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THOUGHTS TO REMEMBER

“Do you know what it is to resist withoul resistance?

“That means, among other things, that toe great an expenditure of
strength, of ‘fortitude,’ is not wise. If one fights, one is drawn inlo the swiel
of events and thoughts, instead of leaning back on the great ocean of the Self
which is never moved. Now gou sec that, So, lean hack and look on at the cbh |
and flow of life thal washes to our feel and away again many things that are
not easy to lose or pleasant lo welcome. Yel lhey al helong 1o ],nre o the]
Self. The wise man has no personal possessions .

“The plan of quiet passive resistance, or mher, laying under the wind, is
good and ought 1o work in all attacks. Retreat within your own heart and there
keep firmly still. Resist withont resisting. Tt is possible and should be attained.”

—W. Q. Junce.

“The fact that we are born in this kind of a place and time shows that.
that is our karma and it is our duty to make the most of it for if we win lo}
any exienl in such difficult cirenmsiances then we have acquired more actual -
strength than if it had been our fortune to he horn in a nation or time which
to our short sight seems a betler fortune. But it is 2 mistake for a man to ever
suppose that any sorl of fertune than the one that is now his is a better one;
that which is now ours is the besl because it is the only one that by any pos-
sibility could be ours, and if we long for any other we commit a grave error
and give ourselves trouble in the future, for we sel up certain tendencies that
MUST at some time he overcome. By working oul our duty wnl]l a single heart
we unconsciously acquire a large degree of concentration . . ...

—Wm. Quan Judge, in a lelter dated September 26, 1889, See Practicdl
Occultism, pp. 121:22,
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THE PERENNIAL CHALLENGE
Bonris vE Zikkorr

Crises in human history are a chal-
lenge to the Ideals of man. They are
a test of our faith in the inberent de-
cency of our fellow-beings. They are
a clarion-eall to those indwelling
spiritual resources of our character
which remain most of the time lalent
beneath the surface of daily routine.

Today we live in a time of world-
wide crisis — a crisis of [deas and
Ideals, a renewed conflict hetween two
very old tendencies of the human
mind: the one striving forward along
the path of progress, enlightenment
and adventure inlo the fulure, and the
other stubbornly clinging to the en-
trenchments of a moribund past, cr
tallized, reactionary and stultifying.

Whenever dnd wherever you sec
discontent, upheaval and confliet, you
may be sure that behind the mere oul-
ward form, oflen ugly and un-inviting,
there is stirring a hidden potency of
the Soul, trying Lo manifest by means
of some new embodied form, to be
fashioned and moulded hrough trials
and tribulations, through the pangs
of a new birth.

Whenever and wherever you find
lethargy, apathy, stagnation, and the
distressing  symptoms of quietude,
somnolence and contentment, you may
be sure that you are witnessing the
forces of reaction, sloth, spiritual and
intellectual darkness and obscurant-
ism at work, nay, temporarily vic-
torious.

The lime inevitably must come,
however, when 1he Soul of man,
whether individually or collectively as
a nation, begins lo wake up and to
realize its lost freedom, obscured
ideals, its emotional and intellectual
frustrations. It stirs uneasily in its
stumber, and gradually awakens.
Then conflict ensues, and the battle lor
the possession of the Tuture is entered
apon, sometimes slowly and sometimes
with a suddenness chavacteristic of the

unprediclable movements of spiritual
consciousness. The final oulcome is
iuvariably the ulter discomfiture of
the forces of reaction, the dark powers
of matter, the enemies of all progress,
enlighlenment and Lruth.

Therefore, it is the part of wisdom
thal we should welcome the symploms
of inner conflicl, and that we should
learn 1o discern lhem at an early
stage and encourage lheir mauifesta-
tion. Bul we should learn also to dis-
tinguish between the selfish assertion
of ‘our personal desires, arrayed mosi
of the time in conflict against the
mandates of the Tnner Sell, and the
imperious demands of the Soul, over-
riding the lower desires and assuming
in due course of lime the commanding
posilion of ils inherent leadership, in
the life of hoth man and nalions.

It is equally necessary for us, as
students of the ancient Wisdom-Re-
ligion, to understand the symptoms of
crisis within 1he body corporate of
the organized Theosophical Move-
ment, and to diagnose its ugly as well
as ils encouraging and prom
aclerislics. For the erisis of Ideals and
Ideas has been raging there for many
years, and is more intense loday than
ever before. Wherever you find dis-
crimination, ceremonialism, personali-
ty-worship, a -subservient attitude to
the directives of those in power, ad-
oration of books and leaders, and a
fear complex towards new ideas, you
may be surc that you are witnessing
the symptoms of internal decay; and
whenever you find men and women
ready to embrace new ideas, to try
new methods, 1o rely upon the in-
jtiative of lheir own Souls, to stand
upon their own feel. and Lo recog-
nize no other authorily than the voice
of lheir own conscicnce, free from
adulation, free from mental servitnde
to books or persons alike, imbued with
the wagnificent precepts of Truth,
grateful to their forerunners yet bow-




women of slable character, unswerv-
ing devotion 1o TTruth, unshakable
loyaliy to ldeals, warm of hearl, clears
minded, lucid of vision and sterling
of character—you may be sure you
arc in the company of those who will
carry the Movement into the next
tury and heyond, past the period of
s, onward and upward to the dis-

THE MIND

wpon @ vegenerated 1luman Race.

FFor man is in constant search for
a greater life, and his freedoms and
aclijevements have to be perennially
re-won and re-gained, mli), in ages
yet to come, they witl have become an
inlegral and inseparable part of his
character, the insignia majestatis of
his past struggles and victories.

IN NATURE

H. P. Bravarsky
[Originaily published in Lucifer, Londen, Vol. XIX, No. 109, September,
1896, pp. 9-14, subsequent to H.P.B.’s passing

Great is the self-satisfaction of modern science, and unexampled ils
achievements, Pre-christian and medieval philosophers may have left a few
landmarks over unexpiored mines: hut the discovery of all the gold and price-
less jewels is due to the patient labours of the modern scholar, And thus they
declare that the genuine, real knowledge of the nature of the Kosmos and of
mar is &l of recent growth. The luxariant medern plant bas sprung from the
dead weeds of ancient =upvrslilinns

Sucl, however, is not the view of the =lmlenls of Tl\emnphy And they
say that it is not sufficient to speak of “the ble con-
ceptions of an unculivated past” as Mr. Tyndall and others have done, to
hide the intellcetual quarries out of which the reputations of so many modern
philosophers and scientists have been hewn. How many of our distinguished
scientists have derived honour and credit by merely dressing up the ideas of
those old philosophers, whom they are ever ready to dlilmmge, is left 10 an
impartial posterity lo say. But conceit and self-opinionatedness have fastened
Yike two hideous cancers on the brains of the average man of Jearning; and this
espec ally the case with the Orientalists-Sanskritists, Fyyprologists and As:
syriolog lie former are guided (or perkaps oaly pretend to be gnided)
by «t-Mahibhiratian ; the latter by arbitrarily interpreted
papyri, collated with what this or he other Greek writer said, or passed over
in silence, and by the cuneiform inseriptions on halfdeqmyed clay lablet:
copied by the Assyrians from “Accado- Babylonian records. Too many of
them are apt to forget, al every convenient oppertunity, that the numerous
changes in language, the allegorical phraseology and evident secvetivencss of
ald mystic writers, who were generally under the ohligation never to divalge
the solemn scerels of 1he sanctuary, might have sadiy misled both translatoes

and commentators. Most of our Orientalists will rallier allow their conceit o -

run away with their logic and reasoning powers than admit their ignorance,
and they will proudly claim like Professor Sayee® that they have unriddled the
true meaning of the teligious symbols of old, and can interpret esoleric texts
far more correctly than could Lhe initiated hierophants of Chaldea and Lgypt.
This amounts to saying that the ancient hierogrammatists and priests, who
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were the inventors of all the allegories which served as veils to the many truths
laught at the lniliations, did not possess a clue to the sacred lexis composed or
written by themselves. But this is on & par with thal other illusion of some
Sanskritists, who, thouglt they have never even been in India, claim to know
Sanskrit accent and pronunciation, as also the meaning of the Vaidic altegories,
far better than the most learned among the great Brihmanical pundits and
Sanskril scholars of India.

After this who can wonder that the jargon and blinds of our medmval
alchemists and Kabalists are also read literaily by the modern student; that the
Greek and even the ideas of Alschylus are corrected and improved upon by the
Cambridge and Oxford Greek Scholars, and that the veiled parables of Plalo
are attributed to his “ignorance.” Yet, if the students of the dead languages
know anything, they ought to know Lhat the methed of extreme necessitarian-
ism was practised in ancient as well as in modern philosophy; thal from Lhe
first ages of man, Lhe fundamental truths of all that we are permitted to know on
earth were in lhe safe keeping of the Adepts of the sancluary; thal the dif-
ference in creeds and religious practice was enly external; and that those
guardians of the primitive divine revelation, who had solved every problem
that is within the grasp of human intellect, were bound together by a universal
freemasoury of science and philosophy, which formed one unbroken chain
around Lhe globe. It is for philology and the Orientalisis to endeavour to find
the end of the thread. But if they will persist in seeking it in one direction
only, and that the wrong one, truth and fact will never be discovered. 1t thus
remains the duty of psychology and Theosophy to help the world Lo arrive
at them. Study the Eastern religions by the light of Fastern—not Western-—
philosophy, and if you happen to relax correctly one single loop of the old
religious systems, the chain of mystery may be disentangled. But to achieve
this, one must net agree with those who teach that it is unphilosophical Lo
enquire intd {irst canses, and that all that we ean do is Lo consider their physi-
cal effects. The field of scientific investigation is bounded by physical naturc
on every side; hence, once the limits of matler are reached, enquiry must stop
and work be re-commenced. As the Theosophist has no desire lo play at being
a squirrel upon its revolving wheel, he must refuse to follow the lead of ihe
materialists. He, at any rate, knows thal the revolutions of the physic
are, according to the ancienl doctrine, allended by like revolulions in the
world of intellect, for the spiritual evolution in the universe proceeds in cycles,
like the phiysical one. Do we nol sce in history a regular alternation of ebl
and flow in the tide of human progress? Do we not see in history, and even
find this within our own experience, Lhat Lhe great k!llp]ulll\ of the world, after
reaching the culmination of their greatness, descend again, in accordance with
the same law by which they ascended? Lill, having reached the lowest point,
humanity reasserts itselfl and mounts up once more, the height of its attain-
ment Deiug, by this law of ascending progression by cycles. somewhat higher
than the poinl from which il had before descended. Kingdoms and cmpires
are under the same cyclic laws as planels, races, and everything else in Kosmos.

The division of the history nf mankind into whai the Hindus call the
Satya, Treta, Dvipara and Kali Yugas, and what the Groceks
“the Golden, Silver, Copper, and Iron Ages” is nol a fiction, W
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thing in the literature of peoples. An age of great inspiration and unconscious
productiveness is invariably [ollowed by an age of criticism and consciousness.
The one affords material Tor the analyzing and eritical intellect of the other.,
The moment is more opportune than ever for the review of old philosophics.
Archwologists, philologists, astronomers, chemists and physicists ave getling
nearer and nearer lo the point where they will he forced to consider them.
Pliysical science has already reached its limits of explaration; dogmatic the-
ology sees the springs of its inspiration dry. The day is approaching when
the warld wil} receive the proofs 1hat only anciem seligions were in harnmony
with nature, and ancienl science embraced all Lhal can be known, Once more
the prophecy already made in Isis Unveiled twenty-two years ago is reiteraled,
“Secrets long kept may be revealed; hooks lang forgetten and arts Jong time
lost may be brought out to light again; papyri and parchments of inestimable
importance will turn up in the hands of men who pretend to have unrolled
them from mummies, or stumbled wpon them in buried crypts; tablets and
pillars, whose sculptured revelations will stagger theologians and confound
seientists, may yet be excavated and interpreted. Who knows the possibilities
of he future? An era of disenchantment and rebuilding will soon hegin—-
nay, has already begun, The cycle las almost run ils course; a new one is
about to hegin, and the fulure pages of history may contain full evidence, and
convey [ull proof of the above.”

Since the day that this was writlen much of it has come lo pass, the
discovery of the Assyrian clay liles and heir recards alone having forced the
interprelers of the cuneiform inscriptions—hoth Christians and Freethinkers—
to aller the very age of the world.*

Thz chronology of the Hindu Purdnas, reproduced in T'he Secret Doctrine,
is row derided, but the time may come when it will he universally accepted.
‘this may he regarded as simply an assumplion, hut it will be so only for the
preseat. It s in troth but a queslion of lime. The whole issue of the guarre!
between the defenders of ancienl wisdom and its detractors—lay and clerical—

sis (@) on the incorrect prehension of the old phi hers, for the lack
of the keys the Assyriologisis boast of having discovered; and (b) on the
materialistic and anthropomorphic tendencies of the age. This in no wise pre-
vents the Darwinists and malerialistie philosophers from digging into the in-
telleciual mines of the ancients and helping themselves to the wealth of ideas
they find in them; nor the divines from discovering Christian dogmas in
Plalo’s philosophy and calling them “presentiments,” as in Dr. Lundy’s Monu-
rental Christianity, and other like modern works.

OF such “presentiments” the whole lilerature—or what remains of this
sacerdotal literature—of India, Egypt, Chaldea, Persia, Greece and even of
Guatamala (Pupul Vuk'), is full. Based on the same foundation-stone-—the
ancient Mysteries—the primitive religions, all withoul ene exception, reflect
Lhe most imporlant of the once universal heliefs, such, for instance, as an
impersonal and universal divine Principle, absolute in ils nature, and unknow-
ahle to 1he “brain” intellect, or the conditioned and limited cagnition of man.
To imagine any witness to it in the manifested universe, other than as Universal
Mind, the Soul of the universe—is impossible. Thal which alone stands as an
undying and ceaseless evidence and proof of the existence of Ihal One Princi-
ple, is the presence of an undeniable design in kosmic mechanism, the bisth,
growth, death and transformation of everything in the universe, from the

*Sargon, the [irst “Semitic” monarch of Babylonia, the prototype il _orii
Moses, is now placed 3,750 years B, C. ¢y, 200, wned e Thind Dywasty of Egype
6000 years ag," hence some years hefore the world was cveatedd, agrecably 1o Bifilica
choranology. (Vide Hitdhert Lectures on Babylonie, by A. [ Sayce, 1287, pp. 21 and 33).
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Iem and unreachable stars down to the humble lichen, from man to the in-

ives now called microbes. Hence the universal acceptation of “Thought

s I)ivine, the Anima Mundi of all autiquity. This idca of Mahat {the greal)
) Akasha or Brahmi’s aura of transformation with the Hindus, of Alaya, “the
divine Soul of thought and compassion” Himélayan mystics; of

ion” of 1he tran
Plato’s “perpetually reasouing Divinity,” is the oldest of all the doctrines now

ver known to, and believed in, by man. Therefore they cannot be said to have
originated with Plato, nor with Pythagoras, nor with any of the philosophers
within the historical period. Say the Chaldean Oracles: “The works of nature
5 co-exist witl the intellectual [noero], spiritual Light of the Father. For it ;
is the Soul [psyche] which adorned he great heaven, and which aderns it :
i after the Falher.”
N “The incorporeal world then was already completed, having its seat in
4 the Divine Reason,” says I’hilo, who is erroneously accused of deriving his
N philosophy from Plato.
In the Theogony of Mochus, we find Akther first, and then the air: the
o two principles from which the Ulom, the intelligible [noetos] God (the visible
\ universe of matler) is born.
T In the orphic hymns, the Eros-Phanes evolves from the Spiritual Egg.
& which the wthereal winds impregnate, wind being “the Spirit of God,” who is
said to move in wther, “brooding over the Chao: the Divine “ldea.” [n the
> Hindu Kathopanishad, Purusha, the Divine Spiril, stands before Lhe original
! Matter; from their union springs the great Soul of the World, “Mahi-Aumd,
v Brahm, the Spirit of Life”; Lhese latter appellations are identical with Uni-
Y versal Soul, Anima Mundi, and the Asiral Light of the Theurgists and Kabal

Pythagoras brought his doctrines from the eastern sanctuaries, and I’lato

» compiled them inlo a form more intelligible than the mysterious numerals of
the Sage—who: ced—to the uninitiated mind.

Al Thus, the Kosmos is “the Sou” with Plato, having for his father and mother
the Divine Thought and Matter. The “Irimal l:‘»emg  (Beings, with the Theoso-

phists, as they are the colleclive aggregation of the divine Rays), i

an emana-

Y, tion of the Demiurgic or Universal Mind which contains from eternity the idea
of the “to be created world” within itself, which ic ifested Locos
Y produces of Itself. The first 1dca “born in darkness before Lhe crealion of the
world” remains in the unmanifesled Mind; the second is this ldea going out as
3 a reflection from the Mind (new the manifested Locos), becoming clothed
\ with matter, and assuming an objective existence.

... While the setfless life as taught in Theosophy is considered by us to be

the most beautiful because universal and all-inclusive, yel can we properly ;
be living such a selfless life if we ignore those duties dying nearest al hand?
In other words, if a man so yearns 1o help the world thal he goes oul into it
and neglec

s duties that he already has assumed, is he doiug the thing which
. is manly? Is he living the selllesy life; or is he following a secret, selfish

yearning for personal advancement? ls he even logical? Selllessness moans
never to neglect a duty, becas

: if you do that, upon examination you will
Y discover that you are following a desire, a sellish thought. It is in doing every
duty fully and 0 the end, thereby gaining peace and wisdom, thal you live
the life which is the mogl unselfish.”

—G. de Purucker.
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WHAT OF H.P.B.?
HEerpERT CORYN
[From The Theosophic Isis, London, Vol. I, No. 8, March 15, 1896,

pp- 5

The Theosophical Society exacls
from its members no profession of
belief in Masters, and some, we have
heard, are without that helief. Others,
believing theorelically in Masters as
the culmination of the present possi-
bilities of evolulion, regard the ev
dence for the existence of a certain
Iwo of such as defective, and dishe-
lieve or suspend judgment sccord-
ingly. We have no quarrel with that
attitude. The Society also demands no
loyalty to the memory of H.P.IL,
nor any profession of belief in her
integrity or wisdom. Wisdom she never
claimed (“My doctrine is not mine,
but His that sent me”), integrity she
did. Loyally when offered to her,
she tried to hand on to the Masiers
she regarded as having commissioned
her.

Let us suppose that comm
genuine. What ensued thereon?

Sle, with wo others whom in chief
she had inspired, founded the Theo-
sophical Society, thereafter Ll her
death providing il with lhe air it
Dbreathed. Let her wrilings, our mem-
ory of the inspiralion of her presence
and of her potent personality witness
that. Whoever fought took from her
some of the energy of his arm; and
whoever, having once had faith in her,
thereafter lost it, losl also, we main-
tain, the subtlest yet strongest essence
of whatever energy in theosophic work
he may have had. By loss of faith on
the part of any who had accepted her
as guide in Oceullism, we mean the
acquirement of the opinien thal at
any point in her theosophic career
she had been guilty of fraud or de-
ceplion. We hold that in Occultism
the quality of nnwavering loyalty and
devotion to the Teacher is also the
quality that in another of its aspects
potentizes the work of the pupil among
men for good. This faith is and be-
gets power. So if we accept Masters,

on

3-56]

and believe in that great commission
of more than Iwenty years ago, and
have worked in the power of those two
beliels, thal acceplance, that beliel,
and the power of our work go to-
gether. With the disappearance of
either from the conjunction the others
disappear also.

What weuld be the most effective
method of Delilling in the eyes of
the public the conception of Masters,
of the Lodge, of the rools of the
Society? How could we most effec-
tively, whilst talking of Masters, up-
root at one momenl what we had im-
planted at another? There are two
methods, both in full activity; with
the fitst we deal now; the second we
shall expose in a fulure issue.

Cenlury by century the Lodge in
its full wisdom, a wisdom founded on
knowledge of all the past ages of
evolving humanity, on knowledge of
human needs in East and West, on
knowledze of the past incarnations,
the manifested character and the seeds
of unmanifest possibility of its selec-
ted agents, makes careful choice of
one of hese. It sends him forth to
proclaim Theosophy, lo rouse Ihe
world, to be the personal and spiritual
teacher of all who can enter Lhat most
sacred of relationships. That one most
effective method of which we spoke
abave secins to ns to lie in reprée-
senting that thal agent, so picked ont,
so trusted, bearing so dire a weight
of responsibility, might yel be capahle
of Iraud.

Fither known or unknown to the
Senders must have been those germs
of fraud. If we suppose them un-
known, then it is time we construcled
a belter conception of Masters. Indeed
shortsighted must they have been, and
the future as closed (o them as to us.
They have watched the career of their
messenger through many lives, lhmug]\
every combination of Lrials and
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cumstances; they bring to bear upon
his character the last possihility of
spiritual insight, and the fruil of ages
of experience of humanity, yet after
all remain more ignorant of what he
may do than would have heen the
street-corner phrenologist or the half-
crown astrologer. There is little need
lo- waste more time on that view; let
us turn to the other hypathesis, that
they were aware that their chosen
emissary might in their name helake
himself to frand, an hypothesis be-
traying a completer ignorance of Oc-
cultism Lhan the former. The messen-
ger is to be the accredited represeuta-
tive of the Lodge; in that light he is
to attract to himsell public attention;
upon him is to Test much of the karma
of the movement he heralds; he is to
be the inlellectual guide of many; he
is to he the intimate spiritual Teacher
of some. But those who lave any,
even the slightest, relation of pupil
ship to an occult Teacher, shere in
some graduated degree in hat Teach-
er’s advance or retrogression; and in
the degree of their pupilship the
Teacher assumes for them a speciul
karma, so close becomes that tie, And
it runs backward and upward Ihrough
2 long chain from the lowest pupil
through all the intermediaries to lhe
Heart of the Lodge. Yet, knowing all
this, the Lodge is supposed to send
forth as Teacher and Missionary one
in whom will come to fruit the germs

of fraud. The heavily evil karma of
such a selection would lell back from
the Teacher to the Senders, and again
from them to the pupil, acting and
reacting disastrously upon Senders,
Teacher, pupils and humanity.

Let us make an end of "doubts,
knowing well that for centuries past,
as for centuries to come, 10 be charged
with fraud is the right and credentials
of the Lodge emissary; to be charged
by the public, lay and scientific, which
is nothing, but to be charged also by
those who, taking what |hey could,
either dmll\texl whllsl they did so, or
in their weakness failed thereafter in
loyalty.

Energy in work is to be obtained

_ and maintained by unswerving loyalty,

and loyalty confers upon such work a
cerlain occult quality of power not
otherwise accessible, This is inde-
pendent of intellect, of knowledge, of
culture, but it underlies all that is
said or done on the field. Toyalty
alone makes the heart @ facus of the
force of the Lodge, makes of the man
the “power-hearer,” the “colour-hear-
er,” is the one path of personal ad-
vance, Tn this or another life, intellect,
knowledge, and culture are esily ac-
quired, but it is the co-existence of
foyally that makes them valuable
spiritually to humanity, that ensures
their permanence, that hegins to fash-
jon the man in the image of the Mas-
ter.

NOTICE
The Offices of the magazine “Theosophia™ and of the Theosophical
Information Center are being transferred to another address. After the
lst of June, 1952, they will he located at —
Room 22, Oxrorn BurLpine,
615 South Oxford Avenue, Los Angeles 5, California
Our Telephone remains the same: DUnkirk 4-5521
Please change our address on your own records, thereby assuring
prompt delivery of yonr correspondence with us.

— Tur Forror,




ON BEING PATIENT

Hakorn W,

“Palience sweet that nought can ruf-
fle,” is an old familiar quolation ap-
pearing in H. P. B’s Voice of the
Silence, that has the power to silence
our hombastic outbursts, provided we
are able to apply it al the psychologi-
cal instant when il is needed.

One Philosopher is reported as hav-
ing said that “Patience is the greatest
of the virtues, because it includes all
the others™ . . . which idea contains
fots of feod for thought.

Having the quality of patience cer-
Lainly implies an understanding hear
And, if one bas such a heart, it
casy to concede lhat he must be pos
sessed of u relatively high degree of
alf the cardinal virtues permealing his
being. Per]laps that js what the Philo-
sopher had in mind.

If you know anyone who manifests
a consistent and sustained degree of
patience, observe whether or not you
see in such an mdmdual the quality
we refer to as “an wnderstanding
hear!

I is also difficult o conceive of an

“understanding” type of person, with-
out noticing that he is in possession
of, and knows how to nse, a degree of
wisdom hat is not to be found in the
ordinary individual,

AN of this raises the question as o
whether we should develop wisdom
or an understanding heart first, in
order to have the virlue of patience,
or vice versa. In order not 1o become
confused on this poinl, we should see
at once that each one already has a
certain amounl of palience 1o begin
with; alse & degree of wisdom; and
understanding, relatively developed. 1t
is the increase in the amount and
quality of these factors thal we should
be interested in developing. Therefore,
the question becomes: How can we
become more patient than we now are?

In the first place, we should have
a steong desire io huve amd 1o be more
understanding, not only intellectually,
but in the heart. Desire, guided hy our

Dimpsren

present amount of inner wisdom, will
activate the will o accomplish the
desired objective.

In the second place, application is
an absofute essential and should op-
erate simulianeously with the desire,
the will and the inner understanding
It is assumed that the individual in-
terested in developing patience knows
something about the science of reason-
ing, known as logic, and emotional
stability,

lo fact, isa’t it emotional insta
Lility und the failwe Lo use one
logical reasoning powers, lhat permils
impatience to express itself? Why do

fly off the haudle? Why da we
assume and imagine things that a
nol so, and become disturbed thereby?
Why should we expect the impossible
Why don’t we consider the source of
that whick Dbreeds impatience within
us?

Aonyane can be patient when every.
thing is geing smoothly, although
sometimes il conlinues oo smoothly
and we hecome impalient for some-
thing o happen. 1L takes real “know
how” to be palienl when the pres:
sures are heavy, when Lhe going is
rough. But, an’ inward peace result-
ing from the exira efforl required to
mainlain self-conlrol is always worth
that effort.

s it wise to be too patient? Ob-
viously not. But, there are many times
when, had we just heen a lille hit
more patienl, or patient a litle bit
longer, we would have been amazed
at the resultant peace and harmony
established therehy. Any of U vir-
tues pracliced in the exitrerue would
be unwise. There must always be pro-
pottion and balance, according lo our
best understanding.

0 you wanl to (ry an inleresting
experiment? The next time you think
you may have good reasou lo hecome
impatienl with an individual, test out
your ability le show wmore palience,
Sometimes another individual may try

10
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to 1ake advamage of your degree of
palience, as one takes advanlage ol
the good nature of another. But if this
type of silualion is happening Lo you,
it is an indication, as with all other
experience, that you had something to
do with ils cause; thersfore, be pa-
tiemt and kindly in your reaction.

Are you impatient with the ignor-
ant ones? Perhaps there is an ignoe-
ance in yourself that you have nol de-
lected as yel. How ignoranl we must
he in comparison with Those ad-
vanced ones! Have we the right to he
brutal to thase whom we consider
ignorant? Ohviously not. When we
are at the point of eriticizing the
other fellow, strongly and with [ittle
understanding, isn’t il a good time 10
warn on the search Jighl of eritical
analysis upon ourselves? Does thal
mean that no one should have the
right to be eritical? Certainly not.
Criticism is of great value, especially
i3t 3s construclive.

Our degree of patience or impa-
tience is, of ourse, relative, 1t should
also be stated that a cerfain degree
of impatience, just as the right kind
of criticism, can be of great value.
Impatience, exprt in the right
form, might be of inestimable value
in getting someone (o mend their cvil

habits. Impatience could take the form
of firmness or decipline of the ap-
propriate kind. It is often good to le-
come impatieni with ourselves, and
serves as a stimulus 1o making us do
something about it. Wisdom and an
understanding heart will show us when
it is good 1o he impatient, and when
to be patient.

Palience does not mean condoning
what is evil or wrong. Patience means
to bz considerate, wise and just. Pa-
lience is a qualfity of generosity, where:
by one gives an understanding greatly
needed by the aher. Patience a
teacher. J1 will teach you much wis-
dom; and wisdom will add o your
present patience.

Patience is like the healing balm
of time. Allow time 1o run and many
sitnations clear themselves up. This
lakes patience. Bul, why get all ‘hot
and hothered” about somethi
if by a motent’s refle
we would know thal in a day,
month or year, the emotional or men-
tal smoke screen will have cleared
away, and we will be glad we dis
played patience vather than wrath,

Patience is a qualily that emanales
from within the heart and provides o
broader and deeper understanding of
the problems of human expericnce.
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A GLORIOUS COMBATANT
KAREN SHANNON

H.P.B. had a lion heart, and on the work truced out for hei s
had the Tiow’s grasp; let us, her frieuds, companions aud disciples,

e

sustain ourselves in earrying out the designs laid down on the
wrestle-hoard, by the memory of her devotion and Ihe consciousness

that behind her task there stood,

and still remain, those klder

Brothers who, above the clatter and the din of our battle, ever see
the end and direcl the forces distributed in array for the salvation of

“thatgreat orphan—Humanity.”

Comb in the Tk phi
Movement are not, and never were,
few in number. In “the clatter and
the din of our battle,” are counlless
soldiers fighting in one or another
cause, many privates, many lieuten-
ants—but almost as many “generals”!
While a baitle area cannot help being
somewhal confused, even wilh the besl
of armies, the theosophical arena is
exceptional in this regard. Confusion
is multiplied upon confusion, for ihe
simple reason that only a few Lheo-
sophists are engaged with the commeon
enemy, the rest being engrossed either
in treasonable 5kmm=]1es among lhem-
selves, in & private “war of nerves”
against soldiers of another company,
in lamasic stupor, or in virulent “fifth
column” work againsl their own army.

Such is not, of course, the “army
of H.PB,” althougl many have

thought it so, and many proclaim it so
o be. [t is not the army of H.I.
unless

H.P.B, herself has changed
2 H.L.B. fought ignorance, in-
Inlerance, dogmatism, superstition; she
allacked prejudice, preconception, and
pride-of-ideas; she spent her life to her
last breath in fearless struggle with the
causes of human sorrow and suffer-
ing. Hers was glorious combat, Luci-
fer’s rebeilion, the Promethean: revolt,
the hattle of the Buddbas of Com-
passion.

