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There is a Spiritual Dynasty whose throne is never
vacant,

whose

splendour

never fails; its members

form a golden chain whose links can never be torn
asunder, for they draw back the world to God from
whom it came. To that you all belong; its labours
and its lustre you must share.
Happy are you among men, my Brothers of the
Glorious Mystery, for through you the Light shall
shine.

More

and

more

shall

the

Hidden

Light

become manifest; more and more shall the Hidden
Work be done openly and be understood by men;
and

yours shall be the hands that raise the veil,

yours the voices that shall proclaim the glad tidings to
the world. Bearers of freedom and light and joy shall
you be, and your names shall be holy in the ears of
generations yet unborn.

Farewell; in this body you

will see me no more, but forget not that in spirit we
are always together.
T H E L O R D T E H U T I, to a group in Arabia
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LOVE

IS LIFE

Love is life, the only life that
is real. A man who ceases to
love is already dead. A ll condi
tions in life are to be judged
fortunate or unfortunate accord
ing to the opportunities that they
offer for love. Love will come
under the most unlikely circum
stances, if men will but allow it
to come. Without this all other
qualifications are only as water
lost in the sand.
A Great Teacher

Copyright

THE

IL L U M IN A T E D

(See Letterpress, p. 284)

HEADQUARTERS

ON THE WATCH-TOWER
By TH E

E D IT O R

[These Notes represent the personal views o f the
Editor, and in no case must be taken as expressing the
official attitude o f The Theosophical Society, or the opin
ions o f the membership generally. T h e T h e o s o p h i s t is
the personal organ o f the President, and has no official
status whatever, save in so fa r as it may from time to time
be used as a medium fo r the publication o f official notifi
cations. E ach article, therefore, is also personal to the
writer.]

The Coronation
Movement. Theosophists have, of
H E Coronation of Their Im course, good reason to take note of
perial Majesties the King- Coronations, since from the occult
Emperor and the Queen-Empress standpoint alone they effect a
has come and gone. Plere in India, wonderful release of force from
as was natural, the people as a within which spreads out in blessing
whole took little interest in it, upon the whole world— the King and
though in the great cities crowds fill Queen themselves issuing from the
ed the streets to witness the illumin great ceremony, as Dr. Besant has
ations. O f course, the vast masses written, Sovereigns “ by the Grace
of the Indian population, the peas of G od,” not only by Act of Parlia
ants and the workers in mills and ment. And some of us noticed how
factories, have enough to do to try changed the whole atmosphere be
to live at all, let alone Coronations came on the eve of M ay 12th. It
was as if the very air had become
or any other celebrations.
The International Headquarters charged with blessings, and vocal
of The Theosophical Society, how with the chantings of the Devas. I
ever, duly signalized the occasion, deeply regret that the political views
offering to Their Majesties the of many Indians excluded them
respectful congratulations of our from the great privilege of being

T
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recipients of the grace thus be
stowed upon the world, though I
well understand that from their
own point of view participation
would have been difficult.

At Adyar
For my own part, eager as I am
for India’s freedom and strongly
sympathetic towards the advent of
truly National Governments, I feel
myself enthusiastically able to take
such part in the Coronation as is
available to me, not because I am an
Englishman— I hope I could never
allow my birth and any narrow
outlook to dominate our Theosophical conception of citizenship
and nationality— but because I
appreciate to the full the value,
especially in these days, of the idea
of Sovereignty, and of the very
real worth to their subjects of the
Sovereigns who rule over them.
Often Kingship may spell disaster,
and perhaps is in some countries
spelling disaster. It does not spell
disaster to the British Empire to
day. On the contrary, in my judg
ment it spells hope and great
example.
And I am convinced
that in the future the rule of Kings
will be a veritable blessing to the
freedom of democracies.
Apart from my own personal
feelings, however, I know that
the celebration of this Coronation
was a courtesy due from the In
ternational Headquarters of The
Theosophical Society to the Sov
ereigns of the land in which the
Headquarters is privileged to exist,
and I am very glad that our cele
bration passed off with such joyous
ness and dignity. W e began our
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proceedings at 8 a.m. in the Great
Hall, beautifully decorated for the
purpose, after some wonderful
music played at the Hindu Temple
in the first instance and afterwards
on the lawn in front of the Hall.
Special Coronation prayers were
offered by representatives of the
great religions ; and then a short
address from myself.
Later on
came the feeding of large numbers
of poor people and a special treat
to the children of our workers.
In the afternoon from 3 o ’clock
to about 6 we were privileged to
listen to a fine broadcast of the
great Ceremony in Westminster
Abbey. W e heard clearly the voices
of the King, of the Archbishops,
and of the beautiful choir, and the
organ was splendid. W e were all
deeply impressed.
In the evening Bramarsi Papanasam Shivan, a famous composer
and singer, gave extracts from the
immortal epic of the Ramayana, it
self depicting the ideal Coronation
— that of Sri Rama, the Ideal King.
At nightfall all the Headquarters
buildings were brilliantly illumin
ated, with wonderful river reflec
tions, as on the occasion of White
Lotus Day, as witness the frontis
piece in this issue, and we retired
to rest in the hope that we here at
Adyar had in a small and humble
way helped to make the Corona
tion pregnant with power for the
happiness of the peoples who con
stitute our great Commonwealth of
Nations. The King-Emperor and
the Queen-Empress have indeed
been blessed, and they are, as we
all well know, intent upon the well
being of their peoples. May their
Coronation strengthen them as it
changes them !
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Must Democracy Fail ?
What a gigantic task lies before
them ! He who is now the Duke
of Windsor understood its nature,
in a way in which none of his line
before him have understood it,
although King George V and Queen
Mary were, and the Queen-Mother
remains, deeply solicitous as to the
needs of those committed to their
care and protection. But King
Edward V III was very near indeed
to the people, and the people knew
it and loved him accordingly. I
often think that these popular
governments of ours are sometimes
less democratic than are our Sover
eigns. I have thought that if King
Edward V III could have had his
way, he would have done more for
his peoples than any popularly
elected government. And I am
thinking now that our present
Sovereigns may also do more if
they are given the opportunity to
become less constitutional and more
human.
The sovereignty of the people
has, after all, largely failed so far
to solve some of the most serious
problems affecting the happiness
of all.
And the psychology of
crowds is such that an individual
will often move them when they
would remain utterly cold to parties
and to governments. Throughout
history it is the individual who
leads the way to a better world.
Societies and movements come
afterwards. But first it is the one,
and then the few.
I believe that the world will not
escape from its present state of
darkness until a Man, or indeed a
W oman, emerges from obscurity
to Hash through our human sky as
a meteor, and to deposit upon our
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earth the seeds of our needed
redemption.
Societies and movements may
well lead up to this great consum
mation. There are many so doing
at the present time. And as these
work for the right, so, as it were in
balance, there must inevitably be
movements and also individuals
striving to make such consumma
tion impossible. These must, of
course, fail. But while they live
they work great evil in the name of
the good, and either the nations in
the midst of which they work must
at long last rise up and destroy
them, or the very nations them
selves will perish and be known no
more.

Our Modern Decadence
I cannot help thinking, as we
celebrate the Coronation, of the
misery everywhere in juxtaposition
to luxury, of the juxtaposition of
wealth and poverty, of rich leisure
and hungry unemployment, of the
enormous sums spent on arma
ments, and the enormous neglect
of the suffering and needy, a neglect
by no means confined to the human
kingdom. I think of the riotous
living in the west-ends of great
cities, and of the starvations round
the corner. I think of the criminal
ly careless young “ enjoying ” life,
while thousands of their fellowcitizens are brought almost to hate
life for its cold and well-nigh
contemptuous indifference.
The
parties, the entertainments, the
riots, the self-adornments, the feastings, and the terrible perversions
of reverence ! Is it the fault of the
young, criminal though the fault
be ? B y no means. It is the fault
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of our democracies which do not
know how to give to the State a
noble citizenship of Youth through
an education patriotic in the most
splendid sense of the word. Here
the State is exaggerated, and the
individual is enslaved. There the
State is forgotten, and the individ
ual is neglected, despite all the
attention paid to physical culture,
hygiene, sanitation and so-called
right methods of education. Where
is there a perfect balance between
individual and State— the individ
ual free to be his unique self, the
State enriched and strengthened
by that very uniqueness, so that
while the State protects, the indi
vidual strengthens ?
The science of true education has
yet to be known, and I do not
hesitate to say that until Theoso
phy is known the science of edu
cation cannot be understood.

Where Is The Man ?
Every nation needs a Man, not
just a political demagogue such as
most countries possess— a Man
who has transcended intelligence,
cleverness,
astuteness, political
catch-phrases andpopular panaceas,
the lure of popularity and leader
ship, who knows that into him has
descended a Cause God-given and
not man-made, and who will be
true to it and to it alone for ever,
even when to be true to it alone
means to be alone.
Every nation needs a Man who
will stamp out even with ruthless
ness life-blood-sucking war, and
will thus release from their misery
the unemployed, the poor, the help
less and the hopeless. For it is

JULY

fratricidal war, and fratricidal war
alone, and its ever-present menace,
which causes unemployment and
its attendant horrors.
I confess I had hoped that the
Coronation would have been made
the occasion for a great pronounce
ment uttered through the KingEmperor, even if not by the KingEmperor, setting the nation’s face
resolutely against the devitalizing
evil of workless citizens, workless
through no fault of their own, who
menace the State with their futility.
There should have been, it seems
to me, a Coronation gift to the
poor, of real hope. The Coronation
should have caused their dark cloud
to begin to become bright with
silver lining. It is not mere pag
eantry that we want for a Corona
tion, not just processions, but that
a Coronation should become a pure
and beautiful channel through
which its blessings may reach the
unfortunate. The poor must have
cause to rejoice in the Coronation
of a King, in that their lives become
happier and freer from care. A
noble gesture would have been at
least something.
So had I hoped for a great ges
ture towards both India and Ire
land, a great gesture to Culture as
the foundation of a nation’s civiliza
tion. I can think of many gestures,
and I would have been thankful
even if they had been little more
than gestures.

National Sacrifice
A gesture ? W hy not a lead ?
W hy not a national act of sacrifice
for unemployment ? W hy should
this not be led by the King-Emperor.
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himself, and the “ nobility ” sur
rounding the Throne ? The ordi
nary individual is, I venture to hope,
becoming a little tired of the reck
less and criminal waste of money
and substance in the night-clubs,
in the fashionable restaurants, in
the riotous dancings, and west-end
extravagances generally. W e in
veigh against war and armaments,
but these cancerous luxuries are
worse than war, .worse than arma
ments, and are in a measure the
cause of both, for they breed an
indifference to, and a disregard of,
right citizenship which sooner or
later produces war and its con
comitant armaments. An unhealthy
youth means a diseased maturity,
and where disease is, there must
war be, of one kind or another.
I am not in favour of any diminu
tion of war expenditure by an in
dividual nation alone. I am not in
favour of any diminution by Britain
of that immense financial war pro
gramme to which the present
government is committing her. Not
because I am in favour of war.
Not because I do not realize that
these huge sums would solve the
problem of unemployment and
many other problems, too. But
because there are too many nations
ready for war, even eager for war,
and while unrighteousness thus
stalks abroad righteousness must
remain armed against ;t, or we
shall have another Atlantis. While
there is the strong will to war any
where, even nations intent upon
peace must maintain great arma
ments. And so far as the IndoBritish Commonwealth is con
cerned, if that experiment of the
Elder Brethren perish, where is
there for the moment another land,
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another League of Nations, Races,
Faiths, so free and with so much
wideflung power for good ?

Freedom Still Lives
I know the shortcomings of this
Commonwealth.
I am well ac
quainted with the dangerous mud
dles which British ignorance and the
resultant indifference cause in vari
ous parts of the world. I know
the sinister menace of prestige.
But I also know that Britain is free,
that the whole Commonwealth is
free, as are few other lands through
out the world. India may have
her rightful grievances, but she has
the freedom to express them in a
manner which would be intolerable
to almost every other Government.
India can inveigh against her rulers
in terms superlative in their de
nunciatory force. She can boycott
here, and set up hartal there. She
can go to astonishing lengths in
non-co-operation. Her newspapers
have an extraordinarily wide lat
itude. Where else could there be
this freedom ? Holland is a land
splendidly free and broad-minded.
France, too, cherishes the spirit of
freedom under extraordinarily diffi
cult circumstances. The Scandina
vian countries and Belgium are also
homes of freedom, and so also is that
wonderful land, the United States
of America. But I wonder if any
of them would allow their freedom
to be used, I do not say abused, as
British freedom is used in India.
Most countries have forgotten what
freedom is. In them is no free
dom left. And in the Spanish con
flict we witness the emergence on
to the surface of poisons which
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elsewhere are working underground,
or are just touching the surface :
poisons the evil nature of which is
sought to be concealed beneath an
avalanche of soporific words, phra
ses, assurances, diplomatic manoeuverings, and political wiles.

A Union of Free States
Thus is it that we must guard
and keep alive those countries
which still stand for great ideals,
for ordered freedom alike for indi
vidual and nation, for peace, for
justice, for goodwill.
W e are waiting for a gesture,
and, be it possible, for a lead. The
world needs to be startled, and to
be helped to become young again.
The Free States must unite. W ould
there were a leader, a King, to call
upon all Free States to enter into
alliance, and to be heard gladly.
W ould there were a leader with the
courage to call upon the British
Empire, the United States of
America, France, Holland, Den
mark, Switzerland, Norway, Swe
den, Finland, Belgium, and other
free countries, to unite in support
of great principles, to defend the
oppressed, forbid war, and to join
forces for peaceful prosperity within
their territories. Such a leader
might be laughed at today, but he
would be acclaimed tomorrow.
The world is waiting for a lead,
and there seems to be none to give
it. Every statesman and politician
is following routines, precedents,
conventions, and we have but words
and jugglery to take the place of
constructive action.
I am still hoping that the great
Coronation, so wonderfully blessed
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by the Gods, may become the fore
runner of a gesture or a lead. The
occultist well knows what has been
going on behind the scenes during
the weeks preceding the Coronation.
He knows how there has been a
great release of benediction upon
the whole world, how Heaven has
indeed drawn near to earth, and if
he has in any way participated
in the actual Coronation itself he
knows that it became a wondrous
focus for the spread of spiritual
power and blessing. Are there none
in high places to gather up such
power ?
Is it indeed the will that is lack
ing ? Is fear more potent than will ?
Does the weakness of hesitation
and indecision take the place of
the force and determination of
courage ?
At least we Theosophists, in some
small measure knowers of Truth,
must raise our voices, whether we
be heard or not. The world needs
Theosophy applied.
The world
needs the Science of Theosophy
translated into action. And one
alone is enough to begin, even if
but to seek out the Man to lead
by bearing insistent witness to the
need. When there are enough to
call, and they have called long and
loudly, then will the Man come,
and he will be resistless, even
though rejected by his generations,
because he will incarnate the resist
less spirit of the future.
*
* #

The Maya of Self-Satisfaction
How few people in the world are
satisfied to work for Friendship.
Most of us feel it is far more im
portant to seek to convince others as
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to the truth of our own particular
opinions. W e are so sure we have the
truth, the whole truth, and nothing
but the truth ; and we are no less
sure that other people are not in
possession of the truth. They are
heathens, or they are prejudiced, or
they are narrow-minded, or they
are ignorant, or they are exploited
by this or that or the other. W hat
ever they may be, they are slaves
and *we are free. And we spend
time and energy lavishly to try
to take them away from where
they are and to draw them nearer
to where we are, even though
we may not be willing to admit
that this is what we are in fact do
ing. W e are forever wanting other
people to drop their own concep
tions of life and to assume ours
instead.
Many of us are somewhat tired
of these fanatics who themselves
are in fact no less exploited by
their own limitations than we our
selves doubtless are by ours. And
we turn in relief to The Theosophical Society which seeks to convert
none, to exploit none, but only to
encourage each where he is to seek
his own truth, not someone else’s,
to move on his own way, not to
transfer himself to someone else’s.
Even those of our members who
have the strongest conviction that
the Theosophy they know is for
the time being the last word, is at
all events the latest word, in the
revelation of Truth, are well aware
that such conviction is for them
selves, and by no means necessarily
for others. There is more in the
Eternal Theosophy than is dreamt
of in the Theosophy we know to
day, glorious as it may be.
2
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Freedom without Fear
W e seek to impose no authority.
W e desire to be no gurus. W e do
not wish to be accepted as teachers.
W e do not inveigh against people
because we do not agree with them.
W e place our precious teachings
before all who wish to examine
them, jewels as they are to us,
for such consideration as they
may care to give to them. W e
never insist that our own partic
ular lines of unfoldment are the
only true lines of unfoldment. But
if an individual is eager to try
our methods and to test our ad
vice, just as a student might
join a laboratory class and accept
the guidance of the professor in
charge, then we ask him to observe
the methods we ourselves have
used. How can we effectively help
those who wish to tread a very
difficult pathway unless they are
willing to conform in some degree
to our own experience of it ?
However, all differences con
stitute but an interplay of forces,
or, if you will, of temperaments,
which lasts but a little while, and
from which we shall all emerge in
peace and understanding. W e pay
far too much attention, and attach
far too much importance, to these
small and often acid exchanges of
temperamental differences. Many
of us relegate some of us to
hell for offences— if at all they be
offences— which merit at the most
a very mild form of purgatory.
W e are all groping towards the
Light, and each of us is gradually
finding it. Those who say that
their Truth is the only Truth, and
that others are but wallowing in
darkness, are themselves forgetful
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of the fact that Truth is as univer
sal as Life.

Cornering Truth
There is nothing more fruitful of
discord than for it to be thought
possible for a “ corner ” in Truth
to exist in any philosophy, in any
faith, in any movement, in any
person. When individual meets
individual, truth meets truth, even
though one individual may have
more of the commodity than an
other.
When individual meets
individual the most beautiful thing
that can occur is for truths to be
joyously and appreciatively ex
changed, and for each to explain
in gracious and courteous terms
why some of the truths of the other
are unacceptable to him. When
individual meets individual the
most ugly thing that can occur is
for truths to be exchanged violently,
and for the truth of one to be used
as an alleged torch wherewith to
seek to show the bareness of the
truth-cupboard of the other.
Even though I am a Theosophist
of sorts, even though I most firmly
believe in, and have had experience
of the reality of, some of its teach
ings, even though I am a member
of The Theosophical Society and
am firmly convinced that the First
Object expresses in ways of which
we have at present but the faintest
conception a fundamental Truth of
Life, yet am I little concerned that
other people should react either to
Theosophy as I happen to react,
or to the First Object as I happen
to react, but greatly concerned
that they should be moving as fast
as they can on their own various
ways, growing to the fulness of
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their own respective standards, and
in increasing response to the call
o f their higher selves.
It is not a formal and doctrinaire
Theosophy that The Theosophical
Society has to give to the world,
but rather that Theosophy which
radiates courage, confidence, peace.
W hat is the value of Theosophy
if it cannot give these priceless
jewels ? And if for some there are
other ways to these jewels, let them
tread such ways, and God speed
them. Some of us believe that
Theosophy can and does show the
way to them. It is within our
experience that it does, so we pass
our experience on. It is our duty
so to do. But there must be many
who would fain have other ways
under their feet. So be it. God
forbid that we should seek to exalt
our ways as above other ways, as
if there be but one way— and that
way ours.
W e must not forget the great
danger, one of the greatest of
dangers, where an individual reads
into the minds and feelings of
other individuals motives and con
siderations which from his own
viewpoint must be behind the
thoughts and emotions which he
disapproves simply because they
do not happen to suit him. They
are outside his own experience;
therefore they should be outside
other people’s. He himself has
achieved peace, salvation, libera
tion ; he has passed through the
gateway, and there is no other.
One ventures to think that per
haps he has not, after all, achieved
until he knows of ways other than
his own, and knows how to tread
them almost, but not quite, as
triumphantly as he treads his own.

. . . . AND THE TRUTH SHALL
MAKE YOU F R E E "
A s is well known throughout the East, the full
moon of Asala, which occurs in July, is signalized
by

a great

utterance

of the first

Sermon

of the

Lord Buddha, and by a commentary which applies
the teachings of the Sermon to the conditions pre
vailing in

the

outer world.

It is therefore appro

priate that not only should we reproduce in THE
THEOSOPHIST the best available text of this won
derful Sermon, but that we should also call attention
to other great statements of Eternal Truth by other
Teachers of the Wisdom, each expression of Truth
being

in

reality complementary

A n d the heading " . . .

to all the others.

the Truth shall make you

fr e e " is highly appropriate, for it is only Truth that
can ever give freedom to anyone.

So long as teach

ing remains teaching, so long as doctrine remains
doctrine, so long as authority remains authority, so
long as argument remains argument, Truth has not
yet come, for the essence of Truth is individual ex
perience.

But where

there is experience, there is

Truth, and there alone is Freedom.

Freedom which

is real is Truth, and Truth which is real is Free
dom.

A ll else is at best but the way to Freedom-

Truth.
G. S. A.
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THE TRUTH THROUGH THE LORD
BUDDHA
The Lord Buddha's first Sermon was delivered, to a
group o f monks in the Deer Park at Isapatana (now
Sarnath) near Benares. There He turned the “ Wheel of
the Law .” 1 It is this historic discourse which the Lord
Maitreya recites at a gathering of the Brotherhood on the
fu ll moon o f July. The ceremony is fu lly described in
“ The Masters and the P ath ” :
THE

A S A L A F E S T IV A L

A Ceremony in the Himalayas
E S ID E S the great Wesak
Festival, there is one other
occasion in each year when the
members of the Brotherhood all
meet together officially. The meet
ing in this case is usually held in
the private house of the Lord
Maitreya, situated also in the Him a
layas, but on the southern instead
of the northern slopes. On this
occasion no pilgrims on the physi
cal plane are present, but all astral
visitors who know of the celebra
tion are welcome to attend it. It
is held on the full moon day of
the month of Ashadha," usually
corresponding to the English July.
This is the anniversary of the de
livery by the Lord Buddha of His
first announcement of the great
discovery— the Sermon which He
preached to His five disciples, com 
monly known as the “ Dhammachakkappavattana Sutta,” which
has been translated by Rhys Davids
as “ The Setting in Motion of the
1 The references are at the end of the
article.

Royal Chariot-Wheels of the King
dom of Righteousness.” It is often
more briefiy described in Buddhist
books as “ The Turning of the
W heel of the Law.” It explains
for the first time the Four Noble
Truths and the Noble Eightfold
Path, expounding the great Middle
W ay of the Buddha— the life of
perfect righteousness in the world,
which lies midway between the ex
travagances of asceticism on the
one hand and the carelessness of
mere worldly life on the other.
In His love for His great Pre
decessor the Lord Maitreya has
ordained that, whenever the anni
versary of that first preaching comes
round, the same Sermon shall be
recited once more in the presence
of the assembled Brotherhood ; and
He usually adds to it a simple
address of His own, expounding
and applying it. The recitation
of the Sermon commences at the
moment of full moon, and the
reading and the address are usually
over in about half an hour. The
Lord Maitreya generally takes His
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place upon the marble seat which cally, so that when it has once been
is set at the edge of a raised terrace heard each point reminds one of
in the lovely garden just in front the next, as though it were a kind
of His house. The greatest of the of mnemonic, and to the Buddhist
Officials sit close about Him, while each of these separate and easily
the rest of the Brotherhood are remembered words suggests a whole
grouped in the garden a few feet body of related ideas, so that the
below . . . There is often an Sermon, short and simple as it is,
opportunity for pleasant converse, contains an explanation and a rule
and kindly greetings and benedic of life.
One might well think that all that
tions are distributed by the Masters
among Their pupils and those who can be said about that Sermon has
been said already many times over;
aspire to be Their pupils. . . .
That great Sermon is wonder yet the Lord, with His wonderful
fully simple, and its points are re eloquence and the way in which He
peated over and over again. There puts it, makes it every year seem
was no shorthand in those days, something new, and each person
so that it might be taken down and feels its message as though it were
read by everyone afterwards ; His specially addressed to himself. On
disciples had to remember His that occasion, as in the original
words by the impression made on preaching, the pentecostal miracle
them at the time. . . . One may repeats itself. The Lord speaks
readily see in reading it that it is in the original sonorous Pali, but
constructed for this special purpose everyone present hears Idim “ in his
— that it may be easily remembered. own tongue wherein he was born,”
Its points are arranged categori as is said in the Acts o f the Apostles.
THE

LORD

B U D D H A ’S

The Path to Nirvana
Thus have I heard : at one time
the Lord dwelt at Benares at
Isapatana in the Deer Park. There
the Lord addressed the five monks:
“ These two extremes, monks, are
not to be practised by one who has
gone forth from the world. What
are the two ? That conjoined with
the passions and luxury, low, vulgar,
common, ignoble, and useless, and
that conjoined with self-torture,
painful, ignoble, and useless. Avoid
ing these two extremes the Tathagata has gained the enlightenment
of the Middle Path, which produces
insight and knowledge, and tends

D IS C O U R S E

to calm, to higher knowledge, en
lightenment, Nirvana.
“ And what, monks, is the Middle
Path, of which the Tathagata has
gained enlightenment, which pro
duces insight and knowledge, and
tends to calm, to higher knowledge,
enlightenment, Nirvana ? This is
the noble Eightfold W ay, namely
right view, right intention, right
speech, right action, right liveli
hood, right effort, right mindfulness,
right concentration. This, monks,
is the Middle Path, of which the
Tathagata has gained enlighten
ment, which produces insight and
knowledge, and tends to calm, to
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higher knowledge, enlightenment,
[Repeated fo r the second truth,
with the statement that the cause
Nirvana.
“ (1) Now this, monks, is the no o f pain must he abandoned and has
ble truth of pain: birth is painful, been abandoned, fo r the third truth
old age is painful, sickness is pain that the cessation o f pain must be
ful, death is painful, sorrow, lamen realized and has been realized, and
tation, dejection, and despair are fo r the fourth that the W ay must be
painful. Contact with unpleasant practised and has been practised.)
things is painful, not getting what
“ As long as in these four noble
one wishes is painful. In short the truths my due knowledge and in
five groups of g ra sp in g a re painful. sight with the three sections4 and
“ (2) Now this, monks, is the twelve divisions was not well puri
noble truth of the cause of pain, fied, even so long, monks, in the
the craving, which tends to rebirth, world with its gods, Mara, Brahma,
combined with pleasure and lust, its beings with ascetics, brahmins,
finding pleasure here and there, gods, and men, I had not attained
namely the craving for passion, the the highest complete enlightenment.
craving for existence, the craving This I recognized.
for non-existence.
“ And when, monks, in these
“ (3) Now this, monks, is the four noble truths my due knowl
noble truth of the cessation of pain, edge and insight with its three
the cessation without a remainder sections and twelve divisions was
of craving, the abandonment, for well purified, then monks . . .
I
had attained the highest complete
saking, release, non-attachment.
“ (4) Now this, monks, is the enlightenment. This I recognized.
noble truth of the way that leads to Knowledge arose in me, insight
the cessation of pain : this is the arose that the release of my mind
noble Eightfold W ay, namely, right is unshakable: this is my last
views, right intention, right speech, existence ; now there is no rebirth.”
right action, right livelihood, right
effort, right mindfulness, right con The Gods Rejoice
centration.
Thus when the W heel of the
“ ‘ This is the noble truth of Doctrine was set turning by the
pain ’ : Thus, monks, among d oc Lord, the earth-dwelling gods raised
trines unheard before, in me sight a shou t: “ This supreme W heel of
and knowledge arose, wisdom arose, the Doctrine has been set going by
knowledge arose, light arose.
the Lord at Benares at Isapatana
“ ‘ This noble truth of pain must in the Deer Park, a Wheel which
be comprehended.’ Thus, monks, has not been set going by any as
among doctrines unheard before, in cetic, brahmin, god, Mara, Brahma,
me sight and knowledge arose, wis or by anyone in the world.” The
gods of the heaven of the Thirtydom arose, light arose.
“ ‘ It has been comprehended.’ three hearing the shout of the gods,
Thus, monks among doctrines un of the four Great Kings . . . the
heard before, in me sight and Yama gods . . . the Tusita gods
knowledge arose, wisdom arose, . . . the Nimmanerati gods . . .
knowledge arose, light arose.
the Paranimmitavasavattin gods
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. . . the gods of the Brahma-world
raised a shou t: “ This supreme
Wheel of the Doctrine has been set
going by the Lord at Benares at
Isapatana in the Deer Park, a
Wheel which has not been set
going by any ascetic, brahmin, god,
Mara, Brahma, or by anyone in
the world.”
Thus at that very time, at that
moment, at that second, a shout
went up as far as the Brahmaworld, and this ten-thousandfold
world system shook, shuddered, and
trembled, and a boundless great
light appeared in the world sur
passing the divine majesty of the
gods.— From Early Buddhist Scrip
tures, by E. J. Thomas.
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REFERENCES
1 The symbol of the W heel figures prom
inently in Buddhist sculptures and fres
coes, mostly as a beautifully decorated
s h iv a c h a k r a , like an aureole, behind the
head, more rarely as a canopy above the
statue.
a Ashadha and Asala are the Sanskrit
and Pali respectively for July; similarly
Vaishakh and W esak for May. Generally,
the Sanskrit form is used among Hindus
and the Pali among Buddhists.
3 Khandas, five groups of constituents
that make up the individual.
1These are the three ways in which
each truth is treated : (l) The truth of pain,
(2) the fact that it must be comprehended,
(3) the fact that it has been comprehended,
and so on for the other truths.

YE A R E N OT BOUND
1, Buddh, who wept with all my brothers' tears,
Whose heart was broken by a whole world's woe,
Laugh and am glad, fo r there is Liberty !
Ho ! ye who suffer ! know
Ye suffer from yourselves. None else compels.
From The Light o f Asia.

