himself ? And by whom ? History of facts uni
versally fix these abominations and hideous crimes upon the religious guides 
and teachers of the time. \Vho killed Christ ; the wise and gentle Hypatia ; 
Joan of Arc,-the heaven guided savior of France? \Vho destroyed the price
less Alexandrian records of the ancient truths, and why ? \Vho operated and 
fur�ished the refinement and purity of Europe as human fuel to the Inquisi
tion ? Pillaged and led Europe into the Dark Ages ? Incited war among na
tions, and does today,- as witness Cuba, the Philippines and China ? Have 
not all these, and most of the world's horrors been perpetrated in the name of 
Christ by the Christian Church ? 

In view of these things which have been the world's unbalancing, would 
not the world and the minds of men be at peace today, if religious wranglings, 
j ealousies, hatred and wars over creeds, dogmas and secular power were re
moved from the life of Humanity ? " Judged by their works " and measured 
by the " Golden Rule " what other conclusion is permissible even to a sensible 
religiously prejudiced mind ? 

While the rank and file of the religious Christian world is responsible for 
the blind mass-force with which many of these crimes were effected against 
humanity and the Holy Ghost, Its crucified Soul - who was it planned, in
cited, directed and led the hosts of devastation and death ? Surely not the 
rank and file, but in the nature of these things, their religious guides ; and 
history does, and humanity will, hold them responsible ; for had they not pro
j ected these cataclysms of horrors, they would not have eventuated, and hu
manity would have retained its now lost spirituality. 

These are not theoretical presentations, nor over-drawn pictures projected 
as proof in an argument. They are stern facts with which only the ignorant 
and the guilty will venture contest. 

Such is the condition of things today in the materially religious life of hu
manity as it stands under the leadership of its deluded, careless and false 
guides, facing a future so filled with its material and spiritual interests, that 
the great past, by comparison , sinks into insignificance. 

As men and as Theosophists, we have no contention with the Christianity 
of Christ, nor with any religion or thought which aids the upliftment of hu
manity. \Ve hail all such with j oyful hearts and the outstretch€d hand of 
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true fellowship, as " worthy laborers in the Master's vineyard." But as good 
citizens, as a part of humanity, as men and women spiritually awakened and 
enlightened by the Divine rreachings of Theosophy, we do recognize the almost 
fatal existing  conditions and their cause, and that the remedy lies in the refor
mation of religious thought and leadership which are responsible for them. 

These proving facts, and the thankful responsibility of true knowledge 
brings us, as worthy citizens and Theosophists, squarely and fairly at issue 
with the proved ignorant, careless or unfaithful professed teachers of Christ ,  
and  the selfish, false guides who cannot plead ignorance. Nor would we ac
cept the defence of truth against those who have opened the attack, were it 
otherwise possible to reach the hidden impelling intelligent force, which uses 
them to an extent as unconscious Agents. To make this plain : There is a ston
total of Goodness manifesting throttgh Nah.tre and through man as its lawful lJfas
ter, to  the extent that he is responsive to  goodness . So likewise must there be a sum
total of evil, resulting from perversion oj goodness, which similarly manifests ,· and 
as man - for reasons already shown - is now more prone to evil than to right
eousness, this perverted intelligent force finds its most responsive agent i n  
man. This being true, its logical arraignment with conditions and their cause, 
as noted, leaves but one conclusion as to what units it selects from among the 
mass, as its most efiicient agents, to first blind and delude, and then make of 
them efficient helpers in misguiding and leading their fellows into the dark
ness of material selfishness. 

Here, man is now imprisoned with his religious guides, though both are 
blinded to their condition, by the dominant force which has psychologized 
them with a counterfeit spirituality. In this hypnotic dream of an imagined 
spiritual life, the religious guides, acting under the spell of their evil hiding 
master, in like manner act upon their following and produce the present re
sulting conditions. 

The religious world is psychologized by an utterly false spirit1tality. This 
is proved by the almost wholly selfish and unbrotherly methods by which it is  
sustained and operated. Men being in this unnatural and false condition, 
we are perfectly aware that this stated fact will meet with denial and ridicule, 
and those who make the statement will be objects of religious hatred and fiendish 
persecution,  projected through men, by the now unseen propelling evil in
telligence, which is by this act forced into the light of truth and under the ob
servation of awakening intelligent reason. 

History, facts, the logic and continuity of past, present and impending 
events, will not permit of sidetracking nor explaining away this stated truth. 
These as witnesses and the constituted judges of the Great Law's august court, have 
pronounced sentence against the continuance of this organized abomination. 

Being in  the light, and living as conscious souls within the Law, through 
following the divine teachings of Theosophy, we hear the Law's decree,-we 
hear the appeal of humanity's great despairing Heart and are moved in their 
high service to engage the attacking enemy ! 
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The time has struck for honest intelligence within and outside of  our ranks, 
to begin the spiritual awakening, by challenging the erroneous and false inter
pretations and presentation of the Christian's Bible-truths.  These have in 
vital points been robbed of " The spirit that maketh alive ;" are buried in the 
form and the ' ' letter which killeth ;" have become " as sounding brass and 
tinkling cymbals" in the mouths of those who " see and know not." 

Being in the light of this spiritual awakening, we as Theosophists see, 
know and reverence these truths as first given, by making it our momentary 
and ceaselessly conscious purpose and rule to live them. Awakened, energized, 
and made fearless as eternally living souls, through the realization of the 
basic, universal and divine primeval principles of Theosophy, the divinity of 
the soul,-the sweet and joyous sublimity of the soul-inspired life, we discern 
the truth, and propose to make it manifest to the Christian world through the 
right interpretation of its Bible truths, so presented that " He who runs may 
read," and may '' drink of the waters of Life freely," without money and with
out " trade price,"- doing this righteous thing in the name of our own and the 
world's present and all past spiritual teachers ; doing this for the sake and 
saving of our common humanity, and that the Father and the Master, His 
Son, may become glorified in and through us. 

In doing this work, answering the great Heart Cry of Humanity, we j oy
ously obey the good Angel's command to ' ' Go, stand and speak in the Temple 
to all the people all the words of this life." 

A Le.r .ron tJf Devotion 
b y  a. S t u d e n t  

Jfp 
And one of the Pharisees desired him that he would eat with him . A nd he went in

to the Pharisee's  house, and sat down to meat. 

And behold , a woman in the city , which was a sinner, when she knew that Jesus sat 
at meat in the Pharisee's house, brought an alabaster box of ointment, 

And stood at his feet behind him weeping, and began to wash his feet with tears, and 
did wipe them with the hairs of her head and kissed his feet and anointed them with the 
ointment. 

Now when the Pharisee which had bidden him saw it, he spake within himself , say
ing, This man, if  he were a prophet, would have known who and what manner of woman 
this is that toucheth him ; for she is a sinner.-Luke vii, 36 to 39 

T

HE Pharisees had wholly lost the spirit of the Law, their religion, 
through a slavish, witless following of the letter of it . The inner 
was to them wholly veiled ; they beheld the outer only. 'rheir 
ritual was a ritual of externals. They stood, like a phalanx of 

self-righteousness, against the " heresies " of this Nazarene, never dreaming 
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that they themselves were guilty of the cardinal sin, the " Great Heresy," the 
sin of separateness. 

The Scribes and Pharisees were nominally the religious teachers of the 
common people, yet they failed entirely to comprehend the significance of such 
an office. The people looked to them for a sympathy and a spiritual guidance 
which they were incapable of giving. They had cut themselves off from the 
Infinite Source of supply because they lacked Compassion, carefully keeping 
the ignorant and the sinner at arm's length with an ' ' I am holier than tho u "  
attitude which made them incapable of giving these any real help. 

It was against these, the Pharisees and the Scribe8 , that Jesus warned his 
disciples. 

" Now do ye Pharisees make clean the outside of the cup and the platter ; 
but your inward part is full of ravening and wickedness."-Luke xi, 39 

" vVoe unto ye, Scribes and Pharisees, hypocrites I for ye are as graves 
which appear not, and the men that walk over them are not aware of them." 
-Lu,ke xi, 34 

No other sin did Jesus so denounce as this sin of separateness, this feeling 
that they were better than their brothers, which was characteristic of the 
Pharisee. His words to them seemingly lack that love and compassion which 
he always showed to the sinning, penitent woman ; always to his stumbling, 
�t times even faithless disciples ; yet was his severity a mark of the truest love 
and compassion,· and as a true physician he did not hesitate to use the surgeon's 
knife to cut out the diseased parts. 

Yet the acts of Jesus indicate, as the acts of all \V or ld Teachers have ever 
shown, that he came to point out the Path to sinners, not to saints. All men 
were his children, wayward, heedless, rebellious, blind. To all he poured out 
a Father's love, even though they were unworthy of it. For the Path was for 
all, not for the few. 

" Not one recruit can ever be refused the right to enter on the Path that 
leads toward ' the field of Battle . ' "- Voice of the Silence 

Thus, when even the Pharisee, a member of a class which was in open en
mity to the work which Jesus came to establish, desired of Jesus that he 
should dine with him he " went into the Pharisee's house and sat down to 
meat," doubtless foreseeing the opportunity to teach the Pharisee a needed 
lesson .  

\Vhen the sinning woman came and knelt at the feet of  Jesus, craving the 
boon of even the humblest service to the Master, of course the Pharisee drew 
the closer about him his spotless garment, saying to himself, " This Man, if he 
were a prophet, would have known who and what manner of woman this is 
that toucheth him ; for she is  a sinner." 

Jesus, divining his thought, answered him in parable, but there is no evi
dence that the Pharisee understood or learned the lesson that this incident 
should have taught. Too long had his soul withdrawn itself " within the car
apace of self hood." The carapace must needs be shattered by some fearful 
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karmic shock ere this man could ever see that Soul is one, that the same Infi
nite One Life throbbed alike in the hearts of all men, rich and poor, sinner 
and saint, the Pharisee and the sinning woman. 

To the Pharisee Jesus made no apology, no explanation as to the manner 
in which he dealt with the woman. The :Master never never explains, and the 
Pharisees who, in all ages, are constantly looking for " proofs," for " explana
tions " from the Great Teacher are forever destined to be disappointed. Do 
the Laws of the Universe, of gravity, of magnetism explain themselves to men, 
or do they calmly wait until men are able to recognize them ? " As below, so 
above," taught Hermes Trismegistus, Hypatia, H. P. Blavatsky, in fact all 
Messengers of Truth. And if this be true with regard to physical laws must 
it not be true in a more vital degree, even, with regard to spiritual laws ? For 
the Messenger of the Great Brotherhood of Souls, the ::\laster of Compassion, is 
the mouth-piece of the Higher Law, and all his acts arc of the Law. 

Jesus looked so deeply into the nature of this sinning woman that it seemed 
to the Pharisee that he did not look at all. Beneath the rubbish of her per
sonal life he saw the spark of the Eternal \Vomanly, only waiting for the 
breath of the Master to fan it into flame. Jesus looked far into the past o f  
this woman, seeing not alone the struggles o f  this one life but o f  past lives as 
well . He saw the entire line of causes leading up to her present condition , 
indeed we belittle the Master to think otherwise,-whereas the Pharisee, keep
ing her at arm's length, saw but the surface effects. Had she earned the 
chance " to enter on the field of battle " the Master was bound by the Law to 
give her the opportunity, even though he might know she was certain to fail, 
perhaps even to betray Him who had lifted her up. 

Perhaps this suggests one of the reasons why Jesus should have permitted,
even chosen,- Judas to become one of his disciples, knowing as the Master al
ways knows both his weakness as well as the karmic temptations that would be
set him. And thus with all \Vorld Teachers. H. P. Blavatsky heard constantly 
from the Pharisees about her the same old query, " Are you then incapable of 
judging human nature ? Did you not suspect that this or that student to whom 
you gave so much time and help would turn against the Cause and betray you 
later ? " William Q. Judge heard it while he was being hounded to death by 
one whom he had befriended and taught, Katherine Tingley hears it, in her 
turn , but not from her students, for fortunately the body of Warriors about 
her are wiser than the Warriors of early days, and are united, devoted . His
tory repeats itself, and as the earlier Teachers disdained to reply to such in
quiries so these later Great Ones keep the prophets' silence. Their \V arriors 
understand . Karma will teach the others . 

The Pharisee is the logical product of the Eye Doctrine. His brain was 
always in the way, instead of being made the instrument, the window of the 
Soul. The sinning woman had the heart-force, though even that, by the er
rors of her life, had been perverted. Yet her Soul was not blinded by vanity 
and self-esteem, the two qualities which always prevent one from recognizing 
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the Great Teacher. She was humble, penitent, pleading silently, a s  a child 
would plead , to be taught. 

The Pharisee had allowed his intuition to become atrophied, covered by 
any amount of intellectual debris. Her intuition was all this unlettered wo
man had. Yet she was the richer, for is not the intuition the voice of the 
Christos, the antaskarana leading the warrior who dares to battle his way 
through its dangers and storm its heights, to the shrine of the Christos itself, 
the Jewel in the Heart of the Lotus?  And it was over this ' ' path that lies be
tween the Spirit and the self," antaskarana, that Christ touched and wakened 
the divine principle in this woman, the Christos at the center of her being, the 
mystic Christ. 

The tears this woman shed, I fancy, were tears of joy. " By her renewed 
endeavor all the karma of her past had been altered. It no longer threatened. 
It was lifted from the plane of penalty to that of tuition." She knelt before 
the Master as a little child would have knelt. A modern Bible reads, " Except 
ye become as a little child ye cannot enter the kingdom of God." An ancient 
Bible reads, " The pupil must regain the child state he has lost ere the first 
sound can fall upon his ear. "  

This sinning woman has  taught us  a greater lesson still , the  lesson o f  de
votion.  The Great Ones have ever maintained that devotion is the secret of 
all real advancement in spiritual life, the secret of all power to help humanity. 

'' He also is worthy of my love who neither rejoiceth nor findeth fault, 
whose heart, full of devotion, is firmly fixed. 

" I  ( the Supreme) am not to be seen, even as I have shown myself to thee, 
by study of the Vedas, nor by mortifications, nor alms-giving, nor sacrifices. 
I am to be approached and seen and known in truth by means of that devo
tion which has Me alone as its object." 

Devotion is a fire, the fire of spirit, burning away the dross of the lower 
nature or bringing it to the surface, like scum, to be thrown off. Thus it is 
that the Teacher purifies the soul by lighting  within it the fire of devotion, as 
the chemist's fire purifies the ore in the crucible by separating the dross from 
the pure gold. " Gold in the crucible is he who stands the melting heat of trial 
and lets only the dross be burnt out of his heart." 

Devotion is the angel in shining garments who rolls away the stone from 
the tomh and brings forth the Christos, the Soul, to rule and guide the per
sonal life. It is the royal road to perfection, for unto Raja Yoga, the Royal or 
Kingly Yoga, the path must of its very nature be royal. ' ' Some, so great is 
their devotion, may attain the goal in one year, some in seven years, some in 
seventy times seven," says a Teacher. It was this one quality which made it 
possible for Jesus to say to the thief, " This day shalt thou be with me in Par
adise;"  and to the sinning woman,' '  Thy sins are forgiven." Not that Jesus 
thereby wiped out the penalty for past sins .  He could not. The Law is just, and 
the Master is its servant. Old debts must be paid , but through devotion the 
disciple has linked himself with that eternal treasury of Spiritual Wisdom out 
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of which resources may be drawn sufficient to pay all the old karmic debts, 
which would otherwise confront the man only to crush him. " Every disciple 
is superior to his karma."  

Devotion makes one wiHing to do anything, simply anything, for a cause. 
It elevates the most menial service to the plane of dignity and joy .  It clari
fies the whole nature. It purifies the motive. It is the quality which all who 
really wish to help the world need most to acquire, the very quality that those 
who are bent on acquiring mere information , or occult powers or psychic lum
ber of any kind, most conspicuously lack. 

Verily as the Gita says : ' ' To them thus always devoted to Me, who worship 
Me with love, I give that mental devotion by which they come to me. For 
them do I out of my compassion, standing within their hearts, destroy the 
darkness which springs from ignorance by the brilliant lamp of spiritual dis
cernment." 

Thought.r on the Divine R�tio 
b g  c .  w .  

The Universe is built by number - PYTHAGORAS 

Take care of number One - OLD PROVERB 

T H E  great philosopher Pythagoras taught that the Universe is built 
by number. Lesser minds than his have written many disserta
tions upon the meaning of this , but probably no two minds would 
look at the statement from the same stand-point, or realize it in 

just the same way. 

Take it which way we will, the maxim is a very striking one. As we pon
der over it glimpses of its meaning come to us from various sources. 

For ages every recorded tea cher of humanity or founder of a great religion, 
has taught that there is only one God, one Spiritual Essence -the origin and 
cause of all things. This can be no personal God,- it is beyond all words, 
limitless, all pervading, indescribable, yet from man's attempts to define and 

describe it have sprung all the limiting and limited ideas of a personal God 

which men have made and conceived to be of like passions with themselves . 

The Great Spirit which ever works for righteousness through the action of the 
good law of cause and effect is like unto no man. From It all things have 
sprung,- to It all  must return when the cycle of humanity is accomplished. 

If then the universe is built  by number the first cause of all things is rep
resented by that number which is the source and origin of all other numbers
the unit, One. 
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Now it will be clear that in the orderly progress of manifestation according 
to law there is, and must be, an established plan of emanation in that aspect 
of the one God which we comprehend as the Divine mind. This plan which 
we cannot now fully grasp presents many points which we can discern, whilst 
others are, as yet, hidden until we attain to higher possibilities of under
standing. 

The claim which is made by the teachings of Theosophy is, that man can 
comprehend this divine plan,  because he is himself endowed with the divine 
mind, in  a greater or less degree - because in fact, he is now on the road to the 
final great comprehension of that which is Himself. 

The divine plan upon which the Universe is built. is thus partly compre
hended by us, and we can see the truth of the statement of the Greek philoso
pher that all is effected by orderly evolvement and by number. 

The first stage of this unfolding is the expression of duality in Nature, the 
two referred to in all religions under various symbolic guises. This is the 
differentiation of spirit from matter, the opposite poles of the one out-breath
ing, with in which are enfolded the germs of all experience. From the two 
proceeds the three, the Trinity, and then from and within the three, are the 
seven combinations, the primary root octave of manifestation. 