How many know where H.P.B.’s war
is being fought, today? How mauy
have courage for her hattle? For her
army, there are no flashy recruiting
stations, no dramatie “processing,” no
shiny uniforms. Oue may wol even
know all his comrades-at-arms. Mo-

—William Q. Judge, June, 1891

rale, in H.P.B.s army, is a matler for
each soldier to luke care of himsell.
There is neither coddling nor soft
berths, neither favoritism nor special
privilege. Punishment and reward
alike are adminislered by the man’s
own conscience: what punishment is
worse for a coward than his own fear,
and what reward can match the inner
conflidence thal one has done his hon-
est best?

During the short span of [ifteen
years thal H. P. Blavatsky was visibly
on the scene of combat, there were
many who sought to secure her lion’s
heart and Lucifer-courage for their
own bailles. Spiritualists flocked 10
her when she defended the facts of
psychism and the laws of astral
phenomena, thinking that H.P.B. was
championing them. Agnostics cheered
when she opened fire on religious
dogmas and sectarianism, scientisls ap-
proved her exposure of Christian su-

ili and clerggymen smiled in
their beards at her ringing proclama.
tion of spiritual realities and meta-
physical planes of being.

What was the consternation in all
these ranks when il became apparent
thal where H.P.B.)s guus raked the
Tield, each group’s lavorite crrors hud
been hit! Every pious repulation trem-
foundations, and a score
of “emperors” witl dubious clothing

y for cover. The ery of
“Traitor!” resounded from all quart-
ers, only lo be met with a merry
chuckle from the enigmatic per
ality who jauntily signed her:
Unpopular Philosopher.”

It is a favorite---and natural—dc-
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treads on their poL lllu.sml‘ 1o at-
lempl a “face-saving™ by cirenlating
rumors to the effect |hax ‘H,I’.H.
really doesnt mean” Lo hurt such-
and-such an idea, that she ouly scems
lo be demolishing il, while actually
it is precisely what she berself sol-
emnly  helieves.
whose personal philosophies or re-
ligions erumble into worthless gravel
when |heosophic principles are sel
vibrating in their vieinity, try 1o turn
the sonic rays of Truth away from
their Mlimsy structures by “tolerantly”
explaining that FLIB. never saw any
evil in either man or events, In the
hands of lhese special pleaders, it is
a sign of H.PB’s “compassionate
sympathy” that she “understands” the
basic truth of their theories—which
sirategy immediately places all who
disagree wilh them in the position of
calling H..B. a cruel and heartless
dogmatist! By these and other slight
of-doclrine, ILE.R. is made to prove
her own hypocrisy, as well as to per-
jure herself dozens of times over.

Now, the recorded teachings of
Theosophy would be of little use to
the great orphan, Humanity, unless
they were capable of universal appli-
cation, This means that all men, no
malter what their condition or prob-
lem, can find enlightenment some-
where in the theosophical literalure.
But it also means that in the same
place and at the same time, all bigots,
hypocrites, private gospellers, new
apostles and supersalesmen can find
grist fov their ml||5 The Secret Doc-
trine and The Key to Theosophy will
prove anything and everything, so far
as words and phrases go.

Against use in inglorious combat,
H.P.B.’s writings are defenseless. Noth-
ing prevents H..B. from being held
up as an example by an infinite series
of mutually conlradiclory sectarians
who masquerade under lhe name of
“theosophists.” Nothing saves the very
Masters of Wisdom whom she served
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Trom heing harnessed in elfigy to all
manner nI perversions in |I|e Move-
ment they originally sponsored.

the great Taw is
upon us all, Friends, companions, and
disciples of H.I.B., as well as her
Detrayers, her cnemies, und ungrateful
pupils—all work and lahor wilh
mighty forces, lor good or evil. If
with the power dIHl knowledge she
brought, evil is done, accomplished,
or wished-for, the Karmie debt must
he paid—whether in this lifelime, or
in and for lives to come. If good is
fashioned, culiivated, and extended,
exacl compensation also follows —
whether Lere and now or later, in an-
other cycle; whether recognized by the
recipients, or manifesting in the form
of hidden protection and providential
intuitions.

The salvation of Humanily is loo
tremendous an underlaking to be en-
compassed hy the mind of a student-
theosophist. The power to “ever see
s end,” in the midst of the difficul-
ties at hand, is not easily acquired—
bul it is worth some ellort to Ly o
keep in mind the distant goal, withont
becoming discouraged at its slow ap-
proach. Similarly, we are nol et in-
dividually capabfe of directing “ihe
forces distribuled in array"——nm al
of them, by any means, are even visi-
ble to us~—but we can take care of
direcling our own forces, and this, in
fact, is all that we are asked lo do.

It may he that H.P.B. is “on our
side,” but that would be for her to
decide, and we cannol claim her ul-
tegiance. We can, however, arrange lo
be on H.P.B.s side: that depends only
on onrselves, 1n the struggles for pres
tige and selfish power, every viclory i
a soul defeal. In the Imllle for Theo-
sophy, no apparent defeal is signifi-
cant, if the fearless warrior keeps faitl:
with his Higher Self—and thus with
the Glorious Combatanl, H.P.R., be
find whose task there slood and still
vemain, the Elder Brothers of man-

kind.




HOW DO WE KNOW THAT WE KNOW WHAT WE KNOW?

)

How do we? Actually it's very
simple. It is so simple, in fact, that
we are somelimes confused by its very
lack of complicalions. Have we ever,
while wriling a letter, stopped to look at
a quite short and commonplace word,
shich suddenly assumes the aspect of
a letely unfamiliar combination
of letters? We look at the word
“mother,” for instance, analyze il and
sound it slowly over and over, and all
at once we begin 1o wonder if we
have spelled it right.

The same thing happens when we
try to analyze how we know anylhing.
We have probably gone along for
yeurs without worrying about il and
then somecne or something instills the
seed ol doubt in our minds: “Do we
actually know that, or do we just think
that we know?” And within a couple
of minutes, our mind, desperately seek-
ing for something that it knows thal
it knows, passes over and is forced to
reject every ides il has ever lLeld. We
are back, finally, with Descarles, when
he wrote, “! think, lherefore [ am.”
Having assured ourselves of this bleak
and rather barren fact, we find that,
unlike Descarles, we can grow no
towering tree of logic and philosophy
on such desert soil. Since we are not
trained in mental gymnastics at this
abstract level, our mind quite refuses
to budge an inch from this axiom.
How are we ever going lo prove that
we kinow what we know?

Some have found it helpful exactly
Io reverse [escarles”  stalement, to
read, “1 am, therefore 1 think.” Now
there may be seen faint glimmers of
thought as lhe mind is restored lo
activily, amd begins to grope its way
back throngh the dark and intricately
winding passages jnlo the dum:un of
That Which Knows, “for it now-
ledge.” What have we accomplished by
reversing the axiom of our philoso-
pher-friend? We have, we will see,
restored the mind 1o its ilion as an
instrument of 1he Soul. 1L is the soul

"
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thal knows. The mind but reasons and
relates. Descartes made of il what it
caunol be—the source ol our egoily,
of our individuality. Incidentally, we
do not think much of what Descarles
was able to accomplish in following
through his maxim. To think of mind
as the highest principle of the human
being is to place him forever be

the reach of inner certainty. He
prey of whatever his Frankensleinian
logie can think up, since he allows
himself no higher “court of appeal.”

Bul once we lave eslablished the
“1” as the primal unit, the essence of
the human being, mind is “thrown
back into ils proper sphere” There
may even be many things that we
know, of which our mind is quite
ignorant—or, at leasl, quile unable
lo advance proof or disproof. There
are, on this hypolhesis, levels of con-

ss above and inaccessible Lo
lhE mmd as we know il. Now we can
draw a deep brealh, relishing the pure
air of freedom. The mind can no
longer tyrannize over us with its con-
stanl demand for proof, with ils un-
ending litany of “whereas” and
“therefore” and “on the other hand.”

Not, of course, that we stop listen-
ing to the mind. But our altitude,
from being oue of abject servility,
hecomes vather that of a mother pa-
tiently listening to a small and per-
sistent child. Sumellung of what he
s may have value, but the mother
is always aware Lhat his horizon is so
limiled, his experience so ske
there will of necessily be many things
he will not understand until he grows
older,

The soul of man must take much the
same posilion as this. It looks down
at the mind—a poor hobbled horse,
Timited in vision to the area lighted so
dimty by his rider’s campfire. Not ouly
can the horse see little of the sur-
rounding countryside, but it has no
conceplion al all of that other level
of experience which his i




o
X

g

s

by the firelight.

Our minds are good and worthy
instruments—for their purposes, but
we should not ask of them the ullimate
in human consciousness. How do we
know thal we know what we know?
That is no question lo pose a sub-
ordinale! We must go to the higher
echelons for the answer to that. And
at the top, we will find il, if we
search long enough, for it is our very
Self. On ultimate queslions, if we are
not sure that we know what .we know,
then we do not know it. But if that
inner certainty exists, undefeatable hy
specious reasoning, then that is our
knowledge.

How are we to prove this, some
may wonder. Don’t iry, we reply, for
it is impossible. How can another

mless he knows that same essence in
himself? 1f he does, he asks not for
proofs, for he knows that the only
ane whe can prove anylhing lo him is
himself.

What are we to say to one who
asks us if we know whal Theosophy
teaches is true? Certain of its teach-
ings are knowable by the mind, and
the rest hy that larger intuilion which
antedates it. What harm in saying,
Yes, we do know that it is true, if it
accords with our inherant conviclions?
As for proof, the burden of that rests
on each one for himself, as the small
child that is onr earth-bound mind,
struggles diligently to understand and
follow the course pursued by its
“mother”—our spiritual intuitions.

1 WOULD LIKE TO ASK.....

beotophia would welcome receiving from subscribers and friends any
Questions they may like to ask regarding the teachings of the Ancient Wisdom
and theic application to duily life. Any type of Question is welcome, with the

exception of subjects bordering on political or sectarian matters

tional and personal differences.

Many students have different ideas
about what intuition really is. IWould
you please expluin what it is and what
it is not.

Intuition is what might be termed
the “voice” of the spirilual conscious-
ness within man, or, lo put it in other
words, the influence emanating from
the highest portion of man’s constitu-
tion—his own inner god. Obviously,
intnition, as we know il in the present
state of our evolution, is no more than
occasional flashes of that spiritual in-
fluence; it sometimes manifests itself
as mere “hunches”, and at other times
as & more or less continuous, or per-
iadially re-curring under-current of
ideas, suggesting to us a cerlain course
of action or conduct. It is usually
concerned with deeper and more per-
manent issues in life, and is often of
a rather peremptory nature, not easily
set aside or disregarded, although it
does hecome, only too oflen, beclouded
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with the influences emanating from
our lower mind and our emolional or
psychic conseiousness. Intuilion takes
usually the form of a suggestion “what
o do,” in contra-distinction to con-
seience which usually warns us “what
nol to do.”

Conscience is the “voice” of the Re-
incarnating Ego in us, lhe seat of all
past_experiences and of the acenmu-
lated knowledge derived as a vesull
of many lives. While in some respects
akin 1o spiritual knowledge, conscience
nevertheless should not he eonfused
with jntuition, as the two are deriva-
tive from different planes of con-
scionsness and different portions of
the human spirital-intelleciual con-
stitution,

Intuition is the facully of direct and
instant cognition of Truth, unrelated
to the exercise of reason or judginent,
and superior to hoth. It is veally spiri-
tual vision, even though a rudimeniary

i
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one in the case f ordinary men and
women. It is one of the noblest spirit-
ual powers latent in us, and amounls
Lo an infallible spiritual knowledge,
incontroverlible and sure, when de-
veloped and fully awakened in men
of very high evolutionary unfoldmenL.

Conseience and intuilion may be
co-related with each other, bul they
should never be confused with each
other. Conscience can be developed;
lhis is a thought which is not fa-
maliar to the Occidental mind. Con-
science is not perfect, though greatly
more unfolded and certain than are
the impulses of the senses or the
psychic consciousness of the person-
ality. Conscience can be relied upon
to an immensely greater degree than
the cogitations of the human brain-
mind, because conscience is founded
upon far wider experience accumu-
Yated in the spiritual recesses of the
inner Ego. Bul conscience is not the
direct “voice” of the [nner God, and
therefore the lalter, which is intuition,
is incomparably greater and safer. But
it belongs to a higher type of humani-
ty, except for occasional flashes of it
ich we all have.

In terms of Theosophical phrase-
ology, it could be stated thal con
science originales in he Higher
manas, while intuition stems from the
Buddhi, or the Atman-Buddhi.

Intuition of course cannol be “de-
veloped” in the usual sense of Lhis
word. L cannot “grow”. But we can
and should so purily our inner and
outer psychological, psychic and in-
tellectual veils, that this “voice” of
our Inner Self may be able to “come
through” heller than it does at present,
and -become freer and freer of the
“static” crealed by our infermediate
nalure. The result of this is, of course,
what appears lo be a grealer “de-
velopment” of the intuition,

Conscience, on the other hand, can
be developed, in lhe sense.that life’s
experiences add lo the accumulaled
storehouse of pasi experiences; and
in this manner conscience has a way
of “maturing” as we go lhrough life;
it becomes more keen, more alert, and
more sensilive.

It should also he noted, to round
oul this entire subjecl, that what we
call instinet is intuition as it manifests
in the psychological consciousness (and
even the physical-astral) of kingdoms
below the human, and occasionally in
the lower consciousness of even us,
buman beings. It is the guidance of
the indwelling divinity, as it manifests
itsell in kingdoms which have not
yet attained to the level of reason and
judgment, Instinct, therefore, is in-
fallible, just as intuilion is, but it
concerns itselfl with another sphere
of activities and functions.
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A THOUGHT TO REMEMBER

“If Theosaphy had done nathing else, it would have made a demand on
human gratitude in placing the truth and falschood of . . . psychic experi-
ences, unfoldments, or delusions as the case might be, plaiuly before the peo-
ple, and explaining their rationale. It showed a plane of manhood, and proved
it unassaitably to a mumber of persons, which transcends any pewers or ca-
pacilies of the inspirational psychic who may imagine himself or herself Lo
be a messenger to the world at large. It placed personal purity on a level
which barred out nine-tenths of these claimants from all thought of (heir pre-
sumed inheritance, and showed that such a condition of purity, far trans.
cending any popular ideal of such vittue, was the absolute and all-essential
basis of spirimal insight and attainment. Tt swept the ground from under Ihe
feet of those poor men and women who had been listening to the so-called

messages [rom the angels, that they were the chosen of heaven, and were to *

accomplish world-wide missions . . . Wherever Theosophy spreads, there it
is impossible for the deluded to mislead, or the deluded 1o follow. It opens a
new path, a forgotten philosophy which has lived through the ages, a know)-
edge of the psychic nature of man, which reveals alike the true status'of the
Catholic saint, and the spiritualistic medium the Church condemns. Tt gathers
reformers together, throws light on their way, and teaches them how to work
lowards a desirable end with most effect, but forbids any to assume a crown
or sceptre, and no less delivers from a fulile crown of thorns. Mesmerism and
astral influences fall back, and the sky grows clear enough for higher light.
1t hushes the ‘Lo here! and lo there!” and declares the Christ, like the king-
dom of heaven, to he within. Tt guards and applies every aspiration and ca-

pacity 1o serve humanity in any man, and shows him how. Tt overthrows the
iddy pedestal, and safely cares for the human being on solid ground. Hence,
in 1his way, and in all other ways, it is the truest deliverer and savior of sur
time.”
—I1. P, Blavatsky, Lucifer, Vol. VT, Tuly, 1800, pp. 381-82,
2
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THE CHALLENGE THAT IS OURS

Borts bE ZIRKOKF

. Pantes de allélois tén tapeinophrusinén eghombisasthe, oti Thens

uperéphanois antitassetai tapeinvis de didosin harin.”

. aud all of you be mutually at one with each other, and be clothed

with humility. For the Divine repels those of arroganl mind, and bestows its

riches upon those of humble heart.”

The potency of the Fulure lies hid-
den in the dynamic actualily of the
Present,

The Challenge of the present mo-
ment, and our respouse to it, de-
lermine lhe course of forthcoming
events, as Lhey unroll from seed o
fruilage, from cause to incluclable
elfeet.

The mid-point of any periodic cy-
cle, whether on the scale of a life-
span, of a century, or of a cosmic
age, is the lime when the sceding
lakes place for Lhe succeeding cycle,
and when the foundation-slones ave
laid for future structures which will
be reared in due course of time.

And the Challenge of the present
moment is very great. It is a time lo
be welcomed by all students of wmys-
tic lore; an era eagerly awaited by
those whose hearts and minds are
dedicaled to the spiritual service of
lhe race, and whose personal and
temporal interests have become sub-
servient to the nobler objectives of
Universalily and the Oneness of all
Life. To those whose hearts beat in
unison with the greater heart of Man-
kind, this is an age of unlold op-
portunities; to those whose horizon
has expanded to embrace centurics of
human steiving and growth, this is an
era in which more can be done within
one yearly cycle than in a lundred

—I Peter, v,

years of another cyele of less dynamic
nature and slower gradient.

The world-wide unrest and mount-
ing confusion are bul oulward symp-

loms of the growing dissalisfaction

over exi

a
vebellion of the human nature against

tling forms of life. It

the crystallizations built in former
years Ly a policy of exploitation and
crass indifference to the needs of man.
And ihis state of mulfled or open
struggle is not lo be measured by
mere outbreaks of violence in this,
that or another part of the world, or
the vociferous

pronouncements  of
demagogues. The “warfare” is of the
Mind, and the struggle is a struggle
of ideas upon the inner bautlefield of
the soul of man whercin are decided
at all limes the grealest and most vi-
tal issues of both mind and heart.

The sympathies of the student of
Theosophy are with all the people,
every
ITe makes no distinction of nation-
alilic:

here upon this Earth of ours,

customs, historical background,
ethnic grouping or avocation, though
he recognizes these as contributing
faclors of human complexity and be-
havior. To hini mankind is one greal
family, and the conlinenls and na-
tious but individual and closely inter-
connected portions of One World. To
him the struggle which is taking place
in our era is a fundamental conflicl




which must be recognized in its true
light, namely, as a symptom of grow-
ing’ consciousness and of widening
sympathies. The student of the An-
cient Wisdom may, and definitely
does, condemn many of Lhe unwise
and partially selfish manifestations as-
sumed outwardly by this inner strug-
gle in various portions of the Farth;
but this does nat militate against the
hasic idea thal the causes behind the
struggle are fundamentally sound and
reflect the greater consciousness of
man in its often faltering attempts
to assert itself in the outer scheme
of being. We must never forget Lhat

there exists a wide divergence be-

Lween basic causes and motivating im-
pulses on the one hand, and their
temporary and outward form built by
the yet unevolved and relatively weak
personality of man. I is paramount,
therefore, that we try and understand
these hasic causes and the ideas hack
of them, and overlook, if at all pos-
sible, the often ugly symptoms and
hy-products of this deep-seated con-
dition, which is a condition of growth
and awakenment,

Before our world-wide unrest set-
tles even relatively into a new and
nobler way of life, it will have to be-
come organized and coherent around
some great, basic, inspiring and re-
generative principle of ethics, without
which no enduring change for goad
can ever take place. We will have to

renounce our ways of doing things, no

matter what may he the motive, and
espouse other ways more conducive
to human understanding and co-opera- *
tion. We will have to give up the pre-
posterous idea that ofher people—on
whatever side of the imaginary fence
we may be—are all wrang or all st
pid, and that our ways of doing things
are the only ways which can possibly
be sound. This philosophy of separa-
tion in a cause which aims, paradoxi-
cally enough, at building a greater
civilization for all to live in, defeats
its own purpose and nullifies our hest
plans for the fulure. We are all guilty
of 1his, every nation withoul excep-
lion; we have all been hitten by this
bug, and the poison of it runs high

The challenge of the

in our veins.

era imperatively demands of us thar
we relinquish this method of pro-
cedure; that we renounce omce and
for all our self-opinionated attitude,
our self-righteonsness and our ugly

pride, individually and collectively.

Ordinary common sense (one of the
most uncommon of senses in people!),
everyday logic, and plain, garden-
vaviety intelligence ({nat intellectu-
ality!) is sufficient to show that we
cannot achieve peace, good will and
mutual understanding by stack-piling
atom bomhs on either side of the
fence, manufacturing war implements
for future carnage, or growing fat
and rich by means of building up a
complex of mutual fears, and sys-

tematically organizing outhreaks of
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hysteria to feed the lust for power of
a few, to the moral degradation of
the many. This is the surest road to
nalional and international suicide, and
an excellent prelude to the lunatic
asylum.

And let no one imagine that he is
wholly excluded from this diagnosis.
The overwhelming majority of Lhe hu-
man race, irrespective of categories
or sides, is infected with this virus,
which must be driven out by means
of mental and emolional cathartics ap-
propriate to the condition at hand.

And the grealest of these catharlics
is a sense of humility and reverence
for all life. Yes, humility and rever-
ence! The growing sense of the awe-
some mystery of being, of Uhe unfath-
omable depths of the human heart, of
the immensily of potential knowledge,
of the insignificance of one single hu-
man life compared with the unplum-
bed depths of the Universe and the
vasiness of Nalure. And the awaken.
ing within the human breast of a
deepening realization of the nobility
of that greater Life, the inherent jus-
tice of Universal Law, and the un-
dreamt of polentialities within each
human being, whose personal insig-
nificance before the unknown is
matched only by his paramount spirit-
val siguificance as an atom of the
cosmic structure, at home everywhere.

In the midst of the prevailing men-
tal and emotional instability, facing
a world of malerial insecurity and

confusion, the Theosephist lias a no-

ble and lofty duty to perform, a
mighty example to show, an example
which few of us, if any, will be able
to live up to. But we must try! It is
to carry with us wherever we may
be an atmosphere of calm detach-
ment, deep spiritual serenity, and
warm sympathy for the souls of men;
a pacifying influence which soothes
ruffled feelings, quiets emotional out-
bursts, widens the consciousness of
lhose we meet, and brings inlo their
life new ideas of solidarity and good
will towards others, We are chal-
lenged, and we are called upon, to
bring unity where discord has its
roots, to point out the fundamental
oneness of all men where the im.
passioned diatribes of demagogues
have sown separation and mutual dis-
trust, and to contact all life with those
deeper heart-leelings whose roots lie
hidden in the Eternal, whose strands
are woven with the mystic tapestry of
the Universe.

Only when true humility and deep
reverence awaken within the collective
breast of a distraught mankind, only
then can we hope to discern the
growth of that mutual understanding,
from nation to nation, and from peo-
ple Lo peaple, above all existing bar-
riers, frontiers and barbed wires,
which will give rise to the new Con-
tinent of Thought upon which will
be reared the coming Civilization of
the Oue World.

May we not respond whole-heartedly

1o the Clarion Call of the day!
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FRAGMENTS
H. P. Bravarsky

[Lucifer. Vol. XVIII, No. 108, August, 1896, pp. 419-455]

InorATRY
The oulward form of idolatry is but a veil, concealing the one Truth like
the veil of the Saitic Goddess. Only that truth, being for the few, escapes the
majority. To the pions profane, the veil recovers a celestial locality thickly
peopled with divine beings, dwarfs and giants, good and wicked powers, all

of whom are no betler than human caricatures. Yet, while for the great ma-
jorily the space behind the veil is really impenetrable—if it would but confess
the real state of its mind—those, endowed with the “third eye” (the eye of
Shiva), discern in the Cimmerian darkness and chaos a light in whose intense
radiance all shape horn of human conceplion disappears, leaving the all-in-

forming divine PRESENCE, Lo he felt—nal seen; sensed—never expressed.

A charming allegory translated from an old Sanskrit manuseript illustrates
this idea admirably: .

Toward the close of the Pralaya (lhe intermediate period hetween two
“crealions™ or evolutions of aur phenomenal universe), the great It the One
that rests in infinity and ever is, dropped its reflection, which expanded in
limitless Space, and felt a desire lo make itself cognizable by the crealures
evolved from its shadow. The reflection assumed the shape of a Mahirdja
(great King). Devising means for mankind to learn of his existence, the
Mahirdja built out of the qualilies inherent in him a palace, in which he con-
cealed himself, satisfied that people should perceive the oulward form of his
dwelling. Bul when they looked up to the place where stood the palace, whose
one corner siveiched into the right, and the sther into the left infinitude- —the
little men saw nothing; the palace was misiaken by them for empty space,
and being so vast remained invisible to their eyes. Then the Mahdrdja resotted
to anolther expedient. He determined to manifest himself to Lhe litile crealures
whom he pitied —not as a whole but only in his parts. He destroyed the palace
built by him from his manifesting qualilies, brick by hrick, and hegan throw-
ing the bricks down upen the earth one after the ather. Fach brick was trans
formed into an idol, the red ones Lecoming Gods and the grey ones Goddesses;
into these the Devatis and Devatis~—the qualilies and the altributes of the Un-

seen—entered and animated them.

This allegory shows polytheism in ils true light and that jt rests on the
One Unity, as does all the rest. Retween the Dii majores and the Dii minores
there is really no difference. The former are the direct, the latter the broken
or vefracted, rays of one and the same Luminary. What are Brahma, Vishnu
and Shiva, but the triple Ray that emanales directly from the Light of the
World? The three Gods with their Godd,
of Purusha the Spiril, and Prakrili—matter; the six are synthesized by
Sviyambhuva the sell-existent, unmanifested Deity. They are only the symbols

sses are Lhe {hree dual representalions

personifying the Unseen Presence in every phenomenon of nature,

6
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AvATARAS
“The seven [regions]* of Bhumi, hang by golden threads [beams or
rays] from the Spiritual central Sun [or ‘God’]. Higher than alt, a Watcher
for each [region]. The Suras come down this [beam]. They cross the six
and reach the Seventh [our earth]. They are our mother earth’s [Bhumi]
supporters [or guardians]. The eighth walches over the [seven] watchers.”

Suras are in the Vedas deities, or beings, connected with the Sun; in their
occult meaning they are the seven chief walchers or guardians of our planetary
system. They are positively identical with the “Seven Spirits of the Stars.”
The Suras are connected in practical Occultism with the Seven Yogic powers.
One of these, Laghima(n} or “the facully of assuming levity,” is
in a Purdna as rising and descending along a sunbeam to the solar orb wilh
its mysteries; e, Khatviuga, in Pishua-Purdua {Book 1V.). “It must be
equally easy to the Adept to travel a ray downwards,” remarks Filzedward
Hall (p. 311). And why not, if the aclion is understood in ils right and cor-
rect sense?

illustrated

Eight great Gods are often reckoned, as there are eight points of the com-
pass, four cardinal and four intermediate points over which preside also in-
ferior Lokapilas or the “doubles” of the greater Gods. Yet, in many instances
where the number eight is given it is only a kind of exoteric shell. Every globe,

however, is divided inlo seven rogions, as 7 x 7 = 49 is the mystic number
par excellence.

To make il clearer: in each of the seven Root-Ra

and in every one of
the seven regions into which the Occult Doctrine divides our globe, there ap-
pears from the dawn of Humanity the “Watcher” assigned (o il iu the eternity
of the ALon. He comes first in his own “form,” then each time as an Avaldra.

INITIATIONS
In a secret work upon the Mysteries and the rites of Initiation, in which
very rough but correct prints are given of the sacramental postures, and of
the trials 1o which the postulant was subjected, the following delails are found:
(1) The neophyte—representing Lhe Suu, as “Sulasrakirana” “he of the
thousand rays”™—is shown kneeling before the “Hierophaul.” The lauter is in
the acl of culting of[ seven locks of the neophyte’s long hair, and in the fol-
lowing—{2)—illusiration, the postulant’s bright crown of golden beams is

thrown off, and replaced by a wrealli of sharp ligneous spines, symbolizing

* In every ancient cosmography the universe and the earth are divided into seven
parts or regions.

+ See Judges x ation of the
Jewish Hercules, ey when et off, will deprive him of lie
(nhysical) strength, o Kill the material mam, leaving only the spiriveal, Buo the Bille
fails 1o explain, or rather, P
symboli o termatial man, thus cnt olf o
spicitual. o Uis duy the High Lamas cot off during public consecrations
hair of the:cancidates for the religious lfe, repeating a formyla to the effect that the ix
others will follosw, when the “upa tEabv. The lock of hair or tnsure of the Ro-
man Catholic p tery-idea.

i agein, where Saneon, the synlolic person

s a rel yf the same m:




the loss.® This was enacted in India. tn trans-himidlayan regions it was the
same,

In order to become a “Perfect One,” the Sakridigimin (“he who will
receive new birth,” lie.) had, among olher trials, to descend into Pitila, Ihe
“nether world,” after which process only he conld hope to become an “And-
ghmin"~-"“one who will he reborn no more.” The full Initiate had the option
of either entering this second Path by appearing at will in the world of men
under a human form, or he could choose to firsl rest in the world of Gods
(the Devachan of the Tnitiates), and then only be reborn on this our earth.
Thus, the next stage shows Lhe postulant preparing for this journey.

(3) Every kind of temptation—we have no right 1o enumerate these or
speak of them—was being placed on his way. If he came out victorious over
these, then Lhe further Tnitiation was proceeded with; if he fell—it was delayed,
often entirely lost for him.

These rites lasted seven days.

On Cycres Anp MoDERN FaLLACIES

The Hermetic axiom has been made good by astronomy and geology.
Science has become convinced now that the milliards of the heavenly hosts—
suns, stars, planets, the systems in and beyond the Milky Way—have all had
a common origin, our earth included. Nevertheless that a regular evolulion,
incessant and daily, is still going on. That “cosmic lifestimes have began at
different epochs and proceed at different rates of change. Some began so
far back in eternity or have proceeded at so rapid a rate, that their careers
are hrought to a conclusion in the passing age. Some are even now awaking
into existence; and it is probable that worlds are beginning and ending con-
tinaally. Tlence cosmic existence, like the Kingdoms of organic life, presents a
P of & completed cycle of being. A laxonomic arrange-

ment of the various grades of animal existence presents a suce:

ion ol forms
which we find repeated in the embryonic history of a single individual, and
again in the succession of geological types; so the taxonomy of the heavens is
both a cosmic embryology and 2 cosmic palaontology.” (World Life, p. 539.)

