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A COAT ON THE ROOF.

: SCENE the mmwnse Slat roof of the Heawl quafrters bmlduzg
ioos o ot TiME: after tea, !

i ASTUN. —VValt till you have been in India as Iong ag I lnve,

-Westun, and you will not be so distressingly active as you are

now. This is the third time in six days that you have proposed

to «“ write to all the Branches tomorrow, and .each time about
some new trifle. :

Wastun,.—Things don’t do themselves, you white Hindu! ¥
certainly don’t approve of waiting until inanimate objects develop
legs and heads and do business on their own account.

Toaston.—What did you do with that bit of camphor I brought‘.
you from town ? -

Westun,—I put it inmy dmwer to keep 2 away the puchies. How
you jump from one thing to another!

Eastun.—Not at all;,—what if that camphor, deeply imbued with o
sense of its lespons1blhtles and opportunities, became seized with am
intense desire to be useful, and a profound conviction of the neces-
sity of doing something altruistic, and therenpon energetically
insisted upon melting, or catching fire ; —-What would you say then,
dear Sir and Brother ¥

Westun.—I see what you mean. Action in lnactlon, ng the
Bhagavad Gita says. Yes; of course, that is true in some instances,
but in most cases people quote it as an excuse for. ]azmess. We
are not lnmps of camphor, anyway.

+ A.K.—lam not so sure, however, that tho Theosoplnml Society

may not be xegwrded somewhat in th'l.t llght. What do;ou s'ly
Pandit A, 7 : RPN
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Panprr A.—T should say that your biblical expressiou abeut
the little bit of leaven leavening the lump would convey the idea
better to a Western mind. You Westerners cannot understand
that complete passivity on one plane of existence is not only com-
patible with, but necessary for full activity on another plane. You
feel contempt for anyone who has no ‘“business,” and you regard
our religious mendicants as of necessity  lazy loafers.” The
simile of fermentation, which is a purely material phenomenon, is
verifiable by the miscroscope and therefore ought to be more com-
prehensible to you.

Oxe or THE StaFF.—What the Pandit means is perfectly clear
to me. Camphor, although apparently inert, is evaporating all
the time, and therefore intensely active, althongh to our dull
material Western eyes it appears to be inactive.

HerMaN.—Humpf! What is your idea Mrs. Tamarind ?

Mgs. Tamarinp.—My idea about what? You must excuse me,
but I do not quite understand what subject you are discussing.

HerMaN,—What was it Eastun ?

Eastun,—1 fancy we were discussing the necessity of feverish
activity in Theosophical matters. There’s Westun, who has only
just come from the boiling, bubbling, seething West, and who wants
to turn Hindustan upside down and beat the dust of ages out of it
with his little broomstick, and make the Hindus stand on their heads.

WestuN.—Feet, if you please !

Eastun,—It is all the same :—on what would be for them their

wrong end, He fancies that caste ought to be abolished tomorrow,
and infant marriage the day after, utterly oblivious of the fact
that customs which have been the slow growth of thousands of
years among a slow people could not be discarded in a day, even
were every Hindu in the country to desire it. Sudras would
continue to tremble intuitively in the presence of Brahmins, and
the very infants to get married from mere force of habit.
"~ WestoN.—You told me yourself, Eastun, that when you came to
India first you were filled with ideas of reform, bat that you have
come more conservative the more you have learned of India and
its people. Is that not so?

Easton.—I have become ‘“ a sadder and wiser man

Westun.—* Sadder” perhaps, but I don’t know about the ¢ wiser.”
Tt seems to me that you rely too much on the idea that we have
eternity before us, forgetful of the fact that the present moment is
our personal portion of that eternity, to be used for good or evil.

Hermax.—You two philosophers give one the idea of a couplo
of boys playing at see-saw on a board, with your unfortunate
auditors for a fulernm. If you moved towards each other on your
board you would arrive at a point of agreement and equilibrium ;—
but then the fun of playing at see-saw would be spoiled !

