




















690 THE AMERICAN THEOSOPHIST

with regard to that which belongs to the development of the psychic
and that which belongs to the unfolding of the Spirit, and if ‘we can
get rid of the confusion that exists so largely amongst us we shall not
have wasted time. '
Let us glance first at the spiritual and ask what it is. Carry your
mind to the higher or spiritual triad, that reproduction of the Monad
as Spirit in his threefold nature, as Will, Intuition and Intellect,
sometimes called. Atma-buddhi-manas. The Monad himself is the
essence and root of Spirit, the Spirit being his reproduction in the
three higher spheres of our fivefold system, showing out his three
- aspects of Power, Wisdom and Activity; these are manifested by the
ray of the Monad appropriating an atom from each of the three
spheres, the spiritual, intuitional and intellectual ; these condition the
manifestation of the Monad, each variety of matter showing forth
one aspect only, as though the three aspects were separable. Not
one of these really exists in separation; where Spirit shows himself
forth as Will in the spiritual sphere, there are also present, though
subordinate, the two aspects of the Monad which appear in the two
succeeding spheres, Intuition and Intellect; both are present in that
atmic particle and form part of its consciousness, although dominated
by that Will by which Atma shows himself forth. So again when you
take the second aspect, showing itself forth as Intuition (Buddhi),
you cannot separate off from that either Will (Atma) or Intellect
(Manas) ; they are both implicitly present, although it is the Wisdom
aspect of the Monad which is there dominant. And so with the third.
When we come to Intellect, showing forth the active, or creative,
aspect of the Monad, there also we have to recognize the implicit
presence of Will and Intuition. Consciousness is one, and it can
never show out one aspect alone without the other two being present.
You will find it is laid down by one of the greatest of Indian psycholo-
gists that we have here continually a reflection and a re-reflection
within the Self, and that when we speak of one of them we are think-

ing of that aspect as working upon itself and so showing forth that.
quality predominantly; but that in that same sphere we have the other

two aspects, colored indeed, as it were, by the first; in each case all
three are present—two as reflected on to the third, that third domi-
nating the two reflections. And in this way is made up a ninefold
division, giving a marvelously accurate classification. But for us Jjust
now it is enough to recognize one dominant aspect and two others
implicitly present.

en we come down from those two and a half higher spheres,
where the true spiritual triad shows itself forth, to the lower two and
a half spheres, we come into the world where matter is dominant.
In the higher, consciousness prevails over matter; in the lower, matter
prevails over consciousness. The division of higher and lower comes

(1]
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694 THE AMERICAN THEOSOPHIST

serious, to injure in the brain those particular centres which, in the
later evolution of the astral senses, would be their proper points of
expression on the physical plane. For within our brain are certain
centres which are the places of junction between the astral and phy-
sical sense-organs, making possible the bringing down of the informa-
tion gathered by the astral into the physical consciousness working
through the brain. Suppose the astral chakram which answers to
astral sight is active. That has its corresponding point between the
~ eye-brows, and a certain development of a centre in the physical body
between the eye-brows goes on as the result of the development of that
astral sense in the astral body. It is that which lies at the root of the
practice of some people in psychometry and a little-developed form
of clairvoyance, where they sometimes put an object to the forehead
when trying to psychometrize, or to see with the astral sight. That
particular centre and the solar plexus are the two chief centres in
making a link of connection between the astral and physical layers
of the sense-garment. But if instead of stimulating from the phy-
sical you stimulate from the mental, then your astral centres develop
healthily and naturally, and with that will come, without any very
special effort, the descent of the information gathered in that second

layer into the first, so that you become consciously ‘“clairvoyant,”

“clairaudient,” and so on. _
When those faculties appear in the waking consciousness the per-

son is called a “psychic” or a “sensitive”; and the name means nothing -

more than this: that there is a beginning of the shaping of those
senses and that the links between the two layers of the sense-garment
are beginning to work. It is a great advantage for the gaining of
knowledge to have the astral senses as well as the physical at your
disposal, but it will only give you more phenomenal knowledge; it
will not quicken your spiritual unfolding. Nay, it may possibly delay
it, because it makes the phenomenal more attractive than before. It
is more difficult for the person in whom these finer senses are devel-
oped to turn away from the outer and more attractive phenomena
and to fix the attention inwards to evoke the true spiritual vision, the
knowledge of the One.

