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THE THEOSOPHIST

FROM THE EDITOR.

The 33rd Anniversary of the Theosophical Society and the
Convention of the Indian Section are over, and surely never before
have such meetings gathered in the Headquarters at Adyar. No
less than 650 delegates were present, and the smoothness and
joyousness of all the proceedings bore eloquent testimony to the
strength of the influence which brooded over the place, and blended
all into 2 many-toned chord of peace and happiness. There had
been rumors of disharmony, menaces of disturbance ; but if any
came with unfriendly intent the strength and calm of the great
assemblage, and the manifested blessing of the Guardians of the
Society, soothed all into serenity. From first to last all was content
and satisfaction, and there is nothing to look back upon with regret.

*
* %

Miss Edger's lectures, *“Gleanings from T/he Light on the Path,
were very well received, and her clarity and well-chosen language
made her difficult subject easy and instructive. The lectures will be
published in book form by the Theosophical Publishing Society,
Benares City.

»

*
* ¥

The records of the year’s work—as will be seen in the Report
bound up with the present issue—are surprisingly satisfactory, when
we remember that the year was one of turmoil and controversy.
But the fact is that the turmoil is local, while the progress is uni.
versal, and the number of those who have stirred up trouble is
insignificant compared with the number of those who have been
steadily carrying on the work. For the future, no official action need
be taken, for the General Council of the T.S. has spoken, and the

Google



399 . THE THEOSOPHIST, [FEBRUARY

matter is closed. No one can complain that the voice of the minority
has been silenced, for they have talked unremittingly for two-and-
a-half years. In the Indian Section, with its 650 delegates, only 7
hands were held up against the resolution inviting Mr, Leadbeater
to return, and very few abstained from voting. The votes of other
nations will be found in the Report. For any minority in England
or elsewhere a place has been made in the Society outside the
national organisations, if it chooses to accept it ; it is thus free to
maintain its own views and to carry on what activities it pleases ; but
to its attempt to coerce others into submission to its views we cannot
yield. When it becomes a majority it can reverse the policy of
toleration and freedom, if it will, and, cancelling the rule we have
passed to make a place for a minority, it can expel us. But mean-
while we also must work on in our own way, So we say to it:
“ Remain in the Society and be welcome, and work as you will ; or
depart from it, if you feel you must ; but, in either case, we will not
quarrel with you, nor discuss this matter further. Peace be with
you, within or without."”
e

An important decision was come to by the Council as regards
the dues paid by the local organisations to the centre. For the
coming year the one-fourth entrance fees is given up, and the
contribution is fixed at 8d. a head instead of at one-fourth of the
annual dues. This reduces the sum paid to the Headquarters by
Rs. 8,000 a year, and part of this year's surplus is set aside to meet
a possible deficit. My own view is that the increase of membership
will make up the deficiency, and that the reduced claim of Head-
quarters will next year be made permanent. It is our National
Societies that most need funds, and my hope is that good administra-
tion may enable us to reduce our claim yet further.

*
* *

Another matter of interest is a reversion to old names ; the
word ¢ Section > henceforth disappears, and ¢ National’ or *Theo-
sophical Society ’ takes its place ; the ‘ British Section ’ is now the
¢ British T.S.” Collectively, ¢ the Sections ’ become ¢ National Socie-
ties.” This change was forced on three of our Sections—France,
Hungary and Russia—by the law of their countries, and the Council
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has accepted it for all. It has left to Holland and to India the use
of the word ‘ Section’ locally, because they have been incorporated
under that title, and inconvenience might arise from the change.
Further, in order to bring all official documents into uniformity, the
word ¢ Lodge ' has been revived in place of ‘Branch,” ¢ Fellow’ for
¢ Member,” ¢ Diploma ’ for ¢ Certificate.” These are little things, but the
tone and dignity of a Society are largely affected by them.

W
* %

Among the ‘Subsidiary Activities’ of the T.S.the Order of
the ¢ Sons of India ’ loomed large. No less than five meetings were
held for the initiation of new members, and an address was given to
them on the~B1st, gathered in the large hall. The following letter,
conveying the approval of H. E. the Viceroy was received during
the Convention, and welcomed with much enthusiasm.

PRIVATE SECRETARY'S OFFICE, 22nd December 1908.
GoverRNMENT HoUSE,
CALCUTTA,
DEAR MRs. BESANT,

The Viceroy has carefully considered the papers relating to the
¢ Sons of India’ which you left with me, and I am directed to inform
you that H. E, thinks the idea sound. Lord Minto is in full accord
with you when you say that the history of the coming years must
depend to some extent on the direction in which the rising generation
can be steered.

You have the best wishes of the Viceroy for the success of the
Society on the lines at present laid down. But what is urgently want-
ed is to secure some measure of permanency for the principles upon
which the Association is based, and to prevent either any modification
of these principles or their being twisted to meet other and unworthy
ends.

I am to ask you to kindly consider this problem and be good
enough to favor me with any suggestions which may occur to you.
I am sincerely yours,

(Sd.) F. R. DuNLoOP SMITH,

I have since seen H.E. the Governor of Madras, and he permits

me to say that he thoroughly approves of the movement, and will

help it so far as lies in his power. The Council is now considering

Google



401 THE THEOSOPHIST. [FEBRUARY

the means of securing permanency for the principles of the Associa-
tion, as it is clear that it is likely to assume very large proportions,
and, in the hands of the disloyal, would prove a danger to the State.

*
* %

Dr. Edal Behram's wonderfully successful work for temper-
ance and non-flesh-eating goes to the credit of the T.S, Order of
Service, and we trust that many other such Leagues as his may spring
up and work equally well,

M

The open-air lecture by the President on “ The Work and Hopes
of the T.S. ” ; the public meeting, addressed by various speakers,
Hindi, Buddhist, Parsi, Christian, held in Blavatsky Gardens, under
one side of the great banyan-tree, which roofed with its level
branches a great hall of 100 feet by €0 ; and the closing lecture of
the President on * The Opening Cycle,” were all attended by huge
audiences, and were well reported in the press. The President’s
closing speech at the public meeting will appear in the February
Adyar Bulletin. A Bombay brother most kindly reported this and
other speeches. The lectures on “The work and Hopes of the T.S. ”
and on “ The opening Cycle " will be published as Nos. 8 and 9 of
the Adyar Popular Lectures.

.

A very striking ceremony took place during the Convention—
the laying of the foundation-stone of a Masonic Temple on the land
given for the purpose by Bro. V. C. Seshacharri, by Masons
assembled from different parts of India. The long procession of
Masons of all ranks and of both sexes was a very picturesque and
brilliant sight, as it slowly wound its way across the Society’s lands
and along the road to the place where, guarded by the C. H.C.
Cadet Corps in their handsome uniforms, the granite cube hung
poised in air over the bed on which it was to repose. It was laid
with due Masonic ceremony, in the presence of a large number of
interested spectators. The new Masonic Lodge at Adyar has taken
the name of the ¢ Rising Sun of India,” No. 107. No. 106 is a new
Lodge formed in Ceylon, which will be known as the ¢ Tri-ratna’ (the
Triple Gem). .

. .
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The Pafichama Schools held a $how of work, and gave a little
entertainment on the last day of the Convention, It was pretty to
see the C. H. C. Cadets working away to collect money for their less-
favored brothers and sisters. These same Cadets were a feature in
the Convention ; they conducted guests to their rooms, guarded the
way for the speakers, marshalled the big crowds to their places, and
proved themselves invaluable assistants in every possible way. The
bright young faces and pleasant ways, joined to soldierly discipline
and prompt obedience, made them a very attractive sight. Mr, and
Miss Arundale, who came with them to the Convention, seemed very

proud of their “ boys.”
*t*

Such are some of the ‘impressions’ left by the great gathering.
And now the fateful Convention is over, and the delegates have
carried to their homes new life, new energy, new hopes. Let us all
go forward, “ unhasting, unresting,” into the opening cycle, serving
the sacred cause to which our lives are pledged.

%*
* *

There are many useful works which may be taken up and pushed
forward. We have decided to put a second storey on the Press build-
ing immediately, instead of waiting for a year, for printing orders
are flowing in faster than we can meet them, and we save Rs. 500
by going on now instead of beginning again later. 1 have there-
fore issued a second set of debentures of Rs, 100 each, bearing 44 per
cent, interest, and these can be had on application. Some theo-
sophical publications in the vernaculars are much needed, and I pro-
pose to print approved pamphlets from the Propagandist Fund,
recouping the outlay from the sales, and then issuing more. An
arrangement has been made with some scholarly Bombay friends for
the translation of the famous Dhydneshvari into English, and this will

be one of our forthcoming publications,

*
® %

We are now prepared to welcome some serious Indian students
to our Hastern Quadrangle in Blavatsky Gardens. The monthly
rentals are Rs. 2, Rs. 8 and Rs. § according to the size of the room ;
the food is from the Dharmashala, and costs As. 3 per meal. We can
take thirty students in the quadrangle, So far, in our western quar-
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ters we are accommodating, from February onwards, seven students,
3 men and 4 women, and in addition there are the residents, 19 in
number, 12 men and 7 women (not including our Mrs. Russak, who
is travelling, but who will be home in the autumn), and then
there are folk who * come and go impermanent "—a large house-
hold, but a contented and busy one. Two more students and
another resident join us shortly, taking up the three cottages near the
press. .
* &

Dr, Buck of Cincinatti, U,S.A., sends a memento, Three-scorc-
and-ten, printed for his seventieth birthday, with two adimirable
likenesses of himself and his wife, who passed over just a year ago.
The doctor looks as young and strong as he did fifteen years ago,
so we may well wish him many years more of useful life.

*
* *

The Midnapur Lodge of the Indian T.S. has been supporting a
school for the last 8 years, at which religious and moral instruction
1s given in addition to secular training. The school has never had
a building of its own, but has paid its way by donations made to it.
A school building will cost Rs. 10,000, and this the Lodge is quite
unable to raise, so it asks for help. 1 know the good work which has
been done and recommend the appeal. Remittances may be made
to Bibi Srinibash Dey, F.T.S,, Secretary, Hinda School, Midnapur,
Bengal,

*
* ¥

The Depressed Classes Mission, Mangalore, led by Mr. K. Ranga
Rao, is doing excellent work. The depressed classes number over 53
millions, a fourth of the total Hinda population of India, and but
little is at present being done for their uplifting. The mission has a
day school, a boarding house, and an industrial institute, to teach
domestic weaving. A colony of Pafichamas is shortly to be opened,
in which sixty Pafichama families are to be settled on 21 acres of
land. Mr. Ranga Rao is making a vigorous effort to improve the
morals and habits of the people he is championing, telling them, with
truth, that they are their own worst enemies. If they would cultivate
cleanliness and sobriety their social rise would be secured, Every-
thing is now in their favor except—themselves.
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A GIRL-APOSTLE.

S. NINa,

My word was “ wonderful "’ [ said not ** fair, ”
Her eyes... the vast wonder of her faith,—Joan of Arc.

legend, told by S. Stephen, relates that when the Christ had
A visibly left this Earth, the disciples, assembled at Jerusalem,
cast lots, as to the country in which each one was to preach the Glad
Tidings. The Mother of Jesus insisted on being one of them.
In fear and trembling the chelas obeyed and cast Her lot also—
it fell on Iveria, the Georgia of our time, in the Caucasus. But an
Angel came from on high to stop the Virgin’s departure from the
Holy City, and She remained there till She found a woman pure and
high enough to be Her apostle. For centuries the soul, marked for
the work, did not incarnate. In A.D. 250 a girl, an only child, was
born at Kolastra in Cappadocia, of a great family related to
S. George. Her father was a high officer in the Roman army, Yuvenal
or Zavunoley ; her mother of priestly lineage, sister to the Patriarch
of Jerusalem and called Suzan. The little girl, born into the
happiestand purest surroundings, was remarkably clever and attrac-
tive. When she was twelve, the whole family came to Jerusalem,
and there her father left service and —* leaving his wife and child

Coyvmk
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to God ”’ ——went into the desert to live as a hermit. He was never
heard of any more. Her mother was received into the service of the
poor and sick by the Patriarch, her brother. The little girl, who was
to be S. Nina, was given into the charge of an old lady of
Armenian origin, Surra Nianfora. She was an accomplished tutor
and a loving Christian foster-mother to Nina. In two years the
child learnt all the wisdom of her teachers in faith, and her devotion
turned to the land whereto, as Nianfora related to her, the Christ’s
Robe of martyrdom had been taken by a believer present at the
Lord’s crucifixion, There, in the far mountains, far to the North
from Jerusalem, was a town, Mzhet by name, capital of Iveria,
where a warrior race lived, wild and pagan. Little Nina prayed
every night to the Virgin to be sent to that Iveria of her dreams, to
touch the hem of the Holy Robe. The prayer was to be granted
far beyond her dreams.

Then, ona night of deep stillness, the Lady of the World
appeared Herself to Nina waiting in prayer. She bade the young
maiden to dare all and go forth, and as her sign of victory she gave
her a cross made of a vine's branches, When the dawn came the
cross was still there, visible and tangible, and Nina took it up, tying
it with a lock of her black hair. She went at once to her uncle
the Patriarch’s house and told him of the vision, of the heavenly
order to go. And the old man did not try to hold back that frail girl,
ignorant of life, but armed with a will that proved strong enough to
conquer a new world for her Master. So she was fitted out for
the long and dangerous voyage, and proceeded to Ephesus with some
noble lady who was going home from a pilgrimage to Jerusalem.
At Ephesus she found still higher company. An Armenian princess,
Ripsimia, famous for her beauty——that had brought on her first the
Emperor Diocletian’s love, then his persecution——was flying from
the Roman realms to her native mountains. She was going with
53 of her Christian girl friends and their teacher, the lady Gayane.
Nina joined these virgins, and their sweet company brought her
almost insensibly well nigh to her Iveria. Yet she had first to stop
at the Armenian city of Vogarshabad. But Nina did not accept the
princess’s hospitality. She lived “ from the work of her hands,
under the vine.” But a short respite was theirs at Armenia.
Diocletian found out his victim, and Tiridate, King of Armenia, lent
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a willing hand to slay the virgin, who braved his and the Emperor’s
offers of love ; Ripsimia and her girls, with the noble Gayane, were
put to death on September 30th, the day now sacred to their
memory as saints of the Church.

