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THE THEOSOPHIST

ON THE WATCH-TOWER

LL lovers of India have seen with delight that the
A new reign is to be truly Imperial, and that the
Emperor and Empress of India will be crowned in Delhi.
It is the first full recognition of the status of India in
the World-Empire, and will bind her heart to the Empire
as nothing else could have done. How the great Earl of
Beaconsfield would have rejoiced over a measure so states-
manlike, so appealing to the imagination. India, when
she sees her Emperor and Empress crowned in Delhi,
will feel that they are truly hers, as never yet have been
an English Monarch and his Consort, and love of the
Motherland and pride in the Empire will be blended, as
never before, in the hearts of her people. May the
reign be as great as its beginnings are auspicious.

*
* *

The  Thirty-fiftth Anniversary of the Theosophical
Society, held at Adyar from December 26th, 1910, to
January 1st, 1911, has been in every way a record one.
The extension in days was due to the necessity of

finding room for the various activities of the Movement,
without intolerable hurry. The extension in numbers—tha
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attendance of members having risen to some 1,200—was
comfortably met by the extension of area in the Adyar
compounds, and a number of rooms in the ground and
second floors of Leadbeater Chambers were in wuse, and
were much praised by their fortunate occupants. Harmony
and good feeling ruled throughout, and a large band of
professors, masters and students from the Central Hindid
College and School did yeoman service; some were present at
the railway stations to help strangers—the railway authorities
kindly allowing placards to be shown stating that en-
quiries could be made of the bearers; others watched
the incoming carriages and sent them to the Theosophist
Office, where a number were always ready to lead the new-
comers to their places, already labelled for their reception.

*
* %

The Headquarters’ Committee, formed of the staff and
of residents, did its work admirably, everything being
ready in time, with the result that there was no confu-
sion, as the hundreds of visitors poured in; Bros. Soobhiah
Chetty, B. Ranga Reddy and J. Narapiah arranged the
housing ; Bro. Srinivasa Rao had the Hinda cooking in
charge, much helped by some Mysore members, and Miss Webb
the HEuropean and Parsi. Warm satisfaction with -the

arrangements made was heard on all sides.

*
* %

A remarkable feature of the Convention was the very large
number of representatives from abroad. France and Scotland
sent their (eneral Secretaries; Holland, Mrs. Windust;
England, Mr. Davies; America, Mr. Cooper; Australia
Miss Haycraft ; New Zealand, Mr. Hawthorne; South Africa,
Mrs. Taylor; while our own residents supplied additional
representatives of New Zealand, Australia, America,
South Africa, Italy, France, Germany, Holland, Java,
England, Switzerland; the neighboring lands of Burma
and Ceylon each sent a band of their inhabitants, while

India poured in her children from every side. A notable
Convention, alike in numbers and constituents.
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The work of the Convention began on December 26th,
with my lecture on. ‘The Opening of the New Cycle,’
delivered to an audience of over 2,000, packed into our
hall, another 1,000 being left outside. The General Council
held a meeting on the same day, and after transacting
the routine business, it passed some resolutions which are
to be transmitted to the members abroad for their accept-
ance or rejection. A Masonic meeting closed the day,
the evenings being divided between the K. S. and Co-
Masonry. The Convention sat from 8 amM. to 10-30 on
December 27th, for the Presidential Address, Reports from
National Societies and non-organised countries, and from
the various subsidiary activities. These will all be found
in the Convention Report. At 2 p.M. Mr. Leadbeater
answered questions, and at 4-15—the hall being crowded
before the time announced for beginning—Mr. Arundale
delivered the first of the four Convention lectures:
‘The Growth of National Consciousness in the Light
of Theosophy’. Mr. Arundale acquitted himself well,
speaking eloquently and with intense conviction, carrying
his hearers with him and closing amid much enthusiasm.
The series was very successful, and will in due course be

published in book form.

*
* *

The Convention of the Indian Section occupied the
opening hours of December 28th, 29th, and 30th; the re-
ports showed good progress everywhere, and harmony
and good feeling prevailed throughout. The Council for
the ensuing year was elected, and on the following day
it re-elected Bro. Jehangir Sorabji as General Secretary—a
good choice, as all who know him will cordially feel. A
vote of thanks to Bro. Leadbeater for his splendid work
during the year was proposed by Bro. James Scott,
seconded by a number of members, and carried by acclama-
tion. A Sub-Committee was appointed to consider the busi-
ness arrangements for future Conventions, and reported on
December 30th. Questions multiplied and made a formid-
able pile, and after the President had labored at it on the
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28th, Bro. Leadbeater generously sacrificed himself to the
eager querents on December 29th and 380th. A born
teacher is he, luminous, patient, and over-flowing with
knowledge.

*
* *

The Photograph this year had to be taken in three
divisions, and after this, on December 30th, the Indian Con-
vention met for its last session and discussed and accept-
ed the report of the Sub-Committee. Sir S. Subramanpia
Iyer made a valuable speech on the duty of Hindu
members to take part in the effort now being made to
improve the administration of temple funds. At the sug-
gestion of Bro. Narottam M. Goculdas, Bro. H. K. Mehta,
during the Convention, made a successful effort to gain
monthly subscriptions for the C. H. C,, and secured an
additional Rs. 211 pm. The usual Paiichama Schools Exhi-
bition was held at noon in the Headquarters Hall, while
the T. S. Order of Service gathered under the large
banyan tree and discussed Child Marriage, the Depressed
Classes, Foreign Travel, and Religious and Moral Education.
Mr. and Mrs. Alan Leo held two conversation meetings
for enquirers into Astrology, and Mr. Dawson gave an
addvess on Physical Culture.

*
* ¥

On December 31st the Educational Conference was
held, papers being read and discussion following. The
papers will be published in a separate Report. The Sons
and Daughters of India held two meetings during the
Convention, one public and the other private. At the latter
a very large number of new members was admitted in
due form.

* %

The Anniversary Meeting, as in 1908, gathered under
the banyan tree, and was addressed by the General Secre-
taries of India, Scotland and France, by Bro. Hawthorne
(New Zealand), Bro. Ruspoli (Italy), Mrs. Windust (Holland),
Bro. K. Narayanasvami JIyer (Tamil), Bro. Srinivisa Rao
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(Telugu), Bro. Igbal Narain Gurtu (C. H. C.), Miss Arundale
(Benares), Bro. Trilokekar (Bombay), Bro. Cooper (United
States), and myself. It was a delightful gathering, and
the banyan tree formed a huge hall, with branches as
galleries, the green leaves as roof, and the shafts of sun-
shine as lamps.

*
* *

The Convention concluded on January 1st, 1911, with an
E. S. Meeting, 46 Initiations into the T.S., and a lecture
from myself on ‘The White Lodge and its Messengers’.
Owing to the Impossibility ot accommodating the crowd
in the Hall, the lecture was delivered under the banyan
tree, and with the benediction which fell on those whose
hearts were tuned to a subject so inspiring, ended the
memorable Convention of 1910.

*
* *

The British Association for the Advancement of
Science has been discussing the formation of a new
continent in the Pacific Ocean. The rapid emergence
of the Bagoslof Islands—near  Alaska—has  some-
what alarmed scientific circles, since it 1is calculated
that if a mnew continent should emerge at the same
rate, a tidal wave would be created which would engulf
the world. The area of earthquake activity, in which the
new contfinent is rising, is some 4,000 miles long, and
it is calculated that the continent will stretch from the
Philippine Islands, Japan, and the Aleutian Islands to the
Islands of South-Eastern Asia, and the Malay Peninsula
and Borneo. 1,071 earthquakes have been observed in the
earthquake area, “the fire-ring of the Pacific,” in twenty
months, and the officers and crew of the U. S. A. steam-
ship Albatross actually watched a great outburst which
formed an island round a volcanic peak, which climbed
upwards, and has now reached a height of 1,000 feet
above sea-leve]. This news will not have the effect of
novelty on our Theosophical readers, for the continent of the
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Sixth Root-Race in the Pacific has long been predicted,
Shaka, which is to appear above the waters. It 18
the fact that America, as a continent, will disappear,
the present strip of Mexican California, now on its ex-
treme west, forming a strip on the extreme east of the
new continent. But that lies far, very far, in the future.
And even then, the destruction will not be universal.
Lemuria has sunk, Atlantis has sunk, but the world goes
on. The new sub-race will people America before it is
broken up, and many millennia of life still lie before it.
But it is interesting to see scientists discussing one of the
great seismic changes, which heretofore have been regard-
ed as inevitable only in Theosophic circles.
* %

Sir Oliver Lodge delivered a remarkable lecture on
Incarnation in the City Temple, London, and it is report-
ed in The Christtan Commonwealth for October 19th, 1910.
He says that his message is that: “There is some great
truth in the idea of pre-existence,” and he graphically
pictures the incoming into man of the soul. He remarks
on the disruption of memory and utilises the analogy of
the hypnotic trance, making the significant statement :

It is true, and rather specially instructive, that in one of
the highest states thus accessible it sometimes happens that
the gaps of memory are filled up, and all events are more or
less recollected—even those of lower states also; though as a

rule the memory is discontinuous, and the appropriate thread
is taken up again on re-entering any given state.

We may be said to be comparatively speaking,
asleep—entranced, as it were, by association with matter,”
and may take Wordsworth’s phrase: “Our birth is but a
a sleep and a forgetting,” as “an inspired expression
of actual fact”. The address, it seems, is a summary of
part of a book just published, entitled Rsason and Belsef.
Sir Oliver Lodge 1s doing a work of immense service to
humanity in yoking his great scientific knowledge to the
car of religion.
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Mr. C. R. Srinivasa Aiyangar, B.A., who has already
translated the Ramayana of Valmiki into Tamil, has begun
the great work of translating it into English. His render-
ing is based on the South Indian Grantha text, which
he considers to be the best, and he adds voluminous
notes from many sources, and a mass of information on
the subjects dealt with in the epic. The work is to be
issued in sixteen parts, of about 200 pp. each, at Rs. 1/8
or 2/6, postage extra. We wish Mr. Aiyangar all success
in his great and arduous undertaking.

*
* *

When this reaches the hands of our readers, I
shall be paying my debt to DBurma, the visit so often
deferred. We shall be quite a large party—Miss Arundale,
Miss Willson, Mrs. Van Hook and her son, Mr. Blech,
Mr. Leadbeater, Alcyone, Mizar, and myself. We are to
visit Rangoon, Maimyo, Mandalay and Moulmein, and
quite a formidable programme has been mapped out. We
should reach Adyar once more on February 14th. But
“there is no rest for the wicked,” and February 17th
will see me again in the train on the way to Kumbhakonam,
where there is the opening of a new Lodge building, and
the Conference of the Tanjore Federation.

*
* %

A story has been somewhat persistently circulated to
the effect that I have resigned the Presidency of the
T.S, and a well-known Indian paper gives the * Ex-
President’s Address”. We do not know anything about
this at Adyar, but then we often receive news about our
doings which is really ‘news’ to us. Unfortunately it is

so often unreliable.

*
* *

This has come to me from a Japanese boy, a cadet
at the Imperial Naval College, a composition on ¢My
happiest recollection in life’. It is interesting, as a
glimpse into his mind:
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My happiest recollection is the time before I sleep every
day, when I recall my deals and words on the whole day, and
if I had a bad conduct which strikes my conscience or wrong,
impolite, and angry words, my heart is not pleased. But if I
had not any bad conduct or bad words and besides had done
a good conduct, my heart is pleased very much and my heart
wishes more and more to do good conducts. Such recollection
on a day seems to be a very small thing, but when it is
done every day the result must be very large and thus myself
will become a perfect man. So I think that few minutes be-
fore sleeping are the happiest time in a day, and I consider that
the happiest recollection in life will be the time of recalling
the past behavior.

Has Japan many small boys who think thus? If so,
her future will be secure.

*
* %

It is abundantly clear that H. E. the new Viceroy
intends to govern according to the best Imperial traditions,
and to follow the policy of sympathy initiated by his
noble predecessor. He has given notice to Natal that the
Resolution passed by the Governor-General in Council
last July, to prohibit Indian emigration into South Africa,
will be put into force on July 1st, 1911, if the griev-
ances of the Indians are not redressed. All India will re-
joice over this decision. Another great step in advance
is his reception of a deputation from the National Con-
gress, and the cordiality of his speech, in which he noted
that :

A large number of those present to-day are members of
my Legislative Council, through whose intermediary these and
other questions, such as those enumerated by the Congress,
can be brought in dune ocourse before the Provincial and
Imperial Legislative Councils.

