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CRUSTS AND CRUMBS.
(By Albert Ernest Stafford.)

Three volumes of poetry have reached
me from the discriminating and enter-
prising publishing house of McClelland,
Gioodchild & Stewart, Limited, whose
name is beginning to be associated with
the finest fruit of native Canadian litera-
ture, These volumes belong, as all true
poetry does, to the timeless. In only
one of them is the great war made a
theme. Nature and human nature, the
vternal studies of the poet, supply all that
s needed for immortal song. Yet no
one can read these volumes aud not be
in better spirit to face the problems of
the war and of day-by-day existence.
lhe first thing that the occultist has to
learn is to distinguish between the things
that endure and those that perish, and
then to live for the everlasting. Until
this distinction is made and put in prac-
lice no progress of a real kind can be
made. From the earliest Vedanta down
through the ages. the poets and the mys-
ues tell us that the world and the fash-
1on thereof passes away, and they sct up
for us the quest of the cternal beauty.
Pt"rhaps in Canada it has not heen so
evident, so insistent, but there have heen
enough who were conscious of and faith-
ful 1o the quest to make a tradition. No
one can read Mr. John Garvin's "(Canas
lian Poets” (from the same publishing
house) without feeling that many of
those have been touched on the lips \Eith
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coals from the true altar. Isabella Craw-
ford, Archibald Lampman, Charles Rob-
erts, Bliss Carman, are outstanding
names, and in these three poets we have
evidence of the same high calling the
note of rapture, the unquenchable devo-
tion, the eye of vision, the lyric melody
and the word of power. I have not
spacc to say a tenth part of the things
I would like to say of these volumes, nor
to quote the splendid passages I have
marked, but I can at least call attention
to some of the more notable of their con-
tents, and in the order in which I have
received  them:—"Lundy’s Lane and
Other Poems,” by Duncan Canipbell
Scott, $1.25: "The Piper and the Reed,”
by Robert Norwood, $1.25; and “Heart
of the Hills,” by Robert Durrant Wat-
son, $1.25.

In Mr. Scott’s volume there are three
poems which come very near to what 1
take to be the essential spirit of Cana-
dian poetry. It is the note of mysticism,
not so sure of itself in Mr. Scott’s verse
as in Bliss Carman’s “"Low Tide in Grand
Pre.” still shadowed with the agnosti-
cism of a generation ago, and still con-
strained by conventional theology to look
elsewhere for the divine things that arc
now and here. But the ice is breaking,
the streams are running more freely, the
flowers are springing, the hirds are sing:
ing. The finest poem to my mind is the
“Lines in Memory of Edmund Morris.”
This poctry is Canadian and can not be
mistaken for the product of any other
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land. There are three passages which I
would like to quote, but space will not
permit.  First is the exquisite picture of
“Akoose, fleet of foot,” whe in his
blinded age rode away and hid himself
in a poplar grove. There he slept,
Where dinosaurs sleep, clamped in their rocky
tombs,
Who shall count the time that lies between
The sleep of Akoose and the dinosaurs?
innumerable time, that yet is like the breath
f the long wind that creeps upon the prairie
And dies away with the shadows at sundown.

. There is a beautiful passage, pages
1815183, begmaing, “How often have we
risenn without daylight,” and another at
L pagie 189 “Tigars ard the crushed essence
of this 'world™ whidh proceeds,
We of the sunrise
Joined in the breast of God, feel deep the
power .
That urges all things onward, not to an end,
But in an endless flow, mounting and
mounting,
Claiming not overmuch for human life,
Sharing with our brothers of nerve and leaf
The urgence of the one creative hreath.

Two other fine Canadian poems are
“Spring on Mattagami” and “The Height
of Land.” The first is a poem of nature
and love, love in its purest passion; and
the second a poem of nature and life,
and “The Secret, Golden and Inap-
pellable,” which is the cryptic message
of the lines. These three poems are en-
tirely worthy of Mr. Scott's promise in
earlier work., Canadian literaturc is the
richer for them, and they add another
course to the foundations of national

thought upon which the splendid philoso-

phies of the future must be raised.

Mr. Scott is as finely lyrical as a poet
should be. “An Impromptu” is the pro-
duct of a thoughtful mood, and there is
an ethereal beauty as of Shelley and
Hood combined in “Mist and Frost.”
A lovely lyric of delicate beauty and
tenderness is “O Turn Once More!”
“The Beggar and the Angel” points an
old moral in picturesque phrase—

But being a bheggar never saw

The charm of the compelling law
That turned the swinging universe.

is the prelude to
“The Dew Falls

An exquisite lyric
“The Closed Door.”
and the Stars Fall” “The Legend of
Christ’'s Nativity” is instinct with the
modern note.  Among the sonnets “In
Snow Time,” though not perfect in form
in the octave, is my choice. There are

two fine ones, “To the Heroic Soul,” of
which I shall quote the octave of the sec-
ond:

He strong, O warring soul! For very sooth

l\'ings.are but wraiths; republics {ade like
rain,

Peoples are reaped and garnered as the grain,

And that alone prevails which is the truth;

Be strong when all the days of life bear ruth

And fury, and are hot with toil and strain:

Held thy large faith and quell thy mighty
pain:

Dream the great dream that buoys their age
with youth.

Therc is no possibility of doing justice
to Mr. Scott’s volume by meagre quota-

tion. It is one to be read and re-read
and thought over. It reveals a mind
that is worth being familiar with. And

it is only the pocts that thus unlock
their hearts.

In “The Piper and the Reed™ (81.23),
Rev. Robert Norwood has followed up
“His Lady of the Somnets” and “The
Witch of Endor,” a dramatic poem, with
a collection of lyrical and dramatic, or
narrative poems, which establish his
reputation as a writer of rarely graceful
and finished verse. It is not all up to
the same standard as the hner lyrics and
blank verse passages of “The Witch of
Endor.” It is not easy to surpass:

) Light that overflows,
O Wind that wildly blows;

O sweet and tender grace,
All in one woman’s {ace!

O Love that is like fire,

{3 Pain that is desire;

) melodies that start,

All in one woman’s heart!

Mr. Norwood is a mystic, also, and
records something of the experiences of
those who are lifted into experiences be-
yond the normal, David utters some-
thing of this:

Somerimes the manv-colored veils of earth

Are lifted by invisible swift hands,

And glory of the infinite is near;

Then comes awareness of a comradeship

With God and all His angels, and I rise

Through unknown spaces of the heaven's
blue,

Lost in the adoration of a love—

Self-limited and by the creature bound

That it might share the limitless and pure

Possession of itself!

In the new volume Mr. Norwood, who
has recently taken up his abode in Phila-
delphia and is probably lost to Canada.
displays a more complete mastery of the
language than ever, and has given the



rein to his sense of the jewel values of
words:
The splendour that Orion spills
On purple space:
The golden loom of Leo’s name;
The scintillance of Vega's face;
Dim unto dark:
And great Arcturus’ far refrain
Fades to a silence that is pain,
When like a lark,
Riseth melodious and strong
That cadence of eternal song.

That 1s from the first page, and from
the last one may call something even
finer:

But if you take this road, my friend,
My wistful friend,

Your world will wake to song,

And all high, holy angels bend

To hail you of their throng:

And where the Sons Eternal are,

You shall be throned upon your star.

Mr. Norwood's poetry is not merely
fanciful expression of beautiful dreams.
It is fact, experience, truth, as he sees
it:

My God had need

Of vne more reed—

Had need of me

To make the perfect harmony,
1 am that undersound,

That needed note.

Mr. Norwood presents in many of his
poems a far more radical and advanced
view of the spiritual life than is ae-
cepted hy most conventionally ‘orthodox
jeople.  There is really mothing hetero-
dox in his views, but people have neg-
lected the large liberty which comes
with knowledge. It is wise for igno-
rance to step warily, but Truth, knowl
edge, experience, set men free. They
know whereof they speak. Mr. Norwood
writes like one emancipated. The truth
has set him free. This appears in “The
King of Glory,” “The Optimist,” “Barti-
maeus.” “The Cock.” “The Stream.” and
particularly in “After the Order of Mel-
chisedec,” from which I shall quote some
stanzas, and though they may occupy my
space so that 1 must leave Dr. Watson's
“Heart of the Hills" till next weck, and
must neglect the other poems and lyvrics,
yet these stanzas will present Mr. Nor-
wood in thought and craft at his finest:

I am a priest upen whose head

God long ago poured holy oil:

e gave to me a Word and said:
“With this thou shalt mankind assoil?”

I come from out the Holy Place,
With benediction for the earth

To wipe the tears from every face
And tell the fallen one his worth.

My business is to be a priest
Whose holy task is to forgive,
To bid the beggar to the feast,
To touch the dead and make them live.

I know not any fear of thrones,
No claim of Scribe or Pharisee;
My word is set to many tones
Of lute and harp and psaltery.

I have no temple and no creed,
1 celebrate no mystic rite:

The human heart is all 1 need
Wherein 1 worship day and night:

The human heart is all I need,

For I have found God ever there——
Love is the one sufficient creed,

And comradeship the purest prayer!

I bow not down to any book,
No written piage holds me in awe;
For when on one friend’s face I look
I read the Prophets and the Law!

I need no fountain filled with blood
To cleanse my soul from mortal sin;

For love is an unbounded flood—
Freely 1 go to wash therein,

Love laughs at boundaries of wrath,
And is as infinite as God:

Breaks down each wall, inds out each path
Where willful, straving feet have trod.

Love is the Word God gave and said:
“With it thou shalt mankind assoil!”
Then forthwith poured upon my head
Anointing of His holy oil!
—Toronto Sunday World.
[P S————
SENACA TO LUCILIUS.

Do you ever come across 2 man un-
afraid in danger. untouched by desires,
happy in misfortune, peaceful in the
midst of a storm, elevated above ordi-
nary mortals, on the same plane as the
gods, does not reverence seize you? Are
you not compelled to sav, “Such an ex-
alted being is certainly something differ-
ent from the miserable body which he in-
habits”? A divine strength rules there,
such an excellent mind, full of modera-
tion, raised above all trivialities, which
smiles at that which we others fear or
strive after: a heavenly power animates
such a person, a thing of this kind does
not exist without the codperation of a
deity. The largest part of such a being
belongs to the region from which he
came. Just as the sun’s rays touch the
earth in reality and vet are at home only
there whence they came, so an eminent
holy man associates with us,

JRN—

Truly, a beautiful seeret is proclaimed
by the blessed Gods. Mortality is not a
curse, but death a blessing.—Eleus/s.



FROM THE ALCHEMISTS.

The woman is called Magnesia, the
white, the man is called red, sulphur.—
Turba phitosophorum.

Our stone is like the creation of man.
For first we have the union, (2) the cor-
ruption, (3) the gestation, (4) the birth
of the child, (5) the nutrition follows.
So it clearly appears that the philoso-
phers spoke the truth about it, although
it seems impossible to simpletons and
fools, that there was indeed only one
stone, one medicine, one regulation, one
work, one vessel, both identical with the
white and red sulphur, and to be made at
the same time.—Arnold.

For there is only one stone, one medi-
cine, to which nothing foreign is added
and nothing taken away except that one
separates the superfluities from jt—
Arnold. '

Now when you have separated the ele-
ments, then wash them.—druold.

The philosophical work is to dissolve
and melt the stone into its mercury, so
that it is reduced and brought hack to
its prima materia, 1. ¢., original coudition,
purest form.—drnold,

Consider well these two dragons, for
they are the beginning of the philosophy
which the sages have not dared show
their own children. The first is
called sulphur or the warm and dry.
The other is called quicksilver or the
cold and wet. These are the sun and the
moon. These are snakes and dragons,
which the ancient Egyptians painted in
the form of a circle, each biting the oth-
er’s tail in order to teach that they spring
of and from one thing. These are the
dragons that the old poets represent as
guarding sleeplessly the golden apples in
the garden of the Hesperian maidens.
These are the ones to which Jason, in his
adventures of the golden fleece, gave the
potion prepared for him by the heautiful
Medea of which discourses the books of
the philosophers are so full that there
has not been a single philnsopher. from
the true Hermes, Trismegistus, Orpheus,
Pythagoras, Artephias, Morienus, and
other followers up to wmy own time, who
has not written ahout these matters.
These are the two serpents sent hy Juno
that were to be strangled by the strong
Hercules, that is to be conquered and

killed in order to cause them in the be-
ginning of his work to rot, be destroyed
and be born. These are the two serpents
that are fastened around the herald's
staff and rod of Mercury. There-
fore when these two (which Avicenna
calls the bitch of Carascene and the dog
of Armenia) are put together in the ves-
sel of the grave, they bite each other hor-
ribly.—Flamel.

The work of the alchemists was one
of contemplation and not a work of the
hands. Their alembic, furnace, cucurbit,
retort, philosophical egg, ete, in which
the work of fermentation, distillation,
extraction of essences and spirits, and
the preparation of salts is said to have
taken place was Man—yourself, friendly
reader—and if you will take yourself into
your own study and be candid and hon-
est, acknowledging no other guide or au-
thority but Truth, you may easily dis-
cover something of hermetic philosophy:
and if at the begiuning there should be
“fear and trembling” the end may be a
more than compensating peace.—Fitch-
cock.

The highest wisdom consists in this,
for man to know himself, because in him
God has placed his eternal Word. .
Therefore let the high inguirers and
searchers into the deep mysteries of na-
ture learn first to know what they have
in themselves, and by the divine power
within them let them first heal them-
selves and transmute their own souls.

if that which thou seekest thou
findest not within thee, thou wilt never
find it without thee. TIf thou knowest
not the excellency of thine own house.
why dost thou seek and search after the
excellency of other things? The uni-
versal Orb of the world contains not so
great mysteries and excellences as does
a little man formed by God in his own
image. And he who desives the primacy
amongst the students of nature will no-
where find a better or greater field of
study than himself. Therefore will 1
here follow the example of the Egvptians
and from certain true experi-
ence proclaim, O Man, know thyself: in
thee is hid the treasure of treasures.—
Hitcheock.

It is sown in corruption, it is raised m
incorruption. It is sown in dishonor, it
is raised in glory. ... . It is sown a



natural body, it is raised a spiritual body.
—St. Paul,

There are celestial bodies and bodies
terrestrial. There is one glory of
the sun and another glory of the moon.
—5§1. Paul.

For he is our peace who hath made
hath one, and hath broken down the
middle wall of partition between us, hav-
ing abolished in his flesh the enmity, even
the law of commandments contained in
ordinances; for to make in himself of
twain one new man, s0 making peace,
and that he might reconcile both unto
God in one body. having slain the entity
thereby—St. Paul,

[ER———
MIMICRY IN ANIMALS.
Mimicry in animals. “hitherto an un-

wolved mystery,” is explained in the
North American Revic.o by Hudson
Maxim.

When a bird is about to attack a worm
ke looks at the worm, trying to ascer-
tain whether the worm is a food worm
or a puff-adder. The mental process of
the bird is transferred to the nervous
svstem of the worm, who, now aware of
the fact that the bird would hesitate to
attack him if he were a pufi-adder, pro-
ceeds to imitate the puff-adder.

In explaining mimicry in animals Mr,
Maxim says:

“Knowing that everything in exist-
ence is sensitized to everything else in
existence, we know, therefore, that there
can be no state of heing which does not
wnd to impress its condition upon or be-
ray its condition to other existences
whose necessities develop in them facul-
tes of awareness—senses to meet their
requirements—hesides those senses that
we count on the fingers of one hand.

“We know positively that no mental
slienomenon  can  take place  without
leaving an impress of some character
upon surrounding  media, because no
condition of any structure can cxist
without that condition making its im-
press upon surrounding media, tending
t alter the conditions existing in those
wrrounding  media. Conseguently, we
know with absolute certainty that a
thought can not exist in the mind of a
hird without that thought exerting an
mfluence upon other life in the neigh-
torthood of the bird, and that one
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thought exerts a different influence upon
the mental mechanism of a worm than
will another thought. These things we
know: the only thing we do not know,
and can not very well prove by prac-
tical experiment, is that the worm is able
to utilize that influence in the way I
have suggested.”
JRR—-S————
Ages have rolled within
though yet
Not nigh the bourn to fleeting man
assigned:
Yes: old—alas how spent the strug-
glhing mind
Which at the noon of life is fain to set!
My dawn and evening have so closely

my breast,

met
That men the shades of night begin to
find
Darkening my brow; and heedless, not
unkind, ’
Let the sad warning drop, without re-
gret.
Gone Youth! had I thus missed thee, nor
a hope
Were left of thy return beyond the
tomb,
I could curse life :—But glorious is the
scope
Of an immortal soul.—Oh Death, thy
gloom
Short, and already tinged with coming
light, .

Is to the Christian but a summer’s night.
~Joseph Blanco Whiite.

RO ——

Now God did not make the soul after
the body, although we have spoken of
them in this order: for when he put them
together he would never have allowed
that the elder should serve the younger,
but this is what we say at random, be-
cause we ourselves, too, are very largely
affected by chance. . Whereas he made
the soul in origin and excellence prior to
and older than the bady, to be the ruler
and mistress, of whom the body was to
be the subject.—Plato,

anm————

The path of Wisdom is the path of
duty., They are not separate roads, as
many erroneously conclude. Men fail
to associate wisdom with dutv—they con-
sider them as apart.  The disciple per-
forms the action {(duty), and in so doing
finds wisdom.~Teachings of the Master.




THE VATICAN.

{From Christian Science Monitor, Dec.
14)

Cricago, liL—1In its leading editorial,
“Where does the Pope stand?” as re-
gards the United States and the war, the
Masonic Chronicler of this city declares
it is folly to ignore this phase of the
war. “The time las come,” says the
Masonic Chronicler, “to force all c¢iti-
zens of this country to take a stand. If
the Pope wants to keep out of it, let
him do so, but he must not assist the
Kaiser in Europe and expect to hood-
wink the people of the United States in-
to the belief that he is their friend. He
must come out into the open and cease
his aiding the enemies of this country
or be regarded as an avowed enemy.”
The editorial follows:

“The Roman Catholic newspapers of
Canada, backed by the clergy of that
wonderful religious, political, and busi-
ness institution, have been conducting
a vigorous campaign for the repeal of
the Canadian conscription act, and
vicious attacks on Freemasonry are be-
ing made in order to bolster up the
courage and unite the faithful followers
of the Pope.

“The Masonic institution is held re-
sponsible for the passage of the conscrip-
tion act, which is styled ‘a menace which
causes the Roman Catholic clergy, the
worst possible apprehension.’

“The Montreal La Croix, which cir-
culates among the Roman Catholics of
Quebec, prints the following statement:

“‘No one ignores the brutal purposes
at the base of the conscription bill, which
an English majority wishes to introduce
in our laws in order to be able to send
French-Canadians  to  the European
hutchery, and to any other hutchery that
may happen in the future. Sir Robert
Borden, who received the word of com-
mand from London, and from the Grand
Lodge of England, of which he is a mem-
her, and whose reunions he must have at-
tended during his last trip to Furope,
will not listen to the language of rea-
son and gond sense. \

“The claim of the Roman Catholic
organ is absurd. as every Mason in the
world knows, but if the Masons of
Canada are responsible for the con-
scription law, or any great movement
in the interest of liberty and democracy,

they are entitled to praise from all red-
blooded Americans, and will no doubt
receive the plaudits of most American
Roman Catholics. Cardinal Begin of
Quebec, Que., is quoted as saying:

“'The conscription law is a menace
which causes the Roman Catholic clergy
the worst possible apprehensions. This
military service is not only a
serious blow to the Church of Christ,
independent in its domain, and whose
laws and practice exempt the clergy and
that class of society which that name
designates from the service under arms,
but also it (the conscription law) con-
stitutes a fatal obstacle to the recruiting
of ministers of God, as well as to that
of the staff of clerical teachers, and
through this very fact it creates, in our
society, an evil much worse than that
which it is alleged to attempt to remedy.’

“The last part of the quotation de-
serves especial  consideration. It no
doubt expresses the attitude of the Ro-
man (atholic Church toward democracy,
which is regarded by Cardinal Begin as
‘an evil much worse than that which it is
alleged to attempt to remedy.”

