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The Editors discluim respoisibdity for opivions expressed by coa-
trebutors in their articles, with soine of which they ayree, with others
not. Greut {utitude 1s wllowed to correspondents, und they alone are
accowituble yor what they write.  The jowrnal is offered as w vehicle
for the wide disseiination of fucts and opinions connected with the
dsiatic religions, pldosoplies and sclences. A1 who hace anything
worth telling are made welcoine, and not interfered with, Rejected
MSS. ure wot vetwraed,

NOTICE TO CORRESPONDENTS.
€45 The Correspondents of the Tixosormsr wre purticularl y requested
20 send theer manuscripts very legibly written, und with some spuce
left between the lines, in order to fucditate the work of the priuter, and
to prevent fypographical wistakes which are us vewatious to us as
they must be to the corvespondeats themselees. M communications
shoudd be written o vue side of the puper vily,
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Norice.—A number of subscribers have brought to  the
notice of the Manager that the binders, in folding and trim-
ming the sheets of our Deceinber issue, carelessly
folded in duplicate pages and left out others that should
have been introduced.  The Proprietors, therefore, request
that all impertect copies may be at once returned at their
expense by subscribers, so that perfeet ones may be sent
in exchange. 'The cost of return postage will be remitted
or credited, as may be preferred. The aceident, though
vexatious, is not an uncommon one in binderies, but the
Manager will use cvery precaution against its recurrence.
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ON THE 17tu vrrido, COLONEL OLCOTT REACHED
Bombay by the P.and O. steamship Thibet, from Galle.
He comes home to arrange with the Genernl Council the
Parent Society’s programme of work for the year 1882,
The usual wmiversary celebration will be held at Framji
Cowasji Tustitute, on the evening of ‘the 9th of the pre-
sent montl, at which the President will, according to
custom, review the operatious of the Society since the last
anuniversary.  Our colleague looks somewlhat pulled down
by the hard work he has  gone through in Ceylon, but
after a rest of a few weeks will return to Galle and resune
his labors. Besides seventy-odd lecturing engagements
to be filled in the Southern Provinee, he las about twenty
or thirty more awaiting him iu the Western Province.
It is o great—some would even say a very daring—task we
Founders have set to owrselves in Ceylon; but the neces-
sary consequences of its suceess arc of such womentous
iniportance to the Sinhalese people, if not to Buddhism
everywhere, that we think it well worth while to follow
it to the very end.

Attention will not fail to be attracted to the exceed-
ingly small sum—less than 3 per cent. of the subscription
—which Colonel Oleott has allowed to be expended for the
collection of the Western Province part of the fund. This 3
per cent, includes every item of cxponsc—printiug, postage,

costs of travelling, &e., &e. [Sce Supplement—Consolidated
Financial Report of Ceylon Fund.] If the undertakine
had not been so entire a novelty, the subscriptions woul(i
most probably, have been twice or thrice as lavge, and
the pereentage of expenditure, of course, proportionally
smaller.  Our slanderers will search Secretary Wijeyesa-
kara’s Report in vain for anything to support their male-
volence in the shape of commissions or fees to Colonel
Oleott or the Theosoplical Society, The members of
our Columbo branch are ready to prove, if required, by
their official records, that a  kindly-meant Resolution,
moved by Mr. Don Carolis, a principal member, that
Colonel Olcott be requested to azeept a liberal commis-
sion for his services, was instantly and imlignantly
denounced by that gentleman.  He also refused an
otfer of a handsowie honorariuwm for compiling the Luddhist
Catechism ; announcing, both publicly and privately,
that neither of the Founders of our Society ever had or
ever would reccive any pay whatsoever for their services
inthe cause of Theosophy.

THE CIVILIZATION THAT INDIA NEEDS:

An Address delivered  at Tuticorin on the 22nd, aund in the
Hindu College, Tinuevelly, Madras Presidency, Iudia, on the
24th Octuber, 1851,

By Cor. Hexry S. Oncorr,
Prescdent of the Lheosoplical Sovcicty,

In reflecting upon a choice of subjects upon which to
address you, it scemed to me that our time would be
most profitably spent in examining the modermn dogma
that “the truc test of the civilization of a nation must be
measured by its progress in science.” T shall consider it
in its relation to Asiatic, especially  Indian, needs and
standards. My discourse will not be exhaustive, not even
approximatively so. Iam not going to attempt an ora-
tion or an exegesis. I shall only suy a few words upon a
subject so profound and exhaustless that onc would
scarcely be able to consider its lengths and breadths with-
out writing a volume, or even a score of volumes. For,
to know what progress really is, and what are the absolute
canons of civilization, one must trace back the intellec-
tual achievements of mankind to the remotest past; and
that, too, with a clue that only the Asiatic people can
place in our possession. If Burope really wishes to estimate
the rush of civilization, she must not take her datum line
from the mental, spivitual and moral degradation of her
own Middle Ages, but from the epochs of Indian and
Mongolian  greatness.  The advancement Kurope has
experienced in popular intelligence, in religious eufran-
chisement, and in the multiplication of aids to physical
comfort; and the phenomenal leap made Ly my own
country of America within one century to the topmost rauk
of national power—these arc well calculated to make lLer
accept the above-stuted scientific dogina without a thought
of protest. The quoted words are those of Sir John
Lubbock, and T take them from the report (in Nalure,
No. (18, vol, 24) of his presidential address to the mem-
bers of the Drjtish Assogiation fop the Advancenjent of
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Science, on the 31st of August last—an address that will
ficure in history. The oceasion was the fiftieth anniver-
sary mecting of the Association, and the President pro-
perly and most ably and lucidly reviewed the progress of
scicrice during this wonderful half-century.  llow vast has
been the increase of knowledge about physical nature, and
what vistas it opens out, I nced not particularize before
so intelligent a Hindu audience as the present.  You, who
have Lad the benefit of a modern cducation, know that
most branches of phiysical science have been revolutionized,
aud many of them positively created within the past half-
century.  Biology, the science of living organizations;
Surgery ; Archrology ; Comparative Philology 5 Anthropo-
logy; Geology; Palwountology; Geography ; Astronomy ;
Optics; Physies, including the Kinctic theory of gascs,
the properties of matter and the conscrvation of energy ;
Photography ; Elcctricity and  Magnetism, and  their
correlations ; Mathematics, as applied to scientific pro-
blems; Chemistry ; Mechanical Science, including the
processes for utilising metals ; Eeonomic Science and Statis-
tics ;—the development of these is the splendid triumph
of the intellectual nctivity of the Western world since the
year 1830, Siv John Lubbock counts it all up in the
following words :—* Sunuming np the principal results
whiclt have been attained in the last half-century we may
mention (over and above the accumulation of facts) the
theory of cvolution, the antiquity of man, and the far
greater antiquity of the world itself; the correlation of
physical forces, and the conservation of energy 5 spectrim
analysiz and its application to celestial physics; the higher
algebra end the modem geometry ; lastly, the innumera-
ble applications of science  to p.m.ctlcu.! lifc—as, f(_)r
instance, in photography, the locomotive eugine, the electric
telegraph, the spectroscope, and most recently the electric
licht and the  telephone.”  Truly, if we compare the
Turope and America of to-day with what they were five
centuries ago, or even one ceutury, we sce a reason for
the shout of exultation with which the progress of the
Western natious is celebvated.  And we can quite under-
stand why the learned and most respected President of
the British Association should have laid down the dogma
already noted in my opening remarks. An educated
Ilindu would be the Jast 1o dissent from his position that
there are no probable limits to the power of the human
mind to solve all the ultimate problems of natural law.
When, by the help of the spectroscope we have been en-
abled to discover the very composition of the stars of
heaven, who shall dare to fix a limit to the capacity of
man to untavel the mysteries of the universe around
him ?

But you must remember that we lhave been speaking
of the progress of physical science; and that after that
has done 1ts best, after its proficients have pushed their
researclies to the very verge of objective nature, though
not one seeret of the plienomenal world is left uncovered,
there is still to explore another and a far wore important
domain of knowledge. At that outermost verge yawns
an abyss that separates it front the Unknown, and, as
scientific men call it, the Unknowable. Why do they
not enter this boundless department of Nature 2 Why, in
all this lhurry-skurry of the biologists after k_nowlodgc,
have they not solved the okl problem of the Why, the
Whenee, the Whither, of Man? Is it unot because their
methods are faulty, and their canons of science too nar-
row 2 Firstly, they have been overshadowed throughout
their investigations by the dark and menacing nfluence
of Christian Theology ; and secondly, been hampered
by their ignorant disdain for the claims of Asiatic Occult-
ism, whose adepts alone can tell them how they may
learn the sceret laws of naturc and of man, Read the
sumary of scientific progress made by Prof. Draper, in
his most splendid work, The Conflict hetween Religion and
Science, if you want to sec how the Christian Church has
fought that progress inch by inch. O, the black and
bloody record ! Bow your heads in revercnce, ye friends
of luman progress, to the martyrs of science who have
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battled forthe truth.  And when you go through so-called
Christian countries, as 1 have, and see how that once-
haughty and all-powerful church is crumbling, let your
hearts throb with gratitude for the long array of daring
scientists who have dissccted her pretensions, unmasked
her false doctrines, shivered the bloody sword of her au-
thority, and left her what she now is, a dying superstition,
the last vestiges of whose authority arc passing awsy. Do
you think I am speaking in prejudice or passion ?  Alas!
no, my friendsand brothers; I am but giving voice to the
facts of history, and every unprejudiced man among you
may verify them it he chooses. Prof. Huxley who, without
the least apparcut sympathy for Asiatic thought or know-
ledge of its ancient occult science, is yet unconsciously one
of the greatest allies of both, in doing what leis to
advance science in spite of Christian Theology, says :—“The
myths of Paganism arc dead as Osiris or Zeus, and the
man who should revive them, in opposition to the know-
ledge of our time, would be justly laughed to scorn; but
the coéval imaginations curtent among the rude inha-
bitants of Palestine, recorded by writers whose very name
and age are admitted by every scholar to be unkuown,
have unfortunately not yet shared their fate, but even at
this day, arc regarded by ninec-tenths of the civilized
world as the authoritative standard of fact and the eri-
terion of the justice of scientific conclusions, in all that
relates to the origin of things, and, among them, of species.
In this nincteenth century, as at the dawn of modern
physical science, the cosmogony of the semi-barbarous
Hebrew s the incubus of the philosopher and the oppro-
briwm of the orthodoa.  Who shall number the patient
and earncst seckers after truth, from the days of Galileo
until now, whose lives have been - embittered and thelr
good name blasted by the mistaken zeal of Bibliolaters ?
Wlio shall count the host of weaker men whose sense of
truth has been destroyed in the effort to harmonize im-
pussibilitiecs—whose life has becu wasted in the attempt
to force the generous new wine of science into the old
bottles ot Judaism, compelled by the outery of the
stronger party 2”7 Hail ! Huxley, man of the Iron Age !

