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on which the questions are to be written should touch some figures in
the soothsayer's book either ‘before or after the questions have been
reduced to writing. This book does not show any trace of carbon
or any other chemical preparation, and the questioner when he writes
does not necessarily make the book his pad, but the facsimile usnally
appears to have been traced on carbon. Insome cases the facsimile
does not appear at all, but the soothsayer himself writes on a slate or a
piece of paper. In doingso he does not use the book on which the
question was laid, and the original writing remains in the hand of
the questioner whose language the soothsayer need not neoessarily know.
But in suth cases the words this developed are unintelligible at firat
right, but when a comparison i made with ariginal writing, the very
letters, even tho dots and strokes are discernible,

One can understand the principles of ordinary astrology. But how is
this science based ? The data on which it apparently works seem to he
too vague. According to Swarodaya (science of breath) a man must think
of some particular colour or form according to the conrse of his breath,
and it is quite intelligible that by praoctice one is able to answer questions
that fall within the province of this soience. But how can the name of a
flower or a fruit of a god or certain flgures, give the past history of g
man or foretell his future events P Again, Keral, according to its defini-
tion, being a part of astronomy or astrology, whioh is based principally on
calculation of some substantial data, how oan one expect ta have 3
correct answer on data seemingly so imperfect, and how does the produc-
tion of writings fall within the province of astrological calculation ?

Many people call the answer the result of pure guess, but from the
accounts given of the correotness of the answers in many cases, it secems
that guessing has been reduced to a science.

This is a question that is troubling many heads in Simla at the
advent of a young Brahmin named Pandit Radha Kissen who. callg
himself a professor of the Keral science, He earns a gaod deal by hig
profession, and as the report goes has satisfied even some of the sceptics,
thongh not those that are obstinate and are wilfully blind. I may
mention here that the Baahmin is a Pantric, but he assores his visitors
that he has nothing to do with pisachas and elementals. e does not
profess to possess tho power of thonght-reading, but his achievements in
the production of the very words of the questioncr is wonder{ul, and people
at first sight take him to be a thought,-reader. The only argument

that can be advanced against him is that he knaws the secret of certain,
chemicals by whioh be can instantancously transfer the writing of the
questioner to the book, and he then either copies it or traces it on another.

paper as circnmstances permit. But then he sgarcely looks at the book
after it has. been used by the questioner. )
e . : K. €. M,
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THERE IS NO RELIGION HIGHER THAN TRUTH.

[ Family motto of the Maharajahs of Benares.]

RE-CLASSIFICATION OF PRINCIPLES.

N the May Theosophist (1887,) I find the first part of a long ex-

planatory article, by Mr. Subba Row, in which the able anthor

has gone to the trouble of dissecting almost every thing I havo
written for tho last ten years, upon the subject under review.

My first thought was, to leave his ““answer” without reply.
Upon reading it carefully over, however, I have come to the con-
clusion that perhaps it would not be safe to do so. The articlo in
question is a manifesto. I am not allowed to labour any longer
under the impression that it was only an apparent disagreement.
Those members and ex-members of our Society who had 7¢joiced at
Mr. Subba Row’s remarks were consequently rightin their conclu-
sions, and I—wrong. As I do not admit—in our case, at any rate—
that ““a house divided against itself’” must fall, for the Theosophi-
cal Society can never fall so long as its foundation is very strong
I regard the disagreement, even if real, as of no great or vital
importance. Yet, were I to fail to answer the strictures in ques-
tion, it would be immediately inferred that I was silenced by the
arguments ; or, worse, that I had expounded a tenet which had no
basis.

Before Isay anything further upon the main subject, however
I must express my surprise at finding the learned author referriné
to me continuvally as his ““critic,”” I have never criticized him
nor his teachings, whether orally, or in print. I had simply ex-
pressed regret at finding in the Theosophist words calculated, as I then

