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THE sun shone bright for our meeting and its reflected light made
every point of gold in the lacquer panels to sparkle, every sheeny
surface io the embroidered satin decorations to blossom out in its.lovely
hues. A long table had been placed in the middle of tbe room with
chairs at each side, which were to be occupied, at my suggestion, by the
Chief Priests, in the order of their seniority of age : a small table in one
comer was meant for the interpreter, Mr. Matsumura, of Osaka. | was
invited to take tho seat at the top of tha long table but respectfully
declired, saying that as | held no official rank in their order, no proper
place could be assigned me; as an outsider and a layman it would be
nore respectful if | sat at the small table with my interpreter. Second
point scored, the first one being the arrangement of seats according to
ap, it being a fundamental principle among tho Orientals to yield
precedence to age.  This brushed away, at the same time, the difficulty
astowhich sect was entitled to the highest place at the board; a
point of etiquette as scrupulously held to as it was by that fiery chief-
tainwho said, ““ Where the Douglas sits is the head of the table.” Among
the delegates were several very old menwith grey hairs and bent forms
who kept their hands and bodies warm in tbe unheated room, with brass
braziers placed before them on the table and an ingenious contrivance,
acarved tin case with perforated cover, to fit around the pit of the
storrech, inside a sash, with a sausage of powdered charcoal in a thin
paper cover inside, which, being lighted at one end, consumes away
very slowly and gives a pleasaut warmth to the bodly.

All preliminaries being thus disposed of, | first had read by Mr.
Matsurmura a Japanese translation of the salutatory letter in Sanskrit to

* Three volume*, n. mj-iea ofthirty chapters,:traoiug the history, of the
Theosophical Society from its beginnings at New York, have appeared in the Theo.<o-
and the first volume is available in book form. Price, cloth, Rs. 3-8-0 or
paper, Ks* 2-3-0.



the Buddhists of Japan from Sumangala Thero—mentioned above—in
‘which he begged his co-religionists to receive'me as a zealous and
consistent Buddhist and help me to realize my plans. Then followed
the reading of a joint note of similar purport from the principal priests
of both Sinhalese Buddhist sects. | then read in English my Address,
in whioh | defined my views and hopes with regard to the present
tour and my reasons for convening the meeting. Inasmuch as the
consequences of the meeting were of a permanently important nature
and the event has become historical in Japan, |1 venture to copy from
the Theosophist Supplement for April 1889, tbe text of the document
in full.

“Reverend Sies,

I have invited you to meet me to-day on neutral ground, for
private consultation.

What can we do for Buddhism P
What ought we to do ?

Why should the two great halves of the Buddhist Church be any
longer ignorant and indifferent about each other P

Let us break the long silence ; let ns bridge the ohasm of 2,300
years; let the Bnddhists of the North and those of the South be one
family again.

The great schism took place at the second council of Vaisali, and
among its causes were these questions; “May salt be preserved in horn
by the monks for future use ?” ““May solid food be eaten by them after
the hour of noon?”  *“May fermented drinks which look like wafer be
drunk?” “ May seats covered with cloths be used P” ““ May gold and
silver be received by the order P+

Does it seem worth while that the vast Buddhist family shonld be
estranged from each other for such questions as these ? Which is the
most important, venerable Sirs, that salt shall or shall not be stored up
for future use, or that the Doctrines of Buddhism shall be preached toall
mankind ? 1 am come from India—a journey of 5000 miles, and a
long onefor a man of nearly 60 years of age, to ask you this question ?
Answer me, 0 chief priests of the twelve Japanese sects: | charge
you upon your consciences to answer. | have brought yon a written
appeal from your co-religionists of Ceylon and a Sanskrit letter from
the learned Sumangala, High Priest of Adam’ Peak, begging yon to
receive their brotherly salutations, and to listen to me and help me carry
ont my religious work. | have no special, private word to speak to any
of you, but one word for all. My mission is not to propagate the pecu-
liar doctrines of any sect, but to unite you all in one sacred undertaking.
Kach of you | recognize ana Buddhist and a brother. All have one
common object.  Listen to the words of the learmed Chinese pilgrim and
scholar, Hiouen Thsang: *“The schoolsof philosophy are always in
conflict, and the noise of tlieir passionate discussions rises like the
waves of the sea, Heretics of the different sects attach themselves to



particular teachers, and by different routes walk to tlie same goal™* |
have known learned priests engage ia bitter controversy about the
nost childish subjects, while the Christian Missionaries were gathering
the children of their neighbourhoods into schools and teaching
them that Buddhism is a false religion! Blind to their first
doty as priests, they thonght only of quarrelling about unimportant
maetters. | have no respect for such foolish priests, nor can |
expect them to help me to spread Buddhism in distant countries
ordefend it at home from its bitter, richand indefatigable enemies.
Bat my helpers and well-wishers will be all sincere, intelligent, broad-
minded Buddhist priests and laymen, gf every country and nation.

We have these two things to do.  In Buddhist countries, to revive
our religion; purify it of its corruptions; prepare elementary and
advanced books for the education of the young and the information of
adults, and expose the falsehoods circulated againstit by its opponents.
Where these latter are trying to persuade children to change their family
religion for another, we mnst, strictly as a measure of self-defence and
not inany angry or intolerant spirit—condemned by our religion—
collect and publish all available facts about the merits and demerits of
the new religion offered as better thau Buddhism. And then, it is our
duty—as taught us by the Lord Buddha himself—to send teachers and
preachers to distant lands, such as Europe andAmerica, to tell the millions
now disbelieving Christianity and looking about for some religion to
replace it, that they will find what will convince their reason, and satisfy
their heart, in Buddhism. So completely has intercourse been broken
between Northern and Southern Buddhists since the Vais&li council, you
donot know each other's beliefs nor the contents of your respective
Scriptures.  One of the first tasks before you, therefore, is to have the
books compared critically by learned scholars, to ascertain which
portions are ancient and which modern; which authoritative and which
forgeries. Then the results of these comparisons must be publish-
ed throughout all Buddhist countries, in their several vernaculars. We
may have to convene another great council at some sacred place, such
as Buddha-Gya or Anuradhapura, before the publications mentioned are
authorized. What a grand and hopeful spectacle that would be! May
we live to see it.

Now kiudly understand that, in making all these plans for the
defence and propagation of Buddhism, | do so in the two-fold character
of an individual Buddhist and President of the Theosophical Society
acting through and on behalf of its Buddhist Division. Our great
Brotherhood comprises already 174 Branches, distributed over the
world as follows: India, Ceylon and Burma 129 ; Europe 13 ; America
25; Africal; Australasiaz ; West Indies 2; Japan 1 ; Singapore 1.
Total, 174 Branches of our Society, all under one general manage-
ment. When first | visited Ceylon (in the year 1880) and formed
several Branches, 1 organized a Buddhist Division of the Society,
to include all Buddhist Branches that might be formed in any



part of the world. What I now offer yon is to organize snch Branches
throughout Japan, and to register them, along with our Buddhist
Branches in Ceylon, Burma and Singapore, in the * Buddhist Division;”
so that you may all be working together for the common object of
promoting the interests of Buddhism.  This will be an easy thing to do.
You have already many such Societies, each trying to do something,
but none able to effect as mnch as you could by uniting yonr forces
with each other and with the sister societies in foreign countries. It
would cost you a great deal of money and years of labour to establish
foreign agencies like ours, but | offer you the chance of having these
agencies ready-made, without your being put to any preliminary
expenses. And, since our Buddhist Division has been working for
Buddhism without you, for the past ten years, | doubt if you could find
more trustworthy or zealous co-operators. The people of Ceylon are
too poor and too few in number (only some 2 millions of Buddhists) to
undertake any snch large scheme as | propose, but you and they
together could do it successfully. If you ask how we should organize
our forces, | point you to our great enemy, Christianity, and bid
you look at their large and wealthy Bible, Tract, Sunday School, and
Missionary Societies—the tremendous agencies they support to keep
alive and spread their religion. We must form similar societies, and
make our most practical and honest men of business their managers.
Nothing cat; be done without money. The Christians spend millions
to destroy Buddhism ; we must spend to defend and propagate it. We
must not wait for some few rich men to give the capital: we must
call upon the ‘whole nation. The millions spent for the Missionaries
are mainly contributed by poor people and their children : yes, their
children, 1 say, for they teach their children to deny themselves sweets
and toys and give the money to convert you to Christianity. Is not that
a proof of their interest in the spread of their religion ? What are you
doing to compare with it? Where are your monster Buddhist Publica*
tion Societies, your Foreign Mission Societies, your Missionaries iu
foreign lands? 1 travel much, bnt have not heard of them in
any country of Europe or America. There are many Christian schools
and chnrches in Japan, butis there a Japanese Buddhist school or
temple in London, or Paris, or Vienna, or New York ? If not, why not?
You know as well as | that our religion is better than Christianity,
and that it would be ablessed thing if the people of c nristendom Wereto

adopt it: why, then, have you not given them the chance P YOU are

the watchmen at the gates of our religion, o chief priests; why do you
slumber when the enemy is trying to undermine its walls ?  Yet, though
you neglect your duty, Buddhism is rapidly spreading in Christian
countries from several causes. First of all its intrinsic merit, then its

scientific character, its spirit of love and kindness, its embodiment of
the idea of justice, its logical self-consistency. Then, tne touching
sweetness of the story of the life of Sakhya Muni, which has touched

the hearts of multitudes of Christians, as recounted in POEM and story.

There is one book, called “ The Light of Asias1a poem by Sir Edwin



Amold, of wliich several; hundred thousand copies have been sold, and
which has done more for Buddhism than any other agency. Then
there are and have been great authors and philologists like Prof. Max
Miiller, Messrs. Burnouf, De Rosny, St. Hilaire, Rhys Davids, Beal,
FansbOll, Bigandet, and others, who have written about the Lord Buddha
in the most sympathetic terms. And among the agencies to be noticed
is the Theosophical Society, of which | am President. The * Buddhist
Catechism,” which 1 compiled for the Sinhalese Buddhists eight years
ago, has already been published iu fifteen different languages. A great
authority told me recently in Paris that there were not less than
12,000 professed Buddhists in France alone, and in America | am sure
there must be at least 50,000. The auspicious day has come for us
to put forth our united efforts. If I can persuade you to join hands
with your brothers in Ceylou and elsewhere, | shall think | am seeing
the dawn of a more glorious day for Buddhism. Venerable Sirs,
hearken to the words of your ignorant yet sincere American co-religionist.
Be up and doing. When the battle is set, the hero’ place is at the
front: which of you shall 1 see acting the hero in this desperate struggle
between truth and superstition, between Buddhism and its opponents.

To pnt everything ona practical footing | suggested the formation of
a CGeneral Committee of Buddhist affairs, to comprise representatives of
all their sects, and to act for the general interest of Buddhism, not for
any one sect or subdivision.  This plan | urged upon them very strenu-
ously. 1 added that I positively refused to make the tour in Japan
unless | could do it under their conjoint auspices, for otherwise my
appeals would be taken as though made on behalf of the one sect having
the tour in charge, and their influence minimised. 1 warned them that
the Christian missionaries were vigilant and zealous and would spare no
effort to throw discredit upon my mission, not even the employment of
calumny and falsehood, as they had done in Ceylon and in India since
we first began our labors thenl  Finally, | gave notice that unless they
did form such a Joint Committee | would take the next steamer back to
my place of departure. Dharmapala, being somewhat better that day,
was carried to the meeting in a chair and sat through the session. |
am not sure, now that | come tolook back at it, but that those venerable
pontiffs, spiritual teachers of 39 million Japanese and incumbents of
about 70,000 temples, must have thought me as dictatorial a fellow as
my countryman, Commodore Perry. It doesn’t matter now, since my
terms were accepted; the Joint Committee, since known as the Indo-
Busseki-Kofoku-Kwai— think tliat is the title—was formed, the
preliminary outlay of the Young Mens Committee was refunded to them,
and thenceforth ray programme was laid out by tbe Committee so as to
take me to every important Buddhist centre throughout the empire, and
to have me become the guest of each of the sects and give my lectures
at selected temples of each. In the cause of the tour a group photo-
graph was taken of the members of the Managing Committee, myself
and Mr. Mataumnra, and may be seen by visitors to our Adyar Head*
quarters.



The 20th February is noted in my Diary as a quiet day, a rest
after the stiff work of the council. 1 consented to visit Yokohama on
receipt of telegraphic advices that all was ready forus. | had many
visitorson that and the three succeeding days, bat the pleasure was
marred by the sight of the sufferings of Dharmapala, who was in
almost constant agony. | found time for a visit to anew silk-spinning
mill, the machinery for which was being set up by a representative of
the firm of Birmingham manufacturers. He called my attention to the
super-excellence of the plant which was the best that money could
buy— the finest, he assured me he had ever installed in the course of
his twenty years’ connection with tbe business* It struck us both that
if the Japanese practiced the same wise foresight in all their com-
mencements of manufacturing enterprises they would become most
formidable competitors in the marts of the world’s commerce. We
have seen, during the snoceeding ten years how safe was onr prog-
nostic.

On the 24th | went to Otsu and lectured iu a great hall at the
border of the Lake Biwa* A group of Christians were in the audience
at first, but when they heard me expounding the beauties of Buddha
Dharma they all left, poor things! Lake Biwa is one of the prettiest
in the world, its waters glassy-smooth, its snowy mountains and its
hills clad in piney woods going to make np a charming picture. There
is alegend that in a dreadful earth-convulsionin 286 B. C, this lake
was hollowed out in a single night, while simultaneously Fuji Sant the
peerless conical, snow-capped mountain, two hundred miles away, shot
W o its height of 12,000 feet above high-wafcer level, with a crater
500 feet deep. Standing ou the slope before Mee-de-ra temple, with
the panorama spread out before us, it was interesting to hear the
folk-legends of gods and heroes who frequented the locality, and the
valiant deeds they performed. At the same time | bronght the minds
of the party of friends arouud me to the paramount subject of my mis-
sion. Looking down upon Otsu from a tea-kiosk that stood at the
brow of a spur of the hill and pointing to the great cluster of houses, |

how many Buddhists the Lord Buddha would find there if he
should be standing beside us. Why, so-and-so many thousand, they
replied, mentioning approximately the population of the place. | don't
mean that, | said, but how many out of those thousands wonld he call
real Buddhists, the practitioners of his Five Precepts. Oh ! hardly any,
they said. Well, I rejoined, let as try and increase the number by our
good advice, but chiefly by our example. They took it very good-
naturedly, and, in fact, | always found them ready to laugh whenever
a point was made against themselves: so sweet-tempered are they, they
bore no malice when convinced of the friendliness and good-will of
their visitor.

One legend of the Lake deals with the slaughter of a monstrous
serpent whioh ravaged the whole country-side. No man had the courage
to attack it until the Queen of the watery kingdom, taking pity epes



mankind, assumed the-fermof a beautiful lady of the Japanese Court,
and appealed to Bea-Kei, the hero demigod to exhibit his superhuman
powers Thereupon, the Japanese. Si. .George bent his strong bow
andsped » shaft so truly that it pierced the monster’s brain and effectu-
ally silenced him. | purchased for a trifling- sum a picture depicting
the interesting event.

On the next day 1 went to see Dharmapala at the Hospital and
foundhima little better. The rest of my time was taken up with visitors.
The first application for a Charter for a T. S. Branch, was received this
day. Onthe 26th, I went to Kobs, where | was put up by Mr. T. Walsh,
a paper-mill owner.  He called with meon Mr. Jerningham, the United
States Consul. The next day, with my committeemen, 1 sailed for
Yokohamain an excellent Japanese steamer and arrived there on the 28th
at e pm, after a sail through the Inland Sea and having had a grand
view of Fujiama, or Fuji-San. The slopes are so gradual as to deceive
the eye as to its height and make it seem much lower than it is. Repre-
sentatives of the General Committee met me on arrival and escorted
me to the Grand Hotel, where | found myself very comfortable. Mr.
James Troup, H. B. M Consul, the well-known writer on Northern Bud-
dhism, and I, exchanged visits and had much agreeable conversation, and
Cur party left for Tokio (Yeddo), the Capitol, by the 4 pm train. A vast
crowd swarmed about the station to greet me, and | ceuld not doubt my
being welcome.  Nor could the Committee. In the evening Mr, Bunyin
Nanjio called with Mr. Akamatsu, another Cambridge man of great
intellectual powers and high culture, who has been advanced to a post of
great responsibility in the Western Hongwanji, and a most delightful
conversationist he is. Other important personages called. The next
day | paid my respects to Mr. Hubbard, the American Minister Pleni-
potentiary, and H. E. Marquis Aoki, Under Secretary of State for
Foreign Affairs, to whom | had a letter of introduction. The Committee
took me to see the tombs of two former Shoguns, where were superb
carvings in wood, lacquered panels and other ornamentations. | was
told that a Shogun is interred in a nest of seven coffins, but nobody
knew why. Can it typify the sevenfold constitution of man ? Near one
tomb was the great war drum of the dead sovereign, which was formerly
beaten at the head of his conquering army. The temptation to give them
asurprise was so strong that | seized the beater and crashed out a booming
note on the gigantic dram. “There/* | cried, * I summon you in tbe name
of this Shogun, to the battle of your nncestral religion against the
hostile force that would overthrow it/’ the next moment asking them
to pardon me if | had been guilty of any breach of good manners; but
they protested that | had done no more than my duty in reminding
them of the obligation resting upon them to be active for their faith
and that they would make good use cf the incident with the public.

On the 3rd March | was invited to address a large gathering of
the most important priests of the Capital and environs and did so,
showing them, with all the earnestness at my command, where their



duty lay and how closely it was associated with their best interests. As
I had done in Ceylon, so here | showed them that if they were only a
little wise they wonld use every possible exertion to keep alive in the
rising generation the religious spirit which would make them when
adults, the willing supporters of the temple and priests which their
forefathers had been and their parents now were ;for if this was
suffered to dieout, the temples must crumble and the monks die
off for lack of sustenance : for myself, |1 told them, | asked nothing,
not the smallest recompense. | stood there as a mouthpiece only,
of the Founder of our religion, calling them to arouse and work before
it was too late to ward off disaster. This was ray key-note throughout
the tour and, as will be seen later on, it was effective.

On the 4th March | paid a ceremonial visit to the Chief Priest of
the Eastern Hongwanji, Otani Koson San, anoble by birth, of the rank of
Margjiis underthe new system. | found him a dignified, courtly man who
seermed to wish well to my mission and promised ali needed help. Thence
to the American Embassy and, later, Messrs. Nanjio, Akamatsu and |
had a long conference about Buddhistic affairs.

In the evening, with Marquis Otani and Mr. Akamatsu, | attended a
party at the house of Viscount Sannomiya, Imperial Chamberlain, whose
wife is a German Lady-in-Waiting of H. 1.M. the Empress. As this was
my first party in Japan and | had been seeing all sorts of high officials
in the national dress, | did not know what to wear and asked Mr. Aka-
raatsu and an American gentleman for advice. Both said it didn’t
matter, I might wear the frock-coat | then had on. | was afraid to ex-
pose myself to catching a pneumonia by donning our \Aestern evening
dress, but remembering the old rule of Hoyle, *When iu doubt take the
Trick/* 1 thought it would be the wiser plan to conform to our
established usage. Well was it that | did. On arrival at the house, the
host and other gentlemen met us at the door, some in our evening cos-
tume, some in\Western military dress, all wearing orders. On ascending to
the drawing-rooms 1 saw the whole company similarly clad, the ladies
in the latest Parisiau fashions. Fancy how | felt at the thought of what
I should have looked like but for my instinctive precaution ! I cannot say
that 1 was pleased with the sight of all those Orientals doffing their own
picturesque apparel, which suits them so well, for our European dress
which suits us, but decidedly does not an Asiatic. Bnt it was a comfort to
find, when | called on these personages at their houses, that almost iuvari-
ably they wear their national dress, and put on the other in public as
the Imperial regulations prescribe. The party at Mr. Sannomiya’s was in
every respect like one of our own, even to the dancing, in which Japa-
nese gentlemen, and sometimes even ladies, indulged.  What struck me
forcibly, after so many years of India and other Eastern coun-
tries, was the tone of respect and equality in the intercourse be-
tween the natives aud the foreign residents. There was a total
absence of that cringing and self-suppression, on the oue part, and
supercilious patronage, on the other, which are so galling to a



lover of Asiatios and their countries. | can hardly express my
delight in regard to this dnring my whole visitin Japan. Among
Mre*x Sannomiya’s guests were Royal Princes and Princesses and lesser
nobles of all ranks. 1 also made the acquaintance of Prof. Fenolosa, of
Boston, U.S.A., Director of the School of Fine Arts, his wife, and a friend,
Dr. W. S. Bigelow, all three charming people, with whom | was fortunate
enough to form most friendly relations. With Fenolosa | called, the
next day, on an old army comrade of mine, Brig.-Gen. 0. W. Legendre,
of the Fifty-first New York Regiment, of the Burnside Expedition to
North Carolina, with whom | passed through several battles, at one of
which—Newbern— saw him desperately wounded. Of course, we
were delighted to meet again, after 26 years, in this remote corner of
the world, and to talk over old times. At the Tokyo Club, where I
wes made an Honorary Member, | became acquainted with many of the
nost influential and cultured men of the day, among them Captain
Brinckley, R.A., retired, Editor of the Japan Mail, Dr. Edward Divers,
Professor of Chemistry at the University, Professor Milne, the Seis-
mologist of world-wide fame, Captain J. M James, of the Japanese
Naval Department, Hon. Mr. Satow, Dr. Baelz, Mr. Basil, Hon. Cham-
berlain, Hoa. Sec. Asiatic Society of Japan, and others. From one and
all I received only the greatest courtesy.