And how well Prof. Huxley says this:—*“Itis true that
if philosophers have suftered, their cause has been amply
avenged.  xtinguished theologians lie about thie cradle
of every scicuce......( Christian) orthodoxy is the Bour-
bon of the world of thouglht. It learns not, neither can
it forget ; and though, at present, bewildered and afraid to
move, it 1s as willing as ever to insist that the first chapter
of Genesis contains thie beginning and the end of sound
science ; and to visit, with such petty thunderbolts as its
half-paralyzed hands can hurl, those who refuse to- de-
grade nature to the level of primitive Judaism.”  These
arc the brave utterances of one of the most respected
men among Europcan scientists, and he expresses the
opinion of an overwhehning majority of his colleagues.
}}one know better than we, humble IFounders of the
Theosophical Socicty, to what depths of meanness and
oxtremes of malice Christian bigotry can go, to imnpede
the progress of Free-thought.  For the last six years we
liave been pursued with their calumnics against our good
names. All the papers in India and Ceylon that could
be controlled or influenced by those enemics of truth,
Liave been trying their best to embitter owr lives.  Where
falselicod has failed and slander recoiled upon them, they
have employed the stinging whips of ridicule, and what
has been our offence 7 Simply that we preached univer-
gal religious tolerauce, have stood up for the dignity and
niajesty of ancient Asiatic science and philosophy, and
implored the degenerate sons of a glorious ancestry to be
worthy of the great names they bear. 1t is this insatiate
enciny that has set police spies to track our footsteps
throughout India; they bave charged us with being ad-
venturers,—* unscrupulous adveuturers ” according to the
Saiurday Review—they who have circulated numberless
lics about us, and forged letters that we never wrote,
Clergymen, from their pulpits; editors, from their desks;
atechists, at the strect corners; cven bishops and othey



January, 1882.]

THY, THEOSOPIIST, 89

high dignitaries of the church, have tried to weaken our
influence and stop onr mouths.* ~But as we have stood
for truth, so the truth las stood by us; and day by day
our vindication has been growing more perfect. An honest
life is its own best shicld. Tt has served us in India and
Ceylon ; and not only have the Government of India called
off their detectives, but at Simla, the sumner capital of
India, we have just organized a Branch—the Simla
Eelectic Theosophical Society—-that is almost entirely
composed of Anglo-Indians. -

As for Cuylon, the Colonial Secretary has refused all
applications for the (Government to molest us and has
opened the prison-doors for me to lecture to the Buddhist
conviets. 8o, as you see, my first proposition—that
scientific inquiry has been” impeded by the bigots of
Christian Theology—is made ont, and we will now con-

-sider the second.  The disdain felt for the ancient occult-
ists is well expressed by Prof. Huxley in the passage
above quoted.  He who would dare to revive the olid
pagan myths must expect to be “laughed to scorn.”
Physical science has dissected them, found no “Kinetic
energy 7 in that “ gas,” could not test them by the speetro-
scope, and so they mmnst have been sheer nonsense!  But
we say they were not; and, having not only studied those
myths under teachers who could wterpret them, but also
learned from those who could experimentally demonstrate
the truth of their assertions, what the ancient myth-
makers of India knew of science, we “laugh to scorn” tho
whole scliool of modern scientists, who know so much in
one direction and so little in another.  Sir John Lubbock
quotes approvingly in his address the opinion of Bagchot
that the ancients “had no conception of progress; they
did uot so much as veject the idea; they did not even
entertain it.” This is the very key to my present dis-
course. I wish you to realize what should be called real
“yprogress,” and why the ancients—your forefathers— did
not even entertain” the idea of what the modern seientists
regard as progress. And to comprehiend this question we
must first understand what is man, and what is the
highest point of progress or improvement to which he
Inay attain. '

It you will run your eye over the list of sciences noted
by the President of the British Association, you will sce
that nearly all of them bear upon the material comfort,
the educational development of the physical man, and his
understanding of the physical facts ot the world in which
he lives. Thousands of the most startling of modern
inventions are to ald Western people against the rigours
of climate and the infertility of soil, to facilitate the
transport of passengers and merchandize and the trans-
mission of intelligence, and to gratify the appetites and
passions of our baser nature. It has been one mad struggle
of physical man with natural obstacles ; the chicf objeets,
the multiplication of wealth, of power, of means of
physical gratification. Some people call this  progress,”
but what sort of progress is it that arms the lower
against the higlher part of man’s Self? The Christian

* On the very day upon which this address was delivered at
Tinnevelly, the missionavies at Palameottah put in circulation a
pamphlet entitled ¢ Theosophy,” which was a reprint of recent
scurrilous libels against the Founders of the Theosephical Society,
Madame Blavatsky and Col. Oleott. The story, thongh told, was
never fully told in the Tumosormsr. To mask the responsibility
of its publshers, no imprint was given ; and to entrap Ifindu
gentlemen into receiving the pamphlet which, otherwise, they would
have flung in the colportaur’s face, word was left at cach house that
it bad been sent, with his compliments, by the Svcretary of our
Tinnevelly Branch.  Col. Olcott’s first knowledge of this new piece
of missionary turpitude was obtained from the following letter
from a Christian gentleman, a stranger to him ;—

“ Paramcorran. 23rd October 1881.

“Dear Sir,—I enclose a pamphlet the missionaries have just issued.
It purports to contain articles on Theosophy — These articles, how-
ever comprise only abuse of yourself and Mme. Blavatsky, T am
a Christian in my religious opinions, but Ilove fair play for all that..,
The pamphlet is intended and calculated to mislead the Hindus
ay to the views and aims of Theosoplists, and your object in
goming to this District.”

Bible puts it thus :—“ What shall it profit a man if he
shall gain the whole world, and lose his own “soul 77
i Mark VIII. 36.] The words are not like mine, but the
idea is the same. There is a kind of “ progress ” that leads
to moral debasement and spiritual death. T putit to you,
Hinduns, whetlier yon have not become familiar with it
since you went in for European shoes, and for that strong
stuft’ that comes in corked botties and is drunk with soda-
water, out of a big tumbler.

What has become of Religion in this half-century of tur-
moil 2 Tow fares it with man’s hetter nature ; is it purer,
nobler than it was when your ancestors were satisfied with
their myths, and not troubling themselves about progress?
The moderns have grown wise indeed, if the acme of wis-
dom be to know why birds, and bugs, and animals are
striped, or spotted, or of this colour or shape, ov the other ;
why the sky is Dblue, water will not run up Hhill,
stars wheel arvound ‘their centres of attraction, and
electricity leaps from cloud to cloud. Butif, as the
ancients held, the highest wisdom be to know the sceret
causcs for all objective phenomena, and the extent to
which all our human facultics can be developed, then are
these scientists but busy ants, living within a microscopic
lillock of great nature. 1'heir boasted progress is, from
this ancient point of view, but the beginning of trme
knowledge, at the wrong end, and all their tronblesome
activity but vanity and vexation of spirit. Is Civilization
measured by the progress of Science 2 What s civiliza-
tion ¢ Is it the perfecting of deadly weapons for the bet-
ter killing of man by man 2 Is it the wholesale debase-
ment of people by encouraging the consumption of opinm
and strong drinks 7 Ts it the falsification of commodities
for wear, and of articlss for food, so as to clicat the
unsophisticated 2 Ts it the lowering of the standard of
truthfulness to the point where perjury is at a premiun,
and man has almost lost all confidence in liis fellow-man ?
Is it the extinguishment of the intuitive faculties, and the
stifling of religions sentiment 2 Are these the marks of
Civilization 2 Then, indeed, do they abound, and tho
world has progressed within the last half-century. But
the true moralist, I ween, would call these the proofs of
retrogression. If he were a fair man, and could be brought
to read what the ancient Hindus had really discovered,
and what was their lofty standard of enlightenment, he
would have to confess that we, modern people, make but
a sorry show in comparison with them. They may not
have had railways and spectroscopes, but they had grand
notions of what constitutes an ideal man, and the vestiges
of their civil polity that remain to us, show that socicty
was well orcanized, private rights were protected, and
domestic virtues cultivated. 1 am not speaking of the
epochs intermediatc between them and our own time,
but about the real ancients, the progenitors alike of
the modern Hindus and the modern Buropeans.  The bio-
logist of our day is using his lenses and scalpel for what
purposc 2 To discover the sccret laws of life, is he not ?
Well, the ancient philosopher knew these, thousands of
years ago; so where is the progress for us to boast of ?
The modern engineer builds bridges, and railways, and
great ships to carry us from country to country. But the
aucient mystic could, as quick as thought, project his
inner sclf—to any place he chose, however distant,
and see and be scen theve.  Which is the greater proof of
“ progress "—to make one’s body to be carried in a wooden
carriage, over iron rails, at tle rate of sixty miles an Lour,
or by the force of an iron will, aided by a most profound
knowledge of the forees of nature, to go in one’s double
around the carth, through the pathless alasa, in the
twinkling of an eye? Or, take chemistry as an cxample.
We will say nothing about this science having been en-
tirely recreated since 1830, when the radical theory of
Berzelius was in vogue: let that pass. We will take
the scicnee as it stands now; and what is its characteris-
tic.  Uncertainty, most assarvedly. Great discoveries
have been made, but the lacunw, or gaps, between the
chemist and o full knowledge of the laws of nature are
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still confessedly as great as ever; for cach new discovery
is but another cminence from which the experimentalist
sees the horizon ever receding.  Chemistry can expel life
and disintegrate atoms ; it can by synthesis rebuild inert
matter.  But it cannot recall the parted life when it is
once gone. It can separate the rose-leaf into atoms, hut
it cannot mould them again into a rose-leaf nor restore
its vanished perfnme.  And yet by the creative power
of their trained will the ancient occultists could make
roses fall in showers, from out of the empty air, upon
the heads of scepties, or fill the room with wafts ot
any perfume one might ask for. Nay, those who have
studicd their scicnce have done it in our days, and
before our own eyes. Can any member of the British
Association with his imperfect methods, show us either
oune of the phenomena of the Siddhis described in
the Shrimat  Bhagavata —Animd, Mahimd, Laghimd
Prapti, Prikdshyama, Ishita, Vashitd, and the cighth
which enables one to attain his every wish 7 Can he
display any knowledge of the Buddhist Iddhiwiddhindna
seience, by producing the wonders of either the Lawkika
or Lolothra? When he can do any of these, and vie
with cither the Indian Rishz or the Buddhist Arahdt,
then let him dogmatize to us about “ progress,” and in-
dulge in his witticisms against the “ ancients,”  Until
then, we will return him laughter for langhter, scorn for
scorn.