This linking of the Congress to the machinery of
legislation 1is surely as statesmanlike as it is gracious. It
unites, as all true friends of India have desired, the
Imperial Government and all who seek to improve Indian
conditions by constitutional means.
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THE BROTHERHOOD OF RELIGIONS

CHAPTER 1V

VIrTuEs AND ViIcEs IN RELATION TO SUPERIORS

OCIETY consists of human beings who are related to
each other in different ways, and these, as already
seen, fall naturally into three groups for each of us: our
Superiors, our Equals, our Inferiors. These are divisions
which show themselves naturally and are found in every
Society. Our Superiors may be summed up as: God; the
Monarch, or Chief of the State; Parents; Teachers; the
Aged. To each of these RtveEReNcE is due, 1.e., the
Emotion of Love in presence of the Superior. Towards

each of these Frar is felt, when the Emotion of Hate is
experienced.

REVERENCE to God is based on the knowledge that

He is the Source of our Life, the One Self of all, nearest
P
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of all, since our very being is rooted in Him. How can
aught but reverence be felt for Him in whom “we live
and move and have our being”?' Out of this spring
Trust and Submission, a strong and glad Content and
Humality, Devotion, Peace, Serenity, Gratitude, Self-sacrifice,
and utter Self-surrender, with the Joyousness and Optimism
that know surely that all shall be very well with His
world. Out of this also come forth ZTolerance, with Wude-
Heartedness and Broad Laberality, virtues shown indeed
towards Equals and Inferiors, but having their root in
Reverence for God in all His innumerable manifestations.
The cultivation of these virtues is all comprised in “our
duty to God;” the ynfolding of the spiritual nature in man
depends on this Reverence felt towards God, and medita-
tion on His perfection produces in us, by the creative
power of thought, the image of that perfection. Worship,
prayer, or meditation is the spiritual food of man, and
Devotion lifts him above the storms of daily life; his feet
become steadily fixed on the Iiternal, and the waves of
time dash harmlessly over him. “Thou wilt keep him
in perfect peace whose mind is stayed on Thee, because
he trusteth in Thee.”? ¢ Until man is able to compress
the ether like leather, there will be no end of misery
save by the knowledge of God.”?®

The Vices that grow out of the Hate Emotion, felt
towards our Superiors, are all, as said, forms of FEar,
and their object is to lessen Fear by lessening the greatness
of the ome feared. The Superior having the power to
injure, is credited with the wish to do so, and the effort
is made to belittle him in thought, to believe that he
cannot seriously harm, or to endeavor to deprive him of
his position, or lessen his might.

Hatred towards God shows itself in Unbelief—not the
intellectual incapacity to believe, which is blameless, but

1 Acts, xvii. 28.
3 Isaiah, xxvi. 3.
8 Svetashvatara Upanighat, vi. 20.



AN ST 5 T

=N — SRR =

-" A w

.‘ N

1911 THE BROTHERHOOD OF RELIGIONS 723

the wish to disbelieve, where belief is felt to be a moral
restraint—in Irreverence and Profanity, idle flippant talk
directed against religion, and against things dear and
sacred to others. Serious argument on religious matters,
thoughtful and courteously expressed dissent from the
religious opinions of others, are mnot Irreverence. But
mockery and scoffing are vicious, as being sins against
Love as well as offences against good manners, and they
vulgarise the nature which descends to them. Admira-
tion for a high Ideal is a step towards its realisa-
tion, while the mnil admirari attitude keeps the man on
low levels of achievement. All high Ideals are sammed
up in the Name by which men symbolise the One Life,
the Universal Father, and all attempts to belittle these
are on the road to degeneration.

Reverence to the Sovereign is ever found hand-in-
hand with Reverence to God; for the Sovereign is the
embodiment of the Realm, as God of the universe. The
Chief of the State should be treated with Reverence, even
by those who only see in him the symbol of the will of
the people, the representative of the greatness of the
nation, as in the President of a Republic. Much more
should the King be reverenced by those who see him as
the symbol of the ruling and guiding Power behind all
things, the symbol of the divine, rather than of the
popular, Will. The true King thinks ever of his people’s
weal, rather than of his own pleasure; of his duties,
rather than of his rights; of his responsibilities, rather
than of his privileges. Such Kings are loved in life,

honored in death, and even bad Kings have not eradicated
the sentiment deeply wrought into human nature, of

Reverence to the King. Loyalty, Fidelity, Service, are the
Virtues which spring from Reverence to the Monarch, and
their opposites, the vices of Disloyalty, Treason, and

Rebellion, tear asunder social bonds, and wreck the nation
that harbors them.

Patriotism and Public Spirit—one an Emotion, the
other an Activity—are noble forms of Loyalty, the love
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of the Motherland, the Devotion to the native country.
To seek the welfare of the Nation; to see it as a living
whole to which Service should ever be rendered; to hold
up and follow a high ideal of public duty; to oppose
every wrong wrought in the name of the Nation; to
guard 1its honor and defend its safety; to put its wel-
fare before private advantage; to hold the betrayal of a
public trust as worse dishonor than a private treachery—
these are the virtues which make the good citizen, and

strengthen the stability of States. The Nation whose men
and women do mnot show these virthes is on the down-

ward grade and is doomed to extinction.

REeVERENCE to Parents i1s a virtue which is becoming
rarer in modern days than it was of yore. It is very
closely intertwined with Patriotism and Loyalty, and 1s
found highly developed in such a country as Japan, to
which it has given the solidarity which has raised it so
swiftly in the scale of nations. The family is the true
human unit: “The man consists of his wife, himself and
his children,” says Manu.' The family is the basis of
the State. Where due reverence and subordination are
shown to the elders by the youngers, love and friend-
ship among the equals, tenderness, protection, and com-
passion to the youngers by the elders, there all Virtues
flourish and the nation is secure. National degeneration
begins in the deterioration of family life, and irreverence
to parents precedes anarchy in the State. The natural
bond existing between members of a family is the model
of all others: ¢Father’ is the name used in appeal to
divine power and compassion; ‘Mother’ is that used in
seeking the divine tenderness; Brother’ is that of the

cry for help to God incarnate; ¢ Son’ is that of softest and
most pitying gentleness to the suffering and the sinner. That
which is due to God in the universe, to the King in the
State, is due to the Parents in the household, and Filial
Reverence in the home gives rise to Loyalty in the State
and to Piety in the world.

1 Loc cit. ix. 46.
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RevEReNCcE to Teachers is the natural expression of
the gratitude which flows out to those who open to us
the gateway of knowledge, and smooth the way for our
stumbling feet. The office of the Teacher 1is, next to
that of the Father and Mother, the most vital in its
bearing on the future of the nation. Teachableness and
Obedience are Virtues readily evoked in the child by the
Teacher who is worthy of the name, and his Trust and
Confidence flow out readily where invited by Gentleness and
Patience—the corresponding Virtues in the Teacher. But
the relations with Parents and Teachers are poisoned and
destroyed where Fear—the form of Hate in relation to
Superiors—takes the place of Love. Fear turns these
naturally sweet and joyous relations into relations of
misery, productive in the younger of the many vices
which spring from Fear—Cowardice, Falsehood, Mistrust,
Suspicion, Slavishness. Where Fear is less, Arrogance and
Insolence are vices which ruin the relations with Parents
and Teachers, provoking the exertion of strength in
tyranny, and the ever-widening gulf between elders and
youngers.

The Aged form the last class of our natural Superi-
ors, and a tender REVERENCE for these is one of the
most gracious qualities of hardy and vigorous youth.
Respect for age has ever been held as a duty in the
older civilisations, and it leads to the charming virtue of
Modesty, a branch of Hwmility. Where this virtue 1is
shown by the young, the Aged always readily place their
experience at their service, and the gentle duteousness of
physical strength to physical weakness is repaid with
the willing gifts of ripe experience and thought
to enrich the crudity of youth. Drsrespect, Conceit and
Impatience are the Vices which mar the relations between
the Aged and the young, so that they become mutually
distasteful instead of mutually helpful.

The class of Virtues which arises in relation to Superiors
is, on the whole, the one which is most wanting in modern
civilisation, in which the tendency is to depreciate, rather
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than to admire, superiority. These Virtues belong especial-
ly to an ordered and graded Society, to leisure more than
to hurry. They are the Virtues which lend dignity, grace
and sweetness to life—the Virtues which are the mark of
the gentleman and gentlewoman in every social grade.
Those who possess them cannot be vulgar, mean, common,
whatever their avocation; those who are without them are
vulgar and ill-bred, whatever their- nominal rank. They
belong to the chivalrous and courtly hfe, whether led in
the castle or the cottage, and are the mark of culture

as distinguished from knowledge; the learned man may be
brusque, ill-mannered and rough; the cultured man is
ever polished, mannerly and gentle. They go with Seli-
Respect and Self-Control, and mark the highly developed
Soul. If modern Democracy is not to turn nations into
bear-gardens—and there are many signs of such return
to savagery in the methods in which public contests are
now carried on—these Virtues should be earnestly inculoat-
ed in every home and in every school, during the plastic
time of childhood and youth.

For Manners are not idle, but the fruit
Of loyal nature and of noble mind.?

CHAPTER V
VIRTUES AND VICES IN RELATION_ o BEQuaLs

As Reverence is the natural form taken by Love when
we come into relation with our Superiors, so 1s AFrecrION
that which is its expression when we are among our Equals;
and this branches out into the virtues which ensure har-
mony in family and social life among those on a similar
level. Hate between Equals shows itself as ANGER, the
violent effort to repel the object of dislike, to drive it
away, if possible to destroy it. Hence is it truly declared
that: *“ Whosoever hateth his brother is a murderer,”? for
hatred, fully expressed, annihilates its object.

1 Idylls of the King. °‘Guinevere.’
2 1 John, iii. 15.
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It is in the close relations of the family that man
Jearns his duties to his race: reverence to his parents—
his elders; kindness to his brothers and sisters—his equals;
benevolence to his dependents—his youngers; the family is
the perfect school of morals, the epitome of ethical life.

BrorHERLINESS, or KINDNEss, is the first virtue which
grows out of ArrectioN, and te think kindly is the root
of kind speech and kind action. Hence the supreme im-
portance of guarding the thoughts from all that is un-
charitable, unkind, depreciatory, in our mental attitude
towards others. Where the thoughts are full of kindness
towards all, kind speech and kind action will be their
inevitable outcome. “ A good man out of the good trea-
sure of his heart, bringeth forth that which is good; and
an evil man out of the evil treasure of his heart bringeth
forth that which is evil; for of the abundance of the
heart his mouth speaketh.”*

The speech which does not wound, which is affection-
ate and charitable, is one of the most valuable of family
and social Virtues; speech which is harsh and cutting,
which seeks to inflict pain, is one of dissolvents of family
and social bonds. The ready smile and cordial gesture of
welcome, the attentive hearing, the outstretched hand of
help, the alertness to do service—all these are fruits of
Kindness, and sweeten home and social life.

Courtesy and Considerativeness are Virtues which spring
from Kindness, and endear their possessor to all with
whom he comes into contact, and every day strews in
our path opportunities of practising them; to help a worri-
ed mother with her children up the stairs of a railway
station, to carry a parcel for an over-burdened stranger,
to guide a timid woman across a crowded street, are all
very little things, but they cheer the heart of the weary,
and draw human beings closer together.

Hospitality is kindness to strangers, the outflowing of
love towards those who are not of kin, or, to use the

1 8. Luke, vi. 46,
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favorite Hebrew expression, to ‘“the stranger that 1is
within thy gates” or to “the son of the road” of Islam.
In the crowding of modern life this gracious Virtue has
fallen too much out of practice, and the uninvited guest
is regarded with disfavor rather than with welcome. Yet is
it written: “ Grass (for seat), room, water, and fourthly, a
kind word—these are never wanting in the houses of the
good.” !

ToLeraNCE of the widest kind has its root—as pointed
out in Chapter IV—in the Reverence for God who lives
and moves in each; no man has any claim to dominate
his equal, nor to restrain, even by words, the full liberty
of thought and action of another. Infinite are the ways
of expression of the Self in man, and to force on another
one’s own opinions and ways of action is an impertinence.
Individuality is the precions result of the Self-directed
course of evolution, and is to be respected in every
divine manifestation. Rightful authority, derived from the
Head of the State, has the duty of checking the indivi-
dual when he interferes actively and wrongfully with his
neighbors, and each man may justly repel aggressions on
his own Self-possession; but he may not interfere with
the similar Self-possession of another. Tolerance does not
include passive acquiescence in wrongs inflicted by the
strong on the weak; active interference to prevent such
wrongs is to guard and respect the Self-possession which
is too feeble to protect itself, and is hence the duty of
every member of society ; such action is of the nature of
Protection, a duty owed to every inferior, and is not an
interference with Self-possession and Self-expression, but a
securing of both.