At 3,.m., onthe sth March | lectured in Rin-sho-in temple to an
Mducated ” audience, without an interpreter, and then made call*.
The next day the lecture was in Zo-jo-ji temple, to junior priests, on
their duty, and | spoke as plainly as the occasion demanded. | dined at
the same temple and viewed a collection of paintings of alleged Rahans
(Arahats, Rabats, Munis, Mahatmas), the originals of which Tshould
never have taken for spiritually advanced persons if 1 had casually met
them In fact, | told the friendly monks who were conducting me
about, that if they had ever seen the sublime faces of real Rahans they
would wish to burn these travesties. That same eveniug | had tho
pleasure of seeing a performance by a noted Japanese conjurer. He
wes dressed in a Earopean walking suit, his black frock-coat buttoned
rp high, and wore a small gold cross! This, it was explained to me,
did not signify that he was a Christian, which he was not, but onlv
that he could work miracles—the cross being associated by popular
rumour with miracle-working ! He marched in inashort procession from
adoor at the side of the hall, preceded by a drummer and a flute-player
and followed by his assistants, male and female, in native dress.
Among the striking feats that lie did was to make a jet of water spirt
out of a closed fan, and another from the top of a man’s head, while a
jet of fire leaped from the same fan the next moment. A girl lying on
awooden bench was apparently transs xed by the blade of a sword, and
another suspended by thongs at the wrists and ankles to a large wooden
cross, was pierced tluvtuu the body at the point of the heart by a lance,
and atorrent of blood poured from the wound. As, however, both
darrsels were presently walking about again as though nothing unusual
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had happened, | inferred that that was the real fact and that | and tbe
rest of the audience had been simply befooled.

At 2 pm, onthesth | lectured at Higashi Hongwenji toa wvery
large concourse of priests. On the next day my lecture was at the
University, before the Educational Society of Japan, which counts the
Princes of the Blood and most of the great men of the country among
its members. | was told that no less a personage than H. I. M the
Emperor was present incognito. | was vexed to hear from Capt.
Brinckley, at the close, that my interpreter had mistranslated a sentence
of mine soasto give it a political sense which, of course, was farthest
from my thoughts.

A lecture to the general public followed the next day, and another
on the 11th, both audiences huge and enthusiastic, and all the Mis.
sionaries at the second one, taking notes. Much good did it do them!
On that same evening 1 attended a grand ball given by the merchants
of Tokyo to the Imperial Princes. | was introduced to the Prime
Minister, General Count Kuroda, the Vice Ministers of the Treasury and
of Communications, the Chief Judge of Kioto, and many other important
personages, Japanese and foreign.

On the 12th I lectured at Shinagawa, in Kono-Kong temple ; on
the next day at Den-zu-een, a temple of the Jo-do sect, and paid my
respects to H, E. Baron Takasaki, Governor of Tokyo, and a most
affable gentleman. e had a long discussion about religions and edu-
cational matters. 1 also visited the Crematorium, ““ Nippori,” and was
greatly interested in all the arrangements, most of which are well worth
copying. The building and furnaces are of brick, the latter lined with
fire-bricks and having raised floors of iron, which pall out and rnnin
for the removal of the ashes and introduction of new corpses. The cost
of cremating a body is only 28 cents (about 12 annas) and the time
required three hours. Tasteful glazed earthenware vases for holding the
ashes and unconsumed portions of bone are available, at the trifling cost
of 30,12 and 10 cents, respectively, for first, second and * third” quali-
ties. The charges for cremation are 97, 32 50, and 81*30 (the dollar is
now worth about Rs, 3) according to the “class ” of cremation. In
point of fact there is no difference whatever between the quality or
quantity of fuel used nor in any other detiil ; it is simply a question of
family pride. The establishment belongs to a private corporation with
a paid-up capital of 330,000, and the ground and buildings cost but
912,000. Thirty-one corpses may be cremated simultaneously, in as
many separate furnaces, or cubicles. The funeral ceremonies are held
in an adjoining chamber, the body being packed in a tub, in sitting
posture, resting ona trolley and covered with a white sheet. At the
conclusion of the prayers the tnbis rolled into the cremating chamber
assigned to it, and in due course the waiting relatives receive the ashes
and take them away for disposal according to fixed custom.

H. S Orcott-



IV.—The Powers of tue Future.
[Concluded from p. 404].

N all times there have been traditions and tales of the abnormal
powers said to have been exhibited by some individuals ; and as
these stories and legends are of amost persistent character, they
cannot be wholly without solid foundation. In the pages of th9
novelist, as well as in the more sober writings of those who record
the doings of past times, we read how people have resorted to so-called
witches and wizards to gain information as to distant scenes and
events, or the contemporary doings of absent persons. Such are the
endless instances on record of the performances by means of the Magic
Mirror, which also figures so largely in the pages of the story-teller *
—where persons are said to have watched the whole course of a train
of events or actions in a glass of water or a globe or crystal. More
strange, but quite as many, are the cases of vivid dreams, where tho
dreamer has been made the witness of scenes which took place
thousands of miles away.; and thus, in some tragedy in a foreign land,
has been made the percipient of the cries of the victims, the rattle of
musketry, and the seeming eye-witness of all the horrors of the
moment, with a realism nothing short of waking experiences—if not,
indeed, far more intense, t
Again, there are tbe oases of *“ second sight, ” now and in former
days, and the doings of psychometers; and in these, whole scenes and
sounds from the past, or relating to the future, have been witnessed ;
yet in such instances there is no sort of apparatus used, unless the
brain can be counted as such—if it has anything to do with the matter.
However that may be, such persons who exercise these powers appear
to have an ability to cognise the minute vibrations of nature's finer
foroee and impressions, such as are not perceptible to those less sensi-
tive, or more immersed in the grosser manifestations of matter; and
this ia what Occultists claim in regard to such powers.

Poets have fabled how, by means of an exquisite sympathy, two
persons at a distance from each other have been able to hold a sort of
telegraphic communication with each other, through the aid of letters
pricked npon the skin of each—the one feeling the impress when the
other made it—and many similar stories and inventions; but though
these may be the merest fables, yet they cover, as fable so often does,
an actual and accomplished fact. For among the nations of the East it
has been noticed that there is some mysterious means of communication,

« Vide Scott’s story, “ My Aunt Margaret’s Mirror.”

f An actual instance occurred in England daring the Indian Mutiny, of which
I have first-hand evidence.



one with anather, which has never been understood by the Western
scientist, in spite of all efforts. This seemingly occnlt power is not the
property of any one nation or tribe ; forit has been noticed to be in
operation among the Aralbs, the Egyptians, the Hindus, and elsewhere
in the Orient. Distance does not seem to be any difficulty, since such
messages have been known to be transmitted over hundreds and even
thousands of mile—such as the distance between Cairo and Khartoum
—and this with a rapidity which seems nothing short ofthe telegraph in
speed. It is not done by mere signalling from one elevated point to
another, nor apparently by any signalling at all; and whatever may
be the method, it is one which money will not induce the natives to
disclose; but some purely occult means which, probably, is only known
toavery few. Not solid walls, nor rocks and mountains, are any
obstruction whatever to this most mysterious method, which can only
be ascribed to a highly trained mental effort, as to the details of which
the average scientist knows nothing; but it is quite possible that the
Orientals give nore attention to this kind of mental training than is
understood in the West, aud are therefore able to accomplish by such
means the wonders in the way of transmitting messages, which are
attributed to them*

Such effort is now thought to set up wave-motions in the ether of
space, which are transmissible to any distance; and when they impinge
upon a properly trained sensorium, it immediately responds, and the
message intended to be sent arises iD the mind of the person so acted
npon, and is understood accordingly, onthe instant.  For there are in the
human brain certain centres upon which definite thoughts will act in a
peculiar way ; and excite them to the perception of influences, sights,
sounds, etc., which are unusual in the rest of the brain as a whole.f
Possibly they respond to the etheric waves or vibrations set iu
motion by thought, very much as the *“ coherer ” of the Marconi System
does to the similar waves set going by the electric apparatus of the
sending station; and like it and the coherer, they set in motion the
rest of the brain-machinery which translates the message into terms of
the usual understanding, as the receiving instrument does in trane*
lating the Marconi vibrations into the letters of the Morse code.

The fact that mind can act upon mind, and that the thoughts
formulated by the one can be made to cause similar thoughts to arise
in the other, is a fact proved by the Psychical Research Society, which
showed that one brain could be made to respond to another. And those
who choose to look up the evidence they collected, will find that it is
all proved by figures ; because they treated the matter according to the
Law of Probabilities, and thus established the fact with every appear*
ance of certainty. + The waves set going in these cased are what are
commonly spoken of as ““ brain waves,” but perhaps those of the Marconi

* See “ Wireless Telegraphy,” by R. Kerr,ed.. 1898. ~
f Cf. s.D., Ill., p. 504.
1 Vide “ Phantasms of the Living,” pp. 22-26, 31-33, 114.115.



system are almost equally to be so called, because they are just as much
prompted by brain action, though not actually evolved in the same way.

It may well be asked, why are not all brains equally susceptible to
the waves which are emitted through the influence of the one which
sends the message ? And the answer is very simple, as simple as are
the conditions which govern the experiments of telepathy. Only that
brain will receive the impact of the special etheric waves acting, which
is tnned into accord with the one that emits them; for it must have
the proper qualities, or no effect will ensue. Unless the receiving
brain is in sympathetic vibration with the one which sends the
message, that cannot be received ; and here the two brains are in a
similar relation to the two stations of the Marconi apparatus* These
must be in scientific ““syntony ” or sympathy, or no effect would ensue,
no message could be forwarded from the one to the other.

Y. Communication with other planes.

Au the foregoing applies to the physical plane and our circumstances
thereon; but man is not alone confined to that plane—for he is
a denizen of all planes, according to Theosophical ideas. Whether
npon the physical, the astral, the mental, or the spiritual (.e.,
heavenly or paradisaical) planes, man has his bodies or vehicles
in each case, and consequently his means of intercommunication
nnder proper conditions. But if that be so, it might reasonably be asked
bow it is that so few messages of any kind are thought to be received
fromother planes than this one ; and such an enquiry is quite legitimate ;
for itis comparatively easy tosee how such messages may be transmitted
from point to pointupon a plane where all the conditions are practi-
cally known, and where we have experimental proof that such means
of communication can be established ; bnt not so easy to conceive how
that may be done upon other planes, where perhaps all the conditions
are quite different.

But all the difference between these planes or states of being is due
to the different rates of vibration—to the different wave-lengths of the
matter appropriate to each. And therefore, if we can make any sort of
instrument which is sensitive to those minute waves, we shall perceive
them and oan use them. So, just as there are centres in the brain which
correspond to the minute etherio waves of this present physical world,
and thus render thought-transference possible here, in like manner
there are said to be other similar centres in the bodies appropriate to
other planes, through which it is a thinkable hypothesis that com-
munications can be held thereon. It isall a matter of analogy and
correspondence.

There are, however, quite a different set of vibrations which may
yet be called into play, and by means of which we may enter into
distinct communication with other planes than this one ; because
through these the impressions made upon a higher plane might become
translated into those of alower one—and this, in addition to opening up
the possibility that communications may eventually bo established be*



tween discarnate beings aud those still in the ftesh may also serve to
show bow we have iu part reached to tlie kuowledge we have of other
planes than this ore*

It bas already been noticed how all light aud colour-waves tire of
different lengths; and we know tbat thought sets waves in motion
tliitough the ether which, having a definite length, must correspond to
colours accordingly. But thdre isa law in optics which has not yet
been noticed in the present discussion, and that is the law of comple-
mentary colours, By Which each colour-wave of a given length corresponds
to another of a different length. Thns, the waves which appear to
our eyes as the coloar greeh, and have a high vibratory rate and short
length, are inextricably related to those of the coloar red, which is of
alow vibration and longer waves ; and the higher vibration in all these
cases corresponds to an opposite condition in the lower one, as light and
darkness. This is much the same as if we were tosay that the one
which has the higher rate of vibration corresponds to the astral or some
higher plane, while that which has the lower rate corresponds to the
physical world.  Thus, if we take a bright green object and gaze upon
it in strong sunlight, we see only its green colour ; but if we then
either shut our eyes, or turn them upon something black or dark, the
green object appears as a ghostly object of a bright red coloar ; and
the same transformations happen if we use a red object in the first
instance™ when we see a green one in the second case. In fact, this is
the same throughout the whole gamut of the colour scale.

Then, since the higher planes have all higher vibrations and
shorter waves, it follbws that the entities whose worlds those planes
are, mast think in higher vibrations—if their thought-waves hold
anything like the same relation to their bodily vehicles that oars
do; and therefore their thoughts must correspond to colours differ-
ent fromours. But itseems equally clear that all these thought-
colours must correspond to opposite ones upona lower plane such as
the physical world;and that therefore the same thought may arise in the
centres of a physical brain, and thehoe be translated into words,
whether written or spoken; aud we think we have originated a brilliant
idea or thought* when in point of fact it may have been a reflex of the
thought of an entity fromanothersphere of existence, atrue inspiration,
according to the measure in which we can translate it upon onr own
plane. Therefore we can in a manner understand how there oan be a
literal thought-transference between the spiritual world and the phyBt-
sd), and thus between all the intermediate planes.

So we perceive the great value of that practice whioh in all ages
has been the source of religious and much other knowledge, and ie known
as the practice of meditation; in which the mind, fixed upon the snbject
upon which knowledge is sought, gets rid of all foreign vibrations and
cross-waves, in order that it may remain open only to such influences as
may give rise to the ideas wanted. Thus does tbe mind become
attuned to those inhjgher worlds, by a harmony which corresponds to



that “syntony ” so. essential iu the Marconi telegraph, and withont
whioh all suoh efforts were futile. AU mystics in every age have insist*
ed npon this harmony between those who seek the illumination of the
Spirit, whether npon this plane or any other; and it is essential.

As the vibrations of thonght and light correspond, so it follows
that the thoughts canbe expressed as pictures before the mind's eye, and
all thoughts correspond to panoramic scenes more or less vivid. These
are not merely ideal; because by the correspondence of higher and
lower as expressed in complementary colours, each thought corresponds
to a thought or incident pictorially expressed in the ether or the astral
light—the rapid waves of thought and the slowerwaves of colonr and
form acting in concert npon their respective planes, by that inevitable
duality which is seen throngbonfc nature.

And there is a peculiar faculty of the brain, one whioh has in some
cases (like that of Nicolai, the Berlin bookseller) become the disease
known as ““ optical illusion "—whereby the vibratory centres are
enabled not only to raise up pictures before the “mindseye ” as it is
oalled, but also to objectivise them before the physical eye as actual
ioenes ; and in those somewhat rare cases where the sensitiveness of
the mind to impress from other planes exists coincidently with this
laeulty, we have snch phenomena as clairvoyance, second sight, and
psyehometry—the actual faculties man has instrumental ly expressed by
the means already detailed. Bat if the scale of onr thonght-vibrations
corresponds to that of visible coloar, so in like manner do the colonr*
waves correspond to others lower still, including the vibrations of
sound; and so it happens that by a similar brain-action to that which
makes objective pictures tothe eye, we have occasionally objective
sounds to the ear also, aud then we say that the individual is clairaudi-
ent, because he can hear voices and sounds, to which all ordinary ears
are deaf. Here also we have the instrumental parallel; for it is seen in
the case of the microphone, an instrument whioh does for low physical
sounds, what the trained faculty can do for those attributed to the
astral plane.

Thus we may perceive by what means it is possible that thoughts,
eights, and sounds are transmissible fromtho other planes or worlds,
whether spiritual, astral, or whatever we may call then), to our own.
And yefc because none can perceive them except those who are specially
fitted to do so, they have been scoffingly denied. As well might we deny
the possibilities of telegraphing withont wires, because tbe process
will not act as desired unless the stations are accurately in syn-
tony with each other. But if we duly weigh all these things, it may
become apparent to us how all the planes of the cosmos, all the worlds,
are interchained and bound up with each other, from the highest to the
lowest, and from the most rapid vibration down to the slowest move*
ment, Eaoch acts by sympathy and correspondence upon the next lower,
only tbat we have not yet established the means of showing this by the
incontrovertible logic of daily practice—but doubtless that will cono.



The planes of nature may be illustrated by a clock wliich has been
wound np, but from which, for the experiment, the balance-wheel has
been removed; for in that we see the rapid whirling of the smaller
wheels, which correspond to the slower movements of the larger ones;
nntil, when at last we reach the one which is attached to the driving
power, it moves the slowest of all. And this last wheel is like oar
own physical world ; while the others will correspond in their order to
the astral, the mental, and the spiritual worlds or planes, the increas-
ing rapidity of the wheels corresponding to the increasing rate of vibra-
tion as we ascend throngh the planes ; and yet all are boand up together
and all move in harmonious accord, for otherwise there would be no
motion at all. Only we must remember thefcas we are looking at
things from the physical plane, so we attribute all the motions to the
slowest wheel of our cosmic clock; whereas there would never have
been any world at all except there had in the firstinstance been the
highest of all the planes, the most rapid of all the wheels.

If mankind will set to work to refine and perfect their own’mental
and spiritual faculties, as they have done and are doing wifth tbeir
physical apparatus, they will, as this process proceeds, find themselves
coming more and more into touch with higher and higher planes; nntil
in the sequel they will reach the power of communicating wifch all fde
planes of the cosmos, and living in all planes at once. Then they will
know the true use and meaning of all the forces of nature, the true
application of every vibratory force, as now they are only jusfc beginning
to understand the nature and use of etheric waves.

Samcel Stuart.

CARL DU PRAEL

ON the sth of August, 1899, died at Heiligenkreuz, near Hallein

Tirol, Baron Carl du Prel, Ph. D., one of fde nosfc indefatigable
pioneers of modern German occultism.  He left this life to exchange it
for another mode of existence to which he had looked forward for many
years wifch a philosophical peace.

*“ Death, Beyond, and tho Life Beyond ’—this was the title he gave
to his last work, written at the end of the year 1898. He had scaroely
finished this book, when signs of disease showed themselves in this
untiring worker, whom strain of labour had made old before his time;
and he clearly knew that he himself now stood before the gates of this
“ Beyond ** which soon would be opened to him.

lic was his endeavour during the last fifteen years of his busy exist-
ence, to prove the continuance of the human sonl in this ““ Beyond.”
Now he has reached this condition, the reality of which he fought and
straggled for years to prove toa generation, incredulous, critical and
ironical towards every metaphysical belief.

To be sure this struggle has not been lost. VWhosoever, this last



Spring, read tbe German occult reviews as well as the foreign papers,
when the deceased celebrated his 60th birthday, may have observed
bow much deep admiration and real veneration was expressed every-
where*  Great it) the number of those who considered the late philoso-
pher as their guide and master, especially in the German-speaking
countries. Wherever the study of occultism has freed mankind from the
bonds and limits of narrow outward perception and led it spiritually
into the intellectual, or as Du Prel has it, transcendental world, every-
where, in Germany as well as abroad, among the students of Psychology
in Great Britain as well as with the Spiritualists in North-America
and the Theosophical Occultists in India, the name of our German
explorer and thinker will be honoured and admired, and therefore the
news of his decease be universally regretted. When, some months ago,
his 60th birthday was celebrated, much was said and printed about his
productive literary activity. We therefore abstain from a repetition of
our philosopher’s literary development. It is well known that he did
not start his literary oareer as an occultist but as a Darwinist.
One of his first works—the one that had the greatest success with the
learned—was printed in 1872, under the title of, “The Strngglefor
Life in Heaven.” Here he adapts very skilfully the law that Darwin
baa applied to animals, the law of indirect selection or the survival of
the fittest, to the system of the Universe. He then continues his path
as a quite new and independent astronomical philosopher in writing hia
next book, ““The Inhabitants of the Planets and the Nebular Hypo-
thesis/” In this wark Du Prel presents iu very clever hypothesis
the supposition of planetary inhabitants, based upon his acquaintance
with *“ Studies of Harmony ” and Kapp’s *“ Philosophy of Technique.”
This latter work is an effort to prove that the first tools invented by
mankind are its own organic projection.

Imagining other organized beings than those who live on our
planet, Du Prel was led to observe the human being who showed ab-
normal faculties. In this way he quite natorally turned to the study of
somnambulism.  The result of this study was the “Philosophy of
Mysticism."*  In this, his first occult work, Da Prel again showed great
sagacity and an extraordinary philosophical gift. To depth of thought
he united the gift of clear exposition and demonstration and by his
lofty comparisons and well chosen historical examples and quotations,
he captivates the attention of his readers till the end. In this work he
comes tothe resalt, by consciously studying somnambulism, that there
existe a transcendental subject (or entity) in man, which continues to
live after the earthly death and can only outlive itself in the beyond.