Progress, you see, is a relative term. What may be
wonderful advancement to one people, may be quite the
opposite to another.  And, as for civilization, I think that
we are only justified in applying the name to that state of
socicty in which intellectual enlightenment is attended by
the highest moral development, and where the rights of
the individual and the welfare of the people as a whole
are equally and fully realized. T cannot call any eountry
civilized which, like England and America, spends five
times as much for spiritnons drink as for religions and
secular education. I call that a barbarons, not a civilized
power, which derives a large share of its income from
the encouragement of opium-smoking and arrack and
whiskey-drinking. T give the same name to a nation
which, in spite of the teachings of Jconomic Science and
the dictates of religion and morality, plunges into wars of
conquest, that it may make new markets among weaker
peoples for its wares and merchandize. That a  different
theory of civilization prevails but goes to show the utter
perversion of the moral sense which “modern progress”
has brought about.

But may we not even ask Sir John Lubbock and his
colleagues how they have discovered what the ancients
did or did not know of even physical scicnce 7 In another
lecture (Judia ; Past, Present and Future), 1 noted the
fact that there were exhibited at the Mabasabha, de-
scribed in Bharata, certain most wonderful specimens of
mechanieal ingenuity and technical skill.  The fourteenth
chapter of the first volume of Madame Blavatsky's Jsis
Unvetled, is crammed with illustrations of the profound
knowledge possessed by ancient Egypt, Pheenicta, Cambo-
dia, India, and other countries, of arts and scicnees. If
occasion required, I might show you by chapter and verse
that some of the very latest discoveries of modern science
are but re-discoveries of things known to the ancients, but
long lost to mankind. The more 1 study the more is the
truth of the ancient doctrine of cycles made clear to my
mind.  As the stars of heaven move in their orbits around
their central suns, so does humanity secem ever circling
about the Sun of Truth ; now illuminated, now in eclipse ;
in one epoch resplendent with light and civilization, in
another nnder the shadow of ignorance and in the night
of moral and spiritual degradation. Four times have the
islands now forming the Kingdom of Great Britain and
Treland dipped beneath the ocean and, after intervalsto be
calenlated only by the arithmetic of geological time, been
raised again and repeopled. (Huxley : Lay  Sermons,
p- 215) There was also a time when the Himalayas, as
well as the Pyrenecs, Alps and Andes, were under water,

and the occan rolled where they now rear their towering
crests.  How vain is it not, then, for people to pretend to
say what the ancients did not know, and what is “ new
under the sun i” You do not find the Hindus or the
Chinese making such a mistake: their records, on the con-
trary, show that the ancestors possessed far more wisdom
than their descendants, and the Chinese reverence for
them is so strong as to take the form of religions worship.
I would not nced to go, as I am doing, all over India and
Ceylon, and imiplore  you, Asiatic men of to-day, not to
dishonour yourselves by sneering at your “ ignorant ances-
tors,” if you had ever studied the literature they left
behind them, Tt is your blind ignorance that malkes you
guilty of this sacrilege.  Your education has been pre-
scribed by the men of “progress.” They have tanght yon a
little Latin, less Greck, some patches of what they call
History, snch Logic and Philosophy as they have seraped
out of the dry bones of the ancient philosophers, and a
terrible lot of misleading physical science. And, with
your heads ecrammed with such poor stuff, you assume
airs and “ langh to scorn” the benighted beings who
founded the six schools of Indian Philosophy, and the
Rishis and Yogis who were able to range unfettered
throngh all the Kosmos ! Aye, and to divest yourselves of
the least tinge of suspicion that such progressed minds as
yours could sympathize with the “ degrading superstitibng
of your nation, you vie with cach otherin efforts to lay
your race-pride, yourintellectual manhood, and your sclf-
respect in the dirt, for the liob-nailed shoes of “progress”
to stamp upon. Shame on such Asiaties !

What the best friends of India and Ceylon most desire
is to see their young men cling to what is good of the
olden times, while grasping all that is useful of the modern
epoch.  That is the civilization which India needs.
There are certain abstract moral doctrines that are never
new nor ever old, for they are the property of our race.
The best maxims that Jesus tanght were tanght by others,
ages before his time—if he had ever a time, which is
certainly a doubtful question.  So we must not measure
civilization by the evolution of moral codes, but by the
national living up to them. Christendom has as fine a
moral code as one could wish, Imt she shows her real
principles in her Armstrong guns and whiskey distil-
leries, her opinm  ships, sophisticated merchandize,
prurient amusements, licentious habits and political dis-
honesty.  Christeudom, we may ahlmost say, is morally
rotten and spiritnally paralyzed. If iuterested mission-
aries tell you otherwise, don't believe them upon assertion :
go through Christian conuntries and see for yourselves.
Or, if you will not or cannot go, then get the proper books
and read.  And when you have seen, or read, and the
horrid truth bursts upon you; when you have lifted the
pretty masg of this smiling goddess of Progress, and seen
the spiritnal rottenness there, then, O, young men of sacred
India, heirs of great yenown, turn to the history of your
own Jand. Read, and be satisfied that it is better to be
good than learned ; to be pure-minded and spiritnal than
rich ; to be ignorant as a vyot, with his virtue, than intel-
ligent as a Parisian  debauchee, with his vices ; to be
a heathen Hindu practising the moralities of Vyasiyam,
than a progressed and civilized European trampling under
foot all the rules that conduce to human happiness and
truc progress. .

) — e — -~ -

«“IS IT IDLE 1T0 ARGUE FURTIIER > ?

Suys Light, in its “ Notes by the Way,” edited by M. A,
(Oxon) :—

“The current number of the Turosornist contains an impor-
tant manifesto, whicl establishes and defines the ground finally
tnken up by that body.  Shortly put, it is one of complete an-
tngonism to Spivitualism.  The Spiritualist believes that it is
possible for Spirits of the departed to conmmunicate with this
carth.  Whatever divergence of opinion theve may be among
us in respect of other matters, we are ngreed on this, the cardi-
mal article of our fuith.  Our daily experience affirms its truth,
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The consentient testimony of the most experienced among us
agrees that, whether there be, or whether there be not, other
agencies at work, the Spirits we know of are human  Spivits
who have once lived on this earth.  To this the Turosorinsy
returns the simple answer that we ave wistaken. No Spirits
communicate with earth for the sufficicnt reason that they can.
not.  Ttisidle to argue further.  We can but go on cur way
with the assured conviction that, whatever may be the ease in
the Euxt, we find that the depurted Spirits of mankind are hoth
able and willing to communicate with usin the West.  Aud no
metaphysical theorising as to what cannot be disposes in any
degree of what is.”

The TrrosopHIST is forced to take exception to the form
of statement of “ facts” above nsed.  As it now stands, it
is but a short series of speculative deductions from the
very superficially dcfined doctrines in owr “ Fragments of
Occult Truth” which give a by-no-means complete idea of
what is really taught in the doctrine, bits of which were
explained in the article now most incorreetly styled a “ma-
nifesto.”  We regret the necessity to contradict once more
our estecmed opponent, who seems to be giving up the
Theosophists in despair. But were we also to conclude it
“idle to argue further,” then the position taken np by ns
would, indeed, give rise again to endless misinterpretations.
The question of man’s state after death, the future pro-
gress of his soul, spirit and other principles—whatever any
one ay call them,—was hardly touched upon in the short
article under our critic’s notice. In itself the subject em-
braces a field of boundless extent and of the wost mcta-
physical intricacy, one which would demand volumes of
commentavies and explanations to be thoroughly sifted and
understood.  Yet superficially sketched as our ideas may
have been in the “ Fragments”—which was bnt an answer
to the dircet questions, not to say, reproaches of our cs-
tecmed Brother, Mr, Terry (of Australin)—we nevertheless
fail to deteet in it such passages or ideas as justify M. A.
(Oxon) in saying that our doctrine is *“one of complete
antagonisin with Spiritualism.” It is not half so antago-
nistic as he believes it to be, as we will try to prove.