To fully comprehend this, is clearly beyond the ken of the human mind, 
in these dark days of the black age, when men have so far left their first es
tate in search of the knowledge of good and evil . Buried as we are, in mate
riality, our minds have lost the grasp which they once had in the far past. 
Some day we shall again attain. Enough for us to know that the law of prog
ress is beautiful in its rhythmic and majestic harmony. 

Yet for those perceptions of the divine which we can claim as our own, we 
rely upon the univereal intelligence of true manhood,- that heritage of our 
race and nation. This intelligence is not to be gotten from books or from the 
oral teaching of others. Such teachings merely serve to draw out, illustrate 
and cause to be realized, that which is already existent and latent in the con
stitution of man himself, and which may be found by diligent search within. 
For this reason the authority of another is of no value, further than as a 
pointer to that which each may discover for himself. A realization of this 
tends to self-reliance, and upon it is founded the conviction of the divine char
acter of man, and the truth of the teachings of Theosophy. Upon this foun
dation is built the grand conception of the Universal Brotherhood of :Man by 
the recognition of the inherently divine origin of that intelligence which is 
common to all humanity and of which each man is but a focalized center . In 
varying degrees each one in his measure forms a note in the general harmony 
of progress, whether or not he recognizes the source of the supreme fountain of in
telligent consciousness from which he derives his sustenance of comprehension. 

The full recognition of this must eventually put an end to the strife and 
contention of the self-seeking for, knowing that our brother's error cannot be 
measured by any yard -stick but his own, we shall recognize firstly, that we can 
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have no true interest in his error but to help him out of it - and secondly : 
that the only true way to help is either to let him alone that he may realize 
his error, or to hold out a helping hand. By so doing we return to first prin
ciples and act upon our neighbor through the divine nature common to both. 

Let us now endeavor to analyze a little more fully how this perception of 
the true and harmonious works within us, according to the idea of Pythagoras. 
\Ve believe it to be true that man owes his kingship over nature to that sense 
of the proportion or relative value of things which we may call wisdom or 
reason, taking that word in the noblest and highest a spect. Some people call 
it common sense . 

It may here be noticed that the word reason is derived from the Latin ra
i'io ; also, mathematically, a ratio is an expression denoting no concrete value, 
but the relative size of two quantities. It is evident therefore that originally 
the word reason implied the power of judgment of proportion.  

Is it  not true that man's  perception of truth and beauty is all  a question 
of proportion or relative number, taking number as the equivalent of sub
liminal value. 

Let us illustrate : That the world of sound and color are built upon num
ber is clear to every student of natural law. Scientists divide the musical 
scale into groups of seven notes, which differ in pitch according to the number 
of their vibrations, and in quality and timbre by the number and variety of 
their harmonic divisions. Again, the colors of the rainbow are seven in num
ber, and the vibrations which manifest as color are continued beyond the sev
enfold solar spectrum in both directions through octaves which can he meas
ured by delicate instruments replacing the human eye. 

Listen to the music which lifts your consciousness from the thought of ma
terial life to the inner harmonies. If you try to analyze the situation you will 
convince yourself that the succession of sweet sounds has within it an under 
current of rhythm which lifts you to a vision of the eternally harmonious pro
portions of something which you cannot grasp. 

Fix your gaze on the hills opposite the setting sun and drink in the deli
cate shades of opalescent pink and purple and gold , ever shifting and blend
ing as  the master of the day sinks below the horizon. \Vhence comes the 
peace and delight which silence only can express, if it be not from some hid
den sense of the beauteous expression of nature's colors, in the relative value 
of the outpouring. 

Again, it is a well known fact that most people are influenced by the shape 
of the room in which they may be living or working. Certain proportions are 
generally accepted as pleasing. If the ceiling is low we feel depressed. If the 
room is long and narrow one feels drawn out of shape. If the room is circular 
the effect is altogether different. Possibly our consciousness expands in some 
way scarcely recognized by the brain mind and fills the chamber. Should the 
dimension be out of a certain standard of proportion, we feel it, and when we 
go out into the open air, we have a sense of " freedom"-from what? 
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Look at a beautiful spire like that of Antwerp cathedral. It strikes you at  
once as a work of  genius evolved by some one who possessed this innate sense 
of beautiful proportion in high degree and who knew how to express it .  One 
may examine it for hours and still see fresh harmonies . It rises, tier on tier , 
each one different in detail from the other, and yet the whole blends into a per
fect ideal. \Vhence comes this sense of harmony ? Follow it out to the end , 
and we shall find that although we cannot tell what relative measurements 
underlie the various proportions, yet the harmonious whole depends upon the 
fact that it is a poem in number. 

If then it be true that the outer senses can distinguish the relativeness 
which overlies harmonious and rhythmic beauty, it is also true that the inner 
senses, those of the mind and heart, have the same power of discrimination 
in their own fields of action.  

For instance, it may be doubted whether any man was ever truly great who 
was not liberally endowed with a sense of humor. vVhat is the origin of this 
sense ? Is it not a power of keen discrimination of the relative value of ideas, 
seeing underneath the lion's skin which covers the ass, feeling the inadequacy 
of the feeble to compass its ambition, knowing the folly of the strong in pursuit 
of illusion, or any other blind incongruity produced by an ignorance of the 
true relation of things. 

And so, deeper still, the selfishness which is the world's great insanity, is 
caused by the false value which each mistaken pursuer of illusion places upon 
the relative value of his ideal. 

See a man in whom selfishness and avarice have stultified the finer ac
tivities of his soul-consci.ousness, as the beat of a tom-tom would drown the 
sound of a violin, and you will find that the sense of inner harmony is lost in 
the tumult of fleshly passion, and the realization of that proportion which 
makes him man, has given way to the blind elementals of the lower kingdom. 

The more one thinks of it the more one becomes convinced that true wis
dom lies in our being well grounded in the proper proportion of  things and 
particularly in our own infinitely small value in the general sum total. Once 
this is realized we may find true happiness in  the constant consideration of 
the fact that we are a part of the whole - and that any attempt t0 increase our 
own infinitesmal value at the expense of our fellows is an offense against the 
welfare of that whole. Our destiny is eternally bound up with that of our 
fellow men on the march onward to the goal. In the same divine life we 
move, and live and have our being. \Ve influence them and are influenced by 
them at every moment of our existence whether in life or death . 

Wise old Pythagoras ! thou hast truly said, " The universe is built by 
number." 

Heaven doth with us as we with torches do ; not light them for ourselves ; for if our 
virtues go not forth of us ' twere all the same as if we had them not.- SHAKESPEARE 
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C OLONEL HENRY N. HOOPER, one of the old veterans of the Uni

versal Brotherhood and Theosophical Society, was born in Boston 

in 1834 of an old New England family who came to this country 
from England early in the seventeenth century. As a young man 

he went into the Estancia business ( sheep and cattle) in Banda Oriental, South 
America, but left this in 1862 to j oin the Union forces, taking the place of his 
brother who was reported killed at Balls Bluff, Virginia. He joined the 32nd 
Infantry Volunteers, .Massachusetts, which was at once attached to the Army 
of the Potomac. He remained there taking part in its fortunes until after the 

contest at Gettysburg. He was then transferred to promotion into the 54th 

Massachusetts Infantry Volunteers, the well-known colored regiment, first 

commanded by Colonel Robert G. Shaw to whom and his fallen comrades the 

St. Gordin's monument in bronze now stands on Boston Common. On the 
conclusion of the war Colonel Hooper went to Colorado. The connections 
which he made there and in New Mexico finally brought him into business rela
tions with the magnates of the projected Texas and Pacific Railroad, Marshall 

0. Roberts, Thomas Scott, and General Fremont. \Vhen this railroad project was 
abandoned, due solely to the disastrous state of financial affairs, precipitated 
by the panic of 1 873, Colonel Hooper returned to :Massachusetts, finally enter
ing into business in Brooklyn in 1878. 

In the winter of 1884-5 his attention was first called to Theosophy and he 
sought out the Theosophical Society in New York which then met in a small 
room in a private house up-town. Greatly attracted by the teachings he con
tinued to attend and soon became a member. So deep were his convictions of 
the immovable foundation of the Society that, although it had then but very 
few members, the majority of whom appeared to be working from very mixed 
motives, seeking for the marvelous rather than the true, he nevertheless felt 
that it had all the stability of its foundation, and from that time onward he 
had but one conviction of its future, namely, that it was destined ultimately 
to enlighten and guide the progressive world. 

Shortly afterwards and for eighteen months following, until some time in 
1888,  the Aryan Theosophical Society met in Brooklyn in Colonel Hooper's 
house. H.  P. Blavatsky always held Colonel Hooper in high regard and sent 
him a charter for the establishment in Brooklyn, of a group of the inner esoteric 
body of the Society, appointing him and such as might thereafter be joined 
with him, to be members thereof. This was the original Brooklyn group of 
that inner body. 

From the first Colonel Hooper was aware that the real benefit of the So
ciety lay in its power to help in the purification of the world by primarily ex-
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erc1s1ng its purifying influence in  the lives o f  its members, and h e  greatly 
appreciated the attitude of \Villiam Q. Judge, from whom he scarcely ever 
heard a word on phenomena and psychism. The life, the purification of one's 
own life, was the constant watchword sounded and taught by \Villiam Q. 
Judge as the most important object of attainment. 

At the request of William Q. Judge, Colonel Hooper accepted the presi
dency of the Brooklyn Branch of the Society. \Vhen the Theosophical Society 
was merged into the Universal Brotherhood under the guiding hand of Kather
ine Tingley, Colonel Hooper immediately and of his own volition gathered 
together the enduring elements of the Brooklyn branches and formed of them 
the New Cycle Branch, which was at once changed into Brooklyn Lodge No. 1 ,  
o f  the Universal Brotherhood Organization.  

Speaking recently of the great progress and vast scope of the work, the 
Colonel said, " It is a matter of great rejoicing to those who have stood un
daunted under continued onslaughts from foes within and without, and the 
disharmony and strife that formerly existed among so many of the members, 
to see now the sun arising and the Organization under its great Leader 
sending forth the sacred light of truth into the world . The days of weak
ness are over, and by its irresistible momentum it has escaped from 
clogging hindrances. Each day the inner harmony of its members binds its 
ranks more closely together, in united and j oyous service ." 

Al\1ICGS 

Theosophy the Religion IJf the Heart 
b y  C o l .  H .  N .  H o o p e r 

IT does not seem necessary to define the word religion, for none of us have 
any doubt as to what we refer when we speak of religion ; so let us not 
waste time on its definition. 

I wish you to note that there are two aspects of religion which ob
tain everywhere among mankind, namely : 

That which is only an intellectual belief-it may be a belief in Theosophy, 

or one built upon Christian or other creeds and dogmas. 

The second aspect is contained in the action of certain divine principles on 
which its devotee bases, or ever strives to base, his entire life of thought and 
action. 

The former is believing a religion and the latter is living religion itself. It 
is true that the latter - life in religion - may be added to the former, an in

tellectual belief of a religion .  
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In the religions of the former aspect, whose basis is belief without funda
mental regard to religious life, we may truly say that they are almost without 
number ; for men differ in their powers of deduction and there is a proclivity 
among men to take anything of religion for granted which comes to them 
from those whom they hold to be their superiors or their teachers. 

Beliefs multiply and differ- and it is said of Christians alone, there have 
been above seven hundred different forms of religious belief organized into so
called churches, each claiming to hold the true way to God. 

Now without doubt man may attain to union with God by all paths whose 
trend is to, and end is God, yet never by bald acceptance of any religious be
lief. It is always by the fervor with which man courts and puts divine nature 
into his daily li fe, that he moves God-ward. ':V e must remember that it  is the 
divine nature of God which should animate man, and that it matters not what 
name we give it or in what language it is defined. It is possible that a man 
may never have heard of Divine Law in any language spoken or written, yet 
his life be an embodiment of that law, and he, a very God-man. 

\Ve have to admit that God is universal ;  that the Divine is the same here, 
there and everywhere. In other words that God is universal law; that univer
sal laws are part of the Divine being and so- changeless. Consequently those 
laws which bind man and God together are the universal and immutable laws 
of Religion, operative in every race and age of the earth. 

\Ve can readily perceive that mere beliefs, based on creeds and dogmas 
mostly at variance with each other, cannot be classed as unchangeable, im
mutable and universal law. The fruits of these changing beliefs have, in their 
dearth of God-life, been bitter hatred and dire persecution in days past -but 
now mostly confined to uncharitableness and an l-am-better-than-thou assertion 
by members of one belief toward others, and thus anything rather than of God. 

Theosophy recognizes the Eternal Father, no matter by what name called. 
It recognizes the Son who forever lies in the Father's bosom. The Son is the 
Christos, and in a special sense is  the Teacher and the Savior of man. The
osophy makes it clear that every man's destiny- unless he himself mars it
is to be that Christos reposing in  the bosom of the Father. Does not our 
Christ say, ' ' Be ye perfect even as your Father in heaven is perfect," and how 
could that be possible if you could not find a home in the Father's bosom and 
so become eternally joined to the heavenly One? Theosophy declares this to be 
man's true destiny. Knowing this how can true Theosophists fail to strive to 
make their lives God-like, and so, a religion, just so far as enlightenment 
from on high comes to them severally ? Of the coming in of this enlighten
ment what says the Christian's Christ - "Seek and ye shall find, knock and it  
shall be opened to you." Theosophists believe this saying-know it to be true 
and constantly practice its injunction. Theosophists have a warm and spark
ling love and adoration for Jesus the Christ, of which Christians are but little 
aware. It is through Theosophy alone that they ever came to really compre
hend Jesus the Christ, in both his mortal and immortal nature. To them his 
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life is not only a promise but a clear picture of the way by which everyone 
may attain to the Christ state and live in the Lord's bosom- at one in nature 
and purpose with the Universal Law. 

Now to speak more in detail : "'hat does Theosophy specifically demand 
of a man in order that he shall inherit eternal life? 

First of all, Purity, purity of person,  purity of deed, and, more funda
mental still, purity of thought. 

The Father and the Son are spotlessly pure ; how can we be at one with 
them if we ·are tainted with impurity ? 'Ve, who seek an eternal life, who seek 
to commune and be with the Everlasting One in all its unbounded love and 
glory - in all its limitless bliss, must be pure . So declares Theosophy. 

Second : Absolute devotion to the daily duties which we find to be ours in 
life. 

Theosophy maintains that life here is a school wherein we are to learn to 
transmute the lead of a domineering material nature, on a purely material 
plane, into the gold of spiritual life whose home is with the Father on spiritual 
planes behind a veil which ordinary human vision cannot penetrate. 

Of doing duty : Theosophy demands a certain underlying motive in its 
performance, and the abandonment of other motives. That motiYe lies in 
simply doing the duty regardless of results. Our life, our very existence from 
moment to moment, consists only in what we are doing - the past has fled
the future is beyond us- the present only is ours, and it is our very life. 

Life although active in the present moment, is, nevertheless, the outgrowth 
of an endless past, introduced now into new and changing environment. 

Theosophy teaches that consideration of the results of doing duty is of 
secondary importance to the actual duty performed because, also, a thousand 
elements out of our own past, and out of the past of other units, out of that of 
one's Nation, or another, or others, may step in to control the result, to warp 
and twist it far from ourselves. The doing is what we owe, and if that be 
well done, we can rest in absolute content. 

Third : The abandonment of selfishness. I take it for granted that we all 
expect to be some day at one with the Divine Unit, whose love we can now in 
no just measure estimate. Surely we can never be at one with the Great Cause 
until we are immersed in it. One thing the God-head is, certainly - it is 
Universal ,  separated from nothing. Extend this thought as far as you can 
you cannot now spread it broad enough to cover the whole truth. Hence The
osophy says, " Be ye Universal." Be ye perfect as your Father in Heaven is 
perfect. Extinguish selfishness, which has its core in separateness. While 
a man is encrusted in selfishness he is separated farther from God than any
thing else in the Universe. 

He who seeks to make the Universe his servant for his own self-centered 
desires, is but a walled-in point.  God and he are separated by the chord of 
the Universe. They are as the infinitesimally small to the boundless Great. 
Understanding this, is  it strange that Theosophy declares itself for the utter 
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abandonment of selfishness? The millions of opposing forces set up by the 
selfishness of man, each striving to build up his temporal powers by devas
tating others,- these, these are what are putting off the day of the Rule of 
Divinity. 

It does not matter whether this fighting for self, and at the expense of 
others, be by direct interest or only through the indolent following of the ways 
of men, for the effect on the coming of the day of Divine rule among men is 
the same.  

The content, t!1e happiness, the saving of friction in the wear and tear of 
life, the delight in the positive knowledge that humanity is served to its best 
ends by one's unselfish devotion to the good of others, these are some of the 
results bestowed by the religion of Theosophy. 

Thus, through Theosophy, do its devotees bind themselves back to that un
seen God from whom they came and to whom they are striving to return. It 
is the Religion of the Heart, the Universal Brotherhood. 

With What Me�Jure Ye Mete 
b g  E l i z a b e t h  K n i g h t  

' '

W

ITH what measure ye mete it shall be measured to you again ." 
After Jesus had withstood the temptation of the evil one and 
been ministered unto by the angels, he began his life-work of 
teaching the people. The sermon on the mount, his first great 

lesson to the world, is replete with the doctrine of cause and effect. " \Vith 
what measure ye mete it shall be measured to you again." He taught that 

men could hope for no greater reward than the consequence of their own acts. 
" Think not that I am come to destroy the law. I am not come to destroy but 
to fulfill ."  The Jews had looked for a king that would lift them out of the 
degradation they had brought upon themselves. This he would not and he 
could not do. But he could point the way, he could show them the way to turn 
the consequences of an evil past, " from the plane of punishment to that of 

tuition." He, being a Mas ter, knew what the people did not know, that, al

though he understood the forces of nature so as to use them in ways which 
seemed miraculous, he worked under law. He could not cancel the past. The 
Jews had sinned, both ignorantly and knowingly. He could not liberate them 
from the terrible consequences of their sin, but he could teach them the law ; 
show them bow inexorable its workings are and teach them bow, through it, 
they could liberate themselves. That is all any great Teacher can do for any 
people, for individual responsibility cannot be escaped. Results of causes set 
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up by a people must be experienced by them as surely as harvest follows seed 
time. " Yerily I say unto you , till heaven and earth pass, one jot or one tittle 
shall in no wise pass from the law, till all be fulfilled." Not one j ot shall pass 
until i t  has had its full effect and the law has so been fulfilled. Here is no 
threat of a hell of endless torment. Here is no lavish promise of an eternity 
of bliss. Far more potent than such final conditions could ever be , is  the 
simple statement of the law. No extravagant punishment, no disproportionate 
reward, but the simple and j ust consequence of action ; each cause followed by 
its effect according to unerring law which shall endure as long as heaven and 
earth endure. The law takes account of every action, great as  well as small; 
those we should like to conceal, as well as those we are willing to have known, 
the acts which take place on the planes of thought and feeling as well as those 
on the physical plane. To the great law the result and the cause are as one. 
It is as impossible to prevent the result as it is to obliterate the cause. Let us 
apply this to our dai ly lives ; let us realize that for every act we shall receive 
simple j ustice . \Ve have been fed so long on the hope of an eternity of heav
enly bliss that j ustice seems rather meager. But it is all that Christ promised 
us ;  it is all we can see in the working of physical nature. \Ve are not dwell
ing in a fairyland where knowledge and wisdom and spiritual power can be 
bestowed; where we can sin and be emancipated from the consequences of sin . 
'N e live in a universe of realities, governed by law, whose power holds worlds 
in their appointed places ; from whose watchful eye nothing can escape, for 
" the very hairs of your head are all numbered ;" whose unerring action brings 
to everyone that which he has made for himself, measuring to each as he has 
measured. 