So much for cycles again in modern orthodox science. It was the knowl-
edge of all these truths—scientifically demonstrated and made public now, but
in those days of antiquity occult and known to Initiales alone—that led to the
formation of various cycles into a regular system. The grand Manvantaric
system was divided into other great cycles; and these in their turn into smaller
cycles, regular wheels of time, in Eternity. Yet no one outside of the sacred
precincts ever had the key to the correct reading and interpretation of cyclic
notation, and therefore even the ancient classics disagreed on many points.
Thus, Orpheus is said to have aseribed to the “Great” Cycle 120,000 years’
duration, :md Cassandrus 136,000, according to Censorinus (De Die Natali,

* No need of explaining that S spiritual consci is the inner per-

ception of the neuphyle Tor chela) and Tniiimto: the st
beams of che Sun being symbwlica of the hrres(rl.AI passions. Hence the seven Jocks ure
symbolical of the seven cardinal and as to cardinal virtues—to be gained
By the Sakridagamin (1he candidate “Tor new s ") "They could e attained by him only
throngh severe trial and suffering.

hing of it by the too ardent
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Chron, and Astron. Fragments). Analogy is the Jaw, and is the surest guide
in oceull sciences, as it ought lo be in the natural philosophy made public.
Tt is perhaps mere vanity that prevents modern science from accepting the
enormous periods of lime insisted upon by the ancients, as elapsed since the
first civilizations. The miserable little fragment torn out from the Book of
the Universal Histery of Mankind, now celled so proudly “Our History,”
forces historians to dwarf every period in order to wedge it in within the nar-
row limits primarily constructed by theology. Hence the most liberal among
them hesitate to accept the figures given by ancient hislorians. Bunsen, the
eminent Egyptologist, rejects the period of 48,863 years before Alexander, to
which Diogenes Laértius carries back the records of the priests, hul he is
evidently more embarrassed with the ten thousand of astrenomical ohserva-
tions, and remarks that “if Lhey were actual ohservations, they must huve
extended over 10,000 years” (p. 14). “We learn, however,” he adds, “from
one of their own old chronological works . . . . that the genuine Egyptian
traditions concerning the mythological period, treated. of myriads of years.”
(Egypte, i, p. 15.)

We must notice and try.lo explain some of these great and smaller cycles
and their symbols, Let us begin with the cycle of Mahiyuga, personified by
Shesha—the pgreat serpenl called “the couch of Vishnu,” hecause that God
is Time and Duralion personified in the most philasophical and often poetical
way,

Tt is said that Vishmo appears on it al the heginning of every Manvanlara
as “the Lord of Creation.” Shesha js the great Serpent-Cycle, represented as
swallowing ils owi tail—thence the emblem of Time within Fiernity. Time,
says Locke (On the Muman Understanding)—Time is “duration set forth by
measures,” and Shesha sets forth evolulion by symbolizing its periodical stages.

On him Vishnu sleeps during the intervals of rest (pralayas) between “crea-
tions”; the blue God—blue because he is space and the depth of infinily—
awakens only when Shesha hends his 1honsand heads, preparing to azain bear
up the Universe which is supported on them. The Vishnu-Purdna describes
him thus: “Below the seven Pitilas is the form of Vishnu, proceeding [rom
the quality of darkness, which is Shesha, the excellences of which neither
Daityas nor Dinavas can fully enumerate. This heing is called Ananta [the
infinite] by the spirits of Siddha (Yoga Wisdom, sons of Dharma, or lrue
religion), and is worshipped by sages and by gods. He has a thousand heads,
which are embellished with the pure and visible mystic sign [Svastika]; and
the thousand jewels in his crests (phana) gives light to all the regions. . .
In one hand he holds a plough* and in the other a pestle. . . . From his
mouths, at the end of the Kalpa, proceeds the venomed fire that, impersonated
as Rudra [Shiva, the ‘destroyer’] . . . devours the three worlds” (ii. 211)

Thence Shesha is the eycle of the great Manvantars, and also the spirit
of vitality as of desiruction, since Vishnu, as the preserving or conservative
force, and Shiva as the destroying polency, are hoth aspects of Brahma.

n_emblem referring to the “ploughing” and sowing the renewed earth (in its new
Round) with fresh seeds of life.




Shesha is said o have taught the sage Garga—one of he oldesl astronomers

in India, whom, nevertheless, Bentley places only 548 8.c.—the secret sciences,

the mysteries of the heavenly bodies, of asirology, astronomy and various
omeus. Shesha is so great and mighty, that it is more than likely he will some
day, in far off fulure ages, render the same scrvice lo our modern aslronomers.
Nothing like “lime” and cyclic changes to cure sceplics of their blinduess.
But Occult truths have 1o contend with a far more blind foe than science
can ever be to them, namely, the Christian theologians and bigots. These cluim
unblushingly the number of years lived by their Patriarchs some four thou-
sand years ago, and pretend Lo prove thal they have interpreted “the symbolic
predictions of scripture” and have “iraced the historic fulfilment of Lwo
of the most important of them”—handling Biblical chronology as reverently
as though il had never been a rebash of Chaldaan records and cyclic figures,
lo hide the true meaning under exoteric fables! They speak of “that history
that unrells before our eyes a record extending over six thousand years™ from
the moment of creation; and maintain that there are “very few of the pro-
phetic periods whase fulfilment cannot be lraced in some parls of the serolls.”

(The Approaching End of the Age.)

Moreover they have two methods

evenls verifi

and lwo chronologies to show those

—the Roman Catholic and the Prolesiant, The first relies on

the calculations of Kepler and Dr. Sepp; the latter on Clinton, who gives the
year of the Nativity as am. 4138; the former holds 1o the old calculation of

4320 by lunar, and 4004 by solar years.

ON BEING BROTHERLY

Harowp W.

1L P. B. has stated that one should
have a “brotherliness for one’s co-
deciple.” The chief object of the Mas-
ters in establishing a formal Society
for the promulgation of the doclrines
of the Ancient Wisdom was {0 create
the nucleus of a Universal Brother-
hood among men.

It is difficult to understand why
students of the same Teachers and the
identical basic ideas have wandered
so far away from these two very im-
porlant poinls.

Pethaps, each individual or group
feels that he is right; that it is a
aller of ‘principle’; that we have the
Truth, the real Truth and the others
do not; that the Masters are working
through us but not through others of

Demesrrr

equal sincerity, devotion and intui-
tive perceplion.

Whatever we may think, or think
that we know, the fact remains ihat
an attitude of friendliness and broth-
erliness should exist between students
of the same Wisdom.

But, perhaps our concepts of the
same Wisdom differ widely on some
points. Even il this be Lrue, it should
not be a valid reason for building
up enmily belween those who differ.

No one has the power, not even
the Masters themselv
ings beyond them, of divorcing anyone
from that Truth-Movement of the Ages
thal ever exisls as a nalural part of

tor Super Be-

the Universal structure.
Societies and individuals come and




#0, bul Truth remains forever. Tn is
trne that concepts of Truth change,
according to an individual's under-
standing and degree of growth, and
that is natural and good. TL docs not
mean that snch an individual’s con-
cept is correct in relation to lhe Truth
itself; but it is True to that indi-
vidual at the time and therefore is
very real to him, even to the paint of
cutling off his relationships and as-
sociations with others who may dif-
fer sharply with him on certain points.

While it is natural for differing
poinls of view to exist hetween us, {
have often wondered why we can not
be big enough and broad enough 1o
allow each onc to see the maller as
it appears 1o him, without hecoming
enemies.

Where is the consistency of sub-
scribing to Lhe central idea of ‘Broth-
erhand,” while at the same time stirring
up animosily toward our fellow-seeker
after the same Truth? Whether we like
it or not we are all brothers constitut-
ing the human race; and our aclions
will speak louder than words on the
subject.

All Nature is One, with a natural
diversity of i

respeclive parts, But,
all of the parts belong to and con-
slilute the whale Unit. There is an
interplay of action and reaction- he-
tween all the parts. This is the Karma
of the Universe. To have an inner
feeling that we are related to every-
thing else and everything is related
to us, produces an inspiration that
lifis us out of the realm of pelliness
and sweeps us forward with the har-
monious currents of the Universe. We
feel at one with all, at leasl (o some
degree, and recognize our inter-re-

L o n

latedness to and with each other. This
is Brotherhood.

Master K. H. declared that, “The
Chiefs want a ‘Brotherhood of Flu.
manily’, a real Universal Fraternily
started; an inslitution which would
make jlself known
world and arrest the allention of the
highest minds,” (Mahatma Letters, p.
24.)

Wise

dence, amalgamales, unifies, brin

throughout the

leadership inspires confi-

s di-

verse units closer together wilhoul -
terfering with the frecdom of action
of each. A spiril of real fraternity
the natural outgrowth, and the canse

of Brotherhood is enhanced accord-
ingly. The world is
this type of leadership.

in greal need of

There are some inleresting pa:
in The Mahatma Letters 1o 4. P,
nett that are worth quoting here:

“The lerm ‘Universal Brotherhood®
is no idle phrase.” “Strong will creatos
and sympathy altracts.” (M. L., pp.
17, 20.)

“If yon are willing 1 will send you

an FEssay showing why in Furope
i e Y

more than anywhere clse a Universal
Brotherhood, i.

‘affinities’ of sirong magnetic yel dis-

e, an associalion of

similar forces and polarities centred
around one dominant ide:
sary for successful achi

s nec

ements i

oceult sciences. What one will fail
1o do—the combined many will a-
chieve.” (M. L., p. 20.)

“A genuine, practical Brotherhond
of Humanity where all will hecome
co-workers of nature, will work for
the good of mankind with and through
the higher planctary Spirits
(M. L., pp. 23-24.)

Words might be helpful to make
clear what we mean hy our concepls




of Brotherhood, but they are at best life, first, on the physical globe in
very inadeguate. Brotherhood is a  whicl we live, then the Solar Systew,

feeling . . . an inner heart-louch with and from there on into the Super-
the Oneness of all life, reflecting it- Galaxies of ALL $PACE,

sell from the Heart of Nature into  But, perbaps you will think this is
our hearts . . . emanating compassion loo abstract. All right. Use whatever

1o all others . . . method seems best for you. Some fiud
1f you think that we have nol reach- it in Lhe hearts of their fellows, some

ed the point where we are qualified in the [lowers, others in art, music
and ready to “work for the good of or lileralure, ov even in the little in-
mankind with and through the higher significant events of the day. The im-
planetary Spirits”, then let us strive portant thing is that you find il, for
each day to expericnce in some degree  then Universal Brotherhood will he-
the realization of Lhe oneness of all  come real to you.

DEATH: A NEW LIFE
Sven Erkx

Many people on the lhreshold of and more of an aulomaton, conlinu-
death often appear steangely diffex- ing its life by force of habit, bul the
ent Lo their families. 1t is not merely beloved friend was already gone,
2 question of decline in physical eagerly waiting for the new adven-
strength, or a loss of memory, due tures which lay in store for him.
to an enfeebled mind; there is some- The various world religions which
thing else. A peculiar change is {ak- came on the scene of human existence,
ing place; the once charitable eyes ushered in by one of lhe greal teach-
no longer sparkle with the wit of ers such as Krishnz, Zoroaster, Or-
olden days, nor do the forbearance pheus, Moses, Gautama the Buddha
and genteel manners seem the same; and the Christ, were interpreled by
even harsh and irritable words are their followers according to their cul-
sometimes spokeu. There must be a -tural and inteliectual development and
deeper reason for this, as it has ability to grasp Lranscendental truths,
plagued so many families and caused Man is a composite being. Funda-
so much unhappin
have not understood the mysteries of mortal and part of ilie Soul of the
death. Universe, but he is also a human soul

Death is a complele breaking up struggling to bridge the gap between
as far as the physical body is con- itsell and its highest principles. This

ess 1o people who mentally he is a divive spiril, fu-

cemned, but it is only sleep for the is a process which requires a lony
higher ego which now enlers upon series of re-hirths on this glabe, un-
a new plane of life. The old body il the soul has acquired the knowl-
was no longer a fit lemple for it lo  cdge and the strength to merge with
dwell in, so il gradually withdrew, its higher self, enriched by the ex-
long before the last breath was ae-  periences of ils many i
tually 1aken. The hody became more  Lower down the scale we have the

rnations.




astral and  semi-physical elements
which in the history of many lands
have appeared as
wraiths and ‘dear departed ones’ so
often seen by friends and relatives
shortly after the passing of the physi.
cal body. The Catholic Church has
retained the teaching of a purgatory
which it has inherited from the an-
cient mystery-teachings. The meaning

doppelgingers,

of this is the frecing, the sloughing
off, of the more material elements of
the composite being after death, to
enable the soul to wing its way inlo
the cosmic spheres which are its real
home. The passions, lusts and desires
are earthbound and can, no more than
the purely physical life-aloms, rise ta
the portals of the sun.

When \he earthbound parts of the
entily have heen casl off, it becomes
one with all that is spiritual throngh-
out the universe; it finds ils loved
ones and soars into & state of hliss
which is beyond our power of ex-
pression or understanding. - The joy
is so supreme that were we fully Lo
realize il, we would never sotrow for
those who have passed heyond the

PROMOTION FUND—

limitations of life here on earlh. We
would rejoice in their glory and wait
with confidence for the time when we
shall be able to rejoin our loved ones
in their unalfoyed bliss which one
day will be ours as well.

The ancient Fgyptians as well as
the Peruvians used lo embalm and
mummify their dead, in the helief
that when the soul is ready lo re-
enter lle body it would find the old
vehicle waiting for it, unsullied by
\he use of other beings, N is this
mistaken leaching which the Calholic
Church, withont perhaps realizing it,
has retained in its prolibition against
cremation.

The honds helween members of the
same Tamily and belween true friends
are strong, just as strong as are the
honds forged by hatred and envy. We
have Lhe power to decide now whether
we shall have friends or enemies in lhe
future. Make good friends now and
you will have them nol merely for
this life but in lives to come. The
phycho-spiritual
human heings will outlast time and

allraction  between

space, [or Jove is eternal.

Sincere Lhanks to all those who have remembered of lale our Promolion
Tund. This Fund is of great help to us in meeling current expenses. We grule-
fully acknowledge below the following contributions, received from June Ist

lo Augusl 1st, 1952
F.L. $0.50; F.V. $3.50;
$22.00; A.B.D. $1.00; V.M. §0.50;

PW.D. $5.00; R.P.H. $8.50
(A $0.50; L.C.
F.L.N, 352 505 WL, $0 50; N.B. ?ﬁ 503

S.W. $1.50; JJ.L.
$0.50; E.ML. B0505

B.H. $%.§U.

INCREASING THE CIRCULATION OF "THEOSOPHIA"—

The

tditorial Offices wonld welcome receiving from owr subscribers and

friends lists of names and addresses of people in their respective toens, vr else-

where, who may have
send them sample cupies

leanings”

in the direction of Theosophy.
of the magazine with a subscription-blank attached,

e would

Considering the many cities in the cowntry our newspaper goes to, we shonld be

Il/llt to get several hundred new names,
. Lhis wonld be a real help!

if our friends help us by sending them




I WOULD LIKE TO ASK.

Theasophia would welcome e
Questions they may like to sk regardi
ad their application to daily life. b

B
3

cig From subscribers and fricnds any

¢ the teachings of the Ancient Wisdom
ipe of Question is welcome, with the

exception of subjects bordering on political or sectarian marters, or organiza-

tional and personal diferences

[ have met some Theosophist who
were using liquor almost. duily. Is this
not against their own teachings?

We have met some also. As long
as they were Lrying Lo outgrow this
lethal habit,
in this effory, they

and were making strides
deserved encourage-
Iu those few
where no effort was being made,

ment and sympathy.
cas

ignorance of facls involved was prob-
ably the main cause of this condi-

liot, We all luve many

shorlcomings
and limitations, but il we are willing
lo consider dispassionately the facts
of nature, we will acquire the necos-

sary tools with which to rise abuvve
these limilalions and to overcome
them.

There are in nature subslances of
carions kinds which have the peculi-
arity of absorbing the lower and more
material magnelic and psychic fluids
of those people who handle therm.
Aleohol is one of such substances,
and i is easily saturaled by the evil
magnelism of the people who pre-
pared it for usage. This in itself is a
very regrellable -thing. Alcohiol also
has a peculiar affinity with certain
portions of the brain substance and
the nerve-fluid, a fact nol yet recogni-
zed by official science. The usage of
aleohol results in the progressive de-

generation of some of our brain Lis-
This differs, of
course, from one person to another,
hul no one can escape the deleterious
effect of alcolol, provided il has been
The

dts are gradual but eunmlative,

sues and nerve-cells.

imhibed over a period of time,

elf

iz

and the physical body hecomes grecdy
fug a habit difficult

for it, eslab
lo break.

What has been termed above “evil

nmagnetism” is not a mere abstraction.
In the light of the leachings of the
¥svteric Philosophy, this means cor-
lain lypes of elementals, and this
again means cerlain living, conscious
enlities of the astral world. They are

closely associated with this, thal, or

another of the grosser aud mare aui-
malistic lendencies in human psycho-
logy. They animale many of the lower
thought-forms of man. {11 should also
be borne fu mind that there are many
elementals of the mosl elevating type,
conducive o high and noble thoughts

aud feelings.] By using alcohol, a
man surrounds Jimsell with these as-
tral enlities. As a matler of fact, he
does more than thal.

Those unfortunate human  beings
who lave either died from drink,
become 1otally usane, have populated
the Jower sub-planes of the astral
world

scious astral forms and moulds whicl

or

wilh a great many semi-con-

are of lhe same nature as (hemselves.
These entilics are atiracled to those
who are aflected by the desire for
drink, and hover around them; they
even pencirale into their own astral
constilution, whenever an opening pre-
sents itself. The full truth about this
told. Suf-
s possible for

condilion has never heen
fice it to say that it
depraved astral cnlities, human and
sub-human, to partially satisly their
own lust for alcoliol by vicariously




ing Jiving human heings ad-
led to the vice, and by hovering
around places where there is traffic
in alcohol.

The student of Theosophy is trying
to purify his organism, and fo he-
come more sensitive to higher and
more elevating influences; he is hope-
ful of attaining in due course of time
to a condition when some of the now
dormant or latent
beain structare will hegin to respond
to influences from , or from
within. This can never be achieved,

portions of  his

abov

or even approached, as long as there
exists even the slightest presence of
aleoholic fumes, and their concomi-
1ant elemenlal energies, in lhe aura
of the student, let alone ihe actual or-
guns of Mie physical make up. And
these influences conlinue to exist for

a while, even afler ihe complete cex
sation in \he actual usage of alcolol.
Purification is not a matter of a day
or a week, bul takes lime.

Tt should he distinetly horne in
mind thal the amount of aleolio] used
by any student is not an important
factor in this equation. The far more
important factor is the degree ol his
psycho-magnelic sensilivity. As he pro-
gresses forward along various other
lines of growth, he becomes more and
more sensilized, A markedly reduced
amount of aleahol may have on him
then an effect more delelerions and
desiructive than a far Jarger amaunt
at an earlier stage. The only hne
course of action is to quit using it al-
together, once and for all, if lrue
spirilual growlh s desired, and an
inner strength without weak spets.

Quite apart from the above occult
facts, there is involved in 1his enlire
subject the question of ethics. Aleos

ol is mot only @ debilitating drng.

1L s also “big business,” a husiness

in which many  Governmems ihe
world over are engaged on a lre-
mendous scale. [ncome is derived, both
by the salesman and by his Govern-
ment, lrom an oceupation resulting in
the gradual moral decay of millions
of people, and the exisiing scheme of
taxation
from one counlry to another} makes

{with slight wmadifications

this Jraffic in human degeneracy ap-
pear lucrative in 1he extremne and well
worth pursuing. As pointed out by
. P. Blavatsky (Lucifer, Vol. V,
Nov., 1889, p. 195): ©,
so much the Karma of the nation, as

..t is not

that of their respective governmenls,

whose Karmic burden is growing

fieavier and more terrible with cve

year. This curse and universal incul

drink, is the direct and legitimaie

of the Rulers; it

progen hepotien

by their greed for money
by them on the unforlunate masses..

and rorcen

Like so many other dire sovia) evils
of this age, the misnse and abuse of
aleohol is deeply rooted in eoonvmics.
Take away the profil hsl js in il, and
in monopolies con-

2

the power v
trofling it, and you will have won
more than half of the halile!

[ understand that The Theosophi-
can Society is absolwiely non-politi-
eul. But if it teaches spiritual and
ethicul doctrines, do you aot thind it
your duly to lake an inlerest in poli-
ties in order fo raise the general cthi-
cal standpoint?’

“I don’t think that this is quile a
ion; for, as individuals, we

fair qu
do (ake a normal hunan imerest in
polilics—exeept mysell. T don’t Tike
polities at alt! T don’t like 10 wasle

£



my Llime. But let me ask you a ques-
tion: Would you involve yourself in
something which is owside your line
of activity, merely in order to show
somehody that you are doing what you
are actually doing? In other words,
should we Theosophists abandon our
Theosophical work in order to go aud
tell the politicians what we think they
ought to do, meddling in their busi-
ness and forgetting our own, ahon-
doning our own Jine of activily? No!

“We Theosophisls go into ihe homes
through our teaching; we go by our
Leachings into the hearts of the poli-

ticians — if we can, ~— and we shall
veach their hearts some day; and our
regenerating work s done lhere, in
men’s hearls, therefore from within
and not from the oulside. There is
your answer. Change Lhe men; change
the hearts of men, and you won't
need to talk about refashioning your
politics, or about elevating your poli-
tics. That is what we Theosophists are
doing, or trying to do.”

G. de Purucker, Questions We
AUl Ask, First Series, No. 17, January
21, 1930, pp. 257-58.

ANCIENT WISDOM—

The Chinese are noted for their wisdom. One Chiuese visiting the U.S.A.
for the first time, was laken lo the racetrack by a friend. After a few races
had been run, he got up to leave. His American companion protested: “Where
are you going? It isn’t finished yet!” to which the Chinese replied: “In our
country we proved twenty centuries ago that one horse can run faster than

another.”

FRIENDSHIP TIES—

Many students of the Ancient Wisdom in European countries, and else-
where, are eager to eslablish a correspondence contact with students in the
(A. This is particularly true of Young Theosophists who welcome new
ideas and would like lo exchange letiers (both in English and in other lan-
auages, if desirable) with similarly inclined young people in vavious parls
of the world. This is a wonderful opportunity for esiablishing new links of
friendship and theosophical comradeship.

Take for instance, Young Theosophists in present-day Germany, where
Ihe entire slock of [lmu«nphual literature was destroyed some years ago.
They are doing courageous work in rebuilding their devastated country, and in
sowing the seeds of spirituality wherever possible. Their Director is Michail
Alexander (Jungfernstieg 10, Rendsburg, Germany), a most encrgelic young
man, who would welcome bolh correspondence from abroad and any Theo-
sophical literalure, for translation and distribution. Among other Young Theo-
sophists, we will mention: Miss Edith Lauppert, Kaiserfeldgasse 19-i, Graz,
Austria: Miss Pirkko Hynynen, Maneesik. 2 A, C 34, Helsinki, Finland; Mr.
Phan-chon-Ton, 4, Square Rapp, Paris 7e, France, The Federation of Young

« s in Kurope publish a magazine called Enthousiasme, with English:
French-German lext,

How about starting eorvespondiug with some of these hlw people?
We will give you olher names and addresses in the nexL i
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Objective:

To uphold and promote the Original Principles of the modern
"Theosophical Movenvent, and to disseminate the teachings of
the Esoteric Philosoplry us set forth by H. . Blavarsky and
her “Ceachers
de Zirkoff.
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None of the organized Theosophical Societics, as sich, are responsible for any
ideas cxpressed in this magazine, unless contained in an official document.

The Editor is responsible for unsigned articles only.

A THOUGHY TO REMEMBER

“The maturity of a civilization is not imposed upon a people by its laws
or legislators. It is released through the people as the result of growth or
expansion of consciousness. Institutions cannot exist which are inconsistent
with the convictions of the citizen. They may seem to survive for a time, but
they are ultimately absorbed or reformed or redirecled hy public enlightenment.
If, therefore, we are burdened with whal many feel lo be inadequate politics,
it is because we have not yet actually experienced this inadequacy as a facl
of consciousness. History reveals how people have liherated themselves from
unendurable siluations and how leaders have arisen as embodiments of collec-
tive resolutions. It was in this way that our nation came into being, and we
remember wilh gratitude those men who had the courage and vision to advance
the causes near to our hearts . .

“Whenever and wherever a growth of consciousness reveals a need, per-
sonalities emerge as champions of prineiples. Such emergence is itself inevitable
and gives those of firm resolulion the opportunity to align themselves according
to their dedications. Thus it is important that the intelligent citizen give the
weight of his influence to those motions which his internal consciousness tells
him are aceording to the will of Nature and Nature’s God. True devotion, true
patriotism, and true citizenship are best expressed through those who champion
progress under law as it is given that we understand that will . . .

“Ohedience to the divine purpose does not imply unquestioning acceptance
of the unknown. We are not supposed to continue in a state of ineffectiveness
on the assumption that human helplessness contributes to the divine glory.
We have heen endowed wilh faculties of observation and reflection in order
that we may advance our own destiny. Superiors wish to be understood and
not merely hanored; in fact, true henor is not pessible without true understand-
ing, The situations in which man finds himselfl constitute a series of challenges.
‘We must improve lo meel lhe emergency or we are overwhelmed therehy. There
is nothing to suppert the notion that we were fashioned simply in order 1o
be overwhelmed.”

—Manly Palmer Hall in f/orizon, Aulumn 1952, pp. 5, 12.
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WANTED:

UNIVERSALITY

Boris ve ZIRKOFF

The key-note of the Theosophical
Movement is Universality.

From time immemorial, under all
the same
Movement has manifesled itself under
many and varied forms; and under all
conditions and circumstances, its uni-
versal character has been
touchstone of its worth.

climes and civilizations,

the true

Whenever and wherever personal
adulation, worship of human expon-
ents, and a rising sense of separateness
from other people, have risen above
the basic message and the fundamental
precepls of he Movement, the clear
siream of the Ancient Wisdom has
been polluted by the emotional ten-
dencies to sectarianism resulting in
ultimate fanaticism and spiritual de-
cay.

For the very nature of the universal
Theosophical Movement is its uller
impersonality, and
oneness, like unto the light of the Sun
which is essentially one with it

all-inclusiveness

The appearance and disuppearance
of personalities, however exalled, with-
in the Movement itself, is like the rise
and [all of individual waves upon the
endless expanse of the World Ocean.
They come and go, perform their ap-
pointed lask, deliver 1l 1 of

Source of all Being, as long as the
planet itself endures.

Ages come and ages go; civiliza-
tions are produced by the genius of
man and vanish after a while into the
realm of memories; greal monuments
are erected by noble builders, and are
ground to dust by the relentless pro-
cesses of Nature; waves of cullure
follow other waves upon the surface
of the globe, and periods of moral
decay and barrenness are succeeded
by periods of brilliant achievement
and knowledge. But the Theosophical
Movemenl exists through all of these
and adapts itself to the ever-changing
forms assumed for the lime-being by
the conslantly shifling stage-selting of
human life.

1t behooves therefore all students
of this Ancient Wisdom to rise above
atlachments to the passing forms, and
to outgrew the need of placing their
trust in persons, institutions, or or-
panizations, nove of which can be
anything
mould to manifest a fraction of the

more than a temporary
infinite message, and to house but a

ray or two of the ever-shining Sun.

It is possible to doubt the validity
of certain figures in the history of

their specific message, and vanish
temporarily out of our limited sight,
only to reappear in due course of
time for another cycle of activily. Bul
the Movement as a whole neither de-
pends upou their appearance, nor is
it affected by Lheir withdrawal, for
its roots are in the Eternal, and ils
structure is nourished by that mystic
sap which flows from the Mother-

the Tl 1 M. . It is pos-
sible to become ullerly disappointed in
individuals in whom the student may
previously have had a very great trust.
It is even conceivable that the Move-
ment would harbor for a while per-
sonalitics whose entire objeclive is
deception under the illusory cloak of
sanctity. But, once you are convinced,
it is impossible to doubt the worth of
the teachings, the integrity of Lhe age-




Tess
and aim of hat myslic power which

wisdom, or the over-all purpose

has manifested itself from age 10 age
from hehind the scenes of the outer
life. For by doubting them, you doubt
your own being and the deepest neces-
sities and yearnings of your own soul.

The realization of the relative in-
significance of persanalilies within
the Movement is not synonymous with
ingratitude towards them. This in il-
self would he a very shallow deduc-
tion, Personalities are needed and can-
not be avoided by men and women of
the present than

era; no more sa

channels and canals are needed to con-

vey waler or olher fluids and fore

But the river-bed is nol the invigorat-
ing stream it carries, and the electric
wire is not electricity. Let us be grate
ful to certain persons who, acting as

Teachers, Adjusters, and Guides, are
showing us throughout the ages the
direction where the Path can be found,
and point out lo us the pitfalls to be
encounlered on our journey, [f they
are genuine men and women, and nol
frauds, they will embody in their be-
havior and demeanor both moadesly
and self-effacement, bhoth sympathy
and understanding, hoth universality

of  ouwtleok and all-inclusivene:

Through them will shine a Light which
and
we will know that Light hecause lheir

will be greater than Ihemselve

personal consciousness will be irans-

lueenl enough to convey the efful-
gence of that Light without too much
blurring. Our gratitude should be to
that greater Sel! within them that is
dedicated 1o lhe
service, not to the personal and neces-

ideal of universal
sarily faulty humanhood by means of
which they work.

ourselves

The moment we calch

identifying the Movemenl with any
one personality in it, we fall away
from the [deals of the Movement and
drop down onlo a lesser level of con-
scionsness, The distinction between the
Movement and its personal exponents
is & distinction belween a Force and
the channel that conveys come of it
to any given point. They are inter-
relaled but not idenlical.

