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T H E R E  IS NO R E L IG IO N  H IG H E R  T H A N  T R U T H .

[ F a m il y  m o tto  o f  th e  M a h a r a ja h s  o f  B e n a r e s .]

S P E C I A L  N O T I C E  T O  C O R R E S P O N D E N T S .

Adverting to articles and correspondence 
destined fo r  the pages of the T h e o s o p h i s t ,  we 
would call the attention of intending contri
butors to the following instructions : —

{ I .)  No anonymous documents will be accepted fo r  insertion, 
even though they may be signed “  A  Theosophist.”

{ II.)  A ny contributor not desiring his name to be made pub- 
lie , should give ihe necessary intimation to the Editor when fo r 
warding his contribution.

( I I I ■) Contributors are requested to forw ard their articles, 
in  the early part o f the month, so as to allow the Editor plenty 
o f time fo r  correction and disposal in  the pages o fth e  T h e o s o -

I'HIST.

{IV .) A ll correspondence to be w ritten on one side of the 
paper only, leaving clear spaces between lines and a wide m argin.

The Editors disclaim responsibility fo r  opinions expressed by 
contributors in their articles, with some o f which they agree, with  
others not. Great latitude is allowed to correspondents, and 
they alone are accountable for ivhat they write. The journal is 
offered as a vehicle for the wide dissemination of facts and 
opinions connected with the Asiatic religions, 'philosophies and 
sciences. A ll who have anything worth telling are made welcome, 
and not interfered with. Hejected M S S . are not returned.

S IR  R I C H A R D  A N D  T H E O S O P H Y ,  A G A I N .

I p the saying of the witty Sydney Smith, that you 

cannot get a joke into a Caledonian head without 

trepanning the skull be true, no less certain ia it that a 

false idea once rooted in certain minds, cannot be dislodg

ed without decapitation. Our illustrious friend Sir Richard 

Temple would seem to be of the latter class. While at 

Bombay he conceived the absurd notions that the Theo

sophical Society and Brahmo Samaj were somehow 

interchangeable titles, and tliat the former was a religious 

“ sect.”  The President of our Bombay Branch, Rao 

Bahadur Gopalrao Hnrree Deshmukh, was a member of 

his own Legislative Council, and would have told him 

the facts; and we took the earliest possible opportunity

( T heosoph is t, vol. ii, page 139) to undeceive him in these 

columns after reading his Sheldoni'in speech at the Oxford 

University. But with an amnsing tenacity he clings to 

his misconceptions, and has just repeated them to all E n g 

land [F o r tn ig h tly  R eview , Article: “ Indian Mysticism” ] 

as though he had never been contradicted ! W e  fear he 

is himself past all remedy, and that he will go on speak

ing and writing about our new “ se c t” until he disappears 

from view under the Great Extinguisher that snuffs out 

every m an’s candle, sooner or later. Yet, as we have a 

character to preserve, we shall quote a paragraph or two 

from his latest magazine article, that we may once more 

enter our protest both against the imputation that our 

Society is in any sense a sect, and the still worse one 

that it has any connection with, or is responsible in any 

degree for, the vagaries of the Minister of the N ew  

Dispensation, of Kailas and Calcutta.

Sir Richard says of “ that new school of Indian thought,' 

which is the product of Western civilization”  :—

The N atives of th is  school have many religious convictions o£ 
a negative kind, bu t less of a positive nature. The Indian name 
assumed by the most prominent among them is “ B rahm o;” 
some o f  them have a d op ted ,  a p p a r e n t ly  f r o m  T ra n s a t la n t ic  quarters ,  
the  des ig na t io n  o f  Theosophists—a n d  by  the best E n g l i s h  a u th o r i ty  
they are  te rm e d  the H indu ,  re l ig iou s  re form ers .  The originator was 
Earn Mohun Roy, and the best expounder now living is Keshub 
C hunder Sen, both of Calcutta . B u t  ramifications of th is  sect 
and kindred sects moving in a parallel direction, have spread, 
throughout the three Presidencies of Bengal, Madras,and Bombay. 
The intellectual tendencies of these sects have been described in 
the answer to the preceding question ; and inquirers will ask 
whether the  religion of these people is at all likely to be the re
ligion of the  future in India.

On its negative side this  religion renounces superstition, pa
ganism) monstrosities,  and  absurdities of all sorts. I t  abjures 
Atheism and Materia lism. I t  repudiates Mahomedanism, B ud
dhism, and  Hinduism. I t  regards Chris tianity  not as a religion, 
to  be adopted, bu t  as one of several ways leading towards pure 
and abstract t ru th .  I t  looks towards the  Vedas and other ancient 
writings, handed down from the Aryan Hindus, as constituting 
another of these ways. I t  holds the minds of its adherents as 
O p en  mirrors ready to catch the  rays of tru th  whencesoever com
ing. I t  fails to find th a t  this  tru th  has anywhere been finally and 
definitely revealed. Then, on its positive side, it is Theism, inclu
d ing faith in a  Suprem e Being, in the abstract principles of r ig h t  
and wrong, in the immortality  of the so’il, in the accountability 
of mankind d ur ing  a future s ta te  for good or evil done during  
this life. The dictates of the conscience, the power of the  moral 
sense, are fully acknowledged. But there  hangs about all tho 
tenets much of haziness, of dreaminess, and of mystieisra gene
rally. This faith is likely to become the religion of the  immediate 
fu ture  among the  educated classes of H indus, bu t  will hardly 
supplant Hinduism among the  masses for a long time to come. 
Chris tianity  has not as yet spread sufficiently to become an 
actual power in the country. I t  hardly possesses half a million oE 
native adherents, b u t  th a t  number may, a t  an ordinary rate of 
progress, from conversion and natural increment, be augmented 
within a generation to something between one and two millions. 
W hether  there will be any extraordinary accession from the 
ranks  of the Hindu Theists it  is impossible to hazard a prediction.

Thero are very conflicting opinions with respect to Sir 

Richard Temple’s abilities as a statesman, but all must 

concede that no critic of the Theosophical Society has 

ever equalled him in the talent for totally misconceiving 

its  n a tu re , o b je c ts , a n d  aim s, H is  p re se n t a r tic le  sh a ll



have the prominent place it deserves in our scrap-book, 
among the comical excerpts from contemporary period
ical literature. What fresh surprise has he in store 
for us ?

■ ■

IN RE ADWAITA PHILOSOPHY.
B y  t h e  S w a m i  o p  A l m o r a . .

W il l  the Editor satisfy us by proving the assertion 
that “ matter is as eternal and indestructible as spirit ?” 
The assertion was made in the Editor’s note to a corres
pondent’s letter on ‘ K arm a’ (Vide page 89 of the Theo
sophist for January 1883). You should bear in mind that 
we are speaking of matter and spirit beyond the present 
developed form, or in the stage of perfect Lai/a*according 
to Patanjali’s second and third Sutras, or, from the stand
point of the Esoterio Theosophy. Could you kindly ex
plain what is meant by Satla, Sdm dnya

and Param padam  ) of the Aryan adepts,
Nirvana of the Budhas, and the Philosopher’s stone of 
the votaries of other occult Philosophies ? As far as we 
understand the Aryan Theosophy, when the M dhapralaya  
takes place, matter is absorbed by, or dissolved into,
M ahat-tattwa  ( an(l the same again into
Pralcrili, and the Prakiti finally into Purusha  or Param 
padam .

In the same way of the components of the mysterious 
letter Om (xjp). A ( 3} ) is dissolved into U  ( ^  ) iind

the raja  part of U ( 3” ) into M ( lj^). You will thus
see that matter and force can both be layed  (or dissolved) 
ultimately into the Spirit which alone remains as “ True,” 
and should be oalled Eternal—which term neither matter 
nor force deserve—being liable to evolution from, and 
dissolution into, Spirit—or the Absolute. As you are well 
acquainted with the doctrines of the Adwaita Yedanta, it 
is needless to write more on this subject.

We would, however, call your attention to page 99 
of the same number of the Theosophist, and entreat you 
to remove our doubt by establishing scientifically a 
certain point. Who was it that died as stated in the article 
u Can the Double murder ?” According to our belief man 
exists in a three-fold way; 1st, externally; 2nd,internally; 
and 3rd, spiritually. (1) By externally we mean in gross
body ( or Annamaya ( ). (2) The
internal fold is the astral body formed of the three 
koshas or cases, viz. :—Pranamaya ( q'fOjipT Mana-

maya ( )>. an  ̂ Yignyanmaya ( FTsTHVT ). (3)
The spiritual fold is tho Pragna state or Anandmaya
( 3TH’:? ’IPT ). Y ou  say  "  * * * th a t  a  m o rta l

wound may be inflicted upon the inner man, &c. &c.” 
Now what do you mean by the inner man here ? The 
question to be settled is whether the double murdered 
the double or treble. In our opinion the double murdered 
the treble and not the double-t—and in no case the spiri
tual—one. Our object in writing this is to ask you to 
kindly ascertain what is the extent of a human will’s 
influence—or in other words—Can the M ayavi R upa  be 
also annihilated by mesmeric force or the material body 
only ?

A l m o r a ,  P a t a l d e v i , ”)
2Qth January, 1883, J

E d i t o r ’ s  N o t e .— To our utter amazement, we are called 
upon to prove that matter ia indestructible ; at any rate, that 
“ matter is as eternal and indestructible as Bpirit!” Though

tho question and proofs as to the eternity and indestructi
bility of matter alone, might be safely left to the Royal 

Society to answer, yet we are fnlly prepared to satisfy our 
learned correspondent, and, with his permission, will answer 

all his queries.
W e  are asked to bear in mind that the entities in ques

tion are “ matter and spirit beyond the present developed 

form, or in the stage of perfect Laya.”
W e are unable to understand what is really meant by “ spirit 

beyond the present developed form.” The sentence presents no 
sense to our mind, trained as it has been by onr great masters 

to think of “ Spirit” as of something formless and entirely 
beyond the ken of our sensnal perceptions, and, therefore, 

not to be considered apart from, or independently of, cor

poreal existence. U n i v e r s a l  I n t e l l i g e n c e  and the O n e  L i f e  

as we call it, conoeived of, apart from any physical organi

zation, becomes vital essence, an energy or force ; and none 

of these we believe can be considered as a distinct entity, 
a substance, or, as having a being or even a form separate 

from matter. Locke’s definition, that “ Spirit is a substance, 
in which thinking, knowing, doubting and a power of moving 

do subsist”— wonld hardly be accepted by the average 
Vedantee, and would find itself absolutely rejected by every 

true Adwaitee and Eastern Occultist. The latter would 
answer that “ matter alone is a substance, in which think
ing, knowing, doubting, and a power of moving, are 

inherent, whether as a latent or aotive potentiality— and 

whether that matter is in a differentiated, or an undifferen

tiated state.
Thus, in our humble opinion, the something, or rather 

the no-thing, called Spirit, has by itself, no form or forms in 
either progressive orstationary “ states of developm entand 
we say again that the expression is perfectly unintelligible to 
every real Adwaitee. Even supposing that the qualifying 
danse refers only to matter, the meaning conveyed by the ex* 

pression “ matter and spirit beyond the present devoloped 

form”  is the same as conveyed by that of— “ matter and spirit 
in the stage of perfect Laya” ? W e  fail to see the 

point made, or even any sense in such a sentence as 

“ matter and spirit in the stage of perfect Laya," implying 

as it does the possibility of spirit, a pure abstraction, being 

dissolved and annihilated— we will not say— as matter—  

since the latter in its primordial, cosmic state can be no 

more annihilated or even dissolved than spirit— but as a 
thing of matter having substance and form. Can a void be 
annihilated P And wbat is pure, absolute spirit but the “ void” 

of the ancient Greek philosophers P Well says Lucretius : 

“ there can be no third thing besides body and void ; for if 
it be to the smallest extent tangible— it is body ; if not,— it 

is void.” And let it not be urged, on the strength of tbis 

quotation, that, because we quote the words of a great 
“ Atheist,” a materialist, as an authority, we are therefore 
a materialist and an atheist (in the usual sense of both 

terms) ourself. W e  object to the very term “ materialism” 
if it is to be made identioal with, or a synonym of “ corpo- 

realism,” that is to say, an antithesis of, “ Spiritualism.”  In 
the light we, Occultists, regard matter, we are all material

ists. But it does not at all stand to reason that because of 
that., we should be, at tho same time, “ corporealists” deny
ing in any sense or way the reality of the so oalled spiritual 

existence, or of any being or beings, living on another plane 

of life, in higher and far more perfect worlds than ours, 

or having their being in states of which no untrained mind 

can have the smallest conception, Hence our objection to 

the idea and possibility of “ matter and spirit, in the stage 

of perfect Laya” unless it can be shown that we have mis
understood the latter word. Aocording to the doctrines of 

the Arhat philosophy there are seven states of matter, the 
7th state being the sum total, the condition or aspect of 

M ulaprahriti*
Consequently the state of cosmic matter beyond its 

u present developed form” may mean any of the other 
six states in which it exists ; aud hence it cannot r\e- 
cessarily mean '* matter in a stage of perfect Laya.” In 

what sense then, does the learned querist want us to in
terpret the words “ matter” and “ spirit?”  For, though 
we are aware that there exist, even in the present age 

of science and enlightenment, persons who, under the 
pretext of religion, teach the ignorant masses that there 
was a timo when matter did not exist (since it was created)

*  L a y a ,  o r n s ta ts  of abso lu te  d issolution, a n n ih i la t i o n  o f #11 flub- 
tta n c e ,—Ed. U n d ifferen tia ted  cosm ic m atte r ,



implying thus that there will come a moment when it will be 
annihilated, we have never yet met any one, whether atheist 

or^deist, materialist or spiritualist, who would presume to 
say that spirit— whether we call it “ void” or “  divine breath” 

— can ever be annihila ted; and if the word Laya  means 
annihilation, the very expression used by the respected Swami 

involves an assumption that. “ spirit” can be destroyed in 

course of time. In such a case, we are evidently called upon 

to demonstrate that matter and spirit are eternal on the sup

position that both have a period of “ Laya.” If we are to avoid 
this extremely— awJcward conclusion, what is the purport of 

the Swami’s questions ? Verily, it would have been better 
if he had allowed us the privilege of interpreting our own 

statements. Moreover, our learned opponent is not satisfied 
■with merely giving us his own— begging his pardon— incom

prehensible definition of matter and spirit, to enable us to 

prove our “ assertion but we are asked to answer the ques

tion “ according to Patanjali’s second and third Sutras, or, 

from the stand-point of esoteric theosophy.” How  or why 

should Swami think, or know, that we made the statement in 

question on the authority of Patanjali’s treatise ? Or is 

Patanjali’s philosophy identical with esoteric theosophy in 

his opinion ? If not, why should our statement be sine 
qua non proved only “  according” to that philosopher’s second 
and third Sutras ? It would be just as reasonable to call 
upon us to prove the proposition under consideration from 

the stand-point of the Salvationists. As it is almost hopeless 

for us to understand his definition, or satisfy hia curiosity 

under the extraordinary restrictions imposed, we shall with 

the venerable Swami’s permission, interpret our “ assertion” 
in our own way, and prove it agreeably to esoteric theosophy, 

and we hope, in accordance with the Adwaita philosophy that 
our correspondent knows so well.

Our “ assertion*’ then means the following: undifferent
iated cosmic matter or M ulaprahriti, as it is called in Hindu 

books, is uncreated and eternal. It would be impossible to prove 
this assertion from a priori reasons, but its truth can be tested 

by the ordinary inductive method. In every objective pheno

menon perceived, either in the present plane of consciousness 

or in'any other planerequiring the exercise of spiritual faculties, 

there is but change of cosmic matter from one form to another. 

There is not a single instance, or the remotest suspicion of 
the annihilation of an atom of matter ever brought to light 

either by Eastern adepts or Western scientists. When the 

common experience of generations of adepts in their own 
spiritual or psychic field of observation, and of the ordinary 

people in theirs— (i . e., in the domain of physical science) 
points to the conclusion that there never has been the utter 

annihilation of a single material particle, we are justified, 
we believe, in saying that matter is indestructible, though 

it may change its forms and properties and appear in variona 
degrees of differentiation. Hindu and Buddhist philosophers 
have ages ago recognised the fact that P u n ish  and P rakriti 
are eternal, co-existent, and not only correlative and inter
dependent but positively one and the same thing for him who 
can read between the lines. Every system of evolution com
mences with postulating the existence of M ulaprahriti or 
Tamas (primeval darkness). Leaving aside the great autho
rity of Kapila on this subject, we may refer to the celebrated 
Rik of Rigveda describing this Primeval Chaos, and using 

such expressions as :—

“  Tama eva purasthath abhavath viswarupam.1’ and— “ Asa- 
thwa ithamagra Asith"*  etc.—

scattered throughout the Veda and the Upanishads in 
support of our assertion. All those great philosophers 

of India who have added the ancient wisdom-religion 
of Agasthya, Thoorwasa and other Rishia to tlie pure 
Adwaita philosophy of Vasishta, Vyasa and Suka, have 

recognized this fact. Goodapatha and Sankaracharya have 

given expression to their views on the subject in their works, 
and those views are in perfect accordance with th© doctrines 
of the Arhat philosophy. The authority of the latter two great 
philosophers will.we believe,be sufficient to show to the learned 
Swami, since he is an Adwaitee, that our statement is correct. 

And primeval cosmic matter, whethercalled Asath or Tamas, 
or Prakriti or Sakti, is ever the same, and held to be eternal 

by both Hindu and Arhat philosophers, while Purusha is 
inconceivable, hence non-existent, save when manifesting 
through Prakriti. In its undifferentiated condition, somo

* " P r im e v a l d arkness re su lte d  aa th e  m an ifested  u a iv erse” and 
}' A sath  o r P ra k riti  ex is ted  firs t.” —Ed.

A d w a i t e e s  r e f u s e  to  r e c o g n is e  i t  a s  m a t t e r ,  p r o p e r ly  so  c a l le d .  
N e v e r th e l e s s  t h i s  e n t i t y  i s  t h e i r  P a r a b r a h m a m , w i th  i t s  d u a l  
a s p e c t  o f  P u r u s h  a n d  P r a k r i t i .  I n  t h e i r  o p in io n  i t  c a n  b e  
c a l l e d  n e i t h e r ; h e n c e  i n  so m e  p a s s a g e s  o f  t h e  Upanishads 
w e  f in d  t h e  e x p r e s s io n  “  PR A K RiTi-Zayara”  m e n t io n e d  ; b u t  i n  
a l l  s u c h  p a s s a g e s  t h e  w o r d  “ P r a k r i t i ”  m e a n s ,  a s  w e  cam  
p r o v e ,— matter in  a stale of differentiation, w h i le  undifferentiated 
c o s m ic  m a t t e r  in  c o n ju n c t io n  w i t h ,  o r  r a t h e r  in  i t s  a s p e c t  o f ,  
latent s p i r i t  is  a lw a y s  r e f e r r e d  to  a s  “ M a h - i s w a r a ,  ^ P u r u s h a ’ 
a n d  “ P a r a m p a d a . ”  T h e  d e s c r ip t io n  g iv e n  b y  o u r  l e a r n e d  
c o r r e s p o n d e n t  a n d  t h e  v e r y  w o rd s  u s e d  b y  h im  w h e n  h e  s a y s ,  
“  w h e n  t h e  M a h a p r a la y a  t a k e s  p la c e  m a t t e r  i s  absorbed b y ,  o e  
dissolved in to ,  M ahat-tatwa , a n d  th e  s a m e  a g a in  i n t o  P r a k r i t i ,  
a n d  t h e  P r a k r i t i  f in a l ly  in to  Purusha o r  Param padam ”—  
s h o w  t h a t  h e  i s  e i t h e r  w a g in g  a  w a r  o f  w o r d s ,  o r  
s e e k in g  to  d r a w  u a  o u t  ( w h e th e r  f o r  f r i e n d l y  p u r p o s e s ,  o r  
o th e r w is e ,  h e  k n o w s  h im s e l f  b e s t  ; )  f o r  n e i t h e r  t h e  w o r d a  
“  absorbed b y ,”  o r  “ dissolved i n to ,”  c a n  m e a n  annihilated. 
W h y  s h o u ld  h e  t h e n  u s e  a g a i n s t  h i s  o w n  a r g u m e n t  t h e  t e r m  
“  Laya,” s in c e  i f  h e  o n c e  c a l l s  h im s e l f  a n  A d w a i te e ,  h e  m ust 
k n o w  t h e  d o c t r in e ,  a n d  t h e r e f o r e  u n d e r s t a n d  t h e  v a r i o u s  
s e n s e s  i n  w h ic h  s u c h  s p e c if ic  t e r m s  a r e  u s e d .  T h u s ,  w o  
s h a l l  fe e l  g r a t e f u l  to  o u r  l e a r n e d  c o r r e s p o n d e n t  i f  h e  c a n  
q u o t e  to  u s  a  f e w  a u t h o r i t i e s  in  s u p p o r t  o f  his s t a t e m e n t  
a b o u t  t h e  d i s s o lu t io n  o f  Mahat-latwa*  a n d  PraJcriti a t  t h e  
t im e  o f  M a h a p r a l a y a .  W e  s h a l l  t h e n  b e  a b l e  to  se e  w h a t  
t h e  A r y a n  p h i lo s o p h e r s  r e a l ly  m e a n t  b y  s u c h  a n  a s s e r t i o n .

In reference to the real meaning of “ S a tta  Sam anya  and! 
P aram pada\ of the Aryan adepts, Nirvana of the Buddhas 

and the Philosopher’s stone,” their meanings are identical 
in both the Aryan a n d  Arhat secret doctrines, b a tta  S a -  
m anya  sometimes means latent spirit. It also means 
“ Guna S a m y a p a d h ior the undifferentiated condition of. 

S a tw a g u n a , R a jaguna and Tamaguna.+ A s to Parampada  
and Nirvana, both mean the same thing. ®'rolrJ objective 
point of view it is the condition of 1 urush-Prakriti as 
above described ; from the subjective— it is a state of perfect 

unconsciousness resulting as bare Chidahasam.
If the Swami is desirous to learn more about the “ Philo

sopher's stone” of “ the votaries of other occult Philosophies” 

then we may refer him to our foot-notes to the articles 

“ G l e a n i n g s  f r o m  Eliphas Levi,” published in the January 

number of the Theosophist and other snndry articles. If 
the “ other Occult Philosophies” are worthy of their name, 

then the doctrines taught in them must not differ save in the 

names given to identical things. Truth is but one, and of 
two different versions one must be necessarily false. W e  are 

not prepared to accept the interpretation given of the word 
Aum , since the above interpretation is not quite consistent 

with the doctrines of the Adwaiteo Vedanta philosophy- W a  
shall feel grateful nevertheless, if the learned Swami can 
refer us to any great Adwaitee philosopher as an authority in 

support of his explanation. _
No less puzzling are his curions ideas  ̂about our supposed 

meaning and views about the potentialities and nature of tho 

human double.
The question is not “ whether the double murdered the 

double or the treble,”  for neither the “ double”  nor the 

higher ** treble” (if, as we suppose the 5th, 6th and 7th 
principles are meant) can be murdered by living man oi* 

ghost. The fact we suppose to be that by the concentrated 
energy of implacable hate [of Prince Obrenoviteh s foster

mother against his assassin], and through the agency of tho 
clairvoyant’s double, “ the silver cord of life waŝ  snapped 

and the inner-man driven out of its physical covering. The 
wound which destroyed life, i.e ., broke up the relationship 

between the Sthoolsariram, with its enforming Jiu, and those 
other component parts of the entire personality, was inflict

ed upon the lower “ treble”— if the Swami of Almora 
must use the clumsy term, even in sarcasm without 
first transpiercing the physical body. In a case of natural 
death the citadel of life is captured, so to speak, only by 
gradual approaches ; in deaths of violence it is taken with a 

rush. If fright, or joy, or the lethal current of hatred

* M ahatAatw a  co rre sp o n d s to  th e  sp iritu a l L igh t, or th o  Sephira  of
th e  Jew ish  K ab a lis ts .— E d . , . ,  .

+ L ite ra lly — the most sacred p la c e ; m eans N irvana or th e  condition  o f 
M oksha.— Ed.

$ Satwaguna—th e  q u a lity  of passiv ity , o r absence of an y  cause of 
d is tu rb a n c e ; R djaguna— th e  q u a lity  of ac tiv ity , or th a t  w hich  induces 
to  action ; T am aguna—th e  q u a lity  of ignorance, in ac tiv ity  o f xneDtal 
aud  spiritnfll facu lties arising  from  th a t  ignorance.— E d.



"be the cause, the body will show no wound yet life bd 
extinguished all the same. Sorcerers’ victims usually appeal? 
as though killed by heart disease or apoplexy : chemical 

analysis will afford no clue to the assassin’s method, nor the 

surgeon be able to find a suspicious inark upon the surface 
of the oadaver,

♦ -

M R . C O O K  A T  H O M E .

A f t e r  c irc u m b lo v ia tin g  the globe, the Reverend 

Joseph Cook has returned to his altars and his fires and 

begun to lecture upon his adventures among the poor 

heathen. In  Framji Hall, Bombay, and the Royal 

College, Colombo, he seemed a very impressive person

age ; tho shake of his head was vertiginous to a degree, 

arid his heels crashed upon the floor like the trip-hammer 

of Vulcan. But in America he is seen without glamour, 

as many recently received newspapers show. From thd 

Bombcty G azette we clip the following paragraph, takeit 

from one of the most influential American newspapers, 

■which is even less severe upon the reverend gentleman 

than the leading journals of his own city of Bostori

A friend ia good enough to enclose u s  ( B o m b a y  Gazette)  
& cutt ing  from the N e w  Y o r k  W o r ld  of the  22nd Ootober, 
relative to the Rev. Joseph Cook, who so recently made our 
F n im jee  Cowasjee In s t i tu te  r ing  with his eloquence. I t  would 
be  unkind  to publish the extract without warning thd editor of 
th e  B o m b a y  G u a r d ia n  th a t  he should carefully abstain from 
reading it. I t  is very dangerous to  be in the way when the 
American leader-writer “ slings ink.” W ith  this warning we 
give the cutt ing  :—All reasonable persons m ust regre t  to see tha t  
th e  Rev. Joseph Cook has re turned from New Zealand not only 
unroasted, bu t  quite as raw as when he leFt his native shore. 
Humboldt’s reported and unkind mention of Bayard Taylor as a 
‘‘man who had travelled fur ther and seen less than  any one he 
liad ever met,” exactly fits the  Rev. Joseph Cook. No one expectcd 
to  find t h a t !Mr, Cook had made any acquaintance witb the p r in 
ciples of science, or had arrived at an appreciation of his own 
intellectual unfitness for any task which requires sound know
ledge and a  respect for t rn th ,  during  his voyage around the 
world ; bu t it  was not too much to hope th a t  he m igh t have ac
qu ired ,  by contact with polished races and by the  sight of a 
la rg e r  horizon than tha t  he had been accustomed to, some sense 
of his own insignificance and a.corresponding meitsnro of respect 
for names honored in all lands. B u t  the  homely proverb is 
justified once more. A silken purse is not to be made out of 
certain  kinds of material, (ind no sooner does the Rev- Joseph 
Cook feel himself on solid ground within s igh t of his native 
hea th  than ho takes up his parable agains t  H erbert  Spencer, 
whom ho calls a charlatan, and agains t Professor Fiske, whom 
lie reviles as but the echo of a  charlatan. Mr. Cook m ust not 
misunderstand this brief notice. The W o r ld  notices him, not 
because his opinions on an^ subject are of the slightest importhnce 
to  serious people, bu t because being a harlequin, he is tolerable 
only when he is ridiculous, and needs to  be corrected when he 
becomes im pertinent.”

A t  Bombay, M r. Cook, with malicious glee, flourished 

before his sympathizing public an article frdm S cr ib n er’s 
M o n th ly , in which poor Mr. Bennett’s character was in

famously aspersed. This diatribe has been copied by 

the editorial admirers of Mr. Cook in many places. If 

they would shew a desire to do even-handed justice, thoy 

should copy also the abovo estimate of the noisy orator; 

and, since M r. Cook delights in using American press 

comments upon his opponents, we recommend that he 

too should strike a fair balance by printing on all his 

future posters andhand-bills the following caridid certifi

cate to his actual merit by not only his countrymen, but 

also liis fellow towrismen. Says the W in ste d  P ress —■
Mr. Cook commands hotice only as ho is pressed forward by 

th e  pulpits in their defence ; bu t we find he is gett ing  more 
notice thhn we were aware of. So genera l  is the unfavorable 
comm ent of the press in the W est as well as the  E ast  upon this 
loud-mouthed incarnation of arrogance and  scholarly pretence, 
as to have attracted the attention of the  journals of Boston, 
Cook’s place of retidence. They are evidently ibdignant tha t  he 
is regarded in other parts  of the country as a representative 
Bostonian, and spurn the “ soft impeachment.” Perhaps tho 
iuost cbmpact and pungent th ing  which any of tho Boston 
papers  has had to say of Jo is this by the Boston P o s t  : “ Whab 
we object to in the th ings said about Joseph Cook is th a t  they 
make Boston responsible for h im !” This cleverness of sarcasm 
could not well be excelled ; i t  nearly tells tho whole story of how 
Cook i s  regarded where he id best knoivh. Bosfcoh cherishes

beyond almost any other city in the World its really able men, 
i ts Emersons, Phillipses, Lowells, Holmses, Walkers, Fields, 
Hales, eto., to  say nothing of Longfellows, Alcotts, and others 
whose g rea t  names are writ ten in her scroll of honor. If she 
could possibly find anyth ing  in the b la tan t Cook worthy her, 
regard, she would not be slow to proclaim it.

Verily “  a prophet is not without honor save in his 

own country,”

T H E  S A C R E D  T R E E  O F  K tJM  B U M .

T h i r t y - s e v e n  years ago, two daring Lazarist Mission

aries who were attached to the Roman Catholic Mission 

establishment at Pekin, undertook the desperate feat of 

penetrating as far as L ’hassa, to preach Christianity 

among the benighted Buddhists. Their names were H ue  

and Gabet; the narrative of their journeys shows them 

to have been courageous arid enthusiastic to a fault. 

This iriosfc interestirig volume of travel appeared at Paris 

more than thirty years ago, and has since been transla

ted twice into English arid, we believe, other languages 

as well. As  to its general merits we are not now con

cerned, but will confine ourself to that portion— vol. ii. 

$4, of the American edition of 1852— -where the author,

. Hue, describes the wonderful “  Tree of ten thousand 

Images”  which they saw at the Lamaserai, or Monastery, 

of Kutn Bum , or Kouri BoUmj as they spell it. M . Hue  

tells us that the Tibetan legend affirms that when the 

mother of Tsong-Ka-pa,the renowned Buddhist reformer, 

devoted him to the religious life, and, according to custom 

she “  cut off his hair and threw it away, a tree sprarig 

up from it, which bore on every one of its leaves a Tibe

tan character.”  In Etazlitt’s translation (London, 1856) 

is a more literal (though, still, not exact) renderirig of 

the original, and from it— pp. 324-6— we quote the fol

lowing interesting particulars :—

. “ There were upon each of the leaves well-formed Thibetan 
characters, all of a g reen colour, some darker, some lighter than 
the  leaf itself. O ur first impression was a suspicion of fraud on 
the part  of the Lamas, but, after a minute-examination of every 
detail, we could not discover the least deception. The charac
ters  all appeared to us portions of the leaf ithelf, equally with its 
veins and nerves ; the position was not the  santie in a ll; in one 
leaf they would be a t  the top of the  leaf, in another in the 
middle, in a third a t  the base, or at the side, th e  younger leaves 
represented the characters only in a partial State of formation i 
The bark  of the tree and  its branches, which resemble th a t  of 
the plane-tree, are also covered with these characters. W heu 
you remove a piece of old hark, the young bark under i t  exhibits 
tho individual outlines of characters in a germinating state, and 
what is very singular, these new characters are not uufrequently  
different from those which they replace.