Is such a law merciful? It is merciful in the truest sense. Only by being 
brought face to face with the consequence of our ignorance can we learn that 
there is a law higher than personal preference. Only by suffering the result of 
selfishness can we learn that man is part of a whole from which he cannot sep
arate h imself, and again it insures progress and evolution . Every aspiring 
thought, every unselfish deed shall have its reward in a purer mind, a broader 
vision, an added power of action for the right. So that under the tutelage of 
this Div ine Law man may progress, learning from his failures, gaining strength 
from his victories until h e  has become worthy to enter the Kingdom of Heaven . 

Jesus taught a righteousness greater than that accepted by men. He spoke 
to the people as souls ; he told them of the soul life and showed them that 
spiritual darkness is the result of ignorance and wrong-doing, but that great 
is the reward of those who work for righteousness. That His teachings are 
now considered impracticable and even impossible is due to the fact that soul 
life has been lost sight of. �,rom a purely physical and temporary standpoint 
it may perhaps seem profitable to consider personal gain before the mandates 
of the law, just as the short-sighted inebriate chooses to drink his fill, thinking 
only of the pleasure of the hour, forgetful of the fact that he is sure to suffer 
the torments of remorse and sickness afterward. It weaves for us a garment 
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of the threads of past lives. If the threads are selfishness and worldly wis
dom it is but a dark mantle to be worn before men. If the strands of altru
ism are woven with those of unfaltering trust in the law the raiment will be 
pure, a sign of entrance into a higher life. 

" Except your righteousness shall exceed the righteousness of the scribes 
and Pharisees, ye shall in nowise enter into the Kingdom of Heaven." This 
plainly shows that the high spiritual state spoken of as the Kingdom of 
Heaven is to be attained only by personal effort. Another point to be noticed 
is that Jesus did not speak of this taking place after death or of heaven as re
mote from this earth. He taught the people how to z,ive, for life is continuous. 
He gave them enough to keep them busy for many lives ; he gave them the 
means of emancipating themselves from spiritual blindness . But he gave 
them no hope of escaping one iota of the results of their blunders, weaknesses 
or evil-doing. " Verily I say unto thee thou shalt by no means come out 
thence until thou hast paid the uttermost farthing."  This same law which ex
acts the last farthing gives plenteously to whom it may. " Ask and it shall be 
given you ; seek and ye shall find ; knock and it shall be opened unto you ; for 
everyone that asketh receiveth ; and he that seeketh findeth ; and to him that 
knocketh it shall be opened"-always effect following cause. The knocking was 
the only thing which made it possible for the door to be opened ; the seeking 
was the necessary antecedent to the finding. 

Then Jesus w arns the people against false prophets. He tells them to dis
tinguish between true and false prophets by their works. If they are wolves 
in sheep's clothing, try as they may, they cannot long conceal their real nature, 
for the Law lays bare their secret . " A  corrupt tree cannot bring forth good 
fruit ; neither can a good tree bring forth evil fruit. And every tree that bring
eth not forth good fruit is hewn down and cast into the fire. Therefore by 
their fruits ye shall know them." Those who oppose their will to the Law 
and work against it cannot stand long, for with its mighty sweep it brushes 
them aside and reduces them to ashes. 

Nearly two thousand years have passed since Christ taught . How many 
have built their houses on the sand, how few have built their houses on the 
rock of the eternal Law. Even the Law itself has been lost sight of, and the 
spirit of Christ's doctrine missed in an eager desire to conform to the dogmas 
of the church. 

But there have come other great Messengers, H .  P.  Blavatsky, W. Q. Judge 
and our present great Leader and Teacher. They too are known by their 
works. They too teach as having authority. In their teaching of the divinity 
of the Higher Self of Man, the unity of the human race, the unerring action 
of the law of Karma, they have given us a key to this interpretation of life 
and of the sacred scriptures of all races. But more, they teach what Christ in 
His time could not teach. They tell us " The time of attainment is now ." 
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IndianJ iJ1 New Hampshire* 

THE origin of the American Indians has been a question of much 

doubt and speculation. The claim that they were of Asiatic ex

traction was strongly believed in by those who first l anded on our 

shores. One reason for this belief was the similarity of the lan
guage spoken by the Aborigines to the Greek and Hebrew. ·More recent in
vestigation has led to the belief that the primitive man had his abode on this 
continent. 

Mexico and the South American states retain the evidence that at a most 
remote period in the world's history there existed in these countries a race of 

people whose records as shown on monuments and ruined temples antedate 
any records found in the old world . 

The discoveries recently made in Yucatan would indicate that the people 

of Asia were the descendants of the race that inhabited this country at the 
time, and long before the destruction of the continent of Atlantis. From this 
country, they emigrated to the east, and a portion of them in after years 
reached this country by way of Behring straits, and their descendants are the 
present native inhabitants of Alaska. Those who remained in Mexico and 
other southern countries, at the time of the eastern exodus, had a written lan
guage expressed in hieroglyphics which have been interpreted, and from these 
writings, much has been learned of this, now almost extinct people. 

From their ancient seat, they migrated to the north and east, and became 
the mound builders and cliff dwellers of other parts of this continent .  

As they drifted away from their seat of learning they gradually lost their 
written language, and when the discoverers oi America found the red man in 
New England, which for want of knowledge they called Indians, which name 
has been since retained to designate the Aborigines, it  was found they possessed 
only a spoken language and that of a very limited character. \Vhen the En
glish first settled in New England, and the French in Arcadia , they found num
erous tribes inhabiting this section of the country, divided into several minor 
tribes, each tribe located at different points, and under its own chief. These 
tribes, having no written language, their vocabulary was not only limited, but 
as various as the tribes themselves. 

Some words in use were common to several tribes, but in the main their 
spoken language was different and it was with difficulty that one tribe could 
communicate with the others, though living a short distance from each other . 
This fact is affirmed by Roger Williams, who devoted much time to the no
menclature of the Indians of Rhode Island. 

* Extracts from a paper by H o n .  John G .  Crawford, read before t h e  Manchester Historic Association, 
l\larch 17, 18\17 
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\Vhat language they \vere able to speak,  was confined in a measure to the 
common objects of nature, and to convey to each other the necessary informa
tion to supply their limited wants .  

\Vhen the whites came among them, their vocabulary was extended , and 
in the effort to civilize and ed ucate them, the whites undertook the task of giv
ing them a written language . Catching the sounds, and giving the same force 
to their words as was given by the whites , they were able to construct a lan
guage that could be used in  their education. 

The orthography given by the English to the language in Massachusetts 
and Rhode Island was as different from that given by the French in  l\1aine and 
Arcadia, as the difference in the French and English used today. The sounds 
of the words and letters was in the one case English and in the other French , 
and this fact is what has caused so much dispute over the names of localities 
bearing the Indian name. 

The Indians that inhabited l\Iaine and Arcadia and extended across New 
Hampshire, and which gave the names to most of our mountains, lakes and 
rivers, were those who had their language written by the French missionaries, 
and when we attempt to interpret these names from the English orthography, 
we fi nd ourselves i n  error in most cases, and thereby we have failed to retain 
or to preserve the true meaning of those localities bearing the names the Ab
origines applied to them. 

* * * 

The meaning and pronunciation of Indian names cannot be given correctly, 
unless some attention is paid to the construction and force of the la nguage 
spoken by them. In order to do that, we must not forget that the orthography 
was given by the French, and not by the English who settled in :Massachusetts. 

In the work of making a written language from their vocabulary and catch
ing the sound of their spoken words, it was found that in the com;truction of 
an alphabet the letters necessarily used were all the English, with the excep
tion of the letters f q r v x y. 

* * * 

Their adjectives were not only invariable and single but variable and con
tracted. Their simple adj ectives signified nothing when standing alone, but 
when prolonged by some other syllables. 

Wli-good, gentle; wligo, he, she is good. \Vobi, white ; wobigo, he is white. 
Wligen, it  is  good; wobigen, it  i s  white ; the termination - go - was the per
sonal pronoun ,  he or she, as they had no word to indicate sex ; the termination 
-gen - was the pronoun it. 

There were prefixes and suffixes that meant the same, as  1\Iamlaw, a prefix 
which denoted largeness or abundance. Lake Memphremagog derives its name 
from the prefix 1\famlaw, aLunuance, and baga, a par ticle denoting water, and 
the termination of the letter k, which gives it  in local term.  The suffix denoting 
plenty is - ika - this termination to a noun as sen, rock, stone ;  senika would 
mean, there are plenty of, or many rocks, it is  rocky. 1\Ionika, there is plenty 
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of money. Th e termination ending the plural o f  animate nouns, when used a s  
terminations o f  inanimate obj ects, indicated b y  the preposition at, to, from; wa
j os ,  a mountain of middling height, with the termination ck, means at the mount
ain . This is the name of Mount vVachusett, in Massachuse tts, and from this 
the state derives i ts name, with the prefix l\lassa, which means large or great 
- the state of the great mountain.  

The word moni or mona, vvas derived from the whites who, when they came 
among them had only s i lver for money ; the Indians hearing it called money 
applied that name to all silver. \Vajos ,  or wachos, was one name for mountain .  
They ha<.l also a name for mounta in  which was used i n  composition ;  this was ,  aden . 

From thi s  we have the name of Mount Monadnock, l\Ionaden-ok ;  from 
Mona, s ilver, aden, mountain with the termination ok, which as stated before 
has the force of the preposition, at-at the silver mountain.  

* * * 

At the lower end of our state we find that some of the names of the several 
localities bear the names given from. the Massachusetts Indian dialect, yet most 
of them are from the Abenaki who occupied thi s  territory. 

The name Abenaki was first applied to the Indians of Nova Scotia ,  but af
terwards was applied to all the tribes who resided cast of Massachusetts.  The 
name comes from " \Vobanaki," land or country of the Enst, from \Voban, day
break, al.1d ki , earth, land, or rather Aki, which is a termemployed in compo
sition for land, ground, place. It means also an Indian from where the day
light comes. The plural makes wobanakiak. 

Pawcatuck i s  from either the word for shaking river,  or perhaps from 
pogwkategw, the shallow river. 

Pawtucket, from Pawtagit, who shakes himself; which shakes i tself ; a figur
ative sense applied sometimes to falls. 

Piscatauqua, by the standard dictionary, i s  said to mean great, deep river 
Father Au bury in his manuscript vocabulary of the language of his tribe says 
it comes from the word Peska ta,  which means dark or gloomy. 

Ammonoosuc, from O'manosek, the fishing ground, or better , the sma ll or 
narrow fishing river. Some pretend that it comes from pagonozik, at the wal 
nut tree, from pagonozi, walnut tree. The absence of walnuts i n  this locality 
would go to confirm the name as  from O'manosek. 

Aroostook, in Maine, from \Vlastegw, good river. There were two words 
which meant river, sibo or sipo, and tegw; the latter was used in composition 
and the word sibo when the word river was used alone. 

Awasoswi 1\Ienahan,  the name of Bear Island in Lake \Vi nneplesaukee is 
from Awasos, bear, and menahan, island ; the wi which terminates so many of 
the Indian words does not seem to have any particular signification, and is 
usually omitted in composition. 

Connecticut fro m  Kwenitegw, long river ; Kwen, or Kwuni, long and tegw, 

river. The Massachusetts used the letter Q where the French used K. Qwin ,  
is for long in  the Massachusetts dialect. 
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Great Falls was known as Kchi Pontegok, at the great falls . 
Housatonic, from awasadenik, beyond the mountain ; over the hill ; from 

Awasi . . . beyond, aden, mountain or hill ( only used in composition) and ik, 
one of the suffixes which gives the name in local term. 

Katahdin, from Ktaden, the big or  high mountain .  
Kearsarge, from Kesarzet - old Abenakis - as i t  will be  noticed that the 

letter r is retained - the proud or selfish. This mountain standing out proudly 
alone gave the name Kesarzet. 

Merrimack, from Morodemak ( old Abenakis)  deep or profound river. 
Nashua, from N ansawi . . .  between, and most likely took its name from 

the Indians who resided on \Vachacum lake near Lanca�ter,  Mass. They were 
thus called for the reason that they were located between the coast Indians and 
those who occupied the Connecticut river valley. \Vachacum in the Massa
chusetts Indian dialect, was sea . The original name of the Nashua river was 
\Vatagua, wh ich meant pickerel, as the river was a great place for this fish. 

Massabesic, from Mase, large, nebe, lake, water, with the suffix, ik which 
gives it a locality. At the great or large lake or pond. 

Cohas, this brook is the Massachusetts orthography for pine tree. Coa, or 
Koa, was a pine tree, Coas, the diminutive, and means little pine tree. The 
full Indian name if applied to the brook would be the diminutive of the word 
sibo, river, viz. : Coas sibosis .  

· 

Uncanoonuc is a name given by the Massachusetts Indians, and is the 
plural of the word Kuncannowet - breasts. 

Amoskeag, from Namos, a fish - ki - a  place -at the fishing place . The 
ki, is the contraction of aki, or aukee, which when applied to a location on a 
river the a or au was suppressed, and the preposition k,- at the fishing place. 

Penacook, from the Massachusetts word, Penayi, crooked, and tegw, river . 
Suncook, from senikok, at the rocks. From sen, a stone, with the termina

tion ok, at. If applied to the river it would be sentegw, stone river . 
Winnepesaukee, or as sometimes spelled \Vinnepesaki, is from \Viwinineb

saki, a lake in the vicinity of which there are other lakes, or better, lake re
gion. It is from \Viwin, abbreviation of wiwniwi, around, in the vicinity, nebes,  
a lake, and aki,  land region, territory. 

\Vinooski, Vt., from winos, onion, and ki, land. Onion land. 
The \Vhite mountain region was called \Vawobadenik, \Vawob, white, aden, 

mountain,  ik, at, at the White mountains. 
Megan tic, from namagwottik, which means lake trout place. N amagw, 

means salmon trout, while l\Iskuamagw, was salmon. 
Passumpsic, from pasomkasik, diminutive term, which means river, which 

has a clear sandy bottom. 
Sako, comes from sokwai, which means from the south side, southern, hence 

the name sokwaki- modern sokoki - southern country, Indians from the south. 
Ossipee, from Osibi, a lake formed by the enlargement of the river. 
Moosilauke is from moose, or the French orthography moz and aki, or 
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aukee, region or land. The letter l does not properly belong in the word, and 

is thrown in simply for euphony. The correct pronunciation of the word would 
be :Moose ( l )aukee. Its meaning is a place or region where there are moose, and 
undoubtedly applied to the whole region, and finally became applied to the 
mountain now bearing that n ame. 

Coos, from the diminutive of Coa ,  pine tree. 
Mascoma, the name of a lake in Grafton county, has met with great change 

since the Indians gave it a name. I am informed that one of the earlier set
tlers said that the first white man who had heard the name from the Indians  
called this lake :Masquane, and if that was true, which is most likely, it would 
be Birch-bark lake, from l\Iaskwa, birch bark, and ne, from nepe, l ake or water. 
Places bearing these names were localities where could be found bark or other 
material required in their rude condition. 

Baboosuc, brook or pond in Amherst, is from Papposuc, the termination , 
sue, was often used by the Massachusetts Indians when applied to a person , or 
the final ok, at .  

Pemigwasset , from Pamijowasik, diminutive of  pamijowak, which means 
the swift or rapid current, Pamijowasik, the narrow and shallow swift current. 

Mount "\Vashington was called Kodaak-wajo, the hidden mountain ,  so called 
because the top was so much hidden in the clouds. 

* * * * * 

That race of peculiar people who roamed over our hills a nd paddled their 
light canoes upon the beautiful waters of the old Granite State, have nearly 
disappeared. The small remnant that remains have become, to a great ex
tent, mixed by intermarriage with the white race, but their language and their 
names, as applied to many localities, are yet retained. Let them be cherished 
in everlasting remembrance of that race, who fell before the advancing col
mnns of a cruel civil ization . 

Is it not enough to bear the burden of knowledge that from birth to death,  the least, 
the most unimportant, unit of the human family exercises an influence over, and receives 
in his turn, as unconsciously as he breathes, that of every other unit whom he approaches,  
or who comes in contact with him ? Each of us  either adds to or diminishes the sum total 
of human happiness and human misery,  " not only of the present, but of every subsequent 
age of humanity , "  as shown so ably by Elihu Burritt, who says : 

" There is no sequestered spot in the Universe, no dark niche along the disk of non
existence from which he ( man ) can retreat from his relation to  others ,  where he can with
draw the influence of his exi stence upon the moral destiny of the world ; everywhere his 

presence or absence will be felt- everywhere he will have compani ons who will be better 
or worse for his influence. It is an old saying, and one of fearful and fathoming import, 
that we are forming characters for eternity. Forming characters ! Whose? Our own or 
others? Both - and in that momentous fact lies the peril and responsibility of our exist-
ence. " -On Pseudo- Theosophy, H. P .  BLAVATSKY 
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WHAT is the Law ? Plutarch says it is " The King of mortal a nd 

and immortal beings." 