-thought, to create false impressions, The position assumed by the

lecturer on the Gita was as unexpected as it was new to me, and
my remarks were meant to be as friendly as I could make them.
Nor am I actuated even now by any other feelings. I can only
regret, and nothing more, that such new developments of ideas
should occur just now, after nearly seven years of tacit, if not actual
agrecment, o
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Nor do I find on page 450 of the April Theosophist in my foot-
note anything that should imply, even remotely, least of all « pro-
bably,” that I endorse the views that “a slur was thrown on the
original teaching.” I had said that “ some (Theosophists) argued
that itlooked like a slur.” As for myself, I have too much rever-
ence for the “ original” TeacuERs to ever admit that anything said
or done, could ever be “a slur” upon their teachings. Butif I,
personally, am made out “ the original expounder,” there can be no
slur whatever. It is, at the worst, a disagreement in personal
views. Every one is free in the Theosophical Society to give full
expression to his own ideas,—I among the rest ; especially when I
know that those views are those of ¢rans-Himalayan esotericism,
if not of cis-Himalayan esoteric Brahmanism, as I am now told
squarely—for the first time. The words written by me in the foot-
note, therefore— Of course those who do not hold to the old school
of Aryan and Arhat adepts are in no way bound to adopt the sep-
tenary classification” —were never meant for Mr. Subba Row.
They applied most innocently, and as 1 thonght liberally, to every
and each member of our Association. Why my friend, Mr. T.
Subba Row, should have applied them to himself is one of those
mysterious combinations—evolved by my own karma no doubt—
which pass my comprehension. To expect a Brahmin, a Vedan-
tin (whether an dccultist or otherwise) to accept in their dead-
letter the tenets of Buddhist (even if Aryan) adepts, is like expect-
ing a western Kabbalist, an Israelite by birth and views, to adhere
to our Lord Buddha instead of to Moses. To charge me on such
grounds with dogmatism and a desire to evolve “an orthodox
creed” out of tenets I have tried to explain to those who are
interested in Buddhistic occultism, is rather hard. All this compels
me to explain my past as well as my present position. As the second
portion of Mr. Subba Row’s reply can hardly contain stronger
charges than I find in the first, I ask permission to state that :—

(I.) Neither the original  Fragments of Occult Truths” nor yet
“ Esoteric Buddhism,” were ever meant to expound Brahminical
philosophy, but that of the ¢rans-Himalayan Arhats, as very
correctly stated by Mr. Subba Row in his “ Brahminism on
the Seven-fold Principle in Man’’— it is extremely difficult to
show (to the profane H. P: B.!) whether the Tibetans derived
their doctrine from the ancient Rishis of India, or the ancient
Brahmans learned their occult science from the adepts of Tibet ;
or again, whether the adepts of both countries professed origi-
nally the same doctrine and derived it from a common source......
However that may be, the knowledge of the occult powers of nature
possessed by the inhabitants of the lost Atlantis, was learnt by the
ancient adepts of India, and was appended by them to their eso-
teric doctrine taught by the residents of the sacred island (Sham-
bha-la). The Tibetan adepts, however, have not accepted this
addition to their esoteric doctrine”...Thus, the readers of the
Theosophist were told from the first (in 1882) that they  should
expect to find a difference betweeén the two doctrines.”” One of
the said  differences” is found in the exoteric caposition, or form of
presentation of the seven-fold principle in man,
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II. Though the fundamental doctrines of Occultism and Esoteric
philosophy are one and the samo the world over, and that is the
secret meaning under the outward shell of every old religion—
however much they may conflict in appearance—is the outcome
of, and proceeds from, the universal Wispox-rerIcioN—the modes
of thought and of its expression must necessarily differ. There
are Sanskrit words used— Jiva,” for one—by trans-Himalayan
adepts, whose meaning differs greatly in verbal applications, from
the meaning it has among Brahmans in India.