“November 10th Isaac F. Marcosson,
a well-known writer, arrived at an At-
lantic port after a trip to England.
France. Italy, and Spain.  According to
a special dispatch in  the Chicago
Tribune, he brought back a message
from General Pershing, at whose head-
quarters he spent several days. This
message was no doubt read by many
readers of the Masonic Chronicler. 1t
sounded a note of warning to the Ameri-
san people, saving: ‘Germany is stronger
today than cighteen months ago. The
end of the war is at least two years off,
and the burden of it must now be borne
by the Anglo-Saxon nations.” The warn-
ing concluded as follows:

“The well-known svmpathy of the
Vatican toward the Central Powers, es-
pectally  Austria, has also contributed
to the failure of General Cadorna’s
troops. No blame is to be attached to
Cadorna. He is a striking figure in the
war, a wan very much like General
Haig.'

“This appeared just after thousands of
Italians had laid down their arms and
surrendered  to the  Austrian-German
farces. General Pershing is not a ‘hair-
brained bigot,” a name used by the Ro-



man Catholic press when refering to
a Mason. He is a hard-headed, experi-
enced military man, who is in close touch
with the situation and who is calling at-
wntion to the facts in order to arouse
his countrymen to the dangers now con-
fronting then

It is a well-known fact that the
Vatican is strongly antagonistic to the
fizlian government and sympathizes with
the Austrians. It can not be denied
that the Pope is the avowed enemy of
England and France. He is opposed to
democracy., but has always pretended
iriendship for the United States,

“Now that the American Government
1 one of the maih factors in the present
war for democracy and liberty, what is
the attitude of the Vatican toward
‘merica?

“Before the United States entered the
war, the Pope was very friendly with
s present enemies. Since this country
joined the Allies. how far has the Pope
gone n his efforts to assist the Kaiser?

“The Pope may be able to influence
his faithful followers in some sections
of Europe, and that influence may ex-
tend beyond the confines of loyal citi-
zenship, but how powerful will that in-
fluence he in the United States if
thrown in favor of the Kaiser remains to
be seen. There are many loval Ameri-
an Roman Catholics. They will resent
any interference with their rights as
dtizens of this country. The situation
s so grave and the complications so
many that the Pope may stub his big toe.

“But the fact remains that the Vatican
i5 the enemy of the Allies of this coun-
trv. The warning of General Pershing
and the declarations of Roman Catholic
officials and press prove this beyond a
doubt. Will the power of the United
Mates government change the attitude
of the Pope?

“There is no desire on the part of
the Masonic Chronicler to raise the re-
higious issue. On the contrary, it is mak-
mng an effort to eliminate it. The Pope
mjected the Roman Catholic Church in-
0 the war by proposing peace terms,
that would make the Kaiser the victor.
President Wilson properly and firmly
rapped the Pope over the knuckles,
Therefdre, the Pope is responsible for
the ehurch issue.

"It is folly to ignore this phase of the
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war. The time has come to force all
citizens of this country to take a stand.
If the Pope wants to keep out of it, let
him do so, but he must not assist the
Kaiser in Furope and expect to hood-
wink the people of the United Statees
into the belief that he is their friend.
He must come out in the open and cease
his aiding the enemies of this country
or be regarded an avowed enemy.
“The following Associated Press dis-
patch was printed in the daily papers of
this comntry:
“‘Loxpox, Nov. 23.—The Vatican is
accused in an editorial in the Morning
Post of being implicated in the propa-
ganda, which the newspaper says was
largely responsible for the recent Italian
reverses. Reviewing what it describes
as Vatican machinations the Post de-
clares that its political activities dur-
ing the war “can by no sophistry be re-
garded as consistent with the rules of
neutrality.  From the beginning,” says
the Post, “the Vatican has leaned to Aus-
tria’s side and lately has furtively but
actively espoused the Austrian cause.”’
“When all the fact are considered, it
becomes apparent that the American
people are justified in asking, ‘Where
does the Pope stand?
“The Masonic institution stands for
liberty and democracy. Its position is
well known and it need make no de-
fense.” P
The mountain chain with all its gorges
deep,

Would then no more impede my godlike
motion ; i

And now hefore mine eyes expands the
ocearn,

With all its bays, in shining sleep.

. —Faust.

Sow kindly acts and thou shalt reap
their fruition. Inaction in a deed of
mercy becomes an action in a deadly sin.
~—1Toice of the Silence-Uragment.

osrm—— oo —

Help Nature and work on with her:
and Nature will regard thee as one of
her creators and make obeisance —F oice
of the Silence-Fragment.

S
You follow a false trail:
Do not think that we are not serious:
is not the kernel of nature

In the hearts of men? —Gocthe.



The Theosophical Society

The Theosophical Society is an international body which was founded
at New York on the 17th day of November, 1875, with three well-defined
objects, viz:

First—To form the nucleus of an Universal Brotherhood of Humanity,
without distinction of race, creed, sex, caste, or color,

Second—To promote the study of Aryan and other Eastern literatures,
religions, philosophbies, and sciences, and demonstrate the importance of that
study.

Third—To investigate unexplained laws of Nature and the spiritual
powers latent in man,

The organization is therefore wholly unsectarian, with no creed or
dogma to enforce or impose, its motto being THERE 1S NO RELIGION HIGHER
Tia¥ TRUTH. Hence in its ranks and codperating in its work are to be found
professors of all faiths, as well as those who have none whatever., No
rvestriction is placed on its members save that of loyalty to its one funda-
mental principle——Universal Brotherhood. Nor is it as a Society to he held
responsible for the opinions of its members, who all have a right to hold their
own views and to receive for them from their fellow-members the respect
which they in turn should show for the views of others. This toleration
and respect is asked from all members as a duty, since it is believed that
dogmatism and intolerance have always been the greatest foes to human
progress. The Society therefore represents all creeds and all branches of
Science, opposing bigotry, superstition, eredulity, and dogmatism wherever
found and by whomsoever taught, and asking of its members an unflinching
condemnation of vice in every form and of all that tends to feed or propa-
gate it,
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MEDICAL INSPECTION.

The people of Santa Ana, California,
are to be congratulated on their protest
against the medical control of their
schools.  Such control is a violation of
American principles and of democracy.
It is an affront to the rights of parents
and a physical injury to the children
themselves, who are thereby taught to be
hypochondriacs. Unless this tyranny is
speedily checked we shall have in our
midst an inquisition more hateful than
the religious oppression from which we
have partially escaped. Indeed we have
it already.

Does the modern doctor know what
constitutes sub-normality? Of course he
does not. He can recognize the men-
tally commonplace because he is himself
an example of it. And whatever is not
commonplace—that is to say like himself
—he regards as a disease, and as a fit
subject for serums and operations. Dr.
Lrutcher, who addressed the mass meet-
mg at Santa Ana, said that Abraham
Lincoln and Napoleon Bonaparte would
have been classed as sub-normals. In-
deed nearly every genius that the world
has ever known would have been banned
by the modern physician. Joan of Arc
had visions and would have been fortu-
nate to escape the asylum. The Apostle
Paul would probably have been tre-
panned. So would Mahomet. Martin
Luther would have been found guilty of
paresis, and St. Francis, if he had tried

to land in America, would have gone
straight to the psychopathic ward. The
mental “tests” that are applied to chil-
dren are a piece of solemn humbug and
the doctors know it. Very few doctors,
or bankers, or clergymen, could pass the
fourteen-year-old test.

But the real danger of these absurdi-
ties is the resulting concentration of the
minds of children and parents on the
things of the body. It is an elaborate
system of auto-suggestion, immeasurably
mischievous, and certain to lead to neu-

rosis and hypochondria. It should be
stopped. RN
SECRECY.

Why should there be any thing secret
or esoteric about religion? Secrecy is
repugnant to the wodern spirit. It sug-
gests the charlatan.

Such a criticism may come well from
the agnostic, but not from the Christian,
whose own faith seems to be founded on
esotericism. Jesus spoke to the people
in parables with the avowed intention
that they should not understand him.
Even to his disciples he says that he has
other things to tell them, but that they
could not bear them then. Paul speaks
of having a knowledge that it is not
lawful for man to utter, and some of the
early church fathers laid extraordinary
emphasis upon the exoteric teachings for
the multitude and the esoteric or secret
teachings for the few.

No one can speak of the nature of this
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arcane knowledge unless he himself pos-
sesses it, and in that case he will be un-
willing to speak of it. None the less it
is not difficult to understand that there
may be certain aspects even of religion
that would be dangerous in the hands of
the untrained and the undisciplined. Sir
Oliver Lodge, for example, earnestly
warns his readers against the experiment
that he himself bas undertaken with a
view to establishing the continuity of
life after death. They may prove disas-
trous, he says, to the nervous and the
emotional. He would certainly keep his
methods secret if he could. Science does
what little it can to withhold some of
its knowledge from the general mind. It
is by no means easy, for instance, to
learn the composition of the high ex-
plosives. And even the law regards it as
criminal to impart a knowledge of cer-
tain physiological facts with which every
physician is familiar.

There may be, and doubtless there are,
certain processes of spiritual develop-
ment that would be dangerous and even
fatal without preparation and training,
no matter how accurately they were im-
parted. Indeed there are many persons
who have seriously injured themselves
mentally and physically in the effort to
put into practice some of the misunder-
stood hints to be found in Oriental litera-
ture. (onsciousness, be it remembered,
depends for its manifestation on a phys
ical medium. The normal brain and
nervous system are adjusted to the nor-
mal conscivusness, and may easily break
down if the strain of an abnormal con-
sciousness is placed upon them. It is
also possible that new and enormous
moral temptations may present them-
sclves to those who wander unguided
into unfamiliar paths.

None the less the beginnings of oc-
cultism may be essayed by all without
danger. And when the first step has
hbeen taken there will be no bar to
progress except our own frailties. Every
one has a right to be tried, and the
teacher will take him just so far as he
is able to go. But progress must be
orderly if it is also to be safe.

JR——

A wish earnestly desired

Produced by will, and nourished

When gradually it must be thwarted,

Burrows like an arrow in the flesh.

~—Buddha.

JERUSALEM.

How great would be the interest
throughout Christendom, says the Phila-
delphia Public Ledger, if the capture of
Jerusalem from the Turks should result
in the discovery of a new Bible. But we
are not so sure of that. Much would de-
pend on the contents of the new Bible.
If it seemed to confirm the existing
creeds it would be received joyfully. If
it controverted them, it would be de-
nounced as spurious. Many “Logia of
the Lord” have heen discovered in the
last few years, as authentic as the Canon
itself, but they have been frowned on
and neglected because they were not in
unison with the received dogmas. A
“new Bible” would be judged by the same
standards.

The Turks have never excavated for
the manuscripts that certainly lie hidden
under the sacred city, and they have
allowed no one else to excavate. There-
in perhaps they were the agents of a
beneficent Karma, for the medizval
church would assuredly have destroyed
whatever was displeasing to it, Perhaps
even now we may have to wait awhile
if the hour is not yet ripe, for the Brit-
ish will allow of no outrage to the Mo-
hammedan mosques that stand in the way
of the explorer:

The British are displaying great care not
to disturb the religious sensibilities of the
Moslems. They will undoubtedly continue
this policy; and it may be that this will seri-
ously lmit the work of excavators, even ii
the wholesale prohibition of the Turk is re-
pealed. At Luxor, in Egypt, for example
there is one section of the great temple which
remains uncovered because a Mohammedan
mosque rests upon the mound of débris that
hides it. The authorities will not allow any
disturbance of the mosque. Similar respect
will doubtless be shown Moslem buildings and
feelings in the much more sacred city of
Jerusalem. FEven greater solicitude is to be
expected. But there is plenty of the area of
Jerusalem over which the Moslem has not
thrown the mantle of his mosque and his
tombs,

The ancient sites are difficult to iden-
tify in spite of the vociferous certainties
of Greek, Latin, Copt, and Armenian.
No one knows the site of Calvary nor
the place of the wall of the first century.
The situation of Mount Zion is a mys-
tery:

In many sections of Jerusalem the débris is
very deep. The Damascus gate, for example,

is obviously built right on the top of another
gate, the upper angle of whose archway just



appears above the present pavement running
through the gate. The whole Tyropoeon Val-
fey is from twenty to sixty feet beneath the
present surface. Digging there may reveal
anything, for the débris of an ancient city,
like the sand of Egypt, is8 2 great preserver
of olden structures. But it is impossible to
tabulate all the question marks with which
the religious archmologist turns toward this
museum-—city-—of biblical times. The judg-
ment hall of Pilate is just up the hill from
this valley—perhaps? Digging there will dis-
turh nothing but a Turkish barracks, and that
is hardly a structure that the Allies will hold
sacred. But here we are on the edge of the
most interesting place of all-—the Temple
area. This is one of the very few absolutely
authentic and undisputed sites in Jerusalem,
Its pavements cover many secrets. The in-
vestigator had rather be let loose here with
his pick and spade than anywhere else in
lerusalem or even in Palestine, But will he?
Two mosques are in this area, one of them
the most sacred Moslem edifice outside of
Mecca. This unfortunately is the mosque of
Omar, which is built over the holy rock.
This rock is a part of the top of Mount
Moriah and was undoubtedly in the temple
inclosure. It saw not only the temple of
Christ (of Herod}, but the temple built by the
lews after their exile and the glorious temple
of Solomon. Under it is a cave very sacred
to the Mohammedans, and in the floor of
thai cave 'is an opening into something be-
neath, which no Christian has ever been per-
mitted to see. All sorts of traditions excite
our keen curiosity. It is said that here are
hidden the sacred vessels from the temple of
Salemon. Ignoring history, others say that
here are the seven-branched candlestick and
smilar priceless treasures stolen by Titus and
aow believed to be at the bottom of the
Tiber., How eagerly would the excavator
delve into this cave of mystery and promise!
But it is to be feared that even a permanent
British possession of Jerusalem can not gain
for him that privilege. Moslem opposition
will be too strong.

This is an age when we may expect
that hidden things shall be brought to
light. Tt is not only the frontiers of na-
tions that are dissolving before our eyes.
The unseen things are more—the molds
that have fettered and restrained the hu-
man mind, the habits of thought that
have anchored us to our delusions aud
aur follies, the sanctities that we have
atached to the things that are not sa-
cred but wholly human and transient,
the fixed opinions that have shicided a
falseness and a lie. It is not a work of
war-like destruction that fills our vision,
b a new creation and a revelation.
And perhaps the sardenic hand of Kar-
ma has ordained that the Turk shall he
the agent for the demolition of the the-
ology that has been his scourge, and for
the preservation of the spiritual philoso-

i1
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phy that theology sought to hide and to

obliterate. S

“THE WONDERFUL ADVENTURES
OF PHRA THE PHOENICIAN.”

(By Edwin Lester Arnold.)

Among the books of fiction published
during the past decades few can chal-
lenge in strangeness, few open to specu-
lation so attractive a vista as that rare
combination of atmasphere, stirring inci-
dent, and thoughtfulness which Edwin
Lester Arnold produced in “The Won-
derful Adventures of Phra the Phoe-
nician,” a new edition of which recently
appeared under the Putnam imprint.
Phra’s several incarnations covered a
span of over a thousand years, from a
time antedating the Roman conquest of
Britain to the stirring days of Queen
Elizabeth. Phra sat in Britain at the
tables of Roman Centurions, and the last
of her Saxon kings died in his arms.
He swore hatred of foreign tyrants in
the wassail bowls of serfs, and bestrode
Norman chargers, in tiltyards and battle-
fields. His enormous span of vears was
packed with adventure and romance.
Edwin Arnold in his introduction to the
volume says: “While renewing in each
existence the characteristic passions and
sentiments which constitute Phra’s indi-
viduality and preserve the unity of the
narrative, the author seems to me to
have adopted him to varying times and
places with a vraisemblance and absence
of effort which are extremely effective.”

s ———

T will send a prophet to you,

A deliverer of the nations,

Who shall guide you and shall teach vou,

Who shall toil and suffer with you.

If you listen to his counsels,

You will multiply and prosper.

If his warnings pass unheeded,

You will fade away and perish.

—Hiawatha.

[P —

The old order changeth, yielding place
to new,
And God fulfills himself in many wavs,
Lest one good custom should corrupt the
world. —Tennyson.
[T —

It is the supreme law of philosophy

that involution and evolution are an
eternal equation.—Joseph Cook,
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EXPERIENCE.

(By the author of “Pro Christo et
Ecclesia”)

Theology deals chiefly with the re-
ligious experience of the past, and the
interpretation that great thinkers give to
that experience; but we have also our
own present experience to interrogate.

- Let us, then, candidly ask whether this
life 1s really in our experience as much
cut off from the next as we are apt to
believe,

It is quite possible that we have made
an entire mistake in supposing that the
souls of our dead friends arc cut off from
us. When a soul develops the God con-
sciousness it finds God continually with-
in and without; communion with God be-
comes a constant and familiar reality.
It is not to be imagined that God was
not with such a soul before, as well as
after, its awakening. Just so it is at least
possible that our souls may have com-
munion with the discarnate souls of those
they have loved on earth, but may be un-
aware of the fact, for we overlock many
things in our lives till we obtain some
new light upon their nature and impor-
tance.

I would like to illustrate what I mean
by transcribing what I believe to embody
a true experience. It is a colloquy be-
tween a widow and a modern vicar. The
latter, having lost his only daughter at
the same time as his son was killed in the
war, had been plunged into depression,
and had received great comfort from
visiting a medium through whose lips he
believed he had caught characteristic
messages from his children. In paying
a visit he spoke of this in confidence to
the widow, saying at the same time how
inadequate he had found the ordinary
consolations of religion.

“Well,” said she, “when I was voung I
lost my hushand. I was mad with grief.
He was all the world to me, and T was
a silly little thing without much religion
and with almost no faith: and I had the
children to bring up. and no one to help
me. I just raged against God for taking
my James from me. So when the parson
came [ raged at him for calling a God
like that good. All he said was, ‘T don’t
know whether your husband’s death was
God’s will or not. Tt may have happened
hecause of the sinful condition of the

world; but of one thing I am quite sure,
and that is that it is God's will to be
your Comforter.””

“Yes,” said the vicar, “we all say that,
hut comfort sometimes comes through in-
direct channels, and I think that in
Spiritualism God may be guiding us to
find such a channel. Did you find the
comfort of which he spoke?”

“T will tell you what happened if you
care to know,” said the widow. “I
didn't believe I should get comfort his
way. 1 was angry at heart, but I was
honest. 1 asked the parson how God
could comfort me, and he said that God
could be all to me that my husband had
been, and more. I was so angry that I
got in the way of defying God in my
heart. A dozen times a day, when I
wanted my hushand, I would say to God.
‘Now and here, this is what I need, and
you can’t give it to me!’ Perhaps it
would be advice I wanted; perhaps I
wanted to show my husband how bonny
the children were; perhaps I wanted to
tell him of the clever things they said;
or perhaps I wus tired and wanted a
hand to help. I thought this was a
wicked habit of mine, telling God that he
couldn't meet my needs. But after a
time I came somehow to feel that God
liked the honesty of it. Sometimes I
seemed to think quite suddenly and un-
expectedly of the Lord Christ looking
at me with a twinkle in His eye” She
paused for a few moments. “It was just
wonderful how, some way of other, after
a few months the world was all full of
God for me. 1 was very young and
foolish, and I am none too wise now, but
T have known a secret since that time
that T can’t put into words. But what I
was going to tell you when I hegan was
something else. It was one day a vear
after my hushand died. and T went out
with God into the garden to get some
flowers to put on his grave, and there,
suddenly, T knew that my husband him-
selm was there with me in the garden—
just himself, only braver and stronger
and more happy than I had ever known
him.”

“Did you see anything?” asked the
vicar,

“Oh. no! 1 thank God I have alwavs
kept my five wits about me. If the sart
of form he had were the kind my eyes
could see, of course I should see him



all the time, and not occasionally stand-
ing about like a silly ghost.”

“Did your hear anything?" inguired
the vicar.

“No, I didn’t.
[ couldn’t see?”

“How did you know he was there?”
asked the vicar.

“I don't know how 1 knew—but I
knew; and times and times since I have
known: and if you want any proof that
what 1 tell you is true, I should say,

How could I hear what

Apply the old test—Iook for the fruits.

