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THERE IS NO RELIGION HIGHER THAN TRUTH.

[Family motto of the Maharajahs of Benares.]

SPECIAL NOTICE TO CORRESPONDENTS,

Adverting to articles and correspondence
destined for the pages of the THEosoPHIST, we
would call the attention of intending contri-
butors to the following instructions :—

(I.) No anonymous documents will be accepted for insertion,
even though they may be signed < 4 Theosophist.”

(IT) Any contributor ot desiring his name to be made pub-
lic, should give the necessary intimation to the Editor when for-

warding his contribution.

(IIL) Contributors are requested to forward their articles,
tn the early part of the month, so as to allow the Editor plenty
of time for correction and disposal in the pages of the TaEoso-
PHIST.

- (IV.) AUl correspondence to be written on one side of the
paper only, leaving clear spaces between lines and a wids margin,

The Editors disclaim responsibility for opinions ewpressed by
contributors in their articles, with some of whick they agree, with
others mot.  Great latituds is allowed to correspondents, and
they alone are accountable for what they write. The journal is
offered as a velicle for the wide dissemination of facts and
opinions connected with the Asiatic religions, philosophies and
sciences, AIl who have anything worth telling are made welcome,
and not enterfered with. Lejected MSS. are not returned.

SIR RICHARD AND THEOSOPHY, AGAIN.

Ir the saying of the witty Sydney Smith, that you
cannot get a joke into a Caledonian head without
trepanning the skull be true, no less certain is it that a
false idea once rooted in certain minds, cannot be dislodg-’
ed without detapitation. Our illustrious friend Sir Richard
Temple would seem to be of the latter class. While at
Bombay he conceived the absurd notions that the Theo-
sophical Society and Brahmo Samaj were somehow
interchangeable titles, and thatthe former was a religious
““sect”” The President of our Bombay Branch, Rao
Bahadur Gopalraso Hurree Deshmuklh, was a member of
his own Legislative Council, and would have told him
the facts ; and we took the earliest possible opportunity

(Theosophast, vol. 1i, page 139) to undeceive him in these
columns after reading his Sheldonian speech at the Oxford
University. But with an amusing tenacity he clings to
his misconceptions, and has just repeated them to all Eng-
land [Fortnightly Review, Article: “Indian Mysticism” ]
as though he had never been contradicted! We fear he
is himself past all remedy, and that he will go on speak-
ing and writing about our new * sect” until he disappears
from view under the Great Extinguisher that snuffs out
every man’s candle, sooner or later. Yet, as we have a
character to preserve, we shall quote a paragraph or two
from his latest magazine article, that we may once more
enter our protest both against the imputation that our
Society is in any sense a sect, and the still worse one
that it has any connection with, or is respounsible in any
degree for, the vagaries of the Minister of the New
Dispensation, of Kailas and Calcutta.

Sir Richard says of ““ that new school of Indian thought,
which is the product of Western civilization’” :—

The Natives of this school have mwany religious convictions of
a negative kind, but less of a positive nature. The Indian name
assumed by the most prominent among them is “ Brahmo;”
some of them have adopted, apparently from Transatlantic quarters,
the designation of Theosophists—and by the best English authority
they are termed the Hindu religious reformers. The originator was
Ram Mohun Roy, and the best expounder now living is Keshub
Chunder Sen, both of Calcutta. But ramifications of this sect
and kindred sects moving in a parallel direction, have spread,
througlout the three Presidencies of Bengal, Madras,and Bombay.
The intellectual tendencies of these sects have been described in
the angwer to the preceding question; and inquirers will ask
whether the religion of these people is at all likely to be the re-
ligion of the future in India.

On its negative side this religion renounces snperstition, pa-
ganism, monstrosities, and absurdities of all sorts. It abjures
Atheism and Materialism. It repudiates Mahomedanism, Bud-
dhism, and Hinduism. It regards Christianity not as a religion
to be adopted, but as one of several ways leading towards pure
and abstract truth. Tt looks towardsthe Vedas and other ancient
writings, handed down from the Aryan Hindus, as constituting
another of these ways. It holds the minds of its adherents ag
open mirrors ready to catch the raysof truth whencesoever com-
ing. Tt fails to find that this truth has anywhere been finally and
definitely revealed. Then, on its positive side, it is Theism, inclu-
ding faith in a Supreme Being, in the abstract principles of right
and wrong, in the immortality of the sou1l, inthe acconntability
of mankind during a futnre state for good or evil done during
this life. The dictates of the conscience, the power of the moral
gense, are fully acknowledged. But there hangs about all the
tenets much of haziness, of dreaminess, and of mystieism gene-
rally. This faith is likely to become the religion of the immediate
future among the educated classes of Hindus, but will hardly
supplant Hinduism among the masses for a long time to come.
Christianity has not as yet spread sufficiently to become an
nctual power in the country. It hardly possesses bolf a million of
native adherents, but that number may, at an ordinary rate of
progress, from conversion and natural increment, be angmented
within a generation to something between one and two millions.
Whether there will be any extraordinary accession from the
ranks of the Hindu Theists it is impossible to hazard a prediction.

There are very conflicting opinions with respect to Sir
Richard Temple’s abilities as a statesman, but all must
concede that no critic of the Theosophical Society has
ever equalled Lim in the talent for totally misconceiving
its nature, objects, and aims, His present article shall
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have the prominent place it deserves in our scrap-book,
among the comical excerpts from contemporary period-
ical literature. What fresh surprise has he in store
for us ?

L S

IN RE ADWAITA PHILOSOPHY,
By THE Swami or ALMORA.

Wi. the Editor satisfy us by proving the assertion
that ‘ matter is as eternal and indestructible as spirit 7’
The assertion was made in the Editor’s note to a corres-
pondent’s letter on ¢ Karma’ (Vide page 89 of the Theo-
sophist for January 1883). Youshould bear in mind that
wo are speaking of matter and spirit beyond the present
developed form, or in the stage of perfect Laya*according
to Patanjali’s second and third S«tras, or, from the stand-
point of the Esoteric Theosophy. Could you kindly ex-

plain what is meant by Sattd Sdmdnyae (EITATA)
and Parampadam (TS ) of the Aryan adepts,

Nirvina of the Budhas, and the Philosopher’s stone of
the votaries of other occult Philosophies? As far as we
understand the Aryan Theosophy, when the Mahapralaya
takes place, matter is absorbed by, or dissolved into,

Mahat-tatiwa ( q@\aﬂq\) and the same again into

Prakriti, and the Prakiti finally into Piérisha or Param-
padam. .
In the same way of the components of the mysterious

letter Om (). A ( 37 )is dissolved into U (g ) and
the raja part of U (3 ) into M ( g ). You will thus

see that matter and force can both be layed (or dissolved)
ultimately into the Spirit which alone remains as *“ True,”
and should be called Eternal—which term neither matter
nor force deserve—being liable to evolution from, and
dissolution into, Spirit—or the Absolute. As you are well
acquainted with the doctrines of the Adwaita Vedanta, it
is needless to write more on this subject.

We would, however, call your attention to page 99
of the same number of the Theosophist, and entreat you
to remove our doubt by establishing scientifically a
certain point. Who wag it that died as stated in the article
“ Can the Double murder ?” According to our belief man
exists in a three-fold way; 1st, externally; 2nd,internally;
and 3rd, spiritnally. (1) By externally we mean in gross

body ( {q\?ssrﬁ(q\) or Apnamaya ( {M¥F ). (2) The
internal fold is the astral body formed of the three
koshas or cases, viz. :—Pranamaya ( Q[OTA9 ), Mana-

maya ( W97 ), and Vignyanmaya ( [FFEHT ). (3)
The spiritual fold is the Pragna state or Anandmaya

(SNFAEHT ). You say “ * * *

wound may be inflicted upon the inner man, &c. &c.”
Now what do you mean by the inner man here? The
question to be settléd is whether the double murdered
the double or treble. In our opinion the double murdered
the treble and not the double-—and in no case the spiri-
tual—one. Our object in writing this is to ask you to
kindly ascertain what is the extent of a human will’s
influence—or in other words—Can the Mayavi Rupa be
also annihilated by mesmeric force or the material body
only ?

ALMORA, PATALDEV],

20th January, 1883,

that a mortal

Epitor’s Nure.—To our utter amazement, we are called
upon to prove that matter is indestructible ; at any rate, that
* matter is as cternal and indestructible ss spirit!” Though

* Laya, or a state of absolute dissolution, annihilation of all sub-
stance,—Ed. '

the question and proofs as to the eternity and indestrocti-
bility of matter alone, might be safely left to the Royal
Society to answer, yet we are fully prepared to satisfy our
learned correspondent, and, with his permission, will answer
all his gueries.

Wo are asked to bear in mind that the entities in ques-
tion are © matter and spirit beyond the present developed
form, or in the stage of perfect Laya.” ‘

We are unable to understand what is really meant by “ spirit
beyond the present developed form.” The sentence presents no
sense to our mind, trained asit has been by our great masters
to think of “ Spirit” as of something formless and entirely
beyond the ken of onr sensual perceptions, and, therefore,
not to be considered apart from, or independently of, cor-
poreal existence. UNIVERSAL INTELLIGENCE and the ONE Lire
as we oall it, conceived of, apart from any physical organi-
zation, becomes vital essence, an energy or force; and none
of these we believe can be considered as a distinct entity,
a substance, or, a8 having a being or even.a form separate
from matter. Locke’s definition, that “ Spirit is a substance,
in which thinking, knowing, doubting and a power of moving
do subsist”’—wonld hardly be accepted by the average
Vedantee, and would find itself absolutely rejected by every
trne Adwaitee and Eastern Ocenltist. The latter would
answer that ¢ matter alone is a substance, in which think-
ing, knowing, doubting, and a power of moving, are
inherent, whether as a latent or active potentiality—and
whether that matter is in a differentiated, or an undifferen-
tiated state.

Thus, in our humble opinion, the something, or rather
the no-thing, called Spirit, has by itself, no form or forms in
either progressive orstationary ‘ states of development;” and
we say again that the expression is perfectly unintelligible to
every real Adwaitee. Even supposing that the qualifying
olause refers only to matter, the meaning conveyed by the ex-
pression ‘‘ matter and spirit beyond the present devoloped
form’' is the same as conveyed by that of—‘‘ matter and spirit
in the stage of perfect Laya”? We fail to see the
point made, or even any sense in such & sentence as
“ matter and spirit in the stage of perfect Laya,” implying
ag it does the possibility of spirit, a pure abstraction, being
dissolved and annihilated—we will not say—as matter—
gince the latter in its primordial, cosmic state can be no
more annihilated or even dissolved than spirit~—but as a
thing of matter having substance and form. Can a void be
annihilated ? And wbat is pure, absolute spirit but the “ void’
of the ancient Greek philosophers ? Well says Lucretius :
¢« there can be no third thing besides body and void ; for if
it be to the smallest extent tangible—it is body ; if not,—it
is void.” And let it not be urged, on the strength of this
quotation, that, because we quote the words of a great
« Atheist,”’ a malerialist, as an authority, we are therefore
a materinlist and an atheist (in the usunal sense of both
terms) ourself. Wo object te the very term  materialism”
if it is to be made identical with, or a synonym of ¢ corpo-
realism,” that is to say, an antithesis of, “ Spiritualism.” In.
the light we, Occultists, regard matter, we are all material-
ists. But it does not at all stand to reason that becaunse of
that, we should be, at the same time, ‘‘ corporenlists” deny-
ing in any sense or way the reality of the so oalled spiritual
existence, or of any being or beings, living on another plane
of life, in higher and far more perfect worlds than ours,
or having their being in states of which no untrained mind
can have the smallest conoeption, Hence our objection to
the idea and possibility of * matter and spirit, in the stage
of perfect Laya’ unless it can be shown that we have mis-
understood the latter word.  Aocording to the doctrines of
the Arhat philosophy there are seven states of matter, the
7th state being the sam total, the condition or aspect of
Mulaprakriti® .