It is enlirely consistent with the
above, and merely a paradox {but not
a contradiction), to say thal Messenger
and Message are essentially one, that
Teacher and Teaching are one and
the same thing. But it is necessary for
us to understand thal this idenlifica-
tion has to do with the spiritual con-
of the Teacher and not
the foibles and
his or her

iousne:

with weaknesses of

selfhood. We
should nol forget the fact, often dis

personal

regarded, that, while any one ex-
ponent of (he Movement is but a small
fraction of the Movemenl, as far as
his or her personalily goes, yet both
this exponent and we ourselves are in
a mystic sense the whole of the Move.
ment, in those inner and unfathomed
itual Self

wherein are hidden the limitless and

reaches of our inmost Spi

infinile sources of Being, heyond the
mere “person” within us. As 2 malter
of sober truth, it would he utlerly im-
possible for anyone of us ever to con-
vey a living truth to anolher, or to
lift k

in him the indwelling seeds of spiril-

s consciousness, or to vivify with-

ual life, if the Power of our own In-
ner Self did not wuch for a moment
Power within that

the correspondin
other. And if this is lrue, it follows
that as we learn how to do this more
and more efficiently, we hecome less
and less personal in our actions, and

¢
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more and ore universal in our out-
look. 1t is therefore easy to see that
in this progressive process of enlarge-
ment of our consciousness, we may
reach some day a level of knowledge
where even our personal selfhood will
have become a mighty power for good,
as it will be salurated more and more
with the universal force streaming
from within our own Inner God. Such
must be the highly trained and puri-
fied personal aspect of the Adepts
themselves.

In our work for human enlighten-
ment and service, in our self-conscious
activily in the outer world, for Lhe
purposes and objectives of the Theo-
sophical Movement, we should de-
velop a high sense of individual re.
sponsibility and become largely in-
dependent of other people’s authority
and directives. We must cease to be
leaners, and learn to be leaders. A
leader is not a boss, nor is he a dic-

tator. In the true sense of this much-
maligned word, a leader is a man
who has a keen sense of the spirilual
needs of others, of their deepest yearn-
ings and noblest desires, and who
“leads” these out of their latent con-
dition into outward expression, and
helps the aspirant Lo express in his
or her life the hidden potencies of the
Inner Self. Were he, the so-called
“leader”, to impose upon others the
power of his own stronger will, he
would succeed in having a Lhought-
tess herd of followers and obedient
slaves, but never a band of strong

individuals whose inter-dependent lives

are based on
the mutual recognition of their in-

spiritual knowledge and

duwelling nobility.

The Theosophical Movement is in
constant need of men and women
whose outlook is universal and whose
sympathies include all Life.

WHOLE-HEARTEDNESS
HenrierTe pE Hooe

Doing something whole-heartedly,
teking part in a “project,” with others,
or for others, whole-hearledly—does
not mean taking a Jeave of absence
from our head, mind and common
sense.

If we do a thing with our heart
only, then, yes, there is danger that we
give ourselves enlirely, eveu o some-
thing that we would not do if we were
in our right senses. But, if we under-
take a work, and there are parts of
that work that we do not “see,” or il
there are people involved whom we
“doubt,” we can still put our hearr
into it, for ihe sake of that part of it
that we are in full agreement with—

having “laith,” we might say, that
what is not clear may reveal itself to
us, and heping that those whom we
doubt will prove themselves.

A lime may come when we cantot
proceed, because whal we thought was
a straight read, proved to be a erooked
path, covered with dreadsome things.
If we had not put our whole heart in
it, for what we thought it was, we

would not have become aware of the
dark path, but would have passively
jopged along, not understanding, and
what is worse, nol caring.

Bul if our hearl is in it, our heart
will receive warnings — if they are
needed. Qur trust and faith need cul-
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tivating at 1he same time, We lizve to
learn 1o trust and give another “the
benefit of the doubt” until it has heen
made clear to us thal the urust was
misplaced.

Then?

We may be engaged in a work
that is greater than “people” and al-
though we may have lost our “irust,”
our “faith” in cerlain people, the
work itself has proven itself to us
and our heart remains in it and we
work for it whole-heartedly.

1f we confuse our hroken illusions
in remard to the people we have
“found out,” with the importance of
the wark, then we will also deny the
work. The Work is for Souls and
“people” are a pale reflection of
Sowls. Tt can he thal we are no longer
able to carry on the work, hecause
“people” hlock our usefulness, and,
through importance of place, prevent
us from carrying out our part ac-
cording to our Light!

Then, we can either lake a figura-
tive ax and proceed on a campaign of
destruction, or we can quietly go on,
doing the work as well as we can, in
whatever direction we find the way
open to us. For if our doubts are
true and those we trust are unworthy,
the work will go on. But the body
through which we served that work
may be either destroyed through the
unworthy ones themselves, or it may
carry on for a long time, animated
by the momentum of the vitalily of
Truth which flowed through it once.

If we give ourselves whale-hearted-

ly, we become aware of what hap-

pens around us, and the “discoveries”
or “revelations” of dark things may
shock us for a while and perhaps halt
our steps memenlarily; hut afler an-
other while we shake our heads, re-
gain our equilibrium and go on.

1f we work half-heartedly, we are
discontented with everything that hap-
pens—good, had or indifferent—and
we then have no discrimination. But
if we put ell our heart into it, and
our heart is true, then we shall learn
to see things for what they are and
our discrimination will be strength-
ened, and will enable us to find ways
and means to re-build, or build anew.
We shall rot be stopped!

The whole heart is not separated
from the head. It is the never-sleep-
ing, never-resting One, who is for-
ever trying to “come through” and
“express” Tiself.

If a Vow is taken, wilh reserva-
tivns, the pitfalls we meet, as our
tests and trials, will overwhelm us
and we will turn against “those who
have maliciously dug those pits lo
make us fail.”

If a Vow is taken whole heartedly,
the pilfalls, even if we fall and hurt
aurselves, will he recognized as our
tests and trials and we shall learn to
pity “those who dug those pits to af.
fect our failure” for, although they
have to meet their Teckoning for that
digging, the pits were stil] our tests
and trials. We don’t have to destroy
those who worked for our downfall.
We just have to learn lo be careful

where we step, so Lhat we will not

fall down.
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LITERARY JOTTINGS
ON CRITICISM, AUTHORITIES, AND OTHER MATTERS
By an Unporvrar PHILOSOPHER

[Lucifer, Vol. X1, No. 61, September, 1892, pp. 9-11]

Theosophisls and editors of Theosophicul periodicals are constantly
warned, by the prudent and the faint-hearted, 1o beware of giving offence to
“authorities,” whether scientific or social. Public Opinion, they urge, is the
most dangerous of all foes. Criticism of it is fatal, we are told. Criticism can
hardly hope to make the person or subject so discussed amend or become
amended. Yet it gives offence to the many, and makes Theosophists hateful,
“Judge not, if thou wilt not be judged,” is the habitual warning.

1t is precisely because Theosophisis would themselves be judged and
court imparlial criticism, Lhat lhey begin by rendering Lhal service lo Lheir
feflow-men. Mutual criticism is a most healthy policy, and helps to establish
final and definite rules in life—practical, nol merely theorelical. We have had
enough of theories. The Bible is full of wholesome advice, yet few are the
Christiaus who have ever applied any of ils ethical injunctions to their daily
lives. If one eriticism is hurtful so is another; so also is every innovalion, or
even lhe presentation of some old thing under a new aspecl, as hoth have neces-
sarily to clash with the views of this or another “authority.” | maintain, on
the contrary, that criticism is the greal henefactor of thought in general; aud
still more so of those men who never think for themselves but rely in every-
thing upon acknowledged “authorities” and social routine,

For what is an “authorily” upon any question, after ali? No more, really,
than a light sireaming upon a cerlain object through oue single, more or less
wide, chink, and illuminaling it from one side only. Such light, besides being
the faithful reflector of the personal views of but one man

very oflen merely
Lhat of his special hobby—can never help in the examination of a question or a
subject from all ils aspects and sides. Thus, the authority appealed to will
often prove but of litlle help, yet the profane, who attempts to preseul the
given question or object under anolher aspect and in a different light, is forth-
with hooted for his great audacily. Does he not attempt Lo upset solid “autho
ties,” and fly in the face of respectable and time-honoured routine thought?

Friends and foes! Criticism is the sole salvation from inlellectual stagna-
tion, It js the beneficent goad which stimulales to life and aelion—hence to
healthy changes—the heavy ruminants called Routine and Prejudice, in private
as in social life. Adverse opinions are like con[licting winds which rush [rom
the quiet surface of a lake the green scum lhat tends to settle upon slill waters.
If every clear stream of independent thought, which runs through the field
of life outside the old grooves traced by Public Opinion, had to be arrested
and to come lo a standstill, the resulls would prove very sad. The sireams
would no longer feed the common pond called Sociely, and its waters would
become still more stagnant than they are. Result: it is the most orthodox

o




“guthorities” of the social pond who would be the first to get sucked down
stil] deeper into its ooze and slime.

Things, even as they now stand, present no very bright outloak as regards
progress and social reforms. In this last quarter of the century it is women
alone who have achieved any visible beneficenl progress. Men, in their ferocious
egoism and sex-privilege, have fought hard, but have been defeated on almast
every line. Thus, the younger generations of women look hopeful enough. They
will hardly swell the future ranks of sliff-necked and cruel Mrs, Grundy. Those
who te-day lead her no longer invincible battalions on the war-path, are the
older Amazons of respectable society, and her young men, the male “flowers
of evil,” the nocturnal plants thal blossom in the holhouses known as clubs.
The Brummels of our modern day have become worse gossips than the old
dowagers ever were in the dawn of our century.

To oppose or criticize such foes, or even to find the least fanlt with them,
is 1o commit the one unpardonable social sin. An Unpopular Philosopher,
however, has little to fear, and notes his lhoughts, indifferent to the loudest
“war-cry” from those quarters. He examines his enemies of both sexes with
the calm and placid eye of one who has nothing to lose, and counts the ugly
blotches and wrinkles on the “sacred” face of Mrs. Grundy, as he would count
the deadly poisonous flowers on the branches of a majestic mancenillier—
through a telescope from afar. He will never approach the tree, or rest under
its lethal shade.

“Thou shalt not set thyself against the Lord’s anointed,” saith David.
But since the “authorities,” social and scientific, are always the first to break

that law, others may occasionally follow the good example. Besides, the
“anointed” ones are not always those of the Lord; many of them being more

of the “self-anointed” sort.

Thus, whenever taken to task for disrespect to Science and its “authorities,”
which the Unpopular Philosopher is accused of rejecting, he demurs to the
statement. To reject the infallibility of a man of Science is not quite the same
as to repudiate his learning. A specialist is one, precisely because he has some
one specialty, and is therefore Jess reliable in olher branches of Science, and
even in the general appreciation of his own subject. Official school Science
is based upon temporary foundations, so far. It will advance upon straight
lines so long only as it is nol compelled Lo deviate from its old grooves, in
consequence of fresh and unexpected discoveries in the fathomless mines of
knowledge.

Science is like a railway rain which carries its baggage van from one
terminus to the other, and with which no one except the railway officials may
interfere. Bul passengers who travel by the same train can hardly be prevented
from quitting the direct line at fixed stations, to proceed, if they so like, by
diverging roads. They should have this option, without heing taxed with libel-
ling the chief line. To proceed beyond the terminus on horseback, cart or foot,
or even to undertake pioneer work, by cutting entirely new paths through the
great virgin forests and thickets of public ignorance, is their undonbled pre-

8
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rogative. Other explorers are sure to follow; nor less sure are they lo criticize
the newly-cut pathway. They will thus do more good than harm. For truth,
accarding to an old Belgian proverh, is aiways the result of conflicting apin-
ions, like the spark that flies out from the shack of Iwo flints struck together.

Why should men of learning be always so inclined to regard Science as
their own personal properly? s knowledge a kind of indivisible family estate,
entailed only on the elder sons of Science? Truth belongs to all, or ought so
to helong; excepting always those few special branches of knowledge which
should he preserved ever secrel, like those two-edged weapons that hoth kill
and save. Some philosopher compared knowledge to a ladder, the top of
which was more easily reached by a man unencumbered by beavy luguage,
than by him who has lo drag along an enormous bale of old conventiomalities,
faded out and dried. Moreover, such a one must look back every mament, for
fear of losing some of his fos

Is it owing 1o such extra weight that so few
of them ever reach the summil of the ladder, and that they affirm there is
nothing beyond the highest rung they have reached? Or is it for the sake of
preserving the old dried-up plants of the Past that they deny the very pos-
sibility of any fresh, living blossoms, on new forms of life, in the Fulure?
Whatever their answer, without such eplimistic hope in the ever-hecoming,
life would be little worth living. What hetween “authorities,” their fear of,
and wrath at the slighlest criticism—-each and all of them demanding ta be
regarded as infallible in their respective departments—the world threatens to
fossitize in its old prejudices and routine. Fogeyism grins its skelelon-like

sneer at every innovalion or new form of thought. Tn the great batile of life
for the survival of the fittesl, each of these forms becomes in turn the master,
and then the tyrant, forcing hack all new growth as its own was checked. Bul
the true Philosapher, however “unpopular,” seeks 1o grasp the actual life,
which, springing fresh from the inuer sonrce of Being, the rock of truth, is
ever moving onward. He feels equal contempt for all the little puddles that
stagnate lazily on the flat and marshy fields of social life. H P.B.
PROMOTION FUND—

We swish to convey pur sineere thanks to all who have remembered of lute onv Pro-
mnlim\ Fund. We trust our friends will keep this Fund alive, as it is of great help in
currenl expens he following donations have been received between Aug. Ist
nnl] October 1st, 19!
[1; MW 81 50 Annn Sﬂ()!ll'l CEW. $0,50: 1.5, $0.50; VI)

L 0.50; I $2.00; LIl $0.50; DT H
“$L007 RAD. $0.50; ML

INCREASING THE CIRCULATION OF "THEOSOPHIA"—

The Editorial Offices wonld welcome receiving from our subscribers and
friends lists of names and addresses of people in their respective towns, or elve-
where, 1who may have “leanings” in the direction of Ihmmplzv e would
send them sample copies of the ma with a subscription-b attached.
Considering the many cities in the country onr newspaper goes to, we should be
rh‘//e 10 get several hundred new names, if sur friends help us by sending them

. This would be a real help!




DO WE DARE

TO DOUBT?

EiLeen Marcarer WaLken

Please realize the fact that so

long us men doubt there will be

curiosity and enquiry, and that enquiry stimulates reflection which

begets effort ... .

Do we dare to doubt? And how
much, how far, for how long? Do
we dare to say, “[ don’l know,” “I'm
not sure,” “l can’t tell”—and really
mean the words? Do we dare to doubt
our teachers, our friends, our loved

ones, our selves? Can we hold up to

question the club we belong to, the
organization we joined, the company
we work for—and the goal we purste
in each of these aclivilies?

And if we have doubted any (or
all) of these people or groups, how
strong was our doubt, how severe was
our questioning, how penetraling was
our disbelief? Was our doubt a con-
venlional one, whipped up in a mo-
ment of intellectual boredom, or for
purposes of discussion — or did il
shake us to the roots of our being,
and haunt us day and night for months
or years? Were we timid about our
donbls, o polile to induige them
fully, or were we able to lel the “cold
light of day” play over our whole
life — the shallows and lhe depths
alike? Were we daring enough 1o ad-
mit our doubls lo olhers, whatever
they might afterward think of us and
did we secrelly hope these others would
reassure us in a thoroughly convine-
ing fashion? Or did we go vue step
further than our own doubts, and
listen carefuily 1o learn what doubls
had occurred to others?

Some there are who take pride in

cerlainly—as if to be cerlain were a

sign of being right. Some there are
who congratulale themsclves on being
devoted—as if the eeling of devolion

~—The Muhatma Letters to A, P. Sinnett, page 227.

itsell were enough to sanctify the ob-
ject of devolion,” Some bind them-
selves Lo their lutest faith—as il any
faith could be final for the questing
soul. Some resl on Lrust—and do not
allow themsel to observe whether
or not lheir trust is honared by those

in whom il is fixed!

We forgel, all of us who do these
things, lhe true meanings of devo-
tion, {aith, and trusl. Since Lhese qual-
ities are among the highest and most
sacred human [eelings, their right usc
opens the mind 10 new Lruths and pre-
pares Lhe heart for new aspirations.
But, wrongly used, the same qualities
can bring us into weird bondage with
false religion, deceiving cults, and -
serupulous  apostles. How will we
know which is our position, unless
and until we doubl and question whal-
ever we have laken for granted?

But, it is often objecled, what if
our doubts are groundless? What if
we doubt wrongly? The answer is
that it is impossible to doubt “wrong-
ly,” if we doubt honestly, and proper-
ly speaking, we should not consider
ourselves honest believers unlil we
have been honest doublers of that
which we hold to be true. Lt is not
weong to doubt, bat it is foolish to
stop thinking, once we have raised a
e, but
it is dangerous to assume that be-

doubL. It is not wrong lo bel

lieving takes the place of knowing.

Because true and useful doubling
Lakes considerable daring, it is a rare
pheuomenon. The thought of daring

may make our spiits Jift, bul daring
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to doubt—ihal lk
effect. Tt has wisely been said that it
takes more courage to live for our
convictions than 1o die for them, and
one reason lies in this very malter of
doubting. Strange as it may seem, it
is often harder to doubt than to be-

abmost a chitling

lieve, for in believing, we tend to
trust someone else’s judgment, while
in doubting—honest questioning—we
are thrown back upon our own power
of discrimination. (Of course, if we
are taking our doubls, as well as our
heliefs, at second-hand, we meet this
difficulty only vaguely, as from a
great distance.)

Let us state the matter another way:
if our doubts do not cause us to wen-
der about our own canniness and/or
our gullibility, if they do not bring
us to recognize a few gaps in our own
omniscience, then we are wasting onr
time in petty and pointless quarrel-
ing. To indulge in niggardly doubts,
to cavil over minor points of differ-
ence which offend our cherished be-
liefs or preconceptions, to be con-
stantly making objections—these be-
speak the essentially frivolous mind,
whose vagaries are insignificant.

To doubt courageously emough so
that we are urged on with new in-
terest to fresh inquiry, is reserved for
minds of stronger calibre. Evep then,
it may he years hefore a growing
doubt is frankly faced: years when
small misgivings accumulate, only to
be put aside in loyal, wilful blind-
ness; years when the man strives, al-
most at the cost of his reason, to ig-
nore the “voice of the silence” which
tetls him that all is not as it seems;
years which finally are host to in-
crensing hours of horror and dismay,
as he contemplates the miyd within

the miyi-—lhe deception in the “heart
of the seeming-spiritual.

A deception, morcover, which he
himsell helped 1o creale, by fasien-
ing his dreams, his spiritual hopes,
upon a false apostle. No man can he
deceived, untess he cooperates by de-
ceiving himself, and so, along wilk
the guilt of the betrayer goes the mj:
take of the betrayed. Until
ready to admit that we have connived

we are

at onr own deception, we can never
hold an honest doubl. And nnlil we
are prepared o realize that we stopped
ourselves from thinking at a certain
point—thus allowing another mind to
rule our mental roost—we shall never
understand why we are so persistently
doubt! Doubt,

sense, Tequires us lo start thinking

reluctant to in this
where we left off—and go on, o the
hitter end. Ts it any wonder we avoid
the necessity as long as we can?
But embarking on a course of doubt-
ing is not the dark and disagreeble
work it first appears. After the first
shock is over, we may awaken Lo find
that
powers in ourselves that we should
never have allowed ourselves to ig-
nore. We begin by losing some af our
self.confidence, but very soon a new
self-respect comes Lo take ils plarce,

we have stirred up slecping

for we are cutting our own path
through the wilderness of ignorance
and half-truths, and the effort is ex-
hilarating. Cariosity, inquiry, reflec-
tion, effort: the Master’s words oul-
line the spiral course 10 freedom for the
soul. Fach decision made within our-
selves, each private canviction acted up-
on, each particle of self-knowledge that
is turned into mental working capital:
each and all are sieps taking us slowly
but surely into brighter spots of Light.




Thus the doubt that leads to first-
haud knowledge relieves. us, by the
same loken, from ihe doubls that go
wilh fear and iguorance. The doubt

thal takes courage o pursue is the
surest way ol routing the misgivings
that shackle our feel when we would
move toward Truth.

CHARACTER - BUILDING
James FCoNneLL

Some time or other we have ali
asked the question, “What are you
doing?” and received in answer the
veply, “Nothing.” Bul in this very
reply the person did something; he
gave an explanation of the dillerences
in character, which is very much
“somelhing.”

As a matter of facl, all of us are
building character, consciously or un-
consciously, {rom the time we awake
in the morning to the lime we fall
astcep at night. And this building of
character is the most important work
that one can engage in—the glorious
task that only fortune’s favored sol-
diers may wholeheartedly engage in.
It is our great duty, the duty we owe
not merely to ourselves and our next-
door neighbors, but lo the whole hu-
man family. This duty is always star-
ing us in the face, but we are so
blinded by false knowledge and ig-
norance, that we fail to see il. And
worse still, we imagine, while en-
gaged in its performance — albeit
blindly—that we are doing nothing.

In the building of character we all
are working with the same material
thought, will, and feeling. Yet how
great are the differences in the char-
acters under construction! Some are
slrong, some are weak, some arc a
mixture of sirengths and weaknesses.
What
workmanship of the different builder
To build well we must know, in the

nakes these differences? The

first place, what we are building, and

in the second place, what are the ma-
terials we are building with. Only
then can we build well and wisely.

Thoughts shape acls, build
habits, and habits build character. Ju
every thought we think, we give shape

acts

to character. When one
aims to become a Master-builder, one

has to organize one’s thoughts ac-

and color

cordingly. In the organization of our
thoughts lies the whole secrel of mas.
ter-building. As a man thinketh so he
becomes in character. By right think-
ing he becomes an Adept of the right-
hand path; by wrong thinking he be-
conies the opposile.

But there is a destiny, you say,
“that shapes our ends, rough hew
them as we may.” True. A desliny
that shapes even the ends of Lhose
who busy- themselves doing nothing.
But it is character that shapes destiny.
Jn building character we are building
our destiny. We should not lry to
build haslily; we should endeavor to
build slowly and surely.

Character has been delined as a
bundle of habils. The word “bundle”
aptly qualifies

characler as expressed
in the general run of people—a sort
of Pandora box oul of which some-
thing is likely to jump and bite us
whenever we remove the lid. But true
characler is a harmony. It speaks, as
Emerson says, above our heads. It is
the music of lhe heart. lts notes are
writlen on the staff of life—notes of
peace and good will,
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SCIENCE MEETS ASTROLOGY

Mrs. Sievens phoned, saying, “My
neighbor, Samuel Glasstone, has heard
enough about your astrological work
to make him wonder if you would
He is a doctor of
science, a doctor of philosophy, and
the author of a good many scientific
and mathematical text books, Will you
join us at dinner, and then face the
ordeal ?”

agree to a lest.

After assuring her such would be a
pleasure, 1 asked for the hour and
minute of Dr. Glasstone’s bhirlh, as
well as the day, menth, year, and the
place. This last is essential. The rer-
restrial lalitude
lermine certain

and
details of the horo-
the
birth had not heen recorded, my hos-
tess gave me the data for Mrs. Glas
stone.

longitude  de-

scope. Since scholar’s hour of

The following evening [ kept my
rendezvous with science, taking with
me the work book in which [ had
drawn a map of the heavens for 4:48
PM., July 22, of a year which is
strictly Mrs. Glasstone’s business. Be-
neath the chart T had written the fol-
lowing:

“pROBABLE APPEARANCE: tall; face,
long and narrow; head shape, long;
hands and feer, long narrow; hair, red
or reddish-blonde. Straightforward ex-
pression of eyes. Carries head high.
Shoulders probably well squared, to
accord with head. The ruler of Ihe
Ascending sign is Jupiter; the ruler
of the ascending deken is Mars, in
Cancer. This Cancer influence may
give a characleristic flare to the nos-
trils, and may modify the nose, shorl-
ening it, and giving concavity. Also,
give somewlat of roundness to the

. HoryManN PRICE

figure, offsetting the characleristic

flat-chestedness of Sagillarius

end-
ing. Facial angles softened. The Tupi-

ter influence in Gemini reinforces the

Sagittarins Ascendant’s effect, giving
a 1all and slender, long legged frame.
And, longish nose.”

Tt was clear from the moment of
meeling that Dr. Glasstene had come
without any determination to debunk
a “medieval superstilion.” This was in
sharp contrast to 2 previous encount-
er with one who, calling himself a
scienlist, asserted that of course he
had never investigated asirology, be-
cause he knew in advancé that it was
nonsense!

No

first meeting

sooner had the courtesies of
Deen disposed of when
1 handed my work book to Dr. Glas-

stone, saying, “Please read this de-
seription of your wife. And grade
astrology in accord.”

He said, “One hundred percent cor-
rect.”

[ said, “You are too generons. The
actual flare of Mrs. Classtone’s nos-
wils is NoT such as | had in mind
when T wrote this. Better deduct a few
points from the score.”

The next lest consisted of reading
to Mrs. Glasstone the table of those
past years in which the Progressed Sun
had made major aspects to the planets
of her natal chart. Correlating these
with the major transits of Saturn, [
gave her a briel eutline of each year,
not as to ils delails, but as to its
trend and flavor. Without hesitancy,
she said thal cach had been correctly
delineated, as also had been my de-
seriplion of her presenl mood and
problem.




The next step in the demonstralion
wus lo erect, afler dinner, the horo-
scope of Merritt Hosmer, another
wuesl. | said, “Since | have met both
Mr. and Mrs. Hosmer previously, it
would not be a scicntifically con-
vineing lest for me to describe the
personalily or past of cither, [ shall
instead give a brief skelch of Mrs.
Hosmer’s father.”

Dr. Glasstone cut in, “Pardon me,
but you mean, Mr. Hosmer's father
don't you?”

“No, 1 mean Mrs. Hosmer’s father.”

Perplexedly, he persisied, “But you
have Mr. Hosmer’s horascope.”

“Precisely, Doctor, and 1 propose
to read from it a description of his
father-in-law’s personality.”

When | had done so, Mrs. Hosmer
excluimed, “A perfect picture of dad!™
The scientisl bad by now absorbed

about us much as his scienlific de-
tachment could take. “How do you
explain all this?” ke demanded, “What
is the principle?”

“Doclor, Lhe only explanation [
could give would not come withiu the
boundaries of any science which you
recognize. What 1 have done is no
more and no less Lhan this: to follow
the rules handed down through the
centuries. They were ancient when
Cluudius Plolemy of Alexandria wrote
his text on astrology, the Tetrabiblous.
This was about 150 A.D.”

“When did asirology originate?”

“There are many traditions. Ac-
ience of the stars

cording to one, the
was perfected by the Sabaeans, the
ancestors of the Queen of Sheba, 473,
D00 years ago, Aecording to anolher
account, the Elder Brothers of Man-
kind, the Children of the Fire Mist,
brouglil astrology to this planet when

they came from Veuus, 18,000,000
years ago.”

The gallant scientist 1ook that with-
out a twilch, He asked, quietly, “Which
version do you aceept ?”

“There are Those Who Know. But
siuce / do not know, my answer would
he based only on belief, surmise, con-
jecture, lenlative acceplance. Whereas
the scientific approach which we
agreed would prevail this evening is
coufined to ascerlainable facts, thal
which can be weighed, measured, or
otherwise perceived by the senses.
Once you declare that you are sulis-

fied with this demonstration of as
trology, we can suspend he rules, af-
ter which 1 shall be happy to go as
far as 1 can with your questions.”
Whereapon Lhe rules were set aside,
and we sat until three AM., having
a delightfully unscientific conversa-
tion on aslrology, karma, reincarna-
tion: for withoul the two last named,
the firs is incomprehensible, and
relatively meaningless and also, use-

le:

5
This is only one of many encount-
ters in which, Uhrough the use of as-
teology, 1 have been able to gain &
hearing for the three fundamenlal
propositions of Theosophy: those oul-
lined in the Proem of The Secret Doc-
trine, and reslated more claborately
elsewliere,

Most of our materialistic and theo-
logicaily-conditioned population balk
at the mention of karma and. reincar-
nation. Their interest is usually rooted
in no more than curiosily. However,
aslvology is intriguing. It has a cer-
lain glamour appeal. Its demenslra-
tion is concrete, in ascertaivable facts
and figures. This cracks the shelf of

f
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scepticism, and in many cases moves
the sceptic toward receptivity as to
more imporiani malters.

These demonstrations are of course
the most materialistic aspect of as-
trology. The “inner” astrology is an

integral part of the Theo-Sophia, a
facet of the Ancient Wisdom. But when
one is working on anything as im-
permeable as an anvil, something as
solid as a hammer is useful and neces-
sary.,

| WOULD LIKE TO ASK...

Theosophin would: welcome seceiving “from subscribers and friends any
Questions they may like to ask regarding the teachings of the Ancient Wisdom

and their application to daily life. Ary

type of Question is welcome, with the

exception of subjects hordering an political o sectarian matters, or organiza-

tional and personal dsfferences.

Is it conceivable that the
whelming urge one may feel to gather
scientific knowledge of all kinds, an @
large, logically coherent basis, in or-
der to gain decper insight and judg-
ment, an urge stronger than any other
interests and connected with one’s re-
ligious and artistic inclinations, may
have its origin in former incarna-
tions? Does it imply the necessity of
working out and bringing to a close
experiences of earlier lives?

over-

We are inclined to answer in the
positive, Such strong urges are cer-
lginly roated in former lives. Strong
urges and desires, boll of a highly
constructive and of a destructive na-
ture, take time to accumulate lo a
point of intense power; they do not
arise suddenly, and could not pos-
sibly be of recent origin, hecause
they would have no intense energy
to back them up with. The strongest
inclinations, propen

es or desires of
(his incarnation are invaribly the re-
sult, the cummulative effect, of much
thoughl, emotion, and possibly actual
work, directed in past lives towards a
given We resume these
trends al the threshold of a new in-

objectivi

carnation, and intensifly them during
life;
“switched of ', as it were, into some
by-path into whi
drive directs

unless  we  be temporarily

h some other karmic
while. The
strongest drive is hound to assert it-
self sooner er later with full force.
Many threads of this life are inter-
connected with other lives of ours;

us for a

not necessarily the one immedialely
preceding this ane, however. This ap-
plies alse to the difficulties encount-
ered. Tt to assume, in the
light of the Theosaphical philosophy,
that whenever we meet with a seem-
ingly immovable obstacle, physi
tellectual or psychological, this is pre-
cisely the point at which we failed

is safe

cal, in-

in some past life, and were unable
to surmount the difficulty facing us
at the time. The problem repeats it-
self in some other form, and with a
somewhat altered karmic stage. The
essence of the problem has nol chang-
ed, however.