“The Spiritualist believes that it is possible for Spirits
of the departed to communicate with this earth " says the
writer...“ and to this the THEOSOPIIST returns the simple
answer that we arc mistaken.” In this sentence alone, as
a kernel in a nut-shell, lies hidden the reason of that par-
tial antagonisin. Had M. A, (Oxon), slightly modifying
the construction of the above-quoted sentence—written
instead that “it is possible for Spirits yet embodied on this
earth to communicate with the Spivits of the departed”—
then would there have been hardly any antagouism at all
to deplore.  What we have and do maintain 1s that all of
the so-called “ plysical phenomena,” and the “materializa-
tions” especially, are produced by something, to which we
rvefuse the name of “Spirit.” In the words of the Presi-
dent ofour Berhampore Branch,*“we, Hindus,”—(and along
with them go the Enropean disciples of Iastern philoso-
phy)—*arc trying to sporitualize our grosser material
selves,—while the American and European Spiritualists
are endcavouring in their séance-rooms to aterialize
Spirits.”  These words of wisdom well show the opposite
tendencies of the Eastern and the Western minds : name-
ly, that while the former are trying to purity matter, the
Iatter do their best to degrade Spirit. Therefore what
we say, is, that 99 times out of 100, “ materializations” o

alled when genwine, (and whether they be partial ov
complete) are produced by what we call “shells,” and once
perhaps by the living medinm’s asfral body,—hut certain-
ly never in our humble opinion, by the “disembodied ”
Spirits  themsclves.

While we sincerely regret this divergence of opinions
with Light, we feel inclined to smile at the naivetd
of some other Spiritualist opponcnts; as, for instance,
at that of the editor of the London Spiritualist, who,
in his leading editovial of November 18, entitled “ Spe-
culation-Spinning,” § calls the bits of occult doctrine given

# Babn Nobin Krishna Banerjee, President of the Adhi Bhoutice
Bhratru Theosophical Society.
t+  To be answered in our February Nuwler, £,

_strable truths outside the realms of physies.”

in our “ Fragments "—“unscientific; ” reproaching the
writer (than whom there is no abler metaphysician,
nor closer or more acute and clever logician among
Anglo-Indian writers ) with a want of “ scientific method ”
in the presentation of his facts! At the same time,
the cditorial informs us that by “facts” it does not
“mnecessarily mean physical facts, for there are demon-
Precisely,
And it is upon just such “facts,” the existence of which 1s
based for us upon evidence which we “have weighed and
ecxamined” for ourselves, that we maintain the demon-
strability of the deductions and final conclusions at which
we have arrived.  These we preach but to those' who real-
ly want to know them. As none, tlicy say, arc so blind
as they who will not sce, we abstain from offering our
doctrines to such as find them offensive—among whom
are some Spiritualists.  But to the masses of impartial
readers whose minds are not yet wedded to  this or the
other theory, we present onr facts and  tell “them to sec,
hegr, and judge for themselves ; and, there have been some
who did not find our theories merely a “speculation-spin-
ning ” based upon hypothescs and the crass sentiment-
alism of a fuith—-welconie, becanse of its implied promises
of a life hereafter—but theories resting upon the logical
and stern  deduction from facts, which constitute in
themsclves a bnowledge.  Now, what are these facts, and
what do they show and teach us 2 First of all, and as a
rule—to which the rare exceptions but confirm it the more
—we find, that the so-called “disembadied spirits,” instead
of having become the wiser for being vid of the physiologi-
cal impediments and  the vestraints of their gross
material seuscs, would seem to have become far mare stu-
pid, far less perspicacions and, in every respeet, worse
than they were dmring theiv earthly life.  Secondly, we
have to take note of the frequent contradictions, and
absurd blunders ; of the false information offered, and the
remarkable vulgarity, and common-place exhibited during
their interviews with mortals—in materializing séunces
their oral utterances being invariably vulgar common-
place, and their inspirational speeches or second-hand com-
muunication through trance and other medinms—fre-
quently so. Adding to this the nndeniable fact wlneh
shows their teachings reflecting wost fuithfully the special
creed, views, and thoughts of the sensitive or medium used
by them, or of a sitter or sitters, we have already sufficicnt
proof to show that our theory that they arve « shells” and
no disembodied spirits at all, is far more logical and
“ geientific” than that of the Spirvitualists.® Speakiug heve
in general, we need not take into consideration exceptional
cases, instances of undeniable spivitnal identity with which
we are sure to fiud our arguments met by our spiritual
oppouents. No one ever thought of calling “ Tinperator+”
a “ shell” ; but then the latter, whether a hiving or a
disembodied spirit, neither materializes himselt objectively,
nor is it yet proved to the satisfaction of any one exeept
M. A. (Oxon) himself that “he” descends to the medium,
instead of the spirit of the latter ascending to mcet his
instructor.

Thus, we maintain that “spirits 7 are no more
what they claim to be, than the chrysalis shell is the
butterfly which left it.  That their personations of various
individuals, whom they -sometimes represent, are mostly
due to the accidental contact of an * Elementary ” or
Eidolon (attracted by the medinm and the intense
magnetic desive of the eircle present ) with the personal
awra of that or another individual. The thoughts of
the latter, the various acts and scenes in his past life,

— e

*  We will not go to the trouble of showing how wach or rather
how litile of *“scientific method ” isto he gencrally found in the
Sparitualest. But while speaking of science and its methods, we
may simply remark that though both our theories ( theosophical
and spiritualistic ) arve sure fo be viewed by the men of science
as  “speculation-spinning 7 and metaphysical windmills, yet the
hypotheses of S iritualists—as hroadly accepted and whether “scicu-
tifically 7 or nnscientifically stated-——are certain to be pronounced by
the majority of men of real science, not merely uuscicentitic, hut very
unphilosophical, and illogical as well.~- 1, ’
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the familiar and beloved faces of his departed ones, are
then all drawn out ot the all-containing deptbs of the
Astral Light and utilized. At times this is done success-
fully, but frequently the thing proves a total failure, Only
while the formerare, as a rule, recorded, the mention of the
latter is {acitly avoided,—mo spiritualistic journal having
cver bheen edited with that special view., So much
for materialization and physical phenomena.
rest, we are at one with the Spiritualists with but slight
variances, more of form than of substance. What we
believe in, is pretty well defined in the editorial which
precedes the articlo « Church Cfongress and  Spiritualism”
i1 our December issua (sce p. 55 Vol III), and need not
be again enumerated.

ESOTERIC AXIOMS AND SPIRITUATL
SPECULATIONS.

In a lengthy review of A, Lillie’s book, Buddhia and
Early Buddhism, by 3. A. (Oxon), our estecmed friend,
the critic, takes the opportinity for another quict little
fling at his well-wishers, the Theosophists.  On the antho-
rity (2 of Mr. Lillic, who scems to know all about it, the
reviewer contradicts and exposes the assertions made and
theories cnnnciated by the Theosophists. Weo will now
qnote from lhis review “ Buddhism and Western Thonght,”
published in the October number of the DPsychological
Review :

“ It will be evident to any reader, who has followed me so
far, that the Buddhist belief is permeated by what I liave de-
geribed ns a distinetive, *a peculinr note of Modern Spiritual-
ism—the presence and quardianship of departed spivits' (! 2)*
1 confess that this struck me with some surprise, and, I may say,
pleased surprise, for I had come to think that there was a marked
antagonism between LEastern and Western modes of thought
and Dbelief on this point. e have heard much in disparage-
mer t of this special article of fuith from some friends who
have told us a great deal abont the theosophical belicfs of the
Hindus, and who have chanted the praises of the Buddhistic
as against the Christian faith awith vehement landation
of the one, and with abundant scorn of the other...............
«.But be this as it may, we have been told g0 often, that we
have come to .aceept it as a lesson from those who know Dbetter
than oursclves, that our Western belief in the setion of departed
haman spirits in this world of ours is a erazy fallacy. Tl
have belicved, at least, that such was the Fastern creed.  Tor
ourselves, we (some of us at least) prefer our own experience
to tho instructions of any whose dogmatic statements are so
sweeping as those with which we are met from Bastern experts.
The statements and elaims made have seemed to us altogether
too vast. It may be, we are driven to think, that departed spirits
do not operate in the East, but at any rate we find that they do
act in the West. And while we are fur from declining to recognise
the truth that pervades much of the Spiritualism of the Inst,
and liave tried our best to induce our friends to widen their
view by adopting it in some degree, we have heen sad to
thiuk that it shonld so absolutely contradict the experience of
the West. '

Mvr. Lillie aflords me some consolation. T find throughout
his book not only most instructive variety of opinion, which T
can correlate with my own beliefs and theories to benefit and
advantage, but I find that the belief in the interventiou of
departed human spirits, which we had all of us imagined to
be anathema maranatha in the East, is, in eflect, a permeating
principle of Buddhism in his estimation I”.—(Part 1L p. 174.)

The writer, after that, proceeds to speak of “ Buddhistic
Spirttualism”......a “ voot-principle” of which is “a belief
that the living may be bronght en rapport with their
departed  friends;” of adepts being “highly developed
medinms ;" and quotes an interesting clanse from a chapter
of Mr. Lillie’s book. Says the last-named authority :—

“I have dwelt at length on this supernaturalizm, beeause
it is of the highest importance to our thewe.  Buddhism was
plainly an elaborate apparntus to nullify the action of
evil spirits by the aid of good spirits operating at their

* The italics and points of exclamation are ours. We would like
to know what the learned priests of Ceylon, the lights of Buddhism,
¢ weh as Sumangala Unnanse, would have to sav to this.}---Tn,

As, for the .
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lighest potentiality, through the instrumentality of the
corpse, or a portion of the corpse of the chicf aiding spirit.
The Buddhist temple, the Duddhist vites, the Buddhist
liturgy, all seem based on this one idea that a whole or por-
tions of a dead body was neeessary.  What wero these ssist-
ing spirits ?  ISvery  Buddhist, anecient or modern, would
admit at once that a spirit that has not yet attained the
Bodily or Spiritnal awakenment eannot he a good spivit. It
is still in the domains of KAma (denth, appetite}.# It can do
no good thing : more than that, it must do evil things

The answer of Northern Buddhism, if wo consult suclt hooks
as the ¢ White Lotus of Dharma’ and the * Lalita Vistarn, is
that the good spivits are the Buddhas, the dead prophets,
They come from the ¢ fields of the Buddhas’ to commune with
earth.”

