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Karma . . try to lift a little the heavy

Karma of the world: give your aid to the

few strong hands that hold back the powers
of darkness from obtaining complete victory.”
In other ways also does the Theosophical
ideal differ from that which we see in the
Gita. In the fundamental idea of the evolu-
tion of the soul, and that “its future is the
future of a thing whose growth and splendor
has no limit,” we find in Theosophy a new
- hope for man that lightens a little the gloom
of the misery and the pain of humanity.  For
though much of Hindu philosophy is profound-
ly true, yet the lack of just this ome con-
ception that the human soul evolves, makes
one ever ask—If the Individual Soul, divine
and immutable, is identical with the Uni-
versal Soul, why then all this evolution, and
the struggle and the pain that it involves?
That is all Maya, illusion, a dream, an un-
reality, says the Gita, and
“’Tis nothing but a Magic -Shadow-show,
Play’d in a Box whose Candle is the Sun,
Round which we Phantom Figures come
and go1 )
The answer is clear; but has not the answer
that Theosophy gives us more of hope in it?
Indeed one cannot but think that we who
 study Theosophy now see far more clearly
than did many of the 'philosopheg's of old what
is ‘the real ideal to which man is destined.
And that ideal is not that man should be a
saint nor a wise man, nor that even that
his highest happiness lies in his trying to
merge his own consciousness -with that of
Divinity. Far rather does the Divine Wisdom
show us that man’s aim should be to perfect
himself in all ways, that he may be a worker
with God, and take his share in helping the
. humanity of which he is a part.

With this end in view he must have the -

keen intellect of the sage, and the pure and
gentle heart of the saint, and the devotion
of -the lover; and if he would be more effica-
cious “still in his help, he must develop within
himself that other side of the human soul
that sees in Divinity not only Power, Wis-
dom and Love, but also Infinite Beauty; and

1 Gita, XVIIL. 61: “The Lord dwells in the
hearts of all beings, O Arjuna, and by his
maya whirls them round, as though mounted
on a machine,” ‘

it is in declaring the necessity of this: many- -

sided development that Theosophy holds out
a grander ideal for man than any religion or
philosophy, in East or West, has as yet done.

Thus, though there is in Theosophy much
that is not to be found in the scriptures of the
world’s religions, yet so lofty is the philosophy
of the Gita, and so profoundly true are its
teachings, that all who read the book will
agree that every one who studies and ponders
over its deep philosophy must become wiser
and more serene thereby, and we can there-
fore well concur in what Sanjaya the seer in
his enthusiastic devotion says of the book -in
its last verse, that “Wherever is Krishna,
Lord of Devotion, and Partha the Archer,
there in my opinion are fortune, vietory,
prosperity and eternal justice.”

C. Jinarajadasa.

I AM THE LOVE OF GOD—I AM THE
SWORD OF CHRIST.

I am the Sower and the Seed,

I am the Doer and the Deed,
Within my Mind I am the Might,
Within my Soul I am the Sight,

I am the Giver and the Need.

I am the Seeker and the Sought,
I am the Teacher and the Taught;
Within my Law is grown my Deed,
Within my Heart is sown my Seed;
I am the Thinker and the Thought.

I am the Dawn and I the Day,

The weary Wayfarer and the Way;
Upon my Road I am the Rest,

The shower of Blessing and the Blest,
That which is Precious and the Pay.

I am the Purpose and the Plan,
T am the Matter and the Man;

The Potter and the whirling Pot,
That which is Being and is Not.
Behold! I was, ere Time began. °

Over my World is set my Sun;
Within my World my Will is done.
High in my Will my Heart abides,
Within my Heart my Mercy hides.
In Me all Being is Begun.

—Anonymous.
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a beautiful home on one of those hills, from
whose cool héights, 8,000 feet above the sea,
the sweltering plains of India could be seen
through the shimmering heat-laden air. When
I was there some four or five years ago, I saw
a panorama from a hill on the estate which
will never be effaced from my memory. To the
north lay the kingdom of Mysore and the
Deccan stretched in softest yellows and greens;
to the south Tinivelly and the plains of

Madras, clad in a rich purple haze; to the

west, the Malabar coast, home of the great
Vedantist, Sankhyacharya, whose hills of rich
golden-brown were edged with the silvery sheen
of the Inidan Ocean, twinkling like liquid
moonlight in the rays of the Eastern dawn.

The general went through the Indian Mu-
tiny, though he saw little actual fighting, and
it was about 1884, when all India was in
tumultous uproar over H. P. B. and her phe-
nomena, that he began to study Theosophy.
Being a very open-minded man, he at once
invited her up to Ootacamund to stay with
him. Although in some ways he was very
skeptical, yet the inborn mystical nature of
the Celt caused him to take a great interest
in this strange woman, who defied every dic-
tate of convention, and told people to their
face exactly what they were thinking in the
depths of their hearts.