Tt is, however, important rot lo be-
come so complelely absorbed by the
urge spoken of ahave, as to hecome
oblivious to many otlier calls of duty,

maybe much closer to home; nol to




In other words, there is need of
become neglectful of our responsibili-
lies Lo other people or to withdraw
from the disturbing influences of sur-
rounding life,

It is easy to forget everylhing else
by identifying oneself with that which
is nearest and dearest to our mind and
heart, and which salisfies us most as
an intellectual or even spiritual pur-
suit. It is sometitmes of inmense bene-
fit and of paramount need o do so;
bol there are many circumslances in
which an overwhelming wurge for
something noble and lofly has to be
controlled in the light of other press-
ing duties, often unpleasant, but never-
theless right and just. Each [ife is dif-
ferent, and 1o set rule can possibly be

formulated in these respects.

balance; we must Lry und tread the
age-old Middle Way. Sirong urges
for noble achievements must be han-
dled wisely, and aclion suggesied by
them should be entered into, but with-
oul rashness or selfish forgetlulness
of all else. Sometimes, by means of
these strong urges towards noble ob-
Jectives, a definite Force from within
our Innex Self is irying to manifest.
There is need of discrimination, calm
judgment and a constant allempt al
self-control, which alone will spell in
due course of lime success and
growth, Let us look upon our work
and our character in the light of cen-
turies instead of a few mere mortal
years. It is only then that we gain
perspective and vision. From these fal-

low right action and wisdom.

CORRESPONDING FELLOWS' LODGE

“Ihis Lodge is the outcome of the Correspondence Course in Theosophy started in
England during the war. This Course is intended to intraduce Theasaphy ta new inquirers.
As students began joining the Thevsophical Society, it was found that being scattered all
over the British Isles, they were often isolated from other students and could not mcet for
gronp-study. Many, too, preferred studying at home. Hence this Lodge, which ises a
Monthly Bulletin in which members take part by discussion, gu
The only pre-requisite for joining the Lodge—aside from a recognition of the principle
of Universal Brotherhood—is thal one Js a sincere seeker for Truth wherever it may e
found. Tt is not required that would-be membeors should first be proficient in & knowledge
of technical Theasophy. The key-notes of the work of the Lodge could he summed up thus
1) Recognizing and encouraging the full right of every member to his own indcpendent
thinking and opinions, no one member taking precedence over any other; 2) Putting the
Ethics of Theosophy into practice in our lives, or at leust endeavoring to do su; 3) Ad-
herence 1o the teachings of Theosaphy as hrowght forth by H. . Blavaicky, without heing
dogmatic about it. Financial support is entirely voluntary. Ten shillings per annum covers
the cost of materials for the Bulletin and postage: the work of duplicating being done by
members themselves.

tions and answers, ete,

Students of Theosophy living in fur away aud isolated parts of the world are weleome
ta become members Correspond Lodg: an inquivy sent to Mrs, Elsio
Benjumin, Sec'y-Treasurer, 24 Upper Brighton Road, Worthington, Sussex, England, is
lound 10 bring o courtenus and lelpful answor, Why not get in touch with a group of in-
telligent and courageous workers?

al th

e Fellows

H






THEOSOPHIA
Pubilished every Two Mooths. Sponsored by on International Graup of Theosophists
Objectives:
“To uphold and promote the Original Principles of the modern *
Theosophical Mavement, and to disseminate the teachings of
the Eoteric Philosophy as set forth by H. P. Rlavatsky and
her Teachers
Forrow: Boris de Zirkoff,
Subscriptions: §1.50 a year (six issues) ; single copy 25 conts. Send sil subscriptions,
renewals and correspondence to: 615 South Oxford Avenne,

Los Angeles 5, California. Make checks and money orders payable to “Theosophia.™
None of the organized Theosophical Societies, as such, are responsible for any
ideas expressed in this magazine, unless contained in an official document.

The Fiditor s responsible for unsigned articles only.

THOUGHTS TO REMEMBER

“The Christmas tree, dotted with lights and bright with tinsel that reflects
those lights and multiplies them manifold, is an old pre-Christian symbol used
by the peoples of Northern Europe at the time of the Winter Solstice; and
here is the inner significance of it:

“Have you never heard of the World-Tree wilh its roots in the realms
of Spirit and whose hranches ure the great suns and systems of suns? This
World-Tree began in the heginning of this Cosmic Age to bring forth all ihe
stellar hosts. Now the Winter Solstice is the beginning of the cosmic New
Year, and so these northern peoples knowing some of the ancient truths,
celebrated this cosmic event with the Christmas tree. Tt symbolizes the World-
Tree, and the Jights are the sims that hestrew the deeps of Space, hinting to
us the message from the divinities who constantly give us the light of love,
the light of mind, the light of hepe eternal. Bt so far have we (allen from
the wisdom of our forefathers that now the Christmas tree has hecome merely
a sign of feslivity, excepl for the few who preserve ils significance in their
hearts.

“The giving of gilts on the Christmas tree was emblematic of the self-
‘Here is my

dedication of the gods so that the worlds might come inte heing.
gifl. 1t is horn from mysell”.” :
—G. de Purucker, Wind of the Spirit, p. 241,

“In the final analysis there is but one road to peace and that is the road
of fellow-feeling and inflexible determination 1o achieve peaceful relations
among men . . . [ am optimistic enongh about my fellow-heings to believe that
jt is human attitudes, not human nature that must be changed . . . Every in-
dividual today has it in his power in his daily living, in his attitudes and
practices-—to contribule greatly to the realization of thal ideal.”

—Ralph Bunche, quoted in the New Outlook, November 1952,
2
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NORTHWARD, WITH THE SUN . ... ..

Another twelve-months have licked

" away on the cosmic dial of Father

Time, and the sacred Winter Solslice
Season is just around the corber.

With the unbreakable regularily ol
world-rhythms, and with the unshak-
able trustworthiness of Nature’s pro-
cesses, the seasons have rolled around
and brought us once again to the mys-
tic poinl in this yearly eycle when
deep spirilual currents rise tempo-
rarily to the surface of human life.

We knew we could count on it in
advance. We could be sure of it

We were nol too sure of anything
else. We did not know whether the
scientists of our era might not reduce
us to a mere cloud of electeons by
atom-bombing us some bright morn-
ing. We were none loo sure whether
some gang of political demagogues
might not suddenly unleash upon us
another world-shaking conflagration.
We had no certainly whatsoever wheth-
er our assets and material p jons
might not  with equal suddenness
be reduced lo a heap of worthless
junk . .. .. But somehow or otler we
could be absolutely sure, right deep
within our very heart-of-hearts, that
the Winter Solslice Season would
come again, in the regular sequence
osmic cycles; and that neither
polilician nor demagogue, neither
scientist nor diclator, will have any
appreciable effect upon the majestic
sweep of Cosmic Law. What a mar-
vellous surety 1o be “sure” of!

We were right. The Winler Solslice
is here again, and the unseen lap
which somechow or other turns on the
stream of spiritual thoughts has I
opened. Soon we will feel the full
force of its curcent, and pastake on
more of ils inspiralion.

The sacredness of Lhis season is
linked wilk the very siructure and
conslitution of man himself. We are
an inlegral and inseparable porlion
of the Cosmic Streum and live our

relatively short lives within the over-
all current of the River of Life, as
droplets of the stream, floating on-
ward upon the swirling current of
Time. The ebb and [ow of Cosmic
Lile rise and fall in rhyllun with the
:ymphuuic. puem of the ler Musi-
cian who is back of Lhe ~lnnm§, and
glitering, ever-changing stage-seili

directing the wondrous play, iufu
I into its very [iber and being.

-&

As the Sun moves northward, after
the Winter Solstice, bringing new life
to Nature and new strength to every
living thing, so does the Spiritual
Son within each human being if the
lalter is attuned lo the cosmic rhythm
of life. We¢ have within ourselves the
lhylhms of the whole of Nalure, and
ils processes are reflected in the seem-
mg]y small scale of Juman life,

The Winter Soldtice Scaxon has
ever been the Secason of lnitiations,
wherein the neophyte comes to
face with his own indwelling Divinity,
forging a permanent link hetween
himself, as man, and this cosmic cen-
ter of divine life within his hthr
being. To do so
neuph) le must of nece:
fect harmony with the ouler and in-
ner processes of Nature, and his own
inlernal economy, as it were, must he
in complete alignment with the cur-
rents pulsating through Mother Na-

E
o

upon what he is himself, as far as
conciousness, mind and soul are con-
cerned, but also upon Lhe degree ol
coreclation thal exisls belween him-
self and the spiritual mechanics of
Nature, wherein the position of (h
Sun and certain planels plays a par;
mount role. Hence, the Winter Sols-
tice lime is inlimalely connected with
the spiritual awakening of the neo-
phyle, and his ultimate achieveinent
of permanent illumination.

We ave all Seekers. May this Winter
Salstice Seasen find us closer lo the
object of our spiritual search!




ON THE NEW YEAR'S MORROW
H. P. BLavaTsiy

[Excerpts from an Editorial originally published in Lucifer, Val. V, No. 29,
January, 1890, pp. 357-64]

“The veil which covers the face of futurity
s woven by the hand of Merey.”

—BuLwek LyTron,

A HAPPY NEW YEAR TO ALL! This seems easy enongh to say, and
everyone expects some such greeting. Yet, whether the wish, though it may
proceed Trom a sincere heart, is likely to be realized even in the case of the few
—is more difficult to decide. According 1o our theosophical lenets, every man
or woman is endowed, more or les

, wilh a magnelic potentiality, which when
helped by a sincere, and especially by an intense and indomitahle twill—is
the most effective of magic levers placed by Nature in human hands—for
woe as for weal. Let us then, Theosophists, use that will to send a sincere
greeting and a wish of good luck for the New Year to every living creature
under the sun—enemies and relentless traducers included. Let us try and feel
especially kindly and forgiving to our foes and persecutors, honest or dis-
honest, lest some of us should send unconsciously an “evil eye” greeting in-
stead of a blessing . ... . .

..... The fulure lies in the presenl and both include the Past. With a
rare occult insight Rohe! made quite an esoferically true remark, in saying
that *the future does not come from before to meet us, hut comes streaming
up from behind over our heads.” For the Occultist and average Theosophist the
Future and the Past are both included in each moment of their lives, hence
in the eternal PRESENT. The Past is a torrent madly rushing by, that'we face
incessantly, without one second of interval; every wave of it, and every drop
in it, being an event, whether great or small. Yet, no sooner have we faced it,
and whether it brings joy or sorrow, whether it elevates us or knocks us off
our feet, than it is carried away and disappears behind us, to be lost sooner
or later in the great Sea of Oblivion. It depends on us lo make every such
event non-existent to ourselves by obliterating it from our memory; or else
to create of our past sorrows Promethean Vultures—those “dark-winged birds,
the embodied memories of the Past,” which, in Sala’s graphic fancy “wheel
and shriek over the Lethean lake.” In the first case, we are real philosophers;
in the second—but timid and even cowardly soldiers of the army called man-
kind, and commanded in the great battle of Life by “King Karma.” Happy
those of its warriors by whom Death is regarded as a tender and merciful
mother. She rocks her sick children into sweet sleep on her cold, soft bosom
but to awake them a moment after, healed of .all ailing, happy, and with a
tenfold reward for every bitter sigh or tear. Postmortem oblivion of every
evil—to the smallest—is the most blissful characteristic of the “paradise” we
believe in. Yes: oblivion of pain and sorrow and the vivid recollection ouly,
nay once more the living over of every happy moment of our terrestrial drama;
and, if no such movemenl ever occurred in one’s sad life, then the glorious realiza-
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tion ol every legilimale, well-earned, yet unsalisfied desire we ever had. as Lrue
as life

self and intensified sevenly seven limes seveulold. .. ..

Christians—the Continental especially—celebrate their New Year days
with special pomp. That day is the Devachan of children and servants, and
every onc js supposed Lo be happy, lrom Kings and Queens down to the porters
and kitchen-malkins. The festival is, of course, purely pagan, as with very
few exceptions are all our holy days. The dear old pagan cusloms have nol
died out, nol even in Protestant England, though here the New Yeur is no
longer a sacred day—more’s Lhe pity. The presents, which used Lo be called
in old Rome strenae (now, the I'rench etrennes), are still mutually exchanged.
People greet each other with the words:—Anrnum novam faustum felicemque
1ibi, as of yore; the magistrales, it is true, sacrifice no longer a while swan to
Jupiter, nor priesls a white steer to Janus. Bul magisirates, priests and all
devour still in commemoration of swan and steer, big fat oxen and lurkeys
al their Christmas and New Year's dinners. The gilt dales, the dried and gilt
plums and figs have now paseed from the hands of Lhe tribunes on their way
lo the Capitol on to the Ch
Caligula receives no longer piles of copper coins with the head of Janus on
one side of them, il is because his own effigy replaces that of the god on every
coin, and that coppers are no longer louched by royal hands. Nor has the
custom of presenting one’s Sovereigns with strenae been abolished in Eugland
so very long. D’Tsraeli lells us in his Curiosities of Literature of 3,000 gowns
found in Queen Be:

mas trees for children. Yel, if the modern

wardrobe after lier death, the fruit of her New Yea
lax on her failhful subjects, from Dukes down Lo dustmen. As the success of
any affair on that day was considered a good omen for the whole year in
ancient Rome, so lhe belief exists lo this day in many a Christian couatry, in
Russiaz pre-eminently so. Is it because inslead of the New Year, the misletoc
and the holly are now used on Christmas day, thal the symbol has become
Christian? The culting ol the mistletoe off the zacred vak on New Year's day
is a relie of the old Druids of pagan Britain. Christian Britain is as pagan in
her ways as she ever was. . ...

.. «+. Only we theosophists, so kindly nicknamed the “sevening lunatics,”
would prefer another day for our New Year. Like the apostate Emperor, many
of us have still a strong lingering love for the poelical, bright gods of Olympus
and would willingly repudiate the double-faced Thessalonian. The first of
Januarius was ever more sacred lo Janus than Juno; and janua, meaning
“the gate that openeth the year,” holds as good for any day in January.
January 3, for inslance, was consecraled lo Minerva-4thene the goddess of
wisdom and to Isis, “she who generales life,” the ancient lady patroness of
the good cily of Lutetia. Since then, mother lsis has fallen a victim Lo the faith
of Rome and civilizalion and Lutetin along with her. Both were converled in
the Julian calendar (the heirloom of pagau Julius Caesar used by Christen-
dom 1Lill the XI11th century). lsis was haptized Genevieve, became a beatificd
saint and martyr, and Lutelia w

alled Paris for a change, preserving the




same old patroness but with the addition of a false nose.* Life itself is a gloomy
masquerade wherein the ghastly danse Macabre is every instanl performed;
why should not calendars and even religion in such case be allowed to partake
in the travesty?

To be brief, il is January the 4th which ought to be selected by the
Theosophists—the Esotericists especially—as their New Year. January is
under the sign of Capricornus, the mysterious Makare of the Hindu mystics-
the “Kumaras,” it being slated, having incarnated in mankind under the 10th
sign of the Zodiac. For ages the 4th of January has been sacred to Mercury-
Budha,t or Thoth-Hermes. Thus everything combines to make of it a festival
1o be held by these who study ancient Wisdom, Whelher called Budha or Budfi
by its Aryan name, Mercurios, the son of Coelus and Hecate truly, or of the
divine (white) and infernal (black) magic by its Hellenic, or again Hermes
or Thoth its Greco-Egyptian name, the day seems in every way more ap-
propriate for us than January 1, the day of Janus, the double-faced “god of
the time”-servers. Yet it is well named, and as well chosen to be celebrated
by all the political Opportunists the world over. . . . .

" This festival vemains thus unchanged as that of the lady Patroncss of Lutetia—
Paris, and o this day Isis is offered religious honours in every Parisian and Latin church.
The dth of January being sacred to Mercury, of whom the Greeks made Hermes,

the R. Catholics have included St. Hermes in their Calendar. Just in the ssme way, the

9t of that month having heen always eclebrated by the pagans s the day of the “cnn-
guering sm” the R. Catholics have transformed the noun into a proper name, making
of it St. Nicanor (from the Greek nikao, to conquer), whom they honour on the 10th of

January.

THE BOY WHO FORGOT CHRISTMAS
Waivo A, Prsez

The small village of Christmas been

signed this duty so thal he

Town nestled in a valley surrounded
by high mountains. It had acquired
the name through a yearly ceremony
with which all the villagers greeted
the beginning of the Christmas season.
On a certain evening the whole village
would gather in front of the mayor’s
house, and as a bright star rose over
the peak of the highest mountain, they
would repeat in unison an ancien!
vow to hanish all feelings of selfish-
ness and unbrotherliness for the next
thirty days. It was imperative that the
whole village participate, in order
that the vow should be heard by the
gods.

Peter was the village shepherd-hay.
Orphaned at an early age, he had

might help earn his way. Because of
the lonely life he was foreed 1o live,
wandering in the mountain meadows
with the sheep, he always looked for-
ward to the ceremony with greal
eagerness.

During a particularly dry Spring
he was forced to wander far beyond
his nsual pastures to lind the needed
grass. [t was then he discovered that
the Star—the one visible to the village
only at the Christmas season—was
always in the sky, though hidden
from 1he valley by the mountain. On

the evening this great discovery was
made, it seemed only natural that he
should think of the vow. Standing
among his sleeping sheep, he re-
peated the ancient pledge, with only




the quiet mountain and unwinking
Slar lo regisler it.

It was after that thal the villagers
began lo remark upon Peter’s un-
usually sweet disposition, his willing-
ness to lielp wherever he was able, and
his unfailing good nature. The people
of Christmas Town, alas, were not
too different from the people in any
other town, They seemed to save the
larger part of iheir feeling of Brother-
hood for those solemm Lhirly days Lhat
followed the ceremony.

Peter told no one of what he had
seen. Even if he had had any close
friends, he would net have thought of
confiding his secret, bul always in
his heart was the vision of the Christ-
mas Star, shining just beyond the
mountain. As long as he knew that
the Star was shining he had to keep
his promise.

Finally, the Christmas season be-
gan lo approa
were begun and the exact night for
the solemn gathering was announced.
Although the snows had driven Peter
and the sheep from the mountains,

h, Great preparations

his work was harder than ever. Some
of his charges were restless and he
feared thal illuess might strike a few
of the weaker ones. All day Peter
had waiched and worked with them
until, as evening approached, they all
quieted down, and Peter dozed.

He awoke 1o find the Mayor shin-
ing a lantern in his face, and an
array of the village elders frowning
disapprovingly behind him.

“Peter,” said the Mayor, “appar-
ently this night does not mean much
to you, but it stands for something
exiremely imporlant lo everyone else
in this village. Those who took the
pledge tenight are bound closer to-

gether throughout the rest of the
year. Your failure has separated you
from us.

“It has been a long time since any-
one failed to greet the Star. The
penalty for such a crime is Banish-
ment, as you well know, since even
one unhallowed member would en-
danger the fulure prosperity of the
whole village.

“Why have you done this?”

Peler was frightened for a mo-
ment, but as had so oflen been the
case during the year when things
went wrong, a calm strength returned
with the thought of the Star. Raising
his head, he quietly faced the Mayor.

“But | did take Lhe vow,” he re-
plied. “It was last Spring. One eve-
ning 1 found the Star shining, there,
beyond the mountain, and right then
I repeated my vow, and have tried to
keep it ever since.”

The barn was very quiel. Even the
sheep, who had been aroused by the
voices, seemed to know thal some-
thing was happening. The elders
looked puzzled. As they thought about
what Peter’s words implied, they felt
ashamed. The Mayor hesitated, re-
calling stories of Peter’s kindness dur-
ing the past year.

Then, approaching the bay, the
Mayor placed a friendly arm across
Peter’s shoulders, and together they
walked to the door of the barn. This
time, as the Mayor looked up at the
Star, he spoke with a new humilily:

“Up there,” he said, “there is no
night. The living sun never stops shin-
ing. It is only here that the shadow
of our earth seems lo bring the eve-
ning darkness. But it has taken a
child to remind us: there is no season
for the heart.”




ARE THE "FLYING" SAUCERS REALLY FLYING?
Bomis pe Zitkorr

and intelle

...... The refusal to admit in the whole Solur system of any other reasanable
Al beings on the human plane, than ourselves, is the greatest cor
of our age. All that science has a right to affirm, is that there are no inv

ceit
ble

Tntelligences living under the same conditions as we do. Tt cannot deny point-hlank

the pos
ditians to thse that
may be a ceriain limi

Spirits: to the s

ility of there Leing worlds within worlds, under totally different con-
onstitute the nature of ouc world; nor can it deny that there
«d communication between some of those warlds and our
own, To the highest, we are taught, belong the
x fower ones belong hierarchies

ven orders of the purely divine
that can accasionally be seen and

heard by men, and who do communicate with their progeny ol the Earih; which

progeny i indissalubly linked with them, carh principle in man hasing i

soure

visibie elements inus . ...

Most students of metaphysical and
aceult subjects have heard of a volume
whose title is The Mahatma Letters to
A. P. Sinnett. Oviginally published in
December 192.
lished a great many times and re-

it has heen repuh-

mains in considerable demand in
various parts of the world.

This work consists of Letters ad-
dressed to Alfred Percy Sinnett, then
Fditor of the Government newspaper,
The Pioneer, in Allahabad, India, by
two of the Adept-Brothers responsible
for the founding of the modern Theo-

sophical Movement, and who have be-
come rather widely known by their
initials K. H. and M. The latter of
the twao was the direct Teacher of hoth
H. P. Blavatsky and Col. Tenry S.
Olcolt. These letters were received be-
tween Fall of 1880 and Fall of 1885,
and they number about 150,

The intrinsic importance of Lhese
Tetters for Lhe serious student of oc-
cult thought cannat be over-estimated.
Their spiritual depth, their ofien pro-
phetic character, and their bearing
upon ke development of modern

ence, are sufficient factors to com-
mend them to the careful attention
of eurnest seekers. But there is an-

direct

in the nature ol l]m~4 great Beings, who furnish us with the respective in-
—I1. . Blavatsky, Th

Secret Doctrine, T, 133,

other point of importance which
emerges from the careful considera-
tion of the manner in which these Let-
ters were received.

These Letters were not “written,” at
least not in the way in which most
people understand this word. The
thoughts contained in them were pre-
cipitaled, by means of & thorough
knowledge of oceult dynamics, upon
malerial  which, together with the
“writing substance,” was equally pre-
cipitaled from the surrounding astral
“storehouse.” The process, moreover,
was accomplished at varying distances
of hundreds or thousands of miles, with
or without the intermediary of a regu-
lar postoffice at the point of desti
nation. The envelopes were produced

in the same manner.

It is to be fully expected that the
ahove account may be considered
by some veaders as verging on the
fanlastic, and that some of them may
very easily relegale lhe whole state-
menl to the realm of sheer imagination
or mere “blind faith” on the part of
some crazy devolees.

But the sober fact nevertheless re-
mains thal the originals of these Let-
tees have been deposiled In the Pritish
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Museum, one ol 1he mosL scholarly,
dignified and honoured Institutions of
the world, known for its unimpeach-
able integrily and good failh, These
originals can be consulted upon proper
application 1o the authorilies in
charge. There is not the slightest pos-
sibility of a “hoax” perpelrated by
the British Museum upon eredulous
people, nor can there be any doubt of
the further fact that the Museum must
e 1

uine communications.

recognize th elters as heing zen-

In the light of the above facts, a
question or two suggest Lhemselves.
If it is possible for living men, of a
very advanced knowledge of Nature’s
laws, to send to any distance whatso-
ever matter or substance in a state of
sublimation yet unknown to modern
science, and to re-integrate it at the
point of destination in any desirable
form, with words impressed upon it,
expressive of certain thoughts—would
it not be equally possible for beings
far in advance of terrestrial mankind
to project earthward substances which
would temporarily appear to our
senses as “flying saucers” or other
objects unfamiliar to us? Would it
not be possible for such beings to
withdraw these temporarily and only
partially  materialized
forms, and to gather from their sub-
stance, or from the field of their

objects  or

magnetic energies, whatever informa-
tion may he required by them regard-
ing lhis terresirial sphere of life and
its inhabitants?

Tt should Dbe cavefully horne in
mind that the majority of “saucers”
and other similar objects sighted in
various parts of the world have had
a tendency to disappear with great
suddenness, a suddenness which may

have been interpreted by observer:
a sudden acceleration of speed. This
fact appears to us as being of pri-
mary imperiance, and might well be
divectly connecled with the actual
“dematerialization” of the ohject at
one or another point in space.

Tt is a well known fact of occult
dynamics that unless a materialized
object is properly “fixed,” il will not
remain subslantial and tangible for
any length of time. Il “fixed,” how-
ever, it remains permanently as ob-
jective and material as any other.

On the basis of existing facts, such
as those connected with the Letters
from the Adept-Brothers, it hecomes
quite plausible to speculate on the
possibitity of “flying” saucers heing
ohjectivized currents of some extra-
terrestrial substance, projected and
guided by highly intelligent beings
for purposes best known lo 1hem-
selves. These currenls of substance,
however, do not have 1o come neces-
sarily from the well known physical
planets officially studied by asiro-
nomy. Such a view would limit Na-
ture and its storehouse of possibili-
ties. There may be scores of planetary
bodies in surrounding space whose
substance cannot be perceived hy our
physical senses, or even our psycho-
spi
s0 by severe spiritual disciplines over
long periods of time. That such in-
visible bodies aclually exisl in space-—

itnal senses, unless trained lo do

and maybe far nearer to us than
imagined—is ‘fully authenticated to-
day hy the research of 1hal new
science which is gradually develop-
ing under the name of Radio-Astro-
nomy. Scienlists engaged in it testify
that many centers in space have heen

localized from which definite sound-




patterns issue, although nothing can
be seen there by meaus of telescopes.
1L is suspected that bodies of one or
another kind are Jocated in those re-
sions, whose vibratory rate makes it
impossible for our sense of sight to
perceive them.

It is highly significant to find that
on page 170 of the hook we have
been discussing, The Mahuima Let-

ters to A. P. Sinnett, the slalemenl is
made lo the effect thal “Science will
hear sounds from cerluin plancts
before she sces them. This is a pro-
phecy . .. 7 The stalemenl was made
by Mahatma K. H. and the Letter was
received at Simla in October, 1882.

Aflter all, may be the “saucers” arn’t

exactly “flying”!

ON "FINDING FAULT"

ANN Lioyp

“Unto thee who findeth no faull [
make known this most mys-
lerious knowledge.” Was this meant
for the “expounders of the letter of
the law,” or for those who refuse Lo
take without question the persons and
circumstances they meet in life? For-
tunately, the critics have told us that
criticism can concern values as well
as faults. We also know that we could
not know good without evil, optimism
without pessimism, and ideals without
failures to test their Then
should we ignore the existence of evil
and become critics of critics?

now

value,

Patience with life is a wonderful
thing. 1t very often keeps us from
complete discouragement with things
as they are, and reminds us of what
they might be. It helps us lo face
others as they really are, and yet find
no fault with the fact they are herc
with us to be understood.

Couldn’t we say that complaint is
the only harmful aspect of criticism,
something “out of harmony with the
scheme of Nature’—due to
thinking, as W. Q. Judge reminds us,

wrong

Bul then it isn’l the recognizing
of “wrong thinking” that is bad, bul
the failure to do anything aboul il!
Have you ever known one of those
rare individuals who can complain
constantly of sociely and life in gen-
eral and still do something quite ef-
fective in another direction loward
his ideal? Sometimes such men are
recognized years later—wrilers whose
private letters or diaries show more
daily hope for humanity than their
works reveal, or poets whose last line
brings a word of encouragemenl.
One of lhe fundamental ideas of
Theosophy is that “The Self is with-
in all things, yet is wilhoul them all.”
We learn Lo undersiand that the soul
knows its own, and that at each slep
in evolution we come to realize thal
what we once were aware of as reality
comprehend
think we have reached, If knowing

cannot what we now
Truth means seeing both good and evil
as aspects of the Une reality, perhaps
discritmination without “finding faul”

is the key to eriti
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If we would have greal actions,
said Emerson, let us make our own
so. This is an open challenge, and
all must meet it sooner or later, if

we would not be driven like cattle or
follow like sheep. And the sooner we
prepare to meet it the hetter. It is
essential that we prepare to meet a
challenge that involves the raising
of action to the level of grealness.
The preparation involves neither more
nor less than obtaining an under-
standing of what great action really
is, or if you prefer, what it is not.

Many of us entertain very erroneous
ideas about great action, We imagine
that it is reserved for those who are
in high stations, for instance, the
President and members of Congress
who make the laws for the country,
or for the Governor and members of
State Legislature who make lhe state
laws. We have hut to call hislory into
the witness box to show the ahsurdity
of such an idea. Socrates, who walked
the streets of Athens barefooted, seek-
ing whom he might converse with on
malters pertaining ta  Philosophy,
Truth, and Justice, and for the ex-
press purpese of drawing attention to
those matters in which his own at-
tention was completely absorbed, per-
formed greater actions than were donc
by the men who held the reins of the
Government of Athens in their hands.
Shakespeare, who was almost unknoewn
in his day, did more for England than
did the members of the Royal Family,
or of the House of Parliament. And

GREAT ACTIONS
(’ConnELL

America’s debt 1o Emerson, a man who
renounced the Ministry so as to he
free to live according to the diclales
of his conscience, is incalculable. He
is a source of inspiration for theu-
sands, which is as much as can he
said of any of those who make the
country’s Jaws.

Another misleading idea that is en-
tertained by many in regard to greal
action, is that which limits it to big
business, such as the building of a
bridge, a subway, or anything that
appears hig to the naked eye. We
heartily approve of the huilding of
bridges and subways that can be seen
by the physical eye. They are uscful
in their way. But far more useful,
because far more necessary, are the
invisible bridges that we may build

with our thoughts lo help us pass
over the darkness of sectarian re-
ligions, into the lght of truth. But
be that as it may, any action that is
sanctioned by necessity, when rightly
performed, is a greal aclion.