“ Tbe tree  of tho Ten thousand Images seemed to us of g rea t  
age. I t s  trunk, which three men could scarcely embrace with 
outstretched arms, is not more than eight feet high ; the  branches, 
instead of shooting up, spread out in the  shape of a plume of 
feathers and are extremely bushy ; few of them are dead. The 
leaves are nlways green, and the wood, which is of a reddish tint,  
has an exquisite odour something like cinnamon. The Lamas 
informed us th a t  in sum mer towards th e  eighth moon, the tree 
produces huge red flowers of an extremely beautiful character.”

Tho Abbe H ue  himself puts the evidence with much 

moro ardor. “ These letters,”  he says, “  are pf their 

kind, of such  a p e r fe c tio n  th a t the typ e-fo u n d rie s  o f  
D id o t con ta in  n o th in g  to excel them .” Let the reader 

mark this, as we shall havo occasion to recur to it. And  

ho saw on— or rather in— the leaves, not merely letters 

but “  religious sentences,”  self-printed by nature in the 

chlorophyll, Starchy cells, and woody fibre ! Leaves, twigs, 

branches, trunk— all bore tho wonderful writings on 

their surfaces, outer and inner, layer upon layer, and no 

two superposed characters identical. “  For do not fancy 

that these superposed layers repeat tho same printing. 

No , quite the contrary ; for each lamina you lift presents 

to view its distinct type. How , then, can you suspect 

jugglery? I  have done m y  best in  th a t d irection  to d is 
cover the s lig h test trace of human trick, and my baffled 

mind could no t re ta in  the sligh test su sp ic io n .” W h o  

says this ? A  devoted Christian missionary, who went 

to Tibet expressly to prove Buddhism false a nd his own



creed true, and who would have eagerly seized upon the 

smallest bit of evidence tliat he could have paraded 

beforo tho natives in support of his case. H e  saw and 

describes other wonders in Tibet— which are carefully 

suppressed in the American edition, but which by some 

of his rabidly orthodox critics are ascribed to the devil. 

Readers of I s is  U nveiled, will find some of these wonders 

described and discussed, especially in the first volume; 

where we have tried to show their reconciliation with 

natural law.

Tho subject of tlie K u m  Bum  tree has been brought back 

to our recollection by a review, in N a tu re , Vol. xxvii, 

p. 171, by Mr. A . II. Keane, of Herr Kreitner’s just- 

published Report of the Expedition to Tibet under Count 

Szeclienyi, a Hungarian nobleman, in 1877-80. The 

party made an excursion from Sining-fu to the monastery 

of K u m  Bum  “ for the purpose of testing- H u e ’s extra

ordinary account of the famous tree of Buddha.”  They 

found “  neither image [of Buddha on the leaves], nor 

letters, but a waggish smile playing around the corner 

of tlie mouth of tho elderly priest escorting us. In 

answer to our enquiries he informed us that a long time 

ago, the tree real,1y producedle& vos with Buddha’s image, 

but that at present the miracle ivas o f  rare occurrence. 
A  fe w  G od-favoured m en  alone were privileged to dis

cover such leaves.”  That is quite enough for this 

witness : a Buddhist priest, whose religion teaches that 

thero are no persons favoured by any God, that there is 

no such being as a God who dispenses favours, and that 

every man reaps what he has sown, nothing less and 

nothing more— made to say such nonsense : this shows 

what this explorer’s testimony is worth to his adored 

sceptical science ! But it seems that oven tho waggishly- 

smiling priest did tell them tliat good men can and do 

see tho marvellous leaf-letters, and so, in spite of himself, 

Herr Kreitner rather strengthens than weakens tho Abbe 

H u e ’s narrative. H a d  wo never personally been able to 

verify the truth of the story, we should have to admit 

that the probabilities favor its acceptance, since the 

loaves of tlie K u m  B um  tree have been carried by pil

grims to every corner of the Chinese Empire (even 

Herr Kreitner admits this), and if the thing were a 

cheat, it would have been exposed without mercy by the 

Chinese opponents of Buddhism, wlioso name is Legion. 

Besides, nature offers many corroborative analogies. Cer

tain shells of the waters of the Red Sea (?) are said to 

have imprinted upon them the letters of the Hebrew 

alphabet; upon certain locusts are to be seen certain of 

the English alphabet; and in the T heosophist, vol. ii, p. 

91, an English correspondent translates from L ich t 
M ehr L ic h t an account, by Sheffer, of the strangely 

distinct marking of some German butterflies (Faim ’sa 

A ta la n ta )  with tho numerals of tho year 1881. Then 

again, the cabinets of our modern Entomologists 

teem with specimens which show that nature is continu

ally producing among animals examples of tlie strangest 

mimicry of vegetable growths— as, for instance, cater

pillars which look like tree-bark, mosses and dead twigs, 

insects that cannot be distinguished from green loaves, 

&c. Even the stripes of the tiger are mimicries of the 

stalks of the jungle grasses in which he makes his lair. 

All these separate instances go to form a case of proba

ble fact as to the Hue  story of the K u m  Bum  tree, since 

they show that it is quite possible for nature herself 

without miracle to produce vegetable growths in the 

form of legible characters. This is also the view of 

another correspondent of N a tu re , a M r. W .  T . Thiselton 

Dyer, who, in the number of that solid periodical for 

January 4th, after summing up the evidence, comes to 

the conclusion that “ thero really was in H u e ’s time a 

tree with markings on tlie leaves, which tho imagination 

of the pious assimilated to Tibetan characters.”  Pious 

what ? H e  should remember that wo have tlie testi

mony, not from somo pious and credulous Tibetan 

Buddhist, but from an avowed enemy of that faith, 

M . Hue, who went to K u m  Bum  to show up the hum

bug, who did “ his best in that direction to discover the 

slightest trace of human trick”  but whose “ baffled 

mind could not retain the slightest suspicion.” So until 

Herr Kreitner and Mr. Dyer can show the candid A bbe ’s 

motive to lie to tho disadvantage of his own religion, 

we must dismiss him from the stand as an unimpeached 

aud weighty witness. Yes, the letter-tree of Tibet is a 

fact; aud moreover, the inscriptions in its leaf-celJs ami 

fibres are in the S e n s a r , or sacred language used by tha 

Adepts, and in their totality comprise the whole Dharma 

o£ Buddhism and the history of the world. As for any 

fanciful resemblance to actual alphabetical characters, 

the confession of H u e  that they are so beautifully per

fect, “ that the type foundries of Didot [a famous typo

graphic establishment of Paris] contain nothing to excel 

them,”  settles that question most completely. And  aa 

for Kreitner's assertion that the tree is of the lilac 

species, H u e ’s description of the colour and cinnamon

like fragrance of its wood, and shape of its leaves, show 

it to be without probability. Perhaps that waggish old 

monk knew common mesmerism and “ biologized”  Count 

Szecheriyi’s party into seeing and not seeing whatever 

he pleased, as the late Prof. Bushel! made his Indian 

subjects imagine whatever he wished them to see. Now 

and again one meets with such “ wags.”

--------------1 ------------ -

S H A M  A S C E T I C I S M .

T h e  S u r y a  P rahash , of Surat, says that a Hindu 

ascetic, in company with a few of his disciples, lias 

receutly arrived at that placo. H e  does not receive alms, 

but only accepts drugs like g a n ja  and sooka. H e  does 

not require any food. On  the wooden shoes that he 

wears, and on the bench and on the planks of the cot 

he sleeps upon, are fixed "som e hundreds and thou

sands”  of pointed nails. A  large crowd of people, 

among them being European ladies and gentleman, daily 

assemble to witness the self-mposed iniliction. Tlio 

ascetic appears to bo a very learned man.

Tlio In d ia n  M irror  in noticing the case, sententiously 

remarks: “ Such is asceticism iu India. It is asceticism 

in name only.”  It is right; a S a d h u  who uses ganja  and 

soolca— intoxicant drugs— is but a sham ascetic. Instead 

of leading his followers to Moksha, he does but drag 

them along1 with himself into tho ditch, notwithstanding 

his walking and sleeping on spikes. A  pretty business* 

that, for a religious teacher !

♦ -

F R A G M E N T S  O F  O C C U L T  T R U T H .

B y  a  L a y  C i i e l a .

^  No. V I .

D e v a c h a n .

I t  was not possible to approach a consideration of 

the states into which the higher human principles pass 

at death, without first indicating the general framework 

of the whole design which is worked out in the course of 

the evolution of man. Tho groat majority of the blun

ders made by ordinary theological speculation on this 

subject are due to ignorance of this general design.. 

People have been led to regard the present physical 

life as the only one of its kind wliich a human soul is 

called upon to pass through. They havo next found 

themselves obliged to provide in Heaven or some sphere 

of punishment for all the rest of eternity, as they aro 

reluctant to contemplate tho notion of final annihilation 

even for their mere personal entities,— unable to under

stand that unless specially qualified for perpetuation, 

they might tire of such entities in progress of milleniums. 

Thus the Heaven of vulgar theology,— not to speak of 

the Hell,— is a congeries of inconsistent conceptions as 

fatally at war with each other as with the facts of tho 

earth life thoy are supposed to supplement. Heaven 

is treated as a place in which life is infinitely prolonged 

_-an eternity which has a beginning but no end—



and found enjoyable in the highest degree. But each 

person is simply himself or herself as on earth iu a new 

spiritual body, with recollection of the past life on earth, 

and perception of the continued life in progress here for 

the living friends and relatives left behind. N ow  a 

Heaven which constituted a watch tower from which the 

occupants could still survey the miseries of the earth, 

would really be a place of acute mental suffering for 

its most sympathetic, unselfish and meritorious inhabi

tants. If we invest them in imagination with such a 

very limited range of sympathy that they could be 

imagined as not caring about the spectacle of suffering 

after the few persons to whom they were immediately 

attached, had died and joined them, still they would 

have a very unhappy period of waiting to go through 

before survivors reached the end of an often long and 

toilsome existence below. And even this hypothesis 

would be further vitiated by making Heaven most pain

ful for occupants who were most unselfish and sympathe

tic, whose reflected distress would thus continue on 

behalf of the afflicted race of mankind generally, even 

after their personal kindred had been rescued by the 

lapse of time. The only escape from this dilemma for 

believers in a conventional Heaven, lies in the supposi

tion that Heaven is not yet opened for business, so to 

Bpeak, and that all people who have ever lived from 

Adam  downwards are still lying in a death-like, annihila

tion-like, trance, waiting for the resurrection at the 

end of the world. [The resurrection by the bye has 

an occult meaning which the present explanations may 

help to elucidate, but of that more anon]. W hich  of 

these hypotheses is most favoured by ordinary theology 

we do not pretend to say, but Heaven must be recognised 

by that doctrine as either, opon or not open yet for the 

reception of souls, and then one of the two lines of 

speculation above roughly indicated must be followed.

None the less, of course, would theology deny that 

cither statement of the case was correct. N o  statement 

of auy case which ordinary theology favours, ever 

is admitted to be correct by theologians if it is put in 

plain language which convoys a definite conception. 

N o w  this brings us to a poiut of great importance in 

regard to these fragmentary teachings. The statements 

which have to be made are susceptible of being expressed 

iu the plainest possible terms. The language of occult 

philosophy may be as precise as that of physical science. 

It lias not always been so, because a great deal of it has 

been employed to disguise the statements put forward, 

just as early astronomers would sometimes record 

their discoveries by means of anagrams perfectly desti

tute of meaning on tlie surface. But the obscurity of 

occult writing has never been due to the cloudiness or 

confusion of tlie ideas under treatment. Thoroughly 

understood, all occult knowledge, within the range of 

ordinary human understanding, can be presented to the 

reader in language as lucid as a diamond, and no more 

than the facets of the diamond, need the edges of its 

separate assertions be blurred to make them fit.

The facts about the spiritual condition of life which for 

each human individuality travelling round the great circle 

of evolution, intervenes between every one of its sepa

rate incarnations, are thus susceptible like the facts of 

objective existence, with which these essays have chief

ly hitherto been dealiug, of intelligible expression in 

terms which need not provide by intentional obscurity 

for any possible necessity of later withdrawal or qualifi

cation. But; of course the conditions of lives which are 

not objective are not so easily grasped as those which are 

paralleled by our own, and statements which may be 

perfectly definite as far as they go, may nevertheless 

be incomplete. The world of effects is a strange and 

unfamiliar territory for most of us, and untrained imagi

nations might not follow a close description of its fea

tures, However, there are living men, be it remembered, 

to whom its territory is not unfamiliar to whom ita

minutest details are no longer strange. From these the 

information comes, which we are about to lay before the 

reader.* Rejecting the unscientific name which has 

become encrusted with too many misconceptions to be 

convenient, let us keep to tho oriental designation of 

that regiou or state into which the higher principles of 

human creatures pass at death. “ Devachan,”  to begin 

with, makes no offer of e t e r n a l  accommodation to the finite 

personalities of dying men.

It has already been explained thnt when the four 

higher principles escape from the body, i. e., from tho 

lower triad,— they divide in accordance with the affini

ties that have been engendered in them during their 

corporate life. The lower reliquicc remain in the K a m a  
lolca or immediate vicinity or atmosphere of the earth, 

and the higher two invested with a certain amount of 

consciousness by having assimilated all which is adapted 

to a superior state of existonce, from the 5th principle, 

M anas, or ‘‘ animal” soul, pass into a temporary period 

of oblivionf from which they are, so to speak, born into 

“ Devachan.”  Now  in Devachan, that which survives is 

not merely the individual monad, which survives through 

all the chancres of the whole evolutionary scheme, aud 

flits from body to body, from planet to planet, and so 

forth ;— that which survives in Devachan is the man’s 

own self-conscious personality,! under some restrictions 

indeed, which we will come to directly, but still it is 

the same personality as regards its higher feelings, 

aspirations, affections, and even tastes as it was on earth. 

Those feelings and tastes of coarse which were purely 

sensual will drop off, but, to suggest a whole range of ideas 

by means of one illustration, a soul in Devachan, if the 

soul of a man who was passionately devoted to music 

would be continuously enraptured by the sensations 

music produces. The person whose happiness of the 

higher sort on earth had been entirely centred in the 

exercise of the affections will miss none, in Devachan 

of those whom  he or she loved. But, at once it will be 

asked, if some of these nre not themselves fit for Deva

chan, how then ? The answer is that does not matter. 

For the person who loved them they w ill  be there. It is 

not necessary to say much more to give a clue to the 

position. Devachan is a subjective state. It will seem as 

real, as the chairs and tables round us ;— and remember 

that above all things to the profound philosophy of 

occultism, are the chairs and tables, and the whole ob

jective scenery of the world,— unreal and— merely transi

tory delusions of sense. As real as the realities of this 

world to us, and even more so, will be the realities of 

Devachan to those who go into that state.

Now  we fancy very few Western thinkers at the first 

glance will welcome this account of the heaven awaiting 

them beyond the grave, but we are not weaving merely 

pleasant fancies, we are describing natural facts, and to 

say that a condition of things is unacceptable to the 

imagination, is to say nothing in disproof of its actuality. 

As  regards Devachan, however, a patient consideration of 

the place in nature which it occupies will show that this 

subjective isolation of each human unit is the only con

dition which renders possible any thing which cnn be 

described as a felicitous spiritual existence after death 

for mankind at large, and “  Devachan”  is as much 

a purely and absolutely felicitous condition for all who 

attain it as “  Avitchi” — is the reverse of it. There is no 

inequality or injustice in the system; Devachan is by 

no means the same thing for the good and the indifferent 

alike, but it is not tt life of responsibility, and therefore 

there is no logical place in it for suffering any more than 

in “ Avitchi”  there is any room for enjoyment or rep en t

* The Inform ation  is supplem ented  by a  copious appendix  w hich 
please consu lt.—Ed*

f  Called iu No. 1 of Fragments “ gestation.”
% See Appendix A.—Perchance, tbo essenco” of self-conscioui 

personality would be a more comprehensive term,—Ed.



ance.* It is a life of effects, not of c a u se s ; a life of being 

paid your earnings, not of labouring for them. Therefore 

it is impossible to be during that life cognizant of what 

is going on on earth. Under the operation of such cog

nition there would be no true happiness possible in the 

state after death. But there is no true happiness possible, 

people will say, in the state of monotonous isolation 

now described ! The objection is merely raised from 

the point of view of an imagination that canuot escape 

from its present surroundiugs. To begin with, about 

monotony : no one will complain of having experienced 

monotony during tbe minute or moment or half hour as 

it may have been of tbe greatest happiness he mny have 

enjoyed in life. Most people have had some happy 

moments at all events to look back to for the purpose 

of this comparison, aud let ua take even one such minute 

or moment, too short to be opeu to the least suspicion 

of monotony, and imagine its sensations immensely 

prolouged without any external eveuts in progress to 

mark the lapse of time. There is no room in such a 

coudition of things for the conception of weariness. The 

unalloyed unchangeable sensation of intense happiness 

goes on and on, not for ever, because the causes which 

have produced it are not infinite themselves, but for 

very long periods of time until the efficient impulse has 

exhausted itself. [See Appendix B.] As physical exis

tence has its cumulative intensity from infancy to 

prime, and its diminishing energy thenceforward to dotage 

and death, so the dream-life of Devachan is lived 

correspondentially. 'J’here is the first flutter of psychic 

life, the attainment of prime, the gradual exhaustion 

of force passing into conscious lethargy, semi-uncon

sciousness, oblivion and— not death but birth ! birth into 

another personality and the resumption of action which 

daily begets new congeries of causes that must be 

worked out in another term of Devachan.

“  It is not a reality then, it is a mere dream /’ objectors 

will urge ; the soul so bathed in a delusive sensation of 

enjoyment which has no reality all the while is being 

cheated by Nature, and must encounter a terrible shock 

when it wakes to its mistake.” But in the nature of 

things, it never does or can wake. The waking from 

Devachan is its next birth into objective life, and the 

draught of Lethe has then been taken. Nor as regards 

the isolation of each soul is there any consciousness of 

isolation whatever; nor is there ever possibly a parting 

from its chosen associates. Those associates are not in the 

nature of companions who may wish to go away, of 

friends who may tire of the friend that loves them even 

if he or she does not tire of them. Love, the creating 

force, has placed their living image before the. personal 

eoul which craves for their presence, and that image 

will never fly away [See Appendix C.]

There is  a sense of unreality about the whole affair, to 

some people, which is painful to their mind at first no doubt; 

but this is certainly much more due to au imperfect grasp 

of the natare of the existence described on the part of 

people u9ed merely to objective experiences, than to any 

inherent demerits in the scheme of existence provided 

for souls in their transition state in Devachan.

And  we must remember that by the very nature 

of the system described there are infinite varieties of 

well-being in Devachan, suited to the infinite varieties of 

merit in mankind. If “ the next world”  really wero the 

objective Heaven which ordinary theology preaches, 

there would be endless injustice and inaccuracy in its 

operation. People to begin with would be either admitted 

or excluded, and the differences of favour shown to 

different guests within the all-favoured region, would 

not sufficiently provide for differences of merit in this

* The fine parable in L uke about Lazarus, tbo  beggar, tlio  rich  man, and 
“  F a th e r  A braham ,”  w ould fall th ro n g h , we aro afra id , in th e  liijht of 
eso teric  teach ings. The only im p o rtan t t ru th  tho re in  contained is the  
s ta te m e n t about th e  “ great gu lf fixed” betw oen D eviishan, au d  Avitclii, 
aud tho earth , Soe L uko xvi. v , 20— 30.—Ed.

life. But the real Heaven of our earth adjusts itself to 

the needs and merits of each new arrival with unfailing 

certainty. Not merely as regards the duration of the 

blissful state which is determined by the causes engender

ed during objective life, but as regards the intensity 

and amplitude of the emotions which constitute that 

blissful state, the Heaven of each person who attains 

the really existent Heaven is precisely fitted to his 

capacity for enjoying it. It is the creation of his own 

aspirations and faculties. More than this it may be 

impossible for the uninitiated comprehension to realize. 

But this indication of its character is enough to show 

how perfectly it falls into its appointed place in the 

whole scheme of evolution [See Appendix £).]

Devachan being a condition of mere subjective enjoy

ment, the duration and intensity of which is determined 

by the merit and spirituality of the earth-life last past 

there is no opportunity while the soul inhabits it, for the 

punctual requital of evil deeds. But Nature does not 

content herself with either forgiving sins in a free and 

easy way, or damning sinners outright, like a lazy 

master too indolent, rather than too good-natured, to 

govern his household justly. The karma of evil, be it 

great or small, is as certainly operative at the 

appointed time as the karma of good. But the place of 

its operation is not Devachan, but either a new rebirth, or 

A vit.ch i— a state to be reached only in exceptional cases 

and by exceptional natures.* The subject being of para

mount importance it may be left for a separate Fragment 

[See Appendix E ] , Generally, the re-birth into 

objective existence is the event for which the 

karma of evil patiently waits; and then, it irresisti

bly asserts itself, not that the karma of good 

exhaasts itself in Devachan leaving the unhappy monad 

to develope a new consciousness with no material be

yond the evil deeds of its last personality. The re-birth 

will be qualified by the merit as well as the demerit 

of the previous life, but (he Devachan existence is a 

rosy sleep,— a peaceful night with dream9 more vivid 

than day, and imperishable for many centuries and ages, 

as the loftiest mountains of the earth for the time aban

doned.

It will be seen that the Devachan state is only one of 

the conditions of existence which go to make up the 

whole spiritual or relatively spiritual complement of our 

earth life. Observers of spiritualistic phenomena would 

never have been perplexed as they have been if there 

were no other but the Devachan state to be dealt with. 

For once in Devachan there is very little opportunity 

for communication between a spirit, then wholly ab

sorbed in its own sensations and practically oblivious of 

the earth left behind, and its former friends still living. 

Whether gone before or yet remaining on earth those 

friends, if the bond of affoction has been sufficiently 

strong will be with the happy spirit still, to all intents 

and purposes for him, and as happy blissful, innocent, as 

the disembodied dreamer himself. It is possible, how

ever, for yet living persons to have visions of Devachan, 

though such visions are rare, and only one-sided,— the 

entities in Devachan, sighted by the earthly c la irvo ya n t 
being quite unconscious themselves of undergoing such 

observation. The spirit of the clairvoyant ascends into 

the condition of Devachan in such rare visions, and thus 

becomes subject to the vivid delusions of that existence. 

It is under the impression that tbe spirits with wbich it is 

in Devachanic bonds of sympathy have come down to 

visit earth and itself, while the converse operation has

* W hile th e  ordinary, com m on place s in n e r w ill reap  the  fru its  of h is  
evil deeds in a  follow ing reincarnation , th e  exceptional crim inal, th e — 
bo to  speak aristocrat o f  s in  has avitchi in  p i'o sp jc t. M ost of o o r 
everyday  tran sg ress io n s bein g  due ra th e r  to circum stances ovor which 
we have little  o r  no con tro l, as well as to  the  u t te r  vanity  of the  
req u est.— “ Lead us n o t in to  tem p ta tio n ,” th e  Law of lie trib u tio n  i t  
thore, w ith  its  finer sense of d iscrim inative justice  th an  ever foond ou 
earth , to  act alw ays u u erring ly  in  producing effects s tr ic tly  adeqaatiD g 
th e ir  real causes.



really taken place. The clairvoyant’s spirit lias been 

raised towards those in Devachan. Thus many oftlie 

subjective spiritual communications— most of them when 

the sensitives are pure-minded,— are real, though it is 

most difficult for the uninitiated medium to fix in his mind 

the truo and correct pictures of what he sees and hears. 

In  the samo way some of the phenomena called psycho- 

graphy (though more rarely) are also real. The spirit 

of the sensitive getting odylised, so to say, by lhe aura 

of the spirit in the Devachan becomes for a few minutes 

that departed peisonality, and writes in tlio handwrit

ing of tho latter, in his language and in his thoughts as 

they were during his lifetime. The two spirits become 

blended in one, and the preponderance of one over the 

other during such phenomena, determines the preponder

ance of personality iu the characteristics exhibited. Thus, 

it may incidentally be observed, what is called rapport, 
is in plain fact, an identity of molecular vibration be

tween the astral part of the incarnate medium and the 

astral part of the disiucarnate personality.

Meanwhile the average communicating “  spirit” of the 

seance room is the denizen of that intervening region 

between Earth-life and Devachan which has been already 

referred to as K a m a  loka. On  tho subject of “ shells”  

or Elementaries, so much has been written of late that 

this branch of the subject may be passed over lightly 

now. The upper duad  having won, in the struggle which 

takes place after death in tlie K a m a  loka  between the 

two sets of principles, the lowest of all with a reninant of 

the 5th its more brutal memories and instincts alone 

remaining, continues to roam the earth’s atmosphere for 

a time— an empty shell though alive for a while to a 

certain extent. A. word or two of explanation however 

is required in reference to the complete two principled 

being which remains in tho K a m a  loka, when the upper 

duad does no£. win in the struggle for possession of the 

late personality. It might be imagined that such a beiDg  
would be far more potent for the purposes of communica

tion with still living people, than the shell, and so it might 

be if it remained in “ Kam a loka,”  but the fact is that 

in such cases the surviving personality is promptly drawn 

into the current of its future destinies and these havo 

nothing to do. with this earth’s atmosphere or with Deva

chan, but with that “ eighth sphere”  of which occasional 

mention will bo found in older occult writings. It will 

have been unintelligible to ordinary readers hitherto why 

it was called the “ eighth”  sphere, but sinco the expla

nation in tlieso Fragments of the 7 fold constitution of 

our planetary system, the meaning will be clear enough. 

The spheres of the cyclic process of evolution are seven in 

number, but there is an eighth in connection with our 

earth,— our earth being, it will be remembered, the turn

in g  point in the cyclic chain,— and this eighth sphere is 

out of Circuit, a cul de sax and the bourne from which 

it may be truly said no traveller returns.

It will readily be guessed that the only sphere con

nected with our manwantaric chain, which is lower than 

our own, in the scale that has spirit at the top and 

matter at the bottom, must itself be no less visible to the 

eye and to optical instruments, than the earth itself, 

and as the duties which this sphere has to perform in 

our planetary system are immediately associated with 

this earth, there is not much mystery left now in the 

riddle of the eighth sphere, nor as to the place in the 

sky where it may be sought. The conditions of existence 

there, however, are topics on which the adepts are very 

reserved in their communications to uninitiated pupils, 

and concerning these we have for the present no further 

information to give.

Onestatement though itisdefinitely made, viz, tliatsucli 

a total degradation of a personality as may suffice to draw 

it, after death, into tho attraction of the eighth sphere, is 

of very, rare occurrence. From the vast majority of 

lives there is something which the higher principles may 

draw to themselves, something to redeem the page of 

existence just passed from total destruction, and here it

must be remembered that the recollections of life in 

Devachan very vivid as they are, as far as they go, 

touch only those episodes in life which are productive of 

the elevated sort of happiness of which alone Devachan 

is qualified to take cognisance, whereas the life from 

which for the time being the cream is thus skimmed, 

will be remembered eventually, in all its details quite 

fully. That complete remembrance is only achieved by 

the individual at the threshold of a far more exalted spiri

tual state than that which we are now concerned with, and 

which is attained far later on in the progress of the vast 

cycles of evolution. Each one of the long series of lives 

that will have boen passed through will then be, as it 

were, a page in a book to which the possessor can turn 

back at pleasure,— even thoagh many such pages will 

then seem to him most likely, very dull reading, and 

will not be frequently referred to. It is this revival 

eventually of recollection concerning all tho long for

gotten personalities that is really meant by the doctrine 

of the Resurrection of which the modern prayer books 

make so sad a hash. But we have n0 time at present to 

stop and unravel the enigmas of symbolism as bear

ing upon the teachings at present uuder conveyance 

to the reader. It may be worthwhile to do this 

as a separate undertaking at a later period, but 

meanwhile to revert to the nnrrative of how the 

facts stand, it may be explained that in the whole 

book of pages,— when at last the “ resurrection”  

has been accomplished, there will be no entirely 

infamous pages; for even if any given spiritual indi

viduality has occasionally during its passage through 

this world been linked with personalities so deplorably, 

aud desperately degraded that they have passed com

pletely into the attraction of the lower vortex that spiri

tual individuality in such cases will have retained in its 

own affinities, no trace or taint of them. Those pages 

will, as it were, have boen clearly torn out from the book. 

And as at the end of the struggle after crossing the 

K a m a  loka  the spiritual individuality will have passed 

into the unconscious gestation state from which skip

ping the Devachan state it will be directly reborn into 

its next life of objective activity, all the self conscious

ness connected with that existence will have passed into 

the lower world, there eventually to “ perish everlasting

ly ;”  an expression of which as of so many more modern 

theology has proved a faithless custodian, making pure 

nonsense out of psycho-scientific facts.

As already indicated, and as the common sense of the 

matter would show thero are great varieties of states in 

Devachan, and each personality drops into its befitting 

place there. Thence consequently he emerges in his be

fitting place in the world of Causes, this Earth or another 

as the case may be, when his time for rebirth comes. 

Coupled with survival of the affinities comprehensively 

described as k a rm a — tho affinities both for good and 

evil engendered by the previous life, this process will be 

seen to accomplish nothing less than an explanation of 

the problem which has always been regarded as so in

comprehensible,— the inequalities of life. The condi

tions on which we enter life are the consequences of 

the use we have made of our last set of conditions. 

Thoy do not impede the development of fresh lcarma,, 

whatever they may be, for this will be generated by the 

use we make of them  in turn. Nor is it to be supposed 

that every event of a current life which bestows joy or 

sorrow is old karma bearing fruit. M any may be the 

immediate consequences of acts in the life to which they 

belong— ready-money transactions with Nature, bo to 

speak of which it may hardly be necessary to make 

any entry in her books. But the great inequalities of 

life as regards the start in it, which different human be

ings make, is a manifest consequence of old karma, the 

infinite varieties of which always keep up ft constant 

supply of recruits for all the manifold varieties of human 

condition.



W e  have spoken of the three conditions iu the world 

of effects,— the state in which the principles liberated 

from the body are still in Kam a loka, and physically in 

the atmosphere of the earth, the state of Devachan and 

the intervening state of gestation or preparation for the 

latter. But the reader’s conceptions on the subject will 

necessarily be vague without some indications as lo the 

periods of time with which passage through these states is 

concerned. Consciousness in tbe Kam a loka even is not 

immediately reawakened after death. W h e n  a mail dies, 

his soul or fifth principle becomes unconscious and loses 

all remembrance of things internal us well as external. 

Whether his stay in K am a  loka has to last but a few 

moments, hours, days, weeks, months or years, whether 

he dies a natural or a violent death ; whether this occurs 

in youth or age, and whether the ego has been good, bad 

or indifferent, his consciousness leaves him as suddenly 

as the.flaine leaves the wick when it is blown out. W h en  

life has retired from the last particle of the brain 

matter, his perceptive faculties become extinct for ever, 

and his spiritual powers of cognition and volition 

become for the time being as extinct as the others. 

His m a ya v i ru p a  may be thrown iuto objectivity as in 

the case of apparations after death, but uuless il is pro

jected by a conscious or iutense desire to see or appear 

to some one shooting through the dying brain, the ap

parition will be simply automatic. The revival of consci

ousness in Kama loka is obviously, from what has been 

already said —a phenomenon that depends on the charac

teristic of the principles passing, unconsciously at the 

moment, out of the dying body. It may become tole

rably complete under circumstances by no means to be 

desired, or it may be obliterated by a rapid passage into 

the gestation state leading to Devachan. This gestation 

state may be of very long duration in proportion to tlie 

ego’s spiritual stamina, and Devachan accounts for the 

remainder of the period between death and the next 

physical rebirth. Tho whole period is of course of very 

varying length in the case of different persons, but 

rebirth in less than a thousand to fifteen hundred years 

is spoken of as almost impossible, while the stay in 

Devachan which rewards a very rich Karma, is somotimes 

said to extend to enormous periods.