I1I. I bave never boasted of any knowledge of Sanskrit, and,
when I came to Indin last, in 1879, knew very superficially the
philosophies of the six schools of Brahminism, I never pretended
to teach Sanskrit or explain Occultism in that language. I
claimed to know the esoteric philosophy of the trans-Himalayan
Occultists and no more. What I knew again, was that the philosophy
of the ancient Dwijas and Initiates did not, nor could it, differ
essentially from the esoterism of the “Wisdom-religion,” any
more than ancient Zoroastrianism, Hermetic philosophy, or
Chaldean Kabbala could doso. Ihave tried to prove it by rendering
the technical terms used by the Tibetan Arhats of ‘things and
principles, as adopted in trans-Himalayan teaching (and which
when given to Mr. Sinnett and others without their Sanskrit or
European equivalents, remained to them unintelligible, as they
would to all in India)—in terms used in Brahmanical philosophy.
I may have failed to do so correctly, very likely I have, and made
mistakes,—I never claimed infallibility—but this is no reason
why the seven-fold division should be regarded as “ unscientific.”
That it was puzzling I had already admitted, yet, once properly
explained, it is the right one, though, in transcendental metaphy-
sics, the quarternary may do as well. In my writings in the
Theosophist 1 have always consulted learned ‘and (even not very
learned) Sanskrit-speaking Brahmans, giving credit to every one
of them for knowing the value of Sanskrit terms better than I did.
The question then is not, whether I may or may not have made
use of wrong Sanskrit terms, but whether the occult tenets
expounded through me are the right ones—at any rate those of the
‘ Aryan-Chaldeo-Tibetan doctrine” as we call the  universal
Wisdom-religion.”  (See Five years of Theosophy, 1st note, to Mr.
Subl;a lg)ow’s “ Brahminism on the seven-fold Principle in Man,”
p. 177-9).

IV. When saying that the seven-fold classification of principles
is absolutely necessary to explain post-mortem phenomena, I repeat
only that which I had always said and that which every mystic
willunderstand. ¢ Once we passfrom the plane of pure subjective (or
metaphysical, hence purely theoretical) reasoning on esoteric mattors
to that of practical demonstration in oceultism, wherein each (lower)
principle and attribute has to beanalyzed and defined in its ap-
plication...to) post-mortem life (that of spooks and pisachas), the
seven-fold classification is the right one.” These are my words,
which every spiritualist will understand. Vedantin metaphysicians,
denying as they do objective reality or importance even to our
physical body, are not likely to lose their time in dividing the
ower principles in man, the compound aspects and nature
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of the phantom of that body. Practical occultism. does; and
it is one of the duties of those Theosophists who study occult-
ism to warn their brethren of the dangers incurred by those who
know nothing of the real nature of those apparitions: to warn
them that a shell is not *“ spirit.” This statement of mine I find
qualified as “simply absurd.”” Having never regarded as absurd
anything said or written by Mr. Subba Row, I could not retaliate
even if I would, I can only pronounce the epithet, let us say—unkind,
and demur to the qualitication. Had the author to face ¢ practi-
cal demonstration” in spiritual phenomena and “ materializations
of spirits,” so called, he would soon find that his four principles
could never cover the ground of this kind of phenomena. Even
thoe lower aspect of the principle of manas (physical brain, or its
post-mortem auric survival) and of kama rupa are hardly sufficient
to explain the seemingly intelligent and spiritual principles (bhut
or elements) that manitest through mediums,

V. It is not consistent with fact and truth to charge me, “ the
original (?) exponent herself” with changing my conceptions
about the nature of principles. I have never changed them, nor
could I do so.” In this I claim my right too, as Mr. Subba Row
does, to my evidence being “ the best and the most direct evidence
available as regards my own states of consciousness.” I may have
used wrong Sanskrit expressions (and even wrong and clumsily
put English sentences, for the matter of that)—while trying to
blend the Arhat with the Brahmanical occult tenets. As to those
conceptions, my “ four principles” have to disintegrate and vanish
in the air, before any amount of criticism can make me regard
my ten fingers as only four; although metaphysically, I am fully
prepared to admit that they exist only in my own mayavic percep-
tions and states of consciousness.

VI. Mr. Subba Row, taking hold - of “ Esoteric Buddhism,”
the “ Elixir of Life” and “ Man,” is pleased to father all their sins
of omission and commission on the “ Original Expounder.” This
is hardly fair. The first work was written absolutely without my
knowledge, and as the author understood those teachings from let-
ters he had received, what have I to do with them ? The Elizir of
Life was written by its author under direct dictation, or inspection,
in his own house, in a far way country, in whic LI had never been
till two years later. Finally “ Man” was entirely rewritten by one
of the two “ chelas” and from the same materials as those used by
Mr. Sinnett for  Esoteric Buddhism ;” the two having understood
the teachings, each in his own way. What had Ito do with the
“ states of consciousness”’ of the three authors, two of whom wrote
in England while I was in India ? He may attribute to the lack of
scientific precision in the  original teachings,” there being “ a jum-
ble.” No one would accuse Mr. Subba Row’s Bhagavat Gita lec-
tures of any such defects. Yet, I have already heard three or four
intelligent persons among our members expounding the said three
lectures (those which have already appeared)—in three different and
diametrically opposite ways.