. To the so lovely romantic hills came our
great H. P. B, half melted by the stifling heat
of Madras. With her was the faithful Damodar
K. Mavlankar, Babula, her trusted servant,
and another Brahmin, about whom the omly
information . I could obtain from my aunts
(who were children at this time) was to the
effect that he used to “smort up one nostril
one day and snort up the other one the next”
in his room, teaching the Morgans to do like-
wise. This, I imagine, to be a reference to the
Yoga-breath used in a certain method of
psychic development common in India.

" The arrival of the Theosophical cavalcade

was the signal for an outburst of violent hos-
tility on the part of the general’s numerous
children, who were horrified at the idea of
“niggers” inhabiting their rooms. The daugh-
ters of the family were delicately nurtured
young ladies, who had received every comfort
and luxury their well-to-do parents could give
them, were accustomed to regard any native
as something little better than an animal, and

spent their whole time hunting, shooting and
in a round of parties and dances. The Mor-
gans were great people at Ooty, owning a good
deal of land, and, owing to Mrs. Morgan’s
cleverness and skill, far wealthier than the
average European who came to the hills; the
girls, because of the scarcity of young white
ladies in India, were much in demand at social
functions. H. P. B’s afrival was the signal
for a distinct coolness in Anglo-Indian society
towards the Morgans and all their works. In-
vitations ceased to come, “friends” dropped
away, acquaintances vanished out of sight.
“Could anything,” said they, “be more appall-
ing than this terrible Russian woman, reputed

to be in league with the Devil, and actually

edits a magazine called ‘Lucifer’!” Goodness
gracious! that was bad enough, but that she
should actually be encouraged and housed by
a full-blown British general and should bring
her native friends to eat at the General’s table
and sleep in his own house, tha.t was too
ghastly for words!

It was quite natural that most of the Gen-
eral’s family acquired a bitter hostility against
Theosophy in gemeral and H. P. B. in par-
ticular. He and his wife, and their eldest
daughter, Rhoda, who was much attached to
Col. Olcott in later days, took up the study
whole-heartedly, helped H. P. B. with money
in various ways, and génerally made them-
selves useful. The few months that H. P. B.
stayed were filled with excitement. The house-
hold lived in a whirl of psychic phenomena.
Astral bells were ringing, raps were given, all
sorts of communications were received. In-
numerable séances were held, H. P. B. pre-
tending to be the medium. Needless to say,
the scenes ‘at those séances baffle description.
Flowers and fruits would be conveyed from
distant countries, all sorts of weird lights and
sounds were produced, ghostly entities would
half materialize, sometimes giving sitters
blows in the face with what felt like wet
cloths; mischievous nature spirits, acting
probably under H. P. B’s orders, reveled in
causing fantastic physical phenomena at the
sittings, if one can call dodging jumping fur-

niture and avoiding wobbling chairs a “sit-
“ting.”

Those were wonderful days when H. P. B.
was at liberty to give phenomenal proofs to
skeptics. Often, I am told, she would read
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answer to a question, that only Rs. 70 had
been paid at the beginning, and after tha.
payment, the various letters were published in
the Christian College Magazine for September,
1884. They proved to be the most miserable
forgeries, full of comical mistakes of com-
position and inaccuracies in Indian titles,
which neither H. P. B. nor General Morgan
could possibly have made. These letters, how-
ever, seemed to have influenced Mr. Hodgson,
who was gent out by the English Society for
Psychical Research to investigate matters, and
doubtless formed one of the things upon which
he based his subsequent report. The general
thereupon published a letter in which he ac-
cused Mme. Coulomb point blank of forgery
of the most criminal kind.

Madame Coulomb made a great to-do and
commenced a law-suit against him, which the
General willingly undertook on behalf of the
T. S. Things had not gone very far when
Mme. Coulomb suddenly dropped her prosecu-
tion of the General, owing, it is thought, to
the many disreputable dealings which she had
been mixed up with coming to light.

Then came the final blow in the shape of
Hodgson’s report, almost the entire bulk of
‘which was based on a similarity of the writ-
ing of certain letters in the correspondence of
H. P. B. and the Master K. H. The T. S.
dwindled daily in numbers, but General Mor-
gan and a very, very few others stood firm,
mindful -of the fact that Theosophy was
‘eternal and personalities but temporary.

The general was somewhat affected by the
strain of the scandal and retired from Madras
to his lovely home in the Nilgiri Hills. His
advancing years (he was then over 60) pre-
vented him from taking any prominent part
" in the activities of the society, so he settled
himself down to a life of quiet study, medita-
tion and propaganda amongst friends and rela-
tions.

In those Blue Mountains, in the mellow au-
tumn of his long and eventful life, he ex-
pounded to me, but a youth of 18 years, on a
vigit to my birthplace in India, those splendid
truths of the Eternal Wisdom, bringing to
those that can accept them, the peace that
passeth all understanding.

