
H e  w h o  h a s  le a r n e d  t h is  h id d e n  w is d o m , p u t 
t in g  a w a y  a l l  d a r k n e s s ,  h e  e n t e r s  a n d  d w e l l s  in  
th e  e n d le s s  h e a v e n , th e  w o r ld  t h a t  is  th e  p r iz e  
o f  v ic t o r y .— Kena Upanishad.

H im  t h a t  o v e r c o m e th  w i l l  I  m a k e  a  p i l l a r  in  
th e  t e m p le  o f  m y  G o d , a n d  h e  s h a l l  g o  n o  m o r e  * 
o u t .— Revelations, Hi, /2.

THE PATH.
V o l . IX . F E B R U A R Y ,  1895. N o. 1 1 .

The Theosophical Society, as such, is  not responsible fo r  any opinion or declaration in  
th is  M agazine, by whomsoever expressed, unless contained in  an O fficial Document.

W h e r e  a n y  a r t ic le  o r  s ta t e m e n t  h a s  th e  a u t h o r ’ s  n a m e  a t ta c h e d , h e  a lo n e  is  r e s p o n s ib le ,  
a n d  fo r  th o s e  w h ic h  a r e  u n s ig n e d  th e  E d i t o r  w i l l  b e  a c c o u n t a b le .

LETTERS OF H. P. BLAVATSKY .1 

i l l .

T H E  fo llow in g  le tter w as w ritten  before the foundation of 
the Theosophical Society. A  som ew hat inaccurate tran s

la t io n  appeared in Mr. S in n ett’s Incidents in the L i f e  o f  M adam e  
B la v a ts k y , but as som e additions w ere m ade to the orig inal it is 
in te restin g  to see w hat w as adtually w ritten  b y  H .P .B . at such 
a n  e a rly  date. .

“ T h e  m ore I see of sp iritist stan ces in th is crad le and hotbed 
o f  Sp iritism  and m edium s, the m ore clearly  I see how  dangerous 
th e y  are fo r  hum anity. Poets speak of a th in  p a rtit io n  betw een 
th e  two w orlds. T h ere  is no partition w hatever. B lin d  people 
h a v e  im agined obstacles o f this kind because coarse organs, of 
h e a rin g , sigh t, and fee lin g  do not allow  the m ajo rity  of people to 
p en etra te  the difference  o f being. Besides, M other-N ature has 
done w ell in endow ing us w ith  coarse senses, fo r  otherw ise the 
in d iv id u a lity  and p erson ality  o f m an w ould becom e im possible, 
b ecau se  the dead would be continu ally  m ix in g  w ith the liv in g ,

> C o p y r ig h t ,  1895.



and the living would assimilate themselves with the dead. It 
would not be so bad if there were around us only spirits of the 
same kind as ourselves, the half-spiritual refuse of mortals who 
died without having /econciled themselves to the great necessity 
of death. Then we might submit to the inevitable. One way 
or another, we cannot help identifying ourselves physically and 
in a perfedtly unconscious way with the dead, absorbing the con
stituent atoms of what lived before us: with every breath we 
inhale them, and breathe out that which nourishes the formless 
creatures, elementals floating in the air in the expectation of being 
transformed into living beings. This is not only a physical pro
cess, but partly a moral one. We assimilate those who preceded 
us, gradually absorbing their brain-molecules and exchanging 
mental auras—which means thoughts, desires, and tendencies. 
This is an interchange common to the entire human race and to 
all that lives. A natural process, an outcome of the laws of the 
economy of nature. . . .  It explains similarities, external and 
moral. . . . But there exists another absolute law, which
manifests itself periodically and sporadically: this is a law, as it 
were, of artificial and compulsory assimilation. During epidemics 
of this kind the kingdom of the dead invades the region of the 
living, though fortunately this kind of refuse are bound by the 
ties of their former surroundings. And so, when evoked by me
diums, they cannot break through the limits and boundaries in 
which they aCted and lived. . . . And the wider the doors are
opened .to them the further the necromantic epidemic is spread; 
the more unanimous the mediums and the spiritists in spreading 
the magnetic fluid of their evocations, the more power and vitality 
are acquired by the glamour.”

Madame Jelihovsky says that “Helena Petrovna described 
many stances in terms of horror in consequence of the sights she 
was enabled to see as a result of her clairvoyance. She saw 
details hidden from the others present: perfeCt invasions of hosts 
of soulless remains of mortals, ‘woven of fleshly passions, of evil 
thoughts, of vicious feelings which had outlived the body ’ And 
H.P.B. wrote:

“It stands to reason that this mere earthly refuse, irresistibly 
drawn to the earth, cannot follow the soul and spirit—these high
est principles of man’s being. With horror and disgust I often 
observed how a reanimated shadow of this kind separated itself 
from the inside of the medium; how, separating itself from his 
astral body and clad in someone else’s vesture, it pretended to be



someone’s relation, causing the person to go into ecstasies and 
making people open wide their hearts and their embraces to these 
shadows whom they sincerely believed to be their dear fathers 
and brothers, resuscitated to convince them of life eternal, as 
well as to see them. . . . Oh, if they only knew the truth, if
they only believed! If they saw, as I have often seen, a mon
strous, bodiless creature seizing hold of someone present at these 
spiritistic sorceries! It wraps the man as if with a black shroud, 
and slowly disappears in him as if drawn into his body by each 
of his living pores.”

In the year 1878, or thereabouts, a defence of modern Spirit
ualism was brought out by Alfred Russell Wallace. This greatly 
pleased H.P.B., who wrote on the subjedt to her sister:

“See how cleverly he proves how mistaken people are who 
say that we propagate ancient prejudices and superstitions; how 
he proves that a body of people who preach the study of man’s 
nature, who teach the acquirement of eternal bliss as a conse
quence of attaining the full perfection of their moral and spirit
ual powers, is the chiefest enemy, not only of gross materialism, 
but also of all kinds of silly bigotry and myth-worship. Spirit
ualism is an experimental science; its development — which is the 
objedt of the Theosophical Society 1— will make it possible to find 
a foundation for a true philosophy. There is only one truth, and 
it is higher than anything else. Theosophy is bound to destroy 
such meaningless expressions as ‘ a miracle ’ or the ‘ supernatural ’. 
In nature everything is natural, but everything is not known; and 
yet there is nothing more miraculous than her powers, hidden as 
well as revealed. Spiritualism, m eaning the s p ir itu a l p o w ers  o f  
m an  a n d  the deeper know ledge o f  the p sych ica l aspects o f  l i fe , 
which we Theosophists preach, will cure the old evils of religious 
quarrels, owing to which the faith of man in the primitive truths 
of immortality and repayment according to deserts is disappear
ing. Wallace speaks the truth when he says that Spiritualism 
well deserves the sympathy of moralists, philosophers, even of 
politicians and of everyone who desires the perfecting of our 
society and our life.”

H.P.B. did not spare herself when portraying the humorous 
side of her surroundings. The American Phrenological Society 
wrote and asked for her portrait and for a cast of her head, and

* A t th is  tim e  a  w ide  d is tin c tio n  w as  d ra w n  betw een  “ S p ir itu a lism  ” and  “  Sp iritism  
I t  w ill be seen  from  H .P .B .’s  ow n defin ition  th a t  she w as n o t sp ea k in g  of “ Spookology ” 
a s  th e  o b je c t of th e  T heosoph ical Society.



Professor Buchanan, the phrenologist and psychometer, called on 
her for an interview. She describes the incident in writing to 
Madame Jelihovsky:

“And so this poor viCtiifi (viCtim in view of his awful task) ' 
was sent to me—a phrenological occultist, who came in the com
pany of a huge bouquet (as if I were a prima donna!) and with 
three trunk-loads of compliments. He fingered my head and 
fingered it again; he turned it on one side and then on the other. 
He snorted over me—snorted like a steam-engine, until we both 
began to sweat. And at last he spat in disgust. ‘Do you call 
this a head?’, he says; ‘It’s no head at all, but a ball of con
tradictions.’ ‘On this head’, he says, ‘there is an endless war 
of most conflicting bumps; all Turks and Montenegrins.1 I can't 
make anything of this chaos of impossibilities and confusion of 
Babel. Here, for instance’, he says, poking my skull with his 
finger, ‘is a bump of the most ardent faith and power of belief, 
and here, side by side with it, the bump of scepticism, pessimism, 
and incredulity, proudly swelling itself. And now, if you please, 
here is the bump of sincerity for you, walking hand in hand 
with the bump of hyprocrisy and cunning. The bump of domes
ticity and love for your country boxes the ears of the bump of 
wandering and love of change. And do you mean to say you 
take this to be a respeCtable head?’ he asked. He seized himself 
by the hair, and in his despair pulled a considerable lock from 
his own respeCtable head, answering to the highest standards of 
phrenology. . . . But all the same he described, drew, and
published my poor head for the amusement of the hundred thous
and subscribers to the Phrenological Journal. Alas, alas, ‘heavy 
is the crown of Monomach!’ * The aureola of my own greatness, 
acquired so undeservedly, is simply crushing me. Here, I send 
you a copy of my poor head, which you are requested to swallcAv 
without any sauce. A hundred thousand Yankees are going to 
feast upon it, and so I am certainly going to save a bit for my 
own blood!”

“Now listen to this, little brothers”, she writes in her next let
ter, “I am sending you a great curio. Examine it, wonder at it, 
and improve by it. The Freemasons of England, whose Grand
Master is the Prince of Wales, have sent me a diploma, which 
means to say that I am raised to a high Masonic dignity, and so 
my title is ‘Mysterious Freemason’. Ah me! next I shall prob-

1 This was during the war in 1877.
a T h e  co ronation  crow n of R u s s ia ; th is  w as  sa id  by  one of th e  T sa rs .



ably be ele<5ted Pope of Rome for my virtues. The decoration 
they sent me is very beautiful: a ruby cross and a rose. I send 
you the cutting from the Masonic Journal."

Many honors were showered upon H. P. B. as a result of the 
publication of Isis Unveiled. A very ancient Society in Benares, 
founded before the beginning of the Christian era, called the Sat- 
Bai, sent her a diploma in Sanskrit, decorated with many sym
bols. It is remarkable that in this diploma Helena Petrovna is 
alluded to as a “Brother of the female sex”. “Henceforward 
our brother Rad is entitled, owing to his great knowledge, to 
power over the inferior grades of ministers, couriers, listeners, 
scribes, and the dumb ones.” H.P. B. also received a very ancient 
copy of the Bhagavad-Gitd, in a mother-of-pearl and gold bind
ing, from an Indian Prince. At the approach of the Russo- 
Turkish war of 1877-1878, H.P.B. wrote many articles against 
the Roman Catholics, because the Pope had blessed the weapons 
of the Turks. These articles she signed “A Russian Woman”. 
They created.such a stir that Cardinal McCloskey sent his Jesuit 
secretary to her, under the pretext of making the acquaintance 
of “such a remarkable woman, and pioneer thinker, who, knew 
how to shake off the prejudice of patriotism and to create for 
herself an independent position in an independent country In 
February, 1877, she wrote to her sister:

“I told him his endeavors were in vain; that whatever I per
sonally, as a Theosophist, might believe was no business of his at 
all; that the faith of my Russian fathers was sacred to me; that 
I shall always stand up for this faith and for Russia, and shall 
always write against the attacks of the hypocritical Catholics upon 
them as long as my hand can hold a pen, and without letting my
self be frightened by the threats of their Pope or the wrath of 
their Roman Church, the Great Beast of the Apocalypse!”