Consequently the state of cosmic matlter beyond its
¢ present developed form' may mean any of the other
nix states In which it exists; and hence it cannot mne-
cessarily mean ‘matter in a stage of perfect Laya.” In
what sense then, does the learned querist want us to in-
terpret the words “ matter” and “spirit P’ For, though
we are aware that there exist, even in the present age
of science and enlightenment, persons who, under the
pretext of religion, teach the ignorant masses that there
was a time when matter did nof ewist (since it was created)

* Undifferentiated cosmic matter,
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implying thus that there will come a moment when it will be
annibilated, we have never yet met any one, whether atheist
or.deist, materialist or spiritualist, who would presume to
gay that gpirit—whether we call it “ void” or “ divine breath”
—can ever be annihilated ; and if the word Laya means
annihilation, the very expression used by the respected Swami
involves -an assumption that * spirit” can be destroyed in
course of time. In such a case, we are evidently called upon
to demonstrate that matter and spirit are eternal on the sup-
position that both have a period of “ Laya.”” If we are to avoid
this extremely-—awkward conclusion, what is the purport of
the Swami’s questions ? Verily, it wonld have been better
if he had allowed us the privilege of interpreting our own
statements. Moreover, our learned opponent is not satisfied
with merely giving us his own—begging his pardon—incom-
prehensible definition of matter and spirit, to enable us to
prove our ¢ agsertion :” but we are asked to answer the ques-
tion “according to Patanjali's second and third Sutras, or,
from the stand-point of esoteric theosophy.” How or why
ghould Swami think, or know, that we made the statement in
question on the anthority of Patanjali’s treatise? Or is
Patanjali’s philosophy identical with esoteri¢ theosophy in
his opinion ? If not, why should our statement be sine
qua non proved only * according™ to that philosopher’s second
and third Sutras ® It would bhe just as reasonable to call
upon us to prove the proposition under consideration from
the stand-point of the Salvationists, As it is almost hopeless
for us to understand his definition, or satisfy his cariosity
under the extraordinary restrictions imposed, we shall with
the venerable Swami’s permission, interpret our ¢ assertion”
in our own way, and prove it agreeably to esoteric theosophy,
and we hope, in accordance with the Adwaita philosophy that
our correspondent knows so well.

Our ““assertion” then means the following: undifferent-
iated cosmic matter or Mulaprakriti, as it is called in Hindu
books, is uncreated and eternal. It wouldbe impossible to prove
this assertion from a priori reasons, but its truth can be tested
by the ordinary inductive method. In every objective pheno-
menon perceived, either in the preseut plane of consciousness
or in'any other planerequiring the exercise of spiritual faculties,
there is but change of cosmic matter from one form to another,
There is not a single instance, or the remotest suspicion of
the annihilation of an atom of matter ever brought to light
either by Eastern adepts or Western scientists. When the
common experience of generations of adepts in their own
spiritual or psychic field of observation, and of the ordinary
people in theirs—(i, ., in the domain of physical science)
points to the conclusion that there never has been the ntter
annihilation of a single material particle, we are justified,
we believe, in saying that matter is indestructible, thoungh
it may change its forms and properties and appear in varions
degrees of differentiation. Hindn and Buddhist philosophers
have ages ago recognised the fact that Purwsh and Prakrits
are eternal, co-existent, and not only correlative and inter-
dependent but positively one and the same thing for him who
can read between the lines. Every system of evolation com-
mences with postolating the existence of Mulaprak+iti or
Tamas (primeval darkness). Leaving aside the great antho-
rity of Kapila on this subject, we may refer to the celebrated
Bik of Rigveda deseribing this Primeval Chaos, and using
sach expressions as :—

“ Tama eva purasthath abhaevath viswarupam’ and—* 4sa-
thwa ithamagra Asith’* etc.—
scattered throughout the Veda and the UDpawishads in
support of our assertion. All those great philosophers
of India who have added the aucient wisdom-religion
of Agasthya, Thoorwasa and other Rishis to the pure
Adwaita philosophy of Vasishta, Vyasa and Suka, have
recognized this fact. Goodapatha and Sankaracharya have
given expression to their views on the subject in their works,
and those views are in perfect accordance with the doctrines
of the Arhat philosophy. The authority of the latter two great
philosophers will,we believe,be sufficient to show to the learned
Swami, since he is an Adwaitee, that our statement is correct.
And primeval cosmic matter, whethercalled Asath or Tamas,
or Prakriti or Sakti, is ever the same, and held to be eternal
by both Hindu and Arhat philosophers, while Purusha is
inconceivable, hence non-existent, save when manifesting
throngh Prakriti. In its undifferentiated condition, some

* “Drimeval darknese resulted as the manifested universe” and
# Asath or Prakriti existed first,”—Ed,

Adwaitees refuse to recognise it as matter, properly so called.’
Nevertheless this entity is their PAraBraRMAM, with ite dual
aspect of Purush and -Prekriti. In their opinion it.can be:
called neither ; hence in some passages of the Upanishads
we find the expression “ PragriTI-layam’ mentioned ; but in
all such passages the word “Prakx:iti” means, 88 we can
prove,—matter in a state of differentiation, while undifferentiated
cosmic matter in conjunction with, or rather in its aspect of,
latent spirit is always referred to as “Man-1swaRa,” “ Purusha’
and ¢ Parampada.” The description given by our learned
correspondent and the very words used by him when he says,
“ when the Mahapralaya takes place matter is absorbed by, or
dissolved into, Mahat-tatwa, and the same again into Praxrirr,
and the Prakriti finally into Purusha or Parampadam’—
show that he is either waging a war of words, or
seeking to draw us out (whether for friendly purposes, or
otherwise, he knows himself best ;) for neither the‘ words
« absorbed by,” or “dissolved into,”” can mean annikilated.
Why should he then use against his own argument the term
“ Laya,” since if he once calls himself an Adwaitee, he must
know the doctrine, and therefore understand the various
genses in which such specific terms are used. Thus, we
shall feel grateful to our learned correspondent if he can
quote to us a few authorities in support of Ais gtgtemenﬁ
abont the dissolution of Mahat-latwa* and Prakriti at the
time of MamaPraLAYA. We shall then be able to see what
the Aryan philosophers really meant by such an assertion.

In reference to the real meaning of * Satta Samanya and
Parampadat of the Aryan adepts, hirvaqa of the ]}udd}las
and the Philosopher’s stone,” their meanings are ,1dentlcal
in both the Aryan and Arhat secret QOctrmes. Satta Sa-
manya sometimes means latent spurit. It also means
“ Guna Samyapadhi,”’ or the undifferentiated condition of
Satwacuna, Razacuna axp Tamagunai As to Parampada
and Nirvana, both mean the same thing. From an objective
point of view it is the condition of Purush-Prakriti as
above described ; from the subjective—it is a state of perfect
unconscionsness resulting as bare Chidakasam. o

If the Swami is desirous to learn more about the ¢ Philos
sopher’s stone” of * the votaries of other occalt FPhilosophies”
then we may refer him to our foot-notes to the articles
« Gleanings from Eliphas Levi,” published in the January
number of the Theosophist and other sundry articles. If
the “ other Occult Philosophies” are worthy of their name,
then the doctrines tanght in them must not differ save in the
names given to identical things. Truth is but one, and of
two different versions one must be necegsarx!y false. We are
not prepared to accept the interpretation given of the word
Aum, since the above interpretation is not quite consistent
with the doctrines of the Adwaitec Vedanta philosophy- We
shall feel grateful nevertheless, if the learned Bwami can
refer us to any great Adwaitee philosopher as an anthority in
support of his explanation. :

No less puzzling are his curions ideas about our supposed
meaning and views about the potentialities and nature of the -
human double.

The question is not * whether the double murdered the
double or the treble,” for neither the “ double’” nor the
higher * treble” (if, as we suppose the Sth, 6th and Tth
principles are meant) can be murdered by living man or
ghost. The fact we suppose to be that by the _con?entrated
energy of implacable hate [of Prince Obreunovitch’s foster-
mother against his assassin], and throu’gh the agency of the
clairvoyant’s double, “the silver cord” of life was snapped
and the inner-man driven out of its physical covering. The
wound which destroyed life, i.e., broke up the relationship
between the Sthoolsariram, with its enforming Jiv, and those
other component parts of the entire personality, was inflict-
ed upon the lower ¢ treble”—if the Bwami of Almora
must use the clumsy term, even in sarcasm—withont
first transpiercing the physical body. In a case of natural
death the citadel of life is captured, so to speak, only by
gradual approaches ; in deaths of violence it 1s taken with a
rash. If fright, or joy, or the lethal current of hatred

* Mahatstatwa corresponds to the spiritual Light, or the Sephira of
the Jewish Kabalists.—Ed. . »

+ Literally—the most sacred place ; means Nirvana or the condition of
Moksha.—Ed. .

1 Satwaguna—the quality of passivity, or absence of any cause of
disturbance; Rajaguna—the quality of activity, or that which induces
to action; Tamaguna—the quality of ignorance, inactivity of mental
and spiritnal faculties arising from that ignorance.—Ed,
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bé the cause, the body will show no wound yet life bd
estinguished all the same. Sorcerers’ victims asually appear
as though killed by heart disease or apoplexy: éhemical
analysis will afford no clue to the assassin’s method, nor the

surgeon be able to find a suspicious mark upon the surface
of the cadaver, | C

——
MR. COOK AT HOME.