THE TRUTH THROUGH THE
VYASA

LORD

The Great One who was to he the Lord Buddha, was
a World Teacher o f the Aryan Root-Race during four o f
its sub-races, as He had been fo r the last three Atlantean
sub-races. In each of these Aryan sub-races H e appeared
as the founder o f a great religion. Vyasa, as the name
implies, was the “ divider ” o f the Eternal Veda, the
Ever-Existent Wisdom, and from this Eternal Truth, or
World-Religion, He drew out the religions o f the sub
races, giving to India the Wisdom in its purest form
with the Sun as its sym bol; as Tehuti or Thoth, He
founded the Wisdom o f Egypt, with Light as its symbol ;
as Zarathustra the Religion o f F ir e ; as Orpheus, the
Singer o f Greece, He spoke in music to the western world.
111 each sub-race religion He brought out one dominant note.
As to when Vyasa made the recension o f the Vedas
fo r the Aryans, Dr. Besant says it seems probable that
H e was one o f the Mighty Beings who dwelt in the White
Island in the Gobi Sea, and there H e taught the Vedanta
to the Aryans in their original home. There, near the
White Island, the race was settled about 78,000 B.C., and
by 45,000 B.C., a mighty empire was at its zenith.
According to Dr. B esa n t1 the sage Vyasa not only
subdivided the Veda fo r each sub-race, but the Pur anas
are ascribed to Him and he is spoken o f as the composer
o f the “ Mahabliarata ” ; fo r it was felt that He was the
“ Oversoul ” o f Hinduism, inspiring its wonderful litera
ture.
/Is typical of Hinduism we have chosen from
His “ Mahabliarata ” the following passages in “ The
Bhagavad-Gita,” which is the daily spiritual inspiration
o f millions o f Hindus :
1 O u r E ld e r B r e t h r e n , p. 25.

T H E Y O G A O F U N D E R S T A N D IN G
H E Blessed Lord said : Thou
grievest for those that should
not be grieved for, yet speakest
words of wisdom. The wise grieve

T

neither for the living nor for the
dead. (11,11.)
As the dweller in the body ex
perienceth in the body, childhood,
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youth, old age, so passeth he on to
another b o d y ; the steadfast one
grieveth not thereat. (II, 13).
The contacts of matter, O son
of Kunti, giving cold and heat,
pleasure and pain, they come and
go, impermanent; endure them
bravely, O Bharata. (II, 14).
He is not born, nor doth he die ;
nor having been, ceaseth he any
more to b e ; unborn, perpetual, eter
nal and ancient, he is not slain
when the body is slaughtered.
(II, 20).
As a man, casting off worn-out
garments, taketh new ones, so the
dweller in the body, casting off wornout bodies, entereth into others
that are new. (II, 22).
For certain is death for the born,
and certain is birth for the dead ;
therefore over the inevitable thou
shouldst not grieve. (II, 27).
T h e Vedas deal with the three
attrib u tes; be thou above these
three attributes, O A rju n a ; beyond
the pairs of opposites, ever stead
fast in purity (sattva), careless of
possessions, full oftheSELF. (11,45).
All the Vedas are as useful to an
enlightened Brahmana as is a tank
in a place covered all over with
water. (II, 46).
Thy business is with the action
only, never with its fruits ; so let
not the fruit of action be thy
motive, nor be thou to inaction
attached. (II, 47).
He whose mind is free from
anxiety amid pains, indifferent amid
pleasures, loosed from passion, fear
and anger, is called a sage. (II, 56).
The objects of sense, but not the
relish for them turn away from an
abstemious dweller in the b o d y ;
and even relish turneth away from
3
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him after the Supreme is seen.
(II, 59).
He attaineth Peace, into whom
all desires flow as rivers flow into
the ocean, which is filled with water,
but remaineth unmoved— not he
who desireth desires. (II, 70).
The Yoga of Action
All actions are wrought by the
qualities (Gunas) of nature only.
The self, deluded by egoism thinketh : “ I am the doer.” (Ill, 27).
But he, O mighty-armed, who
knoweth the essence of the divisions
of the qualities and functions, hold
ing that “ the qualities move amid
the qualities,” is not attached.
(I ll, 28).
Better one’s own duty (Dharma)
though destitute of merit, than the
duty of another, well discharged.
Better death in the discharge of
one’s own duty ; the duty of an
other is full of danger. (Ill, 35).
It is said that the senses are
great; greater than the senses is
the mind (Manah) ; greater than
the mind is the Reason (Buddhi) ;
but what is greater than the Reason,
is He (the Supreme). (I ll, 42).
The Yoga of Wisdom
Though unborn, the Imperish
able S e l f , and also the Lord of
all beings brooding over nature,
which is Mine own, yet I am born
through My own Power. (IV, 6).
Whenever there is decay of right
eousness (Dharma), O Bharata, and
there is exaltation of unrighteous
ness, then I Myself come forth.
For the protection of the good,
for the destruction of evil-doers, for
the sake of firmly establishing
righteousness, I am born from age
to age. (IV, 7-8).
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However men approach Me, even
so do I welcome them, for the path
men take from every side is Mine.
(IV, 11).
Better than the sacrifice of any
objects is the sacrifice of wisdom.
All actions in their entirety culmi
nate in wisdom. (IV, 33).
The Renunciation of Action
Sages look equally on a Brahmana adorned with learning and
humility, a cow, an elephant, and
even a dog and an outcaste. (V, 18).
The delights that are contactborn, they are verily wombs of
pain, for they have beginning and
ending, not in them may rejoice
the wise. (V, 22).
The Blessed Lord sa id : He
that performeth such action as is
duty, independently of the fruit of
action, he is an ascetic, he is a
Yogi, not he that is without fire,
and without rites. (VI, 1).
Verily yoga is not for him who
eateth too much, nor who abstaineth
to excess, nor who is too much
addicted to sleep, nor even to wake
fulness, O Arjuna. (VI, 16).
He who seeth Me everywhere,
and seeth everything in Me, of him
will I never lose hold, and he shall
never lose hold of Me. (VI, 30).
Discrimination
This divine illusion (Maya) of
Mine, caused by the q u a l i t i e s
(Gunas), is hard to pierce; they
who come to Me, they cross over
this illusion. (VII, 14).
I know the beings that are past,
that are present, that are to come,
O Arjuna, but no one knoweth Me.
(VII, 26).

JULY

The Supreme
From the unmanifested all the
manifested stream forth at the
coming of day ; at the coming of
night they dissolve even in That
called the unmanifested. (V III, 18).
B y Me all this world is pervaded
in My unmanifested asp ect; all
beings have root in Me, I am not
rooted in them. (IX, 4).
All beings enter my lower nature
(Prakriti) at the end of a world-age
(Kalpa) ; at the beginning of a
world-age again I emanate them.

(ix, 7).
The Universal Form
He who offereth to Me with devo
tion a leaf, a flower, a fruit, water,
that I accept from the striving
self, offered as it is with devotion.
(IX , 26).
Whatsoever thou doest, whatso
ever thou eatest, whatsoever thou
offerest, whatsoever thou givest,
whatsover thou doest of austerity,
do thou that as an offering unto
Me. (IX, 27).
The same am I to all beings ;
there is none hateful to Me nor
dear. They verily who worship Me
with devotion, they are in Me, and
I also in them. (IX, 29).
Sovereignty
The multitude of the Shining
Ones, or the great Rishis, know
not my forthcoming, for I am the
beginning of all the Shining Ones
and the great Rishis. (X, 2).
The seven great Rishis, the an
cient Four (the four Kumaras, or
Virgin Youths, the highest in the
occult Hierarchy of this earth), and
also the Manus (the heads and
legislators of a race), were born
of My nature and mind ; of them
this race was generated. (X, 6).
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And whatsoever is the seed of
all beings, that am I, O Arjuna ;
nor is there aught, moving or un
moving, that may exist bereft of
Me. (X, 39).
Having pervaded this whole uni
verse with one fragment of Myself,
I remain. (X, 42).
The Field of Evolution
Know thou that Matter (Prakriti) and Spirit (Purusha) are both
without beginning ; and know thou
also that modifications and qualities
( G u n a s ) a r e all Matter-born.
(X III, 20).
Spirit seated in Matter useth the
qualities born of Matter ; attach
ment to the qualities is the cause of
his births in good and evil wombs.
(X III, 22).
From Hell to Heaven
Triple is the gate of hell, destruc
tive of the self— lust, wrath, and
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greed: therefore let man renounce
these three. (X V I, 21).
A man liberated from these three
gates of darkness, accomplisheth
his own welfare, and thus reacheth
this highest goal. (X V I, 22).
Liberation
Of Brahmanas, Kshattriyas, Vaishyas and Shudras, the duties have
been distributed, according to the
qualities born of their own natures.
(X V III, 41).
Man reacheth perfection by each
being intent on his own duty
(karma). Listen thou how perfec
tion is won by him who is intent
on his own duty. (X V III, 45).
Better is one’s own duty (Dharma) though destitute of merits than
the well-executed duty of another.
He who doeth the duty (Karma)
laid down by his own nature incurreth not sin. (X V III, 47).

(Annie Besant's translation)

A R JU N A 'S E P IL O G U E
Destroyed is my delusion. I have gained knowledge
through Thy grace, O Immutable One. I am firm , my
doubts have fled away. I will do according to Thy word.
( X V I l f 73).

THE TRUTH THROUGH THE LORD
TEHUTI
The Egyptians and Arabians xvere established in the
doctrine o f the Inner Light by the Lord Tehuti or Thoth,
or Thrice-Greatest Hermes, as H e was known to the Greeks.
This utterance o f His was recovered by clairvoyant research
from the Memory o f Nature, the investigators actually
hearing the Mahaguru addressing an Egyptian audience
forty thousand years before H e turned the Wheel o f the
Law in India. A t that fa r distant time, Egypt was a
great Atlantean Empire with a dynasty o f Divine Kings,
and many o f the demigods such as Herakles o f the twelve
labours, whose traditions were handed on to Greece. This
Atlantean Empire had attained a very high state o f civili
zation ; it had immense temples such as that o f Karnak,
with a very ornate ritual and elaborate religious teaching.
“ TH OU

ART TH E

L IG H T : L E T

The Legend of Osiris
T was to this people that the
Mahaguru came as Tehuti . . .
to teach the great doctrine of the
“ Inner Light ” to the priests of
the Temples, to the powerful sacer
dotal hierarchy of Egypt, headed
by its Pharaoh. In the inner court
of the chief Temple He taught
them of “ the Light that lighteth
every man that cometh into the
world ” — a phrase of His that was
handed down through the ages,
and was echoed in the fourth Gos
pel in its early Egyptian-coloured
words. He taught them that the
Light was universal, and that
Light, which was God, dwelt in
the heart of every man : / am that
Light, He bade them repeat, that
Light am I.
And again he said :

I

THAT

L I G H T S H IN E ”

“ Osiris is L ig h t: He came forth
from the L ig h t; He dwells in the
L ig h t; He is the Light. The
Light is hidden everywhere; it is
in every rock and in every stone.
When a man becomes one with
Osiris the Light, then he becomes
one with the whole of which he
was part, and then he can see
the Light in everyone, however
thickly veiled, pressed down, and
shut away. All the rest is n o t ;
but the Light is. The Light is
the life of men. T o every man—
though there are glorious cere
monies, though there are many
duties for the priest to do, and
many ways in which he should help
men— that Light is nearer than
aught else, within his very heart.
For every man the Reality is
nearer than any ceremony, for he
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has only to turn inwards, and then
will he see the Light. That is the
object of every ceremony, and
ceremonies should not be done
away with, for I come not to
destroy but to fulfil. When a man
knows, he goes beyond the cere
mony, he goes to Osiris, he goes
to the Light, the Light Amun-Ra,
from which all came forth, to
which all shall return.
“ Osiris is in the heavens, but
Osiris is also in the very heart of
men. When Osiris in the heart
knows Osiris in the heavens, then
man becomes God, and Osiris, once
rent into fragments, again becomes
one. But se e ! Osiris the Divine
Spirit, Isis, the Eternal Mother,
give life to Horus, who is Man,
Man born of both, yet one with
Osiris. Horus is merged in Osiris,
and Isis, who had been Matter,
becomes through him the Queen of
Life and Wisdom. And Osiris, Isis,
and Horus are all born of the Light.
“ Two are the births of Horus.
He is born of Isis, the God born
into humanity, taking flesh of the
Mother Eternal, Matter, the EverVirgin. He is born again into
Osiris, redeeming his Mother from
her long search for the fragments
of her husband scattered over the
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earth. He is born into Osiris when
Osiris in the heart sees Osiris in
the heavens, and knows that the
twain are one.”
So taught He, and the wise
among the priests were glad. T o
Pharaoh, the Monarch, He gave
the motto : Look fo r the Light,
for He said that only as a King
saw the Light in the heart of each
could he rule well. And to the
people He gave as motto : Thou
art the Light, Let that Light shine.
And He set that motto round
the pylon in a great Temple, run
ning up one pillar, and across the
bar, and down the other pillar.
And this was inscribed over the
doors of houses, and little models
were made of the pylon on which
He had inscribed it, models in
precious metals, and also in baked
clay, so that the poorest could buy
little blue clay models, with brown
veins running through them, and
glazed. Another favourite motto
w a s: Follow the Light, and this
become later: Follow the King, and
this spread westward and became
the motto of the Round Table.
And the people learned to say of
their dead : “ He has gone to the
Light.” ( M a n : Whence, How and
Whither).

T H E GNOSIS
On the pious soul the Mind doth mount and guide it
to the Light o f Wisdom. And such a soul doth never tire
in songs o f praise to God, and pouring blessing on all men,
and doing good in word and deed to all, in imitation o f its
Father.
From the Hymns o f Hermes

THE TRUTH THROUGH THE LORD
ZARATHUSTRA
The Lord Zarathustra incarnated in the Royal Family
o f Persia and founded the Religion o f the Fire in 29,700
B.C. His coming was the supreme event in the history of
the old Iranian Empire, which fo r thirty thousand years
dominated the whole o f Western Asia.
From Far Shamballa
''"P H E day arrived when the first
Jpublic appearance of the
Mahaguru was to be made ; He had
come from Shamballa in His subtle
body, and had taken possession of
the body of Mercury, and a great
procession started from the Royal
Palace to the chief Tem ple of the
city. In it walked, on the right,
under a golden canopy, the stately
figure of the King; the jewelled
canopy of the High Priest glittered
on the le ft ; and between them was
carried, shoulder-high so that all
might see, a golden chair, in which
sat the well-known figure of the
King’s second son. But what was
there that caused a murmur of
surprise, of wonder, as he passed
along ? W as that really the Prince,
whom they had known from child
hood ? W hy was he carried high
as the centre of the procession,
while King and Hierophant walked
humbly beside him ? What was
this new stateliness, this unknown
dignity, this gaze, so piercing yet so
tender, that swept across the crowd ?
Not thus had held himself, not thus
had looked at them, the Prince who
had grown up among them.
The procession swept on and en
tered the huge courtyard of the

Temple, crowded with people in
the many-coloured garments of
festival days, when each wore a
mantle of the colour of his rulingplanet ; down the sides of the steps
which rose to the platform in front
of the great door of the Temple
were ranged the priests in longwhite garments, and rainbow-col
oured over-robes of silk ; in the
midst of the platform an altar had
been erected, and on it wood was
piled, and fragrant gums, and in
cense, but no smoke arose— for the
pile, to the people’s surprise, was
unlighted.
The procession passed on to the
foot of the steps, and there all
halted, save the three central fig
ures ; they ascended the steps, the
King and the Hierophant placing
themselves to the right and left of
the altar, and the Prince, who was
the Mahaguru, in the centre, be
hind it.
Then Surya, the Hierophant,
spoke to the priests and to the peo
ple, telling them that He who stood
there behind the altar was no longer
the Prince they had known, but
that He was the Messenger from
the Most High and from the Sons
of the Fire who dwelt in the far
East, whence their forefathers had
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come forth. That He had brought the altar, and a Star shone out
Their word to Their children, to above His Head and seemed to
which all should yield reverence bathe Him in its radiance. And
and obedience, and he bade them all the priests and the people fell
listen while the great Messenger upon their faces, and Surya and
spake in Their Name. As the Head the King bowed down in homage
of their faith, he humbly bade Him at His feet, and the clouds of fra
welcome.
grant smoke from the altar veiled
Then over the listening throng the three for a few moments from
rang the silver voice of the Maha- sight.
guru, and none there was who could
Then, with His hand upraised in
not hear it as though spoken to blessing, the Mahaguru descended
him alone. He told them that He the steps, and He, with the King
had come from the Sons of the and the Hierophant, returned with
Fire, the Lords of the Flame, who the procession to the Palace whence
dwelt in the sacred City of the they had come. And the people
White Island, in far Shamballa. He marvelled greatly and rejoiced, be
brought a revelation from Them, a cause the Gods of their forefathers
symbol which should ever keep had remembered them, and had
Them in their minds. H e told sent them the W ord of Peace.
them how the Fire was the purest And they carried home the flowers
of all elements and the purifier of which had rained down upon them
all things, and that thereafter it from the sky when the Fire had
should be for them the symbol passed, and kept them in their
of the Holiest. That the Fire shrines as precious heirlooms for
was embodied in the Sun in the their descendants.
heavens, and burned, though hid
The Mahaguru remained for a
den, in the heart of man. It was considerable time in the city, go
heat, it was light, it was health ing daily to the Tem ple to instruct
and strength, and in it and by it the priests ; He taught them that
all had life and motion. And much Fire and water were the purifiers
He told them of its deep meaning, of all else, and must never be pol
and how in all things they should luted, and that even the water was
see the hidden presence of the purified by the Fire ; that all fire
Fire.
was the Fire of the Sun, and was
in all things and might be released
The Fire Descends
as fire ; that out of the Fire and
Then He lifted up His right out of the water all things came,
hand, and behold ! there shone in for the Fire and the water were
it a Rod, as of lightning held in the two Spirits, Fire being life and
bondage, yet shooting out its flash water form.
es on every side ; and He pointed
The Mahaguru had round Him a
the Rod to the East of the Heav quite august assemblage of Mas
ens, and cried some words aloud ters, and others less advanced. He
in an unknown tongue; and the left these to carry on His teaching
heavens became one sheet of flame, when He departed. (Man : Whence,
and Fire fell blazing down upon H ow and Whither.)

THE TRUTH

pv

Î

THROUGH THE LORD
CHRIST

“ Lord o f Compassion and o f Wisdom— such was
His name— and from His dwelling in the Secret Places He
came forth into the world o f men . . . To that manifested
Presence the name o f ‘ the Christ ' may rightly he given,
and it was H e who lived and moved in the form o f the
man Jesus over the hills and plains o f Palestine . . . By
parable and luminous imagery H e taught the uninstructed
crowds who pressed around Him, and, using the powers of
the free Spirit, H e healed many a disease by word or touch,
reinforcing the magnetic energies belonging to H is pure
body with the compelling force o f H is inner life."— A n n i e
B

esant.

ST. M A T T H E W , C H A PTE R 5 1
Who are Blessed
7. Blessed are the m erciful: for
ND seeing the multitudes, he they shall obtain mercy.
went up into a mountain :
8. Blessed are the pure in heart:
and when he was set, his disciples for they shall see God.
came unto him :
9. Blessed are the peace-mak
2.
And he opened his mouth,
ers : for they shall be called the
and taught them, saying :
children of God.
3.
Blessed are the poor in spirit:
10. Blessed are they which are
for theirs is the kingdom of heaven.
persecuted for righteousness ’ sake :
4.
Blessed are they that mourn :
for theirs is the kingdom of heaven.
for they shall be comforted.
5.
Blessed are the m eek: for 11. Blessed are ye, when men
shall revile you, and persecute you,
they shall inherit the earth.
6.
Blessed are they which do and shall say all manner of evil
hunger and thirst after righteous against you falsely, for my sake.
12. Rejoice, and be exceeding
ness : for they shall be filled.
glad : for great is your reward in
1 The Lord Christ’s utterance, known
heaven : for so persecuted they the
as the Sermon on the Mount, has been
slightly abbreviated, by the omission of
prophets which were before you.

A

the passages in which the Master com 
ments on the Commandments given to His
forefathers: that they should not kill,
should not commit adultery, and should
not forswear themselves.

The Light of the World
13. Ye are the salt of the earth :
but if the salt have lost his savour,
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wherewith shall it be salted ? It is
thenceforth good for nothing, but
to be cast out, and to be trodden
under foot of men.
14. Ye are the light of the world.
A city that is set on an hill cannot
be hid.
15. Neither do men light a
candle, and put it under a bushel,
but on a candlestick ; and it giveth
light unto all that are in the house.
16. Let your light so shine be
fore men, that they may see your
good works, and glorify your Father
which is in heaven.
Fulfilling the Law
17. Think not that I am come
to destroy the law, or the prophets :
I am not come to destroy, but to
fulfil.
18. For verily I say unto you,
Till heaven and earth pass, one jot
or one tittle shall in no wise pass
from the law, till all be fulfilled.
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Loving Our Enemies
19. Ye have heard that it hath
been said, Thou shalt love thy
neighbour, and hate thine enemy.
20. But I say unto you, Love
your enemies, bless them that curse
you, do good to them that hate
you, and pray for them which despitefully use you, and persecute
you ;
21. That ye may be the children
of your Father which is in heaven :
for he maketh his sun to rise on the
evil and on the good, and sendeth
rain on the just and on the unjust.
22. For if ye love them which
love you, what reward have ye ? do
not even the publicans the same ?
23. And if ye salute your breth
ren only, what do ye more than
others ? do not even the publicans
so ?
24. Be ye therefore perfect, even
as your Father which is in heaven
is perfect.

CHAPTER 6
On Giving Alms
T ake heed that ye do not your
alms before men, to be seen of
them : otherwise ye have no reward
of your Father which is in heaven.
2. Therefore when thou doest
thine alms, do not sound a trumpet
before thee, as the hypocrites do in
the Synagogues and in the streets,
that they may have glory of men.
Verily I say unto you, They have
their reward.
3. But when thou doest alms,
let not thy left hand know what
thy right hand doeth :
4. That thine alms may be in
secret: and thy Father which seeth
in secret himself shall reward thee
openly.
4

/

The Lord’s Prayer
5. And when thou prayest, thou
shalt not be as the hypocrites are :
for they love to pray standing in
the Synagogues and in the corners
of the streets, that they may be
seen of men. Verily I say unto
you, They have their reward.
6. But thou, when thou prayest,
enter into thy closet, and when thou
hast shut thy door, pray to thy
Father which is in secret; and thy
Father which seeth in secret shall
reward thee openly.
7. But when ye pray, use not
vain repetitions, as the heathen do :
for they think that they shall be
heard for their much speaking.
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and rust doth corrupt, and where
thieves break through and steal :
20.
But lay up for yourselves
treasures in heaven, where neither
moth nor rust doth corrupt, and
where thieves do not break through
O ur
F a t h e r w h ic h a r t in
nor steal:
h e a v e n , H a llo w e d be th y n a m e .
21.
For where your treasure is,
10.
T h y kingdom come . T h y
there will your heart be also.
WILL BE DONE IN EARTH, AS IT IS
22. The light of the body is the
IN HEAVEN.
e y e : if therefore thine eye be
11.
G iv e
us
t h is
day
our
single, thy whole body shall be full
DAILY BREAD.
of light.
12.
A nd
f o r g iv e
us
o u r
23. But if thine eye be evil, thy
DEBTS, AS WE FORGIVE OUR DEBT whole body shall be full of dark
ORS.
ness. If therefore the light that is
13.
A nd
lead
us n o t
in t o
in thee be darkness, how great is
TEMPTATION, BUT DELIVER US that darkness!

8. Be not ye therefore like unto
them : for your Father knoweth
what things ye have need of, before
ye ask him.
9.
After this manner therefore
pray ye :

fro m

e v il

:

F

or

t h in e

is

the

KINGDOM, AND THE POWER, AND
THE GLORY, FOR EVER. AMEN.
14.
For if ye forgive men their
trespasses, your heavenly Father
will also forgive you :
15.
But if ye forgive not men
their trespasses, neither will your
Father forgive your trespasses.
On Fasting
16.
Moreover when ye fast, be
not, as the hypocrites, of a sad
countenance: for they disfigure
their faces, that they may appear
unto men to fast. Verily I say unto
you, They have their reward.
17.
But thou, when thou fastest,
anoint thine head, and wash thy
face ;
18.
That thou appear not unto
men to fast, but unto thy Father
which is in secret: and thy Father,
which seeth in secret, shall reward
thee openly.
Laying up Treasure
19.
Lay not up for yourselves
treasures upon earth, where moth

God and Mammon
24. No man can serve two
masters : for either he will hate the
one, and love the other; or else he
will hold to the one, and despise
the other. Ye cannot serve God
and mammon.
25. Therefore I say unto you,
Take no thought for your life, what
ye shall eat, or what ye shall drink ;
nor yet for your body, what ye shall
put on. Is not the life more than
meat, and the body than raiment ?
26. Behold the fowls of the air:
for they sow not, neither do they
reap, nor gather into barns; yet
your heavenly Father feedeth them.
Are ye not much better than they ?
27. Which of you by taking
thought can add one cubit unto his
stature ?
28. And why take ye thought
for raiment ? Consider the lilies of
the field, how they grow ; they toil
not, neither do they spin :
29. And yet I say unto you,
That even Solomon in all his glory
was not arrayed like one of these.
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30. Wherefore, if God so clothe
the grass of the field, which today
is, and tomorrow is cast into the
oven, shall he not much more clothe
you, O ye of little faith ?
31. Therefore take no thought,
saying, What shall we eat ? or,
What shall we drink ? or, W here
withal shall we be clothed ?
32. (For after all these things
do the Gentiles seek:) for your
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heavenly Father knoweth that ye
have need of all these things.
33. But seek ye first the king
dom of God, and his righteousness ;
and all these things, shall be added
unto you.
34. Take therefore no thought
for the morrow : for the morrow
shall take thought for the things
of itself. Sufficient unto the day
is the evil thereof.

CHAPTER 7
On Judgment

Judge not, that ye be not judged.
2. For with what judgment ye
judge, ye shall be ju d g e d : and
with what measure ye mete, it shall
be measured to you again.
3. And why beholdest thou the
mote that is in thy brother’ s eye,
but considerest not the beam that
is in thine own eye ?
4. Or how wilt thou say to thy
brother, Let me pull out the mote
out of thine eye ; and, behold, a
beam is in thine own eye ?
5. Thou hypocrite, first cast out
the beam out of thine own eye ;
and then shalt thou see clearly to
cast out the mote out of thy
brother’s eye.
The Sacred Mysteries

6. Give not that which is holy
unto the dogs, neither cast ye your
pearls before swine, lest they tram
ple them under their feet, and turn
again and rend you.

eth ; and to him that knocketh it
shall be opened.
9. Or what man is there of you,
whom if his son ask bread, will he
give him a stone ?
10. Or if he ask a fish, will he
give him a serpent ?
11. If ye then, being evil, know
how to give good gifts unto your
children, how much more shall your
Father which is in heaven give
good things to them that ask him ?
12. Therefore all things what
soever ye would that men should
do to you, do ye even so to them :
for this is the law and the prophets.
The Narrow Way

13. Enter ye in at the strait
g a te : for wide is the gate, and
broad is the way, that leadeth to
destruction, and many there be
which go in thereat:
14. Because strait is the gate,
and narrow is the way, which
leadeth unto life, and few there be
that find it.

Exhortation to Prayer

7. Ask, and it shall be given
you ; seek, and ye shall find; knock,
and it shall be opened unto you :
8. For every one that asketh
receiveth ; and he that seeketh find-

False Prophets

15. Beware of false prophets,
which come to you in sheep’s cloth
ing, but inwardly they are ravening
wolves.
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16. Ye shall know them by their
fruits. Do men gather grapes of
thorns, or figs of thistles ?
17. Even so every good tree
bringeth forth good fruit; but a cor
rupt tree bringeth forth evil fruit.
18. A good tree cannot bring
forth evil fruit, neither can a corrupt
tree bring forth good fruit.
19. Every tree that bringeth not
forth good fruit is hewn down, and
cast into the fire.
20. Wherefore by their fruits
ye shall know them.
The Will of God

21. Not every one that saith
unto me, Lord, Lord, shall enter
into the kingdom of heaven ; but
he that doeth the will of my Father
which is in heaven.
22. Many will say to me in that
day, Lord, Lord, have we not pro
phesied in thy name ? and in thy
name have cast out devils ? and in
thy name done many wonderful
works ?
23. And then will I profess unto
them, I never knew you : depart
from me, ye that work iniquity.

Who Is a Wise Man ?

24. Therefore whosoever heareth these sayings of mine, and
doeth them, I will liken him unto
a wise man, which built his house
upon a rock :
25. And the rain descended,
and the floods came, and the winds
blew, and beat upon that house ;
and it fell n o t : for it was founded
upon a rock.
26. And every one that heareth
these sayings of mine, and doeth
them not, shall be likened unto a
foolish man, which built his house
upon the sand :
27. And the rain descended,
and the floods came, and the winds
blew, and beat upon that house ;
and it fell : and great was the fall
of it.
28. And it came to pass, when
Jesus had ended these sayings, the
people were astonished at his
doctrine :
29. For he taught them as one
having authority, and not as the
scribes.

THE DIVINE SHEPHERD
Other sheep I have, which are not o f this f o l d : them
also I must bring, and they shall hear my voice; and
there shall be one fold , and one shepherd.— T h e L o r d
C h r is t .

JULY

THE TRUTH THROUGH THE LORD
MUHAMMAD
The Messenger o f God came into the world in A.D.
570, in Mecca. Called by an Angel to become the Prophet
o f God, he obeyed the call, and not merely founded a Faith,
but turned lawless Arabia into a settled State and fo r the
last ten years o f His life ruled it and raised it to a great
height o f learning and power. Islam cannot die, Dr.
Besant has said, “ fo r it has spoken, in exquisite language,
immortal truths.” These are some o f the jewels o f the
Lord Muhammad's teaching :
Allah and His Prophets

H E R E is no distinction be
tween Prophets.
Every one of the Prophets be
lieved in God, His angels and Plis
scriptures and His apostles. W e
make no distinction at all between
His apostles.
Say, we believe in God and that
which hath been sent down unto
us, and that which was sent down
unto Abraham and Ismail and
Isaac and Jacob and other tribes,
and that which was delivered to
Moses and Jesus and the Prophets
from their Lord ; we make no dis
tinction between any of them.
They who believe in God and
His apostles and make no distinc
tion between any of them, unto
those will we give their reward, and
God is gracious and merciful.

