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•· lnteJligpJ1(•(' is n o t  shown !J �· w i t t \· "I>OI'IlS. l 1 1 1 t  hy WiSt • < � . - t i •  • l lS  . . .  

Universal Brotherhood fath . 
VOL. XV. M A Y ,  1 C)OO. 

NIAGARA'S VOICE AND LESSON. 

By RAMESES. 

l .  

' '  L l ike  the sonl  o f  man have patient \rai tcd ; 
" B u t  now in l eague w i th i t .  in potent u rging 
' ' \Ve rai se the halt-compel l ing voice.  in \r arning. 
' ' Th e  t ime has come for man to u t i l izl' uur matchless pO \vers 
" For common use,  and \YOrk for man ' s  redem ption ! "  

On shady bank, by  Erie 's  emptying mnuth ,  I sat 
And watched the forceful moving waters 
[n h eaven of peaceful thought ancl  H'\Trie .  
The passing m ighty flood compactl:: r�tn i n  gathering strength 
For m i ghty rush , and superb l eap bclm\· . 

3 ·  
The green and stal )l c  shore cut here and there_, for sluiced streams 
To give t h e i r  force and energy of l o n· to flower and l a  \Yll , 
1\nd m i rth ful fountai n ,  leaping h i g·h 
I n  g-raceful  cu rves o f  radiant sunlit  globes of l igh t .  
To cool and energize the uvcrhu rclenccl a i r ; 
That ,,·cary man ancl  beas t .  ancl leaved and \Y inged b roth erhood 
�l i gh t  fed its v ital i zed caress ,  ancl resting, 
Thank the ever-though t ful , lovi ng·, u n iversal fountain of a l l  good.  

-l · 
Another w i ll fu l ,  i ndependence-lovi ng stream shot off from parent flood 
\Vi t h  rush and shout of " Freedom anrl Autonomy ;" 

:'\ ( 1 .  2 ,  
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To de\·astate i t s  banks , and fl oo d  the  bordering S \Yampy lands ,  
:\n d  \Yandcr f a r ,  i n  deviou s .  crooked \Yays 
T hrough barren lan d .  and sh a dy g·lc n .  o'er boiste rou s Li l l i put i a n \\·aterfa ll ;  
T i l l .  \\·cary, d w i nd l in g  an d a s hamed . 

It homew ard turned to j oin t h e  sweeping mother ftnncl .  
(J 'erj oyed agai n  to  m i x  i t s p u n y  st rength w i t h  potent  parent mi gh t . 

5 ·  
_.\ t h i rd a n d  l a rge r s t r  cam k d  ( l ff t n  laboring \Yater wheels : 

Bonnd for the  t i m e  tn U S L' ; l f  m a n . 

I t s  h i d den energy l e t  i ( ) ( ) Sl'  a n d  m a n i fest 

ln fabri c s  C ( )ar se and fmc .  in \\· a r c s  and implem e n ts : 

I n cha ined l igh t n i ng captu red fn nn the amp l e eart h ancl a i r ;
T w i n  nature g i a n t:- t l m s  s u l ) ( l n t·d hy m an . 

T ran smuted h:· th e a l c h e m y  ( l f h u m a n  though t t n  coming uni nT sa l  u s e  a n d  

serv ice . 

\\' i re-le d  to l i gh t h i s  d n- i ( l l l S s c l tl s h  \Y ays : 

To d raw h i s \va rrior s .  mcn·h a n d i s c  a n d  ri g-ht i ng.  h a rt n i n g· s e l f  abou t  
f n  quest of 1 1 roth e r s '  l i fe a n d  character .  h i s  lan d s  a n d  g:< )1 < 1 .  

6.  

Thei r w i l l ing \\·ork p c r f ( ) rt m·d t h mn g:h h uman mast n · �  sv l f-pn nT t e d . g( )d -l i k e 
power, 

These cha i ne d  gi a n ts ' sca ped h i s  sclfi.sh  satan h( l l l d s  
:\ n d  homeward rushed t ( l u n i n· rs al storage plan· ( ) i  n a t u rt: S  en ergy . 

.. \ w h i l e  to rest  a n d  C( )gi t a t c .  a\\ ay f rom separatcm· s �  
A n d  t owering p r i d e .  a n d  ]m-e ( : f ] ) ( l \HT . a n d  gree d . 

7· 

Their \\·el l-done \H>rk t h n- l c a rm'd to l m·e .  

:\ot for themsch·cs . hut  i( 1 r  the  u n i nTsal pa ren t ' s sa k l· .�t h e m seh,es a par t 
Xo \\. mani fest in g-reater g uu d  c :-.: p resscd to man�h i s  \\· ay \\·a rcl off:;pri n g·� 

( ; ropi n g  in scl tlsh . l u st ful . carth -l >rnmd men tal  realm 
fn search o f  Sp 1 r i t  Ligh t .  

8 .  
T lm s  \\· i ser grmn1 . and s t rengt h cncd hy the T ru th 

Ren·a l ed th rou gh labor, pai n and \\·n rk accom pl i s h e d .  

T h e s e  consc i o u s .  el ementa l god s s tand eager .  \\·a i t i ng 

T h e i r  human maste r ' s  cal l .  again to labor 
To a i d h i m  in h i s  ceaseless searc h  for Truth ; 

A n d  point  the w ay t o  h i m  t h rough n ature 's  realm ,-h imsel f nncon scious 
master-

To God , the I n finite . the G ood in a l l ; 
To demonstrate that all in t ime and place is good , an cl t h e refore God expressed.  
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That man when acting right ,  unselfishly. by golden rule, 
H a �  found his Soul, the loving. patien t .  long lost-crucified : 
H i :'  ancient  barter price for bitter, poi sonous mess of pottage. 
Has found the inner heavenly kingdom, 
The \\· i thin dwell ing God, Father of a l l  that l ives on earth ; 

Has found himself.  the :\laster , 
Dragging al l  in sorrow downward i nto darkest n ight  of spi r it  death : 

Or leading upward into j oyous .  earthly h eaven of peace and lm·e .  
\ Vhere men as brothers l ive 
Like gods , in harmony of common sernce. 

9 · 

So nature teaches man h is  origi n  divine.  and mastery o f  himself. and i t ,  
Till , conscious of his  god-like powers .  h e  takes his  long deserted place 
As  �laster m·er earth and its inhabitants .  
The elements and  elementary things .-his  mind-born progeny .  

Then a l l  that l ives .  and i s ; 
The eager waiting universe, 
The air. the mystery h i ding deep . 

1 0. 

The earth and a l l  i t s  vi s i bl e  and shadmvy denizens .  
Hearing the onc e thought d ea d .  tH ) \\" found and l iving l\Iaster's vibrant resurrec-

t ion " \\'orcl , "  
Shall  spring to j oyous l i fe .  and  formed in grand processional 
\\'i l l  fol lmv H im \v ith trust and loving pride ,  
By l ight of ever widening con sciousness  of l i fe ' s  evolving. mighty purpose , 
To compass all-embracing, re-embodying, ever change-presenting. changeless 

Truth . 

I I . 
A wakened man now conscious of h i s  rightful pmver and God-hood . 
Sounds back this answering chal lenge to h i s  wait i ng, prostituted mate : 
" 1\.esi stless power of nature ' s  hasic elements ; 
' ' I 'l l  w oo and make you m i n e  by force of  al l-compel l ing love, 
"To util ize your wasted energy for usc divine .-
"For common benefit and good of al l  that l ives . ' '  



THE DEATH OF THE SOUL. 

By JEROME A. ANDERSON, M. D. 

Although it h a s  heen cl ear!�· demon strated that the soul i s  i mmortal , yet this  
immortality i s  h u t  a putcn t i ;l l i t �· .  i n h ering i n  i t  hccausc  o f  its orig· in in  un man i
iestecl, eternal T:k i n g�. :\ s m tht be the case in all mani fested att r i b ut e s  c1 f t he 
One Dark Source,  the  soul  m u st make this  potentiality o f  immortal ity a n actu
al i ty upon t h e  man i fc5 tcd s i ck uf li fe i n  order to ensu re eternal indiyidual sel f
consciousness a s an ego or cnt i ty . 1 ' nt i l it h as becume immortal in mani festa
tion , i t  c anno t lw sur� of i ml i \· i d u a l i z cd immorta l i t y . and this most precious g i ft 

o f  the god s  to morta l s  m<ly l w  1< 1 s t .  

This  i s a n  al l - i mportant  ta < · t . E x i stence i s  1 1 < 1 t  a q· m i -au t omat ic function
ing, nor eyo]nt i on ll lL' lTly a l l lcd1 anica l pn1c c s s  t h ruu gh \\ h i ch t h e  5oul  passes,  

without danger o f  cxt inct i un . to  an assured imn w rt al ity . T h e  suul in entering 
n pon its  " Cycle o f  .:\cce s s ity . "  1 1r c�· c l e  of eyo l ut i on . has S l' t  1 H .' t< ll"l' i t  t h e goa l  of 

sel f-conscious im mo rta l ity . \\ h ich m u st lh.� \\" On hy hard and s t rv n u o u s  cff< lrt ,  for 

Immorta l ity in manifcstat i ( ln is a con d i t ioned sta t e .  dl' ] W n < k n t  u p < 1 1 1  t l l l' r i g· h t  u sc 
o1· the imperson a l and e ternal  Kosmic \\" i l l .  � f a n i k s t L· d .  ]KTS 1 1 1 1 a l . L·yclic \\· i l l  

c8 n o n l y  ,,· in i mmorta l i ty fo r the cycle i m,olvcd ; t h e  s ( J l J ]  m u s t  l e a rn  to recogn ize  
and to com man d \\" 1 LL in  i t s  eternal state. !t m u st become "one \\" ith its 
Fath e r  in Heaven " in its ab i l i ty to d i rect th e d i ,, i n e  \\ i l l-\Y h i ch is the esoteric 
meaning of  this sa,· i ng . T h u s  the so ul \\·hich on l y  recognizes the personal wi l l .  
lapses  from incarn at ion to  i n ca rn a t ion , \Y ith  n o  feel ing o f  h aving C\'Cr  l ived be
fore during any one o f  these l i n· s  i n  the body.  Th i s  i s t h e  present state of most 
souls , and none such arc immortal in  the true mca n in ,!.!.· ( I f  t h e term ; t h ey han· yet 
t o  win this state of  consciousness .  F o r  i mmort a l i t:· .  t o  be truly immort a l ity.  
must kn ow no lapses or i nterrcg:n u n, s ,  hm\·evcr brief .  \\" b i l e  d eath or sleep in
terposes these the soul i s  not immortal .  \Vak i ng or s leeping, "dead ' '  or  ' 'al ive," 
consciousness must be absolutely continuous to fulfill  the rc(1u irements of eter
nal sel f-conscious existence. This sel f-consciousness may widen infinitely, but 
it must  remain the self-con sciousness of the I \\·ho  now feels i tself to be.  The 
personal I may wide n  into the individual I ;  thi s ,  i nto the Cosmic f ;  th i s  again,  
into the lTniversal I ,  until  one feel s  h is  one-ness with the entire Universe,  but 
whole p rocess must b e  an addition ; not a subtraction. 

It becomes, then, o f  paramount importance that the nature of  the sou l .  the 
n1ethod by \Yh ich  i t  s e c n r c s  immortalitY. and the process hy which its death may 

* A  n e w  c h a p t e r  to t h e  A u t hor' s recen t l y  p u bl i sh e d  b o o k ,  "Some Evidences of Immor

t a l i t y . "  
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be brought about ( even after having advanced far on the path towards its goal ) ,  
should be carefully studied, that w e  may make our "peace, our ca11ing, and our 
election sure .n  The loss of the soul is hinted at in all religions, and only in the 
Christian is it distorted into the dogma of eternal punishment, instead of the 
sol emn fact of the possible annihi lation of its self-conscious existence. 

The soul, as has been shown, is a center of consciousness which recognizes 
itself as an inner I and excludes the outer universe as not included in this self
recogmtwn. It even excludes its own body as not its real self ; thinking of it as 
"my body ;" not as "my self." This soul-center has undoubtedly infinitely vary
ing faculties and attributes as potentialities ; but at present it has made but a few 
of these potent, or actualities,  upon the manifested side of being-with which 
side we are alone concerned in consid ering immortality, as unmanifested im
mortality is, for a manifested being, unthinkable. 

Among such manifested attributes which the cycle of evolution has per
mitted to appear are reason, imagination, emotion, instinct, and others which 
have been briefly studied in this essay, and their permanent or  transitory nature 
inquired into with a view to deducing therefrom a basis upon which to p redicate 
mortality or immortality. vVe have seen that the faculties which belong solely 
to the body perish with it, at least temporarily, or until the soul by incarnating 
builds for itself new organs which permit of their reappearance. Practically, 
they have been annihilated during the death of its body, and if these were the 
only faculties of the soul no immortality could be predicted for it. Fortunately, 
it has , as we have seen, others which safely bridge the abyss between any two 
earth-lives.  

But the loss of the sense-faculties at death furnishes the clue to the whole 
question under examination. A complete man requires sense organs ; and the 
complete man is,  therefore, not immortal until he shall have so united his higher 
with his lower nature that sense-perception is preserved as certainly as imagina
tion and feeling now are. This is not to say that the body, as such, must be
come immortal ; that idle fancy may be safely left to people sensuous "heavens ." 
But the means to contact and examine, to reason upon and to know, external 
nature must always be at the command of the immortal and perfect soul. So 
that while the soul is immortal as an entity, its immortality is at present limited 
to certain of its faculties, among which is not  found that which man considers 
the most important to this l ife, or reason, for reason is  sti11 subj ect to interreg
nums o r  lapses. 

It follows, then, that man as we now know him. incarnated in a body, has 
to win immortality for a large proJX)rtion of his faculties-the senses and reason 
being among these. As a matter of fact , he has no senses at present, but de
pends upon those of the animal form in which he has incarnated, and which 
have been evolved during long ages of geologic time by the animal-man des
tined to furnish a physical vehicle for the soul. They are as yet the senses of the 
body and not of the soul, or death would not leave man to pass such long inter
vals between incarnations in purely subjective states as it now undoubtedly 
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does.  Let all those w ho long t o  h e  delivered from a troublesome, imperious, 
or vicious body, reflect that until this body shall have bestowed by emanation, or 
in some other manner, the faculty of which its senses are as yet the soul's only 
vehicle, all post mortem existence must be subj ective. 

There is no purely one-sided transaction in all the phases of consciousness ; 
if the ego bestows a higher, the body repays the debt by adding a lower, state to 
the faculties of the soul ,  and which in the economy of nature may be j ust as 
essential and necessary as the higher. The universe is not only embodied con
�ciousness, but embodied 'li.'isdom, and we must avoid taking a distorted view of 
a relation which, from our standpoint, seems to be unequal . It may be far from 
this. The body certainly affords the necessary resistance to compel the evolu
tion or exhibition of the qualities of the soul ; it  is re·warded by having bestowed 
upon it a higher ( as we think ) state of consciousness, but if  the account is  not 
already balanced, this certainly is fully accomplished by the bestowal, through 
the association of the soul with the body, of  the sense-perception of the latter. 
By its contact \Vith tb e body the soul is not only strenghtening its o wn qualities 
and faculties through the effort which tbe body compels, but is developing an 
absolutely new faculty-that of sense-perception. The tai l  of the serpent is  
ever in i ts mouth ; the most high and the most lowly are equally spiritual ; and 
must from the very nature of j ustice play an equal part in the economy of the 
universe. 

It is no doubt the work of the soul to, throughout the eternities, evolve 
faculties lying within its own infinite nature, and as these are perfected, one by 
one, each becomes immortal, or,  rather, the soul becomes assured of its eternal 
possession. However it may be at future stages of the Cycle of Necessity 
( about which it would be fol ly to speculate ) ,  it is  certain that the making im
mortal of those qualities and faculties which are essential to a recognition of the 
bliss of self-conscious immortality is  at present attended with risk and danger, 
and requires the putting forth of the very highest and best qualities which the 
soul has at its command. 

Demon est Deus inversus. Man is  surrounded by perfectly impersonal laws 
and forces, which at last merge into and become one with the great law of cause 
and effect-or Karma. Harmony is the law of l i fe, of existence ; nothing in
harmonious can exist for long. Evil is  but inharmony-the working against 
the law of life. That \Visdom which brought this Universe into being has de
creed that harmony must be restored whenever and wherever it has been dis
turbed, or the cause of the disturbance will  be removed by disruption and disin
tegration to less and less evolved spheres until all ability to choose the inhar
n�onious is beyond possibihty. 

Man is not only a compound being, but all his faculties must be equally de
veloped. Any faculty developed out of proportion to the others becomes a 
menace, because it necessitates an inharmonic nature. To preserve the exact 
equilibrium is as difficult and more dangerous than any tight-rope walking, 
though this be stretchea across the Niage1;ra. In our Western civilization, the 
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lower faculties of the soul have been cultivated out of all proportion-especially, 

intellect and sense-consciousness . The higher qualities of compassion, un
selfishness anrl altruism have been so neglected that their possessor is con
temptuously dubbed a "crank," and looked upon as unwise to the last degree. 
And truly, if wisdom only embraces the knowledge and ability to get wealth, as 
our \Vestern civilization has defined it, such a man is a fool. 

vVe have said that the J; the feeling of egoity, may ( and must ) widen from 
the personal I of this i ncarnated l ife into an individual I, and then into a Cosmic 
or Oversoul I ,  and finally into an Universal I ,  or an egohood which feels its one
ness with the entire Universe. The death of the soul consists in the interruption 
of this process. That is  to  say the personal I may fail to unite itself to and to 
widen into tb e Individual I, or the Individual I may lose its hold upon the 
Oversoul . In the first case, the result would be the death of the ordinary 
human soul, such as we all are at this embodied stage of our existence. In the 
second, the result would be a black magician, living throughout vast cycles of 
time, but eventually overtaken by one to which even his imperious will must 
yield. For the worlds come and go in obedience to law much higher than even 
the \iVill of the Oversoul, and if a unit- soul have trifled away the period in 
which it ought to have so perfected its  faculties as to h ave enabled it to still 
maintain its individualized existence when the "heavens depart as a scroll ," 
annihilation can but await it .  

Harmonic progression towards an inconceivable perfection constitutes evo
lution-that magnificent "process of the suns," which weaves the woof of mani
fested existence into the warp of the divine, unmanifested, inscrutable WILL. 
Truth, Right, and Justice are embod1ecl in this Omnipotent Being-whom so 
many conceive of as weak, blasphemous widenings of their own imperfections 
into personal deities. ITs will as regards manifested being i s  embodied in the 
Law of Cause and Effect. It has decreed that any cause, whether physical, 
mental or spiritual, shall be followed by its just effect, which effect cannot be 
evaded or set aside because, in some way, incomprehensible to mortals (we 
being under the illusion of  time)  the effect is  bound up in ,  and exists in ,  the 
apparently antecedent cause.  But in the unmanifested the two are coequal and 
coexistent, for there time as we conceive of it is unknown. 

\iVith this provision to insure perfect j ustice, the soul is launched upon the 
seas of mortal l ife. By setting up harmonic causes, it may cross  these seas 
with perfect safety, and reach the blissful shores of eternal> individualiz·ed ex
Istence-which is its reward for the Herculean effort. If it wickedly or fool
ishly fails to comprehend the plan of the Most High, and so loses its oppor
tunity, it can but lapse back into the ocean of undifferentiated, unmanifested 
Being. This danger awaits those who sin and those who teach untruths equally. 
The priest or preacher who paints a Jehovah or Brahm from the outlines of the 
shadows of his own imperfections, magnified by being thrown upon the back
ground of his own ignorance ; who pictures Divinity as being revengeful, fickle 
and unjust, is injuring humanity by his teachings more, perhaps, than the moral 
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monster whose vices affect but a comparatively fe\v. And when such rej ect all 
philosophy, and teach and believe that this short life "· i l l  be followed by a never
ending eternity of either b l iss or s u ffering, they are setting up causes which tend 
to and must keep them upon the subj ective side of exi stence during such vast 
periods that they run no small danger of awaken ing and finding that the march 
of evolution has passed them by forever. lVloral goodne s s  \Yill not atone for 
willful misdirection on the part of those who assume to act as guides for the 
race. And however much excuse there may or may not hav e  been in the past 
for teaching ignorant dogmas of everlasting heavens and hells,  of  d evils,  imps ,  
and lakes of  fire and brimstone, of the necessity of accepting any on e personal 
view and damning all who disagree, and so on, such excuse no longer exists .  
The absolute i dentity of a l l  great religions a s  t o  Source a n d  essential teachings 
has been proven so plainly by the Teachers of the great Universal Brotherhood 
Organization that even he who runs may read. The sinner and the teacher of 
untruths under the self-assumed sanction of the Eternal, are equal ly in danger, 
and both will have to repent, and proceed to d il igently set up such causes as 
keep them nearer to the ark of safety. 

To understand the process by which the loss of the soul is brought about , it  
i s  necessary to re-state, briefly, the theosophic philosophy concerning man's re
lation to deity, and to nature . This is : that a host of monads or unit-souls dif
ferentiate themselves, or are differentiated, by some unknown process, within the 
great Sea of Be ing, at cyclic  intervals . These unit-souls a re colorless, so  far as 
manifested attributes are concerned, and only become individualized by the dif
fering coloring ( so to speak ) they receive through their experiences in matter . 
They pa,ss through an immense cycle of time, known in the East as a "manvan
tara," or "man-bearing period." As above so belm\· ; so du ring this period all 
these monad-souls are actually "born''  into mani fested l i fe in a manner analogous 
to that in which they are born into physical l ife. But the throes of their birth is 
a cosmic process1 and extends throughout immense cycles of cosmic time. 

