
Text of Resolutions passed by the 
General Council of the Theosophical Society

Freedom of Thought
As the Theosophical Society has spread far and wide over the world, 

and as members of all religions have become members of it without 
surrendering the special dogmas, teachings and beliefs of their re­
spective faiths, it is thought desirable to emphasize the fact that there is 
no doctrine, no opinion, by whomsoever taught or held, that is in any way 
binding on any member of the Society, none which any member is not 
free to accept or reject. Approval of its three Objects is the sole condition 
of membership. No teacher, or writer, from H.P. Blavatsky onwards, 
has any authority to impose his or her teachings or opinions on members. 
Every member has an equal right to follow any school of thought, but 
has no right to force the choice on any other. Neither a candidate for any 
office nor any voter can be rendered ineligible to stand or to vote, because 
of any opinion held, or because of membership in any school of thought. 
Opinions or beliefs neither bestow privileges nor inflict penalties. 
The Members of the General Council earnestly request every member 
of the Theosophical Society to maintain, defend and act upon these 
fundamental principles of the Society, and also fearlessly to exercise the 
right of liberty of thought and of expression thereof, within the limits 
of courtesy and consideration for others.

Freedom of the Society
The Theosophical Society, while cooperating with all other bodies 

whose aims and activities make such cooperation possible, is and must 
remain an organization entirely independent of them, not committed to 
any objects save its own, and intent on developing its own work on the 
broadest and most inclusive lines, so as to move towards its own goal as 
indicated in and by the pursuit of those objects and that Divine Wisdom 
which in the abstract is implicit in the title “The Theosophical Society”.

Since Universal Brotherhood and the Wisdom are undefined and 
unlimited, and since there is complete freedom for each and every member 
of the Society in thought and action, the Society seeks ever to maintain 
its own distinctive and unique character by remaining free of affiliation 
or identification with any other organization.
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The Theosophical Society is composed of students, belonging to any religion in 
the world or to none, who are united by their approval of the Society's Objects, 
by their wish to remove religious antagonisms and to draw together men of goodwill, 
whatsoever their religious opinions, and by their desire to study religious truths 
and to share the results of their studies with others. Their bond of union is not the 
profession of a common belief, but a common search and aspiration for Truth. 
They hold that Truth should be sought by study, by reflection, by purity of life, 
by devotion to high ideals, and they regard Truth as a prize to be striven for, not 
as a dogma to be imposed by authority. They consider that belief should be the 
result of individual study or intuition, and not its antecedent, and should rest on 
knowledge, not on assertion. They extend tolerance to all, even to the intolerant, 
not as a privilege they bestow but as a duty they perform, and they seek to remove 
ignorance, not punish it. They see every religion as an expression of the Divine 
Wisdom and prefer its study to its condemnation, and its practice to proselytism. 
Peace is their watchword, as Truth is their aim.

Theosophy is the body of truths which forms the basis of all religions, and 
which cannot be claimed as the exclusive possession of any. It offers a philosophy 
which renders life intelligible, and which demonstrates the justice and the love 
which guide its evolution. It puts death in its rightful place, as a recurring incident 
in an endless life, opening the gateway to a fuller and more radiant existence. 
It restores to the world the Science of the Spirit, teaching man to know the Spirit as 
himself and the mind and body as his servants. It illuminates the scriptures and 
doctrines of religions by unveiling their hidden meanings, and thus justifying them 
at the bar of intelligence, as they are ever justified in the eyes of intuition.

Members of the Theosophical Society study these truths, and theosophists 
endeavour to live them. Everyone willing to study, to be tolerant, to aim high, and 
to work perseveringly, is welcomed as a member, and it rests with the member to 
become a true theosophist.
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The Land and Us

TIM BOYD

I WOULD like to share a few thoughts 
with you on a subject that may seem a 
little odd, “The Land and Us”. When we 
look around the world the land that we 
all inhabit universally seems to have great 
importance. No matter where we are from, 
or from what point of history we tend to 
look at, the land is the source of some of 
the highest human expressions.

On the one hand, there is the heroic 
patriotism and inspired leadership — in 
service to the motherland, the Fatherland, 
the Holy Land, and the sacred land that 
has motivated people throughout history. 
One can see the heights of selfless acti­
vity. I was in Lhasa, Tibet, some years ago. 
It was a space regarded as sacred by the 
people living there, to the point that there 
was a ritualized treatment of the land. One 
would see people every morning doing 
the Kora (circumambulation) around the 
Jokhang Temple in the central square. For 
many the Kora included prostrations. 
You could tell the people who had been 
devoted to the practice for many years. 
The prostrations involved bowing down 
touching the forehead to the ground. 
The longtime practitioners would have 
a callus in the middle of their forehead 
from having touched the sacred ground 
so many times!

On the other hand we are all too fami­
liar with the land evoking a different, dark 
and destructive tendency, particularly the 
Holy Land or the Fatherland. In our recent 
history those very words have repeatedly 
sent millions of people marching toward 
unnecessary death and violence.

Very recently, about two weeks after 
the attack on the people in Israel and the 
beginning of the siege of Gaza, my wife 
and I were in Egypt for a theosophical con­
ference. It was not the first time I had been 
in Egypt. As a two-year-old my family 
was living in Egypt with my father, who 
had taken on the position of Cairo mission 
chief of CARE, an American relief organ­
ization. This was in the aftermath of the 
Palestine war or, as it is called within 
Israel, the War of Liberation. The upshot 
of that war was that hundreds of thou­
sands of Palestinians were displaced, 
many of them to Egypt, creating a hous­
ing and food crisis. My father was there 
to attend to the housing crisis. This was 
almost 70 years ago, and here we are in 
2024, with history repeating itself. The 
question that we must ask ourselves is not 
just what have we learned, but what is 
the power of place that influences us in 
this very strong way.

Every high-school student in the 
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United States is exposed to what is con­
sidered by many to be one of the greatest 
speeches in the English language, given 
by Abraham Lincoln during the Civil 
War, the fight between the South and the 
North, that ultimately centered on the issue 
of slavery. I do not remember the whole 
speech, but here is what I remember: “Four 
score and seven years ago, our fathers 
brought forth upon this continent a new 
nation, conceived in liberty and dedicated 
to the proposition that all men are created 
equal”. It is ingrained in my memory. The 
speech was given to dedicate a cemetery, 
the Soldiers' National Cemetery. It was a 
commemoration of the death and ongoing 
dying in war of young people throughout 
that country. These feelings of not just 
patriotism and devotion, but simulta­
neously separation, isolation, racism, 
colonialism are our unquestioning re­
sponse that the land brings out.

There is an expression that coming 
events cast their shadows before them. 
My experience lately has been that wher­
ever I go there is a sense among people 
that something great is impending, that we 
are on the cusp of some as yet unrevealed 
challenging moment of change. The an­
ticipated nature of this greatness will of 
course depend upon one's perspective. To 
someone whose sense of reality is derived 
from a regular consumption of the daily 
news reports of war, violence, pandemic, 
climate change, cyber attacks, and so on, 
this great something that is coming might 
be a cause for fear. There is another way 
that this can be viewed. Clearly there is 
an impending future that is challenging, 

but where some see fear, others see a need, 
an opportunity. There are always those 
who, knowingly or not, have prepared 
themselves to meet and address the needs 
of this moment in human history.

The TS was founded in 1875 in New 
York City, ten years after the end of the 
Civil War, which is to say, ten years after 
the legally supported enslavement and 
sale of other human beings was no longer 
permitted. The TS came into being with 
the vision of what this world can and 
should be, it was an organization that 
insisted on a universal brotherhood, re­
gardless of caste, creed, race, gender, 
or color, the multitude of things that we 
have created as barriers to one another.

In one of the most important letters 
from the Mahatmas, the “Maha Chohan's 
Letter”, some specific things are said about 
the reason for the TS's formation and its 
potential value. The letter gave attention 
to an important division taking place in 
the human family, portrayed as if human­
ity was gravitating toward two separate 
poles of thought. One group was being 
influenced by what was described as 
“brutal materialism”, influenced by the 
worldview of science at that time, which 
was materially based and reductionist. 
The other was spoken of as “degrading 
superstition”. Between these two poles, 
the scientific and religious, humanity was 
being divided into camps. The letter 
asserted that the formation of the TS could 
provide a needed third way, free from the 
dogmatic assertions related to either one 
of those camps. The idea that a renewed 
connection with the Ageless Wisdom 
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tradition and the TS were a need for 
humanity is what brought it into being.

The purpose of the TS as stated by 
H.P. Blavatsky (HPB) in The Key to 
Theosophy, one of the last books she 
wrote, was that its purpose is to make it 
known that such a thing as Theosophy 
exists. When I first encountered this state­
ment it was curious to me, and raised more 
questions than it immediately answered. 
What is it in Theosophy that the knowing 
of its existence confers some power? 
What is it about Theosophy that has a 
potency such that even the knowledge of 
its existence can have a transformative 
effect on an individual and the world?

One of the things that many people are 
searching for in this Wisdom tradition, 
knowingly or not, is an answer to the 
essential question: Who or what am I? 
One of the ways this question is answered 
is that the human being is highest spirit 
and lowest matter linked by mind. The 
statement is simple enough, but the depth 
and potentials within us that it speaks to 
are profound. Spirit and matter linked by 
mind; gives the clear indication that 
mind is where we find our work.

Generally we focus on the lower uses 
of the mind. Thinking about the world 
around us and how we might be able to 
manipulate it to our advantage is normally 
one of the ways that we view it. Although 
it is an odd and not wholly accurate ex­
pression, one aspect of what we are here 
to do is to “spiritualize matter”. The mind 
as the messenger conveys the influence 
of the spiritual dimension into the material 
world; equally the mind has the capacity 

to stabilize ungrounded spiritual expres­
sion. The cultivation of the mind occurs 
in this moving to and from these poles of 
our own existence.

The human being is all of these: spirit, 
matter, mind. HPB described it as three 
schemes of evolution. Just as we talk 
about the material world and the land 
that we associate with it, we live in other 
lands as well. By virtue of our “human­
ness” we inhabit the land of spirit, of 
matter, and of mind.

The way HPB described it these three 
evolutionary schemes are inextricably 
interwoven and interblended at every 
point. This is not our normal view. We 
tend to think in terms of layers, with spirit 
at the top, matter at the bottom, and mind 
in between. Like color and taste in water, 
we are simultaneously physical, mental, 
and spiritual beings. Our forgetfulness of 
this truth limits our capacity to bring a 
spiritualizing influence into the world of 
matter. That is something of the power 
that a knowledge of the existence of the 
Ageless Wisdom can bring.

So what then might be the role of those 
who have found some value and even had 
some experience of it? It is quite true that 
the knowledge of this threefold nature 
of our being has a certain power that is 
attractive, it is magnetic in many ways. 
To the extent that we become close to it 
we find that it affects us. Often, I use the 
example of a cold bar of iron placed in 
front of a fire. It is influenced by its prox­
imity to the heat. The longer it sits there, 
the more it takes on the qualities of fire.

Part of what we have been attempting 
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here at Adyar, is a regeneration rooted in 
the mind, and spirit, but also in the land. 
This place is infused with the presence of 
great people. Wherever you walk, the 
ground breathes itself into you, but as 
only inbreathing is not possible, we are 
required to breath out this presence into 
the world we create.

There is the idea that everything that 
is now real was once imagined. Whatever 
it is, from the chair we sit on, to the clothes 
we wear, all of it is the product of im­
agination. This TS campus that we walk 
through is the result of imagination 
brought down to Earth. We have been in 
a process of reimagining this place that 
is our home. What does that mean? What 
are the effects of this imagination?

The Theosophical Society has the 
statement of its mission that is 24 words 
in length. I encourage everyone to ac­
quaint themselves with it. Its first three 
words give the broad statement of our 
mission: “to serve humanity”. The question 
becomes: How? Our response has be­
come: By any and every available means. 
For example, recently at Adyar there has 
been a renaissance taking place in art. 
We are reacquainting ourselves with the 
rich heritage that has been running 
through this place from its beginnings. 
It is not that we have suddenly found an 
interest in art; for years in our Museum 
we have had important works of art that 
are examples of various art movements 
influenced by this place and by Theo­
sophy. That is making itself more and 
more clear.

Because we have been ill-equipped 

these artworks require restoration. This 
restoration project, like many of the things 
that we do, exceeds our internal capabil- 
lities, and so in a sense it necessarily draws 
in others. The supervisor of our restoration 
project, Elif Kamisli, is from Istanbul, 
Turkey. I first got to know her through 
email in 2014, when she was involved 
in curating a biennale (biannual) art 
exhibition in Istanbul and wanted the 
“Thought Forms” paintings which at that 
time we did not have, but found later. 
Out of that association she became more 
deeply acquainted with the impact and 
value of this place (Adyar). What began 
as others assisting in the work, has now 
become a TS member taking on the work.