In conclusion it may be added that this is a mere 

sketch of the state of things under examination, as 

complete as the writer is in a position to make it at 

present, but requiring a great deal of amplification as 

regards details which will uo doubt become possible at 

some future time. Meanwhile the outline, as far as it 

goes, may be relied upou as correctly drawn.

— ♦---

A P P E N D I X  T O  “ D E V A C H A N . ”

A p p e n d ix  A .

I t may be worth the reader’s while to learn what 

Colonel H .  S. Olcott has to say in his Buddhist Cate

chism (14th Thousand) of the intrinsic difference be

tween “  individuality”  and “  personality.”  Since he wrote 

not only under the approval of tlie High Priest, but also 

under the direct instruction of his Guru (Spiritual 

Master), liis words will have weight for the student of 

Occultism. This is what he says, in his Appendix:—

“  Upon reflection, I have substituted ‘ personality’ 

for ‘ individuality’ as written in the first edition. The 

successive appearances upon one or many earths, or 

‘ descents into generation’ of the ta n h a ic a lly-co

herent parts (Skandhas) of a certain being, are a suc

cession of personalities. In each birth the perso n a lity  
differs from that of the previous or next succeeding 

birth. Karma, the dens ex m ach ina , masks (or shall we 

Bay, reflects ?) itself now in the personality of a sage, 

again as an artisan and so on throughout the string of 

births. But though personalities ever shift, the one 

line of life along which they are strung like beads rung 

unbroken. ...........

“  It is ever th a t p a r tic u la r  line, never any other. Ifc 

is therefore individual, an individual vital undulation 

which began in Nirvana or the subjective side of Nature, 

as the light or heat undulation through tether began at 

its dynamic source; is careering through the objective 

side of Nature, under the impulse of K a rm a  and the 

creative direction of T a n h a  ; and tends through many 

cyclic changes back to Nirvana. Mr. Rhys Davids 

calls that which passes from personality to personality 

along the individual chain, ‘ character’ or ‘ doing .1 
Since ‘ character’ is not a mere metaphysical abstraction 

but the sum of one’s mental qualities and moral propen

sities, would it not help to dispel what Mr. Rhys Davids 

calls, ‘ the desperate expedient of a mystery’ [ B u d d 
hism , p .  1 0 1 ] if we regarded the life undulation as indi

viduality and each of its series of natal manifestations as 

a separate personality ? The perfected individual, Bud- 

histically speaking, is a Buddha, I should say ; for a 

Buddlia is but tlie rare flower of humanity, without the 

least supernatural admixture. A n d  as countless genera

tions ( ‘ Four Asankheyyas and a hundred thousand 

cycles.’ Fausboll and Rhys Davids’ B u d d h is t B ir th  
Stories, p .  13) are required to develope a man into a 

Buddha, and the iron  w ill to become one runs throughout 
all the successive b irths, what shall wo call that which 

thus wills and perseveres ? C haracter ? or Individu

ality ; an individuality but partly manifested in any one 
birth, but built up of fragments from all the births ?

“ The denial of ‘ soul ’ by Buddha (see S a n y u tto  N i-  
Icaya, the Sutta Pitaka) points to the prevalent delusive 

belief in an independent transmissible personality; an 

entity that could move from birth to birth unchanged, or go 

to a place or state where, as such perfect entity, it could 

eternally enjoy or suffer. A n d  what he shows is that the 

‘ I am I ’ consciousness is, as regards permanency 

logically impossible, since its elementary constituents 

constantly change, and the ‘ I ’ of one birth differs from 

the ‘ I ’ of every other birth. But everything that I 

have found in Buddhism accords with the theory of a 

gradual evolution of the perfect man, viz., a Buddha 

through numberless natal experiences. A n d  in the con

sciousness of that person who at the end of a given chain 

of beings attains Buddha-hood, or who succeeds in attain

ing tlie fourth stage of Dhyana, or mystic self-develop

ment, in any one of his births anterior to the final one, 

the scenes of all these serial births are perceptible. In 

the Jatakattahavannana, so well translated by M r. Rhys 

Davids, an expression continually recurs which I think 

rather supports such an idea, viz : ‘ Then the blessed 

one m ade m a n ife s t an  occurrence h idden  by change o f  
b ir th ,' or ' that which had been hidden by, &c .’ Early 

Buddhism then, clearly held to a permanency of records 

in the Akasa, and the potential capacity of man to read 

the same when he has evoluted to the stage of true indi

vidual E n l i g h t e n m e n t .”  (pp. 54— 57.)

A p p e n d i x  B.

Having been asked :— “  H o w  then ? Is there no 

change of occupation for souls in D evachan ? Is one 

moment of earthly sensation only, selected for perpe

tuation ? ” — our m a s t e r s  reply in the negative. N o ; 

D evachan  is no monotonous condition, in which some one 

or even two or more moments of earthly sensations are 

indefinitely perpetuated— stretched so to say, through

out Eeons. For, this would be contrary to all analogies 

and antagonistic to the law of cause and effect under 

which results are proportioned to antecedent energies. 

There are two fields of causal manifestations— the objec

tive and subjective. The grosser energies— those which 

operate in the denser condition of matter— manifest 

. objectively in the next physical life, their outcome being 

tho new personality of each birth marshaling within the 

grand cycle of the evoluting individuality. It is but 

the moral and spiritual activities that find their sphere 

of effects in D evachan. A n d  thought and fancy being 

limitless, how can it be argued for one moment that

3



there is any thing like monotony in the state of 

D evachan  ? Few  are the men whose lives were 

so utterly destitute of feeling, love, or of a more 

or less intense predilection for some one line of 

thought as to be made nnfit for a proportionate period 

of D evaclianic experience,— beyond their earthly 

life. So, for instance, while the vices, physical and 

sensual attractions, say, of a great philosopher, but a 

bad friend, and a selfish man— may result in the birth 

of a new and still greater intellect, but at the 

same time a most miserable man, reaping the K a rm ic  
effects of all the causes produced by the “ old ” 

being and whose make-up was inevitable from the pre

ponderating proclivities of that being in the preceding 

birth, the interinodial period between the two physical 

births cannot be— in nature’s exquisitely well adjusted 

laws— but a h ia tus  of unconsciousness. There can be no 

such dreary blank as kindly promised, or rather implied 

by Christian Protestant theology to the “  departed souls,”  

which, between death and “  resurrection”  have to hang 

on in space, in mental catalepsy awaiting the “  Day of 

Judgment.”  Causes produced by mental and spiritual 

energy being far greater and more important than those 

that are created by physical impulses— their effects have 

to' be— for weal or woo— proportionately as great. Lives 

ou this earth or other earths, affording no proper field 

for such effects, and every labourer being entitled to his 

own harvest— they have to expand in— cither D evachan  or 

A v itc h i.* Bacon, for instance, whom a poet called—

“ The b rig h te s t, w isest, meanest o f  m ankind”

■— might re-appcar in his next incarnation as a greedy money- 

gotter, with extraordinary intellectual capacities. But, how

ever great the latter, they would find no proper field in 

which that particular line of thought pursued during his 

previous life-time by the founder of modern philosophy could 

reap all its dues. It would be but the astute lawyer, the 

corrupt attorney-general, the ungrateful friend, and the 

dishonest Lord-chancellor who might find, led on by his 

Karma, a congenial now soil in the body of the money

lender, and re-appear as a new Shylock. But where would 

Bacon, the incomparable thinker, with whom philosophical 

inquiry upon the most profound problems of nature was 

his “ first and last, and only love,”  where would this 

“ intellectual giant of his race” — once disrobed of his 

lower nature— go to ? Have all the effects of that magni

ficent intellect to vanish and disappear ? Certainly not. 

Thus his moral and spiritual qualities would also have to 

find a field in which their energies could expand them

selves. D evachan  is such field. Hence— all the great 

plans of moral reform, of intellectual research into abs

tract principles of nature, all the divine, spiritual 

aspirations that had so filled the brightest part of his life, 

would, iu D evachan, come to fruition ; aud the abstract 

entity, known in the preceding birth as Francis Bacon, 

and that m a y  be known in its subsequent re-incarnation 

as a despised usurer— that Bacon’s own creation, his 

Frankenstein, the son of his K a rm a — shall in the mean

while occupy itself in this inner world, also of its own pre

paration, iu enjoying the effects of the grand beneficial, 

spiritual causes sown in life. It would live a purely and 

spiritually conscious existence— a dream of realistic vivid

ness— until Karma being satisfied in that direction and 

the ripple of force reaching tho edge of its sub-cyclic 

basin, the being should move into its next area of causes—  

either in this same world or another according to his 

stage of progression.. .Therefore, there is  “ a change of 

occupation,”  a continual change— in D evachan. For 

that dream-life is but the fruition, the harvest time of 

those psychic seedgerms dropped from the tree of phy

sical existence in our moments of dream and hope ; fancy- 

glimpses of bliss and happiness stifled in an ungrateful • 

social soil, blooming in the rosy dawn of D evachan, and 

ripening under its ever fructifyng sky. If man had but 

one single moment of ideal experience, not even then

* T he low est s ta te s  o£ Devachan in te rch a in  w ith  th o se  of Avitchi,

could it be, as erroneously supposed, the indefinite pro

longation of that “  single moment.”  That one note 

struck from the lyre of life would form the key-note of 

the beings’ subjective state and work out into number

less harmonic tones and semi-tones of psychic phantas

magoria. There, all nnrealized hopes, aspirations, 

dreams— become fully realized, and the dreams of the 

objective become the realities of the subjective exist

ence. A n d  thero, behind the curtain of M aya, its 

vaporous and deceptive appearances are perceived by 

the I n i t i a t e ,  who has learned the great secret how to 

penetrate thus deep into the A r c a n a  o p  B e i n g ..........

A p p e n d i x  C.

Objectors of that kind will be simply postulating an 

incongruity : an intercourse of entities in D evachan  
which applies only to the mutual relationship of physical 

existence ! Two sympathetic souls, both disembodied, will 

each work out its own Devaclianic sensations, making 

the other a sharer in its subjective bliss. This will bo 

as real to them, naturally, as though both were yet on this 

earth. Nevertheless, each is dissociated from the other 

as regards personal or corporeal association. While the 

latter is the only of its kind that is recognized by our 

earth experience as an actua l intercourse, for the Deva- 
chanee it would be not only some thing unreal but could 

have no existence' for i t  in any sense, not even as a 

delusion : a physical body or even a M a ya v i-ru p a  
remaining to i ts  spiritual senses as invisible as it 

is itself to the physical senses of those who loved 

it best on earth. Thus even though one of the 

“  sharers ”  were alive and utterly unconscious of that 

intercourse in his waking state, still every dealing 

with him would be to the Deoachanee an absolute 

rea lity . A n d  what actua l companionship could there 

ever be other than the purely idealistic one as above 

described, between two subjective cutities which are not 

oven as material as that etherial body-shadow— the 

M ai/av i-rupa  ? To object to this on the ground that one 

is thus “ cheated by nature”  and to call it “ a delusive 

sensation of enjoyment which has no reality” is to show 

oneself utterly nnfit to comprehend the conditions of 

life and being outside of our material existence. For how 

can the s a m e  distinction be made in  D evachan— i. e. out

side of the conditions of earth-life between what we call a 

reality, and a factitious or an artificial counterfeit of the 

same, in this, our world ? The same principle cannot apply 

to the two sets of conditions. Is it conceivable that what 

wo call a reality in our embodied, physical state will 

exist under the same conditions as an actuality for a 

disembodied entity ? On  earth, man is dual— in the 

sense of being a thing of matter and a thing 

of spirit; hence the natural distinction made by his 

mind— the analyst of his physical sensations and spiritual 

perceptions— between an actuality and a fiction : though, 

oven in this life the two groups of faculties are con

stantly equilibrating each other, each group when domi

nant seeing as fiction or delusion what the other believes 

to be most real. But in D evachan  our Ego has ceased 

to be dualistic, in the above sense, and become a spiritual, 

mental entity. That which was a fiction, a dream in 

life, and which had its being but in the region of “ fancy” 

becomes under the new conditions of existence— the only 

possible rea lity . Thus, for us, to postulate the possibili

ty of auy other reality for a Devaclianee is to maintain au 

absurdity, a monstrous fallacy, an idea unphilosophical 

to the last degree. The actual is that which is acted or 

performed de fa c to  : “ the reality of a thing is proved by 

its actuality.”  A n d  the suppositious and artificial having 

no possible oxistonce in that devachanio state, the logical 

sequence is that every thing in it is actual and real. For, 

again whether overshadowing the five principles during 

the life of the personality, or entirely separated from the 

grosser principles by the dissolution of the body— tho 

sixth principle, or our “  Spiritual Soul,”  has no sub

stance,—-it is ever A r u p a  ; nor is it confined to one



place witli a limited, horizon of perceptions around it. 
Therefore whether in  or out of its mortal body, it  is ever 
distinct, and free from its limitations ; and if we call its 
devachanic experiences “ a cheating- of nature ,” then we 
should never be allowed to call “ reality” any of those 
purely abstract feelings tha t belong entirely to, and are 
reflected and assimilated by, our higher soul, such : f .  i . , as 
an ideal perception of the beautiful, profound philanthropy, 
love, &c., as well as every other purely spiritual sensa
tion th a t during life fills our inner being with either 
immense joy or pain.

A p p e n d i x  D .

“  Devachan” is of course a sta te  not a locality, as 

much as “  Avitchi” — its antithesis [which please not to 

confound with H e ll] . Esoteric Buddhist philosophy has 

three principal lokas so-called— namely (1) K a m a  loka, 
(2) R u p a -lo k a ; and (3) A ru p a  lo k a ; or in their 

literal translation and meaning— [1 ] world of desires 

or passions, of unsatisfied earthly cravings— the abode 

of “  Shells”  and Victims, of Elementaries and Suicides ;

[2 ] the world of Forms, i. e., of shadows more spiritual, 

having form and objectivity but no substance ; and [3] 

the fo rm less  world, or rather the world of no-Forin, the 

iucorporeal, since its denizens can have neither body, 

shape, nor colour for us mortals, and in the sense that 

we give to these terms. These are the three spheres of 

ascending spirituality in which the several groups of 

subjective and semi-subjective entities find their attrac

tions. The time having not yet come to speak of the 

latter two, we will merely notice the first one, namely 

the Kama-lolca. Thence it is, that all, but the remain

ing shells, the suicides and the victims of premature vio

lent deaths, go according to their attractions and powers 

either into the D evachanic or the A v itc h i  state, which 

two states form the numberless sub-divisions of “  Rupa”  

and “  Arupa”  lo k a s ; that is to say, that such states 

not only vary in degree, or in their presentation to the 

subject entity as regards form, colour, &c .,— but that 

there is an infinite scale of such states, in their pro

gressive spirituality and intensity of feeling ; from the 

lowest in the R u p a , up to the highest and the most ex

alted in the A ru p a -lo ka . The student must bear in 

mind that persona lity  is the synonym for limitation ; 

and that the more selfish, the more contracted the 

person’s ideas, the closer will he cling to the lower 

spheres of being, the longer loiter on the plane of selfish 

social intercourse.

A p p e n d i x  E.

To use an antiphrasis— “ Avitchi” is a state of the most 

idea l sp ir itu a l wickedness, something akin to the state of 

Lucifer, so superbly described by Milton. Not many 

though, are there who can reach it, as the thoughtful 

reader will perceive. A nd  if it is urged that since there is 

D evachan  for nearly all; for the good, the bad, and the 

indifferent, the ends of harmony and equilibrium are 

frustrated, aud the law of Retribution and of impartial, 

implacable Justice hardly met and satisfied by such a 

comparative scarcity if not absence of its antithesis, then 

the answer will show th a t i t  is  not so. “ E v il is the 

dark son of Earth (matter) and Good— the fair daughter 

of Heaven”  (or Spirit) says the Chinese philosopher; 

hence the place of puuishment for most of our sins is 

the Earth— its birth place and play-gronnd. There is 

moro apparent and relative, than actual evil even on 

earth, and it is hot given to the hoi piolloi to reach the 

fatal grandeur and eminence of a “  Satan”  every day. 

See foot-notes in art. “ Death,” by Eliphas Levi (Octo

ber Theosophist, Vol. Ill,) the editorial answer to 

the art: “ Death and Immortality”  (November Theoso
p h is t, p. 28) ; and the words nsed by the author, when 

speaking of those who are immortal in good by identi

fication with God (or Good), and immortal in evil by 

identification with Satan (Evil). Although tho 

general rule applies but to “  Sorcerers/’ i .  e, adepts

in Black Magic, real Initiates and sons of Evil, generally 

known as “  the Brothers of the Shadow,”  yet there are 

exceptions to that rule as to every other. Occasionally 

men reaching the apex of evil become “ unconscious” 

sorcerers; they identify themselves with “ Satan,"  and 

then A v itc h i becomes tlieir Fate. Happy they are when 

thereby they avoid a worse punishment— a loka from which 

indeed, no traveller— either returns ol’, onco within its 

dark precincts— pursues his journey !

-  ♦  ■

U N D E R  T H E  S H A D O W  O F  G R E A T  N A M E S .  •

T h e  common vice of trying to palm off upon the world 

the crude imaginings or rhapsodical concoctions of one’s 

own braiu, by claiming their utterance as under divine 

inspiration, prevails largely among our esteemed friends, 

the Spiritualists. Many clever persons known as “  trance 

speakers”  and “ inspirational writers”  keep the thing up 

at a lively rate, turning out oration after oration and 

book after book as coming from the great dead, the 

planetary spirits, and even from God. The great names 

of antiquity are invoked to futlier feeble books, and no 

sooner is it kuown that a prominent character is deceased 

than some mediums pretend to be his telephones, to dis

course platitudes before sympathetic audiences. Shakes

peare’s imagination pictured to his mind the mighty 

Caesar, turned to clay, being made “ to stop a hole to 

keep tlie wind away”  ; but had he made a forecast of 

our Modern Spiritualism, he would have found an even 

worse satire upon the imparmanency of human greatness, 

in the prospect of the dead Caesar being forced to say 

stupidities that, alive, he would not have tolerated iu 

one of his foot-soldiers. Some of our more optimistic 

friends of the spiritualistic party postulate a halcyon 

time when mediumistie utterances will be judged accord

ing to their intrinsic merit, like other oratorical and 

literary productions, and it is to be hoped they may not 

deceive themselves. The number of bright minds that 

are occupying themselves with this great subject is 

assuredly on the increase, and with such men as M . A . 

(Oxon), Mr. Massey, Mr. Roden Noel, and others ot' 

that class, spiritualistic literature is always being eniiched. 

But at the same time we see no diminution as regards 

bogus platform sermons chaining to come from Judge 

Edmonds, Hobert Dale Owen, Epes Sargent, and Profes

sors Hare and Mapes, or books ascribed to the inspiration 

of Jehovah and his ancient Spirits. Onr poor M r Bennett, 

of the T ruth-seeker, had scarcely had time to die before lie 

was paraded as a spirit-control by an American medium. 

The future has a gloomy look indeed to us when we think 

that, despite their best endeavours to the contrary, tho 

Founders of the Theosophical Society are quite as liable as 

either of the eminent gentlemen abovementioned-—with 

all of whom the writer was personally acquainted, and 

neither of whom, in all probability, ever communicated 

one word that their alleged mediums attribute to them 

— to an involuntary post-m ortem  recantation of their 

most cherished and avowed ideas. W e  have been 

prompted to these remarks by a convincing demonstra

tion, by tho R elig io -P ln losoph ica l Journa l, that a recent 

"  trance address” by our dear deceased friend, Epes 

Sargent, through a certain medium, was a sheer fabri

cation. A  comparison of the same with Mr. Sargent’s 

last and greatest spiritualistic work, “ The Scientific 

Basis of Spiritualism,”  shows beyond question that he 

could never have inspired any such mediumistie oration. 

While it is yet time, both the founders of the Theoso

phical Society place upon record their solemn promise 

thut they will let trance mediums severely alone after 

they get to u  the other side.”  If after this, any of tho 

talking fraternity take their names in vain, they hope 

that at least their theosophical confreres will unearth 

this paragraph and warn the trespassers off their astral 

premises. So far as we have observed the best tranoo 

speakers have been those who bragged least about their 

controls. “  Good wine needs do busb,”  says the adage.



(C on tinued  fr o m  the last N um ber.)
“ A  P E R S O N A L  A N D  A N  I M P E R S O N A L  G O D .”  

By T . S u b b a  R o w ,  b . a . ,  b . l . ,  F. T . S.

B e f o r e  proceeding to explain the definition of Pa.ra- 
brahm am  with which my last article closes, I beg to in

form m y readers that in the opinion of A dw aitees, the 

U panishads  and the B ra h m a su tra s  fully support their 

views on the subject. It is distinctly affirmed in the 

U panishads that P arabrahm am  which is but the bare 

potentiality of p r a g n a *  is not an aspect of p ra g n a  or ego 

iu any shape and that it has neither life nor conscious

ness. H .  X . will be able to ascertain that such is really 

tho case on examining the M u n d a ka  and M a n d u ky a  U pa
n ishads. The language used here and there in the U pa

nishads is apt to mislead one iuto the belief that such 

language points to the existence of a conscious Isw ar. 
But the necessity for such language will be perceived on 

examining the following remarks.

From a close examination of Mill’s Cosmological theory 

as explained in my last article, it will be clearly seen that 

it will be extremely difficult to account satisfactorily for 

the generation of conscious states in any human being 

from the stand-point of the said theory. It is generally 

stated that sensations arise in us from the action of the 

external objects around us : they are the effects of im

pressions made on our senses by the objective world in 

which we exist. This is simple enough to an ordinary 

mind, however difficult it may be to account for the trans

formation of a cerebral nerve-current into a state of 

consciousness.

But from the stand-point of Mill’s theory we have no 

proof of the existence of any external object ; even the 

objective existence of our owu senses is not a matter 

of certainty to us. How , then, are we to account for and 

explain the origin of our mental states, if they are the 

only entities existing in this world ? N o  explanation is 

really given by saying that one mental state gives rise 

to another mental state as may be shown to a certain ex

tent by the operation of the so called psychological 

“  Laws of Association.”  Western psychology honestly 

admits that its analysis has not gone any further. It may 

he inferred, however, from the said theory that there 

would be no reason for saying that a material U padhi 
(basis) is necessary for the existence of mind or states of 

consciousness.

As is already indicated in my last article, tho Aryan 

psychologists have traced this current of mental states to 

its source— the eternal C hinm atra  existing everywhere. 

W hen  the time for evolution comes this germ of P ra g n a  
unfolds itself and results ultimately as Cosmic ideation . 
Cosmic ideas are the conceptions of all the conditions of 

existence in the Cosmos existing in what may be called 

the universal mind (the demiurgic mind of the Western 

Kabalists).

This C h in m a tra  exists as it were at every geometrical 

point of the infinite Chidahasam . This principle then has 

two general aspects. Considered as something objective 

it is the eternal A s a th — M u la p ra kr iti or U ndifferentia ted  
Cosmic m atter. From a subjective point of view it may 

be looked upon in two ways. It is C hidahasam  when 

considered as the field of Cosmic ideation ; and it is 

C hinm atra  when considered as the germ of Cosmic idea

tion. These three aspects constitute the highest Trinity 

of the Aryan A dw aitee  philosophers. It will be readily 

seen that the last mentioned aspect of the principle in 

question is far more important to us than the other two 

aspects ; for, when looked upon in this aspect the princi

ple under consideration seems to embody within itself the 

great Law  of Cosmic evolution. A n d  therefore the 

A dw aitee  philosophers have chiefly considered it in this 

light, and explained their cosmogony from a subjective 

point of view. In  doing so, however, they cannot avoid 

the necessity of speaking of a universal mind (and this is 

B rahm a, the Creator) and its ideation. But, it ought not 

to be inferred therefrom that this universal mind neces-

# Tlie pow er or th e  capac ity  th a t  g ives rise  to  percep tion .

sarily belongs to an Omnipresent living conscious Creator, 

simply because in ordinary parlance a mind is always 

spoken of in connection with a particular living being. It 

cannot be contended that a material U padhi is indispensa

ble for the existence of mind or mental states when the 

objective universe itself is, so far as we are concerned, 

the result of our states of consciousness. Expressions 

implying tho existence of a conscious Isw a r  which are to 

be found here and there in the U panishads should not 

therefore be literally construed.

It now remains to be seen how A dw aitees  account for 

the origin of mental states in a particular individual. 

Apparently tho mind of a particular human being is not 

the Universal mind. Nevertheless Cosmic ideation is the 

real source of the states of consciousness in every indivi

dual. Cosmic ideation exists everywhere ; but when 

placed under restrictions by a material U padhi it results 

as the consciousness of the individual inhering in such 

U padhi. Strictly speaking, an A dw aitee  will not admit 

the objective existence of this material U padhi. From 

his stand-point it is M a ya  or illusion which exists as a 

necessary condition  o f  p ra g n a . But to avoid confusion, I 

shall use the ordinary language ; and to enable m y read

ers to grasp my meaning clearly the following simile 

may be adopted. Suppose a bright light is placed in the 

centre with a curtain around it. The nature of the light 

that penetrates through the curtain and becomes visible 

to a person standing outside depends upon the nature of 

the curtain. If several such curtains are thus successively 

placed around the light, it will have to penetrate through 

all of them : and a person standing outside will only 

perceive as much light as is not intercepted by all the 

curtains. The central light becomes dimmer and dimmer 

as curtain after curtain is placed before the observer; 

and as curtain after curtain is removed the light becomes 

brighter and brighter until it reaches its natural brilli

ancy. Similarly Universal mind or Cosmic ideation be

comes more and more limited and modified by the various 

U padhis of which a human being is composed ; and when 

tlie action or influence of these various U padhis is succes

sively controlled, the mind of the individual human being 

is placed en rapport with the Universal mind and his 

ideation is lost in cosmic ideation.

As I have already said these U padhis are strictly 

speaking the conditions of the gradual development or 

evolution of B ahipra.gna— or consci6usness in the present 

plane of our existence— from the original and eternal 

C hinm a tra  which is the 7th principle in man and the 

P arabrahm am  of the A dw aitees.
This then is the purport of the A d w a ita  philosophy on 

the subject under consideration and it is, in my humble 

opinion, in harmony with the A rh a t doctrine relating to 

the same subject. The latter doctrine postulates the 

existence of Cosmic matter in an undifferentiated con

dition throughout tlie infinite expanse of space. Space 

and time are but its aspects and P u ru sh , the 7th princi

ple of the Universe, has its latent life in this Ocean of 

Cosmic matter. The doctrine in question explains 

Cosmogony from an objective point of view. W h e n  the 

period of activity arrives, portions of the whole differen

tiate according to the latent Law . W h e n  this differen

tiation has commenced, the concealed Wisdom  or latent 

C liichahti acts in the universal mind and Cosmic energy 

or I 'o h a t forms the manifested universe in accordance 

with the conceptions generated in the universal mind out 

of the differentiated principles of Cosmic matter. This 

manifested universe constitutes a solar system. W h e n  

the period of p ra la y a  comes, the process of differentiation 

stops and cosmic ideation ceases to exist ; and at the 

time of B ra h m a p ra la y a  or M ahapra laya  the particles of 

matter lose all differentiation and the matter that; exists 

in the solar system returns to its original undifferentiated 

condition. Tho latent design exists in the one unborn 

eternal atom, the centre which exists every where and no 

where ; and this is the one life  that exists every where; 

N ow , it will be easily seen that the undifferentiated



Cosmic matter, P u ru sh , and the o n e  l i f e  of tiie A r h a t  
philosophers are the M u la p ra kr iti, G hidakasam  and 

C h in m a tra  of the A dw aitee  philosophers. As  regards 

Cosmogony, the A rh a t  stand-point is objective, and the 

A dw aitee  stand-point is subjective. The A rh a t Cos

mogony accounts for the evolution of the manifested solar 

system from undifferentiated Cosmic matter, and A dw aitee  
Cosmogony accounts for the evolution of B a h ip ra g n a  
from the original C h in m a tra . A s  the different condi

tions of differentiated Cosmic matter are but the 

different aspects of the various conditions of p ra g n a , the 

A d w a itee  Cosmogony is but the complement of the A rh a t  
Cosmogony. The eternal Principle is precisely the same 

in both the systems and they agree in denying the exis

tence of an extra-Cosmic God.

H .  X . is pleased to inform his readers that the A rh a ts  
call themselves A th e is ts . They will bo justified in 

doing so if theism  inculcates the existence of a conscious 

God governing the Universe by his will-power. Under 

such circumstance the A dw aitees will come under the 

same denomination. Atheism and theism are words of 

doubtful import and until their meaning is definitely as

certained, it would be better not to use them in connection 

with any system of philosophy. The objections raised 

by H .  X . to the A rh a t doctrine, and the difficulties alluded 

to in his article in connection with the said system of 

philosophy, will be considered in my next article.

N O T I C E .

The following mistakes have unfortunately crept in 

into Part I of the article on “  A  Personal and an Im 

personal God,’’published in the last month's issue of tho 

Theosophist:—
Vage 1 0 4 ,co laa in  2, para  1T lin e  13, F o r “  o f  th e  doctrine ,"  read  “  of th e

A d w a ita  doc trin e .” 
4i p lan  of ex is ten ce ,”  read jdane  

of existence, 
nom inal ego " re a d  noum enal ego, 

“ w hich a re  only rea litie s,’* 
read w hich a re lh d  only realities. 
‘ claim  of o u r  m en ta l s ta te s ,"  read 

chain  of our m en ta l sta te s. 
“ sp iritu a l mind of roan,”  read 

sp ir itu a l monad  of m an. 
“ B a h irp rag u a ,”  read  B ahipragna. 

“ p]au of consciousness,”  
read plane  of consciousness. 

„  las t b u t 6, “ un iverse  of ideal,”  read U niverse
, of Ideas,

)> >> 3 , 1 2 ,

>> H 2 3 ,

>) 3 3 ,

)» >► 4 1 ,

1 0 5 1 >1 2 0 ,

)) >) 4 7 ,

J I 1) )> 6 8 ,

M I S S I O N A R Y  P R O G R E S S  I N  I N D I A .

F r o m  the S ta te sm a n  (Calcutta) we copy the following 

statistical summary of the progress of missions in India:—
The conclusion to be gathered from some recently published 

statistical tables for 1881 relating to P ro tes tan t Missions in India, 
Burma, and Ceylon, is tha t  missionary effort seems a t  last to be 
a tta in ing to some feeble grasp on these countries.  This conclu
sion seems to come out not so much from tbe  small number of 
Native Christians even now given in the  returns, a s  from tha 
larger measure of success tha t  has of late years attended mission
ary toil as compared with the fruits  of tha t  toil in timss more r e 
mote. In  1851, according to these tables, the num ber of Native 
Christians in India  was 91,092; in 1861 tbe num ber bad riseu to 
138,731 ; in 1871, to 224,250; and iu 1881 to 417,372. Tho rates 
of increase per cent between these decades is 63, 61, and 86. 
Something under  half a million couverts, the  impartial will con
fess, must be regarded as but a  small result for all tbe  labours 
these many years of P ro tes tan t missions in India. Even a  com
plete half million among a  people numbering over two hundred 
and fifty millions m ight provoke tbe comparison of a drop in the 
ocean. The decennial rate of increase is the  point in which 
such satisfaction as the figures contain for the  well-wisher ot 
missionary enterprise, m ust be sought. A rate of increase which 
progresses from 53 to 61 and 86 per cent means large figures 
when applied to thousands and hundreds of thousands. If, for 
example, the ratio is maintained for the curren t decade, the 
P ro tes tan t missions will be able to boast in 1891 of over a 
million converts, and another generation may see the  native 
convert recognized as a political factor.