Bapy D. G.—I hold, for my part, that no nation can become
great by engrafting itself upon another one, which is taking the
Jead in modern civilization, and evinces at this epoch the greatest
activity and energy. The Hindus, as well as every other nation,
ought to thrive spiritually in their own national style; it is by so

doing that they can best promote the cause of Universal Brother-
hood. The feeling or the sense of the Brotherhood of men or of

9}
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nations cannot be created by the observance of any particular line
of conduct, it must grow from within. It isa soul development,
and must come out of its own accord in time. Toimagine you can
Jorce what seems to you tho acme and the whole of “ progress” on
the Hindus against their will, is certainly not particularly
“scientific.”  You must make them desire it first ; and if with an
open and unprejudiced mind you set about to persuade them to
adopt Western views and customs, by proving to them advan-
tages of these, then perchance before you have got through with
your demonstration your own eyes will have been opened to a series
of facts and cousiderations to which they are shut at present, and
you will have learned to think a little more of our civilization and
a little less of your own.

Wesron.—The advantages of Western ecivilization speak for
themselves. Ease of production means time to think. Look at
the continual drudgery of your lives. Working with your national
ploughs islittle better than scratching up the ground with your
finger nails, and so in everything. If you had better instruments
you would do the work in half the time, and have half the day
to think. But you won’t learn, it seems to me. :

Panoir A.—Do your Western mill-hands spend half their
time in thinking ? And do they not work with the most perfect
machinery ? Are not their dull animal lives what you wish for us
Hindus ? ' .

WestuN.—I am not defending the errors and exaggerations of
our system. Leisure is not evenly or fairly distributed as yet.
I say that in principle our system is logically right,

Eastun.—Don’t you see, my friend, that that is precisely what the
Bast says of its system ; moreover it maintains that it is logically
right both for this life and the next one, while your system leaves
our future existence entirely out of count. Besides, there is really
far more leisure in the East than in the West.

Wiaston.—I don’t see it ; they spend a great deal of time in
their ceremonies, no doubt, but that is even more obligatory than
real work. It is certainly not leisure; and I have been surprised to
find that Theosophy here seems to strengthen this love of cere-
mony, instead of killing it. '

Basu D. G.—It seems to Brother Westun, I think, that Indian
Theosophy is but a revival of the Vedic rites and ceremonies and
strict adherence to old Hindu prejudices and traditions. He sees
the outside forms, but not the inner spirit and mysterious signifi-
cance. In the ccremonies of the Vedas are unfolded the spirit of
the true wisdom revealed to the sages of old. There are very few
who can explain the true meaning of the Mantras, recited in the
rites and ceremonies of the Vedas. Brahminical education or
spiritual training, systematically undergone, will alone enable one
to unravel the mystery which underlies these observances. The
Vedic Mantras have their peculiar Chanda (rhythm of respiration
and sound) Devata and Rishis. It is absolutely necessary to under-
stand their true import before we are able to pronounce those
ceremonies to he merely formal, symbolical and idolatrous, or not.

Bapy X.—If I might suggest it, does not the difference between
Messrs, Kastun and Westun arise from the fact that tho former
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looks for improvement only from within and the latter only from
without ? i o

A.K.—Of course it does. They represent the opposite principles,
Purush and Prakriti, As mortals, we are a mixture of the two,
and the question seems to be whether it is possible to increase the
total quantity of the mixture without adding to both elements.
Spirit has need of a vehicle for its manifestation, the better that
vehicle the better can the spirit manifest. The better the sur-
rounding material conditions— environment”’—the more highly
will that vehicle be developed and the more elevated the degree
of manifestation of its informing spirit.

0. or tHE S.—I asked some one the other day whether the
fault of the age was too much materiality or too little spirituality.
The question < gave him pause,” but he promised to think over it
and let me know. _ ) » .