The result of this visit was a new article by her against the 
head of the Western Christian Church, who blessed Musselmans 
that they might the better kill Christians, Slavs, and Russians. 
Soon after this move Mme. Jelihovsky received newspaper cut
tings containing the report of H.P.B.’s real fight—but this time 
not with an ecclesiastic, but with a propagator of materialistic 
views, of European renown. She writes to her sister in her usual 
humorous way:

“I send you, friends, one more article of mine, which received 
by no means small honors here and was reprinted by several New 
York papers. This is the way it happened: the London scientist



Huxley has been visiting here, ‘ the progenitor of protoplasm and 
high-priest of psychophobia’, as I have surnamed him. He de
livered three le6tures. At the first, he made short work of Moses 
and abolished the whole of the Old Testament, declaring to the 
public that man is nothing but the great-grandson of a frog of the 
Silurian period. At the second he ‘beat everyone’, like a new 
Kit Kitich.1 ‘You are all fools’, he says, ‘you don’t understand 
anything. . . . Here is the four-toed foot of Hipparion, the
antediluvian horse, for you, from which it is evident that we, five
toed men, are closely related to it as well, through our origin.’ 
There is an insult for you! But at the third le6ture our wise psy- 
chophob tried to sing it altogether too high, and so started telling 
fibs. ‘ Listen to me ’, he says, ‘ I have looked into the telescopes, 
I have whistled under the clouds in balloons, I have looked out 
for God everywhere with great zeal; and nowhere, in spite of all 
my researches, did I see or meet him! Ergo—there is no God 
and there never was any such! ’ It was worth these peoples’ while 
paying him $5,000 for three lectures of this sort of logic. ‘Also’, 
he says, ‘the human soul. . . . where is it? Show it to me
as I can show you the heart and the rest of the ‘inwards’. 
Anima Muni, ether, Archos of Plato. . . .  I have searched 
for the soul with the aid of spy-glasses and microscopes; I have 
observed the dying and anatomized the dead, but upon njy word 
of honor, there is no trace of it anywhere! It is all a lie of the 
spiritists and the spiritualists. Don’t you ’, he says, ‘ believe 
them.’ I felt awfully sorry at all this. So sorry as even to be 
angry. So I thought to myself, let me go and write an article 
against this self-willed, self-opinionated Kit Kitich. And what 
do you think? I have written it. And it came out not at all so 
bad, as you can see by the enclosed copy. Needless to say, I 
immediately took this article, sealed it, and sent it through our 
corresponding members to Loudon, to be delivered to Huxley 
with my most earnest compliments.”

H. P. B. was compelled for various reasons to become an Amer
ican citizen. This troubled her considerably, as, like all Russians, 
she was passionately devoted to her country. She wrote to Mad
ame Fadeef:

1 K it K itich , o r in A cadem ic R u ssian  T i t  T itich , is a  s tag e  c h a ra c te r  w hose  fav o rite  
say in g  is :  “ W ho can  b e a t K it K itich  w hen  K it K itich  w ill b e a t e v ery o n e  f i r s t? ”  H e has 
lo n g  becom e th e  sy n o n y m  of a  b u lly , a  p e tty , self-w illed , d om estic  ty ra n t .  T h e  popu lar 
R u ss ia n  d ia lec t q u ite  unconsc iously  tra n s fo rm s  “ T itu s, th e  son  of T itu ^  ”  ( T i t  T i t i c h ) into 
“ th e  W hale , th e  son of th e  W h a le ” (“ K i t” m eans “ w h a le ” in  R u ss ia n ); a n d  H .P .B . used 
th is  unconscious pu n  to  m ak e  fu n  of th e  b io log ical ev o lu tio n is t w ho c la im ed  to  be, in some 
Bense, th e  son of th e  w hale, and  w hose d o c trin e  she found  to  be  “ v e ry  like  a  w h a le ”, too. 
H u t a  pun , un like  a  bishop, loses b y  tran s la tio n .



“My dearest, I write to you because otherwise I would burst 
with a strange feeling which is positively suffocating me. It is 
the 8th of July to-day, an ominous day for me, but God only 
knows whether the omen is good or bad. To-day it is exadtly 
five years and one day since I came to America, and this moment 
I have just returned from the Supreme Court where I gave my 
oath of allegiance to the American Republic and Constitution. 
Now for a whole hour I have been a citizen with equal rights to 
the President himself. So far so good: the workings of my orig
inal destiny have forced me intQ this naturalization, but to my 
utter astonishment and disgust I was compelled to repeat publicly 
after the judge, like’a mere parrot, the following tirade: that I 
‘would renounce for ever and even to my death every kind of 
submission and obedience to the emperor of Russia; that I would 
renounce all obedience to the powers established by him and. the 
government of Russia, and that I would accept the duty to de
fend, love, and serve the Constitution of the United States alone. 
So help me God in whom I believe! ’ I was awfully scared when 
pronouncing this blackguardly recantation of Russia and the em
peror. And so I am not only an apostate to our beloved Russian 
Church, but a political renegade. A nice scrape to get into, 
but how am I to manage to no longer love Russia or respedt the 
emperor? It is easier to say a thing than to adt accordingly.”

HE name MahAtmd in these articles is intended to embrace
also Masters, Brothers of the Lodge, Initiates, and the 

like. The word testimony embraces all statements and proofs 
intended to bring out and constitute evidence of fadt. All per
sons who have testimony on this subjedt are invited to send it to 
the P a t h , where it will appear either in full or condensed. I 
should be informed in each case whether or not names may be 
used. If not to be used, an initial will precede the published 
statement. W.Q.J.

1. The Vedas, admittedly among the oldest of religious 
books, if not in fadt the oldest, contain the word MahAtmd, which 
means “great soul”. The Bhagavad-Gitd says that “such a one 
[a Mahatma] is difficult to find”.

TESTIMONY AS TO MAHATMAS.



2. From H.P.B. Her assertions to her relatives many years 
ago that she knew such wonderful beings; later, similar asser
tions and objective proofs to her American friends, then to her 
English aud Indian friends; her statement and that of Masters 
themselves in writing that they had assisted her in most of the 
book Secret DoSlrine. This message was received by Dr. Hiibbe- 
Schleiden of Germany, and has been reprinted in the P a t h . 

With H.P.B. begins the testimony for the Western world in this 
age, and she began a revival in India of the belief in the aCtual 
present existence of Mahatmas, as to whom a general belief had 
always existed there.

3. Col. H. S. Olcott has asserted continuously, in private and 
public, in all parts of the world by speech and writing, that he 
has had personal objective and introspective proof of the exist
ence of not only the one Master so much spoken of, but also of 
K.H. and others. He declared very often most unequivocally 
that he had met the Masters. In the London Convention of 1894 
he made the same statement in public on the platform. He writes 
publicly that Isis Unveiled was worked upon in New York by 
more than one of the Masters; he gives testimony as to having 
received a turban from one of the Masters; he further mentions 
that many of the Masters came to New York when he met and 
worked with H.P.B., and that he conversed with some of them.

4. Damodar K. Mavalankar, a Hindu who joined the Society 
soon after H. P. B. went to India and worked for it unselfishly for 
seven years, has often declared that he knew personally of the 
existence of the Masters spoken of in Theosophical literature.

5. Mohini M. Chatterji, another Hindu, often stated prior to 
1884 that he knew of the existence of said Masters personally.

6. Mr. A. P. Sinnett, President of the London Lodge T.S. 
and author of Esoteric Buddhism, says that that book was made 
up from letters from the said Masters, and in that book and The 
Occult World he gives certain particulars on the subjeCt, testify
ing to the same point. He has always asserted his belief in their 
existence on personal knowledge as well as on argument and 
testimony.

7. William Q. Judge has given testimony for many years to 
the same effeCt; to wit, that he knows personally of the existence 
of the said Masters, as well as of others, and also that he knows 
a great many persons, and has for many years, who personally 
know independently of himself the same faCt.

8. R., an American, testifies to having known, before hearing 
of the Theosophical Society, the Master whose picture is known



to several members, and that many years’ help from the same 
Master has given complete proof of his existence and the possi
bility of the existence of any others.

9. The Christian Bible describes in many instances saints and 
sages who appear to stand in the same position as a Mahatma. 
The mysterious character who appeared in the Bible once for the 
purpose of blessing Abraham, “the friend of God”, was named 
Melchizedek and was probably a Master.

10. The Countess Wachtmeister has repeatedly declared that 
she has seen in the astral light at Theosophical meetings and at 
other places, and very often near H.P.B., the figure of the Mas
ter as described by many other persons and as pictured, and that 
she has received, independently of H.P.B., in circumstances 
where fraud or trick would be impossible, messages from said 
Master.

11. D., a member of the American Sedtion, says that in early 
youth, in a vivid dream, a being came and offered comforting 
remarks on the subjeft of predestination which then was oppress
ing D. ’s mind. The face of the being was deeply impressed on 
the memory. After joining the T.S., D. one day was shown the 
Master’s pidture, and was amazed beyond measure to see that it 
was the likeness of the being who in youth, many years before, 
had come in the dream.

12. W. D. says that for a long time he wished to have intro
spective proof of the existence of the Masters, believing in the 
possibility of such existing. He became deeply involved in busi
ness, and was engaged in his work in a sparsely inhabited place. 
While writing on business he became conscious that some one 
appeared to be standing near him, and then he saw it was the 
Master, either present astrally or in though t-pidture. This 
aroused the surety within of their aftual present existence.

13. T.P.T., an American, says that during almost the whole 
of life, for many years, a being, identical with the pidture of the 
Master, has been continually helping in spiritual development, 
insisting on altruistic work and guarding against falling into per
sonalities. “He is glorious in appearance, majesty, power, and 
kindness; he is human, yet far beyond us: he has diredted me 
to the Theosophical Society; I am as sure of his existence as I 
am of any fadt in my entire life. He not only diredted me to the 
T.S., but also told me to join it; he has identified himself to me 
as H.P.B.’s Master; he watches the T.S. I know as surely as I 
know anything.”



HAVE FAITH.

WH EN the truths of Theosophy first dawn upon the student, 
shedding new light on the meaning of life and of death, 

on the mystic word “Brotherhood” and all that it may convey, 
on the origin of evil, on the meaning and use of suffering and 
pain, a new impetus is given to effort, and for a while, perchance, 
it seems very easy to live the life of an ascetic. Personal griefs 
and losses! O how little do they count, we say to ourselves. How 
can people, on perceiving the first gleam of the light of truth, 
allow themselves to remain longer prisoners in the dungeons of 
selfishness, of ambition, of jealousy, and of wrath? How easy it 
is to snap the chains of conventionality and to march forth into 
the sunlight of peace and knowledge, never more to be drawn 
backward into the darkness of this illusionary world! These and 
kindred thoughts pass through the mind of the enthusiastic stud
ent, who would fain enter the realm of practical occultism, to 
whom the path now looks so easy, so comfortable, so delightful. 
Away with unkind sentiments towards our brothers and sisters; 
away with desires for material advancement; away with selfish 
griefs and care for the world’s opinions! How easy it now seems 
to work for the great orphan Humanity, towards whom our hearts 
leap forth in sympathy!

And so for a time we are at peace with ourselves and the 
world. We feel our lives pledged to devoted work for others; 
we think it possible that, unknown though it be to ourselves as 
yet, we may already be accepted chelas to some high teacher. We 
breathe the air of spiritual purity, while we feel we have brushed 
from us forever the dust of material and personal interests. We 
think much about the Masters, those lofty souls pledged to self
sacrifice, and we feel very near them,—as, indeed, we may be 
for the time being.