Most progress in the way of conversion has been made ia 
Madras. Indeed two-thirds of the converts are concentrated 
iu tha t Presidency. In  1881, out of the total of 417,372, the 
Madras contingent numbered 299,742 ; having risen to tha t  figure 
from 160,955 in 1871. The people who appear to have the least 
taste  for Christian doctrine nre the F uujabees ■, ia  all the broad

Pun jab  the P ro tes tan t missions could muster in 1881 no mora 
thau 4,762 couverts. The total Native Christian population under  
charge of the missions in Ceylon, B urma and India iu 1881 ia 
given a t  588,590, against 308,363 in 1871, 213,370 in 1861, and 
102,951 in 1851. _ _ _

The missions had in India  in 1881, 569 mission stations, and a 
staff of 586 foreign ordained missionaries, and 461 native mis
sionaries. All these figures show an increase compared with tha 
figures of the last decennial period. In  1871 the stations ara 
given at 423, the foreign missionaries at 488, and native missiona
ries at 225. The missions also counted 2,988, “ lay preachers” in
1881, against 2,528 such agents in 1871- As the majority of tha 
Native Christians may be presumed to be in humble circums
tances as regards tbe goods of this world, it must be taken as 
a strong proof of the general earnestness of their convictions 
th a t  the 528-590,of them existing in India, Burma, and Ceylon, in 
1881 contributed Rs. 2,28,517 towards the support of their faith.

The above statistics are copied, not because they ara 

trustworthy, but simply to show how our amiable friends, 

the managing missionaries, utilise figures to make a good 

showing at home. The S ta te sm a n  concedes quite too 

much in admitting even that “ missionary effort seems at 

last to be attaining to some feeble grasp on these coun

tries.”  Feeble as it may have been in 1881, it is despite 

natural increase and the recruitments from famine waifs 

daily growingfeebler, for the Hindoo educated class is 

becoming more and more alive to the merits of their 

ancient faiths, and using their influence intelligently to 

make them known to the illiterate. The missionaries 

have done much for Hindu Education,but their “ converts” 

are, by their own admission, almost entirely confined to 

the outcast and grossly ignorant classes. M any a holy, 

sincere missionary li;is gone bravely to his death with tha 

joy that fervid zeal imparts, and lakhs of kind Christian 

hearts at home have lavishly given money to the cause ; 

but in spite of all there is no hope that the day will 

ever dsiwn when India will be christianized. The Census 

of the Native States of Rajputana, taken in 1811, has 

just been published. From it we find how the mission

ary statistics have been prepared and how utterly mis

leading they are. In  the whole of Rajputana, oat of a 

population of ten and a quarter millions, there are only

1,294 Christians, including 168 Europeans; “ a fact” 

says the P io n eer, “ which contrasts in rather an amusing 

way with statements embodied in certain tables [those 

quoted in the S ta te sm a n ’s  article above] lately issued 

under the auspices of the CalcuttaMissionary Conference.” 

The Calcutta reverends aro deft hands at statistics, iu 

proof of which we advise the curious to compare tho 

figures given by the Rev. Mr. Hastiein his edition of the 

able work npon the "Foreign Missions of Protestantism,”  

by Prof. Christlieb of Bonn University, Every item in 

that book which tells against missions in general or 

against Mr. Hastie’s sect in particular, appeara to havo 

been altered by some one. The P ioneer remarks of tho 

Calcutta Conference tables : “ According to that publi

cation, there were no fewer than 919 Native com m unities  
in Rajputana in 1881,— not to mention any that Roman 

Catholics may have set on foot ! As  a rule good peopla 

interested in missionary enterprise in India innocently 

accept as so much gospel the estimates missionaries ara 

pleased to make as to the statistics of their triumphs, 

and as nobody'cares to check them, they are not often 

shown up with such startling effect as in the present case.

So damaging an exposure could not be passed over ia 

silence, and so the issue of the P ioneer for Feb. 1 con- 

tiaued the following editorial comment upon a protest 

which had meanwhile been received :—

A correspondent explains th a t  we have mistaken the mis
sionary statistics about the num ber of Christian communities ia 
Rajputana, as given in tbe tables lately issued at Calcutta under 
the  authority  of the Missiouary Conference. O ur correspondent 
says :—“ He (the writer of our note) was probably led into this 
mistake by noticing the  heading at the  top of the columns. This 
is entitled ‘ Native Christian Communities.’ But immediately 
below, the sub-heading gives N a t iv e  C h ris t ians  in 1881. Every
page of the book is thus  h e a d e d ........... ” and a  very misleading
way of heading every page this seems to be, rem inding one of 
the London linen draper’s system of ticketing goods Is. a yard in 
large letters, w ith  l l i i i .  added ia  sm all figures overshadow ed by 
the If,



J c f lr r s  tv t[je <2Bbitor.

N O  R E V E L A T IO N  I N F A L L I B L E .
I t  is  w itl i  great, reg re t  t h a t  I  notice  in  the  A r y a  for Fel> 

r n a r y  the  following paragraph  : —
“ Two B r a h m o  G e n t l i s m k n  : — Babn Siris C h and ra  Basu, 

“  B. A., nnd Lala R am k ish en ,m em b e rs  of the  B rahm o Sainnj, 
“  w ho signed the  application  forms fo r  mi-mbership of tho 
“  L ah o re  Arya Samaj,  on the  day of th e  las t ann iversary , havo 
“  been decla red  ineligible by the  Vice-President,  L a la  Jew an 
“  Das, so long  as the}7 w ould  not,  in  comm on with oilier 
“ Fellows of tho Sam aj,  a c c e p t  the V e d a s  as in fa l l i b l e  
“  R e v e la t io n .  ”*

R especting  and adm ir in g  Swanii D ayanand ,  as wc all must, 
n s  a  gen tlem an of g rea t  lea rn ing ,  pure life and  noble aims, it  
can no t  b u t  p a in  all lovers of tlie T ru th ,  who have emanci
p a ted  them selves f ro m 'th o  fe t te rs  of P ries tcraf t ,  to learn 
th a t  a  Society ovor which he, D ayanand , presides, adop ts  as 
a basic tenet,  tho in fa ll ib i l i ty  of a n y  w r i t ten  docum ents .

Of all the  erroneous dogm as th a t  have show ered  tlipir 
curses on tho  hapless race of men, no ono has led to  moro 
d isastrous consequences and no one more m er i ts  the rep ro 
bation  of all who love t r u th  or tho ir  fellow-inen, th an  this  
pernicions and deceptive theory of the  i n f a l l i b i l i t y  of sacred 
books, bo they Bibles, K orans ,  Vedas, or w hat not.
■ This  dogma is the evil soil ou t  of w h ich  has ever sp ru n g  
and  flourished th a t  m ons trous  and  poisonous grow th  of P r ie s t
craft,  w hich  has stained an d  snllied every page  of H u m a n  
H is to ry  w ith  degradat ion  and  misery, w ith  blood and  fire.

W ere  thei’efore th e  good swami, ten-fold as learned and 
as p u re  minded as ho is, were his aims a n  h u n d re d  fold 
nobler, h ig h e r  a n d  moro unselfish th a n  th e y  are, i t  w ould  
still be the  simple du ty  of overy m an, however hu m b lo  aud  
nnlenrned, who has a t  leas t lea rn t  from H is to ry  the  t ru e  
bearing  an d  inevitable outcom e of th i s  fa ta l  Dogma., to 
w ith s tand  him boldly when he a t t e m p ts  to re in fo rce  it  
with  his g re a t  au tho r i ty ,  and  tell him , plain ly , th a t  th o u g h  in 
other  matters, ho may be as a  God, in th is ,  he is a l ike  a  t r a i to r  
to  the  cause of hu m an i ty  and  to tho  h ig h e s t  T ru th ,

These aro s tron g  words, bn t  w h a t  w ords can be too strong, 
nay  w h a t  words can be s t ro n g  enongh  to coudcmn an 
a t t e m p t  to reirnpose upon m an k ind ,  th a t  g re a te s t  curse of 
all past  ages tho  dogm a of the infallibility of w rit ten  docu
m en ts  ? T h a t  the a t t e m p t  is made in good fa i th ,  cannot a lter  
the  position ; i t  will  absolve tlio ag en t  from  moral responsi
b il ity ,  b u t  i t  canno t absolve us from the  d u ty  of opposing 
h im  and exposing  tho real cha rac te r  of his action . If, haply, 
hav in g  convinced himself t h a t  i t  was an u n iversa l  panacea, 
some S w am i,  good, pure, learned, should , u n d e r  some fatal 
delusion, set to  work to mix with the  w aters  of overy s tream  
and well to  w hich  he was able to obta in  access, some sub
stance th a t  tho whole past  experience of th e  world had 
proved to be a  deadly  poison, could any  words be too s trong  
to  reprobate  h is  action, any w arn ing ,  t.o all who m ig h t  possi
bly become his victims, too em phat ic  ? And, th o u g h  i t  were 
b u t  a poor labourer, who saw and  unders tood  w h a t  was 
b e ing  w ro ug h t  by this  g rea t  learned and o therwise good man, 
could  wo blaruo even h im  for l i f t ing  up  his humblo  
voice, to  warn his fellows ?

B n t  there  is no know n poison of th e  m inera l ,  vegetable or 
an im a l  kingdoms w hich ever has, or ever  conld, w ork  snoh 
wholesale des truc tion  011 the hu m an  race  as has this mental 
poison, to which we owe half the  wars, h a lf  th e  sin and misery, 
and all the religious persecutions, tho  mapsacres, burnings, 
to r tu r in g s  th a t  have of times gone fa r  to change this 
earth ly  paradiso, th is  fair b r ig h t  world, into  a Hell ?

Therefore a n  insignificant labourer  as I  am  in  th is  groat 
vine-yard, and  u n w o rth y  th o ’ I  m ay  be, m orally  considered, 
to loose tho latclicts of Swami D a y a n a n d ’s shoes, I  offer no 
apology  for  th u s  ra is ing  m y hum ble  voice, ag a ins t  the  pern i
cious, the  dead ly  dogma, w hich it  w ould  seem th a t  ho has 
in t roduced  as tho basis of his  teach ings.

L e t  ns f irs t c learly  unders tand  w h a t  th is  dogma m eans—■ 
Infall ib il i ty  of th e  V e das  (or a n t  o th e r  s c r i p t u r e s )  means 
no th in g  else, b u t  th e  infallibility of the p r i e s t ,  whom each 
laym an follow's. I t  is no t alone from  H is to ry ,  a. p os te r io r i ,  
t h a t  th is  is e s ta b l i sh e d ;  we can prove it, a  p r i o r i  f rom  th e  
conditions of th e  case.

No m a t te r  how c learly  any  s c r i p t u r e  m ig h t  be w rit ten , 
i t  would alw ays conta in  passages susceptib le  of a t  l e a s t  two

*Tlie Italics are mine.—A, 0 ,  II,

in te rp re ta t io ns ,  and  the  p r ie s t  becomes the  a rb i te r  of which 
of the  two should  be accopted. But as a  m a t te r  of fac t  all 
sacred scr ip tures ,  con ta in  m uch  th a t  is the  reverse of clearly 
w ri t ten  ; of m o s t  of them  before they become w idely  ac k n o w 
ledged as infallible, the  language  had ceased to be genera l ly  
Bpokcn or unders tood  ; in the  processes of repet i t ion  and  rep ro 
duction an inf inite  n u m b e r  of various roadings have c r e p t  i n  ; 
contrad ic t ions  and d iscrepancies  havo made the ir  appearance 
in all parts  ; dou b ts  havo arisen as to w h a t  portions are  really 
au then t ic  and  w hat have been added later, so t h a t  even 
assum ing  th a t  in some remote past  any  sacred sc r ip tu re  
really  was an infall ible revelation, a t  any  long  su b sequ en t  
period, w h a t  is to be he ld  to be tho infallible revelation, 
m u s t  depend upon  th e  views held by a  part icu lar  teacher  or 
priest,  or by a school or body or “ c h u rc h ” of such.

No man, therefore, u nd ers tan d in g  the  conditions and  capa
ble of reasoning  from thoso can fail to perceive th a t  the  
do gm a  of tho infall ibility  of any sc r ip tu re  necessarily leads 
to sp ir i tua l  despotism, p r ies tly  rule and p r ie s t-c ra f t— and  
no man who has s tud ied  H is to ry  to any  purpose  can quest ion  
th e  fact , tliar, desp i te  the  m yriads of learned, pious, pure, 
and sa in t ly  m en  th a t  all priestly  bodies have conta ined , h ie r 
archical organizations and  priestoraft have en ta i led  moro 
misery  011 m a n k in d  th a n  all o ther  sources of suffering pu t  
together.

Even, therefore ,  were i t  certa in  th a t  any sc r ip tu re  wa.s, afc 
i ts  f irs t appearance, an infallible revelation, i t  w ould  be a 
w icked th in g  nmv  to p reach  it, as infallible, f irst because  ex
perience has dem o n s tra ted  the  inevitably fatal re su l ts  of such 
preachings, and second because every hon es t  scholar know s 
th e  im possib il ity ,  a f te r  th e  lapse of a  couple of th o u s a n d  
years , of m ak ing  a t  all ce r ta in  what any  sc r ip tu re  o rig inal
ly  conta ined, or w h a t  i ts  con ten ts  (the whole plane of th o u g h t  
h av in g  shifted) really  signified.

I f  then  Swami D ayan an d  is proaching the  V edas  as an  in 
fallible  revelation, he is, how ever good, pure  and  h ig h  his 
motives, doing a w icked th in g  an d  help ing to reforge a n d  
reimpose the  rus ty  fe t te rs  of a now growlingly obsolete p r ie s t
c ra f t  ; and  if he  is p reach ing  his remarkable, amplified (an d  
I  am bound to say a f te r  s tud y ing ,  the  orig inals  a n d  li teral 
t rans la t ions  by em in en t  scho la rs ,  E u ropean  an d  Native, of 
several passages, to m y  v i e w ,  d is to r ted )  t rans la t ions  as infallible 
revela tion , th en  he is c la im ing  e i the r  equa li ty  w i th  the  
Divine S ource  whence th e  Vedas, as he teaches, sp rung ,  or 
a f r e s h  plcrmry insp ira t ion  from th a t  source— a u d  I fearlessly  
challenge him, e i th e r  to ju s t i fy  the  evil dogm a of infallible 
revelation  or to su b s tan t ia te  his  own p lenary  insp ira t ion .

L e t  i t  bo clearly u nders tood  th a t  I  do no t  p resum e to 
question his scho larsh ip  j I10 m ay  or m ay  not  be the  g rea te s t  
l iv ing  V ed ic  s c h o la r ;  b u t  unless ho is in s p i r e d ,  his in te rp re 
ta t io n s  of th e  Vedas a re  only his opin ions ,  which m ay  be 
r i g h t  o r  w r o n g ,  and w hich m u s t  like th e  opinions of all hu m an  
beings, includo som e  error,  a n d  to a t t e m p t  to affix tho seal of 
infall ib ility  to a n y  moro m o r ta l ’s opinions is s im ply , to  my 
notion blasphem ous.

B u t  if  ho claims plenary  inspiration, where is the  proof of 
t.h is ? W h a t  m igh ty  works has  he wrought ? W h a t  evidence 
hfis he given th a t  th rou gh  him the  Divine, and  th e  Divine on ly  
w ith  no in te rm ix tu re  of mitral and earth ly  voiccs, is speaking ? 
Thero are m any others as learned, as earnest, as pu re  of life aa 
h im self  who u t te r ly  rep u d ia te  m u ch  of his in te rpre ta tions ,  
w h a t  more reason is th e re  fo r  us to accept h im  ns inspired  
ra th e r  th an  th e se?

B u t,  to  pass on, i t  is f u r th e r  clearly demonstrable  to all who 
care to s tu d y  an d  consider the  subject, tha t  n o  Scrip tu re  th a t  
we have in th e  world can p o s s ib ly  be an Infallible  Revelation.

F o r  there  ia no S cr ip tu re ,  th a t  is n o t  in m an y  passages 
obscure, th a t  is n o t  open to n um erous  diverse, if no t  
contradic tory , in te rpre ta tions ,  th a t  is no t pervaded by vari
ous roadings, th a t  does n o t  involve discrepancies and  con tra 
dictions and in regard  to th e  significations of w h ich  the  wisest 
a n d  best men in all  ages havo no t perpe r tua l ly  disagreed.

Now i t  seems to me self-evident, t h a t  h ad  a Divine O m n i
po ten t  R u le r  of the  universe ever seen fit to p rom u lg a te  to 
th is  world an in fa l l i b l e  Revelation, IIo would never have done 
H is  w ork im perfe c t ly ;  thero  would have been no obscur ity  in 
H is  words, 110 room for  diverse in te rp re ta t io n s ; m en  would 
no more have been able  to  in troduce  various readings, th an  
to  a l te r  the e a r th ’s o rb i t ;  no th ing  b u t  harm ony cou ld  have 
prevailed  from  th e  f irst to th e  las t  l e t t e r ; and  las tly  an  in 
fallible revelation of th e  Divino T ru th  m u s t  be so c lear th a t  
m en  could  n o t  a lw ays be differing abou t  ifc ? F u r th e rm o re



it may bo reasonably argued that uo infallible revelation of 
Divine truth would be of any uso to ns mortals ; for as such 

a revelation mast oontaiu all truth, it would be incapable of 

realization by limited und conditioned lmman intellects, and 
it is therefore not only certain tbat no such revelatiou over 

lias beon mado but incredible that it ever should bo mado.

Is there then no truth for us, no inspiration p On the 

contrary, to overy pure thinking mind, those fragments of the 

truth that it is able to reulizo und assimilate surely reach, 
and, as for inspiration, overy pure and good man, speaking 

from liis spiritual nature is more or less inspired. Hut all 
this is very different from infallible revelation and plenary 
inspiration,

If while, still, in “ this lifo of error, ignorance and strife,’’ 

it is permissible to hazard surmises, I would suy that Divine 

Truth resides only with the Onk a n d  Only; that each man 

who develops and cultivates his spiritual nature, obtains, as 

ho rises in tho scale of spiritual evolution, less aud less 
distant and distorted views of that truth, (or of suoh portions 

of it, as his still earthly nature and limitations admit 
within his mental grasp) ; that this has been true in all ages 

and is 60 to this day, and that consequently whilo 110 sacred 
scriptures, which are all human products, are infallible revela
tions, all are more or less of revelations of truth, all havo been 

moro or less inspired, all contain, oven as wo road them, 
much spiritual food of inestimable value, aud could we now 

fully realize what their writers intended, would doubtless 
yield far more of this.

But for each one of ns, the only infallible revelation is that 
whieli reaches a man from his owu spiritual nature, and 

which, as he ponders over tho scriptures or abstracts his 
inner consciousness in meditation, suddenly flashes out tho 
light of life upon tho dead words of some old text or 

shadowy form of some waudering thought and wakes theso 
thereafter into living truths and divine revolations—fo r him  !

F oe h i m  !— but by no means necessarily, or probably even, 

for all other men ofeven his owu time, let alone of far distant 

ages.

A d m it t in g  th a t  t ru th  is in f in i te—and th a t  o u r  m inds are  
f in ite— th a t  no t  only is the  po in t  of view of each ind iv idua l  
somewhat different from th a t  of even his n e ig h b o u r ’s, b u t  
th a t  th e  s tand-po in t  of d ifferent na tions and d it fe reu t ages 
are widely diiferont, how can  any  rea l ly  wise, sp i r i tua lly  
m inded  man, contend th a t  any ScitlPTURii, leas t of all 0110 
iivo thousand  years  old, can be an  infallible revela tiou  to 
m a n k in d  generally of the p resen t  day.

It may be trite, at least it may faithfully reproduce some 
■view of some portion of the truth, but it will be 110 revela

tion, least of all an infallible ono, to any so placed that they 
are no longer able to see that particular portion of the truth 

or to see it from the direction in which it was originally 
psychographed.

U nques t io n ab ly  m any of tho p r im ary  and  h ig hes t  (and  
therefore as i t  wore most d is tan t)  t ru th s  are so s i tua ted  
th a t  110 local differences of position, n o t  even th e  s tupendous 
sweep of the w orld  of inte llect th rough  its o rb i t  d u r in g  the 
last five thousand years ,  can materia lly  affect the  v iew ,b u t  with  
the  g rea t  mass of secondary  t ru th s  it  is widely different, and  
w h a t  fou r  or livo thou sand  years  ago were “ sav ing” t ru th s ,  
(s ines a  sav ing  t r u t h  is ono th a t  the  so u l’s eye can see) 
are m any  of them  now 110 longer such, h av ing  su n k  below 
the  m enta l  horizon of tho age.

The highor each man raises himself spiritually the more 

and more lie is able to grasp with Philosophic gaze tho 
spiritual truths of the Past, aye und of tho Future, but to 

preach to the work-a-day world of today, either Iho Gospel of 
the dead Past or of tho unborn Future as an infallible 
revelation, is not only to my mind wicked, as I have already 
explained, but vanity and foolishness ; and even if the Vedas 

or tho books of Genesis ever were (which I have shown that 
they never conld have been) infallible revelations to the 
generation in which they were produced they could not 

possibly, from the conditions of thecase,be infallible revelations 
for the men of today.

Now all this is an absolute truth to me; I  hnow it as a 
certainty— but, it by 110 means follows, that it is a truth to 

others, and if therefore you or others dispute it I shall bo

neither surprised nor vexed, though I shall be ready and anxi

ous to defend m y  position, which I havo now sketchily 
outlined, against all comers, with a mass of arguments with 

which I have not at present thought it expedient to troublo 
you or bore your readers.*

Yours truly,
A . 0 . H U M E .

L IG H T  W A N T E D  B Y  A  PARSI.

D e a r  M a d a m e , — You advocate all ancient fuiths and assert 

that they are all founded 011 occult science. Your columns 

bave, up to this time, largely expounded Vodanta aud Bud

dhist philosophies. But Zoroastrianism has received no such 

attention. Tho blame lies not with you, who havo done 

more than your duty, but with the followers of tho faith. 

The chargo imputed to them, however, is greatly extenuated, 

wlieu we take into consideration the strong materialistic 
influences with which Time has surrounded them.

Bo that as it may, I, for my part, am greatly perplexed.' 

I have no cue to read between lines the little bit of Zoroas
trian scriptures now extani. Occult science hinges on tlia 
transmigration-of-souls theory, aud I have still to find out 

whether tho idea was accepted or rejected by Our Blessed 
Lord. I want also to know what Ahurmazd and Ahriman 
really mean, as seen from tho stand-point of Occultism. This 
latter thing you seem to understand, as is evident from a 
foot-uote in the Theosophist of October last. I am eager to 
know all your views 011 the point. An exhaustive treatment 

of the subject will doubtless benefit the Parsis in general 
and the li tt lo band of your Parsi adherents In particular.

B o m b a y ,  \ i t h  Jany. 1883. A N  F. T. S.

E d i t o r ’s N o t e .— If our brother had been an nttentivo 
render from the first, he would havo seen that some very ex- 

celleut articles upon Zoroastrianism by Parsis, have appeared. 
And our very first number contained an article— “ Cross and 

Firo” — from which he ought to get important hints. More~ 

over Col. Olcott’s lecture at the Bombay Town Hall, last year, 
(of which wo can spare a copy if our correspondent has 

none) has been pronounced by Parsi scholars, including 
priests, a very valuable criticism upon “ The Spirit of tlio 
Zoroastrian Religion.1’ But, as our friend observes, it is only 

tho laziness or indifference of his co-religionists (himself 
included) thut has prevented a fuller exposition of the Masdi- 
asnian faith in these pages.

-- ♦---

T H E  “ B L E S S IN G "  O F  TIIE  B R O T H E R S .

[A  c o r r e s p o n d e n t  calls our attention to the paragraph 011 
p. 66 of the pamphlet, H ints on Esoteric Theosophy, iu wliieli 
a person not mentioned by namo is made to say ( hat ho came 

out to India with us, but “ never heard a hint of the Brothers,” 
until afterwards, and asks ns to explain. W e  cannot identi
fy tho person meant by tho anthor of the pamphlet, aud 
hence conclude that he is purely imaginary— an eifigy set up 
to hang au explanation upon. For nothing is moro certain 

than that we spoko— too freely us they think — of the 

“ B r o t h e r s ”  and tlieir powers long before leaving America.
I 11 fact, Col. Olcott mentionod both in public lectures at New 
York aud Boston in the hearing of large audiences. However, 
let 11s set the question at rest once for all by re-publishing 
from a London journal (tho Spiritualist, for June 28, 1878) 
a most convincing testimony by an unimpeachablo witness. 

The writer of the letter below was His Serene Highness tbe 
late Prince Emil von Sayn-Wittgenstein, A. D. C. of His 
Majesty the late Czar of Russia, and one of the earliest (and 
moet earnestly interested) members of the Theosophical 
Society. That a nobleman of such exalted rank should have 
so openly acknowledged the protecting guardianship of our 
B R O T H E R S , was certainly a proof of great moral courage,

* O ur learned correspondent o u g h t to feci sa ro  th a t  >ve would be tlio 
last persou ill th e  world to d isp u te  th e  r ig h t of any  m an to exp ress Ilia 
opinion upon tlio su b je c t in question  ju s t in  th e  very sam e words ns 
used  by him  above. Wo agreo w ith  h im  h e a r tily  iu every  th in g  he 
says of tho pornicious schem e of in fa l lib iity . But, unless Mr. H um e 
has en tire ly  fo rg o tten  t h a t  th e  F ounders of tho T heosophical Society  
havo beon tho first victim s of Swam i D ayanand’s b igo try , and  th a t  
Lo denounced and trad u ced  them  m ost b itte rly  p rec ise ly  because th ey  
ro fused  to recognizo tho  in fa llib ility  w hether of h im self o r of the  Vtda  
■—his foar th a t  tho od ito r m ay d isp u to  liis position  w ould  seem 
uncalled for in d eed .— E d.



while his known character for personal devotion to the truth 
lends an especial weight to his testimony. It is the most 
usual of thiugs for our Asiatic friends in writing to us to 
bespeak the “ blessing” of the Mahatmas. This results 
from the surviving tradition of such personal interpositions, 
banded down from a hoary antiqnity. This letter of Prince 
Wittgenstein ought to strike Europeans as a fact going to 

Bbow that this inherited belief is not altogether baseless. 

W c  shall be more than satisfied if at the same time it does 
not prompt many of them—and many others who are not 

Europeans— to demand that the “ blessing” may also be ex
tended to them. It is only too common for persons who 
have never done one thing to entitle thom to the slightest 
consideration by an adept, to put in a claim that their dis

eases shall be miraculously cured, their fortunes bettered, 
ox- their idle curiosity satisfied, as tho price of their allegiance 

to the cause of Theosophy. Such persons were never taught, 

or at least never heeded, the time-honoured maxim of Occult 

Science, “ First Desorve, then Desire.— E d .]

P r i n c e  W i t t g e n s t e i n ' s  L e t t e r .
To t h e  E d i t o r  o p  t h e  “ S p i r i t u a l i s t . ”

Allow me, for the sake of tliose who believe in spirit 

predictions, to tell you a story about incidents which 

happened to me last year, and about which I, for months 

past, have wished to talk to you, without, till now, find

ing time to do so. The narrative may perhaps be a 

warning to some of the too credulous persons to whom 

every medial message is a gospel, and who too often 

accept as true what are perhaps the lies of some light 

spirit, or even the reflection of their own thoughts or 

wishes. I believe that the fulfilment of a prediction is 

such an exceptional thing that in general one ought to 

set no faith in sach prophecies, but should avoid them 

as much a9 possible, lest they have undue influence upon 

our mind, faith, and free will.

A  year and some months ago, while getting ready to 

join our army on the Danube, I received first one letter, 

and afterwards a few more from a very kind friend of 

mine, and a powerful medium in America, beseeching 

me, in very anxious words, not to go to the war, a spirit 

having predicted that the campaign would be fatal to me, 

and haviug ordered my correspondent to write to me the 

following words : “  Beware of the war saddle ! It will 

be your death, or worse still.”

I confess that these reiterated warnings were not 

agreeable, especially when received at the moment of 

starting upon such a journey; but I forced myself to 

ilisbelievo them. M y  cousin, the Baroness Adelma Vay, 

to whom I had written about the matter, encouraged me 

in doing so, and I started.

Now it seems that this prediction became known also 

to some of my Theosophical friends at New  York, who 

were indignant at it, and decided to do their utmost to 

make it of no avail. And  especially one of the leading 

Brethren of the Society, utterly unknown to me, and re

siding far away from America, promised, by the force of 

his will, to shield me from every danger.*

The fact is, that during the wliolo campaign I did not 

Bee one shot explode near me, aud that, so far as danger 

waa concerned, I could just as well have remained at 

Vevey. I  was quite ashamed of myself, and sought 

occasion, now and then, to hear at least once the familiar 

roar and whistle which, in my younger years, were such 

usual music to me. All in vain ! Whenever I was near 

a scene of action the enemy’s fire ceased. I remember 

having once, during the third bloody storming of Plevna 

■with my friend, your Colonel Wellesley, stolen away 

from the Emperor’s staff, in order to ride down to a bat

tery of ours, which was exchanging a tremendous fire 

with the redoubt of Grivitsa. As soon as we, after aban

doning our horses further back in the brushwood, arrived 

at the battery, the Turkish fire ceased as by enchant

ment, to begin again only when we left it half an hour

* The friend and favourite Brother of Choban Koot-Hoomi whom 
liis Anglo-Indian correspondents have surnamed “ The illustrious.” Out 
yurt* wrote personally to the Prince.—

later, although our guns kept on blazing away at them 

without interruption. I also tried twice to see some of 

the bombarding of Giurgiewo, where all the windows 

were broken, doors torn out, roofs broken down at the 

Railway Station by the daily firing from Rustchuk. I 

stopped there once a whole night, and another time half 

a day, always in the hope of seeing something. As  long 

as I was there the scene was as quiet as in times of peace, 

nnd the firing recommenced as soon as I had left the 

place. Some dayB after my last visit to Giurgiewo, 

Colonel Wellesley passed it, and had part of his luggage 

destroyed by a shell, which, breaking through the roof 

into the gallery, tore to pieces two soldiers who were 

standing near.

I cannot believe all this to have beeh the sole result of 

chance. It was too regular, too positive to be explained 

thus. It is, 1 am sure of it, magic, the more so as the 

person who protected me thus efficaciously is one of the 

most powerful masters of the occult science professed 

by the Theosophists.

I can relate, by way of contrast, the following fact, 

which happened during the war on the Danube in 1854 

nt the siege of Silistria. A  very distinguished Engineer 

General of ours, who led our approaches, was a faithful 

Spiritualist, and believed every word which he wrote 

down by the help of a psychograph as a genuine revela

tion from superior spirits. Now these spirits had pre

dicted to him that he would return from the war unhurt, 

and covered with fame aud glory. The result of this 

was that he exposed himself openly, madly, to the 

enemy’s fire, till at last a shot tore off bis leg, and he 

died some weeks later. This is the faith we ought to 

have in predictions, and I hope my narrative may be 

welcome to you, as a warning for many.

Truly yours,

(Prince) E . W I T T G E N S T E I N ,  (F. T. S.)

V e v e y ,  S w it z e r l a n d ,
18th  Ju n e  1878. j

I A N  E X C E L L E N T  M A G IC  M IRllOR .