_ AFTER circumbloviating the globe, the Reverend
Joseph Cook has returned to his altars and his fires and
begun to lecture upon his adventures among the poor
heathen. In Framji Hall, Bombay, and the Royal
College, Colombo, he seemed a very impressive person-
age ; tho shake of his head was vertiginous to a degree,
and his heels crashed upon the floor like the trip-hammer
of Vulcan. But in America he is seen without glamour,
as many recently received newspapers show. From thd
Bombay (Fazette we clip the following paragraph, taken
from one of the most influential American newspapers,
which is even less severe upon the reverend gentleman
than the leading journals of his own city of Boston :—

A friend is good enough to enclose us (Bombay -Gazette).
a cutting from the New York World of the 22nd Ootober,
relative to the Rev. Joseph Cook, who so recently made our
Trimjee Cowasjee Institute ring with his eloquencé. It would
be unkind to publisk the extract without warning the editor of
the Bombay Guardian that he should carefully abstain from
reading it. It is very dangerous to be in the way When the
American leader-writer “slings ink.” With this warning we
give the cutting :—All reasonable persons must regret to see that
the Rev. Joseph Cook has returned from New Zealand not only
unroasted, but quite as raw as when he left his native shore.
Humboldt’s reported and unkind mention of Bayard Taylor as a
“man who had travelled further and seen less thar any one hé
had ever met,” exactly fits the Rev, Joseph Cook. No one expected
to find that Mr, Cook bad made auy acquaintance with the prin-
ciples of science, or had arrived at an appreciation of his own
intellectual anfitness for any task which requires sound know-
ledge and a respect for trath, during his voyage around the
world ; but it was not too much to hope that he might bave ac-
quired, by contact with polished races and by the sight of a
larger borizon than that he had been accustomed to, some sense
of bis own insignificance and a corresponding measure of respect
for nameés honored in 4ll lands. But the homely proverb is
justified once more. A silken purse is not to be made out of
certain kinds of material; 4nd no sooner does the Rev. Joseph
Cook feel himself on solid ground within sight of his native
heath than he takes up his parable against Herbert Spencer,
whom he calls a charlatan, and against Professor Fiske, whom
he reviles as but the echo of a charlatan. Mft. Cook must not
misunderstand this briet notice. The World iotices him, nob
because his opinions on any subject are of the slightest importhnce
to serious people, but because being a harléquin, hie is tolerable
only when he is ridiculous, and needs to be corrected when he
becomes impertinent,”

At Bombdy, Mr. Cook, witll malicious glee, flourished
before his sympathizing public an article from Scribner’s
Monthly, in which poor Mr. Bennett’s character was in-
famously aspersed. This diatribe has been copied by
the editorial admivers of Mr. Cook in many places, If
they would shew a-desire to do even-handed justice, they
should copy also the above estimate of the noisy orator;
and, since Mr. Cook delights in using American press
comments uponi his opponeuts, we recommend that he
too should strike 'a fair balance by printing on all his
future posters and hand-bills the following cardid certifi-
cate to his actual nierit by not only his countrymen, but
also his fellow townsmen. Says the Winsted Press :—

Mr. Cook commands hotice only as he is pressed forward by
the pulpits in their defonce ; but we find he is getting more
notice thhn we were aware of. So general is the unfavorable
comment of the pressin the West as well as the East upon this
loud-mouthed incarnation of arrogance and scholarly pretence,
as to have attracted the attention of the journals of Boston,
Cook’s place of residence. They are evidently indignant that he
is regarded in other parts of the country as a representative
Bostonian, and spurn the * soft impeachment.” Perhaps the
imost compact and pungent thing which any of the Boston
papers has had to say of Jo is this by the Boston Post : ** Whab
we object to in the things said about Joseph Cook is that they
make Boston responsible for him!” This cleverness of sarcasm
could not well be excelled ; it nearly tells the whole stoty of how
Cook is regarded where he is hest known. Bostoh cherishes :

beyond almost any other city in the world itg really able man,
its Emersons, Phillipses, Lowells, Holmses, Walkers, Fields,
Hales, eto., bo say nothing of Longfellows, Alcotts, and others
whose great names are written in her scroll of honor. If she.
could possibly find anything in the blatant Cook worthy her,
fégard, she would not be slow to proclaim it. .

Verily *“a prophet is not without honor save iu his
own country,”’

Sty
THE SACRED TREE OF KUM BUM.

THIRTY-SEVEN years ago, two daring Lazarist Mission-
aries who were attached to the Roman Catholic Mission
establishment at Pekin; undertook the despéerate feat of
penetrating as far as L’hassa, t6 preach Christianity
among the benighted Buddhists. Their names were Huc-
and Gabet ; the nartative of their journeys shows them
to have been courageous and enthusiastic to a fault.
This most interesting volume of travel appeared at Paris’
miore than thirty years ago, and has since been transla-
ted twice into English and, we believe, other languages
as well. As to its general merits we are not now con-
cerned, but will confine ourself to that portion—vol. ii.

. 84, of the American edition of 1852—where the author,
M. Huc, describes the wonderful ““ Tree of ten thousand
Images’” which they saw at the Lamaserai, or Monastery,
of Kum Bum, or Koun Boumni, as they spell it. M. Huce
tells us that the Tibetan legend affirms that when the
mother of Tsong-Ka-pa,the renowned Buddhist reformer,
devoted him to the religious life, and, according to custom
she “ cut off his hair and threw it away, a tree sprang
up from it, which bore on every one of its leaves a Tibe-
tan character.”” In Hazlitt’s translation (London, 1856)
is a more literal (though, still, not exact) rendering of
the original, and from it—pp. 324-6—we quote the fol-
lowing interesting particulars :—

_“ Thereé were upon each of the léaves well-formed Thibetan
characters, all of a green colour, some darker, some lightet than
the leaf itself. Our first impression was a suspicion of fraud on
the part of the Lamas, but, after a minute-examination of every
detail, we could not discover the least deception. The charac-
ters all appeared to us portious of the leaf itself, equally with its
veins and nerves ; the position was not the same in all; in one
leaf they would be at the top of the leaf, in another in the
middle, in a third at the base, or at the side, the younger leaves
represented the characters only in a partial state of formation
The bark of the tree and its branches, which resemble that of
the plane-tree, are also covered with these characters. When
you remove o piece of old hark, the young bark under it exhibits
the individual outlines of characters in a germinating state, and
what is very singular, these new characters are not uufrequently
different from those which they replace.

“ The tree of the Ter thousand Images seemed to us of great
age. Its trunk, which three men could scarcely embrace with
outstretched arms, is not more than eight feet high ; the branches,
instead of shooting up, spread out in the shape of a plume of
feathers and are extremely bushy ; few of them are dead. The
leaves are nlw'a.ys green, and th.e woqd, Wlljcll is of a reddish tint,
has an exquisite odour something like cinnamon. The Lamas
informed us that in summer towards the eighth moon, the tree
produces huge red flowers of an extremely beantiful character.”

The Abbé Huc himself puts the evidence with much
more ardor. ‘ These letters,” he says, “are of their.
kind, of such a perfection that the type-foundries of
Didot contain nothing to excel them.” Let the reader
mark this, as we shall have occasion to recur to it. And
he saw on—or rather in—the leaves, not merely letters
but “ religious sentences,” self-printed by nature in the
chlorophyll, Starchy cells, and woody fibre ! Lieaves, twigs,
branches, trunk—all bore the wonderful writings on
their surfaces, outer and inner, layer upon layer, and no
two superposed characters identical. ¢ For do not fancy
that these superposed layers repeat the same printing.
No, quite the contrary ; for each lamina you lift presents
to view its distinct type. How, then, can you suspect
jugglery ? I have done my best in that dirvection to dis-
cover the slightest trace of human trick, and my baffled
mind could not retain the slightest suspicion.”” Who
says this ? A devoted Christian missionary, who went
to Tibet expressly to prove Buddhism false and his own
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creed true, and who would have eagerly seized upon the
smallest bit of evidence that he could have paraded
before the natives in support of his case. He saw and
describes other wonders in Tibet—which are carefully
suppressed in the American edition, but which by some
of his rabidly orthodox critics are ascribed to the devil.
Readers of Isis Unvetled, will find some of these wonders
described and discussed, especially in the first volume;
where we have tricd to show their reconciliation with
natural law.

The subject of the Kum Bum tree has been brought back
to our recollection by a review, in Nature, Vol. xxvii,
p- 171, by Mr. A. H. Keane, of Herr Kreitner's just-
published Report of the Expedition to Tibet under Count
Bzechenyi, a Hungarian nobleman, in 1877-80. The
party made an excursion from Sining-fu to the monastery
of Kumn Bum ¢ for the purpose of testing Huc’s extra-
ordinary account of the famous tree of Buddha.” They
found “neither image [of Buddha on the leaves], nor
letters, but a waggish smile playing around the corner
of the mouth of the elderly priest escorting us. In
answer to our enquiries he informed us that a long time
ago, the tree really producedleaves with Buddha’s image,
but that at present the miracle was of rare occurrence.
A few God-favoured men alone were privileged to dis-
cover such leaves”” That is quite enough for this
witness: a Buddhist priest, whose religion teaches that
there are no persons favoured by any God, that there is
1o such being as a God who dispenses favours, and that
every man reaps what he has sown, nothing less and
nothing more—made to say such nonsense: this shows
what this explorer’s testimony is worth to his adored
sceptical science ! But it seems that even the waggishly-
smiling priest did tell them that good men can and do
see the marvellous leaf-letters, and so, in spite of himself,
Herr Kreitner rather strengthens than weakens the Abbé
Huc’s narrative.  Had we never personally been able to
verify the truth of the story, we should have to admit
that the probabilities favor its acceptance, since the
leaves of the Kum Bum tree have been carried by pil-
grims to every corner of the Chinese Empire (even
Herr Kreitner admits this), and if the thing were a
cheat, it would have been exposed without mercy by the
Chinese opponents of Buddhism, whose name is Legion.
Besides, nature offers many corroborative analogies. Cer-
tain shells of the waters of the Red Sea (?) are said to
have imprinted upon them the letters of the Hebrew
alphabet ; upon certain locusts are to be seen certain of
the English alphabet; and in the Theosophist, vol. ii, p.
91, an Bnglish correspondent translates from ZLicht
Mehr Licht an account, by Sheffer, of the strangely
distinct marking of some German butterflies (Vanissa
Atalunta) with the numerals of the year 1881. Then
again, the cabinets of our modern KEntomologists
teem with specimens which show that nature is continu-
ally producing among animals examples of the strangest
mimicry of vegetable growths—as, for instance, cater-
pillars which look like tree-bark, mosses and dead twigs,
wsects that cannot be distinguished from green leaves,
&c. Even the stripes of the tiger are mimicries of the
stalks of the jungle grasses in which he makes his lair.
All these separate instances go to form a case of proba-
ble fact as to the ITuc story of the Kum Bum tree, since
they show that it is quite -possible for nature herself
without miracle to produce vegetable growths in the
forin of legible characters. Tlis is also the view of
another correspondent of Nature, a Mr. W. T. Thiselton
Dyer, who, in the number of that solid periodical for
January 4th, after swinming up the evidence, comes to
the conclusion that “there really was in Huc’s time a
tree with markings on the leaves, which the imagination
* of the pious assimilated to Tibetan characters.”” Pious
what ? Heé should remember that we have the testi-
nony, not from some pious and credulous Tibetan
Buddhist, but from an avowed enemy of that faith,

M. Huc, who went to Kum Bum to show up the hum-

bug, who did “ his best in that direction to discover the
slightest trace of human trick’” but whose ¢ baffled
mind could not retain the slightest suspicion.” So until
Herr Kreitner and Mr. Dyer can show the candid Abbé’s
motive to lie to the disadvantage of his own religion,
we must dismiss him from the stand as an unimpeached
aud weighty witness. Yes, the letter-tree of Tibet is a
fact; and moreover, the inscriptions in its leaf-cells and
fibres are in the SuNsaRr, or sacred language used by the
Adepts, and in their totality comprise the whole Dharma
of Buddhism and the history of the world. As for any
fanciful resemblance to actual alphabetical characters,
the confession of Huc that they are so beautifully per-
fect, “ that the type foundries of Didot [a famous typo-
graphic establishment of Paris] contain nothing to excel
them,”’ settles that question most completely. And as
for Kreitner’s assertion that the tree is of the lilac
species, Huc’s description of the colour and cinnamon-
like fragrance of its wood, and shape of its leaves, show
it to be without probability. Perhaps that waggish old
monk knew common mesmerism and “ biolcgized’” Count
Szechenyi’s party into seeing and not seeing whatever
he pleased, as the late Prof. Bushell made his Indian
subjects imagine whatever he wished them to ses, Now
and again one meets with such “ wags,”

—d
SHAM ASCETICISM.

Tue Surye Prakash, of Surat, says that a Hindu
ascetic, in company with a few of his disciples, has
receutly arrived at that place. He does not receive alns,
but only accepts drugs like ganja and sooka. He does
not require any food. On the wooden shoes that he
wears, and on the bench and on the planks of the cot
he sleeps upon, are fixed ‘some lhundreds andthou-
sands” of pointed nails. A large crowd of people,
among them being uropean ladies and gentleman, daily
assemble to witness the sclf-mposed infliction. The
ascetic appears to be a very learned man.