Days pass by in this condition with nothing to disturb the 
harmony, and we, though still weak, believe we are strong. 
Alas! a time comes when some new temptation assails us, an 
unlooked-for foe appears, and lo! whither has all our seeming 
strength departed? Where are all our stern resolves? Whence, 
indeed, has fled that boasted peace of mind, which we fondly 
thought that naught could ruffle? We had been resting in such 
strong faith in our Elder Brothers, and our intuition had assured 
us of their Radiant Presence; and in the recognition of such a 
Presence it had seemed impossible to be disturbed and troubled



by earthly concerns. Why, then, this weakness? How could it 
be possible to succumb anew and so strongly to the “sense of 
'separateness” ?

Such, indeed, was the experience of one who was very young 
as yet in knowledge and understanding of herself. At first, 
wildly enthusiastic to embrace the new life of the spirit which 
opened before her in its possibilities, she thought to make a sud
den leap from olden habits and desires, loves and hopes and jeal
ousies, straight forward into a life of self-forgetfulness. And 
falling, she was very sad, very sore and bruised She was dis
couraged, alas, as well, and wondered that she ever could have 
hoped and believed that conquest of her lower nature could be 
easily compassed.

Fainting and weary, she had a vision. Before her stretched a 
T u g g e d  mountain, r e a c h i n g  far, far u p  into the mountain, and a 
path led u p  the mountain, aye, to the very top; but so steep it 
was, so sharp the ascent, that she, a pilgrim on the way, was 
overcome by dizziness when but a few steps had been taken u p 

ward. Exhausted, she s a n k  u p o n  the g r o u n d .  But lo o k in g  u p ,  

she beheld two Brothers of the race, tall and grand-looking men, 
loving and tender of mien. They were standing in the pathway 
above her, reaching downward a helping hand to herself, just 
started on that difficult journey which leads to knowledge and to 
freedom. They saw her fall, those Elder Brothers, and they 
realized that as yet her strength was not equal to climbing that 
rugged, steep assent. She must rise, but a l o n g e r ,  slower way 
must be followed by her because of her great weakness. Should 
they leave her to take that journey alone, her whose store of 
energy must not be drawn upon too exhaustively, whose weak
ness would not allow her to mount rapidly? No, indeed, no! 
They turned their way downward towards her, and with a tender, 
pitying smile led her aside into another path hidden among the 
bushes and the trees, and rising more gradually and slowly up
ward. The way was dark, it is true, save for their Radiant 
Presence, the light of freedom was hidden from view in many 
places, and yet flashes of it illumined the path at intervals. It 
was restful to the poor, weak soul who had once hoped and 
trusted in her strength to rise more rapidly. It was comforting 
to know that her Guardians, the Guardians of the Race, were not 
impatient, but were still watching and helping, never wearying 
in their care and tenderness, even though the journey must be 
slow because of her great weakness. And she kept her eyes 
turned toward them and she had faith. M. H. W.



CONVERSATIONS ON OCCULTISM.

St u d e n t :  — At a former time you spoke of entities that crowd 
the spaces about us. Are these all unconscious or otherwise?

Sage.—They are not all unconscious. First, there are the 
humdrum masses of elementals that move like nerve-currents 
with every motion of man, beast, or natural elements. Next are 
classes of those which have a peculiar power and consciousness of 
their own and not easily reached by any man. Then come the 
shades of the dead, whether mere floating shells, or animated ele
mentals, or infused with galvanic and extraordinary adtion by the 
Brothers of the Shadow. Last, the Brothers of the Shadow, 
devoid of physical bodies save in rare cases, bad souls living long 
in that realm and working according to their nature for no other 
end than evil until they are finally annihilated—they are the lost 
souls of Kama Loka as distinguished from the “animated corpses” 
devoid of souls which live and move among men. These Black 
entities are the Dugpas, the Black Magicians.

Student.— Have they anything to do with the shocks, knocks, 
bad influences, disintegration of soft material accompanied by 
noises more or less distinct?

Sage.—Yes, they have. Not always, of course. But where 
they are actually seen at the time preceding such occurrence, they 
are the agents.

Student.—Then I am to suppose that if such takes place with 
me I am the attracting person, the unfortunate channel through 
which they have come?

Sage.—No, you are thoroughly in error there. You are not 
such channel in that case. You are in fact the opposite, and the 
very cause for the temporary defeat of that dark entity. You have 
mistaken the appearance, the outer manipulation of forces, for 
the thing itself. If you were their channel, their agent, the 
cause for their coming and thus making their presence possible, 
there would be no noise and no explosion. They would then act 
in and through you for the hurt of others, silently and insidiously. 
They approach your sphere and attempt to make entry. The 
strength of your character, of your aspiration, of your life, throws 
them off, and they are obliged, like rain-clouds, to discharge 
themselves. The more strong they are, the louder will be their 
retreating manifestation. For the time they are temporarily de
stroyed or, rather, put outside the combat, and, like a war vessel.



have to retire for repairs. In their case this consists in accumu
lating force for a new attack, there or elsewhere.

Student. — If, then, such loud explosions, with pulverization 
of wall-plaster and the like, take place, and such an evil entity is 
seen astrally, it follows that the person near whom it all occurred 
—if identification due to solitude is possible'—was in fa<St the 
person who, by reason of inner power and opposition to the evil 
entity, became the cause for its bursting or temporary defeat?

Sage.— Yes, that is corredt. The person is not the cause for 
the entity’s approach, nor its friend, but is the safeguard in fadt 
for those who otherwise would be insidiously affedted. Unin
formed students are likely to argue the other way, but that will 
be due to want of corredt knowledge. I will describe to you con
densedly an adtual case. Sitting at rest on a seat, eyes closed, I 
saw approach one of those evil entities along the astral currents, 
and looking as a man. His hands like claws reached out to affedt 
me; on his face was a devilish expression. Full of force he moved 
quickly up. But as I looked at him the confidence I felt and the 
protedtion about me adted as an intense shock to him, and he 
appeared to burst from within, to stagger, fall to pieces, and then 
disappeared. Just as the disintegration began, a loud noise was 
caused by the sudden discharge of astral eledtricity, causing reac
tions that immediately transmitted themselves into the objedts in 
the room, until, reaching the limit of tension, they created a 
noise. This is just the phenomenon of thunder, which accom
panies discharges in the clouds and is followed by equilibrium.

Student.—Can I carry this explanation into every objedtive 
phenomenon, say, then, of spiritualistic rappings?

Sage.— No, not to every case. It holds with many, but spec
ially relates to the conscious entities I was speaking of. Very 
often the small taps and raps one hears are produced under the 
law referred to, but without the presence of such an entity. 
These are the final dissipations of colledted energy. That does 
not always argue a present extraneous and conscious entity. But 
in so far as these taps are the conclusion of an operation, that is, 
the thunder from one astral cloud to another, they are dissipations 
of accumulated force. With this distindtion in mind you should 
not be confused.

Student.—Have not colors a good deal to do with this matter?
Sage.—Yes; but just now we will not go into the question of 

color except to say that the evil entities referred to often assume 
a garb of good color, but are not able to hide the darkness that 
belongs to their nature.



STEPPIN G-STO N ES.

IT would seem by the way in which many members regard the 
working of the T.S. that the old traditions concerning exo

teric wisdom and the method by which it is taught are but 
lightly regarded. There is a great difference between learning 
and wisdom, and a little reflection on that fadt would be of use 
to many. The Theosophical movement was intended to give 
men Wisdom more than anything else, and the methods which it 
adopts in thus training its members are those which have held 
good in the East and in all Occult Brotherhoods from time imme
morial. The peculiar and particular difference between the 
method of instruction employed in Occult bodies and that of our 
western colleges lies mainly in that the one, while apparently 
saying very little, seeks to develop the intuitions, and the other, 
while saying a great deal, merely supplies the brain with faCts. 
The former deals in generalities, the latter in particulars. Mr. 
Sinnett rightly said in his Esoteric Buddhism that the traditional 
methods of teaching in the East aimed at impressing every fresh 
idea on the memory by provoking the perplexity it at last 
relieved. This perplexity arises from an absence of a certain 
power in the Ego of the student to perceive the greater laws of 
Nature. But by dwelling on the thought that the Master puts 
forward, in time the student comes to develop that power and 
thereby to recognize a new faCt in Nature. Madame Blavatsky’s 
Secret Doctrine was written in that way, and it will always per
plex students until they have reached to the development of the 
author of that book. She has been criticized for her want of 
order, and sometimes for the absence of such statements as would 
lead the brain-development forward by orderly processes, but she 
did not seek to develop the refleCtive powers, but rather to 
awaken the perceptive ones.

Now we should remember, and always hold to in our endeavor 
to help the world, the occult and traditional method of teaching. 
In our Branches we should be sure that we are conducting them 
on this basis. The writer knows some persons who try to turn 
their Branches into clubs or literary associations, merely placing 
them on the level of any other like club. Then, again, he knows 
of others who try to turn them into semi-religious institutions, 
but in both of these cases there is a distinCt falling away from 
the original lines, and we must examine ourselves very carefully



to see what is the proper thing to do in the management of 
Branches and in public meetings in order that we may awaken 
the spiritual insight of anyone in the outside world.

Now there is one very simple matter by which we can know 
how to a<5l, and that is by noting carefully in our minds those 
things which have helped us and developed us, and those things 
which have, on the other hand, held us back. The use of these 
things will undoubtedly have a similar effedt upon the generality 
of other persons and we should remember this. If we want to 
help others we should bring forward the ideas that have aided us. 
It does not matter if we ourselves have now gone far beyond 
them: they were stepping-stones to us at one time and would be 
helps now to other persons if rightly employed. It is not diffi
cult to find members amongst us who are throwing aside a great 
many conceptions as materialistic now, that were aids to them 
once. The simple statement, for example, of reincarnation: 
that the soul is an intelligence which passes on from life to life, 
entering new physical bodies and coming back to the race again 
and again; is regarded now by many as a very crude and even 
materialistic statement of the truth of the matter. Yet it was a 
very new idea to them but a few years ago, and, moreover, they 
would never have advanced to their present high development 
had not Reincarnation been presented to them then in that very 
crude and materialistic manner. Therefore, what they should do 
now, when speaking to others below them, is to waive aside the 
immense knowledge they have gained and be content to present 
matters in a simple and clear light to those who know less than 
they.

If we enquire into the reason as to why it is that many desire 
to present such a vast amount of information in their essays and 
papers at a Branch meeting or before the public, or to become 
very metaphysical and discourse on the Absolute and Be-ness 
and the like, we should see that it arises really from a subtle form 
of egotism. They wish to show how much they know, and it 
does not mean simply that they wish to show how much book- 
learning they have, but often how much spiritual enlightenment 
they possess; this latter making it very difficult for them to find 
any egotism in what they do. To present a spiritual truth in a 
materialistic manner, and without referring to “spirit and mat
ter”, and “good and evil”, or Sanskrit terms, would seem to 
them almost profane. Why? Because they know better, they 
have passed beyond all materialistic thought! But nevertheless 
they should remember that there are many others who have not



yet reached this pinnacle of enlightenment, and their objeCt in 
getting up to speak should be, if they are Theosophists at all, not 
to show how much they know, but really to help. Egotism 
springs from a want of sympathy with the race, and if one who 
speaks or writes or even converses with a fellow-student or one 
who knows nothing of Theosophy does so merely with the idea of 
impressing him with the amount of his own information he can
not help him in the slightest degree. True sympathy is a desire ; 
to help another, and this again is the root of one’s own possible 
advancement. Egotism is a desire to get as much praise as pos
sible from others, and it therefore closes up and destroys the 
nature of him who possesses it.