Do we require proof that eyerything is under the dominion 
of the Law ; that there must be a great all-embracing something 

ever present, ever active, which is the superintendent, the controller, the gov
ernor, of everything that happens or can possibly happen in the Universe ? 

Look upwards at night to the starry hosts, contemplate the vastness of the 
(:lmpyrean depths, return again to this speck of dust we call our earth, and, 

viewing the endless processions of order which comprise the whole of nature 

around us, then ask ! Is not every instant full of the proof of Law triumph
ant, from the lowest of the kingdoms of nature to the highest, not only in this 
world and planetary system but also throughout all the unthinkably vast 

realms beyond us ? And that which is the source of all action, all motion
that Supreme regnant principle, is unseen , i ts  workings are silent, sure, re
lentless, impersonal, beneficent. It we call the LAw. 

All nature acts in accord with the Law, or that aspect or function of the 
Law which is in relation to it. If, then, every thing, cyery atom of the uni 
verse is always subject to the Law, acting under its governance, how does it 
come about that a hiatus seems to exist, a break in the great chain a ppear, 
when we come to a consideration of the human race ? Here, so far as actions  
are concerned, many things seem to  be at cross purposes, disorganization seems 
to reign, everything seems lawless and going on at hap-hazard ? And yet it is  
manifestly unthinkable that one section of nature should be outside of the 
Law. ' ' Come, let us reason together " and endeavor to find a satisfactory so
lution to this seeming problem .  

I n  the stupendous j ourney through all states o f  existence prior t o  the hu
man plane, all things are cared for, governed, guided in their every action ; 
the Law acts for them, or rather impels them to act in accord with its behests. 
But reaching the human stage a great gulf is passed, an upward leap is made 
in the scale of consciousness, and the " Eternal Pilgrim " is hidden with many 
veils ; it is concealed, imprisoned within the personal being whose lower mind 
imagines it is left to itself to grope and struggle and stumble on of itself. It 
thinks itself to be free to act as it may choose, though in the greater things it 
realizes that it is still subject to the rigid arm of the Law. Hunger, fatigue, 
sleep, physical functions, decay of the body, and death are beyond its control ; 
and yet apart from these there is a freedom which the human being has, and 
which each human being is bound to use, through many many lives. For 
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once the human conuition ,  or the point of self-consciousness, is reached in the 
vast  cycle of evolution, each being feels and knows that he is bound to weigh, 
consider, decide, act, from his own free-will. He knows he is free ( though as 
yet in the dim twilight) he knows he can create his  every step, can act  as he 
wills, can carve his own pathway, and fashion his  own destiny. It appears to 
him he is not under Law but apart from it. Herein is the paradox, and the 
truth is in the paradox. 

For the reasoning mind is not the Soul. It sees but a distorted present
ment while the Soul knows the reality. The lower mind, the personal being, 
cannot discern the reality because of the numerous evils overshauowing the 
Soul. The Great Law gives the personal self this semblance of freedom that 
by slovv and painful degrees it may learn to find out more and more of the 
Law, through its errors, its pain and suffering, its falls, that eventually it may 
rise into the full light of wisdom ( or knowledge of the Law) and be at one 
with the Soul , having pierced the clouds so that the Soul may shine forth in 
glorious radiance. 

In man's present condition - the personal being imagining itself to be the 
real man, the actor - it is impossible for the whole light of the Law to illu
mine him, it is impossible for him to grasp the whole of Truth ; he can but get 
partial glimpses, and appropriate for his use but small fragments. All state
ments of Law are but small rays from the Great Law which governs the whole 
universe. Sweden borg says, " If truths should be proposed nakedly from their 
Divine origin they would never be received, but would exceed the whole of a 
man's power of apprehension." Yet each man is always able to know suffi
cient of the Truth -the Law -for his present needs. He has constantly with 
him " the light shining in the heart " - the Conscience, that unerring guide 
and infallible director,  and no one acting according to the directions of this 
interior monitor can go wrong, for it is the voice of the Soul. But no two con
sciences are precisely the same, for no two human beings are at exactly the 
same point in their great j ourney, nor do they hear the still small voice in ex
actly the same way. The quality, the character, the clearness of this voice of 
the soul is apprehended only in the degree to which the person has progressed. 

Law appears to the human being in his early stages as a menacing power, 
as a great arm always held above him ready to destroy him. In fact this 
feeling exists for ages, and persists in accompanying him a long distance on 
the path of evol ution. Even having reached the stage of development sym
bolized by the Israelites of old, the Law ( the Lord ) is still regarded as a jeal
ous God, exacting and revengeful, to be feared and propitiated. Primitive 
races somewhat in the same way fear natural phenomena, expressions of law 
in the physical world . But as ages roll on mankind learns of the benefits to 
be derived from t hese forces produced by the Law's actions, and the scientist 
begins to utilize the forces and guide the powers to his own behests. The fur
ther stage has yet to be attained when the Law, as a grand whole, will be act
ually realized as THAT in which ' ' we live and move and have our being "- by 
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which we are surrounded, guarded, guided, impelled, nay, that of which we 
ourselves are a part. For if we could but only comprehend it, we arc part and 
parcel of the Law. 

Nations always have declined just in proportion as they failed to rise to 
an appreciation of the spirit of the Law. The decline ta,kes place gradually 
by their becoming more materialistic, more literal, more selfish in their inter
pretation ,  not only of the Great Law, but of their own ordinances or state
ments of law framed primarily for the governance and direction, the well-be
ing and the protection of the many against personal encroachments . In other 
words the retardment begins as they fail to allow the divine light of the Soul 
to shine forth and enlighten their whole being. They are prolonging the Soul's 
bondage, they are covering it with garments of their own personal fashioning, 
and thickening the covers round about it ; so that, like the Pharisees, though 
they may still appear to do the Law, it is but an outer seeming, and the spirit 
languishes or is well-n igh quenched. This sorrowful drama has been enacted 
time and again in the history of the nations and of civilizations, witness In
dia, Egypt, Greece and Rome. 

To keep the letter of the law is a necessary preliminary step, that even the 
outer action may help in the great work of aiding the individual to an appre
ciation of the meaning behind the mere letter. For this (as an ulterior reason ) 
was why the Mosaic laws were laid down with such exactness,  and it was be
cause of the symbolic meaning of the outer observance that such severe penal
ties were claimed for every breach. Moreover the Jews were told " the Law of 
the Lord is perfect, converting the Soul ." 

'Ve have, then, to find out the Law within ourselves, to try and get back 
to that point where all order, all truth, all beauty, reign ,  and where all is har
mony. It is our inestimable privilege to have had these things pointed out to 
us, and to have learned that beauty and truth, and love and order, and har
mony and righteousness, aye and eternal h appiness are THE LAw, and we can 
prove for ourselves in all our actions that the more we place ourselves in the 
stream of the Law the more shall we become its living expressions. 'Ve know 
that only by curbing the desires of the lower mind, by stilling the clamorings 
of the personal self, by allying ourselves with the great silent and unseen Law, 
and acting without selfish consideration shall we attain to bliss. And it is 
in the silence that wisdom is gained, in the silence we are uplifted. " Be still, 
and know that I am God ! "  Then indeed the Law can no longer be feared as  
a Sword of  Damocles suspended over us ,  ever ready to execute vengeance, but 
is re-cognized by the Soul as being in itself the genesis of beneficence, of love, 
of harmony ; and to dwell in this knowledge is to rest in supremest content 
that the Law worketh for the good of all and that Life is Joy ineffable. 

Duty, like a strict preceptor, 
Sometimes frowns,  or seems to frown ; 

Choose her thistle for thy scepter, 
While youth 's  roses are thy crown. - WORDSWORTH 
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IT is not to a new physical world that I refer, but to a new state or new 

conditions on this same old world . A renaissance of a long forgotten 

and almost lost state of consciousness which will also bring back into 
the world a renaissance of Art, of Music, of Drama, Literature, Poetry, 

Industry and social life generally.  
Whenever a great truth has been brought to light on this old world, we 

know well from history that it has been succeeded by a great destruction of 

old, dogmatic and conventional ideas and methods. The great idea of Colum

bus of a new physical world which resulted in the discovery of America caused 
a revolution in geographical knowledge and in navigation, while at  the same 
time the dogmatic and conventional idea that if you sailed far from land you 
would fall off the edge of the earth waR exploded . That great idea of Colum
bus is paralleled today by a greater idea that another new world is to be dis
covered here and now if we will but prepare our ships, charts and compasses, 

take our bearings and boldly start on the enterprise. 

The New 'Vorld of today has been sighted and the Leader of the Universal 
Brotherhood has pointed out the way to achieve it. This New World comprises 
a new spiritual idea which has to be lived ; it brings a new consciousness that 
life is  and should be joy,  that as we try to reach it ,  a j oy, a gratitude, a vic
tory will be ours , far transcending what we can imagine was felt by Columbus 
and his brave company, when they found the new continent of America. 

This new spiritual world is to be found by embarking on the ship of Uni
versal Brotherhood, by the active living of a true life, and loving to live it for 
the benefit of all that lives. The charts display right thought, right speech 
and right action ! The discovery will disclose a world of enlarged usefulness� 
of increasing love for all, and a state of consciousness which is felt in every 
direction of our natures with ennobled endeavor, increased insight, and healthy 
joy. Now imagine the result of such a condition as this ! Would not the 
world be so transformed that we should feel we had awakened out of some hor
rid dream? The promptings of our aroused better natures would radiate to 
all others and be felt as heart impulses to nobler thoughts and nobler deeds , 
and as each came to realize his increasing power he would be moved to work 
and live at his highest and best for the sake of all mankind. The evil, the 
shame and the misery of the present would vanish like a morning mist before a 
gorgeous rising sun . Social wrongs would right themselves and people would live 
for the j oy of life and not as now ever seeking its misery. 'Ve should have 

*Read at a Public Meeting, Sydney , N. S. \V. ,  August 4,  1901 
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heaven upon earth, and in our New \Vorld the new Art, Architecture, Music , 
Drama. Industry would spring up as if by magic, and produce a new civil
ization more glorious, more enduring than the ancient greatness and glory of 
Egypt and all the past. 
\Vhat is it that is bringing all this about? It is the great Light and Truth 

which Theosophy is showing to the world-the great force of that Light and 
Truth as shown to the world by those great Souls, H. P. Blavatsky, \V. Q. 
Judge and Katherine Tingley. This may seem too wonderful to think of at the 
moment. But it has commenced, and cmnmenced successfully. At Point 
Lorna, in California, this civilization of soul-l ife has begun and it will be the 
type and beacon light to the whole world. 
To live and manifest a spiritual life-the soul life-is a force so strong and 

so attractive that the whole world will turn to it with admiration and grati
tude, for every man is an immortal divine soul , and he will perceive that this 
is the life which he in his inner higher nature wants to live and that this life 
can be his. 
\Vhat will happen then? The Soul-life will be lived once more on earth 

and a new world will be ours. In the course of a few years, who can say what 
will be the result of this great force and example? Truth is mighty and will 
prevail. 

The Org�nic Nature IJf Brotherhood* 
b y  T .  W .  W i l l a n J'  

T

HE subject of changes in consciousness is one in which the possibili
ties are unlimited. When it is customary to look at life in one 
way, and when those with whom we are associated, also take the 
Rame point of view, seeing only one phase of life, this often comes 

to be regarded as permanent and real ; but, practically, this personal way of 
looking at life, dependent on the domination of a certain prevailing idea, is 
largely a matter of habit, and may be altered at any moment. 
The weakness of all individual and collective effort, based on the founda

tion of certain prevailing ideas, is just in this unstable personal view which 
cannot be permanently relied upon, and, when its end comes, will bring down 
with it all in which it has a preponderating influence. If, instead of the pre
vailing idea of what is thought to be known or is the common belief of the 
hour, all real knowledge, say, about electricity were actually known, no one 

*Read at a P ublic Meeting Sydney, N. S. W., August 4, 1901 
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would have thought it absurd, or impossible, as was the case a few years ago, 
to send an electric message without wires ! 

Brotherhood is commonly understood as a family relation between two or 
more separate individuals born of the same father and mother, or as kindly 
help of one to another and of grateful acknowledgment of that help, or again 
of those closely united in a common tie or interest. But none of these ideas 
expresses the root-base and vital nature of brotherhood, for all are dominated 
by the prevailing idea of distinctly separate persons - these being or not being 
in a certain relation one to another and doing or not doing certain things to 
each other. But the basic root and vital fact of brotherhood lies in its or
ganic nature . It is this which makes us mutually interdependent, and by this 
also is the possibility of its realization ; for, in organisms, there is room for a 
vast variety of parts and functions, having differing aptitudes and degrees, all 
being for the common weal. It is not so m uch a matter of each reaching to the 
same degree : but of becoming specialized with relation to the various organs 
and parts suitable to each and for the benefit of all. 

\Ve find in nature a vast multiplicity of being. As a living demonstration 
and mirror of this we have the human body - a  most complex organism, yet 
established upon broad, universal, and simple principles - one life composed 
of myriads of smaller lives. The more we think of and study this organic sys
tem of nature, in a practical way, the clearer will be the truth of its univer
sality. 

These millions of small lives that form the human body are distinct beings, 
yet they form a vital part of the one body. The vital relations they bear to 
each other, and the perfect system in which they are specialized into organs 
for the common weal, give a living example of the organic nature of  brother
hood that runs throughout all life. As these small beings grouped together 
form a human body, so does each human being in himself form a living part 
of a greater combination of lives, comprising humanity and all that lives . 
This will be consciously known, and felt, as men and women work together for 
this larger l?"je and so realize their vital connection, one with the other and 
with all .  The only obstacle that keeps this from being commonly realized is 
the dominant prevail-ing idea of separation ; but this is only a personal idea 
that has taken possession of the consciousness of the people and as it is not upon 
a true basis, it will come to an end. This may happen to any one at any time , 
and most certainly will happen as men persistently work for the realization 
of this ideal. 

As the heart of humanity is touched, so will the consciousness expand, and 
once a state of true realization of this larger life is experienced, even for a mo
ment, it can never be thought impossible any more, nor can the permanent 
possession of it ever be believed to be impracticable. 

As we dwell upon this grand note of Nature, which includes all that is, 
from the highest Spiritual Beings and the consciousness of Deity, down to the 
smallest infusoria ,  we can see why it is the Master key to the problems of life, 
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and why it has been so persistently and gently urged upon our a,ttention by 
all Great Spiritual Teachers, from time immemorial to the present day ; and 
it is the foundation and ideal of the life and work of H.  P.  Blavatsky, "\Villiam 
Q. Judge, and Katherine Tingley, the three great modern spiritual and prac
tical Teachers and Leaders of Humanity, as it was of Jesus, Guatama Buddha, 
Krishna, Confucius, and the Mighty Ho::1t of o ther Great Helpers of various 
degrees in all ages. 

To establish the organic life of Universal Brotherhood in the heart of the 
"\Vorld of men, has been the Great Ideal held to and worked for in countless 
different ways, till now, at last, in this 20th Century it is a Living Power in 
our lives for the benefit of  all, and will mould the future Soul-civil ization of 
the E arth ,  dissolving like mist before the Rising Sun, all false ideas that 
have so long held their hard iron grasp on the minds of men. 

F r e e d o m* 
b y  E .  I .  W i l l � n .r  

FREEDOM l It is the war cry of the dawning century, the rallying cry 

that will draw together all who love the Light- the Truth. 
It is the Truth that shall make men free, and the standard of 

Truth is planted firmly in  the world today, and the army of defense 

is daily growing stronger, daily more ready for its advance upon " chaos and 
the dark." The first shout of the exultant hosts of Light has cleared the blue 

dome of heaven and stirred the expectant heart of humanity. 

Freedom ! the imprisoned Soul leaps against its prison bars ! Nought can 

stand against the awakened TVill ! Arouse ! arouse ! ye prisoners of the flesh l 
Ye are not bound unless ye will it so. 

The Soul is mighty and its energy is  resistless. But we look not towards 
it for aid . \Ve look without ; we cry for better conditions, for other men to 

help us, to the Sun, Moon, or Stars , to a God far off in  the Heavens, and we 

turn not to the God within, the true Self which is the Self of all creatures. 

Thus we groan in slavery, the slavery of desire, the hell of separateness. We 
walk the labyrinth of " mine " and " thine " with all its tortuous chambers 

and winding ways, ending always in a cttl-de-sac. Thus has been born the 
pessimistic idea that " life is not worth living " and what we have falsely called 
life is but mere existence divorced from the inner realities, and is not the 

*Re'ld at a Public Meeting, Sydney,  N. S. "\V. ,  August 4, 1901 
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proper sphere for man's consciousness to dwell in. So by all means let us cry 
for Freedom and let us work and work until we obtain it. The onward path 
of our evolution lies through and in the process of its attainment, the subjuga
tion of the animal in us and the liberation of that Divine element of our be
ing - the soul. 

There is one power which is supremely man 's - hi.s power of choice . It is 
the gift of thA Gods which lifts him above the brute creation, and brings with 
it attendant responsibilities .  JJfan must choose and it is through right choice 
that he wins his way to Freedom. For what is Freedom ! Is it the license of 
unbridled desire, the selfish gathering together of treasures, material, mental, 
or even spiritual for one's own benefit and aggrandizement ? Surely, no ! the 
path of selfishness and personal possession leads headlong to destruction, to 
slavery. 

The road to Liberation is marked out for us by well attested milestones, by 
those who have trodden the way before us. Charity, love for our fellow man 
comes first-for it is based upon the great fact of Unity, that Royal Truth, 
which we cannot too deeply impress upon our hearts and minds . To the trav
eler along this path , the teachings of Reincarnation and Karma are tremen
dous aids, for they are Nature's laws under which we work out our freedom. 
Earth life, after Earth life we sow, and reap what we have sown, and sow 
again to reap in the future ; the past good brings us happiness, and the past 
evil pain, for " rigid j ustice rules the world " and for each act and thought we 
receive the exact due. All hidden evil will one day result in Sorrow, all secret 
good brings us nearer to our Freedom under the Great Law of Karma, the law 
of perfect balance. Purity and charity in thought and deed, devotion to the 
interests of others, trust in the Higher Law, unbraid our shackles and help us 
to slough off the snakeskin of the selfish personal self and stand transformed, 
radiant and God like, strong to aid those weaker than ourselves , free from the 
vices and pettiness inseparable from the dominion of the personal or lower self. 