Look at my children. Do you think the
foolish, undisciplined girl that I was
could have trained and taught them as
they have been trained and taught?
What I think is that whatever comfort
vou got through your medium, 1 got a
better form of comfort, for I found God
and my husband, too.”

Afterwards, in speaking about it, the
vicar remarked that she was evidently
an wnusual woman, spiritually minded,
healthy and intelligent; but he added
that he also thought she had a lively
imagination, and he questioned the verid-
wcal nature of her experiences. As for
me, [ question the veridical nature of
his; I do not find his evidence at all
convincing.—From “Immortality.” Pub-
lished by the Macmillan Company; $2.25.

e s—

A VEDIC HYMN.

In the beginning there was neither the
Unreal nor the Real.

Were there these spheres of light? Or
the heavens beyond?

What? and by what enveloped? Where?
and for whose enjoyment?

Was there the primal Ether, the source
and end of all that is—deep, infinite,
immeasurable ?

There was neither death nor aught death-
less, nor darkness separate from
light.

That One alone, unbreathing, lived; with
It the shadowy veil subsisted (not
Being nor non-Being); other than
It there nothing was.

Before the birth of all things this world
tay sleeping in the womb of the
Prime Cause, like gloom in darkness
hidden,

Each in the other merged, inseparate as
sea from sea;

When by the potent majesty of Thought,
pulsing with creative purpose,

i3

This single, self-poised Whole from out
its shroud of nothingness broke
forth.

Ere yet all This arose, together with the
One was Love;

And there lay floating an inchoate mass
—the seed of life and matter—
Remnant of bygone creations, of hopes

deferred and ends unrealized.

{In the light of their wisdom, musing in
their hearts, thus have the poets seen
—loosing the Real from its bond, the
Unreal.)

Out from them all shot scintillating lines
of rays, all-spreading, swift, like
cloud-born fiery flashes;

Whither flamed they forth?
above, below?

Some were enjoyers, seed-showerers and
reapers of the harvest;

Some, of vast power and magnitude,
fields of enjoyment;

While some again the substance were
of sustenance, nourishing the fath-
ers and the gods.

In order first evolved, and higher,—
those—these later formed and lower,

Athwart,

Who then knows in truth? Who here
may utter it?
Whence stream this forth? This mani-

fold of life and mind, of what com-
posed? and’ whither moving?

The Devas, by the Word made manifest,
after this Bursting-forth shone into
being:

Who then shall know whence This arose?

Where has creation birth? Whether or
no upheld?

If He uphold it not—what mortal or im-
mortal can?

He who is its highest Seer, in the su-
preme space beyond as in the inmost
heart of all,

—Sel{-luminous, its perfect Life and Joy
and Essence—

He surely knows the whence and whither
of it all;

If He know not—what mortal or immor-
tal knows?

—Translated by Sri Ananda Acharya in
“Brahmadarsanam.”  Published by
the Macmillan Company.

—

After the entire union of the soul had
taken place, according to the master’s
mind. he formed all that is corporeal
within this, and joined it together so as
to penetrate it throughout—PFlato.
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THE MYSTIC PATH.

The gods were everywhere and
mingled in all the events of daily life.
The fire which cooked the means of
nourishment for the believers and which
. warmed them; the water which quenched
their thirst and cleansed them; also the
air which they breathed, and the day
which shone for them, were the objects
of their homage. Perhaps no religion
has given to its adherents in so large
a degree as Mithracism opportunity for
prayer and motives for devotion. When
the initiated betook himself in the even-
ing to the sacred grotto concealed in the
solitude of the forest, at every step new
sensations awakened in his heart some
mystical emotion. The stars that shone
in the sky, the wind that whispered in
the foliage, the spring or brook which
hastened murmuring to the valley, even
the earth which he trod under his feet,
were in his eyes divine:; and all sur-
rounding nature a worshipful fear of the
infinite forces that swayed the universe.
—Franz Cumont.

When vou enter a grove peopled with
ancient trees, higher thun the ordinary,
and whose boughs are so closely inter-
woven that the sky canaot be seen, the
stately shadows of the wood, the privacy
of the place, and the awful gloom can
not but strike you, as with the presence
of a deity, or when we see some cave
at the foot of a mountain penetrating
the rocks, not made by human hands,
but hollowed out to great depths by na-
ture; it fills the mind with a religious
fear; we venerate the fountain heads of
great rivers: the sudden eruption of a
vast body of water from the secret places
of the earth, obtains an altar: we adore
likewise the springs of warm baths, and
either the opague quality or immense
depths, hath made some lakes sacred.—
Seneca.

Nothing can be more commendable
and beneficial if you persevere in the pur-
suit of wisdom. Tt is what would be
ridiculous to wish for when it is in your
power to attain it. There is no need to
lift up your hands to heaven, or to pray
the servant of the Temple to admit vou

to the ear of the idol that your prayers

may be heard the better. God is near
thee; he is with thee, Les, Lucilius, a

holy spirit resides within us, the observer
of good and evil, and our constant
guardian. And as we f{reat him, he
treats us; no good man is without a god.
Could any one ever rise ahove the power
of fortune without his assistance? It is
he that inspires us with thoughts, up-
right, just and pure. We do not, indeed,
pretend to say what God; but that a god
dwells in the breast of every good man is
certain—Seneca.
s —

CRUSTS AND CRUMBS.
{By Albert Ernest Stafford.)

There is something in the feminine
nature that reaches more profoundly,
more faithfully, more responsively to the
heroic than the masculine does, but this
has not always found expression. The
present war has found women more
vocative, more capable of giving utter-
ance to their own feelings, because, per-
haps, less occupied with the poems of
men, or perhaps because more prepared
with a higher culture to giving expres-
sion to their own views. The poems
with which Mrs. Nellie McClung has
prefaced her chapters are singularly im-
pressive, “This was the third time a boy
on a wheel” is an example of graphic
and disciplined tragic verse. The stan-
zas preceding that most touching narra-
tive, “Permission,” are only to be read
and filled with the pathos of the storw
after it has been read. Those who are
impervious to these things have many
incarnations ahead of them, and those
who are not moved to action by their
perusal are of those of whom it was said
that they had better never have been
born. It is the poet’s mission to speak
to the dull heart and to awaken the
sleeping fires. 1 have been greatly im-
pressed by Katherine Hale’s new collec-
tion of poems, “The New Joan” (Mc-
Clelland, Goodchild & Stewart; 25
cents). It makes a long advance on
“The White Comrade,” and even more
on “Grey Knitting.” There is indeed an
attainment in full of that distinction of
which there was the promise in the pre.
vious booklets, In these splendid and
colorful poems one hears the rare, high
note of the soul, a language echoed in
words, but whose meaning transpires
rather than is spoken. The felicitous
phrase, the happy epithet, the choice



word are all of the upper ether, and
Katherine Hale has been breathing that
diviner air:

“Behold a legion of all-souls,” she said,
“Who ride again for country and for king,
And with them, as the ardent sun with spring,
See the enchanted ones that life calls dead.”

I would like to quote several of these
poems, but space will not permit, and the
reader will desire to buy and possess for
himself:

But O, the splendour of the way!

And O, the magic sheen

That hath enmeshed God's flower-of-love
Along the road of green!

“The Child” is a beautiful poem, and
in bright contrast to the next one, “The
Law.” whose marble purity carries self-
evident conviction:

For I would find out Truth, my Lord,
The soul behind the naked word,

And at the bourne where life began,
I would inquire the law for man.

My favorite, however, is “A Spring
Day,” not because it is the best, but be-
cause it fits my own mood, and has a
rare music singing in its lines that lifts
one towards the serene:

O, March, he is a loud-foot lad,
Kor pipes as April can,

But this green day he brings again
An olive-branch to man.

His emerald hours are promises
Set in the snow-white days;

And slowly moves Earth's miracle
Along the hidden ways.

As peace is paler than red war,
The crocus than the rose,

So life comes whispering up the Land
A word that whitely glows.

And not in azure Arcady
Or where great battles ring,
Is felt the everlasting hope
That is the heart of spring.

But in the Spirit of the race
That holds a vision clear,
And plucks the fHower of fadeless dream
Through soldier as through seer.
—Toronto Sunday World.
PITRR— - S———

Free dost thou call thyself? Thy
dominant thought would I hear and not
that thou hast thrown off a yoke. Art
thou one who had the right to throw off
2 yoke? There are many who throw
away their Jast value when they throw
away their servitude —Niclzsche.
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WISDOM FROM BUDDHA.

Ye must rely upon the law., This is
your highest, strongest vantage ground.

Know when to eat and the right meas-
ure; and so with reference to the rules
of clothing ahd of medicine; take care
vou do not by the food you take en-
courage in yourselves a covetous or an
angry mind.

Eat your food to satisfy your hunger
and drink to satisfy your thirst, as we
repair an old and broken chariot, or like. |
the butterfly that sips the flower, destroy-
ing not its fragrance nor its texture,

If a man with a sharp sword should
cut the body bit by bit, let not an angry
thought or of resentment rise, and let
the mouth speak no ill word.

Your evil thoughts and evil words but
hurt yourself and not another; nothing
so full of victory as patience, though
your body suffer the pain of mutilation.

Anger and hate destroy the true law,
and they destroy dignity and beauty of
body; as when one dies we lose our name
for beauty, so the fire of anger itself
burns up the heart.

A contented mind is always joyful, but
joy like this is but religion; the rich and
poor alike, having contentments, enjoy
perpetual rest,

Right thought kept well in the mind,
no evil thing can ever enter there.

Buddha himself at rest, and full of
love, desired to bestow the rest he en-
ioyed on all.

By coveting to appease the desires we
really increase them. There is no char-
acter of permanency therefore about
them.

From pure behavior comes self-power,
which frees a man from many dangers.
Pure conduct, like a ladder, enables us to
climb to ‘heaven.

[ES— —

Twofold is the life we live in—

Fate and Will together run t—

Two wheels bear life’s chariot onward.

Will it move on only one?

—From the Sanskrit.
s ———

How absolutely universal is the extent,
and at the same time how completely
subordinate the significance, of the mis-
sion which mechanism has to fulfill in
the structure of the world—Lotze.



The Theosophical Society
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MYSTERIOUS FORCES.

Elsewhere in this issue will be found
a quotation from Current Opinion in re-
lation to an article on psychic phenomena
contributed by Professor Whately-Smith
to the London Weorld. The phenomena
in question are those commonly known
to psychic research, and more particu-
larly “those cases in which ponderable
hodies are set in motion in the presence
of a medium in a manner which can not
be accounted for by the known laws of
science.” Translated into the vernacular,
this means table turning and table levita-
tion,

With such matters we are not at the
moment concerned, interesting and im-
portant as they undoubtedly are. But we
are concerned with the assertion of Cur-
rent Opinion that “Sir William Crookes
testified to their occurrence in the pres-
ence of D. D. Home more than forty
years ago, the circumstances and the na-
lure of the investigation into them being
such as to preclude all reasonable pos-
sibility of error.”

Now science began to pay serious at-
tention to these matters about ten years
ago. Until then it was wholly impervious
to facts, stupidly and contemptuously
silent before proof and demonstration.
The evidence in support of these phe-
nomena was advanced, not by the credu-
lous or the superstitious, but by Sir Wil-
liam Crookes, who even at that time

was among the most eminent of living
scientists. He asked for a hearing, and
it was denied him. He wrote books, and
they were ignored. He asked for the co-
operation of his confréres in the work
of research, and the only reply was a
covert and derisive sneer. Huxley, in-
vited by Wallace to see for himself the
inexplicable moving of ponderable bodies,
replied curtly that he was not interested
—not interested in facts so vitally re-
lated to his own peculiar department of
knowledge! Not interested! He was
immensely interested in the number of
hairs on the leg of a spider, but that a
table should move without physical con-
tact left him cold and unconcerned. He
did not wish even to see it. And this
enlightened attitude on the part of
science in general persisted for at least
thirty years. To a lesser extent it exists
still.

It is well to remember these things
at a time when science is blatantly as-
sertive of its eagerness to study all facts
and to possess all knowledge. There was
a time when religion was supposed to be
the enemy of the progressive mind, but
not even the spectacle of Galileo before
the Holy Inquisition was quite so repel-
lant a one as that of Sir William
Crookes pleading for a hearing from
the science of the nineteenth century,
and pleading in vain for thirty years.
Galileo was advancing a theory not easily
understood by untutored, minds, | not
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easily defended in the dim intellectual
light of his day, a theory that seemed
subversive of religious {faith, that was
honestly believed to be so. 5ir William
Crookes was pleading before the Ingui-
sition of a science that had proudly
championed the freedom of the mind,
and the right and duty of the mind to
follow the light of knowledge wherever
it might lead. He had no theory to ad-
vance, no system to recommend. All he
asked was an observance of physical fact
under such conditions “as to preclude
all reasonable possibility of error.”” And
they would not even look.

Once more it is well to remember
these things, not scornfully nor con-
temptuously, but none the less with a
certain suspicion that science is not
necessarily penitent because it has moved
forward. Its advance may be compul-
sory—at the point of the bayonet, so to
speak. One naturally uses military terms

nowadays.

RELIGION AND POLITICS.

Innumerable books are being written
on the future religion of the world, In-
numerable other books are being written
on the part that religion ought to play
in government, sociology, and political
reform.  One wonders who reads them
all. Or if any one does. One is also in-
clined to wonder if the printing press as
an agent of progress has not been over-
valued.

The books on the future religion of
the world are usually written with a
conceit so naive as to be inoffensive.
The procedure of their composition is a
simple one. The future religion of the
world is always “my” religion, and no
more is needed than to outline its fea-
tures in the full conviction that the world
will soon struggle upward and ouward
to its attainment. The books on religion
and sociology are equally simple in their
construction.  All you have to do is to
summarize the election platform of your
own political party and to harness it to
the cause of true "piety by means of a few
texts. A recently published volume on
the social and political duties of a Chris-
tian enumerated nincteen highly conten-
tious laws with the bland assurance that
loyalty to Christ demanded their support.
It scems a little disgusting,

CRUSTS AND CRUMBS.
{By Albert Ernest Stafford.)

Cycles do not, it is stated in the “Se-
cret Doctrine,” “affect all mankind alone
at one and the same time. Hence,
as we see, the difficulty of comprehend-
ing and discriminating between them,
with regard to their physical and spir-
itual effects, without having thoroughly
mastered their relations with, and action
upon the respective positions of nations
and races, in their destiny and evolution,
This system can not be comprehended if
the Spiritual action of these periods—
preordained. so to say, by Karmic law
-—is separated from their physical course.
The calculations of the best astrologers
would fail, or at any rate remain im-
perfectly, unless this dual action is thor-
oughly taken into consideration and dealt
with upon these lines. Mankind
has ever shut its eyes to the great truth
that man is himself his own saviour, as
his own destroyer; that he need not ac-
cuse heaven and the gods, Fates and
Providence, of the apparent injustice
that reigns in the midst of humanity.

The Western Aryans had, every
nation and tribe, like their Eastern breth-
ren of the Fifth Race, their Golden and
their Iron Ages, their period of compara-
tive irresponsibility, or the Satya age of
purity, while now several of them have
reached their Iron Age, the Kali Yuga,
an age black with horrors.”™ This was
published in 1838 and we have seen the
blackness and the horror. QOut of these
horrors  will come something better.
Better things are already coming, as in
the suppression of the liquor traffic.
The enfranchisement of women and their
participation in public life is a phase of
the new development, and of the first
importance. Woman has been given no
responsibility in the past, and she can
not be blamed for much that has oc-
curred. It is impossible to estimate fully
the effect which the enfranchisement of
women will have on the political life of
the nations, but it will be very great up-
on women themselves. They are leaving
their minority behind them, as it were,
and become adults in their relation to the
social fabrie. Perhaps they will do for
the social fabric what they always have
done for the domestic fabric, and man
will find that there is one who under-



stands social order and economy better
than himself,

In the outer world by far the most
striking and important event was the
revolution in Russia, signalized by the
abdication of the Tsar on March 15th,
It was hoped at first that the revolution
would be an orderly and bloodless one,
but the forces of evil are too strong to
permit such a blessing. Germany as-
sisted the entry to Russia of such fire-
brands as Lenine and Trotsky, and in the
course of the year they succeeded in de-
moralizing the country and overthrow-
ing the government which had been pre-
paring to ascertain the will of the people
as to their desires for the future, Those
who willed anarchy found too many to
agree with them, and until this anarchy
15 purged out of the nation the Germans
will have their way in it. But the cause
of democracy in one form or another is
secure in Russia. Almost immediately,
as though the Russian revolution had
been the precipitating cause, or the note
struck there had elicited an accord in
America, the United States came into the
war, and thus assured beyond question
the defeat of Germany. The third great
event was the triumph of British arms
in Mesopotamia and Palestine, and the
occupation of Bagdad and Jerusalem by
British forces. _These are great sym-
holic events, like the visit of the Three
Kings, and the consolidation of Moham-
medan, Jewish, and Christian interest
which they betoken, mean much for the
humnan race. The Arab people are finu
friends of Britain, and 120,000,000 of
Moslems in the British Empire give as-
surance that peace and liberty will be
cherished wherever the Star and Cres-
cent has authority. Turkey is under the
black flag of Germany at present, but the
Turks are veady for revolt, as the Ger-
mans are themselves. The astrologers
perceive for Germany “an appalling com-
bination” at the autumn equinox, Uranus
exactly culminating in close opposition
to Saturn and in square with Mars, in-
dicating “internal anarchy, revolution,
and a reign of terror.” Willlam sowed
the wind in July, 1914, He will reap as
he has sown. The adoption of union
government by Canada is another event
of world significance, for it also signifies
the departure of the autocratic party
spirit, not less autocratic in its way than
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the Kaiserism of Prussia. Shall we
have democracy in religion as in govern-
ment? That is the great guestion.
There are many who look for the com-
ing of One as a Dictator in religion, and
the idea does not appeal to me. A
leader, a teacher, ves; an arbitrary ruler
and absolute authority, no. We are too
slavish now. We are too fond of ruling
each other. The great Teacher, when
He comes, will have a law of perfect lib-

erty. [ doubt if we are ready for Him
vet—Toronto Sunday World.
: Tl
Time is, and all the detail of the world
confounds

The plastic mind. With maultitude of
shapes and sounds

Do the swift elements of thought con-
tend

To form a whole which they may com-
prehend .

Only to those of high intent

1s life revealed, and quick dreams sent—

Half-glimpséd truths ommnipotent.

Out of the silence of an unborn space

A spirit moves, and thought comes face
to face

With the immutable, and time is past,

And the spent soul, alone, meets truth
at last. ’

Chance, fate, occasion, circumstance,

In interfuséd radiance

Are lost. Past, present, future, all com-
bined

In one sure instantaneous grasp of mind,

And all infinity unrolls at our command,

While beast and man and God unite, as
worlds expand.

~—QOrmeida Curtis Harrison.
PR ———

To others the doctrine of love may be
dear:

T own I confide in the doctrine of fear:

There's nothing, I think, so effective to

make

Our weak fellow-creatures their errors
forsake, ’

As to tell them abruptly with unchanging
front,

“You'll be damned if you do! You'll be
damned if you don't!”

A mnew generation forthwith must arise,

With Beelzebub  pictured before their
young eves,

They'll be brave, theylt be true, they'll
be geuntle and kind

Because they have Satan forever in, mind.

-



20

IMMORTALITY.

Whether as a result of the war or as
its concomitant, the important fact may
be noted that more books are being writ-
ten on death and immortality than on
any other topic with the single excep-
tion of the war itself. But in most of
these books we may note a common de-
fect. The authors seize the opportunity
to advance or to sustain some pet theory
or conviction founded upon faith and not
upon facts. They are special pleaders
and they misuse the evidence, as special
pleaders always do.

But only to a limited extent does such
a criticism apply to the volume under
present review. It is entitled “Immor-
tality,” and its authors are B. H. Streeter,
A. Clutton-Brock, C. W. Emmet, J. A.
Hadfield, and Lily Dougall. Unfortu-
nately the article on “Reincarnation,
Karma, and Theosophy” has been en-
trusted to the last-named writer, whose
sympathies, while theologically generous,
are avowedly hostile to her topic. It
would have been well to give the task to
one not already anchored to adverse
views. What should we think if an
article on the Vicarious Atonement, for
example, were entrusted to a Moham-
medan?