Always there is this difference between the egotist and the 
sympathetic helper of man. The one desires to tell how much he 
knows; the other seeks to aid men in knowing as much as he. 
The former tries to surprise with the amount of his learning and 
even spiritual wisdom, the latter always seeks to give his fellow- 
men instruction as to how to obtain that information and spiritual 
wisdom.

So, then, if we are going to develop teachers and helpers for 
the race, we must instruct others by picking out those things that 
have aided us from the mass of Theosophical literature that is 
given to the world, and speak of them in the simplicity in which 
we received them; in that way to lead others up to our own en
lightenment. Many say that Madame Blavatsky made a mistake 
in her method of enlightening the world; yet all her “mistakes” 
had definite objeCts in them. She knew infinitely more than she 
said, but she did not care about saying all she knew because she 
was not an egotist. She desired rather to help the world than to 
surprise it with the profundity of her knowledge. And those 
persons who decry Madame Blavatsky and point to her mistakes 
are the very ones who but a short while past learned all that they 
now know of the sacred truths of life from her teachings.

Let all members, then, get rid of this egotism, and, remem
bering the old traditions, teach the philosophy as it was given out 
in the earliest T.S. days. Those things that helped you at first 
will help others now. It may be that in your idea that you have 
gone far beyond Madame Blavatsky, you have not come near to 
where she stood. You may have but intellectually recognized 
wisdom which she knew intuitively. The simple expression of 
the Theosophical doCtrines, the teachings about Karma and Rein
carnation and those about the seven principles of man and the 
like, in their simplest form, should be given to the public in order



that they may be aided as you have been. For it is a fadt that 
those things that aided you will undoubtedly aid others.

Again, remember also that the philosophy more than the mere 
ethics is what the world needs. Telling a person to “be good” 
instead of showing him why he should thus adt, is what is being 
done in every church. It is not suitable to this age. Only a 
week ago one member overheard a visitor to a Theosophical meet- 

% ing saying as he left the hall, “Universal Brotherhood! I don’t 
know about that! Why should I not skin a man ? He’d skin me 
if he had the chance.” Showing that what the visitor wanted 
was not the mere telling him to become one of a body of univer
sal brothers, but the giving to him of a philosophy which should 
explain the rationale thereof.

Remember, then, to place before the world and those you 
come in contadt with the stepping-stones which have served as 
helps to you, and think constantly upon this rule of life:

D o not desire to te ll people how much you  know or how  w ise you  
are, but ra th er  instruct them so that they also m ay acquire the 
know ledge a n d  the ivisdom  f o r  themselves.
■ C l a u d e  F a l l s  W r i g h t .

PROJECTED HARI-KARI.

AT an epoch of crisis in any organization with high aims, 
there always appear promoters of remedies. Sometimes 

they come from without, beneficently proffering advice though 
never having proffered service; sometimes from within, and then 
the advice either has the force of previous interest demonstrated 
by work, or has the familiar sound of that gratuitous counsel 
which is so proverbial of the idle. And once in a while a mem
ber steps forth in full garb as such, solemnly asseverating his 
deep interest in the organization and his calm convidtion that its 
true policy is to commit h a ri-k a ri. Its purposes have been per
verted, its mission a failure; his own moral earnestness gives pain 
as he compares it with the turpitude around; saddened at the 
prevalent corruption, he must voice the truths within his soul; 
really there is nothing to be done but for the organization to dis
embowel itself and to end its career of pitiable disaster. He will 
not resign; his heart still clings to the Cause; let all collapse to
gether, and then there will be hope for the race.

In The U nknown W orld  of December 15 th is an article of this 
nature upon the Theosophical Society. The author signs his



name,1 a name perhaps less known for vigorous services to the 
Society than for criticism of its operations and for distrust of its 
adtive workers, and he frankly sustains all previous reputation, 
telling us of the lamentable pretensions of the Society from the 
first, the utter hypocrisy of its platform, the frightful corruption 
and folly continually accumulating, the error and humbug and 
conceit inevitably generated, the impending crash brought on by 
duplicity and fraud. And what is the conclusion? To withdraw # 
from a body so deceptive and vile? To discountenance all such 
rascality by refusing longer connexion with it? To attempt a 
reform and rally the pure to extrude the hypocritical and the pre
tending? Not at all. This: to disband the Branches, have as 
loose a conne6tion as possible among all mystic bodies of every 
name,, capture from Theosophists the property they hold as such, 
give the coup-de-grace to the Theosophical Society, and do so 
under the auspices of the author as an F.T.S.!

On the moral quality of the proposition there is perhaps no 
need to speak, but there are some assertions as to fadt which 
should have notice because coming from one still proclaiming 
membership in the Society, a membership dear to him in spite of 
its revolting association's and of his own hopeful purpose to end 
up the Society itself. Among them are these: that the Society 
holds Oriental dodtrines and discountenances others; that the 
General Secretaries virtually mould the faith of the Branches 
and members; that the use of literature and ledtures is wrong 
and antagonizes spontaneous thought and study; that suspicion 
of individual officials blasts belief in Theosophy; that the T.S. 
teaches the existence of Mahatmas and a possible connedtion with 
them; that no proof of connedtion with Mahatmas can be other 
than subjedtive; and that the present need is to abolish organ
ization and officers and have a book-depot and a magazine offipe.

Now one might combat these assertions seriatim. One might 
say that the disproof of the holding of dodtrines by the T.S. is 
found in ( a ) the explicit language of its Constitution, (b ) the 
absence of any such exadtion from candidates for membership, 
(c ) the unrestrained freedom of opinion and discussion in the 
T.S. which in fadt obtains, (d ) the universal opposition to any 
dogmatic stand, strongest in the most conspicuous workers. One 
might say as to the pradtical moulding by General Secretaries 
that of course their work in a Theosophical Society must necessa
rily pertain to Theosophical topics and efforts, and that the views 
of men put in office because of their capacity and record will

1 T h e  a u th o r  of th e  a r tic le  is Mr. E. T . S tu rd y , F .T .S .—[E d.]



naturally have weight with private members, just as in any other 
organization; but that ( a )  there is absolutely no evidence of any 
attempt to enforce or even unduly urge these views, (b) that the 
correspondence of their offices is adducible to show their insist - 
ance on freedom, (c )  that the publications under their control (the 
Vahan, the P ra sn o tta ra, and the Theosophical F o r u m ) invite and 
publish views divergent from the Secretaries’. One might say 
(a ) that a Theosophical Society without Theosophical literature 
and speakers might as well be a Society under any other name, 
or, better yet, not exist at all, (b )  that both writings and speeches 
are avowedly on the basis of individual opinion, and, if sustained 
by contributions from members, are so on the right of free adtion 
guaranteed by our Constitution, (c )  that the T.S. literature em
phasizes spontaneous thought and study, giving them larger mate
rial for use and urging that use, (d ) that if Theosophists desire 
to spread a knowledge of the truths they have found valuable, 
they are really manifesting the philanthropic spirit which Theos
ophy inculcates. One might say that the basing recognition of truth 
upon the characters of individual teachers is exaCtly one of those 
forms of personality which Theosophical literature discounte
nances, and that the man who does not find his best proof of truth 
in the affirmation of his own consciousness is precisely the man 
least influenced by the literature put forth; also that no evidence 
has been thus far adduced that any considerable number of Theo
sophists have abandoned Theosophy because T.S. officials have 
been accused of wrong,—no evidence, that is, other than the 
assertions of this article. One might say that the statement that 
the T.S. teaches the existence of Masters has no support in any 
of its authoritative pronouncements, but exaCtly the contrary, 
and that its highest tribunal refused only last July to decide a 
case which might imply such teaching, the writer of the Unknown  
W o rld  article being a member thereof, and not voting against the 
refusal. One might say that the assertion that no proof of inter
course with Masters can be other than subjective denies the con
trary assertion of Madame Blavatsky, Col. Olcott, and various 
other witnesses, and sounds rather like the A p r io r i  diCtum of an 
uninformed person generously confident of his own powers than 
the evidential result of aCtual experience. One might say that if 
literature perniciously checks spontaneous thought, the establish
ment of a book-depot and a magazine office would but intensify 
the evil, ensuring in the new system without organization and 
officers the very calamities which justify h a r i-k a r i to the old.

But having thus disposed of specific allegations, a reader might



very well glance over the whole field and note the general condi
tions producing results which have thus been misrepresented by 
the writer. He would instantly perceive that in any Society the 
activities pursued must be by the more intense members and upon 
their lines. In the T.S. the only exaCted belief, that in the 
doCtrine of Universal Brotherhood, prompts to no special work. 
Members who hold that and no more do little but cherish a gra
cious sentiment. Those who, in addition, hold distinctively The
osophic tenets betake themselves to study and discussion. Those 
who, still further, are swayed by Theosophy as a regenerating 
influence naturally wish to extend its benefits in every direction. 
Not for sectarian propagandism, not as an effort to draw members 
into the T. S., but in order to enable all men to perceive the 
Laws of Life and thus to reform human existence, they endeavor 
to spread everywhere a knowledge of Karma and Reincarnation. 
They wish to persuade nobody, but they do wish to so pervade 
society with these faCts that souls which are ready may seize 
them, as they did themselves. Therefore arise leaflets, pamflets, 
treatises, leCtures, the whole apparatus for dissemination of seed; 
and this is of necessity maintained by the earnest of the mem
bers, the real Theosophists. To complain that members are 
aCtive is to complain that they are alive. Why should they not 
be alive if there is any vitality in Theosophy itself?

Furthermore, any rational activity uses for its methods that 
which all human experience shows most effective,—organization. 
If members desire the best books for study, the most profitable 
topics for Branch discussion, the most fruitful agencies for pop
ular instruction, these can be most cheaply and valuably sup
plied through an organized experience. Hence a central office 
which has touch with all parts of the body falls inevitably into 
the work of help and suggestion and cooperation. Nobody is 
obliged to accept such who does not want to; why should anybody 
who wants it not have that privilege? Here again, to complain 
that the aCtive seCtion of the Theosophical Society does what 
every other united group does,—use the results of all human 
experience, is to complain that Theosophists are as intelligent 
as non-Theosophists.

And still further. F.T.S. having the constitutional right to 
think and speak as they please, many have concluded from evi
dence satisfactory to themselves that Masters exist and that They 
have direCtly instigated the formation and now direCtly promote 
the work of the Theosophical Society. These members believe 
that a Master has distinctly counselled, as the great Theosophic



contribution to social regeneration, the most wide-spread promul
gation of the dodtrines of Karma and Reincarnation. To some 
has come conclusive proof ,that Masters are interested in their 
faithful servants and give them help and encouragement when 
needed. Is there any reason why a man should ignore the fadts 
of his own experience and refuse the duties he feels incumbent, 
because another man has not had that experience and does not 
feel those duties? To complain that earnest Theosophists do not 
accept the test of Mahatmic intercourse prescribed by the non
earnest, that they speak that they do know and testify that they 
have seen rather than what others do not know and have n<Jt 
seen, is virtually to insist that the dog in the manger exemplifies 
true Theosophic polity.