T

Diversity in Unity

Revile not the idols which they
invoke beside God, lest ye mali
ciously revile God without know
ledge.
Unto every one of you have we
given a law and an open path ; and

if God had pleased He had surely
made you one people. But He hath
thought fit to give you different
laws, that He might try you in that
which He hath given you respec
tively. Therefore strive to excel
each other in good works; unto
God shall ye all return, and then
will He declare unto you that con
cerning which ye have disagreed.
The W ay of the Lord

Invite men unto the way of the
Lord by wisdom and mild exhorta
tion ; and dispute with them in the
most condescending manner, for the
Lord well knoweth him who strayeth from His path, and He well
knoweth those who are rightly
directed. Let there be no violence
in religion. If they embrace Islam
they are surely directed ; but if they
turn their backs, verily unto thee
belongeth preaching only.
Righteousness

It is not righteousness that you
turn your faces in prayer towards
the East or the W e s t ; but right
eousness is of him who believeth in
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God and the Last Day and the
Angels, and the Scriptures, and the
Prophets ; who giveth money for
G od’s sake unto his kindred, and
unto orphans, and the needy, and
the stranger, and those who ask,
and for redemption of captives;
who is constant at prayer, and
giveth alms ; and of those who per
form their covenant when they
have covenanted, and who behave
themselves patiently in adversity,
and in hardships, and in time of
violence.
Love

Your smiling in your brothers’
face is charity ; an exhortation ad
dressed to your fellow-men to do
virtuous deeds is equal to alms
giving. Putting a wanderer in the
right path is charity ; assisting the
blind is charity; removing stones
and thorns and other obstructions
from the road is charity; giving
water to the thirsty is charity.
Attitude to Women

I0

W hoso doeth evil shall be re
warded for it, and shall not find
any patron or helper beside God ;
but whoso doeth good works,
whether he be male or female, and
is a true believer, he shall be ad
mitted into paradise and shall not
in the least be unjustly dealt with.
True believers of either sex, and
the devout men and the devout
women, and the men of veracity
and the women of veracity, and the
patient men and the patient women,
and the humble men and the hum
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ble women, and the almsgivers of
either sex, and the men who fast
and the women who fast, and the
chaste men and the chaste women,
and those of either sex who re
member God frequently ; for them
hath God prepared forgiveness and
a great reward.
I will not suffer the work of him
among you who worketh to be lost,
whether he be male or female. The
one of you is from the other.
Wisdom

Acquire knowledge ; for he who
acquires it in the way of the Lord
performs an act of p ie ty ; who
speaks of knowledge, praises God ;
who seeks it adores G o d ; who
dispenses instruction in it bestows
a lm s; and who imparts it to its
fitting objects performs an act of
devotion to God. Knowledge en
ables its possessor to distinguish
what is forbidden from what is n o t;
it lights the way to heaven ; it is
our friend in the desert, our society
in solitude, our companion when
bereft of friends ; it guides us to
happiness ; it sustains us in misery ;
it is our ornament in the company
of friends; it serves as an armour
against our enemies. W ith knowl
edge, the servant of God rises to
the height of goodness and to a
noble position, associates with sov
ereigns in this world, and attains
to the perfection of happiness in
the next.
The ink of the scholar is more
precious than the blood of the
martyr.

THE TRUTH THROUGH THEOSOPHY
B y A N N IE

BESANT

This epitome o f Theosophy, brief yet deep and spaci
ous, ivas written by Dr. Besant in her prime fo r “ The
Encyclopedia o f Religion and Ethics." In all likelihood,
no finer statement o f Theosophy has been made, and we
reproduce it fo r Theosophists and others amongst whom it
is not so well known as it should be.
I.

Typical Theosophists
V E R Y great religion has two
parts, an inner and an outer,
a spirit and a body, ^ h e knowl
edge of G od,” which “ is Eternal
Life,” and its dogmas, rites, and
ceremonies. The inner part, “ the
wisdom of God in a mystery,”
spoken of by St. Paul as known to
“ the perfect,” is that which has,
since the third century, been known
in the W est as “ Theosophy ” ; in
the East it has been known for
ages under its Sanskrit equivalent
B r a h m a - v i d y a , “ God-wisdom,”
“ G o d -k n o w le d g e ,” or “ G od-Sci
ence.” Such Theosophy, or mysti
cism, the direct knowledge of God
by man, belongs equally to all great
religions, as their sustaining life,
and may be possessed by any indi
vidual, even outside any religious
organization. The Brahmavadins,
“ knowers of God,” in Hinduism ;
the Gnostics, the “ knowers,” who,
Origen declared, were necessary to
the very existence of the Christian
C hurch: the shaikh, in Islamic
Sufism— these are typical Theos
ophists from the standpoint of the
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modern Theosophical Society. No
man is truly a Theosophist who has
not direct knowledge of God, but
he may win this through any reli
gion or by his own unaided efforts.
Theosophy, in the modern as in
the ancient world, proclaims the
possibility of such knowledge, as
the inevitable result of the im
manence of God. Man is essen
tially a spiritual being, his self, or
spirit, being an emanation from the
Universal Self, or Universal Spirit,
G «d, as a ray is an emanation from
the sun. Hence, to know himself,
his deepest self, is to know God ;
he can sink in consciousness into
the depths of his own being, be
yond the body, the passions, the
emotions, the mind, the reason ;
these are all his, but they are not
he ; he can pass beyond them all,
and realize himself as separate from
them, the pure “ I,” pure being.
This is the universal experience of
those who, successfully, seek the
Kingdom of Heaven within, and it
is followed by the recognition that
this Universal Being, into which
the self opens, transcends all the
beings in which it is manifested,
and is alike in all.
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Out of this experience, repeated
for every one who becomes a knower of God, or Theosophist, are
built the two fundamental truths of
T heosophy: the immanence and
transcendence of God, and the
solidarity, or brotherhood of all liv
ing beings. The realization of the
first truth, man’s identity of nature
with God, as a fact in conscious
ness, and the subsequent realiza
tion of the second, his identity of
nature with all around him, by a
blending of his self with their self,
a conscious dwelling in their forms
as his own— these sum up Theos
ophy in its fullest and deepest sense.
The man who has thus reached selfrealization in God, and in all be
ings is a Theosophist; those who
deliberately aim at such self-reali
zation are also generally called
Theosophists.

Theosophy as a Doctrine
The word “ Theosophy ” has fur
ther, historically, a second mean
ing: it denotes a body of truths,
or facts, concerning God, man, and
the universe ; and these may con 
veniently be classified under three
heads: religion, philosophy, and
science. On these truths is based
its system of ethics, rational, in
spiring, and compelling. In con
sidering this body of truths we are
not studying a system invented and
published in modern days ; we have
to do with what has aptly been
termed the Wisdom-Tradition,
handed down in all civilized coun
tries, ancient and modern, by a long
succession of prophets, teachers,
and writers.
It may be traced in the Upanisliads, Puranas, and epics of the
Hindus, and in the six systems
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(idarsanas) of Hindu philosophy ;
it underlies many of the Chinese
systems, especially Taoism, and is
seen in such books as The Classic
o f Purity and in the writings of
Lao-tse ; it is found in Egypt, as
in The Book o f the Dead and the
papyri from which its religion has
been reconstructed ; it appears in
the fragmentary records of Assyria
and Chaldea ; in the Gatlias and
other scriptures of the Parsis ; in
the Hebrew Scriptures as expound
ed by the Kabbala and the T a l
mud ; in the Christian, as treated
by the early Fathers of the Church,
and by such Gnostic writers as
Valentinus, Basilides, and a host
of others ; in Pythagoras and Plato,
with the Pythagorean, Platonic,
and Neo-Platonic schools, with P lo
tinus, Iamblichus, and the theurgists ; it is taken up from these by
the doctors of Islam and the Sufi
mystics ; appears in the Rosicrucian
students of alchemy and astrology,
in Rosenkreutz, Paracelsus, Bruno,
Eckartshausen, Boehme, Eckhart,
Vaughan, Bacon, More, Fludd— all
these and scores of others have
assimilated and handed on the
W isdom-Tradition ; it has lent its
symbols to Masonry, and hidden
some of its mysteries in Masonic
ceremonies ; it peeps out of Scan
dinavian and Celtic folk-lore, out
of the Hawaiian legends and Maori
traditions, the unburied temples of
the Mayas and Quiches, the magic
of the Zunis and other North
American Indian tribes.
Its revival and its systematiza
tion into a coherent and inter-re
lated body of doctrines, separated
from non-essential and irrelevant
teachings— this is modern, and is
the work of The Theosophical
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Society, a modern association. But
the doctrines themselves are scat
tered everywhere, through all times,
in all places.
The test to be applied to a
religious doctrine which claims to
be Theosophical is catholicity.
Semper, ubique, et ab omnibus
— such is the test. For all religions
came from a single source, the
Divine W isdom, and have as
founders divinely inspired men—
men who have climbed up the
ladder of evolution till they have
reached perfection in humanity,
and have entered on the super
human evolution. Such men we call
“ Masters,” and we regard them as
the guides and directors of the
evolution of humanity ; the similar
ities in doctrines and ethics, pointed
out by comparative mythology and
comparative religion, we regard as
due to the fact that all the founders
of religions are members of the one
Lodge of Masters, possess the same
knowledge, and are guided by the
same principles.
The universal— i.e. the T heo
sophical— doctrines of religion are :
the unity of G o d ; the manifesta
tion of God as a Trinity for the
building of a universe; the existence
of graded orders of intelligences, a
vast hierarchy of beings, forming
the inhabitants, visible and in
visible, of a universe, or a solar
system. The doctrine of reincarna
tion, taught in every religion, though
in some temporarily overlaid, be
longs to the domain of philosophy
rather than to that of religion ; the
immortality or rather the eternity,
of the spirit belongs also to philos
ophy more than to religion, when
dealt with intellectually ; the law
of action and reaction— karma5
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falls under science, as do the con
stitution of a solar system and of
man.
II. R E L IG IO U S T E A C H IN G S

The Unity of God
The universal one Existence
which is the source of all existences
actual and potential, the super-life
and super-consciousness in which
all lives and consciousness inhere,
eternal beneath the transitory,
changeless beneath the fleeting, un
supported but the support of all,
all-embracing, all-containing, the
One without a second— this is the
central teaching of Theosophy as
of all religions, the first universal
truth of religion.
The Trinity of the Manifested
God
This is the second great and uni
versal truth of religion, and there
fore of Theosophy.
Theosophy
speaks of the manifested God as
the Logos, borrowing the term
from Plato, Philo, and the Fourth
Gospel.
“ Coming forth from the depths
of the One Existence, from the One
beyond all thought and all speech,
a Logos, by imposing on Himself
a limit, circumscribing voluntarily
the range of His own Being, be
comes the Manifested God, and
tracing the limiting sphere of His
activity, thus outlines the area of
His universe. Within that area
the universe is born, is evolved, and
dies ; it lives, it moves, it has its
being in Him ; its matter is His
breath ; its forces and energies are
currents of His lif e ; He is im
manent in every atom ; all-pervad
ing ; all-sustaining; all-evolving ;
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He is its source and its end, its
cause and its object, its centre and
circumference ; it is built on Him
as its sure foundation, it breathes
in Him as its encircling space ; He
is in everything, and everything in
Him. Thus have the Sages of the
Ancient Wisdom taught us of the
beginning of the manifested worlds.
“ From the same source we learn
of the Self-unfolding of the Logos
into a threefold form ; the First
Logos, the Root of all Being, the
W ill which outbreathes and in
breathes the worlds ; from Him the
Second Logos, manifesting the
two aspects of life and form, the
primal-duality, making the two
poles of nature between which the
web of the universe is to be woven
— life-form, spirit-matter, positive
negative, active-receptive, FatherMother of the W orlds— the W is
dom, or Pure Reason, ‘ mightily
and sweetly ordering all things,’
sustaining the universe ; the Third
Logos, the Universal Active or
Creative Mind, that in which all
archetypically exists, the source of
beings, the fount of fashioning
energies, the treasure-house in which
are stored up all the archetypal
forms which are to be brought forth
and elaborated in matter during
the evolution of the universe, the
fruits of past universes, brought
over as seeds for the present.” 1
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Logoi, who rule congeries of solar
systems, down to the Logos of a
single solar system.
In such a
system the vast hosts of spiritual
intelligences (the devas, archangels,
and angels of religions), the grades
of spirits encased in human bodies,
the sub-human intelligences and
those not yet even awakened to
intelligence— all these, with the
solar Logos at their head, form the
ladder of lives, and evolve within
the system. The sub-human intelli
gences include all nature-spirits, the
gnomes, fairies, etc., who play so
great a part in folk-lore, the living
though limited intelligences who
make all nature a living respon
sive organism instead of a soulless
mechanism, whom little children
sometimes see, and who are visible
to the ordinary seer.

Universal Brotherhood
The fourth truth in Theosophy
is that of Universal Brotherhood,
the inevitable deduction from the
preceding; since there is but one
life in all forms, all forms must be
inter-related, linked together, and,
however unequal they may be in
development, they none the less
make one huge family, are “ of one
blood.” The Universal Brother
hood of Theosophy differs from the
political conception of “ Equality,”
the foundation of modern democ
racy, in that it postulates identity
The Hierarchy of Beings
of origin and of potentiality, but
This is the third truth universally recognizes varying degrees of devel
accepted: the “ seven spirits be opment, the latter yielding the
fore the throne of God ” ; the hierarchy of beings, or ladder of
primary emanations of the Supreme lives. In this Freemasonry resem
Trinity; the ranks of secondary bles it, with its broad division of
mankind into the enlightened and
1 Annie Besant, T h e A n c i e n t W is d o m
the profane, and the subdivisions
(London 1897), pp. 41-42, with minor alter
of
the enlightened into degrees
ations, by the author herself, of course.
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and graded officers, uniting the
essential equality with the hier
archical order and due subordina
tion. In this both Theosophy and
Freemasonry are in harmony with
nature, increasing power going
hand-in-hand with increasing know
ledge and increasing responsibility.
Wisdom, supported by strength
and made manifest in beauty, rules
in a true brotherhood, as in nature.
It is interesting to note that
these four primary religious truths
of Theosophy, of universal religion,
are but the intellectual formulation
— for the instruction of the people
— of the two primary spiritual
truths directly contacted by the
knower of God, the gnostic, the
Theosophist. The first three are
religious dogmas, expressing intel
lectually the first spiritual truth ;
the fourth is the expression in the
outer life of the second spiritual
truth. The spiritual truths can be
known only by individual self-reali
zation ; they may be intellectually
taught and believed as the funda
mental dogmas of universal re
ligion, Theosophy. A dogma is
the intellectual presentment of a
truth known by the spirit, and be
lieved on external authority.
III.

P H IL O S O P H IC A L
T E A C H IN G S

Consciousness
Philosophically, Theosophy is
idealistic; consciousness is pri
mary, the one indubitable fact,
which can neither be strengthened
nor weakened by argument. “ I
am ” is the testimony of conscious
ness to itself, and nought can dis
prove its witness, since every dis
proof, every argument, must be
addressed to that same conscious
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ness, and imply its existence. T o
the All-Self, matter is but the limi
tations imposed by Himself on His
thoughts ; to us, evolving in a uni
verse which is the manifestation of
our Logos, matter is His thought,
limitations imposed on us by His
thought and activity— limitations
which we cannot transcend until
we can realize ourselves in Him.
Human thought, though feeble
and undeveloped, is of the same
nature as divine thought, and in
creases its power over matter with
its increasing growth ; thought is
the one creative and moulding
power, and, as evolving man realizes
this, and so clarifies his lower nature
that this aspect of the self can work
through it, he becomes the master
of that lower nature and of his sur
roundings, the creator and con
troller of his destiny. B y thought,
mastering the science of physical
nature, he bends it to his will and
utilizes i t ; by thought, mastering
the science of the emotions, he
builds virtues and destroys vices ;
by thought, mastering the science
of mind, he subdues his turbulent
energies into orderly obedience ; by
thought, directing will and control
ling activity, he brings all things,
within and without, into subjection
to the self, “ the inner ruler, im
mortal.” Only by such fit rule and
due subjection can man attain per
fect health of body, emotions, and
mind, and reach the highest good.
Hence many of the practical Theosophical teachings deal with this
power and control of thought.

Continuity
The eternity of spirit— more
loosely spoken of as the immortal
ity of the soul— is an integral part
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it grows and evolves through the
whole cycle of reincarnation, and
beyond, but is not changed or lost
in birth or death; probably St.
Paul refers to this when he speaks
of our “ house not made with hands,
eternal in the heavens,” which he
says “ we have.” It is this spirit
in the spiritual body which is the
reincarnating Ego, or individual,
though the term is often used to
indicate only the consciousness
working in the finer mental matter,
in what is termed “ the causal body,”
a subdivision of the spiritual taken
separately. W hen the reincarnat
ing Ego takes a new birth, he
appropriates some of the coarser
matter of the mental world for his
“ mental body,” some of the matter
of the astral world for his “ astral
body,” some of the matter of the
physical world for his “ physical
body ” ; his consciousness, in think
ing, uses mental m atter; in desir
ing or sensating, uses astral m atter;
in acting in the physical world, uses
physical matter ; these are “ the
three worlds ” in which his evolu
tion goes on, and in which he is
affected by birth and death, and is
a personality, or person, i.e. the
individual, as limited in expression
by grosser matter ; the mental body
is closely related to the brain,
though not dependent on it, save
for activity in the physical world ;
the astral body is mainly correlated
with the cerebro-spinal and sym
pathetic ganglia and nerves, and
the glands ; the three bodies inter
penetrate each other, mutually act
ing and reacting throughout waking
life.
In sleep consciousness withdraws
from the physical body, clothed
still in its astral and mental gar
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ments, living then in the astral
world, and sometimes, on its return,
impressing on the physical brain
some of its experiences in vivid and
coherent “ dreams ” ; it keeps in
magnetic touch with its physical
body. In death this magnetic touch
is broken off, and the consciousness
dwells for a while in the astral
world, called often “ the intermedi
ate world,” in relation to those who
have passed away from earth. After
a while the astral body dies, and
the man passes in the mental body
into the mental world, or heaven,
where he abides for a period extend
ing to many centuries, the length
depending chiefly on the richness
of his intellectual, emotional, and
artistic past life on earth.
When he has assimilated all the
experiences of this nature accumu
lated on earth, the mental body
disintegrates, the consciousness
withdraws to the spiritual body with
all it has gathered to enrich the
Ego. Then the Ego builds a set
of new bodies for a new pilgrimage
in the three worlds, and returns to
them by birth. Thus the evolution
of man is carried on in three worlds,
brooded over by the spirit— himself
— the spirit garnering the results
and unfolding thereby; he is an
inhabitant of the three during wak
ing life ; of two during sleep and
for a period after death ; of one
during his heavenly life.
The lowest, the physical body, is
at present the most perfectly organ
ized, and therefore the most capa
ble of receiving impressions from
without and transmitting them to
the consciousness. The astral body
is rapidly becoming organized, and
its proper senses are developing, so
that it is receiving and transmitting
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many impressions from the astral
world, though generally with a lack
of sharpness and accuracy ; these
include the phenomena of secondsight, premonitions, warnings, vi
sions, perception of phantasms of
the living and the dead, etc.— the
phenomena to which modern psy
chology is paying so much atten
tion. An increasing number of peo
ple are “ sensitive,” or “ psychic,”
and are using the supersenses, i.e.
the senses of the astral body, more or
less consciously. The mental body
is becoming well organized in edu
cated people, but more in relation
to its organ, the brain, than as an
independent vehicle of conscious
ness, active in its own world. Con
sciousness, in the mental body, is inturned rather than outward-turned.
The occultist, having by the prac
tice of special methods— medita
tion, concentration, etc.— artifi
cially forced the evolution of the
astral and mental bodies beyond the
normal, is, as regards these, many
centuries ahead of his time ; he uses
the supersenses for life in the astral
and mental worlds in his waking
consciousness, and thus carries on
his investigations in them as the
physical scientist does in the physi
cal world. The dying of the three
bodies, and the building of new
ones for each successive life-period,
is the cause of the loss of memory
of past lives ; that memory is in the
reincarnating Ego, and is shared
by the consciousness when animat
ing the lower bodies only if, in
those bodies, the man has realized
himself as one with the higher.

The Law of / lotion and Reaction
This is universal, and exists in
the worlds of emotion, thought, and
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spirit as much as in the physical
world. Hence a man can build
his character as scientifically as he
can build up his body, and disre
gard of the mental and moral laws
is as destructive of mental and
moral health as disregard of physi
cal laws is destructive of physical
health. The study and utilizing
of the laws, summed up as karma,
forms an important part of Theosophical work.

Evolution
The monad gradually unfolds his
i
powers by coming iuto touch with
1
matter and appropriating portions A
of i t ; he thus passes through the ^
mineral, vegetable, and animal @
kingdoms, until in a highly devel- M
oped animal the intelligence reach- y
es the human stage; thencefor- I
ward reincarnation under karma
is his means of unfolding. H u
manity, on our globe, takes on a
fresh type— more delicately organ
ized as to the nervous system— that
of a root-race, when a considerable
number of reincarnating Egos are
ready to develop a higher quality
of consciousness.
The third, or
Lemurian race, was the first to
assume the really human type in
the middle period of its evolution
— the previous types being em
bryonic ; the surviving remnants of
the Lemurian are the negroes and
the many negroid peoples scattered
over the world. The fourth, or
Atlantean, race with its seven sub
races— of which the Toltec, Akka
dian, Turanian, and Mongolian
peoples are typical— is still the
most numerous.
The fifth, or
Aryan, race has already five sub
races— the Aryans of India, the
Mediterranean Aryans (Arabs, the
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later higher class Egyptians, etc.),
the Iranians, Celts, and Teutons—
and has yet to develop two more.
These varying types afford to the
reincarnating Egos the necessary
varieties for their evolution, each
Ego taking birth in the races and
sub-races as often as is necessary
for the unfolding of the qualities
characteristic of each.

Human Perfection
By repeated reincarnations under
inviolable law, each man reaping
exactly as he has sown, man reach
es his temporary goal— human
perfection. At the present stage
of evolution it is possible for him
to reach this goal in advance of the
evolutionary term, which will last
yet for many millions of years. By
strenuous exertions and noble and
unselfish living, he may attract the
attention of the spiritual Guardians
of mankind, who will teach him
how to quicken his evolution, so
that he may enter on “ the Path of
Holiness,” pass through its five
initiations— or stages of widen
ing consciousness— and become a
“ Master,” the last of the five initia
tions opening the gateway of super
human evolution. He may then
pass into other worlds, or enter the
ranks of the Guardians of this
world as he wills.
From the
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hierarchy of these Guardians have
come the Founders of world-reli
gions, the lesser prophets and
teachers being their disciples.
V.

T H E E T H IC S O F T H E O S O P H Y

These are not definitely for
mulated into any code, but consist
of the highest and purest teachings
of the world’s noblest saints, proph
ets, and founders of religions. All
that is sweetest and most lofty in
the world’s Bibles, all that is most
inspiring and ennobling in the
writings of its philosophers and
moralists, forms the ethics of T heo
sophy. As man lives by the high
est ethic he can grasp, he becomes
capable of appreciating ethic yet
sublimer; the Theosophist strives
to live by the spirit of Christ rather
than by any legal code, and, culti
vating love, he hopes to be enlight
ened by the Lords of Love. Broadly
speaking, that which works with the
Divine W ill in evolution is right;
that which works against it is
w rong; and the best examples of
that will are found in such divine
men as the Buddha and the Christ.
These the Theosophist looks up to
as examples, and strives to repro
duce their likeness in himself.
From the Encyclopedia o f R eli
gion and E thics, Vol. X II (1921).

THE BLESSING OF A CORONATION
O R some time before the Coro
nation Day, May 12th, some
of us had already become aware of
the inner preparations, the gather
ing of the powers for good, and the
first faint intimations of that sing
ing of the Angels which was to
achieve its consummation at the
moment of the Crowning of the
King-Emperor in Westminster A b
bey. The air was alive with sound
and blessing, and in its magic we
began to dwell awhile in Heaven,
even though confined to earth.
It was a long time since I had
felt such uplift as I experienced as
the time for the Coronation was
drawing near. At such a time the
lower recedes out of perspective,
while the higher reigns even in the
outer worlds as it does not often
reign. Vitality increases. Insight
deepens. Vision broadens. Under
standing mellows. For the time
being one is indeed led, as the fa
mous verses from the Hindu Scrip
ture exhort:
From the unreal lead me to
the R eal,
From darkness lead me to
Light,
From death lead me to Im
mortality.
The day of the Coronation itself
dawned amidst great rejoicings,
some the recognition in the inner
worlds of the reality of all Corona
tions, some the fruit of the rejoicings
in the outer world. There is some
thing peculiarly awesome in the
hush before the dawn, whatever be
the nature of the dawning; and
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over the whole world hovered songs
celestial and the blessing of the
Elder Brothers of mankind.
The commemoration held in the
great hall at Adyar in the morning
of the 12th was opalescent with
colour-music, and our invocations
in the terms of the many faiths,
especially the chanting of the
mighty Coronation verses from the
Ramayana depicting the enthrone
ment of Sri Rama Chandra, brought
down waves of magnetism which
not only bathed the whole of India,
but also helped to prepare the way
of the Coronation to come.
The little festival for poor chil
dren and the providing of hun
dreds of poor people with food were
fitting continuations of the festive
note already sounded. And then
came, later on in the afternoon,
the unique circumstance of the
broadcasting of the procession to
Westminster Abbey, of the actual
Ceremony in the Abbey, and the
return journey in all the panoply
of regal consecration.
At first we were somewhat trou
bled with static, but as the day
wore on the record came through
with ever-increasing clarity, and
we were thrilled indeed to think
that never before had a Coronation
Ceremony been broadcast, never
before had people thousands of
miles away from the occurrence of
the event itself participated in it
in so intimate and inspiring a
manner.
The voice of the King was heard
on more than one occasion with
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great clearness as be responded to nature, joined in praise and thanks
the questions of the Archbishop of giving.
I have written in amplification
Canterbury. The organ and the
choir were beautifully clear, the of this short account in the W atchboys’ voices coming through with Tower of this issue. Such an event,
special purity. W e felt we were as I have sought to explain, should
in the historic Abbey itself, amidst surely be followed by great gestures,
the gorgeous throng, yet fortunate great examples, and great actions.
ly away from all the tinsel and The world has dire need of these,
in touch alone with the pure gold. and of what use a Coronation, of
The placing of the Crown upon what avail celestial songs and bless
the head of the King-Emperor was ings, if we who partake of these do
a particularly solemn and impres not seek to express them in terms
sive moment, while the final Bene of service and sacrifice.
diction caused many of us, seven
May we hope that the world
thousand miles away though we will be happier because of this
were, to bend our heads in rever Coronation.
May our Elder Brethren be able
ence.
I wonder how many millions of to rely on Their servants in The
people throughout the world “ at Theosophical Society to be forti
tended ” the Ceremony as we at fied by the Coronation in their pre
tended it. W hat a mighty gather cept and practice of the Wisdom
ing even in these outer w orlds! of Theosophy and of keen Under
But how much greater was the standing through their membership
gathering in the inner worlds, of The Theosophical Society.
where Gods, and men, and angels,
G.S.A.
and denizens of every kingdom of

PRAYER

FOR

THE KING-EMPEROR

M A Y T H Y B L E S S IN G S , O Lord, rest upon our
King-Emperor and all those set in authority under him,
that by their endeavours all things may be ordered and
settled upon the best and surest foundations, to the happi
ness and welfare o f all thy peoples and the perfecting of
thy work amongst men: through Christ our Lord. Amen.
From the Coronation Service.