Few souls among humanity are yet born-strange as the assertion may 
seem. The tail of the serpent i s  ever in its mouth, and soul birth is the exact 
counterpart of physical birth among the 10\ver orders of nature, in that it  is 
brought about by a kind of fission, for emanation, which is  the term when ap
pl ied to the soul , is nothing more nor less than fission vvhen applied to the body. 
'The Universal I, or the Infinite Power to manifest itsel f as "I" at any point in 
space or at any period of t ime ( and which Hegel sensed but confused with 
Jehovah ) emanates a definite number ( for a cosmic system ) of Cosmic I -centers. 
These may be termed Oversouls,  and in turn emanate again a definite ( by 
definite is meant not infinite ) number of Individual !-centers, known in B rother
hood technology as our Higher Egos. Each of these again emanates a portion 
of itself which i ncarnates in physical bodies until the emanation, which is our 
personal I, has so profited by its experiences in incarnation that it has become 
"like unto its Father in Heaven," when the process is complete, and the true 
:MAN is born . Just as the fi'ssion in the lower kingdom produces two equally 
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perfect individuals, so does the emanation in the spiri tual kingdom produce tv.·o 
perfect men. The philosophy postulates the man, so born , becoming first a 
Cosmic, and then an Universal I .  but this  takes us too far afield for our present 
purpose. 

There is  no danger of  the death of the Higher Ego. And we are our 
Higher Egos in so far as the process of separation, or birth, i s  yet far from com
plete. Between each incarnation we return to the safety and peace of the 
"bosom of Abraham," the "heaven" of all religions.  It is simply the incl rawing 
by the Higher Ego of the "ray," or portion of itself, which i s  undergoing the 
process of cosmic birth, and is exactly analogous to the indrawing of that portion 
of itself which a protozoon has temporarily proj ected. 

Now, our Higher Egos are divine and spiritually pure beings. They can 
not take into their pure essence that which is  coarse, vile and impure. It would 
be attempting to make fire and water exist together. So that it  becomes at once 
apparent that degrading that portion of the Higher Ego which is  incarnating in 
animal bodies is a most dangerous process.  If blinded by matter, and drowned 
in the illusion of the senses, the soul so incarnated deliberately chooses the evil, 
life after life, it  can so taint and change its originally pure nature that reunion 
with its source after death becomes an impossibility. Under the mere law s  of 
physics this \vould be so, how much more, then, must it  be the case in  the higher 
realms of m otive ? 

A soul which has by evil acts separated itself from its parent soul prema
turely must eventually perish ; but this perishing is under the law of cause and 
effect, takes place in orderly but inexorable sequence, and often occupies a long 
period of time. The soul has sinned because of, and for, sensual gratification. 
All its appetites and desires are those of earth-l ife and its karmic tendencies are 
towards i mmediate reincarnation. If it is  permitted by the law ( parents to 
whom such a lost soul can justly come are esesntial ) it reappears upon earth as  
an utterly conscienceless being. Jack-the-Rippers and Jesse Pomeroys are ex
amples of these dreadful beings. Being incapable of setting up any but evil 
causes, such souls plunge lower and lower at each successive birth , until their 
last one may be as a gibbering idiot. 

If unable to reincarnate, they then haunt the uncanny borderland between 
physical and astral l ife, and from them come many of the "messages," and much 
of the moral depravity which so often overtakes those who seek out and accept 
them as "angel guides." If the Higher Ego incarnates in a new personality, 
which is usually, but by no means invariably, the case, then the lost personality 
of the last l ife is i rresistibly attracted to the new soul, and becomes for it a 
dreadful "Dweller on the Threshold," seeking to unite itself to and to strengthen 
all the evil to be found in its victim's  lower nature. Such cases mean a long life 
of active conflict ; the exhibition at times of qualities of  good, by the most 
startling relapses into evil, until at length death interposes the peace and safety 
of rest in the bosom of its " Father in Heaven" for the budding soul, while its 
evil associate undergoes the "second death" of the inner s pheres. 
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Such are a few glimpses which are  permitted at  the dark by-ways and no
thoroughfares of life. They reveal to mortals the LAW working in the mys
terious "Eighth Sphere, ' '  and are intended to fitfully, but sufficiently, illumine 
the gulfs and abysses which imperil the soul if it wanders from the path of 
brotherhood and selflessness. They show the necessity for eternal watchfulness 
and unceasing effort. If eternal life were assured to all souls,  we would be but 
automatons, and truth, brotherhood, and right, but hollow mockeries. Justice 
would be chimera, and the universe a blacker hell than even Dante painted. 

Souls such as we are now can die in the manner, and from the causes ,  indi
cated. There is no external influence or authority acting in the matter at all .  
The soul is  i ts  own j udge ; i ts  own executioner. It  is amenab le only to the 
law of cause and effect ; but this law is inexorable,  and knows no forgiveness nor 
vicarious atonement. It deals out the exact effect to the cause set up, and the 
account is cancelled. Evil and Good are eternally opposed ; one or the other 
must conquer. The soul is the battleground ; its freedom to choose either evil 
or good is infinite and awesome. It must know this, and realize what life and 
evolution mean ; it  must cease to rely upon shallow philosophies and crude 
faiths, and look fearlessly into its own divine depths and recognize the GOD 
'vithin . Then will it "cease to do evil, and learn to do well ." Then will . i t  
recognize that its body is  the dwelling place of God ; a Temple, not made with 
hands, which must be kept pure and holy ; out of which the money-changers of 
vice, sensuousness, ambition, rage, and all kinds of selfishness must be whipped 
with scourges until they flee its sacred precincts forever . 

THE GREAT LAW OF LIFE AND PROGRESS. 

Reincarnation being the great law of life and progress, it is interwoven with that 
of the cycles and karma. These three work together, and in practice it is almost 
impossible to disentangle reincarnation from cyclic law. Individuals and nations in 
definite streams return in regularly recurring periods to the earth, and thus bring 
back to the globe the arts, the civilization, the very persons who once were on it at 
work. And as the units in nation and race are connected together by invisible strong 
threads, large bodies of such units moving slowly but surely all together, reunite at 
different times and emerge again and again together into new races and new civiliza
tions as the cycles roll their appointed rounds. Therefore the souls who made the 
most ancient civilizations will come back and bring the old civilization with them in 
idea and essence, which being added to what others have done for the development o£ 
the human race in its character and knowledge, will produce a new and higher state 
of civilization.-W. Q. Judge. 



THE LESSONS OF A LIVING ROOM. 

By COROL YN FA VILLE OBER. 

The particular Hall of Learning of which I am about to ·write did not ob
tain its title through the ordinary appellation of a family sitting room, nor yet 
from the fact that it i s  inhabited by any one, but for the more impressive reason 
that the room itself has life. Not the organic l ife that pulsates through the 
open, creating in us an exuberance of physical buoyancy as we inclraw the vital 
elements of the always l iving out of rloors, but a subtle force of its own, potent 
and far reaching. 

Our eminent scientist, Dr. Draper, whose photographic experiments led him 
to so many interesting discoveries  in physics, declared that even the passing 
shadow must leave a trace that could be reproduced did we but know the proper 
processes.  If this be so, what of the psychological tracings which all feel, but 
few realize, and fewer yet have ever analyzed ? Are we satisfied in  the most 
elaborate apartments ? Has the decorator really pleased us when he has ex
hausted his  ingenuity to produce high art effects ? Or are we sensible of disap
l•Ointment ; of inadequacy ; of a paralysis of the feeling that induces a desire for 
trees and flowers, and the living things of the outer world ? 

An American lady, conversing with a Japanese, is said to have congratulated 
that gentleman on his being a resident of a country where works of art abounded ; 
" The beautiful bronzes ! the carvings, etc." "1\Iadam," the gentleman seriously 
responded, "happily in Japan we have passed the bric-a-brac age." A remark 
worthy of attention. An instant of thought will enable any one to admit that the 
wood, stone, metal and fabrics of  our houses are but l ifeless matter in  different 
stages of decay ; but the important fact, that these dead things are negatives, re
ceiving and transmitting impressions which are perceptible to many other facul
ties than those of physical sight and touch, is far more difficult to appreciate. 
vVhen the pictures, statues, grill work and hangings, approved by connoisseurs, 
leave us longing for we know not what, i t  i s  because the potent force of a high 
organism has not galvanized them with a meaning. Significant then are the 
rooms which we describe as cold, for it becomes apparent that they in reality are 
but tombs o f  the l iving dead-of those who yet are dead because their l ives are 
purposeless, or occupied with worthless, deteriorating purposes. 

Beginning j nst a little to rea1 ize the vital import of all existing things ; 
awakening j u st a l ittle to the high privileges and duties of a l iving being i n  a 
l iving worl d ; thrilled a l ittle by nobler resolves and loftier aspirations, I find, to 
my surprise, that the nook I call my home has many living words for me, and 
these, in thei r  own progressive order, I gladly pass along. 

Probably nearly every one has found it difficult at times to discriminate as 
to what benefits to accept and what to refuse. History is  full of tragic incidents 
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of both self-denial and sel f-gratification-travesties more often, either way. 
This problem my room solved for me, the solution becoming clear to my under
standing with the initial lesson . 

Securing quiet and pleasant accommodations aft er a trying experience that 
has aptly been called "herding," I allowed myself to indulge, during the first 
days of my occupancy in repeated sighs of gratul ation and rel ief .  Indeed, be
ing decidedly of a luxurious temperament, I fairly rt..'Ycllecl  in the comforts of 
my new surroundings . Suddenly, with a start, I took myself  to task.  ' ' vVhat !" 
said some sickly ascetic .  resident in my composition ; "are you then only a selfish 
voluptuary that you take such delight in the gratification of the 5en ses ?' '  I n

flnenced momentarily  by the suggestion I bowed my head in con f u s i o n  and in
clined to do penance by try ing to cancel the coveted lease and perchance even 
move into some forsaken attic . Then spoke the other incumbent, the pleasure 
loving £esthetic, whose present satisfaction vigorously resisted the influence 
drawing me attic\vards .  · ' Come, come. You have been deprived too long. En
joy the situation or your unsatisfied longing for these fine things will cause you 
harm."  So then temporarily I followed this advice ; but the first imp would in
trude, and then the second fiend would interfere again, and so I found no peace 
and followed neither, and the \var waged hotly between the two, preventing all 
possibility of harmony between me and my habitation. The contest ended when 
that great equalizer of opposing forces, Common Sense, came to my relief with 
the command : "Accept all and consecrate all." I obeyed and at once became ad
justed. 

And then I soon discovered how a right thought vitally assists right living, 
for the whole apartment wherein the sacrifice \:<..'as made reflected back the im
pulse.  Returning to it sometimes weary and broken, j arred and i rritated, a 
check was placed upon me. "N" ot here, this place i s  consecrated ," and discords 
were left outside. So then it came about that to pass its threshold was to feel its 
peace and to cast aside all care. The next step of realization was therefore easy 
of accomplishment. It was this : 

Our habitations are as much an expression of ourselves as are our bodies ; 
lifeless of themselves, but animated by, and capable of participation in, the 
thought of the indwelling and inspiring entity. Only the quick can quicken 
inert material, and only those who recognize themselves as souls are quick. Im
pelled by a knowledge of its own sublime destiny, the soul , acting through a re
sponsive body, causes all that comes within the radius of its influence to vibrate 
with the story of the divine in everything. Instead then of encasements for 
corpses, each home may become the temple of its l iving God, whether four walls 
narrowly encompass it, or the dimensions of a palace spread it broad. 

How can gifts be consecrated except by truly consecrated beings ? How 
can a great temple be erected, and of service to the world,  except it may be 
placed at the center of many lesser temples ? And is not each one whose life i s  
ded icated to t h e  welfare o f  t h e  ra:ce already in the service of the Temple of Uni
versal B rotherhood, although the Sacred Edifice has not yet been reared in stone ? 
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And each such consecrated home, being truly a department of  the central struct

ure, should not the home maker strive to pattern after the Great Example as the 
eruightening imagination suggests the way ? Assuredly I think she should.  

�-\lthough the geometrical proportions, the outer and the inner courts,  and 
the grand symbolism of the Temples  of our ancient clays, are, of course, un
known to us at present, yet the impulse to con form once more to that \Yhich we 

have knO\vn and loved, and which i s  soon to be  restored to us, gi ves the fancy 

play enough to suggest many ·ways in which even now we may beg in t o  imitate. 
First o f  all i t  i s  but natural to conceive that from the Temple's c enter, the 

Holiest of  Holies, there i ssued forth a great tone of  j oy, for Life was the s ubj ect 

of our worship i n  the ancient time, and Joy is  Life. Pealing from thence it s 
wondrous m essage of salvation to all  that l ived ,_ i ts notes were heard alone within 
the sanctuary of  the heart and , awakening there responsive echoes, each ;vho 
heard gave forth in d eep, glad tones i ts  \· ibrant waves again . 

Surely it is primarily essential that the genius, the ruling spirit of the Tem
ple Home shoul d  be thi s  note of j oy ; else there can be no l ight,  no s\veetness, no 
operative faith, for i s  i t  not the witness of  the presence of  the Lord of Li fe Him
self ? 

Then it is easy to imagine that every line and curve of a structure-emblem 
of Unive rsal B rotherhood-sen·ed, by i ts  vital meaning, to elevate the conscious
ness far above the level of ordinary way s ; a presentment in its architectural en

ti rety o f  an ideal of the destiny of man and his divine possibilities of progression 

and perfecti on ; a l iving magnet, call ing all things to higher forms of mani
festation.  

Long time doubtless will  b e  needed to change the prevalent commercial and 
pretentious style o f  architecture into closer conformity with this  thought, but 
even now the common furniture of  a room may become a l ittle symphony of a 
life of devotion . All music, poetry and art depends upon the rel ation of com
ponent parts to each other, therefore the most ordinary articles may be so ar
ranged as to convey b eauti ful lessons in proportion . Accepting the general 
flefinition of art as expression, w e  readi ly und erstand that the first requirement 
of the artist  must be the possession of something to express.  And as the at
tainment of an ideal compels words to assist the poet , p igments the painter, 
and any instrument the musician, so the noble impulse and clearly defined pur
pose of the true home maker \\r i l l  charge inanimate th ings until it almost seems 
that of themselves they find position, and stand in attitude of ready helpfulness , 
waiting to fulfill their part of a common scheme of work . When the present 
monotony of incongruity becomes thus b roken, and each piece of furniture ap
pears to be especially fitted to the particular work it occupi es,  then picture poems 
will be created in our habitations ,  musical compositions,  what you will. 

Again i t  will readily be admitted that the living influence of  a great seat of 
spiritual l earning depended upon its vital connections ; its close touch everywhere 
with individuals and events,  without which it could not have been establshed in 
separate existence.  An expression of the collective self of the humanity of its 
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time ; at once a focal point and radiating center, it must both have fed and been 
sustained by radiant home centers that were integral parts and miniature reflec
tions of itself. This great and universal benefaction it is our instant privilege to 
reproduce, and for it we must learn to live sympathetically, intelligently and with 
world-wide breadth. 

And last it must needs be that the atmosphere of rest within the Temple's 

walls pervades the consecrated Home. An atmosphere which only can be cre

ated where all is unison with the central harmony ; where perfect adj ustment pro
duces a grand repose of activity and all sense of effort loses itself in the sublime 

consciousness of  power. 
To such an ideal as this 've may aspire. The possibility of its achievement 

is even now within our reach. In harmony with the Temple thought ; its note of 
Joy resounding in our hearts ; \vith singleness of purpose to dominate our lives, 
we ourselves become a self-centered point of adjustment with which all that be
longs to us must accord . 

Among the posthumous 'vritings of a weary, high souled friend I found 
these lines : 

"Recruited now and strong1 
I' l l bear mv load. 

Although the
-
way be dark and long, 

I'll tread the road." 

Such a haven of rest as the Temple Home shall be will attract and send forth 
an innumerable company of these recruited ones, into whose l ives a sustained 
calm has entered carrying refreshment, invigoration and inspiration for mightier 
effort. 

As to the Temple Fire-emblem of divine, eternal li fe-without it there 
could be no Temple H ome. Consecrated to the highest destiny of which we can 
conceive, we seek and find that source of energy, the Soul. Such recognition is 
the vital spark which ignites the Sacred Flame, and its potential powers expand
ing, all that i t  contacts awakes to its own creative l ife .  The "Sacred Woman," 
'vho thus knows herself, enters the Temple Home as its High Priestess and the 
Guardian of this Fire. Regarding nothing as insignificant, she prepares all 
th ings for the coming of the yet unborn, and then, self-reverent, awaits before 
the Altar the wondrous advent. Later, when her cares increase, she forgets not 
for one moment the high place to which she is assigned, and so she fails not to 
guide aright the immortal ones committed to her care. Nor do her benefac
tions stop at this. Dominated by her influence all lesser things must naturally 
find their own and proper place, that order and equilibrium may provide the 
channels for the dispensation of that mighty force she knows is resident in her. 
And so, transforming all she touches, her home becomes a center to attract, a 
point from ·which to radiate, in ever widening circles, that golden glory which 
causes all sterile places to blossom as the rose. 



RIGHT THOUGHT AND RIGHT ACTION. 

By HELEN DOUGLAS. 

ANY have regarded Theosophy as an abstract philosophy, valu

lrllt'll'"�"��� able only to those who wish to indulge in mental gymnastics 
or lose themselves in a labyrinth of speculative thought. 
Those vvho thus j udge Theosophy show a very superficial 

knowledge of i t ; and those who make such a use of it have failed to understand 
its deeper teachings. Far from being only theoretical, it is eminently practical,  
and only as the students of Theosophy find expressions for its teachings in their 
lives has their study been of  any value. 

One who earnestly desires to do right, to fulfill his obligations to his fellow
men, is very much handicapped if he is ignorant of the laws that govern the life 
of the individual and the race and their reciprocal relations.  In its teaching of the 
divinity of man, the unity of all souls \\· ith the Oversoul,  man's evolution under 
the la\YS of reincarnation and karma. Theosophy sets forth the highest law of 
conduct. To know that the soul reincarnates, or that brotherhood is a fact in 
nature, is of little value, unless one bases his conduct upon that knowledge. B ut 
equipped with such knowledge, one who really desires to fulfill his highest pos
sibilities finds his field of usefulness broadened and is able to work effectively for 
the benefit of humanity. 

His  field of usefulness is broadened, for he finds that his  work lies on the 
planes of thought and feeling as well as  that of action. Right thought i s  too 
frequently ignored or valued merely as a prompter to right action . Thoughts 
have a value of their own. Not all of them find expression in action and that 
expression is  of necessity limited .  The acts of b y  far the large majority o f  peo
ple fall outside the criminal and civil law. One may keep all the ten com
mandments,  but if  his thoughts are not pure, i f  he is selfish or revengeful, he is 
certainly not doing his whole duty. There are many who conform to the ac
cepted standard of condut, but very few fulfill their highest possibilities. If 
we are seeking to lead a higher life than the worl d  around us, we cannot accept 
its standards as our guides.  We sin not only when we transgress some civil 
or religious law, but every time we do not live up to our highest ideals in thought 
as well as action. 

"As a man thinketh in his heart, so is  he. ' '  No one will deny that a man's 
thoughts build his character, but more than this they help to build the character 
of others, as they find expression in word and act, and by the influence of ex
ample , and in a more direct and real way. There is no rigid wall that divides 
your thought from my thought. The world of thought exists a s  an ocean.  We 
harbor such thoughts as find congenial lodging place in our minds, and then s end 
them forth charged with our consciousness and vitalized by the force with which 
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we have intensified them. I think the law of physics that applies to bodies of 
water may also be applied to the ocean of thought ; that pressure exerted any
where on the mass is transmitted undiminished in all directions. This may 
sound somewhat fanciful, but there is ample proof that it is true. It has fre
quently happened that men of science working along the same line, but in dif
ferent parts of the world and unknown to each other h ave  made the same dis
coveries almost simultaneously. Great poets of all nations and ages have 
reached up to the same truth. Often when one of t\vo speaks after a short 
silence, the other says, "that is j ust what I was thinking." 

The effect of a mass of thought is seen in what ,,·e call atmosphere. It is 
pleasant to be with one \vhose thoughts are pure and ingenuous. His presence 
is  restful and ennobl ing, \vhi le the presence of one in whose character there is an 
excess of jealousy, revenge or deceit is  often disagreeable.  vVho has not felt 
the depressing effects of the slum portions of a great city ! The criminal dis
tricts are where evil thought is congested, but their inhabitants are not alone 
responsible for them. The evil thought of the entire city finds expression there, 
where the restraining influence of a respectable home and friends is not felt. It 
i s  the respectable element of  society that makes the criminal classes possible, and 
these a:lways will exist in spite of all preventive measures as long as the mass of 
humanity remains lustful and selfish. Thought is the motor power of the world .  
Thoughts, set  in action , are sure to have their effects. You may as well try to 
stop a steam-engine by pressing on the piston rod as to abolish crime by punish
ing the actor. Reforms to be effective must deal with the cause of crime. You 
may say "here we are perfectly helpless, for these people have been raised in an 
atmosphere of crime. ' ' But we are not helpless .  There is one portion of hu
manity over which each one has influence. If he really desires to help the world  
he has  the  power to  do so .  A firm determination to  choose the right and to fol
low it in spite of all circumstances, consciously pursued for the benefit of man
kind, is a powerful potency for good. Although he cannot point to any special 
instance and say, "I have done this  or or that ," he will have raised the level of 
humanity. 

Humanity must be saved, not from some future place of torment, but from 
its present torturing conditions. He who would work for i ts salvation has a 
very real battle to fight. This battle is on the plane of thought and feeling. 
The result of his successes or failures will strengthen or weaken the force along 
the entire line. How do we overcome darkness ? By idle exhortation or by bring
ing l ight ? In this battle for humanity we are fighting doubt, ignorance and self
ishness . The only way these can be successfully opposed is by meeting them 
with a strong force of trust, based on knowledge, and a steady flow of 
compassion. 