For all this M. A. (Oxon) rejoices, as he thinks it corro-
borates the Spiritual theories and is caleulated to con-
fonnd the Theosophists.  We, lhowever, are afraid that it
will confound, in the end, but Mr. Lillie. “The life of
Buddha is permeated,” says the reviewer “with what
seems to me uncompromising Spiritualism ...... ;7 and in
triumph adds:  “Tt is a significant fact that throughout
this clucidation of Buddhistic Spiritualism we have not
once come upon an Elemental or Klementary Spirit.”

No wonder since they have in Buddhistic and Brah-
manical Esotericism their own special and technical names
whose significance, Mr. Lillie—if he understood their
meaning as correetly as he id the word Kama—was just
the person to overlook, or include in the generic name of
“Spirits.”  We will not try to personally argue out the
vexed question with our {riend, M. A, (Oxon), asour voice
nmight bave no more authority with him than Mr. Lillie's
has with us.  But we will tell him what we have done.
As soon as his able review reachied us, we marked it
thronghont, and sent both the numbers of the magazine
containing it, to be, in their turn, reviewed and corrected
by two authoritics. We lLave the weakness to believe
that these Specialists in the matter of esoteric Buddhisin
may be regarded as far greater than Mr. Lillie or any other
European authority islikely to ever be; for these two are :
—(I) H. Sumangala Unnanse, Buddhist High Pricst of
Adam’s Peak, Ceylon, the teacher of Mr. Rhys Davids, a
member of our General Clouneil and the most learned ex-
pounder of Southern Buddhism ; and (2) the Chiohan-Lama
of Rinch-cha-tze (Tibet) the Chief of the Archive-regis-
trars of the scevet Libraries of the Dalai and Ta-shit-hlumpo-
Lamas-Rim-boche,—also a member of our Society. The
latter, moreover, is a “Pan-chhen,” or great teacher, one of
the most learned theologians of Northern Buddhism  and
esoteric Lamaisii,  From the latter we have already re-
ceived the promise of showing how very erroncous are, in
every ease, the views of both, the author and his reviewer,
the message being accompanied by a few remarks to the
address of the former which would have hardly flattered
his vanity as an author. The Iligh Priest Sumangala, we
hope, will give his ideas upon « Buddhistic Spiritualism”
as well, as soon as he finds leisure—no easy matter, by the
way, considering his engagements. If the authority and
learning of Mr. Lillie, after that, will still be placed higher
than that of the two most learned Buddlist expounders of
Southern and Northern Buddhism of our day, then we
will have nothing more to say.

Meanwhile, none will deny that esoteric Buddhism and
Bralimanism arc one, for the former is derived from the
latter. It is well-known that, the most important feature
of reform, perhaps, was that Buddha made adeptship or
enlightenment (through the dhyine practices of Jededhi)
open to all, whereas the Brahmans had been jealously
excluding all men without the pale of their own haughty
caste from this privilege of learning the perfect truth.
Therefore, in the present connection we will give the ideas
of a learned Brahman upon Spiritualisin as viewed from
the esoterie stand-point.  The author of the article which

*  We have not read Mr. Lillie’s book ; but if he teaches in it
many other things no truer than his idea that Aama means “Death,”
his anthority is likely to prove of a most fragile kind. Aama never
meant death, but lust, desive ; in this sense— a passionate desire
to live again,—En,
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follows, than whom, no layman, perhaps, in India is better
.versed i the Brahmanical Oceult Sciences* outside tho
muer conclave of the adepts-—reviews in it the seven-
fold principle inwnan, as given in Fragments of Oceult
Lruth, and establishes for that purpose an exhaustive
comparison between the two csoteric doctrines—the Brah-
nanical and Buddhistic—which he considers “ substantially
identical.”  His letter was written at our personal reguest,
with ne view to polemics, the writer himself being pro-
bably very far from the thought while answering it
that it would ever be published.  Having obtained
his permission, Lhowever, to that ecffect, we now gladly
avall ourselves of the opportunity.  Besides being the best
review we arc likely to ever obtaln upon so abstruse a
subjeet, it will show M. A. (Oxon), and onr other friends,
the Spiritualists, how far sneh authors as Mr. Lillic have
seized the “root-principle” of the Asiatic religions and phi-
losophy. At all cvents the readers will be cnabled to judge,
Liow much modern Spivitualism, as now expounded, 1s “a
permeating principle” of Bralianism, the clder sister of
Buddhism,

THIE ARYAN-ARITAT SOTERIC TENETS ON
THE SEVIENFOLD PRINCIPLE IN MAN,
BY T. SUBBA ROW, L. A, B. L.}

veerenienn Probably the Aryan (we shall for the present
call it by that name) and the Chaldeo-Tibetan esoteric
doctrines are fundamentally identical and the secret doc-
irine of the Jewish Kabalists merely an offshoot of these.
Nothing, perhaps, can be more interesting now to a stu-
dent of occult philvsophy than a comparison hetween the
two prineipal doctrines above mentioned.  Your letter
scems to indicate two divisions in the Chaldeo-Tibetan
doctrine : (1) that of the so-called Lamaists; and (2)
that of the so-called Arhats, (in Buddbism, Arahats, or
Rahats) which has been adopted by the IHimalayan or
[Tibetan Brotherhood. What is the distinction between
these two systems?  Some of our ancient Brahmanical
writers have leflt us accounts of the main doctrines of
Buddhism and the religion and philosoply of the Arhats—
the two branches of the Tibetan esoteric doctrine being
so called by them.
in treatises of a polemical character, I cannot plate much
reliance upon them. ‘

It i3 now very difficult to say what was the real
ancient Aryan doctrine. 1f an enguirer were to attempt
to answer 1t by un analysis and comparison of all the
various systems of esotericism prevailing in India, he will
soon be lost in a maze of obscurity and uncertainty. No
comparison between our real Brahmanical and the Tibetan
esoteric doctrines will be possible unless ouc ascertains the
teachings of that so-called * Aryan doctrine,”...........ooviee.
and fully comprehiends the whole ranye of the ancient
Aryan philosoply. Kapila’s “Sankhya,” Patanjali’'s © Yoy
philosophy,” the different systews of © Saktaya” philoso-
phy, the various sganas and Tuitras are but branches of
it. There is a doctiine though, whichi is their real foundation
and which is sufficient to explain the secerets of these
awious systeins of philosophy and harmonize their teach-
ings. 1t probably existed long before the Vedas were
compiled, and it was studicd by our ancient Rishis in con-
notation with the Hindu seriptures. It is attributed to
one mysterious personage called Maha f.........

The Upanishads and such portions of the Vedas as
are not clicly devoted to the public cerenionials of
the ancient Aryans are hardly intelligible without some

* Sec article “The T'welve Sigus of the Zodiac” by the saine author
in the November number of the Tnrosornisy.-—En,

+ Wo givo but extracts from the long letter of the above-named gentles
man.-—kb,

¥ 'The very title of the present chief of the Esoteric Himalayan Brother
hood,— Lb,

As these accounts generally appear

knowledge of thut doctrine, Even the real significance of
the grand ceremonials referréd to in the Vedas will not be
perfectly apprehended without its light being thrown upon
them...... The Vedas were perhaps compiled maiuly for
the use of the priests assisting at public ceremonies, but the
grandest. conclusions of our real secret doctrine are therein
mentioned. T anvinformed by persons competent to judge
of the matter, that the Vedas have o distinet dual mean-
ing—one expressed by the literal sense of the words, the
ather tudicated by the wetre and the swara which are, as it
were, the life of the Vedas...... Learned Pundits and philo-
logists, of course, deny that Sware has anything to do with
phitlosophy or ancient esoteric doctrines. But the mys-
terious connection between Swara and light is one of its
most profound scerets.

Now it is extremely diftieult to show whethier the
Tibetans derived their doctrine from the ancient Rishis
of Tudia, or the ancient Bralimans learned their oceult
scienee from the adepts of Tibet; or again whethier the
adepts of both countries professed originally the saine
doctrine and derived it from a common source.* It you
were to go to the Sramana Balagula and question sonie
of the Jain Pundits there about the authovship of the
Vedas and the origin of the DBrahmanical esoteric doe-
trine, they would probably tell you that the Vedas were
composed by Balshasast ov fhytyas and that the Brah-
mans had derived their secret  knowledge from them.d
Do these assertions mean that the Vedas and the Brah-
manical esoteric teachings had their origin in the lost
Atlantis—the continent that once occupled a consider-
able portion of the cxpanse of the Southernand thie
Pacific oceans ¢ Your assertion in “lsis Unveiled 7 that
Sauskrit was the language of the inhabitants of the
said continent, may induce one to suppose that ihe
Vedas had probably their origin there—wherever else
might be the birth-place of the Aryan esotericisim. §
Jut the real esoterie doctrine as well as the mystic alle-
gorical philosophy of the Vedas were derived from another
source, again, whatever that source may be--perchance,
froni the divine inhabitants-gods—of the sacred Island
whicli, as you say, once existed in the sea that covered in
days of old the sandy tract now called Gobi Desert.  How-
ever that may be, the knowledge of the occult powers of
nabure possessed by the inhabitants of the lost Atlantis
was learnt by the ancient adepts of India and was append-
ed by them to the esoteric doetrine taught by the residents
of the sacred Island. The Tibetan adepts, however, have
not accepted this addition to their esoterie doctrine. And,
it is in this respect that one should expeet to find a
difference between the two doctrines.||

The Brahmanical oceult doctrine probably contains
every thing that was taught about the powers of nature
and their laws, cither in the wmysterious Island of the
North, or in the cqually mysterious continent of the
South.  And, it you mean to compare the Aryan aud the
Tibetan doctrines as regards their teachings about the
veeult pewers of uature, you must beforchand examine
all the classifications of thesce powers, their laws and mani-
festations and the real connotations of the various names
assigned to them in the Avyan doctrine.  Here are some

* See Appendin, Note I.—Lbp.