The Indian Mirror in noticing the case, sententiously
remarks: “Such is asceticisin in India. It i3 asceticism
in name only.” It isright;a Sadku who uses ganja and
sooka—intoxicant drugs—is but a sham ascetic. Instead
of leading his followers to Moksha, he does but drag
them along with himself into the ditch, notwithstanding
his walking and sleeping on spikes. A pretty business
that, for a religious teacher !

———
FRAGMENTS OF OCCULT TRUTH.
By a Lay CuEgra.
N No. VI.
Devacuan.

Ir was not possible to approach a consideration of
the states into which the higher human principles pass
at death, without first indicating the general framework
of the whole design which is worked out in the course of
the evolution of man. The great majority of the blun-
ders made by ordinary theological speculation on this
subject are due to ignorance of this general design..
People have been led to regard the present physical
life as the only one of its kind which a human soul is
called upon to pass through. They have next found
themselves obliged to provide in Heaven or some sphere
of punishmert for all the rest of eternity, as .thpy are
reluctant to contemplate the notion of final annihilation
even for their mere personal entities,—unable to under-
stand that unless specially qualified for perpetuation,
they might tire of such entities in progress of milleniums.
Thus the Ieuven of vulgar theology,—not to speak of
thie Hell,—is a congeries of inconsistent conceptions as -
fatally at war with each othor as with the facts of the
earth life they are supposed to supplement., Heaven
is treated as a place in which life is infinitely prolonged
—an eternity which has a beginmng but2no end-—
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and found enjoyable in the highest degree. But each
person is simply himself or herself as on earth in a new
spiritual body, with recollection of the past life on earth,
and perception of the continued life in progress here for
the living friends and relatives left beliind. Now a
Heaven which constituted a watch tower from which the
occupants could still survey the miseries of the earth,
would really be a place of acute mental suffering for
1ts most sympathetic, unselfish and meritorious inhabi-
tants. If we invest them in imagination with such a
very limited range of sympathy that they could be
nnagined as not caring about the spectacle of suffering
after the few persons to whom they were immediately
attached, had died and joined them, still they would
have a very unhappy period of waiting to go through
before survivors reached the end of an often long aud
toilsome existence below. And even this hypothesis
would be further vitiated by making Heaven most pain-
ful for occupants who were most unselfish and sympathe-
tic, whose reflected distress would thus continue on
belialf of the afflicted race of mankind generally, even
after their personal kindred had been rescued by the
lapse of time. The only escape from this dilemma for
believers in a conventional Heaven, lies in the supposi-
tion that Heaven is not yet opened for business, so to
speak, and that all people who have ever lived from
Adam downwards are still lying in a death-like, annihila-
tion-like, trance, waiting for the resurrection at the
end of the world. [The resurrection by the bye has
an occult meaning which the present explanations may
help to elucidate, but of that more anon]. Which of
these hypotheses is most favoured by ordinary theology
we do not pretend to say, but Heaven must be recognised
by that doctrine as either, opon or not open yet for the
reception of souls, and then one of the two lines of
speculation above roughly indicated must be followed.

None the less, of course, would theology deny that
cither statement of the case was correct. No statement
of any case which ordinary theology favours, ever
is admitted to be correct by theologians if it is put in
plain langunage which conveys a definite conception.
Now this brings us to a point of great importance in
regard to these fragmentary teachings. The statements
wlich have to be mmade are susceptible of being expressed
iu the plainest possible terms. The language of occult
philosophy may be as precise as that of physical science.
1t has not always been so, because a great deal of it has
been employed to disguise the statements put forward,
just as early astronomers would sometimes record
their discoveries by means of anagrams perfectly desti-
tute of meaning on the surface. But the obscurity of
occult writing has never been due to the cloudiness or
confusion of the ideas uuder treatment. Thoroughly
understood, all occult knowledge, within the range of
ordinary human understanding, can be presented to the
reader 1n langunage as lucid as a diamond, and no more
than the facets of the diamond, need the edges of its
separate assertions be blurred to make them fit.

The facts about the spiritual condition of life which for
each human individaality travelling round the great circle
of evolution, intervenes between every one of its sepa-
rate incarnations, are thus susceptible like the facts of
objective existence, with which these essays have chief-
ly hitherto been dealing, of intelligible expression in
terms which need not provide by intentional obscurity
for any possible necessity of later withdrawal or qualifi-
cation. But of course the conditions of lives which are
not objective are not so easily grasped as those which are
paralleled by our own, and statements which may be
perfectly definite as far as they go, may nevertheless
be incomplete. The world of effects is o strange and
unfamiliar territory for most of us, and untrained imagi-
nations might not follow a close description of its fea-
tures. However, there are living mer, be it remembered,
to whom its territory is not unfamiliar to whom itg

minatest detailsare no longer strange. From these the
information comes, which we are about to lay before the
reader.* Rejecting the unscientific name which has
become encrusted with too many misconceptions to be
convenient, let us keep to the orientsl designation of
that regiou or state into which the higher principles of
human creatures pass at death. * Devachan,” to begin
with, makes no offer of efernal accommodation to the finite
personalities of dying men.

It has already been explsined that when the four
higher principles escape from the body, 7. e., from the
lower triad,—they divide in accordance with the effini-
ties that have been engendered in them during their
corporate life. The lower religuice remain in the Kama
loka or immediate vicinity or atmosphere of the earth,
and the higher two invested with a certain amount of
consciousness by having assimilated all which is adapted
to a superior state of existence, from the 5th principle,
Manas, or *“ animal” soul, pass into a temporary period
of obliviont from which they are, so to speak, born into
‘ Devachan.”” Now ia Devachan, that which survives is
not merely the individaal monad, which survives through
all the clianges of the whole evolutionary scheme, and
flits from body to body, from planet to planet, and so
forth ;—that which survives in Devachan is the man’s
own self-conscious personality,} under some restrictions
indeed, which we will come to directly, but still it is
the sume personality as regards its higher feelings,
uspirations, affections, and even tastes as it was on earth.
Those feelings and tastes of course which were purely
sensual will drop off, but, to suggest a whole range of ideas
by means of one illustration, a soul in Devachan, if the
soul of a man who was puassionately devoted to music
would be continuously enraptured by the sensations
music produces. The person whose happiness of the
higher sort on earth had been entirely centred in the
exercise of the affections will miss none, in Devachan
of those whom he or she loved. But, at once it will be
asked, if some of these are not themselves fit for Deva-
chan, how then ? The answer is that does not matter.
For the person who loved them they will be there. 1t is
not necessary to say much more to give a clue to the
position. Devachan is a subjective state. It will seem as
real, as the chairs and tables round us ;j—and remember
that above all things to the profound philosophy of
oceultism, are the chairs and tables, and the whole ob-
jective scenery of the world,—unreal and—merely transi- .
tory delusions of sense. Asa real as the realities of this
world to us, and even more so, will be the realities of
Devachan to those who go into that state.

Now we fancy very few Western thiokers at the first
glance will welcome this account of the heaven awaiting
them beyond the grave, but we are not weaving merely
pleasant fancies, we are describing natural facts, and to
say that a condition of things is unacceptable to the
imagination, is to say nothing in disproof of its actuality.
As regards Devachan, however, a patient consideration of
the place in nature which it occupies will show that this
subjective isolation of each human unit is the only con-
dition which renders possible any thing which can be
described as a felicitous spiritual existence after death
for mankind at large, and “ Devachan’ is as much
apurely and absolutely felicitous condition for all who
attain it as ‘* Avitchi’’—is the reverse of it. Tlere is no
inequality or injustice in the system; Devachan is by
no means the same thing for the good and the indifferent
alike, but it is not & life of responsibility, and therefore
there is no logical place in it for suffering any more than
in ““ Avitchi” there is any room for enjoyment or repext-

*The information is supplemented by a copious appendixr which
please copsult.—Ed.

+ Called in No. 1 of Fragments “ gestation.”

1 Sea Appendix A.—Perchance, tho *essenco” of self-conscious
personality would be a more comprebensive term,—Ed.
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ance.* It is a life of effects, not of causes ; a life of being
paid your earnings, not of labouring for them. Therefore
it is impossible to be during that life cognizant of what
is going on on earth. Uuder the operation of such cog-
nition there would be no true happiness possible in the
state after death. But there is no true happiness possible,
people will say, in the state of monotonous isolation
now described ! The objection is merely raised from
the poiut of view of an imagination that canuot escape
from its present surroundiugs. ‘To begin with, about
monotony : no one will complain of having experienced
monotony during the minute or moment or half hour as
it may have been of the greatest happiness he may have
enjoyed in life. Most people have had some happy
moments at all events to look back to for the purpose
of this comparison, aund let us take even one such minute
or moment, too short to be open to the least suspicion
of monotony, and imagine its seusations immensely
prolouged without any external eveuts in progress to
mark the lapse of time. There is no room in sucha
coudition of things for the conception of weariness. The
uualloyed unchangeable sensation of intense happiness
goes on and on, not for ever, because the causes which
bave produced it are not infinite themselves, but for
very long periods of time until the efficient iwpulse has
exhausted itself. [See Appendix B.] As physical exis-
tence has its cumulative intensity from infancy to
prime, and its diminishing energy thenceforward to dotage
and death, so the dream-life of Devachan is lived
correspondeatially. There is the first flutter of psychic
life, the attainment of prime, the gradual exhaustion
of force passing into conscious lethargy, semi-uncon-
sciousness, oblivion and—not death but birth ! birth into
another personality and the resumption of action which
daily begets new congeries of causes that must be
worked out in another term of Devachan.

“Itisnot a reality then, it is a mere dream,’’ objectors
will urge ; the soul so bathed in a delusive sensation of
enjoyment which has no reality all the while is being
cheated by Nature, and must encounter a terrible shock
wlen it wakes to its mistake.” DBut in the nature of
things, it uever does or can wake. T'he waking from
Devachan is its next birth into objective life, and the
draught of Lethe has then been taken. Nor as regards
the isolation of each soul is there any consciousness of
isolation whatever; nor is there ever possibly a parting
from its chosen associates. Those associates are not in the
nature of companions who may wish to go away, of
friends who may tire of the friend that loves them even
if he or she does not tire of them, Love, the creating
force, has placed their living image before the. personal
goul which craves for their presence, and that image
will never fly away [See Appendix C.]

There u5 a sense of unreality about the wholeaffair, to
some people, which is painful to their mind at first no doubt;
but this 1s certainly much more due to an imperfect grasp
of the natare of the existence described on the part of
people used merely to objective experiences, than to any
inherent demerits in the scheme of existence provided
for souls in their transition state in Devachan,

And we must remember thal by the very nature
of the system described there are infinite varieties of
well-being in Devachan, suited to the infinite varieties of
merit in mankind. If ‘“the next world’’ really were the
objective Heaven which ordinary theology preaches,
there would be endless injustice and inaccuracy in its
operation. People to begin with would be either admitted
or excluded, and the differences of favour shown to
different guests within the all-favoured region, would
not sufliciently provide for differences of merit in this

* The fine parable in Luke about Lazarus, the beggar, the rich man, and
¢ Father Abrahan,” would fall throngh, we are afraid, in the light of
esoteric teachings. The only important truth therein contained is the
statement about the *great gulf fixed” between Devachan, and Avitchi,
and tho earth, Soe Lulko xvi. v, 20—380.—Ed,

life, But the real Heaven of our earth adjusts itself to
the needs and merits of each new arrival with unfailing
certainty. Not merely as regards the duration of the
blissful state which is determined by the causes engender-
ed during objective life, but as regards the intensity
and amplitude of the emotions which constitute that
blissful state, the Heaven of each person who attains
the really existent Heaven is precisely fitted to his
capacity for enjoying it. It is the creation of his own
aspirations and faculties. More than this it may be
impossible for the uninitiated cowprehension to realize.
But this indication of its character is enough to show
how perfectly it falls into its appointed place in the
whole scheme of evolution [See Appendix D.]