I should like to observe inthis place that in this, his first occult
work, he comes nearest to the teachings of the esoteric philosophy of the
cultured people of old, as the Hindus, Egyptians, Greeks, etc. In the
last splendid chapters o+ =iiis work, written in his youngest and freshest
period, he treats the problers of ethics in a loftier and worthier way
than in any of his later writings,

3



When Dr. Hiibbe-Solileiden started his monthly Review, Tkt
sphinx, as a foundation for historical, experimental and supersensuous
views on a monistical basis—a Review which in this direction never has
been equalled since—it was Dn Prel who opened the contributions with
his “ Astral Body,” and his collaboration has been, in the coarse of tbe
existence of this Review, of the highest importance.

Not one of the collaborators of The sphinx has been able to contri-
bute in the same measure as Du Prel, to consolidate the fundamental
basis of a supersensuous world. His articles kept the public
attention and interest awake by the keen and daring way in which
he treated the most difficult problems. One must not forget that in
those days, the problems of occultism were quite new to tho German-
speaking countries and learned men did not then approach them as
easily as they do now* It therefore wanted a courageous pioneer,
aswas Du Prel, to dare to bring home to the higher classes the con-
sciousness that  hypnotism, somnambulism and spiritualism, were
more than mere illusions or mental insanity, more than fantastic
imaginations of superstitious people. It happened sometimes, of course,
that onr philosopher came down hard upon Physicians and other
learned men, on account of their sceptical reserve—still ho always put
his criticism in a spiritnal form and he himself was ever striving to
base his assertions on facts and experiments; for he wished to found an
“ Experimental Psychology” and an ““ Experimental Metaphysics The
articles which he contributed to the sphinx, he has, later on, published
under the titles of: * The Monistic Soul-doctrine,” ““ The Discovery of
the Soul through Occultism,” “ The Mysticism of the Ancient Greek,” and
* Studies of Occultism.” Then, as if for the sake of recreation, he wrote
dnring a summer holiday in the splendid mountains of Tirol, a novel in
two volumes, called “ The Cross ou the Roe,” which contains a beauti-
ful description of the varied scenery of which Tirol is so rich.

He had, of course, never succeeded with his writings, thus far, in
winning the appreciation of the public at large. This he only attained
when, in the beginning of 1890, he clad his now mature world-concep-
tion in a popular form and published two small pamphlets under the
titles of “ The Enigma of Man,” and ““ The Spiritism,” which appeared
in *“Reclam’s Universal Library,” Thelast of the long series of our
philosopher’s writings was ““ Magic as Physics, ”” and the above named
last book, ““ Death, Beyond, and Life in the Beyond.”

Here he speaks about death in the following terms: “ When we
recover fromthis earthly life through the mercy of death, and we awake
in the beyond, we shall say as Socrates did to his friend Kriton: “We
owe a cock to ~Esculap as an offering.””’

The “Beyond ” he determines asfollows : *“ The Beyond of Occultism
may be said to Hethe reverse of that of the religious teachings. Occultism
answers the question of the location with the words: The Beyond
is the “Here” viewed in a different way. The *“When ™ of afterlife is



included in the Present time; the “How ” of after-life it answers psy-
chologically by pointing to somnambulism and ecstatic states, physi-
cally, referring to the Od doctrine. As soon as these branches of
knowledge shall be enlarged, our definition of the beyond will become
more accurate. Voltaire could say that Metaphysic was the romance
of the soul; but to-day we stand already before an “ Experimental
Metaphysic.” We see that Du Prel expected to see this “ Experimental
Metaphysic” unfolded to mankind, so as to enlighten it in this very life,
about the beyond.  According to him, death ought not to be for man*
kind a “leap in the dark,” and it surely was not so to him. “ For**
sayBhe, “so long as maneven thinks he is only physical and mortal
instead of an immortal metaphysical beinj:, he has no right to be proud
of bis self-consciousness ; and especially, for a philosopher to whom, as
says Socrates, self-knowledge is the first of daties, is it quite un-
seemly that death shonld be to him a * leap in the dark.’”

Till here we have studied the searcher and philosopher, Du Prel.
Let us now consider a little abont the mau. Du Prel, when young, wore
bis King’s frock. He was a Bavarian officer and as such he took part in
the campnign against the Prnssiana in 1866. In 1870 he was Captain of
a deps t of French prisoners at Neuburg on the Danube. After that he
took leave and devoted himself entirely to his study of predilection and
philosophy. He changed the sword for the pen and knew how to handle
the one as well as the other, for he was never at a loss to put an adver-
sary into place by a logical and forceful argument. He was espe-
cially a master of scientific polemics when it was necessary to show the
adversary the inconsistency of his intellectual arms. The late Prof.
Ludwig Buchner, the direct antipode of Du Prel, could tell a tale about
that. Those who know Du Prel’s writings will remember with what
admirable skill and intellectual supremacy he fell upon this standard-
bearer of the theoretical materialism of the times gone by. And many
of those who dared to criticise and attack his standpoint as a pioneer
in occult philosophy, shared the fate of Buchner. He gallantly
attacked in the journals the promoters of Vivisection, but was not slow
to open the eyes and condemu the fanatics in Occultism and the non-
sense of some of the Spiritists. Du Prel never stood np as an agitator
or as anorator. That was not to the taste of his reserved and aristo-
cratic character. But in 1886, in Munich, his abode during the last
25 years of his life, he founded with some of his friends, a Psycholo-
gical Sooiety with occnlt aims, and remained one of its most devoted
members. Many were the societies founded afterwards in Germany ou
the same principles, and Du Prel never got tired of devoting his
precious time and advice to their benefit. Out of these societies came
forth at the end of 1889 those men who gave tho first impulse to the
occult psychological experiments based on exact science. And thus,
although not in personal connection with many, Du Prel worked in all
directions, through his writings and his influence, giving an animating
nod exciting impulse to the questions he treated so masterfully*



He was very reserved towards those strangers who came to visit
him in the hope perhaps of seeing some spirit manifestation ; bat when
in the circle of his friends, he showed a witty and lively temperament
and was an excellent relater of interesting stories.

How many witty comments did those hear who had the good luck
of belonging to the circle of his intimate friends.

“Whosoever is worth something now-a-days is a Spiritist,” said
he, sometimes, in agood-humoured tone and in his Bavarian dialect.

And to be sure, all those who have examined into the German occult
literature of these later years and through this have gained a larger
horizon of universal knowedge, be it that “ he is worth something or
not, must acknowledge that he principally owes to Du Prel the stimula-
tion and instruction in this direction, and be thankful to him for it,

even beyond the grave, now and forever.
L udwig Deinhakd (Trans.).

THE CASTE SYSTEM IN INDIA.
V.

The Re-marriage op W idows.
(Continued from page 486 of Vou XX).

C ONSERVATISM is a good thing if it be of the genuine type. The
spirit to preserve the good things of the past, due deliberation in
accepting the new things of (he present and a pious confidence in the
Law that ever tends to make the future more glorious .than the past,
this is what every true Hindu ever aimed at in days gone by. Buta
change has come over the spirit of their dream: conservatism &ad
orthodoxy now have come tomean a blind disregard of modern discove-
ries, afanatio intolerance of every thing new, because of the sin of
its bein'™ new, and an unreasonable and unreasouing clinging toforms
of old truths from which the spirit hasfled. A conservative now means
one who is incapable of assimilating new truth, and who smothers the
old truth under the rank growth of superstitious beliefs and ceremonies.
This is a danger to which every truth has been exposed in every age
and clime: and great souls have come down, from time to time, flearl
their Haven of Eternal Peace, into the troublous waters of this globe, to
remove these accretions and accumulations from the face of the old
truth and make it shine afresh with its innate glory. Bat when the
truth is made so manifest in its naked beauty, the conservative looks
askance at it, shuns and repudiates it and often tries to kill it—for he
does not recognise it. He loved the form, and when the form drops
down he cries, ““ Innovation! Heresy! Atheism ! Non-Hinduism!

The spirit of Hinduism has always been conservative in its widest
and truest sense. The people of India were selected from time ink*
memorial, as custodians of the saving and mighty truths of the Vetiae
andthe Vedantas. The Great Ones who made these selections weft



not mistaken in their choice; for a Hindu is naturally Beoretive add
conservative. The truth was given to them, not because they were
better fitted to appreciate it than other people, but becanse they were
better fitted to preserve it. We naturally like to entrust our money
with a frugal person and not with one whose generosity outstrips his
prudence. A missrly banker would inspire more confidence in his
clientele than one who is more lavish with his money. This is the
only reason that one can assign for this glorious status of the Hindu
race, for, barring the fact of their being custodians of spiritual truths,
one fails to see in what way they are better than other people. In
physical strength they are far behind the manlier races of the
North ; in material progress they are outstripped by all the nations of
the West; in political life they are nonentities, for Hindus are not yet
a nation inthe political sense of the word. Every people onearth
serves some purpose of the Almighty, and the Hindus have ever been the
patient, ungrudging distributors of the precious truths tbat they held.
Nation after nation has overrun India—Assyrians (Assuras), Persi-
ans, Greeks, Scythians (Sakas), Huns,Mahomedans, and Christians—
and all have gone back enriched, not only by the fabulous wealth of
the gorgeous Ind, but with the far more precious and unperishing
wealth of spirit; and though India hasbeen the battlefield of all
nations, it maintains its identity because of its conservatism. \While
other nations of antiquity have vanished, India of to-day sings still
the sonorous Qdyatri that echoed through primeval forests, when the
(ftiildren of the Sunand the Moon first settled here, made cities, cut
down jungles and planted civilisation of a higher and more glorious
type among the aborigines.

Let us by all means preserve our ancient and time-tried sheath of
conservatism, which preserved India in the past, and not the conser-
vatism that threatens the dissolution of Indian society and bodes no
good to the future of the Hindu race.

This progressive conservatism of the Hindus is nowhere better
illustrated than in the gradual development of their laws of marriage,
from chaotic promiscuity to the most refined spiritual relationship of
the sense.  The MBh&dh&rata shows the slow beginning of progress in
this respect. Even in the days of P&du we find that there prevailed
in several parts of India no definite standard of marriage. Thus P&du
addressing his wife Kfinti says:—

“ Oh beautiful featured lady, Oh lady of sweet smiles, women were
uot formerly kept within the house. They used to go about and
enjoyed as they liked.

“o fortunate lady, O beautiful one, they hod promiscuous inter*
course from tbeir maidenhood, and they were not faithful to their
husbands.  But they were not regarded sinful, for it was the custom
of the *ge.

“ That very usage of the olden time is tip to date followed by birds



and beasts and they are free from anger and passions (for this promis-
CuUoUS intercourse).

“o lady of tapering limbs, the practice being sanctioned by prece-
dents* is praised by great Rishis ; it is still regarded with respect by the
Northern Kurus.

“o lady of sweet smiles, this eternal usage, very favourable to
worren, bad the sanction of antiquity; the present practice has been

established only very lately. Here | shall narrate to you in detail who
established it and why.

“We have heard that there was a great Rishi, named Uddalaka.
He had a son, known by the name of Svetaketu, who was also a Rishi.

“o lotus-eyed one, the present virtuous practice was established by
that Svetaketu in anger. | shall tell you why he did it.

“ One day in the time of yore, in the very presence of Svetaketus
father, a Brfthmana came, and taking his (Svetaketu’s) mother by the
band said, * let us go.'

*“ Having seen his mother taken away, as if by force, the son of
the Rishi grew angry and became very much afflicted with sorrow.

* Seeing him angry, his father told Svetaketu, *0 child, do not
be angry.” This is an eternal usage.

“ The women of all orders on earth are free, 0 son; men in this
matter, as regards their respective orders, act as beasts.

*“ The son of the Rishi, Svetaketu, disapproved of this usage and

he established the following practice on earth as regards men and
Wormen.

“o greatly illustrious lady, we have heard that the present practice
among men and women dates from that day, but not among the other
animals.

*“ Svetaketu said : *The wife not adhering to her husband, will be
sinful from this date; she will commit as great and painful a sin as the
killing of an embryo.

The men who will go to other wormen, neglecting a chaste and

loving wife, who has from her maidenhood observed a vow of purity,
will commit the same sin.

“*The woman who, being commanded by her husband to raise
offspring, shall refuse to do it, will commit also the same sin.” ’

The above quotation shows how the first restrictions of marriage
were laid upon the unrestricted passions of young humanity. Bat the
natural man was not at once socnrbed; in fact, any legislation toostrict for
the evolving hnmanity would have been unsuitable and impracticable.
Therefore, we find that thongh the sacrament of marriage was establish-
ed by Svetaketu, it was far from being so strict as we find it now. Mach
more liberty was given to the men and women in those days thanwe
would dream of giving them now.



Thuswe find that men, of course, had full liberty to marry as
many wives as they coaid maintain, and wives even were not confined
toone man. They of coarse, were married to one man, whom they
called husband and to whom they raised children. Strict precautions
were takento preserve the breed, and that there should be no doubt
about the parentage of the child* But it was known in those days, as
it is known to every medical man now, that fecundation takes
place only during certain days of tbe woman’s period, called Bitu or
season (that is, usually during tbe first sixteen days). Wives were at
liberty, after those days, to mate with whomsoever they liked. Thus we
find in another passage:—

“o princess, O devoted wife, the men learned in tbe precepts of
Dharma, say that a wife in her season must see her husband, though
she is free at other time?. The wise have said that this was the ancient
practice.”

In fact, marriago laws promulgated for the first time among non*
marrying races, must have been very lax in the beginning, otherwise
the people wonld have had nothing to do with such laws. The wisdom
of the ancient Rishis is illustrated in this. Though they knew tbe ideal
of spiritual union, they did not at once preach it, nor did they make
unpractical laws, laws very good in the abstract, but unpracticable in
the concrete.

After some time, when the people had learned the advantage of
marriage and the better social happiness that it conduced to, a further
restriction was placed upon the liberty of women, and we find the sage
Dtrghatamas declaring—

“Fromthis day, I make this rule among men, that every woman
shall stick to one husband only, all through her life.

“ Whether the husband is dea’l, or whether he is alive, she must
not have connection with another man. She who will have it will be
considered as fallen. A woman without a husband will always be
liable to be sinfal. Uwea if she has wealth, she will not be able to
enjoy it truly.

*“ Calumny and evil report will always follow her. ™

Here then we find a distinct step taken in advance of the times, and
a higher law declared—a law introducing conjugal fidelity and prohi-
biting looseness of morality. This passage is construed by some
advocates of perpetual widowhood, to be iu their favour. They argue
that it might be that remarriages of widows were allowed in ancient
times, but since the passing of the laws of Dtrghatamas such marriages
have becone sinful. They, however, overlook the circumstances under
which Dirghatamas promulgated his ordinance. He was a blind sage,
who, though very learned in the Vedas and the Vedic lore, had offended
the people of his neighbourhood by introducing practices which were
strange to them, and he had also offended his wife and sons by not doing
anything for their maintenance and comfort. Thus the Rishis of his



hermitage were compelled to out off their connection with him, because
ol his strange practices. They said : ““ This man transgresses all pro-
priety. He deserves not to live in the hermitage. We shall all
renounce this sinful wretch. They said many things else regarding the
Rishi Dtrghatamas.” (A'di Parvas, Ch. 104).

Thus discarded by his fellow Rishis, this ancient reformer turned
home to find some peace there. His wife and sons were equally intole-
rant and narrow-minded. The wife, apparently, even went further
and took full advantage of the liberty allowed by the law and openly
defied her husband. And when the husband asked “why are you dis-
satisfied with me,” she tauntingly replied : ““ The husband is called
Bhartrif because he supports his wife; he is called Petti, because he
protects her; but you are neither to me. o great ascetic, as yon are
blind from your birth, it is | who have supported you and your children.
But | shall do it no longer.” The Rishi, however, bore patiently the
reproaches of his wife, and mildly answered “Blind as | am, I still can
get riches for you. Take me to the kingand you will have enongh to
satisfy all your wants."

But this did not satisfy tbe indignant wife, and she cuttingly re-
marked “0 Brahmana, 1 do not desire to possess the wealth earned by
you, which would always be the cause of misery. 0 best of Brahmanas,
do what you like ; I shall not support yon as | did before.”

Misunderstood and calumniated by his fellow hermits, ill-treated
and abused by his wife, this Rishi, to whose genius we owe some of the
finest hymns of the Rigveda, passed his new law as mentioned above.
This law was not received without opposition, and the first person to
protest was the wife of the sage himself. She became exceedingly angry
and said, addressing her sons : “0 sons, throw him into the Ganges,”
and he was thrown accordingly.

Such was the fate of the reform poet of the vedic times. His law
curtailed, no doubt, the liberty of women to a considerable extent, but
it was an undoubted advance. It is a mistake, however, to suppose that
he prohibited the re-marriage of widows or the custom of raising off-
spring (Niyoga). For we find that the Rishi himself in his life set an
example to the coutrary. While floating on the Ganges, he was picked up
by king Bali, and when the Rdja learned who was the illustrious person
whom he had saved from a watery grave, he treated him kindly, and as
he had no sons of his own, he asked the sage to beget on his wife some
virtuous sons. And the Rishi assented.

Moreover, we find tbat had widow marriage been prohibited by tbe
sage, it would not have been counteuanced by virtuous persons like
A'rjuna, thegreat hero of the Kurukshetra war. Among his many
wives, the widowed daughter of the king Air&vAta was one.  Her first
husband being slain in battle, her father gave her to A'rjuna and A'rjuna
had by her one son called Irav&a. (Bhisma Parva, Ch. 91.)

A further advance wes. made on thiR law of Dtrghatamas. when this



custom of Niyoga even was abolished by the later law-givers. Thas
VijnilnesvarA, the famous commentator of Yajnavalka Smriti, though
admitting the legality of Niyoga and of the offspring raised by such
union, disapproves of iitand the later authors extended fahis to the re-
marriage of widows also.

Thefc tho prohibition against the re-marriage of widow3 is of later
origin has been clearly .shown by the famous Vidyflsagara in liis pam-
phlets on this subjcct. From the poinfc of view of evolution, this
prohibition marks a distinct, step upward. For ifc recognisos the in-
dissoluble tie of marriage—a tie fddc cannot be broken even by death.
Death is nothing bufc an illusion, and souls once united in spiritual wed-
lock are uuited for ever. This would apply as much to nmen as to
wonren, and a man losing his wife by death can no more take another
wife than the wife can take ancther husband. Bnt this can apply only
to ideal marriages, and not to the majority of marriages, as wo find
themin the present day. Tho practical problem which tho social re.
former in India has to solve is tlie selection between two evils—tho
re-marriage of widows and the chances of their going astray if nic
re-married. The lot of Hindu widows is further made heavy in thafc
most ot them are cliild-widows, who have never known their husbands
and who are condemned to perpetual widowhood. [Iitis in their case
that the law acts with the greatest hardship. Hcis for fdremthafc our
society is urgently required to meke somo provision. Either inf.infc
marriages must be abolished so as roft to give any occasion for tho
existence of child-widows, or the social opinion should be so modified as
to rofc look with disapproval on the re-marriage of such widows. Hcis of
no use to preach Brahmacharya to such widows, for wo see that ifc has
failed. Thafc a re-m»iried widow will hold a lower status in society
than the one who always kept perpotual celibacy, is but natural. But
iitis unwise policy to exact tho same standard of high moral qualities
from all souls alike. In a properly regulated society, the fact thefc all
persons constituting thafc society are rofc on the same level of evolution
is recognised and provided for. Ifcis with this view that these few
lines have been written, to show theft re-marriage of widows is allowed
by Sastras, and the laws specially applicable to this Kali Age. The
Rishis Pardsara and Mtradawere certainly more farseeing than we
are, and when they distinctly asserted that in this Kali Age re-marriage
of widows is allowable, because of the necessities of the time, it isour
loyal duty to abide by their commands and to relax the rigour of the
social custom in favour of more humane and natural conditions of society.

Another objection raised against the re-marriage of widows proceeds
fromfare particular system of marriage thefc prevails at present in India.
Marriage of a girl means the gift of fde bride to the bridegroom, and
when once such gift is made by the father, his proprietary right in fde
daughter ceases and he has no nore authority over her than a stranger.
The question then arises, *“Who is to give ber away in marriage ?”” The
husband, 'whose property the wife is, is dead. The heirs of the hus-
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band would not naturally like to take up the responsibility of giving
her away in re-marriage, and her father, however anxious he may be
for his daughter’s welfare, possesses no authority under the Sastré&s,
over her.

This objection is more technical than real. The gift of the daughter
by the father is called gift by the mere fiction of law. Human beings
are not chattels in which any person lias proprietary rights. Hindu
society has long passed through the stage in which women and children
were considered ns the property of the pater-familias. In fact, tho
giving away of the daughter in marriage is only a sign of guardianship,
and as early marriages of girls are alloned by Hindu Sastras, the
father acts merely as aguardian. It is not always necessary that tlie
father should even give away tho girl. If the girl has attained puberty,
she cart select her own husband. Thus we find in Mann :

4 A girl should wait for three years after reaching puberty, and
then should marry a husband equal in accomplishments to her and fit
for her” (Mann, Ch. IX, Verse 19"

Awidow, therefore, may legally give herself away in marriage, if she
lias attained the age of puberty. Inthe case of child-widows, the
father still retains authority over them. In fact, in ancient times fathers
used to give away the widowed daughters in marriage. Thus Airavata,
the king of the Nagas, gave his widowed daughter in marriage to A'rjnna.
Had he possessed no legal right over his daughter, neither would he
have given her away in marriage nor would a virtuous person like
A'rjnna have accepted such an invalid gift.