Everything of any importance that the 
TS has accomplished in its almost 150­
year history has been the result of a 
dream. Invariably our experience has 
been that you dream a world, and from 
all around the resources, required to bring 
that world down to Earth and to expand 
upon it, find their way to live inside of the 
dream. We dream a world, we populate 
that world with the characters of our 
dreaming, nothing is apparent on the 
ground as yet, but we dream the dream 
of HPB, the dream of the Masters. There 
is the potential for a world that is some­
how grounded in a sense of brotherhood, 
a dream that has attracted some of the 
finest minds.

Now we are in a new phase of our 
dreaming: this place has this wonderful 
forest that is an ecological resource at a 
time when such things are deeply needed. 
We are not talking about a park, but there 
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is a consciousness that exudes from an 
intimate proximity with the natural 
world. This is a direction in which we 
are moving.

After Joss Brooks's talk last night, I was 
approached by a person deeply moved by 
Joss's passion and ecological knowledge, 
who pleaded with me not to let this end 
as just another good talk with a beautiful 
vision. I had to interrupt to say that Joss 
Brooks was here because for months we 
have been dreaming our way into this 
different world, this different approach 
and without knowing him, or the breadth 
and scope of his work, this dream had 
taken shape and brought us together. This 
campus is going to be a jewel, a refuge 
for animal and wildlife, an educational 
tool for people who are living on a planet 
that is burning itself up day-by-day, an 
education about another way, and every 
bit of it relates to the sense of oneness, 
all of it supported by a deepening aware­
ness of reach of the Wisdom.

Mahatma Gandhi's autobiography 
has a brilliant title, “My Experiments with 
Truth”. This TS Adyar campus is an ex­
periment, it had not been tried, had not 
existed, and was predicted by some to 
wither and die on the vine. It is an 
experiment intended to exemplify the 
possibility of an awareness of oneness 
with the potency to affect every level of 

our environment. The immediate results 
are uncertain. Will we help in bringing the 
world back from the heedless misuse of 
the resources and people of the planet? 
In the short term the outcome is uncertain. 
Speaking personally, I would be more 
comfortable if I could feel that human 
behavior will curb itself and move away 
from the denial of our destructive impact 
on the planet. In the long term, there are 
some things that are certain. It is a cer­
tainty that no effort is wasted; it is not in 
keeping with the economy of Nature that 
any action is lost. It is a certainty that there 
are great beings — the Masters of the 
Wisdom — whose attention and influ­
ence aids and supports all efforts that 
align with their purposes. It is a certainty 
that each of us can be instrumental in 
bringing about the changes that will 
bring this dream down to Earth. These 
are the things over which we have some 
control. These are the things to which we 
need to dedicate our efforts.

Our process is to move beyond know­
ledge to awareness, to bring that aware­
ness to consciously applied activities that 
uplift wherever we find ourselves. If in 
fact there is some degree of connection 
to the depths of power that Theosophy 
indicates, it should be revealed in every­
thing we touch. That is our responsibility 
and the task ahead.

Teach self-denial and make its practice pleasure, and you can create 
for the world a destiny more sublime that ever issued from the brain 
of the wildest dreamer.

Sir Walter Scott
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Warnings and Promptings in
The Voice of the Silence

DAVID P. BRUCE

There is a road, steep and thorny, beset with perils of every kind, 
but yet a road, and it leads to the very heart of the Universe. 

— H. P. Blavatsky

TWO alternating themes appear through­
out The Voice of the Silence (VS or Voice). 
One is glaring, the other subtle; one is 
harsh, the other soft; the first gives rise 
to doubt and hesitation; the second inspires 
confidence and conviction. What are 
these alternating themes? They are the 
warnings and promptings given to chelas 
(disciples) by the guru (teacher) as part 
of their training for the probationary path.

The first group consists of forewarn­
ings and cautionary advice, while the 
second contains notes of encouragement 
and support. For the student who is read­
ing the VS for the first time, these signals 
may seem contradictory: one is like a red 
light saying STOP, the other like a green 
light saying GO. Which is it? Stop or go? 
Pause or proceed? The initial reaction may 
likely be confusion and bewilderment.

On the other hand, if the student stays 
with the text, returning to it again and 
again, meditating and pondering on key 
passages, eventually the relationship be­

tween warnings and promptings will be 
seen in a new light. At that point, the warn­
ings and promptings no longer appear 
contradictory, but complementary.

Unfortunately, some readers do not 
stick with it long enough to make that con­
nection. They find the numerous warn­
ings to be dark, off-putting, and alarm­
ing; they quickly cast the book aside and 
move on to something else. This reaction 
is understandable, even predictable. As 
beautiful and inspiring as it may be for 
many of us, the VS is not a book for every­
one. It was never intended for a mass 
audience. This should be obvious from 
the book's inscription: “Dedicated to the 
Few.” Those who feel that their spiritual 
journey needs to be filled with sunshine, 
rainbows, and the sweet scent of lilacs 
will benefit little from reading the VS. 
They are not yet ready to answer the 
“call to the heights” that beckons from 
Mount Everest. Let them find repose in 
gentle valleys where they can be com­

David P. Bruce served as the national secretary of the TS in America from 2010-2023, as well as the director 
of education from 2003-2010. He is the author of Serving a Higher Purpose, published by Quest Books.
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Warnings and Promptings in The Voice of the Silence

forted by conventional views and senti­
mental assurances. The VS is for those 
who desire an inspirational but realistic 
guide to the path, one that is not sugar- 
coated with empty promises, one that 
depicts its heartaches and challenges as 
well as its joys and opportunities.

The question may arise as to what exact 
audience H. P. Blavatsky (HPB) had in 
mind when she penned that inscription. 
She provides the answer in the book's 
preface, indicating that it was written for 
“the few real mystics in the Theosophical 
Society”. While the true mystic may 
understand certain aspects of the VS at a 
deeper level than those who are not mem­
bers of that exclusive fraternity, one does 
not have to be a mystic to benefit from 
its study. In addition to its mystical ele­
ments, it contains lofty ethics, practical 
wisdom, and enduring inspiration — all 
of which can be appreciated by a broad 
and diverse audience, and especially by 
students of the Ageless Wisdom.

Warnings

As noted above, some people will 
open the pages of the Voice and quickly 
become dismayed by all its red flags, 
which they deem to be harsh and unneces­
sary. Admittedly, many of the verses do 
carry a stern tone, but there is good reason 
for this. Human nature does not change. 
The weaknesses of human nature today 
are the same as they were two thousand 
years ago. The inner challenges that the 
disciple of two thousand years ago had 
to face are essentially the same as those 
faced by disciples of today, as this excerpt 
from The Mahatma Letters affirms:

As for human nature in general, it is the 
same now as it was a million of years [sic] 
ago: Prejudice based upon selfishness; a 
general unwillingness to give up an estab­
lished order of things for new modes of 
life and thought — and occult study re­
quires all that and much more.1

The critical battles from which the dis­
ciple has to emerge victorious are inner 
battles. Age-old vices such as anger, 
greed, and lust have to be conquered. One 
of the Masters of the Wisdom affirms 
this in rather dramatic fashion:

The pilgrim who ventures upon it [the path 
to Occult Sciences] is made first to confront 
and conquer the thousand and one furies who 
keep watch over its adamantine gates and 
entrance — furies called Doubt, Skepticism, 
Scorn, Ridicule, Envy and finally Tem­
ptation — especially the latter.2

Those who are seriously consider­
ing taking this path need to be advised 
of its dangers and difficulties. For any 
self-proclaimed guru to imply otherwise 
— that it is going to be a pleasant stroll in 
the park on a Sunday afternoon — amounts 
to nothing less than quackery and spiritual 
malpractice. When neophytes know of 
the likely obstacles to be encountered, they 
can begin to prepare for those situations.

Before discussing some of the specific 
warnings found in the VS, it is worth not­
ing the general way in which the path is 
characterized:3

The path of dire probations (17)
The steep path (73)
The long Path of Woe (194)
The rugged Path . . . winds on uphill (199)
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A still steeper path (200)
The weary Path (215)
The dreary Path of sorrow (229)
The rocky path (235)

Does the inscription, “Dedicated to the 
Few”, now begin to make more sense? Can 
you see how the impulsive seeker who 
fancied himself a chela — after realizing 
what he has gotten himself into — might 
succumb to an acute case of “buyer's re­
morse”? Can you see how such a person 
might say, just as St Augustine did, “Please, 
God, make me good, but not just yet”? 
Clearly, the path outlined in the VS is not 
for the foolish, the capricious, or the faint 
of heart.

As noted above, this remarkable spir­
itual guidebook was not written for a mass 
audience. Although many can benefit 
from reading it without having to commit 
to becoming a chela, those who are will­
ing to take that important step are rela­
tively few. Success or failure in this en­
deavor will have little to do with whether 
one is a mystic or not, and everything to 
do with one's vigor and strength of spirit.

In the list above, the word “woe” re­
quires some comment, as it appears 17 
times throughout the text. Below are just 
a few of those instances:

Woe unto him (69)
Tale of woe (106)
The woes of birth (139)
O thou candidate for woe (178)
Mental woe unspeakable (184)

The Shorter Oxford English Diction­
ary defines “woe” as: misery, affliction, 
distress, grief, sorrow, or suffering. Why 

this emphasis on painful emotions? 
In his commentary on verse 178, C.W. 
Leadbeater says:

We meet here once more the idea of the path 
of woe. The statement is somewhat mis­
leading, and rather a misuse of the term 
“woe”. It is true that a Master who is using 
the physical body does not obtain the en­
joyment of working on the nirvanic plane, 
but He would smile at the suggestion that 
he was in woe.4

Similarly, verse 229 refers to the 
“dreary Path of sorrow”. Again, Lead­
beater responds:

Once more we have that idea of the path 
of woe. There is no sorrow on this Path; 
strenuous effort there is, but with it the 
greatest joy in the work. Of this joy many 
teachers have spoken, with the result some­
times that their pupils, encountering the 
early difficulties, have been disappointed.5 

Leadbeater goes on to surmise that the 
reason the difficulties were emphasized 
was so that probationary candidates would 
not be misled as to the serious challenges 
they would face. There is some justifi­
cation for that line of thinking; we see this 
in sports when a coach prepares his team 
for the big game by painting the oppos­
ing team as better than they really are. 
The coach does not want his team to enter 
the game with an overconfident attitude. 
Similarly, a legitimate guru does not want 
his chela to be overconfident either. As 
effective as this approach may be, it can 
have the unfortunate effect of deterring 
some from entering the path for lack of 
confidence or fear of failure.
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So, in view of all this, why is not more 
emphasis placed on the joyful side of the 
path to counterbalance all these glaring 
red flags? Once again, Leadbeater pro­
vides a plausible explanation:

[The joys of the higher life] cannot be ex­
pressed in terms of any worldly happiness 
that we know; it is somewhat dangerous 
therefore to hold out its joys as an attraction 
to the candidate, as it might cause him to 
fix his mind on some lower form of hap­
piness, all unwitting, and that would delay 
his progress.6

Verse 74 echoes the message of verses 
178 and 229:

Long and weary is the way before thee,
O disciple. (74)

Yes, it is a long path covering many life­
times, but it need not be weary. Whether 
it is weary or not depends on one's attitude. 
If the final goal of liberation is always in 
the forefront of one's mind, if one is al­
ways thinking of his or her own pro­
gress, it will be a very long, tedious, and 
arduous journey.