In the autumn of the present year, at the
ripe age of eighty-seven, he passed over to the
care of the Master he had served in life, and

who shall say that he will not soon return?
H. 0. Wolfe-Murray.

WORDS OF PEACE.

Oh, ye who have not many tongues in which
to set forth the glory of my life, see that ye
show it daily, clearly in your own lives that
it may be read of all men. I who speak am
one who hath no part with self. Be ye also
of the free; throw aside your personalities,
which, while they may enrich the world as
waste matter, are naught but obstructions
when cast into that which should be a free
channel for the outpouring of the life of God.

Nature is served by all things, yet must each |

object be in its fitly appointed place, els¢ will
it but cumber the place which should be its
feilow’s—Na.ught have I more to tell than this,
yet when ye will to make this a well-spring in
your lives, then shall ye be free, even as those
who rush with mighty speed to join the god-
head.

They who were from the beginning destined
to act as messengers of God were set aside in
groups, where there were teachers from the
Over-souls, those who had in one dimension
measured themselves as gods. By these men
were these groups taught, until like little chil-
dren the precepts became part and parcel of
their being, not intellectually perceived, per-
haps, but in every fiber of the permanent re-
incarnating self. Thus when some stimulus

applies itself from without, even a trivial"

cause brings this inner vibration of the self
true to its major chord, without effort or ap-
parent reason for differentiation from the herd.
Thus are they dotted through the world, acting
as bell-weathers to the flocks of sheep. And
does a bell-weather, cognate in his mind the
use or purpose for which he has been trained?
Nay, does he not more normally bend his
whole self to the fulfillment of the purpose set
upon him by a higher power?

These are good reasons upon which to think,
thus letting the mind dwell more upon the all-
knowledge and the all-wisdom of that One
who hath planned for each atom its own abid-
ing place and use, and less upon the finite mind
which we do recognize as all we know of self.
Think not of lack nor merit, but feeling the
true purpose of our being, move. forward
smoothly, swiftly, unswervingly, fulfilling the
purpose which in creation was.
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tell them where to find facts. Nobody, for
example, would dream of multiplying » line
of six figures by another similar line; but
would employ either a calculating machine
(for these seem to be common) or would use

one of the books to which I have referred. The

whole problem of reading and writing is far
simpler than it used to be, for all spelling is
phonetic and pronunciation cannot be wrong
where a certain syllable must always have a
certain sound. The writing has somewhat the
appearance of short-hand. There seems to be
a good deal to learn in it, but at the same
time, when he has learned it, the child is in
. possession of a finer and more flexible instru-
ment than any of the older languages, since
he can write at least as fast as any ordinary
person can speak. There is a very large
amount of convention about it, and a whole
sentence is expressed by a mark like a flash of
lightning. The language which they are speak-
ing is naturally English, since the community
has arisen in an English-speaking country, but
it seems to have been modified considerably.
Many participial forms have disappeared, and
some of the words are different. But as I
have said, subjects are learned quite differently
than formerly. Nobody learns any history,
except isolated interesting stories, but every-
one has in his house a book in which an
epitome of all history can be found. Geography
is still learned to & limited extent. They know
where all the different races live, with great
precision, in what these races differ and what
qualities they are developing. But the com-
mercial life has dropped; no one bothers with
the exports of Bulgaria; nobody knows where
they make woollen cloth, nor wants to know.
All . these things can be turned up at a
moment’s notice in books which are part of the
free furniture of every house, and it would be
considered a waste of time to burden the mem-
ory with such valueless facts. Once more I
say the scheme is strictly utilitarian; they
don’t teach the children anything which can
be easily obtained from an encyclopaedia. They
have developed a scheme of restricting educa-
tion to necessary and valuable knowledge. A
boy of twelve usually has behind him, in his
. physical brain, the entire memory of what he
knew in previous lives. It is the custom to
carry a talisman over from life to life, which
helps the child to recover the memory in the

new vehicles—a talisman which he wore in his
previous birth, so that it is thoroughly loaded
with magnetism of that birth and can now
stir up again the same vibrations.

Children’s Services.