As a Soul, Man is divine, a son of God, dwelling in an animal body to gain 
experience, and for the purpose of subjugating the lower forces of nature, the 
desires and passions, common alike to the animal and human kingdoms and 
so aiding them in their evolution. 

The destiny of man is Freedom, and in his Soul, man is consc'iotts of his des
tiny and so humanity struggles mightily to more and more make manifest the 
impress of the divine in outer life. " Thy Kingdom come on Earth, as it is in 
Heaven " taught One who also taught that ' ' the Kingdom of heaven is within 
you," and us euch individual learns to lose the inordinate sense of personal 
importance which has been so large a factor in XIXth Century civilization 
und instead works on the true lines of evolution and progress merging his sep
arate interests in the interests of the whole, he begins to bring into play the 
energies of the Soul and finds that " Life is Joy." 

We are all pilgrims journeying towards Freedom. Some have reached the 
goal. These we call the Saviors of humanity. They have appeared at various 
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times and to many nations and all belong to the same great Brotherhood and 
teach the same truths. Those who are  wise heed their words and honor these 
Messengers of Truth. \Ve rejoice that once more the opportunity is given to 
humanity of learning the Truth about the Soul, about its destiny, and the pur
pose of Life undisguised by dogma, and guided by a master-hand to make right 
choice and enter the path of Universal Brotherhood, the gateway to Freedom ! 

Sign-Po.rts Along the Path* 

EVERY day in life we see people overtaken by circumstances either good 

or bad and coming in blocks all at once or scattered over long peri
ods of time. Some are for a whole life in a miserable condition, and 
others for many years the very reverse ; while still others are miserable 

or happy by snatches. I speak, of course, of the circumstances of Hfe irre
spective of the effect on the mind of the person, for it may often be that a man 

is not unhappy under adverse circumstances, and some are able to extract good 

from the very straight lines they are put within. Now all this is the Karma 
of those who are the experiencers, and therefore we ask ourselves if Karma 

may fall in a lump or may be strung out over a long space of years. And the 

question is also asked if the circumstances of this life are the sum total result 
of the life which has immediately preceded it. 

There is a little story told to a German mystic in this century by an old 
man, another mystic, when asked the meaning of the verse in the Bible which 
says that the sins of the father will be visited on the children to the third and 

fourth generation. He said : " There was once an Eastern king who had one 
son, and this son committed a deed the penalty of which was that he should 
be killed by a great stone thrown upon him. But as it  was seen that this 
would not repair the wrong nor give to the offender the chance to become a 
better man, the counselors of the king advised that the stone should be broken 
into small pieces, and those be thrown at the son, and at his children and 
grandchildren as they were able to bear it .  It was so done, and all were in 
some sense sufferers yet none were destroyed." It was argued, of course, in 
this case that the children and grandchildren could not have been born in the 
family of the prince if they had not had some hand in the past, in other lives, 
in the formation of his character, and for that reason they should share to 
some extent in his punishment. In no other way than this can the Christian 
verses be understood if we are to attribute justice to the God of the Christians. 

* Extracts from T H E  PATH, Vol. VII. 
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E ach Ego is attracted to the body in which he will meet his just deserts , but 
also for another reason . That is,  that not only is the body to give opportunity 
for his just reward or punishment, but also for that he in the past was connected 
with the family in which the body was born, and the stream of heredity to 
which it belongs is his too. It is therefore a question not alone of desert and 
similarity, but one of responsibility. Justice orders that the Ego shall suffer 
or enjoy irrespective of what family he comes to ; similarity decrees that he 
shall come to the family in which there is some characteristic similar to one 
or many of his and thus having a drawing power ; but responsibility, which is 
compounded of justice, directs that the Ego shall come to the race or the na
tion or the family to which its responsibility lies for the part taken by it in 
other lives in forming of the general character, or affecting that physical stream 
of heredity that has so much influence on those who are involved in it. There
fore it is just that even the grandchildren shall suffer if they in the past have 
had a hand in moulding the family or even in bringing about a social order 
that is detrimental to those who fall into it through incarnation. I use the 
word responsibility to indicate something composed of similarity and justice. 
It may be described by other words probably quite as well, and in the present 
state of the English language very likely will be. An Ego may have no direct 
responsibility for a family, national or race condition, and yet be drawn into 
incarnation there. In such an event it is similarity of character which causes 
the place of rebirth, for the being coming to the abode of mortals is drawn like 
electricity along the path of least resistance and of greatest conductibility .  
But where the reincarnating Ego is directly responsible for family or race con
ditions, it will decide itself, upon exact principles of justice and in order to 
meet its obl igations, to be reborn where it shall receive, as grandchild if you 
will, physically or otherwise the results of its former acts. This decision is 
made at the emergence from Devachan. It is thus entirely j ust, no matter 
whether the new physical brain is able or not to pick up the lost threads of 
memory. 

So today, in our civilization, we are all under the penalty of our forefa
thers' sins, living in bodies which medical science has shown are sown with 
diseases of brain and flesh and blood coming in the turbid stream of heredity 
through the centuries. These disturbances were brought about by ourselves 
in other centuries, in ignorance, perhaps, of consequences so far-reaching, but 
that ignorance lessens only the higher moral responsibility and tends to con
fine the results to physical suffering. This can very well lead, as  it often does,  
to efforts on the part of many reincarnating Egos in the direction of general 
reform. 

It was through a belief in this that the ancients attempted to form and 
keep up in India a pure family stream such as the highest caste of Brahmin. 
For they knew that if such a clean family line could be kept existing for many 
centuries, it would develop the power of repelling Egos on the way to rebirth 
if they were not in character up to the standard of that stream of life. Thus 
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only teachers by nature, of high moral and spiritual elevation, would come 
upon the scene to act as regenerators and saviors for all other classes. But 
under the iron rule of cyclic law this degenerated in time, leaving now only 
an imitation of the real thing. 

A variation of the Eastern story told above is that the advice of the King's 
counselors was that the broken stone should be cast at the prince. This was 
done, and the result was that he was not killed but suffered while the pieces 
were being thrown. It gives another Karmic law, that is, that a given amount 
of force of a Karmic character may be thrown at one or fall upon one at once, 
in bulk so to say, or may be divided up into smaller pieces, the sum of which 
represents the whole mass of Karmic force. And so we see it in life. Men 
suffer ' through many years an amount of adverse Karma which, if it were to 
fall at once, would crush them. Others for a long time have general good for
tune that might unseat the reason if experienced in one d;ly ; and the latter 
happens also, for we know of those who have bren destroyed by the sudden 
coming of what is called great good fortune. 

This law is seen also in physics. A piece of glass may be broken at  once 
by a single blow, or the same amount of force put into a number of taps con
tinuously repeated will accomplish the same result and smash the glass. And 
with the emotions we observe the same law followed by the most ignorant, for 
we do not tell bad news at once to the person who is the sufferer, but get at it 
slowly by degreeR ; and often when disaster is suddenly heard of, the person 
who hears it is prostrated. In both cases the sorrow caused is the same, but 
the method of imparting the news differs .  Indeed, in whatever direction we 
look, this law is observed to work. It is universal, and it ought to be applied 
to Karma as well as to anything else. 

Whether the life we are now living is the net result of the one just preced
ing is answered by Patanjali in his 8th and 9th aphorisms, Book IV. 

" From these works there results, in every incarnation, a manifestation of 
only those mental deposits which can come to fructification in the environ
men t provided. Although the manifestation of mental deposits may be inter
cepted by unsuitable environments, differing as to class, place, and time, there 
is an immediate relation between them, because the memory and the train of 
self-reproductive thought are identical," and also by other doctrines of the an
cients.  When a body is taken up, only that sort of Karma which can operate 
through it will make itself felt. This is what Patanjali means. The ' envi
ronment ' is the body, with the mind, the plastic nature, and the emotions 
and desires. Hence one may have been great or the reverse in the preceding 
life, and now have only the environment which will serve for the exhaustion 
of some Karma left over from lives many incarnations distant. This unex
hausted Karma is known as stored-up Karma. It may or may not come into 
operation now, and it can also be brought into view by violent effort of the 
mind leading to such changes as to alter the bodily apparatus and make it 
equivalent to a new body. But as the majority of men are lazy of mind and 
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nature, they suffer themselves to run with the great family or national stream, 
and so through one life make no changes of this inner nature. Karma in 
their cases operates through what Patanjali calls ' mental deposits . '  These 
are the net results s tored from each life by J'Ianas [the Mind Principle] . . . . 
. . .  Hence, and because under the sway of cyclic law, the reincarnation can 
only furnish an engine of a horse-power, so to say, which is very much lower 
than the potential energies stored in Jlfanas, and thus there remain unex
hausted ' mental deposits, '  or unexhausted Karma. The Ego may therefore 
be expending a certain line of Karma, always bringing it to similar environ
ments until that class of Karma shall be so exhausted or weakened as to per
mit another set of " mental deposits " to preponderate, whereupon the next in
carnation will be in a different environment which shall give opportun ity for 
the new set of deposits to bring about new or different Karma." 

The object that is  indicated for life by all this is ,  to so live and think dur
ing each life as to generate no new Karma or cause for bondage, while one is 
working off the stock in hand, in order that on closing each life-account one 
shall have wiped off so much as that permits. The old " mental deposits " will 
thus gradually move up into action and exhaustion from life to life, at last 
leaving the man in a condition where he can master all and step into true 
consciousness, prepared to renounce final reward in order that he may remain 
with humanity, making no new Karma himself and helping others along the 
steep road to perfection.-Thoughts on Karma, Eusebio Urban, page 1 57 

Recently a book on the subject of Mesmerism having been publisheu in 
London, I read in  it some astounding statements about the relation of the 
Higher Self to Mesmerism. The author says that it is the Higher Self that 
acts in  the case of those mesmerized subjects who show clairvoyance, clairau
dience, and the like, of a high order . That is to say, the views expressed 
amount to the doctine that pure spirit, which the Higher Self is, can be acted 
on and affected by the gross physical power of mesmerism. This idea seems 
to be quite contrary to all that we have read in Theosophical literature on the 
philosophy of man and his complex nature. For if there is anything clearly 
stated in that, it is  that the Higher Self cannot be affected in this manner. It 
is a part of the Supreme Spirit, and as such cannot be made to go and come 
at the beck of a mesmerizer. 

It is a well-known fact that the more gross and physical the operator, the 
stronger is his influence, and the easier he finds it to plunge his subject into 
the trance state. Seldom do we find the very delicate, the nervous, or the 
highly spiritualized able to overcome the senses of another by these means. 
Not only does the whole of our philosophy sustain the contention that the 
Higher Self is not acted on, but we have also the eminent writer H. P .  Bla
vatsky saying that the human spirit- and that is the Higher Self - cannot 
be influenced by any man. 
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Mesmeric force is purely material, although of a finer sort of materiality 
than gas. It is secreted by the physical body in conjunction with the astral 
man within, and has not a particle of spirituality about it further than that 
spirit is immanent in the whole universe . And when it is brought to bear on 
the willing or unwilling subject, the portion of the nature of the latter which 
is waked up, or rather separated from the rest, is  the astral man. 

Probably the reason why the author of the book referred to and others 
make the mistake of confounding this with the Higher Self is that the utter
ances of the one entranced seems so far to transcend the limits of ordinary 
waking consciousness. But this only makes the possible horizon of conscious
ness widen ; it does not prove that we are hearing direct from the spirit. The 
vast powers of memory are well-known, and when we add to the worldly esti
mate of its powers the knowledge of the ancient esoteric schools, we can see 
that the uncovering of the sub-conscious memories will give us much that a 
spiritualist might attribute to a denizen of the summer land. Thus in the fa
mous case of the ignorant servant of the pastor who was in the habit of walk
ing up and down in her hearing and repeating aloud verses from the Latin 
and the Greek, we know that when she fell sick with fever her constant repe
tition of those Latin and Greek verses was an act of the under memory which 
had caught and retained all , though she was, in her usual health, too ignorant 
to say one word in either of those languages. These illustrations can be mul
tiplied a thousand-fold from the records of clairvoyants of all sorts and con
ditions. \Vhen the barrier to the action of the sub-conscious memory is re
moved, whether by sickness, by training, by processes , or by natural change 
of the body, a l l  the heretofore unperceived impressions come to the surface. 

Clairvoyance and similar phenomena are explicable by the knowledge of 
the inner man, and, that being so, it  is straining a point and degrading a great 
idea to say that the Higher Self is involved . For the inner astral man has 
the real organs which partially function through the one we know. The real 
eye and ear are there. So what happens in  mesmeric trance is that the outer 
eye and ear are paralyzed for the time, and the brain is made to report what is 
seen and heard by the inner senses. 

These, it is well known, are not l imited by time and space, and so  give to 
the operator very wonderful things when viewed from the ordinary level of ob
servation . 

And at the same time it is well known to those who have experimented 
strictly on the lines laid down by the masters of occultism that the sight and 
hearing and ideation of the mesmerized subject are all deflected and altered 
by the opinions and thoughts of the operator. And this is epecially the case 
with very sensitive subjects who have gone into the so-called lucid state . They 
are in a realm of which they know but little, and will give back to him who 
has put them into this state answers on such subjects as the inner constitution 
of man and nature which will be enlarged copies of what the operator himself 
has been thinking on the same subject, if he has thought definitely on them. 
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From the tenor of the parts of the book I mentioned, it seems clear that the 
ideas as to the Higher Self there expressed emanated from sensitives who have 
in fact merely enlarged and confirmed the views expressed by the author of 
that work some years ago in ' ' Transactions of the London Lodge " on the sub
j ect of the Higher Self, as may be seen from reading the latter. A simple sub
ject of the mesmeric influence, no matter how far advanced of other sensitives, 
is not by any means a trained see r, but in the opinion of the esoteric schools is 
untrained, for trai ning in this means  a complete knowledge on the part of the 
seer of a ll the forces at work and of all the planes to which his or her con
sciousness gains entry. Hence one who merely goes into that cond ition by the 
force of the mesmeric fluid is a wanderer wholly unfit to guide anyone. It 
is different in the case of the previously trained seer who uses the mesmeric 
fluid of another simply as an aid toward passing into that state. And the as
sertion can be made with confidence that there are no seers publicly known so 
trained in the western world yet. Hence no operator can have the advantage 
of the services of such, but all the investigators are compelled to trust to the 
reports from the state of trance made by men or women - chiefly women 
who never went through the long preliminary tra ining and discip1 ine, not only 
physically but mentally, that are absolute prerequisites to Eeeing correctly 
with the inner eyes. Of course I except from this the power to see facts anJ 
things that take place near and far. But that is only the use of inner sight 
and hearing; it is not the use of the inner understanding. But on this subject 
I should like to say a little more at some future time.-��1esnwTisrn and the 
Higher· Self, \VILLIAM BREHON, p.  47 

It i::, faid in the Book of Poetry, " Although the fish sin k  and lie at the bot tom , it is 

still  quite clearly seen. "  Therefore the superior man examines his  heart, that there may 

be nothing >vron g  there, and that he may h ave no cause for disEatisfaction with himself. 

That wherein the su perior man cannot be equalled is sim ply this ,- his work which other 

men cannot see . 

It is said in the Book of Poetry , " Looked at in your apartment, be there free 

from shame, where you are exposed to the l ight of Heaven . "  Therefore, the superior 

man, even when he is not moving, has a feeling of reverence, and while he speaks not, he 

has the feeling of truthfulness . CHINESE CLASSICS 

" Sincerity is the way of Heaven . The attainment of sincerity is the way of men. 

He who possesses sincerity , is he who, without an effort , hits what is right, and appre

hends, without the exercise of thought ; - he is the sage who naturally  and easily em

bodies the right way . He who attains to sincerity , is  he who chooses what is good, and 

firmly holds it fast . 

" To this statement there are requiste the extensive study of what is good , accurate 

inquiry about it,  careful reflections on it,  the clear discrimination of it, and the earnest  

practice of  it . "  -CHINESE CLA SSICS 
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B u t t e rf l y Cu l tu r e  

As an instance of the growing tendency to enjoy wild things in their 

living state, nature-lovers will note with pleasure the published re

sults of an experiment in rearing butterflies for the London Parks. 

The English correspondent of the Springfield Republican says ( Sep
tember 1 ) :  

" It was a famous book publisher, C .  J .  Longmans, who thought of this 
queer ' butterfly scheme, ' as it is called. It occurred to him one day a few 

months ago how immensely it would add to the picturesqueness of London's 
breathing spaces if here and there blithe, j oyous butterflies could be seen flop
ping along over the grass. 

" Battersea Park, which lies along the Thames ' up Chelsea way,' is the 
scene of London's first attempt at butterfly culture, and here in one of the 
most sunny corners of the botanical gardens there now rises a little glass 
house which looks much like a miniature conservatory, but which is at pres

ent the local habitation of London's caterpillars. Most of the caterpillars are 
picked up by the railway men along the Devonshire lines and sent on to Lon

don by post. 
" At present only three varieties of butterfly are being bred for the London 

parks : The Red Admiral, the Peacock and the Tortoise Shell. They are all 
natives of England and common enough in the country districts , having been 
selected mainly on account of their brilliant colors and also for the reason that 
none of them does any harm to foliage. This nice discrimination on the part 
of the committee makes it necessary that all caterpillars sent in shall be care
fully inspected by Professor Furneaux, head master in the municipal butterfly 
asylum, lest any undesirable interlopers with a taste for tender young buds 
should have crept in uninvited. As soon as every lot of caterpillar recruits 
has thus passed the preliminary inspection, they are placed in the incubating
house, some of them turned loose to take care of themselves, and others being 
placed in long bags of transparent gauze, the better to observe their little idi
osyncrasies. The favorite diet of these breeds of caterpillars is the common 
nettle , and several beds of these have been planted in  the culture-house for 
the delectation of the free caterpillars, while the prisoners in the gauze bags 
are served with a liberal supply every day. 

" There seems to be some doubt whether it will be possible to keep butter 
flies in the parks, owing to the voracity of the sparrows, who are their chief 
enemies. If the scheme succeeds, it may be the means of preserving some rare 
species of English butterflies and also of introducing into the country many 
beautiful varieties from other lands." 