That the Theosophical Society will welcome the proposal to 
commit suicide will seem probable only to the most sanguine 
natures. Possibly the Spartan virtue of the Unknown World 
contributor, still delicately sensitive after all these years of expos
ure to the corrupting influences of the Society, still stern to im
purity in every form, may over-rate the general distress and 
despair. It may, indeed, be that the present tempest may prove 
too much for the rotten craft, and that she may soon founder in 
the deep, one voice heard to the very last in righteous denuncia
tion of her officers and sturdily—as one may say—defying the
thought of desertion. And yet it may be that the crew, less
cognizant of the moral enormities so long befouling their vessel, 
may bestir themselves to greater effort, may carry through the 
voyage in spite of hostility without and defedtion within, and may 
even make port in safety, the old officers still on deck, after hav
ing invited Jonah to commit himself to the deep.

A l e x a n d e r  F u l l e r t o n ,  F.T.S.

ON THE SCREEN  OF TIM E

ONE who looks carefully at the shadow-pidtures thrown upon 
our universal screen must observe strange figures and new 

combinations pointing to changes in the future. Sometimes even 
a Christian minister is slightly inspired, as in the case of the Rev. 
Parker at the Temple in London last month. Prophesying of 
next century, he said there will be no creeds and no need for 
preachers—as there is none even now. H.P.B. once made a 
somewhat similar forecast, though not so fixed in date. Such a 
change would be good.



But the American Sedtion of the Screen is the one to look at 
for advance indications. Here came about—insensibly, yet most 
powerfully—the great Religious Parliament, which started as a 
mere annex to a Fair but soon grew to an enormous affair in 
itself. It has left traces far deeper than the commercial Fair, its 
shadows still move over the surface. It aroused people in distant 
lands, and many Orientals came here through it. They attracted 
more attention than any other priests, they still in part remain. 
One of them on the way over stopped at London to ledture, 
beginning by abuse of the Theosophical Society, went to Chicago 
and discovered that Theosophy had been drawing people’s minds 
eastward for twenty years. The Sanyasi, the Brahmo Samajist, 
the Buddhist, the Brahmin, spoke at the Parliament and created 
more stir than all others. The meeting closed.

But while some of the Orientals departed, others remained 
and still go about America ledturing in public halls and private 
dwellings and obtaining pupils. Some get their classes for Yoga. 
All succeed in invading the parlors of Boston, New York, Chicago, 
of any town. Dull England, the Conqueror, would not thus har
bor them, but they find constant welcome in lively America. 
And they continually write home their impressions, their suc
cesses, their hopes. All this is significant.

Although not so heralded, it is part of the great Theosophical 
movement. It points to the subtle current running West, joining 
the East. The East li£s almost dead, almost paralyzed by West
ern materialism. The West is waking to the greatness and value 
of the ancient Aryan philosophy; it has the energy to appreciate 
and use it under new conditions; when made a part of Western 
thought, it will readt back to the East, when an awakening will 
take place—it will not take place till then. This is the great 
secret of the Screen. There is no division of races in it. He 
who says that those who insist on Western destiny and point to 
the current flowing West are trying to make discord between the 
East and West, is blind when not malicious. ’Tis true the 
Mahatmas are of no country, and just because of that they are 
wise, and run with the great cyclic currents so as to turn into the 
obstrudled and befouled canals of the Orient the newly-purified 
water of the ancient wells. To obtain the purification they 
must have a free land and a free or partly-free people to work 
with; they can also wait while doubting or vain people dispute 
the question.

As the Theosophical Society represents outwardly the whole 
Theosophical Movement, so the Screen shows its most powerful



influence in America. In India a comparatively small sedtion of 
the people know of it. The masses know nothing about it. They 
require almost centuries to change and raise them from their 
superstitious state. One of the Masters — K. H.—himself a 
Hindu, wrote years ago that he could not stand the magnetism of 
his own country and had to flee after a short visit. The Rajahs 
care nothing for it, and mostly live in luxury, bound to the Eng
lish Bank. In Europe Theosophy has some headway, but not a 
great deal. Almost every proposition has to be laboriously 
proved; psychic events are wholly doubted; those who have psy
chic experiences are obliged to excuse themselves; the land is 
still conventional. But in America the whole land rings with 
Theosophy. Its terms are known everywhere. Psychic fadts 
are accepted, apologies are not needed. Ridicule arises here and 
there from editors, but the people think. The Masters have 
been freely spoken of and the perfectibility of man expounded. 
The whole land is asking for news of Theosophy. If for the 
present it be but an Athenian desire, that is an advantage, for it 
gains Theosophy a hearing. Verily the Screen shows the farther 
West to bp the hope of Theosophy for both hemispheres, and 
those who shall sow the seeds of dissension by failing to see the 
real reasons and by calling any exposition of the cyclic Western 
wave an attempt to divide the Masters from the rest of the 
world, are heaping up for themselves a very heavy Karma.

J u l i u s .

D e a r  J u l i u s :  —  Che-Yew-Tsang? There is little of interest 
to relate. You will remember that Lord Brougham sent news of 
bis death to London in order to read his obituary notices before 
his adtual decease. He wished for frank criticism. My first mo
tive in writing under a nom -de-plum e was similar to that which 
prompted his adtion: I had an article burning in mind and heart, 
but I wished that the subjedt should be worthily treated. I might 
write and use my own name, but I feared that my friend Mr. 
Mead, the editor of Lucifer, might insert it, even if indifferently 
written, for friendship’s sake. That I did not want. So I thought 
I would have it taken or rejedted on its own merits, and would 
hide the person behind the idea. Was it chance that made me 
take a Chinese name and write as a Chinaman? Probably not.

Once that I began to write I found an additional motive for 
doing so from behind a veil, as it were. Regardless of criticism 
or praise, I wrote what I felt and what I wanted to say. The en
tire anonymity (for I told no one living of my purpose) made it



possible to write from an impersonal standpoint. Much is gained 
in that.

The first article was a success, and so many favorable things 
were said about it in my presence that I almost wished it had 
never been written! At its first most flattering reception, modesty 
forbade my claiming it as my own (Lost since then? Perhaps.); 
and besides, already I had ideas for further work, and good-bye to 
all impersonality if now the Chinaman’s identity were revealed. 
From the Universal these ideas had come; why color them with a 
soon-to-be-forgotten name? But to one person I did reveal his 
identity, and because I knew that this person had seen the real 
author of those articles. This person, with my permission, told 
Mrs. Besant under a promise of secrecy who the Chinaman was: 
that was on Odtober 6th, 1893. Mrs. Besant’s pleasure and ap
proval helped to satisfy me that it would be best to preserve the 
anonymity.

Some time later I informed Mr. Judge, who had previously 
written that he was sure Che-Yew-Ts2.ng was no Oriental. He 
had been asked by several who the author was, and had replied 
that he did not know, nor did he care,—for if this writer spoke the 
truth, it should be accepted for what it was worth, and if what he 
said were judged false, what had names or persons to do with it?

And the writer’s words were largely taken as true: people 
wrote to the Unknown, but only one correspondent was ever 
answered, for I feared they might tell me that which they would 
not have revealed to me personally. So I was silent, and only 
wrote to one to say that I spoke with no authority whatever. Do 
I deserve credit for those articles? I do not; for when I have 
said that “from the Universal” those thoughts had come to me, it 
is but a partial statement of the case. I have heard it said that 
there is useful teaching in those articles; others have said that 
they were written with unusual force. Did they not recognize 
that force and that teaching; did they not see the source of both? 
They might have felt so plain a thing. Let me put on labels, 
then: the force was that of William Q. Judge; the teaching I 
had got from his writings and from one who had been taught by 
him—Jasper Niemand. To him and to his “creation” is the 
credit due: but they do not want that credit. If those articles 
were helpful I am glad. But I would have it known that where 
the author stood when they were written, in loyalty, in trust, and 
in love, there this day as in all days stands—

C h e -Y ew - T sang .
L o n d o n , Ja n u a r y  6th, 18 95 .



B h u t a s , P r e t a s , a n d  P is a c h a s , by R. A nanthakrishna S astri, is a  reprin t 
of this well-known article from  the Theosophist.— [G .]

B o o k  o f  t h e  D e a d . P rice of new  edition will be $6.00 a fter F eb ru ary  
15th, 1895. Subscriptions for the book before th a t date  will be filled a t $5.00. 
H a rry  Steele Budd, A gent.

T h e  P h il o s o p h y  ok  t h e  V e d a n t a , in its R elations to the O ccidental 
M etaphysics, is a  small pam phlet published by Mr. T ookaram  T aty a , and con
ta in s  an  address delivered before the Bom bay B ranch of the R oyal A siatic 
Society by Dr. P aul D eussen.— [G ,]

A  S k e l e t o n  o f  a  P h il o s o p h y  o f  R e l i g io n : by Rev. Prof. M. T o k u n ag a 
of Jap an , translated  by Zenshiro N oguchi, is w hat its title  indicates, a  sketch 
of the philosophy of religion, and  is in terestin g  as the first production of the 
kind from a  Jap an ese  pen tran sla ted  into E nglish. T he idiom is qu ain t.—[G .]

D r . J e r o m e  A . A n d e r s o n  of C alifornia sends us in Driftings in Dream
land a  volume of very  sw eet verses. In  th e  preface he sets a  m ore m odest 
valu e  upon them  th an  m ost readers will be w ilin g  to endorse. T h e  feeling of 
th e  poem s is elevated an d  sincere, and the versification melodious, w ith  much 
felicity  of expression.— [G ,]

T h e  L e p r o s y  o k  M ir ia m — a  m ost unpleasant ti t le — b y  U rsula N. Ges- 
tefeld, is a  rem arkably  strong  and in terestin g  story, dealing princip ally  w ith 
th e  h ig h er mission of w om an from  a  strictly  m ystical standpoint. T h e  philo
sophical argum ents are fairly  well sustained, and  the book teaches m any 
m orals, and teaches them  w ith  g re a t pow er.— [G .]

C o l l e c t a n e a  H e r m e t ic a , Vol. v, edited by D r. W. W ynn W estcott, con
ta in s  a  translation of Cicero’s fam ous Vision of Scipio, w ith an  essay thereon 
b y  “ L. O .” ; a  translation  of The Golden Verses of Pythagoras by  “A .E .A .” ; 
a n d  an in teresting  explanation of The Symbols of Pythagoras, by  “ S. A ”. 
T h e  editor’s notes will prove of value to th e  s tu d en t.— [S .J

T h e  V a h a n  for D ecem ber opens w ith some very sensible rem arks on the 
a sk in g  an d  answ ering of questions, u rg in g  us to do both, an d  show ing good 
reasons w hy w e should. I t  is m ore often self-consciousness an d  a  desire to 
sh in e  th a t hold us back th an  true m odesty, and  we thereby  lose m uch both in 
g iv in g  an d  receiving. Several questions are  discussed, and  we are  given a 
p leasing  list of activities.— [G .]

S p h i n x  for Ja n u a ry  (G e rm a n ) contains some biographical notes on Dr. 
H artm an n , “ T h e  U niverse out of N o th in g ” by Dr. H artm an n , and  a  “ P h re n 
ological E xam ination  of Paracelsus’ Skull" from his m onum ent a t  Salzburg, 
a lso  by Dr. H artm an n , w hich about com pletes the original m a tte r of th is 
n um ber. T h ere  are  several translations, th e  chief of w hich is A nnie B esant’s 
N. Y. World interview . Some of the v ignettes in the m agazine are  very  
p re tty .— [G .]