Those who object that the re-marriage of widows would act prejudi-
cially as against the marriage of virgins, forget the fact that marriage
is not a matter of compulsion but of choice. No one can force a man to
marry a widow, if he is inclined to marry a maid. Among those castes
of Hindus where widow marriages are allowed, the number of unmar-
ried maidens is certainly not larger than among the high caste Hindus
where re-marriages of widows is prohibited. On the contrary we seldom
find women of lower castes of Hindus going astray and swelling the
number of the unfortunates. But if acensus be taken of the public
women of a town like Benares, it would be found that these un-
fortunate creatures come from the higher castes of Hindus—from
Brahmins, Rajputs, &o. In the interests of public morality, therefore, it
is necessary that the stringency of this custom should be relaxed among
the higher castes.

Ancther technical objection raised by some Pandits is: What would
be the Gotra of the widow that should be recited at the time of her re-
marriage. .Should it be the Gotra of her dead husband or of her father ?
On this point also the Vidyasagara has given a complete answer. The
girl never loses the clan or Gotra of her father though she may acquire
the clan or Gotra of her husband during the period she is under cover-
lure. On the death of her husband, the natural birth-Gotra will re-



assert itself and a widow can legally re-marry in any Gotra other tlian that
of her father. The custom of Niyoga is also a guide ou this point. Tho
younger brother generally married, in ancient times, the widow of his
elder brother, by Niyoga : showing that a widow can re-marry in the
Gotra of her husband. These small points ean easily be settled by tlio
opinion of society, if it makes op its mind to allow the re-marriage
of widows.

Ancther objection raised by some persons is thefc wires will nofc
treat their husbands with proper respect and love when they learn thefc
they have the right to rc-marry. There would be less peaco and happiness
in the Hindu home, and every potty quarrel would lead to a permanent
breach. This is an imaginary fear ouly. Tlio real conjugal love does
not depend npon calculations like these. It is nota matter of head
but of heartt The Hindu husband, though he bus liberty of
polygamy, does not treat his wife cruelly, bnt with exemplary love and
kindness. There is no reason to fear that the women would be less
gentle and kind. Moreover, as a matter of fact, widows who have known
their husbands would seldom find a second husband after the loss of
their first. It isonly child-widows whose case we are considering. And
as they have never really known what a husband is, they are rofc likely
to bo bad wives to their second husband.

In facfc, there cannot be any social sj*stem to which some objection
or other camofc be raised.  In fohis relative world, we cannot get absolute
good. That re-marriage of widows will lead to sone new evils is beyond
doubt; but that it will check the far greater and more serious evils of
unchastity, infanticide and footicide is undoubted.  Shall we, therefore,
be deterred, from fear of problematic evils, from following a path which
would lead to undoubted good ? Let our leaders of society and those
learned in Sastras, let tho hereditary heads of our community, tho
Brahmins, ponder over this question, and answer.

S. C. Basu.

THE COLLAPSE OF A BRANCH*
To the General Secretary of......... Section, T. S»

B eau Sir and Brother,

BY this post we return to you the charter of h. Branch. The

meetings havo been discontinued, and there seems no hope of a
revival of interest. "WXéare at a loss to account for the fate of au*
branch, and have decided to ask your opinion as to the cause or causes,
after bearing the history of our society.

Ayear ago........... ..o visited our city and delivered a course of
most interesting lectures covering the main field of Theosophy* So
much interest was manifested that it seemed best fo organize a

* If any ono is inclined to take this merely us a plain matter of faet, he should
observe the signature.—Ed. Nvie.



branch at once. Twenty became charter members, among these were
several people of wealth and high social standing. Money for a library
was donated, the press was not antagonistic, and the outlook seermed
very bright.

The hall we rented served as both assembly-room and library.
No member naving the time to spare, a Spiritualist medium of good
reputation was allowed to take charge of the room and act as librarian.
The records show that the books most frequently loaned were those on
Spiritualism and Magic. Spiritualistic newspapers were donated by
outside parties. | am informed that home study was recommended by
our librarian.  The argument used was that interior gronth mnst be
accomplished by one’s self in silent thought and that the time of onr
Wednesday evening meetings could bo more profitably employed in the
study of good books and in meditating upon spiritual subjects.

We allowed the greatest freedom in the expression of opinion.
Ore old gentleman said he enjoyed this feature particularly. It re-
minded him of the old-time debating society where they decided which
was mightier, the pen or the sword ; and which afforded more enjoy-
ment, anticipation or realization. Some of the members, however,
claimed they were only bewildered by these long arguments. They
said the subject often seemed perfectly clear before the discussion
began, but after half an hour’s disputation ift seemed wholly lost in a
fog. Ayoung man who was visiting our meeting for tbe first time
said that he hadn’t the least idea whefc they wero talking about bufc
bo became so wrought up by the opposing arguments that he wanted
to roll up his sleeves and take a hand iu the fracas wifth the rest of
them,

We had a programme committee but they were often too busy o
plan far ahead and in case nothing had been provided for the evening,
those coming early to the meeting usually found something to read
aloud. The papers prepared by the members and read before the
society covered a wide range—"“ The Practice of Magic,” “ Realising
the Absolute,” ““ Practical Hypnotism,” “ Mesmerism,” “ The Tempera-
mental Peculiarities of H. P. B.” “Mistakes in the Christian
Scriptures,” &c.

A dozen or so people who were particular friends always sat iu
one part of the hall. They said that the gross magnetism of some of
the members and visitors was quite unpleasant to them. They even
believed that some, perhaps unconsciously, were drawing nervous energy
from their neighbours. As these unconscious vampires were roc
distinguishable in appearance from thoso replete with magnetio force
it was deemed safer to avoid strangers altogether.

After the first few weeks the attendance legan to decrease, the
dues fell in arrears, the hall rent was in consequeuce unpaid, and the
branch, as before said, went into pralaya. With much regret we
bring this to your attention, We earnestly hope thefc you will point



out to us the causes of our signal failure while neighbouring branches
tinder less favorable conditions have become efficient and prosperous
centres of theosophic activity.
Fraternally yours,
A. Fiction,
Ex- Secretary of L. Branch.

A WORD FROM PYTHAGORAS.

BEFORE taking up a wordfrom Pythagoras, it may be well to say a
word of Pythagoras. « He was born in the sixth century before
Christ, travelled everywhere, drew his philosophy from all existing
systems, was the greatest geometer, mathematician, and astronomer of
antiquity, was the first to adopt the doctrine of the movement of the
earth around the sun, invented the word ““ philosopher,” and was the
most distinguished of all mystic philosophers. By modern Theosophists
he is especially revered because of his present exalted status in the
Occult hierarchy, and because one of the most distinguished Theosophists
in the present day was then, as now, his pupil.

Pythagoras divided virtue into two branches,—to seek truth, and
to do good. VMe must observe that “ virtue” did not in ancient times
have precisely its present significance. It comes from the Latin
“virtiis,” and that from “vir” aman, hence the manly quality, or
that which should specially distinguish a man as such. But Ihe con-
ception of true manliness depended very naturally upon the racial or
national civilization. The Romans were a warlike people, obliged
either to defend their nascent state or to preserve it in its later world-
wide extent, and as this duty of defence involved the subordination of
the individual to the State, the greatest merit of the citizen was
courage or bravery, the original meaning of “virtus.” This was the
civic conception. The Phoenicians were a commercial people, and so
their ideal of virtue was of honesty, mercantile integrity, reliability,
sagacity in business enterprises, and the like. This was the mercantile
conception. The Greeks, after their early warlike history, devoted
themselves to mental pursuits, the search for truth, philosophic study,
cultivation of the beautiful inart; and the larger range of mind, coupled
with freedom from the barbarizing influences of war and brutal
amusement—for the gladiatorial shows, with their hideous atrocities,
never were established in Greece—produced the double effect of devotion
to high thought and some perception of the claims of humanity. The
Greek conception of virtue was therefore moral. Pythagoras being a
Greek, it was natural that his division of virtue should be into the two
branches of seeking truth and doing good, but of course this Wés
enormously re-enforced by his more exalted character as a mystic and
an Initiate.

Let us consider the branch—to seek truth. And it may be well
to observe the distinction between truth and the truth. Truth is



abstract reality, not related to individual conceptions of it, perceived by
the individual consciousness as a thing outside and apart. The truth is
truth as perceived by the individual, hence colored by his peculiarities.
Lecky shrewdly remarks that women never are seekers after truth,
though passionately devoted to what they call the truth. Having no
capacity for abstract thought, and readily accepting the views expressed
by male relations ond frieuds, they always assume those views to be the
correct expression of things as they are, and, while never eager to reach
ultimate realities, adhere with enthusiasm tothe conventional ideas
which they suppose to ke facts.

There can be no successful search for reality until the hindrances
inherent in human natnre are measurably overcome, and he who would
attain to a perception of truth must combat the tendencies which per-
petually interfere with his aim. Among theso aro especially to be
avoided the following:—

(@ The supposition that a new discovery of truth is final. In the
evolntion of beliefs in an advancing soul it repeatedly happens that
some new truth overthrows an existing idea, meeting the difficulties
found in its predecessor, presenting larger and finer thought, and ap-
pearing therefore as a final solution. But this is impossible. In our
present imperfect stage of development, no truth can be apprehended
with precision and without bias. Personal characteristics or antecedent
tendencies inevitably distort it. Until there is reached an absolute
freedom from all the disturbing influences of individual temperament
and structure, every perception of truth must be partial, incomplete,
mixed. Oliver Wendell Holmes very neatly expresses this fact. He
says that no man holds an absolutely pnre truth, uncompounded with
his personal characteristics; what he really holds is the Smithate of
truth or the Brownate of truth. There are, indeed, a fewfads, like
Karma and Reincarnation, which are absolutely certain as facts, and
these one can assertwith perfect confidence as inherent and necessary
elements of Nature as itis, but deductions from those facts have not the
same assurance, being inevitably complicated with individual specula*
tion or misapprehension.  In short, all opinions are to be held as soluble.
They are liable to modification as fresh light discloses mistake or imper-
fection, and any permanent crystallization under the supposition that a
finality had been reached would simply make stationary the mind and
preclude its advance toward reality. Every growing nature approaches
truth, and does so the more readily aud surely as it maintains the solu-
bility of its opinions. But only Omniscience possesses truth in perfeo*
tion and only Omniscience therefore has no need for change.

() Butthereisalso to be avoided the habit of testing truth by
existent opinions.  Until a somewhat advanced stage of mental develop-
ment there is an almost inevitable tendency to allow to current ideas a
presumption that they must be correct. The presumption should, in
trutn, DR Father the other way, for the fact that certain ideas are very
largely held has rather au implication that they can hardly be accur&e,



the power to ascertain truth, and therefore tiie probability of its ascer-
tainment, being the property of the few, not of tbe many. The general
diffusion of a doctrine is therefore rather an impugnment of its validity,
not an assurance thereof. But even if the case wero otherwise, it would
siill be the fact that no new conception can be properly tested by its
conformity to existing ones, for the existing ones are themselves modifi-
cations of others not very far back, and are complete reversals of those
in still earlier time?. Evidently they must havo before them a like
career of ohange, and are landmai’ks only in the sense that they indi-
cate points of departure, not in the sense that they are positive guides.
When, then, a fresh thought impinges on atrue student, it is to him of
no consegnence whether that thought accords with the conventional
thoughts around him, and the divergence occasions no misgiving, even
if it does not suggest a probability of more genuineness. In the
pnrsuit of truth evory prejudice or prepossossion is an obstacle.  If it
bolds the room whirli should be occupied by a later and better
conception, it must be ruthlessly cleared out and the true tenant
installed.

(©) Still another thing to be avoided is repulsion to novelty. In
many natures there is a certain conservatism, not altogether useless <r
discreditable, which casts suspicion upon any unfamiliar thonght simply
because it is unfamiliar. It is something like that tendency in some
country districts in England which causes the inhabitants to regard
every stranger with suspicion as a probable enemy. Very often, on the
first appearance of a novel idea, there is an instinctive shrinking from
it because of its very novelty. And yet here again, just as is the case
with opinions which are unconventional, the fact of their dissimilarity
from those to which one is accustomed should excite no repugnance.
It may even be that their very novelty carries with it some presumption
in their favor, for itis not conceivable that our own furrows of thought
should contain all possible fact, any more than that their actual contents
should be in all cases correct. Indeed, it may be laid down as a more
general proposition that in the pursuit of truthalmost all apriori consider-
ations are untenable. \We cannot be hampered with even plausible ties,
bat must have minds free from ligatures of any kind.

(@) And still ancther thing to be avoided is opposition to toler-
ance. | do not mean hy “tolerance” amere unwillingness to perpetrate
the grossness of persecution, or even a refraining from good humoured
contempt for the views of others. | mean much more—a perception
that there must be some ground for doctrines held by intellectual,
cultured, thoughtful people. Naturally no others need be considered,
for ignorance and incompetency have no claim to respect. But when
some doctrine is maintained by a large body of people with brains and
training, although neither of these possesses guarantees from error or is
a final certificate of truth, there must evidently be some germ of realit}*,
some seed of fact, making possible the existence and the persistence of
the doctrine. Otherwise neither could have come abont. The per-



ception of tlie soul of troth in error is a cloar duty to him who seeks
truth.  Some such soul of truth is to be foand in every historical doc-
trine, even in those most irrational and repugnant.  Epicurianism, al-
though lamentably wrong When it subordinated every other motive to
that of the attainment of pleasure, did have at its root a percipienee
that happiness should he the outcome of creation, and that ideal ex-
istence should be sunlit and serene. Stoicism, often hard aud severe
and chilling, grew out of a profound sense of duty as obligatory in
every department of life, and that all emotions and desires should bend
before the sublime claim of right. Pnritanism, sternand distasteful
and revolting as we see it to he, wns nevertheless a diseased growth of
the truth that life should be lived with the Divine ever in sight, and
that religion should pervade each week and not only the first day of it.
Even tho hideous outrage of religious persecution, au evil so unmitigated,
so atrocious, so hideous, so damnable, did have at its basis a recognition
of the fact that belief is the motivo to action, that right thought has
deep importance in the matter of life, and that a present suffering
which ensures a future welfare should not be withheld. It is almost
always the case that error is a perversion of a truth, not an entire
falsehood, not a deliberate invontion, but tather a mistake, a distortion,
an unwitting twist.

© Orne nore tiling to he avoided is self-confidence. As athought-
ful mind advances in evolution, it both notes more frequently the
common errors of the mass around, and also perceives the successive
steps by which it has itself progressed to greater accuracy and lessened
mistake. Hence there may very well arise a disposition to suppose that
the goal has been reached and that further mistake is improbable. Yet
this would be itself amistake. We shall never reach infallibility until
we reach omniscience, and our future hislory will be as ocar past, that
of successive mountings to a surer basis aud a larger light, former
errors being discarded and accessible truths being welcomed, but there
being no assurance of freedom from human misjudgment uutil we have
passed the point where human infirmity ends.

The second part of the analysis of virtue by Pythagoras was to
do good. It is somewhat interesting to observe that one may
measurably perceive the extent of his own internal development by
the quickness of his response to this part of the definition. If it
arouses no special interest emotionally, if it causes no thrill in the soul,
this means some dulness of philanthropic sentiment, some backwardness
iu distinctive Theosophical evolution. On the other hand, an instant
perception of and response to the thought implies that the soul has
already advanced measurably along the progressive path.

Furthermore, we notice that seeking truth is the inward part,
doing good the outer, the two processes being complementary and thus
ensuring a rounded whole.  Or, to put tho matter otherwise, it may be
considered that alternate inbreathing and outbreathing of tho soul
which is analogous to so many of the observed operations of Nature, the



highest illustration of which is the alternate action in Brahm itself.
Inhalation of al) richness from without, and then the exhalation of all
this into the surrounding sphere, appears a process both fitting and usual.

Now it is especially to be observed that the governing principle
in doing good is precisely the same as in that of the seeking of truth,
to wit, control by intelligence and reason. Doctrines or facts presenting
themselves for acceptance are always thus to be tested, for nothing which
directly contravenes sound thought and the dictate of reason can possi-
bly commend itself to or be welcomed by a rational being. And this
rule, so obviously voiced by prudence and wisdom, has the direct affirme-
tion of the Masters themselves, as they have always insisted that noth-
ing is to be accepted by a disciple which has not the endorsement of
his own reason. But this governing principle is no less applicable to
the second part of the definition of virtue by Pythagoras. For the doing
of good naturally divides itself into three departments, and each of
these is supervised by that principle.

@ There is the doing of good to the bod—charity. One of the most
impressive and important discoveries made in recent time by the more
systematized and intelligent operation of organized charity is that indis-
criminate alms-giving is of necessity an evil. It inevitably tends to an
increase of pauperism, not only by lowering the self-respect of the bene-
ficiary, but by stimulating the desire to secure support without effort.
The true policy discovered through long experience and careful investi-
gation by competent authorities is that true charity to the poor, free
from the evil of pauperizing and full ouly of the good of real aid, is the
supply of work and therefore of payment. The clear demonstration of
this policy supplied by both experience and observation demolishes the
early Christian and the present Romish conception of poverty. There
wes a disposition in the early church, as there is an avowed teaching
in modern  Romanism, to regard poverty as having the special
benediction and sympathy of God, the expression ““ Christ’s poor”
being an illustration. Hence in both cases there has been a dis-
position both to sanctify and to favor penury, to suppose it as specially
endearing the poor man to the divine heart, as a blessed state of life,
and as deserving notonly the compassion but the aid of all devout men.
It is well known that any deliberate encouragement to poverty means a
direct stimulus to pauperism, and that this ia destructive not merely of
individual character but of the public good. Hence modern scientific
charity favors only such methods of relief as conserve self-esteem and
the general welfare. It discourages giving to street beggars as almost
without exception an evil. Archbishop Whateley may seem somewhat
extrerme in haviug said that he thanked God tbat never in his life had
he given to a street beggar, but the general truth which be had in view
is unquestionably affimed hy all systematized observation. In relieving
cases of want the intelligent philanthropist is therefore under obligation
to consider not so mnch the spontaneous impulse of the moment as that
larger view of duty and sympathy which lead to conservation from later
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evil, not merely the relief of present distress. Hence the cool influence
of far-sighted thought is needed to preside over even the charitable
desire to assuage suffering or remove distress. And here again is illns>
tration of how in all departments of life sentiment, in order to be truly
effective, requires guidance by disciplined reason.

(b) There is the doing of good to the mind—instruction. Evidently
truth, if it is to be absorbed, must be suitable to the hearer, must be
congruous with his state of development, must have within it tbat
which commends itself to bis actual status. If itis in advance of bis
capacity or his power, it will necessarily be rejected. This fact baa
very great importance to ns Theosophists, because one most essential
part of our mission is the distribution of those Theosophical truths and
principles whioh are to constitute the regenerative forces in the world.
As they are in almost all cases both unfamiliar and antagonistic to
received opinions, they inevitably encounter distrust and opposition at
the very outset. Two properties are therefore dictated by both reason
and tact. Ore s that truths far in advance of tbe era should not be
brought forward. It would be idle, even disastrous, to inflict npona
fresh hearer abstruse facts in regard to Rounds and Races, or startling
statements concerning Elementals, since they wonld simply discredit
all that would otherwise appear plausible. The other principle is tbat
such truths as are presented should be stated in their least repellent
form, and should especially be shown as in harmony with much that is
antecedently believed. As has often been set forth, the great teachings
which we are specially bound to spread throughout the world are
Karma and Reincarnation, they being not only the most fundamental
but the simplest of all. Now it is entirely possible to state these in a
form little if at all offensive, and as having analogy with things which are
universally accepted. They illustrate this general principle of wise
discretion in the promulgation of truth, but illustrations may be found
in every department, and the whole matter of teaching should be under
the guidance of precisely that control by intelligence and reason which
governs a true administration of good to the body.

(c) There is the doing of good to the soul—divine wisdom. Al
great teachers bave seen and emphasized the necessity of avoiding the
placing of advanced doctrine before those who are unready for it.  Tlie
great master Jesus urged that pearls should not be cast before swiue.
All spiritual teaching must be meaningless or ridiculous to sonls too
undeveloped to sense its significance and too destitute of aspiration to
perceive its value. The whole of spiritual development, as of mental,
is a matter of evolution. Only very gradually does the soul sense the
reality and tho desirability of things higher than earthly, and only
when that point is reached will affirmations thereon have any validity.
The very simplest of all possible spiritnal facts is the one fitted for
souls as yet in the iufancy of evolution, and the meat suitable for a
later stage will be rejected by beings ready only for milk. And hem
again we see that over the matter of imparting divine wisdom nost



preside, as in the other departments, the great principle of control by
intelligence and reason.