Herman,—That is rather like the question, whether there is “ too
much water in the wine or too little wine in the water.” "It comes
to the same thing, although you might argue about’lt forever.

0. or THE S.—Not at all, my dear fellow. Don’t you perceive
that if there is too much water in the wine, what you have to do is
to take out some of the water, by evaporation or otherwise, and
thereby you reduce the total contents of your glass; whereas if
there is too little wine in the water, you leave the water still there,
and add more wine, which increases the total quantity of your

i . Which is best ? o
m%:;;m.—f[‘ha,t is not a bad simile if I understood it rightly.
You mean to say that according to one theory, that of the East, wo
ought to evaporate our materiality by asceticism and so forth, and
thus increase the relative strength of the spiritual element in us,
which makes us smaller beings taken as a whole; while, according to
the other, the neo-Western, by cultivating our higher feelings, sen-
timents and natures generally, without trying to excise or cauterizo
" away our animal natures, we arrive at the same relative proportion
between our two natures, as in the former case, only that there is
then a-whole pint of us thexl'e, so to speak, instead of a thimbleful.

r THE S.—Precisely. Lo

gf}?nfw B. C.—That seems);o be the idea contained in Light on tho
Path and other Theosophical works. Subdue, break in, and make
of your material nature a useful animal to do_your bidding, tho
« you” being the higher or spiritual self. But that implies a decrco
of strength in the higher nature which few mortals as yet possess.
They cannot subdue their lower nature, and a powerful, rampant
lower nature instinctively and effectually {)Al}events the cntry of
a larger portion of the spiritual nature. estern philosophers
make the mistake of fancying man, as he now exists, to be a much
stronger creaturc than he really is. Their moral code and their laws
go upon that supposition, and you punish people for weaknesses
under the impression that they are sinful perversities. A spiritually
powerful man could, no doubt, take the bull of his own materiality
by the horns, hold him, throw him d.own, a_md. acquire dominion
over him, but for the mass of mankind this is an impossibility,
it is necessary for them to hamstring their animality hy some kind
of asceticism, or it will surcly gore and toss them,

-~ pma—
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Miss Pannigin.—I fear my bull must be a very fierce creature, for
I left off ineat and eggs, and even cheese and butter, for several
months when I first joined the Society, and still I found to my sur-
prise that I was making no progress; indeed I was much disappoint-
ed to find that a vegetarian diet did not make me more spiritual.

Herman.—Perhaps the vegetarian diet just suited your bull,
Miss Pannikin, you know bulls don’t eat meat or eggs, nuor cven
cheese or butter.

(Enter the Dewan Bahadur P. S. R. Gencral clapping of hands,
and cries of : “ Oh, Judge, how good of you to come /7

P. 8. R.—Where is the Editor of the Theosophist ?

4 voice from a corner—~Here he is,—at least what is left of him.

Herman.—Have you too, Oh Brutus, come to demand that his
head be struck off instanter, and stuck upon the gates of Benares
as a warning to all Theosophical Editors never again to put too
much pepper in their soups, and too little jam in their omelecttes ?

P. S. R.—I only want to tell him that I have found out the
address of that wonderful clairvoyant for him. He lives a few
miles from Kumbaconum.

Eb. of the T.—Many thanks, that must be the same man whom
Powell saw, and thought so wonderful.

Mrs. Tamarinp.—Oh, dear Judge, do tell us some of your adven-
tures since you have been away ! (Soto voce, to Miss Pannikin, < He
goes to all kind of sacred, haunted places during the vacation.”)

Miss P.—(Soto voce, to Mrs. T. “ How delightful.”)

P. 8. R.—Tell me first, have you had any news of the President ?

Eb. of the T.—Only a short telegram, which shows he has reached
17, Lansdowne Road.

Herman.—The prayers of the congregation are requested for
our dear Colonel, now in extreme and deadly......