Tt is for that reason that in many of the ancient books—whether
Indian, Grecian or Egyptian—you find so little stress laid on the
development of these higher sensuous powers. It is seen that some-
times the person in whom they are developed is thereby made more
separate and not more united; whereas in the spiritual unfolding the
spiritual person feels himself more one with every form of life and
less separate. In India the siddhis are definitely regarded as having
no part in spiritual development, and those who try to develop them
are simply looked at in the same light as those who try to develop
‘keener physical sight or hearing.
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698 THE AMERICAN THEOSOPHIST

The worship which these peoples rendered to the sun, moon and
to certain stars, such as Sirius and Venus, developed into an exact
science, and was studied by a learned priesthood in countless tem-
ples. The great luminaries of heaven and the major planets were
identified with the local Baals and conceived as supreme gods, the
almighty Lords of the world, raying down their forces for good or
ill on mankind.

That Babylonian doctrines exercised much influence on this grad-
ual metamorphosis and phase of the Semitic religions is obvious and,
as an eloquent savant of Chaldean history has recently admitted, the
princes of later times showed as great deference to the astrological
science of the Babylonians as the earlier Persians had done before
them. We find Seleucus Nicator consulting these official soothsayers
about the propitious hour for founding Seleucia on the Tigris and,
upon the testimony of Diodorus, these interpreters of the stars made,
to Alexander and other monarchs, numerous predictions which were
fulfilled to the letter. '

Nor were their astrological prophecies merely verbal, nor made
by oracles subject to misunderstandings or the faults of memory.
Oftentimes the written or engraved horoscope was given to the sup-
pliant, with the answers to his questions, and the learning and serv-
ices of the astrologers of those days were royally acknowledged.
Antiochus, who died in 84 B. C., built a sepulchral monument on a
sour of Mount Taurus, commanding a distant view of the Euphrates
valley, and on it,,side by side with the images of his ancestral gods,

he set the scheme of his nativity figured on a large bas-relief, because

his life had realized all the promises of his horoscope.
Throughout the Phenician littoral, the influence of the stars was
a very real factor. Their records witness to this, and on many of their
coins may be found those signs of the zodiac under the protection of
. which their cities and commerce flourished. If princes and states
thus acknowledged the authority of astrology, we may imagine how
complete was the power of this scientific theology in the temples, and
how it permeated the thoughts.of men and ruled their undertakings.
Let us endeavor to realize what the stars meant to them, by pic-
turing to ourselves the setting forth of a Tyrean fleet upon some far
mercantile quest. On the blue waters of the harbor are gathered the
brichtly-painted galleys, with their square or truncate sails of brown
cloth slung upon short masts braced with simple rigging. Along the
sides of the vessels are threefold tiers of oar-ports
Rimmed and rounded; and to every port
The leathern sleeve, lest the rude sea
Break through upon the rowers.

And dipping from these port-holes are the sweeping oars, like the
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but when manifested is always masculine, because such is the inherent -
law or order of life. This is so in all religions. Behind all manifesta-
tions there is always femininity, and it is this femininity which is
called the Great Mother by many names of special character and
aspect. This Femininity no mortal has seen or can see till she raises
the veil herself. Fools and impatient neophytes have tried to raise
the veil, but all have met with the same fate as that young Greek so
graphically described by Schiller in his Veiled Statue at Sais.