Another very interesting educational feature
is what is called the “children’s service” at the
temple. Many others than children attend this,
especially those who are not yet quite up to
the level of the other services already described.
The children’s service in the music temple is
exceedingly beautiful. The children perform a
series of graceful evolutions, and both sing
and play upon instruments as they march
about. The children’s service in the color tem-
ple is something like an especially gorgeous
Drury Lane pantomine, and has evidently been
many times carefully rehearsed. In one case

- I see that they are reproducing the Choric dance

of the priests of Babylon, which represents
the movement of the planets round the sun.
This is performed upon an open plain, as it
used to be in Assyria, and groups of children
dress in special colors, representing the various
planets, and move harmoniously, so that in
their play they have also an astronomical les-
son. But it must be understood that they

fully feel ‘that they are engaging in a sacred .

religious rite, and that to do it well, and
thoroughly, will not only be helpful to them-
selves, but that it also constitutes a kind of
offering of their services to the deity. They
have been told that this used to be done in an
old religion many thousands of years ago. The
children take great delight in it, and there is
quite a competition to be chosen to be part of
the sun! rroud parents also look on, and
are pleased to be able to say, “My boy is
part of Mercury today,” and so on. The plan-
ets all have their satellites—more satellites in
some cases than used to be known, so that
astronomy has evidently progressed. The
rings of Saturn are remarkably well repre-
sented by a number of children in_constant
motion in a figure closely resembling the
Grand Chain at the commencement of the fifth
figure of the Lancers. An especially interesting
point is that even the inner “crepe” ring of
Saturn is represented, for those children who
are on the inside of the next ring keep a gauzy
garment floated out so as to represent it. The
satellites are single children or pairs of chil-
dren waltzing outside the ring, but all the
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#Elementary Theosophy
by .. Bogers

I =

BALANCE.

Unbalanced development is such a common
thing that it goes almost unnoticed amongst
us and the old epithet of “crank” is losing its
prestige in our expressive vocabulary. In or-
der to call it out nowadays one must do some-
thing quite extraordinary, like wearing purple
robes, or eating only what grows in the sun-
light, or sleeping only between yellow sheets,
or—will it come to that yet?—breathing only
when the west wind blows.

To be out of balance is to be out of use to

" a certain degree; for lack of balance means
lack of perspective and understanding, lack of
grasp and efficiency. When some incidental
thing is so magnified and over-emphasized that
it rivets the attention on the detail instead of
the subject we become the victims of mis-
directed energy. We go off in some inconse-

quential by-path and wander aimlessly about,

instead of making progress on the main road.
From such lack of balance to superstition is a
short step. A story is told of a man who was
on trial for murder. When asked what he did
with the luncheon carried by his vietim he
replied: “I ate the bread and threw away the
meat. It was Friday!” He cheerfully commit-
ted murder, but he wished it to be understood
that he was not so foolish as to eat meat on
Friday.

It was not difficult to see how a virtue be-
comes a vice when balance is wanting. A
quality is a virtue only because it can because
it can be used to promote evolution. If it
counts against evolution it cannot be a virtue.
Clertain qualities that are most desirable and
useful when in balance are quite the reverse
unger different circumstances. Enthusiasm, for
example, is a necessary motor power; but it

must be balanced with judgment or it is only

so much force to carry one in the wrong direc-
tion. Mrs. Besant, listening to the disastrous
report of a lady on an arrangement committee
where the largest hall to be found in a great
city had been taken for a lecture under adverse
conditions, quietly remarked: “Enthusiasm, my
dear child, is a dangerous thing.”
Sympathy is certainly a virtue, but lack of
balanice may permit it to play the part of a

vice, doing injustice, upsetting the proper order
of things, and hindering evolution instead of
helping it. People very commonly permit their
sympathies to.set reason and calm judgment at
naught and to become violent partisans for or
against a certain question, or person, to the
great detriment of everybody concerned. The
virtue is thus changed into a vice, for it be-
comes harmful instead of helpful. The atten-

‘tion becomes fixed on a detail instead of calm-

ly viewing the whole problem. Everything in
relation to the subject is therefore seen out of
proportion, and reason fails to perform its
office.

Intense sympathy for a murderer’s victim
often leads people to hate the murderer and to
long for vengeance. For the time being not a
thought is given to the extenuating circum-
stances, to the ignorance, the stupidity of the
offender, or to the unfortunate environment in
which he may have lived from birth. The
imagination pictures the wvictim as a saint
without a moral blemish and the idea that
rothing but actual justice can come to any-
body is not thought of at all. Other people
select the murderer as the object of sympathy,
think only of the unfortunate situation he is

“in, regard him as the ignorant and hapless vie-

tim of public vengeance, and proceed to vocifer-
ously denounce those whom they consider his
“hard and unsympathetic persecutors.” How
seldom do we find the calm and serene balance

_that characterizes justice tempered with

merey!

It is when we reflect upon our lack of bal-
ance that the beauty and necessity of rein-
carnation becomes so clear and the hope of
final perfection grows strong. We lack balance
only because some qualities are not yet evolved
and reincarnation furnishes the opportunity to
get them. A person may have attained great
intellectual development and yet be distressing-
ly out of balance. But wait a few incarnations.
In the wonderful economy of nature another
gide of the man is developed and he who was
intellectually cold and heartless has become

gentle and compassionate, even as the barren .

cliff of winter may become beautiful with the
trailing vines of summer.

























