Sacrates, Shak
son had clear ideas in regard lo great

speare, and Emer-

action. They regarded the whole world
as their country and they acted ac-
cordingly. They were not ambitious,
bul worked as those do who are am-
bitious. They coveted that power
which made them seem as nothing in
the eyes of men, bul which enabled
them to make their work a labor of
love, which is the acme of great
action.

The superior man is the providence of the inferior. He is eyes for the
blind, strength for the weak, and a shield for the defenceless. He slands
erect by bending over the fallen. He rises by lifting others.

—Roberl ;. Ingersoll.




I WANT TO BE AN ASPIRANT!
Svin Erk

The other day a new friend of
mine almost carelessly lossed lhese
words to me, as she left my house to
return to lhe everyday duties of life.
1t did net startle me, as | have indeed
heard that aspiration made vocal many
times before, but the history of the
young Jady had those curious karmic
threads interwoven in it which defy
the claim of coincidence.

A couple of years ago [ met her
1

g
pr

y and was i in
her snaiching al any life buoy on
the sea of spiritual living. It was this
and that and another thing, but be-
neath it zll one sensed the earnesiness
of a genuine searcher after truth.
“Knock and it shall he opened unto
you,” and her knock was sincere. She
had decided to join a friend in New
York, bur during the middle of her
jonrney she met someone who evi-
dently was able lo open the door
through which she intuitively felt that
she should go.

The theory behind the doctrine of
the Lwice-born Brahmans is of course
based on e materjal and the spirilual
birth of a human heing. Sometimes we
have to wail for the moment of physi-
cal death ere the spiritual is strong
enough to leave its womb. Death-bed
conversions to the several failths all
over the world are evidence of this
failure of the spiritual to assert it-
self during the lifetime of the hu-
man pilgrim. Fortunate, indeed, is the
man who js able to find himsell
physically, mentally and spiritually
while young enough to make life com-
plete. Mens sana in corpore sano \a
sound mind in a sound body) pave
ancient. Rome the mastery of the

world. So it would today also. 1f our
existence is solely concerned with
the solution of financial and emo-
tional problems, then the day will
come when an all-pervading sense of
emptiness will leave us utterly berefl
of hope with no understauding of life
and ils purpose of schooling the stu-
dent and the aspiranl to become that
for which he has been destined.

We must revaluate our assets in
terms of clernity. If our minds and
souls are indeed hiiched to a star,
we shall not have to worry about the
horse falling down dead in its tracks.
Friendships are assets, they are not
temporary attachments, but capilal in-
vested over a span of many lives;
the latter can be said of enmities as
well. Friends and enemies of the fu-
ture are made today and sorrows of
our tomorrows are created during
every passing moment of the day.
The slory is Lold of a very wise Hindn
woman who was able to see {ifty of
her past lives, and she could not un-
derstand why she lad been made 1o
suffer so cruelly during her present
exislence, Her six sons had died un-
der very bitter circumstances and she
had lost all her carthly beloigings;
her friends had deserted her in her
hour of need. She went Lo a wise man
ta ask for his advice and spiritual aid.
She repeated the slory of her ability
1o see the events of Ler past fifly lives.
The guru said: “bul had you been
able 10 see back for fifty-one lives,
then you would have understood why
you have had to suffer so much in
Lhis one.”

We camnot pul off becoming an
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aspirant if our hearts and minds have

become awakened; neither can we
force a development for which we are
not karmically fitted. Let us be each

other’s teachers and each other’s pu-

pils, and we shal) then learn the in-
evilable Dbetter.
When the day of Inilialion comes
we shall have to walk the
pathway alone.

lessons faster and

around

WIDER PATTERNS OF CHRISTIANITY

L. Ksvonne

Ts Christianily dying? Almost daily
arlicles appear in newspapers telling
of the destruction of foreign missions,
Christian idols, and the arrest of per-
sons affiliated with Christian insti-
tutions, Some of the difficulties vari-
ous Christian churches have had to
cope with have not been on foreign
soil, but right within their own con-
gregations and parishes. Tately there
appears to be more opposilion 1o so-
called Christian teachings and institu-
tions than in previous years.

Why is this? Some will say it’s
political intervention, others will con-
tend that the potentates of the churches
do not exercise sufficient power to
hold the people in the grasp of the
church, and a few may think and
even possibly voice their opinion that
the present form of Christian teaching
is not acceptable as Truth. Out of
curiosily several people were asked
for their opinions of the Bible and
the Christian churches, and their an-
were most One
woman replied she believed in a su-

swers interesting,
preme being, but could not accept the
teaching of most churches because she
thought they were money-minded, and
would condone any wrong activities
on the part of their members, if the
members offered money to have their
sins forgiven. This woman wanted &

more logical and sincere teaching

13

than most churches could offer, An-

other woman, queried aboul her charelt

and beliefs, was so completely pro-
pagandized by her religion’s doctrines
that she had never contested any-
thing she was told by the officials of
her church; 1o her the teachings of
her church represented the only “true”
religion. A man who once helonged
to the same church as this woman re-
plied that he did not have any re-
spect for the teachings of this church
because, in his opinion, il had lost all
contact with the true meaning of re-
ligion and had become full of pagen-
try and politics. After talking 1o these
people and others, and also noticing
consistently perlinent news items in
the papers, magazines, newscasls, etc.,
one begins to wonder if Christian he-
challenging
teachings, if the mass-conversion to

lievers are their own
Christianity is on the decline, and if
peaple are teally beginning to think
for themselves. Some devoully re-
ligions persons will worry over this
increasing lack of interest in con-
ventional religious thought, but in
reality it is not a disturbing in{luence,
{ its possible outcome is considered.
First, the veal teachings of Christ
have hecome horribly conflicting and
confused, causing many divisions re-
sulting in thousands of sects, each

claiming to uphold the “only true




leachings of Chrisl.” Such a weller
of wveligious institutions and claims
only makes the present day concept
of Christianity appear ridiculous and
defeats the purpose of every church.
With so many varied offers of the
“only true teachings™ people will be-
come skeplical, and begin to indulge
in serious thinking for themselves re-
garding spiritual teachings. Only then
can any real spiritual and religious
progress be made. There is a universal
movement of serious spiritual think-
ing going on loday.

Second, in most churches Christ
has been upheld as the supreme teach-
er-—more often lhe only leacher. This
creates an erroneous idea hat civiliza-
Lions prior to his time were unworthy
of receiving any spiritual instruction
and teaching. According to the Bible,
such an idea is contrary to Jesus’ own
words, There were many great men
contributing to the spiritual guidance
of humanity, net just one, yet Chris-
tianity and its present churches
largely ignore the teachings of other
great souls, or if they choose to
recognize them at all, they refer to
them as heretical. The great ancienl
spiritual doctrines have been abscured

PROMOTION FUND—

lo the wajority for many centurics,
having heen overshadowed by a fic-
litious form of religion; now, wilh
the slow but sleady decline of re-
ligious fairy-lales, these ancient truths
are being uncovered.

Third, for centuries so-called Chris-
tian religions and polilies have been
controlfing factors in the destiny of
nations. A re

on or spiritual philo-
sophy should be regarded as a sacred
spiritual path, so far above polilical
mallers that ne comparison belween
them is possible. Yet today the po-
tentates of Christian churches, and of
olher churches also, put Lheir hope
for the survival of their church in
political organizations. Such acts only
prove lhe spiritual incapabilily of
present day Christianity.

This chauge from fairy-lale ro-
ligion (o teuth will not be revolution-
ary but evolutionary. It will be slow
but constant. If we observe what is
taking place in our lifetime, it will
become ohvious that Christianity, as
it has been “preached” and “enforced”
in the past, is slowly decaying. Out
of this [ermenlalion arises a new
desire for Truth..

Qur sincere thanks to all whe have remembered us ol late in connection

with eur Promotion Fund. We trust they will continue to have it ju mind. The
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1st, 1952
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$1.00; F.AS. $3.00; N.R. 80.50; AJT. $8.50; G.F. $0.50; M.H.C. $3.00;

HLFIL 81005 TM. $3.00.




and their applics

tional and persoonl dsfferences.

Is there amy explanation in the
Esoteric Philosophy concerning the
kind of communication, if any, be-
tween the planets of the solar system,
the suns of @ galaxy or between one
galaxy and another? Also between
plant and plant, or mineral and min-
eral. Do they really “walk” in their
own way to each other?

~

¥

The Esoteric Philosophy teaches
that everything throughout Nature is
indissolubly bound together and re.
lated to each other, and that these
bonds or ties exist on all the planes
of the cosmic structure, visible and in.
visible, So that everything is, we might
say, in constant communication with
everything else, in close touch with
all that is, and partakes in this way
of everything that lives.

Very little specific information has
been given out concerning the kind
of communication that exists hetween
3 the various portions of the solar sys.
lem or hetween the various systems of
a galaxy, This subject is an aspect of
the more general teaching concerning
the Circulations of the Universe, un-
der which heading are to be under-
stood the various tenets regarding the
perigrinations of the Monads through
the outer and inner spheres of the
solar system.

There is a constant flow of enlities
of various kinds between all the
planes and spheres which make up the
structure of the Universe, or of any
specific portion of il The ecosmic

1 WOULD LIKE TO ASK...

Theosophia would welcome rteceiving from subscribers and friends any
Questions they may like to ask regarding the teachings of the Ancient Wisdom
on to daily life. Any type of Question is welcome, with the
exception of subjects bordering on political or sectatian matters, or organiza-

structure, on any of its planes, has its
own vascular system and network of
inter-communicating channels, just as
the human body has. Life-energies of
a cosmic nature flow through them,
as does the blood-stream in our own
bodies.

The Law of Analogy would suggest
that there must exist close contact of
an intellectual-spirilual kind between
the cosmic entities or beings who pre-
side over, and actually are the inform-
ing Conscionsnesses of, the various
solar, planetary, and even galactic
systems.

The same would apply te plants and
minerals and the greater part of the
animal kingdom. Reeent rescarch on
“inaudible sounds” has shawn thal we
are surrounded all the time hy a
whole ocean of sounds which our cars
cannot perceive. 1t is most likely that
further research will show the exis
which our eyes can-

tence of “colors
not cognize. Il is by means of these
sounds and ecolors that the various
lower kingdoms communicate with
each other. But it shonld be distinctly
that wauld  be
wrong in ascribing lo the lower king-

horne in mind we
doms consciousness of the human (ype,
the latter heing cousciousness which
1f and which we
The

are conscious on their own

recognizes it

self-consciousness. lower king-
doms
planes, and with a consciousness spe-
cific to their own scale of evolution.
Their means of inter-commuuication




are in harmony with, and appropriate
to, their states of consciousness,

This applies to the human race also.
Inter-communication between men de-
pends upon their siale of conscious-
ness and the condition of their various
evolving organs of sense. The Firsl
Root-Race of this our Fourth Round—
called the ethereal or astral Sons of
Yoga or “Self-born”—was speechicss,
because it had no mind on our plane.
The Second Root-Race possessed a
sort of sound-langnage, made up of
chant-like sounds composed of vowels
alone, The vowels therefore are the
most ancient structural” elements of
“speech”, and in them inhere certain
occult powers which the magician
knows how te use. The Third Root-
Race continued the evolution of
“speech” by means of improvements
upon earlier slages, copying some of
the animal sounds in surrounding Na-
ture. The rudiments of actual speech
began to develop in the sccond half
of the Third Root-Race, when the still
mindless race began to divide into the
two opposite sexes, ’

It should be remembered that the
development of language goes on
parallel lines with the development of
reasoning faculties. First came mono-
syllabic speech of the closing periods
of the Third Root-Race, after the sep-
aration of the sexcs and the awak-
ening of mind; then came the ag-
glutinative languages of the main por-

tion of the Fourth Root-Race, the

Atlanteans; these, in their turn evolved
into the inflectional language which
the most highly developed sub-races
of the Fourth Root-Race passed on to
the nascent Fifth Root-Race.

Analogy would suggest again that
speech, as we know it today, will be-
come Tecessive, as evolution proceeds,
so that the higher Root-Races of fu-
ture ages will communicate with each
others rather by thought-transference
(of which we know today but the
earlier stages) than by means of
speech made up of words. This stage
would include “sounds”, analogous to
the First Root-Race stage, but of course
it will then be a Fully conscious
knowledge of the power of sound and
of ils higher co-relations, used by
human beings of a highly spiritual
state.

Intuitive students should be able to
find their own analogies between what
has heen said regarding the evolution
of language in the human race, aud
the gradual development of speech
in our ewn childhood. The stages
through which the race, as a whole,
has passed, are reflected and repeated,
on smaller scales, and gone through in

one form or another in the carly years

of our individual incarnated lives. As

above, so below.

[For
concerning speech, consult The Secret
Doctrine, Vol. 11, pp. 198-201, orig.

edition.]

more detailed information
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THOUGHTS TO REMEMEER

“Is a great war necessary to make all people belter and to make them
see the errors which they have experienced?

“My answer is No, and that this is a damnable doctrine. This is a doc-
trine from hell. Certainly not. When men are wise enough and use their hearts
as well as their brains, war will be looked upon as a nightmare of the past.
Ask the doctors if a man needs to have a high fever in order to get health,
A high fever weakens him, depletes his store of vitality, and the hody is
weaker for ever afterwards as long as it lives.

“On the other hand, out of evil will come good. Suffering and sorrow
are our hest friends. This js the other side. But when I am asked if suffering
and sorrow in the form of war, which js insanity, are required in order that
men may evolve, my answer is No, and this is an infernal dactrine.”

“Has Christianity as a world religion run its race? Is it about to die?

“T believe—] may he wrong, but it is my innermost conviclion, that there
is the possibility for a renascence of primitive Christianity in the West. Tt
will be when amon the ranks of the clergy there shall he found some coura-
geous and high-minded enough to trace back the origins of their grand teach-
ing, their theology, to Pagan antiguity, finding brotherhood in the fellow-
thoughts of the ancient races, of Egypt especially, of Creece, yes, even of
Rome. For then the religion of the West will have fresh blood flnwmg
through its veins, a new revelation will have come, arising from the s
and a new illuminalion thrown upon the secrets of the past. Then Chris-
tianity will be properly understood, and will be seen to he grand; for primi-
tive Christianity was grand hecause it was the same as Theosophy, the origi-

nal wisdom of the Gods.”
—~G. de Purncker in Studies in Oceult Philosophy, pp. 580-81 and 530-31.
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HORIZONS WITHOUT END!
Boris vE ZIRKOFF

The hallmark of a true Theosophist
is a readiness to receive new Lruths
and lo adapt himself to the ever-
changing karmic pattern of life. This
he must do without relinquishing any
of the principles of thought and con-
duct already won in former struggles,
and without falling a victim to the
psychic nostrums and high-sounding
promises of visionaries.

Amidst the confusion of men’s self-
seeking motives, and the bewildering
chaos of selfish passions whipped in-
to fury by their mutually antagenistic
objectives, the Theosophist is expected
to stand firm upon the ground of his
own inner cerfainty, without losing
sight, even for one moment, of the
Light which burns in theé deeper re-
cesses of his heart.

Face 1o face with established opin-
ions and deep-rooled traditions, most
of which ave but different names for
entrenched self-conceit and crystallized
mental and emolional moulds, he must
be ready to widen his understanding
of any fact of nature in the light of
a greater instaliment of T'ruth, and to
align his former knowledge with yet
deeper levels of polential knowledge.

Without abandoning one iota of
spiritual and intellectual Truth already
living within his consciousness as a
power for good, he must expect at any
time new pathways of research to open
up before his gaze, and new realiza-
tions to dawn upon the horizon of his
vision.

Unshaken in his' positive knowledge
concerning certain laws of Nature, he
musl, nevertheless, be prepared to be
challenged at any time in any deparl-
ment of thought, and be placed bhefore
facts of Nature never before thought
of; and he must feel a keen enjoy-
ment in the process whereby his for-
mer views, relatively true and good,

are for ever being broadened and
deepened, by the mysterious alchemy
of karmic action, and the exhilaraling
power of Lransmutalion constantly
working hroughout Nalure to unveil
still hidden verities.

Whenever and wherever there cxist
students of Theosophy whose minds
and hearts are open to the reception
of new Light, the Theosophical Move-
ment is a living power and a great
promise. Whenever and wherever in-
dividuals or groups exist whose “es-
tablished” opinions and hallowed “ira.
ditions” take the supremacy over the
ever-changing, flowing, swirling eur-
rent of Truth, the Theosophical Mave.
ment is virtually moribund, and a
particle of static Truth has already
become the corner-stone of a sect or
an institution,

The true attitude of a student of
Theosophy should be ome of expec-
tancy and research; cxpectancy of
new Truths to become visible on the
horizon, and research into departments
of Nature nal yet touched by the most
venturesome among the pioneers of
thought, He must feel at home in
change, and welcome progressive ideas
which dynamite concreted forms and
release the hidden life-siream which
has originally given them their tem-
parary valne among men,

Tt should 1herefore never be for-
gotten that Theosophy is not a set of
docteines, but a living Reality; it is
not a belief with clauses which define
it, bul an ever-widening realization of
Teuth; il is nol an organization, a
sect, 2 mere schaol of thought, but a
irituzl currenl whose momentum
carries man’s consciousness onward
and upward, along the pathway to
kis spiritual home. Lhe mystic land
of FEternal Dawn, beyond the Gates
of Gold ... ..




IS THE DESIRE TO “LIVE" SELFISH?
H. P. BLavatsky
[Originally published in The Theosophist, Vol. V, No. 10, July 1884, pp. 242-43]

The passage “lo Live, to live, To LIVE must be his unswerving resolve,”
occurring in the article on “The Flixir of Life”, published in the March and
April Number of Vol. 11T of The Theosophist—is often quoted, by superficial
readers unsympathetic with the Theosophical Society, as an argument that the
above teaching of occultism is the mest concentrated form of seifishness. In
order to determine whether the critics are right or wrong, lhe meaning of the
word “selfishness” must first be ascertained.

According to an established authority, selfishness is that “exclusive regard
to one’s own interest or happiness; that supreme self-love or self-preference
which leads a person to direct his purposes 1o the advancement of his own
interest, power, or happiness, without regarding those of others.”

o shott, an absolutely selfish individual is one who cares for himself
and none else, or, in other words, one who is so strongly imbued with a sense
of importance of his own persenality that to him il is the acme of all his
thoughts, desires and aspirations and heyond that all is a perfect blank. Now,
can an occultist be then said to be “selfish” when he desires to live in the
sense in which that word is used by the writer of ‘the article “The Elixir of
Life”? Tt has been said over and over again that the ultimate end of every
aspirant after oceult knowledge is Nirvana or Mukti, when the individual,
freed from all Mayavic Upadhi, becomes one with Paramatma, or the Son
identifies himself with the Father in Christian phraseology. For that purpose,
every veil of illusion which creates a sense of personal isolation, a feeling of
separateness from THE ALL, must be tern asunder, or in other words, the
aspirant must gradually discard all sense of selfishness with which we are all
more or less affected. A study of the Law of Cosmie Evolution teaches us that
the higher the evolution, the more does it tend towards Unity. Tn fact, Unity
is the ultimate possibility of Nature, and those who through vanity and selfish-
ness go against her purposes, cannot but incur the punishmenl of total an-
vihilalion. The Occultist lhus recognizes that unselfishness and » feeling of
universal philanthropy are the inherent law of our heing, and all he does is
to attempt to destroy the chains of selfishness forged upon us ail by Maya,
The steuggle then between Good and Evil, Ged and Satan, Suras and Asuras,
Devas and Daityas, which is mentioned in the sacred books of all the nations
and races, symbolizes the haltle hetween unselfish and the selfish impulses,
which takes place in a man, who tries to follow the higher purposes of Natare,
until the lower animal tendencies, created by selfishness, are completely con-
quered, and the enemy thoroughly routed and annihilated. Tt has also been
oflten put forth in various theosophical and ather necult writings that the only
difference between an ordinary man who works along with Nature during
the course of cosmic evolulion and an oceultist, is that the latter, by his
superior knowledge, adopls such methods of training and discipline as will

hurry on that process of evolution, and he thus reaches in a comparalively
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very short time that apex to ascend lo which the ordinary jndividual may
take perhaps billions of years. In shotl, in a few thousand years he approaches
that form of evolution which ordinary humanily will allain to perhaps in the
sixth or the seventh round during the process of Manvantara, i.e., cyelic pro-
gression. 1t js evident that average man cannot become a MAHATMA in one
life, or rather in one incarnation. Now those, who have studicd the occull
teachings concerning Devachan and our after-states, will remember that be-
tween two incarnations there is a cousiderable period of subjective existence.
The greater Lhe number of such Davachanic periods, Lhe greater is the number
of years over which this evolution is extended. The chiel aim of the occultist
is therefore to so control himsell as to be able to control his fulure states,
and thereby gradually shorten lhe duration of his Devachanic states between
his two incarnations. In his progress, there comes a time when, between one
physical death and his next re-birth, there js no Devachen but a kind of
spirilual sleep, the shock of death, having, so to say, stunned him into a stale
of unconsciousness from which he gradually recovers Lo find himself reborn,
to continue his purpose. The period of Lhis sleep may vary from twenty-five
to Lwo hundred years, depending upon the degree of his advancemenl. But
even this period may be said to be a waste of time, and hence all his cxertions
are directed to shorten ils duration so as to gradually come to a poiut when
the passage from one stale of existence into another is almost imperceplible.
This is his lasl incarnalion, as it were, [or the shock of death no more stuns
Lim. This is the idea the writer of lhe atticle “The Elixir of Life” means 1o
convey, when he says:—

“By or about the time when the Death-limil of his race is passed, HE 18 ACTUALLY
DEAD, in the ordinary sense, that is to say, that he has relieved himself of all or nearly
all such material particles as would have necessitated in disruption the agony of dying.
He has been dying gradually during the whole period of his Initiation. The caastraphe
cannot happen tsice over. He has anly spread over a number of years the mild process
of dissolution which othe from a hrief moment 1o a few hours. The highest Adept
is, in fact, dead to, and absolutely unconscions of, the world: he is vblivious of its pleasurs,
careless of its miscries, in so far as sen
leaves him blind 1o its very existence . . ."

s endur

mentalism goes, for the stem sense of Doty never

The process of the emission and attraction of atoms, which the occultist
controls, has heen discussed at lenglh in that arlicle and in other writings. It
is by these means that he gels vid gradually of all the old gross particles of
his body, substituting for them finer and more elhereal ones, till at last the

former sthulu sarita is completely dead and disinlegrated and he Tives in a
body entirely of his own creation, suiled 1o his work. That body is essential
for his purpose, for, as the “Elixir of Life” says:—

“But 10 do gond, as in everything else, a man must have lime and materials to work with,
and this is a necessary means 1o the acquirement of powers by which infinitely more poad
can be dune than without them, When thes
them will arrive >

se are once mastered, the opporlunities to use

Tn another place, in giving the practical iustructions for that purpose, the
same arlicle say:

i

i




“The physical man must be rendered more cthereal and sensitive; the mental man
more penetrating and profound; the moral tian more sell-denying and philosophical.”

The above important considerations are lost sight of by those who snatch
away from the context the following passage in the same article:

“And from this account 160, it will be perceptible how foolish it is for people to ask
the Tlheosopist 1o procwre for them communication with the highest Adepts. Tt is with
the utmost difficulty that one or two can he induced, even by the theoes of a world, to
injure their own progress by meddling with wundane affairs, The ordinary veader will
say: This is not god-like. This is the acme of selfishness . . . But let him realize that
a very high Adept, undertaking to reform the world, would necessarily have to once more
submit to Tncarnation. And is the result of all that has gone hefore in that line sufficiently
encouraging to prompt a renewal of the attempt?”

Now, in condemning the ahove passage as inculealing selfishness, super-
ficial readers and thinkers lose sight of various imporlant considerations. In
the first place, they forget the other exiracts already quoted whick impose
self-denial as a necessary condition of success, and which say that, with
progress, new senses and new powers are acquired with which infinitely more
good can be done than wilhout them. The more spiritual the Adept becomes,
the less can he meddle with mundane, gross affairs and the more he has to
confine himself to 2 spiritual work. It has heen repeated, time out of number,
that the work on a spiritual plane is as superior Lo the work on an intellectual
plane as the one on the latter plane is superior to that on & physical plane.
The very high Adepls, therefore, do help humanity, but only spiritally:
they are constitutionally incapable of meddling with worldly affairs. But this
applies only to very high Adepls. There are various degrees of Adeptship,
and those of each degree work for humanity on the planes to which they may
have risen. It is only the chelas that can live in the world, until they rise to
a certain degree. And it is because the Adepts do care for the world that
they make their chelas live in and work for it, as many of those who study
the subject are aware. Each cycle produces its own occultists who will be able
to work for the humanity of those times on all the different planes; but when
the Adepts forsee that at a particular period the then humanity will he in-
capable of producing occultists for work on particular planes, for such oc-
casions they do provide by either giving up voluntarily their further progress
and waiting in 1hose parlicular degrees until humanity reaches that period, or

by refusing to enter into Nirvana and submitting to re-incarnation in time to
reach those degrees when humanity will require their assistance at that stage.
And although the world may not he aware of lhe fact, yet there are even now
cerlain Adepls who have preferred lo temain statu quo and refuse to take the
higher degrees, for the benefit of the future generations of humanity. In short,
as the Adepts work harmoniously, since unity is the fundamental law of their
being, they have as it were made & division of labonr, according to which each
works on the plane at the time zlloted to him, for the spirilual elevation of ns
all—and the process of longevity mentioned in “The Elixir of Life” is only
the means to the end which, far from being selfish, is the most unselfish pur-
pose for which a human being can lahonr.

6
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THE HINDU TRINITY
Nancy Browning

In these trying times we ook about
in awe at the destruction taking place
all around us. We cringe as we con-
template the newest inventions of de-
struclion created by man’s fertile and
mind. And if
smattering of Oriental philosophy, we
are amazed to think of the Hindu
worshipping a god named Siva, the
god of destruction. Why should this
be? Why idolize something which
destroys life? As in many instances,
this is a case of little knowledge be-
ing a dangerous thing.

feverish we have a

Siva was not set apart as a scp-
arate god to be worshipped alone,
but rather as one aspect of life whick
is inseparable and linked with the
Hindu trinity of Brahma, Vishnu and
Siva.

Allegorically presented, these three
gods were the three functions of na-
ture. Brahma, the
Vishnu, the suslaining force, and Siva,
the destructive force. These are the

creating force;

functions of nutural Jaws and go on
simultaneously rather than following
each other in succession. We know
that the human body undergoes con-
stant, unceasing changes, for new ele-
ments and atoms are coming inlo be-
ing at all times, while others die, or,
rather change form and leave the
body. A sustaining force is necessary
to hold the body logether under this
bombardment of atoms. So that, as
in the human body, these three forces
are conslanlly at work in nalure in
all its manifested forms.

This trinily 3s actually a spiritual
power complelely devoid of emolions
as we know them. Life could not be

without the constant action of this
Lrinity. But this trinity can only ap-
ply to forms, obviously, For con-
sciousness is indestructible and is at
home anywhere in this vast and space-
less universe. What a joyous cosmic
thought! I am infinite and eternal,
and the highest reaches of this mighty
realm are mine and welcome me!”

But since we are imprisoned in
form and most of us have not yet
learned to free our consciousness and
lake Flight, it is soothing to realize
that actually Siva means new crea-
tion. It should not be sad, for what-
ever has met seeming destruction has
actually been freed from its prison
1o evolve further and higher.

Brahma is the spring of life, the
child, the new leaves on the trees, all
that is young and experiencing growth.
It is the dawn of a new day, the start
of a new year. It is the relalive be-
ginning and we love it.

Vishnu is more mellow. It is a
malurily like summer lying over a
meadow of ripened corn. It is the
prime of life—that split sccond in
eternity when time stands still and
a wan may say, “l am complete;
am in full flower.”

Siva is old age, the winter, Lhe
closing act of a great universal pa-
geant, or the dying chords of a loved
symphony.

Think of a woodland brook hur
rying en loward the great waters.
As il enlarges, it finds a silver pool
and seems o rest awhile basking in
reflected light, But it continues on-
ward and finally reaches a mighty
ilself into it and

occan and pours
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is lost in its vastness. ls this sad?

So meditate upon these wonderful
life forces. Lok ahout you and recog-
nize them. Go forth and see the earth
blanketed in snow or lying [allow.
See the naked tree leaning its bare
branches against a cold, grey sky,
and know that the earth is throbhing
and pnlsing with new life and very
much awake and active. In the tree

Ihe sap is Tising, and it will soon be
spring again.

So it is with you and me: Spring,
Summer, Fall and Winter in an end-
less cycle, forever and ever, until
form is no longer our Karmic burden.
Then we shall survey the dance of
life from the higher veaches and
know it for what it really is—a joy-
ous, cosmic manifestalion, 1o he loved,
revered, and smiled upon.

THE ANCIENT WISDOM PRESERVED THROUGH MYTH AND
LEGEND
T.. GokpoN PLUMMER

There is one way by which the
teachings of the Ancient Wisdom have
been preserved for humanity, and it
is perhaps the best way that could
have been devised. This is through the
medium of the myths and legends that
have been handed down to us from
so many races, Although we moderns
have the tendeney to scoff at them as
if they were meaningless stories found-
ed upon outmoded superstitions, the
fact nevertheless remains that each
gvoup of legends still carries ils awn
vitality, and a subtle atmosphere still
surrounds them. One cannot read the

1his tree is piciured as baving its roots
in the abode of Lthe Gods, and its
leaves and branches as forming the
world. What a marvelous symhol! It
is capable of so many interpretations.
1t can be shown 1o be a symbo! of the
Fsoteric Philosophy, wherein the trunk
represents the one fundamental propo-
sition that underties the whole philoso-
phy, and which can be stated in one
brief sentence. This one thought is the
gateway to an understanding of the
deepest mysteries concerning Cosmic
and Human life. Briefly, it is this
Man and the Universe are one. A full

old Greek, Welsh, dinavian, Hin-
du, American Indian, Peruvian, or
Egyptian legends without feeling cer-
tain indefinable responses which, T
have always felt, are an inward recog-
nition of deep philosophical teach-
ings which are concealed in these
slories.