- The story is this: One day the hierophant showed him a veiled
statue and told him that Truth was behind the veil. That was cor-
rect enough, though the Truth was not, as the Greek thought, a tangi-
ble statue, beautiful or otherwise, but a spiritual fact to be revealed
by obedience to law. Impatiently the impulsive youth exclaimed:

“When I am striving after Truth alone,

Seek’st thou to hide that very Truth from me?”
The calm reply was:

“ . . the Godhead’s self alone can answer thee.”
And after a while this injunction was added:

“Let no rash mortal
Disturb this veil”—said the Godhead—
“Till raised by me!”

Quite natural that the fire of an unregenerate heart should exclaim:
. “And thou
Hast never ventur’d, then, to raise the veil?”
“I? Truly not! I never even felt
The least desire.” “Is’t possible? If I
Were severed from the Truth by nothing else
Than this thin gauze . . .” “And a divine decree,”
His guide broke.in. “Far heavier than thou think’st
Is this thin gauze, my son. Light to thy hand
It may be . . . butmost weighty to thy conscience.”
It was also quite natural that vehement desires should disturb
that Greek, and he planned to circumvent the injunction or defy the
law. Soon after, at night-time, the boy from Hellas found his way
into the sanctuary and soon stood before the mystery and its veiled
form. With a cry he rushed at the statue:
“Whate’er is hid behind, I’ll raise the veil.”
And then he shouted: “Yes! I will behold it!”
“Behold it!”
Repeated in mocking tone the distant echo.
True to his word, he lifted the veil, and the injunction also proved
true. What did he see? He saw a stone statue representing Isis—
but he did not see Truth. Truth struck him down and, when
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Eucken’s method may well tell us that Life holds our mystery, but
1t cannot remove the veil from Isis. We may go with him as a hiero-
phant, as did that young Greek to the statue of Isis, and be told that
Life holds our mystery and if we, in self-assertion, tear the veil off,
we shall hear the hollow mockery of our own wisdom and see—what?
Our own self-delusion! '

- No doubt the Great Mother is Mind, but not after the measure
of the human mind. She, as Mind, is Life and Life’s own cause and
effect, and how can a part master the whole. But the whole may well
reveal itself in the part.

I cannot see that Bergson and Fucken do more than talk, nor
that their renown is more than glamour. They have not shown us
Life, nor Life’s ways, though many moderns = claim that they are
Bannbrechers. They have not answered the demand for new light
on the path, a light to lead us on further from the point to which
present-day Theosophy and mysticism have led us, and I wonder if
either of them would ever have been heard of outside of their classes
or tutorship if Theosophy had not been. Bergson, it seems to me,
must have studied the mystics and from them have learned the little
he knows about intuition. Eucken has, evidently, read deeply in the
German mystics, and it is quite characteristic that Evelyn Underhill
draws so freely from him when she attempts to explain the Mystic
Way. :

What can we do? We may take a hint from these two “lead-
ers.” Inasmuch as their popularity rests upon the influences they
have derived directly and indirectly from Theosophs and mystics,
why not go to these wells ourselves and why not put up our tents
there for a permanent stay? Both nature-mystics and mind-mystics
are and have become so by an inner necessity and not for honor’s sake
nor from any low motive. They may therefore be trusted. Their
inner compelling force is a guarantee for sincerity and their disin-
terested work protects against illusions. o

Nature-mystics are Theosophs, the special devotees of the Great
Mother; they are the teachers she sends to instruct in her occult work
and plans. They are the teachers we need to explain Life to us.
They live the life—or, at least, try to do so. They become impossible
the moment they cease to do so.  In nature-mysticism, or occultism,
lies our salvation. It can do away with all the confusion created by
civilization because of its inherent power, which comes from wells
that never dry up and that cannot be polluted. * The small streams,
on the borders of which civilization has settled its culture, run dry as
soon as no rain falls and they carry with them all the detritus from
the hillsides, hence are never pure.