The first article on “Presuppositions
and Prejudgments,” by A. Clutton-Brock,
is among the most notable in the volume.
A disbelief in immortality sometimes
proceeds, says the author, from a sort of
rigid moral asceticism that delights to
deprive itself of the prospect of reward.
But sometimes it rests on the less reason-
able basis of a denial of some particular
kind of future life or of some particular
arguments advanced for it:

There are, for instance, many people who
suppose that the whole gquestion of a future
life is bound up with the notion that Heaven
is a place above the sky, and with the dogma
of the Physical Resurrection of Christ. It has
never occurred to them to consider the two
questions separately.  Because they do not
believe in a local Heaven, or in the physical
Resurrection, they assume that they can not
believe in a future life. DBut it is possible
not to be a Christian at all, to believe that
Christ never existed, or never to have heard
of the name Heaven, and yet to believe in a
future life with Plato. Yet another irrelevant
cause of disbelief in a future life is the
strange asscrtion, commonly associated with
the Christian faith, that animals have no
souls, This did not matter so long as men

saw no likeness between themselves .and ani-
mals; but, now that a thousand discovered

facts prove the likeness, the contention is ob-
vious that, since animals have no souls, men
can have none either, and must die like dogs.
But how if dogs die like men? How if ani-
mals are like men rather than men like ani-
mals? Perhaps the last piece of Christian
humility ,we have yet to learn, with 5t Fran-
cis, is that the black beetle is our brother.
Perhaps it is the generic snobbery of man,
more than anything else, that has deprived
him of his highest hopes, just as all our snob-
beries deprive us of hope by emptying life of
absolute wvalues for us. I can not believe in
any real and universal fellowship unless I am
ready to strip myself of all status; I can not
believe in a real future life so long as I think
of it as a privilege of my own species. In
the long run exclusiveness always shuts out
those who exclude; for there is a terrible un-
conscious sincerity in the human mind by
which all lies told for comfort or pride re-
venge themselves on the Har.

Another uotable contribution is on
“The Mind and the Brain,” by J. A.
Hadfield, M. A.,, M. B, Surgeon, Royal
Navy. The author reviews briefly the
various systems of philosophy, touching
on Idealism in the following well-chosen
words:

Mind is alone real and eternal: the brain
is but a deposit thrown out, precipitated, and
then formed into a coherent whole, and fash-
jioned as the instrument by which the mind
communicates with the material world and
with other minds. The destruction of the
brain will have no more effect on the exist-
ence of the mind than the breaking of a violin
on the genius of a musician. The mind, being
eternal, is undisturbed by the accidents which
may befall the material and temporary, whose
very nature is to decay.

That there may be mental distortion
without any corresponding brain disor-
der, that the mind is a tenant of the
brain and subject to its own ailments in-
dependently of the brain, is proved by
the fact that remedies purely mental or
moral in their nature are often effective.
The lesion is not in the brain, but in the
mind;

In the course of writing the account of this
case [previously cited] I have had a visit
from an officer recently returned from the
front, who was formerly a patient of mine
for psycho-therapy. A year ago he was a
clerk in a shipping office. He came to me
with the symptoms of physical exhaustion
anemia, and sleeplessness. In addition he had
delusions that anything he touched, and par-
ticularly his pen, were covered with microbes.
Bits of paper about the street and about the
house filled him with the same fear of con-
tamination. It will be readily understood
that such delusions completely incapacitated
him for his work, for nothing could persuade
him to write a letter, and he was compelled
to ahandon his work suffering from a nervous
breakdown, Were the mental symptoms in his



case due to some toxin affecting the brain?
or, on the other hand, were the physical
symptoms  caused by  mental disturbance?
The test of successful treatment will furnish
us with an answer. An attempt to discover
the cause of the condition by questioning
failed to elicit any satisfactory reason for
‘be disease. 1 therefore applied the method
of “psycho-analvsis.” By this method I dis-
covered the true cause of his malady; it
turned out, as is so often the case, to be a
suppressed  anxiety of a strongly emotional
character, the nature of which I do not feel
justified in making public. In this case the
mere realization by the patient of the latent
cause, once it was discovered, was practically
sufficient to cure the condition, on the same
principle that the best cure for a “tune run-
ning in the head™ is to sing it aloud, and the
raly cure for a hidden sin is to confess it.
I saw this officer a year ago a candidate for
the asylum: 1 see him now having been
tkrough the fighting of the “Devil's Wood,”
n which one-third of his battalion was laid
low, but far from being afficted with the
nerve shock one would have expected he has
won for himself a commission, and is one of
the few men I have met who genuinely de-
sires to return to the trenches. These two
cases are sufficient to prove that the primary
iesion was not to be sought for in the brain
cells, but in the mind, and illustrate the power
which the mind is capable of exercising, not
»mly over mental, but over physical condi-
tions,

Mr. Hadfield is not quite so fortunate
m his treatment of some of the phe-
nomena of spiritualism. He is inclined
o attribute all appearances at the time of
death to telepathy, the actual appearance
being a hallucination. But what is telep-
athy? Merely to translate the term into
mind transference helps us not at all:

The Spiritualist seems to believe that the
spirit of the departed is in the room and
manifests himself in some actual form, but a
more reasonable theory is that the impression
is purely subjective, and due to Telepathy
from the dying person. It is to be noted
that in several of the best-authenticated cases
of these stories of apparitions of the dying

the death takes place in India or Africa, and
the recipient is in England.

We may put on one side the loose
jargon about “spirits” and still ask our
selves if Mr. Hadfield’s theory can ex-
plain the facts, Can it explain, for ex-
ample, the well-established fact that the
appearance often reveals the exact man-
ner of death, as well as physical details
that could hardly have been known even
to the victim himself? Mr. Henry Holt,
ior example, relates the appearance of a
young man who had died at the same
moment from poison accidentally ad-
ministered. The face of the “wraith”
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was covered with blotches, the usual re-
sult of the particular poison employed,
but this could hardly have been known
to the victim, who had died almost imme-
diately. The Oriental teaching of the
Mayavi Rupa is much more satisfactory,

Mr. Hadfield has a good word to say
for faith, which is as essential to the
scientist as to the religionist:

For the present, therefore, so far as science
is concerned, life after the grave is not a
proved fact, but the evidence is sufficient to
justify faith in it.  Such “faith” is often
looked upon as a specifically religious func-
tion, and sugpests to the casual observer a
process of “swallowing” what is incredible.
Far from that being the case, faith is a
function which the scientist employs con-
stantly and without which he could net con-
duct his investigations. *“Faith” is merely the
religious counterpart of the *“hypothesis” of
the scientist. He is bound to assume as a
hypothesis the law of gravity, and other
mighty assumptions which he has npt proved;
but, having assumed any such hypothesis, he
finds that the facts of the universe as he
knows them fit so perfectly into it that he is
confirmed in his belief in the legitimacy of
his hypothesis. Precisely the same process is
employed by the religious man who assumes
the truth of belief in God and in immortal
life. Having accepted these hypotheses, he
finds that they explain so many of the deep
problems of the world that his faith in them
is confirmed. Since, therefore, the facts of
science, which we have been studying, seem
rather to confirm than to contradict the hy-
pothesis of a life beyond death, the religious
man is acting only reasonably when he ac-
cepts the belief as an article of his faith,

Mr. Hadfield concludes his article with
an admirable summary, but he fails some-
what to carry it forward to its logical
goal. He tells us that before our lives
began we were each parts of the “World
Soul,” but without separate conscious-
ness or distinet individuality. But how
comes it that the race is made up of such
diversified characters if all were parts of
the world sou!l before birth. Was the
degenerate criminal a part of the world
soul? And also Plato? And if it is our
destiny, as Mr. Hadfield says, to become
“more differentiated and more spiritual,”
when and under what circumstances will
this happen to the degenerate criminal,
and under what impetus? Docs Mr.
Hadfield believe that this “part of the
world soul” that constitutes a human
consciousness is destined to the tenancy
of a human brain that may last for only
a few moments and that never lasts for
more than a century, and that this will
be its only contact with a human brain
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and with the world of matter through un-
ending ages? How does it happen that
“parts of the world-soul” sometimes
manifest as the depravities of idiocy and
sometimes as the exaltations of saint-
ship? And if preéxistent “parts of the
world-soul” may incarnate once in a hu-
man brain, why not a second time, or a
hundredth time? None the less we may
congratulate Mr. Hadfield. Like Gile-
leo's earth, ¢ pur smuove. It is no small
thing that so accomplished a scientist
should have reached the point of pre-
existence. It is a milestone on the road
to reincarnation.

Other parts of this remarkable volume
will be noticed in the next isue of the
Outlook. ’

ImwmowraLity. By various authors.
York: The Macmillan Company ; $2.25.

[————

New

It is curious how the ghosts of dead
scholars are alleged to haunt many of
our leading schools and universities (re-
marks London Ti-Bits). Eton believes
firmly in the “Spook of Cuckoo Weir,”
an apparition of a boy who was drowned
nearly 400 years ago at a spot on the
river just north of the college. West-
minster School, where many of our
greatest men have received their early
education, possesses its own peculiar
“spook” in the shape of a rotund Puri-
tan named Wiseman, who was killed by
a tile hurled by one of the scholars dur-
ing one of the London riots in 1642,
Queen’s College, Oxford, has its “John
Bonnell’'s ghost,” the said John Bonnell
being a former commoner of the college,
who died there in mysterious circum-
stances in 1795, Trinity College, Cam-
bridge, is haunted by a “radiant boy —
beautiful, ethereal, diaphanous.

n————————

To any man there may come at times
a consciousness that there blows, through
all the articulations of his body, the wind
of a spirit not wholly his; that his mind
rebels ; that another girds him and carries
him whither he would not.—Stevenson.
[T S—

In him who knows that all spiritual
heings are the same in kind with the Su-
preme Spirit, what room can there be for
delusion of mind, and what room for sor-
row, when he reflects on the identity of
Spirit.

SOME MYSTERIOUS FORCES.

It is not surprising, observes Professor
W. Whately-Smith, that the past two
years have witnessed a considerable in-
crease in the facts and problems of what
is vaguely referred to as “psychical re-
search,” The trouble is that popular in-
terest centres almost exclusively about
that branch of the inquiry dealing with
the possibility of establishing communi-
cation with those who have undergone
physical death. This tends to eclipse the
relative progress which has been made in
other branches of the subject, a progress
likely to prove of far greater impor-
tanice from the strictly scientific point of
view. As an instance of this may be
mentioned the wide publicity given to the
recent book by Sir Oliver Lodge deal-
ing with one who “passed on,” where-
as a series of investigations and re-
searches by Dr. Crawford, lecturer on
mechanical engineering at the municipal
technical institute of Belfast, is very
little noticed. The latter are of immense
tmport to all who feel an interest in the
strictly scientific progress of this depart-
ment of knowledge and they deal with
the phenomena which it is agreed to call
“psychical.”

The point should be cleared up at the
outset., By the term “psychical” phe-
nomena are meant those cases in which
ponderable bodies are sct in motion in
the presence of a medium in a mamer
which can not be accounted for by the
known laws of science. The annals of
spiritualism and of psychical research
abound with cases in which such things
are alleged to have taken place, yet the
number of instances wherein the evi-
dence is unimpeachable is extraordinary
small in view of the confidence reposcd
in them by believers or devotees. Yet
Sir William Crookes testified to their oc-
currence in the presence of D. D Home
more than forty vears ago, the circum-
stances and the nature of the investiga-
tion into them being such as to preclude
all reasonable possibility of error.

To Dr. Crawford belongs the honor of
heing the first to subject a case of this
sort to a prolonged and methodical quan-
titative examination. He has been ex-
ceptionally  fortunate in finding an ad-
mirable medium and very favorable con-
ditions of work. He has concentrated
his energies upon two details only—raps



and the movement of a table without
contact.  The salient features of his re-
sults are thus given by Professor
Whately-Smith in the London World:

1. A wooden table is raised to a beight of
cie to two, or more, feet from the ground,
without being in contact with any person or
«ther material object of any kind. This does
not oecur in a capricious or erratic manner,
tat can almost always be produced on de-
mand. .

2. When the table is thus “levitated” the
weight of the medium is increased by an
amount practically equal to the weight of the
table.

3. Experiment has forced Dr. Crawford to
infer the existence of a rigid structure con-
recting the medium to the table—an infer-
ence which, in the opinion of the writer, is
inevitable. This structure is, however, in-
sisible and impalpable—a thin rod can be
passed freely between medium and table dur-
mg levitation—or all round the tablé—with-
out effect.

4. The forces concerned are under intelli-
zent control of some kind. ’

This is a very condensed summary,
arul Professor Whately-5mith says he
has himself witnessed the phenomena un-
der conditions favorable to observation
and they are undoubtedly genuine. The
peculiar interest of these researches, he
<avs, lies in their proximate rather than
in their ultimate cause. The nature of
the controlling intelligence is in no way
established by the fact that a table is
affected by forces of an unknown nature.
The important point is that we have here
a case of an intelligence—of what kind
s immaterial-—producing movements in
matter without the normal intermediaries
of brain, nerve, and muscle. The con-
necting link between consciousness on
the one hand and matter on the other ap-
pears here to be “exteriorized” from the
physical body to which it is normally re-
stricted:

“We have thus an opportunity of in-
vestigating its nature, without the in-
superable limitations which the human
hody usually imposes on the experiment,

“In that the connecting structure is
capable of affecting matter and is itself
actuated by mind-——it scems possible that
it may represent a sort of ‘half-way
house” between the physical and mental
planes, and that its complete elucidation
would bring us appreciably nearer being
ahle to express both in common termis.

“It will be seen, therefore, that these
researches, although of less immediate
emotional interest than those relating to
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post-mortem existence, are yet likely to
prove of superlative importance. No one
who takes a seriously intelligent interest
in these matters can afford to overlook
them.”—Current Opinion.

JPR—-—

This is the doctrine he was wont to teach,

How divers persons witness in each man,

Three souls which make up one soul:
first, to-wit,

A soul of each and all the bodily parts,

Seated therein, which works, and is what

Does,

And has the use of earth, and ends the
man

Downward: but, tending upward for ad-
¢ vice,

Grows into, and again is grown into

By the next soul, which, seated in the
brain,

Useth the first with its collected use,

And feeleth, thinketh, willeth,—is what
Knows:

Which, duly tending upward in its turn,

Grows into, and again is grown into

By the last soul, that uses both the first,

Subsisting whether they assist or no,

And, constituting man’s self, is what Is—

And leans upon the former, makes it
play,

As that played off the first: and, tending

up,

Holds, is upheld by, God, and ends the
man

Upward in that dread point of inter-
course,

Nor needs a place, for it returns to Him.
What Does, what Knows, what Is; three
souls, one man. —Browning,
[ —

We are our own fates. Our own deeds
Are our doomsmen, Man's life was made
Not for men’s creeds,
But for men's actions.
—Qven Meredith.
[ S—

Unfortunately, no nation or nations
can escape their harmic fate, any more
than can units and individuals—Sccret

Doctrine, R

Little by little, then, especially if the
Voice of Conscience is attended to, the
“Spiritual Will" develops and works,

JE—— "

With pure thoughts and fullness of
fove, I will do towards others what 1 do
for myself—Buddha.
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responsible for the opinions of its members, who all have a right to hold their
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which they in turn should show for the views of others. This toleration
and respect is asked from all members as a duty, since it is believed that
dogmatism and intolerance have always been the greatest foes to human
progress, The Society therefore represents all creeds and all branches of
Science, opposing bigotry, superstition, credulity, and dogmatism wherever
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LILY DOUGALL AND
THEOSOPHY.

Mrs. Annie Besant once remarked to
the writer that the objections urged by
a skeptical public against the theo-
sophical lecturer need not be feared, as
they were always the same. They could
be foreseen.

But while a certain monotony of this
sort might be expected from the casual
audience of the public lecture hall it is
with some surprise that we encounter it
in the scholarly writings of Lily Dougall,
who contributes a chapter on “Reincar-
nation, Karma, and Theosophy” to the
volume on Immortality that has just been
published by the Macmillan Company.
For example, we find the author urging
the old objection that where there is no
conscious connection between earth lives
there can be no preservation of identity,
and that “a continuance of memory is
necessary to personality.,” But what
does she mean by memory? Does she
mean a persisting awareness? The actor
who is playing the part of Hamlet may
be so immersed in his personation as to
“forget” that last week he played Mac-
beth. But has he thereby lost his per-
sonality? On the contrary, is not his
Hamlet all the better for the energy and
industry that he gave to his study of
Macbeth? Are not the two perform-
ances in a sense continuous and sequen:
tial> Have I lost my identity because
the events of my early life have nearly

completely faded from my mind? Do I
lose my identity when I go to sleep at
night merely because I can not remem-
ber the states of my sleep conscious-
ness? Modern psychology shows that
there is no event, however trivial, how-
ever fully its record may seem to be
effaced, that may not be recalled from
the depths of the subconscious. It is evi-
dent that such events are still the subject
of memory; otherwise they could not be
recalled. But they are not the subject
of awarcness. In the same way it may
be urged that the events of past incarna-
tions lie buried in the memory, but they
do not enter the field of awareness.
None the less there are many who have
fetched them forth into awareness.

But why should a soul return to this
earth, asks the author, when there are
so many other worlds to which it might
go? She says: “All these worlds may.
for aught we know, be stages in the des-
tiny of each human person. He may
pass from world to world with memory
intact and without physical rebirth.”

But what a curious idea—a universe
of innumerable worlds, all peopled by
ghosts, phantoms, or disembodied souls
—except this one. The author does not
seem to sce that physical worlds demand
inhabitants with physical bodies, just as
water implies fish, and air implies birds.
But presumably there must be some law
of causation governing the choice by the
soul of the new world in which it is thus
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to function without a body. Why should
it choose one world and not another?
Is it not reasonable to suppose that it
would be steered, so to speak, by the
causes that it had engendered, that is to
say steered to the physical scene of those
causes?

We hardly expected from Lily Dougall
an appeal to a rather sticky sentiment.
But we have it nonce the less. How can
a mother, she asks, “look into the dawn-
ing intelligence of her child's eyes and
be satisfied to believe that in innumerable
past lives that same soul has gone
through experience savage and civilized,
has probably been in turn harlot or rake;
victim or tyrant, wife or warrior, lay-
man or priest, and perhaps all these a
hundred times?” Seeing that the great
majority of the human race are believers
in feincarnation, the questions seems
superfluous, or at least misdirected. It
should be addressed to the innumerable
mothers who find nothing repugnant in
the idea. The author will doubtless ad-
mit that the atoms in the child’s body,
that are now in such adorable combina-
tion, have been in the world since the
dawn of evolution, and have doubtless
participated in the formation of many
other bodies, some of them perhaps ele-
mental and repulsive.  Does the realiza-
tion of this unchallengeable fact diminish
her delight in the contemplation of a
child? Does it prove repellent to the
child’s mother? And if the same matter
is eternally caught up and welded into
new forms, why should we not suppose
that the informing consciousness is also
the same? Lily Dougall finds nothing
repulsive in the idea that the child's
character is influenced by “innumerable
streams of heredity,” and here of course
we are verging upon matters of taste
that admit of no discussion. Personally
we should prefer to helieve that a child’s
character was the result of its own past
actions than that it had been spiritually
vaccmated, so to speak, with poisoned
tvmpli from a harlot grandmother. And
surely we cateh the author napping when
she says that infant genius always has
to do with numbers. music, or arithnie-
tic, and never with philosophyv.  How
about Jesus?  And this from the author
of Pro Christe of Lcclesial

The author’s objections to karma are
of the usual kind.  Either they are based

on the axiom that any stick will do to
beat a dog or she has not troubled to ac-
quaint herself with even the surface
presentation of her subject. She as-
sumes that karma is comparable with
human punishment which, as she truly
says, has no reformative effect unless the
victim is aware of the nature of his
offense. We do not punish a sow who
devours her young alive, but we do pun-
ish a human mother who even neglects
her children. How can karma have a
reformative effect if the sufferer has no
memory of the offense that invoked its
rod?