This i s  the task we have b efore us.  It must be accomplished first within 
ourselves .  For one pure soul consciously fighting for the right, bringing truth 
to this plane by living it, then s•ending it forth, vitalized by his own l ife force is 
a more powerful factor for good than a library of dis.embodied precepts. We 
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believe i n  the divinity of man ; we must live as divine souls ; we must have con
fidence in ourselves and in humanity to overcome the present state of blinding 
ignorance and claim our birthright of divinity. We believe that Brotherhood i s  
a fact i n  nature ; we must l ive in  that belief until t he  thought o f  humanity out
weighs the thought of self ,  and b rotherhood becomes a fact in our lives. This 
can be done only by diligently striving to change our old habits. This is dif
ficult, but there is a great incentive. \Vhen we reflect that every evil,  selfish or 
desponding thought is a blighting breath that makes the w retched more 
wretched ; that every genuine unselfish, loving thought lightens the world's woe, 

there is no choice. One cannot sit, as did Hecate, and glory in the thought that 
he is the most wretched person in the ,,·orld ; but must take a mental inventory, 
recognize the parts of his nature that are to be overcome, and those that are to be 
developed. There i s  no need of being discouraged if we find the very thoughts 
we are trying to kill, recurring again and again. This is because the mind has 
formed a habit of bringing up the th ings we used to call for. In meeting this 
we can make use of the very law which gives it force. 

Everything that is evil , useless or ignoble has its counterpart in something 
that works for good. If, when we recognize a thought whose tendency is down
ward , vve consciously build up its opposite,  and force the mind to dwell on it we 
set up a habit in the other direction. Soon the good thought will always come 
up to counteract the bad one, and after awhile it will have crowded the other 
out altogether. 

Thought may be divided into two kinds ; verbal thought and real thought. 
Verbal thought is the kind that is gleaned from books, conversation, etc. It i s  
held by an act of  the  memory and easily finds expression in words or  on paper. 
Real thought springs from one's consciousness. It is the result of having lived. 
It abides,  for it is  part of one's self. It seeks expression in action o ftener than 
in words, although thoughts are more far-reaching than actions and have to do 
with the world of causes instead of effects, actions are by no means to be over
looked .  It is a very good test of the genuineness of a thought to pursue it until 
we have realized it in the plane of action . Thoughts which do not prompt to 
action we may be sure are only verbal . Often when one earnestly tries to make 
his actions conform to his ideals he is horrified at the discrepancy between them. 
But if h is  motive is pure and he still persists in spite of repeated and unac
countable failures, he is winning a v ictory on the thought plane that will find ex
pression in glorious action when the Karma that binds him is exhausted. 

"Harmony is the law o£ life, discord its shadow, whence springs suffering, the 
teacher, the awakener of consciousness." 

"Through joy and sorrow, pain and pleasure, the soul comes to a knowledge of 

itself." 
Gems from tlte East 
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THE PATH OF DUTY. 

By E. E. 0. 

Some one looked, once, and to him this picture \Vas presented : 

There was an army being organized to  reach the great heart o f  humanity. 
Such a s ingular, ill-matched, ill-mated army it -vvas, too ; poorly equipped in the 
first place ; coming from all manner of occupations, like Jesus'  disciples of old, 
but bringing the ir tools  \Yith them, such as they were. Some were \Yorkers by 
nature, you could see . with muscles strong and well developed by constant u se in 
the ordinary occupations of l ife .  They brought with them these tools with whi ch 

they were familiar, and so apt were they that obstacles disappeared before them 
like dirt under a shoveL Others played by the way, idle from habit, with no 
concentration of attention upon the work in hand, indifferent because not com
prehending, not comprehending because not accustomed to seeing-the tool o f  
spiritual insight not being theirs. But they worked a s  they could, and gradually 
found a place where the omvard sweep of the army took them along in spite of 
themselves, for their desi re was to belong to the army. 

There were all grades o f  equipment, as I say, for they came from all classes 
of society and were accustomed to all sorts and methods of work. Some brought 
a fi're from heaven that melted rocks and made a road bed right into the heart of 
the enemies' country. Others had the lightning at their command and Jove's 
thunderbolts were hurled with accuracy and telling force. Some had more 
common means to work with and found a place where their tools were needed 
and none others-the ordinary tools of l ife which they knew how to use because 
they had loved and searched before and were accustomed to this kind of work. 
These people made up the largest part of the army and it was surprising to see 
how they fell into their places, fitting in and losing no time. Like fine cabinet 
work, what they did dove-tailed together as though done by one person. 

It was strange how some people would search in the right spot for the heart 
of humanity. There seemed to be a little electric bond between them and it, and 
all they had to do was to press the button and the sparks would fly. Looking 
closely, you could see that these l ittle electric wires were being laid among all 
the army of workers and all who could connect themselves became efficient. 
You knew there must be a great dynamo somewhere that furnished them with 
this power. Perhaps you have seen electricity applied to modern household 
occupations, but you never saw it applied so effectively as i t  was applied here. 
The thought current brought out every faculty in unison with the whole. Some
times there would be a flash-light-I will not attempt to tell you what happened 
then, but I can see their faces and the lights remain. 

And how about the great heart of humanity that was being uncovered ? 
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Great , indeed, and Oh ! so beautiful ! How it shone w hen the light reached it ! 
The colors were so deep and rich, and yet it was so transparent and clear. 

These workers even found hidden treasures in the breasts of their fellows, 
and when they were brought out, it made the army shine with a vvonderful radi
ance and gave the workers a j oy incomparable. So as time went on the joy of 
the army grew until those not in it said,  "\Vhat is this thing that makes these 
people glad to be alive ? Humanity, as a whole, is  sorrowful and wishes it h ad 
never been, but when this army touches it,  i t ,  too, is lighted as by some hidden 
fire." And the world b egan to long to j oin the army. Its gaze \vas turned 
toward it with a new hope that was spreading rapidly till none were left \\·ithout 
it. The miserable saw it,  and turned dull eyes appealingly, and the army moved 
as one person to their relief . Oh � the transformation which that army made ! 
Woe fl ed before it.  The radiant l ight shone into all dark places and transformed 
the ea:rth. And the one who was looking began to ask himself how this thing 
originated. And he saw a path by ,,·hich the whole army had come one at a 
time-a path by which the \vhole earth must come, when it comes. The path he 
saw was duty) and in the hearts of each one who had become a living light, he 
saw devotion to that path. 

The path of duty all could see in its beginning) but only love could sec its 
culmination. The path began in the di stant past of each one. The child entered 
it and l earned to love it, and that lo\·e and devotion grew with every step, till the 
feet were buoyant and the eyes bright \V ith what they saw. These children were 
taught to be brave. Those ahead of them taught them that there was nothing 
to fear. So the children laughed at th e stones under their feet and their l imbs 
grew sturdy as they made play of the rocks in their way and tumbled and 
scrambled together, trusting to those ahead, and to the strong heart within ; the 
child heart that loves and trusts and is  so fearless. 

The one who was l ooking saw that this path was as old as the world, and the 
feet of the Great Helpers of Humanity had passed thereon. And the one who 
was looking saw these Helpers leading the army, and he knew the w orld was 
�afe. 

"It is, perhaps, necessary, first of all, to say that the assertion that 'Theosophy 
is not a Religion,' by no means excludes the fact that 'Theosophy is Religion' itself. 
A Religion in the true and only correct sense, is a bond uniting men together-not a 
particular set of dogmas and beliefs. Now Religion, per se, in its widest meaning, 
is that which binds not only all MEN, but also all BEINGS and all things in the 
entire Universe into one grand whole. This is our Theosophical definition of re
ligion. . . . 

* * * * * * * 

"Thus Theosophy is not a Religion, we say, but Religion itself, the one bond of 
unity, which is so universal and all-embracing that no man, as no speck-from gods 
and mortals down to animals, the blade of grass and atom-can be outside of its 
light. Therefore, any organization or body of that name [and true to its name] 
must necessarily be a UNIVERSAL BROTHERHOOD."-H. P. Blavatsky. 
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EGYPT AND THE EGYPTIAN DYNASTIES. 

By ALEXANDER WILDER, M. D. 

XIII. 

Decline of the Monarchy-The Ramessids-U surpation of the Priest Harhor
Sheshank-Eclipse of the l\1oon-Era of Confusion-The Priest-King's 
Return. 

"The Twentieth Dynasty opened brightly, and under it the aucient glory of 
Egypt seemed to revive ,' '  says l\L August :Mariette ; "but the timid successors 
of the hero of l\1edinet-H abu did not know how to keep intact the treasures be
queathed to them_. and the brilliant victories of Rameses III .  were in vain to 
arrest Egypt from the downfall which she was so soon to experience." 

Rameses IV. was already seated upon the throne when the embalmed body 
of his father, who had been j ustified at the Assize of the Dearl, was placed in 
his sepulchre at B iban el 1rolokh. The country \vas at peace, and prosperous , 
and of course the annals in such a condition are barren of exciting incident 
to make history enlivening. The principal event of this reign that is noted in 
the memorial tablets was an exploration of the valley between the eastern hills 
and the Reel Sea ,  in the third year, to find a suitable site for a temple, and "the 
creation of monuments of granite for his father and his ancestors, and for the 
gods and goddesses \Yho are the rulers of Egypt ."  

So far as it appears. it was a fruitless undertaking. K o trace of any im
portant monument bearing the name of Rameses IV. has been found : and it has 
been suggested that the real purpose was to get riel of disaffected subjects. 

Other inscriptions purport to have been made in the eighteenth year of 
his reign, but they are not significant of anything of importance. 

A revolution of which no particulars have been obtained placed his suc
cessor, Rameses V. ,  a prince o f  a rival family, upon the throne. A tablet 
at Silsileh is the principal monument of the ne\v monarch's reign. He appears 
to have been dethroned by the sons of Rameses III . ,  who also took possession of 
his tomb. The Alexandrian chronologists place the war of the Greeks against 
Troy at this period. 

Rameses VI . was most noted for the inscrii?tions in the tomb which he had 
seized and appropriated at Biban el l\1olokh. On the ceiling are tables of the 
hours, with the times of the rising of the stars, which formed the "Houses of the 
Sun" in his course of thirty-six or thirty-seven weeks of the Egyptian year. 
Among them is that of the Dog-Star, Sothis or Sirius. Biot made a calcula
tion from this which fixed the date of the inscription at 1 240 before the present 
era. Lepsius, ho·wever, set the number as 1 , 194. 

Rameses VII. also styled Amun-hi-khepeshef, and Rameses VIII . ,  with the 
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official name of 1feiamun, succeede d  their elder brother, but we have little rec
ord of them. 

\Vhatever rivalship had existed in a previous dynasty between the kings 
and the pontiffs of Thebes was finally detem1ined by the subordination of the 
monarchs to the hierarchy. Henceforth it  is to be noticed that the high-priest 
was in  the foreground. As though to signify the religious change \Yhich has 
been commemorated in the mystic tragedy o f  " Isis and Osiris," there \vas re
corded upon a sepulchral tablet at thi s  period, the ascension and reign of a prince 
named Boros. It was also reported that he was succeeded by 1f.eri-Tum.  the 
High-Priest of Memphis, and he by Rameses IX.  

A sculpture on the ·wall o f  the Great Temple at Thebes, with the inscrip
tion accompanying bearing date o f  the twelfth part of the reign, illustrated dis
tinctly by the relative positions of  the king and Chie f  Pontiff. In the forecourt 
stands Amun-Hetep in full d ignity, "the hereditary prince and chief  priest of  
Amun-Ra, king of the gods ."  B efore h im in deferential attitude was the king 
with the treasurer, the interpreter .  and two Abs or Councillors. The interview 
was b egun \Yith an invocation of the god l\fenthu, together with Amun-Ra, 
Horemakhu,  Ptah o f  �Iemphis ,  and Th6th the lord of sacred speech fonvitness. 
The object of the conference was to bestow upon the priest "rich reward and 
much recompense in good gold and sih·er, and a hundred thousand fold of good 
things on account of the many splendid buildings at the temple of Amun-Ra to 
the great name of the divine benefactor, Rameses IX." 

After the king had rewarded him,  A.mun-Hetep replied, styling himself  "the 
teacher of the king, and the chief priest of  the king of the gods." He then de
scribes the work which had been performed. It bore date, he said, since the 
t ime of king Osirtasen I . ,  of the famous Twelfth Dynasty .

. 

From this time the high priests of l\femphis began the double part, assum
ing authority equivalent to that o f  the kings, and, in fact, superior. The easy 
manners of Rameses III .  had operated to diminish the v eneration which had 
made former monarchs the subj ect of ·worship as actual gods. They were now 
regarded as men only, who might  be deposed, ridiculed, and even robbed with
out the incurring of any guilt or sacrilege.  

This  reign became memorable accordingly for the  operations of a Society 
of Thieves regularly organized for the purpose of plundering the royal tombs. 
It included priests among the members. The robberies first came to light in the 
sixteenth year, but they had been already carried on for some time. 

The violations continued three years longer. The king finally appointed a 
royal commission of six persons, afterward increasing it to twelve, to investi
gate the matter. The high-priest of Amun-Ra and the su2erior officers of the 
Royal Court were selected. The persons who were accused w ere all ac
quitted. It appears that the priests of the Commission were not willing to con
demn members of their own Order at a secular tribunal. The king, however, 
learned of eight of the offenders, members of the priesthood, and they were 
summarily punished with the bastinado and death. 
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Rameses now associated h i s  son Rameses X .  with him in the  royal au
thority. Neither this prince nor his successor, Rameses XI. ,  have left any rec
ord except their names on the monument. 

In the fifteenth year of the reign of Rameses XII.  in summer time, he  was 
Cit Thebes to celebrate the Feast of the Coming of �-\mun-Ra to Egypt,  An am
bassador arrived from the king of Bakhatana, with gi fts for Queen Neferu-Ra. 
He had come on account of her sister, the princess Benat-Resh, who was ill, and 
his master desired for her a physician from Egypt .  Rameses collected the Col
lege of Scribes, and the Rekht-get-Amun, those skilled in mystic learning, and 
asked their counsel. They made choice of Thot-em-hebi as "a man of intelli
gent heart and skilful with h is  fingers."  *He found the princess "possessed 
with a spirit that he was not able to exorcise. 

Eleven years passed and another embassy was sent to Rameses . He was 
asked to send the god Khonsu himself ; or, in plainer words, the effigy or simul
acrum of the divinity that was in a temple at Thebes. The prophet or superior 
was of course to accompany the image to interpret the divine will. Rameses 
accordingly "gave command to cause Khonsu, the oracle-god of Thebes, to 
embark on the great ship ( the ark in which he went in processions ) .  :Many 
barks and many carriages and horses were on his right hand and on his left. 
The god reached the city of the land of Bakhatana after the space of a year and 
five months." 

When the god had come to the place where the princess was abiding, he 
caused his talisman to operate upon her, and she became well immediately. 

There is in this account some resemblance to the story of the demon As
modeus or Aeshmadeva as given in the Apocryphal book of Tobit. But the 
sequel is  hardly congruous. The spirit is represented as acknmdedging to the 
prophet attending the divinity that his lord was supreme in Dakhatana. It asks, 
however, before going away that a great feast shall be celebrated for it, and for 
the god, together with the king. This was done, and "then the glorious spirit 
went thence whither it pleased him." But the king would not permit the 
prophet to carry the image back. Three years and nine months passed, and he 
was ·warned in a dream to change his purpose. The god and prophet came 
again to Thebes in the thirty-third year of the reign of Rameses XII. 

This story i s  plainly part of the folk-lore of Egypt, on a plane with the 
account of the "Two Brothers ."  No country was tributary or  in alliance that 
might require seventeen months, even in those days of slow locomotion, to jour
ney from one capital to the other. The power of the kings of Egypt had 
dwindled to a nominal sovereignty ,and the affairs of state were under the super
vision of a high priest of Amun, who was then holding every superior office in 
the country. Yet from the little knowledge that i s  in our possession of Oriental 
11agic and ancient learning, it may be surmised that there was somewhat of 
actual truth in the account. 

*This is usually interpreted to mean expert writing, but it more probably signifies a man 
expert in mesmerism. The Egyptian priests who were physicians were skilled in that art as 

sculptures show. 
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The succeeding monarch, Rameses XIII . ,  was chiefly famous for the build
mg of the Forecourt of the temple of Khonsu with the colonnade. 

T H E  PRIESTLY l:Sl_'RPc\TIOl'\. 
Har-Hor, a native of Tanis, was now high priest o f  Thebes. He had been 

entru�tecl by Rameses X I I I .  with the highest dignities of  the Roy�l C uurt .  He 
was " hereditary prince," bearer o£ the royal fan, "king's son ,"  Chief A.rchitect, 
commander-in-chief of the army, and administrator of the granaries of the 
kingdom. Only as king o f  Egypt \n.s Rameses his superior. \Yhether  the 
fact that the king had recognized Ptah of ::\Iemphis in�teacl ot Amun-H.ft a s  his  
" father," was suggestive that another might supersede him, or whether the 
�� doption of  the Crmvn Prince Rame::;e� =\. I V . ,  as colleague on the throne por
tended his relegation to a pos ition of less influence, or whether he vvas s imply 
ambitious and unwilling to remain e\·en nominally subordinate, are questions 
to be s olved. 

The Pontiff was able to organize a party in  Northern Egypt, as w ell  as to 
control the whole body of priests ancl prophets in  the South. V\'hen he found 
the time ripe for his purposes he laid aside the mask of loyal obedience and 
seized the royal po\ver, proclaiming himself by the several official titles of 
"King of ·cpper and Lo,Yer Egypt, H igh-Priest of  Amun-Ra, S i-Amun Har
Bor." 

\Ve can hardly suppose that all this was accomplished without resistance. 
Coups d'Etat are generally characterised by scenes of violence. Indeed, the 
members o f  the royal family and their adherents who were not put to death 
were banished and found a refuge in the Great Oasis. An inscription gives the 
number of the exiles as a hundred thousand. A multitude so large could have 
been evicted only by a revolution set on foot by a conspiracy which had been 
carefully laid. And this i s  confirmed by the fact that .the sacerdotal usurpers 
found these exiles to be a constant source of  peri l .  

According to the monumental record, Harbor reigned sixteen years . He 
is  also described as winning a victory over the Ruthen or  Palestinians, but this 
must have been the repelling of an invasion. Syria and Palestine had ceased to 
be tributary to Egypt, and all that this king could hope was to be permitted to 
occupy the throne in peace. His wife was of  Semitic parentage ,and was named 
N etem . Their children received Semitic names. Semitism in language and 
customs had thus generally perverted the Egyptian court and wealthier popula
tion.* 

Pi-ankhi was invested by his father with the priesthood of Amun-Ra, and 
was succeeded many years afterward by his son, Pi-netem. The son of the lat
ter became king upon the death of Harhor.  He contracted marriage with the 
princess Ra-ka-maa of th-: Ramessid family, and held the royal court at Tanis.  

J\feanwhile the exiled family of Rameses had maintained communication 
and formed marriage alliances with the princes in or around Egypt who were 

*A change in the sound o f  letters appears to have been introduced. The aspirate kh was 
superseded by the sibilant ,  and Kheops from Khufu became Sufu. 
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opposed t o  the new state o f  things. A great-grandson of Rameses X I I I .  took 
to ,,· i fe a daughter of Panu-res-nes, the Sar-a-11at or prince of the Mat, a p eople 
\Yhom B rugsch-Bey considers to be Assyrian, but \Yhom lV1ariette-Bey, Profes
sor Sayee and other Egyptologists believed were Libyans. Another chieftain 
of rank, S heshank, also married 11ehet-en-usekh, a princess of the royal fam
ily. Political disturbances took place, and open re\·olt . Pinotem found i t  
necessary in t h e  twenty-fifth year of h i s  reign t o  send t h e  Crown Prince Men
kheper-Ra, who was also high-priest of Amun,  to Thebes to propitiate the dis
<::.ffected population. The Thebans demanded a general amnesty.  and the recall 
of the families that had been exiled to the Oasis.  The prince complied.  

The throne o f  Tanis was now occupied by Susenes I . ,  Psiankhan or Pi
S eb-Kan, and after h im by the other kings whom 1v1aneth6 has enumerated. 
There were several intermarriages which tended to complicate the relations be
tween the sev eral monarchs ,  and afterward to afford a pretext for their violent 
solution. Psiankhan married a Theban princess, perhaps of the Ramessid 
family, and their daughter Kar-am-hat became the wife of Sheshank, the son of 
N em roth.  The discrepancies of the accounts given by different writers are inex
plicable, except for the reason that no two writers read names alike. Pineten , the 
son of 1\!Ienkheper-Ra, succeeded him as king of Upper Egypt, and by his sec
ond wife he was the father of �Ien-kheper-Ra, the last king in Egypt of the l ine
age of Harhor. This prince married Isiemkheb, and the sun-dried bricks of the 
fortress of Khebhave preserved thei r names. 

The Hebrew monarchy is reputed to have been established during the 
period of this Dynasty, and several curious conj ectures have been made respect
ing its alliance w ith the king of Egypt. Professor Sayee names Hor Psiunkha 
II. the successor of Psiunkha I., the Susennes I I .  of �1aneth6,  as perhaps the 
king who sought to strengthen himself against the grcm· ing power of the 
Libyan mercenaries ( of Bubastis ) by marrying his daughter to King S olomon."  
Mr. Birch and R. S .  Poole concur in this  opinion . As the  next Dynasty is  re
c orded as harboring conspirators against the Hebrew monarch this conj ecture 
is plausible. Professor Rawlinson, hmvever, l eans to the supposition that 
Pineten I I .  was the king who formed the alliance, \\·hich he remarks,  "had ad
vantages and d isadvantages ."  