[ O f the many kinds of divination glass or Magic-mirror 
that have been devised, the one described by a theosophical 
brother in the following note is among the best. It has tho 
advantage over a goblet of water and other shining objects, 
that the eye of the gazer is not fatigued by a large body of 
white rays, whilo it possesses most of the good qualities of 
the ancient concave black mirror of the East. W e  recom
mend a trial of it to tliose who are investigating this most 
interesting field of “ conscious claii voyan.” If a “caraffece” 
is not available a clean, round, smooth inkstand filled with 
ink will do. It is always difficult for beginners to distin
guish between subjective mind-pietures seen by the untrained 

seer or seeress and actual reflections from the akasa or 
Astral light: only long practice makes perfect. Without 
saying whether what our friend’s wife did see in her mir

ror had or had not much importance, it will suffice to give 

the general assurance that every member o f our lociety who 

earnestly makes researches in every lawful branch of occult 

science,, has the chance of help from not only “ chelas” bat 

those who are higher than they. Provided, always that they 

are themselves “ living the life” described in H ints on Esoteric 
Theosophy. Experimenters must however always avoid exces

sive taxation of the nervous system. A  clairvoyant or 
psychometer should never be forced to see longer than they 

feel good for them nor what is distasteful. Violation of this 

rale may entail most serious consequences—E d .]

Having read a great deal about magic-mirrors, I 

wanted to get ono, but not knowing where to procure it,

I thought of making one for myself. I took a smooth 

glass goglet ©  (or cCCraffe) and filling it with black ink 

sealed the mouth. Afterwards I made m y wife look 

into it when in a short time she began to see whitish 

clouds with white birds flying away. A  few minutes later 

she saw tho scene of a solitary place with trees, &c ., and 

that scene changing, there appeared a most beautiful fe

male form, of surpassing whiteness with hands and feet un



covered. She had a slight white covering over the body

and her long tresses of hair fell below her waist___She

was standing before a mirror,- and when asked to give- 

some communication made some unintelligible gestures. I 

told my wife to give up the scene and look for something 

else; when the scene changed and there appeared a 

brilliant rainbow. Next came the scene of a very pecu

liar house, and on investigating the inside there appear

ed an old man with a long white beard. His complexion 

was as white as that of an European, and he had a 

rod tapering cap on his head with a long white 

gown. H e  was sitting on a little cushion in a con

templative attitude. A  mental question was put to 

him as to who he was, when he pointed his forefinger 

upwards. Afterwards it suggested itself to me to ask 

him to write his name in English characters. W h e n  this 

request was made, the scene changed. Then came a 

flash of white light and on it rose in golden color the 

following letters “ Sakh Breej lal.”  The letters wore 

in the running epistolary hand. I  am not sure whether 

my wife read the first four letters quite right. “  Breej 

lal”  is a common nair^e among the K a r ja t  Hindus of 

Upper India. After reading these letters, the whole of 

the goblet seemed to have become enveloped with light 

.and the seance, closed. Half an hour afterwards I asked 

her to seo again when the same picture appeared. I 

asked my wife to question the old man whether he could 

give us some communication. N o  distinct gesture was 

made. W e  waited for some time and at last asked him 

again to write something for us, when the flood of white 

came in again and then appeared the following words 

“ Don ’t disturb me.”  After such a message we closed 

the seance. Again after some time my wife looked into 

the goblet, not wishing to see the old man when there 

came the scene of a jungle with an enormous troecovering 

a small cave in which thero sat a Yogi with a dhotee, 

reading a largo book. H e  was middle-aged, and some 

brass pots wore lying about him. H o  was sitting down in 

a peculiar attitude and would not give his name or answer 

any question. Across his forehead there was some white 

sandal applied and in the middle was a red vertical mark

........ At night we had another seance, and then my wife

saw two large mountain peaks, half covered with snow, close 

to each other. Between these two was an arched entrance, 

and at first she could not get the scene of the interior. 

After a while the interior became, a little accessible and 

she began to sm ell some nice scent as o f  flow  ers. The first 

room that she came across was full of books. In the next • 

room, she saw a young man sleeping. After a while tlie 

young man got up and showed that, he had a white shirt 

ou. H e  was asked kindly to write out his name and 

there appeared the following words “ Jabhea.”  H e  was 

then asked who he was, and he wrote “  Chela.”  H e  was 

asked to give his Master’s name, but he shook his head. 

H e  was then requested to give some communication 

when he wrote “  not now.”  After that he was asked 

whether he knew Madame Blavatsky and he wrote “ yes.”  

Here the seance closed. This is the first time my wife had 

a trial of a magic mirror and it was only for a day. I have 

read a good deal of the pictures that are seen in magic 

mirrors, but I have not read anywhere that intelligent 

communications are written in the way we got them on 

the goblet. Tho “ D on ’t disturb me ”  completely aston

ished us; and I don’t know how to account for such 

writing. M y  wife says that seeing in tho mirror is far 

less fatiguing and more pleasant than psyehometry in 

which the pictures are indistinct. This little description 

of our gropings in the dark will amuse you for a few 

minutes. W e  never wished for any particular picture, 

neither did we expcet. any of the communications. Perhaps 

you know of such writing and how it occurs.

-- ♦---

[The following le t ters  appeared recently in tlie P o o n a  Observer .  
Were i t  not for a few flagrant misconceptions in le t ter  the. firBt 
and whicb i t  seems almost liopeleas to dispel from the  m inda of

the average public, it would not be worth noticing. But since a 
Theosophist undertook the weary task, we republish it together 
Tyith the answer.—-Ed.]

A  W O R D  W I T H  T H E  TH EO SO P H ISTS .

To The Editor of the Poona Observer,
S ir,— T he anxiety of the Theosophists to overturn all ex

isting religions, and first of all and especially the Christian 

religion, makes them not overscropulous in the means used. 

Nothing could be more wild and absurd than their attempts 

to identify Jesus Christ and the Apostle Paul with the an

cient adepts in Occultism. The Apostle of the Gentiles was 
converted to Christianity by a miraculous event, while on 
his way to Damascus. He was then a fierce soldier and was 

actively engaged in a cruel persecution of the Christians ; after 

his conversion the whole course of his life was changed and 
he became an ardent propagator of the new faith. It may 

be said that he was au occultist when he wrote his epistles, 

and that when caught up in Heaven and was shown things 

that it was not lawful for men to mention, that he was sim

ply in a state of self-induced mesmeric sleep and had released 
his soul from his body, to roam for a time in the realms of 

the spirit world ; but if so he manifestly saw and heard such 
things which established his belief in doctrines which are 
rejected by the Thibetan occultists, viz., a belief in a personal 
deity and the divinity of Christ, &c. The attempts to prove 

Christ an adept is absurd equally. Christ gave up his life 
and took it again, raised the dead, and cured every descrip
tion of malignant diseases by touch or word of mouth, and did 
other great miracles, great, not because they were done on a 
large scale, but from the nature of them. With regard to the 

loaves and fishes— it does not matter whether five loaves 
became five thousand or five loaves became six, miraculous 
power was still required ; similarly, if a wine glass of water 

could be converted into wine, it is equally the same as if a 
large quantity of water had been changed and a large' com
pany supplied with the wine. To support the Theory that 

Christ and Saint Paul were adepts, the facts of their lives 

must be ignored as well as the doctrines they are reported to 

have taught.

Some Theosophists have probably recognized these difficul

ties, and seem to think the easiest way of disposing them is to 

deny that any suoh persons as Saint Paul and Christ ever 

existed. Sensible people should ask themselves this question : 
Are such Philosophers sale guides ?

Z ER O .
*** W e th ink  “ Zero” has ra th e r  mistaken the Theosophical 

idea regarding; Christ. The Theosophists do not,  as far as we 
are aware, deny the  possibility of the  divinity of C h r i s t ; they  
only assert th a t  he was so perfect a man ub to have attained the  
highest possible form of earthly exis tence; in o ther words, some
th ing  so akin to the godhead, as to be indistinguishable from it. 
Again, “ Zero” may have beard the  fundamental belief of the 
Theosophists is noth ing  i s  im poss ib le .  Thus, to deny tho divinity 
of th e  Saviour would be to impeach their own watchword.—E ditor ,  
Foona Observer.

(Reply by a Theosophist.)
A W O R D  W I T H  “ Z E R O .”

In the Poona Observer of January 26, one “ Zero,’’ 

rushing to the defence of Christ aud Paul against the 
“ Theosophists,” who neither individually nor collectively had 

ever thought of attacking either, brings against that body 
several charges. Whether the pseudonym means nn empty 

cipher, as defined in dictionaries, or the point at which water 

congeals, as shown by the Celsius and Reaumur thermome
ters, since it is a question left to the option and intuitions of 

the reader, I incline toward the first hypothesis as being more 
suggestive of, and in harmony with, this Christian Don 

Quixote fighting wind-mills. A  Theosophist permits himself 
to correct some of the very wild assertions of the Poona 
Observer's correspondent.

He charges the Theosophists with the following misdeeds :—  
(a.) With a desire of overturning “ all existing religions... 

especially the Christian,” and being, therefore, “ not over- 
scrupulous in the means used

(6.) With wildness and absurdity in “ their attempts to 
identify Jesus Christ and the Apostle Paul with the ancient 
adepts in occultism

(c.) With denying, “ as some Theosophists do, that any 
such persons as Saint^Paul and Christ ever existed.”

The rest of the letter, and especially his arguments in 

refutation of tho above, being a tissue of unwarrantable and



unhistorical assumptions, based on a personal aud blind belief 

in his own special religion— hence no proof at all to any man 
bat a Christian— are not fi matter for the serious consideration 
of one who rejects, a 'priori, “ miracles”— something entirely 
outsido of the laws of nature. Let “ Zero” remember that 
between a phenomenon, however extraordinary, yet based on 
such laws, and a miracle of the kind of those lie mentions as 
a proof against the assumptions of the Theosophists, there is 
an impassablo abyss, guarded on one hand by experimental 
physical science and on the other by simple common sense. 

A  few words will explain oar attitudo, No Theosophist- 

Occultist will ever deny the possibility of “ five loaves becom
ing six loaves” and even “ five thousand.” In the first case 

the phenomenon may be produced by what is known among 
practical Kabalists as exosmosis, in the second, by throwing a 

mesmeric maya, a glamour, over tlio crowds. But no Theoso

phist, save a beginner or a greenhorn (of those who take 
things on blind faith and against the dictates of reason and 

thus show themselves unfit for Occultism) will ever accept 
as a fac t either the resurrection of a really dead body, or tho 

inoaruation of God in a pigeon or dove— for why should 

Christians, in such case, langh at theSiamose white elephant? 
— or “ an immaculate conception or agaiu the miracle of tho 

“ ascension,” i . e., the actual elevation to, and disappearance 
in, heaven, of a solid human body. With this short explana
tion I will proceed to demolish the three specified charges—  
the only points deserving a certain attention as calculated to 
lead tho profane reader into very erroneous ideas about oar 
Society in general.

(1.) What right has “ Zero” to accuse so sweepingly “ tho 

Theosophists” of “ unscrupulous means” ? Tbe first Theosophist 
he meets with might answer tho charge by simply reminding 

the accuser that in his “  Father’s house are many mansions 

iu other words, that in the Parent Theosophical Society 

there .are fifty-three Branches in India alone. Hence that 

the Society being composed of thousands of members of 
nearly every known nationality and creed, whose respective 

religious beliefs are never interfered with ; and there being 

In tbe ranks a number of as good Christians as “ Zero” ever 

was (aye, even Clergymen) this “ Zero’s” charge against the 
Theosophists as a body, is proved absurd and falls to the ground. 

But even admitting that there are some Theosophists, who 

in their desire of seeing their cause triumphant and seeking 

to establish Theosophy, i. e., a Universal Brotherhood on a 

firm basis, with a unanimous belief in that which they 

believe to be tlio one Truth, should seek “ to overturn all 
existing (dogmatic) religions and evon should deny the 

very existence of Christ and Paul (which is not the case as 
I will prove) ; why should such a policy be viewed, even in 
such a case, as more nnscrupalous than the identical one 

used, with a vengeance, by tho great body of bigoted 
Christians in general and the Missionaries especially ? 
Is “ Zero” prepared to affirm that there is one P adri in 
India who would scruple “ to overturn every existing 

religion” but his owu ? or would feel reluctant to deny the 

existence of the Hindu gods ; or, to denounce in word aud 

priut every other divine Avatar but that of Christ as a 
“ myth or show himself shy to treat publicly, as well as 
in private, Zoroaster and Krishna, Buddha and Mahomet, 
with the long string of “ heathen” miracle-working Saviours 

and Rishis, Prophets aud Yogis— as “ world impostors” 
and jugglers ? W hen a dominant religion produces an 

Inquisition, and with its power on the wane, such writora 
as tbe Revd. Mr. Hastie of Calcutta, who, taking advantage 
of the natural timidity of a nation, of its lack of uuity and 
solidarity of thought and action, insults it in its most sacred 

beliefs; spits on its religion, and throws mud on the honour 

of its women— then it behoves little indeed the votaries of 

tbat religion to call those of other creeds— “ not over-scrupu

lous in the means used.”

(2.) W e  leave it to every impartial mind to judge 
whether Jesus is not more honoured by the Theosophists, 
who see in him, or the ideal ho embodies, a perfect adept, 
(the highest of his epoch), a mortal being far above uniniti

ated humanity, than he is by the Christians who have creatod 
out of him an imperfect solar-god, a saviour and Avatar, 
no better, and in more thau one detail lower, than some of the 

Avatars who precoded him. No Theosophist, of thoso who 
ever gave a thought to Christianity— for our‘! heathen” mem
bers, of course, do not care one snap of their finger whether 
Christ and Paul lived or not— ever denied the existence of 

the Apostle who is au historical peraonage, Somo of us, a

few learned Christian mystics among onr Britisli Theosophists 
included, deny but the Gospel Jesus— who is not an historical 
personage— “ Zero” andpadris notwithstanding,— but believe 
in an ideal Christ. Others are inclined to see the real Jesus 
in the adept mentioned in the oldest Talmudic as well as 
some Christian books, and known as Jeshu Ben Panthera.* 

They say that while the best authoritative evidence to the 
existence of the Gospel Christ ever offered by the spasmodic 
and desperate efforts of the Church to the crucial test of 
critical analysis, is of the weakest kind and fenced all round 

with difficulties, they find the solution of the problem in the 

testimony of the Jews and even of Irenasus. They maintain 

that this Jeshn (or Joshua), was the son of a woman 
called Stada (alias Miriam) and of Panthera, a Roman soldier ; 

that he lived from the year 120 to 70 B. C. f ; was a pupil 

of Rabbi Joachim Ben Perachia, his grand uncle, with whom 

during the persecution of the Jews by Alexander Jauneeus 

(King of the Jews in 106 B . C.)J he fled to Alexandria, 

where he was initiated iuto the Egyptian mysteries or magic,§ 

and that upon his return to Palestine being charged with 
heresy and sorcery, he was tried, sentenced to death, and 

hung on the tree n f infam y (Roman Cross) outside the city 

of Lud or Lydda.j| This historical character (as historical 
as any other) was a great adept. As to Paul, no one, I know 
of, ever mistook, him for au adept, and (since his history is 
pretty well known) least of all, our occultists. A  simplo 
tent-maker (not “ a fierce soldier,” as “ Zero” puts it), 
he became first a persecutor of the Nazarenes, then a 
convert aud an enthusiast. It is Paul who is the real 
founder of Christianity, the Reformer of a little body, a nu
cleus formed from the Essenes, the Nabatheans, the Therapeu- 

tees, and other mystic brotherhoods (the Theosophical Socie

ties of old Palestine),— and which was transformed over three 
centuries Jater, namely, under Constantine, into “ Christians.” 

Paul a visions from first to last point him out rather as a 

medium  than an adept, sinco to make an adept requires 

years of study, and preparation and a solemn initiation 
under some competent Hierophant.

Charge the third, being logically refuted by the aforesaid 

proofs showing the inconsistency of the first two accusations, 
I might close the case and dismiss it altogether. And if 

perchance, “ Zero” would persist in defending his Gospel 
Christ against those who call him a myth built on the his

torical Jeshu of Lydda, then I would fain ask him to explain 
to us the following :—

(1). How  is it that Philo Judaeus, the most accurate as 
the most learned of the historians contemporary to the Jesus 

of the Gospels ; a man whose birth auteceded and whose 
death succeeded the birth and death of Jesus, respectively, 

by ten and fifteen years; one who visited Jerusalem from 
Alexandria, where he lived, several times during his long 
career, aud who must havo come to Jerusalem but a few years 
after the alleged crucifixion; an author, in short, who in 

describing tbo various religious sects, societies and corpora

tions of Palestine, takes the greatest care to omit none, even 
of those hardly worth mentioning— how is it, I ask, that 

Philo Judasus never so much as heard about a Jesus, a cruci

fixion, or any other event that would connect it with the so 
called faets of Thoological Christianity ?

(2.) W hy  aro the sixteen famous lines of Josephus about 
Christ, lines appearing like a patch on a whole garment, and 

not bearing the slightest connection with either the preced

ing subject or the lines that follow in the text, why are 

these lines rejected by most of the Christian theologians 

themselves ? The bare-faced forgery is attributed by "them

* E piphanins in his book ag a in s t H eresies (1 th  c e n tu ry ) g irea  tho 
genealogy of Je sus , as follow s :—

Jacob called P a n th e ra =
__________ I

M a ry = J o se p h  Cleophaa

Jesus .
_ (See M r, G erald M assey’s “ Je su s  and th e  R ecords of h is T im e ” 
in th e  A pril Spiritualist, 1878.) ’

+ See “  Ironosas against H eresies” (Book 2 , Cap. X X II. 6 ). I r o n in g  
positively  m ain tains th a t Jo lm  (of th e  4 tb Gospel) “ co n rey ed  h im 
se lf th e  in fo rm a tio n ,” and  11 a ll th e  E lders confirm ed th e  s ta te m e n t”  
th a t  “  Je su s p reached  from  h is fo rtie th  to  h is fiftieth  y e a r  of a g e .”  

t  See th o  “ Babylonian G em ara”  (T rac t Sanhidrim , F o l. 107, an d  Sofa, 
fol. 47).

§ See, Ib id  F o l. 47.
|| See Babyl Gemara to  the  M ishna of T rac t Sabbath, V ol. 67— 104.



to  E useb ius ,  B ishop of Coosarea, th a t ,  “ prince of pa tr is t ic  
lia rs” a n d  “  d ishonest w r i te rs ,”  as h e  is called by Barou 
Bunsen, N iebuhr ,  Dr. Lardner,  and  several o thers  ? A n d  if 
these  au th o r i t ie s  are all wrong, and  th e  lines are  n o t  an in te r 
polation, as they  th ink , how is i t  th a  l ’a ley  h im self ,  an  
a u th o r  so anxious t h a t  his  “  Evidences of C hris t ian ity” should 
be accepted, deplores a n d  confesses th a t  “ ev idence”  (in 
Josephus)  as fa r  from b e ing  sa t is fac to ry ,  a n d  very difficult 
of acceptance. T he  more so, since Josephus ,  a f te r  he had  
by the  forger,  th u s  been made to v i r tu a l ly  rocogniso in  
Je s u s  “ the  Messiah of the  J e w s” and  to show  such a reverence 
for J e s u s  th a t  he hardly  dared  to call h im  a m a n —died, a t  
th e  age  of e ighty , a  stiff-necked, o r thodox  J e w ,  d isda in fu l ly  
silent, if no t en tire ly  ig no ran t ,  of the  appearance, the  crucifi
xion, o r  any th in g  connected with th a t  Messiah !

H o w  would “ Z e ro” expla in  the fact of th e  total si lence 
of th e  “ Mishna,” its  ev id en t  ignorance of J e su s  and  the  
crucifixion ? The “ M ish n a ,” founded by H ille l  fo r ty  years
B.C., ed ited  and  amplif ied ( t i l l  abont the  beg inn ing  of th e  th ird  
cen tu ry  of our e ra )  a t  T iberias ,  by the Sea  of Galilee, the  
very  focus of the  do ings of the  Biblical A postles  an d  of 
C hris t’s m i ra c le s ; th e  “ M ishna,”  w h ich  conta ins  a n  u n 
broken record of a ll the H eres ia rchs  and  rebels aga in s t  tha  
a u th o r i ty  of the  Jew ish  S anhedrim , from th e  y ea r  40 B. 0 .  
to  ab ou t  237 A. D. ; a  d iary , iu  short, of the  doings of 
the  Synagogue and  th e  H is to ry  of the  Pharisees ,  those 
same men who are  accused of h av in g  p u t  Je sus  to 
d ea th — how is it  t h a t < n o t  one of th e  em inen t ltabbis , au thors  
of th e  “ M ishna,” seems to  have ever h eard  of Jesus ,  or 
w hispers  a word iu  the  defence of his  sec t  charged  with 
deicide, b u t  is, in  fact, abso lu te ly  si len t as to the  g r e a t  even t ? 
S trange  omissions of “  universally  recognised fac ts  !”

C oncern ing  th e  ed itoria l rem ark  iu th e  P o o n a  O bserver ,
I  have  b u t  a few- m ore  words to add. T hose  Theoso
ph is ts  who have s tud ied  the  Christian Ecclesiastical his
to ry  (?) and  l i te ra tu re ,  a n d  have read upon the  subject, 
w ith  th e  exception of a  few Chris tians,  d e n y  m o s t  e m p h a t i 
c a l ly  n o t  only the  d iv in ity  b u t  even “ th e  possibility  of 
th e  d iv in ity  of th e  Biblical C h r is t .”  Q uite  t r u e : ‘‘ the  
fund am en ta l  belief of the  T heosophis ts  i s  t h a t  n o th in g  i s  
im possib le- , '’ b u t  only so f a r  as  i t  does no t  clash w i th  
reason, o r  claim a n y  th in g  m ira cu lo u s ,  in the  theological 
sense of tho word. Otherwise, once th a t  w e 'a d m it  Jo s h u a ’s 
pow er over tho  course of th e  sun, J o n a h ’s p leasure- tr ip  
in to  th e  belly of the  whale, or th e  resu rrec t ion  to  life of 
th e  half  decayed body of Lazarus, I  do n o t  see w h y  we should  
be made to  s top  the re  ? W h y  in  such a case and  u n d e r  the  
pen a lty  of inconsistency, we should no t  proclaim  o u r  firm 
belief in  H a n u m a n ,  the  m onkey-god ,  and  his s tra teg ica l  
capacities ; in tho  A rh a t  who m ad e  M ount Meru rovolve on 
th e  tip  of his finger;  or in tho ac tua l .g es ta t io n  of G a u ta m a  
B u d d h a  and  h is  subsequen t b ir th  in  th e  shape  of a w hite  
e lephant.  W e  T heosophis ts  a t  least, w ith o u t  “ im peaching  
our w a tch w o rd ,” beg to  be allowed to d raw  th e  line of 
demarcation a t  th a t  point w here a psycho-physical p henom e
non ceases to  bo such and  becomes a m ons trous  a b su rd i ty — a 
m ira c le ,  of whieh we find so m any iu th e  Bible. A n d  now 
repeat ing  “ Z ero’s ” words we too can s a y : — Let all “ sensible 
peoplo” ask  themselves the question  : w h ich— tho C h r is t ian s  
o r  the  Theosophists ,  a re  the  more “ p h i lo so p h ica l” an d  safer 
“  gu ides” ?

T H E O S O P H I C A L  U N IT .
----- +■-----

S A U FI ODE.
In  the Theosophist  for A ugust 1382, thero appeared a short but 

in terest ing  treatise on Sufism  or Mahornedan Mysticism. I t  was 
Baid to be an extract from a paper writ ten in the year 1811.

I  beg to enclose the translation of an ode, from the Mystical 
Dimau of Maulana Jalaluddin Uurni, ia  the hope th a t  it  will 
prove interesting to your readers.

Says Doctor Duncan F o rb e s : The translation was made by 
late friend, Professor F .  Falconer of University College, and 
appeared in the A s ia t i c  Jou rn a l  about twenty years ago. I t  is a 
genuine Sufi Ode, aud Mr, Falconer has admirably succeeded in 
seizing and transfusing the spirit and sublimity of the original into 
liis English version. Sri William Jones himsolf could not havo 
doue it in more excellent taste. The original, no doubt, could not 
hut have proceeded from the spirit  of an adept of the first water. 
Your Vedantic friends will.ou reading this ode, acknowledge the 
brotherhood of the Mahornedan Sufis. The song of Solomon, “ I am 
the Bose of Sharon aud the Lily of the Valley” was also a Suffistic 
effusion;

Bamaciurah Guos?,
Baran J3ar,

1
I  was ere a name had been named upon earth ;
E re  one trace yet existed of aught tha t has birth  ;
When the locks of the Loved one streamed forth  for a sign, 
A nd Being was none, save the presence Divine,
Named aud name were alike emanations from Me,
Ere augh t  tha t  was “ I ” yet existed or “ We ;"
Ere  the veil of the flesh for Messiah was w ro u g h t ;
To the Godhead I  bowed in prostration of though t .
I  measured intently, I  pondered with heed,
(B u t  all, fruitless my labour) the Cross and its Ureed.

2
To the Pagod I  rushed, and the Magian’s shrine 
B u t  my eye caught no glimpse of a glory diviue,
Tbe reins of research to the Kaabia I  bent;
W hither hopefully thronging the old and young went, 
K andahar aud H era t  searched I  wistEully through,
Nor above, nor beneath, carue the Loved one to view.
I  toiled to the summit, wild, pathless, and lone,
Of the globe g ird ing  h a f  but the n u h a  had flown,
The seventh earth  I traversed, the seventh heaven explored 
But in neither discerned I  the Court of the Lord.

. 3
I  questioned the pen and the Tablet of fate,
But they whispered not where he pavilions his state,
My vision I  strained, bu t my God-scanning eye,
No trace tha t  to godhead belongs could descry,
My glance I  bent inw ard ; within my own breast,
Lo, the vainly sought elsewhere the Godhead confessed ;
In  the whirl of its tran spo r t  my spirit was tossed,
Till each atom of separate being I lost;
Aud the brigh t sun of Tabrez—madder than he,
Or a wilder, the world hath not seen nor shall see.

---«---

M e . IS A A C S .
Y o u r  so m ew ha t  en thu s ia s t ic  review of “ M r .  I s a a c s ” in the  

c u r r e n t  n u m b e r  of th e  T h e o s o p h is t  h av in g  a t t ra c ted  m y a t 
tention, I  have  ju s t  r isen  f ro m  a  pe ru sa l  of the  w ork  w ith ,  if 
the  t r u t h  m u s t  be told, a  fee l ing  of d isappoin tm ent .  I  h ad
expected to find the  r ich  m a te r ia ls  of the  “ O ccu l t  W o r l d , ” o r
those priceless t r u th s  w hich  you  h av e  pub lished  u n d e r  th e  
modest  nam e of “ F ra g m e n ts ” w oven into a  th r i l l in g  rom ance. 
No such th in g  ! and  y e t  you  elose y o u r  f la t te r ing  notice of the  
novel w ith  th e  s t a te m e n t  t h a t  “  it  is an  in tense ly  in te re s t in g  
fiction, based  upon  a  few  of the  G ran d e s t  O ccu lt  T ru th s . ”
I  confess, I  hav e  fa i led  to find these t r u th s  in Mr. C ra w fo rd ’s 
pages. W h e re  a re  they, please ? Is  i t  in tho Polo m a tc h  ; iu 
the  excit ing  t ig e r  h u n t ; in  th e  moon-li t  scene of S h e re  A l i ’s 
libera t ion  ; in  th e  ou trageo us  love of a  pure-m indod  E n g l i sh  
gir l fo r  a  professed  fo llow er of I s la m — “ a  t ru e  be liever” a n d  
th o  lord  of th r e e  wives,— in the prosaic d ea th  of t h a t  sam e 
g ir l  from ju n g le  fever  ; in  th e  m iracu lous su s ta in ing  powers 
of the  simple li t t le  block of “ Monier” to  w hich  P a u l  G riggs  
bears  such p leas ing  tes tim ony ; or in th e  su dden  re l inq u ish 
m e n t  by  A b d u l  Hafiz of th e  world , w ea l th  an d  M ahom edan- 
isin fo r  the ju ng le ,  pover ty  an d  adeptship , t h a t  the  “ g ra n d  
occult t r u t h s ” a re  to be found. T here  is indeed a  l iv in g  
ad ep t  in th e  rom ance, in t roduced  a p p a re n t ly  fo r  no o th e r  
purpose  th a n  to im p a r t  a n  a ir  of m ys te ry  to inc iden ts  
s in g u la r ly  devoid of an y  m y s t i c  in terest .  A n d  such an  a d e p t ! 
you are  p leased to  say  t h a t  I t a m  L a l  is an  “ a t t e m p t  a t  
i i ro th e r  K. I I . ” T h e  a t tem p t ,  if the  au th o r  rea l ly  m e a n t  i t  
as sneh, is to m y  m ind , a  s igna l fa ilure .  I t  is t r u e  t h a t  R am  
L a l  indulges in  m ys ter ious exits a n d  entrances, orders relay* 
of horses w ith  unaccou n tab le  despatch , sends messages to a n d  
fro with l ig h tn in g  rap id i ty ,  a n d  sports  in a s tra l  form on  th e  
h e igh ts  of Sim la, whilo his body lies asleep in  a  “ lam ase ry  
in T h ib e t ; ” b u t  beyond  these m inor  points, th is  fictitious 
crea t ion  of Mr. C raw fo rd ’s im agina t ion  appears  to me to  hav e  
no th ing  in com m on w ith  th e  liv ing  ■ cen tra l  figure of Mr. 
S in n e l t ’s w onderfu l  book. K. IL ,  as I  u n d e rs ta n d  h im , is 
no t m e r e l y  a  b u n d le  o f  p h e n o m e n a  ; R a m  L al,  on the  o ther  
h and ,  is n o th in g  else, a n d  u t te r ly  fails to  convey to  the  X’eader  
th e  idea, so p ro m in e n t  in  Mr. S in n e t t ’s book, of a  un ion  of 
know ledge  w ith  power, beyond o r d i n a r y  h u m a n  a t ta in m en t .  
A n d  th us  w hile  K . I I .  s ta n d s  im m ea su rab ly  a p a r t  from, an d  
tow ers above, tho o th e r  personages of th e  “ O ccult  W o r ld ,” 
even yourse lf  inc luded , R a m  L a l  does no t  rise m uch ,  if  a t  a l l ,  
above the level of his  com panions in  M r. C ra w fo rd ’s s to ry , of 
P a u l  G riggs , fo r  exam ple, of A b d u l  Hafiz, o r  of the  B ra h m in  
who, by  a m ere  effort of th e  will ,  a r re s ts  tho b u ck e t  of w a te r  
in  its u p w a rd  course. I f  K . I I .  w ere  no t tho in te llec tua l an d  
m oral g ia n t  t h a t  he is, h o ld in g  in  h is  h a n d s  tho k ey  to the  
h idden  secrets of n a tu re ,  he w o u ld  no t  be (bo th  he and  you  
will  p a rd o n  'm y  say in g  i t )  m u c h  b e t t e r  t l iau  a jugg le r ,  au d



as a  m ere  w o rk e r  of p henom ena  like R a m  L al  h e  w o u ld  
hard ly  co m m a n d  the reveren tia l  awe w ith  w h ich  h e  insp ires  
as well those who, like you, h ave  seen h im  w ith  th e  eye of 
flesh, as those who, like me, only  see h im  w ith  th e  eye or 
fa i th .  T h e  philosophy too of R a m  Lal,  w ith  w h ich  th e  ta lef  
w inds  up, is hard ly  of a  piece w ith  occult philosophy  as you 
have  t a u g h t  it. In  his exposition of an a f te r - s ta te  of c o n t in u 
ed identity ,  a n d  of reun ion  in the  regions above w ith  those 
one has loved a n d  lost, the re  is no t  a w ord  or a  sen t im en t  
(b road ly  speak ing) to which on th e  one h a n d  a  C hris t ian  
m in is te r  m ay  no t respond w ith  a  h e a r ty  A m e n ,  b u t  which 
Occult  P h ilosophy  will not, on the  o th e r  h a n d ,  re je c t  u n h es i
ta t in g ly  as a bsu rd  and  un tenable .