The division of virtue by Pythagoras into the two departments of
seeking truth and doing good is thus, as we have seen, amply justified.
But this is really the division which from immemorial time has beeu
set forth by Theosophists. The Initiate-teacher of the sixth century
before Christ and the luitiate-teacher of the nineteenth century after
Christ take precisely the same ground. Not leas than did Pythagoras
has H.P.B. set forth clearly and repeatedly this double duty of the
evolving man. Heis to draw into his being all truth from every
quarter, welcoming it, assimilating it, growing upon it, enlarging
through it. Bat not less is the expansive process of returning it to the
world to be carried on, sympathy to be cultivated, tenderness to be
cherished, benefaction to become habitual, philanthropy to become
earnest, helpfulness to be constitutional. lu countless passages through
her works H.P.B. makes clear both of these points, finding the highest
conception of virtue, that quality which is most truly human and which
most truly characterizes the genuine man, to be in that twofold opera*
tion of acquiring divine wisdom and of promoting human welfare. But
all this is natural when we remember that both these great Teachers
represented the same immemorial system of Theosophy which they both
liad learned, which they both practised, and which both of them pre-
sented to the world as Initiate members of the great Hierarchy of the
Occult world.  And this they did because the essential doctrine of that
Hierarchy is the oneness of man with God, his true evolution being a
steady ascent to the divine plane from which he sprang and bin final
conformity to that divine Original which in its infinite perfection is
the union of Wisdom, Goodness, and Love.

Alexander Fullertox.

UNITY IN DIVERSITY.
Its proof—the Law of the Conservation of E nergy.

T HEOSOPHY proclains, and iusists, that our solar system is in

reality tbe manifestation of a being called the Logos ; and tbat
to give this physical expression of His life, He has had to limit Himself,
this action of limitation being voluntary and self-imposed* The fol-
lowing quotation relieves this conception of some of its abstruseness:
* Coming forth fromthe depths of the One Existence, fromthe One beyond
all thoaght and all speech, a Logos, by imposing on Himself a limit,
circainscribing voluntarily the range of His own Being, becomes the
manifested God, and tracing the limiting sphere of His activity thas
outlines the area of His universe. Within that sphere the universe is
born, is evolved, and dies ; it lives, it moves, aud has its beingin Him;
iter matter is His emanation ; its forces and energies are currents of His
life; He is immanent in every atom, all-pervading, all-sustaining, all-
evolving}. Heis its source, aud its end, its cause, and'its object, its centre



and circumference ; it is bnilt on Himasits sare foundation, it breathes
in Him as its encircling space ; He is in everything and everything in
Him.”

Now what | desire to deal with in this essay is, the question of the
proofs we have enabling us to realise this spiritual truth; I mean the
proofs that are forthcoming from what we learn from our science, and
onr knowledge of the physical world. What in science illustrates the
reality of this metaphysical conception ? To my mind that which does
so most conclusively is that law in Nature, which has been very
happily termed ““ The Conssrvation of Energy.” Side by side with the
consideration of the scope and meaning of this law, we mnst consider
that very important statement made by Theosophy to the effect tbat all
things material—that is, considering the whole physical universe
metaphysically—are illusions.

Let us work fromthe cause to the effect as far as we possibly can
in endeavouring to understand the process the Logos adopts in  mani*
festation, so far as we can intellectually grasp and express iu words
snch an abstract idea.  In the first place there is nothing absurd in
postulating a Logos, or something that occupies the position of the
centre of the solar system, which sustains and yields, as well as endows
everything with its qualities. By some it may seem ridiculous to treat
the universe as the physical expression of a Being, but we must re-
member that we are continually finding it necessary to considerably
alter and re-cast onr views of these abstract questions as the range
of our knowledge widens ; and the fact shonld be borue in mind that
itis not so very long ago that we were taught, aud implicitly believed,
the geocentric in opposition to the heliocentric theory—the former
claiming the earth as the centre of the universe, the latter showing our
little globe to holda very insignificant place among the planets.

The Logos then by the action of His will manifests Himself, or iu
other words brings into existence the material which is to be used for
the purpose of the building of the forms that are in his Divine mind.
This is no doubt a vague statement, as it seems to assert that something
is produced out of nothing, but this conception | intend to try and
render more understandable as | proceed*

At the outset the material universe, by a process of aggregation,
consists of particles, or rather what we would term “ monads, at the
lowest point of manifestation on each plane ” ; and as the outgoing
energy of the Logos proceeds very, very gradually from the centre to
the circumference, definite planes, with their sub-divisions, are formed ;
andas it moves to its furthermost limit, each of these planes becomes
marked by a definite state of increased density, so that by this idea we
recognise that the densest of these planes is the physical world, and
we now know that what causes this density is merely a question of
vibration*

Let us try and ascertain how this comes about. We are told that tho



energy of the Logos &t first proceeding outwards from itself, sets up
awhirling motion of inconceivable rapidity, and tbe effect of its being
projected from the centre, brought about a condition of separateness, for
the force, instead of being confined withinthe centre, as it were encir-
cled it, and from that point duality found expression ; for in place of there
being only the one forco embraced within the Divine centre, there now
appeared the two forces we know of, viz., the one of attraction to the
centre, and the other of repulsion from that centre. The centre of Life
is therefore to be regarded as practicallyanimmovable base, and may e
said to be energy, which precedes the force that the centre of energy
generates when it determines to manifest itself in a material condition,
suoh as we see it in tbe universe around ns.

By taking this view we regard energy as force in latency. Itis
thbe force then that goes out from this Divine centre of energy, aud as
it moves outwards loses some of the potency of its invisible source ;
and now as it were, at a distance from its centre, it sets up a
motion of its own, whicb it maintains by vibrations, these vibrations
being established by tbe attraction of the force to its centre,
bnt that centre repels the vibratory movement towards it,
because, being immovable, it cannot receive into itself those
vibrations, consequently they are returned to the outermost point
whence they started; thus at this point we have the whirling motion
already referred to, which takes the formof a vortex, and that vortex,
ensouled by tbe force derived from the centre of divine energy, to which
it is ceaselessly striving to return, becomes “ the primitive atom.
These, and their aggregations spread throughout the universe, and form
all the sub-divisions ” of matter of the first or the highest plane of
nature. Then we are told that tbe second plane ““is formed by some of
the countless myriads of these primary atoms setting up a vortex in
the coarsest aggregations of their own plane, aud this primary atom
enwalled with spiral strands of the coarsest combinations of the first
plane becomes the finest unit or atom of the second plane;” and
so it is by following out this process that the third, fourth,
fifth, sixth and seventh planes are formed, each being denser
thau the one above it, which is caused by the impetus the outward
flowing force has received ; and as it gets further from its centre the
vibrations between itself and its centre become weaker, consequently
the vortex, in which it is encased, whose motion appears at this stage
as afilm about it, becomes denser and coarser, and as it becomes denser
it becomes visible, aud this densifying process is increased and
accelerated as these primitive atoms, by the law of affinity, are cease-
lessly entering into innumerable combinations with each other, as we
have them in the physical world as nolecules*

In this view | am putting before you, of the coming of the universe
mtoexistence, and the statement of the formation of its material, Theoso-
phy plainly indicates ~hat matter is really only motion. The following
quotation from Mrs. Besant’s ““ Ancient Wisdom” (p. 55) presents it



more clearly : * The word  spirit-matter* is used designedly. Ifc
implies the fact that there is no such thing as ‘ dead * matter ;all
matter is living, the tiniest particles are lives. Scieuce speaks truly in
affirming : “‘No force without matter, no matter without force. They
are wedded together in an indissoluble marriage throughout tbe ages
of the life of a universe, and none can wrench them apart. Matter is
form, and there is no form which doGs not express a life; spiritis life,
aud there is no life that is not limited by a form. Even the Logos has,
during manifestation, the universe as His form, and sodown to the
atom.”

Thus we learn that from energy proceeds force and from force pro-
ceeds motion.  This agrees* entirely, |1 consider, with the truth thal
science teaches in its statemeut concerning the law ofthe conservation
of energy, which means that in the universe there is only a certain
fixed quantity of matter or force at work ; that the aggregate of matter
and force is not diminished or increased by being used, but, acoording to
the Theosophical conception, the one is continually changing into the
other, and it is this method of changing the one into the other that
allows of the conservation of the force, of which, as said, matter is only
tbe visible and outward aspect. Is this really so ? Let us see if we can
prove the truth of this statement.

First we must get as clear an idea of molecules and atoms into onr
minds as possible.  The molecule is said to be an aggregateof atoms,
and the molecules, and the atoms they contain, each have a motion of
stheir own.  As | understand it, molecules are largely held together by
their mutual repulsion on the one side, and external pressure of the
atmosphere on the other; atoms by forces within themselves—the
forces of attraction and repulsion.

This leads us to a consideration of the question of chemical action
which is brought about by the solar ray ; but to understand this we
must recognise that there is really no such thing as space ; on the
contrary, scientifically stated, * Space is occupied by a substance almost
infinitely elastic through which the pulses of light make their way.”
This is what is termed the ether. “Light consists of a vibratory motion
of the atoms and molecules of tbe luminous body, which makes its
way from this luminous body through the ether, in wbat are called
etber-waves; and these waves transfer the motion of their atoms to the
atoms of the molecules of the thing shone upon.  Thus until these ether*
waves ” come into contact with something to which they can so
transfer tbe motion of their atoms they are non-existent. To quote
Tyndall: “ However intense a beam of light may be, it remains invisible
unless it has something to shine upon.  Space, though traversed by the
rays from all suns and all stars, is itself unseen. Not even the ether,
which fills space, and whose motions are the light of the universe, is
itself visible.”

lu this connection, though seemingly a divergence, it is in place



to point out how knowledge seems to be acquired by evolution. In Sir
Isaac Newton’s time it was thought that light was produced by minutely
invisible particles being emanated from the luminous body. This was
termed the t(theory of emanation/* and it was the scientifically
accepted theory, until, long afterwards, Dr. Thos. Young formulated
his undulatory theory of light, which 1 have just been briefly explain-,
ing, and which science has now proven to be absolutely correct; and
to present this great scientific discovery more clearly 1 will gaote again
from Tyndall : “ Itis just as easy to picture a vibrating atomas to
picture a vibrating cannon-ball ; and there is no more difficulty in con-
ceiving of this ether which fills space, than in imagining all space
filled with jelly. The atons of Inminons bodies vibrate, and you must
figure their vibrations, as communicated to the ether, being propagated
through it in pulses or waves ; these waves enter the pupil of the eye,
cross the ball, and impinge upon the retina, at the bHk of the eye.
The motion thus communicated to the retina is trausmitted thence
along tbe optic nerve to the brain, and there announces itself to con-
sciousness, as light.”

What do we learn fromthis ? The fact that light is merely the
motion of atorms at a certain rate of vibration.

Now, coming back to the question of chemical action, which |
have mentioned is brought about by the rays of light from the sun, we
have proof of this, and something more, for in what | am about to say,
we learn that *no chemical action can be produced by a ray of light
that does not involve the destruction of the ray.” Botany furnishes a
striking example of this—*in our atmosphere floats carbonic acid,
which furnishes food to the vegetable world* But this food could not
be consumed by plants and vegetables without the intervention of the
sun's rays, and yet, as far as we know, these rays are powerless upon
tbe free carbonic acid of our atmosphere. The sun can only decom-
pose the gas when it is absorbed by the leaves of plants. In the leaves
itis in close proximity with substances ready to take advantage of the
loosening cf its molecules by the waves of light. Incipient disunion
being thus introduced, the carbon of the gas is seized upon by the leaf
and appropriated, while the oxygen is discharged into the atmosphere.”

“In effecting this separation in the leaf between oxygen on the
one hand and the carbonand hydrogen on the other, the sunlight, is
actually used up, and forms part of thewood of the tree; and if this
wood becomes buried in the earth, and thus ages later is converted into
coal, itstill retains this quantity of light and heat received from the
sun’s rays through its leaves ; and so it is that coal is called *bottled
sunshine,”” and here we have a good illustration of the conservation of
energy, because *“it takes jnst as much light and heat from the sun to
build op a plant as you can get out of the plart, in the end by burning
and when we bum the coal we are told that “ particles of oxygen rush
together with particles of carbon in the fuel and form carbonic acid.
How much carbonic acid ? Just as much as it took to build that part



of the plant from.  Simultaneously, other particles of oxygen in the air
rush together with particles of hydrogen in the fuel, and form water,
in the shape of steam. How much water? Just as much as it took
originally to build that part of the plant from. As they unite, they
give out their dormantheat and light. How much heat and light ?
Just as much as they absorbed inthe act of building up those parts of
the plant from the sunshine that fell npon them.”

By this we can better understand the truth | have referred to, that
“the ether waves of light transfer the motion of their atons to the atoms
of the molecules of the thing they shine upon”—in other words the
thing shone upon absorts the ray of light, which is destroyed by being
converted, by the chemical action that takes place in the leaves of the
plant, into vegetable material.

Thus we see how the power given forth by the snn in its rays, is
changed and conserved ; and to better appreciate this work of the con-
servation of this power of the sun, proving as it seems to do, that there
is only a certain limited quantity of force and matter brought into
activity throughout the universe, let us for a moment consider the
wonderfully economical method nature adopts in regulating and main-
taining vegetable and animal forms.

In what | have just mentioned we learn that distribnted in the at-
mosphere are the three elements—those of oxygen, hydrogen and carbon ;
the plant by separating the two latter gases, hydrogen and carbon, from
oxygen in its leaves, is by these means, incessantly building up fresh
forms, so that we have the plant as a builder and producer of forms
and “ living matter.” The oxygen that the plant does not require, and
which, in separating it from the hydrogen and carbon in its leaves, it
returns to the air, the animal needs andinhales—thns, taking the oxygen
into its lungs in the animal’s body, it ““ combines with the waste carbon-
aceous matters and forms carbonic acid gas.” Every time the animal
breathes it pours ont some of this gas into the air, because it does not
need this gas, indeed it is poisonous to the animal, whereas it is
exactly what sustains the plant. “ In this way a balance is held be-
tween the wauts of both animal and plant life—animals giving up
useless, even poisonous matter (carbonic acid), which goes to snpport
plants ; and plants not only taking away this very substance for their
own nourishment, bnt even pouring out new supplies of oxygen which
they do not require, but which is of vital importance to animals.”

To my mind this is a most striking illustration of the conservation
of energy, showing as it does that in all the innumerable forns in the
vegetable and animal world, only these three gases or elements are ent
ployed in different combinations.

Mrs. Besant declares that ““ all physical forces and energies are but
transmutations of the life poured forth by the sun, the Lord and Giver
of life to this system/” Sir John Herschel says that the sun’s rays are
the ultimate source of almost every motion whioh takes place on trxi



face of the earth ”” ; and Tyndall, going more into detail, asserts that
“$olar light and solar heat lie latent in the force whioh palls the apple
to the ground.”

Of course to realise this it is necessary to ponder over some facts
adduced by the investigations of scientists. The scientific theory of heat
used to be as erroneous as was the theory of light. It used to be
thought that heat was a sort of igneoos finid *“ which was supposed to
hide itself in some unknown way in the interstitial spaces * of the thing
heated ; but the present theory, proved as in the case of the undulatory
theory of light-, and termed the “ mechanical theory of Jie&/ seems
beyond all doubt to show heat to be only a certain form of motion.

Heat then is the result of molecular motion, therefore wheu a thing
becomes cool, it may be said to so cool throngh the loss of this motion.
Tyndall fnrther claims that electricity is also merely a mode of
motion, because “ we know by experiment that from electricity we can
obtain heat, while from heat, as in the case of the thermo-pile, we can
obtain electricity/* and he also explains ““ Pievost’s theory of exchanges
expressed in the language of the wave theory of heat,” which is this :
“ When the sam of motion received is greater than that given ont, warm-
ing is the consequence ; when the snm of motion given out is greater
than tbat received, chilling takes place."

As | have previously stated, we now understand all bodies to con-
sist of vast combinations of molecules, these molecules being held to-
gether, not so much by mutual attraction as by the external pressure of
the atmosphere ; so that a solid body, when heat is applied to it by some
external agency, either as friction on as fire, assumes a different condi-
tion set up by this agency, which lessens or removes the atmospheric
pressure npon the molecules and apparently changing their “ state of
aggregation " draws them asunder.

Let us endeavour to practically illustrate this. Ablacksmith takes a
cold piece of metal, and by repeatedly striking it on his heavy anvil, will
not only alter its Bhape by flattening and increasing its size* but make
ifc very hot—perhaps red hot. Here we have first of all, the force gene-
rated by the blacksmith’s arm ; this force is something he has added to
or put into the metal, and it consists of atoms or particles vibrating at
a tremendously greater rate than the atoms or particles that constitute
the metal in its normual state; so that we see, as the result of the black-
smith’s hammering, that, when he has finished this work, the force he
has thus introduced into the metal is not then dissipated, but is convert-
ed into another form—tbat is, into the formof the intense heatof tbe
metal be has been pounding. The force be has thus imparted, increasing
their rate of vibration, tends to throw the molecules of whicji it is farm-
ed, apart; and if the heat were continued they would be entirely sepa-
rated from each other, and their complete separation in this way would
cause the metal to melt, the heat conferring potential energy op ihe
separated molecules.
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In this instance we see how heat is the result of molecular motion ;
and when the metal cools it means that this intense molecular motion
that has been added to it, it lias lost, ““and the molecules fall together
again with an energy equal to that employed to separate them.= Then
naturally comes the question, what has become of it ? Science says it is
conserved ; it must therefore have gone somewhere if the process of
cooling means thatthe metal has lost it. Some of it no doubt is diffused
in the surrounding air ; but apparently beat waves travel with abont
the same velocity as the waves of light ; and therefore the atoms that
are vibrating at this groat rate communicate their nmot.ion, not so much
to the surrounding air, as to the surrounding ether ; and itis absori*ed
by other bodies with which it comes into contact, setting up in those
bodies through its impact, a feeling of warmth. Thus when we experi-
ence the feeling of warmth it is the result of what Tyndall calls, the im-
pact of these ethereal billows on the skin, given off by the heated bodly.

All this seems to prove that “ molecular forces determine the form
which the solar energy will assume.” There are interesting scientific
quotations which | think unmistakably emphasise that truth. Dealing
with that marvellous substance, water, we learn that {we can raise
water by mechanical action to a high level ; and that water indescending
by its own gravity, may be made to assume a variety of forms, aud to
perform various kinds of mechanical work. It may be made to fall in
cascades, rise in fountains, twirl in eddies, or flow along a uniform bed.
It may moreover, be employed to turn wheels, lift hammers, grind com,
or drive piles; but all the energy exhibited by the water, during its
descent, is merely the parcelling out and distribution of the orginal energy
which raised it up on high.” Then it is said that * the primary action of
the sun's rays is qualified by the atons and molecules among which their
power is distributed and we also have illustrated by Tyndall, in a
remarkably interesting example, not only the truly mighty energy of
molecular forces, but at the same time their mechanical value. lo
reference to water he says: “ First we have its constituents as free
atoms of oxygen and hydrogen which attract each other and combine.
.............................. The distances which separate tbe atoms before
combination are so small as to be utterly immeasurable ; still it
is in passing over these distances that they acquire a velocity sufficient
to cause them to clash, with the tremendous energy here indicated.
After combination the substance is in astate of vapour, which
sinks to 130° C, and afterwards condenses to water. In the
first instance tbe atoms fall together (as molecules) to form the
compound; in the next instance the molecules of the compoand
fall together to form a liquid. The mechanical value of this act
is easily calculated;9 lbs. of steam, in falling to water, gererate
an amount of heat sufficient to raise 4,835 Ibs. of water 10 G
or 8,703 I,s* 1° F............... The next great fall is from the state of
water to that of ice, and the mechanical value of this act is
equal to 993564 foot pounds. Thus, our 9 Ibs. of water, at it*



origin and during its progress, falls down three great precipices :
the firsit fall is equivalent, in energy, to tho descent of a ton
weight down a precipice 22,320 fesfc high ; the second fall is equal to
thafc of a ton down a precipice 2,900 feet high ; and the third is equal to
the fall of a ton down a precipice 433 feefc high. The stone avalanches
of the Alps are sonefcimes seen to smoke and thunder down fde declivi-
ties, with a vehemence alnosfc sufficient to stun the observer, while fde
snow-flakes descend so soffcly as rofc to hurt the fragile spangles of
which they are composed; yet to prodace, from aqueoas vapour, a quantity
of that tender material which a child could carry, demands an exertion
of energy competent to gather up tlie shattered blocks of the largest
stone avalanche fahet | have ever seen, and pitch them to twice the height
from which they fell.”

From the scientific facts there does not seem to be much difficulty
in coming to the conclusion that<(l) there is only a certain fixed quan-
tity of force acwork in nature, and (2) that what we call matter is ouly
an aspect or a manifestation of this force. Roth these conclusions are
what Theosophy teaches, as also does science in its definition and appli-
cation of the law of the conservation of energy; and from these conclu-
sions ifcis easy to go a step further and agree with Theosophy that, the
physical universe is a vast illusion, and things therein are really not
what they seem. But can we not go still further in our agreement with
Theosophy, and while admitting the actual limitation of the force and
the matter in the universe, acknowledge that ifc all points to the volun-
tary limitation of a Being in manifestation—its material and subsfcanfcial
aspect only being possible by such limitation ?

Is there really any difficulty in coming to that understanding if we
cau realize that underlying the whole of our physical phenomena there
is absolute unity P That behind all the diversity we experience here there
is unity, modern physical science clearly demonstrates, for all its ex-
periments, observations, and discoveries, a few of which | have just
referred to, afford ample evidence that such is the case.