I prefer, above all, the definition of mysticism of Coventry Pat-
more: “The babe, at its mother’s breast, and the lover . are
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almost unbearable and the moisture washes out nearly all vitality.
Suddenly there is a violent thunderstorm; immediately after the air
is clear, breathing is easy, life is restored and hopes revivified; we re-
cover ourselves and become reconciled. That is the Great Mother’s
method and she is right, because reconciliation means restoration to
order of disturbed factors; a rearrangement which makes new life
possible. Do you see causes, or effects only?

The same process can be seen in the hills and valleys at the time of
a severe and sudden rainfall. The rain rushes down the hillsides
with so much impetus that it carries with it large quantities of soil
and debris and these fill the streams and make them muddy, entire-
ly disturbing the watercourses both as regards size, color and general
flow. But very soon after the storm the mud sinks to the bottom and
next day the stream is clear again. This is, as I have said, another
illustration of the same fact; Nature’s demonstration of reconcilia-
tion, or her way of straightening out difficulties and perversions and
restoring normal conditions—exactly the law which operates in oc-
cultism. In human society the same process can be seen, if looked for.
There are many among us who in their youth not only sowed wild
oats but really committed crimes and, protected by circumstances,
escaped detection. That protection is a form of the leveling process
which is going on all the time and which bridges over crimes and of-
fences which, if discovered and examined, would have made a happy
future impossible for those involved.

When I say that circumstances protected and neutralized many
an error and crime, I mean to say that life holds an element, a power,
which acts as a redeemer and reconciler by removing sins and tres-
passes and leaving numerous people in freedom to live without pay-

ing the penalty of their sins and trespasses. This fact—for it is a

fact—proves that there is reconciliation, or at-one-ment, woven into
the texture of life. It proves that at-one-ment is an inherent fact,
that there always is an at-one-ment, and that it is an eternal fact.
" Notice how Nature works with mud and refuse and does away with
sin. Our cities empty their sewers into rivers or into the ocean. And
what does the ocean do? It reassorts all that refuse and builds up
new continents, which in due time rise to the surface full of new and
rich possibilities of life. If that is not reconciliation, what then is
reconciliation? Is it not redemption? Is it not a rebirth? Is it not
a supreme art? ‘

Those who have crossed the ocean must have noticed how the
steamer traces a line in the waters; it is clear and distinctly cut and can
be seen for a mile or more behind the ship. In the wake of the ship and
along that line, floats all the refuse which is cast overboard. Sea birds,
gulls, sharks, etc., follow in it and eat the stuff. Like that line in the
ocean are all those debased, insincere and immature thoughts and
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THE STORY OF TOBIAS
By L. Turner Lindsey

MONG the apocryphal writings of the Old Testa-
NS ment is the Book of Tobit so-called, in whih i
‘ [ narrated the story of Tobias, the son of Tobit. It
seems surely a new departure for our President,
f\‘ Mrs. Besant, to turn aside from her ordinary lit-
@3 erary work to give us a resumé of that old-begot-
‘ ten and generally forgotten story. Yet this she
did, in the March issue of The Theosophist (Adyar), in such a
quaint, amusingly dry style that, lest any of our readers miss the re-
freshment of her paraphrase, we make it the motif of this article.
She relates the narrative thus: [But before reading this—you
surely will anyhow at the close—hunt up a copy of the Apocrypha
and reread the Book of Tobit as there written. Mayhap it will be,
for some, a first acquaintance with it. In either event, ponder over
it as an odd and antique allegory; get out of it a few striking sym-
bols; find within it, in its fanciful portrayal of personages and its
very far-fetched situations, the same simple teachings which The-
osophy gives today. But how different in style —this esoteric teach-
ing of an ancient Jewish sect and our own day recondite presentation
in terms of planes, principles, outpourings, hierarchies, etc., etc. We
wonder how the wise heads of the time of the Book of Tobit would
have looked upon Mrs. Besant’s Ancient Wisdom. It doubtless
would have been dubbed “apocryphal” and been relegated to the
dusty shelves of forgetfulness or displayed as an interesting relic of
an unlearned, strange and foreign sect.]
Now Tobit was a very pious and honorable gentleman, who speaks
well of himself in the book which he wrote and called by his name. He
walked all his days “in the way of truth and justice,” he kept himself

from eating “the bread of the Gentiles,” he fed the hungry, clothed the
naked and gave alms to the poor. '