S. Nina had hidden herself “ in a rose-bush ” crying and pray-
ing for her martyred friends. In the midst of her prayer she saw a
host of angels shining out in heaven and one, of a glorious appearances
coming down to meet the young martyrs. Then Nina cried at being
left behind, but sternly the angel said : “ Go thou to the North ; the
harvest is ripening and yet no laborer to gather it.” She went
at once away, through unknown passes, over grand, lonely mountains.
One sunset she stopped at a river where some shepherds were pre-
paring their evening meal. They spoke Armenian, which Nina had
learnt from Ninafora, and they told her the river was called Koura
and was the frontier of Iveria, After parfaking of their simple meal,
S. Nina went towards the city of Mzhet that was now near, but the
night coming on, the girl lay down to sleep on a big stone in the
silent fields. The purple night sky and the big stars of the East alone
protected her, and there, in that last sleep before entering the land
to which she was to be the Apostle of Christ, S. Nina saw a Man of
divine appearance, with long shining hair—-the eyes of sorrow and
love whose light none forgets who has seen. In His hand was a
papyrus with verses in Greek ; this He gave to her ; she awoke to
find it still in her fingers, trembling with awe and exstasy—and these
were the verses :

Matth. xxvi, 13, xxviii, 10, x. 40, x. 28, xxviii. 19-20, Galaf iii.
28. Luke xxi. 15.

And there she sat and studied the order, and the promise of
sanctuary, and the words of S. Paul ; there was indeed not a woman
1n question ; a weak girl, she was only a voice to utter the Word of
Life, )

And her strange childhood and girthood came to her amidst the
riches and sensuous beauty of the great Roman world, the image
of her holy and chivalrous cousin S. George, the Knight of heaven ;
then the strict closure in the dark, yellowish streets of Jerusalem
with the wise old woman who had left country and rank to
live in the city where the Master had lived ; and the Patriarch
laden with the heavy burden of.the young Church in Sion ; and

P
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her dainty mother become a humble servant of all the grief
and misery in the lowest depths of Jerusalem—the outcast
and the lepers—women and children, the unprotected ; and her
father’s image fading out of her life in the glare of the desert’s death-
bringing sun beyond the hills of Moab . .. .. and there she stood,
on the threshold of that country of an alien faith, of an unknown
tongue, with enormous heights around, snow-capped, with a
scorching sun by day and beasts of prey around her at night—the
spotted jaguar and the wild bear—and alone she was, unprotected,
lowly, and yet not for a moment seems a doubt, a hesitation, to have
stopped her foot. She set that foot on Georgia’s soil with the absolute
certitude of the conqueror—and she conquered.

That was the great difference of that wonderful life of apostolate
with the story of most martyrs. As a Russian writer—a woman—
truly says: Martyrdom is a passive, though ennobling, attitude of
the soul, an act of submission to suffering (for a holy aim). But
what the Slavs call by the untranslatable word ¢ podvigh ’ (lit : a great
action that makes advance), the great creative force, brings renovation
to the suffering earth ; it creates anew into form its highest dream,
it is the uplifting of all our spiritual forces to their own Path above*—
that world of strength where effort is exstasy and which a great one
of our time, Beha Ullah, has rightly called the world of command
that made S, Paul so great, not his physical death ; and the Church,
which canonised the Armenian martyrs as saints, recognised S. Nina
as “equal to the apostles” though her end was peace and glory on
earth.

Before entering the capital of Iveria, Nina stayed a month in the
house of a Jewish family at the city of Urbnissi, learning Georgian.
She soon entered into the spirit of the language and of the race which
she was to make hers to such extent that few ever remember now
that S. Nina was not born a Georgian—so entirely are Iveria’s heart
and mind wrapped in her memory—aye, those of the whole Christian
Caucasus also.

The great annual feast of the local ‘Gods’ (as the legend has
ity was at hand. Now these ‘ Gods’ were only images of Ormuzd,
the great One of Light. Nina, a pupil of the Eastern Wisdom, having

* Mme L. Gourevitch.
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been in contact with Greek philoscphy and with Arabian and Persian
traditions, could not have been opposed to the cult of Ormuzd in
itsell. But the lverians, then very uncultured, had made of
the Deity of ancient Iran an idol clad in gold, to whom even bloody
sacrifices were offered. With such wrong a pupil of the Wisdom
could not put up. The way had to be cleared first of ali—and so
the girl-apostle choose the day of that feast to strike the first blow
at the forces of darkness hovering over Iveria, the chosen land of
Mary.

It was a wonderfully fine day, and on the heights above Mzhet
the images of Ormuzd and his ¢ attendants’ (clad in silver these) were
ablaze with gold, emeralds and many jewels. The city was deserted
for the shrine ; Queen Nonna—a haughty and cruel young Queen—
and King Marsan of Iveria proceed thither with their courtiers.
Little they dreamed that up there, behind the lowest peasants,
stood a slender, dark-eyed girl, clad in white, who was to be the
Guru of them and of all their land. The ‘office’ began when
the royal cortege arrived. .

Then S. Nina retreated mto a small recess in the rocks
and prayed for the idol's fall . . . . Clouds began to gather,
the Koura to swell, an intense storm came down from the
summits of the Caucasus. All began to run for their life,
amidst the growing violence of thunder and lightning. The idols
swayed, fell on the slope of the rocks and rolled down into the
Koura, smashed into a thousand pieces. Only one stood on the hill,
calm and joyous - S. Nina. The storm abated and she came down.
As she was entering Mzhet and passing the King's palace she
was met by the wife of the King's gardener, Anastasia, who asked
the stranger to come and stay with them, S. Nina accepted and
went to dwell in the royal garden, planting there the cross given by
our Lady and living in a tent. (On the spot stands now the convent of
Samtavra). Then miracles began to blossom forth in the royal
garden. The childless Anastasia got many children, who became
later the best members of the new church. A little child was saved
from death by Nina’s putting him on her couch with the cross laid
on his body. The converts came to Nina, and of the first and best
were Sidonie, sister of the Jewish high-priest of Mzhet (there was
an ancient colony of Jews) Abbiathar, and he himself, The venerable
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high-priest it was who related to his girlish teacher the news to her
the most important, That Jewish colony had been in close relations
with Sion through centuries and, at Easter-time, it sent always one of
its members with offerings to the temple. The great-grandfather
of Abbiathar, Elias, was chosen to go when an invitation arrived from
the high-priest Anne “to come and view the condemnation.of the
Man calling Himself the Messiah ” of whose wonder-birth they
had heard years before. The mother then said : * Go, child, but do
not take part in any crime against Him who is the Word and the
Mystery of the World.” He departed, assisted at the ¢ death’ of the
Master, and brought away the vestment discarded by Him on the
spot of martyrdom and bought from one of the Roman guard. Far
away in the mountains the old mother of the young priest and his
sister, also called Sidonie, were waiting, waiting for the pilgrim.
On Easter Eve the mother said: “Woe to me! 1 feel as if
somebody was striking great blows at my heart . . . They are
killing the Savior . . . I shall not see the glory of Israel,” and she
died. Elias, all the while, was travelling home as fast as he could.
On the borders of his city he was met by Sidonie, his sister, who
apprised him of his mother’s death and then, beholding the Robe
on his arms, clasped it to her heart. But as soon as she
touched it, she fell down dead. She was thus buried, with the
Robe at her heart, and put into earth somewhere in the King’s
garden, none knew where. But he, Abbiathar, thought the
place must be where a marvellous cedar was growing, it
was of such exceptional height and beauty. S. Nina listened
with deep emotion, So she was touching the very spot where
His relic lay, the glorious Robe dreamt of from childhood’s
days, On that night she went to the sacred tree and
watched ; night by night she watched, and one night she had a
vision : multitudes of black birds came flying from all points of the
horizon, dropped into the Aragva river ¥ and, alighting from its
floods white like the new snow, came to sing on the cedar’s branches
a chorus of joy. S.Nina’s pupil, Sidonie, was the reader of
the dream; she prophesied to her teacher that “ she, of Jerusalem, was
to convert all the nations around to her Master’s Law.” In the mean-
time King Marsan was very perpléxed., He, as well as his city, saw

* Affluent of the Koura,
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in the destruction of the idols on the hill, a sign. “ There must be
some God more powerful than ours,” he used to say, “may it not be
this one of whom these ” Christians “talk. ” But he took no definite
steps towards either favoring or persecuting “these Christians,”
till Queen Nonna, who was much more dangerous as an opponent,
fell ill and, all remedies failing, bent at last her pride so far as to send
for the ¢ girl-healer ’ she heard so much of, to her annoyance so far.
But S. Nina, so tender to the poorest child of the streets, was
haughty to this woman of her own world, but not with the haughti-
ness of earth, She had to teach that fine head to bow to a greater
Majesty, to teach the fufure cheld and saint to {follow the
Master’s Will. ¢ If the Queen wants me, she must come to me,”
was the answer that brought consternation to the palace. But—
the unexpected happened. Queen Nonna came to S. Nina, lay
down cn her couch like the dead child of yore, and—stood up healed
by the touch of the Cross. From then on the saint had a sister-
worker of no mean power and ardor. But when a sick Persian
Prince, visitor to King Marsan, was healed also and turned Christian,
King Marsan was so frightened by the possible wrath of the Persian
Court, that he threatened to kill S. Nina, He went to hunt in the
mountains to think it over, was struck by lightning and blinded. It
was a dark ‘ coming home’ and in agony the King vowed that if
“S. Nina's God healed his eyes, he would henceforth serve only
Him.” The blinded eyes opened, and straight rode the King to
S. Nina's tent, where he found his wife. When the head of the land
stood before her to ask for baptism, S. Nina, the Queen, Sidonie, all
went down on their knees and prayed. So did the King, and they all
began to cry. Sidonie, whose MS, in Georgian is one of the sources
of this tale, says : “ When I think of that holy moment, I still cry in
my soul’s joy.”

The King despatched to Constantinople, to the Emperor Con-
stantine, an imposing embassy with the entreaty to send him instruc-
tors in the faith, as the number of converts justified the establishment
of a regular church. The clergy came, a bishop (of Antischia) bring-
ing some relics as presents to the new-born church of Georgia.
Marsan erected first a chapel on Mt. Bhoti, where he recovered his
sight. The second temple was built at Manglis. Of this we shall
speak later on.
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S. Nina wished the chief temple of Georgia to be on the spot
where the Christ’s Robe was buried. But when the cedar was felled
and cut into 6 pillars for the temple, it was not possible to move the
trunk itself. Nina, praying there at night with her pupils, at dawn
saw a beautiful youth surrounded by fire, and he came up to her and
said ¢ three words ’ into her ear, after which she desisted from her
plan to unearth Sidonie’s coffin or to touch the trunk. The
cedar began to fill with perfumed myrrh, and all the sick who
were anointed with it recovered. Hence even the pagans held
the spot in veneration. All believed in Christ, and to this day a place
where the Court was baptised is called ¢ Mtavarta Sanatlavi’ (the
baptismal fount of the nobility). ¢ Presbyter John " was consecrated
bishop of Iveria. The Virgin's land was converted.

After the consecration of the new bishop the Greeks left, and
S. Nina retired to the heights where, over the cave she dwelt in, every
night a cross of stars was seen in the skies, At sunrise the stars
separated, one withdrawing to the East, another to the West, one
remaining fixed over the bishopry, the fourth over Nina's cave, high
up the Mount, wherea tree stood. Of that tree, later on, S. Nina
made four crosses for the churches of Iveria, the fourth being sent to
Bodhi or Budhi, the residence of Queen Sodjia of Kahetia, the sister-
country of Georgia.

One day S. Nina left Iveria to preach the gospel to the
mountaineers on the heights. With two of her deacons she went up
the range of Prometheus, summit by summit, vale by vale—in the
glorious stillness of the violet Caucasian nights, in the eternal snows,
and the tropical glare of Kahetia.

When she descended to Budhi, to Queen Sodjia—Sophia in
Christianity—she received an intimation from the higher worlds : her
end was drawing near. She wrote to King Marsan asking for the bishop
to come for her last communion. At once the King, Queen Nonna,
the bishop, the court, hastened to obey the summons of which Queen
Sodjia herself had been the bearer. Surrounded by her pupils, S. Nina
related to them all her life and one of them, Princess Salome of
Udjarm, the King’s daughter-in-law, wrote it down from her lips. An
image in metal was made of her and preserved to this day. On
January 14th, 342, at Budhi, she passed away from the land she had
brought to her Master’s feet, after 88 years of apostlate. The King
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erected over her grave the temple of S. George the Conqueror. To
this day every school for girls in Georgia has a chapel in her name,
and most women of the Caucasus bear her name or that of Queen
Tamara, who made the Caucasus great in war, On her tomb the
divine service has never been interrupted, though the first temple
built in 499 was thrown down by an earthquake and erected again
only in 1040. But the aisle where her body slept was spared, and it
is there still with a fine marble monument, the gift of a Russian,
The whole country rivalised in gifts to Budhi: Kings of Georgia, of
Imeretia, of Kahetia, their brides, Princesses of royal blood, sent
presents, often their own work, Many Princes of this earth held it a
honor to be bishops of her church, and their rank was held the 8rd
amidst all the 47 of Georgia.

That bishopry had the supreme right of deciding on war or
peace in Georgia, and the bishops went to war with the Georgian
army preceded by a silver cross called ‘ Drochi” Several bishops
were killed at the head of the troops ; thus bishop Cyril, in 1792,
the last before the Kings of the land by their own free will laid their
crown in Russia’s hand, taking refuge under the wings of the double-
headed Eagle, the image of which, by a strange coincidence they
bore in their seal.*

The higher object of the Budhi convent was education of soul
and body. It had a school where philosophy was taught, also
geometry and physics as well as the sacred sciences. Now it isa
convent of nuns, very old and simple in appearance amidst its
great, wild scenery. But the highest result of S, Nina's work in
our mountains was the training of that small, but noble Georgian
nation which is probably the most beautiful race on earth, physically,
and one of the bravest, morally. But its chivalrous, medizval spirit
has made it unable to cope with its more cunning Caucasian neigh-
bors and, for long, its courage served only to lead it to die heroic-
ally in the unequal fight against the brilliant Persian armies. One of
the crowning episodes of that struggle was the war of the young King
of Georgia, Louarsab II (son of Georges V) against the Turks, whom
he had beaten as a vassal of Persia. That war was a poem worthy
of the great Kshattriya Kings. Marvellous things happened : the

* Not so strange if we remember that in these very parts thousands of years
ago was reigning the double Eagle of Hettea,
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little church at Manglis, founded by S. Nina, disappeared in a dense
cloud so that the Turks passed without seeing it ; at Gori an Armenian
priest burned the bridge on the Koura, braving death a hundred
-times, and cutting the way further into the Caucasus ; a Georgian
priest, Tedor, to save the King, offered himself as a guide to the enemy
and brought them further away into the heart of the wilderness.
He was put to a terrible death, of course. When a hard victory was
thus won, the ¢ Suzerain’ of King Louarsab, Shah Abbas of Persia,
asked for the hand of Princess Helen, his sister, * threatening
otherwise to turn the land into ruins, The noble girl sacrificed
herself and —for his country’s sake—the young hero-King gave his
consent. But when he came to visit his brother-in-law, he was asked
for more : to renounce his Master. * Death then,” said the King,
and he was secretly hanged in his cell. When the watchers came
to take the body an unearthly light shone around it (1622).