G. de Purucker makes the point: “It 
is called a steep and thorny path, but 
it is so only for the selfish, acquisitive, 
passional, lower man.”7 Throughout our 
long series of incarnations, we have all 
made mistakes, bad decisions, and wrong 
choices. At times we have been foolish, 
selfish, and even cruel. The karmic effects 
of those accumulated actions are worked 
out during the normal course of human 
evolution, over a period of many incar­
nations. When a person makes the decision 
to tread the path of holiness, thus attempt­

ing to compress the work of many incar­
nations into a few, those karmic effects 
come cascading down in an accelerated 
fashion. Again, one of the Masters of the 
Wisdom has a pertinent comment:

Life and the struggle for adeptship would 
be too easy, had we all scavengers behind us 
to sweep away the effects we have generated 
through our own rashness and presumption.8 

Having considered warnings of a gen­
eral nature, let us take a look at some that 
are more specific:

Strive with thy thoughts unclean before they 
overpower thee. (54)

This is part of the preparatory work that 
must be done. All spiritual traditions 
require some form of purification as a 
preliminary step to advancement. Elim­
inating impure thoughts is essential, but 
it does not have to be done in a day. It 
takes time. Our mental habits (skandhas) 
have been formed over a countless num­
ber of lives. If we have allowed our mind 
to drift in a negative direction during 
our past incarnations, changing that 
momentum and steering our thought 
processes in a positive direction is like 
trying to reverse course on a huge cargo 
ship in the middle of the ocean. It doesn't 
turn on a dime, and neither do the skandhas 
that we have been generating for ages. 
So, do not be too hard on yourself if you 
fall short of perfection:

The disciple may have many serious faults 
of character and, though his or her face is 
turned to the Light, may by no means have 
exhausted all the heavy karma of the past. 
He may be facing many a difficulty, fight­
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ing on many a battlefield with the legions 
of the past against him. The word “disciple” 
does not necessarily imply initiation or 
sainthood; it only asserts a position and 
a tie — that the person is on the probationary 
path and is recognized by a Master.9 

Certain points in the VS are repeated 
for emphasis. Verse 54 was a rather gen­
tle directive from the guru to the disciple. 
But just in case the disciple wasn't paying 
attention, the guru repeats that directive, 
this time a bit more forcefully, using the 
metaphor of a ladder:

Beware lest thou shouldst set a foot still 
soiled upon the ladder's lowest rung. Woe 
unto him who dares pollute one rung with 
miry feet. (69)

The would-be disciple, whose attitude 
has been shaped by a corrupt world in 
which rules are routinely broken, in which 
everything is subject to negotiation or 
revision, may have difficulty adapting to 
this new way of life that is governed by 
iron-clad rules:

You have to remember that you are at a 
hard school, and dealing now with a world 
entirely distinct from your own.10

On this ancient, upward path there 
await many trials and tribulations. Many 
of these have been described in our theo­
sophical literature. Others are indescrib­
able and can be known only by direct 
experience, as is indicated by the phrase 
“trials passing speech” in verse 264. This 
road is not for the kind but timid soul. 
Good intentions alone will not get you 
very far. Compassion and a good heart 

are essential, of course, but so are qual­
ities such as courage, perseverance, and 
an indomitable will, just to mention a few:

The more thou dost advance, the more thy 
feet pitfalls will meet. (239)

Sometimes the symbol of a mountain 
is used to represent the upward ascent. 
Geoffrey Hodson does so quite effec­
tively in this excerpt:

When the mountaintop has been reached 
. . . then the dangers and the difficulties as­
sociated with the attempt have been over­
come. . . . During the ascent, however, the 
case is very different. Steep places, includ­
ing vertical rock-faces; the temporary dis­
appearance of the trail and even doubts of 
its existence; barriers of rock formations 
and, on the lower slopes, of vegetation; re­
moteness from the world of normal living 
and easily available help; falls and slips — 
all these can and do assail those moun­
taineers, whether physically, psycho­
logically, or spiritually, when they attempt 
to reach heights which tower above the 
surface of the globe. This is equally true, if 
not more so, when ascent to the spiritual 
heights is first attempted.11

This next warning from the VS will 
seem unfashionable and even mildly of­
fensive in certain precincts:

For, either he shall win, or he shall fall. (174)

The unfortunate notion that everybody 
can be a winner has gained currency in 
recent decades, at least in the West. In a 
misguided effort to protect children from 
emotional damage, some have rejected 
the idea of winning and losing. The VS 
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is quite clear on this point: failure is a dis­
tinct possibility. You do not get a trophy 
for just showing up! If it were that easy, 
anybody who self-identified as an Adept 
could make that claim. Fortunately, a 
system of strict meritocracy and high 
standards has ruled in this domain since 
time immemorial.

We have touched upon warnings of 
both a general and specific nature, which 
may give rise to doubt and hesitation 
on the part of neophytes. Now let's con­
sider the promptings that are sprinkled 
throughout the VS, and which are in­
tended to inspire hope and confidence. 

Promptings

During the formative years of the 
Theosophical Society, certain members 
were privileged to receive written com­
munications from one or more Masters 
of the Wisdom. Again and again these 
Adepts proffered one small piece of en­
couragement to those who sincerely 
aspired to tread the path:

We have one word for all aspirants: TRY.12
Despite the tremendous challenges 

confronting all aspirants, that one word 
— TRY — appears over and over in the 
letters from the Adepts:

Not one recruit can ever be refused the right 
to enter on the Path that leads toward the 
field of battle. (173)

Knowing that the aspirant will be 
tested, and that there will be disappoint­
ments as well as moments of joy, the wise 
guru advises the candidate to maintain a 
good attitude:

Be of good cheer, disciple. (201)

Be of good cheer, O daring pilgrim. (251)

This is so very important. Despite oc­
casional setbacks and lapsing into old 
habits, maintaining a cheerful attitude is 
essential. It is not hard to do, but that be­
comes nearly impossible if one repeatedly 
dwells on their past mistakes. Linger­
ing over past failures, whether large or 
small, only erodes self-confidence and 
fosters self-loathing. Observe your errors 
— yes; learn from them — yes; and then 
MOVE ON. Like a good coach whose team 
has performed poorly in a competitive 
event, Purucker emphasizes the need to 
recover quickly:

Do not be discouraged if you fail, if you 
do not live up to your noblest. Do not even 
waste time in regretting; it is weakening. 
Simply make up your mind: I will not do it 
again!13

A minor point, perhaps, but interest­
ing nevertheless, is that all the words of 
support and encouragement are found in 
the second and third Fragment. Why is 
that? Why are there no promptings in the 
first Fragment, but only warnings? In 
order to explain the reason for this, a 
short digression will be necessary.

In a talk that N. Sri Ram gave to the 
School of the Wisdom in Adyar, many 
decades ago, and which was later pub­
lished in a book entitled The Way of Wis­
dom, he compared the three discourses, 
or Fragments, of the VS to the three move­
ments of a symphony. Anybody who is 
familiar with classical music knows that 
one can listen to, and enjoy, the second 
or third movement of a symphony with­
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out having to listen to the first movement. 
Although the three movements of a sym­
phony were composed as an organic unit, 
radio stations routinely play just one 
instead of all three movements. Accord­
ing to N. Sri Ram, The Voice of the Silence 
is somewhat like that:

Each of these discourses stands by itself; 
they are not linked together in any kind of 
sequence, so it is not necessary that you 
should read the first before the second or 
the third. You can open the book at random 
and read anywhere you like.14

While it is true that you can turn to 
any page and find an inspirational pas­
sage, the theosophical author Rohit 
Mehta would disagree with the idea that 
there was no sequence to the three 
Fragments. In his book The Creative 
Silence,15 Mehta suggests that the three 
Fragments correspond to three stages of 
development on the part of the disciple: 
(1) the stage of preparation, (2) the stage 
of discovery, and (3) treading the path. 
In other words, there is a natural pro­
gression here, which, if not explicit, is 
certainly implicit.

Note that during the entire first Frag­
ment the chela does not utter a single 
word. He is sitting quietly and attentively 
while the teacher expatiates on the spir­
itual path. It is not until the second Frag­
ment in verse 102 when the voice of the 
candidate is first heard. The preceding 
silence during the first Fragment is re­
miniscent of the first year's silence re­
quired of neophytes in the Pythagorean 
School at Crotona in ancient Greece.

With that short digression, we can 

return to the original question. Why are 
the words of encouragement found only 
in the second and third Fragments? That 
is because they are not yet necessary. Frag­
ment one is a classroom setting: the as­
pirant is listening in rapt silence, gaining 
an understanding of the journey before 
him. At that point he has not done any­
thing; he has not even taken the first step.

Encouragement is only needed when 
the disciple has commenced his journey 
and begins to encounter the inevitable 
obstacles and pitfalls. This is why Rohit 
Mehta described Fragment Two as “The 
Stage of Discovery”. The chela is no 
longer sitting in the classroom, but is 
now actively beginning to apply what he 
has learned. Previously, the chela only 
had to pay attention to the precepts given 
to him by his guru. But now that he has 
set his foot upon the path, he is no longer 
in the passive mode and needs to pay 
attention to what he is doing. When he 
inevitably trips and “Karmic pebbles 
bruise his feet along the rocky path” (235), 
that is when words of positive reinforce­
ment are needed. That is when the chela 
should hearken to the words of his guru: 
“Hold firm!” (252) Stay the course!

While the main theme of the VS is 
compassion and love for humanity, other 
qualities of character are also stressed, 
namely courage and boldness (but not 
recklessness or rashness).

The more one dares, the more he shall 
obtain. (239)

This may be difficult for those with 
a gentle and sensitive temperament, 
but meditating on the divine power 
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within will give those kind souls the 
strength to brave all obstacles. A small 
booklet by an anonymous author entitled 
An Offering to The Voice of the Silence 
contains these encouraging words:

As the Path grows steeper, and the road 
more narrow, the pilgrim must learn to 
climb swiftly and daringly, lest he grow dizzy 
and fall. Daring all these things, he obtains 
all things, for Nature's laws as well as 
the laws of man's inner being are obedient 
to him who dares to command them. The 
fire which is lit in the heart of him who 
dares, gives that one the strength and force 
of divine will to climb over any and all 
obstacles.16

No failure is final as long as we pick 
ourselves up and keep trying:

Lose not courage: fight on and to the charge 
return again and yet again. (272)

No effort is wasted. Therefore one 
should never cease from striving:

Each sincere attempt wins its reward in 
time. (274)

The immediate results of our work 
may not be what he had hoped for, or 
what we had anticipated, but in the pro­
cess we are building momentum for the 
future. Theosophists have a wonderful 
advantage knowing that this lifetime is 
only one of many, and that work left un­
finished in this incarnation can be picked 
up again and continued in the next:

And if he falls, e'en then he does not fall 

in vain; the enemies he slew in the last 
battle will not return to life in the next birth 
that will be his. (176)

To repeat a point made earlier, one 
does not have to be a chela or mystic 
to profit from reading The Voice of the 
Silence. It can be used as a source of in­
spiration and motivation. It can be used 
to learn about a way of life which we may 
not be ready to embark upon, at least in 
this lifetime, but perhaps in the next. And 
it can certainly cause us to feel immense 
appreciation and gratitude to those who 
have taken that step and gone ahead of 
us. We profit from their words of wisdom 
and their examples. In closing this article, 
there is perhaps no better choice of words 
than this short statement by HPB, en­
titled “There is a Road”:

There is a road, steep and thorny, beset with 
perils of every kind, but yet a road, and it 
leads to the very heart of the Universe:

I can tell you how to find those who will 
show you the secret gateway that opens 
inward only, and closes fast behind the 
neophyte for evermore.
There is no danger that dauntless courage 
cannot conquer; there is no trial that spot­
less purity cannot pass through; there is 
no difficulty that strong intellect cannot 
surmount.

For those who win onwards there is reward 
past all telling — the power to bless and 
save humanity; for those who fail, there are 
other lives in which success may come.
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Teach me how to trust my heart, 
my mind, my intuition, my inner knowing, 

the senses of my body, the blessings of my spirit. 
Teach me to trust these things 

so that I may enter my sacred space 
and love beyond my fear, 
and thus walk in balance 

with the passing of each glorious sun.

Lakota Prayer
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Pythagorean Harmonics:
Pythagoras and the Arts of Antiquity — V

KIRK GRADIN

PYTHAGORAS was a luminous guiding 
star bridging the Mystery Schools of East 
and West, a transmitting agent of that age­
less divine wisdom known as Theosophia. 
Like many such messengers of the great 
Brotherhood of Bodhisattvas, he was 
recognized and highly revered by some, 
though persecuted and eventually slain 
by others in his own day. Nonetheless, the 
profound impact of the oral tradition he 
founded resonated through the centuries, 
deeply influencing central strands of 
Western culture that could potentially 
serve the purposes of universal enlighten­
ment and felicity. This not only included 
science, mathematics, philosophy, and 
religion linked to the most profound forms 
of mysticism and music, but also the sacred 
arts of sculpture and architecture.