Eb. of the I.—Shut up, for goodness sake, Herman. If any one
Kerg to hear you, I should have another tremendous row on my

ands! :

Tasrun.—Did you see the little Mahatma, Judge ?

Mgs. TamarinD.—Good gracious! Mr. Eastun! What a dis-
respectful way to speak of the Masters !

P. S. R.—He does not mean that, Madame. I told Mr. Eastun
that there was an extraordinary child in the north of India whom
I hoped to see, and who is popularly supposed to be an incarnation
of some high Mahatma, who it was prophesied ages ago would be
born about this time in Mysore, where this boy first saw the light.
You must remember that the idea of men who have, through
spiritual development, and initiation in one of the great brother-
hoods, outgrown the stage of ordinary mortal, is a universal and
very ancient one in India. The idea of Mahatmas is new to tho
West, and frequently misunderstood.

Westux.—Surely the Western Orientalists must know all that, and
why do they without protest allow innocent newspaper writers to
continue to ery out that Madame Blavatsky invented the Mahatmas?

HerMan.—Because they are a set of sncaks and cowards !

Panprr A.—TExcuse me, I think it is more likely that your Orien-
talists really know nothing of the theory of Mahatmaship. Thero
are a great many Sanskrit and even popular terms which thoy can
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i iter: i f their derivative roots,
' according to the literal meaning o ‘
{)":t“:r:ge;fi%o; the things which those words are u‘s‘aed‘ t(; le;::lot’c’a
they know ngthing. ‘ Mahatma’” simply means “gi e: Soal s
l}(:yt do you fancy a European Orientalist could make oun lq [hat !
" L{}xss P};NNIKIN.—OII, gentlemen, do be quiet and let us listen
th(la’J‘éng.:;-I was unfortunately unable to get up northlso far, lll)';nlt;
if the stories told about the child are true he must be phenomenal.
— 1d is he now ? ) )
IXVE:SST?:—IEQI‘;; oor lnine. He has a horse richly caparisoned
and four armed attendants. ) i :
! .—What a precocious child !
llghg 'IllAiAI:I{:aNcll)oes not wanf them at all, I assure you.. He wlould
much rather play with other children. The fact is l;ha,t they mv?
‘been forced on him. ) » \ ‘
T .—By his parents ? L
11\’1R§. {{Affll‘}l:? they.'y are ll)lob rich. The story told is this: Ofmi
day a man, who had been deprived of a large estate by wrong u
o mcan,le to him, having heard of his extraordinary powrf‘;.q,
me&;m:;ked him what he should do_to recover his property. T tl]e
a]n'ld would not pay attention at first, but went on playmgl'1 .]‘:v; ;
o ‘ll boys. As the man continued his importunities, t'l;,e c 1d }::
i)t ltel;m?n)e(i to him and said : ‘“ Do nothing.” What'. said the
nan, No mantrams! No offerings! No pilgrimage ! Howhqu
?[na-“% my estates back if I neglect such obvious m(.:tho'gl;s,'}:'l t],;] 1
co%fmonysense would dictate to any clme '.f” “ Do nothn;gv.ens;ﬁonthz
i i i turn out that in one year, 1 S
‘child, “ and things will so out ar, seven month
s you will come again into your property. , ,
?mld thr:zg; y;.rblg li)xtl of gmti?ude, the reinstated owner presentet}
:ftlllel zi:?ld with a very fine horse and four soldiers, the expenses o
Whl:lcllsl;shtla’f:glsl;m.—])o tell us something more abo?it?hilmghgﬁzlls
he make his toys move of their own accord ?
J}lxl'd%cei]gaxmlﬂd beat all the other children at their games. it
¢ 11': S. R.—Well, you know, no doubt, thqt our !:lmdu idea lsl ad
in case of the reincarnation of a sut}:)etéllor beuig ;); gi‘[:fl 21}-)1'?1 :
ity, the powers which seem 1e wor !
z}::f?ljtt;te::lltl);tural }:I.S moving the arm or tlll.lfllkltl)lgt are ?i) ::é:(;ﬁl:y
i themselves much later in life, utin a
e tlgi}éi:ggwwilthout apparent effort by their possessor. l(tl;
flsrgnlt;xlater on that he learns to understand ]th?;ir' s1%mhca,1;(;e,lim':;)
p i Frequently this does not hap-
the laws under which they come. : Shis Coes not bap-
: liese powers become conspicuous, un  initiatior
PO niet ething like mediumship ?
) — t that spontaniety some g 1ship
W%S'gm—-II;o?l?t thlin'k :E()). Remember, it comes perfectly natuil ally
t e oun prince to order his servants about ; it 1s only W]lel.l .3 it}
b(l)dzry thag he understands why1 the]y obe)(rl h}l.m.dogsmgo}tjeo({)?; (t);u' :,r
r thonghtlessly, an e 1 .
th?mtﬁgzl;tgle})g;v;‘;itller plz{;’ne with these remca,rm‘m‘tlvons ?f a.detptsi
::fulz; are masters of the forces of nature, not ‘instruments o
irits”’ like the mediums. ‘ -
th:’;ﬂ:l:: -—h—%aan] this “little Mahatma” command the forces of