But he fell under royal wrath in that he buried the dead bodies of his
countrymen, when the King Sennacherib slew them and, for some not
obvious reason, sought for the corpses later on. The corpses being buried
by the pious care of Tobit, the king found them not; whereupon he waxed
exceeding wroth and tried to add Tobit to their number. “However,” says
Tobit, “I withdrew myself for fear,” but he returned when Sennacherib
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made—but years go on, and age and disease again assert themselves.
He refrains from medicines, yét he is disappointed, thinking that
the power is limited or has worn out. The power is not limited; the
limitation is in him and in his fellows. Using the power only for
himself, it fades—as it ought to fade. He has seen the Kingdom of
Heaven and now God is teaching him, as He has taught us, slowly,
through his pain, that for a little while we may ascend into the Mount
- of Olives, but that we must come down therefrom, that we also must
be crucified, not for our own but for the sins of our fellow men.
‘And we should be crucified willingly for, if we are not, we will
be crucified unwillingly. Says Sir Thomas Browne: “As long as
" it is grievous to thee to suffer and thou desirest to escape, so long
shalt thou be ill at ease, and the desire of escaping tribulation shall
follow thee everywhere. For there is one.God and every man is his
prophet, joyfully if willingly, otherwise with pain.”

1f we will not suffer for the sins of others, we shall suffer for
our own. It is not the design of God (which is the Nature of Things)
that any man should go to Heaven alone. ‘

The power from Mental Science is a true miracle. Now, in the
Bible symbolism, for what was the power to work miracles given to
the disciples? To artfully violate the laws of Nature and escape the
consequences? No, indeed! To relieve themselves from pain and
suffering? Not at all—the very use of the power entailed upon them
all sorts of physical and mental suffering. To relieve others—a sort
of inexhaustible charity box, a pocket hospital and peripatetic oper-
ating room? Not in'the least. It was given to make manifest the
power of the Spirit.

Jesus was the master Mental Scientist; He wrought His miracles
not by violation of the laws of Nature but in fulfilment of those laws.
We understand that He wrought His cures of the body by the power
of mind. ‘Was He “whose face was marred more than any man’s”
delivered from pain?

The use of Mental Science is not to escape from pain—that is
mere selfishness—but to teach us to recognize the use of pain and
thereby become superior to it. Mental Science is a means to com-
municate with God. Latent in every soul lies God, awaiting birth
and development in that soul. The Mental Scientist is an ac-
coucheur of souls. He prepares the environment where the soul can
have its growth. It “fashions the birth-robes for them who are just
born, being dead,” dead to the interests of self and therefore one with
gﬁd and man, and entered already into the communion of the Holy

ost. '
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see that this would only appeal to the noble soul and would make no
impression on the self-centred person; also, that it disregards the
unity of all life and, therefore, it cannot be the perfect guide.

If, then, neither divine revelation, conscience nor utilitarianism
is all-sufficing, what can be considered the perfect guide to morality?
What is needed is a view of right and wrong that shall inspire all, ap-
peal to all. Can this be had in a world where no two intellects are
alike, where perhaps no two souls are of the same age? It has been
said that there are degrees of reason; it is likewise true that there are
degrees of conscience—hence, degrees of morality. The latter is a
relative thing, and depends not only upon reason and conscience but
also largely upon the age of the soul, one’s religion and one’s
nationality.