A g a in s t  the  novel itself I  have  n o th in g  to say. I t  is a 
(■lever story  cleverly  told, th o u g h  some of the  c h a ra c te rs  m ig h t  
have been more n a tu r a l  or life-like ; a n d  one m eets,  here  an d  
there ,  with passages of rea l m erit ,  especially th e  descriptive 
passages of H im a la y a n  scenery  w hich will well rep ay  perusa l.  
B u t  to compare “ M r .  I s a a c s ” w ith  “ Z a n o n i"  o r  “ A  S t r a n g e  
S t o r y , ” especially the form er,  is to c learly  u n d e r r a te  the  in 
tr insic  w orth  of some of the  g ra n d e s t  conceptions of the  h u m an  
mind. A n d  y o u r  s ta m p in g  Mr. C ra w fo rd ’s w o rk  w ith  the 
seal of y o u r  approba t ion ,  how ever  q u a l i f i e d ,  besides g iv ing  it 
a  c h a ra c te r  w hich  the a u th o r  him self  is p e rh ap s  f a r  from 
c la im in g  for it, is ca lcu la ted  to mislead the  g en e ra l  read e r ,  if, 
w ith  y o u r  editoria l sanction , he ru ns  aw ay  w ith  th e  notion 
t h a t  R am  Lal is the  p ro to type  of K . H .,  a n d  t h a t  his  u t t e r 
ances are based upon a  “ few of the G ra n d e s t  O ccu lt  t r u th s .”* 

B o m b a y ,  12 th  F e b r u a r y  188:!. A  ***8111.
-- »---

1 )0  T H E  R I S H I S  E X I S T  ?
Fo llow ing  tho exam ple  of th e  P ars i  G e n tlem an  whose le t te r  

you published in the  T h e o so p h is t  of J a n u a r y  1882, I  am in 
duced to enqu ire  if there  a re  H in d u  M a h a tm a s  am o n g  the 
H im a lay an  B r o t h e r s .  B y the te rm  H in d u ,  I  m ean  a  be liever  in 
V ed as  an d  tho Gods th ey  describe. I f  th e re  are  none, will 
any  B ro th e r  of the  1st S ec t ion f  be so k in d  as to en l ig h te n  the 
H in d u  C o m m u n ity  in genera l  a n d  th e  H in d u  Theosophis ts  
in p a r t ic u la r  w h e th e r  any  I l in d u  R ish is  of old still ex is t in 
flesh and  blood ? The a dep t  H im a la y a n  B r o t h e r s  h a v in g  ex
plored  the  unseen  universe  m u s t  necessarily  know  th e  R ishis 
if they exis t now. T rad it ion  says t h a t  p a r t icu la r ly  the  follow
in g  seven are im m orta l ,  a t  leas t  fo r  th e  p re s e n t  kalpa.

A shw ath am a ,  Bali, V yasa ,  H a n u m a n ,  V ib h isan a ,  K r ip a ,  
P a ra su ram .

A  H I N D U  T H E O S O P H I S T .

E d i to r ' s  N o te  :—In  I'eply to the first question we nre hnppy to 
inform onr correspondent tha t  there  are Mnhatmns among the 
Himalayan Brothers who are H indus—i. e-, born of H indu  and 
Brahmin parents and who recognize the eso te r ic  meaning of the 
Vedas and Lhe Upanishads. They agree with Krishna, Buddha, 
Vyasa, Suka, Goudapalha and Sankaracharya in considering thnt 
the K a r m a  k a n d a  of tlie Vedas is of no importance whatsoever so 
far as m an’s spiritual progress is concerned. Onr questioner will do 
well to rem ember in this connection K rishn a ’s celebrated advico 
to Arjuna. “ The subject m atter  of the  Vedns is related lo the 
three Gunas ; oh Arjuna, divest) thyself of these gunax” San 
k a rach a rya ’s uncompromising a t t i tude  towards Purwarnimnnsa 
is too well known to require any special mention here.

Although the Himalayan Brothers admit the esoteric meaning 
of tho Vedas and the Upanishads, they refuse to recognize ns 
Gods, the powers and other spiritual entities mentioned in the 
Vedas. The language used in the Vedas is allegorical and this 
fnct has been fully recognized by some of the greatest Indian 
Philosophers. O ur correspondent will have to  prove th a t  tha 
Vedas really “ describe Gods” as they exist, before he can fairly 
ask lis to declare whether our Masters believe in such gods. We 
very much douht if our correspondent is really prepared 
to contend seriously, th a t  A g n i  has four horns, three legs, two 
heads, five hands and seven tongues as he is stated to possess in 
the  Vedas ; or tha t  Ind ra  committed adultery  with Goutama’s 
wifo. We beg to refer our learned correspondent to Kulluka 
B h a t ta ’s explanation of the la t te r  myth (and i t  is a mere m yth  
in his opinion) and Patanjnli’s remarks on the profound esoteric 
significance of the four horns of Agni, in support of our assertion 
th a t  the Vedas do not in reality describe nny gods as our 
questioner has supposed.

In  reply to the second question we are not prepared to say th a t  
“ any Hindu Rishis of old still exist iu flesh and blood” although

♦ W e  are sorry to  sco M r. A * * * 8111 bo u nder ra t in g ,— though  we 
m ay  h a re , in his opinion, over ra te d — Mr. Isaacs. T here  aro two of the  
“ g ran d est occiilt t ru th s ”  in it, thongh re '.th e r  onr critic , n o r even th e  
an th o r h im self, m ay  be aw are  of th e m .— Ed.

J  No ohel* need answ er th is ,  ex cep t th e  ed ito r. A . H . Ti

we have our own reasons to believe th a t  some of the great H indu 
Adepts of ancient times have been and are reincarnating them 
selves occasionally in Tibet and Tartary  ; nor is it at all eftsy for 
us to understand how it can ever reasonably bo expected tha t  our 
Himalayan Brothers should discover Hindu Rishis “ iu flesh and 
“  blood” in their  explorations in the “ [Juseen Universe,” since 
astral” bodies are not usually made up of those earthly m a
terials .

The tradition alluded to by our correspondent is not literally 
true; then, what connection is there between the seven personages* 
named and the Hindu Rishis ? Though we are not called upon 
to give an explanation of the tradition in question from our own 
stand point, we shall give a few hints which may enable our 
readers to ascertain its real significance from what is contained in 
llatnnyana and Maha Oharnta.

A s v a lh a m a  has gained an im m o r ta l i t y  o f  in fa m y .
l 'a r a s u r a m a ’s cruelty made him immortal but he is not sup

posed to live in f l e s h  and blood now; he is generally stated to 
have some sort of existence in file though no t necessarily in 
w hat a Christian would call “ hell.”

B a l i  is n o ta n  individual properly speaking. T he  principle 
denoted by the name will be known when the esoteric meaning 
of T h r iv ik r a m a  A v a ta r  is be tter  comprehended.

V y a s a  is i m m o r t a l  i n  h is  in c a rn a t io n s .  Let our respected 
Brother count how many Vyasas there have been from first to  
last.

H a n u m a n  was neither a human being nor tl monkey : it' is one 
of the powers of the 7th principle of man (Rama).

V ibh isana ,  N o t aRakshasa really but the personification of S a t• 
w a g n n a  which is immortal.

K r i j i a ’s association with Aswathama will explain the  nature  of 
his immortality.___________________________________________ .

M Y  V I S I T  T O  S T Y R I A  *

Miss C a r o l i n e  C o r n e r  of London has given in a book

let of some thirty pages a pleasant narration of her 

visit, last summer,to the Styrian Mountain-home of the 

Baron and Baroness Y ay  de Vaya, both old members 

and the former a Councillor of the Theosophical Society. 

One gets from the story a fresh and vivid picture of what 

m u9t be one of the most charming districts in Europe. 

At the same time the details of hoine-life in the residence 

of her host aud hostess preseut us with ampler proof, if 

such were needed, that joy and peace sit by the hearth 

where life is consecrated to works of beuificence, and the 

chief pleasure is in filling each day with good deeds 

and kind words- Tho Baroness AdelmaVon Vay is known 

throughout Europe and America as a psychometer and 

crystal reader of great endowment, amesmeric healer of the 

sick poor, and a clever writer (in the German lauguage) 

upon psychological subjects. Her family, as well as the 

Jlaron’s, is one of very aristocratic relationships, but she 

has everywhere the reputation of being the incarnation of 

benevolent and unassuming kindness. Her portrait in our 

album ha'l quite prepared us to accept as literal Miss 

Corner’s description of her face and character— “ a 

beautiful and charming woman— with a countenance 

bearing with benevolence, cheerfulness, and intelligence

....... a veritable humanitarian, comforting the afflicted and

distressed. The peasant population maintain an impla

cable faith in her power to alleviate pain. From far aud 

near, they bring their sick for her tender ministration...

.......... It was touching to see this beautiful, high-born

lady tending some poor unfortunate creature, bent and

racked with pain........... The Baroness’s bright face is

ever a welcome eight in all the homestead of the poor

est and lowliest in the district, and many lips breathe 

blessings upon her forher goodness and charity.”  Thanks, 

Miss Corner, for enabling us to hold up beforo her 

Asiatic brothers in Theosophy so sweet a portrait of 

this tender sister of humanity.

---•---

T H E  T R A V E L L I N G  T R U T H  S E E K E R *

T h e  third volume of M r, Bennett’s Narrative of his 

Voyage around the World toinvestigate the preseut state ■

* My V isit to  E tyrU  by C aroline C orner. London: (G. U urna, 1882.) 
L im p c lo th — A nnas tw elve.

+ A T ru thseeker A ronnd th e  W orld. Vol. I l l  York, D. M. B ennett,
1882.



of religion, in aa interesting as its predecessors, and calls 

for the same criticism. A  fourth and conclading 

Volume, with a general Index of the contents of the 

whole series, is still to appear, but alas ! the busy pen 

that wrote them will write no more. As was remarked 

in a previous notice, Mr. Bennett’s style is more pungent 

than cultivated ; a man of the people, he spoke like them 

as well as for them, and those who regurd manner rather 

than mutter, will often take a strong exception to his 

style as the friends of Western religious orthodoxy will 

to his ideas. But in a dishonest age like this,— an age of 

shams and cheating semblances, the friends of truth 

must relish un author like our poor, persecuted col

league, whose manifest honesty and indignation quiver in 

his every book. The present volumes of travel are cram

med with quotations from the standard guide books of 

all the countries he traversed, and hence are themselves 

full of useful information about men and things, alto

gether apart from the religious question. They are 

therefore worthy of a place in every general library. To 

the full extent of the circulation the book may attain, 

Theosophy and its advocates will have the benefit 

of great notoriety, since Mr. Bennett devotes no less 

than eighty-seven pages of Vol. Ill to tho subject. 

Though he wns an ardent Freethinker aud Secularist, 

he yet discusses Occultism with a judicial caudour which 

might be profitably imitated by his famous contempo

raries of the N a tio n a l R efo rm er. In the hurry of his 

brief stay at Bombay, he was not able to get every thing 

down correctly, and so it is not strange to find his chap

ter upon Occultism containing some errors. But we 

shall only point out a single one which might convey a 

very wrong impression to outsiders. H e  says (p. 94) 

about admissions into the Theosophical Society : “ It 

seems thut the desirability of every candidate for ad

mission is referred to the Brothers, they approving of 

some and rejecting others. M y  case seems to have been 

laid before them, and they decided favorably upon it.” 

No such general reference of applications has ever 

been made, the Brothers leaving to tho Founders the 

entire responsibility in such cases ; since it is we who 

are building lip the Society under their auspices, not 

they who are selecting its membership, with us as pas

sive agents. If the latter were the fact, many unfortu

nate misjudgments of candidates would have been 

avoided, aud much vexation and scandal spared. 

Advice was indeed asked as to Mr. Bennett’s admission, 

simply because we foresaw what has since happened, 

that whatever odium his bigoted persecutors hud contriv

ed to cast upon him would have to be shared by us, and 

this seemed an impolitic step for our young Society to 

take. The result of thut appeal is above stated by Mr. 

Bennett; who adds that the “  response was that I am an 

honest, industrious man, and fully worthy to become a 

member *  *  *  *  I hope their opinion ii well

founded.” It was so, as we have become more and 

more satisfied ever since, and now uone regret him more 

than his cautious friends of Bombay— now of Madras. 

This is not the first instance in which our Masters have 

looked into the heart of a candidate whom we might have 

rejected, because of hisbeing under the world’s frown, and 

bade us remember that we ourselves wero not so blameless 

when they accepted u s  as to warrant our turning onr backs 

upon any earnest yearner after truth. Thousands have 

read with the thrill of sympathy the story of the adulter

ous woman whom Jesus is said to hare abstained from 

condemning, when her accusers slunk away at the chal

lenge he made to their own spotlessness from sin. The 

history of our Society contains more than one example of 

this identical loftiness of compassion having been shown 

to unhappy candidates, by our spiritual Masters and 

Exemplars, the M a h a t m a s .

— • ♦ —  ■

T H E  S P I R I T U A L  R E F O R M A T I O N .*

A m ono the American leaders of the movement known 

as Modern Spiritualism, Dr. S. B . Brittan has for thirty 

years been one of the most conspicuous. As early as 

1851 or 52 he was editing a weekly journal called The 
S p ir i tu a l  T elegraph, and, previous even to that we believe 

a magazine called The S h ek in a h . His T elegraph  was 

especially noted as the leading organ of the then new 

movement, and among its literary contributors were 

some of the cleverest men of the day— Judge Edmonds, 

Profs. Hare, Thomas L . Harris, Drs. Dexter and Gray, 

Prof. J. J. Mapes, the agricultural chemist (and our Col. 

Oloott’s preceptor), Senator Tallmadge, and others. In 

this galaxy Dr. Brittan shone brightly, and since then, 

through all the changes and phases through which that 

chameleon-like movement has passed, his pen has been 

employed in the same service. Three years ago the 

idea was suggested that the friends of Spiritualism 

should subscribe a fund to remunerate Dr. Brittan for 

giving-his whole time to a propaganda of the movement 

in the columns of the secular press in answer to the 

frequent attacks which are always appearing, some 

from competent but more from incompetent and preju

diced critics. It was in time carried out, and Dr. Brittan 

has, first aud last, published many articles of a contro

versial or didactic character, all beariug the marks of his 

traineid literary skill and facility in pungent debate. 

These articles have now been gathered into a sumptuous 

volume of 500 pages, for a copy of which we are indebted 

to the courtesy of the Author or his publishers, our 

friends Messrs. Colby and Rich. The  volume is em

bellished with an admirable portrait on steel of Dr. Brittan.

Since the above was put in type, tlie America11 

post has brought ns tho sad news of the death of this 

gifted man. Dr. Brittan died on the 4th of January ulti

mo, at his residence in N o w  York city of pleuro-pneu- 

monia, after an illness of but a few days. In person 

ho was extremely handsome, and in manner suave and 

well-bred. H e  could ill be spared by his party, of 

whose philosophical principles he was an eager and able 

champion. The Spiritualists have left to them several 

able writers, but Dr. Brittan had a peculiar tnlont for 

controversy and a happy faculty of wit and repartee 

which can hardly be matched among his surviving 

colleagues. Personally, the writer of this notice regrets 

his death, since his acquaintance with him dates back 

thirty years ; and tho beginning of his friendly associ

ation with the deceased and his then partner, Mr. 

Charles Partridge, may be said to mark the second im

portant stage in his— the writer’s— psychological evolu

tion. Dr. Brittan was a Fellow of our Society though 

never anything but an “ Orthodox”  Spiritualist. W e  

may note the coincidence that within a few weeks of 

each other, two well-known journalists and authors, 

among our members— Mr. Bennett and Dr. Brittan— died 

suddenly and just after completing their most important 

books.— H . S. 0 .

I N D I A N  D R U G S *

T i i e  pamphlet before us comprises a list of some 350 

drugs that aro on sale in the Bombay bazars and Chemists’ 

shops, with description of their physical characteristics 

and the active principles of a few of the more important 

ones. The compilation is by Dr. W .  Dymock, the 

Medical Storekeeper with the Government of Bombay, 

and the 're-arrangement, revision and vernacular syno- 

nomical identification by our worthy brother Dr. Pandu

rang Gopal, a well known officer of our Bombay Branch.

* The B attle ground o f  the S p ir itu a l Reformation. B y S. B . B rittan , 
M. D. (B oston :— Colby and K ich— 1882),

t  A C atalogue (R evised) o f In d ian  D rags. By W , Dym ook, B. A; 
(A rranged , revised , an d  co rrec ted  fo r  Ind ian  Synonym s, B y P a n d u ra n g  
G opal, G . G. M . C). B om bay, 1883.



T H E  S A T T Y A  P R A K A 8 H .

T h e  first number of the new monthly magazine, in 

Hindi and Urdu, that has been established at Bareilly, 

N . W .  P ., by members of our local Branch and other 

gentlemen, lias come to hand. It is a well printed aud 

iuteresting journal, creditable to its projectors and 

calculated to do good to India in various ways. It 

should bo taken in by all friends of our Society in upper 

India. Besides the usual Salutatory, the S a t ty a  Prakasth  
for January contains the following articles :— Aryvarta: 

Past and Present; Local Self-Government (Aryan) ; The 

Study of Oriental Languages; Correspondence; The 

Elixir; Editorial Notes.

— ♦---

T H E  G O S P E L  O F  T H E  F U T U R E  : O R  T H E  

“  R E V E L A T I O N ”  O F  (ST.) K E S H U B .

“ 11 (K eshub C hunder Sen), a  se rv an t of God, called to be an  apostle
of tho C h u rc h '....... ‘ hoard behind mo a  g re a t  voice, ns of a  tru m p e t,
saying, w h a t thou  soest (not) w rite  in a  book nnd send i t  nn to  tho 
seven ch nrches w hich arc  in A sia ,’ and  nn to  tho sev en ty  tim e s  seven
w hich nre in Eoropo, A m erica, A u s tra lia  and A fr ic a ....... ‘ W rite  the
th in g s  w hich thou h as t (not) seen, nnd th e  th in g s  w liich are  (no t), and 
th e  th in g s w hich shall (not) be h erea fte r.’ ”

( E x tr a c t s  f r o m  th e  B e n g a l V e rs io n  o f  th e  P a tm o s  R e v e la t io n .)

Wonders will never cease : the year 1883 opened with 

two miraculous events at Calcutta. A  new Messiah was 

born unto the world to the great disgust of the Babu- 

Sadduceo ; and the “  City of Palaces”  aud of whiskey 

dens awoke on Now  Year’s day to find itself, to its own 

utter amazement and despite every geographical and 

historical expectation, proclaimed as “  the holy city”  and 

“  th e  m etropolis of Aryavarta.”  But thus saith the Prophet 

of the Patmos-Lily Ashrum, and the world must read, 

whether it will or not. Tired, evidently, of waiting for a 

star to leave its path, and of vainly expecting the ap

pearance of the “  wise men”  of the W est (Mr. J. Cook, 

though bulky, being anything but wise) to proclaim and 

crown him as K ing  of tho— Babu Sannyasis, tho 

“ meek and lowly” Minister took destiny into his own 

hands and has now virtually announced himself one. In 

the teeth of the nineteenth century, tho sober Sadharan 

Brahmo Samaj, and all tho p a d r is  of whatever creed, 

colour, and persuasion, the new Messiah of Hooglily has 

now notified the world at largo of his own advent !

A n  edict in tho manner of Papal— or shall we say 

Irish ?— Bulls, appeared in the N ew  D ispensa tion  E x tr a 
ord inary— which was extraordinary indeed in every 

sense. Teeming with sentences copied verbally from 

the Christian Gospels ; written in the style of, and mi

micking the phraseology attributed to, Christ, the said 

document is a curious piece of religious fa n fa ro n n a d e  to 

puzzle and perplex tho future generations withal. This 

of course but in tho case of a fresh miracle : that the said 

edict should not die a deserved death— at the bottom of 

the world’s wasto-paper basket. Yet it is a curiosity 

worthy of preservation. Indeed, since tho days of the 

Encyclical Letter and tho Syllabus of Pope Pius I X  in 

18G 1-8, the precursors of the famous CEcnmonical Council, 

no single document ever published, that we know of, has 

contained so many gratuitous assumptions, nor involv

ed a more impudent claim to direct d iv ine  intercourse ! 

Proceeding from (as yet) comparatively obscure iudivi-. 

dual, instead of emanating from an autocratic Pope, it is 

but the more striking. Theocratic Romo, self-attributing 

to herself universal power and authority over the whole 

world— Kings and Emperors included,— to be consistent 

with herself, had to facethelaugh of the non-catholic world 

by creating a dignitary wliomshecalled “ tho Vicar Apos

tolic of Tibet” — a country with not one single Christian 

in it and which slams its door in the face of every foreign

er that approaches it. W h y  then, with such a prece

dent, should not our saintly minister claim likewise autho

rity and infallibility, even though those should never bo 

recognized ? Is not he as much as any Pope “  the chosen 

servant of God,”  having en p lu s , than the Holy Father,

the rare privilege of holding daily and hourly intercourses 

with the Almighty who talks to, and with him, Moses- 

like, and “ face to face, and as a man speaketh unto lii3 
friend”  ? A n d  though adverse opinions— those of tho 

Theosophists and Spiritualists, for instance— hold that 

this “  Almighty” — if the said intercourse is based on 

some more solid ground than mere nervous delusion—  

may be no better than some Pisacha-spirit masquerading 

under false colours, yet the opinions are divided. At 

all events, that of the Minister’s friends and well wishers, 

the Theosophists, as giving him the benefit of the doubt, 

ought to bo more welcome to, hence better appreciated 

by, Keshub Babu, than that of some profane Sadducees, 

both white and dark, who openly attribute such claims 

to “  divine intercourse”  to ambition and imposture. 

Meanwhile, on January 1, 1883, the readers of a few 

pious Journals of Calcutta were staggered by the follow
ing :

N ew  Y ear’s D ay .
J a n u a r y  1 , 1 S S 3 . . '

K E S H U B  C H U N D E R  S E N , n servan t of God, C A L L ED  to  be AN 
A PO ST L E  of T H E  C H U R C H  of T H E  N E W  D IS P E N S A T IO N , 
W H IC H  IS  IN  T H E  H O LY  C IT Y  OF C A LC U TTA , th e  M ETRO- 
FO LIS  O F A R Y A V A R TA .

To all th e  g ren t n a tions in th e  world and to th e  chief relig ions sects in 
th e  eas t and tho w est.

To the follow ers of Moses, of Jesus, of B uddha, of ConfnciuB, of 
Z oroaster, of M ahom et, of N anac , and to the  various b ranches of tho 
H indu Clinrch. "

To th e  sa in ts  and  th e  sages, th e  bishops nnd th e  elders, the m in isters 
and th e  m issionaries of all theBe religions bodies :

G race be nn to  yon and peace everlasting.
W hereas sec tarian  discord and strife , schism s and en m ities  prevail in 

our F a th e r ’s fam ily , causing  m uch b itte rn ess , and  u n h app iness, im 
p u rity  and un righ teousness, and even war, carnage, and  bloodshed. *
# * # #

I t  has p leased th e  H oly God to send unto  th e  w orld a  m essage of 
peace and love, of harm ony  and reconciliation.

This N ew  D ispensation  h a th  H e, in boundless m ercy , vouchsafed  to 
us in the  E ast, and W E H A V E  BEEN COM M ANDED TO B EA R  
W IT N E S S  U N TO  IT  AM ONG T H E  nations O F T IIE  E A R T H .

T hus sn ith  tho L ord,— S ectarian ism  is an abom ination  un to  me and 
unbrotherlincB s I will n o t to le ra te .*  * * * *

A t sundry  tim es have I spokon T H R O U G H  MY P R O P H E T S , and 
though m any and vnrious m y dispensations, th e re  is u n ity  in them .

B u t th e  follow ers of these, m y prophets, have quarre lled  and fonght, 
and  th ey  h a te  and  exclude each other.*  * * * . *

These w ords hn th  th e  Lord our God spoken un to  us, nnd H is new 
gospel H e ha th  revealed  nn to  us, a gospel of exceeding joy.

The C hurch U niversa l h a th  he a lready  p lan ted  in th is land, and  
th ere in  nre all p ro p h e ts  nnd all sc rip tu res harm onized in beautifu l 
syn thesis.

And these blessed tid in g s th e  Loving F a th e r  H A T H  C H A R G ED  ME 
and m y b ro ther-apostles to  declare  unto  all th e  nations of the world, th a t  
being of one blood th ey  m ay also be of one fa ith  and rejo ice in  one 
Lord.

T hus shall all discord be over, sa ith  the  Lord, and  peace shall reign 
on earth .

H um bly, therefo re , I exhort yon, b re th ren , to  accep t th is  new  m essage 
of nniversnl love.* * #

H ate  not, b u t love ye one ano ther, and  be yo one in sp ir it and iu
tru th  even as th e  F a th e r  is one.

Ail e rro rs  and  im purities ye shall e B c h e w ,  in w h a t e v e r  c h u r c h  or 
nation  th ey  m ay be fonnd, b u t ye B h a l l  h a te  no sc rip tu re , no p r o p h e t ,  no 
church. •

Renounce all m an n e r of su pe rs tition  an d  erro r, infidelity  and  sc ep ti
cism, vice and sensuality , and  bo ye pu re  and perfect.

E very sa in t, every  p ro p h e t and  every  m a rty r  yo shall honor and  love 
ns a  m an of God.

G ather yc th e  wisdom  of th e  cas t and th e  w est, and  accept and 
assim ilato  th e  exam ples of th e  sa in ts of all ages.* # # #

Belovod b re th re n , accep t onr love and give ns yours, and le t tho east
and the  w est w ith  one h e a r t ce leb ra te  th e  jubilee of tho N ew  D ispen
sation.

L ET  A S IA , E U R O P E , A F R IC A , A ND A M ER IC A  W IT H  D IV E R SE  
IN S T R U M E N T S  P R A IS E  T H E  N EW  D IS PE N S A T IO N , and  sing  the  
Fatherhood  of God and  tho Brotherhood of Man.

“ The Editors of th e  le a d in g  jo u r n a ls  i n  E u r o p e  and A m erica, in India, 
A ustra lia , C hina and .Tapan are  respec tfu lly  requested  to in se rt the  
above E pistle  in th e ir  respec tive  p apers.”

W e  have culled the choicest flowers from this bouquet 
of modest assumptions, and republished it nearly in  toto 
with its best passages immortalized in capitals, and 

neither demand nor expect thanks for it. Whether the 

four quarters of the globe are quite ready to "  praise the 

N ew  Dispensation with diverse instruments” — street-organ 

included we suppose— is yet a matter for doubt. But, 

whether the future generations shall string on the name of 

Babu Keshub Chunder Sen to those of Buddha, Zoroaster, 

Jesus, and Mahomet, or not, no one will now be disposed to



deny that “  cheek takes cities by storm and grinds strong

holds to powder." It is this same N ew  D ispensa tion  (and 

L ib er ty ), be it remembered, which now issues the above 

E pistle , that denounced repeatedly in its columns the 

claims of the Theosophists to an intercourse with the 

liv ing , albeit mysterious, “ Brothers”  who are but mor

tals— as an im posture and  a fr a u d .  Look upon th is  
picture, and upon t h a t  !

After the above was in type, the Indian world was again 

staggered though the medium of dailies and weeklies 

by another piece of extraordinary news. The minister 

has announced his intention of circumnavigating the 

globe and visiting Europe, America and Africa as an 

apostle of the N ew  Dispensation. So far the intention 

canliardlybefoundfaultwith. But the Babu affirms again 

that he has received a divine commission from God him

self, to go. Forsooth, the visits of the Almighty to the 

Babu aro fast becoming a matter of quite a common occur

rence now ! “  God” — goes “  to and fro in the earth and

walks np and down in it”  after the manner of the rebellious 

Son of God in Job. W e  wonder whether it is the “ Lord” 

who will defray Babu K .  C. Sen’s travelling expenses 

out of liis own private treasury; or, is the burden—  

agreeably with the time-honoured policy of Churches in 

general— to be left 011 the shoulders of the too confiding 

believers in the new “ Seer” and “ Minister” ?

t ■■

A  N E W  T H E O S O P H I C A L  S K I R M I S H .

W e  are born under a lucky star. A n  unknown Cor

respondent (of the Pioneer) who hails— or rather writes 

— from Bundelkhand, making us share the honor of 

being attacked and scoffed at by him in the goodly company 

of “ Government”  and of the “  meek and lowly”  mis

sionary, makes short work— as he imagines— of the gods 

of Theosophy. Man, he tells his readers,— has been 

defined as a laughing animal and “  what without 

the Government aud Theosophy would there be in India 

to laugh at ?”  W h a t  indeed ? unless, perchance, that 

some “  laughing animal”  as personified by the satirical 

correspondent. H e  “ could not— ,”  you know, “ argue 

with one who took Theosophy seriously ; or, who believ

ed in the existence of Koot Hoomi Lal Singh.”  Having 

exhausted liis blunted arrows upon invulnerable Govern

ment .and Theosophy, quite aa invulnerable he runs 

a muck among “  the modern missionary,”  who, he says, 

“ harmless and unheeded, stands a living parody on W is 

dom, at the corners of the streets, reviling, in bad H in 

dustani, a creed he does not understand.”  The Padri 

feels hurt, and gives the too jovial correspondent— in 

plain English— the lie, in the same Pioneer. Indifferent 

to his abuse, we would havo liardly noticed even such 

impertinent remarks as “  tlie nursery conjuring tricks of 

Theosophy,”  but for the unnecessary fling by that same 

Bundelkhand w it at one whom we all revere. Withal 

vve feel rather grateful than otherwise for the attack, 

since it called forth an immediate reply in the P ioneer by 

its ex-editor, Mr. Sinnett, thus shewing the scoffer that 

Theosophy counts more of intelligent and highly cultured 

men than Bundelkhand is ever likely to see within its 

precincts. Feeling proud of our Vice-President’s reply, 

we now reproduce it in full.

T H E  T H E O S O P H I C A L  S O C IE T Y .
TO THE UD1T0R.