H. P. BLAVATSKY’S

ORDERS ”

B y J O S E P H IN E R AN SO M
Long before The Theosophical Society was founded
Madame Blavatsky zvas directed in her training by her
Master ; she was ordered to go to America to meet Colonel
Olcoit, and after they had formed The Society it zvas
continuously directed by the Higher Authorities. This
material is the substance o f an address which Mrs. Ransom
delivered at the W hite Lotus Day celebration at Adyar on
May 8th, after which Dr. Arundale testified that The
Society is still the object o f the constant attention and
guidance o f the Elder Brethren.
Some years prior to 1871 H .P.B.
was
ordered to form an organization
H. P. B L A V A T S K Y had been for
through
which real Occultism should
many years before the formation
be
given
to the world, publicly, and
of The Theosophical Society under
with
the
least possible danger of
the direction of her Master. Pier
misuse
or
misunderstanding. Two
movements were regulated, perhaps
essentials
were
to be kept in mind :
completely, by His directions, or
1.
The
nature
of the all-power
“ Orders,” as she called them, or
ful
Self
in
man,
whose
divine innate
by those of other members of the
forces
could,
through
appropriate
Great Brotherhood. Two of these
personal
training,
be
released
into
Adepts were the inner Founders of
action
;
The Society, as she and Colonel
2. Such training must now be
Olcott were the founders in the
anticipated
and always accom 
outer world. She obeyed them
panied
by
the
high morality of a
instantly, whether the “ orders ”
brotherhood
which
would leave no
were minor or major.
room
for
anything
but sound and
H .P.B . had under such guidance
bedrock
altruism
and
unselfishness.
wandered about the world in search
The lesson of the sad and danger
of that experience which would
ous misuse of spiritual power for
most effectively train her for those
personal ends in ancient Atlantis
last and desperately strenuous
still seems to direct the policy in
twenty years of her life. From Occultism of Those who are re
1873 onwards she was given orders sponsible for it. They will not, ap
which are of exceptional interest. parently, risk any repetition of
They reveal the efforts made, the that dreadful disaster.
mistakes and failures, and the final
success in getting established the A Swami’s Prophecy
The founding of an outer Broth
kind of Society the Masters needed
erhood,
a replica of that Great
for Their work.
Directed by Her Master
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Brotherhood of Adepts, was foretold
by an Indian Swami, Ramalingam
Pillai, of Chidambaram, South
India. In 1867 he founded a S o
ciety based on the principles of
Universal Brotherhood, for the
propagation of the true Vaidik doc
trine. This Society lasted only five
or six years. After January 1874
the Swami was seen no more. He
repeatedly said that the real mem
bers of the Brotherhood were liv
ing far away towards the north of
India. Though people were deter
mined not to be convinced by him,
yet, he said: “ The time is not
far off when persons from Russia,
America, and other foreign lands
will come to India to preach to
you this same doctrine o f Uni
versal Brotherhood. Then only
will you know and appreciate the
grand truths that I am now vainly
trying to make you accept. You
will soon find that the Brothers
who live in the fa r North will work
a great many wonders in India, and
thus confer incalculable benefits
upon this our country.” 1
In consequence of her “ orders,”
H .P.B. made her first effort in Cairo,
1871, to found a Society through
which would be taught the princi
ples of true Spiritualism, or Atmavidya. She made her starting point
the advocacy of Allan Kardec’s
views on “ spiritism,” as he prefer
red to call Western “ spiritualistic ”
phenomena, mainly, I think,because
they included Reincarnation, though
not the reincarnational system as
known later in The Theosophical
Society, for only two out of the
seven principles of man’s constitu
tion were comprehended by Kardec.
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This effort failed for various and
obvious reasons.
“ Go to Am erica! ”

In March 1873, H. P. B. was
ordered to proceed from her home
in Russia to Paris, where she await
ed further orders.
In June the
orders came to go to the United
States of America. This she did,
and, in considerable discomfort and
deprivation, waited in New York
City. In July her orders were to pro
ceed to Chittenden, where the muchtalked-of mediumistic phenomena
were taking place at the Eddy
homestead, and here, in September,
she met Col. Olcott who was already
there investigating and reporting,
by request, to several newspapers
on the phenomena. He was to be
her future co-worker, whom she was
to help to train. Her directions
were to try to explain also true
Spiritualism and at the same time
to expose fraudulent mediums.
This true Spiritualism was never
made really clear, for the word
“ spiritual ” had become too closely
connected with the phenomena of
the astral world, as displayed through
the “ spirit guides” of mediums,
for the distinction to be appreci
ated. The public simply could not
understand that while H. P. B.
claimed to be a Spiritualist, yet
she could so strongly attack fraud
and trickery among mediums— as
she did, for orders had been re
ceived from the Brotherhood, Luxor
section, Egypt, directing her to tell
the truth about mediums and their
phenomena. “ And now,” she ex
claimed, “ my martyrdom will
begin.” She knew the Spiritual
ists, of the credulous kind, the
1 The references are at the end of the
Christians and the sceptics would
article.
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all be against her. The Masters
later gave reasons for Their strong
opposition to Spiritualism and
mediumship. The Master K. H.
said that every new “ angel-guide ”
the Spiritualists welcomed was pro
ductive of untold evils for the Ego
concerned.2
The Miracle Club

In May 1875, Col. Olcott, with
the concurrence of H .P.B., made
another effort by forming a private
investigating Committee which was
called the “ Miracle Club.” They
were to make experiments in
psychic phenomena with the aid of
a non-professional medium, David
Dana,3 brother of Charles Dana,
editor of the New York Sun. He,
however, failed them.
In July came orders, this time
from the Brotherhood in India, “ to
establish a philosophico-religious
Society, and choose a name for it,
and also to choose Olcott.” 1
How significant were all these
efforts is shown by the fact that
two Masters, At . . . (name not
decipherable in the Scrapbook) and
111 . . . (Illarion, or Hilarion)
passed through New York and
Boston, then went on through Cali
fornia and Japan back to India.
The Master M. was appearing daily
to H .P.B.
At this time Elbridge Gerry
Brown was editing at Boston a
journal called the Spiritual Scien
tist. He was different from the
ordinary run of Spiritualists, for he
was independent and philosophic,
and his paper was better than the
others on Spiritualism. He drew
to himself the attention of the
Egyptian Section of the Great
Brotherhood because of his “ desire
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to understand the occult laws be
hind spiritualistic phenomena.” 5
So, the Club having failed, the
effort was now to be made to sup
port the intended Society through
this journal, for Brown had put it
at the disposal of the Brotherhood.
H .P.B., Col. Olcott and E. G.
Brown were directed to collaborate.
PI.P.B. was advised to see Brown
and devote her time to his training.
The cause in America depended
upon “ the closest unity between
you three— our Lodge’s chosen
Triad . . .” wrote a Master from
Egypt. This was the first of those
important Triads, or Triangles,
that is, groups of three people to be
responsible for specific work, which
were a feature of some of the later
occult history of The Theosophical
Society.
H.
P .B . and Col. Olcott gave
much attention, time and money
to Brown’s paper, but because they
did not believe in Spirits in the
same way in which he did, Brown
broke with them in 1878, the paper
failed, and he went out of the
movement.
The Masters’ Policy

During these few years the policy
of the Masters, through H .P.B.,
gradually unfolded itself somewhat
thus :
I. Explain real Spiritualism.
2. Take advantage of articles on
Rosicrucianism to explain
that its true sources were to
be found in the Orient.
3. Then introduce Occultism,
“ introduce cautiously the
general idea of a hidden
occult knowledge still to be
found by those who sought
it.” This was to be done by
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study of the laws of Nature
and by personal training to
know and control them.
4. Point to the East, to India,
as the repository and guard
ian of the Ancient W isdom,
the divine Magic; and create
a greater respect for the
wisdom of India, her philos
ophy and achievements, and
for the peoples of India and
Tibet.6
5. Outline the Ancient W isdom,
Theosophy, to the public.
This was done in Isis Un
veiled, under the constant
direction and supervision of
the Masters.
The Theosophical Society is Born

Seeing that it was the Egyptian
Section of the Great Brotherhood
which played so large a part in
these preparations, it is worth not
ing that in September 1875, G. H.
Felt, who was a deep student of
Egyptology, should be drawn in to
give a brilliant lecture on “ The
Lost Canon of Proportion of the
Egyptians.” In this lecture he re
vealed the long-forgotten secrets
of architectural knowledge of the
Egyptians, and theirability,through
geometrical forms and mathemati
cal formulae, to evoke the “ ele
mentáis ” to assist in their work.
It was after his lecture, during the
discussion that followed among the
few invited to attend, that Col.
Olcott was inspired with the idea
that it would be a good thing to
promote and pursue such occult
research. He handed a note to
H .P.B . asking : “ W ould it not be
a good thing to form a Society for
this kind of study ? ”
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And H .P.B . said it would.
Thus was born The Theosophical
Society, such being the name
selected for it. Ever since its in
ception, there has poured through
it the rich stream of Theosophy,
varying in emphasis and volume
according to the time and the need
of the world.
Such were the deeply interesting
attempts to find the right people,
the right way, to assist H .P.B. in
launching the Theosophical ship.
For the next two years H .P.B.
was the channel through which
came the first great book on Theos
ophy— Isis Unveiled, a strenuous
labour, in which she was ably and
unwearyingly aided by Col. Olcott.
Upon publication it was hailed
throughout the world as marking
an epoch in thought, as a light
which threw illumination upon so
much which seemed puzzling and
obscure.
Directed to Adyar

Almost it looked like failure again
in 1878. The public clamoured
for exciting phenomena and were
given a noble philosophy of life.
By 1878 H .P.B . and Col. Olcott
were left almost alone, with a few
others ; but these two had a pas
sionate determination to succeed.
The W est did not understand— the
East might. So, under the direc
tions of an Egyptian Master they
turned their faces Eastward.
In India further orders directed
their movements and shaped their
policy, and one of those orders was
to acquire this property at Adyar
as the permanent home and Head
quarters of The Society. Here the
Masters visited and directed the
Founders.
Here H. P. B. lived,
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wrote and suffered. Here she left
the indelible impress of the real
H .P .B .— great, reserved, erudite,
royal. Here we commemorate her
passing— under orders— “ to useful
work on higher planes,” as is said
in a letter from the Master K.H.
to Dr. Besant,7 greatest pupil of
H .P.B., who, in her turn, received
what directions were necessary for
the right steering of the precious
Theosophical ship carrying so mar
vellous a cargo.

IN THE
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Dr. Arundale's W hite Lotus Day Address was as follows :
R IE N D S : This day is not
merely intended to fulfil the
request of Madame Blavatsky. It
is even more intended to renew in
each one of us his loyalty, his
devotion to and enthusiasm for the
great Cause which we all serve. I
feel that we must not allow this
day to pass without rejoicing in
our membership, rejoicing in that
great leadership which brought The
Society into existence, without feel
ing full of confidence as to the
future. For while Mrs. Ransom
has referred to the directions given
to H. P. B. and Colonel in those
early days, most of you are well
aware that the orders and directions
continued throughout the period of

F

Dr. Besant’s presidentship. There
was no major activity on her part
which had not behind it the direc
tions of the Elder Brethren. So
that up to 1933 we were in the
hands of the Elder Brethren ; and
I know well that not only do we
remain in Their hands today but
shall remain in Their hands forever.
W e ought to take courage from
that fact, especially on a day like
this, and to adjust ourselves to that
reality which is so much nearer
to us on May the 8th than it is
during most days of the year. The
Real is round about us, the Real is
within hail, the Real is so near to
us that we can contact it with
very little difficulty. You and I,
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dedicated to the upholding of the
Real in the midst of the unreal,
take fresh vitality today, renew our
enthusiasm for the work that lies
before us, confident that the Elder
Brethren who have directed us
hitherto are directing us now. You
may be perfectly certain that if
anyone in authority proves to be
“ indirectable ” — if I may use that
word—he will be removed out of
authority, because The Society
matters more, both to Them and to
the whole world, than any indi
vidual member in it. Hence, if an
individual who is in some position
of authority ceases to prove re
ceptive to Their will, you may be
sure that occasion will be found for
his removal, for his replacement
by someone who will be more re
ceptive, more intuitive, more able
to take those Orders which were so
splendidly taken, so magnificently
fulfilled, by our great predecessors.
But you must not for a moment
imagine that the way of The Theosophical Society today must neces
sarily be the way of The Theosophical Society in the past. As the times
change, as the world changes, so
inevitably does the work of The
Theosophical Society change, and
the whole process of the adjust
ment of The Theosophical Society
to the needs of the outer world is
extremely delicate, because it in
volves the manipulation with the
utmost circumspection and care of
innumerable forces drawn together
to produce the result the Elder
Brethren need. It behoves every
one of us who desires to be a chan
nel for the force of the Masters
constantly to be intent on Their
will, to intuit it to the best of his
power, to minimize to the utmost
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his own personality, what is called
his “ personal equation,” so that as
purely as possible Their will may
pass through The Society into ac
tion in the outer world. That is
the work of every one of us— to put
his smaller self on one side and to
endeavour to become a pure chan
nel as H. P. B. was, as Colonel
Olcott was, as Dr. Besant was, as
Bishop Leadbeater was, as all of
them still are for the Masters’ work.
On this day we think once again
with great intensity as regards the
high purposes of The Theosophical
Society and the way in which those
purposes are to be fulfilled under
present conditions, and resolve to
do our utmost to dedicate ourselves
to the contribution of our own
eager willingness to the perform
ance of Their will. I think that
all of us who are intent upon Them
are constantly conscious of the
presence of the Elder Brethren, and
of those great leaders who have
preceded us. Hardly a day passes,
I should imagine, when any one of
us intent to serve the Masters is
not aware of the influence at least
of one or another of these Great
Ones.
W e are in the midst of a world
to no small extent distracted, a
world different from the worlds
which our leaders have had hereto
fore to face. W e are in the midst
of a different world with Eternal
Theosophy at our disposal. It falls
to our lot in fact to adapt this
Eternal Theosophy to the needs of
this changed world, and our busi
ness is constantly to feel after ways
and means of making the adaptation
as perfect as we can possibly make
it. W e must not in any way be
confined within the forms of the
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past. W e must not in any way
imagine that as The Theosophical
Society lived in the past, so must
it live in the future. W e must
realize that it is the life alone which
never changes, but forms do change.
Just as today we have our own
peculiar work to do, different from
the work which has fallen to the
lot of our predecessors, so will those
who come after us have their work
to do different in no small degree
from the work which is ours at the
present time.
W e must emphasize the great
aspect of the Third Ray, sometimes
stated to be Adaptability. W e
must learn to be supremely adapt
able to the changing needs of the
world, to the different conditions

WORKING

obtaining from time to time in
the world, so that our Theosophy
may be ready at any moment and
at all times to be what it should
be to the world which changes and
grows.
I hope that all of us today feel
a renewal of courage, a renewal
of enthusiasm, a renewal of devo
tion to The Theosophical Society,
a renewal of tremendous keenness
with regard to the great Science
of Theosophy, so that during the
coming year, we shall all of us be
more eager members of The Society,
deeper students of Theosophy,
more active agents of the Elder
Brethren, who alone, in Their wis
dom, can give the world Light in the
midst of this prevailing darkness.

FOR

EVOLUTION

O f the work o f the Hierarchy, in every day o f its
public manifestation, may be repeated the wise counsel
o f Gamaliel, when the messengers at the last Coming
o f the Bodhisattva were haled before the courts o f their
time and evil entreated: “ I f this counsel and work be
o f men, it will come to naught; but i f it be o f God ye
cannot overthrow it, lest haply ye be found even to fight
against G o d — A n n ie B e s a n t .
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is invisible, and Dr. W allis Budge
says that they represent the
things which are, and the things
which are yet to come into being,
the beginning and the end, birth
and death, life and death. Yet
Nephthys was also associated with
the coming into existence of the
life which springs from death. There
is a beautiful speech of hers in the
Book o f the Dead (ch. cli A) : “ I
go round about behind Osiris. I
have come that I may protect thee,
and my strength which protecteth
shall be behind thee for ever and
ever.
The God Ra hearkeneth
unto thy cry ; thou, O son of Hathor,
art made to triumph, thy head
shall never be taken away from
thee, and thou shalt be made to
rise up in peace.”
The great god, Osiris, was slain
by his dark brother, Set, and his
body placed in a chest which was
sent drifting down the river toward
the sea. Isis, in deep sorrow, sought
for many days and at last found the
chest, which she hid in a safe place.
By means of her words of power,
she roused her husband from his
state of death, and from their union
Horus was born in a lonely papyrus
swamp, safely concealed from Set.
But Isis could not stay long in
concealment— she had to fly before
the wrath and vengeance of Set
and many were the trials and
hardships she underwent before the
Divine Child grew to man’s estate
and could avenge his father. Neph
thys was, throughout, her faithful
companion. Together they sought
for the body of the dead god,
together they prepared it for burial
and mourned over it, and together
they assisted at his resurrection,
as in all ages they aided the
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deceased to rise to new life by
means of the words which they
chanted over his bier.
Isis had many titles— very lovely
ones— which give one some idea of
her attributes. Among others, we
find God-Mother, Lady of Heaven,
Queen of the Earth, Most Mighty
One, Lady of Warmth and Fire,
Lady of Life, Lady of Green
Crops, Lady of Abundance, Lady
of Joy and Gladness, the Beautiful
Goddess, the Lady of the Words
of Power.
Demeter and Mary

There seems to be very little in
formation about the goddess of the
third or Iranian sub-race, but that
little is interesting. The Chaldeans
worshipped Nuah, the Universal
Mother— the female Noah— who is
always identified with the Ark.
Another rather significant fact is
that Anna, the name of the mother
of the Virgin Mary, is derived from
the Chaldean Ana— Heaven, Astral
Light, Anima Mundi. There is
also a reference to the Celestial
Virgin, which says that the Chal
dean sphere or globe showed in its
heavens a newly-born babe in the
arms of the Celestial Virgin.
From the Chaldeans we turn to
the fourth sub-race— the Greeks—
and here we have many aspects of
the Mother— Semele, Aphrodite,
Athena, Diana, Demeter.
The story of the loss of Perseph
one is well known, how her
mother, Demeter, the great goddess
of the fruitful earth, wandered
sorrowing in search of her, and at
last Persephone was restored to her
from the underworld. Demeter was
one of the Kabiri— those great ones
who helped forward the evolution
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wrote and suffered. Here she left
the indelible impress of the real
H .P.B .— great, reserved, erudite,
royal. Here we commemorate her
passing— under orders— “ to useful
work on higher planes,” as is said
in a letter from the Master K.H.
to Dr. Besant,7 greatest pupil of
H .P.B., who, in her turn, received
what directions were necessary for
the right steering of the precious
Theosophical ship carrying so mar
vellous a cargo.
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Dr. Arundale's White Lotus Day Address was as follows :
R I E N D S : This day is not
merely intended to fulfil the
request of Madame Blavatsky. It
is even more intended to renew in
each one of us his loyalty, his
devotion to and enthusiasm for the
great Cause which we all serve. I
feel that we must not allow this
day to pass without rejoicing in
our membership, rejoicing in that
great leadership which brought The
Society into existence, without feel
ing full of confidence as to the
future. For while Mrs. Ransom
has referred to the directions given
to H. P. B. and Colonel in those
early days, most of you are well
aware that the orders and directions
continued throughout the period of

F

Dr. Besant’s presidentship. There
was no major activity on her part
which had not behind it the direc
tions of the Elder Brethren. So
that up to 1933 we were in the
hands of the Elder Brethren ; and
I know well that not only do we
remain in Their hands today but
shall remain in Their hands forever.
W e ought to take courage from
that fact, especially on a day like
this, and to adjust ourselves to that
reality which is so much nearer
to us on May the 8th than it is
during most days of the year. The
Real is round about us, the Real is
within hail, the Real is so near to
us that we can contact it with
very little difficulty. You and I,
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dedicated to the upholding of the
Real in the midst of the unreal,
take fresh vitality today, renew our
enthusiasm for the work that lies
before us, confident that the Elder
Brethren who have directed us
hitherto are directing us now. You
may be perfectly certain that if
anyone in authority proves to be
“ indirectable ” — if I may use that
word— he will be removed out of
authority, because The Society
matters more, both to Them and to
the whole world, than any indi
vidual member in it. Hence, if an
individual who is in some position
of authority ceases to prove re
ceptive to Their will, you may be
sure that occasion will be found for
his removal, for his replacement
by someone who will be more re
ceptive, more intuitive, more able
to take those Orders which were so
splendidly taken, so magnificently
fulfilled, by our great predecessors.
But you must not for a moment
imagine that the way of The Theosophical Society today must neces
sarily be the way of The Theosophical Society in the past. As the times
change, as the world changes, so
inevitably does the work of The
Theosophical Society change, and
the whole process of the adjust
ment of The Theosophical Society
to the needs of the outer world is
extremely delicate, because it in
volves the manipulation with the
utmost circumspection and care of
innumerable forces drawn together
to produce the result the Elder
Brethren need. It behoves every
one of us who desires to be a chan
nel for the force of the Masters
constantly to be intent on Their
will, to intuit it to the best of his
power, to minimize to the utmost
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his own personality, what is called
his “ personal equation,” so that as
purely as possible Their will may
pass through The Society into ac
tion in the outer world. That is
the work of every one of us— to put
his smaller self on one side and to
endeavour to become a pure chan
nel as H. P. B. was, as Colonel
Olcott was, as Dr. Besant was, as
Bishop Leadbeater was, as all of
them still are for the Masters’ work.
On this day we think once again
with great intensity as regards the
high purposes of The Theosophical
Society and the way in which those
purposes are to be fulfilled under
present conditions, and resolve to
do our utmost to dedicate ourselves
to the contribution of our own
eager willingness to the perform
ance of Their will. I think that
all of us who are intent upon Them
are constantly conscious of the
presence of the Elder Brethren, and
of those great leaders who have
preceded us. Hardly a day passes,
I should imagine, when any one of
us intent to serve the Masters is
not aware of the influence at least
of one or another of these Great
Ones.
W e are in the midst of a world
to no small extent distracted, a
world different from the worlds
which our leaders have had hereto
fore to face. W e are in the midst
of a different world with Eternal
Theosophy at our disposal. It falls
to our lot in fact to adapt this
Eternal Theosophy to the needs of
this changed world, and our busi
ness is constantly to feel after ways
and means of making the adaptation
as perfect as we can possibly make
it. W e must not in any way be
confined within the forms of the
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past. W e must not in any way
imagine that as The Theosophical
Society lived in the past, so must
it live in the future. W e must
realize that it is the life alone which
never changes, but forms do change.
Just as today we have our own
peculiar work to do, different from
the work which has fallen to the
lot of our predecessors, so will those
who come after us have their work
to do different in no small degree
from the work which is ours at the
present time.
W e must emphasize the great
aspect of the Third Ray, sometimes
stated to be Adaptability. W e
must learn to be supremely adapt
able to the changing needs of the
world, to the different conditions

WORKING

obtaining from time to time in
the world, so that our Theosophy
may be ready at any moment and
at all times to be what it should
be to the world which changes and
grows.
I hope that all of us today feel
a renewal of courage, a renewal
of enthusiasm, a renewal of devo
tion to The Theosophical Society,
a renewal of tremendous keenness
with regard to the great Science
of Theosophy, so that during the
coming year, we shall all of us be
more eager members of The Society,
deeper students of Theosophy,
more active agents of the Elder
Brethren, who alone, in Their wis
dom, can give the world Light in the
midst of this prevailing darkness.

FOR

EVOLUTION

O f the work o f the Hierarchy, in every day o f its
public manifestation, may be repeated the wise counsel
o f Gamaliel, when the messengers at the last Coming
o f the Bodhisattva were haled before the courts o f their
time and evil entreated : 11 I f this counsel and work be
o f men, it will come to naught ; but i f it be o f God ye
cannot overthrow it, lest haply ye be found even to fight
against God."— A n n i e B e s a n t .
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B y M A R Y F. B IL L IN G H U R S T
The Mother o f the World in all Her beauty is depicted
as a Divine Personage worshipped by the followers o f every
f a i t h ; She spiritualizes the ideal o f womanhood, and as
Consolatrix Afflictorum alleviates the sorrows o f mankind.
The Cosmic Myth

The Aryan Mother

N the Sanskrit we find a word,
Amba m e a n i n g “ Mother,”
and “ Amba. ” is also the name
for the great Virgin Mother of the
visible Universe whom we find
identified with the Upper Aether,
or Akasha. This, of course, is not
the ether of popular science, but
that primal substance— that Virgin
Sea from which, when overshad
owed by the Holy Ghost, are
called into existence Matter and
Life, Force and Action, and out of
which are evolved all visible forms.
Here we have the great Cosmic
Immaculate Mother who generates
and b r i n g s forth Her “ Mindborn ” Son, the Universe : “ In the
Beginning, before Mother became
Father-Mother,” as we read in the
Stanzas o f Dzyan. Whether we
look beyond our world at the great
and marvellous Universe, or turn
to the many races of humanity
which inhabit this globe, always
we find the Virgin-Mother, just as
always we shall find the Christ.
The subject is altogether too
vast to be dealt with in a single
article, and I can only touch upon
some of the aspects of the great
Mother as manifested in our own
Aryan, or Fifth Root Race.

The first sub-division of this
great Race is that of the Hindu,
whose people tell us the lovely
story of Devaki. W hen She is
spoken of as Aditi, or Devamatri
— the Mother of the Gods— it is the
Cosmic Mother that is m eant; but
Devaki, the pure and gracious sis
ter of Kansha, the Herod of the
Hindu story, is the mother of the
H oly Child, Krishna.
W e read that the King had no
son, and that when he sacrificed
to the Devas and prayed for an
heir who would be master of the
world, he was told that no son of
his would be master of the world,
but that his young sister would
bear such a child. The old story
relates that Devaki miraculously
bore seven sons, most of whom were
slain by Kansha ; H. P. Blavatsky
says that in a mystical sense, our
seven principles symbolize these,
and that we must separate from
them before we reach the Krishna
or Christ-state, and centre our
selves entirely in the Highest— the
Seventh or the One.
When the time drew near when
the H oly One should manifest on
earth Devaki was warned by a
priest and escaped in the night
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from the hatred of her brother,
flying to the forest cells of the holy
Rishis. Here she lived for many
months, learning from them and
attended by pious women. It was
there, overshadowed by Mahadeva,
the Spirit of the Universe, that she
conceived the Divine Child. In the
Vishnu Parana she is identified
with the universal substance, and
we read (V, ii) :
“ No one could look at Devaki
by: reason of the light in which
she was enveloped ; those who be
held her splendour felt their minds
troubled; the gods, invisible to
mortal eyes, were continually sing
ing her praises, since Vishnu was
embodied in her person.
They
sa id : Thou art that infinite and
subtle Prakriti, who formerly bore
Brahma in her womb ; thou wast
afterwards the goddess of the word,
the energy of the Creator of
the Universe, and the mother of
the Vedas. Thou, O eternal being,
comprising in thy substance the
essence of all created things, wast
identical with creation ; Thou wast
the parent of the triform sacrifice,
becoming the germ of all things—
Thou art sacrifice, whence all fruit
proceeds ; Thou art the word, which
by friction engenders fire. As Aditi,
Thou art the parent of the gods ;
as Diti, Thou art the mother of the
Daityas, their enemies. Thou art
the light whence springs the day ;
Thou art humility, mother of true
wisdom. . . . Thou art intelligence,
the mother of science ; Thou art
patience, the mother of courage ;
the firmament and stars are Thy
children ; from Thee proceeds all
that exists. . . .”
After seven months Devaki went
to the shepherds who lived at the
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foot of Mount Meru. There she
found refuge from the persecutions
of her brother, and there she bore
the radiant Child, Krishna. Devaki
left this earth when her son was
fifteen years old. Edouard Schure
gives us a lovely picture of Krishna’s
vision at the death of the Rishi
Vasishta, when they are both caught
up to the seventh heaven of the
Devas, and find her radiant and
glorified, thousands of Devas com 
ing to steep themselves in the
radiance of the Virgin-Mother.
The Lady Isis

When we turn to the second great
sub-division of our race— the E gyp
tian— it is the holy Lady Isis who
is held in reverence and love. She
was worshipped, with Osiris, from
the earliest times, and held a posi
tion different from that of any
other goddess. She was “ the great
and beneficent goddess and mother,
whose influence and love pervaded
all heaven, and earth, and the abode
of the dead, and she was the per
sonification of the great feminine
creative power which conceived,
and brought forth every living
creature, and thing, from the gods
in heaven, to man on earth, and
to the insect on the ground ; what
she brought forth she protected,
and cared for, and fed and nour
ished, and she employed her life in
using her power graciously and suc
cessfully, not only in creating new
beings but in restoring those that
were dead.” (E. W allis Budge.)
Inseparably associated with her
was her sister Nephthys— her op
posite in every respect. Isis, ac
cording to Plutarch, represented
the part of the world which is
visible, and Nephthys that which
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is invisible, and Dr. W allis Budge
says that they represent the
things which are, and the things
which are yet to come into being,
the beginning and the end, birth
and death, life and death. Yet
Nephthys was also associated with
the coming into existence of the
life which springs from death. There
is a beautiful speech of hers in the
Book o f the Dead (ch. cli A) : “ I
go round about behind Osiris. I
have come that I may protect thee,
and my strength which protecteth
shall be behind thee for ever and
ever.
The God Ra hearkeneth
unto thy cry ; thou, O son of Hathor,
art made to triumph, thy head
shall never be taken away from
thee, and thou shalt be made to
rise up in peace.”
The great god, Osiris, was slain
by his dark brother, Set, and his
body placed in a chest which was
sent drifting down the river toward
the sea. Isis, in deep sorrow, sought
for many days and at last found the
chest, which she hid in a safe place.
By means of her words of power,
she roused her husband from his
state of death, and from their union
Horus was born in a lonely papyrus
swamp, safely concealed from Set.
But Isis could not stay long in
concealment— she had to fly before
the wrath and vengeance of Set
and many were the trials and
hardships she underwent before the
Divine Child grew to man’s estate
and could avenge his father. Neph
thys was, throughout, her faithful
companion. Together they sought
for the body of the dead god,
together they prepared it for burial
and mourned over it, and together
they assisted at his resurrection,
as in all ages they aided the
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deceased to rise to new life by
means of the words which they
chanted over his bier.
Isis had many titles— very lovely
ones— which give one some idea of
her attributes. Among others, we
find God-Mother, Lady of Heaven,
Queen of the Earth, Most Mighty
One, Lady of Warmth and Fire,
Lady of Life, Lady of Green
Crops, Lady of Abundance, Lady
of Joy and Gladness, the Beautiful
Goddess, the Lady of the Words
of Power.
Demeter and Mary

There seems to be very little in
formation about the goddess of the
third or Iranian sub-race, but that
little is interesting. The Chaldeans
worshipped Nuah, the Universal
Mother— the female Noah— who is
always identified with the Ark.
Another rather significant fact is
that Anna, the name of the mother
of the Virgin Mary, is derived from
the Chaldean Ana— Heaven, Astral
Light, Anima Mundi. There is
also a reference to the Celestial
Virgin, which says that the Chal
dean sphere or globe showed in its
heavens a newly-born babe in the
arms of the Celestial Virgin.
From the Chaldeans we turn to
the fourth sub-race— the Greeks—
and here we have many aspects of
the Mother— Semele, Aphrodite,
Athena, Diana, Demeter.
The story of the loss of Perseph
one is well known, how her
mother, Demeter, the great goddess
of the fruitful earth, wandered
sorrowing in search of her, and at
last Persephone was restored to her
from the underworld. Demeter was
one of the Kabiri— those great ones
who helped forward the evolution
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of infant humanity. T o her, as
to Isis in Egypt, was attributed
the introduction of wheat. She
was worshipped in a twofold sense
by the Greeks— as the foundress of
agriculture and as the goddess of
law and order. Isocrates writes :
“ Ceres hath made the Athenians
two presents of the greatest con
sequence : corn, which brought us
out of a state of brutality ; and the
Mysteries, which teach the initiated
to entertain the most agreeable
expectations touching death and
eternity.”
It was at Eleusis that Demeter
received shelter during her wander
ings, and, in return, she instructed
the Eleusinians in the rites which
played an important part in the
religious life of the Greeks for so
long a time.
The fifth sub-race looks to the
Lady Mary, the Mother of Jesus,
as its representative of the great
Virgin Mother of All. In her has
been gathered up all that was most
holy, most lovely in the others to
shine forth again with her own
light at the higher level of con
sciousness developed by this sub
race, for it must be remembered
that the growth of a Race is pro
gressive, each sub-race having a
wider field of “ awareness ” than
the one before.
W e do not find much about her
in the Gospels, but we are left
with a picture of great love and
purity, and of tenderness and a
quick and ready sympathy for the
needs of others. It was a saintly
and godly life— one of terrible
suffering borne nobly and patiently,
yet with wondrous consolations.
M o th e r a n d M a id e n
W a s n ever su ch as sh e :
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W e l l m ig h t s u c h a L a d y e
G o d d e s M o th e r b e !