Now must that underlying unity consist of a Being iu itself ““ one
and indivisible ?”* Necessarily, it seems to me it must, becauso in all
the diverse aspects ifc assumes, on wliafcever plane we examine them,
inseparable therefrom are undeniably rofc only both intelligence and
consciousness, but an orderliness pointing to a definite motive or pur-
pose to be attained in its setting up these conditions, not exterior to,
bnt within, itself.

Of course in discussing a metaphysical proposition such as this, it
is presumed thefc all will view it, and interpret it, in a metaphysical
sense. In using the term *“ Being,” thafc term is not to be taken in h
literally physical sense ; rather is it to be rcgardod as a centre of indi-
vidualized consciousness, whose thought objectivizing itself, establishes
its apparently solid creations onthe lower or denser planes of nature,
jusfc as an archifoecfc conceives fare design of a greafc sforucfoure ; the whole
-world exists firstin his thought on tbe rreufcal plane, conplefce in every



detail, long before it is physically expressed here. From this it seems
to be evident that this Being (this Logos | am referring to) does not
nteed to create something out of nothing, because it is consciousness, and
consciousness is itself energy, force and motion, as | have tried to show
as clearly as | have been able to in the earlier part of this essay ; therefore
it comprises, asit were, within itself—is inherent in it—all that is requi-
site, essential and necessary for whatever shapes and forms it determines
to give expression to, seeing that all things, whether they be solid,
liquid, gaseons or etheric, are but aspects of force and can be converted
one into another simply by achange of external conditions, in the same
way as we have seen that vapour cau be changed into water, and water
intoice. I'he forceacting in each of these forns is exactly the same,
and all that accounts for thechange inits aspect isthe fact thatit is
working at a different rate of vibration.
A E. Webb.

MORE INVISIBLE RAYS AND NEW ELEMENTS.

DR. Benedict Friedlander, of Berlin, whoEe interesting researches
about the Palolo worm were noticed in the Theosophistt has been
good enough to translate for us an article copied into tbe Echo from
tlie Frankfurter zeitung, which deals with the recent demonstration by
Becquerel, the French chemist, of a hitherto unknown non-luminous ray,
to which his name has been given and which is even more puzzling
than the Rttntgen Ray. Tbe article describes some of its properties bnt
only just enough to make the world impatient to see what final
insults are to come out of this new step across the threshold of Spen-
der’s “Unknowable.” Not only this, however, but still more, for a
new element bas been fonnd by M and Mine. Curie of France, in two
substances which they call 1 Radium’” and ““ Polonium'* and which are
said to possess the property of self-Inminosity to the degree of inextin-
guishableness. The Editor of the Echo indulges his fancy in a flight
towards the level of Fairyland when he says that after this discovery
the Arabian Night's tale of the monstrous self-radiant Carbuncle, worosd
fiery glow lit up palaces and caves and shone afar over a dark valley from
a bill-side, was no idle falsehood but had a substantial basis of proba-
bility. This, Dr. Friedlander thinks, is going too far, a newspaper-
writer's vagary, and so it may be, but to judge from what has already
actually happened, it would be a great piece of boldness for anybody
to nowsay what isoris not “impossible.”” The hand of an ¢ Invisible
Helper ” seems to be laid npon the latch ofthe door of the Tenple
of Truth and the new elements to be torches onits encircling wall.
[Editor Theosophist.]
Last week scientific Berlin was under the reign of the *“ Visible ad
Invisible Rays," for that was the subject upon which ProfessOr Q-&tfc, of
MUncben, delivered the eighth of the “ Centenar-Lecfcutes,” in the



“Urania.” A few days before, Professor Elster, of Wolfenbiittel, had
lectured before the ““ German Physical Society’ on the newest of invisible
rays, the Becquerel-rays, and a day after the lecture iu the * Urania,”
its director, Dr. Paal Spiess, was able to demonstrate that wonderful
phenomenon to an audience which filled every seat of the auditorium.
Professor Gratz had mentioned, in bis lecture, the most recently dis-
covered of those enigmatical radiations of which, apart from electric
waves, we have already distinguished four, the ultra-red, the ultra-violet,
the Rontgen-rays and the Becquerel-rays. He gave expression to a
very suggestive thought when, in speaking of the possibilities for future
investigations, he said that it was not improbable that many, perhaps all,
bodies exercised influences at a distance and that we do not perceive
them simply because we have not the means whereby they may becorme
visible to us.

The Becgnerel-rays, named after the French scientist Becquerel,
who discovered them, have a previous history. The generation of the
Rontgen-rays from the Kathad-rays, at the spot where the glass of
the generating tube commences to show the phenomenon of finores-
cence or phosphorescence, had given rise to the supposition that
there might be a connection between Rontgen-rays and fluor-
escence. This supposition has not been verified, bnt, in the course
of experiments made for that purpose, many new facts in the
production, tho nature and the effects of fluorescence have been
discovered and many new theories educed. As Becquerel had shown,
the remarkable phenomenon of fluorescence may be seen in sub-
stances containing Uranium, these substances also acting as
photographic  plates when wrapped in light-proof covers, therefore
inference was made that this quality was inherent in the element
Uranium. This conclusion, however, proved to be incorrect, for the
researches of M and Mme. Curie have shown that exactly the same
power is possessed also by certain Barium and Bismuth salts which are
manufactured from an Uranium ore called uPechblende,” but which
do not, themselves, contain a trace of Uranium. It was found that
Barium and Bismuth salts have this quality only when made from that
particular ore; the same compounds of Barium and Bismuth, when
manufactured from other substances, are devoid of it. Another difference
is that the former have a beautiful yellow or pink colour which, in the
course of time, becomes even richer and deeper, whereaS™e latter are
colourless. Chemists cannot find the slightest difference between the
salts obtained from the several sources, but, if there is no difference,
how can the striking dissimilarity in colour be accounted for ? Curie
believes that this is due to the presence of an nnknown element, con-
comitant to the Uranium in the Barium salts, and of another in
tbe Bismuth salts, which act somewhat differently. In spectral*analysis
we have the meansof showing the existence of an unknown element,
even iu a minute degree, so this test was applied in the researches for
‘those elements afterwards called “ Radium™ and ““Polonium ” (Mg,



Curio ia from Poland). Dnmarcay claims to bave found unknown lines
in the spectrum of the Barium salts and from them infers the presence
of “ Radium/> Opinions are divided, however, as to the conclasiveness
of the researches.

This was the position in the matter when the German scientists,
Dr. F. Giesel,in Braunsweig, and Professors Elster and Geitel, in \Wblfen-
biittel, began their investigations. They succeeded, with somewhat
larger quantities of those salts, in corroborating M and Mme. Curie’s
observations, and completed them. A most remarkable fact was ex-
perimentally dermonstrated by Prof. Elster before the “ German
Physical Society” : in both groups of salts the power of radiating
appears to be perpetually inherent; even a prolonged heating inau
evacuated recipient did not deprive them of it. Besides, they emit
invisible rays which, like the Rontgen-rays, have the power of penetra-
ting throngh opaque substances, bnt in a different way from tbe
Rontgen-rays. They render phosphorescent the screen of Barium-
Platinum-Cyanide, as do the Rontgen-rays, but they do not cause the
change in the substances they penetrate, as do the Rontgen-rays. If
one holds his hand before the screen pierced by the Becquerel-rays,
a distinct shadow is produced, but, while in the case of the Rontgen-
rays the fleshy parts appear semi-transparent and the bones black, the
Becquerel-rays pass apparently in the same degree through both flesh
and bore and, therefore, they are not distinguishable in the shadow.
Only in the event of great variance in density between the objects, as
with a coin wrapped iu cloth, is there a perceptible difference in the
shadow. But the opaqueness of objects under the Becquerel-rays is by
no means in proportion to specific gravity, us is the case with the
Rontgen-rays ; the radiation from the “ Radium ™ supposed to exist
in tho Barium salts obtained from ““ Pechblende,” penetrates a plate of
lead 12 mm thick, and that from the alleged “ Polonium™ penetrates
a silver plate of the thickness of a German thaler.

Like the Rsntgen-rays, the Becquerel-rays act on the photogra-
phic plate. But their most remarkable quality is this : very small
guantities, a few milligrammes, of the salt, suffice to render dry air
conductive to electricity which, as is known, is, under ordinary circum:
stances, insulating. Therefore, in places where snch substances are
present, even in infinitesimally small quantities, a continuous electric
charge of any kind is impossible.  This effect is so powerful, that some-
times it is noticeable through a suite of roons ; it is much more potent
and extensive than the somewhat similar effect of the ultra-violet ad
the Rontgen-rays ou bodies charged with negative electricity. Finally,
Stephen Meyer and Dr. Giesel have discovered that tho Becquerel-rays
are deviated in the magnetic camp, as is the case with tbe Katbad-rays
but not with the ROntgert rays.

Prof. Elster, in spite of the results of his researches) does not



fully believe in the existence of “ Radium” and ““ Polonium.* Iftis his
opinion that the causes of those radiations are physical and not chemi-
ca. Inthe experiments made by Dr. Paul Spiess, in the *“Urania,”
the preparation of “ Radium *” and ““ Polonium * iu small quantities, wes
first shown—from 1,000 kg. of “ Pechblende ” only a few grammes
can ke extracted—and, after darkening the room, their self-luminosity
wes proven.  The light emitted wes as bright as that of a glow-worm
onadark night. After that was shown the action of the wrr.pped-up
substances on the fluorescent screen and finally, their effect on electii-
eally charged bodies, causing almost instantaneous discharge of electri-
city. This latter quality whs still evident when a few milligrammes of
the preparation of Polonium, enclosed in a thin metal tube, were brought
into proximity with the body that was to be discharged. Prof. Spiess
emphasized the fact that these new rays originate quite without any
artificial means and quite without electrical actiou ; that they emanate
perpetually from the substances emitting them, and that, seemingly,
the latter do not becono exhausted. As yet the relation is not known
between the rays by which we recognise those substances as luminous
and the invisible rays. Are the visible rays penetrated by tho invisible
oes, or are they independent from each other v Certainly science
once more is standing before a new and most interesting discovery,
whereby the ancient myth of the “ Carbuncle, glowing in the dark,”
becomes somewhat of a possibility.

SALT AS RELATED TO PLAGUE AND OTHER DISEASES.

AI\/IONG the various means which have been and are being recom-
mended to prevent or mitigate the ravages of the plague, the free
use of common salt is just now coming to the front. This seems to in-
dicate that Prof. Haffkine’s system of inoculation does not meet all the
requirements of the case, nor is it probable that an increase in the con-
sumption of salt will ; however, the following from the Mahratta, gives
some ideas that are being advanced in relation to this subject :—

Dr. Yamaen Baji Kulkarmni of Kolhapur recently delivered a lecture in
Mharathi, on “ Salt as a preventive of plague and other diseases.” The lecture
wes quite a scientific one but great care wes taken to meke the subject plain
andsinple.  Tho lecturer told in short how he becarme adevotee of salt. For
the last two years, he has been trying to cure many ailments by enemmes and
baths and he had good success in ordinary eases of influenza ar.d colds.  Even
in pure typhoid he has some six or seven cases to quote which were treated
hydropathically most successfully. But he wes shocked one day to see that
the treatment utterly failed in a cose of typhoid where he wes called rather
late and which he had tried under protest. He did not know that simple water
hed such a dangerous effect but he was quite astonished to  see the success he
got in a case of cholera which developed suddenly.  The patient came to him



in a condition of collapse and he pulled him through by giving him copious
salt water enemes every second hour, many of whioh were well retained.*
Salt, he said, hasbeen held in great reverence by many nations ; the
Russians have a custom of offering salt and bread, the Jews purify the body
of a new bom child by rubbing it with salt. The word salary is fromsalt
. The Sanskrit 5527 is from and the word T'13ftRAM neans
salt-faithless.

Thelecturer thenexplained the stimulant action of salt on salivary gland,
thence the stimulation of our gastric juice and the better digestion. Sodium
chloride wes the chief source of hydrochloric acid in  the stomach which pre-
vented any gastric fermentations causing heart-bnm, for which the remedy
wes salt and not the alkalies, as is the custom in vogue with dyspeptics, and
the lecturer explained the beneficial action of salt on the functions of the liver
and, indirectly, on the intestines whore the gases generally accumulate if
fermentation be allowed, for which salt again wes the boat antidote, as it
gives tone to the intestines and hence a free notion.  The percentage of salt
in blood is described to be varying. It is said by many English Physiologists
that this proportion varies from 2510 s in 1,000. But no explanation is
given of this difference. It is lately attracting the attention of somre
pathologists of reputation that the germtkilling property of the human blood
depends upon this proportion of salt.  He then described the properties of
astandard saline solution (s in 1,000) and told that this proportion of salt
in serum enables tho red blood corpuscles to perform their function of
absorbing oxygen properly. If this proportion gets low the corpuscles are
distended by watery serum, lose their biconcave form and ultimately burst
and liberate the potash salts which act very injuriously on the heart*
This proportion of saltin blood prevents any decormposition in the albnroi-
noid metter in the serumandalso prevents many diseases arising from the
low oxidation of the sarre, as in gout and rheurmatism, and this also enables
the blood to fight successfully with the germs of many  infectious dliseases,
as typhoid, influenza, cholera, malaria. The lecturer very clearly described
the effects of salt on the renal us and told that the human body loses
daily agood deal of salt through the kidneys, and in order to make good
this loss, said every hurman being shonld consurme at least half an ounce (1}
tola) of salt perday. Itis absolutely necessary not to increase the quantity
at meal time, otherwise thirstis felt; but take salt inthe morning with
water. The proportion should ke one in 100 or 150. A moming cup, of this

* Jn the year 1867 the writer of this note heard Dr. Austin Flint (senior) tell his
class of students at Bellevne Hospital Medical College, in New York City, some parti-
culars in regard to the treatment of his first three cases of plague. Two of the cases
seemed too far gone to be benefited by medicine, so he told the attendant to
try to make them comfortable by giving them whatever they might nsk for, expect*
ing that death would soon come to their relief. As the other case seemed much
more hopeful, he prescribed snch powerful medicines as he thought were indicated,
and awaited the results. His surprise was great on learning, nest morning, tbat
thia least dangerons case had diod during the night ; but a still greater surprise
uwaited him. He fonnd that the two patients whom he had considered hopeless
had clamored so loudly for water that each had been supplied with a bucketful and
a cup, and given permission to drink freely. This had the effect of cooling the
fever and stopping the ravages of the'disease, and they w**re then fast recovering
their usual health. It spoke well for the moral courage of Professor Flint that he
related these facts to his class withont comment, but it was truly a sad comment-
ary on the medical skill of the present age. This note is inserted to counteract
any hydrophobic ideas might be engendered by reading the accompanying

raCt—not to disparage the virtues of the salt water ENEITES. E.



strength, is very pleasant and one who uses it fora week or so becormes a
devotee of salt.  Thorough mestication of the food and stopping the drinking
of water at meal time assist digestion a good deal. Salt can ho introduced
into the body by enemes and by dipping tlie body in sea-water or in a warm
salt solution of the above strength.

Mr. Gumpel, a German scientist now iu England, is endeavoring
to show to the world that salt has the necessary properties for insuring
immunity against plague. He lias secured certificates from several
metfictl men, one of whom, Prof. Hans Huchner, President of tho
‘Hygiene Institute of the University of Munich,” writes to him
tlins:—

“You conld not hare applied to any one who is more convinced of thc
correctness of your views than | am as | have, ever since 1890, brought for-
ward evidence of the fact that the natural power of resistance of the
organism against bacteria depends directly upon the amount of its mineral
corstituents- | consider your suggestion to have a strong scientific beasis,
and an experiment is urgently demanded, being, besides, perfectly harmless.”

But these “ mineral constituents™ are certainly not limited to salt
alore. We would suggest that the range of these experiments be
widened so as to include the various other mineral elements which enter
into the constitution of the human body. Let them all have a fair show*
ing.

The Editor of the Mahratta, in commenting upon the prospective
benefits to be derived froman increase in the consumption of salt, says:

*“ If salt be proved to possess the prophylactic virtues claimed for
it, the Government as well as the people will find therein a lemedy
almost of talismanic importance.” Certainly, but, in view of the cir.
cumstances, the reader will readily perceive the gigantic proportions
which the opening word “ if”” in the above sentence assumes*  Salt, like
other mineral substances, is of course essential to the harmony of our
physical bodies, but who is to decide the point as to whether one person
has already too much of it in the system or ancther too little. It has
been ascertained that plague cases are most abundant in houses tbat are
damp, filthy, poorly ventilated and deprived of sunlight, and no addi-
tional amount of mineral elements—eommon salt, sulphur, iron, potas-
sioni, etc.—would supply the lack of proper hygienic conditions. There
can be no doubt that, with gross feeders and with people in abnormal
conditions, a liberal sprinkling of salt on the food taken is beneficial;
yet, with other people, and in other conditions, salt (other than tbat
which is naturally found in all grains, fruits and vegetables) seems
decidedly harmful, as some can testify.

There are races of men who do not eat salt: there are other races
that do, and among these latter plague is most prevalent; yet we
need not be in haste to couclude from this that salt produces plague™
This would be an unwarrantable conclusion.

Most wild animals never taste salt, yet remain in good condition.
If a domestic animal, habituated to salt, be suddenly deprived of it for
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along period, its condition will deteriorate and its skin and hair
become dull and lustreless; yet cattle reared without salt keep in fully
as good condition as those to which it has been regularly supplied—
if we can receive the testimony of those who have experimented in this
matter. So it seems fair to conclude that the salt question is still an
Open one.

w. A E

3bccOcpbg in all Xante-

EUROPE.
London, March 30th, 1900.

During the past month the usual lodge lectures have been given, at 28
Albermarle St., as well as the Sunday evening open meetings which have been
well attended by visitors. Every Monday afternoon Countess Wachtineister
has been ““ at home*to menrbers and visitors at the Section Headquarters and
her receptions have been exceedingly well attended. Oneach occasion sone
menmber has undertaken to reply to the questions put by visitors. The mowe*
ment thus inaugurated isto be continued during the next few weeks by other
lady rmembers who have undertaken the responsibility of different Monday
afternoors.

OnTuesday afternoons Mr. Mead hes delivered a course of lectures on the
ZMystic Schools of Earliest Christendom,” which have been of great interest
and have drawn attentive audiences from the nore thoughtful class of people.
Mr. Leadbeater has just commenced a Tuesday evening course of lectures on
“The Other Side of Death/” andit bids fair to be a very successful under*
taking. The subject is divided under various popular heads, and there is
much curiosity evinced by very different classes of people. A central class for
the study of the Theosophical Manuals is also to be started this week under the
guidance of Mrs. Hooper, anda large nunber of names have been sent in of
people desirous to join it.

From France we hear of continued activity in connection with the new
Sectional Headquarters;and from Italy come further reports of work success-
fully carried on and of the visit of the President-Founder. Under the care of
Mr. Williars, an old and earnest memberof the T.S., al noverrent is spring-
ing up in Milan, and the nucleus of alending library has been given by a
lady friend. Another lady friend has given small libraries to Ronme and
Horence and we hear of much energy liberated in both these cities.

Colorel Olcott is expected on Easter Sunday, but only stays a day or two
on this occasion.  The various lodges are hoping to give him a hearty welcome
as he visits them in tum.  After his arrival there will be but a short interval
before we may expect IMrs. Besant, and wo look forward to still more activi-
ties when she is once noreamongst us.

At a numerously attended and influential meeting held on the 20th of the
month the subject of the present great need of India, in the midst of this
season of famine, wes seriously discussed and an urgent appeal for help was
madk to all sections of the Christian Church. It wes stated that the ore and
only practical remedy wes extensive irrigation works, if this be possible it is



a labour which we may all wish that the authorities shall speedily see their
way to begin. Bufc one feels there may be causes deeper roofced than those
we hear of through the daily press for the present suffering of India, and
that the remedy must be sought in more than one direction.  Ib is unfortu-
nate that the Transvaal War fills the Press and occupies so much the feelings
of Englishmen at the present moment that there is less response than would
otherwise be the case, to the appeal for help from India.  Astrology predicts
that May will witness the end of the war; let us Inpe Astrology will be nore
correct than we have often found it

The latest sensation in the theological world is the statement put forward
in an article by tho venerable Professor Harnack of Berlin, to the effect that
the Bpistle to the Hebrews wes written, as he believes, by a women—Prixa
the wife of Aquila, and a follower of Paul. Ore of our religious weeklies
naively says; **the suggestion that this profound and stately writing is the
work of a woman is indeed startling.”” Ore is tempted to ask “why™? In
the T.S,, at any rate, where we are accustomed to pay the homage of profound
gratitude to two wormen who have placed priceless teaching within our reach,
we are not prepared tobe unduly “startled” by any such theory. Pro-
fessor Harmack appears fmhave some weighfcy reasors for bis suggestion and
it will be interesting to leam if further investigation supports his hypothesis.