The answer is obvious. Karma is not
punishment in the sense that a human
judge punishes a prisoner. Karma is the
condition or state of fate and fortune
into which our characters have led us.
If I am by nature greedy, unreliable, or
discourteous, I shall presently find that
these vices have led me into an unfavor-
able environment, For example, [ shall
be avoided by my friends and even iso-
Iated, and as a result T shall suffer.
Eventually 1 shall realize the self-gene-
rated cause of my suffering and I shall
reform myself.  Now these vices were
acquired by the habitual acts of some
past life, but it does not matter whether
or not 1 remember the acts, since I have
now the character resulting from those
acts, and that character has induced an
exactly appropriate and reformatory suf-
fering. And it was my own character—
acquired by my habitual acts—that led
me to that sufféring.

Since it is obvious that character is
the arbiter of fate and fortune it would
scem that the origin of character is the
main  point for determination. Greed
leads to dishonesty. and dishonesty to
suffering, but how comes it that I am
greedy? Why is it that I have one kind
of character and the man next door guite
another? Why is it that [ am attracted
by science, and the man next door by
art?  Why is one man cruel and an-
other merciful? Not only do we de-
mand answers to these questions, but we
demand answers that shall satisfy our
sense of justice. I we were able to read
the character of the bov on Commence-
ment Day we could make a fairly accu-
rate prediction of his future. That fu-
ture will be his karma. But how did he
acquire his character?



What has Lily Dougall to offer us in
exchange for the eminently just theory
that the character of the boy represents
the sum total of his experience in other
iives in just the same way that his char-
acter will now be modified and changed
by the experiences of this life? Appar-
ently she has nothing to offer us except
vague and repulsive assumptions that he
has been infected, so to speak, by poison-
ous strains from ancestors whom he
never knew, perhaps never even heard
of, and for whom he is in no sense re-
sponsible.  And this horrid idea is sup-
posed to be quite acceptable to mothers
who would shrink in consternation from
the thought that the soul of the baby is
not a new creation by God, who is thus
supposed to stand in constant readiness
1w create souls whenever it pleases hu-
man beings to comply with the necessary
physical conditions, no matter under
what circumstances of shame and degra-
dation.

Probably it would be useless to dis-
cuss the subject of trance and the
knowledge obtainable therefrom with an
anthor who does not know the differ-
ence between trance and mediumship.
and who placidly supposes that Samadhi
is analagous to hypnotism. None the
less we mayv derive some satisfaction
from the fact that a Christian apologist
~hould advance so far toward enlighten-
ment as to examine heedfully and ac-
quiescently such phenomena as clairvoy-
ance and telepathy. To suppose that we
have reached the ultimate of attainuble
truth and that all who claim a further
advance are deluded is a weakness of hu-
man nature, and we can but congratulate
Lily Dougall that her conception of
thristianity did not fall under the
scourge of her co-religionists of fifty
vears ago. And we may believe that her
co-religionists fifty vears hence will mar-
vel at the kindly ability with which she
now combats some obvious theosphical
truths which by that time will be in-
cluded in the range of their recognition
and hailed as integral parts of Chris-
tianity. But Theosophy will be ahead

of them still, e

Beware when the great God lets loose
a new thinker on this planet.—~Emerson.
PFURT————
Everything is a series and in a series,
—~—Swedenborg.
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FEAR.

Let us gather fine things wherever
they may be found. They are few
enough, i all conscience. And so in
the Christian Science Monitor we find
the assurance that there are compensa-
tions for war, and that even in the thun-
der of the battlefield may be heard the

still small veice that teaches heavenly

niysteries.  When the war broke out it
seemed as though all hell were let loose,
and then “marvel of marvels, the pleas-
ure-seekers climbed out of their barges,
the socialists and labor unions closed
their meetings, and all marched together,
shoulder to shoulder, into the trenches
to defend principle”:

That night Mephistopbeles must have sat
puzzled, angry, and alarmed. Nothing had
gone the way he had calculated; and, as he
watched the transformation in the trenches,
he must have realized that the game was lost.
“We went into the trenches,” said a British
officer not long ago, “Christians by education,
infidels in practice.  And this is what the
trenches have done for us—today, we know
that there is a God.” What the pulpit was
powerless 1o teach, the trenches have taught,
Self-denial, sclf-sacrifice, self-renunciation in
the trenches have taught men what love meant
on Calvary. “What message,” asked a jour-
nalist one day on leaving the front, *‘shall I
take to them at home*”  And the answer came
without hesitation from the officer addressed,
“Tell them that the wmen are splendid.”
There, huddled together in the mud and blood
of the long city stretching from Zeebrugge to
Belfort, amidst the crash of “coal-boxes” and
“Jack Johnsons,” with the greut guns roaring.
and the rifle bullets pattering, with the blasted
trees and shell c¢raters of “No Man’s Land”
for a front garden, officers and men are alike
splendid. Tt is the same, too, amidst the
sands and limestone ridges of Palestine, and
by the fly-covered mud flats of “Temptation
Square” in Eden. There is no “class” in the
irenches.  Peers and factory hands, laborers
and university professors, academicians and
artisans, all putting Principle first and them-
selves last in a common fellowship. And that
is the redemption of the trenches.

For the first time hall the men are he-
ginning to think ar all, and most of the others
o think truly. A company of troops, going
shouting and laughing over the top not long
ago, fought themselves inte a position where
they were surrounded on every side by death,
and from which escape seemed impossible.
From the tense silence which fell upon them,
said one of the officers afterward T knew that
they were praying. And then I don’t know
how, but the whole danger melted away, and
we were safe. SBafe from what 7 Jemands the
eynic evnically, from the fate they went out to
inflict on somebody ¢lse?  No, not {rom that,
though the explunation is difficuit in o few
words.,  Safe from the dangers their own
fears had conjured ap for them, Safe, owing
to their own simple trust in gooed, which
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made safe also those whom they had gome
out to fight, v

It is, as the writer says, difficult to ex-
plain in a few words, or in words at all.
But we may note for reflection the em-
phasis that the scriptures of the world
have laid upon fear., “He is dear unto
me.” says Krishna, “who has no fear of
men, and of whom men are not afraid.”
And in the New Testament we read that
“perfect love casteth out tear.” It might
be hard to defend the assertion that
courage and a light heart will protect
against physical dangers, but none the
less there are those who know it to be
true and who need no proof.

[—————

CRUSTS AND CRUMBS.
{By Albert Ernest Stafford.)

I am thoroughly convinced that all
Bibles, sacred scriptures, mystical
writings, and “inspired” compositions
that are of any value to the world, and
have shown that value by their survival,
derive their value from their direct bear-
ing on universal life and not on his-
torical grounds. It is true that there is
a historical key to their interpretations,
but for the most part no one understands
it. Hence the absurd efforts, for ex-
ample, made in every generation to iden-
tify the “beast” of the book of Revela-
tion whose number is 666, a figure
recognized long before Christianity in
the Pythagorean table of numbers which
is based on magic squares, and indicates
the key numbers of evolution. It evi-
dently refers to the critical state when
the evolution of the animal passes over
into the human, a stage of transmutation.
I have never seen in any orthodox com-
mentary any allusion to the Pythagorean
table, which surely suggests the limita-
tions of our church scholars. The
parables in general all deal with facts of
occult science, plain enough to the in-
structed, but the weird explanations
given in the pulpit occasionally are suf-
ficient to drive reasonable men irom re-
ligion. 1 have spoken in these columns
hefore of sermons on the parable of the
mustard seed, and of the related passage
in which the Lord said that if the dis-
ciples had faith “as a grain of mustard
seed,” they could move mountains. All
the sermons I have heard preached on

the passage missed the idea altogether
of having faith, as a grain of mustard
seed has faith, but suggested having
faith the size of a grain of mustard seed,
as though faith could be measured in
bulk. Faith, pistis, is understanding, an
nterior faculty or form of wisdom,
which is common to all life. If we have
faith as the mustard seed has faith we
shall seize our opportunities and grow,
and if necessary remove mountains in
the process. No one seems able to ex-
plain the assertion about the mustard
seed as being “indeed the least of all
seeds.” A comparison with lobelia seed,
for example, will puzzle even a Crista-
delphian or a Plymouth Brother to get
over this difficulty,

The parables, like the miracles, and
the philosophy of the New Testament in
general harmonizes strictly with the an-
cient mystery teachings, the four worlds
entering into every discussion in more
or less definite symbolism. The four
Gospels with their symbols of the Ox,
the Lion, the Man, and the Eagle, clearly
indicate the physical, the psychic, the
mental, and the spiritual worlds, recog-
nized ages before Christianity as the pra-
kritic, the askasic, the pranic, and the
manasic globes or spheres. The physical
man lives in the physical or prakritic
world; the psychic man (misleadingly
translated “natural” man in I Corinth-
ians, xv.) dwells in the akasic or
etheric world; the mental man belongs
to the pneumatic or pranic world; and
the real man, the Self, the man from
heaven or the overworld, is of the
manasic world, St. Paul's “third heaven.”
These worlds are symbolized also by
iron, copper, silver, and gold. In the
bock of Daniel the vision of Nebuchad-
nezzar follows the same symbolism. The
image he saw had a head of gold, breast
and arms of silver, belly and thighs of
brass, legs of iron, and feet partly iron
and partly clay. The four elements, so-
called. were used by the alchemists and
other occultists and mystics for the same
purpose, earth, water, air, and fire indi-
cating the relative tenuity of the four
worlds. The angelic and other fourth
dimension phenomena of the scriptures
can not be understood without a knowl-
edge of these four worlds, which, it will



be understood, are not globes like the
earth, but conditions of matter, realms
or planes of being, to the lowest of
which as physical beings we belong. Our
consciousness in the waking state is con-
fned to this lowest plane. We have
glimpses or reflections, usually quite in-
coherent, of the next plane in the dream-
ing state. The other two are practically
closed to the consciousness of the aver-
age waking man. The whole aim of re-
ligion, although this has been almost for-
gotten, is to attain to the consciousness
of these higher levels. In order to do
w0, suitable vehicles or bodies must be
developed. The psychic body has been
evolved, and is sown as a seed, as St
Paul puts it, in the physical body, from
which by right thought and right con-
duct it may be evolved to the spiritual
level and be transformed into a spiritual
body.

All the parables bear on this process
nf regeneration which is carried on
through various incarnations until the
spiritual birth has been attained. Until
this occurs reincarnation is compulsory.
Afterwards it is voluntary. Jesus
showed the way of voluntary incarna-
tion, descending from higher planes to
this physical plane and being born in the
body of a little infant, as the Christian
world  celebrates  every  Christmas,
though neglecting, or having forgotten,
the main lesson of the event, which is
the fact of our preéxistence and immor-
tality. The periods of development in
the world occur in cycles, the chief of
which are marked by the zodiac whose
vear of 25960 years, the period of the
revolution of the sun in its orbit, and the
zodiacal month of 2155 years, mark the
term of great terrestrial events. We are
at the beginning of one of these months
now., when the sun enters the sign
Aquarius, the man bearing a pitcher of
water (Mark xiv., 13; Luke xx., 10).
These months are called aeons or ages
in the New Testament and the expres-
sion, “the end of the age,” is always
translated “the end of the world.” to the
great mystification and delusion of the
ignorant.  Any one who will take the
trouble to read over the twenty-fourth
and twentv-fifth chapters of Matthew,
with these facts in mind, will understand
the references, not to the end of the
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world, but to the end of the aeon or age,
and the events which accompany the
coming of the new aeon or age, and the
new Messenger or Master of the new
cycle. All the great religions teach these
things, and record them in their scrip-
tures, but it has been the aim of a sec-
tion of the Christian church to conceal
them from the people, and many of the
accredited ministers even deny them.
But everybody is free to examine for
himself, and if he rejects the opportunity
he can not expect to have his ignorance
excused. As against this, some of them
quote the text {Matthew xxiv,, 36), “0Of
that day and hour knoweth no man”
which as far as | know is literally true.
If the text had been, “0Of that century
and year,” the literalists might have had
warrant for their short-sightedness. I
would quote another text for their edi-
fication (Matthew xvi., 1-4), “O ye
hypocrites, ye can discern the face of the
sky; but can ye not discern the signs of
the times?”

The two chapters 1 have mentioned
are full of occult teaching. The spiritual
man constantly strives to redeem the
psychic man from the lower world. The
brain consciousness, of which is begot-
ten the personality, mediates between the
lower animal nature and the higher spir-
itual nature. If it tends to concentrate
its forces and attention on the spiritual
world the whole character may be so
refined and purified that the new birth
may become possible. This is not a pro-
cess of the head, but of the heart, a2 mys-
tery associated with the “secret heart” of
occultism. It is the birth of Christ with-
in on which Paul dwells so frequently.
ANl men are passing through this phase
of evolution or experience. Some are
more advanced than others, as is indi-
cated in the parable of the talents, Each
man. according to his previous effort,
has his talents delivered to him in the
conditions of his incarnation, his op-
portunities, his environment, his heredity,
his natural abilities. All these he has
carned in past lives. They are his to
use or abuse. If he uses them rightly
and is faithful in little, in his next incar-
nation he will get further opportunities
and responsibilities.  Tf he neglects and
wastes his opportunities, like the man
that hid his talent, he is deprived even
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of what he had. If a man lets his fac-
ulty be dormant it dies out in him, be-
comes atrophied. Others seize his op-
portunities, so there is taken away from
‘him even that which he had, and it is
given to those that have. By no ma-
terialistic interpretation can thesc par-
ables be regarded as reasonable or just
in principle. As statements of natural
law they are scientifically accurate. The
parable of the ten virgins is of the same
kind. They represent people in general,
you and me and the rest of us. Some are
wise and some are foolish. With a ma-
terialistic interpretation it is impossible
to justify the wise virgins who would
not share their oil with the others. As
a parable of the kingdom it is an accu-
rate statement of fact.  The coming of
the bridegroom is the presence of the
spiritual man in our consciousness, the
“man from heaven.” The oil is the oil
with which prophet, priest, and king
have to be anointed, the oil which no one
can share with another, which each must
obtain for himself—the oil of experience.
The wise virgins did not share their oil
with the foolish, simply because they
could not. No one can share his experi-
ence with another, no matter how will-
ing he may be. The foolish virgins neg-
lected the opportunity to get this most
precious harvest of life. They could not
therefore enter into the marriage feast.
They must incarnate again and learn in
a new life as they omitted to do in the
old. In the case of the evil servant
(xxiv.. 42-51) who thought that his Lord
delayed coming, and he would follow his
own lower desires, the occult significance
is very marked. “The Lord of that ser-
vant shall come in a day when he locketh
not for him, and in an hour that he is
not aware of, and shall cut him asun-
der.” After death the lower animal or
desire nature is scparated from the hu-
man or higher aspect of the thinking
man. He is cut in sunder. If he has
had little spiritual life, there is little to
be added to the spiritual memory and
consciousness, He must incarnate again.
~—Teronto Sunday World.

vss———
The fearful unhelief is the unbelief in
myself.—Carlyle.
anm——a————

Overcome evil by good.—Buddha.

EASTER ISLAND.

The Pacific, of all oceans, holds per-
haps the greatest clues to that past
civilization which was old when history
began. Of Mexico and Peru much has
been written, and much speculation has
been followed by many interesting dis-
coveries. And yet, despite Prescott, de-
spite museums, and the collections and
exploits of indefatigable antiquarians,
but little is established after all. Still
less, indeed, of the widely scattered Poly-
nesian group of islands, so many of
which strive in vain to tell a tale too old
to be recalled.

Easter Island was discovered nearly
two hundred years ago by the Dutch Ad-
miral Roggeveen, who cast anchor there
on an Easter Sunday, whence it derived
its name. He found it more largely
populated than it is now. But he and
his crew must have both seen and mar-
veled at its bold rock sculpture, its ter-
races and walls, its picture writings.
Many of these, indeed, rival the world-
famous relics of Mexico and Peru, while
they are strangely akin to them in con-
ception and design.

A comparison with the Inca archi-
tecture of the city of Cuzco as it ap-
peared to the Spaniards when they con-
quered Peru, will give some indication
of the appearance of Easter Island to-
day. It is said of Cuzco that its walls
and fortresses were built of stone, the
heavy blocks of which were not laid in
regular courses, but so disposed that the
small ones should &l up the interstices
between the great; cement was not used,
but the stones were adjusted with such
nicety and precision that “it was impos-
sible to introduce even the blade of 2
knife between them.” In such a man.
ner, too, are placed the stones COmposing
the walls and terraces of Easter Island

The arrangement of terraces at Fastes
Island again is similar to that obtaining
in the defense works of Cuzeo, though o
course on a somewhat smaller scale
Many of the images, varying fron
twelve feet to sixty-cight feet in heighi
are hewn out of a solid block, in som
cases of the stationary rock itself, and i
others evidently “quarried” out and se
up at some distance from the quarry
How the latter were brought from th
quarries whence they must have been ex
cavated without the. help of iron togpl



remains a riddle. It will be remembered
that some of the stones, whether wrought
into images, or built into the grand struc-
wres of Cuzco, measured even thirty-
dight feet in length, eighteen feet in
treadth, and six feet in thickness!

Curiously Sphinx-like these images of
iaster Island are in the secretive expres-
son of vast, rude features. The hiero-
gyphics also bear an allusive resem-
Mance to those of Egypt. These are,
many of them, more elaborate, more al-
vhabetic in  form, than the picture-
writing of the ancient Mexicans, for in-
sance, although there seems little doubt
that the writings of Mexico were in
some forgotten way akin to the Egyptian,
At the present day the phonetic proper-
tes of hieroglyphics are recognized, and
what indeed are such properties if not
iphabetic? . . .

The hieroglyphic writings of Easter
sland, perhaps its most salient and re-
markable feature, have been executed on
ablets of wood. There appear to have
leen two kinds of script, as in other
aases of ancient writings; a sacred and
: common.  Quite recently a native was
discovered who could decipher the latter,
in the Caroline Islands, Chatham Island,
ind even among the Battas of Inner Su-

matra, a rude approach to such writings,

md consequent proof of former civiliza-
‘on, have been found.

As compared with Mexico, again, the
wols employed by the ancient Easter
banders, though like in shape, are yet
wre wonderful when the purpose for
stich they were used is considered. It
“believed that the use of iron was un-
z"*"mn to the more ancient people of
* earth; certainly few traces are found.
sat among the Mexicans there is evi-
nce of red copper having been fash-
uned into tools; and although that is
wonderful enough when the usage is
w1 to which the comparatively soft
=il was put, yet still more marvelous
¥z the tools of volcanic glass which
sraght. carved, cut, and chiseled the
=ge images and blocks of stone to be
fumd on Easter Island. Remains of
tese tools are yet to be found lying
dout the island quarries. .

The people of Eastern Island, what-
ter their remote origin, are now de-
tent, partly through slavery, partly
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through migration; a continual exodus
and influx of strange peoples, and the
consequent mixture of type, have marred
what must have been once a fine and
gradually civilizing race. The conver-
sion of the natives in 1864 to Chris-
tianity has caused them to abandon all
interest in their pagan carvings and
writings, so that much of the secret of
their former advaoce is, and must be,

lost to the world—Christian Science
Monitor.

m— o ————

SONG.

Ye that follow the vision
Of the world's weal afar,
Have ye met with derison
And the red laugh of war;
Yet the thunder shall not hurt you,
Nor the battle-storms dismay;
Tho' the sun in heaven desert you,
“Love will find out the way.”

When the pulse of hope falters,
When the fire flickers low

On your faith’s crumbling altars,
And the- faithless gods go;

When the fond hope ye cherished
Cometh, kissing, to betray;

When the last star hath perished,
“Love will find out the way.”

When the last dream bereaveth you,
And the heart turns to stone,

When the last comrade leaveth you
In the desert, alone;

With the whole world before you
Clad in battle-array,

And the starless night o'er you,
“Love will find out the way.”

Your dreamers may dream it
The shadow of a dream,
Your sages may deem it
A bubble on the stream;
Yet our kingdom draweth nigher
With each dawn and every day,
Through the earthquake and the fire
“Love will find cut the way.”

Love will find it, tho' the nations
Rise up blind, as of old,

And the new generations
Wage their warfares of gold;

The' they trample child and mother
As red clay into the clay,

Where brother wars with brother,
“Love will find out the way.”