There are many most interesting
points of contact in these stories
of the Lady of Life. In all of
them we have the three distinct
ideas as classified by Bishop Leadbeater :
1. The story of the Mother of
the Lord Jesus.
2. The sea of Virgin Matter, the
Great Deep, the water over
the face of which the Spirit
of God moved.
3. The feminine Aspect of the
Deity.
Virgin and Child

In all these stories there is a
holy child, a flight for the safety
of the born or unborn child, or
a search— often both. Aditi flies
from Kansha, Isis from Set, Mary
from Herod. The Babe is born
in humble surroundings— a shep
herd’s hut, a papyrus swamp, a
stable. The youth Krishna searches
for his mother, Isis for Osiris—
who is born again as Horus— D e
meter for Persephone, and accord
ing to the old legend, Anna, the
mother of Mary, followed them to
Egypt in search of them. And
Anna, it should be remembered,
was identified with the Chaldean
Virgin of Light.
Isis, who is also spoken of as
one of the Kabiri, was the Lady
of Green Crops— she says : “ I was
the first to reveal to mortals the
mysteries of wheat and corn ” — and
we must remember how sacred was
this symbol of life with the Egyp
tian priests. Wheat is a very old
and sacred symbol for, as H. P.
Blavatsky reminds us in The Secret
Doctrine,wheat has never been found

334

TH E THEOSOPHIST

in the wild state ; it is not a pro
duct of the earth. All other cereals
have been traced to their primogenital forms in various species of
wild grasses, but wheat has hitherto
defied the efforts of botanists to
trace it to its origin. The Celesial Virgin of the Zodiac, known
to the Chaldeans, is represented
carrying a wheat sheaf, and wheat,
combined with poppies, is the well
known symbol of Demeter. The
most solemn part of the Mysteries
of Eleusis was when, after the
sacred marriage, the hierophant dis
played to the initiated an ear of
corn, proclaim ing: “ The divine
Brimo has given birth to the
holy child Brimos : the strong has
brought forth strength.” In the
early Christian pictures, the Ma
donna is often portrayed holding
ears of corn in her hand.
Lotus and Lilies

In almost every case we find the
sacred lotus introduced, for the
lotus and water are among the
oldest symbols. The lotus is the
most lovely symbol of the world
of ideal form, for the seeds, even
before they germinate, contain per
fectly formed leaves, the miniature
shapes of what they will become
one day, as perfected plants. “ O
Thou E ternal! I see Brahm, the
Creator, enthroned in thee above
the L o tu s! ” says Arjuna in the
Bliagavad Gita.
Lakshmi, the
Hindu Goddess of Good Fortune,
the female aspect of Vishnu and
one of the beneficent aspects of
Cosmic Motherhood, is shown float
ing on a lotus-flower at the
Creation. There was a lotus in
the hand of the Bodhisattva who
announced to Maya, Gautama’s
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mother, the coming birth of the
Buddha, the world’s Saviour. There
are many references to this flower
in Egyptian writings. The goddess
Hiqit— who is also an aspect of
Isis— is represented as resting on a
lotus, and Osiris and Horus are
constantly shown in association
with it. The lilies in the hand of
Gabriel, the angel of the Christian
Annunciation, were in the first in
stance depicted as lotus, or waterlilies. The lotus was, and still is,
held sacred by the Chinese and
Japanese, who are fourth Root
Race people. They, too, revered
the feminine Aspect in Kwan-Yin,
the Mother of Mercy and Knowl
edge— the Divine Voice of the Soul.
The Potency o f Sound

A point of great interest in this
study is the recurring emphasis
on Sound— perhaps Vibration is a
better word. The fact that this is
a creative force is familiar to us all.
After the Spirit of God had moved
over the face of the waters, it was
the W ord which— by vibration—
called forth forms from that prime
val substance : “ All things were
made by Him ; and without Him
was not anything made that was
made.” So we find that the MotherGoddess is looked upon as the
personification of this power, and
that controlled utterance is essential
in the hierophant of Her Mysteries.
Of Devaki, when identified with
the feminine aspect of the Logos
(Vach, Mystic Speech, in this case),
is said : “ Thou wast afterwards
the goddess of the W ord, the energy
of the Creator of the Universe.”
Vach is spoken of as the Mother of
the Vedas, “ since it is through her
powers (as Mystic Speech) that
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Brahmâ revealed them, and also
owing to her power that He pro
duced the Universe.”
Kwan-Yin, the Merciful Mother,
is the Divine Voice of the Soul
and she dwells in the “ Melodious
Heaven of Sound.” Then, with the
Chaldean Hebrews, there is Bath
Kol, the Filia Vocis, or Daughter
of the Divine Voice, so Kwan-Yin,
Vâch and Bath Kol are really the
“ Music of the Spheres ” which P y
thagoras heard.
In the Hymn to Osiris we are
told that Isis, Lady of the W ords
of Power, “ uttered the W ords of
Power with all the skill of her
mouth. Her tongue was trained,
and she committed no fault of
utterance, and she made her de
crees and her words to have effect.”
In the Mysteries of Eleusis the
hierophant was chosen from the
family of the Eumolpides, Eumolpus meaning “ a good singer,” and
great importance was attached to
the quality of his voice, for all who
recite a prayer or a formula in
tended to force the gods to per
form certain acts must be of true
voice, and it was essential that the
formulae disclosed to the initiates
at Eleusis should be pronounced
with the proper intonation, for
otherwise the words would have no
efficacy. Correct intonation was of
far greater importance than syllabic
pronunciation.
There seems to be no direct
reference to this magic potency of
sound in connection with the Great
Lady of our fifth sub-race when
we think of Her as representing the
feminine aspect of the Deity, possi
bly because, in terms of conscious
ness humanity is now dealing with
a realm beyond those of form, as
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the term is generally understood
— that of the Higher or Synthetic
Mind expressing itself at its own
level instead of at the level of
the concrete or analytical mind, the
emotions, activity, or perception as
it has done through the fourth, third,
second and first sub-races respect
ively. Sound is one interpretation
at these levels of the mighty vibra
tion to whose undertones, only, hu
manity has so far been able to “ tune
in.” Now our “ awareness,” whether
we know it or not, stretches out of
the realms of the personality and
into the lower levels of the egoic,
and our definitions tend to change
accordingly.
Star of the Sea

W e have spoken of the sea of
Virgin Matter, the Great Deep,
and further links in this great chain
will leap to the mind. The Greeks
taught that all living forms origin
ated from the ocean, and scientists
today tell us that sentient life on
this planet was first found in the
tiny unicellular creatures inhabiting
the sea. I think the Eleusinian
call to purification— “ T o the sea,
ye Mystae ! ” — implied more than
the ceremonial cleansing without
which they could not proceed. Is it
possible the neophytes were called to
. . . T h e g r e a t , s w e e t M o th e r ,
M o th e r a n d l o v e r o f m e n , t h e s e a ,

and not just to a convenient place
for total immersion ? Venus, who
typifies the Higher (or synthetic)
Mind, rose from the sea, and the
Lady Mary takes her lovely title
“ Stella Maris ” — “ Star of the Sea”
— from her. Moreover, there is a
prayer used by the Neapolitan and
Provençal sailors which is copied
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sighing are no more. Even so Our
Lady is essentially Mary the
Mother, the type of love, devotion
and p ity ; the heavenly wisdom
indeed, but most of all the Consoler
of the Afflicted, the comforter and
helper of all who are in trouble,
sorrow, need, sickness or any other
adversity. It is in the power of
each one of us, and our very great
privilege, to co-operate with her
according to our several ability.
She, the great Mother, takes all
mothers, all children under, her
special care. The chick in the egg
and the vixen in her den are no
less under her protection than the
human mother and her baby.
Among the lovely symbols of the
Lady Mary is one borrowed from
the Song of Solomon— that of the
Enclosed Garden— and to me, a
gardener, it immediately suggested,
not the lovely little pleasaunce of
the Canticle, but that sheltered and
Queen of Angels
unobtrusive corner where the hedges
For us in the West, the focal are windbreaks and where one finds
point of all this, the foregoing, is the cold frames and seedbeds.
the Lady Mary, Queen of Angels— There is a strong and tender protec
she who on earth was the mother of tion emphasized in this interpre
Jesus and who has now progressed tation that is missed in the more
beyond the realm of human evo- obvious one.
lution to become queen of the great
Deva kingdom, and in that capac Consolatrix Afflictorum
ity works continually for the great
Our Great Mother needs our help
orphan, humanity.
everywhere.
She has her angel
The Chinese say of Kwan-Yin, ministers to do her bidding, but
the Mother of Mercy and Knowl she needs many channels through
edge, that she is the incarnation which Her wonderful love and
of love and pity, and that she has compassion can be outpoured upon
refused to enter paradise, so that, the world which owes so much to
remaining ever in touch with this Her care. Not all of us can take
earth, she may bring consolation specific knowledge and training to
to the sorrowful and afflicted, and this department of Her work, but
will depart from it only when the we can keep our hearts open and
Starry Gates have closed behind our sympathy alert. W e can keep
the last sinner, and sorrow and with us our own childhood with its

textually from that of the Phoeni
cian mariners to their Virgin-God
dess, Astarte : “ O Virgin of the
Sea, blessed Mother and Lady of
the Waters, stay Thy waves.”
Bishop Leadbeater tells us that
“ She is the Sea-Queen, . . . the
Star of the Sea because it is only
by means of our passage through
matter that we evolve. She is also
to us Isis the Initiator, the Virgin
Mother of whom the Christ in us
is born, the causal body, the vehicle
of the soul in man, the Mother of
God in whom the Divine Spirit
unfolds itself within us.” W e also
read in The Secret Doctrine that it
was only those who could learn the
truth of all things, i.e. those who
could look the Great Isis in her
unveiled face and bear the awful
majesty of the Goddess, who be
came Initiates. “ Man, know T h y
self.”

in
O
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little things of great importance,
its sudden agonizing panics that
no amount of grown-up reasoning
could explain away, and its lovely
imaginings, for that enables us to
help Her all the more. One is so
often horrified by petulant, unsym
pathetic remarks to children from
“ grown-ups,” when the cause of the
trouble is so obvious, for a child’s
need of the Consolatrix Afflictorum
is very great, even though the
affliction may not last very long.
The W orld Mother is working
all the time to achieve the spiritual
ization of the whole idea of mother
hood and marriage. It is of such
vital importance that this should
be brought about, and those who
wish to serve Her must endeavour
to use in that direction whatever
influence they may have. Abdul
Ba’ha once said that humanity is
like a bird whose wings are Man
and W om an— if one of the wings
is clipped, Humanity cannot soar.
One of our great Elder Brethren
pointed out long ago that it is not
until W oman has taken her rightful
place in the world that she will be
able to bear bodies fit for the
Buddha or the Christ. For this,
too, our Mother works— not that
her daughters should develop into
that rather repellent object, label
led “ Modern W om an,” but rather
that W oman should truly be the
complement of Man.
In days of turmoil and stress
such as these the Lady of Life
and Healing has many calls for
help from confused and suffering
mankind. So few have any idea
of what lies behind all these changes

8
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and upheavals. The majority can
not see beyond their own troubles
and difficulties, and often we find
each individual, each town, each
nation attempting to solve its own
particular problem without refer
ence or heed to that of its neighbour.
The result is great sorrow and
misery and a paralysing confusion.
And through all and over all is
shining this great healingtenderness
and serene consolation.
It will
reach all who have even the
smallest ability to respond. If we
can develop in ourselves the right
and spiritual attitude toward the
world problems of today, if we can
keep ourselves calm and unshaken
and can find that inward certainty
and peace which shine out in the
lovely serenity one sometimes finds
in people who are going through
very great trouble— if we can do
this, however imperfectly, we are
making ourselves channels through
which She may reach many who
think themselves disillusioned and
sceptical, or whose power of re
sponse is lying dormant, only to be
awakened by some human contact
and sympathy.
There is a vision in the heart o f
each
O f ju stice, mercy, wisdom, tender
ness
To wrong and pain, and knowledge
o f their cure.
And these embodied in a woman's
form
That best transmits them pure as
first conceived
From God above her to mankind
below .— R obert Browning .

THE KINGDOM OF GOD
A STUDY
By

IN

C H R IS T IA N

FU NDAM ENTALS

C H A R L O T T E E. W O O D S

The central idea o f the Kingdom, as Miss Woods
sees it, is that the Divine Presence shall dominate every
situation until finally it shall rule the world. This com
pletes her learned study commenced in our June issue, in
which she dealt with Jesus' proclamation o f the Kingdom
and the implications o f His Messiahship.
The Kingdom in Action

H E foregoing is the plain sense
of the physical-plane history
of Jesus, as recorded by the Syn
optic writers. W e are now brought
to the question as to whether any
of the teachings respecting the
coming Kingdom are to be referred
in the first instance to Jesus, or
whether they are all expressions of
the pious hope of his time. If the
latter is the case, as is held by late
nineteenth century critics, we have
to confess that we know practically
nothing about the mission and
gospel of Jesus. For if the Kingdom
and its near coming be eliminated
from the authentic parts of the
Synoptic Gospels, there is very
little left. True, we should still
have traces of a sublime ethic, but
it will be an ethic that is deprived
of its raison d'etre. For the ethic
of Jesus was to be applied to a
special end ; it was the Kingdom
in action, the expression of its laws
and principles, its dynamic in the
world of conduct.
The Sermon on the Mount has
been styled an “ interims-ethik,” a
line of life to be followed until the

T

Messianic reign is actually set up.
In reality it is more than this. It
represents the temper and mode of
consciousness of the New Age. It
reveals the immense gulf which
separated Jesus from other claim
ants of his race in that he pene
trated deeply into the spiritual im
plications of the Jewish ideal, and
in so doing lifted it for all time be
yond the limits of race particular
ism. “ The ideal would be,” says
Schweitzer, “ that he should have
preached religious truth in a form
independent of any connection with
any particular period, and such that
it could be taken over easily and
without change by each succeeding
generation. This, however, he did
not do, and doubtless for a good
reason.”
The Twofold Message

In consideration of this reason
two points emerge :
I.
That every divine message
must in the very nature of things
possess a twofold aspect, the tem
poral and the eternal, the human
and the divine. Neither the im
petus nor the revelation were less
338
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appropriate to the race’s needs be
cause they were combined in this
inevitable union. Few Christian
thinkers will at present admit that
the Truth and the Life could ex
press itself in an outer clothing
of error. But that this is the in
evitable accompaniment of every
truth that is transmitted through
a human instrument is being gradu
ally recognized by the more for
ward minds in the Church today.
The Chaplain of Ripon Hall, Ox
ford, states the matter with almost
brutal frankness :
“ W hat of the eschatological
teaching of Jesus ? It can of course
be argued that these Jewish beliefs
came into the Church through the
disciples, and not through the
teaching of our Lord. If Jesus
was Himself responsible for this
teaching in primitive Christianity,
as many eminent scholars hold
today, then we must admit that
He was mistaken in the form of
His eschatological teaching, though
still profoundly true in the spirit
in which He used that form. Our
Lord accepted, as it seems to me,
the contemporary Jewish belief in
the imminent end of this worldorder ; events soon proved Him
mistaken ; in any case He had
Himself confessed ignorance, for
of that hour knoweth no one, nei
ther the Son. He was wrong in
accepting as literal fact the drama
tization of the future as a sudden
cataclysmic judgment.”
But another suggestion may also
be made : There are two lines of
eschatological teaching in the Gos
pels, the immediate and the more
remote.
The former may have
been the outcome of the first stir
rings of the Messianic conscious
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ness in Jesus which, beginning in
uncertainty, ended in the fuller
sensing of the truth which we find
in many of the parables, notably
those of the leaven and the mus
tard-seed, which seem to indicate
that the coming of the Kingdom
would be a slow and perhaps age
long process. Or, speaking Theosophically, the development may
be due to the gradual heightening,
by the Supreme Teacher, of the
Jesus-consciousness with which He
was blended; as the union between
disciple and Master grew more per
fect, so too would become the com 
prehension of the inner meaning of
the Kingdom of God.
A New World-Order

The note that was ringing out
into the world of that day was
obedience to divine rule. T o ac
knowledge the supremacy of God
in all things, in the within as well
as in the without, was the great re
ligious insistence of late-Judaism
and its prophets, their immense
contribution to world-religion. Jesus
might have sounded the note of
Greek Wisdom, and have found
his spiritual home in the Schools
of the later Platonists. He chose
another and perhaps more dynamic
mode. Coming primarily as a Jew
to Jews, he could have had no
idea of forming a new and world
embracing religion. He sought to
found something far more drastic,
an entirely new order o f being.
The Elect were to be literally
born again into a supernatural
divine world.
His aim was to
prepare and select from among the
more advanced members of the
Jewish and Gentile world those who
were worthy to become members
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of the New Age. He termed them Jew and Gentile, he sought to abol
the “ Children of the Resurrec ish forever the curse of religious
tion.”
The work of selection particularism. His acceptance of
was of a very rigid order. Many contemporary beliefs strengthened
were called, but few chosen. None his hands for the tremendous tasks
were debarred, but only the fit entrusted to them. And whether
would enter. The door was open he stood consciously above the
to every natural son of Abraham limitations, or acted within them
only as he fulfilled the condi for an unforeseen end far greater
tions of the Kingdom, which con then they, the magnitude of what
sisted not in confessions of “ Lord, he accomplished on the inner planes
Lord,” but in , the doing of the — whether known or unknown to
will of the Father in Heaven. Jesus the personal consciousness— justi
brought everything to the bedrock fies and attests the claims he made.
test of character and deed. The
“ favoured people ” were only such The Mountain View
to the extent in which they posses
II. Jesus claimed Messiahship
sed the required character. W ith and lifted the conception into a
out this the Kingdom might be spiritual realm because he felt
taken away, and given to a people within himself the Messianic con
bringing forth the fruits thereof. sciousness. He knew himself to
Whatever the Messiah would or possess powers and intuitions ap
would not do in his reign of power, propriate to his claim. O f the
the Messiah-to-be had to prepare, exact extent of his personal pre
by selective judgment, the person vision, it is perhaps enough to
nel of the Kingdom. “ For judg state that he knew with an unerring
ment am I come into the world— assurance the note that had to be
and my judgment is just.” It was sounded in his particular epoch,
a very real work because of its without necessarily perceiving its
immense and far-reaching idealism. distant repercussions upon a world
in whose continued existence he
Brotherhood Without Distinction
could not, in the very nature of
The New Age for which he things, have believed. T o think
exercised the winnowing process so of him as teaching with his eye on
graphically described by the Baptist the twentieth century is surely to
may not have come exactly as he go beyond the evidence. But this
prefigured it to his eschatological is of of very small consequence
consciousness, but it was none the since, as far as essentials go, the
less a world-fact. It was to bring, truths he gave remain true through
among other benefits, the total out the centuries.
breaking-down of man-made bar
If he expected a realistic King
riers. Jesus’ selective judgment dom of God, expressing itself im
was only a part of his world-work. mediately in supernatural events,
By his insight into the mighty it was not a political kingdom that
Universal of the Love of God, and he envisaged, but the most ad
his proclamation of human brother vanced vision of the greatest of his
hood without distinction between race’s prophets, glowingly realized
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in a recreated world-order. Because
of the greater consciousness which
seemed to permeate at all times
his very human time-colouring, we
believe that that order will one day
be a fact. The question of chief
interest for us is the place that it
occupies in Christendom today.
Has the ideal any meaning at all,
and especially any meaning which
will continue to be true from age
to age ?
As one envisages the Christian
world today one sees a vast falling
off of the many, and a great in
tensification of true spiritual ideals
on the part of the few.
It is
becoming urgently recognized that
civilization itself is dependent upon
what Jesus showed to be the laws of
the Kingdom. Put into modern
terms we can state it thus : There is
but one life, and that life is divine.
But men have broken it into a
thousand distorted fragments, have
trampled, soiled and animalized it,
turning it to their own base ends,
and defacing the image of God
that was impressed upon its every
manifestation.
The world will never accom 
plish its destiny until God in all
His original divinity becomes para
mount in human consciousness.
In vain we pray “ Thy Kingdom
come,” unless there follow the
intuitive assertion that “ Thine is
the Kingdom,” here and now,
everywhere and forever, needing
only that men should become its
willing subjects, furthering its uni
versal ends. As long as this re
mains the fundamental ideal of
Christianity, that religion will con
tinue to be the leaven which, on
the whole, it has been since the day
of its very humble inception.
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The Central Idea

And we think it must in all fair
ness be said that the central idea
of the highest Christian conscious
ness still is to make the will of
God so completely the all of being,
that the divine Presence shall dom 
inate every situation, acting in
rulers, administering in priests,
coursing in love through the arteries
of the social system, every advance
in knowledge being its own self
revelation, every conquest over evil
a step nearer the goal of divine
world-rulership.
W e are seeing this work accom 
plished as much outside as within
the Christian ranks, thereby show
ing that there is no longer a division
into sacred and secular, Christian
and Pagan, but that the life which
at first consolidated its ideals with
in limits, has now removed the
scaffolding and revealed the Palace
of the Universal, well advanced in
many of its wings, and with the
central throne already awaiting
the occupancy of the King. Chris
tianity is preoccupied with many
less worthy aims, but it is and ever
has been true to the ideal of the
Kingdom of God.
And the Messiah works; not in
the sense of the vicegerent of a
distant God, but as one in whom
the immanent life flows unstintingly over the world of men. The
eternal thing that he is enables
men of all ages to fit him into their
particular frame of reference, since
they see him “ not after the law of
a carnal commandment, but after
the power of an endless life.” For
his consciousness is the Kingdom
of God, realized first individually
and ultimately in the many. Far
from being a spent force, associated
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with a past phase of Jewish parti
cularism (though he was so associ
ated), he still points to a Kingdom
that is not of the earth earthy, and
to a spiritual order that has its
source in the blood-brotherhood of
divine sonship. His personal con
sciousness was the expression of his
particular time-view: to deny this
is to falsify history— but to deny
him his triumph of perfected Divine
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Manhood, endowed with all the
promise of the achievement he set
before him to accomplish, for his
brethren, is a falsification greater
still.
These, then, are the fundamental,
original Christian truths which will
last when the lesser conflicting
elements will have passed naturally
away from the expanding Christian
consciousness.

T H E KIN G D O M
Hold, there ! Where runnest thou ?
Know Heaven is in thee !
Seek'st thou fo r God elsewhere,
His fa ce thou'It never see.
A h ! would thy heart but be
A manger fo r that birth,
God would once more become
A child upon this earth.
A ngelus S ilesius

THE OCCULTISM OF THE ATOM
B y R A Y F. G O U D E Y
Mr. Goudey develops the idea o f correspondences
between the atomic structure o f the Cosmos and that of
man the microcosm. This article strengthens the author's
contention, in our April issue, that science is definitely
confirming the occult explanation o f the atom.
H E most recent discovery of a
revolutionary nature is Dr.
T
Carl D. Anderson’s announcement

T H E SECON D

of the electron’s twin particle, the
positron. Dr. Millikan, in com 
menting upon this discovery, stated
that this finding would have a farreaching effect because “ it means
that the universe no longer can be
regarded as built up at the bottom
out of protons and electrons alone;
or, putting it another way, that the
old theory of the merely protonelectron foundation must be en
larged to include three separate
fundamental entities, positive elec
trons, negative electrons and neu
trons.”
In reviewing the recent findings
of science, what better fits in with the
trinities of religion, philosophy, and
Theosophy than the trinity repre
sented by the proton, neutron, and
electron ? The proton is positive,
the neutron is dual or balanced, and
the electron is negative. This trinity
clearly represents the involution of
matter and corresponds with the
First Outpouring. It is the funda
mental starting point in all con
siderations dealing with the physical
side of the universe.

The second trinity in the atoms
is somewhat obscure : According to
correspondences this trinity should
deal with the involution of life and
show energy linked to material
forms. It should deal with those
parts of atomic structures which
limit, control and determine how*
much energy and in what manner
it may come into manifestation.
Such a trinity is found in the
periodicity, internal structure and
valency of the atoms.

T R IN IT Y

IN T H E

ATOM S

Involution

All atoms possess : first, a vortex
through which force appears as
it enters physical manifestation ;
second, walls, orbits, and exterior
faces which control the outlets of
energy ; and third, material parts
made up of atoms which are the
building blocks of molecular struc
tures.
The function of the vortex of
the atom is of great importance,
because in it lies the mystery of
how life and energy from the sun
can be transmitted to the earth.
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At different times in the past sci
ence has struggled with two theo
ries on the transmission of light
and energy from the sun to the
earth. One theory was named the
corpuscular theory and the other
the undulatory theory. The cor
puscular theory assumed that there
were actual physical particles flow
ing from the sun to the earth. The
undulatory theory postulated an
ether of space in which a stress
or strain permitted a transfer of
energy.
Science has found that all vi
brational forms of life and energy,
such as electricity, heat, light, X rays, radio-activity, etc., are but
forms of a single energy called
radiation. This radiation is trans
mitted to the earth not through
physical matter, but in superphysi
cal matter, and on reaching the
atoms of our earth it acts on them
and gives rise to various phenom
ena such as light, heat, electric
ity, radioactivity, etc., which are
sensed by instruments and by the
sense organs of man. This energy
is said to appear through the atoms
as if welling up from inside them.
It may be the vortex which serves
this very function.
The present theories of science,
in noting that all forms of energy
are vibrational and in a sense
electronic, as well as the discarding
of both the corpuscular and un
dulatory theories of the transmis
sion of light, again provide vindi
cation of Madame Blavatsky’s
teachings. She also spoke of the
energy of the sun being transmit
ted to the earth by the “ cold flame,”
and what other can that be than
the superphysical matter of o c
cultism which can transmit energy

JULY

from the hottest of flames through
interplanetary space which has the
temperature of almost absolute
zero ? May not this energy also
be that which enlivens the proto
plasm direct ?
Internal Structure

The second aspect of the second
trinity, which deals with the struc
tural side of the atom, is full of in
terest. The solar systems have their
suns which are positive, their plan
ets which are balanced, in that they
are neither positive nor negative,
and stars which are negative. Cer
tain combinations of suns, planets,
and stars are tied together in orbits
to revolve around fixed centres,
and constitute separate entities.
Just so do the protons, neutrons
and electrons in the atoms form
miniature solar systems of almost
identical pattern. It is quite pos
sible that the protons constitute the
vortices ; the neutrons, which are
the so-called dead spaces, corres
ponding with the dead planets
(which in the heavens do not
shine), may be the main axes or
the neutral connecting parts of the
atom s; and the electrons may
create the orbits surrounding the
vortices which specially endow
those parts of the atoms with
specific functions.
O f special interest are the forms
assumed by atoms of different va
lencies. Occult investigation shows
that the atoms are built on the
pattern of the platonic solids. T o
illustrate this point— all univalent
substances except hydrogen have
the general shape of two tetrahedra
set apex to apex. This shape has
been referred to frequently as
the “ dumbell form.” All divalent
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substances take the shape of a single
tetrahedron. All trivalent elements
are patterned after cubes, which are
two tetrahedra extended through
each other. All other valencies ap
pear to be different combinations of
tetrahedra, which is exactly what
the platonic solids are known to be.
It is worth noting again that the
second form stands half way be
tween the first and the third.
Just as the component parts of the
atoms have specific functions, so do
the principle zones of the atoms,
as well as the entire forms of the
atoms, exist for definite purposes.
It is well known that cosmic rays
have powerful penetration and rain
upon the earth in continuous and
great intensities. Yet atoms which
have not been particularly prepared
and opened up to their influence
remain apparently unaffected. W ho
can say that the so-called spirillae of occultism, which constitute
modifications of lines of force in
the walls of the atom, may not con
stitute windows to permit desired
influxes of energy, and yet if they
are closed remain inert tothosesame
influences ?
In the human body it is stated
that there are certain centres called
chakras which, when developed,
will permit a wider consciousness
to manifest through the physical
body and accelerate evolution.
The atoms are also endowed
with corresponding powers. For
instance: Occultism states that dur
ing the first Round of life on the
Earth the highest expression of nor
mal development was through the
physical life-breath. In the second
Round the spirillae were developed
to raise life’s expression to the
etheric level and thereby allow
9

345

prana on higher levels to manifest
downward. In the third Round
man became brain-endowed. In
the future the newer models, so far
as the operating functions of the
atoms are concerned, will permit
ever higher manifestations of life.
The component parts of the atoms
will probably remain unchanged,
but the development of their func
tioning abilities will be modified,
as required in the progress of the
evolutionary forces of the universe.
The second aspect of this trinity,
namely, the structural form, is
that represented by the mythical
Christ, in religion. The involved
life in the form of the atom truly
sustains life, is a great protecting
influence, and is a continuously
operating expression of life. What
else could this be than the con
tinuous sacrifice of the Cosmic
Christ, which not only sustains the
very atoms themselves but makes
our own existence possible.
Yalency

The third part of the second
aspect of the trinity in the atoms is
represented by the term “ valency.”
Valency is the fixed way in which
one element can combine with or
react to another element. It is appar
ently fixed through the component
parts of the atoms as they can filter
out through the enclosure of the
atoms. It is typified by the crea
tive life of prana on the physical
plane which is called physical life.
All physical vitality and life, whether
it is in the mineral, plant or man,
possesses physical life common to
all, even though it may have higher
types superimposed upon it. The
chemical reactions and the forces
of adhesion, cohesion, and affinity
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are physical life in its lowest forms.
Higher up it is seen as the pulse
in the sap, the ever-circulating flow
of material in protoplasm, and in
the beating blood-stream of animals
and man.
The trinity of periodicity, with
its great magnificence as the focus
of power ; of the structure of the
atom which recapitulates the macro
cosm in the m icrocosm ; and of
valency which represents material
limitations so far as combining
ratios are concerned in the expres
sion of physical life— these clearly
represent the functions of the second
aspect of the trinity and of the
second outpouring.
T H E T H IR D