O r i e n t a l  D e p a r t m e n t ,  N o .  20 , sends seven questions to its  readers, w ith 
a  req u est for answ ers. A s m atters once w ritten  are  m ore easily rem em bered, 
th e  plan should prove valuable. T h e  cu rren t num ber contains an  ex tract from 
S h an k ara’s Tattva Bodha en titled  “ T h e  S e lf”, a  translation  of Kena Upa
nishad w ith  an  illum inating  com m entary, and a  translation  from  the P ersian  
o f a  M oham m edan view  of Jesu s.— [G .]

T h e o s o p h ic a l  S i f t in g s  Vol. v ii .  No. 12. “ T h e  C am bridge P la to n ists” , 
a  lecture by W . C. W ard, is a  well w ritten  p aper on a  not very in teresting  
subject. T h e  au th o r is  a  w arm  ad m irer of D r. H enry  More, an d  is him self 
no m ean Platonist. T he num ber ends w ith  a  rep rin t from  th e  Theosophist of 
Ju n e , 1890, entitled  “ T he E nthusiasm  of N eophytes”, by  F ran cis A nnesley. 
T h is  is decidedly no t a  stro n g  num ber.— [G .]

T h e o s o p h ic a l  F o r u m  for D ecem ber contains an  in terestin g  discussion on 
th e  n a tu re  and functions of the E go, w hich in  th e  various apsw ers is clearly



and satisfactorily explained, J. H. Fussell being especially lucid. T h e  second 
question continues the discussion of H. P. B.’s use of “ soul” and ‘‘m in d ’’, 
which is w arm ly defended, and  “ K. H .” in the answ er to the third question 
explains the difference betw een H ypnotism  an d  M esmerism.— [G .]

T h e o s o p h ic a l  S i f t in g s , N o . v i i , N o . 13, contains “ E x trac ts  from th e  T rea
tise of Synesius on Providence” , tran slated  by T hom as T aylor — an interest
in g  and useful reprint. I t  is of value to note the close analogy of th e  ancient 
Greek and E gyptian  teaching w ith th a t of Theosophy to-day, and  students of 
the occult will find several hints scattered through these pages. T he note on 
page 13 regarding  the riddle of the Sphinx is full of suggestion.— [G .]

B u r ie d  A l iv e , an  exam ination in to  the occult causes of ap p aren t death, 
trance, and catalepsy, by F ran z H artm an n , M. D. T his long-prom ised book is 
a  m ore or less scientific treatise  on prem ature burial, the philosophy of death,- 
signs of death (o f w hich an  advanced sta te  of putrefaction is said to  be the 
only sure indication), and m eans to  prevent being buried  alive. I t  contains 
m any gruesom e and altogether w onderful cases of resuscitation from supposed 
death , and is m ost unpleasant reading.—[G .]

T h e  N o r t h e r n  T h e o s o p h is t  for Jan u ary . W e com m end th e  opening 
rem arks of th e  E d ito r to all Theosophists. Should they take th eir stand, as 
he suggests, “ upon a basis of common c h a rity ”, we would not be sham ed as 
a t p resen t by finding such envy, h atred , and m alice in our ranks. A thought
ful and  in every w ay excellent article entitled  “ D u ty ” is concluded, and  this 
able little paper ends w ith “ A n Open L etter to the S ociety”, followed by a 
“ D eclaration ’, which deal w ith th e  p resen t crisis.—[G .]

Isis a n d  t h e  M a h a t m a s  is a  handsom e pam flet issued by E nglish  friends 
of Mr. Judge, containing portrait, preface, Mr. Ju d g e’s le tte r to N. Y. Sun of 
D ecem ber 3d (edition  exhausted ), several letters sen t to the Westminster 
Gazette, a  section devoted to “ Com m ents and  C riticism ”, an d  “ A  Final 
W ord” . T h e  w riters are  often m ore under th e  sw ay of sentim ent th an  of strict 
logic, bu t there aTe some adm irable points in “ T he P a rt played by M asters in 
H um an H isto ry ”. Copies m ay be had by rem ittin g  20 cents to th e  P a t h  office.

D e c e m b e r  T h e o s o p h is t . “ Old D iary  L eaves I I I ” describes th e  begin
ning of the F ounders’ acquaintance an d  m eeting w ith  Mr. A. P . S in n ett, a 
m atter of m om entous influence in the stru g g lin g  S ociety; Col. O lcott's effort 
to induce some w ealthy P arsees to organize th eir religious w ork along T heo
sophical lines; an  incident upon which is based one of the principal scenes in 
Caves and Jungles; his first lecture in India. H enry  P ra tt begins a  m ore or 
less technical article on th e  “  O utlines of Astronom ical M otion” , an d  we are  
given an account of Mrs. B esant’s A ustralian tour, w ith m ost eulogistic cu t
tings from the A ustralian press. Carl du P rel continues his m asterly  tre a tise  
on “ C lairvoyance”, and Colonel Olcott’s “ Mahatm& Q u est” gives some ac
count of th e  more recent m eetings of travellers w ith so-called Mah&tm&s. T he 
“ C uttings and  C om m ents” are  up to th e ir usual interest, but the m ost en ter
tain in g  th in g  in the num ber is th e  note on page 151.—[G .]

T h e  U n k n o w n  W o r l d  for D ecem ber 15th h as as its im portant article the 
one by Mr. E. T .  Sturdy, d ealt w ith m ore particularly  in the p ag es of this 
P a t h . A t th e  end of his article Mr. S tu rd y  holds out this seductive b ait for 
the publishers of a  struggling  journal: “ T h ere  is already in  existence a  T he
osophical publishing Society w hich is a  private  enterprise, and  an o th er m aga
zine Lucifer exists, also a  private  enterprise. I t  is throw n out as th e  m erest 
suggestion th a t . . .  an  am algam ation of the various in terests . . . m ight 
be a rra n g e d ”. T he editor snaps it up in the following fashion: “ T h e  E d ito r 
invites correspondence on th is im portant proposition m ade b y  Mr. S turdy, an d  
will do an ything  in  his pow er to assist an organized plan along th e  line indi
cated in  th e  above article ”. Italics a re  ours. Why, of c o u rse! How in ter
ested these outsiders a re  in the affairs of the Theosophical Society, in its 
books, depots, and m ag azin es!

S o p h i a  is th e  m onthly Theosophical journal of the T .S . in Spain. I t  
w as started  by B rother Montoliu, an d  since his death  is conducted by th e  
m em bers of the M adrid Branch a t San Ju an , 3 y 5, pral., dra ., M adrid, Spain. 
I ts  price is tw elve pesetas per year, about $2.40 A m erican money. In  th e



N ovem ber num ber is begun a  m ost charm ing and scholarly translation of 
Letters That Have Helped Me, w hich letters, as all our readers now know, 
w ere w ritten  by W illiam  Q. Ju d g e a t H .P .B .’s request. T he D ecem ber num 
b e r contains, besides these, ‘‘T he T ow er of Babel of M odern T h o u g h t”, 
“ T he M eaning an d  U se of P a in ” by A nnie Besant, “ Is the Sun only a  Mass 
S ub ject to  E xtinction by Cooling", an article by Jose Meli&n addressed “ To 
Som e S p iritu alists” , “ T he Im possibility of a  Single R ule of Conduct in  the 
W orld  of M anifested D u ality ’ by Jam es M. Pryse, translated  from th e  P a t h  
o f March, 1890, an d  a  very  fascinating story said to be by H .P .B ., “ From  the 
P o lar R egions”, a  tale of A depts th ere .— [H .S .B .]

I r i s h  T h e o s o p h i s t  for Decem ber. T his num ber is of unusual interest, 
th e  special feature being extracts from the le tters of W illiam Q. Ju d g e  under 
th e  title “ T he W orld K now eth U s N o t”. T h ey  seem like a  continuation of 
th e  Letters That Have Helped Me, and we are grateful th at the “ R ecipients”, 
w ho have had the privilege of receiving such advice and  assistance, are  wil
ling  to  let o thers share with them . T hose who are continually clam oring for 
instruction in practical occultism will find a  very valuable h in t in the last p a ra 
g rap h , and  all Theosophists would do well to  consider deeply th e  wide charity  
w hich b reathes through each extract. Ja sp e r N iem and continues “ T he L etters 
to  a  L o d g e”, w hich deals this m onth with the neu trality  of the T .S. in  a  force
fu l and clear-sighted m anner, and w ith the sam e easy diction we have learned 
to  expect from  th is pen. T he “  M ystic N ight’s E n te rta in m e n t” contains m uch 
food for thought, and the D ublin Lodge is evidently not ceasing its activity. 
T h is  m agazine is so rapidly  increasing in m erit th a t m em bers of th e  Society 
w ill soon find it indispensable.— [G .]

L u c i f e r  for December. “ On the W atch T o w er” accuses P a t h  of hero- 
w orship of H .P .B . W e can the more easily forgive the charge since the sam e 
artic le  assures us of continued loyalty. M adam e Jelihovsky’s rem iniscences 
o f H .P .B . deepen in in terest, while G. R. S. M ead's “ T he W eb of D estin y ” 
is concluded. I t  is up  to  Mr. M ead’s best standard, w hich is saying much. In  
reference to our responsibilities for unwelcome thoughts the E astern s have a 
say in g  th a t, if we allow an  evil thought to  revolve in our m inds three tim es, 
w e partak e of its nature. “ T ennyson V iew ed T heosophically” contains in ter
estin g  suggestions on a  topic which will bear considerable study and thought.
So m any of our g re a t w riters, particularly  the poets, are  full of Theosophic 
teaching, and i t  is well to find and call a tten tio n  to this w herever possible. 
O f “ T he H eaven w orld” so m uch has already been said th a t we can b u t add 
th a t this installm ent is quite in keeping w ith its predecessors. “ Theosophy 
a n d  C rim e” is a  thoughtful article on an  im portant subject, bu t Mr. Basil 
C rum p’s reference to the decline of the A m erican Indian  in num bers is u n 
fo rtunate , as they have been quite rapidly  increasing for some years past. In  
“ T he Clash of O pinion” Lucifer publishes the views held by the different 
E nglish  Lodges and some individuals, upon the charges ag ain st the V ice-P re
sident. W ould the founder of the M agazine have published these w ithout 
com m ent ?— [G. ]  .

MIRROR OF THE MOVEMENT.
AMERICA.

A n n i e  B e s a n t  T .S ., F o rt W ayne, In d ., is said to have m ade every house 
in  In d ian a  acquainted with the w ord “ T h eosophy”.

S o m e r v il l e  T . S., Som erville, Mass, is vigorously keeping u p  the Sunday 
afternoon  free lectures, g reatly  assisted  by b rethren  from  Boston.

A r y a n  T . S. S unday  evening lectures in Ja n u a ry  were: Infidelity, Alex. 
F ullerton; Yugas and Chakras, Thos. E. W illson; True Asceticism, W illiam 
Q. Ju d g e; The Trinity in Man and Nature, Jos. H. Fussell.

A  l a r g e  n u m b e r  of B ranches of th e  A m erican Section have united  in 
p resen tin g  to the New York H ead q u arters a  life-sized photograph of th e  G en



eral Secretary, n eatly  fram ed. P o rtraits  of th e  other co-founders of th e  T.S. 
have long adorned  the 'wall of th e  H ead q u arters Room, and the trio is now 
complete.

B r o o k l y n  T .S . lectures in Ja n u a ry  on S unday evenings were: "In  the
Beginning", Miss K. H illard; Paracelsus, L. W. C rippen; The Trinity in 
Man ana Nature, Jos. H. Fussell; Character and Reincarnation, T . P. 
H yatt.