—From “Drake,” by Alfred Noyes,



The Theosophical Society

The Theosophical Society is an internationsl body which was founded
at New York on the 17th day of November, 1875, with three well-defined
objects, viz:

First—To form the nucleus of an Universal Brotherhood of Humanity,
without distinction of race, creed, sex, caste, or color.

Second—To promote the study of Aryan and other Eastern literatures,
religions, philosophies, and sciences, and demonstrate the importance of that
study.

Third—To investigate unexplained laws of Nature and the spiritual
powers latent in man,

The organization is therefore wholly unsectarian, with no creed or
dogma to enforce or impose, its motto being THERE IS NO RELIGION HIGHER
TiaN TRUTH. Hence in its ranks and codperating in its work are to be found
professors of all faiths, as well as those who have none whatever., No
restriction is placed on its members save that of loyalty to its one funda-
mental principle—Universal Brotherhood. Nor is it as a Society to be held
responsible for the opinions of its members, who all have a right to hold their
own views and to receive for them from their fellow-members the respect
which they in turn should show for the views of others, This toleration
and respect 15 asked from all members as a duty, since it is believed that
dogmatism and intolerance have always been the greatest foes to human
progress. The Society therefore represents all creeds and all branches of
Science, opposing bigotry, superstition, credulity, and dogmatism wherever
found and by whomsoever taught, and asking of its members an unflinching
condemnation of vice in every form and of all that tends to feed or propa-
gate it,
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ADRENATION.

Professor G. T. W. Patrick, Ph. D.,
writes on “Courage and Fear in the
Ureat War” in the December jssue of
Hedicine and Surgery. War, says Pro-
fessor Patrick, seems to result in a merg-
mg of the soldier’s personality into that
of the organization to which he belongs.
He thinks thenceforth with the larger
social unit. He thinks collectively and
he becomes to that extent unselfish.
Fear he will probably have, but it will
ot lead him to do anything unworthy:

Fear indeed i5 most valuable to a soldicr.
Without great emotiondl -excitement he will
ot attain his maximum power. n fact, psy-
chologists have recently shown through labora-
‘ory experiments the mechanism of fear and
:1s effects upon the body. Dr. Walter B. Can-
non's experiments are well known to us. He
bas discovered a number of interesting inter-
£al changes which take place in the body as
aresu.t of fear or other strong emotions, and
vhich are exceedingly useful in preparing the
ndividual for movements of defense or hght-
ig. The most important of these changes is
the effect upon the adrenal glands. Under the
:mfluence of any strong emotion, such as fear
or anger, these glands secrete and pour into
the circulating blood a substance called adre-
nilin. The effect of this, circulating through
the blood, is instantly to prepare the body for
violent action. The pupils of the eyes are di-
lted, the activities of the stomach are
thecked, the heart is stimulated, and sugar is
Gberated from the liver. The increase of
segar in the blood means an instant increase
m muscular energy. The blood is drawn away
from the stomach and the digestive system,
where for a time it is not needed, and pours
1o the muscles of the legs and arms and to
the lungs and heart, where it is required for

sudden action, while the influences of fatigue
are greatly diminished.

Dr. Cannon's experiments, if we re-
member them rightly, showed that the
secretion. of adrenalin, while fitting the
body for sudden and unwonted exertion,
would also induce diabetes and Bright's
disease, if long continued. But these ex-
periments show more than that if we
may be allowed to use what we may call
an inferential imagination. If fear in-
duces a secretion of adrenalin we may
reasonably suppose that all emotions
have some corresponding effect for good
or evil upon the bodily organs. In this
particular instance Dr. Cannon has iden-
tified the influence of fear on the adrenal
glands. But what is the influence of
hope, for example? Or greed? It is
reasonable to suppose that there is such
an influence and that it awaits only to
be detected. o

THE KILLED IN BATTLE.

Mr. Harold W. Percival, editor of the
[Vord, has written an interesting little
pamphlet on *“The World War, the
Killed in Battle, and Reincarnation.”
Mr. Percival does not believe that death
on the battlefield must nccessarily imply
a quicker reincarnation than under other
circumstances.  He reminds us that
“after death a man must pass through
certain stages hefore he can reincarnate.
These stages are hastened or retarded
by his attitude of mind at the moment of
death. That attitude is not a matter of



H

accident, but is inevitably the sum and
result of all his previous thoughts. It is
his karma, his self-made destiny.” Mr.
Percival believes that death in battle is
never alone a determining factor and
that the explanation of the increase of
male births after a war must be sought
elsewhere. But the pamphlet should be
read in its entirety. It can be obtained
from the Word, 25 West Forty-Fifth
Street, New York. Price, 5 cents.
s ——
PSYCHIC PHENOMENA.

Those who place a touching reliance
on the interpretations of psychic phe-
nomena that are offered to us by science
must be not a little perplexed to find
that these interpretations are so widely at
variance, Indeed there are nearly as
many interpretations as there are inter-
preters, and each is offered with the
dogmatic certainty that was once the pe-
culiar province of the priest. Thus we
find that some of the able authors of “Im-
mortality” are inclined to pin their faith
to telepathy and to clairvoyant vision.
Sir Oliver Lodge believes that he can
often disentangle the voices of a true
human individuality from other voices of
a more dubious and questionable nature.
And now here is Dr. J. Godfrey Raupert,
writing in Awve Maria and calling upon
his great experience to warn us against
the Devil and all his works. And it may
be said that our sympathies are largely
‘with Dr. Raupert, while asking for a
fiberal lattitude in our definition of the
Devil,

Dr. Raupert is at least impressive.
He says:

1 am, in the first place, wholly and entirely
convinced that, whatever future research may
bring to light, nothing in the natural order
can account for the intelligence which is at
work in the production of a large proportion
of the phenomena in question. Neither du-
plex or secondary personality, nor telepathy
or thought-transference, nor the manifesta.
tions of the subconecious mind, can furnish
the key to the solution of the problem. All
these may be instrumental agencies by means
of which the intelligence, back of the phe-
nomena, works; but they are not the intelli-
gence iiself ; and in true phenomena, that in-
telligence does most certainly display itself
in an unmistakable manner. I said this in my
earliest works many vears ago, before science
had applied itself systematically to the solu-
tion of the problem; and I held to my convic-
tion in spite of much unfavorable criticism
and of the plausible sounding assertions of
imperfectly informed experimenters. The

now almost universal acceptance of the
spiritistic conclusion is evidence that my view
was the correct one.

Te a large extent this firm conviction is
of course, due to my personal observation of
the phenomena under a variety of conditions;
and I maintain that no sane man, who has
had similar opportunities, couid possibly ar-
rive at any other. 1 have often, in some
spirit-haunted room, with the furniture mov-
ing about, and voices sounding aloud and ex-
plaining some of the mysteries of the spirit-
life—all the witnesses being in a normal state
of mind, and all agreeing as to the nature of
the phenomena—iaughed inwardly at those
scientists who sit in their armchairs and
evolve complex and, I am sure often (to
themselves) incomprehensible theories, by
which they seek to explain these phenomena.
I feel sure that five minutes in such a spirit-
haunted room would have been sufficient to
make them converts to spiritism-—in the wider
sense, of course, of that term, and in no-
wise implying that these spirits are what they
most generally claim to be,

Our opinion of the arm-chair scientist
corresponds with that of Dr. Raupert.
That their conclusions are wholly un-
hampered by experience is often evident
enough.

Mediumship, says Dr. Raupert, may be
“developed,” or it may result from the
uncurbed passions of men:

When men hecome the helpless slaves of
such passions their moral judgment become:
unbalanced, their will is paralyzed, they los«
the sense of the proportion of things, and
there is developed in them a state of min
which creates z sort of bond or affinity wit}
evil spint-tmelhgmces. who, by reason of thi:
aﬂimty, gain a closer access to the soul, and
in the course of time, control and dominat
it entirely. By a method of suggestion am
by a subtle and barely perceived direction o
the destructive current of thought, they man
age to fan the particular passion enslavin
the subject, until they rule the soul amd be
come masters of the situation. I believe ths
it is thus that some forms of spirit-obsessia
and possession bave their beginning, and ths
this is the key which solves many a puzslin
psychological preblem by which we are o
fronted. The main peril, of course, lies
the circumstiance that the victim i85 seld
conscious of the true character of the
fluence which is at work.

Actual obsession as a result of
curbed passions is, of course, compa
tively rare, nor should we admit that
veloped mediumship necessarily invol
contact with evil intelligences. Gener
ties are rarely troe, and they alw
weaken argument. The real danger
mediumship is to be found in its e
tial state of negativity, which is the
gation of spirituality and in itself
father of all mischief



Science, says Dr. Raupert, can never
determine the nature of the communi-
cating intelligences:

[ am further thoroughly convinced that the
key to the solution of the peychic problem
will never be found in the purely scientific
method. The scientific student of the phe-
somena ruay be able to observe and register
and classify the various phenomena which he
invites. He may weigh and measuore and mi-
rroscopically examine “the psychic foree,” or
plagrn,” as it flows from the body of the
wasitive. He may succeed in ascertaining
the most favorable conditions under which it
tan be exteriorized, and become available for
mamipulation by spirit-intelligence. He will
never be able, by such a method, to determine,
with any degree of certainty, what are the
soarce and character and aim of the intelli-
gence which controls it, and which produces
by its means such mysterions and remarkable
eferts in the sense-world. It is evident that
be is here copfronted by a problem which lies
wholly outside the scientific sphere, and for
the solution of which his scientific knowledge
will avail bim mothing.

His statements on this point must ever be
mere surmise and inference—inference largely
affected by his personal views of life and by
bis attitude towards religion. The circum-
stapee that the spirit-intelligence displaying
nself presents & human form and uses human
hnguage is mmfestly no evidence at all that
7 is really human in its nature, seeing that
it is only in this way that it could make it-
wif intelligible to our understanding. A be-
ing or an order different from the human
otmously could not enter into sensible com-
munication with us, unless it adopied the hu-
man mode of intercourse—employed human
thomght-forms and human lengusge. The eir-
camstance, therefore, that these are emploved
wus pever be conclusive evidence that the in-
telligence back of them is not of an order dif-
ferent from the human.

But, whatever view we may be disposed to
uke of the matter, it is fully admitted by the
best-informed psychical students that, whether
they be human or not, evil and malignant be-
ings doubtless exist in the wnseen. The grave
peril, therefore, to whick the rash and ume
wary expose themselves in euntering upon

experiments must be apparent to the
wost superficial thinker. The door of the
mind once thrown open, either by the practice
of mediumship or by sin and passion, access
10 the personality by the unseen spirit-agent
tecomes a comparatively easy matter; and the
degree in which this access is effected de-
puds largely upon the physical bealth and
the general mental and moral condition of the
victigs.

Dr. Raupert has, of course, a theo-
logical contention to sustain and, as usual
with theological contentions, it is wholly
madequate. We need not trouble our-
selves about it.

emmme—

God can as little do without us as we

without Him.—Eckhori,
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CRUSTS AND CRUMBS.
{By Albert Ernest Stafford.)

In the Belfast Witness of November
30th there is publish a sermon on “The-
osophy and Christianity,” by Rev. David
Purves, D. D., preached in Elmwood
Presbyterian Church on November 18th.
For one who has only made a superficial
examination of Theosophy it seems to
me to be an extraordinarily fair state-
ment, and in marked contrast to some
of the assertions made about Theosophy
by men who ought to know befter. I
have had several pamphlets given me
recently in which the writers, generally
without knowing anything about Theos-
ophy, have gone out of their way to mis-
represent or distort the views, or what
were alleged to be the views, of The-
osophists. One pamphlet, issued by 2
Gospel Association on Yonge Street, and
distributed to children coming out of a
Theosophical Sunday-school, telling them
that Theosophy is an invention of the
devil, is not calculated to inspire respect
for this form of Christianity in children
who are taught that all religion is of
God and that truth is its first principle.
When we know or profess to believe that
the devil is the father of lies, we should
be exceedingly careful not to misrepre-
sent or falsify. This, as far as he was
aware, apparently, Dr. Purves has been
careful not to do. There are some points
in bis sermon about which I am sure
he would be glad to be set right. I am
not at all sure that the Witness would
aceept a letter, so I take this opportunity
of making some comments. Dr. Purves’
text was from I. Corinthians, i, 24:
“Christ, the Wisdom of God,” which in
the Greek is “Christou Theou dunamin
Kai Theou Sophian,”’ or “Christ, the
power of God and the wisdom of God.”
Dr. Purves recognizes the claim that
Theosophy underlies all religions, and
that it is “an interpreter of all religions,
and that it is able to give a spiritual in-
terpretation of the universe, thus parting
company with materialistic science.” He
is unable, of course, wholly to endorse
this,

Dr. Purves admits that there is an eso-
teric, as well as an exoteric knowledge.
“Paul is supposed to speak of a wisdom
which is hidden from the many and re-
vealed to the few,” he says, but adds,
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“this, of course, to the Christian, is sim-
ply the distinction between those who
are more or less advanced in spiritual
experiences, and, therefore, in knowl-
edge of spiritual things.” This would
imply that there is no knowledge that is
not available to ordinary Christians, and
if Dr. Purves asserts this he has much
to learn. He quotes an ambiguous pas-
sage from Mrs. Besant: “Theosophy
claims to be this secret wisdom in the
hands of a mighty brotherhood variously
spoken of as Adepts, Masters, Mahat-
mas, Brothers, who are living men
evolved further than average humanity,
who work ever for the service of their
race, with a perfect and self-less devo-
tion.” If Mrs, Besant had spoken of
these men as variously termed prophets,
apostles, patriarchs, perhaps Dr. Purves
would find it more difficult to repudiate
them, or to confuse their intellectual and
psychic knowledge,  acquired by the
senses, with their spiritual knowledge,
which is not attained by intellectual pro-
cess, I think Dr. Purves has not suf-
ficiently considered this distinction, so
very obvious in connection with such
Mahatmas as Enoch, Moses. Elijah,
Ezekiel, or such Adepts or Masters as
Paul or John. But he willingly admits
the value of Theosophy as against ma-
terialism. “So far, in testifying to the
reality of a spiritual world and a life
after death, the Theosophists have done
us service, and not harm.” If he would
bear in mind with this the statement of
a prominent Theosophist, W. (. Judge,
that “nothing will take a man to hell
guicker than mere intellectuality,” he will
appreciate the real difference between
genuine Theosophy and the false gnosis
or the merely philosophic and scientific
or psychic speculation that passes for
gnosis. With Theosophy as a scheme
of the Universe, he says he is not con-
cerned, and that it rests on a theory of
the constitution of man, “which is ex-
tremely complicated, if not fantastic.”
The Bible declares that we are fearfully
and wonderfully made, and T do not see
how we are to escape a complicated
theory of such a complicated universe.
The Theosophic one is the least compli-
cated of all T have met.

The Bible doctrine of man. says Dr.
Purves, divides him into body. soul, and
spirit. Dr, Purves is not relying on his

knowledge of the Bible in making this
statement. He knows that the body is
not the nephesh, the neschamah, nor the
ruach of the Old Testament, nor is it the
soma psychikon, nor the soma pneumati-
kon of the New. We have here the
physical body, the psychic body, and the
spiritual body; we have also the spirit,
and the life; and besides these there arc
the mind, or nous, and the life, or zoe.

Dr. Purves thinks it unnecessary to
identify these with the Atma, Buddhi,
Manas, kama, prana, linga and .sthula
sarira of Theosophical literature no harm
is done, but he need not complain of the
complication. These divisions are not
arbitrary any more than the division in
skin, flesh, bones, veinous bloed, arterial
blood. nerve cells, and breath are arbi-
trary. He has fallen into error in mak-
ing his notes regarding the post mortem
states, as he says that man passes at
death “into a state, not a place, which is
not unlike the Hebrew Sheol or thé
Greek Hades, a state of existence which
they call Devachan” Dr. Purves may be
pardoned for this slip. The state **not
unlike” Sheol or Hades, for it is Sheol
and Hades and Purgatory and-any other
nanie that mortals have applied to it, is
known to Theosophists as kama loka, the
place of the desire body. Only those
bound by desire remain there. Devachan
lies beyond and is heaven, or literally
“the land of the Shining Ones.” There
are higher states yet. Paul speaks of
the “third heaven.” 1 hope this is no
too complicated for Dr. Purves. The
soul can only dwell where it is at home
and the kamic personality would feel a
out of place in devachon or heaven al
Dr. Purves would in Potsdam. ~ Eacl
soul goes to its' own place and meets ity
kind.

Reincarnation is properly dastmg‘ulshm
by Dr. Purves from transmigration, bu
he goes on to say that “there is no nee
for that wéird doctrine of reincarmnation
which is the pivot of Theosophy.,” HHer
are two errors. It is not the pivot o
Theosophy. The pivot is the spiritus
unity of all beings. “The Kingdom o
Heaven is inside (entos) vou”” Ther
is the real pivot. But if by vour wenlk
ness of will, or desire for the world an
the flesh, vou faitto find that inner king
dom, there is another incarnation and ar
other for you, until the quest i3 achiewve



Dr. Purves says the Bible is silent about
it.  Staternents like this from pre-
sumed Bible readers and students always
astonish me. Has he read James iii,, 6;
or II. Peter i, 9; or Revelation iii., 12;
or Matthew xix,, 28; or Titus i1, 37 [
presume Dr. Purves reads Greek, and
how he can peruse these passages and
say there is nothing in the Bible about
reincarnation, renews my wonder. Per-
haps he will say they are allegorical, for
he accuses Theosophists of allegorizing
everything. If so, then what about the
Master’s statement that John the Baptist
was 2 reincarnation of Elijah? Or is
Dr. Purves one of those unwilling to be-
heve it, as the Master implied some
would be? Dr. Purves dwells much on
the necessity for re-creation. Does he
not see that reincarnation, palin-genesis,
as in Titus iii., 5, exactly supplies his
need ?

Karma is much misunderstood by Dr.
Purves, because as so many do, he di-
vorces the law from the law-giver. The
law is not outside ourselves. It is in us
and of us. We can not “escape” karma
because we are karma. Karma is action,
but also the result of action within and
without. It is character whose growth
is by action and whose being leads to
action. Moreover, it is “judgment” in
the New Testament sense, krima in
Greek, but the same word with the same
meaning. Mrs. Besant has been accus-
tomed to put Theosophy from an Indian
point of view, and it does not appeal in
this form to Dr. Purves, but if he will
take the New Testament himself, or the
Old, for that matter, and interpret his
own Theosophy, he will find that all re-
ligions are one, and that there are not
Lords many, but one Lord, “the first born
among many brethren.”” The divine mys-
tery by which after many trials and puri-
fications we become one with him is a
Theosophical truth because Christ is
Theosophy, as Dr. Purves quotes in his
text. Every resurrection is a reincarna-
tion, and if the Christian church under-
stood this its members would rejoice as
they read in Micah v., Z, about that Beth-
lehem Ephrathah which has been so
much hefore us of late, whence there was
ome to come forth to be a ruler in Is-
rael, “whose goings forth are from of
old, from everlasting.” Is not this rein-
carnation in its most glorious form; the
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same promise the Hindus have in their
Bhagavad Gita, “the Lord’s Song,” writ-
ten, it is said, by Vyasa, 5000 years ago.
This is what the Christ said then:

““Many are My past births and thine also,

Arjuna; I know them all, but thou know-
est them not. Though I am the Un-
born, the Soul that passes not away.
though I am the Lord of beings, yet as
lord over My nature I become manifest,
through the magical power of the Soul
For whenever there is a withering of the
Law. and an uprising of lawlessness on
all sides, then I manifest Myself. For
the salvation of the righteous, and the
destruction of such as do evil; for the
firm establishing of the Law I come to
birth in age after age. FHe who thus
perceives My birth and work as divine,
as in truth it is, leaving the body, he
goes not to rebirth; he goes to Me, Ar-
juna” (iv., 5-9). This is salvation. This
is the way, the truth and the life. And
St. Paul asks the great question that
follows from it—“Know ye not that ye
are a temple of God, and that the Spirit
of God dwelleth in vou?” (1. Corinth-
ians, iil., 16).—~Toronto World.
[ S

THIS TATTERED CATECHISM.