T R IN IT Y IN T H E
ATOM S

The Permanent Atoms

The third trinity in the atom is
made up of the specially endowed
atoms which have been created
for specific functions of a higher
nature than previously mentioned.
The first type include the perma
nent atoms of occultism ; the second
group include the germ c e lls ;
and the third is the great class
of soma or body cells. The func
tion of this trinity is to arrange
for monadic life to express itself in
a form which has been evolved
out of involved matter and involved
life. Although this trinity may be
traced in the lower kingdoms, it
can more readily be discerned in
man.
The monad is said to have been
created by the first aspect of the
Divinity and to have been endowed
with the qualities of the other
aspects. Further, the occult teach
ing is that the second aspect of the
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Divinity clothed these monads with
the matter of the highest plane,
and linked them to the lower planes
by a series of permanent atoms,
from the highest to the lowest,
around which vehicles on the differ
ent planes could be assembled as
required. These permanent atoms
are said to be enclosed in a
“ golden life web,” are immortal,
eternal, are the property of the
monad, and exist from the begin
ning of existence to the end. They
are specially created and do not
reproduce or react with other
atoms. This gives man a true
basis of immortality. These per
manent atoms are the recipients of
all development and growth belong
ing to the monad.
Monads were first linked uncon
sciously to the lower kingdoms to
feel and work out gradually a basis
whereby the subtle life of the Most
High could, in a gradually chang
ing series of experiences, develop
efficiency in physical expression.
In man the progress toward human
perfection may take place con
sciously, and the monad is subjected
to accelerated development. The
monad stands next to Divinity, and
hence can be rightfully called the
“ Father.” The permanent atoms
are the representatives of the
monad, and the physical perma
nent atom residing in the cave of
the heart just above the physical
heart thus takes on a new signifi
cance.
The permanent atoms store all
experiences. In them reside our
character, capacity and power.
They are the centre of activity
around which the various bodies
are constructed. The permanent
atoms sound the keynote for each
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beginning to the end they are
c o n t in u a lly reproducing th e m 
selves. Their method of reproduc
tion, however, is unique. There are
no parent or daughter cells. Each
germ cell belongs to its own se
quence, in that one cell divides al
ways into two up to 64 or more,
equally endowed in all respects
with the parent cell, which has been
absorbed equally by the new cells.
All different types of germ cells
are traceable back to certain or
iginal germ cells into which were
placed or involved the archetypes,
“ blueprints ” and prototypes of
everything which would later be
evolved through them. Herbert
Spencer referred to this starting
process as the real evolution, even
though it took place in the mind of
the Creator.
The germ cell is a particularly
created form of an atom which has
a special threefold structure consist
ing of the wall, the nucleus and the
centrosome. Its reproduction pro
cess was thoroughly worked out
by Weismann.
When a cell is
ready to divide, two centrosomes
appear and become enlarged. The
chromatin in the nucleus forms a
continuous circuit and breaks up
into a fixed number of rods, each
being one-fifty-thousandth of an
inch in length. Each rod can be
The Germ Cells
divided into four smaller subdivi
In the germ-cell we have a very sions, and the bi-phores, which are of
beautiful illustration of the second the fourth order, are credited with
aspect of the Solar Logos and of being the carriers of heredity. Each
the involution of life. This cor of the separate rods in the repro
responds with the second trinity of duction process splits longitudinally
the atom dealing with its structure. into equal halves, one set of halves
The germ cells are permanent in going to one centrosome and the
another and different sense from second set to the other centrosome;
the permanent atoms, for instead finally the cell divides with halves
of existing unchanged from the of the original nucleus and one of

life and keep the body organization
intact. Existing in the true cave
of the heart and glowing as a violet
flame, they become the elixir of life
which ever forces the soul upward
and onward. It is the altar flame in
the sanctum sanctorum and right
fully can be called the Father in
Heaven. When death occurs in the
stopping of the heartbeat the body
grows cold. As the physical per
manent atom withdraws from the
heart to the third ventricle of the
brain the death chill occurs. When
the physical permanent atom passes
from the third ventricle of the brain
to the pineal gland the eyes glaze.
The passage of the physical per
manent atom from the pineal gland
to the outside of the body is coinci
dent with the snapping of the cord
which finishes the death process.
Perhaps this is the reason why
Descartes called the pineal gland
“ the seat of the soul.”
Madame Blavatsky called these
permanent atoms the Sleeping
Atoms, the Monad Atoms, the
Life Ray Atoms, the Animated
Atoms and the Thread Soul Atoms.
W hile science has not yet dis
covered the permanent atoms, they
do nevertheless correspond accu
rately with the proton or the posi
tive side of nature.
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the centrosomes in each of the new
halves.
This “ heredity stream ” from
parent to offspring accounts for
ancestral features such as the
Stuart nose being handed down
from father to son. The germ cells
determine just how much of his
own higher self a man can bring
down into any particular body for
expression on the physical plane.
It accounts for the fact that muti
lations, such as the binding of the
feet by the Chinese, are never trans
mitted to offspring, because the
germ cells have not been affected.
It explains why children born be
fore parents reach maturity develop
physical characteristics in later life
similar to those which also develop
later in the parents. It explains
how clean and normal children
can be born of parents who have
stooped to dissipation, without
such symptoms being shown in the
children. Alone and unaided these
germ cells carry out the archetypal
will of the Creator and expend,
without any conscious control of
man, more than three quarters of
his energy. Perhaps the greatest
unanswered question of the day is,
W hy is Nature so prolific and yet
so wasteful in reproduction ?
Madame Blavatsky referred to
these germ cells as follows : “ These
germinal cells do not have their
genesis at all in the body of the
individual, but proceed directly
from the ancestral germinal cell
passed from father to son through
long generations.”
The Body Cells

The body cells which constitute
the third part of this last trinity
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are those taken in by food to sup
port the human body processes and
to replace continually every cell in
the body. It is said that there is
a complete change of every body
cell in the human frame at least
once in seven years, even including
the enamel of the teeth. There is
no permanency to the body cells.
The fact that the body cells can
be readily replaced means that by
purity of life and cleanliness in food
the body can be raised to the
maximum degree of self-expression,
consistent with the heredity and
internal glandular set-up, control
led by the germ cell. One can
change by what he eats only in so
far as the germ cells will allow.
Madame Blavatsky referred to the
body cells as “ brute atoms ” and
“ physical plasm.”
The permanent atom, germ cell,
and body cell complete the third
trinity in the atoms. It is noted
that the first in each trinity are
in close correspondence, such as
the proton, periodicity, and the
permanent atom, which are all
positive and represent the highest
in nature and man. The second
parts of each trinity are also similar,
such as the neutron, internal struc
ture of the atom, and the germ
cells. A parallelism is also seen in
the electron, valency, and body
cells which represent the negative
side— the materials from which all
forms are constructed.
The trinity of the permanent
atoms, germ cells, and body cells is
clearly depicted by a slight modi
fication of Figure 8 in The Cell
in Development and Heredity, by
E. B. Wilson, reproduced as fol
lows :
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The significance of this is indi
cated by the following quotation
from Madame Blavatsky’s Secret
Doctrine, I, 244 : “ Complete the
Physical Plasm,1 mentioned above,
the ‘ Germinal Cell ’ of man with
all its material potentialities, with
1 Body Cells.

2)

At oms

the ‘ Spiritual Plasm,’ " so to say,
or the fluid that contains the five
lower principles of the Six-princi
pled Dhyani— and you have the
secret, if you are spiritual enough
to understand it.”
' Permanent Atoms.

S C IE N C E A N D OCCU LTISM
There are— even among English men o f science—
those who are already prepared to find our teachings in
harmony with the results and progress o f their own
researches, and who are not indifferent to their application
to the spiritual needs o f humanity at large. Amongst
these it may he your task to throw the seeds o f Truth and
point out the path.— “ The Mahatma Letters to A . P.
Sinnett

Early Theosophical History

H. P. BLAVATSKY IN LONDON
B y K A T H E R IN E A. B E E C H E Y
H. P. Blavatsky was one o f the founding members of
Blavatsky Lodge, London, which on May 20 this year
celebrated its fiftieth anniversary. In this second instal
ment o f her narrative, compiled from the minute-books of
the Lodge, Miss Beechey depicts Madame Blavatsky
speaking to the members and surrounded by other giants
o f the period : Annie Besant, Colonel Olcott, A . P. Sinnett,
G. R. S. Mead, Dr. W ynn Westcott. H. P. B. ceased to
attend in 1890, and passed over on the 8th May 1891,
inquiring as to its welfare up to the very last. In the two
years with which this chapter deals, the attendance rose
from 40 to 245.
Study in Christian Origins

H E R E is a gap in the first
Minute Book of Blavatsky
Lodge from July 1888 until Sep
tember 1889, when Madame Blav
atsky returned “ from Fontainbleau and Jersey.” Dr. Besant has
described, in a lecture on “ Study
and Practice ” deliyered under the
auspices of the Lodge in 1919,1 how
the members tried to carry on with
out h er:
“ When H .P.B. went off to the
Channel Islands, I think it was,
leaving very few students behind
her, she said we must not break our
sequence of the meetings on any
account. When one of us sa id :
‘ Well, perhaps none of us will be
here,’ she would say: ‘ W ell, one

T

1 Transaction III issued by the B lav
atsky Lodge of The Theosophical Society.
“ Study and Practice ” : a lecture delivered
by Mrs. Besant at Mortimer Hall, under
the auspices of Blavatsky Lodge, on 2nd
October 1919.

of you will be here, and that person
must hold a meeting.’ . . . So,
we met at the rooms of H. P. Blav
atsky ; two or three of us to
gether. . . . That was most
faithfully carried out in the early
days of the Blavatsky Lodge.”
However, on H .P .B .’s return a
meeting was held at 8.30 on Sep
tember 19, “ at which there was a
preliminary discussion on the sub
ject and arrangement of the pro
posed course of instruction by
H .P.B. on the “ Origin, History,
Authenticity and Esotericism of the
New Testament.” Twenty mem
bers and associates and seven visi
tors were present. The following
week the President (Mr. W . Kingsland) “ read a paper introducing
the discussion on the esoteric nature
of the four Gospels,” and “ a general
discussion followed.”
After that, for the next four
weeks, Mr. G. R. S. Mead would
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read a paper on some verses of the
first chapter of the Gospel of St.
John, the verses then being “ ex
plained by
though at the
end “ the plan of taking verse by
verse was discontinued ” and selec
tions from the Old and the New
Testaments were made, while on
one occasion “ the significance of
the names Jesus and John (was)
explained by H .P .B .”
Unfortunately, the intellect of
the members was apparently un
equal to the combined brilliance of
Madame Blavatsky and Mr. G.R.S.
Mead, for on October 24 “ it was
decided that as the explanations
which had formed the subject of
the previous meetings were too
abstruse for many members of the
Lodge, a new departure should be
made and some subject of a more
elementary nature be attempted at
the next meeting.”
Yisit of Colonel Olcott
The minute for 31st October
1889 records the visit of Colonel
Olcott to the Lodge, for we are
told that the President-Founder
lectured on Karma, while a fort
night later there was a general dis
cussion on Reincarnation, “ the
President-Founder being the chief
speaker.” Again, on December 19,
“ the President-Founder was pres
ent and took part in the debate ”
on the Key to Theosophy, the
writer of the minutes describing
this discussion as “ perhaps the
most interesting of the year.” After
wards “ Mrs. Annie Besant in the
name of the Lodge thanked Colonel
H. S. Olcott for his visit and the
work he had accomplished for the
cause by his lecturing tour,” and
in wishing him farewell and bon
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voyage hoped that he would convey
the Lodge’s fraternal greetings to
its Indian brethren.
The President-Founder, replying
in a short speech, “ traced the rapid
growth of The Society and said
how much he regretted again leav
ing his colleague, Madame H. P.
Blavatsky, concluding with kindly
words of farewell to all.”
The subject eventually chosen
for study and discussion from
November 1889 until June 1890
was the Key to Theosophy. The
method adopted was for the Presi
dent, or whoever was in the chair,
usually Mrs. Besant, to read any
thing from eight or nine to a dozen
pages of the Key, after which there
would be a general discussion, the
Minutes recording faithfully week
after week the numbers of the pages
chosen for study. By June 1890
they were taking pages 288-294.
The attendance gradually rose from
40 during October 1889 to over
60 from March onward, and there
begin to occur such statements
as these: “ W e had a very full
meeting and were much cramped
for space.” “ The attendance was
large . . . the room being filled to
overflowing.” Finally comes the
entry : “ 26th June 1890. No meet
ing. Changing address.”
Madame Blavatsky’s Health
During 1889 Madame Blavatsky
was usually present at the Lodge
meetings, and took an active part.
From January 1890 onwards, how
ever, we find frequent references to
the state of her health. For in
stance, on January 3 we learn that
“ Madame Blavatsky was unfortu
nately away for a change at Brighton
on account of her c o n t i n u e d
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ill-health.” On January 30 she was
“ still away owing to her ill-health.”
However, on February 13, though
she was “ still away recruiting her
health,” she “ is expected back by
next Sunday.” And on February
20 we learn that “ Madame Blavatsky returned last Sunday to Town
and is better for the change, al
though she is not quite well.”
From then until the end of June,
with the exception of April 10,
when “ Madame H. P. Blavatsky
was too ill to appear in Lodge,”
she regularly attended the Lodge
meetings, the usual wording of the
minute being “ Mrs. Annie Besant
in the Chair. Madame Blavatsky
present, though still suffering in
health.”
On July 3 there was the inaugural
meeting in the new hall of the
Blavatsky Lodge at Avenue Road,
described (in T. P. S. Series, III, 9)
as follow s:
“ The chair was taken by the
President of the Lodge, Mrs. Bes
ant, at whose side on the platform
sat Madame Blavatsky, to whose
noble example and unceasing, selfdenying labour these Headquarters
of The Society in Europe owe their
existence.”
“ The proceedings terminated
amid enthusiastic congratulations
to Madame Blavatsky.” {Lucifer,
July 1890).
On July 20 Madame Blavatsky
was due to speak at the Lodge, on
“ W om an in Antiquity,” “ but
being too much disturbed and ill
by the late change of residence,”
her place was taken by Annie
Besant on “ Woman in Modern So
ciety,” which had been scheduled for
August 27. However, on August 7
“ H .P .B .’s notes on ‘ W oman in
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Antiquity ’ were read by Annie
B esant; and besides these, H .P.B.
gave considerable information ver
batim, concerning the Pastof W om 
en and its Karmic results.”
From then on, apart from a state
ment on October 30 to the effect
that a member had been “ expelled
from the Lodge for slandering the
Society and H .P .B .,” there is no
further reference in the Minutes to
Madame Blavatsky until on 12
May 1891 we find inserted in the
book a printed notice as follows :
At the next Lodge meeting, Thurs
day, May 14th, the Vice-President,
Dr. W . W ynn W estcott, before the
usual lecture, will speak briefly of
H .P .B . and the great blow the Society
has suffered by the loss of her personal
presence. All the members and Asso
ciates of the Lodge are earnestly
requested to honour the occasion with
their presence.

C laude F . W rig h t ,
H on. Secretary.

Dr. Besant Takes a Prominent Part
I have been anticipating some
what, and must now return to the
autumn of 1889, when Mrs. Besant
began to take a prominent place
in Blavatsky Lodge.
The first
mention of her name occurs in the
minutes for 21 November, 1889,
when we are told : “ In the absence
of W . Kingsland, Annie Besant
took the chair.”
She continued
to preside, was elected President
of the Lodge in January 1890, and
held this office until 1904 when, in
view of her frequent absences from
England, she resigned. Mr. Mead
was elected President, and Mrs.
Besant “ President of Honour,”
with power to preside at meetings
when able to attend the Lodge.
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This post of honour she held
until she became President of The
Theosophical Society in 1907, later
becoming an Honorary Member of
the Lodge and remaining so until
her death in 1933.
Going back to 1889, we find
that the minutes are concerned with
the ordinary Lodge meetings held
on Thursdays at 8.30 p.m., but
occasionally there was business
to be done. At a meeting held at
7 o ’clock on 12 December 1889,
delegates were elected to represent
the Lodge at the British Section
Council meeting. The following
week nominations were made for
the election of officers, who were
duly elected in January 1890. At
this date Mrs. Annie Besant was
President, Mr. W . R. Old VicePresident, Mr. F. L. Gardner
Secretary and Countess Wachtmeister Treasurer, the remaining
members of the Council being
W . Kingsland, A. W . Cobbold and
Herbert Burrows.
By this time the rules of the
Lodge had undergone some altera
tions to bring them in line, appar
ently, with the rules of the British
Section. The revised rules were
adopted on 2nd January 1890, the
chief changes being in the aim of
the Lodge and the rules regarding
visitors. The object is now stated
to b e : “ T o train its members in
Theosophical knowledge by study
and discussion, and to serve as
an active centre for Theosophical
work.” Members and associates
could introduce visitors at three
ordinary meetings, “ but if after
the third visit such visitor does not
become an associate or member
he can no longer be admitted.”
As an associate, “ interested in
10
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Theosophy but not yet prepared
to take up full membership,” he
was allowed to attend the Lodge for
three months, and at the end of this
period “ he must either become a
member or cease to attend the
Lodge meeting and resign his
associateship.”
Applications for
associateship or membership had to
be posted up on the notice-board a
fortnight before election. There
was no subscription to the Lodge,
expenses still being met by voluntary
contributions from members and
associates, but a subscription was
required “ as a member of the
British Section.”
The meetings
were held weekly and were open to
members, associates and visitors,
but power was taken to have meet
ings for members only. In May
cards for visitors were introduced,
and these had to be signed by the
members responsible.
Relations with London Lodge
It has already been stated that on
several occasions Mr. A. P. Sinnett
was present at meetings of the
Blavatsky Lodge and took part in
the debates. It is interesting, there
fore, to note the relationship which
existed between the London Lodge
and the Blavatsky Lodge. On
5th July 1888 it was recorded in
the minutes that “ letters between
Messrs. Harbottle and Sinnett
were read and discussed, the point
in question being the separation of
the Blavatsky Lodge from the
London L odge.” It was resolved
that “ in the opinion of the Blav
atsky Lodge it is highly inadvisable
for those members of the Blavatsky
Lodge who are also members of
the London Lodge to resign their
membership of the London Lodge.”
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Further we are told that “ this was
unanimously carried as an instruc
tion.” At this same meeting Mr.
Harbottle proposed, and Madame
Blavatsky seconded:
That notice be sent to all members
of the London Lodge acquainting
them with the times at which meetings
will be held at 7 Duke Street, and
that the Secretary be instructed to
write to the Secretary of the London
Lodge suggesting that notice of the
meetings held by the London Lodge
be added to this notice.

Mr. Sinnett, however, seemed to
view the matter in a different light,
and it is worth while to quote from
the report of the London Lodge
which was published in the report
of proceedings of the first Annual
Convention of The Theosophical
Society in Europe held in July 1891:
“ In 1887 Madame Blavatsky
returned to England, and the Blav
atsky Lodge was formed. That
organization very shortly after
wards began an energetic propa
ganda, and the London Lodge
decided to withdraw to a corres
ponding degree from public activ
ity, considering that it would be
undesirable that it should enter
into any sort of competition with
a Lodge that Madame Blavat
sky was personally associated with.
Those of its members who wished
to share in the proceedings of the
Blavatsky Lodge were recommen
ded to transfer their membership,
which course was adopted by a
large majority. A certain number
preferred on the other hand to re
main in association on the lines of
the older branch, and the London
Lodge continued to meet and dis
cuss Theosophical subjects, though
without holding any more open
meetings.”

Increasing Membership
On 3rd July 1890 there was held
an “ inaugural meeting in the
Lodge’s Lecture Hall at the New
Headquarters, 19 Avenue Road, R e
gent’s Park, N .W .” Cuttings from
Lucifer, July 1890, and T. P. S.
Series, III, 9, being inserted in the
minute-book. Mrs. Besant was in
the chair, with Madame Blavatsky
by her side. W e are told that “ the
new hall will seat some 300 people
with comfort, and is appropriately
hung with curtains of Oriental silk,
while the panels of the walls and
ceiling have been decorated with
symbolical paintings by one of
the Fellows of the Lodge, Mr.
Machell ” ; also that “ every seat,
every inch of standing room was
occupied, and a number of late
arrivals found themselves compel
led to stand outside and follow
the proceedings as best they could
through the door and windows.”
The first session in the new hall
began on July 10, when a series
of discussions was inaugurated by
Herbert Burrows on “ Theosophy
in Relation to the Problems of
Modern Life.” The lectures were
entitled :
July

17. “ Education.” Mr. Bertram
Keightley.

24. “ W oman in A n t i q u i t y . ”
31.

Aug.

From notes by H .P.B .
W om an in Modern Society
— civil and e c o n o m ic .”
Mrs. Cooper-Oakley.

7. “ W om an in Modern Soci
14.
21.
28.

ety— the family.”
Mrs.
Besant.
“ Capital and Labour.” Mrs.
Besant.
“ Theosophy and Material
ism.” Mr. Kingsland.
Theosophy and Modern Cul
ture.” Mr. W . B. Yeats.
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“ Philanthropy.” Mr. G. R. S.
Mead.

11.

“ Treatment of Criminals and
Lunatics.” Mr. W . R . Old.
“ Treatment of Animals, V ivi
section, etc.” Dr. Archibald
Keightley.
“ Theosophy and Ecclesiasticism.” Mr. Kingsland.

18.

26.

The attendance during this ses
sion is not recorded, except for the
meeting on July 17, when there
was a “ small meeting of about 20
people, the rain being heavy.” Yet
the serial number allotted to an
associate whose name was posted
on July 25 was 175. The annual
general meeting was held on Tues
day, 30th September 1890, Annie
Besant being re-elected as Presi
dent, William Kingsland elected as
Vice-President, Claude F. Wright
elected as Secretary and Countess
Wachtmeister re-elected as Treas
urer. Sydney V. Edge was elected
Assistant Secretary, the addition
al members of the Council being
W . R. Old, G. R. S. Mead, and
Mrs. Cooper-Oakley. W . Kings
land resigned in January 1891,
“ he desiring to accept the position
of President of the new Lodge
at Chiswick,” and Dr. W . W ynn
W estcott was appointed to fill the
vacancy.”
On October 9th a new series
began on “ Theosophy from the
Root Up.” This continued until
15th January 1891, the syllabus giv
ing detailed references to The Sec
ret Doctrine and the Key to Theos
ophy for the different lectures. A
second course on the same sub
ject, conducted by Mrs. Besant,
occupied the meetings from 22nd
January to 26th March 1891. All
this time the membership of the

355

Lodge was increasing, the serial
number on March 5 being 245. It
was found necessary to hold addi
tional meetings, and the following
circular was sent out to members :
Blavatsky Lodge,
Theosophical Headquarters,
19 Avenue Road,
Regent’s Park, N .W .
London, November 25th, 1890
Dear................
Taking into consideration the rapid
increase in the number of those at
tending the weekly meetings of the
B lavatsky L odge , the Council has
proposed that a c o n v e r s a z io n e be held
on the first Tuesday in each month at
8 p.m. This reunion is to give mem
bers the opportunity of becoming
better acquainted with each other,
there being no possibility of private
conversation at the regular Lodge
meetings.
The Council feels that each mem
ber ought to be encouraged to take an
active interest in the supporting and
carrying out of the work at H ead
quarters, and to make the H ead
quarters as far as possible a living
centre of Theosophic thought and life.
You are likewise asked to invite
any of your friends that may evince
interest in Theosophy, and, owing to
the number of strangers that will
naturally be expected, are requested
as far as possible, with other members
and associates, to assist in enter
taining the guests.
The first reunion will, then, be held
on Tuesday, Dec. 2nd, at 8 p.m.
Tea and coffee will be served.
Evening dress optional.
Yours fraternally,

C laude F. W r ig h t , Secretary.

Death of H.P.B.
From April 2 to May 14 Mrs. Besant’ s name does not appear in the
minutes, because she was absent
in America. Dr. W ynn Westcott
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took the chair at the 'meetings.
There is no break in the Lodge
meetings on account of Madame
Blavatsky’s death on Friday, 8th
May 1891.
The May 7 meeting was occupied
with a paper read by Mrs. Marshall
on “ Theosophy and Theosophical
Christianity,” and we are told th a t1
Madame Blavatsky wished very
1 Reminiscences of H. P . Blavatsky.
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much to know from Miss Louisa
Cooke “ whether there had been a
good Lodge meeting” that evening.
On May 12 a notice was sent to
all members that at the Lodge
meeting on May 14 Dr. W . Wynn
W escott would speak briefly, before
the usual lecture, of “ H. P. Blavat
sky and the great blow The Society
had suffered by the loss of her
personal presence.”

A J U B IL E E C E L E B R A T IO N
The President was.happy to receive at Adyar the
following telegram from London : “ Loyal greetings from
Blavatsky Lodge, England, assembled for Jubilee Celebra
tion, May 20.”

THE M Y S T IC S P R A Y E R
Lay me to sleep in sheltering flam e,
O Master o f the Hidden Fire !
Wash pure my heart, and cleanse fo r me
My Soul's desire.
In flame o f sunrise bathe my mind,
O Master o f the hidden F ire,
That, when I wake, clear-eyed may be
My soul's desire.
F

io n a

M

acleod

SYMPHONIES IN PERFUME
B

y

NORMAN IN G A M E L L S 1

When a geranium base is used fo r attar o f roses, is
the attar adulterated, or is it reinforced ? The point arises
in the following treatise on correspondences between sounds
and scents, which are as real in the science o f vibration
as correspondences between sounds and colours, as in
colour music. Mr. Ingamells suggests that we may some
day have symphonies in perfume !
E S T E R N peoples are be
coming increasingly inter
ested in the ancient esoteric teach
ing of the law of correspondences
in the manifestations of nature.
Through The Theosophical Society
perhaps more than any other
society in the West this teaching
of the W ise Men of the East
has been disseminated. Musicians,

W

1 Edited by C. Nelson Stewart.

especially the more intuitive and
sensitive, are convinced that rela
tionship exists between sounds and
colours; and it would seem that
this law of correspondences also
applies to the relationship between
sounds and scents.
A fellow student once gave the
writer the following very interesting
chart of correspondences between
musical sounds and scents :

B

... x ...

Peppermint

Mint

Southern
wood

A

... x ...

Lavender

Tonquin
bean

Vernal
grass: “ newmown hay ”

G

... X ...

Magnolia

Syringa

F

Civet

Ambergris

E

Verbena

D
C

Cinnamon Stocks and
pinks

Clove

Tolu

Balsam of
Peru

Storax

Orangeflower

Sweet Pea

Pergolaria

Piumaria
alba
(Frangi
pani)

Jonquil

Tuberose

Musk

Castor

Benzoin

Cedrat

Portugal

Acacia

Orris

Calamus

W allflower

Coronella

Bergamot

Almond

Violet

Heliotrope

Clematis

Vanilla

Pineapple

Jasmine

Camphor

Rose

Geranium

Santal

Patchouli

(Octave of
Santal)

(Octave of
Patchouli)

(Octave of (Octave of (Octave of (Octave of
Camphor)
Geranium)
Rose)
Jasmine)
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This table is drawn up from the
the lists given in a book which is
now rare and difficult to obtain,
namely The Art o f Perfumery,
by Septimus Piesse, Ph.D., L on 
don, 1855. Piesse says that jas
mine is the only perfume that can
not be made by a combination
of others; he also says that the
scents of commerce as sold over
the chemist’s counter are made up
in chords, for example :
c . . . Camphor
G . . . Orangeflower
E
C
C

.
.
.

.
.
.

.
.
.

Acacia
Geranium
Santal

Such chords they call
quets.” Here is another:
B . . . Southernwood
G . . . Orangeflower
F

.

.

.

Tuberose

D . . . Violet
G . . . Sweet pea
G . . . Pergolaria
and yet another:
F
C
A
F
C
F

.
.
.
.
.
.

.
.
.
.
.
.

.
.
.
.
.
.

Jonquil
Camphor
Tonquin bean
Tuberose
Rose
Musk

My correspondent’s comments
upon Piesse’s tables contain a use
fullwarning. “ Note,” he says, “ the

Patchouli Frangipani Cinnamon

many obvious relations, such as
rose-geranium - sandal - p a tch ou licamphor-jasmine-pineapple. It is
farily well known, I think, that
attar of roses is adulterated with
geranium attar, if no other ‘ C ’
scent. From our point of view one
can scarcely call it adulteration,
rather reinforcement. Note the1D ’s ’
again : their peculiar dusty odour
is most marked. The clove-stockscinnamon-southernwood-mint-pep
permint series is another easily ap
preciated. The ‘A ’s’ are, on the
whole, a less known s e t ; but the
new-mown-hay-lavender fusing is
fairly plain. And so on ; the cor
respondences will bear study. Let
students beware, however, of any
rigid interpretation of Piesse’s
scale : any attempt to correlate it
to Theosophical Rays must be
careful and tentative. Call Piesse’s
‘ C ’ merely Doh— and then remem
ber that he may have erred in his
arrangings. Make your fellowstudents feel that they have no
definite authoritative statement, but
just a very suggestive piece of work
— something to brood over and pos
sibly get light from, though in a
different direction altogether from
where Piesse looked for it.”
Here is the scent-scale fitted to
the sound-scale:

Rose

New-mown Hay

Jasmine

Civet
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W hat sensitive has not the recol
lection of emotional, mental, and
even higher states of consciousness,
awakened by flower-scents of high
vibratory rates ? When I was a
small boy wandering on the plains
of Victoria, Australia, I once came
upon some small, honey-sweet,
white blossoms in the fields whose
perfume produced in me an ecstasy
I have never forgotten, and I never
meet that scent again without a host
of memories of those most happy
days returning. Another incident of
childhood comes to mind. In a
beautiful grove one fair moonlit
night I came upon a pear tree in full
blossom and its fragrance transpor
ted me to some fairyland of con
sciousness so sweet that I could
hardly tear myself away to go home.

THE

SCALE
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The scent of the jasmine, the
rose, the violet, the wallflower and
some others, still have this magical
effect upon the writer.
Under
such experiences the soul seems to
leap into the infinite, made strong
and exulting by this “ drink of the
Gods,” to be quaffed and translated
into joy by those who respond to
its magic. This is the technique
of the art of this type of sensitive:
something of this joy, this intuitive
nectar, he passes on to his fellowman for the nourishing of his
psyche.
Some day we may have sympho
nies in perfume ; and why not a
“ scripture,” so to speak, in scent
language, since the Self speaks to
man through all the manifestations
of Nature, its living garment ?