The church at Manglis still stands. Over its entrance a vine
is worked in marble of such exquisite workmanship that none can
nowadays execute the necessary repairs. On its roof a tree has
grown, like the tree at S. Nina’s cave, over which the Star of the East
stood. And in the cathedral of Sion, at Tiflis, a thousand years old,
shines in its humble shrine the metallic image of the Girl-Adept, above
a tress of her black hair, But, following the indications of the old
image, yet with all the charm of modern art, a Russian painter has
reproduced the picture of the saint at the Altar, side by side with
Queen Tamara. There, in the twilight of the ancient cathedral,
on a May afternoon, we saw S. Nina standing like a living vision.
The beautiful Arab profile and the great dark eyes were strikingly
different from the traditional aftitude and type of the saint. But
there was in the pose of the head and in those eyes that which made
us understand how that woman could achieve the Incredible—the
absolute Faith, the Faith which says not 1 believe "’ but “ I know ™ ;
the Faith that is certainty, because it is the Will supreme, the power
of creation, that goes against all odds, that heeds no ¢ circumstances,’
the work of one who was of the * World of Command.” In Goethe's
words ¢ “ A great soul gives greatness to life ; it seeks none.”

NINA DE GERNET.

* It was by no means a rare occurrence for Christian princesses to marry the
Moslem sovereigns at that epoch.
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SEPARATENESS AND UNITY IN DAILY LIFE,

IN the consideration of a great spiritual ideal, such as Theosophy
offers us in the teaching of the unity of all, we are early met
by the question : “How far can we realise this ideal in daily life—how
far must we subordinate it to the practical needs of the moment ?”
On first sight it would seem as if there could be no compromise ;
as if either the ideal must be given up as impracticable, or, clinging
to if, the practical life of affairs exchanged for the life of the recluse
and the thinker. For a special set of duties adhere to the man
of the world. It is his to command, to correct, to sharply
separate, and respectively deal with, the good and evil in life,
And though philosophically he may recognise evil as ignorance
only, and as evolving good, practically, for the moment, he has
to treat it as something quite different. And if the man in
question be both a philosopher and a lover of humanity, such
moments of conflict must mean doubt and inevitable pain. He
will act according to his nature—according as the dreamy or
practical side in him be the stronger. But either way there will be
self-questioning and pain. For either he will seem to himself to
have been false-to his ideal, or else to have neglected some heed of
the moment, which his practical self will tell him was a duty. ,

To the dreamy nature there is probably no duty more painful
than this of correction. And in that strange manner in which life
sometimes deals with us, it is one which we often find laid more and
more upon us, as increasing perception and sensitiveness have made
its performance more difficult. Itis no use crying out against it,
saying : “I do not wish to rule —I do not wish to guide!” Circum-
stance—karma—places certain power, and with it certain responsi-
bility, in our hands, and we must either use it, or know ourselves
unfaithful.

How then combine ? How keep the peace and sense of oneness
which come from living in harmony with all, and at the same time
discharge duties which may involve frequent correction of others ? It
is not a moral question we are considering, nor yet an intellectual
one. If it were only that, there could be no difficulty. Not the most
sensitive conscience could see wrong, or feel wrong, in the bestowal
of needed reproof. But what satisfies the conscience, may not satisfy
the Spirit, and whilst our heart may be at peace in the conviction that

3
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we have done right, our Spirit may yet be suffering from the pain of
separateness. Itisa pain which rises every time that we have to correct
a fellow-creature, and we come to perceive that rightness and wrong-
ness in no way affect the feeling. For the suffering does not
spring from wrong, but from separateness. We have been obliged for
some reason to push away a fellow-creature, and it is in alienation
that the pain consists.

And if we pursue this analysis further, the second fact which
meets us in connexion with this pain of Spirit is that it is not
dependent upon personal affection. We may suffer more if the
alienation be between ourselves and one we love, but we can still
feel it, and still suffer from it, though the person in question be a
stranger, and of no importance-to us. It has nothing to do with the
affection then, this pain, any more than with the moral nature. It is
something caused solely by discord. It is a jar, which has made our
oneness with all seem unreal, and our Spirit is suffering until we can
get this sense of oneness back again.

How then regain it ? Is it only to be done by giving up the
acts that bring the pain—by relegating to others all duties of cor-
rection, and adopting some life in which study and compassion shall
be the only claims ? Many have seen such a path as right—the
Sannayasi of the East, the Monk of the West. And in the East, by the
sharp division of the duties of householder and yogi into different
periods, it would seem that the performance of both together has been
regarded as impossible. And perhaps if life in the world meant always
married life, it would be so ; no soul can belong quite so fully to
humanity as a whole, who belongs especially to any one human
being. But with this concession made, is further retirement right ?
Probably only within those souls most attracted by retirement, will
this question rise in fullest force. 1f the world still looks the least
attractive—if there is any smallest sense of sacrifice in withdrawal
from it—then the path of isolation will look the highest. But if this
be not so—if a soul knows that its greatest happiness, and greatest
temptation to selfishness lie in solitude, then even though solitude
be the only path to harmony, well may it ask itself if for it this path
be highest. And by that inner sense of truth which often precedes
comprehension, such a soul in all sadness will say : “ It is not my
way. ” And with the pain of believing itself to be choosing a lower
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thing, it will yet go back to the aclive life which brings discord and
pain and constant failure, and yet which it feels is for it the highest.

But this choice made by intuition is in lime justified by reason.
The day comes when the soul understands that no peace can be real
which depends upon any conditions for its maintenance, and that
no conditions can destroy the true peace, when once attained. And
the battles and the contests from which once it shrank, seeing in
them the destroyers of its peace, have become now a sort of holy
crucible, in which it gladly sees all thatis falsein the inner life
detected—all that is true, justified and strengthened.

It understands now that it does not push a soul away when it
corrects an evil, but rather beckons to it to come closer, by pushing
away that evil which would have prevented the union in the Spirit.
And it pushes more and more fiercely at the evil—fearlessly—know-
ing the blows are the blowsof love, as its faith in the dignity and
omnipotence of the indwelling Spirit grows stronger.  This it has
learned must be the meeting-ground, and knowing this, and working
for the perfect union, it no longer troubles if there cannot be momen-
tary union on the lower ground, the temporary ground of human
personality. Never for one instant now does it feel tempted to sacri-
fice the higher to the lower—the ultimate perfect union to the tem-
porary imperfect one. That it knows would be the supreme sin—
the real denial of the law of love and brotherhood. And so it fights,
this soul that has gained wisdom, but fights without pain. For
it knows that there is reverence and faith in every blow it strikes—
and in abstinence alone would lie disloyalty and lovelessness.

The gaze has been shifted from the outer to the inner man ;
it is in this way that peace together with the power of battle has been
gained. For herein is the secret—the power of blending separateness
with unity in daily life. We stand separate from the sin—or try to.
And since sin is tied up with personalities, we clash with these
personalities—not apologetically, but fearlessly. But always we
know that that which gives us power to do so-is our love and
reverence for the One Spirit in which they share, and herein we touch
unity. It is not always possible for us to feel this Spirit in all the
personalities we contact in life ; we cannot always feel at once that
we assist the inner man, when we do the painful thing that seems
necessary to the outer ; the inner man is often momentarily beyond
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our reach. But what we do in such cases is to trust our brothers to
the sum total of spiritual force in the world, to the workings of the
law. Ve cannot operate upon them directly, but the law will, and
we have done our share by just throwing our fragment of weight
upon the right side. And we show our deep faith not only in the
law, but in them, when we act in this way. We have asserted in action
our conviction that they must ultimately respond to the highest in-
fluence. '

It is in proportion as our love and honor grow for the inner
man, that we shall be able peacefully and painlessly to be exacting
with the outer. We ask high things of people in proportion as we
believe in their ability to achieve them., At the commencement of
life we ask these high things only of a few noble souls who have
won our trust. As life goes on, it becomes our settled attitude to
humanity at large. And whether our fellow-creatures respond, or
fail, we know that our demands are right—that such demands
convey stimulus and honor, the best gift that man can ever give to
brother man.

Charity has perhaps been the most misunderstood of all the
virtues, and by Theosophists as much as by people of the outer
world, and with less excuse. There is some excuse for people
blundering who see man only in his outer aspect, or for whom ¢ the
soul ' is a somewhat hazy thing, even when they credit its existence.
But we have such clear ideas about the inner Self—why can we not
concentrate our attention upon this Self more easily, rendering un-
questioningly our love and service to that, rather than to the outer
man ? For us there should be no temptation to confound charity
with weakness—no danger of confusing love with leniency. With our
gaze fixed on the inner man it will be love itself—the highest—which
will often make us stern. But we should not suffer from any sense
of harshness in so acting, as the unseeing do, for we should know
that what we are taking from the human self, we are giving to the
divine—we are being loyal and loving in the deepest sense.

Do we ever think in how many applications those words are
true : “ No man may serve two masters” ? If we cling too much to
the human self, we may rarely serve the divine Self with perfect faith-
fulness.  An undue tenderness will veil our sight in some critical
hour, and we shall become a millstone round the neck of those we
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love, instead of the spur which should spur them onwards. It is
not that the human self may not be loved, but it must be loved second
always. Our gaze mus! be fixed on the inner man, and there must be
no division of empire, if we would attain true service. “ I the Lord
thy God am a jealous God,” mystically considered, voices not only
a truth, but a profound warning. If we would serve the God in man
—help the divine Self to evolve—we must serve that Self supremely ¢
the Spirit, and the Spirit's needs, must come first always,

But in doing this we attain unity. In the midst of the battle,
in the thickest of the strife, with the service of the One Self in our
hearts, we know the joy and peace of brotherhood. There comes a
time when we recognise in strife, in separateness, not the foe, but the
servant of spiritual unity. We have learnt the difference between the
false peace and the truc. In a world of error and imperfection we no
longer desire a repose which would mean stagnation. The cry of
battle rings to us as the cry of progress—man’s demmand for that per-
fection which he feels the power to evolve. And as we see this in
large issues, so do we see it also in small. In every blow that
we ourselves are called to strike, we know that we attest our trust
in the real man, rather than our distrust in his human form—
th at we offer honor, more than dishonor. And as we so strike, we
find often that our hardest blows bring healing more than hurt, We
do not need to wait for the working of the lJaw—the effect is shown
us even here and now. And this is the triumph of the Spirit, and the
test of unity. Unity through difference—not devoid of difference ; the
Spirit conquering—not evading. We have solved our problem when
we reach this point—we have found how painful duty - may be combin-
ed with peace. We have learnt that the secret lies in altitude, and
that with the right attitude all actions may be peacefully performed.
But the lesson has not come to us from books, but from life alone ;
only by living has this peace with power been evolved. And know-
ing this, and looking back over all the stages that have carried us from
self-tuition to the power of service, we recognise how deep was the
wisdom of our greatest poet when he wrote :

To thine own self be true !
And it must follow as the night the day
Thou canst not then be false to any man.

Lucy C, BARTLETT,
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THE LABOR ARMY.

T HIS organisation was founded, 1st January, 1908, in the Dutch

F East Indies, by the present Commander of the Labor Army,
H. R. Th. Nijland, who, after several years of hard work, succeeded
in acquiring a small capital which he put at the disposal of this
organisation, besides 200 hectares of land. Experience and practice,
however, showed shortly afterwards that the Labor Army would have
no vitality in a country, where little or no attention is paid to the
spiritual currents, which, during the last ten years, are felt to a rather
great extent in the western worlds, Consequently no success could
be expected in our Dutch colonies, where the striving for selfish
desires is assuming such an important proportion, that any kind of
work showing signs of unselfish activities for the benefit of
humanity, morally as well as mentally and spiritually, is met by the
majority with insulting contempt and sarcastic shrugs.

Although met with disappointments, the Commander did not
lose courage and decided to establish Headquarters at Amsterdam,
Holland ; from that date, 17th September, 1907, the said organisa-
tion and its work have been met with great sympathy from different
sides to such a large extent, that at present the Labor Army,
through the co-operation of its officers and soldiers, has been able to
centralise all the different departments in one building (Prinsen-
gracht 701), where even a restaurant on vegetarian lines and a printing
business are in course of construction.

The purpose of the Labor Army is to promote the prosperity,
happiness and spiritual development of its members through social
co-operation, and to form a nucleus of Universal Brotherhood,
without representing a particular creed, being wholly unsectarian,
only exacting from each member that toleration of the beliefs of
others which he desires them to exhibit towards his own,

A better Society requires in the first place better individuals.
Therefore the Labor Army starts with the improving of the individual,
bodily as well as morally, mentally as well as spiritually. In order to
reach this, knowledge must be acquired of the higher laws of progress
and solidarity, of the destination of humanity, of our presence
here on earth and in connexion therewith, what our duties towards
humanity are, besides the enlarging of our consciousness of the one
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great Principle, the one great Life, the great chain that ties us
together, rich or poor, developed or narrow-minded, which is even
the foundation of our existence, of which spiritual power we are all
manifestations in our different personalities.

The term Labor Ariny is used because, in the first place,
prosperity and development can only be acquired through labor ; in
the second place on account of the great importance of labor in this
organisation ; and thirdly, because the laborers are joined closely
together and consequently form an army, nearly on the same footing
as the regular army ; also in the Labor Army discipline prevails,
Order and discipline ought to prevail everywhere. Discipline is
indispensable, where, in an organisation of whatsoever nature, the
members differ so largely in capacities, dispositions, designs, abilities,
etc. Consequently, ranks in the Labor Army necessarily follow.,
The regular Army derives its great power from its discipline,
expressing itself in works of destruction, whereas in the Labor Army
it leads to deeds of service to humanity.

Perfection to its fullest extent does not exist. This organisation
must therefore be considered as a means, a bridge, in order to obtain
more perfect and more ideal conditions.

Regular meetings are held, lectures are given on all subjects
which tend towards development in every direction; a monthly paper,
D¢ Baanbreher (The Pathway) is also published—all in order to
encourage humanity to study, to know and to progress, thus forcing
ignorance, the root of all evil, to disappear.

As the immediate plans of the Labor Army, the establishing of
commercial departments and industrial workshops, orphan-houses,
institutions for neglected children, colonies and a labor bureau, are
considered and their possibility investigated. The activity of the
Labor Army is principally directed towards the destruction of the
root of evil, although attention is paid to the results and outcome of
this cause, appearing in our world in the form of poverty, distress,
misery, wretchedness and adversity.

The great spiritual principles of IL.ove and Brotherhood, and
consequently tolerance and co-operation, are the firm foundations on
which the Labor Army is building, and even if the reaping of what
is sown at present will take scores of years, this organisation and its
officers are quite certain of the fact that the ideas which are
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fought for are not only noble, pure and beautiful, but in the first
place ¢rue, and consequently must conquer in the end for this or the
next generation,

Our friends the Theosophists no doubt will greet this young
organisation with great sympathy, as ittries to work in the same
direction and on the same planes as they do. Although acknow-
ledging the great importance of the fact, that thoughts contribute
much towards the future enlightenment of this world, the opinion of
the Labor Army is, that often deeds are more fruitful than thoughts,
and that as long as we are incarnated beings on this plane, we ought
to co-operate, trying to diminish as much as possible the results of
the cause we are attacking.