Devachan being a condition of mere subjective enjoy-
ment, the duration and intensity of which is determined
by the merit and spirituality of the earth-life last past
there is no opportunity while the soul inhabits it, for the
punctual requital of evil deeds. But Nature does not
content herself with either forgiving sins in a free and
easy way, or damning sinners outright, like a lazy
master too indolent, rather than too good-natured, to
govern liig household justly. The karma of evil, be it
great or small, is as certainly operative at the
appointed time as the karma of good. But the place of
its operation is not Devachan, but either a new rebirth, or
Avitchi—a state to be reached only in exceptional cases
and by exceptional natures.* - The subject being of para-
mount importance it may be left for a separate Fragment
[See Appendix E]. Generally, the re-birth into
objective existence is the event for which the
karma of evil patiently waits; and then, it irresisti-
bly asserts itself, not that the karma of good
exhaasts itself in Devachan leaving the nnhappy monad
to develope a new consciousness with no material be-
yond the evil deeds of its last personality. The re-birth
will be qualified by the merit as well as the demerit
of the previous life, but the Devaclhan existence is a
rosy sleep,—a peaceful night with dreams more vivid
than day, and imperishable for many centuries and ages,
as the loftiest mountains of the earth for the time aban-
doned.

It will be seen that the Devachan state is only one of
the conditions of existence which go to make up the
whole spiritual or relatively spiritual complement of our
earth life. Observers of spiritualistic phenomena would
never have been perplexed as they have been if there
were no other but the Devachan state to be dealt with.
For once in Devachan there is very little opportunity
for communication between a spirit, then wholly ab-
sorbed in its own sensations and practically oblivious of
the earth left belhind, and its former friends still living.
Whether gone before or yet remaining on earth those
friends, if the bond of affoction has been sufficiently
strong will be with the happy spirit still, to all intents
and purposes for him, and as happy blissful, innocent, as
the disembodied dreamer himself. It is possible, how-
ever, for yet living persons to have visions of Jevachan,
though such visions are rare, and only one-sided,—the
entities in Devachan, sighted by the earthly clairvoyant
being quite unconscions themselves of undergoing such
observation. The spirit of the clairvoyant ascends into
the condition of Devachan in such rare visions, and thus
becomes subject to the vivid delusions of that existence.
It is under the impression that the spirits with which it is
in Devachanic bonds of sympathy have come down to
visit earth and itself, while the converse operation has

* While the ordinary, common place sinner will reap the fruits of his
evil deeds in a following reincarnation, the exceptional criminal, the—
so to speak aristocrat of sin has avilchi in prospzct. Most of oar
everyday transgressions being due rather to circum:tances over which
we have little or no control, as well as to the utter vanity of the
request.—** Lead us not into temptation,” the Law of Retribution is
thore, with its finer Bense of discriminative justice than ever foand on
earth, to act always unerringly in producing effects strictly adequating
their real causea,
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really taken place. The clairvoyant’s spirit has been
‘raised towards those in Devachan, Thus many of the
subjective spiritual communications—most of them when
the sensitives are pure-minded,—are real, thongh it is
most difficult for the uninitiated medium to fix in his mind
the true and correct pictures of what he sees and hears,
In the samo way some of the plhenomena called psycho-
graphy (though more rarely) are also real. The spirit
of the sensitive getting odylised, so to say, by the anra
of the spirit in the Devachan becomes for a few minutes
that departed personality, and writes in the handwrit-
ing of the latter, in his language and in his thoughts as
they were during his lifetime. The two spirits become
blended in one, and the preponderance of one over the
other during such phenvmena, determines the preponder-
ance of personality 1o the characteristics exbibited. Thus,
it way 1ncidentally be observed, what is called rapport,
18 in plain fact, an identity of molecular vibration be-
tween the astral part of the incarpate medinvm and the
astral part of the disincarnate personality.

Meanwhile the average communicating *“ spirit” of the
seance room is the denizen of that intervening region
between Earth-life and Devachan which has been already
referred to as Kama loka. On tho subject of “ shells”
or Elementaries, so much has been written of late that
this branch of the subject may be passed over lightly
now. The upper duad having won, in the struggle which
takes place after deathin the Kama loka between the
two sets of principles, the lowest of all with a reninant of
the 5th its more brutal memories and instincts alone
remaining, continues to roam the earth’s atmosphere for
a time—an empty shell though alive for a while to a
certain extent. A word or twu of explanation however
is required in reference to the complete two principled
being which remains in the IKama loka, when the upper
duad does nut. win in the struggle for possession of the
late personality. It might be imagined that such a being
would be far more potent for the purposes of communica-
tion with still living people, than the shell, and so it might
be if it remained in “Kama loka,”” but the fact is that
in such cases the surviving personality is promptly drawn
into the current of its future destinies and these have
nothing to do with this earth’s atmosphere or with Deva-
chan, but with that ““eighth sphere” of which occasional
mention will be found in older occult writings. It will
have been unintelligible to ordinary readers hitherto why
it was called the “eightly’’ sphere, but since the expla-
nation in theso Fragments of the 7 fold constitution of
our planetary system, the meaning will be clear enough.
The spheres of the cyclic process of evolution are seven in
number, butthere is aneighth in conuection with our
earth,—our earth being, it will be remembered, the turn-
ing point in the cyclic chain,—and this eighth sphere is
out of circuit, a cul de sac and the bourne from which
it may be truly said no traveller returns.

It will readily be guessed that the only sphere con-
nected with our manwantaric chain, which islower than
our own, in the scale that has spirit at the top and
matter at the bottom, must itself be no less visible to the
eye and to optical instrnments, than the earth. itself,
and as the duties which this spbere has to perform in
our planetary system are hmmediately associated with
this earth, there is not much mystery left now in the
riddle of the eighth sphere, nor as to the place in the
sky where it may be sought. The conditions of existence
there, however, are topics on which the adepts sre very
reserved in their communications to uninitiated pupils,
and concerning these we have for the present no further
information to give.

Onestatement though itisdefinitely made, viz, thatsuch
a total degradationol a personality as may suffice to draw
it, after death, into the attraction of the eighth sphere, is
of very. rare occurrence. From the vast majority of
lives there is something which the higker principles may
draw to themselves, something to redeem the page of
existence just passed from fotal destruction, and here it

must be remembered that the recollections of life in
Devachnn very vivid as they are, as far as they go,
toncl only those episodes in life which are productive of
the elevated sort of happiness of which alone Devachan
is qualified to take cogunisance, whereas the life from
which for the time being the cream is thus skimmed,
will be remembered eventually, inallits details quite
fully. That complete remembrance is only achieved by
bhe individual at the threshold of a far more exalted spiri-
tual state than that which we are now concerned with, and
which is attained far later on in the progress of the vast
cycles of evolution. Iach one of the long series of lives
that will have been passed through will then be, as it
were, a page in a book to which the possessor can turn
back at pleasure,—even thoagh many such pages will
then seewn to him most likely, very dull reading, and
will not be frequently referred to. It is this revival
eventually of recollection concerning all the long for-
gotten personalities thatis really meant by the doctrine
of the Resurrection of which the modern prayer books
make so sad a hash. Butwe have no time at present to
stop and unravel the enigmas of symbolism as bear-
ing upon the tenchings at present under conveyance
to the reader. It may be worthwhile to do this
as a separate uundertaking at a later period, but
meanwhile to revert to the uarrative of how the
facts stand, it may be explained that in the whole
book of pages,—when at last the ‘ resarrectfon’
has been accomplished, there will be no entirely
infamous pages; for even if any given spiritnal indi-
viduality has ocensionally during it8 passage through
this world been linked with personalities so deplorably
and desperately degraded that they have passed com-
pletely into the attraction of the lower vortex that spiri-
tunl individuality in such cases will have retained in its
own affinilies, no trace or taint of them. Those pages
will, as it were, have been clearly torn out from the book.
And asat the end of the struggle after crossing the
Kama loka the spiritual individuality will have passed
into the unconscious gestation state from which skip-
ping the Devachan state it will be directly reborn into
its next life of objective activity, all the self conscious-
ness connected with that existence will have passed into
the lower world, there eventually to “ perish everlasting-
ly ;' an expression of which as of so many more modern
theology has proved a faithless custodian, making pure
nonsense out of psycho-scientific facts.

As already indicated, and as the common sense of the
matter would show there are great varicties of states in
Devachan, and each personality drops into its befitting
place there. Thence consequently he emerges in his be-
fitting place in the world of Causes, this Iarth or another
as the case may be, when his time for rebirth comes.
Coupled with survival of the affinities comprehensively
described as karma—the affinities both for good and
evil engendered by the previous life, this process will be
seen to accomplish nothing less than an explanation of
the problem which has always been regarded as so in-
comprehensible,—the ineqnalities of life. The condi-
tions on which we enter life are the consequences of
the use we have made of our last set of conditions.
They do not impede the development of fresh karma,
whatever they may be, for this will be generated by the
use we make of them in turn. Noris it to be supposed
that every event of a current life which bestows joy or
sorrow is old karma bearing fruit. Many may bethe
immediate consequences of actsin thelife to which they.
belong—ready-money transactions with Nature, so to
spesk of which it may hardly be necessary to make
any entry in her books. But the great inequslities of
life as regards the start in it, which different human be-
ings make, is a manifest consequence of old karma, the
infinite varieties of which always keep up a constant
supply of recruifs for all the manifold varieties of human
condition.
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We have spoken of the three conditions in the world
of effects,—the state in which the priuciples liberated
from the body are still in Kama loka, and physically in
the atmosphere of the earth, the state of Devachan and
the intervening state of gestation or preparation for the
latter. But the reader’s conceptions on the subject will
necessarily be vague without some indications as Lo the
periods of time with which passage through these stutes is
concerned. Consciousnessin the Kawaloka even is not
immediately reawakened after death. When a man dies,
his soul or fifth principle becomes unconscious and loses
all remembrance of things internal us well as external.
Whether his stay in Kama loka has to last but a few
moments, hours, days, weeks, months or years, whether
he dies a natural or a violent death ; whether this occurs
in youth or age, and whether the ego has been good, bad
or indifferent, his consciousness leaves him as suddenly
as the flame leaves the wick when it is blown out, When
life has retired from the last particle of the brain
matter, his perceptive faculties become extinct for ever,
and his spiritual powers of coguition and volition
become for the time being as extinct as the others.
His mayavi rupa may be thrown into objectivity as in
the case of apparations after death, but uuless it is pro-
jected by a conscious or iutense desire to see or appear
to some one shooting through the dying brain, the ap-
porition will be sinply automatic. The revival of consci-
ousness in Kama loka is obviously, from what has been
already said—a plenomenon that depends on the charac-
teristic of the principles passing, unconsciously at the
moment, out of the dying body. It may become tole-
rably complete under circumstances by no means to be
desired, or it may be obliterated by a rapid passage into
the gestation state leading to Devachan. This gestation
state may be of very long duration in proportion to the
ego’s spiritual stamina, and Devachan accounts for the
remainder of the period between death aund the next
physical rebirth. ‘I'he whole period is of course of very
varying length in the case of different persons, but
rebirth in less than a thousand to fifteen hundred years
is spoken of as almost impossible, while the stay in
Devachan which rewards a very rich Karma, is somotimes
said to extend to enormous periods.