In this connection T would like to
take just one instance from the Scan-
dinavian Myths because it is so apt
to our present study. So I would like
to consider the meaning of the World-
Tree, Ygrdrasill. You remember that

and plete grasp of this primal
truth involves an understanding of
the inner structure of the worlds, the
Solar System, the Galaxy, and the end-
less systems of Galaxies with which
modern science is so concerned at the
present time. And equally marvelous,
it also involves an understanding of
the nature of Man, which is as com-
plex a study as any that may be un-
dertaken about the nature of the Uni-
verse around us. It is so complex be-
cause the various elements of the uni-
verse have a direcl hearing upon the
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various elemenls in the human con-
stitution, and the evolution and des-
tiny of the one are inextricably linked
to the evolulion and destiny of the
other.

T propose to show how the Tree
Yggdrasilt represents the various as-
pects of the Esoteric Philosophy, all
stemming from this ene primary con-
cepl, the oneness of Man and the Uni-
verse, as the limbs and branches all
stem from lhe trunk of the tree. Be-
fore enumerating some of these as-
peets of the Ancient Wisdom, how-
ever, T would like 1o touch briefly
on some other interpretations of the
symbol.

The trunk of the tree may he taken
to represent the Ancient Wisdom
which is rooted in the Divine Con.
sciousness which is the Heart of the
Universe. All the important religions
of the world are as ihe branches of
the Tree of Knowledge, and all de-
rive their vitality from the (runk,
whether the followers of these re-
ligious syslems know it or not. The
great philosophies and sciences hat
have lighted the pathway for the hu-
man race are likewise branches stem-

ming from the trunk of the Tree, and
whereas their approach 1o the prob-
lems of life and death may he dif-
ferent, their purpose is lhe same—-to
bring to the human race a fuller un-
derstanding of the meaning of life.

Again, the trunk of the Tree may
be taken to represent the essential
spark of Divinily which is the core
of every human being, and from this
Divine spark radiate all \he energies
and faculties that resall in the highly
complex struchure that we call Man.
There are many kinds of trees, and
there are many kinds of human he-

ings. Some trees are evergreeus, and
are beantiful throughout the years.
They are like the Great Ones whose
strong influence is felt throughout
the centuries. Then lhere are the de-
ciduous irees that lose lheir leaves
in the winter. Perhaps a great many
of us humans who seem to have lost
the knowledge of our Divine Selves
are like these trees that have shed
their leaves for a time, and in which
the life-giving sap has been indrawn
during the winter months, so that 10
all outward appearances the lree
seems to he dead. But for these trees
there is another Spring ahead in which
they will come lo leal and flower,
and so also for the large portion of
the human race that neither knows
nor cares, there is always another
Spring. Wel!l may we he optimistic
knowing 1hat the Divine Life is al-
ways present in reality, and though
outwardly the world s
winter-lime of i

ems to be in the

spiritnal understand-
ing, we may look forward to & time
of new growth and beauty.

The student of the Esoteric Philoso-
phy may prefer an interprelation of
the Tree which exlends beyond our
world alone, 10 include the Solar
System as a whole. The trunk of the
Tree may represent then the Divine
Consciousness which is at the hear
of the Father-Sun, and the limbs and
Iranches are then seen to represent
the Planets, forming as they do a
marvelous Tree of Life inhabited by

numberless races and classes of - he-

ings, the so-called “kingdoms” on the
earth being but a few, and representa-
tive of the limilless armi
heings that find their homes throngh-
out the entire Solar System.

Aud finally, the trunk of the Tree

of living




may represent the Cosmic Couscious-
ness that is hehind the operation of
the aspect of Nature that is called by
some students “the Hierarchy of Com-
passion.” The branches of the Tree are
scen Lo be the lofty beings thal operale
throughout the various depariments of
Nalure—beings which guide Uhe spirit-

ual destinies of numberless races of
sentient beings throughout our own
Solar System.

The portion of this Hierarchy of
Compassion whose specific province
is the spiritual guidance of us karth-
lings, appears o us as the Buddhas,
the Christs, the Saviors of all ages,
whose representatives are among us
today. They are kuown lo us col-
lectively as the White Lodge, or the
Brotherhood of Adepls, who are in-
terested in and who foster all truly
spirilual movements in the world.

So with these several inlerpreta-
tions of the Tree of Life as.a back-
grouud, we may briefly consider a
few of the many branches of the
Esoteric  Philosophy, temembering
once again that the trunk represents
the fundamental and primal concept:
Man and the Universe are one. The
various branches that spring from this
fundamental concept might be enum-
eraled thus:

a) a study of lhe nature of man;

b} a study of the relation that
exists between the human race and
the other races of beings on the Karth
that we call the kingdoms of nature;

“It i
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¢) a study of the Rounds and Races
with its companion study of the build-
ing of the Globe Chains;

d) a study of lhe origin of the
Solar System with ils companion study,
the Quter Rounds; and, following
[rom all these;

¢) a sdy of the mysteries of
Death—the wonderful journeyings of
the human entity when he has freed
himself of the chains of his own forg-
ing that bind him 1o the Earth. And
lastly, we may add, and perhaps the
mosL lofty of the branches of the
study, is

f) that which has to do with Initia-
tion, and whicl ties together all the
other branches, for it is in Initiation
that the Adept experiences what we
can study by instruction only. It is
in Initiation that the Adepl makes
the wonderful peregrinations through
the Spaces of Space, and comes 1o
know at firsthand the sublime ad-
venture of Death.

Do we mol feel an expansion of
the consciousness wlen we consider
these lofty themes? Do we not spring
at once inlo realms of thought where
the petty differences that hold men
apart vanish, and where we can reslize
the great importance of working to-
gether as a body of Scarchers for
Trath who know the value of that
which lhas been eulrusied to them?
1f we can grasp the meaning of this,
the purpose of our study will be
magnificently fulfilled.

difficult for us to frec ourselves from the power exerted by om
ons. The direclion of that power is towards the center of our self-
hood. The power of perfect Love, however, works in the opp

ite direction.

It is thus that Love [rees us from the weighl of things. What we need to become
{ree, is not a lessening of the pressure from without, but Love which has the
power Lo carry the burden of the world, not only withoul -liring, but wilk

actual joy.”

—-Rabindranath Tagore.

|
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ONE TEACHING—MANY CHANNELS
Verva K. OrT

The annals of history record that
there have heen periodic, regular, or
eyclic efforts made to present lo the
peoples of the earth what appears to
be a set of basic principles. These
principles have been variously clothed
1o meet the needs of the times, and
those who have presented them have
appeared among men in the guises of
King-Tnitiates, Teachers, Artisans, Pro-
phets and Law-makers—to name but
a few. Iut beneath the cloak, of what-
ever cut or color, one can find the
same principles: One Suslaining Life;
One Tmmutable Law pervading that
Life, expressing itself in cternal mo-
tion; One Conscious, pulsating Be-
ing, united in diversity, with all its
units  striving toward self-conscious
realization.

Always a Way has been presented
to each people, consistent with the
particularized evolution of each group.
Always there have been those who
raught how the Way eould he found;
they have pointed to the entrance of
the Path, and have outlined the first
steps. Always there have heen those
who heard, and hearing, understood;
and understanding, tried. Some few
of those who tried found the Way.
And always here have been those who
heard, and because they did not un-
derstand, turned away. Perhaps an-
other time and from another teacher
they shall hear again, and hearing
again may be aroused to try lo un-
derstand.

OF those few in each cycle who

found the Way, some succeeded in
treading it—and in treading it found
themselves among those who humbly
sought to help others who knew more
than they did, to bring the Truth of
the Way to those who knew still less,
and who, having heard, had turned
away, or perchance had not heard at
all.

A few of those who were trying
to help in whatever way possible, in
order to be worthy lo tread the Way,
strove to improve their own manner
of communication with the rest of hu-
manity, by whalever means seemed
hest to meet the need. And in a cycle
where for the firsl time the Great
Secrets had heen alluded to in writing
by an Initiate, those who strove to
help thought it fitting to use the me-
dium of the printed word as well as
the spoken language.

To that end a few banded together
to give and 1o receive aid of each
other in clarifying their thoughts,
checking the accuracy of their ideas
by expressing them to each olher and
accepting correction by the Teachings
as written down by the Initiate whom
all of them accepted as knowing more
than they did. Thus they souglt, both
orally and in writing, to further the
end of spreading the Truth about the
principles of Life and Being, and
about the Way one can come to an
understanding and realization of those
principles—among all who might be
reached by the ideas embodied in
written words.

“There are but two ways of rising in the world: either by one’s own

industry or profiting by the foolishness of athers.”

11

—Jean de 1a Bruyére




THE UNKNOWN THEOSOPHY
FaLeeN Marcaker WaLRER

A book on Reincarnation appears,
sanctioned neither by Mahatmas noer
by chelas. Those whe call themselves
—and by others are called—*lheoso-
phists” read same and proceed to
check i, as they say, against the
Teachings. Aha! they exclaim, almost
immediately, this is not to be found
on any one of our Sacred Pages; that
is an unwarranted speculation, surely,
since il has nowhere been indulged
in by our Great Authors; and that
other slatement of this self-delighting
writer is bound to make mischief, be-
cause not even we understand it!

A new experiment along age-old
lines is quielly allempted by a few
who know no more than that they need
to learn in order to help aud teach

After half-a-dozen
and that would have
daunted the most ambitions of men

others. years of

Irials essays
(ambition being noticeably weak when
compured to the strength of the self-
less), the tiny company slowly he-
gins to hew out ils path te a Goal
which, Lo Lheir observation, shone ever
more clearly as they surmounted each
Hardship Hill.

But lo! comes one who can
ceive neilher the new idea nor the
old truth out of which it came. What

per-

matter, to such an one, are the years
and the cares endured—or the molive,
the aspiration, and the devolion that
have successfully withstood the tests
of the human nature in which they
bave temporary lodging? The pious
passerby is quick in his judgment and
certain of ils merit; he does not pause
lo dally with fools whose method
differs from The Way. He himself is

too busy imiteting, not having either
the wit or the wisdom, yel, to choose
the path of his own soul and to ad-
vance Doldly, confidently, and will
single-hearled zeal upon the task of
disentangling the subtle mesh of Ni-
elfect
linked in a chain of universal con-

danas—which are cause and
catenations.

So move and pass the karmic vis
jons: seen by some, by others dreamed,
and slept through by still others. In
karmic visions, nevertheless, are the
beckonings of the Unknown Theoso-
phy.

Movement is life and a static po-
sition, death, but it must not be imag-
ined that ali of the so-called living
prefer Life. Growth is change, and
change permils but the
means of resisting all Lhree are uni-
versally known, alniost as universally
practiced, and generally admired.

liberation,

Yet a Form is a lifeless conlainer,
useful not in or of itself, but as some-
\hing to break out of, as the baby
chick pecks through its birth-prison.
-point
in the maya of whal men call Space,

A Dlace is a meaningless

7

merely an emptiness (o sfarc away
from, as a bird wings off from a dead
tree. A Creed is a nu of what we
used to think; today, we must be up
and stircing aboul [or fresh mourish-
ment.

Hence, if we would know Theoso-
phy, we shall do well 1o keep our eye
fixed upon the Unknown Theosophy.
We cannot walk backward into Spirit-
ual Evolution, gazing always on what
we have already learned; we must
face the seemingly untrodden track,
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and use every sense and sensibility to
pick out and learn by heart the les-
sons of the way. This not simply 1o
keep ourselves amused on the strange
and lonely road, but against the time
when it will be our turn to render
assistance, invisibly, to later travellers
(as we ourselves are even now being
helped to the extent that vur self-will
allows and our humility permits).

We are not often allowed to see
the helping hand, lest we watch it
instead of the Path. We are seldom
conscious of how we find a new free-
dom, because the discovery is neither
marked by familiar signs nor achieved
by the usual compound of impatience,
importunity, and wilfulness. Suddenly,
we see—where a moment before noth-
ing registered on our vision; or, we
hear—and are conscious thal the sound
existed for some time before we were
able to gather it into our ear. We
dream—and with the light of day a
light breaks, also, on our nightly fan-
cies; comprehesion flashes upon us,
and in the thrill of new understand-
ing, we omit to notice the source of
our iflumination’!

If we would know Theosophy, let
us keep our eye fixed upon the un-
known Theosophy, and if we would
know that Unknown, let us persever-

PROMOTION FUND—

ingly step beyond what H. I Blavat-
sky, on the first page of The Secret
Doctrine, calls “the limitation of the
human mind.” Her footnote on that
page, hy the bye, sounds a keynate
which, if we were wise enough to be
her pupils in the Doctrine still a
secret to us, would unceasingly rever-
herate through our mental conscious-
ness, as the buoy’s bell sings its one
note over the everlasting waves. Do
we imagine that the Soul of Man is
shut out from *“Divine Thought”?
Why churn restlessly and forever the
“lardy
thought,” when we might aspire—

process of ratiocinative
and not in vain—to “a clairveyant
wisdom superior to all conscious:
ness”? Are we apprehensive that the
Water of Life may drown us, all in
an instant, in a Niagara of Knowledge
—if once we open the mind to higher
intuitions? Rather, that elixir is col-
lected slowly, drop by drop, in the
golden chalice of the quiet heart,
wherein compassion lives and calm-
ness reigns.

Let us, then, answer the call of the
Unknown, and leaving behind the pain
and sorrow of the “living death,”
taste the never-ending joy of treading
a never-ending Path into the Unknown,
into the Self.

Qur sincere thanks for all who have remembered us of late in connection
with our Promotion Fund. We trust they will continue to have it in mind.
The following donations have heen received between December 1st, 1952 and

FFebruary 1st, 1953,

F.P. $0.50; L.B. $2.00; R.F.H.

50; AW, $3.50; Anon. §!
$0.50; K.J. $1.50; 1.0, $3.50; C.G.L. $1.50; P.V.C. $3.50; N.C

50; W.ES,
$0.50; M.

T.P. $0.50; M.L. 81.50; C.N.E. $5.00; $5.00; M.T. $5.00; H.L. $0.50; H.

M.L. $12.50; M.S. $5.00,




THE PATHWAY OF LIBERATION

GEoRe!

Man as Mind stands between the
two poles of Spirit and Malter, Divine
Love and Dersonal Attachment, Al-
truism and Selfishness. His true des-
liny is to gravilale toward the Pole
of Spirit, purifying the body of Mat-
ter and transforming it inlo a worlhy
servant of the Higher Self, How shall
he accomplish this? Let us consider:—

As life follows life, and the soul
becomes richer in experience, the de-
sires and urges of both Spirit and
Matter, Good and Fyvil, wax stronger,
antil an incarnation is reached wlen
a compromise between the two polari.
ties can no longer be maintained. The
individual begins 1o realize that he
must make a final break with the
selfish, lower nature and identify him-
self with the Higher, or else be 1otally
absorbed by the powerful animal that
can no longer he held at hay with
reasonable indulgence. Even human
love, the holiest and most beautiful
of terresirial emotions, unless purified
utterly of all selfishness, becomes, by
reason of its increasing strength and
intensily, adullerated by - jealousy,
possessiveness and fear of loss. The

mind, now broadencd in its scope,
realizes thal even the objeet of its de-
valion—the one beloved—will yet one
day be torn away by dealh, or itself
pass o, leaving the loved one behind.
Where hefore its censciousness rested

comfortably in the narrow confines of
the Present, self-blinded Lo the brief-
ness of life, it wow knows that all
things, good and ill, must have begin-

arninaL LE Gros

nings and ends, that nothing offers
permanent support and anchorage. The
Garden of Love becomes a Lhickel of
thorns because every attempt to find
true peace and happiness therein must
now bring cventual sorrow and loss.
Human love and passion must be re-
placed with Divine Love, Compassion,
devotion to all that lives.

The mind must then overcome its
basic delusion of identification with
the pliysical body. By thinking of the
body as nothing other than the house
it Lemporarily lives in, the mind will
never yield to its temptations. And
with consistent effort it proceeds to
conquer the prominent weaknesses of
its nature by developing thought in
the direction that will kill each parti-
cular passion. After s first efforls
an indescribable vacuum and blank-
ness is felt in the heart, but this is
only the soft twilight heralding the
sunrise of Spirilual Freedom. Sadness
is not an evil. What seem intolerable
sufferings and obslacles are oflen in
realily the myslcrious means ol na-
ture to guide us toward oneness with
our loner God.

Thus do we all eventually awaken
lo the great Truth of Life, feaving be-
hind us forever the false dreams of
happiness that deceived us before.
The Way is ahead, not back, and al-
ways before us is that true God of
our heart, wailing compassionately for
ing
are weary and heavy laden, and [ will
give you rest, and peace, and strength.

us,

Come unto me, all ye who

“Tle more exlensive a man’s knowledge of what has been done, the greater
will he Lis power of knowing whal lo do.” —Disracli.
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REWARD AND PUNISHMENT

James (’ConnNELL

Ideas, said Plato, rule the world.
A similar thought is expressed in the
statement “As a man thinketh so is
he”. Both statements are based on the
perception of the power of mind over
malter, a perception which true science
arrived at ages ago.

Yes, ideas rule the world, but wn-
fortunately the ruling ideas are not
ulways the soundest. This is especially
true of the ruling ideas of the present
age which are mosily an offspring of
materialistic thinking. Take for ex-
ample the idea of teward and punish-
ment. This idea has ruled the mind of
the Western world for many centuries,
and stil} Tules it to a great extent. Tt
rules it under the false pretense of
being spiritual, while, in reality, it
is a purely materialistic idea. Consid-
ered as axact vesult of thought and
act, there is justice in it but considered
as the prerogative of a personal God
who rewards the good, that is to say,
those who worship him, with eternal
happiness, and condemns those who
do not worship him, to everlasting
pumishment, it is the acme of injustice,
hence a dangerous idea. It stands not
only in the way of spiritual progress
but even in the way of material happi-
ness, for, as the Bhagavad-gitd 1eaches,
and as many of us know from experi-
ence, “the miserable and unhappy are
those whose impulse to action s to he
found in its reward.” Taking all this
jnto consideration the idea of reward
and punishment wil{ be found want-
ing, as a ruling idea. The thoughful
diseard it; the thoughtless—those who
hlindly believe in witl
kald on to it to the bitter end, for, as

autherily,

Thomas Moore said:
“Failh, fanatic faith, once wedded
fast
To some dear falsehood hugs
it to the last”
Verily, the idea of reward and punish-
ment, as the prerogalive of a personal
God, is a very dear falsehood; which
explains ils fascination for minds that
swing, pendulum like, hetween the
hope and fear of gaining or losing, of
eternal reward or punishment.

True, we cannot escape the results
of our thoughts and acts. Nor should
we try to escape them, even if it
were passible to do so, as that would
be attempting 1o eseape responsibility,
yielding to unmanliness, a course of
action ne true man would counten-
ance. “Death before dishonor,” should
be our motto for guidance at al} times.
And what is more dis
yielding to unmanliness? Better, a
thousand times better, to shuffle off
our mortal coil than yield to unmanli-
ness. T we stand firmly on our man-
hood, we shall not be disturbed by
the resulls of our actions. We i
move, and have our heing, as rein-
carnating egos, in the very midst of
the results of our thinking and acting.
Our environment is one of the out-

onorable than

standing results of our thoughts and
acts, and our attitnde toward our en-
vironment is an outstanding reward or
punishment, for things done, and left
undone. Two individuals having the
same environment may have enlirely
different attitndes of mind regarding
it, which goes to prove the truth of
the old saw that nothing is good or
had hut thinking makes it so,




We must have proper food for
thought, in othier words a proper rul-
ing idea, as we journey through life.
It is not necessary that we pay allen-
tion to the results of our thoughts and
actions. As a matter of fact the less
we Lhink about reward or punishment,
and the more we conline attention lo
the

e performance of our duties
better off we shall be physically,
mentally, and morally when we reach
our journey’s end. For:
“Not enjoyshent and not surrow
Is our destined end or way
But to act that each tomorrow
Finds us farther than today”

These words of Longfellow, express
an idea to which we might well sub-
ject the rule of our conduct. For there
is a deeper fact in the soul, as Emer-
son said, than compensation, to wit its
own npature. The ancient Greeks had
wrillen over the doors of their
Temples, the words, “Know thyself!”
The proper study of mankind is man,
It was so in the beginning, it is so
now, and will be so until the end.
When we hecome wholehearledly en-
gaged in this study, we shall have
neither the time nor the inclination 1o
think aboul such ordinary side-issues
as reward and punishment.

LOYALTY

KareL DeExKER

Where do feelings of failh and trust
originate? In all periods of history,
we have read of great loyallies to
family, race or what men have held
as ideals. Whether for good or evil,
all men have this feeling of loyalty.
Could it have come down from very
ancient times, when the gods lived
openly among mankind and the people
had faith built on knewledge that
justified their loyalty to these divine
instructors and what they represented ?

This sense of devolion or loyally is
a thread running through our live:

Sometimes we Jook back on this thread-
path and see the trail extending from
the physical plane of matter to the
highest spiritual idea that we can con-
cieve. This path of loyzlly is often a
very bunpy one, for many of us know
the experience of misplaced loyalty to
anolher person, and ihe heartaches
that il can bring. We must question

what we are being loyal to: a person,
a place, an idea or a true spiritual
ideal. This rocky road turns heroes (o
tinsel figures somelimes, but the pro-
cess is an excellent one for forcing a
person to find the spiritual center at
the core of his being. Loyalty should
never make us scl aside our own in-
tegrity.

Perhaps this idea of loyally is in-
herent in all beings because of our
The wmeaning of Lhe
elf should afford us a

very Onene

word loyally
clue, as it is derived from the latin
word lex or law. Il we think that this
is a lawful and just universe, then by
being loyal to our highest ideals and
to the elder brothers of humanity, us
embodiments of these ideals, we can
help bring about a cycle of enlighten-
ment in which we can freely give our
loyalty 1o all.

d
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THOUGHTS TO REMEMBER

“Apprenticeship is a severe test of will-power and unselfishne:
lacking these, one may be sure of failure. Usually such persons fancy, he
of the interest they lake in ocenlt literature, that they would like Lo he stu-
denls under the Adepts, who possess the secrets of nature and have spiritual
power to a degree lillle dreamt of hy the generality of mankind. Sucl interest
grows or weakens according to the impelling motive governing the charac
of the person. Apprecialion of the sludy is the [irst step, and desire for more

2 the applicant’s passport to the probationary stage. His progress de-
pends upon several conditions, which, i _complied with in the mam. will
secure him a reasonable hope of success. These are a sound mind in a sound
body, right moral principles, and a \;L‘ldxxclplmed nature. Then legins the
work of — what? Obeying certain set rules and regulations, issued Tike the
ukases of a czar or the commands of a military chief? Many would like to
have such, for it is easier to follow the divections of a leader than to di c
wilthout guidance, No. The impelling force must
and without it he has nothing to hope for. Once it is shown that the des
lo succeed is sironger than the disiracting, engrossing, malerial cares of life
which enthral the vast majority of people, the next step is made plain for
the struggler, but it may require a much longer time and a greater test of
atience “than even a strong-willed person can always bring to the task. Those
who persevere in the right direction succeed, but intuition must be developed
to discover which is the true way ......

The resolulion once formed to he a chela, and that resolution fed hy
constant mental effort, the teacher is impelled to recognize that chela’s quali-
fications and to direct his future steps. Chelas, it may be said with truth, are
not created by any sudden zeal or spasmodic sentimental desire . . . . The
road which the chela walks is strewn, every inch of it, wilh reminders of
frays and skirmishes with himself. Fle has no other enemy hall so powerful
as his own selfish earthly nature, which he undertakes to discipline, and of
whose strength he has no concepnon until he deliberalely and earnesily he-
ins the work of purification .

=

—Man: Fragments of Forgotten History, by Two Chelas, pp. 146-45.
2
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As we ponder over the prevailing
life, and the dif-
ficult conditions in which many stu-
dents of Lhe Ancient Wis
the present time, cerlain definite ideas

circumstances  of

lom live at

suggest themselves for consideration.
in an attempt to help ourselves--~all
of us in whalever land—to gain a
grealer perspective, a stronger sensc
of peace, and a wider vision.

First of all we might mention our
common studies—sludies of the Leach-

ings and precepts of lhe Ancient Wi
dom, or at least as wuch of thar Wi
dom as has heen made available to

us in years gone by.

We owe it to ourselves, as students
and scekers, to muke of that study the
central point of our lives, A “ceniral

point” in an

figure is theorcticaliy
4 mathematical point without size. In
actuality, it is a very minule point.
whose size is hardly even comparable

to the surfuce or volume of lhe over-

all figure or form. [t is “central” not
on account of its size, bul ou accouwnt
of ils imporlance, malhematical and
structural, and it serves as the pivol
around which everylhing else gravi-
tales, and with which everylhing is
intimately related.

By analogy, our studies of the

Esoteric Philosoply do not have to
occupy necessarily long hours in dura-

tion, and be “important” on account
of the amount of time they consume.
But these studies musl be of such
spiritual importance o us, and of
such paramounl significance in our
life, that even & few moments of pro-
found thinking, of deep meditation.

and of self-identification with 1he

Bows v

MUSINGS ALONG THE PATH

Zikkory

Leachings, would set the key-nate of

our consciousness and establish the

general direction for our mental and

emotional reactions for the rest of

the day, and all through ils manifold

routines and dulies.

how 1o do i, a Few

minutes of concenlralion on some of

If we knew

the lofly principles of thought con-
Luined in the teachings of Theasophy.
would cient. lu
students find it ry
to achieve by meaus of lime what

he su

masl  cases,

however, nece

they are unable 1o reach by intensity,

Iis 1o be remembered—and this
on the ground of the experience of
many generations of devoted students
-—that nothing is betier than regular-
iy in connection with our studies: a
aside in life
thal a

specific time set our

when we know minimum  of

and a maximum of
quiet, will create the condition hest

suiled in our life’s routine for read-

interruptions,

ing, pondering, meditation and self-
analysis. Our lives differ greatly from
eucl other, and no set rule can he
Tormulated it these respects, although
it might be suggested thal the first
liour upon rising, or the last hour he-
retiring,
This does

7=

fore are very auspicions

time:

nol exclude other
of the day or night, i the

prevailing circumstances are such as

periods

lo warrant the adoplion of some other
technique of study.
Collective study of the te

chings in
a group of students is very good. hut

it is not sufficient; it must be ve-

form
of study which is not inlerrepted
even by the thoughts and words of

inforced by that quict, selitary

i

i



co-students hent upon the same lask.
It ix equally true that solitary study,
with no participation in cotleclive
work wilh other students, is insuf-
ficient in most cases, and should he
vitalized by active parlicipation in
the thoughls and reaclion of others,
which gronp-study certainly does.
Try therefore 1o adjust your lives,

your duties, avocations, and personal

obligations in such & fashion as 10
create, make, build for yourself a
a hermi-
tage of your own in-the midst of the

quiet spoi of consciousne:

world, where you can retive with great
regularity for study and self-study;
safeguard this spot (a spol in time
rather than a loculity!) from the in-
trusion of worldly elements; protect
it from the onslanght of routines,
habits, trifling nuisances, and the ex-
asperaling minuliae of every-day life;
consider it 1o be your own Temple,
whose portals can bhe tightly shut
ugainst any and all intruding and dis-
quieting elements; and dn nol make
the psychological mistake of imagin-
ing that in doing so you are practicing
selfishness, exclusiveness or unchari.
. You are do-
ing nothing of the kind, hecanse your
mative and purpese is to become
strengthened and refreshed, spiritually
speaking, so that you may go out
into the world of everyday routines

fableness towards othe:

and duties that much more able to
cope with whatever comes your wa

and that much more fitted to help
others. Are you selfish, exclusive or
uncharitable, when you relire from
this world, deliberately and regularly,
and take refuge
bours in the land of sleep, as you
must do, whether you choase it or
not?

every twenty-four

The key-nole of Lhis entire process

is in the intimate relation that exis(s,
and musl exisl, between your studies
of the ancient truths and their ap-
plication in daily living, by means
of your dulies and obligations to-
wards others. Only when this balance
is well kept, do your siudies build a
solid foundation for the future, When
that halance docs not exist, and the
student

finds  himself absorbed i

N
Lours of siudy, fascinated with its
heaaty, and forgetfa) of his owlward
duties and what he owes lo others,

he hecomes progressivly & more and
wmore useless member of society whose

mental and spiritual concerns, how-

ever lofly they may be in themselves,
bear o vilal relation to the woes and
sufferings of an nnprogressed and con-
fused world. He shuts himself in a
shell made up of his own spirituality
{which can have a selfish
strange as this may sound to some

aspect,

people!), and fails to learn the les-
sons of compassion and sympathy
which only a close contact with the
world of men can ever teach him.
Contrariwise, lhe siudent who de-
vates mast of his time to benevolent
wark, heneficent activities, and acts
of helpfulness,
through his various duties and con-

by means of and

tacts, hut never gives himself the time
to ponder deeply and by himself over
the great prohlems of existence; and
does not atlempt 1o commune with the
hisher part of himself in the silence
of his hour of sindy, is apt to be-
come very superficial in his reactions
to life and to find himself with no
sure spiritual-intellectual foundation
which alone can make his ouler work
far others inspired and sirong.
Another very impartant subject is
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the application of the result of our
studies to the affairs of daily life.
Upon this subject, many misunder-
slandings exist, and many misconcep-
tions are current, especially among
new studenls.

That the ethical precepls of the
their
principles of thought and present in
all the greal religions and philoso-
phies of the world—are directly ap-
plicable 10 our daily dulies and re-
sponsibifilies, is of course obvious;

Aucient Wisdom—universal in

and we can discover, as we go along,
many new ways of pulting such pre-
cepls inlo daily practice.

But many students, in their be-
ginner-stage, have been at a loss Lo

find any “practical™ application to
life of such teachings as those which
are concerned Root-
Races, invisible Hierarchies, Cosmic

with  Rounds,
Cycles or submerged and long for-
golten continents. 1deas have heen ex-
pressed over and over again by those
yet immature in this line of thinking,
that such teachiugs are loo absiract
and metaphysical to have any practical
value in life, while the world is in
need of some simple way to solve Lhe
existing problems, with a down-to-
earth philosophy of life,

This may be so from one stand-
poinl, and the idea is not bad al all
as far as it goes; the trouble is that
il does not go far enough, and di
regards @ number of impovtant factors,
Some students, on account of their

mental conditioning or background,
are simply unable to grasp the deeper
teachings of the Esoteric Philosophy
they do not have the psycho-intellectual
tools with which to do so. For the
the Ancient Wisdom has many simipler
thoughts which they can fully under-

stand and apply to their respective
lives; and no blame can possibly be
altached 10 people whose mental work-
shop lacks as yet the necessary spirit-

ual mechanism for more serious and

intricate work. In lime, if they per-
severe and teach themsclves fvw o
think, they may oulstrip even some
of those students who loday consider
themselves proficient in the under-
standing of these deeper and more
technical leachings.