He attributed to the  Egyptian influence both the  corruption of man
ners and the development of commerce and the arts. "The excessive polygamy 
which had been affected by the Egyptian monarchs ever since the time of 
H.ameses I I .  naturally spread into Judea ," he declares . "On the other hand, 
commerce was no doubt promoted by the step taken, and much w as learned in 
the way of art from the Egyptian sculptors and architects. The burst of archi
tectural vigor which distinguished Solomon's reign among those of other 
Hebrew kings, is manifestly the direct result of ideas brought to Jerusalem 
from the capital of the Pharaohs.  The plan of the temple with its  open court in 
front, i ts  porch, its  Holy Place, its H oly of Holies, and its  chambers, was 
modelled after the Egyptian pattern. The two pillars, J akhin and Boaz, stand-
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ing i n  front o f  the porch, took the place o f  the twin obelisks, which in every 
finished example of an Egyptian temple stand j ust in front of the principal 
entrance. 

Something in the architecture of Solomon was clearly learned from 
Phcenicia, and a little-a very little--may perhaps have been derived from As
syria : but Egypt gave at once the impulse and the m ain ideas of the forms." 

These suppositions  are rather strong in terms. They are based on Hebrew 
tradition and not on monumental inscriptions or the records of papyrus-rolls.  
The accounts of the Templ e  at Jerusalem, as well as the Tabernacle in the 
Desert, exhibit  more Phcenician than Egyptian characteristics. There is no evi
dence of a conclusive character that the architecture employed by the Phcenician 
builders that were hired by Solomon was Egyptian at all, although the B razen 
Serpent that was said to have been \YOrshippped there at that time was an 
Egyptian symbol, and described as having been fabricated by Moses in the 
region of Sinai, \vhere were m ines of copper. Indeed, the temples of Northern 
Egypt were l ikewise constructed by Phcenicians who quarried and fashioned 
the stones and erected the structures. The origin of the Hebrew monarchy as 
an offshoot of the Tyrian i s  briefly passed over by the sentence that Hiram the 
king of Tyre, "was ever a lover of David." No mention i s  made of the con
ditions which developed that friendship ; but from that period the Rutenu, or 
Canaanites were never mentioned. They had been absorbed into the I srael ites, 
and became one people with them, and like the Normans of England the 
d ominant Israelites became assimilated w ith the Canaanites, adopting their 
commercial habits, religious customs and other peculiarities. But the disturbed 
condition of affairs in Egypt hardly favored the conception of an alliance which 
could greatly influence the new monarchy. 

Sheshank, the son of N emaroth, succeeded his grandfather at Bubastis. 
He, like Pepin, of France, had no disposition to play the part of Mayor of the 
Palace to a Dynasty whose history had given him an example. The govern
ment at Thebes had confiscated the possessions of his wife, the daughter of the 
King Miamun Pi-seb-khan. Sheshank marched to the south with an army. 
On his arrival at Abydos he found that the temple of his father had b ecome 
dilapidated through neglect, and that the revenues for its maintenance as a 
shrine had been embezzled and squandered. He summarily punished the de
linquents, and established anew the regulations for stated worship. 

The king and royal family o f  Thebes escaped into Ethiopia. There they 
established an independent kingdom, making Napata their capital, and became 
in later years a formidable power to which Egypt was compelled to yield. 

It was n ot difficult for Sheshank to procure from the priests at Thebes a 
full restitution of the property of the queen. He was now sole monarch of all 
Egypt, under the manifold designation of Hat-Kheper-Ra Sotep-en-Ra, 
lVIeiamun Shesha!1k I. ; and the family of Rameses did him homage. All these 
occurrences were officially reported. 

The Twenty-second Dynasty marks more distinctly the subj ection of  the 
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Egyptians to rulers from another people .  It  has  been generally supposed that 
the monarchs before this  except the Hyksos, were native princes. It may yet 
be l earned that they w ere likewise quite frequently of extraneous origin, and 
brought from abroad those arts and ambitions \Yhich had from their very an
tiquity, been considered as indigenous. It i s  certain that with the innovations 
which were introduced, the people of Egypt became less  free and prosperous, and 
that the seeds vvere thus sown for the fall of the country from its high eminence. 

The origin of this Dynasty has been a subj ect of controversy. B rugsch
Bey and others maintain that it was Assyrian outright, and that the kings em
ployed the title of Scr-en-�Iat,  as denoting the king over nations.  Sir Gardner 
Wilkinson also states that Tiglath Pileser I. of Assyria is said to c laim the con
quest of Egypt about the year I 1 20 before the present era. 11r .  Poole also cites  
the names of the princes o f  the Dynasty, Sheshank, Osorkon, Takelot, and 
N imrut as being all of them either Assyrian o r  Babylonian.* put \\·c do not 
find in the Cuneiform Tablets any mention of kings at that period bearing those 
designations .  Indeed, i f  the Hebrew records are to be regarded as historic it  
w ould be impracticable for the Assyrians at that time to invade Egypt .  �Iari
ette-Bey explains the matter thus : "It is surprising," he says, "to find how 
many members of the royal family b ear Assyrian names, such as Nimrod , Tig
lath and S argon ; also that the regiment whose special duty it was to guard the 
king's person was composed, not of Egyptians, but of rvfashuasa, a Libyan tribe, 
whom Rameses I I I .  had so often routed from the frontiers of the Delta . "  It i s  
probable, therefore, that t h e  family of  Sheshank was actually of Semitic origin, 
and had been long settled in Egypt. It made its way into distinction, and i ts 
leading members received appointments under the kings of the Twentieth and 
Twenty-first Dynasties. It  is  not necessary to make account of Semitic forms 
of name, for the Phcenicians and other colonists had long established their lan
guage in Lower Egypt. 

Sheshank and his descendants made it  a rule to entrust all positions of im
portance, religious and military, to princes of the royal family. This policy was 
evidently adopted as a safeguard against usurpations like that of Har-Hor. 
Aunpath or  Uapath, the Crown-Prince, was accordingly appointed High-Priest 
of Amun-Ra and Commander-in-chief of the "whole body of great warriors of 
Patoris." The prince died before his father, and his brother, U sarkon, or S ar
gon, succeeded to the throne.  

The reign of  this  monarch was marked by n o  achievement worthy of men
tion. The power and prestige of Egypt were now decaying, and the policy of 
his  administration facilitated disintegration. He had two wives, and the rivalry 
of their sons laid the foundation of l ater controversy. The older prince, Take
lath, or Tiglath, was the son of Queen Tashed-Khonsu, and became king upon 
the death of his father. 

Takeloth was succeeded by his son U sarkon I I .  The two sons of this mon-

*The Semitic form of these n ames would be Shishak, Sargon, Tiglath and Nimrod. 
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arch were duly invested with the sacerdotal offices.  S heshank the elder was the 
son of Queen Keramat, and he became High-Priest of Ptah at :Memphis. 

The next king of Egypt was S heshank I I ., a grandson of the priest of that 
name, \\·hose claim had heen passed over. Little is known of him beyond his 
name, and the fact that he was succeeded by Takelath  II . ,  the son-in-law o f  the 
priest Ximrato. The reign of this k ing is chiefly famous for an eclipse of the 
moon and certain events which this was supposed to portend. Usarkon, the son 
of the king, was High-Priest of  Amun-Ra, and commander-in-chief of the army 
of Egypt, and likewise of a province. He is  extensively described in  the in
iCriptions at the Great Temple.  In the eleventh year of his father's reign his 
mother died and the next year he entered upon his office as high-priest, and pro
ceeded at once to put everything in order. In the fifteenth year, on the twenty
fifth day of the month, 1\!Iesori, the clay b ecame dark ; "the sky could n ot be dis
tinguished, and the moon was horrible." It was a sign of calamity coming upon 
Jhe country, and it also happened that the chi ldren of revolt ( the  Ethiopian s )  in
vaded with war the Southern and � orthern districts . 

U s arkon is recorded as reigning twenty-eight years, and Sheshank I I I .  for 
about a similar period.  The chief record of the reign of this  latter monarch is 
the birth of an Apis in the t\venty-eighth year and his reception in the temple of 
Ptah by Pe-ti-se, the high-priest and chief prince of the Libyans, and also by 
Takelot, the son of the high-priest, and by the royal princess Thes-Bast-pir. 
"The full l ifetime of this divinity \\·as twenty-six years ." He died in the 
twentieth year o f  Pi-mai,  the next king, S heshank IV., succeeded Pimai, and 
reigned twenty-six years. During his reign three of the sacred bulls died. 
\Aihether the anthority of this monarch extended beyond the Delta i s  very doubt
ful. His dominion over Egypt was in name rather than in fact. 

The Twenty-third Dynasty left l ittle to record b eyond the names of the 
kings, and it i s  not altogether easy to determine whether they were much else 
than rulers of circumscribed districts .  Their authority was l ittle more than 
nominal. No Apis  is recorded as dying or being born during their reigns. 
Manetho has named them as four, Petubastes, or Pet-se-Bast, U sarkon or 
Khonsu, Psamos or Pi-se-Mut, and Zet. H e  also affirmed that the method of 
computing time by Olympiads was begun in Greece during the reign of P.etu
bastis .  This was seven hundred and seventy-six years before the present era. 

Meanwhile Upper Egypt had come again under tfie suzerainty of the 
descendants of the Priest-Kings of the Twenty-first Dynasty, whom Sheshank 
I .  had supplanted. They had retired to the Soudan and there founded the king
dom of Kush or Eth iopia, which was afterward so formidable. Their capital 
was at N oph or N apata, "the City of the Holy 1\1ountain," Barkal, and the gov
ernment and religion were the same as they had b een at Thebes. The kings 
bore the name of Pi-ankhi ,  the "ever-living" ; the mother, sisters and daughters 
were held in honor, bearing the titles of "Queens of Kush." Amun-Ra was 
\vorshipped as the Supreme God and the Egyptian language and writing were 
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preserved. A large part of  the population was similar in race to the  inhabitants 
of Cpper Egypt. 

The kings w ere w aiting their opportunity to recover the ir former power. 
This was afforded them by the disorganized condit ion of affairs, which the mon
archs of the Twenty-thi rd Dynasty were unable to remedy. ' ' From causes yet 
unknown to us," says l\Iariette-Bey, "Egypt was completely divided within her
self. In the North, instead of becoming a separate k ingdom as in the days of 
the Hyksos, we find her split into several States, and domineered over by a hand
ful of petty kings-veritable Janisaries-drawn for the most part from the ranks 
of the l\:Iashuasha ( Libyan sold1ery employed in Egypt ) , who probably by slow 
degrees scaled the steps to the throne. In the South a state of affairs sti ll 
more unforeseen betrayed the internal discords w hich prevailed in the unhappy 
country. The Soudan, ,which till now had been submissive to the Pharaohs, 
suddenly arose as an organized and independent kingdom. Ko longer were 
these 'Governors of the South' and 'Princes of Kush' to carry out abO\"C the 
Cataract the orders issued from Thebes and Memphis ; the land of Kush was 
free, and Upper Eg,ypt as far as l\fi nyeh, was a provi nce of the Soudan." 

SHESHANK HOLDING HIS ENEMIES BY THE HAIR. 

(FROM THE HALL OF THE BUBASTIDES.) 
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THE MIRACLE OF LOVE. 

By BARBARA ADAIR. 

P on th e he igh t a h ermi t stood 
l_�nd er the p urpl i n g  sky alone, 

S e n d i n g  h i s  soul in s ea rch of God 
Out to t h e  i n fi n i t t ,  d im Unknown. 

r p from hclO\\' t h e r e  Came a cry-
:\. pC'i rci ng.  p i t i fu l .  l < Jn g-d ra \\ 11 ,,· a i l ; 

It came from t h e  t h ro a t  of l l umani ty,  

Groan i n g  a n d  st ruggl i n g del\\ n i n t h e  vale. 

Bc cm·c1-cd h i s  c a r s  and h i s  head sank 10\v .  
" ( > h .  ( ; < Jd ! shal l  I m'nT escape t h a t  cry ? 

It h a u n t s  me forenT. \\·h e rc nT I go ; 

1 t tortu res the sou l I '' ould l i ft on h igh . 

" ]  n vain <lo I climb fmm steep to steep--

It still  pursues me : a n d  '' hen I knee l 

In prayer to Th ee . i t  becomes more deep 
\·Vith pass ionate pain  a n d  \Y i t h  ,,· i l cl appeal . 

" H ow can I moun t to th e gates of Light, 
Tear t h e  veil from m y  1 (  m g i n g· eye s ,  

\Vh ile this  mad moan from the realms o f  Kight 
Drag·s me down as I seck to rise ?" 

And.  lo ! as in angu ish of soul h e knelt.  
Battling the cry. ·wh i ch gTn\· louder no\v ,  

A n d  praying· for  mercy . t h e  h erm it felt 
.:\ burni n g, impe rative t ouch em h i s  brow. 

H e  dared not look ,,·h ere the H.ad i ance stood, 
But h e  heard \vhen it spoke in  tones d iv ine : 

' ' I  am the :Messenger. sent from God 
In respon se to th i s prayer of thine .  

" Poor fool , d o s t  t h i nk thou can st reach m y  th rone, 
Or eve r  escape that  cry of woe ? 

Dost hope to climb to the gates alone, 
And leave those suffering souls below ? 
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" G o  back ! climb clown yon d i zzy he ight . 
l\iake thy way to the haunts of men ; 

Love and serye a n d  teach them aright,  
Nor think e v ermore in  thy hear t  ag·ain-

" Neglecting the pain of others . tu cmnc 
Forth i n  thy :::;c lfi.sh search of ::\le .  

I f  thou woul c l st k n ow l\Ie, go make t hy home 
Deep i n  the  h eart  o f  Huma n i ty . ' '  

T h e  darkness shrouded t h e  earth a n d  sb· ,  

The Rad i an ce faded ,  and tmyarcl the plain 
The herm i t . g·lowing \dth purpose high, 

F ollmn·d the dmy myarcl path aga in . 

From t h a t  t i m e  on ward . the  h e rmit ch,·elt 
ln t he midst  of solTm\·-stricken men . 

Each pain .  each j uy of t h e i rs he fel t .  
� u r  shunned t h e  common \Yorl d  ag·a in . 

There \\·as  no man so sunk i n  s i n  
B u t  that . ,,· i th t ender p ity , h e  

\Yuulcl st op t o  l i ft h im up.  to \\ i n  

H i s  soul h y  l (w i n g  sympath y . 

He so othed the ir  aching hearts ,,·ith h alm . 
He fed their  sou l s  \\· i th holy food ; 

H e t aught t h e  b eauty and t he calm 
O f  u n iversal brotherhood. 

And l o ! the miracle ! That wail, 
\Vhich sounded harsh from up abm·e , 

B ecame, deep do\nl w ith in the vale.  
The sweetest, tenderest song of  love.  

Thus i n  the l ives of humble men . 
Toiling along l i fe's common road ; 

Through human pass ion , love and pain , 
The hern1it found and knew h i s  God. 



STUDENTS' COLUMN. 

Conducted by J. H. FUSSELL. 

\ rhat becomes of t h e  ]0\\Cr  f1 lrCL' :-; \\ 1 1 l' l l  I l \·crC0111C . a n d  what d1 J \\ l' g·c t i n  
ret u rn ? 

In th e  first place, force per sc is n c i t h <.: i r good nor bad, it i s  good or bacl ac
cord i n g  tu i ts usc ancl the J l l l l t i n�· ] Jack < J f i t .  T h e  l o\\·cr  fo rces \\·hen conquered , 
become i n strtl lllL'nt s  in t h e  pn lgTL' " S  a n d  (.'\" ( l l u t i t ln of the soul ,  j ust the same as 
the en ergy and stren ,g th  1 1 f a n  l l l lr \ 1 1 :-· 1 w r � L' 1 J ccumc mean s \Yh ereby t h e  t raveler 
ma�· reach his goa l . 1 1 r  a -;  t l l L· 1 ) I  \ \ T '. ( ) i  sllam ( )r cl ectri c i t �· \\ hen harn essed and 
intelligently directed heccnm· -;  a n  i n s t ru m l·n t i n  th e service o f  man . 

T h e  l mHT f, l rLT " arl' t l l L· �- � � r l' <. 's  1 1 i  n a t l l !T appl i e d  to lo\\- ends .  [n the lower 

h n gdoms \\ e fi n d  t h e  n at u ral  ) H I \\ L' l' � a n d  f u n ct i on s all s uhj u � t  t() � ature 's  har
! l lOny a n d  C I J 1 1 t r• d .  I : \ l t  i n  man t l � LT\.' i �  a J l l l \\·cr  l >y \Yh i c h  h e  can apparently 
set  asi d l· f1 1 1- a t i nw t h e  ]a ,, s ll f  '\ a t u r v  and act con t rary to  t hem . The reason 
u f  this is t h a t  in man is a \rakcm· , ]  in ': : t ry i n <..:,· d eg-ree, clepending on his develop
ment ,  and t h i s  a \\·aL;:l' n i n �'.- consti t u t i n g t h L' d i s t i n gu i shing feature o f  the human 
� ta!::�:e t l f  c \- < lh t t ion . t h e  knm\·lcdg·c t h at  l l L' i :, o n e  \\· i th Xature,  and that  her 
pt l\\Tr� a rc h i s  to u se ,- in other \\ 1 1rds. l l L' a \Y akcs to the con sciou sness  of h im
q·J i a s  a C reator.  Just so soon a� t h i �  happen s ,  h e  becomes in a measure free 
iwm th t.' guiding hancl of Nat u re .  f< l l' t h e  g-u id ing,  control l i ng· and compell ing 
pt ) \\·er is n m\· h i s  in part. Consequ ently he can t u rn this power against Nature 
and retard-though i t  may he to hut an i n tl n i t l's i mal d cgTce-her evolution ; he 
can n ot , ]10\\T HT .  prn- c n t  the  a t t a i n 1 1 l l' l l t  1 1 f  her ultimate purposes. 

1kcausc of th i s  a \Yakl' n i n g�. �\ l a n  hl' cumes a clual being-the higher d i vine 
nature , one \Y i t h the soul o f  the  l 'n i n·rsL' : t h e  lower nature,  physical  body w ith 
th e appet ites  an d des ires ,  t h L· o n t c1 n n e  1 J {  material cYolut ion . The nne from 
a bon - .  the o t h e r  frnm h elm\· . Cln t h l· 1 l l l l' h a n rl arc the p rompti ng·::; of the Soul 
tu a d i vine l i fe .  and o n  t he uth er th e i n h e ri t e d  ten denn· nf the lower material 
n ature to con t i n u e  t h e  l i fe of sen sation , \\ ·h i cb becaus e  ()f t h e  incarnation of the 
soul is h eightened a n d  more al l u ring than be fore . 

\\'hen th i s  s tage o f  C\'O lut ion  i s  rcaclwd , then 1Jcgi n s  th e con t1 ict and the 
110ss ihil ity of evi l .  Cp to th is  stag·e the forces of Xature co 1 1 1pcl p rogres s , but 
\\·h en con s c io u s  man appears () J l  t h e  sce n e ,  t h ey appear t h e n  to oppose his  fu r
th er evol u tion , but the fact is that  the h i gher pmvc-r,  the po\\'er  of t he sou l ,  now 
incarnated in man, implies the possibi l ity of i n tel l igen t co-operation with Nature . 
Xaturc clocs n o t  really oppose t h e  p ro gre ss  of man , she desires and seeks i t ,  but 
his p rogress depends on h i s  assert i n g  his d i v i n e  right and becoming a con sciou s 
\\· orkcr \Yith h er .  This  cannot he brought abou t  saye throngh the exercise of 
the d i vine w i l l .  �\ncl i s  i t  not i n  t h e  very nature o f  things t hat this  can on ly be 
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aL'q tt i re d  t h roug·h t h e  oven·nn 1 i n g- o f  oh�taclc� : T h e  � o u l  can o n l y  � o  ri n d  a n d  
L no\Y i b  strengt h .  T f i t  �ucnm 1h� t u  t hese ub�tack� a n d  \\ i l l  not exerc i se t h e  
d i v i n e  w i l l .  t h e  road dmn1 \r a rd � LT;1 1 s  \·cry easy a t  tl r s t . ] ,ut  i t  g-rmrs more a n d  
more rugged : t htre arc ol 1 s t ades 1 1 n  t h e  dmr m\ a n l  p a t h  a s  \ \T l l  a s  on t h e  up
ward. and t h e  greatest ( lhs t;u·k of all  t o  a C( ) U r s e  ( ) i  n· i l  a t  the l 1cgi n n i n g  is t h e  

voice of t h e  �oul . T h e  path o f  g u o d  and of J lfl l:.!_TL' S -;  rL· q u i n·� t h e  e xerci se of 

will  and cl etcr m i n a t i l l l l  and t h erefore cal l �  i r q· c U1 ) rt . hut  L' \ · e r:· e llnrt made i n  
th i s  d i rect i < ln i s  a ' t cp t u \\·a r d  a b i g·hcr dc\Tl opmcn t --- -t h a t  1 ) f  �� � H l lwod . 

I t  i s  n r >t t h a t  t h e  tl l HT� ,,- i t h  ,,· h i cb man i -.:  L'l H l l l \\ l' d  ; t n· n· i l .  h u t  t h a t  h y  

hecom i n �· n u n  lw 1 wc l l ! l l c s  n· spun . ..; ih 1e  for t l 1 ei r u �e 1 l l l  a h i �.::l 1 cT p l a ne : a l s o  
t h a t  t h e  n c ; l ·  p1  ) \\ crs . \ \  h i c h  as man h e  acqu i re s .  shou l d  he u sL·d r 1 1 1  t h i s  h i gh e r  
a n d  true  lnn n an p l an e .  I n  t h e  t r u e  man the pm, cr-; of t h e  S i lll l a r L i n  l· 1 n 1 t n >l 
and t h e  p1 l \\ c r s  ' )f the l mH·r n ature 1n snhj ection�-tlw result  i s  lln 1��n· s s .  I \ u t  i f  
the h i gb cr pr l \\ lTS a rc p n 1 s t i t uted for t h e  sake o f  t l l e  l cm· cr l i fe .  t h e  resul t i s  n· i l .  
fcJr t h i s  i s  c r Jn t ra r: t o  t l w  p u rpose� o f  \' attne . 