Then comes a group of allied qualities which are
branches of HoNoR, itself one of the chief aspects of Truth :
Uprightness, S tratghtforwardness, Faiwr Dealing, Trust-
worthiness, HFidelity, Honesty, Co-operation—these are the
invaluable qualities which mark the good citizen in all

1 Manusmrs, iii, 101.
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his dealings with his fellow-men ; he is open and above-
board in all transactions, never seeking an unfair advan-
tage, never deceiving his neighbor for his own gain; his
actions are honest, his words reliable; he is faithful to
his engagements, and is ever ready to co-operate with
others for the common good. The name by which Muham-
mad was known among his neighbors, ere he became a
Prophet, was ‘The Trustworthy,” noblest recognition of
social virtne; and when, in the first dazzling effect of
the divine Call, he doubted himself, his wife Kadijah
bade him understand that God would not deceive a man
who had never deceived another. Where these qualities
are found, the community, or the nation, is prosperous and
respected, and although for a time, in dealings with the
base, a high honorableness may appear as a disadvantage,
and there may be a temptation to accept their standard,
to meet cunning with cunning, and guile with guile, yet
in the long run it is “truth that conquers, not falsehood,”?
and the perfidionus reap the harvest of ruin from the dis-
honor they have sown.

MagNaniMITY and ForeivENess are Virtues which
neutralise the harm that arises from the infliction of injuries
and wrongs by the evil-minded members of a community.
Magnanimity is slow to see evil, ever giving others credit
for good motives and not harboring suspicions; when a
wrong 18 indubitable, it then sees it in its true nature
and proportion; as to its nature, it is the result of a
wrong committed by the sufferer in the past, and there-
fore is an opportunity to pay a debt owing by him; as to
its proportion, it is recognised as the trifle which it is,
belonging to the level of the lower self, and unworthy
of serious attention from one occupied with Realities. The
magnanimous man takes a large view of life, and makes
generous allowance for the weaknesses of human nature
in others, while striving himself to live on nobler levels.
ForaiveENEess, or Magnanimity in action, restores the offender

1 Mundaka Upanighat, iii. i. 6.
3




730 THE THEOSOPHIST FEBRUARY

to the equality he has lost by his ill-doing, and
closes the gulf he has opened. They both belong to the
GENEROSITY which keeps a memory for all benefits receiv-
ed, and a forgetfulness for injuries inflicted, knowing
that benefits flow from the Spirit, the Self, and are there-
fore permanent in their essence, whereas injuries are of
matter, the Not-Self, and are therefore transitory.

UrBaNiTY is the outward, physical, expression of the
generous, the magnanimous, nature, and is the outcome and
proof of respect for the God in oneself and in others,
It lies at the root of good manmers, and is effective in
drawing hearts together, and in oiling the social machinery,

so that it runs smoothly and with as little friction as
possible.

The Vices that spring from the Hate Emotion raging
among equals show themselves among savages in MURDER,
RoBBeEry and physical VioLence of every kind. These
are forms of ANGER carried to physical extremes, and
need scarcely be mentioned among civilised people. But
ANGER in 1its minor manifestations lies at the root of most
of the unhappiness found in families and nations: “ Triple
is the gate of this hell, destructive of the self—lust, wrath
and greed; therefore let a man renounce these three.”"’

Directly opposed to Kindness is HarsHNESs, beginning
in hard thoughts of others, and manifesting itself in rough
and cutting speech, in Sullenness, Moroseness, Irritability,
Peerishness, Impatience, etc. All these drive men apart
from each other, and by action and re-action perpetuate
themselves. They are common every-day faults in the
family and the community, and spread discomfort and
unhappiness in every direction. Opposed to Courtesy and
Considerativeness are Rudeness and Churlishness, the sigms
of a weak and undeveloped nature, conscious of its owm
inferiority, and assuming an aggressive appearance in
order to impose on others the idea that it is strong. As
says Chung-Tze, the wise Chinaman: ¢“They ocall it
independence, when it is only bad manners.”

} Bhagavad-Gita, xvi. 21.
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Bicotey and Fanaricism are the opposites of Tolerance,
and are the roots from which spring all sectarian contro-
versies and disputes, destructive of true Religion. . They
have rnined the peace of families, and stained with blood
the pages of history.

Criticesm is also a frequently committed offence against
Tolerance, and the critical attitude, so common in modern
days, is the source of much family and social uilha.ppiness.
It breeds the habit of seeing faults first and merits
second, and constantly ascribes to another evil motives
which have no existence in his mind. It is prompt to
perceive evil, slow to perceive good, and instead of seeking
the “soul of good in things evil,”” it ever suspects evil
lurking under the veil of good. It breeds Cawilling, Carping,
and Depreciation, ugly faults which many unwisely regard
a8 & sign of mental superiority.

The group of qualities which spring from HoNor are
opposed by a similar group springing from DisHONOR, an
aspect of Falsehood : Crookedmess, Deceit, Unfairness, etc., are
evils which undermine all social relations, because they
destroy the mutual trust and confidence upon which the
social union is built.

Suspicion, Distrust, Backbiting, Slander, Abuse, spring
from MeanNEss, the opposite of Magnanimity, while Vinpic-
TIVENESS, with its children Revengefulness and Resentment,
is the ugly correspondence of Forgiveness. Urbanity
finds its black counterpart in AGGREssIVENESS and INSOLENCE,
the remnants of a savagery which has donned too soon the

outer garments of civilisation.
ANNIE BESANT

(To be concluded)




TWO POLICIES AND THEIR DANGERS

S one might expect, there are two widely differing

policies which have alternately had official sway in

the T. 8. (Unofficially they co-exist, and will do probab-

ly until the end ; but this article is to treat of Govern-

ment and not of individuals, so that is irrelevant for the
present purpose.)

To begin with the policy now out of favor. This was
passive. 1 imagine it fathered by the Buddha of the
movement : for it inculcated such a gentle aloofness. I
quote from one of Colonel Olcott’s Books (Old Diary Leaves,
3rd Series, Pp. 69—71), in which its aims are stated in
very clear and beautiful words. He writes:

It may be well to say a few words about the attitude
of the Society towards...social abuses... As a Society we

abstain from meddling with them, though as individuals we are
perfectly free to plunge, etc., etc.

The T. S. is above all these limitations of the physical
man, spotless, immortal, divine, unchangeable. That is why as
President I never commit the Society to one side or the' other
of these questions.

This ideal was evidently that the Society should re-
main in the calm regions of the abstract. Like a great
Temple upon the hill above the city, we were to be
above the jar and fret and petty needs and sordid ques-
tions of daily life. The worshipper was to leave his lower
self and its needs and its strife of separateness below,
and ascending for meditation to the great stillness, was
to mingle with those cosmic currents which feed the soul.
Then when he redescended to take up earth cares again,
the added strength and sweetness gained would show out
in a thousand different ways. (“What we take in in
meditation we give out n love.”)
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Under the influence of the same great and gentle
calm was drafted the Imformation for Enquirers which we
print at the end of most books and periodicals to this
day. In this wo said we were “composed of students”.
We were ‘‘an absolutely unsectarian body of seekers after
truth, striving to serve humanity along spurttual lines ;”
and the idea was to endeavor to ‘ check materialism
and revive religious tendency,” in that way : without
proselytising, merely by example, by beauty of life.

Under an ideal such as this of course the danger is
that we should forget to make the link with earth when
redescending. Some, if not many, members must have thus
forgotten; their lives must have been rather like beautiful
dreams; for a highly placed official of the English Section
tells me that the reproach levelled at us in the old days
was that we were “ not practical”. That there was, so-to-
speak, an attenunation which unfitted us for the moving
of heavy incarnate things. But the critics of this system
have also something to remember : namely that it is the
Dreamers and the Idlers who really mould the world,
and that it is not always easy to tell exactly when a
man is idling, and * unpractical”’; or when he is engaged
in deeply essential work ; for some of that work is done
with closed eyes !

The second form of policy is on diametrically opposed
lines. It breathes all through the spirit of activity, asser-
tion, even of warfare. I imagine it to have been father-
ed by the Manu of the Society. (It is along these lines
that the existing regime now works.)

The “T. S. Order of Service” Pamphlet contains a
letter from one of the Masters of Wisdom written in the
H. P. B. days, which sums up this second series of ideals
and aims for the T. S. We read:

As an association, it has not only the right, but the

duty, to uncloak vice, and do its best to redress wrongs. . . .
But its Fellows or Members have individually no such right. . . .

This " is discipline, a wvolte-face from the first system,
which refused to bind the Soctety to opinion on concrete
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matters, but left us free as wndividuals to plunge into
any questions of the hour which interested us. 'To continue
from the same source:

The problem of true Theosophy and its great mission are,
first, the working out of clear unequivocal conceptions of ethics,
ideas and duties, such as shall best and most fully satisfy
the right and altrmistic feelings in men; and second, the

modelling of these conceptions for their adaptation into such
forms of daily life, as shall offer a field.

With this ideal we come as a Society down to the
concrete, to teach, preach, and to proselytise. We develop
a moral code, as it seems. This second system has 1its
advantages of course. We mounld earth-life, we work, we
improve, we help very tangibly and obviously, in a way
that the man in the street (if his opinion is worth any-
thing) can see and appreciate. But it has also 1its
drawbacks. The penalty of action 1is mistake, the penalty
of mistake is suffering and limitation. (And there is
one inherent drawback and danger so great, that it has
prompted this article; but I will leave this to another
paragraph.) Individually of course we all have to undergo
this humiliating ordeal of incarnation, this dragging down
to physical level. And I imagine it must be a law of
life—a cyclic law—that Societies as well as people must
swing low to a Nadir on their way to the Zenmith. I
imagine that nothing short of such cosmic coercion would
have made a Master of the Wisdom suggest that we
should “entangle the cosmic philosophy and its lofty ideal,
with the purblind aims and jealous strife of changing
social laws,” to quote from the letter of a member on
this subject.

Believing that some such reason lies behind the
advice given, and feeling that the aim of the T. S. Order
of Service is beautiful—it describes itself as “An organi-
sation of all who love, in the service of all who
suffer >—1 try to reconcile myself to all its manifestations.
But it 18 not an easy task! These shrines, leagues, booths,
bookstalls—]1 had almost said workshops—that are being
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built up under its influence all along the road to the
great White Temple rather assail the senses, and distract
the thought, as one climbs. ¢ Down with neo-malthusianism.”
“Tarn in here for anti-vivisection literature.” ‘ Are you
a vegetarian?” “ Why not votes for women?” All this
clamor in the silence of the hills, and within the shadow
of the veiled gate! From the point of view of ome to
whom Silence and Space are guides to the Unseen, it is
very difficult to be tolerant to these busy folk in the
variegated booths. Well—even the Christian Master found
it hard to tolerate those who gave you small change or
sold the sacrificial birds: “ My Father’s House shall be
called a House of Prayer,” He said.

But this is not a danger, only a trial to those who
do mnot like this mingling of the Concrete with the
Abstract. The crowning danger to which I allude is
SECTARIANISM.

In the preface (written by A. B.) to the pamphlet
from which I have just quoted, we read as follows:

It (the letter that follows) is a trumpet call, summoning
the Theosophical Society to take wup its great réle as the

pioneer of the Religion of Humanity, which will be the
Mother of a new civilisation.-

A religion of humanity does not at first sight seem
likely to be in danger of narrowness of outlook or
exclusiveness, But if it is to be a Religion wholly and
solely for sixth Race humanity, the case changes. The
Religion will then inculcate sixth Race maxims only, and
these will inevitably clash here and there with the needs
and ideals of the fifth Race people and nations. Some of
these new Leagues are distinct embodiments of typical
sixth Race “Counsels of Perfection,”” and 1t 18 my
aim to show that they are now clashing with such
of us as are still under the influence of some fifth
Race oustoms or necessities. Many of us who see that
“Counsels of Perfection” are perfect, are yet not willing
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to grant that they may be adapted for universal
application now, either within the limits of the Society,
or in the great world outside those limits. We know by
experience that every force is useful only when arriving
at the proper time and used in the proper place. We
know that to apply a principle before its time, and away
from its proper place, is to bring ruin and chaos.