nature ?
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P. S. R—I can only repeat what 1 have heard, and it would
seem so, if the stories told of him are true.  For instance, When
ke was five years old he won three marbles one day at play from
another little child, who, however, had not got three marbleg
left, and said he would pay the debt next day.  He, however, fell
ill and died very quickly of one of these sudden fevers we have in
India. A few days afterwards the little Mahatma (you under-
stand that 1 use the term in the popular sense,) asked about his
little companion, and was told that he had died the day before and
was to be burned that afternoon. < Burn him in the fire you
mean,” cried the child, “ then how could he pay me my marbles !
No indeed, he shall not go till he pays me my marbles, T must
tell him so at once.” His attendant, knowing the strange things
he did, or is credited with doing, was taking the child to the house
where his little companion lay dead, but they met the funeral pro-
cession and followed it. The may then went to the father of the
dead boy and asked him to stop for a moment and let hig little
charge seo the corpse, as there was no knowing
happen, but the father said his boy had been dead S,
and it was absurd to expect anything to happen. They followed
the procession, and when they came to the burning ground those
who carried the body laid it down. Then the child ran over, and
pulling the cloth off the face of the corpse called him by name
“ Here Jaf, get up and pay me those three marbles, do you hear
Jaf ¥ The boy opened his eyes and said, “I haye got them at
home, bt how can I go for them when they have tied me like
this I”—it is the habit to tie the body on a plank to carry it. Of
course the cords were quickly undone, and the «
with his little friend to find the marbles,

Mes. TaMarIND.—And did he die again as soon as the marbleg
were paid ?

P. 8. R.—Why no! The child was recalled to lifo.
case of the temporary galvanizing of a dead body by an elemental

another, dear Judge.

P. 8. ..—Not long ago the little Mahatma was taken to a feast,
but owing to some strange oversight rice for only twenty people
Was cooked, whereas there were 60 or 70 persons there. They sent
for more rice, and the child got very hungry, and asked why they
did not have dinner. It wag explained to him that he would have
to wait till more rice was cooked as there was not even half
enough for every one. Whereon he said “that is al] nonsense !
there is plenty for everyone ; and [ am too hungry to wait any
longer. Bring the rice and I will help it myself.” Having
learned by experience to do what he told them, they brought in

HerMaN.—That is what would be called a full sized miracle in
Bome countries !
Mrs. TamaRIND,—T declare, the story seems quite blasphemous
BaBu X.—Yes, for the simple reason that you have only one
recorded instance of the Phenomenal wultiplication of physical
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i i ; whi in India that
things,—when Christ fed the multxtu(%c ; ‘Ylf‘l? tﬁ uz ::d itl(:d b that
is only one out of many powers that are universally cdited b0 il
adepts. A Hindu would mot see afnyt(,llnu%‘ pa,lrf,é?lu ;:e?: g{) d 1;0
i king a pound of cooked rice feed a AUTY Y ,