STuDENTs' CoLUMN  

It may possibly dawn upon our minds some day that the study o f  living 
creatures is more interesting than the habit of " collecting " and preserving 
their withered remains, and we shall then find more pleasure in watching the 
common white butterfly unroll his wonderfully tubular tongue and sip the 
nectar from a flower, than in gazing upon the dead beauty of a Brazil ian moth 
under a gl ass cover. L .  

S tu d e n t s '  C o l u m n  
C o n d u c t e d  b y  J .  H .  F u .r .r e l l 

Does the theory of Reincarnation provide for the continuance of family relationships 
which now exist? Can, for instance, a mother who has lost her child look forward to being 
with her child. again and having that child for her own, or among the multitude of souls in 
the world is there but a meeting for a brief time and then an eternal parting?  

The true mother' s heart calls out  ever for her child and the  reverence of a true son 
for his mother endures beyond the parting of death . How does Reincarnation satisfy 
these deepest longings of the h uman heart? Are mother and child , husband and wife, 
brothers and si sters to be parted never to meet again?  

B

ELIEVING with the writer of the question in  the sacredness of these 
ties, yet I think the other side of the picture m ust not be overlooked. 

\Vhat about the mother whose life is a curse to her child , whose 
child has come into the world unwished for, what about the father 

and son, the brothers and sisters, the children of the same parents, the hus
bands and wives, between whom the bitterest enmity exists ? We cannot shut 

our eyes to these facts which , alas, today characterize the family relationships 
in greater number than the sacred tender ties of kinship. 

An answer is given indirectly to this question by Christ himself on two dif
ferent occasions : 

( a )  In reply to the question of the Sadducees, regarding the woman who 
had had seven husbands :  " Therefore in the resurrection whose wife shall she 
he of the seven ? for they all had her. Jesus answered and said unto them, Ye 

do err; not knowing the Scriptures, nor the power of God. For in the resurrec
tion they neither marry, nor are given in marriage, but are as the angels of 
God in heaven . " JJ!atthew xxii, 28-30. 

( b )  " \Vhile he yet talked to the people, behold his mother and his brethren 
stood without, desiring to speak with him. Then one said unto him, Behold , 
thy mother and thy brethren s tand without, desiring to speak with thee. But 
he answered and said unto him that told him, \Vho is my mother? and who 
are my brethren ?  And he stretched forth his hand toward his disciples, and 
said, Behold my mother and my brethren !  For whosoever will do the will of 
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my Father which is in heaven, the same is my brother, and sister and mother." 
JIIatthew :n:i, J/J-50 . 

Everyone of the natural family relationships has been degraded and though 
they hold in the eyes of the law, yet of themselves they represent no inner 
bond of union. There is, however, one relationship, one word in our langua ge 
which has not suffered degradation and that is, friend ,  and unless the natural 
ties of family include also this bond of friendship, they are but empty names 
and too often the cloak for the bitterest enmity. To say of another he is my hus
band or my wife or father or mother or brother or sister or child reveals noth
ing of an inner bond or sympathy or a sacred union of hearts. Truly each of 
these rebtionships ought to imply this but they do not. On the contrary, even 
Religion which should most b1:ncl men together and give a deeper meaning to 
all the natural ties of kindred has in most cases the opposite effect .  Even 
Christ said, ' ' I came not to send peace, but a swonl .  For I a m  come t o  set a 
man at variance against his father, and the daughter against her mother, a n cl 
the daughter-in-law against her mother-in-law . And a man's foes shall be 
they of his own household. He that loveth father and mother more than me 
is not worthy of me and he that loveth son or daughter more than me is not 
worthy of me." And " If any man come to me and hate not his father, and 
mother, and wife, and children, and brethren, and sisters, yea, and his own 
life also, he cannot be my disciple ."  

Let those who say that Theosophy and the Leaders of the Theosophical 
Movement separate and break up families, let them study these words of 
Christ. Such people and the people to whom C hrist spoke j udge only after 
the flesh and know nothing of the sacred bond between soul and soul of which 
Christ spoke when he looked around and said, " \Yhosoever shall do the will 
of my Father which is in heaven, the Eame is my brother and sister and 
mother ." 

And what the true relationship between soul and soul is we may learn in 
part from Christ's words again in his reply to the question " 'Vho iR my neigh
bor? "  and also when he said, " This is my commandment, That ye love one 
another, as I have loved you . Greater love hath no man than this, that a 
man lay down his life for his friends. Ye are my friends if ye do wh3.tsoever 
I command you." 

He does not speak of love between husband and wife, brothers, sisters, par
ents or children, but between friends. All these other relationships, from 
Christ's own words are transitory and external,- not of the soul, but the rela
tionship of the soul, that of friendship, is eternal and real . Happy are the 
husbands and wives, brothers, sisters, parents and children if they are friends,  
yet even then the natural ties may be for this life only, but the tie of friend
ship will endure from life to life. It was this bond of friendship, of " Brother
hood," of love, that Christ came to awaken all men to, this was the purpose of 
his mission and life. This was his great message " That ye love one another " 
and this too is the message and purpose of Theosophy. 
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Then again there are many anomalies in family relationships and it is not 
at all uncommon to find a son or a daughter who is the real head of the house
hold . Many a daughter is younger than her mother only in years, but older 
far in  experience and knowledge, and so too with many a son who becomes the 
protector and guardian of the home, and verily, a teacher of his parents even 
whi le  yel a youth in years. And many a sister or a brother becomes in reality 
the mother or father to the other children of the family. 

Can we not see from thi s  that the true ties of inner relationship, of friend
ship, endure always, and that in the very nature of things, each one comes 
and will come to his own people, his own friends, again and again, and that 
the inner tie of true friendship can never be broken but is stronger than death. 

J. H. FussELL 

Mirror of the Movement 

N e w .r  f r o m  

L o m � - l � n d  

C � m p  Karnak 

The greatest activity prevai ls  in every department of our rapidly 
increasing work, and many new l ines are being quickly pushed 
by the Leader.  

* * * 

The Camp of the Literary staff, which was located on the bluff 
North-west of the Homestead, has been removed to the breezy 
summit of the Sacred Hill of the School for the Revival of the 

I .. ost Mysteries of Antiquity grounds and now occupies part of the site of the Great Tem
ple. The long row of tents, stretching from the flag-staff on which flies the Universal 
Brotherhood flag, at the time of writing alas, at half-mast in sorrowful tribute to the 
memory of the assassin ated President-to the high watch-tower, from which flies the 
United States flag,  forms a most picturesque spectacle standing white against the sky 
line. (See i llustration in  this issue) . The situation of the camp is superb. The cele
brated panoram a  of the ocean , the islands , the mountains with San Diego City glittering 
above the landlocked h arbor, glows in the sunshine. In the midd le distance the w hite 
walls and tinted Domes of the Homestead and Aryan Temple stand out boldly, and close 
by the great Amphitheater is seen, rapidly becoming a striking object in  the prospect. 
At n ight the lights in the windows of the Homestead and upon the summits of the Domes 
sparkle like some new constellation, bearing the promise of hope and joy . Here, in the 
pure atmosphere, and with the unique opportunity of working under such circum stances , 
the Theosophical Literary Staff under Katherine Tingley's  most :tttentive direction and 
supervision is progressing rapidly with important work on several lines, the results of 
w hich wi l l  be soon manifested. With the arrival of that old-time warrior, Clark Thurs
ton , the camp was completed. All these members of the Literary Staff who have had 
the ad vantage of working near to N atnre in this ideal l ife have expressed the highest ap
preciation of their great opportu nity . 

The weather, as usua l ,  is perfect, sunshine every day and a p leasant constant breeze, 
which keeps the temperature at about 60 ° to 65 ° . Owing to the great planting and 
rapid growth of trees over the Homestead grounds there has been a considerable increase 
in the number of wild birds , and their sweet songs are making the air melodious again 
after a few weeks' partial silence . 
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'rhe regularity of the Sunday evening Lecture-1\Ieetings which 
Great meeting <lr.t San have been given at the Fisher Opera House, San Diego,  to 
Diego Conducted by crowded aud iences for the past six months was pleasantly broken 
the " D au g ht e r s  fJ! by a delightful meeting on August 25th conducted entirely by 
L o m a - 1 "'- n d '' Mrs . E .  C. Spalding and the " Daughters of Lorna-land . "  The 

theater \vas exquisitely decorated by an energetic com m ittee un
der the supervision of Mrs . W. T. Hanson, wife of one of the Universal Brotherhood Cab
inet Officers . Very interesting scrolls were read on the subject of " True �Womanhood , " 
and a beautiful program was carried out to the delight  of a very large and sympathetic 
audience. The program was as follows : 

Announcement, Mrs. E .  C. Spalding ; Tannhauser March , (Liszt) Miss Julia Hecht ; 
Woman in the Home Life ,  Mrs. W. T. Hanson ; \Voman's Relation to Posterity, Miss Al
ice Bolting ; Violin solo, " Romance , "  by Swendsen ; True �Womanhood, 1\Irs . E. C .  Spald
ing ; Recitation, " The Nautilus ,"  ( 0 .  W. Holmes) 1\Irs .  Jessie E. Southwick ; Violin solo,  
" Berceuse, "  by Allen. 

The women wore the graceful white students' gowns of the order to which they be
long, and the boxes on either side were filled with those students who were not taking 
part but who wore their white costumes , forming a most  effective tableau . The sincerity, 
earnestness , and purity which marked the whole proceedings strongly impressed tlw au
dience with the value and nobili ty of the work of the Universal Brotherhood . 

* * * 

There has been recently a considerable stirring of dry bones at 
Import<lr.nt Debate at San Diego from the result of a sermon preached by a Methodist 
San Diego, - - - " I.r 

T h e o s o p h y the 
A n t i t h e s i s  tJf 

C h r i s t i a n i t y ? " 

minister in that City, who took upon himself the task of attack
ing in unmeasured terms the principles of Theosophy and the 
work of the Universal Brotherhood. A number of other Clergy
men of San Diego and neighborhood countenanced his  action 
and made a statement in  the public press that in their opinion 

Theosophy was the antithesis of Christianity . This was promptly denied by the students 
at Point Loma, and under the direction of Katherine Tingley they forthwith challenged 
those ministers to a series of public debates in the Fisher Opera House. The ministers 
having declined to defend their position, Katherine Tingley through the students re
quested the Rev. S .  J. Neill to hold a brief for the churches in  order to enlighten the 
public upon the true relation of Theosophy and Christianity by means of public debate. 
1\Ir. Neill is well qualified for such a work, for, though he is now a staunch worker in the 
Universal Brotherhood at Point Loma, yet in addition to having been a minister oi the 
Presbyterian Church for twenty-five years , he has held the i mportant position of Exam
iner of Candidates for the Ministry in Theology and Ecclesias tical History, and is  thor
oughly acquainted with the whole subject under discussion . Several Sunday evenings 
have been devoted already to these debates and great interest has been aroused in San 
Diego and the Coast, very large audiences listening to every point with closest attention . 

. The students taking part included Dr. H. Caryn,  Dr. Jerome An derson , H. T. Edge, etc. 

* * * 

A most beautiful and impressive ceremony was arranged by the 
Dedication fJ! the First Leader for the dedication of " Student's Home No. 1," named 
S t u d e n t s ' H o m e  ' ' Yerba Santa Cliffs " now completed and in the occupation of 
a t  P o i n t  L o m  a Mr. and Mrs. Spalding who have leased it  for a term of years. 

The " house-warm ing ' '  took place in  the evening of September 
lOth , and all the students and the Raja Yoga children took part. As the evening shad
ows deepened and the stars began to illuminate one of the customary night� of Lama
land, a group of white figures was discerned by the l ight of colored fires approaching and 
calling to each other in wonder and delight as they came out of the darkness into the 
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gl o w  :-: h i n i n g  f ru t l l  t he ideal home . I ntoned recitati o n s ,  s pevd ws a nd so n g:-: f o l l owed , 

h a i l i n g t l t <� a t t s p i \ ' i o u s  i n au gura t i o n  of t h e  ne w obj ect-lesson for t i t <� \r o r l d .  By the e x 
a m p l e  o f  t l : i s  l t o n :-: e ,  \\· l l i c h  i :-:  ;.;<) pe rfect a n < l  bea u t i f u l  i n  a l l  i t s  part:- ,  a n d  by t h e i l l u :-: t ra
t i on of pn re fa m i l y  l i fP g i y e n  h e re ,  a n o t l w r  k ey - n ote h as been :- u ccc' :-: s f n l l y  s t rul'k by o u r  

Lead e r ,  w h i c h  w i l l  e c h o  f a r  a n d  \d d e .  \Y h e n  t h e  w an d e re r s  h a< l  a l l  a rr i yed i n  l i r w I Jl�
f l l re t h e  front  :-: t e p:-: a l o n g  p roees:-:ion of women stude n t s and eh i l t l re n  a pproach ed from 
t h e .\ r y a n  TP m pl e  a l so t l re:-<s<>d i n  w h i t e , gar l a n d ed a n d  h ol d i n g  l i gh ts a l o f t .  .A:-: t l w  l i n t� 

d\':-:cl'ndc�d t l t e  TP m p l <> :-:tep:-: a n d  for m ed an e x tended w i n d i n g  < ·ol n n m ,  :-: p a r k l i n g  \\· i t l t  

CA M P  K.-\R!'.-\ " '  o :--; T H E  S A C R E P  H I L L ,  S H o\\" I " G  C o R :\ �: R sTO!' �: o F  S c H o o L  �·o R  T H F: R �:\" 1 1" .-\ L o F  T IH: 
LosT �1 Y s T t: R I E S  o v  A l" T I � l' IT Y  

f' t a r- l i k < �  po i n t s  o f  l i gh t ,  t h e  s igh t was e x t re m e l y  beau ti fu l .  \Yh e n  a l l  \\"E're a s se m h i P d , 
" Lo t t t a- l a n d " and other song:-: were :-:ung w i t h  hearty good-wil l ,  a n d  t h e n  a lwauti fn l l �· 

i l l u m i n ated :-:croll  of verse test i f y in g t h e  i m port a n ce of the ocea s i o n  a n d  t h e  p r o m i :-: e  o f  

! t o pe i m·ohed i n  t h e  i naugu rat i o n  was h a n ded t o  :\ J r .  a n d  l\lrs . :-: pa l d i n g  by F .  :\ f .  P i e ree , 

w i t h  a fe w \\·ords of welco m e .  T h e  n e w  te n a n ts l':-<co r ted by t h e  H a j a  Yoga c h i l d re n  

s t re w i n g  fl < ! \\ 'e rs ,  a n d  by the " Daughters of L o m a- l a llll , "  t h e n  en tered t h L' i r  fu t ur e h o m e .  
A n n m  b e r  of :-::pec i a l l y  i n v i ted guest s follO\Y e d  a n d  w atch ed t h e  compl etiun of tl 1 e  ceremo
n i a l  \r h ic h  t ook place in t h e  l a rge central a pa r t m e n t ,  gay lv i th fi om•rs a n < l  br i gh t w i t h  

l i g h t .  Arn on g the guests w a s  t he dau gh t er of t h e  e x -2\ f ayor o f  �a n D i e L!"o,  who h a s  re
ce n t l y  left tlw ch urch and beco m e  m u c h  i n tere s ted in Theo:- o p h y  and the \York of t h e  
{ ' n iver sa l B rotherl t oo< l .  I n  t h i s  h a l l  w e r e  assembled 2\ f r .  a n d  :\l r :-: .  S pa ld i n g  a n d  :\ ) ad a m  
S pa l <l i n g ,  a n d  "·h e n  t h e  H n j a  Y oga ch i l d re n a n d  t h e  \rom en-:-tnd e n t s  carry i n g  t h e i r  l ights 

\rere a l l  i n  pl ace a h igh l y  s y m bolic a nd i m pre8sive r i te was carried t h rough in s i lence to 
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t i H·  �u · < ·o n t pa n i n H � n t  of v e ry :-;oft  m u s i c ,  a fter  w l t i c h  w a �  m o n� m n s ie a n c l  t i t ! ' C n ha t t �  s a n g  

o n e  of t h e i r  n at i o n al s o n gs . 
* * 

Th i s  \Yo r k  w h i c h  t h e  Ll'ad<� r  l m ,.:  re!'Pil t l �· orga n i wd i 1 1  S a n  P iego, 
Lotu.r Work in is  p ro<·epd i n g  a p a ce a n d  m a ny IH ' \Y c h i l c l n · n  an� j o i n i n g .  [t i :-:  
S a n  D i e g o  u nder t i l (' d i rect  :-: upen i f' i o n  o f  t h e  Lead e r  hersel f ,  a n d a l n•ady 

some e n t i re l y  n e \Y featu re:-: h av e  lwe n  i n t rodneed.  T h e  c h i l d re n  

:-; i n g  \\" e l l  a ] l ( l  ( •yen w h e n  u n accom pan ie!l b y  a n y  i n s t r u m e n t  i t  i s  n o t e \ro r t h y  t h a t  t h p i r  

v o i ce:-: d o  n ot d ro p  i n  t h e  key . 

T h e  B oy s '  Brot h e r hood C l u b  is also doi n g  wel l .  c\ t the l a s t  m e e t i n g  it w a s  l1 1\l 1 1 1 1 t h a t  
t h e Ha l l  w h en• t l t i s  w o r k  i s  carried o n  w a s  n o t  a b l e  to be u sed i n  e o n seqnen ee o f  f n · s l t  

pai n t ,  a t H l  t h e  p a rty adjourned a n d  tonk a pleasant r i c l e  i n  t h e  cars  t o  t h e  h L· i g h t s  a bove•  
.:\ f i ss i o n  Ya l l ey ,  \Y h t' re in t h e  Park t l wy held t h e i r  m e e t i n g , d r i ll t' c l ,  L' tc . ,  and h a d  a good 
t i m e .  