This will do, I believe. The Secret Doctrine will contain,no
doubt, still more heterodox statements from the Brahminical view.
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No one is forced to accept my opinions or teaching in the Theoso-
phical Society, one of the rules of which enforces only mutual tole-
rance for religious views. Our body is entircly unsectarian and
“only exacts from each member that toleration of the beliefs of
others which he desires...in regard to his own faith.”

Most of us have been playing truants to this golden rule as to
all others : more’s the pity.

H. P. BravaTsky.

KAIVALYANAVANITA
Or Srr THANDAVARAYA SWAMYGAL.
PART 1I.
(Continued from page 616.)
The Clearing away of doubts.

3l. “(An ordinary person) will by Visana! repeat (i '
the old story dreamt in a dream tha.tyhas passed a,?vuy."S nSJ(()l ir](;))
will he, who, investigating (the true nature of self), has attained to
rea,l knowledge, express himself, and still will never become Chidii-
bhisa.? He who has become a celestial being will nevertheless be
called ‘man’ till the (causal) body* that has already died (by the

1. 4. e, Aroma or smell. Just as the ordinar mortal, full vi
the dream is not a reality, repeats it when he ci(l)mcs back tg’ };{;11: ‘c‘(;::sgcf(l.\l: ‘
wgkmg state, 80 the Gnani, to whom the Jagra or the waking state is a d ;
w%l tei!htherstoriy of gis dream when he is in Turiya. T,

. The Tamil word rendered ‘ that has passed away’ also m ‘inactive.’

Hence this may also be transla ‘A y the orgame o
the st ohis nreyinuctive.’ ted as ‘in a dream where (all the organs but

3. Chiddbhdsa is the reflection of Chit or Atma in i
which is tl:e vehicle of ignorance. It is otherwise called tgievf (}l{.ﬁ: {:)r‘?](i,xrlzra,
rportal is Chiddbhasa, whllg the Gndni is not, though he expresses him‘sol};
like the former, for they differ in many points. The one forgets the world
when Sushuptz. or profound sleep supervenes ; the other, when serenity of
intellect resultmg. rom indefatigable investigation ensues. To the one);;ho
scenery in _dream is Swapna or unreal ; to the other the sights of Jogra are
1llus0ry._ In the case of the one, it isa momentary dream ; in tlnﬁqof the
other, it is a continued dream (for the idea that the phenomen;l worl‘d is illu
sive 1s constant in his mind). The wakefulness of the one is ignorance l:
Agnanam and that of the other is wisdom or Gndgnam. The drem% of the 01(:
takes place when he forgets himself ; that of the other, when he for ets withe
out forgetting. The one relates the dream when he wakes up as t%re hcno:
menal worlgl ; and the other, when he wakes up as the absolute Chit P The
oncrepeats it as Mood’ha Vinod'ha (i. e., wonder through ignorance, ., with-
f?ultl 111(11d01'lst§\'n(hng it) ; the other, as Gndna Vinod'ha (. e, wonder with the
t:)l theng;:dzfe of how it comes about). Hence Jivatma cannot be attributed

4. This is how the commentator renders this senten ingi
the text is merely : “The celestial being will be called Pfr;an?lzgllrel?ignl])%én
that has died is burnt up,” which will also mean that the real Mahatma is noyt
and cannot be seen by common people who always view the body as the real
entity ; hence 80 long as the body remains, the real Mahatma whose bmiy
bas already died, <. e, whose physical activities have ceased and who does
not cleave to the body as self as common persons do, will be called ‘man.
But the commentator says that the hody here must be taken to mean tho
Kardna Sam?'a and not either the Sthula deha or Sukshma deha. For if the
Sthula deha is meant, every one must become a celestial being when he dies
aund his body is burnt ; and if the Sukshma is meant, all Jivas must become

divine beings during Sushupti and cosmic sleep, both of which are absurd
and not trye.
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birth of Pragna) is completely consumed (by the predominant fire
of wisdom).! Hence, till the Chidibhisa, that has begun to perish

" (the very instant of knowing himself to be Chit), entirely passes
away? (like avidya), the vivakdra will continue.”