Y o n k e r s  T h e o s o p h ic a l  C e n t e r , W iggins’ H all, 24 N. Broadw ay, Yon
kers, N .Y ., h ad  S unday evening lectures in January: 6th, The Sevenfold 
Man, Jos. H. Fussell; 13th, The Whole Duty of Man, H . T .  Patterson; 
20th, Faith, Knowledge, Opinion, Dr. E . B. Guild; 27th, Theosophic Light 
on Mundane Paths, J. H . Connelly.

“ H .P .B .” T .S . h ad  S unday evening lectures in January: The Attributes 
of the Soul, T . R . P ra te r; Theosophy as a Religion, Alex. F u llerto n ; Yugas 
and Chakras, T . E. W illson; Faith, Knowledge, Opinion, D r. E. B. Guild. 
T h e  B ranch room is now open every S unday afternoon for inquirers,—a  prom 
ising step, an d  a  conversazione is held on the first -Saturday evening of each 
m onth.

T h e  A r y a n  T . S. h ad  a  public entertainm ent by the L otus Circle on the 
afternoon of D ecem ber 30th. Besides vocal an d  in strum ental music, a  “ W is
dom P la y ” w as given by the children, ten characters being represented, an d  a 
special feature w as a  R ainbow  Scene, seven very  young children representing  
th e  different colors of the spectrum . T here was a  very  full audience an d  no 
little appreciation.

T h e  G e n e r a l  S e c r e t a r y  has issued a  four-paged circular g iv ing  a  sug
gested  course cf Theosophical reading, briefly indicating  th e  n a tu re  of each 
book in i t  Some other w orks are  grouped u n d er heads. T he circular sta tes 
the leading Theosophical dep6ts w here books m ay be procured, and w ill be of 
value as show ing beginners w h at to read an d  w here to g e t it. T h e  circular 
will be furnished upon paym ent of postage.

On t h e  e v e  of N ew  Y ear’s  a  “ W atch M eetin g ” w as held a t th e  A ryan 
H eadquarters. A fter cordial social intercourse am ong those p resent, Mr. 
Ju d g e  read some selections from  the Bhagavad-Gitd and The Voice of the 
Silence, m ade some practical rem arks on the topic selected, an d  suggested a 
few  m om ents of silence, d u rin g  the passage of w hich the N ew  Y ear w as ush
ered in. I t  was a  p leasant occasion and also profitable.

B l a v a t s k y  T . S., W ashington, D. C., m oved in D ecem ber into  its  pleas
a n t new  quarters a t 419 T e n th  street, th e  hall being in an excellent location, 
well equipped, a n a  capable of seating  160. T he regular m eetings are  held on 
T h u rsday  evening, an d  lectures have lately  been given b y  M essrs. Lerch, 
T regina, an d  Coffin on S unday  evenings, all well attended. T h e  B ranch has 
now about forty m em bers an d  is exhibiting  m uch activity.

L e t t e r  r e c o r d  o f  1894. In  1894 the G eneral Secretary  began to num 
b er the le tters sent out from  the office in regular routine. T h is  show s th a t of 
such there w ere for the tw elve m onths 2,692; b u t m any hundreds m ore were 
sent uncopied, being replies upon questions of philosophical in terest, an d  as 
the private correspondence carried on in  other offices in th e  build ing  ought to 
be counted, it  is m ore th an  likely th a t the g ran d  total w ould foot up to  5,000 
for tw elve months.

T h e  E x e c u t iv e  C o m m it t e e  A m e r ic a n  S e c t io n  T .  S . ,  h aving  considered 
th e  invitations from Toronto, M inneapolis, an d  Boston to receive the April 
Convention, decided in favor of Boston by unanim ous vote, considering th a t 
the opening of the new an d  noble H ead q u arters in  Boston should be signal
ized by the m eeting of the Convention there. T he Boston b reth ren  have m ade 
m unificent proffers of hospitality, and every th in g  points to a  large an d  suc
cessful g a th e rin g  in April. All B ranches and individual m em bers will please 
take notice of the selection of place.

M r s . M e r c ie  M. T h ir d s  left Honolulu on D ecem ber 8th, h av in g  completed 
h er mission to  the H aw aiian Islands. A large farew ell m eeting w as held in 
the parlors of Mr. M. P. Robinson, and  m any of the m ost in telligent people



o f H onolulu assem bled thereat. A n orchestra w as stationed a t one corner of 
th e  lanai an d  a  repast w as served. A s the visitors were leaving, th e  F .T .S . 
p re se n t g a th ered  in th e  library  and presented through Mr. R obm son to Mrs. 
T h ird s  a  beautiful album  of Island  views and a  cheque. Mrs. T hirds, a fter 
h er long an d  valuable work in  H onolulu, arrived  in good health  a t San F ra n 
cisco. Mrs. T . R . Foster, who has so generously aided Mrs. T h ird s in this 
m ission, has offered to pay the expense of tran sla tin g  our leaflets into the 
H aw aiian  tongue.

B r o o k l y n  T .S. celebrated the first M onday of the N ew  Y ear by a  con
versazione, which w as largely attended. T he m usical en terta in m en t w as of 
a  high order, an d  everybody voted the affair a  g re a t success. A t the L otus 
C ircle, each Sunday, there is a  lesson on one of th e  g re a t religious teachers. 
L a s t S unday the subject w as Zoroaster, one of the younger m em bers having 
been appointed the previous S unday to tell a  story to the children upon the 
su b je c t for the day. T he story of the sacred fire w as very well told, not only 
holding the attention  of the children, b u t bringing out the ideas of the young 
m em ber as well. T he Branch is devoting much atten tio n  to  pro p ag an d a 
work, and  a  strong  effort is being m ade to in terest each m em ber individually 
in  some particular line of work. On N ew  Y ear’s E ve the Branch w as p re
sented with a  beautiful photograph of Mr. Judge, which has the place of 
honor over the platform .

T h e  G e n e r a l  S e c r e t a r y  w ent to  F o rt W ayne on the 6th of Ja n u a ry  and 
held  private  m eetings w ith m em bers, lecturing a t  S tan d ard  H all on the 7th 
upon Comparisons between Theosophy and Modern Views of Life, the au d i
e n ce being about 350. On the 8th Mr. Ju d g e w ent to Chicago and lectured on 
th e  9th upon Spiritual Cultivation and True Asceticism to a  full m eeting a t 
H eadquarters. A fter holding other m eetings an d  m eeting m em bers, besides 
lec tu rin g  a t Englew ood on Theosophy Generally Considered, he w ent on the 
12th to  C incinnati for a  short visit to D r. Buck. T he tra in  w as delayed by
snow , b u t about th irty  m em bers had  assem bled an d  w aited until Mr. Ju d g e’s 
arriv al. On the 13th he lectured a t the room s on Theosophy and Theosophical 
Movements. O n the evening of th e  14th he m et the m em bers, an d  on the 
15th lectured before the Branch on the subject of the evening, Personal, Indi
vidual, and Eternal. On the 17th Mr. Ju d g e retu rn ed  to N ew  York.

C o l u m b u s  T .S . L otus Circle on F riday  evening, D ecem ber 21st, 1894, 
g a v e  a  C hristm as entertainm ent, which was in every w ay a  success and 
reflected g re a t credit on the young perform ers. I t  consisted of a  play called 
“ A  Vision of S anta C laus”, w ritten  by one of the Branch mem bers. T en  of 
th e  little  ladies and gentlem en represented the ten  g reat nations of th e  earth, 
—  India, Japan, China, Persia, E gypt, T urkey, Greece, Ju d ea, E urope, and 
A m enca, and passed in review before “ S an ta  Claus", each one telling  in a 
sh o rt speech th e  religion of the nation he represented. T he play showed 
th a t  In d ia  was the m other of all nations, th a t the sam e fundam ental ideas 
u n d erlie  all religions, an d  th a t in A m erica will be found the tru e  Brotherhood 
o f  religions. T h e  children w ere dressed in the exact costum es of th e  nations 
th e y  represented, an d  carried  b anners suitably inscribed, form ing a  brilliant 
a n d  strik ing  tableau. A t the close of the entertainm ent refreshm ents were 
se rv e d  by the ladies of the Branch, an d  a  delightful evening w as spent.— 
(  Commun ic a te d ).

C l a u d e  F a l l s  W r ig h t  lectured in the K nights of H onor H all, D ayton,
O ., on After-Death States on T uesday, D ecem ber 18th; on the 19th he deliv
e re d  an  address on Occultism in the Phillips House; on the 20th he lectured 
th e re  again  on Hypnotism-, on th e  21st he held a  m eeting of the D ayton 
B ranch for reorganization. Saturday, the 22d, he left for Cincinnati. On the 
2 3 d  he lectured in the Branch room s on Theosophy and Occultism. D ecem 
b e r  27th he lectured there again on Concentration, an d  on Sunday he spoke 
o n  the Constitution of Man. Ja n u ary  3d he left for K ansas City, and on 
th e  4th held a  sm all m eeting of m em bers there. On the 5th he held a  m eet
in g  in th e  B ranch rooms, and  on the 6th delivered a  public lecture in the 
M edical H all on Theology and Occultism. On the n t h  he gave another 
p u b lic  lecture on Hypnotism, and on Sunday, the 13th, he lectured on Esoteric 
Buddhism in the M edical Hall. On Monday, the 14th, he gave an o th er public



lecture on Is Man Immortal f  On the 15th he held a  private  m eeting for 
m em bers; on the 16th and  17th tw o m ore closed m eetings were held. Mr. 
W right left on the 18th for O m aha.

B u r c h a m  H a r d in g ’s lectures a t  W aterville, M e., b rought together a  con
siderable num ber of people who have taken  up the study of the Letters and 
the Ocean. O n D ecem ber 21st he reached B angor, lecturing in the Y.M .C.A. 
parlors on Reincarnation an d  What Happens after Death. T he rooms were 
crowded to their fullest capacity. In  the sam e parlors a  m eeting was held and 
tw o classes formed. T he enthusiasm  w as so g re a t th a t other classes will prob
ably  be required. R eceptions and  classes w ere held for several days, an d  the 
work well organized. R ockland w as next visited. T he lectures resulted  in 
centers being formed, which will be cared for by B rother A. C. M ather, who 
for years w as the sole representative of the T.S. in  Maine. O n Ja n u a ry  4th  the 
In dustrial an d  E ducational U nion a t  Saco w as addressed an d  a  center formed. 
A fter a  short visit to the P ortland Branch Mr. H ard in g  returned  to  Boston. 
T he new spaper reports throughout Maine were very  full. A t B angor the three 
daily papers each prin ted  from one to two colum ns of each lecture. T he form
ation of new centers in and around Boston is now being energetically worked. 
On Ja n u ary  18th a  lecture on Reincarnation w as given in th e  Y.M .C.A. hall 
a t Brockton, Mass. T he tow n of Peabody, adjoining Salem (th e  C ity of 
W itches), has signalized itself. T he W .C .T .U . hall w as engaged for lectures, 
bu t on the following day its use w as w ithdraw n. T he evangelistic superintend
en t considered Theosophy “ not to be in keeping w ith their C hristian princi
p le s”. T he Salem Gazette prin ted  the correspondence in full, an d  in an 
editorial en titled  “ R eligious F reed o m ” scored the W .C .T .U . heavily. New 
E n g lan d  seem s determ ed to utilize every force an d  tu rn  it in to  the channel of 
p ropaganda work. E ven if Kali Y uga brings storm s and  tem pestuous skies, 
yet the force of the lightning flash, if d irected, can be used to enlighten.