An illness or disease can only be cured by medicines and not by
lectures, and as we have around us thousands and thousands of these
poor creatures, we ought to show that we are willing to administer
remedies for the sake of our more unfortunate brothers, who are one
with us,

This is what the Labor Army tries to perform. That thousands
of sympathetic thoughts may be directed to the success of its workers,
is the hearty desire of

CAPTAIN BRAAMS,

Labor Army, Headquarters, Amsterdam, Holland,

Ah! Surely, to have known and to behold
The beauty that within the soul abides,

For this Earth blossoms and the skies unfold,
For this the moon makes music in the tides;

For this Man rises from his mound of dust,
Ranges his life and looks upon the sun,
For this he turns and with adventurous trust

Forsakes this world and seeks a fairer one.

EDWARD CARPENTER.
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THE ETHICS OF COMPETITION.

Y chief reason for entering on an analysis of the workings of

Competition lies in the fact that, almost invariably, allusions

to the subject in theosophical writings and conversation are couched

in terms of condemnation, and at the same time betray rather hazy
notions as to its functions and influence on the social body.

And for the same reason, before plunging into my subject, I
wish to sound a note of warning against the prevalent habit of
placing absolute reliance on untrained ideas of right and wrong. It
is the greatest mistake to imagine that the moral sense is capable of
solving at sight every ethical problem no matter how intricate, and
such belief is a prolific cause of the multitude of varying opinions
on difficult questions such as the one we are about to discuss.

Granting this it will be conceded that, in dealing with such a
problem as the ethics of competition, it is highly improbable that an
off-hand judgment based merely on the unguided instinct of moral-
ity will be correct, and consequently that a close study of the ques-
tion is indispensable to its solution.

Now it is useless to argue about a verbal symbol which possibly
represents a different image in every single mind brought to bear
on its consideration, so the first thing to do is to agree on an exact
definition of ¢ Competition.’

What is the most prominent factor in Competition ? Clearly,
desire. Without this primary impulse, competition would be
impossible. The next idea that emerges is plurality ; next, con-
vergence ; for we find the desires of a number of units directed to
one object. Then we see that such object is insufficient to satisfy
all these convergent desires. Hence, conflict.

Now we have the materials for our definition : Competition is
the struggle of a mumber of units for the attainment of an object
snsufficient in itself to satisfy the desires of all.

. The propositions I shall endeavor to establish are : That
competition under natural conditions is a beneficent force ; that its
functions are, primarily, to aid the process of evolution on all planes
of being, and ultimately, to secure the conscious co-operation of God’s
children in the attainment of His purpose——perfection.

1 propose to follow the action of the competitive impulse through
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all stages of life of which we have any exact knowledge, and determine
the results of such action, first, under normal conditions, and
secondly, under abnormal conditions ; and throughout the long
journey we shall find it manifesting under various forms and bearing
various names.

In the Mineral stage of existence so little conflict or evolution is
noticeable (save perhaps in crystal life, concerning which, interesting
discoveries have been made of late years) that it may safely be
neglected. We may begin then at the Vegetable stage.

In the lower kingdoms of Nature the fact has been so clearly
demonstrated by Darwin and others that Evolution proceeds by the
struggle for existence (in other words, competition) and the survival
of the fittest, that we need touch but lightly on this section. It is
well-known that in the vegetable world the multiplication of living
organisms is inconceivably rapid, and that, as the total number re-
mains fairly constant, the destruction of life (or forms ?) must con-
sequently be enormous. ’

But as the offspring always vary slightly from the parents, it
follows that those in whom the variation is of a favorable nature—
that is, those that are more adapted to their surroundings, will live on
at the expense of their fellows. Variations from the original type
thus become more and more marked, and more and more numerous
— each fresh type being specially adapted, by some peculiarity of
structure or faculty of resistance, to continued existence and per-
petuation of the species.

By this process we can conceive of the infinite variety of vege-
table forms covering the earth, being evolved from a single simple
germ-cell.

In the Animal stage, though the multiplication is not so rapid,
still the struggle induced by the instincts of preservation of life and
propagation of the species is severe enough, and in conjunction with
the principle of variation of offspring noted in the lower kingdom,
produces the results of immense variety of species and steady evolu-
tion from lower to higher forms of life.

I do not wish to ignore the other essential factors in the evolu-
tionary process—the upward-pressing divine life expanding and
moulding the myriad forms it ensouls, nor the hosts of beings
working out the divine plan, building those forms and designing
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their countless variations. But it is necessary for our present purpose
to fix our attention on the one factor of strife, that competition for a
share of the ever-insufficient food-supply, or the favors of the
opposite sex, by which the failures are eliminated and the fit retained.

With the advent of man a profound change takes place, albeit
slowly, in the conditions of life.

Whether we conceive primitive man as the ape-like savage of
western science, or the divinely-guarded and civilised child of Theo-
sophy, is immaterial. ‘The pregnant fact remains that with the birth
and growth of mind and the differentiation and refinement of desire,
two new factors arise, whose tendency is to gradually eliminate the
struggle for mere physical subsistence. First, by the help of intelli-
gence man is enabled to indefinitely increase his food-supply ; indi-
rectly by destroying his animal competitors ; directly by moulding to
his will the processes of Nature and compelling her to produce
an abundance of suitable food, and again by co-operation effect-
ing results far in excess of an equal amount of isolated labor.
Secondly, through the development and refinement of his perceptions,
the sense of beauty in color, form and sound unfolds, giving birth to
a host of new desires pertaining to a higher part of his being ; these
compete with and greatly reduce in force the purely animal appetites,
hunger, thirst and the sexual instinct ; the result is that the rate of
propagation steadily declines. The combined effect of these two
forces is to make man unique among all the living things on earth, in
that he is the only one whose means of livelihood increase with his
own increase, and at a greater rate, instead of diminishing as is the
case with his inferiors., As Henry George graphically sums it up :
“ Both the jay-hawk and the man eat chickens, but the more jay-
hawks the fewer chickens, while the more men the more chickens.”

Here then we have reached a stage where the object of desire
being more than sufficient for all, competition cannot exist, and we
must seek it in a higher form.

The obvious objeclion that instantly arises in the mind, that as
a matter of fact at this very moment competition of the keenest and
cruellest description for the necessaries of life exists among highly
intelligent peoples, will be dealt with presently.*

* Readers inclined to reject the above deduction, but willing to look more
deeply into the question than is here possible, are referred to the exbaustive analysis
of the Malthusian law of population in Henry George’s Progress and Poyerty,
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Conceding for the moment that competition on the physical
plane for sheer necessities ceascs, or at least should cease, we find it
operating chiefly in the domain of the mind. True that material
things form still a very large proportion of the objects of competition,
but having now to deal with the enormously varied powers of the
Thinker, the scope of the competitive instinct becomes correspon-
dingly widened. The mental faculties are pressed into the service
of the satisfaction of the whole range of desires—from the lowest of
the animal to the highest of the Ego—and the strife is now more
for comfort and luxury, for success in business and politics, for the
satisfaction of aesthetic tastes, the thirst for knowledge and the
aspiration to create.

Throughout the whole mental development of man we find the
competitive instinct exercising a controlling influence, its presence
ever stimulating to progress, its absence auguring decay.

These facts are plainly manifest, whether in the rise, stagnation
and fall of nations, or in the life-history of the individual. In the
high latitudes where life is hard and competition keen, the constant
stimulus to physical and mental effort sharpens the wits and toughens
the moral fibre ; it is to the tropics, where as a rule life is easy, we
must look for the stagnant peoples ; and how often have prosperity
and luxury, relaxing the impetus to mental and moral effort, coming
to a nation unable to bear the test, been but the prelude to ils
downfall.

In the individual, see how the child, dull under the unstimu-
lating home-tuition, brightens up and develops the desire to learn
when the spirit of emulation is awakened in him. The same impulse
through boyhood to manhood lends support in the discomforts and
sometimes dangers of the physical discipline needful for eminence
in sport, nerves the man for the battle of life, supplies the incentive
to strenuous mental labor for the sake of triumphs in the intellectual
world. Acting freely, its functioning is felt no more oppressively
than the pressure of the blood in the veins of a healthy system ; to
men free from the haunting fear of poverty it serves as a constant
stimulus to greater and greater excellence of design and workman-
ship in all the arts and crafts ; the blighting craze for cheapness is
unknown, and the love of work for the work’s sake replaces the desire

for work for its mere money value.
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And thus is man aided to conquer the tamasic, the slothful,
element in his undeveloped nature, and to rise to a higher stage in
his long climb Godwards. Through it all we mark the primal
motive-force, desire for an object unattainable save by mutual struggle.

Hitherto we have imagined the competitive impulse working
under ideal conditions.

But now there is a singular fact to be noted. Paradoxical as it
may seem, it is only with the advent of man—the reasoning beings,
the divine animal —that the purpose of nature as exhibited in the
action of competition seems sometimes to be thwarted, and evil
springs from that which was designed to bear good. It is because
man is as a God, knowing good and evil, and free to choose one or
the other, either to help or hinder Nature (which choice is not
possessed on the lower planes), free to convert into a curse what
might be, and has been a blessing.

From this cause spring all the evils ensuing on the misdirection
of the competitive force. In itself quite neutral —neither mischievous
nor beneficent, resembling other forces, such as heat, electricity,
thought—it may be used to promote either harmony or discord with
the purpose of Nature. It is like the atmosphere : “ The air we
breathe exerts upon every square inch of our bodies a pressure of
15 pounds. Were this pressure exerted only on one side, it would
pin us to the ground and crush us to ajelly. But being exerted on
all sides, we move under it with perfect freedom.” * We have
watched the force in a state of freedom, let us see its effects under
pressure. Every one has heard of the fearful tragedy enacted in the
Black Hole of Calcutta : 146 miserable beings of both sexes were
confined within an ill-ventilated space 20 feet square for a whole
night in the season when the fierce Indian sun was at its fiercest ;
they cried for mercy, battered the door, attempted to bribe their
captors—all to no effect. ‘ Then,” to use Macaulay’s graphic words,
“ the prisoners went mad with despair. They trampled each other
down, fought for the places at the windows, fought for the pittance
of water with which the cruel mercy of the murderers mocked their
agonies, raved, prayed, blasphemed, implored the guards to fire
among them......At length the tumult died away in low gaspings
and moanings. The day broke. The Nabob had slept off his

* Progress and Poverty,
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debauch and permitted the door to be opened,” and ¢ twenty-three
ghastly figures, such as their own mothers would not have known,
staggered one by one out of the charnel-house.”

That was competition, pure and simple. Not a nice picture.
But will any one have the hardihood to assert competition to have
been the cause of those awful sufferings ? What was it that turned
brave men and gentle women into wild beasts, murdering one
another in their fierce struggle ? What was it but the lack of a few
feet of air, and the excess of a few degrees of heat? A very little
cause surely. Yet it signified much. It meant an insufficiency of the
means to maintain physical existence. This imperious need it was that
was responsible both for the competition and for the suffering.

Now this is an exact parallel—exact, I repeat—in every parti-
cular, with the struggle going on around us every day.

Man, in the exercise of his freedom to thwart nature, creates
abnormal conditions of life, such as the grasping by a few of the
essential elements of physical existence required by all, whether sun,
air, water or soil ; under these conditions competition is confined,
warped, distorted ; the old struggle for existence, from which the
animal-man had ages ago been emancipated by the Thinker, and
which should still be confined to the brutes, is once more thrust upon
him with vastly enhanced intensity, with his extended knowledge and
powers concentrated on the struggle, it becomes a diabolical strife as
far surpassing in fierceness and cruelty the battle of the brutes as his
capacity for complex forms of enjoyment transcends their simple
pleasures. :

Men and women are not angels—far from it ; yet neither are
they devils. Give them but the opportunity to live as human beings
instead of as beasts, abolish the premium on selfishness that exists
now, and the brute will soon give place to the mman, the instincts of
avarice fostered by the fear of poverty will sink into insignificance,
and the good in men now smothered will shine out and will out-
weigh the evil,

As to the cause of this blot on our civilisation, poverty in the
midst of abundance, it does not come within the scope of this paper
to enquire ; but it behoves every earnest thinker to seek and remove
itto the extent of his power, for not till it is removed can our message
reach the lowest members of our race. Small thanks can the child-
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soul give for spiritual food, when his body craves sustenance and the
cry of starving little ones pierces his ear and his heart.

Now, as man rises out of the plane of Intellect with its rajasic
elements of separateness, striving towards the spiritual plane, competi-
tion becomes weaker and less manifest ; its work becomes lighter as
the object of its existence draws near. The only forms under which
we here find it are emulation and generous rivalry, begotten by the
growing feelings of self-respect and desire for first place in the
esteem and love of fellow-men. When even these higher promptings
are transmuted into the all-compelling forces of self-ruling duty and
self-forgetting love, then Competition ceases to be; its work is accom-
plished.

Now there are two striking facts disclosed by our enquiry ; first :
The object of struggle in the unit is quite different from the object
aimed at by the race ; or, in other words, Nature achieves her
object indirectly through the ignorant efforts of the unit to satisfy
some purely personal desire.

Thus, in the Vegetable Kingdom, the object sought by the unit
is life—simply ; the object attained by Nature is the continuous
evolution of the type. In the Animal Kingdom the object of strife
is again life, and also satisfaction of the physical appetites ; the object
attained by Nature is the physical development of the race and prepa-
ration for mental growth. In man the same conditions obtain, only
modified by the workings of the Thinker. On the mental plane, the
ambition for success in the many fields of intellectual battle fulfils
again the purpose of Nature in arousing a love of knowledge for its
own sake. Similarly on the moral plane, the desire for eminence
in the opinion of ane’s fellows is one of God’s means for awakening
in the human soul the love of virtue, duty and self-sacrifice.

The other principle that emerges is : That on arrival at certain
points in evolution the force of competition becomes latent, or attains
equilibrium. Such a point is reached when, under normal con-
ditions, the developed reason in man, brought to bear on the pursuit of
animal needs, so increases his means of subsistence as to obviate all
need for struggle ; that is, when man's efforts are no longer indirectly
but dircclly in line with Naturc’'s. On the mental plane such a point is
attained when God’s plan of mental development is directly assisted
by man in the woluntary cultivation of the intellect. Even under
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abnormal conditions the fruits of Competition are the divine qualities
of Power and Will,

On the highest plane this point is achieved when desire exists
for nothing lower than the well-being and progress of the race ; here
at last we find growing the conscious desire to work with God towards
the goal of the Universe. But here we see the competitive force
steadily waning as if with the near approach to the completion of its
task. What conclusion then must be drawn? That the force of
Competition sustains the impulse towards perfection up to that point
where emerges the conscious co-operation of man with God.