Literature (?) of quite another kind is a short sfoory in the March number
of the strand Magazine, wherein Dr.Conan Doyle telU the story of a material,
isation at a private seance and writes of the *Astral Plane’and of the creative
power of thought as glibly as any Theosophist of us all. [Iitis interesting to
see bow some of our phrases have * caught on—to use a popular expression.
This particular story relates the materialisation of a unicorn—a beast which
one of the sitters had been trying to paint all day—and tells of the terrible
fright of the party when their ghostly visitor beganto prance round. Truth
IS sometimes as strange or stranger than fiction. If we remmember aright, one
of our prominent members once had areal experience at aspiritualistic stance
which wes almost as alarming and rather more extraordinary if the extra*
ordinariness of such a manifestation depends on bulk, for the beast produced
on tliat occasion was anelephant and the alarm of the sceptical inquirer who
had asked for elephant, and seen that he got it, is better imagined than de-
scribed. Probably not a tenth of Conan Doyle’s readers will believe in the
real possibilities underlying his *yam,” buc if any of themcatchon to the trufch
of the words put into the mouth of one of the sitters, it will be a bit of good
karma for the writer : “ But thoughts are things, my friend. \Whenyou
imagine a thing you make a thing......... certainly. It is the fact which lies
under all other facts. That is why an evil thought is also adanger.”

ABC

NEW ZEALAND.

There is nothing of particular interest to report from New Zealand.
Classes and public meetings continue to ke held regularly and are fairly well
attended* The following lectures given throughout the Sectionwere of interest:
In Auckland Mirs.Drafflnon “The Seen and the Unseen,” and M. S. Stuart
o™ Alchemy and the Alchemists.””  In Christchurch M. J. Rhodes on ““ The
Ethical Teachings of Zoroaster.™ In Dunedin Mr. A W Maurais on *A
jjesson froman Indian]Book.”



AVERICA

Mrs. Kate Buffington Davis continues her tour of the Pacific Coes*, and
is now at San Fmucisco.  She finds many  responsive minds and heart*, aud
her wise words of counsel will help to strengthen the ties between the Eastern
aud Western mermbers.

M. Titus has organized a branch of twelve members in Oneha, Nebraska,
anil is now assisting the hrauch at Lincoln, Nebraska. Dr. Bailey of Gii*
formift is visiting the branches in Washington and British Colunbia.

Mr. Ransom H. Randall, President of Chicago Branch, will spend the
mouth of April inNew Mexico, assisting in theosophical work* .

Two Bible classes have been started recently, ore in Butte, Montana, and
ore in St. Paul, Minn.  Theosophists must restore to Christianity the lost doc-
trine of Reincamation, and then only can the New Testarment teachings ke
fully understood.

The National Committee has recently inaugurated a new activity called
“reference’” work. The method is as follows: The National Committee sends
out monthly asetof questions based ontbe ““ Ancient Wisdom™ as text book,
with a request to send in references to other books or maegazine articles which
throw further light onthese questions. These references are condensed and
combined and published monthly in the Messenger.  These are used asa basis
for class work; oras anoutline of study for individual®*.  Thus an opportunity
of usefulness and servicc is provided, inwhich all students, even isolated mem-
bers-at-largf, may join and work for the welfare of the whole Section*

D. B B

mReviews.

REINCARNATION IN THE NEW TESTAMENT*

There isno ore tenetof Theosophy which meets with so much opposi-
tion from orthodox Christians as the theory of Reincarmation.  Indeed, were
it uot that it is one of the fundamental principles of this philosophy, rmé
Christians would ke inclined lo study it. W&, therefore, welcone any
which brings proof that Jesus taught this truth to his disciples. The book
before us does this, the subject being presentedin a concise and scholarly
manner.  The author approaches the question with no unsympathetic feeling
towards Christian ideas and teachings, but with the desire to show that’ are
may gather fromthe Christ’s awn sayings that he taught reincarnation and
that, moreover, the idea wes prevalent at the time among the Jews. We
certainly do not find Jesus teaching reincarmation in so many words, but
we do find that when a question is asked pointing to the previous existence
in a body, of some individual, that he never opposes it. I, as is claimed by
som e WITtErs, reincamation wes taught by the Jews at that time, then the
fact that the Christ never taught the opposite, should go a long wey tonerd
proving that he, himeelf, believed tho theory. As, for instance, In the story of
the man bom blind, why the question *“ Did tbis mansin?”” if he had hed
no opportunity for sinning.  Certainly if his soul had been created for the
body he theu occupied there could have been no chance before birth for com
mitting sin. M. Pryse gives us maeny passages in the New Testament as found



in the new version and as translated by hinself, from which one mey
feather that Christ did teach such a theory to his disciples, even though he
eImay not have done so in many of his ordinary discourses to the masses of the
people. Some persons believed John the Baptist to ke a reincarmation of
Elijah, and Jesus, himself, of King David, and the Christ proclaimed this.
.There are many other important points in this book which cannot be
touched uponina short review. Inthe last chapter, the author trics to
explain several of the biblical phrases, nowtaken literally, and show their
true significance. Mr. Pryse has placed under great obligations all Christian
Theosophists, who desire to interest their dogme*ridden fellows iu a more
rational and satisfying philosophy, by his calm presentation of fact and
theory.
N E W

THE MEMORY OF PAST BIRTHS*
By Charles Johnston, m. it. a. s.

Tho author of the work before us is already well known to our readers
though his contributions to the Theosophist and to current Indian literature;
bat his present effort appears to have surpassed all his previous ores, and
if ire mistake not, his book will be assigned to a prominent position among
thefbetter class of our standard Theosophical works. As he slates in his
Preface: e

That certainty of the larger life wherein the lives and deaths of this our world
are bnt as days and nights, lightens tbe harden of death, dulls the edge of sorrow,
takes away the terror of separation. Immortality, the dearest hope in every human
heart, becomes once nore credible and intelligible, nay, nore, demands and compels
our belief*

That the author has succeeded well in setting before us an intelligible
elucidation of bis therme will be apparent to every reader who is in sympathy
with the doctrine of reincarmation, and those who are not, may, as M.
Johnston suggests, take into the mind “tho seed of an idea which will
germinate and grow till at last it blossons into full knowledge.

In the four chapters into which the work is divided the teachings of
Eastern literature concerning this subject are presented, and a rational theory
is gradually unfolded, which cannot fail to command attention. Theauthor aptly
compares the perplexing problem of forgotten births to *“a magic lantern
show, where the picture can only be seen when all other lights are cut off.”” The
third chapter, entitled “Where Menory Dwells,™ is one of absorbing interest,
and contains staterments concerning Individuals personally known to the
author, who had a distinct recollection of events which had transpired dur-
ing some previous earth™ife. A ((notation from the teachings of Buddha is
given, inwhich he speaks of an ego passing through existence after existence
and being rebom again and again, each time under different surroundings
and having different experiences, yet being able to call them all to mindand
* precisely define them”” As M. Johnston truly says, *“ onesuch passage as
this, and thereare hundreds of them, settles, oncc and for all, the controversy
whether the Buddha taught the persistence of individuality through the
line of rebirths, and settles it in the affimmative.”” Inthe closing chapter
we find certain extracts from the* Visuddhi Marga” or Path of Purity,



written by Buddhaghosa as a commentary on a sermon delivered by the
Buddlia. These explain quite fully what is necessary to be done by a ““ dev-
otee "’ in order to recover the memory of previous birth. The main secret lies
in tho word renunciation. “There must be a letting go, aloosening of tbat
greedand graspingness which thoroughly dominate the ordinary man and
the ordinary life.”” The aspirant must tum out the lower lights which so
dazzle his material vision if be would catch even the faintest glimpse of that
nil-searching radiance which shines throughout the ages.
W. A E.

THE VEDANTA SUTRAS.

W ith Sri Madhvacharya’s B hashya and a Glossary of Jayatirtua.

Wk beg to acknowledge with thanks the Sanskrit text (in Devanagari
characters) of the above named book; edited by Mr. ¥ Chentsal Row;, ¢. l.e
This edition has been brought out excellently oo good paper, covering 1220

. In the fifth of the fourteen paragraphs, the learned Editor discusses
the date of the Ved&nta S&tras and says there isa mention of the S&tras
of We&sa in the Bhagavad*Git& (13*4) as * Brahma S&ra.”” This is prior to
the time of the compilation of the Bhagavad.Gita. W hardly agree to this.
The compiler of the Bragavad-Git& never meant the word ““ Brahma Sutra ™
to refer to the Vedanta S&tras which were compiled by hinself. If any
scholar turns to the passage in the Brahad&ranya Upanishad (2-4*10) and sees
the explanation given by Sri Saukar&ch&ya, he will understand the true
meaning of the words *Itih&sa* * S&tras,” *Puranas,” etc. Sri Sankara gives
the same explanation found in the Brahadaranyft Upanishad when ho cont
ments on the verse (13-4) of Bhagavad-Git& Professor Max Muller and
other Oriental scholars also give the same meaning as regards the word
*Sutra,” *Itih&sa,” <&, (vide page 41, Max Muller’s "*Ancient Sanskrit Litera-
ture”). OF course the ordinary Pandits who have no critical knowledge of
the Vedic Literature, would interpret such Vedic passages as *ltih8sa\
*S&tra," to mean ““ MShebh&rata” and “* Ved&uta S&ras ™ respectively.

In the twelfth paragraph again the Editor discusses the opinion held by
the author of the S&tras as regards Advaita, Visisht&advaita, Dvaita, etc., and
concludes by saying that “\W&sais a Dvaitan.”

There are more than one hundred commentaries extant on the “\ed&nta
S&tras” written by different founders and leaders of different schools cach
claiming VW&sa as belonging to his awn school, by quoting a few S&tras for
authority supported by a few quotations of passages from the principal
Upanishads. But we find anew departure in this line by Srt Madhava
ch&ya For the founder of the Dvaita sect has quoted somo Srutis in his
“\Ved&nta Bh&shya” to support his own theory, which have been unknown
during the time of all the conmentators from Sri Saiikara doan to the present
period.  Hence many leamed scholars entertain doubts as to the existence of
such passages.  This is a serious flaw in the Bn&shya of Sri Madhva. We
entirely agree withother paras which discuss on general principles.

The Editor of this work is anxious to have it translated into English
and is hoping to find some qualified person whowill engage in this laudable
uncertaking*

B. A S



Received with thanks: The Menorial of the inhabitants of Madras to His
Excellency, Governor Havelock, on the * Gains of Learning Bill/* M.
Schwarz's nseful pamphlet, *“The Relation of Man to God "—republished from

Theosophist.

The Report of the Eighth Annual Conventtion of the Indian  Section,
T. S, together with the Constitutionand Rules of the Section, a list of its
officers and Branches, and staterrents of the dnties of its Provincial Secre-
taries and Branch Inspectors is also thankfully acknowiedged.

MAGAZINES.

The Theosophical Review opens with a high class article on *“ The Appre-
ciation of Music,” by H. Ernest Nichol.  The wariter, himself a professional
musician, alludesto the conmon failing of the theosophical student in neglect-
ing the culture of his  artistic faculties. This ho considers a mistake, for,
0s he says, they ““ belong to the higher part of our being, and have atendency
to elevate us above the little worries of life,” thus giving us a foretaste of
higher planes of being. He first touches upon painting and poetry, and
then passing on to music m it does nore that give vivid play to the
emotions, at least to those “ have advanced sufficiently far in their
development to come into touch with that divine influence which lies at the
root ofall that is best in art.” He clains, and justly, too, tbat spirituality is
necessary to atrue appreciation of music.

Mr. Waltham Tuck, in his study of Shelley's *Prometheus Unbound ™
seens to have been en rapport With the great poet’s own ideals, of which he
has given us a mesterful rendering. W. F. K gives Bone brief pen-pictures
of elementals of the battlefield. Mr. Mead's contribution on ““ Appolloniusof
Tyana ” gives such fragmentary notes of this noted mystic’s *travels and
work in the shrines of the termples and retreats of religion” as can ke gathered
from the very brief and obscure records at present accessible to ns. Mrs.
Hooper, in her very interesting paper on ““Zuni Creation Myths/” concludes
that as the basic ideas of all mystic systerms of faith are the same they must
have had the sane origin. IMr. Leadbeater’s  Ancient CheldcBa” is continued
and treats of the religion, literature and education of its people. “Is
Morality purely Relative/”by Miss E. N. Sanson, isa reply toan article
which appeared in the February issue of the megazine. ""The Life of
Giordano Bruno,” hy W, H. Thormes, is concluded.

The nunbers of Theosophy th Australasia for February and March are np
to the usual standard. W. G John writes on *“The Need of Self Effort
and also on *“ Right and Wrong.” The first portion of *“ The Auras of Metals”,
is reprinted fromthe Theosophist, and the articles on ““ Karma ” and ““ Recar-
nation/* which have been issued as leaflets, appear in the March numter.

INnthe N. Z. Theosophical Magazine Dr. Marques writes about Adyar
and there are articles on ““ Karma/* by Marian Judson, *“ Spiritual Develop-
ment,” by William Rout, “The Guiding Intelligence,” by Sara Draffin, and
acontinued paper for children, by Agnes E. Davidson.

The Gleaner Opens with ”” Studies in the Gt&” second series, by P. H,
Mehta; this is followed by “ Universal Religion,” by P. N. Patankar, MA,
and the substance of an address delivered by Mrs. Besant in Poona, on
*“Spirituality in Active Life,” with other interesting articles, mainly reprints.



Revue Thcosophique. VMth the March number the magazine published by
our French brothers begins its eleventh year. It opens with an address to
the readers by the Editor. The second of the series of lectures given by
Mrs, Besant in Paris, in 1895, is published, the subject being “On te
Path ” and dealing with the three qualifications : control of thought, medita-
tion and tho building of character.  Then follow ““Necessity and Det*ire/” by
P. Gillard; a translation of Mr. Leadbeater’s “Our Relation to Children’; an
article by Mr. Sinnett; Occult Extracts and report of the 24th Annual
T. S. Convention, at Adyar. Notes on theosophical activities, including a
partial prograne of the President-Founder™ tour and a notice concerning
the Theosophical Congress at Paris, together with reviews of books ad
megazines, conplete the nunoer.

Theosophia for March presents, as usual, an excellent and varied
programe to its readers. There are translations of two articles by H.P.B.;
further portions of “ Esoteric Buddhism'* and ““ Tao-Te-king”; *“ Confucius,”
by J*v. Manen**Theosophy in the Horae,” L Williarms (trans.) and** Summer’s
day Dream”” by Noema.  Book  reviews, correspondence and notes on the
theasophical moverrent fill tho remaining pages. *

Sophia, Medrid, March, 1900. This nurmoer is made up entirely of transla-
tions, the articles by Mrs. Besant and M. Leadbenter being continued, and
these folloned by the first instalments of “ Apollonius of Tyana,” by A P.
Sinnett and of “The Akashic Records,” by C. W, Leadbeater.

Teo8ofia, Rome. The March nurmber opens with the continuation of the arti-
cle by the Editor and the translations of the essays by Mrs. Besant and M.
Leadbeater. In the natices of the theosophical moverrent we find mention
of the President’s work in Rome.

Teosofisk Tidskrift. An original article by George Ljungstrom, entitled
“About differences in Human Capacity,” opens the exceptionally interesting
nurrber for February—l\/hrch There is a further instalment of Mrs. Besant’s

**Christ,” and ** Some thoughts concerningour work in service of Theasophy.”
Mrs. Besant’s ““ Three paths to union with God,” a few additions and correc-
tions to a former article and notes on the theosophies! moverrent fill the
remainder of the pages.

g'he Theosophy* Messenger opens With the National Committee letter,
which abounds in‘useful suggestions, as usual. Miss Palmer writes an inter-
esting letter concerning the Adyar Conventtion of 1899, and this is folloned
by Branch Reports, notes on ““Class Work and Reference Work Cormbined »
and ““ Questions and Answers.”

The Arya Bala Bodhini for April is an interesting number. * The
Path of Progress” s to be continued. Miss Josephine M Davies, anew contrib-
utor, writes on ““ Australian Poets and Poetry.” Other articles are, “ The
Despot Turned Sage ™ ; “What is Chidambaram?”  IMrs. Besant's speech at
Benares on the “ Central Hindu CO"egﬁ,” “The Ethics of Seclusion” and
¢Hindu Scriptures on AvatAras.”

The Prasnottara for March comes out in new dress, and its contents are
calculated to be very helpful to Indian T. S. members especially. ““ Caste
System,”and ““ The Daily Practice of the Hindus”are continued, and tre*
important serial on ““ The Building of the Individual s concluded.

The Buddhist (new series, No. 2) republishes from the Literary Tige*l an
account of the discovery of the relics of Lord Buddha. Notes onthe



proceedings of the Ceylon delegates who were appointed to go to Siam and
receive from the king the sacred relics of the Buddha, are also given. T.hese
relics have been apportioned for “ enshrinement at Anuradhapura, Kandy
snd Colomborespectively.” Mr. W. Arthur de Silva’s address to tho King of
8iam, on behalf of the Ceylon delegates, also His Majesty’s reply, together
with the speech of His Excellency the Minister of Pnblic Worship, on distri-
buting tbe relics to the delegates from Burma and Ceylon, and Mr. W. A. de
Silva’s response thereto, are publishod in full. The occasion was a most
impressive one.

Acknowledged with thanks Light, Modern Astrology, Lotus Blitthen.
Light of tlie East, Indian Review, Davrn, The Brahmavddin, I'he Brahmacharin,
Prabuddha Bharata, The New Century, The Lamp, Banner of Light, Unirertal
Brotherhood Path, The Arena, The New Cycle, Mind, and Journal ofthe Maha*
Bodhi Society.

CUTTINGS AND COMMENTS.

HThoughts, like the pollen of flowers, leave one brain and fasten to another.”

o An exchange has the following concerning an
Verification occurrence which is said to have happened recently
of in the United States :

Telepathy. A well-known Lawyer of Chicago whose twin brother
was in Manila, was, a few evenings ago, sitting quietly at
home when he suddenly got up and exclaimed that his brother had said to
him, We are separated! | am gone!” A conpje of days after he received a
cablegram from Manila announcing his brother’s death. The telepathic
faculty was possessed by them from the time they were children, and they
were in the habit of using their curions power whose continuity was broken
only by death. The brothers were remarknhly alike in appearance, voice,
gesture, expressions and manners, and it is declared that this likeness
extended even to the lines produced by the impressions of their thumb?,
which have always been regarded as an infallible mark of differentiation
between individuals.

%

The instances of people being nearly or quite
Premature buried alive, which occur so frequently, do not all

Burial. find their way into print, but the following is going

the rounds in India :

A Poona paper says that a Mahomedun woman was nearly buried alire
the other day. She had bee ailing from fever, and, as she had alt the nppem-
Mice of being dead, her relatives and friends made arrangements for her
burial. After the usual ceremony in the house, the body was removed on a
charpoy to the burial-ground. Just as the supposed corp.-e was about to be
put into the grave, the woman, to the astonishmentand consternation of those
present, got np and sat 01l the charpoy. She had evidently been in a trance,
and only awoke in the nick of time. She wanted to know why slie had been
brought thore, and one of the burial party, to prevent her taking serious
fright, said she had been bromrht to the burial ground that prayers might
be offered for her recovery. The explanation offered satisfied the woman,
and Bhe was taken home in a ticca gharry.

Chromopathy Intelligent physicians are beginning to recog-
in Measles nise the wholesome therapeutic effects obtained
and Small- through the agency of light and color in small-pox,
poxX. and the following from the London Lancet testifies to

the efficacy of similar treatment in cases of measles;



A child, eight yeara old, having sickened with adNattack of measles of
more than usual severity was, on the second day, broughtunder the influence
of the ray9 of least refrangibility, the windows I>eing fitted with red bliudst
and a photographer's lamp, with an orange-yellow globe, being used for arti-
ficial light. In three hours the rash had disappeared, the fever had subsi-
ded, and the child was playing cheerfully, complaining only of want of light.
The blinds were consequently removed, but three hours later the medical
man was summoned, to find that the eruption and fever had returned and the
child was weak and prostrate. The red light having been resumed, the rash
disappeared in a little over two hours, as did the fever, this time permanent-
ly. In two more days the cough had ceased, and the child was well in every
respect.”

*

From the Corriere della Sera, aRoman paper, has

The Atoms been translated the following very important report

of by its Berlin correspondent on the most recent

Electricity.  scientific discovery connected with the composi-

tion of electricity. It would seem that we are rush-

ing towards the ancient Mysteries as fastas we can, considering

the heavy burden ofour beloved laboratory apparatus on the shoul-

dersofour physical scientists. It ismost strange that all these epoch-

making discoveries should be contemporaneous with the appearance
and spread of the theosophical movement :

Qoo As for the origins of electricity, every student in the Polytechnic is
ready with an answer. An English physicist, Maxwell, found that the eleo-
trie and magnetic fluid moves with the samo rapidity as light, viz., at tbe
rate of three hundred thousand kilometres a second. Maxwell’s theory was
the starting point for Hertz’s memorable experiments which, in their turn,
had so great an influence on Tesla’s labours and on the analysis of electric
light. Proceeding further in the same direction, Henry Hertz discovered
the undulatory or wave-like expansion of electric energy. He found, as every
body knows, that electric energy, like the luminous energy we cali light,
is wavelike in its movement, and that eletric waves or currents do not move
with the same enormous rapidity, and may be deviated and bent, just like
light waves. And this discovery led Hertz to the conclusion thatelectric and
light waves are the same thing, that light is electricity »nd electricity light,
both being vibrations of the ether.