+ A kind of dewous — /el —-Eo,

T And so would tho Clristinn padris.  But they would never admit Lhat
their “ff‘llen angels” wore borrowed from the Jlakshases ; thut their ¢ Devil”
is the illegitimato son of Jewel—the Sinhaluse female demon, or that
tho * Warin Hoaven” of tho .Lpocalypse —the foundation of tie Christian
dogma of the * Fallen Angels”--was cupicd from the Uindu story about
Siva hurling the Twakase o who rebelled against Brohuna into .t ndhalbar—
tho abode of Darknoss, according to Bralnnamcal Shastras.— K.

§ Not neccessarily.—Sce .lppendiv Note 1L From rare MSS. just
received, we will shortly prove Sauskrit to have been spoken in Java
and adjacent islands from remote antiquity, — 1.

4 A locality which is spoken of to this day by tho Tibetans and
called by them “ Scham-bha-lo” the Muppy Land.~Sce Appendix, Note
11.—Eb.

I To comprehend this passage fully, the reader must turn o Vol. 1. pyn
o8Y-0H of Lsly Unvelled.— L,
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of the classifications contained in the Brahmanical system :
. Classification of the occuit powers as appertaining
to Parabralimuen and exist-
ing in the Macrocosw.
as appertaining  to mwan
and existing in the Micro-
COSM,
forthe purposes of Tharala
Yog or 'ranava You.
forthe purposesot Sankhy-
Yog (where they are, as it
were, the inberent attn-
butes of Pralriti).
for the purposes of Juta
Yog.
fov the purposes of Koulw
Againe.
for the purposes of Salta
Aganmut. )
for the purposcs of Siva
Agamna.
for the purposes of Nreecha-
Fram ( The Sreechakram
you referred to in ¢ Isis
Unveiled ” is not the real
esoteric Sreechakram of the
ancient adepts of Aryavar-
ta). *

X. do. do. in dtharana Veda, &e.

In all these classifications, subdivisions have been mul-
tiplied, indeflnitely by conceiving new combinations  of
the Primary Powers in different proporticns.  But 1
must now drop this subject and proceed to consider the
article headed * Fragments of Oceult Truth,” in  the
October number of the THEOSOPHIST,

I have carefully examined it, and find that the results
arrived at (in the Buddhist doctrine ) do not seem to
difter much from the conclusions of our Aryan philoso-
phy, though our mode of stating the arguments may
difter in form. T shall now discuss the question fromn
my own standpoint, though following for facility of
comparison and convenience of discussion the sequence
of classiication of the seven-fold entities or Principles
constituting man which is adopted in your article.  The
questions raised for discussion are (1) whethar the dis-
embedied spirils of buman beings (as they are called by
Spiritualists) appear in the séance-rocs and elsewhere;
and (2) whether the manifestations taking place are pro-
duced wholly or partly through their agency. )

It is hardly possible to answer these two questions
satisfactorily unless the meaning intended to Le conveyed
by the expression « disembodied spirils of human beings”
be accurately defined.  The words Spiritualism and Sparit
are very misleading.  Unless English writers in general,
and Spiritualists in particular, first ascertain clearly the
comiotation they mean to assign to the word spirit there
will be no end of confusion, and the real nature of these so-
called spiritualistic phenomena and theirmodus occurvendi
can never be clearly defined.  Christian  writers generally
speak of only fwo entities in man—the body, and the soul
or spirit (both seeming to mean the same thing to them.)
European philosophiers generally speak of Body and Jiind,
and argue that soul orspirit cannot be anything  else than
mind. They are of opinion that any belief in Linga-
suriraon 1 is entirely unphilosophical. These views are
certainly incorreet, and are based on unwarranted assump-
tions as to the possibilities of nature, and on aun imperfect
understanding of its laws. 1 shall now examine (from the
stand-point of the Brahmanieal esoteric doctrine) the Spiri-
tual constitution of man, the various entities or principles
cxisting in him, and ascertain whether either of those
entities entering into his composition can appear on earth
after bis death ; and, if so, what it is that so appears..

—

1.

do. do.

111 do. do.

IV, do. do.

V.

do.

V1.

do.

VIL

do.

VIII.

do.

IX.

do.

* Very true. But who would be.allowed to give out the ‘ real
esoteric one”—LEn.

t The Astral Body—so called. —FEu.
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You have read someof Protessor Tyidall's cxeellent
papers on what Lie calls “Gerin Theory,” giving the facts
ascertained by his experiments,  His conclusions may be
brictly stated thus :— Kven ina very small volume of space
there are myriads of protoplasmic gerws fleativg in ether,
If, fer instarce, say—water (cear water) is exposed to
them and it they fall into it, scme form of life or other
will be evolved out of thein.  Now, what arce the agencies
for the bringing cf this life into existence 7 Evidently :—

I The water, which is the field, so to say, for the
growth of life. )

I The protoplasmic germ, out of which life or a
living ovganism is to be evolved or developed. And, lastly—

III. The power, energy, force or tendency which
springs into activity at the touch or combination of the
protoplasmic germ and the water, and which evolves or
develope life and its natural attributes.

Similarly, there are three primary causes which bring
the human being into existence. 1 shall call them for the
purpose of discussion by the following names :—

(1) Parabralunam—The Universal Spirit,

(2) Salti (The crown of the astral light cowm
itself all the powers of nature).

(8)  LPrakadi, which in its original or primary shape is
represented by Akasa (really, cvery form of matter is
finally reducible to Akesa).*

It is ordinarily stated that Prakriti ov Akase is the
ICsheitrany or the basis which corresponds to water ju the
example we lave taken: Brahmam the germ, and Sakti
the power or energy that comes into existence at their
union or contact. +

But this is not the view which the Upanishads take of the
questivn.  According to them, Bralmeam§ isthe Kehatrem
or basis, Alaswor Prakriti, the germ or seed, and Salti
the power evolved by their union or contact. And this
is the real scientific, philosophical mode of stating the
a8e.

bining in

Now, according to the adepts of ancient Aryavarta, seven
principles are evolved out of these three primary entities.
Algebra teaches us that the number of combinations of n
things taken one at a time, two at a time, three at a time

" A .
and so forth=2"—1,

Applying this formula to the present case, the number
of entities cvolved from different combinations of these
three primary causes amounts to 2 S l=81=T.

As a general 1ule, whenever seven entitics are mentioned
in the ancient cecult science of India, in any connection
whatsoever, you must suppose that those seven entities camo
into existence from (hree primary entities ; and that these
three entities again, are evolved out of a single entity or
Moxap. To take a fauniliar example, the scven coloured rays
in the solar ray are evolved out of three  primary colowred
rays ; and the three primary colours co-exist with the four

* The Tibetan esoteric Buddhist doctrine teaches that Pralrits
s cosmic matter, out of which all visible forms are produced j
and Alasa that sane cosmic matter,—but still more iinponderablo
its spirit, as it were, @ Dradrity” being the body or substance, and
« Akasa-Sakti” its soul or energy.—~Kv. -

+ Or, in other words, “Lrakrity, Swabhiivitt or ddasa is-—Spack as
the Tiletans have it ; Space filled with whatsoever substance or no
substance at all ; J-¢. with substance so imponderable as to be only
wetaphysically conceivable. Drafomam then, would be the germ
thrown into the soil of that field, and Sakel, that mysterious energy
or force which develops it, and which is called by the Buddhist
Arahats of Tibet——Fo-par  “That which we call form (rupa) is
not different friom that which we call space (Sduyata)......Space
is not different from Form, Form is the same as Space; Space is
the same as Form. And so with the other skandhas, whether
vedana, or sanjun, or sanskara or vijnava, they are cach the same
as their opposite”......(Book of Sin-king or the *“ Heart Sutra,”
Chinese translation of the  Maha-Prajna-Paramita-Hridaya-Sutra.”
Chapter on the * Avalokiteshwara,” or the manifested Buddha.) So

. that, the Arvan and Tibetan or Arhat doctrines agree perfectly in

substance, differing but in names given and the way of putting it,
a distinction resulting from the fact that the Vedantin Drahmans
Lelieve i Parabralinam, a deific power, impersonal though it may
Dbe, while the Buddhists entively reject it.—ED.

¥ See dppendioy Note IV, —Ep.
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secondary colours in the solar rays. Similarly, the three
primary entities which brought man into existence co-
exist in him with the four secondary entities which arose
from different combinations of the three primary entities,

Now these seven enfities which in their totality constitute
man, are as follows :—1I shall enumerate them in the order
adopted in your article, as far as the two orders (the

Bralimanical and the Tibetan) coincide :—
Corresponding names in your

classification.

Sthilasariram (Physical Body).

1. Prakriti.
1I. The entity evolved

out of the combina- Stkshmasariram or Lingu-
tion of Prakriti and sariram (Astral Body).
. Sakti
L. Sakti. Kiamarupa (the Perisprit).

IV. The entity evolved
out of the combina-
tion of Bralinam,
Sake: and Prakriti,

Jivdtmg (Life-Soul ).

V. Do. v
Bralmam and . Physical Intelligence (or ani-
Prakriti, mal soul). :
VI Do.

Brahmamand Sakti.
DBrahmam,

Spiritual Intelligence (or Soul).
The emanation from the Aun-
: SOLUTE, &c. (or pure spirit.)