In conclusion it may be added thut this is a mere
gketch of the state of things under examination, as
complete asthe writer isin a position to make it at
present, but requiring a great deal of amplification as
regards detsils which will uo doubt become possible at
some future time. Meanwhile the ontline, as far as it
goes, may be relied upou as correctly drawn.

——— e
APPENDIX TO “DEVACHAN.”
APPENDIX A,

Ir may be worth the reader’s while to learn what
Colonel H. S. Olcott has to say in his Buddhist Cate-
chism (14th Thousand) of the intrinsic difference be-
tween ““ individuality’” and “ personality.” Since he wrote
not only under the approval of the High Priest, but also
under the direct instruction of his Guru (Spiritual
Master), his words will have weight for the student of
Occultisin, This is what lie says, in his Appendix:—

“ Upon reflection, I have substituted ¢ personality’
for ¢individuality’ as written in the first edition. The
Buccessive appearances upon one or many earths, or
‘descents into genevation’ of the tanhaically-co-
herent parts (Skandhas) of a certain being, are a suc-
cession of personalities. In each birth the personality
differs from that of the previous or next succeeding
birth. Karma, the deus ex machina, masks (or shall we
say, reflects ?) itself now in the personality of a sage,
again as an artisan and so on throughout the string of
births. But though personalities ever shift, the one
line of life along which they are strung like beads rung
unbroken. : - :

“1t is ever that particular line, never any other. It
is therefore individual, an individual vital undulation
which began in Nirvana or the subjective side of Nature,
as the light or heat undulation through eether began at
its dynamic source; is careering through the objective
side of Nature, under the impulse of Karma and the
creative direction of Tanha ; and tends through many
cyclic changes back to Nirvana. Mr, Rhys Davids
calls that which passes from personality to personality
along the individual chain, ¢character’ or ¢ doing.
Since ¢ character’ is not a mere metaphysical abstraction
but the sum of one’s mental qualities and moral propen-
sities, would it not help to dispel what Mr. Rhys Davids
calls, ‘the desperate expedient of a mystery’ [Budd-
hism, p. 101] if we regarded the life undulation as indi-
viduality and each of its series of natal manifestations as
a separate personality ¥ The perfected individual, Bud-
histically speaking, is a Buddha, I should say; for a
Buddha is but the rare flower of humanity, without the
least supernatural admixture. And as countless genera-
tions (‘Four Asankheyyas and a hundred thousand
cycles.” Fausboll and Rhys Davids’ Buddhist Birth
Stortes, p. 13) are required to develope a man into a
Buddha, and the tron will to become one runs throughout
all the successive births, what shall we call that which
thus wills and perseveres? Character? or Individu-
ality ; an individuality but partly manifested in any one
birth, but built up of fragments from all the births ?

“The denial of ‘soul” by Buddha (see Sanyutto Ni-
kaya, the Sutta Pitaka) points to the prevalent delusive
belief in an independent transmissible personality; an
entity that could move from birth to birth unchanged, or go
to a place or state where, as such perfect entity, it could
eternally enjoy or suffer. And what he shows is that the
‘I am I’ consciousness is, as regards permanency
logically impossible, since its elementary constituents
constantly change, and the ‘I’ of one birth differs from
the ‘I’ of every other birth. But everything that I
have found in Buddhism accords with the theory of a
gradual evolution of the perfect man, viz.,, a Buddha
through numberless natal experiences. And in the con-
sciousness of that person who at the end of a given chain
of beings attains Buddha-hood, or who succeeds in attain-
ing the fourth stage of Dhyana, or mystic self-develop-
ment, in any one of his births anterior to the final one,
tho scenes of all these serial births are perceptible. In
the Jatakattahavannana, so well translated by Mr. Rhys
Davids, an expression continually recurs which I think
rather supports such an idea, viz: ¢ Then the blessed
one made manifest an occurrence hidden by change of
birth,’ or ‘that which had been lidden by, &c.” Early
Buddhism then, clearly held to a permanency of records
in the Akasa, and the potential capacity of man to read
the same when he has evoluted to the stage of true indi-
vidual ExvigeTENMENT.” (pp. 54—57.)

ArpeEnDIX B.

Having been asked:— How then? Is there no
change of occupation for souls in Devachan? Is one
moment of earthly sensation only, selected for perpe-
tuation ? ”—our MmastERS reply in the negative. No;
Devachan 1s no monotonous condition, in which some one
or even two or more moments of earthly sensations are
indefinitely perpetuated—stretched so to say, through-
out zons. For, this would be contrary to all analogies
and antagonistic to the law of cause and effect under
which results are proportioned to antecedent energies.
There are two fields of causal manifestations—the objec-
tive and subjective. The grosser energies—those which
operate in the denser condition of matter—manifest

. objectively in the next physical life, their outcome being

the new personality of each birth marshaling within the

grand cycle of the evoluting individuality. It is but

the moral and spiritual activities that find their sphere

of effects in Devachan. And thought and fancy being

limitless, how can it be arguned for one moment that
3
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there is any thing like monotony in -the state of
Devachan? Few are the men whose lives were
so utterly destitute of feeling, love, or of a more
or less intense predilection for some one ‘line of
thought as to be made nnfit for a proportionate period
of  Devachanic experience,—beyond their earthly
life. So, for instance, while the vices, physical and
sensual attractions, say, of a great philosopher, but a
bad friend, and a selfish man—may result in the birth
of a new and still greater intellect, but at the
same time a most miserable man, reaping the Karmic
effects of all the causes produced by the “ old”
being and whose make-up was inevitable from the pre-
ponderating proclivities of that being in the preceding
birth, the interinedial period between the two physical
births cannot be—in mnature’s exquisitely well adjusted
laws—but a hiatus of unconsciousness. There can be no
such dreary blank as kindly promised, or rather implied
by Christian Protestant theology to the  departed souls,”
which, between death and ‘“ resurrection’ have to hang
on in space, in mental catalepsy awaiting the  Day of
Judgment.” Causes produced by mental and spiritual
energy being far greater and more important than those
that are created by physical impulses—their effects have
to be—for weal or woo—proportionately as great. ILives
on this earth or other earths, affording no proper ficld
for such effects, and every labourer being entitled to his
own harvest—they have to expand in—ecither Devachan or
Avitchi.* Bacon, for instance, whom a poet called—
“ The brightest, wisest, meanest of mankind”’

—mightre-appear inhisnextincarnationasagreedy money-
gotter, withextraordinary intellectual capacities. But,how-
ever great the latter, they would find no proper field in
which that particular line of thonght pursued during his
previonslife-timeby the fonnder of modern philosophy could
reap all its dues. It would be but the astute lawyer, the
corrupt attorney-general, the ungrateful friend, and the
dishonest Lord-chancellor who might find, led on by his
Karma, a congenial new soil in the body of the money-
lender, and re-appear as a new Shylock. But where would
Bacon, the incomparable thinker, with whom philosophical
inquiry upon the most profound problems of natnre was
his “first and last, and only love,” where would this
“intellectnal giant of his race”’—once disrobed of his
Jower nature—go to? Have all the effects of that magni-
ficent intellect to vanish and disappear? Certainly not.
Thus his moral and spiritual qualities would also have to
find a ficld in which their energics could expand them-
selves. Devachan 1is such field. Heuce—all the great
plans of moral reform, of intellectual research into abs-
tract principles of nature, all the divine, spiritnal
uspirations that had so filled the brightest part of his life,
would, in Devachan, come to fruition ; and the abstract
entity, known in the preceding birth as Francis Bacon,
and that may be known in its subsequent re-incarnation
as a despised nsurer—that Bacon’s own creation, his
IFrankenstein, the son of his Karma—shall in the mean-
while ocenpy itself in this inner world, also of its own pre-
paration, iu enjoying the effects of the grand beneficial,
spiritual canses sown in life. It would live a purely and
spiritually conscious existence—a dream of realistic vivid-
ness—until Karma being satisfied in that direction and
the ripple of force reaching tho edge of its sub-cyclic
basin, the being should move into its next area of canses—
¢ither in this same world or another according to his
stage of progression... Therefore, there 7s * a chango of
occupation,” a continnal change—in Devachan. TFor
that dream-life is but the fruition, the harvest time of
those psychic seedgerms dropped from the tree of phy-
sical existence in our moments of dream and hopo ; fancy-

glimpses of bliss and happiness stifled in an ungrateful -

social soil, blooming 1in the rosy dawn of Devachan, and
ripening under its ever fructifyng sky. If man had but
one single moment of ideal experience, not even then

* The lowest states of Devachan interchufu with those of Avitchi,

could it be, as erroneously supposed, the indefinite pro-
longatiou of that ““ single moment.” That one note
struck from the lyre of life would form the key-note of
the beings’ subjective state and work out into number-
less harmonic tones and semi-tones of psychic phantas-
magoria. There, all nnrealized hopes, aspirations,
dreams—become fully realized, and the dreams of the
objective become the realities of the subjective exist-
ence. And there, behind the curtain of Maya, its.
vaporous and deceptive appearances are perceived by
the Inrriate, who has learned the great secret how to
penetrate thus deep into the Arcana or Brine......

Arrexpix C.

Objectors of that kind will be simply postulating an
incongruity : an intercourse of entities in Devachan
which applies only to the mutual relationship of physical
existence ! Two sympathetic souls, both disembodied, will
cach work out its own Devachanic sensations, making
the other a sharer in its subjective bliss. This will ho
as real to them, naturally, as thongh both were yet on this
earth. Nevertheless, each is dissociated from the other
as regards personal or corporeal association. While the
latter is the only of its kind that is recognized by our
earth experience as an actual intercourse, for the Deva-
chanee it wonld be not only some thing unreal but could
have no existence for it in any sense, not even as a
delusion : a physical body or even a Mayavi-rupa
remaining to s spiritual senses as invisible as if
is- itself to the physical senses of those who loved
it best on earth. Thus even though one of the
“sharers’ were alive and utterly unconscious of that
intercourse in his waking state, still every dealing
with liin would be to the Devachanee an absolute
reality. And what actual companionship could there
ever be other than the purcly 1dealistic one as above
described, between two subjective cutities which are not
even as material as that etherial body-shadow—the
Mayavi-rupa ? To object to this on the gronnd that one
is thus “ cheated by nature” and to call it ¢ a delusive
sensation of eujoyment which has no reality” is to show
oneself utterly nnfit to comprehend the conditions of
life and being outside of our material existence. For how
can the same distinction be made in Devachan—i. e. out-
side of the conditions of earth-lifc between what we call a
reality, and a factitious or an artificial counterfeit of the
same, in this, our world ? The same principle cannot apply
to the two sets of conditions. Is it conceivable that what
we call a reality in owr embodied, physical state will
exist under the same conditions as an actuality for a
disembodied entity ? On ecarth, man is dual—in the
sense of being a thing of matter and a thing
of spirit; hence the natural distinction made by his
mind—the analyst of his physical sensations and spiritual
perceptions—between an actuality and a fiction : though,
even in this life the two groups of faculties are con-
stantly equilibrating each other, each group when domi-
nant seeing as fiction or delusion what the other believes
fo be most real. But in Devachan our Ego bas ceased
to be dualistic, in the above sense, and become a spiritual,
mental entity. That which was afiction, a drcam in
life, and which had its being but in the region of “ fancy”
becomes under the new conditions of existence—the only
possible reality. Thus, for us, to postulate the possibili-
ty of auy other reality for a Devachanee is to maintain an
absurdity, a monstrous fallacy, an idea unphilosophical
to the last degree. 'The actual is that which is acted or

crformed de facto : ¢ the reality of a thing is proved by
1ts actuality.” And the suppositious and artificial having
no possible oxistonce in that devachanio state, the logical
sequence is that every thing in it is actual and real. For,
again whether overshadowing the five principles during
the life of the personality, or entirely separated from the
grosser principles by the dissolution of the body—the
sixth principle, or our “ Spiritual Soul,” hag no sub-
stance,—it i3 ever Arupa ; nor is it confined to one
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place with a lmited horizon of perceptions around it.
Therefore whether in or out of its mortal body, itis ever
distinct, and free from its limitations ; and if we call its
devachanic experiences “ a cheating of nature,” then we
should never be allowed to call “reality’” any of those
purely abstract feelings that belong entirely to, and are
reflected and assimilated by,our higher soul, such : f.4., as
an ideal perception of the beautiful, profound philanthropy,
love, &c., as well as every other purely spiritual sensa-
tion that during life fills our inner being with either
immense joy or pain.