. . . turn to such works as those of Vitruvius 
Pollio of the Augustan age, on architecture, 
for instance, in which all the rules of pro­
portion are those taught anciently at ini­
tiations, if he would acquaint himself with 
the truly divine art, and understand the deep 
esoteric significance hidden in every rule 
and law of proportion. No man descended 

from a Paleolithic cave-dweller could ever 
evolve such a science unaided, even in mil­
lenniums of thought and intellectual evo­
lution. It is the pupils of those incarnated 
Rishis and Devas of the third Root Race, 
who handed their knowledge from one 
generation to another, to Egypt and Greece 
with its now lost canon of proportion. . . . 
It is owing to the divine perfection of those 
architectural proportions that the Ancients 
could build those wonders of all the 
subsequent ages. . . . It is Vitruvius who 
gave to posterity the rules of construction 
of the Grecian temples erected to the im­
mortal gods; and the ten books of Marcus 
Vitruvius Pollio on Architecture, of one, 
in short, who was an initiate, can only be 
studied esoterically. The Druidical circles, 
the Dolmen, the Temples of India, Egypt 
and Greece, the Towers and the 127 towns 
in Europe which were found “Cyclopean 
in origin” by the French Institute, are 
all the work of initiated Priest-Architects, 
the descendants of those primarily taught 
by the “Sons of God”, justly called “The 
Builders”.1

Vitruvius Pollio, a Roman architect­
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engineer and polymath of the 1st century 
BCE, who wrote the only treatise on archi­
tecture to survive into the Renaissance, 
was in many ways the consummate Pytha­
gorean of his time. He expressed high 
regard for Pythagoras and his “divine 
inspiration . . . whose influence extended 
to all nations”. In addition, Vitruvius is 
more specific than most previous writers 
(whose works are still available to us) 
about Pythagoras' mathematical con­
tributions. As the quote above mentions, 
Vitruvius was an Initiate himself and was 
likely part of a continuing Pythagorean 
oral tradition. Four centuries after Py­
thagoras, it is Vitruvius who provides the 
first and oldest surviving testimony link­
ing the sage to the Pythagorean theorem, 
a fundamental geometric truth with far- 
reaching practical application to the prac­
tice of architecture, not the least of which 
enables a carpenter or builder to construct 
any two surfaces or walls at precise right 
angles to one another.

While veiled in regard to more esoteric 
meanings, in his treatise De Architectura, 

Vitruvius briefly articulates several Py­
thagorean themes in what has come to be 
called the “Vitruvian” man. Humanity 
as the microcosm of the macrocosm is 
illustrated by the symmetria of the human 
form enclosed within the circle and square, 
two of the most primary archetypes. As 
examined in the previous articles in this 
series, the circle represented the unified 
whole, the perfection of Deity and the 
highest monadic principle, while the 
square was the world of becoming, 
the law-governed multiplicity, the four 
cardinal points and the nodal divisions 
of every cycle.

Besides being a reference to the Tetrak- 
tys, the square is also a kind of abbreviation 
of the cube, related to both the number 
seven (the cube unfolded) and with the 
three dimensions of space totaling ten, the 
number of divine perfection. In addition, 
the Vitruvian man is meant to illustrate how 
every visible feature of the human temple 
expresses an underlying mathematical 
harmonic series.

The proportions of the perfect temple, 
wrote Vitruvius, should follow those of 
the human form, which exemplifies “the 
greatest harmony in the symmetrical rela­
tions of the different parts to the general 
magnitude of the whole”. The ratios of 
the Doric column, for example, were de­
termined by the measure of a man's foot 
in relation to his height: 1:6. In this way, 
“the Doric order obtained its proportion, 
strength, and beauty, from the human 
figure”. If a building is to create a sense of 
eurythmia — a graceful and uplifting 
atmosphere mirroring the divine — then 
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it is essential that it reflect in all its parts 
these natural laws of harmony and beauty. 
Although no building designed by Vitru­
vius has survived, his ten books on 
architecture were clearly of enormous 
influence in antiquity. Nearly lost for over 
1,200 years, they emerged and regained 
their status in the Renaissance as the 
consummate guide to the architectural 
beauty and wisdom of ancient Greece, the 
remains of which lay largely in ruins.

The Parthenon

Even in its present form, a stark 
marble ruin partially re-constructed, the 
Parthenon is revered as an icon of West­
ern civilization. It was built between 447 
and 438 BCE, roughly 50 years after 
the passing of Pythagoras, but before 
the birth of Plato and at the height of 
Athenian power under Pericles. While 
some have called it “a lavish act of civic 
hubris that contributed to the downfall of 
Athens”, others argue that it is the crown­
ing achievement of Classical Greece. 
Without doubt the temple is a triumph 
of the Greek mastery of geometry, ma­
sonry construction, and the zenith of the 
Doric order. The surviving sculptures 
which once adorned the temple are 
honored as some of the finest monu­
ments of Hellenistic art. It is also one of 
the most studied temples of the Western 
world and many attempts have been 
made to crack the underlying proportional 
code governing its design. According to 
recent research, that code is linked to the 
mathematics utilized in the Sulba Sutras, 
one of the earliest extant books of geo­

metry associated with the Vedic world. 
Like many other Vedic texts, these sutras 
are compilations of oral traditions whose 
authorship and date of origin is unknown 
to modern scholars. The Sulba Sutras in­
clude what we call the Pythagorean theo­
rem and the computation of the square root 
of 2, prominent in the Parthenon as in 
other proportional themes found in the 
sacred arts of antiquity.

Many archeologists have recognized 
that the Parthenon was constructed in 
accordance with a simple 9:4 (32:22) 
ratio. However, it was not until early 
2000 that the riddle as to the basic under­
lying unit of measurement, the length of 
the Parthenon foot, was established. It was 
Anne Bulckens, a graduate student at the 
Deakin School of Architecture in Geelong, 
Australia, who through a careful analysis 
of the temple's building parts, arrived at 
a module dimension that was later used 
to define and suggest the underlying 
symmetry and mathematics of the whole 
temple. Based on Bulckens hypothesis, 
Kappraff and McClain published a series 
of peer-reviewed articles in 2005-2008, 
showing how tables of integers found in 
“Nichomachus sequences” (triangular 
numbers) led to a theory of proportions 
found in certain forms of the Vedic fire altar, 
the Platonic Lambda, and the Parthenon.2

Symmetry in architecture had a broader 
meaning in classical Greece than what 
it does today. Vitruvius gives the defini­
tion: “Symmetry is a proper agreement 
between the members of the work itself, 
and . . . between the different parts and 
the whole general scheme, in accordance 
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with a certain part selected as a standard”, 
i.e., a module. In the Doric order all tem­
ple parts are dependent upon and related 
to the size of the fundamental module, 
though that module size may differ from 
temple to temple. Bulkens identified the 
module of the Parthenon as based upon 
the Vitruvian foot of 16 dactyls. A dactyl 
width is one fingers breadth and 16 dac­
tyls equals 1/6 of a person's height. Utiliz­
ing this module, the musical proportional 
relationships of the fundamental ratios 
as well as those designed into the min­
utest details of the Parthenon are linked. 
This includes the subtle but continuous 
geometric irregularities occurring through­
out, such as the curvatures of the stylo­
bate and the entasis of the columns. Such 
irregularities are so pervasive that each 
stone of the Parthenon is like a jigsaw 
puzzle: there is only one location where 
it fits and no other.

Yet, all the minute idiosyncrasies of the 
parts can be resolved, according to Kapraff 
and McClain, into a veritable mathematical 
treatise whose fundamental number is that 
of seven, the heptad. Among many other 
associations, this is the sacred number 
linked by the Pythagoreans with the idea 
of abstract purity (Parthenos), citadel 
(Acropolis), and the victorious protector 
Athena, whose 40' tall countenance dwelt 
within the temple walls. As already illus­
trated in article IV of this series (Dec. 2023 
issue), seven is also the key number 
associated with the music of the spheres, 
the seven sacred planets and the human 
constitution. It is a key to the Philosophia 
Perennis and the consummate number of 

our manvantara. In addition, Athena is not 
simply the warrior protector goddess of 
Athens, but a symbol of the centrality of 
the mystery schools in antiquity and the 
comprehension of esoteric wisdom itself.

Theosophy is, then, the archaic Wisdom­
Religion, the esoteric doctrine once known 
in every ancient country having claims to 
civilization. This “Wisdom” all the old 
writings show us as an emanation of the 
divine Principle; and the clear compre­
hension of it is typified in such names as 
the Indian Buddha, the Babylonian Nebo, 
the Thoth of Memphis, the Hermes of 
Greece; in the appellations, also, of some 
goddesses — Metis, Neitha, Athena, the 
Gnostic Sophia, and finally the Vedas, 
from the word “to know”. Under this desig­
nation, all the ancient philosophers of the 
East and West, the Hierophants of old Egypt, 
the Rishis of Aryavart, the Theodidaktoi of 
Greece, included all knowledge of things 
occult and essentially divine.3

Doryphoros

In 1975, the classical scholar Richard 
Tobin brilliantly reconstructed the canon 
of proportions believed to have been 
used by Polycleitos (450-415 BCE) 
as a kind of geometric guide for the 
proportions of the ideal human form. 
Polykleitos was one of the most prominent 
Greek sculptors working in bronze in the 
5th century BCE, around the time of the 
Parthenon construction. Alongside Phidias, 
Polycleitos is believed to have sculpted 
some of the most revered Classical Greek 
depictions of the human form.

According to the 2nd century phy­
sician Galen, Polykleitos wrote a treatise 
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entitled Kanon (meaning “measure” or 
“rule”) accompanied by a bronze sculp­
ture called Doryphoros, the “Spear­
Bearer”. Neither the original statue nor 
the treatise have yet been found, but 
fortunately several superb Roman copies 
of the sculpture have survived. With 
these copies as a guide, Tobin proposed 
that the fundamental module used by 
Polykleitos was the distal phalanx, the 
tip segment of the little finger, and each 
subsequent segment was then deter­
mined in both length and width using 
a simple, purely geometric extension, 
based upon the diagonal of the preceding 
square, thus creating a continuous pro­
portional progression with constant ratio. 
This would require no mathematical 
calculations, but could be simply deter­
mined by a sequence of knots on a chord. 
In keeping with Galen's description of the 
canon, such a knotted string could have 
served as a guide for the whole work.

Tobin concludes that this system of 
proportion perfected in the Doryphoros 
was built upon the most basic elements of 
Pythagorean geometry. The Greek idea 
of sculpture and aesthetics as being true 
to Nature, did not mean merely a more 
faithful representation of what is seen with 
the physical eye, but being true to under­
lying mathematical principles and laws. 
Integral to the “areal” harmonic series 
Tobin postulates, is that which in the early 
1900's came to be designated by the Greek 
letter cp (Phi) — and is numerically ex­
pressed as 1.61803 —a non-repeating 
decimal. It is what later came to be called 
by the Renaissance mathematician Luca 
Pacioli, the “divine proportion”. It has been 

of immense interest to a long line of 
scientists, mathematicians, geometricians, 
artists, and architects. It is that proportional 
relationship which undergirds the Fibo­
nacci series and the logarithmic spiral as 
found in the nautilus shell, the ammonite, 
and the pattern of scales on the rind of a 
pineapple and on the face of a sunflower. 
It is the same ratio that dictates the spiral­
ing distribution of leaves on a stem as well 
as many other features of plant, animal, 
and human life-forms. It is also a propor­
tional series inherent in the five-pointed 
star — since antiquity associated with the 
tenth sign of the Zodiac designated by 
Makara, the mythological sea dragon, 
symbol of the fifth class of Dhyanis which 
awakened the human mind. These kumaras 
also incarnated into pre-physical forms 
of humanity in order to emanate in unison 
a great Brotherhood of Bodhisattvas — 
initiating the nursery for all future adept­
ship in the Earth-chain. From this death­
less fountain head of soul wisdom, 
Blavatsky taught, every great spiritual 
teacher of humanity has emerged. The 
five-pointed star was also the symbol of 
the Pythagorean Academy.

The Pantheon

The Pantheon is considered by many 
architectural historians to be the greatest 
temple of the Western world, if not one 
of the grandest architectural creations of 
all time. It is believed to have been built in 
the 1st century BCE and then rebuilt in 120 
CE by the emperor Hadrian. Though con­
structed on an unstable subsoil base and 
though repeatedly robbed and looted, much 
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of the original structure is remarkably 
intact. In its time, it was an innovative 
original, bold and breathtaking — a work 
of genius. Prior to its design and con­
struction, there is no known precedent in 
Western architectural theory or practice 
which on such a colossal scale, married 
a post-and-lintel rectangular porch (square 
and triangle) to the circles and arches of 
a massive domed rotunda. Still today it 
is the largest domed rotunda ever built 
of unreinforced masonry.