Before proceeding to examine the naturc of these seven
entities, a few general explanations are indispensably
necessary. _

1.. The secondary principles arising out of.the com-
bination of primary principles are quite different in  their
nature from the entities” out of whose combination they
came into ecxistence. The combinations in question are
not of the nature of mere mechanical juxtapositions, as
it were, They do not even correspond to chemical com-
binations. Conscquently no valid inferences as regards
the nature of the combinations in question, can be
drawn by unalogy from the nature [Variety ?] of thesc
combinations, .

II. The general proposition that when once a cause is
removed its  effect vanishes, is not universally applicable.
Take, for instauce, the following example :—if you once
comniunicate a certain amount of momentum to a ball,
velocity of a particular degree in a particular direction is
the result. Now, the causc of this motion ceases to exist
when the instantaneous sudden impact or blow which
conveyed the momentum is completed ; but, according to
the first Law of Motion, the ball will continue to move on
for ever and ever with undiminished velocity in the same
direction unless the said motion is altered, diminished,
neutralized or counteracted by extraneous causes. Thus,
if the ball stop, it will not be on account of the
absence of the cause of its motion, but in consequence of
the existence of extraneons causes which produce the
said result.

Again, take the instance of suljective plenomena.

Now the presence of this ink-bottle before me is pro-
ducing in me or in my mind a mental representation of
its form, volume, colour and so forth. The bottle in ques-
tion 1nay be removed, but still its mental picture may cou-
tinue to exist. Here, again, you see, the effect survives the
cause. Moreover, the effect may at any subsequent time
be called into conscious existence, whether the original
cause be present or not.

Now, in the case of the fifth principle above-mentioned
—the entity that came into existence by the combination
of Brahmam and Prakriti,—if the general proposition (in
the “Fragments of Occult Truth” ) is correct, this prin-
ciple which correspouds to the Physical intelligence
must cease to exist whenever the [Brahmam or the
seventh principle should ceasc to exist for the particular
individual ; but the fact is certainly otherwise. You stated
the general proposition under consideration in support of
your assertion that whenever the seventh principle ceases to
exist'for any particular individual the sixth principle also
ccases to exist for him, The assertion is undoubtedly true

VIIL

though the mode of stating it and the reasons assigned
for it are to mny mind objectionable.

You said that in cases where tendencics of a man’s mind
are entirely material, and all spiritual aspirations and
thoughts were altogether absent from his mind, the seventh
principle leaves him either before or at the time of death,
and the sixth principle disappears with it. Here, the very
proposition that the tendencies of the particular indivi-
dual’s mind are entirely material, involves the assertion that
there is no spiritual intelligence or spiritual £go in him,
You should then have said that, whenever spiritual
intelligence  should ccase to exist in any particular
individual, the seventh principle ceases to exist for that
particular individual for all purposes. Of course, it docs
not fly off anywhere. Therc can never be any thing
like a change of position in the case of Brahmam.* The
assertion merely means that when there is no recognition
whatever of Dralmam, or spirit, or spiritual life, or
spiritual consciousness, the seventh principle has ceased to
exercise any influence or control over the individual’s
destinies,

I shall now state what is meant (in the Aryan doctrine)
by the seven principles above enumerated.

L—Prakriti. This is the basis of Sthdlasariram and
represents it in the above-mentioned classification.

1. Prakriti and Sektd.—This is the Lingasariram, or
astral body.

III.  Sakti~-This  principle corresponds to your
Kamarupa. This power or force is placed by ancient
occultists in the Ndbhichalkram. This power can gather
akdsa or pralkriti and mould it into any desired shape. It
has very great sympathy with the fifth principle, aud can
be made to act by 1ts influence or control,

IV, DBralmam, Sakti and Prakriti—This again cor-
responds to your second principle, Jévatma. This power
represents the universal life-principle which exists in
nature. lts seat is the Anahatachalram (heart) Tt is
a force or power which constitutes what is called Jéve,
or life, It is, as you say, indestructible, and its activity
is merely transferred at the time of death to another set
of atoms, to form anuvther organisi.  But it is not called
Jivatma in our philosophy. The term Jivarmd is
geucrally applied by our philosopliers to the seventh prin-
ciple when it is distinguished from Paramalma or
Parabralmam.t

V. Brdun and  Pralriti—~—This, in our Aryan
philosophy, corresponds to your fifth principle, called the
Plysical Intelligence. According to our pbilosoyplers, this
is the entity in which what is called ALind bLas its seat.
or basis. This is the most difficult principle of all to
explain, and the present discussion entirely turns upon
the view we take of it.

Now, what is mind ? It is a mysterious something
which is considered to be the seat of consciousness—of
sensations, emotions, volitions and thoughts. Psychol-
ogical analysis shows it to be apparently a congeries of
mental states,and possibilities of mental states, connected by
what is called memory, and considered to have a distinct
existence apart from any of its particular mental states or
ideas. Now in what entity has this mysterious something
its potential or actual existence ? Memory aud expectution
which form, as it were, the real foundation of what 1s
called fndividuality, or Ahankiram, must have their seat
of existence somewhere. Modern psychologists of Xuropo

* True— from the standpoint of Aryan Esotericism, and the
Upanishads ; not quite so in the care of the drakat or Tibetan
esoteric doctrine ; and it is only on this one solitary point that the
two teachings disagree, as far as we know. The difference is very
{rifling though, resting, as it does, solely upon the two various
methods of viewing the one and the same thing from two different
aspects.—See Appendiv, Note 1V.— 1.

+ The Impersonal Parabrahmam thus leing made to merge or
geparate itself into a personal * jivatmna,” or the personal god of
every human creature This is, again, a difference vecessitated
by the Brahmanicul belief in a God whether personal or impersonal,
while the Buddhist Arahats, rejecting this idea entircly, recognise
no deity apart from man—=See dppondiz, Note V.—Ed.
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generally say that the material substance of DBrain is
the scat of mind;and that past subjective experiences,
which can be recalled by memory, and which in their
totality constitute what is called individuality, exist
thercin in the shape of certain unintelligible mysterious
mpressions and changes in the nerves and nerve-centres
of the cerebral hemispheres.  Consequently, they say, the
mind—the individual mind—is destroyed when the body
is destroyed; so there is no possible cxistence after
death,

But there arc a few facts among those admitted
by these philosophers which are sufficient for us to
demolish their theory. In every portion of the human
body, a constant change goes on without inter-
mission, Ivery tissue, every muscular fibre and nerve-
tube, and every ganglionic centre in the brain is under-
going an incessant change. In the course of a man’s
hfetime there may be a series of complete transformations
of the substance of his Brain. Nevertheless the memory
of his past mental states remains unaltered.  There may
be additions of new subjective experiences and some
mental states may be altogether forgotten, but no individual
mental state is altered. The person’s sense of individual-
ity remains the same throughout these constant altera-
tlons in the brain substance. [This is also sound
Buddhist philosophy, the transformation in question being
known as the change of the skandhas—Ed.] 1t isable to
survive all these changes, and it can survive also the
complete destruction of the material substance of the
brain,

This individuality arising from mental consciousness has

“its seat of existence, according to our philosophers, in an
occult power or force which keeps a registry, as it were, of
all our mental unpressions. 7The power itself is indestrue-
tible, though by the operation of certain antagonistic causes
its impressions may in course of time be cffuced, in part
or wholly.

1 may mention in this connection that our philosophers
have associated seven occult powers with the seven principles
or entities above-mentioned. These seven occult powers in
the microcosm correspond with, or are the counterparts of
the oceult powers in the macrocosm.  The mental and spiri-
tual consciousness of the individual becomes the general con-
sciousness of Bralmam when the barrier of individuality is
wholly removed, and when the seven powers in the micro-
cosm are placed en rapport with the scven powers in the
NIACTOCOShL.

There is nothing very strange in a power or force, or
sakti carrying with it humpressions of secnsations, ideas,
thoughts, or other subjective cxperiences. It is now a well-
known fact, that an clectric or magnetic current can convey
in some mystertous manner impressions of sound or speech
with all their individual peculiarities ; similarly, you know
very well that T can convey my thoughts te you by a
trausmission of energy or power.

Now this fifth principle represents inour philosophy,
the mind, or, to speak more correctly, the power or force
above deseribed, the impressions of the mental states
therein, aud the notion of individuality or Ahanlkdram,
generated by their collective operation.  This principle
is called merely physical intelligence in your article. 1 do
not know what is really meant by this expression. It may
be taken to mean that intelligence which exists in a very
low state of development in the lower animals.  Mind may
exist in different stages of development, from the very
lowest forms of orgamc life, where the signs of its existence
or operation can hardly be distinctly realised, up to man,
in whom it reaches its highest state of development.

In fact, from the first appearance of life* up to Thureeya
duvastha, or the state of Nirvana, the progress is, as it
were, continuous.  We ascend from that principle up to
the seventh by almost immperceptible gradations.  But four
stazzes are recoguised in the progress where the change is

* In the Aryan doctrine which blends Brakmam, Saktt, and Pra-
Arite in oue, it is the fourth principle, then; in the Buddhist esoteris
cism the second in combinatlon with the first, —Ep,

of a peculiar kind, and is suchas to arrest an observer’s
attention. These four stages are as follows : —

(1) Where life (fourth principle) makes its appearance.

(2) Wherc the existence of mind becomes perceptible

in coujunction with life.

(3) Where the highest state of mental abstraction

ends, and spiritual consciousness commences.

(4)  Where spiritual consciousness disappears, leaving

the scventh principle in a complete statc of
Nirvana, or nakedness.

According to our philosophers, the fifth principle under
consideration is intended to represent the mind in every
possible state of development, from the second stage up to
the third stage.