32. “But, O Sir! O Master ! everything visible is unreal ; are
not therefore the various Vivakdras (done with regard to visible,
unreal things) painful 3 Will they afford the same state of trans-
cendental bliss that Gndnam yields 74 Is it not that it will be well
only when (the Vivakdras) completely pass away ? But ought not
we then to practise contemplation (u. e., Nishtat, in order to put
down those Vivakdras) 5 Now if a person practices contemplation
that leads to the realization of self, how can you maintain that he
is free from action ?”’6

33. “O my intelligent son ! all (worldly) Vivakiras come to an
end in the beginning.” Samddhi which 1s capable (of rendering
one’s self conspicuous) and Vivakdras (connected with it)—are not
these actions on the mental plane 78 Is it therefore likely that those

1. The Karana Sarira or Avidya only begins to be powerless when gnanam
dawns on the horizon of one’s intellecs, but does not pass away at once. It
is only after considerable practice that Sahasa Samadhi is gained when gnd-
nam shines with the splendour of the noon-day sun, nay crores of such sung
all at once, preventing the mental sky from being overcast with the clouds
of ignorance, doubt and perversity. It is then that Awidya is cowpletely
burnt up, and with it the reflection vanishes and the Logos shines forth by
itself. 1In stanza 78 of Part I, we read that the Samadlu of the disciple did
not continue for ever (as that was on(liy his first practice), but that his Manas,
though after a long time, externalized, and he perceived the outward world.

2. Till he wins the perfection of a Vasishtan or attains to Vidéha-mulkti.
The purport of this stanza is that, thongh he says “I do,” still he is free
from all action, because he does not refer the action to himself. But even
these Vivakaras will come to an end when he becomes a Vasishtan or Vidé-
ha-mukta.

3. The disciple says : “I understand why sages will not carry on Vivakdras
on the physical plane. All visible things are unreal ; therefore all Vivakdras in
connection with such objects, <. e.,, the phenomcnal universe, will give pain,
for their results must nccessarily be impermanent, and non-continuity of
anything agreeable is painful. Pain being a hindrance to achieving perfect
isolation, absolute bliss cannot be attained. Hence it is that sages will not
do Vivakdras, but will work to subdue them. But this they can do only by
practicing contemplation—meditating on the Divine essence—and contempla-
tion, so far as I can understand it, is an action. Therefore ‘your assertion
that they are Krita Kritya or free from action must be accepted with certain
reservation; that is, they are free from all other actions than this particular
one of meditation. If so, why can you not plainly say so insbea& of using
the general term Krita Kritya, which means free from all actions generally.”

Understand the disciple to say after the first interrogatory sentence * Yes.
They are.” ' :

4. No. They cannot.

5. Yes. Justso.

6. This is the question to which the Chela now reeks an answer.

1. e., when the practice of Sravana, &c., mature and the Chela undergoes
the first initiation. It is only when the activities on the physical plane cease,
that the disciple is initiated. The Master thercfore says, 1 do not at all
refer to worldly Vivakdras when I say that the adept is Krita Kritya, for the
very fact of his having been admitted within the sanctuary is a proof that
they have already come t> an end.”

8. Yes. They are actions—and actions taking place within the mind, I
specially had this in my mind when I said ‘ ''hey are free from action, 1. e.,
they are free from even these actions.
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who have become the Absolute Being shining forth as the Turiya
will do any other action (than stand solely ns the Self) Pt 15 a por-
son practices the rare Samddhis, surely he is no adept (Arida).

34. “If thou dost ask : <O my excellent Master ! why do some
among such as are adepts and free from even a single action still
perform Dhyana® and similar things which are capable of subjugat-
ing the mind ?"# Remember I have already told thee that the eman-
cipated will be of many different kinds according as the varieties
of Prarabda occur on earth.s

35. “Hear further, O my good son! Save that the Vivakdras
that Gninds do are only for the benefit of humanity, there is not the
least advantage or distinction they gain (to their own selves) nor
does vexation or ignominy accrue to them thereby. Behold! the
merit and demerit resulting from many works, such as mighty cre-
ation and so on, fall not to the lot of Iswara who showers down
blessings on all 16