1 gave several examples of this premature application
of the ultimately good in my article of two years ago,
written on somewhat similar lines to this. I now add
another, a most recent and forcible one, to illustrate my
point,

A neighboring nation in Europe, more famed for its
quick generosity of sentiment than its hardheadedness, re-
cently abolished the death penalty. When the number of
criminals released from fear had so increased, and their
behavior in the streets had become so terrifying, that
private citizens began to go about armed, and lynch law
was well in sight, the common sense of the nation over-
came its sentimentality. They practically said: ¢ Alas,
too soon,”—and the death penalty was re-established! I
leave readers to add more examples from experience
and memory. I ask the zealous Leagues to ponder the
moral of that scrap of history.

Now that which is premature for a fifth Race nation,
is equally so for a fifth Race individual. And we have
many fifth Races and Transitionaries in the T. 8. If the
Society therefore only affiliates sixth Race maxims into its
official policy, these younger Brethren will first meet with
unpopularity, then with ostracism, and a day may even
arrive when we ‘unsectarian’ people positively expel them.
A name is no guarantee for a thing. Witness the ¢Free-
thinkers’ who welcomed Mrs. Besant when she left a
church they disliked, and turned her out of their commu-
nity when she joined a Society (our own) of which they
disapproved.
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Fortunately most of the Leagues are not of any
particular type, they are impartial, not controversial. “ The
Braille: Leagne of Literature for the Blind.” ¢ The Raising
of the Depressed Classes.” “ Abolition of Child Marriage.”
“ Translation of T. S. Works,” and so on, and so on.
Serious local maladministration might make these work
inharmoniously, but under ordinary circumstances there is
nothing about these objects or ideals to raise argument.
But when you come to the *League for Abolition of
Vivisection, Vaccination and Inoculation” for instance: a
very different state of things is at issue. It 1is purely
sixth Race, and directly antagonises the fifth. Two years
ago I asked if these Leagues were to act as examples of
a more beautiful era to come, or to be used as weapons
of offence. As weapons of offence they are to be used
now. We read in the September Vahan an ample reply
to my far-off question:

As Theosophists we are pledged to work for the Brother-
hood of man, and man is surely ' interpreted by most of us
to include the world of sentient beings. .. Apart from the
question of the efficacy or the inefficacy of serumtherapy. . .
the question whether we will endorse and try and benefit by
the present methods of scientific experiment, or whether we
will utterly repudiate and try to stop them.

This from the Chairwoman of the League for England.
She wishes us officially to “try and stop” experiments
on animals of all sorts and kinds. Do such people realise
that in so far as you stop experiment you stop scientific
progress? for experiment is the only path by which
natural science will or can learn. She does not believe
in any other method of gaining information; imagine the
result of “stopping” the natural training of the thousands
of young medical men that are in due time to take up
the work of those now in practice. It is not as if clair-
voyant diagnoses, spiritnal healing, and so on and so on,
were sufficiently developed to take the place of the present
system of medicine. When they are, the present system

11 also beg to differ on the point that MAN includes all sentient
beings. Personally I never couple a man (or woman) with a dog, cat,
bullock, swine, ass, in argument, unless I am really in quite an unbalanced
and un-Theosophical frame of mind.

4
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will be obsolete and will die a natural death; but till you
have something better to put in its place, imagine the
result of “stopping” the free development of .the existing

system, on which our individual and national health
depends!

The Chairwoman ends her letter to the Vahan with
a very doubtful assertion, but one which at least justifies
Vivisection being considered from the point of view of its
effects on man. She says the results on the Kxperimenter
are so awful, sometimes here, and certainly afterwards.
Certainly the effect on anyone of a fiendish habit of
giving unnecessary pain, should be awful, whether the
pain is inflicted upon animal, child, wife, or fellow-man.
But though no doubt there is a percentage of blackguards
among Experimenters (I am not prepared to say what
percentage), there are men who experiment while avoiding
unnecessary pain, and whose experiments are done with
a view to finding out things of benefit to the human race.
Such men are true and loyal workers for the Brother-
hood of Man (not deserving of punishment hereafter), and
should be welcomed members of our Society; but this
League meets them on the doorstep. They need not be-
long to it of course. But this condemnation of their ways

is part of the official activity, and they are only human
and sometimes touchy.®

11 leave it to the President to reprimand the discourtesy that oocasionally
appears towards our Brothers of the medical worlQ, i.e., when some enthusi.
ast suggests that they are * poisoners”.

And 1 leave it to the professional men who do not mind unpopular.
ity, to point out the grotesque mistakes made by the well-meaning. They
are numerous, and sometimes so obvious that even an untrained person
like myself is moved to smile. Then the smile changes, for as a medical
man wrote (in a letter to the Vahan that remained unpublished owing to
the wise decision to keep controversial subjects out of that paper): * It
scems to me a pity that some of our members should constitute themselves
critics of medical matters which they only too evidently do mot understand
and by their awritings tend to bring ridicule, mot only on themselves, but on
our Journals, and even to reflect discredit on the Society stself.” ’

All officials of these Anti-loagues should be people of experience;
meon who }xave spent some years on a serum-farm, and some montlu:
in laboratories, women who have nursed some scores of cases with serum

and without. A “course of reading” was the thing recommended to me
ns & qualification to set myself against the overwhelming majority of
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Now 18 our SecTaRIANISM becoming apparent ? We affront,
not only every Experimenter, but every modern Doctor who
uses Vaccine or Serum. We explain in our “Information
for Enquirers” that we are ‘unsectarian’: and then this
comes under their notice. It would be difficult to find a
more brotherly set of men than the average run of serum-
using Doctors. At your service day and night, equally gentle
if you are a case of cancer or a case of hysteria. Patient with
you during the querulous period of convalescence, utterly
indifferent to risks of infection during the serious portions
of your illness. But the present official policy practically
suggests they are brutes, and vetoes the commonest of
their customs in the name of humanity; though many ex-
periments are under anaesthetics, and the making of vaccine
implies practically no pain, and the wmaking of serums
only in some cases, they say.

If we wish to purge ourselves of this gross piece of
bias, unbrotherliness and sectarianism, if we wish to re-
main sympathetic to a fine body of good men, and to
those members who admire and believe in them, there is
but one remedy. Found a Pro-vivisection, Inoculation and
Vaccination League side by side along with the Ants.
Guard if you will, in secondary clauses, the idea that all
practices are to be carried out with as little pain as
possible, but declare that the Fellows of this Pro-League
consider that for the well-being of man and beast (has
every one forgotten the ‘Vet’?) experiments are considered
necessary for some time to come, indeed until spiritual
gifts shall have superseded natural ones.

the medical men of the civilised world; and I fear this is not tho qualifica.
tion of many members and more than a few Officials of the Leaguo

quoted.

I am quitc aware that there is a League for medically qualitied
people on the same lines; this would have had our respect, though it
aroused our surprise. It has been in existence some time, Lut does not
possess one member. It is desoribed as being “in abeyance”. (I have
snggestgd that it should be omitted from the List of Theosophical
Aotivities (?) and tyust the advice will be taken.) We may treat it, I
think, - 88 & qmﬂté pegligéable.” [The "League had 8 members when
thie was written, and has now 11. Eb.)
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.1 hope to see this League founded. I hope to belong
to it. I ~hope in the fature to see a Pro-League as a
reply to every Anti. that is founded on - controversial
subjects, each League olaiming love of man as its basis.
Thus, and thus only, shall we keep our balance, our equi-
librium, which for the moment we have lost; for a Society
is only ¢unsectarian’ when it gives official shelter to
neither side, or to both sides.

In conclusion I wish to state, that though I cannot
conceal my dislike to the change of general policy which
has led to the founding of secular leagues nside sacred
precincts, the President has my unswerving loyalty. I may
dislike her methods of procedure at times, but I trust her
Leadership with regard to the general trend of affairs.
And frankly, T do not understand that species of loyalty
“ which alters where it alfteration finds,” and vanishes
when the Government is not carrying out lines of thought
which are sympathetic to the individual. I have heard
indirectly that the President has expressed her willingness
to affiliate all Leagues which claim Brotherhood as a basis,
whatever her personal bias on the subject may be. I ex-
pect no less, from what I have seen of her wide tolerance
to her enemies and friends, to disciples who agree with
her in everything, and to those who cannot agree all
round.

It will make rather a Kurukshetra of the Society to
have opposing Leagues at close quarters, but it will be
an opportunity to show that cordial admiration of the
energy of a fellow-member can go hand-in-hand with cor-
dial dislike of the form that energy is taking, and it
will show the world that under our multiplicity of paths
there is a common goal.

And since this article may mark the beginning of a
controversy -in which we. may find - it dlﬂioult to be gentle,
let . u,s echo the grea.t WJSh Pwn To Au, Bames. . = _

T T MR CHambzs
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It has been plainly stated from the beginning that the
T. S. Order of Service can include opposing Leagues, and
that it was intended to preserve the non-committal character of
the Society, while allowing groups of similar-minded members
to combine for special purposes. In the original statement
from which Mrs. Charles quotes, it is said:

Only those members who feel that the time has come for
such an effort will, naturally, join the Order. Its Leagues
will be animated by a common spirit—the effort to adajt
Theosophy to the daily life of men, and to supply methods
for oo-operation among like-minded people—but they will be
diverse im methods and in opinions. Those who agree in an
aim, & method, a line of work, will form a. League; another
may be formed with the same aim, but different in method
and in line of work. To take an obvious example: sincere
Individualists and sincere Socialists have & comwmon aim, the
1mprovement of Society, but they differ widely in their methods
and lines of work.. In the Theosophical Society we have
members of both kinds; both should work in their different
ways, in different Leagues, with those like-minded with themselves.

Carrying out this official neutrality, I said, when asked if
there could be a League for promoting Secular Education :
“ Certainly ”. Official neutrality and non-committal of the Society
as a whole may be preserved by inaction; it is equally well
preserved by action on various, and even opposed, lines, pursued
with perfect freedom.

I may add that Colonel Olcott—whose policy is approved
—formed a large number of associations in India for religious
education, founded five schools for the education of the depress-
ed classes, and' made the Buddhist Educational Movement in
Ceylon. J—whose similar policy is disapproved—wrote the
Information for Enquirers which we print at the end of most

books and periodicals to this day"! |
ANNIE BESANT



THE LITERATURE OF THE UNSEEN

AN IMPRESSION

N using the term ‘Unseen’ in the heading of this paper,
I the popular acceptation of the word is intended. The
power to see or to hear, like that of rumning or walking,
is a matter of individual capacity, in which some of us
are more singularly gifted than others; but to by far the
greater portion of humanity these faculties are confined
within the physical limit. We see our fellow-men or
believe we see them, we see motor cars, and churches,
and ourselves in mirrors, and many other things well worth
beholding, but beyond this our perception does not reach.
That there is a Beyond we feel undefinably conscious; the dead
go there, but to the niormal man the dead do not return, and
the memory of a still white face from which the passion
and purpose of life have departed appears to be the last
link with that familiar human personality which he knew
and loved. Between us and the Beyond hangs a dark
and impenetrable veil which our every-day consciousness
fails to pierce, and from before which most men turn as
from an impassable barrier, reverting with a sense of re-
lief to the more obvious and tangible things of life, the
butcher, the daily paper, the pleasant sunlit or lamplit
streets, even to the troubles and tragedies; they at least
are human. Yet do what we may to lose ourselves in
these things, the mystery of the veil dominates us. It
penetrates to the cheerful theatre party, and worms itself
into the most exact demonstration of the scientist; it comes
between the lover and his love, the mother and her child.
What wonder then that some dwellers on the physical side,

whether from mere inquisitiveness, from & longing to
see ggain the face of one’s loved and lost, or from the
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higher motive of desiring to benefit those remaining,
should turn for a time from the familiar and comfortable
things of life and endeavor to explore the darkness.
Many peer and pass on, seeing nothing, or attributing
what they see to hallucination. Others with dull sight,
further obscured by their own undeveloped and ill-balanced
mentality, receive only grotesque and distorted impres-
sions, which they proclaim as indisputable facts; and yet
others, by assiduous watching and waiting, find the truth.
They find that the terrible veil is not dense, nay that it
is even luminous and transparent; but in making this
discovery they have perforce dropped in the process some
physical quality which will not come to them again.