Having established our main proposition, one or two corollaries
only remain to be deduced.

Of these the most obvious is that competition, like other natural
forces, is a good servant but a bad master ; that its distortion on the
one hand, or ignorant attempts to stifle it on the other, can only end
in disaster,

Further, it is clear that a state of existence in which competition
is one of the factors is not unnatural, and therefore not necessarily
immoral. But where the force, instead of being free and unfelt as
the air, exists in a terribly aggravated form, a grave departure from
the normal is indicated, calling for earnest study and labor to set
things right—not for vague denunciations of the apparent cause.

Finally we may learn that Freedom—not additional restrictions
nor Governmental spoon-feeding, but Freedom —for each unit, limited
only by the equal freedom of all others, is the first and greatest remedy
for our social ills. In this fifth great Race, whose characteristic is
independence, whose chief lesson is self-reliance, we shall all make
mistakes, but the less restriction and protection we have, the sooner
the results of our mistakes will come home to us, and the sooner
shall we learn our final lesson to willingly co-operate with one

another and with God.
F. G. C. HYNES.
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THE SEARCH FOR GOD.
A LECTURE BY ANNIE BESANT.
(Concluded from p. 327.)

ND side by side with all those lower Gods, or Angels, at the head

of whom was the great Deity, the Sun, side by side with that
teaching for the masses of the people we find a loftier teaching for the
more thoughtful, for the more developed, for those who were cap-
able of a higher range of thought, a wider sweep of devotion. Side
by side with all the hymns chanted to these lower deities in nature,
you will find conceptions given of One God, threefold ever in His
manifestation, but for the most part presented as the object of
worship in His Unity—threefold as regards the evolution of a
universe ; single when regarded as the object of worship for the Soul.
And if we study either those Chinese books to which I alluded, or
the Upanishats, or the Vedas, we find ourselves transported into a
conception of God whicw ... !+~ off the lower limitations, which
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has risen above all these more concrete forms, which presents itself
fo the intellect as an object of contemplation, as well as to the heart
as an object of worship. And then we find it taught that God is one,
and that the Spirit of man is one with God.

I said at the beginning that the human soul is always searching
for God : here we find the reason for that continual search. The
Spirit in man is himself God ; the Spirit in man is a germ of the
divine Life, poured out from the highest God, from the first LoGOS as
we say, in our theosophical phrase, from the one from whom the
second and third proceed. That first manifestation of Deity pours
Himself out into man as the human Spirit, which is to unfold through
countless reincarnations. Here is the secret of the search for God ;
man is seeking his innermost Self, is seeking the very centre of his
own being.

While it was necessary, and is necessary, in all the earlier stages
of religious instruction, to give God as outside the worshipper, as
outside the man ; while this is necessary, in order that the germs of
love and adoration and worship may develop in the Soul, without
which development no true knowledge of God may be ; yet every
great religion has put before the worshipper as the goal of his search
union with the object of his worship. It matters not how limited,
how concrete the God ; it matters not how imperfect the lower con-
ceptions of God which that religion may present ; always we find, as
we study it, that the pupil is led step by step, by hint thrown out
after hint, even in the most exoteric of its Scriptures, which declare
that the ending of the worship is union with the object of the wor-
ship, a union entire and perfect, a union which recognises identity
of nature.

Let us take, for instance, the religion which is the religion of this
land,* a religion which, in some of its presentments, gives very crude
ideas of God. We know and can trace why those ideas are crude.
We see when we are taking, say, the old Jewish Scriptures, that we
are there face to face, in the published Scriptures, with a teaching of
the Divine nature only fitted for a pupil in the lowest stage of religious
growth. How is it possible to read such a book as Genzsis, and not
recognise that in that book we have been given the idea of God which

* The lecture was givenin England, where Christianity is dominant.
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is fitted for the most uninstructed, the most untrained, the most un-
developed men ? We cannot take the conceptions which are given
in the early chapters, of the Deity walking in the garden in the cool
of the day ; of the Deity who comes down to see the tower which
men have builded, and who confuses their language lest their tower
should reach heaven, and He Himself should not be able to restrain
them ; we cannot read those chapters without recognising that we
are in the midst of a people of the most limited and crude notions of
the Divine. And when we recognise that, we cannot accept such
ideas to-day as being anything but grotesque to ourselves, even blas-
phemous if we try to believe them. We cannot see that without also
understanding that still, amongst the most uneducated, there are those
who are in that undeveloped condition of mind, unevolved souls
which find such conceptions helpful and satisfying. When we find
them in the Christianity of our own day, we know that they can only
appeal to those who are in the lower stages of evolution, and we see
at once how much those conceptions have led up to scepticism in the
educated classes, and have made them throw aside entirely a religion
which seemed to enforce those as part of its teaching to men.

Now, the throwing aside entirely of the lower conceptions is
hasty and unwise, where you are dealing with people in that lower
stage of evolution. Christianity does not amiss in leaving those con-
ceptions for the teaching of the least educated, of the least developed.
If they were not there, some souls would not be able to getat ardy
ideas of God at all ; for the very thing which outrages the educated
intellect, the narrowness of conception, is that which makes the idea
graspable by the utterly unevolved intelligence. That being so, we
should not be impatient with them, should not desire to throw them
aside ; above all, we should never cast on them contempt or scorn,
for to do so is to strike away for other souls the ladder up which our
own souls in the past have climbed. There were times when those
conceptions were necessary for our own growth ; there were times
when those anthropomorphic ideas of God were necessary to stir in
us the earliest movings of an intelligence that began to recognise a
Divine Being. Why should we grudge to others that which in the
past was useful to ourselves ? Why should we wish to take away
from that which makes any conception possible, which enables
them to begin their real searching after God ?
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But, bound up in the same volume as those early and crude
conceptions, given by the authority of the same church, and put on
one level as Canonical Scriptures, we find conceptions of God and
of man’s union with God which give all that is necessary for the -
higher spiritual idea. Let us take, for instance, that verse wrilten by
S. Paul, when he is tracing the end of evolution, where he is leading
the thought of his converts onward step by step to the end, the final
goal of man., He speaks of the time when death, the last enemy of
man, shall be destroyed ; he speaks of the time when all shall have
become subject to the Son, to the second manifested Deity, the
second LOGoOs, as we say, the Christ Spirit, as the Christian would
phrase it ; when all are subject to the Son, then he goes on to
say : ‘ Then shall the Son Himself become subject unto Him
that put all things under Him, and God shall be allin all ; ” an
identity of nature, a unity of existence, all summed up in the One, the
human Spirit recognising its identity with the divine. And you may
remember that in the fourlh Gospel, in the prayer put into the mouth
of Jesus just ere the crucifixion scene ; you may remember how His
prayer for His disciples took exactly those two stages : first that they
might become one in Him ; that is, that the Christ in them might be
developed, the Son-ship in them made perfect ; then that they might
become one with the Father, one inthe perfect unity of the Son
merged in the Father’s life.

So we can see in the Christian religion, as it is around us to-day,
these two extremes that we find all through history ; the child-con-
ception suitable for the childish mind ; the highest conception of the
mystic and philosopher, the identity of God and man. All the
stages between these two are filled up in the different religions, and
are traced one by one in the evolution of the human soul ; a re-
velation of God in some man who has attained to Divinity.

The form in which Divinity is expressed, which has more power
perchance than any other over the minds and hearts of men, is that
of the Divine Man. In every religion, one perfect Man stands as the
representative of God, towards whom the human soul aspires, to-
wards whom the human life evolves. You find it in the Hindia
faith, you find it in the Buddhist, you find it in the Zoroastrian, you
find it in the Christian. Round some perfect human life the heart-
strings cling, and that perfect human life is seen as God manifest in
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man ; it is the most fruitful of all the conceptions of the Divine, the
one which, in the history of the human race, has exerted the greatest
power in stimulating the growth of the human soul; because the
aspiring human heart and intelligence sees in the humanity of the
object of its worship a link with itself which makes it recognise its
own Divinity., Manhood in the God-man becomes so fair that it is a
worthy object of worship. At the same time the humanity links the
object to the worshipper, and makes him not utterly out of reach as
an object to imitate, to reproduce, in the life. When we remember
the law of our nature that our thought is creative ; that as we think,
we become ; as we think, we grow ; that the character is built by
thought, and that the object of contemplation is that to which gradu-
ally we are assimilated as we meditate upon it with concentrated
attention ; when we remember that law of our life and our growth,
we shall realise the priceless value of all these God-men in history,
who have served as symbols and presentations of Divinity to man.
Dwelling on Them in thought, man becomes Divine ; contemplating

"Them in imagination, Their image transforms the worshipper into
Their own likeness ; and inasmuch as all conceptions of God are
valuable only as they help to make swifter the evolution of the Divi-
nity within us, the higher the conception that is given us for our
worship, the more rapid will be our evolution into the likeness of that
which we adore.

When we have reached in this a certain stage ; when our wor-
ship of our conception of the Divine has grown and has expanded ;
then we begin to take that step that I spoke of before, where Divi-
nity is seen as immanent within us, not only around us, everywhere
and in everything. We begin to realise that the God we are seeking
is hidden within our own heart ; that His life is the life that
is surging within us, the root of every lofty inspiration, the source
of every effort upward, that we make. We recognise, at once with
reverence and with joy, that the life that is within us is the life that
is in the universe ; that in our smaller universe of individualised
existence is the very same centre of all life and growth, as we see
outside us in the mighty manifestation of the Logos, the source of
all life in His universe. We see what is meant by that old maxim
“ as above, so below,” and we recognise that what the Logos is to
the universe, the life in us is to our own individual evolution ; we
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know that man can only see God as he becomes God himself, and
that all the limitations which in the past we have placed upon Deity
are limitations within ourselves that made our vision imperfect. We
begin imperfectly to realise that not only is He above us and
through us, and in us ; the source of our life, the centre of our being ;
but that there is also in everything in the world around us the One
Life, the One Beauty, the One Self.

As that dawns slowly on us all the world changes and becomes
fair and good. Then, for the first time, we begin to realise what
evolution means; how the Self in all is manifesting something of
himself ; and how that very diversity around us, which troubled us
in the past because of the imperfections of the separate objects, is
really only due to the immensity that is striving to express itself ; the
greater the diversity around us the more of God is revealed.

In the exoteric and limited religions, every man desires that
other men should accept kis idea of God. To him his idea is the
only true idea, and every other idea is mistaken ; his altempt is
always to make other people agree with him, to make other people
worship his God, to carry his God with him everywhere and present
it as an object of universal adoration, That is the tendency of the
limited religion ; that is the thought of the man who is still thinking
of God as some limited Being, in some particular place, who reveals
Himself in some special form to men, Out of that have grown all
the evils of religion ; out of that all persecutions and all wars that
have made the name of religion hateful in the hearts and in the
minds of many ; out of that every persecution ; every rack and
every stake has had its root in that narrow idea of God in the attempt
to impose upon others the limited conception of our own intellect
and our own heart. Hence all missionary efforts to convert other
people to our particular view of God ; hence all attempts to pro-
selytise, in order that others may worship where we worship and
bow down where we bow down.

The truth of God is the reverse of that, and the Divine Life, all
through the growth of the world, has been whispering the contrary
story into the deaf ears of man, by all the diversity that we see
around us in nature, by the infinite variety that we recognise in the
physical world, by the fact that even in the leaves on the trees we
cannot find two that are identical, by the endless variation of color
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and of form, beautiful each one of them but each with a beauty of its

own, In this way, in the world which is the materialised garment of
God, God has been whispering to man the secret of His infinite variety.
What we need in religion is not one conception of God, but that every
man should have his own conception of God and strive to widen it
as his own life grows more divine; that each one of us, seeing the
conception of our brother, may learn from that something that we had
not in our own, and so may work out the very purpose of evolution,
the unity in infinite diversity. Each should form for himself his own
conception of the Divine. It will be according to his own divinity,
according to his stage in evolution. Let him think his highest, his
best, his noblest ; let him think the very grandest thought that his in-
tellect can image ; having made that image, let him realise that only
one ray of the Divine Light shines through it, and that perfect as it is
to him, it is but one facet of the everlasting Beauty. As his soul aspires
towards it and becomes like it, image after image will rise before him,
higher and higher, and with every growth in himself his idea of God
will become more beautiful. Andas each ideal is clearly and definitely
realised it fades away, and a mighiter and grander is seen unveiled be-
yond. Veil after veil we throw aside, as in our search we mount higher
and more inwards, and ever the veils become more translucent, and a
Beauty more ravishing reveals itself to the soul. But those who have
risen highest, those who know the most, those who in themselves are
showing through most of the Divine Light, they are the first to say
that the veil that hides Him is thick before their eyes, and that while
they have left behind them a million ideas of God, there yet shines out
a light before them that ever grows brighter as veil after veil falls
away, and that there ever remains a veil alike to the heart and to the
intellect, a light that never can truly be known till the Spirit is one with
the life whence he came. Thus, in the searching, many and many an
image will be seen. Let us fear not and faint not because we cannot
yet know the ultimate, nor yet reach the end. We grow by our seek-
ing, rather than by our finding ; we grow by our aspiring, rather than
by our realising ; and it is true that He whom we seek being infinite,
the search can never have an end, although as we ourselves become
diviner, the horizon of the Divine will stretch vaster and vaster before

the eyes of the Spirit—until at last we find ourselves at home in Him,
and are Himself.
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CHINESE BUDDHISM.

[The following extracts are from the Fa Pao T'an Ching, a book
which Dr. Schrider alluded to on p. 83 of the present volume. Mr.
Medhurst writes :

“I have just seen the October number of The Theosophist, and notice
on page 83 a reference to the Fa Pao T'an Ching. Some five years ago
I translated some portions of this most interesting work, and they have
been lying, with other Chinese translations, in my trunk. Perhaps you
would like to publish the enclosed, as a supplement to the articles in
the October Theosophist, I have not seen any translation of them, and
1 do not know that the book has been translated. These notes of
mine have not been published before. If ever I am permitted to return
to China, the Fa Pao T'an Ching is one of the many books 1 would like
to translate in their entirety. My copy was given me by an abbot to
whom I applied, as a sympathetic investigator, for the most correct
interpretation of Buddhist teaching.”

THE Fa Pao T’aN CHING.

Sayings of Hui-neng :

There is no difference between the Buddha-heart, the wise and
the stupid.

Buddha is the root-heart ; leave this, there is no Budgha.

The powers of the mind are commensurate with space, without
bounds, shape, color, positioﬁ, size or motion ; free from limitations,
of being and not-being, of right and of wrong, of beginning and of
end.

Even the vulgar are Buddhas ; what is vexatious is the personality.

Formerly I was deceived, then I was among the wvulgar;
subsequently I became enlightened, then I was a Buddha.

Formerly I was concerned with the visible, then I was full of
distress ; afterwards I abandoned the visible, then I attained Myself.