:'101111113. ;gg in itr,, a, proof that the person who did it was poss:lssgg (gg
the powers which from his infancy he has been iui?us omed o
attribute to the Mahatmas or ade('{).ts, ‘1‘ Grlrea,taSou s’ w

deeree more than the ordinarily humafn. )
be%oglfui.:%rfear you will never geb tho stolid Wesb t(()l talﬁa' n;
that‘ ;jdea. No Western scientist has, exiql' su]cfcegs.e;l ma Ollllln f:,‘tlx?,
.7 of rice; he would consider himsel or a

:Sy%;?:lnig h; were to think of attempltfm% it ; m(l)repv:r,inth:]x;g
i ar ent which would of itse e conclusiv

l\?VgsI,lt ml%l;mMaha,tma could double or treble things like thaz, 110
WO\ll(i be able to make a tremendous fortunﬁ, aéndkbel:iyca;3 11{1:?0'138(1 ae le{':

i = C ly d

and keep a splendid yacht, and have a we sho od cellats o man

- v all the luxuries and pleasures that the heart o
]c%}t’lli& conceive, besides really doing a great deal of gloo}d wl}ir}ll tﬂl;g
prices of food were high ; and, moreover, very possibly &e mig e
returned to Parliament, and in time made a,'B:u'onet an px}'lqsenble
at Court ; and perhaps have hisl,) picturedpa.lr'xted cli)gclae‘ foaf,s flx(')iz:ds.
artist and presented to him by an a mmnﬁ lo o B

Mahatma comes forward to reap all these a g
rgiloag’fngositive that no Mahatma exists. Is not that argument
good enough for the ordinary Philistine ? 4 i6 to tho
Herman.—It is simply magniﬁcel(xlti ! Yonf stlilouldﬂslgxg Wt) o the
. T’ll wager there is hardly one of them 4
2:1\(‘;5«?? gzr;;and seri%uw,' and insert it with a highly complimentary
notice of the writer, for his sound logic and sturdy commo;x E{en}slzeé‘
- Wastun.—Well, if they don’t believe in the eilstence of ; ahat-
mas in the West, they are beginning to postulate ma.ha,tmng oltice..n
Paxpir A., Baso D. G., Pavoir B. C., Basu X, a'nd P. S. R. 1
—What on earth is that ? - ‘ o
c-}“;:rlllgmm.—It', is not. easy to make the Eastern mind nie to gxlg
sublimity of Western metaphysics. A simile will best exp m'nhted
idea of  mahatmic force.”” ' Suppose that a somewhat nearsig fed
man were to discover an egg, aénd not ?elzlf q.loﬁe t,(t),o g:;;e:ﬁg aé xi:t-
P . i
anywhere in the neighbourhood, were tor L o account
o of hens, and postulate an egg-laying Jforce 1 _ )
?cl:f :}?e st:'an’ge phgnomenon. T believe the inventor of mahatmio
h lied for a patent for it. o .
foﬁAJ:ISz i'lFApMARIND, (topMRs. T)——l\ll&r (le;r it 115 gt:,‘t;gu‘l‘{;i'nl?liff) :,nttcl’
av to go. Come, Miss Panmkin, >

K:a];ggxi %)Ofn&;szawaf Bahadur’s strange stories another ;evemng.

. (Exeunt omnes.).
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A SHIN-SHU CATECHISM.
(Continued from p. 756, Vol. X.)

Asour TEE TrRUE FaAIrH,

Q. What is the true faith ?

A. Ttis explained in the 18th prayer (or vow).

Q. Will you give me the whole passage of that Prayer now ?

A. Yes, it is as follows:

“If any of the living beings of the ten regions, who have believed
in me with true thought and desire to be born in my country, and
have even to ten times repeated the thought (of my name), should
not be born there, then may I not obtain the perfect knowledge.”