It is one of the remarkable features of Christianity
that the orthodox Christian asks for no proof of the doc-
trine preached to him by a teacher who, like himself,
bases his belief on pure faith in the written Word, a
faith which embraces the hypothesis of an extended exist-
ence as the aim and end of all spiritnal striving and
devotion. Strangely enough, however, while holding this
belief, the good Christian looks with distrust at all at-
tempts to pry into things unseen, and indeed classes them
as little less than impiety. He believes; that is sufficient ;
but despite his belief and the strength and fervor of his
faith, there is surely far back in his understanding an
uneasy half-acknowledged sense of uncertainty. His dead
are in heaven, where he hopes to meet them again in a
glad re-union, but is not quite clear how. His mother
died at the age of 80, a frail and broken remnant of
humanity, weary of the burden of living and glad to go;
and he feels instinctively that it would be hardly just to
keep her indefinitely at this stage merely for purposes
of identification. The baby whose loss was such a heart-
break, will he never attain to manhood in after life? He
does not know, but he knows that his wife looks forward
with a perfect faith to the time when she will clasp the
tiny dimpled form to her breast again. This question of
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the final adjustment of the different personalities worries
him, and if he ponders too long and too deeply om the
subject he is apt to drift into what is known as ‘unbelief ’—
an acknowledgment that he does not know anything for
certain,

Nothing is further from my intention than to speak
in disparagement of the orthodox Christian, who, even
though there may be some flaw in his philosophy, is
of the salt of the earth; but when we look at a map of
the world on which different sections are colored—pink,
to denote Christian; green, Pagan; mauve, Muhammadan ;
and so on—“it seems to me” to mse the chosen expres-
sion of the Theosophical speaker, that to assume that all
the dwellers in the pink area are followers of Jesus of
Nazareth is to assume too much. The good Theosophist,
even though the map-maker may tint him green or some
other obnoxious color, must of necessity walk more closely
in the footsteps of the Christ than many nominal Christians.

We are conscious, speaking broadly, of these two con-
ditions of life—the life we live day by day and which
most of us enjoy more or less, and that other life, the
knowledge of which reaches us partly perhaps in persomal
hints and glimmerings, but chiefly from the written state-
ments of those who have either passed through the veil
in a conscious thinking body other than their habitual
world-body, or who have by occult means come into con-
tact with dwellers from the other side. A great many
of these recorded experiences have been published, and
the result is a mass of printed matter which constitutes
remarkably interesting, if not always convincing, reading.
The chroniclers of the Unseen and of psychic phenomena
generally range from the fiction writer—or the writer who
believes he is producing fiction becanse he puts into words
at the prompting of some hidden force ideas which he con-
ceives to germinate in his own brain—to writers such as
C. W. Leadbeater, who treats the subject of the life here-
after with an intimacy and wealth of incident which to
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the uninitiated is sometimes rather startling. I do not
propose in this paper to venture on such a rash under-
taking as to attempt to deal with what has been written
about the unseen exhaustively; but I will say before going
any further that a certain proportion of it is unquestion-
ably valueless, mere verbiage emanating from ill-balanced
minds, or uttered with the deliberate intention to deceive.
In the section which we class as fiction alone there are
many degrees. The cheap ghost story of the Christmas
number may be treated lightly; we know beforehand, on
the strength of our intuition, that the spectre will
vanish at the ¢ haunted tarn,” that the pool will be
dragged, the bones and casket found, and the rightful
heir reinstated in his possession. But with such writers as
W. B. Yeats and Robert Benson we cannot deal thus
casually. These do not tell us that what they have to say
in The Countess Kathleen or in The Light Invisible is true;
indeed, in the literal sense of the term, it is not so; but all
the same we cannot but feel that each book is an expression
of a truth, a higher form of expression perhaps than could
be evoked by mere literalness or honesty of purpose. In
aspiring to handle such a great theme as the life that lies
beyond, it is surely desirable that the recorder should dis-
play some quality of inspiration, if it were only in justifi-
cation of his position. To read a statement purporting to be
made by an exalted dweller in the spirit world, couched in
the exceptional language of the Complete Reference and
Letter Writer is in a manner disappointing, and leaves one
with an unsatisfactory semse of earthiness. The communi-
cation may be a perfectly veracious one, but to make an
impression it requires treatment of a different order; it is
not allotted to everyone who burns to give the truth to
the world to be a Yeats or a Benson. It is often difficult
for a person not systematically trained, or endowed with
special knowledge, to distinguish between the true and the
spurious in the literature of the unseen, much of the latter

being written with good intention and in all sincerity, though
6



N

746 THE THEOSOPHIST FEBRUARY

the orudely written statement does not readily carry con-
viction; might not, on the other hand, a writer of literary
attainment give us something drawn from his inner con-
scionsness and his knowledge of history and humanity,
which would certainly impress and which might influence
us? I have in my mind a book entitled Colloguies with
an Unseen Friend, by Lady Walburga Paget. It is a record
of conversations with a disincarnated spirit, whom the
author calls Fidelio, and it deals intimately and vividly
with life and conditions during the later Atlantean period,
with French history of the time of the Guises and Henry
IV, the French Revolution, and other matters of deep
interest. In describing the communicator in her introduc-
tion, the author says: *‘ His personality is so strong
that it is impossible ever to escape from it. He is a man of
action and strong convictions, full of acumen, decision, wit
and humor. He is sometimes a soldier, a courtier, a
politician, a statesman, a humanitarian, but always a man of
the world, and above all a gentleman. That he is profound-
ly and sincerely religious will be seen by his utterances.”

Those who, like myself, have no special knowledge of
Occultism, in reading this book must certainly be impressed
by 1it; it rings true. Here 1is no stilted arrangement of
phrases; the communicator is a living breathing personality,
and even retains in his astral state his Roman Catholic bias.
The very unconventionality of the statements, though they
may clash at times with the views of the historian, recommends
them to one’s imagination as the utterances of a living
thinking creature. We may have no test to apply which will
establish an absolute proof of their bona fides, but no open-
minded enquirer, who has read the book and the introduc-
tion, need hesitate to accept them as being purely honest
in intention, and possible, nay, probable, in conception.

It is true that there are books of this olass which
even the most tolerant reader must receive with a feel-
ing something akin to distrust. Such a one I had once
presented to me, professing to be The Mystery of Edwin
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Drood, finished by the spirit pen of Charles Dickens,
which showed such a lamentable degemeration in the great
novelist from the literary point of view as must have
filled any of his myriad admirers who chanced to come
across it with dismay. Though this book did not carry
conviction for me, however, I do not profess to be in
any position to accuse the publisher of fraud, but am
merely oconscions of a strong desire to acquit the astral
Charles Dickens of the aunthorship of that ending to
Bdwin Drood. In the case of the standard wrters on
Theosophical sabjects, whose works are obviously the result of
exhaustive research and long training, the attitude of the
reading public is wusually a fair and generous one,
though the familiar and every-day manner in which the
astral conditions and spirit phenomena generally are
dealt with may be at first a little disconcerting.
The habit of scoffing at everything one does not under-
stand, which was once attributed by an Englishman to
Englishmen, is chiefly confined in these days to the ultra
bigoted and the very illiterate ; the normal man receives
the written or oral statement of the Occultist politely,
and decrees that it may be true, very likely it is, but
he has never been to Spook-land himself and does not
know for certain. He says he has never been to Spook-
land, with all the readiness and assurance of a man who
is wrong, for every night does he not lay his head upon
the pillow and dream ?

Many Christian people of the present day, in dealing
with the Scriptures, still insist, as did the old Scottish
divine of a past generation, on the literal reading of
“every word between the two Dbatters,”” holding that to
question one of these words is to court damnation. This
point of view is not without its merits; it embodies a
principle of absolute fidelity, and entails the facing of
life and death with the steadfastness and zeal which
characterised the old-time martyrs. Unfortunately, however,
with these great qualities are bound up the elements of
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stagnation, and the good Theosophist does well in his
dealings with outsiders, or with his more feeble fellow-
members (among whom I rank myself), to avoid insisting
too strongly on an unquestioning acquiescence in all that
has been written by the leaders of the Theosophcal
movement. To reply to a fairly well-informed man, who
has ventured on an opinion regarding the after-life, that
he is altogether wrong, Mr. Leadbeater in such and
such a book, page so and so, having expressed quite a
contrary opinion, will have one of two possible effects
on the rash thinker: he will either retire abashed and
apologetic, or get angry; better the latter, for though
he lose his temper he will at least keep his individual-
ity. What a man believes, he believes; he may alter
his belief, but he cannot dodge it, or get rid of it.

In the literature of the Unseen we find records of
dreams, the mnarratives of those who having closed their
eyes and their consciousness on the physical plane, have
wandered for a space impelled by other powers and
seeing with other sight along unwonted ways and
among strange peoples. Many of these records are
literal narratives of what has happened in the dream
condition; they are frequently in the nature of a prophecy
or warning, and are perhaps somewhat monotonous in the
regularity of their tendency. A son dreams that he sees
his father, standing by his bed-side, his clothing and hair
wet and dripping, and his face ghastly pale and distorted.
Greatly impressed by his experience, the son wakes up and looks
at his watch ; it is fifteen minutes past eleven. Next day he
receives a telegram stating that the previous night,
shortly after eleven o’clock, his father fell overboard in
crossing the Channel, and was drowned. Many experiences
of this kind have been related—notably by M. Flammarion
and Mr. Leadbeater; they form a type of dream which,
unless some other explanation can be found for the con-

nexion between the event and the sleeper, seems to
provide one of the most direct and popular pieces of evidence of
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the continuance of existence after physical death. Some dreams
appear to our returned consciousness nothing better than
an outrageous farago of nonsense, a jumble of incongruous
incidents and conditions, to be forgoften as soon as possi-
ble; but we have all of us on occasions dreamt dreams
which had an odd sense of reality about them, and
which cling to the memory as fragments from some
active living condition. In one such which I relate, as a
small contribution to the Literature of the Unseen, I
dreamt that I walked down a narrow tortuous street dark
with shadow, though the sky was blue overhead. The
details of the street, of the people, if any, I do not retain,
but remember that the narrow way debouched suddenly
on an open square on which a fierce sunlight beat. The
square was evidently in the heart of a city and the sur-
rounding buildings were clearly eastern, though not gorge-
ously oriental in character. There may have been other
pedestrians about, but, standing in the deep shadow on
the footpath, my attention became concentrated on the
figure of a man, tall beyond the ordinary stature of tall
men, who stood on the opposite corner in the full glare
of the sunlight. He was clothed in eastern dress of
spotless whiteness, and his white turban surmounted a
sinister eagle-like face, dark but not black. The features
were clear-cut and refined, and the general Dbearing
of the man was one of power and confidence, wnot
aggressively insisted upon. From my position in the
shadow I stood and studied this interesting personality
attentively, till to my embarrassment I became conscious
that he was also studying me with a quiet penetrating
scrutiny, and that his attitude towards me was hostile.
How long we stood there regarding each other I cannot
say, but ultimately I found myself being jostled by the
traffic of a busy street, and woke up. Some time
after this I dreamt that I unlocked my studio to go 1,
but halted in the doorway on finding that the room had
already an occupant. This struck me at the time as
being odd, the door having been locked and there being
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no other ingress. The intruder was a tall man olad in
a well-fitting suit of grey tweed; his back was towards me,
and he seemed to be engaged in looking over some papers
which lay on a table. He turned his head when I entered,
and glanced at me over his shoulder, with a look
that was half amused, half indifferent. It was the
same person whom I had seen in my former dream,
and I felt instinctively as before that his presence was a
menace to me. To neither of these dreams was there any
dénovment ; we simply stood, in each case, steadily re-
garding one another till I awoke. Yet apart from their
continuity, they possessed a quality of realism strong
enough to make them live in the waking memory.