S ir ,— Your correspondent in Bundelkhand has mado a 
gratuitously offensive attack on Theosophy, in revenge for 
the rough treatment his former letter on the government of 
Native States received at the hands of Mr. Ilume. He has 
acted, apparently, on that vague desire to be disagreeable by 
insulting something his antagonist respects, which prompts 
the lower classes, in a quarrel in this country, to abuse each 
other’s female relations, however irrelevant such abuse may 
be to the subject in hand. Of course Theosophists will be 
perfectly careless as to whether your correspondent believes 
or does not believe in the existence of a man whose inter
course with them is in no way impeded by incredulity 

in Bundelkhand. But your correspondent’s ignorance of all

that has passed in connection with the progress of the 
Theosophical Society during the last two years has betrayed 

him into the public expression, in a conceited tone, of con

tempt for a movement which is not only one of the most ele
vating and beneficent influences at present at work among 

the people of this country, but is the subject of constant, 
anxious, and respectful discussion in all psychological papers 
at home, where a society, including men of the foremost in

telligence in literature and professional life has been formed 
to study the teachings received through that agency with 

which your correspondent (and he is probably right there) 
feels that he has so little in common. In justice, therefore, 1 
trust that you will publish this protest 011 behalf of the many 

readers of your paper who will be disgusted by the remarks 

which have evoked it. Your columns are not the place in 
which to vindicate the claims of Theosophy on the attention 

of thoughtful philanthropists of all creeds, or to show why at 

the present day, two years after the appearance of my book 
on the subject, expressions of disbelief in the existence of the 
revered friend with whose letters that book is chiefly filled, 
are simply absurd. To appreciate the extent of such absur
dity it is necessary to be acquainted with the subsequent lite
rature of occult inquiry. And surely the readers of the 
Pioneer will believe me when I say that in my opinion the 

discussion of such questions in detail does not come within the 

province of a political newspaper. But the uncalled for insult 

to Theosophists which has now found its way into your 
columns may certainly justify the acceptance of a few words 
from me, to explain that the existence of those whom students 

of occult philosophy speak of as “ The Brothers,” is as certain 
now as that of the Governor-General’s Agent in Bundelkhand 
(and for the world at large a very much more important fact.) 
This has been demonstrated by a flood of direct evidence 
from persons who know them, in various pamphlets and 

publications of the Theosophical Society, the head-quarters of 
which have now been established at Adyar, Madras, where 
the Theosophist, the monthly organ of the Society, is issued, 
and where information on the subject should be sought by 
any inquirers who may wish to treat a grave philosophical 
investigation undeniably absorbing the interests of many 
highly intellectual men, in a more appropriate spirit than that 

which your correspondent exhibits.
A . P. S IN N E T T .

“ C A N  T H E  D O U B L E  M U R D E R ” — O R  P R O D U C E  

R E S U L T S  O N  T H E  M A T E R I A L  B O D Y .

( B y  J o h n  Y a k k e r , H on. F . T . S .)
I i i a v e  been much interested by the well-told narrative 

in tlie January number of the “  Theosophist,”  and hope 

the Editor will not be offended if I enquire whether all 

the particulars are accurate relations of facts. Especi

ally I would ask,— is the closing newspaper paragraph 

a literal translation of what actually appeared, and were 

the names given by the entranced Frosya those of the 

Newspaper extract ? The narrative, ordinarily speaking, 

is past belief, but in my own Mesmeric experiments 

I have met with cases almost analogous, except that in 

mine the action was inversely, that is upon the body of 

the entranced. In  the Belgrade case there may also 

have been a predisposition to receive the action of the 

“ double,”  in the receptivity caused by a guilty consci

ence.

M y  entranced subject also had the faculty of project

ing the soul and was punished with cancer, a subject of 

wliich I practically knew nothing. I  tested tlie truth 

of the projection in some cases in England, and Madam 

Blavatsky did me tho honour to examine one of these 

and verified it as an accurate description of certain 

existing subterraneans in India. It was seldom that I 

could see anything of the “  double”  as I can only see, 

hear, and feel in a limited degree, and this part of my 

nature (self-induced) is more m.anifest at one time than 

another, and I am apt to attribute it to an uncertain 

imagination.

Usually my entranced subject would— unless in the 

deepest of trances, in which case she would describe 

herself as absent a long distance— use the pantomimic 

action in kor body that she after related of her project-



cd soul, exactly as described of Frosya. O n  one of these 

occasions she stated that her spiritual body had been 

sprinkled with some essence, which it was said would 

cause an eruption in 24 hours, and would bring away the 

diseased matter of the blood— for (it was said) a surgi

cal operation on the projected soul would read on the 

material body;— I was astounded to find that the resultpre- 

dicted actually took placc at the time, and the body exhal

ed an unknown aromatic perfume. O n  another occasion 

as predicted, after a surgical operation, said to be made 

upon the projected double raised about six inches, and 

in which the patient seemed to suffer great agony by 

cutting, a piece of hard tumour was brought away by the 

throat, which I saw. Relations were often made regard

ing a root from “  Black Wilderness”  said to be Indian, 

which was burned and inhaled, bruised, and the juice 

drank or otherwise applied, and my subject got entirely 

well without the aid of the medical men.

It is noteworthy that iu making the passes the follow

ing was the result. I made them slovenly and was in

formed, with oue pass you send mo forward, with another 

you drag me back again. I made too many or too few, 

and was told,— you send me away beyond where my friends 

are waiting, or you do not give me strength to go far 

enough. All this is very apropos to what yon relate of 

the Frenchman and Prosya.

I am aware that this is quite as extraordinary as your 

own relation, but I vouch for its entire truth, and made 

at the time the most accurate records of all my experi

ments.

W l T I I I N Q T O N ,  N E A R  M A N C H E S T E R ,

J a n u a ry  17,1883. j

E ditor’s Note :— W e assure  o u rlea rn e d  correspondent th a t  every word 
of onr n arra tiv e  is true . .

C O L O U R  A N D  S O U N D .

S o m e  time ago Oberlientenant Scheffer communicated 

to L ic h t M ehr Lic.ht the remarkable fact that a child of 

7 years, of a family known to liim, “ at once learned 

numbers by a most curious natural method. She always 

distinguished them by their colours. Each invariably 

appears of its own certain colour to her, viz. : 1 ahvays 

very white; 2, red, “ spotty red”  she calls it ; 3, blue;

4, yellow ; 5, yellow ; G, black ; 7, yellow ; 8, black ;

10, blueish. These numbers are to her always the same, 

though varying iu depth of shade.”  The harmonious 

relationship between sound and colour, and the mystical 

properties of nnmbers, are ancient Aryan and pre-Aryan 

discoveries. The subject comes to tlie front once more 

in N a tu re  (Yol. 25, p. 339) j in aletter from Mr. Karl 

Pearson, who says :—

Some w eeks ago th e re  appeared  an account of a  series of experim ents 
connecting colour and  so u n d ; tiie follow ing passage from  Prof. Max 
M uller’s Chips, ii. 104, m ay  in te re s t some of your r e a d e r s :— “ Tlm t 
P urn rav as is an  in approp ria te  nam e of a  solnr hero requ ires hard ly  any  
proof. P u rn rav as m ean t th e  sam e ns polondenko’s, endow ed w ith  m uch 
l ig h t ;  fo r though rav a  is genera lly  used  of sound, y e t  th e  root rn , 
w hich m eans originally  to cry , is also app lied  to colour, in the  senso of 
a  loud or c ry ing  colour, i. e.y red  (cf. ru b er, ru fu s , lith , randa , O. H . G. 
rd t, rudh ira , e ru th ro s ; also S ansc rit rav i, su n ).”  T he follow ing foot note 
occurs :— “ T hus it  is said R  v. vi. 3, G, the  fire cries w ith  ligh t, sokishft 
r a ra p a t i ; tho two S p artan  charites are  called klotfl (kletfi. inelut&) and 
phaenna, i. e. clara, clear-shining. In  th e  V eda th e  ris in g  sun is said to 
c ry  like a  new  child (Rv. ix. 74, 1 .)— I  do no t derive  rav as from  rap , 
bn t I  only quote ra p  as illu stra ting  th e  close connection  betw een loud
ness of sound and  b righ tness of ligh t.” B oth G reeks and  L atin s seem 
to have used  th e  sam e words for colour and  so u n d ; ef. lam pros, lenkos, 
inilas, som ptos, phaios, &c.; clarns, fuscus, candidus, Ac. P robab ly  
no t only colour an d  sound, b u t sm ell, ta s te , an d  touch h ad  in early  
tim es the  like words to  express d e g re e ; even as w e find a sp era  lingue 
and  odor a s p e r ;a n d  aa we say  “ a harsh  ta s te ”  and  “ a  h a rsh  sound.” 
T astes and  sm ells will be found to B n g g o s t  colours to th e  m ind exactly

• as sound do. I f  th is be so, m ay  no t th is  a p p a ren tly  curions connection
• be explainod as a  sort of “ unconscious philological m e m o ry ? ”

. K arl  P ea rs on .
Inner Temple, January 28.
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T O

THE THEOSOPHIST.

V ol. 4. No. 6, M A D R A S ,  M A R C H ,  1 8 8  3. No.  42.

T H E  P R E S ID E N T -F O U N D E R  ON H IS  A N N U A L  TO U R.

Col. H. S. O lcott, P re s id en t-F o u n d cr of tho Thcosophical Society, 
lo ft for C a lcu tta  by the  F re n c h  S team er of tho 17th F eb ru ary . 
A lthough she w as expected  to sail on th e  lGtli, y e t by a  curious 
coincidence (?) num ber seven again  asserted  itse lf in th e  w orking of onr 
Society I F rom  C alcu tta , th e  P re sid en t will v is it th e  severa l B ra n c h  
Societies in B engal and m ost probably go to  o th er p a r ts  of th a t  P re s i
dency, w here new B ranches aro in the  process of form ation . A n account 
of h is work will duly  ap p ear in  our nex t.

A t tho tim e of our going to  press, we a re  inform od by te leg ram  
from  our B ro ther Mr. E. J .  Lopez of tho Sim la “ E clectic Theosophical 
Socicty’*, th a t  Col. O lcott reached  C alcu tta  sa fe ly  on tho evening of 
th e  2 0 th.

OUR BRANCHES.
TH E A N N IV E R S A R Y  OP THE  

K R ISH N A  THEOSOPHICAL SOCIETY,
{Guntoor.)

I have the  honor to  subm it th e  follow ing rep o rt of the  1 s t an n iv er
sa ry  of th e  K rishna  Theosophical Society a t  G untoor, celebrated  on tho 
28th of D ecem ber 1882.

Mr. Tholety P u ru sh o ttam ay y a  w as voted to th e  c h a i r ; and  th e  P ro 
ceedings com m enced w ith  th e  P an d it of tho B ranch  rec itin g  a  Sluka))i 
in praise  of Parabrahm am. Tlio chairm an th en  called upon the  P re s i
den t of tho B ranch Mr. S ingaravelu M oodelliar to read  his repo rt, of 
w hich I give a  sho rt ab s trac t. H e said th a t i t  w as th e  Theosophist, th e  able 
organ of th e  Theosophical Society, th a t  firs t gave  tho  public of G untoor 
inform ation  reg ard in g  th e  noblo objeeta and  w orking of th a t  society, 
aud  m onth  a f te r  m onth , divulged th e  scientific tru th s  of tho A ryau 
philosophy and wisdom  and  aw akened in th e ir  m inds a  deep love and 
veneration  for th o ir  ancesto rs and th e ir  ancestra l science and philoso
phy. T hen tho appoaranco of M r. Sinnett*a pow erful and  w onderful work, 
th e  ‘ Occult World*, w hich m arked  au  epoch in tho h isto ry  of tlio 
Theosophical Society, gave thom  m ost convincing  proofs of th e  rea lity  
of tho A ryan  O ccult science, w hich so h eigh tened  th o ir  in te re s t in tho 
g ran d  m ovem ent se t on foot by th e  resp ec ted  F ounders, th a t  they  
resolved upon fo rm ing  a B ranch a t  G untoor, and  accord ing ly  se u t them  
an  in v ita tion  to  Guntoor. T he F ounders, h av ing  firs t oponod 
B ranches a t  M adras and Nellore, cam e to G untoor on th e  lo th  of 
May 1882, w here th e y  w ere received w ith a  m ost en th u sia stic  welcome. 
The K rishna  B ranch w as th en  organised ou tho 17th of May. Tho 
P residen t th eu  said th a t  u n d er tho auspices of tho  K rish n a  B raueh 
th re e  S ansk rit Schools w ere opened ; one a t  G untoor, an o th er a t 
A m aravati, and  tho th ird  a t V innkonda. W ith  a  view to encourage 
fem ale education, th e  B ranch opened also two G irls’ Schools u uder its 
patronage, and  had in con tem plation  the  in troduction  in to  these Schools 
of sm all e lem en tary  tre a tise s  on H indu M orals and  Religion. A fellow 
of the  Branch, an  able Telugu Scholar and g rad u a te , V avilala V asudeva 
S astry  G aru, was engaged in tra n s la tin g  in to  Telugu (some) S an sk rit 
w orks and a  lectu re delivered by Col. Olcott, w hich would shortly  bo 
p rin ted  and  circu lated .

H aving  th u s  briefly ske tched  tho w ork ing  of tho B ranch, tho 
P resid en t dw elt a t  some leng th  upon th e  g re a t am o u n t of good 
the  Theosophical Society w as doing and th e  w onderful revolution 
it  was w orking in th e  m inds of th e  r is in g  generation . H e said 
th a t  previous to  th e  adven t of Theosophy in  Ind ia , th e  H iudus 
had begun to adm ire  and  alm ost w orship every th in g  W estern  and  lost 
all respect fo r th e ir  coun try  and  religion. The so-called scientific theory  
of M aterialism  th a t  has been sw aying the  mind of th e  m odern scientific 
world having g radually  found its w ay in to  In d ia , sowed tho seed of 
scepticism  every w hore and rooted out all sp ir itu a lity  from  th e  land. 
A nd the  denatioualised H indus, in th e  height of th e ir  adm ira tio n  for, 
and tho ir puerile im itation  of, th e  E uropean modes of thought 
and hab its of lifo, began  sham elessly  to despise th e ir  ow n n a tionality  
and  denounce H in d u  religion as a  degrad ing  su p e rs titio n  an d  all

Yoga V idya  an idiotic illusion. Such being  th e  exalted  idea en te rta in ed  
by th e  H indus them se lves, tho C hristian  P ad ri and the  prodigy of 
m odern  science seriously held  th a t  th e  H indu  religion an d  philosophy ia 
too absurd  to deservo th e  rcsp ec t of any  civilized nation  in th is  en lig h t
ened n in e te e n th  cen tu ry . B u t fo rtu n a te ly  fo r In d ia  and fo r the  W orld, 
th in g s took a  d ilfo ren t tu rn . J u s t  a t  th is  critica l tim e, w hen the  las t 
sp a rk  of sp iritua l life was ju s t  becom ing ex tinc t in th is  venerable land, tho 
revered  Founders cam e to  In d ia  and established a t  Bom bay theT lieosophi- 
cal Society on th e  sublim e princip le  of U niveral Brotherhood and religions 
to lerance, so th a t  people of all shades of opinion and beliefs, m en of all 
castes and creeds w ith o u t d istinc tion  m igh t un ite  in ono harm onious 
brotherhood and  work fo r th e  good and w elfare of h um an ity  in genera l. 
The socicty is th u s  lead ing  m en lo th e  long-sealed foun tain -head  of the  
tru e  A ryan  Philosophy and  by  reconstructing  th e ir  crum bling  fa ith  is 
g radually  endeavouring  to ex tirp a te  th e  increasing  m atcrialism ^of tho 
p resen t age and to  stem  th e  to rre n t of scepticism  th a t is sp read 
ing its  baneful influence th roughou t th e  leng th  und b read th  of 
tlic  land. W hilo m odern science m ateria lised  and alm ost b ru ta 
lised hum an  n a tu ro , Theosophy, by estab lish ing  tho rea lity  of 
O ccult science has enabled and  deified it. I t  has proved th a t  m an 
is not a  m ore sensual ea tin g  and  d igesting  m achine b u t som ething 
p u rer and nobler, w ith  fa r  h ig h e r a im s and  nobler asp irations, con
ta in in g  an in n e r e therea l p rinc ip le  w ith  a  po ten tia lity  of infinite 
progression and  perfec tion , capable, w hen freed  from  th is gross cover of 
m a tte r , of soaring  h igher in to  th e  regions of infin ite p u rity  and of e te r 
nal bliss and b eatitude . B y poin ting  out A ryan and o th er E astern  
lite ra tu re  as tho reposito ry  of all ocealt tru th s , Theosophy has aw aken
ed in th e  m inds of th e  H indus a  deep veneration  fo r th e ir  ancesto rs and 
th e ir  sublim e lite ra tu re  and  philosophy and thus enkindled a  h an k e r
ing desire to search  its  profound aud boundless depths. By poin ting  out 
India , to all the  world, as the  place w here all the  treasu res of occult 
know ledge lie buried  and  whcro the  profound m ysteries of N a tu re  and 
of m an lie hidden, Theosophy is en listing  tho sym path ies not only of th e  
H indus b u t of m any  in all the  h ighly  civilised nations of the  w orld, and 
is c rea tin g  a  s tro n g  im pression  in th e ir  m ind th a t  the  H indu religion is 
an  em bodim ent of so pu re  a  scicnce and philosophy th a t  it is capable of 
sa tisfy ing  th e  m oral and sp iritua l asp ira tions of all classes of m en  not 
only in In d ia  an d  A sia, b u t elsew here.

F o r th e  in form ation  of th a t  portion  of the  audienco th a t  w ere u n 
acquain ted  w ith  E nglish , T. A n jancyu lu  S astry  Guroo, an o th e r fellow 
of th e  B ranch , clearly  exp lained  in Telugu th e  objects of th e  Society 
and  in doing so he  s ta te d  th e  severa l frivolous objections genera lly  
ra ised  by tho opponents of th e  m ovem ent as well as by tliose ignoran t 
of its  aim s and answ ered  th em  one by one consisten tly  w ith  the  H indu 
S astras, w hich need n o t he deta iled  here as th ey  will shortly  be p u b 
lished in  th e  H indu  D osabhim ani and o th e r Telugu journals.

T he nex t sp eak er w as R. S u ry a  Row N aidu Garu, a  councillor of tho 
B ranch. H e  m ado a  sh o rt b u t im pressive speech on th e  p r in 
ciple of U n iversa l B rotherhood and  show ed th a t th is object w as n e ith e r  
U top ian  nor u n a tta in ab le  as m any thought. l i e  said  no th ing  
gave him  a  g re a te r  p leasu re  th a n  to address the  audience, com posed 
as it  was of B rahm ins,V yasias , S udras and o thers b y  the word ‘Brothers.*

T here w as a  tim e when th a t sim ple bu t endearing  te rm  proved u 
frien d  to s tra n g e rs  in fo reign  lands and  a  safeguard to v irtuous fem ales. 
B ut tim es soon changed and  w herever m en go they  m eet w ith  noth ing  
bu t d is tru s t and  h a tred . T hey  soe H u m an ity  sp lit up in to  innum erable  
d ivisions and tho tics  of m u tual affection c u t asunder. In  no country  
in the world is such a  sad  s ta te  of th in g s m ore g laring  th an  in India. 
I t  w as no t necessary , ho said, in o rder to  cu ltiv a te  b ro th erly  feelings 
one should give up one’s caste and  religion. I t  m igh t be easily  done 
w ithou t any  such sacrifice. H e m entionod th e  recen t Salem  rio ts as an 
exam ple of th e  absence of such a  feeling. H ow ever a tte m p ts  w ere  
being hero and th e re  m ade by ph ilan th rop ic  gen tlem en  to  p rom ote 
goodly feelings am ong th e ir  fellow m en. A nd tho B ritish  In d ian  
Association, th e  M adras Cosm opolitan Club and such o th er Societies 
wcro exam ples of such  benevolen t a ttem p ts . B u t being  confined 
to  p articu la r localitios, th e ir  opera tions w ere lim ited . On th e  o thor 
hand tho Theosophical Society  w hich has its  origin in the  H im alayan  
B rotherhood, offers a  m nch w ider field of use fu lness th an  an y  of them . 
I t  num bers am ong its  m em bers, H indus, C hristians, M ahom edans,



A siatics, Europeans, A m ericans and A ustra lians. E very  H indu , nay  
every  individual tl ia t  has tho w elfare of liis conn try  and  of liis fellow m en 
n t heart, should join the  Socicty and  try  to  prom ote its  noble objects.

Tho S ecre ta ry  of th e  Branch m ade a  few  rem ark s reg ard in g  th e  th ird  
nud the m ost im portan t object of th e  Theosophical Socicty, viz., th e  explo
rin g  of th e  hidden powers la te n t in  m an. A s an  in troduc tion  to tho 
su b je c t he slightly  touched upon m odern M esm erism  nnd show ed how, 
by  developing clairvoyant pow ers in a  subject, a  m esm eris t enab les him 
to  p red ic t tho fu tu re , (look back in to  tho  pas t) d iagnose diseases, p re 
scribe ap p ropria te  rem edies 5 how by the  influence of h is Odylic force, 
a  practised  opera to r can enre diseases given up by tlie m edical p ro fes
sion ; how M esm erism  throw s lig h t on th e  here to fore  despised  custom s 
of H indu Y ogis reso rtin g  to bu rn in g  grounds for m ed ita tion , B rahm ins 
s ittin g  iso la ted  a t  d in n er and re fu sin g  to bo seen  by o th o r cas te  people ; 
why e a tin g  flesh is to be avoided and tho  touch ing  of flesh-caters fo r
bidden ♦ how th e  so-called su p e rs titio n s sucli as “ th e  influence of the  
evil ey e ,” Ac. are  perfec tly  scientific. l i e  also  show ed iiow M esm erism  
has g iven  a  death-blow  to  M aterialism  by prov ing  the  fac t of H um an 
soul being  an e n tity  qu ite  in d ep en d en t of th e  body. H e th en  pointed  
o u t th a t  in In d ia  thero  is a  fa r g re a te r  scicnce th a n  m esm erism , viz. 
th e  occult scicnce, th e  noble in h e rita n ce  of th e  g re a t R ishis. For, while 
m esm erism  enables one to  develope c la irvoyan t pow ers in an o th e r  in 
an  in ferio r degree, occultism  enab les one to develop them  in one’s own- 
self in an ex trao rd inary  degree. I t  enables h im  also to  know  not only 
w hat is passing  in th is  world bu t to soar in to  th e  h ig h er w o rld s ; and  to 
know tho secre ts of tho  universe, and all tho p rofound m yste ries  of N a
tu re  and  H u m an ity , an d  thereby  to  becom e ono w ith  P arab rah in am . 
The stu d y  of such a  scicnce is one of th e  ob jects of th e  Theosophical 
Socicty and  tho M asters of such a  sciencc aro tho  o rig ina tors of it. 
T hey  o rig ina ted  tlio socicty iu o rd er to  work ou t by its  m eans the  m oral 
an d  sp iritu a l regenera tion  of In d ia  and  of tho  w orld a t  la rge . As they  
hope to  begin th is  w ork th rough  th e  H indus be  exhorted  tho  aud ience 
to  prove w orthy  of th e ir  ancesto rs by jo ing  tliis  m ovem en t an d  tak ing  
th e  lead in effecting  th e  sp iritu a l reg en era tio n  of th is  scep tical and 
m aterialised  world.

The P u n d it of tho B ranch th en  read  a  p a p e r ou JCarma in  S an sc rit 
and  Telngu.

W hen th is  w as over, one of the  S ansc rit P a n d its  who w ere p re se n t on 
tho  occasion, hav ing  m isunderstood th e  p rincip les of tho  Society, took 
objection to  some of its  ten e ts  and  a  som ew hat sp irited  d is
cussion ensuod. B ut how ever th e  real objects of tho Socicty being 
clearly  explained  to them , the  P u n d its  unan im ously  declared  th e  objects 
highly com m endable.

The C hairm an  then  offored h is rem ark s  in an  elaborato  an d  elo
quen t speech, a f te r  w hich a  benediction was pronounced by th e  S ansc rit 
P u n d it of the  B ranch  and tho m eeting  w as b rough t to a  close by pro
posing a  voto of th anks to  th e  C hairm an an d  to  tho  G entlem en th a t 
kindly honored th e  occasion w ith th e ir  presence.

W ith  bes t regards,
I  am ,

Y ours F ra te rn a lly ,
J .  P U R N A Y Y A ,

S e c r e ta r y .

No. 15.
Proceedings of tho A n n iversary  M eeting of the  K rish n a  Theosophical 

Society, G untur, hold on the n igh t of 27th D ecem ber 1882, C. C. V. 
S ithnram ayya G aru, V ice-P resident, in th e  chair.

*  *  *

3. Resolved th a t th e  m anngem ent of th e  G irls’ Schools opened by 
B hounagiri P a ttab h ira m a  S astri G aru be n n d ertak cn  by th e  B ranch and 
th a t  cach School be exam ined every  fo rtn ig h t by th e  residen t m em bers 
in tu rns.

4. Resolved th a t  a  sum  of Rs. 3 bo con tribu ted  m onth ly  to tho 
S anscrit School opened a t  V inukondah und er the patronage of the  Branch.

# # #

G. R esolved th a t  the  services of K nppa Y en k a ta  S astri G arn, tho 
M aster of th e  S an sc rit School opened by  th e  B ranch  a t  G untur, be d is
pensed w ith ....... and  th a t K. L akshm inaryana S astri G aru bo appointed
in his stead on R upees 10 p er m ensem  if he is w illing  to accep t the  offer.

7. Resolved th a t  the  collections of th e  B ranch  be deposited  in tho 
P ost Office Savings B ank.

# # #

10. Resolved th a t P aras Nos. 6  and  8  of tho R ules orig inally  fram ed 
for the  adm in istration  of th e  B ranch  be a lte re d  as follows :—

P ara . 6 . The officers of tho B ranch  shall bo a  P resid en t, two V ice
P residen ts , a  S ecretary , tw o A ss is ta n t S ecre ta rie s  an d  eleven  C oun
cillors. One of th e  two A ssistan t S ecre ta rie s  is to havo charge of th e  
L ibrary  an d  th e  o ther of tho B ranch  S ocie ty 's  F unds.

P a ra . 8 Tho follow ing p a r t of para. V I I I  is to  bo considered as
repealed  :— “ H e shall also h a v e ................ th e  Council.”

# # *

13. R esolved th a t  th e  following be added  to th e  m loa.
Rule X V I . F iv e  m em bers shall form  a  quorum  to  com m ence bu si

ness in tho o rd inary  m ee tin g s of tho  B ranch.
# # *

T rue copy sen t for pub lication  in  th o  S upp lem en t to  th e  "  Theoso- 
p h is t.”

J .  P U R N A Y Y A ,
- Secretary.

T H E  B R O T H E R H O O D  O F MAN.
Extracts from the Anniversary Lecture•

B y D r . R am  D as Sen , F. T. S.

[Following is a portion of a lecture deliverd nt tlie recent 
anniversary of tlie Berhampore (Uengal) Branch Theosophical 
Society, by Dr. llam Das Sen, F. T. S., Author of the A it ih a s ih  
R a h a sya  (Historical Anecdotes)- Our learned Brother is tho 
former correspondent of Prof. Max Aliiller and other Furopeati 
philologists, and received his ti tle of Doctor from a German 
University in recognition of his ability as an Oriental scholar. 
We select his address for reproduction in preference to others 
delivered on the occasion, ono of which, tha t of our very esteemed 
Brother Dinanath Ganguli, was both able and interesting — 

because  its length doos not excced the limits of our space and 
wo wero glad to show to educated Hindus tha t  an in terest  in 
Theosophy is quite compatible with much western learnin". 
E d . - ]  ”

Gentlemen, I  do not wish to take up your valuable time with a 
long lecture- I  am going to remind you only about the glory of 
ancient India,when Buddha Ghosh in hisDhanimci p a d a  explained 
to his Aryan brotherhood the principle of Sakkya Muni the 
great moral guide to peace and happiness. I t  was the aim of the 
great Master Buddha Deva to bind us in one chain of Universal 
brotherhood. In  tho Buddhistic Convocations held under the 
auspices of the grea t  monarchs of ancient India tlie S ih a v ir a s  of 
India, Greece, Uactria, Persia and China sat together as brothers 
to inculcate tlie doctr ines of the great Master. There was no 
animosity or priestly prejudice in thoso days, on the  score of 
creed or caste. All sat together as brothers iu meditation, 
solemn and sacred, for doing good to hum anity  which was 
regarded as a common cause. All fought for the praletarian. 
I t  was a nohle age indeed. Like the y a t i s  of old, the incompa
rable master of the ninetentli century, Auguste Comte devoted 
his noble life to the good of humanity. His motto was ‘ Love’ —
‘ Order.’ ‘ P rogress’ nnd ‘ Live for otherp,’ He passed his 
solitary moments in meditating how to relieve the sufferings 
and promote tho good of humanity. Humanity  was his idol of 
worship, he dedicated liis life to do good to others. Theosophy 
ImS'the same basis of morality. I t s  aim is to give us in one 
chain of brotherhood,

Madame Blavatsky and Col. Olcott are also heroes of H um a
nity , aud they have in this age of scepticism, unbelief and 
selfishness opened our eyes to our chief good and tau g h t  us to 
be h umble—to love man and be happy, Let brother Theoso
phists heed their admonitions and unite together iu one bond 
aud make our lives sublime.

I cannot refrain from saying on an occasion like this a few, 
words as to the nature  of the soul, its future destiny and our 
duties iu respect to it.

F rom  Chemistry we learn tha t  m atte r  is indeBtructible 
Bodies chango their form, it  is t r u e ; but the material element, 
the simple body is imperishable, and always to be found intact,  
notwithstanding the changes it  undergoes. If it is true in the 
material world tha t  nothing is ever lost, it m ust equally be truo 
th a t  neither is any th ing lost in the spiritual world, th a t  only 
transformations take  place. We know th a t  we are no t only 
material bu t spiritual beings, tha t  we are not merely a  mass of 
mutter composed of earth , air, water, fire, &c., bu t th a t  this 
wondeiful composition of material elements is quickened, inform
ed by something higher, nobler, sublimer, something which we 
feel is not material, to which we commonly give the name 
of Soul. This is not destroyed with death, bu t  survives 
death, ju s t  as material bodies change form bnt exist 
nevertheless. I f  then we do not die ou tr ight with death, 
if the soul exists after death, the question we are confronted 
with is an awful one. I t  is then a question, not of death  or 
annihilations, but of progress th a t  we have to deal with. The 
soul enters another sphere of existenoe after the dissolution of the 
material hody, and tha t sphere evidently must bo a high or low 
one, happy or miserable, according to the degree of advance
ment, elevation, aud purification the soul in its previous exist
ence has been nble to achieve. Our wholo in terest then 
centres in Chis one question—how we should regulate our life in 
this world tha t  we may be prepared aud fit for tha t  higher state 
of existence which is reserved for us P This has been the question 
whioh has agitated the minds of men from the remotest ages. 
B u t  our duty  seems clear enough—to purify and elevate our 
soul. Purification means th e  removal of the grosser particles 
th a t  a ttach to a th ing  otherwise clean. The impurities we 
gruel in our passions, abilities, affections and desire—our envy, 
jealousy, lust,  hatred , vanity and pride. These m ust be cleared, 
these must be eradicated like weeds in a garden, before the soul 
can be freed into its normal condition, regain its native s treng th  
and develop its latent powers. I t  then behoves us while on 
earth n o t  to be ear th  ear thy—to live in the world, but,not be 
worldly,—to enjoy the  th ings  of the world, bu t not to le t 
our hearts on them. We should think, reflect deeply and 
constantly, and be convinced of the  u t t e r  nothingness 
of all worldly possessions—of riches—of pom p—o£ fam e—of



glory—nny of life itself, '  F o r  they avail us not, th ey  
stand us nob instead—they are a hindrance—-an encum- 
branoe to ou r  purification. W e are as ib were birds of 
passage here—destinod for a higher state of existenco ; and our 
aim should bo to make everything here subservient to th a t  
one end. Onr conduct in life should therefore be to pratice 
tru th , beneficence and chari ty—to look upon all mankind as 
brethren, to love them, help them, aud do them  all the good 
we can.

“ Think not, speak not, wink not siu,

B ut in body pure and pure within.’’

I t  is only thu s  tha t  you can purify and elevate your soul and 
render il fit to enjoy that higher existence which awaits it in the 
ethereal spheres. For if your soul be vicious and corrupt,  if 
during your terrestria l life you have been sunk in material inte
rests, and exclusively given up to purely physical enjoyments 
which make you the fellow of the animals ; if you have been 
hard, your conscience dum b ; your iustincts low and evil, you 
will be condemned to recommence your lifo on earth  again aud 
again, where physical suffering and moral evil have taken up 
their abode, where happiness is unknown and where happiness  
is the universal law-”— Louis Fignier.