A r r i v a I Q/ the 
Cuban Crusade ano 
C u b a n Children 

S u nd a y , S e p t �· m h<• r  1 0 t h , \Y�l� a gre�tt <by f< 1 r  t h e  :-' a t t  l l i <'\!1 1 L< 1 tn�  
( ; m n p a :-: \n�l l a :-: t< l r a l l  a t  Poi n t  L o m a , f u r t h i :-: d a _,· t l w C n ba n ( ' r n 

:-:ade ret n r m�d , h r i n u: i n g ab, 1 n t  li l t\  ! ' h i l d r, • n  t ' l  h<' t r:t i t H • , ] a n d  <• , l t l 

l 'ated a t  t h e  H a j a  Y o!!a S c h oo l .  f i l e  L< > t n :-:  l ' i l i l d n· t t  o i  � a n  I > i egc > 
asHem bled at t h L• Lot n :-:  I f  a l l  a t ;) o ' c lock a wl m a reh ecl  d o w n  to t h e  

r a i l roacl  �tati o n  i n  a l o n g  proces s i o n ,  ca rry i n g  b a n n e r s  a n d  ti< > \H' rs a n d  g i f t s  f n r  t l 1 e  C n 
hanl'3.  T h e  c h i l<lren w e r e  formed i n  t w o  l i nes o n  t l 1 1• platform a n1 l  a fter a short w a i t  t h e  
:-:pedal t r a i n c a m e  i n  bri n gi n g  t h e  great p a r ty w h o  were e n th n si a s t i ca l l \' rece i ved w i t h  t l 1 P  
" C i rele �on g , "  " Brot h e rs \Ye , "  " .:\I y  C ou n t ry ' T i s  o f  Thee , "  e t c .  T h e  C rn :-:a d !•r:-: a n < l 
t h e  C uban c h i l< lre n ,  w h o  l ooke<l  i n  s pl e n d i d  cond i t i o n , m a rched t h rongh t h <� l i n e s  a n <l l' n 

tered t h e  tal l y- hos i n  waiti n g .  T h ey were t h e n  drin� n  off t o  P o i n t  Lo m a  w h t� re t h e  L !'a< l 

e r  a n d  e c > m nHles wene a n x i o u s l y  e x pec t i n g  t h e m . H e re a n  l ' l a bora t 1 •  a n d  n· t-y I H·a rt _,. 

grPc�ti n g  awaited them . T h e  Tem p l e ,  \\· h i<·h h a s  jnst hL· < � n  grl' a t 1 �· i tH· n•a:-:<·d i n  bt •anh· b \· 
t l 1 e  ad d i t i o n  of P i g h t  n e w  pil l a r s w i t h i n  fo n n i n g a !' i rc � ] p u n d e r  t h e� l lonH · ,  a n d  b :> t l t c• f i t 
t i n g  of  t h e  m ag n i fi c l ' n t  o a k  c loors c a r n�d b_,. H .  :\ l ac h e l l ,  \\" a s  t h rc J \nl < I J H ' I l  f ( ) r  t h l� t i r�t  
t i m e  for some m o n t h :-: .  for the C u ba n  � · h i l d re r t ' s  re1 ·e p t i cm .  T l 1 e  " S< 1 1 1 �  a nd I > a u g h t< •r:-:  of  
Lom a-la ncl " \\·ere a rr a n ged i n  wh i t< �  to rece i \·e t h e m ,  t ! 1e � e \\" Ce n t u ry < ; ua rc1 a n d  t h e  
!{aj a Y oga c h i l < l re n  escorted t he m  t o  t h e  p l a t fo r m ,  a n 1l t h e n canw a f e w  � pel' c l w :-:  o f  l t !· a r t _,. 
gn'e t i n g  to t h e  ch i l dren a n d  a \Ye l co m L' h om e  to t h e  1lPYt 1tetl C r n sa<le r s ,  D r .  ( ; p rtrml c  W .  

\'an Pelt ,  :\ ! i s s  E t h e l  \Yood, J .  F.  K noche a n d  y o u n g  A n ton i o  CaHti l l o ,  \\· h ose :-oen- i c�L·s 

h a re been i n val uable. An i l l u m i n ated adcl ress i n  scroll form wa:-: presented t o  D r .  Y a n  

l'c• l t  t o  k e e p  i n  m e m ory of t h e  su ece:-:s fui  journey . T h e  C nlJa n  e h i l c l re n  a re i n t ere s t i n g  
a wl w e l l  heha ypcl a n cl s h o w  prom i se of becom i n g  gootl \Y orkers f o r  t h e i r  n a t i v e  cou n t ry . 

·X· 

Acco m pa n y i n g  t h e  C r u saders f ro m  C u ba � u n o r i t a  Bacard i ,  t l w  

N e w A r r i v a l .r  daugh ter o f  t i l t• :\ Inyor o f  S a n tiago,  canw o n  :-; p!�e i a l  i nv i t a t i o n  a l-:l  

ano V i s i t o r  .r guest of t h e  lPa<lu r .  :\Iayor Bacar cl i  i i-i  e n t l l ll s i a ,.: t i c  abo u t  t l t 1 •  i m -
m pn s e  a s s i:-:tan c·e t h e  Leader is g i d n g  to C u b a ,  a n d  t o o k  L'xt ra u r

d i n a ry p a i n i-:i  i n  h el p i n g  to seleet t lw c h i ld re n  t o c o m e  to Po i n t  Lon r a ,  a l l ! l  he :-: p eaks m o :- t  
w a r m l y  of t h e  h a p py coll< l i t i o n  of  t h i n gs t h a t  \\· i l l  be b ro ngh t about w h !'l1 t h e  c h i l d re n  a n• 

s u ffi c i e n t l y  t ra i n e d  to return a ll ! l  w o r k  for t l w  u pl i f t i ng of t lw i r  c n u nt r �· nw n . A l l  t i r e  s t n c l L• n t s  
w e r e  del i g h tecl  to \releome Senor i ta Baca n l i  t o  Loma- l a n d , a n c l  a l l  h o p e  t b a t  S e n o r  B a 
e a nl i h i m se l f  \r i l l  be a b l e  to v is i t  t h e  Lea1ler s o o n  a s  h e  h a s  p ro m i sed , a ll ! l :-: e e  f o r  h i m ,.:el f 
t h e  h a p py l i fe a n d  s m i l i n g  face:-: of t h e  C ub a n  c h i ld re n  h e re . 

Colonel I l oo pL'r h a :-:  l e ft us for a w hi l e .  h u t  we e x pel 't  to h a H� h i m  \\· i t h  ns perm a n e n t l y  
i n  a few m cmth � .  He w i l l  1)(' heart i l y  W l' l e o m e .  D r .  Jero m e  �\ n d !' rs o n  a l l < 1  h i s  fa m i l y  fro 1 1 1  
S a n  F r a n ! ' i seo h a n� occ n p ied a B u n galow for s o m e  wet' k :-: .  \\' b i l e  h1 �re I > r .  c\ n de rs o n  I t a :-:  

b e e n  ahl e t o  ren d e r  exeel l e n t  sPn i ce i n  t h e  p u b l i c  d e b a t e .  
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The S t n d e n t � '  l l u zw� :\o .  1 ,  a n d  the  add i tion to t h e  Tem ple b a r-
N e w Building.r i n g  lwc·n com pl eted , m a n y  new lm i ld in g� ban� a l ready been l w-

.'.!:ll l l . C h i l d re n ' �  < ; ro u p  l l fmse� for the  n e w  a r r i nl l :-:  a n· n·ady 

and otlH•r \Y < > r k  i :-:  bl' i l l '.!:  t akvn  in h and . lt  w i l l  not be long bdore t h e  "\ m p h i th eater \\· i l l  
h e  read .'· f< > r  t l H � t i r."'t gn·at o pen  a i r  pht�· 'rh ich i s  b e i n g  rapi d l y  p repare1l . 

B o y s' Brother

hood C I u b Q/ 

S e n i o r  Boys 

* * 

.\ 1 \ ru t h c� r h uod ( ' l u ll of :-:eni ur boys of Lmn a- land  ha:-:  j u:-:t  bL·en 

f < > r nw d  and h i d :-:  ia i r  t o  he a pmrer in t h e• l a n d .  I t  i :-:  i < > r  t h o:-:e 
y 1 1m tg  l l i l ' ll '' h < >  a re t o• >  old for t l t e  youngvr  nuy:-: '  ( ' l n b :-:  a ml yet  
\\- h < >  \\· i :-d t  t < >  h a n� t lw l w neti t  u f  t h e� e •xcel l e n t  tra i n i n g  in  c lr i l l ,  de
hate· ,  l't < ' . ,  inrn i :-:hed by t hc �se a:-:s 1 w iation:-: . .T .  I I .  F u :-: :-:e l l  h a;., 

l H •c• n a ppn i nt c ·d by t l te Le•a1lc �r a:-: P res ident  of t h e  C l u b  a ll l l  F. :\I .  P ierce C < > l ll l l ta JHi:-:  the  
:\ c' \\. ( 'e n t u ry ( ; nard . 

Death Q/ Presi

d e  n t McKinley 

7(· * 7(· 

T l w  te rr i b l e � a:-::-:a:-::-: i n at i on of  t l w  ! ' res ident  \UtS fl' l t  k e •P tdy h e re 

by a l l .  T h e· Le·ader mts dee p l y affected when  :-:he  l wanl  the  

new:-: ,  a n d  at  the  nweti ng o n  Runday , September 1 0 t h , a t  San 

l > i ego a t r i b u t e  of respect 1ras pai d  in s i h>nee to h i s  n wmory .  
0 11:->ER\' Z.: I{ 

In�ugur�tion Q/ LotuJ Group in S�n Diego 

The n:-:ual  earm·:-:t  a n d  u n m i :-:ta kahl l '  � pi r i t  of j oyou:-:  effor t  J J t a rke<l  t h e  i n a u g u ra t i ng 
of t h i s  n e \r o p portu n i ty w h i l:h  i �  bL· ing  g in•n  t i J  t he c h i l < l n•n  < > f San D iegu h�· 1\. at ! t P r inP  
T i ngle�· , the  Lead e · r  and  UJ l i c ia l  I I Pad < > f t l H · l ' u i \' ersa l  B ro t her lwod a t  L'ui n t  Lom a .  

T l w  pu p i l �  u f  t l w  H aj a  Yoga Sc l t < ) ( > l are t o  �hare S< >nw oi  t lw i r  bl t• :-::-: i n .�.!> 1r i t h  t ho:-:e 

\d t o  \\ i :-: l 1  to j o i n  w i th t hem fur  a n  l t onr  each Su nday a ftl' rnoon at :! : : lO o 'dod� in t he i r  
n e w  Lot us  I J a l L  :\ n .  1 1 :!3 S i x t h  S t n·et. 

T l tt •  ch i ld re n  w i l l  do m u ch of t h e  work thl' m l'eh·es w i t h  supervis ion of a few of t lw 
studen t :-: .  "'h a t  we w i s h  to do w i th  t h e  e h i l < lren i :-;  com pletely tol d  i n  thei r own wonh ;  
\\· l t i l ' l 1  a re s o  t ru e  a J U l  d i rect as t o  predude any  m il'll tHlerstand ing  a� t u  the  rPal charaetl;r 
o f  1d ta t  our c h i l d re n  are ha \' i n g  uone for them i n  t lw Haja Yoga Se� h oo l .  \\'e refer o u r  

n·adt>r:-: to  t h e  ;)t ] ,  C h apter o f  t l w  (3 o s pel o f  � t .  :\ l atth e w  f o r  a synop:-: i :-;  o f  t h e  f1 1 t. � i.� o f  our  
work  1r i i l t  e ! t i l d rP J J . 

W L� k n < J \\ i t  :-:ou n d �  too good to be true �  as we� :-ay - to rea l ly  l i \'e tu see t h L• day w h e n  

t l ie n tot l t e r:-: a ! l l l  fa t l t e r:-: can h a n; a place i n  t l w  world sacred t o  t l 1 e i r  c h i l d re n 's l l ig l w r  
d c� Y e l o p z t t l' l l t  a l o n g  t h e  magic l i n es ]a i e l  duwn  by t h e " I I eart Doetr i n e " a n d  w h ich i :- :-' < J  
l t l : t rndou:-: l y ex p < mndvd i n  a s i m p le  w a y  h y  St .  :\ l atth e w .  \\'e k now t h a t  t J H; eyes h an� 

tn l c ·arn to see anc l  the  ears t o  hear  and the  h eart to fpel , before the  :-: wed ch i l 1l n a t u re 

1 ·an 1 i 1 1 1 l  a c l ea r  atmoSJ >here to LrPat l w  i n ,  because t h e  old world has  bet:onw crusty . 
E n•n w l w n  we; grown-ups  break i n  a l i ttl e on t he " old school for m u l a " we get :-:cratc h ed 

an c l  h u r t  hy t h e  :-: har p edge�s az 1 1 l  a re gbt<l to get back to easy place:-: and  g ive  i t  u p  and 

J l ( )t hotl wr .  �op h i stry ! �opl t i � t ry ! A h ! how the  h mwtl l  ] wart l t as acl ied a z 1 1 l  ae!H·d , 
and  a l l  t h at i t  ! t as rece· i n�d i n answer h a s  been Soph i s t ry .  But \\'e :-:twlent:-:  i n  Lonul- la zHl 

\\· i l l  ! t an·  no more of i t ; 1re are ] ) ( )U l l ll for the h i gh e r  p lace:-: � t h e  t ruer  l i fe ,  t h e  i m mortal 

�t· l f ,  a n d  oh , " t! t e  c h i l 1 l re n ,  the  c h i l d ren " as ou r 1 lear Leader :-ays w i t h  1·o l u mes of n n

;.,poken mean i n g  i n  h e r  h eart ,  h o w  t l t c>y come. ready,  fres h ,  1-' WeC't ,  res po n :-: i ve ,  from l t eav
c ;n ':-: own porta l s , - and tru ly  t lwy a n� our  i n :-:p i ra t ion awl our  h ope .  

\\' l l l l  does  not  w i :-: l t  t h e  \\' < > r l d  c�on ld  he made  br ighter  a 1 1 1 l  the  k i ngdom o f  h a p p i nP:-'s  
l t l 'an • J ' .  and  j o_1' a \'nitabl c �  rea l i ty in  l i fP .  D o  t h e  mothers a w l  father:- l i ve w h o  wou l d  

not  do a l l  i n  tl H· i r p< >we ·r t < > k now t l t at t l w i r  cl t i l d re n  w o u l d  n < >t han� t o  fan· t he i n j n :-: t i t ·es 
and P \· i l :-:  in t he \\·o r l d t l t at t l t ey t h e m :-:l · h c·:- ! ta n· c • n d u red '? 
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Truly � o m e  great e Ye n t porte nd :,; a n d  y o n  n w�· wP l l  a :-: k  !plest i o n �  about i t ,  w h e n  W P  

p l a i n l y � t a t e  that o u r  H aj a  Yoga l'h i l d ren a rP al rea1 l y  proying t h e  ll i v i ne l a w  i n  t h e m 

:-:elYl'�  a n d  � b o w i n g g r e a t  pro m i ,_;e t h at t h e�· w i l l  h<� p q ua l a n d  re�uly for tht> SL'r iou� affa i r� 

of l i fe a few year� l at e r .  A t  th l ' prel i m i n a ry m eet in g o n  S unday la:-t ,  t h e  s i n l·ere i n ten·�t 
e v i n ced h as called for t h t h i s  briPf sta t e m e n t , w h i ch ,  together w i t h  the ch i ld re n ' �  pape rs 

written by t h em s e l n·� a n d  read at t h i s  occa�ion , m ay convey to yon smtw d earer eon l't> p 

t ion o f  what K atherin e  Ti n gley i s  d o i n g for t h l' c h i ldren o f  your ci t y in  pl a<� i n g l w r  Lo tu �  

work i n y o u r  m idst.  

The program i n c l uded �ong� hy the c h i l d re n , m archeR w i th tla gs and lHlll lll' r s .  a n d  

original  ad<lrei""es of welco m e  hy c h i l d re n  o f  t h l� Raj a Yoga School and the Boys ' ( ' I n  h .  

l'o i n t  Lom a .  A f t e r  t he!"e ca lll e � h ort addre!"se� by t h e a s � i s t i n g  studen ts , fol lowed b y  t l H� 
wo rk of organ i z i n g th e n ew < {ro n p ,  preparator�· to th e regu lar Sunday cla:-i"ei" w h i c h  w i l l  

n wet h e reaf t e r .  A t  t h i s  f i rst m ePt i n g w e  reg i �te re1 l  fi fty n ames i n  all , o u t  of w h i c h  m a n y  

of t l 1 e  boys e n t e red t h < > i r n a mes f o r  t h e Boy s '  H r ot l w rh o! Hl ( ' l u b  w h i < ' h  w i l l  m eet o n �OI1 l l '  
\Ye(' k -d a �· l 'n· n i n g . �Oi ll l� week -day e ye n i n g t h P  < i i r l � '  C l u b  w i l l :- o o n  he p u t  i n t o  < t pe ra
t i on , a n d  <>x h i b i ti o n �  oi a l l  t l l i :-: w or k a m o n g:  t l 1 e  c h i l d re n  \\ i l l l w  fn'< i 11 l' n t l �· m a d1 ·  and t l w  
p u bl i c t l 1 11 �  gro w more and m o re a('q u a i n t <>d w i t h  o u r  Pducat i o n a l  i d l · a � .  a ,- t l w  < ' l 1 i l d n· n  

m i rro r our w o r k  more tru l y  w i th th em t h a n  a n y  p e n  can dP�c r i l H' , o r  a 1 1 y  t o n g l l l' c a n  t l · l l . 
I .  B .  

�OTE - Th e f u l l  p rogra m ,  w i t h  papn:-: n'all by t h e c b i ld re n ,  w i l l  b l �  p r i n t ed i n  t h P 
l l l' X t  i � SlW . 

A Word to MemberJ 

T h e  atten tion of m em be rs h as been :-e\'eral t i m es cal led to t h e  fact t h a t  l ec t n n·r� a n d  

o ch er s  bP l un g i n g to o t her :-ocidies us i n g t he n a m e  Theosoph i cal , w h o  a r e  n ot i n  a n y  way 

con nec ted w i t h  u :-: ,  are t r y i ng to i m po�p u po n  the publ i c m in d  by l ead i n g p<'o p l e  to � u p 
pose that they be l ong to our O rgan i zati o n . 