Then the true faith is to believe in Amitdbha with our
true thought, is it not?

A. Yes, but we must not endeavour ourselves to make our
thought true, because to do so with our uncertain thought is as
vain as to endeavor to draw a picture on water.

Q.. Then, how can we get the true thought ?

A. To get the true thought we must entirely give up any notion:
of self-power. At first we must believe that we are really sinful
and that therefore we are destined to sufferings of transmigration

infinite, and that we are far from getting rid of that by any means
of self-power.

If we believe so, what then ?

A. Then the doctrine of another power (the power of another)
will reach our ear ; and as soon as we become convinced of the truth
of the doctrine, (or, as soon as we belteve the doctrine,) the true
thought, that is Buddha’s mind, dwells in our heart!

About this there is an allegory which was explained (related) by
Zen-do (Jen-do), one of the seven high priests. It is as follows:—

“ Suppose that there is 2 man who wishes to travel westward
and the journey is a hundred thousand miles; suppose that, mid-
way, suddenly there are two rivers—one being a fire-river, which
lies on the south side, and another being water which lies on the
north ; suppose that each of them is a hundred feet wide, bottomless
and endless; suppose that between them there is a white road
about four or five inches wide and also a hundred feet long leading
from the eastern to the western bank; and suppose that there
are rolling waves washing the road and blazing flames burning it,
and that these are always dashing against each ether wit%out
cessation.

“ Now the man comes to a lonely (remote) place where there is
no one to be found but many robbers and cruel beasts. When these
perceive that he is alone, they come struggling to kill hine. When,

with the fear of death, he runs away towards the west as fast as
as he can, to his great surprise, he meets suddenly with the great
rivers ! ¢ These rivers are boundless to the south and the north,’
says he to himself, ‘and the white road between them is too
narrow ! How can I pass over, though the distance between the
two banks is short ! Surely I shall die to-day ! If I should go back,
the robbers and the beasts would attack me. If I should escape
towards the south or the north, the cruel beasts and the poisonous

2
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insects would come striving and oppese me. Or if I should go
westward by groping along the road, perhaps I should also fall
either into the water or the fire river” How great is his fear at
this moment !

“ He, however, thinks again ; ° I shall die, if I go back, or stay
here, or go forward—there is no way to avoid death. 1f so, I will
rather go on along this road ; for it already exists here and it is
probable it can be crossed.” While he is thinking so, he hears
suddenly the voice of a man on the eastern bank. The voice
persuades him, saying : ¢ Go on along this read with your resolution,
surely there is no danger of death. If you stay here you shall
soon die.

““ At the same time there is a man on the western bank who also
calls out to him, ¢ Come on here straight with your whole heart
and right thought, I will protect you well. Do not be afraid at all
of the danger of falling into the water or the fire.’

“ Having listened to the sender and the caller here and there
(in the one place and in the other) he makes up his mind; so that
this at once affects his body as well as his heart, and he goes on
along the road withount any hesitation. When he proceeds a few
steps, the robbers call him back, saying :

“¢ Sir, come back ! This road is steep and bad, and yon eannot
pass over, but you will surely die. We are certainly not going
1o meet you with any wicked designs.’

“ But he does not even look back, althongh he hears their cries
(calling). With the whole heart he goes on straight, taking care
cautiously about the road. Pretty soon he arrives at the western
bank, wherehe is for ever eternally free from all misfortunes, and
where he meets with good friends, and then their pleasures are
perpetual.