This tattered catechism weaves a spel,
Invoking from the Long Ago a child
Who deemed her fledgling soul so sin-

defiled

She practiced with a candle-flame at hell,

Burning small fingers that would still

rebel
And flinch from fire.
. heguiled
By hymn and sermon, when her mother
smiled

That smile was fashioning an infidel.

"If Tm in hell,” the bhaby logic ran,
“Mother will hear me cry and come

for me.

Ff God says no—1I don't helieve He can
Sav no to Mother” Then at that

dear knee »

She knelt demure, a little Puritan
Whose faith in love had wrecked the-

ology. -—Katharine Lee Bales.
ST Sy——

Forsooth not all

Gireat souls cver at rest in the Self, all
light, and standing at the height of de-
velopment, are alwavs as firm as Mount
Meru, though appearing as fickle with-
out as a tip of a feather—Yogavasisi-
tha,
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ETERNAL RECURRENCE.
{By William Mackintire Salter.)
NMietzsche had early referred to the

Pythagorean view that under the same’

constellation of the heavenly bodies, the
same things would happen on earth, but
he thought that it savored of astrology
and did not take it seriously. The basis
for the charge of error against him is a
certain passage in Zarathustra—at least
I can find nothing beyond this. In this
passage the animals who atiend the
prophet, and who are joyfully welcoming
him back to life after an illness, divine
the meaning of the illness and exclaim,
*Sing and bubble over, O Zarathustra,
heal thy soul with new songs, that thou
mayest endure thy destiny, which was
that of no one yet. For thy animals
know well, O Zarathustra, who thou art
and must become: behold, thou art the
teacher of eternal recurrence—that is
now thy destiny. That thou must be the
first to teach this doctrine—how should
this great destiny not be also thy great-
est danger and illness.” The natural in-
terpretation is here that Zarathustra is
to be the first of a line to proclaim that
doctrine, with then the dangers and risks
of an initiator—the thought is rather of
the future than of exclusion in relation
to the past. But if “first” be taken other-
wise and implies what the critics assume,
the question.is, whether in the form in
which Nietzsche taught the doctrine, it is
not new. For to him it is bound up with
the idea of something superhuman to
come—only in this shape would he have
published it: unrelieved, unrelated in this
way, he would probably have allowed it
to remain in the dark chambers of his
own mind. Zarathustra is made to say,
“I come again, with this sun, with this
earth, with this eagle, with this serpent—
not to a new life or a better life or a
similar life: 1 come again etermally to
this identical and selisame life, in its
greatest and also in its smallest, to teach
again the eternal return of all things—to
announce to man the superman.” The
two things—eternal return and super-
man—are interwoven in  Nietzsche's
mind; and no one, I imagine, will claim
that this full-orbed view had ever been
taught before.

On another point, however, it is dif-
ficult to acquit Nietzsche of error, and

even of a certain naiveté. He enter-
tained the idea—nay, appears to have
been convinced of it—that the doctrine
would make a veritable selection among
men. The weaker, he believed, would
not be able to stand it, they would be un-
done at the thought of an unending repe-
tition of their pitiful lives, and not know-
ing how, or being without the energy, to
transform them, they would be driven to
despair and suicide. Only the strong, the
brave, those capable of great things,
could face the doctrine with equanimity,
and with this type of men surviving and
occupying the earth things would be pos-
sible of which no utopist has yet dreamed.
“It is the great disciplinary thought: the
races that can not endure it are doomed,
those that feel it as the greatest benefit
are chosen for dominion.” But that the
relatively unreflecting and unimaginative
mass of men are going to be deeply af-
fected by something that is to happen to
them ages on ages to come is most im-
probable ; if they are not driven to sui-
cide now by the character of their lot, a
prospective renewal of it at some un-
known time in the future will hardly dis-
turb them much more deeply. In truth
Nietzsche, in thinking as he does, trans-
fers to others quite different from him-
self his own imaginative intelligence; be-
cause he would suffer to despair in their
place, he infers that they must—while
it is just because he is so different from
them that he does so suffer. Unquestion-
ably the view is very real to him. He
says, “you fancy that you would have
long. repose before rebirth—but do not
deceive yourselves. DBetween the last
moment of consciousness and the first ap-
pearance of the new life, ‘no time’ in-
tervenes—it is as quickly by as 2 light-
ning flash, even if living creatures meas-
ure it by billions of years or can not
measure it at all, When the mind is
away, timelessness and succession are
compatible with one another.” He even
fancies that the mass may look approv-
ingly on his doctrine at the start, since
it means immortality of a certain kind
and the most ordinary impulses of self-
preservation will respond to it. Equally,
he suspects, the finer, nobler spirits will
be at first depressed and in danger of
extirpation (even a8 he had been) leav-
ing the commoner, less sensitive nature
to survive—a probability the reverse of



the view first stated. dnd, I should say,
likelier. He is thus not really certain as
to what the popular effect of his doctrine
will be-—niow he suspects one conse-
quence and now another. The only thing
we or he can speak with real assurance
about is its effect on himself—for to him
the doctrine became something like 2
religion.—From “Nietzsche the Thinker”
Published by Henry Holt & Co.
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MEMORY.
{By Dr. Charles H. Parkhurst.)

Has it ever occurred to the reader of
this article that there is something in our
power of memory that has a bearing on
the doctrine of the soul's immortality?
Not that there is anything in it that
actually proves immortality, for the world
may have still to wait before arriving at
its complete demonstration, but some-
thing which disposes of a part of the
underlying objections to immortality.

I recall at this moment with absolute
distinctness—distinctness as absolute as
though it were of vesterday—an event
which occurred fully fifty vears ago. In
some way that event was imprinted upon
me, | can not tell how, and it is of no
account that I should be able to tell how.
But the print was made, and that print
is upon me still.

It could not have been printed upon
my body, for in that case the impress
would have disappeared many years ago;
for we are authoritatively informed that
the material of the body is, by gradual
process, completely changed in the course
of every few years. That being so, the
print, if put upon the body, would also
very soon have disappeared, just as foot
tracks left in the snow disappear when
the snow disappears.

As the imprint still remains upon me,
clear and distinct, and as it can not be
that it is the body that has preserved it,
it must be that it is due to something be-
longing to me that is not my body, and
something, too, that has continued to ex-
ist during the whole of the fifty years.
That in me which still carries the im-

press of that event in my childhood must,”

then, be at least Afty years old, and it has
not been destroved, although the material
of my body has in the meantime been
replaced several times.

From which it follows that my soul
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or mind {whatever name be given to it},
upon which the imprint was made half a
century ago, exists quite independently of
the coming and going of the body’s ma-
terial. This does not prove that the im-
material part of me will exist forever,
but it does show that it will exist fifty
years, whatever happens to the original
body in the meanwhile; and if it will
exist under those conditions for that
length of time it helps to remove the ob-
jection made to the doctrine of the in-

-definite continuance of the soul because

of what happens to the body at death.

1f the soul is such a live thing as not
to be affected by being gradually dis-
robed and redressed, it tends to weaken,
at least, the presumption that its exist-
ence will be imperiled by being left
physically unclad. The hesitant accept-
ance of the doctrine of immortality is not
due to any unreasonableness inherent in
the doctrine itself, but to the fact that
it involves so much as to exceed the com-
pass of the contracted human mind.

A big truth in order to be easily be-
lieved must be reduced to match the
smallness of the mind, or the mind must
be expanded to match the measure of
the big truth—San Francisco Call.

s ——

IN OUR YARD.

Moses, Moses, seeing God
In a bush that burned,
Moses, Moses, hearing God
Advising, unconcerned,

I believe you, for myself
Saw him plain and heard—
Others saw a myrtle bush
That held a mocking-bird.
—William Alexander Percy, in the Bells

Han. s ——

He whose initiation is recent, and whe
has been the spectator of many glories
in the other world, is amazed when he
sees any one having a godlike face or
form, which is the expression of Divine
Beauty; and at first a shudder runs
through him, and again the old awe
steals over him.—Plato,

[ S—

I am Brahman, not at all of the world,
never apart from Brahman; [ am not the
body, nor have I any body whatever: I
am the unconditioned eternal One.—
S’ankaracharys.
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RECURRENCE.

It is a little surprising to find that re-
incarnation was a part of the philosophy
of Nietzsche. Why have his innumer-
able commentators made no mention of
this fact, or only in terms so vague as
practically to conceal it? It seems now
0 be a part of the prerogatives of the
commentator and the biographer to sup-
press whatever in their subject is dis-
pleasing to themselves, or whatever they
may judge to be extravagant or irrele-
vant.

Nietzsche believed that he had origi-
nated the idea of reincarnation, although
he must certainly have known that it was
advanced by some of the Greek philoso-
phers. To him it seemed obvious that
the principle of recurrence found every-
where in nature must be extended to hu-
man birth. He is inclined even to ac-
cept the ancient idea that the return of
the constellations to the same position
must imply a repetition of the same
events. Humanity was on a perpetual
treadmill. ever mounting and yet never
advancing. Lives that were ungoverned
by will, by effort, must necessarily re-
peat themselves eternally. Without an
mjection of self-conquest, a voluntary
acceptance of pain, there could be no
breaking away from the wheel of ne-
cessity. For such as these, that is to
say for the majority, there could be no
variation of experience. They could ex-
pect nothing but monotonous recurrence

without even the compensation of an
intervening rest, since the sense of time
must disappear with the physical body.
It was only the Superman who could
command new experiences, who could
force himself clear of the cycle of blank
recurrence. It mattered not at all to
Nietzsche that no link of memory should
unite life to life and therefore that there
should be no continuity of consciousness.
Why should there be continuity, he seems
to say, for those who can make no use
of it? Of what value to remember mere
recurrence?

This is, in very truth, a dark and
dreary doctrine, and we may suppose that
Nietzsche used it as a sort of cudgel
wherewith to belabor us onward toward
the Superman. For surely experience
must do something to push us, if ever
so little, beyond the circle of a blank
and identical recurrence. No man so
dull as to learn nothing from experi-
ence, to change not at all under the spur
of pleasure and of pain. There can be
no day wholly unaffected by its yester-
day, no day without some molding effect
upon its tomorrow.

Nietzsche is, of course, at fault on his
science. He usually is. Actually there
is no recurrence anywhere in nature.
Nature seems to repeat herself, but she
never does. No two blades of grass
alike. Nature abhors straight lines and
circles. She moves in spirals and in
curves, but they may be so vast as to
look like straight lines or circles. The
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earth travels around the sun, but the sun
himself moves onward through space and
every miorning sees us at some point n
the immensities where we have never
been before. 1f Nietzsche would go to
pature for his analogies he must go to
her as she is, and he must abide by the
challenge. If every day is affected by
the experiences of the day before, if 1t
is changed by them, then the results of
experiences are in themselves a memory.
Otherwise they would not be results.

The Superman must, of course, live
more rapidly and more vividly. While
lesser mortals hover on the edge of the
circle, he will plunge forth into space.
But it is a difference of speed and not
quality. All must move. There is no
quiescence and no absolute recurrence.

And as to the Superman himself, we
must have our own opinion, our own
definition, as to what manner of man this
is, But the great thing is to seek him
in ourselves.

[ Sp—
THE HOLY CITY,

The Turkish government has at least
the saving grace of humor. Among the
reasons urged for the restoration of
Jerusalem to the rule of the Turk is the
necessity for the presence of Moham-
medan soldiers to keep the peace among
the various Christian sects who would
otherwise murder each other on the steps
of the Holy Sepulchre.

The claim, so far as it goes, is valid.
The sight of the Mohammedan guard is
a familiar one to visitors of the Holy
City. and it is unquestionably true that
murderous conflicts hetween the various
kinds of Christian pilgrims were of daily
occurrence before the Turkish govern-
ment put an end to the unseemly spec-
tacle and quenched the fires of religious
hatred. None the less there will be noe
restoration of the Turkish government in
Jerusalem. [If the Christian pilgrims can
not learn to love each other it will be
necessary to find some other way to per-
suade them into the semblance of de-

cency. U —

We see created things because they
arc: but they are because Ggd sees them.
—Augustine.

mm———————.

One can not think without creating.—
Dr. Alcinous B. Jamison,

CYCLES.

What is the Saros? What is the Me-
tonic Cycle? Of what value is o knowl-
cdge of the cycles?

The Saros is a period of eighteen years
and eleven days. Add this period to the
date of any eclipse of the moon and it
will give you the date of the next eclipse.
The Metonic Cycle is nineteen years and
it indicates the return of the New Moon
on the same day of the week.

A knowledge of lunar and other cycles
is not necessarily of value unless you
give it value by use. But it is extraordi-
narily suggestive and significant to those
who try to understand the harmony of
the universe and to discover the corre-
spondences of nature. The moon and the
other heavenly bodies are the hands up-
on the dial of nature. A clock is of
little value to those who need not adjust
themselves to the movements of other
people. But to those who live the ordi-
nary life of the world a clock is indis-

- pensable.

But no one can be wholly indifferent
to the astromomical cycles, seeing that
night and day, summer and winter, are
among the simplest of these periodicities
and we can not remain unaffected by
them. The tides of the ocean are pro-
duced by a lunar cycle and the moon
is therefore responsible for the succes-
sive submergences and reappearances .of
every part of the earth’s surface. Wher-
ever water is found, though it be only a
drop, there, too, must be a tide, and
since the human body consists largely of
water it can not be insensitive to the
moon’s influence. Indeed a distinguished
gynecologist has lately written a book to
prove that the sex of the unborn child is
determined by the lunar phases.

Since the ordinary phenomena of hu-
man life are so largely controlled by the
simpler astronomical cycles—the day and
the year—it seems not unreasonable to
suppose that the more obscure phe-
nomena are similarly dependent on the
larger and more intricate cycles. Noth-
ing is more remarkable than our willing-
ness to believe that the whole universe
is governed by periodicities, regularity,
and law, and that human life alone is be-
vond the reach of law. If the tides are
produced by the simpler motions of the
moon, why may we not believe that the
more ohscure lunar motions have alsg



their influence, even though we can not
vet determine what it is? The moon
tavels around the earth and produces
the terrestrial changes with which we are
familiar. But the earth travels around
the sun and carries the moon with it and
the motion of the moon thus becomes, not
acircle, but a spiral. But the sun himself
is traveling around a centre of his own,
and this adds still another complexity to
the lunar motion. But the orbit of the
moon comtracts and expands according
to the distance of the earth from the sun.
There are also other variations which
wive an added intricacy to the course of
the moon. Why may we not suppose that
al these movements. and their sum,
whatever it may be, have their certain
effect upon terrestrial life?

The study of cyeles is a study of
umiversal harmonies of which the life of
man is a part.

IN NO STRANGE LAND.

O world invisible. we view thee,
O world intangible, we touch thee,
O world unknowable, we know thee,
Inapprehensible, we clutch thee!

Does the fish soar to find the ocean,
The eagle plunge to find the air—
That we ask of the stars in motion
I they have rumor of thee there?

Not where the wheeling systems darken,
And our benumbed conceiving soars!
The drift of pinions, would we hearken,
Beats at our own clay-shuttered doors.

The angels keep their ancient places:—
_Turn but a stone, and start a wing!
Tis ve. "tis your estranged faces,

That miss the many-splendored thing.

But {when so sad thou canst not sadder)
_Cryi—and upon thy so sore loss
~hall shine the traffic of Jacob's ladder
Pitched betwixt Heaven and Charing
Craoss,

Yea, in the night. my Soul, my daughter,
Cry —clinging Heaven by the hems:
And lo, Christ walking on the water
Not of Genesareth, but Thames!
~—Francis Thompson.
——————

For wag, and is. and will he, are but is:
And all ereation is one act at once.
—Tennyson.
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CRUSTS AND CRUMBS.
{By Albert Ernest Stafford.)

Epitor Crusrts axp Cruwes: [ want to
say how much I have enjoved reading your
answer to the Rev. Belfast Gentleman's ser-
mon in this week’s “Chrust and Crumbs.”
There is one point, though, that [ would like
to take up with you, and that is where you
speak of Reincarnation or Regeneration. 1
quite agree with you when you say that “until
we have experienced the complete washing
of Regeneration we (or the Ego) will bave to
incarnate again and again, until the quest is
achieved.” But, from studying your writings
and listening to vour lectures for some time,
I have got the impression that you are still
orthodox enough yourself to believe that
(after, or when to use your own words again)
“the guest is achieved,” the body is cast off
and the soul goes to a Heaven or higher ex-
istence. Is this correct? Now, this does not
agree with the teachings of the Great Master,
Jesus Christ, who taught and demonsirated a
Regeneration of the body and a refining pro-
cess through the renewing of vour mind, as
Paul states it. This is to e the great impor-
tant point of all that Theosophy misses at
present, although Mr., Mitchell, in a series
of lectures given here last vear, taught it
plainly enough. No! Man must redeem his
body in the same way that Jesus did, for, as
Paul says, “The whele creation groaneth in
travail until now waiting for the Sons of God.
To-wit, or namely, the redemption of the
body.” But it should not be overlooked that
reincarnation is but a makeshift under the
law of existence; a sort of roundabout way
of keeping the race going. Through his igno-
rance and willfulness man does that which
kills his body, when he should be making it
more and more alive, By the grace of God
man is allowed to try again and again the
law of body-building, with the hope that he
will get wise and cease to dic. “For why
will ye die?” So it is mot a case of living
s0 many lives and then going away somc
where, but we are here and we are given a
body to redeem and regenerate and tn over-
come denth in as Jesus did, and until we do
this we have not attained Eternal Life at all
Yesus said plainly, “1f a man keeps my say-
ings he shall never see Death,” and as the
hody is the only part of man that can die or
lose consciousness of life, it is very obvious
this was what He meant. Again at the rais-
ing of Lazarus He said, “He that believeth on
Me (or the Christ within) shall never die”:
very pliin, surely. AN the gravevards and
tombs will be deserted and rurned into parks
when men and women decide to follow Jesus
in the resurrection. lt is the bodies of people
that are buried, and it is thesc same bodies
that we are commanded to raise up.  This
resurrection is not at some great Easter Day,
hut every day that the consciousness perceives
the mighty Truth that man does not have to
e, but can, with Jesus, go through a trane-
forming process, which results in the redemp-
tion of the hody. This transformation 1s the
resurrection, and it is o dailv costing-oft of
t'e old body and putting on of the new Christ
body,  This chunge goes on untit the whole
man is rencwed, and he hecomes, indeed, a
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new creature in Christ Jesus. It is in this
way we put on “Immortality,” We literally
“die daily” and are resurrected daily. The
three steps in mentality that bring the con-
sciousness of the indwelling Life in the body
can be realized in a moment, and all the de-
grees taken in a flash of spiritual light when
the soul is seeking God. “For since by man
came death, by man came also the resurrec-
tion of the dead. For as in Adam all die;
8o also in Christ shall all be made alive™ (I.
Corin,, 15, 21, 22). Death is the wages of
sin, and can never be an entrance into Eter-
nal Life. Please pardon this lengthy letter,
but the subject is so important and [ felt
impelled to write you about it, as I know
you are an advanced thinker and reasoner.
1 remain, your sincere friend in and for the
Truth, James B. Kencan,

Argument is the last thing I desire to
undertake, but if the writer of this letter
is really anxious for knowledge on the

- subject he discusses he should study
Theosophical literature. 1 am aware of
many cults that profess to believe in the
immortality of the physical body. A
large -part of the Christian church clings
to the idea that in some miraculous way
the body that has died and mouldered
to decay will be restored. All these ideas
have their basis. It is the duty of stu-
dents to seek out the true basis of such
beliefs. They need not hope to convince
the world of its errors, but they may get
the truth for themselves, and that is the
way, one by one, that the world is saved.
Those who are not ready will scorn to
listen, and will impute to the devil the
divine truth that has been discovered. It
isn’t criminal, however, to be orthodox.
If there were not some truth in ortho-
doxy it could not survive. It is the ele-
ment of truth in any system that per-
petuates it and holds it together. All
the sects and all the creeds have some
spark, however small, of the truth.
What is called Theosophy is the whole
truth. No system embodies it all, for
humanity has not evolved sufficiently to
need it all. Enough has been divulged
by the Masters through Theosophical
literature to reanimate or revivify the
old systems for those who care to try to
understand their spiritual sense apart
from their dead letter. There is no rea-
son why people should violate their com-
non sense in trying to believe what out-
rages their reason when it is possible to
reconcile the contradictions, supply the
discrepancics, and harmonize the several
systems by abandoning one's prejudices

and studying the origins. All true re-
ligion and everything concerned with it
is of the inner life and consciousness in
the first place. Most people begin out-
side at first, and so we get hypocrisy.
“Raj Yoga encourages no sham, requires
no physical postures. It has to deal with
the inner man whose sphere lies in the
world of thought. To have the highest
ideal placed before one’s self and strive
incessantly to rise up to it, is the only
true concentration recognized by KEso-
teric Philosophy, which deals with the
inner world of noumena, nor the outer
shell of phenomena.”