Little is known for certain of its ori­
ginal purpose and use. Some scholars 
believe it to be a temple dedicated to 
Apollo, the god held in highest esteem 
by the Pythagoreans — not in the com­
mon anthropomorphic conception, but as 
a universal principle of divine light and 
truth, wisdom and knowledge, as well as 
music, prophecy, and healing. Emperor 
Hadrian, who financed and oversaw the 
design and construction of the Pantheon, 
was widely known as a man of learning, 
deeply immersed in Pythagorean and 
Platonic mathematics, astrology, and 
geometry, and in all things associated 
with the ancient Greece. According to 
Hadrian's biographers, on one of his trips 
to Greece, Hadrian was admitted into the 
highest grade of the Eleusinian Mys­
teries. Many architectural features of the 
Pantheon do indeed reflect Pythagorean 
cosmological ordering principles and 
number symbolism.4

Philo Judeus, a contemporary of Hadrian 
who synthesized Platonic and Pythagorean 
concepts with Christianity and Judaism, 
identified seven as the most revered of all 

numbers. Like the heptachord or lyre, it 
was sacred to Apollo whose birthday was 
celebrated on the 7th day of each month 
and it is found prominently repeated 
throughout the building. To begin with, 
like the Parthenon, there are seven pas­
sages between columns facing north 
through which one can approach the main 
entrance. Not counting the 18' tall bronze 
entrance doors, there are seven niches at 
the interior perimeter wall of the rotunda. 
A marble statue of each of the gods of 
the seven planets is believed to have orig­
inally resided therein. And the interior 
of the domed rotunda is also dramat­
ically subdivided both horizontally and 
vertically into multiples of seven.

Other than the 26' diameter oculus 
which opens the crown to the sky, the 
most remarkable design feature of the 
rotunda, lies in the fact that the radius of 
the plan is exactly equal to the interior 
height of the dome. A perfectly round ball 
whose circumference matched the cir­
cumference of the interior walls, would 
just touch and match the surfaces of the 
interior dome. As already mentioned, 
Iamblichus states that for the Pytha­
goreans, the sphere was the most appro­
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priate image of divinity and was called 
the Monad, meaning “perfect unity” or “the 
one” and was the source and origin of all 
other numbers and forms. The experi­
ence of this unified whole, far transcend­
ing one's personal sense of boundary, is 
palpable upon entrance. In addition, 
within the unity of the interior space, 
there is a fundamental threefold vertical 
division: a) the arched coffered dome 
itself, b) the mid-section of rectangular 
recesses and horizontal bands, and c) the 
lower wall of bas-relief columns and 
niches. These three levels may correspond 
to the logoic triad of Chaos, Gaea, Eros 
and to what Hierocles describes in his 
commentary on The Golden Verses as 
the three levels of being: the Celestial, 
Terrestrial, and Middle nature. Three was 
also considered the first true number by 
the Pythagoreans “having a beginning, 
middle and end” symbolizing the syn­
thesis of all dualities.

Although there are no specific mark­
ings indicating that the Pantheon was 
used as a sundial, it is situated in such a 
way that a shaft of direct light crosses 
into the entrance portico only two times 
each year, at the fall and spring equinox. 
Apollo was not only radiant and bright, but 
also he who governed the sun's motion.

The Pantheon is an engineering mar­
vel and the work of ingenious master­
builders. To support the massive weight 
of the dome, the heaviest, densest stone 
(travertine) was used at the base of the 
massive 20' thick, exterior walls. Recesses 
and voids within the exterior walls along 
with arches built into the solid surfaces 

lightened and distributed the enormous 
weight. Progressively lighter structural 
materials were used at higher levels of 
construction culminating with the use of 
pumice-based concrete at the top third of 
the dome. Pumice is so light, it will float 
in water. Around the circular opening of 
the oculus itself, however, the builders 
used large dense bricks in order to resist 
the tremendous compressive forces push­
ing in on it. Lead bands were also used at 
the steps of the roof in order to resist the 
forces that would push the edges of the 
dome outward. The roof was originally 
covered entirely in bronze and all the 
exterior walls with polished white granite 
to match the portico columns.

Not far from the Pantheon, is the oldest 
known surviving Pythagorean temple 
called the Subterranean Basilica at Porta 
Maggiore. Secretly built deep below 
ground in the 1st century BCE, it is be­
lieved to have been covertly utilized. Both 
the design of the temple and the symbols 
and myths depicted on the interior sur­
faces have allowed archeologists and 
scholars to identify the space as dedicated 
to Apollo and to Pythagorean concepts. 
Identical to the Pantheon, its primary 
source of natural light enters the temple 
from above through a single circular hole 
or oculus, centrally located at the atrium. 
Whether one should think of this circular 
aperture as the logoic eye of heaven or 
the path thereto is an open question.

Many forms of antique thought faded 
with history. By contrast, the legacy of 
Pythagoras grew steadily throughout 
antiquity. Even as Christianity came into
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dominance, not only were Pythagorean 
numerical concepts incorporated into the 
visual language used by early Chris­
tianity, but the earliest Christian author­
ities, such as Clement of Alexandria, 
Eusebius, Saint Augustine, and many 
others, accepted his preeminence as 
a prophet who had discovered the im­
mortality of the soul and provided a guide 
to a holy and virtuous life. Even while so- 
called “paganism” was persecuted through 
the Middle Ages, the sacred science sym­
bolism of Pythagorean and Platonic geo­
metry, and its reliable mathematics, guided 
the anonymous master masons of the great 
Gothic cathedrals. It also clearly merged 
with Jewish and Islamic mysticism, lending

an archetypal spiritual logic and vibrancy 
to some of their finest literary, artistic, 
and architectural expressions. But nowhere 
in known Western history did fascination 
with Pythagorean theology rise to greater 
prominence among scholars and leading 
educated men and women in philosophy, 
religion, science, and the arts than in the 
Renaissance. In a similar manner, the Pan­
theon became a prototype that left its 
stamp upon countless later works of monu­
mental architecture. Among the most 
famous would be the St Peter's Basilica 
in Rome, designed by Michelangelo, 
who when he visited the Pantheon for the 
first time declared it was “of angelic 
design, not of human”. <•

Endnotes

1. The Secret Doctrine, i, 208-9, fn.

2. The Proportional System of the Parthenon and its Connections with Vedic India, by Jay Kappraff and E. 
G. McClain.

3. H. P. Blavatsky, “What is Theosophy?” A Modern Panarion, 1895, p. 261.

4. For a collection of photos showing both exterior and interior features along with a brief overview of the 
countless numeric associations, see the Studio Vach YouTube channel: “Pythagoras and the Pantheon: 
Temple of Sacred Number”.

Pantheon interior dome
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Fragments of the Ageless Wisdom

LOOK with eyes that are not confused. 
There will be confusion only when there is division 

between the observer and the observed. 
This division takes place when there is the image, 

the formula, the concept, the ideal. Therefore 
self-knowing, knowing oneself as one is, 

is the beginning of wisdom, which 
cannot possibly be bought in books.

One has to observe oneself, not analysing, 
but observing oneself in relationship, because 
in relationship all your reactions come out — 

antagonisms, fears, anxieties, bitterness, loneliness. 
Without understanding all that, to find out if 
there is something beyond all human thought, 
if there is something real, true, is not possible.

Therefore one must lay the foundation, 
and to lay the foundation one must 

observe one's life daily without any distortion.

J. Krishnamurti 
From Public Talk 1, Sydney, 21 November 1970
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Soul Education

JAMES TEPFER

THE Wisdom-Teachings of Theosophy 
state that the transcendent Divine (or God) 
is within, without, and above both man 
and Nature. Divinity illuminates and 
energizes every being and every object 
in every conceivable world. Furthermore, 
sages and seers of every culture and in 
every epoch have mastered this divine 
wisdom and, most importantly, con­
tinually find fresh means and modalities 
of bringing their profound knowledge to 
mankind. Sages such as Krishna, Buddha, 
and Sankara in the East and Pythagoras, 
Plato, and Christ in the West form a 
noble Brotherhood or Divine Society 
that is unequivocally committed to the 
uplift of the whole human family. These 
enlightened beings all affirm — in more 
or less veiled language — the immortality 
of the human soul. They intimate that each 
human being is on a vast pilgrimage to 
realize his oneness with Divinity. This 
spiritual quest back to God is regulated by 
Divine Law (karma) and takes innu­
merable lifetimes (reincarnations) to 
accomplish. Thus, all deep learning is an 
attempt to awaken the Divine within us 
which is true knowledge, true awareness, 
and unbounded joy.

Given this theosophical conception of 
the nature of true learning, what, then, is 
“Soul Education”?

On the great seal of the University of 
California is imprinted the motto: “Fiat 
Lux”. This translates into the compelling 
Old Testament invocation: “Let there be 
Light”. In modern secular terms, “Light” 
is rendered as “Truth”.

Secular education, then, is committed 
to the overarching pursuit of Truth. It is 
also about the cultural transmission of 
discovered Truth (called “knowledge”) 
from one generation to another; that know­
ledge is communicated from teacher to 
student(s) in a variety of modes.

Modern, secular education primarily 
pursues, discovers, and transmits know­
ledge through highly sophisticated intel­
lectual means: through rational analysis, 
through logic, through controlled scientific 
experimentation, and through the memo­
rization of verified facts. Modern educa­
tion is really all about developing the 
“mind”. It is about the fullest possible intel­
lectual development and the strengthening 
of memory. It is not principally concerned 
with cultivating emotional maturity, or 
distinguishing between wholesome and 

Dr James E. Tepfer is an associate of the United Lodge of Theosophists (ULT) in Santa Barbara, CA.
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harmful desires, or about training the 
rational, moral will to do what is right and 
good to each and all. Thus, we find that 
the modern, educated person is often 
highly informed and skilled in reasoning 
within the compass of a specialized field 
of study. However, the quality of his per­
sonhood, his character, and his ability to 
creatively contribute to the uplift of his 
community is often sadly lacking. Is it any 
wonder, then, that we witness successive 
generations of brilliant, technologically 
savvy youth who are, nonetheless, cultu­
rally adrift, weak-willed, and in search of 
a deeper purpose in life — one beyond 
mere success, social status, or the accumu­
lation of wealth?

“Soul education”, by contrast with 
modern secular education, plumbs the 
depths of “Fiat Lux” and claims that its 
real meaning is: “Let there be Wisdom”. 
In fact, there is a basis for this interpre­
tation of “lux” in the Christian Bible and 
even in the great seal of the University 
of California, itself, which includes an 
artistic rendering of Athena, the goddess 
of Wisdom. In most Wisdom-Teachings, 
“wisdom” is all-inclusive and its activa­
tion releases the profoundest possible 
insights into a right or wholesome relation­
ship with God, Nature, and Man. Like 
light, wisdom is not only cognitively illu­
minating, but warm, energizing, and com­
passionate. If this is true, then “soul educa­
tion” is potentially far more existentially 
enriching and socially transformative 
than modern secular education could ever 
be. Wisdom, at the human level, is purest 
insight into the Good in any and every 

situation. It is knowing what to say, when 
to say it, to whom to say it, and how to say 
it. Wisdom alchemizes and enlightens 
every relationship because it resonates with 
divine, compassionate Intelligence.

At its very core, soul education, like 
wisdom, is holistic. It involves enlight­
ening the whole person. It involves up­
lifting the whole of society too. It leaves 
nothing out of the algebra of its learning 
equations. If so, then soul education nec­
essarily involves training and integrating 
the head, the heart, and the hand. It in­
volves clarifying our conceptual under­
standing of moral terms, awakening our 
deepest feelings and intuitions, and har­
vesting the lessons embedded in our 
suffering. In a word, soul education shifts 
the focus as well as the locus of know­
ledge from the mind-in-isolation to the 
all-inclusive soul. What does this mean? 
What is the soul?

The soul is a metaphysical unit. It is, 
if you will, a ray of God's mind. As 
Ralph Waldo Emerson states, “I am born 
into the great, the universal mind.” As 
a ray of God's cosmic mind, the human 
soul is necessarily immortal, luminous, 
self-moving, and all compassionate. It is 
the heart-center and source of infinite, 
penetrating insights into God, Nature, 
and Man. It is the origin in Man and 
Nature of perpetual creativity, self­
sustaining preservation, and spiritual 
self-regeneration.

Furthermore, the immortal soul is 
both transcendent and immanent. It is 
transcendent because it is unconditioned. 
It is not conditioned by space-time, by 
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the brain-mind, or by ordinary conscious­
ness. Yet, it is simultaneously immanent 
or reflected in space-time, in the brain 
mind, and in ordinary consciousness. 
Its vitalization, radiant in the mind and 
heart is what allows us to aspire to its 
full, exalted condition of wisdom and 
omniscience.

Soul education naturally encourages 
higher aspirations. It encourages upward 
mental movement — what Plato des­
cribed as “the ardent turning of the soul 
toward the Divine”. It nurtures spiritual 
and moral ideals which unify and heal 
one's mind, one's relationships, and one's 
culture. It is concerned with inner ascent 
in order to gain spiritual altitude and an 
encompassing perspective on life. Further­
more, soul learning is not limited to any 
particular stage of life; it includes our 
sunset years as well as the halcyon years 
of early childhood. It is not confined to 
any particular location such as a classroom. 
Indeed, it can and does occur at home, at 
church, at work, at play, in the theater, and 
in all the informal, social contexts of life. 
Furthermore, even at school, soul learning 
can take place not only in classrooms but 
under the protective canopy of trees, in 
sparse, Zen-like gardens, or next to 
quietly flowing rivers. Finally, soul 
learning can also occur in treasured 
moments of serene solitude when we 
meditate on universal ideas in silence.