OF

CAUSES

A l l th e m e n ta l, e m o t io n a l, p s y c h i c a n d s p ir it u a l f a c u l t i e s a r e
in flu e n c e d b y t h e o c c u lt p r o p e r t i e s o f th e s c a le o f c a u s e s w h ic h
e m a n a te f r o m th e H i e r a r c h i e s o f th e S p ir it u a l R u le r s o f th e
p l a n e t s , a n d n o t by th e p l a n e t s th e m s e lv e s .
T h i s s c a le le a d s th e
s t u d e n t to p e r c e i v e i n th e f o l l o w i n g o r d e r : ( /) c o l o u r ; (2 ) s o u n d ;
(3 ) th e s o u n d m a t e r ia liz e s in t o t h e s p i r i t o f t h e m e t a ls , i.e . th e
m e t a l lic E le m e n t a ls .; (4 ) th e s e m a t e r ia liz e a g a i n in to t h e p h y s i c a l
m e t a l s ; (5) th e n th e h a r m o n ia l a n d v ib r a t o r y r a d ia n t e s s e n c e
p a s s e s in to th e p l a n t s , g i v i n g th e m c o lo u r and- s m e ll, b o th o f w h ic h
“ p r o p e r t i e s ” d e p e n d u p o n th e r a t e o f v ib r a t io n o f t h is e n e r g y p e r
u n i t o f tim e ; (6 ) f r o m p l a n t s i t p a s s e s in t o th e a n im a ls ; (7) a n d
fi n a l l y c u lm in a t e s i n th e 11 p r i n c i p l e s ” o f m a n .
T h e S e c r e t D o c t r i n e , V o l. I l l , p . 4 6 3 .

THE WILL OF THE GODS
A M E D IT A T IO N

By GEORGE

ON

U N D E R S T A N D IN G

S. A R U N D A L E

International Goodwill Day was celebrated at Adyar
on the evening o f May 18th, numbers o f residents gathering
in the Great H all to listen to the President, who sublimated
the ideal o f the day from Goodwill to God's W ill, as in
the following address. This was preceded by an his
torical talk by Mr. Davidge, who stated that in 1927
Dr. Arundale introduced Goodwill Day into A u stralia;
the movement was pioneered by Theosophists and later
sponsored by the State Education Departments.

Intensifying Goodwill
H IS Goodwill Day has its
importance in the fact, as
you all realize, that it is another
channel through which our Elder
Brethren can pour forth Their
blessing upon the world. W e all
of us, dedicated to the Masters’
Service as we are, are eager to give
help to any movement which can
act as such a channel between the
Elder Brethren and this outer
world. It is for this reason that
our President-Mother supported
so strongly the Baden Powell Boy
Scout and Girl Guide Movement.
She had in her extremely busy life
enough to do already without add
ing that activity, but she took it
up, because she knew that the
Chief Scout had been sent by the
Elder Brethren into the world to
make this great Movement. So,
as a loyal soldier, she associated
herself heart and soul with him.
So did she also with this Goodwill
Day, though as this particular cele

T

bration is of a more general nature,
she had less to do with it than with
the Boy Scout and Girl Guide
Movement. In these difficult days
when every ounce of energy is
needed for good, I think it is worth
while to lay a little stress on such a
day as this, and to associate our
selves with an organization for
Goodwill which is being celebrated
all over the world.

The Will of the Elder Brethren
W e, as Theosophists, can go a
step further than Goodwill. W e
can speak of G od’s W ill, which
is the only real Good W ill, G od’s
W ill— the W ill of the Elder Breth
ren, the W ill of the Hierarchy,
the W ill of the Real Government
of the World, the Real Govern
ment of all the nations and faiths
and peoples, and of the kingdoms
of nature. So we can talk of
G od’s W ill, and should, as students
of Theosophy, know something
about it.
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Goodwill is splendid. One is
happy that there should be good
will, or, as we are saying in the
Campaign for Understanding, un
derstanding between individual
and individual, between race and
race, nation and nation, faith and
faith. There should indeed be
Goodwill, Understanding. But still
more important is the knowledge
of G od’s W ill, and the capacity
to associate oneself actively with
that W ill. W hile Goodwill means
sympathetic understanding, G od’s
W ill may mean very much more.
In Goodwill we carry everybody
with us, we try to make all people
friends, but when we are servants
of G od’s Will, then sometimes we
have to stand alone in our leader
ship, because G od’s W ill is not
always the will of the people of the
time.
It is said in a Latin proverb,
Vox Populi, Vox D ei, “ The voice
of the people is the Voice of G od.”
From one point of view that has
some truth in it, but from another
point of view the voice of the people,
inevitably, is very rarely the voice
of God. Our Theosophical Society
is intended to help people more
clearly to hear the Voice of God,
and that clarity is achieved partly
through the study of the great
Science of Life, Theosophy, God in
Manifestation, and partly through
the practice of Goodwill. G ood
will plus a knowledge of Theosophy
draws us near to G od’s Will.

Leading the World
I want all of you to realize as
members of The Theosophical
Society and as Theosophists, that
your business is not just to associ
ate yourselves with any particular
11
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movement, but to help to lead it,
and to be quite willing, quite eager,
quite happy to stand alone and by
yourselves in such leadership. This
is our work— to be ahead of the
world and to be strong enough to
stand alone. Otherwise we cannot
really lead.
Therefore, when you are think
ing of Goodwill and are trying to
help the Goodwill Movement, try
to understand what Goodwill is in
terms of G od’s W ill. W hat does
He want ? Most of us are occupied
in pleasing ourselves with what we
want, in telling the world that such
and such a panacea is the only
panacea, such and such a solution
is the only solution, and we are in
a measure right in so doing. Often
we stand very sternly and strongly,
and perhaps even fanatically, for
Peace, but G od’s W ill may not
endorse our own particular fanati
cisms, prejudices, and even causes.
It is right we should have them.
It is right we should stand behind
our causes, be prepared to suffer
for our causes, but the stage beyond
is to substitute G od’s Causes for
our causes, or at least to hold our
causes so lightly that at any m o
ment when we perceive G od’s causes
we let them take the place of ours.

On the Alert
So a Theosophist is always on
the alert, so far as he can be, not
merely to throw himself into those
activities in which he feels inter
ested, but to “ catch Their slightest
whisper above earth’s loudest song.”
W hile he may seek to promote
this, that or the other cause with
all the intensity of his being, he
only allows a proportion of his force
to be sent forth along a particular
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line, for he is always waiting, listen
ing, trying to understand what is
the W ill of God, since the Will of
God is the only true way to the
happiness of the world.
It is very important in these
days when there are so many
causes, when people are so alert to
the needs of the world, not to be
lost in a cause, not to be a slave of
a cause, but to use it as a weapon
which can easily be dropped and
taken up, as occasion, opportunity
or intuition may demand.
So for my own part, while on the
one hand I am strong for Goodwill,
Understanding, Kindliness, Sym 
pathy, Appreciation— very strong
for all of these— while these must
needs be the background of all my
activities, on the other hand I am
still more strong for G od’s W ill,
and for trying to be sure that I do
not do anything which may in any
way hinder the expression of that
W ill, in so far as it needs expres
sion on the physical plane through
the channel of individuals.

JULY

tudes. Anyone can become one
among a crowd. Anyone can be
come lost in a crowd. But not
many have the courage and insight
and understanding and will to
stand outside crowds and to lead
them, to oppose them if need be.
All the greatest services that have
been rendered in this world of ours
have been rendered not by the
many but by the few, and very very
often by one individual alone.
W e Theosophists have to re
member that Theosophy is ready
to help us to develop and make
clearer our intuition, and we have
a nearness to the Elder Brethren
which, of course, is quite unique.
So at Adyar, the Great Centre
established by the Elder Brethren
to be a shadow of the Veritable
Centre in the Gobi Desert, we can
celebrate Goodwill Day as no others,
save those who are like us, can
celebrate this Day— scientifically,
with knowledge, with a realization
of truth, and with a conscious sense
of being servants of the real Rulers
of che World.
So I will ask you, especially while
thinking of Goodwill and joining
in it heartily, to make this day an
occasion for the dedication of your
selves to the service of the Elder
Brethren, so that the real Goodwill
— the W ill of the Gods— may come
through your efforts to translate
into action the W ill of the Gods.

God’s Will for India
If, for example, you think of
India, we are insistent, all of us I
imagine, for Home Rule, Swaraj,
we are eager that India shall be
free, and while some of us are
certain that she must become free
along one line, others think freedom
must come along other lines. But
what are God's lines for India’s
freedom ? That is what matters to A Day of Dedication
you and me, as Theosophists. If our
Meditate constantly on Their
understanding of G od’s line seems W ill and you will discover it.
to demand that we shall oppose Meditate constantly on Their W ill
any particular policy or activity, and you will express it. Meditate
then we must oppose.
constantly on Their W ill and you
W e cannot as Theosophists will become one of Them in due
necessarily ally ourselves to multi course, and in the meantime one of
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their apprentices, Their agents in en and earth do come nearer to
the outer world, as every Theos- gether, because heaven inspires
earth and earth aspires to heaven.
ophist should be.
Our contribution to Goodwill W e who know something about
Day is to dedicate ourselves to the Heaven, living in it from time to
W ill of the Gods, and if we so do, time, and knowing what it -is to
we shall help the spread of G ood live in it, can draw down through
will throughout the world, as I these very channels of aspiration
think nothing else possibly could. and inspiration whatever comes
It is an opportunity for a renewal from the Great Hierarchy.
of our relationship with our Elders
Therefore, when you retire to
who have admitted us to member rest tonight, let your final thought
ship of The Theosophical Society, be of Them and of the sincere and
for without Their fiat, membership ardent eagerness to be more and
would not be possible to us. It is more faithful to Them as the days
pass, so that They may rely on
Their Society, not ours.
It is well on May the 18th, when us more and more, until the time
there is so much Goodwill abroad, comes when we ourselves, having
that we should meet here in this passed the great examination of
Great Hall and take advantage of wise service, become fit to join the
the channels from earth to heaven company of the Rulers and to help
which Goodwill Day affords. Heav to govern the world.

From Illwill lead me to Goodwill,
From Goodwill lead me to Understanding,
From Understanding lead me to God's Will.

THE CHEMICAL ELEMENTS
R E C E N T C O R R O B O R A T IO N S

OF TH EOSOPHY

I

I

H I T is a dogma of science . . .
i- that the allegation that the
Hermetists discovered the elixir of
life, and that certain of them, by
partaking of it, prolonged their ex
istence far beyond the usual term,
is a superstitious absurdity. And
the claim that the baser metals
have been transmuted into gold,
and that the universal solvent was
discovered, excites only contemptous derision in a century which has
crowned- the edifice of philosophy
with a coping-stone of protoplasm.”
— H. P. B l a v a t s k y , Isis Unveiled,

“ If these hypotheses (concern
ing the possibility of causing the
atoms of ordinary elements to ab
sorb energy) are just, then the
transmutation of the elements no
longer appears an idle dream.
The philosopher’s stone will have
been discovered, and it is not be
yond the bounds of possibility that
it may lead to that other goal of the
philosophers of the dark ages— the
elixir vitae ! ” — S i r W i l l i a m R a m 
s a y , Harper's Magazine, 1904.
“ Artificial transmutation of the
elements was first accomplished by
Cockcroft and Walton in 1 9 3 2 . . .
Some years earlier Rutherford had
produced transmutations semi-artifically by using the high-speed
particles emitted from radio-active
substance.” — S i r A r t h u r E d d i n g 
t o n , New Pathways in Science,
1 93 5, p. 160.

1877, I , 501.

II

II

“ One of the truest things ever
said by a man of science is the
remark made by Professor Cooke
in his New Chemistry: ‘ The barren
premonitions of science have been
barren because these seeds of truth
fell upon unfruitful soil ; and, as
soon as the fulness of the time has
come, the seed has taken root and
the fruit has ripened.’
“ The revolution through which
chemistry has recently passed, is

“ . . .
genesis of
reflect in
speculative

Modern ideas as to the
the elements seem to
an altered form, the
views of the Ancients.”
— S i r W i l l i a m T i l d e n , The E le
ments : Speculations as to their
Nature and Origin.
“ W hat would the Alchemists
of the Middle Ages say if they
could return to their old habitation
today and learn that actual
transmutations do take place in
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well calculated to concentrate the
attention of chemists upon this
fa c t ; and it would not be strange,
if, in less time than it has required
to effect it, the claims of the al
chemists would be examined with
impartiality and studied from a
rational point of view.” — H. P.
B l a v a t s k y , Isis Unveiled, I , 163.
“ . . . Every year also chem
istry, beyond all the other sciences,
approaches nearer and nearer the
realm of the Occult in Nature.
It is assimilating the very truths
taught by the Occult Sciences for
ages, but hitherto bitterly derided.”
— H. P. B l a v a t s k y , The Secret
Doctrine, 1 88 8, I , 5 94.
“ Occultism says that in all cases
Matter is the most active, when it
appears inert. A wooden or a stone
block is motionless and impenetra
ble to all intents and purposes.
Nevertheless, and de fa cto, its parti
cles are in ceaseless eternal vibra
tion which is so rapid that to the
physical eye the body seems ab
solutely devoid of motion ; and the
spacial distance between those
particles in their vibratory motion
is— considered from another plane
of being and perception— as great
as that which separates snow flakes
or drops of rain. But to Physical
Science this will be an absurdity.”
— The Secret Doctrine, I , 5 5 3 .

nature?” — G ibson , Scientific Ideas
o f 7'oday, 1920.
“ The atoms of matter are vibra
ting or gyrating with extraordinary
vigour. The piece of cold iron
you hold in your hand, the bit of
brick you pick up, or the penny
you take from your pocket is a
colossal reservoir of energy, since
it consists of trillions of moving
atoms. . . . Each molecule of
the air, which seems so still in the
house on a summer’s day is really
travelling faster than a rifle bullet
does at the beginning of its jour
ney . . . Electrons are to be
found everywhere, forming part of
every atom. . . . These amaz
ing particles may travel with the
enormous velocity of from 10,000
to more than 100,000 miles a
second. . . . Even in the atoms
of hydrogen at a temperature which
we could produce in an electric
furnace the electrons spin round at
a rate of nearly a hundred trillion
revolutions a second ! . . .
In a
little bubble of hydrogen gas no
larger than that letter (“ O ” ) there
are trillions of atoms ; and they
are not packed together, but are
circulating as freely as dancers in a
ball-room.” — J. A rthur T homson,
Prof, of Natural History, Uni
versity of Aberdeen, Outline of
Science, art. “ Foundations of the
Universe,” 1922.

I ll

I ll

“ In the annexed plate three gases
are shown in the gaseous and four
etheric states; it will be observed
that the structure of the ultimate
physical atom is the same for all,
and that the variety of the ‘ ele
ments ’ is due to the variety of ways

“ Up to the point we have reach
ed, then, we see what the new
view of Matter is. Every atom of
matter, of whatever kind through
out the whole universe, is built up
of electrons in conjunction with a
nucleus. From the smallest atom
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in w h ic h th e s e u lt im a t e p h y s ic a l
a to m s c o m b in e .” — A n n i e B e s a n t ,
The Ancient Wisdom, 1897, (1 9 1 8
r e p r in t ) , p . 4 6 .
( E d . N o t e : T h e “ u lt im a t e
p h y s ic a l a to m ” in T h e o s o p h ic a l
t e r m in o lo g y is n o t th e “ a to m ” o f
p h y s ic a l s c ie n c e , b u t th e fin a l s u b 
d iv is io n o f th e a to m , a n d is a n a lo 
g o u s to th e e le c tr o n .)
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o f a l l — th e a to m o f h y d r o g e n —
w h ic h c o n s is ts o f o n e e le c tr o n ,
r o t a t in g r o u n d a p o s it iv e ly c h a rg e d
n u c le u s , t o a h e a v y c o m p lic a te d
a to m , s u c h as th e a to m o f g o ld ,
c o n s titu te d o f m a n y e le c tr o n s a n d
a c o m p le x n u c le u s , we have only to

do with -positive and negative units
o f electricity."— T HOMSON, ibid.
R e s e a rc h b y A

lexander

H

UNIVERSAL IDEAS
Plato was rig h t: id e a s rule the world, and, as
men's minds will receive n e w ideas, laying aside the old
and effete, the world will advance: mighty revolutions
will spring from them ; creeds and even powers will
crumble before their onward march, crushed by the irre
sistible force. It will be just as impossible to resist their
influx, when the time comes, as to stay the progress o f the
tide. But all this will come gradually on, and before it
comes we have a duty set before u s ; that o f sweeping
away as much as possible the dross left to us by our pious
forefathers. New ideas have to be planted on clean
places, fo r these ideas touch upon the most momentous
subjects. It is not physical phenomena but these uni
versal ideas that we study, as to comprehend the former,
we have to first understand the latter. They touch man's
true position in the universe, in relation to his previous
and future births; his origin and ultimate destiny; the
relation o f the mortal to the im mortal; o f the temporary
to the eternal; o f the finite to the infinite; ideas larger,
grander, more comprehensive, recognizing the universal
reign o f Immutable Law, unchanging and unchangeable
in regard to which there is only an E T E R N A L N O W ,
while to uninitiated mortals time is past or future as
related to their finite existence on this material speck
o f dirt. . . .
“ The Mahatma Letters,” p. 24.

orne.

Basic T ruths o f Theosophy

IMMANENCE AND

REINCARNATION

B y L. W . R O G E R S
A Foundation Principle

H E R E is no simpler funda
mental of Theosophy than
the Immanence of God and none
that more clearly draws the line
between orthodox thought and
occult philosophy. In the earlier
days of Christianity when the
Gnostic teachers were at the zenith
of influence the doctrine of the
Immanence was much in evidence ;
and if the ancient teaching of the
Immanence can be brought back
into modern Christianity, and can
be given the prominence it deserves,
it will clear the way for a friendly
relationship with physical science,
because the doctrine of Immanence
is in perfect harmony with all that
science offers on the subject of
evolution. If the human soul is
an emanation of God, it naturally
has potentially within it all the
attributes of the Deity, and its
latent wisdom, power and compas
sion must be slowly evolved as
the centuries pass. It is a simple
step from Immanence to the hy
pothesis of Reincarnation. Imma
nence establishes the necessity of
the evolution of the soul. How
can it evolve except by reincar
nation ? One lifetime on earth
is utterly inconsistent with the
hypothesis of the evolution of the
soul. Whoever believes that we
are here for one incarnation only is

T

forced to reject evolution and accept
the idea of miraculous creation.
The Logic of Reincarnation

Haeckel was the last eminent
scientist in recent years to stand, to
the end, by his materialistic guns ;
he gave his views to the world in
The Riddle o f the Universe. In
replying to Haeckel’s arguments
Sir Oliver Lodge, in L ife and
Matter, says that the materialist
cannot explain “ the extraordi
nary rapidity of development which
results in the production of a fully
endowed individual in the course
of some fraction of a century.”
That statement may not have been
intended for that purpose, but it is
an excellent argument for reincar
nation.
Consider the human being as
we see him here at birth. Both
the materialist and the believer in
special creation of the soul hold
that the baby is a new being. But
Lodge points out that by the pro
cess of evolution it could not change
from infancy to a “ fully endowed
individual ” in the “ fraction of a
century.” Every student of evolu
tion will agree with Sir Oliver
that such a belief is unreasonable.
Nothing is more impressive than
the deliberate pace of the evolution
ary process. Whether mental or
spiritual, growth is exceedingly
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slow. W hile Lodge says nothing not, we must return, because the
in his book about reincarnation he mental and moral experiences re
does leave the reader with no alter quired to evolve us cannot be had
native but the pre-existence of the elsewhere. No two planes of the
soul. It is utterly impossible that solar system are alike. No other
the change from the vacuous mind plane repeats the advantages which
of the infant to the intellectual the physical plane offers. Each
power of the adult can, by the laws plane has its definite part to play
of evolution, take place within the in developing the latent powers.
brief period that lies between birth A repetition elsewhere would be a
and maturity. T o hold that at violation of the law of the conserva
birth there is no mind, but that at tion of energy.
maturity there may be genius, is to
Consider for a moment the phys
ignore the known facts.
ical life and how admirably it is
The only explanation that is adapted to the rapid development
consistent with those facts is not of the qualities of both the head
that in the infant body a new being and the heart. On the physical
is coming into existence, but that plane we have the home and family
an old soul is coming into mani life playing an exceedingly impor
festation through a new body that tant part in mental and moral
can only very partially express the development.
The family is a
intellect that has been slowly karmic group to which souls that
evolved through hundreds of pre have reached physical maturity
vious incarnations. The new body (the parents) welcome other souls
is both an instrument and a limi arriving in the material world (the
tation. Only as it matures from babies) in an utterly helpless con
year to year can more and more of dition. As the years go by the
the powers which the soul has thus infants grow to maturity.
far evolved be expressed through it.
Meantime the protecting parents
have grown old and feeble. They
Value of Physical Life
who were at first the protectors
It is true that we occasionally now become the helpless.
Thus
meet a person who says that he in every incarnation each member
accepts the hypothesis of the evo of the family group has the double
lution of the soul but rejects rein experience of helping and being
carnation, and adds : “ I believe in helped.
Protection when we are
the eternal progress of the soul, but utterly helpless develops love and
I prefer to do my evolving in the gratitude as nothing else can d o ;
beautiful realms beyond. I see no and nothing so stimulates chivalry
reason for returning to the discom in the strong as the opportunity to
forts of the physical world.” In protect the weak. Amid the diffi
stead of being an argument against culties and dangers of the material
reincarnation, such a statement of life the home is the temple of the
belief only makes it clear that the heart, where love attains its su
import of reincarnation has not preme expression. But this mar
been grasped. Whether we like vellous mechanism for the rapid
the conditions of material life or evolution of the heart qualities
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does not exist in the life beyond,
where there is “ neither marrying
nor giving in marriage.” It is only
in a world where we have physical
bodies that must be sheltered and
clothed and fed, where diseases
lurk and dangers threaten, that
such dependence upon each other
exists.
Intensive Evolution

If we turn from the moral to the
mental aspect, we find the physi
cal life equally potent in forcing us
along in evolution. The young man
grows up in the protection of the
home, but the day comes when he
must enter business or professional
life for himself. He finds it a con
tinuous battle of the wits. He is
forced to think or fail. Faced by
the problem of food, clothing and
shelter for himself and others he is
compelled to think as he has never
thought before. On the physical
plane the necessities of life are
Nature’s whips and spurs with
which she drives the indolent and
thoughtless forward in the enforced
development of intellect.
In the “ beautiful realms beyond ”
there is no such compulsion. The
physical plane is a forcing school
where the qualities of both the heart
and the head are being rapidly
developed.
Compared with the
inner plane life, we are here for

a very brief, intensive period, and
it is made to count heavily for our
progress. Is it reasonable to suppose
that we would have but one term
in such an admirable evolutionary
school? T o pass on to permanent
life in higher realms would be as
absurd as to give a boy one term in
the grammar school and then send
him to the university ! He could not
even understand what the lessons
there were about until he had first
acquired what the lower schools
had to teach him ; and we shall be
qualified to work with the Adepts
in higher regions only after we are
ready to graduate from the material
plane. The man who thinks that
at the end of this incarnation he
can saunter along in “ eternal pro
gress in the beautiful realms be
yond ” would find, were such an
attempt possible, that he would be
in the position of a child who had
run away from the kindergarten
with the notion that he could finish
his education with the discourses of
Einstein !
Those who accept the Imma
nence of God, which is so clearly
and definitely a part of the Chris
tian scriptures, and then think in
the terms o f evolution in accounting
for the human being, are inevitably
forced to the hypothesis of reincar
nation. It becomes a philosophical
necessity.

Those who again and again go to the world with
birth and death, to existence in this way or in that way—
that is the state o f ignorance. . . . The wise . . . do not
go to rebirth.
From the Buddhist Scriptures.
12
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Our author affirms that Theosophy is not in the least
degree indebted to Allan Kardec fo r its doctrine o f reincar
nation, notwithstanding Mr. Ralph Shirley to the contrary.
Mr. Shirley founded “ The Occult Review ” and was its
Editor up to the time o f his death.
The Problem o f Rebirth. By the
Hon. Ralph Shirley. Rider & Co.,
1936.
Reincarnation, says the author,
has never been scientifically or
philosophically discredited in the
West, but has only, in a sense,
dropped into the background. He
recognizes that The Theosophical
Society has championed the belief
in it, but is inclined to think that
the manner of its presentation has
hampered rather than helped it to
public favour, and that this presen
tation has not been such as to com 
mend it to the scientific mind.
W hile we admit that even in The
Theosophical Society the study of
this great law has not yet been
sufficiently exhaustive, we would
not agree that it has been faulty.
Mr. Shirley assembles some evi
dence in support of the theory
of reincarnation— such as “ innate
characteristics,” a few evidential
cases bearing on the problem, some
possible memories of past lives in
dreams, psychic memories and
other records. He discusses some
evolutionary theories, heredity, and
memory— so closely related to the
vibrations of the ether. He reviews
the ideas on reincarnation of the
noted Spiritualist Allan Kardec,
founder of the French School of
“ Spiritists.” Mr. Shirley repeats

the notion, held even by Col. Olcott,
that Madame Blavatsky had not
adopted the belief in reincarnation
in the earliest period of her career,
nor even in the early days of The
Theosophical Society.
W e refuse to believe that Mad
ame Blavatsky could have trav
elled in India, and been taught in
the Mahayana Buddhist Schools
and temples of Tibet, and known
the famous “ Bardo,” or Tibetan
Book of the Dead, as she did, and
not have had a thorough grounding
in the teaching of reincarnation.
That she did not teach it in the
W est till later on in the history
of The Theosophical Society is
another matter.
Mr. Shirley shows how superfi
cial has been his study of Theos
ophy when he sa y s: “ It might
in fact be claimed that by far the
greater part of the doctrines of
Theosophy on the subject of re
incarnation are taken direct from
the alleged spirit communications
which were the foundation-stones
of Allan Kardec’s philosophy of
life . . . it is impossible to doubt
that the influence of Allan Kardec
on Theosophical thought has been
very far-reaching in spite of the
fact that his spiritualistic views
met with little sympathy in that
quarter.”
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One might say, quite flatly, that
Kardec’s views on reincarnation
have had no influence at all on
the development of Theosophical
thought, though there was an in
terest in them in Europe at first.
This died right away as the occult
conception of man’s constitution
became more fully understood, and
that conception is quite incom
patible with Kardec’s. He taught
only two principles in man, Spirit
(or soul) and physical body and be
tween them a communicating factor,
the “ peri-spirit.”
Through this
peri-spirit the Soul, or spirit, could
be communicated with after the
death of the body.
The Theosophical conception of
man represents him as having
seven active constituent principles,
of which the “ spiritual ” is the
seventh and highest, with appro
priate vehicles, which are gradually
made fully operative in the course
of evolution. While agreeing with
some of the conclusions of Kardec
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as to after-death conditions con
trolling reincarnation, the T heo
sophical student would not agree
that these conclusions are complete
or even fundamental.
There is all the difference in the
world between the constantly tried
and tested first-hand observations
of Occultists, viewing man as a
whole, and the communications by
“ spirits,” through mediums, about
astral plane conditions and the nec
essarily very circumscribed views
on reincarnation as seen from that
plane only.
The author has a useful chapter
on “ Christianity and Reincarna
tion,” and realizes that Christianity
lost the wider view of reincarna
tion as its tenets narrowed to suit
its theological notions. He admits
that the conception of rebirth has
attracted the poetic mind and gives
some well-known quotations from
the writings of various poets.
“ JANAKI.”

BOOK REVIEWS
U N D E R S T A N D IN G G O D L IK E
U n d e r s ta n d in g G o d lik e.
B y George
S. Arundale. The Theosophical Publishing
House, Adyar (1937). Price Re. 1, Postfree
Re. 1-2.

W hen the President is inspired to write
any verses, it is to some purposeful end.
W e remember the songs which he wrote to
forward a patriotic campaign in Australia.
This new poem is associated with the
Campaign for Understanding, possibly
prompted by the Campaign, yet it has more
than an educational purpose, for the note
of Understanding which it sounds is funda
mental to harmony and goodwill, not only

in the individual, but “ in every kingdom,
all forms of life around us.”
“ Even now to ears that listen
Intimations faint are sounding
O f the spreading not far distant
Of such Understanding Godlike
As the virtue of the many,
Strength of multitudes and rulers,
Friendship’s link between the nations,
Friendship’s link between the races,
Friendship’s link between religions,
Friendship’s link between all creatures,
Grace above all other graces,
Bringer forth of Peace and Plenty,
W hich, enfolding all in Friendship,
Shall a Golden Age establish.”
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Dr. Arundale pictures pioneers of the
New Age gathering together in societies
and movements, and spreading world wide
the sense of Brotherhood until at last the
world is enfolded in courage, peace and
friendship. And in the process, these
heralds of the New Age, using their lesser
understanding in help and service, develop
the “ Understanding Godlike ” of the Elder
Brethren, the “ Lords of Life and Light
and Glory,” whose messengers They are.
There is a deep sense of unity flowing
through the poem, and this deep sense,
being spiritual, gives a vision of the Real.
It is a poem which not only inspires to
Understanding, but is worth time to
memorize for its singular rhythms and
felicitous phrases and inspirations. The
metre used approximates fairly closely to
that of
Kalevala,” the national epic of
Finland, whose subject and metre largely
inspired Longfellow in his
Song of
Hiawatha.”
“ Understanding Godlike ” is a beautiful
booklet, with artistic type and cover of
cloth and gold. An ideal present.— J.L.D .