“These things form an allegory. The eastern bank is this world,
- the western bank is Paradise; the robbers who pretend to be

friends and the cruel beasts are our six organs (of eye, ear, nose,
tongue, body and mind), the six kinds of knowledge (of eye, etc.),
six objects (form, sound, odour, flavour, touch and matter, or object),
five attributes (material forms, sensations, consciousness, percep-
tions and conformations), and four great elements (earth, water,
fire and air); the lonely uninbabited place is this: that we are
always following bad companions, and do not meet with a true,
good friend ; the water and the fire rivers are our greediness (that
is as water) and anger (that is as fire); the intermediate whito
road, that is four or five inches wide, is the pure .desn'e to be. born
in Paradise, which arises in the midst of our passions, greediness,
and anger. As greediness and anger are violent, they are com-
pared to the water and the fire ; while the good mind is compared
to the white road, because it is narrow. : o

« Again, the waves which always wash the road signify that our
incessant greedy thoughts pollute the good mind ; the flames which
barn the road from time to time mean that wrathful and hating

(disliking) thoughts burn up the holy wealth of merit ; the man who

makes himself ready to tread the road facing directly westward
means that we endeavour to offer many religious practices for the
sake of entering into Paradise : the man who having heard a voice of

e — - —— >
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persuasion from the castern bank, proceeds straicht alone the r
westward means that, though Sék)?amuni is a.lreidy gonbe ‘u?dl 0\?(:
cannot see him, yet there is his doctrine to be learned— that s like
a voice ; the circumstance that when the man goes forwards part of
the way, the robbers call him back means that there are some persons
who hold some different understanding and practice and wrong
views, and mislead others in an arbitrary way, and by committiné
crimes they lose themselves; the calling of a man on theswestern
bank is the Prayer of Amitibha ; the fact that the man soon
arrives at the western bank where he meets with good friends and
they rejoice with each other, means that those who, since immea-
surable Kalp%s, have been sinking into the misery of birth and
death, transmigrating, wandering about and winding (the rope of
sins) around themselves, which they will by no means be set free
trom,—by having the road pointed out by Sikyamuni to go west-
ward, and also by relying upon Amitabha’s mereiful calling, are now
obeying the 1struction of the two Buddhas, not caring about the
water and the fire rivers but always remembering that they are on
the road of Buddha’s powerful vow (prayer), and at last when
they leave this life, they will be born in Paradise, where the will
meet with Buddha and then their joy will be endless.” 7

j(g. .Irn this sassagc, what is meant by “ self-power” ?

1. Lo “endeavor to offer many religious practices in order to b
born in Paradise,” _This is always the case with those Wh(: wile:
to be born in Paradise, but who do not yet obtain the true faith
in the power of another (or another power). :

Q. Whyso?

A. Because they suspect the doctrine of the pow

. er of anot]
(another power) at first, but as they believe that n?erit and demeﬁz
are the causes of happiness and misery, so they feel obliged to offer
their good actions as the means of entering into Paradise.

Q. Do you mean that any good action i
inginte Pho el y g 10@ 18 an obstacle for enter-

A. No. “To cease from all sin, and to get virtue” ;

I rtue’ is th :
rule of Buddhism. But that very’idea, is gle obstacle ; tl::t%:se n?ha;
intention to make an offering for entering into Paradise by ‘their
own good actions ;—that is the idea of self-power.

Nay, even the repetition of Buddha’s name is wrong, if we
desire to be born in Paradise by the merit of doing that In
this case, Buddha’s name is, of course, the law of the other p.owér
(another power), bl.lt the notion of those who misuse it, is of self-
pi?l:ver. There{%x:g it m}::y be said to be of half self-power and halt
other-power. is is the second step of enteri ' i
the pure power of another. P ring on the doctrine of

Q. When can these notions of self-power be thrown off ?

A. When Buddha’s calling has reached our ear. He does not,
command us to bring forth any practice, or to accumulate the merit
of 1'epea.tmg: his name for our salvation, but only he says, “Com
on here straight with your whole heart and right thought’ ” Theno
why shall we try to do what he does not command ? T.herefo o
when his calling has reached our ear enough, then all our ide;(‘:
of self-power will be thrown off at once, This is the time when























































