Soul Education is thus the golden 
thread of lifelong learning and is non­
cumulative. From this perspective, society 
is the school for the practice of human 
virtues; Nature is the laboratory for the 

discovery of God's designing intelligence, 
and, finally, the exalted Godhead itself 
is the highest object of meditation for the 
mind's transformation into an awareness 
of its own immortality and the reality of 
universal brotherhood. All three schools 
of life are in perpetual session.

As the Chinese sage, Lao Tsu, taught, 
soul education is about therapeutic sub­
traction as well as about luminous ad­
dition. We begin in spiritual ignorance but 
can, through effort and building on our 
failures, end in a sublime state of realized 
Wisdom. To realize our innate wisdom, 
we must first unlearn. We must progres­
sively strip away our bad habits and 
simultaneously cure the mind of its 
accrued diseases: its gross misconcep­
tions, its misperceptions, its romanticized 
illusions, its self-destructive habits, its 
false values, and above all, its grasping, 
aggrandizing ego. This “cleaning up” 
and “clearing up” of the mind through 
letting go of our identity-limiting attach­
ments and prejudices creates “mental 
spaces” for the light of wisdom to illumi­
nate. We might say that the purification 
of the mind (or unlearning) is neces­
sarily painful but vital for spiritual, in­
tellectual, and moral growth to occur.

Soul learning recognizes that the “child­
state” is essential to learning during every 
stage of life. To the budding mind of the 
child the world has just begun; the uni­
verse has just been freshly created. Every­
thing is virginal, touched with originality, 
and all intellectual discovery is an epipha­
ny. Understandably, the legendary world 
of heroes and heroines, of the inevitable 
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victory of love over hate, justice over 
revenge, and of brotherhood over exclu­
siveness is real to the inexperienced and 
innocent. Likewise, to the genuine adult 
seeker, to the young-at-heart, the world 
of knowledge is forever new. It is never 
settled. And it ever and forever points to 
Golden Age possibilities within even the 
darkest of times.

As we have seen, modern education 
is focused almost exclusively on intel­
lectual development. Furthermore, it is 
based on the false theory that the mind 
is a blank slate on which God, Nature, 
and society write their respective scripts 
which we unconsciously act out. Modern 
education does not embrace the theory of 
innate ideas or of innate wisdom. Its 
stimulus for growth is unfortunately 
primarily based on competition between 
students and its educational success 
measured by grades and test scores. 
Ultimately, the competitive urge and the 
anxiety-driven fixation on grades are 
corrosive to the indwelling spirit. Modern 
education, sad to say, egregiously discon­
nects the pursuit of knowledge from the 
intelligent and intrepid embodiment of 
moral values which almost always uplift 
and regenerate society.

Soul education, then, is essentially 
noetic. It cultivates the awakening of the 
“inspirited mind”, the mind illuminated 
and purified by the clarifying power of 
Nous (cosmic mind). It is concerned 
with the whole person and not just with 
the development of intellectual powers. 
It holds to the notion that there is innate 
knowledge and that compassion is the 

irreducible moving force of life and the 
heart-current that releases wisdom. For 
that reason, soul education is equally 
concerned with the progressive reali­
zation of universal responsibility toward 
all sentient beings as it is with the critical 
analysis of ideas, concepts, and terms. 
Soul education naturally places great 
value on cooperation and collabora­
tion in the pursuit of wisdom. It is like­
wise committed to nurturing kindness, 
brotherliness, mercy, and moral heroism. 
Soul education is the creative marriage 
of intuitive revelation and acquired 
knowledge, of spiritual illumination and 
thoughtful, self-determined action.

Intellectually speaking, soul education 
(or noetic learning) emphasizes questions 
over answers. It stresses critical thinking 
over mere memorization. It cultivates 
moral imagination as well as logical rea­
soning. It studies heroes and heroines to 
aid students in their efforts to train the 
creative, moral will and to discipline the 
intellect. In effect, soul education is a 
means of spiritualizing the intellect such 
that it becomes warm, expansive, multifa­
ceted, and lit up by the over-brooding spirit.

Soul education is open to the teach­
ing power of dreams as well as to the 
compelling conclusions of logic. Like 
Shakespeare, soul education is open to 
learning not only from books, but from 
brooks and stones and from little children 
and sages too. Furthermore, soul edu­
cation is patient with holding contra­
dictory views because it has faith in the 
penetrating and synthesizing power of 
pure intuition. Finally, soul education 
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includes self-study in the light of high 
moral and spiritual ideals as well as the 
study of texts. Self-knowledge is ulti­
mately the key to wisdom and is superior 
to any “book knowledge” — including 
the study of religious texts.

If all this is true, then what might be 
involved in reforming modern education 
and making it more susceptible to noetic 
learning and the lifelong quest for Divine 
Wisdom? What is needed is the recovery 
of what was present in “parent-child” 
teaching but is often lost in the early years 
of formal education: love, trust, and 
reverence for the spiritually heroic. All 
three heart qualities (or states of being) 
point to the need to cultivate the alpha 
heart and not just the alpha intellect. A 
self-replenishing love for learning is 
essential. Such love leads to genuine 
questions and the humility to listen to 
answers. To sustain and renew learning 
is possible when one increasingly appre-

ciates the hard-earned knowledge of one's 
teachers and of those who dedicate their 
lives to using that knowledge in the ser­
vice of others. Trust is likewise pivotal. 
How can one learn if one does not trust 
one's teachers — which includes parents, 
friends, and even strangers? How can one 
merit knowledge if one does not have 
confidence in one's capacity to learn? 
Finally, how can one learn the deepest 
knowledge if one does not possess 
reverence? We should revere not only 
God, but Man, not only Man, but Nature. 
Why? Because God is everywhere: both 
inside and outside of Man and Nature. If 
the Divine is omnipresent, then all learning 
of whatever kind is sacred, is consecrate. 
We begin to learn when we revere tea­
chers and extend that reverence to all those 
who are full of goodness and light. Such 
reverence ultimately results in the descent 
of Wisdom into the alert, clear mind, 
and the heroic heart. <•

All real education is the architecture of the soul.

William J. Bennett 
Former US Secretary of Education

32 The Theosophist Vol. 145.5, February 2024



A Sense of Duty

TIM WYATT

JUST like lost continents or civiliza­
tions, lost values, and especially noble 
ones, always leave their traces. Some 
values are so fundamental to humanity that 
no matter how rejected or degraded they 
become in any particular era, they are 
impossible to eradicate. This is because 
they are core values and not subject to 
passing fads or fashions.

Along with truth and beauty, the notion 
of duty does not have the same potency it 
had even a couple of generations ago. 
Duty has not vanished, but it has certainly 
been consigned to the backwaters of hu­
man motivation and no longer holds 
centre stage.

Of course, many people display a sense 
of duty in terms of responsibility for them­
selves, their families, businesses and orga­
nizations. They may feel responsibility to 
their countries or even the entire planet. 
Despite it not having the resonance it 
once did, duty persists because it is an 
overarching spiritual imperative.

Nevertheless, these days duty is often 
seen as quaint and outmoded as a horse 
and buggy. It is no longer that old- 
fashioned and nationalistic notion of 

“My country right or wrong”, which 
was a prevalent trait during the dying 
days of the British Empire and at other 
times in history.

Full self-responsibility for our deeds, 
words, and thoughts is at the very centre 
of each individual's psycho-spiritual 
development. It is our duty as members 
of the human project to evolve through 
all the sweat, angst, achievement, failure, 
triumph, misery, loss, love, futility, and 
moments of transcendence offered by 
each incarnation on this school-cum- 
penitentiary planet.

The extent to which we take this evo­
lutionary duty seriously largely defines 
our destiny, since ultimately we create 
all our own life scenarios and circum­
stances. However, it is also our duty to 
appreciate that there is a guiding intel­
ligence behind the infinite and eternal 
cosmos (or multiverse) we inhabit. 
It did not happen by accident. It was no 
mere “fortuitous concurrence of atoms” 
to quote H. P. Blavatsky's often-quoted 
and colourful phrase. Whether we recog­
nize it or not, there is a purpose and a 
Grand Plan.

Tim Wyatt is an esoteric author, lecturer, and film-maker living in Yorkshire, England. His books 
are available from: <www.firewheelbooks.co.uk>.
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A Sense of Duty

Duty also involves understanding the 
continuum in which we operate — phys­
ically in earthly bodies, but also as su­
btle entities in the invisible realms. The 
endless cycle of births and deaths offers 
each of us new experiences in different 
epochs, in different circumstances with 
different bodies and personalities, each 
coloured by accumulated karma and with 
a definite soul, purpose, or mission for 
each life. It is our duty to both appreciate 
and co-operate with these adventures.

Closely bound up with duty is 
morality, whose strength has also been 
eroded by prevailing attitudes in our 
contemporary world. Endlessly discussed 
by philosophers of all the ages, morality 
like duty, has tended to be flexible, mu­
table— and sometimes optional — but 
always amenable to the fine-tuning of 
religion or politics.

Over time the teachings of antiquity 
and the wisdom of the ages are hijacked 
by fundamentalists of one ilk or another 
who ensure that they artificially morph 
and solidify into various religions or sects 
all with their own dogmas, catechisms, 
certainties and prohibitions. Each insists 
that it is the sole possessor of truth. When 
this happens — as it often does — core 
truths are lost or heavily distorted along 
with the central morality deeply embed­
ded in the Ageless Wisdom.

In the West a nauseous culture of ‘blame' 
and ‘victimhood' predominates. Millions 
shriek and aggressively assert their ‘rights'. 
Far, far fewer are aware of their responsibi­
lities — or duties. And in this sense, 
irrationality has triumphed over reason.

Arguably we live in the most selfish 
and self-centred world ever seen in re­
corded history (although the dark forces 
of Atlantis may have rivalled this). Indi­
viduals often regard themselves as supe­
rior to the collective. Shrill minorities 
dictate the agenda to majorities. Compe­
tition is regarded as a better option than 
cooperation. Perversely, mass commu­
nication, which was meant to link up 
humanity has led to mass isolation on the 
one hand, and the savage jungle warfare 
of social media on the other. For many, 
their only duty is to themselves.

In this fractured and atomised en­
vironment, we have developed an inward­
looking, tunnel-visioned obsession with 
ourselves. “Selfie” pictures taken on smart­
phones are the perfect metaphor for this 
modern, machine-dominated age. These 
have taken on the mantle of a religious 
rite and individuals will risk their lives 
— and indeed sometimes lose them — 
getting that perfect image of the person 
concerned teetering alarmingly on the edge 
of a high precipice somewhere or other.

Without duty, responsibility, and an 
understanding that each and every one 
of us is part of a far wider world — and 
universe — humanity is doomed to wander 
blindly into a cul-de-sac of self-destruction.

Are human beings selfish by design? 
The sceptical and ultra-materialist British 
evolutionary biologist Richard Dawkins 
certainly thinks so. He cooked up the idea 
of “the selfish gene” and would no doubt 
bet his house on the fact that humans are 
indeed entirely selfish and solely concerned 
with themselves and no one else. For a
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scientist of his stature (or notoriety), he 
demonstrates a severe myopia of the facts.

And yet many would entirely agree 
with him and science at large. Their argu­
ment is that human beings are nothing 
more than sophisticated animals con­
trolled by “wet computers” for brains with 
neither soul nor spirit. They insist that 
any finer feelings of truth, beauty, duty, 
morality, or selflessness are solely the 
result of chemical and electrical reac­
tions in the brain.

Human beings certainly have selfish 
tendencies — some more than others. It 
is quite natural to look out for ourselves. 
However, it is a core spiritual principle that 
everything in this world and beyond it is 
intimately interconnected and therefore no 
one operates in isolation — “no man is an 
island” to quote the words of the English 
metaphysical poet John Donne. So, it is 
absurd to believe that we can possibly 
exist without connection to people, places 
or indeed anything else.

The mega-materialism and commer­
cialization which completely dominate the 
contemporary world have undoubtedly 
made people more selfish than they may 
otherwise have been. Selflessness is not 
promoted as much as it should be and 

some people even regard its opposite, 
selfishness, as a virtue. And yet this does 
not mean that human beings are inherently 
or innately selfish — quite the opposite.