T H E A D Y A R L IB R A R Y
B r a l in ia v id y a :
The
B u lle tin .
The Adyar

A d y a r L ib r a r y

Library, Adyar,

Madras, India.
The fine standard which B r a h m a v id y a ,
the quarterly journal of the Adyar Library,
set with its first issue in February is sus
tained in Vol. I, No. 2., published on 8th
May in celebration of White Lotus Day.
Associated with this anniversary is the
frontispiece picture of H . P. Blavatsky and
an introductory article entitled “ H. P. B.
on Oriental Occult Tradition,” by Jo
sephine Ransom, indicating how in 1875
H . P. B. instructed the W est in Brahma
vidya by using the word “ Qabalah ” — to
which the W est was more accustomed—
as a synonym for the Secret Science. At
the same time H . P. B. revealed the ex
istence of the Brotherood of Perfected
Men— this she regarded as her first im
portant effort to sow the seed of occul
tism, afterwards called Theosophy, in the
world.
‘ It bore and still bears great
fruit,” says Mrs. Ransom.
This second issue continues Madhava’s
Rig Veda commentary ; the Yoga Upani-
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shads; and the Ashvalayanagrhyasutra,
with Devasvami’s commentary— this being
the first publication of this rare work.
The serial publications include also first
instalments of (l) the Mela-raga-malika by
Maha-vaidya-natha Shivan; and (2) the
Bhavasankranti Sutra and Nagarjuna’s
Bhavasankranti Shastra, edited by N.
Aiyaswami Sastri,— these are based on
Tibetan collections preserved in the Adyar
Library. The Sanskrit originals of these
works, which were lost, have been restored
by the Editor. Mr. Aiyaswami Sastri is a
pupil of Prof. Vidhusekhara Bhattacharya
of Calcutta University, who has a most
extensive knowledge of Chinese and
Tibetan. Altogether an excellent produc
tion, and a credit not only to the Adyar
Library, but also to the Vasanta Press,
which produced it.— J.L.D .

SCEN T PSYCH OLOG Y
F r a g r a n t a n d R a d ia n t S y m p h o n y . An
inquiry into the wondrous healing virtues
of Colour, Sound and Perfume. B y Roland
Hunt. Daniel, London, 1937.

In the first few chapters of his book,
the author reports some interesting experi
ments in trying to discover and record a
Perfume-Music Scale. Perfumes, as is
known, are accompanied by colour and
sound and have their own octaves of
effects. According to one authority, “ the
heavy odours are the low notes and the
pungent odours the high tones.” Colours,
it is thought, interpenetrate in definitely
ordered rhythms.
In the remainder of the book it is clear
that Theosophical literature has been drawn
upon quite freely, including T h e S e c r e t
D o c t r in e , and sometimes without acknowl
edgement, especially about the subject of
the Seven Rays. Mr. Hunt adheres to the
physical plane solar spectrum order of
colours instead of the occult order and so
makes his correspondences difficult to fol
low. W hile one appreciates the evident
value that our literature has to the world,
yet it would, we think, be more gracious
if the author had given fuller acknowledg
ment when borrowing material from Theo
sophical books.— J.R.

A THEOSOPHICAL

FORUM

that there is an evolution towards
the liberation of the individual em
Q u e s t i o n 5 5 : T h e s t u d y of phasized, and also the evolution of
Bishop Leadbeater's books makes his vehicles.
it clear that evolution o f sold goes
Take, for instance, some savage
on “ pari passu ” with that o f body, in a physical body which is full of
whereas Dr. Besant appears to tamas, that quality of lethargy, un
hold that while body evolves, spirit til he slowly evolves into a physical
is changeless and eternal, agreeing body which in the next stage is
with the Vedantins in this matter. rajasic, and later on sattvic. At
Please give your opinion.
first he cannot come to the full
M r . J i n a r a j a d a s a : Our Brother realization of himself as the Purusha.
Leadbeater says that the “ evolu There has, therefore, to be a slow
tion of the soul goes on side by development or an evolution of his
side with the evolution of the body, body, while at the same time the
whereas our Brother Besant says Spirit is coming to the realization
that while body evolves, spirit is of the Divine process in which he
changeless.” But in this connec is taking a part. So that what we
tion our Brother Leadbeater does call evolution of matter and of the
does not say anything about spirit. agency which is working in matter,
W hy imagine that when he uses the or body and soul, is taking place—
word “ soul ” he means “ spirit ” ? that process deals with the Purusha
You can see at once we have here as manifested.
Dr. Besant is talking with the
confusion of words.
First there is a Spirit which is Vedantins of the changeless, the
changeless, which does not evolve, eternal, the Unmanifested Purusha.
which is eternal and ever the same, It is behind all the Purusha, that
and that is Brahman. But each Eternal Nature called the Absolute.
one of us, as a manifested particle W e cannot define it. Any defini
of Purusha, the first emanation tion falls short of its reality— the
from Brahman, is in a process nearest definition is an abstract
of evolution ; we come down into Trinity of Existence, Cognition or
matter, and in the process we Intelligence, and Bliss. Those are
pick up various bodies, the physical possible labels, but they are merely
the lowest. So long as we are the human labels for something that is
Purusha in manifestation there is beyond the realization of man. That
a duality of vehicle and the dweller Eternal Spirit is changeless and
in the vehicle, and what we call eternal. None of us can know any
evolution is an interrelated process thing about it. W e can only say
of both beings. So that when you that certain of the Great Ones who
look at the Monad with the knowl for a time seem to have contacted
edge Theosophy gives you, you find the nature of the Eternal have so
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described It. But They have only
contacted the fringe. T o know the
nature means to become one with
the Eternal, and that means that
one can never return again.
There is no contradiction, for
the two teachers are dealing with
two different matters. One is the
problem of Purusha in manifesta
tion and slow unfoldment to libera
tion ; the other is the problem of
what lies behind Purusha and that
is the great unmanifested nature.
E A R T H ’S A T M O S P H E R E
SPECTRU M

AND

A N A L Y S IS

Q u e s t io n
5 6 : How does the
presence o f gases in the earth's at
mosphere affect the reliablity o f
spectrum analysis ? H. P . Blavatsky mentioned this point, but how
can it be solved ?
A n s w e r : The reliability of the
analysis of the spectra of the stars
and of the Sun cannot be said to be
adversely affected by the presence
of the earth’s atmosphere although,
of course, it must be clearly under
stood that the effects of the Earth’s
atmosphere must be tracked down
and allowed for.
There are two effects of the
earth’s atmosphere which should be
distinguished. There is first, the
general absorption of radiation
in the atmosphere. This general
absorption increases towards the
violet (or shorter wave-length) end
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of the spectrum and results in the
total absorption of all radiation
below a certain (ultra-violet) wave
length. This general absorption
accounts for the increased reddish
tint of the sun when it is near the
horizon.
The second, more important, ef
fect of the earth’s atmosphere is
due to the specific absorption of the
various gases composing the atmos
phere. The most active gases in
this connection are oxygen, water
vapour, and carbon dioxide ; the
nitrogen has practically no effect.
These gases produce dark lines and
bands in the solar spectrum— the
“ rain-band ” is a clearly distin
guishable effect. These bands and
lines have to be earmarked and
eliminated for the purpose of accu
rate analysis of the sun’s spectrum.
They are distinguishable, first by
the general variability in their in
tensity with changes in the earth’s
atmosphere, and secondly, by their
increase in intensity when the sun
is viewed through a greater thick
ness of atmosphere, for example
when near the horizon, and thirdly,
by the fact that the “ earth-lines ”
are not subject to the shift which
is observable in the “ Fraunhofer’1
lines when viewed from the east
and west limits of the sun’s sur
face. (There are references to this
question in Agnes Clerke’s Prob
lems in Astrophysics.— D. G. D.
(Theosophical Research Centre).

THE

INTERNATIONAL
B U L L E T IN

Come to Adyar
H IS is Bulletin No. 2 of the
International Convention of
The Theosophical Society, to be
held from December 26th onwards
at Adyar, Madras. I hope due note
has been taken of Bulletin No. 1,
which appeared in T h e T h e o s o p h i s t for June and in The Theo
sophical World for May. I out
lined there the unique advanta
ges offered by temporary residence
at Adyar, even apart altogether
from the Convention itself. I also
suggested four possible Symposia
for the four principal days of the
Convention.
I am now selecting the chairmen
for these Symposia. I am expect
ing to receive favourable replies
from the Vice-President, and from
Mr. C. Jinarajadasa and Shrimati
Rukmini Devi. The fourth chair
man is still to be approached.
As for accommodation, there are
two separate types, one for Indians
and the other for Europeans. In
the case of the latter a Reservation
Fee of £2 is charged, and it is not
returned in the event of the mem
ber being unable to travel. Such
Registration Fee must accompany
the application to attend the Con
vention, and is to be sent well in
advance to the Recording Secretary
at Adyar.
If two or more friends or relatives
desire to share accommodation
there is a proportionate reduction
in charges, which vary from Rs. 22i
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per head per month (four sharing
a room) to Rs. 30 per head per
month (two sharing a room). The
rupee is generally worth about 1s. 6d.
or 37 cents. If a member wishes
to occupy a whole room by himself
the charge is Rs. 45 per month.
These special concession rates are
available only from December 10th
to January 21st. The charges in
clude board and all meals, but cer
tain extras are separately charged
for.
The Indian accommodation is
unsuitable for Europeans, the ar
rangements being different from
those to which most Europeans are
accustomed, while the food would
be considered far too hot. Indian
members will find the rates for
their accommodation published in
The Indian Theosophist. Indian
members living abroad are re
quested to communicate with the
Recording Secretary at Adyar.
In all cases application should
be made well beforehand by all
European members, as the accom 
modation for them is strictly
limited.
O f one thing I am very sure.
For each member who comes to
Adyar for this International Con
vention the time will pass all too
quickly. Apart from the gatherings,
fascinating in their nature, apart
from the really beautiful and in
spiring entertainments which will
be given, there are two outstanding
features of such a visit to Adyar.
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The Glories of Adyar
The first outstanding feature is
the glorious scenery, the wonderful
Indian scenery, the Adyar river,
the Bay of Bengal, the palm
groves, the casuarina plantations,
the incomparable moonlight nights
giving delicate and shimmering
silver effects to the adjacent waters.
It is a revelation to stay at Adyar
and to mingle with its sub-human
life of tree, of flower, of birds, and
squirrels such as you have pro
bably never seen before. And the
walks through the leaf-shaded
groves and cunning pathways, with
notes from bird and palm-toned
w in d ! What occasion for quiet
contemplation and the lifting of
consciousness into scintillating re
gions of bliss ! It would be worth
while to come to Adyar even if
only for these unforgettable ex
periences. T o come to Adyar, as
so many visitors unconnected with
our Society have testified, is to
enter an abode of Peace such as the
outer world does not know at all.
The second outstanding feature
is the unsurpassed opportunity for
mingling with members of many
faiths, of many nations, of many
outlooks. Universal Brotherhood is
visible at our International Con
ventions. W e begin to understand
from delightful experience what our
First Object can actually mean
in fact. Viewpoints so different.
Temperaments so varied. Purposes
so diverse. And yet all within an
almost indefinable charm of com 
radeship, so that there arises a
veritable wealth of giving and re
ceiving, with the result that with
out knowing it we become changed,
we grow, we expand. Our lives
cease to be so limited. W e begin
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to understand where heretofore we
have condemned and criticised. W e
become Theosophists, and not
merely members of The Theosophical Society. W e know from practi
cal experience that our Society is
indeed a family, and may well be
come a wonderfully happy family,
if only its members will somehow
try to attend its Conventions, Inter
national where they can, but always
the National Conventions.
Were there no Symposia, no
lectures, no Questions and Answers
meetings, these two unique features
would alone justify a visit, in very
truth a pilgrimage, to Adyar.

Features and Beauty Spots
But in addition to these features,
and to all the gatherings, there are
many other matters of interest.
There are the two great Memori
al Schools— one to the PresidentFounder, the other to Dr. Annie
Besant, the first for the poorer
students and for those who have
hitherto been called the “ depressed
classes,” the other for the more
well-to-do, and intended in special
measure to carry out Dr. Besant’s
educational principles for more re
sponsible citizenship. Both Schools
have earned the warmest encomia
from Government authorities, and
are wonderfully interesting.
Then there is the Adyar Dispen
sary and the Baby W elcom e, most
remarkable places to visit especially
in the early mornings, when brown
babies galore come for food and
treatment.
I suppose I need hardly mention
the great and internationally famous
Adyar Library, repository of thou
sands of manuscripts and ancient
books, where students and learned

1937

377

TH E INTERNATIONAL CONVENTION

men may be seen at work day after
day, with our Buddhist monklibrarian flitting here and there in
his yellow robes. In many ways
this great Library is the Sanctum
Sanctorum of the whole Estate.
Then there is The Theosophical
Publishing House, whence the great
truths of Theosophy are sent far
and wide throughout the world.
Here are to be found seated in
comfortable chairs students who
wish to glance through the books
they are thinking of purchasing— a
most restful activity.
And then
there are the bargains, the books
which are cheapened even beyond
the dreams of miserliness or penury
so that they may carry their mes
sage more widely.
And when we have visited The
Theosophical Publishing House,
we hasten to see the place where
so much of our literature is so
well printed— the Vasanta Press,
established by Dr. Besant, whose
name is perpetuated in the word
Vasanta, and left in her will to The
Society.

What shall we say of the holy
Garden of Remembrance where lie
the ashes of our second President
and of Bishop Leadbeater? What
shall we say of the sacred spot
where was cremated the body
of the President-Founder? Both
memorials face north as is meet
and right, for they thus face the
Himalayas, and the world’s Heart
beyond.
Is there a single member who at
least does not long to visit his
great Adyar home, the seat of the
International Headquarters of his
Society ?
Is it not time that some of our
members began to make a really
serious effort to visit Adyar at any
rate once in their lives ? W hy not
now ? W hy not an effort to attend
the 1937 Convention at Adyar ?
Does not this Bulletin No. 2
make you “ home-sick ” with even
these small and inadequate descrip
tions of a few of Adyar’s wonders ?
And there are many Bulletins yet
to come !
G.S.A.

W H E N W E COME B A C K
When we come back in other lives we shall find our
Adyar still lighting the world, shedding its rays farther
and- farther over our globe, drawing to itself a pro founder
reverence. Shall it not be that in such happier times the
Great Teachers o f humanity will again walk the paths o f
the world ? They walked it in the olden days. They will
walk it again, and Adyar shall still be a Centre and
receive Their blessing.
A
13
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THEOSOPHY AND THE THEOSOPHICAL
SOCIETY
T H E THEOSOPHICAL S O C I E T Y was
form ed in N ew Y ork City b y H elena
Petrovna Blavatsky and H enry Steel Olcott,
N ovem ber 17, 1875, b y the direction o f
the M asters o f W isdom o f the Great W h ite
L od ge. It was incorporated at Madras,
India, A pril 3, 1905.
The S ociety is a com pletely unsectarian
bod y o f seekers after Truth, striving to
serve hum anity along ethical lines and to
harm onize spiritual culture w ith material
w ell-bein g.
The three Objects o f The S ociety are :
1. To form a nucleus o f the Universal
Brotherhood o f H um anity, without distinc
tion o f race, creed, sex, caste or colour.
2. To encourage the study o f com par
ative religion, philosophy, and science.
3. To investigate the unexplained law s
of nature and the powers latent in man.
The Theosophical S ociety is a w orld
w ide bod y, w ith International H eadquar
ters at A d y a r, Madras, India. A t pres
ent it comprises forty -fou r N ational S oci
eties, each usually h avin g at least one
L od g e in its principal cities. F orty -tw o
o f these Sections have their National
m agazine, printed in their own language,
Inquirers are invited to address the Gener
al Secretary of their own country, whose
name appears on the next page o f this
journal.
The literature of T heosophy is now v olu 
minous, am ong the principal writers b e 
in g H . P. B lavatsky, H . S. Olcott, Annie
Besant, C. W . Leadbeater, G. S. Arundale,
A . P . Sinnett and C. Jinarajadasa. E very
public library w orthy of the name contains
Theosophical books.
A greem ent w ith the first O bject of The
S ociety is the only condition necessary fo r
m em bership, except the minor tech n ical
ities that are usual to such organizations.
The S ociety is com posed o f thousands of
members belon gin g to any religion in the
w orld or to none. T hey are united b y ap
proval o f the above objects, b y th eir aim
to rem ove antagonisms o f w hatever nature,
b y their w ish to draw togeth er men of
g ood w ill irrespective o f their personal opin
ions, and b y their desire to study the
A ncient W isdom in order to apply it in
their d aily life and to share the results o f
their studies w ith others.
Their bond o f union is not in an y sense
the profession of a comm on sectarian belief,

but a comm on search and aspiration for
freedom o f th ou ght w herever found. They
hold that Truth should be sought by
study o f the A ncient W isdom , b y reflec
tion, m editation, and intuitive perception,
b y pu rity of life, and b y devotion to high
ideals m otivated by the purpose o f service
to hum anity.
Theosophists regard Truth as a prize to
be striven for, not as a dogm a to be im 
posed b y authority. T hey extend tolerance
to all, even to the intolerant, not as a p riv i
lege th ey bestow , but as a duty th ey per
form , and th ey seek to remove ignorance,
n ot to punish it. T h ey see every expres
sion of human know ledge and aspiration,
whether through religion or otherwise, as
a part o f the Divine W isdom , and prefer
understanding to condem nation, and good
exam ple to proselytism . Peace and F ellow 
ship are their watchwords, as Truth and
Service are their aim.
TH EOSOPH Y is the essence o f all Truth
and is the basis o f all philosophies, sciences,
religions, and arts. I t is Divine Nature,
visible and invisible, and The S ociety is
human nature trying to ascend to its divine
parent. It offers a ph ilosoph y w h ich ren
ders life in telligible and demonstrates the
justice, the wisdom, and the lov e w hich
guide its evolution. I t puts death in its
rightful place as a recurring incident in an
endless life, opening the gatew ay to a fuller
and more radiant existence.
T heosophy restores to the w orld the
Science o f the Spirit, teaching man to know
the Spirit as him self, and the m ind, em o
tions, and b o d y as his servants. I t illu 
minates the scriptures and doctrines o f re
ligion s, unveiling their hidden m eanings by
substituting understanding for sectarian
ism , thus ju stify in g their place in evolu 
tion at the bar o f intelligence, as it is ever
justified in the eyes o f intuition.
M embers o f The Theosophical S ociety
study Truth w herever it is found, and en
deavour to liv e it. E veiyon e w illin g to
study, to be tolerant, to aspire, and to work
perseverin gly for the establishm ent of
Brotherhood, is w elcom ed as a member, and
it rests w ith him to decide in w hat manner
and to w h at extent he shall express the
ideals o f T heosophy in his d aily life.
A s T heosoph y has existed eternally
throughout the endless cycles upon cycles
o f the P ast, so it w ill ever exist throughout
the infinitudes o f the Future, because
T heosophy is synonym ous with E verlasting
Truth.

vii

SUPPLEMENT TO TH E THEOSOPHIST

Vili

JULY

INTERNATIONAL DIRECTORY
INTERNATIONAL HEADQUARTERS:
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R u m a n ia : Madame Eugenia Vasilescu— Bd. Elisabeta 91 bis, Bucharest I, B u le t in u l T co s o fic .
R ussia : D r. Anna Kamensky— 2 R ue Cherbuliez,
Geneva, V e s tn ik .
(The Lodges are outside
Russia).
S c o t l a n d : Mr. Christopher Gale— 28 Great King
Street, Edinburgh, T h e o s o p h ic a l N e w s a n d
N o te s.

S o u t h A f r i c a : Dr. W . A. Hum phrey, " Loosle ig h ," Avenue Disandt, Seapoint, Capetown,
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S pain : Señor L . Garcia Lorenzana— A ven idadela
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S w e d e n : Herr Eric Cronvall— Ostermalmsgatan
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S w it z e r l a n d : Monsieur G eorges Tripet— 1
Avenue Theodore Flournoy, Eaux Vives, Geneva,
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T e o s o fic a e n e l U ru g u a y .

W a l e s : M r. Peter Freeman— 3 Rectory Road,
Penarth, T h e o s o p h ic a l N e w s a n d N o te s .
Y u g o s l a v ia : Gospojica Jelisava Vavra— Mesnicka Ulica 7/III 1, Zagreb, T e o s o fija .

PRESIDENTIAL AGENTS
E a st A s ia (China, Japan and adjacent terri
tories) : M r. A. F. Knudsen— P .O . Box 1705,
Shanghai, China.
E g y p t : M r. J. H . Pérèz— P .O . Box 769, Cairo.
P aragu ay : Señor W illiam Paats— Casillo de
Correo, 693, Asuncion.
P e r u : Señor J. F. Aguilar Revoredo— P. O. Box
900, Lima.

1937

SUPPLEMENT TO TH E THEOSOPHIST
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Forthcoming Special Issues
of
Absorbing Interest

THE

Celebrating Great Occasions
in the
Lives of the Great

TH E O SO PH IST

A s this July issue is devoted to Declarations of Truth by the Lord Buddha and
other great Rishis, so will succeeding issues sound a special n o te :

September

::

In commemoration
September 1933 :

of

the

Passing o f Dr. A nnie Besant, 21st

THE PASSING O F THE GREAT
Including the last physical plane moments of the Lord Buddha, the
Lord Christ, the Lord Zarathustra, King Arthur, Socrates, Giordano
Bruno, Hypatia, Henry Steel Olcott, and others.

October :

In celebration of the birthday of Dr. A nnie Besant, 1st October 1847 :
THE BIRTH OF GODS
The coming into the world of Great Personages : Horus, Mithra,
Zarathustra, Bacchus, Krishna, Buddha, Jesus.

November :

T o celebrate the birth of The Theosophical Society, 17th November
1875 :
THE COM ING INTO BEING OF GREAT MOVEMENTS
The League of Nations, the Boy Scouts and Girl Guides, the R ed
Cross, the S.P .C .A ., the Salvation Arm y, the Quakers, W om en’s
Suffrage, etc.

December :

THE

INTERNATIONAL

CONVENTION

AND

ITS

PURPOSES

New Conventions for O ld— The Function of The Theosophical
Society— The Truths of Theosophy— Pilgrimage to A dyar— Living
at A dyar— the Glories of Adyar.

January :

THE Y O U N G YEAR
The month for Youth. H ow is the Youth o f the world to be
equipped for its work, and its destiny, especially Theosophical Youth ?

February :

In honour of Colonel Olcott, passed 17th February
Bishop Leadbeater, born 17th February 1847 :
OCCULTISM
The Third O bject of T h e Theosophical Society.

N E X T ISSU E: In the A ugust Watch-Tower :
A CONFEDERATION O F F R E E STATES

1907, and

DYNAMIC GENIUS
O F

H. P. BLAVATSKY
Is delineated in

MY GUEST—
H. P. BLAVATSKY

INCIDENTS IN THE LIFE OF
MADAME BLAVATSKY

B Y FRA N C ESC A A R U N D A L E
A “ close-up ” of H. P. B.— Personal and
intimate memories— Spiritualism in the eighties
— Early impressions of Theosophy—Letters
from H. P. B.
pp. 81.
Wrapper, As. 10 ; Bound, Re. 1.

REMINISCENCES OF
H. P. BLAVATSKY

BY A . P . S IN N E T T
H .P .B .’s childhood— Marriage and travel—
At home in Russia—Residence in America—
Established in India—Visit to Europe. The
book is indirectly an effective protest against
the slanderous attack on H .P.B. embodied in
the S.P.R . Report on phenomena at Adyar.
pp. 256.

Re. 1-14

B Y B E R T R A M K E IG H T L E Y

MADAME BLAVATSKY,

Editing The Secret Doctrine— Humour and
Tragedy of proof-reading—H. P. B. as hostess
— Pupils on the Anvil— Phenomena,
pp. 37.

OCCULTIST

As. 8.

H. P. B LAVATSKY: AN
OUTLINE OF HER LIFE
BY HERBERT W HYTE
Childhood—Girlhood—A d v e n t u r e s and
Wonders—From Apprenticeship to Duty—
Birth of the Theosophical Society—Work in
India—in Europe—in England;
pp. 39.
Re. 1.

B Y JO SE PH IN E R AN SO M
Here w e go below the surface, into the inner
life and mind of H .P.B., follow her in the
pursuit of practical occultism, and see her
pouring the rich profundities of her knowledge
into the volumes of The Secret Doctrine. A
deep and understanding estimate of both
H. P. B. and her philosophy.
pp. 78

Re. 1-14.

The Rupee is worth approximately Is. 6Jd. or 37c., but varies according to
exchange and other factors

THE THEOSOPHICAL PUBLISHING
ADYAR

M ADRAS

HOUSE
IN D IA

How to Create
UNDERSTANDING
P A M P H L E T S B Y T H E P R E SID E N T
th e C am paign fo r U n derstan din g.
b ou n d in a b o o k le t.

: S p ecia lly w ritten fo r
F o r propagan d a o n ly . T h e set is also

S E T O F 10 P A M P H L E T S
...
10 P A M P H L E T S A N D B O O K L E T

R e. 0 3
6
„ 0 7 0

.............
...
„

10 B O O K L E T S
50 PAM PHLETS

I S O
1 0
0

POSTFREE

T h e P am ph lets are in dispen sable t o th e C am paign . T h e y deal w ith the
Plan o f C am p aign , th e L a w s o f U n dersta n din g, U n d ersta n d in g in m an y
aspects, C re a tiv e U n dersta n din g.

U N D E R S T A N D I N G G O D L IK E : P o e m b y th e P resident.
P ro m p ted b y th e W o r ld ’ s n eed o f U n derstan din g, this p o e m inspires us
to use o u r U n d ersta n d in g in h elp and service.
E le g a n t ly b o u n d in e lo th a n d g o l d ;

R e . 1, p o s t f r e e R e . 1 -2 .

All Essential
INFORMATION
C o n ce rn in g T h e T h e o s o p h ic a l S o cie ty , its w o rk , its w o rk e rs , is given
in th e

IN T E R N A T IO N A L
T H E O S O P H IC A L
YE A R BOOK
R o m a n ce , h isto ry , o rg a n iza tio n , p o lic y : all in th e com p a ss o f 250 pages.
A n in dispen sable aid t o e v e ry T h e o s o p h is t.

Admirably g o t up— A splendid piece o f work —
M ost efficien t and right-spirited—An indispen
sable vade-m ecum . (From appreciations).
T H E T H E O S O P H I C A L Y E A R B O O K em p h a sizes th e g o o d in e v e ry
co u n try , and th u s helps t o bu ild u p in tern ation al u n derstanding. It
sh ou ld be used and q u o te d and e x p lo ite d b y all co n stru ctiv e thinkers.

INDIA, CEYLON
O T H E R C O U N T R IE S

R s. 2 -8
R a. 2 -8

POSTFREE:
R a. 2 -1 4
R a . 3 -0

The R upee is w orth ap proxim ately I s . 6J d. or 3 7 c ., but varies
a ccord in g to ex ch an ge and other factors.

THE THEOSOPHICAL PUBLISHING HOUSE
Adyar

Madras

India

SOURCES
or

CHRISTIANITY
You will understand the Christian Faith better by
studying these works. The authors have traced Christian
ity to its Source and plumbed its depths.

,

THE CHRISTIAN CREED.

By C. W. Leadbeater.

Bishop Leadbeater goes behind the formulas to the underlying
cosm ic truth, and by revealing this he makes the Creeds intel
ligible. The mighty Plan o f Salvation is fully expounded, not as
it is known in the churches, but as it really is. M uch of the
interest of the book is in the coloured diagrams, showing corres
pondences between man and God.
pp. 1 7 2 , Rs. 3 -1 2

ESOTERIC CHRISTIANITY.

By Annie Besant.

Dr. Besant gives the true nature o f the Christian doctrine and the
sacraments, and relates the vital stages in the life of the Christ
to the experience of every individual in his ascent to cosmic con
sciousness. This book was contemporary with and probably the
source of the New Theology Movement. Some inspired passages
touch great heights of beauty and eloquence.
pp. 3 5 7 , W rapper A s. 1 2 ; Boards Re. 1 ; Cloth Re. 1-8

THE SCIENCE
Leadbeater.

OF

THE

SACRAMENTS.

By C. W .

The greatest seer o f the modern world describes the occult forces
at work during the celebration of the H oly Eucharist and other
ritualistic services. This book is revolutionizing the attitude of
churchmen and others towards the Sacraments, and giving them
a new idea of worship, and the co-operation which may be cul
tivated between the people, the priesthood and the Angelic Orders.
Illustrated with many pictures of church ceremonies, diagrams,
etc., and a coloured plate of the com pleted Eucharistic form.
pp. 3 8 0 , Rs. 5 -4
The R upee is w orth a pproxim ately Is . 6 id . or 37c., but varies
according to exchange and other factors.

THE THE0S0PHICAL PUBLISHING HOUSE
ADYAR

M ADRAS

IN D IA
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R egistered

J

M. 9 1 .

WHO

ARE

GREAT ?

THE

“ Conquerors have founded kingdoms hy force
of arms , and have imposed their yoke on mil

lions. But what kingdom can compare with
the kingdoms of these Great Servants of the
World—ageless and timeless and spaceless ? ”
OUR ELDER BRETHREN.

By Annie Besant.

Depicts the galaxy of the world’s great Servers— a hierarchy running through all
grades up to the K ing of the W orld : the Lords Shankaracharya, Buddha, Tehuti,
Zarathustra, Christ, Vaivasvata Manu, and others. They challenge the greatness
in us. Pp. 190. Wrapper, Re. l-0 ; Boards, R e. I-8 ; Cloth, Rs. 2.

THE LIFE OF BUDDHA.

By Narada Thero.

The story is told in Lord Buddha’s own words— His ancestry. His renunciation,
H is struggle for Enlightenment and discovery of the Truth, and His states of
ecstasy and final liberation. A n authentic book. Pp. I0 l. Wrapper, A s. 8 ; Boards,
A s . 10 ; Cloth, R e. I-O.

SHANKARACHARYA— PHILOSOPHER AND MYSTIC.
Telang.

By K. T.

A n erudite essay on the illustrious career of this Hindu sage and his work for
the purification of Hinduism. With introductory note by Annie Besant, who
signifies His exalted place in the Occult Hierarchy. Pp. 32. A s. 4.

THE LIFE
Besant.

AND

TEACHINGS

OF MUHAMMAD.

By Annie

Concisely stated in two lectures : the one dealing with the life of the Prophet
and the other with Islam. A splendid survey of both. In Dr. Besant’s most
eloquent style. (A dyar Pamphlet, No. 162). Pp. 40. A s. 4.

KRISHNA.

By Bhagavan Das.

A study in Greatness, indicating the many kinds of
amples of each type. The hero of the book is Lord
master of superphysical powers, teacher. Dr. Bhagavan
of knowledge. Third edn., revised. Pp. 300. Wrapper,

T h e R u p e e is w o r t h a p p r o x i m a t e l y

history-makers, with ex
Krishna, man of action,
Das writes with a wealth
R s. 2-0 ; Bound, R s. 2-8.

Is. 6£d. o r 37c., h u t v a r i e s a c c o r d i n g

to ex ch a n g e an d o th e r fa c to r s ,
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