I t  i s  m a n ' s  d u t v  a n d  d e � t i n Y  to cun t w l t h e  lmn_T forces.  Jf he f u l fi l l s  t h i s  - -
h e  a cq u i res n L' \\ j l ( l \\T r -; ,  l l l l t  t h e  fu l fi l l i n �- L·an r m l y  c n m e  th rnu�,-h h i s  a c t i n �: 
'ZC•ith :\ atu rc a n d  t h a t  i s  hy seeki n g  th e good l l f  a l l .  � atnrc h e r s e l f . t lwn . 
" makes 1 l l l l· i sance a n d  reg·a r d -;  h i m as nn e  of h e r  c·rca t l lr s . . . J .  I I . ! -" .  

The tcrm i u n t i on o f  t l w  \Yo r l d  i n  n m a n  a ppr ·n r"" t • 1  l H ·  t l w ] n ...; t v i (· tor,\· u f  in

te1 1 ig'PJH'('. T l 1 < •  u n i n•r...;u l  d " ' '"" ! H it attract us u n t i l  l t " u �r ·d i 1 1  ti l t  i i t d i \· i r l tw l .  \\'h o  
heeds t h e  wnstt ·  : 1L.\·,.;,;; nf ll ' l"""" i 1 l i l i t,\· ? T h 0  o(·p a n  i ""  t ·n ·r;: \\'lwn·  t l H ·  :'<\ J i l l\ 1mt  i t  has 
no ('h a rn d t •J '  tl l l 1 i l  ""1 ' 1 ' 1 1 \\· i t l 1 t l l l ·  ,.;l Jore or the ,.;h i p .  \\' ] ' " i\'l l t l l d  \' : 1 1 \H' : 1 1 1 .\· I I U ! llber 

of m i l es of .\ t l ;m t i l · h r i 1 1 1 ' , Lt i ll l l l l < · rl b,\· l i ne" of L1 t i t ud • ·  < 1 1 l d  l r i ! I g i t w k � ( ' • J ! J ti l le it  
by g-rn n i t< >  rol 'k:-: .  ld it  \\':i "" l t  a ,.; lwre \YlH•n• w i sP uwn d \\'1 · 1 1 .  <11 1 <1 it  is  ti l l vd \\' i th ex
press i on ;  < 1 1 1 1 ! ilw J l t l i l l t  of !2 1'< ' < 1 t t ·...; t i nterest j,; \Y i w n · t lw l n u rl m11l wa t t ·r nwl 't .  So 
must wn : 1 1 lm i re in  mm1,  t l i < ' fr l l' ! l l  of t h e  fnnn l e,.;,.;,  t l w < ' t l l i < 'l' l l trnt i n n  of thC' Y:J ...; t .  the 
housP of rea...; r m ,  thP ( ' <1 \'( '  of l l l l' l l lO l',\'. 8Pt' t i H ·  phy ( If thoughts ! wlw t n i n d 1lu gi
gantic creatures are the,.;e ; \\' h a t  ...;aurian,;; , w h n t  l l <t Lwo tlwria sh all be twmed \\' i th 
tlwse : 1/-.?:ilc J lW\'CJ',.; ·� The gTt ·: t t Pn n of old .  wlw \\' < ! ""  , . J , J t hcd i n  a l t •otl <l l' l l ,.;k i n  t u  s i g-
n i fy t l H �  bea u t i fu l  \ ' il r i C>t ,\· of t 1 I i l l l2'" n ml the ti n n n n H · J i t . h i s  von t  of ...; t : J r...; ,-\\'as but 
th( •  l'l 'J l l' l '""' � l l tn t i Y< '  of t lwP, 0 r i l ' h  a 1 1 1 l  Y n r i o u ,.;  ) 1: 1 1 1  � thou pnLII ' l '  < If ...; i g h t  nnd ,.;ou u d ,  
caTT,\'ing i n  t h y  sen,.;es t h e  l l l o rr i i t w n l l ll t h e  n i g·ht a n d  the u n f n t l l l l n ulh1t ·  1-':nb x,\· ; i n  
thy lm1 i n . the  g·emJH•try o f  t l w  ( ' i ty o f  ( ; ud ; i 1 1  thy !wart,  t h < ·  bt l \\'( ' ! '  o f  l t l \·t ·  n llll tlw 
real ms of right nJHl \\TOll�-!'· .\ 1 1  i n d i \· i d u n l  11 1 <1 1 1  j,.;  a fru i t \Yh i l ' h  i t  t ·ost. all  tht •  fore
go ing· n ges to form m Hl r i pen . T hl' h i ...;t ( )ry of the genesi ...; OJ' t h e' o l d  l l l ,V thol og,v re
pPats i belf i a  the experienee of t ' \·<·ry chil tl .  He, too,  i s  a 1km o u  or god thrown i n to 
a part i cular l ' h a os, where he ,.;t i· i n•s en>r to lead things from t h e i r  clisortler into 

ordcr.-From " The �lethou of Xature."-Emcrson. 



Prince Engen !\ apoleon 

N i k o 1 a n  s is the fourth and 

youngest son of h: i n g  O scar of 
S weden and Norway . He w a s  

horn August r st ,  r 8 6 3 ,  and i :-;  

an arti st and an i d ea l i st .  He 

has a n  am iable and cl 1arm ing 

personal ity.  1 s  \'cry pop u la r, 

and has c lone much i n  d rawi n g  

the you n ge r art i sts towards the 

n ewer school of painting ancl 

i de a l i sm .  

P R I I\" C E  E L. G E K  o r  Sw EDEN A ::\ l> N o R W A Y .  
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THE STORY OF MAUl;>:-

1\ _ \_ :\ ( d  . \ :\ 1 )  1 ' . \ l ' . \ .  \ _\ f \ < l j � l J . l : f ; ! -: --...: ! 1 . j ( I J _ J )  o > l J \ .  :\ .  

T. 
i n  t h e  beg i n n i n g  \\ a s  t l w  n i �� l : t . 
A fter t h e  n i g·h t f( l ] l ( > \\ cd t h e  ! i �·ht. 
The l i g-ht became the 1 i g-1 1 t - l n n g·-�t ancling. 
'fhc l i g·ht-l ong--st a J 1 ( 1 ing· l > J" I ' I l tL' L' r l  t h e  1 w th ing. 
:\ ext cam e th e :\ ( : t h ing· al l l  > Lm d i n L'.· .  
From the ::\nth ing· ahmm d i n �· l' : t l l l L' the _\.�( )th ing· m a d e  b eauti ful . 
Out of t h e  :\ oth i n �· made l > L·a u t i i u l  g-rew th e :0-�o t l l i n g· m ;u k  � < >J l l c t h i n i-:: .  
The Xoth ing· m a d e  Somcth i n .�· \Y a s  the orig-in of  the  S ( lm l' th ing· t l 1 e  F i r s t .  
A n d  th e Someth ing t h e  F i r s t  \\ a s  t h e  fath e r  o f  ,,· a t c r .  
T h e  \Yater  m :.H r i e d  t l w  � t ra i t .  t h e  \ a st .  t h e  Clea r .  ,,· h i L·h i �  t l l l' t! rn n n l l'n t .  

�\ncl they h a d  t ,,. ( )  L·h i l d n·n '' h o  \n:re l\.ang-i . t h �· l l l'a \Tl l � .  a n d  I 'apa t h e  
ea rth . 

Rangi and Papa h a d  s i x  S< >ns . 
Taumataneng-a \Ya s  the fa t h e r  nf men and h e  w a s  \Try strong·. H e  ,,· a s  a 

grea t ,,-a i-ri o r  \Y h n  knc\\· J l ( ) t  fear. 
1 l anmiatiki t iki  ,,·a s  t h e  fat l H .T of every kind of f< H Hl ,,· h i ch g-rmy � hy i t self ; 

w i l d  fru i ts : \-cgetahles  a n d  ..; ccd s s u ch as ;1 rc· eaten l l;· men . 
Tan�2;a roa \\·as  th e fat h er < > f t h e fi sh e s  and the rept i l e s ,  snakes and frogs 

a n d  toa d s  an· 1 t h e  l i za r d s  \\ h< lm t h ey call  .:\garara.  and the Tuatara of t h e  three 
eyes . 

Ta w n i r i -ma-tca \Yas  the fat h e r  uf the "· ind s ancl storm s .  l-I e makes the 

wi'ncl and on stormy d ays i t  is J1 c \Yho \Yh i stle.c; in the air .  
H.on g-o-matane \\· a s t he fath e r  o f  food \Yh ic h  grows i n  t h e  field s  a n d  garden s 

dens and \\·hich is cultivated by man. 

*Abridged from " Polynesi a n  M yt h o logy, " b y  S i r  G e o rge G r e y  ( Lo n(lo n .  18'i3) , by permis

sion o f  Messrs.  M u rray ,v_ Snns.  Al hE:ma r l e  s t reet,  London. E n g l a n d .  
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�\ n d  Tane<\Iah uta i s  t h e  p rotector and fath er o f  the  f<lrcsh and the b i rd s 

,\· h i c h  l i n· an d nest  t herei n .  

B ut  I(angi a n d  Papa, t h e  h ea n.·n a n d  t h e  earth, l iYed s1 1 c l 1 1 S e  t oget h e r  i n  

t h n s c  day s .  f o r  i t \Yas a long, lon.�· t i me ag·o. that th ere ,,.<!::-' 1 w  l i g·h t 1 1 1 1  t h e  earth 

and none coul d see an:·th ing at al l .  

� \ n cl Taumataneng-a and H a u m i a t i l.:i t i k i  a n d  Tang-a rna a n d  l \ 1  1 n g·( 1 - :\ I  atane 

and Tanc-).f aht, t a  gTc\\· vcr:· t i red ( ) f  t h,_· dark ne s s  ancl they sai d : 
' ' \\ 'hat  shal l  \Ye cln to fin d the l i g·ln : 
" Sh all \r e kil l  o u r  fath er H a n g· i  :
" Sh al l  \YC ki l l  o u r  m other I 'apa ? 
" Shall  \Y e tear t h em both  a p a rt ::-

" Darknes s ,  dark nes s . l i g h t . l i g h t ,  t h e  �eeking.  the s earchi ng, 111 chao s .  m 

:-pace ; 
" T h e  m n l t i t n d L· • 1 f t l l i l ll .gl l t s  a n d  t h L· lcn�·th of t i m e .  

' ' \\'e h a n· t l w u � h t  a ] 1 1 1 1 g· .  l u n g  t i m e . "  
..:\ n d  r\';! 1 1 1 1 1 < \ taucng·a . \\·h o \\· a s  HT \. s t rong a n d  very fierce. sa id  t o  h i s  

broth ers : 
" Let u s  sla\· t h em ' "  
1 i u t  T : t n L· - .\ Ia l 1 ll t a .  the  ] n rc ]  1 1 f t h L· f 1 1 rL's ts  and the prot ector o f  a l l  t h i n gs 

\\·h i c h  l i ,·c i n t h L· fm-cst s  an d o f  th e ] , i rd s  \\ h i c h  d \\·el l i n  the t ree s , said : 
. .  � o . 1\a t lw r  le t  ns tear  them ap: t rt . an d let  ns p u sh t h e  sky h igh np above 

our h e a d s  :m ay from u s . and k t  t he t·arth remain under onr feet.  Let cnu 
fathn.  t h e  sky,  he a strang-er t o  u s .  hut  t h e eart h \Y i l l  remain close tu u s  as u u r  

m o t h e r  t ( ) n u rse u s. .  t o  nour i s h  u s  . . .  

�\ n d  all the b rothers agreed t n  t h i s .  L' .\. L'Cpt T a \\· h i ri-ma-tca .  the fa t her o f  t h e 
\Y i n d s  and t h e  storm s ,  for he th l lu gh t  t 1 1 h i m sel f : 

· ' ]  f Rang i ,  the sky, and PJpa . t lw l'a rt h .  arc torn apart , then I s h a l l  die,  
ior I shall  haYc no k i n gdom \\·here to re i gn . either i n  heaven o r  on earth , and I 

shal l  be h om d ess . ' '  
Tint the brothers agreed a n d  l{nng·o- :\ [ atane.  t h e  father o f  gardcn s a n d  

fiel d s  ancl o f  foods ' '  h i c h  are g-r( l \\·n hy man makes t h e  attempt . He puts  h i s  
shoulders t o  t h e  s k y  a n d  plan t s  h i s  feet firmly i n  t h e  eart h .  He h e a\T s and 

�tra i n s  and strug·g·l c s .  hut h e  cannot p u sh t h e  sky <l\\·ay,  nor rend apart his  
father and mot h e r .  1\.angi an d Papa. T h en Tangaroa , t h e  father of the fishes 
and t h e  repti les .  ri ses up and struggl es \Y i t h  all his might t o  separate the earth 
and sky. b u t  he can n o t  move them.  and it makes him very. very t i re d .  A fter 
h im H a u m iat i k i t ik i ,  t he father of foods ,,·hich grow by themsel ves an d o f  the 
fruit  trees , tries t o  do \\·hat h i s  b rothers Rongo-':\fatan c an cl Tangaroa had failed 
to clo. H e  struggles and strains w i th a l l  h i s  strength . b u t  he r:annot l i ft the sky 
from off the earth .  

K ext the  fie rce Taumatauenga ,  the father o f  men and the  mighty warrior 
makes the attempt, but even he cannot do it .  al though h e  is very ,  very strong. 

Then at l ast, slowly , slowly ri ses np Tane- �Iahuta . the king of the forest s 
and of the b i rds and the l i ttle t hings that ft y ; and he p ushes, slowly, slow ly , but 
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� i rong·ly in h i s  great might .  hut  he  cannot separate the earth and sky  nor n H JH' 

t h em apart . He rests awh ile from h i s  mighty lahnrs .  ;\m,- he firmly plants 

h i s  head on h i s  mother. the earth . and puts h i s  feet up ag·ainst the sky. The 
Y cins stand out on h is  body l ike cords  as he <.;trains a n d  s t r u g·gl cs with his enor
l ! lotls  strength .  H e  pushes ,,- i t h  al l  h i s  force unt i l h i -:  mu scles are as hanl as  
:-.tone. and nm\· a t  l a s t  Ran gi and Papa are  s low l y t ( J r ! 1  a p a r t  and a l i ttle ray  o f  

l i gh t  streams i n  through the opening bet\veen t h e  sky a n d  t h e  eart h .  

The earth c ries o u t  a n d  t h e  s k y  cries out : 
" \Ye a rc your father and mother ,  and you \r i l l k i l l u s � \ \ - l l \- d < l ,-ou want 

to tear us apart ?"  
And t h ey c r�- and cry . hut Tane-�Jabuta knows that  h e  i s n < Jt k i l l i n g t h em 

and h e  make� no reply .  I �ut far. far helow be presses the eart h  ,,· i t h  h i s  h ead . 

and far .  far ahon' he pushes the sky \r i th  h i s  feet .  For as be p u s h e s  h e  can 
see the l ig·ht g-ro\\· ing stronger and he can see men increasing on t h e  ear th : an d  

he knows that  in the  l ight h e  wi l l  l ive and not d ie in the darkness and shad< J \\
of Rangi and Papa . .:\nd that i s  how darkness \vas separated from the l i g h t  an d 

men cou l d k n mr ,,·hetb er i t  \vas da�- or night and began to l ive and i n c rease 

on the earth . .  
:\' o\v Ta\\· h i r i -ma-t ea .  t h e father of  storms .  J te \·er cunsentcd t o  h 1 s hrotlw rs '  

plan . and \rben T a n c <'\f a h u ta had torn Rangi a n d  I >apa apart . Ta,,·h ir i-ma-tea 
was angry \r i th his b ro t h e r s .  nor d i d  he  \\· i sh to l ea n' his father forever and 
cl ing to h i s  mother J >apa . t h e  earth .  as they d id .  �() T a \vhiri -ma-tca tl ed to the 
.-:ky and talked long· \r i th h i s  fa t h e r  Rangi and t oge t h er t h ey fo rm ed plans a s  to 
'Yhat he should do. 

?\ feam\·hi le Ta\\·h i ri -ma-tea had many sons an d t h ey g n' '' u p : for i t  \\'as a 
lung. long t ime that he talked \\· i th h i s  father T�ang·i . J l i s  L' l ( k s t  St i l l  h e  sent to  

the \\'est\Yard and h e  i s  the \\ .est  \\' i n cl .  One h e  sen t  to th e East \\· a r d  a n d  one 
to the :\'ortll \vanl and t h ey arc t h e East \\' i n d  an d t h e  :\' u rt h  \\ ' i n d .  l k s i d c s  
these . \Yho are the m igh t ie st of  his  sons . there \HTc m a n y  others .  .\ l su t h ere 
were many daughters .  

\Vith his sons ancl  daug-hters Tawhir i -ma-tea made \Yar on his brothers . 
who were on the earth .  He sent tl crce squal l s .  and \\·h irhY incls : clen se cloud s  
<md  massy c loucls . dark clou d s .  g·l oomy clouds an d thick .  fiery cloud s : clouds  re

flecting reel l ight .  clouds dri fting. dri fting. across the sky : cloucl s burst i n g· on 
the earth .  clouds of  thunder. ancl flying clouds : l ightning clouds and scud . .-\ncl 
in the mi c lst o f  th is  mighty army Tawhiri -ma-tea himself fl ies and \Yh i stles and 
5-creams and howls  in h i s  wi l c l  rage. The proud t rees of the forest are caught 
in  the blast of Tawhiri 's breath ancl arc broken while yet strong ancl unsuspect
ing. They arc torn to pieces by the cyclone. they are uprooted ancl thrown to 
the ground : branches arc broken and boughs hru i secl .  scattered ancl beaten and 
the mighty trees of Tanc-� I ahuta are la id  lO\\. : Tanc-�lahuta \Yho .  in h i s  
streng-th . had  torn Rangi and  Papa apart .  

Tawhir i -ma-tea attacks h i s  brother Tangaroa and con(j llers h im a lso .  The 
seas are lashed to foam by h i s  w rath . \\·aves as steep as mountains rise up and fall . 
one moment a vast unending \\·al l .  then a yawning gul f  of t roubled ,,-h i rlpools :  
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ah ! that was a great fight. Tangaroa flies through the seas before Tawhiri's 
wrath. And Tangaroa's  children, I ka-tere the father of fishes and Tute-wehi
wehi, the father of reptiles, consulted together. 

And Tute-wehiwehi and his  sons and daughters, all the little snakes and 
frogs and toads, said, "Let us run away to the land, and so we shall be safe from 
the storm." But Ika-tere and his sons and daughters the great fishes and the 
l ittle fishes, said, "No, no, let us run into the sea where w e  can all swim deep 
down, and hide oursdves from the storm ." 

And they could not agree with one another, so Tute-wehiwehi ran with his 
fami ly to hide in the earth and Ika-tere swam away into the sea, away from the 
storm. And there they have remained ever since, the lizards and the repti les on 
the land and the fishes in the sea, until they have forgotten that they once lived 
together . 

Tangaroa the ancestor of the reptiles and the fishes was angry that some 
o f  his children had run a\\'ay and had left the sea, seeking Tane-Mahuta's pro
tection in the forests. 

And Tangaroa mad e  war on Tane-?\Iahuta, so that when the sea swallows 
up ships and boats and the trees are washed away into the rivers and when 
t:loods take away the houses down to the sea, men say that Tangoroa is fighting 
with Tane because Tane took his  children from him. And when men make big 
ships and canoes out of the forest trees ; when they take the forest creepers and 
vines to make fishing nets ; and when they go out to fish with these boats and 
these nets in  the sea, they say that Tane is fighting against Tangaroa for the 
l ittle l izards that once came from the sea . And Tane protects the lizards s o  that 
no man ever hurts them or frighte11S them if he can help it.* 

So Tawhiri conquered his brothers Tane-Mahuta and Tangaroa, the for
ests and the sea, and he rushes on in his wrath to attack Rongo-Matane 
and Haumiatikitiki, the fruits of the field, and the roots which are used 
for food. But Papa, mother earth, caught them up and hid them in a place 
of safety under ground so that her other children should not lo�e them. And 
Tawhiri looked among th e  trees and between th e  rocks and in the caves, and 
he whistled and moaned and shrieked, but Rongo-Matane lay safe in the 
earth with his b rother H.aumiatikitiki,  where their mother had hidden them ; 
and Tawhiri could not find them, so he left them where they were, and that 
is why they l ie  so deep in the earth to this day. The roots are hiding from 
Tawhiri and his wrath. 

N ow, Tawhiri-ma-tea, the storm, with his clouds and squalls and winds 
had conquered all his brothers except one. That one was the mighty Tauma
tauenga, the father of m en, the great warrior, the fierce, the strong. Tawhiri
ma-tea rushed toward his brother Taumatauenga and the battle was the fiercest 
of all. For Taumatauenga was the only one who was brave enough and 
bold enough to advise the death of Rangi and Papa, and he was as strong as 
Tawhiri, stronger than the storm . 

*All Ma.ories are superstitiously afraid of lizards and do anything rather than approach one. 
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Tane-:Mahuta w a s  broken a n d  torn ; Tangaroa had fl e d  t o  the sea ; Rongo
�1atane and Haumiatikitiki had hidden themsel ves deep in the earth. Alone 
and undismayed b efore the wrath of Tawhiri,  the father of men, Taumatauenga 
stood firm on his mother earth and faced the storm . And the storm remem
bered the damage he had clone to his four brothers and Rangi his father was 
�atisfied w ith what had been done. And they looked at Taumatauenga and 
saw that he was strong. So they were pacified for a time and the storm was 
calmed, but the father of men remained unconquered. 