36. “If thou dost say, © O you Master who, being Iswara and
the formless, have condescended to manifest yourself in the human
form | you have said that Iswara and the Gndni are equal. How
are they equal ?” Hear my reply : (Iswara and the Gndni are equal
inasmuch as they both have renounced the notion of ¢ mine’ and
‘I’. This Gndni is Iswara, all the Jivas, ay, all the world at once 1”7

37. “O Sir! You have said that this sage is all the Jivas
together. If so, why do not all the Jivas obtain emancipation
when the sage himself attains to Mukts? If all Jivas are different
from each other (and have each a separate individual existence),
then surely he cannot be all. O you Master that have deigned to

1. No. They will never.

2. He who practises the Samadhis (the two kinds, Sav-vikalpa and Nir-
vikalpa) is only an Abhydsi or practitioner, and Krita Kritya is not applicable
to him. That refers only to the Aritda or adept.

3. Contemplation or meditation on the divine essence.

4. And which are therefore quite unnecessary to adepts who have become
such only after bringing their mind under perfect control.

5. Vide stanzas 88 and 90 of Part 1. 'They do this simply to set an
esample to the world. They themselves do not derive any benefit thereby.
If we attribute to them the various actions they seem to perform, they will
appear as Abhydsis. But when we attribute to them the consummate state
they have attained to and viow them as such, they are adepts.

6. Because the several bodies, enjoyments and sufferings, &c., all come and
go, not at the arbitrary will and whims of Iswara, but according to the
Karma of the individual Jiva, or the force set in motion by him in his previ-
ous incarnated existence. If not, there is no necessity for him to lay down
law enjoining and law forbidding. Iswara is not at all blameable for the several
inequalitics observed among men in the world. These are all due to their
own Karma. Iswara gives the Jivas several chances by his works of crea-
tion, preservation and transformation to reform themselves by walking in the
path chalked out to them in the holy books of all nations and thus enables
them to reach the ultimate goal. It is therefora clear that His works arc for
the benefit of all Jiras and not to their ruin. Similarly Gndnis practise
Dhyan, &c., and thus set an example to men and show them the right path.
They themselves do not derive any henefit. Thus Iswara and the Gndni are
on the same level. Gndnis are therefore really Krita Kritya.

7. As the universal Jiva, &c., are not apart from the Logos,and as the Grndni
is one that has become the Logos, he is all these.
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explain all the secret meanings (of the Vedas)! now interpret
this please.”

38. “The Atma called ‘I’ is all-full and one. But as tho
Antakkarana Upddhis called ¢ I’' are innumerable, the Jivas are
many. - (For instance), the moon that cools and refreshes the
whole world is one, while the moons reflected in the water are
many, for, in the world, (the Upddhis, such as) lakes, tanks, pools,
pails, jars and pitchers are many.

39. “Now among (the many different Upddhis, such as) pails,
pitchers, and so on, if one perishes, the moon (reflected i tho
water) within it, will unite with its original moon hanging (in the
infinite space) ; but the rest will not join it. Similarly the Jiva that
causes the binding Upddhi to perish will blend into oneness with
its original cause Atma ; but those who have not rid themselves of
their Upddhis? will not obtain perfect isolation (i. e., union with
Atma).”

40. “But how can this one (viz., the Gnani) be equal to the
Iswaras®, namely, Brahma, Vishnu and Rudra? For, the three
{Gods) Rudras and others perform the operations of creation,
preservation and transformation with regard to the whole universe;
they moreover know the thoughts of others and the three divisions of
time (viz., past, present and future), and are also all-pervading and
eternal. But, O Master, abounding in Tapas,* I do not in the least
find the like powers in this sage.”’®

41. “The water of the tank and the light of the moon—
torch0—these two—will support the whole surrounding country.
But the water of the pitcher and the light of the lamp—these two
will profit only one household. O, my son, that hast sought my
protection ! by Gndnam,” Iswara and the Gndni are not different.
It is by the qualities of the cursed Mdya that the distinction of
¢ high” and ‘low’ has resulted.

1. i. e, Commonly taken to be the self. The reflection in the Antakkdrana
is Ohidabhdsa or Jiva. The Upddhis of Antakkdrana, namely Avidyas, being
different and many, the reflections are also many and different. Vide stanza
26, Part 1.