T h e  p l a n  u su a l l y �ulo pted is t h a t  i n  a< l\'ert i " i n g ledu res th ey w i l l  use t h e  l l il l lH '  T l H 'o"( ( ·  
p h y  awl F n i n�r:-al Bro t herhoo1 l w i t h  the object of attrad i ng ,  th rough t h < ' l l i .  t < l t h l� i r  
m eeti n gs SUI1 l l' o f  t h e  m a n y  people w h o  k n o w  o f  our w o r k  a t  Point  Lu m a  :u Hl i t �  wor l d 

w ide adi\' i t ies .  A m on g  these l L�durers i s  a m a n  mun e1l T i t u s  w h o  has been Y i :" i t i n g  se y 
e ral cit ies ,  profess i n g  t o  b e  a lecturer a n d  m e m be r  of t h e  Th eosop h i eal Su(' i < · t y . T I H ' " l ' 

lectn rers take no llwan:-; to i n form t h e  pub l ic that t h ey are n ot con nected w ith on r O rga J t 

izatio n ,  b u t  l ea\'e i t  t o  be i nferre1l t h at t h ey are,  a n d  m e mber� should t lw re forP b e  o n  
gu ard aga i n s t  al l i-lncl t and gi ve war n in g  i n  regard to  t h e  s a m e  \vh en ever o p por t n 1 l i ty p n � 
sl�n t s  i tsel f .  

W e  are i n forme<l that t h e  subtlest methods i n  m ak i n g  i n  s i n  n ations a n<l  fa ! :-: <� :- t a  t P 
men ts o f  our w o r k  are em ployL�d b y  t h o s e  who seek to tear down ou r O rgan i zat i on . :\ l oHt 

of the old members are a wan� o f  t h ese tactic s ,  but they sho1 1 ld take care tu warn n e w  
members a n d  t h e  publ ie  that they m a y  n ot b e  n l i:,; led i nto t h i n k i n g  t h a t  anyone J H t t prop
mly endorsed by t h e  U n i ve rsal Hrntherh oo<l Orga nization belongs to it  or has t h e  ri;..d 1 t  to 
represe n t  i t  i n  any way.  

1f embers should hear in  m i n d t ! J at n ot only t h e  ahoYe n a med clas� bu t a l l o p po ne n t s 
to o u r  work a nd teach i n .g are e n d payori n g to con fuse the p ub l i c  m i nll by l alwl l i n g n �  a �  
pro m u l ga t i n g  tPac b i ng w h i d t  we ab h o r  a n d  w h i ch on l y i m m oral m i nll:-i  w ou l d  l i :-: t e n t o . 

Telegr�phic ano Cable AddreJJes 
A n  oflice of  the \\'este r n  U n i on Tel egra ph Com pan y  ha� lwen e:-tabl i H l wd at l 'o i 1 l 1  

L! l l l l :t H o m es tead aml tel egra n t s  c a n  n o w  b e  s e n t  d i rect to  t h e  TiomeHtead . 

A d d re�s : " U :-� rY E ilSA L B rwT H E rm oou O F F I C E  ( \Ye�tern LT n i o n l ,  � A X  D a:(;o , C .\ r . . ' '  

Cabl e ad<l rPsH o f  Poi n t  Loma l l o m e :-tead : " Tn Eo so P H Y ,  S A :>: ! H EW > " ( ( 'a l . ) 

Cable add res:-: of K atherine T i n glPy : " l ELG :\T I T ,  S A :>: DI EGO " ! Cal . )  



HE 

T h e  c i t y  o f  L i g h t  
J2J 

b y  E .  W .  

B p:1 pa 1 1 a d  go n l ' t o  t h t ·  wa r t o  t i g l 1 t  t ! H' t ' l l l ' l l l .\' : 1 n d  :-;a n ·  t ' u l nt. 
! la rk c l ou d �  h i cl t ! w  :-< l l l l :-' h i l H '  a n d  :1 :-' a d n t · :-: ;-;  c : t n w  ( ) \' < ' !' a l L  T h < ·  

C J H ' l l l .V  t o o k  awa y h t• r  h om e  a nd 1 w a r l y  a l l  ht� r l l eop l t • W< ' l' l '  b l l < •d 

i n  t h e  terr i l l le  fig h t  to fm ve C u b a .  

\\' h r · n  t h e \\' a r w a ;,;  O \'er ,  m a n .\' pl•ople  were corr a l l e d  u p  i n  t he m o u n ta i n :-: .  

T h r ·  l o:-: t  l · h i l d  \\' : t :-:  pieke<l up by a k i n d  l a lly 1vho h a ll i i ve c h i l d re n  of h e r  ow n ,  

l n 1 t  ] ) ( ' r  h e a rt  h a d  room f o r  t h i :-:  l i t t l e o n e  who w a s  l eft a lone .  They l i \'Cd o n  

h < · n i e :-'  a ml t h i n g:-; t h at g rew i n  t h e l l l O llnta i n �:L  a n d  w h e n  t h ey were su re t} l ( � .v  

wo u l d  n ot ] l ( '  k i l l t><l t hey IY <' Il t  b a ck t o  t h e < ' i ty : \ l l ll t h e ch i l d w a ;,;  h el ped t o  
l i nd ;,;on l c  of l H · r  people  w h o  h a d  n ot d ie d .  

"\ 1 1  ( ' u l la m 1 s  s n ff l · r i ng \T l' .\' l la d l y  f rmu n o t  ha \' i n g h omes,  a 1 Hl footl ,  :uul 

c l othes ,  so I l l · l pers came to l ook :tft c r  the poo r ,  s i ck , h u n gry peop le . They 

gan· th e m  cl oth e s ,  food a n d  n wd i c i n e ,  a n <l to l tl th e m  of a h o me t h a t  was b e i n g  

m a d e n · a d y ,  a grea t ,  won d e rfu l ,  n n i \'ers a l  k i n d  of  h o m e  t h a t  won l ll t a ke i n  a l l  

w h o  l 1 a d  :-:nffl · rc<l a n y w h < 'rc  i n  t h e  widr; wor l < l .  A n d  t h e Ht > l pns d i<l m or e .  

T h ey p ro n 1 i :.- < ·d t h a t son1e  f' h o u l d  go n ow t o  t h a t h u n t <\  a n d i f  yo u w i l l  hel i e y e  

i t . t l w  k i n d l a d _,. w i th l H • r  f i n· l'h i l d re n . \YlTe a mo n g  t h e  l ucky m w s  cho:.; e n .  

l t l ' l l you .  ( ' n l nt th o ugh t a goml deal a bo n t  t h e  Prom i se o f  sonw <la y goi n g  

t o  t l 1 a t  l w n l <' .  I t  Sl 'enH· < l  l i k <· a p l a ce of L i g h t ,  a ll l l  C u ba l H' \'P r forgot t h e  
li<·l j wrs w i H l  h a d l 'O l l H' from t h i s  pl :H' l '  of L i gh t ,  t o  l i ft t h l ' l l l o u t  o f  t h e  d a rk -
l l Cf'S .  

A fter two yea r:-:,  :\I L•sse n gers f r m l l  t } } ( '  L i gh t wer<' ;,; ( • n t  t o  C u ba to kee p t l w  

P rmu i :-:e t wt d e  h y  C te grea test a m o n g  t l H ·  l l e l plTS ,  w l w w a s  t l w Lea d e r  a nd 
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gu i d e  of a l l t h e others ; a n d  o l t ,  l w \\· g la d t l t <· people were a n d  eage r  to be 
c ho�( 'n ; ch i l d r e n  by h u llll n· d �  ca n J < ' a n d ] ) ( •ggl·cl to  hr takl�n to  the p l ac(' of 
l i gh t. .A s m a n y  as t h e  �Ie:-;:-;<� n .�.:.T r:-; c o u l d  t r a n· l w i t h ,  wcrl'  soon o n  thei r j o u r 

n ey ,  ancl wlw n t h e y  arri\·ecl t h ey fou n d  rea l l y a w l  tru l y a C i ty of L i gh t . T h i s  
w a s  t h e i r  prom i sed horne. T h e .'· h a d  n e y e r  elre a m ecl of a n y t h i n g  so 1 H�a nti fu 1 . 

They were greeted w i t h  Hower:-; a n < l srni lcs of j oy by h a ppy c h i l d re n .  a n d  es
l 'orte<l to a Temple t h a t  w a :-;  g u ; 1 n l ed hy n ob l e  y o u n g  wa r r ior:"  a n d  l i t t l < � T<· m 

p l e  motlH· r :-; .  I n t o  t l t i :-;  Tem p l< ·  t h ey wt<re  nTe i n·d,  a n d  w e l l'o nw<l h o n J e, h y  
t h e  g rea te1:-1 t l fP l per o f  a l l ,  t h a t  o n e  who ga n� t h e  Pro l i l i S < '  to  t h e  w h o l e  worl d ,  
th a t  a horne woul d  l >e n w d e  wl wre t here � h on l < l  h e  n o  n w n• suffe ring an<l  sor
row.  

I t  a l l  se·em < ·d too good to he ·  t r u e .  :\ e x t  d a y ,  t i H· k i n d l a d .\· . w h o  had l we n  
o n e  of t l 1 e  f i rs t  < · lw�en w < · n t  o u t  to :-: < · e· t he· c h i l d n · n  1 l l a .\" . a ml t h i n k  o f  t h e  j o y 
f u l  s u rpr i se \\· h e n  she sa w t h e  c h i l d  who h a d  h c·c· n l ( ) � t  i n  t he n w u n ta i n :-: ! 

w ho h a d  gon e l >a ck to h e r  1wo p l < ·  a n d  ] , c·e n  l o:-: t  ; 1 ga i n . a nd n mr m t :-:  C O i l H '  to  
the  C it y  of Light  �w h ere s h e  c o u l d  n e nT .�t' t los t ,  or l 1 t � u n h a ppy a n y n w re.  

\\'e l l ,  i t  w a s  w o n < l e rf u l . But that  is  t h e  way with e \T ry t h i n :!;  i n  t h e  C i ty 
of L i gh t .  I t  i �  f u l l  of wonder fron 1 m o r n i n g  to n i gh t .  

I n  l e:-:s t h a n  a week. t h e  1 o:-<t  c h i l d  a n d  t h e  ut l u-•r:-< were s i ng i n g i n  t h e  n ew 
l a n guage " H a p py L i tt l e  � u n he:u u � . "  A lrea<ly t lwy b :t ll l e a r n ed th at t h i s  
horne coul <l n e v e r  be ta ken awa y by t h e  c• n e m y .  n o  m a tter  h o w  t e r r i l > le a ml 

lmd.  A n d  they h a d  l e a rnecl t h a t  l' \'ery Loy a n d  g i rl 1v h o  com e:-: i nto t l w  

world i s  a Hel per w hose business i t  is  t o h e l p  1 u a k< · a ] ) ( 'a u t i fu l ] J O ! l l l� .  B u t  

t h e re i s  a secrd a l >ou t h ome t h a t  c a n  o n l y  he l e a r n < ·d i n  t i l ( ' ( ' i t y  of L i gh t .  

T h at i s  w h �· e \·ery o n e  t r i e �  s o  h a r d  t o  g d  t h e re.  

�o t lw lo�t c h i l d  a nd the otlwr� m a d < · up their  m i n d s to l <�a r n  j u � t a :-;  fa � t  
as poss i b l (' ,  a l l  t h a t  t he y  cou l d , i n  t h e  C i ty o f  L i g h t  a n d  h u r r y  b a c k  to hel p 
t h o�e w l 1 o  w e re l dt l n;h i nd a n<l then t h ey w i l l  ti g h t  fo r tlH' Ill a b i gge r l m ttl < ·  

t h a n  t l 1 e  fa m o u s  one of S a n  .J u a n H i l L a batt l e  i n  �wh i c h  t l w  n o l >l e  y o u n g  w a r

rior s  of the ( � i t y  of L i g h t  w i l l  con quer the c'v i l  e m· m y  of d a r k lw�s ,  a n d  m a k < ·  
tl w  w h o l e  w o rl d g l ad fore v n -- a n d  e ve r - a ll < l  e n� r .  

The P i c tu r e  W i t h i n  

b g  I .  C .  D .  

THEltE wa s o n ce a l i tt l e  seecl 

That  fel l  i n  t h e  < lepths of the m i l' < ' ,  

B u t  c l os e  w i t h i n  i ts h Part ,  j t  k e p t  

A < l ream of s<mH 'th i n g  h i gh e r .  

\\' i t l t i n  i tsel f i t  h i <l a way 
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A pi d u n· of ·w h a t  i t  m i gh t he ; 

�\ J , < ·a u ti fu l Lot u :-:  F l ower,  

1\ sy m l ,o l  o f  p u ri t y . 

· •  B u t  I a m  ::o n-ry :-: m a l l ,  

\ l y coa t i :-;  :-: o  ha rd a n d  b row n ; 
I l ow ( ' < l l l  I c h a n ge to gold a n d w h i t ( ' ,  

\\ ' i t h  o n l y m ucl a r o u n d '? " 

B ut wh e n i t  l ooked a t  the p i d n rP t h < ' t' < ' ,  

Th a t p i ct u re of w l 1 a t i t  m i gh t l H • .  
lt  Y<nve<l a YOW i n i ts l it t l e  h <·a r L  
· ' I ' } ]  stri Y e f o r  p u ri ty . "  

T h e n  the h a rd hrow n :-hel l , that  had he ld  i t  f a :-;t , 

\\' a :-;  b roken at  o nce i n  t w o ,  

1 \  nd  to i t s d el i ght,  a stem a ml roo t . 

A t  o n c e  < ' a m e  i n t o  \' i ( ' w .  

· '  :-:o fa r. :-:< J  good . "  :-:a i d  t h e  l i t t l e  seed , 
" I ' m �·dt i n g  nean·r I l l _\'  goa 1 ;  
B u t 1 H m· ca n I c n• r  hope t o  J ind 
I n  t l 1 i :-:  m ud .  ·wh a t  w i l l  feed my so u l '? "  

TlH ·n  i t  l ooke<l aga i n  a t  t he pictun· t hPn · ,  
Tha t  picture o f  w h a t  i t  m i ght b e ;  

" \\' hatn·er foo<l  m u st he m i n e , " it sa i d ,  

" �h a l l  m ake f o r  p u r i t y . "  

B ra nd y  i t  sen t down i t s  l i t t l e  root,  

�<'< •k i n g to m a kl· a l l good ; 

�< ·a rch i ng t h r o u gh a l l  thP  n m <l a n d the m i n· ,  

I n  o nln to fi n d  i ts  food. 
B ra Yely i t  p u slw<l  up it:-; l it t l e  green l-'tcin,  
Pu :-;h e < l i t  u p  out of th e mi re ; 
" �o far so good , "  sa i <l the l i t t le seed , 
" But  s t i l l l mnst cl i m b  much h igher . "  

S o  i t  p u :-:hed i t s  way o n  t h ro u g h  the water�  d a r k ,  

l ' n t i l  i t  could see t h e  �u n ; 

�\ ml feel the lea Yl 'S  grow i ng out of i t E  heart ,  
Then i t  thought i t s  'vork w a s  done .  

B u t , a l a � ,  "'h t>n the lPa Yes grew out  of i ts  hea r t . 
They were gree n as green con ] (l he ; 
" \\' h a t doe:-; it m ea n '? "  f':t ill th e l i ttle l-'t:e<l . 

" Fo r  "·h ite i E  t h e  symbol  of purity . "  
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,\ t l (l :I ga i l l  i t  l ! lOk P < l  a t  t l l P p i ! ' \ t l r < '  t i t ( ' !' ( ' ,  
T h at p i ct u re of  w h : t t  i t  n � i � l t t  l w :  

" I ' l l  Hacr i ti c c  l' \·Pn n t y  ! i f( · . "  i t  � a i d .  
· ' For I must h a n· p u ri t y . "  

E a r n estly stu d y i n g  t l u ·  p i ct u re a ga i n , 

" He l p  to a l l  I m u s t  ;.: i \' l ' .  I see ; 

A n cl a l l wi 1 1  hel p n w  t o :.£ :1 i n  n 1 y  P n < l .  

A n d a t t : I i n  i o  p u r i t y . ' '  

� ( ) i t  pu : · d H ·d i t s  roo t s d e q H' r  d o w n  1 1 1 t h e m u d ,  

.\ s k i n g  n J o n• n o u r i s l 1 n w n t t h <T< · :  

.\ t l ! l  "· l 1 i spere! l t h1 ·  \V : t t n s .  · ' � u s t a i l l l l H ' .  J l r : l y .  

A ml d rew i n  l o n g  Lre : 1 t h s  f ro m  t h P  "\ i r  . 

• \ t H1  opel w<l i t s  l ea \· P �  f u l l .'· ( ) u t  t o  t h < · � ll t t .  
I >e !ll a n <l i n g  n 1 on · bea u t y  a t u l  s t re n g t h :  

For i t  fdt the h u d .  pn·s:-: i n g  o u t  of  i t: -:  h e a r t . 

Tlw rcvvanl of i t s  1 i fe-"·o r k  a t  l < ' n gth . 

\n 1 e n  the bud a p pt> a re <l from the m i d st of t h l · I t -a ,. < · :-: .  

' T w a s  ::t s  g reen a s  grc•en c o u l <1 1 w ;  

,\ n d  the l i t t le  seed n 1 oa n l'd i n  J , i t t P r  pa i n . 

' ' A l a s  f o r  m y  d rea m of p u r i t :-· . ' '  

T h Pn i t  l oo k c(l ( ) ]W e  n w r e  a t  t h < '  p i l ' t u n · t l t n < · .  
T h a t  p i c tu re of  w l t a t  i t  m i .� l t t ] ) ( • ; 
" He l p l l l < ' a ga i n , " i t  n i l ·d t o  t h < · J i l  : t i l .  
' · ,\ n ! l  grow vv i t h  m e  t o  p n r i t y . "  

T h e n ,  fron1  o u t  of  t h e m icl :-: t  of t l t l '  b ud t l }(' r< '  g n · w  

,\ won d erful  h ea rt of  golc1 , 

�\ n cl p e t a l s  of :-: u ch a s h i n i n g "·h i t l ' .  

Their  1 w a  u t y  could not he t o1 <1 .  

" A t l a st , a t  l a s t , "  c ried t h e  l i t t l < �  :-: l ' < ' d ,  

' ; I h a n; g a i n ed m .'· q u e :-: t. I � < ' < ' ,  

. .\ 1 1 (1  now I'll retu r n  t o  the m u d < t .�a i i l .  

Hel p i n g  others to p n r i t y . "  

A nc l  eyer  t1ms w o r k s  t 1w L o t n :-- F l mn · r ,  

( : a t  her i n g  goo<l fro m a 1 1 ,  y o u  S < ' < ' .  

A n <l 1wca use i ts ·wh i t e  l w s  com < ' fro m l h e  l l l U<l .  
It's t h e symbol  o f  p u ri t y .  