To be learned, great or rich, is not given to a l l ; b u t  to be 
truthful,  honest, and forgiving is denied to none. Let us then 
be up and doing. World and its caros have made slaves of us. 
Let us shake off its baneful yoke; extend our hand of love to 
all mankind, and do them all the good we can ; for we are 
miserable, indeed. Our evil passions and propensities m ust be 
mortified and) torn  off from our heart ,  and tru th , love and 
benevolence aud self-denial must be planted iustead. W hen 
these take root, when these grow and flourish in luxuriance 
and we have learnt th e  luxury of doing good, we shall have 
attained to peace and happiness, and our mission here will have 
been fulfilled. I  have thus tried to explain briefly my views as to 
the nature and destiny of tlia soul and our duties in life; bu t how 
far I havo succeeded will be best judged by you.So now I conclude, 
but) not before I  have wished you, Brethren a 1U pi>y New Y eah 
undjwitb the advance of the New Y ear a steady advance in tha 
path of rectitude, purity and peace.

0  i t  a n t  H a l l ,  B e u u a m p o r e ,  B e n g a l ,

Tho lsJ J a n u a ry ,  1883.

t h e  a d h i  b h o u t i c  b h r a t r u  t h e o s o p h i c a l

S O C IE T Y .

The annual Executive Meeting of the A. B. B. Theosophi
cal S o c ie ty  berliampore, Bengal, was held 011 the 31st Decem

ber 1882, at the Grant Hall.

The following account was audited and passed, viz : 

P h e s e n t  ;

Babu Dina Nath Ganguli, F. T. S.

,, Shyama Charan Bhatta, F. T. S.

„ Patiram Banerji, F. T. S.

„ Kusumvilas Ray Chaudhuri, F. T. S.

„ Kali Prasanna Mukerji, F. T. S.

,, Kamakshya Prasad Ganguli, F. T. S.

For tlie ensuing year the following officers were elected : 

Babu Navin Krishna Banerji: President.

„ Dinanatli Gangul, President pro-tem  (during 
the absence of the President).

„ Dina Nath Ganguli : Secretary.

„ Kali Prasanna Mulkerji, Secretary, pro-tem.
,, Patiram Banerji : Treasurer.

The following members' wero elected for the Council:

• Babu Kamakshya Prasad Ganguli.

„ Nafardas Ray.

„ Shat Cowri Mukherji.

„ Shyamacharan Bhatta.

Resolved that the rules now in force be adopted for tlie 
coming year with one or two slight additions and modifica
tions.

K A L I  P R 4 S A N N A  M U K E R J I ,

Secretary.

B O M B A Y  B R A N C H  O F  T H E  T H E O S O P H IC A L  

S O C IE T Y .

At the special meeting of tlie Bombay Branch of the Theo
sophical Socicty held on the 21st January 1883, the following 

annual Report of the Secretary was read :—

The balance in the hands of the Treasurer on the 31st 
December last was Rs. 283-6-0. The outstanding on the same 

date was Rs. 324; since the above date Rs. 38 have been paid 

up, thus reducing the outstanding balance to Rs. 286. Of this 
Rs. 138-8-0 seem to be recoverable ; the remaining balance of 

Rs. 147-8-0, which is irrecoverable, I would recommend to bo 
written off as bad debt.

During the past year about 14 meetings were held (in ad
dition to the weekly meetings for reading works on Psycho-, 

logy) at which business more or less of a formal character 

was transacted. Two lectures were given on Yedantism by 
Mr. Gungadhur Keshew Athole. The President-Founder also 

gave two lectures on Practical Mesmerism. Dr. Pandurang 

Gopal gave a lecture, on the “ Relation ofMind andMatter” and 
the definition of the so-called Psychic Forces. Mr. Tookaram 

Tatia, one of the Councillors, reprinted Patanjali’s Sutras on 
Yoga with their English translation which were out of print 
for many years. His service in the matter has been acknow
ledged by the President-Founder and will, it is hoped, be ap
preciated by the public at large. An  event of great moment 
both to some of the members individually and tho Branch 
generally during the last year must be noticed, viz., the 
departure of the Founders to Madras. During the time that 
they were here, the Head Quarters were at our disposal for 
holding our meetings, and were a help to us iu various ways. 
By their departure from this city, we are thrown on our own 
resources, and the time has now arrived when our loyalty to 
our C A U S E  and our capabilities of individual development and 
self-government will be truly tested.

It must be acknowledged that we have not yet succeeded 
in placing our Branch on as satisfactory a footing as ono 

could wish. Altliongh we are financially solvent, yet I think 
wc have not yet devised means to provide intellectual food for 

our members. This is I think because on the one hand some 

members do not realize the principle that in giving1 we receive, 

and on the other that others expect a sudden development of 
our aims and the realization of objects iu view. Those 

members who arc intellectually gifted ought I think to instruct 
their brother members in subjects of which they have made a 
special study— be it physics or metaphysics. And it is a 
source of satisfaction to us all that we have among us threo 
or four members already who have made the physical sciences 
their special study, and it is to be assumed that if they are 

keenly sensible of their duty towards the Branch, they will be 
able to take up such work with advantage to other members. 
The example already set by Dr. Pandurang Gopal in this 
direction ought to be followed by the other members. But 
are we to study physical science here, some members would 
say. The answer is, “ Yes.” Because we are engaged here not 
in pursuit of partial truth but the whole truth. I think tho 
principle the Founders wish on which we should work is that 
of co-operation. As the bees leave their hive and go out in 
different directions from flower to flower in pursuit of honey 
and return with their treasures to their common house, so 
should all the members work in different departments of 
knowledge and bring the fruits of their labours to their 
Branch for the benefit of us all. It must also be noticed that 

most of the members are business men, and it is perhaps too 
much to expect such work from them. As most of the mem

bers are more learners than teachers, I leave it to you to 
devise somo means by which their craving for such knowledge 
can be satisfied. It cannot be denied that apart from those 
who havo joined us with the object of satisfying an idle curio
sity, most of us have joined the Branch with the object of 
studying spiritual science. The hard and uncompromising 
conditions exacted from those who are engaged in its study 
you are well aware. Perhaps all of us arc not in a position 
for the present to enter upon such a life. It is a reasonable 
expectation, however,- that each member should have frequent 

oppoi'tunity of being enlightened from time to time with 
the theoretical explanations and views of thoso who 
have made “ man” and “ nature” their study of a life
time. It must be admitted that the subject of metaphysics 
is very abstruse and has to be systematically taught, and 
learnt, and there can be no doubt that it cannot be studied



thoroughly by one’s self. This will be plain to you if you 
have read any one of the Nos. of “ Occult Fragments.” In 

this department of knowledge explanations cx-catliedra regard
ing one’s difficulties are invaluable. So long as the Founders 
were here we had all the help we could wish in the matter 
— occupicd as they were in the administrative work of the 
Parent Society. As Vedantism, if properly understood, is 

Occultism, I think if we engage a Pundit to study even its 
bare words thoroughly, I think wc shall havo equipped some 

of our members for prosecuting their studies in his direction 
with advantage.

In conclusion I beg to state that after payment of the cost 

of furniture, &c. (amounting to about Rs. 150) sanctioned by 

you at the meeting held on the 7th instant, I am glad to state 
that the Treasurer has still in his hands something like Rs. 200, 

ont of which we may be enabled to lay the nucleus of a 
Library, and as funds increase provide for the purchase of 
scicntific apparatus, &c.

After the report was adopted, the following office-bearers 
were elected for the current year :—

President.

Rao Bahadur Gopalrao Hari Deshmukh.

Vice-Presidents.
Mr. K . M. Shroif.

Dr. Pandurang Gopal.

Mr. Tookaram Tatya.

Councillors.
Mr. S. St. Lawrence.

Mr. Dinshaw Dorabji.

Dr. Vithalrao Pandurang Mhatre.

Mr. Nasserwanjce Coyaji.

Mr. Martandrao Babaji Nagnath.

Mr. Rastamji Nasscrwan ji Coyaji.

Mr. Dorabji Ilormasji Bharucha.

Secretary fy Treasurer.
Bal Nilaji Pitale.

By order.

B o m  h a t ,  \  B A L  N IL A J I  P IT A L E ,

31s£ January 1883. 3 Secretary Of Treasurer.

M A D U R A  T H E O S O P H I C A L  S O C IE T Y .

( B t e - L a w s . )

1. The objects of tho Madura Theosophical Society are :—

(1). To cultivate a feeling of Universal Brother
hood.

(2). To favor the diffusion of Sanskrit Litera

ture and Aryan Philosophy.

(3). To enforce, on the part of its members
especially, the leading of truthful, pure 

and temperate lives.

(4). To cultivate and promote, as far as practi
cable, a knowledge of tho hidden laws
of nature aud the latent capacities of
man.

2. This Socicty shall observe religious neutrality and ab
stain from Sectarianism.

3. The Society shall consist of a President, a Secretary 
and Treasurer, and members.

4. Any Fellow of the Parent Society or of one of its 
Branches may be admitted, as a member by the President.

5. Every candidate for admission to the Society must be 
recommended by two Fellows.

G. The President and the Secretary shall in future be
clectcd for the term of one year in the month of December
by a majority of the Fellows. The President may be re
elected with the sanction of the General Council obtained 
before the expiration of the year.

7. Tho President and two other Fellows, or the Secretary 
and two other Fellows, or any flye Fellows shall constitute 
a quorum in all cases,

8. Every member shall pay in advance a monthly sub
scription of not less than half a rupee towards the expenses 
of the Society. The Socicty may exempt from payment a 
member who is unable to pay.

9. The Secretary shall keep a record of the proceedings of 
the Society and an account of its funds. He shall also corres
pond on behalf of tho Society.

10. The members shall meet at least once a month on such 
day and in such place as may be found convenient and noti
fied by the Secretary.

11. A  small library to begin with of the books recommend

ed by the Parent Theosophical Society shall be formed out 

of voluntary contributions by the members ; while some 

periodicals, the “ Theosophist” among them, shall be sent for 
out of the monthly subscriptions.

12. Each member shall select and study one of the books 
thus got out, and at the meeting communicate to others, as 
best he chooses, the portion he has studied, answering the 
questions put by them in view to a proper understanding of 
the subject.

13. Whoever infringes any of these bye-laws or the rules 
of the Parent Society, shall be called upon by the President 
to explain and defend himself. Should the President in Council 
with the Fellows think that the conduct is blameable, it 
shall be reported to the Parent Society for such action in the 

matter as its Founders may deem fit.

14. The above bye-laws may be modified from time to 
time as occasion arises with the conscnt of a majority of the 
members.

15. A  copy of the bye-laws or of any alterations therein 

shall be sent to the Parent Society.

V . C O O P P O O S W A M Y ,

Secretary.
M a d o r a ,  Ik th  February 1883.

T H E  B E 1IA R  T H E O S O P H IC A L  S O C IE T Y  ( B a n k i p o r e ) .  

R U L E S  A N D  BYE- LAW S.

In addition to the Rules of the Parent Society, the follow
ing special Byc-Laws have been adopted.

(1) The President shall preside in the ordinary meetings 

of the Society, and discharge the ordinary duties of a Chair
man. I11 the absence of the President, the Vice-President 

shall perform tho duties of the President.

(2) A  meeting shall, under ordinary circumstances, bo 
called once in every month.

(3) An  extraordinary meeting may be called by the Se
cretary, with the consent of the President.

(4) No resolution shall be passed, unless there be a 
majority of votes for it, the minimum number being seven.

(5) The President, in case of a tie, shall have a casting

vote.

((5) * * * * * *
(7) Each member shall pay at least four annas a month 

in order to raise a fund to be placed at the disposal of the Sec
retary, for the purpose of books and periodicals and for other 

necessary expenses.

P U R N E N D R A  N A R A Y A N  S IN H A ,

Secretary.
Approved by the President-Founder.

D A M O D A R  K . M A V A L A N K A R ,

H e a d  Q r s .,  A d y a b ,  ) Joint Recording Secretary,
27th January 1883. ) Theosophical Society.

T H E  B R IT IS H  T H E O S O P H I C A L  S O C IE T Y .

Important changes have just occurred in our London Branch. 
From a recent letter from our esteemed friend and Brother, 
Mr. C. C. Massey, we learn that on Sunday the 7th January, 
the annual election for officers resulted in the choice of Dr. 
Anna Kingsford as President and Mr. Edward Maitland, 
an eminent writer, and Dr. George Wyld, late President of the 

Branch, as Vice-Presidents for the ensuing year. Dr. Kings
ford is perhaps the best person in England to liead a moral 

and spiritual movement of the character of ours. Whether



considered as regards her practical knowledge of certain 
branches of physical science, her personal elevation of cha
racter, or her spiritual endowments, she is one to command uni
versal respect. As to Mr. Edward Maitland it suffices to say that 
he is fully worthy and competent to be her coadjutor; as thoso 

who have read his “ The Soul, and how it found me,” will be 
ready to confess. The two are the writer^ of the “ Perfect 
W a y ”— that remarkable book which has attracted so much 
attention in England, and was recently reviewed in these 
columns. Dr. Kingsford and Mr. Maitland are in sympathy 
with Asiatic thinkers, though the views of the philosophical 

school which they are founding are not quite identical with 

those of Indian occultists in all respects. And although their 

movement is, like that of the Parent Socioty, but fairly 

begun, it is already evident that it is destined to make a 

distinct impression upon contemporary thought. The British 

Theosophical Society will not, however, lose any part of its 
eclectic and tolerant character in taking new officers, but will 
continue to be, like its parent body, non-sectarian, the rally- 

ing-centre of minds in search of archaic truth, the lens for its 
conviction.

TIIE  P A R IS  (F R A N C E ) T H E O S O P H IC A L  S O C IE T Y .

O u r  very valued friend and brother, Monsieur P. G. 
Ley marie, reports that our Branch in Paris “ meets every 
Sunday as usual at 30 Rue Jacob, at the house of M . Evette, 
F. T. S. The usual routine is to begin with the reading of 
translated extracts from the Theosophist, which are discussed 
in a scientfic and philosophical spirit. Then M . T .— (an 
eminent Engineer) who has discovered the key to some very 
ancient oriental writings, gives translations which embrace 
many rare and precious teachings in Philosophy, Ethics, 
Science, and particularly Astronomy.” The work in question 

is attributed to a Sage named Gautama, as it would seem a 

predecessor of Sakya Muni— and our Paris colleague. M. T. 
litmus that his author, many ages ago, “ knew the 

Absides, the Motions of the Stars, tlie Precession of the Equi

noxes, by the help of astronomical calculations as exact as thoso 

of our days.” Then M. T. M . a noble savant of 87 years, a 
Deputy in 184-8, brings us into the discussion of Keppler’s 

immortal works, in which the geometrical plan which 

pervades the entire universe, and its manifestations in all 
beings as well as objects, are exemplified with the power of 
a true revelator of Nature’s secrets.” Such is the lofty occu

pation of one of our most dignified groups of theosophists iu 

Europe. In this Sunday gathering of thoughtful and able 

men (M. Camille Flammarion, the Astronomer, was at the 
latest reported meeting, as was also the venerable Alphonso 
Cahagnet)inay also be remarked the tendency of our theosophie 
movement which, whatever else its opponents may charge it 
with, must at least be conceded to elevate the mind of its, 

supporters above the puerile inanities of humdrum life.

A N O T H E R  TH E O S O P H IC A L  SANSCRIT SCHOOL.

A  c o e k s p o n d e n t  o f  t h e  I n d i a n M i r r e r ,  v/riting  f r o m  Bhangulpore 
soys:—

You will, perhaps, be glad to hear of the Buccess which hoa 
atteuded the scheme of the Theosophists at Bhaugulpore of 
founding on Anglo Sanskrit School teaching up to the Entrance 
CourBe, but with a f u r  m o re  extensive range in prospect for 
Sanskrit learning. The School was opened, on the 5th instant, 
with about a dozen 6tudents on its rolls. Tho number has since 
swelled to about a dozen times as many, and the classes, eight 
in all, from the highest to the lowest, have been put in working 
order. BabuKunjalal Chucker Cutty, the late retired Head Master 
of the Bunkurah Zilla School, hus k in d ly  accepted the post of 
Head Master to the in s t i tu t io n ,  aud lias been discharging his 
duties to the satisfaction of the students, aud ihe Managing Com
mittee. Babu Mimindra Nath Singli, of Clmmpunagar, has set a 
noble example of disinterested zeal for public good by offering 
his valuable services gratis fo r  one year as Honorary Second 
Master, which th o  Committee have gladly a n d  thankfully accept
ed. This gentleman has h im s e lf  read up to  th o  1!. A. standard 
in the. Presidency College In the porformanco of h is  self-imposed 
work, the Committee is glad to find iu him the high ability aud 
devotedueSs of an experienced teacher.

Tlie School owes its existence to the entire support of Babu 
Tej Narayan tho wealthy Zemindar, who, at his own cost, has 
been providing it with the necossary furniture, books, and maps 
among suudry other things, and has kindly come forward to 
maintain it with ft subscription of Rs. 100,a month to be supple
mented by a growing collection amount in schooling foes, the 
rates of which in the several classes have been fixed at only one 
li'ilf of those prevailing iu the Zillu School. Thy School ia called 
after his name,“ Tej Narayan City School.”

T H E  N U M B E R  S E V E N . '

A  friend In England, noticing the strange association of 
the number 7 with events in the course of tho Theosophical 
Society, calls our attention to tho fact that “ the late most 

important meeting of our London Branch, at which' new 

elements were introduced, and a President of great genius 
and energy was elected, was held, quite undesignedly as 
regards date, on tlio 7th of January. And giving numerical 
values (according to order in the English Alphabet) to tha 

letters of our President’s name, I find that by the well-known 

method (called tlie St. Martin Theosophie arithmetic) of 
dealing with sucli numbers, they sum up to 7. Thus :__

Anna = Doctor =  75

Kingsford =  103

1

7 : 1

8 6
Kingsford =  103

=  7 i 178 =  16 =  7

“ From the occurrence of similar ‘ coincidences’ lately in 
my experience, I have had occasion to pay great heed to 

them, and havo satisfied myself beyond all doubt that thev 
occur beyond the possibility of explanation by the ordinary 
doctrine ot chances and probabilities.”

A  P R A I S E W O R T H Y  E X A M P L E .

_ B a b u  A i i a n t r a m  G h o s h ,  D is t r i c t  M u n s i f  o f  A n i t a  h a v in g

«• I' .m 0Stx r U*"p , 'L‘!Uu ,U?M -1UUl Hl>0ml s l , i r i t  to titoS in h a le s e  N a t io n a l  B u d d h i s t i c  F u n d ,  t h r o u g h  C o lo n e l  O lc o t t
the sum of ten Rupees, 1 am instructed to announce the fact 
through the Theosophist.

T am also to express the grateful interest felt by tho 

Board of Managers m seeing this further proof of the kindlv 

aud tolerant spirit awakened by our Theosophical Society in 
all its members, irrespective of creed, caste or race.

Galle, Ckylon, \  q. E D R E W E R E ,

26th January 1883 J Sec. lid. Managers, iV. S. B. F . (S . P .)

P E R S O N A L  ITEM S.

On the 30th of January H . II. Daji Raj, F. T. S. Tliakoro 

Saheb of Wadliwan, President of our Saorashtr Branch in 

Kathiawai*, came to the Adyar Head-quarters on a visit to 

the Founders. H e  travelled incognito— that is, unofficially 
and as a private gentleman— and so brought but fifteen 
followers instead of .500, and did not take from the Madras 

Government the Salute of nine guns to which ho is entitled 
as a reigning Prince of a Native State, liis Highness was 
met at the Railway Station by Colonel Olcott and tho princi
pal officers and some members of the Madras Thcosophical 
Society, who were all agreeably struck with his modest 

deportment and high-bred manners and appearance. Ho 
leaves for a tour in Europe by a late Mail Steamer in March, 
in course of which he will make large purchases for tho 

new palace he is building at Wadliwan. W e  bespeak for him 
the polite attentions of our members throughout Europe.

Our valued friend and brother, Munslii Bishen Lall, m. a., 
President of the Rohilkhand Theosophical Society, at 
Bareilly, visited Chandausi, Moradabad, and one or two 
other places, for the purpose of promoting the cause of Theo

sophy by the formation of Branch Societies. He already 
telegraphs to us the establishment of a branch at M oradabad. 
Further particulars will appear in our next. If those who, 

complain of not being favoured by the “ B u o t i i k u s ”  were to 

turn a leaf out of our respected brother’s book, they would 

undoubtedly serve themselves by unselfishly serving tho 

cause of tho Society. Mere lip devotion is entirely useless ; 
it is the practical work of a man, cither for the good or evil 
of his fellowmen, that determines his future destiny. Thoso 
therefore who wish to advance ou “ Tliu l’ATii” must lirst 
acquire good Karina.

Our valued friends and members, Mrs. and Mr. Sinnett 
now at Calcutta arc expected shortly to visit our new home. 
Those who are acquainted with tlie early history of our 
Socicty will remember that our distinguished friends havo 
stood by our side and nobly helped us to win the battle. It 
is to them that we owe a large share of the success of our 

cause, Whorcycr they go our good wishes will always follow



them. They will most probably stop with us at our Head

quarters for a few weeks before going to England.

Mr. J. C. Williams p. t .  s . ,  Collector and Magistrate of 
Etah, formerly,of Saharanporc, goes on two years’ furlough 

to E ngland . On his way home, we hope to welcome and 
receive him in Adyar, since wo heard that he will 6ail from 

Madras.

TFrom n le tte r  of M. B- Ry. P . Iya lu  N aida G am , V ice P resid en t 
of tho  M adras T heosophical Society, wo pub lish  tho follow ing 
E x trac t, Ed.']

“ It is with extreme sorrow that I have to inform you 

of the melancholy news that H . E. Nawab Sir Salar Jung 

Bahadur died hero last night. On tlio night of tho 7th 

Instant lie had some bad symptoms which turned out to 
be cholera yesterday, and which ended his lifo on the 
samo evening. He leaves many thousands of friends and 
people to mourn for his loss. His truthfulness, generosity, 

tolerancc, forbearance, magnanimity, mildness and wisdom 

were great and generally made a lasting impression on the 

minds of those who had tho pleasure of conversing and 
associating with him. His premature death is the chief 

topic of conversation among the people, high and low and 

will not bo so easily forgotten.” _______________________ __

Our Colleague arid Brother of The Poona, Observer  in his issue 
o! February  21, kindly republishes the following w i t t y  th ru s t  
from a n  unknown *' contemporary.

•* T u e o s o p u y —A contempornry says tha t the efforts being 
made to establish a branch of the Theosophical Society a t  Delhi 
nre likely a t  last to be crowned with success. About th irty  
members have signified their intention oo join the brotherhood, 
nnd o requisit ion has been sent to the head-quarters of tho 
Society, to deputo an enrolling member to open the Branch. This  

m u st m ean a  collection o f  Rs. 300 by w a y  o f  in it ia to r y  f ees .

The italics are ours. P ity  th a t  the unknown witsnapper 
should have thus left his sentence incompleto. W ere he as t r u th 
ful as he is jocular, he m ight well havo added—“ and, it  m ust 
m ean  an expenditure for the Paren t  Society of Rupees 600, for 
sending th a t  enro lling  m e m b e r;” let alone the sad fact tha t  out 
of 30 members, half are sure to ovoid payment of the small 
fee by either pleading poverty or giving some o ther reason 
-o f te n  bu t a p retext.  We invite the attention of both the Edito r 

c f  The PoOnaObserver and his “ contemporary” to peruse the yearly 
accounts of our Society in the Theosophist, before cracking jokes 
a t  the T. S ’s expense.

A N  E N E M Y  T U R N E D  B R O T H E R .

[ C o l .  O l c o t t  hns received from  one of tho W estern  S ta te s  of 
A m erica th e  follow ing cordial le tte r, w hich is as g ra tify in g  to all of ns 
a s  it  has been to tho  recip ient. T he w rite r— now, happily , a  T heosophist
__;a a  learned  physic ian  of G erm an b irth  b u t long se ttled  in  th e  U n ited
S ta te s  w here lio is known and apprecia ted  as a  w rite r  upon philosophical 
an d  sp iritu a lis tic  topics. H undreds now  inim ical to onr society w ould, 
like the  p re se n t correspondent, be converted  in to  frien d s if  like him  
they  could b u t hav e  th e  chance to  inform  them selves about tho  fa c ts . 
In  fac t we find, as tim e goes on, th a t  th is  change is ac tu a lly  ta k in g  
place in m any  able m inds. A nd am ong tho v ind icative agencies m u st 
b e  g iven a  chief place to M r .  S in n e tt’s Occult W orld, th e  circulation  of 
w hich has now extended to probably overy  E nglish  speak ing  country  on 
th e  globe. I t  will doubtless cheer our new  W estern  frien d  to lea rn  th a t  
o th e r  and perhaps fa r  more ('Fragments of) Occult Truths, d ropped from  
th o  table  of tho M a s t e r s ,  have been g a th ered  in to  M r .  S in n e tt’s basket, 
nnd  m ay shortly  appear in tho form  of an o th e r volumo, E d.] :—

“ Somo months ago,being a little irritated, from reading 

M r. S i n n e t t ’ s  “ OccultWorld;”  (abook,which I took up with 

a great deal of expectation, and which gave me then  very 

little satisfaction) I wrote to you, giving you and the 

“  Brothers”  a piece, o f  m y m in d . I did not expect any 

answer then ; believing that it would be entirely im

material to you, whatever my opinions might be in regard 

to occult science. A s  you however kindly answered my 

letter, showing an undeserved interest in my instruction, 

I consider it now my duty, to recant and apologize for 

my former opinions,

In fact, since reading the “ Hints on Esoteric Theoso

phy,”  and especially since studying the “  Fragments of 

Occult Truth ”  in the “  Theosophist ”  m y views havo 

been oompletely revolutionised. M y  faith in the re

liability of spiritualism having been shaken some time 

ago, partly by reading “  Isis Unveiled,”  partly by a 

careful review of my own spiritualistic experiences, which 

were not in every respect satisfactory, I was undecided 

what to believe, and almost made up my mind to cease 

investigating altogether, for the following reason.

It is self evident, that the all pervading intelligent 

principle, which we call “  God,”  and of which every 

individual spirit is only a part, must be infinitely wise, 

and whatever exists, must therefore have been created 

or evolved according to the highest principles of wisdom 

and love. But if everything is made infinitely better, 

than wo could make or wish it ourselves, then we may 

safely put our trust in God, and wait with patience until 

the Supreme Master of tlio Universe shall reveal to us 

more of the sublime mysteries of nature. To worry 

about our future, would be equivalent with acknowled

ging a suspicion, that the great architect might perhaps 

have made some blunder after all, or with asserting, 

that the egg can be wiser than the hen that laid it.

Although tho above reasoning must be correct, still 

it did not satisfy the cravings of my inquisitive mind ; 

but on further roflection I found, that man even here 

on earth is not condemned to perpetual ignorance in re

gard to his future destiny, and that with intuition and 

introspection as our aider, we aro certainly enabled 

to learn a great deal, even without any extraneous assist

ance.

I have carefully read the “  Fragments of Occult 

Truth” , and it now looks as though those teachings 

were not entirely new to me. It seems as if the sun had 

suddenly risen over a well known landscape, illuminating 

with its glorious light those parts, which I had often 

before beheld in tlie misty twilight of imperfect day. I 

feel myself highly elevated by this knowledge. Although 

as yet I have obtained but little light, yet from what 

little I have received, it appears to me, as if I, with open 

eyes, were wandering among the blind, or as if from a 

lofty attitude of spiritual elevation I were looking down 

upon the ludicrous scuffles of children. I further feel, 

that a spiritual link has been established between your 

Society and my humble self, and with confidence I look 

for more light from tho same source. Of course I do not 

expect, to be at once admitted into the inner chamber of 

the temple. I do not even presume to expect to arrive 

during this short life at a partial understanding of the 

secret workings of nature; but from wliat glimpses I had 

behind the veil, I have become convinced of the wisdom 

and goodness of the source of life.

The doctrine of reincarnation or transmigration of souls, 

upon which I used to look with horror and disgust, 

appears to me now perfectly natural, beneficial 'and wise, 

and I look forward to somo future period of existence, to 

accomplish what cannot be accomplished in the present 

condition.

I am anxious to learn ; yet there are many statements, 

that must appear extravagant and absurd to the unini

tiated. Neither can the founders of the Theosophical 

Society become offended at the unbelief of the sceptic ; 

because only tho credulous fool would swallow every 

statement without masticating (understanding) the same, 

and such a one would be only a poor acquisition to your 

ranks.

There are many questions I am tempted to ask; but as 

this letter has already spun its length to an extent not 

intended, and as your patience must have certain limits, 

I  will forbear at present, and wait a while, when perhaps 

I  shall know more and have less to ask.”  * * *



/Ocreativ ^com m ons
Attribution-NonCommercial-ShareAlike 3.0 Unported

Y o u  are free:

to  S h a r e  —  l o  c o p y ,  d istribu te  a n d  t ra n sm it  th e  w o r k

©
to  R e m ix  —  to  a d a p t  th e  w o r k

U n d e r the  fo llo w in g  co n d it io n s :

CD
A t t r i b u t i o n  —  Y o u  m u s t  attribute th e  w o r k  in th e  m a n n e r  sp e c if ie d  b y  th e  au tho r 

o r  l ic e n so r  (bu t no t in a n y  w a y  th a t s u g g e s t s  th a t t h e y  e n d o r s e  y o u  o r  y o u r  u s e  o f 

the  w o rk ) .

N o n c o m m e r c ia l  —  Y o u  m a y  no t u s e  th is  w o r k  fo r  c o m m e rc ia l p u rp o s e s .

©
S h a r e  A l i k e  —  If  y o u  alter, t ra n s fo rm ,  o r  bu ild  u p o n  th is  w o rk ,  y o u  m a y  d istribute  

the  re su lt in g  w o r k  o n ly  u n d e r  th e  s a m e  o r  s im ila r  l ic e n se  to  th is  one .

W ith  the  u n d e rsta n d in g  that:

W a i v e r  —  A n y  o f  the  a b o v e  c o n d it io n s  c a n  b e  w a i v e d  if y o u  g e t  p e r m is s io n  f ro m  the  c o p y r ig h t  

holder.

P u b l i c  D o m a in  —  W h e r e  th e  w o r k  o r  a n y  o f  its e le m e n ts  is  in  th e  p u b l i c  d o m a in  u n d e r  

a p p lica b le  law, th a t s ta t u s  is  in  n o w a y  a ffe c te d  b y  th e  licen se .

O t h e r  R i g h t s  —  In  n o  w a y  a re  a n y  o f  th e  fo llow ing  r igh ts  a ffe c te d  b y  th e  licen se :

• Y o u r  fa ir  d e a lin g  o r  f a i r  u s e  righ ts, o r  o th e r a p p lica b le  c o p y r ig h t  e x c e p t io n s  a n d  

lim itations;

• T h e  a u th o r 's  m o r a l  rights;

• R ig h t s  o th e r  p e r s o n s  m a y  h a v e  e ither in th e  w o r k  itse lf o r  in h o w  th e  w o r k  is  u se d ,  s u c h  

a s  p u b l i c i t y  o r  p r iv a c y  rights.

N o t i c o  —  F o r  a n y  r e u s e  o r  d istribution, y o u  m u s t  m a k e  c le a r  to o th e rs  the  l ic e n se  te rm s  o f 

th is w o rk .  T h e  b e s t  w a y  to  d o  th is  is  w ith  a  link to  th is  w e b  page .