2. 4.e., Avidyas. The Master has shewn here that the sage is all the Jivas,
but the Jiva is not the sage. Therefore all the Jivas cannot and will not
attain to Nirvana, when the sage obtains emancipation.

3. 4.e., The three Murthis possessing Iswartwam. It is the same Iswara
that is known by these names according to the works they do. If the Grdni
is the same as Iswara, he must possess the powers of creating, preserving
‘and transforming the whole universe.

4. Penance, self-abnegation.

5. The disciple has read in Shastras that Iswara does these things, &c.,
but he has not apparently seen such powers exhibited by the sage. Hence
this question.

6. A sort of blue light generally used on festive occasions. It is a
mixture of saltpetre, sulpbur, orpiment, indigo, antimony and camphor. The
light is so dazzling that it makes night appear as day.

" 7. In the standpoint of Gndnam or Chit,
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42. “Like the king and Siddhas! among men, the gods, such
as Vishnu and g0 on, are powerful in Miya and are distinguished
by great T'apas, which abounds in (psychic powers, such as) Anima,
and so on.? Though the people of this world are inferior by
reason of their not possessing those (powers, &c.,) still in the stand-
point of Brahm, there is not the least difference of ‘these’ (men)
and ‘those’ (Devas). Only think and see.

43. < If thou dost say, ¢ O you true Master who have helped me
to salvation! While we find many Munis (or sages) on earth
possessing psychical powers of Anima and so on, you have said
that that wealth is peculiarly Iswara’s. Graciously explain this so
88 to be consistent with reason.” Know that (these powers) have
successfully accrued to them, though their supplication directed
towards the praiseworthy Iswara as well as through Yoga.”’3

44. “O0 you, my divine Master,that are of the form of Siva !*if it
is said that rigid ascetics will obtain both psychical powers and
emancipation, will not all obtain like those (Tapasis) 7 We have
geen (in Srutis) that in ancient times they gained both Siddhi and
Gndnam (at the same time).® Now if these? are called Gnanis, how
i8 it that these do not possess Siddhis ?”’

45. “0 my son! There are two kinds of Tapas on earth,
namely, Kimya Tapas® and Tapas without the least wish for even

1. The king wields temporal authority and is considered to be superior to
his subjects ; and a Siddha possesses psychical powers which are higher than
the temporal power of the Eing which he possesses merely in virtue of his
position. 'The Siddha is therefore superior to the king.  Just as the king is
superior to ordinary men in virtue of his position and the temporal power ho
wields, and the Siddha is higher than the king, owing to his possessing the
eminent psychical powers, so these gods are superior to men, for they wield
the power called Mdya.

2. 'The eight Siddhis: viz., 1, Anima=the power of reducing one's self to
the size of anatom; 2, Mahima=the power of increasing one’s bulk illimitably ;
3, Laghima=1levitation ; the power of renderingone'sselforother things very
light and buoyant. 4, Garima=the power of rendering anybody immaterial
80 as to penetrate matter; according to others, the KPowcr of increasing the
weight of one’s self or other things without limit; b, Prapti=the power of
obtaining the fulfilment of every desire; 6, Prakdmya=the power of overcom-
ing natural obstacles: such as passing through solid material things and
going anywhere; 7, Isita=superior dominion over animate or inanimato
nature; the powor of making every thing act or move according to the will of
the possessor; 8, Vasifa==the power of assuming any form and the attributes
peculiar to that form; the power of enchanting or changing the course of
natare. : i

3. The Master says thisonly of those that possess merely some psychical
powers without Granam.

4. The true Guru is himself Siva.

5. 1.¢, Is there any exception ? If all ascetics gain them, how isit that
these are also ascetics who possess Gndnam, but in whom we do not find these

wers P
p06. i.e.,, We read in many works that the Munis of ancient times, such as
Agastyar, Bhogar, &c., possessed both these wonderful psychical powers and
Gndnam at the same.

7. i.e., The sages of modern times ; for we do not find them exhibiting any
powers; if they possess them they will surcly show them. Perhaps the
disciple does not know that sages make use of their powers only when there
is a necessity for it and not indiscriminately. Hence his question.

8. t.e., Penance done with a wish to secure objects of desire, rites pore
formed with a view to future fruition, .
2


























































