Arrenpix D.

“ Devachan” is of course a state not a locality, as
much as “ Avitchi” —its antithesis [which please not to
confound with Hell]. Esoteric Buddhist philosophy has
three principal lokas so-called—namely (1) Kama loka,
(2) Rupa-loka; and (38) Arupa loka; or in their
literal translation and meaning—[1] world of desires
or passions, of unsatisfied carthly cravings—the abode
of ¢ Shells” and Victims, of Elementaries and Suicides;
[2] the world of Forms, <. e., of shadows more spiritual,
Laving form and objectivity but no substance; and [3]
the formless world, or rather the world of no-Form, the
incorporeal, since its denizens can have neither body,
shape, nor colour for us mortals, and in the sense that
we give to these terms. These are the three spheres of
ascending spirituality in which the several groups of
subjective and semi-subjective entities find their attrac-
tions. The time having not yet come to speak of the
latter two, we will merely notice the first one, namely
the Kama-loka. Thence it is, that all, but the remain-
ing shells, the suicides and the victims of premature vio-
lent deaths, go according to their attractions and powers
either into the Devachanic or the Awitchi state, which
two states form the numberless sub-divisions of “ Rupa”
and ‘“Arupa’ lokas; that is to say, that such states
not only vary in degree, or in their presentation to the
subject entity as regards form, colour, &c.,—but that
there is an infinite scale of such states, in their pro-
‘gressive spiritnality and intensity of feeling ; from the
lowest in the Bupa, up to the highest and the most ex-
alted in the Arupaloka. The student must bear in
mind that personality is the synonym for limitation ;
and that the more selfish, the more contracted the
person’s ideas, the closer will he cling to the lower

spheres of being, the longer loiter on the plane of sclfish
social intercourse.

Arrenpix E.

To use an antiphrasis—¢ A vitchi” is a state of the most
ideal spiritual wickedness, something akin to the state of
Lmncifer, so ‘snperbly described by Milton. Not many
though, are there who can reach it, as the thoughtful
reader will perceive. And if it is urged that since there is
Devachan for nearly all; for the good, the bad, and the
indifferent, the ends of harmony and equilibrium are
frustrated, and the law of Retribution and of impartial,
implacable Justice hardly met and satisfied by such a
comparative scarcity if not absence of its antithesis, then
the answer will show that ¢ is mot so. ‘“ Dwil is the
dark son of Earth (matter) and Good—the fuir daughter
of Heaven” (or Spirit) says the Chinese philosopher;
hence the place of puuishment for most of our sins is
the Barth—its birth place and play-ground. There is
more apparent and relative, than actual evil even on
earth, and it is not given to the hoi pdllot to reach the
fatal grandeur and eminence of a ‘ Satan” every day.
See foot-notes in art. “ Death,” by Eliphas Levi (Octo-
ber Theosophist, Vol. III,) the editorial answer to
theart: ¢ Death and Immortality” (November Theoso-
phist,p. 28) ; and the words used by the author, when
speaking of those who are immortal in good by identi-
fication with God (or Good), and immortal in evil by
identification ~with Satan (Evil). Although tho
general rule applies but to  Sorcerers,” 4. e, adepts

in Black Magic, real Initiates and sons of Evil, generally
known as “the Brothers of the Shadow,” yet there are
exceptions to that rule as to every other. Occasionally
men reaching the apex of evil become ‘ unconsciouns”
sorcerers ; they identify themselves with ““Satan,” and
then Awvitchi becomes their I'ate. Happy they are when
thereby theyavoidaworse punishment—a loka from which
indeed, no traveller—either returns or, once within its
dark precincts—pursues his journey !

———e

UNDER THE SHADOW OF GREAT NAMES. -

THE common vice of trying to palm off upon the world
the crude imaginings or rhapsodical concoctions of one’s
own brain, by claimming their utterance as under divine
inepiration, prevails largely among our esteemed friends,
the Spiritualists, Many clever persons knowu as ““ trance
speakers’ and ‘‘ inspirational writers’’ keep the thing up
at a lively rate, turning out oration after oration and
book after book us coming from the great dead, the
planetary spirits, and even from God. The great names
of antiquity are invoked to futher feeble books, and no
sooner is it known that a prominent character is deceased
than some mediums pretend to be his telephones, to dis-
course platitudes before sympathetic audiences, Shakes-
peare’s imagination pictured to his mind the mighty
Casar, turned to clay, being made ‘to stop a hole to
keep the wind away’’; but had he made a forecast of
our Modern Spiritualism, he would have found an even
worse satire npon the impermanency of human greatuess,
in the prospect of the dead Ceesar being forced to say
stupidities that, alive, he would not have tolerated in
one of his foot-soldiers. Some of our more optimistic
friends of the spiritualistic party postulate a halcyon
time when mediumistic utterances will be judged accord-
ing to their intrinsic merit, like other oratorical and
literary productions, and it is to be hoped they may not
deceive themselves. The number of bright minds that
are occupying themselves with this great subject is
assuredly on the increase, and with such men as M. A.
(Oxon), Mr. Massey, Mr. Roden Noel, and others of
that class, spiritualistic literature is always being enriched.
But at the same time we see no diminution as regards
bogus platform sermons cliiming to come from Judge
Edmonds, Robert Dale Owen, Epes Sargent, and Profes-
sors Hare and Mapes, or books ascribed to the inspiration
of Jehovah and his ancient Spirits. Onr poor Mr Bennett,
of the Pruth-seeker, had scarcely had time to die before he
was paraded as a spirit-control by an American mediam.
The future has a gloomy look indeed to us when we think
that, despite their best endeavours to the contrary, the
Founders of the Theosophical Society are quite us liable as
either of the eminent gentlemen abovementioned—with
all of whom the writer was personally acquainted, and
neither of whom, in all probability, ever communicated
one word that their alleged medinms attribute to them
—to an involuntary post-mortem recantation of their
most cherished and avowed ideas. We have been
prompted to these remarks by a convincing demonstra-
tion, by the Religio-Plilosophical Journal, that a recent
“trance address’” by our dear deceased friend, Epes
Sargent, through a certain medium, was a sheer fabri-
cation. A comparison of the same with Mr, Sargent’s
last and greatest spiritualistic work, ¢ The Scientific
Basis of Spiritualism,”” shows beyoud question that he
could never have inspired any such mediumistic oration.
While it is yet time, both the founders of the Theoso-
phicel Society place upon record their solemn promise
that they will let trance mediums severely alone after
they get to *“ the other side.”” If after this, any of the
talking fraternity take their names in vain, they hope
that at least their theosophical confreres will unearth
this paragraph and warn the trespassers off their astral
premises. So far as we have observed the best trance
speakers have been those who bragged least about their
controls, ““Good wine needs po bush,” says the adage.
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: (Continued from the last Number.)
“ A PERSONAL AND AN IMPERSONAL GOD.”
: By T. Sussa Row, B. A, B. ., F. T. S.

Brrore proceeding to explain the definition of Para-
bralimam with which my last article closes, I beg to in-
form my readers that in the opinion of Adwaitees, the
Upanishads and the Drahmasutras fully support their
views on the subject. It is distinctly affirmed in the
Upanishads that Parabrahmaem which is but the bare
potentiality of pragna,* is not an aspect of pragna or ego
1 any shape and that it has neither life nor conscious-
ness, H. X. will be able to ascertain that such is really
the case on examining the Mundaka and Mandukya Upa-
nishads. The language used here and there in the Upa-
uishads is apt to mislead oune into the belief that such
language points to the existence of a conscious Iswar.
But the necessity for such language will be perceived on
examining the following remarks.

From a close examination of Mill’s Cosmological theory
as explained in my last article, it will be clearly seen that
it will be extremely difficult to account satisfactorily for
the generation of conscious states in any human being
from the stand-point of the said theory. Itis generally
stated that sensations arise in us from the action of the
external objects around us : they are the effects of im-
pressions made on our senses by the objective world in
which we exist. This is simple enough to an ordinary
mind, however difficult it may be to account for the trans-
formation of a cerebral nerve-current into a state of
consciousness.

But from the stand-point of Mill’s theory we have no
proof of the existence of any external object ; even the
objective existence of our own senses is not a matter
of certainty tous. How, then,are we to account for and
explain the origin of our mental states, if they are the
only entities existing in this world ? No explanation is
really given by saying that one mental state gives rise
to another mental state as may be shown to a certain ex-
tent by the operation of the so called psychological
*“ Laws of Association.” Western psychology lonestly
admuits that its analysis has not gone any further. It may
be inferred, however, from the said theory that there
would be no reason for sayiug that a material Upadhi
(basis) is necessary for the existence of mind or states of
consclousness.

As is already indicated in my last article, the Aryan
psychologists have traced this current of mental states to
its source—the eternal Chinmatra existing everywhere.
When the time for evolution comes this germ of Pragna
unfolds itself and results ultimately as Cosmic ideation.
Cosmic ideas are the conceptions of all the conditions of
existence in the Cosmos existing in what may be called
the universal mind (the demiurgic mind of the Western
Kabalists).