In all the systems that I am acquainted
with of the New Thought variety the
stress is laid on the outer results, the
outside show, as it were, and the prob-
lem of immortality is approached from
the outside with the rest. My corre-
spondent has not a firm grip of the fact
that the Ego. the real man, is not the
body, a soul or a mind, but uses these
vehicles on the several planes to which
they helong. His desire for a physical
body is connected with his need for such
a vehicle to function on this plane. If
his duties or:objects are on other planes
he does not need a physical body, but
some other kind of body. His prakritic
body would be no use on the akasic,
pranic, or manasic spheres. The desire
for a physical body indicates material
tendencies or duties to be done here,
But the New Thought svstems are
usually directed to getting rid of pain or
sickness, to achieving worldly success,
amassing wealth, or having “a2 good
time,” enjoying the delights of the body
for their own sake, increasing the oppor-
tunities of living a worldly life. There is
one test which T fancy is supreme. Truth
is without money and without price.
Those who profess to impart it at so
much a course could never be pupils of a
prophet like Elisha. The vehicle is not
the important thing, as hodies, physical.
psychic, mental. are phenomenal. and
therefore subject to change. The Ego s
the real man, and he mav use other
bodies than the physical. Jesus told =
not to fear those who could kill the phvys.
ical hody, but to fear those who could
kill the psychic body. He that helieveth
shall never die. Tt isn't the body thay
believes. It is the conscious Ego jpn
whatever vebicle he may be. The njpm,



of the Ego is to attain union with its
Higher Self, the “Father in Heaven,”
and so attain a continuing consciousness.
To do this it must purify its vehicles.
The three stages of purgation, illumina-
ton, and union are recognized in all
systems. The churches have them in one
form or another. The Freemasons ilius-
trate them. There is no monopoly of the
Truth. As in Adam, the man of flesh,
all die, so in Christ, the man of spirit,
shall all be made alive. There is nothing
in this to assure physical immortality.
The flesh or physical body is the body
of death. Who shall deliver me from it?
asks St. Paul. The New Thoughters are
anxious to be buried in it, to use St
Paul's expression. Resurrection is the
process, not of being raised out of the
grave, but of being raised out of the
physical body—of the Ego or Self being
raised out of the physical in a more
ethereal, psychic, or spiritual body. '

If my correspondent will turn to the
older Theosophical literature he will find
that the New Thoughters take their
ideas in a diluted form from it. The
first three articles in the volume, “Five
Years of Theosophy,” for example, deal
in the fullest way with this question of
the prolongation of the life of the body.
The physical body can not be perpetuated
for more than about 400 years. Let me
quote from the article, *The Elixir of
Life.” “Theosophical occultists claim to
have communcation with (living) intel-
ligences possesesing an infinitely wider
range of observation than is contem-
plated even by the loftiest aspiration of
modern science. all the present ‘Adepts’
of Europe and America—dabblers in the
Kabala—notwithstanding. But far even
as those superior Intelligences have in-
vestigated {or, if preferred, are alleged
to have investigated), and remotely as
they may have searched hy the help of
inference and analogy, even They have
failed to discover in the Infinity anything
permanent but—SPACE. All is subject
to change. Reflection, therefore. will
easily suggest to the reader the further
logical inference that in a Universe
which is essentially impermanent in its
conditions, nothing can confer perma-
nency. Therefore, no possible substance,
even if drawn from the depths of In-
finity; no imaginable combination of
drugs, whether of our earth or any other,
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though compounded even by the Highest
Intelligence: no system of life or dis-
cipline, though directed by the sternest
determination and skill, could possibly
produce Immutability. But the
actual prolongation of human life is pos-
sible for a time so long as to appear
miraculous and incredible to those who
regard our span of existence as neces-
sarily limited to at most a couple of hun-
dred years.” The article, written it is
said by G. Mitford, one of the Hamp-
shire Mitfords, nearly forty years ago,
goes on to tell how the grosser particles
and atoms of the body may be refined
away and replaced by the finer material
of the plane beyond this. In this way
the Adept may exchange his physical
body gradually for a more permanent
one. ‘“To do this, then, is the real ob-
ject of all the rites, ceremonies, fasts,
prayers, meditations, initiations, and pro-
cedures of self-discipline, enjoined by
various esoteric FEastern sects”—To-
ronto Sunday World.

He serveth the servant,
The brave he loves amain;

He kills the cripple and the sick,
And straight begins again;

For gods delight in gods,
And thrust the weak aside;

To him who scorns their charities
Their arms fly open wide.

~—Emerson.
[EOR———

Let us now praise famous men, and
our fathers that begat us. The Lord
hath wrought great glory by them
through his great power from the be-
ginning. Such as did bear rule in their
kingdoms, men renowned for their
power, giving counsel by their under-
standing, and declaring prophecies.
Leaders of the people by their counsels,
and by their knowledge of learning meet
for the people; wise and eloquent in
their instructions. Such as find out mu-
sical tunes and recited verses in writing.
Rich men furnished with ability, living
peaceably in their habitations: All these
were honored in their generations and
were the glory of their times—FEcclesi-
asticus, XLIV.

n— ———
He who in his lifetime recovers the

memory of all that his soul has learnt,
is already a god—Hindy Scriptures.
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WATER BABIES.

Charles - Kingsley wrote “Water Ba-
bies” long before the advent of the Theo-
sophical Society and at a time when
there was practically no trace of occult
thought to be found in the western world.
And yet he managed to convey some
ideas of a mystic philosophy to his in-
numerable child readers, and we can only
wonder at the sources of his inspiration,
and at the courage thus displayed by a
clergyman of the Episcopal Church in
giving utterance to suggestions so hetero-
dox. Let us be careful, he says, not to
disbelieve things because they are “con-
trary to nature,” for what, after all, do
we know about nature?

Wise men are afraid to say that there is
anything contrary to nature, except what is
contrary to mathematical truth; for twe and
two cannot make five, and two straight lines
cannot join twice, and a part cannot be as
great as the whole, and so on (at least, so it
seems at present) ; but the wiser men are the
less they talk about “cannot.” That is a
very rash, dangerous word, that “cannot”;
and if people use it too often the Queen of
all the Fairies, who makes the clouds thunder
and the fleas bite, and takes just as much
trouble about one as about the other, is apt
to astonish them suddenly by showing them,
that though they say she cannot, vet she can,
and what is more, will, whether they approve
or not.

And so people say that there are no
fairies, and that they are contrary to na-
ture. But then, of course, so much de-
pends on’ what you mean by nature, and
also where you look for the fairies:

Some people think that there are no fairies,
Cousin Cramchild tell little folks so in his
Conversations. Well, perhaps there are none
—in Boston, U. 8., where he was raised.
There are only a clumsy lot of spirits there,
who can’t make people hear without thumping
on the table: but they get their living there-
by, and I suppose that is all they want. And
Aunt Agitate, in her Arguments on political
economy, says there are none, Well, perhaps
there are none—in her political economy.
But it is a wide world, my little man—and
thank ‘heaven for it, for else, between crino-
lines and theories, some of us would get
srquashed-—and plenty of room in it for fairies,
without people seeing them ; unless, of course,
they look in the right place.

And then, most surprising of all, we
have a reference to reincarnation. The
water baby, when he became a water-
haby, had no memory at all of any other
state:

That is not strange: for vou know, when

you came into this world, and became a land-
baby, you remembered nothing. So why
should he, when he became a water-baby?

Then have you lived before?

My dear child, who can tell? One can only
tell that, by remembering something which
bhappened where we lived before; and as we
remember nothing, we know nothing about it;
and no book, and no man, can ever tell us cer-
tainly,

There was a wise man once, a very wise
man, and a very good man, who wrote a
poem about the feelings which some children
have about having lived before; and this is
what he said:

Cur birth is but a sleep and a forgetting:
The soul that rises with us, our life’s star,
Hath elsewhere had its setting,
And cometh from afar:
Not in entire forgetfulness,
And not in utter nakedness,
But trailing clouds of glory do we come
From God, whe is our home.

There, you can know no more than that.
But if I was you, I would believe that. For
then the great fairy Science, who is likely to
be queen of all fairies for many a year to
come, can only do you good, and never do vou
harm: and instead of fancying, with some
people, that your body makes your soul, as
if a steam engine could make its own coke;
or, with some other people, that your soui
has nothing to do with your body, but is only
stuck into it like a pin into a pin-cushion.
:o fall out with the first shake :—you will be-
lieve the ome true,

orthodox, comfortable,
rational, salutary,
philosophical, productive,
logical, seductive,
irrefragable, deductive,
nomanilistic, inductive,
realistic,

and on all accounts to be received
doctrine of this wonderful fairy tale; which
is, that your soul makes your body, just as
a snail makes his shell.

For the rest, it is enough for us to be sure
that whether or not we lived before, we shall
live again: though not, T hope, as poor little
heathen Tom did. For he went downward
into the water: but we, 1 hope, shall go up-
ward to a very different place.

—————

When all the desires infesting the
heart are entirely given up the mortal
becomes immortal and lives in Spirit
even here. The slough cast off by the
serpent lies dead and lifeless on the ant-
hill: so even lies this body; and the mor-
tal who is thus disembodied, while vet

here, becomes immortal, all life, all
Spirit, all  light—Brhadaranyahopasi-
shad.

———

The majority of souls depart from
their terrestrial forms without the body
of Christ, but being connected therewith
only by a small thread.—Bochme.



NIETZSCHE.

The greatest thoughts are the greatest
events.

Thoughts that come with the feet of
doves rule the world.

Love gives the highest f{feeling of
power.,

All education begins with obedience,

Maony a man has cast aside his last
worth when he cast aside his servitude.

You are too pure for the soil of the
words revenge, punishment, reward, re-
guital.

We are buds on one tree—what do we
know of what can come out of us in the
mterests of the tree. No. Be-
vond “me” and “thee”! To feel cos-
mically !

I love him who will not save himself.

In the dream of the God, we are fig-
ures who divine what he dreams.

One can not be happy, so long as
evervthing suffers and creates suffering
ahout us.

Twice better perish than make one's
self hated and feared.

Let us impress the image of eternity
om our life.

Xot to look for distant, unknown bliss
and blessing and mercy, but so to live
that we shall wish to live again, and to
frve in the same way externally.

My consolation is, that everything that
was, is eternal:—the sea washes it up
again.

[ come again, with this sun, with this
earth, with the eagle, with the serpent—
mt to a new life or a better life or a
similar life; I come again eternally to
this identical and self-same life, in its
greatest and also in its smallest, to teach
again the eternal return of all things—
o announce to man the superman.

You fancy that you would have long
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repose before rebirth-—do not deceive
yourselves. Between the last moment of
consciousness and the first appearance of
the new life, "no time” intervenes—it is
as quickly by as a lightning flash, even
if living creatures measure it by billions
of years or can not measure it at all
When the mind is away, timelessness and
succession are compatible with one an-
other.

Matter itself is only given as a sensa-
tion.

At the age of twelve I thought out
for myself a wonderful Trinity: namely,
God the Father, God the Son, and God
the Devil,

B ——
REACTIONS.
“Reactions,” eh? Well, what's your

formula

For one particular kind—I won't insist

On proof of every theorem in the list

But only one—what chemical combine,

What COZ2 and H2504,

To cause such things as happened yester-
day,

To send a very gallant gentleman

Into antarctic night, to perish there

Alone, not driven nor shamed nor
cheered to die,

But fighting, as mankind has always
fought,

His baser self, and conquering, as man-
kind

Down the long vears has always con-
quered self?

What are your tests to prove a man's a
man?

Which of your compounds ever lightly
threw

Its life away, as men have always done,

Spurred not by lust nor greed nor hope
of fame

But casting all aside on the bare chance

That it might somehow serve the Greater
Good ?

There's a reaction—what's ifs formula?
Produce that in your test-tubes if you

can! rermemeefpeeeennre

Pilgrimage to the place of the wise is
to find escape from the flame of separa-
tion—/elalu'd Din.

————

Our weakness somehow shapes the

shadow, Time—Tennyson.



The Theosophical Society

The Theosophical Society is an international body which was founded
at New York on the 17th day of November, 1875, with three well-defined
objects, viz:

First—To form the nucleus of an Universal Brotherhood of Humanity,
without distinction of race, creed, sex, caste, or color.

Second—To promote the study of Aryan and other Eastern literatures,
religions, philosophies, and sciences, and demonstrate the importance of that
study.

Third—To investigate unexplained laws of Nature and the spiritual
powers latent in man,

The organization is therefore wholly unsectarian, with no creed or
dogma to enforce or impose, its motto being THERE Is NO RELIGION HIGHER
THAN TRUTH, Hence in its ranks and codperating in its work are to be found
professors of all faiths, as well as those who have none whatever. No
restriction is placed on its members save that of loyalty to its one funda-
mental principle—Universal Brotherhood. Nor is it as a Society to be held
responsible for the opinions of its members, who all have a right to hold their
own views and to receive for them from their fellow-members the respect
which they in turn should show for the views of others, This toleration
and respect is asked from all members as a duty, since it is believed that
dogmatism and intolerance have always been the greatest foes to human
progress, The Society therefore represents all creeds and all branches of
Science, opposing bigotry, superstition, credulity, and dogmatism wherever
found and by whomsoever taught, and asking of its members an unflinching
condemnation of vice in every form and of all that tends to feed or propa-
gate it,

Theosophical Outlook

A WEEKLY MAGAZINE DEVOTED
TO THE THEOSOPHICAL MOVEMENT

Price 5 cents - $1 a year
126 Post Street . . . San Francisco

The Blavafsky Lodge of Theosophists

Cordes-Rochat Building
126 Post St. - - San Francisco

Public Meetings Every Sunday and Thursday Evenings at 8 p. m.

VISITORS CORDIALLY INVITED '




GreT
FE. 21 1918

—'- !'\h‘I. | SR
W ot
¥ Ty
AR T

'Iheosophical (utlook

A WEEKLY MAGAZINE DEVOTED TO THE THEOSOPHICAL MOVEMENT,
THE BROTHERHOOD OF HUMANITY, THE STUDY OF OCCULT
SCIENCE, AND ARYAN LITERATURE.

VoL IL No. 7.

SAN FRANCISCO, Saturday, February 16, 1918.

Price Five Cents

OBSESSION.

References to psychism and to “spirit
communion” are becoming more frequent
i the fiction of the day, and they are
vually  condemnatory without being
keptical of the reality of the phenomena.
Ve find such a reference in “The Quest
"I Ledgar Dunstan,” by Alfred Tresid-
kr Sheppard (Appleton’s). The hero
icels an inexplicable impulse to suicide.
Suppose the revolver should go off by
iccident.  Or supposing he were forced
4 press the trigger against himself. If
wme power took sudden possession of
him, making him use it. That was pos-
sble. A malignant, evil spirit, say. He
fias recently read such a story. A young
uan had fallen in love with the daughter
'l'I a local tradesman and she had died.
‘e had experimented with spiritualism
‘nd something strange had happened:
He determined to explore more deeply. A
arl at his home who loved him, seeing his
‘danger, tried to save him. She spoke to a
man who had been a Spiritualist, but had
-':_andpncd Spiritualism in consequence of the
zischief he had seen wrought by these seances
7 men and women of weak and nervous tem-
#raments. This man tried in vain to save
“m. . . . He went to another seance at
*tich it was promised that, if possible, the
<itl should be materialized. He was warned
" no account to touch her. There was a
wreen in the room. After a long spell of
-rkness, tension. and silence, a misty figure
sieared above the screen, floated in the air,
‘elved itself into shape and features of his
=t love. With a cry he rushed forward—
‘= warning and his promise forgotten—and
‘r'ed to clasp her. The screen clattered down ;

lights were turned up; the medium and others
rushed forward. He crashed down into un-
cunsciousness., Soon afterwards the
girl at his home was warned that he was
coming back, and that she must be prepared
for a great change in him., One evening he
appeared. His manner at once indicated
alteration; he was gloomy, sullen, taciturn,
would scarcely speak. For a minute he was
out of her sight. His mother lay in bed; she
saw a distorted, animal, snarling, demoniac
fuce for a moment at the open door of her
room . . but he passed again down the
stairs. And, through the night, the girl, brave
and pure and strong—and loving him—
wrestled for his soul. She tried to make him
pray; to make him repeat the Lord's Prayer.
She went down on her knees beside him, and
prayved for him. She named the name of
Christ.  (“None Other Name”—and nine
people out of ten in the world have never
heard of Him.) And, at that Name, the lips
drew back in a snarl, savage, bitter, con-
temptuous, hostile; he shook himself free an-
grily ; from lips hitherto clean poured floods
of blasphemy and filth. Yet still she fought.
“[Listen to me,” she cried. “It's You I'm
speaking to. - You. You've been playing, and
you've got caught in the machinery.,” And so,
to the You hidden there, buried there, numbed
and half dead there, being strangled by the
evil spirit which, unhoused, had taken the
shape and features of his lost love, she called
out, And, after long agony, she won;
he came to his right and clean mind.

Here, of course, we have the trouble
with an unguided and uninstructed psy-
chism—"something strange™ is always
likely to happen, and this may easily he
something terrible and tragic. Passivity
is essential to suceess, and  passivity
means the surrender of all safeguards
and of all discrimination, it means that
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the domain of the mind is allowed to be-
come a highroad to all and sundry, to be
used at will by forces that will certainly
not be morally superior to the mind that
harbors them, and that will probably be
inferior,

Unfortunately the evil results of psy-
chism are not always apparent. They
rarely take the acute form pictured by
the author of the novel in question.
And even when they do take so terrible
a form the true source is not always
known or is concealed. Moral deteriora-
tion may be slow and unsuspected or de-
jayed. But the danger is always there.
The world is about to witness a recru-
descence of psychism in some of its ex-
treme forms, and it is well that those
disposed to meddle with it should at least
make some effort to acquaint themselves
with its true nature.

ms——p—————

BIRDS OF THE AIR.

Rough rise the waves to the wind’s angry
voice,
Surging and springing,
Nor end nor beginning;
Soaring through mists the white sea-
gulls rejoice,

So from the broad restless ocean of
thought,
Soaring on pinions,
Through dreamland’s dominions,
Rise feathered fancies, like sea-birds un-
caught.

Sweeping through dreamland in freedom
and purity,
Birds of the air,
Now here and now there,
Catching through clouds some
gleams of futurity.

stray

Up in the blue through the cloud’s fis-
sured caves,
Glints of bright light
(ild the birds’ flight,
Ere, seaward turning, they sink in thg
waves. . . .
—Henrietta A, Huxley, in Christian
Science Monitor.
[ —

As Nature is another word to signify
the state of things and course of events
God has appointed, nothing that occurs
can be strictly called supernatural—
Arehbishop Whately.

DREAMS.

If consciousness continues while we
are in deep sleep, why is it that we are
#ot aware of it?

This and so many other problems of a
like kind would be simplified if we were
to realize that awareness and memory,
in the ordinary acceptation of those
terms, are functions of the brain, and
are regulated and governed by the brain.
The average brain has been adjusted to
particular kinds of consciousness and to
no others. Thus there are brains that
are sensitive and receptive to ideas ol
art, but that are insensitive and unrecep-
tive to ideas of music. There are com-
mercial brains, and philosophical brains,
and sensual brains, and unfortunately
there are brains that are inhospitable to
ideas of any sort except of those of
sensual pleasure. These various brains
are expressions of the particular kinds
of thought with which they have been
familiarized, just as the muscular de-
velopments of the body are expressive of
the uses to which the body has been put.
The day laborer has a bodily develop-
ment that would be useless to the watch-
maker, and the watch