During times of stress, disaster, con­
flict and threat especially, human beings 
do cooperate and work together putting 
others' needs before their own. When there 
is an earthquake, war, environmental 
disaster or major accident people work 
closely together for a greater good. Then 
a sense of duty is triggered. It becomes 
the default setting. Worldwide, regional 
and local agencies have developed to offer 
humanitarian aid and technical assistance 
in ways not possible before. If human 
beings were fundamentally selfish, this 
would not happen. There would be no 
charities. So, a kind of altruism is alive 
— but is often conditional and intermittent.

A clear indicator of an individual's 
sense of duty is the extent to which they 
offer service to others. The combination 
of service, study and meditation is a well 
tried and tested formula for spiritual 
advancement. Service is an indispens­
able prerequisite for the individual on an 
accelerated path of evolution. Without 
service all attempts at enhancing spiritual 
unfoldment are irrelevant.

All the great things are simple, and many can be expressed in a single 
word: freedom, justice, honor, duty, mercy, hope.

Winston Churchill
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Books of Interest

THE SECRET DOC­
TRINE: Its Teachings 
and Practical Applica­
tion. By Pablo Sender. 
<fohatproductions. 
com>, 2022, Paper- 
back/Hard Cover/On- 
line/ Kindle, USD 26.95 
& Indian rupees 899, 

313 pp., 15.1 x 22.8 cm, or 6x9 inches.
H.P. Blavatsky's (HPB) The Secret 

Doctrine (SD) has a reputation that 
precedes itself. Due to its profound depth 
and chaotic organization, it sits firmly on 
the line between fame and infamy. Before 
reading Dr Pablo Sender's book, the cur­
rent reviewer had no intention of explor­
ing the SD's ambiguous pages in this 
lifetime. It would have been beyond his 
reach. After reading the book, however, 
the reviewer finds himself with the very 
framework needed to attempt this seem­
ingly gargantuan task. Moreover, he 
looks forward to the endeavor. This book 
is divided into three sections: Founda­
tions, Teachings, and Practical Appli­

cation. The first part gives the reader an 
easy-to-understand and methodical 
explanation of the purpose and methods 
of studying the SD. It is written in Dr 
Sender's own words, and gives the in­
tellectual background that students will 
find useful in deciphering the SD on their 
own. The second part is meant to ease the 

student into a direct study of the SD. By 
using a Q&A format, it presents the text 
in an intelligible, systematic, and direct 
way, with many quotes lifted and orga­
nized from the SD itself. The main ideas 
are arranged by topic, allowing the stu­
dents to familiarize themselves with 
HPB'swriting style and build confidence 
in the student's direct understanding of the 
SD. Scattered throughout the section are 
upwards of 25 thoughtful diagrams and 
tables that help synthesize and enhance 
the comprehension of the teachings given. 
The final section contains meditations, ex­
ercises, and methods of analysis inspired 
by and applied to the SD. Its pages demon­
strate how the seemingly abstruse and 
metaphysical ideas in HPB's teachings can 
be concretely applied to the daily life of 
the aspirant. Here again, various tables and 
diagrams are used to aid the student, in 
addition to more than 20 meditations and 
exercises to experiment, hoping to gain 
one's own insights.

This book is an original work of tremen­
dous value for any student of Theosophy. 
It has earned the respect and admiration 
of the reviewer by accomplishing some­
thing he thought impossible, inspiring him 
to study SD as a form of spiritual practice. 
Perhaps it can do the same for you!

SETH EDWARDS, Board Member, 
World Federation of Young Theosophists, 

The Theosophical Society, Adyar.
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International Convention, Adyar
The 148th International Convention 

took place in Adyar from 31 December 
2023 to 4 January 2024, on the theme 
“Exploring and Understanding UNIVER­
SAL INTELLIGENCE”, with approximately 
675 in-person delegates and over 1,000 
online ones on the opening day.

International President of the TS, Mr 
Tim Boyd, lighted the lamp with 4 others, 
and the prayers of all religions were 
recited as a reminder that the Divine 
Wisdom forms the common background 
of each faith. Then greetings were given 
by delegates from 19 countries, who were 
on the dais. The international officers 
present on the stage were Dr Deepa Padhi, 
Vice-President of the TS; Ms Nancy 
Secrest, Treasurer; and Ms Marja Arta- 
maa, International Secretary. Mr Boyd 
gave the keynote address on “Adyar 
Extension”, elaborating on the develop­
ments that have taken place during the past 
few years and the works in progress. The 
President's report, in the form of a video, 
highlighted the theosophical activities 
around the world during the last year.

The Besant Lecture was given by 
Mr M. M. Sundresh, Judge of the Supreme 
Court of India, on “Virtue”. The Theosophy­
Science Lecture was delivered by Prof. 
Rajaram Nityananda, Professor of Physics 
at the International Centre for Theoretical 
Sciences, Bengaluru, on “Contemporary 
Science: Facts, Ideas, Questions”. Mr Joss 

Brooks, veteran Australian ecologist from 
Pitchandikulam Forest, Auroville, gave 
a public lecture titled “Remembering the 
Future Garden”. On the last day of the 
Convention, Mr Boyd delivered the 
President's Lecture on “The Land and 
Us”. All the public lectures had about 
700-800 people in the audience.

The Convention mornings started with 
three options for the delegates: Bharata 
Samaj puja, silent walking meditation, 
or Yoga and Pranayama. The main pro­
grams were an opportunity to listen to the 
insights of 21 speakers who elaborated 
their enlightening thoughts on a multitude 
of aspects of universal intelligence. Short 
lectures were given by Dr Padhi on 
“Understanding Universal Intelligence”, 
and Mr Stephen McDonald, National 
President of the Australian Section on 
“Intelligence: The Foundation of All 
Life”. On the last day, two other short 
lectures were given on Advaita Vedanta 
by Dr Raghunathan on “Universal Intelli­
gence Is to Know the Field and the Knower 
of the Field”, and Sri Sankara Bhagavad- 
pada on “Advaita, Self-Knowing, and 
Universal Intelligence”.

There was a symposium on “Exploring 
and Understanding”. Participants were 
Mr Richard Sell (TS New Zealand) speak­
ing on “Understanding an Explorer's 
Mind”, Mrs Isis de Resende (TS Brazil) 
who spoke on “The Science and the Art 
of Living”, and Mr Gerard Brennan (TS 
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Australia) whose talk on “Seeking and 
Knowing” was read by the moderator.

The Convention had two panel dis­
cussions. The first was on “Intelligence 
and Human Need”, whose members were 
Marcos de Resende (TS Brazil), Tran-Thi- 
Kim-Dieu (TS France), Chally Romero (TS 
Philippines), and led by Krista Umbjarv 
(TS France). The other panel on “Theo­
sophy and Art: From Origin to Horizons” 
introduced to the audience the importance 
of safeguarding art in general, the details 
of the Art Restoration Project in Adyar, 
and future possibilities. The speakers 
respectively were Mrs Elif Kamisli 
(Turkey), Mrs Anupama Gaur (India), and 
Mrs Erica Georgiades (TS Greece).

Ms Nancy Secrest, the International 
Secretary of Theosophical Order of 
Service (TOS), gave a presentation on 
the TOS, after which a charming dance 
program was performed by intellectually 
challenged children.

Two events in other formats took place, 
a dialogue and an interview. President 
Boyd had a dialogue with Tran-Thi-Kim- 
Dieu, of the European Federation on 
“Theosophical Work and Universal 
Intelligence”. Mrs Patrizia Calvi (TS Italy) 
interviewed Ven. Olande Ananda Thera 
from Sri Lanka about his life and views.

A Q&A session was conducted by Mr 
Boyd based on questions from the attendees 
where Dr Padhi, Mr Gohil (President of 
the Indian Section) and Mr Douglas Keene 
(President of the America Section) shared 
their answers.

Workshops took place in different 
venues in the campus: “Chanting” by 

Ms Jaishree Kannan (TS Adyar), “Theo­
sophical Education — The Inner Flower­
ing” and “Education for Life: The Art of 
Living and Learning” by Mrs Sonal Murali 
(Director of the Adyar Theosophical 
Academy), and “An Exploration of the 
Seven Rays” and “Art as a Language of 
the Universal Intelligence” by the World 
Federation of Young Theosophists.

The Indian Section had two sessions 
with the annual report by Mr Gohil, the 
National President, and many Indian 
speakers.

The Convention was enriched with 
artistic programs: New Year's World Music 
Concert by LEAP Boundary Breakers, 
BEAT Choir, a Skit by the Bombay Theo­
sophical Federation, and a cultural even­
ing by members and the Adyar Choir.

Exhibitions were a big part of the Con­
vention. There was an Art Exhibition by 
Indian sculptor and painter S. Hemalatha 
at the ALRC meeting hall, which con­
tinued till 26 January. The Surendra 
Narayan Archives had two displays: “The 
Spirit of Adyar—A Journey into the 
Past”, and “Radha Burnier — A Multi­
Faceted Leader”. The Art Conservation 
Studio had an exhibition titled “The 
Renaissance of Art in Adyar: Paintings 
of Florence Ada Fuller”. The Blavatsky 
Museum exhibited its permanent display. 
Visits were arranged to the Social Welfare 
Centre with Mr Narendra Shah (TS East 
& Central Africa) as the chief guest, and 
to the two schools on the campus: Olcott 
Memorial Higher Secondary School, and 
the Adyar Theosophical Academy.

On the last day of the Convention new 
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members were welcomed by President 
Boyd. A plenary session took place during 
which Mrs Catalina Isaza-Cantor (TS 
Colombia/Adyar) presented the status of 
the work of the World Federation of 
Young Theosophists and of the Pro­
pagation project.

At the Closing Ceremony, the Con­
vention Officer, Mr Shikhar Agnihotri, 
delivered a vote of thanks to all who had 

tirelessly worked before and during the 
event to make the Convention run smooth­
ly. No convention goes well without good 
food. The Bangalore City Lodge brought 
their cooking staff and volunteers to Adyar 
to run a canteen, in addition to the LBC 
kitchen. Finally, Mr Boyd declared the 
Convention closed with heartfelt thanks 
and a blessing to all the delegates, and look­
ing forward to meeting again next year.^

The text below relates to the image on the 
cover of this issue and to the cover cap­
tion at the bottom of p.3:

The idea of constructing a Buddhist 
Shrine at the International Headquarters 
of the Theosophical Society (TS) in 
Adyar, Chennai, India, actually originated 
on 12 February 1883, while Col. H.S. 
Olcott, the first international President 
of the TS, was at Adyar, and there fell 
next to him a note from Mahatma KH 
(Koot Hoomi), along with Rs. 150 and 
the plan of a sanctuary for a statue of the 
Buddha with orders to have it constructed!

It may not be widely known these 
days that young Tenzin Gyatso, the XIV 
Dalai Lama, and the Panchen Lama 
traveled to India for the first time in 1956 
to celebrate the birth of Gautama Buddha. 
During their tour, on December 18, they 
went to the International Headquarters 
of the TS in Adyar and visited the beauti­
ful Buddhist Shrine. Plan of the Buddhist Shrine at Adyar, 

sent by Mahatma KH to Olcott
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Theosophical Work around the World

Top. Question & Answer session:
Pradeep Gohil, National President 
of the Indian Section; Douglas Keene, 
National President of the American 
Section; Deepa Padhi, International 
Vice-President of the TS; Tim Boyd, 
International President of the TS

Middle. Short lecturers: Deepa Padhi, 
Stephen Mcdonald, Sankara Bhagavadpada, 
Radha Raghunathan

Left. Symposium:
Isis de Resende and Richard Sell
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Top. Panel: Chally Romero, Krista 
Umbjarv, Marcos de Resende, 
Tran-Thi-Kim-Dieu

Middle. Interview of Ven. Olande 
Ananda by Patrizia Calvi

Dialogue between Tim Boyd and 
Tran-Thi-Kim-Dieu

Bottom. Panel on Theosophy and Art: 
Anupama Gaur, Elif Kamisli

TOS presentation: Nancy Secrest, 
Intl. Vice-President of the TOS and 
Intl. Treasurer of the TS
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Middle. Entertainment led by 
Vinay Patri with Zidango

Skit moderators Shikhar 
Agnihotri, Convention Officer, 
and Taral Munshi.