Electricity, then, is Ether! This was the answer hitherto given by science,
and it was the more readily adopted, as nobody knows exactly what ether
is, and if you insist on knowing something about it, the usual answer, as
given in schools, is to the following effect: “ Ether, Sir, isa very subtle
m atter which fills up the universe and surrounds the planetsand is tbe invisi-
ble link betweon the worlds. We havo never perceived it or analysed it, but
we cannot admit for a moment that the celestial space should be entirely void
of all matter. Therefore we admit the existence of ether, a substanoe infinitely
subtler than our own atmosphere, and as we discover electricity everywhere,
we say that it is one of the qualities of ether, that ether is electricity and
electricity ether. And if you don’t think that clear enough, we really cannot

h~PSuch was the state of scientific enquiry on tlie subject, when Professor
Budde— a well known spccmlist—began the long course of studies and
experiments which have led him to a now theory, which he proclaimed from
the stago of the Scientific Hall “ Urania” “ No, says Budde, electricity is not
ether, and ether is not electricity. All that means nothing. The origins of
electricity are quite different, and must be referred, like most things in this
world, to the infinitely small! Take a galvanic element. It is formed by trto
metals, in an acid or salt solution; the metals in the solution are called
electrodes. W hat happens then in the element containing the two metals?
Each of the salts contains a metal, therefore it separates itself from one of tbe
electrodes, while the remaining salt passes on to the other. These
two parts are called iones. They are in a state of perpetual composition
and decomposition, and the product oftliat movementis, according to ns,
the electric current. Electricity is produced by these tones, by the infinitely



m all, or microiones, They exist, we might almost say they live, everywhere,
for instance in iron. It is sufficient to arrango them in such a way that
the positive microiones adhere to the metal while tbe negative ones whirl
round it. Then the microiones rush into space, and form the real electric
energies. And these microiones are nothing mysterious. They are atoms
like those of gas, for instance, namely, isolated and vibrnting bodies, endowed
with living and quickening energy. They are the carriers of electricity, nay,
they are electricity itself. .. Such is briefly the discovery which is now
attracting the greatest attention in tbe scientific world in Germany, and is
nigh revolutionising one of its greatest Industries."”

*-
The silent spreading of Theosophy is shown in
The_ the undertaking of many branches of social reform
Heroic by our earnest members who without branding their

Enthusiasts. work with the hall-mark of the Society are yet mak-

ing its principles familiar to the public and appeal-
ing to the higher instincts of various classes. Among these
schemes an admirable one has been set on foot in England in the
form of a Society whose title is that of the book of the revered martyr,
Giordano Bruno, “The Heroic Enthusiasists (Gli Eroici Furori).”
Some excellent persons have joined the movement, some, without
suspecting its connection with the Theosophical Society, nor that
the author of itis a Theosophist, aud who would be loth to think
themselves connected with Theosophy. A copy of the prospectus
has come to our hand, and we have pleasure in reprinting it for our
readers as we feel quite sure that it will be very interestingto our
oriental colleagues who are so much more attracted bythe ideal
than the average busy western man.

The mind is its own place, and in itself
Can mako a heav’n of hell, a hell of heaven*
Milton. * Paradisfc Lost.”

The aim of the Heroic Enthusiasts is to try and improve the conditions
of life and mitigate the surroundiog evils by personal effort, using for the
work those means and instruments with which nature 1ms furnished up.

Seeing that in spite of all the endeavours that are made, the powers of
evil continually abound, to the detriment of humanity and the hindering of
true progress, and seeing that the dignity of life suffers detraction from the
growth of restlessness, that unhappiness increases and that the love of
simplicity dwindles, it has been considered opportune to foand on order of
persons willing to act together to create an opposing force which shall «idd
strength to the powers of good as opposed to the powers of evil in the world,
thas raising and purifying the moral atmosphere by developing such qualities
as contribute to the perfectionment of character in ourselves and our
fellow men.

Members of this order to consist of persons desirous of helping in
farthering the above named object, which is unsectarian and nonpolitical.

The Society to be called “ The Heroic Enthusiasts.” The work consists
in changing and transmuting certain evil tendencies in our own nature and
character into their opposites, doing this definitely and systematically with
the object always in view, not of merely benefiting ourselves, but of becoming
channels through which the virtues thus attained may flow out and spread.

The Enthusiast may take some defect of which he i« conscious in his own
character, bringing to bear upon it such solvents as will effect a trans-
mutation of the adverse quality, into one concordant with tho aim he has in
view; for example, Pride must be changed to Humility ; Anger to Mildness;
Irritability to Complacency; Hypocrisy to Truthfulness. These are only
suggestions that may serve as a guide for a beginning, but each Enthusiast
must find out his own defect and work upon that and never forget tbat the
whole world will be better for every act of transmutation ho is able to effect
iu himself, that every inch of achievement weakens or dilutes tbe evil by



JEust so nnch and strengthens the good in the same proportion. As Giorcano
runo says : 4 the Herg, raising hlmself through conceived kinds of . divire
beauty and goodness, With the Wiugs of the Intellect and rational will, nses
to the diving, leaving the form oft lower subject.”. The task IS notan
easy ore, but it is practicable. The work is to Pe carried on not in the snug
privacy of the study only, but chiefly in the busy hours of active life, to run
asa thread through' all transactions, as Well as iti the more subtle workings iu
the trials, tel ions aud vexations which attend us all every aday.

I\/brrbers will bear in mind that tlie object of the order is service for

b{ ré(T; the -world better for all to live in, and to_this end thero

must be the belief that GOOD AND BAD THOUGHTS AND A (:ISANB
WORDS .CAUSE _GOOD AND BAD QUALITIES TO EXPAND AN
SPUEAD IN THE WORLD. Lowe begets Love; Joy, Joy; Hatred,
Hatred; Selfishness, Selflshness the more” you multiply and produce these
qualities, the more full the world is of them, and the aim’of the  Enthusiasts
is to dlmnlsh the amount of bad and to weaken Its effects by an |nfu5|on of
ever newloy loped force of the opposite kind, generated by the will and

rgy each member; thus increasing the armount of good in the hope
tha ey become epidemical.

The Enthnsiasts will use a de3|9ned to show that they pledge
thermselves in a threefold thread of rd and Deed.

The importance of this moverment attaches chiefly to the enert V\hlch
each Enthusiast will generate and infuse into it; herein lies tbe valUe of thc
co-operation, each member adding strength to the stream of vital force tsy his
determination o increase, the rg1god in the h% this process of “ p|r|—
tual Alchemy/* transrmtlng the evil in hlrrself i oqualltles good and ‘use
ful to the whole community.

It is the mind that maketh good or ill,
M akes one Awretch or happy, rich or poor.
Spekskk. “ Fairy Queen,” VI, 9.

| want to eat only the best thi
LRica) taste cevelo

have been taught from childhood
that If 1 want

on the best lines 't must select only.
the best MUSIC t0 |sten to, and if 1 donot like it and do not understand it at
lirst, 1 must bewlling to patiently wai and listen nntjl at I h some of its
sweet beauty will creep into soul and I shall cone into joyful communion
with the spirits of the higher

I have been taught from earl youth that if 1 want to understand ihe
best I Art I must not fill eyes’\/vlth halfpenny Comic  Cuts, or with the
sensational broadsheets of Police News, but must plead with rnyself until tle
mystery of a Turmer._ begius to be revealed to my patlent o nplatlon or

the grand breadth of a Velasquez conmes within ny power to unde!

too. in Literature. Itis the sad experience of usall that muoh o*
the best and the most beautiful is lost to, those mental food oconaista
not Indeed of the ate Calendar and “ penny dreadful,” but of that frothy
mess of weste mind which is throann up like scum upon the fglowmg molten
metal of Ilfe—novels novelettes, magazines and serial
neither teach the |?norant nor strengthen the V\eak nor veop
immeture. - To develop the mind it is'wise, nay, it is necessary, to udy
the best In literature*

My we not too have our Arlstophaglsts—eur eaters of the best—en

%
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andwomen who refuse to eat the 0,[g arbage of the undeveloped, and
who, in their earmest seardt for the ideals I|fe refuse to be dragged dd/\n
by contact with the food of the sharrbles.

I have no quarrel with the blind that they cannot see nor with the Iarre



Mrs. Annie Besant gave a lecture on *Search for

*Starchfor Happiness ~ on Friday evening, April nth, at the

happiness Novelty Theatre, Bombay. The audience was large

and of a representative character. Mr. K. M. Shroff, the

Chairman, having briefly introduced Mrs. Annie Besant, she said that
there were many kinds of subjects on which careful and thoughtful
students might well spend an hour or so of their time ; sometimes
the subjects were connected with philosophy and sometimes with
religion ; sometimes the students would have to study the differen-
ces between the faiths of the world aud the unity that underlay
those differences. The subject that she had to deal with was of the
widest interest and of far reaching application, because if rightly
understood, it meant the making of the human life. Every man,
woman, and child was engaged in the search for haplplness. The
search for happiness was not confined to humanity only, but every
life around us, the life of the animal as well as the life of the man
was groping after happiness. The great philosophers of the world
in ancient and modern times had concerned themselves with this
search. The great schools of Hindu thought dwelt on the very
object of human life as the ceasm? of sorrow.  Turning from Hin-
duism to Buddhism, the student found the same thing mentioned
in that religion. Other faiths of the world also placed before their
followers that the object of their lives was the finding of eternal bliss.
The followers of Zoroaster, of the Prophet of Islam, of the Prophet
of Nazareth, all had placed before them the fact that eternal happi-
ness was the aim of man’s life. Although sorrow sometimes came,
it was only as a means of happiness ; criminal and saint, ignorant
and learned, the highest ana the lowest, the basest and the noblest,
all were seeking for happiness and striving to win it. They differed
in their method but not in their aim. Truth made man happy.
The three words in the * Brahma Sutra,” *“ Brahma is bliss,” laid
down the true principle of happiness. A man sought happiness in
many ways. Every want of ms, which was not satisfied, was an
avenue of pain. The first way in which he sought happiness was in
those things that offered themselves most readily to him in the
material world—all those things that pleased his bodﬁ and his
senses. As luxury grew the man became a slave of the body, and
tried to invent new pleasures, new enjoyments, and new delights.
After the desire for c;)leasure was exhausted, the man found that
over-satisfactiou had brought disgust and disease. In every form
of physical gratification disease followed. It would be well if young
men took thought ere they rushed headlong along the modern idea
ofluxury. They should remember that material good perished in
the using ; and the stock had to be replenished ; and then came the
struggle, bitter straggle between poverty and wealth; and social strife
aud social happiness would grow. Some would grow over-wealthy
and others very poor. luancient India asdescribed in the Ramayana
and Mahabharata they had things of a relatively permanent character
such as gold, jewellery, and clothing that went from generation
to generation. There was one message that was to be placed before
young men, and that was that the young men should place before
them the ambition ofservin%humanity and not of ministering to
their own bodily wants. (Cheers). The young man who worked
for the people searched for real happiness. A man could not
pamper the body and develop his mind at the same time. Those
who lived in luxuries did not develop the keenest intelligences.
Dealing with young men who sought naturally for lower forms of
pleasure, it was well for their parents to remember that they shouM



not too harshly check the youthful energies of their children ; that
a young body required a certain amount of pleasure, and that over-
harshness in checking that pleasure would bring on reaction and
the young people would very likely plunge into a form of vice. In
training a growing boy or a growing girl, the parents ought to give
him or her the {gleasure that elevated, and not the pleasure
that degraded. There was but one source of happiness that
never failed man, one source of joy that was never exhausted,
and one fountain of bliss that never ran dry, and that was when
a man sought the depth of his * Self” which was the spirit
of the man, the very essence of his life ;it is the source of
his happiness. A man should try to find happiness in common

ood rather than on his own account, and raise others with him

efore uplifting himself. Ifa man climbed a hill, it was to get a
footing from which he could pull others from below to where he
was standing. In the same way if a man had more wisdom he
should spare it to those who were less advanced than himself. His
motto should be, 4 Nevfer will I seek, never will | take emancipa-
tion, and never will I enter into final peace alone, but everywhere
will I struggle and work and suffer until all mankind goes with me
into final peace.” A man should pour out the light that is within
him to others ; that light is inexhaustible ; he should empty himself
of that light, and the more he poured that out, the more he got it,
because the source of light was so inexhaustible—Bombay Gazette-

*

o *

Our friend, P. J. G, in commenting on the
The Auric ~ * Auric Dance,” an article which originally appeared
Dance. in the Globe, says:

“You are doubtless aware that in the Theosophist for Decent*
ber 1883 (vol. V., p{a. 72-74) there appeared a very interesting
extract from Colonel Stephen Fraser’s ‘Twelve Years in India,’
entitled ‘The Bhattah Mirrors/ which was contributed by
Mr. Peter Davidson of Scotland, aud to which was appended an
instructive note by H. P. B. This extract deals with the same
subject as the cutting I enclose, and gives a most vivid description
of the modus operandi of the manufacture of the mirrors together
with some startling proofs of their prophetic value. In the present
cutting the writer speaks as if the rites referred to were still regu-
larly practised, but this, so far as | am aware, is not the case. H.P.B.
says that the Fakirs described by Fraser were long ago dispersed and
are not now to be found in that part of the country. This | believe
to be the case, as Bhattah mirrors are now never met with, and if
they are manufactured at all, it must be by Dugpas and the like, in
Bhootan, and the adjacent wild tracts, H.P.B.says that the fakirs in
questlon_ﬁrofessed a sort of mongrel occultism—partly Semitic, part-
[ly'_l'autrl , and that they were nominally at least, Mahomedans.

his may be so, but judging from the Tites as described both by
Fraser and the author of the “Auric Dance,” it would seem that
there was a considerable intermixture of—if they were not based on—
Sakti worship. The ink-mirror of Syria may have suggested the
Bhattah to tne Fakirs, or possibly it may have been a secret of
indigenous occultism.”

The following is the Globe article :

e now class anmong hypnotic phenomena the curiqus' effects sometinmes
uced by what are known as_magic mirrors, so conspicuous in the  history
of manels.” Inasmuch as certain persons are so constituted that long staring
lfc a fixed object* preferably a polished disc, will iudaw, bypnotip tawc«wv.



sc(l:ence Oacs;ehtrts that the superstitions gazer into the mysterious glass is the
victim O is.
There are only two aoes in the world where the magic mirrors—which
are merely ecee o gl with a dark snbstance instead of mercury—
fal elaboratlon of reI| I0NS rites. One of these spots 1S in
the Hlmalayas the aother is a village in Agra, India.  The rites as they are
celebrated in the Indian town, wo shall describe, with aforeword as to the 1z reason
for them_ The Oriental cult insists on a belief In the existence of, auric
mena.  The_teaching is that the human body has a certain i rabl
vapour within it, that this secret vapour is radiated from the body under
the influence of emotion. It IS supposed that these emanations are incessant
bat that they increase inextent and potency as the soul’s passions are aroused™
In this theory of the aunc enanatlons the_Oriental_finds his cause for the
cerenonies accm}"n% ﬁe reparation of the maglc mirrors.  The theory
imperatively del that _t a55|stants in.the “ceremonies should yield
their best and liveliest ermotions to the perfectingof the mirror’s brew, In
oonsequence those who serve enter into the task with every energy of
Soul, with an intensity of fervour, indeed, that our colder northem -
tures can hardly understand.  This fury of the performers 'W to e
the condition on which success depen ra, onthe k of the
Jnmma, 1S the town. Usuallﬁlethere is little of interest in the place. Its
only warth tg the visitor is tl red function for the mirrors, comnonly
known in India as the Sebeiyeh dance, which takes place annually in a%srg]e
among the Chocki hills. The spot Is at some distance from the_ town itse
in orcer to Preserve the halloned tground from gge/ secular pursuits.
cerermony is 0 begin, all orsands ors alike are
grrouped ina great circle on'the Ievel floor of the gorge at a place where
e turf is smooth and nnmarred by shirub or boulder. In te centre is acaim
of stones and on the top of this a fire bums br| htly with little
fitfulness " in_ the st|II air of the moming. Ore_ regards this auiet ﬂarre
with something of veneration, for. it has a sort of fiefjr immortality.
Feied Boers i S b e e
it I -
?r% %etSI 'Ihere IS o reoord of its klndllng save thaIyV\hId’l is told in
A trlpoc of  betel rods stands over the fire_ and from_it bangs a
earthen vessel. The wood of the trlpod is of religious significance, V\,hlle the
formis lic of the three powers of Brah creation, preservation, and
Rle |on The earthen vessel yoni, or ferrale principle.
band of devotees clustered ut the hon firebegin to chant one
of the hyrms sacred to the ancient fuith, nor is thesong altogether uncouth.
On the contrary, the sonnd’s barbaric strength thrills Strangely on the ear;
the wild melody minor harmony, curiously move the ile the rude
mstruments that make the accompaniment are suited to their task swelllng
he music's power by and sonorous ne* Almost at the |nstant
tﬁyrm S beglnnlng, our persons leave the circle and advance toward
Theseare virgin youths, two maidens and two lack. Each bears
Wlth venerating carea farge” Simla gourd filled with the precious liquid
fromtbel\/lal*ado hills, The girls are about fifteen years of age, dusky of
hue but with flgures lithe and graceful the lads are of robust and handsome
|gures Ast ourrmve rnard, tbe cbant of the thousand-voiced crond
%rov\s and moves nore quickly. The s throb ever faster; the
urs arestruckvuth now VigoUr; the fiutes cry With e nririe . Clamour.
four. move forward with reverence in their mien until they surround the
n| Wnlch fromthe tripod over the sacred fire. now rinto
OIhe vessel a D of tr%e redous liquid from their gourds. rect the Iavgttht
rawa 0 permit others to approach. NEeW-COITEYS e
S, a IOpeoe xed uprlg in the e?aﬁt near the fire. Around |t?s
|Ied the stuffed skin of a naga or hoodkd nts
he pole or linga is in plaoe the two lads and the two rraldens
the|r task—the charging of the boiling ﬂUId with their auric ermnatlons
four yield themselvés.to the  tumulttious tide of their imaginations, and the
Stimdlating fancies suggested by the surrounding throng. Music svvells
and deeperts, growing éver more fantastic, nore allurlng The boys nmove
» stately, measure, circling round about the yoni, while the girls dance be-




fore the linga, and all dance well. From time fotime each of the four pors*
again from Simla gourds into the cauldron, and when at last all of the finid
IS seething over the flames three of the dancers remain by it to stir the
bubbling Tress with spatulie of silver.  Ore girl remains to ore.
ItiS nowthat the uncanny seenstooccur. As ono looks at the black
“surface of the liquid he beholds a spectacle astonishing and beautiful. A
scattered rainbow hovers over the yoni, a delicate irideScent spurme foms a
halo round the cauldrons brim "Ore stares enraptured at the sensuous
splendour of the sight, so v;vescentﬁa/et so steadfast. Now a hue of Plrk
roods over. the vessel, a pink wondrously soft and fair, shot with all the
other beauties of the spectrum _Soon the rapt gazers, believe thefc they see
"In the flames a thousand fiery  flowers of gorgeous tints, floners which are
bom, which ¢ , Which vield to otherS faster than thought can follow
them. There fl and shimmer lilies and violets, amararths and lofos
blossorys, every bubble blooming gloriously. . Last of all agresfc glow of red
5 ike a over the vessel.  At'this sign the liguid is Tadled ont
intothe gourds, fromwhich it is poured qut on the back of the glasses, thus
sthe rite iS accomplished and the magic mirrors are meck.

In Edward Sell's article on “The Mystics of
Thoughts by a Islam,” whichwe find in the Madras Christian
Mystic oflslam. College Magazine for April, there is the following
. guotation from Whinfield’s “ Musnhavi,” embodj‘ing
thoughts quite theosophical:
*“1 died as inanimate matter and arcse a plant.
| died as a plant and rose again as an aninmel.
| died as an animeal argse again a men.
V\f%}fgn should | fear fobecorre less by dying?
-1 shiall die once again as a man
To rise an angel perfect from head foofoot.
.Y@ when I” sutfer dissolution as an angel
..... 1 Shall beconme what passes the conception of men !
Let e, then, become non-existent, for non-existence
Sings fo e in loudksfc foores : *To Him we shall retum*

. Indian Mirror notes that cobra poison has
Therapeutic been administered successfully in “ at least twenty
value of the ﬁer cent, of plague cases in Calcutta.”™ This poison

Cobra. as long been used by different schools of medicine

(especrally homoeopathic) for various diseases. As

the supply of this choice poison is quite limited, the Mitror recom-
mends cobra hunting as being “ both desirable and paying.”

°
° *

We are glad to call attention to ““ The Nicholson

For the  Aural Institute” located at *Longcott’ Gunersbury,
Deaf London, W., where deaf people are fitted with
artificial ear drums at a moderate price. The-claims

of this Institution are supported by scores of reliable testimonials
from people who have been greatly helped by these appliances and
the treatment is officially endorsed by different Governments.
Consultation by letter is free, and there isa limited fund enabling
destitute people to receive treatment without charge. A diagnostic
fomi is supplied to outside patients, so that all questions needed in
diagnosis may be answered.. The American Branch is located at

780, Eighth Avenue, New York City.