This Clinmatra exists as it were at every geometrical
point of the infinite Chidakasam. This principle then has
two general aspects. Considered as something objective
it is the eternal Asath—Mulaprakritt or Undayfferentiated
Cosmic matter. From a subjective point of view it may
be looked upon in two ways. It is Chidakasam when
considered as the field of Cosmic ideation ; and it is
Chinmatra when considered as the germ of Cosmic idea-
tiou. These three aspects constitute the highest Trinity
of the Aryan Adwaitee philosophers. It will be readily
seen that the last mentioned aspect of the principle in
question is far more important to us than the other two
aspects ; for, when looked npon in this aspect the princi-
ple under consideration seems to embody within itself the
great Law of Cosmic evolution. And therefore the
Adwazttee philosophers have chiefly considered it in this
light, and explained their cosmogony from a subjective
point of view. In doing so, however, they cannot avoid
the necessity of speaking of a universal mind (and this is
Brahma, the Creator) and its ideation. But, it ought not
to be inferred therefrom that this universal mind neces-

* The power or the capacity that gives rise to perception,

sarily belongs to an Omnipresent living conscious Creator,
simply because in ordinary parlance a mind is always
spoken of in connection with a particular living being. It
cannot be contended that a material Upadhi is indispensa-
ble for the existence of mind or mental states when the
objective universe itself is, so far as we are concerned,
the result of our states of consciousness. Expressions
implying the existence of a conscious Iswar which are to
be found here and there in the Upanishads should not
therefore be literally construed. :

It now remains to be seen how Adwaitees account for
the origin of mental states in a particular individual.
Apparently the mind of a particular human being is not
the Universal mind. Nevertheless Cosmic ideation is the
real source of the states of consciousness in every indivi-
dual. Cosmic ideation exists everywhere ; but when
placed under restrictions by a material Upadhi it results
as the consciousness of the individual inhering in such
Upadhi. Strictly speaking, an Adwaitee will not admit
the objective existence of this material Upadhi. From
his stand-point it is Maya or illusion which exists as a
necessary condition of pragna. But to avoid confusion, I
shall use the ordinary language ; and to enable my read-
ers to grasp my meaning clearly the following simile
may be adopted. Suppose a bright light is placed in the
centre with a curtain around it. The nature of the light
that penetrates through the curtain and becomes visible
to a person standing outside depends upon the nature of
the curtain. If several such curtains are thus successively
placed around the light, it will have to penetrate through
all of them : and a person standing outside will only
perceive as much light as is not intercepted by all the
curtains. The central light becomes dimmer and dimmer
as curtain after curtain is placed before the observer;
and as curtain after curtain 1s removed the light becomes
brighter and brighter until it reaches its natural brilli-
ancy. Similarly Universal mind or Cosmic ideation be-
comes more and more limited and modified by the various
Upadlis of which a human being is composed ; and when
the action or influence of these various Upadhis is succes-
sively controlled, the mind of the individual human being
is placed en rapport with the Universal mind and his
ideation is lost in cosmic ideation.

As T have already said these Upadhis are strictly
speaking the conditions of the gradual development or
evolution of Bahipragna—or conscidusness in the present
plane of our existence—from the original and eternal
Chinmatra which is the 7th principle in man and the
Parabrakmam of the Adwazitees.

This then is the purport of the Adwazta philosophy on
the subject under consideration and it is, in my humble
opinion, in harmony with the Arhat doctrine relating to
the same subject. The latter doctrine postulates the
existence of Cosmic matter in an undifferentiated con-
dition throughout the infinite expanse of space. Space
and time are but its aspects and Purush, the 7th princi-
ple of the Universe, has its latent life in this Ocean of
Cosmic matter. The doctrine in question explaing
Cosmogony from an objective point of view. When the
period of activity arrives, portions of the whole differen-
tiate according to the latent Law. When this differen-
tiation has commenced, the concealed Wisdom or latent
Chichaktt acts in the universal mind and Cosmic energy
or I'ohat forms the manifested universe in accordance
with the conceptions generated in the universal mind out
of the differentiated principles of Cosmic matter. This
manifested universe constitutes a solar system. When
the period of pralaya comes, the process of differentiation
stops and cosmic 1deation ceases to exist ; and at the
time of Brahmapralaya or Mahapralaya the particles of
matter lose all differentiation and the matter that exists
in the solar system returns to its original undifferentiated
condition. The latent design exists' in the one unborn
eternal atom, the centre which exists every where and no
where ; and this is the one life that exists eévery where:
Now, it will be easily seen that the . undifferentiated
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Cosmic matter, Purush, and the oNE Li¥E of the Arhat
philosophers are the Mulaprakriti, Chidakasam and
Chinmatra of the Adwattee philosophers. As regards
Cosmogony, the Arkat stand-point is objective, and the
Adwaitee stand-point is subjective, The Arhat Cos-
mogony accounts for the evolution of the manifested solar
system from undifferentiated Cosmic matter, and Adwaztee
Cosmogony accounts for the evolution of Dahipragna
from the original Chinmatra. As the different condi-
tions of differentiated Cosmic matter are but the
different aspects of the various conditions of pragna, the
Adwaitee Cosmogony is but the complement of the Arhat
Cosmogony. The eternal Principle is precisely the same
in both the systems and they agree in denying the exis-
tence of an extra-Cosmic God.

H. X. is pleased to inform his readers that the Arhals
call themselves Atheists. They will be justified in
doing so if thetsm inculcates the existence of a conscious
God governing the Universe by his will-power. Under
such circumstance the Adwaiteces will come under the
same denomination. Atheism and theism are words of
doubtful tmport and until their meaning is definitely as-
certained, it would be better not to use them in connection
with any system of philosophy. The objections raised
by H. X. to the Arhat doctrine, and the difficulties alluded
to in his article in connection with the said system of
philosophy, will be considered in my next article.

NOTICE.

The following mistakes have unfortunately crept in
into Part I of the article on “ A Personal and an Im-
personal God,”published in the last month’s issue of the
Theosophist:—

Yage 104, colams 2, para 1, line 13, For “of the doctrine,” read “ of the
Adwaita doctrine.”

. » 2, 12, *“ plan of existouce,” read plane
of existence.

» » " 23, “unominalego,”’ read noumenal ego,
» » 3 3, *“ which are ouly realities,”’
read which are the orly realities.

» » 4 1, “claim of our mentalstates,” read
chain of our mental states.

105 1 » 20, “ gpiritual mind of man,” reud
gpiritual monad of man.

» » ” 47, ¢ Bahirpragoa,’” read Bahipragna.
s » ” 68, “plan of consoiousness,’’

read plane of consciousness,
,» lust but 6, ““ universe of idesl,"” read Universe
of Ideas.
' —_—
MISSIONARY PROGRESS IN INDIA.

Frowm the Stutesman (Calcutta) we copy the tollowing
statistical summary of the progress of missions in India:—

The conclusion to be gathered from some recently published
statistical tables for 1881 relating to Protestant Missionsin India,
Burma, and Ceylon, is that missionary effort seems at last to be
attaining to some feeble grasp on these countries, T'his conclu-
sion seems to come out not so much from the small number of
Native Christians even now given in the returns, as from the
larger measure of success that has of late years attended mission-
ary toil as compared with the fruits of that toil in timss more re-
mote. In 1851, according to these tables, the number of Native
Christians in India was 91,092; in 1861 the number had risen to
138,731 ; in 1871, to 224,250 ; and in 1881 to 417,372. The rates
of increase per cent between these decades is 538, 61, and 86.
Something under half a million converts, the impartial will con-
fess, must be regarded as but a small result for all the labours
these many years of Protestant missions in India. Even a com-
plete balf million among a people numbering over two hundred
and fifty millions might provoke the comparison of a drop in the
ocean. The decennial rate of increase is the point in which
such satisfaction as the figures contain for the well-wisher of
missionary enterprise, must be sought. A rate of incresse wbich
progresses from 53 to 61 and 86 per cent means large figures
when applied to thousands and hundreds of thousands. If, for
example, the ratio is maintained for the current decade, the
Protestant missions will be able to boast in 1891 of over a
million converts, and another generation may see the native
convert recognized a8 a political factor.

Most progress in the way of conversion has been made in
Madras. Indeed two-thirds of the converts are concentrated
in that Presidency. In 1881, out of the total of 417,372, the
Madras contingent numbered 299,742 ; having risen to that figure
from 160,955 in 1871. The people who appear to have the least
taste for Christian dootrine are the Punjabees; in all the broad

Punjab the Protestant missions could muster in 1881 no mora
than 4,762 couverts. The total Native Christian population under
chargo of the missions in Ceylon, Burma and India in 1881 ia
given at 588,590, against 308,363 in 1871, 213,370 in 1861, and
102,951 in 1851.

The missions had in India in 1881, 569 mission stations, and a
staff of 586 foreign ordained missionaries, and 461 native mis-
sionaries, All these figures show an increase compared with tha
figures of the last decenuial period. In 1871 the stations ara
given at 423, the foreign missionaries at 488, and native missiona-
ries ut 225. The missions also counted 2,988, “lay preachers” in
1881, against 2,528 such agents in 1871. As the majority of the
Native Christians may be presumed to be in humble circums-
tances as regardsthe goods of this world, it must be taken as
a strong proof of the general earnestness of their convictions
that the 528.590,0f them existing in India, Burina, and Ceylon, in
1881 contributed Rs. 2,28,517 towards the support of their faith,

The above statistics are copied, not because they ara
trustworthy, but simply to show how our amiable friends,
the managing missionaries, utilise figures to make a good
showing at home. The Statesman concedes quite too
much in admitting even that “ missionary effort seems at
last to be attaining to some feeble grasp on these coun-
tries.”” ¥eeble as it may have been in 1881, it is despite
natural increase and the recruitments from famine waifs
daily growing fecbler, for the Hindoo educated class is
becoming more and more alive to the merits of their
ancient faiths, and using their influence intelligently to
make them kunown to the illiterate. The missionaries
have done much for Hindu Education,but their ¢ converts”
are, by their own admission, almost entirely confined to
the outcast and grossly ignorant classes. Many a holy,
sincere migsionary has gone bravely to his death with the
joy that fervid zeal imparts, and lakhs of kind Christian
hearts at home have lavishly given money to the cause ;
but in spite of all there is no hope that the day will
ever dawn when India will be christianized. The Census
of the Native States of Rajputana, taken in 1811, has
just beeun published. TFrom it we find how the mission-
ary statistics have been prepared and how utterly mis-
leading they are. In the whole of Rajputana, out of a
population of ten and a quarter millions, there are only
1,294 Christians, including 168 Europeans; “a fact’
says the Pioneer, “ which contrasts in rather an amusing
way with statements embodied in certain tables [those
quoted in the Statesman’s article above] lately issued
under the auspices of the CalcuttaMissionary Conference.”
The Calcutta reverends are deft hands at statistics, in
proof of which we advise the curious to cowmpare tho
figures given by the Rev. Mr, Hastiein his edition of the
able work upon the ““Foreign Missions of Protestantism,”
by Prof. Christlieb of Bonn University, Every item in
that book which tells against missions in general or
against Mr. Hastie’s sect in particular, appears to have
been altered by some one, The Pioneer remarks of the
Calcutta Conference tables: ““ According to that publi-
cation, there were no fewer than 919 Native communities
in Rajputana in 1881,—not to mention any that Roman
Catholics may have set on foot ! As a rule good people
interested in missionary enterprise in Iudia innocently
accept as so much gospel the estimates nissionaries ara
pleased to make as to the statistics of their triumphs,
and as nobody ‘cares to check them, they are not often
shown up with such startling effect as in the present case.

So damaging an exposure could not be passed overin
silence, and so the issue of the Pioneer for I'eb. 1 con-
tianed the following editorial comment upon a protest
which had meanwhile been received :—

A correspondent explaing that we have mistaken the mis-
sionary statistics about the number of Christian communities in
Rajputana, as given in the tables lately issned at Calcutta under
the authority of the Missiouary Conference. Our correspondent
says:—“ He (the writer of our note) was probably led into this
mistake by noticing the heading at the top of the columns, Thig
is entitled ‘ Native Christian Communities” But imroediately
below, the sub-heading gives Native Christians in 1881. Every
page of the book is thus headed . ....... ” and a very misleading
way of heading every page this seems to be, reminding one of
the London linen draper’s system of ticketing goods ls. & yard in
:%rgle letters, with 11id. added in small igures overshadowed by
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