Then Taumatauenga, after h e  had so successfully opposed his brother 
Tawhiri, thought how he should punish his brothers for deserting him, for 
they had been afraid of the storm and had not helped him. And Taumatauenga 
thought that his brothers had now behaved very badly to him, and that i f  
they shoul d  grovv strong again they would grow j ealous of him and \vould 
fight against him and overcome him by treachery. 

Even now Tane-:\fahuta was growing strong once more. The forest trees 
were growing up again, the birds w ere in the branches and the forests were 
regaining their strength. 

So Taumatanenga took the leaves of the whanake tree and twisted them 
into snares, \vhich he hung up among the branches of the forest trees . And 
when the birds came again to their  friends the trees they w ere caught in the 
nooses and the forest \vas no longer safe for them, but m an had conquered 
them. 

Then he thought of Tangaroa, and he cut leaves and stalks of the flax 
plant, and he made nets of linen cords with which he caught Tangaroa's chil
dren, the fishes. So he conquered Tangaroa as he had conquered Tane
I.1ahuta. 

Afterwards he sought his brothers Rongo-1fatane and Haumiatikitiki and 
he found them by their leaves, for Rongo-Matane means "sweet potato" and 
Haumiatikitiki means the wild fern root which men cat. 

And Taumatauenga made a l ittle hoe and plaited a basket so that with the 
one he dug up the roots and gathered them into the other. And when he  l eft 
these roots above the ground in the sunlight they grew no longer. But he ate 
them for food and he ate b irds and fishes also. And he took their names to him
self when he had conquered his four brothers and that i s  w hy man eats these 
things . And these are the names he took : Tukariri, Tukanguha, Tukataua, 
T'uwhakaheketangata, Tumatawhaiti, and Taumatauenga. And these n ames 
mean that he conquered all his brothers in the earth. 

But this youngest brother Tawhiri-ma-tea he  did not conquer, so that the 
storm father attacks him in hurricanes and fierce gales and ever seeks to d estroy 
him by sea and land.  Thus the war goes on for ever and ever until  one or the 
other w ill conquer in the end. Sometimes one is successful for a time, some
times the other. At one time when Tawhiri-ma-tea fought against his brothers 
and conquered all but one he  so far overcame that a great part O·f mother earth 
disappeared b eneath the water which he brought on to the earth, so that only a 
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small portion of land remains and the  land is  very small nO\\. compared to  what 
it was before. How Maui-tikitiki-o-taranga recovered a portion of it from the 
sea \Ye shall learn later . 

And the names of those who helped Tawhiri  to submerge the earth were 
Ter rible-Rain, Long-Long-Rain, F ierce Hail,  and their sons and daughters 
:\list and Light Dew and Heavy De\v and Fog. 

From that time light increased upon the earth and heat and the sun's  rays 
\Yere very strong. 1-low l\1aui the Baby caught the sun and macle him go 
slowly through the sky in later times we shall learn. As the l ight increased on 
the earth the sons of Rangi and Papa grew many. The first of these were not 
like men in shape, only Taumatauenga and his sons and b rothers,  for there 
were many before them and man has continued in his present shape from the 
time of Taumatauenga and his chi ldren, -:\ gainua and his children and vVhiro
te-tupua and his children, to this day. A fter them came the generation of 
Maui-taha and l\Iaui-roto and :\Iaui-pae and l\Iaui-tikitiki-o-taranga . 

Rangi has ever remained separated from Papa until now, but their love sti l l  
continues-the soft, \Yarm sighs of  her bosom still ever rise u p  t o  him from the 
mountains and forests and valleys,  and men call these mists ; and the great sky 
as he  mourns through the long night for his beloved Papa sheds tears on her 
face, and men, seeing these, say the de\Ydrops are falling on the earth. 

IT. THE FINDING OF T ARANGA. 

Every night the four Manis used to dance in the large hall of assembly . 
There were Maui-taha, Maui-roto, l\ Iaui-waho, 1vfaui-pae and all their friends 
and relatives, so that the hall was filled \Y ith dancers. 

B efore the dance began the mother of the Mauis, who was called Taranga, 
made her sons sit down in a row so that she could count them to see that they 
were all there. 

B ut one night a beautiful l ittle boy crept in at the door and without being 
noticed hid himself  behind Maui-taha. So when Taranga began to count she 
said,  " Maui-taha, that's one ; 1Iaui-roto ,  two ; Maui-waho, three ; 11aui-pae, 
four.  Hullo ! here's a fi fth one, and he looks l ike one of my sons, too. How 
can that b e ?" 

Then the hoy , who was l ittle l\1aui, said, "Yes, I'm your son, too."  
So the  old woman counted over again. 
"JVfaui-taha, one ; Maui-roto, two ; Maui-waho, three ; l'vfaui-pae, four. 

That is  right. There are only four of my sons. So you cannot be my son also. 
I never saw your face before." 

But l ittle l\{aui said, "Really I am your son and you are my mother." 
And Taranga grew quite angry with him.  
"You are not my child, but y o u  belong to somebody else ; so go away at 

once and don't bother us any more . We want to dance." 
Maui replied : 
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"\Vell, then, I will go, since you say I a m  the child o f  some o n e  else, but 
really I did think I v;.ras your little boy when I said so, because I was born by the 
sea, and you threw me into the sea after cutting off your hair and wrapping me 
m 1t. After that, as I floated on the water, the seaweed caught in the hair and 
covered me so that I was protected from the s ea.  Then the wind blew me in my 
cradle on to the sandy shore and the j elly fish came and clustered on the sea
weed which surrounded me. Then the flies came and buzzed all about, and the 
birds came to peck at me and eat me and I was unable to move. Then an old 
man who was walking on the beach saw the flies and the birds flying round and 
he ran as far as he could.  And this man was my great grandfath er, Tama-nui
ke-te-Rangi . 

"When he found me wrapped up in seaweed and hair and covered with 
j ellyfish, he stripped these off and picke d  me up in his arms.  So he took me 
home to his house and he hung me up in the beams of the roof so that I was ly
ing there in the warm smoke and the heat of the fire, and I w as very happy 
living with the old man. 

"But he told me a lot of stories about the dancing in this hall o f  assembly 
and I came to see for myself what it is like. 

"When I was very small, I used to hear you calling over the names of my 
elder brothers as you have done to-night, and to  prove to you that I am speaking 
the truth, I can repeat their names quite easily. They are Maui-taha, Maui
roto, Maui-waho and ��Iaui-pae, and I am little Maui the B aby." 

When Taranga heard all this she crie d  out : 
"You dear little boy, you are really my baby and I shall call you 1\faui-tiki

tiki-o-Taranga, J\Iaui that was wrapped up in Taranga's hair." So that was 
his name. 

After the dance was over Taranga said, "Come here, little �1aui,  and kiss 
me and I will kiss you because I love you ever so  much, and you shall come and 
sleep in my house to-night." 

And his brothers vvere j ealous. They said, "Our mother never asks us to 
come to her house  now we are big boys, and she never kisses us or puts us to 
bed, as she used to do when we were little, while now she p ets this little waif of 
the sea,  who may be anybody for all we know." Then Maui-taha and 1viaui
roto said to  l\1aui-waho and J\Iaui-pae : 

" N ever mind. Let him be our d ear brother. It is much better for us to be 
brotherly and friendly to others instead of being disagreeable, because these are 
the ways men can do good in the world and can be useful. By working h ard 
for others, and by giving others what we can, so  everyone in the world is  made 
happier and there is peace on earth. 

"If  we are not careful w e  shall be like the children of Rangi and Papa who 
5eparated their father and mother so that Tawhiri-ma-tea fights with Tau� 
matauenga to this day, and even the children of Taumatauenga fight among 
themselves and man kills his brother man. We will not begin quarrelling 
amongst ourselves ."  
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And :\Iaui-waho and Maui-pae said, "You are right, brothers. Let us 
murmur no longer against our brother 1\faui-tiki-tiki-o-Taranga. " So they all 
went to sleep, because it was late at night and they w ere tired with dancing. 

But early in the morning Taranga rose up out of b ed and put on her belt 
a nd apron and, when none of h er sons were looking, slipped out of the door. 
5he disappeared so quickly that they looked for her immediately they awoke, 
but they could not find out where she had gone. The four elder brothers knew 
she had gone and they knew she would come back b.ecause she l eft them like 
this every morning but came back in the evening, so they did not trouble about 
her di sappearance. 

Little Maui-tiki-tiki-o-Taranga was not so easily satisfied. He had only 
j ust found his mother again and did not like to lose her so soon. 

"Perhaps she has gone out to get us some food," he thought. But when 
the day grew on and she did not come back he knew she had gone far, far away. 

Still she came again in the evening and after they had all danced and sung 
she said, "Come, little �Iaui, and sleep in my house." So Maui s lept in the 
house as he had done beiore. But when he woke up in the morning Taranga 
had gone again,  and little �Iaui \Yondered where she w ent every morning. 

One night he pretended to go to sleev ,  but lay awake until all the others 
were fast asleep and snoring. Then he quietly got out of bed and hid his 
mother's belt and apron ; then he went round the room and covered up all the 
windo·ws and stuffed clothes into the cracks and crannies of the walls and the 
door so that no light could come in and \vake his mother before he himself 
awoke. 

So the night passed slowly and his mother still slept. The sun rose high 
above the horizon, but still she slept, for no light could get into the room, be
cause all the doors and windows had been stopped by little Maui . Then Ta
ranga turned over in b ed and she said, " Surely it  is a long night ! It is time 
for the sun to be  shining in through the window," and she dropped off to sleep 
once more. 

At last she awoke and lay there thinking, thinking, for she could sleep 
no longer. She jumped out of bed and began to look for her apron and her 
belt, but she could not find them anywhere, for l\1aui had hidden them. She felt 
round the walls, and presently her fingers felt something soft. "Ah ! here is 
my apron," she thought, and she pulled it away. It was the old dress which 
had been stuffed into the window to keep the light out. So you can imagine 
how she cried out when she saw the sun high up in the sky. 

"Oh, dear t Oh, dear ! there is  the sun. I shall be late ." And snatching up 
her clothes she ran out of the house, crying to herself because she thought she 
had been badly treated and because she had lost her belt and apron. 

Little l\1aui was watching and as soon as she opened the door he j umped 
out of bed and looked through the window where he could see his mother run
ning in the sunlight. But she did not run very far, for she suddenly reached 
down to a tuft of rushes and pulled them out of the ground, showing a little 
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hole underneath. S h e  popped into thi s  hole and then drew the tuft o f  rushes 
over it again after her, so that it  looked as if  they had been growing there all 
the time. 

Then l ittle Jv!aui jumped up and ran as hard as he could go to the tuft of 
rushes. He pulled it  up and found a beautiful cave running deep down into the 
earth, so he covered it  up again and running back to the house woke up his 
brothers. 

"Come along, you lazy rogues, it  is  daytime, and mothP.r has run away 
again." 

And his  brothers saw the sun high up in the sky and they \YOndered how 
they had slept so long. 

Then he asked his brothers another question. 
"Where do you think our father and mother l ive ?" 
And they answered, "How should we know ? Though we are her sons, we 

never saw the place and we are quite sure you will not find out what we have 
failed to discover. ' '  

Rangi the  Sky, must be our father, for he sends his  messengers clown to 
us ; Hauwhenua, the gentle breezes to cool the earth and the tender plants ; and 
Haumaringiringi the mists  to moisten the earth, and Haumarotoroto the fine 
weather to make the plants grow, and Touarangi the rain to water them and 
Tomairangi the dew to nourish them, and he gave all these his sons to make 
our food grow, and then Papa-tua-nuku the earth provided seeds and so we, her 
children, live on thi s world which will grow very old,  very old .  

Little :Maui said : 

"Yes, that is right. But I think I should be the one really who would not 
care where she l ives and who she is, while you ought to care very much, for she 
nursed you when you were babies, but she never nursed me, and the sea was 
my cradle. Yet I love her very, very m uch, because she is my mother, and be
cause I love her, I want to know where she l ives and who she is ."  

His  brothers l iked little 11aui because he spoke so lovingly of his  mother, 
and they told him to try and find out these things i f  he  could .  

So l ittle l\!Iaui said : 
"I think I ought not to find this very hard to do, because I have already 

clone one task which seems harder still, yet it  was an easy one to me. Remem
ber how, when you first saw me in the dancing hall, I changed into all kinds of 
birds, the kiwi, the Huia, the Lakoakoa, the kakariki and many others, but you 
did not like any of them. But I can do more than that now." 

Because he had the belt and apron of his mother and with this magic belt 
he could change himself into almost any bird he liked ; but he did not tell his 
brothers that he had the belt. 

Then l\1aui changed himself into a beautiful l ittle pigeon and the belt he 
had hidden away from Taranga made a beautiful white ring round his neck and 
the fastening made the black feathers onthe throat, while the apron changed into 
the soft feathers of the breast. And his brothers clapped their hands. They 
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said.  "Ah ! now you look really beautiful, far, far more beautiful than you did 
be fore."  The apron was really made of the hair from a dog's tail.  So the 
little pigeon flew about and spread his wings so proud of himself. And he 
hopped about from spray to spray and called "coo, coo," to his brothers so that 
they were all very pleased. 

After he had changed himself back to a man again little Maui said, "I am 
going on a long, long j ourney to-morrow morning, and although I am the 
youngest of you, you will see that I know more magic then than any o f  you. 

" But it is possible I shall lose all my magic where I am going and perhaps 
become old and feeble before I have finished the long journey I am about to 
make." 

But his brothers said : 
"That might be so if you \vere going to make a warlike expedition, but as 

you are going for such a good purpose, to find the parents we all long to see, it 
is worth all the trouble and danger you may risk. For if you find out where 
they live we shall all be happy and never have any more suffering in the world, 
but we shall go to them and they \vill come to us and there will be no more sor
row at all ."  

J'vfaui said, "Yes, I am doing a good work, whatever the result may be. If  
it  is a nice  place I shall b e  pleased, but  if i t  is not a good place I shall have had 
a hard j ourney to no purpose. But I will go." 

And they said, "Yes, go your j ourney, little Magician." 

And Maui turned once more into a pigeon and said "coo-o-o-o-o-o" so pret
tily as he turned his head on one side that they could do nothing but clap their 
hands and say, "What a dear little bird our brother Maui-tiki-tiki-o-Taranga has 
turned into !"  And they were very pleased. 

Then 11aui flew away on his journey. He pulled up the tuft of  rushes, 
fiew down into the cave and, as his mother Taranga h ad done, pulled the grass 
down over the hole again so as to hide i t .  He flew very, very fast, but twice 
be was nearly stopped because the cave was so narrow that his w ings almost 
touched the sides. He nearly reached the bottom of  the cave when it grew 
narrow again and twice more he dips his wings as he flies along until the cave 
began to get wider and he flew straight on. 

At last he saw a number of people walking along in an orchard of manapau 
trees, so that when they sat down on the grass under one of them he s aw that 
among them were his father, Makea-tu-tara, and Taranga. Then the l ittle 
pigeon, which was Maui, perched on the branches of one of the trees j ust above 
their heads where they could not see him without l ooking up. He hopped from 
twig to twig until he stood j ust over his  father's face with a berry in his beak, then 
he dropped the berry right on his father's forehead, and his father said, "The 
berries are falling !"  but he did not look up into the tree. The little pigeon 
picked some more berries and dropped them down on his father and mother 
as hard as he coul d  so that he nearly hurt them.  

Then they all j umped up and looked into the  tree while the  vigeon began 
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to coo, so that they saw who it was that had dropped the berries, but they did 
not know that it was really little M aui. 

And they all threw stones at the pigeon, but none could hit him until he 
chose to be hit, because of his magic. At last, after they had been throwing 
stones at him for a long time, he put his leg in the ·way of a stone and let it be 
broken, because it did not really hurt him. So he fell down to the ground 
fluttering his wings, and they said, "Poor little bird,  his leg is broken," but 
suddenly the little pigeon turned into a fine, strong man who was lVIaui. He 
looked so fine and splendid and so strong that they \vere afraid, and they said : 

" No wonder \Ye could not hit the little pigeon, if it was a man ,  for he is the 
finest man who has ever been seen since Rangi and Papa \\·ere torn apart by 
Tane-mahuta. ' '  

But Taranga said, "I used to know a beautiful boy who looked j ust l ike this 
man. I used to see him every night when I went to visit my children . I will 
tell you the story. 

"I was wandering along the seashore with the little baby when I cut off 
my hair and wrapped him up - in it like a cradle. Then I threw him into the 
foam of the sea. After that he was found by his ancestor, Tama-nui-ke-te
Rangi, ' '  and she told them al l the story of little �faui the Baby. 

Then Taranga asked �Iaui who was standing there under the tree : 
"Where do you come from ? From the Westward ?" "No." " From the 

Northeast, then ?" "No." "From the Southeast, then ?" " No." "From the 
S outh ?" "No." "\Vas the wind which is now blowing towards me the one 
brought you here ?" 

And when she asked this he said "Yes !"  
And she said, "Oh ! you are indeed my child. Are you l\1aui-Taha ?"  

" No." "Are you :Nfaui-tiki-tiki-o-Taranga ?" And again he answered "Yes." 
Then Taranga \vas very glad, and she said, "You are indeed my dear little 

Maui, who was nursed in the sea. And in time to come you will go to the house 
of Hine-nui-te-po, your great ancestor, and will  conquer death itself, so that 
there shall be no more sorrow in the world." 

Then his father took him to the water and taught him all  the things that 
man can know, and all the secrets of the world.  Nearly all, that is, because 
after it was all over and Maui had bathed in the water Makea-tu-tara, his father, 
remembered that he had left out some things which it was now too late to tell 
Maui. And Makea-tu-tara knew that, because he had not told Maui everything 
at the right time J\1aui would die. 

So, after all these things, Maui returned to his brothers and told them that 
he had found their father and mother and knew where they lived. 

And they w ere all very glad. 

(To be continued.) 



MIRROR OF THE MOVEMENT. 

THE NEW CYCLE UNITY CONGRESS. 

Everywhere great preparations, intense activity, enthusiasm ! The New Cycle 
Unity Congress will be a glorious success. 

I.et us think for a moment what it means : "That every Lodge of the Universal 
Brotherhood throughout the world shall hold a Congress, to begin on the evening 
of April 13th, the anniversary of "\Villi am Q. Judge's birth, and to be continued 
on April 14th and 15th." * * '"f "A rniversal Congress in which every Lodge 
and member throughout the world can take part.'' 

Such was the announcement sent to members by direction of the Leader and 
the name given by her to this Congress-" THE NEw CYCLE UNITY CoNGREss"-how 
much does it mean ! Are we not beginning to understand a little more clearly the 
work of this great movement, awaking to a fuller recognition of our Teachers, 
H. P. Blavatsky, William Q. Judge and our present Leader, whose life and example 
continually inspire us to "render noble serviee." 

1ns 

Beginning on April 13th, the anniversary of William Q. Judge's birth, the 
Congress is p€euliarly commemorative of his heroic life. Let us go back in thought 
to the early days, when H. P. Blavatsky first came to America, alone and unknown
with this task, "to form the nucleus of a Universal Brotherhood." Let us look 
at the "Chief," \Villiam Q. ,Judge, a little later, to whom the task of caring for the 
infant Society in America was entrusted by �hne. Blavatsky when she left this 
country to establish the movement in other parts of the world. :Meetings were held 
in New York by him, and time after time he was the only one present. And the 
result of their work is to-day the New Cycle Unity Congress held all over the 
world. The seed they sowed twenty-five years ago, and whose early shoots they 
tended and guarded with their lives, has grown to a great tree and has been 
brought to this glorious fruitage by our Leader. 

All the Lodges report great preparations being made for the C ongress. Special 
congresses will be held at the following places by the Leader's direction : 

The International Headquarters of the Universal Brotherhood, Point Lorna, 
San Diego, Cal ifornia. 

The American Headquarters, 144 Madison Avenue, New York. 
The European Headquarters, 19 Avenue Road, Regent's Park, London. 
The Swedish Headquarters, l\fajorsgatan 9B, Stockholm. 
At New York the activities in preparation for the Congress have been unprece

dented. The public meeting April 15th will be held in the Carnegie Chamber of 
Music. A beautiful souvenir programme has been printed, similar to the one 
used at the Brighton Congress, in England, October, 1899. By permission of 
Katherine Tingley, one of the symbolical pictures from the Point Lorna C ongress 
programme of 1899 is used on the outside cover. On the back of the cover are 
pictures of the European Headquarters, at 19 Avenue Road, London, and the Lotus 
Trust Home, at Buffalo. The programme of the meetings and general announce
ment of the Congress is on the inside of the cover and within is an account of all 
the activities and departments of the organization. 

The Children's Entertainment and also the Public Entertainment on Saturday, 
(April 14th) afternoon and evening, respectively, will be given in the Aryan Hall, 
1 44 :Madison Avenue. It is reported that there are delightful surprises in store for 
the audiences in both cases. The UNIVERSATJ BRoTHERHOOD PATH has to go to press 
on the 12th of this month, and therefore it will be just too soon to get in any re
ports of the meetings! which will therefore appear in the next issue. 

J. H. FussELL. 
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POINT LOMA HOMESTEAD. 

AXOTHER SIGNIFICANT EYEXT. 

The following clippings are from The New Century. The weekly Homestead 
letters from which these are taken should be read by every one : 

Po int Loma Homestead, 

Point Loma, Calif. 

DEAR Oo.MRADES IX THE \V' ORLD : One more link in the Lead er's chain of opera
tions is let out, one more strategic position obtained and fortified, one more most 
important move has been taken, another little turn of the kaleidoscope cylinder, and 
the tinted bits of Nature that are here-children, grown-ups, animals, flowers, plants, 
buildings, landscape and stones-take on a different ensem ble. It is ,  almost, as if 
the place were builcled anew, so much renewing of energies, and animation. 