Marja Artamaa, International 
Secretary

Bottom. New Year's World 
Music Concert by LEAP 
Boundary Breakers

Top. BEAT Choir, Bank Employees 
Art Troop
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I N T E R N A T I O N A L D I R E C T O R Y

Date Section General Secretary, etc. Address Magazine Email address

1947 Africa, East and
Central

... Mr Narendra M. Shah ... PO Box 14525. 00800, Westlands, ...
Nairobi, Kenya

The Theosophical Light narendrashahi999@gmail.com

1909 Africa, South ... Mr Desmond Chapman . 31 Streatley Ave, cnr.Lothbury Ave, Auckland .
Park, Johannesburg PO Box 91523

The South African Theosophist tsinsa.gensec@telkomsa.net

1956 Africa, West . Dr K. A. Tutu . PO Box 720, Accra, Ghana . The West African Theosophist katutu@gmail.com
1929 America,

Central *
. Mrs Beatriz Elisena

Martinez Pozas
. Colonia Universitaria Norte, Calle Julio 

Mejia, Poligono, E-7 Mejicanos, 
San Salvador, El Salvador

bemapo03@hotmail.com

1920 Argentina . Mr Leandro Cesano . Rivadavia 533, San Lorenzo, Provincia de Santa Fe . Teosofìa en Argentina secretaria@sociedadteosofica.org.ar
1990 Asia, East and

Southeast f
. Mr Chong Sanne . 24 New Industrial Road, #03-09 INSPACE .

Singapore 536210
Newsletter sanne@theosophyasia.net

1895 Australia . Mr Stephen Mcdonald . Level 2, 162 Goulburn St., Surry Hills, NSW 2010. Theosophy in Australia pres@theosophicalsociety.org.au
1912 Austria * . Mr Albert Schichl . Oberbaumgarten 25, 4204 Haibach im Mühlkreis . Theosofie Adyar theosophie.austria@aon.at
2013 Bangladesh f . Mr Subrata Chowdhury . Urban Gardenia, Flat 5B, House 45A,

Road 3A, Dhanmondi, R/A Dhaka 1209
house_advocates@yahoo.com

1911 Belgium . Mrs Sabine Van Osta . Place des Gueux 8, B1000 Brussels . Le Lotus Bleu info@ts-belgium.be
1965 Bolivia f . Mrs Maria Luisa Cabrera ... c/Valdivieso N° 541 Cochabamba ... Revista Teosófica Boliviana mlcp2@hotmail.com
1920 Brazil . Mr Otávio Machesini . SGAS Quadra 603, N. 20, .

CEP 70200-630 Brasilia (DF)
Sophia secretaria@sociedadeteosofica.org.br

1924 Canada * . Mr Robert Béland . 1120 Chemin de la Rivière, Val David, . .
P.Q., Canada J0T 2N0

The Light Bearer president.atcta@gmail.com

1920 Chile * . Mr Eric Alejandro Muñoz Concha . 1761, 8370055 Santiago, Región Metropolitana . Revista Teosófica Chilena sociedadteosoficachile@gmail.com
1937 Colombia f . Mr Armando Motta Zapata . Carrera 6, # 56-40, Bogotá (Chapinero Alto) . Selección Teosófica stsgamoz@gmail.com
1997 Costa Rica f . Mrs Cecilia Calderón . San José, 1350, Costa Rica cmaycalderon@gmail.com
2007 Croatia ▲ . Mr Darko Majstorovic . Siget 11, 10000 Zagreb, Republic of Croatia . Teozofija teozofija@teozofija.net
1905 Cuba . Mr Fidel Carrazana Macías . Apartado de Correos 6365, La Habana 10600 teosocuba.1@gmail.com
1987 Dominican Rep. f . Mrs Magaly Polanco . Calle Santa Agueda 1652 Les Chalet Col

San Juan Puerto Rico Apartado 23 00926
polancomagaly@yahoo.com

1888 England & Wales . Mrs Jenny Baker . 50 Gloucester Place, London W1U 8EA . Esoterica president@theosoc.org.uk
1907 Finland . Mr Jean-Paul Silvan . Teosofinen Seura, Vironkatu 7 C 2, Fin 00170, .

Helsinki
Teosofi ylisihteeri@teosofinenseura.fi

1899 France . Miss Tran-Thi-Kim-Dieu . 4 Square Rapp, 75007 Paris . Le Lotus Bleu tsfr.office@gmail.com
1902 Germany . Mrs Manuela Kaulich . Hauptstr. 39, 93138 Lappersdorf . Adyar theosophie-adyar@gmx.de
1928 Greece . Dr Alexandros Bousoulengas . 25 Voukourestiou St., 106 71-Athens . Ilisos info@theosophicalsociety.gr
1907 Hungary f . Mrs Adrienne Nagyiday . H-1085 Budapest, Horánszky u. 27. fsz. 10 . Teozófia info@teozofia.hu
1921 Iceland . Mr Haraldur Erlendsson . PO Box 1257 Ingolfsstraeti 22, 121 Reykjavik . Gangleri iceland.ts@gmail.com
1891 India . Mr Pradeep H. Gohil . The Theosophical Society, Kamachha, .

Varanasi 221 010
The Indian Theosophist theosophyvns@gmail.com

1912 Indonesia . Mr Widyatmoko Nekara . Dsn. Parelegi no. 21, RT 02/ RW 09, .
Desa Purwodadi, Kecamatan Purwodadi, 
67163 Pasuruan, Jawa Timur

Theosofi indonesia.teosofi@gmail.com

1919 Ireland * . Mrs Marie Harkness . 97 Mountsandel Road, Coleraine, UK BT52 1TA . marieharkness@yahoo.co.uk
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Piso 12, Apto. 122 - Caracas

1954 Israel▲ ... Mr Abraham Oron ... PO Box 9114, Ramat-Gan, Israel 5219002 ... Or oravr@netvision.net.il
1902 Italy ... Mr Antonio Girardi ... Viale Quintino Sella, 83/E, ... Rivista Italiana di Teosofia sti@teosofica.org

1997 Ivory Coast * . Mr Pierre-Magloire Kouahoh
36100 Vicenza

. Yopougon, 23 Rue Princesse . Sophia pm_kouahoh@hotmail.com

1919 Mexico . Mrs Juana Leonor Maldonado Ruíz
B. P. 3924, Abidjan 23

. Ignacio Mariscal 126, Col. Tabacalera teosofiaenmexico@gmail.com

1897 Netherlands, The . Mr Wim Leys
Mexicana, Mexico, D.F. 06030

. Tolsraat 154, 1074 VM Amsterdam . Theosofia
info@sociedadteosofica.mx 
info@theosofie.nl

1896 New Zealand . Mr Richard Sell . 18, Belvedere Street, Epsom, Auckland 1051 . TheoSophia np@theosophy.org.nz
1913 Norway * . Mr Audun Solberg . Knapstadveien 8, 1823 Knapstad organisasjonssekretaer@teosofisksamfunn.no
1935 Orlando ▲ . Mr Carl Metzger . 1606 New York Ave. Orlando, Florida, TheosophicalSocietyCF@gmail.com

1948 Pakistan f
32803-1838, USA

. Jamshed Memorial Hall, M. A. Jinnah Road, . The Karachi Theosophist bhagwanbharvani@hotmail.com

1925 Paraguay ▲ . Sr. Blas Osvaldo Añazco López
opp. Radio Pakistan, Karachi 74200

. Eligio Ayala Nro. 1.833 e/ Mayor Fleitas y Gral. ramafraternidadSTparaguay@hotmail.com

1924 Peru f . Mr Julio Pomar Calderón
Aquino Asunción

. Av Republica de Portugal 152, Breña, Lima 5 ... Busqueda sede-central@sociedadteosoficaenperu.pe
1933 Philippines, The . Mr Charlton Romero . Corner P. Florentino and Iba Streets, . The Philippine Theosophist philtheos@gmail.com

1921 Portugal . Mr Carlos Guerra
Quezon City, Manila

. Sociedade Teosófica de Portugal, . Osiris geral@sociedadeteosoficadeportugal.pt

1925 Puerto Rico f . Mrs Magaly Polanco
Rua José Estêvao, 10 B, 1150-202 Lisboa 

. Apartado 36-1766 Correo General. . Heraldo Teosófico polancomagaly@yahoo.com

2012 Qatar ▲ . Mr Lijo Joseph
San Juan, Puerto Rico 00936-1766

. . . Crewing Officer, Teyseer Services Company qatarblavatskylodge@yahoo.com

2013 Russia * . Mr Svyatoslav Lipsky
P.O. Box 2431, Doha 

. Apartment 131, House 1135, Zelenograd, . . . Teosoficheskoe Obozrenie secretary@ts-russia.org

1910 Scotland * . Mr Gary Kidgell
Moscow

. Christine Gear 32 Newmains Road
(The Theosophical Review)

. Circles garykidgell@hotmail.com

1992 Slovenia * . Mrs Irena Primc
Kirkliston Edinburgh EH29 9AL

. Kajuhova UI 9, 3000 Celje . Teozofska Misel irenaprimc3@gmail.com
1921 Spain . Mrs Angels Torra Buron . Av. Vall d'or, 85-87 . Sophia presidencia@sociedadteosofica.es

1926 Sri Lanka f . Mr D. A. L. Wanigasekera
08197 - Valldoreix(Spain) 

. 146 Anderson Rd, Dehiwala, . The Sri Lanka Theosophist dumindawanigasekera@gmail.com
1895 Sweden . Mrs Birgitta Skarbo . Karla Plan 5 B, 11460 Stockholm ... Tidlos Visdom teosofiska.samfundet.adyar@telia.com
1910 Switzerland f . Mr Andrea Biasca-Caroni . Via Collina 19, 6612 Ascona, CH-6612 . The Lotus info@teosofia.ch
1997
2013

Togo * 
Ukraine

. Mr Kouma Dakey

. Mrs Svitlana Gavrylenko
. S.O., A.R.T.T., BP 76, Adeta
. Office 3, 7-A Zhylianska St., Kiev 01033 . Svitoch org@theosophy.in.ua

1886 USA . Mr Douglas Keene . PO Box 270, Wheaton, IL 60187-0270 . The Quest info@theosophical.org
1925 Uruguay * . Mr Ramón García . Javier Barrios Amorín 1085, st.uruguay@gmail.com

1925 Venezuela f . Mrs Nelly Nouel
Casilla de Correos 1553, Montevideo

. Romualda a Socarrás, Edif. de Oro nellynouel5@gmail.com

Date refers to the date of formation * Regional Association t Presidential Agency A Lodge attached to Adyar

The Council of the European Federation of National Societies: Chair: Mrs Sabine Van Osta, Place des Gueux 8, B1000 Brussels. sabinevanosta.be@gmail.com
Inter-American Theosophical Federation: President: Mr Enrique Reig, And. Nte 17 Villa Las Americas, San Andres, Cholula, Puebla, Mexico. enriquereig@hotmail.com, fti.secretary@gmail.com 
Indo-Pacific Theosophical Federation: President: Mr Gerard Brennan, 42 Melbourne Street, Concord, 2137, Sydney, Australia. president@ipf-ts.org
Pan-African Theosophical Federation: Chairman: Mr Navin B. Shah, P.O. Box 14804.00800, Nairobi, Kenya. <navinmeera@hotmail.com>. Phone no.: +254 733-935525.
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RECENT REPRINTS
THE ASTRAL PLANE

C. W. Leadbeater
A presentation featuring the astral plane and the “dream-world” with 

descriptions of different entities that inhabit it as well as other 
fascinating and useful information for the interested student.

THE ASTRAL BODY
A. E. Powell

Based on first-hand testimony by noted clairvoyants, including H. P. Blavatsky, 
C. W. Leadbeater and Annie Besant, the author gives a perceptive 

commentary on the structure, nature, and powers of the 
astral body, the vehicle of feelings and emotions seen 

by clairvoyants as an aura of flashing colours.

CLAIRVOYANCE
C. W. Leadbeater

The author explores the nature of clairvoyance, partial and full clairvoyance 
as well as clairvoyance in space and time, plus methods of development. 

The style of presentation is simple and objective.

THE YOGA OF THE CHRIST
Ravi Ravindra

This book celebrates the beauty, truth, and goodness in the Gospel 
of St John. The author's commentary is an expression of his 

appreciation for the wisdom and grace of the 
transformative teaching of the Christ.

ESOTERIC INSTRUCTIONS BY H. P. BLAVATSKY
compiled by Michael Gomes

A compilation of instructions given by Mme Blavatsky for students of the 
Esoteric Section of the Theosophical Society based on the 1891 edition. 

With an introduction including a detailed background of the 
history of the Instructions and also added footnotes.

For catalogue, enquiries, and orders, write to: 
THE THEOSOPHICAL PUBLISHING HOUSE 

1, Besant Avenue, Adyar, Chennai - 600 020, India 
Tel: (+91-44) 2446-6613; Book Shop: (+91-44) 2446-3442 

Twitter: twitter.com/tphindia // E-mail: tphindia@gmail.com 
Websites: ts-adyar.org & adyarbooks.com 

Online Bookstore: amazon.in: Seller - TPH Adyar 
Facebook: facebook.com/tphadyar // WhatsApp: (+91) 86103-65836
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