But we are here primarily con-
cerned with those sludents who have
the mental and emotional equipment
with which to grasp the more lechni-
cal teachings of the Fsoteric Ihilo-
on account of Jack of
tematic thinkiny
abstruse,

sophy. but wh
careful and
them

con-

sider metaphysical,
unrelated to life, us we know the lat-
ter, and as we have Lo live it every
day.

Tt would be possible lo enter into
a lengthy discussion on thi:
and to show that the leachin,
Rounds, Rool-Races,
Cycles have their representalive fac-

subject,
s about

Hierarchies and

tors in everyday life. and are reflected
in the small, mirrored in the minute,
where without
But
take a great deal of Lime and space,

and surround us ever

our poticing them. this would
and will have lo wail for lhe presenl.

However. here is the key with which
to approach this subject, and open
for gnesell vast vistas wlong the line
of the “practical applicalion” of

em-

ingly “abstruse”
call the “daity life.” Serious study
of these teachings, conseculive read-
ing, collating of passages,
over the various implications. elc.,

teachings to what we

pondering

raises lhe vibratory rate of the =l

dent’s mind, elevales his consciousni




establishes a new rhythm in his en-
tire system, almost imperceptibly to
f. It is especially the case if
and when such studies are continued

him;

over a long period of lime, were it
only a few moments on any particular
day. Certain new mental groves of a
higher type ave established; deeper
and more salulary channels are built
in the mental mechanism of the slu-
dent; noble, Jofly, gnicting and har-
monising thoughts and feelings are
and the
s raised as a result of
ideas and conceplions—even if only

unfolded and sustained;

whole nalure

partially understood — which strike
notes of grandeur, sublimity, mag-
universality,
ness and harmony. In due course of

nanimity, all-inclusive-
time, lhese thoughts become the main
background of the student’s mind, and
he finds them presenl almost at all
times as a hackdrop against which are
projecied his various mundane ac-
He has
currenl which does not stop or cease,
and this undercurrent begins gradually
to permeate his various reactions to

livities. iniliated an under-

life. The worldly affairs of men, as
well as his own duties and temporary
avocations; his relation to other hu-
man heings and their relations to him;
the surrounding circumstances, their
changing karmic selting, and the pass-

ing how” of outward life—all of
these and many other factors take in
the student’s vision a new perspec
tive; they are automalically compared
with the grander, the greater, the
more spiritual and enduring facts of
heing regarding which he has deeply
thought; and in this comparison and
inter-relatedness, the smaller issnes of
life are lranscended, the pelly emo-
tional disturhances are oulgrown, and

the personal elements of daily life
gradually assume their rightful place
-—a very un-important one-—in the
overall scheme of being, where the
student senses the pulse of a mighty
Force whose cosmic objectives and
universal aims he knows to be al one
with the nobler side of his own Self.

Whal can be more “practical” than
1o be able to view the smaller aspect
of life, the personal, the fleeling, the
imperfect, the relatively distorted and
limited, in the light of the grealer
aspect of universal Life, and wilh the
impersonal, the cnduring, the more
perfect, and the more harmonious and
limitless, as its hackground? Is this
not an “application” of the deeper
Leachings of the Esoteric Philosophy
1o “daily life”? Does it make of the
student a mere dreamer, a metaphy-

E an ahstract thinker unrelated
to his daily responsibilitics and duties?
Surely it does not. Any careful thivk-

sician,

ing along this line would result in a
similar deduction,

And so next lime when we are con-
fronted with the nasty temper of
X, or the entrenched selfishness of
Y, or again with the narrow-mind-
edness of 7; or maybe when we have
just been insulted by the hus-driver,
or unexpectedly accused by a friend
of having done something which we
have not even dreamt of, or perhaps
scornfully laughed at because we failed
to recognize any enduring value in the
prating of some political demagogne
—let us relate these events and con-
ditions to the scale of cosmic evolu-
lion, and ask ourselves what will re-
main of them all in a few thousand
years from now. The chances are very
ereat indeed that we will fail 1o De-
come unduly excited over the pin-
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pricks of the personal aspect of life,
and will remain unperturbed when
face to face with its more ugly mani-
festations. This will be due primarily
to the all-important fact thal con-
secutive, serious study of very nuble
aud  scemingly “abstract” teachings
has raised the key-note of our con-
sciousness, so that il has lost, at least
partially, its characlerislies of fever-
ishness and irritability; it has begun

lo vibrale in unison with semething

¢, compared

far greater and majes
with which the passing phantasma-
goria of personal events assumes Lhe
b

teristics of a marionelle-show,

whose strings are pulled from behind
the visible scene by forces and powers
working constantly and steadily to-

wurds a higher, impersonal, cosmic

Goal,

APPRECIATION
L. B.

In the philosophies of old Greece
we constantly find that the search
“I'he Good, the Beauliful, the
True” was held as vne of the major
objectives; and in Christianity as well
as in Buddhism, Love and Brother-

for

hood were fundamental, The concepts
we have of all these words vary with
each one of us, and it is by no means

casy 1o define them in such a way

to satisfy Lhe practical desire we have
for their common applicabilily. Each
one of these as Ideas is very relative
to the individual understanding, and
upon analysis there is little agree-
ment except in a general way,

If, however, we consider each from
the standpoint of our appreciation of
it in  definile circumstances, it is
possible nol only to get enlighten-
ment bul also to make it practical
in our lives, without undue strain or
struggles. For instance: is not Good
that which js heneficial? We can
appreciate anylhing which tends to
bring about wholesowe results in any
and all direclions—Cosmic or Local.

In u similar manner we can appreciute

barmonious arrangemenls and scenes
which appeal to our esthetic recepti-
vily. What is True? Is it net auny-
thing thal is based upon, and mani-
fests Tundamental laws in whatever
degree? Therefore, there is Truth in

cverylhing according to ils nalure and

the conditions under which we fiud it

because any manifestation, objective

or subjective, must be a reaclion, or

ions,

as the facl, a composile of re:

inevitable under existing conditions

and circumstanc
The ideas we have of Love are
irrational, and

nebulous and oflen

wore often than not they are expres

sions of our desires and expecta-
tions; very rarely are they radiations
of impersonal benelicence. But il is
quite possible Lo have such an ap-
preciution of whal is harmonious and
pleasing to our own nalures, that il
calls out an outpouring of a subtle
energy Lhat is not of he desire na-
ture, but is a spontaneous radiation
of joy and happiness.

Brotherhood in its essence is an

abstraction; but brought down Lo earth

i
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it is the Golden Rule in its posilive
or negative form in every-day life.
“Helping and Sharing is what Rrother-
hood means” was taught to the child-
ren at Point Loma many years ago,
and they not only understood it hul
practised it forthwith, not as an in-
junction, but as a Truth which they
realized.

The ahove analysis suggests that
we could get a clearer understanding
of problems if we would look into
them from the viewpoint of our ap-
preciation in a common and praciical
way, rather than treal them as ah-
stractions or imagine them as being so
complex that the essentials for our-
selves are passed over ar overlaoked.
This applies to the circumslances of
every-day life and affairs, for in
spite of our anxieties and difficulties
we find that crises occur exceedingly
rarely in the manner we anticipate
them; so that when we cannot do
anything at the moment, we can stand
hack of our lesser selves, and in Ihal
withdrawal clear the channels for any
action required of ourselves or of the

helpful aid which will meet the neces-
sity.

This withdrawal from confusion and
uncertainty will induce an attitude of
“watchful w
impersonal attitude of mind, when it
is quite likely that the inner “Watch-
er” will have a broader nnderstanding,

ng” in & more or less

and transmil it to the lower mind in
so far as the culture and capacity of
the present stage of evolution allows
it.

The attitude of appreciation is a
step beyond that of understanding
because it includes values which are
inelusive and not limited to the con-
ditions and circumstances. When the

mind Teflects upon the reasons for

our appreciation it opens the way for
Tdeas which are more or less transla-

tions of certain phases of Reality, but

while doing so, it is in great measure
warped by previous attiludes, knowl-
edge and experience. Still, if the sense
ol appreciation be retained, the result
of such reflections will be wholesome
and conducive o an expansion of
Consciousness,

“Purge oul of every heart the lurking grudge. Cive us grace and strength

to forhear and to persevere. Offende:

s, wive us the grace to accept and for-

aive offenders. Forgetful ourselves, heljy us to hear cheerfully the forget-

fulness of others. Give us courage and gaiely and the quiet mind. Spare us
to our friends, soften us lo our enemies. Biless us, if it may be, in all our
innocent endeavors. 1f it may not, give us sirength to encounter that which
is to come, that we be brave in peril, constant in tribulation, lemperate in
wralh, and in all changes of fortune, and down to the gates of death, loyal
and loving one to another.”

-—Prayer by Roberl Louis Stevenson.

“I belong to the Great Church which holds the world within its starlit
that claims the great and good of every race and clime; that finds
with joy the grain of gold in every creed, and floods wilh light and love the
germs of good in every Soul.”

—Robert G. Tngersoll.
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MEMORY IN THE DYING
H. P. Bravarsky
[Orig

My published in Lucifer, Vol. ¥, October, 1889, pp. 1

520]

We find in a very old letter from a MasTER, wnuen years ago o a mem-
ber of the Theomphlcal Society, the following sngges

e lines on the mental
state of a dying man

“At the last moment, the whole life is reflected in our memory and
emerges from all the forgotien naoks and corners picture after picture,

one event after the other. The dying brain dislodges memory willi &
stirong supreme impulse, and memory restores faithfully every impres-
sion entrusted to it during the period of the hrain’s activity. That im-
pression and thought which was the strongest naturally hecomes the

most vivid and survives se to say all the rest which now vanish and

disappear for ever, to reappear but in Deva Chan. No man dies insane

*[V.P.B. refers here to a letter of Master K.H. received by A. P. Sinnett
about October 1882, when he was at Simla, Tndia, Tt is a very long com-
munication, and contains answers to gueries sent in by Sinnett. These queriex
and the Master’s replies can he found in The Mahatma Letters to 4. P,
pp. 144-178. Sinnell had asked:

“{16) You say:—'Remember we creale ourselves, our Deva Chan,
and our Avitchi and mostly during the latter days and even moments

innett,

of onr senlient lives.”

“(17) But do the thoughts on which the mind may be engaged at
the last moment necessarily hinge on to the predominant character of
its past lif

Otherwise il would seem as if the characler of a person’s
Deva Chan or Avitchi might he capriciously and unjustly determined
by the change which brought some special thonght uppermost al last?”

To this, the Mast

“{16) 1t is a widely spread helief among all the Ilindus that a
person’s future pre-natal state and hirth are moulded by the last desire
he may have at the time of death. But this last desire, they say, nec
sarily hinges on 1o the shape which lhe person may have given to his
desires, passions, ete., during his past life, It is for this very reason,
viz,

replied:

thal our last desire may not be unfavorable to our luture pro-

gress—that we have to watch our actions and contrel our passions and

desires throughout our whole earthly career.

“(17) W cannot be otherwise. The experience of dying men—hy
¢ and other accid

our docirine in almost every

1

brought back to life, has corroborated

Such thoughts are involuniary and
we have no more control over them than we would over the eye’s retina
to prevent it perceiving thal colonr which affects it most.”

Immediately following the above sentence, there occurs the passage
quoted by H.P.R.-

ilor, Theosophia
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or i s some physi
in a fil of delirinm tremens will Lave his instant of perfect lucidily at
the moment of death, though unable o say so to lhose present. The
man may often appear dead. Yet from the last pulsation, from and be-
tween the last throbbing of his hearl and 1be moment when the last
the brein thinks and the Ego

spark of auimal heut leaves the hod
lives over in those few brief seconds—his whole life again. Speak in
whispers, ye, who assist at a dealh-bed and find yourselves in the
solemn presence of Death. Especially have you 1o keep quiet just afler
Death has laid her clammy baud upon the body. Speak in whispers,
1 say, lesl you disturh the quiet ripple of thought, and hiuder the busy
work of the Past casting on its reflection upon the veil ol the Future....”
The above statement has been more than ence strennously opposed by
materialists; Biology and (Scientific) Psychology, it was urged, were both
against the jdea, and while the Jaller had no well demenstrated dala to go
upon i such a hypothesis, the former disniissed the idea as an emply “super-
is bound to progress, and this is what we
Dr. Ferré has communicated quite recently

dtition.” Meanwhile, even biology
learn of i1s latest achi
1o the Biolagical Sociely of Paris a very curious nate on the mental slate
of the dying. which corroborates marvellously the above lines. For, il is lo the
special pl of life-remini , and that sudden re-emorging on
the blank walls of memory, from all its long neglecled and forgollen “nooks
and corners,” of “picture afler picture” that Dr. Fervé draws the special

altention of hiologis
We need notice hul lwo among the nwinerous instances given hy this
Scientist in his Rapport, 1o show how scienlifically correcl are the tleachings

we receive from our Kastern Masters

The fivst instance is that of a moribund consumplive whose diseasc was
developed in consequence of a spinal affection. Alveady cor
left the man, when, recalled 10 life by Lwo successive injeclions of a gramme
of ether, the patient slightly lifled his head and began talking rapidly in
Flemish, a language no one around him, nor yet himscif, understood. O(-
fered a pencil and a piece of white cardhoard, he wrote with great rapidity
several lines in thal language—very correctly, as was ascerlained later on—
fell back, and died. When translated ing was found to refer 1o a
v prosaic affair. Te had suddenly recollected, he wrote, that he owed a
rtain man a sum of fifteen francs since 1868--henee more than twenty

iousness lad

the wri

ve

years —aud desired il to be paid.

But why write his last wish in Flemish? The defunct was a native of
Autserp, hot had lelt his country in childhood, witlout ever knowing the
language. and laving passed all his life in Paris, could speak and write
Ividently his returning consciousness, thal last flash of

ouly in French,
memaory that displ
life. even o the 1xifling fact of his having borrowed twenty years hack a
few franes from a friend. did wol cmanate from Nis physival hrain alone,

ved bhefore him, us in a retrospective panorama, all his

10

1




iy, NS

but rather from his spiritual memory, that of the Higher Ego (Manas or
the re-incarnating individuality). The fact of his speaking and wr
ish, a language lhat he had heard at a time of life when he could not
speak himself, is an additional proof. The Eo is almost omniscient in its
immaortal nature. For indeed matter is nolhing more than “the Jast dearee

ing Flem-

el

and as the shadow of existence,” as Ravaisson, memher of the Irench In.
stilute, tel

s us.
But to our second case.

ise reani-

Another patient, dying of pulmenary consumption and like
maled by an injection of ether, turned his head towards his wife snd rapidly
said to her: “You

cannot lind that pin now; all the lloor has been renewed
since then.” This was in reference to the lass of a searf pin eighteen years
before. a fuel so (rifling that it had almost been forgolten, bul which lad
not failed to be revived in the last thoughl of the dying man, who having
expressed what he saw in words, suddenly stopped and breathed his lasi,
Thus any one of the thousand little daily events, and accidents of a long
fife would seem capable of being recalled to the flickering consciousness,
at the supreme moment of dissolution. A long life, perhaps, lived over again
in the space of one short second!

A third case may be neticed, which corroborates still more strongly that
assertion of Occultism which traces all such remembrances lo the thoughi-
power of the individual, instead of to that of the personal (lower) Ego. A
young girl, who had been a sleep-walker up to her twenty-second year, per-
formed during her honrs of somnambulic sleep the most varied functions
of domestic life, of which she had no remembrance upon awakening.

Among other psychic impulses that manifested themselves only during

her sleep, was a secretive lendency  quile alien lo her waking state. During
the latter she was open and frank to a degree, and very careless of her

personal properly; hul in the somnambulic state she would take art be-
longing to herself or within her reach and lide them away with ingenious
cunning. This habit being known to her friends and relatives, and two
nurses. having been in atlendance to watch her actions during her night
rambles for years, nothing disappeared but what could be easily restored
to its usual place. But on one sultry night, the nurse falling asleep, the
yonng girl got up and went lo her father’s study. The latter, a notary of
fame, had been working till a late hour that night. It was during a momentary
ahsence from his room that the somnambule entered, and deliberately pos-
cessed horsell of a will Teft open upon the desk, as also of a sum of several
thousand pounds in bonds and notes. These she proceeded to hide in the

hollow of two dummy pillars set up in the library to match the solid ones, and

stealing from the room hefore her father’s return, she regained her chamber
and hed withoul awakening the nurse who was siill asleep in the armchair.

The resull was, that, as the nurse stoutly denied that her young mis-
tress had left the room, suspicion was diverted from the real culprit and
the money conld not be recovered. The lass of the will involved a law-suit

1n




which almosi beggared her father and entirely ruined his reputation, and
About nine years later the younp

the family were reduced to great strails.
girl, who, during the previous seven ycars had nol been somnabulic, fell
into a consumplion of avhich she ulimately died. Upon ber death-bed, the
veil which had hung hefore lier physical memory was raised; her divine in-
sight awakened; Lhe pictures of her life came sireamiug back before her
inner eye; and among others she saw the scene of her somnambulic rabbery.
Suddenly arousing herself from the lethargy in which she Lad lain for
several hours, her face showed signs of some lerrible emotion working wilk-
in. and she cried out “Ah! what have 1 done? . . . It was [ who look the
will and the money. . . Go search the dummy pillars in the library, I have . .7
She never finished her sentence for her very emotion killed her. But the
search was made and the will and money found within the oaken pillars
as she had said. What makes the case more strange is, lhat these pillas

were so high, that even by slanding upon a chair and wilth plenty of time
at her disposal instead of only a few moments, the somnambulist could ot
Lave reached up and dropped the objects into the hollow columns. Tt is
(Vide the (.
sionnaires de St. Médard et de Morzine) seem to possess an abnormal facility
for climbing blank walls and leaping even to the Lops of trees.

Taking the facls as stated, would they not induce one to helieve that
an intelligence and memory of ils

ol

and convulsioni

lo be noted, however, that ecslati

the somnambulic personage posse

own apart from lhe physical memory of the waking lower Self; and thal
it is the former which remembers in articulo mortis, the body and physical
in the lalter case ceasing lo function, and the intelligence gradually
making its final escape through the avenue of psychic, and last of all of
spiritual consciousness? And why not? Even malerialistic science begins now

sense:

lo concede to psychology more than one fact that would lave vainly begged
sternce” Rava,

of it recognition twenty years ago. “The real e an tells u

“the life of which every other life is but an imperfect outline, a fainl sketch,
is Lhat of the Soul
of as the “reincarnating Ego.
think,” says the French entist.* But, if indeed the physical brain is of
only a limited area, the field for the contaiument of rapid flashes of un-
limited and infinite thought, neither will nor thought can be said 1o he
ence, the impass:
ed both by Tyndall and
many others. The fact is that the human brain is simply the canal between

That which the public in general calls “soul,” we speak

” “To be, is to live, and Lo live is to will and

wenerated within it, even according to materialistic

chasm between matler and mind bhaving been conf

two planes—the psycho-spirilual and the maierial-—through which every
abstract and metaphysical idez filters from the Manasic down to the lower

human consciousness. Therefore, the ideas aboul the infinite and the absolute

are not, nor can they be. within our hrain capacilies. They can he faithfully
wirrored only by our Spirilual consciousness, thence lo be more or less

faintly projected on lo the tables of our perceptions on this plane. Thus

*Rapport sur la Philosophic en France aw X{Nme, Siécle.

B}
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while the records of even importam events are often whliterated rom our
not the mosl trifling action of our Vives can disappear from ihe
“Soul's” memory, because it is no meEmory for it, but an ever present reality
on the plane which Yies oulside our conceptions of spave and time. “Man
is the measure of all things,” said Aristotle; and surely he did not mean

memor

by man, the form of flesh, hones and muscles!

Of all the deep thivkers Edgard Quinel, the author of Creation, ex-
pressed lhis idea the best. Speaking of man, full of feelings and thonghts
of which he has either no consciousn at all, or which he feels only as
dim and hazy impr
tion only of his moral heing. “The thoughts we think. bul are unable (n
define and formulate, once repciled, seek refuge in the very root of our
heing.” . . . When chased by lhe persistent efforts of our will “they retreat
before it, still further, still deeper into—who knows what—-fibres, Dt
wherein they remain lo rveign and impress us unbidden and unknown to

sions, he shows that man reali: quite a small por-

ourselves. ...

Yes; they become as imperceptible and as unreachable as the vibra-
lions of sound and colour when these surpass lhe normal range, Unscen
and eluding grasp, they yet work, and s Jay the foundations of our future
actions and thoughts, and obtain mastery over us, though we may never
think of them and are often ignorant of their very heing and presence.
Nowhere does Quinet, the great student of Nalure, seem more vight in his
observations than when speaking of the mysteries with which we are al)
surrounded: “The mysteries of neither earth nor heaven but those present
in the marrow of onr bones, in our hrain cells, our nerves aad fibres. No

need,” he adds, “in order to search for the unknown, to lose ourselves in
the unreachable.

Ihe realm of the slars, when here, near us and in us, r
As our world is mostly formed of imperceptible heings which are the real
constructors of its continents, so likewise is man.”

s a bundle of abscure, and to hims
stood  emations. of

uncon-

Verily so; since man
scious perceptions, of indefinite feelings and misunde

ever-forgolten memories and knowledge that hecomes an the surface of his
Pane—ignorance. Yet, while physical memory in a healthy living man is
often obscured, one fact crowding out another weaker one, al the moment
of the great change that man calls death—that which we call “memory”

seetns to return to us in all its vigour and freshnes

Aay this not he due as just said, simply to the fact thal, for a few
seconds at least, our two memories( aor rather the two stales, the highes)
and the lowest slate, of conseiousness) Dlend together, thus forming onc,
and that the dying being finds himself on a plawe wherein there is neitker
past nor future, but all is one present? Memory, as we all know, is strongest
wilh regard to its early associations, then when the future man is only a
child, and more of a soul than of a body; and if memory is a part of our
Soul. then, as Thackeray has somewhere said, it must be of necessity eternal.
Scientists deny this; we, Theosophists, affirm that it is so. They have lor




what they hold but negative proofs; we have, to support us, numerable

facts of the kind just instanced, in the three cases described by us. The finks

of 1he chain of

¢ and effect with relation lo mind are, and must eser

remain a ferra-incognite to the walerialist, For il they have already acquired

a deep conviclion that as Pope says

“Lulted in the countless chambers of the hrain

Our toughts are link'd by many a hidden chaiu,

—and that they are stil] unable to discover these chains, low can they

hope to unravel Lhe mysteries of the higher, Spiritual, Mind!

OPENING DOORS TOGETHER

EiLeen Marcaret WaLKER

"What would happen if a group of
people met together with “no holds
< the
vital to them as theosopl

seties mosl

barred,” and diseu:
sis and ha-
man beings? What if every theoso-
phist felt that his ideas and convic-
tions were meant lo have a place in

the present Theosophical Movement-—
even Lhough, with the passage of the
days and the years, he might aher
both his convictions and his ideas?
How can the human resources of mind
and lieart be released so that they may
be poured into work for FTheosaphy?

To be a theosophist is nol so mucl
a matter of education as of aspiration;
a theosophist is to be delined not by
whal he presently is, so much as by
what he is dedicated 10. The theo-

sopli lask is not 1o acquire teo-
sophical information, but rather to
fearn how to acquire knowledge theo-
sophically. There are mare oppor-
tunities for learning all around us. at
moment, Lhan we ever avail

Ives of. Aud the reason why
they are so many closed doors, as
far as we are concerned, is that we
do not naderstand Tully how the mind
is enlightened . specifically, how our
mind s enlightened. 1LPBL there

fote, does more than “teach.” as we
ordinarily understand the term: she
teaches how o learn Trom anybody.
any hook, any experience, any time,

anywhere.

One consideration H.P.B. empli-

sizes—--not lo be found in worldly edu-

is thal true wi

cation dom comes only
through a pure motive, sleadfast will,

and wnremilling  work, Many  who

would never call themselves “writer
{although they might like to learn to
wrile), have a strong aud sure power

of oxpression hecause they genuinely
wislt lo share lheir deepest thoughts
and feelings with others. A feeling of
mutual respect often inspires this sort
of exchange between two individuals,
and in writing, one needs only to ex-
tend this fecling {in his mind. or
abstractly} 1o people he does not know
personally, who. reading his words,
will feel a kinship with the author,
This acl of imagination—imagining

an andience who will be appreciative

made, if nol always of
is difficolt. This
struck

of the effon

the result achieved

is one reason why many are

powerless by the very acl of taking up

pen or pencil or confronting a hlunk
piece of paper. To overcome this. we

3
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need to feel that it is important for
us 1o say what we really think and
know and feel, even if we cannot he-
(to hegin with) that what we
say is important, Another way to over-

lieve

come writer’s inertia, as it may be
called, is to remember how our minds
are stimulated and often inspired by
th

is only lelling whal 1o him seems

mple words of someone ¢lse who

“camman knowledge,” and what 1o vs
is a “new idea.”

Returning agzain 1o the question of
motive, we will observe that the mind
is somewhat like a vessel, which can
anly be further filled if it is first
partly emptied. Why it should he so,
is something of a mystery, hut every
one has had the experience of heing
saturated with Lheosophical informa-

tion on a subject—or with Theosophy

ilself, as a study—unti} some occasion
presented itself in which he had to
“give out” what be had absorbed, or
mauke use of some explanation he had
mastered in the Teachings. Then, as if
by magic, he feels an inner stimulus
to relurn to the literature, Lo dig on
deeper inlo the doctrines, to follow
the explanation still further. Perhaps
he has eveated a menial “vacuum,”
which irresistibly draws new ideas in-
to his

Writing is one way of giving in

mind.

this fashion, and often an idea, after
it is wrilten oul, will cease to have
that it
had—while going on to fascinate the

the fascination for us once
reader. So, il is a common experience
{4

forth what to him was an exciting or

for Lhe writer 1o feel, after having s

interesting idea, that it is “no good,
after all.” What he shonld say to him-
sell is that it is no further good lo
him, hut it may be to others—--and he

should ler the others decide that for
themselves.

Writing out an idea is also a psy-
chological help in many instances.
Where a problem or a queslion or
some anxiely plagues our mind, and
we cannot make a decision or get s
clear piclure of a situation, wriling
down what is going round and round
in our heads has heen known Lo clear
matters up wonderfully, There is a

real sense in which this brings dif-
fieulti
squirrel.cages. That
objective, something we can s

“down and oul” of our inner

they become

and

study, as against something subjective

which is almost wholly & matter of

feeling and  privale interpretation.
usnally uncertain in the extreme.

By trying to write theosophically
ino matler what we write ahoul, or
what style we employ); ly tryving to
consider why we write and fow we
think; by trying to be sincere in what
we say and lo respect onr own and
the reader’s integrily; by trying o
d
and onr fancy; by trying 1o appreciate
the effect of our inlent and of our
these

tinguish belween our imagination

power Lo concentrate- -hy all
attempts, we shall find ourselves grad-
nally sble to dis

from the false in all writing.

riminate the true

Tt s not enough lo Delieve that
H.P.B. wrote the Truth: we must be
able lo vecognize whal is true abowl
what she wrote, what is true in whal

other authors wrile, and what is true

in what we and our friends write. Thi=

power of disceimination and judgment
does nol apply only to the writlen
word, hut also Lo the spoken word.
for here again, in the final analysis,
we need to kuow for ourselves when
truth is being spoken and when we




are hearing sometling else in the name
of Truth.

HL.P.B. s “writings are more useful
to Lhe sceptic than to the believer, in
the sense that they are more apt to be
ased hy the sceplic who appreciates
their foree, than by the heliever who
merely  accepls “truth.” The
questioner learns more than Lhe yes-
wan: the honest doubler moves more
swiltle toward wisdom than do the
mentally lazy and obluse who imaginc
that their “trast in HLP.B.” will auto-
draw into their heads the
knowledge she worked for incarnalions
o master—through Doubt and Des.
pair and Testing of the very Soul!

The theosophical student fords no
quiet stream

their

matically

by cunvenient]
(placed
someone else).

~placed
slepping-stones there, for-
soolh! by He must
and set
down his own stepping-stones, one by
one—with, perhaps, many trips back
to the shore 1o get the waler out of
his lungs and pick up avother sturdy
boulder. The man who is afraid 1o

wade inlo a rushing river,

PROMOTION FUND

leave one idea for another, will never
have his own bridwe across that river
of Doubt and lgnorance: he will ury
Lo stand on lhe first or sccond stone
he puts down-~or, possibly, on # stone
he found in the river, discarded by
some predecessor! The smaller the
notion he is “marooned on,” the more
fearsome the river will appear, aud
the more impossible will seem the

crossing, The lighter his step become

the briefer his stop on the successi

stones, the safer — paradoxically
enough—will be his journey. But for
this, his heart must he light-~it must be
lifled with Lhe desire to know for the
sake of others.

We have nothing Lo fear but jnertia,
passive withheld con-
ions, disguised thoughts,

acquiescence,

unexpres

sed ideas. We are called upon to
practice freedom of conscience to the
hest of our ahility, for a free con-
science goes wilh an open mind, a
mind opened for others to enter and
share, as well as for ideas to enter and

arow.

We deeply appreciale the donations which our good friends have re-
cently sent 1o our Promotion Fund. We Irust they will continue lo keep us

in mind,
and April Ls, 1953:

LY. $2.00;
$2.00: H.S, $0.50;
. 200 D. sz,oo.

. $0.50; M.

WJ(‘ $2.00; G.B. $0.50;
5.P. $0.50; H.R.

The following donations have heen received between February Lst

L. $0.50; M.C.C. 83.50; H.D.
3,505 K.K. $22.00; 1L,

“Il one advances confidently in the ditection of his dreams, and en-

deavors to live the life which he has imagined,

unexpected in common lours.”

wilh a suc

he will

—MUenry David Thoreau.