Wisdom consists in ever observing one’s Self.

When the heart neither rests in the interior nor the exterior, and
has put away seeking for fruit, it can go where it will without
hindrance.

To the unenlightened Buddha is one with all that lives; to
those who know, everything that lives is Buddha.
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Who genuinely realises the truth will not see the faults of his
generation ; one who perceives the errors of others, has errors which
are errors indeed.

Buddha’s Law is in the world. He who forsakes the world to
seek reality is like one who should look for horns on a hare,

During a Council a disciple enquired as to the efficacy of re-
peating ¢ O-mit’o-fo,” as a help towards reaching the western para-
dise (Sukhavati). Hui-Neng replied : The unenlightened repeat the
mantram with the hope of being born there ; the enlightened tranquill-
ise their hearts according to the teaching of the Buddha, for
Sukhavati (literally ¢ The Abode of Buddha ") follows the heart thatis
still. The majority of mankind are foolish, and not understanding
their own natures rush to the East or to the West (in search of
peace) ignorant that the seat of calm is within themselves. To the
enlightened all places are alike. Therefore Buddha said : * Peace
and happiness follow me wherever I go.” If, honorable Sir, your heart
is perfect, Sukhavati is near by ; if however you cherish evil thoughts,
it will bea difficult place for you to reach, though you repeat
mantrams continually.

Unswerving and perfect recognition of Reality is the root of all
religion,

The practice of religion by the enligntened does not consist
of discussions. ' '

He who practises samiadhi, his heart is fixed, wherever he is,
whether he is walking, resting, sitting or lying.

Where the heart is pure there is the worshipping congregation,
there is The Pure Land (Nirvina).

When the mind no longer rests in Scriptures or ceremonies,
TAO is unobstructed.

This is my teaching, which is part of the esoteric doctrines :
the first step, and that which is the beginning (lit. ancestor) is 7o
thought ; no inclination is the essence (Buddha) ; no locality is all-
important (the foot). What is meant by * noinclinations ’ ? Although
coming across predilections being without bias towards them.
What is meant by ‘nothought’? Obliged to think and yet as though
not thinking at all. What is meant by ‘ no locality'? The natural
disposition of mankind is to have regard to goodness and wickedness,
beauty and ugliness, and from these arise enmities and friendships,

6
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sharp words and quarrels. Now regard all this (these various distinc-
tions) as non-existent ; think nothing of grudges and injuries ; in
the midst of the activities of thought do not stop to think of previous
happenings. If you begin to think of what is past, of what is
present, and of what may come, your thoughts will become inextri-
cably entangled ; this is called being fastened and bound. Accord-
ing to all the teachings, when the thoughts rest nowhere there is no
bondage. This is the meaning of the saying that to know no
locality is all-important,

Regard all forms as formless, To be able to separate one’s
Self from all affections is the pith of tranquillity. This is the explana-
tion of what is said as ¢ no inclination’ being the essence.

Let the heart rest in no circumstances, nor the mouth * make
mention of them, and keep your thoughts ever apart. Yet if you
only withdraw thought from what is external, expecting thus to
bring all thought to an end, although your thoughts with regard to
this or that may die, they will be born again in regard to something
else. This isa great error. Mere hearers of doctrine may fail to
understand, and may be deceived ; that perhaps would not much
matter, but when they attempt to instruct others, while themselves
deluded, they rival the teaching of the Buddha. Hence ¢ no thought ’
is placed at the beginning of all instruction,

Let us again consider why ¢ no thought ’ is placed at the begin-
ning. It is because when men say ‘ We perceive the Higher Self)
the deluded allow their thoughts to rest in some phase, and from this
arise false discernments, all sorts of physical and vain hopes. Now
from the first the Higher Self has been free from qualities, and if one
imagines they can impart such to it, that indeed will bring physical
troubles and disappointments, Therefore this is the Buddhist doc-
trine : No thought is the beginning. .

Truth springs from the Higher Self, it cannot be found in the
eyes, ears, nose or tongue.

There is a soul in Truth and therefore Truth thinks right, but
Truth has neither ears, eyes, nor form nor sound.

There isa soulin Truth, and therefore Truth thLinks right,

* 1 have corrected the text here, substituting mouth for speaking evidently
a misprint,
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but though the senses perform their functions material conditions do
not affect Truth—the True Soul is ever self-existent.

What is meant by sitting in meditation ? It is to perceive this
Law without screen or obstruction, and to have the heart free from
the exterior distinctions of goodness and vice ; fixed, immovable upon
the Self within.

Dhyana is to be separated from all form, the inner Self firmly
fixed.

To perceive the tranquility of the Root-Self in the midst of all,
that is to regulate one’s self, and put everything into practice...This
is to establish the doctrine of the Buddha.

Thisis the gate to Dhyana. Itcannot be attained through the
mind, nor by purity, neither is it inaction. You would rely on the
mind, but the mind is may3 ; you would rely on purity, but the Self
of man has always been pure. The truth has only been covered by
delusive thought ; when these are absent the Self is seen to be spon-
taneously tranquil. You think ‘I will be tranquil,’ and a delusive
tranquillity is born, Now an illusion is notan entity in a certain place,
but the moment attention is drawn to it there is the illusion. Tran-
quillity is formless, but it is evident you give it form when you con-
ceive it, Speak of it asa labor, or a calculation, and you veil the
root of the Self ; moreover you put tranquillity into bondage.

If you would cultivate inaction when you see men you will not
perceive their failings or their errors. This is the spontaneous im-
mobility of the Self.

Some who are deluded sit in meditation, but when they open
their mouth they talk of the perfections and the imperfections, the
virtues and the shortcomings, the excellencies and the vices, of
others, such act contrary to The Teaching.*

There is nothing (no thing) to enjoy anything, and therefore
there is nothing (no thing) that is not enjoyed.t

The following passage bears a striking correspondence to The
Classic of Purity :

Not only must your mind be as a vacuum, but you must lose

* A chapter follows here which I have not ?;a-nslatcd, but which may be sum=

marised thus : Form may be recognised, but it should not be allowed to influence ;
abstraction also is a means not an end,

t He further warns his disciples that Nirvina cannot be enjoyed so long as there

is any anticipation of nirvinic bliss, as such anticipation is a form, and transcendence
of all form constitutes the essence of Nirvipa,
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consciousness of its vacuity, responding to every demand, per-
forming every duty, without any disturbance of the inner void ;
whether active or passive, without emotion ; forgetting such dis-
tinctions as ¢ vulgar,” ¢ holy ’, ¢ passionate ’ ; extinguishing conscious-
ness of ability, and regarding spirit and form as one, then you will
indeed have samadhi.

C If one sees the Self it does not matter what one thinks of the
Bodhi-tree (i.e., the tree beneath which Buddha obtained His freedom),
Nirvana, the method of liberation, or perceptions. There are indeed
no necessary dogmas, though all dogmas are included in the Truth.

“To him who understands, all names are the same ; to him who sees
the Self, faith and unbelief are the same ; he finds every situation
alike free from obstacles, performs his duty in each without
embarrassment, speaks the right word at the right time, and com-
pletely adapts himself to his environments.’ As he never forgets
the Self he never loses his Self-existing intuitions, but rejoices in
samadhi. This is what we understand by seeing the Self.

The following are selected from the eighth chapter, which
records a conversation between Hui-Neng and a messenger from the
Emperor Li Hsien (A.D. 1408-1466), sent to invite the Patriarch to
the Imperial Court. Hui-Neng excused himself on the plea of being
sick, and was subsequently distinguished with some honorary titles
conferred on him by the Emperor, who also repaired his monastery :

Truth is to be found in the enlightenment of the heart, not in
sitting to meditate.

Ordinary people see a distinction between that which is light
and that which is not light ; the wise comprehend the whole, their
Self is single. The Self which is single is the True Self. The True
Self dwells among the humble and the foolish and is not lessened ;
it is among the worthies and the just and is not increased ; it abides
among troubles and vexations and is not disturbed; it resides
among abstractions and quietisms and is not motionless. It is
neither short nor long ; it neither comes nor goes ; it is not in the
centre, nor is it either within or without ; it is not born, neither does
it die. Such is the appearance of The Self | It abides eternally
without removing. If if smust be named, then call it The Tao.

The following extracts are from the tenth chapter dealing with
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the Patriarch’s death and burial. These are some of his farewell
instructions :

The Law has no second, neither has The Self selves.

Tranquillity is the rule.

There are not a number of teachers.

I warn you all against mere repose and vacuity of heart.

" Asregards The Self it is naturally pure, neither taking nor
giving. Each must rely on his own efforts, acting according to op-
portunity.

Bend all your energies to understand what I am about to say
as to how you shall hereafter instruct those who are deceived... Know
then that the Buddha-nature is in all thatlives. 1f you do not
know this you will not find the Buddha, though you search for Him
through ten thousand kalpas. 1 will instruct you concerning The
Self and all that lives, concerning The Self and the Buddha-nature.
To see the Buddha you have only to recognise all that lives.
Living creatures are deceived regarding the Buddha, but the Buddha
is not deceived regarding living creatures. To the enlightened Self
Buddha is all that lives. To the self that is still deceived the Buddha
is one of those that live. To the self thatis defective (lit. average),
all that lives is Buddha. To the self that is deflected, the Buddha is
as the rest of living creatures. When your mind is evil and crooked
the Buddha will appear to you as scattered among all the living, but
when your thoughts are balanced, you will know that whatever lives
is Buddha. [ myself am a Buddha, and this Buddha is the TRUE
BUDDHA. If I myself have no Buddha-heart, then where shall
the TRUE BUDDHA be found ? Know then, all of you, that you
yourselves are Buddhas. On no account distrust this | Outside of
yourselves there is nought that can be established. All teachings
and doctrines are born from within yourselves.

Continue to live here in peace. After I am gone do not follow
the customs of the world. You will not be my true disciples and will
act contrary to the law if you lament, receive condolences, or wear
mourning. Your only duty is to turn your hearts towards the recog-
nition of the Self, which neither moves nor rests, which is not born
and which does not die, which neither goes nor comes, which is neither
right nor wrong, and which does not reside here nor yet depart. 1
fear lest deceived you should fail to grasp my meaning, and therefore
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once again, I exhort you to perceive The Self. After I am gone con-
tinue to follow these instructions as though I were still among you.
Were 1 to remain in the world and my instructions were to be set
aside, of what use would my presence be ?

C. S. MEDHURST.

COMPENSATION.

Climb higher, friend ;
Fear not the distance that before you lies ;
Others than you have striven for the prize ;
Work toward the end.
Then, if you gain it not, do not despair ;
Another yet may breathe the purer air
To you denied.

Be help for him. Wherein your failure lay
Show him, that he, aspiring likewise, may
Be glad you tried.
Cease murmuring, ye sowers in life's field !
What though the harvest to you little yield ?
Work faithfully.

This your reward ; a privilege indeed
Is it to help one’s fellow. Sow the seed
Most carefully.

For, though the fruit to you may be unknown,
Some pilgrim, yet to come, shall find it grown
Full perfectly.

MARIE BAUMANN,
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THE SECRET OF THE SILENCE,
(Continued from p. 344).

OW it is affirmed by those who have realised the facts, that
N ‘we’ are not ultimately bound, and that ‘we’ may
{ranscend, if not destroy, these illusory dualistic limitations, and
therefore their unitary negation : i.c., the domain of the one and the
many, ‘that’ and ¢ this.’

That this expansion of consciousness should have been chiefly
envisaged and described in terms which imply—as in the Vedi3nta
system—this absorption or dissipation or negation of the illusory
many in the ultimate one, here seen as that Atman which is Brahman,
is quite natural but begs the question it is intended to solve, for
Atman is not alone to be taken as expressive of ‘this’ or ‘that’
but asincluding the transcension of all duality, Their ¢ transcension ’
implies and is here viewed, as a transcending of any conceivable
form of duality whatsoever, even that of the many and the one.

Obviously the term “transcension’ implies the existence of an
opposite ¢contraction’ like all other relative terms, and we have no
others ; but it is defined here, as further, implying a paradox, i.e.
a proceeding simultaneously in opposite directions, without any
motion at all. Of course all and every problem ever stated could
be solved by a paradox, understood as simply a restatement of the
original difficulty in other terms.  But something far more
profound than its ordinary superficial definition is here indicated.
There is a recognition of the mystery of life; of the duality of
manifestation ; of view-points altering values, and of ¢ transcension’
dissipating all these relativities in gnosis ; also that the marvellous
and hidden powers of the mind of man are expressed in forms in
which it is often impossible at present for our dim eyes to discern
the life ; and that although * as above so below " still from below
it remains of necessity a paradox.

On the one hand we conceive the consciousness to expand
and overleap all bounds, from within OUT ; on the other hand
it contracts idealistically inward, from without IN ; culminating

* A catholic critic remarks on the above, that “ {from our viewpoint dualism can-
not be destroyed, but the realisation of the union within the infinite Divine Con-
sciougness is the postulate of the mystic, and the basis of Religion.”
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’

simultaneously in a cessation of all ‘motion,” thus resulting in
what is here termed  transcension ' ; poetically figured as liberation
from the wheel of routine or the stateless transcendental calm, Nirvina.

Thus it may be said at this point that although the term is
defined as far as possible, still the problem is resolved for the
moment by a paradox. That is true. Further, our normal
limitations necessitate it. For instance, the statements of Copernicus
were, and still appear to be, quite obviously wrong, yet they are now
accepted as the most accurate description of the facts; evidently both
views are ‘ right ’ from their various levels of ignorance or knowledge,
but it is equally certain that neither is final, and that all kindred
problems are purely relative, to the level of intellectual insight,
comprehension and dispassion from which they are viewed.

If the foregoing summary, analysis, and synthesis be in the main
correct then the nexus between our postulates ¢ this ’ illusion and
¢ that’ reality, is the ¢ individual's ’ thinking principle, apparitionally
termed a personality or namartipa. The term consciousness, or
awareness, is used as the cosmic aspect of the nexus, expressing all
vital manifestations not actually self-conscious, and so on with the
still vaguer term mind, and other expressions denoting manifestation
in general.

This thinking principle is looked upon as a relation or inferplay
between its inseparable postulates, because ‘ all thinking is relation-
ing ” and because of its well-defined limitations in the domain of
cosmic possibility. Yet at the same time it is recognised to be the
vehicle of power, for active manifestation, with a passive or rest, or
reality side in counter-balance; which it appears quite futile to
attempt to measure or apprise (i.e., ‘ that’ reality side) in other than
terms of negation, until realisation supervenes, when negation may
be seen to apply solely to the Eternal !