In nearly all the descriptions of life on the other side
the idea of rest is absent—that rest in the quiet grave,
which so many tired human creatures have longed for,
and which so many have attempted to realise premature-
ly. Rather do the departed appear a busy people, so much
taken up with work and progress that the earthly seeker
after peace and repose may be excused for evincing just
a little dismay at the prospect of so much activity in
the hereafter. Though the present may not yield
us much surcease from labor, nor the Seer be able to
cheer us with a promise of future idleness, it is possible
to evolve from one’s inner intelligence a phantom condi-
tion, which will to some extent help to make good the
deficiency. In my own mind I am able to conjure up
an 1llusion of a walled rose-garden, bathed in a tender
sunshine, a golden haunt of peace, where I sit, novel on
knee, and smoke unlimited good cigars, the grateful aroma
of which mingles pleasantly with the scent of the flowers.
There are apparently no other occupants of this garden of
selfishness, yet there is an agreeable consciousness in the

air that nice people are within call, who could be sum-
moned at will. So clearly impressed on my mind is this
favored spot, with its winding paths and trailing half-
neglected beauty, that I feel as though I could speak of



1911 THE LITERATURE OF THE UNSEEN 751

it with all the confidence and familiarity of one who had
actually spent his days therein. This airy nothing is
thrown from the spindle of the imagination. What people
want to learn about the Unseen, however, is the truth,
not a cunningly devised fable, and even those who are
seemingly indifferent on the subject have their moments
of anxiety as to what may happen when this chapter of
bridge-parties and race-meetings is closed. Perhaps the
sight of a friend who has been successfully kicked by a
horse, or who has succumbed to some quite childish ailment,
checks the arrogance of life for the moment, and induces
some kind of thought, unwelcome thought, probably, which
the thinker tries in vain to laugh off or igmore.

The primary duty of the historian of the Unseen is to
make clear to us that there 73 an Unseen, and in view
of the many varying human intelligences which have to
be influenced, and of the obvious difficulties in finding
proofs which will be beyond question, the task of the
writer 18 mno light one, and the records are of necessity
diverse and unequal in treatment. Some books which make
no direct claim to inspiration—such as Kipling’s They, and
The Riddle, by Michael Wood, though mere trivialities as
compared with the works of the great Theosophical
teachers—have yet a value of their own, and exercise an
influence on the public mind which is perhaps out of the
range of more important writings. There is not given to
all of us the power, or indeed the will, to quiet easily the
persistent note of interrogation within us; yet the courage and
patience of those who elect to speak on this over-shadowing
subject must always command our regard, even when their
sincerity and reasonableness fail to satisfy us on all points:
It were well perhaps, before clamoring too loudly for
proofs, to consider calmly and impartially how many of
the things we are in the habit of accepting unconditionally
as facts have ever been actually proven. We may meet
a man who says he came from a place called the United
States of America, where he declares he lived for twelve

w{




752 THE THEOSOPHIST FEBRUARY

years, and who claims a knowledge of its various depart-
ments and cities. We have read of this alleged country
in books and newspapers, and have even met other people
who pretend to have been born there. The printed matter,
though the statements may tally fairly, we can agree to
treat sceptically, as the possible ontcome of a conspiracy,
but the testimony of the individuals whom we know to be
otherwise absolutely honest is not so easily dismissed ;
indeed they, especially those who claim to be natives of
the United States, are apt to express unreasonable annoyance
at any question of their veracity, though they cannot
produce these States, or any portion of them, in evidence
of their assertions. Perhaps the wisest and most politic
conclusion to come to in a question of this kind is to
admit frankly and generously that the place in dispute
may exist; we do not deny the possibility, but contend
that, the bedrock of all argument being fact, we must decline
to express or accept any opinions, untii we have been
assured, through the medium of our physical senses, that the
United States of America are anything more than a vain
illusion, generated in the imaginations of overstrung visionaries.

A. Co:.qmioon

For the carrying on of spiritual warfare by which the
knowledge of oneself and of God is to be obtained, the body
may be figured as a kingdom, the soul as its king, and the
different senses and faculties as constituting an army. Reason
may be called the vazir, passion the revenue-collector, and
anger the police-officer. Under the guise of collecting revenue,
passion is continually prone to plunder on its own account,
while resentment is always inclined to harshness and extreme
severity. Both of these, the revenue-collector and the police-
officer, have to be kept in due subordination to the king, but
not killed or expelled, as they have their own proper funec-
tions to fulfil.

AL GHAZZALI
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THE SYMBOLISM OF THE SUN

'Tis by the Sun, in very truth, all woi'lds are mighty made.

|N attempting to contemplate the mysteries veiled by

the radiance of the Sun-image, we become aware how
That which is at once the very source and ocean of our
life, is after all known to us only through its effects and
activity in a world of impermanence and dream.

For this reason it may seem to you, as also to me,
that 1 shall speak of many things, save only the ““One
Dark Truth™.

The Spiritual Sun, indeed, is the threefold Mystery
—the ©°Three in One” of all creeds; for, in its apparent
6
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annual travelling through the twelve Signs of the Zodiac,
causing the alternation of the seasons, it typifies the Sun-
hero, the individualised Sen co-eternal with the Father,
by whose sacrifice the world is bath created and finally
perfected through - Love; as the continual source of Life
- for all its planetary brethren, it is the Holy Spirit, or
. Word, the power of Preservation in God, whereby He
weighs the created and the uncreated in the equal scales
of Wisdom; and lastly, as the unchanging central unit
of our planetary system, it stands for the Eternal Father-
hood of the Unknown Divine Power.

‘It is of the first of these alone that I purpose to
speak, for I believe that He is the only One of. whom
we can attempt to speak, and that in speaking of Him
we include also the other Two, as it is said in the words
of an ancient Egyptian Hymn of Praise:

The Gods adore Thee, they greet Thee, O the One Dark Truth.

The Gods bow before Thy Majesty, by exalting the Souls of
that which produces them—and say to Thee:

Peace to all emanations from the Unconscious Father of the
Conscious Fathers of the Gods.

Thou Producer of beings, we adore the Souls which emanate
from Thee.

Thou begettest us, O Thou Unknown,

And we greet Thee in worshipping each God-Soul which
descendeth from Thee and liveth in us.

| Thus in the world of Man the Sun as Creator be-

comes the symbol of the Divine Selfhood in each of us:
we are all Sons of the Sun, sent forth to labor until the
evening of the great Night of Brahm.

I have found that with this fundamental principle of
our Life there is always associated, under the garb of
one myth or another, that other symbol of the Cross, or
Tree; and I think it is again only by the observation of
the one, that we, in our present phase of evolution, can
hope to understand the other, for this Cross, or Tree, as
I shall hope to presently make clear, is no less than the
Way or Path of the Sun.
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Before I speak of the relation between them, however,
I should like to say a few words about the nature of
the Tree-symbol itself; and I choose to speak of it rather
in its Tree aspect than in its more abstract form of the
Cross, because it is thus that the imagination of man has
conceived it in the myths of all time—the spontaneous
Art of the child-Man, or, if you will, the Fairy-stories
told him by his great Parents and Teachers. Moreover
it seems to me that when once the relative position is
understood, the anthropomorphic form of a symbol does
not lessen, but magnify, its meaning, and I remember
that it was not in cold mathematical formule that the
Seers of old had wvision, but that the Lord of Ezekiel
bade him prophesy upon dry bones, saying: ‘“Behold, I
will cause breath to enfer into you, and ye shall live.”

The Tree then, was originally represented as inverted,
with its roots in Heaven and its branches upon earth,
and the more naturalistic way of representing it has gone
far in blinding us to its true meaning; it is essentially
& symbol of Birth rather than Death, the oblation of God
and not the sacrifice of Man. For I have thought that
there is something about the mere arrangements of the
lines, in the case of the inverted Tree, that at once sug-
gests to our imagination the downward rush of spiritual
force brought to a conclusion only in the outermost husk
of matter, which station of pause, and in one sense frui-
tion, we represent by the horizontal line or branches.
There is also, of course, a much deeper significance, by
reason of the association of our thoughts, attached to
the idea of the roots being in Heaven, or, if we look
still deeper, in the Seed of the Uncreated Brahm. For
the roots are the first unfolding from the ever-mysterious
and Unknown Cause; from them the shaft descends shoot-
ing forth innumerable branches, becoming ever more and
more complex in form and structure as they differentiate
or recombine the elements of which they are composed,
until at last the Flowers of Union fulfil the purpose of
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their life, that 1s, in imitation of their Creator, they let
fall their earthly Seed.. -

And so, you see, we have in the outermost expression
of life a return in perfect imagery to the first act of
God—the creative power in us is that wherein we most
clearly discern our ancestry: probably all of us, at some
time, and through one cause or another have been, as it
were, stripped to the soul, nothing remains in life of
reality and no reason prompts us to any action; yet I
think at such times we shall all have found the creative
wnstinct remaining to us, the root-nature of our being, and,
hardly knowing what we do, we come forth once more to
adorn ourselves in the garments of praise. This I take
to be the wmeaning, or one meaning, of those words of
the Prophet Isaiah: “ He that is so impoverished that he
hath no oblation, chooseth a Tree that will not rot.”

I hope I have now said enough to establish the
Tree as a symbol of Burth, or perhaps to avoid the
misunderstanding of those who are accustomed to use the
word in its mystical, twofold sense, I should say of
Incarnation, for from the human point of view Birth is
the expression and not the submersion of the Divine in
Matter, while Death 1is the re-union with the uncreated
God, and is symbolised by Fire. |

In saying that the Tree returns in the bearing of
fruit to the original nature of its own being, I have
already touched upon its relation to the Sun, for the
idea will at once suggest to your minds the form of the
Circle. They are two in their exoteric aspect, that is,
observing them, as we must by the appearances of things :
t the eye of the soul they are one without confusion,
for the intuifion sees things as they are. Until we have
perfected the mental bridge however, we can only speak
without compromise of the two ideas as distinct, uniting
them according to the antique waxim, “as above, so
below .
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The Cross in turning upon its own axis describes the
Circle of the Wheel, which, moving through the four
Elements of Fire, Barth, Air, and Water, each subdivided
into the three states of Rajas, Tamas and Sattva, makes
in all the twelve Houses and Signs of the Zodiac.

For those unacquainted with the terms of Astrology
it would perhaps be well to explain that by this is meant
that the Sun-God in each of us is first manifested in the
form of the Cross: this being his first great Initiation,
the descent into Matter, where, in order that we may
become self-conscious throughout and have power on every
plane, he has to pass through the twelve minor Initiations
indicated in various ways by the different Sun-heroes of
the Nations, by the twelve Halls through which Osiris
had to pass each night in the Underworld, or by the
twelve Labors of Herakles. Thus the Man is said to be
“broken upon the Wheel,” or, as in the rites of the
Asiatic Adonis, his bones are ‘“ground in a mill and then
scattered to the Wind ”.

It is because of this primary association of the Sun-
Gods with the Cross, or Tree, that scholastic writers have
become so confused as to their identity, often averring
that they are Gods of the fructifying principle of the
Earth and of vegetation merely, instead of this being
the way of their worship, as it is the path of their
Initiation and power.

In order to illustrate the nature of these twelve
Zodiacal Initiations, I propose briefly to outline the life
of one such Sun-hero in relation to the twelve Signs,
comparing him also with any others who seem more
completely to express any point, for it is the type of the
Sun-hero, rather than any individual, that I wish to
disentangle from the many versions of his story.

Before 1 begin a discussion of these twelve Signs
which I have called Initiations, I should like to make it
clear in what sense I use this term, for to some it may
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seem that I am too freely applying a sacred word to the
experiences of our daily life. Those however to whom
symbolism is a reality, and who recognise in it the plan
on which the laws of the Universe are moulded, will
perhaps feel with me that the ordeals and conquests
of our present life are more mnear in spirit to those
ancient and ever unrevealed mysteries of the Soul, than
are the rites and ceremonies by which the many religions
of the One Faith strive to give expression to them. That
these also have their place I am the last to doubt, for
to my thinking, it is the office of the Church to 1illus-
trate inits ritual the types of experience through which we
all must pass, and thus by example alone to gather its
children within the fold. Its teaching should be akin to
that of Art, for Truth made self-evident by Beauty may
never be denied.

I am not sufficiently acquainted with the ritual of all
churches, East and West, to know whether they are all
based upon the lives of their Founders; but I know that
this was so in the worship of Osiris in Egypt, and I am
told that the High Mass of the Roman Catholic Church
is no less than a recital in chanting and gesture of the
life and death of Christ: if this is so, then the Signs of
the Zodiac through which the Son of God passes every year
must be the first and greatest of the rituals, which at the
same time veil and express the inward Initiations of which
we may not speak.

I have chosen as my central example the ¢Labors of
Herakles,” partly because he is a hero of that Pagan type
round which the clouds of myth have so thickly gather-
ed that I believe there are many who do not seek for
mystery at all in him; and also because he serves as
an example of those who in the end gain freedom by

the might of deeds, rather than those who by submission
conquer through ideal of service; and it is in the first
of these that I believe the fulfilment of the West to
lie. | :
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Now in so far as the Sun-hero is that aspect of
God which puts on the veils of Matter, he must ever
be born of an earthly Mother and a divine Father. Ac-
cordingly we find Herakles as the Son of Zeus by the
earth-born Alcmene, but pledged from his infancy to the
service of his elder cousin Eurystheus, if he would be-
come at death an immortal upon Mount Olympus.