O b it u a r y .— Miss Louise A. Off, a  highly-valued m em ber of the T .S . since 
1886, long tim e Secretary  of the Los A ngeles B ranch a n d  subsequently editor 
of The New Californian, has departed  from th is incarnation. She w as the 
pioneer of Theosophy in th a t p a rt of California, an d  bore up under disappoint
m ent, discouragem ent, and failing health w ith persistent zeal an d  faith. 
T hough the p etty  personal squabbles w hich so degrade the Theosophical ideal 
distressed her fine spirit, she struggled on, ever earnest a n d  ever consecrated, 
a  stim ulus an d  a  m odel to her environm ent. A fter years of work and  of weak
ness from consum ption she finally a tta in ed  re s t on Jan . 6th, an d  on the 7th her 
rem ains w ere crem ated.

FOREIGN.
A  L e n d in g  L ib r a r y  of Theosophical literatu re  has ju s t been opened in 

Rome, Italy . I t  contains th e  principal books published by th e  T .S . in E ng
land an d  A m erica, together w ith the m onthly m agazines and pam fiets, as well 
as those by the F rench, G erm an, Spanish, Swedish, and D utch B ranches and 
C enters. T he L ib rary  is a t No. 74 V ia P o rta  Pinciana, it  is open ev ery  day 
except S unday from 11 to 12. T h is is a  new  an d  strik in g  illustration of the 
spread of T heosophy and  th e  dem and for its  literature.

C l o s in g  o f  H .P .B . P r e s s . In Ja n u a ry  a  telegram  from Mrs. B esant and 
Mr. B. K eightley from In d ia  ordered th a t the P ress be closed. T h is  w as a t 
once done, an d  of course all the em ployees w ere discharged.

J a m e s  M. P r y s e , who w ent from the A ry an  P ress in New York, which he 
started  w ith his brother John, to London w here he organized th e  H .P.B . 
P ress w ith an  A m erican outfit purchased in  N ew  York and on w hich L u c i f e r  
h as been so beautifully  prin ted , has passed from th a t station because of the 
closure of the plant. H e m ay go to  D ublin to  help in sim ilar work there, if 
started. B ut if there is no need for him a t  th a t spot, he may again  ad d  his 
ta len ts and devotion to  the staff of p rin ters in  N ew  York.

B l a v a t s k y  L o d g e  passed some resolutions asking for Mr. Ju d g e ’s resig
nation, and  also for explanations an d  replies to  new spaper attacks. There 
w as a  very  strong  protest m ade a t  th e  m eeting. Mr. B urrow s said th a t Theo
sophical principles w ere not to  be applied to these m atters! Mr. T . Green 
issued a  circular a t th e  door in v itin g  those who did not agree w ith th e  action



taken to unite in form ing a  new  Lodge, ending by sta tin g  th a t he w as sole 
author of the notice, presum ably to p rev en t people from saying th a t Mr. Judge 
engineered it  from the other coast of the A tlantic.

H. P. B. L o d g e  is a  new Lodge form ed in London a t 62 Queen A nn street, 
in consequence of the foregoing. President, D r. A. K eightley; Vice P res
ident, T . G reen; T reasu rer, Basil Crump; Secretary, H . T. E dge; L ibrarian, 
Miss Cuer. Some tw enty  persons signed for the C harter. I t  will m eet on 
Mondays, weekly.

A u c k l a n d , New Zealand, during the p ast m onth h as shown signs of full 
v itality  in the Cause. T he following are  the public m eetings a t which lec
tures were delivered or papers read: N ovem ber 30, Mr. S. S tuart, a  p aper on
Theosophy and Magic, D ecem ber 7th, Mrs. Neill, a  p ap er on Occultism and 
Magic; S unday evening, D ecem ber 9th, in  the Choral Hall, Miss L. Edger, 
M .A., lectured upon Karma; D ecem ber 14th, Mr. C. Ausell, a  paper upon 
Spirit and Matter -, D ecem ber 21st, Mr. C. W. Sanders, a  p aper upon The 
Gur-u or Teacher -, and on S unday evening, D ecem ber 23d, in the Choral H all, 
Mr. S. S tu art lectured upon Evolution and Mind, which w as followed by a 
keen discussion.

ENGLISH LETTER.
A new feature a t H eadquarters is the m eeting  which is now held every 

fo rtn ig h t in the L ib rary  by Mrs. Cooper-Oakley for the convenience of m em 
b ers of the B lavatsky L odge who are  unable to a tten d  its evening meetings. 
T h e  num bers a tten d in g  are  good, and  show signs of increasing.

T h ere  w as also w hat ihay be called a  “ consultation m eetin g ” in the 
L ib ra ry  las t m onth, when the representatives of seven Lodges were present, 
as also Mr. Mead, to discuss the advisability of holding quarterly  m eetings 
fo r facilita tin g  more active cooperation betw een m etropolitan Lodges. T he 
principal result of the m eeting w as the decision to call an o th er for F ebruary, 
on th e  sam e lines. T his all tends to prom ote a  feeling of solidarity  and one
n e ss  in the work. .

Mr. M ead h as been up north again  since I las t wrote, to Southport, L iv er
pool, and M anchester Lodges. W herever he has been lately, the general im
pression is th a t the adm irable and eloquent lecture on The Web of Destiny 
w hich he delivers a t m ost of the Lodges and C enters is quite one of the b est 
of th e  m any good things he has given us lately.

I have now fu rth er details of Mr. H argrove’s good w ork in D ublin. H e 
n o t only lectured a t th e  rooms of the D ublin Lodge, b u t also before the D ub
lin  E thical and the Dublin F abian Societies. T h e  m eetings a t both the la tte r 
w e re  full, and he succeeded in  w inning both earnest a ttention  and approval, 
in  th e  face of w hat prom ised to be, in one case, active opposition. T hen  he 
a n d  the others atten d ed  a  crowded m eeting a t  the Contem porary Club one 
ev en in g , when naturally  the discussion drifted  somehow into Theosophical 
ch an n els, an d  w as prolonged to  a  late, or rather, an early, hour. Mr. H a r
g ro v e  has also lately  visited the Clifton Lodge, and done good service to the 
C au se  there also.

Mr. Sydney Coryn, one of our most popular lecturers, gave a  free public 
le c tu re  last m onth a t the Bow Lodge on The Mahdtm&s in Fiction— and in 
Fact, N eedless to say, the subject chosen w as with special reference to the 
l a t e  Westminister Gazette com m otion; and I have good reason to believe 
t h a t  the w riter of the articles w as there in person, though he gave no sign 
a n d  asked no questions.

Some of us are gettin g  out an antidote to  the Westminister Gazette pam 
p h le t  in the shape of a  rep rin t of Mr. Ju d g e’s New Y ork Sun “ R ep ly ”, w ith 
a  good deal of additional m atter. O ur pam phlet is divided into four parts, 
a s  follows: 1, Mr. Ju d g e’s R eply; 2, C orrespondence; 3, C om m ents and  C riti
cism s; 4, A  F inal W ord. I t  will contain a  reproduction of one of Mr. Ju d g e’s 
r e c e n t  photographs, and is being very well g o tten  up, with a  yellow cover.

A l ic e  C l e a t h e r .

ARYAN T.S. RESOLUTIONS.
O n T uesday evening, Jan. 15, 1895, a  special m eeting  of the A ryan T .S . 

w a s  held after the conclusion of the reg u lar m eeting, upon call by the T rustees.
T h e  President, Mr. W illiam Q. Judge, being ab sen t in C incinnati, the
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V ice-President, Mr. Joseph H. Fussell, called the m eetin g  to order an d  sug
gested th a t one of the T rustees, Mr. A lexander H. Spencer, tak e  th e  chair.

T h e  C hairm an stated  th a t since it had been ascertained th a t certain  reso
lutions w ere passed a t the A nnual Convention of th e  In d ian  Section, held  last 
m onth a t A dyar, requesting the resignation of the V ice-P resident T .S . and 
dem anding th a t the charges against him be reopened, it  w as deem ed advis
able by the T rustees of th e  A ryan  B ranch th a t official action be tak en  in the 
m atter, and th a t ow ing to these aspersions upon the character of th e  Vice
P resident T .S ., who is also the P resident of the A ryan B ranch, it  behooved 
the B ranch to  take proceedings.

Mr. E. A. N eresheim er offered the follow ing resolutions, which had been 
previously signed by each one of the T ru stees an d  subm itted  by th em  to  the 
B ranch as expressive of th eir convictions, and him self m oved th eir adoption 
by the Branch: -

“  Whereas, in  view  of the request of some B ranches an d  individuals in 
the E uropean  Section and elsewhere th a t W illiam Q. Ju d g e resign from  the 
office of V ice-President of the T .S . an d  th a t the m a tte r of th e  charges against 
him be reopened, it  is

“ Resolved, th a t th is B ranch requests W illiam Q. Ju d g e no t to  resign ' 
from the office of V ice-President of the T .S ., it  being im perative to the best 
in terests of the Society th a t he shall rem ain in said office for the successful 
prom ulgation of Theosophy in A m erica and generally.

“  Resolved, th a t in the opinion of th is B ranch there is no necessity for 
the fu rth er investigation of the charges m ade ag ain st W illiam  Q. Judge.

“ Resolved, th a t th is B ranch expresses its  fullest confidence in W illiam  
Q. Ju d g e  personally an d  as an  official of the T .S ., an d  also in  h is m ethods of 
work, and declares its determ ination to support him  in his efforts th ere in .” 

A fter a  thorough discussion the resolutions were unanim ously carried  an d  
ordered to be spread upon th e  Minutes.

T he following resolution w as proffered by Mr. Joseph H. Fussell:
“  Resolved, th a t the T rustees sign these relations on behalf of th e  A ryan 

B ranch as h aving  been unanim ously passed by a  called m eeting  of the Branch, 
notice of w hich was sent to every  m em b er; an d  th a t they  be sen t to all the 
B ranches of th e  Theosophical Society.”

U nanim ously adopted.
Mr. F. L. M athez offered the follow ing resolution:
“ Resolved, th a t the proceedings of th is m eeting be given to the general 

press, a t  the discretion of the T ru stees.”
U nanim ously adopted.
T h e  m eeting th en  adjourned.

J o h n  M. P r y s e , Clerk of Meeting.

ACKNOWLEDGEMENT.
T h e G eneral Secretary from Oct, 1st, 1894, to Jan . 1st, 1895, received from 

B ranches and  individuals the following gifts: to  the G eneral F u n d  $1100.29, 
to the L ectureship F u n d  $727.15.

On Jan. 1st, 1895, tbe Lectureship F u n d  contained $517.03. V ery  grateful 
appreciation is felt for these liberal offerings, especially in such stringent 
financial times. W il l ia m  Q. J u d g e , General Secretary.

SUPPORT OF THE T.S.
D uring  the p ast m onth I have received one new pledge, M. E . A ., a t 50 

cents p er month. I have also several prom ises th a t will m ature later. Will 
all know ing them selves in  arrears  please w rite me, sta tin g  about w hen they 
hope to be able to resum e? G. E. H.

51 H uffm an avenue, D ayton, O., Jan . 15, 1895. .

Received, Jan. 16th, 1895, from George E. H a rte r $55.00 as his collections 
since rem ittance of Dec. 17th. 1894.

W il l ia m  Q. J u d g e , General Secretary.

A n d  I s h a l l  s e n d  t h e e  m y  c o u n se l a n d  m y  e n c o u r a g e m e n t  in  le t t e r s  o f  l i g h t . — Fare -
ivell Book.
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