IV, Brahmam and Sakti—This principle corresponds
to your “spiritual intelligence.” It is, in fact, Buddhi (I use
the word Buddhi not in the ordinary sense, but in the sense
in which it is used by our ancient philosophers) ; in other
words, it is the scat of Dodha or Atmabodhw. One who has
Atma- bodha in its completeness is a Buddha. Buddhists
know very well what this term signifies. This principle is de-
scribed in your article as an entity coming into existence by
the combination of Brahmam and Prakriti. 1 do not
again kuow in what particular sensc the word Prakriti is
used in this connection.  According to our philosophers it
is an entity avising from the union of Brakm and Sakti.
1 have already explained the connotation attached by our
philosophers to the words Prakriti and Sakti.

I stated that Prakritd in its primary state is Akdsa, *

If Aluisa be considered to be Saiti or Power by Theoso-
phists,+ then my statement as regards the ultimate state
of Pralritt is likely to give rise to confusion and misappre-
hension unless 1 explain the distinetion between Akdsa
and Sakti. Alkdse is not, properly speaking, the Crown of
the Astral light, nor does 1t by itself constitute any of the
stz primary forces. But, gencrally speaking, whenever
any phenomenal result is produced, Saktiacts in conjunc-
tion with dldsa. And, morcover, Akasaserves as a basis
or Adhishthanum for the transmission of force currents and
for the formation or generation of force or power correla-
tions. §

In Mantrasastra the letter “ Ila” represents Akasa, and
you will find that this syllable enters into most of the
sacred forinulw intended to be used in producing pheno-
menal results. - But by itself it does not represent any
Sakti. You may, if you please, call Sakti, an attribute
of Akdsa.

I do not thiuk that as regards the nature of this prin-
ciple there can, in reality, exist any ditference of opinion
between the Budidhist and Brahmanical philosophers,

Buddhist and Brahmanical initiates know very well that
mysterions circular mirror composed of two hemispheres
which reflects as it were the rays emanating from the
“ burning bush” and the blazing star—the Spiritual sun
ghining in CHIDAKASAM.

The spiritual impressions coustituting this principle have
tlieir cxistence in an occult power associated with the
entity in question. The successive incarnations of Buddha,
in fact, mean the successive transfers of this mysterious
power or the hnpressions thereon.  The transfer is only

* According to the Buddhists in Akdsa lies that eternal, potenti;u,l

energy whose function it is to evolve all visible things out of itself.
—Lip.

(1) It was never o considercd, as we have shown it But as the
“ Fragmeuts” are written in Luvglish, a language lacking such an
abundauce of metaphysical ternis to express every minute change
of furm, substance and state as found in the Sanskrit, it was deemed
useless to confuse the Western reader untrained in the methods of
Eastern expression—more than necessary, with a too nice distine-
tion of proper technical terins,  As “ Prodeied in its primary state is
Akdsa,” and Saktz “is an attribute of Akasa,” it becomes evideut
that for the uminitiated it is all one. Indeed, to speak of the
“union of DBrahmam and Prakriti” iostead of “ Brahmam and
Saktl” is no worse than for a theist to write thab “ man has come
into existence by the combination of spirit aud matter,” whereas, hig
words framed in an orthodox shape, ought to read “man as a living
soul was created by the power (or breath! of God over atter”.—Ep.

I That is to say, the Aryan .iddsa is another word for Buddhist
SPACE (in its wetaphysical meaning),—Ep. )
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possible when the Mahatma* who transfers it, has complete-

ly identified himself with his seventh principle, has annihi-
lated his Ahankdram and reduced it to ashes in CHIDAG-
NIKUNDUM and has succeeded in making his thoughts
corrgspond with the eternal laws of nature and in be-
coming a co-worker, with nature.  Or to put the same thing
n other words, when he Las attained the state of NMirvana,
the condition of final negation, negation of individual or
separate existencet

VII. Atma.—The emanation from the absolute ; cor-
responding to the seventh principle. As regards this entity
there exists positively no real difference of opinion between
the Tibetan Buddhist adepts and our ancient Rishis.

We must now consider which of these entities can appear
after the individual’s death in séance-rooms and produce
the so-called spiritualistic phenomena.

Now, the assertion of the Spiritualists that the “dis-
embodied spirits” of particular human beings appear in
séance-rooms necessarily implies that the entity that so
appears bears the stamp of some particular individual’s
mdividwality ?

So, we have to ascertain beforchand in what entity or
Apparent-
ly it exists in the person’s particular formation of body,
and in his subjective experiences, (called his mind in their
totality). Ou the death of the individual his body is de-
strayed ; his lingasardram being decomposed, the power asso-
ciated with it, becomes mingled in the eurrent of the corre-
sponding power in the macrocosm. Similarly, the third and
fonrth principles are mingled with their corresponding
powers. These entities may agaiu enter into the composi-
tion of other 01'§;nnisms. As these entities bear no impres-
sion of individuality, the Spiritualists have no right to say
that the “ disembodied spivit” of the human being has ap-
peared in the séance-room, whenever any of thesc entities
may appear there. In fact, they have no mcans of ascer-
taining that they belonged to any particulav individual.

Therefore, we must only consider whether any of the last
three entities appear in séance-rooms to amuse or to instruct
Spiritnalists.  Let us take three particular examples of in-
dividuals and see what becomes of these threc principles
after death,

1. One in whom spiritual attachments have greater force
than terrestrial attachments.

II. One in whom spiritual aspirations do exist, but are
merely of secondary importance to him, his terrestrial in-
terests occupying the greater share of his attention.

IIT.  One in whom there exist no spiritual aspirations
whatsoever, one whose spiritual Ego is dead or non-exist-
ent to his apprehension.

Wo need not consider the case of a complete Adept in
this connection. In the first two cases, according to our
supposition, spiritual and mental experiences exist toge-

ther; when spiritual consciousness exists, the existence of |

the seventh principle being recoguised, it maintains its con-
nection with the fitth and sixth principles. But the exist-
ence of terrestrial attachments creates the neccssity of
Punarvjenmam, the latter signifying the evolution of a new
set of objective and subjective experiences, constitut-
ing a new combination of surrounding circumstances or, in
other words, a new world. The period between death and
the next subsequent birth is occupied with the preparation
required for the evolution of these new experiences. Du-
ring the period of incubation, as you call it, the spirit
will never of its own accord appear in this world, nor can
1t 80 appear.

There is a great law in this universe which consists in
the reduction of subjective experiences to objective pheno-
mena and the evolution of the former from the latter.
This is otherwise called “ cyclic necessity.” Man is subject-
ed to this law if he do not check and counterbalance the

* The highest adept—Eb.

t+ In the words of a gatha in the ¢ Maha-pari-Nirvana Sutra?
“Wereach a condition of Rest

#Peyond the limit of any humin knowledge.”—Ep.

usual destiny or fate, and he can only escape its control by
subduing all his terrestrial attachments completely. The
new combination of circumstances under which he will
then be placed may be better or worse than the terrestrial
conditions under which he lived. But in his progress to a
new world, you may be sure he will never turn around to
have a look at his spiritualistic friends.*

In the third of the above three cases there is by our
supposition, no recognition of spiritual consciousness or
of spirit. So they are non-existing so far as he is concerned.
The case is similar to that of an organ or faculty which
remains unused for a long time. It then practically ceases
to exist,

These entities, as it were, remain his or in his possession,
when theyare stamped with the stamp of recognition.
When such is not the case, the whole of his individuality
is centered in his fifth principle. And after death this
fifth principle is the only representative of the individual
in question.

By itself it cannot evolve for itsclf a new set of objec-
tive experiences, or to say the same thing in other words,
it has no punarjanmam. It is such an entitv that can
appear in séance-rooms ; but it is absurd to call it a disem-
bodied spiritf T1tis merely a power or force retaining
thie impressions of the thoughts or ideas of the individual
into whose composition it originally entercd. Tt some-
times summons to its aid the Kdimaripa power, and
creates for itself some particular etliercal form (not neces-
sarily human).

Its tendencies of action will be similar to those of the
individual’s mind when he was living. This entity main-
tains its existence so long as the impressions on the power
associated with the fifth principle remain intact. Tn course
of time they are cffaced, and the power in question is then
mixed up in the current of its corresponding power in the
Macrocosw, as the river loses itsclf in the sea. Fntities
like these may afford signs of there having been consider-
able intellectual power in the individuals to which they
belonged ; because very high intellectual power may co-
exist with utter absence of spiritual consciousness. DBut
from this circumstance it camot be argued that either the
spirits or the spiritual Egos of deceased individuals appear
in séance-rooms.

There are some people-in India who have thoroughly
studied the nature of such entities (called Pisacham),
I do not know much about them experimentally, as T have
never meddled with this disgusting, profitless, and dan-
gerous branch of investigation.

Your Spiritualists do not know what they are really doing.
Their investigatione are likely to result in course of timne
either in wicked sorcery or in the utter spiritual ruin of
thousands of men and women. %

The views I have herein expressed have been often
illustrated by our ancient writers by comparing the course,
of a man’s life or existence to the orbital motion of a planet
ronnd the sun.  Centripetal force is spiritual attraction
and centrifugal terrestrial attraction, As the centripetal
force ineréases in power in comparison with the centrifugal
force, the planet approaches the sun—the individual reaches
o higher plane of existence. If, on the other hand, the cen-
trifugal force becomes greater than the centripetal force, the
planet is removed to a greater distance from the sun, and
moves in a new orbit at that distance—the individual
comes to a lower level of existence. These are illustrated in
the first two instances T have noticed above.

We have only to consider the two extreme cases.

When the planct in its approack to the sun passes over
the line wherc the centripetal and centrifugal forces com-
pletely neutralize each other and is only acted on by the
centripetal force, it rushes towards the sun with a gradually

* As M. A, (Oxon) will seo, the Spiritualists have still lesy
chanco of having their claims recognised by Brahmanical than by
Buddhist oceultists.—Tn.

t It is especially on thispoint that the Aryan and Arahat doc-

rines quite agree.  The teaching and argument that follow are, in
t very respect, thosc of the Buddhist Himalayan Brotherhood.-—Ip,
e I We shave entively in this idea—Tp.




















































