Eurystheus would seem to stand for the first indi-
vidunalisation of Matter, through which the laboring
Spirit generates Karma and finally obtains release.

As the most usmal account of the ¢Labors’
appears to me to have been entirely disorganised, I
propose to take them in the order in which they seem
to refer to the Zodiac.

First, then, in the Sign Aries, Herakles undertakes
the capture of the Mares of Diomedes, who fed them
on human flesh. Aries is the Sign of the Ram, or the
Lamb that is “slain from the foundation of the World,”
by whose initial sacrifice it is made possible for us all
to redeem ourselves. Reflected in the individual, the mean-
ing i8 reversed (according to the laws of symbolism), and
the sign stands for the binding of the passions to the ser-
vice of the Intelligence. The Horse, I believe, is general-
ly recognised as symbolising the intellect, and it is sng-
gestive that these Mares only become tame after having
devoured the flesh of their own master, whom Herakles
kills; thus the Will having slain the lower passions
gives them up to be as food to the mind.

In the Sign Taurus he captures the Cretan Bull, who
had been sent out of the sea by Poseidon that Minos
might offer it in sacrifice. Minos, however, was so charmed
with its beanty that he sacrificed another in its stead,
whereat Poseidon drove the animal mad, causing it to
create great havoc in the island.

In Taurus, the physical body and the power of ex-
pression through it may be perfected, and in this story we

i
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find the Bull—invariably representing the Earthly Principle,
or material Form—east up from the universal sea of Sub-
stance for the purpose of sacrifice; but, retained for its own
sake, it becomes mad—that is, self-energising—and tears the
hearts of those who cherish it. It is noteworthy however,
that Herakles afterwards frees the animal again, for it
is mnot his purpose either to destroy or to confine the
physical body, but only to tame it for his perfect service.

In Gemini, Herakles is sent to fetch the Oxen who
live on the Island of FErythia in the West, guarded
by a giant and a monstrous two-headed dog. On his
way there he had to pass through the Straits of
Gibraltar, where he erected the twin pillars of Calpe
and Abyla. These would seem to correspond with those
which Solomon erected at the entrance of his famous
temple, and whose names, Jachin and Boaz, mean: “ He shall
establish in it His strength ”’—that is “shall establish in
the temple of the body, the strength or Life-force of His
Will”. For here we find the duality of Spirit and Matter
standing at the entrance of the Holy of Holies in the
land of the Sunset in the West, and it is for Herakles
to slay the two-headed guardian and bring back the oxen
for sacrifice, that duality may be no more. Before starting
on this adventure, Herakles, one day, being annoyed by
the heat of the Sun, shot an arrow at Helios, who so
much admired the daring of the hero that he gave him
a golden ship—wherein we recognise the universal symbol
of the soul that weds Spirit to Matter—and thus he sails
to the Island of the West and accomplishes his adventure.

In Cancer Herakles has to fight the nine-headed Hydra
who is aided by a gigantic Crab.
.Now Cancer is the sign ruled by the Moon, which I

believe to be among other things a symbol of Reincarna-
tion, and so as fast as Herakles strikes off each head
with his club, two new ones grow in its place; and this
was the case until, with the assistance of his friend Iolaus, he
burned them away—all but the ninth which, was immortal,
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and this he buried under a heavy stone. The story
olearly indicates that the only means of escape from the
Wheel of Rebirth is by purification and not by violence,
and perhaps the ninth and immortal head, which he can
only imprison, is that seed of the creative force within
which life can but sleep  and never wholly die.

- In Leo, Herakles slays the Nemean Lion, the off-
spring of Typhon and Echidna, parents of all the animal
brood of Hades. After using his club and arrows against
him in vain, he finally strangles the animal with his
hands. In Leo are perfected the passions, and the senses
become a medium for the Light, which, having approprat-
ed them, is enabled to strangle the powers of darkness in
them. Ever after, Herakles wears the Lion’s skin for his
garment, and in this way, the Lion becomes himself the
symbol of the Sun, for the senses are now as the outer-
most robe of the Soul, serving at the same time to reveal
and to protect it.

In Virgo he is commanded to capture the Arcadian
Stag, sacred to Artemis, which had brazen feet and antlers

of gold.

For in this sign we attain the power of transmuta-
tion that lies in the soul. It is the moment of conception
in which we realise our own latent divinity, and the power
to shine with our own and not merely a reflected light.

Then it is said: “ Behold a Virgin shall conceive and
bear a Son,” and later (for with this realisation comes
the ideal of service) we reply: ¢ Behold the handmaid of
the Lord, be it unto me according to Thy Word,” thus
offering up our brass for transmutation into the divine

gold.

In Libra, Herakles goes to fetch a girdle, treasure of
Hippolyte, Queen of the Amazons, and presented to her
by Aries, God of War. Hippolyte is clearly only a du-
plication of Aphrodite and her magic girdle, which made

everyone who wore it an object of love and desire. Now
7
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Libra is ruled by Venus and is the polar opposite of the
sign Aries (symbolised, as you remember, by the flesh-
eating Horses of Diomedes), it representing union and
harmony in contradistinction to the ideal of sacrifice. It
is the Covenant of God with man and the reconciliation
of man with God through Beauty.

Herakles is first received kindly by Hippolyte, who
promises him her girdle, but Hera incites the Ama-
zons against him, and during the ocontest that ensues
Herakles kills their Queen and carries off the girdle.
This shows her proper nature to have been peace-loving
and generous, but her equilibrium is easily swayed by in-
fluence, and Hera, who is continually setting snares for
Herakles, is determined that the treasure shall not be so
easily won. Hera was the Bride of Zeus in Heaven, and
always hostile to those of His children born of earthly
Mothers. Herakles was only reconciled to her after his
death and ascension to Mount Olympus, where, as the
Man Regenerate, he becomes re-united with non-manifested
Spirit.

In Scorpio, Herakles was ordered to bring alive to
Eurystheus the Erymanthian Boar, in order to compass which
he chased the animal through deep snow until it was worn
out and then caught it in & net. This method of pursuit illus-
trates well one of the chief characteristics of the sign,
endurance, and the Boar, being at last canght in a net,
calls to mind many other mythological instances in which
the spirit of evil is thus snared, though usunally by his
own ingenuity being turned to account against him. Thus
in a Norse tale, Loki transforms himself into a fish, only
to be caught in the net which he was the first to invent
for that purpose: and again I recall an Egyptian invoca-
tion addressed to the Scorpion, in which the words occur:

Open unto me that I may say what I have seen. Even

Horus, as the Master of the ship, having mounted the

throne of his father Osiris, and Suti, son of Nut, beneath
the net which he had made for me.
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.. I think that by this net is meant karma, which al-
though apparently made for the entangling of the Spirit,
is in reality the only means whereby we may attain
redemption.

It is frequently in this sign that the Sun-hero suf-
fers death, and in some instances, as in the case of the
Asiatic Adonis and the Irish Diarmid, the boar is the
instrument of his death, thus reversing the symbol. It is
easy to see how this reversing of the symbol comes about,
for he who has mastered his karma is free, if he waill,
to die, that is to cease from earthly labor, and thus the
captured Boar becomes indirectly the instrument of the
Hero’'s worldly destruction. So we find Keats treating

him as that which in the end shall destroy all creation, in
the lines:

‘I wounld that the boar without bristles had come from
the West,

And had routed the Sun, Moon and Stars out of the sky.

As the great Destroyer he even becomes identified
with the Sun himself, for surely we recognise in this
“ Boar without bristles” the Sun Initiate at that period
of his trial, when, being “shorn of his rays,” which are

replaced by a crown of thorns, he makes his descent into
Hell.

This is the death of the Personality which closes
initiation into the Lesser Mysteries—those of the Moon—
and prepares the way for those Mysteries belonging to
the resurrected Christ and ending in his final apotheosis,
second death or Rebirth, when he becomes again united
with the parent Self.

In the ocase of Herakles the difference between these
two orders of Initiations is beautifully shown, in that the
remaining Labors are not achieved entirely by his own
power, but either he is the tool of some one of the Olym-

pians, or else he makes use of the - elemental forces as
his servants, -

A
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In Sagittarius, Herakles had to expel the savage Stym-
phalian Birds who lived on a lake in Arcadia. These
birds had been brought up by Aries, and they had brazen
claws, wings and beaks, and fed upon human flesh.
Herakles would have been unable to accomplish this task
had it not been for the help of Athena, who gave him
a brazen rattle with which to startle the birds; he then
shot them with his arrows as they flew away.

Now Sagittarius is a sign ruled by Jupiter, the Lord
of Wisdom and Compassion, attributes also of Athena, who
had sprung from the head of the wisest and the most
powerful of the Gods. Although often assuming the charac-
ter of a warlike deity, she did so only in the interests
of peace, and herself retained no weapons, using only
those of Zeus, her father. She is always represented as
hostile to Aries, and as quelling his savage love of war
for its own sake, so that in thus assisting Herakles to
destroy his savage birds, she was in truth only using him
as the instrument of universal peace; for he has now so
purified the waters of the soul that he can perfectly re-

flect the divine Will and Judgment, and the Gods that
are within him, they do the works. -

After the death comes the entombment, or descent in-
to Hades, and accordingly we find Herakles commanded
to bring back Cerberus from the lower world. This was
the hardest of all his tasks, but being again accompanied
by Athena, and this time also by Hermes, he received
permission from Pluto to carry off Cerberus, if he could
accomplish it without force of arms. This he succeeded
in doing, and, having showed him to Eurystheus, restored
him again to his place in the underworld. Some versions
of this story ascribe to Herakles a contest with the King
of Hades, thus identifying it with that of the Christ in

the Apocryphal New Testament, who, having descended
into Hell, finally delivered Satan into the hands of Death.

Hermes, or Mercury as we call him in Astrology, is
representative of Manas (even the Classical Dictionary
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has to oconfess that to him is sacred the Number 4!)
and as such he is the Messenger of the Gods, uniting
the .divine and material worlds and conducting the dead
into Hades. We are not accustomed now, perhaps, to
identify the manasic principle with the idea of sacrifice,
yet Hermes was originally regarded as the protector of
sacrificial animals, and so indeed he is and will again
become, when we have ceased to adore him for himself,
and recognise that though he may guide us into Hell to
find the buried treasure, it is the Sun-God alone who
can lead us back to Light.

Herakles was also able to rescue some of the doomed
from their torments, for this is an essential part of the
career of every. Sun-hero, and you may remember that
in the Secret Doctrine we are told that the Initiate when
in trance is watched over, and guided by the Hierophant
into the Underworld, from which, if he is successful in
his trials, he has the right of releasing seven suffering
souls. These, in at least one of their interpretations, are
the Neophyte’s own lower principles, symbolised in the
Apocrypha by Adam and the host of the Holy Ones, who

together make up the soul’s history throughout the Old
and New Testaments.

In Agquarius, Herakles undertakes to cleanse the
stables of Augeas in one day. Augeas had 3,000 oxen
whose stalls had not been cleaned for thirty years; but
Herakles speedily purified them by leading the streams of
the Alpheus and Peneus through them, and they were
thus cleansed in a single day. These rivers would seem
to correspond with the Kuphrates and Tigris, the twin
rivers of the Soul—Reason and Intuition—which in Aqua-

rius, the type of perfected Humanity, are united in
Wisdom.

The story would seem to be yet another version of
purification by flood, as in the stories of Deucalion,
Noah, and the submerged Atlantis.

A
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The oxen again are symbolical of the Earthly Prineci-
ple, which, having been resolved into the original Waters
of the divine Substance, emerges again in a purified state.

This is well illustrated in the story of Deuncalion
and his wife, who, after the abatement of the flood,
oonsulted an oracle how the race of man might be
restored : they were told to “cover their heads and throw
the bones of their Mother behind them ;” this they inter-
preted to mean the stones of the earth, which accordingly
they threw behind them, and there immediately arose a
new and pure race of mankind to repeople the world.

In the history of the Christ the same idea is told
in the story of his physical resurrection, and the dis-
appearance from the tomb of what had been his body.

In Pisces, Herakles has to fetch the golden Apples
of the Hesperides, which were originally a gift from the
great Earth Mother Gaea to Hera at her marriage with
Zeus: this suggests that the Tree of Life was from the
first created only to be again offered up in sacrifice ;
for Hera, as we have seen, is the Bride of Zeus in
Heaven and has no part in manifestation.