The whole philosophy of the problem of good and evil hangs upon
the correct comprehension of the constitution of the inner being of
man, of the Life that is expressing itself through a human form, the
higher self manifesting through a lower, or separated, self. If we
analyze sin we find that, in its essence, it consists of the accentuation
of the separated self disturbing the universal expression of the Divine
Life in a given plane. The sinner or the virtuous is neither of them
per se the representative of that Life. No separated thing can per-
fectly represent that Life; the separative personality prevents and
stands in the way of the radiance of the higher self being perceived.
When we consider this effect of separateness—evil, crime, immorality,
wrong, ignorance, whatever you please to call it—we see that it is a
destructive energy manifesting the working of that aspect of the
Logos which was spoken of previously as the Destroyer, while good,
right, morality, is seen to be the manifestation of the opposite aspect.
At a time, separateness was right; it was needed to build up strong
individual centres of consciousness. If you should strike away man’s
bodies—and he has several of them, according to the teachings of
Theosophy—what would remain would be a very active and wonder-
ful entity which might be fitly called a centre of consciousness. At
the inception of man’s career as a human being this centre of con-
sciousness was not as strong and individualized as it is now and, so
long as a centre needed strengthening, separateness was on the side
of progress; but, now that our centres are well established, the law
of progress for the more advanced is the outgrowing or the putting
away of separateness and seeking to realize unity. We must now
unite in order to grow further. The world is on the upward trend,
although thousands of souls may lag behind; the ideal is now for
peace, co-operation, protection, brotherhood and helpfulness—in fact,
for everything that tends to do away with separateness. The test of
conduct today is: Is our life a self-seeking, useless life or does it
help humanity? If it is selfish, then it is wrong, it is evil, it is against
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many visitors, for the fame of the sculptor had spread far and wide.
Among the latter Milo had noticed a tall old man with snow-white
hair and beard, dressed in a white robe that reached to his feet. He
seemed to be a friend of the sculptor’s, for he would often stay after
all the rest had gone and the two would talk late into the evening.

One day as Milo returned, tired and .dispirited after some hours
spent in a vain search for the teacher, he found the old man sitting
alone. He smiled as the boy came in.

“Come hither,” he said, “and tell me who thou art and what thy
name is.” .

The boy did so, and so kindly were the old man’s questions that
before many minutes had passed he was telling him of his mother’s
death and of her command to him to find the teacher. “And I will
find him,” he finished, “even if it takes me all my life.”.

The old man stroked the boy’s hair gently. “What was thy
mother’s name?”’ he asked. ~

At the boy’s reply he started violently. “And thou art her son!”
he exclaimed. Then, seeing the boy’s bewilderment, he said gently,
“I knew thy mother before thou wast born, my child; we were pupils
of the same teacher.”

The boy gave a cry of delight. “Then thou canst tell me his name
and where I may find him.”

For a moment the old man remained silent, then he said, with an
infinite pride and reverence in his voice, “His name is Pythagoras,
the greatest of all teachers.”

The boy looked up in awe. He had not lived in the city for three
months without frequently hearing the great master’s name. Then
he jumped to his feet and exclaimed in dismay, “But he is not here,
he is banished. How can I reach him?’ and, dropping down again
with a sob, he buried his face in his hands.

“Nay, thou must not give up hope,” said the old man, “others
have made the long journey to Italy to find or reach Crotona; thou
canst do it, too.”

The boy dashed the tears from his eyes. “It was but a moment’s
weakness,” he said proudly, “however long the journey, I will go.
See,” he added, “I have money,” and he pulled out from inside his
tunic a little bag and emptied its contents into his lap. “Will that
be enough to pay for the journey?” he asked anxiously. “I earned
i:; sitting as a model and taking messages for the students who come

ere.”

“Thou hadst better keep thy money,” said the other. “I have a
friend, a merchant, whose galleys go to Italy every month. I think
he would give thee passage, if I told him thou wert a friend of mine,
;il::idlso little a lad could not take up much room,” and he smiled
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