On February 2Sth Point Lorna Hotel and its real estate became an integral part 
of the plan of the �ovement, in direct relation to the S. R. L. M. A., and is now 
Point Lorna Homestead. 

The House will continue, for some time, to serve the public, but will ultimately 
become a students' home. L'nder the new order, Dr. Wood will remain, adj acent, to 
carry on the excellent professional service he has been rendering. He is eminently 
:fitted, by natural qualities, to the work, as the really remarkable cures he has 
effected attest. 

The Homestead house is filled with guests and students, and is under superior 
discipline ; and to the members of the Universal Brotherhood Organization who are 
here, it affords especial advantages. Opportunity is given to identify oneself 
directly with Brotherhood work, and to attach himself to the discipline and executive 
features, already established. Thus the rare chance, that comes only in millen
niums, is with us and the visible Temple is once more in process of erection. 

The infusion of life and meaning by our Leader, to every detail of the vast 
improvement work going on, is tremendous, and every item is under her, personal 
supervision. Measure this fact  in connection with her ha ving, at the same time, 

to keep in close touch with the 2�iov ement in all parts of the earth. 

The Music-Hall, with all its appointments, is expected to be finit"Jhed, and the 
new work established, when the musical season opens, late this year. There are 
already being trained, under the new method, pupils who are beginning to realize 
that music is a "part of life itself." One pupil, an expert violinist before coming 
here, tells me that the :first effect the method produced in him was a conscious awak
ening within himself, of a something which placed him in complete rapport with 
the soul of the melody he was playing, and enabled him to so render it that the lis
tener loses sight of technique, and is rapt in the rhymth of the music awakened 

in his soul. Is not this the true function of music, and do not these rapid acquirings 
indicate that it is possible we are at the entrance to a new royal road to knowledge, 
under the direction of the Leaded-The New Century. 

NURNBERG, BAVARIA. 

The Annual Report of the U. B. Lodge No. 3, Niirnberg, Bavaria, hns just been 
received, and shows most encouraging signs of steady growth and a bright future 

of usefulness. The success of the Lodge has been almost entirely due to the devotion 
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oi Bro. Conrad J. Gliickselig, and many earnest members are now cooperating to 
forward the work. The following are extracts from the Report : 

"\\'" e look back upon a year of growth and are thankful for the help given 
to carry on the work. Results have proven that the Universal Brotherhood spirit i& 
the right one and has the holy power of uplifting the hearts and minds of men 
and women: and our enemies find themselws baffied, thanks to the wise suggestions 
and aids of our dear Leader and the help of the Great Helpers of Humanity. Until 
the writer returned from Brighton Congress the members met in private rooms, 
but we had always flowers and good music. After the Congress we tried to get our 
own home for the Lodge, and after a while found it  by sheer accident, This was 
our Christmas gift, for we dedicated and opened the Lodge room on December 25th. 
?\ ow our work goes on as follows : Thursday evening : Public meeting, to which 
friends and strangers are invited. The topics are of a general nature. We also 
have some translations from The New C e n t u ry. Saturday evening : Study class for 
members only. Sunday morning : Boys' Club. Tuesday evening : English class. 
The aim is to read The Ne w C e n t u ry, etc . ,  so that as many as possible may study 
in the original, English Theosophical literature. I take the want of a sufficient 
knowledge of the English language and consequently a natural ignorance of the 
real Theosophical teachings, with many otherwise very sincere persons, as the 
m ain cause that the hearts are not fixed and that it was so easy for would-be teachers 
and leaders to drag them away from their own intuitions and make them follow 
hollow expositions of the philosophy of life . 

"At ewry one of our Lodge meetings the influence of Brotherhood is felt. We 

are preparing uow for the New Cycle L nity Congress. 
"CONRAD J. GLUCKSELIG.n 

CELEBRATION OF THE "CUBAN CHILDRENtS LIBERTY DAY". 

Sa n t iago de Cuba, 20th de March de 1900. 
DEJ.R SIR : \Vith a true pleasure I a�1S\Yer your letter of 9th of this month. 

Owing to several circumstances, by common consent, :Miss Fabra and I determined 
that the "Liberty Children's Day" should be held on the 1 8th, instead of the 12th. 
The principal reason fer this was that the 1 2th was a work day, and in Cuba on a 
·sork day it is not possible to obtain what we desire, and our desire at this time was 
to show again to all the Cuban people the purpose of the International Brotherhood 
League. Acting on this determination i t  is fixed now, for the future, that "Liberty 
Day" will be celebrated every year here, on the Sunday after the 12th of March, if 
the 12th is not Sunday. 

This arrangement was providential, because the gift from the American chil� 
dren, the "Cuban Children's Banner,'' arrived just in our hands. The steamer ar
rived at midday, and showing your letter to the Post Office, the Banner was delivered 
to me immediately. 

The Festival was disposed in this manner. In Aguilera Square (before the 
name of the square was Dolores) at 5 o'clock were congregated all the children of the 
public schools and of the Board of Public Education. The Fire Brigade Band came 
to play and several of the men also attended the Festival. Two large palms were 
ready to place near the others o£ last year, still small, and this was an idea because 
a palm alone has not the splendor as when it is in groups. At half-past five Miss· 
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Fabra, with the "I�otus Children" and Banner, entered the square and were received 
with music, the band playing the "Cuban Hymn." Miss Fabra arranged the "Lotus 
Children" around the palms and they helped to plant them and with sprinkling pots 
they sprinkled the palms. After this two children gave a short speech, and Miss 
Fabra, I, and other ladies and gentlemen then gave every child of the schools a 
small packet of confits, in the name of Mrs. K. A. Tingley, and one programme ( as 

the enclosed) ,  showing the aim of the International Brotherhood League. The 
schools were marching in this way before the "Lotus Children" and received their 
gifts-while the music was playing during the time. Two balloons were flying for 
the people. 

The Festival lasted until 7 o'clock. No less than 4,000 persons, perhaps more, in 
the street and the square were present. There were also 2,000 chi ldren who took part 
in the Festival. 

Afterward I will send you photographs and you will find enclosed the newspapers 
speaking of the Festival. 

We have done whatever we could, and we are satisfied for the sake of the Inter
national Brotherhood League, and for Mrs. Tingley, and for our people, that the feast 
has been splendid. 

In every one in Cuba, you will :find2 a perception of the Brotherhood League, and 
the name of Mrs. Tingley is on the lips of everybody for her kindness and great 
heart . 

On the programmes I quoted the words signed Katherine A. Tingley, as you will 
read : "Wherever there be a tear to dry, wherever there be a grief to mitigate, there 
we will be"--

I believe I know the sentiments of !frs. Tingley, and I thought that writing 
these words it was for me a duty to make everybody in Cuba know her goodness and 
her love for destitute humanity. 

A great quantity of these papers will be distributed in t he countries when we 
will go with the supplies you sent us. 

Excuse always my English language. Give an account of my letter to Mrs . 
Tingley. 

With sincere and true consideration, EMILIO BACARDI. 

Newspaper Report. 

A Festival, extremely sympathetic, was that given in "Aguilera Park" on the 

first anniversary of the Children's Liberty Day. 
Arrangements were made for this Festival among us by Mrs. Katherine A. 

Tingley, president of the International Brotherhood League, a branch of which is 
now established in this city with the humanitarian design of helping those who are 

in need. 
Children from all schools took part in the Festival. 
They entered the park in military order, with Se:iiorita Fabra, who has been 

sent here expressly by the International Brotherhood League to organize the Festival, 
and more than twenty children, dressed symbolically, and representing fraternity 
and innocence, raised a beautiful and precious gray silk banner bearing the follow
ing inscription :-

"From the Lotus Buds and Blossoms of the International Brotherhood League 

of A·merica, to the Children of Cuba,'"' and a beautiful Cuban banner, under which, 
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when the children were finally assembled i n  the centre o £  the Plaza, a beautiful and 
graceful child, four years old, Altagracia Emilia Colon, recited the following verse : 

"I love thee with a love profound, since thou appearest to me the most beautiful 
of all banners of the world ; to freedom, thy folds so beautiful and so elegant, invite 
us ; is there, indeed, a banner more beautiful than the Cuban Banner?)) 

Afterwards another child, Marco Antonio Dolz, recited also a beautiful poem. 
Then the children marched to a certain spot and were treated to refreshments, con
sisting of sweetmeats, etc., by Senorita Fabra. Prospectuses of the League were 
a!so distributed among the people. When the children o£ Orphans' Asylum marched 
away, the band struck up the march Maceo, which was greatly applauded by the as-
8emb1ed multitudes. 

Then they proceeded to plant again two palms. 
We went thither, accompanied during the afternoon by Senorita Fabra and 

popular Emilio B acardi, who have been commissioned by Mrs. Tingley to co-operate 
in order to achieve the success of this Festival, which l ingers in our grateful recol
lection, and to which we shall look forward annually. 

DISTRIBUTION OF SUPPLIES SENT BY THE INTERNATIONAL 
BROTHERHOOD LEAGUE TO BUBA. 

Sefior Emilio Bacardi, former ).fa;vor of Santiago, writes as follows : 
Santiago de Cuba, March 30, 1900. 

DE.m Sm : I wrote you last wC€k and with pleasure I write again to give you a 
teport of distribution of supplies in "Dos C aminos" and "Cobre" villages. 

I knew that near the two villages many persons were without clothes and several 
nearly naked, and so I prepared barrels of clothes and biscuits (these were sent by 
the International Brotherhood League from New York the last week in February), 
and appointed :.Mr. Bartolo Portuondo, Proprietor, in "Dos Caminos," for the dis· 
t ribution in this place. The election of }fr. Portuondo was with so good luck that 
Mr. Fernando Velez Danies, native of Col ombia Republic, who is in business with 
M r. Portuondo was present at the t i me of di stribution in Dos Caminos, and dis
tributed on his own account more than fifty dollars to the poor who were receiving 
clothes and food. 

To the "Cobre" we went yesterday, 29th March, in two wagons laden with sup
plies and one wagonet for the helpers. The carriages were kindly granted by Mr. C. 
"'"Nhiteside, Military G overnor of Santiago, as soon as I asked him for this good work. 
The di stribution of supplies at "Cobre" village began at 10 o'clock and finished at 
l p. m.  :M:iss Fabra was indisposed and could not come with us with a great regret. 
Mrs. Bacardi and Mrs. �f olin a, Miss Rosa Y ero, Maria Villasana, Carolina Molina, 
and my daughters, :Maria and Carmen, Mr. Buenaventura Cruz, Daniel Fajardo and 
I made up the party. 

The supplies were distributed in the home of Dr. Louis Carbonell, where were 
also the Cuban General Agustin Oebrero, the �fajor Colonel Arrate, Fahon and 
other Cuban chiefs. This was a blessing feast for the "Brotherhood League'' all 
through the day. The first stone is placed and the work is beginning ; step by step 
W€ will advance in this country-a country full of indifference and weariness. 
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DEBATE ON CHRISTIANITY AND THEOSOPHY. 

" WHICH IS BETTER ADAPTED TO T H E  I' E E D S  OF 1 0 -DAY?" 

Concluded from last issue .  
Mr. Fussell : 

I was more than interested in the remarks of Dr. Coryn in h i s  address last Sun
day evening, especially as all that he said was really in support of my position. 
Particularly interesting was his recounting the various m;yths of the C hristos and the 
conflict with the Dragon which is to be found in the religions of a1l ages. But the 
very fact that those myths, so-called, found an exact expression in the life of Christ 
and culminated in him, is one of the strongest arguments for the truth of Chris
tianity, as I defined it last week. Dr. Coryn also combated vigorously the position 

which I had expressly said I did not take. I had hoped and do hope that thi s  even
ing he will not content himself with simply combating anything that I may bring 
forward, but may present something of the position and some of the doctrines of 
T heosophy, making a more definite statement than he did last week, or rather making 
his first statement in regard to Theosophy. And I think that in nearly everything 

that he may bring forward I shall be able to show that what we shall accept as being 
fundamentally true is also to be found in the teachings, the life and example of 
Christ. 

He made the statement that Christianity had no philosophical basis-but I 
maintain that there can be no conscious right action without a philosophical basis. 
By Christianity I am not referring to any sect, though to the extent t hat a sect fol

lows and upholds the teachings of Christ it is Christian, but it is not Christianity. 

Christianity I take as being exemplified in the words and in the life of Christ, and 
so far as the philosophical basis is concerned I will give you one of his short state
ments which to me is the soundest philosophy, and it can be paralleled also (and 
therefore an argument of its impregnability),  in all the great religions of the world. 

The statement I refer to is : "He that doeth the will of the Father shall know of 
the Doctrine." Christ's teachings are essentially the teachings of work, of act ; it 

is essentially a religion of living and not of theorizing. Take Christ's words-he 
did not go into metaphysical subtleties, but he laid down practical injunctions ; he 

made broad statements of life, and if only those bodies who call themselves Christian 
had followed them as he gave them, then we might say that Christianity, in the very 
sense-the sense as ordinarily understood-of being the body of doctrine that has 
clustered around the teachings of Christ-was not a failure, as Dr. Coryn contends, 

and as, indeed, from that standpoint, I think with some truth that it has been. But 
in spite of all that, I maintain that in the words and example of Christ we h ave to
day exactly that which is adapted to the needs-and satisfying to the real needs of 
to-day. 

I would ask which is better-to teach by theory or by example. I do not think 
there will be two opinions in regard to that. :Mind, I am only speaking for Chris
tianity, I am not inferring that Theosophy does not teach by example ; but Christ's 

teaching was not by theory, but by example. Last week I referred to what I think 
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was stated in the words of Christ as being the only new thing he brought to the 
world : "The new commandment,"-"that ye love one another." And I would like 
to say another word about that. ¥las it a new commandment ? We have to-day that 
increasingly numerous body of which Dr. Coryn is a representative this evening, 
which comes with the message of Universal Brotherhood and claiming that in a sense 
1t 1s new. Is it not exactly the same message that Christ preached nearly 2000 years 
ago-love one another ? and I am sure if we look into the words of the other great 
Teachers of humanity, we shall find they also brought :forward this new message of 
Brotherhood. If Dr. Coryn says that this is the rock Theosophy builds on, then I say 
that Theosophy builds on the same rock that Christ built on-the rock of Love and 
Brotherhood. I would like to give you the two great commandments given by Christ 
summing up all the Mosaic Law : "Thou shalt love the Lord thy God with all thy 
heart, and with all thy soul, and with all thy mind. And thou �halt love thy neigh
bor as thyself." Is this a philosophical basis on which to build ? Apparently it is  
only an injunction, but it contains the >ery d€€pest and soundest philosophy. It 
contains the very statement of the origin of man and his relation to his fellowman, 
and, coupled with another statement of Christ, "Y e shall become perfect as your 
Father in heaven is perfect," we have given us in a few words the deepest philosophy 
of man's origi n, nature and destiny. 

I shall take a rather different line. \\hat have those men and women done in 
the world who stand out as men and women, and to what have they attributed the 
power to do what they ha>e done in the world ? They have stood up as Christians 
and have been proud to point to Christ. I can think of no grander example than 
this country of America, though it may not be all we wish. It had its beginnings 
in those who loved Christ. Although they may not have known how to exemplify 
His tE:achings fully in their lives, yet they had trust and the idea of striving to do 
it. And the men who not only made the beginning of the great civilization of this 
country, but who also fought for its independence, were also with very few excep
tions avowedly Christian. :Many, mau;v of the world's heroes have been Christian, 
living according to their idea of Christ's life. We must believe in the power which 
controlled their lives and gave them inspiration. Are we not to recognize the in
spiration of their lives, and if the Christian churches have made such a sorry fail
ure as Dr. C oryn has said, is there no other contributing cause besides the alleged 
desire to push forward simply one little dogma as against another little dogma ? 

I think that the failure, which he asserts has been that of Christianity, ia 
more to the outcome of other causes. It is true that men have been blinded, 
and not blinded only in  matters of religion, but we know, too, they have been blinded 
in many other matters-in science, in philosophy, and what not. It would be easy 
to show how theory after theory in the scientific world has been thrown down. The 
whole world has been going through a period of darkness. And when we see to-day 
people looking back more than they have for 1,500 years to the words and life of 
Christ, does not that show that true Christianity is still a power in the world ? I 
do not think that the desire for unity which is expressed by the greatest minds of all 
the churches arises from a sense of fear, as Dr. Coryn suggested, but I think that it 
is the evidence of an utmost trust-of an approximation toward the Christ ideal. 
I would like to repeat that the very fact which he himself has admitted (that the 
teachings of Christ are to be found all through the ages) i s  the strongest argument 
for the divine mission of that man. 
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Let u s  refer to some more of Christ's sayings. Christ said : "With whatsoever 
measure ye mete it shall be measured to you again." St. Paul : "Whatsoever a man 
soweth that also shall he reap." Have we not something here that is an absolute 
guide in life ? Do we not find more or less of the truth of this philosophy in our 
own experience, and do we not thereby prove its truth in greater measure and as a 
whole ? I think so. Out of that and out of the statement of the perfectibility of 
man which I have already quoted, what do we get in Christianity ? We get eternal 
progression. That also is a Christian teaching. If we reap what we sow, and if we 
have before us the ideal of becoming perfect, then we have held out before us this 
teaching of Christ-€ternal progression. Are these teachings adapted to the needs 
of the day than the teaching that we have our destiny in our own hands, that there 
lies before us endless progression ? And if we have found so many in the pMt 
thousand years who have not understood Christ's teachings, is that a reason why 
we should not try to understand them � Christ's teachings have not failed. Strive 

as we may, the b�t of us fall short. And because we have been passing through a 
dark age, and because many of those professing His teachings have failed to l ive 
up to them, should we say, therefore, that Christ's teachings have failed �  X ot if 
we can recognize them now. I£ we can recognize them now, then Christianity has 
not been a failure, but is well adapted to the needs of to-day. 

Last week Dr. Coryn brought forward one argument that at first sight mi12,·ht 

seem to be a strong argument against the opinion whi ch I took. He said that the 
acceptance of Christ destroyed historical perspect ive. I do n ot think that that is at 
all a good argument.  Granti ng, as I think all of us must, that different ages of the 
world have had their great reli gious teachers, their saviors, yet in Christ we find as 
jt were all the teachings of the past summed up and brought to a focus. In him we 
have the most perfect example of the divine incarnation. He was the synthesis of 
all the past. Then Dr. Cor;yn also said that accept ing Christ as he is accepted by 
his followers, meant that all those who lived before him had no chance of salvation, 
and those who in the world to-day who have not heard of Christ have lost their sal
vation. I do not find Christ saying that all those before him, the mill i ons of pre
vious ages, were lost.  \Ve find on the contrary when he was asked about certain 
people he said : "X ot he who saith unto me Lord, Lord, shall enter the kingdom of 
Heaven, but he who doeth the will of the Father, who is in Heaven." 

If we look at history, we will see what has been the teaching of all the Teachers 
of the world, and then look at the teachings of Christ we shall find that at the time 
Christ came the world was in deeper darkness than ever before, and when the need is  
greatest the greatest help is given. Every man must become perfect, even as the 
Father in heaven is perfect. T aking that and looking back at the saviors of man, 
who were divine, we have there the perfect incarnation because there the need was 
greatest. That does not mean that God had never incarnated before, but it means 
if 1 h ere had not been this special means of grace, humanity would have gone down 
in darkness. So that from this standpoint we see that history does not lose its per
spective ; but we are able to understand the summing up of the various periods of 
humanity ; how from a state of innocence and purity humanity had sunk into deg
radation, until at last there was no means of saving it except by special, divine inter
position, and if God be the Infinite it is not contrary to the purposes of nature. For 
from our experiences '.Ve lmow that in our darkest times we have found the greatest 
help, apparently from outside of humanity, but not in reality outside, but from one 
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who was in very truth the Son of man. Unless Theosophy has something better to 
offer I uphold Christianity as being adapted to the needs of the times. I have found 
in my study of books which profess to treat of Theosophy much mention of Budd
hism, and the statement that the repetition of certain words and names and man
trams, as they say, will give one divine insight and bring one in rapport with God. 
I have seen it also stated in so-called "Theosophical" books that by breathing in a 
certain way one may induce divine consciousness. Is this adapted to the needs o£ 
the time ? Dr. Coryn has said that the basis of Theosophy is brotherhood. I said 
when I started that all through Christ's teachings is the one of brotherhood :  "The 
comm andment to love one another ; to lon-. one's neighbor," etc. But I do not see 
any mention of brotherhood in the Upanishads or the Gita. Shall we then take these 
works and say that they are adapted to the needs of to-day ? Let us look at India, 
China, Thibet and all the East. Han" they what is adapted to the needs of to-< lay ? 
Shall we accept all those things which they accept and so bring our civilization to 
the state in which theirs is ? Shall -we sit in meditation while we have our work 
abroad in the world ? Shall we follow what is l aid down in the Upanishads in order 
that we may develop personal power and gain salvation ? They do not teach that 
we should work for the human race, but that we should strive to pass into a state of 
bliss and into a state of omniscience. Are we then to accept the various teachings 
of the East and apply them to  evervday l i fe ? \Vhat will become of all our indus
tries ; of all our w( lrk, etc. ? How eom e� i t  that the East has sunk into the posit ion 
into which it now is ? 

But if we turn to the teaC'hi n�rs of Christ and apply them in everyday practical 
\vork, we shall find that they are adapted to the needs of the time. 