The Apples find their counterpart in the symbol of
the Fish, for these represent the Seed of Life afloat

upon the Waters of the Great Deep—Alaya, the Universal
Soul.

Here we find Herakles for the first time associated
with the Tree, but only indirectly, for he has now almost
concluded his labors and needs but to possess the Fruit
in order to complete his cycle of Union.

‘Thus we find him sending the giant Atlas to obtain
the Apples whilst he himself supports the weight of
Heaven, indicating that he has achieved that condition of
inward harmony in which to “Be” is also to “Do,” for
when we are all as the Caryatides of the world, we shall
need but to send forth the Messengers of Thought to
accomplish the deeds of the Will.
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It is in this sign that the Christ ascends or is
spiritually reborn “of water and of the Spirit,” being
again united with the Father; He has gathered to Him-
self the harvest of the Earth and has overcome the
world. *

This completes the cycle of the twelve Initiations
which are no more than sabdivisions or aspects of the

great Tree-symbol—the symbol of Birth and therefore of
Redemption.

There are however two other Initiations of which I
must speak, for just as the Sun is a threefold symbol
containing the dual powers of the expired and the in-
spired Word, breathed forth from that Nameless One who
is at rest between them, so in some measure are these
qualities bestowed upon every Ray He sends forth to
become His Son. Both of these are contained indirectly
in the Tree, for of each it may be said:

“Three in One, and One in Three.”

I have said that it 1is through the Ritual of
Union and thereafter of Rebirth, through the flowering
and the fruiting of the Tree, that we, by the imitation
of God, become again like unto Him: thus are we conti-
nually reborn in every act of the creative mind and in
each outpouring of the Will, but the supreme Rebirth
of which I now speak 1is only brought about by
the Union of the Individual with . the Universal Soul,
the great Virgin Mother of Creation. She is the eternal

1T must mention that the last two labors were undertaken b
Herakles in place of two which KEurystheus had declared unlawful. I
have not been able to find a very satisfactory explanation of this, but
I would suggest, that it may have some reference to the time when
only ten of the Zodiacal Bigns were recognised, Virgo-Scorpio being
counted as one and Libra left out. This of course has reference to the
androgynous period of the Third Root.-Race, and it was at the time
of the differentiation of the sexes that Libra was introduced to restore
equilibrium.

It is, however, the deeds that belong to Cancer and to Aquarius that
are said to be unlawful, the first because Herakles had received external
help from his friend Iolaus, and the second because he had stipulated
for a reward; so that, as you see, either my suggested explanation must

remain very incomplete, or we must suppose the Greek version to be
much distorted,
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Substance of Existence, called alike the Mother, Wife, and
Daughter of God; for She is the Child of the Uncreated
Father, and the Mother in whom He inheres, or is con-
ceived and brought to birth as the Sun-hero of whom we
are speaking. It is She who bears Him, at His first
Initiation~—~the descent into Matter—as the Son of God, and
She again who, as the Virgin Bride, weds Him, the re-
arisen Sun—the Son of Man.

Thus it is that the Mother and Bride are represented
by one and the same person in the purest forms of the
Mysteries, such as those which took place at KEleusis,
those of the Neo-Platonists, and also of the Ancient
Egyptians.

In some cases, however, it is the Initiate who is to
represent the Sun-God after his death (usnally his Son)
whom She marries; but it seems likely that this version
is of later origin, reflecting rather the priestly ritual than
the ideas from which they had their source. In some
again, the Sun-God is represented as having an earthly
and a divine spouse between whom he divides his time,
as in the story of the Asiatic Tammuz, who died an
annual death, passing away to the Underworld to serve
the dark Queen Allatu, and was yearly sought for by his
forsaken first love, Ishtar, with whom he was eventually
allowed to return and revive the life of the world in
the season of Spring.

Such a dual love do we find in the myth of Herakles.
We are told that from the first he desired to be betroth-
ed to Iole, but that she was refused him and that he
won, by fighting, Deianira, for his wife. Later, however,
he captured Iole, and Deianira, afraid lest she should lose
the affection of her husband, steeped his priestly robes in
the blood of a centaur whom Herakles had killed for
attempting to outrage her; for it had been said that this
would cast a spell upon his will and bind him to her for
ever. The centaur’s blood however was poisoned by the
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arrow of Herakles, and soon it began to burn his limbs,
causing him the greatest pain, but he might by no
means tear the garment from off him. Then Herakles in
order to rid himself of the torment, raised a great pile
of wood upon a mountain, and placing himself upon it,
cansed it to be set on fire, thus burning himself to death.
Whilst the pyre was burning a clond descended from
Heaven, and amid peals of thunder bore him away to
Mount Olympus, where he received his promised Godhood.
Then Deianira, seeing what she had done, hanged herself,
but Iole, according to the command of Herakles, was
married to his son.

Here we have Deianira as Matter (for the earthly
principle) instrumental, though unconsciously so, in her
husband’s agony and death, but still remaining that with-
out which he could not receive his final Initiation. Yet
if we look still deeper, it is Herakles who is the
nltimate cause of his own death, for we see him
as the Destroyer, shooting forth his arrows to slay
the desire-nature, the blood of which is a karmic debt
upon his head, until he has offered up in sacrifice all
those outer vestures or principles which do not permit
of initiation and union with the Three that are the Self.
Their Initiation is Death: they are burned away in the
Fire of Spirit, because by that means alone can they be
transmuted into the eternal Substance, the Motherhood of

Man.

It is not enough, and neither, to my thinking, is it
at all desirable, to crush out any instinct of our nature if
that is going to leave us void, for all are capable of
transmutation to the service of the Spirit.

Yet here, as also in the story of Christ washing the
the feet of His disciples, we have the idea that it is the
physical body which is the last to be purified: “He that
is washed, needeth not save to wash his feet, and he is
clean every whit,” for purification is no less than the

8
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conversion of our whole nature from the negation to the
assertion of God.

This, then, is the last Initiation, the sacrifice by Fire,
whereby Man becomes re-united with the Father which is
in Heaven. |

Some speak of it as ‘Death,’ and say that he becomes
merged in the Not-Self; others call it his spiritual ¢ Rebirth,’
or attainment of the Self ; both of these terms are interchange-
able, for he dies only to be reborn in All; and so clearly
has this been recognised by the different Faiths of all-
ages, that they adopt for their Master, according to their
temperament, the Death by Fire or on the Cross, well
knowing, in their hidden Wisdom, that Life and Death are
but aspects of the One.

There is also at least one example of Birth by Fire
in the story of Dionysos, who was born out of the flames
and lightning of Jove’s presence, when He appeared in all

His Olympian glory to the earth-born Semele, who there-
fore had to die. |

You may remember that in The Secret Doctrine it is
said that in the Trial of the Sun Initiate, at the last
moment of the solemn ¢New Birth’ the Initiator (that is,
the Sun-God) passes the sacred Word to the Initiate, and
immediately afterwards the latter has a weapon placed in
his hand and is ordered to strike. We are further told
that since it is always Death that generates Life, this
immutable and sacred Law compels the Initiate to kill

the Imitiator, for, without this, Imitiation would remain
incomplete.

Although there are probably depths of meaning in
this that I cannot hope ‘to fathom, yet we are no longer
children enough to be content with a formal and exoteric
interpretation merely, though of its outward truth we can-
not well doubt before the evidence of the lives of so
many of the Founders of Mysteries, who like Orpheus in
Greece, and Christ in Palestine, were put to death by the
followers of that very creed which they had come to fulfil,
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All of us, who ‘would pass on the Word by which we
have ourselves received Life, must die as regards that
particular source of Life, as every Artist who has attempt-
ed to give expression to -the visions of his Soul knows.
It is perhaps only another and a fuller expression of that
saying of the Christ: “He who shall lose his life shall
find it,” as perhaps also the story of the Magdalene who
broke her alabaster vase over the feet of Christ; for,
however precious and beautiful is the Form, it exists only
in service to the Spirit, and must of necessity be shatter-

ed when the Life is shed.

It is in the shedding of his Life that the Sun-God is
reborn, and at the same time the Initiation of those by
whose hand he dies is made complete: this is the passing
of that Word of Creation in which the dualities of exist-
ence are indissolubly united for ever.

In the story of the Christ, it is Judas to whom this
sacred office is allotted, and you will remember how, in
perhaps the most profoundly mystical episode of 8. John’s
Gospel, Christ gives the sop to Judas for a sign, after
which he goes out, Satan having entered into him,

By this it is made clear (as it was also of Herakles
the name of whose wife, Deianira, means the ¢weaver to-
gether of hostile things’) that Christ is fundamentally
the oonscious cause of His own death, using in this case
also the conscious instrument of Judas, who stands for
Satan. Satan is the type of those Seekers after
Death—those who ‘“keep their life that they may
lose it ”—without whose self-slaughter creation and
rebirth could never be. I Lknow no other book save
this of the Gospel of S§. John, which has dared to reveal
so much as to represent these twin powers, the Child of
the Sun and Him of Darkness (which we.so crudely speak
of as ‘good and evil’) performing their outward warfare
with perfect inward harmony and recogmition of the rdle
each has to play in the great Drama of the World.

R
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We cannot fail, in studying the lives of almost any of
the great Masters of Wisdom, to be struck by the continual
insistence on the fact of outward strife and the pain of
sacrifice ; yet not one of Them but drew His wisdom and His
very life from this realisation of essential harmony and
love, and I am wondering whether the spiritual Sun is to
pass the cunp of Life from East to West, with still this sense
of bitterness at the dregs, or whether the complete redemp-
tion of Matter does not demand that our outward life also
should be sweet.

It may be that when there comes to a future Christ
the temptation of “the Kingdoms of the World,” He will
answer that they are indeed His, for it is the meek that
inherit the earth ; and the only meekness Christ ever knew
or cared for was that towards the divine Will expressed in
Himself and latent in all oreation, which thus awaits the
reinstatement of its priestly Kings.

Now it has always seemed to me that the ideals of the
West are but half fulfilled in the teachings of the Christ :
He, and all that He stands for, are the natural offspring
of the curiously isolated laws and worship of Judaism,
isolated perhaps for the very reason that its followers
sought to combine the abstract monotheism of the East
with that ideal of citizenship which is so striking a
characteristic of the West—so clearly shown in the early
civilisations of Greece, which are to me as the unheeded
works of some ancient seer, laid by in the dust of
antiquarianism, until the Prophets shall be reborn who
can awaken them to life again: for ideals no less than
individuals and nations are subject to the laws of
reincarnation.

However this may be, it is certain that all those
who have attempted to unveil the mysticism of Christianity
have done so by means of the more transparent teachings
of the Kast; but it is just this fact of the greater
richness in outward form and apparel--even ‘ perhaps. the
fact of the more personal worship of the Master—that
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links 1t to the essential nature of the West, and may
yet make of it a means of union and of understanding
between the life of contemplative thought and that of
the beauty of deeds.

For though the followers of Christ have bowed before
the figure of One stripped of all earthly possessions,
they have seen no disharmony in offering at their wor-
ship such wealth of outward Beauty as Paganism alone
can rival; and rightly so, for by thus dedicating the ful-
ness and the joy of our lives to that spirit of inward
unity, do we at length come to discern the God that is
hidden in All.

Nevertheless 1t has been more characteristic of the
nations who have called Christ Master, to dwell upon the
facts of outward fulfilment and inward beauty as distinct
and even antagonistic. Yet we observe that in the child-
hood of Races no such severance iIs recognised, but the
head of every family is both a temporal Priest and a
spiritual King, and claims his descent from the Gods
themselves.

Now the Greeks never grew away from their spiritual
childhood, but perfected this system on the larger scale of

the State, They had found the secret of Harmony in the
perfect response of the outer to the inner; Life and Relig-
lon were one, as were the conceptions of Beauty and the
Good; Sculpture and Painting went hand in hand, as did
also Music, Verse and Dancing; for no activity was pursued
for its own ends, but all were regarded as virtuous in so
far as they expressed life nobly.

It was their aim to make God apparent; and it is
because of this that | have called them Prophets. For
| see no other end to all our worship—that makes us
slowly turn, like flowers, to follow the arc of the Sun—unless
It be that at the last the Earth too may shine with its
own Light, the Light of God.

It is of course clear'that such a period of attainment as
was that of Greece in her prime, is doomed to dissolution, for
































































































































































































































































