Thus the thinking principle, however we idealistically define it
turns out, inthe words of Herbert Spencer, to be a “ moving
equilibrium " in manifestation. A dynamic-relation, which if it be
endowed with immeasurable possibilities on the one side, is so strictly
limited to its conceptual actualities on the other, as to be regarded by
some as incapable of much further ‘unfolding,’ without the
postulate of an ego-entity, or persistent personality, as the substratum
of these relationings, But the postulating of an ego-entily, or
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persistent personality, as the reservoir or substratum of these happen-
ings would appear quite gratuitous, if all things, including
the phantasmal egoes ideating them, are nothing but mentation
or cosmic-ideation. On the opposite view  if the personality be
concerned as a substratum or substance,” we have a reason for its
limitation, but if not there appears to be no such reason. Then one
would postulate the finite self within the infinite Self, and it would
follow that there would be finite and infinite knowledge, the finite
constantly approaching but never being merged or destroyed in the
infinite. Here however the personalities or ego-entities are viewed
as no more than vehicles, illusive and transitory, in and through
which the universal power is manifested as mentation. A full dis-
cussion of the particular, being no more than an illusory moment in
cosmic-ideation, is not possible with the fragment of knowledge
available ; but certainly it may be said that, viewed on these lines,
the nexus being the transitory self-conscious relation, or interplay,
gives no basis for the hypothetical assumption of the persistence of
personality. 1f it were replied that the very concept of the thinking-
principle is but that of a whole made up, of particulars (i.e.,
personalities) and that they are after all the points at issue, their
merely relative importance and utter cosmic insignificance, may be
shown in the meaning underlying the saying of Michael Angelo, that
although “ trifies make perfection, perfection is no trifle,” and indeed
it is perhaps impossible to dispose of these points or trifles without
the use of paradox ; but then as Lao-Tze observes, “ the truest
sayings are paradoxical ”"—and also our dualistic and anthropmorphic
language addsto the difficulty. Hence perhaps personalities both
are and are not—it again depends how you look at them-—view-points
altering values. So that without confusion, it is even possible that
one might see through them—and then ?

[My friendly critic comments :

“ We have the beatific vision, but WE have it. The finite
self knows and is transfigured by the infinite.” Or ‘we’ think ‘we
have it ° but perhaps not; ‘we’ seem to remember it, and the
afterglow of the vision is with us, because the vehicles reflect
the light of the illumination. Therefore all ‘we ' ever speak of is
a vision, not a gnosis ; a representation, not the actual realisation

of the fact of transcendence! One may note that clear thoughis
7
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no matter when and by whomsoever uttered, are in their substance
similar, if not identical, often even in expression——so much so, that
another often says what we have thought or wice versa, We think
alike ; which looks very much as if the realm of ideation were
common to us all. But if mentality is bound, what is it that
appears to undergo this paradoxical transcension ? For although
any particular aspect of mentality might be supposed to transcend
its present limitations, even up to its utmost bounds, it could not be
supposed to transcend itself, i.e., if its very being as such, is these
limitations, But then whence comes this concept overleaping
bounds, this insight of the truth of paradox, is not that from a
faculty that is not bound as mentation within the realm of its
limitations ? Surely the answer might seem even, in the most philo-
sophic eye, to be suggested to us in the Upanishat verse :

¢ In the infinite illusion of the universe

The soul sleeps. When it awakes

Then there wakes in it the Eternal,

Free from time, and sleep, and dreams.”]

So that this ‘seul,’ this Self, this Atman, is the eternal ‘I’
that is ‘1T’ : whence to us, there seems to spring this paradox
conceptual —the concept of ¢ transcension.” Overmarking and intuiting
“this ’ and ¢ that "—our dualistic plane of limitation to the many and
the one—until expansion and contraction merge, and if ¢ we’ dis-
appear, the ‘1’ awakes !

But to return : in any case, if the notion of liberation or
transcension be a dream, it is as real as the rest of the play in the
opinion of those who have attained it. And what shall be said
of the ‘power’ certainly possessed by man at a certain stage of
his ‘unfolding,” of trancending and annuling the so-called
“iron-laws’ of an everlasting, illusory, routine, necessity ! Must
we not say : “ well, if this ‘power’ be it an hallucination, it is a
victorious one and good for man?”

What does it matter to us, if we learn the power of transcending
this illusion, this purely relative reality, that some should label this
supreme faculty, ¢ delusion,’ *self-hyptonism’ or what-not ? It
does not alter the fact. For in this case, what seemed to be delusions
turn out to be facts, or acts, or karmas, or whatever you like to call
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them, and from any outlook their value is at least equal to our
ubiquitous conventional delusions about things that is, if it be made
a mere question of valuation or utility, One may say ‘““ All that is,
is illusory : yet real.” Another may reply : ¢ very well ; therefore if a
Sage imagines himself free, he is free ; ” indeed it would be little use
anyone telling him it is all an illusion, or mental hallucination. He
knows. And nothing in the realm of emotions can alter his
actual knowledge, if ¢ all that is, is illusory : yet real.” He is liberated,
or rather he has ceased to exist, as heretofore, He is, and heis
not, and so again nothing but a paradox will describe this
consummation,

In attempting to be strictly impartial and to select the correct inter-
pretation wherever it appears, in eastern or western sources
of information, and to present a synthetic view of the question at
issue, we must take the result in any case in its purely philo-
sophic aspect, and not as belonging to any particular school
of thought. It may of course be labelled theosophic-idealism, which
indeed in these brief and imperfect outlines it strives towards, being
the product of an effort to blend the surface knowledge, or illusory
philosophic view-points, with the archaic teachings of the hidden
wisdom. If the surface or objective view of life is more correct
in the West to-day, and it be adversely contrasted with the subjectivism
of the immemorial East, then, one may remark that the world is
a sphere, and that ignorance and wisdom are ubiquitous.

For both surface and depth are necessary to a comprehensive
angle of vision. So to say, the length and breadth of the surface
views of life are useless, unless balanced by a knowledge of the real
depths of existence and that which interpenetrates them. It is said
that this necessity is especially marked on setting sail upon the
metapsychical ocean of mentality in the night for the Great Quest !

The steering of a surface course by the stars above, without a
compass or a charting of the ocean currents, shoals and deeps, will
surely lead to shipwreck, with perhaps no land in sight |

The ocean of mentality may be taken as real and substantially
the same, when compared to the myriad illusory waves that ruffle
its surface, but some knowledge of both illusory surface and restful
deeps is necessary to the successful sailor. Similarly a thinker who
aims at becoming a practical occultist must qualify his surface
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preconceptions by real knowledge of the ethereal ocean of
subjectivity through which he means to steer.

But leaving the perilous region of poetic analogies, itis said
that the path by which this inevitable dualistic contrast is trans-
cended hangs invisibly balanced between these pairs of opposites,
“illusion and reality.,” So that the immortal Spirit of man, appearing
manifest as a reflexion of the universal Spirit of Life and Death has
in one sense a destiny illimitably exceeding cosmically any concei-
vable forms of duality—this although the illusory personality dwindles
to naught.

Returning to the question of the ‘ nexus’ as mentation, a wider
view may now be taken of the relationship it holds to its inseparable
postulates. We may view it as the ideating link in the manifestation
of life, the ‘ moving equilibrium " or interplay of thought, in which,
as its condition, the manifesting power appears to us. At this point
the strange thing seems to be that ¢ we’ should ever come to know
anything about it at all! But however it be, ¢ thought-power’ is
thus the ideative or creative potency in and through which the
problem of existence comes before us.

But the moment we determine the nexus to be ¢ thought’
inseparable from its dualistic postulates whatever they be, the problem
assumes another aspect. The importance of the thinking nexus
overshadows the postulates, and illusion and reality seem to be but
cosmic modes of its manifestation owing to the mind for ever
seeking a source or cause in which to rest. [Of course ¢ Reality’
viewed as Parabrahman or ‘IT’ cannot be a mode, for it is
beyond all contrast or conception.] Here however it cannot be
found in ¢ thought ' alone, for, at the most, thought or mentation
can only be regarded as the condition through which the power of
being manifests. So that if we look upon it as a life-wave, the
thought is the wave, and the power the life of manifestation, or that
aspect of the mystery of existence which appears objectified to
us in manifestation, as the inferential cosmic motion appearing and
disappearing spontaneously in the illimitable void !

In any case we appear driven along a hundred lines of enquiry
to accept some aspect of the idealistic position as the only working
hypothesis of a plausible nature that at least admits the possibility of
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progress in our knowledge of the manifested aspect of the mystery of

life.

The difficulty here as elsewhere of coming to any sane conclu-
sions is due to our extreme limitations, which inhibit our view to
pre-conceptions, so that ¢ we’ seem to ‘see motion ’ in place of rest
or vice versd. But the very idea of vibration or motionis ad-
mittedly due to our conceptual limitations, viewed as resistances.
Remove the notion of resistance, and the paradoxical idea of expansion
without motion fills the void. Doubtless the faculty of expanding
or contracting simultaneously, without apparent motion or dissolu-
tion of consciousness, has been and will be again unfolded. But
apart here from these speculations ; what we speak of as the power of
thought, however unusual, is taken as the symbol of the vital fact of
existence. Thus‘ power’ and ‘life’ are here used in their idealistic sense
—as terms to express the potency of the spiritual fact which
manifests as thought. Also because it avoids the implication which
may solely relate to the plane of mentality, that ideation is the mode of
manifestation in more exalted spheres.

Sages in describing to us other phases of existence may do so in
terms of thought with which perhaps we are alone acquainted, but it
does not seem necessary to suppose that our sequential imaging of
delusions, is likely to extend beyond or pass within or without the
narrow circle of our limitations. Indeed the descriptions given us of
these abnormal states clearly show us that ¢ ideating ' as we under-
stand it, 1s transcended.

The term ¢ transcending ' implies here not only the breaking
down of limitations from within out, but the simultaneous dissipating
of illusions from without in. Is it not for this reason, that what is
described to us in terms of thought often appears so much impossible
nonsense, which from the normal®view-point it often undoubtedly is ?
Of course the criterion must be onr experience and reason, but this
would not lead us to assume that our present level is final.

However ‘ thought,” if we examine it as closely as we may, is
no more than a conceptual imaging or ideating, conceiving or con-
structing of our ephemeral mental experiences, from past pre-
possessions, present hallucinations, and future anticipations, to some
point in a synthetic imagination picture of what we feel and think ;
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but the descriptive résumé does not really seem to deal with, or in
any way come in touch with, the vital fact of life.

We are at most but skating on the surface. Well have the
poets described it all as a dream within a dream, and the realm of
mind as a M3y or sport of the Gods.

As John Locke observes, “ idea is the object of thinking " and
this and similar observations lead us to enquire its ‘ reason’ the
discriminative faculty which so often discerns the futility of thought
is not the cosmic power—as it appears to us—by means of which we
may escape from the labyrinth. All terms denoting generalities may
be used in various meanings. Itis purely a question of definition,
and it is just here that the chief difficulty comes in, in dealing with
the vague obscurity that surrounds all terms denoting philosophic
premisses. For in any case they are but concepts, and we desire
them to be reasonable. But so sure as we define too closely we
limit a notion, which thus in some way escapes us. However
“reason’ is here defined as the ‘discriminative faculty’ simply
[not of the mind or any other known subject] whatsoever otherwise
it may be ? Hence reason is here looked upon as a power which
manifests in ideation, or the act of thinking, when strenuously
maintained ; and as a power by means of which we can liberate
ourselves from the thraldom of ideas.

Doubtless many have used it rightly, without the least concern
as to its origin or procedure ; by others it has been looked upon as
the overshadowing faculty at the summit of ideation, or it has been
viewed as the inherent power of expansion latent in the thinking
principle which enables ‘us’ to finally transcend ourselves. In
theory perhaps, in any case, it matters little, if this expansion of
consciousness ’ this transcension of limitations, is the method by
which we come, vid@ intellectual-{nsight and tranquillity or medi-
tation, to transcend the domain of dialectics and pass into the region
of pure reason or understanding, on our way to Nirvana! At any
rate until some acquaintance has been made with dispassionate reason,
as distingnished from emotional ideation, we are quite unable to
comprehend any significance in these problems or the phenomenal
world.

It is true that in dealing with this question of the possibility of
transcension, we are largely confined to the testimony of those Sages
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or Yogis who have realised what this really means, and have realised it
by a faculty greater than the mind. If it were realised by mind, it
would have to be compared with some other experience, whereas the
mystic state is that of the ¢ breaking of barriers '——vast expansion
and clearness. To analogically express it in terms of the senses,
I would call it like a bright soft light and the soft sound of the
incoming tide. But words are quite useless, All attempts to merely
describe illumination must of course fail ; to be known it must be
realised ; but these accounts may assist and stimulate us to emulate
those Great Ones who have achieved this supreme consummation,
and often expressed it for our instruction in terms of ideation.

On this point—as to its possibility—of course agnostics will
remain the honest thinkers so many of them have proved themselves
to be. But there are a class of individuals who hold that : because
“1 do not know : ergo, nobody knows ’——which class of ignorance
must be dealt with dispassionately. Also many of the superficially
educated majority seem either fanatics or fatalists at heart. So that
there are perhaps some who do not seem to wish to climb or
evolve at all ; and the only course for them is to be slowly borne along
upon the kirmic stream of evolution, which they look upon as fate
or necessity. Even so, they are gradually uplifted by the disinterested
sacrifice of those few pioneers who ‘‘think and feel in the service of
the multitudes, who stand and work " as Maeterlinck somewhere ob-
serves, Perhaps even the majority of those who aim at ideals seek
separation, although unconsciously driven in the direction of unity.

However to return to another aspect of this awareness of ours,
before we proceed to discuss transcension further, We may note
that the thinking principle is active, or motor, in its very nature as
envisaged by us, and hence appears as the ideative or creative principle
illusorily projecting its conceptual contents into ¢ externality,” Look-
ing closer we soon perceive that if on the one circle it is bound
down to its normal manifestations, (i.e., to its uniform conceiving,
constructing and projecting of the phenomenal world) on the other
it also possesses abnormal possibilities. It is true that these
normal phenomenal conditions once set-up persist until disturbed
or otherwise dissipated ; but these phenomenal conditions do not
mark the limit of even mentality, but only its temporary condition
as manifested individually, perhaps merely inhibiting the showing
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forth of the latent abnormal possibilities until the evolution of the
vehicle is more fully prepared for this unfolding.

Thus these normal illusions of ours persist until we see through
them, just because they are (at least in part) the result of the
mentality.- which ideated them; and nothing naturally is potent
enough to either evolve or dissipate them except a further influx
of the same mentality or thought-power. When as normally we
limit ourselves to the notion that we are shut up in a particular
skull-box gazing upon an ‘ external world,’ the multitude of things
apparently surrounding us are not then viewed as nothing but
concepts apparitionally constructed and projected by the action of
mentality, but are looked upon as things in truth ¢ external ’ to us.

They are of course outside the head, although within the region of
ideation. Naturally other centres of mentality acting in similar fashion
would set-up resistances further limiting our power over contents,
while confined to the level of the mental sphere. Our power would
thus be strictly limited in proportion to our knowledge concerning
their ideation and construction. But the moment we commence to
transcend the level of ideation and construction to which these illusory
limitations are alone related, we at once perceive them to be ¢ relativi-
ties’ that have no meaning apart from their particular conditions.
So that the ¢ personality ’ looked upon as an aspect of cosmic
ideation would here form the nexus between ‘this’ illusion and
¢ that ’ reality.