Dr. Coryn made the same statement that he made last week that Christianity 
has no philosophy. I could refer him to many people who believe in philosophy 
and who are Christians. For instance, the old Rosicrucians. They had philosophy 
,·.-hich, I understand, agrees perfeet1y with Theosophy. But is it necessary for any 
man who comes with a message to the wor1d to reiterate all the philosophies of the 
ages ? How can you sum up all the past ? How do you sum up all that you have 
E,tudied ? All your training ?--in l ife ! A 11d if Christianity has been of no avail dur
ing the past 2,000 years, what of a11 the> philosophy of all the ages that Dr. Coryn 
speaks of � Has it been of avail ? But I maintain that Christ's teachings have not 
failed, and I would maintain with Dr. Coryn that the philosophies of all the ages 
have not failed ; and moreover I as�ert that Christ's teachings, his precepts, his 
parables are in no \vay at variance with true science, with true philosophy. 

I am quite willing to say that sectarianism has failed. And those who may be 
E>aid to be the heirs of sectarianism are, many of them, beginning to recognize this .  
They are, I believe, in all honesty, seeking t o  break down sectarianism, and I think 
that Christ's words are becoming more alive to-day than they have been during the 
last 2,000 years. Dr. Coryn said he was surprised that any one defending Christianity 
should quote Christ's words. If we are going to defend Christianity, what shall we 
(!uotc but Christ's words ? A.s a matter of fact, I believe that the foundation of all 
the sects, without exception, is not to be found in the teachings of Christ, but in the 
teachings of Paul, so that which is commonly called Christianity to-day ought to be 
called after the name of Paul and not after the name of Christ. It we take the 
words of Christ we shall find not that which divides man from man in the deepest 
sense, though it will divide in another sense as he himself said : "I came not to bring 
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peace, but to bring a sword." I t  lvill divide those who wilfully follow the dictates 
oi the lower nature from those who seek to follow the Higher, and we find the dual 
nature of man clearly taught in his parables and sayings. 

In the minds of most people Christ is  associated with being only meek and mild. 
So many hymns express this : "Gentle Jesus," etc. So many think that this is the 
ricture of Christ, when it is not. Christ was gentle cert ainly, but at the same 

time he was stern. He was heroic. He was strong. He denounced evil. He was 
very d i fferent from -,,-h n t  tl 1e m::tjority of people who <'<1 1 1  t hemsel ves Christians 
think he was. He was not by any means goody-goody. He was not what is  gen
erally called meek and mild, though perhaps in the highest sense of those words he 
was. And are not his denunciations adapted to the needs of the times ? If he came 
v:ould he have to change his message or his words ? I ask you to read the \vords of 
Christ and imagine Lim C'oming here to-day as he came to t he .T e>Y" nearly 2,000 

years ago and let each one j udge for himself whether the words an<l the denuncia
tions that he made against the people of that time he would not make to-day and 

m ake them probabl;v without changing one word. The teachings of C hri,.;t would 
be found adapted to the needs of the times in more senses than one,-not oul;.� in 
giving help to the fallen , to the degraded ; but adapted to those who are in high 
pl aces ; to those who follow the shams and the shows of the world. "\Yoe uuto 
ye Pharisees and hypocrites !" Would you go to the man in the street with your 
philosophy and so help him ; or would you remember the words of Christ and give 
perhaps only "a cup of cold water." There would be more philosophy in that, I 
think. And we need something besides philosophy. We have had philosophy on 
every hand and what we need and what Christ taught is "living." If you go to a 

man with the spirit of Christ in your heart, then you will be able to help whether 
you know of the philosophy of all the ages or not. The man or woman that has 
fallen does not ask for philosophy, but asks for something that is life-bringing to 
the soul. I claim that e\�cry man can find what that is in the teachings and in the 
example of Christ. 

I would like to refer back to Dr. Caryn's address of last v;cek because there 
were several points there that are both interesting· and valuable. I was much inter
ested and edified by his beautiful description of the cup of cold water to wh ich I h ad 

referred, but I fail to see that it is purely Theosophical and not entirely in accord 
w ith Christ's teachings. I made a brief statement of certain points which I had 
read in Theosophical books as to what is held by the majority of the people of the 
world as distinctive of Theosophy, but have not heard from Dr. Coryn whether cor
rectly so or not. I have eudenvored to show that Christianity-the teachings of 
Christ-are adapted to t he needs of to-day and unti l  it be shown by Dr. Coryn or 
any other upholder of Theosophy that Theosophy is as well adapted as, and can go 
fn rther than, Christianity or Christ's teachings, why not accept the fact that 

Christ's teachings are adapted to the needs of the time. And also it will be neces
sary, I cln im, that an;y one who desires to show that Theosophy is adapted to the 
needs of t he time must show t hat Theosophy is not contrary to, but accepts all of 
Christ's teachings. The tribute which Dr. Coryn gave to Origen, one of the early 
church fathersJ one of the m ost n oted Chri stians, was valuable in the extreme, and 
was entirely in support of my position. He said that Origen made the statement 
that Christianity must be taught from two standpoints ; one exoteric and the other 
esoteric ;  but in this Origen was doing nothing more than following the teaching 
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of  h i s  o wn  :Master-Christ. For Christ himself makes the statement that there i s  
one teaching for the multitude and one for the disciple. 

T hen he told a story of the sad-faced Sunday school superintendent. I have 
kno"n many sad-faced Theosophists. I have also known many joyous, intelligent, 
bright Christians, also bright, happy Sunday-school superintendents .  It is neces
sary to mention these things, as the mind has a tendency to impute such small things 

to C hri�t's teachings. It gives a wrong impression. Christ was a m an ( )f many 
sides. He was we know in the truest sense, the meek and the gentle--but he was 
also a stern denunciator, and he was in other aspects also the joyous, bright teacher. 
He says : "But whereunto shall I liken this generation," etc., and spoke of hi mself 
ss coming "eating and drinking" and partaking of the life of the people. This is the 
side of Christ that is often overlooked,-that he did enter into the life of the 
common people. He partook of the simple joys of the simple people. He \Yas able 
tn speak to them of their own experiences. In order to understand the character 
of Christ we must look at all sides. \Y e must see how he represented himself and 

what teachings he gave out for he did not speak simply to one class, but to all 

cl asses. We can find in the different parts of his teaching something that will fit 
every walk of life. 

Now, the main question, "hich I thi n k  seems to have been presented pretty 
much in my favor, is this.-is C hristi anity adapted to the needs of to-day ?  What 

are the needs of to-day ? \\hat is the g reo t need of to-day ; and in order to answer 
tho t question we must l ook at the whole trend of modern civilization. It has be€n 

entirely in the direction of the external ,  the outer life ; in the building up of a mar
velous material civilization ; in excursions into the realm of thought ; but as for the 

in ner life there is nothing in the great mass of the people but a heart hunger ; 
nothing but a great cry, the cry of the soul crying out for light. It was very much 
the same in the time when Christ came and perhaps you will ask this question or 
pcdwps you will make this statemen t-If C hrist gave out a message to the world, 
hnv. i s  it that after 1,900 years 've nre coufronted with the same problems, only 
greatly accentuated. I do not take the position that the great majority of the peo
ple who have professed to teach Christ have presented him in the true light. See 

what he said to those who were then in the high places as teachers of the people. 

And that class of people--those scribes nnd Pharisees have had a long line of de

scendants, and to-day in a great many places, perhaps in the majority of the 
churches, are the descendants of those scribes and Pharisees. There is the same 
E-lli rit that the scribes and Pharisees had in  the time of Christ. But surely we are 
not going to confound the preachers of to-day with Christ. When we look b ack to 
Chri st. we do not confound Christ with the scribes and Pharisees. We are not 
going to confound hard and fast dogmas with the teachings of Christ. If the ques
tion were : "Are the church dogmas and the church sects adapted to the needs of the 

tin1e ?" I would say, No ! they are not adapted to the needs of the time, but they are 
an index to the needs of the time and I would say also on the other hand that the 
teachings of Christ now, as then, and as has been the case for ages before Christ 
came--for I maintain that he taught no new message--the true Christianity is 
adapted to the needs of the time and can answer the heart's needs. 

Dr. Coryn : 

I must admit that, as Mr. Fussell says, I have hitherto been occupying myself 
more with what seems to me the inadequacies of any modern presentation of Chris-
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tianity than with a constructive exposition o f  Theosophy. That omission I hope to 
do something to remedy, so far as my abilities permit ,  in the concluding remarks 
\rhich yet remain to me. But there are a few final words of another kind to be said 
to clear the way. 

First, as to Origen. His point was that there was an ,i nner  Christ in men, as is 
taught in the quotations I made last Sunday from the G ospel of St. John ; and that 
in order that this fact m ight be in some sort comprehensible to the people, the facts 
in the life of the Teach er Jesus Christ were made use of as a pictorial and objective 
drama to symbolize the subjective mystery. 

Secondly, as to the many things which in the public m i mi  are so often confused 
with Theosophy. I refer to Spiritualism, Mind-healing under i ts  many n ame,, vari
ous forms of ·what might be called parlor-ocf'ulti sm, and the praeticPs of Fakirism 
in India.  In the last case, t he confusion arose partly from the fact that in the early 
days of the Theosophical Society people more or less connected with it published 
some books, pamphlets, and articles relating to these things, sometimes in the jour
n als of th2 Society. Because some people in the Society were interested in the 
abnormalit ies of consciousne�s is not to say that those states and their production 
have any real connecti on \Yith Theosophy. Theosophy is the guide to the highest 
normal life, 

There is much in common between Theosophy and Christianity ; but in the 
accessible source of the latter, it seems to me that you only get, so to speak, i n  
index-brevity what i s  written out full i n  the former. And in the Bible, the usual 
source of all that we know of C hristianity, and especi ally in the purely J udaical 
part, the Old Testament. which, in the minds of mo:"-t Christi ans, even to-day, is 
equally with the X ew the root of their faith, ;you get wholly different elements. 
Suppose we take a few of them. 

There are at least two wholly discrepant accounts of the Divine Principle in 
nature, one Theosophical, one �ot. God is variously sa id  to be "A Spirit ;" "Love" ; 
"A Consuming Fire." I do not know that Theosoph;y would do anything but wel
come these i deas, although it adds very much to them. But in other places God is 
"A jealous God" ; "burning w it h  fierce anger" ; and with the most complete1y blood
thirsty and unintelligent character. 

Another doctrine in the Bible is that of reincarnation. \\That have the Christ
ians done with this ? :Made it a heresy ! 

T he Bible teaches the idea of Karma ; "that which a man sows, that also shall 
he reap." What h ave they done with that ? Substituted the idea of the forgiveness 
of sin. 

Christ summed up the practical Law of Right Life as loving your neighbor as 
yourself (Brotherhood), and love of God. To this the Churches have ventured to 
add mountains of dogmas to which assent is also necessary. 

Much more might be added if one did not mind a seeming discourtesy to the 

ideas of Christians who may be present, or an apparent irreverence toward things 
that to them must be sacred. It may be enough to say that though there is much 
in the Bible and even in current Christianity that is Theosophy, yet it is  so i•com
plete and so admixed with other matter as to be almost or quite undistinguishable. 

The majority of Christi ans do not seem to have grasped the fact that a great 
fight with materialism is still goi ng on ; that materialism is a system of thought con
cerning the universe and man ; and that if Christianity is to save the situation, it 
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also must provide-not dogmas, but-a system of thought that is capable of explain
ing- man and the universe. And it will not avail that students, of e. g. Hegel, shall 
import their results, gathered beyond Christianity, into Christianity, and so label 
the whole product. Christianity had its own philosophy, capable of maintaining 
its own in any court. T he early Councils labelled most of that philosophy "heresy," 
ruled it out of court, at last suppressed it almost from the memory of men. Now 
the Churches are paying the penalty of their barbarism and bigotry. '"fitness the 
lamf'nt of every pulpit that "our young men are falling away from us." They will 
continue to "fall away" till Christianity returns to its primeval roots. Its roots 
v re those of Gnosticism, and it is exactly Gnosticism that must be studied, not in 
the manner of the curious student of archaic superstition, but in that of the searcher 
of divine truths into almost forgotten places where he knows them to exist. T he 

theology of Milton's Paradise Lost reigned so long, and has so deeply stained every 
word of Christian terminology, that it will not be easy to reintroduce even the liv
ing waters that have so long sought other channels. 

Mr. Fussell : 
Dr. Coryn has well stated what was the need of Christ's teachings to-day. T he 

very fact of the failure of the people to follow those teachings in the dark ages 
through which we have been passi ng, shows their need, and I do not think it was 
quite fair to  bring into this debate the old Jewish teachings in regard to God, for 
as I understand the matter, that is  not at all the subject of the debate. I would re
mind Dr. Coryn that it would be parallel in my case if I took only the popular 
opinion of Theosophy and the extreme n ot ions which are held by the popular mind 
as to what is Theosophy. But I do not take the position that we are to ask whether 
the popular opinion of Theosophy is adapted to the needs of the time. I maintain 
that it  is not. Or if  the popular opinion of Christianity is adapted to the needs 
of the time. I have mainta ined all along that  it is not,-but whether Christianity 
is adapted to the needs of the time, or T heosoph;y ? It is  true that in one sense we 
have but a little of the teachings of Christ, but I m aintain that in that little there 
is the essence of the true teachings. There is not simply an index, as Dr. Coryn 
�aid, but a guide. We have the positive teaching of how to live a true and noble 
E.fe. And what is the highest of all, there is the example of Christ himself. But I 

am not aware that there was only the one personal Christ as contended by Dr. Coryn. 
There was that figure strong and majestic. And that figure stands to-day with but 
very few who have approached to its stature. They have been the great teachers 
and saviors of other ra ces, all bearing the same message, all showing the :--;ame ex
ample. I do not find that Christ put forward the idea that no one was like him. I 
rather find that he put forward the idea that ultimately every one would be like 
him. That every one shall become the son of God-strong, compassionate, noble 
as he was. And although there m ay be the popular opinion that there is only the 
one personal Christ, yet the student of life and not simpy the student of words 
and doctrines will agree with Origen ; and therefore I feel particularly in deb too 
again to Dr. Ooryn for bringing out Origen's opinions more clearly. Now an
other word in regard to the needs of the time. I speak of the great need. The 
need which has been felt in the heart. The need of something, some way to live the 

higher life. And because of the false teachers, that need has become a crying need ; 
because the teachers of the people have not given that out which they knew to be 
the truth. There is not only the need of the great mass of people� but there is the 
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need o f  the disciple. There i s  the need o f  the man i n  business. There i s  the 
need of the student. Christ's teachings really fit every walk of life, and provide a 
guide, provide an example that any one may follow. And particularly does he 
speak to the disciple. Particularly in taking the first step does he show that the 
great need of the disciple is intense faith and trust. But you may take the whole 
of that gem of all the sacred Scriptures of the world, " T he Sermon on the Mount," 
an d take it step by step, and you will see that every one of the great virtues 

is called out by the teachings there. Look at the "Beautitudes." They really are 
spoken to the disciple. Look at the intense faith that is called out if any one 
would follow those injunctions. Then going right through we can take the para
bles, those beautiful stories that are not for an age but for all time. :Many of them 
older than Christ. And I think if Christ came to-day his 
message would not vary. He would be telling the same things, holding 
out the same l ight . showing in very truth that there is th is light. But to-day there 

is not simply the need of Christ's teachings to satisfy the need of the time, but there 
is the need of those who cnn look into these tea chings of Christ> who can catch 
His spirit, wh o can look 1'n to IIis life and who can do as He did,· who can make 
these teachinqs of His n o t  simply a let ter which is read day after day from a 
theological pulpit, b u t  ca n make them instinct with l ife and live them as Christ 
lived them. It is these things that we need to-day. T hese same teachings-and 
the men and the ''omen who will live them. And if Theosophy is going to help in 
this-is going to show the \\orld that Christ's teachings are not dead, but living, 
then I say, "\V" elcome, Theosoph;y." 

There has been but one message to humanity since humanity began. That 
message has been repeated from age to age by all the great saviors and teachers of 
humanity. That is what troubles theologians so much. T hey have had difficulty 
to explain it. Christ taught but the same message that ha(l been taught for ages 
to all races. He did not trouble to say that these things were not taught before. 
His new commandmant may still be a new commandn wnt though it was given 
2,000 years ago : "Love one an other." Christ's teachings I maintain are but another 
giving out of this message to humanity ; this message I understand from Mr. Coryn. 
Theosophy is also proc] aiming,-tbe message of love and brotherhood, and I think 
that any true follower of Christ will welcome every presentation that is a true 

presentation of that new commandment and will welcome every one who endeavors 
to live it. If I were asked to put into one word the meaning of the whole of Christ's 
teachings :md His life, I wo uld say-jt  was the � e-..v Commandment, an d I ask, is 
not that at least a good beginning on the upward path that leads ultimately to 
the perfection that Christ speaks of ? Or is there any other beginning ? Any one 
who at all realizes the teachings of Christ cannot take the narrow view that there 
has been no one except Christ who has pointed out the right path. But that which 
He was others may become, by realizing that the true Christ is within every heart. 

nr. Coryn : To attempt to reply to the eloquent closing words of Mr. Fussell 
would, I think, be absurd, for I could but express those same ideas, and less ef
fectively. 

I have nowhere denied, but rather asserted, that in their essence Christianity 
and Theosophy are the same thing. I have only questioned whether, seeing what 
for centuries the Christians have done to their own creed it is now possible to 
m ake use of it as a lever for the elevation of humanity. As Mr. Fussell maintained, 
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to every people all through the ages, a presentation has been made of the same 
eternal truths of life ; and it has been made in a form suited to 
the conditions of the mind and consciousness of that people. The last 
Teacher known to the world was Jesus Christ. Christianity in its primal form, 
the nucleus of Christianity, was identical with Theosophy because it was identical 
with the teachings of all the Teachers. To-day, and because the conditions of our 
nineteenth century consciousness are different, the people need a new presentation 
of the same doctrine. It may be admitted that the real undoctored Christianity 
'\\ ould be more suited to the needs of the time than any other existing religion, for 
the reason that it is the nearest to us in time ; but it is not the most ideally suited, 
because it is  already 2,000 years old, and in that time the conditions of the world 
of men have so very greatly changed. 

What is it which the people now need to have most strongly pressed on their 
attention ? 

First, that every man is a soul, an imperishable Light. The reflex of this Light, 
shining into the body, becomes there the conscious life of the body. This divine 
l'eflex loses hold of, and memory of, its source, thinking that bodily life is  all the 
life that is possible to it. It has ceased to feel the beating of the greater life of the 
J.ight that lies beyond, with ·which at death it will be reunited, only to re-emerge 
when again the hour strikes for incarnation. Then, in that new life, really the 
continuation of the old, there confront it the effects of all the acts that in the last 
one it did. Its old friends are there, a nd with them it strengthens the bonds of 
love. Its old enemies are there, to forgive, to make amends to, or to hate again 
till hate wears out in pain. And alwa;;s, from the beginning to the end of embodied 

lives, the greater Light from whi ch it hangs, of which it is the pale and partial 
reflex, appeals without ceasing, strives without ceasing, to make itself known, to 
call it to the real life in which pain has no part. · 

Sometimes, for a moment, the lesser Light in the body and the greater Light 
beyond blend, and in that moment tho man knows what love is, what joy is, what is 
the path of peace, what is the vast purpose to the accomplishment of which the 
universe moves, and also how great is the darkness in which live the s ouls of 
those "\Yho have never heard or never understood the :Message of Light. THOU 
ART AN IMl\TORTAL SOUL, that is the :.Message. And if we find difficulty in 
unfolding it, it <.:nn only be that we have ourselves not yet learned it so fully that 
it is an abiding crmsciousness. Had we done that it would but be necessary that 
we should look into the eyes of a fellow-man, and say it is as we know it, for 
the soul in him to come forth and assent in a new joy, a new consciousness of 

freedom. 
Some, the great Helpers of Mankind, have learned this perfectly and forever ; 

and in the conscious power of that knowledge, in the infinite exercise of the com

passion that such self-knowledge brings, move and teach among men, of men un
known. Yet at other and :fittin:; times they unveil themselves, teach openly the 
old doctrine of the soul, aTe persecuted by men, and thereafter hailed as the 
Founders d some new creed. 'T'hese creeds have their day, their centuries of 
relevancy to the �pecial IJeeds of a special people---and then slowly pass befcre 
the need and the arising of a new deliverance of that same unchang�ng doctrine. 

The presen.-:e of great Helpers in the world is no new idea ; that "the gods 
walked among menn has been the belief of every nation at some time ; but it is 
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the crying need o f  to-day that i t  should be reproclaimed because o f  the hope it 
brings. They are men of liberated soul, and the same liberation is  the right and 
the destiny of all men. But men can be ages or days in asserting their right. 

As a final word, can we not see that beyond all other necessities, whatever our 
di vergencies o:f form or of term, the urgent duty lying upon us all is to see to it 
that we ourselves become so permeated with the ideas, the conceptions, and teach

ings which we try to hand on, that they are living and burning realities present 
in our souls at every moment, energizing every word we sa,';, every thought we 
think ? In that strength we can go forth, knowi ng that everywhere men are 
hungering for that which we have to give, and that upon the fidelity to their in
spiration, of the few, depend the greatest issues that have confronted humanity. 

All nembers Please Read ! 

.... L\.fter Apri l 26th , the Cen tral Office of the Univ ersal Broth er

hood will be moved to Point Lorna, San Diego, Cal�fornia. 

All com municati ons and l etters for the fol lowing : 

Katherine Tingley, 
Leader and Official Head, 

F. M. Pierce, Secretary General, 

Secretary E. S. T. 
should be ad d ressed to 

POINT LOMA, SAN DIEOO, CAL. 

All Editori al Communications for the Universal 'Brotherhoocl 
Path and Tfz.e New Century should also be sent to 

Katherine Tingley, Poi nt Lorna, San Diego, Cal . 

NOTE.-Letters, communications and remittances for 

E. A. Neresheimer, Treasurer, 

should be sen t to 144 Madison A�venue, ..... Vew Yo1'k. 