Ideation as known to us, viewed as a triplicity, has been illustrated
in man& ways. Itmay be looked upon as corresponding to the
Indian notion of the gunas. Ideationin eclipse might thus correspond
with the notion of tamas, the dark or restful reality side ; ideation in
particular with the r3jasic, twilight, active personal aspect; and
ideation in general with the sittvic or universal light, But however
these correspondences might be equated by those skilled in such
subtleties, their utility solely relates to the triple domain of conceptual
manifestation. What we here seek is the state of equilibrium, which
permits the breaking up of the personality and its delusions, which
may be figured to take place in the magical fire that burns in the
balance of transformation,

H. KNIGHT EATON.
(To be continued.)
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(Continued from p. 353.)

UCH asociety of Adepts were the true Brothers of the Golden
S and Rosy Cross. They taught the same essential truths that had
been held by the Essenes, the Therapeute, the Neo-platonists, and
other spiritually enlightened people, for all these societies were not
merely bodies of speculative philosophers, such as believe in certain
accepted opinions or change them according to fashion or method of
thinking ; but they practically recognised the truth, and as the truth
is one and universal, only changing its aspect according to the place
whence it is seen, therefore the truths taught by all these societies
were essentially the same, although they may have been repre-
sented in various forms. They are still the same to-day, and upon
them are resting the foundations of the Christian church ; but the
edifice which has been erected upon them by the true Christians of
the past was a spiritual temple ; while that of the popular church of

8
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to-day is filled with cold, dead and material forms, and serves but
little for the purpose of sanctification,

In regard to the history of the true Rosicrucians it is said that
about the year 1378 a certain knight whose name was Christian
Rosencreuz, and who was then returning from the East, established
in Germany a secret society by that name, He had acquired a great
deal of knowledge by the assistance of certain Adepts, with whom he
had become acquainted during his travels among the Arabs and

* Chaldeans, He initiated seven members into that society, they were
pledged te secrecy, and their emblem consisted in the letters R. C,,
meaning Rosa Crucis the Rose of the Cross. Rosencreuz is said to
have left his mortal form at the age of 106 years, and his body was
buried by his successor and other members of his society. * The
Order continued to exist and passed through many vicissitudes. The
members were occasionally dispersed and reunited ; the mortal bodies
of some perished as martyrs, others lived and died unknown. The
fate of the earthly tabernacles that held the eternal Spirit could be of
little importance to them, after the immortal Self had awakened to
life. Some of the greatest philosophers, physician-theologians, of the
Middle-Ages belonged to this Order. The most prominent among
them were Cornelius Agrippa, Conrad Kunrath, Robert Fludd and
Theoph'rastus Paracelsus. + The latter reorganised the Order, the
number of whose membership afterwards greatly increased. As its
fame became known, other and spurious * Rosicrucian ” societies
came into existence, and the true Order disappeared from sight. A
work published in 1714 by Sincerus Renutus informs us that the last

* Tt is said that 120 years after his death the entrance to his tomb was discovered.
A staircase led into a subterranean vault, at the door of which was written : Pos!
annos CXX patebo. There was a light burring in the vault, which however
became extinct as it was approached. The vault had 7 sides and 7 angles, each
side being b feet wide and 8 feet high. The upper part represented the firma-
ment, the floor the earth, and they were laid out into triangles, while each
side was divided into 10squares. In the middle was an altar, bearing a brass-
plate upon which were engraved the letters 4.C. R. C. and the words: Hoc
Untversi Compendium wvivus mihi  Sepulchrum feci. In the midst were four
figures, surrounded by the words : Nequaquam Vacuusm. Legis Fugum. Libertas ,
Evangelii. Dei Gloria Iutacta. Below the altar was found the body of Rosencreuz,
intact and without anv signs of putrefaction. In bis hand was a book of parch-
ment with golden letters, marked on the cover with a T. (Testamentum) and at the
end was written : Ex Deo nasctmur ; In Fesu morimur ; Per Spiritum Sancium re-
viviseimus, Thege were signed the names of the eight brothers present at the
funeral of the deceased. (Compare Hargrave Jennings, The Rosicricians.)

N + There were numerous other celebrated men among them, See Sphins, Vol 1,
o 2.

>
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Masters of the Rosy Cross had gone {0 India, and that none of them
remained in Europe. *

However that may be about the Masters, there are still some
true followers of the Rosy Cross in Europe, who are in the possession of
certain secrets, They are known to the Masters and to each other—
not by any external passwords and signs, but by the power of
spiritual perception ; for the attributes which constitute them mem-
bers of this spiritual society reach beyond the limitations of time
and space, and they may recognise each other even if their physical
forms never meet. There can be only one genuine spiritual society,
because there is only one universal Spirit. It is the society of the
living Spirit, presided over by the truth. Its doors are open {o all
who are able to enter ; for the light does not hide itself from those
who can see and the truth cannot be monopolised by those who
possess it. Into this spéiritual society all may enter without admis-
sion fee and without recommendations from sponsors ; but all are
not able to enter, because flesh and blood do not belong to the
realm of the Spirit, and those who wish to enter must leave their
‘cloaks’ behind. They need no external inarks of recognition, for they
know each other's true character by direct perception,and he who
carries the Sign of the Beast upon the forehead cannot become a
member. They need no especial places for meetings, for they live
in a constant communion with each other in the grand temple of the
Holy Ghost. They carry costly emblems and insignia of their rank,
made of pure (spiritual) gold and beset with jewels of great virtue ;
but their gold and their jewels cannot be stolen, neither can they be
seen by the profane, for they carry their emblems deeply buried
within their own hearts.

Such are the true Brothers of the Golden and Rosy Cross. They
are performing thetr work silently and unknown, and they are
awaiting the time calmly and patiently, when the harvest will be
ripe and when it will be their duty to come forward to guide the
process of the spiritual regeneration of mankind. Then will the
pure gold of true spirituality appear on the surface, and the dregs
will sink to the bottom, for only those who are fit to live will
survive. T

* & The Theosophist ** Vol. VIL, p, 79.
4+ Omne bonum a Deo, imperfectum a diabolo (Paracelsus).
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The Laws of the Rosicrucians were :
L. To alleviate suffering and heal the sick without asking for
any remuneration,*

II.  To adapt the style of their clothing to the customs of the
country wherein they reside.t

HI,  To meet—if possible—once a year in a certain place.{

1V. Each member to select a proper person for his successor.§

V. Their emblem to be the letters R. C.||

VI. The existence of the society to remain a secret for one
hundred years beginning from the time when it was first established.

The objects of the Rosicrucians are the highest which man can
possibly desire ; for he can aspire to nothing higher than spiritual
perfection. In comparison with this state worldly possessions sink
into insignificance ; for he who is perfectly happy craves not for
wealth, and he who knows the truth does not ask for illusions. To
him scientific or theological speculations are useless ; for being in
possession of knvwledge he does not care for beliefs. Neither does he
require great riches, because the more the spiritual action of his inward
fire sublimates and etherealises the material atoms composing his

* The development of spiritual power is usually accompanied by the acquisition
of the gift of healing, because the refined life-essences pervading the body of the
illuminated are radiating from the centre and may be made to cause a healthy action
in another organism by the law of induction.

The preservation and restoration of moral and physical health is the noblest
avocation; while to speculate upon the misfortunes of others for the purpose of
advancing one's own selfish interest is villainous quackery. The fashionable doctor
or clergyman, working rather for the amusement of the sick or sinner who imagine
to need his aid, but who seldom accomplishes any real good, may be contented to
work mecrely for pay ; the natural physician, having received his priceless gifts from
the Spirit, should distribute them freely to those who are actually in need of his aid.
The reward which the quack receives is money and fame, the reward of the true
physician is the satisfaction of having done his duty.

+ They do not desire to distinguish themselves prominently or to shine before
the world, but to do good silently and sccretly without ostentation.

$ This place is described as the Temple of the Holy Ghosl, being situated near a
clear and everflowing fountain, (of truth) upon the mount Helicon or Parnassus,
with its fwo hills. In the stream bathes the goddess Diana, waited upon by Venus,
her maid ; while Saturn has gone forward.

§ Only those whose virtues have been well tested shall be selected. A sword is
not given into the hands of the insane, nor good wine poured into rotten casks.
The power to control the elemental forces of nature cannot be given to those who
cannot control these forces within themselves,

{| The R. (Rose) signifies the Sun (Divine Love), the C (Cross) the Moon (Intel-
lect). * The Moon receives her light from the Sun.'’ If the Infellect is penetrated
and filled with holy Love, Wisdom will fill the heart. C. 0. R.
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body, the more will he become independent of the necessities of the
material plane, until—after having stripped off the gross and visible
form, and concentrated the whole of his life-principle within his astral
body, he may live entirely in the latter ; invisibly to mortal eyes, but
nevertheless a living man.

The Rosicrucians therefore say of him who has tasted the Elixir
of Life :

“ Blessed is he who is above want and poverty, above disease
and death, who cannot be tormented by that which gives pain to the
majority of mankind, who does not require another roof above his
head but the sky, no other bed than the earth, no other nutriment
than the air, and who is above all needs for which the vulgar are
craving.

“ God humiliates the vain and exalts the humble ; he punishes
the proud with contempt, but to the modest he sends his holy angels
with consolation. He throws the evil-disposed into a wilderness, but
to those whose will is good he opens the portals of heaven.

“ Avoid the books of the sophists, they contain nothing but
errors; for the fundamentals upon which their logic rests are illusions,
Enter the realm of the real and divide with us the treasures which we
possess. We invite you—not by our own choice=but by the power
of the divine Spirit moving within us, and whose servants we are.

“ What does the animal know of intellectual pleasures, what does
the reasoner know of the joys of the Spirit ?

“ Would it not be a precious thing, if we could live and think
and feel as if we had been living ever since the beginning of the
world and were to live unto its end ?

“ Were it not delightful to know all the secrets of Nature and
read the book in which is recorded everything that has happened in
the past, or that will exist in the future ?

“ Would you not rejoice to have the power to attract the high-
est, instead of being attracted by that which is low, and to have pure
Spirits instead of animals (Elementals) assembling around you ?”

The attainment of such a state is the art which they teach. It is
an art that was once extensively known, and which has been lost, but
which may be restored, To restore it the following advice is given :
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I. Love God above all.*

II. Devote your time to your spiritual advancement,t
111, Be entirely unselfish.}
1V. Be temperate, modest, energetic and silent.§

V. Learn to know the origin of the metals of which you are
composed.||
VI. Beware of quacks and pretenders.q
VII. Live in constant adoration of the highest good.*
VIII. Exercise charity towards all beings.t+
[X. Learn the theory before you attempt the practice.}}

* The use of the expression “ God’' is continually giving rise to endless quarrels
and disputations in regard to its meaning, because everyone has a conception of his
own of what it may mean; while in fact it signifies an idea which is beyond any con-
ception or comprehension of the finite and mortal intellect. “God ' can only be
comprehended by God and he who is not a God himself, can only form an inadequate
conception of God. * God "’ means Supreme Good and to those who are evil itisa
word without meaning. The question of a personal or impersonal God can therefore
not be decided as long as the meaning of the term cannot be sufficiently defined and
the term itself is applied in various ways. The word * Personality” implies limita-
tion and cannot be applicd to absolute, infinite and unlimited Good, but that which
cannot be divided into parts is an Individuality, and all the sages agree, that there
can be only One Universal Good, forming an indivisible whole, although manifesting
itself in many apparent!ly separate ways. The highest God to which intellectual
comprehension may reach is divine Man, and we may imagine him in a state of per-
fection, such as is attributed to the presiding planetary genius of this Earth, and to
such a being the term personality may perhaps besapplied, because, having his
activity confined within certain limits, he may be looked upon as being distant from
other individualities and consequently personal, but the supreme can only be
approached through the power of faith.

+ This may be done by all, by accepting the principle of truth (Christ) as a guide
in all their thoughts and actions ; but those who are engaged in merely mechanical
labor will find it easier to concentrate their thoughts upon the supreme, than those
whose active intellects are continually engaged in lower planes of thought.

t The less the mind is concentrated upon one's own selfish interests, the more
will it grow and expand; but while it expands it must be fed from the root of
apiritual self-consciousness (knowledge of the higher Self) else it will be without sub-
stance and remain a shadow.

§ He that is temperate fleeth voluptuous pleasures.
Estimate yourself at your true value.
The will, to be strong, must not waver.
Man has two organs for seeing, two for hearing, but only one for speech.

| The metals signify the powers and essences from which spring virtues and
vices,

€ He who pretends to have a knowledge or power which he does not possess
and who prostitutes a principle is a quack, no matter by what authority he may be
entitled to do so. False crecds, superstitions, intolerance, scientific dogmatism, etc.,
are quackeries and those who uphold them are quacks.

** Move (mentally) continually on the higbest (most interior) plane, and step
out into externals only when it is your duty to do so,

++ An uncharitable thought or act tends to isolate and repulse the individual
from the whole.

I3 But the theory can only become perfect, if confirmed by practical experience,
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X. Read the ancient books of wisdom.*
XI. Try to understand their secret meaning. t

These are the eleven rules, that may be followed by all who
desire to progress, but the Rosicrucians have a XIIth rule, an
Arcanum, in which reside great powers, but of which it is not lawful
to speak. By this power they will aid those who seriously desire the
light and who deserve their aid, and the latter will then find the dark-
ness less terrible and the way through the labyrinth more straight.

The impossibility of revealing such secrets to those who are not
sufficiently spiritually advanced to receive them,is the cause that
many misconceptions and prejudices have existed among the public
in regard to the aims of the Rosicrucians. Grotesque and fabulous
stories, whose origin can only be traced to the ignorance or malice
of those who invented them, have been circulated and grown in
intensity and absurdity as they travelled through the ranks of the
gossippers. Falsehoods cannot be eradicated by resistance, neither
would it be useful to attempt to contradict all the statements made
by the ignorant or wilful deceiver. What is the testimony of the
blind worth, when they speak of what they believe they see, and
what value can be attributed to the statement of the deaf when
they describe what they believe they hear ?

What does the untruthful know about the truth, the godless
of God, the foolish of wisdom, the unbeliever of faith? They may
think that they are right, and nevertheless be wrong ; for they may
accuse others of harboring illusions, while they cling to illusions
themselves. Envy, hate, jealousy, bigotry and superstition are like
colored glasses, which cause him who looks through them to see
everything in a colored light.

Lux.

(To be continued.)

* If the possibility of a revelation is once comprehended, it will be admitted that

the books which contain the same in its original and primitive purity, without any
alternations and additions, will be the most valuable,

+ The higher thought rises, the less will it be possibl